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And He Came from the Holy Myriads

The Torah is rooted in the level of “myriads,” far above the “hundred”
that sustains the worlds, and that is why Torah and mitzvos can draw the
deepest divine light down into physical things; yet for now it comes only

as “ve’asa,” the back, and above even the myriads is the One who is

beyond number.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains “And He came from the holy myriads” by building a scale of numbers: units,
tens, hundreds, thousands and myriads, the highest number with its own name. Each rank receives
only a “tenth” of the one above it. Sarah’s lifespan (7, 20 and 100 years) maps the scale onto the
Sefiros: the emotive attributes are units, Chochmah and Binah are tens, and Keser is a hundred. Above
intellect, will (ratzon, hidden in notzer, “preserving kindness for thousands”) is thousands, and the ra-
diance of delight is myriads. Malchus, “Sarah,” gives life to all worlds from the rank of a hundred,
drawn down through the hundred daily blessings. The Torah, however, comes from the myriads, and
so through Torah and mitzvos the inner union of Chochmah and Binah, rooted in the Infinite One it-
self, reaches even a sukkah and tefillin. Still, this revelation is now only “ve’asa,” the Aramaic, the
“back,” like hair; the inner reasons of the Torah, the “kisses of His mouth,” await the future. The three
levels of blessing, holiness and union follow this ladder, and above even the holy myriads is “a sign
among His myriad”: G-d, One but not in number.

OUTLINE

1 The scale of numbers 1-2

Units to myriads, each a tenth of the next; Sarah’s 7, 20 and 100 years as the attributes, the intellect and
what is above it.
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2 The soul and the will

13-4

The five levels of the soul match the five ranks; will without reason and desire with delight; notzer as ratzon

and “thousands.”

3 Delight as a myriad; Sarah as Malchus

15-6

The radiance of delight is the “myriad”; Malchus spreads from Sarai to Sarah through the “hundred,”
drawn down by the hundred blessings, while the Torah is rooted in the myriads.

4 From the holy myriads into the physical

17

Because its source is so high, the Torah draws the inner union of Chochmah and Binah into physical mitzvos;

for now it comes only as ve’asa, the back.

5 Blessing, holiness, union and the One beyond number 18-9

The future “kisses” of the Torah’s inner dimension; blessing, holiness and union as rising levels; “a sign

among His myriad” as G-d’s holiness beyond number.

KEY CONCEPTS

Ayak Bechar 1752 PR

The grouping of Hebrew letters by rank (1, 10, 100; 2, 20,
200), showing that each numerical rank reflects the one
below it at a higher level.

The tenth (asiris) n" 7wy

The principle that a lower level receives only a tenth of the
level above it, as an emotion draws only on a small part of
the mind.

Will and desire (ratzon and chefetz) 75m1 11%9

Two layers of the supernal will: will beyond reason, and de-
sire that carries reason and delight.

The holy myriads w7 n1227

The highest named rank, the radiance of the supernal de-
light, where the Torah is rooted, far above the “hundred”
that gives life to the worlds.
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The back (achorayim) 0>711x

The outer side of a revelation; the Torah’s present revela-
tion is called ve’asa, Aramaic, the back, while its inner rea-
sons will be revealed in the future.

Blessing, holiness, union 711° w17 11972

Three rising levels of drawing down: life for the worlds (the
hundred), encompassing light through the mitzvos (the
holy myriads), and the inner revelation of the One beyond
number.

One but not in number 72w112 821 10

G-d’s oneness beyond all counting; before it, myriads and
units are the same.
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SECTION 1 - 1-2

The scale of numbers
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“And He came from the holy myriads.” For there are units, tens, hundreds, etc. [This is the pattern]
Ayak Bechar (7722 p°R), as is written in the book Sha’arei Orah by Rabbi Yosef Gikatilla, Gate 1, on
the subject of the tithe and the tithe from the tithe, etc.,
The maamar opens with Moshe’s blessing, “And He came from the holy myriads” (Deuteronomy 33:2), and
first sets up a scale of numbers: units, tens, hundreds, thousands and myriads (ten-thousands). Ayak Bechar
is the Kabbalistic grouping of Hebrew letters by rank (alef, yud, kuf are 1, 10, 100; beis, kaf, reish are 2, 20,

200), and Sha’arei Orah uses it, as with the Levites’ tithe and the “tithe from the tithe,” to show that each
rank is a tenth of the one above it.
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and on the subject of the hundred silver sockets, etc.; see there. And the great number is a myriad,
as it is written, “Become thousands of myriads,” and it is written, “And a hundred of you shall pur-
sue a myriad.” For there is no number above it in the Holy Tongue, since whatever is more than a
myriad has no name of its own in the Torah, but only

The hundred silver sockets of the Mishkan are another example Sha’arei Orah uses. The key claim is that the

myriad (ten thousand) is the highest number with its own name in Biblical Hebrew, shown from two verses
that use it as the great number.
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that it is called so-and-so many thousands or so-and-so many ten-thousands, as it is written, “the
myriads of the thousands of Israel,” and it is written, “more than twelve ten-thousands of people”
(in Jonah, end of chapter 4). And therefore we find in the Mishnah, at the beginning of chapter 7 of
Berachos: “With three, what does one say?” etc., up to “With ten thousand, what does one say?”
etc.

Beyond ten thousand, the Torah only counts in multiples (“myriads of thousands,” “twelve ten-thousands”).

The Mishnah on the invitation to Grace after Meals also climbs its scale of wording only up to a gathering of
ten thousand, confirming the myriad as the top rank.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 5
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Now it is written, “And the life of Sarah was a hundred years and twenty years and seven years.”
Seven is the level of the seven supernal emotive attributes (middos) in the verse, “Yours, G-d, is the
greatness,” etc.,

The Alter Rebbe now maps the numbers onto the Sefiros through the verse on Sarah’s lifespan: 100, 20 and

7. The “seven” are the seven emotive attributes (middos) listed in David’s praise, “Yours, G-d, is the great-
ness (Gedulah, i.e. Chesed), the might (Gevurah), the beauty (Tiferes)...” down to “the kingdom” (Malchus).
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up to “the kingdom,” etc. For the attributes are in the mode of the division of the levels from one
another, since Chesed (kindness) and Gevurah (restraint) are opposing attributes.

The emotive attributes are distinct from one another and can even oppose each other: kindness pours out,
restraint holds back.
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And therefore of them it says shanim (“years”), in the plural, whereas of Chochmah (wisdom) and
Binah (understanding) it says esrim shanah (“twenty year”), in the singular, for they are “two com-
panions that never part.” As, by way of analogy, in a person: when he understands a halachah by
means of the power of intellect within him, Chochmah and Binah are automatically included in
this.
That is why the verse uses the plural “years” for the seven: they remain separate. For the twenty, which stand
for Chochmah and Binah, it uses the singular “year,” because the Zohar calls them “two companions that

never part”: whenever a person grasps a teaching, the flash of insight and its development work together as
one.
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And see the Zohar, Parshas Chayei Sarah (123a). Now, in any case it is understood from this that of
the attributes, each attribute is only the level of a unit.

After citing the Zohar on Chayei Sarah as the source for this reading, the Alter Rebbe draws the first conclu-
sion: each emotive attribute counts only as a “unit.”

likuteitorah.com/likkutei-torah/vezos-haberachah/ 6
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For the seven attributes in the verse are called “seven years”; if so, each attribute is counted as only
one level.

The proof: seven attributes are “seven years,” one year each, so each attribute is a single unit.
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The intellect, however, is the level of tens, for Chochmah and Binah are called “twenty years.” And
the reason is that, in order for the attributes to be revealed from the intellect, it is impossible for
the light of the whole intellect to be drawn into the attribute, but only from the level of the tenth
within the intellect.

Intellect, by contrast, is on the level of “tens” (Chochmah and Binah are “twenty”). The reason: when the

mind gives rise to an emotion, only a small fraction of it, a “tenth,” enters the emotion; the mind as a whole
is far greater than what the feeling contains.
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As is known, the intellect that is enclothed in the attributes, to be the reason and the intellect
(mochin) of the attribute, bears no comparison to the essence of the intellect, which has no rela-

tion to the attributes.

A basic principle: the part of the mind that “dresses” itself in an emotion, supplying its reason and intelli-
gence, is nothing compared with the mind’s own essence, which has nothing to do with feelings at all.
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And see what is written about this in the discourse beginning “I have come into My garden,” and
on the verse “My offering, My bread,” that this is the matter of the sinews that join the bones with
the flesh, etc.; see there. Therefore each attribute is the level of the tenth within the intellect.

The Alter Rebbe refers to two other maamarim that develop this, one of them comparing it to the sinews that

bind bones to flesh: the link between the “bones” of intellect and the “flesh” of emotion is only a thin con-

nector. Hence the conclusion: each emotion draws only on a tenth of the intellect.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 7
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And similarly it is stated concerning the Name Kel, that it is “the radiance of Chochmah,” meaning
that Chochmah and Binah shine in the attributes, as it is written, “the kindness of Kel.”

The divine Name Kel (7-R) is associated with Chesed (“the kindness of Kel,” Psalms 52:3), and the Zohar calls
it “the radiance of Chochmah”: it is the light of the intellect as it shines into the attributes.
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And it is the tithe of the letters yesh: [the words] “Acquire wisdom, acquire understanding,” “ac-
quire” [twice] equals yesh in numerical value; and it is the level of Malchus (sovereignty) within
Chochmabh, as is written elsewhere on [the verse] “Before Me no Kel was formed.” See the Zohar,
Kedoshim (end of 86a).
A numerical proof: Kel (»-X) equals 31, a tenth of yesh (310 ,-"). “Acquire wisdom, acquire understanding”
pairs the word kneh (155) twice, totalling 310 = yesh, so Chochmah and Binah together are “yesh,” and Kel,

the light that reaches the emotions, is their tithe. This is called “Malchus of Chochmah,” the lowest, outward-
facing aspect of the intellect.
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Now the intellect, which is Chochmah and Binah, is likewise a tenth of what is above the intellect,
which is called the level of a hundred. And this is the meaning of what our Sages said, that the

stature of Adam, the first man, was a hundred cubits.

The same ratio repeats one level higher: all of intellect (Chochmah and Binah, the “tens”) is only a tenth of
what is above intellect, the “hundred.” The Sages’ statement that Adam’s stature was a hundred cubits hints
at this: Adam, the complete human form, spans the full “hundred.”
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And above the intellect, too, there are many levels. Nefesh, Ruach, Neshamah, etc., and Chayah
[and] Yechidah are above the intellect.

Above intellect there are still more levels. In the soul, Nefesh, Ruach and Neshamah relate to action, feeling
and intellect, while Chayah and Yechidah, the two highest levels, are beyond intellect.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 8
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SECTION 2 - 13-4

The soul and the will
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And corresponding to the five levels of Nefesh, Ruach, Neshamah, Chayah and Yechidah are the
five levels mentioned above: units, tens, hundreds, thousands, myriads. For the level of Nefesh re-
ceives only from the level of the tenth within Ruach, and likewise Ruach from the level of
Neshamah, etc. And see what is written about this in the discourse beginning “How goodly are your
tents.”
The five levels of the soul (Nefesh, Ruach, Neshamah, Chayah, Yechidah) correspond to the five numerical
ranks: units, tens, hundreds, thousands, myriads. Each lower level receives only a “tenth” of the one above

it, so the scale of tithes runs through the whole soul; the Alter Rebbe refers to his maamar “How goodly are

your tents” for more on this.
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Now the level of the supernal will is above the intellect and Chochmah, and in it, too, there are two
levels: will (ratzon) and desire (chefetz).

Above intellect is the supernal will, and within will itself there are two levels: ratzon (pure will) and chefetz
(desire).
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Will is without reason and delight: “Be silent; thus it arose in thought,” etc. And desire is in the
mode of reason and delight.

Ratzon is will with no reason or pleasure behind it, like G-d’s answer to Moshe in the Talmud, “Be silent; thus
it arose in My thought,” a decision beyond explanation. Chefetz is a desire that comes with a reason and de-
light, wanting something because it is pleasing.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 9
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And see what is written about this in the explanation on [the verse] “And I was beside Him as a
nursling,” regarding “David, you called them songs,” etc. And this is the meaning of “preserving
kindness for thousands”: from the level of notzer (“preserving”), [whose] letters [are] ratzon
(“will”), it is drawn down and spreads into the level of alafim (“thousands™): “I shall teach you
(a’alefcha) wisdom, I shall teach you understanding.”
After referring to his explanation of “And I was beside Him as a nursling” (Proverbs 8:30), which touches on
David calling the Torah “songs,” the Alter Rebbe reads “preserving kindness for thousands”: notzer (“pre-
serving,” 1%1) has the same letters as ratzon (“will,” 11%7). So from the level of will, kindness spreads into

“thousands” (alafim), a word related to a’alefcha, “I shall teach you” wisdom and understanding. Will thus is
the “thousands” that give rise to the intellect.

*arewyn) OIoRA 1772 9°EORD 1Iyn wrayy 22 .aDIyD I 0vaBR TR TN PR T
07V 10 IR B 0P AR M0 Twn MRS 1Paya 170 Nawn Y 17yea 3

And similarly our Sages said: the Torah preceded the world by two thousand years. And see what is
written on the subject of “for thousands” in the discourse beginning “Their appearance and their
work,” and see Pri Etz Chaim, Sha’ar HaShabbos, chapter 8, on the subject of “Moshe rejoices,”
etc., a thousand parts of light, etc.; see there.
The Midrash that “the Torah preceded the world by two thousand years” fits this: the Torah’s root is in the
level of “thousands.” The Alter Rebbe also points to his discourse “Their appearance and their work” in

Torah Ohr, and to the Arizal’s Pri Etz Chaim (Sha’ar HaShabbos, ch. 8), on the Shabbos prayer “Moshe rejoic-
es” and “a thousand parts of light.”

SECTION 3 - 15-6

Delight as a myriad; Sarah as Malchus
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Now it is explained elsewhere that we see, by way of analogy, in a person, that delight is what is
drawn down and spreads out in length and breadth and in multiplicity more than all the powers of
the soul.

An observation from human experience: of all the soul’s powers, delight spreads the widest and takes the
most forms.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 10
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For delight is present in sight and in hearing and in all the senses, and in the intellect and in the
emotive attributes, etc. And the essence of the delight in sight is of a different style from the es-
sence of the delight in hearing,

Delight is present in every faculty: seeing, hearing, all the senses, thinking and feeling. And the pleasure of
each is different in kind: the pleasure of a beautiful sight is not the pleasure of hearing.
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such as a melody and musical instruments; and likewise in the intellect [there is] an essence of de-
light of its own, etc. And similarly, many kinds of multiplicity of delights.

The pleasure of music is its own kind, and the pleasure of understanding is yet another. So delight comes in a
great multitude of kinds.
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And it is known that all delight below is only from what fell in the breaking of the vessels. And
therefore the Garden of Eden is delight without end, and “it is better that he be judged,” etc. And it
is known that the Garden of Eden is only a mere glimmer.
Yet all the pleasures of this world are only sparks that “fell” in the breaking of the vessels, the primordial col-
lapse by which holy light fell into lower realms. The Garden of Eden, by contrast, is endless delight, so great

that the Talmud says of the sinner Acher that “it is better that he be judged” and so come to it; and even that
Garden is only a mere glimmer of what is above.
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(Therefore, in the same way it will be understood that the radiance and spreading of the supernal
delight is called “a myriad” relative to the radiance of the will, which is the level of “for thousands.”
For it is greater and more exalted, to the point that from the level of the tenth within the delight,
etc. And this is what is written, “And the Ancient of Days sat,” etc.,

The parenthesis applies this to the scale: the radiance of the supernal delight is “a myriad” compared with

the radiance of will, which was “thousands,” because delight is higher, and even a tenth of it is vast. Daniel’s
vision of “the Ancient of Days” seated on the throne expresses this.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 11
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“a thousand thousands served Him, and myriads of myriads stood before Him.” For from the level
of the Ancient of Days, which is the source of life, the source of delight, even what is drawn down
and spreads from it as a mere glimmer, at the level of “served Him” and “stood before Him,” is at
the level of a thousand thousands and myriads of myriads, etc.

The Ancient of Days (Atik Yomin) is the source of life and of delight. So even the mere glimmer that spreads

from it, the angels who “serve Him” and “stand before Him,” number “a thousand thousands” and “myriads
of myriads.” The myriads belong to the rank of delight.
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And as is written in the Idra Rabba on the subject of the multitude of worlds: in the skull (gulgalta)
there dwell thirteen thousand myriads of worlds, etc. And this is also the meaning of “Praise Him
according to the abundance of His greatness.”)

The Idra Rabba of the Zohar similarly speaks of “thirteen thousand myriads of worlds” dwelling in the

“skull” (gulgalta), the outermost level of Arich Anpin; and the psalm’s “Praise Him according to the abun-
dance of His greatness” alludes to the same multiplicity. This closes the parenthesis.
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Now Sarah is the level of the Matronita, the level of Malchus. At first she was called Sarai, meaning
“my master,” without spreading out; and afterward she became Sarah, [mistress| to the whole
world: “Your kingdom is a kingdom of all worlds.” And in order for the spreading below to be
greater, the drawing down of the power for this must be from higher above.

Back to Sarah: she stands for Malchus, the “Matronita” (Queen). Her first name, Sarai, means “my master,” a

rule over a limited sphere; later, as Sarah, she became mistress to the whole world, as Malchus is “a kingdom
of all worlds.” For influence to spread further below, the power must come from higher above.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 12
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Therefore she was given the letter heh, which is the power of spreading out in length and breadth.
And see what is written on the subject of the heh of Avraham in the discourse beginning “Behold,

Avram,” etc.

So she received the letter heh, whose shape, open wide, expresses spreading out in length and breadth; the
Alter Rebbe refers to his discussion of the heh added to Avram’s name.
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And see the Zohar, Parshas Balak (191a): “she made herself small,” etc., “and what is she? A yud,”

etc., until “she was built and made,” etc.,

The Zohar on Balak describes Malchus making herself small, becoming a yud (a mere point).

»Man RIT W 0 73T RPT T TU12 00 PIY 1397 TIY XA SN WY 10 1RTphnD n
2NN

“a heh as before,” etc.; see there, and it is explained elsewhere. And from this the matter of Sarai

with a yud and Sarah with a heh will be understood. Now “the life of Sarah” is from the level of a
hundred.

Then she is built up again into a heh. This explains Sarai with a yud and Sarah with a heh. And “the life of
Sarah,” the life-force that Malchus gives the worlds, comes from the level of “a hundred.”
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And this is the meaning of “A person is obligated to recite a hundred blessings every day,” and

therefore our Sages said, “Do not read mah (‘what’) but me’ah (‘a hundred’).”

The Talmudic rule that one must recite a hundred blessings a day is linked to the verse “What (mah) does
G-d ask of you,” which the Sages read as me’ah, “a hundred.”
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That is, Malchus is called mah, and into it is drawn from the level of a hundred, which is the level of
Keser (the Crown); for in order for there to be spreading below, there must be drawing down from

above, as mentioned above. Yet even so, the drawing down is

Malchus is called mah (“what?”), a word of self-effacement. Through the blessings, the level of “a hundred,”

which is Keser (the Crown), is drawn into it, since spreading far below requires a source far above.
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only from the level of a hundred. But the level of the Torah has its root in the level of myriads,

which is far, far above the level and rank of a hundred.

Yet this drawing down reaches only the rank of “a hundred.” The Torah, by contrast, is rooted in “myriads,”
which is far higher. This is the turning point of the maamar.

SECTION 4 - 117

From the holy myriads into the physical
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And this is the meaning of “from the holy myriads.” And specifically from there it can be drawn
down and descend even below, into physical things: sukkah and tefillin, etc. And see what is written
at the end of the discourse beginning

Now the opening verse is explained: the Torah comes “from the holy myriads.” Precisely because its source
is so high, it can descend all the way down into physical objects, such as a sukkah and tefillin; the higher the
source, the lower it can reach.
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“Behold, Avram,” and at the end of the discourse beginning “See, the fragrance of my son is like
the fragrance of a field.” And see what is written in the discourse beginning “Give ear, O heavens,”

on the subject of “[My speech] shall flow as the dew,” etc., “and as showers upon the grass.”

The Alter Rebbe refers to three other maamarim, including his explanation of Moshe’s song “Give ear, O
heavens,” where the Torah falls “as showers (revivim) upon the grass.”
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For revivim (“showers”) is the matter of the drawing down from the level of the holy myriads (re-
vavos). (That is: “the life of Sarah,” which is the spreading of the life-force (chayus) of the worlds,
“And You give life to them all,” “Your kingdom is a kingdom of all worlds”: the root of this drawing
down is called the union of the outer dimension (chitzoniyus) of Chochmah and Binah, Ayin and
Yesh.

Revivim (showers) shares its root with revavos (myriads): the Torah’s rain comes from the holy myriads. In

the parenthesis: the life-force of the worlds, “the life of Sarah” (Malchus, which gives life to all), comes from

the outer union of Chochmah and Binah, called Ayin and Yesh (“nothing” and “something”).
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But through Torah and mitzvos there is drawn down from the level of the union of the inner di-
mension (pnimiyus) of Chochmah and Binah, the root of which drawing down is from the level of
Atik and the Infinite One (Ein Sof) itself. And in the same way one can explain “How abundant is
Your goodness, which You have hidden away,” for rav (“abundant”) and revavah (“myriad”) are
one concept.

Through Torah and mitzvos, however, a person draws from the inner union of Chochmah and Binah, whose

root is in Atik and in the Infinite One itself. The verse “How abundant (rav) is Your goodness, which You have
hidden away” alludes to this, since rav and revavah come from the same root.
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And this is what is written, “abundant in deeds,” etc. And see what is written on [the verse] “They
shall utter the remembrance of Your abundant goodness,” that the Yesod of Arich Anpin, meaning
the level of bestowal, is called “Your abundant goodness.” And therefore the first generations, from
Adam the first man until Noach, lived exceedingly long lives; that is, because at that time it was
drawn down from the level of Arich Anpin.)

The phrase “abundant in deeds” (said of Benayahu) is read the same way. In another maamar, the Yesod of

Arich Anpin, its channel of giving, is called “Your abundant goodness.” That is why the generations from
Adam to Noach lived so long: their life was drawn from Arich Anpin.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 15



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 1 TP 112371 0N

AW O 1IN WU TP 10T AW DUy RN 9% 1P 220D DPARY (27Y 9T K71 A wrnd)
Rl Ity i/ hal

(As is written in the Zohar, Part I, 37b.) And afterward it is written, “And his days shall be a hundred
and twenty years”; and this is along the lines of what is written, “And the life of Sarah was a hun-

dred years,” etc.

The Zohar is cited for this. Afterwards life was limited to “a hundred and twenty years,” like Sarah’s hundred
and twenty: the lower rank of “a hundred.”
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And from all this one will also understand the meaning of “And great shall be the peace of your
children”: the peace in abundance, etc., in the discourse beginning “And all your children.”
Nevertheless, even so, the revelation and drawing down now, through the Torah, from the level of
the myriads mentioned above, is

This also explains “great (rav) shall be the peace of your children”: peace in abundance, rooted in the myri-
ads. Yet the maamar adds a limit to what the Torah reveals from the myriads now.
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only ve’asa (“and He came”), a term of the Aramaic translation (Targum), which is the level of the
back (achorayim); for the reasons of the Torah, which are the inner dimension of the Torah, have
not yet been revealed, and this will be in the Time to Come.

What it reveals now is only ve’asa, the Aramaic word for “and He came,” the Targum’s language. Aramaic is

the “back” (achorayim), the outer side: the inner reasons of the Torah, its inner dimension, are not yet re-
vealed, and will be only in the Time to Come.
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Blessing, holiness, union and the One beyond number
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And this is the meaning of what is said, “Let Him kiss me with the kisses of His mouth”: the level of
kisses, the cleaving of spirit with spirit, the level of breath, which is the revelation of the inner di-
mension (pnimiyus) of the reasons of the Torah. But now it is only in the level of the back, “ve’asa,”
etc., as is explained at length on [the verse] “Torah [Moshe| commanded [us].”
“Let Him kiss me with the kisses of His mouth” (Song of Songs) asks for the future revelation: a kiss is the
joining of one breath and spirit with another, an image for the revelation of the Torah’s inner reasons. For

now we have only the “back,” ve’asa; the Alter Rebbe refers to his longer treatment in the maamar on “Torah
[Moshe] commanded [us].”
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And this is [the meaning of] “And He shone forth from Se’ir to them”: that it is only the level of
hairs (se’aros), the surplus of the brain, as is known in the physical, that the hairs are not of the es-
sence of the brain, for they are cut and one feels nothing at all.

The same verse says the Torah “shone forth from Se’ir,” read as se’aros, hairs. Hair grows from the head but

is excess, not part of the brain’s substance, which is why cutting it does not hurt. The Torah as we have it is
like that: an outer extension of G-d’s wisdom.
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And similarly above: the Torah is the fallen fruit of the supernal wisdom. (And one could also say
that this is the matter of the three levels: blessing, holiness, union. That is: blessing is the matter of
the hundred blessings, and it is the level of “And the life of Sarah was a hundred years,” as men-
tioned above,

So too the Midrash calls the Torah “the fallen fruit of the supernal wisdom.” A new parenthesis proposes

three levels: blessing, holiness (kedushah) and union (yichud). Blessing is the hundred daily blessings, the
level of “the life of Sarah, a hundred years.”
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and it is the matter of the blessing at the level of “And You give life to them all.” But holiness is the
drawing down from the level of the holy myriads through “Who has sanctified us with His com-
mandments,” which is the drawing down of the light that encompasses all worlds (sovev kol almin).
Yet even so, kiddushin is still only the level of betrothal (erusin), and it is the level of “ve’asa,” etc.
Blessing brings life to the worlds (“You give life to them all”). Holiness is higher: it draws from the holy myri-
ads through the mitzvos (“Who has sanctified us with His commandments”), bringing down the light that en-

compasses all worlds. Still, kiddushin in the sense of marriage is only betrothal (erusin), not yet full union,
and so it is still the level of ve’asa, the “back.”
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But union is the drawing down in the mode of the inner dimension. It can also be said that there
are indeed the holy myriads, yet nevertheless, far, far above this is the level of “You are One, but
not in number.”

Union (yichud) is the drawing down of the inner dimension, like the completion of marriage. There is a fur-

ther point: above even the holy myriads is the level the Tikkunei Zohar describes as “You are One, but not in
number,” beyond counting altogether.
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And this is the matter of union: to draw down the revelation of the Infinite Light (Or Ein Sof),
blessed be He, singular and unique, “One but not in number,” so that “the glory of G-d shall be re-
vealed,” etc., “eye to eye they shall see,” etc. And see Pardes, in the Erchei HaKinuyim, the entry
“Yabok,” and in Me’orei Or)
Union means drawing down the revelation of the Infinite Light itself, the One beyond number, so that “the
glory of G-d shall be revealed” and “eye to eye they shall see” (Isaiah), which will happen in the future. The

Alter Rebbe cites the Kabbalistic dictionaries: Pardes Rimonim’s “Gate of Terms” under “Yabok,” and
Me’orei Or.
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(letter gimmel, section 66, and letter yud, section 23), and in the Ra’aya Mehemna, Parshas
Mishpatim (end of 116a, 119a), and in Parshas Pekudei (262a), and in the Ramaz, Parshas Teitzei
(277a),

He continues the list of sources in the Zohar (the Ra’aya Mehemna on Mishpatim and the Zohar on Pekudei)
and in the glosses of the Ramaz (Rabbi Moshe Zacuto) on the Zohar for Teitzei.
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in the passage beginning “and blesses with it.” And see what is written about this at the end of the
discourse beginning “The matter of the libations.” And see further what is written on the subject of
blessing and holiness, on what is stated in the Zohar, Part III, Parshas Balak (190b), on the verse
“Bless G-d, His angels,” etc.:

In the Ramaz’s gloss on “and blesses with it,” blessing, holiness and union are matched to Binah, Chochmah

and Keser. He also points to his own maamar on the libations, and to the Zohar on Balak discussing the verse
“Bless G-d, His angels.”
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“but ‘holy’ was not handed over to them on their own, but only together with Israel, for they do not
sanctify with holiness except together with Israel”; see there. And in the Gemara the subject of
“ve’asa from the myriads” is mentioned (in Chagigah 16a):

That Zohar says the angels may bless on their own, but may say “holy” only together with Israel: holiness is
drawn by the Jewish people. The Talmud (Chagigah 16a) also discusses “ve’asa from the myriads.”
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“He is a sign (os) among His myriad.” And so it is in the Midrash Rabbah on Song of Songs, end of
[the section] “What is your beloved.” One can say the explanation is along the lines of what our
Sages said in the Midrash Rabbah, Seder Mikeitz, section 90: “’You shall be holy’: could it be like
Me? The verse says, ‘for I am holy,’ etc.: My holiness is above your holiness.” And this has been ex-
plained elsewhere.

There the Talmud reads ve’asa as os, “a sign”: G-d is “a sign among His myriad,” distinct from all His hosts;

the Midrash on Song of Songs says the same. The Alter Rebbe suggests this parallels the Midrash on “You
shall be holy”: could it mean as holy as G-d? No, “for I am holy”: “My holiness is above your holiness.”
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And along these lines it can be said that “from the holy myriads” is the level of “You shall be holy,”

for this is drawn down through the Torah. However, the level of “A sign

Along the same lines: “from the holy myriads” is the level of “You shall be holy,” the holiness a person
reaches through the Torah. “A sign among His myriad” is another level.
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is He among His myriad” is the level of “My holiness is above your holiness,” and far, far above
even the level of the holy myriads, for “You are One, but not in number.” And similarly it is said,
“His understanding is beyond number.”

That level, “a sign among His myriad,” is “My holiness is above your holiness”: G-d’s own holiness, beyond
even the holy myriads, because He is “One, but not in number.” So too “His understanding is beyond

number.”
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For relative to something that is not within the bounds of number, the myriads are equal with the

others. And this is [the meaning of| “And the Ancient of Days sat,” etc.,

Compared with something outside number altogether, a myriad is no greater than the smallest numbers.
That is the meaning of Daniel’s vision of the Ancient of Days.
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“a thousand thousands served Him, and myriads of myriads stood before Him,” etc. And this is the
meaning of “A sign is He within the holy myriads.”
Daniel sees “a thousand thousands” and “myriads of myriads” before Him: all these hosts are equal before

Him, and He is “a sign” distinct within them.
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[So it is] in the Midrash Rabbah on Song of Songs, there. And see further on the subject of “And He

came from the myriads” in the Zohar, Part I, Shemos 3a, Terumah 131a.

The Alter Rebbe closes by citing the Midrash on Song of Songs again, and two Zohar passages (on Shemos
and on Terumah) on “And He came from the myriads.”
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IN ONE'S AVODAH
Through Torah and mitzvos a Jew draws down a light far higher than the life-force that sustains the worlds:
from the holy myriads, the inner union of Chochmah and Binah rooted in the Infinite One itself, into physi-
cal objects like a sukkah and tefillin. This is the holiness of “Who has sanctified us with His
commandments,” which the angels can say only together with Israel.

QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that a lower level receives only a “tenth” of the level above it? Where do you
see this in your own mind and feelings?

2. How can the Torah’s very high source be the reason it can reach down into physical objects like tefillin?

3. What is the difference between the “hundred” drawn by blessings and the “myriads” drawn by the Torah

and mitzvos?

4. Why is the Torah’s present revelation called ve’asa, “the back,” and “hair”? What will change in the Time
to Come?

5. What does it mean that before the One beyond number, myriads and units are equal?
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For the children at the table

The Torah comes from the holy myriads

THE BIG IDEA

The Torah comes from a place far higher than the life that keeps the world going, and so
when we learn it and do mitzvos we bring that very high light into ordinary things like a
sukkah and tefillin.

The verse says G-d came to give the Torah “from the holy myriads.” A myriad means ten thousand,
the highest number that has its own name in the Holy Tongue. The maamar builds a ladder of
numbers: ones, tens, hundreds, thousands and myriads. Each step receives only a tenth of the step
above it. Our feelings are like ones, our understanding is like tens, and what is above understand-

”

ing is like a hundred. Higher still is will, which is “thousands,” and highest is delight, which is
“myriads.” The life that G-d gives all the worlds comes from the level of a hundred, and we draw it
down with the hundred blessings we say each day. But the Torah’s root is in the myriads, far above
the hundred. That is why Torah and mitzvos can bring such a lofty light into physical things. For
now we receive only the outside of the Torah; its inner reasons will be revealed in the Time to

Come. And above even the myriads is G-d Himself, who is One, beyond all numbers.

THE MASHAL

Hair grows from the head, yet it is not the brain itself: when it is cut, a person feels nothing. So too,
the Torah as we have it now is like the hair, the outer part of G-d’s wisdom. Its inside, which the

verse calls “the kisses of His mouth,” will be revealed in the Time to Come.
QUESTIONS FOR THE SHABBOS TABLE

1. Why can the Torah bring G-d’s light into physical things like a sukkah and tefillin?

2. What does the ladder of ones, tens, hundreds, thousands and myriads teach about how each

level receives from the one above it?

3. Which mitzvah with a physical object can you do this week with the thought that it brings a very
high light into the world?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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The note dates this maamar to 5569 and says the Mitteler
Rebbe’s transcript (hanachah) of it is printed there: a par-
allel record of the same teaching.
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Rivkah’s family blesses her, “become thousands of myri-
ads”: the myriad appears as the great number.
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And they blessed Rebekah, and said unto her: ‘Our sister, be
thou the mother of thousands of ten thousands, and let thy

seed possess the gate of those that hate them.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“A hundred of you shall pursue a myriad”: again the myri-
ad is the peak of the count.
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And five of you shall chase a hundred, and a hundred of you
shall chase ten thousand; and your enemies shall fall before
you by the sword.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The myriads of the thousands of Israel”: beyond ten
thousand the Torah counts only in combinations of thou-

likuteitorah.com/likkutei-torah/vezos-haberachah/

sands and myriads.
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And when it rested, he said: ‘Return, O L-RD, unto the ten
thousands of the families of Israel.’
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Nineveh had “more than twelve ten-thousands (ribo) of
people”: a large number is expressed as a multiple of the
myriad, since there is no higher name.
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and should not I have pity on Nineveh, that great city,

wherein are more than sixscore thousand persons that can-

not discern between their right hand and their left hand, and

also much cattle?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Sarah’s lifespan is stated as 100 + 20 + 7, with “year” sin-
gular for 100 and 20 and “years” plural for 7; the Alter
Rebbe reads the numbers as levels of the Sefiros.
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And the life of Sarah was a hundred and seven and twenty
years; these were the years of the life of Sarah.
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The note points to the Mitteler Rebbe’s explanations of
Zohar passages for a treatment of the Zohar on Chayei
Sarah cited here.
KEHOT'S NOTE
¥ O°IPAY NPTIRG NIWRI IR LRPY0 LRPP L3 ,2° RPTIRD MRS IRA
23,20 7IRT DY .3 ,KE OYon B Doy X Lo

M a5V T

David’s praise lists greatness, might, beauty, victory,
splendor, “all in heaven and earth,” and the kingdom: the
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classic source for the seven emotive Sefiros.
I Chronicles 29:11x:1”3 X 0°2°77 °727
YN D03 933 TN MSIT NENT ARAM NPT M A
SWRT? 937 Ripammm 17w N 77
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,00 K17

The Levites take a tithe from Israel and then give a “tithe
from the tithe” to the Kohen: each level is a tenth of the
one before it, the model for the scale of units, tens and
hundreds.

Numbers 18:26172:1”> 712712

YRITNX PXIPI2 NRR IMPNTD DTPK ARKY 13T 071N

"R YR 1 NN A DORIM 0pN?NI2 DARR 037 *ANJ WK
YR

'Moreover thou shalt speak unto the Levites, and say unto

them: When ye take of the children of Israel the tithe which I

have given you from them for your inheritance, then ye shall

set apart of it a gift for the L-RD, even a tithe of the tithe.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

The Mishnah varies the wording of the invitation to Grace
after Meals by the size of the group, from three up to ten
thousand, and stops there.

Mishnah Berakhot 7:3’3:"t n1572 mwn

L1y 1572 IR LK YRR L7721 IR AYRwR e 1803
TR TIWY TR 3372 MWIRLRIM TIRYD APPORD 7721 niR
372 IR LRIM RN APROR PP 7723 IR AN K127 MRy
21372 IR ,RIM APRD ORIDY PR A7PPR 27 7721 IR PR
WA NIRIZT OPPR PRILY ORPR PRR P 7721 ,IniR LRI

RITY 12192 1272 IR LXIM Ria12 1J5JNW TN Sy jakiploly]

e P2, T 72,7138
How do they invite [one another to recite the Birkat
Hamazon]? If there are three, he [the one saying Birkat
Hamazon] says, “Let us bless [Him of whose food we have
eaten].” If there are three and him he says, “Bless [Him of
whose food we have eaten]” If there are ten, he says, “Let us
bless our G-d [of whose food we have eaten].” If there are ten
and he says, “Bless.” It is the same whether there are ten or
ten myriads (ten ten thousands). If there are ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Moshe’s blessing before his passing: “He came from the
holy myriads.” The whole maamar explains why the Torah
is described as coming from “myriads.”
Deuteronomy 33:2°2:3"% 0°727
N227R TNKY TIRE VI YOI 07 TYER MM K3 2200 7 MWK
:in% N7 WK 107 UTp

likuteitorah.com/likkutei-torah/vezos-haberachah/
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And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That passage distinguishes the “hidden world” of G-d’s
thoughts, which are not seen in the running of the worlds,
from His attributes, which do govern them.
KEHOT'S NOTE
X ,2% e aph

M 9137p NN PIoDA

The maamar on “My offering, My bread” explains how the
offering is absorbed into the higher beings as bread be-
comes a person’s flesh and blood.

KEHOT'S NOTE

7,1y oman e oy

NNRMOMT 17773 RIyIw DN aw

Another Zohar passage the Kehot note gives for the Name
Kel as the radiance of Chochmah.

Zohar, Tzav 17:123-19:134775p:0™-379p:1" 18,9717 120

NN7MIMT 17773 YW DN aw

A further Zohar passage cited by the Kehot note for the
same idea.

Zohar, Achrei Mot 24:153-26:164-31p:7" mn *MX 7711 180
TOp:3
NNRAOMT 157 KITW D-8 o

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
5] .(R 70 K ,RD .2 ,P) 2 (R, TR) XM

W — map 1w

The note points to this lexicon’s entry on “Yesh” for the
equation of the two words kneh with yesh (310).
KEHOT'S NOTE

.[3] .17P0 @ N3y MR RMIRNIY

11°2 7ap 7non map

“Acquire wisdom, acquire understanding”: the two words
kneh total 310, the numerical value of yesh.

Proverbs 4:5°71:7 *own
7D7IRRN DATPRY NIWAPK 12°2 MIp 37 MIp
Get wisdom, get understanding; Forget not, neither decline

from the words of my mouth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,70%en
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“Before Me no god (el) was formed”: the Alter Rebbe refers
to his explanation of this verse elsewhere for the Name Kel
as a derivative of what is above it.
Isaiah 43:107:2"n 1°yw°
33720 %2 APHRM 1WA 197 "IN WK T 170K V1Y OAX
77 K2 210KY PR 1393°KY 2197 KaT IR
Ye are My witnesses, saith the L-RD, and My servant whom I
have chosen; that ye may know and believe Me, and under-
stand That I am He; before Me there was no G-d formed, nei-
ther shall any be after Me.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

AN N 2T 97N Pw anmp

The Talmud describes Adam’s original stature as im-
mense; the Kehot note lists it among the sources for the
tradition of Adam’s height.
Chagigah 12ax 2 maan
Sanhedrin 100a:9'v:X *p 1°771710
R DONRR SN TRR *21 - PNTRRip DINX TRRY 20
TMD LTRK XD MR T 227 WK OTX DT NInip SRwD
AN1I DPIPI3 D7YTIR DOYVID PR3 TN VI o0 v
20 9270 n°12A niavnn Nt
William Davidson, Vocalized Aramaic (CC—BY;NC)
Bereshit Rabbah 12:6":2™ 1271 n°wx12
MR INWRY OTRT RN NRIY 77730 NP LANR Y 0D ...
Sw nTwyn NWRAT OTR PW INmp aYa aywn AnIRa nax van
TTIRT TR IARAY 2773 PR CM91 ORI UMD LABK IR
Qwn MR 10 79D WOR AT 972 NYRY 27 7NININGD L7232
AW ORIM TY PY KD LNW 279 MUNIRDT DIPNIY DUYR 07
79 X% WK OTR 9017 227 ANRT .°01° 7375 R°NK KDY ,71370 RONK
1337 0 7727 92 9p72 07X (7 0°27N) 7777y RN anY 17130
... RWTRT LTIV AR 17901 120 1177 DU 1 NaAw SRR INR

The outgrowths [toledot]” - Rabbi Shmuel bar Nahman said:
All toledot that are stated in the Torah are written defective-
ly388 may be written in full form, with two vavs, but usually
it is written missing one or both of the vavs. except for two:
“These are the offspring [toledot] of Peretz...” (Ruth 4:18),
and this one. Why are those [others] defective?] of Adam”
(Genesis 5:1), where toledot is missing one vav. Rabbi Yudan
said in the name of Rabbi Avin: They are corresponding to
the six things that were taken ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

KEHOT'S NOTE

[3,93]) °Mpna X980 .37wY .1,2° 972 LR L,P P70 LK ,20 0N IR

3] (R ,¥) 272°97 .97TRD AR RN R”97 N1RmIp 70 L (R0
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The same teaching of a future stature of a hundred cubits,
like Adam’s, cited in the Kehot note.
Bava Batra 75a:12-1327°-277:X {17y X1N2 X22
JION DODRR IR CPRD 027 - Uneamip odnR 1PN 30
TAD ,TMR ARR IR ATINY 27 UKD OTR Y?W ninip "nws
DTN DPTH DOYLID IR WK WY - Yo 92
27 "M27 - 1N 227 R 02 179271 n°1an niavan N 1P nia2
X1
William Davidson, Vocalized Aramaic (CC-BY-NC)

5-X 7TOM

“The kindness of Kel endures all day”: the Name Kel is
linked to Chesed, the first of the emotive attributes.
Psalms 52:3°3:271 0°7°1n
:09°7722 9K 707 13237 1y12 Yeann-an
Why boastest thou thyself of evil, O mighty man? The mercy
of G-d endureth continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
.3,210°%0n
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The Midrash lists five names of the soul: nefesh, ruach,
neshamah, chayah and yechidah.
Zohar I, 81aRr ,XD X”mt
Bereshit Rabbah 14:9°v:7”> 127 n°wKR12
L0771 7T, WB .0 LT ,1nwa M0, w3 (12 IR Mnw awnn
LTI ARy ROAW MY LwRIN R 0T %D (20 0°13T) IR
,RwI . PynD RO AP 0TRA 212 M YT 0 (3 NPp) InRIY
0°N7 0°3R7 2O ,7°7 LR3IV RNPDIRT 1INR RN>I37 ,7°DIRA 0
SR TP RO P 023w D01ARA 90w L, TN LA 1N RO
POR IR A 129 POR DOw° OR (79 21°K) 2°N3T KT RTA
DR MR P01 72 YA 039 337 RN 12 YW 027 LI0R°
.o T2 T 920 3M A 0TRA PY 137 0OphR oows

It [man’s soul] is called by five names: nefesh (Genesis 2:7),
ruah (Ezekiel 37:14), neshama (Genesis 2:7), yehida (Psalms
22:21), haya (Psalms 143:3). Nefesh - this refers to blood, as
it is stated: “For blood is the soul [nefesh]” (Deuteronomy
12:23). Ruah - because it ascends and descends, as it is stat-
ed: “Who knows the spirit of the sons of man? Does it as-
cend upward?” (Ecclesiastes 3:21). also means wind, which
ascends and descends. Neshama - this refers to man’s intel-
lect, as people say: Intellect is good. Haya - because ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
Devarim Rabbah 2:37175:)2 721 0°127
KEHOT'S NOTE

A9 ,29737.0,7° 972 .8 ;17 .8 XD R
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The passage contrasts the mitzvos, “outer limbs” of the
King, with the Torah, His wisdom and “inner limb,”
through which the essence of the Infinite Light, above
even sovev and memalei, is drawn down.
KEHOT'S NOTE
2,7y poae yh

mawnna nby 95 pInw

When Moshe was shown Rabbi Akiva’s cruel death and
asked why, G-d answered, “Be silent; thus it arose in My
thought”: awill above reason.
Menachot 29b:5°77:2 v”5 Mnn
ARY 1 OTR 99 w0 0719 DW 11937 1199 9K 172p0 2190 K21 0
11927 1738 91K 2199 7awnna 79Y 79 PINw 17 9nK Uy 170 1
T [INRD] MNP MR OW 2IRIT NN RN 0y b
1M 770 N YPwan 119% MR PIPR 1w PRI IRY PNNRY

199 7awn©a 19 79 PINY 9UR 110w

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE

.2, minman
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Wisdom (the Torah) says, “I was beside Him as a nursling,
a delight day by day”: the Torah as G-d’s delight before
creation.
Proverbs 8:30°2:'1 “own
:NY~222 1307 NPNn 0P OV DYWYY MR TINK 123K 1IN
Then I'was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D DPNY 701 %I

One of the Thirteen Attributes of Mercy, “preserving kind-
ness for thousands”; the Alter Rebbe reads notzer as rat-
zon and “thousands” as a rank.

Exodus 34:7°1:7°% mnw
niaR 11y TPR P27 K 1 NXLM YYD 19y Kird 0°DPRY 017 12
:0°YI17PY) DWRYY 0712 2127081 07270y
keeping mercy unto the thousandth generation, forgiving
iniquity and transgression and sin; and that will by no
means clear the guilty; visiting the iniquity of the fathers
upon the children, and upon the children’s children, unto
the third and unto the fourth generation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,70 mnw
1189 NNIN 812

The note refers back to an earlier discussion, in Parshas
Matos, of the wordplay that notzer has the letters of ratzon;

likuteitorah.com/likkutei-torah/vezos-haberachah/

32

33

34

w72 N12271 DR

the page given could not be matched on Sefaria.
KEHOT'S NOTE
270 (R L,30) mon By

Maom EPRN
“And I will teach you (a’alefcha) wisdom”: the verb from
the root alef links “thousands” with teaching wisdom.
Job 33:3327%:37% 2R
MR TDPRRY YT *27YRY NHK TRTON
If not, hearken thou unto me; Hold thy peace, and I will

teach thee wisdom.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

21y maw 0URPN TR NN
The Midrash states that the Torah preceded the world by

two thousand years.
Midrash Tehillim 90:4'7:% 0°2°1n w17n
MY RIPI AP wOPD W Owa 1110 M2 KT 27 K R 127
wpan ORI 191 AWK 171 9977° wpan OX WORT n 2phRA wOR
IR Twn 19733 93 2973900 AR (70 5 92712) IR 0%pn
C1 AW 0 mp (19-117 0 ow) nrapn®
OYW (Public Domain)
Bereshit Rabbah 8:2°2:1 1127 n°wKk12
2779RIW 11 OMT NWRI? TV 191 wonn B DR ww b ovn ..
:WOP? 12 NYRY 927 IRT 17091y Pw 1020 nTpw ,11In? X°
2°097 X7 X7 ,897 Dw an12% ann TR MY 0°ebR W
A5R X7 T2 WP PW 1M 31 TR 19X TR (1 Vhen)
>In NYTY DRI LM0.PIMNKR 01D Y2 01w PR D :2°N5T 00w
7% PR ANR PR ,09 B 1020 0TIP AR Ay AN AN Ty
72 QWANYIR 7 7R VDY DTR 0O "1 (D 21K) RN w79 poy
... PR 91 21732 K K7D
Rav Hama bar Hanina began: “Have you known this from
[oldest times?]” (Job 20:4). Rav Hama bar Hanina said: This
is analogous to a city that received its supplies by donkey
drivers. They would ask one another: ‘What is the price of
grain in the province today?’ The Friday ones would inquire
of the Thursday ones; the Thursday ones of the Wednesday
ones; the Wednesday ones of the Tuesday ones; the Tuesday
ones of the Monday ones; the Monday ones of the Sunday

ones. The Sunday one, whom would he ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar II, 49ax ,un 27m
KEHOT'S NOTE

LR L,07 27AT LY LT AW RMIMAN L2 ,07D 773 .7,8 009N WA XA

YR maw 02PN TR 1N

Another source for the Torah preceding the world by two
thousand years, cited in the Kehot note.

Midrash Tanchuma, Vayeshev 4:2°2:’7 2w ,R21M10 w772

XY Dy 073y PW 12937 ,R37 1102 AR 2190 DTN 0K L2 X ...
TP TR TPRR TN AN MY 0°E7K 1Y OTp AnPiy nxY2
10 (2,1 °5wn) 0P i DWW TOTRY 1K 93K 17K 12003
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,0% 12773) 27IX2 Nn? 3 DX 7IR0 DX ,A2 20097 ,MIY 0°DYK
NXI XPX .72 A2 2D 07 N3P M mpnaY oavR (7
.OTX 12 %Y 7779y K131 ,717 .12°7¥7 NX °2 nibn®

Adam was created on the sixth day, and He informed him in
a roundabout way that He had brought death into the world,
as it is said: For in the day that thou eatest thereof, thou
shalt surely die (Gen. 2:12). To what may this be compared?
It may be compared to a man who wished to divorce his wife.
Before he enters his home, he writes out the divorce docu-
ment and then enters the house with the divorce document
in his hand. He then seeks a circuitous way to ...

Midrash Tanchuma -- Torat Emet (Public Domain) + Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)

QWY QRN 1772

The Alter Rebbe himself refers there for more on the
meaning of “for thousands”; the note identifies the dis-
course as the one in Torah Ohr on Yisro.
KEHOT'S NOTE
070’8 K™
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After Acher (Elisha ben Avuyah) died, it was said “better
that he be judged and come to the World to Come”: the de-
light there is worth passing through judgment.
Chagigah 15b:3°1:1 170 %30
SN2 ONRT RRPY? RPY,A1TR 1770 Ky 0K ,NRT 1°001 13 %D
— 12 DT XRPY? KP) XDTIRE POYT DI — MPTTR TR KD
SORT R2PY? S0UPY AOOTOPT 20 RD 237 MR LKUOT DI
XY P70 RN 27T WD N3 7D .i13pn 10Y TPYRY LK N
SNRT 120

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,30 Axan

2°N° 1Y PN
Daniel sees “the Ancient of Days” seated on the throne; in

Kabbalah, Atik Yomin is the innermost level of Keser, the
source of delight.
Daniel 7:9°0:1 5817
YWY M0 2203 AYIIZ 207 PR PONYY I 10T 0T TY M M
P97 M3 2MiP3P3 MIT IV A9 K YD AWK
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
0,1 ORoIT

»IWNRY° 2°09N PR
“A thousand thousands served Him, and myriads of myri-
ads stood before Him”: even the glimmer of Atik’s light

likuteitorah.com/likkutei-torah/vezos-haberachah/
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reaches the rank of myriads.
Daniel 7:10”:1 9X°17
1237 1270 APRY? PEYX AYX CTTPTR RN TA MTT I3
AM°N2 P80 207 K177 1IRY ’fﬁ?ﬂ'[Q
A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,

And the books were opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2T oRNT

772 W R

The Idra Rabba describes vast numbers of worlds within
the “skull” (gulgalta) of Arich Anpin.

Zohar 111, 128b2 ,nop »mt

KEHOT’'S NOTE
.2,Mop m

19713 2190 1M
“Praise Him according to the abundance (rov) of His
greatness”: abundance, related to “myriad,” as the mea-
sure of the supernal level.
Psalms 150:2°2:37p 0°%°11n
1973 372 3190 232 1M
Praise Him for His mighty acts; Praise Him according to His

abundant greatness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,p o°%nn
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The Talmud says Sarai was a princess to her own people
and Sarah became a princess to the whole world; the Alter
Rebbe reads this as Malchus spreading out.

Berakhot 13a:7-8°11-"1:X 2> N1272
913 o%iyn 227 M noya Aloay ,AnpIR? " noya npnn
MRIY Y2 12y — *DIIR” DTARY KIPT 9D :X1BP 72 710
NPY ImNIY NP2 T2 N WP 31 0TI T
072K 90 [DR] 7Y X
At first she was made princess of her own people, but subse-
quently princess of all the universe Bar Kappara taught :
Whoever calls Abraham " Abram " transgresses a command
; as it is said, "Thy name shall be Abraham" (Gen. xvii. 5). R.
Eliezer says: He transgresses a prohibition ; as it is said,

"Thy name shall no more be called Abram" (ibid.).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Bereshit Rabbah 47:1°R:1”n 727 n"wR12
NPT ,72YWR R 937 MR LYV NI 12 YRR awn R ..
:09IYT K2 90 79w RO RN VWY ,T0YY W

“G-d said to Abraham: Sarai your wife, you shall not call her
name Sarai, as Sarah is her name” (Genesis 17:15). “G-d said
to Abraham: Sarai your wife...” - it is written: “A woman of
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valor is her husband’s crown” (Proverbs 12:4). Rabbi Aha
said: Her [Sarah’s] husband was crowned with her, but she
was not crowned with her husband. The Rabbis say: She was
her husband’s superior. Everywhere the man gives the or-
ders; here, however, “Everything that Sarah says to you,
heed her voice” (Genesis 21:12). Rabbi Yehoshua ben ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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“Your kingdom is a kingdom of all worlds”: Malchus as the
source of the life of all the worlds.
Psalms 145:1337:7”1np 022N
1T 1377202 ANPWHM 0ONPY23 NIS7R Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Zohar on Balak describes Malchus making herself
small into a yud and then being built again into a heh.

Zohar, Balak 6:113-122273p-3"p:1 P23 7M1 7190
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“He came from the holy myriads”: the Alter Rebbe now ex-
plains it as the Torah’s root above the “hundred.”
Deuteronomy 33:2°2:3"% 0°727
NI ANXY TIXD I PRI in7 PR NN K3 230 1 mKM
:in% N7 WK 107 UTp
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

7w 11993 °12 197 IR7

Yitzchak blesses Yaakov, “See, the fragrance of my son is
like the fragrance of a field”: the opening words of a maa-
mar the Alter Rebbe refers to.
Genesis 27:27172:1”3 N"wR12
779 °32 777 IR MR I 1T MDY 1N 0TpYn v
372 YK 7Y
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DoRWR 1IRA

“Give ear, O heavens”: the opening of Moshe’s song, the

likuteitorah.com/likkutei-torah/vezos-haberachah/

47

48

49

50

w72 N12271 DR

title of a maamar the Alter Rebbe refers to.
Deuteronomy 32:1°%:2”% 0°127
PDTIRR PINT YRUN MR DRWT IIRD
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2wy 9y 0°3°3131 *13 Hua b

“My speech shall flow as the dew... and as showers (re-
vivim) upon the grass”: the Torah as rain, with revivim
read as related to revavos, myriads.
Deuteronomy 32:2°2:27% 0°737
9y D212 KYT™PY DPYY3 NRK 212 %A Rt qwn2 Ay
2y
My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2213 PR 7P NN

“And You give life to them all”: the life-force of the worlds,
identified here with “the life of Sarah.”
Nehemiah 9:67:’v 7°nr3
ORIZ221 DO0WR “nY DMEDTNR DUy AR 9737 0 XITANX
K231 D3N T MNNY D72 WK DT 7Y TWKTP2) TR
:0INYN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI IWNR W A N
“How abundant (rav) is Your goodness, which You have
hidden away”: rav is linked to revavah, the myriad.
Psalms 31:20°3:X”% 0°7°1n
:DTX °33 33 72 2°ON? 7D PRTP NIDTIDY 07 M
Oh how abundant is Thy goodness, which Thou hast laid up
for them that fear Thee; Which Thou hast wrought for them
that take their refuge in Thee, in the sight of the sons of
men!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

°oyn 21

Benayahu is called “abundant in deeds” (rav pe’alim); the
Alter Rebbe reads rav here in the same sense.

II Samuel 23:20°3:373 2 XMW

NX 127 XI7 PR22PN 0°9¥9731 () [220178°K™12 ¥77m7713 1

Di"2 X327 7902 (TIRA) [*IRA]NR 727 TV RITY NI PRI 10
22WT

And Benaiah the son of Jehoiada, the son of a valiant man of

Kabzeel, who had done mighty deeds, he smote the two al-
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51

52

53

54

55

tar-hearths of Moab; he went down also and slew a lion in
the midst of a pit in time of snow;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19°2°% 9270 29 0t

“They shall utter the remembrance of Your abundant
goodness”: elsewhere explained as the Yesod of Arich
Anpin.
Psalms 145:7°1:7”np 0°2°1n
21177 NPT 3722 20727 N
They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AW QOWYY RN 1PN 1M

“And his days shall be a hundred and twenty years”: after
the early generations, life is limited to the rank of the
“hundred.”

Genesis 6:3°2:) N°WR12

XD 1Y M 2 KT DAY 0PV OTNRD M TITRY N R
3T O™EY)

And the L-RD said: ‘My spirit shall not abide in man for

ever, for that he also is flesh; therefore shall his days be a

hundred and twenty years.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AW ARR 7w 550 1%

Sarah’s hundred years, the rank of the “hundred” that sus-
tains the worlds.
Genesis 23:1°X:372 N°wR12
M PN "3 D3 Y3 130 DY) MY AN T 0
And the life of Sarah was a hundred and seven and twenty
years; these were the years of the life of Sarah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

P12 01w 2
“And great shall be the peace of your children”: peace “in
abundance,” from the level of the myriads.
Isaiah 54:13x: 771 177°9w°
27722 09W 377 °0 P77 1712709
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o2y 92 1 nobn

“Your kingdom is a kingdom of all worlds”: Malchus as the
life of the worlds.

Psalms 145:1337>:1”np 0°2°1n

1T 1377222 ANPWHM 0ONPY-23 NISPR AMdn
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2, np ooenn
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The Zohar passage cited for the long lives of the early
generations.

Zohar, Bereshit 48:470-49:479-y”n:n”n N°wWXY2 M7 790
v*yn:v N
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11°8 NP an S1pw°
“Let Him kiss me with the kisses of His mouth”: read as a
longing for the revelation of the Torah’s inner dimension.
Song of Songs 1:2°2:°X 0w W
1790 P77 02210700 77D NIPWIR PRy
Let him kiss me with the kisses of his mouth— For thy love is
better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 XM MpaTnn

A Zohar passage on the Kkiss as the cleaving of spirit with
spirit, cited in the Kehot note.

Zohar,
TOp:T™

Bereshit 13:153-14:164-31p:3 n°wX12 ,AMa 180

X N

“Moshe commanded us the Torah”: the verse on which the
Alter Rebbe explains this theme at length in the next
maamar.
Deuteronomy 33:4°7:3"% 0127
3Py NPAR YN Y 127mE 1R
Moses commanded us a law, An inheritance of the congrega-
tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MD PYwn nn

“And He shone forth from Se’ir to them”: Se’ir is read as
se’aros, hairs, the outer extension of wisdom.
Deuteronomy 33:2°2:3"% 0127
NI ANNY TIND I PRI in7 YR MM K3 230n T MmKM
:in% N7 UK i U
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0215 NN °nm IR
“And You give life to them all”: blessing as the flow of life
into the worlds.
Nehemiah 9:6"1:’0 171213
DN337P2) DR WY DWETNR Py A0K 7737 1 XnInN
R DP2T MR ONY D73 TWR™22) DU 7Y MWD PR
:0MNYR 77 0BT
Thou art the L-RD, even Thou alone; Thou hast made heav-

en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
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63

64

65

66

67

and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,unm

12WIna XY T NI NN
In Elijah’s opening prayer (Patach Eliyahu): “You are One,
but not in number,” G-d’s oneness beyond all counting.
Tikkunei Zohar 17a:9-11x”>-’0:X 1" 97717 *1pn
R NIR .J2WN2 XPY TR OKIT NART PPRPY 1127 AR OPR nno
732 XO°BN MAwnn N°% .Peno 93 By RMOND PRDY DD By ARy
RAMIRD 77700 Wy N2 1379271 .1°0pN WY NPPART KT NIR .99
NRPDONR 117731 .172ANRT PRy o2anR K97 1PRon0 1aby 1na

X1 °127m (R°°DONR K1)
Constantinople, 1740 (CC-BY-NC)

17120 MPAn
“The glory of G-d shall be revealed, and all flesh together

shall see”: the future revelation, the level of union.
Isaiah 40:5 10 11°yw°
727 °71°8 2211 1?;73"?; X701 723 TI'?.}H
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.”
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
INT YA TY
“Eye to eye they shall see G-d’s return to Zion”: the open
vision of the Time to Come.
Isaiah 52:8'n:2711°yw”
2T W2 IRT? Y2 1Y 3 AT 5ip Ehy7ARnE ok 5ip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N”Y0 17°P7) DOVBWR *D A7
The Ra’aya Mehemna on Mishpatim, cited by the Alter
Rebbe for the levels of blessing, holiness and union.
Zohar, Mishpatim 11:414-12:424-7">n:X™ 0°vawn M 7800
775n:27
(’R 27017) *TpD A
The Zohar on Pekudei, cited by the Alter Rebbe on the

same theme.

Zohar, Pekudei
m”onn:ara

52:829-53:838-v”dnn:2”1 "Mpa  ,Amn 180

The Talmud reads ve’asa me’rivevos kodesh as “He is a
sign (os) among His myriad.”
Chagigah 16a:1°X:X v 1720
PWTP NI227m RORY” 13090 527 90K 720 72 92 727 MR 2077 RD
9% 12272 X1 NiX —
William Davidson, Vocalized Aramaic (CC-BY-NC) ‘
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“You shall be holy, for I am holy”: the Midrash reads it as
“My holiness is above your holiness.”

Leviticus 19:2°2:1™ Rp™

"X WATR *3 PN DUUTR DPK MRKY PRIPTI2 NTYTRRTON 12T

Habbr

Speak unto all the congregation of the children of Israel,

and say unto them: Ye shall be holy; for I the L-RD your G-d

am holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

IRD2 ° 1972
“Bless G-d, His angels”: the verse the Zohar expounds on
angels and blessing.
Psalms 103:20°2:3”p 0°%°11n
11727 9ipa ynw'? 1727 by 13 7723 1oRPR 11972
Bless the L-RD, ye angels of His, Ye mighty in strength, that

fulfil His word, Hearkening unto the voice of His word.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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71

72

wIP Ma2an

The maamar’s verse, now read on two levels: “from the
holy myriads” and, with the Talmud, “a sign among His
myriad.”
Deuteronomy 33:2°2:3"7 0127
N33 ANXY TIRD IR YORIN N7 PYER MM X2 20n T I
:in% N7 UK i U
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

iatal=K ki
“You shall be holy”: the holiness a person draws down
through the Torah.
Leviticus 19:2°2:0” Rp"
I UITR %3 PR DY DUPK NTNY RITI NTYTORTOR 13T
Habiri &y
Speak unto all the congregation of the children of Israel,
and say unto them: Ye shall be holy; for I the L-RD your G-d
am holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

72wIM2 X 77 NI NN

“You are One, but not in number” (Patach Eliyahu): the
level above even the holy myriads.

Tikkunei Zohar 17a:9-118™-"0:X 1”* 977t *1pn
R NIR .J2WN2 KPY T ORIT NART 7PRPY 11327 AR 09K nnD
732 XO°BN AW N°% . Pneno 93 DY RmoND PRDY DO By ARy
RATIRD .79°00 90y 117 13707 .P1pN Wy NRPERT RIT NIR 595
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NR0ONX 7721 .772ANRT 1A93 L17RANR RPT 1IRON0 1Rby 113
X3 2327 (R*0ONX R”1)
Constantinople, 1740 (CC-BY-NC)

1007 PR 1NN
“His understanding is beyond number”: G-d is outside the
category of number.
Psalms 147:577:1"1np 0°2°1n
1207 1K iN12N7 737371 107K 2173
Great is our L-rd, and mighty in power; His understanding
is infinite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
2°0° 171 Ponn
The Ancient of Days seated on the throne.
Daniel 7:9°0:t 917
WY M0 2203 AYIAY AN PRI PP 1 11972 T 1Y NI NI
:PP7 M1 29273 T 172 77070 RP3 MNYD AR
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIRIPY OMINTR 11127 1270 IR aPR AN

The thousands and myriads before Him are all alike be-
fore the One beyond number.

Daniel 7:10”:t 5x°17

1330 127 ANYRY, PEYX N2K TMTRR PR A T AT

AM°NB 177997 207 RIPT 11R? *minTR

A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N A MW 27

The Zohar on Shemos, cited for “And He came from the
myriads.”

Zohar, Shemot 3:14-5:24772:’71-77°"2 MW 710 190
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The Torah that Moshe commanded us is the inheritance of
the congregation of Yaakov

The Torah’s bond with Israel is a marriage in two stages: on the festivals,
betrothal and the chuppah; on Shemini Atzeres, the inner union of the
Written and Oral Torah. On that day even the simplest Jew receives the

essence of the Torah as an unearned inheritance.

THE MAAMAR IN BRIEF

The Sages read morashah, “inheritance,” as me’orasah, “betrothed,” making the Torah a bride, yet
they also call Sinai a wedding at which Israel is the bride. To resolve this, the Alter Rebbe explains two
stages of marriage. The Written Torah, rooted in Supernal Chochmah, is the groom; the Oral Torah,
which is Malchus, is the bride. In betrothal the groom gives only an outer glimmer, through the “fire”
of contraction, and it is Israel, through self-nullification and the mitzvos, who draw it down; so toward
the Oral Torah they are the groom. In marriage both partners rise to the chuppah, “the most hidden of
all hidden,” before which Chochmah and Malchus are equal. This is revealed on the three festivals,
“the season of our rejoicing.” Shemini Atzeres is the union after the chuppah: the inner dimension of
the Written Torah flows into the Oral Torah and down to every Jew. The level of Yaakov, the servant,
becomes one with Yisrael, the son, so all receive the essence of the Torah as an inheritance, prepared
by the deep teshuvah of the Ten Days of Teshuvah.

OUTLINE

1 Bride or groom? -3

The Sages call the Torah a bride (me’orasah) but also call Israel the bride at Sinai; a first resolution is test-
ed, and the answer begins with the two stages of marriage, betrothal and marriage.

2 Heaven and earth: the two Torahs 14

The Oral Torah (Malchus) explains the Written Torah, which is rooted in Supernal Chochmah but reveals only
a “pitcher” from its sea, from its “back,” like hair.
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Betrothal: fire, children and builders 15-8

Chochmah reaches the Oral Torah only through the “fire” of contraction, aroused by Israel’s fiery self-nul-
lification; as “children” with no will but G-d’s, Israel become “builders,” giving life to the Oral Torah, and

so are its groom.

4 Marriage: the chuppah of the festivals

19-1

Above Chochmah is “the most hidden of all hidden,” which surrounds groom and bride equally like a

chuppah; it is revealed on the festivals, while Shemini Atzeres is the inner union after the chuppah.

5 An inheritance for the servant

12

On Shemini Atzeres the flow reaches as an unearned inheritance even the servant, the level of Yaakov, and

so the joy of Simchas Torah is greatest for him.

6 Yaakov becomes one with Yisrael

M1M3-15

Inheritance means receiving the essence: on Shemini Atzeres Yaakov is joined to Yisrael, the son, and all

receive the hidden light of Chochmah, not only its “testimony”; betrothal and marriage also apply to

prayer.

7 From teshuvah to Shemini Atzeres

116

The deep teshuvah of the Ten Days of Teshuvah and Yom Kippur (the light of Imma, “your children”) pre-
pares the union of Shemini Atzeres (the light of Abba, “your builders”), the “house” built after Sukkos for all

the house of Yaakov.

KEY CONCEPTS

Betrothal (erusin) 7°017°X

The first stage of marriage, made with the ring: the groom
gives the bride a small, outer measure of life-force and
sets her apart for himself. Here, the Oral Torah receiving
from the outer dimension of the Written Torah.

Marriage (nisuin) "8I3

The second stage, under the chuppah, which surrounds
groom and bride alike. It prepares the inner union in
which the groom gives from his innermost self.

The Written Torah and the Oral Torah 2n>2w 7790
19 Byaw 71m

The groom and the bride of the maamar: the Written Torah
rooted in Supernal Chochmah (“heaven”), and the Oral
Torah, which is Malchus, speech and revelation (“earth”).

The most hidden of all hidden 7°°no %57 12°n0

The level above Chochmah, the Supernal Will, before
which Chochmah and Malchus are equal. It is the chuppah
over groom and bride, revealed on the festivals.
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Son and servant 72y 72

The son has no will but his father’s; the servant has his
own will and sets it aside. On Shemini Atzeres the inheri-
tance reaches even the servant, Yaakov.

Inheritance (morashah) nw-n

What an heir receives without toil, and in its essence. The
Torah’s essence comes to every Jew on Shemini Atzeres.

The fallen fruit of Chochmah 7251 m%211

The outer glimmer of the Supernal Wisdom, called “testi-
mony,” as distinct from its essence, the hidden light within
Z’eir Anpin.

Your children, your builders 7°112 — 7°12

The light of Imma received in the Ten Days of Teshuvah
makes Israel “children”; through it, on Shemini Atzeres,
they become “builders,” drawing down the light of Abba.
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SECTION 1 - 11-3

Bride or groom?

3D 0°N02 R ‘171 ¥”H MI5T2 RINA2 K217 At PI0D) .apy° noap *awnin ‘nwn 11 'm2 1n
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“The Torah that Moshe commanded us is the inheritance (morashah) of the congregation of
Yaakov.” (This verse is cited in the Gemara: Berachos, chapter 9, 57a; Pesachim, chapter 3, 49b;
Sotah, chapter 3, 42;
The maamar opens with a verse from Moshe’s final blessing (Deuteronomy 33:4), read in the portion of
V’zos HaBerachah on Simchas Torah. The parenthesis lists where the verse is quoted in the Talmud, Midrash

and Zohar. The Talmudic passage that fits “chapter 3, folio 42” is in tractate Sukkah (42a), where this is the
first verse a father teaches a child who can speak.

w3 .07D 1% »”E RWN 2”2 270 MmN Ma7 .27Y0 37D A’ NIdn 27Y0 K”X KD 17710
°(’2 3793707 271 °.A°D MIPOWIn C1pw° P03

Sanhedrin, chapter 11, at the end of 91b; Makkos, chapter 3, at the end of 23b; [in Midrash]
Rabbah: Terumah, at the end of chapter 33; Tisa, chapter 40; Tzav, chapter 9; in Shir HaShirim
[Rabbah] on the verse “Let him kiss me with the kisses of his mouth”; Zohar II, Yisro, 83b.)
The list continues. In Sanhedrin 91b the verse teaches that the Torah is the inheritance of every Jew, so that
withholding a teaching from a student is like robbing him of his inheritance; in Makkos 23b the word

“Torah” is counted as 611 in gematria, the commandments given through Moshe. The Midrash and Zohar
passages build on the same verse.

OW 71N °N1372 11791 7195 *P1 IMNAW T07IRD XX WIN 2PN PR 70w 0°1oDa PR MM
'y

Now, our Sages, of blessed memory, said in Pesachim there: “Do not read morashah (inheritance)
but me’orasah (betrothed),” for the Torah is called a bride; and so it is in Rabbah, Terumabh, there.
And this needs to be understood,

The Talmud reads morashah, “inheritance,” as if it were me’orasah, “betrothed”: the Torah is betrothed to

the Jewish people. That makes the Torah the bride and Israel the groom. The Alter Rebbe now raises a diffi-
culty with this picture.
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for our Sages, of blessed memory, said in the Mishnah at the end of chapter 4 of Taanis: “‘On the
day of his wedding’ — this is the Giving of the Torah.” And the meaning of “on the day of his wed-
ding” implies that the Community of Israel is called the bride; and if so, the Torah is called the
groom.

The Mishnah applies “the day of his wedding” (Song of Songs 3:11) to the Giving of the Torah at Sinai. If

Israel is the bride in that wedding, the Torah, which Israel receive, would be the groom. So the two teachings
seem to contradict each other.

01°2 7777 77107 1IN 10 102 ROWn 7w 791% Swn ARI2N 9750 IR 970 M373 90 NiK 1)
.2720 7272 7702 77N ADNn

(It is true that in Rabbah, on the portion of Acharei, at the end of chapter 20, a parable is set out of
a king who was marrying off his daughter, etc.: “His daughter — this is the Torah,” as it is written,

“on the day of his wedding”; and so it is in the portion of Bamidbar, at the end of chapter 2.

In a parenthesis the Alter Rebbe first notes the other side: the Midrash tells a parable of a king marrying off
his daughter, and the daughter is the Torah. There the Torah is clearly the bride.

L2911 X7 102 R°AW 7790 TN O PRIWSW 13997 ANNM 012 992 03T 970 1780 IR

If so, according to this one may say that in the meaning of “on the day of his wedding” as well,
Israel is the groom, and the Torah, which is His daughter, is the bride.

On that reading, even “the day of his wedding” could mean that Israel is the groom and the Torah, G-d’s
daughter, is the bride, which would agree with “betrothed.”

97y SPWICDTIY 1997 O PRIWOW 13977 ININM 0192 DT 973 YRwn SNOIT 11532 NnRa IR
9002 RNP%onmn RIM 90 19 $2apnD KRBT 1NN 10 anRIpR 830 °R3 21000

But in truth, in several places it is also implied that the meaning of “on the day of his wedding” is
that Israel is the bride, as Rashi explains on the verse “G-d came from Sinai”: “He went out toward
them, etc., like a groom who goes out to greet the bride”; and this is from the Mechilta on the por-
tion of Yisro.

But other sources plainly make Israel the bride at Sinai. Rashi on “G-d came from Sinai” says that G-d went

out to meet the people like a groom going out to greet his bride, and Rashi takes this from the Mechilta on
the portion of Yisro.
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And so it is also implied in Rabbah, Naso, chapter 12: “‘On the day of his wedding’ — this is Sinai; it
was awedding, as it is said, ‘And sanctify them today, etc.”” —which implies that Israel are the ones
who receive the kiddushin. And see Zohar II) (58a, 84a, 22a), [and Zohar] III (61b), on the subject of

“with the crown with which [she]| crowned [him],” etc.

The Midrash on Naso also calls Sinai a wedding, reading “sanctify them” (vekidashtam) as kiddushin, the be-
trothal that the bride receives. The Zohar passages he cites discuss “the crown with which his mother

crowned him” from the same verse in Song of Songs.

0°%707 WM .10 999K 17apn XOp MRIPn WY 19972 97K XK JI1NK1 270 N1272 0A
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Also in Rabbah, at the end of Va’eschanan, it says: “Rabbi Berechyah said: In ten places the Holy
One, blessed be He, called Israel ‘bride,’ etc.” And some resolve [this by saying] that in relation to
the Holy One, blessed be He, Israel is called the bride,

The Midrash counts ten verses that call Israel a bride. Some resolve the contradiction by distinguishing rela-
tionships: toward the Holy One, blessed be He, Israel is the bride.

0°331 ONR WK 131 0522 "INR 17NN KDY PI0aT WIB wY VY 1NN DRIAWS P31 17NN 223
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and in relation to the Torah, Israel is called the groom. And in this way one can interpret the verse,
“And you shall not wander after your heart, etc., after which you go astray, so that you will remem-
ber, etc.”

Toward the Torah, however, Israel is the groom. The Alter Rebbe shows that this reading fits the verses of tz-
itzis (Numbers 15:39-40).
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Meaning: through “you shall not wander,” you will not be in the state of a zonah [a faithless
woman], G-d forbid, but rather [in the state of] “and your desire shall be to your husband,” [and]

“on that day you shall call [Me]| ‘my Husband.’”

“You shall not wander” means being a faithful wife to G-d, whose desire is for her husband alone and who
calls Him “my Husband” (Genesis 3:16; Hosea 2:18). This is the “bride” side of Israel’s relationship to G-d.
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That is, that they be in the state of a bride (kallah) in relation to the Holy One, blessed be He, to be
[in the state of] “my soul longs, even pines (kalsah)” [and] “my flesh and my heart pine away
(kalah)”; then, “so that you will remember (tizkeru)” — that you will be in the state of males
(zecharim) and givers in relation to the Torah. And this is “and you shall do all My

commandments.”

Being a bride toward G-d means utter longing for Him; the Hebrew kalsah and kalah, “pine away,” echo
kallah, “bride” (Psalms 84:3; 73:26). Toward the Torah, though, Israel are zecharim, “males,” read into

tizkeru, “you will remember”: the givers, who act upon the Torah by doing its mitzvos.
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Yet even so, this does not sit well with the saying “Three bonds are bound one to the other: the Holy
One, blessed be He, the Torah, and Israel,” in Zohar III, the portion of Acharei (73a), which implies

that Israel receive from the Torah; and if so, the Torah is the groom, the one who gives, etc.

The Zohar’s “three bonds” links Israel to G-d through the Torah, which suggests that Israel receive from the
Torah. In that case the Torah is the giver, the groom, and the first resolution does not hold.
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And so, too, it is implied by the saying of our Sages, of blessed memory, in the first chapter of
Berachos (folio 6b), concerning one who gladdens the groom, that through this he merits the

Torah, which was given

A second difficulty comes from the Talmud: one who brings joy to a groom merits the Torah.
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with five voices — which implies that it is measure for measure, because the Torah is called a
groom, and of it too “five voices” is written. And although one could deflect [this proof], neverthe-
less, here it will be explained with a more ample resolution.

The Torah was given with five “voices” (the word kolos appears five times at Sinai), matching the five “voices”

of the wedding blessing. That reward is measure for measure only if the Torah itself is a groom. The Alter
Rebbe grants that this proof could be deflected but promises a fuller answer.
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This will be understood by first introducing the matter of erusin (betrothal) and nisuin (marriage),
and what connection this has to the Torah. Now, erusin is when the groom gives the bride the ring
of kiddushin,

Jewish marriage has two stages: erusin (betrothal, also called kiddushin), made when the groom gives the
bride a ring, and nisuin (marriage proper), under the chuppah. The Alter Rebbe will map these two stages
onto the Torah.
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and through this he draws to her a small measure of life-force, so that she becomes mekudeshes, a
term meaning “set apart” for him, as it is said: “Behold, you are consecrated to me.”

Through the ring the groom gives the bride only a small measure of his life-force, enough to make her
mekudeshes, “set apart” for him. This limited, outward giving will be the key to what “betrothal” means with
regard to the Torah.

SECTION 2 - 14

Heaven and earth: the two Torahs
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And similarly Above: there is the Written Torah and the Oral Torah, and they are called heaven and

earth, as will be explained. For the Oral Torah is the explanation of the Written Torah,

The human picture of betrothal is now applied to the Torah above. The Written Torah and the Oral Torah are

called “heaven” and “earth,” and the Oral Torah is first described as the explanation of the Written Torah.

DYW $17°0 572WnN 17D D5 wIDNRY RN DUYAWNT P NIZAN SVID VT WIDN 1R 372wN32 0
DWHI DOWITPD K127 DOWY WO M7INAW 9271 137 9D

since in the Written Torah the details of the mitzvos are not clearly spelled out; only the Oral Torah
clarifies and explains all the details of the Written Torah. As is known, on each and every matter in
the Torah there are six hundred thousand interpretations in pshat (the plain meaning),

The Written Torah states the mitzvos briefly; how they are actually done is spelled out only in the Oral Torah.

The Alter Rebbe adds the known teaching that every matter in the Torah has six hundred thousand interpre-
tations on the plain level (pshat).
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and likewise in remez (allusion) and in drush (homiletic interpretation), and likewise in sod (the
esoteric meaning); and these are four times six hundred thousand. (See on the subject of pshat, re-

mez, drush and sod in the Ramaz on the portion of Bereishis

The same number holds on each of the four levels of interpretation: pshat (plain meaning), remez (allusion),
drush (homiletic reading) and sod (the esoteric meaning), often called PaRDeS. The Ramaz, Rabbi Moshe
Zacuto’s commentary on the Zohar, discusses these four levels.
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(folio 4b and folio 5a), and at the beginning of the portion of Shemini.) Therefore the Oral Torah is

called the level of Malchus, as in the saying, “Malchus is the mouth, the Oral Torah,” etc.

Because the Oral Torah reveals and expresses what is hidden in the Written Torah, it corresponds to
Malchus, the Sefirah of expression and speech. The Tikkunei Zohar says: “Malchus is the mouth, and we call
it the Oral Torah.”
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That is, the level of speech, which comes out into revelation at the level of speech, as our Sages, of
blessed memory, said: “‘The word of G-d’ — this is halachah” (Shabbos 138b),

Malchus is speech that comes out into the open. The Sages call halachah, the practical ruling of the Oral
Torah, “the word of G-d”: it is G-d’s speech in revealed form.

M9%n 1Y aneoy 0°%apn onw vy anvoy 19197 Sna 000%wnnt an DRIAY™ CNuDY T9n N2
219 %1951 975y oown 0w wUno oone

and “the word of the king is sovereign.” And Israel are the ones who draw the level of kingship
down upon themselves, by accepting upon themselves the yoke of the kingdom of Heaven, as it is
written, “You shall surely set a king over yourself, etc.”

A king rules by his word, so speech and kingship go together. Israel draw G-d’s kingship upon themselves
when they accept the yoke of Heaven, as in the commandment to set a king over oneself.
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But all this concerns the mitzvos of the Torah, which in the Written Torah are not clearly spelled
out, and in the Oral Torah come into revelation, four times six hundred thousand [interpretations]
on each and every matter.

This revealing role of the Oral Torah applies to the mitzvos, whose details are hidden in the Written Torah
and fully laid out in the Oral Torah.
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But there are, besides, the cantillation marks, vowels, crowns and letters (ta’amim, nekudos, tagin,
osiyos) of the Written Torah, that is, the form of the letters, which is a law given to Moshe at Sinai
(so it is in the Rulings of the Maharai, section 45), for [the letters] are invalidated by a change in
their form, in the manner of what our Sages, of blessed memory, said: “‘And even one letter holds
them back’ — this was needed only
But part of the Written Torah is never unpacked by the Oral Torah: the cantillation marks, vowels, crowns
and letters (the Hebrew acronym is TaNTA), including the exact shapes of the letters, which are a law given

to Moshe at Sinai. A Torah scroll with a letter whose shape is changed is invalid, as the Talmud says in
Menachos.
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for the thorn of the yud, etc.” And each and every form alludes to myriads upon myriads of worlds,

as is known; and also the cantillation marks, the vowels, the crowns, etc.,

The Talmud says even the tiny “thorn” of a yud is essential. Each letter-shape alludes to countless worlds,
and the same is true of the cantillation marks, vowels and crowns.
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none of which come into revelation at all in the Oral Torah; and they are what are called “hidden
worlds that are not revealed.” (And see what is explained on this in the portion of Emor, in the maa-
mar beginning “And the kohen shall wave them, etc.”)

These aspects of the Written Torah are never revealed in the Oral Torah; the Tikkunei Zohar calls such levels

“hidden worlds that are not revealed.” The Alter Rebbe refers the reader to his maamar on the portion of

Emor for more on this.
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Now, the Written Torah is rooted in the level of Supernal Chochmah, for “the Torah comes forth
from Chochmah,” which is called the Supernal Sea, for “He is wise, but not with a knowable wis-
dom,” which is at the level of the Infinite One (Ein Sof), etc.

Now he turns to the root of the Written Torah: Supernal Chochmah, from which, the Zohar says, the Torah

comes forth. Supernal Chochmabh is called the “Supernal Sea” because it is vast and boundless, one with the
Infinite One (Ein Sof), “wise, but not with a knowable wisdom.”
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And from there the Written Torah was drawn down; and therefore the Written Torah is called
shamayim, “heaven,” meaning sham mayim, “there is water,” for it was drawn down from the level
of Supernal Chochmah. (And see what is explained in the portion of Yisro, in the maamar begin-
ning “And all the people saw.”)

The Talmud reads shamayim, “heaven,” as sham mayim, “there is water.” The Written Torah is called “heav-

en” because it flows from the “sea” of Supernal Chochmah; the text refers to the maamar “And all the people
saw” in Torah Ohr, Yisro.
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But it is only a mere glimmer; and therefore there are the twenty-four books of the Torah, called
kad (twenty-four), which is, by way of analogy, like drawing a kad, a pitcher, of water from the great

sea, which is only a tiny bit compared to the great sea.

Yet the Written Torah holds only a glimmer of that sea. Scripture has twenty-four books, and twenty-four is
written 77, spelled like kad, “a pitcher”: a pitcher of water drawn from the ocean, a tiny amount compared
with the sea itself.
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So too, all twenty-four books of the Torah are only a mere glimmer from the level of Supernal

Chochmah. (And see what is explained on the verse “And I will make your windows of kadkod,” kad

kad, twenty-four twenty-four, etc.)

All of Scripture, then, is only a glimmer of Supernal Chochmah. Isaiah’s “windows of kadkod” (kad kad,

“twenty-four twenty-four”) is explained elsewhere along the same lines.
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And even this is only from the level of the back (achorayim), as it is written, “with her pitcher
(kadah) on her shoulder”: the shoulder is the level of the back. And this is “and He shone forth
from Seir to them.”

Worse still, the glimmer comes only from the “back” (achorayim) of Chochmabh, its external side, not its

face. Rivkah carried her kad, her pitcher, “on her shoulder,” and the shoulder is on the back. The same idea
is found in “He shone forth from Seir.”
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Seir is related to se’aros, hairs: that is, by way of analogy, the hairs that grow out from the head,
into which only a very small glimmer [of life] is drawn, so much so that one feels no pain at all
when a hair is cut, as is known, because

Seir is read as se’ar, “hair.” Hair grows from the head but receives so little of its life that cutting it causes no
pain.
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they are very external. So too, the whole level of the Written Torah, as it is clothed in our physical
Torah, is only the level of the back and the outer dimension of Supernal Chochmah, and is called
the level of hairs; yet within the hairs there shines a glimmer from the level of Supernal Chochmah.

So too, the Written Torah as it is clothed in our physical scroll is only the back and outer dimension of
Supernal Chochmah, like hair. Still, within that “hair” a glimmer of Supernal Chochmah shines.
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And this is the yud inside 9°y¥ (Seir). And this is “and He shone forth from Seir”: se’ar (hair) [and]
yud, etc. (See Likkutei Torah, beginning of Toldos.) “And He came (ve’asa) from the myriads of ho-
liness”: asa means “came,” only it is in the language of the Targum, which is the level of the back,
etc.

The word 7°y® (Seir) is se’ar, “hair,” with a yud inside it; the yud, the letter of Chochmah, stands for the glim-

mer of Chochmah within the hair. The Aramaic word asa, “came,” in the next phrase also points to the

“back,” because translation (Targum) is an outer form of the holy tongue.
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That is, when it comes into revelation in the Oral Torah, which is drawn from the Written Torah:
these are the myriads drawn from the level of kodesh, which is the level of Supernal Chochmah,
called kodesh (holiness). [And see on the subject of “from Sinai He came, and He shone forth from

Seir” in the Gemara, chapter 5 of Berachos (33a),

The “myriads” are the countless interpretations of the Oral Torah, drawn from the Written Torah, whose root
is Supernal Chochmah, called kodesh, “holiness.” The bracket then lists the Talmud and Midrash on “from
Sinai He came and shone forth from Seir”; the Talmud’s first chapter of Avodah Zarah tells how G-d offered
the Torah to other nations first.
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and the beginning of [the chapter| Lifnei Eideihen (2b); Rabbah, Naso, beginning of chapter 11
(243a), [and] chapter 14, on the offering of the eleventh [day]|

The list of sources continues: the opening of Avodah Zarah and the Midrash on Naso, on the offerings of the
princes.
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(beginning of column 4); Shir HaShirim [Rabbah], on the verse “He made a palanquin”; in Eichah
[Rabbah], on the verse “I am the man”; Zohar II, 131a; III, 192.]

The list ends with the Midrash on Song of Songs and Lamentations and with passages in the Zohar.

SECTION 3 - 15-8

Betrothal: fire, children and builders
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2. Now, the drawing down from the Written Torah, which is the level of Chochmah, to the level of

the Oral Torah, which is the level of Malchus — there being no comparison [between them], etc. —

Section 2 opens. Chochmah (the source of the Written Torah) and Malchus (the Oral Torah) are so far apart
that no direct flow from one to the other is possible.
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is impossible except through gevuros and tzimtzumim (restraints and contractions), to contract
the light drawn from the level of Chochmah, etc. And this is “from His right hand, a fiery law (esh
das), etc.”

The bridge is restraint: gevuros and tzimtzumim, powers that contract and limit the light of Chochmah so

that it can be received below. Moshe’s blessing calls the Torah esh das, “a fiery law,” from G-d’s right hand.

0° N2 RIAW 0°72 7110 DIXNE n2 RIAW WK 57y 2”2wnn 72wniw 9”yawn °na Rw 0”7
13 71191 WRM LYWHNI? 0O Yauw 0o 71197 WRI YAOW 113 7RI

Das (law), which is the level of the Oral Torah, is drawn from the Written Torah through fire, which
is the level of tzimtzum: a contracting of the water, which is the level of the sea of Chochmabh; just
as it is the nature of fire to contract water, for the nature of water is to spread out, and fire contracts

[it], etc.,

Das, “law,” is the Oral Torah, and it comes from the Written Torah by means of “fire.” Chochmah is like wa-
ter, which by nature spreads without limit; fire is the force that contracts it, so the boundless sea of
Chochmah is “condensed” into defined laws.
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as in the saying, “It congeals by wind and is pressed by fire.” [And see in the Gemara, Beitzah
(25b); and see further on the subject of “from His right hand, a fiery law” in the Gemara, Berachos
(62a), Yoma (53b),

The Zohar’s image “it congeals by wind and is pressed by fire” describes how something fluid is given firm
form. The bracket then begins a list of places in the Talmud, Midrash and Zohar that discuss “a fiery law.”
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Sotah (end of 4b); Rabbah, Ki Sisa, chapter 41 (155d); Vayikra, beginning of chapter 4 (169a); Naso,
beginning of chapter 12 (246d); Shoftim (295c); end of Matos;

The list continues with further Talmudic and Midrashic passages on the verse.
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Shir HaShirim [Rabbah], on the verse “To my mare”; end of “His head is finest gold”; Koheles [Rab-
bah], end of “What has been”; Zohar I, 243a; II, 81a, 84a;

More passages are listed in the Midrash on Song of Songs and Koheles and in the Zohar.
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[I1,] 135a, 166Db; 111, 176a, 182a.] But who are the ones who arouse the fire Above,

After the list closes, the Alter Rebbe asks what sets this fire above in motion: who causes Chochmah to be
contracted into the Oral Torah?
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so that there be contraction and tzimtzum in the level of Supernal Chochmah? It is the souls of
Israel, through the level of “flashes of fire” from below, in self-nullification (bittul) of the will; and
through this they arouse Above as well the level of fire, which is the level of gevuros and
tzimtzumim.

The answer is the souls of Israel. When a person sets aside his own will before G-d, a fiery yearning burns in

him, the “flashes of fire” of Song of Songs, and this fire below arouses the corresponding fire above, the con-
tracting forces that shape Chochmah into Oral Torah.
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This is like the fire on the altar: although fire came down from Above, it is a mitzvah to bring [fire]
from an ordinary source, as it is written, “And the sons of Aharon the kohanim shall put fire on the
altar.” The altar is the collective of the souls of Israel, each of whom slaughters his [evil] inclina-
tion, so that there be subjugation and transformation (iskafya and is’hapcha), etc.
The Talmud teaches that although fire descended from heaven onto the altar, there is still a mitzvah to bring
ordinary, human fire. The altar stands for the souls of Israel, each of whom “offers up” his own evil inclina-

tion, first subduing it (iskafya) and then transforming it (is’hapcha). The Kehot note points out that the verse

reads “the kohen,” not “the kohanim,” as the text quotes it correctly further on.
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It is like the bulls they used to offer upon the altar, a beast, to go up on high; so too in every soul of
Israel, that there be self-nullification and subjugation of the animal soul through “flashes of fire,”
and through this they arouse the fire Above, etc.

Offering a bull, an animal, on the altar parallels subduing the animal soul through fiery devotion. That inner
fire is what calls forth the fire above.
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But the arousal of the level of “flashes of fire” in every soul of Israel was through Aharon, as it is
written, “And the sons of Aharon the kohen shall put fire, etc.”

The power to kindle this fire in every Jew came through Aharon the kohen, whose sons placed the fire on the
altar.
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(Vayikra 1:7). (And see what is explained in the maamar beginning “And it shall be for you as
tzitzis,” regarding “This one shall be called ishah (woman), for from ish (man) she was taken”:
[ishah is] esh (fire) [and] hei; for from ish, esh [and] yud, she was taken.) So too it is written, “And
His right hand embraces me,” which is the level of the drawing down of the encompassing lights
(makifim), drawn down on Sukkos, so that there be “embraces me.”
The Alter Rebbe refers to another maamar where ishah (woman) and ish (man) are both read as esh, fire,
with a hei and a yud added; the fire is shared by both. He then adds a second source of strength: “His right
hand embraces me,” the encompassing lights (makifim) that are drawn down on Sukkos.
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Just as one embraces a person and does not let him turn backward, so too the drawing down of the
encompassing lights from Above becomes a power for every soul of Israel to subdue the sitra
achra, etc.

An embrace holds a person so that he cannot turn away; so too the encompassing light of Sukkos surrounds
each Jew and gives him the strength to subdue the sitra achra, the side opposed to holiness.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 46



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 2 2Py° nb.‘lp aWRI AW 119 X N

19 09%PYX °119 SONR 0°12 W0 PAw° 0 7712 %10 #297313 ROX 232 2PN DR

And this is “Do not read banayich (your children) but bonayich (your builders), etc.” “Your chil-
dren” are Israel, as it is written, “You are children to G-d your G-d, etc.”

]

The Talmud reads Isaiah’s banayich, “your children,” as bonayich, “your builders.” The Alter Rebbe ex-
plains why Israel as “children” become “builders.”
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For “a son is his father’s leg”: that is, like the leg, which is utterly nullified to the head and has no

other will at all. So too, the son has no other will at all; he only does his father’s will.

The saying “a son is his father’s leg” means that a son is as completely at one with his father as a leg is with
the head: the leg has no will of its own and simply does what the head wants.
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Not so the servant: he has another will as well, only he sets his will aside. Therefore the son is called

“his father’s leg,” etc.

A servant, by contrast, has a will of his own and only sets it aside to obey. The son has no separate will at all;
this is the difference between the two kinds of service that returns later in the maamar.
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(And see what is explained on this in the maamar beginning “A song of ascents: From the depths.”)
So too Above: the collective of the souls of Israel, when they are in the state of complete nullifica-
tion of the will, as it is written, “And besides You I desire nothing, etc.,”

The Alter Rebbe points to his maamar “A song of ascents: From the depths” for more on this. The souls of
Israel are “children” when they want nothing besides G-d, as the Psalmist says.

D°P0aw AX Pa77 Swnd 0°12 0owYI T 070 DY SR 10 0°12 IRAPI DO ANR 1187 OnD PRY
.onR ahynbyy oynY avntn wRIT DR 0°3°77 O 17Oy wRAT? 1°9ona

so that they have no other will at all, are called children, etc.; and then, through this, they become
builders. As in the analogy of the leg: although [the legs] are utterly nullified to the head, neverthe-

less they carry the head from below to above and from above to below.

Having no will of their own, they become “builders.” Legs are wholly subordinate to the head, yet they are

what carry the head from place to place, up and down.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 47



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 2 2Py° nb.‘lp aWRI AW 119 X N

RITW WX DR 0°3°0nn1 0°9°971 0w 0°312 DOWYI 0232 °Paw 11300 21072 Y 7wl 1990 57nd
YRS Tuntn Tunk aYRth WRA PIY Y70 N2

So too the collective of the souls of Israel, called children through the nullification of the will, be-
come builders: they carry and draw the head, which is the level of Supernal Chochmah, called the
head, from above to below and from below to above;

So too the souls of Israel, by their total self-nullification, “carry” the Head, Supernal Chochmah, drawing it

down and raising it up.
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that is, to raise the level of the Oral Torah, which is the level of Malchus, called the bride, to the lev-
el of the Written Torah, which is Supernal Chochmah, called the groom.

Raising means lifting the Oral Torah (Malchus, the bride) up to the Written Torah (Supernal Chochmah, the
groom). Israel’s role is to bring the two together.
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And likewise to draw down from above to below, from the level of the Written Torah to the level of
the Oral Torah, etc. And this is why the Oral Torah is called me’orasah, “betrothed”:

Israel’s service works both ways: raising the Oral Torah up and drawing the Written Torah down into it. This
is why the Oral Torah is called me’orasah, “betrothed.”
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for it is the level of the bride, to whom the groom gives the ring of kiddushin, and through this he
draws life-force to her, so that she becomes mekudeshes, a term meaning separation and setting

apart for him.

It is the bride, and the groom’s ring draws life-force to her and makes her mekudeshes, “set apart” for him.
The human picture of paragraph 3 is now applied to the Torah.
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So too it is written, “These are the commandments which a person shall do and live by them”: that
is, they draw life-force to the level of the Oral Torah,

The verse “which a person shall do and live by them” is read as “give life to them”: by doing the mitzvos,
people draw life-force into the Oral Torah. The Kehot note observes that the verse in Leviticus does not actu-
ally begin “These are the commandments.”
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which is the level of Malchus, the level of the bride, to raise her upward to the level of the Written

Torah, which is the level of Supernal Kodesh, the level of Supernal Chochmah.

The life-force given to the Oral Torah (Malchus, the bride) raises her to the Written Torah, Supernal Kodesh,
which is Supernal Chochmabh.
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And this is me’orasah, etc.: that the level of the Oral Torah, called the bride, is betrothed and con-
secrated to the level of the Written Torah, the level of Supernal Chochmah, which is the level of the

groom, as explained above, through the life-force drawn to her, as explained above.

This sums up the reading of me’orasah: the Oral Torah, the bride, is betrothed to the Written Torah,
Supernal Chochmah, the groom, through the life-force drawn into her.
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And this is like the level of erusin, in which the groom gives the bride the ring. And because Israel
draw down the kiddushin, they are therefore called the groom in relation to the Oral Torah, which
is called the bride.

This answers the question of the opening: because it is Israel who draw down the kiddushin through their
service, they are the groom in relation to the Oral Torah, the bride.
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SECTION 4 - 19-11

Marriage: the chuppah of the festivals
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3. But all this is the level of erusin, which is in the outer dimension alone: the groom, who is the
level of the Written Torah, draws life-force to the bride, who is the level of the Oral Torah, in the

outer dimension.

Section 3 opens with a limitation: all that has been described is only betrothal, a connection on the outer
level. What reaches the Oral Torah is only the external flow of the Written Torah.
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But in order that there be drawn from the level of the groom to the bride from the inner dimension
of the Written Torah, for this there must first be the level of nisuin; for after erusin comes the level

of nisuin.

For the inner dimension of the Written Torah to flow into the Oral Torah, there must first be marriage

(nisuin), the second stage that follows betrothal.
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That is, the level of the chuppah, where the groom and the bride both stand under the chuppah,
and the chuppah surrounds them both. And this is what we say in the Yom Tov prayer, “Vehasi’enu”
(“bestow upon us”), which is the level of nisuin (marriage) of the groom and the bride. For

Marriage is made under the chuppah, which surrounds groom and bride together. The festival prayer’s “Ve-

hasi’enu” (“bestow upon us”) shares its root with nisuin, marriage, and so the festivals are a time of
“marriage.”
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it was explained above that the level of erusin is that the level of the Oral Torah, which is the level of
Malchus, called the bride, receives from the glimmer of the level of Supernal Chochmah, which is
the level of the Written Torah, called the groom, called heaven, which is the level of the sea of
Chochmabh.

A recap: in betrothal the Oral Torah (Malchus, the bride) receives only a glimmer of Supernal Chochmah
(the Written Torah, the groom, “heaven,” the sea of Chochmah).
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But there is yet [a level] higher than Chochmah, which is called “the most hidden of all hidden,”
which is the level of “He made darkness His hiding place,” so much so that the level of Chochmah

is considered

But there is a level higher than Chochmah, which the Zohar calls “the most hidden of all hidden” and the
Psalmist describes as “He made darkness His hiding place.” Compared to it, even Chochmah is only a small
glimmer.
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only a mere glimmer, and is considered physical asiyah (making) in relation to the level of “the

most hidden of all hidden” mentioned above, as it is written, “You made them all with Chochmah,

”»
.

etc

Next to that hidden level, Chochmah counts as mere physical “making”; this is why the Psalmist says, “You
made them all with Chochmah.” From that height, Chochmah and Malchus stand on the same plane.
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And there, the level of Supernal Chochmah, which is the level of the groom, and the level of
Malchus, which is the level of the bride, are both entirely equal, since the level of Chochmah too is

considered physical asiyah.

At the level of “the most hidden of all hidden,” Supernal Chochmah (the groom) and Malchus (the bride) are
completely equal, because from that height even Chochmah counts only as physical “making.”
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Therefore this level is called the level of the chuppah: just as the chuppah surrounds the groom
and the bride equally, so too the level of “the most hidden of all hidden” mentioned above is the
level of an encompassing [light] over the level of Supernal Chochmah and the level of Malchus

equally.

This is why that level is the “chuppah”: the wedding canopy covers groom and bride alike, and this hidden
level encompasses Chochmah and Malchus alike. An encompassing light (makif) is one that relates to every-
thing beneath it equally.
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And this is “Vehasi’enu,” which is the level of nisuin of the groom and the bride: after the level of
erusin, in which the bride is raised to the level of the groom, afterward both of them are raised to

the level of the chuppah mentioned above.

Now the two stages are clear. In betrothal the bride is raised to the level of the groom; in marriage both are
raised together to the chuppah, and this is what the festival prayer’s “Vehasi’enu” asks for.
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(And see what is explained on the subject of the chuppah on the verse “For over all the glory, a
canopy,” and in the maamar beginning “And as the groom rejoices over the bride.”)

The Alter Rebbe refers to two other maamarim on the chuppah, one on Isaiah’s “For over all the glory, a
canopy (chuppah)” and one on “As the groom rejoices over the bride.”
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And this is why we say on the festival, “the season of our rejoicing”: this is the level of joy through
the revelation of the level of “the most hidden of all hidden” mentioned above, where above and

below are truly equal.

The festivals are called “the season of our rejoicing” because on them this hidden level, at which high and
low are equal, is revealed. Joy comes from that revelation.
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It is like the analogy of the king’s rejoicing: at the time of the celebration the king goes out from
concealment to revelation, and reveals himself and lowers himself to all the ministers and servants

equally.

At a celebration a king comes out of his seclusion and shows himself to everyone, ministers and servants
alike, stepping down to their level. So too at the chuppah, the hidden level reveals itself equally to all.
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So too the level of the chuppah mentioned above is the level of joy. (And see what is explained on
the subject of joy in the maamar beginning “On the day of Shemini Atzeres,” regarding “Who sanc-
tified us, etc., as You swore, etc.”)

The chuppah, then, is joy. The text points to another maamar on joy, on the Shemini Atzeres prayer.
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And this is “As You desired and said, etc.”: “You desired” means the level of the Supernal Will,
which is the encompassing [level] mentioned above; and because “the end of the deed was first in
thought,” [and] “their end is wedged
The festival prayer says “as You desired and said to bless us.” “You desired” refers to the Supernal Will, the
encompassing level above Chochmah; and the well-known phrase “the end of the deed was first in thought”

(from the Lecha Dodi hymn) together with Sefer Yetzirah’s “their end is wedged in their beginning” teaches
that the highest level is bound to the lowest.
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in their beginning,” therefore we say “As You desired, etc.” And “said” means that it then comes
from concealment into revelation, at the level of saying and revelation, as mentioned above, since

“their beginning is wedged in their end.”

So “You desired” is the hidden Will, and “said” is its coming out into revelation, like speech. Because begin-
ning and end are joined, the highest Will is revealed at the lowest level.
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And this is “As You desired and said, etc., to bless us”: that is, that there be an added blessing and
revelation, as mentioned above, [of] “the blessing of Your appointed festivals.”

“To bless us” is the extra blessing and revelation that the festivals bring, “the blessing of Your appointed
festivals.”
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Now, on all three pilgrim festivals we say “Vehasi’enu” and “the season of our rejoicing,” because
on all the festivals there is the level of the revelation of “the most hidden of all hidden” mentioned
above.

On all three pilgrim festivals (Pesach, Shavuos and Sukkos) the prayers include “Vehasi’enu” and “the sea-
son of our rejoicing,” because on each of them the hidden level of the chuppah is revealed.
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And this is why they are called regalim (literally, “feet”): for even the feet, which are the lowest lev-
el and rung, are raised and ascend equally with the head, since there above and below are truly
equal, as mentioned above. And they are divided into three festivals,

The festivals are called regalim, “feet.” On them even the feet, the lowest level, are raised to be equal with

the head, because at the level of the chuppah high and low are the same. They are three, for a reason given
next.
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which are the level of the three lines, right, left and middle, which are Torah, avodah (divine ser-
vice) and gemilus chassadim (acts of kindness); Torah is the level of the middle line, which “runs
through from end to end.”
The three festivals match the three “lines” of the Sefiros: right, left and middle, which correspond in man’s
service to Torah, avodah (prayer and divine service) and acts of kindness, the three things on which the

world stands. Torah is the middle line, which “runs through from end to end” like the central bar of the
Mishkan.
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(And see the maamar beginning “A psalm, a song for the dedication of the House,” and see
Likkutei Torah, end of Tisa, in the maamar beginning “The mitzvah of appearing on the three festi-
vals.”) Now, all this is on all three festivals, which are the level of nisuin.

The Alter Rebbe refers to two further maamarim on the festivals. All three festivals, he concludes, are “mar-

riage,” the chuppah.
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But Shemini Atzeres is the matter of the union of groom and bride after the chuppah, in which the

groom gives to the bride from the inner dimension. And see Zohar I, Vayigash (208b).

Shemini Atzeres goes further. After the chuppah comes the union of groom and bride, in which the groom
gives from his innermost self; so on Shemini Atzeres the inner dimension of the Written Torah flows into the
Oral Torah.
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So too Above: after the groom and the bride, which are the level of the Written Torah and the Oral
Torah, both ascend to the level of “the most hidden of all hidden,” etc.,

Applied above: first the Written Torah and the Oral Torah, groom and bride, both rise to “the most hidden of
all hidden.”
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mentioned above, which is revealed over them, then afterward the flow is drawn from the level of
the inner dimension of the Written Torah to the level of the Oral Torah, which is the level of
Malchus of Atzilus.

Once that level is revealed over them, the inner flow of the Written Torah comes down into the Oral Torah,
which is Malchus of Atzilus, the lowest Sefirah of the highest world.
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And then, as a matter of course, it is drawn afterward from the level of Malchus to Beriah, Yetzirah
and Asiyah, so that there be revelation below in each and every one of Israel, through their accept-
ing upon themselves the yoke of the kingdom of Heaven and drawing this level upon themselves.

And see what is explained at the end of the maamar beginning “On the eighth day he sent.”

From Malchus it then flows naturally down into the lower worlds of Beriah, Yetzirah and Asiyah, and is re-
vealed in every Jew who accepts the yoke of Heaven. The text refers to the end of its maamar “On the eighth
day he sent.”

SECTION 5 - 112

An inheritance for the servant
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That is, even one who is not at the level of a son, which is the level of complete nullification of the
will, having no other will at all,

The flow of Shemini Atzeres reaches even someone who is not a “son,” who has not reached complete nullifi-
cation of his own will.

YOWT PPwnn? 099100 973 P20 vyl ¥R 710 ra3 Py nhap na XITw 72y °n22 X0
Rakrdairda

but is only at the level of a servant, which is the level of accepting the yoke, in “turn away from evil
and do good” — they too can draw down the flow from Above.
Even a “servant,” whose service is accepting the yoke of Heaven, keeping away from evil and doing good

while still having a will of his own, can draw down the flow from above.
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And this is “The Torah that Moshe commanded us is the inheritance (morashah) of the congrega-
tion of Yaakov.” Morashah is related to yerushah, inheritance: like a person who inherits his father,

who did not toil and labor,

This is the meaning of the opening verse: morashah means inheritance. An heir receives without toil what

his father worked for.
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but it came to him of itself by inheritance, for his father had already prepared it. So too on Shemini
Atzeres there is the level of the descent and drawing down of the flow, in the manner of an inheri-
tance, to every one of Israel (see Sanhedrin, at the end of 91b, and Rabbah, the portion of Tzav,
chapter 9)

On Shemini Atzeres the flow comes down to every Jew as an inheritance, already prepared. The Talmud in
Sanhedrin 91b likewise reads the verse as meaning that the Torah is the inheritance of all Israel.
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who accept upon themselves the yoke of the kingdom of Heaven, even though he is at the level of a
servant, as mentioned above, since it has already been prepared and drawn down from the level of
the Written Torah, which is the level of Supernal Chochmah.

It reaches everyone who accepts the yoke of Heaven, even at the level of a servant, because it has already
been prepared and drawn down from the Written Torah, Supernal Chochmah.
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And this is “the congregation of Yaakov”: that the flow comes even to the level of the heels
(akeivayim), which is the level of a servant. For at first it was drawn only to the level of Yisrael,
which is the level of a son, and afterward it is drawn also to one who is at the level of a servant,
which is the level of Yaakov.

“The congregation of Yaakov”: the name Yaakov contains akev, “heel,” the lowest part of the body, and

stands for the servant. Yisrael, the higher name, stands for the son; the flow that first reached only the “son”
now reaches the “servant” too.
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And this is “It shall be an Atzeres for you”: that it is drawn “for you” specifically. And this is
Simchas Torah, when all are in the joy mentioned above; and for one who is only at the level of a

servant, the joy is all the greater.

“It shall be an Atzeres for you”: “for you,” all of you. This is the joy of Simchas Torah, shared by all; and the
servant, who receives what he could not have reached on his own, rejoices most of all.
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SECTION 6 - 113-15

Yaakov becomes one with Yisrael
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4. (Now, the interpretation of morashah as a term of yerushah, inheritance, can be explained fur-
ther in another way, and it is along the lines of what is said in the Zohar, Emor)

Section 4 opens with a second, deeper reading of morashah as “inheritance,” based on a passage in the
Zohar on the portion of Emor.
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(folio 94), concerning Shabbos: “It is an inheritance of holiness; he inherits it, and not by invita-
tion, etc., like a son who enters the house of his father and mother, etc.” That is,

The Zohar says Shabbos is an “inheritance of holiness”: a Jew receives it not as a guest who is invited but as
a son who comes into his parents’ home by right.
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inheritance belongs specifically to the level of a son, and this is the level of Shabbos. And see there
in the Mikdash Melech, that Shabbos means that Z’eir Anpin, called Yisrael, clothes the very es-
sence of Abba; and this is why it says “an inheritance” in the full sense, for he inherits the essence
of Abba —which is not so on Yom Tov, which is only a glimmer of Abba, [and] is not called an inher-
itance, etc.

Inheritance belongs only to a son. The Mikdash Melech, a commentary on the Zohar, explains that on

Shabbos Z’eir Anpin (the emotive attributes, called Yisrael) takes in the very essence of Abba (Chochmah),

and so “inherits” it; on the festivals it receives only a glimmer of Abba, which is not called inheritance.
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See there; and as is explained elsewhere. And along these lines the matter of inheritance is ex-
plained in the book Me’orei Or, letter yud, section 29. And along these lines one can understand
here the interpretation of morashah: that on Shemini Atzeres all the souls of Israel merit to receive
from the very essence of the level of the Torah;

The Kabbalistic lexicon Me’orei Or explains inheritance in the same way. Applied here, morashah means
that on Shemini Atzeres every Jewish soul receives from the very essence of the Torah, not just a glimmer.
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that is, that even the level of Yaakov becomes truly united with the level of Yisrael, called a son, and
they become truly one, as it is written, “You are children,” so that there be the level of morashah
even for the level of Yaakov, etc.

This happens because on that day Yaakov, the lower level, becomes truly one with Yisrael, the “son.” As they
are one, the inheritance of the son reaches Yaakov too, as in “You are children to G-d.”
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And the matter is [as] it says in Likkutei Torah (on Tehillim, section 78), on the verse “He estab-
lished a testimony in Yaakov, etc.”: that the level of Yaakov receives from the level of “the fallen
fruit of the Supernal Wisdom is Torah,” which is called testimony (edus), for it is not the substance
and essence of the Torah, which is Yesod of Abba,
Likkutei Torah here is the Arizal’s collection (the Kehot note says so). On “He established a testimony in
Yaakov” it teaches that Yaakov receives from the “fallen fruit” of the Supernal Wisdom, which the Midrash

identifies as the Torah: a testimony, not the essence of Torah, which is Yesod of Abba, the channel through
which Chochmah’s essence flows.
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but only a testimony, that is, a mere glimmer, like testimony about a thing, which is not the actual
substance and essence of the thing.

Testimony about something is not the thing itself; it only tells of it. So Yaakov’s level receives only a

glimmer.
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But the Torah that is the essence of Yesod of Abba is in the inner dimension of Z’eir Anpin, called
Yisrael. This is the gist of the words, with a change of wording for added explanation. And so it is
also in Likkutei Torah, the portion of V’zos HaBerachah, on the verse “The Torah that [Moshe]
commanded, etc.”; see there.

The essential Torah, Yesod of Abba, is found within the inner dimension of Z’eir Anpin, called Yisrael. The

author notes that he has paraphrased the Arizal for clarity and that the Arizal says the same on this very verse

in the portion of V’zos HaBerachah.
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And the explanation of the matter is understood from what was explained above on the difference
between the drawing down to the Oral Torah from the outer dimension of the Written Torah — this
drawing down being from the level of the fallen fruit of Chochmah alone, as explained above, and
called erusin — and the drawing down from the inner dimension of the Written Torah to the Oral
Torah,

This fits the earlier distinction. The Oral Torah’s receiving from the outer dimension of the Written Torah is
the “fallen fruit” of Chochmah, and it is betrothal; its receiving from the inner dimension of the Written
Torah is another matter.
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which is the very essence of Supernal Chochmah, hidden in Z’eir Anpin. And see on the superiority
of this level, called the hidden light, in the Ramaz on the portion of Pekudei (folio 220b),

The inner dimension is the very essence of Supernal Chochmah, hidden within Z’eir Anpin; the Ramaz (Rab-
bi Moshe Zacuto, on the Zohar) calls it the “hidden light” and describes its greatness.
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of which it is said, “How great is Your goodness, etc.”; see there. And this level is what is drawn

down and revealed in Malchus of Atzilus on Shemini Atzeres.

Of this hidden light the Psalmist says, “How great is Your goodness, which You have hidden away for those
who fear You.” On Shemini Atzeres it is drawn down and revealed in Malchus of Atzilus, the level of the Oral
Torah.
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As it is said in Zohar III, the portion of Pinchas (folio 214b): “Afterward, on the eighth day, it is the

joy of the Torah, etc., so that all be one, etc., which is Yisrael,” end of quote.

The Zohar on Pinchas confirms this: the eighth day is “the joy of the Torah,” when everything becomes one.
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And the Ramaz explains there that then Malchus receives the light of Chochmah, etc., and the lev-
els of Yaakov and Yisrael become one, etc., end of quote. And see further in the Ramaz (portion of

Emor, folio 104b), in the passage beginning “On the eighth day, etc.”; see there.

The Ramaz explains that on that day Malchus receives the light of Chochmah, and Yaakov and Yisrael be-

come one.

NS 02 1971 5710 3UYnRwa wnn TR 2OwY1 PR 2pY° N2 W APyt NRNp IwIn 11y i
L7259 [IDTIRM KDY RPT ORI PWR WA RIPI 199 LTNINT DALY ONan 0910 0°9apn vl

And this is the meaning of “the inheritance (morashah) of the congregation of Yaakov”: for the lev-
els of Yaakov and Yisrael become truly one on Shemini Atzeres, as explained above; and therefore
below as well, among the souls of Israel, all receive from the level of the essence of the Torah. And

therefore it is called morashah, specifically a term of inheritance, and not only me’orasah.

This is “the inheritance of the congregation of Yaakov”: since Yaakov and Yisrael are one on Shemini
Atzeres, all Jewish souls receive from the essence of the Torah. So the verse says morashah, a true inheri-
tance, and not only me’orasah, a betrothal.
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And along these lines one can interpret what is said in the Zohar, Emor, there: “And this day,

Yaakov is the head of the joy, etc.”

The same idea explains the Zohar’s saying that on this day “Yaakov is the head of the joy”: on Shemini
Atzeres the lower level, Yaakov, is joined to Yisrael and leads the rejoicing.
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And see further on the subject of erusin and nisuin in the explanation on the verse “For over all the

glory, a canopy, etc.,” and at the end of Vayigash.

The text points to other discussions of betrothal and marriage: the explanation of “For over all the glory, a
canopy” and the end of the portion of Vayigash.
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And in the maamar beginning “And I will betroth you to Me, etc.,” and in the maamar beginning “It
is better to take refuge”; and see further on the verse “For the fragrance of your oils, etc.,” and on

the verse “The eyes of all look to You, etc.”

More references: maamarim on “I will betroth you to Me” (Hosea’s verse of betrothal between G-d and
Israel), “It is better to take refuge,” “For the fragrance of your oils” and “The eyes of all look to You.”
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And from there it will be understood that likewise, in a person’s service of G-d, in the service of the

heart, which is prayer, these two levels of erusin and nisuin apply,

From those places one learns that betrothal and marriage also apply to a person’s own service in prayer,
which the Sages call “the service of the heart.”
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for the souls of Israel too are called a bride, etc.; see there. And in the portion of Matos, on the
verse “And if awoman vows a vow in her youth, etc.”

This is because each Jewish soul is also called a bride in relation to G-d. The text adds a reference to a maa-
mar on the vows of a young woman in the portion of Matos.

SECTION 7 - 1116

From teshuvah to Shemini Atzeres
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And according to this, it will be well understood why specifically on Shemini Atzeres the souls of
Israel draw down the level of the union of groom and bride, the Written Torah and the Oral Torah,

which is the matter of bonayich (your builders).

The last paragraph asks why the union of groom and bride, the Written Torah and the Oral Torah, happens
precisely on Shemini Atzeres, and what it has to do with “your builders.”
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And the matter is that this is through the teshuvah of the Ten Days of Teshuvah, [of] “From the
depths I call You,” the depth of the heart: this is the matter of the G-dly arousal being drawn into
the inner dimension and innermost core of the heart; and this level is what is called nisuin in the
service of the heart, [as in] “And you shall know G-d.” And as is explained elsewhere on the verse
It is prepared by the teshuvah of the Ten Days of Teshuvah, which comes “from the depths,” the depth of the
heart, when the G-dly arousal reaches a person’s innermost core. That is “marriage” in the service of the

heart; Hosea’s “you shall know G-d” concludes his verses of betrothal, and “knowing” means intimate

union.
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“When you go out, etc.,” [and] “and you see among the captives a woman of beautiful form, etc.,”
which refers to the soul, until “and afterward you shall come to her and be her husband”: this is the
level of Ne’ilah of Yom Kippur; and in particular, every day, it is the matter of nefilas apayim (fall-
ing on the face),

Another maamar reads the Torah’s law of the “beautiful captive” as a parable of the soul, held captive in the

body. Its last stage, “afterward you shall come to her and be her husband,” is Ne’ilah, the closing prayer of

Yom Kippur; in daily prayer it is nefilas apayim, the prayer said with the face lowered.
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that is to say, this is when the arousal from the greatness of G-d is drawn into the depth of the heart,
as it is written, “With all my heart I have sought You”; that is, to be [in the state of] “To You, G-d, I
lift up my soul, etc.,” the higher teshuvah, etc. And since this is so,

This is when contemplating G-d’s greatness stirs the depth of the heart, “with all my heart I have sought

You,” and the soul is given over entirely, “To You, G-d, I lift up my soul” (the psalm said at nefilas apayim).
This is the higher teshuvah.
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therefore, through this, the souls of Israel have the power to draw down afterward, on Sukkos and
Shemini Atzeres, the level of nisuin as well, and the union of the inner dimension of the Written
Torah with the Oral Torah. And see what is explained on this in the maamar beginning “And as the
groom rejoices over the bride”; see there. And see what was explained above in the interpretation

of “And you shall not wander, etc.,

Because of this teshuvah, Israel have the power on Sukkos and Shemini Atzeres to draw down “marriage”
and the inner union of the Written Torah with the Oral Torah. The text refers to another maamar and back to
its own reading of “you shall not wander ... so that you will remember” at the opening.
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so that you will remember, etc.” And this union is the level of the revelation of the light of Abba,
etc.; and this revelation of the light of Abba is drawn also into all the souls of Israel, as explained

above. And this is “Do not read banayich (your children)

This union is the revelation of the light of Abba (Chochmah), and it reaches every Jewish soul. Now the word-
play of banayich and bonayich is explained in these terms.
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but bonayich (your builders)”: for at first, in the Ten Days of Teshuvah, they received from the light
of Imma, as is known from the matter of “His left hand is under my head,” the left line, Binah,
Gevurah, Hod;

During the Ten Days of Teshuvah the souls received from the light of Imma (Binah). This is the left side, the

line of Binah, Gevurah and Hod, as in “His left hand is under my head.”
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and likewise on Yom Kippur all the ascents are through Imma, etc. (see Zohar, Emor, folio 100b);

and this is the level of banayich (your children),

On Yom Kippur too, according to the Zohar, all the ascents come through Imma. This stage is banayich,

“your children.”
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for Binah is ben yah (son of Yah), and as in the matter of teshuvah, tashuv hei (the hei returns), [the
Name] spelled out with yuds, etc.; and also “Binah is the heart,” that is, to be [in] the depth of the

heart; and this too is banayich, in the manner of “a son is [his father’s] leg, etc.,”

The name Binah contains ben yah, “son of Yah,” so Binah is the level of the “son”; the Zohar reads teshuvah
as tashuv hei, the return of the hei, which stands for Binah. The Tikkunei Zohar says “Binah is the heart,” so
it is the depth of the heart, and it is also the son who is like his father’s leg.
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to be nullified as the leg is nullified to the head, etc.; and through this, afterward, on Shemini
Atzeres, [comes]| bonayich, that is, the drawing down of the light of Abba, as it is written, “With
Chochmah a house is built.”

The “son” is nullified before the Father as the leg is before the head. Through this, on Shemini Atzeres,
comes bonayich, “your builders”: the light of Abba, Chochmabh, as “with Chochmah a house is built.”
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And see what is explained on this in the maamar beginning “And all your children.” And this is
“And Yaakov journeyed to Sukkos,” and through this, afterward, “and he built himself a house”:
this is the level of the Oral Torah, called a house, into which on Shemini Atzeres they draw from the
essence of Supernal Chochmabh, as explained above. And see Zohar I, Vayishlach (folio 172),

“Yaakov journeyed to Sukkos” and then “built himself a house.” After Sukkos comes the “house,” the Oral

Torah (Malchus), into which the essence of Supernal Chochmah is drawn on Shemini Atzeres.
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and there it explains “and he built himself a house” as in “the house of Yaakov”; that is, this revela-

tion is drawn also into all the souls of Israel, who all receive from the revelation of this light, etc.

The Zohar reads Yaakov’s “house” as “the house of Yaakov,” all of Israel: this revelation reaches every
Jewish soul.
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And this is “the inheritance of the congregation of Yaakov.” And see in the Idra (folio 130a) on the
verse “House of Yaakov, come, let us walk in the light of G-d.” And see further what is explained on
the subject of “the fallen fruit of the Supernal Wisdom is Torah” in Iggeres HaKodesh, in the sec-
tion beginning “He wraps Himself in light as a garment,” in the name of Likkutei Torah, the por-
tion of

This brings the maamar back to its verse: “the inheritance of the congregation of Yaakov.” It also points to

the Idra on “House of Yaakov, come, let us walk in the light of G-d,” and to Iggeres HaKodesh, part of the
Tanya, which discusses “the fallen fruit of the Supernal Wisdom is Torah”, citing Likkutei Torah on Ki Sisa.
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Ki Sisa; and see there, that it is on a matter somewhat different from what was explained above ac-
cording to Likkutei Torah (on Tehillim, section 78) and in the portion of V’zos HaBerachah. But the
matters are close and go in one direction. And see below further on this subject.

The author notes that Iggeres HaKodesh uses the idea in a somewhat different sense from the one taken
above from the Arizal on Tehillim and V’zos HaBerachah, but the two are close and point the same way.

IN ONE'S AVODAH

A Jew draws the Written Torah into the Oral Torah by nullifying his own will before G-d and by the fiery de-
votion this kindles, as a son who wants nothing but his Father’s will. Prayer too has its betrothal and its mar-
riage, when the arousal from G-d’s greatness reaches the depth of the heart, as in the teshuvah of the Ten
Days of Teshuvah and the Ne’ilah of Yom Kippur. And one who is only a servant, who accepts the yoke of
Heaven and turns from evil and does good, should know that on Shemini Atzeres the Torah’s essence comes

to him too as an inheritance, and his joy on Simchas Torah should be all the greater.

QUESTIONS FOR DISCUSSION

1. Why does the maamar need both images, the Torah as bride and the Torah as groom? What does each say

about who gives and who receives?

2. What is the difference between betrothal and marriage, and why does the inner flow of the Written Torah
need the chuppabh first?

3. How can a leg, wholly subordinate to the head, be the one that “carries” the head? What does this say

about the power of self-nullification?
4. Why should the joy of Simchas Torah be greatest for one who is only at the level of a servant?

5. How do the Ten Days of Teshuvah and Yom Kippur prepare for Shemini Atzeres, according to the last
paragraph?

likuteitorah.com/likkutei-torah/vezos-haberachah/ 66



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 2 2Py° nbﬂp aWRI AW 119 X N

FOR CHILDREN - AGES 9-13

For the children at the table

The Torah is every Jew’s inheritance

THE BIG IDEA

On Shemini Atzeres and Simchas Torah, the deepest part of the Torah comes to every Jew

as an inheritance, a gift we receive without having earned it.

The verse says, “The Torah that Moshe commanded us is the inheritance of the congregation of
Yaakov.” The maamar describes the bond between G-d’s Torah and the Jewish people like a wed-
ding in two stages. First comes betrothal, when a ring is given: through the mitzvos we draw a little
of the Torah’s life into the world. Then comes the chuppah, which covers both sides equally. On the
festivals, “the season of our rejoicing,” G-d reveals a level so high that everyone stands equal be-
fore it. On Shemini Atzeres the inner part of the Torah flows down to every Jew. A son who wants
only what his father wants is called Yisrael. A servant, who must set aside his own wishes to do what
he is told, is called Yaakov. On Shemini Atzeres the gift reaches even the servant, like an inheri-
tance: a child who inherits does not work for it, because the parent already prepared it. That is why
the joy of Simchas Torah is greatest for the simplest Jew. The deep teshuvah, returning to G-d, of

the Ten Days of Teshuvah prepares us for this gift.
THE MASHAL

When a king makes a great celebration, he comes out of his palace and shows himself to all his
ministers and servants alike. So too on the festivals, G-d reveals Himself to everyone equally. And
on Shemini Atzeres the Torah comes to each Jew like an inheritance, which a child receives without

working for it, because the parent already prepared it.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is the Torah called an inheritance and not a prize we earn?

2. What does the image of the king coming out to all his servants at a celebration teach about the
festivals?

3. How can you dance and learn on Simchas Torah knowing that the whole Torah belongs to you?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1

X TN

Or HaTorah on V’zos HaBerachah has an additional expla-
nation of this verse and a gloss on the explanation printed
in this maamar, so it is a direct companion to this section.
KEHOT'S NOTE
LT°-°2N07 NRdwH2 Mavina 1'7?1‘? AR — 11 RN N°AR PIRD MTIR
¥ oW LARNR Y 71392 N7IIRD (T’?ﬂb 057N 7297) 7011 IR AR
1MW 012 17T AR MY 19AR 0DTA IR DY AN mnnR
2%0 7177 DA AR 2”YyawIN 272wn Payn Ny 2 770 9N now
19 PID 79N — 7720 0TX

a1 Mg N

Moshe’s blessing: the Torah is the inheritance of the con-
gregation of Yaakov. The whole maamar is an interpreta-
tion of this verse, and especially of the word morashah.
Deuteronomy 33:4°7:3% 0°137
:3py? PR AYin NYh 1127 iR
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

27,32 0737

The Talmud reads “Do not read morashah but me’orasah”:
the Torah is betrothed to Israel. This is the teaching the
maamar sets out to explain.
Pesachim 49b:10™:2 v”n» 0°nod
iNDIIR P¥ia 39°KD ,PIRT Oy *197 M1IR2 PRIy 9D (K70 221 KIn
JIYIIN” PR BRI Tn NP MR A7R7 RRIY a0
.TTO7INM KPR
William Davidson, Vocalized Aramaic (CC-BY-NC)

R 171072 N1572
The Talmud’s discussion of dreams quotes this verse and
reads morashah as me’orasah, “betrothed.”
Berakhot 57a:9'0:X 1”1 M>72
DY — o7y L5 noann MY — 0ivna 1y ARiNn A8 37 N
— 0902 077 IR ARnPY 0y 270 T mRaw L% nionann
TR P 12 N9 e — 0°023 17 X DX .42 PPy 17023
MXITT A0 RIMT KA NID RDOIR2 T2 M) KR M
nB3 777 YY "9 MRIY Li19p 107 XN MTT — oibna AanR

Rab Joseph said : Who dreams of a goat, the year will be
blessed for him; of goats, years will be blessed for him ; as it
is said, "And there will be goat's milk enough for thy food"
(Prov. xxvii. 27). Who dreams of the myrtle, his business un-
dertakings will prosper ; and if he has no business undertak-
ings, an inheritance will fall to his lot from some other

likuteitorah.com/likkutei-torah/vezos-haberachah/

10

1"

place. 'Ulla said (another version : It was taught in a Baraita)
: This only applies when he sees [the ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
17°0 NPPwan "Ipwe
The Midrash on this verse, the opening of Song of Songs,
also quotes the verse “Torah tzivah lanu Moshe.”
Song of Songs 1:2°2:°X 0°°wi1 W
770 P77 0023070 717D NIPYIN Y1y
Let him kiss me with the kisses of his mouth— For thy love is
better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2,Rwrnw

‘23790 2°m
The Zohar on the portion of Yisro, at the Giving of the
Torah, cites the same verse.

Zohar, Yitro 20:343-3551"1w-2"nw:"2 170”00 1800

oW Q°nona

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.a,un

WPRw N272 77

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.L,17s

NPaynT 7720

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,10

N2 °1°0n R
The opening of Moshe’s blessing, describing G-d’s revela-
tion at Sinai.
Deuteronomy 33:2°2:3"7 0127
N227% TOXY TIND IR YOI 0P YRR NI K2 200n N IRKM
:in% N7 UK 0 U
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

95 23D Brapn? N2 NN M1 aNRIPY Y

Rashi explains that G-d went out toward Israel like a
groom going to greet his bride, which makes Israel the
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bride.

Rashi on Deuteronomy 33:3-4"7-3:3"% 07127 2y >" w1

R TR AR 93 ;0°0IWD DR 220 7107 727 03 .0°RY 237 AR
RIT 7102 WITRD MRYD TP TNy 177 1737 PR32 v Loy
ST PRTR D3 :an e 0%a Py i L (70 mowRa2) apy
M (73 R SRIMY) MRIY 173D AR NINI3 0°pPTER NiwD:
150 O :(>190) "TPRYK T NR 007 9I%2 71T IR wol
T2307 77 M°AND TiN? 12¥Y 1A MY 737 ONKY 0 1977
IR PPN R 70T 7I0% 19IRT ,19Y0 1YY 0N 2102

o°ny 221 AX YEA, HE LOVED THE PEOPLES — Also He loved
the tribes with exceeding love. — Each individual tribe may
be termed 1y (or "), “a people”, for, you see, Benjamin
alone was yet to be born when the Holy One, blessed be He,
said to Jacob, (Genesis 25:11, see Rashi thereon) “A nation
and a congregation of nations shall be of you." 77°2 1¥w7p 93
ALL HIS SAINTS ARE IN THY HAND — the souls of the right-
eous are stored up with Him, just as itis ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

09°7 anwIT™

G-d’s instruction to Moshe before the Giving of the Torah.
The Midrash reads vekidashtam as kiddushin, the be-
trothal Israel receive at Sinai.
Exodus 19:107:0" mnw
:002n1 10221 A0MY 00 DAY BYTTOR 77 TWRTOR T R
And the L-RD said unto Moses: ‘Go unto the people, and
sanctify them to-day and to-morrow, and let them wash their
garments,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AN”D. . ATATN

This passage, from “And see Zohar II” to “61b,” is quoted
there, in the commentary on Song of Songs, where the
verse “on the day of his wedding” is discussed.
KEHOT'S NOTE
19°RY D@ Y 2 10 WAR NUMING PRy NwRn

TUYY 7LYa 1°aya (2 R”D) N

One of the Zohar passages the Alter Rebbe cites on “the
crown with which his mother crowned him,” the verse of
the wedding day.

Zohar, Achrei Mot 14:94-15:102-77%:7”> N °NR M0 990
Py
195t 1yn . . 2922 "INR 11NN XD

The tzitzis passage warns against wandering after heart
and eyes. Read here as the faithfulness of Israel, the bride,
to G-d.
Numbers 15:39175:10 12712
onR oy N NiZnTPITNR 0RaM ANK ORI N¥°¥? 027 1M
:DPI0X 03 DARTITR DY XY 09327 K 1MNNR)
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And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.A-1% 10 1272

Mot R

“So that and do all My
commandments.” In the next paragraph tizkeru is read as

you will remember

zachar, male: Israel as the groom toward the Torah.
Numbers 15:40°:170 72712
:DPR? DT DI “NiER-P3 NN BP9 19
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

RPN TWON BN

“Your desire shall be to your husband.” Used for Israel’s
single-minded longing for G-d.

Genesis 3:161"0:’2 N°wWR12

X1 D°32 *ToD 23Y2 M WY AW 1270 MWK AWRTOX

:ﬂ;ﬂ"?!{f@? XM 1!1212711 TR

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,3 NPWRI2

N2 XM MpaTnn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
nowRa2 n”mR] (3-2,X) NPNa wrann .ﬂ”h‘)bﬂ\ .(M”np) R”n 2”wo %y
,19 .2 ,79p) 27021 (R ,79P K ,27 X ,20) RN R LR L,TONN N
3.2

X 7910 27y N12°9IN2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2,78 b

7790 SRYY NontaD MPAnn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.aw ”va

70 YRt non mban

The words here quote Bereshit Rabbah 17:5; the passage is
shown below.

Bereshit Rabbah 17:57:1”> 727 n°wKR12

- X377 09y NP3 ;000 - X123 NP 5w - ANt nban ...

5153 - mPyn Bw IR NP2 PRAN MY AP0 PPAR 27 WNaw
1IN - 79y Pw non nba ann
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“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

L[] [°] 772 [7] L1 9”2

22 TN AWITP 71292

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
w7y TPYNR NP *3pa” 02 MW WK Y N0 NYMIR AR

23 72wIM2 XY 77 NI NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("’5?{ nne) AnIPna N

24 17120 AN

The words here quote Isaiah 40:5; the passage is shown
below.
Isaiah 40:5°77:"n 171°yw°
7327102 22T 127;'7?; N0 723 n';m
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
LRy

25 N PYa Y

The words here quote Isaiah 52:8; the passage is shown
below.

Isaiah 52:8°1:2717°yw°

TSN W2 XY YD TY 72 T I i Ny 170k Pp
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,23y

26 2> 77y oTE2

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
¥ 2770 2URAD UTINCA TRTAN T AWK Y 0°0DwR DMK 03 IR
Jown
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170 7°¥0 °2 NIN TN "INR
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
MmN 9o mBHo P22 M0 RITY . . 17apn Cpa opa”

A72 990 77 NINDY
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
7700 573

N”Y0 1”°P7) D°wawn 'R n”yI)

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

SWITR 'Y NI NPMIR — TOR2 17y 1N 1972 v T

(X 7"y77) RSN D PRAAD

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

WITPY 13°2 19731 PR PRI 920 T 0°R Cow 13 J1am 1712”
B NPMIRD O IR IWR Y M0 NPMK LPPIY IN02 TN anon
SR Y DOVDWN

Poa°D mawrn 2vy

Kehot’s note points to where this is explained further:
Biurei HaZohar.
KEHOT'S NOTE
RPTTRD MR

2ONWITRR Mhynk nwyTe

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] .(R,XY) B7aR Py

9207 PR ANAND
The words here quote Psalms 147:5; the passage is shown
below.
Psalms 147:577:1"1np 0°2°1n
9207 1K IN12N7 737271 17K 2173
Great is our L-rd, and mighty in power; His understanding
is infinite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.1,mp 0°Pnn

SWOR SNTPN RITA 012
“On that day you shall call [Me] ‘my Husband.”” The
prophet’s image of Israel as G-d’s faithful wife.
Hosea 2:18n:2 ywin
792 799 *PRIPNTRYY "WOR PRIPR 70N KINTTD2 19
And it shall be at that day, saith the L-RD, That thou shalt
call Me Ishi, And shalt call Me no more Baali.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,290
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“Go out and see King Shlomo, with the crown with which
his mother crowned him on the day of his wedding.” The
Sages apply this verse to Sinai.

Song of Songs 3:11x™°:3 0°°wn 1w

o2 R PLYY My MY Tona 1Y naa ArKM MNy
:12% nank 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Kehot’s note points to Mishnah Sotah 3:2 for these words.
Mishnah Sotah 3:2°2:%x 110 mawn
72 0K ARYR 17 03122 PINI I, UM YRR LWhAT A%
127 92 90X) AN DR 2778 RN 1YY 027 AN nR 27pn
OR .D°P0 DR AWRD DX ApY? 0XY (7 727R2) MR ,Apwn

1D LANMIN DX 22717 72 IR ARwn

He waves it, he brings it near [the altar], he takes a handful
and he turns it into smoke, and then the remainder is eaten
by the priests. He [first] gives [her the water] to drink, and
then sacrifices her meal-offering. Rabbi Shimon says: he
sacrifices her meal-offering and then gives her to drink, as it
is said, “And afterward he shall make the woman drink the
water” (Numbers 5:26), but if he gave her to drink and then
sacrificed her meal-offering it is valid.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

The Mishnah reads “the day of his wedding” as the Giving

of the Torah. The Alter Rebbe infers from it that Israel is

the bride.

Mishnah Ta'anit 4:8'1:"7 n°1yn mwn
Iy MYRND PRI 020 00 P XD PRV0na 13 1ivnY 127 K
JPPIRY 127 9032 nixgi® 0vPwY niia 173Y 0711937 0i°1 aX2
D717 NAID L7 1YY 00900 92 .37 PRY n NR vhah KRy
LRI TPIY KD RW 703 ,NIRIR PO R .0O17122 NARINY NI
M7 WY .I0RYRI Y 10 L2122 TPy 1N OY .17 1782 ANy
7?2 310 IR (K JPwn) PPInn KU T DR AWK D00 A
.. DMY 2707 77T 80
Rabbon Simeon hen Gamaliel says, "Never were more joy-
ous festivals in Israel than the 15th of Ab and the day of
atonement, for on them the maidens of Jerusalem used to
go out dressed in white garments—borrowed ones, in order
not to cause shame to those who had them not of their own;
—these clothes were also to be previously immersed, and
thus they went out and danced in the vineyards, saying,
Young men, look and observe well whom you are about to

choose [as a spouse]; regard not beauty [alone], ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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“My soul longs, even pines for the courts of G-d.” Kalsah,
“pines,” is read as related to kallah, the bride’s longing.
Psalms 84:32:770 0°2°1n
PII7OR 28 13T 1031 °27 1 N1IENY WR1 MN?7D3 1903
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
3,79 0°%0N0

92291 "IN 1195

“My flesh and my heart pine away.” The same kalah as
bride and as longing.

Psalms 73:263172:3"y 0°2°11n

02157 0P "7 "33 NS *3371 MY 17
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

25,3y 0°%nn

M0t Nt

Tizkeru, “remember,” is read as zachar, male: toward the
Torah Israel is the giver.

Numbers 15:40°2:1”1 72712

:DPIX? DWTP DN NIERT?2"NK DO 12N 197
that ye may remember and do all My commandments, and
be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SRIW™ RAIR 772 KWTIP K72 RT PWPNR 1w non

The Zohar on Acharei: the Holy One, blessed be He, the
Torah and Israel are bound together. Israel are joined to
G-d through the Torah, which suggests that they receive
from it.

Zohar, Achrei Mot 49:296-50:305-1"87:10” M7 *INX 77 100
e

And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

Whoever gladdens a groom merits the Torah, which was
given with five voices. The measure-for-measure reward
suggests that the Torah is a groom.

Berakhot 6b:30°7:11 m312

TN IR 793 7 12 YUY 227 MR 7370 1 nnn ox)

2P "7 P20 NP2 WU il v mRIY L nivip nenna
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U9y
If he does felicitate him, what is his reward ? R. Joshua b.
Levi said : He is worthy of Torah which was given amidst five
"voices"; as it is said, "And it came to pass on the third day,
when it was morning, that there were thunders and light-
nings and a thick cloud upon the mount, and the voice of a
horn exceeding loud... and when the voice of the horn waxed
louder and louder, Moses spoke, and G-d answered him by a
voice" (Exod. xix. 16 ff.).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 3
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44

45

N1 1°017°K 1127 9N

A parallel discussion of betrothal (erusin) in the commen-
tary on Tehillim.
KEHOT’'S NOTE
.UnMN *Y 271 17990 — NP0a . LAN Y TR D0 AR

WP Nyavn

It adds that through the ring “he forbids her to the whole
world.”
KEHOT'S NOTE
.70y $9% 10X U7 7°0I DW 1790 703

LY NN P wnn

It explains that betrothal forbids her to all the world so that
she is separated and set apart for him, while through mar-
riage she is bound entirely to her husband.
KEHOT'S NOTE
nNWADIA M 07y 37 MI0IXR 1PO1PR YUYW waan oW 179N nPnoa
L1292 17°02 IR . 12Ya% 213 nTayIwn 170 PRIV U3 AP NPT
T

PARAGRAPH 4

46

47

48
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That passage quotes the Ramaz: PaRDeS corresponds to
the four worlds, sod to Atzilus and pshat, remez and drush
to Beriah, Yetzirah and Asiyah, the “worlds of separation,”
which the Torah repairs so that they too become nullified
before G-d as Atzilus is.
KEHOT'S NOTE
LK LR? R 70 NPWRI2 NPTIRDY LA L1802 DUYR pnya won

2°yawin no Mobn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”7?}{ nno) InIpPnan

27yawn o Mabn

The opening of Patach Eliyahu in the introduction to
Tikkunei Zohar: “Malchus is the mouth, and we call it the
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Oral Torah.” The source of the pairing of the Oral Torah
with Malchus.
Tikkunei Zohar 17a:16-171°-1"10:X 1> 9117 °1pN
LRORPW RYINT 77123 KPP RYTT TOM LRT RIPN2 RMIPNRI
™32 MR RDIAT RO TI0™ PP 1PN T N2 .RDIA NIXAN
Tawnn PR R0 KM L0R 1P 27Yaw 77N .19 Mobn LR
5 MIINDITF 2°N3 1PN 1PRR DY Lpan 290 131 XA 1102 a0n
JA7PRR
Constantinople, 1740 (CC-BY-NC)

The Talmud reads “the word of G-d” as halachah. Used
here to show that the Oral Torah is G-d’s revealed speech.
Shabbat 138b:11x”:2 1”%p naw
IR T —"R 277, YR M — " 2T ,.'I;'?f! t—"n"27

William Davidson, Vocalized Aramaic (CC-BY-NC)

MuPw o0 "2

“The word of the king is sovereign.” Speech is the instru-
ment of kingship, linking the Oral Torah to Malchus.

Ecclesiastes 8:4°7:'n n>ip
TPYATIR 271K T 1I0PY 170127 KD
Forasmuch as the king’s word hath power; and who may say

unto him: ‘What doest thou?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7,mnbnp

Ton TRy aown T
The commandment to appoint a king, read here as Israel’s
acceptance of G-d’s kingship.
Deuteronomy 17:157v:1”> 0°727
T2y YD IS 3P0 92 TR M M MWK T7n Ty 2w Diw

NI PIRTKD WK 121 ¥R 772y nn? 200 KD qn
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 0727

122y7 TAN 212 AN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] .(% ,7% R ,13) M

125¥7 NN 2N3 19°0K)

A single flawed letter invalidates tefillin or mezuzah; the
Talmud says this teaches even the thorn of a yud. Used to
show that the exact form of the letters is essential.

Menachot 29a:16-1817>-1"1:X 1”2 NNIA

:29y7 AR 2N 19BRY N DR W MY MR NPwID nw
M1 R TP DW ARIPD KOR 19783 K? 27 IR 77107 29 0K RVWwD
55 37 PR 7T 27 AMRT 27 MR I 277 TTRIP KPR RLOWD
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54

55

56

57

58

59

60

737192 IROWR AR 72100 PMMA YIIRD 717 AP0 DM PRY MR
1772 K71 97K 2108 19777 w3 *71 Dw 150 2p°1 AT 297 1onwn
21 9% wAER CTPT? MR 2PY° 237 RNT 37T 1000 0P nwnan
MR W 12 P NWI OX 1377 WD R Pw 1910 P71 AT 17

... WD nvp
Wikisource Talmud Bavli (CC-BY-SA)

1999ANN NPT 1900 PRy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.aw™n

NP1 nonR RN%IN

The Zohar says the Torah comes forth from Chochmah,
the root of the Written Torah.

Zohar II, 121ax ,x5p 27mt
KEHOT'S NOTE
X L,ROp 2m

Y77 AOMa NPY 09N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.ow™n

072 QW 2 DOnNY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X”Y0 ,2° AN

0% QW 2 D°RY
The Talmud reads shamayim as sham mayim, “there is
water.” The Written Torah, from the sea of Chochmabh, is
“heaven.”
Chagigah 12a:5-6"1-"11:X 27> 7230
0 ﬂ’?m LJIWRT 0172 X722 09727 MIRY 127 MR AT 27 8K
L2792 NIy 0% NTn L, 00m M3 39 IR 0] TR PR DonY
SPIRT DRY DOBET AR D°PPR R12 NWRI? 1007 — PIN) DY
— YN L,AWm IR L7 0N A0 YIRTMY :2°027 — 2 R
7% D°P9R IMR™Y” :2°n37 — IR ,’0inn 1B by M” 222027
nTn ,’0°na 18 Py namn D’Pbgs 11777 :2°027 — 071 M7 IR
... 01" P2 7% 27y Y 1207 — .'I??? nTm oi
William Davidson, Vocalized Aramaic (CC-BY-NC)

o817 oyn o1 nTa

The maamar the Alter Rebbe himself cites for shamayim
as sham mayim, the Written Torah drawn from the sea of
Chochmah.
KEHOT'S NOTE
7,39 8NN

T272 SN

“I will make your windows of kadkod.” Read as kad kad,

twenty-four twenty-four, the twenty-four books of

likuteitorah.com/likkutei-torah/vezos-haberachah/
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65

apy° N9IR Twn Twn 119 mME TN

Scripture.
Isaiah 54:1227:77117°yw°

PRITIARY T133729) MR 1387 T TOURY 1972 "N
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oY By T

Rivkah came out “with her pitcher on her shoulder.” The
pitcher (kad, twenty-four) on the shoulder, the back,
shows that Scripture comes from the back of Chochmah.
Genesis 24:15170:77 N°wR12
"13 PRINIZ 7777 MWK NRYY 1p27 13M 1277 192 070 KW
SARIYRY A1 DTN MK 7IN) NYX 197n
And it came to pass, before he had done speaking, that, be-
hold, Rebekah came out, who was born to Bethuel the son of
Milcah, the wife of Nahor, Abraham’s brother, with her
pitcher upon her shoulder.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LT PI08 DY DURAR N7IpD AR 0,70 NPwR12

“He shone forth from Seir to them,” in Moshe’s blessing.
Seir is read as se’ar, hair, with a yud inside.
Deuteronomy 33:2’2:3”% 0°737
N227% TNXY TIND IR YOI 1P PYRR 101 K2 200n N IRKn
:in% N7 WK 107 UTp
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Talmud reads “He shone forth from Seir” as G-d offer-
ing the Torah to the children of Esav before giving it to
Israel.
Avodah Zarah 2b:1227:2°2 171 172y
>3 M1 77119200 K21 117 NN 019D , 071y DY 41337 1107 0niR
2’0 ,”ih’? YRR 1IN K2 23900 1 MR 22027 7900 1?_3’7;1’?
278D °¥2 XM, YW *y2 "RD I K122 10000 30K
William Davidson, Vocalized Aramaic (CC-BY-NC)
“King Shlomo made himself a palanquin.” The Midrash on
this verse is listed for the subject of Sinai and Seir.
Song of Songs 3:9°v:’) 0w 1Y
7192297 *3yn MY 79n 17 Ny 1918K
King Solomon made himself a palanquin Of the wood of
Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“I am the man who has seen affliction.” The Midrash on
this verse is listed for the same subject.

Lamentations 3:1°X:’3 712°X

N2y LIY3 22y 1K 123 *3K
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66

67

68

I am the man that hath seen affliction By the rod of His
wrath.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WP PR ¥ n

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
170, MR R7RN

[278p 21 . . 3%0m Payn ]

Most of the sources listed in this bracket are copied there,
in the commentary on V’zos HaBerachah.
KEHOT'S NOTE
7B 217 PNV OWT 7POKY ANIK *Y 1572 °D NPTIR IR

One of the places the bracket lists for further study of
“from Sinai He came.”

Berakhot 33ax 3% n572

PARAGRAPH 5

69

70

7

72

One of the Talmudic passages the text lists on “from His
right hand, a fiery law.”

Sotah 4b:161v:2°7 V10
P2 2°N37 ,11°27 TYND 7730 2277 19°DR (RPW 727 727 TINR KPR
L0373 DU AT Rd? KD — in% N7 UR

William Davidson, Vocalized Aramaic (CC-BY-NC)

One of the Talmudic passages the text lists on “from His
right hand, a fiery law.”
Yoma 53b:3’3:2 3”1 R
I0XY PIINK? NIYU0D WRY YU0D%Y T°1% ,2PDNnT 37 "l XIn
yRY DM SPenn RPY 49 IR 12 Ay K oxy ,0i%Y 10 93
N7 R IP0M” RRIY PRS2 0RY 170 99T 1N nR
JAPRR TN NN TTEN 21D mINY VY

William Davidson, Vocalized Aramaic (CC-BY-NC)

One of the Talmudic passages the text lists on “from His

right hand, a fiery law.”
Berakhot 62a:4"7:X 270 nN1372
TINTY 239% X7 MWK 7ORDEI XX P2 PRIRD PR M0 V18N
UK M 92 72 1A .”ﬁ?:'? N7 WR IR R PR2 MRt
A2 WIPY *38m MY ©RY 12 iRy >3 .Np? N3y XN %o

LTIIN RYY N2 AN 2388 N PRYY 92 173 27.1°9%n

Why should we not wipe with the right hand but only with
the left? Raba said : Because the Torah was given with the
right hand ; as it is said, "At His right hand was a fiery law
unto them" (Deut. xxxiii. 2). Rabbah b. Bar Hannah said :
Because it is near the mouths. R. Simeon b. Lakish said :
Because he binds the Tefillin with it. Rab Nahman b. Isaac
said: Because he points to the accents of the Torah with it.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

The Talmud explains why the Torah was given to Israel,
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apy° N9IR Twn Twn 119 mME TN

reading “from His right hand, a fiery law for them.”

Beitzah 25b:7°1:2 1”2 n¥°2

107 °181 — PXIP77 MR 7103 1R 18N R 2T MY KN

2 WITRT MR 7N DT WR 10007 DHRYNY? 27 937 Kin 1Y

19X DY DI°NT MRT KRR WK NT 077 INIRY 1990 IR RN

T2 MR P2 PR — PRI IR mama (KD) RORORY LUK —
.0i°392 Tiny? 1791

William Davidson, Vocalized Aramaic (CC-BY-NC) o ' '

N7 wWR RN

“From His right hand, a fiery law for them.” Read here as
the Oral Torah (das) drawn from Chochmah through fire,
the power of contraction.
Deuteronomy 33:2°2:3"% 0°737
N33R 0K TIRD I $OEAN 07 TYER MM K3 210N 7 WK
:in% N7 UR 0 U
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NWN2 W°221 M2 1593

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
>3 %3 P7¥ .PRMA2 1703 RWR2 w0107 91 Ow (2 ,7137) TR M
L[] 18D wPna o R

NWN32 w5201 RMIN2 1773

The Idra Zuta describes something that congeals by wind
and is pressed by fire. It illustrates how fire gives the fluid
“water” of Chochmabh a fixed form.

Zohar, Idra Zuta 36:172-39:183-2"yp:1"2 Xult RIINT 7717 190
»ap:vo

N 22w

“Its flashes are flashes of fire,” said of love that is strong as
death. The fiery love of the soul below that arouses the fire
above.
Song of Songs 8:6"1:’1 01w W
YR M08 N MyTD AYiNrty onind 72770y onind vk
SNRTPY UK "BYY PR AXIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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77

78

79

80

81

VITIN A RO2TD I8N YR N2 WRW (NW

Although fire came down from heaven onto the altar, it is
a mitzvah to bring ordinary fire as well. A model of the hu-
man effort that draws the response from above.
Eruvin 63a:1570:X 3”0 1°217°Y
7Y 1IN °32 307 KD IR APOPR 927 :XAN KT 7RY 11D ROYY
DY WK 1797 1IN 712 11037 W17 RN 127 MYk 2303 by MY
.m"[CIU

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X L,20 1Py

0°37197 1IAN 212 90N
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A7 NOYWw 17w IR W’RI1 — 0°1191 XD hkhid 57y (1 ,X) Rp7
.[3] .[1mom

“And the sons of Aharon the kohen shall put fire on the al-
tar.” The fire kindled in every Jew comes through Aharon.
Leviticus 1:771R Rp™
:WRIT2Y D%y 137Y) 12TRTTPY WX 1797 1IN 32 1100
And the sons of Aaron the priest shall put fire upon the altar,

and lay wood in order upon the fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TWR RIP° NN

“This one shall be called ishah, for from ish she was
taken.” The cited maamar reads both words as esh, fire,
with a hei or ayud.

Genesis 2:23372:2 N"wR12

>3 PR XIP? NRT? *123an 21 *03yn O3y 0YDDT KT OTXT K7
MNP WORR

And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak-

en out of Man.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

°1pann 1onM
“And His right hand embraces me.” Read as the encom-
passing light of Sukkos that holds the soul fast.
Song of Songs 2:61:’2 0°7°Wi1 W
21P20R 31717 “WRA? Nan ioRHY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RE=Rghig
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PARAGRAPH 6

82

83

84

P12 KOK P32 7R

The Talmud reads “all your children (banayich) shall be

taught of G-d” as bonayich, your builders: Torah scholars

build the world.
Berakhot 64a:147>:X 770 NM>72
n? XY A070 CA0RY 37 0TPY” T KPR PTI2 Mpn X
¥ COX TRy CTRRIRD MPY T2ma oy mr b
1y 0”97 230 AYRIR 1PYR 1 N3 1yn? .72 0iPY X3 T2TR

.’0i%%a iny NX 7127’0 107 nyY

"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

27T RL,T0 MI0N2

N7 anN 0°13

“You are children to G-d your G-d.” The proof that Israel
are called “children.”
Deuteronomy 14:1°:77> 0°127
D2°P°Y P2 AR N XY TN KD 02°PPK CnP onx o712
:nn?
Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for
the dead.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X707

STIANRT NP5 N2

The Kehot note gives this Kabbalistic work as a source for
the saying “a son is his father’s leg.”

Yevamot 3a:2-4"7-"2:X ’ N2’

RONR 7RI PRI KDY PWTIR 92 PO 317 K X3 MNT

P N3N KUY XN KNP YD QUBKT RO mar g

NiNR RIN ,XNITK 07K *717RT °TR 13927 TWR Nink? vanh

ARYR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2P0 .(3,2°) 00127 BPY ompn 1PTIN R L3 NIN2° ARTY L2707 OPR nav
.[3]
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85 SMANT RYID X2
The Kehot note points to Tosafos here for the saying “a

son is his father’s leg,” the complete bond of son to father.

Tosafot on Yevamot 3ax *3 mn2° %y maoin

86 Sn8EM R 7Ry

“Whom do I have in heaven, and besides You I desire
nothing on earth.” The complete nullification of will that
makes Israel “children.”

Psalms 73:25772:3"y 0°2°1n
:PIN2 ONDATRD 0y DN *n
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

79,3y B°90n

PARAGRAPH 7

87 DTNT MR TWY° IWR MEnT v
“Which a person shall do and live by them.” Read as the
mitzvos giving life to the Oral Torah.

Leviticus 18:5°77:1” Xp"
>IN 0712 * DTN DOX APY? WK "LIYR NN "NPINK DO
Havayah

Ye shall therefore keep My statutes, and Mine ordinances,
which if a man do, he shall live by them: I am the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.[3] PR Pn2 7nngnn PR 2900 R ow L, RPN

PARAGRAPH 9

88 PRIV N2 RITW IR
The note refers there for the reading of “Vehasi’enu” as
nisuin, marriage.

KEHOT'S NOTE
.713°Y 0°727 .2,M17 12w °D NPMIR AR

89 1714700 257 11°ND

The Zohar speaks of “the most hidden of all hidden,” the
concealed level above Chochmah. Here it is the chuppah
over groom and bride.

Zohar I, 2ax ,2 X”’mt
KEHOT'S NOTE
JA”I01 LK ARYTE

90 Ino qwn nwe

“He made darkness His hiding place.” The level so con-
cealed that even Chochmabh is only a glimmer of it.

Psalms 18:1227:1”> 0°%°11n

DRI °33 D N2 120 PRITI0 100 TYn Ny
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.

likuteitorah.com/likkutei-torah/vezos-haberachah/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, ooonn

91 nowy mnona ovis
“You made them all with wisdom.” Read as Chochmah
counting only as “making” relative to the level above it.

Psalms 104:24773:77p 0°%°11n
P TINT NP Iy MRO2 07 M YR 131
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n

PARAGRAPH 10

92 mDIM T P By By

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
SR 3t e ap®

93 12I0 Ta0 Bo By

“For over all the glory there shall be a canopy (chuppah).”
The subject of another maamar on the chuppah as an en-
compassing level.
Isaiah 4:5°7:°7 177°yw°
TN AN TP opb Y IR 1R 1onTP2 Py m X
18N 227220y °2 1772 1Y
And the L-RD will create over the whole habitation of mount
Zion, and over her assemblies, a cloud and smoke by day,
and the shining of a flaming fire by night; for over all the
glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

94 190 By Inn wawns

“As the groom rejoices over the bride, so will your G-d re-
joice over you.” The subject of another maamar on the
chuppah.
Isaiah 62:51:270 V1°yw°
oy wor APy 1N imy 7712 MPY° mPIN2 Mna Byad
TRR
For as a young man espouseth a virgin, So shall thy sons es-
pouse thee; And as the bridegroom rejoiceth over the bride,

So shall thy G-d rejoice over thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

95 mrn mawnna Iwyn o

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ST 9% VD

96 nPRNa 1210 Pyl

“Their end is wedged in their beginning, and their begin-
ning in their end.” Used to show that the highest Will is re-
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vealed in the lowest level.
Sefer Yetzirah 1:7°1’% 77°%° 700
namows 19102 10PN TNPINA 1910 PIYA R 92 mMIED vy
:9DI0 ANK 717 TAR 21991 3w 19 PRI TN NIRY nonaa wp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

97 1290210700 . . INPAN2 1210 PIV)

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1”1 ,R”D 9”0

PARAGRAPH 11

98 7R3 7723 7 7N

“The world stands on three things: Torah, avodah and acts
of kindness.” Here they are the three lines, matching the
three festivals.
Pirkei Avot 1:2°2:°8 MaR mawn
YW DY IR 177 RIT AP D01 CWn O TR TNy
207700 MPR3 PY1 1Ty BYY MARD Y,y 0Pivi 027
Shimon the Righteous was one of the last of the men of the
great assembly. He used to say: the world stands upon three
things: the Torah, the Temple service, and the practice of
acts of piety.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

99 AP DN RPN 1 MNany

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .27y ,1yp) 27m

100 nspn BX 3P A R2anY
The middle bar of the Mishkan “runs through from end to
end.” Applied to Torah as the middle line.

Exodus 26:28175:1”2 nnw

SISPATPR NYRITTR 0130 0YIRT 7IN2 10T 1°73m
and the middle bar in the midst of the boards, which shall
pass through from end to end.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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101 (27y 797) W R
The Zohar passage the text cites for the union of groom

and bride after the chuppah.

Zohar, Vayigash 6:57-7:6710:1-171: W) 9717 7800

PARAGRAPH 12

102 290 WYY YA M0
“Turn away from evil and do good.” The service of the ser-
vant, who accepts the yoke of Heaven.

Psalms 34:151°0:7"% 0°%°1n

27977 0IPY W2 2iv Ay yIn 110
Depart from evil, and do good; Seek peace, and pursue it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

103 | The Talmud reads the verse as the Torah being the inheri-

tance of all Israel.
Sanhedrin 91b:181»>:2 X”% 1°77710
2193 399D ,TomPn Bn 1070 VIR P2 i1 MmN 17N 27 MK
2apye nbip MY Awh 1P MY TRY NRIY P niaR nenan
X2 72 K37 27 0K NPWRID Op7 NYEn DRI PO XU nwin
T2y 12°DR TR vBR NP0 YIing 93 :XT°OM 1y "27 MK
72 Y7 MRIY L INIX PPPRR K vynay

William Davidson, Vocalized Aramaic (CC-BY-NC)

104 apY° NPIR TWNIR TR 1P mE TN
The opening verse, now read as the Torah coming as an
inheritance even to the “congregation of Yaakov.”

Deuteronomy 33:4°7:3"7 09127
3Py NPIR AYIIN Yh 177mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

105 Q5% >1n Ny
“On the eighth day it shall be an Atzeres for you.” “For
you” is read as the flow reaching every Jew.

Numbers 29:3577%:1”3 12712
Swyn X? 773y NOXPR23 D7 MAIN NEY PRYD OT2
On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2 ,03727M2

PARAGRAPH 13

106 720 * NIN R”INR 9802 2 1T

Or HaTorah quotes Me’orei Or: inheritance is Chochmah
and Binah of Z’eir Anpin; an heir “enters in his place,”
and so the rise of one partzuf into the place of another is
also called inheritance.

KEHOT'S NOTE

7
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N9y 191 ,1mIPR WY PN D103 pa w1’ LRUTT 271 P nen”
779 K717 270 °p3 WP WY L, 2708 1D WA 0P 11720 DIpna Izan
92712 .20°0 %Y 1IRT ’D 7IRTY .19V 07927 N7TIR — UR7Y K797 179TRA

Yy

onN 0°12

“You are children to G-d your G-d.” All Israel, Yaakov in-
cluded, share the son’s inheritance.
Deuteronomy 14:1°:77> 0°7127
02°1°Y 12 7R WPntRYY 177NN KD 02°pYR N onx o2
:nn?
Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for

the dead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

n”poa RAPKT Paym
Or HaTorah discusses the Arizal’s teaching on “He estab-
lished a testimony in Yaakov,” and quotes part of this pas-
sage in Devarim.
KEHOT'S NOTE
AR .A9P°2 %y 77|'I|7"l N”MR2 PNy .2 ,7°9 R¥% D7MIR AR e i)
190y 0°127 N7TIRG K217 1RO YUP PR Y P2 NYMIR 0)

2py°a My ap™
“He established a testimony in Yaakov and set a Torah in
Yisrael.” The Arizal reads “testimony” as a mere glimmer,
given to Yaakov, and “Torah” as the essence, given to
Yisrael.
Psalms 78:5’7:1”y 0°2°1n
DYPTINY WHIINNN TS WK 2K DY 1 3pY3 MY 07
Hahyihinb)
For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they
should make them known to their children;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

77N AbyRtw Taon nban

The Midrash says the Torah is the “fallen fruit” of the
Supernal Wisdom: only an unripe, lesser part of it.
Bereshit Rabbah 17:5’7:1 1127 n°wX"2
- X377 0991 NP1 ;000 - X123 NP2 ;AW - ANt nban ...
D393 - Pyn YW MR N9 PN MY AP0 PAR 37 .Naw
1IN - 79y D non nba nn
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The second place in the Midrash, given in the Kehot note,
where this saying appears.
Bereshit Rabbah 44:171°:771 127 n°wR12
- PMYT M LN - AR MY LY - Nt mvan .
,mnn 2a%a - Ahyn Sw m7IR 119213 :PNAN AP0 AR Y Lnaw
NP1 21T 127N PR MM LN - APy Pw anon niva
LRPM Y9N 983723 PRI (3 PROIT) 2°N5T D23 AR Moy
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DOWPWR MR 37 LPYIRYILOR DMWY TR L1IDIDR 0w
N LA 222 3 ,wn1 LIP3 AW whl c(R 0°137) 22057 00w
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“It was as the sun was setting, and a slumber fell upon
Abram, and, behold, dread, a great darkness, fell upon him”
(Genesis 15:12). “It was as the sun was setting, [and a slum-
ber fell]” - Rabbi Yehoshua of Sikhnin said in the name of
Rabbi Levi: The beginning of downfall is sleep, as when one
sleeps one does not toil in Torah study, when one sleeps one
does not do any work. Rav said: There are three kinds of

slumber - the slumber of sleep, the slumber of prophecy, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

STIPR °2 ™"RAna

The content of the Ramaz on the hidden light is set out
there.

KEHOT'S NOTE

Y 2 770 RAP° NPMIR 02 AR .1°927 1910 oK%Y 17'?3 ’D N”MIND IRT

LK L,ATINNRY °D 9°Y% 03 75t .uyan

2w a7

“How great is Your goodness, which You have hidden
away.” Applied to the hidden light, the essence of
Chochmah revealed on Shemini Atzeres.

Psalms 31:20°3:X”% 0°7°1n

[0 °33 733 72 0002 N7YD PXTP NIDSTIYR 99071 M
Oh how abundant is Thy goodness, which Thou hast laid up
for them that fear Thee; Which Thou hast wrought for them
that take their refuge in Thee, in the sight of the sons of
men!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(279 77°97) oram ’p A’m2

The Zohar: on the eighth day is the joy of the Torah, when
everything is one in Yisrael.

Zohar, Pinchas 7:26-9:34772:-173:t 01119 ,77t1 790

PARAGRAPH 14

15
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“For over all the glory, a canopy.” The subject of another
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maamar on betrothal and marriage.
Isaiah 4:5°1:7 71°yw°
O mI TPY) b By IRy T TionhD By m N
11BN 2279277y 3 MPY? 1Y
And the L-RD will create over the whole habitation of mount
Zion, and over her assemblies, a cloud and smoke by day,
and the shining of a flaming fire by night; for over all the

glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

116 | The Zohar says that on this day Yaakov is at the head of the
joy. Explained here by Yaakov becoming one with Yisrael.

Zohar, Emor 45:2891797:77” 712K ,77711 7190

On this day Jacob is at the head of the rejoicing. Therefore it
is written: “Happy art thou, O Israel, who is like unto thee?
(Deut. 33, 29).

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 15

17 trl bRy

“And I will betroth you to Me forever.” The subject of an-
other maamar on betrothal.

Hosea 2:21x72:2 yuii

DRI TN LEYRD PRI P PAYIXY 0717 7 AT
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

118 non® 21w

“It is better to take refuge in G-d than to trust in man.” The
opening words of another maamar cited here.

Psalms 118:8°n:mp 0°2°1n
:DTN2 Tvan 12 nion? 2y
It is better to take refuge in the L-RD Than to trust in man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
19 TPanw ne

“For the fragrance of your good oils.” The opening words
of another maamar cited here.
Song of Songs 1:3°2:°R 0°71°wi 1w
TN NIPY 12°0Y T PN 1Y 07310 T 1
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

120 TPOR o 0y

“The eyes of all look to You.” The opening words of anoth-
er maamar cited here.

Psalms 145:157°0:77np 0°%°1n
:iRY2 07987 NR 07771011 TAKY 2R IR POy

The eyes of all wait for Thee, And Thou givest them their
food in due season.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

121 m9an 1t 2baw 1maya
The Sages call prayer “the service of the heart.” Here be-
trothal and marriage are applied to prayer.

Taanit 2a:1187°:X ’2 N°3yn

293 YT2YP DPOR M N MNP :XINT — 717N 12 RI

N3 .179R 9t IR M7 — 292 ROAY nTIaY RO PR ,’00227
IR TP IAY2 DORIN 0B AN (AN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,20%%n

122 1791932 972 9170 °2 AWNY
The law of a young woman’s vows. The subject of a maa-
mar in the portion of Matos cited here.

Numbers 30:4'7:"2 12722

771932 P28 1722 90K 1I0K) 2 773 T2 N
Also when a woman voweth a vow unto the L-RD, and
bindeth herself by a bond, being in her father’s house, in

her youth,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 16

123 TPRRAP DopRyRn
“From the depths I call You, G-d.” Read as prayer from the

depth of the heart, the teshuvah of the Ten Days of
Teshuvah.

Psalms 130:1°%:7”p 0°%°11n

ORI DopRYRn NPYRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

124 ™ DR DY
“And you shall know G-d,” which follows “I will betroth
you to Me.” Knowledge as the intimate bond of marriage.

Hosea 2:22275:2 ywin
Havayah-n§ nyT” nang2 *2 708

And I will betroth thee unto Me in faithfulness; And thou
shalt know the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

125 N”2% NWN 7°3Wwa N°RM

“And you see among the captives a woman of beautiful
form.” Read in another maamar as the soul captive in the
body.
Deuteronomy 21:11x%”7:X” 0°7127
YN T2 D071 73 DPWM WA™ND? NYX MW KT
and seest among the captives a woman of goodly form, and
thou hast a desire unto her, and wouldest take her to thee to
wife;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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126 Py PN N12N O ANY

“Afterward you shall come to her and be her husband.”
The stage of marriage, Ne’ilah and nefilas apayim.
Deuteronomy 21:13377:8”> 0°727
"N PN AN A2 13U oy MY Nne-ng nTom
YR T7 MM ANPY PR RIIA 12 IR DB 17 K
and she shall put the raiment of her captivity from off her,
and shall remain in thy house, and bewail her father and her
mother a full month; and after that thou mayest go in unto

her, and be her husband, and she shall be thy wife.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

127 NWN WD’ TR

“To You, G-d, I lift up my soul,” the psalm of nefilas apay-
im. The soul given over entirely, the higher teshuvah.

Psalms 25:1°%:77”5 0°2°1n
XX W91 T TN T
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X 12 0°%1n

128 SWNAD NN PRAY

“His left hand is under my head.” The left side, the light of
Imma, in the Ten Days of Teshuvah.
Song of Songs 2:6:’2 0*7°Wi1 W
21p200 1717 “WRA? Nan 19RHY
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

129 27y PUT MR M2 POY

The Zohar: on Yom Kippur all the ascents are through
Imma.

Zohar, Emor 38:202-40:2261757:"1-277:1”% 711K 7711 790

130 1-°12 "%

A Kabbalistic lexicon, cited by the note with the Zohar as a
source for reading Binah as ben yah, “son of Yah.”
KEHOT'S NOTE
.[2] .(X”YD ,23p) 2”11 .10 ,2 NIX R”KRN

131 1”12 2

Binah is read as ben yah, “son of Yah.” The level of the
“son” in teshuvah.

Zohar, Nasso 5:60-63270-"0:’11 w1 ,71171 190

132 | awn nawn
The Zohar reads teshuvah as tashuv hei, “the hei returns.”

Zohar III, 122ax ,25p »*m
KEHOT'S NOTE

X ,20p m
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It speaks of tashuv hei in relation to the yud; the note says
the wording given here was not found there.

KEHOT'S NOTE

7D IRD PO M LT 2230 1 2N (07D) NAWN NIV RMIRPI Y

o] .y .(2,7) pRapo

134 N2°° 11302

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JOR e 772 anIPna™n

135 N2°% 1102
Patach Eliyahu: “Binah is the heart.” The depth of the
heart as the level of Binah.

Tikkunei Zohar 17a:17-19v”°-172:X 1> 977 *1pn

75R 51 .an 290 121 X32D 17392 .350 73wnn 1R TR0 Rmn
.95 N5 R PPy N0 ArpER P9 nmnoaTt 2°nd N
R”1) 9BNT RNDPIP PRI LAOINR DPWRID TR MNRE 70N
IR WPRT RP IRT RP T IR 1OR* .(09AN0 nan K97 Rnapap
X735 .(IDIRY K1) MDY MPNTI RIPRT PPY AR LMPIR

PPW R 290K RI9RD PWRT
Constantinople, 1740 (CC-BY-NC)

136 %2 132° Anana

“With wisdom a house is built.” The light of Abba
(Chochmah) building the “house,” the Oral Torah, on
Shemini Atzeres.
Proverbs 24:3°3:772 "2wn
31907 NI 12 M M2
Through wisdom is a house builded; And by understanding
it is established;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2,73 %500

137 mNIDD Vo1 APy
“Yaakov journeyed to Sukkos and built himself a house.”

First Sukkos, then the house: Shemini Atzeres.

Genesis 33:171”7:37% n"wr12

"O¥ X1p 127°Y NDD Ay napny n°2 39 1271 An30 yo1 2py7
:mBQ Dipna
And Jacob journeyed to Succoth, and built him a house, and
made booths for his cattle. Therefore the name of the place

is called Succoth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A% nwRIa
138 119911 10% 2pye nva

“House of Yaakov, come, let us walk in the light of G-d.”
The light reaching the whole “house of Yaakov.”

Isaiah 2:5°7:°2 71°yw°
9IR2 1991 195 APy N2
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O house of Jacob, come ye, and let us walk In the light of the
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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139 771N PynRPw Mo mban
The Midrash calls the Torah the “fallen fruit” of the
Supernal Wisdom. Discussed in Iggeres HaKodesh.

Bereshit Rabbah 17:5’7:1 127 n°wx"2
- X377 0291 NP3 ;000 - X123 NP2 ;AW - ANt nban ...
D393 - [Pym Dw TR N9 PN MY AP0 PPAR 37 .Naw
1IN - 79y Pw Inon NP ;anan
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

140 T°nwAT oAb Boa
“With all my heart I have sought You.” The arousal that
reaches the depth of the heart.

Psalms 119:10:v°p 0°2°1n
PRI "YNTOR TAYTT 2277002
With my whole heart have I sought Thee; O let me not err

from Thy commandments.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2 ,0°p 00N
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An explanation of “The Torah that Moshe commanded us”

The Torah we ordinarily study comes only from the “unripe fruit,” the
outer side, of G-d’s hidden wisdom, and the Oral Torah receives just a
glimmer of it, like a betrothal. On Shemini Atzeres and Simchas Torah,
prepared by the prayer and teshuvah of Tishrei, the Written and Oral
Torah are joined in a full “marriage” that draws down the very essence of

the wisdom above, and every Jew shares in it.

THE MAAMAR IN BRIEF

The maamar opens with the Midrash that the Torah is the “unripe fruit of the wisdom above.” Supernal
Chochmah comes from hidden Chochmah (Keser) not by a chain of cause and effect but across a leap,
like hair growing from the brain. So the Written Torah comes from the “hairs,” read into the verse “He
shone forth from Se’ir.” The Oral Torah, in turn, is built from the letters of the Written Torah through
the “fire” of the Gevuros, and receives only a glimmer of it: Eliezer’s “little water from your pitcher.”
All this is only betrothal. On Shemini Atzeres, after the “chuppah” of the encompassing light and the
seven days of Sukkos, comes the union itself, drawing from the essence of hidden Chochmabh, like the
drop that carries the father’s very essence. So the Torah itself rejoices, and rain is first mentioned then.
Israel, rooted in G-d’s inner “thought,” builds this union; the “servants” inherit it. Daily prayer does
the same in miniature, so Torah after prayer is higher. Finally, Yitzchak and Rivkah stand for the
Gevuros and teshuvah, which in the future will surpass Chesed, and the heartfelt “conversation” of

Tishrei’s prayer outweighs the “Torah of the children.”

OUTLINE

1 The Torah as the “unripe fruit” of the wisdom above -4

The Written Torah comes from the outer side of supernal Chochmah, and the Oral Torah reveals only the
outer side of the Written Torah; its inner dimension, as the Arizal’s story shows, cannot be put into words.

2 Cause and effect versus a leap 15-8

From Chochmah down, the Sefiros unfold as a chain; but Chochmah comes from hidden Chochmah as
something from nothing, like hair from the brain.
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3 The hairs and “He shone forth from Se’ir”

19-10

The Thirteen Attributes are the “vegetative” hairs of hidden Chochmah, the source of Chochmah of

Atzilus; Se’ir is read as “the hair of yud.”

4 The fire that forms the letters

111-16

The letters latent in the intellect are brought out by the “fire” of the Gevuros, like earth separated from
boiling water; from those letters the Oral Torah is drawn, while the twenty-four books are only Rivkah’s

“pitcher on her shoulder.”

5 A little water from your pitcher

m7

The Oral Torah, Eliezer the servant, receives only a little water from the Written Torah, through the “hands,”

the emotive attributes.

6 Betrothal and marriage: Shemini Atzeres

M18-21

The year’s flow is only betrothal; on Shemini Atzeres, after the chuppah of the encompassing light and the
seven days of Sukkos, the union draws from the essence of hidden Chochmah and the Torah itself

rejoices.

7 He causes the rain to fall

122

Rain is the image of the union’s flow; it depends on the “wind” drawn by Torah and mitzvos, and Israel,
rooted in G-d’s thought, are the “builders” who bring it about.

8 Children and servants; Torah after prayer

123-25

The “children” carry the union upward, the “servants” inherit it; daily prayer is a daily union, so Torah

after prayer carries the essence of Chochmah and is studied for the Torah’s own sake.

9 Yitzchak, Rivkah and the future ascendancy of Gevurah

126-32

G-d’s greatest delight comes from turning darkness into light through the Gevuros of teshuvah; now

Chesed leads, but in the future Gevurah will rise higher, and Eliezer’s mission to Rivkah brought about

the union of Mah and Ban.

10 The conversation of the servants in Tishrei

133

The prayer of the Ten Days of Repentance, even as “servants,” draws down the essence of the wisdom above

and makes possible the union of Simchas Torah.

KEY CONCEPTS

The unripe fruit of the wisdom above (novlos
chochmah shel maalah) 12yn5w 71950 N12311

The Midrash’s description of the Torah as a lesser offshoot
of G-d’s higher wisdom; the maamar identifies it with the
“back” of Chochmah and the “hairs.”

Hidden Chochmah (Chochmah Stima’ah) 751
INM°N0

The level above revealed Chochmah, a reason too hidden
to be grasped, from which Chochmah emerges as some-
thing from nothing.

likuteitorah.com/likkutei-torah/vezos-haberachah/

Cause and effect versus a leap of level /51%y1 1%y
Tyn a9

In a chain, the cause is present inside the effect; across a
leap, as with hair and the brain, the source’s essence does
not pass into what comes from it.

Hairs (se’aros) nmayw

The Thirteen Attributes of Mercy, pictured as the beard of
the higher configuration: a thin, remote channel that car-
ries only a trace of the source.
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Compressed by fire xwx3 w2237

The Zohar’s phrase for the Gevuros that bring the letters
out of the intellect, like fire separating earth from water.

Betrothal and marriage (kiddushin, nisuin) 7°v17p
PRIV

The ordinary flow from the Written to the Oral Torah is
only betrothal; Shemini Atzeres is the full union, drawing
from the essence.

likuteitorah.com/likkutei-torah/vezos-haberachah/

Chuppah 1211

The ascent of both Torahs into the light that encompasses
all worlds (Keser), drawn during Sukkos and daily through
“with all your might,” which makes the union possible.

Laughter (tzechok) pinx

G-d’s delight at something new and surprising: darkness
turned into light, the source of the future superiority of
Gevurah.

Mah and Ban 1721 17n
The giving and receiving aspects, Yitzchak and Rivkah,
which are also the Written and Oral Torah.
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The Torah as the “unripe fruit” of the wisdom above

TZI9% 1710 279 IR2

An explanation of [the verse] “The Torah [that Moshe] commanded [us]...”

The heading: this is a biur, a further explanation, on the verse “The Torah that Moshe commanded us is the
heritage of the congregation of Yaakov” (Deuteronomy 33:4), which opens the Torah’s closing parshah. It
builds on the preceding maamar on the same verse, where the Written Torah and the Oral Torah were de-
scribed as groom and bride.

737 NOWRD22 RNR I LNPDI ARDOY 7R00R RNYTIR 0D 71RO0 N2 XA 2N53w 77N 10
19 417710 TRYRPYw 1mom NP1 0 1T N9 %A G we

Now, the Written Torah is the level of Chochmah (wisdom), for “the Torah issues from supernal
Chochmah.” And it is stated in Bereshis Rabbah, parshah 17: “Three are unripe fruits (novlos),

etc.... the unripe fruit of the wisdom above is the Torah, etc.”

The Written Torah is rooted in Chochmah, G-d’s supernal wisdom. The Midrash says certain things are nov-
los, the unripe or fallen fruit of something higher: Torah is only the “fallen fruit” of the wisdom above, a
lesser offshoot of it.

M2 RITW 1R N2 RIPN TAWT 1 T9YRD RYSTS 11mon2 RPY 0900 MIDOXRT ARDOY non 00 n
®.X”P92 IX12MI RPIT 11012 299°P 2122 07K IR Mwabnt AxtPw n°vona Hiwna

This means: the supernal Chochmah of Atzilus is “wise, but not with a knowable wisdom,” above
comprehension, and it is called the level of “Ayin” (nothing), which is the level of utter self-nullifi-
cation (bittul); for this reason the Infinite Light (Or Ein Sof) is enclothed, in a manner of closeness,

specifically in Chochmah, as explained in Likkutei Amarim.

Supernal Chochmabh is beyond all grasp: it is wise, but not with any wisdom we can know. Because it is pure

self-nullification, called “Ayin” (nothing), the Infinite Light can dwell in it closely, as the Tanya explains.

NPNROM 0IAR N2 KPR 1R 79107 DIPMIR NN 9730 ARy 7000 nan quniw am
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And what is drawn from the aforementioned level of supernal Chochmah to bring the letters of the
Torah into being is only from the level of the back (achorayim) and the outer dimension (chit-

zoniyus) of Chochmah, which is “the unripe fruit of wisdom,” as will be explained.

The letters of the Torah do not come from the core of Chochmah but from its “back,” its outer side. That out-
er side is what the Midrash means by “the unripe fruit of wisdom.”
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(And see the discourse beginning “And all the people saw,” and in Iggeres HaKodesh, the dis-
course beginning “He wraps [Himself] in light.”) Now, the Oral Torah is the interpretation

A reference to two related discourses, then a new step: the Oral Torah is the interpretation of the Written
Torah.

FARTR T9YRRY YU Nan ownIw "8 MENT 9 20 wAIEN 119K 972wNaw 572wn DY IR
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and explanation of the Written Torah; for in the Written Torah all the mitzvos are not clearly
spelled out, since it is drawn from the level of supernal Chochmah, which is above comprehen-
sion; only in the Oral Torah does it come to revelation, to explain all the details of the mitzvos. And
therefore the Oral Torah is called the level of speech: “Malchus [is called] mouth,” etc.

The Written Torah states the mitzvos without spelling out their details, because it comes from a wisdom be-

yond comprehension. The Oral Torah makes the details explicit, so it is linked with speech and with Malchus,
which Kabbalah calls “mouth.”

M2 QY RNDY TIRT NI9M2 973WN PN 070K 912 KPR 27Yawn2 21903 070 R3 19K IR
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However, what comes to revelation in the Oral Torah is only the level of the back and the outer di-
mension of the Written Torah, the level of a mere glimmer, which is the body of the mitzvos; but
the inner dimension of the Written Torah, namely the cantillation marks, vowels, crowns and let-
ters (taamim, nekudos, tagin, osiyos), does not come to revelation at all.

Even the Oral Torah reveals only the outer layer of the Written Torah: the practical body of the mitzvos. The

Written Torah’s inner dimension, carried by its cantillation marks, vowels, crowns on the letters and the let-
ters themselves, never becomes explicit.
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And these are what are called “the hidden worlds that are not revealed,” for they do not come to
revelation at all. And as is explained in Pri Etz Chaim, Shaar 16, chapter 1, about the Arizal, that he

was sleeping

The hidden inner layers of the Torah are called, in Zohar terminology, “hidden worlds that are not revealed.”

The Alter Rebbe now brings a story about the Arizal from Pri Etz Chaim to show how vast they are.
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on Shabbos and his lips were moving, and when he awoke they asked him what he had learned, and
he answered that if he were to expound for eighty consecutive years, day and night, he would not
finish explaining what he had heard in those hours.

The Arizal was seen murmuring in his sleep on Shabbos; afterwards he said that eighty years of teaching day

and night could not convey what he had heard in those few hours. The printed onii apparently reads o,
“those.”

QIRZ22 [ WRYY M7 DY 7B 0o RIAD RURW 7NN NPAPIDA P IRIW *19n 117Mm
JANNRY B7Y IR7221 07°p 171y IR2AD Dornnn

That is, because he saw and grasped, in the inner dimension of the Torah, what cannot come to
revelation at all in speech. And see what is written about this in the explanation that begins “To ex-
plain the matter of the Splitting of the Sea,” and in the explanation on “Va’eschanan.”

What the Arizal saw was the Torah’s inner dimension, which by its nature cannot be expressed in speech.
Two other explanations that discuss this are referred to.
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And this is [the word] “ve’asa” [and He came], which is in the language of the Targum, because what
is drawn down is only the level of the back and a mere glimmer, which are myriads of contractions
(tzimtzumim) to conceal the essence of Chochmah, which is called “kodesh” (holiness), so that
only a mere external glimmer is drawn down.

The verse uses ve’asa, “and He came,” an Aramaic word, the language of the Targum rather than of the Torah

itself. The Alter Rebbe reads this as a sign of a lower, veiled revelation: only a glimmer of Chochmah comes
through, behind myriads of contractions that hide its essence, called “kodesh.”
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Cause and effect versus a leap
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And this is [the meaning of] “And He came from myriads of holiness,” as [explained] above. And
now it will be understood what is written, “And He shone forth to them from Se’ir,” which is said
about the Written Torah, which is the level of supernal Chochmah, drawn from above Chochmah
only by way of the level of hairs (se’aros).

The verse also says “He shone forth to them from Se’ir.” Se’ir is read as se’ar, hair: the Written Torah, super-

nal Chochmah, is drawn from the level above Chochmah only through “hairs,” a thin and remote channel.
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For, as is known, the level of the supernal Chochmah of Atzilus is the beginning of revelation,
which is the beginning of the chain of descent (hishtalshelus) to the level of Binah and the emotive

attributes (middos) of Atzilus, down to the level of Malchus of Atzilus,

Chochmah of Atzilus is the first revealed level, and from it the Sefiros unfold step by step: Binah, the emotive
attributes, and finally Malchus.
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which is the source for bringing into being something from nothing — namely, the angels and
souls of [the worlds of| Beriah, Yetzirah and Asiyah. And this is called the chain of cause and effect,
as from Chochmah to Binah, which are comparable to one another.

Malchus of Atzilus is the source from which the created worlds, their angels and souls, come into being from

nothing. Within Atzilus, from Chochmah down, each level causes the next and is comparable to it: a chain of
cause and effect.
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And likewise from Binah to the emotive attributes of Atzilus, and so on. And all this will be under-
stood in greater detail through an analogy — [in the spirit of] “From my flesh I behold, etc.” — from

the powers of the soul. For

The same comparability holds from Binah to the emotive attributes. To make this concrete the Alter Rebbe
uses the human soul as a model, following Job’s words “From my flesh I behold [G-d].”
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we see that the emotions are born from the intellect, so that according to the measure of the intel-
lect’s revelation, so will the emotions be. And therefore a small child, whose intellect is very small,
has emotions that are also for small things, whereas an adult, whose intellect is great —

Our emotions are born from our understanding and match its size. A small child, with little understanding,
gets excited about small things.
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therefore his emotions are also for great things. Thus it emerges that the coming-into-being of the
emotions is from the intellect, and [the intellect] is called the mochin of the emotions; and this is
the level of cause and effect

An adult, whose understanding is greater, is moved by greater things. So intellect is the cause of the emo-

tions and is called their mochin, their “brains.” The printed 2517 (“from everything”) apparently reads
Sowin, “from the intellect,” and is translated so.
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(for they are close in measure to one another, that is, between them there is no real leap of level;
and this is called hishtalshelus, like a chain (shalsheles) made of many rings, where the head of
one is tied and joined to the end of the other. So too the emotions are at first included in the intel-
lect and afterwards are drawn forth into revelation, and the intellect enclothes itself in them; so it
emerges that the last level of the intellect is actually enclothed in the emotion).

Intellect and emotion are close enough that one flows into the other with no real leap between them, like the

links of a chain. The emotions first exist within the intellect, and afterwards the lowest level of the intellect is
actually present inside the emotion.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 89



LIKKUTEI TORAH + V'Z0S HABERACHAH - MAAMAR 3 1% 7710 7Y IR

1993 w1 13PN WDIAW DOV 11D MW DU TPV 10K Downn a9yntn Down nNnng OPRYn
Sow MR TyR R IR D9 3w 1198 MPowna

Whereas the coming-into-being of the intellect from what is above intellect is not in the manner
described above; for the power of intellect in the soul, from which revelation in [particular] con-

cepts is drawn forth, is not grasped at all —what it is — and it is above the essence of intellect.

The power of intellect itself, the soul’s capacity to think, is different: we cannot grasp what it is at all, since it
is above intellect as such.
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And therefore the fact that intellect comes into being from it is called “something from nothing,”

that is, a new coming-into-being, and not merely in the manner of cause and effect.

So when a thought emerges from that capacity, it is like something coming from nothing: a genuinely new
existence, not just a cause producing an effect.
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And see what is written in the discourse beginning “Who can count the dust of Yaakov,” in the ex-
planation of “I created him, I formed him, etc.” And even more so is it in the analogue above: for
from Chochmah onward is the level of the chain of cause and effect mentioned in the books [of
Kabbalah].

Referring to another discourse, the Alter Rebbe applies the model above: from Chochmah down, the Sefiros
unfold as cause and effect, as the Kabbalah books describe.
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But the coming-into-being of Chochmah from what is above Chochmah is not by way of cause and
effect, but only [as] something from nothing, as it is written, “And Chochmah is found from Ayin

(nothing),” for what is above Chochmabh is not of the essence of Chochmah at all.

But Chochmah itself comes from what is above it as something from nothing, as the verse is read:
“Chochmah comes from Ayin.” What is above Chochmabh is not a kind of wisdom at all.
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And it is called “hidden Chochmah” (Chochmah Stima’ah), meaning that it is not grasped at all;
and this is the meaning of “Be silent — thus it arose in thought.” And the matter is not, G-d forbid,
that there is no reason for it, for if so it should have said, “thus it arose in will.”

The level above Chochmah is called “hidden Chochmah” because it cannot be grasped. When Moshe asked

about Rabbi Akiva’s fate, G-d answered “Be silent, thus it arose in thought”; the Alter Rebbe notes that it says
“thought,” not “will,” so there is a reason, only a hidden one.
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Rather, the level of “thought” is the level of hidden Chochmah, a concealed reason that cannot be
grasped, so that it seems as though it were will without reason

That “thought” is hidden Chochmah: a reason so concealed that, from below, it looks like will without

reason.
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(and see what is written about this in the explanation on “For over all the glory there shall be a
canopy,” and on “If in My statutes,” and in the explanation on “These are the journeys, etc.... And

i

Moshe wrote, etc.,” and in Parshas Va’eschanan, the discourse beginning “The matter of the

Shema”). And it is called Chochmah because it is the source of Chochmabh.

Several parallel discussions are cited. The printed 2y is apparently OX, as in the verse “If (im) in My statutes,”
and the Kehot note reads it so. The hidden level is still called Chochmah because it is the source of
Chochmah.
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However, the coming-into-being of Chochmah from the level of hidden Chochmah is not by way of
cause and effect, but [by| a leap of level. And this is what is said in Etz Chaim and in the Idra Zuta
(292a): “Abba and Imma are included in the mazal and depend on it, etc.,”

Even so, Chochmah does not come from it by cause and effect but by a leap. The Kabbalah expresses this by

saying Abba and Imma (Chochmah and Binah) are included in and depend on the mazal, a part of the beard
of the higher configuration.
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that is, Abba and Imma draw nourishment from the level of the hairs of the configurations of the
beard (tikkunei dikna), which are drawn from the hidden brain (mocha stima’ah) — just as, by way

of analogy, below: although the hair is drawn from the brain,

In the Kabbalistic image, Abba and Imma are nourished by the hairs of the beard, which come from the “hid-
den brain.” In the human body too, hair grows from the brain.
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nevertheless it is only the surplus of the brain and is not comparable to the essence of the brain;
for if the membrane of the brain is pierced, [the animal] is treifah, since life depends on it, whereas
the hairs can be shorn off entirely without any pain.

Yet hair is only the brain’s surplus: a pierced brain membrane is fatal in halachah, but hair can be cut with-
out pain. Hair carries a trace of the brain’s life, but nothing of its essence.
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So too, by way of analogy, the drawing-forth and coming-into-being of the Chochmah of Atzilus
from hidden Chochmabh is likened to the level of hairs, which is a leap of level, and not like cause
and effect, where the essence and substance of the cause is enclothed in the effect, as [explained]
above in the analogy of the chain.

So Chochmah of Atzilus comes from hidden Chochmah like hair from the brain: across a leap, not like the

links of a chain where the cause itself is present in the effect.

SECTION 3 - 19-10

The hairs and “He shone forth from Se’ir”
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Now, the meaning of the hairs is also known: they are the Thirteen Attributes [of Mercy], and
“Notzer chesed” (He preserves kindness), etc. And the matter is that there are [the categories of]
inanimate, vegetative, animal and speaking.

In Kabbalah the “hairs” of the beard of the higher configuration are the Thirteen Attributes of Mercy, among

them “Notzer chesed.” To explain why they are called hairs, the Alter Rebbe uses the four kinds of creation:

inanimate, vegetative, animal and speaking (human).
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And within the speaking [being]| as well, the inanimate, vegetative and animal are included: for the
bones are the level of the inanimate and the hairs the level of the vegetative, etc.

Even within a human being all four are present: the bones are like the inanimate, and the hair, which grows,
is like the vegetative.
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And likewise there are also a spiritual inanimate, vegetative, animal and speaking in the powers of
the speaking soul: the letters are the level of the inanimate, and the emotive attributes are the level
of

The same four exist spiritually within the soul’s powers. The letters of speech are the “inanimate” level.
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the vegetative, for they have growth — at first the arousal is small and afterwards it grows; and the
intellect is the level of the animal, as it is written, “Wisdom gives life”; and the source of the intel-

lect, which is the level of hidden Chochmah, is the level of the speaking,

Emotions are “vegetative” because they grow from a small stirring to a large one. Intellect is “animal,” alive,
as the verse says “wisdom gives life,” and the source of intellect, hidden Chochmah, is the “speaking” level,
the highest.
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for the root of the coming-into-being of speech, which is the letters, is taken from the primordial
[stage] of the intellect in the soul, which is above the revealed intellect, as mentioned in the dis-
course beginning “And David made a name.” (And though the letters are the level of the inani-

mate, [nevertheless] “their end is embedded in their beginning,” etc.)

Speech is placed with the highest level because the letters are rooted in the soul’s first stirrings, above re-
vealed thought. Though letters are the lowest level, “their end is embedded in their beginning,” a phrase

from Sefer Yetzirah: the lowest is rooted in the highest.
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Now, within the level of the speaking itself, which is hidden Chochmabh, four levels are also includ-

ed, as above in the analogy of the speaking soul, which is comprised of four levels,

Hidden Chochmah, the “speaking” level above, itself also contains all four levels, just as the soul does.
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and likewise the body of the speaking human being is comprised of four levels. And the level of the
emotive attributes of hidden Chochmah is called “vegetative,” and therefore it is called “hairs,”

which are the vegetative level in the body.

The emotive attributes within hidden Chochmah (the Thirteen Attributes) are its “vegetative” level, and that
is why they are called hairs, the vegetative part of the body.
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Now, in the physical analogy it is understood that the inanimate and the vegetative are close to one
another, and are separated in measure from the level of the animal, which has a vital soul, and all
the more so from the level of the speaking, etc.

In nature, the inanimate and the vegetative are close to each other, but far removed from the animal, which
has a living soul, and even further from the human being.
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And just as in the human body, too, the hairs, which are the vegetative level, are not comparable to
the limbs of the body in which the vital and intellectual soul is enclothed, such as the heart and

brain, and not even to the other limbs,

In the body, too, hair bears no comparison to the organs that house the soul, like the heart and brain, or
even to the other limbs.
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so the level of the attributes and “Notzer chesed” is not comparable to the essence of hidden
Chochmah; and therefore they are likened to hairs, which are the vegetative level included in the

speaking, etc.,

So the Thirteen Attributes bear no comparison to the essence of hidden Chochmah; they are only its “hair,”

the vegetative part within the speaking.
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which is not comparable even to the vital soul in the speaking [being]|, and all the more so to the in-
tellectual soul. And these very hairs are the source and root of the coming-into-being of the

Chochmabh of Atzilus; and if so, this is not the level of a chain of cause and effect, but a leap of level.

Yet these “hairs” are exactly the source of Chochmah of Atzilus. So Chochmah does not come from hidden
Chochmah by a continuous chain but across a leap.
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And this is what is said at the Giving of the Torah: “And He shone forth to them from Se’ir.” The
meaning of “Se’ir” is se’ar yud (the hair of yud), for the Torah, which is the Chochmah of Atzilus, is

drawn from the level of hidden Chochmah through hairs alone.

The word Se’ir (1°yw) is read as se’ar (YW, hair) plus a yud (°). The Torah, Chochmah of Atzilus, comes from
hidden Chochmah only through the “hairs.”
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Now, the hair is the level of vav, and the light within the hair is the level of yud, as it is known that
the hair is hollow and within it is enclothed nourishment from the brain

A hair is shaped like the letter vav (a line), and the light running inside it is a yud. Hair is described as hol-

low, carrying nourishment from the brain.
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(and see about this in Likkutei Torah, at the beginning of Parshas Toldos, which the Ramaz cites on
Parshas Emor, page 94). And the reason it is called yud is that, as is known, there are the levels of
tens, hundreds, thousands and myriads.

The Likkutei Torah cited here is the Arizal’s work of that name, as the Kehot note states, quoted by the Ramaz

(Rabbi Moshe Zacut) on the Zohar. The light is called yud (ten) because the levels are counted in tens, hun-

dreds, thousands and myriads.
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Now, the thousands and myriads are in Arich Anpin, and sometimes also the hundreds, as men-
tioned in the maamar on “One hundred and twenty and seven years” of “the years of the life of

Sarah.”

The higher counts, thousands and myriads and sometimes hundreds, belong to Arich Anpin, the inner level
of Keser; this was discussed in the maamar on Sarah’s years.
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But what can be enclothed in the hair is only the level of tens, which is the level of yud alone (this

needs examination; see below).

Only the “tens,” the yud, can pass through a hair. The Alter Rebbe adds that the point needs further

examination.
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And this is the meaning of what our Sages, of blessed memory, said: “The unripe fruit of the wis-
dom above is Torah.” “The wisdom above” means the hidden Chochmah of Arich Anpin, which is
called “wise, but not with a knowable wisdom,” as is known; and the Torah, which is the Chochmah
of Atzilus, is drawn from hidden Chochmah only from the level of its unripe fruit,

Now the Midrash is clear: “the wisdom above” is the hidden Chochmah of Arich Anpin, beyond knowing. The
Torah, Chochmah of Atzilus, comes only from its novlos, its lesser offshoot.
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that is, the level of hairs alone; and this is [the meaning of] “And He shone forth to them from
Se’ir,” as above. (And above it was explained that the unripe fruit of wisdom is the level of the back

of Abba; and one may say that it is all one, according to what the Ramaz writes on Parshas Emor

That offshoot is the “hairs,” which is what “He shone forth from Se’ir” means. The Alter Rebbe notes that ear-

lier he called novlos “the back of Abba” and proposes that the two descriptions are the same.
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(page 94 there), that the existence of Abba is from the inner light in the beard, which is above the
hairs themselves; see there. And see in Pri Etz Chaim, Shaar HaKerias Shema, chapter 15, that the

inner dimension of Abba, etc.

According to the Ramaz, Abba (Chochmah) exists from the inner light of the beard, above the hairs them-
selves; and Pri Etz Chaim speaks of the special standing of Abba’s inner dimension.
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If so, the level of “the unripe fruit of the wisdom above,” namely the level of the back of Abba, etc.,
is not far from the level of the hairs of the beard, etc. And understand [this].

So the “back of Abba” and the “hairs of the beard” are close to each other, and both describe the novlos from
which the Torah is drawn.

SECTION 4 - 111-16

The fire that forms the letters
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2. And afterwards it says, “And He came from myriads of holiness; from His right hand, a fiery law
for them.” And this is so that there be a drawing-down from the Written Torah to the Oral Torah,
Section 2 begins. The verse continues “from His right hand, a fiery law for them,” and this describes how the

Written Torah is drawn into the Oral Torah.
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which is through the level of fire, “compressed by fire.” And the meaning of “ve’asa” [and He came]
is the level of the coming-into-being of the letters of the Written Torah, which is through “com-

pressed by fire,” etc.

That drawing happens through “fire,” in the Zohar’s phrase “compressed by fire.” The word ve’asa, “and He

came,” refers to how the letters of the Written Torah come into being through this fire.
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And the matter will be understood by way of analogy from what we see in the nature of the intellect
in a person: when a person conceives some new idea that occurs to him in his mind, no letters at

all are yet sensed in it;

An analogy from the mind: when a new idea first flashes into a person’s mind, it has no words yet.
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but as soon as he contemplates it in the mind of Binah, the level of letters will be found in that in-
tellect and idea — the letters are actually sensed. And one must understand from where the letters
came to be and were born in the intellect.

Once he thinks it through with Binah, the faculty that develops ideas, it takes the form of words. The question
iswhere those words came from.
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But the matter is that in truth the letters were already included in the intellect at first as well, only
they were not discernible as an entity in their own right; and afterwards, in the mind of Binah, they

came to revelation so as to be sensed as well.

The answer: the words were already present in the idea, but not as something distinct. Binah only brings
them out so that they can be felt.
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And the analogy for this: water, too, is composed of the four elements, and if so there is also actual
earth included in the water.

A physical analogy: in the old view of the four elements (fire, air, water, earth), every substance contains all
four, so water too contains some earth.
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Yet it is not discernible or sensed at all that there is earth there; rather, it is as if there were only wa-
ter alone. But through cooking, when the water is boiled over fire, the particles of earth separate
and become discernible and sensed.

That earth is invisible until the water is boiled, when the fire makes the earthy particles separate out and ap-
pear as sediment.
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Now, the earth is the level of the letters included in the intellect, which is called water; and through
“compressed by fire,” which is the level of the five Gevuros, the existence of the letters comes into
actual revelation. Only, there must also be a sweetening of the Gevuros, so that it not be a complete
contraction. And this is [the meaning of] “which congealed by wind,” etc.

Applying the analogy: the letters are the “earth” within the “water” of the intellect, and the “fire,” the five

Gevuros (powers of restraint), brings them out. But the Gevuros must be sweetened so that the letters are not
wholly constricted, and that is the Zohar’s companion phrase “which congealed by wind.”
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Now, from the letters of the Written Torah [teaching] is drawn into the Oral Torah; for example, the
chapter HaSho’el in Tractate Bava Metzia is derived from the vav of “And if a man borrows,” etc. —
the vav adds to the preceding matter; whereas the cantillation marks, vowels and crowns did not
come to revelation in the Oral Torah.

The Oral Torah is drawn from the letters of the Written Torah: for example, a whole chapter of Bava Metzia

derives laws from the extra letter vav (“and”) in “And if a man borrows.” But the cantillation marks, vowels

and crowns yield nothing explicit in the Oral Torah.
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And this is what is said, “And He came, etc., from His right hand, fire, etc.”: that is, the coming-
into-being of the letters of the Written Torah through “compressed by fire,” and from this the Oral
Torah is drawn forth.

So “from His right hand, fire” means the letters of the Written Torah are formed through “fire,” and from

them the Oral Torah comes. The printed 7°237 apparently reads ¥°237, as earlier in the passage, and is trans-
lated so.
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And see what is written in the discourse beginning “And you shall make a tzitz,” on “and you shall
engrave upon it engravings of a signet.” And through this will be understood what is written, “and
her pitcher (kadah) on her shoulder,” and afterwards it is written, “and she lowered her pitcher
onto her hand”: for the meaning of “kadah” is the twenty-four (kaf-dalet) books of the Torah; and
since “the unripe fruit of the wisdom above is Torah,” that is, from the level of hairs,

After a cross-reference, the Alter Rebbe turns to Rivkah at the well, with her pitcher (kadah) first on her

shoulder and then lowered to her hand. Kadah (773) is read as kaf-dalet, twenty-four, the books of the
Written Torah, which come from the “hairs.”
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therefore it is said, “and her pitcher on her shoulder,” which is the level of the back: for only from
the level of the back and the unripe fruit of the wisdom above were the twenty-four books of the
Torah drawn — like the analogy of the nullity of a single pitcher compared to the sea or the spring.

The pitcher on her shoulder, on her back, fits the Torah’s source in the “back” of Chochmah. All twenty-four

books are no more than a pitcher of water next to the sea or spring of the wisdom above.
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A little water from your pitcher
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And this is what is said about Moshe our teacher, peace be upon him: “But My face shall not be
seen,” etc. However, in order that there be a further drawing-down from the Written Torah to the
level of the Oral Torah — which is only a small glimmer of the level of the Written Torah, since it is

an interpretation only of the essential mitzvos in the Written Torah,

G-d told Moshe, “You shall see My back, but My face shall not be seen”: even the Written Torah that Moshe
received is the “back.” The Oral Torah is a further step down, a small glimmer of the Written Torah, explain-
ing only the core content of the mitzvos.
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but the cantillation marks, vowels, crowns and letters of the Written Torah, each and every one of
which alludes to myriads upon myriads of worlds, do not come to revelation at all.

The deeper layers of the Written Torah, its cantillation marks, vowels, crowns and letters, each point to
countless spiritual worlds, and these never become explicit.
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Only Rabbi Akiva would expound upon each and every thorn [of the letters] heaps upon heaps of
laws, etc. (and see Menachos 29b);

The Talmud tells that Rabbi Akiva derived heaps of laws from every crown (“thorn”) on the letters: he alone
could reach that far, but this is the exception.
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but in the Oral Torah the cantillation marks, vowels, crowns and letters of the Written Torah do not
come to revelation at all. (And what was explained above, that the Oral Torah is built from the level
of the letters of the Written Torah, refers only to the plain meaning enclothed in the words and let-
ters, and to extra or missing letters, as in “the vav adds,” etc.;

In the Oral Torah as it stands these layers remain hidden. The Alter Rebbe clarifies what he said earlier: the

Oral Torah draws on the letters only for their plain sense and for extra or missing letters. The printed 12 ap-
parently reads 113, “as in.”
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but the reason for the shape of the letters — why the vav has this shape, and what it alludes to — has
not come to revelation in the Oral Torah) — only the interpretation alone, which is but a mere glim-

mer of the Written Torah.

Why a vav is shaped as it is, and what the shape alludes to, is never revealed in the Oral Torah. The Oral
Torah gives only interpretation, a mere glimmer of the Written Torah.

RIP1 ARTPY 5554 97yawn n2 *9n 2 RIT 7YY 529700 001 UYR R SR TAVT AR 1N
17 AWK 932 SwInn 97awn YN onaT *anva ptTay

And this is [the meaning of] “And the servant said, ‘Let me sip, please, a little water from your
pitcher’”: for the servant is the level of Malchus, the level of the Oral Torah; and therefore he is
called “his servant, the elder of his house” — [the house] of the level of supernal Chochmah, the
Written Torah — “who ruled over all that he had,”

Now the story of Eliezer and Rivkah: Eliezer, “the servant,” stands for Malchus and the Oral Torah. He is

“the elder of the house” of Avraham, who here stands for supernal Chochmah, the Written Torah.
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that is, the whole chain of descent of [the worlds of] Beriah, Yetzirah and Asiyah, which is drawn
from the level of the servant, as it is written, “Your kingship is a kingship over all worlds.” And this
is [the meaning of] “Let me sip, please, a little water from your pitcher”: that the revelation in the
Oral Torah, which is drawn into it from the water of the twenty-four books of the Torah, is

“Who ruled over all that he had” is the whole chain of the lower worlds, which is governed through Malchus,

as in “Your kingship is a kingship over all worlds.” His request for “a little water” describes what the Oral
Torah receives from the twenty-four books.
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only a little water from this pitcher, for only a mere glimmer is drawn into revelation in the Oral
Torah, and not all the water in the pitcher of the Written Torah,

The Oral Torah takes only “a little water” from the pitcher: a glimmer, not the whole content of the Written
Torah.
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since the cantillation marks, vowels, crowns and letters did not come into revelation, as above. And
this is [the meaning of] “And she hurried and lowered her pitcher onto her hand”: for this drawing-

down is possible only by her lowering the pitcher onto her hand,

The rest, the cantillation marks, vowels, crowns and letters, stays hidden. Rivkah lowering her pitcher onto
her hand shows how even this little can be passed on.
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that is, that Chochmah be enclothed in the level of the emotive attributes, which are called
“hands”; for then the flow can afterwards come down to the level of Malchus, which is the level of
the Oral Torah, which receives specifically from the level of the hands.

The “hands” are the emotive attributes. Chochmah must first come down into the attributes, and only
through them can it reach Malchus, the Oral Torah, which receives specifically from the “hands.”

91 (77° YW 1791 TNOW DYW 775 M2 13°°7 70 N3P 02 77970 Iy 1M waR)

(And perhaps this is the meaning of “kadkod” (ruby): two levels of kad (pitcher), namely the level of
the pitcher on her shoulder and the pitcher on her hand.)

A suggestion: kadkod, a precious stone in Isaiah’s vision of the rebuilt Jerusalem, is “kad-kad,” two pitchers:
the pitcher on her shoulder and the pitcher on her hand.

SECTION 6 - 118-21

Betrothal and marriage: Shemini Atzeres
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3. Now, it was explained above that the Written Torah and the Oral Torah are called groom and

bride, and all the above is the level of kiddushin and erusin (betrothal).

Section 3 begins. Earlier the Written and Oral Torah were called groom and bride; everything described so

far, the small glimmer passed from one to the other, is only the stage of betrothal (kiddushin, erusin).
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Just as kiddushin is only the giving of a betrothal ring, for example, which is a small thing, so the

aforementioned drawing-down from the Written Torah,

In Jewish law betrothal can be made with a ring, something small. So too the small flow from the Written to
the Oral Torah is like betrothal.
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which is only a mere glimmer of it — “a little water from your pitcher” — drawn to the Oral Torah, is
called kiddushin. But on Shemini Atzeres, when Simchas Torah is made, is the level of the union
that follows the marriage (nisuin).

That flow is “a little water from your pitcher.” Shemini Atzeres, with its celebration of Simchas Torah, is a
higher stage: the union after the full marriage (nisuin).
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And this is why we say “He causes the rain to fall”: the drawing-down of the drop of mayin duchrin
(the masculine waters), as our Sages, of blessed memory, said concerning rain, “once the groom

goes out to meet the bride,” as the Aruch explains.

On Shemini Atzeres we begin to say “He causes the rain to fall” in the Amidah. Rain is likened to the “mascu-
line waters” of the union; the Talmud describes the first rainfall with the phrase “like a groom going out to
meet the bride,” as the Aruch explains.
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However, before this union there must be a chuppah (canopy), which is the ascent of both of them,
the Written Torah and the Oral Torah, into the level of the light that encompasses all worlds (sovev
kol almin), before which wisdom and action are equal

Before the union comes the chuppah, the wedding canopy. Here that means both Torahs rise to the light that
encompasses all worlds, before which the highest wisdom and the lowest action are equal.
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(and see the Zohar, Bereishis, page 8a, in the commentary of the Ramaz there: “And the secret of
the chuppah,” etc., “and it seems to my humble opinion,” etc.; see there. And see what is written in

the explanation on “For over all the glory there shall be a canopy”).

The Alter Rebbe cites the Zohar and the Ramaz’s commentary on the secret of the chuppah, and another ex-
planation on “a canopy over all the glory.”
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And this is what we say on the festivals: “And bestow upon us (vehasi’enu),” etc. Then, through
this, there can afterwards be this union, which is an actual inward drawing-down and not a mere
glimmer like the kiddushin mentioned above.

On the festivals we pray “Vehasi’enu,” a word that also suggests marriage. Through that “chuppah,” a real
inner flow can follow, not the mere glimmer of betrothal.
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And the matter is that the level of the union, by way of analogy, is a drawing-down that is above the
level of “the unripe fruit of the wisdom above,” but rather from the level of the wisdom above itself,

that is, from its essence and being.

The union draws from above the “unripe fruit” level, from the essence of the wisdom above itself.
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For it was explained above that what is called “novlos” is so because the coming-into-being of the
Chochmabh of Atzilus, called Torah, from hidden Chochmah, called “the wisdom above,” is by way

of a great leap, from the level of hairs alone

As explained earlier, Chochmah of Atzilus, the Torah, comes from hidden Chochmah across a great leap,
only through the “hairs.”
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and not from the essence and substance of hidden Chochmah — just as, by way of analogy, in a per-
son, intellect relative to the power of intellect is something from nothing, for the essence of the

power of intellect is not revealed or drawn at all into the revealed intellect; and [it is] not

It does not come from the essence of hidden Chochmah. Likewise in a person, a thought relates to the power
of thinking as something from nothing: that power itself never appears in the thought.
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like intellect relative to the emotions, where the essence of the intellect is enclothed in the emo-
tions, as above. However, the drawing-forth of the drop from the father, which is also drawn from

the brain, as is known —

It is not like intellect and emotion, where intellect is present inside the emotion. But the drop from the fa-
ther, which also comes from the brain, is different.
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although it is physical, nevertheless there is enclothed in it [something] of the essence and sub-
stance of the power of the brain, and not a mere glimmer; for from it a child is born, with intellect
and emotions, who will resemble the father, and he has in him the actual essence of the power of
intellect

Though physical, it carries the very essence of the father’s mental powers, as shown by the child who is born
with a mind and character like the father’s.
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as in the father, and not a mere glimmer as in the revelation of a particular idea; as is explained in
Iggeres HaKodesh, near its end: “And moreover, for speech, etc., and the drop that was drawn,

etc.”; see there.

The child has the father’s actual capacity for thought, not just a glimmer as when the father shares a single
idea. The Alter Rebbe refers to the end of Iggeres HaKodesh for this comparison of speech with the drop.
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And so will the analogue above be understood: the level of “the unripe fruit of the wisdom above”
is, by way of analogy, like the revelation of intellect from the source of intellect, which is only a

glimmer;

Applying the analogy: the “unripe fruit of the wisdom above” is like a thought emerging from the power of
thought, only a glimmer.
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and from this [a glimmer] is drawn into the Written Torah, and afterwards a glimmer of this is
drawn into the Oral Torah, as above; and this is called kiddushin, a drawing-down from the level of
supernal Chochmah, which is called “kodesh” (holiness), as it is written, “And He came from myri-

ads of holiness.”

A glimmer passes into the Written Torah, and a glimmer of that into the Oral Torah. This is kiddushin, and
fittingly so, since kiddushin shares its root with kodesh, the name of supernal Chochmah (“myriads of
holiness™).
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But in the level of the union of groom and bride, the drop — the root of its root is from the source
and essence of hidden Chochmah, and not from the level of the unripe fruit alone.

But in the union of groom and bride, the drop is rooted in the very essence of hidden Chochmah, not merely
in its “unripe fruit.”
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And as is written in Etz Chaim, Shaar HaNesirah, at the end of chapter 3: “And so too this supernal

brain of Arich Anpin, etc., and afterwards Abba and Imma take the drop, etc.”;

The Arizal’s Etz Chaim describes the supernal brain of Arich Anpin being aroused and Abba and Imma re-

ceiving the drop from it, which they then pass on as mochin to Z’eir Anpin and Nukva.
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see there. Except that, at first glance, this is not understood: since the coming-into-being of the
Written Torah, which is called the groom, is only from the level of the unripe fruit of the wisdom
above, if so, how can one say that the union is drawn from the inner dimension of hidden
Chochmah?

A question: if the Written Torah, the “groom,” comes only from the “unripe fruit” of the wisdom above, how
can its union draw from the inner dimension of hidden Chochmah?
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But the matter is that this is the meaning of the chuppah that must precede the union, which is the
level of the light that encompasses all worlds, the level of Keser, which is above Chochmah; and
then, through this, a revelation from the inner dimension of the hidden brain (mocha stima’ah) is

drawn into the Written Torah, which is called the groom, and from it to the Oral Torah.

The answer is the chuppah: it is the encompassing level of Keser, above Chochmah. Through it, a revelation
from the inner dimension of the hidden brain enters the Written Torah and from there the Oral Torah.
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And therefore the seven days of the festival precede Shemini Atzeres; they are, by way of analogy,
the seven days of feasting after the chuppah, and encompassing lights are drawn down from the

level of the light that encompasses all worlds.

This is why the seven days of Sukkos come before Shemini Atzeres: they are like the seven days of feasting

after awedding, and in them encompassing lights are drawn down.
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And also the lulav and its species are the drawing-down of Daas; for a minor does not beget, and

the drop is drawn specifically from the level of Daas, as it is written, “And Adam knew,” etc.

The lulav and the other species draw down Daas, and the union needs Daas: the Talmud says a minor cannot
beget, and the verse describes union as “Adam knew.”
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And then, through this, there can afterwards be the union on Shemini Atzeres, which is an actual
inward drawing-down and not the level of the unripe fruit alone; and therefore it is Simchas Torah,

for the Torah itself rejoices in this revelation, etc.

After this preparation, the union on Shemini Atzeres is a real inner flow. That is why the day is Simchas
Torah: the Torah itself rejoices in this revelation.

SECTION 7 - 1122

He causes the rain to fall
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4. And this is the meaning of “He causes the rain to fall,” which we begin to say on Shemini Atzeres:
for the flow of rain upon the earth is like the analogy of the drawing-forth of

Section 4 begins. On Shemini Atzeres we start to mention rain in the Amidah, and rain falling on the earth is

an image of the drop that brings new life.
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the drop; for just as from the drop a child is born, so the rain “waters the earth and makes it give
birth,” etc. And also, just as the rain is drawn down drop by drop — and that is through their de-

scending with Gevurah (might), from which comes the division [into drops] —

As a child is born from the drop, so rain “waters the earth and makes it give birth,” as Isaiah says. Rain also
falls in separate drops, and the Talmud speaks of rain coming “with might” (Gevurah); Gevurah is the power
that divides.
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therefore the rain is likened to hairs, as it is written, “like showers (se’irim) upon the grass”; for so
too the hairs of the head, each one [has] its own follicle, as stated in the Gemara. And although the

level of the drawing-down of the drop of the masculine waters mentioned above

So the Torah likens rain to se’irim, a word related to se’ar, hair: each hair, the Gemara says, grows from its

own follicle, just as each raindrop is separate. The Alter Rebbe then qualifies the picture.
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is drawn from the level of the inner dimension of the wisdom above, which is above the level of the
unripe fruit and the hairs, nevertheless it is drawn and descends by way of the level of the hairs —
the mazal, “Notzer” and “Venakeh” — only that its root is above the chain of descent, as is written

elsewhere on “And the Netzach,” etc.

The union’s flow comes from the inner dimension of hidden Chochmah, above the “hairs”; yet it still passes
through the hairs, through the mazal, the parts of the beard called “Notzer” and “Venakeh.” Only its root is
above the chain of worlds.
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(And see Zohar III, Naso (134a): “On this mazal [all] depend”; and see what the Ramaz writes on
Parshas Bo (40b, at the bottom), that the mazal “Notzer chesed,” etc., and within its inner dimen-

sion, etc.; and see what is written about this in the explanation on “I will greatly rejoice,” etc.)

Supporting references: the Zohar says everything “depends on this mazal,” and the Ramaz explains that the
mazal Notzer chesed has an inner dimension, within which is something higher still.
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And furthermore, just as the rains descend with Gevurah, so too the aforementioned drawing-
down, “compressed by fire,” etc., is the level of the Gevurah of Atik Yomin, which is enclothed in
the hidden brain.

A second parallel: rain comes with Gevurah, and this flow too is “compressed by fire,” the Gevurah of Atik
Yomin (the innermost level of Keser) that is enclothed in the hidden brain.
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And furthermore, just as in the formation of rain, “a mist rises from the earth” and becomes thick

cloud and cloud, and in it the rain descends

A third parallel: rain forms when “a mist rises from the earth,” gathers into clouds, and falls.
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(see Bereishis Rabbah, parshah 13, and Sukkah 12a, in Tosafos), so the arousal from below and
teshuvah ascend higher and higher, to the level of “He made darkness His hiding place,” and from

there it is drawn down to become “He causes the rain to fall,” the drawing-down of the drop, etc.

So too our arousal from below and our teshuvah rise to the highest hidden level, “He made darkness His
hiding place,” and from there the flow comes down as “rain,” the drop.
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One may also explain the analogy of “and a mist rose” in another way: that is, by way of analogy, at
first the vapors were very fine, and afterwards they become coarse and turn into thick cloud and
cloud to bring down rain; so too the aforementioned drawing-down of the drop from the brain be-

comes physical, etc.

Another reading of the mist: vapor starts out very fine and thickens into rain clouds, just as the drop drawn

from the brain becomes physical.
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And for all the reasons above, this drawing-down is called the level of “He causes the rain to fall.”
(And the meaning of “He causes the wind to blow and the rain to fall” will be understood along the
lines of what is written in Parshas Mikeitz, at the end of the discourse beginning “The Chanukah

lamp, etc., [with] the mezuzah on the right,” etc.:

For all these reasons the flow is called “He causes the rain to fall.” The Alter Rebbe now explains the preced-

ing words, “He causes the wind to blow,” referring to a Chanukah discourse in Torah Ohr.
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“However, the light of the Torah does not rise to be called light except through the lamp of a mitz-
vah, etc.; the air around the light, etc., causes the light to shine,” etc. And “air” is the level of wind

(ruach); see there. And see in Zohar HaRakia, in the commentary on Zohar I, Parshas Bereishis)

That discourse teaches that the light of Torah shines only through the “lamp” of a mitzvah, and that the air
around a flame makes it shine. Air is “wind” (ruach).
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(15a): “Its air was not known at all, until, etc., one hidden supernal point shone forth”; see there.

The Zohar speaks of a supernal “air” that cannot be known at all, until one hidden point shines forth from it.
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And this is the meaning: that for there to be “He causes the rain to fall” — the drawing-down of the
Torah from the hidden brain — is through “He causes the wind to blow,” “the air that is upon the
membrane,” etc.,

So for the Torah to “rain” down from the hidden brain, there must first be “wind”: the “air upon the mem-
brane” of the supernal skull, in the Zohar’s imagery.
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in which is the Daas of Atik. And see the Idra of Naso (134b); and see Likkutei Torah, at the end of

Parshas Bereishis, on “My spirit shall not contend,” etc.; and Zohar I (37b, at the bottom; 58a), and
Zohar HaRakia there, and Zohar II (178b, at the bottom).

That “air” holds the Daas of Atik, the hidden knowledge at the highest level. The Kehot note identifies the

Likkutei Torah cited here as the Arizal’s work; several Zohar passages are also referred to.
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But through the Torah and mitzvos — “It is a tree of life,” etc. — [comes| “He causes the wind to

blow.” And see what is written on “And He came from myriads of holiness.”

It is through the Torah and the mitzvos, which the verse calls “a tree of life,” that we bring about this “wind.”
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And this is [the meaning of] “Do not read ‘your children’ (banayich) but ‘your builders’
(bonayich)”: for Israel build and draw down the Oral Torah from the level of the Written Torah; and
they have this power because they are “your builders,” since their root, too, is from the level of a
bodily union,

The Sages read “your children” (banayich) as “your builders” (bonayich): the Jewish people build the Oral
Torah out of the Written Torah. They can do so because their own souls are rooted in a union, like the drop.
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which is the drop drawn from the inner dimension of the brain, as our Sages, of blessed memory,
said, “Israel arose in thought”; and it was already explained above what “in thought” means.
Therefore it is in their power to draw down this flow from the level of the inner dimension of hid-
den Chochmah into the Written Torah and the Oral Torah, as above.

Their souls come from the inner dimension of the supernal brain: “Israel arose in thought,” and “thought”
was explained above as hidden Chochmah. So they can draw the inner dimension of hidden Chochmah into
both Torahs.

SECTION 8 - 123-25

Children and servants; Torah after prayer
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And this is [the meaning of] “The Torah that Moshe commanded us is the heritage (morashah) of
the congregation of Yaakov.” Now, “morashah” is also an expression of inheritance (yerushah).

And the matter is that there is a level of souls who are called “children of the Omnipresent.”

Now back to the maamar’s verse. Morashah, “heritage,” also means yerushah, inheritance. Some souls are

called “children of the Omnipresent,” as the Mishnah says.
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And this is the level of Yisrael, the level of “for you have striven (sarisa),” etc. And there are souls
that are called “servant,” and this is the level of “Yaakov My servant.”

These are the souls at the level of “Yisrael,” the name given for having “striven with G-d.” Other souls are at

the level of “servant,” as in “Yaakov My servant.”
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And this is the meaning of “a son is his father’s leg”: for he is truly nullified, like the nullification of
the foot relative to the head, and has no other will at all. And the meaning of “a son is [his father’s]
leg” is Netzach, Hod and Yesod of Abba and Imma, [which are] the mochin of Z’eir Anpin, etc.

The Aramaic saying “a son is his father’s leg” means the son is completely given over to the father, as a foot

follows the head, with no will of its own. In Kabbalistic terms, this “leg” is Netzach, Hod and Yesod of Abba
and Imma, which enter Z’eir Anpin as its mochin.
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Now, just as the foot carries the head, by way of analogy, so it is in the power of the level of Yisrael
to draw down the aforementioned union, so that from betrothal there be marriage, etc. And see

what was written above about this.

As a foot carries the head, the “children,” the souls called Yisrael, have the power to carry the union upward,
turning betrothal into full marriage.
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But the souls that are called Yaakov receive this union by way of inheritance: for since this flow is
drawn into the level of Malchus, the Oral Torah, the souls of [the worlds of] Beriah, Yetzirah and
Asiyah, which are called “servant,” also receive [it], so that the light of G-d be absorbed and drawn

into each one, in the inner dimension of the heart. And see what is written elsewhere on

The souls called Yaakov, the “servants,” receive the union as an inheritance: once it flows into Malchus, the

Oral Torah, it reaches the souls of the lower worlds too, and G-d’s light settles into each one’s inner heart.
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“For he blesses the offering, and afterwards the invited ones eat,” etc. And therefore the joy on

Simchas Torah is great in all Israel, from the greatest of them to the least, etc.

The verse about Shmuel, “he blesses the offering, and afterwards the invited eat,” fits this: one level brings
about the blessing, and others then partake of it. That is why the joy of Simchas Torah belongs to every Jew,
great and small.
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(Gloss: And according to this will also be understood what Abba Binyamin said, “...over my prayer,
that it be close to my bed”; and it is explained in Rashi’s commentary that he did not want even to

study before prayer, but to pray immediately; and Tosafos, in the first chapter of Berachos)

A gloss applies this to daily life. Abba Binyamin in the Talmud said he was concerned that his prayer be close
to his bed; Rashi explains that he did not want even to study before praying.
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(page 5b) [write]: “I do not know from where he derives that it is forbidden to study beforehand.”

But in truth this is not because of a prohibition,

Tosafos ask where Abba Binyamin found a prohibition against studying before prayer. The Alter Rebbe an-
swers that it is not a matter of prohibition.
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but because the level of engaging in Torah after prayer is higher than Torah before prayer, if the

time for prayer has already arrived.

It is a matter of level: once the time for prayer has come, Torah studied after praying is on a higher level
than Torah studied before it.
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And the matter is that although it was explained that the union is on Shemini Atzeres, that is in a

general way, for all the festivals are general [channels] for the whole year, as is written elsewhere.

The union described for Shemini Atzeres is the general, yearly form; each festival is a general channel for
the whole year.
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But in a particular way, it is known from Pri Etz Chaim that in the prayer of every day there is the
level of the union of Z’eir Anpin and Nukva, which are the levels of the Written Torah and the Oral
Torah;

In detail, the Arizal’s teaching in Pri Etz Chaim is that each day’s prayer brings about the union of Z’eir

Anpin and Nukva, which are the Written and Oral Torah.
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and this is through first [reaching] the level of “with all your might” in the Shema, which is what
arouses the level of the revelation of the supernal chuppah, as is written on the verse “For over all

the glory there shall be a canopy (chuppah)”; and this union is renewed every day,

That union depends on first reaching “with all your might” in the Shema, which awakens the supernal chup-

pah, and it is renewed every day.
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for every day a person becomes a new creature, and there must be an elevation of the feminine wa-
ters (mayin nukvin) from the refinements of kelipas nogah through “your might,” the “fiery
sparks” of [the Name] Sag, etc. And see what is written on “And these are the names of the children

of Israel,” on the matter of the clarification of the halachah, and on “There are sixty queens,” etc.

Each day a person is a new creation, so each day the “feminine waters” must be raised anew by refining the
mixed realm of kelipas nogah, through the fiery love of “with all your might.” Related discussions are cited.
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And therefore, if the time for prayer has arrived and he does not pray and draw down the chuppah
and the union, then the Torah that he studies is only from the level of “the unripe fruit of the wis-
dom above,” which is drawn into the Written Torah on its own account, and from it to the Oral

Torah, in the manner of kiddushin alone.

So if the time for prayer has come and one studies without praying, the Torah he studies draws only from the
“unripe fruit,” at the level of betrothal.
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But when he has first [said] the Shema and prayed, and the union has been effected, then in the
Torah study afterwards there is, and there is drawn down in it, a revelation of the wisdom above it-

self, and not only the unripe fruit.

But after the Shema and prayer have brought about the union, the Torah studied afterwards carries a revela-

tion of the wisdom above itself.
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And this is the meaning of “one who engages in Torah lishmah (for its sake)”: that is, for the sake of
the Torah itself — “blessing over the Torah first” — and as is written elsewhere on “For your voice is
sweet,” etc.:

The Mishnah praises “one who engages in Torah lishmah,” for its own sake. The Alter Rebbe reads it as “for

the sake of the Torah itself,” linked with the Talmud’s criticism of those who did not bless over the Torah
first.
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for then there is the pleasantness and sweetness of the revelation of the supernal delight enclothed
in the wisdom above, as is known. And see what is written on “Va’eschanan,” etc.; and from what is

written there, “lishmah” will be understood with additional explanation.

Studied this way, the Torah carries the sweetness of the supernal delight that is enclothed in the wisdom
above. Other discourses explain lishmah further.

SECTION 9 - 126-32

Yitzchak, Rivkah and the future ascendancy of Gevurah
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5. And according to this will be understood the matter of the passage of Eliezer, the servant of
Avraham, in which it is said, “And the servant said, ‘Let me sip, please, a little water from your
pitcher’”: that this flow be drawn even to the level of the souls who come from the side of the

servant

Section 5 begins. Eliezer’s request for “a little water” now also means that the flow reaches even the souls
from the side of the “servant.”
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(and see Ra’aya Mehemna, Parshas Pinchas (page 215a, at the bottom), and the commentary of the

Ramaz there; and see Zohar I, Vayeshev (181b)).

References to the Zohar (Ra’aya Mehemna and Vayeshev) and the Ramaz, where the “servant” is discussed.
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And above, “servant” was explained as the Oral Torah — and there are several facets, etc. And it
needs to be understood why all this is said in connection with Rivkah, and what Rivkah has to do
with this.

Earlier, the servant stood for the Oral Torah; there are several ways to read the story. But why is this told
about Rivkah in particular?
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But the matter is that our Sages, of blessed memory, said that in the time to come they will say to

Yitzchak, “For you are our father,” “for Avraham did not know us.”

The Talmud says that in the future the Jewish people will say to Yitzchak, “You are our father,” since “Avra-
ham did not know us.” Yitzchak and Rivkah therefore represent something that will be revealed in the
future.
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And the matter is that Avraham is Chesed, and his root is from the Chesed of Atik Yomin; and
Yitzchak is the level of Gevurah, and his root is from the Gevurah of Atik Yomin. And in the time to
come the Gevuros will be higher, like the superiority of gold over silver, and as [it is said], “the
Levites will be kohanim,” as is written in Likkutei Torah and in Likkutei Amarim.

Avraham embodies Chesed (kindness) and Yitzchak Gevurah (restraint), each rooted in Atik Yomin, the in-
nermost level of Keser. Now Chesed is primary, but in the future Gevurah will be higher, as gold is above sil-
ver, and the Levites (associated with Gevurah) will be raised to the kohanim’s rank.
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And the reason for all this is that “Yitzchak” is an expression of laughter (tzechok), as it is written,

“Elokim has made laughter for me,” etc.

The reason: the name Yitzchak means “he will laugh,” as Sarah said at his birth.
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The meaning of laughter is the level of the delight born of something novel and wondrous; by way

of analogy, when they make sport of a kinigi, which is a fight between two beasts,

Laughter is the delight at something new and surprising, like the spectacle of two beasts fighting in the are-

na, staged to amuse a king.
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so that the king may laugh. So the level of the refinements of the 288 [sparks]: when “darkness is
transformed into light and bitterness into sweetness,” there will come from this the level of laugh-
ter before Him, may He be blessed, because it is something novel that the evil of kelipas nogah be

transformed to good and rise to the level of holiness.

The work of refining the 288 sparks of holiness fallen into the realm of kelipah turns darkness into light and
bitter into sweet. That surprising reversal, evil becoming good, is G-d’s “laughter”: His greatest delight.
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And this is [the meaning of| “Elokim has made laughter for me”: for specifically from the level of
the Name Elokim, which conceals, the laughter is drawn, when the darkness and this concealment

are transformed, etc.

The verse says “Elokim” made laughter: the Name Elokim is the divine power that conceals, and the laughter

comes precisely from turning that concealment into light.
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And this is [why] “has made laughter for me” is in the past tense, [while] “whoever hears will laugh
at me” is in the future tense: for the refinements are during the six thousand years that the world

exists,

Sarah’s words use both tenses: “made” (past) and “will laugh” (future). The refining is done during the six
thousand years of the world’s history.
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and this is the past tense; but the revelation of the delight from this is in the time to come, when all

the refinements are completed, and this is the future tense.

That work is the “past”; the delight it produces will be revealed in the future, when all the refining is
complete.
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Now, the matter of the refinement of the 288 sparks mentioned above is called the elevation of the
feminine waters (mayin nukvin), and every elevation is specifically through the level of the

Gevuros of returning light (or chozer),

Raising the fallen sparks is called raising the “feminine waters,” an ascent from below. Every ascent comes
through Gevuros, the “returning light” that rises from below upward.
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like the matter of baalei teshuvah [who are] “of greater strength,” which is through the cry of the
heart, with all the heart and soul and might; and like Rabbi Eliezer ben Durdaya, whose soul de-
parted in weeping, and our Sages, of blessed memory, said, “There is one who acquires his world in

a single hour”;

So the Zohar says baalei teshuvah (penitents) are “of greater strength”: they rise through the heart’s cry.
Rabbi Eliezer ben Durdaya repented so intensely that his soul left him in weeping, and of him the Sages said
one can acquire one’s world in a single hour.
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and this is the level of returning light (whereas the level of Avraham is “old, coming with days,”

from level to level, as mentioned in the Zohar on this verse),

That is “returning light.” Avraham, by contrast, “came with days,” advancing gradually, step by step, as the
Zohar explains.

D717 13K 19YND RO 01M3 NWADNNT RO M2 9 0P PONYT 717122 0120 19 7Y

until it rises to the level of the Gevurah of Atik, the source of all the Gevuros, which is what is en-
clothed in the hidden brain, and it is above the level of the hidden brain;

This returning light rises all the way to the Gevurah of Atik, the source of all Gevuros, which is above even
the hidden brain, though enclothed in it.
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for the level of Atik Yomin is the lowest level in the Emanator, etc., only it enclothes itself and de-

scends into the hidden brain in order to be the root of the emanated [levels], etc.

Atik Yomin is the lowest aspect of the Emanator, G-d Himself, which enters the hidden brain to become the
root of everything that is emanated.
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Now, Avraham is the level of “ever mah” (the limb of mah), which is the level of drawing down the
revelation of G-dliness from above to below, in the manner of direct light (or yashar),

Avraham’s name is read as ever mah, “the limb of mah”: he represents the drawing down of G-dliness from
above, “direct light.”
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like the level of the completely righteous — “a tzaddik,” who bestows and draws down from above
to below; and this is the level of Chesed. And now, in the time of exile, when not all of kelipas nogah
has yet been refined, the main service is specifically in drawing down G-dliness, and therefore the
“return” (shov) must be greater than the “running” (ratzo).

He is like the perfect tzaddik who draws down blessing, and that is Chesed. In the present exile, while the re-

fining is incomplete, the main service is drawing G-dliness down, so “return” (shov, bringing it down) must
outweigh “running” (ratzo, rising up).
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As it is written, “He formed it to be inhabited.” That is, from the level of the Gevuros there is a root
of nourishment for the external forces more than from the level of the Chasadim, as the known
saying goes, “the head of Esav [rests| in the bosom of Yitzchak.” And therefore our Sages, of
blessed memory, said, “‘And you shall choose life’ — this is a craft,” and “against your will you
live,” to draw the light down below specifically.
“He formed [the world] to be inhabited”: in the present, the Gevuros are riskier, since the external forces
draw more nourishment from them (so the saying that Esav’s head rests in Yitzchak’s bosom). So the Sages

speak of choosing life as a craft and say “against your will you live”: the soul must stay in the body to draw
light down into the world.
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And this is why now the kohanim are the main ones and the Levites are secondary to them, as it is
written, “They are given to Aharon”: for the “return” (shov) is the main thing.

The kohanim embody Chesed and the Levites Gevurah. Today the kohanim lead and the Levites serve under
them, “given to Aharon,” because drawing G-dliness down (the “return”) is the main service now.

15 YA PR 0w 1KY PPARID MInm ¥921 29I 9 99T 0971920 B9 1120w DUyh DaR
But in the time to come, when all the refinements are refined and the whole world is purified, and
“He will swallow up death forever,” and “there is no adversary and no mishap,” etc.,

In the future, all the sparks will have been refined, the world purified, death abolished and every evil force

gone.
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then, on the contrary, the Gevuros will be more exalted than the level of the Chasadim, for the rea-
son mentioned above: that the main laughter and supernal delight is specifically from the level of
the refinements of the 288 [sparks], in the transformation of the attributes of the animal soul,
which is the level of the elevation of the feminine waters, and this is the novel thing. And see what
is written on the matter of “Zion shall be redeemed through justice.”

Then the Gevuros will rank above the Chasadim, because G-d’s deepest delight, His “laughter,” comes from

the transformation of the animal soul’s traits: the surprising turn of lower into higher.

DI AT NP M RITW APRT NIT123 M2 193K AR 9 PRESY 19RKM 01D 079 1000 199
"5 11PPY NIYNT Y

And therefore the Levites will be kohanim, and they will say to Yitzchak, “For you are our father”:
the level of the Gevuros of returning light, which is the level of baalei teshuvah — this is what

brings about the main supernal delight, etc.,

That is why the Levites will become kohanim, and why Israel will call Yitzchak “our father”: the Gevuros of

returning light, the path of the baal teshuvah, produce the highest delight.
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like the matter of “a woman shall court a man” — “a woman of valor is the crown of her husband.”
(And see what is written in Parshas Toldos on “These are the generations of Yitzchak.”) And this is
what our Sages, of blessed memory, said: “If they do teshuvah, they are redeemed,” for one de-
pends on the other.

’

Jeremiah’s “a woman shall court a man” and Proverbs’ “a woman of valor is her husband’s crown” express

the same reversal: the receiving side (Gevurah, Malchus) will rise above the giving side. So the Sages linked
redemption with teshuvah.

YTI31 772 12 1IP27Y 7R N2 PAXOY PO UYT M1233 v R a2 o Btapatn pnye mam
19937 M2 WM N19PR N RITW 172 D °ran R 903 9T

Now, Yitzchak and Rivkah are one level, for their root is in the Gevurah of Atik Yomin; only,
Yitzchak is the level of [the Name] Mah and Rivkah is the level of [the Name] Ban; and it is known
that all revelation is from the level of the Name Ban, which is the level of Malchus, which is the lev-

el of revelation.

Yitzchak and Rivkah share one root, the Gevurah of Atik Yomin. In Kabbalistic terms Yitzchak is the Name
Mah (the giving side) and Rivkah the Name Ban (the receiving side, Malchus), and all revelation comes
through Ban.
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Therefore it is said of Rivkah, “And she went down to the spring,” to be enclothed in the hidden
brain; and therefore the servant said to her, “Let me sip,” and “she lowered her pitcher onto her
hand,” etc., as explained above.

So Rivkah “went down to the spring”: she brings the hidden source down into revelation. That is why the

servant asked her to let him drink, and she lowered her pitcher to her hand, as explained above.
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And also “I will draw for your camels,” to pour out blessing below as well; see Zohar I, Vayeshev
(181b, at the bottom), and in Mikdash Melech there; and see what is written elsewhere on the mean-

ing of “G-d Most High, who bestows (gomel) good kindnesses.”

Her offer to draw water for his camels as well means the blessing reaches down still further. The Hebrew for
camels (gemalim) is linked with gomel, “bestows,” in the prayer “who bestows good kindnesses.”
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And elsewhere it is explained that Yitzchak and Rivkah, who are Mah and Ban, are the Written
Torah and the Oral Torah; and this was the purpose of Eliezer’s mission: to refine and draw down

this union.

Yitzchak and Rivkah (Mah and Ban) are the Written and Oral Torah, and Eliezer’s mission to bring them to-
gether was to bring about their union.
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And therefore our Sages, of blessed memory, said in Bereishis Rabbah, Chayei Sarah, parshah 60:
“Rabbi Acha said: The conversation of the servants of the patriarchs is finer than the Torah of the
children”; for the Torah of the children now is only from the level of betrothal, “the unripe fruit of

wisdom,” etc.,

So the Midrash says the conversation of the patriarchs’ servants (Eliezer’s long retelling) is finer than the
Torah of the children (the laws later derived from brief hints). The children’s Torah now is only betrothal,
the “unripe fruit of wisdom.”
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but the conversation of the servants of the patriarchs brought about the drawing-down of the level
of the actual union, which is the level of marriage and the inner dimension, etc.

Eliezer’s conversation, by contrast, brought about the actual union, marriage and the inner dimension.

SECTION 10 - 133

The conversation of the servants in Tishrei
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And now too, one may say |[that there is] this level: for Tishrei is called “the month of the mighty
ones (eisanim),” in which the patriarchs were born; and through the teshuvah of the Ten Days of
Repentance, the souls of Israel are called at least “servants of the patriarchs,”

The same holds today. Tishrei is called “the month of the mighty ones,” the patriarchs, who according to the

Talmud were born in Tishrei. Through teshuvah in the Ten Days of Repentance, every Jew becomes at least a

“servant of the patriarchs.”
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as the saying [goes], “whether as children or as servants.” And also, there is a level of servant that
is higher than the level of a minister, as Rabbi Chanina ben Dosa was called “like a servant before
the king,” etc. And prayer is called “conversation” (sichah), as it is written, “A prayer of the poor
man..., [when]| he pours out his conversation,”

In the Rosh Hashanah prayer we say “whether as children or as servants.” And a servant can stand higher

than a minister, as the Talmud says of Rabbi Chanina ben Dosa. Prayer is called sichah, “conversation,” as

in “he pours out his conversation.”
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and this is the meaning of “And Yitzchak went out to converse (lasuach)”; and see what is written in
the discourse beginning “Therefore the rulers say,” regarding “the city of Sichon.” And it was al-
ready explained that through the prayer of the Ten Days of Repentance, the level of marriage and
union is afterwards drawn down on Simchas Torah; if so, “the conversation” and prayer “of the
servants of the patriarchs is finer” —

So Yitzchak “went out lasuach,” to pray. The prayer of the Ten Days of Repentance brings about the union of
Simchas Torah, so the “conversation” of the servants is finer.
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that is, even of the level of “as servants”: that we break our hearts in the Ten Days of Repentance
and pour out conversation before G-d — than “the Torah of the children,” which is only the level of

the unripe fruit of wisdom; and therefore they were given only by allusion.

Even when we stand as “servants,” breaking our hearts and pouring out our prayer in these days, it surpass-

es the “Torah of the children,” which now is only the unripe fruit of wisdom and was given only by allusion.
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But through conversation and prayer in the Ten Days of Repentance, we draw down the level of the
essence of the wisdom above; and therefore his passage is repeated and comes with much elabora-
tion, to indicate a revelation and drawing-down from the essence of the wisdom above.

Prayer in these days draws down the essence of the wisdom above. That is why Eliezer’s story is told twice
and at such length: to show that it draws from the essence of the wisdom above.

IN ONE’'S AVODAH

Pray before studying once the time for prayer has come: prayer that reaches “with all your might” forms the
chuppah, so the Torah studied afterwards draws from the essence of G-d’s wisdom and not only from its
“unripe fruit.” And in the Ten Days of Repentance, pour out the heart even as a “servant”: that prayer

brings about the joy of Simchas Torah, which belongs to every Jew, great and small.

QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that Chochmah comes from what is above it by a “leap” rather than by cause
and effect, and how does the analogy of hair and the brain make this clear?

2. In what sense is the Oral Torah only “a little water from your pitcher,” and why must Rivkah lower the
pitcher “onto her hand” before Eliezer can drink?

3. What is the difference between the betrothal of the whole year and the union of Shemini Atzeres, and what

role do Sukkos and the lulav play in preparing for it?

4. Why is Torah studied after prayer higher than Torah studied before it, according to the gloss, and how
does this change the way you might order your morning?

5. Why will the Gevuros, Yitzchak and the baal teshuvah, surpass Chesed in the future, and why does Chesed

lead for now?
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For the children at the table

From a little water to the whole spring

THE BIG IDEA

All year we receive only a small taste of G-d’s wisdom in the Torah, but on Shemini Atzeres
and Simchas Torah, after the prayers and teshuvah of Tishrei, the very heart of that wis-

dom comes down to every Jew.

The Sages say the Torah is like “unripe fruit” that falls from G-d’s hidden wisdom above. The Torah
we learn is holy and true, yet it holds only the outside of that wisdom, the way hair grows from the
head but is not the brain itself. The Written Torah is compared to Rivkah’s pitcher, and the Oral
Torah, which explains it, to Eliezer the servant, who asked her for “a little water from your pitcher.”
A pitcher is tiny next to the sea it comes from. All year long, the Torah gives only this small taste,
like a ring given at a betrothal. On Shemini Atzeres comes the full wedding, when the inner part of
G-d’s wisdom flows down. That is why it is Simchas Torah, the joy of the Torah itself, and why we
begin to pray for rain. Even a Jew who serves G-d simply, like a servant, receives this gift. The
maamar adds a lesson for every day: Torah learned after davening, once the time to pray has

come, is higher, because prayer opens the heart to the Torah’s depth.
THE MASHAL

Eliezer met Rivkah at the spring and asked her, “Let me sip, please, a little water from your
pitcher.” A pitcher holds very little compared to the sea or the spring it is filled from. So too, the
Torah we learn all year is only a small pitcher drawn from G-d’s endless wisdom, and on Shemini

Atzeres we are given from the spring itself.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is the joy of Simchas Torah the Torah’s own joy, and not only ours?

2. What does Eliezer’s request for “a little water from your pitcher” teach about the Torah we
learn all year?

3. This week, how can you daven with your whole heart before you sit down to learn?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 127



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 3

mX 7770 27y 7IR°2

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

% 790 27y 7IN02

Or HaTorah preserves this maamar without the glosses
that were added in Likkutei Torah, as part of a discourse
on Rivkah going out to draw water, which this maamar de-
velops in its last sections.
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“The Torah that Moshe commanded us is the heritage of
the congregation of Yaakov.” The whole maamar explains
how this Torah passes from its hidden source to the Oral
Torah and to every Jew.
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Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 2
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The note also sends the reader to Torah Ohr, which uses
the same Midrash about the “unripe fruit of the wisdom
above.”
KEHOT’'S NOTE
JAL,R RN 03 AR L,

7ROM NYP213 710 111 NP3 %A 170 MWD 127 NTWRN23 RN
TN PyRRY
The Midrash lists three things that are the “unripe fruit” of
something higher, including “the unripe fruit of the wis-
dom above is the Torah.” The Alter Rebbe reads this as
saying that the Torah we have comes from the outer side of
supernal Chochmah.
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“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]

likuteitorah.com/likkutei-torah/vezos-haberachah/

a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The gloss in Tanya chapter 35 explains why the Infinite
Light rests in Chochmah specifically: because Chochmah
is the level of Ayin, utter self-nullification.
KEHOT'S NOTE
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The note points to a later discourse that also discusses
how the Torah is drawn from the outer side, the “back,” of
Chochmah.
KEHOT'S NOTE
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PARAGRAPH 3
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The same story of the Arizal is cited there, with further
sources noted in that place.
KEHOT'S NOTE
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PARAGRAPH 4

8

NIRRT AN
“And He came from myriads of holiness.” The word ve’asa
(“and He came”) is Aramaic; the Alter Rebbe reads “myri-
ads” as the many contractions that veil Chochmah, called
“holiness.”
Deuteronomy 33:2°2:3"7 0°737
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And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Kehot’s note points to Deuteronomy 3:23-7:11 for these
words.

Deuteronomy 3:23-7:11X":"1-272:"1 0”127

PARAGRAPH 5
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“And He came from myriads of holiness”: explained in the
previous paragraph as the many contractions that veil
Chochmah.

Deuteronomy 33:2°2:3"% 0127
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And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

By vy MW nwn

The note refers to an earlier place in Likkutei Torah on
Devarim that explains the chain of cause and effect, with
further sources noted there.
KEHOT'S NOTE
3] .37y (X% ,03) BT DY

PARAGRAPH 6

12

AN "wan

“From my flesh I behold G-d.” In Chassidus this verse jus-
tifies learning about the divine levels from the structure of
the human soul, as done here.

Job 19:26175:1™ 21K

:Elﬁ’?zg AR >3m0 RTIERI "Iy IR
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

J19,0° 2R

PARAGRAPH 7

13

14

2PY° N8Ry IR R

“Who can count the dust of Yaakov”: the opening words of
the discourse referred to here.

Numbers 23:10:373 72712

1N 0”7 Nin "wa1 nkn '?mjp? Y277NK 120723 2pY° 1Y 130 N

BhisbR)ikalih

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

190987 1°NR12

“I created him, I formed him, [indeed] I made him”: the
verse whose explanation in that discourse deals with how
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mX 7770 27y 7IR°2

the levels come into being.
Isaiah 43:7t:3"n 71°9w°
PIPRYTN RT3 PNRY2 TI25%7) 0w KNI 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N0 1°RR ARonm

Plainly, “Where can wisdom be found?”; Chassidus reads
it as “Wisdom comes from ayin (nothing),” that is,
Chochmah comes from a level that is not wisdom at all.

Job 28:1237>:n175 2R
732 DIP 7] °K) R¥RN TR ma0m
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,10 2R

PARAGRAPH 8

16

17

18

19

mawnna nby 95 PN

When Moshe was shown Rabbi Akiva’s martyrdom and
asked “This is Torah and this its reward?”, G-d answered,
“Be silent, thus it arose in thought.” The Alter Rebbe reads
“thought” as a hidden reason, hidden Chochmah.

Menachot 29b:5°717:2 v”3 MmN

NRY T 0TR 99 v 09Iy P 13137 1738 9nR 17apn 218 X2 N
13137 17297 MK *19% 7awnna A9y 99 PINw 19 AnR 7Y 170 1M
T [INRD] A 1D MR OW 2IRIT NN INPRIT DAY Dw
M 77N N YW 17390 9nR PRIPRa YA PRI AR PINRD

°19% 7aWnNa 19y 75 PN PR 10w

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.2, minman

m1DIM 7120 90 DY 05 D7y 1IR3

There the Alter Rebbe explains that “Be silent” does not
mean there is no reason: the will stems from mocha sti-
ma’ah, a reason so exalted that it cannot come down into
revelation, so to others it appears to be will alone.
KEHOT'S NOTE
XL, WY aph

>yon 19N B7Y TNV

There the Torah is the inner dimension and the mitzvos
the outer dimension, but a supernal outer dimension of
which only the outside can be revealed, like “Be silent,
thus it arose in thought.”
KEHOT'S NOTE
.7,23°90m°0 Doy

WP 171y 177 1ANNNRY B2

It distinguishes a will below reason from a will above rea-
son and explains “Be silent” in the same way: there is a
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20

21

22

23

24

reason, but it is too hidden even for the angels.
KEHOT'S NOTE

X, 00

YR 21997 P . . RSN MIANA PR N

The note points to a long series of discourses that discuss-
es at length how Chochmah emerges from what is above it
by a leap and not by gradual cause and effect.
KEHOT'S NOTE
797K 17 P99 ,79°K) 11 P9 27N et XD

799%0 11721 T9995NK KD NI

The Idra Zuta, cited by the text itself, says that Abba and
Imma are included in the mazal and depend on it; the
maamar uses it to show that Chochmah derives from the
“hairs” above it.

Zohar, Idra Zuta 23:105-24:113-77p:3”2 XU RIINT 9700 9900
P13

2% MR 219P APt

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
797 1IN

12%90 MR 217P APt

The Mishnah lists a pierced brain membrane among the
injuries that make an animal treifah. The Alter Rebbe con-
trasts it with hair, which can be cut without harm.

Mishnah Chullin 3:1°X:’3 1211 mawn
'?W 0P 23 ,N73137 NRI0EY ,LYAT N2IP1 .Anna2 DD R
Py ,APY LING PODN ATTW MN2Wl Li9Pn a7 270 293 M
TIYRY 271 ,1I0NY X ,AIPIY AR 0173 2T AT K2 1330
13p3 ,7R0 N2 ,72p0 N2l .niienon n’;? 22I0Y 7Y IR
T 3N AT 20 YR I L NIPIY NPRIBT 0720 L PRTI
e 12P3W NIDIdT N°21 09N .A272 MIVRTY ,NBY ﬂ'?i'f;tl , IR
... 31 172R%1 337 1A 1702
The following internal wounds or defects render animals
Terefa: when the esophagus is perforated; when the trachea
is split or torn across in its width; when the membrane or
thin skin [which is innermost and nearest] to the brain is
perforated; when the heart is perforated till within the cavity
of its two ventricles; when the spine is broken, and the spinal
chord is severed; when the liver is wanting, and not a vestige
thereof remains; when there is a perforation through the two
membranes covering the lungs; when the ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

SNpn2 aN 2”m

The passage discusses Keser as the intermediary between
the Emanator and the emanated: its lower part, Atik
Yomin, and its second part, Arich Anpin, the hidden root
of the ten Sefiros.
KEHOT'S NOTE
.3, °mpna e Poyh
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n”ya°pan ann

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(2,127) ITRN 17D 1IN RMIR nTn

PARAGRAPH 9

26

27

28

701 98I

“Notzer chesed la’alafim,” one of the Thirteen Attributes
of Mercy. The Kabbalah links these attributes with the
hairs of the beard of the higher configuration.

Exodus 34:7°1:7°% mnw

NiaR 13y TRR TR KD RN ARLM YD) 19y K1 0°0PRY TO0 1K)
:0°YI7PY) DWRYIY 0712 7127081 07270y

keeping mercy unto the thousandth generation, forgiving

iniquity and transgression and sin; and that will by no

means clear the guilty; visiting the iniquity of the fathers

upon the children, and upon the children’s children, unto

the third and unto the fourth generation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

017 512 B MRYYn °2

An earlier passage in Likkutei Torah that also describes
the bones as the inanimate level in a person.
KEHOT'S NOTE
X, NP e 57y% 0a IR

N ARanm

“Wisdom gives life to those who have it.” The Alter Rebbe
uses it to link intellect with the “animal” (living) level; the
verse itself reads without the initial vav, as the Kehot note
points out.

Ecclesiastes 7:1227>:t nbnp

$7P¥3 TN TR0 NYT 1NN 1927 233 1200 283 73
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

[5] 1 K92 0w .20 1 nbnp

PARAGRAPH 10

29

b Pywn mn

“He shone forth to them from Se’ir”; the Alter Rebbe reads
1YW as WY, “the hair of yud.”

Deuteronomy 33:2°2:3"% 0°737

N33R AKX TIRD I $OEI I TYER M K3 210N 7 KN

:in% N7 UR 0 U

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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.2,3% 0731

30 72% MY UV INRROND [R5M nan

The note points to a later discourse that takes up this idea,
that the Torah is drawn from hidden Chochmah only
through the “hairs.”
KEHOT'S NOTE
JX°Y 077D 170 AR7

31 mMT9n 577 NP

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7R

32 W 551 S1WT Q21w yawI 25wyl N

“The life of Sarah was one hundred years and twenty years
and seven years.” A maamar on this verse is cited for the
hundreds, thousands and myriads in Arich Anpin.

Genesis 23:1°X:372 N°wR12
0 "0 "3 DI Y31 1IY DI MY R T 70 v
And the life of Sarah was a hundred and seven and twenty

years; these were the years of the life of Sarah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

33 771N *Pyn Bw nnon mban
“The unripe fruit of the wisdom above is Torah”; here the
“wisdom above” is identified with hidden Chochmah and
its “unripe fruit” with the hairs.

Bereshit Rabbah 17:5’7:1 127 n°wx"2
- X377 099 N33 ;090 - X123 NP2 5w - ANt nban ...
5373 - 1Pyn Dw AR N9 PRAN T AP0 PPAR 1 Lnaw
1IN - 79y Pw 7non NP ;anan
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and

does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

34 0B WUPR AYw nUyaa M

There the wording of Pri Etz Chaim is quoted: the inner di-
mension of Abba is regarded like Atik, and all the more so
hidden Chochmah, the source of Abba.
KEHOT’'S NOTE
WD T, n 0°2%1°D 9OYD IR

PARAGRAPH 11

35 MY AT WK 121 WP M3 NNy

“And He came from myriads of holiness; from His right
hand, a fiery law for them.” The “fire” is read as the force
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that brings out the letters of the Written Torah.

Deuteronomy 33:2°2:3"% 0°727

N33R AN TIRD I YOEA 07 TYER MM K3 20N 7 KN
:in% N7 WR 0 UTp

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

36 NWN2 w237

The note points to an explanation there of the Zohar’s
phrase “compressed by fire.”
Zohar II1, 295b2 7% mt
KEHOT'S NOTE
11W5.‘I 03 IR I9N’2°Y 1970 Mnw N7AIR2 17IR°2 AR 2,039 amt
.73°Y 17390 — PR nno 172

37 NWN2 w227
The Zohar’s phrase “compressed by fire,” which the Alter
Rebbe uses for the Gevuros that make the letters distinct.

Zohar, Idra Zuta 36:172-39:183-27yp:1”2 XUt RITRA 7707 190
wap:u

PARAGRAPH 12

38 573 DOWINI AR L L YT 12 Py
Or HaTorah quotes this whole analogy and prefaces it with
a passage from Pardes Rimonim: Sefer Yetzirah names
only air, water and fire because the element of earth is a
composite of the other three.
KEHOT'S NOTE
1217 M Bwnm” P01 Swni 93 XUan 79702 %Y 1913 100 TR
SIRTY w0 Ny PPN 7D XY YW DTID2 WIANT NNR nIpPn o>pPna
9DYR TI0° 77727 990 933 7311 KD 1% WK 0O MR D77 wURRY IR
TI0°W PN PRI PHW M3 12 M 2T LIRMA0 DY T TI0° RITY
0°n DAY O°NWRIT MTI0° Awhw 523 X oyan To° 1 oy 1eyn
T R PR RUAnw PwRna IR®Y TR TI0° AN Omt 1IR WK
.44°y 2”wn K92 NPWRI2 7177 .K°°Y 717190 K92 NPWRI2

PARAGRAPH 13

39 MTI0° 7 573 097190 oonn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A7 1PIPIRNT YW 0792 IR

PARAGRAPH 15

40 7”2 °0ma PRIYT P

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XY 18 AT
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41

42

43

WOR PR 901

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.A°,20 D°vawn

WIR PR 0D

“And if a man borrows from his fellow...”; the opening vav
(“and”) links it to the preceding law.
Exodus 22:1357°:272 mnw
:0707 DPY 10Y"TR 12Y3 NTIR 12U 1Y DYR YR PRI

And if a man borrow aught of his neighbour, and it be hurt,

or die, the owner thereof not being with it, he shall surely

make restitution.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
The chapter HaSho’el, whose laws of a borrowed animal
build on the vav of “And if a man borrows”; an example of
the Oral Torah drawn from a single letter of the Written
Torah.

Bava Metzia 95a:1337:R 11”% Ry°%¥n 822

199y TP IR 12y 2Y 700 1) - PR 0317 R R KPR

Jinnnn

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 16

44

45

o8 NOwYY 1772 wUny
There, “engravings of a signet” is explained through let-
ters engraved in wax: they are not of the same substance
as letters in thought or speech, yet they are still the letters
themselves, formed and made concrete.
KEHOT'S NOTE
AN 17 27YAWIN Q2OWRIW D7AWINT NPNIRT ARAM” 2,30 R™MND
772 1URW AN 121 191 .O7AWINT NPNIRT NPRRY M0 O PRI 10a
0°PPRAT NPMIR 277y AR1272 QWY OMT °IND NN 1y 7o nPwn
DNPMIR 77 2717 P 7127 IR CARAw NPDIRG Mm99 0PRY mywa
ART A% Y 0795 — AR DY 0177 — Mwann 1700w 1hsy
NPMRIY” P01 R™MN2 9N ket 1o%Nw VPR Y DMID NN
Jhraa oonnnn

70 Y TS TN L L Row By 1T

Rivkah came out “with her pitcher on her shoulder”; read
as the Written Torah coming from the “back” of

Chochmabh.

Genesis 24:15770:775 N°wxX12

“12 PXIN27 777 WK NRYY 7R37 MM 1217 79D 070 XITAN
:TIRRY™7Y 772 D3N "MK 1M NK

And it came to pass, before he had done speaking, that, be-

hold, Rebekah came out, who was born to Bethuel the son of

Milcah, the wife of Nahor, Abraham’s brother, with her

pitcher upon her shoulder.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1790 ,70 DPwRI2
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7T Py T T

“And she lowered her pitcher onto her hand” and gave
Eliezer to drink; developed later in the maamar as the
Written Torah flowing into the Oral Torah through the
“hands.”
Genesis 24:1817°:775 N"wK12
ARYM H'[:"?S] 72 7701 701 21X 0T IRRm
And she said: ‘Drink, my lord’; and she hastened, and let

down her pitcher upon her hand, and gave him drink.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN”9INT 19920 770, . 772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5] R, UR Lt (R”DN) 0

RN9INRT 15990 779 13997 1172

The Tikkunei Zohar (Tikkun 21) reads 172 as the twenty-
four (773) books of the Torah; the Kehot note also refers to
14a.

Tikkunei Zohar 47a:12-1477>-2"°:R 1”72 9717 *1pn

MPIIRT TRDY K20 1 O9RNRT 773 PR KT RNPINT 1790 773
T2 PTAMT 7Y 7D PIRT RTINOT PANR PWRAT RDWDD RT
097 NI IRWY PR RT LPwnn 0™ poho T Lpamt 2 araph
IPRT 1722 .79 ORI PUTE OIR T TP NPRY 9T DR e
AT 72w 2% MAR THY 7D MPRT RNPOW .XMPA2 X7°aN

.7tan X% oopoR
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 17

49

50

N7 N 21D

“You shall see My back, but My face shall not be seen.”
The Written Torah given through Moshe comes from the
“back” of Chochmah.
Exodus 33:2333:3"% mnw
AR X2 290 XN PR *23° NN *NI0m
And I will take away My hand, and thou shalt see My back;

but My face shall not be seen.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

239,35 mnw

The Talmud says Rabbi Akiva would derive heaps of laws
from every crown on the letters; the maamar treats this as
an exception, since such layers do not appear in the Oral
Torah.
Menachot 29b:3°3:2 v”3 ninan
PR IR DT AwH TPYY AYw3 37 MR AT 37 MR
97> By 29¥7 °n Ywad 170D AR NPMIRD 0°IN0 WP auTw
A0Y° 12 R2°P¥1 MMNT 112 7102 PR TRYY WO TR 07X 12 IR
951 %W 1°9°0 1°9°0 7P 7Ip 20 DY winT 1Ny e
Wikisource Talmud Bavli (CC-BY-SA)
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55

oW .. PP PIP P By WA e v P

The parallel text there adds that Rabbi Akiva alone knew
this, and that he was named Akiva as “ekev Yah” (the heel
of yud-hei), because he drew even the level of yud-hei
down into the heel.
KEHOT’'S NOTE
221 Pwnn Y 770 APy 12°PY W P1 DR YT 100 173 xinw”
MPWRII DMK — (.. 299970 PUIART IV 91 2Py N3 77 Pna AR
X ,L,RNNN 17D

9791 Q%% VYR N1 °1RNAT T2V IRKRN

Eliezer asks Rivkah for “a little water from your pitcher”;
read as the Oral Torah receiving only a glimmer of the
Written Torah. The verse’s wording differs slightly (“the
servant ran toward her and said”), as the Kehot note
remarks.
Genesis 24:171°:775 n°wRI2
7120 BRTUYR RYOPRRNT KT ANKIR? T80 P
And the servant ran to meet her, and said: ‘Give me to drink,
I pray thee, a little water of thy pitcher.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
.[3] 772307 0 b owy 0,70 NPwRN2

27yawin »na *bn na NI 1Ay

The note points to this lexicon’s entry for the Kabbalistic
identification of “servant” with Malchus.
KEHOT'S NOTE
.("PX ND) NP2 1PN .20 Y MK RVRM IR

27yawn *>na bn na N 1Ay

The Tikkunei Zohar’s introduction (Patach Eliyahu), cited
by the Kehot note, identifies Malchus with the mouth and
the Oral Torah.

Tikkunei Zohar 17a:5-8°1-"11:X 1 977 °11pN

177 IRIPY RPOYD 190Y IMONOR KT12M ORI 172Y 79 KPK D RN
K27 73 029D 03533 PPwoBI 17 .3 0230 PUTIM LAMT 790
R 2MNRT RIAT RII2 .7700Y “ny1 09yD 19T X1 wnnR
IR P91 L2 NIARY RHNOOKRY AMORY IR RMWS* XN
PRPY PRRWN PRYY PIRDAT 1970 D91 kDM KPYRT RN2nn

RTAD RNIYA RNIDOR2 Ny b
Constantinople, 1740 (CC-BY-NC)

NP2 1P Ty
“His servant, the elder of his house, who ruled over all
that he had”; the servant is Malchus, which rules over all
the worlds below.
Genesis 24:2’2:772 n°wX12
a1 NQ'D’W ﬁ"lgi?_{'b;; '?W?atl in"a 12 ﬁ’l’;&]"?}f [alyigles 'IZ;N"I
27 nan
And Abraham said unto his servant, the elder of his house,
that ruled over all that he had: ‘Put, I pray thee, thy hand
under my thigh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
22,73 DPwRA2

o2y 92 R niobn

“Your kingship is a kingship over all worlds”: all the worlds
are drawn from Malchus.

Psalms 145:1337>:7”np 0°2°1n
1T 137222 ANPWHM 0ONPY23 NIo7R MR
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

., np ooenn

770 %Y 172 1IN M

Rivkah hurries to lower her pitcher onto her hand:
Chochmah must come down into the attributes, the
“hands,” to reach the Oral Torah.

Genesis 24:1817°:775 N"wK12
ANRYM H'[:"?S] 72 7701 7N 21X 0T IRRm
And she said: ‘Drink, my lord’; and she hastened, and let

down her pitcher upon her hand, and gave him drink.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°7°°PIw M7 SN2
The note points to this lexicon’s entry for the identifica-
tion of “hands” with the emotive attributes.
KEHOT'S NOTE
170 ,% MR R”R1 IR

7972

“I will make your windows of kadkod (ruby)”; the Alter
Rebbe suggests it hints at two pitchers (kad-kad).
Isaiah 54:1227:7117°yw°
SPRITAIRY T21237220 NIRK 12K T TOwUnY 1572 Aot
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(M7 PYw . . WENY)

In the earlier text in Or HaTorah, this parenthesis reads

3

differently: it refers to the “cup of blessing,” which is
Malchus resting on the five fingers of the right hand, as
mentioned at the beginning of the Zohar.

KEHOT'S NOTE

171y 1P9ZR 1197 17 23010 0772 RX¥11 K ,R°NNN QW NPwWRI2 N7MIR2

NDIN2 TR T PR T YasK 1 Py RanTT o Pna I 1992 v 010

7 (wry 7900

PARAGRAPH 19

61

QWAT 79910 DOIRINY 1Y

That maamar explains that even Chochmah, the yud, is
only a small point next to G-d’s essence, and that the
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63

64

65

66

arousal from below, Israel’s bittul, brings about the con-
traction and expansion of the divine light.
KEHOT'S NOTE
.T,38 Y% IR

DORws 223 PUrINnDY
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[5] .en .(2,0) hoayn

19 NIRTPY TN NYOWR DIAWA 223 PrTINGDY

The Talmud discusses the first rainfall (revi’ah); following
the Aruch’s explanation, the Alter Rebbe reads it through
the image of a groom going out to meet the bride and ap-
plies it to the rain of Shemini Atzeres.

Taanit 6b:15-161"v-1"1:2 " N°3yn

NRIPY 1NN R — DONYIT PY 121 PR ANAK 027 TN

179K 1 17 27K 077307 137 IR AT 27 10K 79720 °RD .17

12°0 39°K” 1% 72 0°°0n 12037 *271 .17 NTINY EW) N 2 Yy

R0 ANANY? PR TY 1D 193 10D 130 1R 0% 17 R
JNIRTIAG 237 72,3031y K9 10P0R 0

William Davidson, Vocalized Aramaic (CC-BY-NC)

Ny 1 AT NPWRI2 9712 °N

The Zohar passage that the text itself cites, together with
the Ramaz’s commentary on “the secret of the chuppah.”

Zohar, Introduction 13:123-14:132-3"5p:3” nnIpn A0 180
279p: T

555y "5 27y TIN722 WrRYY OW 1°RAT 70 . . NMWRN2 ma
1231 723

The explanation on “a canopy over all the glory” discusses
the supernal will beyond reason, mocha stima’ah; this
maamar identifies the chuppah with the encompassing
level of Keser.
KEHOT'S NOTE
WXL W 1ap 1o aya

127102 PAN2 NN

This is the place in Iggeres HaKodesh that the text itself
cites for the contrast between speech and the drop drawn
from the father’s brain.

Leviticus 4:32:7 Xp™

7B KN WK 1KY 7Y 2P 0y NRURY Ko 1w 12T X
;XYY M2 0N P32

if the anointed priest shall sin so as to bring guilt on the

people, then let him offer for his sin, which he hath sinned,

a young bullock without blemish unto the L-RD for a sin-

offering.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

RIP™M N7MIN 2,7 R DOYO AR L[D] LK LTIP 17YD2 W 1A 1T
2PNNY 7979
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PARAGRAPH 20

67

WP 123970 7NNY
“Myriads of holiness (kodesh)”: kodesh is a name for su-
pernal Chochmah, which links it to kiddushin, betrothal.
Deuteronomy 33:2’2:3”% 0°137
N237R TNKY TIRE VI YOI 17 TYER MM K3 2200 7 MWK
:in% N7 WK 10 UTp
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.. DI 09I MDY Y YR RPRT ARPYY KM T 197 0D W

177337 1°MIn TI02 A1DLA TP DT IPMARY RMIR 700 DNPYP 97NKY
N

T2 1K 0P

The Talmud’s principle that a minor cannot beget; here,
the union requires mature Daas.
Sanhedrin 68b:8-10-°1:2 1”0 1°717110

KR PUOR 127 R RLPD 1D OR ZRORT NI 0277 AU KK

IR TR 721 BRT LT2IT RPPDY NN APOH YyRw 2712 woN”

12 PRY PR32 DX TP W 031 UORA TORY PR ORY RRIY 1000

.127% 2IN2T 37 7132 RPN 29K

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,M0 P70

0INA YT

“And Adam knew his wife again”: union is described as

“knowing,” so it depends on Daas. The verse itself reads

“Adam” without the definite article, as the Kehot note

remarks.

Genesis 4:257172:"7 N"wX12

PNY 2 Y TR XM 12 TeM INUNTNY T DT YT

177 1317 °2 227 NAR 0K ¥ 0RO

And Adam knew his wife again; and she bore a son, and

called his name Seth: ‘for G-d hath appointed me another

seed instead of Abel; for Cain slew him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[3] ’n K92 0w .0 ,T NPwRA
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PARAGRAPH 22

7 QWAT 75 T21 TN DU MO

The note says the comparison between rain and the drop
from which a child is born is explained there.
KEHOT'S NOTE
1PNy [9w3°n N2 RN

72 1M

Rain “waters the earth and makes it give birth and
sprout”; the Alter Rebbe uses it for the flow that brings
new life.

Isaiah 55:10”:1"17°yw”
MATTON 72 20 K7 ARYY) DMWY W) OYIT T UKD *D

For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to
the eater;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,1y

73 RWT 29y DPYws
“Like showers (se’irim) upon the grass”; se’irim is related
to se’ar, hair, so rain is likened to hairs.

Deuteronomy 32:2°2:377 0°727

2y 0°2°2712) RYT™2Y DPYYD "NIMK 202 AN R wn2 A7y
2y

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,2% 0”37

74 702 N2 K72 WRAA Myw

The Gemara says G-d created a separate follicle for each
hair, so that no two draw from the same source; each rain-
drop too falls separately.
Bava Batra 16ax 1"t X702 822
KEHOT'S NOTE
N ,1W 272

75 77%n KD N1

The Idra passage, cited by the text itself, on the mazal on
which everything depends.

Zohar, Idra Rabba 17:147-21:157-"np:1™ X271 RTIRT 1711 1920
IP:R"D
76 (27y0 2" 7) R2°2 RN WURYY

It quotes the Ramaz: the mazal Notzer chesed has an inner
and an outer dimension, and within its inner dimension is
the inner dimension of Atik.

KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/vezos-haberachah/

mX 7770 27y 7IR°2

»DONY 1720 KT ANIPR%I1D TINDY PO P1R0I0 12 0 ToN 981 PinaT?
.17 PID 2™MyN wnn —

77 PN 7 TRy TN

“A mist rose from the earth and watered the whole face of
the ground”; the model for how the arousal from below
brings down the flow from above.

Genesis 2:67:’2 N"wX12
SIRTRT *38722°NK ARYM PIRT TR 122 T

but there went up a mist from the earth, and watered the
whole face of the ground.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

2,2 0°wRNa

78 Ino qwn nwe

“He made darkness His hiding place”; the hidden level to
which teshuvah ascends.

Psalms 18:1227:1 0°9°1n
DRI °2§ D"N2Y N30 PRIPID 1IN0 YN NY;
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

79 fyi=hFiginkRaiie)
The end of that discourse, cited by the text itself, explains
that the light of Torah shines only through the “lamp” of a
mitzvah and that the surrounding air makes the flame
shine, the basis for reading “He causes the wind to blow”

here.

KEHOT'S NOTE

A ,2R R™MN

80 B9 YTINN KD 10997 RN

The Zohar, cited by the text itself, on the supernal “air”
that is not known at all until one hidden supernal point
shines forth from it.

Zohar, Bereshit 1:1-2:7°1’2-"R’R N°WX12,77117 7120

81 NUWRT2 270 N*IpDa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
P car i)

82 27y0 1777) R°M

The passage discusses the five Chasadim of Abba drawn
into the souls of Israel (“Abba founded the daughter”), and
that the souls come from Malchus as it receives from
Abba.
KEHOT'S NOTE
7,09 71K D oy XA

83 NN Yy

“It is a tree of life to those who hold fast to it”; the Torah
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84

85

86

and mitzvos bring about the “wind.”
Proverbs 3:1817>:3 *5wn
SRR RN 12 DRI X7 DYy
She is a tree of life to them that lay hold upon her, And hap-

py is every one that holdest her fast.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Ryal Sl 7]

P12 KOK P32 7R

“All your children (banayich) shall be taught of G-d”; the

Sages read banayich as bonayich, “your builders,” and the

Alter Rebbe applies it to Israel building the Oral Torah.
Isaiah 54:133: 771 7°yw°

27722 09W 377 °0 P77 172709

And all thy children shall be taught of the L-RD; and great
shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mawnn By PN

The Midrash says Israel preceded the world in G-d’s
thought; here “thought” is hidden Chochmah, the root of
Jewish souls.
Bereshit Rabbah 1:47:°X 727 n°wx12
:(2,3% ©°21N) 2°N37 1P TI2DT ROD Y1977 NOWR M1 R ...
LW BW MY wIpnT N9 DRI MART L7IA IRD XD 1017
0°23y57 :(° ,1 YWIT) MRV PIn MIART NIRIAT? Aawnna 10y
n°IP NTY MO (2 ,7Y 0°9N) IMRIW 1P DRIWS PR 12713
0197 2D RDI” :(2° ,1° 11°1M7°) ARIW AN wWIPHI N2 U0Tp
MW T (0,3 DO9N) NRIY I MwH DY MY R NYRI
AR MR KPYT 9372 720K 037 TP N wnw 2197] A oy
,OW) YW MR 7179 0090 093”7 (2,8 Ow) R A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE

.[3] 7wy . (3 ,3D) mon Py T8 772

The Midrash on the verse “a mist rose from the earth,” de-
scribing how clouds form from what rises from the earth
and then bring rain.
Bereshit Rabbah 13:9°v:3”> 127 n°wx"2a
5271 MYPUOR N2 YN A3 00 DR 099917 0°%nan 9o (R nbip)
PRY Dpn? ,0°% 1N°B0 101011 P1TAT OO0 PwUinn Pav YU
ROR IR 1IR3 KD -y 529% 130K 1 1% anR Lpabnn oonn

likuteitorah.com/likkutei-torah/vezos-haberachah/

mX 7770 27y 7IR°2

0?2 AR MR YPYw 1,09 RP ntan own WRLn Loiv
Y212 OO0 17 MR 2NN 1A DITPIR 1 NINZY POIY DTN
1°37° MM, ANRP KDA 190 11277 ,1Tan 02 120 10 9nK .aon
072N 07 Own NYOOR 7T 10T BY AR AYRa R 0o Ml

.. IV 7375 .N2%% 002w 071 awY :yenne 027 1Ny vy

“All the streams go to the sea, [yet the sea is not full; to the
place that the streams go, there they go again]” (Ecclesiastes
1:7) - there was an incident involving Rabbi Eliezer and
Rabbi Yehoshua, who set sail in the Great Sea, and their ship
entered a place in the sea where the water was not moving.
Rabbi Eliezer said to Rabbi Yehoshua: ‘We came here only
for some test.’ They filled a barrel of water from that place.
When they arrived in Rome, Hadrian, may his bones ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The maamar’s opening verse; the word morashah is read
here as inheritance.
Deuteronomy 33:4°7:3"% 0°137
3Py NPaR AYIIN Yk 127mE 1
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

D1pn 2°13 °pan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ST, AR

oIpnb oo

“Beloved are Israel, for they are called children of the

Omnipresent”; the source for souls at the level of

“children.”
Pirkei Avot 3:147”>:"3 N1aR mwn
X723% 92 N7 107 120 0983 K1Y 07X 2020, 170 XA
P20 .DIRT DY APY PP 0732 7D (0 MWRI2) MY 0732
°32 IXWPIY D77 DY MM 730 .0iPR? 0732 WY PX
SR 172720 .09°PPR NP DAR 0712 (70 0°127) MRIY ,Dipn?
TR *P3 DY 10T D77 NYTI MNY 720 .ATR0 092 0N 1AM
5K °n7iIR ,02% °AN1 230 NP7 °3 (7 °5wR) R ,07IV7 K121 1Y

23tyn

He used to say: Beloved is man for he was created in the im-
age [of G-d]. Especially beloved is he for it was made known
to him that he had been created in the image [of G-d], as it is
said: “for in the image of G-d He made man” (Genesis 9:6).
Beloved are Israel in that they were called children to the
All-Present. Especially beloved are they for it was made
known to them that they are called children of the All-
Present, as it is said: “you are children ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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91

92
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Yaakov is renamed Yisrael “for you have striven with G-d
and with men and prevailed”; the level of the “children.”

Genesis 32:29v73:27% n°wX12

DOPPR"0Y 71073 PRIPIOR 3 0w TV MR 2P XD TR
:20IM DOWIRDYY

And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

13,27 nUwrn2

T3y Apy?

“Hear now, Yaakov My servant”; the name Yaakov is
linked with the level of the “servant.”

Isaiah 44:1R: 7" °yw°
11279702 PRI V723 3Py YR
Yet now hear, O Jacob My servant, And Israel, whom I have

chosen;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X7y

M12RT Ny72 N92

An earlier Likkutei Torah passage on Devarim that ex-
plains the saying “a son is his father’s leg,” with further
sources noted there.
KEHOT'S NOTE
o] .7 (3,20 o7 Y

PARAGRAPH 24

93

94

AN 92 X0 27y
Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5565.
KEHOT'S NOTE
.79°R1 180 °Y PNIRM 77T .20p °Y 170N MY02 02D MANIT PMIR

DORIPT 170K 57NN M2 7127 X 0D

“For he blesses the offering, and afterwards the invited
eat”; used for the way the union effected by some souls is
then shared by others.
I Samuel 9:1327v X 2Xnw
DOR>KD *3 POR? nnan 7Y 07W32 IR IRIRN 12 °YD 0OKID
=3 1'?2 nny oRIpa ﬂ’?;R* 1270K 1217 7727 X772 X277y Oy
INR PIR¥RA 073 IR
As soon as ye are come into the city, ye shall straightway find
him, before he go up to the high place to eat; for the people
will not eat until he come, because he doth bless the sacri-
fice; and afterwards they eat that are bidden. Now therefore

get you up; for at this time ye shall find him.”
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Abba Binyamin said he was concerned all his life that his
prayer be close to his bed; Rashi explains that he would
not study before praying.
Berakhot 5b:21873:2°771 n1372
2y — "2 93 YUIR N7 00137 W Y WX P2 KIK XA
[DYIT? 1993 1°2 1303 RANY "NYn 7¥1 ,"NYn *397 XNV *n7an
3077 XY 27°Nn *30%” KR NYn *3D7 RIAY "N78n 7y
12 12 YWY 027 RPIORY 37 08 LTI 27 R W e
2977 MRIY — VR P27 02 YRIN 127 XY KoY Dhanm? v
KRR KPR ,7Nun *3077 KR K7 275%a0m R 2K 1D 3N
2NYn? Tng”
There is a teaching : Abba Benjamin said : Throughout my
life T was most anxious about two things, viz., that my
Tefillah should be recited before my bed, and that my bed
should be placed between North and South. "That my
Tefillah should be recited before my bed." What means "be-
fore my bed" ? Is it to be supposed that it was actually in
front of the bed? But Rab Judah has said in the name of Rab
(another version : R. Joshua b. Levi): Whence do we learn ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE

STIP? P TR M PRI RYAWA CMPINa OX 7772 IR .2 .7 MoIa

LRVIRD NTIAYA POW MW 0w N7IPDR 1210 KPR L1M7 RARD 7910
7Y LY 99000 o 1113 RARW RPR

N15727 P2 01NN

Tosafos ask where the prohibition to study before prayer
comes from; the Alter Rebbe answers that it is about level,
not prohibition.
Tosafot on Berakhot 5b:21:2°2:873:2°11 N1572 %y Maoin
»w1 .59anmw 7Y oKD Yy 1O KW - Snunk im0 XPOK KPR
.9 ORI NPT KDY .A9DN DT TINDY MORW TInDY 197ER wD
(2 7° A7 M3M32) 21w pIRa MpYT 0P TIRDR MwT R1 DaR
RWOR %2 W”P "P1 71272 °1NMmY 772m1 7177 Swnl 2°7PR 277 199K
21 w7
Vilna Edition (Public Domain)

123 R RRNT ANRY 77102 POYR NRYRY — oTIp 1w
"9DNT DTIPW 1MINR AN

The note points to a comment of the Rebbe on this point,
the superiority of Torah studied after prayer, printed in
the edition’s additions.
KEHOT'S NOTE
.O°P%1 MAYT? MBI 1277 ApNYIY 9MINTR PO NIy AR

n”yaa ya

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] .(272) wrpi vy .(170) nbann
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“With all your might” in the Shema; its intense love raises
the feminine waters and awakens the supernal chuppah.
Deuteronomy 6:5°77:1 0°727
STTRR2221 AWDI2921 72277292 TRX 1 X HIINY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

100 797 A3 B0 By
“For over all the glory there shall be a canopy (chuppah)”;
the supernal chuppah that precedes the union.

Isaiah 4:5°7:°7 17°yw°

U A TU) OB Y TR0 R 10nPR Py T X
BN T3372377y 3 7P many

And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

101 m9anY wrp QYIRS AN
The note points to the Siddur’s commentary for a parallel

discussion of Torah study after the Shema and prayer.

Berakhot 5b2 11 11572
KEHOT'S NOTE

J17DAN — 12312 °1n 7770 .K L1 MT7°0 .2, MD72 AR
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
21799 MAR

103 RwS 19IN2 poty
“Whoever engages in Torah lishmah merits many things”;
lishmabh is read here as for the sake of the Torah itself.

Pirkei Avot 6:1°X:1 Max mwn
TNR *T1 0N 073 IMIY I3 MERD 1wr2 Dnan Y
RPX 7Y R?Y .1277 001277 723 AN miR2 PRIV B3 iR
279K ,0iPRT DX 273X 20K ,¥7 K1 .42 KA 1D 192 ORIy oy
My w271 NP0 NN mptn ,0ipRT NN TR Ni2T DX
XUTIT T2 INPITR JT3KD W7 TOM PP PR NI AN
AMRIY ,TNAN AP TWIN TTY WD IO LMY TR inpm
.. IR WA XY P (1 7Pwn)
The sages taught in the language of the Mishnah. Blessed be
He who chose them and their teaching. Rabbi Meir said:
Whoever occupies himself with the Torah for its own sake,
merits many things; not only that but he is worth the whole
world. He is called beloved friend; one that loves G-d; one
that loves humankind; one that gladdens G-d; one that glad-
dens humankind. And the Torah clothes him in humility and

likuteitorah.com/likkutei-torah/vezos-haberachah/

mX 7770 27y 7IR°2

reverence, and equips him to be righteous, pious, upright
and trustworthy; it keeps him far from sin, ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

104 morn 1IN 192

The land was lost because “they did not bless over the
Torah first”; the Alter Rebbe connects it with studying for
the Torah’s own sake.
Bava Metzia 85b:1°X:2 177D Ry°%n 822
WPRY TY LMD KDY 0°R°21 MK IMYPE K9 0On30 1R
WK "NIIR DX DAY 2T R RTINSy XIT 912 UiTRR
.1%°1A 717IN2 1572 KPY :27 92K 17I7° 27 0K 077107 nn)

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,79 72”1 R7

105 2y TP s
“For your voice is sweet”: the opening words of a discourse
cited on the sweetness of the supernal delight.

Song of Songs 2:1477°:’1 0*°Wi1 W

DR °1YURTN TRTTNR SR 1ITRT 003 ¥oen Jun v
{MIRY PRV Y TP 72

O my dove, that art in the clefts of the rock, in the covert of

the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 26

106 OMMAN T2y MYOORT D PIY 129 1By

That talk explains why the marriage of Yitzchak and
Rivkah is explained here, at the end of the Torah, and not
in Torah Ohr on Parshas Chayei Sarah, and how it con-
nects with the opening of Likkutei Torah on Vayikra.
KEHOT'S NOTE
IRD 1IP27 PRX® ORI 1 1PIY IR2AN n% IR3AM 106 °Y R”M 273wnN w03
.07y RIP™ D2 NP9 NPANAY WP 191, 21 D XMIN2 KDY

107 9791 Q%0 VYR N1 °1NRNAT T2V IRKRN

Eliezer’s request for “a little water”; read now as the flow
reaching the souls called “servants.”

Genesis 24:171°:772 nwR12
27727 DPRT0YN R 21PRMAT MR ANKIP? TIY0 T
And the servant ran to meet her, and said: ‘Give me to drink,
I pray thee, a little water of thy pitcher.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
108 13938 INR 2 PrReD 1NN vy

The Talmud describes how in the future Israel will turn to
Yitzchak and say, “For you are our father.”

Shabbat 89b:4-5’11-"7:2 v”8 naw
1°2X 710K 97 122097 K1 10317 227 K "0 12 PRI 227 K
D21y 1PRI AN N NNK AP K DXL YT K2 DTN 2
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William Davidson, Vocalized Aramaic (CC-BY-NC)
Isaiah 63:161"0:370 1°yw°
172K °1 AKX 117797 K2 PRI 1YY XY 077N 0D 102K AARTD
0w 09IYN 17K3
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
BRpI nonn JSraRa®

110 NP9

The note points to Tanya chapter 50, which discusses the
love that comes from the side of Gevurah, likened to gold,
and its superiority over the love from the side of Chesed,
likened to silver.
KEHOT'S NOTE
AP

PARAGRAPH 28

M 2OPYN % WY PIng

Sarah said, “Elokim has made laughter for me; whoever
hears will laugh at me”; the source of Yitzchak’s name.
Genesis 21:61:X72 N°wX12
P97PNY YRwnPD 0P 7 1Y PR M kM
And Sarah said: ‘G-d hath made laughter for me; every one

that heareth will laugh on account of me.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,8 NPwRI3

PARAGRAPH 29

12 °h PR YMIWT D3 Nay NWR 0P ey Py

The verse moves from past (“has made laughter”) to future
(“will laugh”), read as the present work and its future
delight.

Genesis 21:671:X"D N°wx12
2PN yRwTTE DRPK % Aipy pRE M mRm

And Sarah said: ‘G-d hath made laughter for me; every one
that heareth will laugh on account of me.’

likuteitorah.com/likkutei-torah/vezos-haberachah/

1% 7910 27 7IR°2
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

13 N2y 217 21w 99PN NUwa

The Talmud speaks of the six thousand years that the world
exists.
Rosh Hashanah 31a:8-9°v-m:x X*% mwn wx1
RRPY M7 230 "R KDY XPUR 17 IMWNT LXPUR 2772 2272707
R 2R MR RINT 0902 17;‘? 23 AR 0 TM
20X PO TR RNAT CDOIMI 7O A nKIY 2100
27 P 227 7K K27 72 13y 27 N
William Davidson, Vocalized Aramaic (CC-BY-NC)
Sanhedrin 97a:1227:X 1% 1°777110
2307 MWRIY 270 T LKRPY 07 "I K MUY XY 310K
D) AU IMRIY L2370 AN MR IR URIT 002 972
P97 N MR W o2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

LR LIX 70 LK LKD)

PARAGRAPH 30

14 9°n° X9°Ma nrya

The Zohar says baalei teshuvah draw near with greater
strength than the completely righteous; here, the power of
returning light.
Zohar 1, 129b2 ,uop x"mt
KEHOT'S NOTE
.2,00p R”m

115 322 1MW NS 772 MY

Rabbi Eliezer ben Durdaya wept until his soul departed,
and Rabbi said, “There is one who acquires his world in a
single hour.”
Avodah Zarah 17a:1577v:X 1> 771 7172y
TY 119222 YA 1272 P2 IWRA M0 L2 x’grg ’1'713 7277 PR MR
T RITNT 12 YL "7 1N Pip N2 AN Linpw Angty
PPIKT 172,703 D07 L[ M 172y2 K97 X7 IN3T oy o
K7 Mon3 R0 M2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

KDY

116 0°1°2 N2 191 27aNY
“And Avraham was old, coming with days”; read as grad-
ual ascent, day by day.

Genesis 24:1'X:772 N"wX12
753 DI2NNY T3 M 0703 K2 121 DT13N)
And Abraham was old, well stricken in age; and the L-RD

had blessed Abraham in all things.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,72 N°WRI2
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"7 i8>l Auiuiv=Rul=lil=}
Kehot’s note points to Zohar I, 129a for these words.
Zohar I, 129ax ,1op x”mt

KEHOT’'S NOTE
X ,0IP R

118 17 92K *>12 K17 2792
Kehot’s note points to where this is explained further:
Likkutei Torah of the Arizal.

KEHOT'S NOTE
.72 271 AR n7ph

19 01 . . YORWR RIAW POT8

The note points to this lexicon’s entry for “tzaddik” as the
one who bestows from above.
KEHOT'S NOTE
LP27TX 7Y 57Y2 0775 R .70 L, ¥ NIR RVRN IRT

PARAGRAPH 31

120 7980 nav®

“He did not create it for emptiness; He formed it to be in-
habited”; the world’s purpose requires drawing the light
down.
Isaiah 45:181”>:717n 11°yw”°
M1293 RIT ALY PING 9% °PPRT XIT D2MWT K712 NTIRK 73 0D
:TIY 1KY 1 73R 737 NYR ART2 nNRY
For thus saith the L-RD that created the heavens, He is G-d;
That formed the earth and made it, He established it, He cre-
ated it not to be empty or chaotic, He established it to be set-
tled and inhabited: I am the L-RD, and there is none else.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

I Y

121 PISST MDYY2 WYT YT

There the Alter Rebbe cites “Esav’s head in Yitzchak’s bo-
som” to show that even opposite Atzilus there are kelipos,
which draw their life from Atzilus; Esav is the Z’eir Anpin
of that kelipah.
KEHOT'S NOTE
77 R”IN Y LR L,RD YO0 D BoyR oA IR LA, ntwRna DRy 12 70
ST TPNNR 71777 17N 78R3 0°NoD ‘on izl 77Pwa 233 17 RA
L[3] .(3°,3) °r™1 D N RIT IPRM LR L,0P] 1P N1aR 10 Y

122 PIXST MDVY2 WYT W7
The Targum relates that Esav’s head rolled into Yitzchak’s
bosom at the Cave of Machpelah; Chassidus reads it as
Esav’s root in Yitzchak’s Gevuros.

Targum Jonathan on Genesis 50:1337°:’3 n°wX12 %Y 103 013N
KDgR WP PYT TY PrAN YT WYY MM RPY YT ...
XA?°D3 2PN2 10T 913 112 AP 13K P ARYYY 32 MKy
1 D7773X 1377 K003 Pp1 N1yR2 3937 112 M M3 19 903
RV *BIR 7Y 7IXAN 1119Y 12 KNI NIQAX? XopN
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But when his sons had brought him into the land of Kenaan,
and the thing was heard by Esau the Wicked, he journeyed
from the mountain of Gebala with many legions, and came
to Hebron, and would not suffer Joseph to bury his father in
the Double Cave. Then forthwith went Naphtali and ran, and
went down to Mizraim, and came in that day, and brought
the Instrument that Esau had written for Jakob his brother in
the controversy of the Double Cave. And immediately he
beckoned to Hushim the ...

Targum Jonathan on Genesis (Public Domain) « The Targum of Jonathan
ben Uzziel, trans. J. W. Etheridge, London, 1862 (Public Domain)

123 NMaRIN T 0°°12 NN

The Bavli’s discussion of a father’s duty to teach his son a
craft, which the Kehot note cites alongside the
Yerushalmi.

Kiddushin 30b2a°% pw11°p
KEHOT'S NOTE
.2,% PwTp 573 IR .X7DT IRD T

124 DININ T 0°°12 DN

“‘And you shall choose life’ — this is a craft”; here, the task
of living in the world to draw light down.

Jerusalem Talmud Peah 1: ’R:’X XD *now17> Tindn

125 1 ANR 97y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L7720 MR

126 SA NN 27y

“Against your will you live”; the soul is sent into the body,
against its wish to rise, to draw light down.
Pirkei Avot 4:222373:7 Max 11wn
yT°? 1372 0vnm NN oonnm L mng DoTIP IR o0 Nan
RIT L7200 RIT L,R7337 R ,I%9°0 R LOR RITY 57'[1?!?1 y"ﬁﬂ'?
1’;@‘? TRY ,RIT 7172 .ﬁ'f'? Ry RIM LT 5ya X7 ,TY R L1710
Ao D3y 1o mpn X2 0730 Kiwn KDY ,A000 X9 1Ry KD
;7 O P2 PIRYIY TR A7°0R OXY 1iawng pY Pa1w ¥
291 ,°0 DR 9072 29,7901 X 9072 P¥1 789 AR 9012 YyY
... 1A TRy AR 9072 291,00 ANK 9112
He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones
brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-
signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-
mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...

Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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PARAGRAPH 32

127 TIIND T oon

The Levites are “given to Aharon and his sons”; the Kehot
note remarks that the word “hemah” is not in that verse
(compare 8:16).
Numbers 8:161"0:’11 712712
7133 o722 MWD Nan PXI %33 79AR Y7 1R7 003 0°N3 72
% DOK "ANRY? 2X707 *32n 92
For they are wholly given unto Me from among the children
of Israel; instead of all that openeth the womb, even the first-
born of all the children of Israel, have I taken them unto Me.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
Numbers 8:19v>:’11 72712
"NX 7292 2K 32 TI0R LI 170K? 07303 oNPINN 1IN
*122 71777 X?1 PRI 1275y 19077 T¥in PIND PRI o2 nTay
WIPIOR PRI NP2 A3 PRI
And I have given the Levites— they are given to Aaron and to
his sons from among the children of Israel, to do the service
of the children of Israel in the tent of meeting, and to make
atonement for the children of Israel, that there be no plague
among the children of Israel, through the children of Israel
coming nigh unto the sanctuary.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

L[] 7% () P ©7 0 92T .17 Y LT 93T R

128 m2a® mnn Yo

“He will swallow up death forever”: the future, when all is
refined.
Isaiah 25:8°1:772 °yw”
707 1Y NEIM 0°39703 P¥R AYRT 1 23X ANm A3y mpd v73
277 7D PIRTV2 PR
He will swallow up death for ever; And the L-rd GOD will
wipe away tears from off all faces; And the reproach of His
people will He take away from off all the earth; For the L-RD

hath spoken it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.1, Py
129 ¥aD 1PN 1O 1PN

“There is no adversary and no evil mishap”: said of
Shlomo’s peaceful reign, used for the future world.

1 Kings 5:18771 X 0°9%n

197 322 1R TR 17X 20207 77 POR T 003 Ny
But now the L-RD my G-d hath given me rest on every side;
there is neither adversary, nor evil occurrence.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

130 172N VaWR2 198

“Zion shall be redeemed through justice”: the title of a dis-
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mX 7770 27y 7IR°2

course referred to for this theme.
Isaiah 1:27v57% 1717yw°
MPT¥3 3 172N LEYRI T
Zion shall be redeemed with justice, And they that return of

her with righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

131 922 22100 1apa
“A woman shall court a man”: in the future the receiving
side will rise above the giving side.

Jeremiah 31:22273:x"% 17°n7°
33100 N30} YIRI NPT M K773 MIAWD N30 PRRAND 17T
923

How long wilt thou turn away coyly, O thou backsliding
daughter? For the L-RD hath created a new thing in the
earth: A woman shall court a man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

R KD

132 vy IR
“A woman of valor is the crown of her husband”: the

crown sits above the head, so the receiver becomes the
higher.

Proverbs 12:4°7:27 *>wn
KEHOT'S NOTE
7,32 %%0n

133 PRI WD WY OR

“If Israel do teshuvah, they are redeemed”: redemption,
when Gevurah is revealed as higher, depends on the
Gevurah of teshuvah.
Sanhedrin 97b:14-151"1-7":2 1% 1°777710
Dy 1WN2 KPR PR 1270 PR 1RO 9D 19D 127 nN
YRR "27 ORIND L1AR2 TINYMY DaRY 17T R DRINYY L0723
MY L1PPR TR - IRD OXY,PYRI - INWH PRIy PRI OX iR
M2 YITRI RPX 71PN TR N2WR PRIy PR OX yuine 021 40
WA PRI SN RN v YRR A7 107 TRge K0
PRIy PRI OX MR APPR °27 TR KPA 2pmP 1Im
<o DY MRV L17PRII - WA

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,13 P70
134 71222 QWAWw . . P27 phx®

The note points to this lexicon for Yitzchak and Rivkah as
rooted in Gevurah.
KEHOT'S NOTE
P29 ,P%° 99y 3777 0772 .10, NIN R”RP IR
135 797 TIM

“And she went down to the spring”: Rivkah, the Name
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Ban, brings the hidden source into revelation.
Genesis 24:4577"12:770 NPWR2
TIM ARDYTPY A7) NXY® 1R M3 *3OK 12T? MPIK 0 VK
XY PRI X VIR WM 197
And before I had done speaking to my heart, behold,
Rebekah came forth with her pitcher on her shoulder; and
she went down unto the fountain, and drew. And I said unto

her: Let me drink, I pray thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1 ,72 NPWRA2

136 ARWN TPonab on

“I will also draw for your camels”: the blessing drawn
down further still.

Genesis 24:19v°:772 N°wWX12
:NNYY 19270K TY XKW 777017 D3 MR INpYa? Pam
And when she had done giving him drink, she said: ‘I will

draw for thy camels also, until they have done drinking.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

137 (27y0 NR”BPT) 2w XM M
The note points there for a discussion of this Zohar pas-
sage in connection with Rivkah drawing water for the
camels.

KEHOT'S NOTE
X LM2P 7AW 218 07N IRT

138 1721 7”12’12 QAW AP271 PR%°T "Nl R”ndY

One of the places where Yitzchak and Rivkah are explained
as Mah and Ban.

KEHOT'S NOTE

B AR L79OKY KL OP T %N R ATIN LTRORY D Y 70PN »PiTo KA
.54 7Y 102 °Y 271 273wN w0 .72°K1 °2 °Y 07N »P0 .2 ,19p wn

139 9722 571N 109

That passage explains that the Torah and mitzvos them-
selves are in Z’eir Anpin and Nukva of Atzilus though root-
ed in the hidden brain, while the Thirteen Attributes of
Mercy drawn down on Rosh Hashanah and Yom Kippur
carry light from Atik itself, a parallel to the power of the
Days of Awe described here.
KEHOT'S NOTE
.X ,310°3%1°0 2°¥% XA

140 Man >7ay b innew 190

An extended explanation of Rabbi Acha’s saying about the
conversation of the patriarchs’ servants.
KEHOT'S NOTE
PR 77 .79°RY 2,190 DW NPIR LTPORY R LTOP LR LAPR wrn 1IN IR
L(77°y) v7PYN RAX

141 0°12 2w 17N NIaR TTay bw innew o0

Rabbi Acha: Eliezer’s story is repeated at length, while
many laws are learned only from hints; the Alter Rebbe
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explains the conversation drew down the union itself.
Bereshit Rabbah 60:8°11:°0 1127 n°wx12
LN AR W 32 T PRY T3 213 AR L1PIRDN PRATR N TR ...
7927° 9°K> 12 OMAD 77 1°N71A , PR 12 ONID 37 71°N71AN5 13R 1o
107 .1797207 R*PIRA 13799 1R 1007 190K KD KD yw b
MAR N2 >72Y D INMPW 19° :RAX %27 0K 099032 R1DoM) 120
R .0°97 ARIRYY 00w MPUOR Dw InwnD .0°3a Swoinminn
12797 KPR 172323 RPOR 11T PRI 7990 9013 7YY , AN TR
S0P 12 MYPIOR RNV RNPY MR ORM® 13 DY 7 .KIpHT
... 72377 ,1°537 7Aoo LI T IR

“The man came to the house and unfastened the camels. He
gave straw and feed for the camels, and water to wash his
feet and the feet of the men who were with him” (Genesis
24:33). “The man came to the house [and unfastened the
camels]...” - he untied their muzzles. Rabbi Huna and Rabbi
Yirmeya asked Rabbi Hiyya bar Rabba: Were the camels of
Abraham our patriarch not like the donkey of Rabbi Pinhas
ben Yair? Robbers once took the donkey of Rabbi Pinhas
ben Yair. It spent three ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 33

142 D°1N°KR[ 179 °P1 "wn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A ,AR"n

143 MR T 2w
The words here quote Rosh Hashanah 10b:10; the passage
is shown below.

Rosh Hashanah 10b:107:2 > 7w wx2

,Ni3R 3T70 MWN3 ,021Y] K23 002 WX NPK 221 XN

57 A ATRDI MIwE WR2 P 7231 moDp2 ,niax ann »wna
JPTI0RT N°an 0T RYY 1AW WRI2 MM

William Davidson, Vocalized Aramaic'(CC-BY-NC)

KEHOT’'S NOTE
XLRY 2,0

144 bR R AFREL
Rabbi Eliezer’s view that the patriarchs were born in
Tishrei, derived from “the month of the mighty ones.”

Rosh Hashanah 11a:2°2:X X mwi wR1

INM 10°12 MR 37791 10°12 ,0%I¥7 K121 19732 MIX YUY 31

wXI2 ,mam '?l_'_lj M 1TRRl MWD W2 PNy’ 7291 non3a ,niaR

1PNIARY 1TI2Y APV MWD WRA2 LPTI0RT N°2n N0 K3 Mg
2RP? PTNY 19712 2821 19°32 , 07302

William Davidson, Vocalized Aramaic (CC-BY-NC)

145 D°72¥2 OK 0°120 ON ANRMD

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.7 A0IN2 0 N7 0 NPana
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146 72Y2°P1 NDIT 12 N2°1R 27w

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.27y0 7% MaM2

147 o 210 T2Y5 *P1 NDIT 12 N1 229w

Rabbi Chanina ben Dosa is “like a servant before the

king,” with free access, while Rabban Yochanan ben

Zakkai is “like a minister”; a servant can stand higher.
Berakhot 34b:28173:3 775 m312
12 2T 731 73X 1IN TP 7200 ROYT 13 X327 7312 MpyR 0
19y Wpa 212 RI°A0 1P MR ORIT 12 13080 027 DY 112 APm R
MR LM LD PEY WR 1°302 P2 WRA 073 . oonmn
DT 93 1972 T°2 WK NN "KL 12 707 “2uPK K21 12 10 21
27mn 2173 K172 221 AWK 7 170K 0Py Donawn 1 KD — 1913
>197 D 9T IRY L7700 2109 T2YD MNIT KIT KPR IRY A2 0K

A7na

It also happened with R. Hannina b. Dosa that he went to
Torah with Rabban Johanan b. Zakkai. The son of Rabban
Johanan b. Zakkai fell ill, and he said to him, "Hannina, my
son ! Pray on his behalf that he may live" R. Hannina laid
his head between his knees, and prayed on his behalf, and
he recovered. Rabban Johanan b. Zakkai said, "Were Ben
Zakkai to press his head between his knees all the day long,
no notice would be taken of him." His wife said to ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)

148 »1y' 17en
“A prayer of the poor man when he is faint and pours out
his conversation before G-d”; prayer is called sichah.

Psalms 102:1°X:27p 0°%°1n
A\l 7o N %3971 ALy *3y7 PN
A Prayer of the afflicted, when he fainteth, and poureth out

his complaint before the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.X ,32p 0°91n

149 mw prLs NE”
“And Yitzchak went out to converse (lasuach) in the field”;
the Sages read it as prayer.

Genesis 24:63170:773 N"wX12

D°PR1 MAT R PPY REM 27y nAan? nTea miy poge R0
:0°K2

And Isaac went out to meditate in the field at the eventide;

and he lifted up his eyes, and saw, and, behold, there were

camels coming.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.20 ,70 NPwRA2
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“And it shall be, every New Moon on its New Moon and
every Shabbos on its Shabbos”

The weekdays are divine wisdom descending into the world of action so
that the world can be lifted back up; Shabbos is that ascent, revealed as
delight, and Rosh Chodesh draws from wisdom itself, before creation.
Beyond both lie “the Shabbos of Shabbos” and “the New Moon of the New
Moon,” a level above all the worlds that will be revealed with Mashiach,
when “all flesh” will bow before G-d.

THE MAAMAR IN BRIEF

Isaiah foresees all flesh bowing before G-d “every New Moon on its New Moon and every Shabbos on
its Shabbos,” and the Alter Rebbe asks why Rosh Chodesh, a working day, is not called “a day of work.”
First, the week: the six days are called “days of Bereishis” because divine Chochmah descends through
them into Beriah, Yetzirah and Asiyah so that the energy of that labor can rise again through prayer.
Shabbos is the ascent itself, as delight; divine speech returns to its source, so weekday speech stops.
But ascent needs help from above (Kabbalas Shabbos, “Draw me, we will run”). Through the week the
soul is “sick with love,” like the Ofanim’s “great noise” or a villager dazzled by the king; on Shabbos it
is healed by “the sun of righteousness,” like a city-dweller at home with the king. Rosh Chodesh is
speech receiving from Chochmah itself, “before the work of creation”: work is allowed, but the day is
elevated. Finally, “its Shabbos” and “its New Moon” are levels beyond the whole chain of worlds, re-
vealed in the days of Mashiach, when the fiery element, “all flesh,” will reach true bowing, and G-d’s

“face” will be revealed.

OUTLINE

1 Weekdays and Shabbos 11-3

The question about Rosh Chodesh. The six days are Chochmah descending into action for the sake of as-
cent; Shabbos is the ascent as delight, which is why weekday speech and affairs stop.
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Ascent needs help from above 14-6

Kabbalas Shabbos and “Draw me”; the daily ascent of prayer and the drawing down of the Amidah; the vil-
lager and the city-dweller; the lovesick soul healed by “the sun on Shabbos.”

Rosh Chodesh 17-9
Ezekiel’s east gate opens on Rosh Chodesh. Divine speech receives on weekdays through the emotions, on
Rosh Chodesh from Chochmah itself, “from before creation”; so work is permitted, yet it is not a working

day.

The Shabbos of Shabbos and the future bowing of all flesh 110-1

“Its Shabbos” and “its New Moon” are beyond the whole chain of worlds and will be revealed with
Mashiach. “All flesh,” the element of fire, will then bow; bowing “before Me” is drawing G-d’s revealed

“face” down into the world.

KEY CONCEPTS

Days of Bereishis n°wx92 °n° nww

The six weekdays, named for reishis, “beginning,” which
is Chochmah: the days are divine wisdom clothed in the
emotive attributes and descending into physical action.

Descent for the sake of ascent 1777y 71127 1777
The divine light descends into the lower worlds so that,
through a person’s labor and prayer, the world of action it-
self can be lifted up and included in G-d’s oneness.

Sick with love 7127x n?1n

The weekday state of Knesses Yisrael and of the Torah
scholar: a longing for the Infinite that can never be satis-
fied within the worlds; healed on Shabbos by revealed
delight.

Villager and city-dweller 77572172572

The weekday ascent is the excited awe of one who sees the
king rarely; the Shabbos ascent is the calm delight of one
who lives near the king.
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Divine speech 171727 ,7127

The level of Malchus and Knesses Yisrael, the “revealed
world”; on weekdays it descends, on Shabbos it returns to
its source, and on Rosh Chodesh it receives from
Chochmah itself.

Shabbos of Shabbos naw 5w 1naw

A level beyond the whole chain of descent, compared to
which even Shabbos is like a weekdays; it will be revealed in
the days of Mashiach.

Bowing nxinnwi

Self-nullification (bittul) that is also a drawing down: it
brings the level beyond the worlds into revelation, G-d’s
“face.”
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SECTION 1 - 11-3

Weekdays and Shabbos

SRR 2195 NNNNwaD Iwa 95 R2° 103w naw A AT v vt oM 1
“And it shall be, every New Moon on its New Moon and every Shabbos on its Shabbos, all flesh shall
come to bow down before Me, says G-d.”

The maamar opens with the closing verse of Isaiah, which promises that in the future “all flesh” will come to
bow before G-d on every New Moon and every Shabbos. The unusual doubling, “New Moon on its New

Moon” and “Shabbos on its Shabbos,” is what the maamar will finally explain in its fourth section.
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(And see on this Rabbah on Bo, end of chapter 15; in the Gemara, first chapter of Sotah, page 5a;
Zohar I, 116a, 181a; 11, 156b, 157a; III, 77a, 79b, 145a.)

The Alter Rebbe lists places in the Midrash, the Talmud and the Zohar that discuss this verse, for the reader
to look up.
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Now it is written, “Everyone that is called by My Name, and for My glory, I have created him, I have
formed him, indeed I have made him” (in Isaiah 43:7). (And see on this Bava Basra, page 75b;
Yoma 38a; Rabbah on Ki Sisa, end of chapter 46; Zohar I, 96b, 221; II, 42b; 111, 225a, 228a.)

A second verse sets the framework: G-d made man “for My glory” in three stages, “created,” “formed” and

“made.” In Chassidus these three verbs correspond to the three lower worlds, Beriah (creation), Yetzirah
(formation) and Asiyah (action); again a list of places is given where the verse is discussed.
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This means: in order to be called by My Name, as it is written, “Let us make man in our image, af-
ter our likeness,” [it] descended and came down step by step into the level of Beriah, Yetzirah and
Asiyah, so as to have also the level of action.

The point of the verse: so that what is “called by My Name” (man, made “in our image”) could exist, the di-

vine light had to come down step by step through the three lower worlds, until it reached even the level of
physical action, “indeed I have made him.”
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Now Rosh Chodesh, although doing work is permitted on it, is nevertheless not called, in the lan-
guage of the verse, “the day of work,” as it is written, “Tomorrow is the New Moon...
Now the Alter Rebbe raises the maamar’s first question. Rosh Chodesh (the New Moon) is a working day by

halachah, yet Scripture does not call it “the day of work”: in the story of David and Yehonasan, the day before
Rosh Chodesh is contrasted with it.
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...and you shall come to the place where you hid on the day of work” (in I Samuel, chapter 20:19).
(And see there in Targum Yonasan, in Rashi’s commentary and in the Radak.)
Yehonasan tells David to hide “on the day of work,” and the commentators (Targum Yonasan, Rashi, Radak)
understand this as “the weekday,” as opposed to Rosh Chodesh. Radak adds that it seems people did not do

work on Rosh Chodesh then, as women still refrain from work on it; so Rosh Chodesh is not counted as an

ordinary working day.
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The explanation is that the six days of work are called “the six days of Bereishis” because they are
drawn from the level of reishis (beginning), which is Chochmah, as it is written, “You made them
all with wisdom,”
To answer, he first explains the weekdays. They are called “the six days of Bereishis” (the opening word of the
Torah, “In the beginning”) because the word contains reishis, “beginning,” which the verse “The beginning

(reishis) is wisdom” identifies with Chochmah. Creation flows from G-d’s Chochmah, as the Psalm says, “You
made them all with wisdom.”
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and as the saying goes, “He makes Bereishis,” and “In His goodness He renews each day, continu-
ally, the work of Bereishis.” And the purpose of the descent of Chochmah into the six days of work
and the thirty-nine labors, ploughing, sowing and so on,

The liturgy says the same: G-d “makes Bereishis” and “renews each day the work of Bereishis,” so the six

days are an ongoing descent of divine Chochmah into the world. That descent reaches even the thirty-nine
categories of labor that define “work” for Shabbos (ploughing, sowing and the rest).
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is for the sake of ascent: that all the levels of action, too, be elevated, to bind them to the One G-d.
For the labors are for the needs of man, his life and his sustenance; and when a person lifts up his
soul in his prayer to the One G-d in the Shema, “And you shall love...,”

Why must divine wisdom descend so low? So that it can rise again, bringing the world of action with it.

Human labor produces what sustains a person, and then he gives himself over to G-d in the Shema (“And
you shall love...”).
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and in the prayer, “Blessed are You...,” then all the vital powers that are in the labors, from which
come his life and sustenance, are also elevated with him and included in the One. For in them and
through them the strength is given to a person to elevate and bind his soul to the living G-d in the
Shema and prayer.
He does the same in the Amidah (“Blessed are You...”), and then all the life-energy he received from that la-
bor rises with him and is absorbed into G-d’s oneness. It was, after all, that very energy that gave him the

strength to pray; so the work of the week is lifted up through his prayer. (Two small misprints in the printing,
nnwain part 8 and 1531 here, apparently read nww2 and n51.)
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(This elevation is through Chochmah, which is the level of self-nullification (bittul); therefore
through Chochmah there can be the nullification of the yesh (independent existence). And this is
why the six days of work are called the six days of Bereishis, which is the level of Chochmah: by the
power of Chochmah drawn into the emotive attributes (middos), the nullification of the yesh will be
drawn forth. And see Zohar I, Bereishis
A parenthetical note: this uplifting works through Chochmah, whose nature is self-nullification (bittul), the
sense that one is nothing before G-d. When Chochmabh is drawn into the emotions of the week, it brings with

it the nullification of yesh, a creature’s feeling of being a separate, self-standing existence. That is the deeper
reason the weekdays are named for Chochmah (“days of Bereishis”).
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(page 31, end of side a): “Those six days go forth from Bereishis”; and see there in the Mikdash
Melech the reason Chochmah is called reishis. And see what is explained elsewhere on the matter
of the wine preserved in its grapes since the six days of Bereishis.)
The Zohar says the six days “go forth from Bereishis,” and the Mikdash Melech, a commentary on the Zohar,
explains there why Chochmabh is called “beginning.” The Talmudic phrase “the wine preserved in its grapes

since the six days of Bereishis,” the hidden reward of the righteous, is also explained elsewhere in terms of
Chochmabh.
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Now the six days of work are the level of drawings-down from above to below, and the chain of de-
scent (hishtalshelus) of the Infinite Light (Or Ein Sof), blessed be He, to be clothed in Beriah,
Yetzirah and Asiyah, so as to be the power of action.

Summing up the weekdays: they are a movement from above to below. The Infinite Light descends through
the chain of worlds until it is clothed in Beriah, Yetzirah and Asiyah and becomes the power that drives phys-
ical action.

(9°7° Awyn Naw 23 23 %23 oUW wNIN2 1772w Fapyea 1R 02 R 0772 wrny)

(And see what is explained in the discourse beginning “He has not beheld iniquity in Yaakov,” and
what is explained in the discourse beginning “In the third month,” on “all the praise of Your
handiwork.”)

Two parallel discussions in Likkutei Torah and Torah Ohr are mentioned where this descent into “the work of
Your hands” is explained further.
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Shabbos, however, is the level of ascent from below to above, in the mode of delight, as it is written,
“Then you shall delight in G-d,” and as the saying goes, “They shall rejoice in Your kingship...; they
shall be satisfied and delight in Your goodness...”

Shabbos is the opposite movement: an ascent from below to above, whose character is delight (oneg). Isaiah

promises the Shabbos-keeper, “Then you shall delight in G-d,” and the Shabbos prayer says those who keep
it “will delight in Your goodness.”
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(See the Ramaz at the beginning of Pekudei, page 220b,) on “therefore Shabbos is called ‘It is good

9

to give thanks,’” and as our Sages of blessed memory said, “When is He [called] great? When He is

in the city of our G-d...”

The Ramaz (Rabbi Moshe Zacuto, in his Kabbalistic comments on the Zohar) explains that this is why the
Psalm of Shabbos begins “It is good to give thanks”; and the Zohar teaches that G-d is called “great” when He
is “in the city of our G-d,” that is, when He is in His own place above.
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[And see what is explained in the discourse beginning “And all your children.”] And as it is written
in Zohar I, Vayechi (page 239): “A parable of a king who was sitting on his throne with the crown of

kingship upon him: he is called the supreme King.

The Zohar’s parable: a king on his throne, wearing his crown, is called “the supreme King.”
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When he goes down and goes to his servant’s house, he is called a small king. So too the Holy One,
blessed be He...”; see there. That is: on the weekdays, when He is clothed in Beriah, Yetzirah and

Asiyah, He is called a small

When the same king goes down to visit a servant’s home, he is called “a small king.” So it is with G-d: on the
weekdays, when His light is clothed in the lower worlds, He is “a small king.”
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king. On Shabbos, however, there is the level of the revelation of the delight of G-d, a semblance of
the World to Come: the delight of the souls, who enjoy the radiance of the Shechinah, and the level
of receiving their reward. But the weekdays are [for] doing them.

On Shabbos, by contrast, His light rises back to its place and is revealed as delight; Shabbos is a foretaste of

the World to Come, where “the righteous enjoy the radiance of the Shechinah,” the time of receiving reward.

The weekdays, as the Sages say, are “today, to do them”: the time of work, not of reward.
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Therefore it is written about Shabbos, “[refraining| from attending to your affairs and speaking
words”: speech is forbidden. For speech (dibbur) is a term of leading and of drawing down from
above to below, as it is written, “And G-d spoke to Moshe, saying.”
Isaiah tells us to honor Shabbos by “refraining from attending to your affairs and speaking words,” and ha-
lachah derives from this that even weekday talk is restricted on Shabbos. The Alter Rebbe explains why: the

Hebrew word for speech, dibbur, also means “leading” (conducting), so speech stands for the flow from
above to below, as in “G-d spoke to Moshe,” where G-d’s word comes down to a person.
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And this is [so] on the weekdays, which are the level of the chain of descent and drawing down from
above to below, to be clothed even in the level of physical Asiyah, as it is written, “Your kingship is
a kingship of all
That downward flow is the character of the weekdays, when G-d’s light descends even into the physical world
of Asiyah; the verse “Your kingship is a kingship of all worlds” means that His rule, which is expressed

through His speech, reaches down to the very lowest world. (The printing has small typos here, m>2%wni and
nwonY, apparently for MPwonwn and nwvnb.)
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worlds,” even in the World of Asiyah, and as it is written, “indeed I have made him.” On Shabbos,
however, “and speaking words” [is forbidden], for speech returns to its source and root above. [And
see what is explained on this in the discourse beginning “Return, O Israel, unto.”]

That is “indeed I have made him” (Isaiah 43:7) again. On Shabbos, however, divine speech goes back up to

its source, and so we too refrain from mundane speech. The discourse “Return, O Israel” is mentioned as a
further discussion.
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Summary. The six days of work are the six supernal emotive attributes, and they are in the mode of
drawing down and chain of descent, to be clothed in Beriah, Yetzirah and Asiyah, as it is written,
“indeed I have made him”; and the descent is for the sake of ascent and the nullification of the
yesh.
The “Summary” (kitzur) paragraphs restate each section in brief. The six weekdays correspond to the six
emotive attributes of G-d (Chesed through Yesod), which descend and clothe themselves in the lower worlds,

down to “I have made him”; but that descent exists for the sake of the ascent, and for bringing creatures to
nullify their sense of self.
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Therefore they are called the days of Bereishis, which is the level of Chochmah, for in Chochmabh is
the refinement (birur). And on Shabbos there is the ascent from the level of Asiyah up to the level of
delight, “and they shall delight in Your goodness.” Therefore it is said about Shabbos, “from at-

tending to your affairs and speaking words.”

They are called “days of Bereishis” because they come from Chochmah, and Chochmabh is what sorts out and
refines (birur) the world, separating the holy from the unholy. Shabbos is the ascent from action up to de-
light, and that is why weekday affairs and weekday speech are set aside on Shabbos.

SECTION 2 - 14-6

Ascent needs help from above
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2. However, nothing that has descended below rises up above until strength and might are given to

it from above to raise it. For this, the matter of receiving

Section 2 begins with a principle: what has gone down cannot lift itself back up on its own; it needs strength
given from above. That is the reason for the Friday-night welcome of Shabbos, the hymn “Come, my
Beloved” (Lecha Dodi).
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Shabbos, “Come, my Beloved,” was instituted: that there be an illumination from above “to greet
the bride,” who is Knesses Yisrael (the Community of Israel), so that “let us receive the face of
Shabbos.” And this is [the meaning of] “Draw me, we will run after you”: all the weekdays are the
level of “after you,”

“Come, my Beloved, to greet the bride” is read as a light that comes from above toward the “bride,” Knesses

Yisrael, the collective soul of Israel, so that she can “receive the face of Shabbos.” The same idea is in the

verse “Draw me, we will run after you”: through the week Israel is only “after” G-d, following at a distance.
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and there must be “draw me” so that “we will run.” And in this way is the theme of the whole Song
of Songs: to give strength and might to Knesses Yisrael, etc. However, “one who toiled on the eve of
Shabbos, etc.”

So G-d must first “draw” her, and only then can she “run.” The whole Song of Songs, the love song between

G-d and Israel, is about this strength given from above. Yet the Sages also say “one who toiled on the eve of
Shabbos will eat on Shabbos”: the gift from above builds on the effort made below during the week.

S5 YW Y T 7270 19eNAw ARPYN 1Y R N2 NRDYT YR 01 93 nn R
TR 9317 NO7221 °71 X2 PRonnab abynb nunn axbya 1Iv2 00727 v 0020 00373y
15 D173 WYI2 DIDIRMY 2w TR DOORDP

And every day there must be something like the ascent of Shabbos. This is the ascent in prayer
from “And David blessed” until the Shemoneh Esreh, for all the matters spoken of there speak of
ascent from below to above, to be included in the light of G-d. And in the blessing of Yotzer [it tells]
how the angels sanctify, “and the Ofanim with a great noise...”
Something of Shabbos’s ascent must also happen every day, in the morning prayers. From “And David
blessed” (near the end of Pesukei d’Zimrah) until the Amidah, the prayers describe the rise from below to

above. In the blessing before the Shema (Yotzer) we describe how the angels sanctify G-d, and how the
Ofanim, a class of angels, rise “with a great noise.”
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The noise is their longing and desire, with the expiring of the soul (kelos hanefesh). The Seraphim,
however, stand, because this level of inclusion and self-nullification is what is grasped in their very

being and essence.

The “noise” of the Ofanim expresses their longing to dissolve into G-d, a love so intense that the soul “ex-
pires” (kelos hanefesh). The Seraphim, a higher class of angels, “stand” quietly, because that absorption in
G-d is part of their very nature; they do not have to strain toward it.
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But the Ofanim are on a level below them; they only perceive that the level of inclusion is far from

them, for it is holy and set apart...

The Ofanim are lower. All they grasp is that such absorption is far beyond them, because G-d is “holy,”

meaning utterly separate and set apart.
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and not within the category of worlds, neither in the category of memalei nor in the category of
sovev...; and therefore all their desire and all their salvation is that their soul expire toward Him,

[something] beyond their capacity.

He is not within the category of worlds at all: not the light that fills the worlds (memalei) nor even the light
that encompasses them (sovev). So their whole longing is for something beyond their capacity.
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Therefore the noise is great. So too all the matters from “And David blessed” until the Shemoneh
Esreh are all the level of ascent from below to above, [up to] the Shema, that one gives over his soul
in “One,” and “And you shall love...,”

That distance is why their “noise” is so great. In the same way, the whole order of morning prayer, from “And

David blessed” through the Shema, where one gives over one’s soul in the word “One” and then loves G-d

“with all your soul,” is a movement upward.
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until the Shemoneh Esreh, where we say “Blessed are You,” which is the level of drawing down
from above to below, so that there be a revelation of the level of Havayah, as it is written, “Blessed
is Havayah, the G-d of Israel, from the world and to the world,” meaning: from the hidden world to
the revealed world;

The Amidah reverses direction. “Blessed are You” is read as a drawing down (baruch from the root of “draw-

ing”) so that the Name Havayabh is revealed. The verse “Blessed is Havayah... from the world to the world” is

read as a drawing from the hidden world (the level beyond revelation) to the revealed world.
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that is, that there be a revelation of the level of the hidden, which is beyond the category of worlds,
and “no thought can grasp Him at all”: the level of “I, Havayah, have not changed,” and “You were
[the same] before the world was created...”

What is drawn into revelation is the very level that is beyond all worlds, which “no thought can grasp”: the

unchanging G-d of “I, Havayah, have not changed,” the same before creation as after it.
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(And see what is explained on this in the discourse beginning “Then Moshe and the Children of
Israel sang.”) And the main revelation is every day, through the performance of the mitzvos, and
the study of Torah, which is equal to them all; for they are all the drawing down of the revelation of
the hidden, as is explained elsewhere.

(A parallel discussion is in Torah Ohr, “Then Moshe sang.”) Even so, the main daily revelation of that hidden

level does not come through prayer but through doing the mitzvos and studying Torah, which the Mishnah
says “is equal to them all”; each mitzvah draws the hidden G-d into revelation.
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However, the difference between the ascent on Shabbos and the ascent on the weekday, at the time
of prayer, is that “a villager who saw the king is not like a city-dweller who saw...” And the explana-
tion is that

Now the Alter Rebbe distinguishes the weekday ascent in prayer from the ascent of Shabbos, using the

Talmud’s image of Yechezkel and Yeshayahu: both saw the King, but Yechezkel described the vision at length
like a villager who has seen the king once, while Yeshayahu, like a city-dweller, described it briefly.
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“the Ofanim with a great noise...,” through their perceiving the level of “holy and set apart,” be-
yond the level of sovev and memalei kol almin, are like a villager who saw [the king], by way of
analogy: his self-nullification before the king is because of the novelty of his exaltedness, beyond

the bounds of his grasp.

The Ofanim’s “great noise” is the villager’s response: they are overwhelmed by the King’s holiness because
it is so new and beyond their grasp, and their self-nullification comes from that shock.
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This is the level of the weekdays. On Shabbos, however, there is the level of the revelation of the su-
pernal delight, “They shall rejoice in Your kingship; they shall be satisfied and delight in Your
goodness”; then it is like a city-dweller, by way of analogy, in whose eyes the exaltedness of the

king is no novelty,

That is the weekday mode. On Shabbos, the supernal delight is revealed (“they shall delight in Your
goodness”), and one is like the city-dweller, for whom the king’s greatness is no longer a novelty.
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but he delights in and enjoys the radiance of the preciousness and beauty of his greatness. And on
this they said, “The sun on Shabbos is charity (tzedakah) for the poor.” And the explanation is

He is not overwhelmed but enjoys the radiance of the king’s glory. On this the Talmud says, “The sun on
Shabbos is charity for the poor”: on the plain level, a sunny Shabbos is a kindness to the poor.
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as it is written, “a sun of tzedakah (righteousness), with healing in its wings,” for “G-d is a sun and
a shield”; it is the healing, the level of “Healer of the sick.” And therefore it is charity for the poor,
who have nothing of their own at all.

The Alter Rebbe reads this through Malachi’s “sun of righteousness (tzedakah) with healing in its wings” and

the Psalm “G-d is a sun and a shield.” G-d’s revealed light, the “sun,” is itself the healing (the Amidah calls
Him “Healer of the sick”), and it is “charity for the poor,” for those who have nothing of their own.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 156



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 4 N2°302W2 NaW T TR wIn T ...

S MWK 231970 WD 1R NP N33 X1 PR W NDID PN NN 93 1137199 ¢°9370 IR 5
>IX 127K N2 5 0°Mana 2117

The explanation of the matter: all the weekdays Knesses Yisrael is in the state of “sick with love,” as

it is written, “Sustain me with flasks [of wine], spread apples around me, for I am sick with love.”

Now he explains the image of healing. Throughout the week Knesses Yisrael is “sick with love,” like the bride
in the Song of Songs who asks to be sustained because she is faint with love.
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That is, because she is in the state of a poor person, who has nothing of her own at all, and her soul
“longs and even expires” to go up to her Beloved, to be included in the light of G-d, the Infinite One
(Ein Sof), blessed be He,

Her sickness comes from being “poor,” having “nothing of her own”: the Zohar’s description of Malchus,
the moon, which has no light of its own and only reflects. Her soul “longs and even expires” (Psalm 84) to
rise to her Beloved and be absorbed in the Infinite Light itself.
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which is beyond the category of memalei and sovev. And love with such expiring of the soul is the
state of sickness, because of “hope deferred,” for she always longs and even expires, and she will

not attain it all the days of her life.

Since what she longs for is beyond both memalei and sovev, beyond anything the worlds can hold, her long-
ing can never be fulfilled in this life. That is the “hope deferred” that “makes the heart sick” (Proverbs).
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Therefore Torah scholars in this world are called “weak and ailing,” because Torah scholars are

those who receive from the level of Chochmah,

This is why the Talmud calls Torah scholars “weak and ailing”: they receive from Chochmah.
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who see what is born, from nothing to something, and see that the whole chain of descent of the
level of yesh (something) is the opposite of the level of ayin (nothing). Therefore their soul expires
in the state of being sick with love, their soul pouring itself out, literally.

The Sages define the wise man as “one who sees what is born,” here read as one who sees how things come

into being from nothing (ayin) to something (yesh). Seeing that the whole created order is the opposite of the
divine “nothing,” they yearn, lovesick, to pour out their soul.
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(In Likkutei Torah, Parshas Vayeira, it explains that “sick” is when the fiftieth gate is missing from
him. It may be explained that the fiftieth gate of Binah is what joins Chochmah, which is ayin, with
Binah, which is called yesh; that is, to draw the self-nullification of Chochmah also into the level of
yesh, as is explained in the explanation on the verse “And you shall count for yourselves.”
A parenthetical: the Arizal (in his Ta’amei HaMitzvos, mitzvah of visiting the sick, per the Kehot note) writes
that “sickness” is the lack of the fiftieth gate. The Alter Rebbe suggests that the fiftieth gate of Binah is the

link between Chochmah (“nothing,” pure self-nullification) and Binah (“something,” developed understand-
ing): it carries Chochmah’s bittul into the level of yesh.
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Now in Atzilus there is the joining of Chochmah and Binah in the manner of “two companions.”
But in Beriah the level of supernal Chochmah does not shine, only the level of Binah; and therefore
Beriah is the level of yesh.

In Atzilus, Chochmah and Binah are joined as “two companions who never part.” In Beriah, only Binah

shines, not supernal Chochmah, which is why Beriah is the first world of separate existence (yesh).
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Hence on the weekdays, when Malchus descends into Beriah, Yetzirah and Asiyah, she is therefore
in the state of being sick with love because of this: that the level of yesh is the opposite of ayin. And
on Shabbos there is the level of healing, for she rises into Atzilus, the joining of ayin with yesh...)

So on the weekdays, when Malchus (Knesses Yisrael) descends into the lower worlds, she is lovesick at the

gulf between yesh and ayin. On Shabbos she rises into Atzilus, where “nothing” and “something” are joined,
and that is her healing.
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And so a person must arouse this love in prayer, as it is written, “Now entreat (chalu) the face of

G-d”; and chalu is explained as in “And Moshe entreated (vayechal),” [of which the Sages say,]

“This teaches that he became ill...”; and this is the level of “and the Ofanim... with a great noise...”
The same love must be aroused in prayer. Malachi’s “entreat (chalu) the face of G-d” uses the root of illness,
and the Sages say of “Moshe entreated (vayechal)” that he prayed until he became ill. This is the longing
“great noise” of the Ofanim.
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But on Shabbos there is the level of “Healer of the sick,” for “a sun of tzedakah with healing in its
wings,” because “they shall be satisfied and delight in Your goodness,” and then “you shall delight
in G-d.”

On Shabbos, G-d is the “Healer of the sick”: the “sun of righteousness with healing” shines, because “they

shall delight in Your goodness” and “you shall delight in G-d.” The longing is answered with delight.
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Therefore “the sun on Shabbos is charity for the poor,” who have nothing of their own, whose soul
longs and even expires; for the sun heals. (And see what is explained in the discourse beginning
“Blow the shofar on the New Moon,” on the matter that in the future the Holy One, blessed be He,
will take the sun out of its sheath and the righteous will be healed by it.)

So “the sun on Shabbos is charity for the poor”: for those who have nothing of their own and whose soul

longs, the sun is healing. (The discourse “Blow the shofar on the New Moon” explains the Sages’ saying that
in the future G-d will take the sun out of its sheath and the righteous will be healed by it.)
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It is the level of “G-d is a sun and a shield,” the Infinite Light (Or Ein Sof), blessed be He, the level
of supernal Chochmah, whose illumination descended

This “sun” is “G-d is a sun and a shield,” the Infinite Light as supernal Chochmah, whose light descends into
the worlds below.
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and was clothed in Beriah, Yetzirah and Asiyah during the six weekdays, and on Shabbos it returns
and rises to its source and root, as it is written, “And you shall keep the Shabbos, for it is holy...”
(See what is explained on this in the discourse beginning “A Shabbos of complete rest.”)

During the week that light is clothed in the lower worlds, and on Shabbos it returns and rises to its source;
“keep the Shabbos, for it is holy”: Shabbos is “holy,” set apart and above.
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Summary. The matter of receiving Shabbos, and “one who toiled on the eve of Shabbos”; and this is
the matter of the ascent in Pesukei d’Zimrah, the Shema and the Shemoneh Esreh; “Blessed are

You, G-d” is drawing down.

Summary of section 2: Shabbos is received with help from above, but it rests on the week’s effort (“one who
toiled on the eve of Shabbos”). Every day’s prayer has a smaller version of this: an ascent through Pesukei
d’Zimrah and the Shema, and then a drawing down in the Amidah’s “Blessed are You, G-d.”
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And the difference between the ascent of the weekday and the ascent of Shabbos is like a villager
who saw the king compared with a city-dweller; and the matter of “a sun of tzedakah with healing.”

The weekday ascent is like a villager overwhelmed at seeing the king; Shabbos is like the city-dweller who
calmly enjoys the king’s glory. And Shabbos is the “sun of righteousness with healing” for the lovesick soul.
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SECTION 3 - 17-9

Rosh Chodesh
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3. And all this is the level of Shabbos as against the weekdays. The level of Rosh Chodesh, however,
is another matter: for work is permitted on it, and nevertheless it is not counted among the six days
of work.

Section 3 returns to the opening question. Everything so far contrasted Shabbos with the weekdays; Rosh

Chodesh is a third kind of day, since work is permitted on it, yet it is not counted as one of the six working
days.
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Now it is written, “Thus says G-d: The gate of the inner courtyard that faces east shall be closed the
six days of work, and on the Shabbos day it shall be opened, and on the day of the New Moon it shall
be opened”: [this shows] that the day of the New Moon is not included among the days of work, for
the gate to be closed on it.

Yechezkel’s vision of the future Temple proves the point: the east gate of the inner court is shut on the six

working days and opened on Shabbos and on Rosh Chodesh. Since the gate is opened on Rosh Chodesh,
Rosh Chodesh is not one of “the days of work.”
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The matter will be understood by way of analogy, and [as] “from my flesh I behold G-d”: speech re-
ceives from two levels. Sometimes it receives from the level of the emotive attributes: because one
loves the thing, one speaks on its behalf, or because one is angry...; and sometimes it receives
from the level of intellect and understanding: one speaks what one understands with one’s mind.
The answer comes through a human analogy, following Job’s “from my flesh I behold G-d”: what we see in

ourselves teaches us about G-d. A person’s speech can come from two places: from emotion (we speak up
for what we love, or speak out of anger), or from intellect (we say what we understand).
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So too, by way of analogy, it will be understood above by one who contemplates: for although “My
thoughts are not your thoughts...,” nevertheless above there is spoken of the level of speech, and
“the word of G-d,”

The same is true, so to speak, above. G-d’s thoughts are not like ours, yet Scripture still speaks of divine
“speech” and “the word of G-d.”
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which is the level of the revealed world (alma d’isgalya), and it is the source of the level of Knesses

Yisrael. And at times Knesses Yisrael receives this level from the level of the emotive attributes,

Divine speech is “the revealed world” (alma d’isgalya), the level of Malchus, and it is the root of Knesses
Yisrael. (The printed text reads pn, apparently 71pn, “source.”) Sometimes Knesses Yisrael receives this

speech by way of the emotive attributes.
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that is, the level of the hidden love, throughout all the six weekdays after prayer, to “turn from evil
and do good, seek peace,” out of the natural love hidden in the heart

That is the “hidden love,” the natural love for G-d latent in every Jewish heart, which through the weekdays,

after prayer, drives a person to “turn from evil and do good, seek peace.”
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of every Jew. And “seek peace” means that there be a bonding of the two opposites: for whatever is
higher and higher is the level of ayin (nothing), and whatever is lower and lower is the level of yesh
(something)...
“Seek peace” is read as making peace between two opposites: whatever is higher is closer to ayin (“nothing,”
self-nullification), and whatever is lower is more yesh (“something,” self-assertion); peace joins them. (The

printed text reads 0°1877; the Kehot note’s lemma reads 0°397, “opposites,” which is apparently the correct
reading.)
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On Rosh Chodesh, however, she receives from the level of intellect and understanding, for then is
an opportune time above to draw down to it insight and understanding in the renewal of the work
of Bereishis from nothing to something,

On Rosh Chodesh, however, Knesses Yisrael receives from intellect and understanding: it is an opportune

time above (the text’s w11 Nyw apparently reads w1377 nyw) for insight into how creation is renewed from
nothing to something to be drawn down.
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and that the love be in the state of self-nullification (bittul), as it is written, “And My words which I
have put in your mouth,” and it is written, “And I have put My words in your mouth”: My words, lit-
erally. (And see what is explained in the explanation on the verse “And the number of the Children
of Israel shall be,” and in the discourse beginning “In the third month.”)

The resulting love is not emotional excitement but bittul, self-nullification. Then speech is truly G-d’s own,

as Isaiah says, “My words which I have put in your mouth”: “My words,” literally. Two parallel discussions
are mentioned.
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And this level is called “the gate of the inner courtyard that faces east (kadim)”: from before (mike-
dem) the work of Bereishis. (For the work of Bereishis is the level of Chochmah as it is clothed in
the emotive attributes, as explained above on the meaning of “the six days of Bereishis.”

This is Yechezkel’s “gate that faces east (kadim)”: the word kadim is read as mikedem, “from before,” mean-

ing from before the work of creation. For “the work of Bereishis” means Chochmah as already clothed in the
emotive attributes, as explained in paragraph 1.
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On Rosh Chodesh, however, speech receives from the level of Chochmah itself. And the level of
Chochmah clothed in the emotive attributes, where it is within them in concealment, is not like the
level of the revelation of Chochmabh itself, which is lofty and exalted far above the emotive attribut-

es, as is explained on this in the discourse beginning “I have come into My garden.”

On Rosh Chodesh speech receives from Chochmah itself, not from Chochmah hidden inside the emotions.
Chochmah hidden within the attributes cannot compare with Chochmah revealed in its own right, far above

them; this is discussed in the discourse “I have come into My garden.”
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And see what is explained in the discourse beginning “And G-d spoke to Moshe... and I appeared to
Avraham...,” that about this level it is said, “but by My Name Havayah I did not make Myself
known to them.” And see what is explained further on the matter of “that faces east” in the dis-

course beginning “And Moshe assembled”; and see Zohar I, Parshas Noach, page 75b.)

Further parallels: in “And G-d spoke to Moshe,” this is the level of which G-d says “by My Name Havayah I
did not make Myself known to them” (the Patriarchs); the discourse “And Moshe assembled” discusses “that

faces east”; and the Zohar on Noach discusses the same theme.
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And this is the matter of “He renews the months,” the source of renewal; and Knesses Yisrael is ele-
vated into this level, so that “on the day of the New Moon it shall be opened,” as on the Shabbos
day.

This is the meaning of G-d as “He who renews the months”: He is the source of renewal itself. Knesses
Yisrael rises into that source, and so the gate “shall be opened on the day of the New Moon” as on Shabbos.
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But since it is the level of speech and “the word of G-d,” the level of the revealed world, which is it-

selfwhat is renewed, therefore work is permitted on Rosh Chodesh;

But Rosh Chodesh is still the level of speech, of “the revealed world,” and it is that very level (Malchus, the
moon) that is being renewed; so work is still permitted. (The text’s w71 X712 apparently reads 271 wX92.)
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but it is not counted among the days of work, because it is elevated to their source and beginning.
(And see further in Sefer Shel Beinonim, Part I, chapter 16, on the matter of “a good thought the
Holy One, blessed be He, joins to deed...,” “their ways are exalted” far above the level of deed...;
see there.

Yet it is not counted among the days of work, since on Rosh Chodesh speech rises to the source and begin-

ning of those days. The Tanya offers a parallel: a good thought is counted as a deed, because the ways of the
righteous are exalted far above the level of deed.
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And another example of this is from what our Sages of blessed memory said at the beginning of
chapter 6 of Berachos: “When Israel does the will of the Omnipresent, their work is done by
others.” Thus we find that there is no need for the level of deed, even though work is permitted; and
as is explained on this elsewhere, in the discourse beginning “Gathering wood.”)

Another parallel: the Sages say that when Israel does G-d’s will, their work is done by others. So there can be

days on which work is permitted, yet no one needs to be engaged in it; the discourse “Gathering wood” de-
velops this.
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Summary. Now Shabbos is that speech returns to its place; but Rosh Chodesh is the level of speech,
and therefore work is permitted, and nevertheless it is not called a day of work, because on Rosh
Chodesh speech receives from before the work of Bereishis.

Summary of section 3: on Shabbos divine speech returns to its source, so work stops. Rosh Chodesh is still

speech, so work is permitted; but its speech draws from “before the work of creation,” from Chochmabh itself,
so it is not called a working day.
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The Shabbos of Shabbos and
the future bowing of all flesh
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4. Now all this is the level of the Shabbos and the New Moon that come after the weekdays. But “And
it shall be, every New Moon on its New Moon and every Shabbos on its Shabbos” means the New
Moon of the New Moon and the Shabbos of Shabbos; then “all flesh shall come...”

Section 4 finally explains the opening verse. Everything so far concerned the ordinary Shabbos and New
Moon, which come after weekdays. The verse’s doubled phrases point higher: “its New Moon” of the New
Moon and “its Shabbos” of Shabbos, a Shabbos above Shabbos and a renewal above renewal, and only then
will “all flesh come.”
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The explanation of the matter: the Shabbos that comes after the six days of work is because “on it

He rested from all His work.”

First, the ordinary Shabbos: it follows the six days of work because on it G-d “rested from all His work.”

21N5% PR DONNNAY 7129097 1°1¥2 113 1PwYR MP1aNN2 170711 1900 wnRni IR 7Y RIM
AV 99 WY 1PRT 19w WIN 2MOW IR

This is, by way of analogy, like a person who draws his intellect and brings it down into the devices
of his actions, as in writing, where he applies his wisdom to how to write; and after he writes, his in-

tellect returns to its source and root. So too the matter

The analogy is a person writing. While he writes, his intellect is lowered into the mechanics of forming let-
ters; when he finishes, his mind returns to itself, to its own source. (The printed text reads Y>w, apparently
5w, “his intellect.”)
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that “in six days G-d made the heavens and the earth”: the illumination of His wisdom, blessed be
He, descended and came down step by step even into physical Asiyah, as it is written, “You made

them all with wisdom.”

So too with creation: in the six days G-d’s wisdom descended step by step even into the physical world, “You
made them all with wisdom.”
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But on the Shabbos day it returns to its rest and to its supernal source. The Shabbos of Shabbos,
however, is that even the Shabbos day is considered before Him like the weekdays;

On Shabbos that wisdom returns to rest in its source. But “the Shabbos of Shabbos” is a level so high that,
compared to it, even Shabbos is like a weekday.
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for it is the level of what is beyond the bounds of the chain of descent (hishtalshelus), from which
radiance and illumination are drawn to give life to the worlds and sustain them, for otherwise the
worlds would be nullified and would be as if they were not;

It is the level beyond the whole chain of descent (hishtalshelus). From it, only a glow and reflection is drawn

to give the worlds life, since if more than that were revealed the worlds would dissolve and be as if they never
existed.
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for it is far above the bounds of sovev and memalei... (And see what is explained in the discourse
beginning “A Shabbos of complete rest” and in the discourse beginning “Listen, O heavens”; and
in this way something of the matter of “Shabbos on its Shabbos” can be understood.

It is far beyond both the encompassing light (sovev) and the indwelling light (memalei). (Parallel discussions
are listed: “A Shabbos of complete rest” and “Listen, O heavens.”)
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And see what is explained in the discourse beginning “Many waters” in Parshas Noach. And in the
Mishnah at the end of chapter 2 of Eduyos, “every Shabbos on its Shabbos” is explained as from
Pesach to Atzeres; that is because on the festival of Shavuos there is the revelation of the fiftieth
gate, the revelation of Keser, as is explained elsewhere.) And so too the New Moon of the New Moon
is the source of the beginning of renewal, as mentioned above.

The Mishnah in Eduyos reads “from Shabbos to its Shabbos” as the period from Pesach to Shavuos, the sev-

en weeks of the Omer. That fits: on Shavuos the “fiftieth gate” is revealed, which is the revelation of Keser,

the level above intellect. Likewise “the New Moon of the New Moon” is the very source of all renewal.
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But the revelation of these levels is in the days of Mashiach, of whom it is said, “Behold, My servant
shall prosper; he shall be exalted and lifted up and be very high” (in Isaiah, chapter 52). (See Zohar
I, Vayeishev, page 181b; III, 246b.)

These levels will be revealed only in the days of Mashiach, of whom Isaiah says, “he shall be exalted and lift-
ed up and be very high”; the Zohar passages cited discuss this.
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For then the light and revelation of the Infinite One (Ein Sof), blessed be He, which is beyond the
bounds of hishtalshelus, will shine forth; and then “all flesh shall come to bow down...” For

Then the Infinite Light, beyond the chain of descent, will shine openly, and that is when “all flesh shall come
to bow down.” Now he explains what “all flesh” means.

19 MW 1D 1R 1D RAPI 1991 WRA TI0° XA ON0 M2 %0 CwWRT TI0C RIT w2 DO Iy 1
WX T10°9 0°9w 0w c39n T wR YHra0 ooRIn

the matter of “all flesh” is the element of fire, for the level of the animate is the element of fire. And
therefore “the face of a lion, the face of an ox...” [are said,] “their appearance was like coals of fire,”

because they are burning ones (seraphim), like the element of fire.

“Flesh” corresponds to the element of fire: what is animate and alive is fire. So Yechezkel’s holy Chayos, with

the faces of a lion and an ox, look “like coals of fire”: they are “seraphim,” burning ones.
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And therefore they said in the Gemara that an unlearned person (am haaretz) is forbidden to eat
meat (basar). For the purpose of a person’s eating is that he eats the food and it turns into blood
and becomes flesh like his own flesh, so that thereby the food has the power

This is why the Gemara forbids an unlearned person (am haaretz) to eat meat. The purpose of eating is that

food becomes blood and then flesh like the person’s own, and so is raised to the level of a human being.
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to rise in the elevation of the person. And when a person lifts up his soul to G-d, the power of the
food too is included in him and rises with him as well, because it has also become the level of man.

Then, when the person gives himself over to G-d in prayer, the energy of the food, now part of him, rises

with him.
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Now Torah scholars are in the state of “weak and ailing,” which is the state of being sick with love,
from the element of fire, and thirst..., because they receive from the level of Chochmah and com-
prehension, seeing what is born from nothing to something; and through this the fiery flames of
their love grow...

Torah scholars are “weak and ailing,” lovesick with the fire and thirst of longing, because they receive from
Chochmah and see how all things come from nothing; this makes the flames of their love burn higher (the

L

Song of Songs’ “its flames are flames of fire”).
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Therefore they are permitted to eat meat, which is from the element of fire: when it is transformed
and becomes like his flesh, it is included in the level of man, to elevate and bind his soul to G-d
with the fiery flames of love.
So they may eat meat: the meat, itself fiery, becomes part of their flesh and is lifted with them when they bind
their soul to G-d with that fiery love.
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The unlearned, however, who have only the hidden love, and in whom there is no stirring at all of

the fiery flames mentioned above,

The unlearned person has only the “hidden love” latent in every Jew, without any of that burning
excitement.
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the power of the meat does not rise with him; on the contrary, it causes him to be brought down
below, G-d forbid. (See what is explained on this in the discourse beginning “When you go out,” in
the discourse [beginning] “When you kindle,” and in the discourse beginning “The heads of the

tribes,” on “vows are a fence for abstinence.”)

So when he eats meat, its energy does not rise with him; it only drags him down. (Three discourses are cited
that discuss this; the last speaks of “vows are a fence for abstinence.” The printing’s 7n»y113 »121 apparently
reads 7”721.)
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Now “all flesh,” which is the element of fire, will come and reach the level of bowing and self-nulli-
fication (bittul). (And it may be said that this is the matter of “everyone that is called by My Name”;

and see the Rashbam on Bava Basra

In the future “all flesh,” the fiery element, will reach bowing and self-nullification. The Alter Rebbe suggests
this is “everyone that is called by My Name,” and cites the Rashbam on the Gemara in Bava Basra.
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(75b), on the explanation of “In the future the righteous will be called by the name of the Holy One,

blessed be He”: when there will be the level of the revelation of its Shabbos and its New Moon.) For

That Gemara says that “in the future the righteous will be called by the name of the Holy One, blessed be
He,” and this will be when “its Shabbos and its New Moon” are revealed.
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what is now the level of the element of fire and the stirring of feeling is because of the state of being
sick with love, and “the Ofanim with a great noise...,”

For now, the fiery excitement of feeling comes from lovesickness, like the “great noise” of the Ofanim.
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for inclusion and self-nullification in the Infinite Light (Or Ein Sof), blessed be He, is high and ex-
alted beyond them, because they are below. But when there will be the level of the revelation of its
Shabbos and its New Moon, which is beyond hishtalshelus, then they will reach and come to bow

down.

The Ofanim make this noise because being absorbed in the Infinite Light is beyond them. When the level
above the chain of descent is revealed, they will be able to bow down. (The text’s 1T apparently reads w7,
“and its New Moon.”)
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And the explanation of “to bow down before Me”: the level of bowing, although it is the level of bit-

tul, is also the level of drawing down,

Why “bow” in particular? Bowing is bittul, but it is also a drawing down.
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for it is a drawing down from the level of bittul, the level of what is beyond the bounds of hishtal-
shelus. (And see Rabbah, Parshas Vayeira, chapter 56, on “and we will bow down and return to
you.”)

It draws into the world the bittul that belongs to the level beyond hishtalshelus. The Midrash says on
Avraham’s words “we will bow down and return to you” that everything came about in the merit of bowing.
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And in this way is the matter of the bowing in the prayer of Shemoneh Esreh, as is explained at the
end of the discourse beginning “The heavens are My throne”: it is the drawing down of the matter
of bittul, as in the saying “Blessed are You,” that it be blessed (baruch) and drawn down to be in the
level of “You,” the level of revelation.

So too the bowing in the Amidah, which comes at “Blessed are You”: “blessed” (baruch) is read as “drawn

down,” into “You,” the second person, the level of revealed presence. (The printing’s 0°»wn 70 apparently
reads 11”70, “at the end of the discourse beginning.”)
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And this is “to bow down before Me (lefanai)”: that is, that there be the level of “face” (panim),
which is the level of revelation, as in “his face beamed...” And this is the matter of “May G-d make
His face shine uponyou...,”

Likewise, “to bow down before Me” (lefanai, literally “before My face”) means that G-d’s “face,” His revela-

tion, be present, as the Talmud’s phrase “his face beamed” uses “face” for open expression; this is the
Priestly Blessing, “May G-d make His face shine upon you.”
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“may He make His face shine with us, Selah.” And this is “says G-d”: that there be the level of say-

ing and drawing down from above to below, in the revelation of this level.

The same is meant by the Psalm, “may He make His face shine with us.” Finally, “says G-d” (amar) at the end
of the verse means “saying” in the sense of drawing down from above: this level will be drawn down and

revealed.

IN ONE’'S AVODAH

Each day’s prayer should hold a taste of Shabbos: rising through Pesukei d’Zimrah and the Shema to give
oneself over to G-d, and then drawing G-d’s presence down in “Blessed are You.” A person’s work and eat-
ing are meant to be lifted up by that prayer, and the love for G-d that makes this possible must be aroused,

not left as a hidden love; the Shabbos that crowns the week rests on the week’s toil.

QUESTIONS FOR DISCUSSION

1. Why is Rosh Chodesh a day on which work is permitted, yet not counted as a “day of work”? How does the
maamar’s distinction between speech that comes from emotion and speech that comes from intellect an-

swer this?

2. What is the difference between the Ofanim’s “great noise” and the Seraphim’s quiet standing, and how
does it map onto the villager and the city-dweller?

3. Inwhat sense is the weekday soul “sick with love,” and why is Shabbos its healing?

4. Why may a Torah scholar eat meat while an unlearned person may not, according to the maamar? What

does this say about the purpose of eating?

5. How can bowing, an act of self-nullification, also be a “drawing down”?
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For the children at the table
Weekdays, Shabbos and Rosh Chodesh

THE BIG IDEA

During the week G-d’s wisdom comes down into the world so that we can lift the world
back up, and on Shabbos that lifting is revealed as delight and closeness to G-d.

The prophet Yeshayahu says that “every New Moon” and “every Shabbos,” all people will come to
bow before G-d. The maamar explains that in the six days of the week, G-d’s wisdom comes down
step by step into the physical world. It comes down so that the world can be lifted back up. On
Shabbos that lifting happens, and so on Shabbos we stop our weekday work and weekday talk. Still,
nothing that has come down can rise by itself; it needs strength from above. That is why we greet
Shabbos with “Come, my Beloved,” and say “Draw me, we will run after you.” Every day our daven-
ing is a small Shabbos: we rise through the Shema, giving ourselves over to G-d, and then in
“Blessed are You” we draw G-d’s light down. Rosh Chodesh is special in its own way. Work is al-
lowed, yet it is not called “a day of work,” because on Rosh Chodesh the world receives from G-d’s
wisdom itself, as it was before creation. And in the days of Mashiach there will be an even higher
Shabbos and Rosh Chodesh, beyond all the worlds.

THE MASHAL

A villager who sees the king for the first time is overwhelmed by how great he is, and bows in awe.
Someone who lives in the king’s city is used to seeing him, so instead of being startled, they enjoy
the beauty of the king’s greatness. During the week our closeness to G-d is like the villager’s long-

ing; on Shabbos it is like the city-dweller’s calm delight.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does the maamar say that G-d’s light comes down during the week so that the world can be
lifted back up?

2. How is the villager who sees the king different from the person who lives in the king’s city?

3. How can your davening on one weekday this week feel a little like Shabbos?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1

W2 WIN TR M

The note says a transcript of this very maamar by the
Mitteler Rebbe is printed in the Siddur; it is a parallel
record of the same teaching, also quoted in Derech

Mitzvosecha.
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The last verse but one of Isaiah: in the future all flesh will
come to bow before G-d every New Moon and every
Shabbos. The whole maamar explains the verse.
Isaiah 66:23375:170 11°yW°
ninnwn? 3?3 X2 in2w3 NIV TR W02 wINTTR MM
T "107
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to
worship before Me, Saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash on Parshas Bo (Parshas HaChodesh), which
discusses the New Moon; the Alter Rebbe refers to the end
of the chapter.
Shemot Rabbah 15:31x72:1°0 127 nnw
mann 1% 2N WX wIpw ,TPn? Swn 0o% Mo wInT AnR 137
021,79 .P¥35 M1 Mann 7% an3 ,anphR Raw 10D .mvyin
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T¥1 09 0733190 0°2 SPOTEM YOI
Another interpretation: “This month shall be for you” - this
is analogous to a king who betrothed a woman and wrote her
[a marriage contract endowing her] minimally. When [the
time] came to marry her, he wrote her [a contract endowing

her with] numerous gifts, as a husband. So, this world is be-
trothal, as it is stated: “I will betroth you to Me forever”
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(Hosea 2:21), and He gave them only the moon, as it is stat-
ed: “This month shall be for you.” However, in the days of
the Messiah, ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Tzemach Tzedek there adds several more places that
discuss this verse.
KEHOT'S NOTE
Jmpn o Ty 1998w APNR°Y 13792 N”MIRA AR9

The Gemara derives from this verse that everything G-d
created, He created only for His glory.
Yoma 38a:8°n:x 1”7 X1
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William Davidson, Vocalized Aramaic (CC-BY-NC)

“Everyone called by My Name... I created, formed and
made”: the three verbs are read as the three worlds of
Beriah, Yetzirah and Asiyah.

Isaiah 43:71:0"n 1°yw°
SPIPRYTR PATE 1IN 112071 "0 X3 9D
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Gemara reads this verse as teaching that in the future
the righteous will be called by the Name of the Holy One,
blessed be He; the maamar returns to this in paragraph 11.

Bava Batra 75b:3°1:2 77y X102 X232
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R’ Shmuel bar Nachmani said in the name of R’ Yochanan:

three are called by the name of the Holy One, and they are:

the righteous, the Messiah and Jerusalem.

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

(N 1”27 2722 M 1oy)

On the verse “Everyone that is called by My Name,” where
the Tzemach Tzedek copies many passages about it.
KEHOT'S NOTE
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The Midrash on Ki Sisa, end of the chapter, cited as anoth-
er place discussing the verse.
Shemot Rabbah 46:4'7:1"n 727 mnw
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Another matter: “Carve for yourself” - that is what is written:
“But now, L-rd, You are our Father; we are the clay, and You
are our Potter” (Isaiah 64:7). The Holy One blessed be He
said to Israel: ‘Now I am your Father? When you saw your-
selves in distress, you called me: Our Father.” They said to
Him: ‘Yes, as it is stated: “On the day of my distress I sought
the L-rd”" (Psalms 77:3). This is analogous to the son of a
prominent doctor who encountered a lowly individual ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

1amb2a 0N TwYa
“Let us make man in our image”: man, made in the divine
image, is what is “called by My Name.”
Genesis 1:267172:’X N°wX12
MY 077 NIT2 1T MINTD 10PRD DIR Tyl OopRR RN
PIRTPY 01T 00177222 PIRTPI Anam ooy
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

A3 ,X NPwRI3

wTIn ann
Yehonasan tells David, “Tomorrow is the New Moon,”
when David’s seat at Shaul’s table will be noticed empty.
I Samuel 20:181™:’3 R 2Xnw
And Jonathan said unto him: ‘To-morrow is the new moon;

and thou wilt be missed, thy seat will be empty.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

David is told to go to the place where he hid “on the day of
work”: Scripture calls the ordinary weekday “the day of
work,” in contrast to Rosh Chodesh.
I Samuel 20:19v>:*3 & PRINW
ApyRd 02 Y ANARITIYR DIPRITOR DRI TRR TN NYIY)
P18 1387 23K DU
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And in the third day thou shalt hide thyselfwell, and come to
the place where thou didst hide thyself in the day of work,
and shalt remain by the stone Ezel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

P77 SWARY PN v

On the custom, mentioned by Radak, that women do not
do work on Rosh Chodesh.
KEHOT’'S NOTE
NI 037N 191 79K MwYn O RIAW "D .KPINT XA (13NN
DIRY YWY I3IWA WY 7Y 0 IR RITM YT LRPITT X2
M1 MNPN2 NP LT T N01 Qv IR TIT NnY XPw Innnth
o3 . . 73R oY PRYOW PN AN W 012 1?3 X1 *yann
Pw °87 MORDM 12 PRI 2In 012 Mo RPINT XePa awynn ora
TOKRPA MWY? ROW DAMAaR AW AR D wIN wRD 012 1Ny N0l
WM WRI 127 197 03 WARY L0 DOWAT AN RITW 10 wIN wRI2
NRI2I2 R 191 R C19% MINNwaD 0ORI ORDAR 0OMID 0037 R
NPMIR2 R TOKRPR MUY DUWIT PR PIva 9Oy TNy DRp
X ,TI R 710 nPwR2

1121 1T NOWNRI

“The beginning (reishis) is wisdom”: the basis for reading
“Bereishis” as “with Chochmah.”

Psalms 111:10:X*°p 0°2°1n

Y7 NTRY ANPaR oPy-227 2iv Yoty N nXT nan nowKY
The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-
dureth for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11710 ,3 MR R”RM .R12 NPwRI2 %Y *°N0 .5 X% 099N R

Ny Rona avo

“You made them all with wisdom”: all of creation proceeds
from divine Chochmah.

Psalms 104:247"5:7"p o°%°nn

IR YT TSR [Py MRaN3 0927 YR 131
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n

NPWNRA2 WY NP

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
SRR 792 1092

N”522 1202 wInnn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° n372

PIIT WM NIORYR v

The Mishnah listing the thirty-nine principal labors for-

bidden on Shabbos, beginning with sowing and
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20

21

ploughing.
Shabbat 73a:6-7"1-"1:X 2”y naw
ISP UM LYINT (NAR Q0 D°Y2IR NIoRPR niax ~inw

,710°1M ,I'I]_“DEI] ,W;WU] ,135;73[!1 ,ﬁJ;‘_??;EI , IR0 DR maa
TN I YRIm PVIN Caw AR L1 N CnY TRy
°nw] 7ien? niw 2y ¥y7ipT ,Ni°EN CNY IBIAM ,TARM WP
.[.ﬂﬁ’ﬂf}
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
X,y naw

NOWNRA2 1R 19221 19101 RN 119N

The Zohar on Bereishis: the six days “go forth from
Bereishis,” i.e. from Chochmah.

Zohar, Bereshit 32:330-35:339->"w:2"% mwxI2 ,Amn 1890
0w

R. Jose propounded the question: ‘What are the “six days of
Bereshith” of which the Rabbis speak so often?’ R. Simeon
answered: ‘These are, in truth, “the cedars of Lebanon
which he has planted”. As the cedars spring from Lebanon,
so these six days spring from Bereshith.

The Zohar; London, Soncino Press, 1933 (Public Domain)

275w 192292 AwnRT 1

The Gemara describes the hidden reward of the righteous
as “wine preserved in its grapes since the six days of
Creation.”

Berakhot 34b:24-25775-773:2 7% m1972
P3P MR 177 T 2 12 YYIT? 027 MmN 2NN KD 1Y oD
AYPY XY L1TY L IRK 1003 92 PRMY 230 .vwRI2 R N
132 7777 7270 TIWRTT DTN RN XY .1772 '?; 7y 32
What is the significance of "No eye hath seen" etc.? R.
Joshua b. Levi said : It refers to the wine preserved in the
grape from the six days of creation. R. Samuel b. Nahmani
said : It refers to Eden, upon which the eye of no creature
has gazed. Perhaps thou wilt ask : Where, then, was Adam ?
In the Garden.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
2,7 Mol

2pY9a IR VI KD 1772

That discourse contrasts two levels, Yaakov (the toil of the
weekday) and Yisrael (the level of Shabbos), and says one
reaches Yisrael only through first being Yaakov, as “one
who toiled on the eve of Shabbos eats on Shabbos.” It fills
out the weekday descent and Shabbos ascent described
here.
KEHOT'S NOTE
.2,39 pPa°D Poyn
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wobwn wTIna N2

The note locates this discourse in Torah Ohr on Yisro,
where “all the praise of Your handiwork” is discussed.
KEHOT'S NOTE
A0° 8 R™MN

9y MYNNIN

The prophet promises that whoever honors Shabbos will
“delight in G-d”: Shabbos is the time of delight.
Isaiah 58:147:n”117°yw°
Y8 Cnn) PR3y PRIIM Havayah™by aynn W
:127 Havayah °3 >3 T°2% 3p¥ n2n1 on7o8M
Then shalt thou delight thyself in the L-RD, And I will make
thee to ride upon the high places of the earth, And I will feed
thee with the heritage of Jacob thy father; For the mouth of
the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

P e a b B Y7

WAIYNY WA NIoRa IR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.naw nvan

M 2w

The Psalm for the Shabbos day opens, “It is good to give
thanks to G-d.”

Psalms 92:2°3:27% 0°%°11n
737y W miPY N niTaY 2l
It is a good thing to give thanks unto the L-RD, And to sing

praises unto Thy name, O Most High;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

APHR Y2

“Great is G-d and much praised, in the city of our G-d”:
the verse the Zohar expounds.

Psalms 48:2°2:1”n 0°9°1n
AWTR™I 17PR Y2 TN Pom n P

Great is the L-RD, and highly to be praised, In the city of our
G-d, His holy mountain,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

07977 51> XU wrnDY

The Zohar’s parable of the great and the small king is
quoted again in the Shir HaShirim discourse, which
speaks of G-d’s kingship (Malchus) descending, “like the
foot that comes down from the throne,” to give life to
creatures.
KEHOT'S NOTE
.2,2y P92°0 9921 R0R 1Oxm oWy 2R3 WU 1P 0a RN

1°2WH 1 Panaw

Rav’s teaching that in the World to Come the righteous sit
with their crowns on their heads and enjoy the radiance of
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30

31

the Shechinah.
Berakhot 17a:1227>:X 1> n1272
32 1K R27 0797 X327 0y MO 029y XY 1377 AUI03 KoM
K21 IRIR KDY 1AMY KEpn K21 719271 777D KDY AW KDY 0700R KD
0309 DIPYRI2 DPNILYY AU 0RTE XPX MmN X axiw
ST 12IRM DORORT DR NI 0KV ,T70W 10
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

WX, mona

19PN TPYA RITWD P12 PN NN

The Zohar passage the Kehot note gives for the teaching
“When is He called great? When He is in the city of our
G-d”: G-d’s greatness is revealed when He is in His own
place.

Zohar III, 5ax 7 2’m

Zohar II, 235ax ,777 27m
KEHOT'S NOTE

PILRWN 7T LR L9 270 07ROV LR LT M

MWy NI 2100 MInva Dax ow 91avp
“Today to do them, and tomorrow to receive their reward”:
this world is for doing the mitzvos, the next for reward.
Avodah Zarah 3a:4-5°77-"7:X "1 717t 172y
,071y P9 91937 X7 12 wTRR 2197 009a7 oUniN 7D KON
TPy 21K R TN YATRT 0N MR 77N Tp 1200 MY PR
D372 ,0799 P¥ 91937 17307 07X AP0 17IRT DR MpY o2
WiTR 07? MK PRI *1352 212”7 12°n37 2912 DY TYRY a8 v
L1913 17IAT DR NRY 072 1777 IR D20 X3 712
William Davidson, Vocalized Aramaic (CC-BY-NC)
Eruvin 22a:5-6"1-"11:X 273 1°217°Y
DIPD T8 C2IN WK N7 ORR 1P 12 YWY 21 MNT W
— "oniy? oi°n” ,oniy? nn? K91 — "onivy? oivn” ,"onivy?
PR IR 92 PRINY 27 RPNORY 30 °20 R .09t Paph i’
IAP? *y3n "X TR 7707EK AW 03T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

KDY LK LATY IRD
The Gemara there discusses this verse; the Alter Rebbe
lists it among the places to see.

Sotah 5a:1477:X 1 VO

MK LM77 MIDR 2 WY DTN P2 :RIPIY I KRAPKY ,KTOM 27 0K

IWPR” MRIY ,07IYD MTP 199107 RITY IR PR KIT T2 WiTRD

SR PPIR KD ANR 227 2073 Doy M3 NORER INIR ATy Tnea
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79 *BORK A2 “INNT KRR ”9IIR K2 IAR” KPR ,VINR” PR
JIPRER INIR YT N0 PR MR YT
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 2
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34
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The prophet’s instruction for honoring Shabbos: refrain-
ing from pursuing one’s affairs and from speaking (week-
day) words.

Isaiah 58:13x™:n"1 7°yw°
Ny naw? NXIP) “WTR O3 T390 MLy I230 NIUR TUHON
937 72T) T$B0 XIS TITT My in129) T390 N WiTR?
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

20Ny

TOK 1127

The Gemara derives from “speaking words” that one’s
speech on Shabbos should not be like one’s weekday
speech.
Shabbat 113b:1°:2 3P naw
— 17 ,M0K 13T PN DY 911273 NAY SY 97137 K XYY
naY DY 9% R KPY RDR 7O — P Rnpwa .amn
AP MY ,27 IR I 27 IMRT KT > 2R07 K0 Pin DY 9919700
OX ,0°R7 NBX2 Y391 NIV TP 727 RNT 37 0N KIX 727 WK
XD OXY ,ImIn — 70 RYNY 07ip MaiwRT 1930 nX i Pio
.I0R —

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XL,1W0 IR Y 27N L2 L,0P DA

TOK 1127

The halachah that certain speech about weekday matters
is forbidden on Shabbos.

Shulchan Arukh, Orach Chayim 306:10n nR 717y 1n2w
R:AW
7°%D1 772D RIZAM :0°0°90 T° 121 .NAW3 9277 NI 0ROM PR3
MRT? P01 1YW 1133 KPR DWW 7Y 1KY 9273 *HK 00K
19792 NRZD Row 279 13T nnek 99°% IR annk s an
5y Twnn SaR 0°%31 10wh onnn By oootwnn PR 191 viand
7139 099312 922 1913° ANAAT PR ORW K7 1NN R°T° 0INNA
Suv% ORT K227 KW 1PRT PUATY ORI 1R 10p 790 KW
IR 113°90 1R D10 RI1¥MD 57owh 70KT 77 77 :0°%pIM Onw 172
(YRR M PID M0 °3771) 12 NRED NP

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
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The note points to another passage in Torah Ohr where
speech is explained as leading and drawing down.
KEHOT'S NOTE
X0 R™MN AR

36 o7y 95 MoPn Moty
“Your kingship is a kingship of all worlds”: G-d’s rule
reaches every world, down to Asiyah.

Psalms 145:1327:71”np 0°2°1n
1T 1377202 ANPWHM 0O0PY23 NISYR Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

., np oonn

37 PRy AN
“Indeed 1 have made him”: the descent into the world of
action (Asiyah).

Isaiah 43:7°1:27n 1°yw°
SPIPRYTR PRTE 1NN 712571 "0 XpIT 2D
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

38 | Kehot’s note points to Ezekiel 46:1 for these words.
Ezekiel 46:1°%:1"n 5xpimn°
DWW M0 121 00T H;BU noman xnn WY n ’g"'ﬁ_{ 1?;?5'-'[3
:IND? YINI 01°2) 1N2° N2Wa 0P nwyna n
Thus saith the L-rd GOD: The gate of the inner court that
looketh toward the east shall be shut the six working days;
but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

39 PROWY AR
“Indeed I have made him”: the final stage of descent, into
Asiyah.

Isaiah 43:71:0"n 1°yw°
SPIPRYTR PRTE 1NN 112971 "0 X3 9D
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

TL,an 0y
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40 927 9271 9820 K18

The Shabbos restriction on weekday affairs and speech,
now explained as the result of Shabbos’s ascent.
Isaiah 58:13x™:n717°yw°
Ny naw? nXIR) "wTR OP2 T39N Nity 7731 nawn wnON
137 727) 880 KiSwR PP My A7) 1290 1 WiTRY
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

4 717 5% Naw nbap 1y 1pna vy

The note says Kabbalas Shabbos and Lecha Dodi are ex-
plained there according to Chassidus.
KEHOT'S NOTE
IR .M7°0N 27y QW IRINW ,'|‘?’R1 710 °Y 7990 TR CINRD IR0
MB0ITA A”RT Oy 717°02 05TI) MNT°0D WA IR P73 Minana

RPWIR Y MO0 NPTIRL(T L0

42 113191 9PIAN "10Wn

“Draw me, we will run after you”: the bride asks to be
drawn so that she can run; read here as the strength from
above needed for any ascent.
Song of Songs 1:47:’X 0°°wi W
MU 73 AMREN 7773 PIIN TR 02 T3 I 30
SR 07 1700 97T
Draw me, we will run after thee; The king hath brought me
into his chambers; We will be glad and rejoice in thee, We
will find thy love more fragrant than wine! Sincerely do they
love thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1L, e

43 Naw 29y2 nvY °n

“One who toiled on the eve of Shabbos will eat on
Shabbos”: the reward of Shabbos depends on the week’s
effort.
Avodah Zarah 3a:10%:X ’x 77t 772y
T2 MR LMY WX AP qan 0Py BY 93927 :Iph 1mN
,N2W2 D3R N2Y 37y3 MI0Y "» 107IYIY DoLIY (X N2 WiTRA
MEN 12 72 7Y X KPR 72w PIX° 12°7n N2Y 27¥2 MY XY
ADIR Y 197 ANy 12301 %P W PR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
2,2y P92 PR AR LR ATy
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The same verse closes this Psalm.
Psalms 106:48n"1:1°p 0°2°1n
1% 10X DYTP2 0N 0PIV T3 0PI PRI PR g
R

Blessed be the L-RD, the G-d of Israel, from everlasting even
to everlasting, and let all the people say: 'Amen.' Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

°2 ND°EN nawnn N
From Eliyahu’s opening prayer in Tikkunei Zohar: no
thought can grasp G-d at all.
Tikkunei Zohar 172a:10-1227-":X 1> 977 *1pn
mawnn mO% .prono 93 By RMND PROY P Y ARDY X NIR
Wy NP P LPIPN WY NPPART RIT NAX .YPD 73 XoAn
RINRT TPRP LORANR XPT 1PReN0 PRy 112 RATARD 11000
77 PWPT XIT NIRY LKW 1am (R0ONR K1) NRODINR 1IN
TORM MP120 11 TN WPIDRT IRA 93 LIRADD NIRT 1A N0 1M

.12 W™BR 19RD 100 WNNR LAY
Constantinople, 1740 (CC-BY-NC)

2?1y X121 RPw 7Y

That passage speaks of the essence of the Infinite Light,
above even being the source of Chochmah, and of “the
higher Shabbos,” when Chochmah rises and is included in
its source: the unchanging level beyond the worlds that
this part mentions.
KEHOT'S NOTE
.Ow? »”n21 2,31 9720 2¥R R 47D K™D

a1y X121 RPW 7Y NI NN

The source the Kehot note gives for the phrase in the
morning prayer: G-d is the same before and after creation.

Pirkei DeRabbi Eliezer 3:2-3°3-2:3 11998 °377 P10
PYY , 7272 9737 iU R TIN2 WiTRT 177 ,02397 K121 XYY 1Y

nia% %Y RIAY PR ?hmiT 9271 nnd Swn wn oy
IR ,PRZIM PRI PITION PIND LR K OX LiPY 0w
0 X2 093y NY 1107 vUINT KIT 02 WiTRa 72 ,ni12% onnn
X123 XPW Ty IR121 00127 YW .INWHT DR RIW TV TRIY

T30 RODY,TTY 131,032 ,71IIA 217 97K ,0 7997
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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The discourse mentioned in the text itself, where the
drawing down of the hidden into revelation is explained.
KEHOT'S NOTE
.2,20 R"MN

%15 7210 n7m

The Gemara’s version of the same list, ending “and the
study of Torah is equal to them all.”
Shabbat 127a:157”0:X 1”5p naw
17°037°2 22IRY DI ARIY OIRY 007327 PR 70 IR KT 120N
,ORY IR TI2°3 177 39KY LK3T DAY 39 npvp 1Ipm M 072
7312 7730 TINPM L1202 DTN PY 0IPY NRAY 07700 MYAN
1R — RN 70 1R — °37] D732

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X L,12P N2W .ARD w7

o915 7313 77N Tnbm

“The study of Torah is equal to them all”: Torah study out-
weighs the other mitzvos.
Mishnah Peah 1:1°R:’R 8B 11w
n>nn IPRIM L, 0°N2M L IRET WY O PRY 07127 IR
M7 0792 1°NIND 92K OTRY 0°727 19K .M1iR TInbD) ,0°70n
nRam ,0°70m m‘?’r_:;a ,ON1 AR 7923 .N27 D?W‘? > nnR 1pm
:072 7312 170 Tnbn a0 07X 102 DIy
These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace

between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

ANDYN 1AW wET N

The note says the substance of this passage (the difference
between the weekday and Shabbos ascent) is quoted there.

KEHOT'S NOTE
¥”37N 1”021 .Y Y (3”WN NRXIT) KR”IN N”TIRD X2 0°7270 1010
7R3 290y (273WN°Y ©7IWN NRYIT)

715729 .. 9D 12 IRIT AR

Yechezkel’s long description of the Chariot is compared to
a villager who saw the king, Yeshayahu’s short one to a
city-dweller who saw the king.
Chagigah 13b:5°71:2 2 n3an
197 — MY ORI A7 MY AN ORRIT ANTY 2D 1K3 MK
NY XY 713 127 — ARIT WYY A9 7290 DY XY 993
— NIRY 7RI %D AP TPWRY 12007 R WURR WU R LAPRn
Tn I — NI TR M M ORI 7Y ININRY wp Y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
22,30 AN X

B nIne o man vs

A passage from this maamar (the explanation of Knesses
Yisrael as “sick with love” through the week) is brought
there.
KEHOT'S NOTE
190 °Y OwY ,19pN °Y R 15 771 1PTIRG AR .2 ,10 R D NPMIRG Yup
IRDR PURnw

DY MIRY 93 AT D . . APTE Nawa waw

The note points there for a further discussion of “the sun
on Shabbos is charity for the poor.”
KEHOT'S NOTE
.‘|’7’R1 YWN’y 27N 20K Y A7 279N Ppravwa qwnn IR

1Y% PTS Nawa wuw
“The sun on Shabbos is charity for the poor.”
Taanit 8b:1237°:2°1 n°1yn
DY AT I DY RIS — NIWI WY PO >3 M)
RTAT 0P 2173 3?2371 MWK UREN APTE WY 0y KT
Y2 A 0B NP7 IBRIY 32 NJIINN 32T LIID TPRY
AT 1EyR 93 NX T
William Davidson, Vocalized Aramaic (CC-BY-NC) A

KEHOT'S NOTE
.2,nn%yn

D122 NDMY PTS W

“A sun of righteousness shall rise, with healing in its
wings”: the source of the idea that the sun heals.

Malachi 3:20°2:3 3821

DNYDY DNXEM °DID2 KB APTE WRY nY XY 027 A

P3N 22392

But unto you that fear My name shall the sun of right-

eousness arise with healing in its wings; and ye shall go

forth, and gambol as calves of the stall.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3 ,399R%n

11 7AmY wRw 9D
“For G-d is a sun and a shield”: G-d’s light is called a sun.
Psalms 84:1227°:775 0°2°11n
1002 022777 2307Yan? K2 *71 107 79291 17 0OR9K °1 14 Wt °3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 0°%1n
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59

N2 1N2W2 N2 7 WTN2 WIN 0T 1°M...

BRIW? *PYN T 7112
“Blessed is G-d, the G-d of Israel, from the world to the

world”: read as a drawing from the hidden world to the re-
vealed world.
I Chronicles 16:3617%:1”0 X 0°2°71 *127
DY7720 1R 0Py T 0PV PRI vpbx Havayah 7112
Havayah? %971 1K
Blessed be the L-RD, the G-d of Israel, From everlasting
even to everlasting. And all the people said: ‘Amen, ‘and

praised the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.[5] .3p 070 0°2°n B 1 K7

nPwy K71 IR
“I, G-d, have not changed”: G-d is unaffected by creation.
Malachi 3:61:3 °3x7n
{00727 X2 Jpy7™33 DAXY NP3 K2 7 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RDn

PARAGRAPH 5

60

61

62

63

9270 NN

The note points to this series of maamarim for a longer

treatment of this passage on Knesses Yisrael’s
lovesickness.

KEHOT'S NOTE

.00’y 03 KT 1YY 773 NPTIR L9ORY 30 P8 9NN 1931 Twni AR

NIWSWNRI 511010

The bride asks to be sustained, “for I am sick with love”:
read as Knesses Yisrael’s state through the week.
Song of Songs 2:5°1:2 0> Wi 1w
2% F208 290D DMEAZ 7971 NILERI *NnM0
’Stay ye me with dainties, refresh me with apples; For I am

love-sick.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1Lawrne
2195 119N 100 T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[3] .(R ,NDP X ,¥P .2 ,0¥P .2 ,00p) R”M

0195 F1oRnAn 17 N9 Ny ona

Quoted in the note: Knesses Yisrael says this verse be-
cause Israel counts by the moon, which has nothing of its
own; so David, though a king, called himself “poor and
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64

65

66

67

68

69

needy” as a chariot for Malchus, and so is the collective of
Israel in itself.
KEHOT’'S NOTE
% nobw 112%% oonn BRAw® °5 NP2 UUDID NAMIX Mt PI0aw D
971 AN 03 12771 10 IR TPARY 1Y 0D UYAT wrR MY 0190 Rnan
MRY TR 3 TPARY PR YUY MR DRI NP 12571 0 00 N oy
3R 79 0% 123 973 0N OnEY T8N 27D1D N9 191,97 P b
.30 Y0 79N 1991 — o19a

2195 1O 109 b

The Zohar describes Malchus (the moon) as having noth-
ing of its own.
Zohar, Vayishlach 3:55-661"0-1173:’2 17w 77171 900
The reason why the prayer of the poor is admitted first into
the presence of the Almighty is indicated in the verse: “For
he hath not despised nor abhorred the lowliness of the poor,
etc.” (Ibid. 22, 25).

The Zohar; London, Soncino Press, 1933 (Public Domain)

2175 mRaR D noT
Another of the places the Kehot note gives for the same

description.

Zohar, Vayeshev 3:34-5:4471°1-77223 2w M 190

w1 N95 oM 19001

“My soul longs and even expires for the courts of G-d”: the
language of consuming love.
Psalms 84:3'3:772 0°2°1n
PI7PX 28 92377 1030 22 1 NIsn? *we1 1n?270x 19033
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2,19 0%%0n 97y

1IR3 PRannt

A passage from this maamar is quoted there.
KEHOT'S NOTE
.2°9°Y R 970 wrRAw N7IRG R yop

22101 N'nn 7an meynd XY

The note records a gloss there on the phrase “beyond the
category of memalei and sovev.”
KEHOT'S NOTE
LA @Y %Y 79N 19012

mowIRn nbmn

“Hope deferred makes the heart sick”: why unfulfilled
longing is called sickness.
Proverbs 13:1227:3 5wn
:TIND MR 0770 P 227720 NoWRR NP
Hope deferred maketh the heart sick; But desire fulfilled is a

tree of life.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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73

74

75

76

77

N2 1N2W2 N2 7 WTN2 WIN 0T 1°M...

SYSnY — D°non WY
The Talmud describes the Sages as “weak and ailing.”

Nedarim 49ax v”n 0°771
KEHOT'S NOTE

.[0] .X ,pn 0T

72937 AR PRITW 7Ron nan

“Who is wise? One who sees what is born”: read here as

seeing creation come into being from nothing.

Tamid 32ax 277 7°nn
KEHOT’'S NOTE
X ,2% 7m0 IR

wan ownl anwn

A further discussion of the soul’s “pouring out” in love.
KEHOT'S NOTE
.2,78 77°PMN 980 .RBWN Y 2 772 RAPY N”MIR ART

1°¥7 1°0 N2 27N
Kehot’s note points to Zohar III, 4a for these words.

Zohar III, 4ax ,7 2’m
KEHOT'S NOTE
RL,T IR

1999 1970 *°122 N1°21 70N 11200

The Zohar calls Chochmah and Binah “two companions
that never part.”

Zohar, Vayikra 3:41-6:51X71:1-R”1:2 RAp™) 7170 1800

T12%27 512 P P71 512 9°RN1 PR ANR"M22

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
27NN R

5_N 19 N11°0

“Now entreat the face of G-d”: the word chalu shares its
root with illness.
Malachi 1:9°0:’X *3x7n
T 9RK 0°19 02N PO DR AT 070 12307 PX-10 K115 10y
:NIR2Z
And now, I pray you, entreat the favour of G-d That He may
be gracious unto us!— This hath been of your doing.— Will

He accept any of your persons? Saith the L-RD of hosts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,R 7ORDn

wn P
“And Moshe entreated” G-d after the golden calf.
Exodus 32:1187:2°% mnw
UK YR AR T T AR MR PROX 7 %I0NR AYh 20N
P10 2T 92 0718 PIND DRYIN
And Moses besought the L-RD his G-d, and said: ‘L-RD, why
doth Thy wrath wax hot against Thy people, that Thou hast
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78

79

80

81

brought forth out of the land of Egypt with great power and
with a mighty hand?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

X ,2% mnw

ksl A s
The Sages expound vayechal: Moshe prayed until he be-
came ill.
Berakhot 32a:21-23373-8”2:X 2% m372
127 DR TR DRy NNV THRh pOEY 21 MY XY M
1071y PY 91337 XA T2 WiTRT "ID% wn 0RY PR nK
37 ,X%IR 1 %R DR Yh '?lj?l” L3 9273 mfb'ng q'? hshi T"?ﬂf'l
RI7T 7912 WiTR 107 P00 TYn TAYY ToPn NIk P70 1Yo
KR .NANZY PY WR YR 227 R 21208 ORD APOIR INIRY TY
ST NJJZ)N 222N DR ?mngg ’?W wR
Raba said in the name of Rab Isaac: It teaches that he called
into play [hal] the attribute of mercy upon them. The Rabbis
say : It teaches that Moses spake before the Holy One,
blessed be He, "L-rd of the universe ! It would be profana-
tion [hullin] for Thee to do such a thing." "And Moses be-
sought the L-rd." There is a teaching : R. Eliezer the Elder
said : This teaches that Moses stood in prayer before the

Holy One, blessed be He, until ahilu seized him. What ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
X ,2% M52

11°2132 N2 PT8 wRw
The sun of righteousness with healing in its wings.
Malachi 3:20°5:2 °9x%n
DRYSY DOREM T°RID2 REIM ARTE WRY nY KT 037 AnM
P2 23y3
But unto you that fear My name shall the sun of right-
eousness arise with healing in its wings; and ye shall go

forth, and gambol as calves of the stall.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

92702 33PN L L3 AR TP QTR PR

The note points there for the lovesick prayer of the week-
day and its healing on Shabbos.
KEHOT'S NOTE
.IYNN°Y 71775 9w NPTIR AR

%Y 22ynn W
“Then you shall delight in G-d”: the delight of Shabbos.

Isaiah 58:147:1"17°yw”

YIX Cmnl) Popaltty °RIM Havayah™y aynn i

127 Havayah 8 >3 7°2% 3p¥> non3 70728

Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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86

N2 1N2W2 N2 7 WTN2 WIN 0T 1°M...

wIn2Wpn 17T2

There “a sun and a shield” is explained: Havayah is the
sun itself and Elokim the shield that hides it so that only its
glow is seen; in the future G-d “takes the sun out of its
sheath,” revealing Havayah without a shield.
KEHOT'S NOTE
XX, 90Y5

12 1°RDNN QP78 APNAINn 7R KO8N 77apn
In the future G-d will take the sun out of its sheath: the
wicked are judged by it and the righteous are healed by it.
Nedarim 8b:6":2°11 0°771
KPR K37 D77 DI3 X CWNT TR 12 TivRY "217 XPom
D’y@jﬂ M2 1PREINN QP78 AR R7An nna No%in R mMI2 Wﬁ'r@tl
XPX Ty XD 700 WY nw XY D27 AN wKIY A2 P
PR 2397 DAYE DNRYY 0KIY A3 PITINRY
William Davidson, Vocalized Aramaic (CC-BY-NC)

DN 7AmY WRw NN RIN
“G-d is a sun and a shield.”
Psalms 84:1227:770 0°9°1n
10702 0°2777 2307an? X7 *71 107 79291 17 DOR9K °1 1A Wt o3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N1 WP °2 Nawn NN ananw
“You shall keep the Shabbos, for it is holy to you.”

Exodus 31:147":8"% mnw

nYyR-23 2 M nin 99n 037 X ¥R °2 NIWT"NK DN
:PRY TR KITT WHIT ANTIN IR A2

Ye shall keep the sabbath therefore, for it is holy unto you;

every one that profaneth it shall surely be put to death; for

whosoever doeth any work therein, that soul shall be cut off

from among his people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

70 LRD mnw

N7 °D n7pha

The note says Yahel Or brings this teaching on “sickness”

as the lack of the fiftieth gate, in the name of the book

Me’orei Or; the original is the Arizal’s Ta’amei HaMitzvos,
on the mitzvah of visiting the sick.

KEHOT'S NOTE
nIp °y IR 23 03 ARD L0090 TIpta MR 1773 2URaYna PUraRn
LTy WURw DTN 02 R LRTIRD 990 QWA 1t RN

PARAGRAPH 6

87

WUy mvY on

“One who toiled on the eve of Shabbos will eat on
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88

89

Shabbos.”
Avodah Zarah 3a:10:X *3 77t 71712y
17?2 MR LTIRYN WX 1P IR 0PIy P 33137 D% 1nK
,N2W2 D3R NAY 37Y32 MLY » 10PIYIY DOV X T2 WiTRR
MR 12 72 PY X KDY 2N2W3 PINY 1270 N2 2192 M0 XYY on
ANIR Y1 197 ANy 12101 ¥ W PR
William Davidson, Vocalized Aramaic (CC-BY-NC)
995 72 °23% 991 AR IR 995 13 910
The villager and the city-dweller who saw the king.
Chagigah 13b:5’1:2 3 n3°an
137 — YT DRPIT NP LYY MR OKPIT XY 22 X7 MK
X TR 712 137 — MRNT mYY M) 77en DX NP 192
— PARY 1IR3 73 N2 TPWR” :2ONIT R WY W R LavRn
2R IR — NPNIY 7R I WNT ORAT PP IRIANRY “n? AT
ATRY TR DT W3 — NS Agn W — ninnaavy
.19313 093y 22 y1 1910 DY ARANM KA T2 WITRM
William Davidson, Vocalized Aramaic (CC-BY-NC)
“A sun of righteousness with healing in its wings.”
Malachi 3:20°3:3 3821
DAYDY DOXSM T°RID3 KBV RT3 WRY ny X 037 Ann
P 7233
But unto you that fear My name shall the sun of right-
eousness arise with healing in its wings; and ye shall go

forth, and gambol as calves of the stall.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

90

N°°127 A8NR YW "1 0N 1D

In the future Temple the eastern gate of the inner court is
closed on the six working days and opened on Shabbos
and Rosh Chodesh.

Ezekiel 46:1°:1"1 Dxpi°

DWW M0 71 0°7R 7180 NPRC1RT RNT WY R 21K 0RTID
:0N2Y ¥IN7 023 IN2Y NIwT o apynn

Thus saith the L-rd GOD: The gate of the inner court that

looketh toward the east shall be shut the six working days;

but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

R, ORpIT

PARAGRAPH 8

91

7-19R AN wam

“From my flesh I behold G-d”: what a person sees in him-
self teaches him about G-d.
Job 19:26175:0™ 21K
AR TR "2 NRITIDRI Y 0K
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96

N2 1N2W2 N2 7 WTN2 WIN 0T 1°M...

And when after my skin this is destroyed, Then without my
flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.19,07 2R

Q3°Mawnn Mawnn Now
“My thoughts are not your thoughts”: the analogy must not
be taken literally.
Isaiah 55:8'M:71”117°yw>
" 0XY *27 D21 X?) DN "Ny X7 2
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,03y

29 WYY YN M0
“Turn from evil and do good, seek peace and pursue it.”
Psalms 34:157"0:77% 0°2°11n
A9TMN Di’?fgf Y2 230 Y1 ¥y 110
Depart from evil, and do good; Seek peace, and pursue it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

a0 ,75 0%%nn

0991 %3W MWPNT N 2w wpa e

The explanation of “seek peace” as bonding two opposites
is quoted there, with further references.
KEHOT'S NOTE
IPRT2 NIIPR AROD 1U8MY TIPN Y R 710 771 N7IRG RN

S°022 SNNW WK "2
“My words which I have put in your mouth”: speech that is
G-d’s own.
Isaiah 59:21X73:0"11771°yw°
72 MR WK 13T T7Y K T V2K DOIK D712 NN
:D’?W'Wl ANYR T AN YT YA 2 YN Em 7°En WWZ'N"?
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

KD 01 ywe
9°93 5127 DOWN
“I have put My words in your mouth.”
Isaiah 51:161°V:X"1171°yWw°
TR PIR TOO DM YuIP Nve3 T YY1 T°D3 13T 0N
INRTNY 19087

And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
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ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0 ,R1 YW

97 097P 12987 NORS1aN 8NN WYY
The eastern gate, read here as “from before” creation.
Ezekiel 46:1°%:1"n 5xpin°
DWW A0 121 00T ;'l,]!)[l noman xnn WY N ’g"'fl_{ '1?;?5'-'[3
0N’ WIND 01°21 0ND? N2WD 0 Aynd o

Thus saith the L-rd GOD: The gate of the inner court that
looketh toward the east shall be shut the six working days;
but on the sabbath day it shall be opened, and in the day of
the new moon it shall be opened.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

98 an® "Ny RY R
“By My Name Havayah I did not make Myself known to
them”: a level beyond what the Patriarchs knew.

Exodus 6:3’1:1 mnw

NYTI XD 70 TY X3 2pYITOR) PSRN DTIANTIR KN
a7

and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

99 R Papn T

The discourse mentioned in the text, where “the gate that
faces east” is discussed further.
KEHOT’'S NOTE
L7,18 RN

100 2 YT NICA KUY

The note points there for a discussion of the Zohar pas-
sage on Noach referred to in the text.
KEHOT'S NOTE
L720°Y X 975 771 0PMIR IR

101 A A7YT NIRRT N

The Zohar passage on Noach that the text refers to on the
matter of “that faces east.”

Zohar, Noach 43:361-44:37327yw:7"2-R70W: 3”1 11,7111 7190

102 oowTn wInn
The blessing over the new moon, which speaks of G-d
“who renews the months.”

Sanhedrin 42a:4-5°1-7:X 2”1 1°717710

YR 377 KX 31 77 K 23200 PTIIN "B KV W W
"3 1T "W ORD AP? MY DTN WM 27 3130 RIyN2
197RP2 WK [121] 2”7 AT 27 8RT AT 2772 N?R Pl
nX 307 X7Y D7 103 1N PN LDKIY 02 YR M ,DR0Y X3
NPYEY NnR CPyie .01 13%7 niy? oomniy o ,07opER

likuteitorah.com/likkutei-torah/vezos-haberachah/

N2 1N2W2 N2 7 WTN2 WIN 0T 1°M...

PTNY 1Y L1932 DMy NIXDN Ny WINNAY 0K 112571 .np
... 2y 0175 IR0 ANinD wIINaR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
X, PTmao

103 1”02 N”1 2”Wo2a 1N

A further discussion of the idea from Tanya ch. 16 used
here as a parallel.
KEHOT'S NOTE
.2,33 X 772 N°WRI2 0”MIR2 IR

104 1”02 N1 27W02 T 19N

Tanya explains that a good thought, even without deed, is
joined by G-d to deed, because such thought is above the
level of deed.

Tanya, Likkutei Amarim 16:80°x *01p°? ;NwRY pon X1
Y
- 2°¥% ninowua 2% nimbym min Ninanaw memT AT AN
077 WX XY LP¥RD NPan meyn apyny 0paTr N
nem PR NPna oy nPpe nigea nwye nenaa watnm?
201 1978R KITINTVATRIY XY OX XY XTDY 1niRya?
N7 PR 03,7200 1IWNR” W2 NiXIpl 1M snwyea nrnad
72120 927 NIMPYNY i NN OX °3,327 MIPANT2 WHn M
¥y

Kehot Publication Society (CC-BY-NC)

105 nwyn? NDI%n 172pn 12w nawnn
“A good thought, the Holy One, blessed be He, joins to
deed.”

Kiddushin 40a:12-1337°-277:X *n 101 7°p
OX PR KT 11273 WY mKIY L npyn? Apgn niw nywmn
AN "2WNP1 N RT? 11D 11721 190 202 YRTN N TR ANy
MM NiRY? OTR WD AP7DR DR 37 MY 2INY WP oRn
R 7Y N3UND LARYY 17K 2027 1Y MY - AXDY X2 03K
X2 *222 "IPK7 DX 1IR” WRIY L APYR? ADTSH KT N2 WITRD
"B Y7 MO DYT 9N KO3 NI 0RO M KXY N YRy
... WiTRI "2 AiyY nawnn 7 oniavnn
William Davidson, Vocalized Aramaic (CC-BY-NC)

106 DOAN 7Y NPWYI TNONDA DIPR DWW 1118 PR PRIWOY 1T
“When Israel does the will of the Omnipresent, their work
is done by others.”

Berakhot 35b:7°1:2 777 mo12
nyw3 %P1, 7Y NYT YN AN NYW WM DT WX ..
7%y I M AR M7 NYY2 M ,AYT NYY3 U LR
1 9y iyl NONTH — Dipn DY IR iy DXIY 112 RPN
PRI PRY TRI1 I3 DIINE YN 071 ATRYY MR 00N
FIRRIY INRY 077 Y MUYl InoNTn — Dipn Y Wi piiy
MRIY T2 2Y MUY 0UINR NOXYRY RPX TiY K91 79237 NDOKY”
J731 927K NR 0Ty
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107

R. Simeon b. Johai says : Is it possible for a man to plough at
the time of ploughing, sow at seed-time, reap at harvest-
time, thresh at the time of threshing, and winnow at the time
of wind — what is to become of Torah? But when Israel per-
form the will of the All-present, their work is done by others;
as it is said, "And strangers shall stand and feed your
flocks," etc. (Is. Ixi. 5) ; and at the time when Israel perform
not the will of the All-present, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Do%y WwIpn 1”72

According to the note, that discourse explains that when
Israel does G-d’s will, “strangers shall stand and feed your
flocks,” so that Israel need not lower themselves to do the
work of refinement (birurim).
KEHOT'S NOTE
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PARAGRAPH 10

108

109

Rabbi Yochanan ben Nuri reads “from Shabbos to its
Shabbos” as from Pesach to Atzeres (Shavuos).
Mishnah Eduyot 2:107:2 N7y nawn
237 vEYR .U WY D BT 0°127 TR IR T2 RIT AR
vIYR WM WY DWW 2R LBYR W Ty v %hann
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Also he used to say that there are five things that last twelve
months:The judgment of the generation of the flood [contin-
ued] twelve months; The judgment of Job [continued] twelve
months; The judgment of the Egyptians [continued] twelve
months; The judgment of Gog and Magog in the time to
come [will continue] twelve months; The judgment of the
wicked in gehinom [continues] twelve months, for it is said,
and “It will be from one month until its [same] month” (Isa-
iah 66:23). Rabbi Yohanan ben Nuri says: “[As long as] from

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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| The maamar’s opening verse, now explained.
Isaiah 66:23375:170 11°yW°
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And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For on it He rested from all His work”: the ordinary
Shabbos.
Genesis 2:3°1:°2 N"wX12
INRPNYIM NIY 92 7D MK WIR 2wD 0INE DY TN
:Niy? 0°pK X127WR
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating
had made.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“For in six days G-d made the heavens and the earth.”

Exodus 20:11x™:’> mnw
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for in six days the L-RD made heaven and earth, the sea,

and all that in them is, and rested on the seventh day;

wherefore the L-RD blessed the sabbath day, and hallowed

it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You made them all with wisdom.”
Psalms 104:24773:77p 0°%°11n
IR YN TSP Iy M2 0p2 M Py 1217
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
f13°92 0°27 2% 1”72

The note locates this discourse in Torah Ohr, where the
level beyond Shabbos is discussed further.
KEHOT'S NOTE
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“Behold, My servant shall prosper; he shall be exalted and
lifted up and be very high”: said of Mashiach.

Isaiah 52:1337>:2717°yw”
:TRM 7231 Rip) 0177 72y oo man
Behold, My servant shall prosper, He shall be exalted and

lifted up, and shall be very high.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WRA TI0° K7 W2

There too “flesh is the element of fire”: after the bittul of
will, a person comes to the level of “flesh and sinews,”
which is love.

KEHOT'S NOTE
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The faces of the Chayos: a lion’s face and an ox’s face.
Ezekiel 1:10”:'x Hxptn»
UID DNYIY PRNIPN TN U3 DT %32 D3m AT

As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Their appearance was like burning coals of fire.”

Ezekiel 1:133:°% Dxp1°
R°7 0°79P7 NRIND NIy wWRTPNID DPRIR nion manm
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As for the likeness of the living creatures, their appearance
was like coals of fire, burning like the appearance of torch-
es; it flashed up and down among the living creatures; and
there was brightness to the fire, and out of the fire went forth
lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“An unlearned person is forbidden to eat meat.”
Pesachim 49b:3°1:2 v 0°noa
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“Its flames are flames of fire”: the fiery flames of love.

Song of Songs 8:6":’11 01w W
TR NION NRD MY™D AyiNThy oning 92970y onind omow

SNTPY UN "BYT PRY ARIP FIRYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points to this discourse for the matter of the un-
learned and meat.
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/vezos-haberachah/

N2°1N2W2 NAW T \WIN2 WIn 0T 1°m...
A0y

TPy 1T

There the Alter Rebbe explains “an unlearned person is
forbidden to eat meat” as meaning that he cannot elevate
the meat, which shows that a person raises and lifts up the
food he eats: exactly the point of this paragraph.
KEHOT'S NOTE
A L,RD mbyna v oyh

MYnRR SwRI 777N

That discourse on vows explains that through “the desire
of the heart” a level beyond the worlds, and beyond time, is
drawn down; the text cites it on “vows are a fence for
abstinence.”
KEHOT’'S NOTE
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“Vows are a fence for abstinence.”

Pirkei Avot 3:133 '3 Max mwn
N0 ,N70n LMAYY PRIIn LURY MPRY PN niR RIpY 1
,o0? 0 .MYIR? 10 00T WYY 200 Lninbyn .i1in?
Ny
Rabbi Akiva said: Merriment and frivolity accustom one to
sexual licentiousness; Tradition is a fence to the Torah;
Tithes a fence to wealth, Vows a fence to abstinence; A fence

to wisdom is silence.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
"nwa RIpIT 9o
“Everyone that is called by My Name,” from paragraph 1.
Isaiah 43:71:0"n 77°yw°
PRI RIS PNRI TI207) W KNI 9
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“In the future the righteous will be called by the name of
the Holy One, blessed be He.”
Bava Batra 75b:3°1:2 77y X702 X232
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R’ Shmuel bar Nachmani said in the name of R’ Yochanan:

three are called by the name of the Holy One, and they are:

the righteous, the Messiah and Jerusalem.

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
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The Midrash on Avraham’s “we will bow down and
return,” on the merit of bowing.
Bereshit Rabbah 56:11x”>:171 129 N°wX12
53 PIM PR INYR TP MR 71030 DR PRY VD Yawn PR Uy ...
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“The angel of the L-rd called to Abraham a second time from
the heavens” (Genesis 22:15). “He said: I swear by Myself,
the utterance of the L-rd, that because you have done this
matter, and did not withhold your son, your only one” (Gene-
sis 22:16). “The angel of the L-rd called...a second time...He
said: I swear by Myself” - what need was there for this oath?
He [Abraham] said to Him: ‘Take an oath to me that you will
not test me again from now on, nor Isaac my son.’ ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
579N MW MnNwN
Avraham tells his servants, “we will bow down and return
toyou.”
Genesis 22:5°7:273 N°wWR12
n;‘?; q¥3am "IR) IRnaToy a2 D;}'T?'ﬂ:[b‘ 1’1}];"??5 DTIIR K™
DR A3 MY 1577y
And Abraham said unto his young men: ‘Abide ye here with
the ass, and I and the lad will go yonder; and we will worship,
and come back to you.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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One of the places the Kehot note gives for the Talmud’s ex-
pression “his face beamed.”
Pesachim 113b:1°X:2 »”°p 0°ron
:X27 12 DX X700 277 39 137% ,XID0 37 R2TT AHR XIA a0
RYIND “DITAR 17T RYYIR 271 RIID 27 7932 KPR ,Im 7930 WP
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Wikisource Talmud Bavli (CC-BY-SA)
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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The Priestly Blessing: “May G-d make His face shine upon

”

you.
Numbers 6:257172:1 72712

70 779X 32 Havayah 7%
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“May He make His face shine with us, Selah.”
Psalms 67:2°2:170 0°2°71n
:n?g AR 1PI27IR? 110727 2370 1:1’,?"??5
G-d be gracious unto us, and bless us; May He cause His
face to shine toward us; Selah
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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.2,10 2°%1n

187



LIKKUTEI TORAH - V'Z0OS HABERACHAH - MAAMAR 5

n°27 19131 29 9T
55 929N NN X991 *10

“A psalm, a song for the dedication of the House..., and You
did not let my enemies rejoice over me”

The angels who objected to man’s creation were silenced by the
dedication of the Beis HaMikdash, because the human soul, though it
descends into a physical body, surpasses the angels: it has no body of its
own, its source is higher, and it shares its root with the Torah, so only
souls can be nullified into G-d like a candle into a torch and become a

dwelling for the Shechinah below.

THE MAAMAR IN BRIEF

The maamar reads the “enemies” of Psalm 30 as the angels who said “What is man?” at creation, con-
ceded at Sinai, rejoiced at the Golden Calf, and were silenced by the Mishkan and the Beis HaMikdash.
Why are souls higher? Angels have bodies of refined air and fire; they occupy space and time, their
song is audible and sung at set times, and they can appear to the eye. Souls have no bodies; their song
is pure understanding, unceasing, and unheard. The angels objected only to the soul’s descent into a
body, but that descent is the purpose: through it G-d has a dwelling below. The Beis HaMikdash re-
vealed the Shechinah, which gave Israel inner bowing, self-nullification like a candle before a torch; a
glimmer of it remains in the synagogue at prayer, and only souls, not angels, can be nullified in this
way. The dedication drew down extra lights, as the princes’ twelve offerings did for each tribe. “Psalm”
is the angels’ song through a vessel, “song” the souls’ song without one, and both were revealed at the

dedication. Finally, dilisani’s three meanings name the soul’s three advantages.

OUTLINE

1 The angels’ accusation 1

The “enemies” of the psalm are the angels who opposed man’s creation and rejoiced at the Calf, silenced by
the Mishkan and the Beis HaMikdash; man is higher than the angels.
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2 Angels and souls: song, sight, space and time

12-5

Souls sing too, but without sound; angels have bodies of air and fire, so their song is audible, they can be

seen, and they sing at fixed times, while souls praise without interruption.

3 The descent of the soul and the Sanctuary

16

The angels objected to the soul’s descent into a body, but that descent makes a dwelling for G-d below; the
Shechinah rests in Israel through the physical Sanctuary, and now through the synagogue.

4 Two kinds of bowing

17-8

Outer bowing subdues behavior; inner bowing dissolves the self like a candle into a torch. It came from ap-

pearing at the Beis HaMikdash, continues faintly in prayer with ten, and is possible only for souls.

5 Dedication and the princes’ offerings

19-10

Dedication is initiation with an added gift, drawing down extra lights; the princes’ identical offerings are

repeated twelve times so each tribe draws down its own torch, for all generations and on Chanukah.

6 Psalm and song

110-12

Mizmor is music through an instrument, the angels’ song through a vessel; shir is the voice, the souls’

song without a vessel; the order of the words shows ascent from below or descent from above.

7 Dilisani: the soul’s three advantages

M3-15

Exaltation, poverty and drawing water: the soul’s source is higher, it has no body of its own, and it is

drawn from Chochmah together with the Torah, so it is fitter than the angels for the Shechinah and the

Torah.

KEY CONCEPTS

self-nullification (bittul) 712
Setting aside one’s own sense of self before G-d; its high-
est form is the candle whose flame merges into a torch.

the Shechinah (Divine Presence) 11°0w
G-d’s presence as it dwells openly in the lower realms; it is
Knesses Yisrael, the source of the souls of Israel.

inner and outer bowing n31°12°12 N1°M22 AXNANYH
ez m

Outer bowing subdues the body while the self remains; in-
ner bowing leaves no will but G-d’s.

likuteitorah.com/likkutei-torah/vezos-haberachah/

mizmor and shir 771 71210
Instrumental music and song of the voice: the angels’ song
clothed in a vessel and the souls’ song without one.

a dwelling place among the lower realms 77>7
0°1nnna

The purpose of creation, achieved only when the soul de-
scends into a physical body.

dedication as initiation T713°1 1w 19130

A beginning marked by an addition beyond the regular,
which draws down extra supernal lights.
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SECTION 1 - 11

The angels’ accusation
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“A psalm, a song for the dedication of the House...,” and “You did not let my enemies rejoice over
me.” Now, at the time of the creation of man, the ministering angels brought an accusation before
the Holy One, blessed be He, and said, “What is man, that You should remember him?” as is written
in Midrash Rabbah on Bereishis, section 8. Afterwards, at the time of the giving of the Torah, when
The maamar opens with Psalm 30, which David composed for the dedication of the Beis HaMikdash, and
asks who the “enemies” are whose rejoicing G-d did not allow. The Midrash relates that when G-d created

man the angels objected, quoting “What is man, that You should remember him?”: they held that this frail

being was not worthy of G-d’s attention.
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Israel put “we will do” before “we will hear,” they conceded. And afterwards, at the time of the sin
of the Golden Calf, they rejoiced that it had turned out as they had said: that within forty days after
the giving of the Torah, which had been face to face, etc., their heart had turned so far.
At Sinai, when Israel said “we will do” before “we will hear,” committing themselves before knowing what
they would be told, the angels admitted they had been wrong. But when, only forty days after G-d had spoken

to them “face to face,” Israel made the Golden Calf, the angels rejoiced that their original objection had been
proved right.

271 1700 19%W DAYn wyn By 9001 19WHnI NORDHY "80 annnw 727y 19wnT Iwyn Nywa O
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But at the time of the making of the Mishkan their rejoicing grew dark, because the work of the
Mishkan atones for the making of the Calf; that is why there was gold in the Mishkan, to atone for
the gold of the Calf.

The Mishkan (the portable Sanctuary in the desert) atoned for the Calf, gold for gold, and so the angels’ re-
joicing was spoiled. The printed word onnn¥ apparently reads onnnw, “their rejoicing,” and the phrase
echoes Isaiah’s “all joy has grown dark (7727y)”.
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Therefore David said concerning the building of the Beis HaMikdash, “A psalm, a song for the ded-
ication of the House..., and You did not let my enemies rejoice over me”: these are the angels who

had accused.

So the “enemies” in David’s psalm are not human foes but the accusing angels. The dedication of the House
silenced them, because it showed that man, for all his failings, could become a dwelling for G-d.
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That is, the building of the Beis HaMikdash is one matter with the making of the Mishkan. (Some-
thing similar is brought in the book Arkei HaKinuyim, composed by the author of Seder HaDoros,
under the entry “enemy”; and see the Gemara in Kiddushin) (folio 72): “What is [meant by] ‘with
enemies in the gate’...”; and see Bereishis Rabbah, section 54.
Although the psalm speaks of the Beis HaMikdash and the angels’ disappointment came at the Mishkan, the
two are one theme, so the verse fits. The parenthesis gives parallels where “enemies” is also read as some-
thing other than simple foes; the Gemara’s “enemies in the gate,” which the Talmud explains as scholars

who argue over Torah and end as friends, is found on Kiddushin 30b, so the printed “folio 72” is apparently
a corruption.

31999 713772 7Y 0°9RPAT 1INRY 10 WIIR 12 1KY T0°IRPRN DY T 0p 171y 1A
1025 9591901 RIT QTRAY 71007 72N L0TRT N N

And to understand this accusation of the angels, who said “What is man...”: the angels said that

they are on a higher level than man. And the answer was that man is more exalted.

Here the real question of the maamar is set: the angels claimed to stand higher than man, yet G-d answered
that man is more exalted. The rest of the maamar explains in what way the human soul surpasses the angels,
and why the angels could still object.
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SECTION 2 - 112-5

Angels and souls: song, sight, space and time
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To explain this, one must understand the matter of angels and souls. For we find that the angels
sing song, but we do not find this of the souls. In truth, however, the souls too sing song constantly,

To answer, one must know how angels and souls differ. Scripture often describes angels singing, but never
souls; the Alter Rebbe says the souls do sing, and constantly.
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for they constantly have ascents and descents, “from strength to strength,” as it is written, “And it
shall be, from month to month...”; and afterwards they return to the lower Gan Eden, and again as-
cend to the upper Gan Eden, etc.

Souls in the afterlife are always rising “from strength to strength”: on each New Moon and Shabbos (as

Isaiah says) they rise from the lower Gan Eden to the upper Gan Eden and then return. Each such ascent is a
form of song.
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And it is known that every going and ascent is specifically through shir (song), as in the matter of
“All that have a shir go out with a shir and are drawn by a shir,” as is explained in the great
Likkutei Amarim. Only, we do not find this stated explicitly in Scripture.
The Mishnah’s law says that animals wearing a shir (a ring or collar) may go out with it on Shabbos and be
led by it; Chassidus reads shir as “song,” meaning that every going out and rising is carried by song. The

great Likkutei Amarim, a collection of teachings from the Chassidic masters, explains this; the question re-

maining is only why Scripture never says it outright.
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The reason is that the song of the angels is heard in the ears of the prophet, as it is written, “And I
heard behind me the sound of a great noise...,” in the form of actual sound; and as it is written,

“And I heard the sound of their wings, like the sound of many waters...”;

The difference is that angelic song is audible: Yechezkel heard it as a real sound, “a great noise” and wings
like “many waters.”

WYY WP 0701 0% WO 22R 11901 119 329173 w2 DYIRINTY 1D PP TN IR 2OYhwm)
.M 17ORD?

and “they proclaim in awe, in unison, aloud...,” and “the Ofanim with a great noise...”. That is be-

cause they have bodies, as it is written, “He makes His angels winds,

The morning blessing before the Shema describes the angels proclaiming “in unison, aloud” and the
Ofanim (a class of angels) “with a great noise.” This is possible because angels have bodies, as the verse calls

them “winds” and “fire.”
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His ministers flaming fire.” This does not refer to their souls, for the souls are possessed of intel-
lect and comprehension, like the soul of man, which reasons and comprehends, and it would not

be fitting to call them by the name “winds” and “flaming fire.”

The Alter Rebbe argues that the verse cannot mean the angels’ souls, since a soul is a thinking, understand-
ing being and would not be called “wind” or “fire.” The words must describe some kind of body.
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Rather, it refers to their bodies, as the Ramban writes, that the angels have a body of the simple ele-

ment of air and of the simple element of fire.

The Ramban writes that angels have bodies made of the simple, spiritual elements of air and fire, not of
physical matter. That fits the verse’s “winds” and “flaming fire.”
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Therefore the angels occupy space: there is a great angel [the size of| a journey of five hundred
years, and there is an angel [that is] a third of the world, etc. That is, their body is so large that it is

in the category of space.

Having bodies, angels occupy space: the Gemara describes an angel whose size is a journey of five hundred
years and another that is a third of the world. Their body, however refined, is still a measured, spatial thing.
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Therefore their song is clothed in the form of sound, until it is heard by the ears of the prophet. The
song of the angels [apparently: souls], however, is not heard, because they are not in a state of be-
ing clothed in a body at all.

Because angels have bodies, their song takes on sound and a prophet can hear it. The second sentence, as
printed, speaks of “the song of the angels,” but the argument requires that it apparently read “the song of
the souls,” which is not heard because souls have no body.
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Therefore their song is not clothed in the form of sound; it is only in the form of intellect and com-

prehension. That is why the prophets did not speak of it.

The souls’ song is pure understanding and grasp of G-dliness, not sound. That is why the prophets, who
heard sounds from on high, never describe it.
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Similarly we find regarding sight: the angels are seen and revealed to eyes of flesh whose vision is
pure, as with Avraham, “And he saw, and behold, three...,” because they have bodies and can be

clothed until they are revealed and become visible; which is not so of the souls.

The same holds for sight: angels can appear to people with pure vision, as the three angels appeared to
Avraham as men. Souls cannot, since they have no body to clothe themselves in.
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This is the meaning of what we say in the Shemoneh Esreh, “And holy ones praise You every day,
selah”: first we say the order of Kedushah of the angels, how they say “Holy,” “Blessed,” and “He

shall reign,” and afterwards we say further, “And holy ones every day...,”

The Kedushah of the Amidah first quotes the angels’ praises, “Holy” (Yeshayahu), “Blessed” (Yechezkel) and
“He shall reign” (Psalms), and then adds “And holy ones praise You every day, selah.” The Alter Rebbe reads

the second phrase as the praise of the souls.
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concerning the souls. We say them in order, from below upward: first the Kedushah of the angels,
who are within space and time; for since they are within space, [the extent of] a journey of five hun-
dred years and a third of the world, etc., they are also within time, for space and time are both cre-

ated in a single aspect.

The order goes from lower to higher: first the angels, then the souls. Angels exist in space, and since space
and time are created together as one, they exist in time as well.
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Therefore they have a fixed time to say song, as is known; whereas the souls have no aspect of time
and space, but rather “every day” they constantly “praise You,” and also “selah,” without

interruption.

So the angels sing only at set times, as the Gemara says. Souls, beyond space and time, praise “every day,”
and selah, which the Sages read as “without end,” means their praise never stops.
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SECTION 3 - 116

The descent of the soul and the Sanctuary
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2. But the angels who said “What is man...”: although they knew that the stature and level of the
souls is very much higher than their own stature and level, as said above, nevertheless, the soul as

it is [in itself] is without being clothed in a body at all.

The second section returns to the angels’ accusation. The angels knew the soul is higher than they are, but
that is true of the soul in itself, before it enters a body.
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But concerning its descent to be clothed in a body in this world, they said “What is man,” for be-
cause of the body man is prone to sin. Therefore they said that the Torah should be given to them,
for they too have a body and a soul, and the body is spiritual.

Their objection was to the soul’s descent into a physical body, which makes a person liable to sin. They ar-

gued that the Torah belonged with them, who also have body and soul but whose body is spiritual and does
not drag them down.
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And the answer of the Holy One, blessed be He, was that it was necessary that the soul, which is
from the inner dimension (pnimiyus) of the worlds and which in itself is utterly abstract from bodi-
ly matter, should descend specifically into an actual physical body, so that through this there would
be a dwelling place among the lower realms; which is not so with the angels.

G-d’s answer: the whole point is that the soul, drawn from the innermost level of the worlds and itself free of

all matter, must come down into a truly physical body. Only in this way does G-d have a “dwelling place
among the lower realms,” which angels, with their refined bodies, cannot provide.
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(And see what is written on this in the discourse beginning “And G-d, Elokim, formed man,
dust...”. And the Beis HaMikdash too was made of physical things, and in it there was a revelation
from a level that is above the chain of descending worlds (hishtalshelus). And see what is written in

the second discourse on “A psalm, a song for the dedication.”)

The parenthesis refers to a discourse in Torah Ohr on the forming of Adam from dust. It adds that the Beis
HaMikdash likewise was built of physical materials and yet revealed a level above the whole chain of de-
scending worlds, and refers to a second discourse on this psalm.
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Now, when the Beis HaMikdash was built, then it was said, “And You did not let [my enemies]| re-
joice....” For it is written, “And they shall make Me a Sanctuary, and I will dwell in their midst”: it

does not say “in its midst,”

This is why the building of the Beis HaMikdash silenced the angels. G-d said “I will dwell in their midst,” not
“in its midst”: He dwells in the people, not only in the building.
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but “in their midst,” for the resting of the Shechinah (Divine Presence) was within Israel them-
selves. Yet even so, it was necessary to build a house of wood and stones, so that through this there
would be a revelation of the Shechinah in Israel.

The Shechinah rested in Israel themselves, yet a physical house of wood and stone was still needed for that
presence to be revealed in them. The building served the people, not the reverse.
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And so too now, since the Beis HaMikdash was destroyed, the holiness has spread into every syna-

gogue and house of study, as it is written, “And I have been to them a small sanctuary....”

After the Destruction that holiness spread to every synagogue and study hall, which the prophet calls a

“small sanctuary.” This prepares the next section on what the resting of the Shechinah is.
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SECTION 4 - 117-8

Two kinds of bowing
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To understand this, one must understand what the resting of the Shechinah (Divine Presence) is.
Now, we say, “And we are unable to go up and appear and bow down before You.”
To explain how the Beis HaMikdash brought the Shechinah into Israel, the Alter Rebbe starts from a line of

the festival Musaf prayer: since the Destruction “we are unable to go up, appear and bow down before You.”
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One must understand what “and bow down” is, and why we are unable. Granted, to go up and ap-
pear is impossible because of “the hand...”;

Going up to Jerusalem and appearing in the Temple are plainly impossible now, “because of the hand” that
was sent against the Sanctuary, as the same prayer continues. But why should bowing be impossible?
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but bowing can take place in any place before Him, may He be blessed, as in “And we bend the
knee and bow down....” Why, then, is the Beis HaMikdash specifically needed for this?
One can bow to G-d anywhere, as we do daily in the Aleinu prayer, “we bend the knee and bow down.” So

why does the prayer say that bowing needs the Beis HaMikdash?
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But there are two levels of bowing. For the meaning of bowing is that one nullifies and subdues
oneself before Him, may He be blessed, as one nullifies oneself before the king and accepts upon
oneself to serve him and to obey his voice.

The answer begins by defining bowing: to set oneself aside and submit to G-d, as a subject bows to a king

and accepts his service and his command. There are, however, two kinds of such submission.
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Now, there is a bowing on the level of the outer dimension (chitzoniyus), in which one subdues the
body so that it will not rebel; but the core of the will and the inner dimension of the soul are not
nullified, for even so one is a thing unto oneself and has another will and another thought of one’s

own, apart from the matter of submission.

Outer bowing subdues the body and its behavior, but the person remains a separate self with desires and
thoughts of his own. He submits, but he is still there.
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Whereas bowing on the level of the inner dimension (pnimiyus) is the level of “Nullify your will be-
fore His will,” in which one has no other will or desire at all, as in “a son is the leg...,” for the leg is

utterly nullified, etc.

Inner bowing is the Mishnah’s “Nullify your will before His will”: no will of one’s own remains at all. The
Talmudic phrase “a son is the leg of his father” pictures this: a leg has no will of its own and simply goes
where the body goes.
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This is the bowing of the soul. And this bowing Israel would receive through appearing on the three
festivals a year in the Beis HaMikdash, where there was a revelation of the Shechinah (Divine
Presence); the meaning of “Shechinah” is that which dwells in the lower realms in a revealed

manner

This inner bowing Israel received on the three pilgrimage festivals, when they came to “appear” in the
Temple where the Shechinah was revealed. The word Shechinah comes from shochen, “dwelling”: G-d’s
presence as it dwells, openly, among the lower realms.
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(while the Holy One, blessed be He, is holy and separate, etc.), through which all the souls are nul-
lified like a candle before a torch. That is: when a very great torch is burning,

The Holy One, blessed be He, as He is in Himself, is holy and set apart; the Shechinah is His presence as re-
vealed below. Before that revelation the souls were nullified like a candle before a torch.
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then every single candle that burns near it, its light goes and is absorbed into the light of the torch,
and they become truly one.

The image: a small flame beside a great torch no longer shows as a separate light; it merges into the torch’s
light and they become one. So the soul, in the presence of the revealed Shechinah, merged into its source.
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This is [the meaning of] “And they shall not appear before Me empty-handed”: in the way that one
came to see, for there was a seeing and an inner revelation. And it is written, “My face,” that is, the
level of the light that fills all worlds (memalei kol almin) and the light that encompasses all worlds
(sovev kol almin), the level of the union of the Holy One, blessed be He, and His Shechinah.
Moreover, each and every one

The Sages read the verse “they shall not appear before Me” as also meaning “they shall not see Me”: as one

came to see, so one was seen, an inner revelation in both directions. “My face” here means both G-d’s light
that fills all worlds and His light that encompasses them, united as the Holy One and His Shechinah.
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of Israel would receive this revelation according to his measure when they went up for the festival,
for all are obligated in appearing. Therefore it says “the face of G-d (pnei Havayah)” in the plural,
for each one received the revelation according to his level. And the essence of the appearing is the
bowing: that one would bow and thereby fulfil [the obligation]

“Faces” is plural because each Jew received the revelation according to his own capacity. The heart of the
mitzvah of appearing was the bowing, and by bowing alone one would in principle fulfil the obligation.
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(except that it is written, “And they shall not appear before Me empty-handed”). And from these
three festivals one would receive the quality of bowing so that all year there would be this state of
self-nullification, for from each festival and Yom Tov the self-nullification would continue until the
next festival after it.

Only the verse’s demand that one not come “empty-handed” adds the offering. The bittul of each festival

carried the person through until the next, so that the whole year was lived in that self-nullification.
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And since the Beis HaMikdash was destroyed, although we are unable to bow, nevertheless the holi-
ness of this illumination, a tiny fraction of it, has spread into the “small sanctuary,” the synagogue

and the house of study;

Since the Destruction we cannot bow in the Temple, but a faint glimmer of its holiness has passed to the syn-
agogue and study hall, the “small sanctuary.” This is why the prayer says we are unable to bow: the full inner
bowing belonged to the Beis HaMikdash.
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that is, at the time of prayer, when a person cleaves to his Maker and wishes to nullify himself be-

fore the King, the King of the world, each one according to

The glimmer is felt in prayer, when a person clings to his Creator and wants to set himself aside before the

King of the world, each according to his capacity.
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his measure; [for some] it is on the level of the outer dimension, through the compulsion with
which one compels oneself, etc. And a person’s prayer is heard only in the synagogue, etc., be-
cause through the spreading of the resting of the Shechinah that is there

For some this is only outer bowing, a matter of forcing oneself. The Talmud’s teaching that prayer is heard
only in the synagogue is explained by the Shechinah’s presence spreading there.
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(and therefore, “in every [gathering of] ten the Shechinah rests,” and we say a matter of holiness
when there are ten; for through the gathering of ten there rests the Knesses Yisrael (Assembly of
Israel) above, which is the level of the gathering and assembly of the souls and their source), there
comes about a bowing and self-nullification like a candle before a torch.
The Talmudic saying that the Shechinah rests on every gathering of ten, and the law that the Kedushah and
similar prayers need ten men, reflect that ten gathered together draw down Knesses Yisrael above, the gath-

ered source of all souls. (The printed 22Xk apparently reads 22.) Through this presence the person comes to
bow and be nullified like the candle before the torch.
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Now this self-nullification is specifically in souls, which are truly united like a candle in a torch,
which separates from the wick and is absorbed; for the Shechinah is Knesses Yisrael, the source of

the souls of Israel: “You are children to G-d your G-d”; “a son is the leg of his father...”.

Only souls can merge like this, as a flame leaves its wick and is absorbed in the torch, because the Shechinah
is the very source of the souls. Israel are “children” of G-d, and like a son who is his father’s leg they are part
of Him.

Mn? 0971w W1 0997230 0995 Pn23 0OWwaNN O 7w 07191 °Na O 0°IRDNN OV RwnN
* 15 09037 11 "N

Whereas the angels are in a state of separateness, for they are clothed in limiting vessels; and all

the more so when they descend below: behold, “the Nefilim were...”.

Angels, clothed in limiting vessels, stay separate beings. When they come down into this world they can even

fall, as the verse about the Nefilim (“the fallen ones”) is read in the Midrash and Zohar.

SECTION 5 - 19-10

Dedication and the princes’ offerings
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3. Now, in order for there to be the resting of the Shechinah in the Beis HaMikdash, “G-d said He
would dwell...,” David and Shlomo first carried out the dedication (chanukah) of the House.

The third section explains why a special dedication came first. For G-d to “dwell” in the Beis HaMikdash, as
Shlomo said at its dedication, David and Shlomo first held a chanukas habayis, a dedication of the House.
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The meaning of this dedication is from the term chinuch (training), as in “Train a youth according
to his way.” When one trains him for study, one does not train him with the study alone, which is a
thing that will always be with him, but one trains him with some addition,

Chanukah, dedication, is from the same root as chinuch, training or initiation, as in the verse “Train a youth

according to his way.” When one initiates a child into learning, one does not give him only the learning,

which will now be his every day.
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such as some drawing close or some gift. And so it is with the dedication of the Beis HaMikdash
and the Mishkan: there was something added to the daily offerings, “two lambs” as prescribed. For

in the Mishkan the princes donated “one young bull...

One adds something extra, some sign of closeness or a gift, to mark the beginning. So too at the dedication
of the Mishkan and the Beis HaMikdash, there was something beyond the regular daily offering of two
lambs: in the Mishkan the princes brought their own special offerings.
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and for the peace-offering...”; and in the Beis HaMikdash, “And Shlomo slaughtered a hundred
and twenty thousand sheep....” This is the matter of an addition of supernal lights that descended

with the revelation of the Shechinah: not the Shechinah alone descended,

At the dedication of the Beis HaMikdash Shlomo offered a hundred and twenty thousand sheep. This extra
offering stands for extra supernal lights that came down together with the Shechinah at the start.
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but with an addition of supernal lights that descended with it. And see on this at the end of the dis-
course beginning “This is the dedication of the altar,” and in the discourse beginning “On the
twenty-fifth of Kislev.”

The dedication brought down not only the Shechinah that would stay but an additional, higher revelation.
The text refers for this to a discourse in Likkutei Torah on Nasso and one in Torah Ohr on Chanukah.

SECTION 6 - 110-12

Psalm and song
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Now, the section of the princes states explicitly in the Torah the offering of each and every prince:
“this is the offering of Nachshon,” “this is the offering of Nesanel,” etc.

The Torah’s account of the Mishkan’s dedication lists the offering of each of the twelve princes of the tribes
separately, day by day, beginning with Nachshon of Yehudah and Nesanel of Yissachar.
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And for all of them it is written what their offerings were, even though they all offered in the same

9

way. It should have said, “Nesanel did likewise...,” “and likewise did...”.

All twelve offerings were identical, so the Torah could have written the first in full and then said “Nesanel did

likewise.” Why does it repeat the same list twelve times?
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Why was it necessary to repeat twelve times the offerings, which were identical? But the matter is
that it was written for the generations, for it was revealed and known before Him that the Beis
HaMikdash would in the future be destroyed,

The answer: these verses were written for all generations. G-d knew the Beis HaMikdash would be destroyed
and offerings would cease.

91312 PRIPW 131 19 24Py NTINA PO D5 DU1IRNOY onow 0oaD anbwi N Ry
139D 0°3919 STNPIW NAMAT NI 973 N°T 191103 28 °° S noRIw I MAap Iy

and there would have to be “And we will render [for] bulls [the offering of] our lips,” as our Sages, of
blessed memory, said, “Whoever occupies himself with the teaching of the burnt-offering...”; and
just as on Chanukah we read the matter of the offerings of the princes, because on Chanukah too
there was a dedication of the altar, for the idolaters had made

Then the words of our lips would take the place of bulls, as Hoshea says, and the Sages teach that studying

the laws of an offering counts as bringing it. That is also why on Chanukah we read the princes’ offerings:
Chanukah too was a dedication of the altar.
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thirteen breaches, and when the kingdom of the house of the Hasmoneans prevailed and defeated
them, they needed a dedication to restore the holiness to its former state, for at the time of the idol-
aters’ breaches it had departed. And through the reading of the Torah section of the princes we
draw down [that there will] be the resting of the Shechinah, as is known concerning the matter of
one who reads the Torah.

The Greeks had made thirteen breaches in the Temple’s lattice wall, and the holiness had left; when the

Hasmoneans won they had to rededicate it. Reading the princes’ section draws down the resting of the
Shechinah, since reading the Torah draws down what it describes.
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Therefore the offerings were repeated twelve times, for all twelve tribes, to draw down the self-nul-
lification (bittul) like a candle before a torch, for there are twelve torches corresponding to the

twelve tribes, each tribe being a torch in its own right.

The twelve repetitions are one for each tribe: each tribe has its own “torch,” its own root above, into which
its souls are to be nullified like candles. Each needed its own drawing-down.
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(And similarly, at the splitting of the Sea, the sea was split into twelve parts, so that each and every
tribe on its own path might direct [its intention|, each according to his measure, as is written else-
where. And see in Midrash Rabbah, Parshas Nasso: they said concerning the offerings of the
princes that each prince’s offering had a meaning and intention of its own; see there at great
length.)

In the same way, the Midrash says the Sea split into twelve paths so that each tribe could cross in its own way.

And the Midrash on Nasso gives each prince’s identical offering its own distinct meaning and intention.
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Now, the explanation of “A psalm, a song,” which is a doubled expression. But there is a difference
between mizmor (psalm) and shir (song): the music and melody that one plays on a musical instru-
ment, on the harp and lyre, etc., that melody is called “the sound of music” (kol zimrah), because it

is the sound of music that comes out of the musical instrument.

Now the maamar returns to “A psalm, a song,” which seems to say the same thing twice. Mizmor comes
from zemer, instrumental music: the sound that comes out of a harp or lyre.
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And shir is [song] in the mouth: the voice that comes out of the mouth, which is not clothed in an
instrument. This is [the meaning of] “A psalm, a song”: mizmor is the song of the angels who stand

at the heights of the world, who are from the outer dimension (chitzoniyus) of the worlds,

Shir is song of the voice, not clothed in an instrument. So mizmor, instrumental music, stands for the song

of the angels, who belong to the outer dimension of the worlds.
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who are of matter and form, light and vessel. Their song, in which they sing and praise and glorify
the Name of the glory of His kingship, may He be blessed, “with thanksgiving and the sound of

music,” is called the level of mizmor, because it is music clothed in the vessel,

Angels are composed of “matter and form,” light and vessel: their song is like music sounding through an
instrument, carried by avessel. The phrase “with thanksgiving and the sound of music” is from Yeshayahu.
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for they are of matter and form. Therefore the true self-nullification (bittul), to be absorbed in their
source like a candle before a torch, is not found in them, for their vessel holds them back. For this

reason their self-nullification too is felt in sound and great noise, all

Because their vessel holds them back, angels cannot reach the complete bittul of a candle absorbed in a
torch. That is why their self-nullification is felt as sound and “great noise”: the vessel makes it audible.
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because of the vessel. And shir is the level of the song of the souls in Gan Eden, who go out with
song and are drawn by song in true self-nullification, like the nullification of a candle before a
torch, since they are not clothed in matter and vessel, as said above. Therefore their song is called

the level of shir, since it is not clothed in a vessel,

Shir, song of the voice alone, is the song of the souls in Gan Eden, who ascend by song in complete self-nulli-
fication because they have no vessel. (The printed 2°w21 apparently reads 2°®, “and shir.”)
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for they have no materiality and vessels, as said above. (And see what is written on “The Song of
Songs” and on “And at night His song is with me” in the discourse beginning “And it came to pass
at the end.” And see Zohar, part 1, Vayeitzei)

Souls have no materiality or vessels. The parenthesis refers to Torah Ohr discourses on the Song of Songs
and on “at night His song is with me,” and to the Zohar in Vayeitzei.

AN 139y N2 RO 003797 771139 90700 2R 71 0w 102 wAent 1Pava 7 ea monp)
(148b), concerning the difference between the song of the Levites and the level of “and Your pious
ones shall sing for joy” of the Kohanim, which is a higher level.

The Zohar there contrasts the Levites’ song with the Kohanim’s joyous singing, “Your pious ones shall sing
for joy,” a higher level.
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In the same way the superiority of the level of shir over the level of mizmor will be understood.
Also in the Pardes, in [the Gate of] Arkei HaKinuyim, under the entry shir, it explains that shir is in

Chochmah (wisdom).

In the same way shir is higher than mizmor. The Pardes of Rabbi Moshe Cordovero, in its dictionary of

Kabbalistic terms, says that shir is in Chochmabh, the level of wisdom.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 207



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 5 5% 929K ANAY X110 N%27 NN W I

78 31 201 90 M10%n 9n19Dn WU 0oORDPHM MNYIT PN 1199w M3 10T wIPna 11T IR

Now, in the Sanctuary there was a revelation of the Shechinah, the source of the souls and of the

angels, as it is written, “Your kingship is a kingship over all worlds....”

In the Beis HaMikdash was revealed the Shechinah, G-d’s kingship, which is the source of both souls and an-
gels; “Your kingship is a kingship over all worlds.”
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Therefore it says of the dedication of the House, “A psalm, a song,” for both were revealed there,
the level of the mizmor of the angels and the shir of the souls, since the source of them all is the
revelation of the Shechinah, blessed be He, which was revealed in the Sanctuary, as said above.

So the psalm of the dedication says both “psalm” and “song”: at the source of both angels and souls, both
kinds of song were revealed together.
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And so it was below, in the Sanctuary, in the song of the Levites, who were divided into two groups:
some of them were singers with the mouth and some of them players on instruments; as there is a
dispute in the Gemara whether the essence of song is with the mouth or with an instrument, etc.;
see there.

This was mirrored in the Levites’ service: some sang with the voice, some played instruments. The Gemara

records a dispute over whether the essence of the Temple song is vocal or instrumental.
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As for what is written sometimes the other way round, “A song, a psalm, of the sons of Korach...”:
since the mizmor is in the outer dimension, clothed in a vessel, and the shir in the inner dimen-

sion, without a vessel,

Some psalms reverse the order, “A song, a psalm.” Since mizmor is outer and clothed in a vessel, and shir
inner and without a vessel, the order shows which way they meet.
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therefore, when they need to join together, it is in two ways: either the higher descends below, or
the lower rises above. Therefore, when it says “A psalm, a song,” it is the level of the elevation of

the mizmor to be absorbed in the shir and to join with it.

Higher and lower can join in two ways: the higher comes down, or the lower rises up. “A psalm, a song” is
the lower, the angels’ mizmor, rising to be absorbed in the higher shir.
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And “A song, a psalm” is when the higher, the shir, descends below to join with it. (And in Zohar,
part 3, beginning of Parshas Acharei) (folio 58b): “What is ‘A song, a psalm’?... a song that is
doubled....”

“A song, a psalm” is the higher shir coming down to the mizmor. The Zohar at the beginning of Acharei asks
about “a song, a psalm” and calls it “a song that is doubled.”
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And so too “A psalm, a song for the Shabbos day.” And the Mikdash Melech there explains in the
name of Rabbi Chaim Vital that the meaning of “a song that is doubled” is the union of Z’eir Anpin
and Nukva. And see there, at the end of the parsha (folio 79b),

The Mikdash Melech, a commentary on the Zohar, quotes Rabbi Chaim Vital that the “doubled song” is the
union of Z’eir Anpin and Nukva, the divine masculine and feminine. The Zohar also discusses the Shabbos
psalm, which opens “A psalm, a song.”
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concerning “A psalm, a song for the Shabbos day”; and in the Mikdash Melech there, that the
“psalm, song” is as it says in the Mishnah at the end of Tamid, “for the day that is entirely
Shabbos...,”

The Mikdash Melech links the Shabbos psalm to the Mishnah’s closing words in Tamid, that it is a song for
the future, “the day that is entirely Shabbos.”
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and to Him they sing the level of “a psalm, a song”; and understand this. And in the same way is the
matter of “A psalm, a song” of the dedication of the House, etc. Also, mizmor is a term of pruning

(zemer) and division, as it is written, “and your vineyard you shall not prune (sizmor),”

Toward that higher Shabbos the lower rises, so it is “A psalm, a song,” and likewise at the dedication of the

House. A second meaning: zemer also means pruning, as in “you shall not prune your vineyard.”
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which is a term of separation and division of the melody, which is cut into small parts within the

musical instrument; which is not so with shir. And so too it is above.

Pruning cuts things into pieces, as an instrument breaks the melody into small divided notes; the voice’s
shir flows undivided. The same contrast holds above between angels and souls.

SECTION 7 - 113-15

Dilisani: the soul’s three advantages
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And the meaning of “for You have lifted me up (dilisani)”: the reason for all this is the advantage
and superiority of the souls over the angels, and this advantage is hinted at in the word dilisani,
which has three meanings. The first is from the term of exaltation and elevation, on the level of the
very highest. The second is from the term of poverty (dalus) and neediness.

Psalm 30 opens “I will exalt You, G-d, for You have lifted me up (dilisani).” The Alter Rebbe reads dilisani as

hinting at why souls surpass angels, and gives it three meanings: raising up, poverty (dal, poor), and, as the

next paragraph says, drawing water.
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The third is from the term “he drew, he drew (dalah dalah),” a term of drawing [water]. And all
three meanings are true, and they are three advantages that the soul has over the angels.

The third meaning comes from Yisro’s daughters’ account of Moshe: “he drew, he drew (dalah dalah) water
for us.” All three readings are true, and each names an advantage of the soul over the angels.
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The first, from the term of exaltation and elevation: for the soul is high and exalted in its source
above, being from the level of the inner dimension, which is not so of the angels, etc. Therefore the
bowing of the soul and its self-nullification in its source are with greater excellence, truly like a

candle before a torch.

First, exaltation: the soul’s source is the inner dimension, higher than the angels’. So its bowing and self-
nullification in its source are complete, truly a candle merging into a torch.

5o93m17 9991 713 MIwaPNT 7P PRY wI1aD 09 1My RO TRRITY 13°°0T DI DT 1whn Cam
LM R MM Y 8°913 0T WO DOORDNT 9PRYR 99

The second, from the term of poverty and neediness: that is, the soul is naked, without a garment,
for it has no clothing of a body and a limiting vessel at all; which is not so of the angels, who have

bodies, which are winds and flaming fire.

The second advantage, from dal, “poor”: the soul is “naked,” with no body or limiting vessel of its own. The

angels, by contrast, have bodies, the “winds” and “flaming fire” of the verse discussed at the start.
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The third, from the term of drawing [water]: the souls were drawn from the source from which they
were hewn, from the level of Chochmah (wisdom); “and she filled her jug (kadah)”: a jug (kad) from
the sea of Chochmah, the twenty-four (kad) books of the Torah.

The third advantage, from dalah, “drawing water”: souls were drawn from their source in Chochmah, the

“sea of wisdom.” Rivkah’s “she filled her jug (kad)” is read as a jug drawn from that sea, and kad has the nu-

merical value twenty-four, the number of books of Scripture.
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That is, “its foundation is in the holy mountains,” which is the supernal Chochmah, the source of

the Torah, for the Torah was drawn from there, a jug from the sea; and as it is written,

The soul’s foundation is “in the holy mountains,” supernal Chochmah, which is also where the Torah was
drawn from. Torah and souls come from the same source.

wI2 NYAYIR ROTY PNIN XOR NRT PRI UHRAwC2 00199 NRN 20091 "ORRAwea ow mm
:0°9RDNIN AN 77NN NP2PDY 1379w ARIWAD O 0°7IRT NRTYY AN1R°IDa1 81pna

“and He set a Torah in Israel,” and it is written, “And this was formerly in Israel,” and “this” is
nothing other than Torah, which is rooted in the souls of Israel, in their source and in their inner
dimension (pnimiyus). Therefore they are more fitting than the angels for the resting of the
Shechinah (Divine Presence) and for receiving the Torah.

Verses and the Sages’ reading of “this” as Torah show that the Torah is rooted in the innermost core of the

souls of Israel. That is why souls, not angels, are fit for the Shechinah to rest among them and to receive the
Torah: the answer to the angels’ accusation with which the maamar began.

IN ONE’'S AVODAH

In prayer, and especially in the synagogue and with ten, a person can reach a glimmer of the Beis
HaMikdash’s inner bowing: not only to subdue his behavior but to set aside his own will entirely before the
King, each according to his measure, like a candle absorbed in a torch.

QUESTIONS FOR DISCUSSION

1. If the angels knew the soul was higher than they are, what exactly was their objection to man, and how
does G-d’s answer turn their objection into the very reason for man’s creation?

2. Why does having a body, even a spiritual one, make the angels’ song audible and bound to time, while the

souls’ song is silent and unceasing?

3. What is the difference between outer and inner bowing, and what in your own prayer corresponds to
each?

4. Why were the princes’ identical offerings written out twelve times, and what does that say about each

tribe’s, and each person’s, own path?

5. How do the three meanings of dilisani together explain why souls, not angels, received the Torah and the
Shechinah?
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For the children at the table
Why a soul in a body is higher than an angel

THE BIG IDEA

G-d sent the soul down into a physical body so that it could make a home for Him in this
world, something the angels cannot do.

King David wrote a psalm for the dedication of the Beis HaMikdash: “You did not let my enemies
rejoice over me.” The maamar says these “enemies” are the angels who asked G-d, when man was
created, “What is man?” The angels sing, and their song can be heard, because they have bodies of
fire and air. Souls also sing, but their song is pure understanding, without sound, and they praise
G-d all the time. The angels objected only to the soul coming down into a body, where it can make
mistakes. But that is the whole purpose: through the soul in a body, G-d has a dwelling in this lower
world. In the Beis HaMikdash, G-d’s Presence, the Shechinah, was openly revealed. Jews who came
there learned to bow inwardly, to set aside their own will completely before G-d. The angels cannot
bow this way. Even today, when we daven in shul, especially with a minyan, we can feel a glimmer
of that bowing. The souls are also closer to the Torah than the angels are, because both come from

the same source in G-d’s wisdom.
THE MASHAL

When a great torch is burning, every small candle brought near it has its light swallowed up in the
torch’s light, and they become one. So too, in the Beis HaMikdash, where G-d’s Presence shone

openly, every soul’s own will melted into G-d like a candle into a torch.
QUESTIONS FOR THE SHABBOS TABLE

1. Why did G-d want the soul to come down into a body, even though the angels thought it was a
mistake?

2. What is the difference between bowing with our body and bowing the way a candle is swal-
lowed up in a torch?

3. When you daven in shul this week, how can you try to set aside your own wishes before G-d,
even for a moment?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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The note says a transcript of this maamar by the Mitteler
Rebbe is printed in the Siddur; it is a parallel record of the
same discourse.
KEHOT'S NOTE
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The heading of Psalm 30, “A psalm, a song for the dedica-

tion of the House, of David.” The whole maamar is an ex-
planation of this psalm’s opening verses.
Psalms 30:1X:"? 022110
TP N30 n20™Y MInm
A Psalm; a Song at the Dedication of the House; of David.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“I will exalt You, G-d, for You have lifted me up, and You
did not let my enemies rejoice over me.” The maamar
reads the “enemies” as the accusing angels, and later ex-
plains “You have lifted me up (dilisani).”
Psalms 30:2°2:°7 0°%°11n
22 2R AMRY™K?1 21077 *D 1 TN
I will extol thee, O L-RD, for Thou hast raised me up, and

hast not suffered mine enemies to rejoice over me.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Kehot note cites Midrash Tehillim on “What is man,”
which says the angels contended against G-d in three
places: over man, over the Mishkan and over the Torah.
This is the framework of the maamar’s opening.
Midrash Tehillim 8:2°2:n1 0°2°1n w7
0°92717 DX '|'? ans (1o ow) nwnb 772P0 IRk Ay OnIRa ...
19Wna MAYL 772p0 WP awa) LI2IwN Tayn O PRY TY LT9R1
"7 Owa 7T 227 39910 %D WIR 11 1792 Nwn COXRDR 1nR
I 1PPN%E AR PI0AR DCAW 19K 1I°0 %272 AT 227 1R
N°2 M ITT° NTIT NIRAX 2357 (3 1o O°21n) PRI '[’D"?W?J
5272 7717 7 .57 170 Ry D3 (3 T DRY) mRIw 1Ay O phnn

likuteitorah.com/likkutei-torah/vezos-haberachah/

7103 (3 3 PIPAM) ANRIY 7RIY I D370 772P0 1Y MK 0K 120K

MR RYT TR "l'? yIN ATI0 DN
OYW (Public Domain)

1 AWA2 NPWRA2 N1292 wnd

The Midrash on “Let us make man,” where the minister-
ing angels debate the creation of man. The Alter Rebbe
cites it for the angels’ accusation.

Bereshit Rabbah 8:5°77:°11 129 n°wx12
WY1 IWRIT OTR DR DR3P 773p0 KW YW IR0 027 INR
SR DM O7R LMITMIAN MT1am L,0°n°D 0°n°D NAwn aRDn
NNRY 700 (72 0Y9RN) 22057 X KT L,K12% 0K DAY R0
NARY .0770M DM RITY ,RI2° IR TON P DIPYN PIR WD)
NPT Y RITW LRI IR PR .OMIPR 1100 ,R127 DR AR
2RI N2 VIR WY a0 L0LR 1091597 ,R12° PR IR oow
nnR oW (0 PR°IT) 2ON0T RIT RTALPIRD 15700 Nk Dol
TNR 7 1DMPIYn NAY :A7apn 2180 NAwn S3RDR MR LAZIR
... 19¥n 795w 7°°03°L%X 0°05N AR

Rabbi Simon said: When the Holy One blessed be He came
to create Adam the first man, the ministering angels divided
into various factions and various groups. Some of them were
saying: ‘Let him not be created,” and some of them were say-
ing: ‘Let him be created.” That is what is written: “Kindness
and truth met; righteousness and peace touched” (Psalms
85:11). Kindness said: ‘Let him be created, as he performs
acts of kindness.’ Truth said: ‘Let him not be created, as he
is all full of lies.’ Righteousness said: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
1T YRwID WY1 PRIWS 1MW
The Gemara relates that when Moshe went up to receive
the Torah the angels asked what one born of woman was
doing among them, and wanted the Torah kept in heaven.
The Kehot note cites it for the angels’ claim at Sinai.
Shabbat 89a:71:x v”5 naw
MR 770 AT N N7 YURY W RITD 277 121 RIT AP? MK
2 RPN 1P YR RE°I 7 XY 0°01 92 33w T AR
XD 1P M AP Y2 PRI T PKI? 1L 170 Nwyaw
>1Py1T YUY 207 772 KIA 27 KDY 31T R DIPIY XY Kuyv
207 O ATNIN TRRT RN 27T A3 7271 RTON 27T RATIND
"D "3 KT M Py ORIy Nia? M ATTY 1 27D
... 232 U niny mwng 017022
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
Twn APYY AYW2 7772 AR WK L,VD Naw Cnad 1U¥n AN »noa
TWOWa 01T PR OCORYRIW W2 ROPRY T MR v R7Own
NPT O°ORPNRT NIYLY NAW 0N RIANAT MR DY AR YT Nmpn
AN DIWAPA 0DTA] WY ,AN1 NPYIDA PPAYT NI WATHW KPX N3
[3awn myawn

214



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 5

7 PParTa 1712 BY 1T NN 10

The Siddur’s version reads “when David prepared the
building of the Beis HaMikdash,” since David prepared it
and Shlomo built it.
KEHOT'S NOTE
71 NPMIR IR LUPURND P12 T 1ONwD” 12,17y NURT OY 717702
XPpnn Yy 2775

8 AyWa 0°2%IN NN °NN1

“They shall not be ashamed when they speak with enemies
in the gate.” The Gemara the Alter Rebbe cites expounds
this verse.
Psalms 127:577:1"5p 0°7°11n
n*;y‘m-mg N2 1W§2'N'7 oan ﬁn@rp’g-ng N??: 1WN 9247 ’j[ﬁ}_{
Y2
Happy is the man that hath his quiver full of them; They
shall not be put to shame, When they speak with their ene-
mies in the gate.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9 DOORDMM PW I AP 1Ay A

A later discourse that reproduces this section of the maa-
mar from here on.
KEHOT’'S NOTE
AYw2 7177 AR .23 °Y 77190 127702 .0°7 Y 737N 127002 IRIN Yup
.X”OWN — nwn noyw

10 m9Y1 0 RI7 DTN

There the words “as is written in Midrash Tehillim there”
are added, pointing to the Midrash as the source that man
is more exalted.
KEHOT'S NOTE
.QW N”T1n1 w’nd 7011 QW 1”102

1" “What is man, that You should remember him?” The
Midrash puts this verse in the mouth of the angels who ob-
jected to the creation of man.

Psalms 8:5°1:’11 0°2°11n
13720 72 OTR"121 13721072 WIIR™N

What is man, that Thou art mindful of him? And the son of
man, that Thou thinkest of him?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 | Kehot’s note points to Kiddushin 72 for these words.
Kiddushin 7227y pwi1p

13 The Midrash on “When G-d favors a man’s ways, even his

enemies He makes at peace with him.” It is cited as anoth-
er place where “enemies” is read in an unexpected way.

Bereshit Rabbah 54771 127 n°wx12
PARAGRAPH 2

14 TP DORIN DOORPRIWY 1398 13 0D

Or HaTorah quotes this section of the maamar.
KEHOT'S NOTE
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20

59 237K NRY RDY 10 N30 NN W nm
.X,11PN 3975 NPWRA2 NN RN yOp

W DYIRIN DOORPRY

Kedoshim discusses the song of the created beings and
the angels, and Emor speaks of two kinds of angels, both
background for the song of the angels here.
KEHOT'S NOTE
w '|‘??2|'I Pny 021 .(2 ,XX) 1"?m:n LJNYO TPTINDY (2 ,30) Aaan Yy
R 1177 OW) 1"?1!‘! I’RTM2Y L(R”°D) O°1p°N Yaw vl .(77B) ¥2IR N7p
PRI 9992 77PW MAMIRY NI *ORDR (2 ,2%) 100 331 (00N
) oow1TpP 270 5791 0170 080 T Ymw aw (2,3) YR YR (Bw)
2[R ,19] 8111 71777 7R vy Ly ,0°OKPMY 0°R1237 DY 17w (3
.X,1I3PNN 39790 NOWRI2 NPMIR AR .[D] ey ,0°OKn 211

MW QOMRIN DYORPRIY

The Gemara describes the heaven Ma’on, where compa-
nies of ministering angels sing at night. Cited in the note
for the angels’ song.

Chagigah 12b2 27 nxan

MW QOMRIN DUORPRIY

G-d “sits and hears song from the mouth of the Chayos,”
cited in the note as another reference to the angels’ song.

Avodah Zarah 3b2 3 17t T2y

9% 2°9MIN Mnwan
Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT’'S NOTE
PPN APY° W AIPT .2 ,70 (275N) N Y 270 2N NN prawa
m”YD) 972321 (W) TTAR 121 . (3 ,19) R¥*) 230 PP 7791 12977 RDI2
72712 [v° 927M3] RMIMIND L([3] X ,2) 7RI L(T7DT) 72T (3]
7211 2727 °1 (0 ,RD) R¥IT N2 . (A79) R¥ITEY .01 102 7o By
SW INnwl (2 ,23p) NAw CYY LA YD1 0w IpYTA U7 L(2L,RY)
55 PR (2 ,03) M .(27°D) IR 1721 .90 NN MmN 0PI
w Pt pran? 071D VMM (2 ,39p) 190 1701 TN mnwan
W IR 7172 PRY (QW) 1IN 7P MR R DY (1°D) Ywn K w0y
AR 7P CTONY (2,71Y) 272 1IRT LI0ND DRI 1R 1Y Yyn’
.[3] .ow v w1 o’

9% %2R Mnwan

The Gemara teaches that the ministering angels do not
sing above until Israel sings below. The note cites it on the
song of the souls.

Chullin 91b:15"0:2 X3 210

DRIWOW NAW 2ORDAN NP 17PN "D SRS 10N 2R

OyR KPR 77w DOV PR NAWN CIRDM YW 952 17w 0UImIR

WTIN2 AR OYD 772 "IMKRY Nawa DR OyD 77 "InR1 0% nnx

oyn 1% "R 1AW AR OYD 77 TINRY MW AR 0D 07 TInR
02192 NAR OYD 17 1K) 9313 NNR

Wikisource Talmud Bavli (CC-BY-SA)

17°W 2°9RIN Mnwan

The souls of the righteous are stored beneath the Throne
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21

22

23

24

25

26

of Glory; the note cites it on the source of the souls.
Shabbat 152b:135>:2 271p naw
ninI3 O°RP7T3 DY DRI ANTIRN TR 377 R KINT APD 0K
MR 7RT°A '?)5173[0"? PRPOR KD K7D K2R 79227 K23 NAA
913 WM Y 0O 93 :X2INT , M W Y 003 7902 007 ApY
512 7T WIN Py 07w R .07 778y innwn ,07p
William Davidson, Vocalized Aramaic (CC-BY-NC)

TN WTIN TR M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.10 9”010 Myw°

TR WTIN 0T 1M

“And it shall be, from New Moon to New Moon and from
Shabbos to Shabbos, all flesh shall come to bow before
Me.” Chassidus uses it for the souls’ periodic ascent from
the lower to the upper Gan Eden.
Isaiah 66:23175:170 1°yw”°
mgm‘n‘; 1?;73"?; N2 IP3W2 NY T IWTN2 WINTTR TN
TN 7197
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

RPIT — W MW

That discourse explains the nature of song and why ascent
comes through song.
KEHOT'S NOTE
.[3] .29 KA WAW A7 .52 PAR OV T RMINCY

oA PRI P veya b
The Mishnah rules that animals wearing a ring (shir) may
go out with it and be led by it on Shabbos. The Alter Rebbe
reads shir as song: all ascent is by song.
Shabbat 51b:8-10"-"11:2 X”1 naw
122101 1708 T 7Y TOURN PYR PRSP TWI 282 9
RAPRI :MI0 72 92 727 WK ?70DUN2 APRIY” XD nd nipn2
IR I M — PKIIIB2 DTN XPIBT NERIR DTN
XP197 302 R:? X0

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2 ,81 naw

517 R7pRa

The editors suggest that the reference is to what is written
at the end of that book, in its section of new collected
teachings.
KEHOT'S NOTE
.[5] .o°wTn 2°vIpoPa *0n 71027 W P N0 PrER

BY7AM N”PD2 IN12%D

It suggests that “the possessors of a shir” are the angels:
their ascent is a going out of the limits of their body, while

likuteitorah.com/likkutei-torah/vezos-haberachah/
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28

59 237K NRY RDY 10 N30 NN W nm

the souls, who have no body (as this maamar explains),
need to ascend only because their comprehension is
limited.
KEHOT’'S NOTE
LT K227 (773 °Y 171 vpIPn 1PDA 0BTI) 1 AY0 PPwn "1 CNRa 1712
W UY RO MINWIT N9Y DA (1RpR) RN IROW 48 17YNA OW IR
a7 7w SoYaTT Twa PRI 1w Y9Ya” PR M amh v vy
R .(NPM Mnna owa paw) [Tnyn *2wa mayn 0w axI—] 0°oRonn
,OMIR 222300 0T 1923001 0ORE 0w X0 D°ORPRT Y 00 —
LIRS —] [Aw 71972 0MPRR RN M3 0P PRY] Mnwa O7Rwn
.192372 RO RRY IR OnPw mawnnw vah X UhyR Posix onw
MIATT TP2ATIN RO 92T TR PRI MR 7N DTN
REPW RDY) QW AW DIPRTD IREY XMW L,A0WHI XYY NnaTI)
L(7Pwn VDY) OoORDMA PA R TPWA PRIVT T RY L [(mnzyn
TPRwn — W PW P 1Y 1772 03 KM .OW DIY LMmnwaa X9
.(73m °na nan)

7,1y 7902
The Siddur’s version reads “on the Mishnah, All that have
a shir go out with a shir,” naming the source.
KEHOT'S NOTE
9N 170 BPRA IR LTI PRI W 0Py Do mawnn Iy oy
.oy

“They go from strength to strength; he appears before
G-d in Zion.” Chassidus reads it as the endless ascent of
the souls.

Psalms 84:8':7"0 0°2°11n
11%32 DRPPRPR AR 07PN P 107
They go from strength to strength, every one of them ap-

peareth before G-d in Zion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

29

30

31

D173 WY PP AN YRwN)
Kehot’s note points to Ezekiel 1:12 for these words.
Ezekiel 1:1227:°% Pxpin>

KEHOT'S NOTE
.27 R PRI

“And I heard behind me the sound of a great noise:
‘Blessed be the glory of G-d from His place.”” The prophet
hears the angels’ praise as actual sound. (The Kehot note

prints chapter 1, apparently for chapter 3.)
Ezekiel 3:1227>:3 oy

Then a spirit lifted me up, and I heard behind me the voice

of a great rushing: ‘Blessed be the glory of the L-RD from

His place’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
QD10 P NR YRR

Yechezkel hears the Chayos’ wings like the sound of many
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32

33

34

35

36

waters: another angelic sound heard by a prophet.
Ezekiel 1:24775:R x>
nipni 7ip 0Np2 “TY-Pipy 031 0 7ip3 D2 PPNy yuv)
{T°RI NPDIN DTRY3 MAMn PP
And when they went, I heard the noise of their wings like the
noise of great waters, like the voice of the Almighty, a noise
of tumult like the noise of a host; when they stood, they let

down their wings.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.79 ,X ORpIT

YA WYIa . . INTT2 DOYRYm
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° no9a

LMD WR 1PNWR NI 1PORDR ey

“He makes His angels winds, His ministers flaming fire.”
The Alter Rebbe reads it as describing the angels’ bodies.
Psalms 104:4°7:77p 0°%°1n
0T UK PRI Nimn xR Aty
Who makest winds Thy messengers, the flaming fire Thy
ministers.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
[5].(3-2,09) ¥0 Paw 17T WU PR oYY LT ,TR 00Pnn

TanIn wrnn

Torah Ohr also brings the Ramban’s statement that angels
have bodies of simple air and fire.
KEHOT'S NOTE
7NWH AR WA PAD RPN RT LK ,T R™IN2 03 R J9mAn Ayw 703
.2”¥0 ,13PN 1 9720 NPWRA2 NUTIRD 17an0

1772197 WUNDY . . 09913 N WO 0aY . . 09NN

The note cites it for the view that even the angels of Atzilus
have a “body.”
KEHOT'S NOTE
73 7Y OTID 3”3 AR .AYD W 1PY AR (770 PUAAR) MPORRT 197DK
2w L(R A8 N7IPY .3 ,T R7IN2 RT) — 1°an770 Owndt 70D LR7D
1 (71030 YR M0 17Am72 RNA) 20,270 NP0 Chna ovanan
077921 .17 271 0°2121 {1 IRT ONwA I Pww 9730y L nD RPN
3775 NPWRI2 NPMIRD L405 Y VPR WP — LY PO 7D ) e
YMRYD TP 1P WABMT AP 17T wUpN IYw MT0R UM R PN
WYY ININI 0N NN WRI NI IR I 2w RDn Do )7
7Y 77327 07YD W WYY UIRT 11T 0995 nan RN Innnn

13 2 W ooaNRRn

Cited in the Kehot note for the angels having a kind of
body.

Sefer Etz Chaim 50:9-10"-"0:1 01 7Y
7177357 MA2W 9”107 0°0131 NIW 2771 AR 7WYT WP "IDIRT ...
oY wnn 0°aRbn NP1 9”1%% ©’¥A 13’7 jael iy el halzah
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59 237K NRY RDY 10 N30 NN W nm

WD RIT MBY DTRT %3 NIMA IR vy wUnd ¥I M v mA
07R °P1 197 17707 7T ANTIRT MAT DY AW P70 0°IDIRD N0
072w 20 77780 0PN RITW VAR RIPI MAT IR ARTR N
53 R¥MI TR0 R 7% v Y1 MM 17800 b 0°yopn onw
B KIT T2WD D191 AR NPANM DYIDIRT WHIT R OIRA

... TRY 021w 2”° 91K 0121 77°%°7 210 M XIAW U7X 1P70°0
Sefer Etz Chaim (Public Domain)

713 077 W 0IONPRn
Cited in the Kehot note, with chapter 15 of the same gate,
on the nature of the angels’ “body.”
Pardes Rimmonim 24:15-161"0-1"1:773 0°1117 0772
1NP°3° DRI 11D DR 1w 710w IRDH Dow 0owannT 1RA T ...
oW 931 ,N”Ni 78R NP 717 120w ow 931 ,TOM0 B0 T¥n
0?10w DPINR WA PRI T2 TN NPt A0wWD 7 100w
.12 R¥1°21 790771 7Y P10D A0 0712 W DINR .0°PI0DIN DORXY
Ty 570y 0°PI0DIM DORXIY AT 19RM 12°0 0710 PRY MY XY
oNYIYDY MINT MPEDR  DUORYAN NpPw DNpna 1TnY
72T 0w Py DR°N23 15 R0 0w Py onwd MN°EoT mPIyed
191 LR RPN TONT WY PUROAIR 191 7010 WUy LR>70M 10
... OYDM .MYDI IRY Do vy

Pardes Rimonim (Public Domain)

M3 019 WO 0IORYRR
The Rambam writes that angels have no body; the Kehot

note says he must mean that they have no physical body.
Mishneh Torah, Foundations of the Torah 2:3,77 0 mwn
323 1IN 70> Moo
D°K192 1721 NI IRYD DN KP) 0023 INWD 003 PRI ...
RPR 7030 13 DR DOORPRTY .0°ORPnT Om 99D o) K92 e
:it 3t niT701 NI
All that which the Holy One, blessed is He! created in His
world, is divided into three types: (a) Composite creatures of
matter and form; they are beings which undergo constant
changes, as the bodies of man, beasts, plants and minerals;
(b) Composite beings of matter and form which do not un-
dergo changes of either body or form as the former, but
their forms remain forever set in their body unchanged;
they are: the planets and the stars around them; their matter
is unlike other matter and their forms are ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

2RIYT WoORWa INDI WA AW PUR TR D1 INTn v

The Gemara describes the enormous size of the Chayos,
measured in journeys of five hundred years, cited for the
spatial size of angels.

Chagigah 13ax »» °an

Chullin 91b2 8”3 1711
KEHOT’'S NOTE
2P0 (T ,79) 1IRA DYDY .2 RE PRIM 973 IR LKL AN XD

3]
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PARAGRAPH 4

40

N2371 22IRD NYRwIY . . anhw 1w 190

It adds that the angels are rooted in the Name Elokim, the
level of vessels, which are measured and limited, whereas
souls are rooted in the Name Havayah, the lights, which
are not.
KEHOT'S NOTE
OWAW D°IRPNAW 0727 :7IR%2 MDOIN 720 R7IWN APYW nywa 1772
MNWAT O7RWwnH ,T23ATM 77°713 O 097 *717,0°997 N2 0°poR Dwn
Y 7923 7772 DR MR 2T MTIRA N2 00 own aview
.Qw 77390 27190 R0

PARAGRAPH 5

41

42

WP 1AM RN

“He lifted his eyes and saw, and behold, three men...”: the
angels who visited Avraham appeared as men.

Genesis 18:2°2:11™ n*wx"2

DOXTP? P KT Y D381 DOV 7YY T K PPy XY
T3 AT PR N9

and he lifted up his eyes and looked, and, lo, three men

stood over against him; and when he saw them, he ran to

meet them from the tent door, and bowed down to the earth,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0w >”W72 AR .2 ,0° NPWRI2

R A N

Rashi explains that the three were angels, each sent on a
single mission. The Kehot note points to it.

Rashi on Genesis 18:2°2:1” n°wx12 2y >" w1
TAXY D370 DY T20? XY MR DX P27 TN .0wIR Awhw mam
PwR2) NPPRY DY Ty TN PR PRY 07138 DY nike?
APIRM 027 193 TP X AYnEa P2 1% L7 YA (720
0970 N2°DA1 ,T79R WK 2T MR MRD T IR 10RM
NR KDY PRDTY ,°2D7 N7 137 NiRY? IR KP D AniR NI
DN OR°XITD 77 MR NI 5uiP NX PUROR own 777 071aK
... IPWRA2) 2727 777 TORTY NTR? ,AWDI By 1PN KRN AXINT
0°waR nwSw 131 AND BEHOLD THREE MEN — one to an-
nounce to Sarah the birth of a son, one to overthrow Sodom,
and one to cure Abraham, for one angel does not carry out
two commissions (Genesis Rabbah 50:2). You may know that
this is so because throughout this section it (Scripture) men-
tions them in the plural — “and they ate” (Genesis 18:8),
“and they said unto him” (Genesis 18:9) — whilst in the case
of the announcement it states, (Genesis 18:10) “And he said,

Iwill certainly return unto ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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59 237K NRY RDY 10 N30 NN W nm

NIAWIT DKW INN 12ANW 7Y wabnn

There a long explanation traces the difference to the
source: angels come from the outer dimension of the ves-
sels, mere revelation, and so can be clothed; souls come
from the inner dimension of the vessels, truly one with the
essence of the light, and so are free of all matter and body.

KEHOT'S NOTE
0°9RDNY MInwa 172 WA WA Iy IR IR XD WO oW n”703
NPT DM IRAD [ DUORDAT? :0%0MY TP W T3 X
9PRWN .MWANT 23 0OX3 170 1991, 729 M190an na pA RINY 0°9an
7711 9710 MIRM MINZY Oy whan DTMPRY 09957 N1PRtInn 0w mnwan
7Y PN I ona Don ovbwnn

wTR
“Holy, holy, holy”: the Serafim’s praise, the first verse of
the Kedushah.
Isaiah 6:3"1:1 171°yw°
PIRTTPD KPn NIRIY N WITR wATR WiTR ImRY ArRR M X
97923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T

“Blessed be the glory of G-d from His place”: the second
verse of the Kedushah.

Ezekiel 3:1227:3 HRpie

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

TR T2 WITP . . DOARDRN P T 970

Or HaTorah writes that angels do not say “He shall reign,”
since Malchus dwells in Asiyah and angels are of Beriah
and Yetzirah, but notes that this very maamar says the an-
gels do say it.
KEHOT'S NOTE
T197° BTN PR DOORDAW OYL? 2D MpRAK *Y 1 713 01D '8 N7MINa
N3N NN LTPRY AR 07 DUOKRPRM Pwya Ripn HnT own
0°IRDMT °3 °N°K7 [IRDD 73157 —] NN 1w It 27y YIR?T TRna
979y iom oImR

Ton”
“G-d shall reign forever”: the third verse of the Kedushah.
Psalms 146:10™:1"1np 0°2°1n
:ARTP90 AT 777 19°% RPK 079Y? Havayah 7om
The L-RD will reign for ever, Thy G-d, O Zion, unto all gen-
erations. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
T R ap ny an we

The Gemara says that Israel sing at every hour, while the
ministering angels sing only once a day, or by other opin-
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49

50

ions once a week, a month, a year, or even once in all time.
Chullin 91b:13-1477>-377:2 X”% 721N
IR NR 23317 MR WA 7Py 0D 2anPw RN (1D ,2% NPwRN3)
OPM CIR IRDR T2 MR NWwR M RIPNRY DR 0WoPAp
BR1IM 279 7199 Y0n POY TY 17w M It YU R ONRIIW
nWwR ORPR Dw MnD wHhw 27 MR DRI 27 IMRT 27 NN
NNRY WITP DMK DARY WATP NAMIR DR 01 933 7700 MK

DMIRIX 7T WITP NOMIR

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
.3 L,RX P2 AR

oD "9 1190
Kehot’s note points to Eruvin 4a for these words.

Eruvin 4ax "7 1217y
KEHOT'S NOTE
XLTPAY

oD 92 1190 ax

The Gemara teaches that wherever “netzach,” “selah” or
“va’ed” is said, it means without interruption forever. The
Kehot note prints folio 4a, apparently for 54a.
Eruvin 54a:12-1337-27%:X 771 P17y
79 AYIn 22 YNoY nYIX) 1 7AN3 127 MXA” :XTR 0K X2
X27.779 Ny 22 PNOY NYIRY 1212 — 17 7AN3 127 MR N
nyIm 22 YNBY NYIRY NN 1P AN 127 MRA” N2 2R
YR 22 PNRY NYIRY — N1 XY .17 1AN3 127 MXA — 121779
128
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 6

51

52

53

AN 1R 1NN

The angels’ question “What is man?”, here understood as
an objection to the soul’s descent into a body.
Psalms 8:5’77:’11 0°2°71n
STZBN °2 BTN WIAN3 Wi
What is man, that Thou art mindful of him? And the son of

man, that Thou thinkest of him?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

0°1INMN2 7757 797 POPW wWhn Snwa 7133 XNP1T 790w

It explains that the limits of the angels’ bodies are not
enough: there must be limits of the kind in which an evil
inclination is possible.
KEHOT'S NOTE
T°M% DX %5 0°ORDPRT MO P 09125 0OI8NN PPRON 1RY 11717
R7OWN nwn A9Yw Aywa 077 — P70 12 YUY 19K 0°?123 ooEnb
NGigkh)]

0°3301N3a 77°7 n°

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.1,27°8 972712 .3780 772 ,1 PNpn2 QW AR .10 RWA RMININ
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D°1YN1N2A 777 750 YW

The Midrash says G-d desired a dwelling place among the
lower realms. This is the purpose the Alter Rebbe gives for
the soul’s descent.

Midrash Tanchuma, Nasso 16:1’X:1”1 X@1 X170 w777
,TAMI 92 SRINY 27 MK (R 7 W) 7P ONInR "317 K2 ...
ekt i N-‘I’W RNl ,D?W.j nX NI 92 UITRR Nj.:lw HYW:
4% MR INIR MY DTRT DX K72 .0°0PPY3 WU inD DNRnna
WM PIRA KD Y1 290 NYIT YYM LPIRM YOR 13O vy Yon
73,37 N2 WITRA APR MK LR PY 723 (-1 ,2 MwR1I)
1271 .D°3P9¥2 07 WY D DU3ANAZ AT Y7 XMW MRAR "N
... VTP P20 o1 .iNIR NnY KDY ANIN o0 TR
(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to

my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

D°1YNNN2A 777 7000

Another place where the Midrash speaks of G-d’s dwelling
below; the Kehot note cites it together with the Tanchuma.

Bamidbar Rabbah 13:67:3> 1127 72722

9ORDM2 97NWR

They add the reason: the angels’ body is finer and more
spiritual.
KEHOT'S NOTE
.OW 77390 37170 1702 — YN AMT PT RIT 0P RN

’I19%9 77T wUR

This is the discourse on the forming of man from dust to
which the text itself refers.
KEHOT'S NOTE
71ANWIw 1192 R™NnN WD'?TI PNY1 77190 1”0 3”170 N”A02 .7 ,A R™IN
.0°K"2177 93 IRwR DTRA 712 n7°%°

9By DTN NN DOPRN T 8

“And G-d formed man, dust from the ground.” It is the
opening of the Torah Ohr discourse to which the text
refers.
Genesis 2:7°1’2 N°wR12
D0 NRY3 PEX2 12N MAINTTR 199 DINTNK PR M g
S0 WDy DTS T
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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59

60

61

MPWRNWNR Teynhw oman MPa 12 M

At this point they add an explanation of the difference be-
tween the Mishkan and the building at Shiloh.
KEHOT'S NOTE
17337 1oWn P2 WABIN 1PIY2 IR XD WO 77N 1UADY 37N nUh03
S1w

02112 "Ny WIpR 2 W

“They shall make Me a Sanctuary and I will dwell in their
midst.” The plural “their” shows that G-d dwells in the
people.
Exodus 25:8°11:717 mnw
:021IN2 NIV WP 2
And let them make Me a sanctuary, that I may dwell among

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

VYR WIPRD oY vN

“I have been to them a small sanctuary” in exile: the syna-
gogue and study hall carry the holiness of the Beis
HaMikdash.

Ezekiel 11:16170:x 2Rpin°

NIXIR2 0°NI%°DI 721 0232 DOAPANT 3 7 37T INKTID K 197
{00 IR NSN3 LR TIPR? 07 TN

therefore say: Thus saith the L-rd GOD: Although I have re-

moved them far off among the nations, and although I have

scattered them among the countries, yet have I been to them

as a little sanctuary in the countries where they are come;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

62

63

A 1]
“Three times a year all your males shall appear before G-d
your G-d”; the Alter Rebbe notes the plural “face(s)” of

G-d, each person receiving the revelation according to his
measure.

Deuteronomy 16:161v:1"t 0°127
WX DipR2 TRYN M I8TNK TNINPD XY MWD 0ByD vy

A=l b ey N51 Niapd A0 NIYIWD A0 Nixng an2 Ny
:ap™
Three times in a year shall all thy males appear before the
L-RD thy G-d in the place which He shall choose; on the
feast of unleavened bread, and on the feast of weeks, and on
the feast of tabernacles; and they shall not appear before the
L-RD empty;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

P %30 IR R

“And they shall not appear before Me empty-handed”: the
command to bring an offering when appearing on the fes-
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66

59 237K NRY RDY 10 N30 NN W nm

tivals. The Alter Rebbe explains that the heart of appearing
is bowing, and the offering is added by this verse.
Exodus 23:15170:273 mnw
'I‘}]ﬁ?:‘? AN™IZ WRI NiEn 5aRn 0°n? NYaw nwn nizng anTnR
107 712 INTPTRDY 071%mn DRY? 12700 27287 WIN
The feast of unleavened bread shalt thou keep; seven days
thou shalt eat unleavened bread, as I commanded thee, at
the time appointed in the month Abib—for in it thou camest
out from Egypt; and none shall appear before Me empty;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MWy WIwd AWITP2W 927 220N

The law that Kaddish, Kedushah and other “matters of ho-
liness” are said only with ten adult men. The Alter Rebbe
explains why: ten gathered draw down Knesses Yisrael
above.

Shulchan Arukh, Orach Chayim 55:10°°1 KX 7y n2w

R

0°921 7> NN MNIR R”KY WP 0°2IR :0°2°Y0 23 101 .W° TP °1°7

7RI PRY 19921 TWITRR 7PM MY °2 IR0 07917 100 232
WY NND2

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public

Domain)

5°poN 1% anN 013

“You are children to G-d your G-d”: the souls are as chil-
dren of G-d, rooted in the Shechinah, and so can merge
into it.
Deuteronomy 14:1°:77> 0°7127
02°1°y 172 AR MWD KDY TTANN XY 0°RYK ‘P onR 0013
:nn?
Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for

the dead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°9°0371 171 911

“The Nefilim were on the earth in those days.” The tradi-
tion reads it as angels who fell when they came down into
this world.

Genesis 6:4"7:) N"WX12

2 DR %12 27 WK 197NN B 077 0702 YIN 1 07703
:0OW WIR 02997 WK 0°7230 7R 0O 17PN 0TRT N2

The Nephilim were in the earth in those days, and also after

that, when the sons of nobles came in unto the daughters of

men, and they bore children to them; the same were the

mighty men that were of old, the men of renown.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9

67

719D KR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
20, RR
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68

69

70

7

72

719D NN 1

Shlomo’s words at the dedication of the Temple, “G-d said
He would dwell in the thick cloud.” The dedication pre-
pared for that dwelling.

I Kings 8:1227:11 X 0°3%n
:207Y3 1905 R 7 MY R IR
Then spoke Solomon: The L-RD hath said that He would

dwell in the thick darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TN WS RIT T 7910 P

A Chanukah discourse in Torah Ohr that also explains
chanukah as chinuch.
KEHOT'S NOTE
.90 19053 71792 7”7 MK MWW .2,V KW Y2 7 ,UD XRMIN AR
.72°K1 383 °y 1790 WP

1977 27y YID TN

“Train a youth according to his way.” The Alter Rebbe links
chinuch, training, with chanukah, dedication.

Proverbs 22:61:273 5wn

73R 102K 11793 03 9377 °270Y Iy M
Train up a child in the way he should go, And even when he
is old, he will not depart from it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J,20%%wn

ano®no oowas Y

The daily offering of two lambs, the regular service to
which the dedication offerings were an addition.

Numbers 28:3°2:1”2 72712

D70W DR MIYTI2 D93 T2 1700 UK TR T N7 DY)
Tnn N9y oY

And thou shalt say unto them: This is the offering made by

fire which ye shall bring unto the L-RD: he-lambs of the first

year without blemish, two day by day, for a continual burnt-

offering.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2,392 AR7

2OnPWw nateY N5 pa e

The offerings of the princes at the dedication of the
Mishkan, beginning with a young bull; the peace-offerings
follow in verse 17.
Numbers 7:151°0:"t 12712
:TT2Y? IN3G712 TIRTD22 TN 2K 192712 T 79
one young bullock, one ram, one he-lamb of the first year,
for a burnt-offering;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
99K 10,1 2Ta
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77

78

79

59 237K NRY RDY 10 N30 NN W nm

INE PR DMWY IRR Inbw narm
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.20, R™)

INE PR QUMWY N AP nam

Shlomo’s vast offerings at the dedication of the Beis
HaMikdash, the “addition” that marked its beginning.

1 Kings 8:63370:’11 X 0°3%n

PR DO DY IR2 N2 N2 WK DonPwa N2 Ny MY nam
(2K 232700 TR N NP2TNK 12307 AR DY) TN XK

And Solomon offered for the sacrifice of peace-offerings,

which he offered unto the L-RD, two and twenty thousand

oxen, and a hundred and twenty thousand sheep. So the

king and all the children of Israel dedicated the house of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M2t N2 DN 7770

This is the discourse on the dedication of the altar to
which the text refers; the passage given deals with the
“great noise” of the Ofanim and Chayos and the arousal it
brings, background to the added lights of the dedication.
KEHOT'S NOTE
.X”Y0 ,10 RW1’D 2y%

WY WOw AWITPAW 927 %90

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.11°707 TR Y

59PN 1Y OnN %13

The words here quote Deuteronomy 14:1; the passage is
shown below.
Deuteronomy 14:1°:77° 0°7127
D2°P°Y P2 AR N XY TTINN XD 02°PPK CnP onx o712
:nn?
Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for
the dead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
X707

2903 17 7 R 2UTIwS L . QYONDAN

Kehot’s note points to Zohar I, 23a for these words.

Zohar I, 23ax ,10 R”mt
KEHOT'S NOTE
.2-R,13 WK LA RV .70 1T DOWRN2 CNYNY mp‘ﬁ il

19052 1”52 Ty

The Chanukah discourse to which the text refers for the
additional lights of the dedication.
KEHOT'S NOTE
.7,03R™MN
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80

81

82

83

84

NP m

“This is the offering of Nachshon son of Amminadav”: the
first prince’s offering, recorded in full.

Numbers 7:171°:1 1272

MIY™33 D33 MERT DTINY TR0 07K DOIY T3 W N2t

3TPY7IR TN 1207 7 A

and for the sacrifice of peace-offerings, two oxen, five rams,

five he-goats, five he-lambs of the first year. This was the of-

fering of Nahshon the son of Amminadab.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

b5Ranianp m

“This is the offering of Nesanel son of Tzuar”: the second
prince’s identical offering, again recorded in full.

Numbers 7:23372:1 12712

MIY™32 DY YR 0YINY AWM 07K DY IP3 DN N3

IR PXIN IR M YR

and for the sacrifice of peace-offerings, two oxen, five rams,

five he-goats, five he-lambs of the first year. This was the of-

fering of Nethanel the son of Zuar.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

15 BRINA WY 10 P

Or HaTorah discusses at length why the Torah repeats the
identical offerings of the princes.
KEHOT'S NOTE
A9y 9272 e .15’}{1 T719°Y RWI N”MIR ORI

1°NDW 077D ALY

“And we will render for bulls [the offering of] our lips”: in
exile, words of prayer and study take the place of the
offerings.
Hosea 14:3°3:77 ywii
20 MR 1Y RPNTP2 YHR MK CATOR 1M 0°127 oony Ny
A3Ns 09 MY
Take with you words, And return unto the L-RD; Say unto
Him: ‘Forgive all iniquity, And accept that which is good; So
will we render for bullocks the offering of our lips.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

AL, yein

91y NN PO B

“Whoever occupies himself with the teaching of the burnt-
offering is as if he offered a burnt-offering.” This is why

the princes’ offerings were written for the generations.
Menachot 110a:13-147"°-377:X **p NMn
DRN NXLAT NN DR (7° ,0 RIP™) 2°NDT ORN Phv® %27 IR
POIYI 931 NXVA 277P7 19°RD NRLM N7IN2 POIY 93 OWRA NN
LR RIP™1) 1272 N9IY2 9ARI a07 :OWR 2°1P0 19°KD OWR N7IN3
MIR21 M3 177 AR (2,8 XIP7) MY N9 Mt 11 R (0
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59 237K NRY RDY 10 N30 NN W nm

LIYRRT AR 72700 AR 70 P Mt 1 AwR (2,3 XIpT)
:0°NwS 125 1197w 125

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’S NOTE
R0 mnan

DONOWIT N1129P 172y 7121272 1PIPY 1

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L7990 %700 MR YW

DOR°WAN M129P 1Py 79N PRIpY
The law that on Chanukah the Torah reading is the offer-
ings of the princes.
Shulchan Arukh, Orach Chayim 684:10”n n1ix 717y 2w
X770
D°R*WAT MATP2 0P :0°°Y0 3 121 .7121IN2 1NT NRP 170
X*] 0°15 no122 oonnmy o Doa mwhw Xwa nwaoaw
779 0¥ IR RIPY [1°3M3 13X 191 [0] awn ms o2 oo nnne
WD AR D3 RTIP 100w RV IWRIT 01 R7IP ORIWN M9
191 O°ARIR] [MWRAN 02 PP PRAWSM MM wRIT 0P Ty
O3 7Y 71271 P2 12 TR 7D TY 21T 012 110 RMMP 23w 03 [
A7 :01° 992 T 91T DY C1wn 412 RTIPY NN PR v

... 01 923197377 012 1177777 1PINRDY 0172 KNP PRIV KON
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public

Domain)
2ot 2% oo Bl Reluiv]

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2P0 .0 1WA RPN XA

09913 279 0771 ¥p1 0™pa
The Midrash that the Sea split into twelve paths, one for
each tribe.
Midrash Tanchuma, Beshalach 10:1’%: n>w2 ,x»man waTm
077 BT Y33 B Y D77 Y3 0°03 MY 0 1Y 077 0K
(T2 P1P3M) 13 P18 WK P2 NIPY VAT 793 7R3 YA
ANYRI A 2Y AT DR 0N MWK L0727 WY 0P P
WY (77,10 Maw) TwR%2 19770 PRILY 2131 RRIT YD YN
0°27 0°% 97 P00 072 AT (V3,10 Mnw) MR L0V 1Rd
D2 Y2 A779D AR PRI 000D OO YN (O T Mnw)
.. ,D°¥70 DOY20 YN . (37 ,TY D7)
And lift thou up thy rod (Exod. 14:16). Ten miracles were
performed in their behalf at the sea. The sea was split asun-
der for them, and became a kind of vault, as it is said: Thou
hast struck through with his own rods the heads, etc. (Hab.
3:14). It was divided into twelve paths, as it is said: And
stretch out thy hand over the sea and divide it (Exod. 14:16).
It was turned into dry land, as it is said: And the children of

Israel walked upon dry land ...

Midrash Tanchuma -- Torat Emet (Public Domain) » Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
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89 NW21°D M3 v’
Midrash Rabbah on Nasso explains the offering of each

prince with its own meaning and intention.

Bamidbar Rabbah 133> 7127 72722

90 11193 9233 9t *95a Y

A parallel discussion of instrumental music (zemer) in the
Siddur’s Chanukah section.
KEHOT'S NOTE
,JPNN 717972 NOWRA2 N7AIRD DA AR L3 ,197 12110 YW 717°0 DA AR
Ralgnln) I

PARAGRAPH 11

91 TR 9D W N N

A talk that takes up this explanation of mizmor and shir.
KEHOT'S NOTE
.394°y R”T v”AWN MM°WT 990 IR7

92 It P TIna

“Joy and gladness shall be found in her, thanksgiving and
the sound of music”: used here for the angels’ instrumen-
tal praise.
Isaiah 51:3%2:X”17°yw°
TN AN TR AT 0PN POIPD Om 1vE M ony
ST 291 TTTIR 72 RER AR iy
For the L-RD hath comforted Zion; He hath comforted all
her waste places, And hath made her wilderness like Eden,
And her desert like the garden of the L-RD; Joy and gladness
shall be found therein, Thanksgiving, and the voice of
melody.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

93 o Y
“The Song of Songs”: the verse on which another dis-
course cited here explains the nature of shir.

Song of Songs 1:1'X:’R 0°1°wi "W
NP WK 00Wn Y
THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
94 my 1w novea

“And at night His song is with me”: the verse of the Torah
Ohr discourse the text refers to.

Psalms 42:9'0:2"n 0°%°11n
71 9RY 1PDR *ny 1Y 1721 1700 °0 MR ond
By day the L-RD will command His lovingkindness, and in
the night His song shall be with me, even a prayer unto the
G-d of my life.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
95 (2 mnp) 3% N2

The same Zohar passage is brought there; the surrounding
text speaks of the level before which “darkness and light

likuteitorah.com/likkutei-torah/vezos-haberachah/

96

97

98

99

59 237K NRY RDY 10 N30 NN W nm

are alike,” above revelation and concealment.
KEHOT’'S NOTE
.2,11 730K °D 7Y 03 k2

(2 nrnp) (N3 R7m2 1N

As the text cites it: the Zohar in Vayeitzei on the difference
between the Levites’ song and the Kohanim’s joy.

Zohar, Vayetzei 7:43-8:471"2:°11-372:°t RX™ 7717 7190

He said that prophecy is of the male world, whereas dreams
are of the female world, and from the one to the other is a
descent of six grades. Prophecy is from both the right side
and the left side, but dreams are only from the left side.
Dream branches out into many grades in reaching here be-
low; hence dreams are universally diffused throughout the
world, each man seeing the kind of dream that answers to
his own grade. Prophecy, on the other hand, is confined to
its own region.1The ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1339° 9PT°0m

“Your priests shall be clothed in righteousness, and Your

pious ones shall sing for joy.” The Zohar reads it as the
Kohanim’s higher song.
Psalms 132:9'0:27%p 0°2°1n

A3 PTOM PTEWR?? P30D

Let Thy priests be clothed with righteousness; And let Thy

saints shout for joy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oDy 95 *n nbn

“Your kingship is a kingship over all worlds”: Malchus, the
Shechinah, is the source of every world, souls and angels
alike.

Psalms 145:1337>:7”np 0727

Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

e, np oonn

522 I8 1192 W POy OR
The Gemara’s dispute whether the essence of the Temple
song was the Levites’ voices or the instruments.
Arakhin 11a:2-3’2-"2:X R 1°27Y
P OOTY DRT IRDT C37E°RR K72 KRR D 7 000 CTI
AMRT IR ,RTPAYT XIT KPP 0i02? U231 ,NBI TPV IR0y 1307
R 29207 *Xi2 °9i" 237 ?R720M) 1922 AW %Y 120 1 0017
— 922 MW TR 1207 X ,X°30 D772y — B2 N Ry 1207
hya onp

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

[9] XX P07y
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100

101

102

103

M9 2329 N1t Y
“A song, a psalm of the sons of Korach”: a heading in the
reverse order, read as the higher descending to the lower.
Psalms 88:1°k:1”2 0°7°11n
SR 1007 2720 NAAYY N2mnToY MR npiak ikt Y
A Song, a Psalm of the sons of Korah; for the Leader; upon
Mahalath Leannoth. Maschil of Heman the Ezrahite.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.X ,M20°%7N

Q907 W ORR (27Y 17°17) (IR 277 MY

As the text cites it: the Zohar at the beginning of Acharei
asks what “a song, a psalm” means and calls it a doubled
song.

Zohar, Achrei Mot 5:39-6:481”1:"1-1”%:°71 N1 70X 77111 7190

nawn ovh e Mnam
“A psalm, a song for the Shabbos day,” another heading in
the order psalm, song.
Psalms 92:1°%:27% 0°2°71n
:N2YT 097 Y Tinm
A Psalm, a Song. For the sabbath day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,3% 0°%1n

2N N RN

“And your vineyard you shall not prune” in the Sabbatical
year: zemer as cutting and dividing.
Leviticus 25:4'7:71”3 RIp™
yun X° T N7 NIW YIR? WO 1NIY N2 NyUawa e
M0 R 7Y
But in the seventh year shall be a sabbath of solemn rest for
the land, a sabbath unto the L-RD; thou shalt neither sow
thy field, nor prune thy vineyard.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
L7, RPN

104 | The Mishnah ends: the Shabbos psalm is “a psalm, a song

for the time to come, for the day that is entirely Shabbos.”
Mishnah Tamid 7:4°7:t 7220 awn
0°9°11N) BRI TIURIT D%, W TRR2 07IRIR 0P PIY wn
ow) 07N P 1w L2 ™) Pan ARYemY vANT P L, (R:TD
07N 7 Y0PW YR 17 17PPR YD TRn PPma vn PiTa (M
P OOYN2 .0BYY DPPR 372 BK NIy A%l oopPK L(3D ow)
P OWIRND LA YPDIT NINRd DR U NInpl OR L(T8 Ow) DR
WY 3Py’ "pPR? WM LMY D°PPRY? 1010 L(RD Ow) DvniR
... P N2W2 .9 W27 NIRG 77 0T, (3% Ow) D7InIN

likuteitorah.com/likkutei-torah/vezos-haberachah/

59 237K NRY RDY 10 N30 NN W nm

The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in
the midst of the judges he ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 13

"1n°9T 9

“I will exalt You, G-d, for You have lifted me up (dilisani).”
Its root is read three ways: exaltation, poverty and drawing
water.
Psalms 30:2°2:°7 0°2°11n
77 2R AMYTR?Y 2I07PT 720 uniaR
I will extol thee, O L-RD, for Thou hast raised me up, and

hast not suffered mine enemies to rejoice over me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2OWI7°8 °3 12 WO CanvT

Or HaTorah brings this threefold reading of dilisani.
KEHOT'S NOTE
XOW Y 1INNRY D N7TIR2 RN

PARAGRAPH 14

rb e

“And he also drew (dalah dalah) water for us”: the root of
dilisani as drawing up water.

Exodus 2:19v™:’2 mnw

SNR PYM 1% AT APTT0N 0°YIT TOn PRI 3N UOR TIRM

IRED

And they said: ‘An Egyptian delivered us out of the hand of

the shepherds, and moreover he drew water for us, and wa-

tered the flock.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

00,2 mnw

PARAGRAPH 15

79 NP

Rivkah “went down to the spring, filled her jug and came
up.” The jug (kad) is read as the soul drawn from the sea
of Chochmah.
Genesis 24:1610:77> N*wX12
T2 XPBN AR TIM AYT, K UOK) 77402 R XL N30 T
Soym
And the damsel was very fair to look upon, a virgin, neither

had any man known her; and she went down to the fountain,
and filled her pitcher, and came up.
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M
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WP 29712 AINTIOW

“Its foundation is in the holy mountains”: read as the
soul’s root in supernal Chochmah.
Psalms 87:1'X:1"0 0°2°n
WTPT1702 30707 Y iR HTP";;'?
A Psalm of the sons of Korah; a Song. His foundation is in

the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DRI oW 71IM

“He established a testimony in Yaakov and set a Torah in
Israel”: the Torah is placed within Israel.

Psalms 78:5°1:1"y 0°2°11n

DY°7in? 1°NIARTNR M3 WK PXIP°2 o 77Im) 2py 2 Ny opn

0197

For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And this was formerly in Israel”: the Gemara reads “this”
as the Torah.
Ruth 4:7°17 M
WOR NP0 127779 D7 TRNT0Y APRITPY PRI 07187 IR
2RM22 ATIYAT DR Y7 100 Y3
Now this was the custom in former time in Israel concerning
redeeming and concerning exchanging, to confirm all
things: a man drew off his shoe, and gave it to his neigh-
bour; and this was the attestation in Israel.—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

4,1

7730 RPN NNT PN
The Gemara’s rule that “this” means Torah, as in “And this
is the Torah that Moshe set.”
Avodah Zarah 2b:6-7"1-"1:2°2 191 1712y
KPR NN X1 ,”NKT 7°32 022 °1” :InRIW 2NKT 773 022 0 0373
WD °MDa IR TR LAY O WK T1IAT DRNY NRIY TR
RTT 7RRYD R 70K 002 MPR 701N L°Ri1 MIdYR NRY
7377 RIMT RIIA MR RPA WY P07 2720 AN XU
[M3] 1737901 ,337D 1°NiYA 1P2IRY 077072 PR M9 21 1M
L2372 MR 07 PRI, 297D Y YT 29T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,2y
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A psalm, a song of the dedication of the House, of David

What is lowest in the world has the highest root: food, clothing and
houses correspond to the inner light, the encompassing light, and the
“encompassing of the encompassing,” so the stone house, like Malchus
and the self-effacing soul, draws from a level above will itself, and joy

must be brought into it from outside.

THE MAAMAR IN BRIEF

The maamar asks why a house’s dedication is celebrated with a feast. It sets out three human needs:
food, which becomes one with the body; clothing, which surrounds it closely; and a house, which sur-
rounds it from a distance. Their prices rise in that order because the lower a thing descends, the high-
er its root. Food comes from the inner light that fills all worlds; clothing from Arich Anpin, the encom-
passing light of Keser; the house from Atik, the “encompassing of the encompassing,” which is why it
is built of inanimate stone. The same three levels appear in Torah (food for the soul) and mitzvos (gar-
ments), and within the mitzvos: those done by choice draw from the supreme will, while those that
come only without one’s knowledge, like the forgotten sheaf, draw from above will. Since joy belongs
to will, the dedication of the stone Temple needed joy to be drawn in, hence “a song” and the feast. The
principle explains why stone Shiloh is called “rest,” why protruding wood was forbidden in the Temple,
why the Shema’s words are “stones,” and why Malchus is “the stone the builders rejected” that became

the cornerstone.

OUTLINE

1 The question and the three needs mM-2

Why a house’s dedication is celebrated; food, clothing and houses as inner, near-encompassing and far-en-
compassing, and why the lower is dearer.

2 Three levels in the divine 13-5

Food from the inner light of Malchus (memalei kol almin); clothing from Arich Anpin; houses from Atik, the
encompassing of the encompassing, hence built of inanimate stone.
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3 Torah, mitzvos and mitzvos beyond will

16-9

Torah is the soul’s food and mitzvos its garments; mitzvos done by will come from Arich Anpin, those be-

yond will (the forgotten sheaf, “we will do,” fleeing honor) from Atik; Malchus as David’s “house.”

4 Joy at the dedication; children as a “house”

110

The Temple’s root is above will, so joy had to be drawn in, hence “a song” and the feast; offspring, from

mazal above reason, are also a “house.”

5 Shiloh, the Temple and prayer

mM-14

Stone Shiloh is “rest” and protruding wood is forbidden in the Temple; Pesukei Dezimra as wood, the

Shema’s 248 words as stones; Yaakov’s stones and pillar.

6 The rejected stone and the wife as “house”

Ms5-16

Malchus, the lowest, is the rejected stone that became the cornerstone through David’s refinement; a

man'’s blessing and livelihood come through his wife, his “house.”

KEY CONCEPTS

Inner light and encompassing light (pnimi and
makif) 7°pn1°n°10 N

Divine light that enters and becomes one with what it en-
livens (like food) versus light that surrounds it from be-
yond (like clothing).

Encompassing of the encompassing 7°pn7 7°pn

A level so far beyond the worlds that even “surrounding” is
too close a relation; the root of the house, of stone, and of
mitzvos beyond will.

Arich Anpin and Atik °n¥1 17918 778

The two sides of Keser: Arich Anpin, the supreme will and
first of the emanated; Atik, the lowest level of the
Emanator, above will.

likuteitorah.com/likkutei-torah/vezos-haberachah/

The inanimate (domem) 0717

The lowest kingdom of nature, stone and earth, whose root
is the highest; also David’s stilling of himself (domamti)
and Malchus as “stone.”

Mitzvos without one’s knowledge 11ny7% Xow m1%n
Mitzvos, like the forgotten sheaf, that can only come about
unintentionally; a gift from above, rooted beyond human
will.

The filling of the hei x”771 "9

The lowest part of Malchus, which descends into the lower
worlds; the “maidservant” and the rejected stone that be-
comes the cornerstone.
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SECTION 1 - 1-2

The question and the three needs

M3 %3 WO 137 N30 N3N ANy Inwn DWwIYw oyun 1°an° L2179 n°an 'noan 9w 9
.0°N21 DY

“A psalm, a song of the dedication of the House, of David.” To understand the reason that a feast
and rejoicing are made at the dedication of a house: now, there are three levels: food, garments and
houses.

The maamar opens with the heading of Psalm 30, the psalm for the dedication (chanukah) of the House, and

asks why the dedication of a house is marked with a feast and celebration. To answer, it first sets out three
things a person needs, food, clothing and a home, which will later stand for three levels of divine light.

TN DR 0°%Wan oY 73°pM 07197 97y 12 N No%ID WYY DIRT 7137 91°18 NI RIT M
272K D3 DR PIRY 0°73R) PIIND 1M NORCID WYY M 7Y n21mm

Food is inner life-force (chayus) for a person’s body. It becomes internal to him and life-force for
him by means of the belly and the stomach, which cook the food, and the choicest part rises to the
brain and becomes internal [nourishment] and life-force for the mind and the limbs, strengthening
all his limbs.

Food is the most inward of the three: it is digested and becomes the person’s own flesh and vitality, its finest

part even nourishing the brain. It is the model of an inner light that enters and becomes one with what it
enlivens.

NP %10 WP PRI 739 DI 1PN AR PO%HY 102 19°pnw DTRA DY 0°0°pn 0f 1Pw1ad)
WRn 17Dy 171 RIT IR PN IND

And garments are encompassing [things] upon a person: they encompass him and clothe him and
protect him from cold and heat only, and they do not become internal [to him] and life-force like

food; yet it encompasses him right upon him.

Clothing does not become part of the person; it surrounds him and protects him from outside. Still, it lies di-
rectly on his body, so it is a close, touching kind of “encompassing” (makif).
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Houses are also encompassing [things] upon a person, only not like garments, which are right

upon him. Houses, by contrast, are entirely removed from the person.

A house also surrounds a person, but at a distance: it does not touch him at all. So we have three degrees: in-
ner (food), close encompassing (clothing) and distant encompassing (a house).

77 TIROY L0027 1 DIt 9N 2Ow1aPY Do 1 Pt N AR PRI 0oOXI9 AR T
15 NPT PRI XA TN 9972 1R 9

Now we see that food is bought more cheaply than garments, and garments more cheaply than
houses. Seemingly it ought to have been the reverse, since food is internal and life-force for him,

An observation from ordinary life: food is the cheapest of the three, clothing costs more, and a house most
of all. One would expect the reverse, since food is the most vital.

NS 981 70T N 9Pa HRO nah RUKRY WD N whan QYTARD 1T Y Pvani Bhoiw
999 0°9°pn 719 N1 01K DY 2ow12Pn APl

absorbed and dissolved within him so that they become truly one, and it is the life of his soul, for it
is impossible to live at all without food; so it ought to have been dearer than garments, which are

not life-force for him but only encompass him.

Food becomes one with the person and keeps him alive, so by rights it should be the most precious; cloth-

ing, which only surrounds him, should cost less.

TNANY 2197 K17 VYD 27y YL K) DOWIADT TAID 1IN 7Y 11D 573 0°N27 TA1 0Ow12% 1
LAY WY I N D199 NYOW IR A9°NW 7377 2PNN 19K

And likewise garments compared to houses, in the same proportion as food compared to gar-
ments. (But the reason, according to the plain sense, is that food does not last long, for immediate-

ly after the time it takes to digest the food, one becomes hungry again.

The same question applies to clothing versus houses. The parenthesis then gives the everyday explanation:

food is used up quickly, since one is hungry again soon after digesting.
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Garments, by contrast, last about a year or more, and houses last longer even than garments.
Therefore the price of houses is dearer than that of garments, because they last longer; and like-

wise garments are dearer than food, as said above.)

Clothing lasts a year or more and a house longer still, so on the simple level price follows durability. The
Kehot edition notes that this parenthesis is found in the manuscript of the Alter Rebbe’s maamarim.

™ DI DO 1 00MIa AN aRynR owaw 0onan abynk BUIm N2 A wAw NnRa IR
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But in truth, as to the root above of the three above-mentioned levels: houses have their root high-
er above than garments, and garments than food, as is known that whatever has fallen lower in lev-
el has its root in a higher level and rank.

The deeper reason: the higher a thing’s spiritual root, the lower it descends. Houses have the highest root
and clothing a higher root than food, which is why they are dearer and longer-lasting.

SECTION 2 - 13-5

Three levels in the divine

5D MIZMY 1IN O3 MRPIYT NRI22 Swol maw 091y 23 w199 NIANTR A 130 90 1Ay

The explanation is that these three levels are found in the dimensions of World, Year and Soul in
the creation of the worlds, and also in Torah and mitzvos. For

The three levels are said to appear in all three dimensions of existence that Sefer Yetzirah names, World

(space), Year (time) and Soul (the person), and also in Torah and mitzvos.

MO MPOXRT Dn Pmaw HYRia DYIDM N3 RIT YUonn Y010 NaY YUonn N2 vUw YT Man
NP NP0 M3 Y732 whn Nwatnn MR Y7 Mny

it is known that there is the level of the light that fills all worlds (memalei kol almin) and the level of
the light that encompasses all worlds (sovev kol almin). The light that fills all worlds is the power of
the Maker within the thing made: when the level of Malchus of Atzilus gives life to the worlds of
Beriah, Yetzirah and Asiyah, it then actually clothes itself in Beriah, Yetzirah and Asiyah as inward-
ness and life-force,

Memalei kol almin, the light that fills all worlds, works like a craftsman’s power that is inside what he makes.

Malchus, the last Sefirah of Atzilus, enters the lower worlds of Beriah, Yetzirah and Asiyah and becomes their
inner life.
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like the soul that gives life to the body in all the particular modes of the body: the power of sight,
hearing, smell and speech in the head, and the hands and the heart and the belly and the stomach

and the feet, according to the order of the chain of descent (hishtalshelus).

The analogy is the soul in the body: one soul gives each organ its own specific power, sight to the eye, hear-
ing to the ear and so on, each according to its place.

NIPKR°ID NI°33 5”3 RIT NINDIYT N1AAD $7°22 nwatnnw MPURRT 9N na a5ynD 10 1no)
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And likewise above: the level of Malchus of Atzilus that clothes itself in Beriah, Yetzirah and Asiyah
to give life to the worlds is also in the manner of the inner dimension of the life-force in all the par-
ticulars of the chain of descending worlds.

So too Malchus of Atzilus gives life to every detail of the lower worlds from within, adapting itself to each
one. This inner, particularized life corresponds to food.

NIANTS QYMITATT NI1T123 IRIPIY 71717123 210 YOTIR 17277 TN C1TARY TMIoP) 20 N
PP 1R TY 0°1ND 0% MpSNNna 297701 MnDY

This is [the meaning of| “They will speak of the glory of Your kingdom and tell of Your might, to
make known etc. His mighty acts”: [His| mighty acts are what are called gevuros and contractions
(tzimtzumim), so that separate worlds come into being, divided into many particulars without end.

The verse speaks of “Your kingdom” (Malchus) together with “might” (gevuros): it is through contractions
and limitations that the one divine life is divided into countless separate creations.

wa5nn 1KY RIT P10 N2 10 DYRaa BYInn 13 on°In NIh a2 RITY Y7onn R 199
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Therefore it is called the light that fills all worlds (memalei kol almin), for it is in the manner of in-
ner life-force, the power of the Maker within the thing made, etc. And the level of the light that en-
compasses all worlds (sovev kol almin) is that which does not clothe itself within the worlds at all in
an inner manner,

Because Malchus enlivens each creature from inside, like the soul in the body, it is called the light that “fills”

all worlds. The other kind of divine light, the one that “encompasses” all worlds, never enters them as their
inner life.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 231



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 6 TV N7 DO W I

NMISPERT 071 TRYNSW H°pn 123 RIT N1AR PO 1N 27002 w7 Oy f°pm 2210 P
11°5Y N3 K P11 5710 IRI2T 7O NMPUIRT TOM Y727 070 N2 0wabnn oY

but only surrounds and encompasses them, as is written in Sefer Shel Beinonim, to give them life.
For the main life-force is from the level of the encompassing [light] that is above the ten Sefiros of
Atzilus, which clothe themselves within the ten Sefiros of Beriah, Yetzirah and Asiyah, Chesed of
Atzilus in Chesed of Beriah, as above; and it is called Keser Elyon (the Supreme Crown).
Sefer Shel Beinonim is the Tanya. The Alter Rebbe adds that the main life of the worlds actually comes from
the encompassing light above the ten Sefiros of Atzilus; the Sefiros themselves are drawn down level by level,

each into its counterpart below (Chesed of Atzilus into Chesed of Beriah). That higher, surrounding source is

called Keser Elyon, the Supreme Crown.
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(And this is [the meaning of] “Whatever G-d desired, He did,” for the main [act of] bringing into be-
ing is from the level of G-d’s desire and His supernal will; and as is explained in the Explanation on
“They shall bring a royal garment,” that in every creature there is a drawing of life-force from the
level of memalei kol almin and of sovev kol almin, and that the main bringing into being is from
the level of sovev kol almin; see there.)
A parenthetical proof: “Whatever G-d desired, He did” places creation in G-d’s will, which is Keser, above
the Sefiros. The Explanation on “They shall bring a royal garment” (in Torah Ohr) shows that every creature

receives from both the filling and the encompassing light, but its very coming into being is from the encom-
passing light.
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But in Keser there are two levels, namely, the lowest level of the Emanator and the very first of the
emanated, as is known that Keser is the intermediary between the Emanator and the emanated.
And it is known that every intermediary must comprise both of them, as is written in Etz Chaim
(Sha’ar 41, chapter 3).
Keser has two sides because it stands between the Emanator (G-d Himself) and the emanated Sefiros, and a
true intermediary must share in both. Its upper side is the lowest level of the Emanator; its lower side is the

first of what is emanated. The Etz Chaim reference is, according to the Kehot edition, Sha’ar 41, chapter 3 in
the Shklov 1800 printing, which in current editions is Sha’ar 42, chapter 1.
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Now, the very first of the emanated is what is called Arich Anpin, which is the source from which is
drawn the coming into being of the ten tikkunim, the ten Sefiros of Atzilus, in the manner of a
chain of descent (hishtalshelus): “one long,” etc. Arich Anpin itself, by contrast, is an encompass-
ing [light], sovev kol almin, equally [over all].

The lower side of Keser is Arich Anpin (the “Long Countenance”), the source from which the ten Sefiros of

Atzilus unfold in order, as in the Tikkunei Zohar’s words “one long, one short” describing the lines of the
Sefiros. Yet Arich Anpin in itself surrounds everything equally, like a garment around the whole body.
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However, the lowest level of the Emanator is what is called Atik, from the expression “He who re-
moves (ha-ma’tik) mountains,” for it bears no comparison at all to the ten emanated Sefiros, and it
is not even fitting to call it by the name “encompassing,” for every encompassing [light] is one that
has some relation [to what it encompasses]; rather it is called “an encompassing of an encompass-
ing,” etc.
The upper side of Keser is Atik (the “Ancient One”), named from a root meaning “removed, detached,” as in
the verse about G-d removing mountains. It is so far beyond the Sefiros that even “surrounding” is too close

aword, since whatever surrounds something still relates to it; so it is called a “makif of a makif,” an encom-

passing of the encompassing.
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And this is like a house, which is not the level of an encompassing that is adjacent and close to the

body, like a garment, but is an encompassing that is distant from a person’s body; that is,

Here the analogy returns: a garment touches the body and is like Arich Anpin; a house surrounds the person
from a distance and is like Atik.
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like the level of an encompassing of an encompassing. (And see what is written at the end of the
discourse beginning “The heavens are My throne,” on the subject of “What house could you build
for Me?” And see what is written in Parshas Pinchas at the end of the discourse beginning “Com-
mand the children of Israel... My offering, My bread,” on the subject of the reason that the offer-
ings are practiced only when the Temple stands; see there.)

The two cross-references point to discussions of the Temple as G-d’s “house”: the verse “What house could

you build for Me?” and the rule that the offerings apply only when the Temple stands, both consistent with
the house being rooted in the most transcendent level.
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Now, corresponding to the three levels above-mentioned, three levels came down below: food, gar-
ments and dwellings; and the higher anything is, the lower is its descent and its enclothement

below.

So the three levels above (the inner light, Arich Anpin and Atik) come down as food, clothing and houses. By
the principle already stated, the higher the source, the lower and more physical its expression.
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Now food, which is inner life-force, is drawn from the level of memalei kol almin; therefore there
are many tastes and many varieties, such as bitter, sweet, etc.,

Food comes from the inner, filling light, which is divided and particular. That is why food comes in so many
tastes and kinds, bitter, sweet and so on.

71997 19 7171233 1719123 TONAW TON 0707 MPYONT Daw 110 0°9ORMT SHD MIPRRNT 1AM
15 099532 $23117 w2191 21010 IRA 11999 17 w0

and the great division into particular foods, that is, the whole inter-inclusion of the ten Sefiros,
Chesed of Chesed, Gevurah of Gevurah, etc. Therefore food is subject to being used up, [coming]
from the inner light that is clothed and limited in vessels, etc.

The many kinds of food reflect how every Sefirah contains all the others (kindness within kindness, restraint

within restraint, and so on). And because this light is held in “vessels” that limit it, food is finite and gets
used up.
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(And see what is written in the discourse beginning “Declaring the end from the beginning,” on the
subject of “her food, her clothing,” etc.: that the level of “her food,” which is food, is drawn from

the Name Elokim, that is, from the level of the vessels, etc.; see there.)

The verse on a husband’s duties to his wife, “her food, her clothing and her conjugal rights,” is elsewhere
read to show that food comes from the Name Elokim, the Name of limitation, that is, from the vessels rather
than the lights.
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Therefore, below, they become united as one with the person as inner life-force, because its root is

in the level of memalei kol almin, the power of the Maker, etc.

This is why food becomes one with the person: its root is the inner light that enters and enlivens from within.
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And therefore they are cheaper, and they are not so necessary in the matter of various delicacies,
since it is possible [to manage] with dry bread, etc., for one can live on bread with salt,

Food is cheaper because variety in food is not essential: one can survive on bread and salt, as the Mishnah in
Avos describes the life of Torah study. According to the Kehot note (quoting Likkutei Sichos), “not so neces-

sary” refers only to fancy foods, not to food as such.
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and one can also eat various delicacies, because its root is from the level of the power of the Maker,
etc., which is from the level of limit and vessel, limited in a vessel;
Its great range, from bare bread to delicacies, again reflects its root in the limited, divided power that works

within things.
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therefore it is so with food as well. Garments, by contrast, have their root above in the level of

Keser, the head of the emanated, the level of an encompassing [light];

Clothing, by contrast, comes from Keser in its role as “head of the emanated,” that is, Arich Anpin, an en-
compassing light.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 235



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 6 TV N7 DO W I

w1297 922 77112 XPR 9 DIRD TN1° 0997181 1010 NN KDY DINT DY 0°9°pn 973 TRk 01 199
37722 191 11D

therefore below, too, they encompass the person and are not inner life-force, and they are more
needed by a person, for it is impossible [to be] in winter without clothing, etc., and likewise in sum-

mer, etc.;

So clothing surrounds the body and is in a sense more necessary: one cannot go without it in winter, nor in
summer. The printed text reads "9°p2", which apparently should read "y°p2" (summer); the Kehot note
quotes the line as "7°p2 191"
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therefore they are dearer and last longer, because their root above is higher than food, which, as
above, is from the light that is limited in vessels, whereas garments have their root in the level of

sovev, which is not limited in vessels;

Clothing costs more and lasts longer than food because its root, the encompassing light, is not confined in

vessels.
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therefore it is not so subject to being used up. [And see what is written in the Explanation on “I
have come into My garden,” on the subject of “I have gathered My myrrh,” that the difference be-
tween taste and smell is also along these lines; see there. And this is [the meaning of] “the smell of
his garments,”

Because it is not confined, clothing does not wear out so fast. The bracket adds that the same contrast holds

between taste (inner, like food) and smell (more surrounding, like clothing), as explained on “I have come
into My garden,” and connects it with Yitzchak smelling “the smell of his garments.”
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and this is also the meaning of “with the fragrance of your garments” in the Zohar, Parshas Balak
(186a).] And houses, which are further from a person’s body, have their root above in the lowest

level of the Emanator, which is the level of an encompassing of an encompassing, as above.

The Zohar likewise speaks of the fragrance of garments. Houses, furthest from the body, come from the low-

est level of the Emanator, Atik, the encompassing of the encompassing.
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Therefore it came down below to the very lowest level, stones and earth, the level of the inanimate,

whereas garments are from the level of the vegetative.

Because the house is rooted in the highest level, Atik, it is made from the lowest kind of matter, stone and
earth, the inanimate. Clothing, from a lower root, belongs to the vegetative level.
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Therefore they, below, are also distant from a person’s body, and they are more needed by a person
even than garments, for it is impossible to live without a house even for a moment; and it is dearer
and lasts the longest, because their root above is exceedingly high, from the level of an encompass-

ing of an encompassing. And this suffices for one who understands.

A house stands apart from the body, yet a person cannot live without one even for a moment; it costs most
and lasts longest, all because its root is the highest, the encompassing of the encompassing.

SECTION 3 - 16-9

Torah, mitzvos and mitzvos beyond will
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2. And likewise the three above-mentioned levels are found in Torah and mitzvos. As is known, the
Torah is the level of food for the soul and the mitzvos are garments for the soul (as is written in the
discourse beginning “These are the journeys,” and in the discourse beginning “I am my

Beloved’s,” and in the discourse beginning “My dove,” etc., and in other places).

The second section applies the three levels to Torah and mitzvos. Torah study is “food” for the soul, because
the soul absorbs and unites with what it understands; the mitzvos are its “garments,” surrounding it rather

than entering it. The text refers to other discourses where this is developed.
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Now, although below, in the chain of descent (hishtalshelus), the mitzvos are on a lower level than

the Torah, since they are in physical action, nevertheless we see that they are higher in their root.

The same paradox as with food and clothing: mitzvos are physical deeds and so seem lower than study, yet

by the rule already given, what descends lower has the higher root.
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Therefore the whole Torah is an explanation of the mitzvos, both in the revealed [part] and in the
hidden [part], such as the book of the Zohar. And so our Sages said, “Great is study, for it leads to
action”; and likewise, “Not study is the main thing, but action,” etc. And likewise our Sages said (in
Kesubos 86a):

Evidence that the mitzvos are the higher: all of Torah, both the revealed law and the Kabbalah of the Zohar,

serves to explain the mitzvos. The Sages praise study because it leads to action, and state that action, not
study, is the main thing.
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“But with positive commandments, for example when they tell him, ‘Make a sukkah,’ and he does
not make it, etc., they would beat him until his soul departs.”
A further proof from the Talmud: a court would compel a person who refused to perform a positive com-

mandment such as building a sukkah, even by lashes without limit. Such force shows how essential the deed
is.
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And although they said that one whose Torah is his occupation, such as Rabbi Shimon bar Yochai
and his colleagues, does not interrupt [his study] for prayer, and in the Jerusalem Talmud, chapter
1 of Shabbos, they said that the meaning is that for the recitation of the Shema they do not inter-
rupt, that is only for the recitation of the Shema;

An objection: Rabbi Shimon bar Yochai and his colleagues, whose whole occupation was Torah, did not inter-
rupt their study even for prayer. But the Jerusalem Talmud limits this to the recitation of the Shema.
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but for a positive commandment, such as for sukkah and lulav, he is obligated to interrupt, as is
explained in the Jerusalem Talmud there, cited by the Baal HaMaor on chapter 1 of Shabbos: “Does
not Rabbi Shimon bar Yochai concede that one interrupts to make a sukkah, etc.? The reason of
Rabbi Shimon bar Yochai is: this is study
For a mitzvah that requires action, such as sukkah or lulav, even they would stop learning. The Jerusalem
Talmud asks rhetorically whether Rabbi Shimon would not stop to make a sukkah, and the Baal HaMaor (a

medieval commentator on the Talmud) quotes this. According to a note from Likkutei Sichos, sukkah and

lulav are chosen because both are bound up with Daas, knowledge (“so that your generations will know”).
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and that is study, and one does not set aside study for study.” And all the above [shows] that al-
though below, in the chain of descent, they are lower, being the level of garments, their source and

root above is higher. For the Torah,

Rabbi Shimon’s reason for not stopping for the Shema: the Shema is itself Torah recitation, so one study is
not set aside for another. A deed, however, does override study, which shows its higher root even though, as

a “garment,” it is lower in its outward form.
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which is the level of food, has its root in the level of the inner dimension (pnimiyus) of the ten
Sefiros of Atzilus: “The Torah comes forth from Chochmah,” etc. Therefore the study of the Torah

has no fixed measure,

Torah, the soul’s “food,” comes from Chochmah (wisdom), the inner dimension of the Sefiros, as the Zohar
says, “The Torah comes forth from Chochmah.” Like food, it therefore has no fixed quantity.
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for even with one chapter in the morning and one chapter in the evening one has fulfilled the

obligation of Torah study, and [yet] also, “You shall meditate in it day and night.”

The Talmud rules that even one chapter morning and evening fulfills the duty of Torah study, yet the verse
asks us to meditate in it day and night. The range, from minimum to without limit, matches food.
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That is, it is the level of food, for which dry bread suffices and one can also eat various delicacies,

for their root and source is from the level of memalei.

Just as one can live on dry bread or enjoy many delicacies, Torah study can be minimal or vast, because its
root is the inner, filling light (memalei), which is divided into many particulars.
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But the mitzvos are from the level of the supreme encompassing [light], the level of Keser, “one,”
etc., which is above the Chochmah of Atzilus; therefore they become garments for the soul, as said
above about garments.

The mitzvos come from Keser, the encompassing light above Chochmah. That is why they are garments for

the soul: they surround it with G-d’s will, which is above intellect. The abbreviated words “one, etc.” are not
spelled out in the text.
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Now, just as in Keser Elyon, the intermediary between the Emanator and the emanated, there are
two levels, as above, an encompassing and an encompassing of an encompassing, as above, so
with the mitzvos there are two kinds of mitzvos. The first: ordinary mitzvos, all those that are
[done] by a person’s will to do them,

Keser has two levels, the encompassing (Arich Anpin) and the encompassing of the encompassing (Atik).

Likewise there are two kinds of mitzvos. The first kind, most mitzvos, are done by a person’s own will and
decision.
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such as sukkah and lulav and the like. And there are mitzvos that do not depend on his will at all,
but [come about] specifically without his knowledge, such as the mitzvah of the forgotten sheaf and
the like.

The second kind cannot be done by choice at all, only when they happen without one’s knowledge. The clas-
sic case is shich’chah: a sheaf forgotten in the field must be left for the poor, and one can fulfill this only by

genuinely forgetting.
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As we find in the Tosefta, chapter 3 of Pe’ah: It once happened that a certain pious man forgot a
sheaf in the midst of his field, and he said to his son, “Go and offer on my behalf a bull as a burnt-
offering and a bull as a peace-offering.” He said to him, “Father, what

The Tosefta tells of a pious man who, on discovering that he had forgotten a sheaf in his field, celebrated by

offering two bulls, one a burnt-offering and one a peace-offering.
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did you see to rejoice in the joy of this mitzvah more than all the mitzvos in the Torah?” He said to
him, “All the mitzvos in the Torah the Omnipresent gave to us [to fulfill] with our knowledge; this
one [is] without our knowledge. For had we done it willingly before the Omnipresent, this mitzvah
would not have come into our hands.

His son asks why this mitzvah deserved more celebration than any other. The father answers that every oth-

er mitzvah is given to our conscious choice; this one can only come about unintentionally, so it is a mitzvah

we could never have arranged for ourselves.
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Rather, it says, ‘When you reap,’ etc.; Scripture set a blessing for it.” [Thus far| the words of the
Tosefta. And he meant: if so, the fulfillment of this mitzvah is a gift from above; therefore I offer a
bull.

The Torah attaches a blessing to it (“so that the L-rd your G-d may bless you”). The Alter Rebbe explains the
father’s meaning: such a mitzvah is a gift from Above, and that is why he offered a bull in thanks.
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That is, the mitzvos that depend on a person’s knowledge and will have their root above, likewise,
in Keser, from the level of Arich Anpin, which is the level of the supreme will (ratzon), the root of
the emanated: “You are He who brought forth,” etc.

Mitzvos done by conscious choice come from Arich Anpin, the lower side of Keser. Arich Anpin is the

supreme will, the source from which the Sefiros emerge, as the Tikkunei Zohar says, “You are He who
brought forth [the ten Sefiros].”
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Therefore below, too, they depend on his will, and by doing them he draws down from the level of
the supreme will. And this is [the meaning of] “Who has sanctified us with His commandments.”
And he can do them with great joy, for he draws down the level of the supreme will as an encom-
passing [light] upon him. By contrast, the mitzvos that are specifically without knowledge and will,
Because they come from G-d’s will, such mitzvos are done with a person’s will, and doing them draws that
will down upon him like a surrounding garment. This is why the blessing says “Who has sanctified us with

His commandments,” and why they can be done with great joy. The mitzvos that happen without one’s will
are different.
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such as the above-mentioned mitzvah of the forgotten sheaf, have their root in the lowest level of
the Emanator, which is above will and is called an encompassing of an encompassing

A mitzvah like the forgotten sheaf comes from Atik, the lowest level of the Emanator, which is above will alto-
gether: the “encompassing of the encompassing,” the house of the analogy.
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(and possibly this is the level of “the Will of all wills,” that is, a will for will, etc.); therefore below,

too, it is above a person’s knowledge and will.

The Alter Rebbe suggests, tentatively (“possibly”), that this is “the Will of all wills,” the source of will itself.
Because its root is above will, such a mitzvah can come only when it bypasses a person’s knowledge and will.
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And similarly we find several mitzvos that are specifically not by will, such as Rabbi Shimon ben
Shetach, who fled to Egypt because they wanted to appoint him Nasi, and it was not his will to ac-

cept the office of Nasi, and he fled, etc.;

A second example: a sage who fled to avoid appointment as Nasi (head of the Sanhedrin). The Jerusalem
Talmud tells this story of Yehudah ben Tabbai; the Rebbe’s note on this passage records that Likkutei Torah
has Shimon ben Shetach and leaves it for further study, suggesting it may follow the view that Shimon ben
Shetach was the Nasi.
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and they pursued him, and he became Nasi. Had he not fled, and had it been his will to accept the

office of Nasi, they would not have appointed him to be Nasi,

His flight is exactly what made him Nasi: had he wanted the office, he would not have been given it.

9715 APyn% NPPnIT AP Nan IwAW 15 03 Ko7 DR IR 1121 10 712977 AR 97197 95 0D

for whoever pursues honor, etc. That is, this mitzvah too has its root above in the level of an en-
compassing of an encompassing, as above.
As the Talmud says, honor flees from one who pursues it and pursues one who flees from it. Accepting lead-

ership in this way is a mitzvah that comes against one’s will, and so it too is rooted in the encompassing of
the encompassing.
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(And see what is written in the discourse beginning “Go forth and see” on the subject of “We will do
and we will hear”: that the level of “we will do” is a complete nullification (bittul) of will, above
knowledge and intellect; and possibly this is the level drawn from “the Will of all wills,” which is
the above-mentioned level.

The parenthesis refers to a discourse on “Go forth and see” (in Likkutei Torah, Shir HaShirim) about Israel’s

words at Sinai, “We will do and we will hear.” “We will do” means committing before understanding, a total
setting aside of one’s own will, above intellect; this may be what draws from “the Will of all wills.”
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And therefore they tied on them two crowns, one corresponding to “we will do” and one corre-
sponding to “we will hear”: that is, the two levels in Keser Elyon, which are the level of an encom-
passing, drawn down through “we will hear,” and the level of an encompassing of an encompass-
ing, drawn down through “we will do,” which is the nullification of will, in which one sets aside his
knowledge and will entirely.
The Talmud says that when Israel said “We will do and we will hear,” angels tied two crowns on each of them.
The two crowns are the two levels of Keser: “we will hear” (understanding and accepting) draws the encom-

passing light, Arich Anpin; “we will do” (self-surrender beyond understanding) draws the encompassing of

the encompassing, Atik.
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And therefore they put “we will do” before “we will hear.” For so the level of Atik is from the level of
the Infinite One (Ein Sof), prior to all that is prior, and from it the level of Arich Anpin is drawn. And
along these lines is what our Sages said at the beginning of chapter 6 of Berachos, that [the verse]
“and you shall gather in your grain” speaks

“We will do” came first because Atik, directly from the Infinite One, precedes Arich Anpin. The same idea ex-

plains a passage in Berachos 35b, where the verse “you shall gather in your grain,” which implies working
for a living, is said to describe those who do not do G-d’s will.

TR 7D 3 119 FTonIsn DR IYRWN YR OR 10 9y ORPT 27X CoIpn D 11187 1YY 1PRYD
T9YRD 1137 DI0%2 RITW SOTTRN D92 7Y 1N 1137 90T RIYA AR 110 NIONA PwnD 13189
YN

of when they do not do the will of the Omnipresent, even though it stands on [the passage] “And it
will be, if you will diligently listen to My commandments,” etc. For the meaning of “doing His will”
is to draw down the level of will from the level of “the Will of all wills,” and this is through “with all
your might,” which is the nullification of will above knowledge.
That is surprising, since the verse belongs to the passage about those who do keep the commandments. The
answer: “doing G-d’s will” in the full sense means drawing from “the Will of all wills,” which requires loving

G-d “with all your might” (me’odecha), a love beyond measure and beyond one’s own will and
understanding.
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Not so through “with all your heart and with all your soul,” etc. Therefore, relative to the drawing
down from the level of Atik, which is the Infinite One Himself, they are not yet called “doing the will
of the Omnipresent,” etc.

The second paragraph of the Shema says only “with all your heart and with all your soul,” without “with all

your might.” So, measured against the level of Atik, those who serve at that level are not yet called “doing
G-d’swill.” (The printed "032232%" apparently reads "03325".)
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And close to this, one may also explain the superiority of the prohibitive commandments over the
positive commandments: in fulfilling the prohibitive commandments there is the level of subduing
(iskafya) the sitra achra (the other side), as our Sages said: “A person should not say, ‘I have no de-
sire for it,’ etc.,

A related point: prohibitions can be higher than positive commands, because keeping them means subdu-

ing the sitra achra (the forces opposed to holiness) against one’s own desire. The Sages teach that one
should not say “I dislike forbidden food”...
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but rather, ‘I do desire it, but what can I do? My Father in heaven has decreed upon me.’” And
through this, the glory of the Holy One, blessed be He, is exalted above. And see what is written in
the Explanation on “I am black yet comely,” and on “Set me as a seal,” and on “I saw, and behold, a
menorah all of gold,” etc., on the subject of the prohibitive commandments.
...but “IT'would like it, yet my Father in heaven forbade it.” Refraining purely because of G-d’s decree, beyond
one’s own will, is what the Zohar says causes G-d’s glory to be exalted in all the worlds. (The printed

"D nw22w" apparently reads "o nwaw", “in heaven”.) The cross-references are to discourses in Likkutei Torah
on these themes.
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And along these lines one will also understand what is written elsewhere, at the end of the dis-
course beginning “See, the smell of my son,” on the subject of the blessings that Yaakov received
from Yitzchak, which were specifically without Yitzchak’s knowledge, but rather “your brother
came with guile,” etc.,

Another case: Yitzchak’s blessings reached Yaakov without Yitzchak’s knowledge (“your brother came with
guile”). This is discussed in Torah Ohr, at the end of the discourse on “See, the smell of my son.”
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for it is impossible [for them] to be clothed in the level of knowledge (Daas), etc.; see there. For this
is along the lines of what was said above in the name of the Tosefta, “this one without our knowl-
edge,” etc. That is, because the root of these blessings too is from the level of “the dew that drips
from Atika.”

Those blessings could not pass through conscious knowledge (Daas), just as the forgotten sheaf comes

“without our knowledge.” Their root is the “dew that drips from Atik,” a Kabbalistic image for blessing from
the highest level.
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And this is what is said in the Midrash: “’The smell of his garments’ (begadav): the smell of his
rebels (bogdav),” which is the level of teshuvah (return), which is above the level of “the smell of
his garments,” which are the level of garments; and, as above, the garment is the close encompass-
ing [light], etc.

The Midrash reads “the smell of his garments (begadav)” as “the smell of his rebels (bogdav),” meaning

those who sinned and returned. Teshuvah, return from the depths, reaches higher than “garments,” which
are the close encompassing light (Arich Anpin).
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And see what is written in the discourse beginning “And Yaakov sent,” on the explanation of “cur-
rent with the merchant.” And see what is written in the Explanation on “When you go out,” on the
subject of the two encompassing [lights], lamed and mem; see there.)

Two more cross-references: a discourse in Torah Ohr on “current with the merchant,” and one in Likkutei

Torah on the two encompassing lights symbolized by the letters lamed and final mem (the lamed can some-
times enter the vessels; the mem, the encompassing of the encompassing, never does).
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Therefore it is said of David, “And I will establish for you a faithful house.” Thus the level of
Malchus is called by the name “house.” And this is because he said, “My heart was not haughty,”

etc., “and I stilled (domamti) [my soul].”

Back to the main thread: David’s kingship (Malchus) is called a “faithful house.” David earned this because
he said “My heart was not haughty... I stilled my soul”; the word for “stilled” (domamti) shares its root with
domem, the inanimate, the stone of which a house is built.

M2 ROT ORI D APNT 7PN PNAN WY OMIT PR RITY 9DYY 001K Han WYl N°aT M
8384 bymyn mpIT 770N AN T9YI TRA KIT WY PIRT 07YAW A1INKRT 719°0010

And just as a house is made from the level of stones and earth, which is the level of the inanimate
(domem), and its root is from the level of an encompassing of an encompassing, so Malchus is the
level of the last Sefirah of the ten Sefiros of Atzilus, and its root is very exalted, from the level of an

encompassing of an encompassing, as above.

Just as a house, made of inanimate stone and earth, is rooted in the encompassing of the encompassing, so
Malchus, the last and lowest Sefirah, is rooted very high, in that same level. David’s self-effacement, like the
silence of stone, is what connects Malchus to it.

SECTION 4 - 1110

Joy at the dedication; children as a “house”
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Therefore, at the dedication of the Holy Temple, when there is drawn there from the level of an en-

compassing of an encompassing, as above, which is above will, the level of Keser, etc.,

Now the opening question is answered. At the dedication of the Temple, the light drawn down is from Atik,
the “encompassing of the encompassing,” which is above will, the highest level of Keser.
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joy does not apply there at all, as it does with the mitzvos, which are by a person’s will, as it is writ-
ten, “[Because] you did not serve with joy,” etc., [and] “Who has sanctified us with His command-
ments,” etc.,

Joy belongs naturally to what a person does by choice: ordinary mitzvos are done willingly and so with joy, as

the Torah rebukes those who “did not serve with joy,” and as the blessing “Who has sanctified us with His

commandments” expresses.

moynR QWAwY 0@1T NI R0 D020 NOYIN UKW 9UI5 119y 1137 Nan XN v 21en
Y 993 97w PR 9710 1180 0

because its root is from the level of the supreme will, as above. The dedication of the House, by
contrast, a wall, the level of the inanimate, whose root is above will, as above: joy does not apply to
it at all.

Those mitzvos come from the supreme will, so joy, an expression of will, fits them. A house, made of stone

walls, the inanimate, comes from a level above will, so joy does not arise there by itself. (The word "nmn", a

wall, apparently refers to the stone walls of the House.)
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Therefore it was necessary to draw down the level of joy there. (And see what is written on “You
shall draw water with joy”: that because the water libation is from a level that is above the level of
the wine libation, for wine gladdens, etc., therefore it must be joined with the level of joy. And this is
the meaning of “You shall draw water” specifically “with joy”; see there.)

So joy had to be deliberately brought into the dedication. The parallel is the water libation on Sukkos: water

is from a higher source than wine, and wine by nature gladdens while water does not, so the drawing of the

water had to be done “with joy.”
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And this is [the meaning of] “A psalm, a song of the dedication of the House”: to draw down the
level of joy into the dedication of the House. And therefore a feast and rejoicing are made at the

time of the dedication of a house.

That is why the psalm of the dedication of the House is called “a song”: song brings joy into the dedication.
And this is why people make a feast and celebrate when they dedicate a house, the question with which the

maamar opened. (The printed "n°n" apparently reads "n°a1", the House.)
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(And this is also the meaning of “a psalm, a song,” which seems a doubling of the matter, as the
Alshich writes. That is, along the lines of what was said above in the story of a certain pious man,
etc., “What did you see to rejoice in the joy of this mitzvah more than all the mitzvos,” etc., and as
above; and all the more so at the dedication of the Holy Temple, which is the sum of this level. And
see what has been written about this above.)

The Alshich notes that “a psalm, a song” seems redundant. The double expression fits the special joy of the

pious man over the forgotten sheaf, a mitzvah from above will; how much more so the Temple’s dedication,
the whole of this level.
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And this is [the meaning of| “And may your house be like the house of Peretz,” where [the verse]
called the birth of a child by the term “house.” For [with] children, the matter does not depend on

merit

The blessing to Boaz, “may your house be like the house of Peretz,” uses “house” for having children. The
Sages say that children do not depend on merit but on mazal.

MO oW 95w "n21D IN Pra3 DAY NIPOXRT 070 MLWONT NI°MA RIT N0 N0 K9 KPR
b

but on mazal, etc. Merit is the level of the spreading forth of the ten Sefiros of Atzilus, which are in
the level of inner light, intellectual understanding, reasoning to find merit, etc.;

“Merit” belongs to the inner light of the Sefiros, the realm of reason and judgment, where one weighs

whether a person deserves something.
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but children have their root above intellect, in the level of mazal, which is the level of the supreme
encompassing [light]. For the meaning of mazal is the source, which is what bestows and makes
flow (mazil), so that “water shall flow,” etc., and “flowing from Lebanon,” etc.

Children come from mazal, which here means not “luck” but the source that “flows” (the root nazal): an en-
compassing light above reason. The verses about water flowing illustrate the word.
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And therefore it is called by the name “house,” whose root is also from the level of the supreme en-
compassing [light], etc. And this is what is said, “and prepared for him from him an everlasting edi-
fice,” etc.

2]

So offspring are called a “house,” since both come from the supreme encompassing light. The wedding

blessing “and prepared for him from him an everlasting edifice” likewise speaks of the family as a
“building.”
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And see what is written in Parshas Va’eschanan, in the discourse beginning “And this is the com-
mandment,” that the Oral Torah is called a “house”: “Do not read ‘your children’ (banayich) but

‘your builders’ (bonayich),” etc.; see there.

A cross-reference: in Likkutei Torah, Va’eschanan, the Oral Torah is called a “house,” based on the Sages’

reading “your children” (banayich) as “your builders” (bonayich).

SECTION 5 - 111-14

Shiloh, the Temple and prayer
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3. Now, according to this one will understand what is written, “For you have not yet come to the rest

and to the inheritance”: “the rest” is the building of Shiloh, etc.

The third section applies the same principle to the Sanctuaries. Moshe tells Israel they have not yet come “to
the rest and to the inheritance,” and the Sages read “the rest” as the Sanctuary at Shiloh.
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And [we need] to understand the difference between the building of the Mishkan and the building
of Shiloh, for seemingly they were exactly equal in their length and in their width and in all details:
as the form of the Mishkan, so was the building of Shiloh made.

The question: Shiloh was built to the same dimensions and plan as the Mishkan in the desert. Why then is

only Shiloh called “rest”?

RPIT 0213R7 NMIY©I° 9977 127w 1913229 211 079131 1R XY DOWIPT 1°7 1OWnaw wIDAT IR

But the difference is that in the Mishkan the boards were cedar wood overlaid with gold, whereas in
the building of Shiloh the curtains were specifically of stones.

The one difference: the Mishkan’s walls were gold-plated cedar boards (wood), while Shiloh’s walls were of
stone.
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And to understand this: surely the boards of the Mishkan were far more precious than the curtains
in Shiloh, which were of stones; so why is the Mishkan not called “rest,” while the building of Shiloh

is called “rest”?

Cedar overlaid with gold is far costlier than stone, so why is the stone Shiloh called “rest”?
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The reason is as above: stones, which are the level of the truly inanimate, the lowest level, have

their root in the highest level, an encompassing of an encompassing, as above.

The answer follows the principle already given: stone, the inanimate and lowest, has the highest root, the en-
compassing of the encompassing (Atik).
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Cedar wood, etc., by contrast, is the level of the vegetative, whose root is from the level of an en-

compassing, as above. Therefore “the rest” is Shiloh, which was a building

Wood, the vegetative, is rooted only in the ordinary encompassing light (Arich Anpin). So “rest” means
Shiloh.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 251

12



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 6 TV N7 DO W I

W RYY) D710 NPPNT A7PN M2 12 T T AMIE N2 U912 PY 01 12 100 XPw OmT n2 07IaK
(@”y T 1OR WA By

of stones, the level of the inanimate, in which there was no protruding wood at all, the level of the
vegetative, and the level of an encompassing of an encompassing rested in it, as above. (And see

what is written about this on “And Yehudah approached him”; see there.)

Shiloh was of stone with no protruding wood, and so the highest level, the encompassing of the encompass-
ing, rested there. “Rest” (menuchah) is where that level settles.
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And therefore the Rambam, of blessed memory, and Sefer HaChinuch (section 492) counted
among the prohibitions “You shall not plant for yourself an asherah,” etc., that it is forbidden to
make any protruding wood in the building of the Holy Temple, and one transgresses the prohibi-
tion “You shall not plant,” etc.;

This is why the Rambam and Sefer HaChinuch count as a prohibition, under “Do not plant for yourself an
asherah... beside the altar,” any wooden beam protruding in the Temple building.
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only sunken wood is permitted, such as the ceilings, etc., because it was specifically of stones, the
level of the inanimate, whose root is exceedingly high, etc.

Wood set flush into the stone, such as ceiling beams, is allowed. The building had to be of stone, whose root
is highest.
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(And for the difference between protruding and sunken, see what is written on “Set me as a seal.”)
And therefore our Sages said of Cyrus that he turned sour, for he commanded to make three [rows]
of stone and one of wood, etc.;

For the difference between protruding and sunken, the text refers to its discourse on “Set me as a seal” (a

seal can be raised or engraved). The Sages faulted Cyrus, whose decree for the Second Temple called for
three rows of stone and one of wood, saying he “turned sour.”
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and this is forbidden, as above, to have any protruding wood in it, only sunken wood, which is the
inner level, and not protruding, which is the encompassing level; it had to be specifically of stones,

as above.

Protruding wood stands out like an encompassing light; wood sunk into the wall is inward. The Temple had
to be of stone only, with no protruding wood. (The printed "qp°»" apparently reads "7°pn", encompassing.)

M5 DITX WYNA WIPT DM DIDIRMY TCROTMIY 00BN UMY DUwAp 0T DOLw ¥y N
7Y 7N SPI08 137

And this is [the meaning of] “acacia wood, standing”: boards standing, seraphim standing; and “the

ofanim and the holy chayos with a great noise,” etc. That is, Pesukei Dezimra until

The Mishkan’s boards are described as “acacia wood, standing,” and the seraphim are also “standing” above
Him. The morning prayer says the ofanim and holy chayos (kinds of angels) rise “with a great noise.” All this
is applied to the order of prayer: the Pesukei Dezimra (the psalms of praise)...
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the recitation of the Shema is the level of “acacia wood, standing,” the level of the vegetative, as
above. And the holy chayos are “with a great noise” because they sense the existence (yesh) of the

world;

...up to the Shema, correspond to the “standing” wood boards, the vegetative level. The holy chayos make a
great noise because they still sense the world as a real existence (yesh).
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and therefore, when they grasp the self-nullification (bittul) of “Holy... is the G-d of hosts,” etc.,

they are in a great noise. Not so the seraphim, who do not sense the yesh as the ofanim do;

When they grasp that all is nullified before G-d, “Holy, holy, holy,” they are shaken with a great noise. The
seraphim do not sense the world’s existence at all.
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therefore they stand “above Him,” above the Shechinah (Divine Presence). And this is until the
recitation of the Shema; but the 248 words in the recitation of the Shema are called 248 stones, the

level of the inanimate, as above.

So the seraphim stand “above Him,” above the Shechinah. This is the level of prayer until the Shema. The

248 words of the Shema, however, are called “248 stones,” the inanimate level, which is higher still.
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And this is [the meaning of] “And he took of the stones of the place”: the 248 words of the Shema,
the level of Malchus, which is the lowest level. “And he put [them] at his head (mera’ashosav)”: do

not say “under his head,” but “mera’ashosav,”

Yaakov at Beis El “took of the stones of the place”: these stones are the 248 words of the Shema, the level of
Malchus, the lowest Sefirah. He placed them mera’ashosav, which the text reads not as “under his head”...
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[meaning] that its root is from the highest level, above the level of the intellect (mochin), which is
“his head.” And this is [the meaning of] “And he set it up as a pillar, and poured oil”: for at first it is

...but as “from above his head”: the stones’ root is higher than the head, that is, above the intellect. Then he
set the stone up as a pillar and poured oil on it.
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only a point beneath Yesod, and Yaakov raised it and made it a pillar, “and poured oil upon it”: he
drew down the level of the supernal intellect, “oil of holy anointing,” the level of supernal
Chochmabh.

Malchus begins as a mere “point” beneath Yesod, the Sefirah above it. Yaakov raised it into a standing pillar

and anointed it with oil, drawing into it the supernal intellect, the level of supernal Chochmah, symbolized
by the holy anointing oil.
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SECTION 6 - 115-16

The rejected stone and the wife as “house”
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And this is [the meaning of] “The stone the builders rejected has become the cornerstone.” For the
level of Malchus is called the level of “stone,” the level of the inanimate, the level of letters: “two
stones,” etc., which are the level of the inanimate. That is, the level of Malchus is the lowest level of
all the ten Sefiros,

The psalm’s “stone the builders rejected” is read as Malchus. Malchus is called “stone” because it is the level

of speech, the letters, which Sefer Yetzirah calls “stones” (“two stones build two houses”): like stone, it is the
inanimate level, the lowest of the Sefiros.
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like the inanimate, which is lower than all the four elements; nevertheless it “has become the cor-
nerstone,” for the root of the above-mentioned inanimate level is exceedingly high above all the
ten Sefiros of Atzilus, the level of Keser Elyon (and see what is written about this in the Explanation
on “This is the statute of the Torah”).

Stone is even lower than the four elements (fire, air, water, earth) in their pure form. Yet it becomes “the cor-

nerstone,” because its root is the highest, above all the Sefiros, in Keser Elyon. The text refers to its
Explanation on “This is the statute of the Torah” for more on this.
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And the meaning of “the builders rejected”: for behold, Sarah gave her maidservant Hagar to

Avraham and said, “Perhaps I will be built up through her”; and likewise Rachel [gave| her maid-

servant Bilhah and said, “Perhaps I too will be built up through her.” That is, the filling of the hei.
Who are “the builders” who rejected it? Sarah and Rachel each gave their maidservant to their husband, say-

ing “perhaps I will be built up through her.” This “building” through a maidservant is linked to the “filling”
of the letter hei, the extra letters used when the letter hei is spelled out in full.
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For there is the upper hei, the level of Binah, [and] the lower hei, the level of Malchus; and there is
the filling of the hei, which is the lowest level within Malchus, which descends and clothes itself in
Beriah, Yetzirah and Asiyah to become “a head to foxes,” and it is called the level of a “maidser-
vant” relative to the essence of Malchus.

In the Name Havayah, the first hei stands for Binah and the last hei for Malchus. The “filling” of the hei is the

lowest part of Malchus, which descends into the lower worlds and becomes “a head to foxes” (a ruler among
lesser beings). Compared to Malchus itself, this part is like a maidservant compared to her mistress.
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(And see what is written on the subject of the filling of the hei in the discourse beginning “May He
reveal to us its reasons,” and see the Zohar, Parshas Bereishis, 27b.) And along these lines will be
understood what is written in the book Asarah Maamaros, in the Maamar Chakor Din, chapter 10,
that they said in the Aggadah concerning David

After cross-references on the filling of the hei (a Torah Ohr discourse and the Zohar), the Alter Rebbe cites
Asarah Maamaros, a Kabbalistic work, which quotes an Aggadah about David’s birth.
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that Yishai thought he was coming to his emancipated maidservant, but in truth the maidservant
had passed the signs to his wife, in the manner of Rachel to Leah; see there.

According to that Aggadah, Yishai (Jesse) believed he was with his freed maidservant, but the maidservant
had secretly given his wife the signs, just as Rachel gave Leah the signs so she could marry Yaakov; so David
was born of Yishai’s wife.
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(And in the Gemara and in the Midrash Rabbah this Aggadah is not found; on the contrary, from
what is said in the Midrash Rabbah on Tazria, chapter 14, “Did father Yishai intend...,” etc., the im-
plication is not like this exposition.)

The Alter Rebbe notes that he did not find this Aggadah in the Talmud or the Midrash Rabbah, and that a

Midrash on Tazria, where David says his father did not intend [to bring him into being], seems to imply oth-

erwise. (The printed "1"1n1" apparently reads "71"12n1", “intend.”)
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In any case, the meaning and subject of this maidservant is the level of the filling of the hei, as

above, which is the lowest level within Malchus, the level of the inanimate, and is called “stone.”

Whatever the historical account, the meaning of the “maidservant” is the lowest level of Malchus, the inani-
mate, called “stone.”
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Therefore he said, “The stone the builders rejected”: the above-mentioned builders rejected it be-
cause it is “a head to foxes,” “her feet go down,” and it is the lowest level, the level of the truly

inanimate.

The “builders” rejected this stone because it descends so low, to where “her feet go down,” into the lowest
realms: the truly inanimate.
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And this level can be built only through the level of David, for the reason explained in Sefer
HaGilgulim and for the reason explained in the book Asarah Maamaros there. Nevertheless, when
this building is built,

Only through David could this lowest level be “built” into holiness; for the reasons, the text refers to Sefer
HagGilgulim and Asarah Maamaros. When this is achieved...

WPHD 1190 11D WRAD 1Y RO TINW NIPOXRAW 9N oAk 70 DY 12 77°0° 1999y 1100 IR
D I

then there is an extra elevation in it, and through it to the level of Malchus of Atzilus, so that there-

by it becomes the cornerstone. That is, as the Ramaz writes on Parshas

...it raises not only the lowest Malchus but also Malchus of Atzilus, so that it becomes “the cornerstone.” The

Ramaz (Rabbi Moshe Zacuto, a commentator on the Zohar) explains why.
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Ki Sisa (189b): because all the refinements (beirurim) that are raised up from below by the lower
Malchus rise up to Malchus of Atzilus, and it raises the refinements above, and by this power it be-

came the cornerstone. That is, in Atzilus they are refined with a higher refinement.

All the sparks refined (beirurim) from below are raised by the lower Malchus to Malchus of Atzilus, which
lifts them higher still and refines them at a higher level. That power is what makes it the cornerstone. (The
printed "1nnnn" apparently reads "nnnnnn", “the lower.”)
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Now, the refinements are from the World of Tohu, which is above the World of Tikkun (and as is
written about this in the Explanation on “I am black yet comely,” mentioned above), and the main

building is specifically through the refinements,

The sparks being refined come from the World of Tohu (chaos), which was higher than the World of Tikkun
(order). The whole “building” of holiness is made by raising them.
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for “their beginning is wedged in their end and their end in their beginning.” And there are several

levels of stones: kneaded stones, perforated stones, etc.

As Sefer Yetzirah says, the end is wedged into the beginning: the lowest is joined to the highest. The kinds of
“stones” named (kneaded, perforated) are listed without elaboration here.
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And with all this will be understood what our Sages said (in Yevamos 62b) on “to bring a blessing to

rest upon your house” [Ezekiel, chapter 44], that a man’s blessing is on account of his wife.

This explains the Talmud’s teaching, based on Ezekiel’s words “to bring a blessing to rest upon your house,”

that a man is blessed on account of his wife.
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And this is [the meaning of] “In all my days I did not call my wife ‘my wife,” but [I called] my wife
‘my house’” (in Shabbos 118b). And it needs to be explained, for in the kesubah the man writes to
his wife, “I will honor and sustain,” etc.

A sage said he never called his wife “my wife” but “my house,” identifying wife and home. Yet the marriage

contract (kesubah) has the husband write to his wife, “I will honor and sustain,” as though he provides for
her.

1MWK P°2wa RPR 2209101 DX PR 1R ey PTIRY PPIR RAR 2010 9°KR 1N TIROPY
And seemingly it is puzzling: how does he write, “I will honor and sustain”? Surely they said, “A
man is sustained only on account of his wife.”

That seems to contradict the saying that a man is sustained only because of his wife. The Kehot note records
that the Tzemach Tzedek, in Or HaTorah, also cites a saying of this kind and notes that he did not find its

source.
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But in truth both are true. For the main work of drawing down the level of the supernal kindnesses
(chasadim) is from the level of the male; except that it could be that the kindnesses would be only
in a revelation of G-dliness and the like,

Both are true. On the spiritual level, the drawing down of the supernal kindnesses comes from the “male”
side (the giving Sefiros). But those kindnesses might remain only as spiritual revelation of G-dliness...
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and would not descend below at all into physical livelihood. That there be drawn from the level of
Chesed and compassion of Atzilus below, “He gives bread to all flesh,” physical [bread], this is on
account of his wife, the level of Nukva, Malchus of Atzilus, which gives life to Beriah, Yetzirah and
Asiyah,

...without ever reaching physical livelihood. For G-d’s kindness to reach down as actual bread, “He gives

bread to all flesh,” requires the “wife,” Nukva, Malchus of Atzilus, which gives life to the lower worlds. (The
printed "n2n" apparently reads "nan".)
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which is called “my house,” which is the drawing down of the supreme encompassing [light],
which gives the power for the drawing down to be below in physicality. And see what is written in
Parshas Korach on “And it bore ripe almonds,” and see what is written at the end of the discourse
beginning “And you shall make garments of holiness.”

Malchus is called “my house” because it draws down the supreme encompassing light (the house-level),

which gives the power for divine blessing to reach the physical world. So the man provides the spiritual

kindness, but the physical blessing comes through the wife. Two final cross-references close the maamar.

radrle
Concluded.

“Concluded”: the customary word marking the end of the maamar.

IN ONE’'S AVODAH

The maamar draws its lessons from how a person serves: mitzvos done by choice are done with joy, but the
highest service is self-surrender beyond one’s own will and understanding (“we will do” before “we will
hear,” “with all your might,” keeping the prohibitions because G-d decreed them, fleeing honor). Like
David, who stilled himself like stone, one who sets aside his own sense of self becomes a “house” for the

highest level, and joy must then be consciously brought into that service.

QUESTIONS FOR DISCUSSION

1. Why, according to the maamar, is a house dearer than clothing and clothing dearer than food, and what
principle does this illustrate?

2. How do the two sides of Keser, Arich Anpin and Atik, correspond to clothing and houses, and to the two

kinds of mitzvos?

3. Why did the dedication of the Temple need joy to be drawn into it, when ordinary mitzvos are naturally
done with joy?

4. What makes the stone Sanctuary of Shiloh “rest,” and how does this connect to the words of the Shema as

“stones”?

5. How does the maamar reconcile “I will honor and sustain” in the kesubah with the saying that a man is
sustained on account of his wife?
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For the children at the table

Why we celebrate a new house

THE BIG IDEA

What is lowest in the world often comes from the highest place, so a house of plain stone,
and a mitzvah we do beyond our own wishes, draw from a level even higher than our will.

King David wrote “A psalm, a song for the dedication of the House.” Why do people make a feast
when a new house is dedicated? The maamar looks at three things a person needs: food, which be-
comes part of us; clothing, which wraps close around us; and a house, which surrounds us from a
distance. Food costs less than clothing, and clothing less than a house. The deeper reason is that
the lower a thing comes down, the higher its root above. A house is built of stone, the plainest ma-
terial of all, yet its root is the highest. It is the same with mitzvos. Most mitzvos we do because we
want to, and so we do them with joy. But some come to us without our planning, like a sheaf of grain
forgotten in the field that must be left for the poor. Such a mitzvah comes from a level above our
will. Joy does not come there by itself, so it must be brought in. That is why the dedication of the

Beis HaMikdash needed “a song,” and why we celebrate a new house.
THE MASHAL

A pious man once forgot a sheaf of grain in his field, and so he could keep the mitzvah of leaving it
for the poor. He was so happy that he asked his son to bring offerings in thanks. He explained that
every other mitzvah we do knowingly, but this one came to him without his knowledge, as a gift

from above.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does the maamar say that the lowest things, like stone, have the highest root?
2. Why was the pious man so happy that he forgot a sheaf in his field?
3. This week, when something comes to you that you did not plan, like a chance to help someone,

how can you do it with joy?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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2 The heading of Psalm 30, “A psalm, a song of the dedica-
tion of the House, of David.” The maamar asks why the
dedication of the House is linked with song and joy.
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The note points to a later discussion of garments and
houses as two kinds of encompassing, parallel to the dis-
tinction drawn here.
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son for prices appears in the manuscript of the Alter
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in manuscript.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The words here quote Psalms 145:11; the passage is shown
below.

Psalms 145:118:71"np 0°2°1n
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They shall speak of the glory of Thy kingdom, And talk of
Thy might;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“They will speak of the glory of Your kingdom and tell of
Your might, to make known to people His mighty acts.”
The Alter Rebbe reads it as linking Malchus with the ge-
vuros, the contractions that produce many separate
worlds.
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They shall speak of the glory of Thy kingdom, And talk of

Thy might; To make known to the sons of men His mighty

acts, And the glory of the majesty of His kingdom.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4
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“Whatever G-d desired, He did, in heaven and on earth.”
Cited to show that creation flows from G-d’s will, the level
of Keser, the encompassing light.
Psalms 135:67:717%p 0°2°1n
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Whatsoever the L-RD pleased, that hath He done, In heaven
and in earth, in the seas and in all deeps;
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The text itself summarizes that Explanation: every crea-
ture receives life-force from both memalei and sovev kol
almin, but its coming into being is mainly from sovev.
KEHOT'S NOTE
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The note points to an earlier Likkutei Torah discussion of
Keser as the intermediary, both the lowest of the
Emanator and the first of the emanated.
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That passage describes how Malchus of Atzilus becomes
the “Atik” of Beriah and Chochmah becomes the “Atik” of
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Atzilus: the lowest of a higher level becomes the transcen-
dent source of the next.
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Thy two breasts are like two fawns that are twins of a gazelle.
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ten Sefiros are described as “one long, one short and one
in between.” The Alter Rebbe cites it for the ordered un-
folding of the Sefiros from Arich Anpin.
Tikkunei Zohar 17a:13-15170-3"%:X 1> 97 °11pN
111°2 M AZP TN PR TR LIT0 PRIR IR L11°E0 WY RN
RD1 RNND K21 RPPYD KD 99 BMIRT X1 0991 .09 201IRT RIT NAKY
R”1) °12% 1PNRwI PR ATUIRT 117 NPpA PYiat* .XIvo Pon
PRIa% v23% KD IRMIPNRT NP NIPN PRI IR Rwl (C1a7
Y%y 1ot
Constantinople, 1740 (CC-BY-NC)
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“He who removes mountains and they know it not.” The
word ma’tik (removes) is used to explain the name Atik: a
level removed from and beyond the Sefiros.
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Who removeth the mountains, and they know it not, When

He overturneth them in His anger.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The text refers there for the subject of “What house could
you build for Me?”, the house as the level beyond all
encompassing.
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“The heavens are My throne and the earth My footstool;
what house could you build for Me?” The text refers to a
discourse on this verse about the Temple as G-d’s house.
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Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says the three levels of food, clothing and
dwellings are explained at length there.
KEHOT'S NOTE
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This is where the discourse referred to in the text is print-
ed: on “her food, her clothing,” with food drawn from the
Name Elokim, the level of vessels.
KEHOT'S NOTE
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“Declaring the end from the beginning.” The opening
words of the discourse the text refers to.
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Declaring the end from the beginning, and from ancient
times things that are not yet done; Saying: ‘My counsel shall

stand, and all My pleasure will I do’;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Her food, her clothing and her conjugal rights he shall

not diminish.” That discourse reads “her food” as drawn
from the Name Elokim, the level of vessels.
Exodus 21:10:%”3 minw
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If he take him another wife, her food, her raiment, and her

conjugal rights, shall he not diminish.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note, quoted from there, answers why food is called
less necessary than clothing: it means the variety of foods,
which belongs to food itself, while fine and plain clothes
are equally “clothing”; and a person needs clothing con-
stantly but eats only at times.
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LJmamm ToTRD 9N 09971817 (3w TR TA3 172 PIRen e XY L, w1abn
0°ny? 219R% 9190 1 97Rwn L,0TRAY TN 7% wiak oMo now]
0°37%1 9N 0M” N°2% ¥a13 0w wn 191 7[3,3 1702 NI ,0°pm
AR N2 K92 MTP KUK °0” W NI M3 KT UDOWIAPIN O3 DIRD
LRPYT 1797 7Y RAW DIRAW NI 2w 17297 Ko 73190 D wn] "ya
777 W MBOINAY LMD YPIp 17 PRY DR 93 :X 30 M3 A7) Urmnd
NT°77 (X ,20) PP 1P 7291 .92 N PRY M0 Yypap pRY
[1° 995 R70 (233y *PMA1%) ARIRT N2 000 PYADY L10T Anw XD 0710y
%321 (2 ,197N0) PAp™ M0 ART — 07X K NP2 19 PRY 07X 9D
12591 M 17 7981 P L,DTRA arp Nvne yaia hax L [irRTa

.139°Y L7 WMPY — .(T°Y0 ,N%) Ow N™IPY IR .00 AN wiatm

9777 SNPTIN 7Y %337 NNa

“I have come into My garden... I have gathered My myrrh

with My spice.” The text refers to the discourse on this
verse, which contrasts taste and smell.

Song of Songs 5:1’X:"1 0°°wi1 °W

WTTDY *1Y CRPIN "RP2DY "IN NI 1P nny *1P nX3

:0°TIT 1728 AW 0y 190K 2900y *1 Ny

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

732 1"
“And he smelled the smell of his garments and blessed
him.” Garments are linked with smell, the more encom-
passing sense.
Genesis 27:2717:12 N*WX2
7°73 212 077 7187 K" 119727 1732 1°TNR 1) 2Py v
11372 YK 7Y
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,19 PwRI2

N*Y 18P Pha e ama

Other places in Likkutei Torah where the Zohar on “the
fragrance of your garments” is discussed.
KEHOT'S NOTE
.3,V9°¥0n .7 ,X1 9w *D 7Y% 03 IR

N”Y 17Dp7 P92 °D 1 197w1aDT N2

The Zohar in Balak speaks of “the fragrance of your gar-
ments.” Cited as a further link between garments and

likuteitorah.com/likkutei-torah/vezos-haberachah/
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172 1727 N2 P Nnan

fragrance.

Zohar, Balak 4:24-6:33379:1-773:"T P22 ,777 190

Syn12 BRI D . . YrOnN TP 19

The Tzemach Tzedek brings the content of this passage
there, on memalei kol almin as the inner power of the
Maker in the thing made.

KEHOT'S NOTE

JIRDM @927 1910 R°2NW 187 °Y R 7920 RAP° 07NN AR

“Command the children of Israel and say to them: My of-
fering, My bread.” The text refers to a discourse on this
verse about why offerings apply only when the Temple
stands.

Numbers 28:2°2:17 712712

M3 M7 "WX? 202 *3397°NK DI2X [7RR) 2K "33y %
79in2 %% a7 1nYn

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 5

28

Y37 AN N°2 K92 7177 KX D

The Kehot edition refers to Tosafos on the Talmud’s state-
ment there about a man without land, which Tosafos ex-
plains as land to build a home to live in. It supports the
idea that a home is essential to a person.

Yevamot 63ax 370 nin2°

Vayikra Rabbah 22:1°X:273 127 X7p™
KEHOT’'S NOTE
.X,272D 9”P% PR 77710 R ,20 NINd° aIR7

PARAGRAPH 6

29

"yon MeN 1772

“These are the journeys of the children of Israel.” The
opening of a discourse the text refers to, where Torah as
food and mitzvos as garments is discussed.
Numbers 33:1'X:377 712712
TYRT23 ONRIZ? OOIFN PIND XYY WK PXIPII2 oyon A9
TR
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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30

31

32

33

34

YR T NYARw TIRPn 1A

The Sages conclude that study is greater because it leads
to action. The Alter Rebbe reads this as showing that ac-
tion is the goal of study.
Kiddushin 40b:8-9'v-"11:2 " 1w17°p
PRI 7992 MR N2 NPy 12I0n 0OIpN iDL 021 M 12
1997V *37 MIY1 ?9373 ARyn IR iT3 TNPA :0PID2 W APRY
0715 1191 .2iT3 TR MR K2PY 227 My JPiTa atyn R
01 °271 K10 .y CTO? Ran TIRPRaY PiT3 Tntn onR)
niyR? NiMNY MY 0OYIR 1707 DIRY TINPR P73 iR
220 XD NP3, NNRY 0w DY RY ,y2X 0Ownn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,0 YT

TWYRT ROR POy TR ND

“Not study is the main thing, but action.” The printed

word "T1n" apparently reads "w1Tni", as in the Mishnah.
Pirkei Avot 1:171°’R maR miwn

290 MI3? NREY K2 ,0°NINT 12 CAPTI WY 7D WK 112 TivnY

277 221 .APYRT KPX IPYT XN UITRT K?) DY RPN

RO X°3R ,0°127

Shimon, his son, used to say: all my days I grew up among

the sages, and I have found nothing better for a person than

silence. Study is not the most important thing, but actions;

whoever indulges in too many words brings about sin.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

YR KPR APy WATA XD

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
0791 ,R”D MR

The Talmud rules that a court compels one who refuses a
positive commandment, such as making a sukkah, by
lashes “until his soul departs.” It shows how central the
act of a mitzvah is.
Ketubot 86a:10:X 172 N12105
,MgR 217 5Y2 NYMI2 NINT TTT? XB2 317 KITD 2 MR MK
3 XN PR R 7ORD TN TPAYORT K R°2 N?” Balah
TVRINY 1133 My MEn3 23X ,AEYN K7 MIn2 — ooy 0137
— ARy IR 2737, Atiy 1K) 1210 Ay 30
William Davidson, Vocalized Aramaic (CC-BY-NC)

722N 17P°0ER TR P72 2UAWN 1130 INIRIN ANINY N

The Talmud says that those whose Torah is their occupa-
tion, like Rabbi Shimon bar Yochai and his colleagues, do
not interrupt their study for prayer.
Shabbat 11a:8'1:X X" naw
XY APY? Ran R Y00 NXPP TR70DR L 17R7091 1R 19NN DX
TROIY PV D013 AXINT NN 12T7 INDK RO 7003 T
°37 TN .PEN? PRO0IN PRI LYY NXOIRY 1RU0En — mMin2

likuteitorah.com/likkutei-torah/vezos-haberachah/
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172 1727 N2 P Nnan

JMINIR NYIAY P70 208 12 1IYRY 227 1930 KPR 1Y KD a0
172071 YT NX*IP? 177001 1IN 1132 DX
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
N LR N2

NawT PR Wty
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
270

25991 1905 — Yy

The note, quoted from there, explains why sukkah and
lulav are the examples: both are about Daas, knowledge.
KEHOT’'S NOTE
YT PRI DN DINN PR NMIZNI 3 970 IPR MXn 3 oanw oywui
731577 1927) N1I02 %3 03°NNT YT IYyRD” (1,30 TINK) MR 1102
%N OPPR PRNN O3 RPR MIZAT NIND P ORD RO 100 MIzna
PN 3197 (W TR YW 17970 077 MR 173 IR — ANponD
1 ,0w 17225 NP¥eR) 1P2°ana 0 7ow AR(* .75 NYT nownn RN
X9 79°D2 °71 NN AN 1YRP”,713 1719tN 19D AnRIw 293 X1 27N
.261°Y 7701 WP — 3 Iy 1ynY 1102

1D AW MW 57AWNT ORYY 10 PPRDERY Uawn TR XYY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.R”1T 710 R”D Naw e

NPR31 7nR20an RN%9IN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9] .2 ,01p) R meeyy L(R,28p) ML (R ,TD LK ,20) 27m

NP2 "n2nan NN

“The Torah comes forth from Chochmah.” The Kehot
edition gives this Zohar passage (and parallels) for the
principle that Torah is rooted in divine wisdom.

Zohar, Beshalach 28:377-3881”ow-1"yw:n”> n?w3a ,171t71 190

but the food of those absorbed in the Torah nourishes only
the soul and the spirit, but not the body, coming as it does
from the sphere of “Wisdom”, from the highest and most
glorious supernal region. Hence it is hardly to be wondered
at that Wisdom’s children are more frail than other men, for
they do not eat the food of the body at all. Truly, “Wisdom
keeps alive her owners”! Blessed is that body which can de-
rive benefit from the food of the soul!’ R. Eleazar thereupon
remarked: ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NPDI MMM RNYIR
A parallel Zohar passage for “The Torah comes forth from
Chochmah.”
Zohar, Yitro 21:378-22:389v”2w:273-1"yw:X”D 17N° 7M1 7180

According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
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41

42

43

44

for we have been taught that the Torah emanated from the
Supernal Wisdom.’ R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

NPB1 1O RNPIN
A further parallel given by the Kehot edition for the

Torah’s root in Chochmah.

Zohar, Chukat 6:43-9:54771:’0-3"12:"1 NpM 771 790

N”N D211 57 KX N°29Y K721 NONW AN P92 22

The Talmud says that one who learns one chapter in the
morning and one in the evening has fulfilled “it shall not
depart from your mouth.” The Kehot edition also cites the
Alter Rebbe’s Shulchan Aruch, Laws of Torah Study 3:4.
Menachot 99b:16-171-1"1:2 7% MmN
77D KPR DX 730 X7 19°DR 7121 °01° 7 D 17271 AR 7 IR
(NX) w0 XD (7, Y@IT°) MZR 0%p N°3y TR pA91 N°INw TR
197DK M 12 YR 27 DWR 1AM 237 NRK TP T TIN0 N80
93T WIRe KD 0P N2 NN YRw 1P ROR OTR XIp KD
Y 7192 1IMIRY MR MR RIT PRI Ry °1932 1RIRD 70X
PR
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
STPRATD NPNODR IR Y L2 ,08 M

9997 OB 12 NOAM

“You shall meditate in it day and night.” The other ex-
treme of the duty of study, showing that Torah, like food,
has no fixed measure.

Joshua 1:8'n:x ywin»

WA Tyn? 07Y71 onde 32 nPa T°En Ma 17IR0 990 YRR
253N XY 79777 NR T°7¥A 187D 12 1IN977730 iy’

This book of the law shall not depart out of thy mouth, but

thou shalt meditate therein day and night, that thou mayest

observe to do according to all that is written therein; for

then thou shalt make thy ways prosperous, and then thou

shalt have good success.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J1L,R Y

The Jerusalem Talmud explains that Rabbi Shimon did not
stop for the Shema because both are Torah recitation, but
he would stop to make a sukkah or take a lulav.

Jerusalem Talmud Shabbat 1:2:118>22°K naw 7w 720
TIMPN2 PRIOYY X 13D 08 12 1iYRY 227 ow2 Bk NN 0
PR3 7Y IR 0T 727 .1°R709R 1K PR YT N21p% 125K m7in
.°R°0DR IR 7177507 1970K 7171 TINPN2 1PRIDY 1IN TPRY 11K 193D
K177 .08 101 20T LAY WA 27 PNYTI P AT 1T
°ni* 12 19ynY °37 .N709M NPRR PRY .7 .0P0 92 1RrEnn
10T R Y DORP R 12K L0 o0 13 1YY 0277 LRy
... RAYW
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Rebbi Johanan said in the name of Rebbi Simeon ben Yohai:
“For example we, who are engaged in the study of Torah, do
not interrupt even for the recitation of the Shema’.” Rebbi
Johanan used to say about himself: “For example we, who
are not engaged in the study of Torah, do interrupt even for
prayer.”This one follows his own opinion and that one fol-
lows his own opinion. Rebbi Johanan follows his own opin-
ion since Rebbi Johanan said, if only a man prayed the en-
tire day. Why? Because prayer is ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

PARAGRAPH 7

nisn oena v
A parallel discussion of the two kinds of mitzvos, those
done by will and those beyond it.
KEHOT'S NOTE
JADR Y D112 NPMIR AR

2”121 IN2W NN D

According to the note, Sha’arei Kedushah divides the
mitzvos into five groups: those done at prayer every week-
day, those bound to a time, those that may happen to come
a person’s way, those one must seek out, and those one
cannot seek unless the Holy One, blessed be He, brings
them.
KEHOT'S NOTE
:0°p2M P MEna pRnnRw ANDINa T Yw 17NNaR IwTp ywa axa
JA a2 m=2nn mgn 2 .00 one Boa nhann 17312 MAMIAT Msn R
TPIAR WM QIR 978w N8N LT LOTRT D IRTTS NIWORD NIt
LD DN 9PRR JIOINR wAnR DTN 7102 PRY MEn 0 .nopb
ma Yy (rmnb Prnyw 5y MaM) *3 11901712 12102 17070 BP0 AR
.(U”nYn NRYITD)

PARAGRAPH 8

NDT 2”2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
3] .(xm)

ITW TN 9N NIWW R T°0N2 AWy INDT 2”2 NNa0N2
The story of the pious man who celebrated the mitzvah of
the forgotten sheaf with offerings, because it alone comes
without our knowledge.

Tosefta Peah 3:133:’3 XD XN20IN

1om ANOW O PR DOM NRR C19mY PRI C19m nynd ...
1325 MR TIN2 MY MWW TR T°0M2 TWYN 17ARY [1nyw]
MR NOXA 772 R 12 9K 005D 991 7999 19 95y 2P X2
T7IN2Y Mz 9319 AnR 17INaw mEn 2on [AN1°] 1 msn nnnwa
71892 IMPWY] W2ORY INYTY ROW N uNyTe [Dpnn ondl 1na
(75 0°727) MR KA > [KDR] 120790 11 M3 DR KD DIpRn 2107
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DR 7 MIM PP 8°727 KD 1972 23057 W0 Yap N Epn 0
... 19K 19y 1Pym 191 NI 1150 XY

Tosefta Pei'ah - Machon Mamre (Public Domain)

a9 31 MBPN %3

“When you reap your harvest in your field and forget a
sheaf in the field, do not go back to take it... so that the
L-rd your G-d may bless you.” The verse sets a blessing for
this mitzvah.

Deuteronomy 24:19v°:773 0°727

ST YR 933 TR M A3 R M MR
When thou reapest thy harvest in thy field, and hast forgot a
sheaf in the field, thou shalt not go back to fetch it; it shall be
for the stranger, for the fatherless, and for the widow; that
the L-RD thy G-d may bless thee in all the work of thy hands.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9

50 NP°ENRT N7 NAR
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
INTPR2 N

51 12 NPPENT NI NaN
From Patach Eliyahu in the introduction to Tikkunei
Zohar: “You are He who brought forth ten tikkunim, and
we call them ten Sefiros.” Cited for Arich Anpin as the
source of the emanated Sefiros.

Tikkunei Zohar 17a:11-1227>-R8">:X 1> 9717 °1pn

nna RATIRD .17°80 Wy '[15 139921 .7°1PN Wy NPoART K17 NIX

X”1) NR°DINR 717127 .J723NKRT PR2YY 17230K K27 1PRN0 1Ry

NIRT 1PN .'[1'? oM '[177 PYPT RIT NIRY LKW 2121 (R7DONN

19X 1197 DWANR WY 1PORD 717730 1 T WIIERT IRD 75 IR0
.73 woaR

Constantinople, 1740 (CC-BY-NC)

52 NOWI WY 1PINR 19T L . DOERR Maw nuw 12 v

The Rebbe’s note there says the same name appears in
Likkutei Torah, points to the Jerusalem Talmud, Chagigah
2:2 (cited in Tosafos, Chagigah 16b), where the story is
told of Yehudah ben Tabbai, and leaves it for further study;
a possible resolution is that it follows the view that Shimon
ben Shetach was the Nasi.

Chagigah 16b2 1”0 211

KEHOT'S NOTE

:(33p °y2 0ETI) B 9 9777 MNAT? 7R 272n 0°11°%1 MAyna IR9

TA°AM 01N R2M) 277 270 1A nbwe IR .NMpPa oa R

AN WY IRD LDOYD DOIPRY MAYN2 03 ARY J9POY CAYRY (2,10

77 neann TP 27my 1P 17702 wUND RV 12 RTW1° ™ .70 ,278

P 579R1 (2711 AXPANT 279) "APYITT w2 TPI0a N LR LRI]

NyYRY W ([17°7] ©”7) 1977 1M1 °D2) 1Iwna (2 ,10) v 0°MoN ik XD

.[3] .x°wa o now 12
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53 79257 R AT 22

“Whoever pursues honor, honor flees from him; whoever
flees from honor, honor pursues him.” Cited to explain
why the sage who fled was made Nasi.

Eruvin 13b2 2 17217°y
KEHOT'S NOTE

2,0 P2y IR

54 PR NRY 7772

That discourse explains the crown as above the king’s
body, made of precious stones that are inanimate yet be-
come a crown, and explains the two crowns for “we will
do” and “we will hear,” with “we will hear” as nullification
before the words of Torah.
KEHOT'S NOTE
X ,20 07w 1Rpo

55 9871 798X 7772

“Go forth and see, daughters of Zion, King Shlomo, with
the crown with which his mother crowned him.” The
opening of the discourse the text refers to.
Song of Songs 3:11X™:) 0*°Wwi 1w
DP2 2% PTNYY LY MPY TR 1Y N2 Arm 1s
:12% nont 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

56 15 WY A0 TN 02AN5 ‘2 1A 1wp

When Israel put “we will do” before “we will hear,” minis-
tering angels tied two crowns on each of them. The Alter
Rebbe reads the two crowns as the two levels of Keser.
Shabbat 88a:7°1:x 1”2 naw
DOWY IR "YRw? "APYL” DX M TRRY 1YY R0 *27 U7
W2 AR PRI TR TR P97 LW aKPn PP KiM
SR INVNY TP YRYY 1A XY PRI T TN L0007
%12 2RI RRIY ,DIPTEY MPAM KPR K1 DMWY XN AT
,1IYD 273N2 X730 2272 K27 227 0K 72730 00 0OTY DR PRI
:2NJT — P2 27IM2 L1IMRTI — YL 27IN2 ApAR 27In2
e RN PR 222 PRI

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,M12 naw
57 ma127 e

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[a1.(2,7%9)

58 | The Talmud says “and you shall gather in your grain”
refers to a time when Israel does not do G-d’s will, since
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59

60

61

62

when they do, their work is done by others.
Berakhot 35b:7°1:2 7% n1372
YN YN NYW WM 07X WER iR RO 12 vy 021
nywa min et nYwa v L ATER NYYWa AR LAyt nywa
Dipn DY 139%7 PRAY DRI 1012 KPR 2009y RIA R 73R ,mA7
DIINE YN B ITRYY VAW 07 T 7Y 1wy 1naNTn —
2y g3 1INPR — DipR Y 13937 PRI DX PRY 121,70
DOINR NIRPRY RPX Ty K9 77337 ADORY mKIY TRRY T
e DX ATV VY 1T 29 DY
R. Simeon b. Johai says : Is it possible for a man to plough at
the time of ploughing, sow at seed-time, reap at harvest-
time, thresh at the time of threshing, and winnow at the time
of wind — what is to become of Torah? But when Israel per-
form the will of the All-present, their work is done by others;
as it is said, "And strangers shall stand and feed your
flocks," etc. (Is. Ixi. 5) ; and at the time when Israel perform

not the will of the All-present, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

"Mxn PR WRwN YInw ox 1o

The second paragraph of the Shema, which includes “with
all your heart and with all your soul” but not “with all your
might,” and continues “and you shall gather in your
grain” (11:14).
Deuteronomy 11:1327:X”> 0°727
NN DT DINK MER 223 PN NISRTIN WRYn YRYTOR T
:0JWRI"7231 0222772332 112y DX 1Ny
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and

with all your soul,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9787 P23

“And you shall love the L-rd your G-d with all your heart,
with all your soul and with all your might.” “With all your
might” is read as love beyond one’s own measure and will.

Deuteronomy 6:5°77:1 0°727

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SWON °N DTN N PN

Another place where the saying “A person should not say,
‘I have no desire for it’” is discussed.
KEHOT'S NOTE
9] .7 (R, T7Y) 1R Y

NP 72197 NP0 PRNON . . N”VD N'DONN

The Zohar says that when the sitra achra is subdued, the
glory of the Holy One, blessed be He, is exalted in all the

likuteitorah.com/likkutei-torah/vezos-haberachah/
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worlds. Applied to keeping the prohibitions out of
submission.
Zohar I1, 128b2 ,nop 27mt
KEHOT'S NOTE
.2,13p 27m

%IN 7AW 27y 7IN°22

There the positive mitzvos make the soul’s garments,
while keeping the prohibitions (“I am black”) draws the
revelation of G-d’s essence, which cannot even be called
sovev kol almin.
KEHOT'S NOTE
2,00 P

TINIY %3N T9IAW 279 9IN°22
“I am black yet comely.” The opening of the Explanation
the text refers to, on the prohibitive commandments.
Song of Songs 1:5°71:°k 0°7°wi1 1w
:TPY NiY7°0 17R PPIND 0PYAT? NI12 IR CIR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QN2 "aRvw 27y

That discourse speaks of lights clothed in vessels as a
“sunken seal” and of how love from below draws down the
Infinite Light into the ten Sefiros; the text sends the reader
there for the subject of the prohibitive commandments.
KEHOT'S NOTE
2,0 e Pt

QN2 "R 27y
“Set me as a seal upon your heart.” The opening of anoth-
er discourse the text refers to.
Song of Songs 8:6":’11 01 Wi W
YR NIOX NRD My ANty onind 92570y onind cm
SNRTPY UK "BYT PR TXIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

27t N9%aR 3 ONORT 273
“I saw, and behold, a menorah all of gold.” The opening of

a third discourse the text refers to.

Zechariah 4:2°2:7 772t

-5y AP A7 271 N9 7377 0K K1 XD AN 717 79K IR
"2y WX N7 NIPEIN NPV YAV TPY PO 1YY ATKY
TR
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven

pipes, yea, seven, to the lamps, which are upon the top
thereof;
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69

70
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72

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

512 97 AN 770

The discourse on Yitzchak’s blessings, which came with-
out his knowledge because they could not be clothed in
Daas.
KEHOT'S NOTE
N LRI R™MN

512 197 AR 7770

“See, the smell of my son is like the smell of a field.”
Yitzchak’s words as he blessed Yaakov; also the verse of
“the smell of his garments.”
Genesis 27:27172:170 NPwR12
1772 °32 077 X7 RPN PTI2 1NN 1N 9TpY v
1212 79K 7Y
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PR3 PPN N2 ™I
“Your brother came with guile and took your blessing.”
Shows the blessings came without Yitzchak’s knowledge.
Genesis 27:357177:1"2 N°wx12
:AND12 NP7 YR TN KD KT
And he said: ‘Thy brother came with guile, and hath taken
away thy blessing.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
197012 1M 172 7

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o L(R ,f?) 19797730 °91 .(Wop) mpbm .([aw w21 20] 170B) 7”2
.[3] 177212 KPR 17732 17X MTRIN D ATAR wTR2

197212 1199 19722 797 wATRa v

The Midrash reads begadav (his garments) as bogdav (his
rebels), referring to sinners of Yaakov’s line who returned.
The Kehot edition also points to Sanhedrin 37a.
Bereshit Rabbah 65:22272:77”0 1127 n°wX12
M e Pw WY .171222 C1pWIl ANR PR L7129 CIPpWIl DR ...
T ALY 1A AW MY 937 79 1K M 227 9nK 1°TA2 107 DR
Y3 ,RPR 17973727 1732 M7 DR M7 DRk NRY L0y D
19 MRT RIT XTI LTIV 1A MY 10393, PR 3P0 11°aR 0101w
MY D121 ,1°AR DIX WY DI YW AT 177D 222 17 RN
SR 927 .109P K% 71T KD (D °5WR) MR NRT TR PR,
MMAR WOR DIP™ ,KNOWH 701 1130 ,171372% 1°712 177 DR 19
... WPAW NYW2 .KNOWH O

“He did not recognize him, because his hands were hairy
like the hands of his brother Esau, and he blessed him”
(Genesis 27:23). “He did not recognize him” - when wicked
people were produced from him, he [Isaac] did not recog-
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172 1727 N2 P Nnan

nize them. “His father Isaac said to him: Approach and kiss
me, my son” (Genesis 27:26). “Approach and kiss me” - he
said to him: ‘You will be adjacent to me in burial, but no oth-
er will be adjacent to me in burial.” “He approached and
kissed him, and he ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

19712 11979 19722 197 wATRa N

The Talmud also expounds “his garments” (begadav) as
“his rebels” (bogdav), cited by the Kehot edition as a
parallel.
Sanhedrin 37a:7-8°n-"1:X 1”2 1"77M10
T2Y PIR APER - PANRY TIm17 N7R3Y XITN MR WOR? ¥
PR 1TIZ 00 NN AN LRIT SRR R 027 .07 Nign PR
I PMIPY NIT P2 M VI KD VTR n
1327 °79R NI LRN2PN TP ITINT *°0 °D TP PR MAT KT
TRY TVR X2 M KITRT TP WS KL OITT YL 03 0D
TN A2 T PR 12Y YD XD RAYD 0112y *Y2 Mt
ki
William Davidson, Vocalized Aramaic (CC-BY-NC)
apy° nown 1A

The discourse the text cites for its explanation of “current
with the merchant.”
KEHOT'S NOTE
AL,TO RN

apye nbwm 1A
“And Yaakov sent messengers.” The opening of the dis-
course the text refers to.
Genesis 32:4'7:2"% n"wx2
DITR 17 YR 73IN PR WYIR 11D 02ORPR 2Py oYM
And Jacob sent messengers before him to Esau his brother

unto the land of Seir, the field of Edom.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Mo 12y

current with the
merchant.” The phrase explained in that discourse.

“Four hundred shekels of silver,

Genesis 23:1610:3”2 N"wR12

727 WX APITNR TIBY? DIAR PPYN TIBYTRR DTIAK YY)
02 12Y 1932 PRY NiRK YITIX NOT13 2AIND

And Abraham hearkened unto Ephron; and Abraham

weighed to Ephron the silver, which he had named in the

hearing of the children of Heth, four hundred shekels of sil-

ver, current money with the merchant.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NXN 52 2”¥ 7IN°22

There the lamed is the encompassing light that can at
times enter the vessels, and the final mem is the encom-
passing of the encompassing, which cannot; it refers back
to this maamar on garment and house.

KEHOT'S NOTE
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78

79

80

81

82

1,00 b

NXN 52 27y 7IN°22

“When you go out to war.” The opening of the Explanation
in Likkutei Torah on the two encompassing lights, lamed
and mem.

Deuteronomy 21:10:X”3 0°727

When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AR %2 9 Smppm

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.12 ,RD R”W

7RI N°2 99 mnpm

Abigail tells David, “The L-rd will surely make my lord a
faithful house.” The Kehot note gives the place as I
Samuel 21:28, apparently a slip for 25:28. The Alter Rebbe
reads “house” as David’s Malchus.
I Samuel 25:28172:17 X 2X1W
T NARTPR™D TRRY N°2 °ITX? N APYIwY 23 AN yUR? K1 XY
PR 72 K3RNTR? 1Y) 073 3K
Forgive, I pray thee, the trespass of thy handmaid; for the
L-RD will certainly make my lord a sure house, because my
lord fighteth the battles of the L-RD; and evil is not found in

thee all thy days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR 1A 22 11aa NP

The words here quote Psalms 131:1; the passage is shown
below.
Psalms 131:1’X:X”%p 0°2°1n
NiPT32 "R2PA"RDY "1y MR 227 A23RY 1 MT? nivynn Y
21mn NINPDIN
A Song of Ascents; of David. L-RD, my heart is not haughty,
nor mine eyes lofty; Neither do I exercise myself in things
too great, or in things too wonderful for me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.2-X ,X9p 0°%nn

ST *13 %2 12a NP

“My heart was not haughty... I stilled and quieted my
soul.” David’s self-effacement, “stilled” (domamti) echo-
ing domem, the inanimate.

Psalms 131:1-2°2-X:X”%p 0°9°11n

Ni%T32 "R2P°KDY "1y IMTRY 227 A23KY 1 MT? nivyen v

2130 VX 2y DI wWH ChnwpiT) CNMY KPTON o NiRTDIN
2UD1°2Y
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A Song of Ascents; of David. L-RD, my heart is not haughty,
nor mine eyes lofty; Neither do I exercise myself in things
too great, or in things too wonderful for me. Surely I have
stilled and quieted my soul; Like a weaned child with his
mother; My soul is with me like a weaned child.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

aNan nMpta

It notes that Likkutei Torah treats leadership as a whole as
beyond reason (fleeing honor) and links it with putting
“we will do” before “we will hear”; since “By Me kings
reign,” all leadership is bound up with self-nullification.
KEHOT'S NOTE
712517 11 M7127) NYTY oYY 27y RoW 1739 R NIRWAN 1Py mbo%s oaw”
227w 1AW PN LWy L ynwab wyl nnTpn Ay ay moawpm o
7 A7) 20030 Iy Oy RPYT 1T MRTwa B 197 "1919nY 0vobn
.40 17917 46 °Y 2750 wMp? — 7 (10 Taan

Kehot’s note points to Deuteronomy 21:10-25:19 for these
words.

Deuteronomy 21:10-25:191%:7173-:X”3 0°727

PARAGRAPH 10

85

86

87

nrRwa nTay X WK nnn

“Because you did not serve the L-rd your G-d with joy.”
Shows that the mitzvos, done by will, call for joy.

Deuteronomy 28:471"1:1” 0°727

:99 397 227 202 R PRPR AR NT2YRD YR Non
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.n,m9 03T

NWwa Do QnaNwy 27y

That discourse contrasts the wine libation, explicit in the
Written Torah, with the water libation, a law given to
Moshe at Sinai, and explains why the water was drawn with
great joy.
KEHOT'S NOTE
7R 7,0y Py

NWWw2 D1 QNaNwY 27y

“You shall draw water with joy from the wellsprings of sal-
vation.” The verse of the Sukkos water-drawing, which had
to be joined with joy.
Isaiah 12:33:2” 1oyw°
YT YRR 1 0onTonaRY
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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88

89

90

91

92

TwHND WrRo PIY B AR RIW W N
The heading of the psalm of the dedication of the House;

the Alshich comments on the seeming redundancy of “a
psalm, a song.”
Psalms 30:1’X:"> 0°7°7n
MT? 1037 N0 TInam
A Psalm; a Song at the Dedication of the House; of David.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

XX, 0°%nn

Y92 N%22 N2 on"

“May your house be like the house of Peretz.” The blessing
to Boaz, where “house” means offspring.

Ruth 4:1227:7 M1

A MY WK YT TR AT 0 ATPIN Y8 1039 A0 T

NNTT YA

and let thy house be like the house of Perez, whom Tamar

bore unto Judah, of the seed which the L-RD shall give thee

of this young woman.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oon o
“Water shall flow from his buckets.” Illustrates the root
nazal (to flow) in mazal.
Numbers 24:7°1:772 72712
:iN27m RN 1371 3380 077 0°271 0703 Iy P DN
Water shall flow from his branches, And his seed shall be in
many waters; And his king shall be higher than Agag, And

his kingdom shall be exalted.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

7112% 12 @Vt

“And flowing streams from Lebanon.” Another use of the
root nazal.
Song of Songs 4:157"1:’7 0*Pwi 1w
1932771 091 070 09 IR 0733 1Y
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

X020 DNY 7772

“And this is the commandment, the statutes and the ordi-
nances.” The opening of the discourse in Va’eschanan the
text refers to.

Deuteronomy 6:1°X: 0°127

DONX PP DYRR M MR WK DULIYRM DRNT MIRd AN
TING? MY 07139 DOX WX TN Niwy?

Now this is the commandment, the statutes, and the ordi-

nances, which the L-RD your G-d commanded to teach you,

that ye might do them in the land whither ye go over to pos-

sess it—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 11

93

77137 PRI 7R PR Ny Ty onRa K9 03
“For you have not yet come to the rest and to the inheri-
tance.” The Sages read “the rest” as Shiloh.
Deuteronomy 12:9°v:27° 0°727
277 103 PPRPR ATIWR TPN30PRY TRTTOR TRYTTY DNRITRY 7D
for ye are not as yet come to the rest and to the inheritance,

which the L-RD your G-d giveth thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12

94

95

96

T POR WA B

“And Yehudah approached him.” The opening of the dis-
course the text refers to on this subject.

Genesis 44:1817°:7"1n N*wR12

PN *ITX 32 127 978 KIIIT FIN °2 TR AT POX U

;Y793 7i12 73 72¥2 79K W

Then Judah came near unto him, and said: ‘Oh my lord, let

thy servant, I pray thee, speak a word in my lord’s ears, and

let not thine anger burn against thy servant; for thou art

even as Pharaoh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2”80’50 T1°ann 980

Sefer HaChinuch’s commandment 492, the prohibition of
planting a tree by the altar, which includes wooden struc-
tures in the Temple. The printed "71°117" apparently reads
"ennt.

Sefer HaChinukh 4922730 711111 190

1D FIWNR T2 yun 8?

“You shall not plant for yourself an asherah, any tree, be-
side the altar of the L-rd your G-d.” Counted as the source
of the ban on protruding wood in the Temple.

Deuteronomy 16:21x72:1"t 0°127

STPTIPYA TN TROK N N2 FIK 7Y MWK 77 yonX?
Thou shalt not plant thee an Asherah of any kind of tree be-
side the altar of the L-RD thy G-d, which thou shalt make

thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13

97

D57y DOVW XY
“And you shall make the boards for the Mishkan of acacia
wood, standing.” The wooden boards represent the vegeta-
tive level.
Exodus 26:15170:175 mnw
:D°THY D7V *3Y 12052 DWIPTNK N7OY)
And thou shalt make the boards for the tabernacle of acacia-
wood, standing up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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98 oo Ty DY
“Seraphim stood above Him.” Read here as the seraphim
standing above the Shechinah.

Isaiah 6:272:1 71°yw°

3D 11927 DAY TIX? 0°D3D WY 07032 WY 17 Yynn 0Tny o°D1Y
:Apiy? DY Vo1 MR 0T

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

99 a=Rakird
“Holy, holy, holy is the L-rd of hosts; the whole earth is full
of His glory.” The angels’ proclamation of G-d’s holiness.

Isaiah 6:3"1:1 171°yw°

PIRTT?D NPn NiRAY R WATR WiTR WiTR mKY MUON T R
97923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14

100 PMIWNRIR QW ... QPRI SI1ARND A7

“And he took of the stones of the place and put them at his
head.” Read as the words of the Shema, rooted above the
head.
Genesis 28:11x>:11”5 N°wKR12
o DipRa CIARR AR WRYA K22 OY 17N OipR2 vion
B Dﬁ,??;; DQW?l 1’DW§I?Q
And he lighted upon the place, and tarried there all night,
because the sun was set; and he took one of the stones of the
place, and put it under his head, and lay down in that place
to sleep.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

101 1w PI%% 28R NN QWA

“And he set it up as a pillar and poured oil on its top.”
Read as raising Malchus and drawing supernal Chochmah
into it.
Genesis 28:181:M1”> N°wR12
M3%0 AR DY PHTRID DYTIVR 1IXTNN 17 7233 2pY? 0IW)
AYRITDY MY PR
And Jacob rose up early in the morning, and took the stone
that he had put under his head, and set it up for a pillar, and
poured oil upon the top of it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

102 WP NMwn 1Y

“This shall be a holy anointing oil to Me.” Oil symbolizes
supernal Chochmah.

Exodus 30:31x79:% ninw
:02°N777 ¥ 7Y WIPTNNYN 1A% INRY 1270 PRI 1270
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And thou shalt speak unto the children of Israel, saying:
This shall be a holy anointing oil unto Me throughout your
generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 15

103 1198 WRA? N7 09930 1081 AN

“The stone the builders rejected has become the corner-
stone.” Read as Malchus, the lowest level, rooted in the
highest.
Psalms 118:22273:1”>p 0°2°1n
:13D WP 1077 019217 10K 128
The stone which the builders rejected Is become the chief
corner-stone.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.25,1°p 0°21n

104 738 12 °pa von

A parallel discussion of Malchus as “stone.”
KEHOT'S NOTE
YN 19w 1772 IR .2 ,T3W 2 9725171 °2 N”MIR AR

105 12 Q°1aAR Nw

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
"on 170 7D

106 19907 NPR NNT 27Y 9IN°22

“This is the statute of the Torah.” The opening of the
Explanation the text refers to.
Numbers 19:2°2:0”> 72712
YR NP7 PRI 21279K 127 ANK? N MWK 17IR0 DR NNt
79 729 MPY™ND VX O AR TG MR WX M1
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

107 73R 1N PPN
Sarah: “Perhaps I will be built up through her.” “Building”
through a maidservant is linked to the lowest level of
Malchus.

Genesis 16:2°2:1"t N*wx12

2R PNODY-PR RITK2 NTPR M 18Y RITIT 07ARTOK R mRm
2 2P 02X YRw namn 3N

And Sarai said unto Abram: ‘Behold now, the L-RD hath re-

strained me from bearing; go in, I pray thee, unto my hand-

maid; it may be that I shall be builded up through her.” And

Abram hearkened to the voice of Sarai.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,10 NPwRI3
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731R 221N OA AR PPN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L2 ow Ra

71207 923N O3 712K PPN TIRNY 192 TnnDw DR a1

Rachel: “that I too may be built up through her.” A parallel
to Sarah’s words.
Genesis 30:32:°2 n"wX12
°JIN03 MIINY °37377Y M) PR K2 {73 CNLR M7 TR
sy
And she said: ‘Behold my maid Bilhah, go in unto her; that
she may bear upon my knees, and I also may be builded up

through her.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ooy wrA
The Kehot edition points to the Zohar here for the expres-

sion “a head to foxes” applied to the lowest level of
Malchus as it rules over lower realms.
Zohar I1, 148b2 ,nnp 27m
KEHOT'S NOTE
(7R 778 M2R) 2,0np 2701 IRA

2°23Wwh WRI Nenb
“Be a tail to lions rather than a head to foxes.” The source
of the expression.

Pirkei Avot 4:15170:7 Max 11wn

Mo K? AN) DYPIT MPEn K2 T2 TR MmN KR 01

MM 0T 2 0IPW2 0o M IR W 12 XOOD *2) .00pPTET

D7D WRT 2R PR ,NIRD A

Rabbi Yannai said: it is not in our hands [to explain the rea-

son] either of the security of the wicked, or even of the afflic-

tions of the righteous. Rabbi Mathia ben Harash said: Upon

meeting people, be the first to extend greetings; And be a tail

unto lions, and not a head unto foxes.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Yy 1 e nvTa

The discourse the text refers to for the “filling” of the hei,
the lowest level of Malchus.
KEHOT'S NOTE
2,0 RN

27y 12T NPWNRA2 2 MY

The Zohar passage the text refers to for the “filling” of the
hei, the maidservant level of Malchus.

Zohar, Bereshit 24:264-25:273-7707:7"> n°wRI2 ,79M0 190
P19
WY NaN 1°N2 2195 770 YN N1212 wURn

David says, “Did father Yishai intend [to bring me into be-
ing]?” The Alter Rebbe notes that this implies the Aggadah
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of the maidservant is not followed there.

Vayikra Rabbah 14:5°7:77 127 Rp™

70 A
“Her feet go down to death.” Describes the lowest level,
which descends into the lower worlds.
Proverbs 5:577:°71 7wn
301 PT9E PINY N NATY N
Her feet go down to death; Her steps take hold on the
nether-world;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
.1,m0hen

19102 1N%NN Pyl

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"1 7D 0

1PN 12101 12102 TNBMN YY1 v
“Their end is wedged in their beginning and their begin-
ning in their end.” The lowest is bound to the highest.
Sefer Yetzirah 1:7°1’% 77°%° 790
nambws 19902 NN 1NPAN2 190 I R 92 MIED WY
D10 INKR 717 TAR 21991 21w 19 1°RY o0 NIRY NPhaa 1wp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor

Kalisch. New York, 1877 (Public Domain)
0°2771 0%aN DonR19% 023N

A discourse on the difference between the Shema and the
Amidah, where the kinds of “stones” are discussed; it fits
the reading here of the Shema’s words as stones.

KEHOT'S NOTE

LT RPTTRD ITIRA ARD L7200 WP 122 wIRnn 1ank a7 1700 XD

PR LA

The Talmud derives from Ezekiel’s words that blessing
rests on a man’s home only on account of his wife.

Yevamot 62b:133”>:2 2”0 N1n3°

X922 170 — YR 12 PRY OTX 22 2?20 227 70K 0IMIR 027 0N

IRY AMRYY :N3T MR X532 .02i0 X592 ,1272 K93 MR

;1210 K22 7902 OX MN2 MR :°NDT L1373 K92 A
4727 DR NivT 230 K9 :2°N07

William Davidson, Vocalized Aramaic (CC—BY'—NC)
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“To bring a blessing to rest upon your house.” The verse
the Talmud expounds.
Ezekiel 44:30°2:77n Drpin>

77 023792 02°NIMN Y1 93 NmAntho) B3 102790 MUk

:A°272X M372 17377 1792 13NN 02 Ni0Y YR

And the first of all the first-fruits of every thing, and every

heave-offering of every thing, of all your offerings, shall be

for the priests; ye shall also give unto the priest the first of

your dough, to cause a blessing to rest on thy house.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

121 | Rabbi Yosei: “I never called my wife ‘my wife,” but ‘my
house.’” Identifies the wife with the “house.”
Shabbat 118b:107:2 n™p naw
KoK 7 iw” i) RYR” SATK? "NP1R K7 o 201 027 My
Y — NP R — AYK?

William Davidson, Vocalized Aramaic (CC-BY-NC)

122 1M°3 QTN PPN
The Tzemach Tzedek there quotes the Sages’ saying that a
person is given livelihood [only on account of his wife]
and remarks that he too did not find its source.

KEHOT'S NOTE

770 IR 73T RO 777 KXY °DY P71 ¥7%7 97INTRD 77900 IR 02y

82 WMy (272 1°A) 19 11019 OTRY 1AM PR OPUMRD RUan Hrma
.[3] .(X ,7) T72%1 NPWRI2 7R 77T NOWRI2

123 wa % o’ inn

“He gives bread to all flesh.” Physical sustenance drawn
down from divine kindness.
Psalms 136:257173:17%p 0°%°1n
:70m 075’7 °2 27257 oy 1n
Who giveth food to all flesh, For His mercy endureth for

ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.19 ,09p o°onn

124 7P P 7Y 1P e
“And it bore ripe almonds.” The opening of the discourse
in Korach the text refers to.

Numbers 17:23175:1”> 72712

NP2 TIORTILD 17D A MTYD PORTOR Twn K27 namen T
:O°TRY P03 P78 7R 179 K¥™ 17

And it came to pass on the morrow, that Moses went into the

tent of the testimony; and, behold, the rod of Aaron for the

house of Levi was budded, and put forth buds, and bloomed

blossoms, and bore ripe almonds.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

125 27T DT1an 7772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R ,T2 9mbyna e Doy
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172 1727 N2 P Nnan

126 zaar T4 Anlinti

The words here quote Psalms 97:11; the passage is shown
below.

Psalms 97:11x7>:17% 0°%°11n
Mt 22700091 PR Y1 R
Light is sown for the righteous, And gladness for the upright

in heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X ,1% 0°9n

127 7799 1IN Mana ey

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
22w °Y 7R P72 PRyl pwn

128 (27y0 17Dp) 1IN A

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
WNY NIWRI 012 RN KR 10T ,PUTED Y R W yme”
1°9°0 75291 NN3RY TDINY RNIXT RIIA RITW R7I0° 2278 Y ¥712 172apn
LUDT Y K 770 971 NTMIR — CIRRN 1311 3A0Y N

129 now 270 N1272 1*

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT’'S NOTE
A3 IPTR YR YR N 25031 ,p7TRY Y1 IR TR NURR 0w 97y
KDY 2°myn R SRIw0D 09°nane mEnn nxY N0 AR 7Pt Y
W32 WIIN KD wInR X2° ORIWD MEn 12 101 X9w 09Iya 127 man
7 Y1, MEM TN 1370 R Y MR P oaD 5oy 1 M
M3 W1 1D AYCIN AwUINa PMyaw 0°1°ayn v1n 9o wabnaw
T3 PR R 239 °Y IR 20— PTURR 922 191 70 0°Nad L, noxoR
79K ¥EI YPO R 1D

130 0°722°7 NYaW TIND Q»NYaW ° 70T 1IN

The words here quote Isaiah 30:26; the passage is shown
below.

Isaiah 30:26775:% 11°yw°

:RB77 N2 yam iRy 12WNX N wWan 092 0w
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,7y
131 DNPNIN 277N .. 2798 KWl Na"a

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.7,0m°ompnae ooy oa
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132 (N”Y 2797) RpP° 12 e 1N
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

TR WP)” AwpMY WATAT WP K2an 2 ,0wNN 1710 NPwRI2 NYMIRA
AT 2R LRWT PIRT RWTN TAI 1ION WIPP NAWD 0 DR IO 12T
Y 771 NPMIRA O IR L7 (ANIRDY WTPY 97 I 97K 1OKRDR nwy

el
133 1°NWR WRY 2ONWR XY
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A% no72
134 nawa e

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
L17°0° INW1 7°1Y¥2 2°°¥02 ¥7°Y 971 07NN IR

135 Nawn Qs 1na°n oo ANT 1772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X ,215wa°0 Py

136 DonwATPR *Ynb Nty

Kehot’s note points to Vayikra Rabbah 24:9 for these
words.

Vayikra Rabbah 24:9°0:772 127 R1p™
KEHOT'S NOTE
0,797

137 NDIM APTS wnw

The words here quote Malachi 3:20; the passage is shown
below.

Malachi 3:20°5:3 *5Kn

DRYDY DNXEM °DID2 KB APTE WRY nY XY 037 A
P20 723Y3

But unto you that fear My name shall the sun of right-

eousness arise with healing in its wings; and ye shall go

forth, and gambol as calves of the stall.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3 ,3 79890

138 (779 R"2PT) 1700 N2 Mana
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

N2 770217 :2,18 X 710 X712 NPMIRDY LT ,D .3 ,70 1R 2 9y RA

TIRD DONYAW AN IR TOW R 130 APTE WRY 1Y RN 1°UD

MPR Own %3 XD RIT 199 ,PONYT U3 MR PIY XIM L0000 nyaw
2y .7 onn
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172 1727 N2 P Nnan

139 9% ovnR *nPEm

The words here quote Isaiah 48:9; the passage is shown
below.
Isaiah 48:9'v:n"n 11°yw°
SN2 *N727 7770V NP 28K TIRK Y 1907
For My name’s sake will I defer Mine anger, And for My

praise will I refrain for thee, that I cut thee not off.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.0, ywe

140 7 AWAR 9272 Mad

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

— "INW% 1AM o . . DINNT IYIRAT YR amin Nw annR wnt”

TLRI 9w D BoyR IRTY LUYP Y K 710 77 RPTIR

141 27D ¥”7902
Kehot’s note points to Zohar II, 177a for these words.

Zohar I1, 177ax typ 2°m

KEHOT'S NOTE

N0°%N PROR CTONWN YW RATY WD RWLAT RIND” LR PP VM

TAWAT ORI RITA2 CAATT RYIN 0°%N Pnanm Ry xnbya

31790 PY YA YU WY RWT PIRT RWTN 0°PPR MR 220D IR¥N12

RIP™ N7MIR — ”27¥2 WD AYwna 02°NIwe1 DX QNI 22007 10

IR .X7T02W WD PRI 57 R LIV IR D DOYD IR LTR Y R 77D
X ,79 R 775 MPWRI2 N7MR 03

142 WP 5722 NdWYY 17T0
“And you shall make garments of holiness.” The opening
of the discourse the text refers to.

Exodus 28:2°2:172 mnw

:NIWBN?Y TI2DY TN 1IIX? UIp™T32 oy
And thou shalt make holy garments for Aaron thy brother,
for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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