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To understand with further explanation the
matter of “And Havayah Elokim formed...”

Levels adjacent in the chain of cause and effect are bound by
their very nature, as the emotive attributes are drawn from the
intellect; so an animal’s or angel’s body comes forth together
with its soul. The inanimate, Malchus and the “letters,” stands
outside that chain and is founded directly by Chochmah; so only
the highest soul, Adam’s, rooted in supernal Chochmah, could be

vested in a body of lifeless dust and transform it.
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THE BIG IDEA

Levels adjacent in the chain of cause and effect are bound by their very nature, as
the emotive attributes are drawn from the intellect; so an animal’s or angel’s body
comes forth together with its soul. The inanimate, Malchus and the “letters,”
stands outside that chain and is founded directly by Chochmah; so only the highest
soul, Adam’s, rooted in supernal Chochmah, could be vested in a body of lifeless

dust and transform it.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Explaining further why man’s body was first lifeless dust while other creatures came forth body and
soul together, the maamar finds the four levels in spirituality too. In the soul, the letters are inanimate,
the emotive attributes vegetative, the intellect “living”; above, Malchus, Z’eir Anpin and the supernal
Imma. The attributes gestate in the intellect and nurse from it, so vegetative and animal are adjacent
and emerge together; the letters have no connection to the intellect. Angels and souls show the same.
The purpose of creation is the nullification of the “something.” The angels’ bodies are spiritual and
came forth with their souls from Malchus of Atzilus, but their souls, from the outer dimension of the
vessels, could not transform a physical body; the G-dly soul, from the inner dimension, can. From
Chochmah down all flows by cause and effect, except Malchus: the letters come from the soul’s es-
sence, so the same letters can express opposite ideas. Thus “With Chochmah He founded the earth.”
Adam’s soul is supernal Chochmah, the Name Av; so his body was truly inanimate, and two Names join
Chochmah with Malchus.

OUTLINE

1 The four levels in the soul and above 1-3

The question restated: why man’s body was first lifeless dust. The four levels exist in spirituality too: in the
soul the letters are inanimate and the emotive attributes vegetative, growing from the intellect; above,
Malchus, Z’eir Anpin, and the supernal Imma, called “living.”

2 Adjacent and distant levels 14-5

The attributes gestate in the intellect and nurse from it, so vegetative and animal are adjacent and an ani-
mal’s body and soul came forth together. The letters have no connection to the intellect; only the highest
can descend to the lowest, so the speaking soul was vested afterward in an inanimate body.
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Angels and souls; the purpose of Tikkun 16-8

Angels too have body and soul, but their bodies are of spiritual fire and air. The purpose of the worlds is the
nullification of the “something”: in Tohu the vessels could not contain the lights; Tikkun is their union.

Only the G-dly soul can transform a physical body 19-1
Angels’ souls come from the outer dimension of the vessels; the G-dly soul, from the inner dimension, can
subdue a physical body, as a great bonfire shines farther. Angels’ bodies and souls came forth together

from Malchus of Atzilus, “Let the earth bring forth living creatures.”

Malchus and the letters stand outside the chain 112-15

The Patriarchs, the Chariot, gestated and nursed in the supernal Imma: a chain of cause and effect.
Malchus, the letters, is not drawn this way; letters come from the soul’s essence, so the same letters can
express opposite concepts. Their source is higher, and only from there can Malchus come into being.

“With Chochmah He founded the earth” 16-18

The attributes take their differentiated form from Tevunah, as a child’s limbs form in the mother’s womb;
Malchus is founded by Chochmabh itself, “Abba founded the daughter.” Two levels of Chochmah and two
kinds of “Adam”: Adam the first man is supernal Chochmah, the Name Av, so his body was inanimate, and
two Names join Chochmah with Malchus.

Above and below alike 119-20

A high soul can be vested specifically in a low body, in the higher worlds and in this one: animals and an-
gels come forth body and soul together, while the speaking soul enters an inanimate body afterward. So
also in Atzilus: “He established the heavens with Tevunah,” while the earth is founded on supernal

Chochmah.

KEY CONCEPTS

Letters, emotive attributes, intellect 25w ,n177 ,n1°Nx
In the soul, the letters are inanimate, having no growth;
the emotive attributes are vegetative, growing from a small
arousal into a mighty flame; the intellect that gives birth to
them is “living.” Above, these are Malchus, Z’eir Anpin
and the supernal Imma, while supernal Chochmah, the
Yud, is “speaking.”

Gestation and nursing 1°1° ,712Y

The emotive attributes are first concealed in the intellect
like a fetus in the womb, and after they emerge they still
draw their life from it like a nursing child; this is why the
vegetative and the animal are adjacent.

Chain of cause and effect ¥y m>wonwn

The gradual flow from Chochmah to Binah, Daas and the
emotive attributes, each drawn from the one above it.
Malchus and the letters are not drawn this way; their com-
ing into being is from a higher place.
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Nullification of the “something” w°7 51072

The purpose of the descent of the worlds and the essence
of the World of Tikkun: the union of lights, the level of
“nothing,” with vessels, the level of “something,” which in
Tohu could not contain them.

Outer and inner dimension of the vessels n31°11%°1
0°9371 NP»°ID ,0%957

The angels’ souls are taken from the outer dimension and
could not transform a physical body; the G-dly soul is tak-
en from the inner dimension, higher than their source,
and can transform even a physical body.

“Abba founded the daughter” xn9270° Rax

Malchus is founded directly by Chochmah: as Chochmah
comes from nothing to something, not by a chain of de-
scent, so Malchus, the letters, is drawn from the level of
“nothing.”



The Name Mah and the Name Av 27y 0w ,77”n Qw

Two kinds of “Adam”: Tiferes, the general expression of
Z’eir Anpin, is the Name Mah; Adam the first man is super-
nal Chochmah, the very beginning of Atzilus, the Name Av,
which is why his body was truly inanimate.
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SECTION 1 - 11-3

The four levels in the soul and above
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To understand with further explanation the matter of “And Havayah Elokim formed the man of

dust from the ground,” and afterward “He blew into his nostrils the breath of life”:

The maamar begins a second, deeper explanation of the verse on man’s formation: first “formed ... of dust
from the ground,” and only afterward “He blew into his nostrils the breath of life.”
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that his body at first was still without a soul, and was inanimate, of physical dust, and afterward the
living, speaking soul was vested in it, etc.; whereas in all the other creatures, vegetative and animal,
their bodies and souls came forth together from the earth, etc.

Man’s body was first lifeless, inanimate dust and only afterward received a soul, whereas plants and animals
received body and soul together from the earth.
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The matter will be understood by first stating that just as in physicality there are four levels — inan-

imate, vegetative, animal and speaking — so too in spirituality these four levels are found.

The key premise: the four levels of the physical world (inanimate, vegetative, animal, speaking) have coun-
terparts in the spiritual realm — in the human soul and in the Sefiros above.
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By way of analogy, in the soul: the letters are the level of the inanimate, which have no growth, etc.;
and the emotive attributes are the level of the vegetative, for an emotional arousal that is small at

first later blazes up until it becomes a mighty flame, etc.

In the human soul, the letters of thought and speech are “inanimate”: a word stays what it is and does not

grow. The emotions are “vegetative”: a feeling starts as a small stirring and grows into a strong flame.
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And their growth is from the intellect: just as the physical plant was at first hidden and buried in the
ground, and afterward comes out and sprouts outward, so the emotive attributes are at first con-
tained and concealed in the intellect that gives birth to them, and afterward they come out into

revelation.

Emotions grow out of the intellect as a plant grows out of the ground: first hidden within the idea that gives
birth to them, then emerging into the open.
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And in the analogue above: Malchus is called “inanimate,” and Z’eir Anpin of Atzilus, which is the
emotive attributes, is called “vegetative,”

Applied above to the Sefiros of Atzilus: Malchus (divine speech) is “inanimate,” and Z’eir Anpin, the divine
emotions, is “vegetative.”
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meaning that it grows from the supernal Imma, which is the level of the supernal intellect, called
by the name “living” (chai), as it is written of Chavah, “for she was the mother of all life (chai)”; and

Chochmah too is called “living,” as it is written, “And wisdom gives life...,” etc.

Z’eir Anpin “grows” out of the supernal Imma (“mother”), Binah, the supernal intellect, which is called “liv-
ing” (chai) after Chavah, “the mother of all life” (Genesis 3:20), the name Chavah itself echoing chai.
Chochmah too is called “living,” for “wisdom gives life” (Ecclesiastes 7:12).

SECTION 2 - 14-5

Adjacent and distant levels
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It turns out that the vegetative and the animal are adjacent to each other, without a leap or the in-
terruption of another, intermediate level between them, and they unite and cleave to each other by

virtue of their very essence and nature.

So the vegetative (the emotions) and the animal (the intellect) are adjacent, with nothing between them, and
bonded by their very nature.
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For at first the vegetative was contained within the animal itself — this is the concealment of the
emotive attributes in a state of gestation within the intellect, like a fetus hidden in the mother’s

womb, which is literally “its mother’s thigh”;

At first the emotions exist hidden within the intellect, a stage called “gestation,” like a fetus in the womb,
which the Talmud regards as part of the mother’s body (“a fetus is its mother’s thigh”).
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and even afterward, when they come out, they still need their mother in the days of nursing: the in-

tellect enlivens and grows the emotive attributes, and it is their very sustenance.

Even after they emerge, the emotions still depend on the intellect as an infant depends on nursing: the intel-
lect keeps nourishing and growing them.
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Therefore in physicality too, by the utterance “Let the earth bring forth living creatures,” the bod-
ies of the animals and their souls, which are the levels of the vegetative and the animal, came forth
together from the earth, since they are adjacent and united with each other in their root as well, as

said above.

That is why, at “Let the earth bring forth living creatures,” the animals’ bodies (vegetative) and souls (ani-

mal) came forth together: they are united even at their root.
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But the inanimate is very far from the animal, for the level of the vegetative interrupts between
them. By way of analogy: the letters have no connection at all to the intellect, for they are not like

the emotive attributes, which are of a kind and category close to the intellect.

The inanimate, however, is far from the animal, with the vegetative in between. In the soul, the letters bear
no relation to the intellect, while the emotions are of a kindred nature with it.
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And it is fitting that the emotional arousal come into being from the intellect, as it is written, “A

man is praised according to his intellect.” Therefore they are adjacent to each other, as said above.

Feelings naturally arise from understanding — “a man is praised according to his intellect” (Proverbs 12:8)
— so intellect and emotion are adjacent.
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But the letters are of another essence and category, for they are actually physical and have no con-
nection at all to the essence of the intellect (and see what is written above in the discourse begin-

ning “On the twenty-fifth of Kislev,” regarding the lamps and the incense).

The letters, though, are of a different order entirely; the Alter Rebbe refers to his Chanukah discourse, on
the lamps and the incense, for more on this.
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Therefore man’s body, which was inanimate and an unformed mass, came into being as it is, with-
out the vital soul, for the animal soul could not join with it at all.

Therefore man’s body, being inanimate, came into being without any life; even the animal soul could not
join with it.
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However, afterward the soul of man was vested in it, though it is the level of the speaking, which is

above in rank even the animal.

Yet the human soul, higher even than the animal soul, did afterward enter it —which seems surprising.
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But the matter is that this is exactly what dictates it: into the very lowest level, none can descend
and lower himself there except one who is highest in rank.

The principle: only something of the very highest rank can descend to the very lowest place.
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Therefore into the body of the inanimate level, the lowest in rank, the speaking soul, the highest of

them all, was vested; whereas into the vegetative only the animal soul was vested.

So the lowest body received the highest soul, while the vegetative body received only the animal soul.
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Only, that soul came forth together with the body; but with the inanimate it is not so, for the speak-

ing soul did not come forth together with it; rather, afterward it was vested in it, etc.

The difference: the animal soul came forth together with its body, while the speaking soul entered the inani-
mate body only afterward.

SECTION 3 - 16-8

Angels and souls; the purpose of Tikkun
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The explanation of all this will be understood through the difference between angels and souls. For
the angels are called by the names of animals, chayos and behemos, as it is written, “The face of a

lion on the right, and the face of an ox on the left...,” etc.

To clarify all this, the maamar compares angels with souls. Angels are called by the names of animals, chayos
(“living creatures”) and behemos (“beasts”), as in Ezekiel’s vision of the divine chariot, with the faces of a
lion and an ox.
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And they too are composed of a body and a soul, called matter and form, as with human beings;
only, the difference between them and human beings is that their body is more spiritual.

Angels too have a “body” and a “soul” — matter and form — as humans do, but their body is more spiritual.
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As the Ramban writes on the verse “He makes His angels winds, His ministers a flaming fire”: the
bodies of the angels are made from the spirituality of these two elements, fire and air; some have
bodies of the level of air, such as the camp of Michael, and some of the level of fire, such as the

camp of Gavriel, etc.

The Ramban explains “He makes His angels winds, His ministers a flaming fire” (Psalms 104:4) to mean that
angels’ bodies are made of the spiritual essence of two elements, fire and air (ruach, also “wind”). The camp

of Michael is of air, that of Gavriel of fire.
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Whereas the bodies of human beings are of the physicality of the four elements: fire, air, water and
earth.

Human bodies, by contrast, are made of all four physical elements: fire, air, water and earth.
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But the reason for this — why they were given bodies more spiritual than Israel — is that the pur-
pose of the descent in the chain of the worlds is only as it is written, “And for My glory I created

him...,” namely, that there be the nullification of the “something.”

Why, then, did the angels receive more spiritual bodies than the Jewish people, who are higher? The answer
starts from the purpose of the whole descent of the worlds, “For My glory I created him” (Isaiah 43:7): that
the “something” (yesh) — creation’s sense of being a separate existence — be nullified before G-d.
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And this is the essential point of the World of Tikkun (rectification): the union and inclusion of

lights and vessels, which are, in general, the levels of “nothing” and “something.”

That is the core of the World of Tikkun (rectification): lights and vessels are united and blended together. The
lights are “nothing” (ayin), selfless; the vessels are “something,” defined and distinct.
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For the lights are the level of the illuminations and emanations of the Infinite One, blessed be He,
and they are in a state of self-nullification; and the vessels are the level of “something”: Chochmah
and Binah, Chesed and Gevurah.

The lights are rays of the Infinite One and remain wholly nullified; the vessels are the defined Sefiros —
Chochmah and Binah, Chesed and Gevurah — each with its own distinct character.
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Now in the World of Tohu (chaos) the vessels could not contain the lights; that is, the “something”

was not included and nullified into the “nothing.”

In the World of Tohu (“chaos”), the stage before the ordered world, the vessels could not hold the lights: the
“something” did not merge into the “nothing.”
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And the essential point of Tikkun is that there be the inclusion of the lights with the vessels, and
likewise the inclusion of Chesed and Gevurah, left and right, etc., which is the nullification of the

“something” to the “nothing.”

Tikkun means that lights and vessels are blended, and that the opposing attributes, Chesed (right) and
Gevurah (left), include one another; this integration is itself the nullification of “something” to “nothing.”

SECTION 4 - 19-11

Only the G-dly soul can transform a physical body
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The angels too have this service: to nullify the “something,” their body, through their soul, which is

of the level of “nothing” and was taken from the outer dimension of the vessels.

The angels too serve by nullifying their “something,” their body, through their soul, which is “nothing”; but
their soul comes from the outer dimension of the vessels.
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And so too Israel must nullify the “something,” which is their physical body, through their G-dly
soul, which in itself needs no rectification, since it is in a state of “nothing,” etc., and was taken
from the inner dimension of the vessels, higher than the quarry from which the souls of the angels

were hewn.

The Jewish people likewise must nullify their physical body through the G-dly soul, which needs no rectifica-
tion itself; it comes from the inner dimension of the vessels, a source higher than that of the angels’ souls.
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Therefore it can transform and subdue even a physical body; whereas the angels, had they a physi-
cal body, could not transform it at all and bring it to the nullification of the “something”; rather,

they would fall from their level entirely.

Because the G-dly soul is rooted so high, it can transform and master even a coarse physical body. An angel

placed in a physical body could not refine it; it would simply be dragged down from its level.
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Only the souls of man specifically, by virtue of the loftiness of their soul — they “arose in [G-d’s]

thought,” etc. — can transform even a physical body.

Only human souls, which “arose in G-d’s thought” before creation (Bereshit Rabbah 1:4), have the power to

transform physical matter.
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It is like the analogy of a large bonfire, which shines farther than a small one, etc. It is understood,
in any case, that the body and soul of the angels are close in rank to each other and came into be-
ing truly as one from their source, which is the level of Malchus of Atzilus, “the mother of all life”
(chai) of [the worlds of] Beriah, Yetzirah and Asiyah.

As a large fire lights up farther, a greater soul reaches further down. Angels’ bodies and souls, being close in
rank, came into being as one from their source, Malchus of Atzilus, which is “the mother of all life” for the
three lower worlds, Beriah, Yetzirah and Asiyah.
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Of this it is said, “Let the earth bring forth living creatures (nefesh chayah)”: meaning, the super-
nal earth, which is Malchus, shall bring forth the soul of every chayah — these are the angels, who

are called chayos (“living creatures”) — and their bodies came forth together with their souls,

“Let the earth bring forth living creatures (nefesh chayah)” is read on this level: the “supernal earth,”
Malchus, brings forth the angels, called chayos (“living creatures”) after the chayos of Ezekiel’s vision, body
and soul together.
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for the body, which is the level of the vegetative, is beside and adjacent to the level of the animal, as

said above, that the vegetative was contained in the animal in a state of gestation, etc.

Their bodies are of the vegetative level, adjacent to the animal level of their souls, since the vegetative was

first contained in the animal as in gestation.
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SECTION 5 - 112-15

Malchus and the letters stand outside the chain
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And so too it will be understood even higher, regarding the supernal chayos (“living creatures”),
which are the Patriarchs — “they are the Chariot” — that is, on the level of Atzilus: they too were at
first contained in the womb of the supernal Imma, in a state of gestation, and afterward came out
into revelation.

The same pattern holds higher, in Atzilus: the supernal chayos (“living creatures”) of the divine Chariot are
the Patriarchs, that is, the divine emotions that Avraham, Yitzchak and Yaakov embodied. These emotions
first gestated within the supernal Imma (Binah) and then emerged.
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And then they are in the state of nursing, etc. And this is the matter of the vegetative and the ani-
mal, which are adjacent to each other, being drawn from one another by way of a chain of cause

and effect, etc.

After emerging they “nurse” from the intellect. This is the adjacent vegetative-animal relationship: each lev-
el flows from the one above by cause and effect.
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But the level of the inanimate, which is the level of Malchus, is separated in rank from them and is
not drawn by way of a chain of cause and effect, in the way the emotive attributes are drawn from
the intellect.

Malchus, the “inanimate,” is different: it is not simply an effect of the level above, as the emotions are an ef-
fect of understanding.
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For from Chochmah downward it is a chain of cause and effect: Chochmah, and afterward Binah,

and afterward Daas, until afterward the emotive attributes are drawn, etc.,

From Chochmah downward the Sefiros form a causal chain: Chochmah produces Binah, then Daas, and
these produce the emotions.
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down to the level of Malchus, but not including it. For as to the coming into being of Malchus,
which is the level of the letters of the word of G-d — they are not of the kind and rank of the level

above it, that it could be said that it is drawn by way of cause and effect.

But the chain stops short of Malchus. Malchus is the “letters” of G-d’s word, His speech, and letters are not
the same kind of thing as the level above them, so they cannot be drawn from it as its effect.
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It is like the analogy of the physical letters, which are not of the rank of the emotive attributes and
the intellect, etc.; rather, their coming into being is from higher up, namely, from the very essence
of the soul, in which these twenty-two letters are fixed.

Likewise human letters are not a product of one’s feelings or ideas. They come from something higher, the
very essence of the soul, in which the twenty-two letters are inherently fixed.
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For although the letters Alef, Ches, Hei, Ayin are from the throat, etc., this means that they come
and are vested in these points of articulation; but their root is in the soul, as is known and ex-

plained in Iggeres HaKodesh on the verse “And David made a name.”

The throat letters (Alef, Ches, Hei, Ayin) and the other groups are only expressed through the organs of
speech; their root is in the soul itself, as explained in Iggeres HaKodesh, Epistle 5.
M1 NIR IMORY NP2 0913 Y10 A 0°9917 0290 '3 DY MM 0°915° 0w N1PNIX 199
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Therefore the same letters can express two opposite concepts, merely through a change in their

combinations, by placing one letter before or after another,

Proof that the letters are not tied to ideas: the same letters can express opposite ideas merely by being
rearranged.
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although they are the very same letters, and there will be a great change in the concept, from one

extreme to its opposite, as from fire to water — this is Chesed and this is Gevurah, etc.

The same letters, reordered, can yield concepts as opposite as fire and water, one expressing kindness
(Chesed) and the other severity (Gevurah).
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The reason is that in truth the body and substance of the letters have no connection at all to the es-
sence of the intellect, such that one could say that these letters belong specifically to this concept,

and that for the opposite concept other letters would be needed,

The reason: the letters themselves have no inherent connection to any particular idea, so no idea “owns”
certain letters.
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as is the case with the emotive attributes, where there is a concept that inclines toward Chesed and
does not incline toward Gevurah, and there is a concept that inclines toward Gevurah, etc., be-

cause they are drawn by way of a chain of cause and effect, etc.

Emotions are different: a given line of reasoning naturally leads toward kindness or toward severity, because

emotions flow from ideas by cause and effect.
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So too above, the coming into being of the letters is not by way of a chain of cause and effect, in the
way that the emotive attributes are drawn from Binah, for they are not of this rank, etc.

Above too, Malchus (the “letters”) does not come into being as a link in the causal chain, the way the emo-
tions come from Binah; it is not of that category.
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But nevertheless, for this very reason, they have an added superiority: their coming into being is
from a higher place, for only from there can there be this lowering — the coming into being of the
attribute of Malchus.

Yet this very independence is a virtue: it comes from a higher source, and only a higher source could pro-
duce such a “lowering” as Malchus, the attribute through which the worlds are created.

SECTION 6 - 116-18

“With Chochmah He founded the earth”
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And this is what is written, “With Chochmah He founded the earth; He established the heavens with
Tevunah”: the level of “earth” is drawn specifically from Chochmah, which is above the compre-
hended intellect called Tevunah, with which He established the heavens, which are the emotive

attributes.

This is the meaning of Proverbs 3:19: “earth” (Malchus) comes from Chochmah, which is above comprehen-

sible intellect (Tevunah, Binah), while the “heavens” (the emotions) come from Tevunah.
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Although the emotive attributes too are drawn from Chochmah, this means that their source is
there; but the main part of their coming into being, to be differentiated as they are now, is from

Tevunah.

The emotions are rooted in Chochmah too, but their actual formation as distinct attributes comes from
Tevunah.
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For Chochmabh is called Yud, which is still above differentiation, like a point, which is indivisible,

as is known; and the flow of the emotive attributes from there is also in an all-inclusive form.

Chochmah is symbolized by the Yud, a mere point, undivided; whatever it gives the emotions is compressed
and general.
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It is like the analogy of the son’s share: from the father only a single drop is drawn, yet it includes
his whole body; but the main part of his building, in the growth of his limbs into the form of a hu-

man figure with differentiated limbs, is from the mother, through gestation in the mother’s womb.

So it is with a child: the father’s single drop contains the whole future child in potential, but the development
into a formed body with distinct limbs comes from the mother, during gestation. Likewise Binah develops
the emotions into distinct attributes.
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And so He, blessed be He, “established the heavens” — that the emotive attributes be well estab-
lished as they should be, in the form of a complete configuration (partzuf) — specifically “with
Tevunah.”

So “establishing the heavens” — shaping the emotions into a complete, structured configuration (partzuf) —
is the work of Tevunah.
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And this is the matter of the gestation of the emotive attributes in Binah, and afterward there are
the days of nursing and [of] intellect, etc., which is the matter of the vegetative and the animal,

which are adjacent to each other, as said above.

That process is gestation in Binah, then nursing and maturity of intellect: the adjacent vegetative-animal
relationship.
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But Malchus is founded specifically with Chochmabh itself, as it is said in the Zohar, “Abba founded
the daughter.”

Malchus, however, is founded directly by Chochmah, as the Zohar says, “Abba (Chochmah) founded the
daughter (Malchus).”
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That is, just as Chochmah is drawn from nothing to something, not by way of a chain of descent, so
too Malchus, which is the level of the letters, has this quality, in that it too is drawn from the level of
“nothing”; for according to the chain of descent it would not be fitting for the letters to come into
being from the intellect or from the emotive attributes, etc.

Chochmabh itself emerges “from nothing to something,” not as a product of anything before it; in the same

way Malchus, the letters, also comes “from nothing,” not as an effect of the intellect or the emotions — by

the causal chain alone, letters could never have emerged from them.
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(And as for what was said above, that Chochmah too is called “living,” as it is written, “And wisdom
gives life”: this is because in Chochmah there are two levels: the level of supernal Abba, which is
the Yud of the Name Havayah, supernal Chochmah; but the second level is called Yisrael Saba, and
is alluded to in the letter Hei, as written in Mishnas Chassidim, Tractate Abba and Imma.

A parenthetical note: Chochmah was earlier called “living” (“wisdom gives life”). That is because Chochmah

has two levels: supernal Abba, the Yud of Havayah; and a second level, Yisrael Saba, alluded to in the Hei, as

the Kabbalistic work Mishnas Chassidim explains.
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Now the level of Hei is the source of the level of the animal, as explained above that the four letters
of the Name Havayah are the source of the levels of inanimate, vegetative, animal and speaking;
therefore this second level of Chochmah is also called “living,” and this is “And wisdom gives life”;
but the first level is called “speaking.”)

Since the Hei is the source of the “animal” level, the second level of Chochmabh is called “living,” while the
first level, the Yud, is “speaking.”

likuteitorah.com/torah-ohr/bereishis/5/ 19



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 5 AR QOPPR °T 9% 1Y 7I8°2°01N2 1A,

LOTR 219772 W2 90 .wnn OmIT 9% 17 [mwxan ome] 17ATR 199

Therefore Adam, the first man, had a body that was truly inanimate. For there are two kinds of
“Adam.”

Therefore Adam’s body was truly inanimate. The maamar distinguishes two kinds of “Adam.”

RITW [(naxan] D7D 2w 02 nawh 0IR NOIRBND WPHD OTIR PIW [n ow] 17N QW M3 X7 OR
L0TR XIPI [7n ow] 177 QW DI X D199

One is the level of the Name Mah, which is called “Adam,” as it is written, “Like the beauty of a man
(adam), to dwell in the house”: the level of Tiferes, which is the general and collective expression of
Z’eir Anpin, called the Name Mah, is called “Adam.”

The first is the Name Mah, the spelling of Havayah whose numerical value, 45, equals that of 27X (“man”).
This “Adam” is Tiferes, representing all of Z’eir Anpin, as in “like the beauty (tiferes) of a man (adam)” (Isa-
iah 44:13). The second, higher “Adam” is explained in the next paragraph.
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However, the level of Adam, the first man, is the level of supernal Chochmah, which is the very be-
ginning of Atzilus, and it is the level of the Name Av. Therefore it was specifically he whose body

was inanimate.

The second, higher “Adam” — Adam the first man — corresponds to supernal Chochmah, the very beginning
of Atzilus, and to the Name Av (Havayah spelled out with Yuds, numerical value 72). That is precisely why his
body was inanimate.
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For specifically “with Chochmah He founded the earth”: it is from Chochmah that the inanimate
can come into being; on the contrary, Chochmah is vested specifically in the inanimate — not so in
the vegetative, for “He established the heavens” only “with Tevunah.”

Since “with Chochmah He founded the earth,” Chochmah produces the inanimate and even vests itself
specifically in it, whereas the vegetative, the “heavens,” comes only from Tevunah.
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Whereas the animal soul could not be vested in a body of the inanimate level.

The animal soul, which derives from Binah, could not enter an inanimate body.
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For from Binah there can be only a chain of cause and effect, which is the level of the vegetative,
and not the coming into being of the level of Malchus, called “inanimate,” which is only from su-

pernal Chochmah specifically, etc.

For Binah can only produce things in a gradual chain of cause and effect, which yields the vegetative level,
not Malchus, the “inanimate”; Malchus comes only from supernal Chochmah.
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And this is why it is written specifically in the creation of man, “And Havayah Elokim formed,” with

two Names: for in them and through them is the joining of Chochmah with Malchus, etc.

Hence the two Names in “Havayah Elokim formed man”: through them Chochmah is joined with Malchus —
the highest soul with the lowest body.

SECTION 7 - 119-20

Above and below alike
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It turns out that from all this we understand, at any rate, with good reason and knowledge, why the
animal soul has a body specifically of the vegetative level, while the speaking soul, which is higher,

has a body of the inanimate level.

Summary: the animal soul has a vegetative body; the higher, human soul has an inanimate body.
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For, on the contrary, this is exactly what dictates it: it is a high soul that can be vested specifically in

a low body, etc.

This is not despite the soul’s height but because of it: only a high soul can enter a low body.
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And this is so both above and below; that is, both in the higher worlds, where there are inanimate,
vegetative, animal and speaking — these being the angels, who are called by the names chayos
(“living creatures”) and birds, as mentioned above, as it is written, “The face of a lion and the face

of an ox and the face of an eagle...,” etc. —

The same pattern holds “above” as well: in the higher worlds too there are the four levels. The angels, called
chayos (“living creatures”) and birds after the faces of a lion, an ox and an eagle in Ezekiel’s vision, corre-
spond to the animal level.
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and there is the level of the speaking there. And the soul of Adam, the first man, includes all the

souls of Israel, etc. And they are all born from the “earth,” which is Malchus of Atzilus.

There is also a “speaking” level there: the soul of Adam, which contained all the souls of Israel. All of them
are born from the supernal “earth,” Malchus of Atzilus.
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Now, by the utterance “Let the earth bring forth living creatures... and let birds fly...,” which is the
coming into being of the animal soul, its body came forth together with the soul; that is, the body

was of the vegetative level and came forth together with the soul.

Above: when Malchus of Atzilus produced the angels (“living creatures” and “birds”), their bodies came

forth together with their souls; their body is of the vegetative level.
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This is because the soul too was taken from the outer dimension of the vessels of Malchus; there-

fore its body too is spiritual, and it is the level of the vegetative, etc.

This is because the angels’ souls come from the outer dimension of Malchus’ vessels, so their bodies are

correspondingly spiritual.
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But the speaking soul of man did not come into being together with the body; rather, afterward it is

vested specifically in an inanimate body, the lowest.

The human soul, in contrast, did not come into being with its body; it later entered the lowest, inanimate
body.
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For since it is in itself exceedingly high, it could therefore bear even a physical body, etc.

Being so high in itself, the human soul can bear even a physical body.
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(As is also written elsewhere, that this is the difference between the “union of kisses,” from which
the angels came into being, which is exceedingly spiritual and nevertheless is only an external in-
fluence, and therefore they cannot be vested in a physical body; and the physical union, from
which the souls [come], which, although it is a physical influence, has its root specifically in the in-
ner dimension, and therefore they are vested in bodies, etc.)
A parenthesis explains this in Kabbalistic terms: angels are born of the “union of kisses,” a purely spiritual
union between the Sefiros, which conveys only an outer influence, so angels cannot be vested in physical

bodies. Souls are born of the “physical union,” which, though more “physical,” is rooted in the innermost
dimension; therefore souls enter physical bodies.

PARTN RX® 7907 WO NP7 PAIRAN QONWA (127 o0 ez om] APAZT NNANNI 139907 7Rk PN
wnn

And [so it is| below, that is, in the coming into being of the physical inanimate, vegetative, animal

and speaking from this earth: the animal soul came forth from the earth itself.

Below, in the physical world, the same holds: the animal soul came forth from the earth itself.
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That is, the matter and form of the animal, which are its vital soul and its body, both came forth
from the earth, just as the vegetative came forth in its matter and form; and both came forth togeth-

er, being adjacent and close in rank, as said above.

The animal’s matter and form, its vital soul and its body, came out of the earth both together, just as the plant
emerges with its matter and form, because they are adjacent in rank.
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But with the speaking it is not so, as said above: the body came into being from the earth on the
level of the inanimate, and afterward a soul from above was vested in it — this is the speaking soul,
which could not dwell in the vegetative level, but only in the physical inanimate, etc.

Not so man: his body came from the earth as inanimate matter, and afterward a soul from above entered it;
the speaking soul cannot dwell in the vegetative, only in inanimate matter.
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And this is because even far above, on the level of Atzilus, it is likewise so: the animal is vested in
the vegetative, and they are adjacent as one. And this is what is written, “He established the heavens
with Tevunah,” and the earth — “its foundation is in the holy mountains,” [that is,] supernal
Chochmabh, etc.

The root of all this is in Atzilus: the animal (Binah) is vested in the vegetative (the emotions), adjacent to it, as

“He established the heavens with Tevunah”; while the “earth” is founded “in the holy mountains” (Psalms
87:1), which the Alter Rebbe identifies with supernal Chochmah.
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The purpose of all the worlds is the nullification of the “something,” and Israel must nullify their physical

body through the G-dly soul. The angels could not do this: had they a physical body they would fall from

their level entirely. The G-dly soul, drawn from the inner dimension and needing no rectification itself, is so

high that it can be vested in the lowest body and subdue and transform it.

QUESTIONS FOR DISCUSSION

1.

In what sense are the letters “inanimate,” the emotive attributes “vegetative” and the intellect “living,”
and why are the attributes adjacent to the intellect while the letters are not?

. How do gestation and nursing describe the bond between the emotive attributes and the intellect?

. Why could the angels not transform a physical body, while the G-dly soul can? What does the analogy of

the great bonfire add?

Why can the same letters express opposite concepts, and what does this reveal about where the letters
come from?

. What distinguishes the two kinds of “Adam,” and why was it specifically Adam the first man whose body

began as lifeless dust?
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FOR CHILDREN - AGES 9-13

For the children at the table

Only the highest can reach the lowest

THE BIG IDEA

Only the highest soul can enter the lowest body and make it holy, so Adam’s soul, which
comes from G-d’s highest wisdom, was given a body of plain dust.

This maamar explains further why Adam’s body began as lifeless dust. The four levels, inanimate,
plant, animal and speaking, are found inside us too. Our feelings are like plants: they start small
and grow out of our mind, as a baby grows inside its mother and then nurses from her, so feelings
and mind are close. But our letters, the words we say, are like the inanimate: they come not from
the mind but from the very depth of the soul, so the same letters, in a different order, can say op-
posite things. Angels also have a body and soul that came forth together, but their bodies are of
spiritual fire and air. The purpose of the world is that every “something,” everything that feels like
its own separate thing, gives itself over to G-d. An angel could not do this with a physical body; it
would fall from its level. Only our G-dly soul, which comes from a deeper place, can take a body of
dust and change it. “With Chochmah (wisdom) He founded the earth”: the highest wisdom builds

the lowest place, and Adam’s soul came from that wisdom, so his body could truly be dust.
THE MASHAL

A large bonfire shines much farther than a small one. The angels’ souls are like a smaller fire, so
their bodies are made of spiritual fire and air; a physical body would be too far for them to reach.
Our G-dly soul is like the great bonfire: its light reaches all the way down, into a body of dust, and

can change it.
QUESTIONS FOR THE SHABBOS TABLE

1. Why can only the highest soul take a body of plain dust and make it holy?

2. The verse says, “With Chochmah (wisdom) He founded the earth.” Why would the highest wis-
dom be the one to build the lowest place?

3. Your soul was given a body so that it could make it holy. What is one thing your body does each

day, like eating, speaking or helping, that you can do for G-d this week?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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Notes
PARAGRAPH 1 5
1 7182 °01N2 1A
Another transcript of this section, apparently the one
recorded by the Mitteler Rebbe.
KEHOT'S NOTE
.12y NPWAD IR CANRNI [RPATIR PYI NNAT ORI NAAR anan
2,21900 1 972 DOWRA2 NUTIRI MTAT .2 ,30 NPWRI2 17102 7191982
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NR D7PYR *7 9871 11y 1IN°2°01N2 1A, .

SOURCES AND REFERENCES

“And Havayah Elokim formed the man of dust from the
ground, and blew into his nostrils the breath of life.” The
Torah tells of man’s formation in two steps: first the body
of dust, then the soul.

Genesis 2:771:’2 N°WRI2

D7 MY YEND 2T MRINTTR 1DY DTRTNN DPRX M P

:30 WDI? DTN °T
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 2

3

QnYT *° 12 17 NPMINT

There too the letters of thought and speech are the “inani-
mate,” for a word does not grow, while the emotive attrib-
utes are “vegetative,” growing from small to great, and the
intellect is “living” (“wisdom gives life”); above, the letters
are called “stones” in Sefer Yetzirah and Z’eir Anpin, the
“vegetative,” has smallness and greatness.

KEHOT'S NOTE

1°2%am 177 .99°KY 7,00 nUwRNA TN WK LT npn nmpha oa aRa
.54 117YM 113 °Y 771 Mmw S0P .17 27wn 0OM IR L1780 PRw?

PARAGRAPH 3

a4

°r %5 O NP RO 03

Adam names his wife Chavah “because she was the moth-
er of all life (chai)”; the name itself echoes chai. The Alter
Rebbe applies it to Binah, the supernal mother, as the lev-
el of “life.”

Genesis 3:20°2:1 n°wXI2
211729 DX AN K1 73 M7 INYR DY OTRT XN
And the man called his wife’s name Eve; because she was the

mother of all living.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.2 ,ANPWRA2

likuteitorah.com/torah-ohr/bereishis/5/
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Koheles says that wisdom “gives life to those who possess
it.” The maamar cites it to show that Chochmah too is
called “living.”
Ecclesiastes 7:1227:t nbnp
£P2Y3 TR TR0 NYT I 1027 P32 M9 233 %3
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 4

6

TMREY — B3PI Y

A variant reading: "1n1"n3y" (their essentiality) in place of
"1mngy" (their essence); the meaning is the same.
KEHOT'S NOTE
JNPRRY (3730 PN

MR 7. LT

The Talmud’s principle that a fetus is “its mother’s thigh,”
part of her body. It illustrates how the emotions, while hid-
den in the intellect, are one with it.
Gittin 23b32 375 Pv"2
KEHOT'S NOTE
2w .2 ,10 1Y

PARAGRAPH 5

8

71°1 W1 PANA NN

The animals’ bodies and souls came forth together from
the earth at this command.

Genesis 1:24772X n°wR12
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And G-d said: ‘Let the earth bring forth the living creature

after its kind, cattle, and creeping thing, and beast of the

earth after its kind.” And it was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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King Shlomo’s proverb, “A man is praised according to his
intellect”: a person is commended for his good sense. The
maamar cites it for the principle that it is fitting for feeling
to be stirred by the intellect, so the emotions are adjacent
to it.

Proverbs 12:8'1:37 *>wn

2% MY 227y wOR-YP 9otonh
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A man shall be commended according to his intelligence;
But he that is of a distorted understanding shall be despised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,20 05wn
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In the Chanukah discourse the lamps of the Menorah
stand for raising the emotive attributes, while the incense,
offered after the lamps were prepared, raises the letters of
thought, speech and action, the “inanimate” garments of
the emotions.

KEHOT'S NOTE
X ,03 PR
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Avariant reading: "1212y'” (“with it, etc.”), adding “etc.”
KEHOT'S NOTE
J1D Y (X787 PP N1

12 MM 1] O YA nhynd NI 92T A Nt oy

The Tzemach Tzedek notes that this maamar explains
man’s soul to be from supernal Chochmah, so that
“Adam” is Chochmah; and where “Adam” is explained
elsewhere as will (ratzon), this is because Abba receives
from Mazal and forms the letters of ratzon.
KEHOT'S NOTE
1A RIT QTR NRYIY RN ROV YR Y 779 DOWITT NPMIR IR
92 11°°17 11%7 RIT DTRY IR2ANIW 7MY ,7000 RIT OTR N2 UK LU0
7Y "T1%7 N1NIR I3 Stan ].'«‘ZPD NIR

PARAGRAPH 6

13 IR DOONDM 1A WD

There the Alter Rebbe explains that the bodies of the an-
gels are “something” created from the outer dimension of
the vessels, while the souls of angels come from the
“union of kisses” and human souls from the union of Z’eir
Anpin and Nukva.
KEHOT’'S NOTE
N”ip‘? . ,0% UK, XPNARAIR P”D'? IR L(R ,'?17) D 0 PrRAR IR
5 TR2N DY .Ip Y DOy .2 ,19P R NWRIa UMK LT L,LD wrnw
w1 PaR 1N v PR 7991 0°9On NPNRehn 0°npRl 0vaRLRn
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There the angels are called beasts and animals because
they have no free choice and their love and awe are natur-
al to them; therefore the righteous are greater than they.

Tanya, Likkutei Amarim 39:1-20°1R 02 ;wRY PP ,X°IN
"2-R:077

*3917 122072 ,NIRNY NN DW2 DOIKPRI DX 1D 03 11} Iem
,TPN2 °2Y2 OPRY *B7 I3 PRI 29 2301 I3 PR OX 1R
RIPIR KYT°2 NNY 0D 077 MPYIY KT DNITX DX
nNinY1 3T 3,00 AT DORUTRD N7Yn 1971 .omp nvm
17RO 09192 - 0OORPRI 99T IR0 09iYa KA - DOpUTER

likuteitorah.com/torah-ohr/bereishis/5/
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Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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In Ezekiel’s vision the four chayos (“living creatures”) of
the Chariot have the face of a lion on the right and an ox

on the left; hence the angels are called by the names of
animals.

Ezekiel 1:10":’X Pxptn°

MW DAY PRIITOR TN 39 DIX %39 07e M
ANYIW? W7 INYIW? NN

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Tanya ch. 40 cites Rabbi Chaim Vital that all angels are
composed of matter and form.
KEHOT'S NOTE
Belzab ks isinhal

17 aN1° %1M7 DR

There the Alter Rebbe says that the angels were created
with soul and body at once, their body being a garment of
their spiritual power, whereas man’s soul is from the high-
er beings and his body from the lower.
KEHOT'S NOTE
QNNWI TARD K2 QNRM2W 03 7M7 10p °Y 02371y TR S1RRNa X7
12 ANRW1 DIRT I”RWR ,003W °ImMAT 1o0 w12% 09w °X N2 09N
”@P1NNNT 81N ooavoyn

PARAGRAPH 7
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The source of the Ramban’s statement that the angels’
bodies are made of the spiritual elements of fire and air.
KEHOT'S NOTE
RT .WN PR 17D 07anNN DY WITPDA 03 RN 21NN Y 7102
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Plainly, the psalmist praises G-d, who “makes the winds
His messengers, flaming fire His ministers.” Following the
Ramban, the maamar reads it as “He makes His angels of
wind (air), His ministers of flaming fire”: the angels’ bod-
ies are made of spiritual air and fire.

Psalms 104:4"7:77p 0°%°1n
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Who makest winds Thy messengers, the flaming fire Thy
ministers.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the angels’ bodies are described as made “from the
simple element of air and the simple element of fire.”
KEHOT'S NOTE
JUWEn WRT 0T 1Iwan Man 70" R L% 1972 n”w’?: il
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There the Zohar, on the camps around the Tabernacle,
places Michael on the right and Gavriel on the left, with
Uriel before and Raphael behind, like the four faces of
Ezekiel’s Chariot. The Kehot note cites it for the camps of
Michael and Gavriel.

Zohar 11, 118ba ,mp »°mt

Tikkunei Zohar, Tikkun 70 - 123a:1y 17p°n ™pn
21°K) 29K MK 77931 ,NiPYI 53 DY nhYT naRR By AR PN ...
DK Py 2937 721 ,077PPRT UAPR PR PR PR WX AR (A

JRAYY 223 AP 1Ay TN AP 199 RIPT XM ,07PORT UIOR
112 X7 IRR P2 T KR PR WIPNNT RIIXPR P2 23
... 22 2y NPYT ,A¥9pa AP 1721y 10 niby 93 By nbya niea
Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
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A passage beginning here is quoted there.
KEHOT'S NOTE
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G-d says through Isaiah of His people, “everyone called by
My Name, whom I created for My glory.” The maamar
reads G-d’s “glory” as the nullification of created exis-
tence before Him.

Isaiah 43:7"1:3"n 1°yw°

PIPRYTN RT3 PNRY2 TI29%7) 0w K 7
Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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It writes there: it seems that when the Rambam says the
angels are form without matter, he means not the matter
of Asiyah but spiritual matter.

KEHOT’'S NOTE
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likuteitorah.com/torah-ohr/bereishis/5/
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An explanation there of what is said here, that the vessels
are the level of “something”: Chochmah and Binah,
Chesed and Gevurah.
KEHOT'S NOTE
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PARAGRAPH 10

26 w2 W

A spelling variant: "v12971" in place of "w25"1" (“and to
subdue”); the meaning is unchanged.
KEHOT'S NOTE
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The Midrash lists things that preceded the creation of the
world, among them that Israel “arose in [G-d’s] thought.”
The Alter Rebbe uses it for the lofty root of the souls.

Bereshit Rabbah 1:4°7:’X 77127 n"wx12

PARAGRAPH 11
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The phrase said of Chavah is applied to Malchus of Atzilus
as the source of all life in the lower worlds.

Genesis 3:20°2:°1 N"wX12
7793 DX IR XY °2 M AN OY DTN X1
And the man called his wife’s name Eve; because she was the

mother of all living.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Plainly, G-d commands the earth on the sixth day to bring
forth the land animals. Read here on a higher plane: the
“supernal earth,” Malchus of Atzilus, brings forth the an-
gels, the chayos (“living creatures”) of the verse’s nefesh
chayah.

Genesis 1:24772:R n°wR12
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And G-d said: ‘Let the earth bring forth the living creature

after its kind, cattle, and creeping thing, and beast of the

earth after its kind.” And it was so.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tzemach Tzedek asks there: are not the angels’ bodies
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of fire and air, which are also not the vegetative level?
KEHOT’'S NOTE
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PARAGRAPH 12
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Reish Lakish says, “The Patriarchs are the Chariot,” for
G-d’s presence rested upon them as a rider upon his char-
iot. The Alter Rebbe applies it to the emotive attributes of
Atzilus, the supernal chayos.
Bereshit Rabbah 47:6M:1"1 1127 n°wR12
5195 7772 ,10p 12 2173 172 177200 90D L7 - IR 1270 Do
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“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar I, 210b2 ,°1 x”mt
Zohar III, 182ax ,20p »m

KEHOT’'S NOTE
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The Rebbe notes there that the correct order is ¥"nnR, not
y"nnx, and suggests this may be explained by Zohar
3:123a.
KEHOT’'S NOTE
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The epistle on “And David made a name” explains that the
letters of speech are rooted in the soul itself and only ex-
pressed through the five organs of speech.

Tanya, Iggeres HaKodesh 5:6"1:’7 w7p1 N7aR ,X°IN
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Kehot Publication Society (CC-BY-NC)
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The verse that opens Iggeres HaKodesh, Epistle 5, to

which the Alter Rebbe refers.
11 Samuel 8:133:’1 2 PRI0w
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And David got him a name when he returned from smiting
the Arameans in the Valley of Salt, even eighteen thousand
men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The earth (Malchus) is founded with Chochmah and the
heavens (the emotions) with Tevunah; the Alter Rebbe now
explains why.

Proverbs 3:19v7>:1 *own
7131303 D20 113 TINTT; M3na
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.00 ,10%wn

PARAGRAPH 17

36

37

NN92 70° N2N

“Abba founded the daughter”: Chochmah (Abba) directly
founds Malchus (the daughter). The Alter Rebbe uses it to
show that Malchus comes straight from Chochmah, not
through the chain of descent.
Zohar III, 248ax ,nm7 2mt
Tikkunei Zohar, Tikkun 21 - 61b:4-5X> 1'2°n ™pn
YT LRDY 12wWnn 7 STORT AnOna 0990wn DRI NR TN
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Constantinople, 1740 (CC-BY-NC)
KEHOT'S NOTE
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“Wisdom gives life”; explained here as referring to the

30



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 5

38

second level of Chochmah, alluded to in the Hei.
Ecclesiastes 7:1227>:t nbnp
:77¥2 MI0A TRINT NYT 1IN A02T %2 0T 93373
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Plainly, Isaiah describes a craftsman carving an idol “like
the beauty of a man, to dwell in a house.” The maamar
takes the words tiferes adam to show that Tiferes is called
“Adam,” the first kind of Adam, the Name Mah.
Isaiah 44:1357: 7" 71°yw°
TN AR NSRRI MY TIP3 WD 17 703 R U
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The carpenter stretcheth out a line; He marketh it out with a
pencil; He fitteth it with planes, And he marketh it out with
the compasses, And maketh it after the figure of a man,

According to the beauty of a man, to dwell in the house.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There “Adam” is the inclusion and joining of the three
lines (the shape of the letter Alef), the Name Mabh; to join
such opposites a light must come from a higher level
where they are nullified, and the chayos of the Chariot car-
ry upward to draw it down.
KEHOT'S NOTE
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The earth (Malchus, the inanimate) is founded with
Chochmah, while the heavens are established only with
Tevunah.

Proverbs 3:19v™:3 “own
NN BV 1312 PIRTO A2
The L-RD by wisdom founded the earth; By understanding

He established the heavens.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The two Names in the verse on man’s formation are read
as the means by which Chochmah is joined with Malchus.

Genesis 2:771:’2 N°WRI2
070 NBY PEXI AN ARIRTIR DY ORI DOFOX 1 73T
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Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The faces of the four chayos (“living creatures”) of
Ezekiel’s Chariot: a lion, an ox and an eagle; hence angels
are called chayos and birds.

Ezekiel 1:10”:'x Hxptn»
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Arizal distinguishes souls that were included in
Adam’s soul when he was created (“old” souls) from truly
new souls.
Sha'ar HaGilgulim 7:11-1227-X">:t 02213971 W@
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Shaar HaGilgulim (Public Domain)
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The Arizal states that all souls were at first included in
Adam, and when he sinned his limbs fell away and his
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stature was diminished.

Sha'ar HaGilgulim 12:2-3°3-"2:27° 02913237 yw
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Shaar HaGilgulim (Public Domain)
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Read both above (Malchus bringing forth the angels) and

below (the earth bringing forth the animals, body and soul
together).
Genesis 1:24775:°K N°wWX12
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And G-d said: ‘Let the earth bring forth the living creature
after its kind, cattle, and creeping thing, and beast of the
earth after its kind.” And it was so.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And let birds fly”; the birds too came forth with body and
soul together, and angels are called “birds.”

Genesis 1:20°2:°X n°wX12
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And G-d said: ‘Let the waters swarm with swarms of living

creatures, and let fowl fly above the earth in the open firma-

ment of heaven.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The difference between the “union of kisses” and the
physical union is explained there at length.
KEHOT'S NOTE
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The heavens (the emotions) are established with Tevunah,
which vests itself in them as the animal in the vegetative.
Proverbs 3:19v™:) "own
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The L-RD by wisdom founded the earth; By understanding

He established the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/bereishis/5/
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Plainly, the sons of Korach sing of Zion, “Its foundation is
in the holy mountains.” The Alter Rebbe reads the “holy
mountains” as supernal Chochmah, the foundation of the
“earth.”
Psalms 87:1°%:1”0 0°2°1n
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A Psalm of the sons of Korah; a Song. His foundation is in

the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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