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And He Came from the Holy Myriads
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“And He came from the holy myriads.” For there are units, tens, hundreds, etc. [This is the pattern]
Ayak Bechar (7732 pR), as is written in the book Sha’arei Orah by Rabbi Yosef Gikatilla, Gate 1, on
the subject of the tithe and the tithe from the tithe, etc.,
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and on the subject of the hundred silver sockets, etc.; see there. And the great number is a myriad,
as it is written, “Become thousands of myriads,” and it is written, “And a hundred of you shall pur-
sue a myriad.” For there is no number above it in the Holy Tongue, since whatever is more than a

myriad has no name of its own in the Torah, but only
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that it is called so-and-so many thousands or so-and-so many ten-thousands, as it is written, “the
myriads of the thousands of Israel,” and it is written, “more than twelve ten-thousands of people”
(in Jonah, end of chapter 4). And therefore we find in the Mishnah, at the beginning of chapter 7 of
Berachos: “With three, what does one say?” etc., up to “With ten thousand, what does one say?”

etc.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 3
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Now it is written, “And the life of Sarah was a hundred years and twenty years and seven years.”
Seven is the level of the seven supernal emotive attributes (middos) in the verse, “Yours, G-d, is the
greatness,” etc.,

09721 N2 07 791227 7017 20w 112 1T N7 mpbnnn 22 O MTHY 19 199nnn 7Y
up to “the kingdom,” etc. For the attributes are in the mode of the division of the levels from one
another, since Chesed (kindness) and Gevurah (restraint) are opposing attributes.
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And therefore of them it says shanim (“years”), in the plural, whereas of Chochmah (wisdom) and
Binah (understanding) it says esrim shanah (“twenty year”), in the singular, for they are “two com-
panions that never part.” As, by way of analogy, in a person: when he understands a halachah by
means of the power of intellect within him, Chochmah and Binah are automatically included in
this.
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And see the Zohar, Parshas Chayei Sarah (123a). Now, in any case it is understood from this that of
the attributes, each attribute is only the level of a unit.
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For the seven attributes in the verse are called “seven years”; if so, each attribute is counted as only
one level.
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The intellect, however, is the level of tens, for Chochmah and Binah are called “twenty years.” And
the reason is that, in order for the attributes to be revealed from the intellect, it is impossible for
the light of the whole intellect to be drawn into the attribute, but only from the level of the tenth
within the intellect.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 4
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As is known, the intellect that is enclothed in the attributes, to be the reason and the intellect
(mochin) of the attribute, bears no comparison to the essence of the intellect, which has no rela-

tion to the attributes.
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And see what is written about this in the discourse beginning “I have come into My garden,” and
on the verse “My offering, My bread,” that this is the matter of the sinews that join the bones with

the flesh, etc.; see there. Therefore each attribute is the level of the tenth within the intellect.
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And similarly it is stated concerning the Name Kel, that it is “the radiance of Chochmah,” meaning
that Chochmah and Binah shine in the attributes, as it is written, “the kindness of Kel.”
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And it is the tithe of the letters yesh: [the words] “Acquire wisdom, acquire understanding,” “ac-

quire” [twice] equals yesh in numerical value; and it is the level of Malchus (sovereignty) within
Chochmabh, as is written elsewhere on [the verse| “Before Me no Kel was formed.” See the Zohar,
Kedoshim (end of 86a).
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Now the intellect, which is Chochmah and Binah, is likewise a tenth of what is above the intellect,
which is called the level of a hundred. And this is the meaning of what our Sages said, that the

stature of Adam, the first man, was a hundred cubits.
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And above the intellect, too, there are many levels. Nefesh, Ruach, Neshamah, etc., and Chayah
[and] Yechidah are above the intellect.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 5
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And corresponding to the five levels of Nefesh, Ruach, Neshamah, Chayah and Yechidah are the
five levels mentioned above: units, tens, hundreds, thousands, myriads. For the level of Nefesh re-
ceives only from the level of the tenth within Ruach, and likewise Ruach from the level of
Neshamah, etc. And see what is written about this in the discourse beginning “How goodly are your
tents.”
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Now the level of the supernal will is above the intellect and Chochmah, and in it, too, there are two
levels: will (ratzon) and desire (chefetz).
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Will is without reason and delight: “Be silent; thus it arose in thought,” etc. And desire is in the

mode of reason and delight.
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And see what is written about this in the explanation on [the verse] “And I was beside Him as a
nursling,” regarding “David, you called them songs,” etc. And this is the meaning of “preserving
kindness for thousands”: from the level of notzer (“preserving”), [whose] letters [are] ratzon
(“will”), it is drawn down and spreads into the level of alafim (“thousands™): “I shall teach you
(a’alefcha) wisdom, I shall teach you understanding.”
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And similarly our Sages said: the Torah preceded the world by two thousand years. And see what is
written on the subject of “for thousands” in the discourse beginning “Their appearance and their
work,” and see Pri Etz Chaim, Sha’ar HaShabbos, chapter 8, on the subject of “Moshe rejoices,”
etc., a thousand parts of light, etc.; see there.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 6
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Now it is explained elsewhere that we see, by way of analogy, in a person, that delight is what is

drawn down and spreads out in length and breadth and in multiplicity more than all the powers of

the soul.
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For delight is present in sight and in hearing and in all the senses, and in the intellect and in the
emotive attributes, etc. And the essence of the delight in sight is of a different style from the es-
sence of the delight in hearing,

.0°301¥N 2137 5397 710D I3 10 [imey i3] $7D2 A11YN NIn Dowa 127 9mt 53591 11231
such as a melody and musical instruments; and likewise in the intellect [there is] an essence of de-
light of its own, etc. And similarly, many kinds of multiplicity of delights.
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And it is known that all delight below is only from what fell in the breaking of the vessels. And
therefore the Garden of Eden is delight without end, and “it is better that he be judged,” etc. And it

is known that the Garden of Eden is only a mere glimmer.
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(Therefore, in the same way it will be understood that the radiance and spreading of the supernal
delight is called “a myriad” relative to the radiance of the will, which is the level of “for thousands.”
For it is greater and more exalted, to the point that from the level of the tenth within the delight,

etc. And this is what is written, “And the Ancient of Days sat,” etc.,

likuteitorah.com/likkutei-torah/vezos-haberachah/ 7
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“a thousand thousands served Him, and myriads of myriads stood before Him.” For from the level
of the Ancient of Days, which is the source of life, the source of delight, even what is drawn down
and spreads from it as a mere glimmer, at the level of “served Him” and “stood before Him,” is at

the level of a thousand thousands and myriads of myriads, etc.
19 973 11 10 1°RPY K127 299X 10790 1920 RNDAPA2 1PRPY 7137 1°3Y (k20 xa7xa) 1PTRI ©PHO
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And as is written in the Idra Rabba on the subject of the multitude of worlds: in the skull (gulgalta)
there dwell thirteen thousand myriads of worlds, etc. And this is also the meaning of “Praise Him

according to the abundance of His greatness.”)
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Now Sarah is the level of the Matronita, the level of Malchus. At first she was called Sarai, meaning
“my master,” without spreading out; and afterward she became Sarah, [mistress| to the whole
world: “Your kingdom is a kingdom of all worlds.” And in order for the spreading below to be

greater, the drawing down of the power for this must be from higher above.
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Therefore she was given the letter heh, which is the power of spreading out in length and breadth.
And see what is written on the subject of the heh of Avraham in the discourse beginning “Behold,
Avram,” etc.
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And see the Zohar, Parshas Balak (191a): “she made herself small,” etc., “and what is she? A yud,”

etc., until “she was built and made,” etc.,

likuteitorah.com/likkutei-torah/vezos-haberachah/ 8
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“a heh as before,” etc.; see there, and it is explained elsewhere. And from this the matter of Sarai
with a yud and Sarah with a heh will be understood. Now “the life of Sarah” is from the level of a
hundred.
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And this is the meaning of “A person is obligated to recite a hundred blessings every day,” and
therefore our Sages said, “Do not read mah (‘what’) but me’ah (‘a hundred’).”
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That is, Malchus is called mah, and into it is drawn from the level of a hundred, which is the level of
Keser (the Crown); for in order for there to be spreading below, there must be drawing down from
above, as mentioned above. Yet even so, the drawing down is

LIRP NAPTTM 21an APy 79YnDw 11237 2nan RN IWIw 77900 02 DR LIRD nan o

only from the level of a hundred. But the level of the Torah has its root in the level of myriads,

which is far, far above the level and rank of a hundred.
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And this is the meaning of “from the holy myriads.” And specifically from there it can be drawn

down and descend even below, into physical things: sukkah and tefillin, etc. And see what is written
at the end of the discourse beginning

0°2°2791 13 w3 5N 12192 DONWR 1NN 7772 WAy AT 1°72 %12 17 AR 77707 09AR 10
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“Behold, Avram,” and at the end of the discourse beginning “See, the fragrance of my son is like
the fragrance of a field.” And see what is written in the discourse beginning “Give ear, O heavens,”

on the subject of “[My speech] shall flow as the dew,” etc., “and as showers upon the grass.”

likuteitorah.com/likkutei-torah/vezos-haberachah/ 9
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For revivim (“showers”) is the matter of the drawing down from the level of the holy myriads (re-
vavos). (That is: “the life of Sarah,” which is the spreading of the life-force (chayus) of the worlds,
“And You give life to them all,” “Your kingdom is a kingdom of all worlds”: the root of this drawing
down is called the union of the outer dimension (chitzoniyus) of Chochmah and Binah, Ayin and
Yesh.
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But through Torah and mitzvos there is drawn down from the level of the union of the inner di-
mension (pnimiyus) of Chochmah and Binah, the root of which drawing down is from the level of
Atik and the Infinite One (Ein Sof) itself. And in the same way one can explain “How abundant is
Your goodness, which You have hidden away,” for rav (“abundant”) and revavah (“myriad”) are

one concept.
P31 IYDWIN °N3 11777 RPRT TI0OW 13°2° 210 27 01 £7Y WURY 10 09999 37 (200w 1n] TN
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And this is what is written, “abundant in deeds,” etc. And see what is written on [the verse] “They
shall utter the remembrance of Your abundant goodness,” that the Yesod of Arich Anpin, meaning
the level of bestowal, is called “Your abundant goodness.” And therefore the first generations, from
Adam the first man until Noach, lived exceedingly long lives; that is, because at that time it was

drawn down from the level of Arich Anpin.)
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(As is written in the Zohar, Part I, 37b.) And afterward it is written, “And his days shall be a hundred
and twenty years”; and this is along the lines of what is written, “And the life of Sarah was a hun-

dred years,” etc.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 10



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 1 TP 112371 0N

P53 [t 93 oy] 179Y IR 732 931 71772 15 M1372 DIPW 7732 DIDW 373 173V 973 1237 [mr bom] 179m)
K17 2721 11237 °°n2n 77N 7Y ANy 1ownnm

And from all this one will also understand the meaning of “And great shall be the peace of your

children”: the peace in abundance, etc., in the discourse beginning “And all your children.”

Nevertheless, even so, the revelation and drawing down now, through the Torah, from the level of

the myriads mentioned above, is
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only ve’asa (“and He came”), a term of the Aramaic translation (Targum), which is the level of the
back (achorayim); for the reasons of the Torah, which are the inner dimension of the Torah, have

not yet been revealed, and this will be in the Time to Come.
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And this is the meaning of what is said, “Let Him kiss me with the kisses of His mouth”: the level of
kisses, the cleaving of spirit with spirit, the level of breath, which is the revelation of the inner di-
mension (pnimiyus) of the reasons of the Torah. But now it is only in the level of the back, “ve’asa,”

etc., as is explained at length on [the verse] “Torah [Moshe| commanded [us].”
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And this is [the meaning of] “And He shone forth from Se’ir to them”: that it is only the level of
hairs (se’aros), the surplus of the brain, as is known in the physical, that the hairs are not of the es-

sence of the brain, for they are cut and one feels nothing at all.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 11
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And similarly above: the Torah is the fallen fruit of the supernal wisdom. (And one could also say
that this is the matter of the three levels: blessing, holiness, union. That is: blessing is the matter of
the hundred blessings, and it is the level of “And the life of Sarah was a hundred years,” as men-
tioned above,
N1227 121 73WNRAn RIA [(nwp / owvp] WITR 53R 0910 DR 7°07 0K 133 19730 121y RN
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and it is the matter of the blessing at the level of “And You give life to them all.” But holiness is the
drawing down from the level of the holy myriads through “Who has sanctified us with His com-
mandments,” which is the drawing down of the light that encompasses all worlds (sovev kol almin).
Yet even so, kiddushin is still only the level of betrothal (erusin), and it is the level of “ve’asa,” etc.
[71 95 oy] 179Y PaAR WP N1229 W° 131 %3 [ v 575 03 .01 a3 TOWATT RIT TINCT DaR
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But union is the drawing down in the mode of the inner dimension. It can also be said that there

are indeed the holy myriads, yet nevertheless, far, far above this is the level of “You are One, but

not in number.”
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And this is the matter of union: to draw down the revelation of the Infinite Light (Or Ein Sof),
blessed be He, singular and unique, “One but not in number,” so that “the glory of G-d shall be re-
vealed,” etc., “eye to eye they shall see,” etc. And see Pardes, in the Erchei HaKinuyim, the entry
“Yabok,” and in Me’orei Or)
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(letter gimmel, section 66, and letter yud, section 23), and in the Ra’aya Mehemna, Parshas
Mishpatim (end of 116a, 119a), and in Parshas Pekudei (262a), and in the Ramaz, Parshas Teitzei
(277a),

likuteitorah.com/likkutei-torah/vezos-haberachah/ 12
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in the passage beginning “and blesses with it.” And see what is written about this at the end of the

discourse beginning “The matter of the libations.” And see further what is written on the subject of

blessing and holiness, on what is stated in the Zohar, Part III, Parshas Balak (190b), on the verse

“Bless G-d, His angels,” etc.:
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“but ‘holy’ was not handed over to them on their own, but only together with Israel, for they do not

sanctify with holiness except together with Israel”; see there. And in the Gemara the subject of

“ve’asa from the myriads” is mentioned (in Chagigah 16a):

571MRN 17392 81 [ v il 717 711 27”0 [own wa] @AW N1272 A7 19w 13373 X7 NIR
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“He is a sign (os) among His myriad.” And so it is in the Midrash Rabbah on Song of Songs, end of
[the section] “What is your beloved.” One can say the explanation is along the lines of what our
Sages said in the Midrash Rabbah, Seder Mikeitz, section 90: “’You shall be holy’: could it be like
Me? The verse says, ‘for I am holy,’ etc.: My holiness is above your holiness.” And this has been ex-

plained elsewhere.
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And along these lines it can be said that “from the holy myriads” is the level of “You shall be holy,”
for this is drawn down through the Torah. However, the level of “A sign
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is He among His myriad” is the level of “My holiness is above your holiness,” and far, far above
even the level of the holy myriads, for “You are One, but not in number.” And similarly it is said,

“His understanding is beyond number.”
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For relative to something that is not within the bounds of number, the myriads are equal with the

others. And this is [the meaning of] “And the Ancient of Days sat,” etc.,

MA2T TINA RIT NIR PIY 3T N0 PP OMIATY 11137 137 OIS [pabx / ooobx] PBYR AR
R7atr

“a thousand thousands served Him, and myriads of myriads stood before Him,” etc. And this is the

meaning of “A sign is He within the holy myriads.”
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[So it is] in the Midrash Rabbah on Song of Songs, there. And see further on the subject of “And He
came from the myriads” in the Zohar, Part II, Shemos 3a, Terumah 131a.
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The Torah that Moshe commanded us is the inheritance of
the congregation of Yaakov
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“The Torah that Moshe commanded us is the inheritance (morashah) of the congregation of
Yaakov.” (This verse is cited in the Gemara: Berachos, chapter 9, 57a; Pesachim, chapter 3, 49b;
Sotah, chapter 3, 42;
2”0 12170 N129 .[2 Ty 7o) 2”Y0 XD P2 panl A”D N1DN [2 7iny ;0] 2P0 KX [k pan] KO0 1977730
771 3”8 39N° 2 ponam 70T 0D MIPOWIn "IpwS P02 [own wa] WA LU”HD X 17D RWN »H
(2

Sanhedrin, chapter 11, at the end of 91b; Makkos, chapter 3, at the end of 23b; [in Midrash]
Rabbah: Terumah, at the end of chapter 33; Tisa, chapter 40; Tzav, chapter 9; in Shir HaShirim
[Rabbah] on the verse “Let him kiss me with the kisses of his mouth”; Zohar II, Yisro, 83b.)
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Now, our Sages, of blessed memory, said in Pesachim there: “Do not read morashah (inheritance)
but me’orasah (betrothed),” for the Torah is called a bride; and so it is in Rabbah, Terumah, there.

And this needs to be understood,
89 .177%0 1NN T ANIINA 01°2 N°IYNT 7 pae mi0] 7°A0 TAWNA [71572% 01900 1300127 190K] S5P1IR RTT
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for our Sages, of blessed memory, said in the Mishnah at the end of chapter 4 of Taanis: “‘On the
day of his wedding’ — this is the Giving of the Torah.” And the meaning of “on the day of his wed-
ding” implies that the Community of Israel is called the bride; and if so, the Torah is called the

groom.
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(It is true that in Rabbah, on the portion of Acharei, at the end of chapter 20, a parable is set out of

a king who was marrying off his daughter, etc.: “His daughter — this is the Torah,” as it is written,

“on the day of his wedding”; and so it is in the portion of Bamidbar, at the end of chapter 2.

X7 102 R°AW 770 1hna on SR W 1177 1NN 0192 293 QAT [k we] 277 [ o0 1709 7R
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If so, according to this one may say that in the meaning of “on the day of his wedding” as well,

Israel is the groom, and the Torah, which is His daughter, is the bride.
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But in truth, in several places it is also implied that the meaning of “on the day of his wedding” is
that Israel is the bride, as Rashi explains on the verse “G-d came from Sinai”: “He went out toward
them, etc., like a groom who goes out to greet the bride”; and this is from the Mechilta on the por-

tion of Yisro.
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And so it is also implied in Rabbah, Naso, chapter 12: “‘On the day of his wedding’ — this is Sinai; it
was awedding, as it is said, ‘And sanctify them today, etc.’”
who receive the kiddushin. And see Zohar II) (58a, 84a, 22a), [and Zohar] III (61b), on the subject of

“with the crown with which [she] crowned [him],” etc.

—which implies that Israel are the ones

WA 10 1199 DRAWSD 772p0 XA MINIPR WY 17973 a1 amx] AR RNR JINNRY ©70 N1392 0
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Also in Rabbah, at the end of Va’eschanan, it says: “Rabbi Berechyah said: In ten places the Holy
One, blessed be He, called Israel ‘bride,’ etc.” And some resolve [this by saying] that in relation to
the Holy One, blessed be He, Israel is called the bride,
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and in relation to the Torah, Israel is called the groom. And in this way one can interpret the verse,
“And you shall not wander after your heart, etc., after which you go astray, so that you will remem-

ber, etc.”
RPN X170 01°2 PN WK 5K AR *9 [@v5ws on] 10 11.33% *°1122 1°0N X21 17900 KD Y Q
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Meaning: through “you shall not wander,” you will not be in the state of a zonah [a faithless
woman], G-d forbid, but rather [in the state of| “and your desire shall be to your husband,” [and]

“on that day you shall call [Me| ‘my Husband.’”

M2 PINY 19910 1YY 2R 23291 IR 190 *wD1 1N NI1AR 17ap 2230 190 123 1 13
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That is, that they be in the state of a bride (kallah) in relation to the Holy One, blessed be He, to be
[in the state of] “my soul longs, even pines (kalsah)” [and] “my flesh and my heart pine away
(kalah)”; then, “so that you will remember (tizkeru)” — that you will be in the state of males
(zecharim) and givers in relation to the Torah. And this is “and you shall do all My
commandments.”
SRAWM RN™IIR 7172 RWTIP RT2 RT 1Pwpnhn 1°wp NP0 9NRAT QY WA 1K (7155 oy 179V IR
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Yet even so, this does not sit well with the saying “Three bonds are bound one to the other: the Holy

One, blessed be He, the Torah, and Israel,” in Zohar III, the portion of Acharei (73a), which implies

that Israel receive from the Torah; and if so, the Torah is the groom, the one who gives, etc.

N0 DR nRwnn '{’JS?'? (27y 1 77) N12727 [xnp p1a] P78 [71572% 031751 11°Ma nREn) SPrRAN pjal7galim)l
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And so, too, it is implied by the saying of our Sages, of blessed memory, in the first chapter of
Berachos (folio 6b), concerning one who gladdens the groom, that through this he merits the

Torah, which was given

likuteitorah.com/likkutei-torah/vezos-haberachah/ 17



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 2 2Py° nbﬂp aWRI AW 119 X N

oW 03T MPIP 1 973 7192 2°N001 1NN °PA TNINAW 8D 1T TAID 1T RITT yawn m?p awnna
AN 197 PI7°N2 RN IR (7193 oy 17IY LT

with five voices — which implies that it is measure for measure, because the Torah is called a
groom, and of it too “five voices” is written. And although one could deflect [this proof], neverthe-

less, here it will be explained with a more ample resolution.

TAARY 7 X7 POIIOR 737 X L7INP AR NI9MW InY PRITN PPOIPR 1PV 0°TPa NN 1
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This will be understood by first introducing the matter of erusin (betrothal) and nisuin (marriage),
and what connection this has to the Torah. Now, erusin is when the groom gives the bride the ring
of kiddushin,

S NWTIPR DR 2T w0 1R IwNDT YD ATTIPN NP B3I NN IR PPwnn XIT M

and through this he draws to her a small measure of life-force, so that she becomes mekudeshes, a

term meaning “set apart” for him, as it is said: “Behold, you are consecrated to me.”

1ma] N”PWRI YARY DR P [no Syaw] B7YAW 771N 2N22W 770 WO 1 19YNR 19 w01 7R
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And similarly Above: there is the Written Torah and the Oral Torah, and they are called heaven and

earth, as will be explained. For the Oral Torah is the explanation of the Written Torah,

WD) IR [0 Pyaw nnal BPYIAWNT PO NIXNAT SVID 2V WIIBN 119X [2n52w 77in3] 2¥2AWN2A °)
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since in the Written Torah the details of the mitzvos are not clearly spelled out; only the Oral Torah

clarifies and explains all the details of the Written Torah. As is known, on each and every matter in
the Torah there are six hundred thousand interpretations in pshat (the plain meaning),
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and likewise in remez (allusion) and in drush (homiletic interpretation), and likewise in sod (the
esoteric meaning); and these are four times six hundred thousand. (See on the subject of pshat, re-
mez, drush and sod in the Ramaz on the portion of Bereishis
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LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 2 2Py° nbﬂp aWRI AW 119 X N

N1997 MRND N199K M3 [no byaw 70 B7YAWN NP3 NRTPY 2390 5777 (R7Y ° AT 27y 7 772)
™3 [n2 Pyaw nn) ©7Y2WN 18
(folio 4b and folio 5a), and at the beginning of the portion of Shemini.) Therefore the Oral Torah is
called the level of Malchus, as in the saying, “Malchus is the mouth, the Oral Torah,” etc.
naw) 71997 917 937 (715925 onaor reman amees] PIIRND 9137 °M2% MPANNA KW 9127 03 13
Camop
That is, the level of speech, which comes out into revelation at the level of speech, as our Sages, of
blessed memory, said: “‘The word of G-d’ — this is halachah” (Shabbos 138b),
Ma%n My amedy 0°9apn oaw Y Oty 19197 N2 DOOwRnT an PRI Nk 99n 1AM
J1D '1'?73 '1"737 D°wWn DWW Wrnd 0onw
and “the word of the king is sovereign.” And Israel are the ones who draw the level of kingship
down upon themselves, by accepting upon themselves the yoke of the kingdom of Heaven, as it is
written, “You shall surely set a king over yourself, etc.”
R (72 Pyaw] B”YAW 77IN21 2V WD 1R 2N22W AN 77900 NI¥R2 RIT (A %) 172 R
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But all this concerns the mitzvos of the Torah, which in the Written Torah are not clearly spelled
out, and in the Oral Torah come into revelation, four times six hundred thousand [interpretations]

on each and every matter.
Qnw NPPNIRA N3N 13%°77 [2n02w mnaw] D”2WANAW [nymik an mmps oonye] RNV TV W R
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But there are, besides, the cantillation marks, vowels, crowns and letters (ta’amim, nekudos, tagin,
osiyos) of the Written Torah, that is, the form of the letters, which is a law given to Moshe at Sinai
(so it is in the Rulings of the Maharai, section 45), for [the letters] are invalidated by a change in
their form, in the manner of what our Sages, of blessed memory, said: “‘And even one letter holds
them back’ — this was needed only

likuteitorah.com/likkutei-torah/vezos-haberachah/ 19
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for the thorn of the yud, etc.” And each and every form alludes to myriads upon myriads of worlds,
as is known; and also the cantillation marks, the vowels, the crowns, etc.,
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none of which come into revelation at all in the Oral Torah; and they are what are called “hidden

worlds that are not revealed.” (And see what is explained on this in the portion of Emor, in the maa-

mar beginning “And the kohen shall wave them, etc.”)
3 RSy O RIPIW NPRI 7RI RNPMIR °D [axy nnponl Y70 N30 AW 2022w 7790 7Im
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Now, the Written Torah is rooted in the level of Supernal Chochmah, for “the Torah comes forth

from Chochmah,” which is called the Supernal Sea, for “He is wise, but not with a knowable wis-

dom,” which is at the level of the Infinite One (Ein Sof), etc.
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And from there the Written Torah was drawn down; and therefore the Written Torah is called
shamayim, “heaven,” meaning sham mayim, “there is water,” for it was drawn down from the level
of Supernal Chochmah. (And see what is explained in the portion of Yisro, in the maamar begin-

ning “And all the people saw.”)
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But it is only a mere glimmer; and therefore there are the twenty-four books of the Torah, called
kad (twenty-four), which is, by way of analogy, like drawing a kad, a pitcher, of water from the great

sea, which is only a tiny bit compared to the great sea.
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So too, all twenty-four books of the Torah are only a mere glimmer from the level of Supernal

Chochmah. (And see what is explained on the verse “And I will make your windows of kadkod,” kad

kad, twenty-four twenty-four, etc.)
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And even this is only from the level of the back (achorayim), as it is written, “with her pitcher

(kadah) on her shoulder”: the shoulder is the level of the back. And this is “and He shone forth

from Seir to them.”
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Seir is related to se’aros, hairs: that is, by way of analogy, the hairs that grow out from the head,

into which only a very small glimmer |of life] is drawn, so much so that one feels no pain at all

when a hair is cut, as is known, because
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they are very external. So too, the whole level of the Written Torah, as it is clothed in our physical
Torah, is only the level of the back and the outer dimension of Supernal Chochmah, and is called

the level of hairs; yet within the hairs there shines a glimmer from the level of Supernal Chochmah.

(MT20 979 [(Grrawa) mmn opbal N7P22 () °Y) 212 7 YW LYW 01 1N YW NN 7710 N
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And this is the yud inside 2°y% (Seir). And this is “and He shone forth from Seir”: se’ar (hair) [and]
yud, etc. (See Likkutei Torah, beginning of Toldos.) “And He came (ve’asa) from the myriads of ho-
liness”: asa means “came,” only it is in the language of the Targum, which is the level of the back,

etc.
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That is, when it comes into revelation in the Oral Torah, which is drawn from the Written Torah:
these are the myriads drawn from the level of kodesh, which is the level of Supernal Chochmah,
called kodesh (holiness). [And see on the subject of “from Sinai He came, and He shone forth from
Seir” in the Gemara, chapter 5 of Berachos (33a),
AWy SNWY 12992 [ nwan /7 pan] T80 (O a7n0) K70 D RWI N127 (2°2) 1PN 5195 9”3
and the beginning of [the chapter| Lifnei Eideihen (2b); Rabbah, Naso, beginning of chapter 11
(243a), [and] chapter 14, on the offering of the eleventh [day]
R N”]?P 2 o am] 2”11 L9227 °IR PI0B2 13°KR2 LAWY 11°78R P05 (0w w] WA L7 07)
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(beginning of column 4); Shir HaShirim [Rabbah], on the verse “He made a palanquin”; in Eichah
[Rabbah], on the verse “I am the man”; Zohar II, 131a; III, 192.]
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2. Now, the drawing down from the Written Torah, which is the level of Chochmah, to the level of
the Oral Torah, which is the level of Malchus — there being no comparison [between them], etc. —
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is impossible except through gevuros and tzimtzumim (restraints and contractions), to contract
the light drawn from the level of Chochmah, etc. And this is “from His right hand, a fiery law (esh
das), etc.”
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Das (law), which is the level of the Oral Torah, is drawn from the Written Torah through fire, which
is the level of tzimtzum: a contracting of the water, which is the level of the sea of Chochmah; just
as it is the nature of fire to contract water, for the nature of water is to spread out, and fire contracts
[it], etc.,
N1372 XM32 NT WK 13901 17390 TIY°Y7 (2 770) 11X°2 R332 °Y1] KWK w2371 X192 7953 IMRNI
(2 373) R (R 270)
as in the saying, “It congeals by wind and is pressed by fire.” [And see in the Gemara, Beitzah
(25b); and see further on the subject of “from His right hand, a fiery law” in the Gemara, Berachos
(62a), Yoma (53b),
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Sotah (end of 4b); Rabbah, Ki Sisa, chapter 41 (155d); Vayikra, beginning of chapter 4 (169a); Naso,
beginning of chapter 12 (246d); Shoftim (295c); end of Matos;
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Shir HaShirim [Rabbah], on the verse “To my mare”; end of “His head is finest gold”; Koheles [Rab-
bah], end of “What has been”; Zohar I, 243a; II, 81a, 84a;
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[II,] 135a, 166b; I1I, 1764a, 182a.] But who are the ones who arouse the fire Above,
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so that there be contraction and tzimtzum in the level of Supernal Chochmah? It is the souls of
Israel, through the level of “flashes of fire” from below, in self-nullification (bittul) of the will; and
through this they arouse Above as well the level of fire, which is the level of gevuros and

tzimtzumim.
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This is like the fire on the altar: although fire came down from Above, it is a mitzvah to bring [fire]
from an ordinary source, as it is written, “And the sons of Aharon the kohanim shall put fire on the
altar.” The altar is the collective of the souls of Israel, each of whom slaughters his [evil] inclina-

tion, so that there be subjugation and transformation (iskafya and is’hapcha), etc.
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It is like the bulls they used to offer upon the altar, a beast, to go up on high; so too in every soul of
Israel, that there be self-nullification and subjugation of the animal soul through “flashes of fire,”

and through this they arouse the fire Above, etc.
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But the arousal of the level of “flashes of fire” in every soul of Israel was through Aharon, as it is

written, “And the sons of Aharon the kohen shall put fire, etc.”
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(Vayikra 1:7). (And see what is explained in the maamar beginning “And it shall be for you as

tzitzis,” regarding “This one shall be called ishah (woman), for from ish (man) she was taken”:
[ishah is] esh (fire) [and] hei; for from ish, esh [and] yud, she was taken.) So too it is written, “And
His right hand embraces me,” which is the level of the drawing down of the encompassing lights

(makifim), drawn down on Sukkos, so that there be “embraces me.”
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Just as one embraces a person and does not let him turn backward, so too the drawing down of the
encompassing lights from Above becomes a power for every soul of Israel to subdue the sitra

achra, etc.
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And this is “Do not read banayich (your children) but bonayich (your builders), etc.” “Your chil-
dren” are Israel, as it is written, “You are children to G-d your G-d, etc.”
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For “a son is his father’s leg”: that is, like the leg, which is utterly nullified to the head and has no
other will at all. So too, the son has no other will at all; he only does his father’s will.
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Not so the servant: he has another will as well, only he sets his will aside. Therefore the son is called
“his father’s leg,” etc.
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(And see what is explained on this in the maamar beginning “A song of ascents: From the depths.”)
So too Above: the collective of the souls of Israel, when they are in the state of complete nullifica-
tion of the will, as it is written, “And besides You I desire nothing, etc.,”
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so that they have no other will at all, are called children, etc.; and then, through this, they become
builders. As in the analogy of the leg: although [the legs] are utterly nullified to the head, neverthe-

less they carry the head from below to above and from above to below.
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So too the collective of the souls of Israel, called children through the nullification of the will, be-
come builders: they carry and draw the head, which is the level of Supernal Chochmah, called the

head, from above to below and from below to above;
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that is, to raise the level of the Oral Torah, which is the level of Malchus, called the bride, to the lev-
el of the Written Torah, which is Supernal Chochmah, called the groom.
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And likewise to draw down from above to below, from the level of the Written Torah to the level of
the Oral Torah, etc. And this is why the Oral Torah is called me’orasah, “betrothed”:
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for it is the level of the bride, to whom the groom gives the ring of kiddushin, and through this he
draws life-force to her, so that she becomes mekudeshes, a term meaning separation and setting
apart for him.

770 129 NI 0°0%wRRw 11°°0 072 S DIRM QNI TWY° AWK NIBAT PR 2900 15 mo] 97h3

9 Syaw

So too it is written, “These are the commandments which a person shall do and live by them”: that
is, they draw life-force to the level of the Oral Torah,
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which is the level of Malchus, the level of the bride, to raise her upward to the level of the Written
Torah, which is the level of Supernal Kodesh, the level of Supernal Chochmah.
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And this is me’orasah, etc.: that the level of the Oral Torah, called the bride, is betrothed and con-
secrated to the level of the Written Torah, the level of Supernal Chochmah, which is the level of the
groom, as explained above, through the life-force drawn to her, as explained above.
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And this is like the level of erusin, in which the groom gives the bride the ring. And because Israel
draw down the kiddushin, they are therefore called the groom in relation to the Oral Torah, which
is called the bride.
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3. But all this is the level of erusin, which is in the outer dimension alone: the groom, who is the

level of the Written Torah, draws life-force to the bride, who is the level of the Oral Torah, in the
outer dimension.
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But in order that there be drawn from the level of the groom to the bride from the inner dimension

of the Written Torah, for this there must first be the level of nisuin; for after erusin comes the level

of nisuin.
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That is, the level of the chuppah, where the groom and the bride both stand under the chuppah,

and the chuppah surrounds them both. And this is what we say in the Yom Tov prayer, “Vehasi’enu”

(“bestow upon us”), which is the level of nisuin (marriage) of the groom and the bride. For
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it was explained above that the level of erusin is that the level of the Oral Torah, which is the level of
Malchus, called the bride, receives from the glimmer of the level of Supernal Chochmah, which is

the level of the Written Torah, called the groom, called heaven, which is the level of the sea of
Chochmabh.
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But there is yet [a level] higher than Chochmah, which is called “the most hidden of all hidden,”

which is the level of “He made darkness His hiding place,” so much so that the level of Chochmah

is considered
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only a mere glimmer, and is considered physical asiyah (making) in relation to the level of “the

most hidden of all hidden” mentioned above, as it is written, “You made them all with Chochmah,
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And there, the level of Supernal Chochmah, which is the level of the groom, and the level of

Malchus, which is the level of the bride, are both entirely equal, since the level of Chochmabh too is

considered physical asiyah.
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Therefore this level is called the level of the chuppah: just as the chuppah surrounds the groom

and the bride equally, so too the level of “the most hidden of all hidden” mentioned above is the

level of an encompassing [light] over the level of Supernal Chochmah and the level of Malchus

equally.
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And this is “Vehasi’enu,” which is the level of nisuin of the groom and the bride: after the level of
erusin, in which the bride is raised to the level of the groom, afterward both of them are raised to

the level of the chuppah mentioned above.
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(And see what is explained on the subject of the chuppah on the verse “For over all the glory, a

canopy,” and in the maamar beginning “And as the groom rejoices over the bride.”)
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And this is why we say on the festival, “the season of our rejoicing”: this is the level of joy through

the revelation of the level of “the most hidden of all hidden” mentioned above, where above and

below are truly equal.
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It is like the analogy of the king’s rejoicing: at the time of the celebration the king goes out from

concealment to revelation, and reveals himself and lowers himself to all the ministers and servants

equally.
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So too the level of the chuppah mentioned above is the level of joy. (And see what is explained on
the subject of joy in the maamar beginning “On the day of Shemini Atzeres,” regarding “Who sanc-
tified us, etc., as You swore, etc.”)

MW NI0 3 NP BT DR RIAW 1DV (1% SN2 11997 N9%Y N0 NONRY DR WK 1
1910 YY1 151N 72wnna

And this is “As You desired and said, etc.”: “You desired” means the level of the Supernal Will,

which is the encompassing [level] mentioned above; and because “the end of the deed was first in

thought,” [and] “their end is wedged
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in their beginning,” therefore we say “As You desired, etc.” And “said” means that it then comes
from concealment into revelation, at the level of saying and revelation, as mentioned above, since

“their beginning is wedged in their end.”
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And this is “As You desired and said, etc., to bless us”: that is, that there be an added blessing and

revelation, as mentioned above, [of] “the blessing of Your appointed festivals.”
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Now, on all three pilgrim festivals we say “Vehasi’enu” and “the season of our rejoicing,” because

on all the festivals there is the level of the revelation of “the most hidden of all hidden” mentioned

above.
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And this is why they are called regalim (literally, “feet”): for even the feet, which are the lowest lev-

el and rung, are raised and ascend equally with the head, since there above and below are truly

equal, as mentioned above. And they are divided into three festivals,
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which are the level of the three lines, right, left and middle, which are Torah, avodah (divine ser-

vice) and gemilus chassadim (acts of kindness); Torah is the level of the middle line, which “runs

through from end to end.”
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(And see the maamar beginning “A psalm, a song for the dedication of the House,” and see
Likkutei Torah, end of Tisa, in the maamar beginning “The mitzvah of appearing on the three festi-
vals.”) Now, all this is on all three festivals, which are the level of nisuin.
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But Shemini Atzeres is the matter of the union of groom and bride after the chuppah, in which the
groom gives to the bride from the inner dimension. And see Zohar I, Vayigash (208b).
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So too Above: after the groom and the bride, which are the level of the Written Torah and the Oral
Torah, both ascend to the level of “the most hidden of all hidden,” etc.,
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mentioned above, which is revealed over them, then afterward the flow is drawn from the level of

the inner dimension of the Written Torah to the level of the Oral Torah, which is the level of

Malchus of Atzilus.
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And then, as a matter of course, it is drawn afterward from the level of Malchus to Beriah, Yetzirah
and Asiyah, so that there be revelation below in each and every one of Israel, through their accept-
ing upon themselves the yoke of the kingdom of Heaven and drawing this level upon themselves.

And see what is explained at the end of the maamar beginning “On the eighth day he sent.”
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That is, even one who is not at the level of a son, which is the level of complete nullification of the
will, having no other will at all,
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but is only at the level of a servant, which is the level of accepting the yoke, in “turn away from evil
and do good” — they too can draw down the flow from Above.
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And this is “The Torah that Moshe commanded us is the inheritance (morashah) of the congrega-
tion of Yaakov.” Morashah is related to yerushah, inheritance: like a person who inherits his father,

who did not toil and labor,
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but it came to him of itself by inheritance, for his father had already prepared it. So too on Shemini
Atzeres there is the level of the descent and drawing down of the flow, in the manner of an inheri-
tance, to every one of Israel (see Sanhedrin, at the end of 91b, and Rabbah, the portion of Tzav,
chapter 9)
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who accept upon themselves the yoke of the kingdom of Heaven, even though he is at the level of a

servant, as mentioned above, since it has already been prepared and drawn down from the level of

the Written Torah, which is the level of Supernal Chochmah.
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And this is “the congregation of Yaakov”: that the flow comes even to the level of the heels

(akeivayim), which is the level of a servant. For at first it was drawn only to the level of Yisrael,

which is the level of a son, and afterward it is drawn also to one who is at the level of a servant,

which is the level of Yaakov.
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And this is “It shall be an Atzeres for you”: that it is drawn “for you” specifically. And this is
Simchas Torah, when all are in the joy mentioned above; and for one who is only at the level of a

servant, the joy is all the greater.

(IR M WP TUY RIT MR A TV W97 WO AW R AwIn oo Iy mam) 7 13

4. (Now, the interpretation of morashah as a term of yerushah, inheritance, can be explained fur-

ther in another way, and it is along the lines of what is said in the Zohar, Emor)
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(folio 94), concerning Shabbos: “It is an inheritance of holiness; he inherits it, and not by invita-

tion, etc., like a son who enters the house of his father and mother, etc.” That is,
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inheritance belongs specifically to the level of a son, and this is the level of Shabbos. And see there
in the Mikdash Melech, that Shabbos means that Z’eir Anpin, called Yisrael, clothes the very es-
sence of Abba; and this is why it says “an inheritance” in the full sense, for he inherits the essence
of Abba —which is not so on Yom Tov, which is only a glimmer of Abba, [and] is not called an inher-

itance, etc.
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See there; and as is explained elsewhere. And along these lines the matter of inheritance is ex-
plained in the book Me’orei Or, letter yud, section 29. And along these lines one can understand
here the interpretation of morashah: that on Shemini Atzeres all the souls of Israel merit to receive

from the very essence of the level of the Torah;
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that is, that even the level of Yaakov becomes truly united with the level of Yisrael, called a son, and
they become truly one, as it is written, “You are children,” so that there be the level of morashah
even for the level of Yaakov, etc.
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And the matter is [as] it says in Likkutei Torah (on Tehillim, section 78), on the verse “He estab-
lished a testimony in Yaakov, etc.”: that the level of Yaakov receives from the level of “the fallen
fruit of the Supernal Wisdom is Torah,” which is called testimony (edus), for it is not the substance

and essence of the Torah, which is Yesod of Abba,
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but only a testimony, that is, a mere glimmer, like testimony about a thing, which is not the actual

substance and essence of the thing.
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But the Torah that is the essence of Yesod of Abba is in the inner dimension of Z’eir Anpin, called

Yisrael. This is the gist of the words, with a change of wording for added explanation. And so it is

also in Likkutei Torah, the portion of V’zos HaBerachah, on the verse “The Torah that [Moshe]

commanded, etc.”; see there.
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And the explanation of the matter is understood from what was explained above on the difference
between the drawing down to the Oral Torah from the outer dimension of the Written Torah — this
drawing down being from the level of the fallen fruit of Chochmah alone, as explained above, and
called erusin — and the drawing down from the inner dimension of the Written Torah to the Oral
Torah,
’B [mar nwn 2903] PR 11320 IR °PAR 9T N2 noynn 17991 R”12 127 TRDY MO0 NPRRY XY
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which is the very essence of Supernal Chochmah, hidden in Z’eir Anpin. And see on the superiority
of this level, called the hidden light, in the Ramaz on the portion of Pekudei (folio 220b),
srawal XPYRWA NI9OXRT P92 mRanm qwnan RIT T 2102 730 WYY 1D 230 29 AR R YWY
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of which it is said, “How great is Your goodness, etc.”; see there. And this level is what is drawn
down and revealed in Malchus of Atzilus on Shemini Atzeres.
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As it is said in Zohar III, the portion of Pinchas (folio 214b): “Afterward, on the eighth day, it is the
joy of the Torah, etc., so that all be one, etc., which is Yisrael,” end of quote.
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And the Ramaz explains there that then Malchus receives the light of Chochmah, etc., and the lev-

els of Yaakov and Yisrael become one, etc., end of quote. And see further in the Ramaz (portion of

Emor, folio 104b), in the passage beginning “On the eighth day, etc.”; see there.
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And this is the meaning of “the inheritance (morashah) of the congregation of Yaakov”: for the lev-
els of Yaakov and Yisrael become truly one on Shemini Atzeres, as explained above; and therefore
below as well, among the souls of Israel, all receive from the level of the essence of the Torah. And

therefore it is called morashah, specifically a term of inheritance, and not only me’orasah.
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And along these lines one can interpret what is said in the Zohar, Emor, there: “And this day,

Yaakov is the head of the joy, etc.”
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And see further on the subject of erusin and nisuin in the explanation on the verse “For over all the

glory, a canopy, etc.,” and at the end of Vayigash.
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And in the maamar beginning “And I will betroth you to Me, etc.,” and in the maamar beginning “It
is better to take refuge”; and see further on the verse “For the fragrance of your oils, etc.,” and on

the verse “The eyes of all look to You, etc.”
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And from there it will be understood that likewise, in a person’s service of G-d, in the service of the

heart, which is prayer, these two levels of erusin and nisuin apply,
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for the souls of Israel too are called a bride, etc.; see there. And in the portion of Matos, on the

verse “And if awoman vows a vow in her youth, etc.”
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And according to this, it will be well understood why specifically on Shemini Atzeres the souls of

Israel draw down the level of the union of groom and bride, the Written Torah and the Oral Torah,

which is the matter of bonayich (your builders).
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And the matter is that this is through the teshuvah of the Ten Days of Teshuvah, [of|] “From the
depths I call You,” the depth of the heart: this is the matter of the G-dly arousal being drawn into
the inner dimension and innermost core of the heart; and this level is what is called nisuin in the

service of the heart, [as in] “And you shall know G-d.” And as is explained elsewhere on the verse
17T NPT OPR RI12N O7ARY TV AW DY ORPT 119 [(1xn nov] N7 NWR 71°3W3 N°KTY 1D K30 9D
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“When you go out, etc.,” [and] “and you see among the captives a woman of beautiful form, etc.,”
which refers to the soul, until “and afterward you shall come to her and be her husband”: this is the
level of Ne’ilah of Yom Kippur; and in particular, every day, it is the matter of nefilas apayim (fall-

ing on the face),
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that is to say, this is when the arousal from the greatness of G-d is drawn into the depth of the heart,
as it is written, “With all my heart I have sought You”; that is, to be [in the state of] “To You, G-d, I

lift up my soul, etc.,” the higher teshuvah, etc. And since this is so,
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therefore, through this, the souls of Israel have the power to draw down afterward, on Sukkos and
Shemini Atzeres, the level of nisuin as well, and the union of the inner dimension of the Written
Torah with the Oral Torah. And see what is explained on this in the maamar beginning “And as the
groom rejoices over the bride”; see there. And see what was explained above in the interpretation
of “And you shall not wander, etc.,
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so that you will remember, etc.” And this union is the level of the revelation of the light of Abba,

etc.; and this revelation of the light of Abba is drawn also into all the souls of Israel, as explained

above. And this is “Do not read banayich (your children)
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but bonayich (your builders)”: for at first, in the Ten Days of Teshuvah, they received from the light
of Imma, as is known from the matter of “His left hand is under my head,” the left line, Binah,
Gevurah, Hod;
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and likewise on Yom Kippur all the ascents are through Imma, etc. (see Zohar, Emor, folio 100b);
and this is the level of banayich (your children),
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for Binah is ben yah (son of Yah), and as in the matter of teshuvah, tashuv hei (the hei returns), [the
Name]| spelled out with yuds, etc.; and also “Binah is the heart,” that is, to be [in] the depth of the

heart; and this too is banayich, in the manner of “a son is [his father’s] leg, etc.,”
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to be nullified as the leg is nullified to the head, etc.; and through this, afterward, on Shemini
Atzeres, [comes]| bonayich, that is, the drawing down of the light of Abba, as it is written, “With
Chochmah a house is built.”
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And see what is explained on this in the maamar beginning “And all your children.” And this is
“And Yaakov journeyed to Sukkos,” and through this, afterward, “and he built himself a house”:
this is the level of the Oral Torah, called a house, into which on Shemini Atzeres they draw from the

essence of Supernal Chochmabh, as explained above. And see Zohar I, Vayishlach (folio 172),
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and there it explains “and he built himself a house” as in “the house of Yaakov”; that is, this revela-

tion is drawn also into all the souls of Israel, who all receive from the revelation of this light, etc.
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And this is “the inheritance of the congregation of Yaakov.” And see in the Idra (folio 130a) on the
verse “House of Yaakov, come, let us walk in the light of G-d.” And see further what is explained on
the subject of “the fallen fruit of the Supernal Wisdom is Torah” in Iggeres HaKodesh, in the sec-
tion beginning “He wraps Himself in light as a garment,” in the name of Likkutei Torah, the por-

tion of
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Ki Sisa; and see there, that it is on a matter somewhat different from what was explained above ac-
cording to Likkutei Torah (on Tehillim, section 78) and in the portion of V’zos HaBerachah. But the

matters are close and go in one direction. And see below further on this subject.
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An explanation of “The Torah that Moshe commanded us”
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An explanation of [the verse] “The Torah [that Moshe] commanded [us]...”
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Now, the Written Torah is the level of Chochmah (wisdom), for “the Torah issues from supernal
Chochmah.” And it is stated in Bereshis Rabbah, parshah 17: “Three are unripe fruits (novlos),
etc.... the unripe fruit of the wisdom above is the Torah, etc.”
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This means: the supernal Chochmah of Atzilus is “wise, but not with a knowable wisdom,” above

comprehension, and it is called the level of “Ayin” (nothing), which is the level of utter self-nullifi-

cation (bittul); for this reason the Infinite Light (Or Ein Sof) is enclothed, in a manner of closeness,

specifically in Chochmah, as explained in Likkutei Amarim.

NIP31Z°MY D°INR AR ROR 1I°R 17900 NPMIR NS DU ARy mhon nan WY 1M
[xan°w o] NPPWRY 1R50 MP211 RITW TRonn

And what is drawn from the aforementioned level of supernal Chochmah to bring the letters of the
Torah into being is only from the level of the back (achorayim) and the outer dimension (chit-

zoniyus) of Chochmah, which is “the unripe fruit of wisdom,” as will be explained.

9 R 119 Y2 7190 13T (MR AW 177 [wnpn nnexa] PPIARIY ORI QYR PO 1772 00)

(And see the discourse beginning “And all the people saw,” and in Iggeres HaKodesh, the dis-

course beginning “He wraps [Himself] in light.”) Now, the Oral Torah is the interpretation
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and explanation of the Written Torah; for in the Written Torah all the mitzvos are not clearly
spelled out, since it is drawn from the level of supernal Chochmah, which is above comprehen-
sion; only in the Oral Torah does it come to revelation, to explain all the details of the mitzvos. And

therefore the Oral Torah is called the level of speech: “Malchus [is called] mouth,” etc.
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However, what comes to revelation in the Oral Torah is only the level of the back and the outer di-
mension of the Written Torah, the level of a mere glimmer, which is the body of the mitzvos; but
the inner dimension of the Written Torah, namely the cantillation marks, vowels, crowns and let-

ters (taamim, nekudos, tagin, osiyos), does not come to revelation at all.
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And these are what are called “the hidden worlds that are not revealed,” for they do not come to
revelation at all. And as is explained in Pri Etz Chaim, Shaar 16, chapter 1, about the Arizal, that he
was sleeping
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on Shabbos and his lips were moving, and when he awoke they asked him what he had learned, and
he answered that if he were to expound for eighty consecutive years, day and night, he would not

finish explaining what he had heard in those hours.
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That is, because he saw and grasped, in the inner dimension of the Torah, what cannot come to
revelation at all in speech. And see what is written about this in the explanation that begins “To ex-

plain the matter of the Splitting of the Sea,” and in the explanation on “Va’eschanan.”
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And this is [the word] “ve’asa” [and He came], which is in the language of the Targum, because what
is drawn down is only the level of the back and a mere glimmer, which are myriads of contractions
(tzimtzumim) to conceal the essence of Chochmah, which is called “kodesh” (holiness), so that

only a mere external glimmer is drawn down.
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And this is [the meaning of] “And He came from myriads of holiness,” as [explained] above. And
now it will be understood what is written, “And He shone forth to them from Se’ir,” which is said
about the Written Torah, which is the level of supernal Chochmah, drawn from above Chochmah

only by way of the level of hairs (se’aros).
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For, as is known, the level of the supernal Chochmah of Atzilus is the beginning of revelation,
which is the beginning of the chain of descent (hishtalshelus) to the level of Binah and the emotive
attributes (middos) of Atzilus, down to the level of Malchus of Atzilus,
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which is the source for bringing into being something from nothing — namely, the angels and
souls of [the worlds of| Beriah, Yetzirah and Asiyah. And this is called the chain of cause and effect,
as from Chochmah to Binah, which are comparable to one another.
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And likewise from Binah to the emotive attributes of Atzilus, and so on. And all this will be under-
stood in greater detail through an analogy — [in the spirit of] “From my flesh I behold, etc.” — from

the powers of the soul. For
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we see that the emotions are born from the intellect, so that according to the measure of the intel-
lect’s revelation, so will the emotions be. And therefore a small child, whose intellect is very small,

has emotions that are also for small things, whereas an adult, whose intellect is great —
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therefore his emotions are also for great things. Thus it emerges that the coming-into-being of the
emotions is from the intellect, and [the intellect] is called the mochin of the emotions; and this is

the level of cause and effect
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(for they are close in measure to one another, that is, between them there is no real leap of level;
and this is called hishtalshelus, like a chain (shalsheles) made of many rings, where the head of
one is tied and joined to the end of the other. So too the emotions are at first included in the intel-
lect and afterwards are drawn forth into revelation, and the intellect enclothes itself in them; so it

emerges that the last level of the intellect is actually enclothed in the emotion).
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Whereas the coming-into-being of the intellect from what is above intellect is not in the manner
described above; for the power of intellect in the soul, from which revelation in [particular] con-

cepts is drawn forth, is not grasped at all —what it is — and it is above the essence of intellect.
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And therefore the fact that intellect comes into being from it is called “something from nothing,”

that is, a new coming-into-being, and not merely in the manner of cause and effect.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 42



LIKKUTEI TORAH + V'Z0S HABERACHAH - MAAMAR 3 1% 7710 7Y IR

TMOMN TITT APy DWnana X1 10n 9017 10 19080 1PNR12 D3 2PY° 18y AR O 1772 v
.0°7902 95117 21931 190y MPwhnw ona RiT TPR)

And see what is written in the discourse beginning “Who can count the dust of Yaakov,” in the ex-
planation of “I created him, I formed him, etc.” And even more so is it in the analogue above: for
from Chochmah onward is the level of the chain of cause and effect mentioned in the books [of
Kabbalah].
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But the coming-into-being of Chochmah from what is above Chochmah is not by way of cause and
effect, but only [as] something from nothing, as it is written, “And Chochmah is found from Ayin

(nothing),” for what is above Chochmabh is not of the essence of Chochmah at all.
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And it is called “hidden Chochmah” (Chochmah Stima’ah), meaning that it is not grasped at all;
and this is the meaning of “Be silent — thus it arose in thought.” And the matter is not, G-d forbid,

that there is no reason for it, for if so it should have said, “thus it arose in will.”
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Rather, the level of “thought” is the level of hidden Chochmah, a concealed reason that cannot be

grasped, so that it seems as though it were will without reason
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(and see what is written about this in the explanation on “For over all the glory there shall be a
canopy,” and on “If in My statutes,” and in the explanation on “These are the journeys, etc.... And

i

Moshe wrote, etc.,” and in Parshas Va’eschanan, the discourse beginning “The matter of the

Shema”). And it is called Chochmah because it is the source of Chochmabh.
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However, the coming-into-being of Chochmah from the level of hidden Chochmah is not by way of

cause and effect, but [by] a leap of level. And this is what is said in Etz Chaim and in the Idra Zuta

(292a): “Abba and Imma are included in the mazal and depend on it, etc.,”
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that is, Abba and Imma draw nourishment from the level of the hairs of the configurations of the
beard (tikkunei dikna), which are drawn from the hidden brain (mocha stima’ah) — just as, by way

of analogy, below: although the hair is drawn from the brain,
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nevertheless it is only the surplus of the brain and is not comparable to the essence of the brain;
for if the membrane of the brain is pierced, [the animal] is treifah, since life depends on it, whereas
the hairs can be shorn off entirely without any pain.
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So too, by way of analogy, the drawing-forth and coming-into-being of the Chochmah of Atzilus
from hidden Chochmabh is likened to the level of hairs, which is a leap of level, and not like cause
and effect, where the essence and substance of the cause is enclothed in the effect, as [explained]

above in the analogy of the chain.
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Now, the meaning of the hairs is also known: they are the Thirteen Attributes [of Mercy|, and
“Notzer chesed” (He preserves kindness), etc. And the matter is that there are [the categories of]

inanimate, vegetative, animal and speaking.
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And within the speaking [being] as well, the inanimate, vegetative and animal are included: for the

bones are the level of the inanimate and the hairs the level of the vegetative, etc.
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And likewise there are also a spiritual inanimate, vegetative, animal and speaking in the powers of

the speaking soul: the letters are the level of the inanimate, and the emotive attributes are the level

of
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the vegetative, for they have growth — at first the arousal is small and afterwards it grows; and the

intellect is the level of the animal, as it is written, “Wisdom gives life”; and the source of the intel-

lect, which is the level of hidden Chochmah, is the level of the speaking,
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for the root of the coming-into-being of speech, which is the letters, is taken from the primordial
[stage] of the intellect in the soul, which is above the revealed intellect, as mentioned in the dis-
course beginning “And David made a name.” (And though the letters are the level of the inani-
mate, [nevertheless] “their end is embedded in their beginning,” etc.)
1919917 N72720 w1 Swna 9710 12 °T 973 9193 [xweno anon) 071 RITW 1A%8Y 9377 22 1M
2N
Now, within the level of the speaking itself, which is hidden Chochmah, four levels are also includ-
ed, as above in the analogy of the speaking soul, which is comprised of four levels,
D1yw R9p1a 131?1 M8 RAPI [xeono anponT] 01T N1TAR 9021 *°N2 TN 5195 92777 DIR 73 19
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and likewise the body of the speaking human being is comprised of four levels. And the level of the
emotive attributes of hidden Chochmah is called “vegetative,” and therefore it is called “hairs,”
which are the vegetative level in the body.
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Now, in the physical analogy it is understood that the inanimate and the vegetative are close to one

another, and are separated in measure from the level of the animal, which has a vital soul, and all

the more so from the level of the speaking, etc.
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And just as in the human body, too, the hairs, which are the vegetative level, are not comparable to

the limbs of the body in which the vital and intellectual soul is enclothed, such as the heart and

brain, and not even to the other limbs,
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so the level of the attributes and “Notzer chesed” is not comparable to the essence of hidden
Chochmah; and therefore they are likened to hairs, which are the vegetative level included in the
speaking, etc.,
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which is not comparable even to the vital soul in the speaking [being]|, and all the more so to the in-
tellectual soul. And these very hairs are the source and root of the coming-into-being of the

Chochmah of Atzilus; and if so, this is not the level of a chain of cause and effect, but a leap of level.
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And this is what is said at the Giving of the Torah: “And He shone forth to them from Se’ir.” The
meaning of “Se’ir” is se’ar yud (the hair of yud), for the Torah, which is the Chochmah of Atzilus, is

drawn from the level of hidden Chochmah through hairs alone.
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Now, the hair is the level of vav, and the light within the hair is the level of yud, as it is known that
the hair is hollow and within it is enclothed nourishment from the brain
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(and see about this in Likkutei Torah, at the beginning of Parshas Toldos, which the Ramaz cites on

Parshas Emor, page 94). And the reason it is called yud is that, as is known, there are the levels of

tens, hundreds, thousands and myriads.
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Now, the thousands and myriads are in Arich Anpin, and sometimes also the hundreds, as men-
tioned in the maamar on “One hundred and twenty and seven years” of “the years of the life of

Sarah.”
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But what can be enclothed in the hair is only the level of tens, which is the level of yud alone (this
needs examination; see below).
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And this is the meaning of what our Sages, of blessed memory, said: “The unripe fruit of the wis-
dom above is Torah.” “The wisdom above” means the hidden Chochmah of Arich Anpin, which is
called “wise, but not with a knowable wisdom,” as is known; and the Torah, which is the Chochmah

of Atzilus, is drawn from hidden Chochmah only from the level of its unripe fruit,
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that is, the level of hairs alone; and this is [the meaning of] “And He shone forth to them from
Se’ir,” as above. (And above it was explained that the unripe fruit of wisdom is the level of the back

of Abba; and one may say that it is all one, according to what the Ramaz writes on Parshas Emor
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(page 94 there), that the existence of Abba is from the inner light in the beard, which is above the

hairs themselves; see there. And see in Pri Etz Chaim, Shaar HaKerias Shema, chapter 15, that the
inner dimension of Abba, etc.
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If so, the level of “the unripe fruit of the wisdom above,” namely the level of the back of Abba, etc.,

is not far from the level of the hairs of the beard, etc. And understand [this].

[ano3w mminn] 9PAWNA TOWRT NP RITY M DT WX 10N WTP N122972 ANRY AR 3PANRY 2

(79 5yaw 7nd] BPYawnY

2. And afterwards it says, “And He came from myriads of holiness; from His right hand, a fiery law
for them.” And this is so that there be a drawing-down from the Written Torah to the Oral Torah,
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which is through the level of fire, “compressed by fire.” And the meaning of “ve’asa” [and He came]
is the level of the coming-into-being of the letters of the Written Torah, which is through “com-

pressed by fire,” etc.
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And the matter will be understood by way of analogy from what we see in the nature of the intellect
in a person: when a person conceives some new idea that occurs to him in his mind, no letters at

all are yet sensed in it;
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but as soon as he contemplates it in the mind of Binah, the level of letters will be found in that in-
tellect and idea — the letters are actually sensed. And one must understand from where the letters

came to be and were born in the intellect.
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But the matter is that in truth the letters were already included in the intellect at first as well, only
they were not discernible as an entity in their own right; and afterwards, in the mind of Binah, they

came to revelation so as to be sensed as well.
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And the analogy for this: water, too, is composed of the four elements, and if so there is also actual
earth included in the water.
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Yet it is not discernible or sensed at all that there is earth there; rather, it is as if there were only wa-
ter alone. But through cooking, when the water is boiled over fire, the particles of earth separate

and become discernible and sensed.
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Now, the earth is the level of the letters included in the intellect, which is called water; and through
“compressed by fire,” which is the level of the five Gevuros, the existence of the letters comes into
actual revelation. Only, there must also be a sweetening of the Gevuros, so that it not be a complete

contraction. And this is [the meaning of] “which congealed by wind,” etc.
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Now, from the letters of the Written Torah [teaching] is drawn into the Oral Torah; for example, the
chapter HaSho’el in Tractate Bava Metzia is derived from the vav of “And if a man borrows,” etc. —
the vav adds to the preceding matter; whereas the cantillation marks, vowels and crowns did not

come to revelation in the Oral Torah.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 49

13

14

15



LIKKUTEI TORAH + V'Z0S HABERACHAH - MAAMAR 3 1% 7710 7Y IR

NWR2I T°237 Y [2no2w 171n7] ”2WANT N1PNIR NIANAT 11°°11 10 WX 11°722°7 *10 71ARY nRIw 10N
712 Pyaw 77nm) 27YAWNN (Wl 7T

And this is what is said, “And He came, etc., from His right hand, fire, etc.”: that is, the coming-
into-being of the letters of the Written Torah through “compressed by fire,” and from this the Oral
Torah is drawn forth.
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And see what is written in the discourse beginning “And you shall make a tzitz,” on “and you shall

engrave upon it engravings of a signet.” And through this will be understood what is written, “and

her pitcher (kadah) on her shoulder,” and afterwards it is written, “and she lowered her pitcher

onto her hand”: for the meaning of “kadah” is the twenty-four (kaf-dalet) books of the Torah; and

since “the unripe fruit of the wisdom above is Torah,” that is, from the level of hairs,
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therefore it is said, “and her pitcher on her shoulder,” which is the level of the back: for only from
the level of the back and the unripe fruit of the wisdom above were the twenty-four books of the
Torah drawn — like the analogy of the nullity of a single pitcher compared to the sea or the spring.
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And this is what is said about Moshe our teacher, peace be upon him: “But My face shall not be

seen,” etc. However, in order that there be a further drawing-down from the Written Torah to the

level of the Oral Torah — which is only a small glimmer of the level of the Written Torah, since it is

an interpretation only of the essential mitzvos in the Written Torah,
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but the cantillation marks, vowels, crowns and letters of the Written Torah, each and every one of

which alludes to myriads upon myriads of worlds, do not come to revelation at all.
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Only Rabbi Akiva would expound upon each and every thorn [of the letters] heaps upon heaps of
laws, etc. (and see Menachos 29b);
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but in the Oral Torah the cantillation marks, vowels, crowns and letters of the Written Torah do not
come to revelation at all. (And what was explained above, that the Oral Torah is built from the level
of the letters of the Written Torah, refers only to the plain meaning enclothed in the words and let-

ters, and to extra or missing letters, as in “the vav adds,” etc.;
Syaw mnal DPYAWN 21903 9797 XA KD 101 711 DY 1T 19702 17097 R N1PNIRT NN Oy DaR
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but the reason for the shape of the letters —why the vav has this shape, and what it alludes to — has
not come to revelation in the Oral Torah) — only the interpretation alone, which is but a mere glim-

mer of the Written Torah.
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And this is [the meaning of] “And the servant said, ‘Let me sip, please, a little water from your
pitcher’”: for the servant is the level of Malchus, the level of the Oral Torah; and therefore he is
called “his servant, the elder of his house” — [the house] of the level of supernal Chochmah, the
Written Torah — “who ruled over all that he had,”
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that is, the whole chain of descent of [the worlds of] Beriah, Yetzirah and Asiyah, which is drawn
from the level of the servant, as it is written, “Your kingship is a kingship over all worlds.” And this
is [the meaning of] “Let me sip, please, a little water from your pitcher”: that the revelation in the

Oral Torah, which is drawn into it from the water of the twenty-four books of the Torah, is
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only a little water from this pitcher, for only a mere glimmer is drawn into revelation in the Oral

Torah, and not all the water in the pitcher of the Written Torah,
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since the cantillation marks, vowels, crowns and letters did not come into revelation, as above. And

this is [the meaning of] “And she hurried and lowered her pitcher onto her hand”: for this drawing-
down is possible only by her lowering the pitcher onto her hand,
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that is, that Chochmah be enclothed in the level of the emotive attributes, which are called
“hands”; for then the flow can afterwards come down to the level of Malchus, which is the level of
the Oral Torah, which receives specifically from the level of the hands.
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(And perhaps this is the meaning of “kadkod” (ruby): two levels of kad (pitcher), namely the level of
the pitcher on her shoulder and the pitcher on her hand.)
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3. Now, it was explained above that the Written Torah and the Oral Torah are called groom and
bride, and all the above is the level of kiddushin and erusin (betrothal).
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Just as kiddushin is only the giving of a betrothal ring, for example, which is a small thing, so the

aforementioned drawing-down from the Written Torah,
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which is only a mere glimmer of it — “a little water from your pitcher” — drawn to the Oral Torah, is
called kiddushin. But on Shemini Atzeres, when Simchas Torah is made, is the level of the union

that follows the marriage (nisuin).
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And this is why we say “He causes the rain to fall”: the drawing-down of the drop of mayin duchrin
(the masculine waters), as our Sages, of blessed memory, said concerning rain, “once the groom
goes out to meet the bride,” as the Aruch explains.
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However, before this union there must be a chuppah (canopy), which is the ascent of both of them,
the Written Torah and the Oral Torah, into the level of the light that encompasses all worlds (sovev
kol almin), before which wisdom and action are equal
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(and see the Zohar, Bereishis, page 8a, in the commentary of the Ramaz there: “And the secret of
the chuppah,” etc., “and it seems to my humble opinion,” etc.; see there. And see what is written in

the explanation on “For over all the glory there shall be a canopy”).
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And this is what we say on the festivals: “And bestow upon us (vehasi’enu),” etc. Then, through
this, there can afterwards be this union, which is an actual inward drawing-down and not a mere

glimmer like the kiddushin mentioned above.
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And the matter is that the level of the union, by way of analogy, is a drawing-down that is above the

level of “the unripe fruit of the wisdom above,” but rather from the level of the wisdom above itself,

that is, from its essence and being.
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For it was explained above that what is called “novlos” is so because the coming-into-being of the

Chochmah of Atzilus, called Torah, from hidden Chochmah, called “the wisdom above,” is by way

of a great leap, from the level of hairs alone
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and not from the essence and substance of hidden Chochmah — just as, by way of analogy, in a per-

son, intellect relative to the power of intellect is something from nothing, for the essence of the

power of intellect is not revealed or drawn at all into the revealed intellect; and [it is] not
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like intellect relative to the emotions, where the essence of the intellect is enclothed in the emo-
tions, as above. However, the drawing-forth of the drop from the father, which is also drawn from

the brain, as is known —
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although it is physical, nevertheless there is enclothed in it [something] of the essence and sub-
stance of the power of the brain, and not a mere glimmer; for from it a child is born, with intellect
and emotions, who will resemble the father, and he has in him the actual essence of the power of

intellect
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as in the father, and not a mere glimmer as in the revelation of a particular idea; as is explained in
Iggeres HaKodesh, near its end: “And moreover, for speech, etc., and the drop that was drawn,

etc.”; see there.
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And so will the analogue above be understood: the level of “the unripe fruit of the wisdom above”

is, by way of analogy, like the revelation of intellect from the source of intellect, which is only a

glimmer;
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and from this [a glimmer] is drawn into the Written Torah, and afterwards a glimmer of this is
drawn into the Oral Torah, as above; and this is called kiddushin, a drawing-down from the level of
supernal Chochmah, which is called “kodesh” (holiness), as it is written, “And He came from myri-
ads of holiness.”
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But in the level of the union of groom and bride, the drop — the root of its root is from the source

and essence of hidden Chochmah, and not from the level of the unripe fruit alone.
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And as is written in Etz Chaim, Shaar HaNesirah, at the end of chapter 3: “And so too this supernal

brain of Arich Anpin, etc., and afterwards Abba and Imma take the drop, etc.”;
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see there. Except that, at first glance, this is not understood: since the coming-into-being of the
Written Torah, which is called the groom, is only from the level of the unripe fruit of the wisdom
above, if so, how can one say that the union is drawn from the inner dimension of hidden
Chochmah?
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But the matter is that this is the meaning of the chuppah that must precede the union, which is the

level of the light that encompasses all worlds, the level of Keser, which is above Chochmah; and

then, through this, a revelation from the inner dimension of the hidden brain (mocha stima’ah) is

drawn into the Written Torah, which is called the groom, and from it to the Oral Torah.
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And therefore the seven days of the festival precede Shemini Atzeres; they are, by way of analogy,
the seven days of feasting after the chuppah, and encompassing lights are drawn down from the
level of the light that encompasses all worlds.
Y91 WP RP1T NYTA N2 Nownl 1aLm TN 110K 0P °2 NYTA NOWRR RIT 1°1m 257%0 an
"D QTR
And also the lulav and its species are the drawing-down of Daas; for a minor does not beget, and
the drop is drawn specifically from the level of Daas, as it is written, “And Adam knew,” etc.
M1 13 RPY wnn 0on%In mownT Ime [na2y "onwa] 7YY TN NN neao 5oy 99 IR
219 171 90 nnY XY 71NAW 7790 DANY RI0 13‘?1 735

And then, through this, there can afterwards be the union on Shemini Atzeres, which is an actual
inward drawing-down and not the level of the unripe fruit alone; and therefore it is Simchas Torah,

for the Torah itself rejoices in this revelation, etc.
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4. And this is the meaning of “He causes the rain to fall,” which we begin to say on Shemini Atzeres:
for the flow of rain upon the earth is like the analogy of the drawing-forth of
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the drop; for just as from the drop a child is born, so the rain “waters the earth and makes it give
birth,” etc. And also, just as the rain is drawn down drop by drop — and that is through their de-

scending with Gevurah (might), from which comes the division [into drops] —
¥”D3 RMIA R 99 WRIT MY 9”3 R 120 RW7 S5y 0oYWS WURD MAYYS vnn bonl '[31?1
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therefore the rain is likened to hairs, as it is written, “like showers (se’irim) upon the grass”; for so
too the hairs of the head, each one [has] its own follicle, as stated in the Gemara. And although the

level of the drawing-down of the drop of the masculine waters mentioned above

N7 NOWRI RO 127 MY N9 00 T9YnDW [mhvn bw anan) APWT N0 AR mown:
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is drawn from the level of the inner dimension of the wisdom above, which is above the level of the
unripe fruit and the hairs, nevertheless it is drawn and descends by way of the level of the hairs —
the mazal, “Notzer” and “Venakeh” — only that its root is above the chain of descent, as is written

elsewhere on “And the Netzach,” etc.

Ty 0] 2790 177) R D2 [mist mwn 290] 1A WA 17990 RO ORI Cr 7790) (RWI (3 p5n am) N1 1Y)
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(And see Zohar III, Naso (134a): “On this mazal [all] depend”; and see what the Ramaz writes on
Parshas Bo (40b, at the bottom), that the mazal “Notzer chesed,” etc., and within its inner dimen-

sion, etc.; and see what is written about this in the explanation on “I will greatly rejoice,” etc.)
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And furthermore, just as the rains descend with Gevurah, so too the aforementioned drawing-
down, “compressed by fire,” etc., is the level of the Gevurah of Atik Yomin, which is enclothed in
the hidden brain.

LOWAT T 121 123 2y vy PART N ﬂ557" TN 137 QWA NMIANT 10T OXRT 710N
And furthermore, just as in the formation of rain, “a mist rises from the earth” and becomes thick
cloud and cloud, and in it the rain descends
nbw 212N [Rnn2T XNIYNRA) .ﬂ”'?'fS?ﬂNﬂ 92 (71201N2°R 2777 1121021 27’2 1127 NOWNRI2 1°°Y)
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(see Bereishis Rabbah, parshah 13, and Sukkah 12a, in Tosafos), so the arousal from below and
teshuvah ascend higher and higher, to the level of “He made darkness His hiding place,” and from

there it is drawn down to become “He causes the rain to fall,” the drawing-down of the drop, etc.
IR DOPT DTN O abrdatalali 0PIy 1197 NN 19IN2 i'l'?}?’ TR 1°Ayn Swnn [ 575 A3
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One may also explain the analogy of “and a mist rose” in another way: that is, by way of analogy, at
first the vapors were very fine, and afterwards they become coarse and turn into thick cloud and
cloud to bring down rain; so too the aforementioned drawing-down of the drop from the brain be-

comes physical, etc.
WrN 7Y 1217 QWAT 707101 M0 2°WHn WI7°97) QWA 79910 212 31 7OWNnn RApP] 5117 DORYY Dam
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And for all the reasons above, this drawing-down is called the level of “He causes the rain to fall.”
(And the meaning of “He causes the wind to blow and the rain to fall” will be understood along the
lines of what is written in Parshas Mikeitz, at the end of the discourse beginning “The Chanukah

lamp, etc., [with] the mezuzah on the right,” etc.:
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“However, the light of the Torah does not rise to be called light except through the lamp of a mitz-
vah, etc.; the air around the light, etc., causes the light to shine,” etc. And “air” is the level of wind
(ruach); see there. And see in Zohar HaRakia, in the commentary on Zohar I, Parshas Bereishis)

7Y AIRDOY RPOND RTM RTIPI 177119 7Y 995 710K XD 19977 RIMR (879 1707)

(15a): “Its air was not known at all, until, etc., one hidden supernal point shone forth”; see there.
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And this is the meaning: that for there to be “He causes the rain to fall” — the drawing-down of the
Torah from the hidden brain — is through “He causes the wind to blow,” “the air that is upon the

membrane,” etc.,
x> 27y NWNRA2 2”0 [(57rarn?) 170 "viphal n”pb: WY (2 77%p) RWIT RN 1°°91 PONYT DYTI 12w
3 pom amal] 277121 QW YOPIT AT R 1737 (2 mey mo) 2°¥0 17PT) [k phn aman) XA 10 M N7
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in which is the Daas of Atik. And see the Idra of Naso (134b); and see Likkutei Torah, at the end of
Parshas Bereishis, on “My spirit shall not contend,” etc.; and Zohar I (37b, at the bottom; 58a), and
Zohar HaRakia there, and Zohar II (178b, at the bottom).
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But through the Torah and mitzvos — “It is a tree of life,” etc. — [comes]| “He causes the wind to
blow.” And see what is written on “And He came from myriads of holiness.”
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And this is [the meaning of] “Do not read ‘your children’ (banayich) but ‘your builders’
(bonayich)”: for Israel build and draw down the Oral Torah from the level of the Written Torah; and
they have this power because they are “your builders,” since their root, too, is from the level of a

bodily union,
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which is the drop drawn from the inner dimension of the brain, as our Sages, of blessed memory,
said, “Israel arose in thought”; and it was already explained above what “in thought” means.
Therefore it is in their power to draw down this flow from the level of the inner dimension of hid-
den Chochmah into the Written Torah and the Oral Torah, as above.
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And this is [the meaning of] “The Torah that Moshe commanded us is the heritage (morashah) of
the congregation of Yaakov.” Now, “morashah” is also an expression of inheritance (yerushah).
And the matter is that there is a level of souls who are called “children of the Omnipresent.”
J72Y 2PY° N2 30N T2V DORPIW NRwa WY 1D N°AW °3 N2 BRIY > 1N
And this is the level of Yisrael, the level of “for you have striven (sarisa),” etc. And there are souls
that are called “servant,” and this is the level of “Yaakov My servant.”
X792 91 D99 0K 7127 19 7RI WRA 2230 DA 90020 wnn Duaw maRT RYND X2 1Y N
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And this is the meaning of “a son is his father’s leg”: for he is truly nullified, like the nullification of
the foot relative to the head, and has no other will at all. And the meaning of “a son is [his father’s]

leg” is Netzach, Hod and Yesod of Abba and Imma, [which are] the mochin of Z’eir Anpin, etc.
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Now, just as the foot carries the head, by way of analogy, so it is in the power of the level of Yisrael
to draw down the aforementioned union, so that from betrothal there be marriage, etc. And see

what was written above about this.
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But the souls that are called Yaakov receive this union by way of inheritance: for since this flow is
drawn into the level of Malchus, the Oral Torah, the souls of [the worlds of] Beriah, Yetzirah and
Asiyah, which are called “servant,” also receive [it], so that the light of G-d be absorbed and drawn
into each one, in the inner dimension of the heart. And see what is written elsewhere on
SXW° 993 [0 nrmwa) NPWA AR 970 1991 10 QORIPT 19ORY 9PARY 12T 9720 RIT 0D
1D DIvp Ty o917an
“For he blesses the offering, and afterwards the invited ones eat,” etc. And therefore the joy on
Simchas Torah is great in all Israel, from the greatest of them to the least, etc.
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(Gloss: And according to this will also be understood what Abba Binyamin said, “...over my prayer,
that it be close to my bed”; and it is explained in Rashi’s commentary that he did not want even to
study before prayer, but to pray immediately; and Tosafos, in the first chapter of Berachos)
TR DIWN AT PR NNAR2 AR OTIP TINP2 MORT 197 K11 "N KD (279 11 A7)
(page 5b) [write]: “I do not know from where he derives that it is forbidden to study beforehand.”
But in truth this is not because of a prohibition,
771 ¥°a7 920 R moann ODTIPW 77901 AN 123 RIA 19907 INRY 77902 POy noynY ROX
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but because the level of engaging in Torah after prayer is higher than Torah before prayer, if the

time for prayer has already arrived.
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And the matter is that although it was explained that the union is on Shemini Atzeres, that is in a

general way, for all the festivals are general [channels| for the whole year, as is written elsewhere.
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But in a particular way, it is known from Pri Etz Chaim that in the prayer of every day there is the

level of the union of Z’eir Anpin and Nukva, which are the levels of the Written Torah and the Oral

Torah;
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and this is through first [reaching] the level of “with all your might” in the Shema, which is what

arouses the level of the revelation of the supernal chuppah, as is written on the verse “For over all

the glory there shall be a canopy (chuppah)”; and this union is renewed every day,
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for every day a person becomes a new creature, and there must be an elevation of the feminine wa-
ters (mayin nukvin) from the refinements of kelipas nogah through “your might,” the “fiery
sparks” of [the Name] Sag, etc. And see what is written on “And these are the names of the children
of Israel,” on the matter of the clarification of the halachah, and on “There are sixty queens,” etc.
P9 RIT TMRPY 1IN0 TR 97R TINCTY 93N TPwnnt PPann 19K 1980 1At ¥UAn ax 197
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And therefore, if the time for prayer has arrived and he does not pray and draw down the chuppah
and the union, then the Torah that he studies is only from the level of “the unripe fruit of the wis-
dom above,” which is drawn into the Written Torah on its own account, and from it to the Oral

Torah, in the manner of kiddushin alone.
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But when he has first [said] the Shema and prayed, and the union has been effected, then in the
Torah study afterwards there is, and there is drawn down in it, a revelation of the wisdom above it-

self, and not only the unripe fruit.
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And this is the meaning of “one who engages in Torah lishmah (for its sake)”: that is, for the sake of

the Torah itself — “blessing over the Torah first” — and as is written elsewhere on “For your voice is

sweet,” etc.:
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for then there is the pleasantness and sweetness of the revelation of the supernal delight enclothed
in the wisdom above, as is known. And see what is written on “Va’eschanan,” etc.; and from what is

written there, “lishmah” will be understood with additional explanation.
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5. And according to this will be understood the matter of the passage of Eliezer, the servant of
Avraham, in which it is said, “And the servant said, ‘Let me sip, please, a little water from your
pitcher’”: that this flow be drawn even to the level of the souls who come from the side of the
servant
pom ama) R¥M12 °Y QW (ot nwn 297] 122917 9027 ((x 7imy ;0] R0 1717 A7) (OM110 D [xanomn xoyaa] 2702 °91)
(2 R7pT) AWM X
(and see Ra’aya Mehemna, Parshas Pinchas (page 215a, at the bottom), and the commentary of the
Ramaz there; and see Zohar I, Vayeshev (181b)).
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And above, “servant” was explained as the Oral Torah — and there are several facets, etc. And it
needs to be understood why all this is said in connection with Rivkah, and what Rivkah has to do
with this.
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But the matter is that our Sages, of blessed memory, said that in the time to come they will say to

Yitzchak, “For you are our father,” “for Avraham did not know us.”
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And the matter is that Avraham is Chesed, and his root is from the Chesed of Atik Yomin; and
Yitzchak is the level of Gevurah, and his root is from the Gevurah of Atik Yomin. And in the time to
come the Gevuros will be higher, like the superiority of gold over silver, and as [it is said], “the

Levites will be kohanim,” as is written in Likkutei Torah and in Likkutei Amarim.
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And the reason for all this is that “Yitzchak” is an expression of laughter (tzechok), as it is written,
“Elokim has made laughter for me,” etc.
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The meaning of laughter is the level of the delight born of something novel and wondrous; by way
of analogy, when they make sport of a kinigi, which is a fight between two beasts,
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so that the king may laugh. So the level of the refinements of the 288 [sparks]: when “darkness is
transformed into light and bitterness into sweetness,” there will come from this the level of laugh-
ter before Him, may He be blessed, because it is something novel that the evil of kelipas nogah be

transformed to good and rise to the level of holiness.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 64

27

28



LIKKUTEI TORAH + V'Z0S HABERACHAH - MAAMAR 3 1% 7710 7Y IR

ROIWM RIDANKR WK PN Jwnl 9°N0NT DOPPR O Man RPITT DOPPR 2 Awy pIng 1 29
212 A1 Anom

And this is [the meaning of] “Elokim has made laughter for me”: for specifically from the level of

the Name Elokim, which conceals, the laughter is drawn, when the darkness and this concealment

are transformed, etc.
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And this is [why]| “has made laughter for me” is in the past tense, [while| “whoever hears will laugh
at me” is in the future tense: for the refinements are during the six thousand years that the world
exists,
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and this is the past tense; but the revelation of the delight from this is in the time to come, when all

the refinements are completed, and this is the future tense.
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Now, the matter of the refinement of the 288 sparks mentioned above is called the elevation of the
feminine waters (mayin nukvin), and every elevation is specifically through the level of the

Gevuros of returning light (or chozer),
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like the matter of baalei teshuvah [who are]| “of greater strength,” which is through the cry of the
heart, with all the heart and soul and might; and like Rabbi Eliezer ben Durdaya, whose soul de-
parted in weeping, and our Sages, of blessed memory, said, “There is one who acquires his world in

a single hour”;
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and this is the level of returning light (whereas the level of Avraham is “old, coming with days,”

from level to level, as mentioned in the Zohar on this verse),
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until it rises to the level of the Gevurah of Atik, the source of all the Gevuros, which is what is en-
clothed in the hidden brain, and it is above the level of the hidden brain;
579 [Axeeno xmna) 0102 DT NWIADNNRY P71 19 PUZRNIAY 7NN 2N RIT [(par pony] 7Y M2 9D
15 OYPRNIN WIw NPT
for the level of Atik Yomin is the lowest level in the Emanator, etc., only it enclothes itself and de-
scends into the hidden brain in order to be the root of the emanated [levels], etc.
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Now, Avraham is the level of “ever mah” (the limb of mah), which is the level of drawing down the
revelation of G-dliness from above to below, in the manner of direct light (or yashar),

372 WYY T0M P2 RIT 0RD 199nDn Pwhant YoRwn RITY P8 097123 009078 12 1)
1991 MIPOR NIDWNH2 RPIT RO7 TT2Y0 9% (7301 novbp] 179 212 99 97203 KD 1790 [niban o)
RIZITN N1 D8 wn

like the level of the completely righteous — “a tzaddik,” who bestows and draws down from above
to below; and this is the level of Chesed. And now, in the time of exile, when not all of kelipas nogah
has yet been refined, the main service is specifically in drawing down G-dliness, and therefore the

“return” (shov) must be greater than the “running” (ratzo).

Y1799 070N PNan AN 0ok P°1° WA w° N171227 °nan 2 1199 79X%° nawh wrnan
11 0°°12 DAY [7992% o370t 1100127 1K) 521N 13’?1 PI%T M2VYI YWYT [meweT] PWOAT ANRNAN
LRPIT RS IR YR 90 AR (070 Sy 97Y21 N1INIR

As it is written, “He formed it to be inhabited.” That is, from the level of the Gevuros there is a root
of nourishment for the external forces more than from the level of the Chasadim, as the known
saying goes, “the head of Esav [rests| in the bosom of Yitzchak.” And therefore our Sages, of
blessed memory, said, “‘And you shall choose life’ — this is a craft,” and “against your will you

live,” to draw the light down below specifically.
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And this is why now the kohanim are the main ones and the Levites are secondary to them, as it is
written, “They are given to Aharon”: for the “return” (shov) is the main thing.
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But in the time to come, when all the refinements are refined and the whole world is purified, and
“He will swallow up death forever,” and “there is no adversary and no mishap,” etc.,
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then, on the contrary, the Gevuros will be more exalted than the level of the Chasadim, for the rea-
son mentioned above: that the main laughter and supernal delight is specifically from the level of
the refinements of the 288 [sparks], in the transformation of the attributes of the animal soul,
which is the level of the elevation of the feminine waters, and this is the novel thing. And see what

iswritten on the matter of “Zion shall be redeemed through justice.”
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And therefore the Levites will be kohanim, and they will say to Yitzchak, “For you are our father”:
the level of the Gevuros of returning light, which is the level of baalei teshuvah — this is what

brings about the main supernal delight, etc.,
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like the matter of “a woman shall court a man” — “a woman of valor is the crown of her husband.”
(And see what is written in Parshas Toldos on “These are the generations of Yitzchak.”) And this is
what our Sages, of blessed memory, said: “If they do teshuvah, they are redeemed,” for one de-

pends on the other.
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Now, Yitzchak and Rivkah are one level, for their root is in the Gevurah of Atik Yomin; only,
Yitzchak is the level of [the Name] Mah and Rivkah is the level of [the Name] Ban; and it is known
that all revelation is from the level of the Name Ban, which is the level of Malchus, which is the lev-

el of revelation.
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Therefore it is said of Rivkah, “And she went down to the spring,” to be enclothed in the hidden
brain; and therefore the servant said to her, “Let me sip,” and “she lowered her pitcher onto her

hand,” etc., as explained above.
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And also “I will draw for your camels,” to pour out blessing below as well; see Zohar I, Vayeshev
(181b, at the bottom), and in Mikdash Melech there; and see what is written elsewhere on the mean-

ing of “G-d Most High, who bestows (gomel) good kindnesses.”
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And elsewhere it is explained that Yitzchak and Rivkah, who are Mah and Ban, are the Written
Torah and the Oral Torah; and this was the purpose of Eliezer’s mission: to refine and draw down

this union.
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And therefore our Sages, of blessed memory, said in Bereishis Rabbah, Chayei Sarah, parshah 60:
“Rabbi Acha said: The conversation of the servants of the patriarchs is finer than the Torah of the
children”; for the Torah of the children now is only from the level of betrothal, “the unripe fruit of

wisdom,” etc.,
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but the conversation of the servants of the patriarchs brought about the drawing-down of the level

of the actual union, which is the level of marriage and the inner dimension, etc.
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And now too, one may say [that there is] this level: for Tishrei is called “the month of the mighty
ones (eisanim),” in which the patriarchs were born; and through the teshuvah of the Ten Days of

Repentance, the souls of Israel are called at least “servants of the patriarchs,”
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as the saying [goes], “whether as children or as servants.” And also, there is a level of servant that
is higher than the level of a minister, as Rabbi Chanina ben Dosa was called “like a servant before
the king,” etc. And prayer is called “conversation” (sichah), as it is written, “A prayer of the poor

man..., [when] he pours out his conversation,”
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and this is the meaning of “And Yitzchak went out to converse (lasuach)”; and see what is written in
the discourse beginning “Therefore the rulers say,” regarding “the city of Sichon.” And it was al-
ready explained that through the prayer of the Ten Days of Repentance, the level of marriage and
union is afterwards drawn down on Simchas Torah; if so, “the conversation” and prayer “of the
servants of the patriarchs is finer” —
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that is, even of the level of “as servants”: that we break our hearts in the Ten Days of Repentance
and pour out conversation before G-d — than “the Torah of the children,” which is only the level of

the unripe fruit of wisdom; and therefore they were given only by allusion.
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But through conversation and prayer in the Ten Days of Repentance, we draw down the level of the
essence of the wisdom above; and therefore his passage is repeated and comes with much elabora-

tion, to indicate a revelation and drawing-down from the essence of the wisdom above.
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“And it shall be, every New Moon on its New Moon and
every Shabbos on its Shabbos”
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“And it shall be, every New Moon on its New Moon and every Shabbos on its Shabbos, all flesh shall

come to bow down before Me, says G-d.”
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(And see on this Rabbah on Bo, end of chapter 15; in the Gemara, first chapter of Sotah, page 5a;

Zohar I, 116a, 181a; II, 156b, 157a; II1, 77a, 79b, 145a.)
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Now it is written, “Everyone that is called by My Name, and for My glory, I have created him, I have

formed him, indeed I have made him” (in Isaiah 43:7). (And see on this Bava Basra, page 75b;

Yoma 38a; Rabbah on Ki Sisa, end of chapter 46; Zohar I, 96b, 221; 11, 42b; III, 225a, 228a.)
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This means: in order to be called by My Name, as it is written, “Let us make man in our image, af-
ter our likeness,” [it] descended and came down step by step into the level of Beriah, Yetzirah and

Asiyah, so as to have also the level of action.
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Now Rosh Chodesh, although doing work is permitted on it, is nevertheless not called, in the lan-
guage of the verse, “the day of work,” as it is written, “Tomorrow is the New Moon...
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...and you shall come to the place where you hid on the day of work” (in I Samuel, chapter 20:19).

(And see there in Targum Yonasan, in Rashi’s commentary and in the Radak.)
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The explanation is that the six days of work are called “the six days of Bereishis” because they are
drawn from the level of reishis (beginning), which is Chochmabh, as it is written, “You made them
all with wisdom,”
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and as the saying goes, “He makes Bereishis,” and “In His goodness He renews each day, continu-
ally, the work of Bereishis.” And the purpose of the descent of Chochmabh into the six days of work

and the thirty-nine labors, ploughing, sowing and so on,
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is for the sake of ascent: that all the levels of action, too, be elevated, to bind them to the One G-d.
For the labors are for the needs of man, his life and his sustenance; and when a person lifts up his

soul in his prayer to the One G-d in the Shema, “And you shall love...,”
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and in the prayer, “Blessed are You...,” then all the vital powers that are in the labors, from which
come his life and sustenance, are also elevated with him and included in the One. For in them and
through them the strength is given to a person to elevate and bind his soul to the living G-d in the
Shema and prayer.
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(This elevation is through Chochmah, which is the level of self-nullification (bittul); therefore
through Chochmah there can be the nullification of the yesh (independent existence). And this is
why the six days of work are called the six days of Bereishis, which is the level of Chochmah: by the
power of Chochmah drawn into the emotive attributes (middos), the nullification of the yesh will be
drawn forth. And see Zohar I, Bereishis
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(page 31, end of side a): “Those six days go forth from Bereishis”; and see there in the Mikdash

Melech the reason Chochmah is called reishis. And see what is explained elsewhere on the matter
of the wine preserved in its grapes since the six days of Bereishis.)
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Now the six days of work are the level of drawings-down from above to below, and the chain of de-
scent (hishtalshelus) of the Infinite Light (Or Ein Sof), blessed be He, to be clothed in Beriah,

Yetzirah and Asiyah, so as to be the power of action.

(P70 IwyR naw 93 95 523 SWOLW WIINA 1772 wUnY Apy°a 1K V527 K 1773 wUnyY)

(And see what is explained in the discourse beginning “He has not beheld iniquity in Yaakov,” and
what is explained in the discourse beginning “In the third month,” on “all the praise of Your

handiwork.”)
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Shabbos, however, is the level of ascent from below to above, in the mode of delight, as it is written,
“Then you shall delight in G-d,” and as the saying goes, “They shall rejoice in Your kingship...; they
shall be satisfied and delight in Your goodness...”
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(See the Ramaz at the beginning of Pekudei, page 220b,) on “therefore Shabbos is called ‘It is good

9

to give thanks,”” and as our Sages of blessed memory said, “When is He [called] great? When He is

in the city of our G-d...”
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[And see what is explained in the discourse beginning “And all your children.”] And as it is written
in Zohar I, Vayechi (page 239): “A parable of a king who was sitting on his throne with the crown of
kingship upon him: he is called the supreme King.
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When he goes down and goes to his servant’s house, he is called a small king. So too the Holy One,
blessed be He...”; see there. That is: on the weekdays, when He is clothed in Beriah, Yetzirah and
Asiyah, He is called a small
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king. On Shabbos, however, there is the level of the revelation of the delight of G-d, a semblance of
the World to Come: the delight of the souls, who enjoy the radiance of the Shechinah, and the level
of receiving their reward. But the weekdays are [for| doing them.
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Therefore it is written about Shabbos, “[refraining| from attending to your affairs and speaking

words”: speech is forbidden. For speech (dibbur) is a term of leading and of drawing down from

above to below, as it is written, “And G-d spoke to Moshe, saying.”
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And this is [so] on the weekdays, which are the level of the chain of descent and drawing down from
above to below, to be clothed even in the level of physical Asiyah, as it is written, “Your kingship is

a kingship of all
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worlds,” even in the World of Asiyah, and as it is written, “indeed I have made him.” On Shabbos,
however, “and speaking words” [is forbidden], for speech returns to its source and root above. [And

see what is explained on this in the discourse beginning “Return, O Israel, unto.”]
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Summary. The six days of work are the six supernal emotive attributes, and they are in the mode of
drawing down and chain of descent, to be clothed in Beriah, Yetzirah and Asiyah, as it is written,
“indeed I have made him”; and the descent is for the sake of ascent and the nullification of the

yesh.
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Therefore they are called the days of Bereishis, which is the level of Chochmah, for in Chochmabh is
the refinement (birur). And on Shabbos there is the ascent from the level of Asiyah up to the level of
delight, “and they shall delight in Your goodness.” Therefore it is said about Shabbos, “from at-

tending to your affairs and speaking words.”
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2. However, nothing that has descended below rises up above until strength and might are given to

it from above to raise it. For this, the matter of receiving
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Shabbos, “Come, my Beloved,” was instituted: that there be an illumination from above “to greet
the bride,” who is Knesses Yisrael (the Community of Israel), so that “let us receive the face of
Shabbos.” And this is [the meaning of| “Draw me, we will run after you”: all the weekdays are the

level of “after you,”
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and there must be “draw me” so that “we will run.” And in this way is the theme of the whole Song
of Songs: to give strength and might to Knesses Yisrael, etc. However, “one who toiled on the eve of
Shabbos, etc.”

[mwy annw] YV TP TIT 77277 190030 ARDYT 1°IY R NAw NRPYI YR 01 992 nnD 7o
T°R %1% 197221 °7 IR BRoNnRD ahynh qunn ARDYN 1192 0°727H OY 0°121TH0 001019 Row

19 9973 wyI2 0°IDIRMY DOW TR 09OKRDN1

And every day there must be something like the ascent of Shabbos. This is the ascent in prayer
from “And David blessed” until the Shemoneh Esreh, for all the matters spoken of there speak of
ascent from below to above, to be included in the light of G-d. And in the blessing of Yotzer [it tells]

how the angels sanctify, “and the Ofanim with a great noise...”
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The noise is their longing and desire, with the expiring of the soul (kelos hanefesh). The Seraphim,
however, stand, because this level of inclusion and self-nullification is what is grasped in their very

being and essence.
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But the Ofanim are on a level below them; they only perceive that the level of inclusion is far from
them, for it is holy and set apart...
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and not within the category of worlds, neither in the category of memalei nor in the category of

sovev...; and therefore all their desire and all their salvation is that their soul expire toward Him,
[something] beyond their capacity.
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Therefore the noise is great. So too all the matters from “And David blessed” until the Shemoneh
Esreh are all the level of ascent from below to above, [up to] the Shema, that one gives over his soul

in “One,” and “And you shall love...,”
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until the Shemoneh Esreh, where we say “Blessed are You,” which is the level of drawing down
from above to below, so that there be a revelation of the level of Havayah, as it is written, “Blessed
is Havayah, the G-d of Israel, from the world and to the world,” meaning: from the hidden world to

the revealed world;
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that is, that there be a revelation of the level of the hidden, which is beyond the category of worlds,
and “no thought can grasp Him at all”: the level of “I, Havayah, have not changed,” and “You were

[the same] before the world was created...”
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(And see what is explained on this in the discourse beginning “Then Moshe and the Children of

Israel sang.”) And the main revelation is every day, through the performance of the mitzvos, and

the study of Torah, which is equal to them all; for they are all the drawing down of the revelation of

the hidden, as is explained elsewhere.
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However, the difference between the ascent on Shabbos and the ascent on the weekday, at the time

of prayer, is that “a villager who saw the king is not like a city-dweller who saw...” And the explana-

tion is that
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“the Ofanim with a great noise...,” through their perceiving the level of “holy and set apart,” be-
yond the level of sovev and memalei kol almin, are like a villager who saw [the king], by way of
analogy: his self-nullification before the king is because of the novelty of his exaltedness, beyond

the bounds of his grasp.
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This is the level of the weekdays. On Shabbos, however, there is the level of the revelation of the su-
pernal delight, “They shall rejoice in Your kingship; they shall be satisfied and delight in Your
goodness”; then it is like a city-dweller, by way of analogy, in whose eyes the exaltedness of the

king is no novelty,
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but he delights in and enjoys the radiance of the preciousness and beauty of his greatness. And on

this they said, “The sun on Shabbos is charity (tzedakah) for the poor.” And the explanation is
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as it is written, “a sun of tzedakah (righteousness), with healing in its wings,” for “G-d is a sun and
a shield”; it is the healing, the level of “Healer of the sick.” And therefore it is charity for the poor,

who have nothing of their own at all.
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The explanation of the matter: all the weekdays Knesses Yisrael is in the state of “sick with love,” as
it is written, “Sustain me with flasks [of wine], spread apples around me, for I am sick with love.”
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That is, because she is in the state of a poor person, who has nothing of her own at all, and her soul

“longs and even expires” to go up to her Beloved, to be included in the light of G-d, the Infinite One

(Ein Sof), blessed be He,
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which is beyond the category of memalei and sovev. And love with such expiring of the soul is the
state of sickness, because of “hope deferred,” for she always longs and even expires, and she will
not attain it all the days of her life.
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Therefore Torah scholars in this world are called “weak and ailing,” because Torah scholars are
those who receive from the level of Chochmah,
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who see what is born, from nothing to something, and see that the whole chain of descent of the
level of yesh (something) is the opposite of the level of ayin (nothing). Therefore their soul expires
in the state of being sick with love, their soul pouring itself out, literally.
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(In Likkutei Torah, Parshas Vayeira, it explains that “sick” is when the fiftieth gate is missing from
him. It may be explained that the fiftieth gate of Binah is what joins Chochmah, which is ayin, with
Binah, which is called yesh; that is, to draw the self-nullification of Chochmah also into the level of

yesh, as is explained in the explanation on the verse “And you shall count for yourselves.”
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Now in Atzilus there is the joining of Chochmah and Binah in the manner of “two companions.”

But in Beriah the level of supernal Chochmah does not shine, only the level of Binah; and therefore
Beriah is the level of yesh.
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Hence on the weekdays, when Malchus descends into Beriah, Yetzirah and Asiyah, she is therefore
in the state of being sick with love because of this: that the level of yesh is the opposite of ayin. And

on Shabbos there is the level of healing, for she rises into Atzilus, the joining of ayin with yesh...)
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And so a person must arouse this love in prayer, as it is written, “Now entreat (chalu) the face of
G-d”; and chalu is explained as in “And Moshe entreated (vayechal),” [of which the Sages say,]
“This teaches that he became ill...”; and this is the level of “and the Ofanim... with a great noise...”
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But on Shabbos there is the level of “Healer of the sick,” for “a sun of tzedakah with healing in its
wings,” because “they shall be satisfied and delight in Your goodness,” and then “you shall delight
in G-d.”
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Therefore “the sun on Shabbos is charity for the poor,” who have nothing of their own, whose soul
longs and even expires; for the sun heals. (And see what is explained in the discourse beginning
“Blow the shofar on the New Moon,” on the matter that in the future the Holy One, blessed be He,
will take the sun out of its sheath and the righteous will be healed by it.)
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It is the level of “G-d is a sun and a shield,” the Infinite Light (Or Ein Sof), blessed be He, the level
of supernal Chochmah, whose illumination descended
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and was clothed in Beriah, Yetzirah and Asiyah during the six weekdays, and on Shabbos it returns
and rises to its source and root, as it is written, “And you shall keep the Shabbos, for it is holy...”

(See what is explained on this in the discourse beginning “A Shabbos of complete rest.”)
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Summary. The matter of receiving Shabbos, and “one who toiled on the eve of Shabbos”; and this is

the matter of the ascent in Pesukei d’Zimrah, the Shema and the Shemoneh Esreh; “Blessed are

You, G-d” is drawing down.
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And the difference between the ascent of the weekday and the ascent of Shabbos is like a villager

who saw the king compared with a city-dweller; and the matter of “a sun of tzedakah with healing.”
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3. And all this is the level of Shabbos as against the weekdays. The level of Rosh Chodesh, however,
is another matter: for work is permitted on it, and nevertheless it is not counted among the six days

of work.
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Now it is written, “Thus says G-d: The gate of the inner courtyard that faces east shall be closed the
six days of work, and on the Shabbos day it shall be opened, and on the day of the New Moon it shall
be opened”: [this shows] that the day of the New Moon is not included among the days of work, for

the gate to be closed on it.
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The matter will be understood by way of analogy, and [as] “from my flesh I behold G-d”: speech re-
ceives from two levels. Sometimes it receives from the level of the emotive attributes: because one
loves the thing, one speaks on its behalf, or because one is angry...; and sometimes it receives
from the level of intellect and understanding: one speaks what one understands with one’s mind.
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So too, by way of analogy, it will be understood above by one who contemplates: for although “My
thoughts are not your thoughts...,” nevertheless above there is spoken of the level of speech, and
“the word of G-d,”
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which is the level of the revealed world (alma d’isgalya), and it is the source of the level of Knesses
Yisrael. And at times Knesses Yisrael receives this level from the level of the emotive attributes,
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that is, the level of the hidden love, throughout all the six weekdays after prayer, to “turn from evil

and do good, seek peace,” out of the natural love hidden in the heart
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of every Jew. And “seek peace” means that there be a bonding of the two opposites: for whatever is

higher and higher is the level of ayin (nothing), and whatever is lower and lower is the level of yesh

(something)...
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On Rosh Chodesh, however, she receives from the level of intellect and understanding, for then is
an opportune time above to draw down to it insight and understanding in the renewal of the work

of Bereishis from nothing to something,
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and that the love be in the state of self-nullification (bittul), as it is written, “And My words which I
have put in your mouth,” and it is written, “And I have put My words in your mouth”: My words, lit-
erally. (And see what is explained in the explanation on the verse “And the number of the Children

of Israel shall be,” and in the discourse beginning “In the third month.”)
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And this level is called “the gate of the inner courtyard that faces east (kadim)”: from before (mike-
dem) the work of Bereishis. (For the work of Bereishis is the level of Chochmah as it is clothed in

the emotive attributes, as explained above on the meaning of “the six days of Bereishis.”
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On Rosh Chodesh, however, speech receives from the level of Chochmah itself. And the level of
Chochmah clothed in the emotive attributes, where it is within them in concealment, is not like the
level of the revelation of Chochmah itself, which is lofty and exalted far above the emotive attribut-

es, as is explained on this in the discourse beginning “I have come into My garden.”
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And see what is explained in the discourse beginning “And G-d spoke to Moshe... and I appeared to

Avraham...,” that about this level it is said, “but by My Name Havayah I did not make Myself

known to them.” And see what is explained further on the matter of “that faces east” in the dis-

course beginning “And Moshe assembled”; and see Zohar I, Parshas Noach, page 75b.)
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And this is the matter of “He renews the months,” the source of renewal; and Knesses Yisrael is ele-
vated into this level, so that “on the day of the New Moon it shall be opened,” as on the Shabbos
day.
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But since it is the level of speech and “the word of G-d,” the level of the revealed world, which is it-
selfwhat is renewed, therefore work is permitted on Rosh Chodesh;
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but it is not counted among the days of work, because it is elevated to their source and beginning.
(And see further in Sefer Shel Beinonim, Part I, chapter 16, on the matter of “a good thought the
Holy One, blessed be He, joins to deed...,” “their ways are exalted” far above the level of deed...;

see there.
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And another example of this is from what our Sages of blessed memory said at the beginning of
chapter 6 of Berachos: “When Israel does the will of the Omnipresent, their work is done by
others.” Thus we find that there is no need for the level of deed, even though work is permitted; and

as is explained on this elsewhere, in the discourse beginning “Gathering wood.”)
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Summary. Now Shabbos is that speech returns to its place; but Rosh Chodesh is the level of speech,
and therefore work is permitted, and nevertheless it is not called a day of work, because on Rosh

Chodesh speech receives from before the work of Bereishis.

naw >7m1 W2 WTIN TR 1P R PINT PR ANRY LWTIM NAw N2 R (movo) D mam T
2137931 95 R12% 1R NAw Pw anaws wTIn S T 130T 1nawa

4. Now all this is the level of the Shabbos and the New Moon that come after the weekdays. But “And
it shall be, every New Moon on its New Moon and every Shabbos on its Shabbos” means the New
Moon of the New Moon and the Shabbos of Shabbos; then “all flesh shall come...”
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The explanation of the matter: the Shabbos that comes after the six days of work is because “on it
He rested from all His work.”
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This is, by way of analogy, like a person who draws his intellect and brings it down into the devices

of his actions, as in writing, where he applies his wisdom to how to write; and after he writes, his in-

tellect returns to its source and root. So too the matter
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that “in six days G-d made the heavens and the earth”: the illumination of His wisdom, blessed be

He, descended and came down step by step even into physical Asiyah, as it is written, “You made

them all with wisdom.”
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But on the Shabbos day it returns to its rest and to its supernal source. The Shabbos of Shabbos,
however, is that even the Shabbos day is considered before Him like the weekdays;
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for it is the level of what is beyond the bounds of the chain of descent (hishtalshelus), from which
radiance and illumination are drawn to give life to the worlds and sustain them, for otherwise the

worlds would be nullified and would be as if they were not;
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for it is far above the bounds of sovev and memalei... (And see what is explained in the discourse
beginning “A Shabbos of complete rest” and in the discourse beginning “Listen, O heavens”; and

in this way something of the matter of “Shabbos on its Shabbos” can be understood.
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And see what is explained in the discourse beginning “Many waters” in Parshas Noach. And in the
Mishnah at the end of chapter 2 of Eduyos, “every Shabbos on its Shabbos” is explained as from
Pesach to Atzeres; that is because on the festival of Shavuos there is the revelation of the fiftieth
gate, the revelation of Keser, as is explained elsewhere.) And so too the New Moon of the New Moon

is the source of the beginning of renewal, as mentioned above.
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But the revelation of these levels is in the days of Mashiach, of whom it is said, “Behold, My servant

shall prosper; he shall be exalted and lifted up and be very high” (in Isaiah, chapter 52). (See Zohar

I, Vayeishev, page 181b; III, 246b.)
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For then the light and revelation of the Infinite One (Ein Sof), blessed be He, which is beyond the

bounds of hishtalshelus, will shine forth; and then “all flesh shall come to bow down...” For
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the matter of “all flesh” is the element of fire, for the level of the animate is the element of fire. And

therefore “the face of a lion, the face of an ox...” [are said,] “their appearance was like coals of fire,”

because they are burning ones (seraphim), like the element of fire.
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And therefore they said in the Gemara that an unlearned person (am haaretz) is forbidden to eat

meat (basar). For the purpose of a person’s eating is that he eats the food and it turns into blood

and becomes flesh like his own flesh, so that thereby the food has the power
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to rise in the elevation of the person. And when a person lifts up his soul to G-d, the power of the

food too is included in him and rises with him as well, because it has also become the level of man.
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Now Torah scholars are in the state of “weak and ailing,” which is the state of being sick with love,

from the element of fire, and thirst..., because they receive from the level of Chochmah and com-

prehension, seeing what is born from nothing to something; and through this the fiery flames of

their love grow...
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Therefore they are permitted to eat meat, which is from the element of fire: when it is transformed
and becomes like his flesh, it is included in the level of man, to elevate and bind his soul to G-d

with the fiery flames of love.
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The unlearned, however, who have only the hidden love, and in whom there is no stirring at all of

the fiery flames mentioned above,
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the power of the meat does not rise with him; on the contrary, it causes him to be brought down

below, G-d forbid. (See what is explained on this in the discourse beginning “When you go out,” in

the discourse [beginning] “When you kindle,” and in the discourse beginning “The heads of the

tribes,” on “vows are a fence for abstinence.”)
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Now “all flesh,” which is the element of fire, will come and reach the level of bowing and self-nulli-
fication (bittul). (And it may be said that this is the matter of “everyone that is called by My Name”;
and see the Rashbam on Bava Basra
59 1T AN M1P03 oM 0w 72PN 5w N ’737 0°KRIP3 nene Q°P°TX D°7°NY WI7°02 (2 1Y)
(75b), on the explanation of “In the future the righteous will be called by the name of the Holy One,
blessed be He”: when there will be the level of the revelation of its Shabbos and its New Moon.) For
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what is now the level of the element of fire and the stirring of feeling is because of the state of being
sick with love, and “the Ofanim with a great noise...,”
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for inclusion and self-nullification in the Infinite Light (Or Ein Sof), blessed be He, is high and ex-
alted beyond them, because they are below. But when there will be the level of the revelation of its
Shabbos and its New Moon, which is beyond hishtalshelus, then they will reach and come to bow

down.
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And the explanation of “to bow down before Me”: the level of bowing, although it is the level of bit-
tul, is also the level of drawing down,
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for it is a drawing down from the level of bittul, the level of what is beyond the bounds of hishtal-

shelus. (And see Rabbah, Parshas Vayeira, chapter 56, on “and we will bow down and return to

you.”)
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And in this way is the matter of the bowing in the prayer of Shemoneh Esreh, as is explained at the

end of the discourse beginning “The heavens are My throne”: it is the drawing down of the matter

of bittul, as in the saying “Blessed are You,” that it be blessed (baruch) and drawn down to be in the

level of “You,” the level of revelation.
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And this is “to bow down before Me (lefanai)”: that is, that there be the level of “face” (panim),
which is the level of revelation, as in “his face beamed...” And this is the matter of “May G-d make

His face shine uponyou...,”
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“may He make His face shine with us, Selah.” And this is “says G-d”: that there be the level of say-

ing and drawing down from above to below, in the revelation of this level.
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“A psalm, a song for the dedication of the House..., and You
did not let my enemies rejoice over me”
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“A psalm, a song for the dedication of the House...,” and “You did not let my enemies rejoice over
me.” Now, at the time of the creation of man, the ministering angels brought an accusation before
the Holy One, blessed be He, and said, “What is man, that You should remember him?” as is written
in Midrash Rabbah on Bereishis, section 8. Afterwards, at the time of the giving of the Torah, when
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Israel put “we will do” before “we will hear,” they conceded. And afterwards, at the time of the sin

of the Golden Calf, they rejoiced that it had turned out as they had said: that within forty days after
the giving of the Torah, which had been face to face, etc., their heart had turned so far.
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But at the time of the making of the Mishkan their rejoicing grew dark, because the work of the

Mishkan atones for the making of the Calf; that is why there was gold in the Mishkan, to atone for

the gold of the Calf.
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Therefore David said concerning the building of the Beis HaMikdash, “A psalm, a song for the ded-
ication of the House..., and You did not let my enemies rejoice over me”: these are the angels who
had accused.
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That is, the building of the Beis HaMikdash is one matter with the making of the Mishkan. (Some-

thing similar is brought in the book Arkei HaKinuyim, composed by the author of Seder HaDoros,

under the entry “enemy”; and see the Gemara in Kiddushin) (folio 72): “What is [meant by] ‘with

enemies in the gate’...”; and see Bereishis Rabbah, section 54.
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And to understand this accusation of the angels, who said “What is man...”: the angels said that

they are on a higher level than man. And the answer was that man is more exalted.

12 11°%n RD1 77°0 D°2IR 0°IRPANY 11987 137 50 NN 0°ORDH Iy '{’3:'17? "8 M 2IX°27
720 77°W 0NN NINWAR 02 NRRY NNwa2
To explain this, one must understand the matter of angels and souls. For we find that the angels
sing song, but we do not find this of the souls. In truth, however, the souls too sing song constantly,
0717 971RY 19 1IN WTIN CTR UM w01 Bon 5K Bonn T1oan miTeat nvhy onh v canw
19 11991 17y 13k] Y732 DOPYNMY DONM PINANM 11y ] 3R
for they constantly have ascents and descents, “from strength to strength,” as it is written, “And it
shall be, from month to month...”; and afterwards they return to the lower Gan Eden, and again as-
cend to the upper Gan Eden, etc.
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And it is known that every going and ascent is specifically through shir (song), as in the matter of
“All that have a shir go out with a shir and are drawn by a shir,” as is explained in the great

Likkutei Amarim. Only, we do not find this stated explicitly in Scripture.
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The reason is that the song of the angels is heard in the ears of the prophet, as it is written, “And I

heard behind me the sound of a great noise...,” in the form of actual sound; and as it is written,
“And I heard the sound of their wings, like the sound of many waters...”;
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and “they proclaim in awe, in unison, aloud...,” and “the Ofanim with a great noise...”. That is be-

cause they have bodies, as it is written, “He makes His angels winds,
QTR NRWI 1M1 DAY oW VP¥2 0 MR oabvw nInwIn By ORp K97 UMD WX 1PN
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His ministers flaming fire.” This does not refer to their souls, for the souls are possessed of intel-
lect and comprehension, like the soul of man, which reasons and comprehends, and it would not
be fitting to call them by the name “winds” and “flaming fire.”
M7 TI0°7 I3 O WO DOIRDNAIY (1o 12 nwn cavn] 7PN WUROY DR DODIAT PV ORPT ROPR
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Rather, it refers to their bodies, as the Ramban writes, that the angels have a body of the simple ele-
ment of air and of the simple element of fire.
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Therefore the angels occupy space: there is a great angel [the size of| a journey of five hundred
years, and there is an angel [that is] a third of the world, etc. That is, their body is so large that it is

in the category of space.
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Therefore their song is clothed in the form of sound, until it is heard by the ears of the prophet. The
song of the angels [apparently: souls], however, is not heard, because they are not in a state of be-
ing clothed in a body at all.
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Therefore their song is not clothed in the form of sound; it is only in the form of intellect and com-

prehension. That is why the prophets did not speak of it.
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Similarly we find regarding sight: the angels are seen and revealed to eyes of flesh whose vision is

pure, as with Avraham, “And he saw, and behold, three...,” because they have bodies and can be
clothed until they are revealed and become visible; which is not so of the souls.
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This is the meaning of what we say in the Shemoneh Esreh, “And holy ones praise You every day,
selah”: first we say the order of Kedushah of the angels, how they say “Holy,” “Blessed,” and “He

shall reign,” and afterwards we say further, “And holy ones every day...,”
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concerning the souls. We say them in order, from below upward: first the Kedushah of the angels,
who are within space and time; for since they are within space, [the extent of] a journey of five hun-
dred years and a third of the world, etc., they are also within time, for space and time are both cre-

ated in a single aspect.
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Therefore they have a fixed time to say song, as is known; whereas the souls have no aspect of time
and space, but rather “every day” they constantly “praise You,” and also “selah,” without

interruption.
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2. But the angels who said “What is man...”: although they knew that the stature and level of the

souls is very much higher than their own stature and level, as said above, nevertheless, the soul as

it is [in itself] is without being clothed in a body at all.
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But concerning its descent to be clothed in a body in this world, they said “What is man,” for be-
cause of the body man is prone to sin. Therefore they said that the Torah should be given to them,

for they too have a body and a soul, and the body is spiritual.
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And the answer of the Holy One, blessed be He, was that it was necessary that the soul, which is
from the inner dimension (pnimiyus) of the worlds and which in itself is utterly abstract from bodi-
ly matter, should descend specifically into an actual physical body, so that through this there would

be a dwelling place among the lower realms; which is not so with the angels.
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(And see what is written on this in the discourse beginning “And G-d, Elokim, formed man,
dust...”. And the Beis HaMikdash too was made of physical things, and in it there was a revelation
from a level that is above the chain of descending worlds (hishtalshelus). And see what is written in

the second discourse on “A psalm, a song for the dedication.”)
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Now, when the Beis HaMikdash was built, then it was said, “And You did not let [my enemies]| re-
joice....” For it is written, “And they shall make Me a Sanctuary, and I will dwell in their midst”: it

does not say “in its midst,”
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but “in their midst,” for the resting of the Shechinah (Divine Presence) was within Israel them-

selves. Yet even so, it was necessary to build a house of wood and stones, so that through this there
would be a revelation of the Shechinah in Israel.
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And so too now, since the Beis HaMikdash was destroyed, the holiness has spread into every syna-

gogue and house of study, as it is written, “And I have been to them a small sanctuary....”
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To understand this, one must understand what the resting of the Shechinah (Divine Presence) is.

Now, we say, “And we are unable to go up and appear and bow down before You.”

19 7777 7397 KPR NINTPY N1DPYD R1DWA 0°9719° 1IR 1P 7197 .DNANwaDY 12 12209 708

One must understand what “and bow down” is, and why we are unable. Granted, to go up and ap-

pear is impossible because of “the hand...”;
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but bowing can take place in any place before Him, may He be blessed, as in “And we bend the
knee and bow down....” Why, then, is the Beis HaMikdash specifically needed for this?
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But there are two levels of bowing. For the meaning of bowing is that one nullifies and subdues
oneself before Him, may He be blessed, as one nullifies oneself before the king and accepts upon

oneself to serve him and to obey his voice.
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Now, there is a bowing on the level of the outer dimension (chitzoniyus), in which one subdues the

body so that it will not rebel; but the core of the will and the inner dimension of the soul are not

nullified, for even so one is a thing unto oneself and has another will and another thought of one’s

own, apart from the matter of submission.
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Whereas bowing on the level of the inner dimension (pnimiyus) is the level of “Nullify your will be-

fore His will,” in which one has no other will or desire at all, as in “a son is the leg...,” for the leg is

utterly nullified, etc.
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This is the bowing of the soul. And this bowing Israel would receive through appearing on the three
festivals a year in the Beis HaMikdash, where there was a revelation of the Shechinah (Divine
Presence); the meaning of “Shechinah” is that which dwells in the lower realms in a revealed
manner
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(while the Holy One, blessed be He, is holy and separate, etc.), through which all the souls are nul-
lified like a candle before a torch. That is: when a very great torch is burning,

J0nn 02TIRD 197 IPI2RT IR 99031 17IR 7917 1% 7002 PRITI 07000 71 90 IR

then every single candle that burns near it, its light goes and is absorbed into the light of the torch,

and they become truly one.
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This is [the meaning of] “And they shall not appear before Me empty-handed”: in the way that one
came to see, for there was a seeing and an inner revelation. And it is written, “My face,” that is, the
level of the light that fills all worlds (memalei kol almin) and the light that encompasses all worlds
(sovev kol almin), the level of the union of the Holy One, blessed be He, and His Shechinah.

Moreover, each and every one
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of Israel would receive this revelation according to his measure when they went up for the festival,
for all are obligated in appearing. Therefore it says “the face of G-d (pnei Havayah)” in the plural,
for each one received the revelation according to his level. And the essence of the appearing is the

bowing: that one would bow and thereby fulfil [the obligation]
M2 3w Do N ARNANYT 202 Dapn 197 19K 00930 wRwRY (BP°7 231 IR KDY 29057 RPR)

MR R 29T 7Y DI0°27 wna 710 (2w o] B 937 Dan 00 1t 9inea

(except that it is written, “And they shall not appear before Me empty-handed”). And from these

three festivals one would receive the quality of bowing so that all year there would be this state of

self-nullification, for from each festival and Yom Tov the self-nullification would continue until the

next festival after it.
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And since the Beis HaMikdash was destroyed, although we are unable to bow, nevertheless the holi-
ness of this illumination, a tiny fraction of it, has spread into the “small sanctuary,” the synagogue
and the house of study;
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that is, at the time of prayer, when a person cleaves to his Maker and wishes to nullify himself be-

fore the King, the King of the world, each one according to
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his measure; [for some] it is on the level of the outer dimension, through the compulsion with

which one compels oneself, etc. And a person’s prayer is heard only in the synagogue, etc., be-

cause through the spreading of the resting of the Shechinah that is there
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(and therefore, “in every [gathering of] ten the Shechinah rests,” and we say a matter of holiness

when there are ten; for through the gathering of ten there rests the Knesses Yisrael (Assembly of

Israel) above, which is the level of the gathering and assembly of the souls and their source), there

comes about a bowing and self-nullification like a candle before a torch.

1w B9on meonen 11 79021 AP12R2 910 wnn 0°7M1°n 0Aw XP1T Nnwa2 X9 m 5103 1IMm
12 MIART RYII K12 DD’PbN 19 ONR 0°32 [oxws ] Y PR [2xw° nois] P03 K41 13°2Wn

Now this self-nullification is specifically in souls, which are truly united like a candle in a torch,

which separates from the wick and is absorbed; for the Shechinah is Knesses Yisrael, the source of

the souls of Israel: “You are children to G-d your G-d”; “a son is the leg of his father...”.
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Whereas the angels are in a state of separateness, for they are clothed in limiting vessels; and all

the more so when they descend below: behold, “the Nefilim were...”.
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3. Now, in order for there to be the resting of the Shechinah in the Beis HaMikdash, “G-d said He

would dwell...,” David and Shlomo first carried out the dedication (chanukah) of the House.
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The meaning of this dedication is from the term chinuch (training), as in “Train a youth according

to his way.” When one trains him for study, one does not train him with the study alone, which is a

thing that will always be with him, but one trains him with some addition,
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such as some drawing close or some gift. And so it is with the dedication of the Beis HaMikdash
and the Mishkan: there was something added to the daily offerings, “two lambs” as prescribed. For

in the Mishkan the princes donated “one young bull...
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and for the peace-offering...”; and in the Beis HaMikdash, “And Shlomo slaughtered a hundred
and twenty thousand sheep....” This is the matter of an addition of supernal lights that descended

with the revelation of the Shechinah: not the Shechinah alone descended,
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but with an addition of supernal lights that descended with it. And see on this at the end of the dis-
course beginning “This is the dedication of the altar,” and in the discourse beginning “On the
twenty-fifth of Kislev.”

15 HRIN1 1299 M W 129 1 R°w1) ROW2 55 b 129 7702 WA DOR°WIT NwHD 1Im
Now, the section of the princes states explicitly in the Torah the offering of each and every prince:
“this is the offering of Nachshon,” “this is the offering of Nesanel,” etc.
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And for all of them it is written what their offerings were, even though they all offered in the same

”

way. It should have said, “Nesanel did likewise...,” “and likewise did...”.
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Why was it necessary to repeat twelve times the offerings, which were identical? But the matter is
that it was written for the generations, for it was revealed and known before Him that the Beis
HaMikdash would in the future be destroyed,
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and there would have to be “And we will render [for] bulls [the offering of]| our lips,” as our Sages, of
blessed memory, said, “Whoever occupies himself with the teaching of the burnt-offering...”; and
just as on Chanukah we read the matter of the offerings of the princes, because on Chanukah too

there was a dedication of the altar, for the idolaters had made
Dywaw ahl Akl nwTPn ahiink '|"IJ’T'I‘? 199317 QINRAY ORIIAWA N°2 N19DA T2AwDT NI%TD 20
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thirteen breaches, and when the kingdom of the house of the Hasmoneans prevailed and defeated
them, they needed a dedication to restore the holiness to its former state, for at the time of the idol-
aters’ breaches it had departed. And through the reading of the Torah section of the princes we
draw down [that there will] be the resting of the Shechinah, as is known concerning the matter of

one who reads the Torah.
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Therefore the offerings were repeated twelve times, for all twelve tribes, to draw down the self-nul-
lification (bittul) like a candle before a torch, for there are twelve torches corresponding to the

twelve tribes, each tribe being a torch in its own right.
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(And similarly, at the splitting of the Sea, the sea was split into twelve parts, so that each and every

tribe on its own path might direct [its intention], each according to his measure, as is written else-

where. And see in Midrash Rabbah, Parshas Nasso: they said concerning the offerings of the

princes that each prince’s offering had a meaning and intention of its own; see there at great

length.)
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Now, the explanation of “A psalm, a song,” which is a doubled expression. But there is a difference
between mizmor (psalm) and shir (song): the music and melody that one plays on a musical instru-
ment, on the harp and lyre, etc., that melody is called “the sound of music” (kol zimrah), because it
is the sound of music that comes out of the musical instrument.
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And shir is [song] in the mouth: the voice that comes out of the mouth, which is not clothed in an

instrument. This is [the meaning of] “A psalm, a song”: mizmor is the song of the angels who stand

at the heights of the world, who are from the outer dimension (chitzoniyus) of the worlds,
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who are of matter and form, light and vessel. Their song, in which they sing and praise and glorify

the Name of the glory of His kingship, may He be blessed, “with thanksgiving and the sound of

music,” is called the level of mizmor, because it is music clothed in the vessel,
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for they are of matter and form. Therefore the true self-nullification (bittul), to be absorbed in their
source like a candle before a torch, is not found in them, for their vessel holds them back. For this

reason their self-nullification too is felt in sound and great noise, all
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because of the vessel. And shir is the level of the song of the souls in Gan Eden, who go out with

song and are drawn by song in true self-nullification, like the nullification of a candle before a

torch, since they are not clothed in matter and vessel, as said above. Therefore their song is called

the level of shir, since it is not clothed in avessel,
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for they have no materiality and vessels, as said above. (And see what is written on “The Song of
Songs” and on “And at night His song is with me” in the discourse beginning “And it came to pass
at the end.” And see Zohar, part 1, Vayeitzei)
AN 1I%Y Na ROTY 0°1707 11170 7°7°0mM a2k 07 Y 172 WIHAN 1°3¥2 (2 n7np)
(148b), concerning the difference between the song of the Levites and the level of “and Your pious
ones shall sing for joy” of the Kohanim, which is a higher level.
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In the same way the superiority of the level of shir over the level of mizmor will be understood.
Also in the Pardes, in [the Gate of| Arkei HaKinuyim, under the entry shir, it explains that shir is in
Chochmah (wisdom).
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Now, in the Sanctuary there was a revelation of the Shechinah, the source of the souls and of the
angels, as it is written, “Your kingship is a kingship over all worlds....”
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Therefore it says of the dedication of the House, “A psalm, a song,” for both were revealed there,
the level of the mizmor of the angels and the shir of the souls, since the source of them all is the
revelation of the Shechinah, blessed be He, which was revealed in the Sanctuary, as said above.
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And so it was below, in the Sanctuary, in the song of the Levites, who were divided into two groups:
some of them were singers with the mouth and some of them players on instruments; as there is a
dispute in the Gemara whether the essence of song is with the mouth or with an instrument, etc.;

see there.
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As for what is written sometimes the other way round, “A song, a psalm, of the sons of Korach...”:
since the mizmor is in the outer dimension, clothed in a vessel, and the shir in the inner dimen-

sion, without a vessel,
moynR T9YNR NANT IR AHRD 7910 PPPYIY IR 0°39 °22 RIT T 72nNaR 0°970Enws 07
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therefore, when they need to join together, it is in two ways: either the higher descends below, or
the lower rises above. Therefore, when it says “A psalm, a song,” it is the level of the elevation of
the mizmor to be absorbed in the shir and to join with it.
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And “A song, a psalm” is when the higher, the shir, descends below to join with it. (And in Zohar,

part 3, beginning of Parshas Acharei) (folio 58b): “What is ‘A song, a psalm’?... a song that is

doubled....”
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And so too “A psalm, a song for the Shabbos day.” And the Mikdash Melech there explains in the
name of Rabbi Chaim Vital that the meaning of “a song that is doubled” is the union of Z’eir Anpin
and Nukva. And see there, at the end of the parsha (folio 79b),
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concerning “A psalm, a song for the Shabbos day”; and in the Mikdash Melech there, that the

“psalm, song” is as it says in the Mishnah at the end of Tamid, “for the day that is entirely

Shabbos...,”
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and to Him they sing the level of “a psalm, a song”; and understand this. And in the same way is the

matter of “A psalm, a song” of the dedication of the House, etc. Also, mizmor is a term of pruning

(zemer) and division, as it is written, “and your vineyard you shall not prune (sizmor),”
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which is a term of separation and division of the melody, which is cut into small parts within the

musical instrument; which is not so with shir. And so too it is above.
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And the meaning of “for You have lifted me up (dilisani)”: the reason for all this is the advantage
and superiority of the souls over the angels, and this advantage is hinted at in the word dilisani,
which has three meanings. The first is from the term of exaltation and elevation, on the level of the

very highest. The second is from the term of poverty (dalus) and neediness.
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The third is from the term “he drew, he drew (dalah dalah),” a term of drawing [water]. And all

three meanings are true, and they are three advantages that the soul has over the angels.
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The first, from the term of exaltation and elevation: for the soul is high and exalted in its source
above, being from the level of the inner dimension, which is not so of the angels, etc. Therefore the
bowing of the soul and its self-nullification in its source are with greater excellence, truly like a

candle before a torch.

5923717 2991 713 MYAPNT A9 PPRY 2129 993 M1 RO IRTITY 119077 NP MRT nwhn cam
MR WRY NIMA 1w 0°913 09 wOw 0YORPAT 7RYR DI

The second, from the term of poverty and neediness: that is, the soul is naked, without a garment,
for it has no clothing of a body and a limiting vessel at all; which is not so of the angels, who have
bodies, which are winds and flaming fire.
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The third, from the term of drawing [water]: the souls were drawn from the source from which they
were hewn, from the level of Chochmah (wisdom); “and she filled her jug (kadah)”: a jug (kad) from
the sea of Chochmah, the twenty-four (kad) books of the Torah.
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That is, “its foundation is in the holy mountains,” which is the supernal Chochmah, the source of

the Torah, for the Torah was drawn from there, a jug from the sea; and as it is written,
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“and He set a Torah in Israel,” and it is written, “And this was formerly in Israel,” and “this” is
nothing other than Torah, which is rooted in the souls of Israel, in their source and in their inner
dimension (pnimiyus). Therefore they are more fitting than the angels for the resting of the

Shechinah (Divine Presence) and for receiving the Torah.
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A psalm, a song of the dedication of the House, of David
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“A psalm, a song of the dedication of the House, of David.” To understand the reason that a feast
and rejoicing are made at the dedication of a house: now, there are three levels: food, garments and
houses.
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Food is inner life-force (chayus) for a person’s body. It becomes internal to him and life-force for

him by means of the belly and the stomach, which cook the food, and the choicest part rises to the

brain and becomes internal [nourishment] and life-force for the mind and the limbs, strengthening

all his limbs.
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And garments are encompassing [things| upon a person: they encompass him and clothe him and

protect him from cold and heat only, and they do not become internal [to him] and life-force like

food; yet it encompasses him right upon him.
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Houses are also encompassing [things] upon a person, only not like garments, which are right

upon him. Houses, by contrast, are entirely removed from the person.
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Now we see that food is bought more cheaply than garments, and garments more cheaply than
houses. Seemingly it ought to have been the reverse, since food is internal and life-force for him,
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absorbed and dissolved within him so that they become truly one, and it is the life of his soul, for it
is impossible to live at all without food; so it ought to have been dearer than garments, which are
not life-force for him but only encompass him.
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And likewise garments compared to houses, in the same proportion as food compared to gar-

ments. (But the reason, according to the plain sense, is that food does not last long, for immediate-

ly after the time it takes to digest the food, one becomes hungry again.
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Garments, by contrast, last about a year or more, and houses last longer even than garments.
Therefore the price of houses is dearer than that of garments, because they last longer; and like-

wise garments are dearer than food, as said above.)
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But in truth, as to the root above of the three above-mentioned levels: houses have their root high-
er above than garments, and garments than food, as is known that whatever has fallen lower in lev-
el has its root in a higher level and rank.
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The explanation is that these three levels are found in the dimensions of World, Year and Soul in

the creation of the worlds, and also in Torah and mitzvos. For
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it is known that there is the level of the light that fills all worlds (memalei kol almin) and the level of

the light that encompasses all worlds (sovev kol almin). The light that fills all worlds is the power of

the Maker within the thing made: when the level of Malchus of Atzilus gives life to the worlds of

Beriah, Yetzirah and Asiyah, it then actually clothes itself in Beriah, Yetzirah and Asiyah as inward-

ness and life-force,
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like the soul that gives life to the body in all the particular modes of the body: the power of sight,
hearing, smell and speech in the head, and the hands and the heart and the belly and the stomach

and the feet, according to the order of the chain of descent (hishtalshelus).
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And likewise above: the level of Malchus of Atzilus that clothes itself in Beriah, Yetzirah and Asiyah
to give life to the worlds is also in the manner of the inner dimension of the life-force in all the par-

ticulars of the chain of descending worlds.
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This is [the meaning of| “They will speak of the glory of Your kingdom and tell of Your might, to
make known etc. His mighty acts”: [His| mighty acts are what are called gevuros and contractions

(tzimtzumim), so that separate worlds come into being, divided into many particulars without end.
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Therefore it is called the light that fills all worlds (memalei kol almin), for it is in the manner of in-
ner life-force, the power of the Maker within the thing made, etc. And the level of the light that en-
compasses all worlds (sovev kol almin) is that which does not clothe itself within the worlds at all in

an inner manner,
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but only surrounds and encompasses them, as is written in Sefer Shel Beinonim, to give them life.
For the main life-force is from the level of the encompassing [light] that is above the ten Sefiros of
Atzilus, which clothe themselves within the ten Sefiros of Beriah, Yetzirah and Asiyah, Chesed of

Atzilus in Chesed of Beriah, as above; and it is called Keser Elyon (the Supreme Crown).
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(And this is [the meaning of] “Whatever G-d desired, He did,” for the main [act of] bringing into be-
ing is from the level of G-d’s desire and His supernal will; and as is explained in the Explanation on
“They shall bring a royal garment,” that in every creature there is a drawing of life-force from the
level of memalei kol almin and of sovev kol almin, and that the main bringing into being is from

the level of sovev kol almin; see there.)
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But in Keser there are two levels, namely, the lowest level of the Emanator and the very first of the
emanated, as is known that Keser is the intermediary between the Emanator and the emanated.
And it is known that every intermediary must comprise both of them, as is written in Etz Chaim
(Sha’ar 41, chapter 3).
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Now, the very first of the emanated is what is called Arich Anpin, which is the source from which is
drawn the coming into being of the ten tikkunim, the ten Sefiros of Atzilus, in the manner of a
chain of descent (hishtalshelus): “one long,” etc. Arich Anpin itself, by contrast, is an encompass-
ing [light], sovev kol almin, equally [over all].
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However, the lowest level of the Emanator is what is called Atik, from the expression “He who re-
moves (ha-ma’tik) mountains,” for it bears no comparison at all to the ten emanated Sefiros, and it
is not even fitting to call it by the name “encompassing,” for every encompassing [light] is one that
has some relation [to what it encompasses]; rather it is called “an encompassing of an encompass-
ing,” etc.
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And this is like a house, which is not the level of an encompassing that is adjacent and close to the
body, like a garment, but is an encompassing that is distant from a person’s body; that is,
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like the level of an encompassing of an encompassing. (And see what is written at the end of the
discourse beginning “The heavens are My throne,” on the subject of “What house could you build
for Me?” And see what is written in Parshas Pinchas at the end of the discourse beginning “Com-
mand the children of Israel... My offering, My bread,” on the subject of the reason that the offer-
ings are practiced only when the Temple stands; see there.)
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Now, corresponding to the three levels above-mentioned, three levels came down below: food, gar-
ments and dwellings; and the higher anything is, the lower is its descent and its enclothement

below.
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Now food, which is inner life-force, is drawn from the level of memalei kol almin; therefore there

are many tastes and many varieties, such as bitter, sweet, etc.,
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and the great division into particular foods, that is, the whole inter-inclusion of the ten Sefiros,

Chesed of Chesed, Gevurah of Gevurah, etc. Therefore food is subject to being used up, [coming]

from the inner light that is clothed and limited in vessels, etc.
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(And see what is written in the discourse beginning “Declaring the end from the beginning,” on the

subject of “her food, her clothing,” etc.: that the level of “her food,” which is food, is drawn from

the Name Elokim, that is, from the level of the vessels, etc.; see there.)
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Therefore, below, they become united as one with the person as inner life-force, because its root is

in the level of memalei kol almin, the power of the Maker, etc.
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And therefore they are cheaper, and they are not so necessary in the matter of various delicacies,

since it is possible [to manage] with dry bread, etc., for one can live on bread with salt,
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and one can also eat various delicacies, because its root is from the level of the power of the Maker,
etc., which is from the level of limit and vessel, limited in a vessel;
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therefore it is so with food as well. Garments, by contrast, have their root above in the level of

Keser, the head of the emanated, the level of an encompassing [light];
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therefore below, too, they encompass the person and are not inner life-force, and they are more

needed by a person, for it is impossible [to be] in winter without clothing, etc., and likewise in sum-
mer, etc.;
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therefore they are dearer and last longer, because their root above is higher than food, which, as
above, is from the light that is limited in vessels, whereas garments have their root in the level of

sovev, which is not limited in vessels;
273 RIT IYW 97 NN 11V *13% °nR3 2”Y TIR°22 W’ Y] 75 991 97D 11"?3 b °R '[31?1
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therefore it is not so subject to being used up. [And see what is written in the Explanation on “I
have come into My garden,” on the subject of “I have gathered My myrrh,” that the difference be-
tween taste and smell is also along these lines; see there. And this is [the meaning of] “the smell of

his garments,”
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and this is also the meaning of “with the fragrance of your garments” in the Zohar, Parshas Balak
(186a).] And houses, which are further from a person’s body, have their root above in the lowest

level of the Emanator, which is the level of an encompassing of an encompassing, as above.
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Therefore it came down below to the very lowest level, stones and earth, the level of the inanimate,

whereas garments are from the level of the vegetative.
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Therefore they, below, are also distant from a person’s body, and they are more needed by a person
even than garments, for it is impossible to live without a house even for a moment; and it is dearer
and lasts the longest, because their root above is exceedingly high, from the level of an encompass-

ing of an encompassing. And this suffices for one who understands.
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2. And likewise the three above-mentioned levels are found in Torah and mitzvos. As is known, the
Torah is the level of food for the soul and the mitzvos are garments for the soul (as is written in the
discourse beginning “These are the journeys,” and in the discourse beginning “I am my
Beloved’s,” and in the discourse beginning “My dove,” etc., and in other places).
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Now, although below, in the chain of descent (hishtalshelus), the mitzvos are on a lower level than
the Torah, since they are in physical action, nevertheless we see that they are higher in their root.
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Therefore the whole Torah is an explanation of the mitzvos, both in the revealed [part] and in the
hidden [part], such as the book of the Zohar. And so our Sages said, “Great is study, for it leads to
action”; and likewise, “Not study is the main thing, but action,” etc. And likewise our Sages said (in
Kesubos 86a):
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“But with positive commandments, for example when they tell him, ‘Make a sukkah,’ and he does

not make it, etc., they would beat him until his soul departs.”
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And although they said that one whose Torah is his occupation, such as Rabbi Shimon bar Yochai
and his colleagues, does not interrupt [his study] for prayer, and in the Jerusalem Talmud, chapter
1 of Shabbos, they said that the meaning is that for the recitation of the Shema they do not inter-

rupt, that is only for the recitation of the Shema;
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but for a positive commandment, such as for sukkah and lulav, he is obligated to interrupt, as is
explained in the Jerusalem Talmud there, cited by the Baal HaMaor on chapter 1 of Shabbos: “Does
not Rabbi Shimon bar Yochai concede that one interrupts to make a sukkah, etc.? The reason of

Rabbi Shimon bar Yochai is: this is study
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and that is study, and one does not set aside study for study.” And all the above [shows] that al-
though below, in the chain of descent, they are lower, being the level of garments, their source and
root above is higher. For the Torah,
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which is the level of food, has its root in the level of the inner dimension (pnimiyus) of the ten
Sefiros of Atzilus: “The Torah comes forth from Chochmah,” etc. Therefore the study of the Torah

has no fixed measure,

12°91 01I° 12 N°AM O3 (70 Twon] AN D230 977 K30 N°39Y TR P91 NUANw TR P92 03 9D

for even with one chapter in the morning and one chapter in the evening one has fulfilled the

obligation of Torah study, and [yet] also, “You shall meditate in it day and night.”
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That is, it is the level of food, for which dry bread suffices and one can also eat various delicacies,
for their root and source is from the level of memalei.
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But the mitzvos are from the level of the supreme encompassing [light], the level of Keser, “one,”
etc., which is above the Chochmah of Atzilus; therefore they become garments for the soul, as said

above about garments.
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Now, just as in Keser Elyon, the intermediary between the Emanator and the emanated, there are

two levels, as above, an encompassing and an encompassing of an encompassing, as above, so

with the mitzvos there are two kinds of mitzvos. The first: ordinary mitzvos, all those that are

[done] by a person’s will to do them,
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such as sukkah and lulav and the like. And there are mitzvos that do not depend on his will at all,

but [come about] specifically without his knowledge, such as the mitzvah of the forgotten sheaf and
the like.
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As we find in the Tosefta, chapter 3 of Pe’ah: It once happened that a certain pious man forgot a
sheaf in the midst of his field, and he said to his son, “Go and offer on my behalf a bull as a burnt-

offering and a bull as a peace-offering.” He said to him, “Father, what
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did you see to rejoice in the joy of this mitzvah more than all the mitzvos in the Torah?” He said to
him, “All the mitzvos in the Torah the Omnipresent gave to us [to fulfill] with our knowledge; this
one [is] without our knowledge. For had we done it willingly before the Omnipresent, this mitzvah
would not have come into our hands.
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Rather, it says, ‘When you reap,’ etc.; Scripture set a blessing for it.” [Thus far| the words of the
Tosefta. And he meant: if so, the fulfillment of this mitzvah is a gift from above; therefore I offer a
bull.
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That is, the mitzvos that depend on a person’s knowledge and will have their root above, likewise,
in Keser, from the level of Arich Anpin, which is the level of the supreme will (ratzon), the root of
the emanated: “You are He who brought forth,” etc.
PRIER2 VTR IWR 1IN 11’557:1 %7 ™nan JPwnn anmwyal 119892 0°%n 5”3 nvnk on 13171
NP7 QAW NIXNAT ”RWN oy %P1 >n2a '{1"?371'! 1189 °°12 JPwnnw 19T INAYa 2wy 5157
11371 Ny ROW

Therefore below, too, they depend on his will, and by doing them he draws down from the level of
the supreme will. And this is [the meaning of] “Who has sanctified us with His commandments.”
And he can do them with great joy, for he draws down the level of the supreme will as an encom-

passing [light] upon him. By contrast, the mitzvos that are specifically without knowledge and will,
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such as the above-mentioned mitzvah of the forgotten sheaf, have their root in the lowest level of

the Emanator, which is above will and is called an encompassing of an encompassing
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(and possibly this is the level of “the Will of all wills,” that is, a will for will, etc.); therefore below,
too, it is above a person’s knowledge and will.
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And similarly we find several mitzvos that are specifically not by will, such as Rabbi Shimon ben
Shetach, who fled to Egypt because they wanted to appoint him Nasi, and it was not his will to ac-
cept the office of Nasi, and he fled, etc.;
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and they pursued him, and he became Nasi. Had he not fled, and had it been his will to accept the
office of Nasi, they would not have appointed him to be Nasi,
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for whoever pursues honor, etc. That is, this mitzvah too has its root above in the level of an en-
compassing of an encompassing, as above.
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(And see what is written in the discourse beginning “Go forth and see” on the subject of “We will do
and we will hear”: that the level of “we will do” is a complete nullification (bittul) of will, above
knowledge and intellect; and possibly this is the level drawn from “the Will of all wills,” which is

the above-mentioned level.
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And therefore they tied on them two crowns, one corresponding to “we will do” and one corre-
sponding to “we will hear”: that is, the two levels in Keser Elyon, which are the level of an encom-
passing, drawn down through “we will hear,” and the level of an encompassing of an encompass-
ing, drawn down through “we will do,” which is the nullification of will, in which one sets aside his

knowledge and will entirely.
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And therefore they put “we will do” before “we will hear.” For so the level of Atik is from the level of
the Infinite One (Ein Sof), prior to all that is prior, and from it the level of Arich Anpin is drawn. And
along these lines is what our Sages said at the beginning of chapter 6 of Berachos, that [the verse]

“and you shall gather in your grain” speaks
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of when they do not do the will of the Omnipresent, even though it stands on [the passage] “And it
will be, if you will diligently listen to My commandments,” etc. For the meaning of “doing His will”
is to draw down the level of will from the level of “the Will of all wills,” and this is through “with all

your might,” which is the nullification of will above knowledge.
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Not so through “with all your heart and with all your soul,” etc. Therefore, relative to the drawing
down from the level of Atik, which is the Infinite One Himself, they are not yet called “doing the will

of the Omnipresent,” etc.
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And close to this, one may also explain the superiority of the prohibitive commandments over the
positive commandments: in fulfilling the prohibitive commandments there is the level of subduing
(iskafya) the sitra achra (the other side), as our Sages said: “A person should not say, ‘I have no de-

sire for it,” etc.,
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but rather, ‘I do desire it, but what can I do? My Father in heaven has decreed upon me.’” And
through this, the glory of the Holy One, blessed be He, is exalted above. And see what is written in
the Explanation on “I am black yet comely,” and on “Set me as a seal,” and on “I saw, and behold, a

menorah all of gold,” etc., on the subject of the prohibitive commandments.
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And along these lines one will also understand what is written elsewhere, at the end of the dis-
course beginning “See, the smell of my son,” on the subject of the blessings that Yaakov received
from Yitzchak, which were specifically without Yitzchak’s knowledge, but rather “your brother

came with guile,” etc.,
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for it is impossible [for them] to be clothed in the level of knowledge (Daas), etc.; see there. For this
is along the lines of what was said above in the name of the Tosefta, “this one without our knowl-
edge,” etc. That is, because the root of these blessings too is from the level of “the dew that drips
from Atika.”
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And this is what is said in the Midrash: “’The smell of his garments’ (begadav): the smell of his
rebels (bogdav),” which is the level of teshuvah (return), which is above the level of “the smell of
his garments,” which are the level of garments; and, as above, the garment is the close encompass-
ing [light], etc.

@y n’s 0°8°Pn °2 1°1¥2 RXN %2 87y 7IR°22 v’ .AMoR 921y o3 293° 9w 1772 U

And see what is written in the discourse beginning “And Yaakov sent,” on the explanation of “cur-

rent with the merchant.” And see what is written in the Explanation on “When you go out,” on the

subject of the two encompassing [lights], lamed and mem; see there.)
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Therefore it is said of David, “And I will establish for you a faithful house.” Thus the level of

Malchus is called by the name “house.” And this is because he said, “My heart was not haughty,”

etc., “and I stilled (domamti) [my soul].”
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And just as a house is made from the level of stones and earth, which is the level of the inanimate
(domem), and its root is from the level of an encompassing of an encompassing, so Malchus is the
level of the last Sefirah of the ten Sefiros of Atzilus, and its root is very exalted, from the level of an

encompassing of an encompassing, as above.

M2 1R I TRYRR RITW D710 N90NRT AP0 NARn QWD TN [wrpen mean] PPRMAT NI 199
215103

Therefore, at the dedication of the Holy Temple, when there is drawn there from the level of an en-

compassing of an encompassing, as above, which is above will, the level of Keser, etc.,
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joy does not apply there at all, as it does with the mitzvos, which are by a person’s will, as it is writ-
ten, “[Because] you did not serve with joy,” etc., [and] “Who has sanctified us with His command-

ments,” etc.,
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because its root is from the level of the supreme will, as above. The dedication of the House, by
contrast, a wall, the level of the inanimate, whose root is above will, as above: joy does not apply to
it at all.
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Therefore it was necessary to draw down the level of joy there. (And see what is written on “You
shall draw water with joy”: that because the water libation is from a level that is above the level of
the wine libation, for wine gladdens, etc., therefore it must be joined with the level of joy. And this is

the meaning of “You shall draw water” specifically “with joy”; see there.)
DNy annwy nwn ovey 13'?1 Ny Ni°n2 n°2n nona W’W?Dﬂ‘? N7 N33R W 7t N

n°am noun

And this is [the meaning of] “A psalm, a song of the dedication of the House”: to draw down the
level of joy into the dedication of the House. And therefore a feast and rejoicing are made at the

time of the dedication of a house.
12 °R 01T Nwyna 531 Y 11°9M .'|"W1?N'.'1 w»nd 17y 599 [IRTI RITW W 110N 7719 3”2 )
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(And this is also the meaning of “a psalm, a song,” which seems a doubling of the matter, as the
Alshich writes. That is, along the lines of what was said above in the story of a certain pious man,
etc., “What did you see to rejoice in the joy of this mitzvah more than all the mitzvos,” etc., and as
above; and all the more so at the dedication of the Holy Temple, which is the general and collective

expression of this level. And see what has been written about this above.)
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And this is [the meaning of|] “And may your house be like the house of Peretz,” where [the verse]
called the birth of a child by the term “house.” For [with| children, the matter does not depend on
merit
2w 199w °1°3D IR M3 DAW MPPERT (mso »] 0¥ NMBWHNT NI°M3 K17 113113 RDPMI KOX
15 Mot
but on mazal, etc. Merit is the level of the spreading forth of the ten Sefiros of Atzilus, which are in
the level of inner light, intellectual understanding, reasoning to find merit, etc.;
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but children have their root above intellect, in the level of mazal, which is the level of the supreme
encompassing [light]. For the meaning of mazal is the source, which is what bestows and makes
flow (mazil), so that “water shall flow,” etc., and “flowing from Lebanon,” etc.
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And therefore it is called by the name “house,” whose root is also from the level of the supreme en-
compassing [light], etc. And this is what is said, “and prepared for him from him an everlasting edi-
fice,” etc.
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And see what is written in Parshas Va’eschanan, in the discourse beginning “And this is the com-
mandment,” that the Oral Torah is called a “house”: “Do not read ‘your children’ (banayich) but

‘your builders’ (bonayich),” etc.; see there.
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3. Now, according to this one will understand what is written, “For you have not yet come to the rest
and to the inheritance”: “the rest” is the building of Shiloh, etc.
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And [we need] to understand the difference between the building of the Mishkan and the building
of Shiloh, for seemingly they were exactly equal in their length and in their width and in all details:
as the form of the Mishkan, so was the building of Shiloh made.
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But the difference is that in the Mishkan the boards were cedar wood overlaid with gold, whereas in

the building of Shiloh the curtains were specifically of stones.
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And to understand this: surely the boards of the Mishkan were far more precious than the curtains

in Shiloh, which were of stones; so why is the Mishkan not called “rest,” while the building of Shiloh

is called “rest”?
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The reason is as above: stones, which are the level of the truly inanimate, the lowest level, have

their root in the highest level, an encompassing of an encompassing, as above.
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Cedar wood, etc., by contrast, is the level of the vegetative, whose root is from the level of an en-
compassing, as above. Therefore “the rest” is Shiloh, which was a building
wrny) 9719 AOPRT A%PR N2 2 MW 71°m M8 Pna 1912 Ty w12 1o RO 0717 °N3 013N

(7Y 770 1POR WA 27y N

of stones, the level of the inanimate, in which there was no protruding wood at all, the level of the
vegetative, and the level of an encompassing of an encompassing rested in it, as above. (And see
what is written about this on “And Yehudah approached him”; see there.)
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And therefore the Rambam, of blessed memory, and Sefer HaChinuch (section 492) counted
among the prohibitions “You shall not plant for yourself an asherah,” etc., that it is forbidden to
make any protruding wood in the building of the Holy Temple, and one transgresses the prohibi-
tion “You shall not plant,” etc.;
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only sunken wood is permitted, such as the ceilings, etc., because it was specifically of stones, the
level of the inanimate, whose root is exceedingly high, etc.
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(And for the difference between protruding and sunken, see what is written on “Set me as a seal.”)

And therefore our Sages said of Cyrus that he turned sour, for he commanded to make three [rows]

of stone and one of wood, etc.;
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and this is forbidden, as above, to have any protruding wood in it, only sunken wood, which is the
inner level, and not protruding, which is the encompassing level; it had to be specifically of stones,

as above.

13°°711 10 PIT3 w2 WP NI DOIDINMY DOTMAIY 0ODIW DOTMIY DOWNp 0TI DOLY XY 1N

T 1717 °P108

And this is [the meaning of] “acacia wood, standing”: boards standing, seraphim standing; and “the
ofanim and the holy chayos with a great noise,” etc. That is, Pesukei Dezimra until
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the recitation of the Shema is the level of “acacia wood, standing,” the level of the vegetative, as
above. And the holy chayos are “with a great noise” because they sense the existence (yesh) of the

world;
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and therefore, when they grasp the self-nullification (bittul) of “Holy... is the G-d of hosts,” etc.,
they are in a great noise. Not so the seraphim, who do not sense the yesh as the ofanim do;
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therefore they stand “above Him,” above the Shechinah (Divine Presence). And this is until the
recitation of the Shema; but the 248 words in the recitation of the Shema are called 248 stones, the

level of the inanimate, as above.
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And this is [the meaning of] “And he took of the stones of the place”: the 248 words of the Shema,
the level of Malchus, which is the lowest level. “And he put [them] at his head (mera’ashosav)”: do
not say “under his head,” but “mera’ashosav,”
ADIR QW™ 1N 1PMYRIN RIAY 1°m0 °nan n‘;yn‘? 133 N0 AN WY PRI RPR
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[meaning] that its root is from the highest level, above the level of the intellect (mochin), which is
“his head.” And this is [the meaning of] “And he set it up as a pillar, and poured oil”: for at first it is
mw D’JT"?V 1°1772 912 TPwnin 1w ﬂ"?}? 2181 2% ARWYY 72°9° P¥™ 710°0 NN ATIP1 P9
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only a point beneath Yesod, and Yaakov raised it and made it a pillar, “and poured oil upon it”: he
drew down the level of the supernal intellect, “o0il of holy anointing,” the level of supernal
Chochmabh.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 125

14



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 6 TV N7 DO W I

0°32K "N NPNIX P13 0717 02 1aR 12 °p1 °Pn PHaw 13°0 wRAD 7N 0213137 10K7 128 1N
[mes0 »n] ©77 931 NN N2 R 9% >Naw 13970 0117 °n3 10w M)

And this is [the meaning of] “The stone the builders rejected has become the cornerstone.” For the
level of Malchus is called the level of “stone,” the level of the inanimate, the level of letters: “two
stones,” etc., which are the level of the inanimate. That is, the level of Malchus is the lowest level of
all the ten Sefiros,
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like the inanimate, which is lower than all the four elements; nevertheless it “has become the cor-
nerstone,” for the root of the above-mentioned inanimate level is exceedingly high above all the
ten Sefiros of Atzilus, the level of Keser Elyon (and see what is written about this in the Explanation
on “This is the statute of the Torah”).
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And the meaning of “the builders rejected”: for behold, Sarah gave her maidservant Hagar to
Avraham and said, “Perhaps I will be built up through her”; and likewise Rachel [gave| her maid-
servant Bilhah and said, “Perhaps I too will be built up through her.” That is, the filling of the hei.
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For there is the upper hei, the level of Binah, [and] the lower hei, the level of Malchus; and there is
the filling of the hei, which is the lowest level within Malchus, which descends and clothes itself in
Beriah, Yetzirah and Asiyah to become “a head to foxes,” and it is called the level of a “maidser-

vant” relative to the essence of Malchus.
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(And see what is written on the subject of the filling of the hei in the discourse beginning “May He
reveal to us its reasons,” and see the Zohar, Parshas Bereishis, 27b.) And along these lines will be
understood what is written in the book Asarah Maamaros, in the Maamar Chakor Din, chapter 10,

that they said in the Aggadah concerning David
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that Yishai thought he was coming to his emancipated maidservant, but in truth the maidservant
had passed the signs to his wife, in the manner of Rachel to Leah; see there.
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(And in the Gemara and in the Midrash Rabbah this Aggadah is not found; on the contrary, from
what is said in the Midrash Rabbah on Tazria, chapter 14, “Did father Yishai intend...,” etc., the im-
plication is not like this exposition.)
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In any case, the meaning and subject of this maidservant is the level of the filling of the hei, as
above, which is the lowest level within Malchus, the level of the inanimate, and is called “stone.”
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Therefore he said, “The stone the builders rejected”: the above-mentioned builders rejected it be-
cause it is “a head to foxes,” “her feet go down,” and it is the lowest level, the level of the truly
inanimate.
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And this level can be built only through the level of David, for the reason explained in Sefer

HaGilgulim and for the reason explained in the book Asarah Maamaros there. Nevertheless, when

this building is built,
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then there is an extra elevation in it, and through it to the level of Malchus of Atzilus, so that there-

by it becomes the cornerstone. That is, as the Ramaz writes on Parshas
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Ki Sisa (189b): because all the refinements (beirurim) that are raised up from below by the lower
Malchus rise up to Malchus of Atzilus, and it raises the refinements above, and by this power it be-
came the cornerstone. That is, in Atzilus they are refined with a higher refinement.
MIRDY 2IR 77w 27y 9IR°22 7t w’ndY) 1PN O2Iyn 19YNPY 1N 29IYn O 007170 1AM
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Now, the refinements are from the World of Tohu, which is above the World of Tikkun (and as is
written about this in the Explanation on “I am black yet comely,” mentioned above), and the main
building is specifically through the refinements,
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for “their beginning is wedged in their end and their end in their beginning.” And there are several
levels of stones: kneaded stones, perforated stones, etc.
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And with all this will be understood what our Sages said (in Yevamos 62b) on “to bring a blessing to
rest upon your house” [Ezekiel, chapter 44], that a man’s blessing is on account of his wife.

WK 2D 7121032 2177 P73 2 mvp nawa) SN2 SNWRD KOR SNWR SNWRD "NRIP K 10 1N

12 PPTINRY PPIR RIAX NYRY

And this is [the meaning of] “In all my days I did not call my wife ‘my wife,” but [I called] my wife
‘my house’” (in Shabbos 118b). And it needs to be explained, for in the kesubah the man writes to

his wife, “Iwill honor and sustain,” etc.
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And seemingly it is puzzling: how does he write, “I will honor and sustain”? Surely they said, “A

man is sustained only on account of his wife.”
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But in truth both are true. For the main work of drawing down the level of the supernal kindnesses

(chasadim) is from the level of the male; except that it could be that the kindnesses would be only

in a revelation of G-dliness and the like,

555 an® 1011 YRD NIDYERT 0N TOM N2 B TR "nwa 101782 D95 und Ywhnws X
Y753 111 8RT 9N (k3] 1102 I DWR 5°3wa 1 PRwa A

and would not descend below at all into physical livelihood. That there be drawn from the level of

Chesed and compassion of Atzilus below, “He gives bread to all flesh,” physical [bread], this is on

account of his wife, the level of Nukva, Malchus of Atzilus, which gives life to Beriah, Yetzirah and

Asiyah,
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which is called “my house,” which is the drawing down of the supreme encompassing [light],
which gives the power for the drawing down to be below in physicality. And see what is written in
Parshas Korach on “And it bore ripe almonds,” and see what is written at the end of the discourse

beginning “And you shall make garments of holiness.”

P"?D 16

Concluded.

likuteitorah.com/likkutei-torah/vezos-haberachah/ 129



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text and the English translation.
The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.

Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.
https://creativecommons.org/licenses/by-nc/4.0/

English translation: prepared for likuteitorah.com with AI assistance (claude-code/opus-5.5) and checked against the Hebrew
and against Sefaria; not yet reviewed by a human editor. Please check anything important against the Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©
likuteitorah.com

From likuteitorah.com/likkutei-torah/vezos-haberachah/
DEDICATED IN HONOR OF

Dot TARDTINIW Prxd "% 531 ’?3117?3?! 1IRA7 T23% wIPIn
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/vezos-haberachah/ 130



