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And He Came from the Holy Myriads

The Torah is rooted in the level of “myriads,” far above the
“hundred” that sustains the worlds, and that is why Torah and
mitzvos can draw the deepest divine light down into physical

things; yet for now it comes only as “ve’asa,” the back, and above

even the myriads is the One who is beyond number.
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THE BIG IDEA

The Torah is rooted in the level of “myriads,” far above the “hundred” that sustains
the worlds, and that is why Torah and mitzvos can draw the deepest divine light
down into physical things; yet for now it comes only as “ve’asa,” the back, and

above even the myriads is the One who is beyond number.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains “And He came from the holy myriads” by building a scale of numbers: units,
tens, hundreds, thousands and myriads, the highest number with its own name. Each rank receives
only a “tenth” of the one above it. Sarah’s lifespan (7, 20 and 100 years) maps the scale onto the
Sefiros: the emotive attributes are units, Chochmah and Binah are tens, and Keser is a hundred. Above
intellect, will (ratzon, hidden in notzer, “preserving kindness for thousands”) is thousands, and the ra-
diance of delight is myriads. Malchus, “Sarah,” gives life to all worlds from the rank of a hundred,
drawn down through the hundred daily blessings. The Torah, however, comes from the myriads, and
so through Torah and mitzvos the inner union of Chochmah and Binah, rooted in the Infinite One it-
self, reaches even a sukkah and tefillin. Still, this revelation is now only “ve’asa,” the Aramaic, the
“back,” like hair; the inner reasons of the Torah, the “kisses of His mouth,” await the future. The three
levels of blessing, holiness and union follow this ladder, and above even the holy myriads is “a sign
among His myriad”: G-d, One but not in number.

OUTLINE

1 The scale of numbers 1M-2

Units to myriads, each a tenth of the next; Sarah’s 7, 20 and 100 years as the attributes, the intellect and
what is above it.

2 The soul and the will 13-4

The five levels of the soul match the five ranks; will without reason and desire with delight; notzer as ratzon
and “thousands.”

3 Delight as a myriad; Sarah as Malchus 5-6

The radiance of delight is the “myriad”; Malchus spreads from Sarai to Sarah through the “hundred,”
drawn down by the hundred blessings, while the Torah is rooted in the myriads.
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4 From the holy myriads into the physical 17
Because its source is so high, the Torah draws the inner union of Chochmah and Binah into physical mitzvos;
for now it comes only as ve’asa, the back.

5 Blessing, holiness, union and the One beyond number 18-9

The future “kisses” of the Torah’s inner dimension; blessing, holiness and union as rising levels; “a sign

among His myriad” as G-d’s holiness beyond number.

KEY CONCEPTS

Ayak Bechar 7722 ™R

The grouping of Hebrew letters by rank (1, 10, 100; 2, 20,
200), showing that each numerical rank reflects the one
below it at a higher level.

The tenth (asiris) n°wy

The principle that a lower level receives only a tenth of the
level above it, as an emotion draws only on a small part of
the mind.

Will and desire (ratzon and chefetz) yom 11389

Two layers of the supernal will: will beyond reason, and de-
sire that carries reason and delight.

The holy myriads w7p n1229

The highest named rank, the radiance of the supernal de-
light, where the Torah is rooted, far above the “hundred”
that gives life to the worlds.
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The back (achorayim) 0°°7118

The outer side of a revelation; the Torah’s present revela-
tion is called ve’asa, Aramaic, the back, while its inner rea-
sons will be revealed in the future.

Blessing, holiness, union 711 w17 1972

Three rising levels of drawing down: life for the worlds (the
hundred), encompassing light through the mitzvos (the
holy myriads), and the inner revelation of the One beyond
number.

One but not in number 72172 X291 71

G-d’s oneness beyond all counting; before it, myriads and
units are the same.
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SECTION 1 - 1-2

The scale of numbers
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“And He came from the holy myriads.” For there are units, tens, hundreds, etc. [This is] Ayak
Bechar (7722 pR) [the letters for 1, 10, 100 and 2, 20, 200], as is written in the book Sha’arei Orah
by Rabbi Yosef Gikatilla, Gate 1, on the subject of the tithe and the tithe from the tithe, etc., and on
the subject of the hundred silver sockets, etc.; see there.
The maamar opens with a phrase from Moshe’s blessing, “And He came from the holy myriads” (Deuterono-
my 33:2), and first sets up a scale of numbers: units, tens, hundreds and up. Ayak Bechar groups the Hebrew
letters by rank (alef, yud, kuf are 1, 10, 100; beis, kaf, reish are 2, 20, 200), so each rank repeats the one be-
low it ten times over. The Alter Rebbe refers to Sha’arei Orah, Rabbi Yosef Gikatilla’s book on the divine

Names, where Gate 1 takes up the Levites’ tithe and “tithe from the tithe” (Numbers 18:26) and the hundred
silver sockets of the Mishkan (Exodus 38:27).
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And the greatest number is a myriad, as it is written, “May you become thousands of myriads,” and
it is written, “And a hundred of you shall pursue a myriad,” for there is no number above it in the
Holy Tongue.

The myriad, ten thousand, is the highest number with a name of its own in the Holy Tongue. Two verses use

it as the great number: Rivkah’s family blessing her, “may you become thousands of myriads” (Genesis

24:60), and the promise that “a hundred of you shall pursue a myriad” (Leviticus 26:8).
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For whatever is more than a myriad has no name of its own in the Torah, but is only called so many
thousands or so many myriads (ribbo), as it is written, “the myriads of the thousands of Israel,”
and it is written, “more than twelve myriads of people” (in Jonah, end of chapter 4). And therefore
we find in the Mishnah, at the beginning of chapter 7 of Berachos: “With three, what does one say?”
etc., up to “With a myriad, what does one say?” etc.
Above ten thousand the Torah has no new word and counts in multiples: “the myriads of the thousands of
Israel” (Numbers 10:36), Nineveh’s “twelve myriads” (Jonah 4:11). The Mishnah on the invitation to Grace

after Meals likewise changes its wording with the size of the company only up to ten thousand: the myriad is
the top rank.

likuteitorah.com/likkutei-torah/vezos-haberachah/1/ 4



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 1 TP 112371 0N

MDY MTA YAW NI°N2 RIT YAW T0°1W AT MR 0OwYY SMaw XD T 0°1 1N 2000 1Im
15 19911 Ty 10 1917a0 °1 9% Ponaw

Now it is written, “And the life of Sarah was a hundred years and twenty years and seven years.”
Seven is the level of the seven supernal emotive attributes (middos) in the verse “Yours, Havayah,
is the greatness,” etc., up to “the kingdom,” etc.
Now the scale is mapped onto the Sefiros through the verse on Sarah’s lifespan, 100 + 20 + 7. The “seven” are
the seven emotive attributes (middos) named in David’s blessing before the assembly: “Yours, Havayah, is

the greatness (Chesed), the might (Gevurah), the beauty (Tiferes), the victory (Netzach), the splendor (Hod),
for all in heaven and earth (Yesod); Yours, Havayah, is the kingdom (Malchus).”
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For the attributes are in the mode of levels divided from one another, since Chesed (kindness) and
Gevurah (restraint) are opposing attributes.

The emotive attributes are levels set apart from one another, and two of them even oppose each other: kind-
ness pours out, restraint holds back.
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And therefore of them it says shanim (“years”), in the plural, whereas of Chochmah (wisdom) and
Binah (understanding) it says esrim shanah (“twenty year”), in the singular, for they are “two com-
panions that never part.” As, by way of analogy, in a person: when he understands a halachah by
means of the power of intellect within him, Chochmah and Binah are automatically included in
this.

That is why the verse says “years” in the plural for the seven: they stay separate. For the twenty, the two
“tens” of Chochmah and Binah, it says “year” in the singular, because they are “two companions that never
part”: when a person grasps a halachah, the flash of insight and its working-out come together of them-
selves. At the opening of Re’eh in Likkutei Torah, the Alter Rebbe uses the same phrase of the Zohar to teach
that the self-nullification of Chochmah and the contemplation of Binah must always go together in serving
G-d.
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And see the Zohar, Parshas Chayei Sarah (123a). Now, in any case it is understood from this that
each one of the attributes is only at the level of a unit.

The Zohar on Chayei Sarah asks why the verse says “year” for the hundred and the twenty but “years” for the
seven, and answers that each of the first two is one: the hundred, through the secret of the hundred daily
blessings, and the twenty, because Thought and the “Jubilee” (Chochmah and Binah) never part. The first
conclusion: each emotive attribute counts only as a unit.
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For the seven attributes in the verse are called “seven years”; if so, each attribute is counted as only

one level.

The proof: seven attributes are “seven years,” one year each, so each attribute is a single unit.
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The intellect, however, is the level of tens, for Chochmah and Binah are called “twenty years.” And
the reason is that, in order for the attributes to be revealed from the intellect, it is impossible for
the light of the whole intellect to be drawn into the attribute, but only from the level of the tenth
within the intellect.

Intellect, by contrast, is at the rank of tens, since Chochmah and Binah are “twenty.” The reason: when the

mind gives rise to an emotion, not all of it enters the emotion, only a tenth of it; the mind as a whole is far
greater than what the feeling holds.
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As is known, the intellect that is enclothed in the attributes, to be the reason and the intellect
(mochin) of the attribute, bears no comparison to the essence of the intellect, which has no rela-

tion to the attributes.

A basic principle: the part of the mind that “dresses” itself in an emotion, supplying its reason and intelli-
gence, is nothing compared with the mind’s own essence, which has nothing to do with feelings at all.

likuteitorah.com/likkutei-torah/vezos-haberachah/1/ 6



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 1 TP 112371 0N

Oy MINEYT DOMa0NT 0OT°A 1Y IMY 7OnnD 21290 AR PI093Y 01aD SnRa 1773 M wrny
Dowaw notwy ona RO TR 90 19% vy 10 wan

And see what is written about this in the discourse beginning “I have come into My garden,” and
on the verse “My offering, My bread,” that this is the matter of the sinews that join the bones with
the flesh, etc.; see there. Therefore each attribute is the level of the tenth within the intellect.
The Alter Rebbe refers to two other maamarim. In Likkutei Torah, Pinchas, on “My offering, My bread,” he
explains that if all of the mind’s understanding entered the emotions they could not hold it; what enters them

is a small, contracted glimmer, like the thin sinews that join the bones to the flesh. Hence each emotion is
only the tenth within the intellect.
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And similarly it is stated concerning the Name Kel, that it is “the radiance of Chochmah,” meaning
that Chochmah and Binah shine in the attributes, as it is written, “the kindness of Kel.”

The divine Name Kel is tied to Chesed (“the kindness of Kel,” Psalms 52:3), and the Zohar calls it “the radi-
ance of Chochmah”: the light of the intellect as it shines into the attributes.
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And it is a tithe of the letters yesh (“being”): “Acquire (kenei) wisdom, acquire (kenei) understand-
ing”: [the two kenei] are the numerical value of yesh. And it is the level of Malchus (sovereignty)
within Chochmah, as is written elsewhere on [the verse] “Before Me no Kel was formed.” See the
Zohar, Kedoshim (end of 86a).
A numerical proof: Kel (alef-lamed) is 31, a tenth of yesh (yud-shin), 310. In “Acquire wisdom, acquire un-
derstanding,” the word kenei (155) comes twice, 310, the value of yesh: so Chochmah and Binah together are

yesh, and Kel, their light in the emotions, is their tithe. This is called Malchus within Chochmah, the lowest,
outward-facing aspect of the intellect.
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Now the intellect, which is Chochmah and Binah, is likewise a tenth of what is above the intellect,
which is called the level of a hundred. And this is the meaning of what our Sages said, that the
stature of Adam, the first man, was a hundred cubits.

The same ratio repeats one rank up: the whole intellect, Chochmah and Binah (the “tens”), is only a tenth of

what is above it, the “hundred.” So the Sages’ teaching that Adam’s stature was a hundred cubits fits: the full
stature of man reaches the “hundred.”
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And above the intellect, too, there are many levels: [the soul’s levels] Nefesh, Ruach, Neshamah,
etc.; and Chayah [and] Yechidah are above the intellect.

Above intellect there are still more levels. In the soul, Nefesh, Ruach and Neshamah relate to action, feeling
and intellect, while Chayah and Yechidah, the two highest levels, are beyond intellect.

SECTION 2 - 13-4

The soul and the will
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And corresponding to the five levels of Nefesh, Ruach, Neshamah, Chayah and Yechidah are the
five levels mentioned above: units, tens, hundreds, thousands, myriads. For the level of Nefesh re-
ceives only from the level of the tenth within Ruach, and likewise Ruach from the level of
Neshamah, etc. And see what is written about this in the discourse beginning “How goodly are your
tents.”
The five levels of the soul (Nefesh, Ruach, Neshamah, Chayah, Yechidah) match the five ranks: units, tens,
hundreds, thousands, myriads, each lower level receiving only a tenth of the one above it. In Likkutei Torah,
Balak (“How goodly are your tents”), the Alter Rebbe reads the letters beis, kaf, reish as units, tens and hun-

dreds: in Asiyah (Nefesh) each Sefirah is a single point, in Yetzirah (Ruach) it includes ten, and in Beriah
(Neshamah) ten of ten.
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Now the level of the supernal will is above the intellect and Chochmah, and in it, too, there are two
levels: will (ratzon) and desire (chefetz).

Above intellect is the supernal will, and within will itself there are two levels: ratzon (pure will) and chefetz

(desire).
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Will is without reason or delight: “Be silent; thus it arose in thought,” etc. And desire is in the mode

of reason and delight.

Ratzon is will with no reason or delight behind it, like G-d’s answer to Moshe in the Talmud (Menachos 29b),
“Be silent; thus it arose in thought before Me,” a decision beyond explanation. Chefetz is desire that comes
with a reason and with delight.
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And see what is written about this in the explanation on [the verse] “And I was beside Him as a
nursling,” concerning David: “You called them songs,” etc. And this is the meaning of “preserving
kindness for thousands”: from the level of notzer (“preserving”), [whose] letters [are] ratzon
(“will”), it is drawn down and spreads into the level of alafim (“thousands™): “I shall teach you
(a’alefcha) wisdom, I shall teach you understanding.”

The Alter Rebbe refers to his explanation of “And I was beside Him as a nursling” (Proverbs 8:30), where he
speaks of David, whom the Talmud (Sotah 35a) faults for calling the words of Torah “songs.” Then he reads
“preserving kindness for thousands”: notzer (“preserving”) has the letters of ratzon (“will”), and from will,
kindness spreads into alafim (“thousands”), a word that also means teaching, as in “I shall teach you (a’ale-
fcha) wisdom.” In Likkutei Torah, Matos, he likewise explains notzer, the letters of ratzon, as the supernal
will that precedes Atzilus.
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And similarly our Sages said: the Torah preceded the world by two thousand years. And see what is
written on the subject of “for thousands” in the discourse beginning “Their appearance and their
work,” and see Pri Etz Chaim, Sha’ar HaShabbos, chapter 8, on the subject of “Moshe rejoices,”
etc., a thousand parts of light, etc.; see there.
The Midrash that “the Torah preceded the world by two thousand years” fits this: the Torah’s root is in the
rank of “thousands.” In Torah Ohr, Yisro (“Their appearance and their work™), the Alter Rebbe explains “for
thousands” as thousands of levels, contraction after contraction, all rooted in the letter alef. He also points

to the Arizal’s Pri Etz Chaim on the Shabbos prayer Yismach Moshe (“Moshe rejoices in the gift of his
portion”) and its “thousand parts of light.”

likuteitorah.com/likkutei-torah/vezos-haberachah/1/ 9



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 1 TP 112371 0N
SECTION 3 - 15-6

Delight as a myriad; Sarah as Malchus
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Now it is explained elsewhere that we see, by way of analogy, in a person, that delight is what is
drawn down and spreads out in length and breadth and in multiplicity more than all the powers of

the soul.

An observation from human experience: of all the soul’s powers, delight spreads the widest and takes the
most forms.
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For delight is present in sight and in hearing and in all the senses, and in the intellect and in the
emotive attributes, etc. And the nature of the delight in sight is of a different kind from the nature

of the delight in hearing, such as a melody and musical instruments.

Delight is present in every faculty: seeing, hearing, all the senses, thinking and feeling, and each is different
in kind: the pleasure of a sight is not the pleasure of a melody or of musical instruments.
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And likewise in the intellect [there is] a delight of a nature of its own, etc. And in the same way
[there are] many kinds, a multitude of delights.

The pleasure of understanding is a kind of its own again. So delight comes in a great multitude of kinds.
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And it is known that all delight below is only from what fell in the breaking of the vessels. And
therefore the Garden of Eden is delight without end, and “it is better that he be judged,” etc. And it
is known that the Garden of Eden is only a mere glimmer.
Yet all the pleasures of this world come only from what “fell” in the breaking of the vessels, the primordial
shattering by which holy sparks fell into the lower realms. The Garden of Eden, by contrast, is endless de-

light, so great that when Acher (Elisha ben Avuyah) died, Rabbi Meir said “it is better that he be judged” and
then come to the World to Come (Chagigah 15b); and even the Garden of Eden is only a mere glimmer.
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(Therefore, in the same way it will be understood that the radiance and spreading of the supernal
delight is called “a myriad” (revavah) relative to the radiance of the will, which is the level of “for
thousands.” For it is more abundant (rav) and more exalted, to the point that from the level of the
tenth within the delight, etc.

The parenthesis applies this to the scale: the radiance of the supernal delight is called “a myriad” (revavah)

compared with the radiance of will, the “thousands,” because it is more abundant (rav) and higher, so that
even a tenth of the delight is vast. The sentence breaks off with “etc.”
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And this is what is written, “And the Ancient of Days sat,” etc., “a thousand thousands served Him,
and myriads of myriads stood before Him.” For from the level of the Ancient of Days (Atik Yomin),
which is the source of life, the source of delight, even what is drawn down and spreads from it as a
mere glimmer, at the level of “served Him” and “stood before Him,” is at the level of a thousand
thousands and myriads of myriads, etc.
Daniel, in a night vision, sees the Ancient of Days (Atik Yomin) seated on the throne, a thousand thousands
serving Him and myriads of myriads standing before Him. Atik is the source of life and of delight, so even

the mere glimmer that spreads from it, the angels who serve and stand before Him, numbers in the myriads:
the myriads belong to the rank of delight.
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And as is written in the Idra Rabba on the subject of the multitude of worlds: in the skull (gulgalta)
there dwell thirteen thousand myriads of worlds, etc. And this is also the meaning of “Praise Him
according to the abundance of His greatness.”)

The Idra Rabba of the Zohar likewise says that thirteen thousand myriads of worlds dwell in the “skull” (gul-

galta) of the Ancient One; and “Praise Him according to the abundance (rov) of His greatness” alludes to the
same multitude. This closes the parenthesis.
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Now Sarah is the level of the Matronita [the Queen], the level of Malchus. At first she was called
Sarai, a term meaning “my sovereign,” without spreading out; and afterward she became Sarah,
sovereign (sarah) to the whole world: “Your kingdom is a kingdom of all worlds.” And in order for
the spreading below to be greater, the drawing down of the power for this must be from higher
above.
Back to Sarah: she stands for Malchus, the Matronita (Queen). Her first name, Sarai, means “my sovereign,”
rule over a limited sphere; as Sarah she became sovereign to the whole world, as the Talmud says (Berachos

13a): first a princess to her own people, in the end to all the world. So too Malchus is “a kingdom of all

worlds,” and for it to spread further below, its power must come from higher above.
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Therefore she was given the letter hei, which is the power of spreading out in length and breadth.
And see what is written on the subject of the hei of Avraham in the discourse beginning “Behold,

Avram,” etc.

So she received the letter hei, whose lines run across and down, the power of spreading in length and
breadth. The Midrash (Bereishis Rabbah 47:1) says the yud taken from Sarai was divided, half to Sarah and
half to Avraham; the Alter Rebbe refers to his discussion of Avraham’s hei.
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And see the Zohar, Parshas Balak (191a): “she made herself small,” etc., “and what is she? A yud,”

etc., until “she was built and made,” etc., “a hei as before,” etc.; see there.

The Zohar on Balak, on “I am black but comely,” describes Malchus making herself so small, out of great
love for her Beloved, that only a single point is seen, a yud; then He comes to her, and she is built up and
made again in her full form, a hei as before.
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And it is explained elsewhere. And from this the matter of Sarai with a yud and Sarah with a hei will

be understood. Now “the life of Sarah” is from the level of a hundred.

This explains Sarai with a yud (Malchus made small) and Sarah with a hei (Malchus spread out). And “the life
of Sarah,” the life-force that Malchus gives the worlds, comes from the rank of “a hundred.”
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And this is the meaning of “A person is obligated to recite a hundred blessings every day,” and
therefore our Sages said, “Do not read mah (‘what’) but me’ah (‘a hundred’).”

The Talmud (Menachos 43b) rules that a person must recite a hundred blessings each day, deriving it from
“What (mah) does Havayah your G-d ask of you” (Deuteronomy 10:12), which the Sages read as me’ah, “a
hundred.”
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That is, Malchus is called mah, and into it is drawn from the level of a hundred, which is the level of
Keser (the Crown); for in order for there to be spreading below, there must be drawing down from

above, as mentioned above.

Malchus is called mah (“what?”), a word of self-effacement. Through the blessings the rank of “a hundred,”
Keser (the Crown), is drawn into it, since spreading far below needs a source far above. In Likkutei Torah,
Masei, the Alter Rebbe explains the hundred blessings the same way: through them mah becomes me’ah,
with an added alef, drawn from the most hidden level.
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Yet even so, the drawing down is only from the level of a hundred. But the level of the Torah has its

root in the level of myriads, which is far, far above the level and rank of a hundred.

Yet this drawing down reaches only as high as “a hundred.” The Torah’s root is in the “myriads,” far above
it: this is the turning point of the maamar.

SECTION 4 - 17

From the holy myriads into the physical
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And this is the meaning of “from the holy myriads.” And specifically from there it can be drawn
down and descend even below, into physical things: sukkah and tefillin, etc.

Now the opening verse is explained: the Torah comes “from the holy myriads.” Precisely because its source
is so high, it can descend all the way into physical objects, a sukkah and tefillin: the higher the source, the
lower it can reach.

likuteitorah.com/likkutei-torah/vezos-haberachah/1/ 13
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And see what is written at the end of the discourse beginning “Behold, Avram,” and at the end of
the discourse beginning “See, the fragrance of my son is like the fragrance of a field.” And see what
is written in the discourse beginning “Give ear, O heavens,” on the subject of “[My speech] shall
flow as the dew,” etc., “and as showers upon the grass”: for revivim (“showers”) is the matter of the
drawing down from the level of the holy myriads (revavos).

The Alter Rebbe refers to three other maamarim, among them his explanation of Moshe’s song “Give ear, O

heavens,” where the Torah falls “as showers (revivim) upon the grass.” Revivim shares its root with revavos,
myriads: the Torah’s rain comes down from the holy myriads.
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(That is: “the life of Sarah,” which is the spreading of the life-force (chayus) of the worlds, “And You
give life to them all,” “Your kingdom is a kingdom of all worlds”: the root of this drawing down is
called the union of the outer dimension (chitzoniyus) of Chochmah and Binah, Ayin [nothingness]
and Yesh [being].

In the parenthesis: the life-force of the worlds, “the life of Sarah” (Malchus, which gives life to all), comes
from the outer union of Chochmah and Binah, called Ayin and Yesh (“nothing” and “being”).
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But through Torah and mitzvos there is drawn down from the level of the union of the inner di-
mension (pnimiyus) of Chochmah and Binah, the root of which drawing down is from the level of
Atik [the Ancient One] and the Infinite One (Ein Sof) itself. And in the same way one can explain
“How abundant is Your goodness, which You have hidden away,” for rav (“abundant”) and revavah
(“myriad”) are one concept.

Through Torah and mitzvos, however, a person draws from the inner union of Chochmah and Binah, whose

root is in Atik and in the Infinite One itself. The verse “How abundant (rav) is Your goodness, which You have
hidden away” alludes to this, since rav and revavah come from the same root.
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And this is what is written, “abundant in deeds,” etc. And see what is written on [the verse] “They
shall utter the remembrance of Your abundant goodness,” that the Yesod of Arich Anpin [the Long
Countenance], meaning the level of bestowal, is called “Your abundant goodness.” And therefore
the first generations, from Adam the first man until Noach, lived exceedingly long lives; that is, be-
cause at that time it was drawn down from the level of Arich Anpin.) (As is written in the Zohar, Part
I, 37b.)

“Abundant in deeds” (said of Benayahu son of Yehoyada) is read the same way. Elsewhere, the Yesod of Arich
Anpin, its channel of giving, is called “Your abundant goodness.” That is why the generations from Adam to
Noach lived so long: their life was drawn from Arich Anpin. The Zohar (Part I, 37b) says that in those days the
supernal spirit was drawn from the Tree of Life, so people lived many days.
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And afterward it is written, “And his days shall be a hundred and twenty years”; and this is along
the lines of what is written, “And the life of Sarah was a hundred years,” etc.

Afterwards the verse limits man’s days to “a hundred and twenty years,” like Sarah’s “a hundred years and
twenty years”: life is now measured by the rank of “a hundred.”
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And from all this one will also understand the meaning of “And abundant shall be the peace of your
children”: the peace in abundance, etc., [as explained| in the discourse beginning “And all your
children.”

This also explains “abundant (rav) shall be the peace of your children”: peace in abundance, rooted in the
myriads, as explained in the discourse “And all your children.”
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Yet even so, the revelation and drawing down now, through the Torah, from the level of the myri-
ads mentioned above, is only ve’asa (“and He came”), a term of the Aramaic translation (Targum),
which is the level of the back (achorayim); for the reasons of the Torah, which are the inner dimen-
sion of the Torah, have not yet been revealed, and this will be in the Time to Come.

Yet what the Torah reveals of the myriads now is only ve’asa, the Aramaic word for “and He came,” the lan-

guage of the Targum (the Aramaic translation). Aramaic is the “back” (achorayim), the outer side: the inner
reasons of the Torah, its inner dimension, are not yet revealed, and will be only in the Time to Come.
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LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 1 TP 112371 0N
SECTION 5 - 18-9

Blessing, holiness, union and the One beyond number
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And this is the meaning of what is said, “Let Him kiss me with the kisses of His mouth”: the level of
kisses, the cleaving of spirit with spirit, the level of breath, which is the revelation of the inner di-
mension (pnimiyus) of the reasons of the Torah. But now it is only in the level of the back, “ve’asa,”
etc., as is explained at length on [the verse] “Torah [Moshe| commanded [us].”
“Let Him kiss me with the kisses of His mouth” opens the Song of Songs, which the Sages read as the love be-
tween G-d and Israel. A kiss is the cleaving of spirit to spirit, an image for the revelation of the Torah’s inner
reasons; Tanya (chapter 45) explains the “kisses” as the bond of a person’s speech and thought with the word

of G-d through Torah study. For now we have only the “back,” ve’asa, as the next maamar, on “Torah [Moshe]
commanded [us],” explains at length.
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And this is [the meaning of] “And He shone forth from Se’ir to them”: that it is only the level of
hairs (se’aros), the surplus of the brain, as is known in the physical, that the hairs are not of the es-
sence of the brain, for they are cut and one feels nothing at all. And similarly above: the Torah is
the fallen fruit of the supernal wisdom.
The same verse says G-d “shone forth from Se’ir,” read as se’aros, hairs. Hair grows from the head but is a
surplus, not part of the brain’s substance, which is why cutting it does not hurt. So too the Torah as we have

it: the Midrash (Bereishis Rabbah 17:5) calls it “the fallen fruit of the supernal wisdom,” an outer extension
of G-d’swisdom.
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(And one could also say that this is the matter of the three levels: blessing, holiness, union. That is:
blessing is the matter of the hundred blessings, and it is the level of “And the life of Sarah was a
hundred years,” as mentioned above, and it is the matter of the blessing at the level of “And You
give life to them all.”

A new parenthesis proposes three levels: blessing (berachah), holiness (kedushah) and union (yichud).

Blessing is the hundred daily blessings, the level of “the life of Sarah, a hundred years,” which brings life to
the worlds (“You give life to them all”).
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But holiness is the drawing down from the level of the holy myriads through “Who has sanctified
us with His commandments,” which is the drawing down of the light that encompasses all worlds
(sovev kol almin). Yet even so, kiddushin [literally “sanctification”] is still only the level of betrothal
(erusin), and it is the level of “ve’asa,” etc.

Holiness is higher: it draws from the holy myriads through the mitzvos (“Who has sanctified us with His

commandments”), bringing down the light that encompasses all worlds. Still, kiddushin, the “sanctification”

of marriage, is only betrothal (erusin), not yet full union, and so it is still the level of ve’asa, the “back.”
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But union is the drawing down in the mode of the inner dimension. It can also be said that there
are indeed the holy myriads, yet nevertheless, far, far above this is the level of “You are One, but
not in number.”

Union (yichud) is the drawing down of the inner dimension, like the completion of marriage. There is a fur-

ther point: above even the holy myriads is the level the Tikkunei Zohar describes as “You are One, but not in
number,” beyond counting altogether.
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And this is the matter of union: to draw down the revelation of the Infinite Light (Or Ein Sof),
blessed be He, singular and unique, “One but not in number,” so that “the glory of Havayah shall
be revealed,” etc., “eye to eye they shall see,” etc. And see Pardes, in the Erchei HaKinuyim, the

entry “Yabok,” and in Me’orei Or) (letter gimmel, section 66, and letter yud, section 23)

Union means drawing down the revelation of the Infinite Light itself, the One beyond number, so that “the
glory of Havayah shall be revealed” and “eye to eye they shall see” (Isaiah), in the Time to Come. The initials
of blessing, holiness and union (beis, kuf, yud) spell Bki, and rearranged, Yabok: hence the entry “Yabok” in
the Pardes’s lexicon of Kabbalistic terms, and Me’orei Or, which the Kehot note quotes: “Bki” is a name of
the Holy One, the secret of Yabok, the whole of Atzilus. The note reads the two places in Me’orei Or as letter
beis, section 66, and letter yud, section 24 (the print has gimmel and 23).
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and in the Ra’aya Mehemna, Parshas Mishpatim (end of 116a, 119a), and in Parshas Pekudei
(262a), and in the Ramaz, Parshas Teitzei (277a), in the passage beginning “and blesses with it.”
He continues the list: the Ra’aya Mehemna on Mishpatim, the Zohar on Pekudei, and the glosses of the

Ramaz (Rabbi Moshe Zacuto) on the Zohar for Teitzei, on “and blesses with it.” As the Kehot note quotes him,
the Ramaz writes there that blessing is Binah, holiness is Chochmah, and union is in Keser.
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And see what is written about this at the end of the discourse beginning “The matter of the
libations.” And see further what is written on the subject of blessing and holiness, on what is stated
in the Zohar, Part III, Parshas Balak (190b), on the verse “Bless Havayah, His angels,” etc.: “but
‘holy’ was not handed over to them on their own, but only together with Israel, for they do not sanc-

tify with holiness except together with Israel”; see there.

He also points to the end of his discourse on the libations, and to the Zohar on Balak: on “Bless Havayah, His

”

angels,” it teaches that the angels may say blessing on their own, but “holy” only together with Israel.

Holiness is drawn down through the Jewish people.
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And in the Gemara the subject of “And He came (ve’asa) from the myriads” is mentioned (in
Chagigah 16a): “He is a sign (0s) among His myriad.” And so it is in the Midrash Rabbah on Song of
Songs, end of [the section] “What is your beloved.”

The Talmud (Chagigah 16a) reads ve’asa (71nX1) as os (NX), “a sign”: G-d is “a sign among His myriad,” dis-

tinct from all His hosts. The Midrash on Song of Songs says the same, at the end of its section on “What is
your beloved [more than another].”
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One can say the explanation is along the lines of what our Sages said in the Midrash Rabbah, Seder
Mikeitz, section 90: “’You shall be holy’: could it be like Me? The verse says, ‘for I am holy,’ etc.: My

holiness is above your holiness.” And this has been explained elsewhere.

The Alter Rebbe suggests this matches the Midrash on “You shall be holy” (Bereishis Rabbah 90:2): could it
mean as holy as G-d? No, “for I am holy”: “My holiness is above your holiness.”
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And along these lines it can be said that “from the holy myriads” is the level of “You shall be holy,”
for this is drawn down through the Torah.

Along the same lines: “from the holy myriads” is the level of “You shall be holy,” the holiness drawn down
through the Torah.
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However, the level of “He is a sign among His myriad” is the level of “My holiness is above your ho-
liness,” and far, far above even the level of the holy myriads, for “You are One, but not in number.”

And similarly it is said, “His understanding is beyond number.”

“He is a sign among His myriad” is a higher level, “My holiness is above your holiness”: beyond even the
holy myriads, because He is “One, but not in number”; so too “His understanding is beyond number.” In
Likkutei Torah, Yom Kippur, the Alter Rebbe explains that the Midrash’s “like Me” cannot mean G-d’s very
essence; it refers to His light enclothed at the root of the emanated levels, Atik.
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For relative to something that is not within the bounds of number, the myriads are equal with the
others.

Compared with something outside number altogether, a myriad is no more than the other, smaller numbers.

likuteitorah.com/likkutei-torah/vezos-haberachah/1/ 19



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 1 TP 112371 0N

W 1D S4PIMIPT SMINTY 127 127 TN [pobx / ovaox] EPR APR M3 232507 1010 PANSY M
.OW [oPwn 1wl WUIWA N1272 WP M1A27 TIN2 XIT MR P

And this is [the meaning of|] “And the Ancient of Days sat,” etc., “a thousand thousands served
Him, and myriads of myriads stood before Him,” etc. And this is the meaning of “He is a sign with-
in the holy myriads.” [So it is] in the Midrash Rabbah on Song of Songs, there.

That is the meaning of Daniel’s vision: the “thousand thousands” and “myriads of myriads” before the

Ancient of Days are all alike before Him, and He is “a sign” distinct within them, as the Midrash on Song of

Songs says.
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And see further on the subject of “And He came from the myriads” in the Zohar, Part I, Shemos 3a,

Terumah 131a.

The Alter Rebbe closes with two Zohar passages on “And He came from the myriads”: on Shemos, where the
angels ask for the Torah and are answered, and on Terumah, where the revelation at Sinai begins from the

“holy myriads,” the root of all the levels.

IN ONE’'S AVODAH

Through Torah and mitzvos a Jew draws down a light far higher than the life-force that sustains the worlds:
from the holy myriads, the inner union of Chochmah and Binah rooted in the Infinite One itself, into physi-
cal objects like a sukkah and tefillin. This is the holiness of “Who has sanctified us with His

commandments,” which the angels can say only together with Israel.

QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that a lower level receives only a “tenth” of the level above it? Where do you

see this in your own mind and feelings?
2. How can the Torah’s very high source be the reason it can reach down into physical objects like tefillin?

3. What is the difference between the “hundred” drawn by blessings and the “myriads” drawn by the Torah
and mitzvos?

4. Why is the Torah’s present revelation called ve’asa, “the back,” and “hair”? What will change in the Time
to Come?

5. What does it mean that before the One beyond number, myriads and units are equal?
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For the children at the table

The Torah comes from the holy myriads

THE BIG IDEA

The Torah comes from a place far higher than the life that keeps the world going, and so
when we learn it and do mitzvos we bring that very high light into ordinary things like a
sukkah and tefillin.

The verse says G-d came to give the Torah “from the holy myriads.” A myriad means ten thousand,
the highest number that has its own name in the Holy Tongue. The maamar builds a ladder of
numbers: ones, tens, hundreds, thousands and myriads. Each step receives only a tenth of the step
above it. Our feelings are like ones, our understanding is like tens, and what is above understand-

”

ing is like a hundred. Higher still is will, which is “thousands,” and highest is delight, which is
“myriads.” The life that G-d gives all the worlds comes from the level of a hundred, and we draw it
down with the hundred blessings we say each day. But the Torah’s root is in the myriads, far above
the hundred. That is why Torah and mitzvos can bring such a lofty light into physical things. For
now we receive only the outside of the Torah; its inner reasons will be revealed in the Time to

Come. And above even the myriads is G-d Himself, who is One, beyond all numbers.

THE MASHAL

Hair grows from the head, yet it is not the brain itself: when it is cut, a person feels nothing. So too,
the Torah as we have it now is like the hair, the outer part of G-d’s wisdom. Its inside, which the

verse calls “the kisses of His mouth,” will be revealed in the Time to Come.
QUESTIONS FOR THE SHABBOS TABLE

1. Why can the Torah bring G-d’s light into physical things like a sukkah and tefillin?

2. What does the ladder of ones, tens, hundreds, thousands and myriads teach about how each

level receives from the one above it?

3. Which mitzvah with a physical object can you do this week with the thought that it brings a very
high light into the world?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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this paragraph relies on.
KEHOT'S NOTE
SI9PRY AR YOOIy NPMIRA VDY VD 20T . . 1Atk aUTa RA
19w Y X2°D NPMIR

1331 *pPRY *on

Rivkah’s family blesses her as she leaves to marry
Yitzchak: “Our sister, may you become thousands of myri-
ads.” The myriad stands as the great number. (context:
Steinsaltz Tanakh)

Genesis 24:60°0:77 N°wx12

TYW WP 1237 °DPRY 0 A UMK A7 1R 127NN 15720
PRIV WY DR

And they blessed Rebekah, and said unto her: ‘Our sister, be

thou the mother of thousands of ten thousands, and let thy

seed possess the gate of those that hate them.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.0,70 nPwKRA2

1279° 7227 0on AN
Among the blessings for keeping the Torah: “five of you
shall pursue a hundred, and a hundred of you shall pursue

a myriad.” Again the myriad is the top of the count. (con-
text: Steinsaltz Tanakh)

Leviticus 26:8°'11:17 X1p™

02°307 D°27K 12971 17T 1227 02 XM XD 7PN 031 19T
27

And five of you shall chase a hundred, and a hundred of you

shall chase ten thousand; and your enemies shall fall before

you by the sword.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,9 RPN
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When the Ark came to rest, Moshe would say, “Return,
Havayah, [to] the myriads of the thousands of Israel.” A
number past ten thousand is said as a combination of
myriads and thousands. (context: Steinsaltz Tanakh)

Numbers 10:363172:> 72712
€ 5%t *pPK N1237°0 1Y IRR° NI
And when it rested, he said: ‘Return, O L-RD, unto the ten

thousands of the families of Israel.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A7, 927

07N 127 7wy 2°nwn 7297

G-d’s closing words to Yonah about Nineveh, a city of
“more than twelve myriads (ribbo) of people”: 120,000 is
said as twelve myriads, since there is no higher name.
(context: Steinsaltz Tanakh)

Jonah 4:11x7>:7 nav

"0°NYR 1270 A27W? WK 121730 YT M1ty 0Nk K i)
17127 I PRNY? 1177172 YTORD WK 0TX 127 MRy

and should not I have pity on Nineveh, that great city,

wherein are more than sixscore thousand persons that can-

not discern between their right hand and their left hand, and

also much cattle?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AW NP 7w 51 1N

The Torah gives Sarah’s lifespan as “a hundred years and
twenty years and seven years,” with the singular “year” for
100 and 20 and the plural “years” for 7. The Alter Rebbe
reads the three numbers as three ranks: what is above in-
tellect, the intellect, and the emotive attributes. (context:
Steinsaltz Tanakh)
Genesis 23:1°X:37 N"wKR12
ST 0 30 D3 YUY MY BRI MY AN T 0 T
And the life of Sarah was a hundred and seven and twenty
years; these were the years of the life of Sarah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
TOpIa Y T 10 STYRRD OOWIT NPMING RO YU LK L1D NUwRN2
ST9°RY 2y 00301y NUTIR

DOIW yawI AW Q°WYT NIW ARND 7AW %1 1N

Rabbi Shimon asks why the verse says “year” for 100 and
20 but “years” for 7, and answers that each of the first two
is one: the hundred, through the secret of the hundred
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daily blessings, and the twenty, because Thought and the
Jubilee (Chochmah and Binah) never part.

Zohar, Chayei Sara 5:23-6:28172:1-3"2:’11 17w »°1 ,7717 790

AND THE LIFE OF SARAH WAS A HUNDRED YEARS AND
TWENTY YEARS AND SEVEN YEARS. Each of these periods
was marked by its own peculiar degree of virtue. R. Simeon
said: ““There is an inner significance in the fact that with the
other numbers the word for “years” (shanah) is in the singu-
lar, whereas with the number seven it is in the plural
(shanim).

The Zohar; London, Soncino Press, 1933 (Public Domain)

wann K27 1Y 1N

At the opening of Re’eh (“See, I set before you today”) the

Alter Rebbe teaches that the self-nullification of

Chochmah and the contemplation of Binah must always

be together in a person’s service of G-d, “for the Zohar
says they are two companions that never part.”

KEHOT'S NOTE
[3] .1 .AR7 2™

W 551’2 712 19

the passage shares nothing with the note
KEHOT’'S NOTE
Y 0O1°IY NPMIR TIWDR AR LRPY0 LRDP L3 ,20 RPTIRD 1UTIRDA IR
.3,20 1187’91 .3 ,RE "YOn °D 9OYD IR .an

YT T R

David blesses G-d before the whole assembly, after the
gifts for the Temple: “Yours, Havayah, is the greatness,
and the might, and the beauty, and the victory, and the
splendor, for all that is in heaven and earth; Yours,
Havayah, is the kingdom.” Its seven terms are the classic
source for the seven emotive Sefiros. (context: Steinsaltz
Tanakh)

I Chronicles 29:11x™:1”2 X 0°1°71 °727

PIR DMW2 957D TIAM N¥II NIRDAT AT 19T A 7Y

WK P07 Rpannm n27nna N 17

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

X% ,0D R”1T

G-d tells Moshe to instruct the Levites: from the tithe they
receive from Israel they must set aside a “tithe from the
tithe” as a gift to Havayah. Each stage is a tenth of the one
before, the pattern of units, tens and hundreds. (context:
Steinsaltz Tanakh)
Numbers 18:26173:11”> 72722
FRITNR PRI DXL ANMPND DTPK A1RX) 3TN DN717K)
T2 Ty M NN 123 DOWIM 03072 BOXR 837 N3 WK
YR
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’Moreover thou shalt speak unto the Levites, and say unto
them: When ye take of the children of Israel the tithe which I
have given you from them for your inheritance, then ye shall
set apart of it a gift for the L-RD, even a tithe of the tithe.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Mishnah varies the wording of the invitation to Grace
after Meals with the size of the company, from three
through ten, a hundred and a thousand, up to ten thou-
sand, and goes no higher.
Mishnah Berakhot 7:3°3:t n1372 fawn
L1y 1572 IR LRI YRR L7721 IR AYRwR e 1303
XY MY IR 72 MR LKIM TRya APPORY 7723 iR
21372 IR LRI RN APPOR 3"_? 7721, IR X127 My
21372 IR ,RIM APRD ORIDY PR A7PPR 7 7721 IR PR
W NIRIZT OPPR PRILY ORPR POR P 7721 ,IniR LRiaN2
RITY 17292 1272 IR LXIM RiaN2 1153er7 Tmn by jakiploly]
<o 7T, TR Y 72, T
How do they invite [one another to recite the Birkat
Hamazon]? If there are three, he [the one saying Birkat
Hamazon] says, “Let us bless [Him of whose food we have
eaten].” If there are three and him he says, “Bless [Him of
whose food we have eaten]” If there are ten, he says, “Let us
bless our G-d [of whose food we have eaten].” If there are ten
and he says, “Bless.” It is the same whether there are ten or

ten myriads (ten ten thousands). If there are ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Moshe, blessing Israel before his death, describes the giv-
ing of the Torah: Havayah came from Sinai, shone forth
from Se’ir, appeared from Mount Paran, “and He came
from the holy myriads” (the angels), with a fiery law from
His right hand. The maamar asks why the Torah’s source
is called “myriads”; it reads ve’asa as the Aramaic “came,”
and the Talmud reads it as os, “a sign.” (context: Steinsaltz
Tanakh)

Deuteronomy 33:2°2:3"% 0127

NI ANNY TIND I PRI in7 YR MM K3 230n T MmKM
:in% N7 UK i U

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

16

137 "nN3 11772

There the Alter Rebbe explains that Chochmah enclothed
within the attributes, hidden in them, bears no compari-
son to the revelation of Chochmah itself, which is far
above them and from which they are drawn: the point of
this paragraph, that the essence of the intellect is beyond
what enters the emotions.

KEHOT'S NOTE
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There the Alter Rebbe explains that if all of the mind’s
comprehension were enclothed in the emotions of the
heart, they could not hold it; what enters them is only a
contracted glimmer, a tiny part of the understanding in
the mind, and these are the “sinews and veins that join the
bones with the flesh.”
KEHOT'S NOTE
.71y oman e 7y

NNROMT 9%

On the Name Eloah, the Zohar on Lech Lecha explains that
Kel is “the radiance of Chochmah,” the vav the male and
the hei the female.

Zohar, Lech Lecha 35:402-4151"0n-2"n:11"2 92 92,9711 790

NNRoMT 17973 RIYIw DN aw

Another Zohar passage the Kehot note gives for the Name
Kel as the radiance of Chochmah.

Zohar, Tzav 11:84-12:93273:27°-772:X" 1% |77t 190

NNRMoMT 17771 RIyIw DN aw

A further Zohar passage cited by the Kehot note for the
same idea.

Zohar, Achrei Mot 24:153-26:164-31p:7" mn *NX 3711 180
O

NNMIMT 19573 R 2-N8 o

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9] .(® ,70 .8 ,X7 .2 ,5) 202y L(R,T8) XM

W — mIp T

The note points to this lexicon’s entry on “Yesh” for the
equation of the two words kneh with yesh (310).
KEHOT'S NOTE
.[5] .71”%0 w2 nayn MR RMIRN2Y

11°2 7ap 7non map

A father’s counsel to his son: “Acquire wisdom, acquire
understanding.” The word kenei, “acquire” (155), twice is
310, the value of yesh. (context: Steinsaltz Tanakh)

Proverbs 4:5'71:"7 *own
207K VNTPRY NIWATOR 112 MR "IN IR

Get wisdom, get understanding; Forget not, neither decline
from the words of my mouth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,750

BN 131 XD 2190

G-d tells Israel, through Isaiah, that they are His witness-
es: “before Me no god (el) was formed, and after Me there
shall be none.” The Alter Rebbe refers to his explanation

likuteitorah.com/likkutei-torah/vezos-haberachah/1/
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of this verse elsewhere, where Kel is Malchus within
Chochmabh. (context: Steinsaltz Tanakh)
Isaiah 43:10™:2n 1°yw°
~2IM 7 APRRM TN 15_77_3? NIN2 YR >T2Y1 170K °TY OAR
1777 R *10RY 2R 98127KY 2107 K17 IR
Ye are My witnesses, saith the L-RD, and My servant whom I
have chosen; that ye may know and believe Me, and under-
stand That I am He; before Me there was no G-d formed, nei-

ther shall any be after Me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

BN %1 XD 2100

The Zohar on Kedoshim expounds “Before Me no Kel was
formed,” noting that the Holy One called Yaakov “Kel”
(Genesis 33:20).

Zohar, Kedoshim 17:104-18:1081”p:11”>-77p:1> 0°w\7p ,71117 7190

1The first 6 lines of the Hebrew text are not found in our
translation.They then rose, and as they went along R.
Eleazar cited the verse: THOU SHALT NOT GO UP AND
DOWN AS A TALE-BEARER AMONG THY PEOPLE, ETC. All
these rules’, he said, ‘have been commented on by the
Companions. Let us, however, also give some exposition of
this section. It is written: YE SHALL KEEP MY STATUTES.
THOU SHALT NOT LET THY CATTLE GENDER WITH A
DIVERSE KIND, ETC. It is written: “Ye are my witnesses said

The Zohar; London, Soncino Press, 1933 (Public Domain)

AN TINT 9T TR Pw anmp

The Talmud teaches that Adam’s original stature reached
from earth to heaven and was reduced after his sin; the
Kehot note lists it among the sources for his stature.
Chagigah 12ax 2 f°an
Sanhedrin 100a:9°v:X *p 1°77710
SN DONRR IR PRD 027 - neamip odnR 1PN 0
T LTRK TRR MR I 227 WK OTX DT NInip SAwD
AN1I3 DIPYIR OO7TIN DOYLID 12 WK KT ,1oN 2
23 9270 n°32A niavnn ning
William Davidson, Vocalized Aramaic (CC-BY-NC)
Bereshit Rabbah 12:6":2™ 727 n°wx12
MR INWRY OTRT RN NRIY 27730 ANMEIp LANR Y 0 ...
5w ntwyn NWRAT QTR Pw Inmp ayia aywn anRa nax van
TRTRT MR MRIW 770 PRI DY TRORT D LMK TIRR
Own MR 0¥ 7DD WOR AT 972 NYRY 27 2RININD LM2y2
N ORZIN TY PP XD ,NAW 299 MTIRDT 199pNIY D7YR a7
79 X% WK 0T 5077 227 IMKRT .°01° °370 R°NK KDY ,71273 RONK
72270 0 1727 92 %3 TR (B 099N) 27PRYY UKD LNy 1730
coo KT RTE LTIV 122 7907 1222 191 5171 NAW "R¥INI 0K

The outgrowths [toledot]” - Rabbi Shmuel bar Nahman said:
All toledot that are stated in the Torah are written defective-
ly388 may be written in full form, with two vavs, but usually
it is written missing one or both of the vavs. except for two:
“These are the offspring [toledot] of Peretz...” (Ruth 4:18),
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and this one. Why are those [others] defective?] of Adam”
(Genesis 5:1), where toledot is missing one vav. Rabbi Yudan
said in the name of Rabbi Avin: They are corresponding to
the six things that were taken ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

KEHOT’'S NOTE

[% ,33]) *Mmpn2 X790 27w .Y ,2° 972 R L,P 1PITIA0 LR L,2% 1AM IR

3] .(X,7¥) 272°97 7RI AR RN R N1PR0Ip P70 (K720
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The same teaching on “upright” (komemiyus): Rabbi
Meir’s two hundred cubits are “two statures of Adam,” so
Adam’s stature was a hundred cubits.
Bava Batra 75a:12-1337°-2":X 117y X7Nn2 X232
R DONRD IR TRR *21 - PNTRRip DINX TRRY IR
THD ,AMR ARR MR AT 27 UKD OTX '?W ninip "nws
ORI 0PI DOYLID A WK KT - ;P
27 ’11;? - 1an1° 237 KR °3 !”'?;’El n°an ﬂ‘l:!tgf:l?; oM arniaa
RP7
William Davidson, Vocalized Aramaic (CC-BY-NC)

B-x TOM

David rebukes Doeg, the warrior who boasts of evil: “the
kindness of Kel [endures] all day.” The Name Kel is linked
with Chesed. (context: Steinsaltz Tanakh)

Psalms 52:3°3:3”1 0°2°11n
:01°772 PR 707 19237 Ay YPannTn
Why boastest thou thyself of evil, O mighty man? The mercy

of G-d endureth continually.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,210°%0n

PARAGRAPH 3
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R
The Midrash lists five names of the soul: nefesh, ruach,
neshamah, chayah and yechidah.
Zohar I, 81ax ,XD X"t
Bereshit Rabbah 14:9'0:77° 127 n°wR12
L0 T, wR1 .70 TN LR M0, wea 110 IRTPI MR awnn
LT Ry ROAW M0 .wRIT RIT 0T %D (20 0°13T) IR
LW LPynD RO PP ORI 212 M YT R (3 nonp) mRw
0°nn 0°1aR7 99w M0 LRIV RAPDIRT PPIAR RN™13T 700K
,JNA3 17700 RO 0°AW 0°Awn 071K 2O TN A1 O ROM
PHXR IR TN 129 POR DOw° OX (79 21°K) 2°N37 X ORTA
OR 72K 7°1201 92 YWIT° °27 L1327 701 72 YwIa° 227 RI0R°
... ,17°2 71777 920 1M, I ORI DY 125 oophR oo

It [man’s soul] is called by five names: nefesh (Genesis 2:7),
ruah (Ezekiel 37:14), neshama (Genesis 2:7), yehida (Psalms
22:21), haya (Psalms 143:3). Nefesh - this refers to blood, as
it is stated: “For blood is the soul [nefesh]” (Deuteronomy
12:23). Ruah - because it ascends and descends, as it is stat-
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ed: “Who knows the spirit of the sons of man? Does it as-
cend upward?” (Ecclesiastes 3:21). also means wind, which
ascends and descends. Neshama - this refers to man’s intel-
lect, as people say: Intellect is good. Haya - because ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
Devarim Rabbah 2:3717%:)2 121 0°137
KEHOT'S NOTE

A9,29727.0,7° 972 .8, . XD X7
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There the Alter Rebbe explains the letters beis, kaf, reish
as units, tens and hundreds, matching Nefesh, Ruach and
Neshamah and the worlds of Asiyah, Yetzirah and Beriah:
in Asiyah each Sefirah is a single point, in Yetzirah it in-
cludes ten, and in Beriah ten of ten, a hundred.
KEHOT'S NOTE
2,7y poae yh

nawnna nby 95 pInw

When Moshe was shown Rabbi Akiva’s cruel death and
asked why, G-d answered, “Be silent; thus it arose in My
thought”: awill above reason.
Menachot 29b:5°77:2 v”5 ninn
NRY T 07X 79 w0 09Iy P 13137 17380 AnR 17apn 218 k2 N
11127 17195 7R 195 72wnna 79y 99 PINY 12 9RR UY 1710 10
T [INRD] M 1D MR OW 2IRIT NN RN 0y b
1M 770 N YPwan 119% MR 1PIPR 1w PRI IR PINRY

199 7awn®a 19 79 PINY 9UR 110w

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’S NOTE

.2, miman

PARAGRAPH 4
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The Torah, as Wisdom, speaks: before the world was made
“I was beside Him as a nursling (amon), a delight day by
day.” The Torah as G-d’s delight. (context: Steinsaltz
Tanakh)
Proverbs 8:30°7:'11 “own
:NY~222 1307 NPNn 0P OV DMWYV MR TINK 123K M0
Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

D°DPN> 701 N8I

Among the Thirteen Attributes of Mercy proclaimed to
Moshe: “preserving kindness for thousands” [of genera-
tions]. The Alter Rebbe reads notzer as ratzon and “thou-
sands” as a rank. (context: Steinsaltz Tanakh)

Exodus 34:7°1:7°% mnw
niaR 13y TPR TR K? 1R ARLM YYD 19y Kl 0°99KY TO0 %)
:0°¥277731 WYY 0712 "33y 071270y
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keeping mercy unto the thousandth generation, forgiving
iniquity and transgression and sin; and that will by no
means clear the guilty; visiting the iniquity of the fathers
upon the children, and upon the children’s children, unto
the third and unto the fourth generation.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains the heads of the tribes as
the will above Binah and Daas, and says that notzer has
the letters of ratzon, the supernal will that precedes
Atzilus; he refers in turn to Torah Ohr, Yisro, on notzer as
the letters of tzinor (“channel”) and of ratzon. (Kehot:
Matos 23a)
KEHOT’'S NOTE
WY L(RL,A0) mon By

o qEPRN
Elihu to Iyov: “be silent, and I will teach you (a’alefcha)
wisdom.” The verb from alef links “thousands” (alafim)
with teaching wisdom. (context: Steinsaltz Tanakh)
Job 33:3327%:37% 27K
7R3 ADPRR WA YRy AN RTOR
If not, hearken thou unto me; Hold thy peace, and I will
teach thee wisdom.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

21y MY 0OBPN TR NN
The Midrash states that the Torah preceded the world by

two thousand years.
Midrash Tehillim 90:4°7:% 0°2°1n w17
MY RIP1 AR wOPY we Owa 1IN0 12 KT 27 MK MK 137
Wpan ORI 781 AWK 2171 99D wpan OR WORM 11 DOPORT WX
MR YR 915735 73 AR 10 AWOR (70 93712) TnRIw 0vpn

ST AW 0 amp (19-19 0 aw) nrapne
OYW (Public Domain)

Bereshit Rabbah 8:2°2:°11 137 n°wr12
299K 1 oND NWRAD 1Y 101 wan b v cww bw orn ...
@R 12 YA 227 NRT 12071y Dw a2k anTpw ,mnd kL
2057 KT KT ,09IY Pw AN>12% 700 TP Maw 0°EPR v
A5KR RIT 712 WITPA DW MM N IR I9ER TORRY (1 Pwn)
10 NPT DRI M0 .2I0K 01D Prya 0°w 9K 3 139007, 00w
7% PR ANR PR ,091Y Dw 1025 0TIP AR Ny AN AN Y
72 DWIMYPR PR VDY DT OO0 °In (3 2PK) ROR L,WIITD POy
... PR AR I3 R K7D

Rav Hama bar Hanina began: “Have you known this from
[oldest times?]” (Job 20:4). Rav Hama bar Hanina said: This
is analogous to a city that received its supplies by donkey
drivers. They would ask one another: ‘What is the price of
grain in the province today?’ The Friday ones would inquire
of the Thursday ones; the Thursday ones of the Wednesday
ones; the Wednesday ones of the Tuesday ones; the Tuesday
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ones of the Monday ones; the Monday ones of the Sunday
ones. The Sunday one, whom would he ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
Zohar II, 49ax ,un 2°m
KEHOT'S NOTE
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Another source for the Torah preceding the world by two
thousand years, cited in the Kehot note.

Midrash Tanchuma, Vayeshev 4:2°2:7 2w ,Rn1110 w7772

XY 2y 079y 20 11937 X970 1192 TR 2397 DTN 90K LT N ...

T2Y LTI 79K M0 AN LMY 0°D7K "3w 0T TRPY NX12

10 (2,1 5wn) 0P 0P DYIWYY TR 1R 19RR 120K) 12003

,U° 727132) PRI MIR? 23 OIR TR0 DR LA 22001 MY 009K

DRI X9 .72 A2 20D 07 NP2 M napnav vy (T
.DTX 22 5Y 7779y K133 ,717 .12°797 DX °2 nivn?

Adam was created on the sixth day, and He informed him in
a roundabout way that He had brought death into the world,
as it is said: For in the day that thou eatest thereof, thou
shalt surely die (Gen. 2:12). To what may this be compared?
It may be compared to a man who wished to divorce his wife.
Before he enters his home, he writes out the divorce docu-
ment and then enters the house with the divorce document
in his hand. He then seeks a circuitous way to ...

Midrash Tanchuma -- Torat Emet (Public Domain) + Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)

QWY QneRAN 1772

There the Alter Rebbe explains that notzer has the letters
of tzinor (“channel”) and of ratzon, and that “for thou-
sands” means thousands of levels, contraction after con-
traction, all rooted in the letter alef: a yud above, a yud be-
low and avav between them.
KEHOT'S NOTE
705’8 K™

PARAGRAPH 5
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When Acher (Elisha ben Avuyah) died, it was said he

should neither be judged nor enter the World to Come;
Rabbi Meir said, “Better that he be judged, and then come
to the World to Come.” The delight there is worth passing
through judgment.
Chagigah 15b:3°2:2 170 maan
SIP? PDRT RR9Y? K91 PTTR 170 XY 10K KT AYR1 13 02
— 7 NRT RR?YY XYY ,RO77IXD POYT DWWR — P 1T RY
SORT R2PY? NP1 AOTOPT 2uIn SRR C37 MR LKLOT DI
RIDIP P720 TR "277 MWD 13 °3 .112p0 WY TPYNY MK "nn
SNRT 17720

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

22,30 730
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44
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Daniel describes his night vision: thrones were set, and
the Ancient of Days sat, His garment white as snow. In
Kabbalah, Atik Yomin is the inner level of Keser, the
source of delight. (context: Steinsaltz Tanakh)

Daniel 7:9'0:t 5x°17

Y M 3202 AP a7 PR PUAYY YR 1197 T 7Y 1T TN
:p?7 M1 °n1P323 M7 P23 7707 K3 YD AYRT

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“A thousand thousands served Him, and myriads of myri-
ads stood before Him”: the angels about the throne. Even

the glimmer of Atik reaches the rank of myriads. (context:
Steinsaltz Tanakh)

Daniel 7:10”:t x°17

1227 927 APURY? PEYR APK CMINTPTR PR A T M
AM°ND 197807 207 RPT 1IP) TR

A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2T ERNT
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Kehot’s note points to Zohar III, 128b for these words.
Zohar II1, 128b2 ,n3p

KEHOT’'S NOTE
.2 ,Mop m

7oy X127 229N 10°%n 1Pan® Xnvabaa

The Idra Rabba: in the skull (gulgalta) of the Ancient One
dwell thirteen thousand myriads of worlds, which rest
upon it (the Kehot note gives Zohar III, 128b).

Zohar, Idra Rabba 4:16170:’7 X297 R7TR 7717 700

19713 210 1Mo

The last psalm calls for praise “according to the abun-

3

dance (rov) of His greatness.” Rov, “abundance,” shares

its root with revavah, the myriad. (context: Steinsaltz
Tanakh)
Psalms 150:2°2:1p 0°7°1n
11272 272 3MPP0 Y0132 IMPn
Praise Him for His mighty acts; Praise Him according to His
abundant greatness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Sarai is Sarah”: at first she was a princess to her own na-
tion, and in the end a princess to the whole world. The
Alter Rebbe reads this as Malchus spreading out.

Berakhot 13a:7-8°11-"1:X 27> n1372
.93 0%y 93% M iyl 39371 ,ANmIRY R neya nPnna
PRIV MY2 920 — PEN” DTN X71PT 23 X19R 12 I
K2V VERIT NP2 921 I PPN 020 AT Y M
073K AR [NR] TIY R
At first she was made princess of her own people, but subse-
quently princess of all the universe Bar Kappara taught :
Whoever calls Abraham " Abram " transgresses a command
; as it is said, "Thy name shall be Abraham" (Gen. xvii. 5). R.
Eliezer says: He transgresses a prohibition ; as it is said,
"Thy name shall no more be called Abram" (ibid.).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Bereshit Rabbah 47:1°X:11n 1127 n°wX12
TN ,92YWR GRIND 27 MR LYW 1172 YR s RIp ...
:091Y7 "2 9% 17w X7 RAN WY, ARRyYR v

“G-d said to Abraham: Sarai your wife, you shall not call her
name Sarai, as Sarah is her name” (Genesis 17:15). “G-d said
to Abraham: Sarai your wife...” - it is written: “A woman of
valor is her husband’s crown” (Proverbs 12:4). Rabbi Aha
said: Her [Sarah’s] husband was crowned with her, but she
was not crowned with her husband. The Rabbis say: She was
her husband’s superior. Everywhere the man gives the or-
ders; here, however, “Everything that Sarah says to you,
heed her voice” (Genesis 21:12). Rabbi Yehoshua ben ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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David’s alphabetic psalm: “Your kingdom is a kingdom of
all eternities (olamim).” The maamar reads olamim as
“worlds”: Malchus is the source of life for all the worlds.
(context: Steinsaltz Tanakh)

Psalms 145:1337:7”np 02210
71 7977222 ANPYRRI 0ONPYD MY AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

On “I am black but comely,” the Zohar says that Malchus,
in her great love, makes herself small until only a single
point is seen, a yud; then her Beloved comes to her, and
she is built up and made in her form, a hei as before.

Zohar, Balak 6:113-122279p-3"p:1 po2 7111 190

He then cited the verse: “I am black but comely, O ye daugh-
ters of Jerusalem” (S.S. 1, 5). ‘This means that when she (the
Moon) is very lovesick for her Beloved, she shrinks to noth-
ing until only a dot is left of her, and she is hidden from all
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her hosts and camps. Then she says, I am black, like the let-
ter yod, in which there is no white space, and I have no room
to shelter you under my wings; therefore “do not look at

me”, for ye cannot ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 6
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Rabbi Meir: “A person is obligated to recite a hundred
blessings every day,” from the verse “And now, Israel,
what (mah) does Havayah your G-d ask of you” (Deuteron-

omy 10:12), read as me’ah, “a hundred.”

Menachot 43b:15-171°-1"1:2 3”1 NInan

0 952 M52 kR 7727 TR 20 MR PR 27 707 R°AN
R*°M 37 9y DR PPR9R T T PRI 1Ny (20, 0°3T) R
7313 *PRID07RA 1T YPMMm MY 20 AP KNAWA RMK 377 1772
77 99X 01° D52 M573 WO 7125 DTR 2°°1 MR 277 00 R°In

712 PIRWY ROW AWK 2IRWY ROV DRIV IRWYW

Wikisource Talmud Bavli (CC-BY-SA)

PARAGRAPH 7

49 WP Ma2an

“He came from the holy myriads”: the Alter Rebbe now ex-

plains it as the Torah’s root above the “hundred.”

Deuteronomy 33:2°2:3”% 0°727

N227% AR TIRE 208 PRI 7 YRR NI K2 20n N RRn
i N7 R 10 WP
And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto

them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

50 7w 11°92 %12 197 AR7

Yitzchak, smelling the garments of Yaakov, who came to
him dressed as Eisav, blesses him: “See, the fragrance of
my son is like the fragrance of a field.” It opens a maamar

the Alter Rebbe refers to. (context: Steinsaltz Tanakh)

Genesis 27:27173:173 N"wWR12

7°73 212 077 7187 K" 119727 1732 1°TNR 1) 2P U
11372 YK 7Y
And he came near, and kissed him. And he smelled the smell

of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath

blessed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

51 DoRWH 117N

“Give ear, O heavens”: the opening of Moshe’s song, the

title of a maamar the Alter Rebbe refers to.

Deuteronomy 32:1°%:2”% 0127

PDTIRR PIRT YRUN 112X 00 127K
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Give ear, ye heavens, and I will speak; And let the earth hear
the words of my mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2wy 9y 0°3°3131 *13 Hua b

Moshe opens his song: “My lesson shall drop as the rain,
my speech shall flow as the dew, as showers (revivim)
upon the grass.” The Alter Rebbe hears in revivim the
word revavos, myriads. (context: Steinsaltz Tanakh)
Deuteronomy 32:2°2:27% 0°727
%y 0°2°3791 RYT™2Y DPYYD NIWR 203 210 onp? qwnd Ay
2y
My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2915 NN 771 NN

The Levites’ prayer in the days of Ezra and Nechemiah:
“You alone are Havayah; You made the heavens ... and
You give life to them all.” Here it is the life-force of the
worlds, “the life of Sarah.” (context: Steinsaltz Tanakh)
Nehemiah 9:67:’v 1°nm1
DXIZ22) DWW “RY DMYTNR PPy AOX 7737 N watanN
X231 D72°NK MR AAKY D2 WK 22 02 72 TR0 PIRT
:OMNNYR 17 00N
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NIgE IWNR AW 27 AR

David: “How abundant (rav) is Your goodness, which You
have hidden away for those who fear You.” Rav,
“abundant,” is linked to revavah, the myriad. (context:
Steinsaltz Tanakh)
Psalms 31:20°3:X”7 0°7°11n
[OTX 32 T3 72 0°0N? NP¥D TR NIDSTIYK w1 M
Oh how abundant is Thy goodness, which Thou hast laid up
for them that fear Thee; Which Thou hast wrought for them
that take their refuge in Thee, in the sight of the sons of
men!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o°oyn 21

Among David’s mighty men: Benayahu son of Yehoyada,
“abundant in deeds” (rav pe’alim). The Alter Rebbe reads
rav here in the same sense. (context: Steinsaltz Tanakh)

I Samuel 23:20°5:3”3 2 PRI

N 7127 RI7 PR¥ARR 0°9¥9727 () [270]WORTI2 YT A

Di%2 X2 TIND (AR [PIRA]NR 7T T RIT) AN DRIN O3
n
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And Benaiah the son of Jehoiada, the son of a valiant man of
Kabzeel, who had done mighty deeds, he smote the two al-
tar-hearths of Moab; he went down also and slew a lion in
the midst of a pit in time of snow;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19°2°% 9270 29 0t

“They shall utter the remembrance of Your abundant
goodness”: elsewhere explained as the Yesod of Arich
Anpin.
Psalms 145:7°t:1”np 0°9°1n
212177 AN PP ANV AN
They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MW Q9w RN 1R 1M

Before the Flood G-d says: “My spirit shall not abide in
man forever ... and his days shall be a hundred and twenty
years.” After the long-lived early generations, life is set at
the rank of the “hundred.” (context: Steinsaltz Tanakh)
Genesis 6:3’1: N°wXI2
IRR PR M W2 RIT 03T OPYP ORI Cma 1TRD A kR
3 DY)
And the L-RD said: ‘My spirit shall not abide in man for
ever, for that he also is flesh; therefore shall his days be a
hundred and twenty years.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AW ARR 7w 51 19N

Sarah’s hundred years, the rank of the “hundred” that sus-
tains the worlds.

Genesis 23:1°R:27 N°wx"2
S 7003 D03 YWY MIY DOVYY MY AR 1P N
And the life of Sarah was a hundred and seven and twenty

years; these were the years of the life of Sarah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P12 oYew am

Isaiah’s prophecy of Zion redeemed: “All your children
shall be taught of Havayah, and abundant (rav) shall be
the peace of your children.” Peace “in abundance,” from
the level of the myriads. (context: Steinsaltz Tanakh)
Isaiah 54:13x7:7171 °yw°
:7°22 0990 3770 TR’ 12750
And all thy children shall be taught of the L-RD; and great
shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o2y 92 *n nbn

“Your kingdom is a kingdom of all worlds”: Malchus as the
life of the worlds.

Psalms 145:133:7”np 0°2°1n

likuteitorah.com/likkutei-torah/vezos-haberachah/1/
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Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On “And his days shall be a hundred and twenty years,”
the Zohar says that in the early generations the supernal
spirit was drawn from the Tree of Life, so men lived many
days, until they sinned; and it reads the hundred and
twenty years as an allusion to Moshe, through whom the
Torah was given.

Zohar, Bereshit 48:470-49:479-y”n:n”n N°wWXY2 M7 990
vyn:L R

R. Eleazar said that the word beshagam (for that he) signifies
Moses, who caused the moon to shine, and this enabled men
to abide in the world for great length of days. AND HIS DAYS
SHALL BE A HUNDRED AND TWENTY YEARS. This is an al-
lusion to Moses, through whose agency the Law was given
and who thus bestowed life on men from the tree of life. And
in truth had Israel not sinned, they would have been proof
against death, since the tree of life had been brought down

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 8
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The Song opens with the beloved’s wish, “Let him kiss me
with the kisses of his mouth”; the Sages read the Song as
the love of G-d and Israel. Here it is a longing for the reve-
lation of the Torah’s inner dimension. (context: Steinsaltz
Tanakh)

Song of Songs 1:2°2:K 0*°wi 1w
770 P77 0221073 3R MPPWan "IpY”
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N192 X171 MpaTnn

The Zohar on Yaakov and Moshe, each of whose spirit
“cleaved, spirit to spirit,” to the supernal levels; the Kehot
note cites it for the phrase.

Zohar,
TopT”

Bereshit 13:153-14:164-371p:2> n°wR12 M1 190

N1192 RM17 MpaTnn

Another Zohar passage the Kehot note gives for the kiss as
the cleaving of spirit with spirit.
Zohar, Mishpatim 25:549-27:558-v0"2pn:11”> D°0OWM A1 7100
m”apn:to
R. Judah referred to the verse: “And Jacob kissed Rachel and
lifted up his voice and wept” (Gen. 29, 11). Why did he
weep?.Because the intensity of his attachment to her over-
powered him, and he found relief in tears. It is true, it also
says of Esau that “he kissed him (Jacob) and they wept”
(Gen. 34, 4); but as has been said, the word wa-yishakehu
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66
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68

(and he kissed him) has (masoretic) dots on it, to indicate
the insincerity of Esau’s kisses,1Cf. Aboth de r. Nathan,
xxxiii. for there was ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

M2 N

Moshe’s blessing: “Moshe commanded us the Torah, a
heritage of the congregation of Yaakov.” The next maamar
explains this theme at length on this verse. (context:
Steinsaltz Tanakh)
Deuteronomy 33:4°7:3"% 0127
3Py NPaR YN Yk 127mE 1R
Moses commanded us a law, An inheritance of the congrega-
tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WD PYWR 1M

“And He shone forth from Se’ir to them”: Se’ir is read as
se’aros, hairs, the outer extension of wisdom.
Deuteronomy 33:2°2:3"% 0°737
N337% TNKY TIRD I PRIA 1P PYER MM K2 2PN N MWKM
:in% N7 ¥R 1000 UTp
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1IN TRYRRY non nivan

Rabbi Avin: “the fallen fruit of the supernal wisdom is the
Torah,” beside the Sages’ list of sleep as the fallen fruit of
death and Shabbos of the World to Come.
Bereshit Rabbah 17:5°7:1”° 127 n°wR12
- X277 09IY NP2 ;IR - IR123 ND213 3w - 0o nba ...
5153 - mPyn Bw IR NP2 PRAN MY AP0 AR 27 WNaw
71790 - 19yn W non Nl ;aen

“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
2915 NN rm RN

“And You give life to them all”: blessing as the flow of life
into the worlds.
Nehemiah 9:6"1:’0 1113
DNIE22) DORYT "R DWYTTN [Py AN 737 7 KT
X231 DN MM NNY D2 WK DR PY KR TN
;DAY 77 DT
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Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Eliyahu’s opening prayer (Patach Eliyahu): “You are

One, but not in number,” G-d’s oneness beyond all
counting.
Tikkunei Zohar 17a:9-11x8">-"0:X 1> 97117 °1pN
RIT NIR .J2WN2 XPY T ORIT NART PADY 1127 MR PR nne
92 XD°BN 7AWnD 077 .PReno B0 DY xRN0 PRYY 9o By axby
RATIRD .17°00 Wy 1172 137991 .1°1pN WY NPPERT R NIR .99
NRPDINR 7112 LPPRANRT PrPIY LPRANR KPT PRoN0 1Ry 1IN
LKW1 %127 (X*DINXR K”)
Constantinople, 1740 (CC-BY-NC)

17120 1A
Isaiah’s prophecy of comfort: “The glory of Havayah shall

be revealed, and all flesh together shall see.” The future
revelation, the level of union. (context: Steinsaltz Tanakh)
Isaiah 40:5°77:"n 171°yw°
712777 %9 2 1707 727 IR 71 7 7923 AN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
NI YTy
Isaiah: Zion’s watchmen sing together, “for eye to eye they
shall see Havayah'’s return to Zion.” The open vision of the
Time to Come. (context: Steinsaltz Tanakh)
Isaiah 52:8°1:271 7°yw°
7% 7 W2 IR 7Y 7Y 03 13377 1702 93P Ry 770k Pip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Ra’aya Mehemna on Mishpatim, cited by the Alter
Rebbe for the levels of blessing, holiness and union.

Zohar, Mishpatim 11:414-12:424-7"n:x> 0°bawn M7 180
on:27

73 (’R 27017) °Tp2 A
The Zohar on Pekudei, cited by the Alter Rebbe on the
same theme.

Zohar, Pekudei 52:829-53:838-v”5nn:2”1 TP M 1890
m”5nn:a7a
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The Zohar on Balak: blessing was given to the angels on
their own, as to Israel, but “holy” was given to them only
together with Israel; they do not say the sanctification until
Israel says it below.
Zohar, Balak 6:103-1132"p-3"p:"1 P22 ,777t7 180
The highest term of praise which has been entrusted to the
ministering angels-not by themselves, but only in conjunc-
tion with Israel-is “Holy”, but benediction is committed to
them when alone, as also to Israel. Not so “holy”, for they
say the sanctification only in conjunction with Israel. Before
Israel sanctify below they cannot sanctify above;

The Zohar; London, Soncino Press, 1933 (Public Domain)

75 | Rabbi Yochanan reads “ve’asa me’rivevos kodesh” as “He
is a sign (os) among His myriad”; Rabbi Abahu reads “pre-
eminent among a myriad” (Song of Songs 5:10) as “He is
an example among His myriad.”

Chagigah 16a:1’X:X "0 71331
P2TP N2 RNRY” <1309 227 0K 7137 92 92 127 R W7 ORD
.9Y 2272 X NIR —
William Davidson, Vocalized Aramaic (CC-BY-NC)
76 "R QWD

G-d tells Moshe to say to all Israel: “You shall be holy, for I,
Havayah your G-d, am holy.” The Midrash reads it as “My
holiness is above your holiness.” (context: Steinsaltz
Tanakh)
Leviticus 19:2°2:1™ Rp"
"X VATR °3 1IN DWTR OIPX HIRKY PRI NTYTRRTOR 13T
070K
Speak unto all the congregation of the children of Israel,
and say unto them: Ye shall be holy; for I the L-RD your G-d
am holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On Pharaoh’s “only in the throne shall I be greater than
you,” the Midrash adds: “You shall be holy”: could it be

likuteitorah.com/likkutei-torah/vezos-haberachah/1/
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like Me? The verse says, “for I am holy”: My holiness is
above yours.
Bereshit Rabbah 90:2°2:°% 127 n°wR12
77970 1252110 9197 7900 AR L,YWIN AYI0n INIK 0970 UK ...
12 7Y 93 9R 737 (07 RIPM) PTM LINPITAR TPy T
IR WITP 3 197N 72113 9127 PN 0WITR DPPR NAnKY PRI
TyIER MR 0°TRY URY .0ONWTPR nbynb nwiTy 03P T
oYY NI ,AYID IR (PR 1721m0 P10 ,ayne AR Lywn
DR ,DT) W2 5w %I 17 IR 77 7 W3 171907 YU’ 1 .INATIN
YW YD MRY °7° DY 071 W3 Bw CAR 10 .17apn B IR b
... R22WO% M1 712917 2519 71777 13I8 CIX ok
“Pharaoh said to Joseph: Since G-d has disclosed all this to
you, there is no one as insightful and wise as you” (Genesis
41:39). “You will be in charge of my house, and my entire
people will be sustained at your directive; only the throne
will I make greater than you” (Genesis 41:40). “Pharaoh said
to Joseph...You will be in charge of my house...” - there will
be no person who will kiss me other than you.; see there and
Maharzu for additional interpretations). “And my entire
people will be ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The psalmist calls on the angels: “Bless Havayah, His an-
gels, mighty in strength, who do His word.” The Zohar ex-
pounds it on the angels and blessing. (context: Steinsaltz
Tanakh)

Psalms 103:20°2:37p 0°%°11n
11127 9ip2 yuw'? 1727 Y 03 723 YoRYR 1072
Bless the L-RD, ye angels of His, Ye mighty in strength, that

fulfil His word, Hearkening unto the voice of His word.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The maamar’s verse, now read on two levels: “from the
holy myriads” and, with the Talmud, “a sign among His
myriad.”
Deuteronomy 33:2°2:3"% 0°727
D337 AN TIRD I YOEA 07 TYER MM K3 20N 7 KN
:in% N7 WX 0 U
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PAN WP
“You shall be holy”: the holiness a person draws down
through the Torah.

Leviticus 19:2°2:1™ Rp™

"X WATR *3 PN DUUTR DPK MRKY PXIPTI2 NTYTRRTIN 12T

Habr b

Speak unto all the congregation of the children of Israel,

and say unto them: Ye shall be holy; for I the L-RD your G-d

am holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“You are One, but not in number” (Patach Eliyahu): the
level above even the holy myriads.
Tikkunei Zohar 17a:9-11x”>-’0:X 1" 97717 *1pn
R NIR .J2WN2 KPY TAOKIT NART PPRPY 1127 AR 09K nno
732 XO°BN MAwnn N°% .Peno 93 By RMOND PRDY DD By ARy
RAMIRD .779°00 Wy N2 1379271 .°1pN WY NPPART KT NIR .99
NRPDONR 117721 .1P72ANRT 1Py o2anR K97 1PRon0 1aby 1na

X1 °127m (R°°DONR K1)
Constantinople, 1740 (CC-BY-NC)
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The psalmist praises G-d, “great and abundant in power;
His understanding is beyond number.” G-d is outside the
category of number. (context: Steinsaltz Tanakh)

Psalms 147:577:1"1np 0°2°1n
9207 1K INNINY 737271 1TR 2113
Great is our L-rd, and mighty in power; His understanding
is infinite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
2°0° 17117 Pon
The Ancient of Days seated on the throne.
Daniel 7:9°0:1 9817
¥ M0 22N2 AYIRY 207 TR PRYY R NIRRT TY A7) M
P97 M3 2MiP3P3 MIT IV AT K YD AWK
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The thousands and myriads before Him are all alike be-
fore the One beyond number.
Daniel 7:10”:1 9X°17
1237 1270 APRY? PEYX AYX CTWTRTR RN TA T I3
AN°N2 P80 2N% K177 1IRY ’ﬂﬁ?:'[Q
A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,
And the books were opened.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on Shemos on “And He came from the holy
myriads”: when G-d was about to give the Torah, the an-
gels asked for it, and He answered that it speaks of death,
theft and desire, which they do not know.

Zohar, Shemot 3:14-5:24772:71-77°22 NAw A7 7190

Ma293n anRY

The Zohar on Terumah: G-d revealed Himself at Sinai
through several levels, Sinai, Se’ir and Paran, and “He
came from the holy myriads” is the highest praise: the
revelation began from the root of all, the supernal levels;
it calls Se’ir “the shell that lies upon the brain.”

Zohar, Terumah 10:81-881”5-X”D:" 711170 ,717 790
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