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“And He called to Moshe”

The small alef of Vayikra is a calling: a contracted light drawn
from the cloud of “He made darkness His hiding place,” so high
that no created angel could carry it, so G-d Himself called and
spoke. In every person this happens through the mitzvos, which
lift the soul (“I am the One who calls”), and through Torah study,
which turns the hidden “darkness” into light (“I am the One who
speaks”).
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THE BIG IDEA

The small alef of Vayikra is a calling: a contracted light drawn from the cloud of
“He made darkness His hiding place,” so high that no created angel could carry it,
so G-d Himself called and spoke. In every person this happens through the
mitzvos, which lift the soul (“I am the One who calls”), and through Torah study,

which turns the hidden “darkness” into light (“I am the One who speaks™).

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why is the alef of Vayikra small, why is the caller unnamed, and how can the Zohar call him the Angel
of the Covenant when the Midrash says G-d Himself called? Moshe could not enter the Tent because
the cloud was the encompassing light of “He made darkness His hiding place,” beyond all grasp; the
glory was first filled from its root in the higher Chochmah and then revealed in the Mishkan. The call-
ing was an illumination that enabled Moshe to enter, as the angels “call,” that is, receive from, one an-
other. This illumination is the small alef: Keser contracted. An agent must be related to its source, so
with Avraham, whose prophecy came through Elokim, an angel could call, but Moshe’s came from
Havayah itself and from the cloud, so G-d both called and spoke. The “angel” of the Zohar is Malchus
as an emissary: melech with an alef. Today the same happens in each person: the mitzvos, G-d’s
agents, lift the soul, prayer is the ladder, and Torah study draws the encompassing light inward, mak-

ing the soul a Tent of Meeting.

OUTLINE

1 The questions; the cloud and the “full” glory -5
The small alef, the unnamed caller and the Zohar’s Angel of the Covenant. The cloud that kept Moshe out
was the Infinite Light that encompasses all worlds, “He made darkness His hiding place,” beyond even the

radiance of G-d’s Name; the glory was first filled from its source, the higher Chochmah, and then revealed
in the Mishkan.

2 Calling means drawing down: the angels and the small alef f6-11

3w«

As the Targum renders the angels’ “calling” as receiving, so that each says “Holy” three times, the calling
of Moshe was an illumination that let him enter. It is the small alef, the light of Keser contracted, as against

the large alef of Keser itself and of Adam before the sin.
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3 “I am the One who calls”: agency, Avraham and Moshe 112-19
Israel can call the weekdays to holiness because their souls are rooted in it, for an agent must be like the
sender. An angel, related to Elokim, could call Avraham, but Moshe’s calling came from Havayah itself
and from the cloud, so G-d Himself, “first” and “last,” called and spoke; the Angel of the Covenant is
Malchus as an emissary, melech with an alef.

4 Torah study: from shade to light 120-25
Torah is eternal. Its words make a “shade,” a makif like the sukkah and the cloud, and understanding
them “reveals deep things out of darkness,” drawing that light inward, as Shemini Atzeres brings inward
the light of Sukkos.

5 The Moshe in every person 126-29
Every person has an extension of Moshe: bittul and Daas, which make him a Tent of Meeting where G-d is
known. The animal soul hides it, and it comes into revelation through an arousal from above drawn
down by the mitzvos.

6 The mitzvos call, the Torah speaks 130-36

The mitzvos are G-d’s agents and spell His Name; they rise on the ladder of prayer, not as created angels

but as G-d Himself calling. Then Torah study, joined with charity and kindness, brings “I am the One who

speaks” into the soul.

KEY CONCEPTS

“He made darkness His hiding place” 1710 qwn nw°
The level of G-d that is beyond all comprehension, called
“darkness” because nothing in it can be grasped; the
Raaya Mehemna identifies it with Keser Elyon, and the
cloud over the Tent came from it.

The small alef x7°y1 775x

The alef of Vayikra, written small: the light of Keser as it is
contracted and drawn down so that Moshe could receive it,
as against the large alef, Keser in its own essence.

Calling (kri’ah) nx"p
Not a mere summons but a drawing of light and influence
to the one called, which raises him so that he can receive;

’

the angels’ “calling” to one another is their receiving from

one another.
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Agency (shelichus) mmow

“A person’s agent is like himself”: an agent through whom
light is drawn must be related to its source, so a created
angel could not be the agent of a calling from Havayah
itself.

Encompassing light (makif) 7°pn

Light that surrounds rather than enters, like the shade of
the sukkah and the cloud; Torah study first brings it as a
makif and, when understood, draws it inward.

The extension of Moshe 7wnT XNvwany

The share of Moshe’s soul in every Jew: bittul and Daas,
the power to know G-d and bind one’s thought to Him,
which makes a person a Tent of Meeting.
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SECTION 1 - 11-5

The questions; the cloud and the “full” glory
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“And He called to Moshe,” etc. The alef of Vayikra is small, while in Divrei HaYamim “Adam” is
written with a large alef. To understand this: our Sages, of blessed memory, said in the Midrash,
Vayikra Rabbah, chapter 1: ““/And He called to Moshe’: and not as with Avraham.

The maamar opens with the first verse of Leviticus and a detail of the Torah scroll: the alef at the end of the
word Vayikra is written small, while the first word of Divrei HaYamim (Chronicles), “Adam,” is written with
an oversized alef. To understand this, the Alter Rebbe brings the Midrash that contrasts the way G-d called
Moshe with the way Avraham was called.
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Of Avraham it is written, ‘And an angel of G-d called to Avraham’: the angel calls, and the [Divine]
speech speaks. But here, the Holy One, blessed be He, said: ‘I am the One who calls, and I am the

bR

One who speaks.
At the binding of Yitzchak, an angel called to Avraham, and only then did G-d’s own speech address him.
With Moshe, the Midrash says, G-d Himself both called and spoke, with no intermediary.
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So too it is in the Zohar, Parshas Balak (folio 200b): ““‘And He called to Moshe’: the voice of the

King, and not through another messenger.”

The Zohar says the same: the call to Moshe was the King’s own voice, not sent through any messenger.
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According to this, we must understand why it does not say, “And G-d called to Moshe.” And why is it

not mentioned at all in the verse who the caller was?

This raises a question. If G-d Himself called, why does the verse not say so, “And G-d called to Moshe,” in-

stead of leaving the caller unnamed?
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We must also understand [this]: in the Zohar, Parshas Vayera (end of folio 102b), it is written: “‘And
He called to Moshe,’ and it does not say who it was, etc. Rather, in all of these it was the Angel of the
Covenant, and all of it is said of the Holy One, blessed be He.”
A second difficulty: the Zohar in Parshas Vayera says that wherever the Torah says “and he called” or “and he
said” without naming the speaker, as in this verse, it was the Angel of the Covenant, and yet it is all said of

G-d. This seems to contradict the Midrash, which says that no angel called Moshe; the maamar will later ex-
plain who this “angel” is.
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The explanation is this. Just before it, it is written, “And Moshe could not come into the Tent of
Meeting, because the cloud rested upon it, and the glory of G-d filled the Mishkan.” The meaning
of “there rested upon it

The answer begins with the last verse of the book of Exodus, just before Vayikra: Moshe could not enter the

Tent of Meeting, because the cloud rested on it and G-d’s glory filled the Mishkan. The Alter Rebbe now ex-
plains what that cloud was.
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the cloud” is the drawing down and resting of the Infinite Light (Or Ein Sof), blessed be He, from an
exceedingly high and awesome place, of which it is said, “He made darkness His hiding place.”
This is the level of the Infinite Light, blessed be He, that encompasses all worlds (sovev kol almin),
to which no revelation of comprehension whatsoever applies,

The cloud was G-d’s Infinite Light coming to rest from an exceedingly lofty level, the one described in

Psalms as “He made darkness His hiding place.” This is the light that “encompasses all worlds” (sovev kol
almin): it transcends the worlds, and no created mind can grasp it.
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for “no thought can grasp Him at all,” and “You are wise, but not with a known wisdom”; “He is the
Knower and He is the Knowledge,” etc.
Two well-known teachings show that this level is beyond comprehension. The Tikkunei Zohar says that no
thought can grasp G-d at all and that He is wise, but not with a wisdom that can be known; and G-d’s knowl-

edge is not separate from Him, for He is the Knower and the Knowledge, which, as the Tanya says, no person
can fully understand.
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Therefore it is said of this, “He made darkness His hiding place”: darkness is something in which
no grasp or comprehension whatsoever is seen.

That is why this level is called “darkness.” The word does not mean something evil or lacking; it means that
nothing in it can be seen or grasped by created beings.
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The explanation of the matter is this. We say, “You are holy, and Your Name is holy.” This means
that even the level of His Name “alone is exalted”: the worlds bear no comparison at all to His
Name, may He be blessed, to the point

To explain the “darkness,” the Alter Rebbe turns to the words of the Amidah prayer: “You are holy, and Your

Name is holy.” A name is how one is known to others, yet even G-d’s Name “alone is exalted” (Psalms
148:13): the worlds bear no comparison to it.
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that He, may He be blessed, is holy and separate from the worlds; only the splendor and radiance of
His Name extend “over earth and heaven,” etc., that is, a mere illumination from the level of His
Name.

So the Name itself is “holy,” that is, set apart from the worlds. What reaches the worlds is only its splendor, as

the verse continues, “His splendor is over earth and heaven”: a mere illumination from His Name.
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But the meaning of “You are holy” is the Holy One, blessed be He, in His own glory and essence,
which is above the level of His Name: that is, even as radiance and splendor the worlds could not
receive from Him at all. [This is| as is explained in the discourse beginning “Therefore say to the
Children of Israel,” in Parshas Vaera.

“You are holy” goes further: it speaks of G-d Himself, above even His Name, and from this level the worlds

cannot receive even radiance. The Alter Rebbe refers to his fuller discussion in Torah Ohr, in the discourse
“Therefore say to the Children of Israel” in Parshas Vaera.
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Along these lines we will understand the meaning of “He made darkness His hiding place.” That is:
since the worlds cannot receive even radiance and illumination from Him, may He be blessed, at

all, it is therefore called, in relation to them, by the name “darkness.”

Now the verse “He made darkness His hiding place” can be understood. G-d is called “darkness” not in
Himself but in relation to the worlds, because they cannot receive even a glimmer of radiance from Him.
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And the radiance that they can receive is from the level of “Your Name is holy,” and it is called the
radiance of the Shechinah (Divine Presence), as is explained concerning this on the verse “And
Moshe spoke to the heads of the tribes,” etc.; see there.
What the worlds can receive comes from the level of “Your Name is holy,” and it is called the radiance of the
Shechinah. The Alter Rebbe refers to his discourse on “And Moshe spoke to the heads of the tribes” (Likkutei

Torah, Mattos), where he explains that this radiance comes from G-d’s Malchus, while He Himself is beyond
all thought.
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In the Raaya Mehemna, Parshas Pinchas (folio 225a), it is stated that “He made darkness His hiding
place” is Keser Elyon (the Supernal Crown). And of this drawing down it is said, “because the cloud

rested upon it.”

The Raaya Mehemna, a section of the Zohar, says that the “darkness” of this verse is Keser Elyon, the
Supernal Crown, the highest of all levels. The cloud that rested on the Tent of Meeting was a drawing down of
this level.

K1 K97 "7 (27y 277) RIAP™ 2777 *(xvy o7) M1°D 973 701 19w NR K91 °7 271201 1
3435 K191 RODANRT *RTI RN ROR Ko

And as for “and the glory of G-d filled the Mishkan,” the Zohar explains, in Parshas Noach (folio
67a) and at the beginning of Parshas Vayikra (folio 2b): “Why malei [‘full’], and not milei [‘filled’]?

Rather, it is surely malei, for it was filled from everything.”

The second half of the verse also needs explaining. The Zohar notes that the Torah writes malei, “full,” and

not the verb milei, “filled,” and says that the glory was “full” because it was filled from everything.
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The explanation: if [it meant] as the plain sense of the verse, that the glory of G-d filled the
Mishkan, then it should have said milei [‘filled’]; for the meaning would be only that the level of the
glory filled the Mishkan.

Had the verse meant only that G-d’s glory filled the Mishkan, it would have used the verb “filled.” That would
describe only what the glory did to the Mishkan.
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But since it is written malei, this implies something more: that the level of the glory of G-d was
completed and filled, and afterwards the glory of G-d at this level was drawn down and revealed in
the Mishkan.

The word “full” teaches more. First the glory of G-d itself was completed and filled, and only then was this
filled glory drawn down and revealed in the Mishkan.
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The explanation: the meaning of “the glory of G-d” is the level of the light that fills all worlds
(memalei kol almin). “His glory” means “the radiance of His glory.” This is the level of the attribute
of His Malchus (sovereignty), may He be blessed, which is also called the lower Chochmah
(wisdom), the source of [the Worlds of] Beriah, Yetzirah and Asiyah (Creation, Formation and
Action).

The “glory of G-d” that filled the Mishkan is the light that fills the worlds (memalei kol almin), “the radiance

of His glory.” This is G-d’s Malchus, His sovereignty, also called the “lower Chochmah,” because it is the

source from which the three lower worlds come into being.
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Its root and source, however, is from the level of the higher Chochmah, which is called the higher

glory, and in it is the resting of the Infinite Light (Or Ein Sof),

Malchus has a higher root: the “higher Chochmah,” called the “higher glory.” Within this Chochmah the
Infinite Light itself rests.
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blessed be He, itself. Of this it is said, “Show me, please, Your glory” [see the commentary of the
Ramaz on the Zohar, Parshas Bamidbar, folio 118a, on the passage beginning “Israel: from what
place are they blessed?”].

This higher glory is what Moshe asked to see when he said, “Show me, please, Your glory.” The bracketed

reference is to the Ramaz (Rabbi Moshe Zacuto), who explains there, as the Kehot note quotes, that “glory” is
Chochmah, the inner garment of Arich Anpin.
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And of this it is said, “Blessed be the glory of G-d from His place.” This means that the level of the
attribute of His Malchus, may He be blessed, the light that fills all worlds, is to be blessed from the
level of its place and root, which is the higher Chochmah, the head and source of all blessings. And
this is the drawing down from the level of the light that encompasses all worlds (sovev kol almin)
into the light that fills all worlds.

The angels’ words “Blessed be the glory of G-d from His place” are read the same way: Malchus, the light that

fills the worlds, is blessed from “its place,” its root in the higher Chochmah, the source of all blessings. This
blessing is the flow of the transcendent, encompassing light into the light that fills the worlds.
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This is the meaning of “and the glory of G-d was full (malei)”: as the Zohar explains it, the glory was
filled from its source, from the level of the higher glory. And this is because “the cloud rested upon
it,” upon the Mishkan,

This is the Zohar’s point about the word “full”: the glory, Malchus, was first filled from its source, the higher
glory. That happened because the cloud rested on the Mishkan.
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which is the drawing down of the level of the supernal encompassing light (makif). Through this
there was also drawn down the revelation of the light that encompasses all worlds (sovev kol almin)
within the light that fills all worlds (memalei kol almin), as inner light (or pnimi), and it actually
filled the Mishkan.

The cloud drew down the supernal encompassing light (makif). Through it the transcendent light (sovev)

was revealed within the light that fills the worlds (memalei) as an inner light (or pnimi), one that is taken in
and felt, and so the glory actually filled the Mishkan.
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(See what is written on the verse “For over all the glory shall be a canopy,” and on the verse “You
have captured my heart, my sister, [my] bride,” concerning the revelation of sovev kol almin with-

in memalei kol almin. And see what is written on the verse “For seven days he shall fill,” etc.)

In parentheses the Alter Rebbe refers to other discourses on the revelation of sovev within memalei: on “For
over all the glory shall be a canopy” (Isaiah 4:5) and on “You have captured my heart, my sister, bride”
(Song of Songs 4:9). He also refers to a discussion of “For seven days he shall fill,” said of the seven days of
the priests’ installation (Leviticus 8:33).
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Therefore “Moshe could not come” into the Mishkan, for it was not within his ability to receive
from this level of “He made

This is why Moshe could not enter: he could not receive from a level as high as the “darkness” that is G-d’s
hiding place.
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darkness His hiding place,” which is exceedingly high. Although at Mount Sinai it is said, “And
Moshe came into the midst of the cloud and went up onto the mountain,” the Zohar, at the begin-

ning of Parshas Vayikra, resolves [this]: there were two clouds, etc.

Yet at Sinai Moshe did enter the cloud. The Zohar at the beginning of Vayikra answers that there were two
clouds: one that Moshe entered on the mountain, and one that rested on the Mishkan.
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Calling means drawing down:
the angels and the small alef
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2. Now, therefore it is said, “And He called to Moshe.” The meaning of this calling is an illumina-
tion and a bestowal upon Moshe, so that through this he would be able to ascend and come into the

Tent of Meeting. So too it is explained in Asarah Maamaros (Maamar Em Kol Chai, Part 2, chapter
36).

Section 2 explains what the calling was. “And He called” was an illumination and a flow of influence given to
Moshe, which gave him the power to rise and enter the Tent he could not enter before; the Kabbalist Rabbi
Menachem Azariah of Fano explains it the same way in his Asarah Maamaros, in the essay Maamar Em Kol
Chai.
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For on the verse “And one called to the other and said, ‘Holy, holy, holy,”” [Targum]| Yonasan trans-

lates: “And they receive from one another and say, ‘Holy,’” etc.

The proof comes from the angels in Isaiah’s vision, who “called one to another” and said “Holy, holy, holy.”
The Aramaic translation of Yonasan ben Uziel renders “called” as “receive”: the angels receive from one an-
other, and then they say “Holy.”
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He translated [the idea of]| calling as receiving, which is through a drawing down that they draw

down to one another, and each one receives this drawing down.

So “calling” means receiving: each angel draws influence to the other, and each receives what is drawn to it.
The maamar will apply this to G-d’s calling to Moshe.
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And he is right, for it is impossible to explain it according to its plain meaning: if so, it makes no
sense why Michael needs to call Gavriel at the time he is to say “Holy,” and likewise Gavriel [to call]
Michael.

The Alter Rebbe agrees with the Targum: the verse cannot mean simply that one angel called out to another.

Why would Michael need to summon Gavriel before saying “Holy,” or Gavriel Michael?
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Rather, the explanation is that this “calling” means receiving: they receive from one another

through the drawing down and the bestowal from one to the other.

So “calling” must mean receiving: each angel receives from the other through the influence that is drawn
from one to the other.
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That is, through this each angel is able to say “Holy” three times. For saying “Holy” is the expiring
of his soul (klos hanefesh) into the Infinite Light (Or Ein Sof), blessed be He, which is like “they go
out with song,” etc.

This receiving is what enables each angel to say “Holy” three times. Saying “Holy” is the angel’s klos hane-
fesh, the soul’s yearning to expire into G-d’s Infinite Light; the Alter Rebbe compares it to the Mishnah’s
phrase “they go out with a shir,” where shir means an animal’s collar but is read here as “song”: the soul
goes out of itself in song.
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Now, Michael’s expiring of the soul is in love, and Gavriel’s in awe. If so, Michael could say “Holy”

only once, that is, the expiring of the soul at the level of love,

The angels serve in different ways: Michael’s yearning is in love, Gavriel’s in awe. On his own, Michael could
therefore say “Holy” only once, in his own way, love.
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and likewise Gavriel [could say| “Holy” once, in awe. For each one to say “Holy” three times is

through “And one called to the other,” whereby the bestowal is drawn from one to the other.

Gavriel too could say it only once, in awe. They can say it three times because “one called to the other”: each
draws influence to the other.
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This is the level of the inter-inclusion of the levels in one another, for in general they are three lev-

els, Chesed, Gevurah and Tiferes (kindness, restraint and beauty): Michael, Gavriel and Refael.

This is the inter-inclusion (hiskallelus) of the levels, each coming to include the others. In general the angels
are three, corresponding to Chesed, Gevurah and Tiferes: Michael (kindness and love), Gavriel (restraint
and awe) and Refael (the harmony between them).
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And through their receiving from one another, each one is able to say “Holy” three times. [Through
this they ascend higher than they would be from the side of their own level alone. This is along the
lines of what is explained elsewhere, at the end of the discourse beginning “Your teeth are like a
flock of ewes,” etc.,

Receiving from one another allows each angel to say “Holy” three times. In a bracketed aside the Alter Rebbe

adds that through this inclusion each angel rises higher than its own level alone, and refers to the end of his
discourse on “Your teeth are like a flock of ewes” (Likkutei Torah, Shir HaShirim).
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“all of which bear twins,” etc. And see what is written in Parshas Bereishis on the verse “Yaval was,”
etc., concerning the threefold song; and in the discourse beginning “Your cheeks are comely with
rows [of jewels].”

That verse continues “all of which bear twins,” things matched with one another, as the angels are included

in one another. He also refers to Torah Ohr, Bereishis, on the verse about Yaval, on the “threefold song,” and
to the discourse “Your cheeks are comely with rows [of jewels].”
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And see the Raaya Mehemna, Parshas Eikev (end of folio 271b), concerning “And one called to the
other,” and the commentary of the Ramaz there; and Etz Chaim, Sha’ar 15, end of chapter 6. And
see what is written in the discourse beginning “Thus shall you bless the Children of Israel,” on the
meaning of “And the man called names,” etc.,

Further references: the Raaya Mehemna on “And one called to the other,” with the Ramaz’s commentary;
the Etz Chaim of the Arizal (Sha’ar 15, end of chapter 6); and the discourse “Thus shall you bless the

“

Children of Israel” (Likkutei Torah, Nasso), which explains Adam’s “calling” names to the animals.
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that it too is a drawing down, etc.; see there. And see the Zohar, Bereishis (end of folio 16b), on the
verse “And G-d called the light day,” etc.,

There too, calling names is explained as a drawing down. The Zohar explains “And G-d called the light day”

in the same way: “called” means that He called forth and invited, drawing out a light.
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that it too is along these lines; see there. Along these lines one may explain “He called to the sun,
and light shone forth.”] So too, the meaning of “And He called to Moshe” is the drawing down of an

illumination to Moshe. And this illumination is the small alef of Vayikra.

So too the Shabbos morning prayer “He called to the sun, and light shone forth” can be read this way: the
calling drew light into the sun. Returning to the verse, “And He called to Moshe” was an illumination drawn
to Moshe, and that illumination is the small alef of Vayikra.
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For alef has the letters of pele (wonder), which is what is above comprehension. Alef is also from
the expression “I will teach you (a’alefcha) wisdom,” that is, it is the source from which Chochmah

(wisdom) is found.

Why an alef? The letters of alef (72X) also spell pele (xv2), “wonder,” what is beyond understanding; and alef
also means teaching, as in Job’s “I will teach you (a’alefcha) wisdom.” So the alef is the source from which
wisdom itself comes.
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That is, the alef is in Keser (the Crown), which is above Chochmah (wisdom). And see what is writ-
ten in Parshas Tzav concerning “who has dealt wondrously with you.”
The alef stands for Keser, the Crown, the level above Chochmah. The Alter Rebbe refers to his discussion in

Parshas Tzav of “who has dealt wondrously (lehafli) with you,” another form of pele, “wonder.”
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And see the Zohar, Bereishis, in the Introduction, folio 3b. However, there is an alef of the large let-
ters, that is, the level of Keser as it is in its own being and essence, and there Moshe could not
enter.

The introduction to the Zohar speaks of large “upper” letters and small “lower” letters. The large alef is
Keser as it is in its own essence, and that is the level Moshe could not enter.

likuteitorah.com/likkutei-torah/vayikra/1/ 14
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And [there is| an alef of the small letters, that is, the illumination of Keser as it is drawn down be-
low through tzimtzum (contraction). From this level is “And He called to Moshe”: an illumination
was drawn to him, through which he would afterwards be able to come into the Tent of Meeting,

upon which the cloud rested, etc.

The small alef is the light of Keser as it is drawn down through tzimtzum, contracted so that it can be re-
ceived. From this level came “And He called to Moshe”: the illumination that later enabled him to enter the
Tent of Meeting covered by the cloud.
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And in Divrei HaYamim, “Adam” is said with an alef of the large letters. This is the level of Adam,
the first man, as he was before the sin, when he was at an exceedingly high and lofty level, as is

written in Sefer HaGilgulim, chapter 19.

The large alef of “Adam” in Chronicles stands for Adam before the sin, when he stood on an exceedingly
lofty level, as Sefer HaGilgulim, a Kabbalistic work on the souls, describes.
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And on “And He called to Moshe,” see Yoma (folio 4b): “The Torah has taught you,” etc.; and

Shemos Rabbah, chapter 19: “unless he calls me,” etc.;

The Alter Rebbe then lists other places that discuss “And He called to Moshe.” The Talmud in Yoma learns
from it that one should call a person before speaking to him, and in Shemos Rabbah Moshe reasons that he

could not enter the Tent of Meeting unless G-d called him.
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and in Ki Sisa, chapter 46; and Bamidbar Rabbah (chapter 2, folio 211d), Nasso, end of chapter 14
(folio 262c-d, folio 263a); and Koheles Rabbah (folio 99c¢),

Further Midrashim on the subject: Shemos Rabbah in Ki Sisa, Bamidbar Rabbah and Koheles Rabbah.

likuteitorah.com/likkutei-torah/vayikra/1/ 15
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on the verse “Whatever has been, its name has already been called” (and see the Zohar, Part I, end
of folio 102b, folio 138a and folio 173b; Part II, folio 138a and folio 157a; Part III, folio 53b). It is un-

derstood along the lines of what has been explained.

Koheles Rabbah discusses it on the verse “Whatever has been, its name has already been called.” The Alter
Rebbe also lists passages of the Zohar, and says that all of these can be understood along the lines explained
here.

SECTION 3 - 112-19

“I am the One who calls”: agency, Avraham and Moshe
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3. From this we will understand what the Midrash says, “But here: I am the One who calls, and I am
the One who speaks.” We must first preface what is explained elsewhere, on the saying of our
Sages, of blessed memory, on the verse “These are the appointed festivals of G-d, holy convoca-
tions, which you shall proclaim them (osam).”

Section 3 explains the Midrash “I am the One who calls and I am the One who speaks.” First the Alter Rebbe

brings a teaching of the Sages on the festivals: “These are the appointed festivals of G-d, holy convocations
(mikra’ei kodesh), which you shall proclaim them.”
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And read it as “you (atem) shall proclaim”: Scripture made the sanctification of the festivals de-
pend on the proclamation of the court. And as we say, “Who sanctifies Israel and the seasons”: it is
Israel who sanctify the seasons.

The verse spells “them” (osam) without a vav, so the Sages read it as atem, “you”: the holiness of the festivals

depends on the court that proclaims them. So the festival blessing says “Who sanctifies Israel and the sea-
sons”: G-d sanctifies Israel, and Israel sanctify the seasons.

likuteitorah.com/likkutei-torah/vayikra/1/ 16
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This matter is as explained in the Zohar, Parshas Emor (folio 94a): “[It is like|] a king who invites
guests,” etc.; “Three are the ones invited from Kodesh (holiness),” etc. For the festivals mostly fall

on the six weekdays.

The Zohar compares a festival to a king who invites guests, and says that three festivals are “invited from
Kodesh,” holiness: Pesach, Shavuos and Sukkos. The festivals usually fall on ordinary weekdays.
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Then, when Yom Tov (the festival) falls on the weekday, it means that [the day] is called and invited
to the level of Kodesh (holiness), which is the higher Chochmah. Therefore it is called mikra
kodesh, a “calling of holiness.” This is the parable of “a king who invites guests,” etc.

When a festival falls on a weekday, that day is “called” and invited to the level of Kodesh, holiness, which is
the higher Chochmah. That is why it is called mikra kodesh, a “calling of holiness,” like the guests the king
invites.
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But in order that the weekdays, which are the outer dimension (chitzoniyus) of the emotive attrib-
utes (middos), Chesed and Gevurah (kindness and restraint), etc., can ascend on high to the level

of the higher Chochmah (wisdom), which is the level of the supernal Kodesh,

But the weekdays belong to the outer dimension of the emotive attributes, such as Chesed and Gevurah. For
such a day to rise to the higher Chochmah, the supernal holiness, something more is needed.

LIPS B9 1709 IR 01° ANIRY AIRDOY 1000 020 T0nD a9YnDH TR0 Nownt avnn vy

there must first be a drawing down of an illumination from above to below, from the level of the

higher Chochmabh, to that day, so that then, through this, it can ascend.

Light must first be drawn down from the higher Chochmah into that day. Only through this illumination
from above can the day ascend.
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This drawing down is through the souls of Israel, and of this it is said, “which you (atem) shall pro-
claim,” specifically. The reason is along the lines of the saying of our Sages, of blessed memory,

about agency, that “a person’s agent is like himself.”

The light is drawn down by the souls of Israel, which is why the verse stresses “you shall proclaim.” The rea-
son rests on the law of agency: “a person’s agent is like himself.”
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Therefore a deaf-mute, a person not of sound mind and a minor cannot act as agents, for they are
not like the sender. But when one is fit to be an agent, he is truly like the sender, to the point that “a
man betroths [a woman] himself or through his agent,” etc.

That is why a deaf-mute, a person not of sound mind or a minor cannot serve as an agent: they lack the
standing of the sender. But a proper agent is fully like the sender, so that, as the Mishnah says, a man may
betroth awoman himself or through his agent.
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Therefore, in the same way, for the agent from the supernal Kodesh to invite the weekdays so that

they become holy convocations, it is impossible unless the agent is like the sender.

So too above: an agent sent from the supernal holiness to “invite” the weekdays can do so only if he is like
the One who sends him. The next paragraph explains why Israel can be that agent.
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That is [the meaning of] “you” (atem): of the souls of Israel it is said, “Israel is holy (kodesh) to
G-d,” for their root is from the level of the higher Chochmah (wisdom). And see the Zohar, Parshas
Pekudei, folio 225b.

Israel can be this agent because of the verse “Israel is holy (kodesh) to G-d”: the souls of Israel are rooted in

the higher Chochmah, the supernal Kodesh. The Zohar in Pekudei says the same, that Israel are kodesh and
come from the side of kodesh.
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Therefore in them and through them there can be the drawing down of the light from the level of
the supernal Kodesh to the day on which Yom Tov falls, so that through this, through “you (atem)

shall proclaim” specifically, they become holy convocations,

Because their root is in that holiness, the light of the supernal Kodesh can be drawn through them into the
day on which the festival falls. That is how, through “you shall proclaim,” the days become holy
convocations.
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so that afterwards they ascend to the level of the supernal Kodesh. And see what is written in the
discourse beginning “Command the Children of Israel,” etc., in Parshas Pinchas, concerning “to

offer to Me in its appointed time.”

Once the light has been drawn down, the days can rise to the supernal holiness. The Alter Rebbe refers to his
discourse “Command the Children of Israel” (Likkutei Torah, Pinchas), on offering the sacrifice “in its ap-
pointed time.”
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It follows from this, concerning agency above, that is, when an illumination is drawn through the
medium of some level, that the agent must stand in some relation to the source from which the illu-

mination is drawn. If not, he is not an agent, etc.

A general rule follows. Whenever light from above is drawn through some intermediate level, that level, the

“agent,” must bear some relation to the source of the light; otherwise it cannot serve as its agent.
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Now, the angels too are agents, for the meaning of malach (angel) is “messenger”: they are the
messengers of the bestowal, as is explained elsewhere, in the discourse beginning “I have come
into my garden,” on “I have eaten my honeycomb,” etc.

The angels too are agents: the Hebrew word malach means “messenger.” They are the channels through

which G-d’s flow reaches the worlds, as explained in the discourse “I have come into my garden,” on the
words “I have eaten my honeycomb.”

likuteitorah.com/likkutei-torah/vayikra/1/ 19

15



LIKKUTEI TORAH :- PARSHAS VAYIKRA - MAAMAR 1 3w PR RPN

R YW TP 1OV 10 DY PR vbn 1Paya 2 mobyaa ey 190 i 17732 IRANI A MmN
LDOIRDNI IR T WIT T

More than this is explained in the discourse beginning “How beautiful are your steps in sandals,”
concerning Metatron, who is called a “sandal,” etc. And see Etz Chaim, Sha’ar Mayin Nukvin and

Mayin Duchrin (feminine and masculine waters), Derush 4, concerning the angels.

The discourse “How beautiful are your steps in sandals” explains more, concerning the angel Metatron, who
is called a “sandal.” The Alter Rebbe also cites the Etz Chaim’s discussion of the angels, in its gate on the
“feminine and masculine waters.”
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And see Iggeres HaKodesh, near its end: there is a great difference in the rank of an angel. At the
time that he is an emissary from above, he is then called by the Name

The text says “Iggeres HaKodesh, near its end”; the passage is in the Kuntres Acharon, which follows it in the
Tanya, and it speaks of the difference in an angel’s rank. When an angel is sent on a mission from above, it
is called by G-d’s own Name.
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Havayah itself, which dwells within him; whereas when he is not an emissary, he has another
name, according to his service, and then he calls, “Holy, holy, holy is G-d,” etc., meaning that the
Name Havayah is separate from him.

The Name Havayah then dwells within the angel. When it is not on a mission, the angel has its own name,

according to its service, and it says “Holy, holy, holy is G-d”: it proclaims that the Name is holy and separate
from it.
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And see Pardes, the Gate of Atzilus, Beriah, Yetzirah and Asiyah, beginning of chapter 4. Let us re-
turn to our subject, the words of the Midrash, that of Avraham it is written, “And an angel called,”
etc.: “the angel calls and the [Divine| speech speaks.” The explanation is this. It is written, “And I
appeared to Avraham,” etc., “as Kel Sha-dai,

After a reference to Pardes Rimonim on the four worlds, the Alter Rebbe returns to the Midrash about
Avraham. The explanation begins with G-d’s words to Moshe: He appeared to the Patriarchs as Kel Sha-dai.

likuteitorah.com/likkutei-torah/vayikra/1/ 20

16

17



LIKKUTEI TORAH :- PARSHAS VAYIKRA - MAAMAR 1 3w PR RPN

TTRARY 19 D°PPR 927°) 1770 T PI0D DY RIRY DA T wUR 1YY .OAP SNy RD N o
D°POR NI°M22 Wnl 925w 7 0w nan 190 MART NN

but [by] My Name Havayah I was not known to them.” See what is written about this in Parshas
Vaera, on this verse, at the end of the discourse beginning “And Elokim spoke,” etc., [on] “And I
appeared”: that the apprehension of the Patriarchs was of the level of the Name Havayah once it

has already been drawn down into the level of Elokim,

By His Name Havayah, however, He was not known to them. As the Alter Rebbe explains in Torah Ohr, Vaera,
the Patriarchs grasped Havayah only as it is already drawn down and clothed in Elokim, the Name of G-d as
concealed within nature.
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but “My Name Havayah,” that is, before it is enclothed in the Name Elokim, “I was not known to

them”; only from there was the apprehension of Moshe, etc.

Havayah as it is before it is clothed in Elokim was not known to them. Only Moshe’s apprehension came
from that level.
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And see the commentary of the Ramaz on the Zohar, Parshas Vaera, folio 23a; study it well there;
and the Zohar, Part I, Parshas Vayera (folio 98a).

For more on this he refers to the Ramaz’s commentary on the Zohar at the beginning of Vaera, and to the
Zohar in Vayera.
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Therefore, with Avraham, “the angel calls and the [Divine] speech speaks”: the angel can be an
agent to bring the drawing down of the flow first, which is the “calling,” through which he could as-
cend and receive the speech.

This explains why an angel called Avraham first. An angel could serve as the agent of the first drawing down,
the “calling,” which raised Avraham so that he could then receive G-d’s speech.
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That is because the speech was drawn from the level of enclothement in the actual Name Elokim.
Therefore the angels, who are also called elokim in Scripture, as it is written, “For G-d your G-d, He
is the G-d of the elokim,” and Pardes explains in Erchei HaKinuyim that this means that He is the
G-d of the angels,

An angel could do this because the speech to Avraham came through the Name Elokim, and angels too are
called elokim. Scripture calls G-d “the G-d of the elokim,” which Pardes explains as “the G-d of the angels.”
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and the angels are also called “sons of Elokim”: therefore the angel is fit to be an agent of the
speech that speaks. “But here,” with Moshe, whose prophecy and [Divine] speech were drawn from
the Name Havayah itself, before it is enclothed in the Name Elokim, and the source of this drawing
down is also the level of the cloud of “He made darkness His hiding place,”

£

Angels are also called “sons of Elokim,” so an angel is fit to be the agent of speech that comes through

Elokim. With Moshe, however, the prophecy came from Havayah itself, before it is clothed in Elokim, and its

source was the cloud of “He made darkness His hiding place.”
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therefore the calling too, the drawing down that comes first from this level, could not be through

an angel, who is a created being, brought into existence from nothing.

Therefore even the first step, the calling, could not come through an angel. An angel is a created being,

brought into existence from nothing, and by the rule of agency it bears no relation to so high a source.
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Rather, “I am the One who calls, and I am the One who speaks.” The meaning is as it is written, “I
am first and I am last,” and of this it is said of the Time to Come, “See now that I, I am He.”

So G-d says, “I am the One who calls, and I am the One who speaks,” as in the verse “I am first and I am last.”
Of the Future it is said, “See now that I, I am He,” with “I” said twice.
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The Zohar, Parshas Lech Lecha (folio 87b), explains [it|: “to show that there is no separation be-

tween above and below,” etc.

The Zohar explains the doubled “I” as showing that there is no separation between above and below: the
same G-d is present in both.
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That is: “I am last” is the attribute of His Malchus (sovereignty), may He be blessed, “the end of all
levels,” which is enclothed in [the Worlds of] Beriah, Yetzirah and Asiyah, “and from there it

divides,” for it brings into being the yesh (created existence), something separate.

“I am last” is Malchus, “the end of all levels,” which is clothed in the three lower worlds and is the source of
separate created existence, as the verse says of the river that goes out of Eden, “and from there it divides.”
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But “I am first” is the level of ayin (nothingness), “and Chochmah (wisdom) is found from ayin,”
for Chochmah is the level of self-nullification (bittul). In the Time to Come the revelation will be

below

“I am first” is ayin, “nothing”: the verse “and wisdom, where (me’ayin) is it found?” is read as “wisdom is
found from ayin,” for Chochmah is self-nullification before G-d. In the Future the revelation below will be as
itis above.
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as it is above. This is “See now that I, I am He”: in the Time to Come this revelation will be in our

own sight aswell, as it is written, “For eye to eye they shall see,” etc.

That is “See now that I, I am He”: then we will see it with our own eyes, as Isaiah says, “for eye to eye they
shall see.”
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And see what is written about this on the verse “Your cheeks are comely with rows.” But with
Moshe, of whom it is said, “And he saw the first portion (reishis) for himself,” which is the level of
the higher Chochmah (wisdom), called reishis (“first”), drawn from the level of ayin, “I am first,”
therefore of this our Sages, of blessed memory, said, “I am the One who calls, and I am the One who
speaks,” etc.

After another reference to the discourse on “Your cheeks are comely with rows,” the Alter Rebbe turns to
Moshe. The verse “He saw the first portion (reishis) for himself” ties Moshe to reishis, the higher Chochmah,
drawn from ayin, “I am first”; therefore the Sages could say of him, “I am the One who calls and I am the
One who speaks.”

BRI TIYOWAT AT 2AR 172V R IONK VAN PIW N7 ANIDDH NTA 130 RIPI RITOIN 0D

The meaning: “I am the One who calls” is the attribute of His Malchus (sovereignty), may He be

blessed, which is called “I am last,” and this is [the meaning of| “Ani vaho, please save.”

“I am the One who calls” is Malchus, “I am last.” This is the meaning of the Hoshanos prayer “Ani vaho,
please save,” where ani, “I,” is Malchus.
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And “I am the One who speaks” is the level of “and Chochmabh is found from ayin,” for in the high-
er Chochmah the Infinite Light (Or Ein Sof), blessed be He, is truly enclothed, as it is written,
“Havayah with Chochmah.”

“I am the One who speaks” is Chochmah, “found from ayin,” for the Infinite Light itself is clothed in the
higher Chochmah, as in “Havayah with Chochmah founded the earth.”
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This revelation is called “I am first,” etc. As for what is said in the Zohar, Parshas Vayera (end of fo-
lio 102b), that “And He called to Moshe” is the Angel of the Covenant,

This revelation of Chochmah is “I am first.” Now the Alter Rebbe answers the second question, from the
Zohar that says the caller in “And He called to Moshe” was the Angel of the Covenant.
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the explanation is that Malchus itself, which is called “king” (melech), is sometimes called “angel”
(malach), as is said in the Zohar, Parshas Balak, folio 187a: “when she is an emissary from above
and receives radiance,” etc. That is,

Malchus itself, called melech, “king,” is sometimes called malach, “angel.” The Zohar in Balak says that it is

called an angel when it is an emissary from above and receives radiance from the mirror above.
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just as the created angel, when he is an emissary from above, is then at a higher level than when he
is not an emissary, as explained above, so too, in the same way, with the level of Malchus: although
“she and her vessels are one” (ihi vegarmohi chad), nevertheless “when she is an emissary from
above,” etc.,

A created angel is on a higher level when it is on a mission from above, as explained earlier, and the same is

true of Malchus. Although Malchus is one with her vessels, she is raised higher still when she is “an emissary
from above.”

TART RITY RIPPIT XY APR AP R UIYY OW PP DA AT wACETOY AN M3 123 X
219 PR 790 IRP7 P 7100 qwn NYoT 1Y 190 1% 00 nanw 1ownm

she is at a higher level, as the Ramaz explains in Parshas Balak there. In the same way is the small
alef of Vayikra: it is an illumination and drawing down from the level of “because the cloud rested
upon it,” of “He made darkness His hiding place,” and it is called malach (angel): melech (king)
[and] alef, etc.

So the Angel of the Covenant is Malchus as an emissary from above, not a created angel, and this fits with the

Midrash. The small alef of Vayikra is this same light, drawn from the cloud of “He made darkness His hiding
place,” and the word malach (7x%1) is melech (771) with an alef.
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And see the Zohar, at the end of Parshas Vayera (folio 120b), on the verse “and the angel of His
presence saved them”; and see the Zohar, Parshas Vayechi (folio 246b), on the verse “Naftali is a

hind let loose”; and see Pardes, in Erchei HaKinuyim, the entry malach (angel).

Further references: the Zohar on “the angel of His presence saved them” (Isaiah 63:9), the Zohar on “Naftali

is a hind let loose” (Genesis 49:21), and the entry malach in Pardes Rimonim.
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Torah study: from shade to light
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4. Now, the Torah is eternal, and these levels apply now as well. For of the study of Torah it is writ-
ten, “And I have put My words in your mouth, and in the shadow of My hand I have covered you.”
“Shadow”

Section 4 applies all this to every generation, since the Torah is eternal. Of Torah study G-d says, “I have put

My words in your mouth, and in the shadow of My hand I have covered you”: the words of Torah bring a
“shadow.”
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is the level of a supernal encompassing light (makif), as is known concerning Sukkos, “the shade of
faith,” which is the drawing down of supernal makifim; and “a sukkah whose sunlight is more than
its shade is invalid,”

A “shadow” is a supernal makif, an encompassing light that surrounds a person rather than entering him.

So the Zohar calls the sukkah “the shade of faith,” and the Mishnah rules that a sukkah with more sunlight
than shade is invalid.
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for this is like the drawing down from the level of “He made darkness His hiding place,” which is

drawn down only as shade and makif, and not as light and revelation. This is [the meaning of] the
Clouds of Glory, like

This shade is like the cloud of “He made darkness His hiding place”: it comes only as shade and makif, not as
open light. The Clouds of Glory in the desert were of this kind, like the cloud that rested on the Tent of
Meeting.
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“because the cloud rested upon it.” But “the stars are seen through it”: the illumination of the
makif is drawn inward, like the small alef, etc. In the same way, of the study of Torah it is also said,
“and in the shadow of My hand I have covered you,”

Yet the stars should be visible through the roof of the sukkah: something of the makif’s light does shine in-
ward, like the small alef. Torah study is likewise described as “the shadow of My hand.”
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for it is from the level of makif, as is explained elsewhere, in the discourse beginning “On the
eighth day, a solemn assembly”: the point is that from the breath of speech a makif is made for the
soul, etc.; see there. And in the discourse beginning “And I will betroth you to Me,” that this is [the
meaning of] “You have affirmed G-d today,” etc.

Torah is a makif because, as the Alter Rebbe explains in a discourse for Shemini Atzeres, the breath of the

spoken words of Torah becomes an encompassing light for the soul. He also refers to his discourse “And I
will betroth you to Me,” on “You have affirmed G-d today.”
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And see about this in the discourse beginning “And He spoke ... in the Wilderness of Sinai, in the
Tent of Meeting.” But through the comprehension and study of Torah, in which one also grasps
and takes in the halachah with his mind and understanding, of this it is said, “He reveals deep
things out of darkness.”

Study brings more than a makif. When a person understands the Torah and grasps a halachah with his mind,

the verse “He reveals deep things out of darkness” applies. The Alter Rebbe refers to his discourse on “in the
Wilderness of Sinai, in the Tent of Meeting” (Likkutei Torah, Bamidbar).
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That is, he draws from the level of the makif of “He made darkness His hiding place,” which is
darkness and concealment, so that it is drawn down as light and revelation. Of this it is said, “and
Torah is light,”

Through understanding, the hidden makif of “He made darkness His hiding place” is drawn down as open
light. That is why the Torah is called light: “and Torah is light.”
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so that the Infinite Light (Or Ein Sof), blessed be He, rests below as above, as it is written, “I am first
and I am last,” etc., as all this is explained in the discourse beginning “Who is enthroned on high,”

etc.; see there.

The Infinite Light then rests below as it does above, as in “I am first and I am last.” The Alter Rebbe refers to
his discourse “Who is enthroned on high” in Torah Ohr.
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This is the meaning of “And G-d spoke to him from the Tent of Meeting,” etc., for of the Tent of
Meeting it is written, “because the cloud rested upon it, and the glory of G-d filled,” etc.

This is why G-d spoke to Moshe “from the Tent of Meeting”: it was the place where the cloud rested and the
glory filled the Mishkan.
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And all these levels are in the study of Torah, as our Sages, of blessed memory, said: “Since the
Holy Temple was destroyed, the Holy One, blessed be He, has in His world only the four cubits of
halachah.” If so, there is in the study of Torah [something] of the levels mentioned above, which
rested in the Mishkan and in the Holy Temple,

All these levels are present in Torah study. The Talmud says that since the Temple was destroyed G-d has in

His world only “the four cubits of halachah,” so Torah study holds what once rested in the Mishkan and the
Temple.
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for “there is no glory but Torah,” since “the Torah comes forth from Chochmah (wisdom),” and
this is the higher glory, the thirty-two paths of Chochmah.

The Mishnah says “there is no glory but Torah,” and the Zohar says that the Torah comes forth from
Chochmah. So Torah is the “higher glory,” Chochmah with the thirty-two paths of wisdom of which Sefer
Yetzirah speaks.
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But in this Chochmah the Infinite Light (Or Ein Sof) itself is enclothed, “revealing deep things out

i

of darkness,” from the level of “He made darkness His hiding place,” as the Ramaz explains in

Parshas Bamidbar, folio 118, mentioned above, on the meaning of “Show me, please, Your glory.”

The Infinite Light itself is clothed in this Chochmah, and so the Torah “reveals deep things out of darkness.”
This is the Ramaz’s explanation, cited in paragraph 4, of Moshe’s request “Show me, please, Your glory.”
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And see what is written in Parshas Beshalach, in the discourse beginning “To a mare.” This is [the
meaning of] “and the glory of G-d was full (malei)”: it is not written milei [“filled”] but malei
[“full”], as explained above.

This is the meaning of the Zohar’s reading of malei, “full,” discussed in paragraph 3. The Alter Rebbe refers
to his discourse “To a mare” in Torah Ohr, Beshalach.
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It may be said that this is a higher level than “the stars seen through” the sukkah, which are only

stars and sparks of the makif alone;

He suggests that the Torah is higher than the sukkah. Through the sukkah’s roof only stars show: mere
sparks of the encompassing light.
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but in the Torah, which is truly the level of “and Torah is light,” from the very essence of the makif

there shines a great and mighty illumination, in an inward way.

In the Torah, which is truly “light,” a great and powerful illumination shines inward from the very essence of
the makif.
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And see what is written elsewhere concerning the Splitting of the Sea of Reeds, where it is written,
“And there was the cloud and the darkness, and it gave light”: the cloud of “He made darkness His
hiding place,” itself, was drawn down as light and revelation. Along these lines one may explain the

meaning of “He reveals deep things out of darkness,” said of the Torah.

A parallel is the Splitting of the Sea, where “there was the cloud and the darkness, and it gave light”: the
cloud of “darkness” itself became light. In the same way the Torah “reveals deep things out of darkness.”
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Something like this we find on Shemini Atzeres, which is Simchas Torah: the makifim of Sukkos are
drawn inward, as is explained elsewhere on the verse “In his shade I delighted and sat, and his

fruit was sweet to my palate,”

Something similar happens on Shemini Atzeres, which is Simchas Torah: the encompassing lights of Sukkos
are drawn inward. The Alter Rebbe refers to his explanation of “In his shade I delighted and sat, and his fruit

was sweet to my palate.”
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that this is [the meaning of] Sukkos and Shemini Atzeres. And the Zohar, Parshas Lech Lecha, folio
85b, explains this verse as speaking of the study of Torah: “‘In his shade’: this is the Holy One,
blessed be He,” etc.;

The “shade” is Sukkos and the “fruit” is Shemini Atzeres. The Zohar reads the verse as speaking of Torah
study: “In his shade” is the Holy One, blessed be He.
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“*and his fruit was sweet to my palate’: these are the words of Torah, of which it is written, ‘and
sweeter than honey,’”” etc. That is, the fruit is a drawing down in an inward way, drawn from the
level of the shade and the makif. (And see the Zohar, Parshas Noach, end of folio 72b.)

And “his fruit” is the words of Torah, “sweeter than honey.” The fruit is the inward drawing down that comes
from the shade, the makif.
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The Moshe in every person
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Now, “the extension of Moshe in every generation” is the level of self-nullification (bittul) that is in
every person, which is from the level of Moshe: “and what (mah) are we,” etc., as is explained else-

where, at the end of the discourse beginning “Moshe would speak.”

The Tikkunei Zohar speaks of “the extension of Moshe in every generation.” In every Jew this is his capacity
for bittul, self-nullification, the quality Moshe expressed when he said, “and what are we?”
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For the essence of Torah study must be in the way of bittul. And Moshe is the level of Daas (knowl-
edge), which draws down the level of the unity of the Infinite Light (Or Ein Sof), blessed be He, be-
low, so that it rests and is revealed in the soul of a person, so that he is in the state of a “Tent of

Meeting” (ohel mo’ed), from the expression “and [ will meet (venoadti) with you there,” etc.,

Torah study must rest on bittul. Moshe is Daas, the faculty that draws the unity of the Infinite Light down
into a person’s soul, so that the person becomes a “Tent of Meeting,” from “I will meet (venoadti) with you
there.”
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which has the letters of venodati (“I will be known”): that is, to know G-d, who is the Life of all life,

and there is nothing else besides Him, in the manner of what is written, “See now that I, I am He.”

The word venoadti has the same letters as venodati, “I will be known”: in this “tent” the soul comes to know
G-d, the Life of all life, besides whom there is nothing, in the spirit of “See now that I, I am He.”
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For although this verse was said of the Time to Come, as mentioned above, nevertheless this power
is in every soul of Israel, through its drawing [nurture] from the soul of Moshe our teacher, peace
be upon him: to bind his thought to G-d with a strong and firm bond, as it is bound to a physical
thing that he sees with eyes of flesh, etc.

That verse speaks of the Future, yet every Jewish soul already has this power through its bond with the soul

of Moshe, as the Tanya explains in chapter 42: to bind its thought to G-d as firmly as to something seen with

physical eyes.
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Now, along these lines we will also understand the meaning of “to come into the Tent of Meeting”: it
must be in the manner of “he who comes here with his learning in his hand,” for the Torah before
us is enclothed in physicality.

“To come into the Tent of Meeting” applies to every person as well. One must come “with his learning in his
hand,” as the Talmud says of those who come to the World to Come, because the Torah we study is clothed in
physical matters.
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As it is written, “And I (Anochi) taught Ephraim to walk (tirgalti),” meaning: the level of Anochi,
“Who I am,” I made to walk and lowered to the level of a foot (regel); these are all the physical mat-

ters in the Oral Torah, etc.;

So the verse says, “I (Anochi) taught Ephraim to walk”: G-d’s very self, Anochi, lowered itself to the level of a
“foot,” the physical subjects of the Oral Torah.
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and there must be “taking them upon His arms,” the level of love and awe, etc. This is the level of
“coming here,” which is the outpouring of the soul to its source and root, as is explained in the dis-
course beginning

There must also be “taking them upon His arms”: love and awe, the two arms. This is “coming here,” the

soul pouring itself out toward its source, as the Alter Rebbe explains in his discourse “When you come into
the land” (Likkutei Torah, Behar).
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“When you come into the land,” in Parshas Behar. And see what is written in the discourse begin-
ning “My dove,” concerning “Arise (kumi lach),” in order that she be “My beloved,” etc.; see there.

He also refers to his discourse “My dove,” on “Arise, go forth” (kumi lach), so that the soul may be “My
beloved.”
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Now, with Moshe himself, the meaning of “And Moshe could not come,” etc., was explained above:
it was because the cloud was from the level of “He made darkness His hiding place,” as mentioned

above.

For Moshe himself, “could not come” meant that the cloud came from the unreachable level of “He made
darkness His hiding place.”
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But in the level of “the extension of Moshe” that is in every person, that is, the Daas (knowledge) in
the G-dly soul, the meaning is as it plainly reads: this level of Daas cannot come and be revealed in

the person because of the concealment of the animal soul.

For the “Moshe” in every person, the Daas of the G-dly soul, the words mean just what they say: this Daas

cannot come and be revealed in the person, because the animal soul conceals it.
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In order that the level of Moshe that is in every person come and be revealed, to be at the level of
“coming here,” this requires the drawing down of an arousal from above, and this is through the

mitzvos, through which it is said, “taking them upon His arms,”

For the inner Moshe to come and be revealed, an arousal from above is needed, and it comes through the
mitzvos. Through them G-d “takes them upon His arms.”
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for “charity uplifts,” as is explained on the verse “And now, let the power of Ado-nai be great,
please”: through fulfilling the mitzvos a supernal power and supernal makifim are drawn down to
raise up the soul and bind it to G-d.
As the verse says, “charity uplifts.” The Alter Rebbe refers to his discourse on “And now, let the power of
Ado-nai be great”: keeping the mitzvos draws down a supernal power and encompassing lights that lift the
soul and bind it to G-d.

SECTION 6 - 130-36

The mitzvos call, the Torah speaks
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This is the meaning of “And He called to Moshe”: “I am the One who calls.” For the mitzvos are
called “the commands of the King,” and it is stated in Midrash Tanchuma, Parshas Vayigash: “Hon-
or the mitzvos, for they are My agents,” and “a person’s agent is like himself.”

Now the calling of Moshe is applied to every person. “I am the One who calls” refers to the mitzvos, which

are called “the commands of the King”; the Midrash Tanchuma says in G-d’s name, “Honor the mitzvos, for
they are My agents,” and since a person’s agent is like himself, honoring them is honoring Him.
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The explanation is as is written elsewhere on the verse “And you shall remember all the command-
ments of Havayah and do them.” For [the word] mitzvah is mem-tzaddi, which in At-bash is yud-
hei.
The Alter Rebbe refers to his explanation of “And you shall remember all the commandments of Havayah
and do them.” The first two letters of mitzvah (71%1), mem and tzaddi, become yud and hei in At-bash, the ci-

pher that exchanges the first letter of the alphabet with the last, the second with the second-to-last and so on;
with the remaining vav and hei, the word spells the Name Havayah.
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So, then, mitzvah is the Name Havayah. That is why the mitzvos are called “the 248 limbs of the
King,” which is the level of a vessel for the Infinite Light (Or Ein Sof) itself. And sometimes they are
called “the commands of the King,” for “the command of a king” is the level of the King’s com-

manding, which is Malchus (sovereignty) of the World of Atzilus (Emanation).

Since mitzvah contains the Name Havayah, the mitzvos are called “the 248 limbs of the King”: as the limbs
are vessels for the soul, the mitzvos are vessels for the Infinite Light itself. They are also called “the com-
mands of the King,” and this is Malchus of Atzilus, the level of G-d’s sovereignty that issues commands.
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The explanation is that the mitzvos, as they are drawn down below, are the level of “the commands
of the King,” but their root above is the level of “limbs of the King.”
The mitzvos as they come down to us are “commands of the King,” but their root above is the “limbs of the

King.”
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That is, through a person’s arousal from below he draws [it] down, so that the mitzvah becomes

“limbs of the King,” etc. And this is why at first the mitzvos are called “agents of G-d,”

When a person does a mitzvah, his arousal from below draws it down so that it becomes a “limb of the
King,” avessel for the Infinite Light. Before that, at first, the mitzvos are called G-d’s “agents.”
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that is, as they are at first, at the level of Malchus (sovereignty). This is [the meaning of| “And be-

hold, a ladder set up,” etc., “and the angels of Elokim were ascending,” etc.

At first the mitzvos are at the level of Malchus. This is Yaakov’s dream of a ladder set on the earth, with “an-

gels of Elokim” going up on it.
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The meaning: “the angels of Elokim” are the mitzvos, which ascend on high by means of the lad-
der, which is the level of prayer, as is explained elsewhere concerning Yom Kippur. Nevertheless,

even then they are not agents like the angels,

The “angels of Elokim” are the mitzvos, which rise on the ladder of prayer, as the Alter Rebbe explains else-
where in connection with Yom Kippur. Yet even then they are not agents like the created angels.
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for an angel is the level of a created being, brought into existence from nothing. Rather, it is in the
manner of “I am the One who calls”: “I” Myself. That is, it is the drawing of power into the soul,
through which the soul is uplifted to be at the level of “coming here.”

An angel is a created being, brought into existence from nothing. In the mitzvos, rather, it is “I am the One
who calls,” G-d Himself: He draws a power into the soul that lifts it, so that it can “come here,” into the Tent
of Meeting.
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This is [the meaning of] “And I am prayer.” And this is also a preparation, so that afterwards, in the
study of Torah, there will be the level of “And I have put My words in your mouth, and in the shad-
ow of My hand,” etc.,

This is what King David meant by “And I am prayer.” Prayer, lifted by the mitzvos, prepares a person for
Torah study, where “I have put My words in your mouth, and in the shadow of My hand I have covered you.”
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as in the saying [of the prayer]: first “Sanctify us with Your mitzvos,” and afterwards “and grant our
portion in Your Torah.” As is explained about this in the discourse beginning “And G-d spoke,”
etc., “I (Anochi),” etc.; see there.

The words of the prayer say the same: first “Sanctify us with Your mitzvos,” and afterwards “grant our por-

tion in Your Torah.” The Alter Rebbe refers to his discourse on the Ten Commandments, “And G-d spoke ... I
(Anochi).”
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This is the meaning of “And G-d spoke to him from the Tent of Meeting.” See what is written about
all this in Parshas Bamidbar, on the verse “in the Wilderness of Sinai, in the Tent of Meeting”: that
the meaning of “Tent of Meeting” (ohel mo’ed) is from the expression “and I will meet (venoadti),”
etc., in the manner of what is written, “See now that I, I am He,” etc., as mentioned above.

This is “And G-d spoke to him from the Tent of Meeting.” As the Alter Rebbe explains in Likkutei Torah,

Bamidbar, mo’ed (meeting) is from venoadti, which has the letters of venodati, “I will be known,” so the in-
ner Tent of Meeting is the soul’s knowledge of G-d, as in “See now that I, I am He.”
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This drawing down is through the study of Torah, as is explained at the end of the discourse begin-
ning “Who is enthroned on high, who lowers [Himself] to look in heaven and on earth”: [heaven
and earth are] the Written Torah and the Oral Torah, for then it is “to look,” the level of sight and
revelation.

This revelation comes through Torah study, as explained at the end of the discourse “Who is enthroned on

high, who lowers Himself to look in heaven and on earth”: heaven and earth are the Written and the Oral
Torah, through which G-d “looks,” that is, is seen and revealed.
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That is, through the level of “I am the One who calls and I am the One who speaks.” And this is “I
speak with charity (tzedakah)”: through the charity and acts of kindness (gemilus chassadim) that a
person does, there is drawn into his Torah study the level of “I speak,”

It comes through both “I am the One who calls” and “I am the One who speaks.” So the verse says, “I speak

with charity”: the charity and kindness a person does draw G-d’s own speech, “I speak,” into his Torah
study.
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as it is written, “and My words that I have put in your mouth,” etc., and it is written, “In every place
where I cause My Name to be mentioned,” etc. And as is explained elsewhere on the verse “There
are sixty queens,” etc.

That is the meaning of “My words that I have put in your mouth,” and of “In every place where I cause My

Name to be mentioned, I will come to you and bless you.” The Alter Rebbe closes with a reference to his dis-
course on “There are sixty queens.”

IN ONE'S AVODAH

Every person has the “Moshe” within him, his bittul and Daas, but the animal soul keeps it from “coming
into the Tent of Meeting.” The way in, as the maamar draws it, is first the mitzvos, especially charity,
through which G-d Himself calls and draws a supernal power that lifts the soul; then prayer, the ladder on
which the mitzvos rise; and then Torah study, learned with understanding, so that its encompassing light
becomes revealed and G-d’s own speech, “I am the One who speaks,” enters one’s learning.

QUESTIONS FOR DISCUSSION

1. Why could an angel call Avraham but not Moshe? What does the rule of agency, “a person’s agent is like
himself,” add to the answer?

2. How does the maamar reconcile the Midrash (“I am the One who calls”) with the Zohar (“it was the Angel of
the Covenant”)?

3. What is the difference between the “shade” that Torah study brings and the light of “He reveals deep
things out of darkness”? How does the sukkah illustrate it?

4. What is “the extension of Moshe” in every person, and what keeps it hidden?

5. Why do the mitzvos and prayer come before Torah study in the order the maamar describes?

likuteitorah.com/likkutei-torah/vayikra/1/ 38



LIKKUTEI TORAH - PARSHAS VAYIKRA - MAAMAR 1

N1 1R PR RIp7

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

R PR RIp7

Another transcript (hanachah) of this same maamar,
printed from a manuscript in the Tzemach Tzedek’s own
hand.
KEHOT'S NOTE
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“And He called to Moshe, and G-d spoke to him from the
Tent of Meeting, saying.” The whole maamar is an expla-
nation of this first verse of Leviticus.
Leviticus 1:T'X’R Xp"
FMRD TYIN PRD PPR 1 12771 TYNTOR X7
And the L-RD called unto Moses, and spoke unto him out of

the tent of meeting, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NPT P17 RPN
The Zohar asks why the alef of Vayikra is small and an-
swers that it shows who called: the One who dwells in the
Sanctuary, inviting Moshe as one invites a guest. It con-
trasts it with the large alef of “Adam, Shes, Enosh.”
Zohar I, 239ax ,057 x°m

Zohar 111, 53b2 ,21 21t
KEHOT'S NOTE

RIP™M DMK LIRD 0PYAY R MIYD ,M3 .3 ,20 300 LK 097 K21 IR
.7awn’y

DN

“Adam, Shes, Enosh”: the opening words of Chronicles,
where “Adam” is written with a large alef.

I Chronicles 1:T'R-’R X 0°2°71 *127

WA MY 0T
ADAM, SETH, Enosh;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

°Na7..23%00 7T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.OW *w Nran X1 .an%nna

°nan 77PR2 DN

The Minchat Shai records that the alef of “Adam” at the
start of Chronicles is larger than every other alef in

likuteitorah.com/likkutei-torah/vayikra/1/
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Scripture. The Alter Rebbe contrasts it with the small alef
of Vayikra.
Minchat Shai on I Chronicles 1:1:1x 0°2°7 137 %y >w nman
RURIR
73PN 2NNN 12w RIpHIAw 1PEPR 9On °Na7 0IR YW APOR OTR
M7 wITR A0 NAR MR 03 1YY DO DR mA 551 nx K120
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Minchat Shai (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3,2 9% — MDD 9MINTR PUO NIy IR

BTN OX °1 XD RPN

“And an angel of G-d called to Avraham a second time
from heaven,” after the binding of Yitzchak. The Midrash
brings it as the example of a calling through an angel.

Genesis 22:151"v:272 N°wR12
DRGNP DTIARDN 1IN TR KN
And the angel of the L-RD called unto Abraham a second

time out of heaven,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,20 NPWRA2

Kehot’s note points to Genesis 22:15 for these words.
Genesis 22:1517v:2”) N°WR12
DY MIY DIINT2R 1 PR XN
And the angel of the L-RD called unto Abraham a second

time out of heaven,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Contrasting Bilam with Moshe, the Zohar says that of
Moshe it is written “And He called to Moshe”: the King’s
own voice, not through another messenger, from the holy
chamber of the Tent of Meeting.

Zohar, Balak 23:288-24:295/17%1:773-1707:2"2 P‘?J Malyitaiiniole]

So when Balaam, who was rejected of men like a leper, called
at the gate of the King, the latter, on hearing, said: The un-
clean leper shall not enter and defile my palace. It is neces-
sary for me to go and threaten him so that he shall not ap-
proach the gate of my son and not defile him. Therefore it
says, “G-d came to Balaam”. He said to him: Leper, leper,
“thou shalt not go with them, thou shalt not curse the people
for he is blessed”. You shall not ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Rabbeinu Bachya notes that the verse should have said
“And G-d called to Moshe,” and explains that the unnamed
“He called” refers back to the glory that filled the Mishkan
in the previous verse; therefore the alef of Vayikra is
small.

Rabbeinu Bahya, Vayikra 1:1:6"1:°R’X X791 ,”°112 1127
71 ,P9R 127 1w DR RIPTY MR IR N0 700 00 YN
980 K17 KRIP°) 720w B”YR °D Mm% ono nwn OX NP MRY
TINR 93 3 ,7%Yn? MNOw n Oy paT Ann 937 My v10a
71251 79137 71257 X N1 XAP7 NP, TAR WY AR 712 1910
RIW ORI372 DW RPN R RTIPT TI20M 190NN DR ORDD 0
ARRY 7M1 AR AN KPP ROT RPN Sw "]”'7N1'I '13'71 ,RY1
X1 po21 PPN MOAW 07370 N7IN2 9T 10MaT WwT T3n PaRn
.., TN IR "391 D197 DR PN RYP 100
Know that actually the Torah should have written X ' Xp™
19X ImKR" Twn; the fact that the subject of who was speaking
i.e. the L-rd, was not mentioned indicates that although the
Book of Leviticus is a Book in its own right, it is an integral
part of what came before it; the entire Torah is one continu-
ous document, a single structure. The word X7p" is simply a
reference to the attribute of 7125 which was last mentioned
in Exodus 40,35 when the Torah wrote that this attribute

filled ...

Midrash Rabbeinu Bachya [ben Asher]. Warsaw, 1878 (Public Domain) «
Torah Commentary by Rabbi Bachya ben Asher, trans. Eliyahu Munk, 1998.
(cc-BY)
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According to the note, the Rebbe discusses there why the
verses “Vayikra el Moshe” and “Adam ki yakriv” are ex-
plained here in two separate discourses, while in the dis-
courses of the Tzemach Tzedek and the Mitteler Rebbe the
two subjects come in one continuous discourse.
KEHOT'S NOTE
NP2 0210277 '2 IR2N 1R D ow newn — nwn DR RIP™ 777 ORI
RPITTRY 3737 SW177271 ,0°7791 DOWITT *22 13 2°P° 50 OIX 13 wn OR
7Y LTNR qWnRn2 0030190 °2 0°R2
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The Zohar teaches that wherever Scripture says “and he
said” or “and he called” without naming the speaker, it is
the Angel of the Covenant, and it lists “And He called to
Moshe” among them; yet all of it is said of the Holy One,
blessed be He. The Alter Rebbe asks how this fits with the
Midrash.

Zohar, Vayera 6:105-7:1407%7p:"1-1”p:) X717t 720

He observed so strictly the laws regarding clean and un-
clean that no man in a state of ritual impurity was allowed to
serve in his house until he had duly cleansed himself by
bathing before nightfall or by abstention for seven days, ac-
cording to the degree of his defilement. And as Abraham
prepared the means of purification for men in such a state,
so did Sarah for women. The reason why Abraham did this
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was because he was himself pure and is designated “pure”
(as it is written, “Who can ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
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The last verses of Exodus, just before Vayikra: Moshe
could not enter the Tent of Meeting, because the cloud
rested on it. The calling in the next verse is explained as
what enabled him to enter.
Exodus 40:35777: mnw
RPm *7 79221 12977 VY 19000 Tyin PORTOR KiP awn 53RD
el
And Moses was not able to enter into the tent of meeting, be-
cause the cloud abode thereon, and the glory of the L-RD
filled the tabernacle.—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12, mnw

17no qwn nwe

“He made darkness His hiding place, His canopy around
Him.” The Alter Rebbe uses the verse for the level of G-d
that is beyond all grasp, from which the cloud came.
Psalms 18:1227:1> 0°2°11n
DY °2¥ D"N2YT N30 PRIPI0 1IN0 TN NY;
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ai~iviai=Ridel
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From the prayer of Eliyahu (Patach Eliyahu) in the intro-
duction to the Tikkunei Zohar: “You are higher than all the
high, hidden beyond all the hidden; no thought can grasp
You at all.”

Tikkunei Zohar 17a:10%:X 1> 97177 *1pn

mawnn D N0 3 DY RMOND PRYY PO DY ARDY NI NAR

59592 x0%AN
Constantinople, 1740 (CC-BY-NC)
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Also from Patach Eliyahu: “You are wise, but not with a
known wisdom; You understand, but not with a known un-
derstanding.” G-d’s wisdom is not a wisdom that the mind
can grasp.

Tikkunei Zohar 17b:3’3:2 1> 2717 °1pn

D RYPT 12737 KDY 1AM RIT NIR LRYST 71RON2 IR 0950 NaX
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Constantinople, 1740 (CC-BY-NC)
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In chapter 2 of the Tanya the Alter Rebbe uses the same
words, “He is the Knowledge and He is the Knower,” and
adds that this is something a person cannot fully
understand.

KEHOT'S NOTE
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20 | The Midrash contrasts the calling of Moshe with the call-
ing of Avraham: there the angel called and the Divine
speech spoke, but here G-d said, “I am the One who calls,
and I am the One who speaks.” This is the teaching the
maamar sets out to explain.

Vayikra Rabbah 1:9°0:’R 127 R1p™
21 Kehot’s note points to Zohar, Balak 23:291 for these
words.

Zohar, Balak 23:291x7%7:3” P23 ,7717 790

22 | Kehot’s note points to Zohar, Vayera 7:140 for these words.
Zohar, Vayera 7:14017p:t R7°1 77717 990
23 | Kehot’s note points to Tikkunei Zohar 17a:2 for these
words.
Tikkunei Zohar 17a:2’2:X 1> 9771 °1pn

oy D’P]?N X722 NPwKRA2
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 2
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.m2an1 Mo
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“Let them praise the Name of G-d, for His Name alone is
exalted; His splendor is over earth and heaven.” The Alter
Rebbe reads it to say that even G-d’s Name is beyond the
worlds, and only its splendor reaches them.

Psalms 148:1337:1”np 0°2°1n
DoY) PIRTPY 9797 1727 W 23173 °n owtny 197
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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On the printed column the note names, the Alter Rebbe
writes in nearly the same words that even G-d’s Name is
exalted “alone,” with no comparison to the worlds, and
only its splendor shines “over earth and heaven,” the low-
er and upper Gan Eden.
KEHOT'S NOTE
ALNRMN

PARAGRAPH 3

28 | “And Moshe spoke to the heads of the tribes of the
Children of Israel.” The Alter Rebbe names his discourse
on this verse, in Likkutei Torah, Mattos, where the same
subject is explained.

Numbers 30:2°3:"2 7272

TS WK 27 77 KT DRI 2227 nivni SWRITON Y 12T
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that the worlds receive only
a radiance and illumination, drawn from G-d’s Malchus,
while “no thought can grasp” G-d Himself; of this it is
said, “He made darkness His hiding place,” for the worlds
cannot receive radiance from His very essence, since He is
holy and separate.

KEHOT'S NOTE
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The Raaya Mehemna says that no light can look upon G-d
without being darkened, and that even of Keser Elyon,
whose light is the strongest of all levels, it is said, “He
made darkness His hiding place.”

Zohar, Pinchas 40:222-230%7-2721:2 011D 711 790

31 | “And the glory of G-d filled the Mishkan.” The Zohar reads
its word malei as “full,” and the Alter Rebbe builds his ex-
planation on that reading.

Exodus 40:357172: ninw

K21 *7 79221 12977 PPY 19000 Tyin DARTOR RiP Awn 53KD
Qe

And Moses was not able to enter into the tent of meeting, be-

cause the cloud abode thereon, and the glory of the L-RD

filled the tabernacle.—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points there for a further discussion of “and the
glory of G-d filled the Mishkan.”
KEHOT'S NOTE
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The note quotes the Zohar as Or HaTorah gives it: on “The
earth is G-d’s and its fullness” and “the glory of G-d filled
the Mishkan,” the glory is malei because it was filled from
everything, filled from the sun, the moon complete on

every side.
KEHOT'S NOTE
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On “The earth is G-d’s and its fullness,” the Zohar asks
why the verse says malei and not milei, and answers that it
is surely “full,” filled from everything: filled from the sun,

the moon complete on every side.

Zohar, Noach 21:162-24:17577yp:773-270p:X”2 111,711 7120

R. Simeon said: ‘There is no sin in the world which so much
provokes the anger of the Almighty as the sin of neglecting
the covenant, as we read, “a sword that shall execute the
vengeance of the covenant” (Lev. 26, 25). The proof is that
in the generation of the Flood the measure of sin was not
filled up until mankind became (sexually) perverted and de-
stroyed their seed. And although they defrauded each other,
as it is written, “And the earth was filled with violence”,1lit.

‘fraud’, ‘overreaching’. and again ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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At the beginning of Vayikra the Zohar says the same of
this verse: it is not written milei but malei, for it was com-

plete above and below.

Zohar, Vayikra 1:7-147>-1’R X1p*1 717171 790

36 | “He made darkness His hiding place.” Here the Alter
Rebbe explains it: G-d is called darkness because the

worlds cannot receive even radiance from Him.

Psalms 18:1227:1”> 0°%°11n

:EPPY 23y DNIYN N30 PR30 1IN0 TYN-NY:

He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to Zohar, Pinchas 40:226 for these
words.
Zohar, Pinchas 40:22617>7:’1 0119 ,97171 190
Kehot’s note points to Zohar, Noach 23:169 for these
words.

Zohar, Noach 23:169v70p:272 11,711 120

Kehot’s note points to Zohar, Vayikra 1:8 for these words.

Zohar, Vayikra 1:8'11’X X1p*1 ,917171 790

PARAGRAPH 4
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Moshe’s request after the sin of the Golden Calf: “Show
me, please, Your glory.” The Alter Rebbe reads it as a re-
quest to see the higher glory, Chochmah, in which the
Infinite Light rests.

Exodus 33:181:3”% ninw
:77227NK K3 *IR1T 0K

And he said: ‘Show me, I pray Thee, Thy glory.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note quotes the Ramaz’s comment from there: “glory”
is Chochmah, the inner garment of Arich Anpin, so Arich
Anpin is called “the King of glory”; and “Show me, please,
Your glory” means its being drawn into the chamber of the
Holy of Holies, which is in Binah, where Atik is revealed.
KEHOT'S NOTE
712577 977 °P1 KPR 97K LRPRY "171D w12%n RIT 1000 RIT 7125 %0 0
72w 111°22 R PrITTR 99772 qWnIw 110 T°TI0 DR KA SR 7N
D AP X7 .XDIN Y QWD DOX1P°M31 .0D °Y IR PRY — TPy mbani
TP %Y 12T NPMIR L2 I WY L2 ,00 1w D LA, TR IR
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The Ramaz’s commentary on the Zohar passage “Israel:
from what place are they blessed?” There he calls Abba
(Chochmah) the glory of the supernal King and the inner
garment of Arich Anpin, the source the text refers to here.

Mikdash Melekh, RaMaZ Commentary on
3:118a: T'X:X 1°p2’2 91111 790 2Y 10771 wI7°0 , 7R wIpn
PR 93 RDOMW AT 1YY AT ANIND IRIIANND DK RN DRI
53 92I% oY .19 2wIn 1237 "V 0IPR 17 WO YT 27 17120
O”RIT IR RPN KT MPPERT 0w 317° 19 1M .01 nTnn
R 7PNRR P2 .Mnyn Pabw yawn Tpn owy mMnw maaTia
MPmv1R W ORI T 0237 1721 NPy N2 198K *pan oo
DUAWY .TAIYAM WRIT YD LOWRY CPIY PRIWS PR KIT KIM
JDR™MW 3 071 1733 2715 05w 177 191 A0 Wy 903 wawn
7197277 R12N 7IRNw NOMRYN TN IR 1010 RO IR R 199
v PROWD

Zohar

Zholkva, 1864 (Public Domain)
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In Ezekiel’s vision the angels say, “Blessed be the glory of
G-d from His place.” The Alter Rebbe reads “His place” as
the root of the glory, the higher Chochmah, from which
Malchus is blessed.

Ezekiel 3:1227:2 Hrpi

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note points there for the phrase “the head and source
of all blessings,” after the Tikkunei Zohar; the place was
not resolved on Sefaria.
KEHOT’'S NOTE
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PARAGRAPH 5
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“For over all the glory shall be a canopy.” The Alter Rebbe

names his discourse on this verse, where the revelation of
sovev kol almin within memalei kol almin is explained.

Isaiah 4:51:7 71°yw°
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And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

195 "IN 21n2ak 273

In the passage given, the Alter Rebbe distinguishes will
(ratzon), which can be mere consent even to what one
does against one’s wishes, from desire (chefetz), which is
in the innermost point of the heart, the seat of delight.
KEHOT'S NOTE
S, wrnw n”w‘?
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“You have captured my heart, my sister, bride.” Another
discourse of the Alter Rebbe, on this verse, discusses the
same revelation of sovev within memalei.
Song of Songs 4:9°v:’7 0°°W1 W
SITER P3Y TOXD TPYR NOK3 30227 172 NN *3n22’
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Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of
thy necklace.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“For seven days he shall fill your hands,” said of the seven
days of the priests’ installation. The Alter Rebbe refers to
what he wrote on this verse, whose “fill” echoes the “full”
of the Mishkan.
Leviticus 8:3337%:11 X1p™
*3 D°RPR *1° NXPn 01 7Y 01 NYIW IRIN K2 TYin PIX nnom
:0PTYNY KPR 0 Ny 2w
And ye shall not go out from the door of the tent of meeting
seven days, until the days of your consecration be fulfilled;
for He shall consecrate you seven days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And Moshe could not come into the Tent of Meeting, be-
cause the cloud rested upon it.” The Alter Rebbe explains
that Moshe could not receive from the level of the cloud.

Exodus 40:35772:n mnw

X0 *7 73227 12977 VY 19000 T¥in PORTOR KiP nwn 53vRD
TIWBINK

And Moses was not able to enter into the tent of meeting, be-

cause the cloud abode thereon, and the glory of the L-RD

filled the tabernacle.—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At Sinai “Moshe came into the midst of the cloud and went
up onto the mountain.” This seems to contradict the state-
ment that he could not enter the cloud over the Mishkan.
Exodus 24:181”>:7”5 ninw
D YW W2 AW TN TR PIN BT TIn3 nwn X
i d-gEaly!
And Moses entered into the midst of the cloud, and went up
into the mount; and Moses was in the mount forty days and
forty nights.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J1°L70 v
X" 577 9ma

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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At the beginning of Vayikra the Zohar answers that there
were two clouds, one that Moshe entered and one that
rested on the Mishkan.

Zohar, Vayikra 1:7-147>-1R R1p™1 717171 190
Kehot’s note points to Zohar, Vayikra 1:8 for these words.

Zohar, Vayikra 1:8'1:°R X7p"1 277117 9890
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“And He called to Moshe.” Here the calling is explained as
an illumination that enabled Moshe to enter the Tent of
Meeting.
Leviticus 1: 'R’ Xp™
IR TYIN PIRD VPR 1 1271 TYNTOR R
And the L-RD called unto Moses, and spoke unto him out of
the tent of meeting, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WP 1INRRY 1T I 1T PP
The Targum renders “and one called to another” as “and
they receive from one another and say, ‘Holy.”” From this
the Alter Rebbe learns that calling is receiving.
Targum Jonathan on Isaiah 6:3°3:1 17°yw> %y 1011 013N
RIY N2 ANTY RRIIW w2 WOTR IR 1T IR 1T 17em
NIRRT KDY MPYPY OPY? WTR APNTI23 T8V RYIR Y vUTR
ST TTRYIR 22 K07
And one cried unto another, and they were saying, Holy in
the highest and exalted heavens is the house of His
Shekinah, holy upon the earth is the work of His might, holy
for ever, world without end, is the L-rd of hosts, the whole

earth is full of the brightness of His glory.

Mikraot Gedolot (Public Domain) « London "Chaldee Paraphrase,” 1871 (Pub-
lic Domain)
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In Isaiah’s vision the seraphim “called one to another and
said, ‘Holy, holy, holy is G-d of hosts; the whole earth is full
of His glory.”” The Alter Rebbe uses the Targum’s reading
of “called.”

Isaiah 6:3°2:1 17°yw°
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And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3% vl

likuteitorah.com/likkutei-torah/vayikra/1/

N1 1R PR RIp7
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The note quotes a passage there that cites this place in
Likkutei Torah: saying “Holy” is the soul’s expiring into
the Infinite Light; each of the angels of the camps of
Michael, Gavriel and Refael, which are Chesed, Gevurah
and Tiferes, says “Holy” according to its own level, and be-
cause they are included in one another each says it three
times.

KEHOT'S NOTE
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The Mishnah says, “All animals that wear a shir (a collar)
go out with the shir and are led by the shir.” The Alter
Rebbe reads shir as “song”: the angel’s soul goes out of it-
self in song.
Shabbat 51b:8-10"-"11:2 X1 naw
122100 1P2Y T TV TOYRN YW PRYP WD 282 09
RAPRI M7 92 92 727 MWK 770003 APRI” KD Cnd Jnipna
BRI I W — RN DTNV XINDT Xppi2 nn
N?11D7 322 K217 X120

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“And one called to the other and said, ‘Holy, holy, holy.””
The Alter Rebbe reads the calling as the angels drawing in-
fluence to one another.

Isaiah 6:3’x:1 171°yw°
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And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe reads “Your teeth” (shinayich)
through the letter shin: its three heads are three vavs, the
three “holy”s, which the Tikkunei Zohar calls three flocks
of sheep and three Patriarchs.
KEHOT'S NOTE
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“Your teeth are like a flock of ewes that have come up from
the washing, all of which bear twins.” The Alter Rebbe
refers to his discourse on this verse for the inclusion of
levels in one another.

Song of Songs 6:61:" 0*°W Y

TR 7901 NinRnwR DPY N3M17TR 2YY 0°oNN7 7Y T
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Thy teeth are like a flock of ewes, Which are come up from

the washing; Whereof all are paired, And none faileth among

them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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In this discourse, on “Yaval was the father of those who
dwell in tents,” the Alter Rebbe explains three kinds of
song: a simple song is plain self-nullification; a double
song includes one attribute, love or awe; and a threefold
song is when the attributes, love and awe together, are in-
cluded in the self-nullification.
KEHOT’'S NOTE
ALTRMN
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“And Adah bore Yaval; he was the father of those who dwell
in tents and keep cattle.” The Alter Rebbe refers to his dis-
course on this verse in Torah Ohr, Bereishis, concerning
the threefold song.
Genesis 4:20°2:7 N°wXR12
:MIPMY PR W 22K 170 KIT P2 NN 7Y 7‘7m
And Adah bore Jabal; he was the father of such as dwell in
tents and have cattle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the “rows” (torim) are two lines, from below upward
and from above downward, the Written and the Oral
Torah, and the “cheeks” are the place from which the
breath of speech goes out.
KEHOT'S NOTE
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“Your cheeks are comely with rows [of jewels], your neck
with strings of beads.” Another discourse the Alter Rebbe
refers to on this subject.
Song of Songs 1:10”:% 0°7°wi 1w
:0°1902 7RI jakalglol T|?ZT:IT? 1IN
Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points there for a discussion of this passage of
the Raaya Mehemna and the Ramaz’s commentary on it.
KEHOT'S NOTE
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In the Raaya Mehemna, Parshas Eikev, the faithful shep-
herd speaks of the twelve faces of the living creatures and
says that this is “And one called to the other and said.”

Zohar, Eikev 1:12-2:20°5:"2-27°X 2py ,7711 190
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The passage given speaks of Israel as a sowing of
G-dliness: drawn down into the physical world and hidden
in the animal soul like a seed in the earth, so that it grows
and multiplies, and the powers of the soul rise and are in-
cluded in the One in the Shema and in prayer.
KEHOT'S NOTE
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“Thus shall you bless the Children of Israel.” The Alter
Rebbe names his discourse on this verse, in Likkutei
Torah, Nasso.

Numbers 6:23375:1 712712
2077 79K PRIW? 21270 15720 75 KD 1I1275K) TIARTIN 127
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the man gave names to all the cattle.” In the dis-
course on “Thus shall you bless” this calling of names is
explained as a drawing down.
Genesis 2:20°2:°2 n°wX12
TR nen YO onwn MiYPY Manantto? nint oIXg XIpM
17332 1Y R¥LKD DT
And the man gave names to all cattle, and to the fowl of the
air, and to every beast of the field; but for Adam there was

not found a help meet for him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

017 IR DIPYR RPN
“And G-d called the light day, and the darkness He called
night.” The Zohar reads this calling, too, as a drawing
forth.
Genesis 1:571°X N°wx12
O P27 AWM 12 K N2 O iKY RPN K9P
SR
And G-d called the light Day, and the darkness He called
Night. And there was evening and there was morning, one
day.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Zohar asks, “What is ‘and He called’? He called and
invited, to bring forth from this complete light” a radiance
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that is the foundation of the world.

Zohar, Bereshit 5:28-381”%-n1”2:’11 n°wX13 ,7717 190
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“And He called to Moshe.” In the same way, this calling is
the drawing of an illumination to Moshe.
Leviticus 1: XX XIp7
IMRY TYIN PIRD 1R 1127 WK RPN
And the L-RD called unto Moses, and spoke unto him out of

the tent of meeting, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points there, after the Tikkunei Zohar, for the
teaching that the letters of alef are the letters of pele,
“wonder.”
KEHOT'S NOTE
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“If not, listen to me; be silent, and I will teach you
wisdom.” The word a’alefcha, “I will teach you,” comes
from the same root as alef. The Kehot note points out that
the verse spells it with a vav (va’a’alefcha).

Job 33:3327%:3% 21K
2T TDPRRY UINA *2YRY DK PRTOR
If not, hearken thou unto me; Hold thy peace, and I will

teach thee wisdom.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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After the Tikkunei Zohar (Tikkun 49), the note sends the
reader to the sources listed at this page of the other tran-
script of the maamar, on the alef as Keser.
KEHOT'S NOTE
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There the Alter Rebbe reads “who has dealt wondrously
(lehafli) with you” as the revelation of the Future, when
Malchus will rise to Keser and “the end of action” will be
first, at the level of pele, “wonder.” This is the same tie be-
tween pele and Keser that the alef shows here.
KEHOT'S NOTE
2,12 nmpo
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“And you shall praise the Name of G-d your G-d, who has
dealt wondrously with you.” The Alter Rebbe refers to his
discussion of this verse in Parshas Tzav, where wonder
(pele) is tied to the level above comprehension.

Joel 2:26173:2 5x
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And ye shall eat in plenty and be satisfied, and shall praise

the name of the L-RD your G-d, that hath dealt wondrously

with you; and My people shall never be ashamed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says that a teaching of the Alter Rebbe printed
there speaks of the large and small alefs of Moshe and
Adam, explained there in a different way.

KEHOT'S NOTE
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In the introduction to the Zohar, the Holy One, blessed be
He, made upper letters that are large and lower letters that
are small: two alefs and two beis, from the upper world and
from the lower world.

Zohar, Introduction 6:38-9:481"1:"0-1"2:1 1ATPA 7M1 7190

The letter Aleph remained in her place without presenting
herself. Said the Holy One, blessed be His name: Aleph,
Aleph, wherefore comest thou not before Me like the rest of
the letters? She answered: Because I saw all the other letters
leaving Thy presence without any success. What, then,
could I achieve there? And further, since Thou hast already
bestowed on the letter Beth this great gift, it is not meet for
the Supreme King to take away the gift which He has made
to His servant and give it ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 11
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The Talmud asks why the verse puts calling before speak-
ing, and answers that the Torah teaches proper conduct: a
person should not speak to his fellow without first calling
him.
Yoma 4b:11x7°:2 "7 X1
IR 77977 72077 AR 0OTRR P UI2T A PR R
Mp? 97200 TP 12 DX KX 177302 137 BTN 1K KPY P 97T
12 OX RPX 17207 727 DX K" KD X273 °27 90KRT X170 2277
207 FORER XD 2377 AU12 72 R29WM) 027 M 7KDY AT
:9 R 7Y IR 922 RIAY 1797202 727 MIRY 17231 127 (R0
DINRY TYIR PIRD PR T 2T nRIY — NNy 17
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note points to the Rebbe’s talk there for the idea that
the calling drew an illumination to Moshe.
KEHOT'S NOTE
.15 1Y 333 °Y U0 WP IR

oIN
“Adam, Shes, Enosh”: the first word of Chronicles, written
with a large alef.
I Chronicles 1:T'R’X X 0°72°77 °727
WK NV 0T
ADAM, SETH, Enosh;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P91 .. 12729 1MINRR

The introduction to the Zohar speaks of upper letters that
are large and lower letters that are small. The Alter Rebbe
identifies the small alef with Keser’s light as it is contract-
ed to come down below.

Zohar I, 3b2 ,a R”mt
KEHOT'S NOTE
47* YN 48°y N W”\P‘? AR 2,2 RAT AR

Among three things Moshe reasoned out and G-d agreed
with: “How can I enter the Tent of Meeting unless the Holy
One, blessed be He, calls me?” G-d agreed, as it says, “And
He called to Moshe.”
Shemot Rabbah 19:31:1™ 1137 mnw
.0IPRT NYTY ANYT ARCI0M Twn WY 0°N37 TWRw 1°N127 1INR
0% MR ,N1N2T7 07V JORY L PRAWS OX 1R WAT °1°0 M2
777 IR 1379 TP CIRY VIR LIWR PR WA DR (10,0 mnw)
) MRIY LAY XIT T2 WITPA 00 120WRA T N2y WUNORY
SIARY TN DRI WAT AWM OTAY TRy 1D 0K (10,7 00137
nPBy KD L,TIN 1N DY X9R ANWTR NI RDW 100 OX 1M
JIARD AR M 0T POR RIPMY (3,00 Mnw) nRRIw NN RO
... 1290105 03577 23R 2137 IR MTNTY R TN DR

Our Rabbis said: Moses did three things in which his judg-
[later]
Omnipresent. At Mount Sinai he expounded, saying: If

ment was confirmed by the judgment of the
Israel, who have not been designated [to hear divine]
speech, He [nevertheless] said to them: “Do not come near a
woman” (Exodus 19:15), I, who is designated [to hear divine]
speech, is it not logical that I separate myself from woman?
The Holy One blessed be He agreed with him, as it is stated:
“But you, stand here with Me” (Deuteronomy 5:28). The ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“Whatever has been, its name has already been called.”
Koheles Rabbah discusses the calling of Moshe on this
verse.

Ecclesiastes 6:10:1 n>ip

oy 177 POTRYY DTX KWWK YTIN INY XIp1 120 mwn
220 °RAY

Whatsoever cometh into being, the name thereof was given

long ago, and it is foreknown what man is; neither can he

contend with Him that is mightier than he.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2”y0 2”PT N”M2

Later in this maamar (paragraph 18) the Alter Rebbe ex-

plains why the calling of Moshe could not come through

an angel: its source is the cloud of “He made darkness His

hiding place,” so “I am the One who calls and I am the One

who speaks,” as in “I am first and I am last.” The note
quotes the Zohar here: “‘And He called to Moshe,’” and it
does not say who itwas.”

KEHOT'S NOTE

STLRTAPR ARTY LM IRG NRP R Awn PR XM 22007 RPN

PARAGRAPH 12
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“These are the appointed festivals of G-d, holy convoca-
tions, which you shall proclaim at their appointed times.”
The word “them” is written without a vav, which allows the
reading “you.”
Leviticus 23:47:375 Xp"
:n-;yjr:; EJ:IR 1N1PIT1WR W'I‘P 3kl "Jf!ﬁ?: TI'?N
These are the appointed seasons of the L-RD, even holy con-
vocations, which ye shall proclaim in their appointed
season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Rosh Hashanah 24a:12-1337°-2>:X 772 mwn wx1

X7 0K :XDD 37 MY 21230 SUTIPR WTIPR” 10K PIY 0y 91

PR MK POYY 92 1AM 37 00X AP P ,"ONIR INXIPA UK

2% 07 C1tt AN CUTIPR UTIpR” TYin 1ank® o r1yin on
SUTIP ORIPR” 12037

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

KL, WYY LRL,TD 17T 0T ,30 RO

NN ANPN

Rabbi Akiva points out that the word “you” (atem) is said
three times: even if the court acts unwittingly, even delib-
erately, even when misled, the festivals it fixes are the fes-
tivals. The holiness of the festivals depends on Israel’s
court.

Rosh Hashanah 25a:4"7:X 17”2 mwi wx?

TYY T P TinDY O wr % AnR 737 RIOPY 237 IRIM 777

WIPR WK TP XIpn T TR APK” WKIY DY 2X09R) 130
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William Davidson, Vocalized Aramaic (CC-BY-NC)

2Rt PR PN
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
0" WY nan not

oIt AR . L PRI PR

The Talmud discusses the festival blessing “Who sanctifies
Israel and the seasons”: the festival is fixed by Israel, who
intercalate the months and fix the years.

Pesachim 117b:13-147"-3">:2 1" 0°noa

1°21 RNIPX2 12 — RV RN P NAYT UIRR” :RYITR2 P2 RNiPR2
SMIITIR GRIX AP RPN DI ORI W RUATRI
RPATRI 7oK UK (RJV XnP2 T XNIWD 13 — RNIPT
RIXY DI PRI UTRn” X3 RDPI PNWD WIRR” (RNIWT
NP1 RY"IPT ,N2Y DTT RRYY ADTT RRYY) T KRy RIHY
. PR RDIPED D —
William Davidson, Vocalized Aramaic (CC-BY-NC)
Beitzah 17a:3°3:X 1> 11%°2
PP WK VDI DWW PRV YRR RPITT AR KIA 0
IRIR KPR .XD7R) RYTRR N2W R 2AP? WTRn 2X707 N2Y 10X
PPINTIY L7272 1270 ARTY 27 TR DI PRI, N2wn wIn”
-RP2Y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,1° 82,2, 0°n0R Y

WIPR 1727t TR RNPn

The Zohar compares the festivals to a king who invites an
honored guest and tells his household to set aside their
work and prepare a feast; three festivals are invited “from
Kodesh”: Pesach, Shavuos and Sukkos.

Zohar, Emor 24:104-111X"°p-77p:7”2 717K ,17t17 190

There are three that are invited from Holiness, and no more-
the Feast of Unleavened Bread, the Feast of Weeks, and the
Feast of Tabernacles.” ‘But’, said R. Abba to him, ‘is not
Sabbath also invited from Holiness?’ ‘No,” he replied, ‘for
two reasons. One is that Sabbath is itself called holiness, and
the other is that Sabbath has the right of entry by inheri-
tance. Hence all the rest are invited and link themselves
with Sabbath and crown themselves with it, but the Sabbath
is not invited.

The Zohar; London, Soncino Press, 1933 (Public Domain)

BImT 21 INY

The note points to the Rebbe’s talk there on a festival that
falls on aweekday and raises it to holiness.
KEHOT'S NOTE

.235°Y VN WMIPY AR

likuteitorah.com/likkutei-torah/vayikra/1/
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“On the first day you shall have a holy convocation.” The
Alter Rebbe reads mikra kodesh as a “calling” of the day to
holiness.

Leviticus 23:7°1:372 Rp™
Swyn K2 723 NORPR22 07 M WIPTRIp NI O3
In the first day ye shall have a holy convocation; ye shall do

no manner of servile work.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,39 K™
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“Which you shall proclaim”: read as “you,” it teaches that
the festivals are proclaimed through Israel.

Leviticus 23:47:375 Xp"

:07YIN2 DR IRIPATITR WP "RIPN T OTYIN PR
These are the appointed seasons of the L-RD, even holy con-
vocations, which ye shall proclaim in their appointed
season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MRS DTN Bw ambwT

The Mishnah says that if a prayer leader errs it is a bad
sign for those who sent him, “because a person’s agent is
like himself.”

Berakhot 34b:1227>:2 7% m372
¥ 1570 — Ka7 M2 MHY O .12 Y1 1570 — NYYY H2Ennd mam
13 K370 720 79 72y K ining 0IX 20 ImPwY en vy
A% 1K 2 n Len A iRy L00%ina By Shann 1w XoiT
XA *3R YT — *D2 *NPDA Y DX 077 N 2YTP AN T
.730n RIAY IR YT7I° — XD OXY P3P0
MISHNAH If one errs while saying the Tefillah, it is a bad
omen for him; and should he be the messenger of the con-
gregation, it is a bad omen for those who deputed him, since
a man's deputy is similar to himself. They declared con-
cerning R. Hannina b. Dosa that when praying on behalf of
the sick, he would say, "This one will live, that one will die."
They asked him, "How knowest thou?" He replied, "If my

prayer is fluent in my mouth, I know that he is accepted; ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.16 1Y 291°Y 7700 W”WPB: AR 2wy 2 ,'r"; nona
Y MY PR

Kehot’s note points to Meilah 21a for these words.

Meilah 21ax x> 77°yn
KEHOT'S NOTE

X L,RD 190yn Y
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According to the note, vol. 13 explains that the Alter
Rebbe’s words here, that Israel are “truly like the sender,”
are connected with the Tanya’s words that the second soul
in Israel is “truly a part of G-d above.” Vol. 25 (note 31)
refers further to the Shulchan Aruch of the Alter Rebbe
and to Lekach Tov.
KEHOT'S NOTE
R 7wnn nhwnanT 1Mnd” on YR [183] ow ﬂ”WP‘?J HIR W
Symn 1-19K PIPn? KO DRIW NIwn WA (2797) R°AN2 wrhR Twpa
mawna (wnn 1Nnd) '[WTZf?TI 9”7 .281 Y N W”wb — “wnn
17on TZI”1|75 .82 YN XWIN MTPN 27 MY — N7I70 v
207 0 MR TR YW AR 10%n QWY 31 1797 362 °Y DWY 329
15 17720 Bw 170 TR 1PORD 10 N9) whan nya awiys :R™P2 11720
R 990 (BPaay vaD) 2w nph 91K IRTY LRNDMIR 1T NUwYIw
.13 Y 114y o0 wpo

MWl 12 WP WONN

The Mishnah: “A man betroths [a woman] himself or
through his agent.” The agent acts with the full force of the
sender.

Kiddushin 41a:3-47-"2:X X" P217°R

PN YORT MDY A2 NYTRNN MWK MDY 12 WD WU

12 ,97pn IMPW2 RAWD n3 MDY 12,7793 ROTYD P2 nX

X120 377 X7 * .imPwan A0 12 mEn i 27 TR 1780y
KA 12 XYY KY™ TR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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mbwnY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2, 595 — MBI MINTR 272 NAyn IR
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“Israel is holy to G-d, the first of His harvest.” The Alter
Rebbe reads “holy” (kodesh) as the higher Chochmah, the
root of the souls of Israel.
Jeremiah 2:3%2:°2 7707
D7PPR K2R Y7 MWK 1PPORPD TNRIAN MWK A7 PRI wTR
o)
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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104

105

106

107

108

N1 1R PR RIp7

e DN WP

The Zohar says that Israel are kodesh and come from the
side of kodesh, as it is written, “Israel is holy to G-d.”

Zohar, Pekudei 14:88-96173-172:7> 111,711 190

Said R. Abba: ‘Behold, we have learned that wherever the
holy side hovers, there, despite its association with any act
of numbering, blessings will never cease.” Said R. Eleazar:
‘Assuredly it is so.” ‘Now’, rejoined R. Abba, ‘behold, Israel is
holy and comes from the side of holiness, as we read: “Israel
is the L-rd’s hallowed portion” (Jer. 2, 3); also, “ye shall be
holy, for I the L-rd your G-d am holy” (Lev. 19, 2). Why,
then, when David took a census of Israel did death rage
among the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

onN INPn

“Which you shall proclaim”: read as “you,” the festivals
become holy convocations through Israel.

Leviticus 23:47:373 Xp"

:DTYIN2 DR IRIPATIWR WP ORIPR 1 UTYIR AR
These are the appointed seasons of the L-RD, even holy con-
vocations, which ye shall proclaim in their appointed

season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

5”12 NN I8 7772

In the passage given, the Alter Rebbe speaks of the fire of
the animal soul, which is to be subdued and transformed,
and of a fire that comes down from above, from sovev kol
almin, to raise it.
KEHOT'S NOTE
.2,y oman nMph

17y % 2P

“Command the Children of Israel and say to them: My of-
fering, My bread for My fires... you shall take care to offer
to Me in its appointed time.” The Alter Rebbe refers to his
discourse on this verse.

Numbers 28:2°2:1”5 72712

M) 077 WY A2 2129R°NK DIPK NIBK) DX *327nK %
A7Yin2 %% a7 1nYn

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1972 1R MYSAR 97 TR0 qwnRlw an

The note quotes it: this holds at every level above, even the
most exalted, for every drawing down, bestowal and light
outside G-d’s very essence is drawn through the medium
of some level.

KEHOT’'S NOTE

mOWwNN 93 %5 ,M9Y1 230 MAT? Y ,1PYnPw MaT 932 X A Py

AN PR MYRNAR 7Y 7OWRR K7 N 1NNy TI07 13 7R Ayawm
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The note points there for the explanation that malach,
“angel,” means a messenger.
KEHOT'S NOTE
.3,1Mp PYRART IR PrOY 1PN XY

110 137 N3

“I have come into my garden, my sister, bride... I have
eaten my honeycomb with my honey.” The Alter Rebbe
refers to his discourse on this verse, where the angels are
explained as messengers of the divine flow.

Song of Songs 5:1’X:"11 0°7°wi1 1°W

W70y 7Y "APIR “pipaty 10 IR 79D nNX 17 N2
:0°TIT 175W INY 0°97 199K "2707aY 21 ey

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M 0°%yaa Py 180 17T

The passage given explains that before G-d’s essence
above and below are equal, so His providence reaches
every detail, as in “He who is enthroned on high, who low-
ers [Himself] to look in heaven and on earth”; Bilam erred
in thinking that creation comes only through the chain of
descending worlds.
KEHOT'S NOTE
X L,An wrnw nmph

12 2°%yaa PRYyD IR N

“How beautiful are your steps in sandals, O prince’s
daughter.” In his discourse on this verse the Alter Rebbe
explains the angel Metatron, who is called a “sandal.”

Song of Songs 7:2°2:"t 0°°Wi1 W

>T) Ayn DXPN 0 137 RN T3TN2 0°PYI2 PRYD DT
T

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 16
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There the Alter Rebbe writes, in almost the same words,
that every angel that is an emissary from above is then
called by the very Name of G-d that dwells within it, while
one that is not an emissary has another name according to
its service and says “Holy, holy, holy.” He applies this
there to the way the Talmud is enclothed.

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/vayikra/1/
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The note records that the Kuntres Acharon reads "X
(“then”) where this text has "xw (“that then”).
KEHOT'S NOTE
.Qw mp*‘;: 7IRTY 79IR” OW R™MpPa

115 ok akirA akird akir
“Holy, holy, holy is G-d of hosts.” The angel that is not on a
mission praises the Name as holy, separate from itself.

Isaiah 6:32:117°yw”

PIRTTPD KPn NIRIY N WITR WATR WiTR 0K MR M X
37922

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17
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“And an angel of G-d called to Avraham a second time
from heaven.” Here the calling came through an angel.
Genesis 22:151"0:272 N°wX12
DY M°IY DIIRTOK 7 XL XN
And the angel of the L-RD called unto Abraham a second

time out of heaven,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17 2271 AT RIIP INPRN

The Midrash: with Avraham “the angel calls and the
speech speaks.” This paragraph explains why that was
possible with Avraham.

Vayikra Rabbah 1:9°0:’R 127 R7p™

118 77N PR RN

“And I appeared to Avraham, to Yitzchak and to Yaakov as
Kel Sha-dai, but by My Name Havayah I was not known to
them.” The Alter Rebbe uses it to distinguish the prophecy
of the Patriarchs from that of Moshe.

Exodus 6:3°3:y mnw
"NYTII R N NYY V7Y PRI 2pYORY PSR DTIXRTOK KXY
077

and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not
known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe explains that the Torah is above “a
sun and a shield is Havayah Elokim,” that is, above
Havayah as it is drawn into Elokim.

KEHOT'S NOTE
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“For G-d your G-d, He is the G-d of the elokim and the
L-rd of lords.” Pardes reads elokim here as the angels, who
are therefore also called by this Name.
Deuteronomy 10:171°:> 0°727
237 D737 DRD DOTIRD CITRY DORPRRT CPRR R 02°R0K N 0D
T AR? K2) 071D Rip7-XD WK K79Im
For the L-RD your G-d, He is G-d of gods, and L-rd of lords,
the great G-d, the mighty, and the awful, who regardeth not
persons, nor taketh reward.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,0 00907
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“And the sons of Elokim came to stand before G-d.” The
angels are called sons of Elokim, which shows that they
belong to the level of that Name.
Job 1:61:% 21K

:023N2 107703 X137 °A2Y 3%°NA% 0°PPRT %12 27 DivT 00N
Now it fell upon a day, that the sons of G-d came to present
themselves before the L-RD, and Satan came also among

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR PR
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The Midrash: with Moshe, G-d said, “I am the One who
calls, and I am the One who speaks.” This paragraph ex-
plains why no angel could be involved.

Vayikra Rabbah 1:9'0:’X 727 X7p"
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“I am first and I am last, and besides Me there is no G-d.”
The Alter Rebbe reads “first” as Chochmah and “last” as
Malchus.
Isaiah 44:6:7"n 7°yw°
TR CIRY PWRT IR NIRIY T OAPRN PRAIPn CnoanRtD
:0P2K 1R VTy72m
Thus saith the L-RD, the King of Israel, And his Redeemer
the L-RD of hosts: I am the first, and I am the last, And be-
side Me there is no G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

70PN M”03 10N X VAW .2 ,70W AT M7 NPMIR XD .1, TR Y
.oan Yo 27N

124 N7 %2R IR %2 ANy N9

“See now that I, I am He, and there is no G-d with Me.” The
doubled “I” is read as the revelation of the Future, when

likuteitorah.com/likkutei-torah/vayikra/1/
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below will be as above.

Deuteronomy 32:39v77:27% 0127

NI MK NN *38 *Tey DP2K PRY KA 23N 3K "D 7Ry X
{2781 2T PRI RIK V1K)

See now that I, even I, am He, And there is no god with Me; I

kill, and I make alive; I have wounded, and I heal; And there

is none that can deliver out of My hand.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar says of “See now that I, I am He” that the dou-
bled “I” is “to show that there is no separation between
above and below.”

Zohar, Lech Lecha 24:248-259v”17-n1"137:773 72 72,77 190
He said: ‘The word “I” occurs here twice: once in reference
to Sinai (cf. “I am the L-rd thy G-d”, Ex. 20, 2), and the other
in reference to the creation of the world (cf. “I have made
the earth and created man upon it”, Is. 45, 12), to show that
there is no division between the upper and lower worlds.

The Zohar; London, Soncino Press, 1933 (Public Domain)

126 0 owm

“And a river goes out from Eden to water the garden, and
from there it divides and becomes four heads.” The Alter
Rebbe applies “from there it divides” to Malchus, the
source of separate creations.

Genesis 2:10:2 n°wR12
:DPWRT YIIX? M1 7197 DWM 130°NK NIPYAD 1TY KY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“But wisdom, where (me’ayin) shall it be found?”
Chassidus reads it as “wisdom is found from ayin, noth-
ingness”: Chochmabh is self-nullification.
Job 28:1227:175 21°R
:713°2 0Ipn A1 °R) RI2AD 1RR 1200m
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,10 2R
128 IR PYR Y
“For eye to eye they shall see when G-d returns to Zion.” In

the Future G-dliness will be seen openly.

Isaiah 52:8°n:271 7°yw°

% T W2 IR PP Y 03 137702 23 IR 770X P
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
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Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,217y

PARAGRAPH 19

129 07102 7N 1IX3 DY wUE

There the “rows” (torim) are two lines, from below upward
and from above downward, the Written and the Oral
Torah, and the “cheeks” are the place from which the
breath of speech goes out.
KEHOT'S NOTE
2,0 wrne nmph

130 279032 771 1IN
“Your cheeks are comely with rows [of jewels].” The Alter
Rebbe refers again to his discourse on this verse.

Song of Songs 1:10":’k 0°7°wi1 1w

:DNIN2 TIRIZ 0IN2 7207 1N
Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

131 1 NWRA R

From Moshe’s blessing of Gad: “And he saw the first por-

tion for himself.” The Alter Rebbe reads reishis, “first,” as

the higher Chochmah, the source of Moshe’s level.
Deuteronomy 33:21x72:3"% 0°137
NRTE Oy YR RN MDY pRMw NRPN owTd 9 nwRy R

2X1°0y Puswm Ny Havayah

And he chose a first part for himself, For there a portion of a
ruler was reserved; And there came the heads of the people,
He executed the righteousness of the L-RD, And His ordi-
nances with Israel. .

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,3% 0737
132 927127 N7 2RI NIPA RIT AR

The Midrash on the calling of Moshe, now explained: the
One who calls is Malchus and the One who speaks is
Chochmah, both G-d Himself.

Vayikra Rabbah 1:9'0:’X 727 X7p"

133 N1 AP°WIT 1M AR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NAYwIn 770

134 ale=lg=Redbr]

“G-d founded the earth with wisdom.” The Alter Rebbe
brings it to show that the Infinite Light is clothed in
Chochmah.

Proverbs 3:1907:3 5wn
P3N DY 131D PINTTO; M3

likuteitorah.com/likkutei-torah/vayikra/1/

N1 1R PR RIp7

The L-RD by wisdom founded the earth; By understanding
He established the heavens.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

135 772 R R wn DN RPIT

The Zohar says that the unnamed caller in “And He called
to Moshe” was the Angel of the Covenant. The Alter Rebbe
explains that this “angel” is Malchus as an emissary from
above.

Zohar, Vayera 6:105-7:1402”p:"1-117p:1 X7 77171 790

136 NI 122201 RP9yPn RI92w 19K 1

On “the angel who redeemed me” the Zohar asks why it is
called an angel, and answers: when it is an emissary from
above and receives radiance from the mirror above, it is
called an angel.

Zohar, Balak 6:41-51x”1-X”1:"1 P22 ,777117 190

He then began to discourse on the verse: “The angel which
hath redeemed me from all evil bless the lads” (Gen. 48, 16).
‘These words’, he said, ‘were uttered by Jacob in the spirit of
holiness, and therefore they must contain some mystery of
wisdom.”Angel” is here one of the names of the Shekinah,
applied to her when she is a messenger from on high and re-
ceives radiance from the supernal mirror, for then she is
blessed by the Father and Mother, who say to her: Daughter,
go, mind thy ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

137 19n0 qwn nws

“He made darkness His hiding place.” The small alef is a
light drawn from this level, the cloud that rested on the
Tent of Meeting.
Psalms 18:1227:1"> 0220
0RO °2Y D7"NJWY IN20 1NI°20 1IN0 N NY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

138 QYW 11D INTM

“In all their affliction He was afflicted, and the angel of His
presence saved them.” The Alter Rebbe refers to the Zohar
on this verse.
Isaiah 63:9'0:270 V77 yw”°
DPXI XA IN7RM3) INIIN2 DY P32 WY 7 17 Dn1¥a
:071y 17722 DRI 0PI
In all their affliction He was afflicted, and the angel of His
presence saved them; in His love and in His pity He re-
deemed them; And He bore them, and carried them all the
days of old. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

139 YOI 110 NS

At the end of Vayera the Zohar reads “the angel of His
presence saved them” as the Shechinah, which is with

52



LIKKUTEI TORAH - PARSHAS VAYIKRA - MAAMAR 1

140

141

Israel in exile.

Zohar, Vayera 35:506-36:51327pn:172-1"pn:1”2 X1°1 77171 790

R. Judah further discoursed on the verse: In all their afflic-
tion he was afflicted, and the angel of his presence saved
them (Is. 63, 9). He said: ‘This is the translation of the k’ri,
hut according to the k’thib we should translate, “He was not
afflicted.” The lesson to be derived from this variation is that
Israel’s affliction reaches the Holy One even in the place
above which is beyond affliction or perturbation.

The Zohar; London, Soncino Press, 1933 (Public Domain)

MY 199N YPnpl

“Naftali is a hind let loose; he gives words of beauty.” The
Alter Rebbe refers to the Zohar on this verse for the idea of
being sent.

Genesis 49:21x72:1”1n N°WR12

DY 10 ATPY 2 Yona)
Naphtali is a hind let loose: He giveth goodly words.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MDY 9O Yonm)

The Zohar reads the verse as the voice that is sent from a
deep place above to lead the speech, for there is no voice
without speech and no speech without voice.

Zohar, Vayechi 73:761-75:771-x"0wn:a”y °n™ 3 1890
R”yWN:1°Y

WHO GIVETH GOODLY WORDS. The Voice speaks to the
Utterance, there being no voice without utterance. This
Voice is sent from a deep recess above in order to guide the
Utterance, the two being related as general and particular.
The Voice issues from the south and speaks to the west, in-
heriting two sides, and therefore Moses said to Naphtali:
“Possess thou the west and the south” (Deut. 33, 23).

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 20

142

Non%a N7 A7INR

In chapter 17, on “For the matter is very near to you,” the
Alter Rebbe adds in brackets that the Torah is eternal: the
verse must hold true for everyone, even though turning
one’s heart seems far from easy.
Tanya, Likkutei Amarim 17:2°2:1> 071X *01p°% ;17wR P2 XN
(PR3 Ko7 AR NP vaInT T3 - »722927 - X, AIRIDT
,NBR2 N NN A 0PI NMIRAR 127 7877 1270 TRN 2977 PRY
120 D21 77RO RO RNPUR NT IUN” XINI2 INIY n
D27 - RPIT - D°P°73”7 1272770217917° 0937 1R 0N LTAOR
anmwia

Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE

39°Y X1 wNPR .14 1PN 241°Y 1PN wPR L170 RMIP LD ROIN KD
3y

likuteitorah.com/likkutei-torah/vayikra/1/
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N1 1R PR RIp7

9°92 %927 DOWNY
“And I have put My words in your mouth, and in the shad-
ow of My hand I have covered you.” The Alter Rebbe reads
“the shadow of My hand” as the encompassing light that
Torah study brings.

Isaiah 51:161"0:R”117°YW°

TMRYY PN TO°R) DY YuI? 003 077 P33 U3 137 DN
TIANTRY 1187

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

.20y 17990 RWN %5 17772 K217 1RO1 YUp .10 K3 Pyw?

NIRRT KDY MW

The Zohar calls the shelter of the Clouds of Glory, and the
sukkah that recalls them, “the shade of faith.”

Zohar III, 103ax ,ap 2m

KEHOT'S NOTE

2R Y TR 07137 RPN AR LR ,119 A”RT QY 70 X L,Ap 2701 AR7

.13y 1”990 B7R0 LTPWR

12190 ANRAY 1101
The Mishnah: a sukkah whose sunlight is more than its
shade is invalid. The Alter Rebbe uses it to show that the
sukkah’s essence is shade, the makif.
Sukkah 2a:2-3’1-’2:X "2 11910
ANROYY ,N9T (TYRY) A7 PRYY ,0°MBY TPy A7 ArKY)
DIpyR 7133 KNG 25 :007 [0 B3 108 — ANTYR NI
ST AR IR TTINY 27 LYY — MnR
One which is not ten handbreadths high, or which does not
have three walls, or which has more sun than shade, is not
valid. GEMARA. We have learned elsewhere :
beam] of an alley [whose entrance] is more than twenty cu-
bits high should be lowered. Rabbi Judah says: this is
unnecessary.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE

[The cross-

.X,271010

Y 19y 19w °

“Because the cloud rested upon it.” The Clouds of Glory
and the shade of the sukkah are compared to this cloud.

Exodus 40:35772:n mnw

X1’ 79297 1290 YHY 100D Tyin DORTOR Ri2D nwn H3KD

el

And Moses was not able to enter into the tent of meeting, be-

cause the cloud abode thereon, and the glory of the L-RD

filled the tabernacle.—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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DAY °vnwh 01°a 7772

There the Alter Rebbe explains “I have put My words in
your mouth, and in the shadow of My hand I have covered
you”: Torah makes a sukkah, a shade, for from the breath
of speech a makif is made for the soul, “the utterance of
the mouth of Havayah.” This makif gives strength to the
arousal from below in action.
KEHOT'S NOTE
.1,79 ¥7ynw n7po

NAsy "onwh 0°a

“On the eighth day you shall have a solemn assembly.” The
Alter Rebbe names his discourse on this verse.

Numbers 29:35/17:10" 12722
tyn X2 773y NIRR-23 03 MmN N3y rREn o2
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

s 9 nwINY 7T

The passage given explains “And I will betroth you to Me
forever”: while the Temple is not standing, the
Congregation of Israel is “the fallen sukkah of David,” ris-
ing and falling, but in the Future it will stand forever.
KEHOT'S NOTE
.T,M927R3 NP

°% T nwaNy

“And I will betroth you to Me forever.” The Alter Rebbe
names his discourse on this verse.

Hosea 2:21872:2 y2i1

DRI TONN VEYR PTE2 7 TAYIXY 07 2 PRI
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D7 NARNRA T AR
“You have affirmed G-d today to be your G-d.” In the dis-

course “And I will betroth you” this verse is connected
with the encompassing light of Torah.
Deuteronomy 26:171°:172 0°7127
RO VWD) IV NDYPY WPORY A7 NPT DRI QYaNY mony
:19P2 Yw'P) PoBYM PRIXMm
Thou hast avouched the L-RD this day to be thy G-d, and
that thou wouldest walk in His ways, and keep His statutes,
and His commandments, and His ordinances, and hearken
unto His voice.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

17,10 0°937
nennnRn Y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/vayikra/1/

N1 1R PR RIp7

.2,5 9795 — 90T 7N PP NP R D

PARAGRAPH 21

TP PIING 2190 N2TRa

“And G-d spoke to Moshe in the Wilderness of Sinai, in the

Tent of Meeting.” The Alter Rebbe refers to his discourse

on this verse.

Numbers 1: XX 72712

TIW3 WD W7 TAND TYIN PR32 "1°0 12702 nwnTOR N 131

TR 0218 IND DORED N

AND THE L-RD spoke unto Moses in the wilderness of Sinai,

in the tent of meeting, on the first day of the second month,

in the second year after they were come out of the land of

Egypt, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M oI MpIRY oA

“He reveals deep things out of darkness.” The Alter Rebbe
applies it to understanding the Torah, which brings the
hidden “darkness” into revelation.

Job 12:22275:27 21K
MM TIRY KM 7WNIm Nipny nran
He uncovereth deep things out of darkness, And bringeth

out to light the shadow of death.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22,2° QPR

TN 7IM

“For a mitzvah is a lamp, and Torah is light.” Torah that is
understood becomes revealed light.

Proverbs 6:23373:1 "own
701 NINJIR 00 T IR I MEn 03
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

39 ,0°%en

T19RR 22N IWNRT 2R

“I am first and I am last.” As explained in section 3, the

first and the last become one, so that the light rests below

as above.

Isaiah 44:61:7"n 17°yw°

TR CIRY PWRY IR NIRIY T OAPRN PRAIRn CnonReD

:DOROX PR VTy7Im

Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

RIS
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There the Alter Rebbe reads hamagbihi as raising the yud
in the hei: the dalet, which has nothing of its own, be-
comes a hei through the yud within it, as tzedek becomes
tzedakah through the mitzvah.
KEHOT'S NOTE
3,12 X™Mn

Naw® "meaaan

“Who is enthroned on high, who lowers [Himself] to look.”
The Alter Rebbe names his discourse on this verse.

Psalms 113:5’77:27°p 0°2°1n
ANWY 277207 AOROR 1D 0

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 22
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“And G-d spoke to him from the Tent of Meeting.” The
speech came from the place where the cloud rested and
the glory filled the Mishkan.

Leviticus 1: 'R’ Xp™
IARD TYIN PIRD PYR 1 271 TYNTOR R
And the L-RD called unto Moses, and spoke unto him out of

the tent of meeting, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ma%r DWW N7 . L PURNE 2N

“From the day the Holy Temple was destroyed, the Holy
One, blessed be He, has in His world only the four cubits of
halachah.” Torah study now holds what rested in the
Temple.

Berakhot 8a:18-19v™>-n”>:X °’n m>72
WTPHT N2 20 DI (XPIPT AR H8 12 KM 027 MWRT UM
L7392 M%7 YU ninR Y298 KPR 1191v3 X TIN2 wATRaY 90 P
P2 XOUID "33 KIPP¥M KI3 133 KIO™A M 072 73K T2
0P 0¥ — RPIPT R RR 12 RO "27 INT XA XIywT
DY nink YR KPR NPIYI KT TN2 UiTRIR 47 PR WIpnT o2
-RIOPT KT KPR KPP¥R M K — 7272 1970
That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
to the Holy One, blessed be He, in His Universe the four cu-
bits of Halakah alone. And Abbai said ; At first I used to study
at home and pray in Synagogue, but after hearing the state-
ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
day the Temple was destroyed, there is left to the Holy One,
blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

X, M0N2

likuteitorah.com/likkutei-torah/vayikra/1/
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7790 ROX 7120 N
Kehot’s note points to Zohar III, 81b for these words.

Zohar III, 81b2 ,xb a’mt
KEHOT'S NOTE

.2,82 2711 .2 ,1 MAR

7790 KPR 120 PR

The Mishnah: “There is no glory but Torah.” The Alter
Rebbe identifies the “glory” of the Mishkan with the Torah.
Pirkei Avot 6:3°3:) MaR miwn
DONPIRR TP KPY ORI 7 M7 1 M PR 07127 RO .
P12 7ann TRiva YT IDIPR 127 IXTP 7272 0027 "W KON
5y ,NOK NIR 190K IR TN 7727 IR TOK 710D IR NOX 7977 IR TN
MRV 77N KPR TI2D PR 7122 12 M TIRY 9D 9D NOX
XY ,290 3203 oM (M0 Shwn) PN oonan 123 (3 Chwn)
5K °N7iA 027 °AN3 23 [RY °3 (7 °Pwn) MRV ,717IN KPR 230
A21YR
One who learns from his fellow one chapter, or one ha-
lakhah, or one verse, or one word, or even one letter, is ob-
ligated to treat him with honor; for so we find with David,
king of Israel, who learned from Ahitophel no more than two
things, yet called him his master, his guide and his beloved
friend, as it is said, “But it was you, a man mine equal, my
guide and my beloved friend” (Psalms 55:14). Is this not [an

instance of the argument] “from the less to the ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
NP2l ANonn RN%IN
The Zohar: “The Torah comes forth from Chochmah,”
from the place called kodesh, holiness.

Zohar I1, 121ax ,Xop 27m
KEHOT'S NOTE
WX ,7TD OW AR LK ,ROP 27T

NP2l nRann RN%9IN

The Zohar: “The Torah comes forth from the supernal

Chochmah.”
Zohar, Yitro 21:378-22:3891”2w:273-n1"yw:X”2 17N° ,7M7 7180
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.
The Zohar; London, Soncino Press, 1933 (Public Domain)

97122 IR N1 N7

“Show me, please, Your glory.” As explained in paragraph
4, the glory Moshe asked to see is the higher Chochmah.

Exodus 33:18m:3"2 mnw
:7722°NX R IR RN
And he said: ‘Show me, I pray Thee, Thy glory.’
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 23

166 "noI0Y 1172 Mwa *pa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7,38 R™MN

167 "noio®

“To a mare among Pharaoh’s chariots I have compared
you, my beloved.” The Alter Rebbe names his discourse on
this verse.
Song of Songs 1: 9’0’k 0w 1w
MY TRRT AY1D 23732 °Nog?
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

168 TR 1M
“And Torah is light.” The Torah brings the encompassing
light inward in full.

Proverbs 6:2337:1 *own
alegla) ninpin 0% M IR ﬂﬁjm mxna1°3
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

169 X% 11 712
“And the glory of G-d filled the Mishkan,” read with the

Zohar as “the glory was full.”

Exodus 40:35772:n mnw

RP% *7 79221 12907 PRV 190D Tyin DARTOR RiP nwn 93KD
Qe

And Moses was not able to enter into the tent of meeting, be-

cause the cloud abode thereon, and the glory of the L-RD

filled the tabernacle.—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 24
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At the Sea, the pillar of cloud stood between the camps:

“there was the cloud and the darkness, and it lit up the
night.” The same cloud was darkness and light.

Exodus 14:20°3:7" mnw

DY W TNT YT T PRI MR P 018 AN 172 KA
MPP002 MIOR AL 217KP MPYPN

and it came between the camp of Egypt and the camp of

Israel; and there was the cloud and the darkness here, yet

gave it light by night there; and the one came not near the

other all the night.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2, e

likuteitorah.com/likkutei-torah/vayikra/1/
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PARAGRAPH 25
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“Like an apple tree among the trees of the forest... in his
shade I delighted and sat, and his fruit was sweet to my
palate.” The shade is the makif and the fruit is the light
drawn inward.

Song of Songs 2:3%1:’3 0*°Wi1 W

Pinng 91 °N2w71 *NTRN 933 07120 1°2 27T 12 7900 "3¥2 MEN3
2317

As an apple-tree among the trees of the wood, So is my

beloved among the sons. Under its shadow I delighted to sit,

And its fruit was sweet to my taste.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

NPMIRD L72OKY WT Y RPYPN — 9¥°71 °XY2 MIBND 7773 AR LA L,2 wUhw
0NNy 3-970 oW AR L3P Y R-wUhw

m7ap RT9%a

The Zohar reads the verse: “In his shade” is the Holy One,
blessed be He, and “I delighted and sat” is the day He was
revealed at Sinai and Israel received the Torah.

Zohar, Lech Lecha 21:199-22:212-v"3p:x”> 72 9% ,777 190
et

According to another explanation, the words “the apple
tree”, “my beloved”, and “in his shadow” all equally indi-
cate the Holy One, blessed be He. “I delighted and sat”: to
wit, on the day when G-d revealed Himself on Mount Sinai
and Israel received the Torah and said, “We will do and we
will hearken” (Ex. 24, 7).

The Zohar; London, Soncino Press, 1933 (Public Domain)

waTh DoPInm

Of the words of Torah: “more desirable than gold... and
sweeter than honey.” The Zohar uses it for the “sweet
fruit” of the verse.

Psalms 19:11x”:0”> 0°2°1n
:0°D1% NDI WITRA DPPANMI 27 181) 2R 0 TR
More to be desired are they than gold, yea, than much fine

gold; sweeter also than honey and the honeycomb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,0° 0°%0n

PARAGRAPH 26
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Kehot’s note points to Zohar III, 216b for these words.
Zohar III, 216b2 101 »m

Bereshit Rabbah 56171 127 n°wx12

KEHOT'S NOTE
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271972 (R L19D) VTN
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The Tikkunei Zohar teaches that Moshe’s extension is in
every generation, in every righteous and wise person who
occupies himselfwith Torah, up to six hundred thousand.
Tikkunei Zohar 112a:13-1477>-3":X 27°p 797 "1pn
2307 IR YR MND YR KITR YTIRNTR YRR 2 K ..
P78 9231 K771 KT 222 WNT APMIvYENKT YR 19K NY AR
X2 7312 MK 2297 371°KT 12N 221,070 NPN2 PN 1KY PO
N7 WPRT FTIRNYR KT LAY I VI AN 2B TR
YN N7IR 1931 RT 17321 ,RNMIIR AP NOKT I0KD KPR NONWK
AP X RG22 AYT XMLYENX T *21 AP MWK T3y
< RI2TPAY 7Y TR AP? 0K XY

Tikkunei Zohar - Vocalized (Public Domain)
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Moshe and Aharon said, “And what are we, that you com-
plain against us?” The words express Moshe’s bittul.

Exodus 16:7°1:1"0 mnw

D 1 AN TRy n;’n‘z‘m'ms w3 °n 7923°NR DN°RTY P
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and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note also points there for a discussion related to this
subject.
KEHOT'S NOTE
LK ,TY 79°P00 980 02 ART LK ,V0 K™D

178 927 wn

“Moshe would speak, and G-d would answer him with a

voice.” The Alter Rebbe names his discourse on this verse.
Exodus 19:19v™:0™ mnw

:2iP2 12297 DOPPRT 127 YR TRR PIM 7730 8w PP o

And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

179 nyT..awm

The note points to the Rebbe’s talk there on Moshe as the
level of Daas.
KEHOT'S NOTE
.244°Y VI WP IR
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“And I will meet with you there, and I will speak with you
from above the cover.” Ohel mo’ed, the Tent of Meeting,
comes from the same root.
Exodus 25:22272:717> mnw
“2Y WX 0°2727 "3 1721 N1B2T PYR 90K "AN2T) OV 97 "ATYIN
2K 232°9K ANIR MER K22 DX NTYT 1N
And there I will meet with thee, and I will speak with thee
from above the ark-cover, from between the two cherubim
which are upon the ark of the testimony, of all things which I
will give thee in commandment unto the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.22, Mnw
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“G-d is the G-d; there is nothing else besides Him.” This is
the knowledge of G-d that the inner “Tent of Meeting”
brings.
Deuteronomy 4:357”9:’7 0°7127
:i*r;‘-??_: 7Y PR D’.?"?kstl NI7°7 72 m]'[‘? il ahiniah
Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7 %IN 1N °2 Ny N7

“See now that I, I am He.” Said of the Future, but its power
is already in every soul.
Deuteronomy 32:39v77:27% 0127
NSy TMNY TN 238 *TRY D°P9X TRY K1 7N VI 2 A0y K
22781 T 1R RDIN *IK)
See now that I, even I, am He, And there is no god with Me; I
kill, and I make alive; I have wounded, and I heal; And there

is none that can deliver out of My hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R NRwan NPt
There the Alter Rebbe explains that every soul of Israel has
something of Moshe, who is the sum of the “seven shep-
herds” and the “faithful shepherd” drawing Daas to all
Israel, so that each can know G-d according to its root,
drawing from the root of Moshe’s soul in the supernal
Daas.

Tanya, Likkutei Amarim 42:50™n8 0p°7 ;PwRY pP2n X010
i)

ANR*1°2 2K nvan wo) 222 v N2 ARYT WR Nt nTm o
,2M2 N7 KT - NORT .NPDIOM 770D MIEY1 137 Ay 193
2N N3 ,WDI IR DY T XPY 310071 M1 DY w1?
PYLIR ROWYIT RTINI AP2 U0 KPT RDWCT T Dw2 Y

.0¥ IRINIY 103,277 PRIYR NV SN T 7Y 1m AR

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

. ,372713 n™MPR .2"nE R°IN
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PARAGRAPH 27
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“Happy is he who comes here with his learning in his
hand.” The Alter Rebbe applies it to coming into the inner
“Tent of Meeting.”

Pesachim 50a:7-8'11-"1:X °1 0°102

RYRYY 4T3 ITIPM KD KW R WK DR 1Y YR

(1%77) .In%omn2 TiNY? 2137 0TX TR MR T30 DI PIY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“And I taught Ephraim to walk, taking them upon His
arms.” The Alter Rebbe reads Anochi as G-d’s essence low-
ered into the “foot,” the physical matters of the Oral
Torah, and the arms as love and awe.

Hosea 11:372:8™ ywii

And I, I taught Ephraim to walk, Taking them by their arms;
But they knew not that I healed them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note sends the reader to the sources listed on that
page for the phrase “Anochi, Who I am.”
KEHOT'S NOTE
X, UTIPEY 10373 IR

187 PINM PR IN2N %0 7772

The discourse opens with “When you come into the land...
the land shall rest” and explains it through “Open for Me,
My sister, My beloved”: G-d asks the Congregation of
Israel to open, so that this level, which is sometimes re-
vealed and sometimes covered, will be revealed.
KEHOT'S NOTE
795K 3,09 A2 n7ph
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“When you come into the land that I give you.” The Alter
Rebbe names his discourse on this verse.
Leviticus 25:22:7172 Rp™
103 23K IR PIRTOR WD 73 72N [IRKY PRI 23370K 13T
M2 NIY YR MY 097
Speak unto the children of Israel, and say unto them: When
ye come into the land which I give you, then shall the land

keep a sabbath unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
S79ORY 3,0 v nIpe

190 b mp
“Arise, my beloved, my fair one, and go forth.” The Alter
Rebbe refers to his discourse on these words.

Song of Songs 2:10”:2 0>°wi 1w
2771 °NDT MY 77 TP 7P K T MY
My beloved spoke, and said unto me: ‘Rise up, my love, my

fair one, and come away.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 28
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“And Moshe could not come into the Tent of Meeting.”
Read now of the Daas in every person, which the animal
soul keeps from being revealed.
Exodus 40:357772:n mnw
K21 *1 79291 12907 YHY 190D Tyin DARTOR Ri2D nwn 53KD
el
And Moses was not able to enter into the tent of meeting, be-
cause the cloud abode thereon, and the glory of the L-RD
filled the tabernacle.—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 29
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“Taking them upon His arms”: the mitzvos lift the soul as

one lifts a child in one’s arms.

Hosea 11:3°2:x” yvii

And I, I taught Ephraim to walk, Taking them by their arms;
But they knew not that I healed them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

193 oman apTs
“Charity uplifts a nation.” The Alter Rebbe reads it as the
mitzvos raising the soul.

Proverbs 14:34775:77 “5wn

Hahyely] D’DN’? T0mM MAT0min NRTR
Righteousness exalteth a nation; But sin is a reproach to any
people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
19,710 05wn
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X ,UR e n7ph
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Moshe’s prayer after the spies: “And now, let the power of

Ado-nai be great, please.” The Alter Rebbe refers to his
discourse on this verse.
Numbers 14:171:77> 72722

“IMK? 5727 WK 23N 109 R3TPTR 1A

And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 30
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“And He called to Moshe.” In every person, the One who
calls is G-d through the mitzvos.
Leviticus 1: 'R’ Xp7
PR TYIN PIRD PPR 1 1271 TYNTOR X7
And the L-RD called unto Moses, and spoke unto him out of

the tent of meeting, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

197 NPT NI IR

“I am the One who calls.” Here the calling is identified
with the mitzvos.

Vayikra Rabbah 1:9°0:’R 127 R1p™
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The note says that this teaching of the Midrash Tanchuma
is explained there.
KEHOT'S NOTE
J11°Y 17170 2”02 IRAN

199 MRS DTN 2w IMPwY TmRw (I MY NN 197200 1N

Rabbi Shimon bar Yochai: the Holy One, blessed be He,
said to Israel, “Honor the mitzvos, for they are My agents,
and a person’s agent is like himself: if you honor them, it
is as if you honored Me.”
Midrash Tanchuma, Vayigash 6:2°2:1 w3 ,Rn1110 w72
17290 P, PR XIT T2 WITRE MR ORI 12 1y *27 0N
,JNIR D722 OX .ininD 07X PV imbwh mbw 1w nizen nx
OTX 97 TX 0712 79207 A9KD LINOR 1712 OXY 21720 0P 1PRD
On WK 2pYN WRIT ,IPYD MIINT DX AWY) NigRD DX T2Y
M2 WITRT AP MR 9122 99201 ,(1D L1 NUwRI2) DPR aud
JNZY T3 079K AW AR TPIY KRN TR HTIN LTI K
... M2Y 57 A99Y INiK 2
R. Simeon the son of Yohai declared: The Holy One, blessed
be He, said to Israel: Honor the commandments, for they
are My emissaries, and a man’s emissary must be honored
no less than the man himself. If you honor them, it is as
though you honor Me, and if you are disrespectful toward
them, it is as though you are disrespectful toward Me. No
man revered the commandments and fulfilled the law as
meticulously as Jacob, as it is said: And Jacob was a quiet
man, dwelling in tents ...
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N1 1R PR RIp7

Midrash Tanchuma -- Torat Emet (Public Domain) « Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
200 QNN ANOWYY T Msn PO NX anaon

From the passage of tzitzis: “And you shall remember all
the commandments of G-d and do them.” The Alter Rebbe
refers to his discourse on this verse.
Numbers 15:39175:1"t 12712
onR onvy N mgz:"?;'m; on7an INR RN nx*x’? D;}'? mm
DI 23 BOXIYK DY K] 03237 K 1TINNKD)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 33
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Yaakov’s dream: “And behold, a ladder set up on the
earth, its top reaching heaven, and behold, angels of
Elokim ascending and descending on it.” The Alter Rebbe
reads the angels as the mitzvos and the ladder as prayer.
Genesis 28:1227:11”2 N°wX12
DOPX *2X70 MAM MRwn $°3n KDY 737K 230 090 Mam oonn
33007 0%y
And he dreamed, and behold a ladder set up on the earth,
and the top of it reached to heaven; and behold the angels of
G-d ascending and descending on it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“l am the One who calls”: in the mitzvos, G-d Himself
calls, not a created angel.

Vayikra Rabbah 1:9'0:’X 727 Xp"

PARAGRAPH 34
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“In return for my love they hate me, but I am prayer.” The
Alter Rebbe uses it for the ascent of the soul through
prayer.
Psalms 109:4"7:0"p 0°%°11n
:PDN °IX1 *NIVY? "NAIXNON
In return for my love they are my adversaries; But I am all
prayer.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And I have put My words in your mouth, and in the shad-
ow of My hand I have covered you,” the level of Torah

59



LIKKUTEI TORAH - PARSHAS VAYIKRA - MAAMAR 1

study explained in section 4.
Isaiah 51:1610:R"117°yWw°
TR PIN TOR) DBY Y3 T3 T ¥; T2 13T DYN)
NR"RY 1787
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

omIEna T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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PARAGRAPH 35
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“And G-d spoke to him from the Tent of Meeting.” Read
now of the speech that comes to every soul.

Leviticus 1: 'R’ Xp™
IR TYIN PIRD VPR 1 1271 TYNTOR R
And the L-RD called unto Moses, and spoke unto him out of

the tent of meeting, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that mo’ed is from “and I
will meet with you there,” and that venoadti has the letters
of venodati, an expression of bonding and joining: the uni-
ty of the Infinite One is drawn down to rest and be re-
vealed in a person’s soul, how He fills all worlds equally
and is the Life of all life, besides whom there is nothing,
until the soul rejoices in G-d.
KEHOT'S NOTE
.7,272702 nMph
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“In the Wilderness of Sinai, in the Tent of Meeting.” The
Alter Rebbe refers to his discourse on this verse.

Numbers 1:T'X:’X 72712
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AND THE L-RD spoke unto Moses in the wilderness of Sinai,

in the tent of meeting, on the first day of the second month,

in the second year after they were come out of the land of

Egypt, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And I will meet with you there.” Mo’ed, “meeting,” comes
from this word.

Exodus 25:22272:717> mnw
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And there I will meet with thee, and I will speak with thee

from above the ark-cover, from between the two cherubim

which are upon the ark of the testimony, of all things which I

will give thee in commandment unto the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7 2N "IN %2 Ny N9
“See now that I, I am He”: the knowledge of G-d’s unity re-
vealed in the soul.

Deuteronomy 32:39v77:27% 0127
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See now that I, even I, am He, And there is no god with Me; I

kill, and I make alive; I have wounded, and I heal; And there

is none that can deliver out of My hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that “who is enthroned on
high” is the ascent through the mitzvos, while “Torah is
light” is a drawing down from above: “who lowers [Him-
self] to look in heaven,” the Written Torah, “and on earth,”
the Oral Torah, where there is “seeing,” the revelation of
the Infinite Light below as above.
KEHOT'S NOTE
.7, RN
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“Who lowers [Himself] to look in heaven and on earth.”
The Alter Rebbe reads heaven and earth as the Written and
the Oral Torah.
Psalms 113:6":3p 0°2°1n
[PIRD) D02 NiXT? 2 Ewnn
That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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213 927 NI 2N NPT NI AR There are threescore queens, And fourscore concubines,
And maidens without number.

“I am the One who calls, and I am the One who speaks”: in
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

every person, through the mitzvos and the study of Torah.

Vayikra Rabbah 1:9°0:’X 727 R1p7
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“I speak with charity, mighty to save.” Charity draws

G-d’s speech into a person’s Torah.

Isaiah 63:1'R:370 11°yWw°

YUY 37 MR8 12T "
'Who is this that cometh from Edom, with crimsoned gar-
ments from Bozrah? This that is glorious in his apparel,
stately in the greatness of his strength?’— °I that speak in
victory, mighty to save.’—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And My words that I have put in your mouth shall not de-
part from your mouth.” G-d’s own words are in the mouth
of the one who studies.

Isaiah 59:21x”2:0"117°yW°
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And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“In every place where I cause My Name to be mentioned, I
will come to you and bless you.”

Exodus 20:21x72:"> mnw
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An altar of earth thou shalt make unto Me, and shalt sacri-

fice thereon thy burnt-offerings, and thy peace-offerings,

thy sheep, and thine oxen; in every place where I cause My

name to be mentioned I will come unto thee and bless thee.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“There are sixty queens and eighty concubines.” The Alter
Rebbe refers to his discourse on this verse.

Song of Songs 6:8°11:"1 017w W
1207 1K NiNPY1 0°W12°B 0°InYA NioYn TnT 0wy
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