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A brief explanation of “A Shabbos of
complete rest” (Shabbos Shabbason)

The soul descends from “pure” to rise to “holy”: on Shabbos,
through the yoke of Heaven, Malchus and the souls rise to the
supernal kodesh, Chochmah. Yom Kippur, “Shabbos
Shabbason,” draws from the Holy of Holies, the source of
Chochmabh, and so it can make good every blemish; when Israel’s
arousal from below is fitting, the very essence of the Infinite
Light shines through, and the day is “Shabbos Shabbason hu.”
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THE BIG IDEA

The soul descends from “pure” to rise to “holy”: on Shabbos, through the yoke of
Heaven, Malchus and the souls rise to the supernal kodesh, Chochmah. Yom
Kippur, “Shabbos Shabbason,” draws from the Holy of Holies, the source of
Chochmah, and so it can make good every blemish; when Israel’s arousal from be-
low is fitting, the very essence of the Infinite Light shines through, and the day is
“Shabbos Shabbason hu.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

The maamar begins with the soul’s journey. Rooted in the vessels of Atzilus, which are G-dliness yet
still vessels, the soul is “pure”; it descends into a body to rise to “holy,” the light above the vessels,
Chochmah Ila’ah, the Chayah of Atzilus. The Alter Rebbe works this out through memalei and sovev,
through kadosh (a radiance in the lower worlds) and kodesh (Chochmabh itself), and through the four
tiers within Atzilus. The ascent comes through the yoke of mitzvos, because Malchus is rooted in
Chochmah and even in Keser; prayer hurls Malchus upward like the zarka stone, and on Shabbos it
rises into Abba. Yom Kippur goes further. It draws from the Holy of Holies, the upper three of Arich
Anpin, through the Kohen Gadol, who is great love. Within that drawing there are two levels: hi, when
only the Holy of Holies shines and the atonement reaches Imma, and hu, when Atik, “My holiness,”
shines and the atonement reaches Abba. The maamar offers several ways of drawing this line: Atik’s
Chesed and Gevurah, Adam Kadmon’s Yesod and Malchus, and finally the Infinite Light itself, hidden
in Radla.

OUTLINE

1 From “pure” to “holy” -5

The soul descends from “pure,” its root in the vessels of Atzilus, to rise to “holy,” the light above them.
Levites and Binah are purity, kohanim and Chochmah holiness; Nefesh, Ruach and Neshamah of Atzilus are
vessels next to Chayah, which is Chochmabh, the Atzilus of Atzilus.

2 Memalei and sovev; kadosh and kodesh 16-11

The vessels of Atzilus become the soul of the lower worlds (memalei); Chochmah, which stays in Atzilus, is
sovev. Kadosh is Atzilus’s radiance as Atik of each lower world, kodesh is Chochmah itself; within Atzilus,
the threefold kadosh is the lower part of Chochmah clothed in Binah, Z’eir Anpin and Nukva.
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The yoke of Heaven and the ascent of Malchus

Malchus is rooted in Chochmah and in Keser, so accepting the yoke of Heaven raises the souls. Prayer
throws Malchus up like the zarka stone; Malchus, ani, returns to ayin; Aharon enters “with zos”; on
Shabbos Malchus rises into Abba.

Yom Kippur and the Holy of Holies

Yom Kippur draws from the Holy of Holies, the upper three of Arich Anpin, above Chochmah, and fills
every blemish. The Kohen Gadol is the supernal Chesed that brings this light into revelation; in a person
he is ahavah rabbah, great love.

Hu and hi: Atik and the Holy of Holies

When Atik, “My holiness,” shines in the Holy of Holies, the day is hu and atones even for Abba; when the
generation lacks arousal from below, only the Holy of Holies shines, the day is hi, and atonement reaches
Imma. The inner oil and the outer hairs of the Thirteen Attributes express the difference.

Hu and hi within Atik and Adam Kadmon

Even within Atik, hu is the flow from its Chesed through Arich’s Keser (“snow like wool”), and the flow
from the Yesod of Adam Kadmon, drawn by the tribes’ going up, is higher than one from its Malchus.
The Kohen Gadol, through the Chambers of Beriah, brings Atik’s light to Abba and Imma.

The three heads and the hidden Infinite Light

If the Holy of Holies includes Radla, “My holiness” is the Infinite Light itself, hidden in the three heads
beyond their own grasp. Hi reveals its radiance through the heads; hu reveals its essence, the “good o0il.”
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129-31

KEY CONCEPTS

Pure and holy (tahor and kadosh) “wix1/ R 77170
wIp

“Pure” is the soul’s root in the vessels of Atzilus, clear and
unconcealing;
Chochmah, to which the soul rises through its life in the
body.

“holy” is the light above the vessels,

He and His vessels; He and His life-forces °m1172117°R
ST AR /

Two unities in Atzilus: G-d one with the vessels (Nefesh,
Ruach and Neshamah of Atzilus) and G-d one with the
lights (Chayah, Chochmah). The soul’s ascent is from the
first to the second.

Kadosh and kodesh w7/ w11p

Kadosh, with a vav, is a radiance drawn down, Atzilus as
the transcendent Atik of a lower world; kodesh is
Chochmabh itself, the supernal holiness.

Zarka Xp7t

A cantillation note meaning “thrown”: Malchus hurled
back up to its source, as a stone from a sling, through the
letters of prayer and the refinement of the animal soul.
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The Keser, Chochmah and Binah of Arich Anpin, the
source of Chochmah; in the end, the three heads in which
the Infinite Light is hidden. Yom Kippur draws from this
level.

Atik (Atika Kadisha) p°ny

The lowest level of the Emanator, G-d’s own level that
shines within the emanated; “My holiness is above your
holiness.” Its “Shabbos

Shabbason hu.”

revelation makes the day

Shabbos Shabbason hu and hi ®°77/ X1 1102w naw

The masculine and feminine phrasings of Yom Kippur: hu
is a revelation from Atik (or from Atik’s Chesed, or from
the Yesod of Adam Kadmon, or the essence of the Infinite
Light); hi is the lower drawing that receives.

Great love (ahavah rabbah) 1127 m27%

The Kohen Gadol in a person’s service: a love beyond the
natural love inherited from Avraham, from the heart’s in-
nermost depth.
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SECTION 1 - 11-5

From “pure” to “holy”
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A brief explanation of the verse “A Shabbos of complete rest” (Shabbos Shabbason), etc.

The heading announces a short explanation of “Shabbos Shabbason,” “a Shabbos of complete rest,” a name
the Torah gives Yom Kippur. The Torah says it twice with different pronouns, once “it (hu) is a Shabbos of
complete rest for you” and once “it (hi) is a Shabbos of complete rest for you,” and the maamar works toward
explaining both.
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The souls’ descent from the level of “it is pure” to be clothed in a body is for the sake of an ascent
to the level of “And you shall be holy people to Me.”
The maamar opens with a principle: the soul descends into a body for the sake of a greater ascent. Before the
descent it is at the level of “it is pure,” words from the morning blessing (“My G-d, the soul You placed within

me, it is pure”); through life in the body it can rise to “holy,” as in “And you shall be holy people to Me” (Exo-
dus 22:30).
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See the introduction to Pri Etz Chaim, that all the Torah and mitzvos are to draw down an addition
of light beyond the fixed allotment, etc.; see there at length.

Pri Etz Chaim, a work of the Arizal’s teachings on prayer and the mitzvos, explains in its introduction that the
Torah and mitzvos draw down light beyond the measure fixed in creation. That added light is what makes the
soul’s descent worthwhile.
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And see what is written about this in the explanation on the verse “And I will make your windows of
kadkod”: the point is that the souls are drawn from the inner dimension (pnimiyus) of the vessels,
and the angels from the outer dimension (chitzoniyus) of the vessels. And the meaning of the ves-
sels of Atzilus

A parallel discourse, on “And I will make your windows of kadkod” (Isaiah 54:12), explains that souls come

from the inner dimension of the vessels of the Sefiros, and angels from their outer dimension. The Alter

Rebbe now clarifies what “vessels” means in Atzilus, the highest world.
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is that Chesed itself is what is called the level of a vessel, as the saying goes, “Chesed is the right
arm,” whereas the light is of the level of “He is not any of these attributes at all.”
In Atzilus an attribute such as Chesed is itself the “vessel”; the Tikkunei Zohar (Patach Eliyahu) pictures the

Sefiros as limbs: “Chesed is the right arm.” The light within them is G-d Himself, of whom the same passage
says that He “is not any of these attributes at all.”
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Nevertheless, the vessels of Atzilus are actual G-dliness and are called “He and His vessels are one”
(ihu vegarmohi chad). Therefore it is called “it is pure” (tehorah hi), a term of clarity, for it is not
something that conceals His holiness, may He be blessed, as do Beriah, Yetzirah and Asiyah, of
which it is said, “and from there it parted,” which is not so in Atzilus.
Even so, the vessels of Atzilus are G-dliness itself, as the Tikkunei Zohar says, “He and His vessels are one.”
That is why a soul rooted there is called “pure” (tehorah), which the Alter Rebbe reads as “clear” or “bright”:

Atzilus does not hide G-d’s holiness, unlike Beriah, Yetzirah and Asiyah, of which it is said, “and from there
it parted” (Genesis 2:10), the point below which things branch off into separate existence.
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And their ascent to the level of kodesh (“holy”) means into the Infinite Light (Or Ein Sof) that is
above the vessels of Atzilus. And see what is written about this in the discourse beginning “Remem-
ber the Shabbos day to sanctify it,” that the ascent is from the level of “He and His vessels are one”
to the level of “He and His life-forces are one,” etc.; see there.

The ascent to “holy” is an ascent into the Infinite Light that is above even the vessels of Atzilus. The Torah

Ohr discourse on “Remember the Shabbos day to sanctify it” describes it as rising from the unity of “He and
His vessels” (G-d one with the vessels) to the unity of “He and His life-forces” (G-d one with the lights).
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Now, purity is mentioned regarding the Levites, and holiness regarding the kohanim. See the
Zohar, Parshas Shemini (39a), that the Levites are from Binah and the kohanim from Chochmabh;
and see further in Parshas Beha’alosecha (151b)

Scripture speaks of “purity” for the Levites and “holiness” for the kohanim. The Zohar on Shemini ties the
kohanim to Chochmah and the Levites to Binah: the oil the kohanim inherit comes from the side of Thought,
and the wine of the Levites from the side of Imma.
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and in Parshas Korach (177b). Now we must understand how this fits with what was said above, that
the souls are rooted in the inner dimension of the vessels, and the ascent is into the level of the
light.

More Zohar passages (Beha’alosecha, Korach) are cited for the same point. This raises a difficulty: the souls
were said to come from the vessels and to ascend into the light, so how can “pure” and “holy” be Binah and
Chochmah, which are both Sefiros?
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It may be explained according to what is written in Etz Chaim, Sha’ar 41, chapter 7, that the three
levels of Nefesh, Ruach and Neshamah of Atzilus are lights relative to Beriah, Yetzirah and Asiyah,

yet they are nevertheless called vessels relative to the level of Chayah of Atzilus,

The answer comes from Etz Chaim: the three lower soul-levels of Atzilus, Nefesh, Ruach and Neshamah, are
“lights” compared with the worlds below, yet “vessels” compared with the Chayah of Atzilus. Whether some-
thing counts as light or vessel depends on what it is compared with. The Kehot note remarks that in current
printings of Etz Chaim the passage carries a different number.
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which is the higher Chochmah (Chochmah Ila’ah) of Atzilus; so much so that even Binah, which is
Neshamabh, is called a bodily house for Chochmah, which is Chayabh.

The Chayah of Atzilus is Chochmah Ila’ah, the higher wisdom. Next to it even Binah, the Neshamah level, is
called a “bodily house” for Chochmah, so Binah fits “pure” (the vessels) and Chochmah fits “holy” (the light).
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And this is [the meaning of] “His life-forces” and “His vessels”: “His vessels” are Nefesh, Ruach
and Neshamah, and “His life-forces” is Chayah, the level of Chochmah; see there. That is, the three
vessels mentioned above, the Nefesh, Ruach and Neshamah of Atzilus, are the Beriah, Yetzirah and
Asiyah of Atzilus.

This explains the pair “His life-forces” and “His vessels”: the vessels are Nefesh, Ruach and Neshamah of

Atzilus, and the life-force is Chayah, which is Chochmah. Within Atzilus these three vessels form its own
Beriah, Yetzirah and Asiyah, a lower tier inside the highest world.
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And Chayah, which is Chochmabh, is the Atzilus within Atzilus. It is like, by way of analogy, a per-
son: the intellect is truly united with the soul, so much so that the soul is named after the intellect,
“the intellectual soul,” as is explained elsewhere; whereas thought, speech and action are gar-
ments, etc.

Chayah, or Chochmabh, is “the Atzilus within Atzilus.” In a person, the intellect is so united with the soul that

the soul is named after it, “the intellectual soul,” while thought, speech and action are only garments the

soul puts on.
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And see what is written about the level of Chayah in the explanation on the verse “And G-d spoke all
these words.” And this is [the meaning of] the descent for the sake of an ascent.

The level of Chayah is treated at length in Likkutei Torah’s explanation of “And G-d spoke all these words”
(Exodus 20:1). All this shows what “descent for the sake of ascent” means: from the vessels to the light, from
“pure” to “holy.”
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And this is what is said right after it: the souls of Israel are rooted in the level of thought, that is,
Beriah; and, in Atzilus, that is Binah, which is the Beriah within Atzilus; and then they are [at the
level of] “it is pure.”

Right after “it is pure,” the morning blessing says, “You created it.” The Alter Rebbe reads this in two stages:

first the souls of Israel are rooted in divine thought, which is Beriah, and within Atzilus that is Binah, the

Beriah of Atzilus, where they are still “pure.”
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SECTION 2 - 16-11

Memalei and sovev; kadosh and kodesh
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And afterwards [comes] “You created it,” which is actual Beriah, for “Binah nests in the Throne.”
And see what is written elsewhere, in the discourse beginning “To understand what is said in the
Haggadah, ‘This matzah,’” on the difference between the intellect (mochin) of Imma, which is the
source and order of the chain of descending worlds (hishtalshelus), and the mochin of Abba, which
iswhat is above the order of hishtalshelus.
Only afterward does “You created it” mean actual Beriah, the World of Creation, as the Kabbalists say, “Bi-
nah nests in the Throne,” the Throne being Beriah. The discourse on “This matzah” contrasts the mochin of

Imma (Binah), the source of the ordered chain of worlds, with the mochin of Abba (Chochmah), which is

above that order.
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And this is the meaning of what was mentioned, that the ascent is from the level of the light that fills
all worlds (memalei kol almin) to the level of the light that encompasses all worlds (sovev kol
almin). For “Binah nests in the Throne,” which is Beriah, Z’eir Anpin in Yetzirah, and Malchus in
Asiyah; that is, the thirty vessels of Atzilus that become a soul for Beriah, Yetzirah and Asiyah: the
ten inner vessels in Beriah,

The ascent “from memalei to sovev” means this: the levels of Atzilus from Binah down each become the soul

of a lower world: Binah in Beriah, Z’eir Anpin in Yetzirah, Malchus in Asiyah. Thirty vessels of Atzilus, ten in-

ner, ten middle and ten outer, animate Beriah, Yetzirah and Asiyah, the ten inner ones in Beriah.
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the middle ones in Yetzirah, and the outer ones become a soul for Asiyah; see about this in Iggeres
HaKodesh, on the verse “And David made a name.” And this is [what is meant by] the light that fills
all worlds, and from there is the root of the souls before their descent into the body,

The middle vessels animate Yetzirah and the outer ones Asiyah; Iggeres HaKodesh discusses this in its letter

on “And David made a name” (II Samuel 8:13). This clothing of Atzilus in the worlds is memalei, the light
that fills all worlds, and it is the root of the souls before they descend into bodies.
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for they are drawn from the vessels of Atzilus, as mentioned above. And the ascent, to become
“holy people,” is into the higher Chochmah of Atzilus, which is called the light that encompasses
all worlds, since it is not clothed in Beriah, Yetzirah and Asiyah; for from Binah downward [the lev-
els] are clothed in Beriah, Yetzirah and Asiyah, “Binah nests in the Throne,” whereas the higher
Chochmabh shines in Atzilus.

The souls come from the vessels of Atzilus, which fill the worlds. Their ascent to “holy people” is into

Chochmah Ila’ah, which does not clothe itself in the lower worlds and is therefore called sovev; Binah and

below enter the worlds, but Chochmah shines in Atzilus.
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For Atzilus, relative to Beriah, Yetzirah and Asiyah, is called the light that encompasses all worlds.
And see what is written in the discourse beginning “Who has counted,” on “and the number of the
fourth of Israel.”

Seen from the lower worlds, Atzilus as a whole is called sovev. The discourse on “Who has counted the dust of
Yaakov” (Numbers 23:10) treats this in its explanation of “the fourth of Israel.”
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As for the matter of kadosh and kodesh, it may be explained that Malchus of Atzilus breaking
through the screen between Atzilus and Beriah and becoming Atik for Beriah is what is called ka-
dosh, which is a radiance of the light that encompasses all worlds; for the Atik of Beriah is the en-
compassing light (sovev) of Beriah, and [it is] above the level of the light that fills all worlds within
Beriah.

Two words for holiness are now distinguished: kadosh, written with a vav, and kodesh, without one. Kadosh

is Malchus of Atzilus breaking through the screen that separates Atzilus from Beriah and becoming Atik, the
transcendent core, of Beriah; that is an encompassing (sovev) light for Beriah, above the light that fills it.
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And in the same way the Atik of Yetzirah and the Atik of Asiyah. Nevertheless, all this is called ka-
dosh with a vav, which is the drawing down of a mere radiance, whereas the supernal kodesh is the
higher Chochmabh itself, which shines

The same happens for each world: there is an Atik of Yetzirah and an Atik of Asiyah. All such kadosh, with its

added vav, is only a radiance drawn down, while the supernal kodesh is Chochmah Ila’ah itself.
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only in Atzilus itself, as is written in Etz Chaim, Sha’ar 47, chapter 1, that the level of the point of
Malchus of Atzilus that broke through the screen and descended to become Atik for Beriah certain-
ly no longer bears any comparison to Atzilus, etc.; see there.

Chochmah Ila’ah shines only in Atzilus itself. Etz Chaim states that the point of Malchus of Atzilus that broke

through the screen to become Atik for Beriah no longer bears any comparison with Atzilus; the Kehot note

gives the place in current editions as chapter 6 of the Sha’ar on the order of the four worlds.
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Alternatively, it may be said that the level of kodesh and the threefold kadosh apply even in Atzilus
itself; for it has already been explained that in Atzilus itself there are also the four levels of Atzilus,
Beriah, Yetzirah and Asiyah, in which the higher Chochmah is called Chayah, and it is the Atzilus
within Atzilus.

A second approach: kodesh and the threefold kadosh are both found within Atzilus itself. Atzilus has its own

four tiers, its own Atzilus, Beriah, Yetzirah and Asiyah, and its highest tier, Chochmah Ila’ah, is called
Chayah.
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And this is the supernal kodesh itself. And Binah is called the Beriah within Atzilus, and from there
comes the level of purity, as it is written of the Levites, “to purify them”; and Z’eir Anpin and Nukva
are the Yetzirah and Asiyah within Atzilus.

In this reading Chochmah is the supernal kodesh, and Binah is the Beriah within Atzilus and the source of

“purity”; that is why the Levites, who are from Binah, are “purified” (Numbers 8:7). Z’eir Anpin and Nukva
are the Yetzirah and Asiyah within Atzilus.

[0 yyal 17”92 19991 11D 23tzm.7 [oonys 3] 87X 1°1Y 9N 11”?}7.‘! WP 22001 D°2%pn ’a nnv’?y qwnn
L[F7PR om e mn wea] 2N 0T 973 12 W0 [nxey maonn] YT ROW 1101 ot 4 712] 1’8 R”°NY

And three encompassing [lights] (makifim) are drawn upon them from the level of the supernal
kodesh, and this is the matter of the threefold kadosh, etc. And see Etz Chaim, Sha’ar 41, chapter 7,
that the level of Chayah, which is the higher Chochmah, also contains the levels of Nefesh, Ruach,
Neshamah, Chayah and Yechidah,

Three encompassing lights from the supernal kodesh rest on Binah, Z’eir Anpin and Nukva, and they are the
three times kadosh in the angels’ “Holy, holy, holy” (Isaiah 6:3). Etz Chaim teaches that Chayah itself has all
five soul-levels; the Kehot note gives the place in current editions as Sha’ar HaMochin, the beginning of
chapter 5 and the end of chapter 7.
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and the levels of Nefesh, Ruach and Neshamah of Chayah are clothed in the Nefesh, Ruach and
Neshamah of Atzilus, which are Binah and Z’eir Anpin and Nukva. If so, it may be said that the lev-
els of Nefesh, Ruach and Neshamah of Chayah are the threefold kadosh, and the Chayah and
Yechidah within the level of the higher Chochmah are the supernal kodesh itself.

The Nefesh, Ruach and Neshamah of Chayah are clothed in Binah, Z’eir Anpin and Nukva, and they are the
threefold kadosh. The Chayah and Yechidah of Chochmah, which are not clothed below, are the supernal
kodesh itself.

SECTION 3 - 112-15

The yoke of Heaven and the ascent of Malchus
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2. Now, as for this ascent [coming] through the yoke of mitzvos, which is the acceptance of the yoke
of the kingdom of Heaven, the explanation is that “Abba founded the daughter”: Malchus is rooted
in the higher Chochmabh, the supernal kodesh itself.

Section 2 explains why the ascent comes through “the yoke of mitzvos,” the acceptance of the kingship of
Heaven. The phrase “Abba founded the daughter” means that Malchus, the “daughter,” is rooted in
Chochmah, Abba, the supernal kodesh, so accepting G-d’s kingship joins a person to Chochmah.
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Therefore it too is called kodesh, as is explained in the Zohar, Parshas Pinchas (page 254b), that it
iswritten, “for it is holy (kodesh) to you”; see there. And therefore, through this, the souls ascend to
the supernal kodesh.

Because of this root, Malchus too is called kodesh, as the Zohar on Pinchas explains from the verse “for it is
holy (kodesh) to you” (Exodus 31:14). Through Malchus, then, the souls rise to the supernal kodesh.
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One may further say that the souls’ rising from the level of the unity of “He and His vessels” to the

i

level of the unity of “He and His life-forces,” mentioned above, comes about through drawing

down the light of Keser, which is above even Chochmah, which is called Chayah; for since

A further explanation: rising from the unity of “He and His vessels” to the unity of “He and His life-forces”
requires drawing down Keser, the Crown, which is above even Chochmah, here called Chayah.
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it is above both levels, “His life-forces” and “His vessels,” it is therefore what joins the two levels

mentioned above (as is written in a similar way elsewhere, on the verse “gathering wood,” etc.).

Because Keser is above both levels, it can join them, as only something higher than two things can unite
them. A similar point is made in the discourse on the man “gathering wood” (Numbers 15:32).
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And the drawing down of Keser also comes about through the yoke of mitzvos, for Malchus too is
rooted in the level of Keser, which is why it is called “the supernal Keser, which is the Crown of

Malchus,” etc.

Keser too is drawn down through the yoke of mitzvos, because Malchus is rooted in Keser as well. The
Tikkunei Zohar says it outright: “the supernal Keser is the Crown of Malchus,” the lowest bound up with the
highest.
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And see what is written about this in the discourse beginning “Who has counted,” mentioned

above, regarding “I have even made it”; and as is written in the Zohar, Bereishis (page 24a),

The discourse on “Who has counted,” cited earlier, discusses this in connection with “I have even made it”
(Isaiah 43:7). The Alter Rebbe then turns to the Zohar on the cantillation note zarka.
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regarding “the zarka that is thrown to a known place”; and in the Mikdash Melech there, which
writes: “And at known times, when it rises to the very top and is thrown up to Arich, which is called
Ein Sof, it is then called zarka,

Zarka, a cantillation note whose name means “thrown,” is described in the Zohar as “thrown to a known

place.” The Mikdash Melech, a commentary on the Zohar, explains that at certain times Malchus rises to the

very top, thrown up as far as Arich Anpin, which it calls Ein Sof, and then it is called zarka.
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for it is a stone that is thrown upward within the sling, which is the lip, by the five articulations of
the mouth, etc.” End of quote. It is possible to say that this means that the letters of prayer are
called stones, and it is known that crowns are made of them, as is written in the discourse begin-
ning “The mezuzah on the right,” etc.

Malchus is like a stone hurled upward from a sling; the sling is the lips and the force is the five places of ar-

ticulation in the mouth. The Alter Rebbe suggests that the stones are the letters of prayer, from which crowns

are made, so prayer lifts Malchus to Keser.
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And this is the matter of “the zarka that is thrown,” etc. Along these lines one may explain the
sprinkling (zerikah) of the blood of the daily offering (tamid): it is to arouse the level of zarka men-
tioned above. And nowadays it is the elevation of the animal soul, for by the power of this refine-
ment one brings about the ascent of Malchus. And see what is written in the discourse beginning
“On the twenty-fifth of Kislev”; and see further on the matter of zarka, etc.,

Zarka also explains the Temple’s “sprinkling” (zerikah) of the blood of the daily tamid offering, which awak-

ened the zarka above. Today the same work is the raising of the animal soul: refining it lifts Malchus. The
discourse on the twenty-fifth of Kislev and Pardes on zarka are cited for more.
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in Pardes, Sha’ar HaTe’amim, chapter 1. And this is also the meaning of “I am like a verdant cy-
press,” as is written in Pardes there, that ani (“I”) has the letters of ayin (“nothing”); and see the
Zohar, Parshas Shelach (158b), on the matter of ayin.

Pardes, Rabbi Moshe Cordovero’s work, also explains “I am like a verdant cypress” (Hosea 14:9) in its section
on the cantillation notes: ani, “I,” has the same letters as ayin, “nothing.” The Zohar on Shelach discusses
ayin as a level far above even the Tree of Life.
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Now, the level of His sovereignty (Malchus), may He be blessed, which is called ani (“I”), is rooted
in the level of ayin (“nothing”), as mentioned above, except that it descended, “like a verdant cy-

press”; but afterwards it is what rises up to its root.

G-d’s Malchus, which says “I” (ani), is rooted in ayin, the “nothing” beyond grasp, as said above of its root in
Keser. It descends “like a verdant cypress” to rule the worlds, but afterward it rises back to its root.
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And this is the level of zarka mentioned above. And this is the meaning of “Unique One, Life of the
worlds” and “Unique King,” etc., which we say in Baruch She’amar and in Yishtabach. And see what
is written about this in the explanation on the verse “For You are my lamp.”

That return upward is zarka. The morning prayers express it when Baruch She’amar and Yishtabach pair

“King” with “Unique One, Life of the worlds,” and the discourse on “For You are my lamp” (Il Samuel 22:29)

explains it further.
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Now, through this it also raises the souls of Israel that are bound up with it, as is explained else-
where on the meaning of “So that glory may sing praise to You and not be silent,” and through this,
“Havayah my G-d, I will thank You forever.”

As Malchus rises, it also lifts the souls of Israel who are bound to it. The Alter Rebbe refers to an explanation

of “So that glory may sing praise to You and not be silent; Havayah my G-d, I will thank You forever” (Psalms
30:13).
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And this is the meaning of “With this (bezos) shall Aharon come into the Holy (hakodesh)”: specifi-
cally “with this” (zos), which is the attribute of His sovereignty, may He be blessed, whose root is
exceedingly high and exalted.

This is the meaning of “With this (bezos) shall Aharon come into the Holy” (Leviticus 16:3), the opening of

the Yom Kippur service. “This” (zos) means the attribute of Malchus, whose root is exceedingly high, so the
Kohen Gadol enters the inner sanctum by means of Malchus.
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Therefore it is said, “and a fool does not understand this (zos).” And see the Midrash Rabbah,
Parshas Acharei, section 21, on “With this shall [Aharon| come”; and see what is written elsewhere
on the verse “Let not the wise man glory,” etc., “but only in this let him glory,” etc., “and right-
eousness in the earth”; and this is the meaning of “And righteousness exalts,” etc.
Because zos is so lofty, “a fool does not understand this (zos)” (Psalms 92:7). Vayikra Rabbah 21 expounds
“With this shall Aharon come,” and Jeremiah’s “Let not the wise man glory... but only in this let him glory...

righteousness in the earth” (Jeremiah 9:22-23) and “righteousness exalts” (Proverbs 14:34) are tied to the
same theme.
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Now, the ascent is on Shabbos, as it is said, “for it is holy (kodesh) to you”; for Shabbos is the intel-
lect (mochin) of Abba, and [it is] the ascent of Malchus into the light of Abba.

This ascent of Malchus happens on Shabbos, of which the Torah says “for it is holy (kodesh) to you” (Exodus
31:14). Shabbos is the mochin of Abba, Chochmah, when Malchus rises into the light of Abba, the supernal
kodesh.
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Yom Kippur and the Holy of Holies
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3. However, the filling of all the blemishes is on Yom Kippur, which is “a Shabbos of complete rest”
(Shabbos Shabbason), which is the level of the Holy of Holies (kodesh hakodashim), which is far, far
above even the level of the supernal kodesh and the higher Chochmah, as it is written, “And
Chochmah is found from ayin (nothing),” and as is written above in the name of the Zohar on
Mishpatim
Section 3: Shabbos lifts Malchus to Chochmah, but filling every gap left by sin happens only on Yom Kippur,
“Shabbos Shabbason,” which corresponds to the Holy of Holies. That level is far above even Chochmah, the

supernal kodesh: “Chochmah is found from ayin” (Job 28:12), and the Zohar on Mishpatim says that
Chochmah comes from the place called the Holy of Holies.
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(page 121, end of side b). Therefore, through a drawing down from this level, all the blemishes are
filled. And this is [the meaning of] “And he shall atone for the Holy (hakodesh),” etc.

Since the Holy of Holies is the source of Chochmah, a drawing down from it can fill every blemish, even
those that reach very high. This is the meaning of “And he shall atone for the Holy” (Leviticus 16:16), said of

the Yom Kippur service.
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That is, through the Kohen Gadol, who enters the House of the Holy of Holies. And this is along the
lines of what is written in the Zohar, at the beginning of Parshas Yisro (67b): “There is a King
above, who is the mystery of the Holy of Holies, and beneath Him there is a kohen,” etc.,

The atonement comes through the Kohen Gadol entering the Holy of Holies. The Zohar at the beginning of

Yisro says that in holiness there is a King with a kohen serving beneath Him: “There is a King above, who is
the mystery of the Holy of Holies, and beneath Him there is a kohen.”
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“who is called great,” etc. And see there in the commentary of the Ramaz: “There is a King above”
means the Malchus of Adam Kadmon, which becomes Atik for Atzilus, and its radiance is chiefly in
the Keser, Chochmah and Binah of Arich; and this is the meaning of the Holy of Holies: they are the
Keser, Chochmah and Binah of Arich, etc.

That kohen is the one “called great.” The Ramaz (Rabbi Moshe Zacuto) explains the “King above” as the

Malchus of Adam Kadmon, the primordial level above Atzilus, which becomes Atik, the inner core of Atzilus,

and shines chiefly in the Keser, Chochmah and Binah of Arich Anpin; these three are the Holy of Holies.
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And the Kohen Gadol is the supernal Chesed of Arich, which is called “the day that includes all the
days.” And it is he that draws the light from the Keser, Chochmah and Binah of Arich Anpin to be
revealed in the higher Chochmah

Above, the Kohen Gadol is the supernal Chesed of Arich Anpin, called “the day that includes all the days.” He

draws the light of the Keser, Chochmah and Binah of Arich Anpin down so that it is revealed in Chochmah
Ila’ah.
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of Atzilus; see there. And it is along the lines of what is mentioned elsewhere on the meaning of
“You are a kohen”; see the commentary of the Ramaz on the Raaya Mehemna, Parshas Eikev, that
he draws from the level of “He” (hu) to be in the level of “You” (atah), that is, from concealment to
revelation, etc.

This happens in Chochmah Ila’ah of Atzilus. The verse “You are a kohen” (Psalms 110:4) is explained in the

same way, following the Ramaz on the Raaya Mehemna (Eikev; the Kehot note gives the page as 271a): the
kohen draws from “He” (hu), G-d hidden, to “You” (atah), G-d revealed and addressed.
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And the level of the Kohen Gadol below, in the service of G-d, is the level of great love (ahavah rab-
bah). For a kohen is the level of Chesed, which is love,

In a person’s service of G-d, the Kohen Gadol corresponds to ahavah rabbah, “great love.” A kohen in gener-

al stands for Chesed, which is love.
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but a Kohen Gadol is great love, which is the level of “and abundant in kindness (rav chesed).” And
see what is written in the discourse beginning “When you light the lamps” about the great love of

Aharon,

The Kohen Gadol is “great” love, the quality of “abundant in kindness (rav chesed).” The discourse on
“When you light the lamps” (Numbers 8:2) discusses Aharon’s great love.
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which is above the level of the natural love that comes from the level of “kindness to Avraham.”
And see what is written in the discourse beginning “And you shall make holy garments for
Aharon.” And this is the inner dimension of the heart: “To You my heart said, ‘Seek My face,’” etc.;

see what is written in the discourse beginning “You are standing.”

This love is above the natural love that comes from “kindness to Avraham” (Micah 7:20). It is the love of the
heart’s inner depth, “To You my heart said, ‘Seek My face’” (Psalms 27:8), discussed further in the discours-

es on “And you shall make holy garments for Aharon” and “You are standing.”

SECTION 5 - 119-25

Hu and hi: Atik and the Holy of Holies
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Now, in this drawing down from the level of the Holy of Holies there are also two levels: the first is
called “Shabbos Shabbason hu,” and the second is called “Shabbos Shabbason hi.” That is,

Even the drawing down from the Holy of Holies has two levels, matching the Torah’s two phrasings: “Shab-
bos Shabbason hu” (Leviticus 23:32), with a masculine pronoun, and “Shabbos Shabbason hi” (Leviticus
16:31), with a feminine one.
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the Holy of Holies itself is the level of the Keser, Chochmah and Binah of Arich, while the main
drawing down must be from the level of Atik that shines within it, which is the lowest level of the
Emanator. And this is the meaning of “There is a King above”: that is, the Malchus of Ein Sof, “who
is the mystery of the Holy of Holies,” which is clothed in the Keser, Chochmah and Binah of Arich.
The Holy of Holies itself is the Keser, Chochmah and Binah of Arich Anpin, but the main drawing down must
come from Atik shining within it, called “the lowest level of the Emanator”: it still belongs to G-d the

Emanator rather than to what He emanated. The Zohar’s “King above... the mystery of the Holy of Holies” is
this Malchus of Ein Sof clothed in Arich’s upper three.
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The explanation of “There is a King above” will be understood according to what is written in the
discourse beginning “The voice of my beloved,” on “Your kingship is a kingship of all worlds”: that
“Your kingship” means, by way of analogy, the light when it is included in the luminary, for then it
is truly united with the essence of the luminary, etc.

The discourse on “The voice of my beloved” explains “Your kingship is a kingship of all worlds” (Psalms

145:13): “Your kingship” is like light still contained in its source and one with it. So the “King above” is
Malchus while it is still one with Ein Sof.
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Now, when the revelation is drawn from the level of Atik itself, it is then called “Shabbos Shabbason

hu,” in the masculine; for it is the source of the flow, and the level of Arich Anpin,

When the revelation comes from Atik itself, Yom Kippur is “Shabbos Shabbason hu,” with the masculine pro-
noun, because Atik is the source that gives. In Kabbalah the masculine stands for the one who gives and the
feminine for the one who receives.
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which is the root of the emanated beings, receives from this level. And the revelation of the level of
Atik, it is possible to say, is above the level of the Holy of Holies.

Arich Anpin, the root of everything emanated, receives from Atik. So a revelation of Atik is above the Holy of
Holies, which is the upper three of Arich Anpin.
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This is like what is explained elsewhere on the meaning of the saying of our Sages, of blessed mem-
ory, “Could it be [that you are to be holy]| like Me? The verse teaches, ‘For I am holy’: My holiness is
above your holiness.” This does not mean like His actual being and essence, G-d forbid, for how

could it enter the mind to say so?

On “You shall be holy,” the Midrash asks, “Could it be like Me?” and answers from “For I am holy”: “My holi-
ness is above your holiness.” The Alter Rebbe first rules out that anyone ever compared a person’s holiness
with G-d’s very essence; no one could think that.
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Rather, the meaning of “like Me” is His radiance, may He be blessed, that is clothed in the root of
the emanated beings; and this is the level of Atik, which is called the lowest level of the Emanator.

“Like Me” means G-d’s radiance clothed in the root of all the emanated levels, which is Atik, called “the low-

est level of the Emanator.” This is the “My holiness” that is above “your holiness.”
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If so, this level is above even the level of the Holy of Holies, which is what is called “your holiness,”

for it is the root of the emanated beings;

So Atik is above even the Holy of Holies. The Holy of Holies is called “your holiness” because it is the root of
the emanated levels.
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whereas the level of Atik is called “My holiness,” for it is the lowest level of the Emanator, except
that it is what shines in the level of the Holy of Holies, and then it is called “Shabbos Shabbason
hu.”

Atik is “My holiness,” G-d’s own lowest level, yet it shines within the Holy of Holies. When it does, Yom
Kippur is “Shabbos Shabbason hu.”

5Y 9931 AR 2RI ANV NAWY PPIYA 7OWTN 2T 0 1772 RPN WA WP 70N 171y N
T TINAW NIW N2 19YE WD PRI RIAR TIRD YT DD DY [hvox] PER 973 KoY WP

And this is the meaning of “the holy King.” And see what is written elsewhere, in the discourse be-
ginning “And it shall be, from one new moon,” on “and Shabbos in its Shabbos.” And then it is
said, “And he shall atone for the Holy (hakodesh),” for it also fills in even the blemish that touches
the light of Abba, which is called the supernal kodesh. And the level of “Shabbos Shabbason hi”

This is the meaning of “the holy King,” said in the prayers of the Days of Awe: the “King above,” Atik, shining
in the Holy. Then “he shall atone for the Holy” reaches even blemishes that touch Abba, the supernal
kodesh; the discourse on “From one new moon” (Isaiah 66:23) is cited for “Shabbos in its Shabbos.”
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iswhen the generations are not worthy and there is no arousal from below as there should be; then
the drawing down is not from the level of Atik itself. Nevertheless, the light is drawn from the level
of the Holy of Holies itself, which is the Keser, Chochmah and Binah of Arich Anpin,

“Shabbos Shabbason hi” is when the generations are not worthy and there is not enough arousal from below,
that is, not enough effort on our part. Then the revelation does not come from Atik itself, though light still
comes from the Holy of Holies, the Keser, Chochmah and Binah of Arich Anpin.
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except that the level of which our Sages, of blessed memory, said, “My holiness is above,” etc., does
not shine in it, as mentioned above; and then it is called “Shabbos Shabbason hi.”

In that case the level the Sages called “My holiness is above” does not shine within the Holy of Holies. The
day is then “Shabbos Shabbason hi,” with the feminine pronoun.
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And then it atones only for the blemish that reaches the Sanctuary of the Holy (mikdash hakodesh),
which is Binah, which receives from Chochmah, just as the level of hi (“she”) receives from the lev-
el of hu (“he”), etc.

In the hi state, the atonement reaches only blemishes that touch “the Sanctuary of the Holy” (Leviticus

16:33), which is Binah. Binah receives from Chochmah, just as the feminine hi receives from the masculine
hu.
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The explanation of the matter may be given according to what the Ramaz writes on Parshas Vayikra
(page 15b) and on Parshas Emor (page 94): that in the tikkunim of the beard (tikkunei dikna),
which are the Thirteen Attributes of Mercy, there are two levels: the first, the hairs, and there is the
presence of Imma; and the second, the inner light within them, which is the presence of Abba.

The Ramaz explains (on the Zohar’s Vayikra and Emor) that the “tikkunim of the beard,” the Kabbalistic im-

age for the Thirteen Attributes of Mercy, have two layers. The hairs correspond to Imma (Binah), and the in-
ner light within them corresponds to Abba (Chochmah).
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Now, the hairs themselves are drawn from Arich Anpin, but the inner [light] clothed within them,
which is the level of “like the good oil,” etc., “running down upon the beard,” is drawn from the
light of Atik that is clothed in the Keser and Chochmah of Arich Anpin. And see what is written else-
where on “And Yosefwas brought down to Egypt,”

The hairs come from Arich Anpin, but the inner light, “like the good oil... running down upon the beard”

(Psalms 133:2), comes from Atik’s light clothed in Arich’s Keser and Chochmah. The discourse on “And

Yosefwas brought down to Egypt” (Genesis 39:1) explains where it comes from.
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that it is the drawing down from the Yesod of Adam Kadmon and the Yesod of Atik, which is drawn
into the mazalos of Arich Anpin, etc.; and the source of this drawing down is from the Chochmah of

Adam Kadmon.

That discourse describes it as a flow from the Yesod of Adam Kadmon and the Yesod of Atik into the mazalos,
the flowing parts of Arich Anpin’s beard. Its ultimate source is the Chochmah of Adam Kadmon.
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And this is the meaning of “like the good oil,” etc. Therefore, when the inner dimension within the
thirteen tikkunim of the beard is also drawn down and shines, it atones also for the Holy (kodesh),
which is Abba;

This is the “good o0il”: when the inner light within the thirteen tikkunim shines as well, the atonement reach-
es even the Holy, which is Abba.
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whereas when it is drawn only from the outer dimension of the thirteen tikkunim of the beard, it

does not atone for the Holy itself, but only for the Sanctuary of the Holy, which is Imma.

When only the outer layer of the thirteen tikkunim is drawn down, it atones only for “the Sanctuary of the
Holy,” which is Imma. It does not reach the Holy itself.

SECTION 6 - 126-28

Hu and hi within Atik and Adam Kadmon
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4. One may further explain the level of “Shabbos Shabbason hu” and the level of “Shabbos
Shabbason hi” even within the drawing down that is from the level of Atik itself.

Section 4 offers another reading: hu and hi can both be found even within the drawing down that comes
from Atik itself.
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This is according to what is written elsewhere on the verse “He gives snow like wool”: that is, it is a
novel thing that He gives a radiance in the snow,

The verse “He gives snow like wool” (Psalms 147:16) is read as describing something new: G-d gives a radi-
ance into “snow” so that it becomes like “wool.” The next part identifies both images.
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which is the thirteen tikkunim of the beard, whose root is from Mocha Stima’ah (the hidden brain),
in which the Gevurah of Atik is clothed, so that it is truly “like wool,” which is the level of “the hair
of His head like pure wool,” which is drawn from the Gulgalta (the skull), in which the Chesed of
Atik is clothed.
“Snow” is the thirteen tikkunim of the beard, rooted in Mocha Stima’ah, the “hidden brain” of Arich Anpin,
where Atik’s Gevurah is clothed. “Wool” is “the hair of His head like pure wool” (Daniel 7:9), drawn from the

Gulgalta, the skull, where Atik’s Chesed is clothed; the radiance makes the beard truly like the hair of the
head.
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For the root of the level of the beard is drawn from the two sides (pe’os) of the head, which are the
two times Matzpatz, the two times Havayah, Havayah, that precede the Thirteen Attributes: “Kel,
merciful and gracious,” etc.
The beard’s root is in the two sides (pe’os) of the head, which correspond to the two Names Matzpatz, the two
times Havayah that open the Thirteen Attributes: “Havayah, Havayah, Kel, merciful and gracious” (Exodus

34:6). According to the Or HaTorah cited in the Kehot note, Matzpatz is the Name Havayah written in the At-
Bash letter cipher.
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And it is specifically through this radiance from the level of the Chesed of Atik that it is called
“Shabbos Shabbason hu,” in the masculine (zachar), for “He remembered (zachar) His kindness”
is the level of Chesed, etc.;

Through this radiance from Atik’s Chesed, the day is called “Shabbos Shabbason hu,” masculine (zachar).
The verse “He remembered (zachar) His kindness” (Psalms 98:3) links the word zachar with Chesed.
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and it is a drawing down from the level of the light of Atik that is clothed in the Keser of Arich
Anpin, which is above the level of the light clothed in the Chochmah of Arich Anpin.

This flow comes from Atik’s light clothed in the Keser of Arich Anpin, the Gulgalta. That is higher than the
light clothed in the Chochmah of Arich Anpin, Mocha Stima’ah.
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And see Etz Chaim, Sha’ar Arich Anpin, the beginning of chapter 7 and the end of chapter 3. Also
according to what is written elsewhere on “And Yosef was brought down,” mentioned above, that

this is a drawing down from the level of

Etz Chaim, in its section on Arich Anpin, discusses this. The discourse on “And Yosef was brought down,”
cited above, adds that this is a flow from the Yesod of Adam Kadmon.
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the Yesod of Adam Kadmon, which is above the level of the Malchus of Adam Kadmon that becomes
Atik for Atzilus; for the level of Malchus is only a radiance relative to Yesod, which is the level of the
drawing down from the Infinite Light itself.

The Yesod of Adam Kadmon is higher than its Malchus, which becomes Atik for Atzilus. Malchus is only a ra-

diance compared with Yesod, which carries the flow of the Infinite Light itself.
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And it is explained in the Likkutei Torah of the Arizal, Parshas Kedoshim, that the level of the su-
pernal Shabbos is the splendor (hadar) of the Yesod of Adam Kadmon, etc. If so, accordingly, it may
be said that “Shabbos Shabbason hi” is when the drawing down is drawn from the Malchus of Adam
Kadmon,

The Arizal’s Likkutei Torah (on Kedoshim) says the supernal Shabbos is “the splendor (hadar) of the Yesod of

Adam Kadmon.” Accordingly, the Alter Rebbe suggests, “Shabbos Shabbason hi” is a flow from the Malchus
of Adam Kadmon.
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but “Shabbos Shabbason hu,” in the masculine, is when the source of the drawing down is drawn
from the Yesod of Adam Kadmon, etc. And this comes through “for there the tribes went up,”
through which “And Yosef,” etc.; and the meaning of “for there [the tribes] went up” is through an

arousal from below.

“Shabbos Shabbason hu,” masculine, is a flow whose source is the Yesod of Adam Kadmon. It comes through
“for there the tribes went up” (Psalms 122:4), which is read as Israel’s arousal from below, and that brings
about “And Yosefwas brought down,” Yosef being associated in Kabbalah with Yesod.
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For the twelve tribes, together with the tribe of Levi, correspond to the Thirteen Attributes of
Mercy; that is, the root of their root is from there. And they themselves are also from the Chamber

of the Holy of Holies of Beriah, which is drawn from the Malchus of Atzilus.

The twelve tribes together with Levi make thirteen, matching the Thirteen Attributes of Mercy, which are the
root of their root. The tribes themselves come from the Chamber of the Holy of Holies of Beriah, which re-
ceives from the Malchus of Atzilus.
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Therefore, through their arousal from below, at the level of “for there the tribes went up,” they
arouse above, in the level of the Holy of Holies of Atzilus; that is, they arouse the level of the

Thirteen Attributes of Mercy of Arich Anpin.

Their arousal from below, their “going up,” awakens a response in the Holy of Holies of Atzilus. That is, it
awakens the Thirteen Attributes of Mercy of Arich Anpin.
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And then, through this, there is drawn down also from the level and rank called “My holiness is
above your holiness,” mentioned above. And this is the meaning of “And Yosef was brought down,”
etc.,

Through this, light is drawn even from the level called “My holiness is above your holiness,” which is Atik.
This is what “And Yosefwas brought down” means.
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that is, the level of “like the good oil,” etc., “running down upon the beard,” etc. See the Zohar,
Parshas Emor (the end of 88b), and the end of Parshas Tzav (the end of 34a), and what is written in

the explanation on the verse

“Yosef was brought down” is the “good oil running down upon the beard” (Psalms 133:2): the inner light
flowing into the Thirteen Attributes. The Zohar on Emor and at the end of Tzav is cited, along with a Likkutei
Torah explanation. The Kehot note’s lemma reads the Tzav page as 32a, but the passage on the good oil is on
34a, as our text has it.
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“For with You is the source of life,” at its end, on “In Your light,” etc. And see what is written else-
where on the meaning of “sevenfold, like the light of the seven days,” etc.

That explanation is on “For with You is the source of life” (Psalms 36:10), at its end, where it treats “In Your
light.” Another discourse, on “sevenfold, like the light of the seven days” (Isaiah 30:26), is also cited.
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Now, all this is drawn down on Yom Kippur. And this is why the Kohen Gadol enters the House of
the Holy of Holies on Yom Kippur. And although his ascent was only up to the Chamber of the Holy
of Holies of Beriah (see Sefer Shel Beinonim, chapter 53),

All this is drawn down on Yom Kippur, which is why the Kohen Gadol entered the Holy of Holies on that day.

His ascent reached only the Chamber of the Holy of Holies of Beriah; Tanya, chapter 53, explains how the
Shechinah was clothed through the Holy of Holies of the higher worlds into the Temple.
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yet it is as is written in Zohar HaRakia, Parshas Bereishis (page 45), on the meaning of “to join the
seventh with the seventh”: for all the unifications and prayers have effect only in the Chambers
(heichalos), and with the unification of the Chambers there is a unification in Atzilus;

Yet Zohar HaRakia explains the phrase “to join the seventh with the seventh”: all unifications and prayers act

directly only in the Chambers (heichalos) of Beriah, but when the Chambers are united, a unification also
takes place in Atzilus.
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for when the Chambers are united in the seventh (which is the Chamber of the Holy of Holies of
Beriah), then Z’eir Anpin and Nukva also rise to become mayin nukvin (feminine waters) for Abba
and Imma, and then the Mother receives from Atik through the Yesod of Abba; and from there up-
ward a union does not apply, for there is no Nukva there.

When the Chambers unite in the seventh, the Holy of Holies of Beriah, Z’eir Anpin and Nukva rise as mayin

nukvin, the “feminine waters” that arouse from below, to Abba and Imma. Imma then receives from Atik

through the Yesod of Abba; above that level there is no union, for there is no feminine there.

73] ’?”D}? QoWwTP IR PN M 5571 1730w R1NOXR TI0° NIRY2W2 ARY W R2MNRD (2305w 100] 7N
AW 791 wipna] RPRAN ** (12 7my mo] 27Y0 0™ A7) YTIPR B0 112 I Y Linws o

And this is [the meaning of] what is written, “to join the seventh with the seventh”: the Yesod of
Imma, corresponding to which is this Chamber, which is called the Holy of Holies. End of quote.
And see about this in the Zohar, the end of Parshas Pekudei (page 260, end of side b), and in the
Mikdash Melech there.

The second “seventh” is the Yesod of Imma, to which this Chamber, called the Holy of Holies, corresponds.
The Zohar at the end of Pekudei and the Mikdash Melech there discuss the same joining.
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From all this it will be understood that through the Kohen Gadol’s entering the Chamber of the
Holy of Holies in the Holy Temple, he arouses likewise far, far above, so that Abba and Imma re-
ceive from Atik, which is the level of Ein Sof itself, through which the filling of all the blemishes
comes about; for “You are the perfection of them all,” etc.

So the Kohen Gadol’s entry into the Holy of Holies of the Temple awakens, far above, a state in which Abba

and Imma receive from Atik, the level of Ein Sof itself. That fills every blemish, for, as Patach Eliyahu says to
G-d, “You are the perfection of them all.”
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SECTION 7 - 129-31

The three heads and the hidden Infinite Light
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Now, the Ramaz explains, at the beginning of Parshas Tzav, on “Come and see: this burnt offering
(olah) is the ascent and binding of the Community of Israel above,” etc., “and all is illuminated

from the mystery of the Holy of Holies,”

The Ramaz, at the beginning of Parshas Tzav, comments on the Zohar’s words that the burnt offering is the
ascent and binding of the Community of Israel above, so that “all is illuminated from the mystery of the Holy

of Holies.”
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that the Holy of Holies is the three heads: the uppermost head [is “Holy”], and “Holies” are the two
other heads, one within the other, etc.; see there.

He explains that the Holy of Holies is the Zohar’s “three heads”: the uppermost head, and the two other
heads (“Holies”), one within the other. This creates a difficulty for the maamar, because it places even the
uppermost head inside the Holy of Holies.
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If so, according to this, that the level of Radla, the Unknowable Head (Reisha d’Lo Isyada), which is
Atik, is the level of the Holy of Holies, then we must understand what the level above this is, of
which our Sages, of blessed memory, said, “My holiness is above your holiness.” For it is impossi-
ble to say that it refers to

If Radla, the “Unknowable Head,” which is Atik, is part of the Holy of Holies, then what is the level above it, of
which the Sages said, “My holiness is above your holiness”? It cannot be the essence of the Infinite Light.
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the very essence of the Infinite Light (Or Ein Sof), which is above the level of Atik (as is written in

Etz Chaim, Sha’ar 41, chapter 3, that the level of Atik is the lowest level of the Emanator, as if one
were to say, by way of analogy, the level of Malchus of Malchus, etc.; see there),

The essence of the Infinite Light is far above Atik, which Etz Chaim calls “the lowest level of the Emanator,”
like “Malchus of Malchus.” The Kehot note says the Etz Chaim reference, made to the Shklov printing of
5560, should read chapter 1.
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for this is impossible, since it has already been explained that when they said, “Could it be like
Me?” it does not mean like the very essence of the Infinite Light, for how could it enter the mind to

say so?

That is impossible because, as explained above, “like Me” never meant G-d’s very essence; no one could
imagine being compared to that.
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Rather, it refers to the level that is clothed in Atzilus, which is the level of Atik, etc., as mentioned
above. If so, according to the Ramaz’s explanation that the Holy of Holies is the three heads, among
which is Radla, we must understand what the level above this is, of which they said, “Could it be,”
etc.

“Like Me” refers to the level clothed in Atzilus, which is Atik. So if, as the Ramaz says, the Holy of Holies in-
cludes Radla, the question returns: what is above it, that the Midrash calls “My holiness”?
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However, the matter is along the lines of what is written in the commentary on the Idra Zuta by
Rabbi Chaim Vital (page 288a), explaining what is written there on side b, “This Atika is found in

three heads.” The meaning of “is found”

The answer draws on Rabbi Chaim Vital’s commentary on the Idra Zuta, on its words “This Atika is found in

three heads.” He explains the word “found” (ishtakach).
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is: it is found, and is hidden, and is revealed in three heads. It follows that the essence of Atika is
the Ein Sof; however, because of its being hidden in the three heads, the three heads too are called
Atika Kadisha. End of quote.

“Found” means hidden and revealed in the three heads. The true Atika is the Ein Sof, and the three heads are

called Atika Kadisha only because Ein Sof is hidden within them.
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It follows that even the level of the uppermost head, which is called Radla and the Holy of Holies, is
[so] only because the Infinite Light itself, which is called Atika Kadisha, is clothed in it.

So even the uppermost head, called Radla and the Holy of Holies, is what it is only because the Infinite Light
itself, called Atika Kadisha, is clothed within it.
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And this is the level of “My holiness,” which is above “your holiness,” etc. And see the commentary
on the Sifra deTzniusa by the Arizal, of blessed memory, in the first chapter (page 119a), where he
writes as follows: “Know that it is the head that is not a head, where the hiding place of the might of

the Essence is; it itself does not grasp what is in it.
That indwelling Infinite Light is “My holiness,” above “your holiness.” The Arizal, on the Sifra deTzniusa,
calls Radla “the head that is not a head,” where the hidden might of the Essence dwells, so that the head itself
cannot grasp what is within it.
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And this is the meaning of ‘it does not know and is not known what is in this head,’ as it were, like a
person who does not grasp the essence of the soul within him.” End of quote.

This explains the Zohar’s words, “it does not know and is not known what is in this head.” It is like a person
who cannot grasp the essence of his own soul.
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From all this, “Shabbos Shabbason hi” and “Shabbos Shabbason hu” will be understood with addi-
tional explanation. The meaning of “Shabbos Shabbason hi” is when the drawing down is from the
Holy of Holies, which is the level of the three heads,

Now hu and hi can be explained more fully. “Shabbos Shabbason hi” is a drawing down from the Holy of
Holies, the level of the three heads.
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and also the revelation of the radiance of the Infinite Light (Or Ein Sof) through the three heads
mentioned above; just as, by way of analogy, in a person: although he does not grasp the being and
essence of the soul within him, what it is, nevertheless the radiances and powers of the soul are re-
vealed in the head, which is the intellect, and sight, hearing, etc.

It also includes a revelation of a radiance of the Infinite Light through those heads. It is like a person who

cannot grasp what his soul is in essence, yet sees its powers at work in his head, in intellect, sight and
hearing.
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But the level of “Shabbos Shabbason hu” is when there is drawn down a revelation of the very es-
sence of the Infinite Light that is clothed in Radla, etc. And this is the meaning of “like the good
oil,” etc.: “The Good One, for Your mercies have not ended,” etc.

“Shabbos Shabbason hu” is when the essence of the Infinite Light clothed in Radla is itself revealed: the

“good 0il.” The words “The Good One, for Your mercies have not ended,” from the Modim blessing of the

Amidah (as the Kehot note says), express the same goodness.
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The soul descended into a body in order to rise higher than it was. The rise comes through accepting the

yoke of Heaven in the mitzvos, through the words of prayer, which lift Malchus to its source, and through re-

fining the animal soul. On Yom Kippur, a person’s own arousal from below decides how high the day’s light

reaches: with fitting effort, the essence of G-d’s light shines and makes good every blemish. The Kohen

Gadol within is ahavah rabbah, a love for G-d from the heart’s inner depth, beyond natural love: “To You my
heart said, ‘Seek My face.””

QUESTIONS FOR DISCUSSION

1.

Why must the soul descend from “pure” into a body in order to reach “holy”? What does it gain that it did
not have at its root?

. How can the same level be a “light” in one comparison and a “vessel” in another, and how does this an-

swer the question about the Levites and the kohanim?

. Why does accepting the yoke of Heaven, the simplest service, reach the highest levels, Chochmah and

even Keser?

What decides whether Yom Kippur is “Shabbos Shabbason hu” or “Shabbos Shabbason hi,” and what does
the difference mean for atonement?

. The Kohen Gadol’s ascent reached only the Chamber of the Holy of Holies of Beriah, yet it brought Atik’s

light into Atzilus. How do the Chambers explain this?
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PARAGRAPH 1
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The note says that two versions of this explanation are
printed among the Alter Rebbe’s discourses of 5570 (1809-
10).
KEHOT'S NOTE
.0°7IR°2°2 70871 ¥7pn R0

PARAGRAPH 2

2 N1 77770

The Talmud gives the blessing said on waking: “My G-d,
the soul You placed in me is pure.” The Alter Rebbe takes
“it is pure” as the soul’s level at its root, before its descent.

Berakhot 60b2°0 N1572

3 5 110N WP SWANY
“And you shall be holy people to Me.” The Alter Rebbe
uses the verse to name the level the soul reaches through
its descent: “holy,” above the “pure” it had before.

Exodus 22:30°%:275 mnw

No7wn 2722 19IRN K? DWW MW W P I YIPTWI
:NR

And ye shall be holy men unto Me; therefore ye shall not eat

any flesh that is torn of beasts in the field; ye shall cast it to

the dogs.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

4 T972 °NnRwI 27y 7IN°22

This passage gives the fuller form of the opening: the soul
comes from the inner dimension of the vessels of Atzilus
and is called “pure” there; it descends (“You created it,
You formed it”) for an ascent to “holy” through the
mitzvos.
KEHOT'S NOTE
LR LTD 2OY5 IR

5 T272 Snnwn

“And I will make your windows of kadkod.” The verse is the
opening of a parallel discourse on the souls’ source in the
inner dimension of the vessels.

Isaiah 54:1227:7717°yw°
PRITAIRY T21237220 NIRK 12K TWY TRwUnY 1572 At

And Iwill make thy pinnacles of rubies, and thy gates of car-
buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

6 NI°12° R¥197 70N

Patach Eliyahu describes the Sefiros as the limbs of a
body: “Chesed, the right arm; Gevurah, the left arm.” The

likuteitorah.com/likkutei-torah/yom-kippur/3/

10

Alter Rebbe uses it to show that an attribute itself is a
“vessel.”
Tikkunei Zohar 17a:16-171>-1t:X 1> 9771 °19pn
LRORDW RYITT 7123 LRPMY RYITT TON KT RPN IRIPNKRY
N2 MIR KDIAT KAPO TI0M PP 1IN T3 123 .93 NIXan
72WNN PR T30 RMA L1091 27w 77N LD nobn LR
»5% NIAN0ITF 2°N3 1IN POR DI LPan 350 121 RaD A0 a0
P9
Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”5}{ nno) InIPnatn

D95 4OR NI PR o IND

The same prayer says that G-d “is not of any of these at-
tributes at all.” Here it describes the light, as distinct from
the vessels.
Tikkunei Zohar 17b:5-7°1-"11:2 1 97171 *11pn
IPRT YT UBWR KDY 7T ART RYPT TR 79 NPRT IRD Dax
Sy pon nwINNM Ny *21 0P .53 MTn PR Don R ann
977 %Y PR P ARDA? (70 2°7°NK K1) 7 NOR RMWA RAT T
7YRY 537 0P .IY0 7Y w1 92 DD ARDAD W PN KPT N
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Constantinople, 1740 (CC-BY-NC)
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Epistle 20 of Iggeres HaKodesh opens with “He and His
life-forces are one, He and His vessels are one,” the basis
for saying that the vessels of Atzilus are G-dliness itself.
KEHOT'S NOTE
QW PP — 27m) 0UITPE VIPPRY .ANPINA 70 PUIAR IR

T90° awm

The river that leaves Eden “parts from there” into four
heads. It is applied to Beriah, Yetzirah and Asiyah, where
existence divides and G-d’s holiness is hidden.
Genesis 2:107:’2 n"wX12
DPUNT Y27 MM T2 DY 13T NS Nipw? 13 KE® 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 3
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14
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That discourse explains why the angels could not receive
the Torah: they come from divine speech, an outer gar-
ment, while Israel “arose in thought,” the inner garment
united with the soul.
KEHOT'S NOTE
X ,RY R™MN

WTPY NAWT 0 DR 710t

“Remember the Shabbos day to sanctify it” is the opening
verse of the Torah Ohr discourse cited here on the ascent
from “His vessels” to “His life-forces.”

Exodus 20:8'11:’> mnw
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Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says the wording of this Zohar passage is copied
in the Tzemach Tzedek’s Or HaTorah on Beha’aloscha,
where it can be read in full.
KEHOT’'S NOTE
.FOW Y TMDYNa e N7TIRA pRYI NN

172 N”nw 1”ya w’nd

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
[3] .ow DR PR 0 1D 5731 7178 R 11180 [27nw]

PARAGRAPH 5

15

16

M9NT 229277 25 NN 2OPPN 1270 27V 1IN°33
This explanation discusses the great awe at Sinai that the
soul could not contain, which remained as an encompass-
ing mazal, and identifies the mazal with the Chayah and
Yechidah of the soul.
KEHOT'S NOTE
S99KRI R L1 927200 Byh

9N 29927 B2 NN 2%PPNR 2T

The opening of the Ten Commandments, which heads the
Likkutei Torah discourse where the level of Chayah is
explained.
Exodus 20:1'%:"> minw
IR? AP 071270770 NX 0°P0K 127
And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

17
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This discourse on eating matzah explains that the festivals
are a revelation of the mochin of Imma, while Shabbos re-
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veals the mochin of Abba, which are higher.
KEHOT'S NOTE
ST9ORY T LR 1808 oy

PARAGRAPH 8

18

19

20
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The note adds the Kuntres Acharon essay beginning “To
understand what is written in Pri Etz Chaim.” It explains
that through the Torah and mitzvos light is added in the
vessels of Atzilus, that souls come from those vessels, and
that the vessels of Atzilus became a soul for Beriah,
Yetzirah and Asiyah.
KEHOT'S NOTE
.[5] .(27¥1 ,01p) nPypa wrn T’Jﬂb 77 R™Mp2 o

oW T Wy

“And David made a name.” The verse heads the letter in
Iggeres HaKodesh to which the Alter Rebbe refers for the
vessels of Atzilus becoming the soul of the lower worlds.
II Samuel 8:133:1 2 Pxnw
PR Y MR MPRTRYA2 DIR"NK INI5TR Jav2 o M7 vy
And David got him a name when he returned from smiting
the Arameans in the Valley of Salt, even eighteen thousand
men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Bilam’s words, “Who has counted the dust of Yaakov, and
the number of the fourth of Israel?” They head the dis-
course cited for Atzilus as sovev relative to the lower
worlds.

Numbers 23:10:373 712712
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BhisbRikalih

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .¥”7aK 0 w2 17D 1319 07PN NRDPY DIDT2
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PARAGRAPH 11
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“And thus shall you do to them to purify them,” said of the
Levites. The Alter Rebbe uses it to show that purity be-
longs to the Levites, who are from Binah.
Numbers 8:71:’11 9272
*22779 9N YY) NRYN "1 DRy MA DIY? BN NEynTh3)
A7V 07771210201 072
And thus shalt thou do unto them, to cleanse them: sprinkle
the water of purification upon them, and let them cause a
razor to pass over all their flesh, and let them wash their
clothes, and cleanse themselves.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

23 VTP B3

The angels call “Holy, holy, holy.” The three times kadosh
are read as three encompassing lights from the supernal
kodesh.

Isaiah 6:3°2:1 77°yw°

PIRTT7D PR niR3AY R WiTR WiTR WiTR mKY MUON T R
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And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

24 ™8 K"RW Ny

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .(p0Y .1171) P wa 11318% 07PN NIRYPY 01972

PARAGRAPH 12
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“For it is holy to you,” said of Shabbos. It shows that
Malchus, rooted in the supernal kodesh, is itself called
kodesh.

Exodus 31:1477:x”% mnw

:TPRY 3P NI R N3 1IN A2
Ye shall keep the sabbath therefore, for it is holy unto you;
every one that profaneth it shall surely be put to death; for
whosoever doeth any work therein, that soul shall be cut off
from among his people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Pinchas says that this one “is called kodesh,
as it is written, ‘for it is holy to you.”” The Alter Rebbe
brings it to show that Malchus is called kodesh.

Zohar, Pinchas 115:782-7861"2wn-22wn:1"Yp 01D 7 190

oogy wwipn

The man found “gathering wood” on Shabbos. His story
heads the discourse cited for the idea that a higher level
joins two lower ones.
Numbers 15:32272:1"1 72713
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And while the children of Israel were in the wilderness, they

found a man gathering sticks upon the sabbath day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Patach Eliyahu says, “The supernal Keser is the Crown of

Malchus.” It shows that Malchus is rooted in Keser.
Tikkunei Zohar 17a:18-20°2-r1>:X 17> 97171 °1pN
DPINR DPWRIN 7O RNR* 19991 L0190 N PR 1179y N
799K PR L (P7aN man RDT RNDPIP K*1) P2ENT RNAPIP 1KY
MBI MPNTI RIPRT PPW IR MDIR AR IRT RP XY XD
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Constantinople, 1740 (CC-BY-NC)
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“I created it, I formed it, I have even made it.” The verse is
discussed in the discourse “Who has counted” to which
the Alter Rebbe refers.

Isaiah 43:71:2"n 71°yw°
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Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Zohar compares prayer to the zarka, a sling-stone

thrown to a known place. The Alter Rebbe reads it as

Malchus thrown up to its source.
Zohar, Bereshit 17:193-18:204779:11>-373p:1”> N°WXI2 ,77117 7190
and straightway the doors of seven palaces fly open. The
first palace is the palace of love; the second, of fear; the
third, of mercy; the fourth, of prophecy through the clear
mirror; the fifth, of prophecy through the hazy mirror; the
sixth, of righteousness; the seventh, of justice.1From here to
razin t'mirin on 24b is a dissertation on the relation of
prayer to the various Sefimth, involving much manipulation
of Hebrew letters and vowel-points, and therefore unsuitable
for translation.2The translation resumes on line 29 of the
Hebrew text.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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PARAGRAPH 13

31 13y w1922 "IN
“I am like a verdant cypress.” Following Pardes, the Alter
Rebbe reads ani (“I,” Malchus) as having the letters of ayin
(“nothing™), its root.

Hosea 14:9'0:7” yuvin
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Ephraim [shall say]: ‘What have I to do any more with idols?’

As for Me, I respond and look on him; I am like a leafy cy-

press-tree; From Me is thy fruit found.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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the passage shares nothing with the note

KEHOT'S NOTE
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This passage explains the Zohar on Shelach (158b): ayin is
far above even the Tree of Life, and the fiftieth gate, the
level of Yovel, is the intermediary between ayin and yesh.

KEHOT'S NOTE
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The Zohar on Shelach explains “whether there is a tree in
it or not (ayin)”; as Likkutei Torah reads it, the level of
ayin is far above even the Tree of Life.

Zohar, Sh'lach 6:31-39v”7-x8"7:1 7% nbw 7711 100
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Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5627.
KEHOT'S NOTE
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This explanation describes the transformation of the ani-
mal soul into light and G-d’s sovereignty as the source of
the worlds’ life, reading “I will exalt You, my G-d the King”
as both raising from below and drawing from above.
KEHOT'S NOTE
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“For You are my lamp, Havayah.” The verse heads the
Torah Ohr discourse cited for this subject.

11 Samuel 22:29v73:275 1 PX W
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For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“So that glory may sing praise to You and not be silent;
Havayah my G-d, I will thank You forever.” It is cited for
the ascent that lifts the souls of Israel.
Psalms 30:1327:'% 0°2°1n
77IR 0PIY7 *pPK Havayah 07° X9 7920 7700 1907
So that my glory may sing praise to Thee, and not be silent;
O L-RD my G-d, I will give thanks unto Thee for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The opening of the Yom Kippur service: “With this shall
Aharon come into the Holy.” The Alter Rebbe reads “this”
(zos) as Malchus.
Leviticus 16:3°2:1"1 Xp"
:TPY? 29K NRBI? 123712 192 WIPAOK TR K22 NKTa
Herewith shall Aaron come into the holy place: with a young
bullock for a sin-offering, and a ram for a burnt-offering.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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An alphabetical Kabbalistic reference work, cited for zos
(“this”) as a name of Malchus.
KEHOT’'S NOTE
70,1 NIR R7RRA

PARAGRAPH 15

4 NINT NN 772 XD 27091
“And a fool does not understand this.” The Alter Rebbe

reads “this” (zos) as Malchus, whose root is beyond ordi-
nary understanding.
Psalms 92:7°1:27% 0°2°1n
NRT"NK 1P22°RY 27001 Y77 KD 1y3-woR
A brutish man knoweth not, Neither doth a fool understand
this.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Let not the wise man glory in his wisdom.” It opens the
passage the Alter Rebbe cites.

Jeremiah 9:22275:'v 1771°n7°

5X IN731232 19237 PPANTORY ANnona 0o PPansToR T anK o
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Thus saith the L-RD: Let not the wise man glory in his wis-

dom, neither let the mighty man glory in his might, Let not

the rich man glory in his riches;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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43

44

45

46
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“But only in this let him glory... that I am Havayah who

does kindness, justice and righteousness in the earth.”
“This” (zos) again points to Malchus.
Jeremiah 9:23373:v 1717107
TON MY 7 VI °3 "NIR Y1) P2Wn Ppanma Ppan> nXtaox 03
TIOR3 N¥2N 79I YN AP vYn
But let him that glorieth glory in this, that he understandeth,
and knoweth Me, That I am the L-RD who exercise mercy,
justice, and righteousness, in the earth; for in these things I
delight, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

oINPT

“Righteousness exalts a nation.” It is cited for the exalta-
tion of Malchus.
Proverbs 14:34772:77 *own
Hahels] D’?;J}S? T0M *IATONIN PTR
Righteousness exalteth a nation; But sin is a reproach to any
people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2o N7 WP 0

Said of Shabbos: “for it is holy to you.” The ascent of
Malchus to the supernal kodesh happens on Shabbos.

Exodus 31:1477:x% mnw

AyI23 *3 N nin PPP0R 037 X WP 23 N2WINK OnTRvA
7Y 27 KT W3 MNIAN MINTR M3

Ye shall keep the sabbath therefore, for it is holy unto you;

every one that profaneth it shall surely be put to death; for

whosoever doeth any work therein, that soul shall be cut off

from among his people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2NT 1°m2 K7 naw

A Kabbalistic reference work arranged by entries; the note
cites its entry on Shabbos for the teaching that Shabbos is
the mochin of Abba.
KEHOT'S NOTE
JAw 79y2 5P IR
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“And wisdom, where (me’ayin) shall it be found?” It is
read as “Chochmah is found from ayin,” from a level
above it.
Job 28:1227>:1”5 2R
:7P2 DI 71K RERA TRR M0
But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Mishpatim expounds this verse: the Torah
comes from Chochmabh, from the place called kodesh, and
Chochmah comes from the place called the Holy of Holies.
The Alter Rebbe uses it to place the Holy of Holies above
the supernal kodesh.

Zohar, Mishpatim 20:500-50227pn-p”n:"> D°0AWM A1 120
1The pages omitted belong to the Ray’a Mehemna.AND YE
SHALL BE MEN OF HOLINESS UNTO ME; AND FLESH THAT
IS TORN BY BEASTS IN THE FIELD YE SHALL NOT EAT; YE
SHALL CAST IT TO THE DOG (XXII, 30). R. Judah quoted
here the verse: “And wisdom, where shall it be found? And
where is the place of understanding?” (Job 28, 12). Said he:
“Blessed are the Israelites for that the Holy One desires to
honour them more than all the rest of mankind. At first He
said unto them: ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

WP Py "8

From the Yom Kippur service: “And he shall atone for the
Holy.” The atonement reaches the “Holy” because Yom
Kippur draws from the Holy of Holies.
Leviticus 16:1610:1"0 RIp7
Apy? 12 DORLN™227 DIPYWRRA 2X70? *32 NRRY WTPT72Y 193]
:0NRNY 7032 DNX 190 TYin PINY
And he shall make atonement for the holy place, because of
the uncleannesses of the children of Israel, and because of
their transgressions, even all their sins; and so shall he do
for the tent of meeting, that dwelleth with them in the midst

of their uncleannesses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

190° 2”9 92

The note points to the Tzemach Tzedek’s Or HaTorah on
Tetzaveh, the parsha of the priestly garments, which also
discusses this Zohar passage on the King above and the
kohen beneath Him.
KEHOT'S NOTE
CSTRCY MIRN NTIR AR

719 PPN TPMIND PUIRT NI IIRT N2OYD 00 N

The Zohar says there is a King above, the mystery of the
Holy of Holies, and beneath Him a kohen, the mystery of
the primordial light, who is called great. The Alter Rebbe
reads the kohen as the Kohen Gadol who draws from the
Holy of Holies.

Zohar, Yitro 1:8-181”>-'n:’X 130° ,9M17 720

Observe this. In the mystic doctrine of the Holy Name we
speak of King and Priest, both above and below. The King
above is the mystic Holy of Holies,1Binah. and under him
there is a Priest, the mystic Primeval Light, who ministers
before him; he is the priest who is called “great” and is sta-
tioned at the right hand.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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53

112 NN
“You are a kohen forever.” It is read as the kohen’s work of
drawing from the hidden “He” to the revealed “You.”
Psalms 110:4"7:>"p 0°21n
:PTR7270 "N2772Y DPIYY 157NN 0N X711 YUl
The L-RD hath sworn, and will not repent: 'Thou art a priest

for ever After the manner of Melchizedek.'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2Py ’2 ”YI2 1A PR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LRV AT
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The Zohar on Nasso says the kohen is called chasid, for
Chesed rests on the kohanim, and that is why they bless
the people. It is one of the passages the Kehot note gives
for the kohen as Chesed.

Zohar III, 145b2 ,np »m
KEHOT’'S NOTE
.2 ,70p At .2,n17 .2 ,117 Munwna RO ART

NN NN MPyna

“When you light the lamps,” the command to Aharon. The
verse heads the discourse cited on Aharon’s great love.

Numbers 8:2°2:’1 72712

M *39 PR NN ANPYA2 PER [IENY TIIRR 2T
:NI30 NYaY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o71aN® Ton

“Kindness to Avraham.” It stands for the natural love that
the Kohen Gadol’s great love surpasses.

Micah 7:20°:t 191
:07R R APNIX? NYIWIIWN DTIIN? 707 pY77 Ny 1nn

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7IRD WP Y7A2 Nwy nTa

This discourse describes Aharon as the man of Chesed and
the Kohen Gadol who draws down ahavah rabbah to the
souls of Israel, with his garments as the garments of that
love.

KEHOT'S NOTE
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“And you shall make holy garments for Aharon.” The verse
heads the Torah Ohr discourse cited here.
Exodus 28:2°2:172 mnw
:MNBNYY TI22? TR 1IN? TP 13 oy
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

219 1Wpa 727 NN T
“To You my heart said, ‘Seek My face.’” It describes the
love from the inner depth of the heart.
Psalms 27:8':1"> 0°2°71n
WP "M TIZNN 71D W2 °37 M T
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You are standing today, all of you.” The verse heads the
discourse cited on the inner dimension of the heart.
Deuteronomy 29:9'0:1"3 0°7127
0171 D"V DPWRY DP°FX N °197 D33 0D 0°2g) OAX
PR WK 93 03U
Ye are standing this day all of you before the L-RD your G-d:
your heads, your tribes, your elders, and your officers, even

all the men of Israel,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“It (hu) is a Shabbos of complete rest for you,” with the
masculine pronoun. It names the higher level, drawn
from Atik.
Leviticus 23:3227%:373 X1p™
27y2 W'm'? yYna 0PNt Nty D:ﬁ NI 7in2Y nav
:0202¥ ANITN 17Y7TY 1Y
It shall be unto you a sabbath of solemn rest, and ye shall af-
flict your souls; in the ninth day of the month at even, from
even unto even, shall ye keep your sabbath.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N1 19n2w naw

“It (hi) is a Shabbos of complete rest for you,” with the
feminine pronoun. It names the lower level, drawn from
the Holy of Holies alone.

Leviticus 16:31872:1" X1p™
:071y NP 02°NWDI"NK DN Iy 027 X°71 1iN2Y nav
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63

64

65

66

It is a sabbath of solemn rest unto you, and ye shall afflict
your souls; it is a statute for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

K292 7o MoK
“There is a King above, who is the mystery of the Holy of

Holies.” Here the King is read as the Malchus of Ein Sof
clothed in the upper three of Arich Anpin.

Zohar, Yitro 1:8-181”>-’n:’K 17n° 97t 7800

Observe this. In the mystic doctrine of the Holy Name we
speak of King and Priest, both above and below. The King
above is the mystic Holy of Holies,1Binah. and under him
there is a Priest, the mystic Primeval Light, who ministers
before him; he is the priest who is called “great” and is sta-
tioned at the right hand.

The Zohar; London, Soncino Press, 1933 (Public Domain)

7 9P Ta
This discourse opens from the Exodus and the matzah and
builds on “before the world was created there was He and
His Name alone,” explaining that the worlds’ life is only a
radiance from G-d.
KEHOT'S NOTE
SRR AT R TP

"7

“The voice of my beloved.” The verse heads the Likkutei
Torah discourse cited here.
Song of Songs 2:8°11:’2 01w "W
1NIY2IT7DY YERM 0oy AP K2 TN CTIT 2P
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o2y 95 MoPn Moty

“Your kingship is a kingship of all worlds.” “Your king-
ship” is read as Malchus still one with its source, like light
within the luminary.
Psalms 145:133:7”1np 0°2°1n
71 7977222 ANPYRR 0PV MoPn AMman
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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On “You shall be holy,” the Midrash says: “Could it be like
Me? The verse teaches, ‘For I am holy’: My holiness is
above your holiness.” The Alter Rebbe reads “like Me” as
Atik, not G-d’s essence.

Vayikra Rabbah 24:9'0:773 1127 R1p”™

KEHOT'S NOTE
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The note points to the Rebbe Rashab’s discourses of 5666
for the point made here, that “like Me” cannot mean G-d’s
essence and refers to Atik.
KEHOT'S NOTE
qwnna) o0 199N SMpna orR 17 .1197°y 17070 °2°0 7273 177 IR
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This discourse on “From one new moon to its new moon,
and from one Shabbos to its Shabbos” opens from “I have
even made it” (Isaiah 43:7): the descent through Beriah,
Yetzirah and Asiyah so that there is also the level of action.

KEHOT'S NOTE
3,18 1apo

wIn ST M

“And it shall be, from one new moon to its new moon, and
from one Shabbos to its Shabbos.” The verse heads the dis-
course cited here.
Isaiah 66:23175:170 1°yw”°
ninnwa? A3 X122 in2w2 nAY ST w2 wIneTe MM
K 2107
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

wIpn Py e

“And he shall atone for the Holy.” When Atik shines, the
atonement reaches even the “Holy,” which is Abba.

Leviticus 16:1610:1"0 XIp”

APy 121 NRLATP07 DPYYE PXIY? *12 DR YIPOPY 1801

:DNNDY TIN2 DX 1987 79I PINY

And he shall make atonement for the holy place, because of

the uncleannesses of the children of Israel, and because of

their transgressions, even all their sins; and so shall he do

for the tent of meeting, that dwelleth with them in the midst

of their uncleannesses.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 24
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“And he shall atone for the Sanctuary of the Holy.” The
Alter Rebbe reads “the Sanctuary of the Holy” as Binah,
below the “Holy” itself.

Leviticus 16:33379:1"1 xp"
D’JE[ZJU I?3_71 982° NAMITNRY N ‘?q‘x'nm TZ?'A[‘F)EI rzim?r;'mg pi=kll
1927 2R 0¥ oN

And he shall make atonement for the most holy place, and
he shall make atonement for the tent of meeting and for the
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altar; and he shall make atonement for the priests and for all
the people of the assembly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

73 I DY TV L L 20 D

“Like the good oil upon the head, running down upon the
beard.” It is read as the inner light from Atik flowing into
the Thirteen Attributes.

Psalms 133:2°2:3"%p 0°%°11n

PRI *B70Y T 1IIXIRY R0y TV wRTPY 2107 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Yosef was brought down to Egypt.” The verse heads
the discourse cited for the flow from the Yesod of Adam
Kadmon.
Genesis 39:’R:0”% N°wK12
TR DNV T A2 0710 1D A MR TIN A0
Y AN WK DYPRYNYOT T 130
And Joseph was brought down to Egypt; and Potiphar, an of-
ficer of Pharaoh’s, the captain of the guard, an Egyptian,
bought him of the hand of the Ishmaelites, that had brought
him down thither.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 25
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The second expression of the Yom Kippur atonement.
Here it marks the lower reach of the atonement, up to
Imma.
Leviticus 16:33372:10 X7p7
3737 231 7927 NARDNKY TYin PIRTNNY UIPT WIRR IR 1891
:192° 57 0Y297oN
And he shall make atonement for the most holy place, and
he shall make atonement for the tent of meeting and for the
altar; and he shall make atonement for the priests and for all
the people of the assembly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note locates the explanation of “He gives snow like
wool” that the text refers to in the Siddur with Chassidic
discourses.
KEHOT'S NOTE
.17?’N1 2,30 A”RT QY 77°0
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“He gives snow like wool.” It is read as G-d giving the radi-
ance of the hair of the head (wool) into the beard (snow).
Psalms 147:161"0:1"np 0°2°1n
D DRI 7993 MR AW NI
He giveth snow like wool; He scattereth the hoar-frost like

ashes.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NP1 90y "W 3w
In Daniel’s vision of the Ancient of Days, “the hair of His
head was like pure wool.” Kabbalah reads it as the hair of

the head, drawn from the Gulgalta, where Atik’s Chesed is
clothed.

Daniel 7:9'0:t 5x°17

¥ M0 22ND AYIRY 207 TR PRYY Y NIRRT TY 1) M
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I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note points to the end of the explanation on the Torah
Ohr discourse “And you shall make a tzitz” as a parallel.
KEHOT'S NOTE
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According to the note, Or HaTorah on Yisro brings from
the Zohar that Matzpatz is the Name Havayah in the At-
Bash cipher, and explains why the drawing down must
come in At-Bash order.

Zohar 111, 131b2 ,xX5p 2'm

Zohar I, 20ax ,5> x”mt

KEHOT'S NOTE
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“Havayah, Havayah, Kel, merciful and gracious,” the

opening of the Thirteen Attributes of Mercy. The two
Names that open it are the root of the beard.

Exodus 34:61:7"7 ninw
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And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
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82

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1701 92t

“He remembered His kindness.” The word zachar (re-
membered, also male) ties the masculine hu to Chesed.

Psalms 98:3":1”% 0°7°1n
YT DR PINTODDRTDD X7 PRIR° NP nnmR) iTom 3t

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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This passage explains that on Shabbos Adam Kadmon ris-
es into the Infinite Light, and reads “the burnt offering of
Shabbos on its Shabbos” as the supernal Shabbos, an as-
cent that reaches up to Ein Sof.
KEHOT'S NOTE
.7, 97278 YR IR PR —

Dovaw oy aww

“For there the tribes went up, the tribes of G-d.” The Alter
Rebbe reads the tribes’ going up as Israel’s arousal from
below.
Psalms 122:4°7:275p 0°%°11n
oy MY YRIY°? MY ARTLIY 0y 19y ovy
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And Yosef was brought down to Egypt.” It is read as the
flow from the Yesod of Adam Kadmon brought down into
the Thirteen Attributes.
Genesis 39:1°K:0"? N"wx12
UOR DON2VT IR Y72 0279 12°LID IR TRYIIN T e
AT AT WK DUPRYNYT TN %N
And Joseph was brought down to Egypt; and Potiphar, an of-
ficer of Pharaoh’s, the captain of the guard, an Egyptian,
bought him of the hand of the Ishmaelites, that had brought
him down thither.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Like the good oil upon the head, running down upon the
beard.” It describes the inner light that comes down

likuteitorah.com/likkutei-torah/yom-kippur/3/
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through the Thirteen Attributes.
Psalms 133:2°2:3"%p 0°%°11n
POITR 2B79Y TTY IIIRTIRY TR0y T WKy 2h0 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Emor reads “Like the good oil upon the
head” as the holy anointing oil flowing from the head of all
heads, the most hidden of all, and “running down upon
the beard” as the precious beard. The Alter Rebbe cites it
for the inner light running down through the Thirteen
Attributes.

Zohar, Emor 2:6-3:1227°"3-"1:"2 77K |77t 190
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Near the end of Tzav the Zohar says that blessings flow
from this oil through the kohen, citing “Like the good oil
upon the head,” and a little later opens “For with You is
the source of life,” the verse of the discourse cited next.

Zohar, Tzav 21:154-24:166170:772-7712:X”3 1% ,77171 700
Another was that they thrust themselves forward in the place
of their father. A third was that they were not married; for
such are not meet to bring blessings into the world. And a
fourth was that they were intoxicated with wine. THIS (Zoth)
IS THE ANOINTING PORTION OF AARON AND OF HIS SONS.
R. Jose said: ‘Zoth (Shekinah) indeed is the anointing por-
tion of Aaron, for he brought of the oil of the supernal
anointing and caused it to flow below; and by the hand of
Aaron Zoth was ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

(%790 2777) 13 2701

On page 32c Likkutei Torah quotes this Zohar, “in the
Zohar on Tzav (34a)”: oil rests within the supernal
Chochmah of all, and therefore it spreads even below, so
that even physical existence becomes nullified.
KEHOT'S NOTE
23,29 mibyna a9y pnya

0%1 PR Ry 93

“For with You is the source of life; in Your light we see
light.” The verse heads the discourse cited here.

Psalms 36:10>:7"% 0°2°1n
(IR T7IR2 0°°0 2P0 ARy
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
0°n°71 NYaw 7IND DoNyaw

“The light of the sun will be sevenfold, like the light of the
seven days.” The verse heads another discourse cited
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here.
Isaiah 30:26172:°7 117yw°
nyaw 1IRD DONYAY 1O AREa IR 1907 99K 132K m
RS IN2% M 9y 12WNK 7 wan 02 0w
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tanya, chapter 53, explains how the Shechinah, Malchus
of Atzilus, was clothed in the Holy of Holies of the Temple
through the Holy of Holies of the higher worlds. The Alter
Rebbe cites it for how far the Kohen Gadol’s ascent
reached.

Tanya, Likkutei Amarim 53:2-30°1nK8 “01p°% ;WK1 P2 X1
1-2:01
DY yawIn 1Pyn? R 0°P9K anon - aRonm L,anT oophK ...
DT WP P2°NaW AYIWI NINTR YIWID mwal ma oy
MO 07YY DIV YYD D2 MM IR YR mmny mwy
»3Y TINT M?PD XOTY L NTPERT ARPY M0 NIN2 KPR 19903
1727 1M 727 AXCIIT MPRRT mOYn3 Aw2znl LninaTa
JAPOY” 02 MIRIPIT 10 - 19IN2W RI0TPRTIND NTRT
... 2T Y WK 0027 DOWIR CWTR2 Mivn
Kehot Publication Society (CC-BY-NC)
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The Zohar at the end of Pekudei speaks of binding the sev-
enth with the seventh. Here it is the seventh Chamber of
Beriah united with the Yesod of Imma.

Zohar, Pekudei 52:785-795173wn-n"2wn:271 1P A 100

94 (27°yD 0”1 17) *TIPD D70 M2
This passage links “for there the tribes went up” to the
twelve borders in Beriah and to the Zohar’s “to bind the
seventh with the seventh” (Pekudei, 260b), and explains
that this ascent raises the Chamber of the Holy of Holies of
Beriah into Atzilus.

KEHOT'S NOTE
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Patach Eliyahu says to G-d, “You are the perfection of
them all.” Because Atik is the level of Ein Sof itself, its light
fills every blemish.
Tikkunei Zohar 17b:2-33-"2:2 1> 91171 *1pn
NIRY .R°ORDM IRTIPAR N Y070 0w 0P 1R TR 90 171780 B
1937 1w RIT NIRY LARw B RDHR RIT NIRT LY v P noR
NAR .XNPAWI X932 RDIAD 1AW 123 1IRNWK NI P2NON NIX 19
9% M9 XY 1331 KDY AR RIT NIX LRYPT MOMa KDY 0°on
719 ARIRDY .RW 21257 99°M 99PN RYTIRNWRD ROR RY> T 0K
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NW1°127
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 29
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At the opening of Tzav the Zohar says the burnt offering is

the ascent and binding of the Community of Israel above,

until “all is illuminated from the mystery of the Holy of

Holies.” The Ramaz’s comment on these words is quoted
here.

Zohar, Tzav 1:1-2’2-°X’X 1% 77111 790

97 1M 13% KT PPINAN W1 AN 7 DOWTPY ARDPY KW 1 Pwen nbn
N7

The Idra Zuta describes “three heads engraved, one within
the other and one above the other.” The Ramaz identifies
them with the Holy of Holies.

Zohar, Idra Zuta 4:3712:7 R0M RITRA 77170 700

PARAGRAPH 30
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The note points to the Rebbe Rashab’s long series of dis-
courses of 5672 for the identification of Radla with Atik.
KEHOT'S NOTE
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99 QONWATPR TRy N

“My holiness is above your holiness.” The question is what
level this refers to if Atik is already within the Holy of
Holies.

Vayikra Rabbah 24:9°0:772 127 R1p™

100 2R KW n°ya

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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101 1IN MIN022

The note points to the Rebbe’s maamar of 5726 in connec-
tion with Rabbi Chaim Vital’s commentary on the Idra
Zuta cited here.
KEHOT'S NOTE
.(72°R1 21°Y 1711 vPYPR PYID2 DDTI) 17IWN WIPWI 7T 17T XD
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102 1PW°7 °22 NONWNR KP°NY °NKA
The Idra Zuta says, “This Atika is found in three heads,

and they are included in one head.” Rabbi Chaim Vital ex-
plains “found” as hidden and revealed.

Zohar, Idra Zuta 6 X911 X7TRT 7717 7190

103 T2ANNY DPYNNY NN

The note points to Hemshech 5672’s explanation of the
three terms “found, hidden and revealed” that Rabbi
Chaim Vital uses here.
KEHOT'S NOTE
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The note says this line, “the essence of Atika is the Ein
Sof,” is quoted in the Rebbe’s maamar of Shabbos Shuvah
5737.
KEHOT'S NOTE
.y TN DP'I’??: 7”1102 DBT1) *PwN DRIWY 1 7772 RN
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The note points to the Rebbe Rayatz’s discourse “Zeh
HaYom” of 5709 in connection with the Arizal’s commen-
tary on the Sifra deTzniusa quoted here.
KEHOT'S NOTE
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The Idra Zuta calls the uppermost head “the head of all
heads, the head that is not a head.” The Arizal’s commen-
tary quoted here builds on these words.

Zohar, Idra Zuta 4:3717%:7 R0 RIIRA 7701 190

PARAGRAPH 31
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“Like the good oil upon the head.” Here the good oil is the
essence of the Infinite Light revealed on Yom Kippur at
the level of hu.
Psalms 133:2°2:3"%p 0°%°11n
PNITR D72y TTY ORI IRITTY T WRATTY 2300 1D
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0°Tn noM2
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