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So that you will fear Havayah your G-d

The mitzvos come down through Malchus yet are rooted in
Keser, and they are garments that clothe the soul; the Oral Torah
is the house that guards those garments by refining good from
evil. But it is “the house of Havayah,” and truly guards, only
when the Torah is studied with fear of G-d.
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THE BIG IDEA

The mitzvos come down through Malchus yet are rooted in Keser, and they are
garments that clothe the soul; the Oral Torah is the house that guards those gar-
ments by refining good from evil. But it is “the house of Havayah,” and truly

guards, only when the Torah is studied with fear of G-d.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains Deuteronomy 6:2, “So that you will fear Havayah your G-d... to guard.” It first
contrasts two ways of coming into being: within Atzilus, levels emerge as effect from cause, as emo-
tions are born of the mind, while the created worlds come from Malchus “from nothing to something.”
So Gan Eden and every light reach the worlds through Malchus, whose creative power comes from
Keser shining within it, for “their beginning is wedged in their end.” The mitzvos, “the commands of
the King,” are drawn through Malchus yet rooted in Keser, and drawing their light requires the divine
unifications, an added light in the giver. The Maggid read “your G-d” as the G-dly spark in each soul.
The Torah is food, rooted in Chochmah; the mitzvos are garments, rooted in Keser. Of the two encom-
passing lights, one is a garment fitted to its vessel, the other a house that surrounds all equally. The
Oral Torah is that house: its rulings refine good from evil and guard the garments of the mitzvos.

Without fear the Torah is not “the house of Havayah”; so fear must accompany the guarding.

OUTLINE

1 Two ways of coming into being 1-2

Within Atzilus, levels come forth as cause and effect; the created worlds come from Malchus as something
from nothing. That is why Gan Eden and every light reach the worlds through Malchus, which draws its cre-

ative power from Keser.

2 The mitzvos: from Malchus, rooted in Keser 13-4

Keser shines most of all in Malchus, so the mitzvos of Malchus are rooted in Keser. Drawing its light down
requires the unifications, an added light in the giver, as a teacher needs depth of wisdom to explain
through parables.

3 What G-d asks of you 15-6
Deuteronomy 10:12 and the hundred daily blessings draw Keser into Malchus. In the Maggid’s reading,

each person draws Keser’s light into the G-dly spark of his own soul, through love from the heart’s inner-
most desire.
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Food, garment and house 17-1

The Torah is food, from Chochmah; the mitzvos are garments, from Keser. There are two encompassing
lights, one like a garment and one like a house, and both are revealed in Malchus: as the mitzvos it is a gar-

ment, as the Oral Torah a house.

5 The Oral Torah guards

112-15

The Oral Torah’s rulings clarify fine and doubtful cases, nullifying the kelipos at the root of what is forbid-

den. As a house it guards the garments made by the mitzvos, whose material, from nogah, needs refining

and guarding.

6 So that you will fear... to guard

Mé-17

The house must be built by Havayah: Torah spoken as G-d’s word, with fear and self-nullification, as in

the bowing of prayer. Without fear the Torah does not rise and does not refine.

KEY CONCEPTS

Something from nothing (yesh me’ayin) 1°xn v°
Creation through a complete change of essence, as the
worlds come from Malchus; unlike cause and effect
(“something from something”), in which the effect already
existed, hidden, in its cause.

Their beginning is wedged in their end 1n>nn 71y3
19103

Sefer Yetzirah’s principle that the highest level is bound
with the lowest, so that the light of Keser shines most of all
in Malchus.

Unifications (yichudim) o°7m

The union of Abba and Imma and of Z’eir Anpin and
Nukva: an added light in the giver that lets the light of
Keser pass down through the mitzvos.
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Encompassing lights (makifim) 0°2°pn

Light that surrounds rather than enters: either relative to a
vessel too small to hold it, like a garment, or encompass-
ing everything equally, like a house.

Garment and house n°21 125

Both protect a person, but a garment is close and made to
measure, while a house is wide and distant. The mitzvos
are the garment; the Oral Torah is the house.

The Mishnah is a queen xn>%7 xn°1nn

The Oral Torah as Malchus, whose rulings decide what is
forbidden and what is permitted, refining good from evil.
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SECTION 1 - 1-2

Two ways of coming into being
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“So that you will fear Havayah your G-d.” Now, to understand the matter of the mitzvos, which are
called “the commands of the King,” whose root is from the level of Malchus (sovereignty), and
which nevertheless are also the level of garments and encompassing lights (makifim), we must first
preface the matter of the chain of descending worlds (hishtalshelus) from cause to effect, and the
matter of the level of something from nothing, etc. For
The maamar opens with a verse from Deuteronomy 6:2, which it explains only at the very end. Its question is
this: the mitzvos are called “the King’s commands” because they come from Malchus, G-d’s attribute of
kingship, yet they are also called “garments” and “encompassing lights,” terms for something that sur-

rounds from above. To answer it, the Alter Rebbe first explains two ways one level can come from another: as
an effect comes from its cause, and as something comes from nothing.
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indeed, Gan Eden is the level of Malchus: the lower Gan Eden is in the Malchus of the World of
Yetzirah (Formation), and the upper Gan Eden is in the Malchus of the World of Beriah (Creation);
and as the Arizal, of blessed memory, writes, it is at the level of Binah (understanding) within
Malchus

Gan Eden, where souls receive their reward, is placed in Malchus, the lowest Sefirah of a world: the lower
Gan Eden in the Malchus of Yetzirah, the upper Gan Eden in the Malchus of Beriah. The Arizal adds that it is
Binah, the power of understanding, as it exists within Malchus.
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(see Etz Chaim, Sha’ar 43, the Gate of the Picture of the Worlds of Atzilus, Beriah, Yetzirah and
Asiyah, chapter 1; and see in Parshas Bereishis, folio 26a, “Gan (the Garden) — this is the lower
Shechinah,” etc.; and in Parshas Terumah, 166b; Vayakhel, folio 210b; and in Parshas Pinchas, fo-
lio 240Db). For

In parentheses the Alter Rebbe gives his sources: the gate of Etz Chaim that describes the four worlds, and

several passages of the Zohar. The Zohar on Bereishis reads “Garden” as the lower Shechinah, that is,

Malchus, and “Eden” as the supernal Mother, that is, Binah.
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indeed, the matter of Gan Eden is at the level of the apprehension of G-dliness — “sitting and de-
lighting in the radiance of the Shechinah (Divine Presence)” — and this is from the level of Binah
specifically; yet not from the level of Binah as it is at the level of Atzilus (Emanation), but after it

passes through Malchus.

Gan Eden is a state of grasping G-dliness; the Talmud’s phrase for the reward of the righteous is “sitting and
delighting in the radiance of the Shechinah.” Grasping is the work of Binah, but the souls do not receive

Binah as it is in Atzilus, the world still one with G-d. They receive it only after it has passed through Malchus.
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The reason is that created beings are finite and are brought newly into being, truly from nothing to

something, and they cannot contain within themselves the light of apprehension

Created beings are limited, and they are brought into being from nothing. For that reason they cannot hold
the light of understanding in the form it has in Atzilus.
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as it is at the level of Atzilus, since there is no comparison at all between them. (As is explained

elsewhere: this is why Yesod is called “orphaned of its mother,” namely, what is written of Yosef,

“beautiful of form and beautiful of appearance,” whose initials [form the word] yasom (orphan);
There is no common measure between Atzilus and the created worlds. The parenthesis brings a supporting
teaching: Yesod is called “an orphan from its mother,” its mother being Binah, and this is hinted in the

words describing Yosef, who corresponds to Yesod, since the first letters of the four Hebrew words, n™1"n=,
spell yasom, “orphan.” The Kehot note traces this to the Arizal’s Likkutei Torah on Parshas Vayeshev.
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for Yesod is the source of the flow of influence into Beriah, Yetzirah and Asiyah, and in this flow of
influence there cannot be a revelation of the level of Binah itself as it is in Atzilus; as is explained
on this, following the Raaya Mehemna of Parshas Ki Sisa, regarding “and the poor shall not give
less,” etc.)
Yesod is the channel through which divine influence reaches the three lower worlds, yet that influence can-
not carry Binah as it is in Atzilus; in that sense Yesod is “orphaned” of Binah. The Alter Rebbe refers to his

explanation of the Raaya Mehemna on Parshas Ki Sisa, on the half-shekel verse “and the poor shall not give
less.”
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unless the illumination passes through the medium of the level of Malchus, which is what brings

about the change of the influence from one essence to another,

The light of Atzilus can reach created beings only by passing through Malchus. Malchus does not simply
pass the light on: it changes it into something of a different nature.
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altogether, until there is an altogether new creation. And, as is known, [there is] a difference be-
tween the level of the chain of descent of the worlds within Atzilus itself, which is only in the man-
ner of cause and effect, concealment and revelation alone,

Malchus changes the light so completely that the result is a genuinely new creation. To show how different

this is, the Alter Rebbe contrasts it with the way levels come forth within Atzilus itself, which is only cause
and effect: the revealing of what was already hidden in the cause.
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for the emotive attributes (middos), although they come into being from the intellect and are born
of it — as is plainly seen in the cause of the change of a person’s attributes: when he is small he de-
sires small and petty things, and when he is grown he does not desire them at all, which is because
of the illumination of the intellect (mochin) of maturity, as mentioned above

The example of cause and effect is the way emotions arise from the mind. They are born of it, as can be seen
when a child grows up: his desires change because his understanding has matured.
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(and see the Rambam’s Commentary on the Mishnah, in Sanhedrin, on the mishnah “All Israel
have a share,” in what he writes, “Set your mind [to this]: a small boy,” etc.) — here we see that the
manner in which they are drawn from the intellect is only at the level of cause and effect,

The Rambam describes how a teacher entices a small boy to study with nuts and sweets, and later with fine

clothes, since what a child values changes as his mind grows. From this we see that emotions come from the
intellect as an effect comes from its cause.
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that is, at the level of revelation from concealment: for even before they emerge from concealment
into revelation, to become an existing love and longing, or awe and fear, they are included and ac-
tually present in that very intellect that gives birth [to them]. If so, it is at the level of something
from something, in which the recipient is close in measure to the one who bestows.

Before love or fear appear as feelings, they already exist, hidden, in the understanding that gives rise to

them; their emergence is only a revealing. This is “something from something”: the effect is of the same
kind as its cause and close to it in measure.
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Whereas the manner in which Beriah, Yetzirah and Asiyah come into being from the level of the
Malchus of Atzilus is at a far greater distance, to the point that created beings are not of the essence
of Atzilus at all. And this is what is called [coming into being] from absolute nothing to something,

inasmuch as

The coming into being of Beriah, Yetzirah and Asiyah from the Malchus of Atzilus is entirely different: creat-
ed beings share nothing of the essence of Atzilus. This is called creation from absolute nothing.
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the level of Malchus is called “nothing” (ayin), for it is not apprehended by them, as mentioned
above; and as, by way of analogy, the extension of a king of flesh and blood over the people of his

country is at a level of distance,

From the created beings’ point of view Malchus is “nothing,” because they cannot grasp it at all. The analogy

is a human king: his rule extends over his whole country, while he himself remains far from his people.
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for they accept the yoke of his kingship even though they do not see his face at all. (And see what is
written in the discourse beginning “Who has counted the dust of Yaakov,” on the meaning of “and
the seawas upon them, above.”)

The king’s subjects accept his rule without ever seeing his face, just as creatures receive their existence from

Malchus without perceiving it. The parenthesis refers to a discourse in Likkutei Torah, Parshas Balak, on
“Who has counted the dust of Yaakov.”
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And this is the reason that Gan Eden is at the level of Malchus specifically: that is, a tzimtzum (con-
traction) of the light until there is an altogether new essence, at the level of a light that is an off-
spring (toldah), and it is called something from nothing, so that it can be

This is why Gan Eden must be in Malchus: there the light is contracted until it becomes a new essence, a

light that is only an offspring of its source rather than the source itself. Such a light counts as “something
from nothing.”
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apprehended by the souls and angels of Beriah, Yetzirah and Asiyah. And this too is the reason that
we draw down all the lights into Beriah, Yetzirah and Asiyah through the level of Malchus specifi-
cally, as we say, “Blessed are You, Havayah our G-d, King of the world.”

Only in this changed form can the souls and angels of the created worlds grasp it. The same rule explains

why every blessing calls G-d “King of the world”: all light reaches the worlds through Malchus, G-d’s
kingship.
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And this is [the meaning of] what is written, “And this is the commandment, etc., to do in the land
which...”: “land” is the level of the Malchus (sovereignty) of the World of Atzilus (Emanation), for
all the drawings-down into Beriah, Yetzirah and Asiyah are through Malchus specifically; therefore
it says “to do in the land” specifically.

The Alter Rebbe turns to the verse just before the maamar’s opening verse: “And this is the commandment...

to do in the land.” “Land” stands for the Malchus of Atzilus. The verse says the mitzvos are done “in the
land” because everything drawn down into the created worlds passes through Malchus.
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This is for the reason mentioned above: that there cannot be a revelation of illumination from the
Infinite Light (Or Ein Sof) in Beriah, Yetzirah and Asiyah except through the medium of the level of
Malchus specifically, for then it can be apprehended by created beings, through the level of tz-
imtzum (contraction), by way of the screen (masach).

This follows from paragraph 1: the Infinite Light can be revealed in the created worlds only through

Malchus. Malchus contracts the light through a “screen” (masach), a filter that lets only a reduced illumina-
tion through, so that created beings can grasp it.
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Whereas from Abba and Imma (Chochmah and Binah) to Z’eir Anpin (the emotive attributes), and
from Z’eir Anpin, it would not be apprehended by created beings at all, since they are the level of
Atzilus, which is above apprehension. And even in the emotive attributes (middos), although

The higher levels of Atzilus, Abba and Imma (the divine intellect) and Z’eir Anpin (the divine emotions),

could not be grasped by created beings directly. Even the emotive attributes, although lower than the intel-
lect, still belong to Atzilus.
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they are a level of descent in rank relative to the level of Chochmah (wisdom) and Binah (under-
standing), nevertheless they are of one essence, etc.; and therefore Netzach (victory) is called by
the name “the branch of Chochmah,” as mentioned above and as is known.

Within Atzilus the emotions are of one essence with the intellect, only lower in rank. That is why Netzach,

one of the emotive Sefiros, can be called “the branch of Chochmah”: it is an outgrowth of wisdom, not some-
thing different from it.
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But this power in the level of Malchus — to conceal the light and to bring into being something
from nothing — is from the illumination of Keser that shines in it, which is from the level of the
very essence of the Infinite Light, blessed be He; and therefore it is called Keser (the Crown), from
the term koteres (the crown of a pillar),

Where does Malchus get the power to create something from nothing, which the other Sefiros of Atzilus

lack? From Keser, the crown, which shines into Malchus and is of the very essence of the Infinite Light. The

name Keser is related to koteres, the crown set on top of a pillar, which surrounds rather than enters.
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that is, the level of an encompassing light (makif), etc. And it is what brings all the worlds into being
from nothing to something; for even [the levels of| Atzilus bear no comparison to it, and they too
receive a very contracted illumination, in the manner of something from nothing, as it is written,
“And Chochmabh is found from ayin (nothing).”

Keser is an encompassing level, above and around everything, and it is what truly creates from nothing:

even Atzilus is as nothing beside it and receives from it only a contracted light. So the Alter Rebbe reads

Job’swords as “Chochmabh is found from ayin”: wisdom itself comes from the “nothing” of Keser.

SECTION 2 - 13-4

The mitzvos: from Malchus, rooted in Keser
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Now, because “their beginning is wedged in their end” specifically, therefore the illumination of
Keser (the Crown) shines in Malchus (sovereignty) more than in all the Ten Sefiros; and it is what
gives it the power and strength to give life from nothing to something in Beriah, Yetzirah and
Asiyah, as mentioned above.
Sefer Yetzirah says of the Ten Sefiros that “their end is wedged in their beginning and their beginning in
their end”: the highest and the lowest are bound together. So Keser, the first, shines in Malchus, the last,

more than in any other Sefirah, and this is what gives Malchus the power to create and sustain the lower
worlds from nothing.
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And see the discourse beginning “He and His life-forces”; and see what is written in the discourse
beginning “For as the new heavens,” on the matter of “The heavens are My throne.” And this is the
matter of the mitzvos, which are at the level of Malchus — “the commands of the King” —

The Alter Rebbe refers to the letter in the Tanya beginning “He and His life-forces” and to a discourse in

Likkutei Torah on Shir HaShirim. He then applies the principle to the mitzvos: they belong to Malchus, as
“the commands of the King.”
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that is, 248 kinds of drawings-down from the level of Malchus into Beriah, Yetzirah and Asiyah;
and nevertheless their root is in the level of Keser — the 613 paths of the Gulgalta (the Skull) —
namely, for the reason mentioned above, that the illumination of Keser is in Malchus specifically.
(And see what is written on this in the explanation on “And it shall be for you as tzitzis,” and on
“And [G-d] spoke” of the Ten Commandments.)

The 248 positive mitzvos are 248 channels through which Malchus draws divine light into the created

worlds. Yet their root is in Keser, called the Gulgalta, the “skull” of the supernal form, with its 613 paths, be-
cause Keser’s light is present in Malchus.
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And this is [the meaning of| what they said, that the 613 mitzvos of the Torah and the 7 mitzvos of
the Rabbis are at the level of the 620 pillars of light: that is, like a pillar that joins the roof with the
floor, which is the level of “their end is wedged in their beginning,” as mentioned above.

The 613 commandments of the Torah and the seven commandments of the Rabbis make 620, the number of

“pillars of light” in Keser; 620 is also the numerical value of the word 2n3. A pillar joins roof and floor, as the
mitzvos join Keser, the highest level, with Malchus, the lowest.
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Now, before all the mitzvos one must say, “For the sake of the unification of the Holy One, blessed
be He, and His Shechinah (Divine Presence).” The explanation is that the drawing down of this
light that comes from Keser is only through the level of the unifications specifically: the unification
of Abba and Imma (Chochmah and Binah), and the unification of Z’eir Anpin and Nukva.

This is why the formula “For the sake of the unification of the Holy One, blessed be He, and His Shechinah”

is said before a mitzvah. Keser’s light reaches Malchus only through “unifications”: the union of Abba and
Imma (Chochmah and Binah) and the union of Z’eir Anpin and Nukva (the emotive attributes and Malchus).
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The explanation is that the unification comes about because of an addition of illumination in the
one who bestows, until he is able to bring down from himself an illumination below, as mentioned
above; and as our Sages, of blessed memory, said, one less than nine years old, his cohabitation is
not [considered] cohabitation —which is because the level of the intellect (mochin) of maturity has

not yet been completed in him.

Why are unifications needed? A giver can pass light down only when he has more than he needs for himself.
The Talmud’s ruling (Sanhedrin 69a) that a boy under nine is not legally capable of marital union illustrates
this: he has not yet reached the mature intellect (mochin degadlus).
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And even though he then also has strength and vitality, and he also has the level of intellect, this is

only enough to suffice for his own needs alone, and enough to exempt, etc.

A young child has life and some intelligence, but only enough for himself. The clause breaks off with “etc.”
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But when the additional illumination comes, then he is able to bestow also below and to beget an
altogether new being. And in the same way will be understood the matter of our Sages, of blessed
memory, praising Rabbi Meir for saying three hundred parables, while of Shlomo it is written, “And
he spoke three thousand parables.”

When extra light comes, the giver can give below and even bring forth something new, as a grown person

can bring a child into the world. The same idea explains why the Sages praised Rabbi Meir for his three hun-

dred parables, and why Scripture praises Shlomo for three thousand.
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At first glance this is awonder: what great novelty is there in parables? Are they not only from phys-
ical matters of this world? There is more praise in the knowledge of supernal mysteries, as men-

tioned above.

The praise seems strange: parables deal with ordinary physical matters, while knowing the mysteries of the
Torah would seem the greater achievement.
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But the explanation is that devising a parable for the matter it illustrates — that is, being able to
bring one’s wisdom down into physical garments — is through the depth of wisdom specifically,
which is above the wisdom in the matter illustrated.

The answer is that to find a parable that conveys an idea, a teacher must bring his wisdom down into physi-
cal terms. That requires a depth of wisdom greater than the idea being taught.
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Therefore we see many wise men who, though [each] knows a matter of wisdom, nevertheless can-
not explain that wisdom, and all the more so through parables, etc.; and if he does say parables,
they will be idle words.

This is why many learned people cannot explain what they know, let alone through parables. When they try,

their parables say nothing.
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This is because for this the depth of wisdom is needed. (And see what is written on this in the dis-
course beginning “Behold, Avram,” etc., and in the discourse beginning “And the curtain shall di-
vide”; and see what is written in the explanation on “My dove,” regarding the meaning of “my fair
one”: the garments that come from the performance of the mitzvos.)

Explaining well takes depth of wisdom. The parenthesis refers to two discourses in Torah Ohr and to Likkutei

Torah on Shir HaShirim, on the verse “My dove... my fair one,” which speaks of the garments made from

performing mitzvos.
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And this too is the matter mentioned above, that for the sake of bestowal there must be an addition
of light in the one who bestows. (And see what is written in the explanation of “The mezuzah on the
right,” regarding “Now, the root of the revelation of the letters,” etc., “but their root,” etc., “and the
analogy for this is the power of procreation,” etc.)

This is the principle stated before: to give to another, the giver must have extra light. The parenthesis refers

to a discourse in Torah Ohr on “the mezuzah on the right,” which uses the power of procreation as an

analogy.
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So too here: it is impossible for there to be a drawing down of Keser into Malchus through the
mitzvah — which must be drawn by way of Abba and Imma and Z’eir Anpin — except through an
addition of illumination in Atzilus; and then, of itself, there would be bestowal below. And this is
what is called the level of unifications.

So it is with the mitzvos. Keser’s light must pass through Abba and Imma and Z’eir Anpin to reach Malchus,

and that happens only when extra light is added in Atzilus; once it is added, the giving below follows by it-
self. This is what “unifications” means.
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(And see what is written at the end of the discourse beginning “And you shall make holy garments,”
regarding “And with this will be understood the matter of the blessing over the mitzvos,” etc., “and
the purpose and end of the blessing is that there be a revelation of His kingship, may He be
blessed.”)

The parenthesis refers to the end of a discourse in Torah Ohr, Parshas Tetzaveh, which explains the blessing
said over the mitzvos. Its conclusion is that the blessing’s purpose is the revelation of G-d’s kingship.
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SECTION 3 - 15-6

What G-d asks of you
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2. And now will be understood what is written, “And now, Israel, what does Havayah your G-d ask of
you, but to fear Havayah your G-d,” and our Sages, of blessed memory, said: do not read mah

(what) but me’ah (one hundred), etc.

The second section begins with Deuteronomy 10:12. The Talmud learns from this verse that a person must
say one hundred blessings each day, and Rashi and Tosafos explain the reading: not mah, “what,” but
me’ah, “one hundred.”
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The explanation is that the matter of the mitzvos is the drawing down of Keser (the Crown) into
Malchus (sovereignty). And this is “what does Havayah your G-d ask of you, but to fear,” and to
draw the light of Keser into Malchus, which is called “Havayah your G-d.”

The Alter Rebbe reads the verse as a description of the mitzvos: G-d asks that we draw the light of Keser into
Malchus. The words “Havayah your G-d” name this drawing: Havayah, the light from above, joined to “your
G-d,” which is Malchus.
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For the level of the light of Keser as it is above, they cannot receive it; and at the Giving of the

Torah, when there was a revelation of the light of Keser — “Anochi (I)” — their souls flew out.

The light of Keser as it is above cannot be received. At Sinai, when it was revealed with the first word, Anochi
(“I”), the souls of Israel left them, as the Talmud relates (Shabbat 88b).
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But what He asks of you is to draw the light of Keser into Malchus, which is called mah (what), as it
iswritten, “How (mah) great is Your goodness,” etc. (See the Zohar, Part I, in the Introduction, folio
2, and the beginning of Parshas Terumah.)

What G-d asks of us is not that revelation but a light drawn into Malchus, which is called mah, “what.” The

verse “How (mah) great is Your goodness” is brought as an example of this name, and the parenthesis gives

places in the Zohar.
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And this is “but me’ah (one hundred)”: through one hundred blessings we draw down from the lev-

el of the light of Keser, as is written in Parshas Chayei Sarah (folio 123a).

This is the meaning of me’ah, “one hundred”: the hundred daily blessings draw down from the light of
Keser. The Zohar on Chayei Sarah teaches this.
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And the holy Rav, the Maggid, of blessed memory, constantly had this verse on his lips: “And now,

what does Havayah ask of you,” etc.

The Alter Rebbe now reports a teaching of his master, the Maggid of Mezritch, who often quoted this verse.
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And he would give a reason for it, adding an explanation and a precise reading of the wording, “but
to fear Havayah your G-d” specifically: that is, there is no need to interpret “to fear Havayah your
G-d” as the drawing of the Infinite Light (Or Ein Sof) into Malchus, which is called Elokim;

The Maggid dwelt on the words “to fear Havayah your G-d.” He said there is no need to read them in the
Kabbalistic way, as the drawing of the Infinite Light into Malchus, which is called Elokim.
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rather, it should be interpreted according to its plain meaning: that each and every one should
draw the light of Keser into the G-dliness that actually rests within him, namely, the level of the
spark of the illumination of Malchus that is in his soul — that through the mitzvah, whose root is
from the light of Keser, he should draw into it an illumination from there.

Read them simply: “your G-d” is the G-dliness within each person, the spark of Malchus in his soul. Through
a mitzvah, whose root is Keser, a person draws Keser’s light into that spark.
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And this is “your G-d” specifically. And this is [the meaning of] what is written, “And you shall love
Havayah your G-d ... with all your might (me’odecha),” which is the level of the desire of the heart
(re’usa deliba), that is, the inner dimension (pnimiyus) of the heart, which is above the limitation
of the vessels of the heart;

This is why the verse says “your G-d”: the spark of G-dliness in each person. The command to love G-d “with

all your might (me’odecha)” points to the “desire of the heart” (re’usa deliba), the innermost point of the
heart, which goes beyond the measured feelings the heart can hold.
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and this is [the teaching]| “Z’eir Anpin (the emotive attributes) is bound to and hangs upon Atika.”

Through this, the supernal Keser (Crown), the source of the encompassing lights, will be aroused

to be drawn down and to rest below. And this is the whole essence of the matter of the mitzvos, etc.
In Kabbalistic terms this inner desire is Z’eir Anpin, the divine emotions, as it is rooted in Atika, the inner
level of Keser; the Zohar says Z’eir Anpin is bound to and hangs upon Atika. Love from this place arouses

Keser, the source of the encompassing lights, to come down and rest below, and this is the heart of all the
mitzvos.

SECTION 4 - 17-11

Food, garment and house
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Now, the mitzvos are called garments and encompassing lights, but the Torah is the level of food —
“Come, eat of my bread.” The explanation is that the Torah is the level of Chochmah (wisdom) and
Binah (understanding):

The mitzvos are called garments, which surround a person from outside, while the Torah is called food,

which enters and becomes part of him, as in Proverbs, “Come, eat of my bread.” The reason is that the Torah
belongs to Chochmah and Binah, the powers of the intellect.
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that is, the Written Torah, which is called a book (sefer), for “the Torah comes forth from

Chochmah”; and the Oral Torah is the level of Binah. And the explanation is that the Torah too has

its root in the level of Keser (the Crown), except that it is at the level of the Chochmah within Keser.
The Written Torah corresponds to Chochmah, as the Zohar says, “the Torah comes forth from Chochmah,”

and the Oral Torah, which unfolds and explains it, corresponds to Binah. The Torah too is rooted in Keser,
but in the Chochmah within Keser.
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As it is written, “He established a testimony in Yaakov and set a Torah in Israel”: that is, the level of
the middle line, which runs from the upper end of Keser (the Crown) to the lower end, at the con-
clusion of the World of Atzilus (Emanation); and it is what couples and unites Abba and Imma
(Chochmah and Binah), to draw down the level of the drop of Abba, etc.
The verse ties the Torah to Yaakov, who in Kabbalah is the “middle line,” compared to the central bar of the
Mishkan that ran “from end to end.” This line reaches from the top of Keser to the bottom of Atzilus and

unites Abba and Imma, Chochmah and Binah, drawing down the flow from Abba that the Kabbalah calls “the
drop of Abba.”
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And this is the level of the Torah, and this is through the illumination of Keser, as is known. And
this is [the meaning of] what is written, “Chochmah (wisdom) gives life to its masters (be’aleha)”:
the explanation is that below, Chochmah actually gives life to the mitzvos,

This middle line is the Torah, and it works through the light of Keser. Ecclesiastes says “wisdom gives life to

be’aleha,” usually “its possessors”; the Alter Rebbe reads it as “its masters,” meaning the mitzvos, so that
Chochmah, the Torah, gives life to the mitzvos.
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for the mitzvos are at the level of Malchus (sovereignty), and its source and root is from Abba and
Imma and Z’eir Anpin (the emotive attributes): for from the Malchus within Chochmah comes the

Chochmah within Malchus, and likewise from the Malchus of Chesed (kindness), etc.;

The mitzvos belong to Malchus, but Malchus has its source in the Sefiros above it: the Malchus aspect of
each higher Sefirah becomes the matching aspect within Malchus. So Malchus receives its life from
Chochmah and the other Sefiros.
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[this is] like the Torah, which is the clarification of the mitzvos — that is, the reason and the ratio-
nale of that mitzvah — and this is truly the life-force (chayus) of the mitzvah. (As is written on this

in the discourse beginning “I saw, and behold, a menorah of gold,” etc.)

In the same way the Torah explains the mitzvos: it gives each mitzvah its reason and meaning, and this is the
mitzvah'’s life. The parenthesis refers to a discourse in Likkutei Torah, Beha’aloscha, on Zechariah’s vision

of the golden menorah.
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Nevertheless, at the root of all roots, the mitzvos are loftier even than the level of the Chochmah of
the Torah, for the root of the mitzvos is from the Keser within Keser, which is above the Chochmah

within Keser.

Yet at their deepest root the mitzvos are higher than the Torah’s wisdom. They come from the Keser within

Keser, the divine will itself, while the Torah comes from the Chochmah within Keser.
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(And see what is written on this in the explanation on “Go out and see,” and on “Let them bring

royal apparel.”) And therefore the mitzvos are called the masters (be’aleha) of Chochmabh;

The parenthesis refers to discourses on “Go out and see” (Likkutei Torah, Shir HaShirim) and on “Let them
bring royal apparel” (Torah Ohr). This is why the mitzvos are called the “masters” of wisdom: their root
stands above it.
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only that, even so, “Chochmah gives life to its masters.” And as is known, this is why the Torah is

called food for the soul, as it is written, “Come, eat of my bread,” etc., since they actually give life.

Even so, wisdom gives life to its masters: the Torah brings the mitzvos to life. That is why the Torah is called

food, which actually sustains.
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But the mitzvos are called by the name garments, that is, on account of their root in the light of
Keser, which is the level of encompassing lights (makifim). (And see what is written further on this
in the explanation on “I am my Beloved’s,” etc.)

The mitzvos are called garments because their root is in Keser, an encompassing level beyond a person’s
grasp. The parenthesis refers to a discourse in Likkutei Torah, Re’eh, on “I am my Beloved’s.”
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However, within the encompassing lights themselves there are two levels; and corresponding to
this, the mitzvos are called a garment, and the Torah is called a house: “Do not read banayich (your
children)

There are two kinds of encompassing light, and they correspond to two images: the mitzvos are a garment,

and the Torah is a house. The Talmud reads “your children” (banayich) as “your builders” (bonayich), mean-
ing Torah scholars, who build.
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but bonayich (your builders).” And Malchus too is called a garment and a house, as in the saying of
Rabbi Yossi, “In all my days I never called my wife ‘my wife,” but ‘my house’”; and it is written,

“And Havayah built the rib” — an expression of building.

Malchus, the feminine, is called both garment and house: Rabbi Yossi called his wife “my house,” and

Scripture describes the making of Chavah as “building.” The next paragraphs explain the two images.
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The explanation is that the difference between a garment and a house is this: although both of
them serve to guard and protect a person, nevertheless there is a great difference between them,
for a garment is in great closeness to the one who wears it, and it is also fitted to his measure

specifically.

Garment and house both protect a person, but in different ways. A garment is close to the body and cut to its

size.
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Whereas a house is at a great distance from him, since it is of great breadth and expanse, and
therefore it is not fitted to the measure of the one who dwells in it.

A house stands at a distance from the person and is far larger than he is. It is not made to his measure.
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So too above, there are two kinds of encompassing lights. The first is the encompassing light within
the chain of descending worlds (hishtalshelus), in which, from the level of what is inner in the high-

er one, an encompassing light is made for the lower one; it is fitted

The first kind of encompassing light belongs to the ordered chain of levels: what is inner light for a higher
level is too great to enter the lower one, so it remains around it as an encompassing light.
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only to the measure of the vessel: in relation to the measure of that vessel, in the extent of its capac-
ity to receive, it is the level of an encompassing light, whereas if [the vessel] were wider, it would en-
ter as an inner light (pnimiyus), just as it is the level of an inner light in the higher one, etc. And
this is what is called the level of a garment.

Such light is “encompassing” only in relation to a particular vessel; were the vessel larger, the same light

would enter it, as it does in the higher level. Because it is measured to its vessel, it is called a garment.
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The second is the level of the encompassing light of all encompassing lights, that is, the level of the
first circular light, which encompasses all the worlds equally, as one, and not that it is a particular
encompassing light;

The second kind is the encompassing light of all encompassing lights, the “first circular light,” which sur-
rounds all the worlds equally. It is not tied to any one vessel.
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for it is from the essence of the Infinite Light (Or Ein Sof), “Who is equal and makes equal,” etc.,
and it includes them all as one. And this is what is called by the name “house.” And this is what is
said in Etz Chaim, that the root of the heichalos (chambers) is from the remnants of the light of the
encompassing lights, etc.

It comes from the essence of the Infinite Light, of which the High Holiday hymn says that He is “equal and

makes equal” small and great. Because it includes everything as one, it is called a house; Etz Chaim says the
heichalos, the chambers of the worlds, are rooted in what remains of the encompassing lights.
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(And see on the subject of food, garment, house, on “A psalm, a song for the dedication of the
House.” And see what is written on the subject of the two levels of encompassing lights in Shir
HaShirim, on “like the tents of Kedar, like the curtains of Shlomo”; and in the explanation on “[In
days] to come, Yaakov will take root,” etc.; and in the explanation on “When you go out,” on the
subject of the lamed and mem of tzelem (image).)

The parenthesis lists further discussions: of food, garment and house (Likkutei Torah, V’Zos HaBerachah);

of the two encompassing lights (Likkutei Torah, Shir HaShirim; Torah Ohr, Shemos); and of the letters lamed
and mem of tzelem, “image” (Likkutei Torah, Ki Seitzei), which stand for encompassing lights.
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Now, these two kinds of encompassing lights both come and are revealed in the level of Malchus
(sovereignty). (And therefore David said, “A psalm, a song for the dedication of the House,” even
though Shlomo built the House; this is because David was a chariot for the level of the Malchus of
Atzilus (Emanation) in its general and collective expression (klalus), as is explained elsewhere.)
Both kinds of encompassing light are revealed in Malchus. That is why David, who was a “chariot” for

Malchus as a whole, composed the psalm for the dedication of the Temple, the House, although Shlomo built
it.
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That is, inasmuch as it is at the level of “the commands of the King,” this is the level of a garment,
and its root is from the light of Keser (the Crown), as mentioned above. However, inasmuch as it is

the level of the Oral Torah, it is called a house:

Malchus as “the commands of the King,” the mitzvos, is the garment, rooted in Keser. Malchus as the Oral
Torah is the house.
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just as a house guards a person and saves him from the cold and the rain, or from the heat, so too

“Guard (shamor) — this is the Mishnah”; “guard” [corresponds] to the Nukva (the feminine),

A house protects a person from cold, rain and heat. So too the Oral Torah “guards”: the Sages read the word
shamor, “guard,” as the Mishnah, and “guard” is associated with the Nukva, the feminine aspect, which is
Malchus.
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which is at the level of guarding the good from the evil and refining it, as it is written, “And she
gives food (teref) to her household”; “Through wisdom a house is built”; “The wise among women
builds her house” — see the Midrash Rabbah at the beginning of Shemini; for it is in Chochmah
(wisdom) specifically that they are refined.

Guarding means separating the good from the evil and refining it, the work of Malchus and of wisdom.

Proverbs speaks of the woman of valor who gives teref, literally “torn-off food,” to her household, and of wis-

dom building a house; the Alter Rebbe adds that the refining takes place in Chochmah.
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But even so, this is through the power of the supernal encompassing light of the level of a house.
And this level in the Torah is the breath of the speech with which one speaks the Mishnah,

Even so, the Oral Torah’s guarding draws on the higher encompassing light, the “house.” In Torah study this
is the breath of speech with which one says the words of the Mishnah aloud.
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which is the level of an encompassing light, as it is written, “And I have put My words in your
mouth, and in the shadow of My hand I have covered you”; and as is explained elsewhere, on “On
the day of Shemini Atzeres,” on the subject of “Study is great, for it leads to action”; and likewise
also in [the Book of]| the Beinonim, at the end of chapter 5,
Spoken words surround the speaker, as Isaiah says: “I have put My words in your mouth, and in the shadow
of My hand I have covered you.” The Alter Rebbe refers to his discourse on Shemini Atzeres and to the

Tanya, end of chapter 5, which says, following the Pri Etz Chaim, that the breath of spoken Torah becomes
an encompassing light.
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in the name of the Pri Etz Chaim. And see also what is written on the subject of speech in words of
Torah in the discourse beginning “This is the statute of the Torah,” regarding “and scarlet wool.”
But to understand why they said “Guard — this is the Mishnah” specifically, that is, the Oral Torah:

He also refers to a discourse on Parshas Chukas about speech in words of Torah. Then he asks why the Sages

tied “guarding” to the Mishnah, the Oral Torah, in particular.
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The Oral Torah guards
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The explanation is that the Torah is to distinguish between the impure and the pure. And our Sages,
of blessed memory, said in the Toras Kohanim, at the end of Shemini: Need it say, between a cow

and a donkey? Are they not already explicit?

The Oral Torah’s task is to separate the forbidden from the permitted. The Sifra (Toras Kohanim) asks why
the Torah must command us to distinguish between impure and pure animals, when the difference between,
say, a cow and a donkey is already spelled out.
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If so, why does it say, “And to distinguish between the impure and the pure”? Between what is im-
pure for you and what is pure for you: between [an animal] of which the greater part of the wind-

pipe was slaughtered and one of which half was slaughtered.

The answer is that the verse refers to differences the eye cannot easily see, such as an animal slaughtered
through most of the windpipe, which is kosher, and one slaughtered through only half, which is not.
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And how much is [the difference] between its greater part and its half? A hair’s breadth. End of
quote. That is, what is made clear in the Written Torah to be forbidden or permitted does not need
[to be taken] inside [to the sages], and is not called a ruling (hora’ah) at all — in the first chapter of
Horayos (folio 4a),

The difference is a hair’s breadth. From this the Alter Rebbe draws a principle: what the Written Torah states
plainly needs no deliberation and is not called a “ruling” (hora’ah).
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regarding [the law of] “the court ruled,” because it is [a case of] “go and read it in the
schoolhouse.” For a ruling applies to a matter that is not so revealed, in which there is room for
doubt;

In Horayos the Talmud says a court is not liable for an erroneous ruling on something stated plainly in the
Torah, because “you can go and read it in the schoolhouse.” A true ruling concerns a matter that is not obvi-
ous and can be doubted.
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therefore the essence of this ruling is through the Oral Torah, in which it is clarified, even in
doubtful matters, what is forbidden and what is permitted; and the ruling is the clarification
(birur). And this is [the meaning of| “Guard — this is the Mishnah.”

That is why rulings come from the Oral Torah: it clarifies, even in doubtful cases, what is forbidden and what
is permitted. This clarification is the “guarding” meant by “Guard: this is the Mishnah.”
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Now, physically, the separation is in its plain sense: that they not eat what is forbidden. But the sep-
aration in spirituality is this: it is known that every forbidden thing — whatever is forbidden to a
person — has a root and source above, in the kelipos (the husks).

Physically, separating the impure from the pure simply means not eating what is forbidden. Spiritually it

does more: everything forbidden draws its existence from a source above, in the kelipos, the forces that con-
ceal holiness.
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Therefore our Sages, of blessed memory, said, “One who commits one transgression acquires for
himself one accuser.” And through one’s saying “it is forbidden” and “invalid” and the like, he nul-
lifies it and brings it down from its greatness,

That is why the Mishnah says a single sin acquires an accuser: it strengthens the kelipah. In the other direc-

tion, when the Oral Torah declares something forbidden or invalid, the ruling nullifies the kelipah and
brings it down from its height.
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for in truth evil in and of itself is as if it never was, except at the level of brazenness (chutzpa) —
“Though you rise high like the eagle,” etc. — and through those who strike [it], all workers of iniqui-
ty shall fall and be scattered.

Evil has no true existence of its own; it has only brazenness, the arrogance of which Obadiah says, “Though

you rise high like the eagle... from there I will bring you down.” Those who strike at it, by declaring it forbid-

den, make the workers of iniquity fall and scatter, in the words of Psalm 92.
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Now, this level is the level of Malchus (sovereignty) — “the Mishnah is a queen” — which decrees
thus and thus, etc. Therefore the Oral Torah, in this level, which is called a house, is the level of a
guard for the garments that are made from the performance of the mitzvos.

This ruling power is Malchus, and the Talmud’s phrase “the Mishnah is a queen” fits it, since the Oral Torah

decrees what is forbidden and permitted. So the Oral Torah, as the “house,” guards the garments that the

mitzvos make.
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The explanation is that the mitzvos themselves — although their root is in Keser (the Crown), and

this is the level of the will that is in the mitzvah — nevertheless the very object with which the mitz-

vah is done is from nogah, such as tzitzis from wool and the like, and there is good and evil in it,
The root of the mitzvos is in Keser, the divine will expressed in each mitzvah. But the physical object of the

mitzvah, such as the wool of tzitzis, comes from nogah, the “translucent” kelipah in which good and evil are
mixed and which can be raised to holiness.
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and it needs refining, and this is through the level of Malchus — “And she gives food (teref) to her
household,” etc. And it also needs guarding, and this is the level of techeles, “the blue light (nehora
techela),” with which the Mishkan was covered, which is the level of a house.

So the mitzvah’s material needs refining, the work of Malchus that “gives teref to her household,” and it also

needs guarding. The guarding comes from techeles, the blue of the coverings of the Mishkan, called “the
blue light”; this is the level of a house.
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And see what is written at the end of the discourse beginning “How goodly are your tents, Yaakov”:
a tent is called a temporary dwelling — the level of businessmen who set times for Torah, one chap-

ter in the morning and one chapter in the evening;

The Alter Rebbe refers to a discourse on “How goodly are your tents, Yaakov,” which distinguishes two ways
of learning. A tent is a temporary dwelling: the level of businessmen who set fixed times for Torah, a chapter

in the morning and a chapter in the evening.
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“your dwelling places” are called a permanent dwelling — when one engages in Torah constantly.
At any rate, the Torah is called a dwelling and a house, which guards the garments. And see what is
written on the subject of the encompassing light of techeles at the end of the discourse beginning
“And Korach took.” And this is “So that you will fear.”

“Your dwelling places” are a permanent dwelling: one who studies Torah constantly. Either way the Torah is
a dwelling, a house that guards the garments of the mitzvos; the Alter Rebbe also refers to a discourse on

Korach about the encompassing light of techeles, and then returns to the maamar’s opening words.

101 93D 1D RN 1YRD 972 972 DaAR 00 PR MIwYD 10 MK AR KR 79005 130 0

For at first it says, “And this is the commandment, etc., to do in the land”; but there must also be

“so that you will fear, etc., to guard.”

The verse before ours said “to do in the land,” which is the mitzvos. Our verse adds “so that you will fear... to

guard”: the mitzvos must also be guarded.

SECTION 6 - 116-17

So that you will fear... to guard
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The explanation is that “to do” is the drawing down of Keser (the Crown) through the mitzvos, and

this is what is called a garment, as mentioned above; and then “to guard,” etc.,

The two verses are now read together: “to do” is the drawing down of Keser through the mitzvos, the “gar-
ment.” “To guard” comes after it.
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that is, the level of “Guard — this is the Mishnah.” But “Unless Havayah builds,” etc.; and so there

must be “so that you will fear Havayah.”

“To guard” is the Oral Torah, as in “Guard: this is the Mishnah.” But the psalm warns, “Unless Havayah

builds the house, its builders labor in vain,” so the guarding requires “so that you will fear Havayah.”
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The meaning of “Unless Havayah builds the house” is that the letters of the Torah are called a
house, as is written at the end of the discourse beginning “One thing I asked of Havayah”: “that I
may dwell in the house of Havayah.”

The “house” of the psalm is the letters of the Torah. The Alter Rebbe refers to a discourse on “One thing I
asked of Havayah... that I may dwell in the house of Havayah.”
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And it must be the house of Havayah specifically: that is, as it is written, “And My words which I
have put in your mouth”; and as is written on this at the end of the discourse beginning “The heads

of the tribes,” regarding “saying: This is the thing,” etc.

The Torah must be the house “of Havayah,” G-d’s own words in a person’s mouth, as Isaiah says: “My words
which I have put in your mouth.” The Alter Rebbe refers to a discourse on “The heads of the tribes.”
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And this is “My tongue shall respond to Your word”; and as is written also at the end of the dis-
course beginning “There are sixty queens,” on the subject of the meaning of “In every place where
I cause My Name to be mentioned,” etc.;

So too the psalm says, “My tongue shall respond to Your word”: a person’s tongue only answers to G-d’s

word. He refers also to a discourse on “There are sixty queens,” on the verse “In every place where I cause
My Name to be mentioned.”
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see there. And for it to be so is through “so that you will fear Havayah,” and “you shall not profane,”
etc., so that there not be a yesh (a separate existence) and a thing that interrupts, etc.

This comes about only through fear of G-d and through not “profaning” His Name. There must be no sense
of self (yesh) standing between the person and G-d’s word.
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Whereas Torah that is without fear is not called the house of Havayah, but is called only “a gate to
the courtyard” (in the chapter Bameh Madlikin, folio 31). And this is

Torah studied without fear is not “the house of Havayah.” The Talmud compares such a person to one who
has no courtyard yet makes a gate to the courtyard: fear of Heaven is the courtyard, and the Torah is the gate

leading into it.
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because “Torah without fear and love does not fly upward,” and the refining and separating, by
one’s saying “kosher” and “invalid,” does not come about at all.

The Tikkunei Zohar says Torah without fear and love does not rise upward. Such study does not accomplish

the refining and separating that the Oral Torah’s rulings of “kosher” and “invalid” are meant to bring about.
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And therefore it says, “So that you will fear,” etc., “to guard.” And also, as is written elsewhere on
“The heavens are My throne,” etc., “What house

This is why the verse joins “so that you will fear” with “to guard.” The Alter Rebbe adds another explanation

from elsewhere, on Isaiah’s “The heavens are My throne... what house would you build for Me?”
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would you build for Me?”: that the level of the supernal encompassing light of a house is what is
made through the bending of the knees and the bowings of the Shemoneh Esreh, which is the level
of self-nullification (bittul), etc. And this is “So that you will fear,” etc., “to guard,” etc.

The supernal encompassing light called a “house” is built by the bowing in the Shemoneh Esreh, which ex-

presses self-nullification. That self-nullification is the fear the verse asks for, and so “so that you will fear...

to guard.”
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And see in Parshas Noach (folio 74a) on “And the house, in its being built,” and in Parshas
Vayishlach (folio 172); and see what is written in the discourse beginning “And all your children,”

regarding “do not read banayich (your children) but bonayich (your builders).”

The maamar closes with references: the Zohar on Noach, on the verse about the Temple built “in its being
built,” the Zohar on Vayishlach, and a discourse on “And all your children,” where “your children” is read as

“your builders.”

IN ONE'S AVODAH

To do the mitzvos so as to draw the light of Keser into the spark of G-dliness in one’s own soul, and to study
Torah, the Oral Torah above all, with fear of G-d and self-nullification, like the bowing in prayer, so that
one’s Torah is “the house of Havayah” that guards the garments of the mitzvos and no sense of self stands
in its way.

QUESTIONS FOR DISCUSSION

1. Why does creation from Malchus count as “something from nothing,” while emotions that arise from the

mind are only “something from something”?
2. How do Rabbi Meir’s and Shlomo’s parables illustrate the need for an added light in the giver?

3. In the Maggid’s reading, what is “your G-d” in “to fear Havayah your G-d,” and how does a mitzvah draw
the light of Keser into it?

4. Inwhatways are the mitzvos like a garment and the Oral Torah like a house?

5. Why is Torah studied without fear not “the house of Havayah,” and what does the bowing of prayer add?
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TMIPRA TR NPT 19192 00D WY 1Uhn 12 0°130 N2
1127 .0°7201 N2 LVYANNY TY RNV 0°9IR WK 12 1717 KRR
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Tosefta Negaim - Machon Mamre (Public Domain)
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Rabbi Chaim Vital’s Gate of the Picture of the Worlds
places the earthly Gan Eden at the right arm, which he
calls Binah of Malchus. This is the Arizal’s teaching the
Alter Rebbe cites.
Sefer Etz Chaim 43:2°2:3”1 0*°1 vy
0”V IO O P71 R 9M 07 DYOPI AN wYT 0°Nw IRA
0°1977 TI0T DALY TA1 RIT NP 02 A0 DrID WY PRYY
RIT PP IR7E™ 10730 KX 0190 whwn 1KY T 12 RO%IMm
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XD 717 1971 777 P92 D 95110 193K 79 TIYR P12 7102 19N
NI 0151 19 71 13M 019 AnnAn AP n°h 1197 %0 o»n b mn
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Sefer Etz Chaim (Public Domain)

NNNN RNOW KT 12

The Zohar reads “And Havayah Elokim planted a garden
in Eden”: Gan (the Garden) is the lower Shechinah, and
Eden is the supernal Mother. The Alter Rebbe cites it for
Gan Eden being Malchus, illumined by Binah.
Zohar, Bereshit 21:238-2481”17-1"97:8"2 N°wKR12 L, 990
Forthwith at that time He planted Israel in the holy Garden
of Eden, as it is said: “and the L-rd G-d planted” (Gen. 2, 8).
The two names here refer to the Father and the Mother; the
“Garden” is the Shekinah on earth, and “Eden” is the super-
nal Mother; “the man” is the Central Column; the Shekinah
was to be his plantation, his spouse who was never to depart
from him and was to be his perpetual delight. Thus G-d at
that time planted Israel as a holy shoot, as ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PN PV .. YA
Rav used to say: in the World to Come there is no eating or
drinking, but the righteous sit with their crowns on their
heads and delight in the radiance of the Shechinah. The
Alter Rebbe uses it to define Gan Eden as the grasping of
G-dliness.
Berakhot 17ax 1> 1372
KEHOT'S NOTE
XL MO"2

“And Yosef was beautiful of form and beautiful of appear-
ance.” The first letters of these words spell yasom,
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“orphan,” the hint that Yesod, which Yosef embodies, is
cut off from Binah.

Genesis 39:6":0”% N"wxX12

SIWR DOPITON °D AMIRM AAR YTURDY A0T0D $9wR0D Gty
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And he left all that he had in Joseph’s hand; and, having

him, he knew not aught save the bread which he did eat. And

Joseph was of beautiful form, and fair to look upon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DIN° 1079 ANAR 79% ININ 720

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,7 RVIRM .07 RO °11%1 B7Y 2w D DUIRTN N7pY

LIYRe RS 2T

“The rich shall not give more, and the poor shall not give
less than half a shekel.” The Alter Rebbe refers to his ex-
planation of the Raaya Mehemna’s comment on this verse.

Exodus 30:157°0:"% ninw

T NMIANTNR NNY PRWT nexman vyne KP 910 1277°KD Uy
:02°NwDI"2y 1227

The rich shall not give more, and the poor shall not give

less, than the half shekel, when they give the offering of the

L-RD, to make atonement for your souls.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0P Y150 qNYT W
In his introduction to Perek Chelek the Rambam describes
a teacher who must entice a small boy to study with nuts,
figs and honey, and later with fine shoes and clothes, since
the child cannot yet value learning for itself. The Alter
Rebbe cites it to show that a person’s desires change as his
intellect matures.

Rambam on Mishnah Sanhedrin 10:1777730 mawn Y 0"am
R

1an Sn A2

The discourse on “Who has counted the dust of Yaakov.”
The passage shown explains that the mitzvos draw down
the supernal will “within the bounds of number,” the low-
er unity, while Torah study, like dust that cannot be count-
ed, is the higher unity beyond number.
KEHOT'S NOTE
X ,n0 P2 Byh

Bilam’s words: “Who has counted the dust of Yaakov, or
numbered a fourth of Israel?” The verse opens the dis-
course in Likkutei Torah, Balak, to which the text refers.
Numbers 23:10™:3”5 712712
"I 0”7 Nin "wal nan 5}51??7 ¥297NK 72023 2pY? 19y 130 N
AR NN
Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine
end be like his!

likuteitorah.com/likkutei-torah/vaeschanan/9/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
wnk AMO Mt TIRIPW oW AT XD W0 973 °Y T 770 %737 NPMIRA
AW IT 0 QwRT R YW D% DURwR Pt 772 N D X™MNa
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The words here quote Deuteronomy 6:1; the passage is
shown below.

Deuteronomy 6:1°%:" 0°727

DINN Tw2? DYPYN M MY WK DUDYRT) DpNT MIRd NNN
TINYY? MY B3 BOX WK TIN2 niwy?

Now this is the commandment, the statutes, and the ordi-

nances, which the L-RD your G-d commanded to teach you,

that ye might do them in the land whither ye go over to pos-

sess it—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And this is the commandment, the statutes and the ordi-
nances, which Havayah your G-d commanded to teach
you, to do in the land which you are crossing over to pos-
sess.” The Alter Rebbe reads “land” as Malchus, through
which the mitzvos act.

Deuteronomy 6:1°X:" 0°127

DINN Tw2? DYPPN M ME WK DUDYRT N7 MR NNN
:ANYT? MY 012 DNK WX YIX2 Nivy?

Now this is the commandment, the statutes, and the ordi-

nances, which the L-RD your G-d commanded to teach you,

that ye might do them in the land whither ye go over to pos-

sess it—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
372777 190 LR RPRD

NX¥nn PR ARonm

“But wisdom, where (me’ayin) shall it be found?” Read as
“wisdom is found from ayin (nothing),” it shows that even
Chochmah of Atzilus comes into being from Keser as
something from nothing.
Job 28:1227:1175 21°R
:713°2 DR 1K) R¥RN TR 30m
But wisdom, where shall it be found? And where is the place
of understanding?
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 3
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.1”n K70 9”0

19102 121N YAy

“Ten Sefiros without substance: their end is wedged in
their beginning and their beginning in their end, like a
flame bound to a coal.” The Alter Rebbe draws from it that
Keser shines most strongly in Malchus.
Sefer Yetzirah 1:7°1:’X 717°%° 120
nambws 19102 NP 1NPAN2 1910 YIY: AR 92 MtED Ty
D10 1IN 17 TR 21991 21w 19 1°RY T PTRY NPna2 7wp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

ST R 1772

the passage shares nothing with the note
KEHOT'S NOTE
.30 PIAR

DOWTAR QoW IWND 7772

The passage explains “He and His life-forces, He and His
vessels”: the attributes of Atzilus are the vessels, the lights
within them are the “life-forces,” and the Emanator
Himself is far above even the level of light.
KEHOT'S NOTE
S79ORY T, I TR IR

DOWTAT Q°RWT IWNRD %2

“For as the new heavens and the new earth which I make
shall endure before Me.” The verse that names the dis-
course in Likkutei Torah, Shir HaShirim, cited here.
Isaiah 66:22275:170 171°yw°
197 DAY MY 2 MUK YT TINT DWINT DR 0K *3
DY) DY TAY? 12 770N
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SND2 DoRwn

“The heavens are My throne and the earth is My footstool;
what house can you build for Me?” The text refers to its

likuteitorah.com/likkutei-torah/vaeschanan/9/
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discussion of this verse; the maamar returns to it in its last
paragraph.
Isaiah 66:1°R:1"0 > yw°
73 YK 03 1K P31 O I K92 DY T K 1
SNMI DiPn 117K
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nogee® oo vm

“And it shall be for you as tzitzis, and you shall see it and
remember all the commandments of Havayah.” The verse
that names a discourse to which the text refers on this
subject.
Numbers 15:39175:1°0 72712
onX oney1 N Nign P2 nX onTon Nk oneRTY NYUE? 037 mm
:DIPIM 2°3 BOXITX DPY XY 03227 AN TINNKD)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to an earlier discussion in Likkutei Torah
on the 613 mitzvos and the 620 pillars of light, and to the
further sources listed there.
KEHOT'S NOTE
L[5] .70 .(2,1) "mpna By e 7w 0T

N OTINAY 77N

Rabbi Moshe Cordovero writes that, as our Sages received
from the prophets, there are 620 pillars of light in Keser,
the number of the letters n3. The Alter Rebbe links these
620 pillars to the 613 mitzvos and the seven Rabbinic
mitzvos.
Pardes Rimmonim 8:5-61-’11:’11 0°1117 07782
70N RIM M3 NRTIP 19173 °3 ONIRNA M2 10101 00 U ..
DERI 9 NRI OTIRY PT RO TIAAT A9RRI AD1TAT AR 120
OTIR 7113 RIM 12121 DTIRT 1°2 $°15°9 O°aw 12 TRIYT NORan
3 %0 MNWRIT AWRY T 19 70K A A0 00 B Lamyn 1
7171 0°DAYT 1A OP 0°RAY MAR A DWW DN MNwRAT
71951 12571 11T RIT MPORRY IWRAT AN 19K 1091 0w
PR @RI TPITAT 7310 KIM 12990 19 RIAW PR poNY XOpl
12191 NRY 11D 00 LAMTR RO TMAAT TAID RIT AROAN R
..Ton

Pardes Rimonim (Public Domain)
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The preceding discourse explains the “For the sake of the
unification” said before every mitzvah through the two
levels of divine light: the light that fills all worlds (“the
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whole earth is full of His glory”) and the light that encom-
passes them (“I fill the heavens and the earth”).
KEHOT'S NOTE
X ,U 7MDK 2799 101

PARAGRAPH 4
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Kehot’s note points to Sanhedrin 69a for these words.
Sanhedrin 69ax v”0 1>77710

KEHOT’'S NOTE
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Rabbi Yochanan said that Rabbi Meir taught three hundred
fox fables, and we have only three. The Alter Rebbe asks
why such parables are praiseworthy.

Sanhedrin 38b2a n” 177110

bwn 2°pPR YR 12T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
20, RD
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“And he spoke three thousand parables, and his songs
were a thousand and five.” Scripture’s praise of Shlomo’s
wisdom.

1Kings 5:1227:°71 X 0°5%n
2R AR 1770 1) DU 009X NYRY 13T
And he spoke three thousand proverbs; and his songs were a

thousand and five.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage shown speaks of the revelation from Keser
and of Avram leaving Charan as the passage from the in-
tellect to the emotions.
KEHOT'S NOTE
.3 L,RYR™MN

noMEn APvTam 1T

A discourse in Torah Ohr on “And the curtain shall
divide,” to which the Alter Rebbe refers on the same
subject.
KEHOT'S NOTE
.7,2°8"N
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The passage explains that the purpose of creation, Torah
and mitzvos is a dwelling for G-d below: that the Infinite
Light be revealed in the lower worlds, which are separate,
as it is in Atzilus.
KEHOT'S NOTE
7,00 990K 2,10 v Taph
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The passage explains that the letters of prayer are raised
by the angels to their source in Keser, so as to draw down
a new will from above.
KEHOT'S NOTE
X ,AnRMN

WP 9742 NPWY 1770

The passage explains that even the simple performance of
the mitzvos by all Israel draws down a supernal garment,
a “garment of kingship,” which comes from the supernal
blessing, since “their end is wedged in their beginning.”
KEHOT'S NOTE
.7,28 R"MN
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.27y0 ,1% 1°77130
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“And now, Israel, what does Havayah your G-d ask of you,
but to fear Havayah your G-d, to walk in all His ways and to
love Him.” The verse that opens the second section.

Deuteronomy 10:1227°:> 0°7127

“2231 72377222 WROR NTNK T2Y21 K 10K ¥HIT7022 NoYY
ElEH

And now, Israel, what doth the L-RD thy G-d require of thee,

but to fear the L-RD thy G-d, to walk in all His ways, and to

love Him, and to serve the L-RD thy G-d with all thy heart

and with all thy soul;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AN ITTYIN [0 — R ”71N02] 27¥0 ,an Minan

AN RPN IR

Rabbi Meir would say that a person must recite one hun-
dred blessings every day, as it says, “And now, Israel, what
(mah) does Havayah your G-d ask of you.” Rashi and
Tosafos there explain that mah is read as me’ah, one
hundred.
Menachot 43b:15-1712-11:2 3”12 NN
o1 952 M>D72 IRn T]:b QTN 2°°11 ™I RN °27 7°7 K°IN
R 27 Ay DRI PPOR °7 R DRIw° 70y (2°,° 0°127) nRw
>T331 *PRIR0°KR 1772 YoM MY 230 M1 RNAWA RMK 277 71712
77 99X 01° 52 M5T3 WO 7125 DTR 2°°0 MR 277 00 R°IN
T2 IRWY RPW TR 2IRWY KW PRIV NI
Wikisource Talmud Bavli (CC-BY-SA)
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The preceding discourse says that at the Giving of the
Torah the supernal awe was revealed, drawn from Anochi,
which is why the Sages say their souls flew out at each ut-
terance; yet G-d asks of us only the lower awe, which is
drawn down through the Shema and the hundred
blessings.

Shabbat 88ba n”s naw
KEHOT'S NOTE
3,0 995 2,10 naw nRa

43 9w A an

“How great is Your goodness, which You have hidden for
those who fear You.” Brought for Malchus being called
mabh.

Psalms 31:20°2:x”% 0°2°11n

DTN "33 TH 73 D°0N? 179D TRTY DIDY I A0 M
Oh how abundant is Thy goodness, which Thou hast laid up
for them that fear Thee; Which Thou hast wrought for them
that take their refuge in Thee, in the sight of the sons of
men!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note sends the reader there for these two Zohar
passages.
KEHOT'S NOTE

Ry kRN thiel
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The Zohar explains the “hundred years” of Sarah’s life
through the secret of the hundred blessings said each day,
by which the Holy One, blessed be He, is joined to the
highest, most hidden level. The Alter Rebbe cites it for the
hundred blessings drawing from Keser.

Zohar, Chayei Sara 5:23-6:28172:"1-3"2:’11 17 1,717 790

AND THE LIFE OF SARAH WAS A HUNDRED YEARS AND
TWENTY YEARS AND SEVEN YEARS. Each of these periods
was marked by its own peculiar degree of virtue. R. Simeon
said: “‘There is an inner significance in the fact that with the
other numbers the word for “years” (shanah) is in the singu-
lar, whereas with the number seven it is in the plural (shan-
im). The hundred forms a unit because the Holy One is unit-
ed with the highest and most mysterious by the secret of the
hundred benedictions pronounced each ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 6
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The Alter

likuteitorah.com/likkutei-torah/vaeschanan/9/
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Rebbe reads “all your might” as the desire of the heart that
has no measure.

Deuteronomy 6:5°77:"1 %7127
STRR™P22) TWDI 233 73377223 TR M AK DI
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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An earlier discourse in Likkutei Torah where the note
finds this Zohar teaching.
KEHOT’'S NOTE
9] 7 mRn [0 L ([2] R ,©0) 1w 57y R ,2%7 (17IR) m
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The Idra Zuta teaches that Abba and Imma come forth
from the hidden brain and are included in the Mazla, de-
pending on it, and that Z’eir Anpin depends on and is
bound to Atika Kadisha. The Alter Rebbe uses it to show
that the heart’s inner desire reaches up to Atik, the inner
level of Keser.

Zohar, Idra Zuta 22:95-23:105-713:2°2 XU X7IX7 7707 180
P13

PARAGRAPH 7
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Wisdom calls: “Come, eat of my bread, and drink of the
wine I have mixed.” The verse is the source for calling the
Torah food.

Proverbs 9:571:'0 *own

PN30R 1773 N1 73 M2 157
'Come, eat of my bread, and drink of the wine which I have
mingled.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the Zohar on Yisro, Rabbi Yitzchak says, “We have
learned: the Torah comes forth from the supernal
Chochmah,” and Rabbi Yose says it comes from Binah.
The Kehot note gives this passage and two more (Zohar
2:121a; 3:81a) for the phrase.

Zohar II, 85ax ,19 2”mt

Zohar III, 81ax ,x2 »°m
KEHOT'S NOTE
NLRD AT LR LRDP LKL, 27

51 717 912 RO 0T L L 0OwIaD Pl mishn

The preceding discourse says the Torah is food for the
soul and the mitzvos are garments: as food sustains a per-
son, so through the Torah, the reasons of the mitzvos, the
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supernal will at their root comes to rest in their
performance.
KEHOT'S NOTE
4,0 Y% o

PARAGRAPH 8
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“He established a testimony in Yaakov and set a Torah in
Israel, which He commanded our fathers to make known

to their children.” The Alter Rebbe reads Yaakov as the
middle line, which is the Torah.

Psalms 78:517:1”y 0°7°1n
ny"ﬁn’? A°NIRTNR MY WK '?)51{”7; o 77IM 2pPyR2 MTY opN
Hahyihi)

For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they
should make them known to their children;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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In its introduction the Zohar says that Yaakov is the bar
that runs “from end to end,” from the upper end, called
Mi, to the lower end, called Mah, because he stands in the
middle.
Zohar I, 1b2a ,x x”m
Zohar III, 186ax , ap »’mt

KEHOT’'S NOTE
LTIV LR IEP AT LD LR R AR

%P A MManY

“And the middle bar in the midst of the boards shall run
from end to end.” The middle line is described in the
words of this verse about the Mishkan.
Exodus 26:28n172:17) mnw
:ISPATPR MYRATTR 0120 0WIRT 7IN2 107 1773m
and the middle bar in the midst of the boards, which shall
pass through from end to end.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

»5y2°51n 1o

“For in the shade of wisdom is the shade of silver, and the
advantage of knowledge is that wisdom gives life to its
possessors.” The Alter Rebbe reads be’aleha as “its mas-
ters,” the mitzvos.

Ecclesiastes 7:1227°:t nonp

7732 MI0A TRANT NYT 1IN A02T P¥2 R0 932 73
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The discourse asks why Yirmiyahu and Yechezkel spoke of
Israel as rejected silver and dross while Zechariah called
them a menorah all of gold, and begins to explain why the
Jewish people are called a menorah, made of one ham-
mered piece.
KEHOT'S NOTE
S79°RY 3,35 9mbyna ooy

27T N9%an 7371 SNOR9

“I saw, and behold, a menorah all of gold.” The verse that
opens the discourse in Likkutei Torah, Beha’aloscha, re-
ferred to here.
Zechariah 4:2°2:7 770t
=5y AP31 AP 271 N9 MAM PP MRY XD ARR 70 29K RN
“y WX N2 Nip¥m YY) MYV TPy N NYIY AR
AYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The passage explains that the souls’ delight in Gan Eden
comes from grasping the secrets of the Torah they studied,
and that they can grasp the inner delight only through a
garment made from the laws and mitzvos they kept in this
world; “go out and see” means going out beyond the
garments.
KEHOT'S NOTE
7,20 WY Tap®

TIORTY MIONE
“Go out and see, daughters of Zion, King Shlomo, in the
crown with which his mother crowned him.” The verse of
the discourse in Likkutei Torah, Shir HaShirim, referred
to here.

Song of Songs 3:11x™:’) 0*°wi "W

o2 mK P TILYY M2 MY Tgn3 TPX nia2 PR 1Ky
:127 nonty 031 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M99 w129 INY2° 27

The passage explains that revealing the “royal garment”
and “royal crown” requires the “horse,” combinations of
letters that draw the Infinite Light down below, and that in
Mordechai’s time the Jews’ self-sacrifice merited this
revelation.

KEHOT'S NOTE
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61

62

63

64

729K 2790 KX R™N

nobn w2 1N

“Let them bring royal apparel that the king has worn.” The
verse of the discourse in Torah Ohr, Megillas Esther, re-
ferred to here.

Esther 6:8'11:1 1n0R

79m7 1YY 207 WK 0101 7R0 127WRP WK Mdvn wia? W0
W2 M971 02 101 WK

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

snmea 1 10%

“Come, eat of my bread.” Brought again for the Torah as
the soul’s food.

Proverbs 9:571:'0 *2wn
©RIQR 1772 INY 022 M2 107
'Come, eat of my bread, and drink of the wine which I have

mingled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27179 7IN DY 1IN°23

The passage reads “I am my Beloved’s, and His desire is
upon me”: it does not say “toward me” but “upon me,”
that is, from above, the level of an encompassing light.
KEHOT’'S NOTE
X ,T9 1R D R

P12 KOX P32 17X

On the verse “And all your children shall be taught of
Havayah, and great shall be the peace of your children,”
the Sages say: do not read “your children” (banayich) but
“your builders” (bonayich), meaning Torah scholars. The
Alter Rebbe uses it for the Torah being called a house.
Berakhot 64a:1477:X 770 1372
Y PRY A0 220RY 37 0iPY” PPN KPR PTI2Y Cpn X
Y MK TRy oTNEIR Mpw 7n2 oivw Cn biwon
1y 0”97 20 AYRaR 1PRR T N3 1yn? .92 0iPY K1 112X
209w Y NX 71227710 AnY?
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
27PN LRL,T0 MI0N2
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66

67

68

TR T DR XN YR

T3 .. NP R M 901 T TARND)
Rabbi Yossi said: in all my days I did not call my wife “my
wife,” but “my house.” The Alter Rebbe cites it for
Malchus, the feminine, being called a house.
Shabbat 118b:10-11x">-:2 1”°p naw
RPX ,™730” "0 ™RYR” "NWRY N>R KD om0 *27 mN
>N72003 X2 17 201 21 MK TR — 2T e — nwKYy
WY TR MR RBYY KR 217 AP TMRM PR SPY Aema
XNP°M "33 OPY PR3 CN7aN0I XY mm a7 MR 2WiTRI
"o 201 *27 NKRY IR NON T 017 KB ,Apa M NN
121 211K °N°2 niip IR KD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,m°p naw

YO8 NN 127

“And Havayah Elokim built the rib that He had taken from
the man into a woman.” The word “built” shows that the
feminine is called a house.
Genesis 2:22273:’2 N°wX12
[OTRI7R X2 YR DIRTI NR?IWR YPRITNR DOPRR 1 1M
And the rib, which the L-RD G-d had taken from the man,

made He awoman, and brought her unto the man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.33,2 NPwRI3

PINYR. . AN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
[9] .(R ,8D) Mon2

732 WD YORM NN M 1A%

The Gemara discusses why the making of Chavah is de-
scribed with the word “built” and expounds it as an actual
building. The Kehot note brings it for “built” as an expres-
sion of building.
Berakhot 61a:17-181”>-1"2:X X”D N1372
12707 2°N027T X1 X202 12 IV 027 WATT X203 12 19YNY 221797
DIXRD AR ,MNY KT N2 WITRD AYPRY TRPn ?UyPRn nX N
MR 3T ORDTIRIPYPR? VP OO 2092 190 — 1R
WATRT TSIV T2 XA ROPINR 72 77K RTON 371,713
onPR 20 MYRTR 3R M1 IFIK A RN 12323 MNP XN T2
>13 MvnPn AT MPynPh TR AWK AR ,niTET NX P2RY *T)
T2 NX 2207
It is [to be explained] according to R. Simeon b. Menasya
who expounded : What means, "And the rib which the L-rd
G-d had taken from the man, made He [banah] awoman"? It
teaches that the Holy One, blessed be He, plaited her hair
and brought her [adorned] to Adam ; for so in the sea-towns

they call plaits binyata. Another explanation of "And He
made [lit. built]" — Rab Hisda said (another version : It was
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taught in a Baraita) : This means that the Holy One, blessed

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 11

69 mwa men

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.0°1RN 991 V1D

70 n!’y: w”r‘
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE

[5] .27%

7 %21 NN Y MRt 27y

The passage distinguishes “a psalm, a song” from “a song,
a psalm”: in the first the lower rises to be included in the
song above, in the second the higher descends to join the
lower; it applies this to “A psalm, a song for the dedication
of the House.”
KEHOT'S NOTE
79°R1 7,108 1072 0D Taph

72 %27 N2an 9w A

“A psalm, a song for the dedication of the House, of
David.” David composed it although Shlomo built the
Temple, because David embodied Malchus as a whole.

Psalms 30:1°x:"% 0°%°71n

TTT? N7270 N2I0~PY inm
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

73 bW MIYeD TP YPnND BTy
The discourse on “like the tents of Kedar, like the curtains
of Shlomo,” where, as the text says, the two levels of en-
compassing lights are explained.

Song of Songs 7:3:"1 0w W

Thy navel is like a round goblet, wherein no mingled wine is
wanting; Thy belly is like a heap of wheat Set about with
lilies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

STPRIR Y LT-3 LT R TR

74 | “I am black but comely, daughters of Jerusalem, like the
tents of Kedar, like the curtains of Shlomo.” The verse of
the discourse on the two levels of encompassing lights.

Song of Songs 1:5°71:’X 0°7°wi1 1w
MY NIy s TR ";gx; 02w’ Ni1a MR IR TINY
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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75

76

77

78

79

TR T DR XN YR

WAW" D°N27 7Y N2

The passage explains “In days to come Yaakov will take
root” through Yaakov as the middle bar, and the voice that
joins the spiritual and the physical, bringing what is in the
mind and heart out through the breath into the five places
of speech.
KEHOT'S NOTE
ALTIRMN

WAw" Q°Nan

“In days to come Yaakov will take root; Israel will blossom
and bud.” The verse of the Torah Ohr discourse referred to
here.
Isaiah 27:67:172 y7°yw°
SN 220710 YW PRI 1197 PR 3pY U 0RaT
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with
fruitage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NX¥N 52 27y 7N

The passage explains the tzelem of Z’eir Anpin: its lamed
and mem are encompassing lights and its tzadi the inner
light; the lamed is the three mochin encompassing the in-
ner light, and the mem is Keser, the general encompass-
ing light, an encompassing light of the encompassing
light.
KEHOT'S NOTE
7,09 R¥N D 1ph

2 Amw nm
“She rises while it is still night and gives food (teref) to her

household.” Read as the refining of good from evil, the
work of Malchus.

Proverbs 31:15170:877 "5wn
{PNIRI? pM AN%2? AW TNM 1772 Tiv2 opm
She riseth also while it is yet night, and giveth food to her

household, and a portion to her maidens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

v ,x% Hen

n°2 112° Anona

“Through wisdom a house is built, and by understanding
it is established.” The house is built, and the refining
done, through wisdom.

Proverbs 24:3°1:77 *own
io0? AN N73 M3 mean3
Through wisdom is a house builded; And by understanding

it is established;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,73 °5wn
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80

81

82

83

84

N°2 N33 oW1 naan

“The wise among women builds her house.” Brought with
the other verses for the feminine, Malchus, building the
house through wisdom.

Proverbs 14:1’R: 77 *2wn

30770 7°T72 NPIXY A2 N2 0°Y2 NN
Every wise woman buildeth her house; But the foolish
plucketh it down with her hands.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

XL, 00Un

S1°Rw 5”9 Ma92

According to the note, the wording of this Midrash is quot-
ed there.
KEHOT'S NOTE
YW Y IMPYNA D NPMIRA PRy YRR

19°720K . . Rona

The Zohar on Pekudei says that as the matter arose in
thought, the refuse was sifted out of it, so that what was
needed was completed. The Kehot note points here for the
teaching that the refining takes place in wisdom.

Zohar II, 254b2 717 27mt

KEHOT’'S NOTE
2,717 27 AR

77029927 WY
“And I have put My words in your mouth, and in the shad-

ow of My hand I have covered you.” The words in the
mouth become a covering, an encompassing light.
Isaiah 51:161"0:R"117°yWw°
ABRPY PR TOR DY Yo7 IR T Y3 T2 13T DU
:IANTRY 11027
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
RS R

n7nn npn

“This is the statute of the Torah which Havayah command-
ed.” The verse of the discourse on Parshas Chukas re-
ferred to here.
Numbers 19:272:10 72712
oK MR PRI 3275 127 KD 1 MITIWR 1R Npn Nt
19 2y T2y X N DI AN TN Mn TN T2
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon
which never came yoke.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to Deuteronomy 21:10-25:19 for these
words.

Deuteronomy 21:10-25:19v°:71”3-":X”> 0°727

PARAGRAPH 12

86

87

88

T 1721 XY A BrTan
“To distinguish between the impure and the pure, and be-
tween the creature that may be eaten and the creature that
may not be eaten.” The closing verse of the laws of ani-
mals, which the Sifra expounds.
Leviticus 11:4711:R”> RIp7
X? WX 707 1721 NPIRIT MIAT PN I P KT 13 2707
228N
to make a difference between the unclean and the clean, and
between the living thing that may be eaten and the living
thing that may not be eaten.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

IR R

PR U MR W 1211 vnwaw A

The Sifra asks whether the verse needs to teach the differ-
ence between a cow and a donkey, which is already explic-
it, and answers that it teaches the difference between a
slaughter through most of the windpipe and through half
of it, a hair’s breadth.

Sifra, Shemini, Chapter 12 7’1 2° P75 ,°1°nw X700
Shmuel says a court is not liable for a ruling on a matter
the Sadducees also accept, since “it is something you can

go and read in the schoolhouse.” The Alter Rebbe infers
that an explicit law is not called a ruling at all.

Horayot 4a:1227:X *7 N0

TRY 1272 179 7Y 1°2°°0 17 N°2 TR :'78’!?.’:[” ARR 7707 27 NN

RRL7LE - 32 PTIR PRAITEOY 1272 '7;1}5 A3 7T 7RI
X727 °2°9R kel 7RRYY

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 13

89

90

NAR 792y 22y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
K7 L,7 MAR

AR VP 1P P NAR 1Ay 12yn

Rabbi Eliezer ben Yaakov says: one who does one mitzvah
acquires one advocate, and one who commits one trans-
gression acquires one accuser. The Alter Rebbe uses it to
show that a forbidden thing has a spiritual root that sin
strengthens.

Pirkei Avot 4:11x>>:*7 Max 11wn

08 ©79p1R 12 M L NIR Mg APIYT IR 2P 13 700K "1

,0°21v Doy n2WR LINR 2R 32 1P L NoR 772y 92iYm
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91

92

93

{00 7910 PR .0MY DY APRYY .0%pNT? ADi0 .0y
Rabbi Eliezer ben Jacob said: he who performs one com-
mandment acquires for himself one advocate, and he who
commits one transgression acquires for himself one ac-
cuser. Repentance and good deeds are a shield against pun-
ishment. Rabbi Yochanan Hasandlar said: every assembly
which is for the sake of heaven, will in the end endure; and
every assembly which is not for the sake of heaven, will not
endure in the end.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

w13 *2an aN

“Though you rise high like the eagle, and though your nest
is set among the stars, from there I will bring you down,
says Havayah.” The image of evil’s brazen self-exaltation.

Obadiah 1:4"7x n>121y

ORI TR DY 73 0°% 0°2232 1°2°0K) W12 7°23070K
Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from

thence, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

LR Ty

PwvaRT N

The Zohar on Shelach speaks of striking: wood that will not
burn bright is struck until it gives light, and so too a body
in which the soul’s light does not shine. The Kehot note
points here for the term.

Zohar III, 168ax ,nop x°m
KEHOT'S NOTE
R ,IOP 270t KT

TN *9¥18 95 1 7En°

“For behold, Your enemies, Havayah, for behold, Your en-
emies shall perish; all workers of iniquity shall be scat-
tered.” Applied to the kelipos that are nullified by the rul-
ings of the Oral Torah.

Psalms 92:10%:27% 0°7°1n
N °7¥2722 371207 1TIN® PPN 177D 0 PR 13 0D
For, lo, Thine enemies, O L-RD, For, lo, Thine enemies shall

perish: All the workers of iniquity shall be scattered.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,23 0°%0n

PARAGRAPH 14

94

NND?n RN2ANN

Rav Pappa gives a mnemonic: “the Mishnah is a queen”
(malketa), to recall that the comments on a mishnah or

likuteitorah.com/likkutei-torah/vaeschanan/9/
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96

TR T DR XN YR

baraita were said by Rav Malkiya. The Alter Rebbe takes
the phrase to show that the Oral Torah is Malchus.
Ketubot 61b:7-8'1-"1:2 X”0 N121N>
7291 37 — RDDYRY X271 37 — ROPINM PR°INR 0% K99 27
127 NINDY MIP3 KPR — WP N2 KNP KU A0)
RPPUMT 3712 RIK IRDP RIN 1170 131 MR DR0Pn03 12 1iyny
STUITN ROV RNV

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,RD MI2IND .2 2°°Y MY N”MIR AR .[2] (2,113) 7%°2

Xno%n XnPann
The same mnemonic of Rav Pappa, “the Mishnah is a
queen,” appears here as well, as the Kehot note records.
Beitzah 28b:14-151"0-77:2 1”2 11%°2
P27 37 — RDDYRY X271 37 — ROPINMI PA°INR 08 K92 27
I ANSY 3173 RPN 273 XD KNIPR PINNR 1IN0
.DiP°2 PRI LMY PIK 732 21072 77 PIpY naw? DR 0K KD
William Davidson, Vocalized Aramaic (CC-BY-NC)

2% nmw nm

“She rises while it is still night and gives food (teref) to her
household.” Read again as Malchus refining the good from
the evil.
Proverbs 31:1510:8"7 “own
PNIRI? pM ANYA? AW INM 1772 Tiv3 apm
She riseth also while it is yet night, and giveth food to her

household, and a portion to her maidens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

97

98

2Py TOMN 1210 11

“How goodly are your tents, Yaakov, your dwelling places,
Israel.” The verse of the discourse cited, which reads
“tents” and “dwelling places” as temporary and perma-
nent Torah study.
Numbers 24:5°7:773 7272
2R 9°010Wn 2pY? PPN 130
How goodly are thy tents, O Jacob, Thy dwellings, O Israel!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N°27Y AN P2 NOANW AR PR

Rabbi Ami says that even if a person learned only one
chapter in the morning and one chapter in the evening, he
has fulfilled “This book of the Torah shall not depart from
your mouth.” The Alter Rebbe uses the phrase for those
who set fixed times for Torah.

Menachot 99b:16-171-1"1:2 ¥”8 NINIA

P79 XX DTR 3w X9 19°8R TInR1 201 1 Bw 191277 SAR ) nR
(NR) W17 XD (7,8 YWIT°) MIZN 0P N°27y TR PADY NPINw TR
12°DR 5111 12 NYRY 237 DIWn 131 237 AR PR TR 7700 990
1927 WIS KD 0P MUY NN YRw NP ROR OTR RIp KD
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99

100

101

MY %192 TIMIRD MIZR MR RIN PIRA MY 193 1IMIRD NOR

lahul
Wikisource Talmud Bavli (CC-BY-SA)

[P ap"

“And Korach took.” The verse of the discourse on the en-
compassing light of techeles referred to here.

Numbers 16:1°X:1”v 12712

“12 7IRY 2X°PK 32 DARY 1T 1212 NIRTI2 NRTIR MR N

2K °32 N2R

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PAN2 MIWYD 10 MIRR AN

“And this is the commandment... to do in the land.” The
verse before the maamar’s verse, which speaks of doing
the mitzvos.

Deuteronomy 6:1°x:"1 0127

DRNX PP DPROR M MY WK DULIWRM DORNT MIRT XN
:ANYT? MY 03P DNK WYX YR Nivy?

Now this is the commandment, the statutes, and the ordi-

nances, which the L-RD your G-d commanded to teach you,

that ye might do them in the land whither ye go over to pos-

sess it—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2RWD O RN YRk
“So that you will fear Havayah your G-d, to keep all His

statutes.” The maamar’s verse, which adds fear and guard-
ing to the doing.
Deuteronomy 6:2°2:1 0°727
"I IR PRIIM POPOTPITNR MY PROK MUY KPR 19nh
SR I 19 TN R 9D TN NI AN NI
that thou mightest fear the L-RD thy G-d, to keep all His
statutes and His commandments, which I command thee,
thou, and thy son, and thy son’s son, all the days of thy life;
and that thy days may be prolonged.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 16
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%2 1112° XD 1 N

“Unless Havayah builds the house, its builders labor in
vain on it.” Read as the house of the Torah’s letters, which
must be built by G-d.
Psalms 127:1°R:175p 0°2°1n
TTOR 92 1292 190y KW N2 132°7K7 CnOR AnPw? nivynn v
MY TRY KW YTIYRY
A Song of Ascents; of Solomon. Except the L-RD build the
house, They labour in vain that build it; Except the L-RD
keep the city, The watchman waketh but in vain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT'S NOTE
.X,19p 0°21N

1 N1°23 °N2W 7 NNK PNPNY NNN

“One thing I asked of Havayah, that I will seek: that I may
dwell in the house of Havayah all the days of my life.” The
verse of the discourse that calls the letters of the Torah a
house.

Psalms 27:4'7:12 0°2°1n

nitn? >0 w70 *NTN°22 R2Y WRIR ANIX TNRD *nPRY nox
:199°712 P29 oy

One thing have I asked of the L-RD, that will I seek after:

That I may dwell in the house of the L-RD all the days of my

life, To behold the graciousness of the L-RD, and to visit ear-

ly in His temple.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17
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9°22 SNNAW WK 93T

“And My words which I have put in your mouth shall not
depart from your mouth.” The Torah is the house of
Havayah when it is G-d’s own word in a person’s mouth.
Isaiah 59:21x”2:0"117°yW°
T2 PARYTIYX *12T) T2Y WK M7 0K DK 1712 IRTOIX)
:OP1Y TN YR TV A I 72 TGN OB TI WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

KD ,01yw

nonT SwR9

“And Moshe spoke to the heads of the tribes... saying: This
is the thing which Havayah has commanded.” The verse of
the discourse referred to here.

Numbers 30:2°2:"2 12722

MR WK 1277 M TnRY SR ’;;’? NivRI YRR MY 1271
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NARR NS YN

“My tongue shall respond to Your word, for all Your com-
mandments are righteous.” The tongue only answers to
G-d’s word.
Psalms 119:17227yp:0"p 0°2°1n
T8 PIISR"02 72 ANTRK "7 1y
Let my tongue sing of Thy word; For all Thy commandments

are righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
.ayp ,vop 0onn

non e oY

“There are sixty queens and eighty concubines.” The verse
of the discourse referred to here.
Song of Songs 6:8°11:1 0°1°wi1 W
7207 1K NiNPY1 D°WI2°B 0°1nYA NioYn Tnl 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"MW NN TP WK DIPRT P2

“In every place where I cause My Name to be mentioned, I
will come to you and bless you.” Explained in the dis-
course cited.
Exodus 20:21x72> mnw
RSN TEPYNN) POPYNR VoY NN “ppyn AT nam
SPRIIN TR K1 MY™NR PN WK DIpRI292 TR NN
An altar of earth thou shalt make unto Me, and shalt sacri-
fice thereon thy burnt-offerings, and thy peace-offerings,
thy sheep, and thine oxen; in every place where I cause My
name to be mentioned I will come unto thee and bless thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Woorn X7

“And you shall not profane My holy Name, and I will be
sanctified among the children of Israel.” Torah study must
leave no room for a self that interrupts.
Leviticus 22:3227%:273 X9p™
DY M 73K PRI *32 TIN2 NYTPN "W DYNY 270N K2
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.29 ,29 RPN

NN9TP XYn

Rabbi Yannai proclaimed: woe to one who has no court-
yard and makes a gate for the courtyard. The Talmud ap-
plies it to one who has Torah but lacks fear of Heaven.
Shabbat 31b:1’X:2 X*% naw
ninnoml NI ninnon i lelolg ‘1;!.177 it ,omy NRY
AP NV 9y Pan k3% 227 17700 2977y 02,37 170n XY ninenn
RIT 9972 ¥4TRT K12 RP 77377 27 0K 722y RDIT? RYIN ROTT
WYY NGy DPIRTY KIY 1390 WY T2 KX iy Ny
g

William Davidson, Vocalized Aramaic (CC-BY-NC)

MM A9OMT NP2 NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[ — .0onw Byn (2,3) 0°N0DK 1IPMY LN N
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TR T DR XN YR

NP2 N2 KD 1201771 19007 K92 RNIN

In Tikkun 10: “The Torah without fear and love does not fly
upward,” and Torah and mitzvos without fear and love
cannot ascend. The Alter Rebbe adds that without them the
refining does not take place.
Tikkunei Zohar 25b:12-1477>-27>:2 11”2 97 °11pN
091 (W3 ORI X?D) KDY NN KR o071 19007 XP2 RDTIXY
X2 X790 KD 11RY PT R 1TPRT L2111 2O 232 1700
N9 KON XND7 X770 RNIDTIIRD 2311 °°0 232 IMNPIX KT 1A
0°PNWR 712 0TR MINT R .RMOT AR TOMT .XNYn XOPn
SIPRT LPTIPD NPWY LB TR* LRWUTP XMI2DH (1) RO Pt
0°73R 17272 XY
Constantinople, 1740 (CC-BY-NC)

%2 1N "2 9R0D D°nRwh

“The heavens are My throne and the earth is My footstool;
what house would you build for Me?” Read as the supernal
house built by the self-nullification of prayer.

Isaiah 66:1°X:170 °yw°

#2730 TR N72 AR *PX 0T PIRT) KOD DBYH T M 1
SNMI 0PN 117K

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1Maana nsam

“And the house, in its being built, was built of whole stone
made ready at the quarry.” The verse on which the Zohar
passage cited is built.

1Kings 6:7°1:1 X 0°99n

"X? 91712 792792 1AM N3] M2 YOR MH2YUK 1n12ma nvam
322 N722 YR

For the house, when it was in building, was built of stone

made ready at the quarry; and there was neither hammer

nor axe nor any tool of iron heard in the house, while it was

in building.—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1Maana nsam

Rabbi Shimon asks why it says “in its being built,” as
though the House built itself: when it arises in the will of
the Holy One, blessed be He, the will spreads forth from
hidden thought, becomes voice and then speech, and then
“the house in its being built.”

Zohar, Noach 40:322-42:3357175w:2"1-270Ww: M1 ,777 190

R. Simeon said: ‘Our colleagues are acquainted with a pro-
found mystery concerning these garments.” AND THE
WHOLE EARTH WAS OF ONE LANGUAGE AND OF ONE
SPEECH. R. Simeon began his discourse with the verse: And
the house in its being built, was built of stone made ready at
the quarry; and there was neither hammer nor axe nor any
tool of iron heard in the house in its being built (I Kings 6,
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16

17

7). He said: The phrase “in its being built” (behibbonotho)
implies self-building, as though without the hands ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

T2

“And all your children shall be taught of Havayah, and
great shall be the peace of your children.” The verse of the
discourse cited.

Isaiah 54:13x":7717°yw°
17722 039 2710 TInY 71270
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

99192 XOX 7732 N7

“Do not read banayich (your children) but bonayich (your

builders)”: Torah scholars build. Brought again for the

Torah as a house.
Berakhot 64a:1477°:X 770 n1272
n? PR AN 20K 10 09 Ui XK U2 Mpn oKX
Y AR YR TRIMING MPY T2°n2 ity cn P
Y °n” 72 230 TwRAR 1°PPR N N2 1yn? .92 0iPY N3 1131R

.’0i2wa iy NX 9727 °1 107 iny?

"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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