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“The heavens are My throne and the earth is My footstool”
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“The heavens are My throne and the earth is My footstool; what house...,” etc. [We need] to under-
stand how it is fitting to say of Him, blessed be He, “My throne” and “My footstool.”
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For He has no bodily form and is not within the bounds of place, as it is written, “Behold, there is a
place with Me”: for He is the place of the world, and the world is not His place.
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But to understand the matter: the Torah is from heaven, as it is written, “For from heaven I spoke,”
etc.;
N2 NT WX 11°M%1 2500 17100 03 997 .0°1M1 WK 0°W 2 0w N2 RO°AW 119907

that is, it is of the level of “heaven,” for shamayim (heaven) is fire and water. And so it is written

concerning the Torah, “From His right hand, a fiery law for them.”
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Now, it is written, “And you shall keep My statutes and do them (osam)”; atem (“you”) is written:
that man is the one who makes (ha’oseh) the Torah. And so we ask in the blessing “With an everlast-

ing love You have loved us,” etc.: “to keep, to do (l1a’asos) and to fulfill (lekayem).”

likuteitorah.com/torah-ohr/bereishis/ 3
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First to do it, and afterwards to fulfill it. And this is through “Merciful Father, have mercy on us and
put understanding (binah) in our hearts”: for from the level of supernal mercy, Binah and contem-
plation are drawn into the heart, so that in it and through it there be the making and the coming
into being of the Torah.
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And how this contemplation is to be is explained in the reading of the Shema: Shema is an expres-
sion of understanding, and this understanding is in the word Shema itself;
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for Shema is shem ayin (“the name of the ayin”). That is: the enlarged ayin is the level of “Yours,
Havayah, are the greatness and the might,” etc.,
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the seven supernal attributes, which are the level of “Yours”: that is, they are nullified to Him and
included in their source, not yet in a state of being drawn down and spreading forth below so as to
go by the names of greatness, might, etc.; and then it is called by the name of the enlarged ayin.
K1Y TRA XITW 729 oW Naona zakihl NS YYHNM AwnRIw "ownm
And the drawing down that is drawn and spreads forth below is only the level of a “name” alone,
which is a mere glimmer,
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as in the saying, “Blessed be the name of the glory of His kingdom forever and ever”: this is only
from the level of a “name” and of His attribute of Malchus (sovereignty), blessed be He, for it is

written, “Your kingship is a kingship over all worlds.”

likuteitorah.com/torah-ohr/bereishis/ 4
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And this is the meaning of Binah (understanding): to understand one thing from within another.
That is, “within” a thing is called the level of the light that fills all worlds (memalei kol almin),
which is the level of a “name,” that is, the level of a radiance and glimmer drawn within the worlds.
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And one must understand from this that it is only a radiance, as mentioned above; that He, blessed

be He, is the One who encompasses all worlds (sovev kol almin), and “no thought [can grasp Him],”

etc., and [He is] “not of any of these attributes at all.”

0°nwa %% 5 wrn whn 172 0”R2°N° 13 TIPJ'I']? wnn '|’E'II?N 777 IR N2RY NS w1 At o
131 °n2an Xb i}l

And through this there comes to be “And you shall love Havayah your G-d” — truly: to cleave to

Him, blessed be He, to the Infinite One (Ein Sof), blessed be He, truly, as it is written, “Whom do I

have in heaven? And besides You I desire nothing,” etc.;
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that his only desire and will be that Havayah, the Infinite Light (Or Ein Sof), blessed be He, itself, be

“your G-d,” dwelling within you; that is, that there be a revelation of the Infinite Light, blessed be

He, itself upon his soul.
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And this is through “with all your heart,” which is as it is written, “If he sets his heart to Him, His
spirit and His breath He will gather to him”; for “a spirit brings a spirit and draws forth a spirit”:

through the spirit of man that rises upward, when he “sets [his heart] to Him,”

AW TN WD DY N AMITRR 21973 12 TTwnnDY N0 12 1P2TR 007 1225w 11007

that is, when his heart yearns to cleave to Him, blessed be He, and to draw a revelation of His
G-dliness, blessed be He, upon his soul and into his soul,

likuteitorah.com/torah-ohr/bereishis/ 5
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then “His spirit and His breath,” from the level of the light that encompasses all worlds, “He will
gather to him,” so that His indwelling is gathered to him, “within a man and a deep heart.”
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And from this there comes to be “And these words which I (Anochi) —who I am — command you,”

etc.; for through this there is drawn down a revelation of His G-dliness and the coming into being

of the Torah at the level of “heaven,” fire and water.
TRM NP 1723 77N 00 WR N1°M2 KIP1 02 0D 0PR Maw 0oRRR AnTR 790 10 0D
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For the Torah preceded the world by two thousand years. That is: “world” is the name for the level
of fire and water, and the Torah is exceedingly lofty in its standing, at the level of “two thousand
years,” which are above the level of “world”; and in order that it be drawn down to the level of
“world,”

15 DRAYA TwYN KD N1Xn 170w 1PR°W AWy NN 17N RIAW 1D UK 1110 nnR 13%omT
that is, that there be “From His right hand, fire,” etc., which is the 248 positive commandments,
which are from the right, and the 365 prohibitions, from the left, etc. —

M9 PwRRY 117 20K M7 9227 952 N2ARIA RNNPT RMAYNR *7° 2Y K731 75w 130
this drawing down is through the arousal from below in “And you shall love... with all your heart”:
“a spirit brings a spirit and draws forth a spirit.”

17102 172 07K IR NOWAT NPAR 11T 1OWRM AATIN Y 17371 02 12T TN

And through this, “and you shall speak of them”: vedibarta (“and you shall speak”) is an expression
of leading and drawing, that is, that there be a drawing down of the Infinite Light, blessed be He,
into the Torah.

likuteitorah.com/torah-ohr/bereishis/ 6
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And this is the meaning of “And Havayah spoke to Moshe”: that the drawing down of Havayah so

that there be Torah must first be a drawing down to the level of Moshe, who is of the level of “for I

drew him out of the water.”
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And this is “The heavens are My throne”: the heavens are the Torah, and it is a throne — by way of
analogy — which is made for sitting. And this sitting is a lowering compared with standing: for
when a person stands he has full stature, and his head and brain are high above the ground, and
through sitting his stature is lowered.
11121 1N7ROM 12187 NI°M2 ROW WK 110130 172 07K 7IRD XDD 1wy 1IN k)
So the Torah is made a throne for the Infinite Light, blessed be He, for the level of His “head,”
which is the level of His will, His wisdom and His understanding;
1N1°21 1NNROT DOPYRNYRY 00710 17102 RYUT° 111032 R 17217 RY°7° 1012 K91 091 NIRT
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for “You are wise, but not with a knowable wisdom, and [You] understand, but not with a knowable
understanding”; and in the Torah His wisdom and understanding descend and come down, step by

step, into physical things, such as tefillin, tzitzis, charity, terumos and tithes, and sacrifices, etc.

DD RDI 973 RITW RINAT WD A9DIW 1M K17 PI0DT NP 0177 .03 1T PIRM

“And the earth is My footstool.” Hadom (footstool) in the language of the verse is like shrafraf in

the language of the Gemara, which is also a small seat.

likuteitorah.com/torah-ohr/bereishis/ 7
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It is what is set beneath the feet of one who sits, to raise the foot above the ground. And about this
they said in the Gemara, on the verse “thrones were set up”: one for a throne and one for a foot-
stool. The throne is the large one on which one sits, and the footstool is the small one set beneath
the feet.

TIART XYTD K721 0I°79K °2 ONK 0°12 w7RD D37 RIP1 DR N0 7137 %0 1Ay
And the explanation: the Community of Israel is called “foot,” as it is written, “You are children to
Havayah your G-d,” and “a son is his father’s leg.”
O°RWY1 O 0°9970 0 29w wRA2 PRW 1l 5372 717907 9y RN Swn 7Y IR0 MM
237112 7718 WRIT RYNI1 18D 1IAND 10K 1739911 WRIT DR
Now, by way of analogy, there is an added advantage in the foot that is not in the head: for the feet
are what walk, and they carry the head and bring it to its desired destination. So the head needs the
foot.
0°°PNnY WRAT RN 537 0T PrRPRYN 0°9372 O W1 RIT Q7Y 1N WRIT 2703 O
And also the veins of the head and its life-force — for “the blood is the soul” — are in the feet; and
when blood is let from the foot, the head is healed and sustained.
RITY D37 WRIAM WX P30 NP1 91 11°M221 WRAT RDINM 0°%372 PYAYY W° NINRIDT 1120 199
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And likewise there are several remedies that are applied to the feet, and the head is healed. And in

this respect the foot is called head and the head foot, for in this degree it is below the foot.

9w IR IN9°IN2 19107 12102 INDONN TIYI NIATTAT NOWRT MPRaNT 270 DY ahynh X 99
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And so it is above: through the interinclusion of the drawings-down of the levels, “their beginning

iswedged in their end and their end in their beginning” — direct light and returning light.

likuteitorah.com/torah-ohr/bereishis/ 8



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 1 M1 1% 771K Va0 21T TR °RDD D°nwi

TONOY 1R D5 APYRD TUnn AN IR 1P RIT I9YRPW IR Do nvnk ahyndn RAp1 w0 R
ORI RIPI 9377 N3°0aw 1NN RIT 1210w 12102 TNRONN YAV 1N 11°9Y R

Direct light is what goes from above to below, [where| whatever is higher is superior; and returning
light goes from below to above, [where] whatever is lower is superior. And this is “their beginning
iswedged in their end”: that their end is their beginning, for the level of the foot is called head.
DIMR 1PN moynR WYl RNNYT RNAYNR 2731 19 NOWRA RIM 22097 NOWRD NP1 BRI
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And Israel are called “first” (reishis), and it is written, “And he saw the first for himself.” And
through the arousal from below there comes about above a rectification of supernal lights. And this
is what we find with Moshe: at the sin of the Golden Calf a thousand lights were taken from him (and
on Shabbos they are given back to him as a gift; and this is “Moshe rejoices in the gift of his
portion™);
502w ROX 19172 9% 2NN 2190 9NPITaR 71 77 99 27Y WPRA (19735 nanotirmat) 2P 1R 1 93
el
and our Sages alluded to this in what they said on the verse “Go, descend”: “Descend from your
greatness; did I give you greatness except for the sake of Israel?”
1577 071 1293 291K WK DY 2237 APK NIRN Ww wPRO1 19w P37 N1°M23 DRIYS 1R "D 1390
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That is, because Israel were at the level of his “foot,” as it is written, “Six hundred thousand on foot

(raglei) are the people in whose midst I am”; and they were for him the level of the encompassing

and the level of head, even though they were certainly for him at the level of foot.

YY1 09937 °N22 NPRYA ey WY TWYRT 0102 0O 1PYYn PNNRY >y 5Rw° 952 RN gkl
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And so it is with every Jew: through rectifying his deeds, which are in the power of action, in physi-
cal doing, at the level of the feet, his brain and heart become a thousand times as pure.

likuteitorah.com/torah-ohr/bereishis/ 9
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Now, for there to be a “footstool” for the level of the foot, which is the level of the Community of

Israel — that is, to raise it and elevate it from below to above — [this] is through the level of “earth,”

which is the practical mitzvos, and their general and collective expression is charity.
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And of this it is said, “Charity exalts a nation (goy)”: exalts from below to above. And this raising

and elevation is at the level of goy, which is the letters gimmel, vav, yud: that is, the elevation of the

attributes, which divide, in general, into three levels: kindness, judgment and mercy
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(for Netzach, Hod and Yesod are only the extension of Chesed, Gevurah and Tiferes and their

branches); and their elevation is to the level of the yud, which is the level of Chochmah, through

the vav, which is what draws down and connects the thought, etc.
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Exactly so it takes place below, in the soul of man: the elevation of the attributes into his intellect
and understanding. For when the attributes are separated from the intellect they are considered a
thing unto itself.
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And therefore you find a person whose heart is aroused at the time of prayer and the like, for that is
a time of expanded intellect (gadlus hamochin); and afterwards the love passes and goes away, and
he turns to his own way, from one extreme to the other, without understanding that these are two

opposites.

likuteitorah.com/torah-ohr/bereishis/ 10
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And this is because the attributes are separated from the intellect; whereas when they are interin-
cluded, etc., then there is an elevation of the attributes with surpassing excellence, for they have
become the level of intellect (mochin).
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And this is “with all your soul,” that is, with all the powers of the soul, even the level of the foot —

that even the level of the foot be exalted and raised.
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Now, this is in general: that Torah and mitzvos are called heaven and earth. And in particular, with-
in the Torah itself: “heaven” is the Written Torah — shamayim is sham mayim (“there is water”), for
the Torah comes from Chochmah — and “earth” is the name for the Oral Torah,
R DPPNIR PRI M2 ANEW YR 7nw RP2 1% (715725 anast ienian] 2717 9ARNI %9 WZ?‘??J Iah =)
g
for eretz (earth) is from the word ratzon (will), as our Sages say: “Why is it called eretz? Because it
wished (ratz’sah),” etc.; and eretz is the letters alef, ratz (“runs”), etc.
M2 M2x R°AW 1210 1120 7111 °R y7oo %0 N°55N0 NAWT RO [0 Hyaw] BPYAY 71910 0 173y
2N22W 71702 IR 7T PRY
And the matter is: the Oral Torah is the grasp of the ultimate intent of the will — to know how and
what, such as [the law of] a sukkah that is high, etc., which is not explained in the Written Torah.
n”2pn S PnnY mw mbx: 1T N NPNIR N3 27 R [2n0aw 71im] 2”2WIM

And the Written Torah is only the level of letters, [to be read] in their likeness and in their image,
which are the Names of the Holy One, blessed be He.

likuteitorah.com/torah-ohr/bereishis/ 11
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Therefore one is said to “read” (kore) in the Torah, as one calls (kore) a name; and this is from

above to below. But the Oral Torah is essentially from below to above: through grasping the will in

the soul, the soul becomes included in its source above.
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And three are called “earth”: the Community of Israel, the Oral Torah and the mitzvos; and all of

them are alluded to in one verse: “Earth, earth, earth, hear the word of Havayah.”

552 11°°7 N2 N1 ntan TIN32 KROX I3 17’?337:'!5 1997 1°R 7ADWM X023 °3 12 N°2 A1 °R X
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But “what house,” etc.: for a throne and a footstool are not usually set up outside, but inside the
house. And the level of “house” is “with all your might,” which is at the level of the encompassing,

7990 1°3 RIT 7T N°2) 1PN 1332 DIRT DR 7700 RITw 102 Pwn 77y 1)

just as, by way of analogy, a house surrounds a person with its roof and its walls. And this house is

the house of prayer;
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for through prayer — eighteen times “Blessed are You,” etc. — there is a drawing down of encom-
passing lights from the level of the light that encompasses all worlds (and this is the level of “His
spirit and His breath He will gather to him,” as mentioned above), which are drawn through the
bowings and prostrations in [the blessing of] the Patriarchs and in [the blessing of] Thanksgiving,

at the beginning and the end, which are the level of self-nullification (bittul).

likuteitorah.com/torah-ohr/bereishis/ 12
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And the matter is: it is impossible for there to be a revelation of the Infinite Light, blessed be He —

which “no thought can grasp at all,” and “not of any of the attributes,” etc. — in the inner dimen-

sion of the heart, except for a very small amount, a mere glimmer;

TR UOAR 7T PRI AR Y 725 22100 A% °°122 P’ 1awnn N5 AWM 1IN 71973 1990R)
1980 N1°n2 By

and even a revelation in the mind, and grasp — “no thought [can grasp|,” etc. — [is possible] only as
encompassing and surrounding. And of this it is said, “And to this one I will look,” which alludes to

the level of prayer.

R 1 ORI PR D3 197 M0 Iwyn 13500 WY NN anwy 070 aPR 9O NXY p1oan o
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And the explanation of the verse: “And all these My hand has made” is the level of action, that is,
the performance of the mitzvos. “And all these came to be, says Havayah” is the level of the Oral
Torah, which is the saying and the word of G-d, the level of speech;

RO 0°3%° T°2°%y 122 M95N01 R V2T NI RIT U°IR 7990 NI°M2 RIT V2R 719X RN
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whereas “And to this one I will look” is the level of prayer. “I will look” is the level of gazing, which
is looking, at the level of “your eyes are doves,” which is the level of thought alone; and this is pre-

cisely the level of the encompassing and surrounding,
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as, by way of analogy, with thought: one’s thought encompasses the thing one is thinking about;

and so too sight and looking, etc. Whereas speech and action are inner, etc.
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And this gaze is “to the poor and broken of spirit”: the level of self-nullification, which has nothing

of its own at all, not even Torah and mitzvos; because this drawing down cannot be attained

through the Torah and mitzvos, which are inner, but only through self-nullification in prayer, and

bowings and prostrations —
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like the analogy of a king, to whom one bows and prostrates because one cannot draw near to him,
owing to his great exaltedness; then this level is drawn down to him [who bows] of itself. And this is

“Blessed are You,” that is to say, blessed of Yourself and on Your own.
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Now, concerning this level, the drawing down of the encompassing light, it is written, “He has not

looked upon iniquity in Yaakov”; for concerning the inner level it is written, “He tests hearts and

kidneys,”
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that is, to examine the felt yearning, whether it is from “within a man and a deep heart,” in abso-
lute truth; whereas at the level of the encompassing, “He has not looked upon iniquity,” etc., but

only “Havayah his G-d is with him,” which is drawn of itself, always.
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“For as the new heavens and the new earth”
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“For as the new heavens and the new earth,” etc. Now, it is written, “In the beginning (Bereishis)
G-d created the heavens and the earth,” and our Sages, of blessed memory, said: “Bereishis — for
the sake of Israel, who are called ‘beginning’ (reishis).”
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They also said: for the sake of the Torah, which is called ‘beginning.’ If so, since heaven and earth
were created for the sake of the Torah and Israel, we are compelled to say that there is a level of
heaven and earth in the Torah and in the service of Israel, by which and through which the physi-
cal heaven and earth are sustained.
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The explanation is this: our Sages, of blessed memory, said, “Why is it called by the name eretz
(earth)? Because it ran (ratzsah) to do the will (ratzon) of its Maker.” That is, ratzsah is a term of

running (ratz) and also a term of will (ratzon).
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As it is written, “In You (bechah) I run (arutz) through a troop,” which is also a term of running and
also contains the idea of will, as will be explained.
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The explanation: it is written, “And the chayos ran and returned (ratzo vashov).” This level of ratzo
is a longing in the heart to cleave to Him, blessed be He.
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It is also a term of running (merutzah): just as one who runs from his place onward, so is this long-
ing of the chayos — to go out and rise up from their place, to be nullified and absorbed into the
Infinite One (Ein Sof), blessed be He. It is akin to what is written, “Seraphim stood above Him (mi-

ma’al lo),” which is explained [as| “above His Shechinah.”
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That is, their longing is to be absorbed there, etc. Likewise, the souls of Israel as a whole, in their

source and root, have a level of ratzo, with will and longing to cleave to Him, to the Infinite One,
blessed be He, as it is written, “And your longing shall be for your husband.”
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This is because of her apprehension, being on the level of “earth,” which is the lowest level — to be

a “people” and a separate thing, etc.
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So too with the soul of man below, which reasons and contemplates the One G-d: how He, blessed
be He, renews in His goodness, etc., and brings all the worlds into being from nothing into actual

something.
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Therefore it too is on the level of “earth,” in a state of ratzo and will to cleave to Him, blessed be

He, and “to love Havayah, for He is your life.”
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Now, this level of ratzo is in the reading of the Shema, and the level of shov (return) is in the
Shemoneh Esreh prayer and in Torah study, which is the level of the revelation of G-dliness from

above to below, as is known.
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The Verses of Praise (Pesukei deZimra), which precede the Shema, are to recount the praise of the
Omnipresent, as it is written, “The exaltations of G-d are in their throat,” and through this it be-
comes like “a double-edged sword, to execute vengeance,” etc. — that is, to tear apart the partitions

that screen off the revelation of G-dliness.
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All this is only a preparation for the Shemoneh Esreh, for in the Shemoneh Esreh there is the draw-
ing down of the revelation of G-dliness, when one says, “Blessed are You, Havayah, our G-d,”
which is the revelation of the light that encompasses all worlds (sovev kol almin) within the light

that fills all worlds (memalei kol almin).
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But in order to come to this, one must first set out the praise of the Omnipresent in the Verses of

Praise, as in “Blessed is He who spoke and the world came into being”
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(For although the G-dly soul is on the level of “earth,” which is the level of ratzo, this is only from

the standpoint of its root, [where] it has a constant yearning to cleave to Him, blessed be He.
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But in its descent below, to be clothed in the body and the animal soul, which conceal its light, etc.,

and draw it after them to be drawn into the murky darkness of the affairs of this world, then the

longing and the ratzo for G-dliness become concealed and hidden within it, as is known: “one na-

tion shall prevail over the other nation,” and when this one rises, etc.
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Therefore, in order that it be able to come to the level of ratzo at the time of the Shema, it needs
great preparation for this, and that is [the purpose of] the Verses of Praise, in setting out the praise
of the Omnipresent, etc. And all of it is a preparation for the level of shov of the Shemoneh Esreh,
for the ratzo, too, is for the sake of there being shov, as is known — just as the Levites were subordi-
nate to the Kohanim, etc.
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And also, in particular, the Verses of Praise are a preparation for the Shemoneh Esreh, which is a
drawing down and revelation below, for first one must tear apart the separating partitions through
the Verses of Praise, so that the revelation below can take place.)
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[It recounts] how by a single utterance alone heaven and earth and all their host came into being,
etc.
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And as one concludes this blessing in Yishtabach: “King, Unique One, Life of the worlds”; and in
“Blessed is He who spoke” one likewise says, “Unique One, Life of the worlds, King.” This means
that He, blessed be He, is single and unique just as before the creation of the world, and [being]

“Life of the worlds” is only from the level of “King.”
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For the level of kingship is only a mere radiance from Him, blessed be He; this radiance is drawn

forth from Him, blessed be He, to be the life-force of all the worlds, higher and lower.
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It is known that there is a multitude of worlds, above without end and below without limit. This is

the meaning of “Blessed be the Name of the glory of His kingdom forever and ever (le’olam
va’ed)”: for va’ed has no break.
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That is, the glory of His kingdom is drawn forth to give life to worlds and creations without end, as
it is written, “Is there any number to His troops?” etc., and it is written, “A thousand thousands

serve Him, and myriads of myriads stand before Him” — and this is the number of one troop, etc.
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Yet with all this multitude, they are nonetheless all drawn only from the level of “King,” which is
merely the level of a “name,” as in the words “for the sake of His Name, with love. King,” etc.
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This is the level of the light that fills all worlds (memalei kol almin). And from this is born the stir-
ring of love in one’s heart when he says, “And you shall love Havayah your G-d.” The meaning of

“Havayah your G-d” is as stated above, “Hear, O Israel, Havayah is our G-d,” etc.
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And this is the added superiority that is known to us over all the troops on high: that He has
brought us near to His great Name, which is the level of the light that encompasses all worlds
(sovev kol almin) and the very essence of His G-dliness, blessed be He — the level of “Unique One,”
which is far, far above the level of “Life of the worlds,” which is only from the level of “King,” etc.
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And this is why the Community of Israel is called “one,” as it is written, “One is she, My dove,” etc.,

for she receives from the level of “Havayah is One” in the fullest sense.
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That is, by her being in the state of “She is one to her mother”: that through contemplation she
comes to a state of oneness, having only one will — to cleave to Him, blessed be He.
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This is the above-mentioned level of ratzo toward the level of the light that encompasses all worlds

(sovev kol almin), to cleave to the very essence of G-dliness, as it says, “Whom do I have in

heaven,” etc.
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And this is the meaning of “And you shall love” in the Shema. The meaning and nature of the ratzo
is as it is written, “In You (bechah) I run through a troop”: “bechah” specifically — in Your very es-
sence; and “I run through a troop” refers to the level of “A thousand thousands serve Him, and

myriads of myriads stand before Him”
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(and see what is explained elsewhere on the verse “Great in power, His understanding is beyond
number,” how the root of every troop is in the six extremities (vav ketzavos) of Atzilus; see there) —

that among all of them he desires nothing but G-d alone.
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“I leap over awall (shur)” refers also to the level of all the supernal encompassing lights (makifim),
for shur means a wall, as it is written, “Daughters strode upon the wall (shur).”
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By way of analogy, a wall encompasses a city; these too “I leap over,” for the longing is only for His

very essence and being, blessed be He
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(for all the encompassing lights, too, are considered as nothing before Him, blessed be He, as is
explained elsewhere on the meaning of “Master of wonders,” etc. That is why they are called
“wall”: just as awall is made of stones, which are merely inanimate, so it is written, “He does (oseh)
wonders,” for the level of “wonder” and the supernal encompassing lights are only like the level of
“doing” (asiyah) before Him, blessed be He).
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This is the meaning of “Whom do I have in heaven? And besides You I desire nothing on earth,”
etc.: “heaven” is the level of the encompassing lights and “earth” is the level of the inner lights —
that is, the level of “wall” and the level of “troop” mentioned above — and I run past them and leap

over them by the power of my longing, “bechah,” truly in Your essence.
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Now, from the above-mentioned level of ratzo in the Shema, there afterward comes about shov in
the prayer.
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Therefore at the end of the Shema, too, one concludes, “I am Havayah your G-d,” meaning literally
“your G-d”: that there be a revelation of G-dliness in each and every one, from above to below, “to
become one with the One,” etc.
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Afterward, in the Shemoneh Esreh, in the eighteen blessings, this revelation of light is drawn down

in a state of actual shov — in the eighteen blessings, when one says, “Blessed are You, Havayah”:

from “Blessed” to “You,” in revelation, in direct address, as is known.
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After the Shemoneh Esreh, in the study of Torah, this revelation is drawn into the Torah, as it is

written, “and the Torah is light,” etc., for “spirit brings spirit,” etc.
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Through the above-mentioned level of ratzo, the level of “spirit” is drawn down — a drawing from
above to below — as it is written, “If he sets his heart toward Him, His spirit and His soul He gath-

ers to him,” etc.
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Afterward, in the practical performance of the mitzvos, this level of shov is drawn down further, as
is known concerning the root of the mitzvos: it is to draw the light into a vessel specifically, as it is

written, “For a mitzvah is a lamp,” etc.
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Concerning the fulfillment of the mitzvos, our Sages, of blessed memory, said, “Against your will
you live.” That is: after the love and longing with self-sacrifice (mesirus nefesh), in the above-men-
tioned state of ratzo, there afterward comes about the state of shov — “against your will you live” in
the body — so that there be a revelation of the G-dly light from above to below through the perfor-
mance of the mitzvos.
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This is the meaning of “with all your heart” — with self-sacrifice first, in the state of ratzo — and af-
terward, “and with all your soul,” which is the level of shov: to bind thought, speech and action

with the thought, speech and action of the Torah and mitzvos, etc.
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Now, the level of shov is called “heaven,” for in this level of shov, through Torah and mitzvos, the
light is drawn above in the manner of an encompassing light, as is known that the mitzvos are en-
compassing lights (makifim). Therefore the mitzvos become garments for the soul in the Garden of
Eden, for garments and encompassing lights are one thing, etc.
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This is the meaning of “bound up in the bond of life,” etc.: this “bond” is the mitzvos, as is known.
And the Torah, although it is called “food,” is nevertheless also a garment, as it is written, “He
wraps [Himself in] light as a garment.”
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(And see this matter elsewhere, on the verse “For on this day He shall atone,” etc., on the theme

“This is the way of the Torah... happy are you, and it is good for you”; and on the verse “And you

shall see it and remember,” etc.; and on the verse “My Shabbosos you shall keep.”)
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Therefore this level of shov, through Torah and mitzvos, is called by the name “heaven”: for just as
the heavens encompass the earth, so this level of shov encompasses the above-mentioned level of

the ratzo of “earth.”
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Moreover, by way of analogy from the physical earth and heavens, we see that the earth is only like

a mustard seed compared with the expanse of the sphere of the heavens, which surround it on all

sides equally.
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So the proportion of this level of ratzo of “earth” to the level of shov of Torah and mitzvos — which
are called His will and His wisdom, blessed be He — is only as the proportion of a mustard seed to

the great expanse of the heavens.
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This is [the meaning of| “The heavens are My throne and the earth is My footstool.” The meaning:
“My footstool” is like the footrest of a throne, which raises the feet; so the souls, which are called
“the son is the leg of his father,” are elevated through the level of “earth,” which is the level of

ratzo.
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In particular, whenever there is an elevation for the level of the supernal “earth,” which is the
Community of Israel, as on Shabbos and festivals, [it is called by the word “foot”]: as it is written, “If
you turn away your foot (raglecha) because of the Shabbos,” and likewise the three festivals are
called the three regalim (“feet”).
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And “The heavens are My throne” is the level of shov, which is descent and drawing down; this is
like one who sits on a throne, who lowers his stature.
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This is [the meaning of| “And You, Holy One, sit [enthroned] upon the praises of Israel.” The mean-
ing: He, blessed be He, is holy and separate from all the worlds; only through the praises of Israel is
He drawn to be “sitting,” lowered below, as in the saying that the Holy One, blessed be He, sits and
occupies Himself with Torah, etc.
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This is why prayer is called “a ladder set upon the earth, and its top reaches to heaven.” The mean-

ing: the ladder is the ascent in the state of ratzo, but “its top reaches to heaven,” for in the

Shemoneh Esreh the shov begins, as mentioned above, and its main part comes afterward through

Torah and mitzvos.
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This is what our Sages, of blessed memory, said, according to one opinion, that the earth preceded
the heavens in creation. For it has been explained above, concerning the Shema, the Shemoneh
Esreh and Torah, that the level of ratzo must come before the level of shov.
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And this is the rule: specifically from an arousal from below is an arousal from above brought
about, as it is written, “If he sets his heart toward Him,” and only then, afterward, “His spirit and

His soul He gathers to him.”

LW M2 RINW DOWR NI RIZT (e D RITY 7IR 973

Therefore “earth” (eretz), which is a term of ratzo, preceded “heaven,” which is the level of shov.
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With all this, one will understand what our Sages, of blessed memory, said: “Bereishis — for the

sake of Israel, who are called ‘beginning,’ and also for the sake of the Torah, which is called ‘begin-

ning’ — G-d created the heavens and the earth,” the physical ones.
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For in the Torah and in Israel there is a spiritual heaven and earth. In the Torah it is the level of
shov, which is the level of “heaven,” as explained above; and in Israel, in their service with self-

sacrifice, it is the level of ratzo, the level of “earth.”
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Therefore it is specifically through the Torah and Israel that the physical heaven and earth are sus-

tained — that is, through the spiritual heaven and earth, which are the ratzo and shov that come
through the Torah and Israel
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(and this is [the meaning of| “And I have put My words in your mouth,” etc., “to plant the heavens
and to lay the foundations of the earth.” One may also say that within the Torah and mitzvos them-
selves there is a level of heaven and earth: the practical mitzvos are the level of “earth,” for “the
earth is My footstool,” a footrest.
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And so, “Charity exalts a nation.” And the Torah is the level of “heaven” and drawing down. And
see on the saying “The mezuzah on the right,” etc.
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And this is [the meaning of] “And I have put My words in your mouth” — this is the level of Torah;
“and in the shadow of My hand I have covered you” — this is the level of mitzvos; and through this,

“to plant the heavens and to lay the foundations of the earth.”
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It thus fits well that Bereishis means “for the sake of the Torah, which is called ‘beginning,’” for it
itself contains the level of heaven and earth: Torah and mitzvos. Therefore through it heaven and
earth are sustained; and likewise “for the sake of Israel,” etc., who have within them the level of
ratzo and shov. And see what is explained on the Zohar, Parshas Shoftim, “Heaven and earth are

witnesses,” etc.).
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Now, all this concerns the heaven and earth of the present, in which there must first be the level of
“earth,” ratzo, and afterward it receives from the level of “heaven,” the shov, etc.
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But of the Time to Come it is written, “Behold, I am making a new thing in the earth.” The meaning
and substance of this newness in the level of “earth” is that in the Time to Come the ratzo of
“earth” will not apply in the way it does now,
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which is the ratzo and longing to go out of the opposite, where “darkness covers the earth,” etc., as

explained above regarding the Verses of Praise,
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which are the level of “the exaltations of G-d in their throat,” so that through this it becomes “a
double-edged sword to execute vengeance upon the nations” — which are the animal soul and the
body, etc. — that is, through the ratzo there comes about a nullification of will, the level of “trans-

forming darkness into light.”
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This applies only now, when there are kelipos that conceal until “darkness covers the earth”; this is
the level of garments that clothe and conceal, as it is written, “I clothe the heavens in blackness,”

etc.
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Therefore we were warned in the Shema, “Beware, lest your heart be seduced and you turn aside,”

etc., “and bow down.” The meaning: every concealing kelipah is called “other gods” and idol
worship;
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and the bowing down is a drawing down — just as through bowing in holiness, in the bowing at
“Blessed,” one draws down a revelation of G-dliness. So too, “one opposite the other [G-d made],”

etc.
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This is [the meaning of| what our Sages, of blessed memory, said: “Jews who live outside the Land
are idol worshipers in purity.” That is, when one is, G-d forbid, entirely “outside the land” — the su-

pernal “land,” which is the level of will for G-d, blessed be He, the level of “earth, which ran,” etc.
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but rather is drawn entirely after the vanities of this world — even though they are permitted
things, from the good within nogah — through this he causes nourishment and a drawing down to
the level of nogah.
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This is called bowing down and drawing down to the level of “other gods,” etc. — that is, additional
nourishment for the external forces. And through this, “He will close up the heavens and there will
be no rain”: there will be no drawing down in holiness from the shov of the supernal heavens, etc.
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That being so, each person must arouse the level of ratzo — “If he sets his heart toward Him” — to
transform darkness into light and bitterness into sweetness, etc.,
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and “to serve Him with all your heart,” etc., which is the level of “earth”; and through this, “I will
give the rain of your land,” etc., which is the level of shov.
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This is not so in the Time to Come, of which it is written, “And I will remove the spirit of impurity,”
etc.: there will be no kelipah at all concealing the revelation of G-dliness. And it is also said, “Your
Teacher will no longer be hidden, and your eyes shall see,” etc.
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If so, there will be no need at all for the nullification of the “something” (yesh), which is the ratzo of
the present — to go out from the opposing contrary, etc.
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And this is [the meaning of] “Behold, I am making a new thing in the earth.” That is, there will not
be, as now, ratzo and an arousal from below through which the drawing down comes; for then,

since the revelation below will be as it is above, ratzo does not apply, etc.
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(With this one may explain what is written, “For the mountains shall depart,” etc., for “mountain”
is the level of ratzo, as is known from the matter of “not like Avraham, who called it a mountain,”
etc.; and then this level will be annulled, since below too there will be actual revelation — “eye to

eye they shall see,” etc.)
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Therefore He said that there will then be “the new heavens and the new earth that I make” — “I”

specifically, that is, from an arousal from above alone and not from an arousal from below at all;

for an arousal from below is needed only to refine and to transform from darkness to light, as ex-

plained above.
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But in the Time to Come, when this will not be needed, there will be an arousal from above alone.
Therefore He said, “that I make.”
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And that is why He calls them “new heavens” and “a new earth.” The meaning: they come as a rev-
elation from above to below, from the very Essence of the Emanator, a level such as has not yet

been in a state of revelation at the beginning of the chain of descending worlds (hishtalshelus).
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As it is written, “On the day that Havayah Elokim made earth and heaven”: this “Elokim” is the lev-

el of tzimtzum and concealment.
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For the present heaven and earth were drawn forth through the Name Elokim, as it is written, “In
the beginning Elokim created,” etc.; and through “earth,” which is the level of ratzo, the judgment

and the tzimtzum of the Name Elokim, which obscures and conceals, are sweetened.
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This is [the meaning of] “On the day that Havayah Elokim made”: that this Elokim is absorbed into
Havayah. This is the meaning of “Havayah Elokim made” — the union and merging of these Names
together.
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All this comes through “earth” and “heaven,” ratzo and shov; but “earth” must come first — the
level of ratzo first.
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But in the Time to Come, when there will be new heavens and a new earth, it is the level of “that I
make,” not through the contractions of the Name Elokim.
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And then the heavens will come first, for there will be no need for the ratzo to come first, etc. And
this is [the meaning of] “And His arrow shall go forth like lightning,” which is the level of revelation

from above to below.
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But we must understand the matter of the new heavens and the new earth.
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If they come only through an arousal from above alone, which is the meaning of “that I make,”
etc., then how can there be in this [a level of] “earth,” the level of ratzo, from the term “running”

(ratz), as explained above?
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(For in the Time to Come ratzo will not apply at all, even from below, as explained above; and all

the more so, it would seem, this level does not apply to the revelation from above, which is the level
of “that I make.”)
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Why, then, did He say “and the new earth that I make”? He should have mentioned only the level of

“heaven” alone.
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But the explanation is that even in an arousal from above alone there are these two levels of ratzo

and shov, except that the heavens precede the earth.
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To understand how there can be a level of ratzo in the very Essence of the Emanator, since nothing
at all conceals before Him:
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It will be understood by way of analogy. We see a level of ratzo and shov in the physical human
body, in the breath of life within it, which beats in his heart and is called in the Zohar “the beating
of the heart” (defiku deliba). For the life-force in the heart comes specifically by way of breathing —

ratzo and shov, in expansion and withdrawal —
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and so it repeats over and over: it expands, then withdraws again, then expands again, like the
pulse in the hand, where the life-force is drawn forth and expands, then withdraws again, then ex-

pands again.
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And so it is exactly in the beating of the heart, which is the expansion, withdrawal and expansion of

the breath of life in the heart; and this is exactly like the level of ratzo and shov.
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Thus such ratzo and shov is still entirely within the person’s body itself, and not from something
else toward it (that is to say, this ratzo and shov is like the drawing of the soul’s life-force into the
body, the order of this drawing being through expansion and withdrawal, etc., which is the level of

ratzo and shov).
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And also, it will further be understood from this analogy that in the beating of the heart the ratzo
does not precede the shov; on the contrary, the shov precedes the ratzo.
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As is plainly observed, first there is the expansion and drawing of the life-force into the heart,
which is like the level of shov, the drawing of the light into the vessel. But immediately it withdraws
again, which is the level of ratzo and the withdrawal of the light from the vessel; and it settles again,

and so on over and over.
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It is like breathing, the breath of the mouth: at first the breath and air go out, and immediately they
come back, and go out again. And after this pattern the discerning will understand above, regard-

ing ratzo and shov from above to below
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(and not [only] regarding the ratzo and shov of “and the chayos ran and returned,” of the creatures,

etc.; but, on the contrary, also in the supernal flow of the Infinite One, blessed be He, into vessels

and worlds.
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And also, even at the very beginning, from the very start of the drawing forth from the Infinite One,

blessed be He, to be clothed in the root of the vessels, which are the root of all the worlds, higher

and lower, ratzo and shov —which are withdrawal and expansion — also apply.

?7°19 0995 *°M2 NaR 00900 19VaN° [p &Y oxw] IPORY NIPONDT DUY LYWHNMY TWRIY o7 0

.19°%0 AN 121 NIXMNM mPLf‘ﬂ'O;'I M2 RI7 I”ARY 29T P2 10 RN .OTIP RI0 Muwaninnw
(32 MmN "5 AP 27y RN w»nan

For as soon as it is drawn forth and expands, there must be withdrawal; otherwise the vessels would
be nullified from being vessels, etc. Only, the expansion comes first. It is like the level of shov, and
afterward comes the level of withdrawal and ratzo, and so on over and over. And see what is ex-
plained elsewhere on the verse “And let them take for Me an offering,” etc.),
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that a level of ratzo applies as well; only, the expansion of the light comes first, and afterward it im-
mediately withdraws again, and expands again.
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And this is the meaning of “The voice of my beloved knocks” (dofek): the voice and the drawing
down from above to below is also like the pulse (dofek) mentioned above.
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In Etz Chaim this is called “reaching and not reaching” (mati velo mati): the light reaches and ex-
pands, and then withdraws again and does not reach. The level of “reaching,” the expansion, pre-

cedes the level of “not reaching.” And all of it is within G-dliness itself.
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And this is [the meaning of] “For Havayah your G-d is a consuming fire.” The reason the divine
flow is likened to fire is that the nature of fire is to withdraw after expanding, like the beating of the
heart.
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And this is the meaning of the new heavens and the new earth: in the supernal drawing forth,
which is drawn by an arousal from above alone, there are also the levels of heaven and earth.
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The drawing forth, the level of “reaching,” is called “heaven”; and the level of the withdrawal of the

light from the vessel, which is called “not reaching,” is the level of “earth,” from the term ratzo.
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Therefore here “heaven” precedes “earth,” since the level of “reaching” precedes the level of “not
reaching.” This is not so with the ratzo and shov of created beings, where there must first be
“earth,” the level of ratzo, and afterward “heaven,” the level of shov — as it is written, “And the
chayos ran and returned,” and it is written, “On the day [Havayah Elokim] made,” etc., “earth and

heaven,” as explained above.
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And this is the meaning of “For as the new heavens and the new earth,” etc., “stand before Me”:
“before Me” (lefanai) precisely — that is, in the level of the innermost dimension and essence,

where an arousal from below does not reach at all. “So shall your seed and your name stand.”
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The meaning: “your seed and your name” is the level of the arousal from below and the drawing
forth that is drawn through the arousal from below. For the mitzvos are called “sowing,” as it is
written, “He sows righteous deeds (tzedakos),” and through this “He causes salvations to sprout,”

in the revelation of G-dliness from the level of the 370 lights, etc.
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And “your name” is the level of accepting the yoke of the kingdom of Heaven, [as in] “And David

made a name.”
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Now, it has already been explained that the level of the new heavens and earth is a revelation from
a level that an arousal from below does not reach at all, and that this revelation will be in the Time
to Come.
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If so, one might have thought that the drawing forth through an arousal from below, in Torah and

mitzvos — in the level of our “earth and heaven,” ratzo and shov — will be entirely nullified be-

cause of that tremendous revelation from the level of “that I make.”
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To this He said, “So shall your seed and your name stand”: this level of the arousal from below, too,
will be elevated to “stand before Me,” in the innermost level itself, just like the level of the new

heavens and the new earth, etc.
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As it is written, “Behold, My servant shall prosper; he shall be exalted and lifted up and be very
high.” That is, “My servant” is the level of the arousal from below, the level of “to work it and to

guard it,” etc. This very level will be elevated from ascent to ascent, until “very high.”
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An Explanation of the Above
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An explanation of the above.
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“For as the new heavens and the new earth that I am making stand before Me, so shall your seed
and your name stand.”
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Now, it is known [what] the purpose of the soul’s descent into the body in this world [is]: before its
descent it was included in its Emanator, blessed be He, with love and awe, etc. For the soul has in-

tellect and emotive attributes, etc.
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And it descended and was clothed in a body and in the animal soul, which conceal and hide [it],
etc., and clothe it in soiled garments — these are the emotive attributes that stem from the side of
kelipah, etc.
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[And it is known] that this descent is for the sake of an ascent: in order to effect refinements
(birurim) through drawing down the Torah and the mitzvos, in which the Infinite Light, blessed be
He, is clothed.
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And in them and through them there will be a revelation of the Infinite Light, blessed be He, itself
upon his soul, etc., as is explained elsewhere.

7Y °N° 1939 TIRN MATTAT MOPYONWT NT27°2 973 17 137197 AWR MENM 1700 Y 11 10209

0oRWn DY 970 710 WK 0°9RPNT WP 195 DM [oenwa] AW [0yl 1Y WaAPNIY

1AW DY (A nanx] IR NPYRAR NPV 11900 1000 Y 10

And this needs to be understood, for the Torah and the mitzvos that are before us are also [the
product] of descents and the chaining-down of levels from the light of His countenance, may He be
blessed, until they were clothed in physical and material matters — which is why the angels re-
quested “that You set Your majesty upon the heavens,” etc. So in what will their superiority over the

level of the soul’s love and awe consist?
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And moreover, [the Sages] said that Torah without fear and love does not fly upward, for love and
awe are the wings that raise and lift up the Torah. On the contrary, then, it would appear that the

level of love and awe is very much greater, and exceedingly so, than the level of the Torah.
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But the matter is [as] it is written, “Everyone that is called by My Name, and for My glory I created
him,” etc. “That is called by My Name” is the World of Atzilus, which is truly called by My Name.
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For there the Infinite Light, blessed be He, itself rests, and they are united with it in the utmost uni-
ty, for “He and His life-forces are one, and He and His vessels are one,” for everything is nullified
and included in the Infinite Light, blessed be He, itself.
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And His Name is called upon all of them, for they are all on the level of the Infinite. [This is so]

even though there is no comparison [between them and] Him, may He be blessed (and as is known,

Adam of Atzilus is called Adam of Asiyah, the level of physical Asiyah), and even the World of

Atzilus is only a radiance and an illumination, etc.;
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only, the illumination that descends and is drawn there is united, without any separation or divi-
sion, until they are all filled with that illumination. And there, nothing at all has any hold apart from
that illumination.
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For “Atzilus” is from the term for setting apart, as in “And He set apart (vayatzel) from the spirit,”
etc., concerning Moshe, which the Targum renders “and He separated.”
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For certainly he did not give all of his spirit to the elders, so that they reached his very stature and
level; rather, he set apart [some] of his spirit and brought it down below, to be clothed in the mea-
sure of the elders, so that they would be elevated somewhat and be able to bear [the burden] with
him as one, “and they became one.” Although they are not one unity in their actual essence, never-

theless they are able to be united with him.
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That is, they are united in the radiance and light that is drawn from him.
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So too the World of Atzilus: the Infinite Light, blessed be He, emanated and set apart a radiance and
light in that world, so that they would have the capacity to receive this radiance and light of the
Infinite Light, blessed be He, in the manner of unity, so that everything is united on the level of the

Infinite Light — that is, on the level of the light and radiance drawn from Him.
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And the unity is in two aspects: “He and His life-forces” [and] “He and His vessels.” “His life-
forces” are the lights, that is, the sources from which Chochmah and Chesed, etc., came into being;
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and the sources are lights and life-force. For in the lights, the aspect of division into particulars —

to be called by the name Chochmah or Chesed, etc. — does not yet apply.
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And as is explained elsewhere concerning the lights that “exchanged their places” — the light of
Chesed in the vessel of Gevurah, etc.
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And garmohi (“His vessels”) are the vessels, which set bounds to the lights, for through the vessels

they come to bear the name Chochmah or Chesed, etc. Nevertheless, the Infinite Light rests in

them in the manner of unity, and it is called the Chochmah of the Infinite and the Chesed of the

Infinite, etc.
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For although it is called by the name Chochmah, nevertheless it is not bounded by a name of limit

and measure; rather, [it is] as the saying goes, “You are wise, but not with a known wisdom,” etc.
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And “He is the Knowledge and He is the Known,” etc. Therefore the World of Atzilus is truly called
“that is called by My Name.” But the World of Beriah, and from it downward, is called “for My glory
I created him,” etc.
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“Glory” is enclothement, as in the saying of Eliyahu, “You fashioned garments for them,” etc.
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[It is] like a garment, which is not united with the essence, etc.; rather, on the contrary, the essence

is covered and concealed in them, so that the essence is not revealed as it is, and the light of the es-

sence is not seen except through this garment.
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Nevertheless, “You fashioned (tikanta) garments for them,” etc., which is a rectification (tikkun), so
that the light of the essence will be revealed specifically through a garment; for without a garment,

the World of Beriah would not be able to receive, etc.
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And because the light of the essence is revealed in this garment, therefore it is written, “And the
host of heaven bow down to You” — for they are nullified, etc.
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And because it is revealed only in the manner of a garment, they are therefore in a state of sepa-
rateness, and “from there it is parted” — the mountains of separation, etc. — for they are not united

as in Atzilus.
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Now, the service of the angels is known: they stand, from the six days of Creation, in the heights of
the world and proclaim with awe, etc. “A lion has roared” — this is Michael, “the face of a lion on
the right”; and when he roars, three hundred and seventy thousand lions roar toward him, etc., and

these are the camp of Michael, etc.
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We need to understand what their service is, and how it is considered service for them that they are
nullified through their comprehending [how] their life and existence [come] from nothing into
something, since that is [simply| their comprehension; and why do they roar and make a tumult?
What new thing has been newly revealed to them in this comprehension of theirs, and what are

they yearning and longing for?
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But the matter is: the World of Atzilus is the World of Tikkun (Rectification), which has already been
rectified, so that the lights and the vessels are in the state of “He and His vessels are one,” etc., as
mentioned above. This is not so with the worlds of Beriah, Yetzirah and Asiyah, which are from the
breaking of the vessels of the World of Tohu, which fell into Beriah, Yetzirah and Asiyah.
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Therefore a complete service is needed to draw into them an aspect of rectification (tikkun) from

the World of Atzilus, so that they too will be elevated and become united.
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And it is not enough [to have] the light and life-force that is drawn through a screen and enclothe-
ment according to the order of the descent and chaining-down of the levels — as was implanted in
the nature of the world’s formation, to be level after level, Atzilus, Beriah, Yetzirah and Asiyah —
such that the World of Beriah is in a state of separateness, “the mountains of separation,” etc.;
rather, it is necessary to draw down a new light from above, until the World of Beriah is included in
the level of the World of Atzilus itself.

NR"M2 NYwa MPYLSNwN 9702 90 1pNa RPW 1 1PN MwYR N X712 WK O° Y702 MDY 0D

oy

For the worlds of Beriah, Yetzirah and Asiyah are [those] “which G-d created to make” — to rectify

what was not rectified in this way in the order of the chaining-down at the time of the world’s
creation.
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And also [of| the World of Asiyah, which is the lowest of them all, [it says,|] “Baal Chanan son of
Achbor reigned,” and behold, after this, “and Hadar reigned in his stead,” etc., which is the World
of Tikkun.
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And this, in general, is all the service in the worlds of Beriah, Yetzirah and Asiyah: since they are
from the breaking of the vessels, which fell from the World of Tohu into Beriah, Yetzirah and
Asiyah, they need rectification in order to be elevated and included in Atzilus. And the rectification

is through service.
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Now, this physical world is as coarse as dust from the ground; nevertheless, because it has a spiri-
tual life-force from the supernal dust of the World of Tohu, which precedes Atzilus, it has the ca-
pacity to be rectified.
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And the meaning of rectification is the refining of the evil from the good — removing the dross and

the waste — so that the good can ascend.
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Now, in Beriah the majority is good, etc., until in Asiyah the majority is evil and intermixed, etc.
And a complete service is needed for this level too, to separate out the evil.
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And this refinement is accomplished through the order of prayer, for the whole order of prayer was
instituted along these lines; that is, through the aspect of ratzo (running forth), [as in] “If he sets

his heart toward Him,” etc.
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And this ratzo is what is written, “For by You I run [through]| a troop,” etc., “I leap over a wall
(shur).” Shur means a wall, that is, the level of the encompassing [lights] (makifim); and “I leap
over awall” means that I leap above the level of all the encompassing [lights], by virtue of the ratzo,

to cleave to Him — to the Infinite One, blessed be He, Himself,
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Who is above the category of worlds, and is neither on the level of memalei nor on the level of
sovev, etc. And the whole World of Atzilus, the World of Berudim, is called only Adam of Asiyah; and
Adam of Yetzirah [is] the World of Nekudim, etc.
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And from this ratzo “all the workers of iniquity shall be separated (yisparedu),” as it is written, “The

exaltation of G-d is in their throats, and a two-edged sword in their hand, to execute vengeance
upon the nations,” etc.
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And the whole order of prayer is along these lines, for in its entirety it is “the exaltation of G-d,”

etc.; therefore in it and through it the refinement and the separation of the good from the evil is ac-

complished. And this is the service of prayer with ratzo, which is the refinement of the mayin

nukvin (feminine waters).
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But the refinement of the mayin dechurin (masculine waters) — which is the supernal drawing-
down from the World of Atzilus, so that there be self-nullification and inclusion as in Atzilus itself,
the level of the supernal unity, where “He and His life-forces are one, He and His vessels are one,”
truly one —
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this is accomplished through Torah and mitzvos, which are indeed drawings-down from the level

of the supernal unity, for “the Torah and the Holy One, blessed be He, are all one.”
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And the 248 commandments are the 248 “limbs of the King” — actual limbs, which are vessels for
the light and life-force that is drawn, clothed and spread forth in them from the Infinite Light,
blessed be He, itself;
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only, they descended and were clothed in physical matters for the sake of the physicality and mate-
riality of this world, in order to elevate them, and so that the life-force of this world’s physicality,
too, will be included in the supernal light and life-force. And therefore the supernal life-force had
to descend and become so physical.
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And with this, the advantage and superiority of engaging in Torah and fulfilling the mitzvos in this
world, over the love and awe of the soul before its descent, will be understood.
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For the soul — although its love and awe are very lofty and exalted, exceedingly so, even beyond the
angels in that world, in each and every world according to what it is, as is known that the angels are
from the outer dimension of the worlds and the souls are from the level of the inner dimension —
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nevertheless, since the soul is a created being, brought into existence anew, something from noth-
ing, it is not united with its Emanator, blessed be He, like the unity of Torah and mitzvos, for “the
Torah and the Holy One, blessed be He, are all one” — truly one — and the 248 mitzvos are truly the

248 limbs of the King, for they are His very wisdom and will, and “He is the Knowledge,” etc.
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Nevertheless, Torah without fear and love does not fly upward. For since it descended and was
clothed in physical matters, it is bound below, and it is in a state of descent from the light of His

countenance, may He be blessed.
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But through fear and love one draws down the Infinite Light, blessed be He, that is clothed in the

Torah, in a state of complete unity, so that “the Torah and the Holy One, blessed be He, are all one.”

And [this is] as is known from what is explained elsewhere concerning engaging in Torah for its

own sake, of which [the Sages] said, “I account it to them as if they had made Me.”
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“Made Me” literally: for through engaging in Torah the vav of the Name Havayah, blessed be He,

which is Tiferes, is drawn down; and through the mitzvos — and their general and collective ex-

pression is the mitzvah of charity — the hei of the Name Havayah is drawn down, as is known.
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And in general, through Torah, service and acts of kindness, the three lines — Chochmah, Chesed
and Netzach on the right, etc. — are drawn down; and these are the three vavs of “Vayisa,”

“Vayavo,” “Vayet,” etc., for the vavs are drawings-down from the yuds at the head of the vavs, etc.
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Now, in this respect, the earth preceded the heavens. “Earth” is the aspect of ratzo in prayer, that
is, the refinement of the mayin nukvin, first; and afterwards “heavens,” that is, the bestowal of the

mayin dechurin through Torah and mitzvos.
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For the heavens are the aspect of those that bestow, as it is written, “Who covers the heavens with

clouds, Who prepares rain for the earth,” etc., [and] “of the rain of heaven,” etc.,
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so that the mayin dechurin refine the mayin nukvin to raise [them]|, until even the level of Asiyah

will be included in the level of Atzilus, where “He and His life-forces are one,” etc.
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And the refinement of the mayin nukvin must come first, so that afterwards the refinement of the

mayin dechurin will come to refine the mayin nukvin; whereas without the raising of mayin

nukvin, the mayin dechurin have no power to refine, etc.
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And this is our service all the days of the duration of the exile, when evil prevails, and there must
be a refinement of the evil and a separating of it from the good.
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But in the Time to Come, with the coming of Mashiach, speedily in our days, when all the refine-

ment will be completed and finished, and “He will swallow up death forever” and “I will remove the

spirit of impurity,” etc., will be fulfilled — for then everything will be in the state of the World of

Tikkun, as in Atzilus itself, so that there will be unity and inclusion below as above —
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behold, the ultimate purpose is that the revelation of the light of the World of Akudim, which is
above the World of Atzilus, will shine and sparkle forth, as it is written, “Behold, My servant shall be

wise; he shall be exalted and lifted up and be very high.”
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And this is the inner dimension of Atik, which will be revealed; and then there will be the sparkling

forth of new souls in which there is no aspect of refinement.
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For all the souls there have ever been are those that were included in Adam, the first man, which
need refinement and rectification; and they are the ones that descended from the outer dimension

of Atik, chained down according to the order of the levels.
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And what is already arranged in the order of the chaining-down is not a new thing; but the newness

of souls is from above the chaining-down — what has not yet descended and been chained down —

and this is from the inner dimension of Atik, which has not come to revelation in the order of the

chaining-down.
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For the order of the chaining-down is that from the outer dimension of the higher [level] the inner
dimension of the lower [level] is made; but the inner dimension of the higher [level] does not de-

scend and chain down at all.
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And in the Time to Come there will be a revelation of this new light, which is above the order of the
chaining-down; and this is the World of Akudim, which precedes Atzilus.
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For in Atzilus, which is the World of Tikkun, [everything] was rectified and arranged as is fitting for
the chaining-down to be, with the division into levels, Chochmah and Chesed, etc., as the saying
goes, “You are wise,” only “not with a known wisdom” — [meaning] that the Infinite Light is drawn
into Chochmabh.
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And this is [the meaning of] “You are”: the Infinite Light, blessed be He, which was clothed in the
level of “wise,” etc. And so with all the levels: “You are understanding,” etc.; “Havayah is righteous
in all His ways, and kind,” etc.
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And these are sources for the Chochmah and Chesed of Beriah, which are a known wisdom and a
known kindness, etc.
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But the World of Akudim is the inclusion of all the powers and all the levels, bound together (akud)
in one vessel, etc., without any division of the names Chochmah and Chesed at all.
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And this revelation is called “the new heavens and the new earth that I am making. specifically

— this is the supernal Emanator, blessed be He. For this power of renewal is from the Infinite One,

blessed be He, Himself, as is known.
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And nevertheless it is called by the name “heavens and earth,” for since it is in a state of some rev-
elation, so as to be even a source of the source for the order of the chaining-down, there must nec-

essarily be some aspect there that resembles the chaining-down.
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And since in the chaining-down heavens and earth came into being, these aspects must necessari-
ly be there as well. Only, there it is called “heavens and earth” — heavens first.
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That is, “it reaches and does not reach”: “it reaches,” for it wishes to bestow; “and does not reach,”

for the vessel cannot bear [it] (whereas from below to above, ratzo comes first: “the lower waters

weep,” etc.).
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And therefore these heavens and earth are called “standing before Me”: “standing” means that
they stand always. For even today this level of the World of Akudim exists, only it is in conceal-
ment; and in the Time to Come it will be revealed. And “they are before Me (lefanai)” means in the
manner of the inner dimension (pnimiyus), that is, the inner dimension of Atik, as mentioned

above.
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And the prophet announced this, saying that so too “your seed and your name shall stand.” “Your
seed” is the aspect of the sowing of the mayin dechurin through the Torah. For the Torah, which
was clothed in physical matters, is like the sowing of a seed in the soil: although the body of the

seed rots, nevertheless the power within it makes [the plant] grow;
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and therefore nothing grows except what is like the seed — from a seed of grain an esrog does not

grow, etc. — and as it is written, “after its kind,” etc.
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So too the Torah: although it was clothed in physical matters (and there is an opinion that the

mitzvos will be annulled in the Time to Come), nevertheless the light of the Torah is what makes

[things] grow and “works salvations in the midst of the earth,” to refine the mayin nukvin and raise

them ever higher.
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And “your name” is the aspect of accepting the yoke of the Kingdom of Heaven, which they accept

in His mitzvos, may He be blessed. And it is called the aspect of “name” because His Name, may He

be blessed, is called upon Israel through their accepting His sovereignty upon themselves; and this

is [the meaning of] “and His sovereignty they willingly accepted upon themselves.”
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Whereas over the nations He is a ruler and not a king, for one is called a king only [when accepted]

willingly. And this is the meaning of “the crown of sovereignty”: the essence of sovereignty is the

crown with which he is crowned, and Keser is the aspect of will;
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and this is [the meaning of] “their beginning is wedged in their end”: the drawing-down of Malchus

is from Keser, which is the will, etc. And therefore it is called the aspect of “your name.”
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Now, “your seed” and “your name,” which are the drawings-down of Torah and mitzvos in this
world, are the drawing-down of the mayin dechurin from the World of Atzilus, which is the World of
Tikkun, in order to refine the mayin nukvin that rise from Asiyah, so that it will be included in

Atzilus, as mentioned above.
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If so, in the Time to Come, when the refinement is completed and finished and everything is the
World of Tikkun, and the revelation of the new supernal light, from the level of “new heavens and
new earth,” sparkles forth and is revealed, one might have thought that there will no longer be an
ascent for the Torah and mitzvos, [but that] they will only remain in the World of Atzilus.
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Therefore the prophet announces that in truth it is not so; rather, “your seed and your name,” too,
“shall stand” there.
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For even after all the refinements are completed and included in Atzilus, there will yet be this addi-

tional superiority, ascent after ascent: that they will be elevated into the World of Akudim as well.
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To understand the reason why the formation of man’s body
differs...
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To understand the reason why the formation of man’s body differs from all the other creatures,
such as the vegetative and the animal, whose bodies were all created through G-d’s utterance,
0°7217 18w SWnn 01°2 7131 12 71”1 12 M98 AWy vV 212 YOI QWY RWT YR XWTN °A 01°2 W”Rd
JD R wayw

as it is written of the third day, “Let the earth sprout vegetation, herbs yielding seed..., fruit trees
yielding fruit..., and it was so”; and likewise on the fifth day, “Let the waters swarm with swarms of

living creatures....”
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And so with all of them: the earth brought forth the grasses and the trees, each one just as it is af-
terward, with the vegetative soul within it.
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And likewise the earth also brought forth the animals just as they are, alive — the bear and the lion,
etc.; and the waters too swarmed in this way with “swarms of living creatures,” which are the fish,

likewise just as they are,
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that is, the body together with the vital soul within it, through the utterance of G-d, who said, “Let
the earth bring forth...,” “Let the waters swarm....”
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“He commanded, and they were created” as they are now, as our Sages, of blessed memory, said:
“They were created in their full stature.” This is not so in the creation of man, whose body was first

made by itself, of dust, without any vital soul within it.
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As it is written, “And Havayah Elokim formed the man of dust from the ground”; and as our Sages,
of blessed memory, said: “In the first hour his dust was gathered....”
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And at first he was an unformed mass (golem), as it is written, “Your eyes saw my unformed mass,”
until afterward “He blew into his nostrils the breath of life.” Thus his body did not come forth from
the earth in the way it is now, with the vital and speaking soul within it; rather, He took dust and

made a body of it.
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And afterward He blew a soul into his nostrils, etc. And this is a mark of lowliness with respect to
man, for his body is lower in level than the bodies of the animals, since it came into being on the
level of the inanimate, until afterward “He blew into his nostrils...” — although he is the choicest of

the creatures.
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And this is what is written, “Behind and before....” But we must understand this: why and for what

reason did it come to be so?
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The explanation is that the four levels — inanimate, vegetative, animal and speaking — correspond

to the four letters of the Name Havayah. The inanimate is such as dust, stones and metals, which

have no growth; the vegetative are trees and grasses, etc.;
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animals have all this, and in addition to it the spiritual animal soul. And in the speaking [being]

there is added, beyond all of them, the intellectual soul, the speaking soul, etc.
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Now, in general, animals are made up of two things: the body within them, which is on the level of
the vegetative, for it is born small and becomes large; and the soul within them, which is the animal
soul of its species.
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And as for the fact that both came forth together from the earth — that is, the body with the animal
soul within it — through G-d’s utterance, etc.:
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this is because the levels of the vegetative and the animal, although they are two levels, one above
the other, are nevertheless adjacent to each other.
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Therefore they can be joined together, that is, they can come into being at once, since the level of
the vegetative is adjacent to the level of the animal, with no further level interrupting between

them.
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Therefore the animals came into being, their bodies and their vital souls, at once, as said above.
But the speaking [being] is distant from the vegetative by a leap in rank, and therefore it could not

come forth together with the body as one.
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However, the fact that his body was specifically inanimate is because it is known that man is the
purpose of creation;
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that is, he is to elevate the sparks that fell into the inanimate, vegetative and animal [realms] by
their being made subordinate to his needs — bread to eat and clothing to wear — while he has the

knowledge (daas) to serve G-d, etc.
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By way of analogy: when one needs to lift something from the ground by means of the lifting device
called a “levar” [jack], one must take hold of specifically its lowest parts,
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as in raising the walls of a house, where one must begin by raising specifically the lowest beam,

and then the ones above it are automatically raised as well.
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But if one were to begin from the middle of the wall, he would not raise the lower ones. So too, the
soul of man was vested in a body of the inanimate level, the lowest of them all, and it will raise it,

and automatically the vegetative, which is above the inanimate, is also elevated, etc.
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And on account of this he is called “medaber” (speaking), from the expression “He leads (yadber)

peoples,” that is, he is the leader of them all, since he elevates them through his service, etc.
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Now the soul of man specifically, because it is the level of the speaking, the highest of them all, is
vested specifically in the inanimate, and not in the vegetative.
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For the vegetative is distant from the level of the speaking; it is adjacent only to the level of the ani-
mal, as said above, for they are the level of the Vav and the level of the upper Hei of the Name

Havayah, which is adjacent to the Vav.
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But the level of the speaking is the Yud and the tip of the Yud, which are far, far above the Vav;
rather, it is vested in the level of the lower Hei, which is the source of the level of the inanimate, for

“their beginning is wedged in their end” specifically.

595 977 0w DAY NPT O PRI 0ORWY 131202 0OAW 1310 PR T0° 11m5n2 29037 PIvm
%y omT

And the explanation: it is written, “With Chochmah He founded the earth; He established the heav-
ens with Tevunah (understanding).” Heaven and earth are spirituality and physicality, which are,

in general, the inanimate and the vegetative.
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For the inanimate is the very last [degree of| physicality, while the vegetative has some spirituality
in it. And above, this is Z’eir Anpin and Nukva: the emotive attributes are called “vegetative,” for
they have smallness and greatness, but the letters are the level of the inanimate, which has no

growth, etc.
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Now the heavens, although they are exalted in level, He established with Tevunah, which is below

Chochmah; and with Chochmah He founded the earth, which is lower in level than the heavens.

Seemingly, it should be the reverse!
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But the matter is for the reason stated above; this is exactly what dictates it: the level of the emotive
attributes receives from Binah, for from contemplation one is stirred, and this is the level of the

animal and the vegetative; whereas Chochmah is above this category.
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Yet with it He founded the earth, because “their beginning is wedged in their end,” etc. And there-
fore the body of man was at first specifically inanimate, and not like the other animals, whose bod-
ies came into being on the level of the vegetative from their very beginning and were not
inanimate.
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Not so Adam, the first man, of whom it is written, “Your eyes saw my unformed mass” — the level of
an unformed mass and of the inanimate — and afterward “He blew...,” because his soul is from the
level of supernal Chochmah, and “with Chochmah He founded the earth.”
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With this we will understand what is written of the creation of man, “And Havayah Elokim formed,”
with two Names: since it is the joining of his soul and his body — speaking and inanimate — which
are farther apart from each other in rank than the body is from the soul in all the other animals,

for, as said above, the vegetative and the animal are adjacent to each other;
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whereas the inanimate and the speaking are distant from each other, from one extreme to the oth-
er. Therefore, in order that they be joined together, it is through two Names.
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To understand with further explanation the matter of “And
Havayah Elokim formed...”
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To understand with further explanation the matter of “And Havayah Elokim formed the man of
dust from the ground,” and afterward “He blew into his nostrils the breath of life”:
oM W1 13 TW2PN1 97NRY SAWA N8y M7 [om] M 1777y wal X932 [7o7] 717 1N5N2 1P MY
TART 172 [7nxo] °RD IRXY QWA DDA MY APIXT [oox1217] °RD227 55 ARW2 I”RWN 10 N2TA0
el
that his body at first was still without a soul, and was inanimate, of physical dust, and afterward the
living, speaking soul was vested in it, etc.; whereas in all the other creatures, vegetative and animal,
their bodies and souls came forth together from the earth, etc.
[M°3m193] 2173192 B3 7132 .[h277 °n i omT] APAXT ON2 °T NRWA2 WOW 10T DTpPN2 121° 1Py
PR 52’7 DORRNI

The matter will be understood by first stating that just as in physicality there are four levels — inan-

imate, vegetative, animal and speaking — so too in spirituality these four levels are found.
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By way of analogy, in the soul: the letters are the level of the inanimate, which have no growth, etc.;
and the emotive attributes are the level of the vegetative, for an emotional arousal that is small at

first later blazes up until it becomes a mighty flame, etc.
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And their growth is from the intellect: just as the physical plant was at first hidden and buried in the
ground, and afterward comes out and sprouts outward, so the emotive attributes are at first con-
tained and concealed in the intellect that gives birth to them, and afterward they come out into

revelation.
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And in the analogue above: Malchus is called “inanimate,” and Z’eir Anpin of Atzilus, which is the
emotive attributes, is called “vegetative,”
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meaning that it grows from the supernal Imma, which is the level of the supernal intellect, called
by the name “living” (chai), as it is written of Chavah, “for she was the mother of all life (chai)”; and

Chochmabh too is called “living,” as it is written, “And wisdom gives life...,” etc.
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It turns out that the vegetative and the animal are adjacent to each other, without a leap or the in-

terruption of another, intermediate level between them, and they unite and cleave to each other by
virtue of their very essence and nature.
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For at first the vegetative was contained within the animal itself — this is the concealment of the

emotive attributes in a state of gestation within the intellect, like a fetus hidden in the mother’s

womb, which is literally “its mother’s thigh”;
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and even afterward, when they come out, they still need their mother in the days of nursing: the in-

tellect enlivens and grows the emotive attributes, and it is their very sustenance.
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Therefore in physicality too, by the utterance “Let the earth bring forth living creatures,” the bod-
ies of the animals and their souls, which are the levels of the vegetative and the animal, came forth
together from the earth, since they are adjacent and united with each other in their root as well, as
said above.

MI9°w 0% 1°R NPNIRT 2779 177372 P°0DR RIS N2 "W 9N1°a 1 12 P 0mT O7RYn
20w Oy 297P 2101 Y2 D NITAN 10 1KY Do 995

But the inanimate is very far from the animal, for the level of the vegetative interrupts between
them. By way of analogy: the letters have no connection at all to the intellect, for they are not like
the emotive attributes, which are of a kind and category close to the intellect.
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And it is fitting that the emotional arousal come into being from the intellect, as it is written, “A
man is praised according to his intellect.” Therefore they are adjacent to each other, as said above.
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But the letters are of another essence and category, for they are actually physical and have no con-
nection at all to the essence of the intellect (and see what is written above in the discourse begin-
ning “On the twenty-fifth of Kislev,” regarding the lamps and the incense).
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Therefore man’s body, which was inanimate and an unformed mass, came into being as it is, with-

out the vital soul, for the animal soul could not join with it at all.
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However, afterward the soul of man was vested in it, though it is the level of the speaking, which is

above in rank even the animal.
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But the matter is that this is exactly what dictates it: into the very lowest level, none can descend

and lower himself there except one who is highest in rank.
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Therefore into the body of the inanimate level, the lowest in rank, the speaking soul, the highest of
them all, was vested; whereas into the vegetative only the animal soul was vested.
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Only, that soul came forth together with the body; but with the inanimate it is not so, for the speak-

ing soul did not come forth together with it; rather, afterward it was vested in it, etc.
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The explanation of all this will be understood through the difference between angels and souls. For

the angels are called by the names of animals, chayos and behemos, as it is written, “The face of a
lion on the right, and the face of an ox on the left...,” etc.
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And they too are composed of a body and a soul, called matter and form, as with human beings;

only, the difference between them and human beings is that their body is more spiritual.
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As the Ramban writes on the verse “He makes His angels winds, His ministers a flaming fire”: the
bodies of the angels are made from the spirituality of these two elements, fire and air; some have
bodies of the level of air, such as the camp of Michael, and some of the level of fire, such as the

camp of Gavriel, etc.
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Whereas the bodies of human beings are of the physicality of the four elements: fire, air, water and

earth.
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But the reason for this — why they were given bodies more spiritual than Israel — is that the pur-
pose of the descent in the chain of the worlds is only as it is written, “And for My glory I created
him...,” namely, that there be the nullification of the “something.”
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And this is the essential point of the World of Tikkun (rectification): the union and inclusion of
lights and vessels, which are, in general, the levels of “nothing” and “something.”
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For the lights are the level of the illuminations and emanations of the Infinite One, blessed be He,
and they are in a state of self-nullification; and the vessels are the level of “something”: Chochmah

and Binah, Chesed and Gevurah.
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Now in the World of Tohu (chaos) the vessels could not contain the lights; that is, the “something”
was not included and nullified into the “nothing.”
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And the essential point of Tikkun is that there be the inclusion of the lights with the vessels, and
likewise the inclusion of Chesed and Gevurah, left and right, etc., which is the nullification of the

“something” to the “nothing.”
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The angels too have this service: to nullify the “something,” their body, through their soul, which is

of the level of “nothing” and was taken from the outer dimension of the vessels.
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And so too Israel must nullify the “something,” which is their physical body, through their G-dly
soul, which in itself needs no rectification, since it is in a state of “nothing,” etc., and was taken
from the inner dimension of the vessels, higher than the quarry from which the souls of the angels

were hewn.
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Therefore it can transform and subdue even a physical body; whereas the angels, had they a physi-

cal body, could not transform it at all and bring it to the nullification of the “something”; rather,
they would fall from their level entirely.
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Only the souls of man specifically, by virtue of the loftiness of their soul — they “arose in [G-d’s]

thought,” etc. — can transform even a physical body.
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It is like the analogy of a large bonfire, which shines farther than a small one, etc. It is understood,
in any case, that the body and soul of the angels are close in rank to each other and came into be-
ing truly as one from their source, which is the level of Malchus of Atzilus, “the mother of all life”
(chai) of [the worlds of] Beriah, Yetzirah and Asiyah.
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Of this it is said, “Let the earth bring forth living creatures (nefesh chayah)”: meaning, the super-
nal earth, which is Malchus, shall bring forth the soul of every chayah — these are the angels, who

are called chayos (“living creatures”) — and their bodies came forth together with their souls,
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for the body, which is the level of the vegetative, is beside and adjacent to the level of the animal, as

said above, that the vegetative was contained in the animal in a state of gestation, etc.
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And so too it will be understood even higher, regarding the supernal chayos (“living creatures”),

which are the Patriarchs — “they are the Chariot” — that is, on the level of Atzilus: they too were at

first contained in the womb of the supernal Imma, in a state of gestation, and afterward came out

into revelation.
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And then they are in the state of nursing, etc. And this is the matter of the vegetative and the ani-

mal, which are adjacent to each other, being drawn from one another by way of a chain of cause

and effect, etc.
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But the level of the inanimate, which is the level of Malchus, is separated in rank from them and is
not drawn by way of a chain of cause and effect, in the way the emotive attributes are drawn from
the intellect.
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For from Chochmah downward it is a chain of cause and effect: Chochmah, and afterward Binah,
and afterward Daas, until afterward the emotive attributes are drawn, etc.,
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down to the level of Malchus, but not including it. For as to the coming into being of Malchus,
which is the level of the letters of the word of G-d — they are not of the kind and rank of the level

above it, that it could be said that it is drawn by way of cause and effect.
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It is like the analogy of the physical letters, which are not of the rank of the emotive attributes and

the intellect, etc.; rather, their coming into being is from higher up, namely, from the very essence

of the soul, in which these twenty-two letters are fixed.
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For although the letters Alef, Ches, Hei, Ayin are from the throat, etc., this means that they come
and are vested in these points of articulation; but their root is in the soul, as is known and ex-

plained in Iggeres HaKodesh on the verse “And David made a name.”

T MR MA°RY NRTPAA D°217%0 Y112 P71 0°2a0 095w *2 Dy MY 0°915° 0w NPNIR 13171

i

Therefore the same letters can express two opposite concepts, merely through a change in their
combinations, by placing one letter before or after another,
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although they are the very same letters, and there will be a great change in the concept, from one

extreme to its opposite, as from fire to water — this is Chesed and this is Gevurah, etc.
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The reason is that in truth the body and substance of the letters have no connection at all to the es-

sence of the intellect, such that one could say that these letters belong specifically to this concept,
and that for the opposite concept other letters would be needed,
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as is the case with the emotive attributes, where there is a concept that inclines toward Chesed and
does not incline toward Gevurah, and there is a concept that inclines toward Gevurah, etc., be-

cause they are drawn by way of a chain of cause and effect, etc.
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So too above, the coming into being of the letters is not by way of a chain of cause and effect, in the
way that the emotive attributes are drawn from Binah, for they are not of this rank, etc.

2199w RITT RPIT Q@AY 1°9Y 900 pnn RIT NNANY 79°0° 79Yn 073 w0 130 DRT? 27n Dax

S9N DT NNANT NP N ARawn N

But nevertheless, for this very reason, they have an added superiority: their coming into being is
from a higher place, for only from there can there be this lowering — the coming into being of the
attribute of Malchus.

Down 1PYn? ROTW RPIT N3N NOWNHI IR *NAw 731202 0OR 1310 IR T0° 11Mon3 wUn KIM
JNTRR QAW 0°RW 1333 2% 12120 PR AN

And this is what is written, “With Chochmah He founded the earth; He established the heavens with

Tevunah”: the level of “earth” is drawn specifically from Chochmah, which is above the compre-

hended intellect called Tevunah, with which He established the heavens, which are the emotive

attributes.
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Although the emotive attributes too are drawn from Chochmah, this means that their source is
there; but the main part of their coming into being, to be differentiated as they are now, is from
Tevunah.
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For Chochmabh is called Yud, which is still above differentiation, like a point, which is indivisible,

as is known; and the flow of the emotive attributes from there is also in an all-inclusive form.
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It is like the analogy of the son’s share: from the father only a single drop is drawn, yet it includes
his whole body; but the main part of his building, in the growth of his limbs into the form of a hu-

man figure with differentiated limbs, is from the mother, through gestation in the mother’s womb.
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And so He, blessed be He, “established the heavens” — that the emotive attributes be well estab-

lished as they should be, in the form of a complete configuration (partzuf) — specifically “with
Tevunah.”
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And this is the matter of the gestation of the emotive attributes in Binah, and afterward there are
the days of nursing and [of] intellect, etc., which is the matter of the vegetative and the animal,
which are adjacent to each other, as said above.
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But Malchus is founded specifically with Chochmah itself, as it is said in the Zohar, “Abba founded
the daughter.”
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That is, just as Chochmabh is drawn from nothing to something, not by way of a chain of descent, so
too Malchus, which is the level of the letters, has this quality, in that it too is drawn from the level of
“nothing”; for according to the chain of descent it would not be fitting for the letters to come into

being from the intellect or from the emotive attributes, etc.
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(And as for what was said above, that Chochmah too is called “living,” as it is written, “And wisdom
gives life”: this is because in Chochmah there are two levels: the level of supernal Abba, which is
the Yud of the Name Havayah, supernal Chochmah; but the second level is called Yisrael Saba, and

is alluded to in the letter Hei, as written in Mishnas Chassidim, Tractate Abba and Imma.
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Now the level of Hei is the source of the level of the animal, as explained above that the four letters
of the Name Havayah are the source of the levels of inanimate, vegetative, animal and speaking;
therefore this second level of Chochmah is also called “living,” and this is “And wisdom gives life”;

but the first level is called “speaking.”)
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Therefore Adam, the first man, had a body that was truly inanimate. For there are two kinds of
“Adam.”
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One is the level of the Name Mah, which is called “Adam,” as it is written, “Like the beauty of a man
(adam), to dwell in the house”: the level of Tiferes, which is the general and collective expression of
Z’eir Anpin, called the Name Mah, is called “Adam.”
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However, the level of Adam, the first man, is the level of supernal Chochmah, which is the very be-
ginning of Atzilus, and it is the level of the Name Av. Therefore it was specifically he whose body

was inanimate.
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For specifically “with Chochmah He founded the earth”: it is from Chochmah that the inanimate
can come into being; on the contrary, Chochmah is vested specifically in the inanimate — not so in

the vegetative, for “He established the heavens” only “with Tevunah.”
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Whereas the animal soul could not be vested in a body of the inanimate level.
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For from Binah there can be only a chain of cause and effect, which is the level of the vegetative,

and not the coming into being of the level of Malchus, called “inanimate,” which is only from su-

pernal Chochmah specifically, etc.
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And this is why it is written specifically in the creation of man, “And Havayah Elokim formed,” with

two Names: for in them and through them is the joining of Chochmah with Malchus, etc.
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It turns out that from all this we understand, at any rate, with good reason and knowledge, why the
animal soul has a body specifically of the vegetative level, while the speaking soul, which is higher,

has a body of the inanimate level.
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For, on the contrary, this is exactly what dictates it: it is a high soul that can be vested specifically in

a low body, etc.
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And this is so both above and below; that is, both in the higher worlds, where there are inanimate,

vegetative, animal and speaking — these being the angels, who are called by the names chayos

(“living creatures”) and birds, as mentioned above, as it is written, “The face of a lion and the face

of an ox and the face of an eagle...,” etc. —
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and there is the level of the speaking there. And the soul of Adam, the first man, includes all the

souls of Israel, etc. And they are all born from the “earth,” which is Malchus of Atzilus.
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Now, by the utterance “Let the earth bring forth living creatures... and let birds fly...,” which is the
coming into being of the animal soul, its body came forth together with the soul; that is, the body

was of the vegetative level and came forth together with the soul.
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This is because the soul too was taken from the outer dimension of the vessels of Malchus; there-

fore its body too is spiritual, and it is the level of the vegetative, etc.
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But the speaking soul of man did not come into being together with the body; rather, afterward it is

vested specifically in an inanimate body, the lowest.
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For since it is in itself exceedingly high, it could therefore bear even a physical body, etc.
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(As is also written elsewhere, that this is the difference between the “union of kisses,” from which
the angels came into being, which is exceedingly spiritual and nevertheless is only an external in-
fluence, and therefore they cannot be vested in a physical body; and the physical union, from
which the souls [come], which, although it is a physical influence, has its root specifically in the in-
ner dimension, and therefore they are vested in bodies, etc.)
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And [so it is| below, that is, in the coming into being of the physical inanimate, vegetative, animal
and speaking from this earth: the animal soul came forth from the earth itself.
MRIXT RXOW 1120 YART 12 023w IRX 19127 N°100T 2R 1Py RIAw °nn 5w 17181 1IN 13°°07
5”15 979¥2 0°279P1 093710 NY°I% (1rxa] RO Q%I IRE™ 12w T7I%Y RIN2

That is, the matter and form of the animal, which are its vital soul and its body, both came forth

from the earth, just as the vegetative came forth in its matter and form; and both came forth togeth-

er, being adjacent and close in rank, as said above.
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But with the speaking it is not so, as said above: the body came into being from the earth on the
level of the inanimate, and afterward a soul from above was vested in it — this is the speaking soul,

which could not dwell in the vegetative level, but only in the physical inanimate, etc.
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And this is because even far above, on the level of Atzilus, it is likewise so: the animal is vested in
the vegetative, and they are adjacent as one. And this is what is written, “He established the heavens
with Tevunah,” and the earth — “its foundation is in the holy mountains,” [that is,] supernal
Chochmabh, etc.
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It is not good that the man be alone; I will make him a
helper opposite him
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“It is not good that the man be alone; I will make him a helper opposite him.” It is written, “For a
sun and a shield is Havayah Elokim.”
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Meaning: Havayah is the revelation and drawing forth of the illumination to be the source for the
coming into being of the worlds, for Havayah is from the term hishavus, “coming into being,” as is
known.
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But if this illumination were revealed and drawn forth to be life-force for the creatures as it is in its
essence, the creatures would not exist at all in the manner they are now;
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for there could not be an existence that is “something” and separate, as it is now, since the light
and life-force that brings it into being would shine upon it openly; rather, they would be in a state
of utter nullification of existence, as it is before Him, blessed be He, before whom “all is considered

as nothing.”
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Therefore G-d, blessed be He, made a shield and a sheath for the Name Havayah, and this is the
level of the Name Elokim, which conceals and hides the intensity of the illumination,
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namely, through severities and contractions; and then the coming into being of the “something”
and the separate can take place. And this is the meaning of the Name Elokim, an expression of
rulership, for “there is no king without a people.”
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And this level is also called by the name Shechinah, for Shechinah is from the expression “And I
will dwell in their midst,” for through this attribute He is vested in the creatures;
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whereas if the illumination were revealed as it is in its essence, the creatures could not contain it at

all, as said above.
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Now, the matter of the exile of the Shechinah is mentioned in the words of our Sages, of blessed
memory, as they said: “They were exiled to Edom — the Shechinah was with them; they were exiled
to Babylon...,” etc.
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And the matter of this exile is as follows: the purpose of the descent and drawing forth of the light

of His G-dliness, blessed be He, which is drawn down to be vested in the creatures and give them

life through the contraction of the Name Elokim, as said above, until they come into being in such

a way that they are “something” and separate, is so that afterward the “something” be nullified to

the “nothing,”
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in the manner of what is written, “And the host of heaven bow down to You”: all the angels, the host
above, Michael and Gavriel, etc., although they are “something” and an entity, are nullified to the

“nothing.”
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And this is the gratification before Him, blessed be He: that there be a “something” and that it be
nullified; and it is specifically this that He desires. And for this reason there was the descent of the
illumination of His G-dliness through concealments and hidings, until the “something” comes into
being, as said above; and as it is written, “Everyone that is called by My Name, and for My glory I

created him....”
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But the exile of the Shechinah is when the illumination of His G-dliness, blessed be He, which is
called by the name Shechinah, is drawn down and vested in the seventy princes to give them life,
and they are “something” and an entity in their own right — “My river is mine...,” etc. — only they
call Him “the G-d of gods.”
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This is actual exile, since no nullification came about afterward from this descent.
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And this is the opposite of the intention, as said above; and it is the mystery of the exile of the
Shechinah: that the illumination of G-dliness, the source of the life of the worlds, is lowered and re-
vealed down to the lowest of levels, which are the abode of the kelipos and the outer chambers, as

is known.
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Now the Shechinah is called in Scripture by the name “mirror,” as it is written, “In a vision

(mar’ah) I make Myself known to him.” The matter is, by way of analogy, like a physical mirror,
whose function is to show a person what is behind him.
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This is because the glass is coated with a silver coating, which covers and conceals the glass and

blocks the sight, so that it cannot extend any farther.
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And because of the obstruction and blocking, reflected light is produced, until the sight falls even
behind him (and this is by the power of the glass and the coating) — what he could not have seen

were it not for this coating.
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However, this is specifically when it is coated and covered with a thin, fine covering such as silver;

but when it is covered with a thick and dark covering, nothing will be seen in it.
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And so is the analogue to be understood. The Name Havayah is the level of drawing down from

above to below, as said above;
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and the level of His Malchus, blessed be He, which is called by the Name Elokim, is the level of con-
traction and concealment, in which the illumination is hidden and concealed, so that it does not

extend and become revealed any further, as said above.
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And because of this contraction and concealment, reflected light is produced, which returns and
ascends far higher than the measure of the power of the source of the extending illumination of the

Name Havayah;
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as it is written, “A woman of valor is the crown of her husband,” and it is written, “And the light of
the moon shall be like the light of the sun...,” etc. This is like the analogy of the mirror: through the
covering that conceals and blocks the extension of the illumination, reflected light is produced,

reaching far; and this suffices for the discerning.
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And this is what is written, “The burnt-offering (olas) of Shabbos on its Shabbos.” And likewise what

our Sages, of blessed memory, said (Kesubos 61) on “a husband’s wife” (be’ulas ba’al): “with the
rising (be’aliyaso) of the husband she rises with him,” etc.
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And see what is written on the verse “Show me your appearance...,” that this too is the matter of the
descent of the soul into the body that conceals, which is for the sake of an ascent, to return from
below to above and be included in the light of G-d, etc.
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And this is also what is written, “And Havayah Elokim made for Adam and his wife garments of
skin, and clothed them?”: this is the level of a garment that covers and conceals, and through this
garment and concealment there is afterward produced the striking of the reflected light, as said

above.
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And this is “It is not good that the man be alone.” Meaning: the matter of “the man being alone” is
that everything would be a drawing forth in a revealed manner from above — which is the mystery
of the supernal Adam, the Name Mah, “upon the throne, a likeness as the appearance of a man...,”

etc. —
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that it would be revealed below of itself and by itself; for then everything would be in a state of nul-
lification, as it is above, on the level of the higher unity, where “all is considered as nothing,” as
naught and nil. And this is “the man being alone”: that is, that all would be in nullification to Him,
blessed be He.
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“I will make him a helper opposite him”: that there be help and assistance specifically from the
level of “opposite him,” that is, from the level of the contraction and concealment that opposes the
extension of the illumination, as said above, because of which the body and the animal soul come

into being, which are “something” and separate, as said above;
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and specifically from this will come the help, for from this concealment there is afterward pro-

duced reflected light, far above.
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And as it is written, “Elokim has made laughter for me”: the essence of the laughter and delight in
the Time to Come — “Havayah will rejoice in His works” — is drawn from the Name Elokim,
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as explained elsewhere, that through this there will afterward be the revelation from the level that
is above the Name Havayah, as it is written, “Until Your people pass over, Havayah”; and this is the
level “where no man has dwelt,” as explained on the verse “With the crown with which his mother
crowned him,” etc.
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Now after the sin of Adam, the first man, it is written “garments of skin,” with an Ayin.
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For before the sin the covering and concealment was exceedingly fine, as it is written, “And He

placed him in the Garden of Eden...”; but after the sin it is the level of “opposite him” to the great-
est degree, which is the level of kelipas nogah; and this is the matter of the “garments of skin.”
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For the main nurture of the external forces is through the skin, since their nurture is from the level

of the hairs, as it is written, “Like a ewe that is dumb before her shearers” (and see what is written

in Parshas Pinchas on the verse “Command... My offering...”),
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and the main growth of the hairs is through the skin, which has follicles from which the hairs grow,

etc., as it is said regarding the red heifer: “If it had two hairs in one follicle, it is invalid,” etc.;
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and in the chapter “Ha’or Veharotev”: “a hole over which the ink does not pass,” etc. Therefore the

service (avodah) is, by way of analogy, the tanning (ibbud) of hides.
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And this is called “one who serves (oved) Elokim”: one who rectifies the concealment of the level of

the skin mentioned above, which is drawn from the Name Elokim, so that there be “the transfor-
mation of darkness into light,” etc.
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Therefore it is said, “And Havayah Elokim made for Adam and his wife garments of skin” — two
Names, etc. And the interpretation is also that the two Names refer to “Adam and his wife”: for

Adam, the Name Havayah made [them], and for his wife, the Name Elokim.
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“And Chanoch was a stitcher of shoes”: meaning, after the level of skin mentioned above was recti-

fied through the garments of skin of Adam and Chavah, Chanoch stitched shoes from them, as this
matter is explained on the verse “How beautiful are your steps in sandals...,” etc.; see there.
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Nevertheless, even had Adam, the first man, not sinned, and had there been no kelipas nogah, a
help from the level of “opposite him” would still have been relevant; only, the level of “opposite

him” would have been more refined.
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That is, the service would have been to elevate from beneath the partition; for there is a level of
partition in all the worlds, such that what is beneath the partition is not of the essence of what is
above the partition;
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as in man there is a partition, which is the diaphragm, which interrupts and separates; and indeed

all the [chief] aspects of man — the brain and the heart and all the senses — are above the partition.
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And what is below the partition is not of the nature of the essence of the superior faculties that are

above the partition. And in this way it will be understood above, regarding the level of partition that

exists within the worlds of holiness themselves, between Atzilus and Beriah, etc.
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Therefore it was relevant to elevate from beneath the partition even in the state before the sin, and
this was the matter of the “helper opposite him” in the intention of creation. But after the sin, the

“helper opposite him” is the matter of the refinement of kelipas nogah.
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And this is the matter of “And He drove out the man...,” etc. Nevertheless, this level too is likened
to a thin and fine coating, from which reflected light can come.
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For kelipas nogah is composed of good and evil, and it is the life-force of all permitted things, etc.,
which are called “heter” (released), for it is not forbidden and bound in the hands of the external

forces, and one can elevate the good as reflected light, etc.

MNINR 7197221 7991 1N AW MAYN 1AW 15722 02NN 15922 DOIMIRY 7172 1237 (71 vom) 179
12517 0y 1NN YR 00K K92 WK ROY

And with all this will be understood what is said in the wedding blessings: in the blessing “Grant
abundant joy” [we say| “who gladdens groom and bride,” and in the last blessing, which is “Who

created,” we say “who gladdens the groom with the bride.”
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Meaning: the bride is the level of Malchus.
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First she receives the light from the groom, drawn from the world of the masculine into the world of
the feminine; and this is “groom and bride.” However, afterward it is “who gladdens the groom
with the bride”: through the bride He gladdens the groom, for she becomes for him an actual help
and an addition of light from the level of “opposite him,” as said above. And this is how she be-

comes “the crown of her husband.”
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“And Havayah Elokim said: Behold, man has become like
one of us”
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“And Havayah Elokim said: Behold, man has become like one of us, knowing good and evil; and
now, lest he put forth his hand, etc.” There is room to ask: first, what does it mean that through the
Tree of Knowledge their eyes were opened, to be like G-d, knowing good and evil?
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And also [we must understand] what Havayah Elokim said, “And now, lest he put forth his hand and
take also from the Tree of Life, and eat, and live forever” —why should this concern Him? After all,

what He commanded him not to eat was also so that he would not die.
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Further, and this is the main [question]: from where did the serpent know of this — “that on the day
you eat from it your eyes will be opened” —which in truth is so?
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And if Adam, who heard the command from the Holy One, blessed be He, perceived in it nothing
but its plain sense — that Havayah Elokim told him, “For on the day you eat from it you shall surely

die” — and the serpent is not mentioned at all as having heard this command;
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And even if it heard [it| when Adam was commanded, from where did it have extra understanding,

to infer one thing from another, more than Adam himself? Unless we say that it is higher than man

— and all this is astonishing.
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Now, first let us explain what is said, “Man has become like one of us, knowing good and evil,”

which is G-d’s statement to the angels; and it implies that above they know good and evil, both of

them.
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Nevertheless, they are not mixed with one another, for it is revealed and known that this is good

and this is evil, and the evil is separated from the good, even though good and evil are known

there.
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This is not so with the level of the Tree of Knowledge of Good and Evil, which is the level of a mix-
ture of the good with evil, where the evil draws nourishment from the good and the good from the

evil, and they become one.
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Now this needs [explanation]: for the meaning of “the Tree of Knowledge of good and evil” is a
term of knowing; if so, why did a mixture of good and evil come about because of the knowledge of

good and evil? Above, too, good and evil are known!
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But the difference here is the matter of the difference between the encompassing (makif) and the

inner (pnimi): for the knowledge of good and evil above is only in the manner of the

encompassing.
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And therefore there can be a separation between good and evil, so that He knows the evil and yet
will not exchange it nor substitute it for good, heaven forbid.
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As in the matter of “The spider you can catch with the hands, yet it is in the king’s palaces”: even

though it is in the king’s palaces, he knows it and recognizes that it is a spider.
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And there is a separation between good and evil, as the saying [goes], “Who separates between holy
and profane.” That is, because He knows good and evil in the manner of encompassing them, they
therefore do not mix together.
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It is like the level of the pure frankincense among the eleven spices of the incense: the ten spices

are ten sparks of holiness that are swallowed up in the kelipos, and the eleventh, the frankincense,

is the level that encompasses them and does not become enclothed in their inner being.
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(And the frankincense is also a life-force for them; but since this life-force by which it gives them
life is only through its being solely encompassing over them, therefore it does not mix with them at
all, and it is entirely good.)
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Now, the encompassing [light] also repels the external forces, as is seen in the diagram of the Tree
in the Pardes, in the encompassing and inner [lights], where the position and stance of the kelipos
is with their backs toward the encompassing, etc. This is not so with the level of the Tree of
Knowledge of Good and Evil, which is the level of the inner, and then the good is actually mixed
with the evil.
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This is [the meaning of] what is said, “Behold, man has become like one (ke’echad) of us.” That is,
he too became like one of us — meaning: just as in the level of oneness (achdus), that is, above,
good and evil are known, so too was he, through having tasted from the Tree of Knowledge, which

is mixed of good and evil.
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But for him the matter is harmful, for man is of the level of the inner, and as soon as he knows of

evil, through having tasted from the Tree of Knowledge, he will become mixed with it, and he will
actually be mixed with evil.
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Not as it is above, where, even though they also know the evil, nevertheless it is separated and dis-
tant from the good and has no closeness [to it], etc., because it is in the manner of the

encompassing.
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But man, who is of the level of the inner — when he too knows of the evil, then he too will actually

become mixed with the evil.
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For in the level of the inner it is impossible for the evil to be so separated, as explained above; and

then it is very hard to separate out the evil, but rather it is a tremendous war, “and one nation shall

be mightier than the other nation”: at times this one prevails, and at times its opponent prevails.
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As we have found and seen in the souls of Israel from the first generations until now, that there
have been many differing periods: at times, in one generation, there were souls of an exalted level

who vanquished the evil,

12 71O [(pwxan o7es] AATRNA 023w 0910 3 1390 LTRM YA 923w 0993173 OV 10 IR NI
J°9Y Y7 933 0ORYDY RIT 923 DOMYD 19K DO 373

and in another generation there were great wicked men, in whom the evil prevailed greatly. This is

because they all derive from Adam, the first man, and these changes were in him as well: at times

he prevailed, and at times the evil prevailed over him.
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All this was because he is of the level of the inner dimension, and as soon as he knew of evil he be-
came actually mixed with it; and if so, it is a great war and very hard to separate it, but rather [there

is] a time [for] this and a time [for]| that, as explained above.
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So too according to the plain [sense]: beforehand they were naked, and they engaged in marital re-
lations to beget children and “they were not ashamed,” just as they would eat and drink, for it was

G-d’s commandment, and they did not know at all that there is desire in this;

219 WINEY WP IR TR IR WO YT (nyTa vy] TUY DORY IR Dax

but after he ate from the Tree of Knowledge and they knew that there is desire in this, then it is

hard to withdraw, etc.
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Therefore the Holy One, blessed be He, did not want man to taste from the Tree of Knowledge, for
to him the matter is harmful, as explained above. He wanted him not to know of the existence of
evil at all and to be entirely holy, and He did not want to bring him into this tremendous war.
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But after he had already tasted from the Tree of Knowledge and become mixed with evil, then He
said, “Lest he put forth his hand and take also from the Tree of Life, and eat, and live forever.”
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That is, He was further concerned, now that he had already become mixed with evil, [that he would]
take also from the Tree of Life, whose root is from the level that is above the shattering — for it is
from [the shattering] that the beginning of death and the coming into being of the Tree of
Knowledge of good and evil came about, whereas what is above the shattering is the Tree of Life —

and if he eats from it too, he will live forever.
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That is: for in truth, of this level it is said, “If you are righteous, what do you give Him” (Job 35),
“land if] your transgressions are many, what do you do to Him?”
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If so, even though he is mixed with evil, still, even “if your transgressions are many,” etc., he could
“live forever”; and then the evil within him too would have existence forever,
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since he is of the level of the inner and the evil is mixed [in him], etc., and it is impossible for him
to separate it from himself. If so, when he lives forever, the evil within him too will have existence

forever.
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And this is the opposite of the intention, for there must be [the fulfillment of] “He will swallow up

death forever,” that there be “you shall eradicate the evil,” as the saying [goes], “and all wickedness

will vanish like smoke” —which will be in the days of Mashiach.
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For the entire duration of the exile is the time of the refinements and of separating the evil; and
this is through the level of Chochmah, for “through Chochmah they are refined,” to separate the
evil from the good.
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Therefore Chochmah is called judgment — not as the early Kabbalists supposed, that Chochmabh is
entirely kindness, since it is the source of Chesed.
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The Chayat innovated that there is judgment in it as well, and the Arizal, of blessed memory,

praised him, for so it is explained in the Zohar, in the Idra: “like wine that is still and settled on its

lees,” etc.
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For since there are refinements to separate the evil, and this is through gevuros, and of this it is
said (Psalms 94), “Fortunate is the man whom You, Yah, chasten” — that the sufferings too, which
serve to remove the evil, are from the level of Yah; and as is known, sufferings serve to separate
the evil.
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For the kelipos are likened to a leech, which, when it sucks blood, immediately dies; and this is [the
meaning of] what is said (Proverbs 30), “The leech has two daughters.”
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And this is also the matter of the goat that is sent away. So too, “And Yaakov sent,” etc., “a gift to
Eisav his brother: two hundred she-goats,” etc. — for by giving him his portion he separates him.
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So too, after man has already tasted from the Tree of Knowledge and become mixed with evil, there
must be refinements until it is separated, by taking all the sparks of holiness in it, etc.
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And all this is through Chochmah, for “through Chochmah they are refined,” since there is in it
also the level of gevuros, so that there be “You, Yah, chasten,” and as it is written (Deuteronomy 8),
“As a man chastens his son,” etc.
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This is not so with the level of Keser, which is above Chochmah: it is simple mercy, and “darkness
is like light.” Therefore [He said]|, “lest he put forth his hand and take also from the Tree of Life,”

and then “live forever,” since “if you are righteous, what do you give Him,” etc.
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And since he is of the inner level, the evil is therefore bound and attached to him, and it too would

have existence — and this is not the intention, as explained above.
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As it is stated in the Zohar concerning Rabbi Acha of Kefar Tarsha, who atoned with incense for a
place where there was a plague, and they told him that it did not help, for “they are still found
guilty”; “itwould be well if they had done teshuvah,” etc.
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Therefore, immediately, “He sent him out of the Garden of Eden, to work the ground from which he
was taken.”
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That is, the work of refinements through sowing, plowing and reaping; and afterwards, when he

eats from it and says “One” and “You shall love,” he refines and elevates [it], etc.
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And then he must actually go upon the ground from which he was taken, and there he will eat, and
there he will carry out the refinements.
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But we must understand: what was His original intention, may He be blessed, when man did not

know of good and evil at all? Since there is the existence of evil in the world, how, then, would the

refinements be accomplished, which must be done by man?
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But the matter is that then it was in an entirely different manner, not by way of war, but in the man-
ner of what is written, “And He placed him in the Garden of Eden to work it” — these are the 248

positive commandments — to draw the Infinite Light into the Garden of Eden.
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And through the abundant revelation of the light, the sparks of holiness that fell and became mixed

with evil would rise of themselves and be absorbed within the supernal lights that man would draw

down, like a candle before a torch.
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For if the torch is small, a candle close to it is absorbed in it, but if it is moved a little away, it is not
absorbed in it, because the torch is small. But if the torch is large, then even if the candle is far

away, it is absorbed in it.
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It is like what was at the time when the Holy Temple stood. For our Sages, of blessed memory, said,
“Israel was exiled only so that converts would be added to them,” that is, to elevate sparks. What,
then, would have happened had they not sinned and not been exiled?
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Necessarily we must say that then the sparks were absorbed of themselves, like a candle before a
torch — like Naamah the Ammonite; and so too all the nations came to hear the wisdom of Shlomo,

and as is written of the Queen of Sheba, etc.
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That is, because then there was a great torch, so to speak, the sparks were therefore absorbed in it
of themselves; and had the Holy Temple continued so longer, they would all have been refined in

this way,
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as is written of the Time to Come (Zephaniah 3), “For then I will turn to the peoples a clear (beru-

rah) language,” etc., and “Nations shall walk by your light,” etc.
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And so was the matter of man when he had not sinned: he was entirely holy, for his body too was
taken from the place of the altar, and from it his 248 limbs were made, “mixed with oil,” etc.
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He stood in the Garden of Eden, and there he would add lights, and of themselves the kelipos would
cease to be, through the sparks of holiness ceasing from them; but the matter was not through war,

etc.
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This is not so after he sinned: then the refinements must be through labor and war — “the time of
prayer is the time of battle” — as explained above; and he must go down to the place of the kelipos

and refine them there. And this is “the ground from which he was taken.”
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With this we will also understand how the serpent knew of this. For Adam, the first man, himself,
who was entirely holy, above the Tree of Knowledge of good and evil, did not know of the existence

of evil at all, as explained above.
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But the serpent, which was itself taken from the level of the Tree of Knowledge of good and evil,
knew of this; and it knew that [G-d’s] commanding Adam not to eat from it was so that he would

have no knowledge of evil at all, so that he would not need to enter into war with it at all.
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And it was very vexed that they guard themselves so much from it — even not to know of it, so as not
to stumble in it; and it took counsel in its soul that it would be better for it that man enter into this
and there be a war, for then at times it too would prevail, as is written (Ecclesiastes 8), “A time when
man rules over man,” etc. — rather than that man not know of this at all;
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for then the good mixed in it would be absorbed into Adam like a candle before a torch, and it
would die and perish entirely. So it came with cunning to Chavah,
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as is stated (in Pirkei deRabbi Eliezer, ch. 13), “Samael came and rode upon the serpent,” etc. And
it said, “For G-d knows that on the day you eat from it,” etc., “and you will be like G-d, knowing

good and evil.”
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And so it is according to the truth, and it did not speak a lie, as explained above; only it said this
with cunning, for it said “and you will be like G-d” as an advantage, but in truth this is a deficiency.
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Even though he would know good and evil like G-d — above, this is no blemish at all: even though
good and evil are known, nevertheless the evil is separate, since above is the level of the encom-
passing; but if man, who is of the level of the inner, would know of good and evil, for him the mat-

ter would be harmful, as explained above.
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In Likkutei Torah of the Arizal, of blessed memory, the matter is explained that Adam, the first
man, would walk through the chambers, for the level of Adam was higher even than Rabbi Shimon
bar Yochai, since he was of an entirely different order, for he was the handiwork of the Holy One,
blessed be He.
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Into the chambers of impurity he did not want to look at all; and the serpent enticed him that he
should at least look at what is in them, and through this he stumbled and fell into desire for them.
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So too I heard from the holy Rabbi Avraham, son of the Maggid, of blessed memory, on [the verse]

“And Yehudah turned aside to an Adullamite man whose name was Chirah”: that because of the

episode of Yosef, therefore “he turned aside.”

1Y N Qv MIRIZI MDY 0TI NPTy WOR TY NID°PpT NiPIoTa IvnD auIw 1300 v D
215 0°AK N9°937 131107

The explanation: “he turned aside” means that he inclined downward into the chambers of the ke-
lipos, “to an Adullamite man,” in order to elevate sparks from there; and this is the matter of the

intention of the falling on the face, etc.
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“To understand the matter of the blessings”
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To understand the matter of the blessings: the Men of the Great Assembly instituted the blessings in
the time of the Second Temple, but in the time of the First Temple they did not recite blessings.
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The matter is this: all Israel are believers, sons of believers, etc. — [believing in] what the philoso-
phers and investigators wearied themselves to understand with their intellect.
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For faith is above comprehension and intellect, even above the comprehension that is in the root of
the G-dly soul in Israel, of which [it is said] “its mazal sees,” etc.; for no thought can grasp Him,

and He is exalted and lofty above their mazal.
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Now, in the time of the First Temple the souls of Israel were of the highest level, and the Infinite
Light rested and was revealed in their souls, so that this faith was revealed to them as if one sees,
etc.

likuteitorah.com/torah-ohr/bereishis/ 99



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 8 11PN 3”110 SWAR 117 °3 N12727 1Ay '(’:!.'l‘?...

N19727 (ko ko] 3779 WAR PN (90 931 97 MAVRY A9YNa MIRwIT 10 KD 1w 02 (a2 X
107D 219933 1173 (790 o 9x] DPRIR T WRI 102 NIPTR T 3IRR 1908 Pwnnt

But in the time of the Second Temple, when the souls were not of so high a level, the Men of the
Great Assembly instituted the blessings, to draw down the revelation of this faith: that Havayah, the

Infinite Light, blessed be He, be “blessed” and drawn down in revelation below.
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The order of the progression of the drawing down of the revelation is: first, “Havayah our G-d” —
the revelation of the Infinite Light, blessed be He, in the souls of Israel, that He be actually “our

G-d,” in a state of self-nullification, because they are from the inner dimension of the worlds.
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This is not so with the angels, who are from the outer dimension of the worlds, of whom it is said,
“And from there it divided and became four heads” — four rivers, which are the four camps of the
Shechinah: the camp of Michael, etc. And this is what our Sages, of blessed memory, said (Berachos

4b), “Michael in one.”
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They did not state any measure for the souls of Israel, because the matter of flying, in which they

fly across the world, does not apply to souls at all, for the world and all it contains takes up no space

at all in relation to them.
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Whereas in relation to the angels, the world does take up some space; only, Michael needs just one
flight, Gabriel two, etc., and Eliyahu four — with his body, which at first was physical and was trans-

formed, etc.

likuteitorah.com/torah-ohr/bereishis/ 100



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 8 11PN 3”110 SWAR 117 °3 N12727 1Ay '(’:!.'l‘?...

219 0y K92 9972 1PRY 7292 °0° 101957 71903 K17 09Iy Py 0Py 9on 57 nNd

And afterwards, “King of the world,” which is over the world, is only the revelation of His sover-

eignty, may He be blessed, for “there is no king without a people,” etc.
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Now, through the blessing one draws down blessing and drawing-down, that there be a revelation
of the Infinite Light in the soul of the community of Israel, so that faith in G-d be strengthened in

their heart in a revealed manner, as if one sees, etc.
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But what precedes the blessing and the drawing down of the indwelling of this revelation is the one
who blesses — he is the one who does the mitzvah — because the mitzvos are vessels for the in-
dwelling of the Infinite Light itself, etc., and in them and through them one draws the Infinite Light

below.
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And this is “Who has sanctified us with His commandments.” “Asher” has the sense of “for,” which
gives the reason for something; that is to say, because He has sanctified us with His
commandments.
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“And has commanded us” (vetzivanu) is from the term tzavta, joining, and connection with the
Infinite Light, blessed be He, the root of the mitzvos above; therefore we have the power to draw

down the revelation of the Infinite Light, blessed be He, with this blessing.
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Now, it is said in the Jerusalem Talmud (Berachos, ch. 1, halachah 8): A short formula opens with
“Baruch” and does not seal with “Baruch”; a long formula opens with “Baruch” and seals with

“Baruch.”
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To understand this — and also to understand what the term “seal” means; it should have said “end”
— the matter is that, as is known, there are two levels: the level of the hidden world and the level of

the revealed world.
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Of the revealed world it is said (Genesis 2), “And from there it divided and became four heads” —
four rivers, corresponding to the four camps of the Shechinah, which enclothes itself in Beriah,
Yetzirah and Asiyah, etc.
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And in the progression and descent of the levels, level after level, as it enclothes itself in the seven-

ty princes, etc., there comes to be the world of separation, etc.; and there the kelipos and the sitra
achra have a hold and nurture, to draw from holiness, as it were.
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But their nurture is only from the surplus of the flow and the waste, etc., and not from the essence

of holiness, heaven forbid.
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And the matter of how the surplus of the flow and the waste come into being in the revealed world is
this: even though the revealed world, too, of itself, is in truth not a separate thing, heaven forbid —
as it is written (Deuteronomy 4), “For Havayah is Elokim,” etc. — it is rather the revelation of what
was hidden in the hidden world.
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As in the analogy of the fetus, which is formed in the womb of the female with a differentiation into

bones and sinews, etc.: they come from the drop of the male, the white, from which [come] the

bones, etc.
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Only, in the drop of the male there was no actual differentiation of bones and sinews; they were
only in the potential of that drop, in concealment; and through its being in the womb of the female

nine months, it takes on the form of the fetus and emerges from concealment to revelation.
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Now, as in the analogy of the fetus: when it has grown and the formation of all the limbs is com-
plete, it then pushes out from itself surpluses, hair and nails; this is the sign of the fetus’s growth,
that it is complete when its hair and nails are completed, etc.

°R °3 71912 71T NDI0D [mor) 1 RDPW 11 19 1°3p1 NNPND 7Y 9N 19108 M7 1K O ANRE)

.12 71927 ROR 9311 7997

And when it leaves its mother’s womb it expels more waste through the opening of its orifices, etc.
—waste that was not in the drop, for the fetus is formed only from the refined part of it.
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So too, by way of analogy, when the order of the chain of descent is revealed in the revealed world,
from concealment to revelation, in a great division of levels, so that there be the form of the partic-
ulars of the worlds in their blend and character, then there come to be surpluses of the flow and

waste, which it pushes outward.
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And this is the overflow of the flow, [giving] nurture and a hold to the sitra achra.
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This is not so with the hidden world, which is in a state of inclusion, etc.; and “there is the hiding of

His strength,” and there is “no adversary and no evil occurrence,” heaven forbid, etc.
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Now, the short formula alludes to the hidden world, which is the level of the drop alone, in inclu-

sion, in concealment and potential; therefore it is a short formula, which includes everything in

brief language.
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And it needs only to open with “Baruch,” so that there be blessing and drawing-down from the
Infinite Light itself, blessed be He; for the blessing is to be an indwelling and revelation from the
essence of the Infinite Light, blessed be He, which is not within the category of worlds at all, as ex-

plained above.
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And since this blessing and drawing-down will be drawn there, it “shall not be moved forever and
ever,” for there is no nurture there for the sitra achra, heaven forbid.
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But the long formula alludes to the revealed world, which is the level of the revelation of creation
into its minutest particulars, in many and vast divisions; and so is the long formula, with length of

words, in the many detailed particulars of the things that are said and repeated in it.
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Now, in the revealed world, after “from there it divided” into the level of the division of particulars,
there is nurture for the sitra achra, heaven forbid; and they must be separated, so that they do not
draw from the essence of holiness, heaven forbid, but only by way of the overflow of the flow, from

the surpluses and waste, etc. Therefore it must also seal with “Baruch.”
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The matter of the seal is like the term “seal” [used for the one] on the outside of a letter, so that no
stranger reads this letter, one whom [the writer] does not want to know what is written there.
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So too is this seal of the blessing and drawing-down that one draws further after the long formula:

that this drawing-down, which is the revelation of the hidden, be only in the realm of holiness

alone, and that strangers have no portion or inheritance in it.
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And this is the difference between the opening of the blessing and its seal: the opening of the bless-

ing is the drawing down of the revelation alone, that “blessed” and drawn down be “Havayah, the

G-d of Israel, from world to world”; but the seal is that this drawing-down be specifically in

holiness.
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“Who chooses His people Israel with love”; (Malachi 1) “And I loved Yaakov, and Eisav I hated”;

(Psalms 47) “He chooses our inheritance for us, the pride of Yaakov whom He loved,” etc.
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Therefore it is called by the term “seal,” as one seals a letter so that another will not read it, and like
a seal against the touch of a stranger, which is a safeguard, etc.
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And therefore one seals with “Baruch,” which is a drawing down from the level of the encompass-

ing, which is a protection from above, as it is written (ibid. 121), “Havayah is your guardian,
Havayabh is your shade,” etc.
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Therefore the seal of the community of Israel as a whole is at Ne’ilah of Yom Kippur, for then they
merit the highest level: (Leviticus 16) “Before Havayah you shall be purified” — above the level of

Havayah, etc., as explained elsewhere.
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Now we will come to the explanation of the matter of the first two blessings of marriage, which are
“Who forms man” and “Who formed man in His image.”
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The first opens with “Baruch” and does not seal, and the second opens with “Baruch” and seals

with “Baruch.”
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The matter is that in the Gemara (Kesubos 8a; see there) they said that these two formations corre-
spond to the two formations that there were with Adam, the first man: first, man was created alone,

with two faces, and afterwards the Holy One, blessed be He, sawed off Chavah (Chavah), etc.
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The explanation of the matter: Adam and Chavah allude to the Written Torah and the Oral Torah.

The Written Torah is the level of Adam, the level of the drop of the male, the white, from which

[come] the bones, etc.
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For the Written Torah is the level of supernal Chochmah, which is only the level of a drop and a
point; for Chochmabh is the level of lightning that flashes in one’s mind.
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It has not yet come to the length and breadth of comprehension, to understand and grasp all the
paths of the wisdom in general and in particular; rather, it is like mere lightning that sparkles and
illuminates the power of intellect in his mind.
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And it is not revealed except as a point; but afterwards the point expands in length and breadth and
comes to comprehension, and then it is called by the name Binah, etc.
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And so is the level of the Written Torah, in which there is no revelation of comprehension; for
Rabbi Akiva would expound on each and every thorn mounds upon mounds of laws.
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These laws are not explained and revealed in manifest comprehension in that thorn; rather, each
and every thorn includes many mounds upon mounds of laws, which are included and hidden in

that thorn in a state of concealment.
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And in this thorn there is only a mere hint and the level of a point. And the thorns are the level of

the crowns (tagin).
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And so too, in this manner, in all the aspects of the cantillation marks, vowels, crowns and letters:
all allude to many matters and many wondrous secrets. And all this is in the Written Torah in a

state of concealment and potential, and not in actuality and revelation.
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As in the analogy of the drop of the male, which includes all the aspects that are in the fetus, the
white, from which [come] the bones, sinews, etc.: in that drop the differentiation of the bones and

sinews, etc., is not revealed in actual fact; they are only in concealment and potential.
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And their emergence from concealment to revelation is through remaining nine months in the
womb of the female, where the fetus takes form; and she brings it out to revelation, in the differen-

tiation of particular, revealed limbs.
Y R 2973 2799 [AxSey mnom] Y71 12 RO (2002w 719nn] 97AWINN DRV NROYS NIy RIT 9N
27Y2WIN NP [70a] 220 [kavpy v37] 77 D D WNT [7on) O [x20py 271] ¥7) (M2 Byaw nmin) ©7YAWIN

LIRNN 7290 912 RO ((x2vpy »277] ¥77T R2P2K 1779197 15 790 ON0 1IARY 113 (18 byaw A7)

And so, by way of analogy, the emergence of the concealed of the Written Torah, which is the level
of supernal Chochmah, into revelation is through the Oral Torah (and Rabbi Akiva would expound,
etc., for Rabbi Akiva was the source of the Oral Torah, as they said, “an anonymous Sifrei,” etc.,
“and all of them follow Rabbi Akiva”), which is the level of lower Chochmah.
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For from one statement in the Written Torah, such as the matter of keeping Shabbos, which was
stated in the Torah in general terms, a complete tractate is made, which is the revelation of the par-
ticulars of the laws of Shabbos: what the primary categories of labor are, and how one becomes li-
able for them, and all their matters in all their particulars and fine points.
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Therefore the Oral Torah is called by the name Chavah, for Chavah is numerically equal to the fill-
ing of Havayah (which amounts to 19), for the filling is the revelation of the concealed, as ex-
plained elsewhere. Also, Chavah is a term of revelation, for the Targum of “and he told” is
“vachavi.” And telling (haggadah) is a term of drawing down, drawing from concealment to

revelation.
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And this is [the meaning of|] what is written, “And the man called his wife’s name Chavah, because

she was the mother of all living.” Seemingly, then, why did he call her Chavah? He should have

called her Chayah! Rather, [it is] because Chavah is a term of revelation.

9%°UEN IO 00127 X 10 MR DR 0Dy ONRUEIT 7991 D °n 9O OR 1N RO 00 1N
:D’?S?i'lﬂ?: 1NR°XIM KT 72992

And this is “because she was the mother of all living,” meaning: and therefore she brought them
out from concealment to revelation, like the mother of children, in whom the fetus takes form and

she brings it out from concealment.
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And this is [the meaning of] “Day to day pours forth speech, and night to night expresses knowl-
edge.” Explanation: “Day to day” is the level of the Written Torah; “pours forth speech (omer)”:
omer is an acronym of fire (esh), water (mayim), air (ruach); and in the level of the Written Torah it
“pours forth” like a spring that flows from its source,
QWY [axey mmon] ¥ M2 R [ano3w nminw] D7AWINY 02 1Y TARNM 1MIPnRa 12T 1777y RINw
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which is still attached to its source and one with it; because the Written Torah is the level of super-
nal Chochmah, and there the Infinite Light, Havayah, rests and is revealed in Chochmah.
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Therefore there [it says] “pours forth,” like a flowing spring, which flows from the source and does

not go and spread out in length and breadth, but is only the flowing of Chochmah, which is the lev-

el of a point and a flashing lightning.
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And the omer, which is the acronym of fire, water, air, is included and elevated in it in concealment

and potential, and not in revelation and in actual fact.
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For there is no differentiation there of the levels of fire, air and water as such, as they are after they
have been particularized and come to revelation; they are only in the level of the flowing alone,
like the inclusion of the spring that flows from its source and is united and included in its source,
which is the Infinite One, blessed be He, Havayah in Chochmah.
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“And night to night” is the level of the Oral Torah, “expresses knowledge” in revelation, to explain
and detail the particulars of the division of creation as they are in the order of the chain of descent,
in many and vast levels. (And this is why Moshe Rabbeinu, peace be upon him, learned Scripture

by day and Mishnah by night when he was on the mountain, etc.)
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Now, the first blessing corresponds to Adam, the first man, who is the level of supernal Chochmah,
the Written Torah — that is, to draw down the Infinite Light into Chochmabh, etc.
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And the meaning of “Yotzer” (Who forms) is like “forming a form” (tzar tzurah), by way of analogy,
one who fashions the shape of the material. And this shape too is a revelation in relation to the ma-

terial, which was simple material, like the body of a raw lump of metal.

X217 11 13370 DY WYY NI M9%3 RIT 10V 17°97980W 77XT IR 1AWy IARIMm

Its appearance and its workmanship, or the form that is fashioned upon it, is the revelation of the
material, which was made into this particular shape.
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And this form is not a separate thing, nor is the form seen as a thing in itself; rather, through the

form the structure of the vessel appears in a more fitting way than it was in its raw state; and it is

the raw material of the vessel itself that was formed and revealed.
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So too in the analogue: “Adam,” which is the Written Torah, is also in the level of revelation relative

to the primordial matter, which is the hylic potential, in which no revelation at all is grasped.
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Of this it is said (Psalms 18), “He made darkness His hiding place.” The hylic matter is called by the
name “Adam of Beriah,” and the beginning of revelation is in Chochmah, the Written Torah, and it
is called “Adam of Yetzirah.”
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And the second blessing corresponds to Chavah, the level of the Oral Torah.
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Therefore the word “es” is added in it: “Who formed es ha’adam.” “Es” means the level of the let-
ters, from alef to tav, for the letters are of the level of the revealed world, since the letters are the

revelation of the intellect.
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That is, the revelation of lower Chochmah, which is the level of revelation of supernal Chochmah,
the Written Torah, as explained above; and it is a revelation after a revelation, for supernal
Chochmah is the revelation of the primordial hylic matter, as explained above.

21203 AR %19%3 98 .09%2 11922 D931 191 9108 11w 092 05 .An%1an MnT 032 1nhEa
And this is “in His image, in the image of the likeness of His form.” For “image” is a term of form
and revelation, and the doubling, “in His image, in the image,” means revelation after revelation.
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The first revelation is that the Infinite Light be in supernal Chochmah in the manner of “pours
forth”; and afterwards [comes] the revelation of lower Chochmah, and it is “the likeness of His
form,” that is, the level of the actual revealed world.

likuteitorah.com/torah-ohr/bereishis/ 112

16



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 8 11PN 3”110 SWAR 117 °3 N12727 1Ay '(’:!.'l‘?...

77 10 MITIV [haw] PRI o by ax] DPYR PDANRT RNDY PNAW Y 0TV 1712 nn 37 ppnm 17

1YY 131N b PPRm R9R [@17w1 om] 1717 7981 927 111X

“And prepared for him from himself an everlasting edifice”: the revealed world, even though “her

feet go down,” etc., nevertheless is not a separate thing, heaven forbid, but rather “and prepared

for him from himself” — from his very self.
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For the revelation of lower Chochmah is the revelation of the radiance of the Infinite Light itself,
blessed be He, that is in supernal Chochmabh.
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Only, since in it there were particularized and divided, in a multitude of levels, in particular form,
what had been included in supernal Chochmah in concealment, in general form, the light in it is
contracted and enclothed in many kinds of contractions and various enclothings,
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in order to shine and be revealed in each and every level according to what it is, so that those levels
be seen and revealed and not be nullified out of existence.
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And the light was contracted and diminished so much, until it descended level after level into the
hiddenness of the levels, where the garment hides and covers that light, and it became a source for

the world of separation, that “from there it divides,” etc.
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But the main purpose of the contraction of the light is that there be the edifice of the worlds, that
they not be nullified out of existence; and this is “an everlasting edifice,”
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that is, that He reign forever and ever: that the attribute of His sovereignty be forever, above with-

out end and below without limit.
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And this is the revelation of His sovereignty in the level of the actual Infinite; only, in order that
there be a revelation of the Infinite One, blessed be He, in the level of His sovereignty, there had to
be the level of an edifice,
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NPT
that is, the concealment of the light, its contraction and its enclothing in many kinds of garments,
until this light shines and is revealed in this level specifically.
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For the Infinite Light in itself is as its name: it has no end, etc., and is not of any of the attributes at
all, as explained elsewhere.
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And even the Infinite Light that is in supernal Chochmabh is in a state of contraction and garment,

for supernal Chochmah is called a garment for the Infinite Light, etc.
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And to whatever extent the light descended and was revealed, revelation after revelation, this is a
descent. And this diminution of the light and its enclothing, and this descent, are so that the
Infinite Light, blessed be He, shine also in the lower levels.
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For the Holy One, blessed be He, desired to have a dwelling place among the lower realms; and if
so, the ultimate intent of His sovereignty in giving life to separate worlds is not that they be sepa-
rate, heaven forbid, but on the contrary, that there be “an everlasting edifice,” for “and prepared

for him from himself,” etc., as explained above.
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However, our Sages, of blessed memory, said, “If he merits, it becomes for him an elixir of life,”
etc. — for the matter depends on merit, and the words were said according to the intention of the

heart of the one who occupies himselfwith Torah.
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For since he occupies himself with the Oral Torah, which is lower Chochmah, which descended
into the world of separation and enclothed itself in physical things, which are from the seventy
princes, in which it enclothed itself through the great chain of descent of the levels, to give them

power and dominion over those physical things;
qwnin 0K MR WP 59 1057 °PNONT RIT 0w NPWRKR NN RITY 12 POWWW SnWan 92TM

PR 1999791 179712 QIR X TPwRTD 197 797 IRNN 7Ron2 wahnnt RSy nonn

and the physical thing with which he occupies himself, which is under the dominion of the princes,
is what hides and covers the holiness of the Infinite Light that is drawn from supernal Chochmah
and enclothed in lower Chochmah — therefore it can draw a person and bring him down and make

him fall below,
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so that “he not see the majesty of Havayah” and the splendor of the mantle of His garment, which is
the enclothing of the Infinite Light, blessed be He, that is drawn down and enclothed in lower
Chochmabh, in the ruling of the law as it is set forth concerning those physical things. For “the word

of Havayah” — this is halachah, and it is His wisdom and His will, etc.

TTIPIRN IRNN TROM RO PANRT XRPY 797975 0713 RTINDT XY AR qwn 791 KD 707
[X77X ®7001] D1 NIDDPD TR U 9w NIPR 79000 T° 10131 [xsey meon) Y710 RO Y

Therefore, [if] he did not merit and is drawn after the world of separation, he causes the separation
of the revealed world, which is lower Chochmah, from its source and root, which is supernal
Chochmah; and he gives a hand and dominion for there to be rule and a hold for the kelipos and

the sitra achra,
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so that their nurture and hold be from the essence of holiness, etc., and not from the dregs and

waste that were given to them for their life-force from above, from lower Chochmah, which is His

sovereignty, may He be blessed, in its enclothing in the princes, etc.,
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by way of the descent and chain of the levels, level after level, until it descended into the hidden-
ness of the levels, so that a little life-force is drawn to them from the dregs and waste, by way of the

nurture of hair and nails, the surplus of the flow, etc.
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For since he is drawn after the physicality of things, which are from the princes, etc., and regards

them as something existing and primary, he thereby arouses the same above, as it were.
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And therefore it becomes for him an actual “elixir of death,” for he takes his life-force from the ke-
lipos, which are called death; and from there evil thoughts fall upon him from the chambers of the
kelipos and sitra achra, to regard himself as something existing and significant through what he

learns, etc.
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[And see Yoma 72b, on “And this is the Torah that Moshe placed”: “If he merits,” etc.; and in the
Zohar at the beginning of Parshas Chukas, on the matter of “And this”; and see Parshas Behar, fo-

lio 110b, on the matter of “And do good,” etc.; see there.]
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And this is “one who says, ‘I have nothing but Torah,’” etc.: that he says, “I have nothing [but
Torah] for myself,” because he is in the state of “did not merit” and wants to be, for himself, some-

thing existing and a separate thing.
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Therefore “even Torah he does not have,” for the Torah is bestowed and drawn down specifically in
a place of holiness.
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For the Infinite Light rests only on one who is nullified, etc.; and this is the side of holiness.
Therefore all the bestowal of holiness is from itself and to another, that is, one does not want [it] for

oneself.
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This is not so with the side of kelipah, for “all the good that they do, they do for themselves,” etc.
Therefore it is said of Doeg and Achitophel that they did not bring their learning to accord with the
halachah.
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But of King David, peace be upon him, it is written, “And Havayah was with him” — that the ha-
lachah follows him in every place. And this is because the drawing down of the Torah is specifically
in a place of holiness, and according to the intention of the heart of the one who occupies himself
with Torah.
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For according to how he is in the arousal from below, so he arouses above, that “a spirit from on
high be poured upon him” in an arousal from above — if he merits and cleaves to the Infinite Light

that is drawn down in the Torah,
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as it is written, “And all your children shall be taught of Havayah”; that is, that his learning of this
halachah be because it is the word of G-d, etc.
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But this power, that the drawing down of the Infinite Light that is in the Torah be specifically in ho-

liness, is from the level of the seal above,
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as it is written, “Seal the Torah among My disciples” — the meaning of “among My disciples” being

that they be “taught of Havayah” specifically; and this seal is what separates the kelipos, so that
they not draw from the essence of holiness, heaven forbid, as explained above.
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Therefore we seal with “Baruch,” so that there be no nurture or hold for the kelipos through “did

not merit”; for this seal too depends on the arousal from below.
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Now, “those who seek Havayah will understand all”: that just as it is with regard to Torah, so, simi-
larly, it is with regard to the service of the heart, in love and awe, etc.
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For there are two levels in the heart: the inner dimension of the heart and its outer dimension. The
level of the inner dimension of the heart is the blazing and flaming of love for G-d, with joy and

gladness of heart, more than anything,
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which is the joy of the G-dly soul, which intellectually grasps and contemplates the Infinite Light,
blessed be He, the source from which it was hewn and its root, in which it was included in its

Emanator, blessed be He, before its descent into this world.
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And now, too, it is so: all its desire and all its salvation is to delight in G-d, that is, the actual Infinite

Light, blessed be He — love in delights, in the revelation of the Infinite Light, blessed be He, in the
Chochmah that is in the soul, the koach mah (“the power of what”), etc.
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“Who is wise? One who sees what is born” — from nothing, etc.; for the world does not conceal and
hide the Infinite Light, blessed be He, which is not within the category of worlds at all, and all be-

fore Him is as nothing and truly as naught.
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And therefore there will be a cleaving of the soul to its root in the living G-d, in a tremendous in-
clusion and unity, as it was included and united before its descent; and of this it is said, “Day to day

pours forth,” like a spring that flows from its source and is united with it.
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And from this will come the soul’s rejoicing in G-d its Maker, that is, the Infinite Light, blessed be

He, which rests and is revealed in Chochmabh.
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And the joy will be great unto G-d, with the flaming and blazing of the soul because of the nearness

of G-d, which is good for it; “and in its joy no stranger shares,” heaven forbid, for in [the side that

is] “one opposite the other” there exists no joy like it or resembling it at all.
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For it is from the level of yechidah in the soul, which is not enclothed at all in the garments of the

body and the animal soul; rather, the soul is filled with light and joy for G-d alone.

ooy 12 v qwm 19°% N7 RO 29T NNt Dax Lyea° ovh o wrhno IR 01 nTn MmN

0D DR DOW°29R AN [nonnan wei] 270N ahkh w1251 N0

And this is the quality of day and light, as it is written, “Day to day pours forth.” But the outer di-

mension of the heart is the quality of night and darkness, in which there is concealment and hiding
from the garments of the body and the animal soul, which is from nogah, which clothe the soul.
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And just as [there are] the emotive attributes in the G-dly soul, love and awe, etc., so they are [also

there], “one opposite the other”; for this love is from the level of the lower unity, in which the world

appears as something existing, etc.,
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because of the enclothing of the Infinite Light in the chain of descent and the descent of the levels,
until this physical world came to be, etc. Therefore war is needed, “and one nation shall be mighti-

er than the other nation,” and “were it not that the Holy One, blessed be He,” etc.,
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for it is in the power of his soul to arouse the love until it desires to divest itself of its garments, be-
cause in truth it is not a separate thing, etc.; only, the unity is of the level of the lower unity, etc.
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(And see what is explained on “Shir HaShirim,” on the matter of the two levels of “kallah”; from

there what is said here will be understood. And see further what is explained on “Tze’enah u’re’e-

nah,” on the matter of “Lift up your hands,” etc.) And for this King David, peace be upon him,

prayed, “Unite my heart.”
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For even though they are two hearts, the quality of day and the quality of night, they are not sepa-

rate in their essence, heaven forbid; only, the quality of night is the level of revelation of the es-

sence of the attribute,
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which is the quality of day, so that it come into revelation in actual fact, from the concealment and
hidden recesses of the understanding of the heart into the revelation of the heart in actual fact, so

that the heart be a vessel and dwelling place for the indwelling of this love.
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So too, the supernal love that comes from above the chain of descent, the level of love in delights,
from the level of the higher unity, is to be revealed in the soul in the love of the heart that is en-

clothed in the body and the animal soul,
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which is the love from the lower unity; and the revelation of the attribute is not a thing separate
from the essence of the attribute, but rather “and prepared for him from himself,” etc.
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Only, it is impossible for the level of supernal love to come to revelation except through the quality
of night and darkness.

NP 1909 N7 ARy ow TIPY TV A7TH AR 73T INTO2 1Mt IR DIZNR XY

219 922% 711° 552017 195 7991 727 179K 1IR3 [7xnn xnm)

This is the contraction of the light and its enclothing in its descent, level after level, until it ac-
quired for itself the name “the quality of night” and “the lower unity,” and it appears as if it were a

separate thing. Therefore he prayed, “Unite my heart,” etc.
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Now, in the revelation of the attributes, since it appears as if it is separate, and there is there the

enclothing of the body and the animal soul, which is from nogah, which conceal and hide, etc.,

therefore the kelipos and the sitra achra have a hold, to take hold and draw from the essence of ho-

liness, heaven forbid.
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And for this there must be the drawing down of the seal, that is, that there be a supernal drawing-
down and blessing to separate the kelipos, and that the revelation of the attributes be only for His

unity as well, as it is written, “Unite my heart.”
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And chosam (seal) has the letters of techum (boundary); that is to say, “Thus far you shall come,

and no further” — that there be no addition of life-force beyond the limited measure, etc.,
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that is, that a person not add to giving his strength and all his toil to his animal soul, but only as it

iswritten, “The toil of your hands,” etc., and as explained elsewhere.
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And by this he arouses above, through the arousal from below, that there be drawn to them only
the surplus of the flow, hair and nails, etc., and “like one who throws [it] over his shoulder,” etc.,
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who does not give of his good will, by way of love and affection, but only as it is written, “And Eisav
I hated.” And all this depends on the arousal from below. And the power for this arousal from below

— that the arousal from above should depend on it — is from the level of the seal explained above.

likuteitorah.com/torah-ohr/bereishis/ 123



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 9 mapm SR WY 2AR 107 R 920

TORAH OHR - PARSHAS BEREISHIS - MAAMAR 9

FIPMY PIIN 20 93N 19T NI D0

“Yaval — he was the father of those who dwell in tents”
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“Yaval — he was the father of those who dwell in tents and [keep] cattle. And his brother’s name was

Yuval; he was the father of all who handle the harp and the pipe.” Now, our Sages, of blessed mem-

ory, said: “All that possess song (shir) go out with song,” etc.
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The meaning: every elevation from one state of being to another — such as from the lower Garden

of Eden to the higher Garden of Eden, and the like — is through song, which is the level of the nulli-

fication of the “something” (bittul hayesh).
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As is known, a “something” cannot come into being from a “something” unless the “something”
first becomes a state of “nothing”; then another “something” can come into being from it, with
added blessing.
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It is like the seed sown in the ground, which must rot in the ground, and afterward many seeds can

grow from it.
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So too above, in souls and angels: in order for one to have an ascent with added comprehension, he
must first be in a state of nullification of his “something” and of the first comprehension he had,

and afterward he can rise to a greater comprehension.
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And this is the level of the pillar between the lower Garden of Eden and the higher Garden of Eden:
it is the level of nullification, as mentioned above.
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And this is [the meaning of] “all that possess song go out” — in their comprehension — “and are
drawn” to rise upward through song. Therefore at the time the sacrifice was offered there also had

to be song,
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for the matter of the sacrifices is an elevation from below to above, “a fire-offering, a pleasing fra-
grance”; and for this, too, there must be the level of song, the level of nullification, as mentioned

above, so that it can be elevated.
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Now, there is a simple song and a double song. As is known, in the pillar there are three colors:
white and red, which are Chesed and Gevurah, and green, the level of integration, etc. For within

the level of nullification there are many levels.
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There is a level of simple nullification, a single point, the level of Yud; and there is a level of nullifi-
cation in which emotive attributes are also included — the level of love or awe, etc. And so too in
the outer dimension of the emotive attributes, which are Chesed and Gevurah, there is also inte-

gration: Chesed within Gevurah,
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like one who strikes his son, which is the level of Gevurah, and within it is included the level of
Chesed and love: out of love he wishes to guide him in the straight path, and therefore he strikes

specifically his son and not another, “for whom He loves He rebukes.”
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When the nullification is simple nullification, it is called a simple song; and when there is in it one
more attribute, love or awe (see what is explained on the Zohar, Parshas Korach, on the verse
“called to the assembly”), it is called a double song;
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and when there is an integration of the attributes (love and awe, both of them together in the nulli-
fication), it is called a triple song; and in the same way there is also a quadruple song
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(see what is explained on the matter of the blue wool, purple wool, scarlet wool and twisted linen
(shesh), which are the integration of four levels together: love, awe and compassion, and the level
of shesh is the hidden love, etc.),
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for “As the four winds of the heavens I have spread you out,” which is the integration from north to
south through the wind that blows from north to south,
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and likewise from east to west, etc. (and sometimes there is an integration of all four levels — east,
west, north and south — through the wind blowing thus, etc.).
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This is also the matter of the sun’s movement from east to west: it too is a matter of nullification;
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and it is the level of the soul within the sun, which is its comprehension; and because of this the
body of the sun moves constantly, physically, in a state of nullification (as explained regarding

“Sun, be still in Givon,” etc., in the discourse on “Knives of flint”).
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There are two views about its movement: whether it is out of love and longing or out of simple nul-

lification. In truth, sometimes there is simple nullification and sometimes there is also the level of

love in it, as mentioned above
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(and this is [the meaning of|] “And the sun rises,” etc., “goes toward the south and circles toward
the north,” etc., as the Zohar explains on this at the beginning of Parshas Vayetzei, that it is so that
there be the integration of the four levels — east and west, north and south, etc.; and “rises” and

“sets” are east and west).
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And this is the meaning of “Yuval, the father of all who handle the harp,” etc. The meaning: Yuval
is a term of conveying (holachah), for he conveys (movil) and draws upward through the harp and
the pipe, the level of song mentioned above; for through song there is the ascent — “they go out
with song,” etc.
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“And Yaval was the father of those who dwell in tents and [keep] cattle”: for it is written, “For the

sun He set a tent in them.” The meaning: in order that the sun have this quality — that it have nulli-

fication and longing — this is through “a tent in them.”
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A tent is in the manner of an encompassing [light]: from above this radiance is drawn so that it be
constantly in a state of nullification. And this is the level of Yaval, from the term “and he gave fod-

der (vayavol) to the donkeys,” which is a matter of mixing (bilbul) and blending.
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The meaning: it is a radiance from the level of the encompassing [light], where there is no division
and everything can be blended, so that the radiance be drawn also below, so that afterward there
can be the level of “Yuval, the father of all who handle the harp,” which is the level of nullification,

as mentioned above.
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And this is [the meaning of] “the father of those who dwell in tents and [keep] cattle”: the level of
“tent” is the level of the encompassing [light], as mentioned above, and therefore it can also be for
cattle — to draw down below (for the encompassing [light] has no above and below, as it is written,
“and beneath are the everlasting arms”).

(X3 971 py) 'Y [nwan 7z 1om] 1730 1122907) 19 19 1129 Ppn 12 1317 10w 2Py 1D

Like Yaakov, who was a shepherd of sheep — “a rod of fresh poplar,” etc. (the integration of Chesed,

Gevurah and Tiferes; see the Zohar, Vayetzei).
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For another man who is a shepherd of sheep is a shepherd in a physical way; but Yaakov, who was
one who “dwelt in tents,” drew down from the level of the encompassing lights to be a shepherd of

sheep.
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And this is [the meaning of] “dwell in tents and [keep] cattle,” as mentioned above. (And see what is
explained about Yuval in Parshas Shelach, on the verse “gathering [wood],” and see further about
“cattle” in Parshas Vayetzei, on the verse “and six years for your flock,” etc., and on the verse “And

these are the ordinances,” etc.)
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Go Forth and Gaze
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(Song of Songs 3) “Go forth and gaze,” etc. “On the day of his wedding” — this is the giving of the
Torah; “and on the day of the joy of his heart” — this is the building of the Holy Temple.
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[We need] to understand why the giving of the Torah is likened to “the day of his wedding,” and the
building of the Holy Temple to “the joy of his heart.” And the matter is that prayer is in place of the

offerings.
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Now, prayer is called “the service of the heart,” as is stated in the Gemara on the verse “and to
serve Him with all your heart”: “What is the service of the heart? This is prayer.” Therefore the
Holy Temple, which is the place where the offerings were brought, is called “the joy of his heart,”

for the offerings are like prayer, which is called the service of the heart.
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And therefore even now, prayer with intention, and especially [prayer] with the congregation in the

synagogue, which is called a “minor Sanctuary,” is the aspect of “the joy of His heart,” as it were.
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And the matter is: it is written, “You have captured My heart (libavtini), My sister, [My]| bride” — for

the Community of Israel is called “heart.” For by way of analogy, the heart in a person pours forth

life-force to all the limbs,
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for all the blood goes from the heart and goes out to all the limbs through the veins and the arter-
ies, to the extremity of the whole body, so that the life-force of the blood, which is the soul, reaches

even the toenails, as is known.
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Now, all the blood that went out from the heart to all the limbs returns and goes back to the heart.

That is, there are two chambers in the heart: in one chamber the blood rising from the limbs to the
heart is gathered, and it goes out through the second chamber.
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And also the blood that is formed from food and drink rises to the heart and afterwards goes out

from the heart to all the limbs.
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And this is like “all the rivers go to the sea,” and afterwards it goes round again, and the water goes
out from the sea to the rivers through the veins of the earth, etc.; and therefore “the sea is not full,”

etc.
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Now, similarly in the service of the heart, which is prayer — for then is the time of the ascent and
binding of the love of the Divine spark to the Holy One, blessed be He, and this arousal is specifi-

cally in the heart, as it is written, “And you shall love,” etc., “with all your heart.”
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And this is like the gathering of the blood from the limbs to the heart. And this is [the meaning of]
“Hear (Shema), O Israel”: shema is an expression of assembling and gathering, to the level of the

large ayin, which is the seven emotive attributes as a whole.
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And this love is drawn forth and born through contemplation in the Verses of Praise (Pesukei deZ-
imra) and in “Hear, O Israel.” And the meaning of “Hear, O Israel, Havayah is our G-d” is the level
of the union of Chochmah and Binah, which in the Zohar, Parshas Chayei Sarah, is called
“Thought” and “Jubilee.”
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And the matter is along the lines of what is said in the Zohar, that with one thought He created all

the worlds; and this is like [the idea that] He sees and looks to the end of all the generations with a

single glance. For what is drawn forth and comes into being as the dimension of time — past,

present and future — has its source and root in the supernal emotive attributes,
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as it is written, “A thousand years in Your eyes are like yesterday”; and the six days of Creation are
rooted in the six attributes mentioned above. And through the attributes being drawn forth into
speech and divided into parts, each attribute became a thousand years, and they are further divid-
ed into months and days and hours, etc.
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But on the level of the supernal Thought, which is above speech and even above the attributes —
that is, before the attributes were born and drawn forth — there everything is included in a single

glance.
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And this is the meaning of “Havayah is our G-d”: it is the level of Thought, as mentioned above.
And Israel arose in Thought; therefore it says “Havayah is our G-d.” And just as it is in the dimen-
sion of time, so it is in the dimension of world [space] and of soul, for they are [three]: “world, year,

soul.”
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And since it is above the dimension of “year,” so too the level of Thought mentioned above is above
the dimension of “world,” and it is the level of the light that encompasses all worlds (sovev kol
almin). And accordingly, “And you shall love” will be drawn forth, so that Havayah will be “your
G-d” — so that there will be a revelation of the level of sovev kol almin.
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And the matter of the Verses of Praise that precede the reading of the Shema: since up to the read-
ing of the Shema is the aspect of ascent, to come to the level of “with all your heart” — by way of
analogy, the ascent and gathering of the blood from the limbs to the heart — therefore they institut-

ed the recitation of specific psalms,
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so that this psalm is an ascent from the level of these limbs, and a second psalm an ascent from
other limbs, as is written in the writings of the Arizal of blessed memory, that the Halleluyah

psalms are the ten Sefiros of Yetzirah: this psalm is Malchus of Yetzirah,
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and the second psalm corresponds to Yesod of Yetzirah, etc.; see there. And all this is the aspect of
ratzo (running forth) and ascent; and afterwards the Shemoneh Esreh, “Blessed are You,

Havayah,” is the aspect of shov (return) and drawing-down.

likuteitorah.com/torah-ohr/bereishis/ 132



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 10 127 TR IR

0°7°3 170w 021K 1710 995 251 1R D°2Wn D°NTAW 112 RIT NPWYR NIXN 77300 poy 13

X917 0°NaR 7 ’?1 N8N T3

And so too the engagement in Torah and practical mitzvos: just as the blood is drawn from the
heart to all the 248 limbs and 365 sinews, so the mitzvos are called the 248 limbs of the King.
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And a mitzvah without intention is like a body without a soul, and the intention is prayer (as is ex-
plained elsewhere on the verse “He has not beheld iniquity in Yaakov”); therefore this is like the

analogy of the spreading and drawing of the blood from the heart to all the 248 limbs.
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And so it can be understood also above: for the level of Malchus as well descends at night to Beriah,
Yetzirah and Asiyah, and this is like the descent of the blood from the heart to the toenails; and this
descent of hers is to refine the 288 sparks. And afterwards, from midnight on, she begins to as-
cend, and this is like the blood rising to the heart.
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And through this [light] is drawn from the brain to the heart, which is the union of Abba and Imma
and of Z’eir Anpin and Nukva in the reading of the Shema and in prayer, etc.
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And this is why the Community of Israel is called “My heart”: “You have captured My heart (libavti-
ni), My sister, [My] bride” (and see what is explained on the verse “and my heart is awake,” etc.,
“knocks,” etc., and “and Havayah remembered,” etc.). And see Iggeres HaKodesh, at its end, sec-
tion 31, beginning “It is known in the gates,” what is written in the Tikkunim.
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Now, we see in a person that if the circulation and flow of the spirit of life from the heart to the
limbs and from the limbs to the heart is as it should be, then the person is perfectly healthy.
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But if there is some damage in any of their places, such as some blockage or wound in some limb

which prevents and holds back, or diminishes, the circulation and flow of the blood,
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then this bond that connects all the limbs to the heart is cut off or diminished, and then the person

falls to his bed with illness, may G-d protect us, and needs healing.
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And so it is in the analogue, in [divine] service: for a person’s occupation all day long is like the
analogy of the drawing of the life-force from the heart to the limbs,
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that is, from prayer to the 248 positive commandments, [the|] 248 limbs, and also to all of a per-

son’s deeds, in the manner of “and let all your deeds be for the sake of Heaven.”
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Therefore, if the occupation with permitted things is in this manner, he will be able on the morrow
to return and ascend from the limbs to the heart, so that there be “And you shall love... with all your
heart.”
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But if he stumbled in some sin, this is like a wound in some limb, which prevents and holds back

the ascent, and the bond is cut off.
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And this is illness of the soul, and of this it is said, “From the sole of the foot to the head there is no

soundness in it: wounds and bruises,” etc.
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And there is no remedy except through teshuvah (return), which is called healing, as our Sages of
blessed memory said, “Great is teshuvah, for it brings healing to the world.” And it is the level of
“with all your might,” for from this level healing is drawn if, G-d forbid, there is damage in the lev-
el of the love of “with all your heart.”
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For teshuvah preceded the world; this means that it draws down light from a level that is above all
the life-force of the chain of descending worlds (hishtalshelus) — and this is through “your might,”

with greater strength.
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Therefore this drawing-down is able to repair the blemish and the damage in the circulation and
flow of the spirit of life from the heart to the limbs — which is the level of the light and life-force
that gives life to “world, year, soul,” the level of Malchus, the light that fills all worlds (memalei kol

almin), which is called “My heart,” as mentioned above.
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And since through teshuvah the level of “from the depths” is drawn down — “He reveals deep
things” — that is, a new and renewed light is drawn down, it therefore renews the life-force again,
etc. (And the repair of the wound is through the verbal confession, “We have trespassed, we have

betrayed,” etc.)
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Now, the Torah too is called healing for the soul, as it is written, “and healing to all his flesh.” And
this too is because the Torah preceded the world, so that in it and through it, too, a new light is
drawn from above the chain of descending worlds (hishtalshelus).
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And this is [the meaning of] “On the day of his wedding — this is the giving of the Torah.” The ex-
planation: prayer is called the service of the heart, and it is the matter of “the joy of his heart”;
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and in the heart is the element of fire, which is ascent from below to above; but the element of wa-
ter is in the brain, and in it rests the soul’s power of delight, for water makes all kinds of delights

grow; and delight is above joy.
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Now, by way of analogy, the drop is drawn from the element of water in the brain, and in it is
clothed [something] of the very essence of the soul’s intellect and delight; and therefore through it
a new birth takes place, to beget one similar to himself — and this specifically through its being

clothed in a physical drop, which is not so with speech, etc.
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So too, through the Torah’s being clothed in physical deeds — “today to do them” — a truly new
light will be drawn through this from the Infinite Light, blessed be He, from above the chain of de-

scending worlds (hishtalshelus).
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And this is what is said, “There is nothing new under the sun”; whereas the toil of the Torah, which
is above the sun, draws down a new light. For the 600,000 letters of the Torah are the letters of
Thought.
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And behold, with a single Thought He sees and looks, etc. And the Torah is from the level of “Your
thoughts are very deep” — “deep” specifically, the level of the depth of Thought; and so concerning
teshuvah it is written, “From the depths.” And this is specifically through the Torah’s being clothed
in physicality, as in the analogy mentioned above.
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And the explanation and meaning of “new light” is this: it is known that the root of the whole chain
of descent (hishtalshelus) of Atzilus, Beriah, Yetzirah and Asiyah is drawn from the level of the kav
and the chut (the line and the thread); and it is drawn through the tzimtzum (contraction) and the

vacated space at first, and afterwards only a kav is drawn.
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Therefore whatever is drawn from the level of the illumination of the kav is not called a truly new
light, etc.; but the light drawn from the essence of the Infinite Light, which is above the vacated
space and the kav, is called a new light. And as our Sages of blessed memory said concerning the

words of Torah, “Every day let them be in your eyes as new,” etc.
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And therefore [He] is called chasan (bridegroom) — chus darga (“descend a level”) — “leaping upon
the mountains,” the aspect of leaping from above the chain of descent, etc. And therefore, with the
offerings of the princes, the Torah repeated [the account] for each one,
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and did not say, “And so did prince so-and-so offer,” but rather [this is] because, although the com-
binations of letters in each offering of all the princes are exactly the same, nevertheless the light
clothed in them is in each one the aspect of a truly new light. And as with “its weight was one hun-

dred and thirty,” which are five Names of Havayah:
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in each prince’s offering the aspect of five new Names of Havayah was drawn from the essence of
the Emanator, which was not drawn thus in that of the prince before him, etc. — along the lines of
“From the depths I have called You, Havayah.”
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And this is [the meaning of| “Go forth and gaze”: “Go forth” from the place of their root above in
Gan Eden, to be clothed in this physical world. For specifically [through] “today to do them,” in this
world, a new and renewed light will then be drawn through the Torah, etc., which is not so above,

in spirituality, as mentioned above.
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“Upon King Shlomo (Shlomo)” — upon the King to Whom peace (shalom) belongs. The explana-
tion: through a new light being drawn from above the chain of descending worlds (hishtalshelus),
there comes about the aspect of peace and the joining of two opposites — giver and receiver, fire
and water. And therefore our Sages of blessed memory said, “Whoever engages in Torah makes

peace in the heavenly household and in the earthly household.”
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For Malchus of Atzilus becomes Atik of Beriah and joins Atzilus with Beriah, even though Atzilus

and Beriah are two opposites.
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And this power exists in the level of Malchus of Atzilus because “their end is wedged in their begin-

ning,” and its root is from the level of Keser, which is the lowest level of the Emanator; therefore it

is able to join Atzilus with Beriah, Yetzirah and Asiyah.
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And as is known concerning “Dominion and fear are with Him”: therefore “He makes peace in His
heights,” etc. And this is “the King to Whom peace belongs,” namely, the level of Malchus of the
Infinite One (Ein Sof), from which all [forms of] peace are drawn.
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“With the crown with which his mother crowned him”
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“With the crown with which his mother crowned him”: for the commandments of the Torah are the

613 Biblical commandments and the seven Rabbinic commandments, which are the 620 pillars of

light, the level of Keser (the Crown) and of a crown (atarah); and this is what is above the chain of

descending worlds (hishtalshelus).
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Now, by way of analogy: the crown is made of precious stones that shine and sparkle greatly; yet the
substance of the stones themselves is only of the level of the inanimate, except that they are
refined.
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And because it is a wondrous thing that something inanimate, like a stone, should shine so much,
therefore they are very precious; and so it is placed as an ornament on the head, even though the

head is of honored standing, since in it dwells the light of Chochmah (wisdom), etc.
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So too, the commandments are performed with physical things, from the level of kelipas nogah;
but through the refinement (birur) this wondrous thing comes about: that the physical “something”
becomes nullified. Therefore a crown is made from this, and the level of the drawing down of

Keser, which is “above the sun,” etc.
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“On the day of his wedding” — this is the Giving of the Torah. It has already been explained above
why it is called “the day of his wedding”: that it is the drawing down of supernal Chochmah, the
“brain,” etc.; and in this is enclothed the power of delight, which is the inner dimension of the will,
as mentioned above.
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“And [on the day of] the gladness of his heart” — this is the building of the Holy Temple. That is, the
opening of the heart is called “the gladness of his heart,”
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whereas in exile [she] is called “sick with love,” for the circulation and flow of the spirit of life from
the heart to the limbs is not as it should be; and therefore she says, “Sustain me,” etc. — through

the Torah, which is called healing, as mentioned above.

TN 0101y °2 NARA DAR O OR 172V TTIRDD AnRwm niynn mam 4

Now, delight and joy seem to be one matter, but in truth they are two matters.
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For, by way of analogy, a rich man who has a treasure of silver and gold in his storehouse is joyful
and glad of heart even though he does not see it, and even though the money is several hundred

parsaos away from him.
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But because he knows that it is certainly there, whole, even though it is covered and hidden from
his eyes now, his heart rejoices greatly. And this is the matter and essence of joy: that it can be over

the good even when it is hidden and covered from one’s eyes.
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But delight and delectation come only when one sees with one’s very eyes the thing in which one
delights — like a father’s delight in his son, which is specifically when he sees him with his eyes;
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whereas from afar delight does not apply, only joy. And therefore one says the blessing over seeing

when one sees a person dear to him, etc.
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The analogue will be understood in the matter of the joy of a mitzvah. For the reasons of the Torah

have not been revealed now; for now nothing is revealed except that such is His will, blessed be He.
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And in the Time to Come the reasons of the Torah will be revealed — the level of supernal delight

that is in every mitzvah. However, even now it is known to us that [something] of the level of the
supernal delight is enclothed and drawn down into the mitzvah,
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only its essence is not grasped; and therefore great joy can come from this, as it is written, “with joy
and with gladness of heart, from the abundance of everything.”
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Just as the rich man rejoices over the treasure even though he does not see it with his eyes, etc. But
in the Time to Come the essence of the supernal delight will be revealed; and this is “Let him Kkiss

me with the kisses of his mouth.”
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And therefore the Holy Temple is called “the gladness of his heart,” for there too the light was hid-
den in the Ark and the Kapores (the Ark’s cover), etc. And likewise prayer with love and awe is also
only a grasp of [its] existence, and not of [its] essence.
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But “on the day of his wedding” — this is the Giving of the Torah — the level of delight was drawn
down; except that, nevertheless, now the delight is not revealed,
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for it too is enclothed in a garment, in physical things; rather, in the Time to Come it will be re-
vealed from within the garments. And about this it is said “and see,” in the sense of actual seeing,
as it is written, “And [your Teacher| will no longer hide [Himself],” etc., “and your eyes shall see,”

etc.
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According to this, the Midrash (in Parshas Bereshis, section 27) will be understood, on the verse
“and He was saddened to His heart”: Rabbi Berechiah said: A parable of a king who built a palace
through an architect.
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He saw it and it did not please him. With whom should he be angry, if not with the architect? So too,
“and He was saddened to His heart.” End of quote.
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For, according to what was explained above regarding “and on the day of the gladness of his heart
— this is the building of the Holy Temple”: that His attribute of Malchus (sovereignty), blessed be
He, is called “heart,” from which life-force is drawn to all the limbs, and afterwards the blood re-
turns from all the limbs to the heart.
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So too the level of “Your Kingship” is “the kingship of all worlds,” from which the flow of life-force
is drawn to [the worlds of] Beriah, Yetzirah and Asiyah; and this is the level of the light that fills all
worlds (memalei kol almin). And afterwards the arousal from below rises from Beriah, Yetzirah and
Asiyah to the level of Malchus.
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And this arousal from below is what is written, “And you shall love Havayah your G-d with all your
heart,” etc.
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And therefore the building of the Holy Temple, in which the sacrifices are offered — which is the
raising of mayin nukvin from the refinement of kelipas nogah and the animal soul — is called “the
gladness of his heart”; for gladness is the opening of the heart, through which the mayin nukvin
draws down mayin duchrin from the level of the light that encompasses all worlds (sovev kol
almin) into the light that fills all worlds.
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And therefore the opposite of this took place in the generation of the Flood, who kept provoking
[Him]. This is, by way of analogy, like when there is, G-d forbid, a defect in the limbs that prevents
the circulation and flow of the blood from the heart to the limbs and from the limbs to the heart,
etc.; and through this [the flow] from the brain into the heart is not drawn either, and the connec-

tion is cut off, etc.
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And this is the meaning of “and He was saddened to His heart”: that the light was not drawn in rev-
elation from the level of the light that encompasses all worlds to the level of the light that fills all
worlds, which is the level of Malchus, etc.
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And therefore in Parshas Noach, after he offered a sacrifice, and it is written, “And Havayah
smelled the pleasing fragrance,” it is written, “And Havayah said to His heart,” etc. And this is in
the manner of a semblance of [how]| the building of the Holy Temple, the place of the sacrifices, is

called “the gladness of his heart,” as mentioned above.
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