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“A man, when he brings near of you”
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“A man, when he brings near of you,” etc. To understand: [the verse| began not in direct address —

“A man, when he brings near,” in the third person — and concluded, “you shall bring near your of-

fering,” in the second person.
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Also, “when he brings near” is in the singular, and “you shall bring near your offering” is in the
plural. And also, it should have said the word “of you” before “when he brings near,” that is, “A

man of you, when he brings near,” etc.
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But it is known that in each one there are two souls, the G-dly soul and the animal soul. The G-dly

soul has its root in the level of “Adam” (man), as it is written, “And G-d created man in His image.”
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And it is written, “And upon the likeness of the throne, a likeness like the appearance of a man,” as
is explained elsewhere, in the discourse beginning “And under His feet, like the work of the brick,”

etc.;
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and the chain of its descent below is through the level of the face of a man in the Chariot
(Merkavah). And the animal soul was taken from the dregs of the Ofanim, and its root is from the

level of the face of an ox.
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The purpose of the soul’s descent into this world is to refine the animal soul, so that it be at the lev-
el of subjugation and transformation (iskafya and is’hapcha). This is through the G-dly soul, which
clothes itself in it and contemplates [that] G-d is One, in the recital of the Shema, “Hear, O Israel,”

etc.;
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and through this, “And you shall love... with all your heart” — with both your inclinations, etc. But
before the Shema the Sages instituted “two [blessings] before it,” for the fulfillment of the Shema.
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For it is impossible to subdue and conquer the spirit of the animal soul under the rule of the G-dly
soul except through the root of the animal soul, the source from which it is hewn, which is from the

holy Chayos in the Chariot, “the face of a lion,” “the face of an ox,” etc.;
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for severities (dinim) are sweetened only at their root, as is explained on this in the discourse be-
ginning “When you go out to war against your enemies,” and in the discourse beginning “And [ will

give you places to walk.”

2991 7772 A WY LRI DR MKW NPT TPy NopORT wolb aa nvvhy awya Uy mam
QAR TAR 91272 7

Now, through this an ascent comes about for the G-dly soul as well, in the manner of “and the
Chayos carry the Throne,” as is explained on this in the discourse beginning “‘Remember’ and

‘Keep’ were said in a single utterance.”
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And through the raising of mayin nukvin (feminine waters) and an arousal from below (isarusa
dilesata), an arousal from above (isarusa dile’eila) is drawn down. This is the meaning of what is
said of the offerings, “a pleasing fragrance to Havayah,” as is explained in the discourse beginning

“And you shall bring near a burnt-offering, a fire-offering.”

YR qwnIT IRYRRR YPRIYNAR 373 W IR YPRIYNAR NPRIYNRIW M 17y 3T A 710m2 I
n”eIYnR

Now, this level is the matter of “through an arousal from below, an arousal from above.” But there

is also an arousal from above, drawn from above to awaken an arousal from below,
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that is, to awaken the person, to rouse him from his sleep in the vanities of the world. For as at the
beginning of the creation of the world, the drawing-down was in gratuitous kindness, “for He de-

sires kindness.”
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And afterwards it depends on the deeds of the lower beings, as it is written, “And He placed him in
the Garden of Eden, to work it and to guard it.” But nevertheless, even though there must specifi-

cally be an arousal from below,
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yet even so an arousal from above is drawn down to awaken an arousal from below, as is explained
on this in the discourse beginning “And you shall make holy garments.” And see what is written at
the end of the discourse beginning “And I pleaded to Havayah,” and at the end of the discourse be-
ginning “And Lavan rose early,” and at the end of the discourse beginning “I am asleep,” on the
subject of “for my head is filled with dew.”
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This can be understood in the service of G-d. For we see that there are two levels in divine service.
The first is the level of an arousal from below, with toil of the soul and toil of the flesh, by deepen-
ing the mind (daas) in contemplation, and with a broken heart, through which there comes into his
soul a revelation of the light of nearness to G-d. This is “through an arousal from below, an arousal

from above.”
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The second level is that sometimes there can be an emotional stirring in the soul not through any

preparation and toil at all, as we see that there are many
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people who are suddenly aroused, and their heart and mind are set aflame in prayer for some peri-
od of time, without their knowing the cause, from where this arousal came to them; and in a short

time the force of this arousal is spent.
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That is, it is in truth an awakening from above, only an arousal from above to awaken an arousal
from below. See what is written in the discourse beginning “The Song of Songs,” on the meaning of

“Glory in His holy Name.”
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And the practical difference between “through an arousal from below, an arousal from above” and
the arousal from below that is drawn forth only on account of an arousal from above is this: when

there is a real arousal from below, through toil of the soul,
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then it is something that can endure forever. For through the arousal from below the arousal from
above was awakened, and it is what shines and is revealed in the soul, at an inward level

(pnimiyus), since he prepared his heart for it beforehand;
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and therefore, through this, it will give strength and might in his soul for there to be a further
arousal from below. Whereas when there is no toil of the soul and toil of the flesh from below, but
only that his soul was aroused by the awakening from above, and he did not prepare his heart to

arouse his soul afterwards,
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then the stirring can pass and go away, and it has no permanence. For when this supernal illumi-
nation, which shines only at a time of favor (eis ratzon), departs,
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then the stirring is as though it never was, since it came only by reason of an awakening and illu-
mination from above. Therefore, when the light departs, the love that branched out from it ceases.

And this is the meaning of “When the man emits seed first, she gives birth to a female.”
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And “women’s minds are light,” and [this love| can be enticed after prayer by the desires of the
world. But if “the woman emits seed first,” so that it is “through an arousal from below, an arousal
from above,” then “she gives birth to a male,” which is a strong daas (knowledge) in divine service,

etc.;
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and see what is written on the subject of “the man emits seed first” at the end of the discourse be-
ginning “And the number of the children of Israel shall be,” regarding the heavenly voice (bas kol)

that proclaims, and what is written in the discourse beginning “Surely rejoice and exult.”
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And this is the reason for what those devoted to divine service complain of in themselves: that
there is in them a spirit of purity and an arousal to the service of G-d for a number of weeks, and

afterwards it stops completely, etc.
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The reason for this is that this arousal was from above alone; therefore, after the light of the
arousal from above stops and departs, he remains where he stood, and in his nature. And see what

iswritten on the verse “We were like dreamers.”
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2. And this is [the meaning of] “A man, when he brings near of you.” For the level of “Adam” is as it
iswritten, “And upon the likeness of the throne, a likeness like the appearance of a man”;
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for in truth He is not of these attributes at all, but He clothes Himself in the Ten Sefiros, and they

are called “the 248 limbs of the King,” in order to shine, through this, to the souls of Israel and all

the worlds;
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and then He is called “like the appearance of a man.” This is the matter of shiur komah (the “mea-

sure of the stature”). And see what is written in the discourse beginning “Go out and gaze” on the

subject of shiur komah: “Chesed is the right arm, and Gevurah the left arm,” etc.;
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and see what is written in the discourse beginning “How good is our portion,” and in the discourse
beginning “And these are the ordinances,” on the subject of “Adam,” [as in] “Iwill be like (adameh)

the Most High”; and see what is written in the discourse beginning “And He fed you the manna.”
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And of this it is said, “A man, when he brings near”: that is, the drawing-down of an arousal from
above from the level of the Supernal Man (Adam HaFElyon), to bring the heart of the man below

near to G-d, as it is written, “As water [reflects] face to face, so is the heart of man to man.”
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See what is written at the end of the discourse beginning “When you go out.” And see what is writ-
ten in the explanation of the verse “After Havayah your G-d shall you walk,” on the meaning of “He
held the mountain over them”: that it is the drawing-down of a great love from above, through
which they were, of themselves, also aroused with a great love.
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And this is the meaning of “when he brings near of you.” And see in the Midrash Rabbah (Seder
Bamidbar, chapter 3) on the verse “Happy is the one You choose and bring near.”
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And this is “when he brings near of you”: “of you” literally, that He will bring the soul of the man
below near to G-d. That is why it says the word “of you” after saying “when he brings near.”
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And it did not say, “A man of you, when he brings near,” for then the meaning would be only ac-
cording to its plain sense alone: that the physical man below brings [an offering] near.
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But in saying “when he brings near of you,” it comes to allude to the matter mentioned above. That
iswhy “when he brings near” is said in the singular: it refers to the Supernal Man, who is One. And
it is along the lines of what is said in the Midrash Rabbah
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(Bereishis, chapter 21) on the verse “Behold, the man has become like one of us”: “like the Only
One of the world,” that is, like the level of the Supernal Man.
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And afterwards it says, “from the animals, etc., you shall bring near your offering”: this is the level
of the offering that the man below brings near. That is why “you shall bring near” is said in the

plural, since it refers to the children of Israel.
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And this is good counsel from Him, may He be blessed: that at once, at this time of favor when an

arousal is drawn from above to awaken the soul of man, immediately you too should begin to

awaken an arousal from below as well,
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that is, to subdue and to transform the emotive attributes (middos) of the animal soul. This is the
meaning of “you shall bring near your offering,” which is “from the animals, from the cattle,” etc.,

as [will be explained] below.
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And this is as it is written, “Draw me, we will run after You.” The meaning is: when You draw me

with an arousal from above, then at once “we will run after You.” But if one does not exert himself

to do his work of refining the animal soul,
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then, even though an arousal from above is drawn down to awaken the G-dly soul, it will have no
permanence and constancy. But when, as soon as the Supernal Man “brings near of you an

offering,” that is, when there is an arousal from above to awaken an arousal from below,
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then immediately you too should begin to bring near your offering “from the animals,” etc.;
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then it will be something that endures. (See what is written at the end of the discourse beginning
“Moshe would speak,” on the subject of “and Elokim would answer him”: that the level of the lower
unity (yichuda tata’ah) answers this drawing-down of Moshe, who drew down from the level of the

higher unity (yichuda ila’ah), so that it be from below to above
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as from above to below. In the same way the matter here can be understood: “A man, when he
brings near” is the drawing-down from above to below, from the higher unity, and “from the ani-
mals you shall bring near” is like “would answer him,” etc.; and “greater is the one who answers

Amen.”
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For the advantage of light is from darkness: through the refinement of the animal soul it comes
about that “the Chayos carry the Throne,” and “the appearance of a man” upon it, [rising] to the
level of “for He is not a man,” as is explained on this in the discourse beginning “‘Remember’ and

‘Keep,’” mentioned above.)
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Now, this offering that you bring near is “from the animals,” etc. Whereas with “A man, when he

brings near,” the offering is “of you.” That is as explained above: that in each one there is the level
of the G-dly soul and the animal soul.
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Now, as for “A man, when he brings near,” which is the arousal from above drawn down from
above to awaken and to bring near the soul of the man below: this awakening reaches the G-dly

soul alone,

likuteitorah.com/likkutei-torah/vayikra/2/ 10
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which is “a part of G-d above” and is called “the lamp of Havayah, the soul of man,” which is the
level of “Adam”: “Let us make man in Our image, after Our likeness.” See what is written in the dis-

course beginning “These are the journeys.”
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And there is in it a natural love, by virtue of its root and the source from which it is hewn, only it is
hidden and must be brought out from concealment into revelation. Therefore, through the revela-
tion and the arousal from above, this love comes out from concealment into revelation, to be nulli-
fied (batel) to G-d like a candle before a torch.
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But the animal soul, which has already descended and is composed of good and evil, “its majority
like its whole” being evil, etc. — this cannot be said of it.
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Therefore, even if an arousal from above is drawn down, this has no bearing on the animal soul
and the body. For although “the spirit of man ascends upward,” nevertheless it [the animal soul] is
an animal and “descends downward.” Rather, this is specifically the work of man: to refine his ani-

mal soul. And he is called “one who serves G-d (oved Elokim),”
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like tanned hides (oros avudin), which one works and makes fit; as is explained elsewhere, in the
explanation of the verse “I am asleep,” on the subject of “my sister, my beloved.” And see what is
written in a similar vein to what is written here, in the discourse beginning “And you shall count

for yourselves,” in Parshas Emor.
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This is as our Sages, of blessed memory, said of the angel appointed over conception, who asks,
“This drop —what will become of it?” etc., whereas “righteous or wicked” he does not say.
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And this is “when he brings near of you”: that is, the expression “of you” means the G-dly soul

alone. But “your offering” is “from the animals,” etc.:
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that is, to refine the animal soul so that it be at the level of subjugation and transformation,
through contemplating the greatness of G-d as far as his intellect can bear, to give birth from this

to a fierce love in the animal soul too.

R12° 971RY Y WYY YN 9102 IWYRY 12T "2wnn wOIT IR Iwhwa X°DONR X 1Pnnm

.R3D7INK »Ma%

At first there must be subjugation (iskafya) in the three garments of the soul, thought, speech and

action, in “turn from evil and do good”; and afterwards he will come to the level of transformation
(is’hapcha).
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Also, the meaning of “from the animals” is as explained above: that in order to subdue and refine

the animal soul, it is specifically through its root and source, from the level of the face of the ox in

the Chariot.
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And this is why, in the two [blessings| before the Shema, we mention how the angels and the holy
Chayos sanctify and proclaim [His| kingship, etc.: for by this specifically the animal soul will be
stirred.

likuteitorah.com/likkutei-torah/vayikra/2/ 12
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And this is “from the animals you shall bring near”: that is, the level of the face of the ox in the

Chariot. And the meaning of “from the cattle and from the flock” is two distinct levels that there are

in animal souls.
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There is one who is of the level of cattle, for a goring ox is the level of harsh severities (gevuros):
that is, one who is irascible by nature, in whom this bad trait is more dominant. He is called by the

name “cattle” on account of the hot temper, etc.
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And there is one who is not hot-tempered by nature, and the evil part in him is his being a person
of desire. That is, his animal soul is of the level of sheep, which do not gore; on the contrary, their

voice is plaintive. But they are creatures of desire, etc. Now, all of these must be subdued.
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And this is [the meaning of] what is written, “from the cattle and from the flock you shall bring near
your offering”: each one, according to what he knows in his soul of his essential character and his
nature, so should he see to subdue this trait. And then it will be something that endures, etc.
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And this is “Draw me, we will run after You.” “Draw me,” in the singular, is the arousal from above

to awaken the natural love that is in the G-dly soul.
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And see what is written on the subject of drawing (meshichah), regarding Grace after Meals, in
Parshas Eikev, in the discourse beginning “The connection of covenant and Torah to Grace after
Meals.” And through this the G-dly soul also refines the animal soul, as mentioned above.
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And this is “after You we will run,” in the plural: with the two wills (retzonos) of the G-dly soul and
the animal soul. And this is “You are beautiful, my beloved, as Tirtzah”; see what is written in the

discourse beginning “Behold, you are beautiful, my beloved.”

197 701 N”AN P13 1AW 73w 970 RN°W 13°°7 19770 9 o100 WP 17T 9200 2R3 IR 97K
92y 1IWD 2IRY2MY ,ORON 2971 VI RAY 2109 WD Twnl Onnw 970 0”1 0onnn

And afterwards it says, “The King has brought me into His chambers,” in the singular. For “His
chambers” are the six orders of the Mishnah, which are the level of Chesed, Gevurah and Tiferes —
chesed, din, rachamim (kindness, judgment, compassion), the initials of cheder (chamber) — from
which flow [the rulings of] fit and unfit, impure and pure, liable and innocent. And “has brought

me” is in the past tense:
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that is, as our Sages, of blessed memory, said, when the infant is in its mother’s womb they teach it
the entire Torah — that is, while the soul is still at the level of gestation above. And see what is writ-
ten on this in the discourse beginning “And it shall be for you as tzitzis,” and in the discourse be-

ginning “See, I set before you,”
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and from this comes the power, afterwards, for the light of G-d to shine for him, and the power of
love and awe, so that there be “Draw me”: that is, because already “the King has brought me into

His chambers.”

likuteitorah.com/likkutei-torah/vayikra/2/ 14
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(And see on the subject of “Draw me, we will run after You” in [the Zohar,| Parshas Acharei, 59a,
and in Parshas Vayechi, 229b; and on the subject of “His chambers,” in Parshas Vayikra, 4a, and in
Parshas Lech Lecha, 90a. And see on the subject of “Draw me” in the Gemara, Chagigah, at the end
of 15b, and in the Midrash Rabbah: Vayeshev, at the beginning of chapter 86; Beshalach, at the end

of chapter 24; Emor, chapter 27, as recorded in the book Beis Aharon.)
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Now, drawing down this arousal from above of “A man, when he brings near” is through engaging
in the Torah, which is the level of “Adam”: 248 commands, 248 limbs, and 365 prohibitions, 365
sinews, as is explained in the discourse beginning “And He fed you the manna.” Therefore,

through engaging in the Torah it comes about that “He brings near.”
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As it is written, “Havayah is near to all who call upon Him, to all who call upon Him in truth,” and
“truth” is nothing but Torah. And see what is written in the discourse beginning “Sing and rejoice,”

regarding
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“For You (atah) are my lamp”: the letters alef-tav are the level of the letters of the Torah, etc.; and
what is written on this in the discourse beginning “And you shall command,” regarding “from

(me’es) the children of Israel.”
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And this is why, of engaging in the Torah, it is said, “Or let him take hold of My strength; he will
make peace with Me, peace he will make with Me”: “peace” twice. That is as it is written, “Peace,
peace, to the far and to the near,” as is explained elsewhere, in the discourse beginning “On the

day of Shemini Atzeres.”
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And since this is so, there is drawn from this also the level of the “peace” of “to the far,” so that he
becomes near. And this is “A man, when he brings near of you.”
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And this is “You shall guard to bring near to Me”: “guard” — this is Mishnah, through which it
comes about that there be “to bring near to Me.” See what is written on this at the end of the dis-

course beginning “Command the children of Israel and say to them: My offering.”
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And in the Midrash Rabbah on Koheles, on the verse “One man (adam) in a thousand have I
found”: this is Moshe, who came for a thousand generations, etc.; as it is written, “The word He
commanded to a thousand generations.” And of this too it is said, “A man (adam), when he brings

near”: that is, through the Torah.
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And see what is written above on the subject of “Moshe would speak,” etc. (And see further on the
subject of “A man, when he brings near,” etc., in the Midrash Rabbah: Seder Bo, chapter 17;

Vayikra, chapter 2; and the beginning of Parshas Balak.)
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And this is “Speak to the children of Israel and say to them: A man, when he brings near,” etc.; and
through this, afterwards, also “from the animals you shall bring near,” as mentioned above.
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And this is through fulfilling the mitzvos, for a mitzvah has a particular special power to raise up
the animal soul and bind it to the Infinite Light (Or Ein Sof), blessed be He; for “charity (tzedakah)
exalts a nation (goy).” As is explained elsewhere, in the discourse beginning “Who is enthroned on

high.”
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Now, according to all the above, the matter of Pesach and the Counting of the Omer can also be un-
derstood. For on Pesach there is an arousal from above to awaken an arousal from below, and the
arousal from above is to awaken the ratzo (running forth) in the G-dly soul; but the animal soul has
not yet been transformed. That is why it says, “that the people had fled,” as is explained in Sefer
Shel Beinonim (Tanya), at the end of chapter 31.

25
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And this is like the matter of “A man, when he brings near of you,” as it is written, “The voice of my
beloved,” etc., “leaping over the mountains,” which is by the merit of the Torah, which is called a
mountain, as it is written, “The mountains will bear peace to the people,” as is explained

elsewhere;
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therefore, afterwards, immediately, on the second day, there is the Omer offering of barley, which
is animal food, so that there be the refinement of the animal soul. And the Counting of the Omer,
“And you shall count for yourselves,” is the level of refining the seven emotive attributes (middos)

of the animal soul.
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And this is like the matter of “from the animals, from the cattle,” etc., “you shall bring near,” which
is an arousal from below. And then, through this, afterwards on Shavuos, the Giving of the Torah is
the level of an arousal from above that comes after an arousal from below: the revelation of His will

and His wisdom below. For
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the level of “when he brings near” and “you shall bring near” is an elevation from below to above,
whereas at the Giving of the Torah it is written, “And Havayah descended upon Mount Sinai,” so
that there be a drawing-down below. And see in the Midrash Rabbah, Parshas Va’eschanan, on the

verse “that has G-d so near to it.”
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And the difference between the level of engaging in the Torah that precedes the ratzo — that is, the
level of “A man, when he brings near” — and the level of engaging in the Torah that comes after the

ratzo and the refinement of the animal soul
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is that, through this ratzo and the refinement of the animal soul, there is drawn into the engage-
ment in the Torah from the level of “for He is not a man,” to draw down from there a new drawing-

down into the level of “Adam,” as is explained elsewhere.
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