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“And this is the commandment
which Havayah commanded...”

The mitzvos “make” Gan Eden by drawing G-d’s encompassing
light (sovev) into the light that fills the worlds (memalei), and it is
the Torah that carries this drawing-down into the physical deed.

Because the mitzvos are done with physical things raised out of

kelipas nogah, they need a double guarding, the Written Torah

from within and the Oral Torah from without, and both rest on

awe and a heartfelt love of G-d.
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THE BIG IDEA

The mitzvos “make” Gan Eden by drawing G-d’s encompassing light (sovev) into
the light that fills the worlds (memalei), and it is the Torah that carries this draw-
ing-down into the physical deed. Because the mitzvos are done with physical
things raised out of kelipas nogah, they need a double guarding, the Written Torah
from within and the Oral Torah from without, and both rest on awe and a heartfelt
love of G-d.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The verses before the Shema raise two questions: why the Torah speaks twice of “keeping,” and why
mitzvos that apply everywhere are “to do in the land.” The “land” is Gan Eden, which souls, as created
beings, cannot enjoy by themselves; the mitzvos “make” it by drawing the Supernal Will, sovev kol
almin, into memalei kol almin. This is the unification said before each mitzvah, the formula of every
blessing, and the meaning of the Shema: “Havayah our G-d” is sovev, and “Havayah is One” is its reve-
lation within the divided world. This world, where sovev is revealed and teshuvah is possible, is the
place for it, and the soul descends to serve with a penitent’s greater strength. The drawing comes
through the Torah, which gives life to the mitzvos as food gives life to a person. Because the mitzvos
use physical things raised from kelipas nogah, they need guarding, as a penitent needs a stronger
fence. That guarding is the Oral Torah, a house around the garments of the mitzvos, whose rulings

keep the external forces away; but it works only when the study rests on awe and love of G-d.
OUTLINE

1 Two questions, and Gan Eden as the “land” m

Why “keeping” twice, and why “to do in the land”? Gan Eden is called land; souls cannot enjoy G-dliness by
themselves, so the mitzvos “make” Gan Eden. Two levels of G-dly light are introduced, beginning with
memalei, the life-force that fills each creature in graded measure.

2 Soveyv, the holy, and the unification 12-4

Memalei is the Shechinah dwelling within the worlds; sovev is the same light without division, “the Holy
One,” set apart. Through the mitzvos and their blessings, sovev is drawn into revelation within memalei,
which adds light in Gan Eden.
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3 The Shema and the soul’s descent 15

“Havayah our G-d” is sovev and “Havayah is One” its revelation in the divided world. The love the Shema
asks for is the longing for that revelation, which concealment and the evil inclination intensify; this is why
the soul descends, to serve as a baal teshuvah.

4 This world, the place of sovev 16-7

Limitless love and the drawing-down of G-d’s essence belong to “today,” this world, where sovev is revealed
and teshuvah is possible. The Supernal Will rests in physical mitzvos, in charity and in the hundred daily
blessings.

5 Lower and higher awe 18-9

The verse asks “only” for the lower awe, which comes from memalei. The higher awe, from sovev, is re-
vealed through Torah study, as it was at Sinai.

6 Torah gives life to the mitzvos 110-1

The root of the mitzvos, the Supernal Will, comes into the deed only through Torah study, as speech car-
ries will into action: “wisdom gives life to its masters.” So “to do in the land” is the drawing of sovev into
memalei and Gan Eden, principally through the Shema.

7 Why the mitzvos need guarding 112-16

Mitzvos are done with physical things drawn from kelipas nogah; once raised, like a penitent or the re-
deemed sparks, they need extra guarding so that the external forces do not feed on them. In practice this
means doing the mitzvah without self-satisfaction or ulterior motive.

8 The Oral Torah as a house 117-20

“Keep: this is Mishnah.” If the mitzvos are garments, the Oral Torah is the house: its stringencies and rul-
ings are a wall drawn from the supernal powers of restraint, and G-d’s word in the scholar’s mouth keeps
the external forces away. But building requires love of G-d first.

9 Awe first; the order of the verses 121-23

The guarding depends on awe and the heart’s desire, which make a person’s speech a vessel for G-d’s
word. The verses read in order: drawing sovev into the “land,” then a double guarding, from within by
the Written Torah and from without by the Oral Torah.

KEY CONCEPTS

The light that fills all worlds (memalei kol The light that encompasses all worlds (sovev kol
almin) 7n%y 95 xonn almin) Pn%y 951210

G-d’s life-force as it enters each creature in graded mea- The same Infinite Light present in all worlds equally, with-
sure, more in plants than in stones, more in Seraphim out revelation or division, “like a circle” in which above
than in Ofanim. It is His “glory” and His Shechinah, and below are alike. It is called “the Holy One,” set apart,
dwelling within the worlds like a soul in a body. and it is the Supernal Will that is the root of the mitzvos.
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The unification of the Holy One, blessed be He, and
His Shechinah 1°n3°5w1 8177 7272 RwTIp 700

The drawing of sovev into revelation within memalei. It is
the intent said before each mitzvah, the meaning of
“Blessed are You, Havayah,” and the meaning of
“Havayah is One.”

Upper and lower Gan Eden 1010 117990 179 13

The lower Gan Eden is the reward for doing the mitzvos,
the upper for their inner intent and for the Torah. Souls
enjoy G-dliness there only because the mitzvos draw the
Supernal Will into it.

Lower and higher awe 71877y %7 78NN (K7

The lower awe comes from G-d as He fills the worlds and is
all the verse “asks.” The higher awe comes from the reve-
lation of sovev and is revealed through Torah study, as at
Sinai.
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Kelipas nogah 311 no°%p

The realm of mixed good and evil from which physical
things draw their life. Because the objects of the mitzvos
come from it, they need guarding even after they are
raised into holiness.

Guarding (shemirah) 17"

The protection the mitzvos need so that the external forces
draw nothing from them. It comes through the Oral Torah,
the “house” around the garments of the mitzvos, and
through doing the mitzvah without self-interest.

The teshuvah of the fence 7717 n21wn

Distancing oneself from evil to the farthest extreme, so as
not even to desire the sin. A penitent needs it more than
one who never sinned, and so do the sparks raised by the
mitzvos.
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SECTION 1 - 11

Two questions, and Gan Eden as the “land”
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“And this is the commandment which Havayah commanded,” etc., “to do in the land,” etc., “so that

you may fear Havayah your G-d, to keep all His statutes,” etc.;

The maamar opens with Deuteronomy 6:1-2, the verses just before the Shema: Moshe tells Israel that the
commandment he teaches them is “to do in the land,” so that they will fear G-d and keep His statutes. The

words “to do in the land” and “to keep” are what the maamar sets out to explain.
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“And you shall hear, Israel, and keep to do,” etc.; “Hear, O Israel, Havayah is our G-d, Havayah is
One.” Now, we need to understand the double [mention of] keeping: “to keep” and “and you shall
keep.”

The next verse adds “and you shall keep to do,” and then comes the Shema itself. The first question is why

the Torah speaks of keeping twice, “to keep” in verse 2 and “and you shall keep” in verse 3.
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Also, “And this is the commandment” refers to the section of the Shema that follows it, “Hear, O

Israel”; if so, what is [the meaning of] “to do in the land”?

A second question: “And this is the commandment” introduces the passage of the Shema that follows. Why,
then, does it say “to do in the land,” as if these mitzvos depended on the Land of Israel?
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For all the mitzvos written in the section of Shema, “And you shall speak of them,” etc., “And you
shall bind them,” etc., are personal obligations, and apply both in the Land and outside the Land.

The mitzvos of the Shema passage, such as speaking words of Torah (“you shall speak of them”) and tefillin
(“you shall bind them”), are obligations on the person, not on the soil. The Talmud rules that such mitzvos
apply everywhere, in the Land of Israel and outside it, so “in the land” seems out of place.
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However, Gan Eden is called “land,” as our Sages, of blessed memory, said: “All Israel have a share
in the World to Come, as it is said, ‘And your people,’ etc., ‘shall inherit the land forever’” (in
Isaiah, chapter 60, [verse] 21); for the lower Gan Eden is the reward for the performance of the
mitzvos.
The answer begins here: “land” can mean Gan Eden, the spiritual paradise of souls. The Mishnah proves
that “all Israel have a share in the World to Come” from the verse “they shall inherit the land forever,” so

“land” there means the soul’s reward; the Alter Rebbe adds that the lower Gan Eden is the reward for actually
doing the mitzvos.
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(And see the Rambam, chapter 8 of the Laws of Teshuvah, halachah 7. And see what is written in
the discourse beginning “And Yaakov dwelt,” on the matter of “in the land,” said twice in that
verse.)
Two references in parentheses. In the cited halachah the Rambam describes King David’s longing for the
life of the World to Come in the words “to see the goodness of G-d in the land of the living”; and the dis-

course “And Yaakov dwelt” in Torah Ohr takes up the double “in the land” of Genesis 37:1, “in the land of his

father’s sojournings, in the land of Canaan.”
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But the upper Gan Eden is the reward for the intent of the mitzvos and the Torah, and of this it is
said, “Who shall ascend the mountain of Havayah,” etc., “clean of hands,” etc.: “shall ascend” is
the level of the ascents on Shabbosos and Rosh Chodesh, etc.

There is also an upper Gan Eden, the reward for the inner intent with which one does the mitzvos and for the

Torah. The Alter Rebbe reads Psalm 24’s “Who shall ascend the mountain of G-d?” as the ascents of the souls

on Shabbos and Rosh Chodesh, which the sources in the next parenthesis describe.
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(See on the matter of “Who shall ascend” in [Midrash] Rabbah, Parshas Vezos HaBerachah; Chayei
Sarah, parsha 59; Vayishlach, parsha 82. Zohar, Part I, Vayera 99a, 100b; 123, end of side b; Miketz
201a; Tazria 45, end of side b; Mishpatim 120b.

The parenthesis lists where “Who shall ascend” is expounded. The Midrash Rabbah applies it to Moshe, to

Avraham and to Yaakov, and passages of the Zohar apply it to the soul after it leaves the body: not every soul
is given the path upward, and one who ascends must have “clean hands” that did not defile the body.
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And see further on the matter of the ascent on Shabbosos and Rosh Chodesh: Vayera 116a;
Terumah 156b; Naso 145a. And see in the Gemara, chapter 7 of Bava Metzia, 85b: “when they as-
cend to the Heavenly Academy.”)

These further Zohar passages describe the souls of the righteous ascending on Shabbos and Rosh Chodesh

to behold the glory of their Master. The Talmud in Bava Metzia likewise speaks of the Sages who “ascend to
the Heavenly Academy.”
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However, since the souls are newly brought into being and were created from nothing into some-
thing, and cannot attain the delight of G-dliness, to enjoy the radiance, of this it is said “to do in the
land”: “to do” is a term for rectifying,
Now comes the reason the mitzvos are needed for Gan Eden. Souls are created beings, brought from nothing
into existence, so by themselves they cannot grasp and enjoy G-dliness, the “radiance of the Shechinah” that

the Talmud says the righteous enjoy. Therefore the verse says “to do in the land”: here “to do” means to fix
and complete, to make Gan Eden a place where the souls can enjoy that radiance.
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as in “and she shall do her nails”; that is, Israel draw down the radiance so that they may enjoy [it],
etc. And as it is written, “And He placed him in Gan Eden to work it and to keep it,” etc.: “to work it”
— these are the 248 positive commandments, etc.
That “doing” can mean perfecting is shown from the verse about the captive woman, “and she shall do her
nails,” that is, tend them. Likewise Adam was placed in Gan Eden “to work it and to keep it,” which the Zohar

explains as the 248 positive commandments (and “to keep it” as the prohibitions): Gan Eden is “worked” by
the mitzvos.
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For through the mitzvos one draws down the radiance and the supernal delight, and makes the lev-
el of Gan Eden. (And see what is written about this in the discourse beginning “Then [Israel] sang,”
etc., “Spring up, O well,” on the matter of “a fountain of gardens,” and in the discourse beginning
“For as the earth brings forth its growth.”)

So it is by doing the mitzvos that a person draws down the radiance and the supernal delight, and in this way
“makes” Gan Eden. The parenthesis points to two other discourses in Likkutei Torah that develop this.
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And this is the meaning of “For the sake of the unification of the Holy One, blessed be He,” which is
said before each and every mitzvah. For it is known that there are two levels in the chain of de-
scending worlds (hishtalshelus): the light that fills all worlds (memalei kol almin) and the light that
encompasses all worlds (sovev kol almin), as is written in two verses. One verse says, “The whole
earth is full of His glory,” which implies His glory and radiance, the level of a garment, “garments
of honor,” and not His essence, blessed be He.

The same idea explains the formula “For the sake of the unification of the Holy One, blessed be He” said be-

fore a mitzvah. To explain it, the Alter Rebbe brings two verses: “the whole earth is full of His glory” speaks

only of G-d’s “glory,” His radiance, which is like a garment; the Talmud tells that Rabbi Yochanan called his
clothes “my honorers,” the source of the phrase “garments of honor.”

likuteitorah.com/likkutei-torah/vaeschanan/8/ 8
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And one verse says, “The heavens and the earth I fill”: “I,” specifically, [meaning| His essence.
(And see what is written about this in the discourse beginning “I am my Beloved’s.”) However,

Jeremiah’s verse, by contrast, says “I fill the heavens and the earth”: “I” is G-d’s very essence, present every-
where. The discourse “I am my Beloved’s” in Likkutei Torah contrasts the two verses at length; “however”
leads into the explanation of each level.
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[the point is] that “the whole earth is full of His glory” means the light that fills all worlds, which is
the level of the life-force that is grasped within the worlds to give them life. For the life-force di-
minishes, one diminution after another, down to the level of the inanimate, which is the most mea-

ger life-force, the very last; and in the vegetative the life-force is greater,

The “glory” that fills the earth is memalei kol almin: the life-force that is held within each creature and gives
it life according to its capacity. This life-force lessens step by step: the inanimate receives the least, plants

receive more.
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and that is why it grows, etc. For the life-force diminishes as it descends lower and lower, as it is
written, “Seraphim stand above Him,” etc.,

That greater life-force is why plants grow while stones do not. The same graded lessening is found among
the angels, where the Seraphim, of whom Isaiah says that they “stand above,” are at the higher level.
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for they apprehend the life-force and the G-dly light within them; whereas the Ofanim and the
Chayos, who do not apprehend the life-force and the G-dly light within them, [which is] more mea-

ger and constricted,

The Seraphim grasp the G-dly light that gives them life. The Ofanim and Chayos, lower orders of angels, do

not grasp it, because the light within them is more meager and contracted.

likuteitorah.com/likkutei-torah/vaeschanan/8/ 9
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and therefore they are “with a great noise,” etc. And this is like the soul, which fills the whole body,
where the life-force is divided, with many variations: the intellect rests in the brain, and speech in
the mouth, and it descends lower and diminishes, etc.: the power of movement in the hand, and
the power of walking in the foot.
Because they do not grasp, the Ofanim and Chayos are described, in Ezekiel’s vision and in the morning
blessing before the Shema, as moving “with a great noise.” The soul in the body is the analogy: one soul fills

the whole body, yet each limb receives a different measure of its life: intellect in the brain, speech in the

mouth, movement in the hand, walking in the foot.

SECTION 2 - 12-4

Sovev, the holy, and the unification
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The level of the life-force that is in the level of the light that fills all worlds (memalei kol almin) is
called by the name “His Shechinah” (Divine Presence), a term from “and I will dwell in their
midst,” etc.; for the life-force is enclothed in the worlds like the soul that is enclothed in the body,
etc.

The life-force of memalei kol almin, which enters the worlds and dwells within them like a soul in a body, is

called “His Shechinah.” The word comes from shachan, “to dwell,” as in “Make Me a sanctuary, and I will

dwell in their midst.”
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And the level of the light that encompasses all worlds (sovev kol almin) is also life-force and the
Infinite Light (Or Ein Sof) within all the worlds, except that it is not in a state of revelation and of di-
vision into more and less; for that life-force is equal, and makes equal small and great, etc.

Sovev kol almin is also G-dly life and the Infinite Light within all the worlds; it is not outside them in space.

The difference is that it is not revealed and is not divided, more for one creature and less for another: in the

words of the piyyut “And all believe,” it treats small and great alike.

likuteitorah.com/likkutei-torah/vaeschanan/8/ 10



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 8 12’77 1% AWNR MR NRN

57210 VAT [xi7 T3 xwmpl 7721 P T AW DMWY UMY I9YRY BTy D10Y 1mD 2210 P
53 ¥an DR 1IwPn B9 1PnDY a2 0an1 1IRY

And it is called “encompassing” (sovev), like a circle, by way of analogy, in which above and below
are equal. For this level is called “the Holy One, blessed be He”: holy and set apart, for it is not
grasped in the level of worlds at all; [“holy”] in the sense of “Do not touch me,

It is called “encompassing” by analogy to a circle, in which no point is higher or lower than another. This

level is called “the Holy One, blessed be He,” because “holy” means set apart: it is not grasped within the
worlds at all.
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for I am holier than you,” or “Set bounds around the mountain and sanctify it”; and likewise “You
shall be holy” [means] “You shall be set apart.” For the level of what is set apart and separate is
called in the Holy Tongue by the name “holy.”
Three verses show that kadosh means “set apart”: “Do not touch me, for I am holier than you” (the verse it-
self reads “do not come near me”), the boundary around Mount Sinai, “Set bounds around the mountain and

sanctify it,” and “You shall be holy,” read as “You shall be separate.” So “holy” in the Holy Tongue names
what stands apart.
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And this is the meaning of “For the sake of the unification of the Holy One, blessed be He, and His
Shechinah (Divine Presence)”: that through the mitzvos one draws the level of the light that en-
compasses all worlds (sovev kol almin), the level of “holy,” to be revealed in the level of the light
that fills all worlds (memalei kol almin).

Now the formula “for the sake of the unification of the Holy One, blessed be He, and His Shechinah” is clear.

Through the mitzvos, the holy, set-apart level of sovev kol almin is drawn into revelation within memalei kol
almin, joining “the Holy One” with “His Shechinah.”

likuteitorah.com/likkutei-torah/vaeschanan/8/ 11
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And this is the meaning of the intentions of the blessings over the mitzvos, “Blessed are You,
Havayah, our G-d, King of the world”: that the level of Havayah, the light that encompasses all
worlds, should be in a state of “blessing” and drawing down, in revelation, in the level of “You,”
[addressed] in the second person; and through this additional light is drawn into Gan Eden, as [will
be explained] below.
The blessing said over a mitzvah carries the same intent: “Blessed” means drawing down, “Havayah” is the
transcendent level of sovev, and “You” addresses G-d in the second person, as present and revealed. So the

blessing asks that sovev be drawn down and revealed, and this is what adds light in Gan Eden, as the maa-
mar will explain.
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Summary: Through the mitzvos one draws additional light into Gan Eden, by drawing from the lev-
el of the light that encompasses all worlds (sovev kol almin) into the light that fills all worlds

(memalei kol almin).

The summary of the first section: the mitzvos add light in Gan Eden because they draw from sovev, the en-
compassing light, into memalei, the light that fills the worlds.

SECTION 3 - 15

The Shema and the soul’s descent
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2. Now, the matter of this drawing-down from the encompassing [light] into the filling [light], as a
whole, is explained in the Shema: “Havayah is our G-d, Havayah is One.” The meaning is:
“Havayah our G-d” is the level of the light that encompasses all worlds (sovev kol almin).

The second section begins. The drawing of sovev into memalei, taken as a whole, is expressed in the

Shema’s words “Havayah is our G-d, Havayah is One”: the first phrase, “Havayah our G-d,” refers to sovev,
the transcendent light.
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And “Havayah is One” is that there be a drawing-down from the light that encompasses all worlds
into the light that fills all worlds (memalei kol almin) (as is explained about this in the discourse be-
ginning “You have captured my heart, my sister, [my]| bride”). For in “One” (echad), the ches is the
seven heavens and the earth, and the dalet is the four directions of the world,
The second phrase, “Havayah is One,” is the drawing of sovev into memalei. The letters of echad (“One”)
show it: the ches, whose value is eight, stands for the seven heavens and the earth, and the dalet, whose value

is four, for the four directions; the Talmud speaks of dwelling on the word until one has made G-d King

above, below and to the four directions.
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which is the level of division that is drawn from the level of the light that fills all worlds; [these] are
nullified and included within the alef, which is the drawing-down from the light that encompasses
all worlds, which is without division; therefore it is called alef.

Heavens, earth and directions are the divided multiplicity that comes from memalei. All of it is nullified and

included in the alef, whose value is one: the undivided light of sovev, which is therefore signified by alef.
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(And see what is written in the discourse beginning “Return, O Israel,” regarding “Say to Him,
‘All...””) And the fact that the world appears as an existing thing and an entity is because
The discourse “Return, O Israel” explains “Say to Him, ‘All’”: G-d is called “All” because the Infinite Light

that transcends Chochmah includes everything without division. The Alter Rebbe now asks why, if all is nul-

lified within G-d’s oneness, the world appears to us as a separate, independent existence.
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of “Blessed be the Name of the glory of His kingdom forever and ever”: there is no king without a
people, etc. Therefore, “And you shall love” (ve’ahavta) is a term of desire (avah): it is the will of the
heart that Havayah, the level of the light that encompasses all worlds, be the level of “your G-d,” in
the second person, revealed
The answer lies in G-d’s kingship, praised in “Blessed be the Name of the glory of His kingdom forever and
ever”: “there is no king without a people,” a people distinct from the king, so Malchus brings forth creatures
that feel themselves separate. Therefore the Shema continues “And you shall love,” which the Alter Rebbe

links to avah, “to desire”: the heart’s longing that the transcendent Havayah become “your G-d,” present
and revealed to you.

likuteitorah.com/likkutei-torah/vaeschanan/8/ 13
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(through its shining in the level of the light that fills all worlds, which is the meaning of the unifica-
tion of the Holy One, blessed be He, and His Shechinah (Divine Presence)); whereas the level of the
light that encompasses all worlds itself, the level of “Havayah our G-d” said in the verse of Shema,
is the level of concealment, etc.

That revelation comes as sovev shines within memalei, which is the “unification of the Holy One, blessed be

He, and His Shechinah.” Sovev in itself, called “Havayah our G-d” in the Shema’s first verse, remains
hidden.
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“With all your heart”: with both your inclinations. For specifically through the evil inclination,
which is the level of the concealment and hiding of the G-dly light, through it there will be “their
heart cried out to Havayah.”

The Mishnah reads “with all your heart” (levavcha, with a doubled letter) as “with both your inclinations,”

the good and the evil. The evil inclination hides the G-dly light, and precisely that hiding moves the heart to

cry out to G-d, as in “their heart cried out to Havayah.”
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And this is “O wall of the daughter of Zion, let tears run down like a river” (Lamentations 2:18):
through the level of the wall and the hiding of the G-dly light, through this “they cried out to
Havayah in their distress.”

The same verse in Lamentations continues “O wall of the daughter of Zion”: the “wall” is the concealment of

G-dly light, and it is the concealment that brings the outcry, as in “they cried out to Havayah in their
distress.”
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And this is the purpose of the soul’s descent into this world: to be at the level of baalei teshuvah
(penitents), who draw Him down with greater strength; “in the place where baalei teshuvah stand,”
etc.

This is why the soul descends into this world: to become a baal teshuvah, whose return draws down

G-dliness “with greater strength,” as the Zohar says. The Talmud teaches that in the place where baalei

teshuvah stand, even the perfectly righteous cannot stand.

likuteitorah.com/likkutei-torah/vaeschanan/8/ 14
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For before its descent into this world the soul was at the level of a perfectly righteous person, and it
descended into this world to be at the level of a baal teshuvah, “with greater strength.”

Before its descent the soul was perfectly righteous. It comes down into a world of concealment so that, by

overcoming it, it can serve as a baal teshuvah, with the greater strength that only return brings.

SECTION 4 - 16-7

This world, the place of sovev
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And this is the level of “with all your might,” without limit; and that is specifically in this world, be-
cause in this world there is the level of the light that encompasses all worlds (sovev kol almin). And
this is “which I command you today”: the level of “I” (Anochi), “Who I am,” etc.; “command you to-

day,” specifically.

The Shema’s “with all your might” (me’odecha, literally “your very much”) is love without limit, and it be-
longs to this world, where sovev, which has no limit, is found. In “which I command you today,” “I” (Anochi)
is G-d’s own essence, “Who I am,” and “today” stresses this world.
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“Today to do them,” in this world, for in the World to Come there is no level of teshuvah (return);

whereas in this world one can go from being completely wicked to being perfectly righteous.

The Sages read “today to do them” as: today, in this world, is the time to do the mitzvos, and tomorrow, in the
World to Come, to receive their reward. In the World to Come there is no teshuvah, while in this world even a
completely wicked person can become perfectly righteous.
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And that is because in this world, the lowest world, the level of the light that encompasses all worlds
is revealed, and “darkness is as light,” without any level of concealment at all, “equal, and makes

equal small and great,” etc.

This is possible because in this lowest world sovev is revealed, and before sovev “darkness is as light”: it
treats small and great alike. So one who has fallen very low can rise very high.

likuteitorah.com/likkutei-torah/vaeschanan/8/ 15
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(As is explained about this in the discourse beginning “Command the children of Israel,” etc., “My
offering, My bread.”) And this is “which I command you today.” And [the reason] that the drawing
of the level of the light that encompasses all worlds into revelation in the level of the light that fills

all worlds (memalei kol almin) is specifically through Torah and mitzvos

The discourse “Command the children of Israel... My offering, My bread” in Likkutei Torah develops this.
And because the drawing of sovev into revelation within memalei comes only through Torah and mitzvos,
which are done in this world, it says “which I command you today.”
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is that the mitzvos are the Supernal Will, the level of the light that encompasses all worlds, which
rests and is enclothed in tefillin and mezuzos, upon physical parchment; for one writes “Havayah

is One” upon parchment;

The mitzvos are the Supernal Will, which is sovev, and it rests in physical objects such as tefillin and mezu-
zos. The words “Havayah is One” are written on ordinary, physical parchment.

TOM M2 RN PPOR IR 12 T OTY DR 2N A00 PTIN IwYn 17931 MR 953 10
J0y

and so in all the mitzvos, and especially the act of charity: physical silver and gold: through [this],

G-dly light rests in it, and it draws down the level of the supernal Chesed (kindness).

The same holds for every mitzvah, most of all charity: G-dly light rests in the physical silver and gold that are
given, and the giving draws down the supernal Chesed, G-d’s kindness.
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And this is because for the level of the light that encompasses all worlds (sovev kol almin), above
and below, spiritual and physical, are equal. And this is what our Sages, of blessed memory, said:
“A person is obligated to recite a hundred blessings every day”; for this is the meaning of the
blessings: drawings-down of the level of the light that encompasses all worlds to be revealed in the
level of the light that fills all worlds (memalei kol almin). “Blessed are You, Havayah”: that the level
of Havayah, the light that encompasses all worlds, be revealed, “Blessed are You,” etc.

For sovev, above and below, spiritual and physical, are alike, so it can rest in physical things. That is why the
Sages require a hundred blessings a day: each blessing draws sovev into revelation within memalei, as
“Blessed are You, Havayah” asks that the hidden Havayah be revealed as “You.”

SECTION 5 - 18-9

Lower and higher awe
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And this is “And now, Israel, what does Havayah your G-d ask of you, but to fear Havayah your
G-d,” etc.

The maamar turns to another verse in Deuteronomy: “What does G-d ask of you, but to fear Him?” It too will
be read through the two levels, memalei and sovev.
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For at first glance it is not understood how awe is so small a matter that he said “but to fear,” etc.

The Talmud asks the obvious question: is the fear of Heaven such a small thing that the verse can say “only”?
The Alter Rebbe raises it here.

likuteitorah.com/likkutei-torah/vaeschanan/8/ 17
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However, the meaning of “to fear Havayah your G-d” is [this]: it was explained above that “your
G-d” is the level of the light that fills all worlds (memalei kol almin), and “Havayah your G-d” is the
drawing of the encompassing [light] into the filling [light]. If so, since the awe will be drawn from
this level of the light that fills all worlds, it is the level of the lower awe (yirah tata’ah).

The answer: “your G-d” (Elokecha) means memalei, and “Havayah your G-d” is sovev drawn into memalei.

Awe that comes from memalei, from G-d as He fills and gives life to the world, is the “lower awe” (yirah
tata’ah).
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But there is the level of the higher awe (yirah ila’ah), which is drawn from the level of the revela-
tion of the light that encompasses all worlds (sovev kol almin) itself, like the trembling that fell
upon Daniel’s companions, because “their mazal saw,” that is, from the level of the encompassing
(makif), etc.

There is also a “higher awe” (yirah ila’ah), which comes from the revelation of sovev itself. The Talmud ex-

plains that Daniel’s companions trembled although they did not see the vision, because “their mazal saw,”

the root of their soul above them; such awe comes from the encompassing (makif) level.
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Therefore this is what it says, that He asks of you only “to fear,” [meaning] the lower awe. For of the
higher awe our Sages, of blessed memory, said, “If there is no wisdom, there is no awe”; for this
level of awe is drawn through occupation in the Torah, since it is impossible for this level to be re-
vealed in the soul

The verse asks “only” for the lower awe. The higher awe depends on wisdom, as the Mishnah says, “If there
is no wisdom, there is no awe,” for it comes through Torah study and cannot be revealed in the soul by itself.
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LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 8 12’77 1% AWNR MR NRN

WPnY PPRNPTIND IRWPNN SRWT TN 0y o7 5y woia wnl XYM 15051 o2 ROR

X122
except in the level of “their mazal,” and it is drawn into the soul through occupation in the Torah,
for Israel are bound up with the Torah, as is explained elsewhere,

It is revealed only through the soul’s “mazal,” its transcendent root, which is drawn into the soul through
Torah study, since Israel are bound up with the Torah, as the Zohar says.
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in the discourse beginning “And G-d spoke all these words, saying.” And at the time of the Giving of
the Torah there was a revelation of the level of the higher awe, drawn from the level of “I” (Anochi),

“Who I am,” the level of “and the Awesome.”

At the Giving of the Torah the higher awe was revealed, coming from “I” (Anochi), G-d’s own essence, the
level the prayers call “the Awesome.” The discourse “And G-d spoke all these words” explains this.
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And that is why our Sages, of blessed memory, said that at each utterance their souls flew out, etc.

But even so, He asks of you only “to fear,” that is, the level of the lower awe.

That is why the Sages say the people’s souls flew out at each of the divine utterances: the higher awe was

more than the soul could bear. Even so, the verse asks of a person only the lower awe.
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Summary: This drawing-down is in the Shema, “And you shall love Havayah your G-d”; the hun-

dred blessings; “to fear Havayah your G-d.”

The summary of the second section: this drawing-down takes place through the Shema’s “And you shall love
Havayah your G-d,” through the hundred daily blessings, and through “to fear Havayah your G-d.”
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Torah gives life to the mitzvos
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3. However, the drawing of the root of the mitzvos, “Who has sanctified us,” etc., to be revealed be-
low in the performance of the mitzvos, is through Torah, as it is written, “And you shall speak (ved-
ibarta) of them,” etc., a term [as in] yadber (“He leads”), which denotes leading and drawing; and
afterwards, “And you shall bind them,” “And you shall write them,” etc.
The third section begins. The root of the mitzvos, the holiness named in the blessing “Who has sanctified us
with His commandments,” is revealed in the physical deed only through Torah. So in the Shema “And you

shall speak of them” (Torah study) comes before “bind them” and “write them” (tefillin and mezuzah); the
Alter Rebbe links vedibarta to yadber, “He leads,” a word of leading and drawing.
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For the Torah is food for the soul, and the mitzvos are garments; and just as food gives life to a per-

son, so

The Torah is the soul’s food, which enters within it, and the mitzvos are its garments, which surround it. Just

as food keeps a person alive, so the Torah gives life to the mitzvos.
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through Torah, the reasons of the mitzvos, the root of the mitzvos, “Who has sanctified us with His
commandments,” the Supernal Will, is drawn to rest and be revealed in the performance of the

mitzvos, as it is written, “Wisdom gives life to its masters” (in Koheles, chapter 7, [verse] 12).

Torah study, which teaches the reasons of the mitzvos, draws down their root, the Supernal Will, to rest and
be revealed in the deed. Koheles says this in the verse “Wisdom gives life to its masters.”
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For the mitzvos are called the “masters” of wisdom, since the [Aramaic] Targum renders ba’al as
“master” and “lord,” meaning that it has dominion over the level of Chochmah (wisdom); for the
mitzvos are from the level of the Supernal Will, which is above the level of Chochmah, and “the
Torah comes forth from Chochmah.” Nevertheless, “wisdom gives life,” for the Torah is the
explanation

The mitzvos are the “masters” of wisdom, since ba’al also means master, as the Targum renders it: the

Supernal Will, from which the mitzvos come, is higher than Chochmah, the source from which the Torah
comes. Even so, the lower wisdom “gives life” to its higher masters, because the Torah explains the mitzvos.
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and elucidation of the reasons of the mitzvos. Therefore it is specifically through the Torah that the
root of the mitzvos and the Supernal Will are drawn to be revealed in the level of the light that fills

all worlds (memalei kol almin).

Because the Torah explains the reasons of the mitzvos, it is specifically through the Torah that their root, the
Supernal Will, is revealed within memalei, the light that is within the worlds.
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(As is explained elsewhere, in the discourse beginning “A candelabrum all of gold,” on the matter
of “wisdom gives life to its masters”; and see what is written on [the verse] “I am my Beloved’s,” in
explaining “They took a vote and concluded: study is greater, for it leads to action.”

Two parallel discourses are cited: one on “A candelabrum all of gold,” which discusses “wisdom gives life to

its masters,” and one on “I am my Beloved’s,” which explains the Talmud’s conclusion that study is greater
because it leads to action.
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For it is impossible for there to be an arousal of the drawing-down of the level of the light that en-
compasses all worlds (sovev kol almin) through the mitzvos, which are of physical things, such as
tzitzis of wool, except through the Torah, which is the intermediary that joins them; as, by way of
analogy, in a person, speech is the intermediary that joins and brings his will and desire out of con-
cealment into revelation.

Mitzvos are done with physical things, such as tzitzis of wool, and by themselves cannot arouse the drawing

of sovev. The Torah is the intermediary that joins the Supernal Will to the physical object, just as in a person
speech brings an inner will out into revealed action.
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That is to say: just as the revelation and drawing of the will into action is through speech, and
speech is taken from the intellect, so too the drawing of the Supernal Will into the performance of
the mitzvos is through speech in words of Torah, for “the Torah comes forth from Chochmah.”)
And this is the meaning of “to do in the land”: that is, to draw the Supernal Will, the level of the
light that encompasses all worlds, into the level of the mitzvos
The analogy is completed: will reaches action through speech, and speech draws on the intellect; so the
Supernal Will reaches the deed of the mitzvah through speaking words of Torah, which come from G-d’s wis-

dom. After the parenthesis, “to do in the land” is explained as drawing the Supernal Will, sovev, into the

mitzvos.
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(and also, as explained above, that “land” is Gan Eden, and one must “do” and rectify [it], that is,
draw into it from the level of the Supernal Will. For the illumination that was created in Gan Eden is
only the radiance of the Shechinah (Divine Presence), and it is drawn from two letters: “For with
Yah (yud-hei), Havayah formed the worlds”; with the yud the World to Come was created.

The earlier reading, that “land” is Gan Eden, also fits: the light created in Gan Eden is only the “radiance of

the Shechinah.” The Talmud reads “with Yah, Havayah formed the worlds” to mean that this world was creat-
ed with the letter hei and the World to Come with the letter yud.
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But through the mitzvos the very essence of the Supernal Will is drawn down, before which the
aforementioned letters are considered as nothing; or, as in the analogy that there is no comparison
between the delight and sweetness enclothed in a fruit, such as an apple and the like, and the very

source of the power of growth, from which these flavors are drawn, as is explained elsewhere.)

Through the mitzvos, though, the very essence of the Supernal Will is drawn into Gan Eden, and beside it
those creative letters count as nothing. The analogy: the taste of an apple is nothing compared with the pow-
er of growth from which all such tastes come.
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Therefore it says, “And this is the commandment which Havayah commanded to do in the land,”
and afterwards it is written, “Hear, O Israel,” which is the mitzvah of reciting the Shema, and after-
wards, “And you shall speak of them,” the mitzvah of Torah study; and all of it is a personal obliga-
tion, and applies both in the Land and outside the Land.

Back to the opening question: the verse says “to do in the land,” and then gives the Shema and Torah study,

mitzvos that apply everywhere.
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Rather, the meaning of “to do in the land” is to draw the light that encompasses all worlds into the
light that fills all worlds, which is called “land”; and that is the level of the lower Gan Eden, as men-
tioned above.

The answer: “to do in the land” means drawing sovev into memalei, which is called “land,” the level of the

lower Gan Eden, as explained at the start.
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And this drawing-down as a whole is principally the mitzvah of reciting the Shema, as explained
above, that this is the meaning of “Havayah is One,” etc. And so too it is through all the mitzvos,

only that in the Shema is the principal [part] of this drawing-down.

The Shema is the main vehicle of this drawing-down, since its words “Havayah is One” express it, as the sec-
ond section explained. Every mitzvah draws it too, but the Shema principally.
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Therefore it also says in the Shema, “And you shall speak of them,” that is, in words of Torah; for
this drawing-down through the mitzvos is [through] the Torah, as mentioned above.

]

That is why the Shema also says “And you shall speak of them,” about Torah study. The drawing-down

through all the mitzvos depends on the Torah.
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Summary: However, to draw the revelation of the Supernal Will into the soul through the mitzvos is

through the Torah, and of this it is said, “Wisdom gives life to its masters.”

The summary of the third section: the Supernal Will is revealed in the soul through the mitzvos only by
means of the Torah, as “wisdom gives life to its masters” teaches.

SECTION 7 - 112-16

Why the mitzvos need guarding
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“To keep all His commandments,” etc., “and you shall keep to do”: the matter of keeping is because
the performance of the mitzvos is done with physical things: silver and gold with which charity is

given, physical parchment for Torah scrolls, tefillin and mezuzos, and other lowly things

The maamar now answers the first question, the double “keeping.” Mitzvos are done with physical things:
silver and gold for charity, parchment for Torah scrolls, tefillin and mezuzos, and other lowly objects.
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which are drawn from kelipas nogah; for “there is no blade of grass below that does not have a
mazal above that strikes it and says to it, ‘Grow!’”
Such things draw their life from kelipas nogah, the realm in which good and evil are mixed and which can be

turned either way. The Midrash says that every blade of grass has a mazal above that strikes it and tells it to
grow.
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The meaning of mazal is the minister (sar) that bestows influence on that blade of grass; and
through doing the mitzvah with it, this life-force is included in the holiness of the One G-d. And of
this it is said, “And pasture your kids by the dwellings of the shepherds.”

The mazal is the angelic minister that channels life to the grass. When a mitzvah is done with a physical

thing, its life-force is absorbed into G-d’s holiness, and this is hinted at in “pasture your kids by the
dwellings of the shepherds.”
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The meaning of “your kids” (gediyosayich) is from the expression “the gada of the mountain” in
the Gemara, which is a term for mazal, from the expression “who set a table for Gad”; that is, the

performance of the mitzvos,

Gediyosayich, “your kids,” is read as related to gad, “fortune,” as in the Talmud’s “gada of the mountain”

9o 6

and Isaiah’s “who set a table for Gad,” both terms for a mazal. The “kids” are thus the deeds of the mitzvos,

which elevate what the mazalos sustain.
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which are enclothed in lowly physical things that are drawn from the mazalos, and the mazalos re-
ceive from the dregs of the Ofanim; and through this elevation of the mitzvos they are raised up to
“the dwellings” of the seven “shepherds,” Avraham and Yitzchak, etc.,

These deeds use lowly things drawn from the mazalos, which themselves receive from the dregs of the

Ofanim angels. Through the mitzvos they are raised to “the dwellings of the shepherds,” the seven shep-
herds beginning with Avraham and Yitzchak.
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who are called “shepherds” because they draw down the level of the supernal delight, and love and
awe, to the Community of Israel (Knesses Yisrael), as is explained elsewhere in the discourse be-

ginning “If you do not know.”

The shepherds are so called because they “feed” Knesses Yisrael, the collective soul of Israel, drawing down
to it supernal delight, love and awe. The discourse “If you do not know” in Torah Ohr explains this.
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Now, since they are nevertheless taken from lowly things, only that the Supernal Will is drawn into
them, etc., therefore they need guarding, so that no nurture be drawn from this to the external
forces, G-d forbid.

Although the mitzvah draws the Supernal Will into these physical things, they still come from a lowly
source. So they need guarding, so that the external forces, the kelipos, do not draw nourishment from them.
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For a level that was of the level of a mixture of good and evil, even though it has been refined and
elevated, needs guarding so that there be no nurture from it, as mentioned above.

Anything that was once a mixture of good and evil needs guarding even after it has been refined and raised
up, so that evil cannot feed on it again.
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Whereas the level of what is essentially good does not need so much guarding, for it is essentially
far from evil. And this is what is said, “guards strangers” (gerim): it does not mean actual strangers
specifically, but rather what is written first, “Who executes justice for the oppressed,” etc.,

What is good in its essence needs less guarding, being far from evil by nature. This is the meaning of

“guards gerim” in Psalm 146: the gerim are not only actual converts but those mentioned earlier in the
psalm, the “oppressed” for whom G-d executes justice.
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which are the sparks that fell in the shattering of the vessels or through the sin of Adam, the first
man, and are oppressed in the hands of the external forces; and G-d, blessed be He, has compas-

sion on them with “justice,” which is mercy, to raise them up to their root.

The “oppressed” are the sparks of holiness that fell in the shattering of the vessels or through Adam’s sin and
are held captive by the external forces. G-d has compassion on them with “justice,” which in the Zohar’s lan-

guage is mercy, and raises them to their source.
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And of this our Sages, of blessed memory, said, “Israel were exiled only in order that,” etc.; these
are the sparks that are elevated through fulfilling the mitzvos with physical things.
The Talmud says Israel were exiled among the nations “only in order that converts be added to them.” The

Alter Rebbe reads these “converts” as the sparks raised through doing mitzvos with physical things.
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Therefore it says of this, “guards gerim”: that is, even after they have been refined they need a su-

perior guarding, so that they do not fall again,

Hence “guards gerim”: even after the sparks have been refined, they need special guarding so that they do
not fall back.
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just as, by way of analogy, a person who sinned and incurred guilt and returned in teshuvah (re-
turn) needs a superior guarding so that he not revert to his ways; whereas one who has not tasted

the taste of sin does not need guarding so much.

A penitent is the analogy: having once sinned, he needs stronger safeguards against returning to his old
ways than one who never tasted sin.
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And as is known, this is the matter of the “teshuvah (return) of the fence.” For there is the “teshu-
vah of the scale”: that according to the pleasure he had in the transgression, in that proportion he
must feel pain, in the anguish of the heart, corresponding to the desire and the craving that he
enjoyed.

The need for extra guarding is compared to a known distinction in teshuvah. The “teshuvah of the scale”
weighs the pain of regret against the pleasure the sin gave, measure for measure.
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But the teshuvah of the fence is to distance oneself exceedingly from evil, to the farthest extreme,
so that he will not crave the transgression, G-d forbid; and the baal teshuvah (penitent) needs this

more than one who has not sinned, etc.

The “teshuvah of the fence” means building a fence far from evil, keeping to the very opposite extreme so as
not even to desire the sin. One who has sinned needs this fence more than one who never sinned.
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And so said the holy Rav, the Maggid, whose soul is in Eden: that although our Sages, of blessed
memory, said, “A person should not say, ‘I have no desire for meat,’ etc., but rather, ‘I do desire it,
but what can I do? My Father in Heaven has decreed upon me,’” that is for one who has never

sinned;

The Maggid of Mezritch, the Alter Rebbe’s teacher, qualified the Sages’ teaching that a person should not say
“I find forbidden meat repulsive,” but “I would want it, but my Father in Heaven has forbidden it.” That
teaching, he said, applies to one who has never sinned.
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but for the baal teshuvah, every kind of evil and of prohibition must be loathsome to him, and he

must say, “I have no desire,” etc., so that he will not fall, G-d forbid.

A baal teshuvah, however, must find every evil and every prohibition truly repulsive and must say “I do not
want it,” so that he does not fall again.
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It is thus explained that one who was once low in level needs extra guarding even after he has been

elevated. And from all this we can

The principle that emerges: one who was once on a low level needs extra guarding even after rising. This ex-
plains the “keeping” said of the mitzvos.
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understand the matter of “to keep” mentioned regarding the doing of the mitzvos: that although
the mitzvos are drawings-down of supernal holiness from the level of the light that encompasses
all worlds (sovev kol almin), “Who has sanctified us with His commandments” in the literal sense,
for the Holy One, blessed be He, puts on tefillin, etc.,

The mitzvos draw down supernal holiness from sovev; “Who has sanctified us with His commandments” is

meant literally, for the Talmud says that G-d Himself, as it were, puts on tefillin.
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nevertheless, because the supernal light is enclothed specifically in physical things, which are

from the level of kelipas nogah, as mentioned above, therefore they need guarding,

Yet the supernal light is enclothed in physical things, which come from kelipas nogah, as explained before,
and so they need guarding.
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so that the external forces will not draw nurture from this, G-d forbid; because these sparks were
oppressed by them, and now they have come out from there and been refined, therefore they need

guarding, so that no nurture of the external forces be mixed into them.

The sparks in those things were held captive by the external forces and have now been freed and refined.
Like a penitent, they need guarding so that the external forces do not again draw nourishment from them.
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And this is that a person should not be stirred within himself, when doing the mitzvah, to credit
himselfwith goodness, or to take glory and greatness from it, or any other ulterior motive, G-d for-

bid. For “Who shall ascend the mountain of Havayah? The clean of hands and pure of heart.”

In practice, the guarding means that a person must not feel self-satisfied when doing a mitzvah, take pride
or glory from it, or have any other ulterior motive. Psalm 24 demands “clean hands and a pure heart.”
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The meaning of “pure of heart” is that it is without any foreign admixture, G-d forbid. (And see
what is written in the discourse beginning “Thus shall you bless,” regarding “and keep you,” and in
the discourse beginning “The voice of my Beloved,” on the matter of “And you shall keep the mat-

zos,” etc., which is said in Parshas Bo) (12:17).

A pure heart is one with no foreign admixture. The parenthesis cites two discourses: one on the priestly
blessing, which reads “and keep you” as guarding against self-satisfaction, and one on “The voice of my
Beloved,” which reads “keep the matzos” as guarding against the “leavening” of pride.
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And in [Midrash| Rabbah, Parshas Eikev, it appears that it explains “And you shall keep the matzos”
as all His commandments, may He be blessed. And see in the Zohar, Part II, Terumah (131a), on the
matter of “a night of watching.”

The Midrash reads “keep the matzos” (hamatzos) as “the mitzvos,” which are spelled with the same letters,
so the need for guarding applies to every mitzvah. The Zohar likewise teaches that the night needs guarding,

as it says, “a night of watching.”
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Summary: The matter of “to keep all His statutes,” etc.

The summary of this part: what “to keep all His statutes” means.
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The Oral Torah as a house
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4. However, since even the performance of the mitzvos needs the level of guarding, then how, and
through what, will this guarding come about? But the matter is as our Sages, of blessed memory,
said: “‘Keep’: this is Mishnah,” and as is explained elsewhere on [the verse] “You shall keep, to of-
fer to Me.”

The fourth section begins. If even the mitzvos need guarding, how is it done? The Sages say that “keep”

refers to Mishnah, the Oral Torah, and the verse “you shall keep, to offer to Me” is explained elsewhere in the

same way.
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Therefore the guarding is through occupation in the Oral Torah, for in it and through it the guard-
ing can come about. (And see what is written in the discourse beginning “After Havayah your G-d
shall you walk,” regarding “and His commandments shall you keep, and His voice shall you heed”;
see there.)

So the guarding comes through studying the Oral Torah. The discourse “After Havayah your G-d shall you

walk” explains “His commandments shall you keep” through “His voice shall you heed,” the voice of the
Torah.
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The explanation: the mitzvos are the level of garments for the soul, that is, the drawing of the level
of the light that encompasses all worlds (sovev kol almin) into the light that fills all worlds (memalei
kol almin); and this is the level of a garment, which encompasses the body. But the guarding of the
body and the garment is through a house, and this is the level of the Torah.

The mitzvos are the soul’s garments, for they draw sovev, the encompassing light, into memalei, just as a

garment encompasses the body. A body and its garments are protected by a house, and the house is the
Torah.
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As it is written in the Zohar that the Torah is the supernal palace of the Holy One, blessed be He.
And our Sages, of blessed memory, also said, “From the day the Holy Temple was destroyed, the
Holy One, blessed be He, has in His world

The Zohar calls the Torah the supernal palace of G-d, and the Talmud says that since the Temple was de-

stroyed, G-d has in His world only the four cubits of halachah.
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only the four cubits of halachah.” Thus the four cubits of halachah correspond to the level of the
Holy Temple, which is the level of a house. And as it is written, “And all your children shall be
taught of Havayah, and great

So the four cubits of halachah take the place of the Temple: they are G-d’s “house.” Isaiah’s verse “all your
children shall be taught of Havayah” leads into the Sages’ reading that follows.
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shall be the peace of your children”: “Do not read ‘your children’ (banayich) but ‘your builders’
(bonayich),” etc.; for Israel are the builders of the palace, and that is through the Oral Torah.

The Talmud reads banayich, “your children,” as bonayich, “your builders”: Torah scholars build G-d’s
palace, and they build it through the Oral Torah.
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Therefore through this there will be guarding for the level of the garments of the performance of
the mitzvos, so that the external forces do not draw nurture from them, through the guarding of

the level of a house mentioned above.

Hence the “house” of the Oral Torah guards the “garments” of the mitzvos, so that the external forces draw
no nourishment from them.

JIWYR ROW 099910 “PITRTY MTMIN PRn? RN 78 DYaw 77900 22 137 50 RIT PIv IR0

The explanation of the matter is that the entire Oral Torah is to impose stringencies and the fine

distinctions of the Scribes, [specifying what] not to do.

The Oral Torah consists largely of the stringencies and precise details of the Sages, defining what not to do.
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And so too with positive commandments: if one does it thus, it is valid, and if not, it is invalid and is
no mitzvah at all. For this is the foundation of the entire Oral Torah: to be stringent regarding the

words of the Torah, [specifying what] not to do.

Even for positive mitzvos it defines exactly when a mitzvah is valid and when it is invalid and no mitzvah at
all. Its foundation is to be stringent about the Torah’s words, marking what must not be done.
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And of this our Sages, of blessed memory, said, “The words of the Scribes are dearer to me than the
wine of the Torah,” for this is the main fence and guard for the words of Torah. (And see what is
written in the discourse beginning “And her father hears.”)

That is why the Sages say that the words of the Scribes are dearer than “the wine of the Torah”: they are the
fence and guard of the Torah’s words. The discourse “And her father hears” discusses this further.
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For it is the level of the supernal gevuros (powers of restraint) from the level of the higher
Chochmah (wisdom), from which is made the level of the seal and the wall, so that the external

forces will not draw nurture from the mitzvah and the Supernal Will.

These limits come from the supernal gevuros, powers of restraint, within the supernal Chochmah. They
form a seal and a wall so that the external forces cannot draw from the mitzvah and the Supernal Will within
it.
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And this is “I am awall,” of which our Sages, of blessed memory, said, “This is the Torah”; and it is
implied in Yevamos (62b) that it refers to the Oral Torah, for they said “without awall,” as it is writ-
ten, “A female shall encompass a man,” and that is the level of the Oral Torah.

So “I am awall” refers to the Torah, and the Talmud in Yevamos implies that it means the Oral Torah: an un-

married man lives “without a wall,” for “a female shall encompass a man.” The Oral Torah is that encircling

feminine wall.
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And see what is written in the discourse beginning “And all your children,” on the matter of “Do

bR

not read ‘your children’ but ‘your builders.’” Now, through speech in the Oral Torah, when one
says “exempt” and “liable,” “impure” and “pure,” “forbidden” and “permitted,” there is made the

level of

The discourse “And all your children” develops the idea of “your builders.” When a scholar rules “exempt”

9 662

or “liable,” “impure” or “pure,” “forbidden” or “permitted,” his words create distinctions and separations.
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distinction and separation, so that they cannot receive nurture and a hold, G-d forbid. As it is writ-
ten, “And My words which I have placed in your mouth”; “I am the Mishnah that speaks in your
mouth”; “These and these are the words of the living G-d”: it is He who speaks in your mouth,

Those separations prevent the external forces from taking hold, for the words of halachah are G-d’s words in

a person’s mouth: “My words which I have placed in your mouth”; “I am the Mishnah that speaks in your
mouth,” as the heavenly maggid told Rabbi Yosef Karo; and “these and these are the words of the living G-d.”
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and not the words of Beis Shammai and Beis Hillel themselves. Therefore, through this the external
forces are made distant, and they will have no hold on the light drawn down through fulfilling the
mitzvos.

It is G-d who speaks through the words of Beis Shammai and Beis Hillel, not merely the Sages themselves.

Therefore their rulings keep the external forces far away, so they have no hold on the light drawn down by
the mitzvos.
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And this is like a house, by way of analogy, which is made “for a shelter and a covert from storm
and from rain.” Therefore Torah scholars are called “your builders,” for they build the house
through their speech, the words of the living G-d Who speaks in their mouths.

This is the “house” of the analogy, a shelter “from storm and from rain.” Torah scholars are called “your

builders” because they build this house with their speech, which is the speech of the living G-d in their
mouths.
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But even so, “If Havayah does not build a house,” etc.; for first there must be the level of “And all
your children shall be taught of Havayah,”

Yet “If Havayah does not build a house, its builders labor in vain.” First one must be among those “taught of

Havayah.”
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that is, that there be “And you shall love Havayah your G-d with all your heart,” the will of the heart,
that he desire in absolute truth, in the depth of the heart, the revelation of G-dliness, the level of
the light that encompasses all worlds (sovev kol almin): “spirit brings spirit and draws [it down],”
etc. And through this he can be at the level of “your builders”; whereas if he studies [Torah] by it-
self, he draws down nothing.

That means fulfilling “you shall love Havayah your G-d with all your heart”: a true longing, deep in the heart,

for the revelation of sovev. As the Zohar says, a spirit below brings and draws down a spirit from above; only
then can one be a “builder,” while study without that longing draws down nothing.

SECTION 9 - 121-23

Awe first; the order of the verses

9PYAWNT POY Y TAWI N3 N2 0T T 1D TN 10 TPRR T 7AAR RI°N YRS
A% PR 1790 99°9R 75990 KPR 9 1R 0IRT DAR 19 T AR RN 1YRD Y RIT (79 Hyaw 0]

And this is “so that you may fear Havayah your G-d,” etc., “to keep,” etc.: for in order that there be

the level of a house and guarding through occupation in the Oral Torah, it is through “so that you

may fear Havayah,” etc. But “one who says, ‘I have nothing but Torah,’ does not have even Torah.”
This explains the order of the opening verse: “so that you may fear Havayah your G-d” comes before “to

keep.” The “house” and the guarding that the Oral Torah provides depend on awe of G-d first; as the Talmud
says, one who claims to have nothing but Torah does not have even Torah.
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The reason is that the main power of the guarding is because this speech is the word of G-d speak-
ing within his mouth; and as the saying goes, “The Mishnah is a queen,” like a king who decrees

that no stranger shall come near, etc.

The guarding works because the speech of Torah is G-d’s own word speaking in the person’s mouth. The
Mishnah is called a “queen,” and like a king who forbids any outsider to come near, it keeps the external
forces away.
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And for a person’s speech to be a vessel for the word of G-d is specifically through awe and the will

of the heart, that he truly desires this revelation.

For a person’s speech to become a vessel for G-d’s word, he needs awe and the will of the heart, a true desire

for this revelation.
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And this is the order of the verses: “And this is the commandment which Havayah commanded to
do in the land” is the drawing of the revelation of the Supernal Will, blessed be He, the level of the
light that encompasses all worlds (sovev kol almin), into the light that fills all worlds (memalei kol
almin), which is called “land”; and afterwards, “so that you may fear,” etc., “to keep.”

The verses now read in order: “to do in the land” is the drawing of the Supernal Will, sovev, into memalei,

which is called “land”; then “so that you may fear... to keep” is the guarding, which rests on awe.
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And further, “and you shall keep to do”: these are two guardings, a guarding from within and from
without, the level of food and the level of a house; and that is through the Written Torah and the
Oral Torah: “And you shall speak of them,” etc.; “to keep” and “and you shall keep,” etc.

“To keep” and “you shall keep” are two guardings: from within, through the Written Torah, which is the

soul’s food, and from without, through the Oral Torah, which is its house. Both are hinted at in “And you
shall speak of them,” Torah study, which answers the maamar’s first question.
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IN ONE'S AVODAH

Do the mitzvos with physical things and bless G-d over them with the intent that the hidden G-d become re-
vealed. Guard them from within and from without: by Torah study, especially the Oral Torah and its exact
laws, and by keeping each mitzvah free of self-satisfaction, pride and ulterior motive, as a penitent keeps
far from sin. All this rests on awe and a heartfelt longing for G-dliness; study without them “draws down

nothing.”
QUESTIONS FOR DISCUSSION

1. Why are souls in Gan Eden unable to enjoy G-dliness without the mitzvos done in this world?

2. How does the maamar read “Havayah our G-d, Havayah is One” as two levels of G-dly light, and what does
the Shema’s love add?

3. Why do the mitzvos, though they draw down the highest holiness, need more guarding than what is good
by nature? How does the penitent illustrate this?

4. In what sense is the Oral Torah a “house” for the mitzvos, and why does Torah study without awe “draw
down nothing”?

5. What separates the lower awe the verse asks for from the higher awe revealed at Sinai?
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Another version of this maamar, as transcribed
(hanachah) by the Mitteler Rebbe, according to the note.
KEHOT'S NOTE
[aifnlalval Y757 QIR OPINRT INTR PUD NN — DY Y 170pN 1702

.27Y7 2 199 10372 IR LIXP Y TINNRY NN

PRI P AR NWD O T AN XN Rk
“So that you may fear Havayah your G-d, to keep all His

statutes and His commandments.” The first of the two ex-
pressions of “keeping” the maamar asks about.
Deuteronomy 6:2’2: 0°7127
"I IR PRIIM POPOTPITNR MW PROK MY KPR 19np
SR I 197 T 7R 9D I NI AN NI
that thou mightest fear the L-RD thy G-d, to keep all His
statutes and His commandments, which I command thee,
thou, and thy son, and thy son’s son, all the days of thy life;
and that thy days may be prolonged.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WY Nnwy DR nyRe

“And you shall hear, Israel, and keep to do.” The second
expression of “keeping,” which raises the question of the
double keeping.
Deuteronomy 6:3°2:1 0°727
IWR2 TRR 112N WK 77 30 WK MiLY? AT XY YRY
WITY 220 N YIX 77 PO ROK 1137
Hear therefore, O Israel, and observe to do it; that it may be
well with thee, and that ye may increase mightily, as the
L-RD, the G-d of thy fathers, hath promised unto thee—a
land flowing with milk and honey.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

TN T ITN T PR YR
The first verse of the Shema. The maamar shows that “this
is the commandment” refers to this passage.
Deuteronomy 6:4°7:"1 0°727
:TIX Havayah 12°p%% Havayah X1 ynv

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TANCT .. MIBRR DRN

“And this is the commandment, the statutes and the ordi-
nances, which Havayah your G-d commanded to teach
you, to do in the land.” The maamar’s opening verse; its
words “to do in the land” are one of its two questions.
Deuteronomy 6:1°X:1 0°127
DONX THP? DPON T ME WK DUDIVRD DOPNT MERD NN
:ANYN? MY 0°12Y DAX WK 7N NiLY?

likuteitorah.com/likkutei-torah/vaeschanan/8/

Now this is the commandment, the statutes, and the ordi-
nances, which the L-RD your G-d commanded to teach you,
that ye might do them in the land whither ye go over to pos-
sess it—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7-R 10027

02 nam
“And you shall speak of them” (the words of Torah), a

mitzvah of the Shema passage that is an obligation on the
person and applies everywhere.
Deuteronomy 6:7°1:1 0°727
I2007 772 NN API2 AN DI ANIT TR 0NN
S
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and
when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

onawm
“And you shall bind them as a sign upon your hand” (tefill-

in), another mitzvah of the Shema passage that does not
depend on the Land.
Deuteronomy 6:8°11:1 0°127
SPPY '3 NBY? P 9770y 1K 0pw
And thou shalt bind them for a sign upon thy hand, and they

shall be for frontlets between thine eyes.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TN 192 27111 717 DA

The Talmud rules that every mitzvah that is an obligation
of the person applies both in the Land and outside it. The
Alter Rebbe uses this to ask why the Shema’s mitzvos are
said to be “to do in the land.”
Kiddushin 37a:10-118"-":X 172 1P017°p
PR THND T2 7INI P2 300 UIN AR RT WIK 22 KOKL
XPIp% XnPT IR .D°20 DNRY Dipy P2 - 72w 2RmYL OXn
T3 RNIPTT ,DOXPIM 29T T2 YIN :XRP RIA KR *27) 008
.Yynwn 0°29 DNRY DIpn 93 - PNt W 190 93 A%

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

XL YR

TN PIYTA
The note points there for the idea that Gan Eden is called
“land.”
KEHOT'S NOTE
Yy (VIR PP MIMwRn) MaR *paa? 00K .346 °Y 1N wMIPD IRT
.70 ¥”0 12w N"MX .8

38



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 8

10

1"

12

13

14

27 my phn and we v

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LR”997 17771710

“And your people are all righteous; they shall inherit the
land forever.” The verse the Mishnah reads as the soul’s
reward, which shows that “land” can mean Gan Eden.
Isaiah 60:21x”3:°0 171°yw°
SIRDNT? VT2 ARYR YUN P TIN WP 0PIYP 0°pT3 0PI TN
Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My
hands, Wherein I glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AR 1T BRIPY 1D AP MR 7MY phn anb we
The Mishnah at the start of Perek Chelek: “All Israel have a

share in the World to Come, as it is said, ‘And your people
are all righteous; they shall inherit the land forever.’”
Since the proof is “the land,” the Alter Rebbe infers that
Gan Eden is called “land.”
Sanhedrin 90a:151”1:X *X 1°77710
09D MHYY WY XD 0P pon 077w G P2 Mann
PR 19X IRENTY *T) YR "YUR 131 YR WP 071 oopoT
TR LTINT T DNRT NAR PR WIRG X20 0iy7 phn oy
D17 R ,0%nWE 1 1R
William Davidson, Vocalized Aramaic (CC-BY-NC) N

71 121N PR nre 0vanana

The Rambam describes David’s longing for the life of the
World to Come, “to see the goodness of G-d in the land of
the living,” and says its good is beyond human grasp. The
text cites it for the World to Come being called “land.”
Mishneh Torah, Repentance 8:7°1:'n 121wn M3 ,7710 mawn
(3 1D D°9°NN) MWRIY KIT DPIPT 07 MKDTM T ARD
D907 IMPTIN 122 700 PIND N 2102 NIRTD NIRRT K91R”
R 772 by HQ’WU’? DRI 15 X K27 D'?WU n2ivy 0o1IwRID
nialvi Pow 4727 NI T2 WITRA RPN ARy A0DN APT YT
I NPT 0T? XK PR PXIY? DX 02 DOXAINRY
N3i0 92X 5K Mownnd MUY 112 1wRD NinY? X1 172
- TP TP PR K27 07497 >0
How David longed and craved for the life in the World to
Come! even as it is said: "If I had not believed to look upon
the goodness of the L-rd in the land of the living" (Ibid.
27.13). We were long since informed by the ancient sages
that it is not within the power of man to attain clearly the
good of the World to Come, nor to know its grandeur beauty
and quantity, save only the Holy One, blessed is He! and that
all the good the prophets ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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The text sends the reader there for the double “in the
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land” of Genesis 37:1.
KEHOT’'S NOTE
LW’ R™MN2

2P0 2WN
“And Yaakov dwelt in the land of his father’s sojournings,

in the land of Canaan.” The verse says “in the land” twice,
which the discourse cited here explains.

Genesis 37:I'X:1"2 n°wxI2
P33 PIND VIR 70 PN 2Py U
And Jacob dwelt in the land of his father’s sojournings, in

the land of Canaan.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Who shall ascend the mountain of Havayah, and who
shall stand in His holy place?” The Alter Rebbe reads
“shall ascend” as the souls’ ascent to the upper Gan Eden.

Psalms 24:3°3:772 0°%°1n
WP OIpRa DIPYTMI 102 Tl‘_?}l}"?_:
Who shall ascend into the mountain of the L-RD? And who

shall stand in His holy place?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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According to the Kehot note, the Zohar expounds “Who
shall ascend ... clean of hands” as one who did not make
an idolatrous form with his hands and did not defile his
body with them.

Zohar, Vayera 5:88-9227%-1"2:"11 X7°1 ,71711 120

It is written, “Who shall ascend into the mountain of the
L-rd?” and the answer is given, “He that hath clean hands
and a pure heart” (Ps. 24, 3-4), that is, he that has not made
with his hands vain shapes nor grasped with them wrongful
objects, nor has he defiled himself through them like those
who defile their bodies wilfully. “And pure of heart”: that is,
he that averts his heart and mind from the “other side” and
directs them towards the service of the Holy One.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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According to the Kehot note, the Zohar speaks of the soul
that seeks to rise to its place above, and ends with the
verse “Who shall ascend.”

Zohar, Chayei Sara 6:28-30°5-173:1 1w >N 771 190

e ey n

According to the Kehot note, the Zohar asks who will stand
there and pass without fear, “as it says, ‘Who shall
ascend,’” and answers that the soul of the righteous passes
without fear.

Zohar, Miketz 11:171-182272p-X>yp:R™ P10 7711 100
According to another interpretation, the second part of the
verse says: “and likewise they”, that is, the evil deeds of
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man, “will be removed, and it shall pass over”. What shall
pass over? R. Simeon said: ‘When the soul leaves this world
it has to pass through many trials before it reaches its place.
And, finally, there is the ever-flowing river of fire which all
souls have to pass and to bathe in, and who is he that can
face it and pass through it without fear? But the soul ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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According to the Kehot note, the Zohar reads “the earth
and its fullness” as the holy land called “the land of the liv-
ing,” filled with the souls of the righteous, and brings
“Who shall ascend ... clean of hands.”
Zohar, Tazria 14:60-17:70°y:1°-°0:77° ¥°7tn ,77117 790
Observe this. When the Holy One, blessed be He, is in the
company of the Community of Israel, if she first makes ap-
proaches to him and draws him towards her in the strength
of her love and desire, then she is replenished from the side
of the right and multitudes from the side of the right are
found in all worlds. But if the Holy One, blessed be He, is the
first to make advances and she only rouses herself after-
wards, then all is on the side of the female ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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According to the Kehot note, the Zohar says that after the
souls are refined they gather to the place called Jerusalem,
built on the mountain of G-d, of which it is said “Who shall
ascend.”

Zohar, Mishpatim 18:485-19:494-1"5n:1> D°bBWR M7 790
EN:L
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“One with clean hands and a pure heart.” The psalm’s an-
swer to who may ascend; the Zohar cited here reads “clean
hands” as hands that did not defile the body.

Psalms 24:4°7:773 0°2°1n
TRRY YU K?1 W03 KIW? RPIK? WK 222712 0092 °73
He that hath clean hands, and a pure heart; Who hath not

taken My name in vain, and hath not sworn deceitfully.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash in Chayei Sarah applies “Who shall ascend

the mountain of G-d?” to Avraham, and “clean of hands”
to his refusal to take even a thread from the king of
Sedom.
Bereshit Rabbah 59:5°7:1”1 127 n°wx12
,0°179y3 NPBN1 - N TN PRI OTR 21an nPRvD° (A 0°9nn)
X1 ,0°1INNN2 NPD%N1 .30 PYR DORIR 17 : (32 YY) MR
OITIAR NX 772 °M ,099 0°PPR 7972 19 Y 119103 1NR 0°pOR
X7 "3 °nyT ANy ,0MAKR 017 02 A9y on (10 o0vnan) Jpoa
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“You are fairer [yafyafita] than sons of man; grace flows...”
(Psalms 45:3) - [this refers to Abraham]. You are fair, with a
doubling of the syllable yaf, indicates two kinds of beauty.
among the heavenly, as it is stated: “The angels cried out-
side” (Isaiah 33:7). 56:5). You are fair among the earthly -
“you are a prince of G-d in our midst” (Genesis 23:6).
“Therefore, G-d has blessed you forever” (Psalms 45:3) -
“the L-rd blessed Abraham with everything.” “Who will as-
cend the mountain of the L-rd?” (Psalms 24:3). This ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Near the start of parsha 82 (Vayishlach), the Midrash

brings “Who shall ascend the mountain of G-d ... clean of
hands ... he shall receive a blessing from G-d” in its expo-
sition of Yaakov’s blessing.
Bereshit Rabbah 82:2°2:275 1127 n*wx12
,7MIM PP 07727 > 0P AwYn 0°aK natm (O MRw) :nno phxe A
Py L1972 POY NPA1 IR AN Jonwh nam maw moox am
5X 0°pPR X771 191 R0 NAR DY ,°R002 31ap 190 1PIIPORY
5P 07727 "M 8 0oRPwS 9O I (0 RIp7Y) (1nD 7P 027 apy?
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It is written: “Who may ascend the mountain of the L-rd?
Who may stand...? He who has clean hands.... He will re-
ceive the blessing from the L-rd...” (Psalms 24:3-5).; see
Midrash Tehillim 24:9). It is written: “So said the L-rd of
hosts, G-d of Israel: They will again say...the L-rd will bless
you, abode of righteousness, mountain of sanctity...” (Jere-
miah 31:23).). It is written: “A man of faith will abound with
blessings” (Proverbs 28:20) - this is Jacob. “And one who
hastens to become rich will not be absolved” (Proverbs ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

79727 RN 2 Mana Ry on

The Midrash on Vezos HaBerachah opens with “Who shall
ascend the mountain of G-d?” and the Rabbis say it speaks
of Moshe, who “went up to G-d.”

Devarim Rabbah 11:2°2:X”° 131 0°727

V”ID MY N
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7Y T PR PR TP TR0 ORI DANAR T 0y R
N U8 R R

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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RATIR RAT 772 1020 RATIK XD NYT° KD X1PY RN NP2 XNHWI 12
YAWARY DOWIDNATL Y) 11 PRPOY PRNwIT 17717 DR R9YD ’pLOD
RYI 1232 °°NR R (7Y DI 7172 KR Anwa? My 77T vt

2”152 770NN R — .Y

28 20
| Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
»1T MR 0197 D) RODW 1772 72y RDT 0°80 P11 7oy on
7Y XD1AD 1772 2°R0 X921 110 (WY IRNDLNAT 127 1102 AwY XP1 RO

.9”N22 7°0M71 7IR°2 —

29 27y0 5P
| Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
nrme kDY RPPYD mANRD RPHOD NPIR KU AN N9MYT N3 RNnw:
15 IR AT T DY 71T 0DIIIER NWY N5 19YNY 0P DA Xnnv
7Y 197 0 TR O0P0MY wUY NP1y MIRK Y2IR 10w D2pD K17 MR

5”153 770N MR —

30 RN"IYPNR
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RNAWI W7y 10 7997 1 X770 1207 K92 9271 10 DIpPT TR XM
7°0MR MR — WY ApTX2 5TnwRT Rm ,1‘?’1‘[7 X932 72YR RO
.’ noa

31 2”y0 A7 ¥°n

| Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE

R oK% AIRI9MY 1D 0%NM PR "IPRT RWSTP RYIN KT ARIDM PR 119

1°PD1 11207 13 1170° 0O DY KIT D 1D RPPUIRT RNNWI PPOR KPR

TR — WY 0°9D P31 N 19y oM 1797 10 7217 XYY 773 XN
.>’nJ27°0nn

32 12927 NN 279 M292

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
219 1199 Wm0 Twna 027 InR 1127’7 AN oy n

33 ’A D”p Qvvawn

| Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
917 9¥ *M13 PPRT 119 0PI PIPRT INKR RITAD Pwionn 912007 Anab

07y 9 1 12 NRT T

34 R TUP RN
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
WA WIN ST M PNST 772 RWSTP RPN P RTA0P X7 993 RDR
0y

35 2790 V3P N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/vaeschanan/8/
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37

38

39

40

41

12’1 MY WK MXAT NRN

NAWAT M3 RNNDT 1TV RNAQ Jwabnn RUPUTST NONnwl jan
M3 XDy RNTYA RITYNRDY NIIRDT KIP°2 "nnnd Pppho [Xvwann
WY D @A 0T M PNoT

NP Nl
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7 W2 (MY MIZ2) 1IUYT XDIWIAP2 R1PUIR (PIWP) 1PNUP
WY wIn TN M naT NabT NIR 55 AR SR vy

N 77np Xwa

According to the Kehot note, the Zohar speaks of the right-
eous being bound in the “cluster of crowns” on each Rosh
Chodesh. The text cites it for the ascent on Rosh Chodesh.

Zohar, Nasso 18:174-179v7yp-7"yp:1”> RWw1 7117 100

The Talmud speaks of the Sages “when they ascend to the
Heavenly Academy.” The text cites it for the ascents of the

souls.

Bava Metzia 85b:9'1:2 11”5 Ry°¥n 822
NI AP VI RRT0 72 XA 31 P YAYK :XPIT 27 MK
RDIRDY 7Py 17T 117 RIDEPT A2 N 000 MT 1M
AP TRRT 2 IR 2RT KD AP WK LKID THRTD TNT
WMPIDI 2F MR LPPIT RDNRY PP 0D 121 07 MR AnKY
"R .MP3 22000 RPT R*3 *277 X7 127,312 "2I300% nogn
>I7T KPR 127 NN 2RP0 *3 "IR?R I NPT PTInD
<o P20 FOWRINT RN
William Davidson, Vocalized Aramaic (CC-BY-NC)

P PIma e

“In the World to Come ...
crowns on their heads and enjoy the radiance of the
Shechinah.” The Alter Rebbe uses the phrase for the de-
light of the souls in Gan Eden.

the righteous sit with their

Berakhot 17ax 1> 1272
KEHOT'S NOTE
R, M52 R

1998 DN WY

“And she shall do her nails,” said of the captive woman,
where “doing” means tending and fixing. It shows that “to
do in the land” can mean to rectify Gan Eden.
Deuteronomy 21:1227°:8”2 0°127
PIN93°NN INYY) AYRINK AP A0°3 TINTPK ANNIM
then thou shalt bring her home to thy house; and she shall
shave her head, and pare her nails;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2°,KD 0°727

7YY YA AN

“And Havayah G-d took the man and placed him in Gan
Eden to work it and to keep it.” Gan Eden is “worked”
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42

43

44

45

46

through the mitzvos.
Genesis 2:151"1:’2 N°wX12
SARYP) MTY? TTYIAR MMM DR NN DOPK 1 MR
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,2 DPwRI2

YUR mEn N Ty

The Zohar explains “to work it” as the positive command-
ments and “to keep it” as the prohibitions. The Alter Rebbe
uses it to show that the mitzvos are what “work” Gan Eden.

Zohar I, 27ax ,1o R”mM
Zohar I1, 165b2 ,nop 27mt

KEHOT’'S NOTE
171NN .2 ,00p 27 LK L,1D RV AR

AN2 99y 13 WO IR 1772
There the well of “Spring up, O well” is Knesses Yisrael, “a
fountain of gardens”: the two gardens, upper and lower
Gan Eden, through which the soul descends into the body.
KEHOT'S NOTE
550% Raw 15 1M PITIY MRWAT NP RIT YA .2 ,20 NP D yb
N12° TR 1°12°N0 537 X1°N0 °N° R MIM N1 NAWAT WOIT DA M9
MERaw mnn orpa RN XOPN nPLTYNRa ROR mawnn 19oab
7189 Sw TR N0 a9y IRD 1D 1WA 10 0nwa 1273 1wabnl
DM 9UWRRT 1 1M M0 I NP0l wnn YT 17 07K MR 1Ry
WPy AN M2°33 NPT 173 0PRIRY

A% R8I0 PIND %2 77T

There the mitzvos are compared to seeds sown in the
earth: the fruit’s taste, absent from the seed, comes from
the earth’s power of growth, a truly G-dly power.
KEHOT'S NOTE
27N PIRI WO IR 1M RIT AT IPUYT LT ,3 00381 D ph
MR We TAY PA N0 wan PR 1D RIM 1D PIRT RWTN RPR RIM
727 5713 10 %95 Ma whwa P AT 19720 PRY aY M0 Ayt
NPT MR O WA "INy TwabnIw mEn awynn TR aoyhnb
PRI YW YOI OM2 I MERY DI NT 1Ry wIp na M9
WP wan INPInNn YYD marLYn PANa 19102 10PN 7Iva mavbyn
MM AWYN Y P20y 1R 1903 1NEAD 12w 1RIRT 1 A 1obyn
2y

LMY ML PO 210 DPINY

The note cites the Rebbe’s discussion there on the “for the
sake of the unification” formula said before each mitzvah.

KEHOT'S NOTE
MU0 IR .26 YT 46 °Y 0700 PR .Owh naY L1, PR IRA
¥ NPwaD — IR CNRD3 1Mo L2, 173?‘? pnyal 1y 2”wn
.a%pn

NN1720M0 "IRN

The Talmud tells that Rabbi Yochanan called his garments
“my honorers.” The phrase shows “glory” as a garment,

likuteitorah.com/likkutei-torah/vaeschanan/8/

47

48

49
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| outside the essence.

Shabbat 113a:147:X »p naw

nY SY qwhabn R KPP — "inT21” 77977 nivyn inTad”
2PRITINRY AR R WOP C27T X7 031 PN P qwhabnd
290 PY 9919003 naw bw a3l R KDY — »7°377 nivyn?
— 773773717 MR DY "B, PIOK 77300 — 7380 Kiznn”

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.X,2D naw

ND72 7IN PINM NN QORWE NN

“Do I not fill the heavens and the earth? says Havayah.”
Here it is “I,” G-d’s essence, not His glory; the Alter Rebbe
pairs it with sovev kol almin.
Jeremiah 23:24775:37 1707
DRYITNR RIPT TTORI MRINCKD VI 0°IA0R2 WK NDTDX
TTORI K2R 3K PIRTNK
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.13,30 7R

27179 "IN 11772

The discourse “I am my Beloved’s” (on Elul) contrasts the
two verses, as the note quotes: “full of His glory” does not
mention heaven and says “His glory,” while “I fill” says
“I.” Memalei is the G-dly light enclothed within creatures
and divided into parts; sovev is not enclothed in them but
encompasses all equally, and of it is said “I fill the heavens

and the earth,” for no place is empty of Him.

KEHOT'S NOTE

031 DORW °13 KDY 977197 N1 K27 °IK 19 070w DR .79°R) R L350 1aph
APPRT NART Y700 Y7101 ¥Pomn wT T30 °3 IRY 10 2IR Rl Dww
»po? PPANM KIM 15 ONPA%ID2 waDNn 1D N PR1212 Rl
PP 10 TIN2 wabnm qwnl 1R MPRR NYwm NART Y310 10
RIT 121 Mwa 02199 2210w 10 ynbn omby 9opn naa R9R 110 awn
11D ANR D97 YUOI0 N2 1IPT K9P CIR PART DRI DOAWR DR ORIW
7Y

W% Dynn 0Ty 0UEnY

“Seraphim stood above Him; each had six wings.” The
Seraphim, who grasp the G-dly light within them, are the
higher angels.
Isaiah 6:2°2: 1°yw”
19 11927 DPAY2 TN 07033 WY 07013 WY 17 Pynn 0°Thy oo
A1y DY 1231 M9 DAY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
eI B i
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50

51

52

53

D17a WYna . . DYIDINT

The words here quote Ezekiel 3:12; the passage is shown
below.

Ezekiel 3:1227:3 5Rpi»

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

%17 N2 3027, 3 DRI IRD

D173 wyaa

and the
sound of the Ofanim beside them, a sound of great noise.”

“And the sound of the wings of the Chayos ...

The great noise of the Ofanim and Chayos, which the
morning blessing also describes, comes from their not
grasping the light within them.
Ezekiel 3:1327>:3 Hxpin
DNRY? D°IDIND PP ANINRTPR AWK nipPwn nionn cp1d ip
2173 WY P
also the noise of the wings of the living creatures as they
touched one another, and the noise of the wheels beside

them, even the noise of a great rushing.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

270 D71 NbY™

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
W7y 2py° DY 19Y° M7 D anT M)

1PN % mwy®
The Midrash says that everything created in the six days of
creation needs “doing,” finishing work, such as mustard
that needs sweetening, and even man needs tikkun. It
supports reading “to do” as “to rectify.”
Bereshit Rabbah 11:61:X”° 127 n°wR12
79M0 R 712730 OR PUR L,TOYWAT %37 DR DR TR 012107978
m93 WK AMR 1 %11 PUR PIWRIT OTRD 7IN1 KD R v1on
57R 0w Ny DTIw 21en SR 711p1 NRD DR 173 AWRD NRD
9T 270 By 199371 DR 72TM 1T DX JUP™ 11°Y DR KRN0 13 OX
R P2M IRIRITY DK LRIANR DR K297 PORD) 7R, mvwa ny
122 ,71Wy 1°2°7% N°WRI2 °1° Wl XNIW an 53 XOX WX
POME YT LR PR DU0MMINT L,pInnd PR BTann
PN 718 0TR 190ER 1D
A certain philosopher once asked Rabbi Hoshaya, saying to
him: ‘If circumcision is so dear to Him [G-d], why was it not
given to Adam the first man?’ He said to him: ‘Why does this
man [the philosopher] shave the corner of [the hair on] his
head but leave the corner of his beard?’ He replied: ‘It is be-
cause this [the head hair] grew with him in his period of

foolishness.” He said to him: ‘If so, he should put out his
eye, sever his hands, and break his legs, ...

likuteitorah.com/likkutei-torah/vaeschanan/8/
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Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE

0w >”w7°D21,K> 972 IR

17129 N9 NPR

“Holy, holy, holy is Havayah of Hosts; the whole earth is
full of His glory.” The Alter Rebbe reads “His glory” as
G-d’s radiance, memalei kol almin, as opposed to His
essence.

Isaiah 6:32:1 7°yw°

PIRT7PD KPn NIRIY N WiTR wATR WiTR ImRY AR M X
37923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

I sl 7ad

PARAGRAPH 2

55

56

57

58

02302 °nIow

“And let them make Me a sanctuary, and I will dwell in
their midst.” The verb shachan, “dwell,” gives the name
Shechinah to the life-force that dwells within the worlds.

Exodus 25:8'1:7172 mnw

031032 *N32Y) UIPR 72
And let them make Me a sanctuary, that I may dwell among
them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,09 mnw

D1 Up MY Y

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.0o°ARn 91 v1PDa

TPRwTR °5 %2 ¥an BR

“Who say, ‘Keep to yourself, do not come near me, for I

9

am holier than you.”” The verse reads “do not come near”

(tigash); the Kehot note says “do not touch” (tiga) is a
printing error. It shows that “holy” means keeping apart.

Isaiah 65:51:170 11°yw°
KEHOT'S NOTE

[3] ”¥an” 77nw "wan” R owy 1,10 Pyw

ANWTPY T NN P2an

“Set bounds around the mountain and sanctify it.”
Sanctifying Mount Sinai meant fencing it off, another
proof that holiness is separateness.
Exodus 19:23272:0" mnw
ANTYT INRTD 10 PR NPY? oy PI17RD YR awh nKm
ARYTRY 77NR 9237 IPRY 112
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59

And Moses said unto the L-RD: ‘The people cannot come up
to mount Sinai; for thou didst charge us, saying: Set bounds
about the mount, and sanctify it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.30 ,0° Mnw

iatal=Kakiv
“You shall be holy, for I, Havayah your G-d, am holy.” The
Alter Rebbe reads it as “You shall be separate.”
Leviticus 19:2°2:1™ Rp"
IR UITR 22 PN DUWTR DO9R NTRKY PRI NTYTRRTOR 12T
Habirid\ &y
Speak unto all the congregation of the children of Israel,
and say unto them: Ye shall be holy; for I the L-RD your G-d
am holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

60

61

62

63

195 NN 122 17T

There the Shema’s doubled Name is explained: “Havayah
our G-d” is sovev in itself, the union of Abba and Imma,
“the hidden things,” and its coming into revelation within
memalei is the union of Z’eir Anpin and Nukva.
KEHOT'S NOTE
I PIY M) IMEY2 Y0 P2 APOR R LB WY mpe IRA
YoM PN PUTY WRIY OTIP Y70 P M MPNAn N OwnaY RMIR
I CPAT AT PUOMNA MPPA2 RIS YUI0 NOWHM 1D MAN0IT RMIR
27y (3

195 *MINX *annab

“You have captured my heart, my sister, [my] bride.” The
opening of the discourse in Likkutei Torah to which the
text refers for this explanation of the Shema.

Song of Songs 4:9°0:’7 0°°w1 W

ST3TER PIY TOXD TIYR ORI 30227 172 NN *3n22?
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

2Py MM T, . 2P Y. L TR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .(2,3°) N1292°Y .RD D77 7™IR 22 K2 .TP 0 pUnd

22T NI T RIT T PARY BOYOPT T 0N NN TR

The Talmud discusses lengthening the word echad in the
Shema and says that once one has made G-d King above,
below and to the four directions of the heavens, it is

likuteitorah.com/likkutei-torah/vaeschanan/8/
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enough. The Alter Rebbe reads the letters of echad
accordingly.
Berakhot 13b:181:2 3> n1372
*20 7Y YRy NRp A IS T APPRN N PRI yRY a1 un
23pn7 *277 AP RPI K X °277 21 AP? MK .X°WIT AT
L1718 5Y VT2 12ynY TYWR 00D 12 AP K .00nY Mavn vy
.0onw n1oon LIy 199y bapn
Our Rabbis have taught: "Hear, O Israel, the L-rd our G-d,
the L-rd is one" — that was the reading of the Shema' of R.
Judah ha-Nasi'. Rab said to R. Hiyya, "I have never seen
Rabbi receive the yoke of the kingdom of heaven upon him-
self." He replied to him, "Son of princes, at the time when
he passed his hands across his face, he received upon him-

self the yoke of the kingdom of heaven."

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

SRS nw 1T

As the note quotes, “Say to Him, ‘All’” means “for You are
All,” the general and collective expression of everything,
the Infinite Light that encompasses all worlds and tran-
scends Chochmah: below Chochmah there is division,
above it none.

KEHOT'S NOTE

»Ma 13°°7 297 MB931 5 INRY "B% 95 19K 1INK 7,10 ww aph

DaR 13 MPRNNT We un? COnn 3 Conan ynbw Y70 172 OUKIR

219 RWN 1971 PRANT O X oM 1 vy

BRI 12w

“Return, O Israel, to Havayah your G-d.” The opening of
the discourse the text cites.

Hosea 14:2°2:7 ywin

Y2 AP %D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

B9 199N 19N

“Take words with you and return to Havayah; say to Him:

9

‘Forgive all iniquity.”” The discourse cited reads “all” as a

name for the undivided Infinite Light.

Hosea 14:3°3:7 ywin

230 MR 1Y RPATP YHR MK CATOR 1MW 0°127 0By Inp
A3Nsly 09 MEPYN

Take with you words, And return unto the L-RD; Say unto

Him: ‘Forgive all iniquity, And accept that which is good; So

will we render for bullocks the offering of our lips.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oy K92 79n PR

An earlier maamar of this parsha discusses Malchus,
called “faith” (emunah), which receives from Z’eir Anpin
and in which the light of Keser also shines.

KEHOT'S NOTE
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69

70

7

72

2WM M3 .270 T9IRA D 0N °D .X7DY T0nn MIWYY WY TR puy
LAy R o ,nb

oy K92 79n PR

Rabbeinu Bachya, explaining why Rosh Hashanah speaks
of “the holy King,” writes that the day of creation is the be-
ginning of His works, “for there is no king without a peo-
ple.” The Alter Rebbe uses the saying to explain why the
world appears as a separate existence.

Rabbeinu Bahya, Bereshit 38:30°7:177 n°wx12 ,n2 1121

9225 Y02

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The Alter
Rebbe reads “And you shall love” as the longing for sovev
to be revealed as “your G-d.”

Deuteronomy 6:5°77:1 0°127
STTRR2221 AWDI2221 72277292 TR2X 1 X HIINY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

130 awa a2 Baa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.171,078 11072

7130 awa a2 Baa

The Mishnah: “With all your heart: with both your inclina-
tions, the good inclination and the evil inclination.” The
Alter Rebbe uses it to show that the evil inclination’s con-
cealment itself becomes a source of love.

Mishnah Berakhot 9:5’1:° n1372 mwn
0°127) IRV 12307 PY 7120 KITY WD 1370 7Y 7127 07X 200
71237 223 TTRR 2227 TUR3 2221 71237 223 TROK 7 NX AIIXN O
nR Sui1 R APOR L,AWRI P21 Y7 TR0 230 IR03 LT w3
T AT 222 ,TINR 232 MK 137 330 223 77N 233 .03
TMD IWRT DR OTR PR K7 TR TRRD 7 770 M 97 170 XY
N°371 707 0127 X2 .0°WTRA “WTR NP2 THID 11N RN AT WYY
O b AT IR ikl

One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

“Their heart cried out to Havayah: O wall of the daughter

of Zion, let tears run down like a river.” The “wall,” the

likuteitorah.com/likkutei-torah/vaeschanan/8/
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hiding of G-dly light, is what brings the heart’s outcry.
Lamentations 2:1817°:°2 12K
5K 12771 O AynRT Pm1 V70130 1°%7N2 nnin 21TTROR 027 Py
APYTN2 0TNPR 77 NID 1N
Their heart cried unto the L-rd: ‘O wall of the daughter of
Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

or® 122’1 DR PYEn

“And they cried out to Havayah in their distress; He saved
them from their straits.” The phrase recurs in Psalms
107:28; the distress of concealment brings the cry to G-d.

Psalms 107:61:1"p 0°7°1n

:07°%7 DPNIPIRAN D77 182 179K 1PYEN
Then they cried unto the L-RD in their trouble, And He de-
livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.19.3,1p 0°%nn

=°n° X992 % PawnT nya
The Zohar teaches that baalei teshuvah draw Him down
with greater strength than the righteous. The Alter Rebbe
makes this the purpose of the soul’s descent.
Zohar I, 129b2 ,vop R”mt
KEHOT'S NOTE
.2,0op R

13 PPTRIY NUYaw 2PN
“In the place where baalei teshuvah stand, the perfectly

righteous cannot stand.” It shows the advantage of the
baal teshuvah over the righteous person.

Berakhot 34b:22-23373-273:2 7% n1972
— PTRY TN IV DipY ANIN 231 VKT NI 7377 K©PM
.”Jiﬂrg'_?l Pﬂnj‘; Dﬁ’?'@? Dﬁ'?t?” MRIY TR DR 0N DR
— P ORn :Tl'? plah R iai i p )| .”:ﬁg’?” 97M LRYI2 ”pﬁn'f?”
'I;'g‘? 297 WOY — 727 RMY RPN 1772y 02T pin v
RNWT 200 PO LY
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
22,7 mona

AR T 190K I

“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
Alter Rebbe reads “Havayah our G-d” as sovev and
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“Havayah is One” as its drawing into memalei.
Deuteronomy 6:4°7:1 0°727
17X Havayah 11°7%% Havayah 2R ynu

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“With all your heart, with all your soul and with all your
might.” The Alter Rebbe reads “your might” as love with-
out limit, which belongs to this world.

Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI22N 72257222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

09°77 9187 °22N IWN

“And these words, which I command you today, shall be
upon your heart.” The Alter Rebbe stresses “I” (G-d’s es-
sence) and “today” (this world).

Deuteronomy 6:6:1 0°727
7227779 DT 93 "33 WK PR BT 1)
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

S2IRW 51 %A

There “which I command you today” is read as “I, Who I
am, His essence,” with “command” as a term of connec-
tion, and “today” as this world, where one can draw from
His very essence, unlike “tomorrow,” the World to Come;
the aim is to draw the Infinite One that encompasses all
worlds down below through Torah and mitzvos.

Deuteronomy 1:2°2:°X 0°727
V12 WIR 7Y YR 97T 270 0 WY TN
It is eleven days journey from Horeb unto Kadesh-barnea by

the way of mount Seir.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“You shall keep the commandment ... which I command
you today to do them.” The source of the phrase “today to
do them.”

Deuteronomy 7:11x"°:t 0°727

DI 137 "2 VK DWBYRINKY DPNITNKY MBI NK AV
0Ny’

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Avodah Zarah 3a:11-1227°-X":X "2 77t 172y

TR N7 ORW 17 12 YYD 027 WK KT 237 DIMK 10%0 oM

oniwy? oo ,anivy? Jnn? X9 oniy? oivn ,’oin Jgn Ui

oY X213 K2 KT T2 WITR PRY KPR 00 Piwvh oo K
.07 11700 Apa NPT DN ?UPR MR APY "R PRREKY PNt

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

270N LKL TV AR LR LT D000

T9IN2 72°Wna

“Even darkness is not dark for You ... darkness is as light.”
Before sovev there is no difference between darkness and
light.
Psalms 139:1227°:07%p 0°7°1n
:M7IRD 127902 PR? 01D 1977 TR UKD qwno)
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.27 ,19p 0°2n

>’33 IR 1% 7772

There the Alter Rebbe explains that in this world a person
has free choice and can return even after sinning, while in
the World to Come one remains as one was drawn here.
KEHOT'S NOTE
0P TP MW RIT Y0 1MIY OPRIRY PRI A,y OMAD ' yh
mby% 9137 mun aUR TIW B7YR 1991 13 77IRD 19°wnD 11 Th
0Ty YN yn

"nm'? 2139 DR 15 13 NN

“Command the children of Israel and say to them: My of-
fering, My bread.” The opening of the discourse the text
cites for this point.
Numbers 28:2°2:1”2 72712
M3 02 *WK? P02 *321°NK DR NTRKY PRI 232708 13
A79in2 ¥% a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Rabbi Meir’s teaching that a person is obligated to recite a
hundred blessings every day. The Alter Rebbe explains
each blessing as a drawing of sovev into revelation.
Menachot 43b:15-171""-1"10:2 3”1 NN
0P 932 M372 ARR 7737 TR 20 MR PR O 70 R°IN
R 27 Jayn PRI TPPOR 1 1 PRI A0y (20,0 0°127) R
TAm1 SPRIDO R TP YonmI MY 22V 121 RNAW3 KK 297 1712

46



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 8

77198 0P 933 M372 WY 737 DIR 20 MR #7710 KON
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
LA, 2R mnan
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“And now, Israel, what does Havayah your G-d ask of you,
but to fear Havayah your G-d.” The Alter Rebbe explains
why the verse can say “only.”

Deuteronomy 10:1227°: 0°727

2231 72377222 RO NTNK T2Y21 K 10K ¥HIT7002 noYY

EIEH
And now, Israel, what doth the L-RD thy G-d require of thee,
but to fear the L-RD thy G-d, to walk in all His ways, and to
love Him, and to serve the L-RD thy G-d with all thy heart
and with all thy soul;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 ,° 037

572 RNV RNPR RO AR PR

The Talmud asks on this verse, “Is the fear of Heaven a
small thing?” and answers that for Moshe it was small. The
Alter Rebbe gives his own answer through the two levels of
awe.

Berakhot 33b:24-257172-773:2 3% m372

>3 DIWR RPIN 220 WKW 7RO0 KON KNP DMWY DR 0N
DY IRIN KPR VI3 N°22 RIT T2 WiTRAY 90 1R o0 12 Tivny
NU?’D .'Hp'b ’;!.}? IR .”ﬁ']gik hel il a ke WTQNJW ,D??g'@? R
2113 %72 A2 DOWRIRY DIN? 20 XA 731 TANT K0T ROTON
29729990 Y niT — 19 PRI 0P L10R 2293 1Y niT — i N
Is, then, the fear of Heaven a small thing? Lo, R. Hannina
has said in the name of R. Simeon b. Johai : The Holy One,
blessed be He, has in His treasury nothing but the store of
heavenly fear; as it is said, "And the fear of the L-rd which is
His treasure" (Is. xxxiii. 6) ! Yes, in the estimation of Moses
it was a small thing ; for R. Hannina said : A parable : [It may

be likened] to a man from whom a large vessel ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
22,37 mom
5N°17 97an By nPpaw nTInn

“And I, Daniel, alone saw the vision; the men who were
with me did not see the vision, but a great trembling fell

likuteitorah.com/likkutei-torah/vaeschanan/8/
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upon them.” The example of an awe that comes from
above the person’s own grasp.

Daniel 10:7°1: 5X"17

WY X? oy P WK DUIRT) INYRIIN 737 2R T
XM M2 P2y PRI MPT NN P NI

And I Daniel alone saw the vision; for the men that were with

me saw not the vision; howbeit a great trembling fell upon

them, and they fled to hide themselves.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ST AIPIAT DIWN PNOIT M1an By mRRaw 1Tann

The Talmud asks why Daniel’s companions were fright-
ened if they did not see, and answers, “Although they did
not see, their mazal saw.” The Alter Rebbe identifies this
with the encompassing level.

Megillah 3a:11x7:X *3 119730
WY XY 7y P YN DUINT) TR R 2130 2T O TN
WPIIND URIND I DPPY 79D M AT 228 X2 DK
7721 37 711 SRIN 92 KO O3 KRIKY TR 030 W 20K
Rbhrdel)
“And I, Daniel, alone saw the vision; for the men that were
with me saw not the vision; but a great quaking fell upon
them, and they fled to hide themselves” (Daniel 10:7). Who
were these “men”? Jeremiah — or some say, R. Hiyya b.

Abba — said: These were Haggai, Zechariah, and Malachi.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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The end of chapter 23 describes sovev kol almin as an en-
compassing light (makif) that gives the worlds their essen-
tial life, while only a glimmer is enclothed within them.
KEHOT'S NOTE
.[2] .(3”22D) 27wD2 N

13 FAOM PR ON PPN IRDOY N Y 0

The note quotes the Rebbe’s note there, which lists the
places that read “If there is no wisdom, there is no awe” as
referring to the higher awe, including this maamar, and
mentions a known difficulty in Rashi on Yoma 72b.
Numbers 16:272:10 7272
TTY NI DONRMY Downn PRIYITUIN DU TYh 307 mpn
QYTWIR TYIN R
and they rose up in face of Moses, with certain of the chil-
dren of Israel, two hundred and fifty men; they were princes
of the congregation, the elect men of the assembly, men of

renown;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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77 2,39 KR "RI03 YR PITN — LA7O) TROKY 2,1 1272 LR
Ry
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
701,378 MAR

92 IR PR P31 PR OX

“If there is no wisdom, there is no awe; if there is no awe,
there is no wisdom.” The Alter Rebbe applies the first half
to the higher awe.
Pirkei Avot 3:171>:°3 N1aR mwn
7T PR OX PR TIT R LT90 PR OX,WIR Y 12 YN 30
DR .7237 PR ,ARTY PR OK IR 1R ,7290 PR OX .TIR PR, 7R
OX .1790 7R L1 1K OX .12°2 PR LNYT 1K OX NPT PR 102 PR
ﬂ?;? ,PynRn n29n innany '?; ,IMIR 72T RITLA0R TR LTIN TR
2191 X3 I POYR PYW TV TRIRY 1KY i X
°2 N X7) 12092 WD M (P 700) WY 13 2y Inogim
... TR 72712 %7717 19% 230 R
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

93 RN®1IN2 INWPNR PR

The Zohar teaches that Israel are bound to the Torah, and
the Torah to the Holy One, blessed be He. Through Torah
study the soul’s transcendent root is revealed.

Zohar III, 73ax ,ay 2’m
KEHOT'S NOTE
NLAY

94 ARY 9N 277277 0 DX 2°PPR 12T

“And G-d spoke all these words, saying.” The verse intro-
ducing the Ten Commandments, the opening of the dis-
course the text cites.

Exodus 20:1°x:’> minw
MR PRI 071277723 DX 0°RPPK 1217
And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
95 INMWI IND 12T o by

The Talmud teaches that at each utterance that came from
the mouth of the Holy One, blessed be He, the souls of
Israel went out (the Talmud’s word is “went out”; the Alter

likuteitorah.com/likkutei-torah/vaeschanan/8/
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Rebbe says “flew out”). It shows the overwhelming awe of
the revelation at Sinai.
Shabbat 88b:6":2 1”5 naw

KA 112 WITR 2BR KXW 20T 297 9D 17 12 YWY 021 0K
XM 2T ARY WA WY 0K PYoinnwl mnw
5B I — 719200 X0 "I 20T INRYI DY 1YRY NTRY
70 NI2T3 OWY MRIY LONIR AT 0N 2 nvna? TRy
22 M2 13 YT °20 WY ARND ARR X9 ANPNI DK
DIV TINRY PRI 1N KA TIN2 WITRI "B RYMY N12°T) 1277
- MY KPR P P Y

William Davidson, Vocalized Aramaic (CC-BY-NC)

Shemot Rabbah 29:4-5°7-"7:1”2 127 Mnw
Ty (3 Ow) 2 AND X370 M3 RAR 7 PPPOR 7 20X AR 127
PRM1 12 NYAY 227 IR (T MI2TT DWWy 7n3) 72T By
"NTe X DaR ,091y °R2 D3 DY 7R MPR PR 17apn o nx
"POR RDX ,MIPIRY 0°2910 P72 POR RIPI C1K L0970y ROR hw
IRTW :77172P1 23990 DRIW? 19RY 07127 3w 17 237 R SR
ANRIY 2P DR PYPIYY 1123 DR PRIV P DIP WRwN 1720
2N37 1973 IRY 17129 DR PR T 1IRAT 1T 1IRM (7 0°127)
... D1 WRA 71NN 1yRw 19p DR (Q)

Another matter: “I am the L-rd your G-d” - Rabbi Aha ben
Rabbi Hanina began with this: “Hear, My people, and I will
speak” (Psalms 50:7), until [the words]>: Rabbi Shimon ben
Yohai said: The Holy One blessed be He said to Israel: ‘I am
the G-d over all of humanity, but I associated My name only
with you. I am not called the G-d of idolaters, but rather, the
G-d of Israel.” Rabbi Levi said: Israel requested two matters
from before the Holy One blessed be He: That they ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’S NOTE
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.[3] .("7280) 2°w02 ) .AMTID PR [2,0] 1707’0 W PP L3N
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“And you shall speak of them when you sit in your house.”
The Alter Rebbe reads it as Torah study, which comes be-
fore tefillin and mezuzah in the Shema because it draws
their root down.
Deuteronomy 6:7°1:1 0°727
0 T2 INIPM A" INIYR 03 MIIT TP OnNYY
SAMIPA
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

97 Wk 1t R INn

The Talmud reads “every support of bread” (Isaiah 3:1) as
the masters of Talmud, as it says, “Come, eat of my
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bread.” The Kehot note cites it for the Torah as the soul’s
food.

Chagigah 14ax 7 7aan

Zohar II, 210ax ,>1 27mt
KEHOT'S NOTE
LN ,%9 2700 LK L,T° AN AR
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“For in the shade of wisdom is the shade of money, and the
advantage of knowledge is that wisdom gives life to its
masters.” The Alter Rebbe reads “its masters” as the
mitzvos, which are higher than wisdom yet receive life
from it.

Ecclesiastes 7:1227>:1 n'oip

£TP2Y3 TR TR0 YT 1IN 1027 Y32 MR 233 %3
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NP1 nann RNSP9INY

The Zohar’s teaching that the Torah comes forth from
Chochmah. The Alter Rebbe uses it to place the Torah be-
low the Supernal Will, the root of the mitzvos.

Zohar II, 121ax ,x3p 27mt
KEHOT'S NOTE
N ,7D 0w 7IRT LK ,ROp 27mt

NP2 Nn2nn RN%9INY

Another place in the Zohar, cited in the Kehot note, for the
Torah coming forth from the supernal Chochmah.

Zohar, Yitro 21:378-22:389v72w:273-n"yw:X"2 190° 7117 190
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

21T N ArT2

As the note quotes from its summary, the mitzvos as they
are above are higher than the Torah, but drawing their
revelation into the G-dly soul comes through the Torah,
for “wisdom gives life to its masters.” Through it one
comes to accept the yoke of Heaven, which precedes the
yoke of the mitzvos and draws into the yud-hei of the
Name Havayah, while Torah and mitzvos draw from there
into its vav-hei.
KEHOT'S NOTE
TR AN YA 1YY 1w 10 MIBHT IROPNA R L7 9MPYna s yb
N22p% X2° 777 5Y1 70N *O0 70 INA 7Y RIT RV 900 Penn® 210
NPAY NWRIT PR PwRn wrY Nvap mIn WS ompw wrmy
7Y 7710122 QwR DO°2°WnR 7NN Y N WT 170 P22 qwnl
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“Behold, a candelabrum all of gold, with its bowl upon its
top.” The opening of the discourse the text cites on “wis-
dom gives life to its masters.”
Zechariah 4:2°2:7 110t
-5y [P AP 271 NI 1AM ONPRT BRI XD 1AK 12 2K KN
-5y WK NINE? NP MYV 1YY a°7Y 1onh AYav AwKa
TAYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WYN 5790 RUARW TINTN P17 17081 1101

The Sages voted in the upper room in Lod and concluded
that study is greater, because study leads to action. The
Alter Rebbe uses it to show that the mitzvos’ action de-
pends on Torah study.
Kiddushin 40b:811:2 " 1217°p
TPRY 772 MR N2 NYbya 17230 07N 1Y C31 177 12
11970 271 My 79973 npyn X PiT3 Tmbn a2 W nPRY
071 3191 2173 TIPR MY K2PY 227 Myl JPiTa atryn
nwyr_: "_f_"_? N°2n ‘H?:'?thl!;? ,'7ﬂ'r; 'H?:‘?Jj Himlahsl
William Davidson, Vocalized Aramaic (CC-BY-NC)

2onRy M8 N A

“Trust in Havayah forever, for with Yah, Havayah is the
Rock of the worlds.” The Talmud reads tzur as “formed”:
with the two letters of Yah the worlds were formed.
Isaiah 26:4"7:1"2 7°yw
:D’D’?W 7387 AR2 93 TYTUTY N2 w2
Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-

lasting Rock.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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The Talmud: this world was created with the letter hei and
the World to Come with the letter yud. The Alter Rebbe
uses it to show that Gan Eden was created by a mere illu-
mination, far below the essence of the Supernal Will.
Menachot 29b:13-1477>-37:2 v’ NnIn
1971 DOV 1AW DOPOTIW "3DM TP KT OPIYT K123 R C3en
TIRW 17°WYR 2191 DTPWRA 7193 12W D°P 78w 219 1WRI 7100 R
R°1M 071902 27 MK 91 °NAn °17 A0 27 R M o Mt
1PN° AT 7T 932 NPYL W 12 WO 1”0 27 ANRT X RN 7°N2N

1 whw
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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“And this is the commandment ... which Havayah your
G-d commanded to teach you, to do in the land.” Here the
maamar gives its answer to the question raised on this
verse.
Deuteronomy 6:1°X: 0°127
DRNX PP DPROR N MT WK DULIYRM DRNT MIRT NN
:MNG? MY 013V DAX WX PN Niy?
Now this is the commandment, the statutes, and the ordi-
nances, which the L-RD your G-d commanded to teach you,
that ye might do them in the land whither ye go over to pos-
sess it—
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

107 LR YR

The first verse of the Shema, which follows “to do in the
land.” The Shema is the main vehicle of drawing sovev
into memalei.
Deuteronomy 6:4°7:1 0°727
10X Havayah 1°p%% Havayah X1 ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

108 n”n Msn 02 nam

Kehot’s note points to Berakhot 21a for these words.
Berakhot 21ax 8”5 n1>72

Menachot 99b2 v”2 nnin
KEHOT'S NOTE
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109 PARD PIN2 P2 PIND 172 3 NI D130 NN

The Talmud rules that every mitzvah that is an obligation
of the person applies both in the Land and outside it. That
is why “in the land” must mean something other than the
Land of Israel.

Kiddushin 37a:3-4"7-"2:X "2 P0ToR

173 ﬂ;[ﬁﬂ - M7 nain N’HW msn ]?;) SRR 27 TN 27 NN

237 RI1 .7IN2 KPX NATII APK - YRR NN LPIND PIN2 12 7N
nwyp - ”ﬂ‘lwyf?” HQW?Q - ”'[ﬂ?;[ﬂfl '1{??_{” 0o

William Davidson, Vocalized Aramaic (CC-BY-NC)
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According to the note, this section of the maamar is quot-
ed there.

KEHOT'S NOTE
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M PMIEn 5 NR MY

“So that you may fear Havayah your G-d, to keep all His
statutes and His commandments.” The first expression of

likuteitorah.com/likkutei-torah/vaeschanan/8/
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“keeping,” which the maamar now explains.
ping P

Deuteronomy 6:2°2:1 0°727

308 WK PRI TIPNYINN Tawy RN NN KT 13nY
SR 19N 1907 TN 7 93 271 3 N

that thou mightest fear the L-RD thy G-d, to keep all His

statutes and His commandments, which I command thee,

thou, and thy son, and thy son’s son, all the days of thy life;

and that thy days may be prolonged.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nwyL nane

“And you shall hear, Israel, and keep to do.” The second
expression of “keeping.”
Deuteronomy 6:3°3:1 0°727
W2 TR P20 WK 77 20 WK M2 ARY) P nypy)
WITY 320 DA TN TP NI PR 1127

Hear therefore, O Israel, and observe to do it; that it may be
well with thee, and that ye may increase mightily, as the
L-RD, the G-d of thy fathers, hath promised unto thee—a
land flowing with milk and honey.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AW Py
The note quotes the question raised there, “Seemingly one
must understand why the performance of the mitzvos
needs guarding,” which this section answers.
KEHOT'S NOTE
0°27 0°n wnT — YRR 0°O°% NIRRT awyn an? Y% 1Ry
.ov

unbn AWy 17 N

Rabbi Simon’s teaching that there is no blade of grass
without a mazal in the heavens that strikes it and says,
“Grow.” It shows that physical things receive their life
through the mazalos.
Bereshit Rabbah 10:6": 127 n"wx"2
DR K297 KDYV Q72 L,7IRA 172 0°120 9YT TIPKR ;9K K770 12
55 9% PR 1IN0 937 AR AP AR APIn 01NN 0naY o6
RIT KT ,27217 A0IRTIMR 790w 3772 21 10 PRY 2w 2wy
JI3) TR LW D°WN OX DA% Mpn nyTn :(n> ow) 2°n37
.NBN 9°03 MW X ,7R%D NI wpnn L(C aw) o '[Wi'?
59091 ,M17°917 IR NITYR 1% IR 7172°0 71 RDD 72 N1 27
1NYI MM ROXINA :(QW) 2°02T RIT R0 .WWP’? wp 1°2 UM
... K112 01730 727 .01 7732 5y o

Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...
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Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar I, 251aR ,X17 R”mt
KEHOT'S NOTE
NLGRITRTAT LY LY 972 AR9

115 27319 1IN 12 7190 ynbn b b PR nunbn awy 10 PR

The Zohar, cited in the Kehot note, for the same teaching
that every growing thing below has a power above ap-
pointed over it.

Zohar, Addenda, Volume I 1:T’X:’X X 75 ,119010 ,77t77 790

16 Qo917 MASwR By TPNTA DR Y

“If you do not know, fairest of women, go out in the tracks
of the sheep, and pasture your kids by the dwellings of the
shepherds.” The Alter Rebbe reads the “kids” as the
mitzvos and the “shepherds” as the seven shepherds.
Song of Songs 1:8°11:’k 0°7°wi 1w
23 IPTITNN 2YN INST 22pY2 12K 07W3 190 77 YN KooN
:0°¥17 niawn
If thou know not, O thou fairest among women, Go thy way
forth by the footsteps of the flock And feed thy kids, beside
the shepherds’tents.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LR v

17 NARA2W 77 NT2

The Talmud speaks of slaughtering “to the gada of the
mountain,” its guardian fortune. It shows that gad means
a mazal.

Chullin 40ax '» 7”11
KEHOT’'S NOTE

X,n7n

118 mow T Bvsmyn
“Who set a table for Gad.” Another use of gad for a power
of fortune.

Isaiah 65:11x%™:7170 171°yWw°

DORPRRM 10PY TA? D°2YR WP 1TTNK 0ONOWH N 2y onX)
0 "1

But ye that forsake the L-RD, That forget My holy mountain,

That prepare a table for Fortune, And that offer mingled

wine in full measure unto Destiny,

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X710 Py

19 121 P BTIAN DO

The Talmud expounds the “seven shepherds” of Micah 5:4
as righteous leaders, among them Avraham. The Kehot
note cites it for the seven shepherds.

Sukkah 52b:1327:2 271 1510
MNP APNIMIND 75T °9 NN KD °3 MR oibY M
T 770°¥I7 YWY NI IRD VDTN 22701 MINTY DI YW 1YY

likuteitorah.com/likkutei-torah/vaeschanan/8/

12’1 MY WK MXAT NRN

RM .i’?Rbf{ia Y™ 2pY? TR 30 n‘;ry‘mm nY OTR ,y8nNa
,19%Y ,0iny ,bxamp’n ,WN'@'] SU7 ?P0TR S2°01 MInNY” 10

ATPRY TIPS
And this shall be peace: when the Assyrian shall come into
our land, and when he shall tread in our palaces, then shall
we raise up against him seven shepherds and eight princes
among men” (Micah 5:4). Who are the “seven shepherds”?
— David in the middle, Adam, Seth and Methuselah on his
right, and Abraham, Jacob and Moses on his left. And who

are the “eight princes among men”? — Yishai, Shaul,
Shmuel, Amos, Zephaniah, Zedekiah, the Messiah, and
Elijah.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

X ,TP 0712w 0°3P°N .2 ,21 71310 IRA

120 % *yTn XD ON 7772

As the note quotes, the “shepherds” are the seven shep-
herds, Avraham and the rest, called so because they draw
the supernal delight to Knesses Yisrael.
KEHOT'S NOTE
P11 T OTIAR 0°97 T 077 0¥ D 0O MIOWR DY i3 ,30 R¥M RN
77 MARA TAM U000 1RYR ANy Una potwnnw wry 0oyIn
0°%5m 0°95 N2 0°YI77 MIOWNa KPR [T 12 117 1K 1R 2aK .729700
NR YN 0w 5 °2MR 073K 2137 290 RIT RPW KT 700 S 00N
miown By R avITa MR XA YA 1ot TR P
JRY DOYIT DIPRY 13707 MASWR AR meyn?1 0on

PARAGRAPH 13

121 092 NN 1w

“Havayah guards strangers; He upholds the orphan and
the widow.” The Alter Rebbe reads “strangers” as the re-
deemed sparks, which need guarding.

Psalms 146:9°0:1"np 0°7°1n

Ny D’S]T{ij 1M 711}7? ﬂ;pbt_ﬁ Dﬁnj 0°93°NR Rlal7An]
The L-RD preserveth the strangers; He upholdeth the father-
less and the widow; But the way of the wicked He maketh

crooked.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 1P 0°9nn

122 DIPNYD VIYH WY

“Who executes justice for the oppressed, who gives bread
to the hungry.” The “oppressed” are the sparks held by the
external forces.
Psalms 146:771:17p 0°2°1n
:0°790K 1°AR °71 0°2¥77 077 101 DY vaYn oy
Who executeth justice for the oppressed; Who giveth bread
to the hungry. The L-RD looseth the prisoners;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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123 SIAN7 TPRT VAW

Another place in the Zohar, cited in the Kehot note, for
“justice” as mercy.

Zohar III, 85b2 ,19 2’m
KEHOT'S NOTE

.2, 2712, AnTpna v™Mpn

124 57 1PRT vawna

In the Tikkunei Zohar’s introduction (Patach Eliyahu), the
world is conducted with judgment and mercy, “which are
tzedek and mishpat,” so that mishpat, “justice,” is the
mercy of the middle column. The Alter Rebbe uses it for
G-d’s compassion on the captive sparks.
Tikkunei Zohar 17b:5-7"1-"1:2 1 97171 *11pN
IRT YO0 UIYR IRDY 0T WTRT RYOTY PR 15 KT XY PaR
Dy o0 NWINNY NYAR 237 0P 993 MTR POR Don IR am
977 5y PR 11 ARDAD (79 297°NK R”I) 70 DX XMW XAT T
7Ny 27 Op Y0 Y w1 72 0wk ARPAD 1w 2°7nR R9T N

131 MR 79177 27 T2 R 1Ne
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 14

125 1 775 RPN PRIw? 193 KD

“Israel were exiled among the nations only so that con-
verts would be added to them.” The Alter Rebbe reads the
converts as the sparks raised through the mitzvos.
Pesachim 87b:147:2 175 0°noa
NIMIRY P27 PRI DR RIT N2 GATRE 1237 KD YPR 237 0K
D123 PIND %7 POYINT MY 0713 DRy 190inTY *12 KON
.71 192 0710177 KK XD Y13t 0T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,12 0°M08 R7

PARAGRAPH 15

126 Spwnn nawn
The note points there for the “teshuvah of the scale.”
KEHOT'S NOTE
XD Y 97Ny 7”10 IR
127 NI RPW 2R A0 M 78 1awn dyam

According to the note, it is explained there that the peni-
tent’s greater need for a fence applies only to the lower
level of teshuvah.

KEHOT'S NOTE

SaX .(42 °y 7PWN BPR02 WAIDND) IWNT ANNAN 7T raRFEh|

— "pUT¥n "MLAM” NPT N7Yan 127X 0 ,1WAT MAarhY ATl

.97°y ©”on WP RN .50 17YR 235°Y 07on WP

128 TOA1 PN NN 1Y

The Maggid’s own collection of teachings, where the note

likuteitorah.com/likkutei-torah/vaeschanan/8/
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finds this teaching.
KEHOT’'S NOTE
NRZIT) 2 OW N2 TTY AR L(NUAP NRXIT) 3,10 RUAAD RMPD IRA
NR3 177 .136 °Y T°WN 170 LK1 P9 17PN 0°37 0On LRw 0 (NPhp
.97°y ¥”H1 .121°Y 1771 797K 1182 °Y 77N wP'2a IRAN1 .27wn "1

9W322 *WBHN °K DTN TN PN
Rashi brings Rabbi Elazar ben Azaryah’s teaching that a

person should not say “I find pork repulsive” or “I have no
desire to wear shaatnez,” but “I do desire it, but what can I
do? My Father in Heaven has decreed upon me.” The
Maggid limited this to one who has never sinned.
Rashi on Leviticus 20:26712:’2 X1p™ 9y >"v1
DAX 70 0 0°PTaR ONX OX 0 N1PAY 0Ny I 0ONR DTN
MY 12 2PN °21 71201 MBRITN PP DO 277 XY DX1 P
W27 "WDK X U W32 3R OWDI DTN TN XYY I TR
"R 779y M3 DRWIV I MYYK M WD T DI IRDD
— "nw? 0OR 0NPTIT RANY ,°2 NPT DBYT 1 DINK PTIN
:(X790) DR MD7R 7Y PPy Papm MY T ¥ie
"5 NP 0oy 1 0onx 97281 AND I HAVE SEPARATED YOU
FROM THE PEOPLES THAT YOU SHOULD BE MINE — If you
hold yourselves apart from them then you will be Mine, but
if not, you belong to (become subject to) Nebuchadnezzar
and others like him. Rabbi Eleazer ben Azariah said,
“Whence do we know that one should not say, "My soul
loathes swine’s flesh”, or, “I have no desire to wear clothes
which are a mixture of wool and linen”, but one should say,
"Iwould, indeed, like them, ...
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
Q°0IRM 070K ¥1 717
Kehot’s note points to Bamidbar Rabbah 8:2 for these
words.

Bamidbar Rabbah 8:2°2:’1 127 72712
KEHOT'S NOTE

.2,M1”D 7713 X7 737 Y2132 5,325 D°WBWwH RN2731 11X

199900 Mo 1apnY

The Talmud teaches that the Holy One, blessed be He, puts
on tefillin. The Alter Rebbe cites it to show that the holi-
ness of the mitzvos is G-d’s own.
Berakhot 6a:17-181"-1>:X "1 N1272
RIT M2 WITRAY 1730 PR 027 MR LRTR 27 72 7R 027 MR
I — P00 URY YIN IPR0D CN YU MmRIY 1’?’51;1 °an
,7’?’913 ﬁ},{, — ”TTS] ¥y ,”VJ'? DT YR I%R” SRRV M0
R boid ‘1735_7? e ﬁ?_:NJW
Rab Abin b. Rab Adda said in the name of R. Isaac : Whence
is it that the Holy One, blessed be He, lays Tefillin ? As it is
said, "The L-rd hath sworn by His right hand, and by the

arm of His strength" (Is. Ixii. 8). "By His right hand" means
Torah ; as it is said, "At His right hand was a fiery law unto

52



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 8

them" (Deut. xxxiii. 2); "by the arm of His strength" means
Tefillin, as it is said, "The L-rd will give strength unto ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Zohar I, 147ax ,1np X”mt
KEHOT'S NOTE
NP RAT LR LI MI0N2

132 Qo118 NPPA° R 1N RPW MR 00508

There a transgression is said to extinguish the light that a
mitzvah kindles in the soul, though not the mitzvah itself;
“His commandments shall you keep” means guarding that
light from loss, through “His voice shall you heed,” the
voice of the Torah, which a transgression cannot
extinguish.
KEHOT'S NOTE
RE-hhek-Ri-rrl:bhhsl

133 mAna ey n

“Who shall ascend the mountain of Havayah, and who
shall stand in His holy place?” The ascent demands purity
of motive.
Psalms 24:3°3:773 0°2°1n
AWTR DIPRa DIPTY TI02 n‘ggz"rg
Who shall ascend into the mountain of the L-RD? And who
shall stand in His holy place?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

134 227721 0%00 0

“One with clean hands and a pure heart.” The Alter Rebbe
reads “pure of heart” as a heart without any foreign
admixture.
Psalms 24:4°7:775 0°°1n
TRV Y23 K21 *WD1 XYW KipIXD MWK 2377131 078 73
He that hath clean hands, and a pure heart; Who hath not

taken My name in vain, and hath not sworn deceitfully.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

135 1292n 712 7”72

There “May G-d bless you” is the elevation of sparks, ris-
ing daily through the love of prayer, and “and keep you” is
the guarding this blessing needs from the external forces,
so that they draw nothing from that love through a per-
son’s crediting himself.
KEHOT'S NOTE
R”I191 11D 77 M1 MIRDYI "12°7 NP 0 79727 3,10 Rwl yh
Y NPPTYNRI O 222 12YnD MY 13 PYIRNIYY DTRIY MPRNam
12793 R°AW 777w Rl N7PTYNRD ROOW N 1972 DY 13M M5 1vann
N At RRR ApP10 8P e RDW D NN On opoTan 17w
2”152 T°0MM MR — .19 19Y7 M 93 13 1230 PR

136 129an 173

“Thus shall you bless the children of Israel.” The opening
of the discourse on the priestly blessing that the text cites.

Numbers 6:23373:11 712712
0777 TR PRI 23270 13720 713 TAR? PI270R) TIIRTOR 127

likuteitorah.com/likkutei-torah/vaeschanan/8/
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’Speak unto Aaron and unto his sons, saying: On this wise ye
shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

137 T

“May Havayah bless you and keep you.” The cited dis-
course reads “and keep you” as guarding the blessing
from the external forces.
Numbers 6:24773:1 72712
773w Havayah 9912
The L-RD bless thee, and keep thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

138 ST 2P 1T

As the note quotes, “And you shall keep the matzos”
means keeping it from leavening, which is haughtiness
and self-elevation, G-d forbid.
KEHOT'S NOTE
PIR°m o7°% Xan KW MR AR ONYRYY MR 157781 X 00 WA 1mpY
27y MRWINM 723770

139 T PP

“The voice of my Beloved! Here He comes, leaping over
the mountains.” The opening of the discourse the text
cites on guarding the matzos.
Song of Songs 2:8°11:’2 0°1°wn "W
NP7 YRR DNIT7PY 37T X2 AT V7T AP
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

140 MSnA DN anaRw

“And you shall keep the matzos.” The text itself gives the
place (12:17); the matzah must be guarded from becoming
leaven.

Exodus 12:171°:27 mnw

PR 02 NIRIZ-NN DRI 77 07 0LY2 °3 NIXRITNX DRTNEA
:0%9y NP 02°N7TY M DIPT7NK DA7RYA 0730

And ye shall observe the feast of unleavened bread; for in

this selfsame day have I brought your hosts out of the land of

Egypt; therefore shall ye observe this day throughout your

generations by an ordinance for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

141 2Py NwRD Ma

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
SRR DD TARIY 77aPR DY ANNRK YT AR T2 Pw nnmnKn
") WY MEN AR QNN (22 NNRw) PRIV 1730 1PvIY 1Y NISH 10W
TP MRHN N N7 '71,73 DAY 7 37RY MR N MR anT
.(Mznn 93297

142 ISR 951190 MBn NN ananes

The Midrash says that G-d is faithful to pay Israel the re-
ward of the mitzvos they do, and brings as proof “And you
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shall keep hamatzos,” reading it as “the mitzvos.” So the
guarding applies to every mitzvah.

Devarim Rabbah 3:31:’3 7127 02727

143 (X N”P) 1N 27ma

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
1R 12N TR I8 D1 1) QPR 0P PNOT XMBID 9uER B

Nana!

144 DORWAW 2aNY . . WDN RPN . . 971 1IaRY

A later discourse in Likkutei Torah that also brings the
Sages’ teaching “I do desire it, but my Father in Heaven
has decreed.”

KEHOT'S NOTE

3] .37 (R ,TY) P AIRA PURY 0w PwN3 R2IT 10,0 0WITR KIDD

145| Kehot’s note points to Zohar, Terumah 9:74 for these
words.

Zohar, Terumah 9:7477y:"v 712170 ,7M7 190

146 | As the Kehot note quotes, the Zohar says the night needs
guarding, as it is written, “a night of watching.” The Alter
Rebbe brings it as another source for the need of
guarding.

Zohar, Terumah 10:81-88175-X”0:™ 112170 ,71711 120

147 =Rabiel /Al
“It is a night of watching for Havayah, to bring them out of
the land of Egypt.”

Exodus 12:42271:2” mnw

MY MO NPIPATRAT D% PIND ONCRIND NP i v B
:DNIT? PR 337937 DIy

It was a night of watching unto the L-RD for bringing them

out from the land of Egypt; this same night is a night of

watching unto the L-RD for all the children of Israel

throughout their generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17

148 7w 7t Y

The Talmud expounds “which you shall keep” as Mishnah.
So “keeping” in the Torah refers to the Oral Torah.
Kiddushin 37ax % 1w1op
KEHOT'S NOTE
LR ,20 725 ,R°] 1IRT D R0 WY LTawn N nnwn — X R PR Y
(% ,my) 1IRA P”E’Sﬁ 13w N — onanwt 270y (0,7) 1INNRY R U
nnRY L(7,00) "Mpna ol 5797 .(R ,19) X7ynw® 0OwInT .0°M802 PR
.[5] .mawn R 177 (79 ,3%) AR7 w2 R IR 0P

149 HAWR T NRY

Rashi: “Keep: this is Mishnah, which you must keep within
you so that you do not forget it.” As the Kehot note ob-

likuteitorah.com/likkutei-torah/vaeschanan/8/
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serves, these are the Alter Rebbe’s very words.

Rashi on Deuteronomy 12:28173:2” 0°127 %y *" w1
VIIY 192 MWD KDY 3033 MVRY? TIE ANRY W30 i
YRUNY DN D°IY OXY ,"T1I0I2 0IRYN °3 0°Y3 °2” (373 V7wn)
NR :(>7190 PY) Apyn 9232 9K mIwn 9902 SPRY 93 X7 ,00m
QW) 7NN MIND PR MEn Uy N2°an RIAY .0°1370 9o
07X 1Y WM :DOWE Y2 .00
anw KEEP [AND HEAR (understand) ALL THESE WORDS
WHICH I COMMAND THEE| — This (the word "nw) implies
the studying of the oral law — that you must keep it within
you that it should not be forgotten, just as it is said,
(Proverbs 22:18) “[And apply thy heart unto my knowledge]
for it is a pleasant thing if thou keep (29nwn) them within
thee”, and only if thou learnest is it possible that thou wilt
understand and fulfil the commands, but one who is not
amongst those who study ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

150 mawn 1t N

Rashi on “And you shall keep and do”: “keep” is Mishnah.
Another source for the same reading.
Rashi on Deuteronomy 4:6":*7 0°127 %y >"w1
0onnan R °D :(QW) iynwnd .onwy cmawn fto.onanen
0¥ °°Y? 019211 07790 1WA DRI 131 0NN
onanwy AND YE SHALL BE ON THE WATCH [TO DO] — This
refers to the study of the laws (Sifrei Devarim 58), an°wy —
this must be explained according to what it implies: AND YE
SHALL DO. "3 0dn:°21 odn@dn X°1 °> FOR THIS IS YOUR
WISDOM AND UNDERSTANDING [IN THE EYES OF THE
PEOPLES] — i.e. through this ye will be accounted wise and
understanding men in the eyes of the peoples.

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

151 "% 29pIR Rwn 27y
There the Written Torah is “calling” (“My offering”) and
the Oral Torah is “keeping” (“you shall keep”); as the note
quotes, a person must not lose the level of yud-hei given
to him, and that is through “keep: this is Mishnah.”

KEHOT'S NOTE
13°711 19 PANNAW 1177 01 VT TARM 0 KR 7% .2 ,1Y Oran h yb
Iwn N MmN vy

152 °5 2vpn 1nRwn

“My offering, My bread ... you shall keep, to offer to Me in
its season.” The discourse cited on this verse explains
“keeping” as the Oral Torah.

Numbers 28:2°2:11”5 72712
M) 077 WY nn? 2129R°NK DFPK MBK) PRI *12TNK 1%
7Yin2 % PR 1R
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183

154

Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

192N B3%PPN 1 IR 1772

The mitzvos need guarding, meaning the lamp that is lit
from them: a transgression extinguishes that lamp and the
fire of love, though not the mitzvah itself.
KEHOT'S NOTE
1°3921 1R qWRIY 217 11°°07 07°Aw N12°7% M%nT K ,0 R B '{DP‘?
720Mw MEM 7201 7772y DURRY 10 DRYRYS 13m0 KXW O772KD XY
P TIAR 9779 K2° RPW 1RwN "M DRI I IR WR YPWN 117 DR
TR — WY "IN 7201 1KY 1D N0 ‘?1|7 wnawn 1'?1?]1 7y 1M
.>’n227°0nn

19%n 23PN °1 IR

“After Havayah your G-d shall you walk, and Him shall you
fear, and His commandments shall you keep, and His
voice shall you heed.” The cited discourse reads “His
voice” as the voice of the Torah, which guards the mitzvos.

Deuteronomy 13:5°7:3” 0°127

RN 19921 1MW PRINTNR RPN INKRY 1970 037PPR 1 NN
TP27N 12117230 DK

After the L-RD your G-d shall ye walk, and Him shall ye fear,

and His commandments shall ye keep, and unto His voice

shall ye hearken, and Him shall ye serve, and unto Him shall

ye cleave.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kehot note points to this passage of the Zohar for the
Torah as the supernal palace of the Holy One, blessed be
He.

Zohar II, 200ax ,7 27mt
KEHOT'S NOTE
N, 27I AR

MPIYa AR 19 PN pUaTea 2N AR
“From the day the Temple was destroyed, the Holy One,
blessed be He, has in His world only the four cubits of ha-
lachah.” The Alter Rebbe makes halachah G-d’s “house.”
Berakhot 8a:18-191™-11">:X ’n m1312
YIPRI NP2 2NY 0K (RPIYT AORWH MR 12 R 227 I0KRT M
.7272 1257 P¥ nink Y28 KPR in?iva X 702 ATRAY 90 X
P2 ROU™ID "33 KIP¥M KI'3 133 KIO™A M 072 73K T2
Y DI — RPIPT AW THR 12 KVN 027 INNT RT? XIynwT
DY nink y2IR KPR NIV KT TIN2 UITRIR 30 PR WIpnRT nha
RIOPIT R NPX RPPEH M K7 — 7373 1370
That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
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to the Holy One, blessed be He, in His Universe the four cu-
bits of Halakah alone. And Abbai said ; At first I used to study
at home and pray in Synagogue, but after hearing the state-
ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
day the Temple was destroyed, there is left to the Holy One,
blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X, MO72

1 eTInb T b

“And all your children shall be taught of Havayah, and
great shall be the peace of your children.” The verse on
which the Sages base “your builders.”

Isaiah 54:133: 71 7yw
27722 09W 377 °0 P77 7712709
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LTy

P12 KOK P32 N7R

“Torah scholars increase peace in the world ... do not read

‘your children’ but ‘your builders.’” The Alter Rebbe reads

it as building G-d’s house through the Oral Torah.
Berakhot 64a:147°:X 770 N1>72
7 TRY I0TIN "3K? 31 DY T KPR CTI RD N
YN AN YRYT UTRImING MY 97oma ivy m b
Y17 277 20 TwRAR APRR N N2 1¥n? .92 0iPY K) 121X

209w 0y NR 772771 Ry

"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

.X,70 M372

PARAGRAPH 19
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On “For your love is better than wine,” the Talmud says
that Knesses Yisrael tells G-d that the words of His beloved
ones, the Sages, are sweeter to her than the wine of the
Torah. The Alter Rebbe explains why: the Sages’ words are
the fence of the Torah.

Avodah Zarah 35a:6"1:X 777 771 12y

M%7 27 RDR °D 2710 ?l"_["l‘ 0°2iY °3” K1 2121 R 1;1'[‘? RWn

,071y 2¢ 91937 :XIT 792 WiTRT 197 DRIPY NOID MINR N
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

,79) Mvn PPy R LAY Y AR L(2) PTIT DO D Y R WY
5] .70 (R

PN yRwy 7772

The discourse on vows explains how the “father,” great
love (ahavah rabbah), annuls the bonds and prohibitions
that bind Knesses Yisrael.
KEHOT'S NOTE
. ,12 mun 2oy

AR ynen
“And her father hears her vow.” The opening of the dis-
course the text cites.

Numbers 30:571:"2 72713

I M7 W AYRIY TION WK MI9K) AITIIN PN YY)

1D Y2129 TION™IPX I0K"22) 1322 1)

and her father heareth her vow, or her bond wherewith she

hath bound her soul, and her father holdeth his peace at

her, then all her vows shall stand, and every bond wherewith

she hath bound her soul shall stand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R %AR

“I am a wall, and my breasts are like towers.” The Sages
read “wall” as the Torah.
Song of Songs 8:10”:’11 0°°Wi1 W
:Di'?fgi NRXIND 17y "N IR mbm; 2T Min CIR
I am awall, And my breasts like the towers thereof; Then was
Iin his eyes As one that found peace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9233 22100 "2aPa
“A female shall encompass a man.” The verse the Talmud
brings for “awall.”

Jeremiah 31:22275:R77 1707

32100 N3p3 YIXD TN N K120 N3N N2 PRRONA NIy

133

How long wilt thou turn away coyly, O thou backsliding

daughter? For the L-RD hath created a new thing in the

earth: Awoman shall court a man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X9 ,XD n7e

The Talmud says that a man without a wife lives “without a
wall,” as it says, “a female shall encompass a man.” The
Alter Rebbe infers that the “wall” is the Oral Torah.

Yevamot 62b:147°:2 270 Nn2°

TR ORT” :2°N27 ,7179A K22 .20 K22 ,7179R K22 0K X31yn2

22100 123" :2°NDT RN XD Ctamn AT wAm 02 Dy
=

William Davidson, Vocalized Aramaic (CC-BY-NC)
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There the Alter Rebbe brings “Torah scholars increase
peace in the world ... do not read ‘your children’ but ‘your
builders’” and asks why the proof needs this reading,
when “taught of Havayah” already refers to the scholars.
KEHOT'S NOTE
ST2°KI R L0 IR D 1P

T°22 "NNAW WK 3T

“And My words which I have placed in your mouth shall
not depart from your mouth.” The words of Torah a person
speaks are G-d’s words.
Isaiah 59:21x”2:0"1177°yW°
52 RpTIPY 13T T7Y WK I 7 I BNIK 1713 NNT I
:0PIY™TYY ANYR T MR TP I 2B TP 2B TR WARD
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LR, 017y

N7 7awnT %aR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
Najgnieh] ,mbnn: RIP2°1°0 DWW N TR

PRT 1981 19N

A heavenly voice declared of the disputes of Beis Shammai
and Beis Hillel, “These and these are the words of the liv-
ing G-d.” The Alter Rebbe infers that G-d speaks in the
mouth of those who study the Oral Torah.
Eruvin 13b:107:2 3 1"217°y
,727 N2 ORY N°2 IPPT1 0210 WY (ORINY MK RIX 027 MK
N2 IRY? ININ3 1070 (0 NIR 19901 1NN 1070 (0niR 19hn
.99 N7 1991 L1 070 077K 727 1PK) APK R Pip
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
AW L2 L,0 Py

PARAGRAPH 20
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“And there shall be a booth ... for a shelter and a covert
from storm and from rain.” The image of the protective
house.
Isaiah 4:6M:717°yw°
M DR ARKEP 1OM 1M DRPY? Mn 120)
And there shall be a pavilion for a shadow in the day-time
from the heat, and for a refuge and for a covert from storm
and from rain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“If Havayah does not build a house, its builders labor in
vain on it.” Building the house of Torah depends on G-d’s
part in it.
Psalms 127:1°R:1”5p 0°9°1n
TOR 92 132 190y KW N2 132°7KD CntOR Anbw? nivynn v
MY TRY KW YIRS
A Song of Ascents; of Solomon. Except the L-RD build the
house, They labour in vain that build it; Except the L-RD

keep the city, The watchman waketh but in vain.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.[5] .R ,19p ©°9nn

7 = oTInk 1 o
“And all your children shall be taught of Havayah.” One
must first be “taught of Havayah” to be one of the
“builders.”

Isaiah 54:13x™:77117°yW0°
:7°22 090 3770 TR’ 1275
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

172 9225 952 PPN 17 AN N2NY

“And you shall love Havayah your G-d with all your heart.”
The heartfelt longing that must come before the building.

Deuteronomy 6:5°77:"1 %727
STTRRT222 JWDI222 72277222 TR2X 1 N NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

173 PwRRY M7 2NPK A

The Zohar’s teaching that a spirit from below brings and
draws down a spirit from above. The longing of the heart
draws down G-dliness into one’s study.

Zohar II, 162ba ,20p 2°Mt
KEHOT'S NOTE
.2,30p 2°m

PARAGRAPH 21
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“So that you may fear Havayah your G-d, to keep all His
statutes and His commandments.” Awe comes first in the
verse, before the keeping.
Deuteronomy 6:2°2:1 0°127
P2 WK OIS POPITPITNN MWY? PRON NTNK KPR 19R?
SR TN 190 7700 R 93 73271 3 0K 1IN
that thou mightest fear the L-RD thy G-d, to keep all His
statutes and His commandments, which I command thee,
thou, and thy son, and thy son’s son, all the days of thy life;
and that thy days may be prolonged.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

175 170 RPN % 1R I

Rabbi Yosi’s teaching, as the Talmud explains it: one who
says he has nothing but Torah does not have even Torah.
Study alone, without awe and deeds, does not keep its
power.
Yevamot 109b:4-5°77-"7:2 v”p Nna°
R2INT — 1220 7277 WY Ypin piT 9w CTayT — 1PsRY 27y
PR INU WD .179R 92 1K — 71730 19 PR niRD 9D niR g1 01
IXDOWD M1 R .77IA KDY 12 PR — 7790 KR 9P PR piRg D
NP MR L,RDD 27 MK TRDYY KR .7 PR 170 19°DRT RPN
WPRY 9D ,n7n?a Y my2 WY 9D — vany ot
STNP2 PR MRY2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,0p Mn2

PARAGRAPH 22
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In the Talmud the words “our Mishnah is a queen” appear
as a mnemonic for which teachings are Rav Malkiya’s. The
Alter Rebbe uses the phrase for the sovereignty of the
Mishnah, which keeps strangers away.
Beitzah 28b:14-151"0-77:2 n”5 11%°2
92712 271 — RDAYRY .K2D7M 37— RIPINW PIPINN 0K XDD 27
30 .NINDY 117 KPR 2107 XD KNP PN 11I0)
.Di1°2°2 PPIM MY 22K 103 12072 7 PP :maw? DTN K KD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,M3 %72
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“And this is the commandment ... which Havayah your
G-d commanded to teach you, to do in the land.” Read now
as the drawing of sovev into memalei.

Deuteronomy 6:1°x:1 0127

DANX TH2? DPPOX M M WK DLRYRT D°RNT MIRT NRN
:ANYT? MY 013 DNK WX YR Nivy?

Now this is the commandment, the statutes, and the ordi-

nances, which the L-RD your G-d commanded to teach you,

that ye might do them in the land whither ye go over to pos-

sess it—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

178 N7°n YN

According to the note, the Mitteler Rebbe’s transcript
printed there is an explanation (biur) of the discourse
“And this is the commandment” above.

KEHOT'S NOTE
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“And you shall hear, Israel, and keep to do.” The second
“keeping,” the guarding from without.
Deuteronomy 6:3°1:1 0°727
YR TRR 112N WK1 77 307 WK NiLY? HIRYY XY HYRY
SWIT 320 N2 P T2 NI ROR N 12T
Hear therefore, O Israel, and observe to do it; that it may be
well with thee, and that ye may increase mightily, as the
L-RD, the G-d of thy fathers, hath promised unto thee—a
land flowing with milk and honey.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

180 D2 naam
“And you shall speak of them.” Torah study, Written and

Oral, which provides both guardings.

Deuteronomy 6:7°1:"1 0°727

AU T3 N7 A2 ANW2 02 MM 7 0wy
PN
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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