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To explain the matter of Yom Kippur
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To explain the matter of Yom Kippur. One verse says, “It (hu) is a Shabbos of complete rest (Shab-
bos Shabbason) for you,” and another verse says, “It (hi) is a Shabbos of complete rest for you.”
Now, our Sages, of blessed memory, said: “If one transgressed a positive commandment and re-
pented, he does not move from there before he is forgiven; if one transgressed a prohibitive com-
mandment, teshuvah suspends [the judgment] and Yom Kippur atones.”
D°OR 12IWRY OPR 12 2°N3 7137 [nwyn xb] N7 DR AMTY RDMTY [nwy mes] I RAT T 12209
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To understand this—for surely a positive commandment is superior, since it overrides a prohibi-
tion—behold, it is written, “Return to Me and [ will return to you” (in Malachi, chapter 3),

N7IY 92X 13D 9 29N 11311 3 [2wan2 ovan] D7D NNAT BTV IV RITW 720N 9K °71 112w 2207

and it is written, “Bring us back to You, Havayah, and we shall return.” This is, by way of analogy,
the matter of turning back [to be] face to face. For it is written, “For they have turned to Me the back
of the neck

WRn DIPR DI QTR DR T P N0 1Ry Mk 9w XD RN NYY2 19°ORY 0019 KD

and not the face”: for even at the time of the sin it cannot be said of Him, may He be blessed, that

G-d distanced the person by an actual distance of place,

12°9X NN NI 1D 0TRY INI3T RIT RIT 2397 2138 ANR N°DY 1120 pann 2o xba) D7AON AW
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since, after all, “the whole earth is full of His glory,” and “there is no place empty of Him,” and He

Himself is the One who gives the person power and life-force to live even at the very time of the sin.

likuteitorah.com/likkutei-torah/yom-kippur/ 3
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Rather, it is, by way of analogy, like two people who stand next to each other, close in place, except

that this one turns his face this way
(0193 o°3m] ©739 N1AR NN 121WNT O3 M22abn N7°P OR°1° PPRY ol TNDE‘ 1°1D R N

[PRW° 12 71772 M wrny]
and that one turns his face that way, because there is no closeness of hearts between them. And
through teshuvah it becomes face to face again. [And see what is written about this in the discourse
beginning “Return, O Israel.”]
0°12° DWW 53’11 NaW 12w Nawn 1°1Y 1210 °2 Nawn DX DRIW 13 17w wna 1217 71 71729 7N
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The explanation of this matter will be understood from what is written, “And the children of Israel
shall keep the Shabbos.” For the matter of Shabbos, on which G-d rested, [is this]: “For in six days

Havayah made the heavens and the earth,” etc.;
X125 AWy o1 DWW 1D Yo7 °° MANRRN 7wy DXnN 51939 [1nzy nr] YN 59w 117077
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that is, He lowered Himself, as it were, and contracted [Himself] into ten utterances—“Let there be a
firmament,” etc.—during the six days of work, to create, to bring into being and “to give life to the
spirit of the lowly,” with the level of the outer dimension (chitzoniyus) of His sovereignty

(Malchus), may He be blessed, alone,
1101 °N% IN1997 AR ROX 19K QN 00N DO NNANAY 00nPy 95 n1ahn 9n19%n 2°057)
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as it is written, “Your kingship is the kingship of all worlds”: the coming into being of all the worlds
and their life-force (chayus) are only from the level of His sovereignty, may He be blessed. And it is
not like the soul that gives life to the body, which clothes itself within it to give it life and is affected
by the body’s happenings and changes, etc.;

likuteitorah.com/likkutei-torah/yom-kippur/ 4
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whereas [of Him] it is written, “I, Havayah, have not changed”: there is no change in Him whatso-
ever, G-d forbid, on account of the multitude of created beings; as the saying goes, “You were the
same before the world was created,” etc. For He does not clothe Himself within the worlds to give
them life with the level of the inner dimension (pnimiyus) of His being and essence, may He be
blessed,
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but only an extension of radiance and illumination from Him, may He be blessed, for it arose in
His will to be King over them. And this is their life-force and their existence: that His Name is
called upon them:; as it is written, “His splendor is over earth and heaven,” etc.
122 19YN1 NAwT 0131 101108 a3 n”2pn 5237 91T PAwM 17°7° NAwn N Muwanm
O”R n°n°la
And this extension is considered a great descent and lowering relative to the Holy One, blessed be
He, in the level of His inner dimension. And on the day of Shabbos He is elevated into the level of
the inner dimension of the Infinite One (Ein Sof),
1757917 190 OXMEA 93T RITW AYWAY 12T DIRD YTV 19ER 1IN0 N3 3 [mam] M 772
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blessed be He; and this is called the level of “resting” on His part. By way of analogy, it is like a per-
son who speaks: while he is speaking he contracts his intellect and brings it down into the words,

and when he does not want to speak, he stops and rests,
NaWwT 01°2 799NN N°95M ¥R 1PRY 191 N1 10 1RO 19wn oW IwR 17IpnR 190w 19 IR M
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and then, behold, his intellect has risen to its source, where the dwelling place of wisdom is. So,
and infinitely more so, without end or limit, [G-d] is elevated on the day of Shabbos above the rank
of Chochmah, which is considered like a physical act of making, as it is written, “You made them all
with wisdom”;

likuteitorah.com/likkutei-torah/yom-kippur/ 5
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rather, as the saying goes, “You are wise, but not with a knowable wisdom,” etc. And because Israel
arose in [G-d’s| thought, as the saying goes, “and You breathed it into me,” and “one who blows,”

etc., and our Sages, of blessed memory, said, “From where (me’ayin) have you come?” etc.
1I7IRT 7Y W»NYY 92772 02 WD) R¥MN 1°RN 770001 W”nD 71000 9Ip0n XIAY 1°K N1°0an o)
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[That is: from the level of Ayin (nothingness), which is the source of Chochmah, as it is written,
“And wisdom is found from Ayin (me’ayin)”; and as is explained in Parshas Bamidbar; and see
what is written on the verse “Listen, O heavens.”]—for the level and rank of Israel is very high, ex-
alted above the level of the extension of the outer dimension of His sovereignty, may He be
blessed.
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Therefore it is said, “And the children of Israel shall keep the Shabbos”: to become sanctified with
His holiness, may He be blessed, so as to be “a Shabbos unto Havayah your G-d,” etc. And it is writ-
ten, “Between Me and the children of Israel it is a sign,” etc.; that is to say, as I am, so are they, as it

were.
nPaR A% Naw S¥eawn 01921 AN0ITD T ey PWY PNZOM N33 10 TIAYN 00 nww I
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And this is [the meaning of] “Six days you shall labor,” etc.: in the level of external action, for the
sake of one’s livelihood; “and on the seventh day [it is] a Shabbos unto Havayah”: to be elevated

into the Source of all, to be nullified to Him and to cleave to Him, may He be blessed.
n°M°ID "19°3 1199717 0°193 00319 NN 7°3¥ 9711 10 ™17 0°2IV 5D B7Y MINW D2 T 1Payn wrny)
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(And see what is written on this matter in Parshas Shemos, on the verse “For your love is better,”
etc. And this is the matter of turning back face to face: that is, the revelation of the inner dimension
of the soul and the desire of the heart (re’usa deliba) to be nullified to Him, may He be blessed, in
the level of the inner dimension of the Infinite One (Ein Sof), blessed be He.)

likuteitorah.com/likkutei-torah/yom-kippur/ 6
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2. However, our Sages, of blessed memory, said, “One who toiled on Erev Shabbos will eat,” etc.
That is why it is written, “And the children of Israel shall keep the Shabbos, to make,” etc.:

MMM 95 NARI O Nawn DR W02 MY M8y 1pN% 03 Nawt Sinn nwsw 9me
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that is to say, that he should keep [it] from the weekday toward Shabbos, and also to rectify within
himself and to make the Shabbos in his soul, so that it truly be so. And this keeping—making the

Shabbos in one’s soul during the weekdays—is through prayer. For

0°91y OOFTPR "ORDMY IRTAWT YOAN WRI I%IX 2312 070 X7 790N 90 1K DO 10

NI%MT O 079K 2ORDN 12 007N

in the Tikkunim they said that prayer is “a ladder set on the earth, and its top reaches heavenward,
and angels of G-d ascend and descend on it.” “Angels of G-d” are the mitzvos,

Dw MDY CMPY 1Y NI DR 177291 1°7 WAN1 D RPINING WURdY RIDNAT SMIPw 0°ORDN Onw
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for they are angels, “messengers of the King” (sheluchei de’malka), as is written in the Tanchuma,
Parshas Vayigash: “Honor the mitzvos, for they are My messengers, and a person’s agent is like
himself.” (And see what is written about this also in the discourse beginning “And He called to
Moshe.”)

"y 99 INDIYD DYDY IRWIT LWENK NIAT PNAR YW 10 BUTY 111 RIPRT 0°72R O 091pH
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And in their source they are “limbs of the King” (evarim de’malka). That is, by way of analogy: just
as the soul extends itself through the limbs of the body to perform its action, so through the
mitzvos the revelation of His G-dliness, may He be blessed, is drawn down and extends. And their

ascent on high, to their source, is through prayer.

likuteitorah.com/likkutei-torah/yom-kippur/ 7



LIKKUTEI TORAH + YOM KIPPUR - MAAMAR 1 079 171y IR

919 13PN (79725 Daot enon] PP 3T T PIY AR (7 N2 D5 NR ONA9MN B2 1YY D2 wrnd)
TIPDYI WP DOPYNN MR YW [rmznn uwTp qwk] 22PR 187 9 0TIP

(And see what is written in Parshas Shelach, in the explanation of “And you shall remember all the
commandments of Havayah.”) To explain this matter: our Sages, of blessed memory, instituted
that before every mitzvah one says, “Who has sanctified us with His commandments,” for through
the mitzvos [we] are elevated into the supernal holiness.
PP ) 129TIW AN 171 RIT WIT2 %0 10 1197 W72 °IR 2°02 AT RIA 1PIYm
The point is this. It is written, “I am like a verdant cypress (berosh),” etc. The meaning: a berosh is
a kind of cedar that has not yet grown old,
TPAPINWSY MIIPORAW 7123 RITW 222wy fvnb 199197 079197 IRW 1NINPa KITwS 1Ay 97 R
RS A931WD 73T TR 1Y
and it is soft and fresh while it is still moist, so that then it can be bent downward. And because it is
the tallest of the trees, when something is placed on it while it is bent down,
M2 WO 5D °IR NP2 27Ty RIT DY TRR 122 D"li??:’? R 9277 DR 7°231 110°RD nnws 11
SJIRW 51 5DAR >3 IR *°1121 °JIXR
then, when it returns to its full strength, it lifts that thing up to a very high place. And so, by way of
analogy, is the level of Ani (“I”). For there is the level of Anochi (“I”) and the level of Ani. The level
of Anochi is “Who I am” (mi she’anochi),
0°1°193 DoW2PNNRwD UAY 9123 [mzm An) 371N M2 RIT IR 2121 RODINRT KDY 2 13°°07
02NWA NIZAT 217199 712301 YW NND 0010197 0992311 DN

that is, the level of the hidden world (alma de’iskasya). And the level of Ani is the level of Torah and
mitzvos as they are below, when they are clothed in physical matters and set bounds to those mat-
ters, to give a measure and a limit to the physical matters of the mitzvos,

W27 PR RIT (CIRY 9IR 1PIYR AR MR D 7772 wURYY) 119 00700 19011 NUYaT O 1nd
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such as “A revi’is of water [is used| to wash the hands,” etc. (And see what is written in the dis-
course beginning “For this commandment” on the matter of Anochi and Ani.) And it is like the
analogy of the verdant cypress, which is bent down and returns upward, to the supreme Source of
all.

likuteitorah.com/likkutei-torah/yom-kippur/ 8
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And likewise in this matter, on the opposing side, it is said, “And we will no longer say ‘our god’ to

the work of our hands.” For just as the mitzvos are elevated through the uplifting of the inner di-

mension (pnimiyus) of the hearts of the souls of Israel as awhole (klalus),

0°TIM1 DINNWH MR PORYY 1101°1 1 XITY 8 1J’P5N DoOMIR '[351 15 T2wnna 199 IRRnI
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as the saying goes, “[Israel] arose in thought,” etc., and therefore we say “our G-d,” meaning that

He is the power of our life, and that to Him we bow and give acknowledgment in a state of self-nul-

lification (bittul).
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Now, our Sages, of blessed memory, said in the chapter Lifnei Eideihen (folio 8, end of side a):
“Jews outside the Land are star-worshippers in purity.” For bowing in the worship of stars is that

one bows and bends his head to the stars and constellations (mazalos).

95 1R T 0PIV 171y DO ARW 9% WA 1A 0973 NMIRIANTY WHY NINIAN TARNY [2on] 20D 71
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And it is written, “And with the bounty of the crops of the sun”: the crops grow from the sun. And so
with all the other matters of this world: “There is no blade of grass below that does not have a star

above,”

RIT 0°0°1 D5 M ORIy °1°19a 7 1397 102w TOI0R QIRWIY 9270 YOV 1100w Dt X
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which is the mazal from which the thing receives its flow. And when a person occupies his thought
and heart only with the matters of this world all his days, he brings down the intellect in his head to
a thing that flows from the stars and constellations, and they too become the level of “our god” to

the work of our hands.

likuteitorah.com/likkutei-torah/yom-kippur/ 9
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For out of “the work of our hands,” which is the occupation of earning a livelihood, there is made
the level of “other gods.” And this is [the meaning of] “And the soul of your enemies He shall sling
out, as from the hollow of a sling”: although the thing in which he is clothed in physical matters

looks to the eye like one of the sins that a person tramples with his heels,
1ORD WYY TV TRD PN DIPRR YORT A9 UV IMIR PYOPRY 1ART NYUOR Swnk mmT R0 1T
0°22%2 72
it is nevertheless comparable to the analogy of slinging a stone, which is slung with the hollow of a
sling to a very distant place, until he becomes as though he worships the stars.
N°1°19 132 IPYNMY TPANNn W00 AYY RITIRY 2% 79807 5V RIT POy NN N0y 1M
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Now, the ascent of the mitzvos is chiefly through prayer, because that is the propitious time, and
the level of the inner dimension of the point of the heart, in the souls of Israel as a whole, is re-
vealed and elevated, in longing and cleaving to the living G-d. And this is the saying of our Sages,

of blessed memory, “They instituted the prayers in place of the offerings.”
AR 97D 7778 991 02T pas byw] AP WR2 NDAWI RINW 02T 1920900 10 12990 113 0D
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For just as with the offering, where they would offer the animal so that it would be burned in the fire
on top of the altar, so one must arouse the love in prayer with flashes of fire, a flame blazing in his
heart—for the element of fire is in the heart—and burn up and consume the animal soul within him,

etc.

likuteitorah.com/likkutei-torah/yom-kippur/ 10
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3. Now, it is written, “And the sons of Aharon the Kohen shall put fire on the altar,” and our Sages,
of blessed memory, said, “Even though fire comes down from heaven, it is a mitzvah to bring [fire]
from the ordinary (hedyot).” For above, too, there is the level of Aharon, who puts the level of fire

into the Congregation of Israel (Knesses Yisrael).
mnwl Mpna °n° INITPR MDA DOYCRWAT DOYIIT IR RIT RNPILAT R RIT 1R °2
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For Aharon is “the groomsman of the Queen” (shushvina de’matronisa), and he is one of the seven
shepherds who bestow the revelation of His G-dliness, may He be blessed, into the source of the
souls of Israel. And the level of the fire above is the natural love, the great love (ahavah rabbah) in
the G-dly soul, which is included in the Chochmah of his soul

MPTX3 RPR PPPRAI DRI 1R 71772 [wnpn naxal PPIARD ©PHY 07 1770 [oo312 5w "003] 3°W03 1Y)
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(see Sefer Shel Beinonim, chapters 18 and 19; and what is written in Iggeres HaKodesh, in the pas-
sage beginning “Israel will be redeemed only through charity”; and see what is written in Parshas
Eikev, in the discourse beginning “To understand the root of the reason for the bond, connection
and relation of covenant and Torah”; and see what is written in the discourse beginning “I am

black,” etc., “for the sun has tanned me,” etc.; see there),

5Y (o1 mronal 7012 NVIPNM NATPNN RO NP1PAT WA w1292 95 nwabnn 71K WX
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which is not clothed at all in the garments of the vital soul; and it flares and blazes with self-sacri-
fice (mesirus nefesh) for the actual sanctification of G-d’s Name, and to separate from the wick—

that is, the body—to which it is attached, like a flame that rises of itself, in order to cleave

likuteitorah.com/likkutei-torah/yom-kippur/ 1
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to Him, may He be blessed. And “it is a mitzvah to bring from the ordinary” the fire below, through
contemplating the greatness of G-d, each one according to his own measure, and to set his heart
and soul aflame for the service of G-d. And the contemplation that gives birth to an intense love,

which is like flashes of fire, is when one contemplates something new,
553 [71512 oot 1M K] PR 999 IRN 5YHnn WIT°N 727 ORI WROY WIN3 DOKII ARY 113
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as we plainly see that when one sees something novel, he is greatly stirred. And so our Sages, of

blessed memory, said, “Every day they should be in your eyes as new.” And this is when the

thoughtful person contemplates that truly “they are new every morning,” etc.,

5w IR YN PPN0Y 1990 W wnn UnNn 0D RN (rowxna awys) 2°Y0 120 01° 933 W
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and [that] He renews every day, continually, the work of creation, from nothing into something;
and as the darkness of night grows dark and then withdraws, the light of day comes into being. And
so a person will see in himself: at night he sleeps and his life-force withdraws from him, and when

he rises he becomes a new creature.

192212273 1PI°Y2 IR WK W RIZT DN RIT 1O 09I TR0 B0 DY 1020 M

From this he will understand regarding all the creatures of the world that it is so with them, and that
their life-force is “running and returning” (ratzo vashov). And when he sees with his eyes, and his

heart understands

D27 PYY wrnIY INNWN 137 1OXR 0OW" 127 2°79° 97y RIT W T AR 0D

that “see, this is new,” then he will set his heart aflame and direct his heart and his soul toward
Him, as it is written, “Their heart cried out.”

likuteitorah.com/likkutei-torah/yom-kippur/ 12
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And this is the matter of turning the face back. For just as there is a back and a face in the body, so

it is in the soul. And it is like the matter mentioned above: even before the person takes these

things to heart,

KDY [mewxna nwys] 2°YR TORN 010 902 12102 Wm0 PRI 1™ 7500w R 92 NRRA 10
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in truth it is so, that He gives life and brings into being from nothing into something, and in His
goodness renews every day, continually, the work of creation; and it cannot be said that [the per-
son] is far from G-d, G-d forbid.
57177 099277 125% 0°w° DR 9”MRY 11A1 11D 0T 17°20% 199y 20 TR Pwnd RITw RO
X117 791
Rather, it is like the analogy of a person who turns his back to his fellow and turns his face away
from him. And afterwards, if he takes the above-mentioned things to heart, he is
191 MDY 9 99 50 0PI 99N AR 7192 79200 10 11PN T 177205 1718 %R 1)
.Pn nan
like one who turns his face back toward his fellow. Along these lines they instituted the wording of
the prayer, “Blessed are You, King of the world.” The meaning: all the worlds were drawn forth from
the level of King,
7% 1M9%mY w OPRY *p1 NP 72 N1PNRSN NIMNa KIT 0MAY 93 M1atn qnmiotn wrnd
o2 T 0PIV DRAWS PR °T 7102 w00 1M YINR 102 10w Dowpam

as it is written, “Your kingship is the kingship of all worlds”; and this is only the level of the outer
dimension (chitzoniyus), so that only His Name and His sovereignty are called upon them. And we
ask that it be “Blessed are You.” That is, as it is written, “Blessed is Havayah, the G-d of Israel, from

the world and to the world”

(B2197 223 R?Y VST 19 1771773 19907 1932 279 °P AT 1K °D21 27Y 17907 11190 271 M2 1Y)

(see the Zohar, at the beginning of Parshas Terumah, folio 126b; and in Parshas Emor, folio 100b,
“because two lights,” etc.; and folio 99a, regarding “from the world”);
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that is, that He be blessed and drawn forth from the supreme Source, the beginning of all, from
concealment into revelation, so that one will say of Him, “This is He”—“You,” in the language of di-
rect address; that is, that He turn back to us in the level of face, through our turning our faces to

Him, as mentioned above.

171 °°Man 09N [nwy mzn] ¥ %313 170 7170 O SN 0D onw 11 27N Mam T

4. Now, it is written, “This is My Name forever”: shmi (“My Name”) together with yud-hei is 365,
etc. For the positive commandments are drawn from the level of vav-hei,
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which is the level of the revealed world (alma de’isgalya), and the prohibitive commandments are

drawn from the level of yud-hei, which is the level of the hidden world (alma de’iskasya). [And this

is the matter of “from the world and to the world.” And see what is written on the matter of the posi-

tive and prohibitive commandments in the explanation on the verse “Set me as a seal.”]

x5 1”9 DY 712y3 OPRWH 71712 0D 13297 7°22¥1 RNPMNRT [qwy nznn] 700 °R 5y 1793y3 1Im
n”°2 D)8 17°923 [nwyn

Now, when one transgresses one of the positive commandments of the Torah and their rabbinic

branches, he blemishes the vav-hei; whereas when one transgresses the prohibitions and their

branches, he blemishes the yud-hei

T AR KDY P72 073 I wrAy wala wew 1 a2t 1 ona 1°1¥2 921X IRT 71772 R 1°°0N)
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(and see what is written in the discourse beginning “See, I (Anochi)” on the matter of the level of
yud-hei and the level of vav-hei that are in the soul; and see what is written about this also in the

discourse beginning “But Havayah your G-d would not listen to Bilaam”).

likuteitorah.com/likkutei-torah/yom-kippur/ 14
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The explanation of this matter: the term pegam (blemish) [denotes] a hole, in which there is a lack.
When one neglects a positive commandment, he makes a lack and an obstruction, so that the light

of the revealed world does not shine upon him,
TUNPY WX N1°na (Ow 2Py °22 W”nd XU TR 2”1 RIPIT RX°MN) XnnoT NXNMAYNAXR *°n2 11°°107
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that is, the level of an arousal from below (isarusa dilesata) (which is also what is called “the small
love” (ahavah zuta), as is explained in Parshas Eikev, there), the level of the fire below, which
comes through the contemplation mentioned above. And when one transgresses a prohibitive

commandment,
w12 PTT‘IDTIL) N°Yavn ANk XY ﬂ?}??ﬂ’?W wRA 991 RPW '{1”737;'[ TIN 00N Y RIMT NA0
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he withholds and diminishes the supernal light, so that the fire above, which is the natural love,
cannot grow strong in his soul and add vigor to his love, with help from above, beyond the love
from below.

57177 YOPT A9 NPTV 10 PINTnR ¥9P1 925 5 15 0990721 090N 2900 YA 0 KD 0D
For it is written, “Evil shall not dwell with You,” and “your iniquities separate,” etc.; for he has al-
ready been slung far away, as, by way of analogy, [with| the hollow of the sling mentioned above.

5319 1PN TY QwR 1R 2T [nwy mea) ¥R DY 939 OR 9791 AR WK PUR? 9197 XD 199
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Therefore he cannot draw down the fire of love. And therefore, if one transgressed a positive com-
mandment and repented, “he does not move from there before he is forgiven”: for when he does
teshuvah, the arousal of teshuvah serves to kindle in his soul the arousal from below that he lost
through his sin.

likuteitorah.com/likkutei-torah/yom-kippur/ 15
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And this is [the meaning of] “he does not move from there”: that is, he remains in his place and has

set right what he made crooked. [As mentioned above, the prayer of every day is called “a ladder,”

etc., and on it “angels of G-d”—which are the performance of the mitzvos—“ascend,” etc.;

N3YWD DPRWN [[mwy men) ¥R 20022 NNYY N 1Phn 723%N N2°n22 731102 moann 1 By '[351
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and therefore, through prayer with intent (kavanah), in the manner of teshuvah, he sets right what

he made crooked by neglecting a positive commandment.] This is not so when one transgressed a

prohibition: for he blemished and withheld the supernal light, the arousal from above (isarusa

dile’eila), so that even if he arouses [himself] with an arousal from below, it will no longer yield the

strength of the supernal love,

TTYNRY °7 %399 03°9Y 793° 1T 012 53 9951 071957 01 19N 123N NRTPY TR PIn 0D
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for he withheld its light. And therefore “teshuvah suspends, and Yom Kippur atones”: for “on this
day He shall atone for you before Havayah,” since the level of the inner dimension (pnimiyus) of

His will, may He be blessed, is aroused

(19 Y77 RDT ¥ 10 WIOK 2°°1 71770 IR wrAYY 171 9n2m) 170 Onan eynw)

(which is above the level of yud-hei and the level of vav-hei; and see what is written about this at

the end of the discourse beginning “A person is obligated,” etc., “until he does not know,” etc.),

19 111253 1R’ HHI DIPN DDIN PP PRY D1 YWD DY 9213 1Y KW IRY

for then He “bears iniquity and passes over transgression” and “cleanses,” so that the iniquity

takes up no place at all. And this is called “like a cedar in Lebanon,” etc.

']’? D27 (k7Y 7)) (RAP™ 12 Y1 MIXRA Awyn " yw 1ay7 w192 °nan any 71199y 130T NIY)
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(which is a higher rank than the level of “a verdant cypress” that comes through the performance
of the mitzvos; and see the Zohar, Vayikra) (folio 16a), and in Parshas Lech Lecha (folio 82, end of

side a).
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And see what is written in Parshas Acharei on the matter of the white garments of the Kohen Gadol

on Yom Kippur, which whiten the iniquities of Israel. Therefore we ask, “Forgive us, pardon us”;

that is, it is

OOIRIRY 570 DY 1397717 POR INIAAR DOWNY TIY 1POY N30 RO 170ann wpann oIR 27Ty 10
13 RV 991 1IRVT ANYR

by way of analogy like a person who asks his fellow not to be angry with him any longer and to set
his love upon him. That is, through our saying, “We have been guilty, we have sinned,” and “For

the sin,” etc.,
[X77x x7v0] XPVO RPDONR 17991 93°N1 PIp 0 RITW 07710 RUMT 009013 [1my nx] ¥R 0970003
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and lowering ourselves, and making the sin known, and admitting that it is detestable and abom-
inable. Through this the sitra achra (the other side) is subdued, and as a matter of course “the glo-
ry of the Holy One, blessed be He, rises on high,” and “He will again have compassion on us.” And
when His love returns to us from the inner dimension of His will, may He be blessed,
0°119X 9122 1197777 09°719K 1927 09°1°2 RPX 0°99721n MINYT PR 3 TIY 0997721 113 RO PR IR
bl
then sin and iniquity no longer separate. For iniquities separate only “between you and your G-d,”
that is, in the level of the Elokim that is “yours”;
97177 712K RDY 7770 wUnYY) 77IRD 199w %3P 211 °N AR (s / neenan] 11D M3 DA
(¥”y *12 7197 1°ay2

but in the level of the inner dimension of His will, may He be blessed, before Him “darkness is like
light.” (And see what is written at the end of the discourse beginning “But [Havayah your G-d]

would not,” mentioned above, on the matter of “And [He] turned,” etc.; see there.)
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And this is [the meaning of] “Shabbos Shabbason”: for even relative to Shabbos, which is the matter
of turning back face to face, it is Shabbason, meaning that it has elevation upon elevation, with

surpassing excellence
D2 [mor awn 2] PR WA 1O LTV DRIV 72 717721 0w 1IRA 1070 M 173y wny)
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(and see what is written on this matter at the end of the discourse beginning “Listen, O heavens,”
and in the discourse beginning “Return, O Israel, unto.” And see what the Ramaz (Rabbi Moshe

Zacuto) wrote in the commentary on the Zohar, Parshas Emor)
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(folio 93b), on the matter of “Your face, Havayah, I will seek,” “Seek My face always.” And although
Shabbos, too, is called “Shabbos Shabbason,” because there is a lower Shabbos and a higher
Shabbos

X1 2°N5 OwT IR (10 0O%Y WwIpn 1770 NP 'D21 1nwn "NINAw NX 7Y 973’03 wrny)
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(and see what is written in Parshas Behar on the verse “You shall keep My Shabbosos,” and in
Parshas Shelach, at the end of the discourse beginning “Gathering wood,” etc.), nevertheless there
it is written, “a holy convocation (mikra kodesh),” meaning that it remains in the supernal

holiness;

219 DRAWS MR 91PN THRD RO TPITAT TR 79A07Y 771 119007 099 KR IRD Pax

but here it says “for you,” meaning that that great illumination descends and is revealed below, in

the source of the souls of Israel, etc.
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“It is a Shabbos of complete rest (Shabbos Shabbason) for
you, and you shall afflict your souls”
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“It is a Shabbos of complete rest (Shabbos Shabbason hu) for you, and you shall afflict your souls on
the ninth (be-tish’ah) of the month, in the evening,” etc. We need to understand: what is be-tish’ah,
[literally] “on nine”? It should have said be-teshi’i, “on the ninth.” Also [we need to understand]
that it is written “Shabbos Shabbason hu,” a masculine term, while in Parshas Acharei it is written
“Shabbos Shabbason hi.”
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And there it says, “and you shall afflict your souls, an eternal statute,” and it does not say “on the
ninth of the month,” as is written here, in Parshas Emor.
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We need to understand the reason for the difference. Also, it would seemingly have been more fit-

ting to say “an eternal statute” here, for in Parshas Acharei the whole order of the service of the

Kohen Gadol on Yom Kippur is set out, and it does not [apply]
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except in the presence of the [Holy] House; whereas here, in Parshas Emor, the main [subject] of
the parsha is the order of the festivals, which applies even now, when the Beis HaMikdash is not

standing.
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If so, it is precisely here that it would have been fitting to say “an eternal statute.” Why, then, did

Scripture change, writing “an eternal statute” specifically there and not here?
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Now, it is written, “And he shall atone for the Holy, from the impurities of the children of Israel.”
We need to understand what atonement for the Holy means: has it sinned a sin, that it needs

atonement?
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See on this the book Asarah Maamaros (Maamar Chikkur Din, Part I, chapter 13). Also [we need to
understand] what is written at the end of the passage, “And he shall atone for the Sanctuary of the
Holy (Mikdash HaKodesh)”: why did Scripture change afterwards, to say “the Sanctuary of the

Holy”? Now, we must first preface [with] the matter of the mitzvos in general.
57y T2 WPNOY NIZNAT AwYNa onwy 01T DI1wn RO TIPS it 17°7° 1°9onT YT 1anT
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For it is known that the purpose of the soul’s descent into this world is because “today [is the time]
to do them,” in the practical performance of the mitzvos. As is written in the Zohar on the verse
“And Avraham was old, advanced in days”: the “days” are the garments made from the mitzvos that

a person performs in them. And as it is written, “Days were formed,” etc.
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Therefore every person must fulfill all 613 mitzvos, even the mitzvos of the Kohanim and of the
Kohen Gadol, through ibbur (soul-impregnation) or gilgul (reincarnation), because “if one is lack-
ing, one garment is lacking,” etc., as is explained elsewhere, in the discourse beginning “In days

to come, [Yaakov]| will take root,” etc.
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To understand what these garments are, we must first explain the saying, “The soul that You have
placed within me is pure; You created it,” etc.
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The explanation: the source of the soul, while it is still in the source from which it was hewn, is

called “pure” (tehorah), for tahor is a term for illumination and brightness, as in “like the very sub-

stance of the heavens for clearness (la-tohar)”;
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and this is because then it is the level of actual G-dliness. Afterwards, “You created it” is when it de-

scends from there to be clothed in a body: first it is drawn down into the World of Beriah

(Creation), and then it is the level of a created being, something from nothing, as it is written,

“Everyone that is called by My Name, and for My glory, I created him,” etc.
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Afterwards, “You formed it” [is] in the world of the angels. These are the very levels of the chain of

descent (hishtalshelus) and the descent of the soul from level to level, like a chain whose links are

held one in another, etc.,
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until “You breathed it into me” in the World of Asiyah (Action), and it was clothed in this world in
the physical body. (See what is written on this in the explanation of the verse “And I will make ... of
kadkod.”)
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However, it is known that the descent is for the sake of an ascent, that is, [an ascent] higher than
the source from which it was hewn, the level of “pure” mentioned above. And this is through the

practical performance of the mitzvos. For
wIP °n23 0°9YNn MR NIZNT 7YY 081 1PNIZNna VTP AWK 02PN 1R MI%RR N3922 "R
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in the blessing over the mitzvos we say, “Who has sanctified us (kideshanu) with His command-
ments,” and the meaning is that through the mitzvos we are raised to the level of supernal holiness
(kodesh ha’elyon),
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which is higher than the level of purity; as is known, holiness is [found] in the Kohanim, as it is
written, “And you shall sanctify him,” etc., and purity in the Levites, as it is written, “And thus shall

you do to them, to purify them: sprinkle upon them,” etc.
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And just as the stature of the Kohanim is exceedingly high above the rank of the Levites, so the lev-
el of “holy” (kodesh) is exceedingly high above the level of “pure” (tahor). The explanation of this
matter will be understood by first prefacing an explanation of the light that encompasses all worlds

(sovev kol almin) and the light that fills all worlds (memalei kol almin).
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For the thought and the speech Above are the level of memalei kol almin. By way of analogy, it is
like a person who thinks and ponders some matter: his thought is clothed in, and actually fixed in,
that matter, and is encompassed by it (see Sefer Shel Beinonim, Part I, chapter 5); and likewise

when he speaks about some matter, etc.
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So too, as it were, the life-force in the Ten Utterances, “Let there be light,” “Let there be a firma-
ment,” etc., is clothed in and actually grasped within the worlds, to give them life, and is encom-

passed by them.
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And likewise the level of the life-force and the letters that are drawn from the thought (for “with
one thought the Holy One, blessed be He, created the world”) is also grasped and clothed within the
worlds, for it is written, “You made them all with wisdom.”
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And in the Zohar, Tazria (p. 43a, at the top), [the verse] “You made them all with wisdom” is ex-
plained: with Binah. That is, Binah is the level of supernal thought; only, thought gives life to the
hidden worlds, which are not revealed, while speech gives life to, and brings into being, the re-

vealed worlds.
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(For “Binah nests in the Throne,” which is Beriah, Z’eir Anpin in Yetzirah, and Malchus in Asiyah.
That is, the thirty vessels of Atzilus that become a soul for Beriah, Yetzirah and Asiyah: the ten in-
ner vessels in Beriah, the middle ones in Yetzirah, and the outer ones become a soul for Asiyah.

See on this in Iggeres HaKodesh, on the verse “And David made a name.”)
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And although it is written, “For My thoughts are not your thoughts,” meaning that thought, with

Him, may He be blessed, does not clothe His being and essence, may He be blessed,
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and therefore, “I, Havayah, have not changed”; and it is not as with a person, whose very being and

essence is clothed in the thought, as is explained elsewhere; but nevertheless, “the Torah speaks in

the language of people.”
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As in physical terms: what a person utters from his mouth, to be heard by and revealed to another,
is called “speech,” for the breath of speech in his mouth is felt and seen as a thing in its own right,
separate from its root; whereas the letters of thought, although they too are
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only garments of the soul, nevertheless have not descended to be seen as a separate thing. So it is
Above: although in truth there is nothing outside Him,
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nevertheless, because of the concealment of the light by way of descents and contractions (tzimtzu-
mim), in order to give life to separate worlds that appear as an existence (yesh) and a separate
thing, this life-force that flows into them to give them life in such a way that they will be a separate

thing is called by the name “letters of speech,” by analogy to a person’s speech, etc.
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But in the hidden worlds, which are more in a state of self-nullification (bittul) (along the lines of
what is explained elsewhere on the two levels of sea and dry land, which are the hidden world and
the revealed world), the life-force that is clothed within them to give them life is called by the name
“letters of thought.”
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Now, the angels are of the level of the revealed worlds, as it is written, “Then one of the seraphim
flew to me”; and they come into being from the level of speech, as it is written, “By the word of
Havayah the heavens were made, and by the breath of His mouth all their host,” etc.
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But Israel “arose in thought,” the level of the hidden worlds. Therefore the soul is called “it is
pure,” for the hidden worlds are the level of “pure,”
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since the meaning of concealment is that, because of the intensity of its light and the greatness of
its brightness, it cannot come to be revealed; as in “Who forms light and creates darkness,” where
the darkness is above the light and alludes to the tefillin of the head (which are the level of
Chochmah, Binah and Daas, whereas “Who forms light” alludes to the tefillin of the hand).
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It is like, by way of analogy, a great light that, from the very force of its intensity, darkens the sight,

so that it is impossible to look at it; as in what is said, “He made darkness His hiding place,” etc.
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So too here: because the root of the souls of Israel is from the bright and very exalted light, which is
called by the name tahor (“pure”), it therefore cannot be revealed, and it is called “hidden worlds,”

the level of thought, as mentioned above.
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2. Now, from there the soul descended into Beriah, Yetzirah and Asiyah, until it was brought low
into the lowly world and clothed in a physical body. And this descent is for the sake of an ascent
above the level of thought, which is the level of the light that fills all worlds (memalei kol almin), as

mentioned above, except that it is the life-force of the hidden worlds, etc.
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But through this descent it rises higher and higher, into the level of the light that encompasses all
worlds (sovev kol almin). (See what is written in the discourse beginning “Who has counted,” on
“and numbered the fourth part of Israel.”)
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The meaning of sovev (encompassing) is that it surrounds from above and is not grasped and

clothed within the worlds, for all the worlds are as nothing before Him, like a drop of water [beside]
the ocean, where the drop is nullified in relation to the great sea; and even more than that,
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for “His holiness is not comparable to Him,” as is explained elsewhere; and they cannot contain

Him within them at all. And what is written, “And You give life to them all,” [meaning] that life-

force is drawn from Him into the very worlds, is only a radiance and an illumination alone.
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But the Infinite Light (Or Ein Sof), blessed be He, itself is not grasped within the bounds of worlds at
all. Therefore it is written, “I, Havayah, have not changed,” and “You are He before [the world] was

created,” etc., without any change at all.
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And this is [the meaning of] what the angels say, “Holy, holy, holy is Havayah of hosts”: for the
“hosts” are the souls and the angels that are in the hidden worlds and the revealed worlds; and they
first say “holy” three times, until there is “Havayah of hosts,”
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for kadosh (“holy”) is a term for separation: He is separated by several kinds of separation, until
the hosts, the legions of created beings, come into being, etc.
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However, kadosh spelled with a vav also indicates a drawing down: a drawing down from the level
of sovev kol almin into memalei kol almin. And the three times “holy” are three kinds of drawing

down, to the three worlds of Beriah, Yetzirah and Asiyah.
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The explanation is this: every created being has two kinds of life-force. The first is the life-force
that is clothed within its inner being, like a soul in a body, which fills the body, and [the body] lives
from it. This is from the level of the light that fills all worlds (memalei kol almin), which is the life-

force clothed in the worlds, as mentioned above.
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The second is the life-force that surrounds and encompasses it from above, which rests upon it and
is not grasped within it; as in what our Sages, of blessed memory, said, “Upon every [gathering of]

ten the Shechinah rests,” which is not an actual revelation of the Shechinah to them,
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but a resting [presence] that rests from above, in the manner of sovev (encompassing). (Even so, it
has an effect on them, for through this their prayer is more concentrated, as is known and as is ex-
plained elsewhere, etc.)
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And this is why they say “holy” three times, “Holy, holy, holy,” before “Havayah of hosts”: these are
three drawings down of encompassing light and life-force, from the level of the light that encom-
passes all worlds (sovev kol almin), to the three worlds of Beriah, Yetzirah and Asiyah, as mentioned

above.
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However, even this encompassing light is only the drawing down of an illumination alone from
sovev kol almin itself; and this is kadosh with avav.
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But sovev kol almin itself is far, far above this measure, and it is the level of kodesh without a vav,
which is a term for separation: it is set apart beyond all relation, as in “Set bounds around the
mountain and sanctify it.” And it is there that the soul ascends, through the practical performance

of the mitzvos,
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as in the saying, “Who has sanctified us with His commandments”: in the very supernal holiness
(kodesh ha’elyon). (That is, because the mitzvos are the supernal will, blessed be He, His very wis-
dom and will; therefore in them and through them the souls are raised to the level of the very su-
pernal holiness. See what is written on this in the discourse beginning “Who has counted,” men-

tioned above.)
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And this is the descent for the sake of an ascent: its root is in the level of “it is pure,” from the level
of memalei kol almin; and through its descent into a body it is said, “And you shall be holy (kodesh)
people to Me,” that they will be raised to the level of the very supernal holiness, which is sovev kol
almin. See the Zohar, Parshas Mishpatim (121a, at the end of the side).
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Therefore our Sages, of blessed memory, said, “In the future, ‘holy’ will be said before the right-
eous”: to draw down from the level of the supernal holiness, where the righteous will be raised, so
that there will be a drawing down into the worlds; for this drawing down is called kadosh, as men-

tioned above. And this is why the mitzvos are called garments.
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That is: like a garment, which encompasses and surrounds a person and is not clothed within him,

so through the mitzvos a revelation of the Infinite Light (Or Ein Sof), blessed be He, which is sovev

kol almin, is drawn down and shines upon his soul, so that it is nullified and included in it; and this

is above the level of the illumination that is clothed within, as mentioned above.
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Therefore a person’s days are allotted to him in such-and-such a number, that is, according to the
measure of the drawings down he must have in order to raise his soul and bind it to the Infinite
Light, blessed be He.
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3. Now, this power in the mitzvos is because our Sages, of blessed memory, said, “Mitzvos require
intention (kavanah).” And the intention is to fulfill the command of the King, the Holy One, blessed
be He;
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that is, in every mitzvah he does, his intention should be that he does it in order to fulfill the com-
mand of his Creator. As is mentioned in the writings of the Arizal, even before the recital of the
Shema, [with its] “One” and “And you shall love,” one must say, “I hereby take upon myself the

yoke of the positive commandment of the recital of the Shema,” etc.,
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even though these things settle in the heart of their own accord, for when he contemplates the
greatness of “Havayah is One,” he will come of itself to the level of “And you shall love.”
Nevertheless, he must intend that he does it all solely for the sake of the mitzvah, because that is

what he was commanded: to contemplate His greatness and to arouse the love. The reason is that
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His attribute of Malchus (sovereignty), may He be blessed, is above the level of the life-force’s be-
ing clothed within created beings; as in the analogy of a king, whose essence does not spread
through the whole country: only his name alone is called upon them, which is the level of an illu-

mination from him.
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And when he takes upon himself the command of the King, which is above the clothing and spread-
ing of the life-force in created beings, it is precisely through this that his soul will be raised into the
supernal holiness, which is above the bounds of the chain of descent (hishtalshelus) of the life-
force within the worlds, as mentioned above; for “their beginning is wedged in their end,”

precisely.
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(For “Abba founded the daughter”: Malchus is rooted in supernal Chochmah, the very supernal ho-

liness, and therefore it too is called kodesh (“holy”), as is written in the Zohar, Parshas Pinchas
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(254b), [on] what is written, “For it is holy to you”; see there. And it is also rooted in the level of
Keser; therefore it is called Keser Elyon (the Supernal Crown), for “it is the Keser of Malchus,” etc.
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See what is written on this in the discourse beginning “Who has counted,” mentioned above, re-
garding “I even made him”; and see what is written elsewhere on Shmuel’s words to Shaul, “For to

obey is better than sacrifice,” etc.;
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and what is written in the discourse beginning “And now, let the power of Ado-nai be great.”) And
this is the meaning of “zarka, makaf, shofar holech, segolta,” which is stated in the Tikkunei Zohar:

His attribute of Malchus, may He be blessed, is called zarka, for it is thrown
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higher and higher, and with it goes segolta, which is the level of Israel, His treasured people (am
segulaso), so that they too are thrown into the supernal holiness, which is above the chain of de-
scent, as mentioned above; and this is the level of the light that encompasses all worlds (sovev kol

almin), as mentioned above.

MR [ow Sy W7Y 13 1922 PI0K 717731 027102 7017 1IRI 7772 791307 D130 1Ivn whn V)
13 11°M12KR7 137 AP Noyavn

(See what is written on segol and segulah in the discourse beginning “Your cheeks are comely with
rows [of jewels]” and in the discourse beginning “Binding his foal to the vine.” That is, [segulah] is

named for the natural love that is our inheritance from our forefathers, etc.;
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and this is like “it is pure,” while through the mitzvos they are raised higher, to the level of the su-
pernal holiness, as mentioned above. See what is written in the discourse beginning “And Elokim
spoke,” etc., “And I appeared to Avraham,” etc., “and My Name,” etc.; see there.) And this is what is
written, “I am like a fresh berosh (berosh ra’anan).”
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Berosh is the tall cedar tree, and ra’anan is when it is still soft, so that its top can be bent down very
low; and when something is placed upon it, afterwards, when it lifts itself and returns to its stand-
ing position, it will hurl and lift that thing up even higher than its own top, as is known.
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So “I” (ani), which is His attribute of Malchus, may He be blessed, is “like a fresh berosh”: it de-
scended and was clothed in physical mitzvos, but afterwards it is raised up to the highest
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heights, and it also raises the person who fulfills the mitzvos, so that he rises even above the level
of Malchus as it is while still above, before its descent; and this is the level of the supernal holiness,

sovev kol almin, as mentioned above.
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And of this it is said, “Righteousness (tzedakah) exalts a nation”: for all the mitzvos are called by
the name tzedakah, as it is written, “And it will be righteousness (tzedakah) for us, if we take care to

do all this commandment”; for the mitzvos exalt and lift up
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the souls of Israel higher and higher. See what is written on this in the discourse beginning “The
heavens are My throne,” regarding “and the earth is My footstool.” And this is especially so of the
mitzvah of Torah study, which is equal to them all, for the letters of the Torah are called horses,
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as in “horse and its rider, ramah”: for the horse lifts and carries the rider to a place he cannot
reach by himself. And perhaps this too is the meaning of “zarka, like a stone in a sling,” for the

stones are letters, etc. Now, it is written, “And you shall keep the Shabbos, for it is holy (kodesh) to

»

you.
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For the main ascent of the souls of Israel, when they are raised from the level and rank of purity to
the level and rank of “And you shall be holy (kodesh) people to Me,” “Israel is holy (kodesh) to

Havayah”: this ascent is on Shabbos.
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For although this ascent is through the Torah and mitzvos, “Who has sanctified us with His com-
mandments,” yet the ascent of the Torah and mitzvos of all the six workdays is also through
Shabbos.
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That is: there is a lower holiness (kodesh tata’ah), which is the level of Malchus itself, and the su-
pernal holiness (kodesh elyon), which is supernal Chochmah; and the mitzvos are called the com-
mands of the King. But on Shabbos there is the ascent of Malchus into the level of the very supernal

holiness.

likuteitorah.com/likkutei-torah/yom-kippur/ 33

10



LIKKUTEI TORAH - YOM KIPPUR - MAAMAR 2 AYWNa 02°MIWDI NR ON°ay1 007 X7 NNAw Naw...

M2 Qwnw 1199V WP N2 AWy 11IpnD N0 11597 N2 nhY 110 095 RO WP 00 1N
NXN92 70° RART

And this is “for it is holy (kodesh) to you”: the ascent of the level of His Malchus, may He be

blessed, to its source and root, the level of the supernal holiness, from which it was hewn, for

“Abba founded the daughter.”
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(Through this one can find support for the custom, explained in Pri Etz Chaim, of immersing one-
self in a mikveh on the eve of Shabbos: since Shabbos is called “it is holy (kodesh) to you,” there
must therefore first be the level of purity, etc.)
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Now, the reason this ascent is on Shabbos is that, as is known, Shabbos is a term for ceasing (she-
visah) and for rest of the spirit,
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for “in six days Havayah made the heavens and the earth” through the Ten Utterances, “Let there
be light,” which is the level of the descent of speech, and within it thought, etc.,
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so as to be drawn down, spread out and clothed within the created beings; and on Shabbos there is
the ascent of speech into supernal Chochmah (see what is written on this in the discourse begin-
ning “Return, O Israel, unto”). And this is the level of the ascent of the attribute of Malchus into the
level of the supernal holiness,
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for “their beginning is wedged in their end, and their end in their beginning,” as mentioned above;
as in the analogy of a person who ceases and rests from his labor, whose intellect and thought,
which were clothed in the deed, return and rise to their source.
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And this is “Israel is holy (kodesh) to Havayah, the first of its produce.” “Its produce” is called

“your grain, your wine and your oil.” “Your grain” is the study of the laws that are revealed to us;

“and your wine”:
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“wine entered, the secret came out,” which is the inner dimension of the Torah, called the secrets
of the Torah (razin d’oraysa); “and your oil,” the oil that floats on top of the wine, is the secret of se-

crets (raza d’razin). All these are called “produce,”
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for there is produce of the field and produce of the vineyard, and as our Sages, of blessed memory,
said, “The olive too is called produce,” etc. And Israel will be raised to the level of kodesh, which is
reishis (“first”) to the Torah.
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The explanation is along the lines of the above: at first Israel are below the Torah, as in the saying,
“Three knots are bound one to another: Israel to the Torah,” etc., for Israel receive from the Torah;
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but afterwards they are raised above it, as in what is said, “And you shall make them,” and likewise,
“which a person shall make”: for Israel are the ones who draw down the Infinite Light (Or Ein Sof)
into the level of the Torah, so that the Infinite Light is clothed in Chochmah. This is the meaning of
one who “occupies himself with Torah lishmah,” li-shmah (“for its Name”) in the literal sense, as is

explained elsewhere.
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And this is what our Sages, of blessed memory, said: that at first “his desire is in the Torah of
Havayah,” and afterwards “in his Torah he meditates,” for it is called by his name. This suffices for

one who understands.
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4. But all this is when the Torah and mitzvos are kept. In the opposite case, one who transgresses

and causes a blemish, even by neglecting a positive commandment, and even one who is able to

occupy himself with Torah and does not, causes
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alack in the drawing down of the level of the supernal holiness; and all the more so when he trans-

gresses a prohibitive commandment, of the Torah or of the Rabbis: through this he defiles his soul,

which is the level of “pure,” etc. And just as through the mitzvos it is raised from the level of purity

to the level of holiness,
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and this is the meaning of “And the soul of my master shall be bound in the bundle (tzerurah bi-
tzror),” etc., like one who throws a stone by means of the bundle (tzeror), which lifts it higher than

its nature, so is the ascent through the mitzvos;
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and so, correspondingly, through sins, it is written, “And the soul of your enemies He shall sling

out, as from the hollow of a sling”: it is thrown very far away, into the side of impurity, which
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is very, very far from the level of “it is pure,” etc., as is explained elsewhere, in the discourse be-

ginning “For on this day He shall atone.”
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The remedy for this is “to leap over a wall” through teshuvah: to draw down from a level higher

even than the supernal holiness, by which all the blemishes and lacks that were made in the Holy

(kodesh) will be filled;
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that is, through the Kohen Gadol, who on Yom Kippur enters the House of the Holy of Holies; for
the level of the Holy of Holies is far, far above even the level of the supernal holiness, as is written
in the Zohar at the end of Parshas Mishpatim (121a, at the end of the side):
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that Chochmah, which is the level of the supernal holiness, “comes out from the place called Holy
of Holies.” And this is the meaning of “And Chochmabh is found from ayin (nothing).”
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See further in the Zohar, Bereishis (45a, at the end of the side, and 45b), and in Parshas Pekudei

(261); and see further in Parshas Yisro (67b),
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regarding “There is a King above, who is the mystery of the Holy of Holies, and beneath Him there

is a Kohen,” etc., “who is called great,” etc.; and in the commentary of the Ramaz there. And this is
the meaning of “the holy King” that is said during the Ten Days of Teshuvah.
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The explanation of the matter is that the supernal holiness is the level of the light that encompasses
all worlds (sovev kol almin), which is not clothed within the worlds but surrounds and encompasses

them; that is why it is called kodesh, as mentioned above.
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But in truth, even the level of sovev kol almin bears no comparison to His being and essence, may
He be blessed, which is not within the bounds of worlds at all, neither as encompassing (sovev)
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nor as filling (memalei). And this is the meaning of “His holiness is not comparable to Him”: even

the level of the supernal holiness is not comparable to Him at all.
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See what is written in the discourse beginning “And you shall make a plate (tzitz) of gold,” on
“kodesh with the lamed below, and Havayah above”: that the level of “kodesh la-” is still below rel-
ative to the Name Havayah above, etc.; see there. And therefore it is called the Holy of Holies
(Kodesh HaKodashim), for it is separated and exalted even above the level of the light that encom-

passes all worlds (sovev kol almin), which is the level of “holies” (kodashim).
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As it is written, “And the curtain shall separate for you between the Holy and the Holy of Holies.”
And by drawing down from the level of the Holy of Holies, all the lacks are thereby filled,
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for the level of the Holy of Holies is that which “fills all the Names” and is called “the perfection of
them all”; like the analogy of a spring that was stopped up and a river that was ruined and dried up,

where one digs deeper, etc., as is explained elsewhere.
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And this is “And he shall atone for the Holy, from the impurities of the children of Israel”: that he
will draw down and fill all the blemishes that were made in the level of the supernal holiness
through the impurities of the children of Israel, as mentioned above. See the Zohar, Part II (185b
and 219b).
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Now, in truth, even now teshuvah is effective for this, as our Sages, of blessed memory, said,

“There is one who acquires his world in a single hour.” That is because this world is the world of

change (temurah), in which a person can change his mind from evil to good immediately, in an

instant;
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for our Sages, of blessed memory, said, “A Torah scholar who committed a transgression by day, do

not suspect him at night,” for he has certainly done teshuvah. It is not like the World to Come,

where everything is gradual, as is fitting according to
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the law: there must first be the “hollow of the sling,” then Gehinnom, then the lower Gan Eden, and

then the higher Gan Eden; because the World to Come is the level of the radiance of the Shechinah,

and it is impossible to receive the light and the radiance except gradually.
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But in this world there is a drawing down from the level that is above all of the chain of descent
(hishtalshelus), and He is the One who “is equal and makes small and great equal,” because before

Him “darkness is as light,”
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and also “darkness does not darken,” as is known, and as is explained elsewhere, in the discourse

beginning “Command the children of Israel,” etc., “My offering, My bread,” etc.
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The reason is that the World to Come is called a “clear world” (olam barur), in which everything has
already been refined (nivrar) and has come to its place, and there can be no change from one to
another; whereas in this world,
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which is still before the completion of the refinement (birur), there rests within it the level of the

One who refines, and He is the All-Capable, to change from evil to good, etc.
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Therefore it is written, “Whom do I have in heaven? And with You (ve-imcha) I desire nothing on
earth.” “Heaven” and “earth” are the higher and lower Gan Eden; and likewise, “with You” is like
what is written,
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“For with You (imcha) is the source of life”: the “source of life,” which is the radiance of the
Shechinah that shines in Gan Eden, is called “with You,” for it is secondary and nullified beside
Him, may He be blessed.
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And in all of them I have no desire, except in His essence, may He be blessed, specifically, for He is
the All-Capable, as mentioned above. Yet even so, our Sages, of blessed memory, said, “If a person
transgressed a prohibition and did teshuvah, [teshuvah| suspends and Yom Kippur atones,”
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because for this drawing down to come from the level of the Holy of Holies, that is the level of Yom

Kippur, on which the Kohen Gadol enters the House of the Holy of Holies.
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Now, the order of the service of the Kohen Gadol is that he takes the blood of the bull and the blood

of the goat and sprinkles opposite the Ark, between the poles; for in the Ark lie the Tablets, on

which is written “I am”
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and “You shall have no [other gods]”: “I am” includes all the positive commandments, and “You
shall have no” includes all the prohibitive commandments. And through bringing up the blood
there, all the blemishes that were made in the Holy will be atoned.
DRVIAN w1 K°1 N°anan wal P 5955 ARVIN 1R A%y TN QINRAY N’P'?N Wi "2
N3P a7 NP Y 71°N131Y 0°9850m
For the G-dly soul in a person, of itself, does not sin at all; only the animal soul is the soul that sins,
and its sins are atoned through offering the blood of the offerings,
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for animals, in their root, are higher than the level of man; as our Sages, of blessed memory, said,
“‘Behind and before You formed me’: behind, [last] in the work of creation.” For first it is said, “Let

the earth bring forth living creatures after their kind, cattle and creeping things,” etc.,
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and afterwards the utterance “Let us make man,” etc. And as is known also from what we see physi-

cally: man is nourished and receives life from the inanimate, the vegetative and the animal;
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for the earth, which is the level of the inanimate, the very lowest in rank, from it bread comes forth,

and it has become the cornerstone for the vegetative, the animal and the speaking.
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And so too the vegetative and the animal, relative to the speaking: he receives life from them, and
they also add understanding (daas) to a person; as we find with Rav Nachman, when they asked him
about “five cattle” and “five half-cattle,” he said, “I have not yet eaten ox meat,” etc.,
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“wine and fragrance make me sharp.” Thus he received a great matter in the Torah, namely that
law mentioned above, from eating ox meat.
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That is because their root is from a very high and exalted place, only they fell and descended lower
and lower, until they are below understanding (daas); for an animal has no intellect,
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but its root is above understanding; and when it is refined, it adds strength and vitality to a person
and gives him understanding, etc.
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And so too is the matter of the sprinkling: he takes out the blood of the bull and the goat, which is
the essence of their inner life-force, and brings them up to the place of the Tablets and the Ark; and
then he draws down from a very high and exalted place, and atones for and fills all the blemishes
that were made in the Holy, etc.
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(The sprinkling is teshuvah “with greater strength,” and this is along the lines of what was men-
tioned above on zarka, and as is explained elsewhere on “leaping,” etc.; and through this there is
also drawn down from above the level of “And I will sprinkle (zarakti) pure water upon you,” which

is from above the order of the chain of descent (hishtalshelus), as is known.)
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5. Now, with all the above, the matter of Shabbos Shabbason will be understood. It is like what is
written, “The burnt offering of Shabbos, on its Shabbos.”
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For just as Shabbos, relative to the six workdays, is the ascent of the worlds, in which they are raised
very high, so is the level of Shabbos Shabbason relative to Shabbos: it is the level of the Shabbos of
the Shabbosos of the whole year.
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See the Zohar at the end of Parshas Acharei (79b). And it is the level of the Holy of Holies, which is
the level of Yom Kippur; for Shabbos is called “holy” (kodesh),
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but on Yom Kippur the Kohen Gadol enters the Holy of Holies, which is the source of all the levels
of “holy,” and it is “the perfection of them all” and “fills all the Names,” as mentioned above; that
is, the level of the Thirteen Attributes of Mercy that are revealed on Yom Kippur, which are very

high, and from them is the source of pardon and forgiveness, as is known.
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Now, here it is written “Shabbos Shabbason hu,” a masculine term, and it is also written “and you
shall afflict ... on nine”; whereas in Parshas Acharei it is written hi, a feminine term, and “on nine”

is not mentioned, only “and you shall afflict” without qualification.
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The explanation is that the one depends on the other. For the meaning of hu, a masculine term, is
that Israel are at the rank of the masculine,
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and they are the ones who bestow and draw down the revelation of this illumination by their own
power; along the lines of what was mentioned above on “Israel is holy to Havayah, the first of its
produce,” that Israel are the head and source of the Torah, and as it is written, “And you shall make

them,” as mentioned above.
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And this is through “And you shall afflict your souls on nine.” The meaning of “on nine” (be-
tish’ah), where seemingly it should have said be-teshi’i, “on the ninth,” is that it refers to all nine
attributes of the soul: that all of them should be in the state of being subdued (iskafya) and trans-
formed (is’hapcha).
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Therefore it is a mitzvah to fast on all nine days, which correspond to the nine attributes, as is
known. And this is the matter of the “sawing apart” (nesirah), for on each day one attribute is sawn
apart. The meaning of “sawing apart” is to separate the attributes of the G-dly soul from the animal

soul, so that they will not be attached to, and drawn after, the attributes of the animal soul.
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And this is the point of the fast: food and satiety join the animal soul with the G-dly soul, as it is
written, “And Yeshurun grew fat and kicked; you grew fat, you grew thick,” etc.;
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whereas the fast weakens the strength of the animal soul, and he will come to submission and to
separating from the attributes of the animal soul. Through this he arouses the same above: that the
Gevuros (severities) be sawn apart and good Chassadim (kindnesses) remain, etc.; and afterwards,

through this, the Gevuros too will be sweetened.
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See something of this matter in what is written on the verse “For Avraham does not know us,” and

in the explanation of the verse “I sleep,” regarding “my sister.”
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Moreover, a fast brings favor and is called “a day of favor” (yom ratzon), as is known. That is be-

cause specifically through fasting an illumination is drawn from above downward;
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for eating is an elevation of the life-force from below upward: the food enters the stomach, is re-
fined and becomes blood, etc.,
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until it becomes life-force for the brain; and it is all an elevation from below upward. Above, too, it
is the level of refinements (birurim) and the elevation of the sparks from below upward, as is
known.
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But in a fast, when he eats nothing, the spreading of his life-force is the reverse, from above down-
ward: the brain itself gives life-force to all the limbs, from above downward.
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And above, too, there is aroused through this a revelation of light and life-force from above down-
ward, namely from the level of the Thirteen Attributes of Mercy, which are the source of life, “the
perfection of them all,” and “fill all the Names,” as mentioned above. And on Yom Kippur there is

the revelation of “the Will of all wills” (ra’ava d’chol ra’avin).

NYTAR 1779° 01O WIAW 97T NN AYWN2 OnCI NPAR A0y a9YNRa o PRIWwD 1M
[nonan woiT) 271117 DNwAT

Now, when Israel are at a high rank, so that there is “and you shall afflict ... on nine” levels of the

soul, mentioned above, so that all of them are separated from the physical attributes of the animal

soul,
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then the level of Shabbos Shabbason that is revealed on Yom Kippur is called “Shabbos Shabbason
hu,” a masculine term. Whereas when they do not do teshuvah from the depths of the heart to such

an extent as to be at the level of “and you shall afflict ... on nine,” etc.,
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but nevertheless the level of Shabbos Shabbason is drawn down through an arousal from above,
[then] it is said, “Shabbos Shabbason hi,” a feminine term; in the manner of “when the man seeds

first, she bears a female.”
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(See what is written on this at the end of the discourse beginning “And the number of the children
of Israel shall be.”) Therefore in Parshas Acharei, where “and you shall afflict ... on nine” is not
said, it says “Shabbos Shabbason hi”; and therefore it says there “an eternal statute,” for this level

is certainly an eternal statute.
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Only, when Israel are at a high rank, so that there is “and you shall afflict ... on nine,” “Shabbos
Shabbason hu” is drawn down, in the manner of “when the woman seeds first, she bears a male”;
that is, then the revelation is drawn from a still higher rank. And this is what is written, “And he

shall atone for the Holy.”
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And at the end of the passage it is written, “And he shall atone for the Sanctuary of the Holy.” This
corresponds to the two ranks of “Shabbos Shabbason hu” and “Shabbos Shabbason hi.”
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That is: when the drawing down is at the level of hu, a masculine term, then the power of this draw-
ing down is able to atone even for the blemishes in the Holy itself, which is the very supernal
Chochmabh.
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But when the drawing down is at the level of hi, it does not atone for the blemish that touches, as it
were, the level of the Holy itself, which is supernal Chochmah, but only for the “Sanctuary of the

Holy,” which is the level of Binah, which receives from Chochmah.
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A brief explanation of “A Shabbos of complete rest”
(Shabbos Shabbason)
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A brief explanation of the verse “A Shabbos of complete rest” (Shabbos Shabbason), etc.
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The souls’ descent from the level of “it is pure” to be clothed in a body is for the sake of an ascent
to the level of “And you shall be holy people to Me.”
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See the introduction to Pri Etz Chaim, that all the Torah and mitzvos are to draw down an addition
of light beyond the fixed allotment, etc.; see there at length.
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And see what is written about this in the explanation on the verse “And I will make your windows of
kadkod”: the point is that the souls are drawn from the inner dimension (pnimiyus) of the vessels,
and the angels from the outer dimension (chitzoniyus) of the vessels. And the meaning of the ves-
sels of Atzilus
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is that Chesed itself is what is called the level of a vessel, as the saying goes, “Chesed is the right

arm,” whereas the light is of the level of “He is not any of these attributes at all.”
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Nevertheless, the vessels of Atzilus are actual G-dliness and are called “He and His vessels are one”
(ihu vegarmohi chad). Therefore it is called “it is pure” (tehorah hi), a term of clarity, for it is not
something that conceals His holiness, may He be blessed, as do Beriah, Yetzirah and Asiyah, of

which it is said, “and from there it parted,” which is not so in Atzilus.
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And their ascent to the level of kodesh (“holy”) means into the Infinite Light (Or Ein Sof) that is
above the vessels of Atzilus. And see what is written about this in the discourse beginning “Remem-
ber the Shabbos day to sanctify it,” that the ascent is from the level of “He and His vessels are one”

to the level of “He and His life-forces are one,” etc.; see there.
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Now, purity is mentioned regarding the Levites, and holiness regarding the kohanim. See the
Zohar, Parshas Shemini (39a), that the Levites are from Binah and the kohanim from Chochmabh;
and see further in Parshas Beha’alosecha (151b)
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and in Parshas Korach (177b). Now we must understand how this fits with what was said above, that

the souls are rooted in the inner dimension of the vessels, and the ascent is into the level of the

light.
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It may be explained according to what is written in Etz Chaim, Sha’ar 41, chapter 7, that the three
levels of Nefesh, Ruach and Neshamah of Atzilus are lights relative to Beriah, Yetzirah and Asiyah,

yet they are nevertheless called vessels relative to the level of Chayah of Atzilus,
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which is the higher Chochmah (Chochmah Ila’ah) of Atzilus; so much so that even Binah, which is
Neshamalh, is called a bodily house for Chochmah, which is Chayah.
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And this is [the meaning of] “His life-forces” and “His vessels”: “His vessels” are Nefesh, Ruach
and Neshamah, and “His life-forces” is Chayah, the level of Chochmah; see there. That is, the three
vessels mentioned above, the Nefesh, Ruach and Neshamah of Atzilus, are the Beriah, Yetzirah and
Asiyah of Atzilus.
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And Chayah, which is Chochmabh, is the Atzilus within Atzilus. It is like, by way of analogy, a per-
son: the intellect is truly united with the soul, so much so that the soul is named after the intellect,
“the intellectual soul,” as is explained elsewhere; whereas thought, speech and action are gar-

ments, etc.
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And see what is written about the level of Chayah in the explanation on the verse “And G-d spoke all
these words.” And this is [the meaning of] the descent for the sake of an ascent.
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And this is what is said right after it: the souls of Israel are rooted in the level of thought, that is,
Beriah; and, in Atzilus, that is Binah, which is the Beriah within Atzilus; and then they are [at the

level of] “it is pure.”
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And afterwards [comes]| “You created it,” which is actual Beriah, for “Binah nests in the Throne.”
And see what is written elsewhere, in the discourse beginning “To understand what is said in the
Haggadah, ‘This matzah,’” on the difference between the intellect (mochin) of Imma, which is the
source and order of the chain of descending worlds (hishtalshelus), and the mochin of Abba, which

is what is above the order of hishtalshelus.
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And this is the meaning of what was mentioned, that the ascent is from the level of the light that fills
all worlds (memalei kol almin) to the level of the light that encompasses all worlds (sovev kol
almin). For “Binah nests in the Throne,” which is Beriah, Z’eir Anpin in Yetzirah, and Malchus in
Asiyah; that is, the thirty vessels of Atzilus that become a soul for Beriah, Yetzirah and Asiyah: the

ten inner vessels in Beriah,
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the middle ones in Yetzirah, and the outer ones become a soul for Asiyah; see about this in Iggeres
HaKodesh, on the verse “And David made a name.” And this is [what is meant by]| the light that fills
all worlds, and from there is the root of the souls before their descent into the body,
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for they are drawn from the vessels of Atzilus, as mentioned above. And the ascent, to become
“holy people,” is into the higher Chochmah of Atzilus, which is called the light that encompasses
all worlds, since it is not clothed in Beriah, Yetzirah and Asiyah; for from Binah downward [the lev-
els] are clothed in Beriah, Yetzirah and Asiyah, “Binah nests in the Throne,” whereas the higher
Chochmabh shines in Atzilus.
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For Atzilus, relative to Beriah, Yetzirah and Asiyah, is called the light that encompasses all worlds.
And see what is written in the discourse beginning “Who has counted,” on “and the number of the
fourth of Israel.”

R"M2% PONY NPWYIY IRD27 IR 172V 01T NYPI2 URRT 0N INT [k vl 970 TR WP 1IN
55 xomn] 7001 NN T9YNRPY LIRI3T 3390 1 ARIAT PONY D YO0 NART ROW WATP P IM
LSIRM23W [prby

As for the matter of kadosh and kodesh, it may be explained that Malchus of Atzilus breaking
through the screen between Atzilus and Beriah and becoming Atik for Beriah is what is called ka-
dosh, which is a radiance of the light that encompasses all worlds; for the Atik of Beriah is the en-
compassing light (sovev) of Beriah, and [it is|] above the level of the light that fills all worlds within

Beriah.
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And in the same way the Atik of Yetzirah and the Atik of Asiyah. Nevertheless, all this is called ka-
dosh with a vav, which is the drawing down of a mere radiance, whereas the supernal kodesh is the
higher Chochmah itself, which shines
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only in Atzilus itself, as is written in Etz Chaim, Sha’ar 47, chapter 1, that the level of the point of
Malchus of Atzilus that broke through the screen and descended to become Atik for Beriah certain-

ly no longer bears any comparison to Atzilus, etc.; see there.
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Alternatively, it may be said that the level of kodesh and the threefold kadosh apply even in Atzilus
itself; for it has already been explained that in Atzilus itself there are also the four levels of Atzilus,
Beriah, Yetzirah and Asiyah, in which the higher Chochmah is called Chayah, and it is the Atzilus

within Atzilus.
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And this is the supernal kodesh itself. And Binah is called the Beriah within Atzilus, and from there

comes the level of purity, as it is written of the Levites, “to purify them”; and Z’eir Anpin and Nukva
are the Yetzirah and Asiyah within Atzilus.
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And three encompassing [lights] (makifim) are drawn upon them from the level of the supernal

kodesh, and this is the matter of the threefold kadosh, etc. And see Etz Chaim, Sha’ar 41, chapter 7,

that the level of Chayah, which is the higher Chochmah, also contains the levels of Nefesh, Ruach,

Neshamah, Chayah and Yechidah,
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and the levels of Nefesh, Ruach and Neshamah of Chayah are clothed in the Nefesh, Ruach and
Neshamah of Atzilus, which are Binah and Z’eir Anpin and Nukva. If so, it may be said that the lev-
els of Nefesh, Ruach and Neshamah of Chayah are the threefold kadosh, and the Chayah and
Yechidah within the level of the higher Chochmah are the supernal kodesh itself.
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2. Now, as for this ascent [coming] through the yoke of mitzvos, which is the acceptance of the yoke
of the kingdom of Heaven, the explanation is that “Abba founded the daughter”: Malchus is rooted
in the higher Chochmah, the supernal kodesh itself.
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Therefore it too is called kodesh, as is explained in the Zohar, Parshas Pinchas (page 254b), that it
is written, “for it is holy (kodesh) to you”; see there. And therefore, through this, the souls ascend to

the supernal kodesh.
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One may further say that the souls’ rising from the level of the unity of “He and His vessels” to the

i

level of the unity of “He and His life-forces,” mentioned above, comes about through drawing

down the light of Keser, which is above even Chochmah, which is called Chayah; for since
[X1793 °x710] A”F1D W’NAIY) 57317 *°M2 °2 720K RIT 9P STINAA OTINT NI Can ahynd R
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it is above both levels, “His life-forces” and “His vessels,” it is therefore what joins the two levels
mentioned above (as is written in a similar way elsewhere, on the verse “gathering wood,” etc.).
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And the drawing down of Keser also comes about through the yoke of mitzvos, for Malchus too is
rooted in the level of Keser, which is why it is called “the supernal Keser, which is the Crown of

Malchus,” etc.
(R7y 775 77) NOWRND T2 W01 1PNOWY AR 22 5177 131 O 1772 MR wre
And see what is written about this in the discourse beginning “Who has counted,” mentioned
above, regarding “I have even made it”; and as is written in the Zohar, Bereishis (page 24a),
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regarding “the zarka that is thrown to a known place”; and in the Mikdash Melech there, which
writes: “And at known times, when it rises to the very top and is thrown up to Arich, which is called
Ein Sof, it is then called zarka,
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for it is a stone that is thrown upward within the sling, which is the lip, by the five articulations of
the mouth, etc.” End of quote. It is possible to say that this means that the letters of prayer are
called stones, and it is known that crowns are made of them, as is written in the discourse begin-

ning “The mezuzah on the right,” etc.
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And this is the matter of “the zarka that is thrown,” etc. Along these lines one may explain the
sprinkling (zerikah) of the blood of the daily offering (tamid): it is to arouse the level of zarka men-
tioned above. And nowadays it is the elevation of the animal soul, for by the power of this refine-
ment one brings about the ascent of Malchus. And see what is written in the discourse beginning
“On the twenty-fifth of Kislev”; and see further on the matter of zarka, etc.,
17991 1R N1PNIR 2R °2 QW 07792 W1 13y7 w1922 °IR 773y 2”2 111 °R P8 DOnRYLT YW 07722
PR 17192 (27y n7apT) mow D 9ma

in Pardes, Sha’ar HaTe’amim, chapter 1. And this is also the meaning of “I am like a verdant cy-

press,” as is written in Pardes there, that ani (“I”) has the letters of ayin (“nothing”); and see the

Zohar, Parshas Shelach (158b), on the matter of ayin.
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Now, the level of His sovereignty (Malchus), may He be blessed, which is called ani (“I”), is rooted

in the level of ayin (“nothing”), as mentioned above, except that it descended, “like a verdant cy-

press”; but afterwards it is what rises up to its root.
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And this is the level of zarka mentioned above. And this is the meaning of “Unique One, Life of the
worlds” and “Unique King,” etc., which we say in Baruch She’amar and in Yishtabach. And see what

iswritten about this in the explanation on the verse “For You are my lamp.”
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Now, through this it also raises the souls of Israel that are bound up with it, as is explained else-
where on the meaning of “So that glory may sing praise to You and not be silent,” and through this,

“Havayah my G-d, I will thank You forever.”

likuteitorah.com/likkutei-torah/yom-kippur/ 55

13

14



LIKKUTEI TORAH - YOM KIPPUR - MAAMAR 3 13 1IN2W NAW 27y vy 1IR3

L1291 TRM 237 WY WK N7 INI0PN N7 ROIW RPYUT DRI WP PR TR K20 DRI 11y N

And this is the meaning of “With this (bezos) shall Aharon come into the Holy (hakodesh)”: specifi-
cally “with this” (zos), which is the attribute of His sovereignty, may He be blessed, whose root is

exceedingly high and exalted.
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Therefore it is said, “and a fool does not understand this (zos).” And see the Midrash Rabbah,
Parshas Acharei, section 21, on “With this shall [Aharon] come”; and see what is written elsewhere
on the verse “Let not the wise man glory,” etc., “but only in this let him glory,” etc., “and right-

eousness in the earth”; and this is the meaning of “And righteousness exalts,” etc.
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Now, the ascent is on Shabbos, as it is said, “for it is holy (kodesh) to you”; for Shabbos is the intel-
lect (mochin) of Abba, and [it is] the ascent of Malchus into the light of Abba.
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3. However, the filling of all the blemishes is on Yom Kippur, which is “a Shabbos of complete rest”
(Shabbos Shabbason), which is the level of the Holy of Holies (kodesh hakodashim), which is far, far
above even the level of the supernal kodesh and the higher Chochmah, as it is written, “And
Chochmabh is found from ayin (nothing),” and as is written above in the name of the Zohar on

Mishpatim

219 TP PP 7997 11 .00 9 0oORPANM T M2 OWNRT 7Y 1997 (2 mmy mi0] 27Y0 K73p 77)
(page 121, end of side b). Therefore, through a drawing down from this level, all the blemishes are
filled. And this is [the meaning of| “And he shall atone for the Holy (hakodesh),” etc.
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That is, through the Kohen Gadol, who enters the House of the Holy of Holies. And this is along the
lines of what is written in the Zohar, at the beginning of Parshas Yisro (67b): “There is a King
above, who is the mystery of the Holy of Holies, and beneath Him there is a kohen,” etc.,
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“who is called great,” etc. And see there in the commentary of the Ramaz: “There is a King above”
means the Malchus of Adam Kadmon, which becomes Atik for Atzilus, and its radiance is chiefly in
the Keser, Chochmah and Binah of Arich; and this is the meaning of the Holy of Holies: they are the
Keser, Chochmah and Binah of Arich, etc.
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And the Kohen Gadol is the supernal Chesed of Arich, which is called “the day that includes all the

days.” And it is he that draws the light from the Keser, Chochmah and Binah of Arich Anpin to be
revealed in the higher Chochmah
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of Atzilus; see there. And it is along the lines of what is mentioned elsewhere on the meaning of
“You are a kohen”; see the commentary of the Ramaz on the Raaya Mehemna, Parshas Eikev, that
he draws from the level of “He” (hu) to be in the level of “You” (atah), that is, from concealment to

revelation, etc.
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And the level of the Kohen Gadol below, in the service of G-d, is the level of great love (ahavah rab-
bah). For a kohen is the level of Chesed, which is love,

97AR 7173y N30 DR -1m’7yn: 7772 WUHYY 70N 27 N2 RITW 7127 720K 11000 91T ) 5aR
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but a Kohen Gadol is great love, which is the level of “and abundant in kindness (rav chesed).” And
see what is written in the discourse beginning “When you light the lamps” about the great love of
Aharon,
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which is above the level of the natural love that comes from the level of “kindness to Avraham.”
And see what is written in the discourse beginning “And you shall make holy garments for
Aharon.” And this is the inner dimension of the heart: “To You my heart said, ‘Seek My face,’” etc.;

see what is written in the discourse beginning “You are standing.”
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Now, in this drawing down from the level of the Holy of Holies there are also two levels: the first is
called “Shabbos Shabbason hu,” and the second is called “Shabbos Shabbason hi.” That is,
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the Holy of Holies itself is the level of the Keser, Chochmah and Binah of Arich, while the main
drawing down must be from the level of Atik that shines within it, which is the lowest level of the
Emanator. And this is the meaning of “There is a King above”: that is, the Malchus of Ein Sof, “who
is the mystery of the Holy of Holies,” which is clothed in the Keser, Chochmah and Binah of Arich.
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The explanation of “There is a King above” will be understood according to what is written in the
discourse beginning “The voice of my beloved,” on “Your kingship is a kingship of all worlds”: that
“Your kingship” means, by way of analogy, the light when it is included in the luminary, for then it

is truly united with the essence of the luminary, etc.
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Now, when the revelation is drawn from the level of Atik itself, it is then called “Shabbos Shabbason

hu,” in the masculine; for it is the source of the flow, and the level of Arich Anpin,
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which is the root of the emanated beings, receives from this level. And the revelation of the level of

Atik, it is possible to say, is above the level of the Holy of Holies.
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This is like what is explained elsewhere on the meaning of the saying of our Sages, of blessed mem-
ory, “Could it be [that you are to be holy]| like Me? The verse teaches, ‘For I am holy’: My holiness is
above your holiness.” This does not mean like His actual being and essence, G-d forbid, for how
could it enter the mind to say so?
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Rather, the meaning of “like Me” is His radiance, may He be blessed, that is clothed in the root of

the emanated beings; and this is the level of Atik, which is called the lowest level of the Emanator.
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If so, this level is above even the level of the Holy of Holies, which is what is called “your holiness,”
for it is the root of the emanated beings;
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whereas the level of Atik is called “My holiness,” for it is the lowest level of the Emanator, except
that it is what shines in the level of the Holy of Holies, and then it is called “Shabbos Shabbason
hu.”
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And this is the meaning of “the holy King.” And see what is written elsewhere, in the discourse be-
ginning “And it shall be, from one new moon,” on “and Shabbos in its Shabbos.” And then it is
said, “And he shall atone for the Holy (hakodesh),” for it also fills in even the blemish that touches
the light of Abba, which is called the supernal kodesh. And the level of “Shabbos Shabbason hi”
wnn PNy *°nan 7IwnRnn PR MR Y27 [xnnv7 xmaynk] N”9TYNR RIPPY 977 MWOR RPWD 11°°7
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iswhen the generations are not worthy and there is no arousal from below as there should be; then

the drawing down is not from the level of Atik itself. Nevertheless, the light is drawn from the level

of the Holy of Holies itself, which is the Keser, Chochmah and Binah of Arich Anpin,
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except that the level of which our Sages, of blessed memory, said, “My holiness is above,” etc., does

not shine in it, as mentioned above; and then it is called “Shabbos Shabbason hi.”
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And then it atones only for the blemish that reaches the Sanctuary of the Holy (mikdash hakodesh),

which is Binah, which receives from Chochmah, just as the level of hi (“she”) receives from the lev-

el of hu (“he”), etc.
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The explanation of the matter may be given according to what the Ramaz writes on Parshas Vayikra
(page 15b) and on Parshas Emor (page 94): that in the tikkunim of the beard (tikkunei dikna),
which are the Thirteen Attributes of Mercy, there are two levels: the first, the hairs, and there is the

presence of Imma; and the second, the inner light within them, which is the presence of Abba.
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Now, the hairs themselves are drawn from Arich Anpin, but the inner [light] clothed within them,

which is the level of “like the good o0il,” etc., “running down upon the beard,” is drawn from the

light of Atik that is clothed in the Keser and Chochmah of Arich Anpin. And see what is written else-

where on “And Yosefwas brought down to Egypt,”
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that it is the drawing down from the Yesod of Adam Kadmon and the Yesod of Atik, which is drawn
into the mazalos of Arich Anpin, etc.; and the source of this drawing down is from the Chochmah of
Adam Kadmon.
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And this is the meaning of “like the good oil,” etc. Therefore, when the inner dimension within the

thirteen tikkunim of the beard is also drawn down and shines, it atones also for the Holy (kodesh),

which is Abba;
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whereas when it is drawn only from the outer dimension of the thirteen tikkunim of the beard, it

does not atone for the Holy itself, but only for the Sanctuary of the Holy, which is Imma.
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4. One may further explain the level of “Shabbos Shabbason hu” and the level of “Shabbos

Shabbason hi” even within the drawing down that is from the level of Atik itself.
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This is according to what is written elsewhere on the verse “He gives snow like wool”: that is, it is a

novel thing that He gives a radiance in the snow,
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which is the thirteen tikkunim of the beard, whose root is from Mocha Stima’ah (the hidden brain),

in which the Gevurah of Atik is clothed, so that it is truly “like wool,” which is the level of “the hair

of His head like pure wool,” which is drawn from the Gulgalta (the skull), in which the Chesed of

Atik is clothed.
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For the root of the level of the beard is drawn from the two sides (pe’os) of the head, which are the
two times Matzpatz, the two times Havayah, Havayah, that precede the Thirteen Attributes: “Kel,
merciful and gracious,” etc.
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And it is specifically through this radiance from the level of the Chesed of Atik that it is called
“Shabbos Shabbason hu,” in the masculine (zachar), for “He remembered (zachar) His kindness”
is the level of Chesed, etc.;
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and it is a drawing down from the level of the light of Atik that is clothed in the Keser of Arich
Anpin, which is above the level of the light clothed in the Chochmah of Arich Anpin.
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And see Etz Chaim, Sha’ar Arich Anpin, the beginning of chapter 7 and the end of chapter 3. Also

according to what is written elsewhere on “And Yosef was brought down,” mentioned above, that

this is a drawing down from the level of
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the Yesod of Adam Kadmon, which is above the level of the Malchus of Adam Kadmon that becomes
Atik for Atzilus; for the level of Malchus is only a radiance relative to Yesod, which is the level of the
drawing down from the Infinite Light itself.
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And it is explained in the Likkutei Torah of the Arizal, Parshas Kedoshim, that the level of the su-

pernal Shabbos is the splendor (hadar) of the Yesod of Adam Kadmon, etc. If so, accordingly, it may

be said that “Shabbos Shabbason hi” is when the drawing down is drawn from the Malchus of Adam

Kadmon,
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but “Shabbos Shabbason hu,” in the masculine, is when the source of the drawing down is drawn

from the Yesod of Adam Kadmon, etc. And this comes through “for there the tribes went up,”

through which “And Yosef,” etc.; and the meaning of “for there [the tribes] went up” is through an

arousal from below.
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For the twelve tribes, together with the tribe of Levi, correspond to the Thirteen Attributes of

Mercy; that is, the root of their root is from there. And they themselves are also from the Chamber

of the Holy of Holies of Beriah, which is drawn from the Malchus of Atzilus.
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Therefore, through their arousal from below, at the level of “for there the tribes went up,” they

arouse above, in the level of the Holy of Holies of Atzilus; that is, they arouse the level of the

Thirteen Attributes of Mercy of Arich Anpin.
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And then, through this, there is drawn down also from the level and rank called “My holiness is
above your holiness,” mentioned above. And this is the meaning of “And Yosefwas brought down,”

etc.,
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that is, the level of “like the good oil,” etc., “running down upon the beard,” etc. See the Zohar,

Parshas Emor (the end of 88b), and the end of Parshas Tzav (the end of 34a), and what is written in

the explanation on the verse
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“For with You is the source of life,” at its end, on “In Your light,” etc. And see what is written else-
where on the meaning of “sevenfold, like the light of the seven days,” etc.
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Now, all this is drawn down on Yom Kippur. And this is why the Kohen Gadol enters the House of
the Holy of Holies on Yom Kippur. And although his ascent was only up to the Chamber of the Holy

of Holies of Beriah (see Sefer Shel Beinonim, chapter 53),
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yet it is as is written in Zohar HaRakia, Parshas Bereishis (page 45), on the meaning of “to join the

seventh with the seventh”: for all the unifications and prayers have effect only in the Chambers

(heichalos), and with the unification of the Chambers there is a unification in Atzilus;
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for when the Chambers are united in the seventh (which is the Chamber of the Holy of Holies of
Beriah), then Z’eir Anpin and Nukva also rise to become mayin nukvin (feminine waters) for Abba
and Imma, and then the Mother receives from Atik through the Yesod of Abba; and from there up-
ward a union does not apply, for there is no Nukva there.
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And this is [the meaning of] what is written, “to join the seventh with the seventh”: the Yesod of
Imma, corresponding to which is this Chamber, which is called the Holy of Holies. End of quote.
And see about this in the Zohar, the end of Parshas Pekudei (page 260, end of side b), and in the
Mikdash Melech there.
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From all this it will be understood that through the Kohen Gadol’s entering the Chamber of the
Holy of Holies in the Holy Temple, he arouses likewise far, far above, so that Abba and Imma re-
ceive from Atik, which is the level of Ein Sof itself, through which the filling of all the blemishes

comes about; for “You are the perfection of them all,” etc.
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Now, the Ramaz explains, at the beginning of Parshas Tzav, on “Come and see: this burnt offering
(olah) is the ascent and binding of the Community of Israel above,” etc., “and all is illuminated
from the mystery of the Holy of Holies,”
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that the Holy of Holies is the three heads: the uppermost head [is “Holy”], and “Holies” are the two

other heads, one within the other, etc.; see there.
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If so, according to this, that the level of Radla, the Unknowable Head (Reisha d’Lo Isyada), which is
Atik, is the level of the Holy of Holies, then we must understand what the level above this is, of
which our Sages, of blessed memory, said, “My holiness is above your holiness.” For it is impossi-
ble to say that it refers to
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the very essence of the Infinite Light (Or Ein Sof), which is above the level of Atik (as is written in
Etz Chaim, Sha’ar 41, chapter 3, that the level of Atik is the lowest level of the Emanator, as if one
were to say, by way of analogy, the level of Malchus of Malchus, etc.; see there),
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for this is impossible, since it has already been explained that when they said, “Could it be like
Me?” it does not mean like the very essence of the Infinite Light, for how could it enter the mind to
say so?

177 0% 97RY .P7101 10 PONY M2 1T IR MPUYRI NWABNNT N0 BY [ nxnw] 97w RPR
119 1 978 [yrnx k97 ke RPPTY 990N 101 NN O [wtpn whptl PUATRT (Mot awn 2]
219 2997 1R YW e 19ynbw nan

Rather, it refers to the level that is clothed in Atzilus, which is the level of Atik, etc., as mentioned
above. If so, according to the Ramaz’s explanation that the Holy of Holies is the three heads, among
which is Radla, we must understand what the level above this is, of which they said, “Could it be,”

etc.
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However, the matter is along the lines of what is written in the commentary on the Idra Zuta by

Rabbi Chaim Vital (page 288a), explaining what is written there on side b, “This Atika is found in
three heads.” The meaning of “is found”
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is: it is found, and is hidden, and is revealed in three heads. It follows that the essence of Atika is
the Ein Sof; however, because of its being hidden in the three heads, the three heads too are called
Atika Kadisha. End of quote.
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It follows that even the level of the uppermost head, which is called Radla and the Holy of Holies, is
[so] only because the Infinite Light itself, which is called Atika Kadisha, is clothed in it.
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And this is the level of “My holiness,” which is above “your holiness,” etc. And see the commentary
on the Sifra deTzniusa by the Arizal, of blessed memory, in the first chapter (page 119a), where he
writes as follows: “Know that it is the head that is not a head, where the hiding place of the might of

the Essence is; it itself does not grasp what is in it.
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And this is the meaning of ‘it does not know and is not known what is in this head,’ as it were, like a

person who does not grasp the essence of the soul within him.” End of quote.

11°°71 R 11N2W NAW °2T K17 11N N2WY R0 1IN2W DAV 1°1Y 7IR%2 NADIN2 7123 [ %om) 1721
W1 N7N N2 RIAY [oowtpn wnpn] PrITTRR TOWRATY

From all this, “Shabbos Shabbason hi” and “Shabbos Shabbason hu” will be understood with addi-
tional explanation. The meaning of “Shabbos Shabbason hi” is when the drawing down is from the
Holy of Holies, which is the level of the three heads,

AW MNZYY NI PWH 1°RY AR OTRI 1PTY 110 D717 1P 01PN 07Y 0UK IR NART 1903 0N

210 IYORY 199K PIwn RITW WRIAT2 MIDANK IRwAT 1IN0 MART (7o oy 179 1710 12

and also the revelation of the radiance of the Infinite Light (Or Ein Sof) through the three heads
mentioned above; just as, by way of analogy, in a person: although he does not grasp the being and
essence of the soul within him, what it is, nevertheless the radiances and powers of the soul are re-

vealed in the head, which is the intellect, and sight, hearing, etc.
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But the level of “Shabbos Shabbason hu” is when there is drawn down a revelation of the very es-
sence of the Infinite Light that is clothed in Radla, etc. And this is the meaning of “like the good

oil,” etc.: “The Good One, for Your mercies have not ended,” etc.
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