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“And He called to Moshe”

k] PPIIR I LT 1P L0037 79K TR 2000 77721 .KRYT RAPMIT 7PR A e PR RIp 1
.OT72RD XY 1w DR RIP71 R”D 7127 RIP™ WATNA [715727 011791 1M
“And He called to Moshe,” etc. The alef of Vayikra is small, while in Divrei HaYamim “Adam” is
written with a large alef. To understand this: our Sages, of blessed memory, said in the Midrash,
Vayikra Rabbah, chapter 1: ““‘And He called to Moshe’: and not as with Avraham.
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Of Avraham it is written, ‘And the angel of Havayah called to Avraham’: the angel calls, and the [Di-

vine| speech speaks. But here, the Holy One, blessed be He, said: ‘I am the One who calls, and I am

999

the One who speaks.
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So too it is in the Zohar, Parshas Balak (folio 200b): ““‘And He called to Moshe’: the voice of the
King, and not through another messenger.”
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According to this, we must understand why it does not say, “And Havayah called to Moshe.” And
why is it not mentioned at all in the verse who the caller was?
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We must also understand [this]: in the Zohar, Parshas Vayeira (end of folio 102b), it is written:
“‘And He called to Moshe,’ and it does not say who it was, etc. Rather, in all of these it was the Angel
of the Covenant, and all of it is said of the Holy One, blessed be He.”

likuteitorah.com/likkutei-torah/vayikra/ 3
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The explanation is this. Just before it, it is written, “And Moshe could not come into the Tent of
Meeting, because the cloud rested upon it, and the glory of Havayah filled the Mishkan.”
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The meaning of “the cloud rested upon it” is the drawing down and resting of the Infinite Light (Or
Ein Sof), blessed be He, from an exceedingly high and awesome place, of which it is said, “He made
darkness His hiding place.” This is the level of the Infinite Light, blessed be He, that encompasses
all worlds (sovev kol almin), to which no revelation of comprehension whatsoever applies,
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for “no thought can grasp Him at all,” and “You are wise, but not with a known wisdom”; “He is the
Knower and He is the Knowledge,” etc.
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Therefore it is said of this, “He made darkness His hiding place”: darkness is something in which

no grasp or comprehension whatsoever is seen.
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The explanation of the matter is this. We say, “You are holy, and Your Name is holy.” This means

that even the level of His Name “alone is exalted”: the worlds bear no comparison at all to His
Name, may He be blessed.
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So much so that it [His Name], may He be blessed, is holy and separate from the worlds; only the
splendor and radiance of His Name extend “over earth and heaven,” etc., that is, a mere illumina-

tion from the level of His Name.

likuteitorah.com/likkutei-torah/vayikra/ 4
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But the meaning of “You are holy” is the Holy One, blessed be He, in His own glory and essence,
which is above the level of His Name: that is, even at the level of radiance and splendor, the worlds
could not receive from Him at all. [This is] as is explained in the discourse beginning “Therefore

say to the Children of Israel,” in Parshas Va’eira.
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Along these lines we will understand the meaning of “He made darkness His hiding place.” That is:

since the worlds cannot receive even radiance and illumination from Him, may He be blessed, at
all, it is therefore called, in relation to them, by the name “darkness.”
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And the radiance that they can receive is from the level of “Your Name is holy,” and it is called the

radiance of the Shechinah (Divine Presence), as is explained concerning this on the verse “And

Moshe spoke to the heads of the tribes,” etc.; see there.
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In the Raaya Mehemna, Parshas Pinchas (folio 225a), it is stated that “He made darkness His hiding

place” is Keser Elyon (the Supernal Crown). And of this drawing down it is said, “because the cloud

rested upon it.”
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And as for “and the glory of Havayah filled the Mishkan,” the Zohar explains, in Parshas Noach (fo-
lio 67a) and at the beginning of Parshas Vayikra (folio 2b): “Why malei [‘full’], and not milei

[‘filled’]? Rather, it is surely malei, for it was filled from everything.”

likuteitorah.com/likkutei-torah/vayikra/ 5
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The explanation: if [it meant] as the plain sense of the verse, that the glory of Havayah filled the

Mishkan, then it should have said milei [‘filled’]; for the meaning would be only that the level of the

glory filled the Mishkan.
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But since it is written malei, this implies something more: that the level of the glory of Havayah was
completed and filled, and afterwards the glory of Havayah at this level was drawn down and re-
vealed in the Mishkan.
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The explanation: the meaning of “the glory of Havayah” is the level of the light that fills all worlds
(memalei kol almin). “His glory” means “the radiance of His glory.” This is the level of the attribute
of His Malchus (sovereignty), may He be blessed, which is also called the lower Chochmah
(wisdom), the source of [the Worlds of|] Beriah, Yetzirah and Asiyah (Creation, Formation and
Action).
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Its root and source, however, is from the level of the higher Chochmah, which is called the higher

glory, and in it is the resting of the Infinite Light (Or Ein Sof), blessed be He, itself.
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Of this it is said, “Show me, please, Your glory” [see the commentary of the Ramaz on the Zohar,
Parshas Bamidbar, folio 118a, on the passage beginning “Israel: from what place are they

blessed?”].

likuteitorah.com/likkutei-torah/vayikra/ 6
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And of this it is said, “Blessed be the glory of Havayah from its place.” This means that the level of
the attribute of His Malchus, may He be blessed, the light that fills all worlds, is to be blessed from
the level of its place and root, which is the higher Chochmah, the head and source of all blessings.
And this is the drawing down from the level of the light that encompasses all worlds (sovev kol
almin) into the light that fills all worlds.
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This is the meaning of “and the glory of Havayah was full (malei)”: as the Zohar explains it, the glo-
ry was filled from its source, from the level of the higher glory.
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And this is because “the cloud rested upon it,” upon the Mishkan, which is the drawing down of the
level of the supernal encompassing light (makif). Through this there was also drawn down the rev-
elation of the light that encompasses all worlds (sovev kol almin) within the light that fills all worlds
(memalei kol almin), as inner light (or pnimi), and it actually filled the Mishkan.
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(See what is written on the verse “For over all the glory shall be a canopy,” and on the verse “You

have captured my heart, my sister, [my] bride,” concerning the revelation of sovev kol almin with-
in memalei kol almin. And see what is written on the verse “For seven days he shall fill,” etc.)
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Therefore “Moshe could not come” into the Mishkan, for it was not within his ability to receive

from this level of “He made darkness His hiding place,” which is exceedingly high.

likuteitorah.com/likkutei-torah/vayikra/ 7
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Although at Mount Sinai it is said, “And Moshe came into the midst of the cloud and went up onto
the mountain,” the Zohar, at the beginning of Parshas Vayikra, resolves [this]: there were two

clouds, etc.
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2. Now, therefore it is said, “And He called to Moshe.” The meaning of this calling is an illumina-
tion and a bestowal upon Moshe, so that through this he would be able to ascend and come into the
Tent of Meeting. So too it is explained in Asarah Maamaros (Maamar Em Kol Chai, Part 2, chapter
36).
J1D WP 1PRRY 10T 11 10T '["?JP?N 1017 DIN WYTP WITRP WITRP R At BR M NP1 P1092 ManT
For on the verse “And one called to the other and said, ‘Holy, holy, holy,”” [Targum] Yonasan trans-
lates: “And they receive from one another and say, ‘Holy,’” etc.
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He translated [the idea of] calling as receiving, which is through a drawing down that they draw

down to one another, and each one receives this drawing down.
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And he is right, for it is impossible to explain it according to its plain meaning: if so, it makes no
sense why Michael needs to call Gavriel at the time he is to say “Holy,” and likewise Gavriel [to call]
Michael.
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Rather, the explanation is that this “calling” means receiving: they receive from one another

through the drawing down and the bestowal from one to the other.

likuteitorah.com/likkutei-torah/vayikra/ 8
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That is, through this each angel is able to say “Holy” three times. For saying “Holy” is the expiring
of his soul (kelos hanefesh) toward the Infinite Light (Or Ein Sof), blessed be He, which is like “they

go out with song,” etc.
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Now, Michael’s expiring of the soul is in love, and Gavriel’s in awe. If so, Michael would be able to

say “Holy” only once, that is, the expiring of the soul at the level of love.
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And likewise Gavriel [would say] “Holy” once, in awe. For each one to say “Holy” three times is
through “And one called to the other,” whereby the bestowal is drawn from one to the other.
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This is the level of the inter-inclusion of the levels in one another, for in general they are three lev-
els, Chesed, Gevurah and Tiferes (kindness, restraint and beauty): Michael, Gavriel and Refael.
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And through their receiving from one another, each one is able to say “Holy” three times. [Through
this they ascend higher than they would be from the side of their own level alone. This is along the
lines of what is explained elsewhere, at the end of the discourse beginning “Your teeth are like a

flock of ewes,” etc., “all of which bear twins,” etc.
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And see what is written in Parshas Bereishis on the verse “Yaval, he was,” etc., concerning the

threefold song; and in the discourse beginning “Your cheeks are comely with rows [of jewels].”

likuteitorah.com/likkutei-torah/vayikra/ 9
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And see the Raaya Mehemna, Parshas Eikev (end of folio 271b), concerning “And one called to the

other,” and the commentary of the Ramaz there; and Etz Chaim, Sha’ar 15, end of chapter 6.
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And see what is written in the discourse beginning “Thus shall you bless the Children of Israel,” on
the meaning of “And the man called names,” etc., that it too is a drawing down, etc.; see there.
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And see the Zohar, Bereishis (end of folio 16b), on the verse “And G-d called the light day,” etc.,

that it too is along these lines; see there. Along these lines one may explain “He called to the sun,

and light shone forth.”]
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So too, the meaning of “And He called to Moshe” is the drawing down of an illumination to Moshe.
And this illumination is the small alef of Vayikra. For alef has the letters of pele (wonder), which is
what is above comprehension. Alef is also from the expression “I will teach you (a’alefcha)
wisdom,” that is, it is the source from which Chochmah (wisdom) is found.
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That is, the alef is in Keser (the Crown), which is above Chochmah (wisdom). And see what is writ-
ten in Parshas Tzav concerning “who has dealt wondrously with you.”
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And see the Zohar, Bereishis, in the Introduction, folio 3b. However, there is an alef of the large let-
ters, that is, the level of Keser as it is in its own being and essence, and there Moshe could not

enter.

likuteitorah.com/likkutei-torah/vayikra/ 10
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And [there is| an alef of the small letters, that is, the illumination of Keser as it is drawn down be-

low through tzimtzum (contraction). From this level is “And He called to Moshe”: an illumination

was drawn to him, through which he would afterwards be able to come into the Tent of Meeting,

upon which the cloud rested, etc.
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And in Divrei HaYamim, “Adam” is said with an alef of the large letters. This is the level of Adam,
the first man, as he was before the sin, when he was at an exceedingly high and lofty level, as is
written in Sefer HaGilgulim, chapter 19.
NP OR RPN U0 1137 MNY MO TN TI'?J"L) (27y 7 97) XR1°2 Awn 55X RPN 12391 7o) 0N
1’18 XWN °221 712 °NIR
And on “And He called to Moshe,” see Yoma (folio 4b): “The Torah has taught you,” etc.; and
Shemos Rabbah, chapter 19: “unless He calls me,” etc., and in Ki Sisa, chapter 46;
(X 27077°7°1 27077) T°° £70 KW (7 ®”117°2°9) 1127 127102

and Bamidbar Rabbah (chapter 2, folio 211d), Nasso, end of chapter 14 (folio 262c-d, folio 263a);
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and Koheles Rabbah (folio 99¢), on the verse “Whatever has been, its name has already been
called” (and see the Zohar, Part I, end of folio 102b, folio 138a and folio 173b; Part II, folio 138a and
folio 157a; Part III, folio 53b). It is understood along the lines of what has been explained.
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3. From this we will understand what the Midrash says, “But here: I am the One who calls, and I am
the One who speaks.”

likuteitorah.com/likkutei-torah/vayikra/ 11
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We must first preface what is explained elsewhere, on the saying of our Sages, of blessed memory,
on the verse “These are the appointed festivals of Havayah, holy convocations, which you shall pro-
claim them (osam).” And read it as “which you (atem) shall proclaim”: Scripture made the sanctifi-
cation of the festivals depend on the proclamation of the court.
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And as we say, “Who sanctifies Israel and the seasons”: it is Israel who sanctify the seasons.
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This matter is as explained in the Zohar, Parshas Emor (folio 94a): “[It is like] a king who invites
guests,” etc.; “Three are the ones invited from Kodesh (holiness),” etc. For the festivals mostly fall

on the six weekdays.
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Then, when Yom Tov (the festival) falls on the weekday, it means that [the day] is called and invited
to the level of Kodesh (holiness), which is the higher Chochmah (wisdom). Therefore it is called

mikra kodesh, a “calling of holiness.” This is the parable of “a king who invites guests,” etc.
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But in order that the weekdays, which are the outer dimension (chitzoniyus) of the emotive attrib-
utes (middos), Chesed and Gevurah (kindness and restraint), etc., can ascend on high to the level
of the higher Chochmah, which is the level of the supernal Kodesh, there must first be a drawing
down of an illumination from above to below, from the level of the higher Chochmah, to that day,

so that then, through this, it can ascend.

likuteitorah.com/likkutei-torah/vayikra/ 12
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This drawing down is through the souls of Israel, and of this it is said, “which you (atem) shall pro-

claim,” specifically. The reason is along the lines of the saying of our Sages, of blessed memory,

about agency, that “a person’s agent is like himself.”
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Therefore a deaf-mute, a person not of sound mind and a minor cannot act as agents, for they are

not like the sender. But when one is fit to be an agent, he is truly like the sender, to the point that “a

man betroths [a woman] himself or through his agent,” etc.
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Therefore, in the same way, for the agent from the supernal Kodesh to invite the weekdays so that

they become holy convocations, it is impossible unless the agent is like the sender.
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That is [the meaning of] “you” (atem): of the souls of Israel it is said, “Israel is holy (kodesh) to
Havayah,” for their root is from the level of the higher Chochmah (wisdom). And see the Zohar,
Parshas Pekudei, folio 225b.
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Therefore in them and through them there can be the drawing down of the light from the level of
the supernal Kodesh to the day on which Yom Tov falls, so that through this, through “you (atem)
shall proclaim” specifically, they become holy convocations, so that afterwards they ascend to the

level of the supernal Kodesh.
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And see what is written in the discourse beginning “Command the Children of Israel,” etc., in

Parshas Pinchas, concerning “to offer to Me in its appointed time.”
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It follows from this, concerning agency above, that is, when an illumination is drawn through the
medium of some level, that the agent must stand in some relation to the source from which the illu-

mination is drawn. If not, he is not an agent, etc.
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Now, the angels too are agents, for the meaning of malach (angel) is “messenger”: they are the
messengers of the bestowal, as is explained elsewhere, in the discourse beginning “I have come

into my garden,” on “I have eaten my honeycomb,” etc.
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And more on this is explained in the discourse beginning “How beautiful are your steps in

”

sandals,” concerning Metatron, who is called a “sandal,” etc. And see Etz Chaim, Sha’ar Mayin

Nukvin and Mayin Duchrin (feminine and masculine waters), Derush 4, concerning the angels.
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And see Iggeres HaKodesh, near its end: there is a great difference in the rank of an angel. At the

time that he is an emissary from above, he is then called by the Name Havayah itself, which dwells
within him.
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By contrast, when he is not an emissary, he has another name, according to his service, and then

he calls, “Holy, holy, holy is Havayah,” etc., meaning that the Name Havayah is separate from him.
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And see Pardes, the Gate of Atzilus, Beriah, Yetzirah and Asiyah, beginning of chapter 4. Let us re-
turn to our subject, the words of the Midrash, that of Avraham it is written, “And the angel called,”
etc.: “the angel calls and the [Divine| speech speaks.”
.02 SNYTIIRD I R TR PRI 1D 0T1AR DX XIRY 2°0 1107 173y
The explanation is this. It is written, “And I appeared to Avraham,” etc., “as Kel Sha-dai, but [by]
My Name Havayah I was not known to them.”
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See what is written about this in Parshas Va’eira, on this verse, at the end of the discourse begin-
ning “And Elokim spoke,” etc., [on] “And I appeared”: that the apprehension of the Patriarchs was
of the level of the Name Havayah once it has already been drawn down into the level of Elokim, but
“My Name Havayah,” that is, before it is enclothed in the Name Elokim, “I was not known to them”;

only from there was the apprehension of Moshe, etc.
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And see the commentary of the Ramaz on the Zohar, Parshas Va’eira, folio 23a; study it well there;
and the Zohar, Part I, Parshas Vayeira (folio 98a).
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Therefore, with Avraham, “the angel calls and the [Divine] speech speaks”: the angel can be an
agent to bring the drawing down of the flow first, which is the “calling,” through which [Avraham]

would be able to ascend and receive the speech.
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That is because the speech was drawn from the level of enclothement in the Name Elokim itself.
Therefore the angels, who are also called elokim in Scripture, as it is written, “For Havayah your
G-d, He is the G-d of the elokim,” and Pardes explains in Erchei HaKinuyim that this means that He
is the G-d of the angels,
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and the angels are also called “sons of Elokim”: therefore the angel is fit to be an agent of the
speech that speaks.
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“But here,” with Moshe, whose prophecy and [Divine| speech were drawn from the Name Havayah
itself, before it is enclothed in the Name Elokim, and the source of this drawing down is also the
level of the cloud of “He made darkness His hiding place,” therefore the calling too, the drawing
down that comes first from this level, could not be through an angel, who is a created being,
brought into existence from nothing. Rather, “I am the One who calls, and I am the One who

speaks.”
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The meaning is as it is written, “I am first and I am last,” and of this it is said of the Time to Come,
“See now that I, I am He.”
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The Zohar, Parshas Lech Lecha (folio 87b), explains [it|: “to show that there is no separation be-

tween above and below,” etc.
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That is: “I am last” is the attribute of His Malchus (sovereignty), may He be blessed, “the end of all

levels,” which is enclothed in [the Worlds of| Beriah, Yetzirah and Asiyah, “and from there it
divides,” for it brings into being the yesh (created existence), something separate.
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But “I am first” is the level of ayin (nothingness), “and Chochmah (wisdom) is found from ayin,”

for Chochmabh is the level of self-nullification (bittul).
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In the Time to Come the revelation will be below as it is above. This is “See now that I, I am He”: in
the Time to Come this revelation will be in our own sight as well, as it is written, “Eye to eye they

shall see,” etc.
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And see what is written about this on the verse “Your cheeks are comely with rows [of jewels].” But
with Moshe, of whom it is said, “And he saw reishis (the first) for himself,” which is the level of the
higher Chochmah (wisdom), called reishis, drawn from the level of ayin, “I am first”: therefore of
this our Sages, of blessed memory, said, “I am the One who calls, and I am the One who speaks,”

etc.
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The meaning: “I am the One who calls” is the attribute of His Malchus (sovereignty), may He be

blessed, which is called “I am last,” and this is [the meaning of| “Ani vaho, please save.”
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And “I am the One who speaks” is the level of “and Chochmabh is found from ayin,” for in the high-
er Chochmah the Infinite Light (Or Ein Sof), blessed be He, is truly enclothed, as it is written,

“Havayah with Chochmah.” This revelation is called “I am first,” etc.
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As for what is said in the Zohar, Parshas Vayeira (end of folio 102b), that “And He called to Moshe”
is the Angel of the Covenant, the explanation is that Malchus itself, which is called “king” (melech),
is sometimes called “angel” (malach), as is said in the Zohar, Parshas Balak, folio 187a: “when she
is an emissary from above and receives radiance,” etc.
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133 7123 R 10 R2OY91 RMOPW 57K 79 12710 T 271003 ST°KRT 077 090 P37y 0 hynb
aw PL.»': B2 [mo1 nwn 217] 1R WA°ATIY AN

That is, just as the created angel, when he is an emissary from above, is then at a higher level than

when he is not an emissary, as explained above, so too, in the same way, with the level of Malchus:

although “she and her vessels are one” (ihi vegarmohi chad), nevertheless “when she is an emis-

sary from above,” etc., she is at a higher level, as the Ramaz explains in Parshas Balak there.
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In the same way is the small alef of Vayikra: it is an illumination and drawing down from the level
of “because the cloud rested upon it,” of “He made darkness His hiding place,” and it is called
malach (angel): melech (king) [and] alef, etc.
oy wii 1°1n ‘|N77m 2”¥ (27y 37p7) RO% B”0 912 179N
And see the Zohar, at the end of Parshas Vayeira (folio 120b), on the verse “and the angel of His
presence saved them.”
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And see the Zohar, Parshas Vayechi (folio 246b), on the verse “Naftali is a hind sent forth

(sheluchah)”; and see Pardes, in Erchei HaKinuyim, the entry malach (angel).
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4. Now, the Torah is eternal, and these levels apply now as well. For of the study of Torah it is writ-
ten, “And I have put My words in your mouth, and in the shade of My hand I have covered you.”
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“Shade” (tzel) is the level of a supernal encompassing light (makif), as is known concerning
Sukkos, “the shade of faith,” which is the drawing down of supernal makifim.
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And “a sukkah whose sunlight is more than its shade is invalid,” for this is like the drawing down
from the level of “He made darkness His hiding place,” which is drawn down only as shade and
makif, and not as light and revelation.
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This is [the meaning of] the Clouds of Glory, like “because the cloud rested upon it.” But “the stars
are seen through it”: the illumination of the makif is drawn inward, like the small alef, etc.
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In the same way, of the study of Torah it is also said, “and in the shade of My hand I have covered
you,” for it is from the level of makif, as is explained elsewhere, in the discourse beginning “On the
eighth day, a solemn assembly”: the point is that from the breath of speech a makif is made for the
soul, etc.; see there. And in the discourse beginning “And I will betroth you to Me,” that this is [the
meaning of] “You have affirmed Havayah today,” etc.
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And see about this in the discourse beginning “And He spoke ... in the Wilderness of Sinai, in the
Tent of Meeting.” But through the comprehension and study of Torah, in which one also grasps
and takes in the halachah with his mind and understanding, of this it is said, “He reveals deep

things out of darkness.”
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That is, he draws from the level of the makif of “He made darkness His hiding place,” which is
darkness and concealment, so that it is drawn down as light and revelation. Of this it is said, “and
Torah is light.”
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[This is| so that the Infinite Light (Or Ein Sof), blessed be He, rests below as above, as it is written, “I
am first and I am last,” etc., as all this is explained in the discourse beginning “Who is enthroned

on high,” etc.; see there.
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This is the meaning of “And Havayah spoke to him from the Tent of Meeting,” etc., for of the Tent

of Meeting it is written, “because the cloud rested upon it, and the glory of Havayah was full,” etc.
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And all these levels are in the study of Torah, as our Sages, of blessed memory, said: “Since the

Holy Temple was destroyed, the Holy One, blessed be He, has in His world only the four cubits of

halachah.”
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If so, there is in the study of Torah [something] of the levels mentioned above, which rested in the
Mishkan and in the Holy Temple, for “there is no glory but Torah,” since “the Torah comes forth
from Chochmah (wisdom),” and this is the higher glory, the thirty-two paths of Chochmah.
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But in this Chochmah the Infinite Light (Or Ein Sof) itself is enclothed, “revealing deep things out

i

of darkness,” from the level of “He made darkness His hiding place,” as the Ramaz explains in

Parshas Bamidbar, folio 118, mentioned above, on the meaning of “Show me, please, Your glory.”
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And see what is written in Parshas Beshalach, in the discourse beginning “To a mare.” This is [the

meaning of] “and the glory of Havayah was full (malei)”: it is not written milei [“filled”] but malei

[“full”], as explained above.

72% 0°%1%°31 0°3291) P27 RIAW 712107 7121072 O°RA1 0°2231071 AN 1123 N2 Imw 71 waR)
AopPnnn

It may be said that this is a higher level than “the stars seen through” the sukkah, which are only

stars and sparks of the makif alone.
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But in the Torah, which is truly the level of “and Torah is light,” from the very essence of the makif

there shines a great and mighty illumination, in an inward way.
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And see what is written elsewhere concerning the Splitting of the Sea of Reeds, where it is written,
“And there was the cloud and the darkness, and it gave light”: the cloud of “He made darkness His
hiding place,” itself, was drawn down as light and revelation. Along these lines one may explain the

meaning of “He reveals deep things out of darkness,” said of the Torah.
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Something like this we find on Shemini Atzeres, which is Simchas Torah: the makifim of Sukkos are
drawn inward, as is explained elsewhere on the verse “In his shade I delighted and sat, and his

fruit was sweet to my palate,” that this is [the meaning of] Sukkos and Shemini Atzeres.
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And the Zohar, Parshas Lech Lecha, folio 85b, explains this verse as speaking of the study of Torah:

“‘In his shade’: this is the Holy One, blessed be He,” etc.; “‘and his fruit was sweet to my palate’:

bR

these are the words of Torah, of which it is written, ‘and sweeter than honey,’” etc.
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That is, the fruit is a drawing down in an inward way, drawn from the level of the shade and the
makif. (And see the Zohar, Parshas Noach, end of folio 72b.)
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Now, “the extension of Moshe in every generation” is the level of self-nullification (bittul) that is in
every person, which is from the level of Moshe: “and what (mah) are we,” etc., as is explained else-

where, at the end of the discourse beginning “Moshe would speak.”
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For the essence of Torah study must be in the way of bittul. And Moshe is the level of Daas (knowl-
edge), which draws down the level of the unity of the Infinite Light (Or Ein Sof), blessed be He, be-
low, so that it rests and is revealed in the soul of a person, so that he is in the state of a “Tent of
Meeting” (ohel mo’ed), from the expression “and I will meet (venoadti) with you there,” etc., which

has the letters of venodati (“I will be known”).
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That is, to know G-d, who is the Life of all life, and “there is nothing else besides Him,” in the man-

ner of what is written, “See now that I, I am He.”
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For although this verse was said of the Time to Come, as mentioned above, nevertheless this power
is in every soul of Israel, through the nourishment it draws from the soul of Moshe our teacher,
peace be upon him: to bind his thought to G-d with a strong and firm bond, as it is bound to a phys-
ical thing that he sees with eyes of flesh, etc.
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Now, along these lines we will also understand the meaning of “to come into the Tent of Meeting”: it

must be in the manner of “he who comes here with his learning in his hand,” for the Torah before
us is enclothed in physicality.
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As it is written, “And I (Anochi) taught Ephraim to walk (tirgalti),” meaning: the level of Anochi,
“Who I am,” I made to walk and lowered to the level of a foot (regel); these are all the physical mat-
ters in the Oral Torah, etc.
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And there must be “taking them upon His arms,” the level of love and awe, etc. This is the level of
“coming here,” which is the outpouring of the soul to its source and root, as is explained in the dis-

course beginning “When you come into the land,” in Parshas Behar.
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And see what is written in the discourse beginning “My dove,” concerning “Arise (kumi lach),” in
order that she be “My beloved,” etc.; see there.
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Now, with Moshe himself, the meaning of “And Moshe could not come,” etc., was explained above:
it was because the cloud was from the level of “He made darkness His hiding place,” as mentioned

above.
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But in the level of “the extension of Moshe” that is in every person, that is, the Daas (knowledge) in
the G-dly soul, the meaning is as it plainly reads: this level of Daas cannot come and be revealed in

the person because of the concealment of the animal soul.
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In order that the level of Moshe that is in every person come and be revealed, to be at the level of

“coming here,” this requires the drawing down of an arousal from above, and this is through the

mitzvos, through which [comes about] what is said, “taking them upon His arms,” for “charity

uplifts.”
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As is explained on the verse “And now, let the power of Ado-nai be great, please”: through fulfilling
the mitzvos a supernal power and supernal makifim are drawn down to raise up the soul and bind
it to G-d.
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This is the meaning of “And He called to Moshe”: “I am the One who calls.” For the mitzvos are
called “the commands of the King,” and it is stated in Midrash Tanchuma, Parshas Vayigash: “Hon-

or the mitzvos, for they are My agents,” and “a person’s agent is like himself.”
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The explanation is as is written elsewhere on the verse “And you shall remember all the command-
ments of Havayah and do them.” For in [the word] mitzvah, the mem and tzaddi are, in At-bash,

yud and hei.
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So, then, mitzvah is the Name Havayah. That is why the mitzvos are called “the 248 limbs of the
King,” which is the level of a vessel for the Infinite Light (Or Ein Sof) itself. And sometimes they are
called “the commands of the King,” for “the command of a king” is the level of the King’s com-
manding, which is Malchus (sovereignty) of the World of Atzilus (Emanation).
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The explanation is that the mitzvos, as they are drawn down below, are the level of “the commands

of the King,” but their root above is the level of “limbs of the King.”
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That is, through a person’s arousal from below he draws [it] down, so that the mitzvah becomes

“limbs of the King,” etc. And this is why at first the mitzvos are called “agents of G-d.”
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That is, as they are at first, at the level of Malchus (sovereignty). This is [the meaning of] “And be-
hold, a ladder set up,” etc., “and the angels of Elokim were ascending,” etc.
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The meaning: “the angels of Elokim” are the mitzvos, which ascend on high by means of the lad-

der, which is the level of prayer, as is explained elsewhere concerning Yom Kippur.
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Nevertheless, even then they are not agents like the angels, for an angel is the level of a created be-
ing, brought into existence from nothing. Rather, it is in the manner of “I am the One who calls”:
“I” Myself. That is, it is the drawing of power into the soul, through which the soul is uplifted to be

at the level of “coming here.”
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This is [the meaning of] “And I am prayer.” And this is also a preparation, so that afterwards, in the
study of Torah, there will be the level of “And I have put My words in your mouth, and in the shade
of My hand,” etc.,
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as in the saying [of the prayer]: first “Sanctify us with Your mitzvos,” and afterwards “and grant our
portion in Your Torah.” As is explained about this in the discourse beginning “And G-d spoke,”
etc., “I (Anochi),” etc.; see there.
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This is the meaning of “And Havayah spoke to him from the Tent of Meeting.” See what is written
about all this in Parshas Bamidbar, on the verse “in the Wilderness of Sinai, in the Tent of
Meeting”: that the meaning of “Tent of Meeting” (ohel mo’ed) is from the expression “and I will
meet (venoadti),” etc., in the manner of what is written, “See now that I, I am He,” etc., as men-

tioned above.
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This drawing down is through the study of Torah, as is explained at the end of the discourse begin-
ning “Who is enthroned on high, who lowers [Himself| to look in heaven and on earth”: [heaven
and earth are] the Written Torah and the Oral Torah, for then it is “to look,” the level of sight and

revelation.
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That is, through the level of “I am the One who calls and I am the One who speaks.” And this is “I
speak through charity (bitzedakah)”: through the charity and acts of kindness (gemilus chassadim)
that a person does, there is drawn into his Torah study the level of “I speak.”
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That is, as it is written, “and My words that I have put in your mouth,” etc., and it is written, “In

every place where I cause My Name to be mentioned,” etc. And as is explained elsewhere on the

verse “There are sixty queens,” etc.
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“A man, when he brings near of you”
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“A man, when he brings near of you,” etc. To understand: [the verse| began not in direct address —

“A man, when he brings near,” in the third person — and concluded, “you shall bring near your of-

fering,” in the second person.
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Also, “when he brings near” is in the singular, and “you shall bring near your offering” is in the

plural. And also, it should have said the word “of you” before “when he brings near,” that is, “A

man of you, when he brings near,” etc.
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But it is known that in each one there are two souls, the G-dly soul and the animal soul. The G-dly

soul has its root in the level of “Adam” (man), as it is written, “And G-d created man in His image.”
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And it is written, “And upon the likeness of the throne, a likeness like the appearance of a man,” as
is explained elsewhere, in the discourse beginning “And under His feet, like the work of the brick,”
etc.;
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and the chain of its descent below is through the level of the face of a man in the Chariot
(Merkavah). And the animal soul was taken from the dregs of the Ofanim, and its root is from the

level of the face of an ox.
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The purpose of the soul’s descent into this world is to refine the animal soul, so that it be at the lev-
el of subjugation and transformation (iskafya and is’hapcha). This is through the G-dly soul, which
clothes itself in it and contemplates “Havayah is One” in the recital of the Shema, “Hear, O Israel,”
etc.;
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and through this, “And you shall love... with all your heart”: “with both your inclinations,” etc. But
before the Shema the Sages instituted “two [blessings] before it,” for the fulfillment of the Shema.
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For it is impossible to subdue and conquer the spirit of the animal soul under the rule of the G-dly

soul except through the root of the animal soul, the source from which it is hewn, which is from the

holy Chayos in the Chariot, “the face of a lion,” “the face of an ox,” etc.;
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for severities (dinim) are sweetened only at their root, as is explained on this in the discourse be-
ginning “When you go out to war against your enemies,” and in the discourse beginning “And [ will

give you places to walk.”
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Now, through this an ascent comes about for the G-dly soul as well, in the manner of “and the
Chayos carry the Throne,” as is explained on this in the discourse beginning “‘Remember’ and

‘Keep’ were said in a single utterance.”
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And through the raising of mayin nukvin (feminine waters) and an arousal from below (isarusa
dilesata), an arousal from above (isarusa dile’eila) is drawn down. This is the meaning of what is
said of the offerings, “a pleasing fragrance to Havayah,” as is explained in the discourse beginning

“And you shall bring near a burnt-offering, a fire-offering.”
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Now, this level is the matter of “through an arousal from below, an arousal from above.” But there
is also an arousal from above, drawn from above to awaken an arousal from below,
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that is, to awaken the person, to rouse him from his sleep in the vanities of the world. For as at the
beginning of the creation of the world, the drawing-down was in gratuitous kindness, “for He de-

sires kindness.”
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And afterwards it depends on the deeds of the lower beings, as it is written, “And He placed him in

the Garden of Eden, to work it and to guard it.”
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But nevertheless, even though there must specifically be an arousal from below, yet even so an
arousal from above is drawn down to awaken an arousal from below, as is explained on this in the
discourse beginning “And you shall make holy garments.” And see what is written at the end of the
discourse beginning “And I pleaded to Havayah,” and at the end of the discourse beginning “And
Lavan rose early,” and at the end of the discourse beginning “I am asleep,” on the subject of “for
my head is filled with dew.”
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This can be understood in the service of G-d. For we see that there are two levels in divine service.
The first is the level of an arousal from below, with toil of the soul and toil of the flesh, by deepen-
ing the mind (daas) in contemplation, and with a broken heart, through which there comes into his
soul a revelation of the light of nearness to G-d. This is “through an arousal from below, an arousal

from above.”
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The second level is that sometimes there can be an emotional stirring in the soul not through any
preparation and toil at all.
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As we see, there are many people who are suddenly aroused, and their heart and mind are set
aflame in prayer for some period of time, without their knowing the cause, from where this arousal

came to them; and in a short time the force of this arousal is spent.
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That is, it is in truth an awakening from above, only an arousal from above to awaken an arousal
from below. See what is written in the discourse beginning “The Song of Songs,” on the meaning of
“Glory in His holy Name.”
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And the practical difference between “through an arousal from below, an arousal from above” and

the arousal from below that is drawn forth only on account of an arousal from above [is this]:
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When there is a real arousal from below, through toil of the soul, then it is something that can en-
dure forever. For through the arousal from below the arousal from above was awakened, and it is
what shines and is revealed in the soul, at an inward level (pnimiyus), since he prepared his heart
for it beforehand; and therefore, through this, it will give strength and might in his soul for there to

be a further arousal from below.
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Whereas when there is no toil of the soul and toil of the flesh from below, but only that his soul was
aroused by the awakening from above, and he did not prepare his heart to arouse his soul after-
wards, then the stirring can pass and go away, and it has no permanence.
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For when this supernal illumination, which shines only at a time of favor (eis ratzon), departs, then
the stirring is as though it never was, since it came only by reason of an awakening and illumina-
tion from above.
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Therefore, when the light departs, the love that branched out from it ceases. And this is the mean-

ing of “When the man emits seed first, she gives birth to a female.”
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And “women’s minds are light,” and [this love| can be enticed after prayer by the desires of the
world. But if “the woman emits seed first,” so that it is “through an arousal from below, an arousal
from above,” then “she gives birth to a male,” which is a strong daas (knowledge) in divine service,

etc.;
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and see what is written on the subject of “the man emits seed first” at the end of the discourse be-

ginning “And the number of the children of Israel shall be,” regarding the heavenly voice (bas kol)

that proclaims, and what is written in the discourse beginning “Surely rejoice and exult.”
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And this is the reason for what those devoted to divine service complain of in themselves: that

there is in them a spirit of purity and an arousal to the service of G-d for a number of weeks, and

afterwards it stops completely, etc.
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The reason for this is that this arousal was from above alone; therefore, after the light of the
arousal from above stops and departs, he remains where he stood, and in his nature. And see what

is written on the verse “We were like dreamers.”
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2. And this is [the meaning of] “A man, when he brings near of you.” For the level of “Adam” is as it
iswritten, “And upon the likeness of the throne, a likeness like the appearance of a man”;
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for in truth He is not of these attributes at all, but He clothes Himself in the Ten Sefiros, and they
are called “the 248 limbs of the King,” in order to shine, through this, to the souls of Israel and all

the worlds;
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and then He is called “like the appearance of a man.” This is the matter of shiur komah (the “mea-
sure of the stature”). And see what is written in the discourse beginning “Go out and gaze” on the

subject of shiur komah: “Chesed is the right arm, and Gevurah the left arm,” etc.;
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and see what is written in the discourse beginning “How good is our portion,” and in the discourse
beginning “And these are the ordinances,” on the subject of “Adam,” [as in] “Iwill be like (adameh)

the Most High”; and see what is written in the discourse beginning “And He fed you the manna.”
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And of this it is said, “A man, when he brings near”: that is, the drawing-down of an arousal from
above from the level of the Supernal Man (Adam HaElyon), to bring the heart of the man below
near to G-d, as it is written, “As water [reflects] face to face, so is the heart of man to man.”
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See what is written at the end of the discourse beginning “When you go out.” And see what is writ-
ten in the explanation of the verse “After Havayah your G-d shall you walk,” on the meaning of “He
held the mountain over them”: that it is the drawing-down of a great love from above, through
which they were, of themselves, also aroused with a great love.
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And this is the meaning of “when he brings near of you.” And see in the Midrash Rabbah (Seder
Bamidbar, chapter 3) on the verse “Happy is the one You choose and bring near.”
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And this is “when he brings near of you”: “of you” literally, that He will bring the soul of the man

below near to G-d. That is why it says the word “of you” after saying “when he brings near.”
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And it did not say, “A man of you, when he brings near,” for then the meaning would be only ac-

cording to its plain sense alone: that the physical man below brings [an offering] near.
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But in saying “when he brings near of you,” it comes to allude to the matter mentioned above. That
iswhy “when he brings near” is said in the singular: it refers to the Supernal Man, who is One.
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And it is along the lines of what is said in the Midrash Rabbah (Bereishis, chapter 21) on the verse

“Behold, the man has become like one of us”: “like the Only One of the world,” that is, like the level

of the Supernal Man.
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And afterwards it says, “from the animals, etc., you shall bring near your offering”: this is the level
of the offering that the man below brings near. That is why “you shall bring near” is said in the

plural, since it refers to the children of Israel.
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And this is good counsel from Him, may He be blessed: that at once, at this time of favor when an

arousal is drawn from above to awaken the soul of man, immediately you too should begin to
awaken an arousal from below as well,
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that is, to subdue and to transform the emotive attributes (middos) of the animal soul. This is the
meaning of “you shall bring near your offering,” which is “from the animals, from the cattle,” etc.,

as [will be explained] below.
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And this is as it is written, “Draw me, we will run after You.” The meaning is: when You draw me

with an arousal from above, then at once “we will run after You.”
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But if one does not exert himself to do his work of refining the animal soul, then, even though an
arousal from above is drawn down to awaken the G-dly soul, it will have no permanence and

constancy.
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But when, as soon as the Supernal Man “brings near of you an offering” — that is, when there is an
arousal from above to awaken an arousal from below — then you too should immediately begin to

bring near your offering “from the animals,” etc.; then it will be something that endures.
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(See what is written at the end of the discourse beginning “Moshe would speak,” on the subject of
“and Elokim would answer him”: that the level of the lower unity (yichuda tata’ah) answers this
drawing-down of Moshe, who drew down from the level of the higher unity (yichuda ila’ah), so that

it be from below to above as from above to below.
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In the same way the matter here can be understood: “A man, when he brings near” is the drawing-
down from above to below, from the higher unity, and “from the animals you shall bring near” is

like “would answer him,” etc.; and “greater is the one who answers Amen.”
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For the advantage of light is from darkness: through the refinement of the animal soul it comes
about that “the Chayos carry the Throne,” and “like the appearance of a man” that is upon it, [ris-
ing] to the level of “for He is not a man,” as is explained on this in the discourse beginning “‘Re-

member’ and ‘Keep,’” mentioned above.)
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Now, this offering that you bring near is “from the animals,” etc. Whereas with “A man, when he

brings near,” the offering is “of you.” That is as explained above: that in each one there is the level

of the G-dly soul and the animal soul.
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Now, as for “A man, when he brings near,” which is the arousal from above drawn down from

above to awaken and to bring near the soul of the man below: this awakening reaches the G-dly

soul alone,
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which is “a part of G-d above” and is called “the lamp of Havayah, the soul of man,” which is the
level of “Adam”: “Let us make man in Our image, after Our likeness.” See what is written in the dis-

course beginning “These are the journeys.”

SR QDY T ARYEIAY P78 NAN0IA XYW PO 2RI0 MIPRY WA TIR NOYaL 720K 73 v
115 1% BHa neaD MPoan DR OBV 3 AR RXN RDOYDT XRMAYART M9 Y 7Y M9
mPIART 193

And there is in it a natural love, by virtue of its root and the source from which it is hewn, only it is
hidden and must be brought out from concealment into revelation. Therefore, through the revela-
tion and the arousal from above, this love comes out from concealment into revelation, to be nulli-
fied (batel) to G-d like a candle before a torch.
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But the animal soul, which has already descended and is composed of good and evil, “its majority

like its whole” being evil, etc. — this cannot be said of it.
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Therefore, even if an arousal from above is drawn down, this has no bearing on the animal soul

and the body. For although “the spirit of man ascends upward,” nevertheless it [the animal soul] is

an animal and “descends downward.” Rather, this is specifically the work of man: to refine his ani-

mal soul.
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And he is called “one who serves G-d (oved Elokim),” as with tanned hides (oros avudin), which one
tans (me’abed) and makes fit; as is explained elsewhere, in the explanation of the verse “I am
asleep,” on the subject of “my sister, my beloved.” And see what is written in a similar vein to what

is written here, in the discourse beginning “And you shall count for yourselves,” in Parshas Emor.
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This is as our Sages, of blessed memory, said of the angel appointed over conception, who asks,

“This drop —what will become of it?” etc., whereas “righteous or wicked” he does not say.
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And this is “when he brings near of you”: that is, the expression “of you” means the G-dly soul

alone. But “your offering” is “from the animals,” etc.:
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that is, to refine the animal soul so that it be at the level of subjugation and transformation,
through contemplating the greatness of G-d as far as his intellect can bear, to give birth from this

to an intense love in the animal soul too.
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At first there must be subjugation (iskafya) in the three garments of the soul, thought, speech and

action, in “turn from evil and do good”; and afterwards he will come to the level of transformation

(is’hapcha).
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Also, the meaning of “from the animals” is as explained above: that in order to subdue and refine

the animal soul, it is specifically through its root and source, from the level of the face of the ox in

the Chariot.
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And this is why, in the two [blessings| before the Shema, we mention how the angels and the holy
Chayos sanctify and proclaim [His| kingship, etc.: for by this specifically the animal soul will be

stirred.
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And this is “from the animals you shall bring near”: that is, the level of the face of the ox in the
Chariot. And the meaning of “from the cattle and from the flock” is two distinct levels that there are

in animal souls.
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There is one who is of the level of cattle, for a goring ox is the level of harsh severities (gevuros):
that is, one who is irascible by nature, in whom this bad trait is more dominant. He is called by the

name “cattle” on account of the hot temper, etc.
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And there is one who is not hot-tempered by nature, and the evil part in him is his being a person
of desire. That is, his animal soul is of the level of sheep, which do not gore; on the contrary, their

voice is plaintive. But they are creatures of desire, etc. Now, all of these must be subdued.
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And this is [the meaning of] what is written, “from the cattle and from the flock you shall bring near
your offering”: each one, according to what he knows in his soul of his essential character and his
nature, so should he see to subdue this trait. And then it will be something that endures, etc.
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And this is “Draw me, we will run after You.” “Draw me,” in the singular, is the arousal from above

to awaken the natural love that is in the G-dly soul.
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And see what is written on the subject of drawing (meshichah), regarding Grace after Meals, in

Parshas Eikev, in the discourse beginning “The connection of covenant and Torah to Grace after

Meals.” And through this the G-dly soul also refines the animal soul, as mentioned above.
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And this is “after You we will run (narutzah),” in the plural: with the two wills (retzonos) of the
G-dly soul and the animal soul. And this is “You are beautiful, my beloved, as Tirtzah”; see what is

written in the discourse beginning “Behold, you are beautiful, my beloved.”
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And afterwards it says, “The King has brought me into His chambers,” in the singular. For “His

chambers” are the six orders of the Mishnah, which are the level of Chesed, Gevurah and Tiferes —

chesed, din, rachamim (kindness, judgment, compassion), the initials of cheder (chamber) — from

which flow [the rulings of] fit and unfit, impure and pure, liable and innocent.
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And “has brought me” is in the past tense: that is, as our Sages, of blessed memory, said, when the
infant is in its mother’s womb they teach it the entire Torah — that is, while the soul is still at the
level of gestation above. And see what is written on this in the discourse beginning “And it shall be

for you as tzitzis,” and in the discourse beginning “See, I set before you,”
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and from this comes the power, afterwards, for the light of G-d to shine for him, and the power of
love and awe, so that there be “Draw me”: that is, because already “the King has brought me into

His chambers.”
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(And see on the subject of “Draw me, we will run after You” in [the Zohar,] Parshas Acharei, 59a,
and in Parshas Vayechi, 229b; and on the subject of “His chambers,” in Parshas Vayikra, 4a, and in
Parshas Lech Lecha, 90a. And see on the subject of “Draw me” in the Gemara, Chagigah, at the end
of 15b, and in the Midrash Rabbah: Vayeshev, at the beginning of chapter 86; Beshalach, at the end

of chapter 24; Emor, chapter 27, as recorded in the book Beis Aharon.)
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Now, drawing down this arousal from above of “A man, when he brings near” is through engaging
in the Torah, which is the level of “Adam”: 248 commands, 248 limbs, and 365 prohibitions, 365
sinews, as is explained in the discourse beginning “And He fed you the manna.” Therefore,

through engaging in the Torah it comes about that “He brings near.”
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As it is written, “Havayah is near to all who call upon Him, to all who call upon Him in truth,” and
“truth” is nothing but Torah.
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And see what is written in the discourse beginning “Sing and rejoice,” regarding “For You (atah)
are my lamp”: the letters alef-tav are the level of the letters of the Torah, etc.; and what is written
on this in the discourse beginning “And you shall command,” regarding “from (me’es) the chil-

dren of Israel.”
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And this is why, of engaging in the Torah, it is said, “Or let him take hold of My strength; he will
make peace with Me, peace he will make with Me”: “peace” twice. That is as it is written, “Peace,
peace, to the far and to the near,” as is explained elsewhere, in the discourse beginning “On the

eighth day, an assembly.”
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And since this is so, there is drawn from this also the level of the “peace” of “to the far,” so that he
becomes near. And this is “A man, when he brings near of you.”
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And this is “You shall guard to bring near to Me”: “guard” — this is Mishnah, through which it

comes about that there be “to bring near to Me.” See what is written on this at the end of the dis-

course beginning “Command the children of Israel and say to them: My offering.”
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And in the Midrash Rabbah on Koheles, on the verse “One man (adam) in a thousand have I

found”: this is Moshe, who came for a thousand generations, etc.; as it is written, “The word He

commanded to a thousand generations.” And of this too it is said, “A man (adam), when he brings

near”: that is, through the Torah.
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And see what is written above on the subject of “Moshe would speak,” etc. (And see further on the
subject of “A man, when he brings near,” etc., in the Midrash Rabbah: Seder Bo, chapter 17;

Vayikra, chapter 2; and the beginning of Parshas Balak.)
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And this is “Speak to the children of Israel and say to them: A man, when he brings near,” etc.; and
through this, afterwards, also “from the animals you shall bring near,” as mentioned above.
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And this is through fulfilling the mitzvos, for a mitzvah has a particular special power to raise up
the animal soul and bind it to the Infinite Light (Or Ein Sof), blessed be He; for “charity (tzedakah)

exalts a nation (goy).” As is explained elsewhere, in the discourse beginning “Who is enthroned on
high.”
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Now, according to all the above, the matter of Pesach and the Counting of the Omer can also be un-
derstood. For on Pesach there is an arousal from above to awaken an arousal from below, and the
arousal from above is to awaken the ratzo (running forth) in the G-dly soul; but the animal soul has
not yet been transformed. That is why it says, “that the people had fled,” as is explained in Sefer
Shel Beinonim (Tanya), at the end of chapter 31.
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And this is like the matter of “A man, when he brings near of you,” as it is written, “The voice of my
beloved,” etc., “leaping over the mountains,” which is by the merit of the Torah, which is called a
mountain, as it is written, “The mountains will bear peace to the people,” as is explained

elsewhere;
w1 717" N Naialyiel 5oRM NI DY MMV 1272 RI7 23 01°2 [7om1 7on0] PN NN '{D'?

.[renran wasT] 37137 MTA T 1172 13913 007 ON990Y 91V 197001 NN

therefore, afterwards, immediately, on the second day, there is the Omer offering of barley, which
is animal food, so that there be the refinement of the animal soul. And the Counting of the Omer,
“And you shall count for yourselves,” is the level of refining the seven emotive attributes (middos)

of the animal soul.
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And this is like the matter of “from the animals, from the cattle,” etc., “you shall bring near,” which
is an arousal from below. And then, through this, afterwards on Shavuos, the Giving of the Torah is
the level of an arousal from above that comes after an arousal from below: the revelation of His will
and His wisdom below.
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For the level of “when he brings near” and “you shall bring near” is an elevation from below to
above, whereas at the Giving of the Torah it is written, “And Havayah descended upon Mount
Sinai,” so that there be a drawing-down below. And see in the Midrash Rabbah, Parshas

Va’eschanan, on the verse “that has G-d so near to it.”
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And the difference between the level of engaging in the Torah that precedes the ratzo — that is, the
level of “A man, when he brings near” — and the level of engaging in the Torah that comes after the

ratzo and the refinement of the animal soul
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is that, through this ratzo and the refinement of the animal soul, there is drawn into the engage-
ment in the Torah from the level of “for He is not a man,” to draw down from there a new drawing-

down into the level of “Adam,” as is explained elsewhere.
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“To explain the words: ‘A man, when he brings near of

9

you
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To explain the words, the matter of “A man (adam), when he brings near of you,” and the matter of
“from the animal (behemah)... you shall bring near your offering”: it is as is explained elsewhere,
in the discourse beginning “On the twenty-fifth of Kislev,”
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that indeed, in the Shema there are two instances of self-sacrifice (mesirus nefesh). The first is to

give over one’s soul in [the word] “One,” and this refers to the G-dly soul, which is at the level of

self-nullification (bittul) in the very Infinite Light (Or Ein Sof), blessed be He.
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And this is the meaning of “A man, when he brings near of you an offering to Havayah.” For the su-
pernal Man (Adam) is Z’eir Anpin (the emotive attributes) of the World of Atzilus (Emanation); and
“of you” refers to the self-sacrifice of the G-dly soul, and this is the level of “an offering to

Havayah,”
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for this self-sacrifice is at the level of “Havayah is One,” which is the Infinite Light, blessed be He,
that is clothed in Z’eir Anpin of Atzilus, in which the souls are included at the level of “being ab-
sorbed into the body of the King,”
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as is written in the Zohar, Parshas Pinchas (folio 217a), on the verse “and herb for the service of
man”: “These are the souls of the righteous, which that Man, who is Z’eir Anpin, who rides upon
and rules over this animal, which is the level of Malchus (sovereignty), eats and brings within him-

self, etc.”
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Now, “man” (adam) is the Ten Sefiros of Z’eir Anpin, and Havayah is the Infinite Light that is
clothed in it. And through the level of “being absorbed into the body of the King,” which is the Ten
Sefiros of Z’eir Anpin, they [the souls] are thereby also united with the kav (line of light) from the
Infinite Light that is in Z’eir Anpin. And this is [the meaning of] “A man, when he brings near of you

an offering to Havayah.”
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This is also along the lines of what is said in the Sifra DeTzniusa, at the beginning of chapter 4:
“Z’eir Anpin is revealed and not revealed”; and in the commentary there, in Zohar HaRakia, it is

stated that its inner dimension (pnimiyus) is actually Atika, etc.
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And so the Ramaz (Rabbi Moshe Zacuto) wrote, in Parshas Va’eschanan, on folio 260b: the inner
dimension of Atik that is within Z’eir Anpin. And see what is explained elsewhere on the meaning of

“one cherub from the end on this side”: that it is the end of the Infinite Light that is in Z’eir Anpin.
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This is as the Ramaz wrote there: “as is known, the level of Atik is the end of the World of the

Infinite One (Ein Sof).” And see in the Idra Rabba, folio 136b, on the meaning of “for He is not a

”

man.
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And this is [the meaning of] “A man”: that is, the revealed aspect (isgalya) of Z’eir Anpin; “when he
brings near of you”: that the G-dly soul comes to give over its soul in the Shema, in [the word]
“One,” for then it is “an offering to Havayah,” which is the level of the inner dimension of Z’eir

Anpin, the level of Atika, etc.
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And see in the Zohar, Beha’aloscha, folio 152a: “The soul of which we spoke: this is the Tiferes

(beauty) of Israel, etc.; and the soul of the soul: this is Atika Kadisha (the Holy Ancient One); and all
is one.”

P7Y NARA N2°12 RN bk 129 021 2°9p° °2 .OTR NARDND 2°N2372 NARDN 11977 QIR 1N

210 RNAWID RNNRw) X1 "W [nxonal N”N2 WA [xwTp xpony

And this is “A man (adam),” namely Tiferes, as it is written, “like the beauty (tiferes) of a man.”
“When he brings near of you an offering to Havayah” is the level of the radiance of Atika Kadisha

that is clothed in Tiferes, for indeed it is called “the soul of the soul,” etc.
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Now, this drawing down and this arousal from above of “A man, when he brings near” come

through occupation with the Torah and the mitzvos, for the Torah is the level of this “man” (adam),

as is explained in the Zohar, Beha’aloscha, there.

WO AT NI DY 72an0% MOPRRI wRID 1YY 15 NIman RO MY RIPI 77N
Swehwn wTIna 2”Y X712 WY Nonnan

And this is why the Torah is called “strength” (0z): it is what gives power and strength to the G-dly
soul to prevail over the physicality of the body and the animal soul, as is explained elsewhere on
the verse “In the third month.”
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The second level of self-sacrifice (mesirus nefesh) in the Shema is the level of “and with all your

soul”: that is, that the animal soul too should be at the level of subjugation and transformation

(iskafya and is’hapcha). And this level of self-sacrifice is not in “One,” but at the level of “Blessed

be the name of the glory of His kingdom,” etc.
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And this is “from the animal... you shall bring near your offering”: “your offering” is the offering
up of the animal soul and its ascent at the level of transformation, etc. And it is drawn “from the
animal” (behemah), for the attribute of Malchus (sovereignty) that is clothed in the World of Beriah

(Creation) is the level of the Name Ban (52), which is numerically equal to behemah.
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And it is specifically from this level, of “Blessed be the name of the glory of His kingdom forever
and ever,” that the offering up of the animal soul is drawn.
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And its ascent, too, after the refinement (birur), is at the level of the Name Ban, as is written in the
Zohar, Parshas Pinchas, there, on the meaning of “He causes grass to grow for the animal (be-
hemah)”: this is the matter of the inclusion of the animal soul, after the refinement, in the level of

Malchus (sovereignty), like the inclusion of the angels, which is called “grass,” etc.
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“And herb for the service of man” refers to the inclusion of the G-dly soul in Z’eir Anpin (the emo-
tive attributes), as mentioned above. And see what is explained elsewhere on this matter, in the ex-

planation of the verse “Thus says...,” etc., “walkers among those who stand.”
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The explanation is this: there are two levels of contemplation. The first is the contemplation of the
very essence of the Infinite Light (Or Ein Sof), blessed be He: that He, may He be blessed, is “high
and exalted” and is not within the category of worlds at all, neither at the level of the light that fills
[all worlds] (memalei) nor at the level of the light that encompasses [all worlds] (sovev);
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for it is written, “I, Havayah, have not changed,” and there is no comparison to Him, may He be

blessed, not even as the relation of a drop to the ocean. And from this is drawn the self-sacrifice

(mesirus nefesh) of the G-dly soul
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(see the discourse beginning “A person is obligated to become intoxicated on Purim,” in what is

written there: “And if so, His being and essence, may He be blessed, etc.”; the self-sacrifice that is

higher than the Life of life, etc.),
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for since its root is from the level of the inner dimension (pnimiyus) of the worlds, that is, from the

inner dimension of the vessels, as in the saying “it is pure”: its root is from the level of the supernal

purity (tehiru ila’ah), etc.,
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therefore it is nullified and included before the very Infinite Light, blessed be He, by intellectually

grasping and contemplating the exaltedness of the essence of the Infinite Light, blessed be He.
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And this is the meaning of “the inner keys” and of “the gate of the inner courtyard that faces east
(kadim),” etc.: that a stirring should be drawn forth in the soul, so that it is stirred by the very
Infinite Light (Or Ein Sof), blessed be He, which is called “the Primordial One (Kadmono) of the
world,” which is not within the category of the light that fills all worlds (memalei kol almin) and the
light that encompasses all worlds (sovev kol almin).
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And this is [the meaning of] the supernal “Man,” Z’eir Anpin (the emotive attributes) of the World
of Atzilus (Emanation), “when he brings near of you”: that self-sacrifice (mesirus nefesh) should be
drawn forth in the G-dly soul, “an offering to Havayah,” which comes from contemplating the ex-
altedness of the essence of the Infinite Light, blessed be He, a radiance of which is clothed in Z’eir

Anpin, as mentioned above.
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And the second level of contemplation is called “the outer keys,” which is to contemplate how He,
may He be blessed, fills all worlds: “You made the heavens and the heavens of the heavens...”;
“Who forms ministering [angels], and Whose ministers...,” etc.;
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“Lift up your eyes on high and see: Who created these?” (as is explained elsewhere, in the dis-
course beginning “When you listen to the voice,” and at the end of the discourse beginning “And
you shall count for yourselves,” on the festival of Shavuos, on the matter of barley and wheat, etc.;

see there).
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And this is from the level of the attribute of His Malchus (sovereignty), may He be blessed, which is
called “Name,” for it is only a splendor and a radiance; as is known, the levels of the light that fills
all worlds and the light that encompasses all worlds are all called only the level of His Name, etc.,
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as is explained elsewhere on the meaning of “Do not read shamos [‘desolations’] but shemos
[‘names’],” etc. (see the discourse beginning “And when she came before the king,” etc.).
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Now, from this level of contemplation is drawn the transformation (is’hapcha) of the animal soul.

73 v9PN KD 97y 0997721 0°907 DY WK NIINMN NIAATA2 7T7° RO [onnan wein] 277130 MY
"1 N3°M2 0235 Hua RIT 7791 92T WY PR I NN MIANANT Y RPOUT ROX MPYannn
19 10X 1O

For since the animal soul has descended into lower levels, where there are separating screens, the
stirring therefore does not take hold in it except specifically through contemplation from this level:
how that which is a “something” (yesh) and a separate thing is nullified before the splendor that
gives it life, etc.
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As is explained elsewhere on the meaning of “When you go out to war against (al) your enemies”:
that to overcome the desiring power in the animal soul, [the battle] should be at the level of “above
(al) your enemies,”
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that is, to contemplate its root above, which is from the level of the supernal Chariot (merkavah) in
holiness, etc.; and this too is the level of “from the animal... you shall bring near.”
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(And see what is explained at the end of the discourse beginning “And all the people saw,” etc., on
the matter of “and they stood far off,” and on the matter of “and they bless You, may Your Name be

blessed,” etc., which also speaks of something close to this matter.)
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And this is “from the animal... you shall bring near,” for indeed it is written, “the spirit of the ani-

mal, which goes downward”: the spreading forth of the radiance of G-dliness that is drawn down to

give life to the worlds of Beriah, Yetzirah and Asiyah is called “the spirit of the animal,” the Name

Ban (52),
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since in truth there is no comparison at all between the created and the Creator: for the created be-
ing is finite and newly brought into being, while the Creator is infinite; He has no beginning and

has no end.

9977 PPN R (2123 Hya /123 2bya) 2792 "NP2MRA 123 DY NNINTR NPT IRT NOWwRT 157

M1 PRw

Therefore, the drawing down of the light and the life-force (chayus) so that the finite comes into
being from the infinite is the ultimate descent, without equal.
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And even for the most exalted created beings, such as souls and angels, it is a great descent for the
splendor to come down from its inclusion in the luminary to be a splendor and a radiance, so that
they may “delight in the splendor,” etc.; unlike when it was included in the luminary, in the man-

ner of “the King Who alone is exalted,” etc.
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Therefore, the level of Malchus (sovereignty) that descends to Beriah, Yetzirah and Asiyah is called
“the spirit of the animal that goes downward,” the level of the Name Ban, just as there is no com-

parison between the living creature (chai) and the speaking being (medaber), etc.
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And see what is explained in the discourse beginning “And he shall wave the omer”; and see in the
Zohar, Parshas Vayechi, folio 239a: “When it goes down and descends,” etc.
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And therefore the stirring of the soul from this level is called “from the animal... you shall bring

near,” etc. That is: from the contemplation of “Blessed be the name of the glory of His kingdom
forever and ever,” and from the matter of the “two [blessings| before it” of the Shema,
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that is, from contemplating the tremendous stirring of the angels and the holy Chayos, from this is
drawn the level of “and with all your soul,” the subjugation and transformation (iskafya and

is’hapcha) of the animal soul, etc.
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Now, when the animal soul too ascends to be included in the Infinite Light (Or Ein Sof), blessed be
He, an advantage is created beyond the inclusion of the G-dly soul alone, like the matter of “In the

place where penitents (baalei teshuvah) stand,” etc.
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And as is known, the Name Ban (52), after the refinement, is higher than the Name Mah (45), which
is the level of “man” (adam). And this is the meaning of “A woman of valor is the crown of her
husband.”
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And this is why, of “A man, when he brings near of you,” it says “an offering to Havayah,” while af-

terwards, of “from the animal, from the cattle and from the flock you shall bring near your

”»

offering,” it is written, “he shall bring it near, for his acceptance, before Havayah”: that is, the

source of the level of Havayah, from which is drawn the coming into being of the level of Havayah.
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And this was the matter of the blood of the daily offering (tamid), “northward, before Havayah,” as
is explained elsewhere, in the discourse beginning “On the twenty-fifth of Kislev,” mentioned
above. (And see in the Zohar, Vayechi, folio 239b, what is said on this verse.)
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And what must still be understood is this: the matter of the offerings as a whole is because they are
from the shattering of the vessels (sheviras hakeilim), which fell, and in essence they are from the
World of Tohu (Chaos); therefore, when they are refined and raised up, they are [the level of] “a

pleasing fragrance.”
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And this fits also the refinement of the animal soul in man, whose root is likewise from the World of
Tohu.
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But regarding the self-sacrifice (mesirus nefesh) of the G-dly soul, whose root is from the World of
Tikkun (Rectification), from Z’eir Anpin (the emotive attributes) of Atzilus, it is seemingly difficult:

why should this level be called “brings near of you an offering,” etc.?
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This matter has already been explained elsewhere, in Parshas Yisro, in the discourse beginning
“To understand the explanation of the matter of ‘The Patriarchs are the Chariot’”; see there. And

see what is explained in the discourse beginning “I am asleep,” on “my companion” (rayasi).
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2. Now, this is one explanation of what is written, that “from the animal” refers to “your offering,”

following the explanation of the Zohar, Parshas Vayechi, mentioned above. And there is another

way, according to what is written in the Sifra DeTzniusa, at the beginning of chapter 4: “Man and

animal You save, Havayah.”
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“The one is found within the inclusion of the other: the animal within the inclusion of man. ‘A

man, when he brings near of you an offering to Havayah, from the animal’: because it is included

within man.” End of quote.
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And in Zohar HaRakia there, he explains that the intent of this is that the verse is difficult to make
sense of: first it says “of you,” which implies from the person’s own body, and then it says “from
the animal.”
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(And according to what was written above, this difficulty is also resolved.)
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And the explanation is that behemah (animal) is numerically equal to Ban (52), and it is actually
from the ribs of adam (man): for adam is numerically Mah (45), which is the Name Havayah and its
filling, nineteen, the numerical value of Chavah, which is Malchus (sovereignty), the Name Ban.
Thus far his words.
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And see on the matter of Chavah in Parshas Bereishis, the discourse beginning “To understand the

matter of the blessings.” It follows that, according to the explanation of the Sifra DeTzniusa, “from

the animal” is also included within the level of “when he brings near of you”;

ax] D”BYR [77n ow] 71712 QW QTR NIA2 AP°YW o %y Ax] B”YR [nopoen woin] KRNI QAW IWN 119707
J27Y 1131 51 B”Y 7IR%22 P’?:! D2 [xaniw m] NPIWNADY (172 0w] 172 NA°NAN 3”2 19193 19795y

that is, because the G-dly soul too, although its essence is the level of “man” (adam), the Name

Mah, is nevertheless also composed of the level of Ban, as was explained in Parshas Balak, in the

explanation of the verse “Who has counted”; see there.

DAY 13°°717 (7% "0 [eeea) R7°2) T2 YT QIR YT D SR N°3 DR SNYAN (20w ] WP
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And this is [the meaning of] what is written, “And I will sow the House of Israel, etc., with the seed
of man and the seed of animal” (in Jeremiah, chapter 31): that is, that in the G-dly soul itself there
is also [something]| of the level of “animal,” which is the Name Ban.
1w 099195 7R [172 owd] 7729 [77n ow] 717 NI QAW [xap paix 0y 7791 20191 17993 Nnwan oo
Do nan
For the souls are born from the union of Z’eir Anpin (the emotive attributes) and Nukva (the femi-
nine / Malchus), which are the levels of Mah and Ban; if so, they are composed of both levels.
N”2° N11°12°2 ARWaNa WO 12 (axn nov] N72° AWK 71°2W2 N°KRTI 17192 KN %D 17772 K”N12 ¥”Nn7)
(w”y "> D’P'?N ks R Al A 4] 1239 1Y [xap1n 197 0T MM QAW [(hxn no0] N7”A% NWRY [axn no
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(And as is explained elsewhere, in the discourse beginning “When you go out,” on the matter of
“and you see among the captives a woman beautiful of form,” etc.: that in the soul there are two
levels, “beautiful of form” and “a woman beautiful of form,” which are the levels of male and fe-
male; and this is the meaning of “in His image, in the image of G-d,” etc.; see there.) And see in

Parshas Naso, folio 147a, on the verse “My flock, the flock of My pasture, you are man (adam).”
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And the explanation of these two levels in the service of G-d is according to what is written in the

9

discourse beginning “Sing and rejoice,” on the meaning of “and they shall sing of Your right-
eousness”: that the angels’ comprehension is only at the level of Malchus, but the souls have an ad-

ditional service, etc.
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Now, the angels are called by the name “animal,” as is written in the explanation of the verse “And
these are the ordinances”: that relative to above, they are considered as being without knowledge
(daas), even though relative to below, [their| knowledge is considered great. That is because their

comprehension is only at the level of Malchus (sovereignty).
.7139772W 779K 23D 113 ARW® F1°IRD 1997 7 2R 17 3 12902 573 w0 PRAWS Mnwia 1Im
Now, in the souls of Israel there is also this level, and this is [the meaning of] “After Havayah they
shall walk; like a lion he shall roar”: like the face of the lion in the Chariot.
OTR NI°M2 77907 7Y 1390 AN 1Ry Avna Ty oA v 1R
However, they have yet another, higher level, and that is through the Torah, the level of “man”
(adam).
77N DY 719 UYY TI0 KRR 1°° D121 *°B22 1°°1 D°°Y 59901 1772 WUMY 09281 ONR 71772 UrH
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And see what is explained in the discourse beginning “You are standing,” and what is explained in

9

the discourse beginning “His eyes are red with wine,” on the meaning of “In comes wine, out
comes the secret”: that through the wine of the Torah the great love (ahavah rabbah) that is hidden
in the soul is revealed, etc. And this is “of you, from the animal,” etc., and this is the meaning of

“And unite our hearts.”
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And elsewhere, in the explanation of the verse “Who has counted the dust of Yaakov,” the meaning
of “And unite our hearts” is explained: that there are two levels in the desire of the heart, the inner
dimension (pnimiyus) and the outer dimension (chitzoniyus).
N1M23 T9YRhn IR AWINT NPT OYLIN TPYRDY 127 72K N2 RO 290 DNTIP1 Nonca
1ann
The inner dimension, the point of the heart, is the level of the great love (ahavah rabbah), which is
above reason and comprehended knowledge, and comes from above as a gift;
[77n ow] 17 TARNT AU IR (715725 annot 10non] 221 97272 11D (70 ow] 172 DY NI°NaR RO
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and it is from the level of the Name Mah (45), and it is alluded to in the words of our Sages, of
blessed memory: “Who is a fool? One who loses what (mah) is given to him.” And the outer dimen-
sion of the heart is that which is taken from knowledge and contemplation of how “Your kingship is

the kingship of all worlds,” etc.
12 %2 [y711 210] V0 [ny7a vyl TPAY 1PV AN T n@mIYS Wo NYT 7AW YT (172 ow 172 QW 173y N
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And this is the matter of the Name Ban (52). As is known, opposite Daas (knowledge) there is [its]
counterpart, and this is the matter of the Tree of Knowledge of good and evil; for among the seven
kings of Tohu (Chaos), Bela is from the level of Daas, which fell in the shattering of the vessels (she-

viras hakeilim), etc.;

PY [0°99m neawn] DPTAWH TPYNRD RIAW 7ROM2 RPY ANIN° 2900 NYTOR 79YRDY 71R0n2 OPRYH
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whereas of Chochmah (wisdom), which is above Daas, it is written, “They die, but not in wisdom,”
for it is above the shattering of the vessels: the Tree of Life; and Chochmah is ko’ach mah (the po-
tential of Mah).
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And there must be “And unite our hearts”: that the outer dimension (chitzoniyus) of the will should

be included in the inner dimension (pnimiyus) of the will; and that is the refinement of Ban and its

inclusion in Mah.

an2pPm 27y v J'l"PbNﬂ WRIAW (172 0w 127 [77n ow] 7171 °10 T1RATAN 1722 10 021 2999 23 1N
SR Y

And this is “when he brings near of you... from the animal...”: Mah and Ban that are in the G-dly

soul. And see what is explained on the verse “And you shall bring near a burnt offering, a fire

offering.”

1171 IRNN RN°9WI IRDOY RNOW 7195 Mvna 2 1°1¥2 D°7°WN W 7Y K712 07N 7Y 1790
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And see further what is explained elsewhere on the verse “The Song of Songs,” on the matter of the
two levels of “bride,” the higher Shechinah (Divine Presence) and the lower Shechinah; and these
too are these two levels in the G-dly soul.

DYDNAT TAYIT PIZ°1 NTIAY 192 WM 1Py 10 SWRID NN 19RAY 27V XN 03 °D2 wrn 0d)
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(Also [see] what is explained in Parshas Ki Sisa on the verse “His left hand is under my head,” etc.,

on the difference between the service of the spark of the soul that spreads forth and is clothed with-

in the body, which is the level of “with all your heart,” etc.,

TR12M9Y 13227 TN TUY DURY 1390 1D mRvan aP°y NTIAY *°n2 RIT TIRND 553 nI°a OPRYN
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whereas the level of “with all your might” is the level of the service of the essence of the soul, etc.;
that is, that it must be in the manner of “And unite our hearts”; and this matter is also explained at

the end of the discourse beginning “To understand the matter of the blessings.”)
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And afterwards it is written, “from the cattle and from the flock”: this is the refinement of the ani-
mal soul in man, whose root is taken from the Chayos of the Chariot, which are called “twelve

oxen,” etc.
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“And you shall not omit salt”
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“And you shall not omit salt,” etc. Now, salt gives taste to the things salted with it, such as meat, as

is stated in the Gemara, in the first chapter of Berachos, folio 5, end of side a, and in Menachos, fo-

lio 21, end of side a;

QYY 12 PRY 200 W2 RIT 191 923, (279 77877 o ke TPITRD 9 T190 9921 DON DOROT el
and as it is written, “Can the bland be eaten without salt?” (and see the Idra Zuta, folio 295b): for
without salt it is bland meat, which has no taste.
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And when one salts it with salt, then taste comes into being in the meat, for the salt sweetens the
meat. Yet the salt itself has no taste, and nevertheless it produces the taste in the meat.

DMWY WHWT 0I0 UYY 01T NITPINN RIT A9RIY RART N17123 002 R 09RN vaw 173y
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The explanation is that the root of salt is the level of the gevuros (restraints) of Abba (Chochmah),

for salt is one of the products of the waters: through the heat of the sun, which burns them, salt is

formed.
PIR [19x »9axna] RPRPA 19°97) .A°90 R0 13771 177122 212 3T A9RM TROnaw 701 N2 RIT 0O
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And water is the level of Chesed (kindness) within Chochmah (wisdom), and salt is the level of ge-
vuros; and therefore it is sharp. (And see Me’orei Or, the letter mem, section 71.)
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Now, it is explained in Etz Chaim that from the gevuros of Abba the chasadim (kindnesses) of Imma
(Binah) were made. That is: although in relation to Abba they are reckoned as the level of gevuros,
even so, when they are drawn down to Imma, they are reckoned as the level of chasadim in relation

to her.

WAL N2A 1971 ,7R00 RITW 20y ow] 27V QWA O DoAY 53 7R3NN D°Ownl 0oy Pow yTn
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And it is known that all tastes are drawn from Chochmah, for tastes (te’amim) are in the Name Av
(72), which is Chochmah. Therefore salt, whose root is from the level of Abba, is what gives taste to
the thing that is salted.
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Nevertheless, it itself has no taste, because it is from the level of the gevuros of Abba. Therefore,
since it is from the level of gevuros, it has no taste; but, after all, from the level of the gevuros of

Abba the chasadim of Imma are made.
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And this is why it gives taste to the meat. (On the matter of meat (basar), see what is written on the
verse “When you raise up the lamps,” “By your life, yours is greater than theirs”; and at the end of

9y

the discourse beginning “And it shall be, from new moon to new moon,” regarding “all flesh

(basar) shall come to bow down.”
W2 1N ORI 17 OTIR [719929 0197951 1390127 nRn) SPRNOY L7192 AN 1WA AT awn 1299
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From there it will be understood that meat has its root in the level of Binah (understanding), as our
Sages, of blessed memory, said: “The red is from the mother, from which comes the flesh,” etc.
Therefore the meat is sweetened by the salt, for the chasadim of Imma came into being from the

gevuros of Abba, as mentioned above.)
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Furthermore, this is like the matter of “Through Chochmah they are refined”: Chochmah is what
carries out all the refinements (beirurim), to separate the good from the evil.
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Now, by way of analogy: a person who sorts food out of waste, or the waste out of the food — his es-
sence is not found in what is sorted; it is only that the sorting is done through him.
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So too, by way of analogy, the refining of cheese, in which the food is refined out of the waste, that

is, from the kum and the whey, and becomes cheese; and this is through the stomach lining that is

put into it, as is known.
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Now, the essential taste of the stomach lining is not found or felt, neither in the cheese nor in the
kum (but rather); nevertheless it brings about the refinement, so that the food is refined from the
waste and is changed for the better.
A1 112 2107 77801 %A% 0991727 9920W 19°920K [11RoR2 1°1Y RIT 9
And such is the matter of “Through Chochmah they are refined”: it refines the refinements, so that
the good will be separated from the evil.
179D1%1 02T WY TRONT MUY 2TIY OYY 13 7100 KD 135 Y92 27IYn 207 7°7 DTIPRY an
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Inasmuch as previously the good was mixed with the evil, therefore, by way of analogy, it had no
taste; and through Chochmah the refinement takes place and the dross and the waste are separated

off; then the good is revealed, etc.
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This is also the matter of salt: salt draws the blood out of the meat, that is, it refines the waste out of
the food, because its root is from the gevuros of Abba, for “through Chochmah they are refined.”
Therefore, although in itself it has no taste, nevertheless it produces taste in the meat, along the

lines of the refinement and the taste of cheese through the curdling agent, etc.
(@Y 15 K°17 021y NP7 N°92 202 N°¥°8% 037 177 DY TIR°22 19N 1Ay MY wrny)
(And see what is written further on the subject of salt in the explanation on the verse “And it shall
be tzitzis for you,” in the interpretation of “It is an everlasting covenant of salt,” etc.; see there.)
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The root of the level of salt is the level of botzina dekardinusa, which is the level of the measuring
line (kav hamiddah). For melach (salt) has the numerical value of mazla, and Abba draws nourish-
ment from mazla; and the root of mazla is drawn from Mocha Stima’ah (the hidden brain), in

which the Gevurah of Atik Yomin is enclothed, which is called botzina dekardinusa.
WY 1207 R 09991 MITIRT NIDWNAT 992 TTINN RITY 170 w? 1IN
The matter of the measuring line is that it measures all the flows of the lights and vessels: how, and
how much, is to be drawn down.
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(And this is the meaning of what is written, “The length of the one curtain, twenty-eight by the
cubit”: that it is measured “by the cubit” is the level of the measuring line. And by way of analogy,
the cubit with which one measures: although it gives measure to all things, nevertheless it itself is

not enclothed in them, etc.)
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Therefore one must place salt on the table, to protect from sufferings: for since it is the root of all
the gevuros, it therefore sweetens the severities (dinim), for the gevuros are sweetened only at

their root.
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Now, likewise, this level exists in the Torah as well: the level of the wisdom of Kabbalah is also at the
level of salt.
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For it in itself is hidden and concealed, not grasped as actual taste, the way we have comprehension

and taste in the things revealed to us.
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And nevertheless, salt is what gives taste to all foods, both to bread and to meat. For all the conduct

of the worlds follows the inner dimension (pnimiyus) of the Torah, and the entire Torah was stated

according to the Kabbalah.
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And so too in a person who occupies himself with Torah, it is so: the salt gives taste to the bread
and the meat, etc. As it is written, “You have made them all in wisdom”; and therefore with the of-
ferings, too, it is said, “And you shall not omit salt,” etc., for “through Chochmah they are refined,”

and the offerings are the matter of refining the animal soul, etc.
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And the salt is called “the covenant of your G-d”: a covenant is the level of the bond of the Creator
with the created beings, and the bond is through this level of “through Chochmah they are
refined,” etc.
[77> fwae /77 pAn] 77080 70 AYW (P00 pry] BPINAY 9002 19°Y1 .27 R”NT 0NN [x pbnam] K712 1°°30)
F7D [719725 D319t M2 9nakn] PPIIRD TNIRT 9902 U000 TI° 2] ™ oA Ty PRw Ty 7’8 AT
(279 7Yy A7 [xna k337 2727
(And see the Zohar, Part I, Vayechi, folio 241b. And see the book Emek HaMelech, Sha’ar 14, chap-
ter 14, folio 84d, which explains in this way, in the name of Rabbi Yehudah Chasid in Sefer HaOrah,
the saying of our Sages, of blessed memory, in chapter 5 of Bava Basra, folio 74b)
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regarding “and salted it for the righteous for the Time to Come”: that it is the matter of “an ever-
lasting covenant of salt,” stored away for the Time to Come, etc.; and the eating and the feast is the

comprehension that they will attain, etc.
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An Explanation of the Above, on “And You Shall Not Omit
the Salt”
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An explanation of the matters mentioned above, on the verse “And you shall not omit the salt,” etc.
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Now, in Sefer shel Beinonim [Tanya], chapter 3, it is explained concerning the soul that it is com-
posed of ten levels corresponding to the supernal Ten Sefiros, etc.; and likewise in chapter 12 there
is an explanation of the essence and very being of the G-dly soul, which are its ten levels, etc.
*55 M3 raknl 57317 NII°M2 WYY NPWRI RO 1RO0N OAY T°R AR2N2 XD QW 701 NMAR3 IR
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But in truth something is missing there, and it was not explained how even Chochmah (wisdom),
which is the first of the ten levels mentioned above, is only the level of a vessel, nothing more, for

the very being and essence of the soul.
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Just as the physical brain is only a vessel for the power of intellect and wisdom that extends from
the soul, so too, in the same way, the power of intellect in the soul is only a vessel for the essence
and very being of the soul. (And see what is written in the discourse beginning “Pasach Eliyahu”

[“Eliyahu opened”].)
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But [it is| not that the intellect is of the essence and very being of the soul. For a person’s intellect is

not the same at all times: at times his mind is clear and at times it is not, to the point that at times

he will speak nonsense; if so, there are many changes in the intellect.
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Therefore it is impossible to say that the intellect is the actual very being of the soul, and that the

very being of the soul is only its ten levels, which are intellect and emotive attributes (middos), or

even to say that it is a single entity and that [entity]| is intellect; rather, the intellect is only a vessel,

nothing more.
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And even the level of will that is in the soul, above intellect, like the matter of “Be silent; so it arose
[in thought],” etc., is also called the karkafta, or the gulgalta (skull) that covers the brain, which is
also the level of a vessel.
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(Therefore we see that the intellect keeps on growing: an infant’s intellect is very small, and as he
grows little by little, so the growth of his intellect and his emotive attributes increases; and as for

elderly Torah scholars, the more they age, the more settled their mind becomes, etc.
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Yet the soul was in him from his infancy as well; if so, why was his intellect small then? Rather, the
point is that the soul itself is above intellect, and intellect is a power that extends from it. And for
this drawing-forth and extension to be drawn into revelation, [this happens] when there is a vessel

to contain [it],
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namely, the vessel of the brain, which is a vessel for the light of intellect. Then the vessel draws into
itself the revelation of the light and power of intellect; and in a small child, because of the small-
ness of his brain, the intellect shines in a very small measure, etc. But the soul itself is enclothed in

him from his infancy and from the very beginning of his coming into being.)
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Now, the essence and very being of the soul is “a part of G-d,” which is not within the bounds of ten
levels, which have a specific definition; rather, [it is| a simple light, etc.
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And so wrote the Gaon, the Maharal of Prague, may the memory of the righteous be a blessing, in
his introduction to the book Gevuros Hashem, folio 3, column c; and these are his words: “Perhaps
they will say: if His essence is not intellect — and body, G-d forbid to say [it] of Him — then what is
He, may He be blessed?
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We shall answer them: can [one] come to know the true nature of the soul that is in a person’s

body? All the more so, all the more so the Creator of all, about whom one may not ask this question,
‘for man shall not see Me and live.’” End of his words.
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Thus he has explained that the soul itself is above the essence of intellect. Now, likewise, from this
one will understand the analogue above (as the Gaon mentioned above wrote), concerning the su-

pernal Ten Sefiros in relation to the Emanator, the Infinite One (Ein Sof), blessed be He.
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Or [put otherwise]: as it is above, so it is below in the soul (as it is written, “Let us make man in Our

image,” etc., which refers to the soul; and see the Shelah, folio 9 and folio 10). [That is,] even the

level of supernal Chochmah of Atzilus is only the level of a vessel, nothing more, for the Infinite

Light (Or Ein Sof), blessed be He,
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but it is not the very being of the Emanator, blessed be He; for He is simple with the utmost sim-

plicity, whereas the level of Chochmah is some specific essence and definition.
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And “You are wise”: this is a lowering and humility, that He lowers Himself, as it were, to be en-

clothed in Chochmah; and then “He and His life-forces and His vessels are one,” and [it is| not like

the enclothing of the soul in intellect.
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Nevertheless, it is only a vessel, etc. And as is written in Sefer shel Beinonim, that what the

Rambam wrote, “He is the Knowledge and He is the Knower,” etc., and the sages of the Kabbalah

agreed with him,
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this applies specifically to the enclothing of the Infinite Light (Or Ein Sof), blessed be He, through
many contractions (tzimtzumim), in the vessels of Chochmah, Binah and Daas of Atzilus, but not

above Atzilus, etc.
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For in the introduction to the book Gevuros Hashem, there, [the Maharal] completely disputed

what the Rambam wrote, that He is the Knowledge, etc.; and these are his words:
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“But He, may He be blessed, whom our Sages, of blessed memory, called by the name ‘the Holy
One, blessed be He,” and who is not called ‘the Intellect, blessed be He’: [this is] because the truth
of His essence is not known, only that He is separate from all matter and body and from all existing

things.
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And of this it is said, ‘the Holy One, blessed be He,’ for ‘holy’ is said of one who is separate; for He,
may He be blessed, is simple with the utmost simplicity,” etc. See there, where he elaborates in

completely disputing the words of the Rambam mentioned above.
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However, according to the Kabbalah of the Arizal, of blessed memory, it emerges that the words of
both are true. For of the Infinite One (Ein Sof), blessed be He, Himself, it does not apply at all to de-
scribe [Him by]| the level of Chochmah, since before Him Chochmah is considered like actual ac-
tion (asiyah); and [this accords with]| the words of the Gaon, the Maharal, that this is why He is

called “the Holy One, blessed be He,” as mentioned above.
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Nevertheless, in the enclothing of the Infinite Light (Or Ein Sof) through many contractions (tz-
imtzumim) in the vessels of Chochmah, Binah and Daas of Atzilus, since “He and His life-forces
and His vessels are one” in them, this is what the Rambam wrote, that “He is the Knowledge and He
is the Knower,” etc.; and as the saying of the Tikkunim, “You are wise, but not with a known wis-

dom,” etc.
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If so, from all this one understands what was said, that Chochmah is only a vessel for the Infinite
Light, blessed be He.
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(Now, although in the Tanya it is explained that the soul is drawn from the level of Chochmah,
which is “the Knowledge,” etc., as a son is drawn from his father’s brain, and Chochmabh is the lev-
el of a vessel, as mentioned above, it can be said that although Chochmabh is the level of a vessel,
nevertheless, at any rate, the Infinite One (Ein Sof), blessed be He, Himself, who is above

Chochmabh, rests in it, as is written in Sefer shel Beinonim, chapter 35, in the gloss.
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Therefore in the soul too, which is drawn from the vessel of supernal Chochmabh, there is also en-
clothed a radiance from the level of the light that is enclothed in the vessel of supernal Chochmah,
for “He and His life-forces are one.” And as is written in Iggeres HaKodesh, a physical analogy for
this: “As in the drop [of seed], there is drawn into it also [something] of the essence and very being
of the soul that is enclothed in the brain (mochin), and therefore it begets [offspring] truly resem-
bling it.” End of quote.
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And this is what was mentioned above, that the very being and essence of the soul is above intel-

lect, etc., and the intellect is only the level of a vessel, nothing more, for the soul itself.
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However, in truth, the level of Yechidah is drawn from actually above Chochmah. And see the
Zohar, Part III, Naso, folio 141b, on the verse “And He breathed into his nostrils the breath of life”;
and see Sha’arei Kedushah by Rabbi Chaim Vital, Part III, Gate 2, that the root of the Yechidah is

from Adam Kadmon,
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which is far, far above Chochmah. And see what is written on the verse “These are the journeys,”
concerning “their goings-forth according to their journeys”; and see what is written elsewhere on
the verse “But Havayah your G-d would not listen to Bilam,” concerning the hidden love, which is

from the level of the tip (kotz) of the yud, which is above Chochmabh, etc.)
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2. Now, therefore, the level and rank of self-sacrifice (mesirus nefesh), which is the matter of the
nullification (bittul) of one’s very existence to the Infinite One, blessed be He, comes specifically
from the very being of the soul, which is above intellect, and which is nullified to the very being of
the Infinite One, blessed be He, who is also far, far above Chochmabh, like the nullification of a can-

dle in a torch.
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But the level of the intellect in the soul alone does not suffice, since it is only a vessel; and even the

source of Chochmah is only a vessel for G-dliness. And this is “with all your soul” in the literal

sense, and not only the level of [its] garments: thought, speech and action.
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(This resolves why no reason is found in the Torah for self-sacrifice, only for love, as it is written,
“To love Havayah your G-d,” etc., “for He is your life.” Rather, it is because self-sacrifice comes

from the level that is above intellect; if so, how could one speak of a reason and rationale for it?)
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According to this, one will also understand the matter of “and the study of Torah is equal to them

9

all,” and also what is written, “And you shall speak of them,” immediately after “with all your

might.”
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For “your might” is a great love (ahavah rabbah) without limit, to be included and nullified in the
Infinite One, blessed be He; so how will the thirst of this great love be quenched through “And you
shall speak of them,” etc.? [The same question applies] also to the interpretation of “with all your

soul” as actual self-sacrifice.
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And it is known that there is also another interpretation: that “with all your soul” means the three
garments of the soul, thought, speech and action, to bind them with the thought, speech and action

of the Holy One, blessed be He, through occupying oneself with Torah and mitzvos.
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If so, how are these two interpretations of the words “with all your soul” related to each other? The

explanation is that the Torah is His wisdom, may He be blessed, in Atzilus, in which the very

Infinite Light (Or Ein Sof), blessed be He, is enclothed.
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(Therefore the Torah is called “the parable of the Ancient One”: it is the level of supernal
Chochmah, which is a vessel for the Infinite Light, blessed be He, who is “the Ancient One of the

world,” as is written about this in the discourse for Purim.)
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And Chochmah of Atzilus was enclothed in Chochmah of Beriah, Yetzirah and Asiyah, in order to
be enclothed in the laws set out before us, which speak of physical matters of Asiyah: the corner of
the field, the heave-offerings and the tithes, etc., the carrying out [from domain to domain| on
Shabbos, etc.
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And when a person studies Torah and understands and grasps some law properly, his wisdom is
bound up with His wisdom, may He be blessed, that is in this law, “and they become one, from

every side and angle,” as is written in Sefer shel Beinonim, Part I, chapter 5.
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Now, it was explained above that although the soul itself is above intellect, nevertheless, at any

rate, the intellect is a vessel for the very being of the soul.
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So too above: although the Infinite Light (Or Ein Sof), blessed be He, is above the definition and
level of Chochmah, even the level of supernal Chochmah of Atzilus, nevertheless it is enclothed in
supernal Chochmah,
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for Chochmabh is specifically a vessel for the Infinite Light, blessed be He, as the reason is given in
Sefer shel Beinonim, chapter 35, in the gloss.
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Since this is so, through the binding and union of the wisdom and intellect of the soul with the wis-
dom that is in the Torah, which is His wisdom, may He be blessed, through this there comes about
of itself the inclusion and union, too, of the very being of the soul, which is above intellect, in the
very Infinite Light, blessed be He, which is far, far above the level of supernal Chochmah; since the

Infinite Light, blessed be He, is enclothed in supernal Chochmah, which is this law.
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The human soul too, which is above his intellect, is enclothed in the power of intellect, for the soul
is called “the intellectual soul.”
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If so, in the binding and union of a person’s intellect with the wisdom of the Torah, there also
comes about a union higher than this, namely the inclusion of the very being of the soul in the very
being of the Infinite Light (Or Ein Sof), blessed be He.

RD3°7 R RNPTIRT RARW 0 7707 NRO02 95w0 MAwpNn >1° 9y RPIT 7wy (7 501 170
X7 13 xe ] 1172107 IRDOY

And all this comes about specifically through the binding of the intellect with the wisdom of the
Torah. This is what is stated, that the Torah is the supernal chamber of the Holy One, blessed be He.
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And although a person does not feel this inclusion at all while he is occupied with Torah, and his
main occupation and preoccupation is with the wisdom, to grasp it;
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and not only that, but it is possible that some measure of self-importance (yeshus) will mix in along
the way, if he has understood well, etc.;
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nevertheless, since his main intention is for its own sake, and “his desire is” specifically “in the
Torah of Havayah,” therefore the very being of his soul is included in the Infinite One (Ein Sof),
blessed be He; and even though he does not see, his mazal sees. (And see what is written about all

this in the discourse beginning “And G-d spoke,” for the festival of Shavuos; see there.)
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With this one will understand how the two interpretations of “with all your soul” are bound up with
each other, and also that “And you shall speak of them” belongs immediately after “and with all

your might.”
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For self-sacrifice (mesirus nefesh) is to be nullified and included in the Infinite One, blessed be He;
and in his occupation with Torah, too, his soul is included in the Infinite One, blessed be He, etc.
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Therefore “And you shall speak of them” is what quenches the thirst of the great love (ahavah rab-
bah) of “with all your might,” to be nullified and included in the Infinite One, blessed be He. (And
see what is written on the matter of occupation with Torah in the discourse beginning “For on this
day He shall atone,” in the explanation of “And these words shall be,” etc., “and you shall speak of

them”; see there.)
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3. And this is the reason for the immense diligence in Torah study of the sages of the Mishnah and
the Gemara, for whom this was their service all their days: “his mouth did not cease from study,”
and “he would review his learning every thirty days”; and also Rabbi Shimon bar Yochai, as is

mentioned in [tractate] Shabbos, the chapter Bameh Madlikin.
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And in the Zohar too the “masters of the Mishnah” are mentioned, and the masters of the Kabbalah

were few. And what is [their] study? The Order of Zeraim, on what grows from the earth, and the
Order of Taharos, the primary sources of impurity, etc.
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All of these speak of physical matters; but [they were studied] because His wisdom, may He be
blessed, was enclothed in them, through being enclothed in the Chochmah of Beriah, etc., as men-
tioned above;
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and within it rests the Infinite Light (Or Ein Sof), blessed be He. And this is the main purpose: to

draw down the revelation of the Infinite Light, blessed be He, that is above Atzilus.
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The angels, too, asked for the Torah for this reason, yet it was not given to them, but specifically to
Israel, to draw down the revelation of the light that encompasses all worlds (sovev kol almin)

specifically into this world.
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Therefore the Torah was enclothed specifically in physical matters, so that afterwards, at the
Resurrection of the Dead, which is the purpose of creation, this revelation will come to souls in

bodies specifically.
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And this is through the nullification (bittul) of the soul and its inclusion in the Infinite Light (Or Ein
Sof), blessed be He, now, through occupation with Torah, as mentioned above:
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not to be in the state of a “something” (yesh) by itself, but to be nullified to the Infinite Light and to
His will and wisdom, which is occupation with Torah. And as it is written, “And you shall not pro-
fane (techalelu)”: not to make a void (chalal) and a concealment of the Infinite Light, blessed be He.
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For He, may He be blessed, does not rest upon one who is a “something” and an entity, for “I and
he cannot dwell in the world [together]”; if so, he causes |a state of| void, in that the Infinite Light,

blessed be He, withdraws from him, etc.
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Now, it is known that for the worlds to come into being, a void (chalal) and an empty space were
made, and afterwards a kav (line of light) was drawn into the place of the void. The void is the con-

cealment of the light, and the kav is the level of revelation.
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But since the revelation is small, only, by way of analogy, in the form of a line and a thread alone,
therefore, through the many stages of the chain of descending worlds (hishtalshelus), concealment
and hiding come about below; and also because the radiance of the kav ends at Malchus of Atzilus,

except that afterwards it is drawn on and breaks through the partition (parsa).
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In the Time to Come, however, there will be a revelation of the Infinite Light (Or Ein Sof) that is
above the tzimtzum and the void. The revelation will no longer be in the form of a kav; rather, the
very essence of the Infinite Light will be revealed, and there will no longer be any void or interrup-

tion at all.
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And the revelation will be specifically below; whereas now the kav ends in Atzilus, etc. The one de-
pends on the other: when the revelation is only in the form of a kav, therefore it keeps diminishing,
like the analogy of a rope that is thick at its top and keeps tapering, etc., until it ends in Atzilus;
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whereas when the revelation is of the very essence of the light, not in the form of a kav, above and
below are equal.
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(As is written in the discourse beginning “Remember the Shabbos day,” regarding the explanation
of “We have hoped (kivinu),” etc., and “in the Time to Come,” etc.; see there.) And this revelation in
the Time to Come comes through occupation with Torah now in a state of self-nullification (bittul);
for in the wisdom of the Torah the Infinite Light (Or Ein Sof) rests and is enclothed, except that it is
in the form of a kav.
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And through the nullification of a person’s soul, in that the very being of the soul is included, in a
state of nullification, in the kav of the Infinite Light that is in the Torah, he causes and draws down
the revelation of the very essence of the light that is above the kav and the void, etc.
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(For the nullification of the “something” (yesh) brings about a great arousal above. Therefore this
nullification of the soul, and of its Chochmah, Binah and Daas and its garments of thought and
speech, in occupation with Torah in the manner of “And you shall not profane,” causes additional

light to be drawn into the Torah.
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And this is the meaning of “one who occupies himself with Torah for its own sake (lishmah)”: that
is, for the sake of the Torah itself. For now only a kav of the Infinite Light is enclothed in it, and
through a person’s occupation with Torah for its own sake he causes the revelation of the Infinite
Light that is above the kav, etc. And see what is written at the end of the discourse beginning “And
Korach took.”)
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Nevertheless, our Sages, of blessed memory, said, “Whoever says, ‘I have nothing but Torah,’ does
not have even Torah.” For in order for the inclusion of the soul in the Infinite Light, blessed be He,
to come about through occupation with Torah, “the matter depends on the desire of the heart”: that

he truly desire this nullification.
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And this is through preceding [Torah study] with the Shema and prayer, and as the Arizal, of

blessed memory, wrote: to give over one’s soul (mesirus nefesh) in [the word] “One.”
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For seemingly, self-sacrifice is when one says “and with all your soul.” But the matter of self-sacri-
fice in “One” is the nullification of the very being of the G-dly soul, which is above intellect, etc.;
and the matter of self-sacrifice of “and with all your soul” is that the animal soul, too, should agree

to this, in the manner of subjugation and transformation (iskafya and is’hapcha),
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and this is through contemplation, etc. Therefore, afterwards, when he occupies himself with
Torah and his intellect is bound with His wisdom, may He be blessed, that is in the Torah, there
also comes about a union and inclusion of the very being of the soul in the very Infinite Light (Or

Ein Sof), blessed be He, that is enclothed in supernal Chochmah.
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And as it is written, “If he sets his heart toward Him,” etc.
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And although in the words of our Sages, of blessed memory, the wording mentioned is, “Whoever
says, ‘I have nothing but Torah,” does not have even Torah; rather, Torah and acts of kindness,”
certainly acts of kindness are [meant] in their actual, literal sense, for “the purpose of wisdom is
teshuvah and good deeds,” and “one who learns and does not do, it would be better for him had his

afterbirth been turned over on his face.”
wIE1 /7w wee] PPN [xanaa] *AA2 RNORTD [ov1on nieal 1703 9993 R 190N 1°¥Y 02 NN DInRR

:(7°2121 732 1°AY2 1 TN A2 99Y 1772 wUnY) 17apT Nawa run

However, in truth, concentration in prayer (iyun tefillah) is also included in acts of kindness, as is
stated in the Gemara and as Rashi explains, in [tractate] Shabbos, folio 127. (And see what is written
in the discourse beginning “And all your children shall be taught of Havayah,” concerning “your

children” [and] “your builders.”)
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4. Now, from all this it will be understood that this virtue and rank in occupation with Torah, that

the intellect of a person who occupies himself with Torah is bound and united with His wisdom,

may He be blessed,
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and through this the very being of the soul is included in the Infinite Light (Or Ein Sof), blessed be

He, that is enclothed in His wisdom, may He be blessed, is specifically in occupation with [the parts

of] the Torah that are revealed to us, which are the six orders of the Mishnah, which speak of what

is fit and unfit, impure and pure, liable and exempt, etc.
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For they have been enclothed in Asiyah; that is to say, His wisdom, may He be blessed, of Atzilus,

within which is the Infinite Light, blessed be He, journeyed and descended until it was enclothed in

physical things, in the matters of this world,
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so that the intellect of a person who learns the law will grasp and take hold of the essence and very

being of the wisdom in the law, since it speaks of physical matters, whose essence is grasped.

MOPITAY 7MON2 DIRM DOW SNOAR TN MAWPNN Yy 197

Therefore there comes about a true binding and union of a person’s intellect with the wisdom in

the law.
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And since it is actually His wisdom, may He be blessed, which is united with its Emanator, the
Infinite One (Ein Sof), blessed be He, only that it has been enclothed in garments, etc., therefore
through this there also comes about the higher union: the very being of his soul is included in the
very essence of the Infinite Light (Or Ein Sof), which is enclothed in supernal Chochmah, which is

enclothed in this law.
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But in the study of the wisdom of the Kabbalah, since His wisdom, may He be blessed, in these mat-
ters is enclothed in spiritual matters, such as the arrangement (tikkun) of the partzufim of Atzilus,
or, in Beriah, Yetzirah and Asiyah, the creation of seraphim and chayos, etc., souls and angels, the

upper Gan Eden and the lower Gan Eden, etc.,
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a person who learns this, that is, the knowledge of the order of the chain of descending worlds
(hishtalshelus) in Etz Chaim, his intellect cannot reach the essence of this wisdom; for the human
intellect grasps the essence only in Asiyah, and not the essence of the spiritual, how and what it is,

but only its existence.
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Therefore, when His wisdom, may He be blessed, is enclothed in Asiyah, he grasps their actual es-
sence: as with the four domains for Shabbos, he grasps well the essence of the private domain and

the essence of the public domain.
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Whereas when the wisdom speaks of spiritual matters, whose essence is not grasped at all, that is,
in the study of the Kabbalah, his intellect does not take hold of, grasp and bind itself so much with
the essence of His wisdom, may He be blessed, but only with its existence and not with its essence.
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And this is not a union and binding like [that] in the revealed [Torah], where a person’s intellect

takes hold of and grasps the essence of His wisdom, may He be blessed, and not its existence alone.
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Therefore, specifically through this there also comes about the inclusion of the very being of his
soul in the Infinite Light (Or Ein Sof) that is enclothed in His wisdom, may He be blessed, whose ac-

tual essence he has grasped, within which is the Infinite One, blessed be He.
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This is not so in learning the knowledge of the order of the chain of descending worlds (hishtal-
shelus), where he has grasped only the existence of His wisdom, may He be blessed, and not the ac-

tual essence.
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And this is what is written in Pri Etz Chaim, that Kabbalah is in Atzilus, Talmud is in Beriah,
Mishnah in Yetzirah, and Scripture is in Asiyah. Seemingly this is puzzling: for Mishnah and
Talmud are the Oral Torah, [and] certainly they were all drawn from the Chochmah of Atzilus; all

the more so Scripture, the Written Torah.
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Rather, it means [that it speaks of] the level of the enclothing: in Scripture supernal Chochmah has
been enclothed even in Asiyah, for the main strictness is about the form of the letters, and that the
parchment be according to law, etc., and about the crowns (tagin), in which the secrets of the Torah
are alluded to, which could not be enclothed in speech but only through action (asiyah), as [in] “for

the wise, a hint,” etc.
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And Mishnah and Talmud were enclothed in Yetzirah and Beriah, which are the level of the letters
of speech and the wisdom in them.
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Whereas Kabbalah is in Atzilus, that is, the essence of this wisdom is not grasped below, since it has
not been enclothed in Beriah and Yetzirah as Mishnah and Talmud have.
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Therefore only its existence is grasped, and not its essence; whereas in Mishnah and Talmud the

essence of His wisdom, may He be blessed, that is in them is grasped.
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And this is the matter of “Mishnah in Yetzirah,” etc.: that through this their essence is grasped. But
according to this, one must understand the substance of the study of the inner dimension (pn-

imiyus) of the Torah,
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for in the Zohar, the Tikkunim and Etz Chaim they elaborated on the obligation of this study, as is
also written in the book Reishis Chochmah, in the introduction; and the Shelah, in his Tractate

Shavuos, in the chapter Ner Mitzvah, greatly extolled the virtue of this study.
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This matter will be understood by first prefacing the matter of “a third in Scripture.”
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For the study of Scripture is not in the manner of the study of Mishnah and Talmud, where the
main thing is to grasp the wisdom in them, so that through this a person’s intellect will be bound
with this wisdom in the Torah, etc., except that one must also bring out the words in actual speech
of the mouth;
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but nevertheless, if he says the law and does not understand [it], it is not considered learning for
him at all, as is written in the Magen Avraham, section 50.
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Whereas in occupation with Scripture and the Written Torah, if he utters [it] with his lips, even
though he does not understand even the meaning of the words because he is unlearned, he thereby
fulfills the mitzvah of “and you shall learn them.” That is why every unlearned person recites the
blessing over the Torah in the morning before the verses, and likewise when he is called up to the

Torah scroll.
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And so it is written in the Pardes, Gate 27, chapter 1, concerning the study of Scripture: that even
one who does not understand how to join the words, he too, if he occupies himself with it day and

night, “his reward is with him and his recompense before him,” etc.;
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and on the contrary, he wrote: “And one who learns the Torah [only] to know [it], as one who learns
from a book of chronicles, etc., if only he would not lose,” etc.; see there.
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The explanation is this. What comes from the Written Torah into revelation in the Oral Torah,
namely, the knowledge of how and what to do [in] the tzitzis and the tefillin, etc., for example,
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this is the enclothing of the Infinite Light (Or Ein Sof) in the level of Chochmah: supernal
Chochmah was enclothed in the lower Chochmah, until it was enclothed in the Chochmah of
Beriah [and] Yetzirah, and from there it was enclothed in the laws of the Oral Torah, until the wis-
dom was enclothed so as to be grasped and held by human intellect.
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However, there are things in the Torah that were not given to be enclothed below in wisdom and in-
tellect at all, such as “And Yosefwas brought down to Egypt, and Potiphar bought him.”
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(And see the Rambam’s Commentary on the Mishnah, the chapter Chelek; these are his words:
“And there is no difference between ‘And the sons of Cham: Cush and Mitzrayim,’” ‘And the name
of his wife was Mehetavel,” ‘And Timna was a concubine,’ and ‘I am Havayah your G-d’ and ‘Hear, O
Israel’; for all is from the mouth of the Almighty.”)
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For the level of the drawing-down from the Infinite Light that is alluded to in these letters and this

narrative cannot be enclothed in wisdom and intellect at all.
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Therefore the drawing-down is only through the letters and the verses alone, for “their end is
wedged in their beginning,” etc. Therefore even what was not enclothed in Chochmabh, that is, what

is from the level of Keser (the Crown), which is above Chochmah
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(for “the Torah comes forth from Chochmah”: “comes forth,” specifically, that its revelation is from
the level of Chochmah, but its root in essence is above Chochmah, as is written above in the dis-

course beginning “And He called to Moshe”;
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and therefore what of it was enclothed in the level of Chochmabh is only a radiance, through “hairs”
and contractions, for “Abba draws from the mazal,” etc.; but the essence of the light in Keser can-
not be enclothed in Chochmah),
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nevertheless, it too is drawn down through the letters of the Written Torah. Therefore it is called
Mikra (Scripture), for one calls (korei) and draws down the revelation of the Infinite Light through
the letters, even though he does not grasp [it] at all. And see what is written on the matter of the let-
ters of the Torah, how their root is above Chochmah, in the discourse beginning “The Chanukah

lamp,” etc., “so that the mezuzah be on the right,” etc.; see there;
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and at the end of the discourse beginning “Go out and see,” regarding “with the crown with which
[his mother] crowned [him],” that the crown, which is made of precious stones, is the level of the
letters of the Torah.
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(As our Sages, of blessed memory, said: “The whole Torah is names of the Holy One, blessed be
He.” And in this way one will understand the saying of our Sages, of blessed memory, “The conver-
sation of the servants of the Patriarchs is more beautiful than the Torah of the children,” etc.; for

they are drawings-down from the source of the Torah as it is still above the level of Chochmah.
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Therefore the Torah elaborated greatly in the account of the episode of Eliezer, the servant of
Avraham, etc., more than on many essential laws of the Torah, [which are| “the Torah of the chil-

dren,” etc.
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In the same way is the matter of the narrative “And Yosefwas brought down to Egypt,” etc., as men-
tioned above. And this drawing-down is specifically through the letters; therefore even an un-
learned person who does not understand the meaning of the words draws [it] down. Whereas in the
Oral Torah, which has been enclothed in Chochmah, therefore when he does not understand he

does not draw down.
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But in the Written Torah he draws down even though he does not understand, and it does not de-
pend so much on understanding the meaning, because the source of this drawing-down is from
above Chochmah, etc., and this is through the letters. Therefore the Written Torah is called Mikra,
for one calls and draws down through the letters. And see what is written on the matter of Mikra at

the end of the discourse beginning “The matter of the recital of the Shema.”)

likuteitorah.com/likkutei-torah/vayikra/ 91



LIKKUTEI TORAH - PARSHAS VAYIKRA - MAAMAR 5 N3 97 NPAwn KDY 7Y 973 091370 1IR3

031 90172 LYM D°PI0DI PY 0T NITART 217 277W MITART TIN°D 973 RI7T RApnT 7I0°% HPo3 mam
.2WN RApn D021 0°Awn PR o

Now, included in the study of Scripture is also the study of the Aggados, for most of the Aggados are
on the verses, with a little ethical instruction; and they too are not grasped, and they are counted as
included in Scripture.
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And included in Scripture is also the study of the inner dimension (pnimiyus) of the Torah, for the
Midrash of the Zohar is on the verses of the Torah.
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Moreover, even in the study of the secrets of the Torah one grasps only the existence of the chain of
descending worlds (hishtalshelus), and not the essence.
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If so, it is not like Mishnah and Talmud, where one grasps the essence of His wisdom, may He be
blessed; whereas in the study of the chain of descent one does not grasp at all the essence of this
wisdom, what the level of the ofanim, chayos and seraphim is, and all the more so [what is] higher,

etc., but only the knowledge of [their| existence.
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Nevertheless, it is a very great thing, since in this a grasp of the essence is impossible.
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This is like Scripture: although comprehension [of it] on the level of Chochmah is impossible, since
its root is above Chochmah, therefore even his saying the letters is a great and mighty thing, al-
though letters are only the last level and are called the level of the inanimate relative to intellect,
etc. So too the knowledge of the existence of the inner dimension, even though he does not grasp

the essence at all, is a great thing, wondrously so.
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And see the Zohar, Part III, Parshas Acharei, folio 73a: “Three levels are bound to one another.”

And see what is written about this in the discourse beginning “For the thing is very near to you.”
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Now, since the Torah is the intermediary that binds and joins the souls of Israel to the Holy One,
blessed be He, and the intermediary has two aspects, hidden and revealed (stim and galya), then
the inner aspect, which is called hidden, is what binds and joins the inner aspect of the soul to the

inner aspect of His G-dliness, may He be blessed.
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And see the Zohar, Part III, Beha’alosecha, [folio] 152a. And see what is written on the verse “The
kindnesses of Havayah, for we have not ceased,” concerning there being two levels of Chesed

(kindness).
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In this way one will understand somewhat the matter of the light that encompasses all worlds
(sovev kol almin) and the light that fills all worlds (memalei kol almin), hidden and revealed, etc.
And see what is written in the discourse beginning “Return, O Israel,” on the matter of what is writ-

ten, “If Elokim will be with me,” etc., “then Havayah will be Elokim to me.”
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And see what is written on the matter of hidden and revealed at the end of the discourse beginning
“To understand the matter of the double bread (lechem mishneh)”; and see what is written about

this in the explanation on the verse “For the fragrance of your oils.”
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(One may further say, concerning the virtue of occupation with the inner dimension (pnimiyus),
according to what is written in Iggeres HaKodesh, in the discourse beginning “To understand what
is written in Pri Etz Chaim,” that the study of the inner dimension, the intentions of the mitzvos, “is
no less than the study of their laws, and on the contrary, etc., even though one does not grasp the
essence.” End of quote.
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That is to say: since the essence of the mitzvah is grasped, therefore the knowledge of the secrets of
the mitzvah, even though one does not grasp the essence, is no less, etc. And although he wrote
there that it is not so with the order of the chain of descending worlds (hishtalshelus): even if one
has grasped [its] existence, it is not in itself superior, like the study of the mitzvos, in which one
grasps and takes hold of the essence, etc.,
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he concludes afterwards: “but the knowledge of the existence of the chain of descent is also a lofty
and exalted mitzvah; on the contrary, it surpasses them all, as it is written, ‘And you shall know this
day,” [and] ‘Know the G-d of your father,’ etc., and it brings to ‘a whole heart,’ etc., which is the
main thing.”
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That is to say, as it is written, “And Havayah commanded us to do all these statutes, to fear Havayah
our G-d”: thus the purpose of Torah and mitzvos is to come to a whole heart, which is “to fear
Havayah.”
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Therefore our Sages, of blessed memory, said that the Torah is called “a gate to the courtyard” in

relation to awe, etc., that is, in relation to the higher awe, as is written in Sefer shel Beinonim, at

the end of chapter 23. And the grasp of [its] existence serves to strip away physicality; except that

this is one mitzvah of the 613, and a person must fulfill all 613, etc.
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Therefore one must devote much study to all 613 and to fulfilling them in actual deed, in thought,
speech and action, etc. If so, in knowing the chain of descent, even though one does not grasp the
essence at all, one fulfills the mitzvah of “And you shall know,” etc., and it is no less than the study

of the laws.)
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5. According to this, [the difficulty] will be resolved with which the great commentators struggled in
explaining this saying: “A person should always divide his years into three: a third in Scripture, a
third in Mishnah, a third in Talmud.” For the Ran, at the end of the first chapter of Avodah Zarah,

wrote: “And it does not mean precisely that he should divide his days equally,” etc.
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And the Rambam, in chapter 1 of the Laws of Torah Study, holds that “divide into three” means into
actually equal thirds; but he intended to resolve the Ran’s difficulty in what he wrote, that this is at
the beginning of a person’s learning, “but when he grows great in wisdom,” etc., “he should read

the Written Torah at set times,” etc.
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According to this, the wording “always divide into three,” etc., is somewhat strained, and so is what
was asked in the Gemara, “Does one know how long he will live?”, from which it is implied that all

the years of his life he should divide into three, etc.
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And Rabbeinu Yerucham wrote in the name of the Ramah that this was said only for the early gen-

erations, etc., as is written in the Beis Yosef. However, according to what has been written [here], it

is well resolved: at the beginning of a person’s learning he should devote the third to Scripture it-

self, alone;
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for although Talmud requires more time, nevertheless he should hasten to learn Scripture first.
And after he has grown in wisdom, he should fulfill the third in Scripture with the Written Torah to-
gether with what he will learn afterwards of the inner dimension of the Torah and the Aggados, for

all of this is included in the third in Scripture, as mentioned above.
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(And it is possible that the study of Midrash Rabbah and the other Midrashim is also included in
the third in Scripture; for in the first chapter of Berachos, folio 11b, it is explicitly implied in the
Gemara and in Rashi’s commentary that Midrash is close to Scripture, etc., since they are interpre-
tations of verses.
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And so it is implied in Nedarim, folio 36, at the end of side b. And although in the Laws of Torah
Study it is explained that Midrash of the Torah, which is the Sifra and the Sifrei and the like, is in-
cluded in the third in Mishnah, that is because they are laws and fundamentals of the Torah, like
the Mishnah; whereas the study of the Rabbos, which are Aggados on Scripture and moral instruc-

tion of G-d, it is possible that this is included in the third in Scripture.
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Therefore “a person should always divide into three,” etc., is well understood. Now, as for the mat-

ter of “a person should always divide into three,” why they divided this into thirds, it may be ex-

plained according to what is written, “For My glory I created him, I formed him, also I made him,”

and “there is no glory but Torah.”
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Now, Talmud is in Beriah and Mishnah in Yetzirah; and it is written, “Who forms light and creates

darkness.” Therefore our Sages, of blessed memory, said, ““He has set me in dark places’: this is

the Babylonian Talmud.” And Scripture is in Asiyah.
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Now, [in] “also I made him,” [the word] “also” (af) is a term of inclusion, which includes a fourth
level, as is written in the discourse beginning “Who has counted the dust of Yaakov,” etc.; see
there. Therefore within the third in Scripture is included the fourth level, which is the study of the

inner dimension (pnimiyus) of the Torah.
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And this is what our Sages, of blessed memory, said, and the Rambam brought it in his
Commentary on the Mishnah, at the end of chapter 5 of Avos, on the verse “Also (af) my wisdom

stood by me”: “The wisdom that I learned in af [anger] stood by me,” etc.)
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Now, from all this one will understand, with additional explanation, the matter of “And you shall
not omit the salt,” etc.: that the study of the inner dimension is called by the name “salt,” for salt
sweetens the meat, even though it has no taste in itself as the meat does.
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And so the revealed [part] of the Torah is likened to bread, as it is written, “Come, eat of my bread,”
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and also to meat, as is written elsewhere on the verse “This time, bone of my bones and flesh of my
flesh,” which refers to the Oral Torah. And so too in the Gemara, Bava Basra, folio 22, they said,
“Eat fat meat at Rava’s house.”
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That is: just as bread and meat have taste and substance, so in the study of the revealed [part] of the
Torah there is an actual grasp of the essence;
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whereas in the study of the inner dimension (pnimiyus) there is in this only knowledge of the exis-
tence, and not a grasp of the essence. The essence is hidden and concealed and is not grasped at
all, so as to be in the manner of actual taste like the revealed [part], until the Time to Come, when

the inner dimension of the Torah will be revealed.
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Therefore it is likened to salt, to say that although it has no taste, nevertheless it is precisely what

gives taste to the meat.
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And this is what our Sages, of blessed memory, said in Avos deRabbi Nasan, at the end of chapter
29 (and so it is also in the Rabbos): “Whoever has Midrash in hand but does not have laws in hand
has not tasted the taste of wisdom; whoever has laws in hand but does not have Midrash in hand
has not tasted the taste of fear of sin.”
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The meaning is that the laws are called “the taste of wisdom” because in them and through them
the essence of His wisdom, may He be blessed, that has been enclothed in this law is grasped;
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whereas in the study of the inner dimension (pnimiyus), which is called Midrash, the actual es-
sence is not grasped. Therefore [of such a one] it is said that he “has not tasted the taste of

wisdom,” meaning the actual essence.
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And nevertheless, one who has laws but does not have Midrash “has not tasted the taste of fear of

”

sin.
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For although in the study of Midrash only a radiance is grasped, nevertheless this radiance brings
one to fear of sin. And see what is written on the meaning of fear of sin at the end of the discourse

beginning “And Moshe spoke to the heads of the tribes.”
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Moreover, although this is only a radiance, it is a radiance from the level of the inner dimension

(pnimiyus), for the Torah is hidden and revealed.
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Now our Sages, of blessed memory, said, “A sage is greater than a prophet,” although the prophet
grasps the actual essence, in the manner of sight, whereas the sage does not grasp the essence, but

only knowledge of the existence,
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as is written in Iggeres HaKodesh, in the discourse beginning “Wrapped in light as a garment.”

Nevertheless, a sage is greater than a prophet, because he grasps “the hidden things of wisdom,”

which were not given to be revealed in prophecy.
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If so, even a radiance from a higher level has a greater virtue than the essence that is in a lower lev-
el. Something similar is explained concerning the prohibitions and the positive commandments, at

the end of the discourse beginning “A person is obligated to become intoxicated on Purim”:
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“And great is the power of revelation,” etc.; see there.

MI°M122 RO D 13°°17 [15 %5 by Ax] ”BYR MITAN NAWT 72 1K ARTIINY ARY ARTI 7993 1199
STIPD FPR 77731 PR NIP123 DI NAA AR B7Y IR KPR wrNRO 11°2 RO°BN 13wWnn No9T
1ownT

And [it is] like the matter of blessing and acknowledgment (hoda’ah): although in acknowledgment
there is no grasp of the essence, nevertheless [it is higher]; that is, because it is on the level of
which [it is said], “no thought can grasp Him,” as is written elsewhere, in the explanation on the
verse “You have set all the borders of the earth,” and in the discourse beginning “These are the ac-

counts of the Mishkan.”
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Also along the lines of what our Sages, of blessed memory, said: “[If] his father’s lost object and his
teacher’s lost object [are before him], his teacher’s takes precedence”; although from the father the
actual essence is drawn into him, since the drop is from the brain, from the actual very being,
while from the teacher there is not drawn into him the actual essence and very being, but only a
radiance of the intellect enclothed in speech, etc.
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Nevertheless, this radiance, which is the Torah, is higher than the very being of the wisdom in the

soul, as is written in Tanya, Part I, chapter 5.
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And in Tractate Soferim, chapter 15, halachah 8, cited in the book Erchei HaKinuyim, it is ex-
plained that Scripture is likened to salt. This too is well understood according to what was explained

above.
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Therefore the salt is also called “the covenant of your G-d.” The meaning is along the lines of what
is written, “that you may enter into the covenant of Havayah your G-d,” which is the level of a bond

and of a great and wondrous love above intellect, like the making of a covenant.
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And see what is written about this in the discourse beginning “You are standing” and in the dis-
course beginning “Gathering wood.” And the drawing of this great love into the soul comes
through occupation with Torah, as is written above, that through occupation with Torah [the soul]
is bound with the Infinite Light (Or Ein Sof), blessed be He, that encompasses all worlds (sovev kol

almin).
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According to this one may interpret the saying of our Sages, of blessed memory, in chapter 2 of

Chagigah, folio 12b, on the verse “Who pluck saltwort (maluach) by the bushes (alei siach)” (in Job,
chapter 30): “those who interrupt words of Torah and engage in words of idle talk (sichah).”
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Thus words of Torah are called “salty” (maluach). And see what Rashi wrote on this in the first

chapter of Avodah Zarah, folio 3b; and according to what has been written [here], it can be ex-

plained according to its plain sense.

0Ny NYIP [x 1y 710] K’YO R*97 nNawT |2 P19] 2”9 [1572% 01751 13m0 Ry S5PrRM 1°1y 2”2 9N
XD KD OX PR 192K Ko7’ NIRT% X 9977 199881 19 119n2 15990 15 17InY

And this is also the matter of the saying of our Sages, of blessed memory, in chapter 2 of Shabbos,

folio 31, at the end of side a: “Did you set times for Torah?” etc. “Did you engage in the dialectics of

wisdom?” etc. “And even so, if ‘the fear of Havayah is his treasure,’ yes; if not, no.
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It is like a man who said to his agent, ‘Bring up for me a kor of wheat to the upper storey.” He went
and brought it up for him. He said to him, ‘Did you mix in for me a kav of chumtin?’ He said to

him, ‘No.” He said to him, ‘It would have been better had you not brought it up.””
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The explanation is that “wheat” (chitah) is the twenty-two letters of the Torah. Therefore the Giving
of the Torah was on Shavuos, “the first fruits of the wheat harvest,” as is written elsewhere at length

in the discourse beginning “And you shall count for yourselves,” etc.; see there.
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And “a kav of chumtin” Rashi explains as salty earth; this is the matter of “And you shall not omit

the salt,” etc. And this is why it mentions “Did you mix in for me a kav of chumtin”: for the word
“for me” is superfluous.
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Rather, it means that through “the fear of Havayah [being] his treasure,” the Torah and the wheat
are then “for Me,” and it is called “the Torah of Havayah,” as it is written, “And you shall be Mine,”

etc., “For the children of Israel are Mine,” etc.; whereas Torah without awe, etc.
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6. Now, “And every offering of your meal-offering you shall season with salt” refers to the meal-of-
fering; and afterwards, “On all your offerings you shall offer salt,” that is, with all the offerings
altogether.
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For the meal-offering, which is fine flour and oil, is the matter of occupation with Torah, “wheat,”
the twenty-two letters of the Torah, and it needs salt, as mentioned above.
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And this is “Bread with salt you shall eat”: “bread” is the study of the revealed [parts], Mishnah and
Talmud; “with salt you shall eat” is Scripture and Aggados, etc., as mentioned above.
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And afterwards it says, “and water by measure you shall drink”; for salt causes thirst, that is, to be
[in the state of] “My soul thirsts for You,” which is the intensity of love in the manner of “my soul

pines.”
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And the remedy for this is the level of water, which quenches the thirst; this is the matter of “If your
heart runs, return backward” [in his holy handwriting: “to the One”].
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And the offerings, which are the meat of the burnt-offering, are the matter of the refinement and
elevation of the animal soul, as is written in the discourse beginning “Command the children of
Israel and say to them: My offering, My bread,” on the matter of the bones, sinews and flesh of the
burnt-offering: that the flesh has its root in the blood that is in the heart, and this is the matter of

the emotive attributes (middos) of the animal soul,
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and one must transform them from one extreme to the other, etc. Therefore for this salt is needed

specifically, for it is from the Gevuros (severities) of Abba, and “through Chochmah they are
refined.”
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Therefore an unlearned person is forbidden to eat meat, as is written about this in the discourse

beginning “When you raise up the lamps,” and [on] Rashi’s explanation, “When Aharon saw,” etc.;
see there.
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And the meaning of “the Gevuros of Abba” is along the lines of “A person should always incite his
good inclination against his evil inclination.” And see what is written on the verse “And you too
shall judge My house,” etc.
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And this is what our Sages, of blessed memory, said in chapter 3 of Menachos, folio 21a, on the

il

verse “With salt you shall season [it|”: “One might think, tevunehu,” and Rashi explains, “One

might think that he should give it taste like understanding (binah), which perfects a person,” etc.
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Seemingly this is not understood. Rather, the point is that “understanding, which perfects a

person,” refers to the G-dly soul; for Binah is ben Yah (son of Yah), as is written on the verse “And

all your children shall be taught of Havayah”; and of this it is said, “He encompassed him, He gave

him understanding (yevonenehu).”
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And of this they said, “One might think”: [one might think] that the offering of the animal soul does
not rise with favor unless it is transformed into the actual virtue and rank of the nullification (bit-
tul) of the G-dly soul.
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And in truth this is a difficult thing, for the G-dly soul is “a part of G-d above,” which was taken

from the inner dimension (pnimiyus) of the worlds, and therefore it has the level of true nullifica-

tion in its nature, to pour itself out into the bosom of its Father, the Infinite Light (Or Ein Sof),

blessed be He;
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which is not so with the animal soul, which was taken from kelipas nogah, etc., as was explained in

the discourse beginning “A man, when he brings near of you [an offering] from the animals,” etc.
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And this is [why] “the verse teaches: you shall season”: that at any rate it too can come to the level
of the nullification of the “something” (yesh), etc. And this is the matter of the difference between

giving over one’s soul in “One” and the level of “with all your soul,” etc., as is written there.
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Now, the Ramban, in his commentary on the Chumash here, wrote that salt is water, and by the
power of the sun that comes into it, it becomes salt, etc.; and the water and the fire come into it,

etc.,
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and therefore it preserves a thing and also destroys [it], as it is written, “Sulfur and salt, a burning,

all its land; it shall not be sown and shall not sprout,” etc.
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And see Rabbeinu Bachya, who explained his words: that is, that [salt] is composed of the two at-
tributes, Chesed and Gevurah, by which the world is conducted and sustained, for “a king, through

justice, establishes the land.”
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This is along the lines of what is mentioned in the Zohar, Part I, folio 51a, concerning the blue

(techeles) that consumes and destroys: “Come and see: although the way of this blue-black light is

bR

to destroy, etc., ‘But youwho cleave to Havayah your G-d are alive,’” etc.; see there.
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For Malchus is called “the blue light,” “a land that consumes its inhabitants”: that is, it consumes

the thorns and the wicked; those who are a “something” and a separate entity, it consumes them.
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But “you who cleave,” since each one has the level of nullification, to give over his soul in “One,”

through this, on the contrary, [are] “alive,” etc. And it is like the matter of “The Holy One, blessed

be He, takes the sun out of its sheath: the righteous are healed by it, and the wicked are burned by

it.”
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Now, “the blue light,” techeles, has its root in the Gevuros of Abba, and likewise salt has its root

there, as mentioned above. Therefore salt too has the two powers;

na nwnm D’P’?Nﬂ wH12 77123 12 1Y 1MW 5 7PWIN 1Y RAP A791NAw R”N2 w»nd 1307
o120 wol

that is, as is written elsewhere, that the Torah is called “strength and tushiyah,” meaning that it

gives strength, power and might to the G-dly soul, and weakens (mateshes) the power of the animal

soul.
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And this is because “through Chochmah they are refined”: it refines the animal soul and separates
the evil from it, etc. And this is what is written, “For the heavens shall dissolve (nimlachu) like

smoke” (in Isaiah, chapter 51, [verse] 6).

PR AWITRT QONW T NMIYY A I3 WA (rman 7o) A MITAM 13001 09 WR DOnw 00 117
197907 0w KIP1 MIYIT NITA 1T NMYDY 10 2108 9w NI OO "R0D DoAY

That is: shamayim (heaven) is esh and mayim (fire and water), that is, the attributes of Chesed and
Gevurah; and in them there is one opposite the other: the heavens of holiness, as it is written, “The
heavens are My throne,” which are the attributes: fit, unfit, etc.; and opposite them the evil attrib-

utes are called the heavens of kelipah.
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And of this it is said, “And your heavens that are over your head shall be copper,” as is written in

the Tikkunei Zohar, Tikkun 8, and in the Shelah, folio 88b, in the Gate of the Letters, the letter kuf,
concerning “Possessor (koneh) of heaven and earth,” etc.

2 % Rl 7% 1279 WDL) P21 w1 [ »wn v PYNDY 1Pl 1wy D°AW °2 AR M )

,[v1 w17° 02 / vwn warna] W0

And of this it is said, “For the heavens shall dissolve (nimlachu) like smoke,” and Rashi explains [it

as] a term of rotting; see Rashi on Jeremiah 38:12.
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And this is through the salt of holiness, which consumes and destroys the “something” (yesh) and
separate entity, etc. And see what is written in the discourse beginning “This is the statute of the

Torah,” on the matter of lehakriv (to offer) [having the letters of] leharkiv (to rot), etc.; see there.
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Now, just as salt has in it the power to destroy the evil, so that “the heavens shall dissolve like
smoke,” etc., and along the lines of what is explained in the Shach, at the end of [Parshas] Teitzei,
in the name of the Midrash, on “You shall blot out the memory of Amalek from under the heavens”:
“You, from under the heavens, and I, from above the heavens,” etc., so too it has in it the power to

sustain the good,
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as it is written regarding Aharon, “an everlasting covenant of salt,” and likewise regarding David

(IT Chronicles 13:5); and see about this in the Rabbos, at the beginning of [Parshas] Kedoshim.

9715 NOPPRM W32 119 1N’ 210 %3 IR 1YY NS OYY 1w 13°m
I

That is, it gives taste, so that there be “Taste and see that Havayah is good,” and it gives strength to

the G-dly soul, as mentioned above;
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and it also transforms the good of the animal soul, to be elevated in holiness, which is the matter of
“On all your offerings you shall offer salt,” as mentioned above. And as is written below, that
melach (salt) is a term of mixing and reversal; that is, it transforms the animal soul from bitterness

to sweetness.
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7. And this is what is written concerning Elisha, who healed the waters of Jericho by means of salt
(in II Kings, chapter 2, [verse] 21), and as is written in the Zohar, Part I, folio 241b, that it “cleanses
and sweetens the bitterness, to give taste.”
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One may further say about this that the bad waters have their root drawn from the separation by
which He separated between the upper waters and the lower waters.
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From this is drawn the dross of the waters, which are the bad waters, along the lines of “the bitter
waters that bring the curse,” etc. (See the Zohar, Part II, Shemos, folio 6a, and in Parshas Naso, fo-
lio 125a; and in the Pardes, in Erchei HaKinuyim, the entry “water,” at its end; and in Me’orei Or,
the letter mem, at the end of section 16.)
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Now, Rashi explains here, on the verse “And you shall not omit the salt,” that the lower waters were

promised to be offered upon the altar, in the salt and in the water libation.
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That is: through the salt of the offering the lower waters are elevated until they become living
waters.
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And this is the secret of the healing of the bad waters of Jericho through salt, which is the root of
the rectification of the lower waters, etc., until through this they become “a well of living waters,”

etc.
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Likewise this matter will be understood in the soul: in order to heal the bitter waters of the animal
soul, which is drawn after the pleasures of this world, which are called by the name “bitterness”
(meriru), as it is written, “For [her lips| drip honey,” etc., “but her end is bitter as wormwood” (and
see the Zohar, Part I1, Vayakhel, folio 203b),
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this is through the Torah, which is called by the name “salt,” and as it is written, “It shall be healing
to your navel,”
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that is, even “from your middle downward,” which is below the firmament that separates between
water and water, etc. Therefore the salt is called “the covenant of your G-d.”
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For the root of the judgments and the bitterness is drawn from the Name Elokim, which has 120
combinations that descend below to the end of Asiyah; and from them the 120 combinations of no-
gah draw their nourishment, so that between the two of them they make 240 (mar, “bitter”), twice

120, which is the numerical value of Amalek.
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And salt sweetens the judgments mentioned above, by drawing from the root and essence of the
Gevuros of holiness, etc.; and it sustains and destroys, etc., as mentioned above.
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And in the writings of the Arizal, of blessed memory, he said that melach (salt) is the numerical val-
ue of three Names Havayah. Therefore it is said regarding Aharon, “an everlasting covenant of
salt,” for the kohanim bless the people with three blessings, which are the three Names Havayah of
“May He bless you,” “May He shine” and “May He lift up,” whose root is very high, exalted above
the chain of descending worlds (hishtalshelus),
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and through this is the sustaining of the world. And this is why it is called salt, which is what sus-
tains a thing, etc. And although salt is Gevurah, the Priestly Blessing too is called “sixty mighty
men (gibborim),” in the Rabbos, Naso, chapter 11.
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And this is the meaning of “the covenant of your G-d (Elokecha)”: it is the matter of the drawing
down from the Name Havayah into the Name Elokim, etc., so that it be in the state of “your G-d” in
actuality, in a state of revelation in the inner dimension (pnimiyus). And as our Sages, of blessed
memory, said: “Just as with the covenant mentioned regarding salt, salt sweetens”; that is, the

sweetening of the judgments of the Name Elokim.
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And in the Tikkunei Zohar, Tikkun 21, folio 54a: melach (salt) has the letters of cholem and the let-
ters of mochel (forgives). For the cholem is the point above the letters, which indicates the ascent
of Malchus to be the crown of Tiferes, as is written in Torah Ohr, Parshas Noach, at the end of the
discourse beginning “To understand the matter that the prayer of a man of business,” etc.: that one
upper point includes the lower level, etc.; see there.
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And from there comes the forgiveness (mechilah) on Yom Kippur, and likewise the offerings come
to atone; and this ascent is through the covenant of salt, etc.
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Also, chalam means strengthening, as in “Their young grow strong (yachlemu)” (Job, chapter 39,
[verse] 4), which Rashi explains as “grow strong”; and likewise “And You will make me healthy
(vesachalimeni) and keep me alive” (in Isaiah 38:16), [which| Rashi explains, “You will heal me and
strengthen me.”
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In the same way Rabbeinu Bachya explains, in Parshas Tetzaveh, concerning the achlamah stone,
that the special property of this stone is that it strengthens the heart, etc.
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And this strengthening is along the lines of what is written, “And He will give strength to His king,”
and as is written on the verse “And now, let the power of Ado-nai be great,” etc.
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And this too is drawn from the level of salt, which is the power that maintains and sustains a thing.
This is the meaning of “an everlasting covenant of salt,” said regarding Aharon at the end of

Parshas Korach, and regarding David (in II Chronicles, chapter 13, [verse]| 5).
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And see what is written at the end of the discourse beginning “Return, O Israel, unto”: that the low-
er unity (yichuda tata’ah) be like the higher unity (yichuda ila’ah), in the manner of “two compan-
ions,” the level of “a tent that shall not be moved”; and as it is written, “And I will betroth you to Me

forever.”
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8. Now, according to this we must understand [why], regarding matzah, the halachic authorities

wrote not to put salt in the bread on Pesach, as is written in the Tur and Shulchan Aruch, section
455.
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Seemingly this is not understood, according to what was explained above about the root of the mat-
ter of salt: why should there be no salt in matzah? And as is written in the Gemara, chapter 8 of
Shabbos, folio 79a: “matzah, as its meaning implies: that is not salted,” etc.
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And in the 2™, section 455, he wrote [that it is] because salt is the root of judgment, etc. But this
does not suffice, for on the contrary, it is the sweetening of the judgments, as mentioned above.
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But the matter is explained in the Tikkunei Zohar, Tikkun 69, folio 108a: “The bread of poverty,
without salt,” etc., “because it is a broken matzah,” etc., “until it is whole, one should not offer

upon it salt, which is cholem; and what is cholem? The middle one of them all.” End of quote.
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And the Kisei Melech explains that when it is broken it is the letter dalet, a term of poverty (dalus),

that is, “bread of poverty.”
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And it must be completed with the letter vav within it, so that it becomes a hei, etc., and only then
shall you offer salt upon it, which is the three Names Havayah that are in Chesed, Gevurah and
Tiferes. End of his words.
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The explanation is that “bread of poverty” is along the lines of “the moon has nothing of its own”;

and then it is in the state of poverty.
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(As is written in the Zohar, Part I, Bereishis, folio 33a, [and] Vayechi, folio 249b.) And “there is no
poor person except in knowledge.” And through its receiving from the sun, it goes out of its pover-

ty: that is, through Daas being drawn into it from the level of “a sun, Havayah.”
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And as is written in the Raaya Mehemna, at the beginning of Parshas Ki Sisa: “‘The rich man’: this
is the middle pillar,” that is, the middle line, Daas [and] Tiferes. And see what is written in the dis-
course beginning “And you shall know this day and take [it] to [your heart],” etc. And at first, when

it is only in the state of faith alone, it is called “bread of poverty.”
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Now, the beginning of divine service must be specifically in the manner of faith alone. And as our
Sages, of blessed memory, said: “Chavakuk came and based them on one, as it is said, ‘And the

righteous man shall live by his faith.’”
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And it is written, “Open the gates, that a righteous nation that keeps faith may enter” (in Isaiah,

chapter 26, [verse] 2), as Rashi explained there. And it is written, “And the faith of your times shall
be a strength of salvations” (there, 33:6).
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And from it he will afterwards come to the level of Daas, which is the comprehension of the inner
dimension of the Torah. And as our Sages, of blessed memory, said, “Whoever fulfills the Torah in
poverty will in the end fulfill it in wealth” (in chapter 4 of Avos).
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And it is explained in the Midrash Shmuel that it means “in poverty” of knowledge, [and] “will in
the end fulfill it in wealth” of knowledge: that He will bestow upon him of His wisdom, etc.
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And this is “If there is no awe there is no wisdom; if there is no wisdom there is no awe.” If so, how
is one to begin? Rather, there are two levels of awe. The first is the lower awe, and it is “the gate for
entering”; therefore, “if there is no awe there is no wisdom.”
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And afterwards, through wisdom, he will merit the higher awe, etc., where leavening (chimutz)
does not apply, etc. And this is what they said, “Poverty befits Israel”: meaning that in his own eyes,
before the Holy One, blessed be He, he should be in the state of one poor in knowledge, and be in
the state of faith.
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As is written in Sefer shel Beinonim, Part I, chapter 18, that it is written, “The simple one believes
every word,” and before the Holy One, blessed be He, all are like simpletons; and as it is written, “I
was [as] a beast with You”; and it is written, “Man and beast You save, Havayah,” and our Sages, of
blessed memory, said in the first chapter of Chullin, folio 5b: “These are people who are clever in
knowledge like Adam, the first man, and make themselves like a beast”: lowly of spirit; see there in
Rashi’s commentary, etc.
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And so it is written in the Rabbos, Parshas Beshalach, chapter 21, on the verse “My dove”: “The
Holy One, blessed be He, said: Before Me they are like a simple dove; whatever I decree upon them

they do,” etc.
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Therefore, in the matter of the obligation to eat matzah, which is the beginning of divine service, it
must be specifically “bread of poverty,” which is the level of faith and subjugation (iskafya), without
any reason or knowledge.
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Therefore one should not put salt in it; for salt gives taste, so that there be the level of taste and
knowledge, which is the revelation of the inner dimension (pnimiyus) of the Torah, etc.
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And the beginning of divine service must be specifically in the manner of “bread of poverty.”
Therefore Israel count by the moon. But afterwards there must be drawn into it Daas, from the lev-

el of the sun,
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and this is the matter of “rich matzah.” And see what is written in the explanation of “You greatly
enrich it; the stream of G-d” in the discourse beginning “And the number of the children of Israel
shall be as the sand of the sea,” etc.; and then from the level of dalet it becomes a hei. And see what

is written about this at the end of the discourse beginning “Who is raised up to sit,” etc.
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9. To explain the matter, we must first preface what is written in Or Torah, Parshas Korach, in the
name of the Maggid, whose soul is in Eden; and these are his words: “Now, it is said of Aharon, ‘It
(hu) is an everlasting covenant of salt’: it is written hu, and the reading is hi.
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Now it is known that Aharon is the groomsman of the Queen (Matronisa), and he is the one who
binds the worlds through the service of the offerings and the incense (ketores), which is a term of

binding; for the Targum of “and she tied on his hand,” in Parshas Vayeshev, is “uketeras al

yedeih.”
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And this is the meaning of “covenant of salt (melach)”: a term of mixing, as in hamalachim (the
sailors). That is, as Rashi explained in the Chumash, Parshas Ki Sisa, on the verse “salted (memu-
lach), pure, holy”: ‘mixed, that he should mix it very well; and I say that similar to it is “And the

sailors (hamalachim) were afraid,” etc., for they turn [the water],” etc.; see there.

likuteitorah.com/likkutei-torah/vayikra/ 117

58

59



LIKKUTEI TORAH - PARSHAS VAYIKRA - MAAMAR 5 N3 97 NPAwn KDY 7Y 973 091370 1IR3

DR MIRRIYR D90 onw 0PN 29371 WP MAPT NTIAY CUYY N2 12 NAOW 1 nv1a e 60
9 1112 7T NIRDIYT IWPRM 20Rm YEINnT 1070 R

And the meaning of “covenant of salt” is that He made a covenant with him that through the ser-
vice of the offerings he would bind and mix the world, which is all the worlds as a whole (klalus),
with the Infinite One (Ein Sof), so that he would be the intermediary that joins and binds the worlds
to one another, etc.
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And this is “He went up the ramp,” etc., up to the western [corner| (ma’aravis), which is the at-
tribute of Aharon, the covenant of salt, which mixes (me’arev) the worlds, etc.
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Now, the written form is “an everlasting covenant of salt, hu,” and the reading is hi, for above it is
in great concealment, therefore it is written hu, a term of the hidden (nistar); but below, when it
comes into the reading, which is speech, there it is revelation; therefore it is called hi.” End of
quote.
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And this is why of the incense it is said “salted,” for the incense is the matter of binding and mix-
ing, etc.
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The explanation of how he mixes the worlds: our Sages, of blessed memory, said, “‘On the day of
his wedding’: this is the Giving of the Torah.” We must understand what “his wedding” means. But

chitun (marriage) means mixing, as is written in the Targum Yerushalmi, Parshas Ekev, 7:3.
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If so, the meaning of “on the day of his wedding” is the matter of the mixing and binding of the
world with the Infinite One (Ein Sof), blessed be He, through the Torah. And this is according to
what is written in the Rabbos, Parshas Va’era, chapter 12, on the verse “Whatever Havayah desired
He did”:
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“David said: Although the Holy One, blessed be He, decreed, ‘The heavens are heavens to
Havayah,’ etc., when He wished to give the Torah He annulled the first decree and said, ‘The lower
ones shall go up to the upper ones, and the upper ones shall go down to the lower ones, and I will

be the one who begins,’ as it is said, ‘And Havayah descended upon Mount Sinai.’
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And it is written, ‘And to Moshe He said: Go up to Havayah.’ Thus, ‘Whatever Havayah desired He

9

did, in the heavens and on the earth.”” End of quote.
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And the meaning of the descent and ascent will be understood from what is written elsewhere, in
the discourse beginning “And I will make your windows of kadkod,” “kedein ukedein,” etc. At any
rate, it is the descent (hishtalshelus) and drawing down of the light from the light that encompasses
all worlds (sovev kol almin) into the light that fills all worlds (memalei kol almin). And this is “For all
that is in the heavens and on the earth”: “which holds fast to heaven and earth,” etc. And this is the

matter of “an everlasting covenant of salt.”
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Now, the meaning of “a night of watching (leil shimurim)” is along the lines of “shamor (guard) is
for Nukva (the feminine)”: that is, the recipient waits, anticipates and hopes for the giver, like a
poor person who watches and looks [to see] when the householder will put something into his hand,
as is written at the end of the discourse beginning “Remember the Shabbos day,” etc., on the

meaning of shamor, etc.; see there.
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And so is the matter of “a night of watching”: for the level of “night” is the attribute of darkness and

concealment, and it is drawn from the level of the light that fills all worlds (memalei kol almin).
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And this level is the level of “watching,” and it anticipates the drawing down of the light from the
level of the light that encompasses all worlds (sovev kol almin), which is without limit. Therefore
shimurim is said in the plural, on account of the joining of giver and recipient, as is written in the
Zohar, Part II, Parshas Bo, folio 38b.
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Therefore the matzah is specifically “bread of poverty,” like a poor person who watches and looks,
etc., as mentioned above. And so it is explained in [the Zohar,] Parshas Vayetzei, folio 157a, con-
cerning “bread of poverty”: “Who is the poor one? This is King David, of whom it is written, ‘For I

am poor and needy.’
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And this ‘bread of poverty’ is called matzah: the feminine without the masculine is poverty. They
were brought near to matzah at first; once He brought them nearer, the Holy One, blessed be He,
brought them into other levels, and the masculine was joined with the feminine; and then matzah,

when it is joined with the masculine, is called mitzvah, with the addition of a vav.” End of quote.
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(And see what is written on the matter of the vav in the discourse beginning “The voice is the voice

of Yaakov,” and what is written below in the discourse beginning “Six days you shall eat matzos.”)
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And since this is so, that the level of matzah is specifically “bread of poverty,” which waits to re-
ceive the union and the supernal light from the level of the light that encompasses all worlds (sovev
kol almin), before the light has been drawn down, and it is only in the state of “shamor for Nukva,”
therefore the custom is not to put salt in matzah. For the level of “an everlasting covenant of salt” is
when the light has already been drawn down and a state of mixing has come about, and this is

through Aharon, the groomsman of the Queen, etc.
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And what is said regarding David, “an everlasting covenant of salt,” is after the Holy One, blessed
be He, exalted his kingship and the light was drawn from the level of the light that encompasses all
worlds into the light that fills all worlds (memalei kol almin), as David said, “I will exalt You, my
G-d the King,” etc. But at the level of matzah, “bread of poverty,” there is no need to put salt, etc.
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From this one will understand how “the custom of Israel is Torah.” And afterwards, with the offer-
ings, which are the matter of the drawing near and the union of the levels of the light that fills all
worlds and the light that encompasses all worlds, comes the mitzvah “And you shall not omit the

salt,” etc., so that there be a binding and joining, etc.
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10. According to this, one may also explain what Rashi explained, that sailors are called malachim

because they turn over the water with oars when they steer the ship, etc.
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For it is written, “Thus says Havayah, who makes a way in the sea” (in Isaiah, chapter 43, [verse]
16). The meaning is that the sea is the hidden world (alma de’iskasya), and the Holy One, blessed be

He, makes away in it, so that the souls can ascend there.
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That is, through the ships, which are the garments of Torah and mitzvos, in which and through
which they ascend in the sea, that is, the ascent from Beriah, Yetzirah and Asiyah to Atzilus; as is
written in Biurei HaZohar, Parshas Beshalach, folio 67a, that there are souls called “fish of the
sea,” along the lines of “for I drew him out of the water,” which are in essence from the hidden

world, souls of Atzilus.
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But souls of Beriah, Yetzirah and Asiyah, which are from the dry land, from the revealed world
(alma de’isgalya), cannot ascend in the sea except through the garments, which are called “boats”
(arvin): “There ships go,” etc.
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And see there, folio 69, column c, that this is along the lines of “And Moshe came into the midst of

the cloud,” etc. And see what is written about this in Torah Ohr, Parshas Chayei Sarah.
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There is another explanation of “who makes in the sea”: [the sea] is Malchus, [and] “a way” is that
He draws into it the flow from above, that is, through the Yesod of Z’eir Anpin, which draws into it
from Chochmah, Binah and Daas; for in Chochmah the Infinite Light (Or Ein Sof), blessed be He, is
enclothed.
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(As is written about this in the Zohar, Part I, Bereishis, [folio] 29, end of side b; Miketz, 197b;
Terumah, 137, end of side a; and in Sefer Hadras Melech, sections 114 [and] 115.)
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And this is what our Sages, of blessed memory, said in the Rabbos, Kedoshim, chapter 25, on the
verse “After Havayah your G-d you shall walk”: “Is it then possible for flesh and blood to walk after
the Holy One, blessed be He, of whom it is written, ‘Your way is in the sea,’ etc.? Rather,” etc., “‘And

Havayah G-d planted a garden in Eden’: you too,” etc.; see there.
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The intent is that the Torah is called “a tree of life” and is called gan (garden), that is, the fifty-three
(gan) portions of the Torah; and likewise the mitzvos are the trees of the garden and the orchard (in
the Rabbos, Parshas Ki Seitzei).
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And through fulfilling Torah and mitzvos they will come to the level and rank of “After Havayah
your G-d you shall walk,” of whom it is written, “Your way is in the sea”; and likewise through this
they will ascend, so that there be for them a way in the sea mentioned above. And of this it is said,

“Itsways are ways of pleasantness,” etc. (Proverbs 3:17).
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And this is “And they shall keep the way of Havayah”; see what is written about this in Torah Ohr,
Parshas Beshalach, in the discourse beginning “I will sing to Havayah,” and in the discourse be-

ginning “Walkers among those who stand,” on the matter of “If you walk in My ways,” etc.
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But the ships and garments mentioned above still need the level of sailors (malachim) who steer

them in the sea, as is written in the Zohar, Part II, [folio] 48b, concerning “one comes who steers in
the sea,” etc.,
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which is specifically “who makes a way in the sea,” through drawing into it the light and flow from
the Infinite Light, blessed be He, as mentioned above, and sweetening the severities (Gevuros) of

the waves of the sea; only then can the ships travel in it.
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And to this our Sages, of blessed memory, alluded in the Jerusalem Talmud, chapter 2 of Shabbos,

and in the Rabbos, Parshas Bereishis, chapter 6, [and] Bechukosai, chapter 35: ““Who makes a way

in the sea’: from Atzeres until the Festival,”
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that is, because then “the way of Havayah” is drawn down; for on Atzeres is the Giving of the Torah,
etc., and through this a way is made in the sea, etc.
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And in divine service, this is along the lines of the saying of our Sages, of blessed memory,
“Mitzvos require intention”; that is, as our Sages, of blessed memory, said, “that he should accept
upon himself the yoke of the kingdom of heaven first, and afterwards accept upon himself the yoke
of the mitzvos.”
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The yoke of the kingdom of heaven [is accepted] through the Shema, to give over one’s soul in
“One”; through this one draws “the way of Havayah” into the level of “sea,” from above to below.
For “the sea resembles the sky,” etc., “the Throne of Glory,” etc.; and [the Shema’s] time is “from

when one can distinguish between blue (techeles) and white,”
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and “techeles resembles the sea,” etc., “the Throne of Glory,” through which one draws down “who
makes a way in the sea” from above to below; and as it is written, “Your way is in the sea, and Your
path,” etc.
NIAYIT 03 19917 NPIRT 13°°77 PR OOW NIZAT Y IRY [mizn 5y 20MY 1P9Y 93P 97NR)
219 0°2 917 anb N

And afterwards he should accept upon himself the yoke of the mitzvos; for then, through the

mitzvos, which are the “boats,” that is, the ships, the souls too can have away in the sea, etc.
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Therefore sailors are called malachim, and Rashi explained that this too is a term of mixing, in that
they turn over the water, etc. One may explain that the mixing is that they draw a way into the sea
from above to below, so that there be “Your way is in the sea,”
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and likewise from below to above, so that the people of the dry land, who are from the revealed
world, can ascend upward, to have comprehension of the hidden world.
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But the Splitting of the Sea of Reeds is a higher level, in which a way of actual dry land was made in

the sea, and then there is no need for boats;
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along the lines of what is written elsewhere on the verse “Go out and see,” etc.: “Go out” from the
garments, and this is through revelation, “with the crown with which his mother crowned him”:
that is, the light of Keser, through which He turned the sea, which is the hidden world, into the ac-

tual revealed world;
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and then there is no need for the garments called “boats,” which interpose between a person and
the sea of wisdom. For it is not given to benefit from the sea of wisdom except through a garment
and parable that separates between him and the sea of wisdom, along the lines of “And Moshe

came into the midst of the cloud,” etc.

5311 27190 22 113 1T 12 11070 R7D Dwm w1255 595 7080 kD wan IwacS 0° 997 IwRD Pax
212 0°7 702 Awaca 19917 (o »1m1] 2230 [

But once He has turned the sea into actual dry land, there will be no need at all for a garment and
parable; rather, there will be a way in it as on dry land. And of this it is said, “And the children of

Israel walked on dry land in the midst of the sea,” etc.
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And this is [the meaning of| “Six days you shall eat matzos, and on the seventh day [shall be] an as-
sembly (atzeres) to Havayah your G-d.” The explanation: matzos [is written] with a vav; this is when
there is drawn into the level of matzah, which is unsalted, etc., the level of the vav, and it becomes

the level of mitzvah.
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And through this, afterwards, “on the seventh day,” a yet higher level is drawn down, to be “He

turned the sea into dry land.”
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And this is the matter of “an assembly to Havayah your G-d,” along the lines of “After Havayah
your G-d” Himself “you shall walk,” of whom it is written, “Your way is in the sea,” and there is no
need for garments, etc. And this is as Rashi explained on the verse “who makes a way in the sea,”
that it refers to the Splitting of the Sea of Reeds.

likuteitorah.com/likkutei-torah/vayikra/ 127



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text and the English translation.
The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.

Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.
https://creativecommons.org/licenses/by-nc/4.0/

English translation: prepared for likuteitorah.com with AI assistance (claude-code/opus-5.5) and checked against the Hebrew
and against Sefaria; not yet reviewed by a human editor. Please check anything important against the Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©
likuteitorah.com

From likuteitorah.com/likkutei-torah/vayikra/
DEDICATED IN HONOR OF

Dot TARDTINIW Prxd "% 531 ’?3117?3?! 1IRA7 T23% wIPIn
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/vayikra/ 128



