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“Know this day and return it to your
heart that Havayah is Elokim...”

As evening and morning make one day, love and awe, opposites
like the two inclinations of the heart, must become one: love that
contains awe, awe that holds love within. This comes through a
light from “G-d Most High,” above all the worlds, drawn down by
the vav of “and the awesome” and revealed in the joy of a
mitzvah; it is drawn down by a person’s own work of bringing
even the evil inclination to serve G-d, and it unites the Names

Havayah and Elokim.
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THE BIG IDEA

As evening and morning make one day, love and awe, opposites like the two incli-
nations of the heart, must become one: love that contains awe, awe that holds love
within. This comes through a light from “G-d Most High,” above all the worlds,
drawn down by the vav of “and the awesome” and revealed in the joy of a mitzvah;
it is drawn down by a person’s own work of bringing even the evil inclination to

serve G-d, and it unites the Names Havayah and Elokim.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

“Know this day and return it to your heart that Havayah is Elokim”: as evening and morning make one
day, the two “hearts,” the good and evil inclinations, must become one, until even the evil inclination
serves G-d. Shimon HaAmsoni’s difficulty with the es of “you shall fear” shows that the es of “you shall
love” includes awe, the subordinate element: love must contain awe. Yet the two are opposites. Love
comes from distance, the soul’s thirst in the night of concealment; awe comes from sensing that G-d,
as the light that encompasses all worlds, stands right here. They are joined, “Peace, peace, to the far
and to the near,” by a light from “G-d Most High,” above all levels, drawn down through the vav of
“and the awesome”: so Yitzchak’s awe was bound within Avraham’s love, and “all hearts shall stand in
awe of You ... all innermost parts shall sing.” This inner joy is the joy of a mitzvah, which draws G-d’s
own “I” into this world. The revelation depends on an arousal from below: subduing and transforming
the evil inclination, guarding one’s speech, and the Daas of Moshe, which engraves the heart into a

lasting vessel.

OUTLINE

1 One day, two hearts 7

“Know this day”: day and night are one, and so the two inclinations must become one. The es of love includes
awe, the subordinate element, while the verse of awe has no es for love. Love comes from distance, the thirst
of a soul in the night of concealment.

2 Awe from nearness 12-3

The encompassing light is present below just as above; sensing that G-d stands right here brings awe, the
higher awe of shame or the lower awe. At Sinai the people stepped back to rest from that awe.
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3 Peace for the far and the near

14-5

Opposites are joined by a light from “G-d Most High,” beyond the worlds, drawn down by the vav of “and

the awesome”: the binding of Yitzchak above the two trees, and hearts in awe while the innermost parts

sing in love, a joy rooted in faith.

4 The joy of a mitzvah

16-10

This inner joy is the joy of a mitzvah. “Blessed are You” draws down from above the worlds; the mitzvos

bring G-d’s own “I” into this world, beyond the radiance of the World to Come; this takes many contrac-

tions, and on Sukkos the revealed joy is inlaid with awe.

5 The arousal from below

1M1-12

The revelation out of darkness depends on a person’s subjugation and transformation of his nature.
Guarding one’s speech widens the soul to hold both love and awe, and Moshe’s Daas engraves the heart

into a lasting vessel, unlike love born of thirst, which fades after prayer.

6 Havayah is Elokim

M3-15

As light came out of darkness at creation, so G-d’s light emerges through Daas, uniting the Names

Havayah and Elokim. “Return it to your heart” is the arousal that draws it down, as Betzalel, “in the shad-

ow of G-d,” knew to build the Mishkan before the ark and vessels.

KEY CONCEPTS

The es of what is subordinate 22v71 nx

The small word es, which the Sages expound as including
something secondary to the main subject. In “And you
shall love es Havayah your G-d” it includes awe within
love; the verse of awe has no such es for love, because love
cannot be subordinate to awe.

Love from distance, awe from nearness 217°p1 p111°9
Love is a yearning that arises from feeling far from G-d,
like a son far from his father’s house; awe arises from
sensing that G-d is present right here. This is why the two
are opposites.

The light that encompasses all worlds (sovev kol
almin) 7%y %5 2210

Not a light that surrounds the worlds from above, but one
present below exactly as above, in a hidden, encompass-
ing way. Contemplating its nearness produces awe.

G-d Most High (Kel Elyon) 11"y 2x

The level above the entire chain of worlds, described as
“He made darkness His hiding place”: beyond all compre-
hension, so that light and darkness, far and near, are equal
before it. Pri Etz Chaim identifies it with Keser.
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“And the awesome” (vehanora) X711

In the Amidah, only this word of the series carries a con-
necting vav. The vav signifies the drawing down from G-d
Most High of a bittul in which love and awe are included in
each other.

Inter-inclusion nM%%5n

Each attribute containing its opposite: love with awe and
awe with love, as Yitzchak’s attribute was included in
Avraham'’s at the Akeidah. Outwardly there is awe, while

within, love sings.

Arousal from below Xnn%7 xmaynx

Human effort that draws a divine response. When a per-
son subdues and transforms his own nature and sets aside
his will, G-d contracts His infinite light so that it can be
revealed.

The lawgiver (mechokek) ppinn

Moshe, the quality of Daas. The maamar reads mechokek,
“lawgiver,” as “engraver”: he carves the heart into a ves-
sel, so that love included in awe settles in its core and
lasts.
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SECTION 1 - 11

One day, two hearts
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“Know this day and return it to your heart that Havayah is Elokim; there is nothing else.” The
meaning of “Know this day” is: just as the day is together with the night, and the two of them are
one, as it is written, “And there was evening and there was morning, one day,”
The maamar opens with Moshe’s charge in Deuteronomy 4:39 to know “this day” and take to heart that
Havayah is Elokim. The Alter Rebbe begins with the word “day”: in the Torah’s account of creation, the

evening and the morning together make up “one day,” so a day is two opposites, light and darkness, joined

as one.
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so [it is with] “return it to your heart”: as it is in time, so it is in the soul, that the two hearts, which
are the good inclination and the evil inclination, are both as one, so that the evil inclination too will
return to the service of G-d, “when the sitra achra (the other side) is subdued,” etc.,
The same pattern of two opposites forming one whole is found in the soul. The word for “your heart” in the
verse, levavecha, has a doubled letter beis, and the maamar reads it as two hearts: the good inclination and

the evil inclination. They become one when even the evil inclination “returns” (a play on vehasheivosa, “re-
turn it”) to serve G-d, which happens when the sitra achra, the side opposed to holiness, is subdued.
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as it is written, “with all your heart”: with your two inclinations. And from this, “you shall know
that” in this way “Havayah is Elokim,” etc. (See on this in Reishis Chochmah, Sha’ar HaAhavah, at
the end of chapter 5; in the book Avodas HaKodesh, Part I, chapters 11 and 12; and in the Zohar,
Parshas Va’eira, page 26b and page 27a, and in the commentary of the Ramaz.)
The Talmud (Berakhot 54a) teaches that “with all your heart” in the Shema means with both inclinations.
When the evil inclination too serves G-d, a person comes to know that Havayah, G-d as He transcends the

world, is one with Elokim, G-d as He is hidden within nature. The parenthesis points to Reishis Chochmah,
Avodas HaKodesh and the Zohar, which read “Know this day” in this light.
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And the explanation of this matter, so as to understand how the analogy corresponds to what it il-
lustrates, requires a preface: the saying of our Sages, of blessed memory, that Shimon HaAmsoni
used to expound every “es” in the Torah; when he reached “Es Havayah your G-d you shall fear,”
he withdrew, etc.,
To show how the analogy of day and night fits the two inclinations, the Alter Rebbe first brings a Talmudic
teaching (Pesachim 22b). Shimon HaAmsoni explained every occurrence of es, the small Hebrew word that

marks a direct object, as including something beyond the plain meaning; but when he reached “Es Havayah
your G-d you shall fear,” he stopped expounding.
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because it was difficult in his eyes [to read] es as including [something], for what does it come to in-
clude? And the commentators asked why he did not find it difficult in “And you shall love es
Havayah your G-d”: what does es come to include [there]? As is explained in the Responsa of the
Maharil.

He stopped because he could not see what the es could add to the fear of G-d. The commentators, as cited in

the Responsa of the Maharil, asked why he did not stop at “And you shall love es Havayah your G-d,” where
the same question seems to apply.
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But the matter is that the inclusion of es is “the es of what is subordinate,” etc. And this is the
meaning of what is written in the holy Zohar on the verse “And you shall love es Havayah your
G-d”: “This is the mystery of including the left in the right,” etc.,
The answer begins with the nature of es: it includes something “subordinate” (tafel) to the main subject, a
phrase the Talmud uses for what is secondary to the thing itself (Bava Kamma 41b). The Alter Rebbe links

this to the Zohar’s teaching that “And you shall love es Havayah your G-d” is the mystery of including the left
in the right.
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which is the level of awe; that is, that the love be included in awe, and not love alone. And this is the
inclusion of es, to include “the es of what is subordinate,” which is the level of awe: “to include the
left,” which is the level of “the es of what is subordinate,”

In Kabbalah the right is Chesed, kindness and love, and the left is Gevurah, restraint and awe. So the es in

the command to love brings awe into the love: the love must contain awe and not be love alone. Awe is the
“subordinate” element that the es includes.
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that is, the level of bittul (self-nullification), etc. (And because awe is alluded to in the word es,
[meaning| what is subordinate, it therefore comes as the inclusion of es in “And you shall love,”
etc.)

Awe is identified with bittul, setting aside one’s own sense of self. The parenthesis sums up: because awe is
hinted at in the word es, the subordinate one, the command to love carries an es that includes it.
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Love, however, does not come as the inclusion of es in “Es Havayah your G-d you shall fear,” be-
cause love is not the level of being subordinate to awe;
The command to fear, however, has no es that could include love, because love cannot be subordinate to

awe. This answers the commentators’ question: an inclusion is found in the verse of love, but nothing could

be included in the verse of fear, so Shimon HaAmsoni stopped there.
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for love is the level of the masculine (dechar) and the right, [as in] “He remembered (zachar) His
kindness,” and awe is the level of Nukva (the feminine), [as in] “a woman who fears Havayah”; and
the Nukva is the level of what is subordinate in relation to the masculine, and not the reverse.
In the language of Kabbalah, which speaks of the Sefiros in terms of giving and receiving, love is the “mas-
culine” aspect and the right side, alluded to in “He remembered (zachar, also “male”) His kindness” (Psalms
98:3), and awe is Nukva, the “feminine” aspect, alluded to in “a woman who fears Havayah” (Proverbs

31:30). Tanya ch. 43 uses the same two verses. In this scheme the receiving aspect is subordinate to the giv-

ing one, so awe can be included in love but not love in awe.
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But [we need] to understand how awe can be included in love, since love and awe are two oppo-
sites. For love is the yearning to cleave to Him, may He be blessed; it comes because of distance, as

in the analogy of one who is far from his father’s house and longs and yearns to see his face.

Now the Alter Rebbe raises the opposite question: how can awe be included in love, when the two are oppo-
sites? Love is the yearning to cleave to G-d, and yearning arises from distance, like a son far from his father’s

house who longs to see his father’s face.
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And of this it is said, “My soul desires You in the night” (Isaiah, chapter 26, [verse] 9); that is to say,
because it is night and darkness, in the hiddenness and concealment

The verse “My soul desires You in the night” (Isaiah 26:9) describes this longing. It is “night” because the
Infinite Light is hidden and concealed, and that very darkness stirs the soul’s desire.
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of the Infinite Light (Or Ein Sof), blessed be He, therefore “I desire You,” that there be a revelation
of light; as it is written, “My soul thirsts for You, my flesh longs for You, in a dry and weary land

without water; so have I beheld You in the Sanctuary,”

Because G-d’s light is hidden, the soul longs for it to be revealed. Psalm 63 expresses the same thirst: the
soul and flesh long for G-d in a dry, waterless land, and the verse continues, “so have I beheld You in the

Sanctuary.”
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for because he is “in a dry and weary land,” the yearning and the thirst grow all the greater. That is,
when he takes to heart that the Infinite One (Ein Sof), blessed be He, is as His Name: He has no end,

etc.,

Dryness and distance make the yearning and thirst grow stronger. This happens when a person reflects that

G-d is truly Ein Sof, “without end,” exactly as His Name says.
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for “His Name alone is exalted,” and only His majesty and the radiance of His Name are “over
earth and heaven”: “earth” is the lower Gan Eden and “heaven” is the higher Gan Eden, for they
too are nothing

Psalm 148 says that His Name alone is exalted, while only His majesty is “over earth and heaven.” The Alter

Rebbe reads “earth” and “heaven” as the lower and higher Gan Eden, the spiritual worlds where souls re-

ceive their reward, so that even these receive only a radiance of G-d, not His essence.
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but the level of His majesty and the radiance of His Name: “the righteous sit and delight in the radi-
ance of the Shechinah (Divine Presence).” And man has gone down, lower and lower, into this
world, which is a wilderness and a dry land, etc.; for which reason the soul thirsts and longs for
Him, may He be blessed, that there be “so have I beheld You in the Sanctuary.”

The Talmud (Berakhot 17a) describes the World to Come as the righteous delighting “in the radiance of the

Shechinah,” which shows that even this is only a radiance. Man has descended much further, into this world,

a spiritual wilderness, and that distance is what makes the soul thirst for G-d.
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And this is [the meaning of] “A psalm of David, when he was in the wilderness of Yehudah”: for the
aspect of the wilderness and dry land of this world is what brings about [the state of|] “Yehudah,”
“This time I will thank,” etc., and intensifies the aspect of thirst, etc.

Psalm 63 is titled “A psalm of David, when he was in the wilderness of Yehudah.” The Alter Rebbe reads the

title as a lesson: the spiritual wilderness of this world is what brings about “Yehudah,” the name Leah gave in

thanks (“This time I will thank,” Genesis 29:35), and it intensifies the soul’s thirst.
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(And see what is written on “My soul desires You in the night” in the discourse beginning “Sing and
rejoice,” concerning “song in the evening”; [Midrash] Rabbah, Bamidbar, at the beginning of
chapter 3; the Zohar, Part III, page 67a.)

This parenthesis gives further sources on “My soul desires You in the night”: the Torah Ohr discourse “Sing
and rejoice,” which speaks of “song in the evening”; the Midrash (Bamidbar Rabbah 3:1), which says that the
righteous have a longing and their longing is for the Holy One, blessed be He; and the Zohar (I1I, 67a), which
asks why the verse says “desires You.”
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But awe comes because of the aspect of nearness, that is, when one contemplates the nearness of

G-d, Who encompasses all worlds (sovev kol almin), etc.

Awe comes from the opposite feeling, closeness: from contemplating how near G-d is as the One Who en-
compasses all worlds (sovev kol almin), the light that transcends the worlds and is present everywhere

equally.
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For it is true that he is very, very far from the light of G-d, by reason of the descent of the levels in

the chain of descending worlds (hishtalshelus), through

It is true that man is very far from G-d’s light. That light descends through the chain of worlds
(hishtalshelus), level after level, before it reaches this world.
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his having descended lower and lower, level after level, until he became distant from the light of
His countenance, may He be blessed; that is, from the aspect of the radiance and revelation of the

Infinite Light, blessed be He, [by which] there come to be earth and heaven, spiritual and physical.

This distance, however, concerns only the light revealed within the worlds, the radiance that brings spiritual
and physical heaven and earth into being. It is this radiance that diminishes step by step as it descends.

likuteitorah.com/likkutei-torah/vaeschanan/7/ 9
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But the Infinite Light, blessed be He, which encompasses all worlds, is not within the bounds of the
chain of descending worlds at all; for He “is equal and makes equal small and great,” “Who is en-
throned on high, Who looks down low,” etc.; and just as He is found in the higher realms, so He is

found in the lower realms.

The light that encompasses all worlds is not part of this chain of descent at all, and so it is the same in every
place. As the liturgical poem says, G-d “is equal and makes equal small and great,” and as the psalm says
(Psalms 113:5-6), He is enthroned on high yet looks down low: He is present below exactly as above.

SECTION 2 - 112-3

Awe from nearness
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And see what is written in the discourse beginning “This matzah,” etc. And “encompassing all
worlds” (sovev kol almin) does not mean that He encompasses and surrounds from above alone,

The text refers to the Likkutei Torah discourse beginning “This matzah” for more on this subject. It then
clarifies the term “encompassing all worlds” (sovev kol almin): it does not mean that G-d merely surrounds
the worlds from above.
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but that He is found below just as above, in the manner of encompassing and surrounding and in
the manner of concealment, not in the manner of inwardness (pnimiyus) and revelation.

Rather, the encompassing light is present below just as above, but in a hidden, surrounding way, not as an
inner, revealed presence. It does not enter the worlds as their measured life-force, yet it is with every one of
them equally.

T2YN 113 "Rk RITW whan 1Y 231 1Pnby 5 22107 17 3 DIRT 112N° WRN

And when a person contemplates that Havayah, Who encompasses all worlds, is actually standing

over him, being below just as above,

When a person reflects that this transcendent G-d actually stands over him here, just as much as in the high-
est worlds, the result is awe. Closeness, not distance, is what produces awe.

likuteitorah.com/likkutei-torah/vaeschanan/7/ 10
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then “terror and dread” will fall upon him, the awe of shame, which is the higher awe; or the lower
awe, not to rebel against the eyes of His glory, G-d forbid.

The words “terror and dread” are borrowed from the Song at the Sea (Exodus 15:16). At its highest this re-
sponse is the awe of shame, the higher awe (yirah ila’ah) described in Tanya ch. 43; otherwise it is the lower

awe (yirah tata’ah), the fear of rebelling against the King while standing in His very presence.
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Summary. Love is drawn from the aspect of distance; and this is “My soul desires You in the night.”
And awe is drawn from the aspect of nearness. Therefore “the people saw, and they trembled, and
they stood from afar,” to rest a little from the intense awe that fell [upon them] because of the

nearness.

The summary restates the first section: love comes from feeling distant, as in “My soul desires You in the
night,” and awe from feeling near. That is why at Sinai, when G-d revealed Himself, “the people saw and
trembled and stood from afar” (Exodus 20:15): they stepped back to rest a little from the overwhelming awe
that His nearness brought.

SECTION 3 - 14-5

Peace for the far and the near
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2. But [as for| the inter-inclusion, that love be included with awe and awe with love, and that two

opposites be as one:

The second section takes up the question raised above: how can love and awe, which are opposites, be in-
cluded in each other and become one?
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of this it is said, “Peace, peace, to the far and to the near” (Isaiah, chapter 57, [verse| 19): “to the

far” who has become near. “Far” is the aspect of love; “near” is the aspect of awe

The answer begins with Isaiah’s blessing, “Peace, peace, to the far and to the near.” The Talmud (Berakhot
34b) reads “the far” as the penitent, one who was far and has come near; here “far” stands for love, which is

born of distance, and “near” for awe, which is born of closeness.
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(for awe is from the level of the higher Chochmah (wisdom), as it is written, “The beginning of wis-
dom is the awe of Havayah”; and Chochmah is the level of the World of Atzilus (Emanation) in gen-
eral; and the meaning of Atzilus is also from the word etzel, “beside” and “near,” as in “And I was
beside Him (etzlo) as a nursling”; for in Chochmabh is the revelation of the Infinite Light (Or Ein
Sof), blessed be He.
The parenthesis explains why awe is “near.” Awe stems from Chochmah, as the verse joins wisdom and awe
(Psalms 111:10), and Chochmah corresponds to the World of Atzilus, whose name the Alter Rebbe derives

from etzel, “beside,” as in Proverbs 8:30. In Chochmah the Infinite Light is revealed, so awe that comes from
there stands “beside” G-d’s revelation.
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Therefore awe is drawn from there, for it is specifically from close by, the aspect of being beside
and near to the revelation of the Infinite Light, blessed be He. Love, however, even the level of
great love (ahavah rabbah), is drawn from the level of Binah (understanding), for “Binah nests in
Beriah” (the World of Creation), the level of “and from there it parted,” and not beside and near,
etc.; see what is written on this at the end of the discourse beginning “There are sixty queens.” And
this is why love is from afar.)

Love, even the great love (ahavah rabbah), comes from Binah, which according to the Tikkunei Zohar

“nests” in Beriah, the first world of separate existence. Beriah is the level of “from there it parted” (Genesis

2:10), where the river that leaves Eden divides into separate streams; love stems from this place of separa-
tion, and that is why it is “from afar.”
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that peace and inter-inclusion are made between them; for peace is what joins two opposites, as it
is written, “He makes peace in His heights,” among the angels, for Michael is the prince of water
and Gavriel is the prince of fire;

Peace is what joins two opposites. The Sages explain “He makes peace in His heights” (Job 25:2) as peace be-

tween Michael, the angel of water, and Gavriel, the angel of fire, who stand side by side without harming each
other.
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and this is because a higher illumination is drawn down, which includes and joins two opposites,
through their being nullified to that illumination, until neither a thing nor its opposite is felt there
at all,

Opposites are joined when a higher light is drawn down and both are nullified to it. Before that light the dif-
ference between a thing and its opposite is no longer felt at all.
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but everything is equal there, the far as the near. And this drawing down is what is said in prayer,
“and the awesome, G-d Most High (Kel Elyon),” with an added vav (whereas “the great, the mighty”
are without avav):

Before this higher light, “far” and “near” are equal. It is drawn down through the words of the Amidah, “and

the awesome, G-d Most High”: the word “awesome” carries a connecting vav (“and”), which “the great” and
“the mighty” before it do not.
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a drawing down so that there be a revelation of the level of “awesome,” which is the revelation of
this bittul (self-nullification) through which the two opposites are included [in one another], drawn
from the level of G-d Most High. For “G-d Most High” means most high, above the chain of de-
scending worlds (hishtalshelus), which are the aspect of radiance and revelation of light.

The extra vav signifies a drawing down: through it the quality of “awesome” is revealed, a bittul in which the

two opposites are included in each other, and it comes from the level of “G-d Most High.” “Most High”
means above the entire chain of worlds, whose levels are only a radiance of G-d’s light.
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But of G-d Most High it is said, “He made darkness His hiding place,” which is the matter of con-
cealment and the absence of comprehension, for “no thought can grasp Him at all,” “the most hid-
den of all hidden,” etc.

G-d Most High is described by the verse “He made darkness His hiding place” (Psalms 18:12): “darkness”

here means utter concealment, a level beyond all comprehension. The Tikkunei Zohar’s phrases “no thought

can grasp Him at all” and “the most hidden of all hidden” describe it.
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And of this it is said, “Blessed be Avram of G-d Most High, Possessor of heaven and earth”: for
heaven and earth, spiritual and physical, are nullified before Him equally.

Malki-Tzedek blessed Avram “of G-d Most High, Possessor of heaven and earth” (Genesis 14:19). The Alter
Rebbe reads this to mean that before G-d Most High, heaven and earth, the spiritual and the physical, are
equally nullified.
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(And in Pri Etz Chaim, concerning “G-d Most High, Who bestows good kindnesses,” it explains that
G-d Most High is in the level of Keser (the Crown), and it is far above even the level of the higher
Chochmah; and see what is written on this in the discourse beginning “You are standing”; and see
the Zohar, Part I, Parshas Lech Lecha)

This parenthesis brings views on what “G-d Most High” refers to. Pri Etz Chaim, on the Amidah’s words “G-d
Most High, Who bestows good kindnesses,” identifies it with Keser, far above even the higher Chochmah;

the discourse “You are standing” in Likkutei Torah discusses this further.
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(page 87a), on “And he was a priest”: “this is the right”; “of G-d Most High”: “the higher world”;
that is, there G-d Most High means Binah.

The Zohar (I, 87a), on “And he was a priest of G-d Most High” (Genesis 14:18), reads “priest” as the right side
and “G-d Most High” as “the higher world,” which is Binah. This seems to place G-d Most High lower, at
Binah rather than Keser.
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But [this is] because the revelation of Atik is in Binah, and therefore Binah too is called “His great
Name,” as is written on this in the explanation of “the mezuzah on the right and the Chanukah
lamp on the left.”

The Alter Rebbe reconciles the two views: Atik, the innermost level of Keser, is revealed in Binah, and there-

fore Binah too is called “His great Name.” He refers to the Torah Ohr explanation of why the mezuzah is
placed on the right of the doorway and the Chanukah lamp on the left.
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(And see the Zohar, Part II, at the beginning of Parshas Yisro, page 67b: “the mystery of the Holy of

Holies,” etc., “and beneath it there is a priest,” etc.; and in the commentary of the Ramaz there.)

The parenthesis adds a further Zohar passage (II, 67b), on “the mystery of the Holy of Holies” beneath which
“there is a priest,” together with the Ramaz’s commentary there, as more material on these levels.
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For He “is equal and makes equal small and great,” and there it is “darkness and light alike”: both
are equal before Him, may He be blessed, revelation, which is the light, and concealment,

The text now explains why everything is equal before G-d Most High. He “is equal and makes equal small
and great,” as the liturgical poem says, and before Him “darkness and light are alike” (Psalms 139:12): reve-
lation and concealment are the same to Him.
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which is the darkness; for “all before Him is considered as actually nothing,” and the matter of

revelation and concealment applies only in relation to the created worlds, etc.

This is because “all before Him is considered as nothing” (Zohar I, 11b). The difference between revelation
and concealment exists only from the standpoint of the created worlds, which either perceive G-d’s light or
do not.
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But before Him, may He be blessed, “even darkness does not darken for You,” etc. And from there

comes the illumination and drawing down with the added vav, “and the awesome,”

From G-d’s own standpoint “even darkness does not darken for You” (Psalms 139:12). From this level, be-
yond the difference between light and darkness, comes the illumination signified by the added vav of “and
the awesome.”
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that is, so that there be a revelation of “awesome,” which is the revelation of the bittul through
which the attributes (middos) of love and awe are included [in one another]. (And it must be said
that the drawing down from the level of “and the awesome” is above the level of the higher awe in
itself, even though [the higher awe] is also the aspect of “near,” similar to what is written in the
note to Tikkun Chatzos
The revelation of “awesome” is a revelation of bittul, and in that bittul love and awe are included in each oth-
er. A parenthesis adds that this awe drawn from above is higher than the higher awe a person reaches by

himself, even though that awe too comes from nearness, and it refers to the Siddur’s note on Tikkun
Chatzos, the midnight lament.
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that, indeed, the superiority of this awe that comes from above, etc., over the level of the higher
awe, the awe of shame that is in the soul, is like the superiority and advantage of light over dark-
ness itself; see the reason there. And along these lines it will be understood here as well.)

That note says that awe coming from above surpasses the higher awe, the awe of shame within the soul, as

light surpasses darkness. The same distinction applies here: the awe revealed through “and the awesome” is
beyond what the soul’s own awe can reach.
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(And see what is written in the discourse beginning “Arm from among yourselves,” and at the end
of the discourse beginning “And all the people saw,” and at the end of the discourse beginning
“And Yaakov sent,” on Rabbi Akiva, who entered in peace and left in peace.)

This parenthesis points to three related discourses. The last concerns Rabbi Akiva, who “entered in peace

and left in peace,” as the Sages say of his ascent into the mystical realms; according to the Kehot note, he
was of the level of Tikkun, the middle line that unites the two opposing lines.
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And this is the meaning of the binding of Yitzchak, the inclusion of the attribute of Yitzchak in the
attribute of Avraham: “And he bound Yitzchak his son,” etc., “above the wood (etzim)”: etzim are

two trees, the Tree of Life and the Tree of Knowledge, and “above” the two levels of trees

The binding of Yitzchak (Genesis 22:9) shows this inter-inclusion: Yitzchak’s attribute, awe and restraint,
was included in Avraham'’s attribute, love and kindness. Yitzchak was placed “above the wood (etzim),” and
etzim also means “trees”: the Tree of Life and the Tree of Knowledge.
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(and see what is written on the verse “gathering wood (etzim)” in Parshas Shelach, on “And he shall
be like a tree,” etc., “and by the stream it spreads its roots”; and see the Zohar, Part III, Parshas

Shelach, page 158b, on the verse “Is there a tree in it or not”),

This parenthesis gives further references on “trees”: the Likkutei Torah discourse on “gathering wood” in
Parshas Shelach, which discusses “he shall be like a tree ... spreading its roots by the stream” (Jeremiah
17:8), and the Zohar (III, 158b) on the spies’ question, “Is there a tree in it or not?” (Numbers 13:20).
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that is, [from] “He made darkness His hiding place” there is drawn down the revelation of “and the
awesome,” so that there be the inclusion of awe, the attribute of Yitzchak, in the attribute of

Avraham.

To be “above the two trees” is to reach the level of “He made darkness His hiding place,” beyond the levels of
the worlds. From there the revelation of “and the awesome” is drawn down, and with it Yitzchak’s awe is in-
cluded in Avraham’s love.
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And also the inclusion of love in awe. And this inter-inclusion is as it is written, “And all hearts

shall stand in awe of You, and all innermost parts and kidneys shall sing to Your Name.”

The reverse inclusion, love within awe, also takes place. The words of the Nishmas prayer express it: “All

hearts shall stand in awe of You, and all innermost parts and kidneys shall sing to Your Name.”
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“Hearts shall stand in awe of You” with the attribute of awe, and “innermost parts and kidneys shall
sing” with the attribute of love. And therefore it is specifically “innermost parts and kidneys” that
“shall sing”: for the song (rinah) and singing that come from the revelation of love and yearning,
song is in the mouth, as is known.

“Hearts” stand for awe and “innermost parts and kidneys” for love. The text explains why love’s song is

placed in the innermost parts: song (rinah) that comes from openly felt love and yearning is normally voiced
aloud, with the mouth.
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But when “hearts stand in awe of You” with the attribute of awe and bittul, the song does not reveal
itself openly in the mouth from the revelation of love, since they are two opposites, as mentioned
above; nevertheless, in the innermost parts and kidneys, in an inward manner, there will be the
singing and the joy that come from love.

When the heart is filled with awe and bittul, that song cannot burst out openly, because revealed love and

awe are opposites. Instead the love sings inwardly, in the “innermost parts and kidneys”: outwardly there is
awe, while inside there is the singing and joy of love.
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(And see what is written in the discourse beginning “Sing and rejoice,” on “song in the evening”
and “they shall sing of Your righteousness”; and this is song in the mouth, and it is drawn from the
attribute of night, the aspect of darkness and concealment of the Infinite Light, blessed be He, as
mentioned above regarding “My soul desires You in the night.”

The parenthesis refers to the Torah Ohr discourse “Sing and rejoice,” which speaks of “song in the evening”

and of “they shall sing of Your righteousness” (Psalms 145:7). That outward song comes from “night,” the
concealment of G-d’s light, like the longing of “My soul desires You in the night” described earlier.
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But through a revelation from the level of “and the awesome, G-d Most High,” there is then drawn
down “And all hearts shall stand in awe of You, and all innermost parts and kidneys shall sing,”
which is the song and singing in the inner dimension of the heart. And this is like what is explained
in the Zohar, Part I, at the beginning of Parshas Vayetzei)

But when “and the awesome, G-d Most High” is revealed, the inner song of “all innermost parts and kidneys

shall sing” is drawn down, a song within the inner dimension of the heart. The Zohar at the beginning of
Parshas Vayetzei is cited as a parallel.
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(page 148b), on the verse “And Your pious ones shall sing (yeranenu)”: “It should have said, ‘Your

9

Levites shall sing,’” etc., until “for they are more esteemed.” And this is like the difference between

the levels of song mentioned above: the song of the Levites is song in the mouth, “to raise the

voice.”

The Zohar (I, 148b) asks why the verse says “Your pious ones shall sing” rather than “Your Levites,” since
singing was the Levites’ task, and answers that the pious ones are more esteemed. The Levites’ song was out-
ward, a song of the mouth that raised the voice.
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But as for “Your pious ones shall sing,” who are the Kohanim (priests), that is with the desire of the

heart, as is written in the Zohar, Part 111, Parshas Shemini (page 39a):

The “pious ones” are the Kohanim, and their song is in “the desire of the heart.” The Zohar (III, 39a) de-
scribes the Kohen'’s service as performed in silence.
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“for the Kohen, his services are in silence,” etc.; see there. If so, their song is like “and all inner-

most parts and kidneys shall sing,” etc.

The Kohanim’s song is therefore inward and silent, like “all innermost parts and kidneys shall sing.” It is the
song of love held within awe.
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And see what is written in the discourse beginning “A psalm, a song at the dedication of the House”
on the difference between mizmor (psalm) and shir (song), which is also along these lines. And this
is

The Likkutei Torah discourse on “A psalm, a song at the dedication of the House” draws a similar distinction

between mizmor, music played on an instrument, and shir, song sung by the mouth. The text now gives the
reason the inner heart can hold both attributes.
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because the inner dimension (pnimiyus) of the heart has the power to be a vessel and an abode to
contain love and awe, even both of them together, through the revelation from the level of “and the
awesome,” which is drawn down and revealed in the inner dimension of the heart; and also, as is
written elsewhere, the inner dimension of the heart becomes one with the mind, in the manner of
“two companions that never part.”

The inner dimension of the heart can be a vessel for love and awe together, once the revelation of “and the

awesome” shines within it. It is also united with the mind in the manner of “two companions that never
part,” the phrase used for Chochmah and Binah.
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But in the outer dimension (chitzoniyus) of the heart there is nothing [able] to contain both of them
together. And this is “And all hearts shall stand in awe of You, and all innermost parts and kidneys
shall sing,” which is the level of the inner dimension of the heart, etc. And see what is written on
the verse “Iwill greatly rejoice,” etc.,

The outer dimension of the heart cannot hold both at once; there love and awe remain opposites. That is why

the prayer places awe in the “hearts” and the singing in the “innermost parts and kidneys,” the inner heart.
The text then refers to the discourse on “Iwill greatly rejoice” (Isaiah 61:10).

likuteitorah.com/likkutei-torah/vaeschanan/7/ 20



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN « MAAMAR 7 X171 %177 °3 7225 5K N1aw o nyT...

01°2 27Y MM 9”3 IRINND AR MIZT 1M PINAN 705N ARIIY 77YI2 A9°3 w3 Dan
13 °'03912 1773 1198 1210 "% [nnzy srnwn] $UYRW

“my soul shall exult (tagel)”: exultation (gilah) with trembling, that awe covers on the outside, and
its inside is inlaid with love. And this was also explained on the verse “On the eighth day, an assem-
bly (Shemini Atzeres),” etc., “Let the children of Zion exult in their King,” etc.
That discourse distinguishes simchah, joy that shows outwardly, from gilah, exultation that stays within: “ex-
ult with trembling” means that trembling covers the joy on the outside while “its inside is inlaid with love”

(Song of Songs 3:10). The same is explained in the discourse for Shemini Atzeres on “Let the children of Zion
exult in their King” (Psalms 149:2).
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And see what is written on the verse “When Pharaoh sent out,” in the explanation of “G-d did not
lead them by way of the land of the Philistines.” And this is the joy in G-d, the Infinite Light, blessed
be He, which encompasses all worlds (sovev kol almin), which actually dwells with him, being

below

A further reference is to the discourse on “When Pharaoh sent out the people.” The joy described here is joy
in G-d as the Infinite Light that encompasses all worlds and truly dwells with a person, present below as
above.
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just as above, even though there is no revealed comprehension of it. Now, of this it is said, “And the

righteous shall live by his faith”: by virtue of faith, which is above comprehension.

This joy does not rest on understanding, since the encompassing light cannot be grasped. It rests on faith,
which is above understanding: “the righteous shall live by his faith” (Habakkuk 2:4).
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Summary. But [as for] the inter-inclusion, that love be included with awe: of this it is said, “Peace,

peace, to the far and to the near.” And this is through a drawing down from the level of “and the

awesome,”

The summary restates the second section: love and awe are joined through the peace of “Peace, peace, to the
far and to the near.” That peace comes from a drawing down from the level of “and the awesome,” the bittul
in which opposites become one.
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and this is the meaning of the Akeidah (binding), “above the wood.” And this inter-inclusion is as it
is written, “And all hearts shall stand in awe of You, and all innermost parts and kidneys shall sing
to Your Name.”

The binding of Yitzchak “above the wood” expresses the same inclusion, and so do the words of the prayer

“All hearts shall stand in awe of You, and all innermost parts and kidneys shall sing to Your Name”: awe in

the heart, and love singing within.

SECTION 4 - 16-10

The joy of a mitzvah

PPOR 1 7 NR NTIY KD WK NAN TR TI%R W AR RO wnn SYIna 0 anne 198 a3
1Y WD 1NN 1IWTY TR NAMR RO AARYT 23 5 2910 900 PO 191 225 2102 Innwa

3. Now, the revelation of this joy in actual deed is the joy of a mitzvah, as it is written, “Because you
did not serve Havayah your G-d with joy and with gladness of heart, out of an abundance of every-
thing”: more than an abundance of everything. For the joy is because “He has sanctified us with
His commandments,” with the supernal holiness.
The third section shows where this joy is revealed in practice: in the joy of a mitzvah. The Torah rebukes
those who did not serve G-d “with joy ... out of an abundance of everything” (Deuteronomy 28:47), and the

Alter Rebbe reads “out of” as “more than”: the joy of a mitzvah must exceed every other joy, because the
mitzvos sanctify us with a holiness from above.
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And this is the meaning of the blessing over mitzvos, “Blessed are You, Havayah”: it means that we
request that [He] be “blessed” and drawn down from far above the chain of descending worlds
(hishtalshelus)

Every blessing over a mitzvah opens with “Blessed are You, Havayah.” The Alter Rebbe reads baruch,
“blessed,” as a request that G-d’s light be drawn down from far above the chain of worlds.
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(and see the Zohar, Part I, Parshas Lech Lecha: there, “Blessed be Avram,” as we say, “Blessed are
You”; “of G-d Most High,” “Havayah our G-d”; see there; and not as the commentary Mikdash
Melech explains there);
The Zohar (I, 87a) reads Malki-Tzedek’s blessing as the pattern of our blessings: “Blessed be Avram” corre-
sponds to “Blessed are You,” and “of G-d Most High” to “Havayah our G-d.” The Alter Rebbe adds that he

does not follow the reading of the Mikdash Melech, a commentary on the Zohar, which according to the

Kehot note assigns these words to particular Sefiros.
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for in order that there be a drawing down by way of the order of the chain of descending worlds,
from cause to cause, until He becomes “King of the world,” and “Your kingship is a kingship over
all worlds,” to bring worlds into being and give them life from the level of His Malchus
(sovereignty), may He be blessed,

Ordinarily G-d’s light descends through the chain of worlds, from cause to effect, until He is “King of the

world” and His kingship rules over all worlds (Psalms 145:13). This is how the worlds are created and kept

alive: through His Malchus, His sovereignty.
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which is the level of a name alone: because His Name and His kingship are called upon them, they
live and endure; and this is the level of radiance and illumination, etc.

Malchus is like a name: not the King Himself, but His name and rule, which are “called upon” the worlds and

keep them in existence. It is only a radiance and illumination of G-d.
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But with the mitzvos, “He has sanctified us” with the supernal holiness that is above the chain of
descending worlds, the level of the light that encompasses all worlds (sovev kol almin); and the an-
gels ask, “Where is the place of His glory?” etc.,

The mitzvos, however, sanctify us with a holiness that is above the chain of worlds, from the level of the light

that encompasses all worlds. Even the angels cannot grasp it; in the words of the Kedushah prayer they ask,
“Where is the place of His glory?”
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[and] they say, “The whole earth is full of His glory”: in this lowly earth; for the Torah and the
mitzvos in this world, which are clothed in physicality, are founded “in the holy mountains,” super-

nal, far above

Their answer is “The whole earth is full of His glory” (Isaiah 6:3), meaning this lowly, physical earth. The
Torah and the mitzvos, though clothed in physical things, are rooted “in the holy mountains” on high
(Psalms 87:1), far above the chain of worlds.
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the chain of descending worlds; and they become an actual throne and abode for His dwelling, may
He be blessed, Who encompasses all worlds, Whom “no thought can grasp,” but only as it grasps

[Him] through Torah and mitzvos, etc.

Therefore the mitzvos become an actual throne and dwelling for G-d as He encompasses all worlds. No
thought can grasp Him, except as He is grasped through Torah and mitzvos.

ART°T DT RIT POV AR NIPN22 A0RWT TAART NTH PWHANY 195 DR NIARY 1IM0E 3
oM

And concerning this we were commanded, “And you shall love es”: that is, that you draw the at-
tribute of love and joy into the level of “the es of what is subordinate,” which is the attribute of awe
and bittul (self-nullification).

The command “And you shall love es” is now read in light of the first section. Since es stands for the subordi-

nate element, awe and bittul, the verse commands a person to draw his love and joy into awe and self-nullifi-
cation, so that the joy is held within awe.
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And this is “es Havayah your G-d”: that is, because He is your G-d, facing [you], below just as
above. And [it means] that the revelation of this love and joy be in actual deed, in fulfilling “And
these words which I (Anochi) command you this day,” for from the level of “this day, to do them”
the revelation of “I (Anochi)” is drawn down,
“Havayah your G-d” means that G-d is “yours,” facing you, present below as above. This love and joy must
come out in actual deeds, by fulfilling “these words which I (Anochi) command you this day” (Deuteronomy

6:6); and because “this day” is the time “to do them” (Deuteronomy 7:11), action in this world draws down
the revelation of Anochi, G-d’s own “I.”
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and not radiance and illumination in the manner of a name alone, but “I (Anochi)” Myself, as it
were, “command you” (metzavecha), a term of companionship (tzavta) and joining, in the com-
mandments of G-d, which are the revelation of His essence and being, as it were, through the 620
pillars of light that are drawn down into the 613 commandments of the Torah and the 7 command-
ments of the Rabbis.
The mitzvos convey not a radiance or a mere “name” but “I Myself” commanding you. The word metza-
vecha, “command you,” is read as tzavta, “companionship”: the mitzvos join a person with G-d’s essence,

which according to the Kabbalah (Pardes Rimonim 8:3) is expressed in 620 pillars of light, matching the 613
commandments of the Torah and the 7 of the Rabbis.
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“And you shall speak of them when you sit in your house.” For it is written, “A voice calls in the
wilderness”: the voice of the Torah, “the voice is the voice of Yaakov,” calls and is drawn down into
the level of wilderness and desolation, which is this world; “clear the way of Havayah”: that there be
in it a drawing down and a way of Havayah.
The next words of the Shema, “And you shall speak of them when you sit in your house” (Deuteronomy 6:7),
lead to the Torah’s power to transform this world. Isaiah’s “A voice calls in the wilderness: clear the way of

Havayah” is read as the voice of Torah, “the voice of Yaakov,” calling into the spiritual wilderness of this
world and opening in it a path for G-d’s light.
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And this is the drawing down of the vav of “and the awesome” from the level of G-d Most High,
which is above the level of the chain of descending worlds (hishtalshelus), etc. Therefore they said,
“Better is one hour of teshuvah (return) and good deeds in this world than all the life of the World
to Come,”

This drawing down is the vav of “and the awesome,” which comes from G-d Most High, above the chain of

worlds. That is why the Mishnah (Avos 4:17) says that one hour of teshuvah and good deeds in this world is
better than all the life of the World to Come.
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for the World to Come, since it is in the manner of comprehension and created intellect, so as to
take delight and pleasure, is only radiance, etc.; and it is the radiance of their Torah and their

service.

The World to Come is a reward of comprehension and delight for created minds, and such comprehension
can take in only a radiance of G-d. That radiance is the radiance of the souls’ own Torah study and service.
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Whereas with the occupation in the Torah and the mitzvos themselves, in the fulfillment of the
deed in this world in actual practice, in them there is drawn down the revelation of the level of “I
(Anochi)” in His own Self and His own Glory, which was not given to be enjoyed in the comprehen-
sion of created beings, etc.

In the actual practice of Torah and mitzvos in this world, by contrast, G-d’s own “I” (Anochi), His very Self, is
drawn down. This is a level that no created being can enjoy through comprehension.
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And concerning this they said, “‘I am’ (Anochi) and ‘You shall have no [other gods]’ we heard from
the mouth of the Almighty (HaGevurah)”: for there are many levels of gevuros (restraints) and con-
tractions (tzimtzumim) in order that there be this revelation of the level of “I (Anochi)” in Torah
and mitzvos, which is above the chain of descending worlds (hishtalshelus), the level of “He made
darkness His hiding place”: darkness and concealment, not light and revelation.
The Talmud (Makkos 24a) says that “I am” and “You shall have no other gods,” the first two of the Ten
Commandments, were heard “from the mouth of the Gevurah,” an epithet for the Almighty that also means
“restraint.” The Alter Rebbe reads it as a hint: many restraints and contractions are needed so that the “I”

(Anochi), which is above the chain of worlds and is “darkness,” utter concealment, can be revealed in Torah
and mitzvos.
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(And see what is written along these lines in the discourse beginning “You shall draw water with
gladness”: that the water libation on the festival is the drawing down of the higher Chochmah (wis-
dom), the level of bittul (self-nullification); and that it must nevertheless be specifically “with glad-
ness” is because Chochmah and Binah (understanding) are “two companions,” etc.; and this too is
the inter-inclusion of bittul and awe with joy.

The parenthesis refers to the discourse “You shall draw water with gladness,” on the water libation of

Sukkos. The water stands for the higher Chochmah and bittul, while “gladness” stands for Binah; since

Chochmah and Binah are “two companions” that never part, bittul and awe can be joined with joy.
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And this comes after the Ten Days of Teshuvah and Yom Kippur, when we draw down from the level
of “before Havayah you shall be purified”; “Peace, peace, to the far and to the near,” etc.; through
this, afterwards, this inter-inclusion comes about. But here what is revealed is the joy and glad-
ness, only its inside is inlaid with bittul and awe.)

This joining comes after the Ten Days of Teshuvah and Yom Kippur, when a person is purified “before

Havayah” and the peace of “to the far and to the near” is drawn down. On Sukkos, however, the joy is what
shows, while its inside is “inlaid” with bittul and awe.
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Summary. And this joy, of the level of “and all innermost parts and kidneys shall sing,” is the joy of
a mitzvah. And this is the meaning of the blessing over mitzvos, [and of] “And you shall love es”
and “And you shall speak of them.”

The summary of the third section: the inner joy of “all innermost parts and kidneys shall sing” is the joy of a

mitzvah. It is what the blessing over mitzvos expresses, and what the verses “And you shall love es” and “And
you shall speak of them” describe.

SECTION 5 - 111-12

The arousal from below
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4. But now, this revelation [that comes] out of the darkness through the multitude of contractions
(tzimtzumim), “the matter depends on an arousal from below”: that there be “And you shall love
with all your heart,” with your two inclinations, so that the evil inclination too will return to the ser-
vice of G-d, in the manner of

The fourth section asks what brings this revelation out of the hidden “darkness” and through all the contrac-

tions. The answer is the Zohar’s principle that it “depends on an arousal from below”: a person must love
G-d “with all your heart,” with both inclinations (Berakhot 54a), so that the evil inclination too serves Him.
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subjugation (iskafya) and transformation (is’hapcha) of darkness into light. For just as a person be-
low overcomes his nature, both in “turn away from evil” and in “and do good,” in the manner of
“Nullify your will,” in that he nullifies his will, removes himself, and casts his soul and his will
aside, etc.,
The evil inclination is brought to serve G-d by subjugation (iskafya), overpowering it, and by transformation
(is’hapcha), turning its darkness into light. A person overcomes his nature both in “turning from evil” and in

“doing good” (Psalms 34:15), following the Mishnah’s “Nullify your will” (Avos 2:4) by setting his own will
and self aside.

likuteitorah.com/likkutei-torah/vaeschanan/7/ 28



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN « MAAMAR 7 X171 %177 °3 7225 5K N1aw o nyT...

M0 17 PR RITW 10D 712a0% 9K KDY 1172 07K IR N1PRZY PI19°01 711002 12 15ynDn qwni 0
LRI 110 7T IR DR 1209 099190 mnIyn 1R 119

so there is drawn down from above the level of bittul (self-nullification) and withdrawal of the very
essence of the Infinite Light (Or Ein Sof), blessed be He, so that it should not shine and be revealed
as it is, that it has no end, etc., for the worlds cannot bear this light as it is.

Measure for measure, G-d then sets aside His own essence: the essential Infinite Light withdraws, so that it
does not shine in its endlessness. This is necessary because the worlds could not bear that light as it is.
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Therefore it is called darkness and not light and revelation; rather, it contracts itself through many
kinds of contractions (tzimtzumim) and descents of levels so that there be the revelation of the
light out of the darkness, which is an aspect of descent for Him, may He be blessed.

Because the essential light is withdrawn, the source of the revelation is called “darkness,” not light.

Revelation comes only as that light contracts itself through many contractions and descending levels, so that
light emerges out of the darkness, and for G-d this is a descent.
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As our Sages, of blessed memory, said, “Wherever you find the greatness of the Holy One, blessed
be He,” etc.: that He set aside the essence of the Infinite Light (Or Ein Sof), blessed be He, and
causes His Shechinah (Divine Presence) to dwell in the manner of contraction, in order that there
be revelation and light out of the supernal darkness.

The Sages teach (Megillah 31a) that wherever one finds G-d’s greatness one also finds His humility. Here this

means that G-d set aside the essence of His Infinite Light and made His Shechinah dwell in a contracted
form, so that revelation and light could come out of the supernal darkness.
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(And also, through the transformation of the darkness below into light, the revelation is aroused
above from the level of “He made darkness His hiding place,” which is above the level of light. And
this is the meaning of “the advantage of light from darkness,” precisely.)

The parenthesis adds a second reason: when a person below turns darkness into light, he arouses above a

revelation from the level of “He made darkness His hiding place,” which is higher than light itself. This is the
meaning of “the advantage of light that comes from darkness” (Ecclesiastes 2:13).
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(See the Zohar, Parshas Tazria, page 47b, and Parshas Beshalach, page 57a. And see what is written
in the explanation of the verse “I am black but comely,” on the prohibitive commandments, etc.)

For this theme the text refers to the Zohar on Tazria and on Beshalach, and to the Likkutei Torah explanation
of “I am black but comely” (Song of Songs 1:5), which shows how keeping the prohibitive commandments
reveals avery high light.
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And through this, this revelation is drawn down also into the heart of man below, so that it become
avessel and dwelling in which the two attributes, love and awe, are both included together, through
the drawing down of the level of peace, which includes and joins, etc.

Through this arousal from below the revelation reaches the human heart too, making it a vessel and dwelling

in which love and awe are held together. This happens through the drawing down of peace, the quality that

includes and joins opposites.
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And of this it is said, “He who guards his mouth and his tongue guards his soul from troubles
(tzaros)” (Proverbs 21): meaning, that his soul not be narrow (tzarah) and too short to contain two
opposites as one, which are love and awe,

The Alter Rebbe reads Proverbs 21:23, “He who guards his mouth and his tongue guards his soul from trou-

bles (tzaros),” as a play on tzar, “narrow”: guarding one’s mouth keeps the soul from being too narrow to
contain both love and awe at once.

[x3nx x7wo] RPVO RPDINK M23 119WD7 1D N7 7Y 117 13 92K 0Ipn 22170 wn0 ROX
12 ¥ 710 N2 71

but rather as it is written, “Enlarge the place of your tent,” etc. And this is through guarding his
mouth and his tongue, in the manner of subduing the sitra achra (the other side), both in the man-
ner of “turn away from evil,” etc.

Instead the soul becomes spacious, as in “Enlarge the place of your tent” (Isaiah 54:2). This comes from

guarding one’s mouth and tongue, a way of subduing the sitra achra in the sense of “turning away from

evil.”
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(And see on “He who guards his mouth and his tongue” in the Shelah, in [the part on]| the Written
Torah, at the end of [the section] Torah Ohr belonging to Parshas Behar; there he explains that this
relates to the closed mem of “For the increase (lemarbeh) of the dominion,” and there it is said,

“and of peace there shall be no end,” etc., as mentioned above.)

The parenthesis cites the Shelah, who connects “He who guards his mouth and his tongue” with the closed
mem in the word lemarbeh in Isaiah 9:6, a final-form mem written in the middle of the word. The same verse

speaks of “peace without end,” which ties guarding the mouth to the theme of peace discussed above.
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For through this, this love that is included in awe is drawn into the inner dimension (pnimiyus)

and the innermost core of the heart, so that the heart becomes a vessel and dwelling for this love,

Through guarding the mouth, this love that is included in awe is drawn into the innermost core of the heart,
so that the heart becomes its vessel and dwelling.
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and it is fixed and guarded forever, never to be moved from him all the days, whether in thought or
in speech and deed; as it is written, “And you shall speak of them when you sit in your house and
when you walk,” etc.,

Such love is fixed and lasting, never departing, and it shapes thought, speech and action alike. This is what

the Shema describes: “And you shall speak of them when you sit in your house and when you walk on the
way” (Deuteronomy 6:7).
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“And you shall bind them for a sign,” etc. And the whole Torah has been likened to tefillin: just as
tefillin, which are on physical parchment, have supernal holiness resting upon them from the
Infinite Light, blessed be He, that encompasses all worlds (sovev kol almin), through the passages
written in them,

The Shema continues, “And you shall bind them for a sign” (Deuteronomy 6:8), the mitzvah of tefillin, and

the Talmud (Kiddushin 35a) says that the whole Torah is likened to tefillin. Tefillin are made of physical
parchment, yet the light that encompasses all worlds rests on them through the passages written inside.
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so it is with all the mitzvos: they are in physical action, and nevertheless the Infinite Light, blessed
be He, rests and is clothed in them. Therefore all his deeds, words and thoughts in his occupation
with Torah and mitzvos will be in the manner of this love and this bittul (self-nullification).

So it is with every mitzvah: though it is a physical act, the Infinite Light rests and is clothed within it.

Therefore all of a person’s deeds, words and thoughts in Torah and mitzvos are permeated by this love and
this bittul.

PN P12°1 N1°Ma RO 5291pa0N 11917 NI912 190y qwRaw AR 1IRNET PN 720X Y OPRen
215 19907 IR N2 NERIN RO 107

Whereas through love that comes from the aspect of thirst, even though there is drawn upon him
the level of “and His right hand embraces me,” it is an embrace from outside; and therefore it
passes and goes away after prayer, etc.

Love that comes from thirst is different. Even if it brings the feeling of “His right hand embraces me” (Song
of Songs 2:6), it is an embrace from outside, and so it fades when prayer is over.
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And the drawing down of this revelation into the heart, so that the heart be a dwelling and vessel
for this love, that it be in its inner dimension and core, that it be fixed and guarded forever, is ac-
complished through the level of the lawgiver (mechokek), who makes an engraving (chakikah) in
the vessel, to receive.

Making the heart a lasting vessel for this love requires the quality of the mechokek, the “lawgiver,” a word

whose root also means “to engrave.” Like a craftsman who engraves a hollow in a vessel so that it can hold
something, it carves out in the heart a space to receive.
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(And see what is written on the verse “with the lawgiver, with their staffs,” and on the verse “Arm
from among yourselves.”) And this lawgiver is Moshe, as it is written, “For there the portion of the
lawgiver is hidden”; this is Daas (knowledge), which is the source of the Torah.

The text refers to the discourses on “with the lawgiver, with their staffs” (Numbers 21:18) and on “Arm from

among yourselves.” The lawgiver is Moshe, of whom it says “for there the portion of the lawgiver is hidden”
(Deuteronomy 33:21), and his quality is Daas, the source of the Torah.
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And of this it is said, “And this is the Torah which Moshe set before the children of Israel.” (And see
what is written elsewhere on the verse “And these are the ordinances which you shall set before
them.”)

This is the meaning of “And this is the Torah which Moshe set before (lifnei) the children of Israel”
(Deuteronomy 4:44). A parallel explanation is given elsewhere on “And these are the ordinances which you
shall set before them” (Exodus 21:1).
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The meaning of “before” (lifnei) is: into the inner dimension of the children of Israel, that there be
a drawing down of “and the awesome” from the level of G-d Most High, and from the level of “He
made darkness His hiding place” there will be a revelation of light, until the light of the love includ-
ed in awe shines within the inner dimension that is in him,

Lifnei, “before,” is read as related to penim, “inside”: Moshe set the Torah into the inner dimension of the

Jewish people. Through him the light from “He made darkness His hiding place” is revealed, until the love
included in awe shines within a person’s inner self.
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and through it the heart becomes a receptacle, so that the core of the heart and its inner dimension

are inlaid with this love, never to be moved, forever and ever.

Through this the heart becomes a true receptacle, its innermost core “inlaid” with this love, which then nev-

erwavers.
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Havayah is Elokim
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And with all the above, the matter of “Know this day” will be understood: that the day is together
with the night, “And there was evening and there was morning, one day,”

With all this explained, the Alter Rebbe returns to the opening verse, “Know this day.” As shown at the start, a

day includes the night: “there was evening and there was morning, one day.”
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that is, as in the creation of the world, “first darkness and then light,” for out of the darkness light
came to be. So it is with the revelation of the Infinite Light (Or Ein Sof), blessed be He, out of a su-
pernal darkness: “first darkness,” the level of “He made darkness His hiding place” and of G-d
Most High, “and then light,” that there be the level of light and revelation.

The world was created in this order, “first darkness and then light” (Shabbos 77b), so that light came out of

darkness. So too G-d’s revelation: first the supernal darkness of “He made darkness His hiding place” and
G-d Most High, and afterwards light and revelation drawn out of it.
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And this is through Daas (knowledge); and this is “Know (veyadata) this day.” And from this, “you
shall know that Havayah is Elokim”: that there is drawn down a joining and union of the Name
Havayah with the Name Elokim, through the drawings down of the vav of “and the awesome” from
G-d Most High, which includes and joins the two opposites.
This bringing of light out of darkness happens through Daas, alluded to in “Know (veyadata) this day.”
Through it one comes to know that “Havayah is Elokim”: the Name Havayah, G-d as He transcends the

world, is joined with the Name Elokim, G-d as He is hidden within it, through the vav of “and the awesome”
from G-d Most High, which unites opposites.
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And this drawing down, which is from far above the chain of descending worlds (hishtalshelus),
from the level of “He made darkness His hiding place,” that there be a revelation of light, which is
through the level of gevuros (restraints) and contractions (tzimtzumim), “the matter depends on
an arousal from below”: through

This drawing down from far above the chain of worlds, from the level of “He made darkness His hiding

place,” comes through restraints and contractions, and like all such revelation it “depends on an arousal
from below.” The text now names that arousal.
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[this,] that “you return it to your heart,” that the two hearts be as one, so that the evil inclination too
will return to the service of G-d, in the manner of subjugation (iskafya) and “Nullify your will,” etc.;
for through an arousal from below [comes] an arousal from above, “wherever you find His great-
ness,” etc.
The arousal is “return it to your heart”: making the two hearts one, so that the evil inclination too serves G-d
through subjugation and through “Nullify your will.” An arousal from below brings an arousal from above,

and G-d’s greatness then appears together with His humility, His contracting Himself in order to be
revealed.
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Summary. But this revelation depends on an arousal from below, on subjugation (iskafya) and the
transformation of darkness into light, through which revelation and light are drawn down from
above out of the supernal darkness. “He who guards his mouth and his tongue,” etc.

The summary of the fourth section: the revelation depends on an arousal from below, on subduing darkness

and transforming it into light, which draws revelation and light out of the supernal darkness. Guarding one’s
mouth and tongue (Proverbs 21:23) is part of this.
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And this is through “with the lawgiver,” the level of Daas (knowledge); and this is “Know this day.”
And from this, “Know this day that Havayah is Elokim.” And this is through “and return it to your
heart,” etc.

This happens through the quality of the “lawgiver,” which is Daas, and that is “Know this day”; from it
comes the knowledge “that Havayah is Elokim.” All of this is through “return it to your heart,” making the
two inclinations one.

n°om DR X3 5RDEI 2 (27y 11717 N19922) [1972% 031738 139127 INRY 1) SPIRWN [ w7 Pl [ 8'Al
(% Ty 0] K790 2737) TN P2 pbr ama) 272 w0 YDy DR 12 11000 PR Dya e 7 nyT

And along these lines one can explain what our Sages, of blessed memory, said (in Berachos, page
55b) concerning Betzalel: “You were in the shadow of G-d (betzel Kel), and you knew.” Meaning:
“in the shadow of G-d” is the level of G-d Most High (Kel Elyon), as is written in the Zohar, Part II,
Terumah (end of page 152a).

The same idea explains the Talmud’s account of Betzalel (in our editions, Berakhot 55a): when he under-
stood how G-d wanted the Mishkan built, Moshe said to him, “You must have been in the shadow of G-d (bet-
zel Kel), and you knew,” a play on his name. The Zohar (II, 152a) identifies this “Kel” as G-d Most High.
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And from this is drawn the level of “and you knew,” that is, “Know this day,” the level of “first dark-

ness and then light,” as mentioned above; and afterwards, “and return it to your heart,” etc.

From the level of G-d Most High, “in the shadow of G-d,” comes “and you knew,” that is, “Know this day”:
first darkness and then light. Only afterwards comes “return it to your heart,” the inner work.
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And this is why he said to make the Mishkan (Tabernacle) first: to draw down the supernal encom-
passing light (makif) from the level of “He made darkness His hiding place”; and afterwards the ark
and the vessels, that the inter-inclusion be in an inward manner.

This is why Betzalel said to make the Mishkan first: to draw down the supernal encompassing light (makif)

from the level of “He made darkness His hiding place.” Only afterwards came the ark and the vessels, so that

the inter-inclusion would also take place inwardly.
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And see on “that Havayah is Elokim” in the Zohar, Part III, Naso (143a); Korach (178b); Parshas
Acharei (page 65a); Bereishis (end of page 12a); Va’eira (page 25a). And see what is written on this
in the discourse beginning “Return, O Israel.”

The maamar closes with Zohar passages on “that Havayah is Elokim” and a reference to the Likkutei Torah

discourse “Return, O Israel.” According to the Kehot notes, the Zohar there speaks of including the Name
Elokim in the Name Havayah, and of “Know this day” as knowing G-d in detail.

IN ONE'S AVODAH

The maamar asks a person to serve G-d with joy in the mitzvos, but a joy held within awe and bittul: out-
wardly awe, and inwardly singing love. To make this love lasting rather than a passing feeling in prayer, he
must bring even his evil inclination into G-d’s service, overcoming his nature both in turning from evil and
in doing good and setting aside his own will, and he must guard his mouth and tongue, so that his heart be-
comes wide enough to hold love and awe together.

QUESTIONS FOR DISCUSSION

1. Why does love come from distance and awe from nearness, and how does reading the encompassing light
as present “below just as above” support this?

2. How does Shimon HaAmsoni’s difficulty with es lead to the conclusion that love must include awe, but not
the reverse?

3. What does the added vav of “and the awesome” represent, and why can only a light from above all the
worlds join two opposites?

4. Why is the actual performance of a mitzvah in this world greater than all the delight of the World to Come?

5. How does guarding one’s speech make the soul “wide” enough to hold two opposites, and what makes the
resulting love last after prayer?
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“Know this day and return it to your heart that Havayah is
Elokim, in the heavens above and on the earth below;
there is nothing else.” The opening verse of the maamar,
read here as the union of day and night and of the two
inclinations.
Deuteronomy 4:39v”5:*7 0727
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know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Reishis Chochmah (cited in the text) explains “Know this
day” to mean that a day is both day and night, “one day,”
and so Havayah, the attribute of mercy, and Elokim, the
attribute of judgment, are one unity.

Reshit Chokhmah, Gate of Love 5:647127R7 19w ,71n00 N°wWRI
7077
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Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)
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“And there was evening and there was morning, one day.”
The Alter Rebbe uses it to show that a “day” includes the
night, two opposites forming one.

Genesis 1:5°71°X N°wx12
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And G-d called the light Day, and the darkness He called

Night. And there was evening and there was morning, one

day.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar (Terumah) teaches that when the sitra achra is
subdued, the glory of the Holy One, blessed be He, is ex-

likuteitorah.com/likkutei-torah/vaeschanan/7/

alted. Here it describes the evil inclination being brought
to serve G-d.

Zohar II, 128b2 ,nop 27mt
KEHOT'S NOTE
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The Talmud expounds “with all your heart” (Deuteronomy
6:5) as “with both your inclinations, the good inclination
and the evil inclination.” The basis for the “two hearts” of
the maamar.

Berakhot 54a:6":X 771 N1072

290 7822 , 77737 w3 — 77227 2327 713 7237 223 ROK N N

»ITR7 22217 LW NX D1 KA 197K — PwD1 PO .Y 13!
TTIR RITY 7T 7T P22 — PITRM 9227 0K 127 L7290 792 —
A2 nTinn Ay

A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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The note sends the reader to the editors’ source notes on
that page of Likkutei Torah for further references on this
subject.
KEHOT'S NOTE
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The Zohar (Va’eira), cited in the text, expounds “Know this
day and return it to your heart that Havayah is Elokim,”
asking why the verse is ordered this way.

Zohar, Vaera 9:82-10:93)7%:°-279:"0 XX ,77117 100
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Kehot’s marei makom for these words (its note is below).
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According to the note, it explains there the attributes of
day and night and the verse “Know this day.”
KEHOT'S NOTE
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According to the note, the Zohar’s passage in Va’eira with
the Ramaz’s commentary is copied there.
KEHOT'S NOTE
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Shimon HaAmsoni expounded every es in the Torah, but
stopped at “Es Havayah your G-d you shall fear,” until
Rabbi Akiva taught that it includes Torah scholars. The
Alter Rebbe asks why love’s es did not trouble him.
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We are taught that Simon of Amsuni, and others say,
Nehemiah of Amsuni,was accustomed to interpret every
word Eth. When he reached the Eth of (Deuteronomy 6:13,
Deuteronomy 10:20) "Thou shalt fear the L-RD, thy G-d", he
refrained [did not interpret it]. Said his disciples to him:
"Why, Rabbi, what will become of those Eth's thou didst in-
terpret?" Whereupon he answered: "Just as well as I will be
rewarded for making those interpretations, so will I be re-
warded for refraining in this case." But when R. Akiba came,
he interpreted: ...

William Davidson, Vocalized Aramaic (CC-BY-NC) « En Jacob (Rabbi S.H.
Glick) (Public Domain)
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One of the Zohar passages listed in the Kehot note: it reads
“return it to your heart” as including the left in the right,
and “And you shall love Havayah your G-d with all your
heart” as the right and the left, called the good and evil
inclinations.

Zohar, Vaera 10:93-13:10477p:3>-2"%: RIX1 ,777171 190

Thus this is the meaning of the words, “Know therefore this
day, etc.”, to unite the Right with the Left and so to “know
that TETRAGRAMMATON is ELOHIM®. Said R. Abba: ‘Most
assuredly so! “This Aaron and Moses”-“this Moses and
Aaron”; wind fused with water, water with wind.” R. Abba ex-
pounded in a similar way the verse: “Thou shalt love
TETRAGRAMMATON thy G-d with all thy heart and with all
thy soul and with all thy strength” (Deut. 6, 5). ‘The holy
unification’, he said, ‘is intimated here, and an ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The responsum the text cites for the commentators’ ques-
tion about the es in “And you shall love.”
KEHOT'S NOTE
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the passage shares nothing with the note
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The Talmud expounds “es his flesh” as including what is
subordinate (tafel) to his flesh, namely its hide; the same
passage brings Shimon HaAmsoni’s teaching. The Alter
Rebbe borrows the phrase for awe as the element subordi-
nate to love.

Bava Kamma 41b2 X”n Xnp 822
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20N .2 ,Rn P AR

16 (..°a%))

In several manuscript volumes, the words “And because
awe is alluded to in the word es ...” appear without paren-
theses, as part of the main text.
KEHOT'S NOTE
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Tanya explains that love is called “man” and “male,” as in
“He remembered His kindness,” and awe is called
“woman,” as in “a woman who fears G-d”; great love
comes from above as a gift to one who is complete in awe.
KEHOT'S NOTE
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“He remembered His kindness and His faithfulness to the
house of Israel.” Zachar (remembered) also means
“male,” so the verse links kindness and love with the mas-
culine aspect.

Psalms 98:32:1”% 0°7°1n
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He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“A woman who fears Havayah, she shall be praised.” The
verse links awe with the feminine aspect, Nukva.

Proverbs 31:30°2:x7% “own
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Grace is deceitful, and beauty is vain; But a woman that

feareth the L-RD, she shall be praised.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, this line, that love comes from dis-
tance, is quoted there.
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According to the note, the analogy of the son far from his
father’s house is explained there at length.
KEHOT'S NOTE
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Tanya cites the Zohar on “My soul desires You in the
night”: because G-d is one’s soul and true life, one longs
for Him as a person longs for his own life.
KEHOT'S NOTE
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The Midrash says that just as the date palm has a longing,
the righteous have a longing, and their longing is for the
Holy One, blessed be He, as it says, “My soul desires You
in the night.”

Bamidbar Rabbah 3:1'x:’3 7127 92712

1993 ToN7IN WDl

The Zohar (Acharei Mos) asks why the verse says “My soul
desires You” and explains that the Holy One, blessed be
He, is the soul and spirit of all, so one longs to cleave to
Him.
Zohar, Achrei Mot 31:193-33:203-3"3p:X"2 min *InX ,77717 790
B
R. Hiya discoursed on the verse: “(With) my soul have I de-
sired thee in the night, yea, with my spirit within me will I
seek thee early” (Isa. 26, 9). ‘It does not say here,” he re-
marked, “my soul desires thee”, but “my soul I desire thee’.
The explanation is, as we have learnt, that G-d is the soul
and spirit of all, and Israel here calls Him so and says, “I de-
sire thee in order to cleave to thee and I seek thee early to
find thy favour”.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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W1 P NN

“My soul thirsts for You, my flesh longs for You, in a dry
and weary land without water.” Distance and dryness in-
tensify the thirst for G-d.

Psalms 63:2°2:3°0 0710

MIETPIN N2 7P 702 "W T2 MNRI TIMOR 0K VPN 2PN
oMM

O G-d, Thou art my G-d, earnestly will I seek Thee; My soul

thirsteth for Thee, my flesh longeth for Thee, In a dry and

weary land, where no water is.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,30 0°%1n

TNt wIPa 1S
“So have I beheld You in the Sanctuary, to see Your might
and Your glory.” The soul’s thirst is for this beholding of
G-d.
Psalms 63:3°2:370 0°2°1n
SITI2D1 WY NIRT? AN WP 12
So have I looked for Thee in the sanctuary, To see Thy power
and Thy glory. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.[5] .3 30 0°%7n

NIRRT 7PN 27N

A parallel discussion of how distance intensifies the yearn-
ing and thirst, as the note indicates.
KEHOT'S NOTE
RO Y 70PN NA0 VIR Y RIA7 D RVM NPWAR ATR SRR AR
WRL,U00 AR Yw

1729 1w 23w 0

“For His Name alone is exalted; His majesty is over earth
and heaven.” Only His majesty and radiance reach even
the higher worlds.
Psalms 148:1337:1”np 0°2°1n
DoY) PIRTPY 9797 1727 AW 23173 °n owtny 197
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,nnp oonn

MI%2W 19t QIR Q%AW ORI

In the World to Come “the righteous sit with their crowns
on their heads and delight in the radiance of the
Shechinah.” It shows that even Gan Eden receives only a
radiance.

Berakhot 17a:1227°:X 1> n1972
32 1K R27 0790 X327 02V MO 02y KY 1377 AID2 KPIM
K21 1IRIP K21 1AM Ryn KDY 17371 7778 KDY 7200 KDY 770K KD
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D7373) DPPYRI3 DPRIILY) PIVE DTS KPR M0 KP) NI

DARY®Y 99K DOPORT DR MY SNRIY 130T 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit

enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 1I).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE

XL M072

30 TR R

“A psalm of David, when he was in the wilderness of
Yehudah.” The title of the psalm of thirst, read as a lesson

about the wilderness of this world.

Psalms 63:1°X:370 0°7°11n

1T 92702 30902 'H_'['? pilairal

A Psalm of David, when he was in the wilderness of Judah.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.[5] .x ,30 @°%nn

31 AT7IN Qyan AT

Leah said, “This time I will thank Havayah,” and named
her son Yehudah. The maamar ties the name to the state

brought about by the wilderness of this world.

Genesis 29:357177:10”5 N"wK12

TTINY AW NRIR 197°Y NTNR TTIR OyRD InRR1 12 Tem 1Y m
:NTPR TYM

And she conceived again, and bore a son; and she said: ‘This
time will I praise the L-RD.” Therefore she called his name

Judah; and she left off bearing.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12 ,05 NPwRIa

32 SARWYY °17 71772

There the Alter Rebbe contrasts rinah, the upward yearn-
ing that comes “in the evening,” with joy, the drawing
down of the Infinite Light from above into Torah and
mitzvos, from the level of Anochi (“I”); the Jewish soul has

both, while the angels have only rinah.
KEHOT'S NOTE

2,19 87N

33 57193 71 9272 Man

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

PPN SWRI wURD 5 MIRD DY W DopTE 70

34 XY 10T 2°m

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/vaeschanan/7/
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SPRMIR SRR P YN TNIX YWDl

DY 1P MY mwn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.02 R7 991 VP

NINTD S2Dwnn naw's oeaann

The words here quote Psalms 113:5; the passage is shown
below.

Psalms 113:5°77:3°p 0°2°11n
NATY AT AROR NI

Who is like unto the L-RD our G-d, That is enthroned on
high,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

-1 ,30p o°onn

NINTY SDopwnn naw'® e

“Who is enthroned on high, Who looks down low upon
heaven and earth.” The encompassing light is the same
above and below.

Psalms 113:5-61-"11:3"°p 0°2°11n
PN DR NIXT? “POBYRT NITY 2T RRR NI 0

Who is like unto the L-RD our G-d, That is enthroned on
high, That looketh down low Upon heaven and upon the
earth?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“My soul desires You in the night.” The Alter Rebbe reads
“night” as the concealment of G-d’s light, which arouses
the soul’s longing.
Isaiah 26:9'0:1"2 17 yw°
PIRY TPUBYR UKD *D TR *21R2 "MK 17722 0K "0
220 "0 17 T3
With my soul have I desired Thee in the night; Yea, with my
spirit within me have I sought Thee earnestly; For when Thy
judgments are in the earth, The inhabitants of the world
learn righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Deuteronomy 30:1 for these words.
Deuteronomy 30:1°%:’> 0127
AN3 UK TP7pM 3730 APRT BT Y WD M)
STIRY TR M AT NN D32 7337798 N2Wm TR
And it shall come to pass, when all these things are come
upon thee, the blessing and the curse, which I have set be-
fore thee, and thou shalt bethink thyself among all the na-

tions, whither the L-RD thy G-d hath driven thee,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 2

40

41

42

1t %R 7772

The discourse on “This matzah,” to which the text itself
refers.
KEHOT'S NOTE
23,2098 yb

Y797 RIAW NWI2 AR

Tanya distinguishes the lower awe, drawn from contem-
plating G-d’s greatness in the worlds and serving as the
gate to Torah and mitzvos, from the higher awe, the awe of
shame, which is drawn from the inner G-dliness within the
worlds.
Tanya, Likkutei Amarim 43:3078 0p°? ;NwRY P2n X1
A:n
IPRPIER NAYRI KT LNEMR TRTY MW XY ANV AN W
TN PR TR0 PR DX AR 7y L NinYiyg Tinaw minoxy

72732 ,07%7 TR MANN TP TR 127 72 AR, 2h0R ,Taa nX
’OR2% ‘?; VB M1 :2IN2Y 10D ,7720° 1P MmN
Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
.MM NP NP 7IY712 71770 3701 K210 XD

“Terror and dread fall upon them.” From the Song at the
Sea; the Alter Rebbe uses its words for the awe that falls on
one who senses G-d’s nearness.
Exodus 15:161v:1"t mnw
Ry 72PTY 1IRD WMT I ST 0D nRcR odPy YEn
:°1p N0y 12y°-7y Havayah
Terror and dread falleth upon them; By the greatness of
Thine arm they are as still as a stone; Till Thy people pass
over, O L-RD, Till the people pass over that Thou hast

gotten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

43

Rk R=Fak k|

“And the people saw, and they trembled and stood from
afar.” At the giving of the Torah; read here as stepping
back from the intensity of awe that nearness brings.

Exodus 20:1570:2 mnw

a77°NRY 8WD 5P NRY 07°ERATNRY NRipatnR 0oKA nga-";;n,
PIIR ITRY? W1 DY R 1Y

And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

VL3 mnw
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“My soul desires You in the night”: the love that comes
from distance.
Isaiah 26:9'0:1"2 17 yw°
PIN? TYIUR KD %D TINYK "33 "M 72793 0K *UD)
930 °20° Y2 P13
With my soul have I desired Thee in the night; Yea, with my
spirit within me have I sought Thee earnestly; For when Thy
judgments are in the earth, The inhabitants of the world
learn righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

45

46

47

mMo9anmm N

According to the note, this passage on the inter-inclusion
of love and awe is quoted there.
KEHOT'S NOTE
.T0PNN °Y 19N NN RN

“Peace, peace, to the far and to the near, says Havayah,
and [ will heal him.” Read here as the peace that joins love
(“far”) and awe (“near”).

Isaiah 57:19v™:1”117°yW°

Havayah nx 219921 pint? 0¥y oi%¢ oonot 271 X2
PNRDT

Peace, peace, to him that is far off and to him that is near,

Saith the L-RD that createth the fruit of the lips; And I will

heal him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2P WYY pIN>

Rabbi Abahu learns from the verse that “the far” is greeted

first: the place of penitents, who were far and came near, is

higher than that of the completely righteous.
Berakhot 34b:17-181>-17>:2 7”7 m1212
12 12 YW °27 TR 2770 °37 R 101 KPP 027 2 V7Y MR
manR 2R pinT? 0ibY oibY oonol 201 K737 X1 MRT
X2 1719 08237 22 1713797 927 MK RIX 12 K> 927 0K PR
THPN? XWBPIE APV 090 TRPN? N3 Xwu? XX AN
197 — TR3Y 000 *TRPN 238 10231 020 TRPN 3T 830

242 namn? nipy? an?ar oopoR nnR K°

They declared concerning R. Hannina b. Dosa, etc. Whence
is this? R. Joshua b. Levi said :For the Scriptures state,
"Peace, peace to him that is far off and to him that is near,
saith the L-rd that createth the fruit of the lips; and I will
heal him" (Is.lvii. 19). R. Hiyya b. Abba said in the name of
R. Johanan : Every prophet prophesied only to marry his
daughter to a disciple of the wise, and for him who transacts
the affairs of a disciple of the wise ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

.2,75 md1a
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1 NNRT° 71R00 NPWR9

“The beginning of wisdom is the awe of Havayah.” It links
awe with Chochmah.

Psalms 111:10”:X>p 0°%°7n

7Y NTRY ANPAR D7PRY-237 230 Loty N NRT Rdn NOwRY
The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-

dureth for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2L, oonn

OXN M2 KO 7Ronm

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
PN R

TNRDY PENR TIWDR 571 12997 MPISN D

There Atzilus is explained from “I will set aside (ve’atzalti)
from the spirit that is upon you”: Atzilus is a descent, the
clothing of the Infinite Light in Chochmah, and its ten
Sefiros are called ten “tikkunim,” garments for the Infinite
Light that are one with it, “He and His vessels are one.”
KEHOT'S NOTE
.NL,TPR”IN AR

7N 19EN 1IN

Wisdom says, “And I was beside Him as a nursling.” The
word etzlo, “beside Him,” is the root the Alter Rebbe finds
in Atzilus.
Proverbs 8:30°%:11 *own
:NY7?22 397 NipR O DY DOYITYY MO 1N 1238 1K)
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2 ,nobwn

MN922 Raapn 11°2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NN R

1IN°922 Napn 12

The Tikkunei Zohar (cited in the Kehot note) describes
Imma Ila’ah, the higher mother, Binah, as nesting in the
Throne, that is, the World of Beriah.
Tikkunei Zohar 21a:5-7"1-°71:X X”5 9717 °13pn
NIRRT 9 17 91771 .N°2 7112° 71072 172 "RNRT NPWRI2ND °2 RN
N°2 ARXMN 7DXT RI212 .PIAR2 M7 DNRIPY 12 NRT 527 XY
RDY °NI°3W RT M7 TN NIPNNRI NR°I2NRY RWTPA °2 “1OKRT
N WK T (RDOY9R R?I) KDY 19 10 (NNONWR X*1) NNOWR
awynn °n° YUY 111°KRT 17°00 DW ikl 1°12 W 'P'?R 1°M179R
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DRIW® NIRT DOMIDRY D7 PN PAN R332 7230 1PN e

.XM?33 nY 1°n9 1795 ’xNn?
Constantinople, 1740 (CC-BY-NC)

T90° awm

“And a river went out of Eden to water the garden, and
from there it parted and became four heads.” The place of
parting stands for Beriah, the beginning of separation.

Genesis 2:107:’2 n°wX"2
DPWRT YW T T2 DY 1307NK Mp? 1198 K )
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,2 0°wRNa

mobn mnan o 1770

According to the note, that discourse explains “Atzilus” as
from etzlo, “beside Him,” beside the Emanator, blessed be
He.
KEHOT'S NOTE
71172 DURRAT DR 19ZR WP MUK 0”7 1,00 U 1npe

PR abw ey

“Dominion and dread are with Him; He makes peace in
His heights.” The source for peace between opposing
angels.

Job 25:2°2:7173 27X
2PiTn2 0P Y iy 7091 Pwng
Dominion and fear are with Him; He maketh peace in His

high places.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, 2R

oo W W PROMY
On “He makes peace in His heights”: Michael is all snow
and Gavriel is all fire, yet they stand beside each other and
do not harm each other.
Bamidbar Rabbah 12:8'1:27> 1127 12712
Devarim Rabbah 5:1227°:71 7127 0°1727
KEHOT'S NOTE
¥ NPWID — TR CIARNI 10T .20 L0 9737 .0 ,2° 97TRa RY
.[2] .27 079 PIARDY .Y (R ,°) 92Tma 5y N

(..o"NwR)

According to the note, the parenthesis “whereas ‘the great,
the mighty’ are without a vav” also appears in the man-
uscript of the Alter Rebbe’s maamarim.
KEHOT'S NOTE
JPITR 9K °”N02 03 R¥NDI 719201

N711°m2

The note points there for the level of “awesome.”
KEHOT'S NOTE
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.OP Y IR P10 R

1900 qwIn nw°
“He made darkness His hiding place.” Used for the level of
G-d Most High, beyond all revelation and comprehension.
Psalms 18:1227:11” 0°%°11n
:D°PNY 22y 0O NJWN AN20 1NI2°I0 N0 TwnTnY?
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'’S NOTE
.27 ,m 0°onn

7194700 237 X1°ND D95 11°2 XO°BN Nawnn nvvT

... hidden
above all hidden ones; no thought can grasp You at all.”

Eliyahu’s prayer (Patach Eliyahu): “You are

Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn

mawnn n°% R0 3 By Xnono PRRPY B3 DY ARDY X107 NIX
vy 19 17T PPN WY NPERT XIT NAaR J595 72 Rovan
JRANRT PRI PRANR RDT PR2N0 PAPY N2 RATIRD L1700
72 PWPT KT NIRY LKW "33 (RM0ONR K1) NN0ONR 710
ORI 71720 A TN WOIIRT IRM PO LARAPA NIRT A 17 1M

.72 WK DRI 10 2WRNR WY
Constantinople, 1740 (CC-BY-NC)

79710 237 N1°N0 95 2 ROBN 1A b
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
("R nnp) MATPRA N

19y 2-R% 07N T2

Malki-Tzedek’s blessing: “Blessed be Avram of G-d Most
High, Possessor of heaven and earth.” Before G-d Most
High, heaven and earth are equally nullified.

Genesis 14:19v:7> N*wrI2
PR E7RY NP 17Y PRP DI2K 1102 TR N
And he blessed him, and said: ‘Blessed be Abram of G-d

Most High, Maker of heaven and earth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

02,77 NPwRA2

7179y -X 223 17ye)
There too “G-d Most High” is the level of Keser: the re-
deemer is brought to “their children’s children,” the level
of Netzach and Hod, through the revelation of G-d Most
High, Keser, which is above the intellect.
KEHOT'S NOTE
QWD B7R21 T 10 WY TR .4 L,8 20n ' DY ANY 17D LY

0°2%2 QNN 7”73

According to the note, the discourse says G-d is called
“G-d Most High” because He is exalted and very high, and

likuteitorah.com/likkutei-torah/vaeschanan/7/

66

67

68

69

70

K177 90 9227 5X Mawm arn nyT...

cites the Pardes, which explains G-d Most High as Keser,
“most high over all of Atzilus.”
KEHOT'S NOTE
TRM 23 X 07 R 19 11799 PR RIpI 19717 4, T 00231 Taph
55 5y 19y RITW 90D M2 XY 297 1179y DX D2 57Rya 07192 °3)
aYRWwR NP UTOW” Nap Y TP NYTIRD MR AR L. MPORRA
1017 1PMn NOWRT Y K7D R7K N790M 2123 2992 7220 nIPUERT MTen
9ynD 11999 DR M2 XY N N2 71903 YW 110 NPT DUy
27y Tmbwbnwnn

M2 NIM

“And Malki-Tzedek king of Shalem brought out bread and
wine, and he was a priest of G-d Most High.” The verse the
Zohar expounds here.

Genesis 14:187: 7> n°wx12
TPy X7 1713 XM 1) B RO¥T 09 9 pTTIP
And Melchizedek king of Salem brought forth bread and

wine; and he was priest of G-d the Most High.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ANy NDY 1190y BN N9 RT I NI

The Zohar (Lech Lecha) reads “and he was a priest” as the
right, and “of G-d Most High” as the higher world, Binah.

Zohar, Lech Lecha 24:237-2481717-1797:772 12 72,9117 190
According to another explanation, “Melchizedek” alludes to
the lower world, and “king of Salem” to the upper world; and
the verse indicates that both are intertwined inseparably,
two worlds like one, so that the lower world also is the whole,
and the whole is one. “Brought forth bread and wine”: signi-
fying that both of these are in it. AND HE WAS PRIEST OF
GOD MOST HIGH: i.e. one world ministers to the other.
“Priest” refers to the Right, and “Most High G-d,” to the up-
per world; and hence a priest ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

73°32 NI pony mbann

The Zohar (Korach), cited in the Kehot note, reads the
word hu (“he”) in “the Levite shall serve, he” as the upper
left and also as Atik, and links it to “for Havayah is
Elokim.”

Zohar 111, 178b2 ,nyp »’m
KEHOT'S NOTE

.2 ,1YP ANt AR

1915 A1 193y 7IN°22

The explanation of “the mezuzah on the right and the
Chanukah lamp on the left”; at this point it explains why

3

the Torah is called “the proverb of the Ancient One,” an

analogy through which its inner meaning is understood.
KEHOT'S NOTE
.2, RMN
113 DR 7°MIANY DYWIPR WIPT K9

The Zohar at the beginning of Yisro speaks of the mystery

44



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 7

7

72

73

74

75
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of holiness, with a King and a priest serving beneath Him.

Zohar, Yitro 1:8-18n”>-’n:’X 17n° 971 700

Observe this. In the mystic doctrine of the Holy Name we
speak of King and Priest, both above and below. The King
above is the mystic Holy of Holies,1Binah. and under him
there is a Priest, the mystic Primeval Light, who ministers
before him; he is the priest who is called “great” and is sta-
tioned at the right hand.

The Zohar; London, Soncino Press, 1933 (Public Domain)

Kehot’s note points to Job 3:19 for these words.
Job 3:19u1 21)
PITRR *WDN TV XN OY 24T Top
The small and great are there alike; And the servant is free

from his master.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

17IND 72°WnD

“Even darkness does not darken for You, and the night
shines like the day; darkness and light are alike.” Before
G-d revelation and concealment are equal.
Psalms 139:1227°:07%p 0°%°1n
:TIRD 712°WND 71°K° 0i%D 717721 Tan W RS qwn o3
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2° ,0%p 09N

wnn 27w KD np X917
The Zohar teaches that G-d is the root of all worlds and “all

before Him are considered as nothing.”

Zohar I, 11b2 ,X° X”m
KEHOT'S NOTE

.2 ,R° R

AR Twne KD TwIN aa
The words here quote Psalms 139:12; the passage is shown
below.
Psalms 139:1227°:07%p 0°%°1n
:TIRD 712702 1°K° 0i%D 717721 Tan Pwno RS qun-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,09p 0°2rn

FINTY 2NT DTN MDD oYY

According to the note, this line is quoted there.
KEHOT'S NOTE
RPN Y 29790 RIAPM N7MIRA RO

ST PN YA

According to the note, it explains there the superiority of
awe that comes from above over the awe a person draws

likuteitorah.com/likkutei-torah/vaeschanan/7/
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down by himself.
KEHOT'S NOTE
R N2 By mhynbn XA R’ nan° noyn 1°1¥2 .A”RT QY 717°02
7Y YUY 7Pwnn DIRAY

PN T WURYY)

The discourse on “Arm from among yourselves” opens
here with its questions on the verse; according to the note,
it speaks of the two levels of mind and heart and of the su-
periority of fire, through which a thing is transformed into
another essence.
KEHOT'S NOTE
9903 WRA 7YY LWRT NPYMmY 291 mMnT Phan w7 ,0e mvn yb
AnR mn®

apye mow 1770
There Yaakov seeks to join two opposites, the encompass-
ing light of Tohu and the inner light of Tikkun; the note
adds that Rabbi Akiva, being of the level of Tikkun, “en-
tered in peace,” the middle line that unites and joins the
two lines.
KEHOT'S NOTE
92M2Y TN CYINRT P 0owa 0131 1P°N °nan »Rw 77 .2,72 R"N
P %an nX

2°N17 Oyn oy 7o

There “all the people saw the sounds and the torches” is
explained: the sounds are drawings down like water, the
torches are the fiery yearning upward, and both come
from the sound of the shofar; the note sums it up as the
giving of the Torah through fire and water below.
KEHOT'S NOTE
.TonD 01 WX °Ma2 7700 NI°N L2 L,TY RN

132 PRIX® R TPYM

“And he bound Yitzchak his son and placed him on the al-
tar, above the wood.” The binding as the inclusion of
Yitzchak’s attribute in Avraham’s.

Genesis 22:9'0:272 n°wR12

MAMONY DI OY 137 0RPRT 127y WK Dippatey W

Pynn NAAMITPY MR DY 112 pOETAR TRYN DO¥YITNR TN
D°3y?

And they came to the place which G-d had told him of; and

Abraham built the altar there, and laid the wood in order,

and bound Isaac his son, and laid him on the altar, upon the

wood.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

0,23 NPwRI2

NYTR Y 0°°NR Y o8y °2 0n Doy

As quoted in the note, the Tzemach Tzedek explains this
line: the Tree of Life is Z’eir Anpin and the Tree of
Knowledge is Nukva; the Akeidah and self-sacrifice rise
above them, for through self-sacrifice the union of
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82

83

84

85

86

87

Chochmah and Binah is drawn and the light of Keser is
drawn down, and that is “above the wood.”
KEHOT'S NOTE
R7URWT AP 00 LTy meny onab Symn T .. 1aNNRY 2 .ﬂ"P‘?J »p”
D PUIARA WP 10 712% P2 nwasnnw vy 12 °PIw ’P11 R T
TIN° WAl WAl N7°0n Y 03 171N moynk a9y 17onm a7pPym . . n”a
R 719 971 07MK — 70O%Y% Dynn R 1991 w7y N30 IR Pwnm 2mn
XOP Y

now ‘D3 DORY WWIPN DY

the passage shares nothing with the note
KEHOT'S NOTE
.7,an 0w nph

PR mPwe a1 By 0 Pyo 1om

“And he shall be like a tree planted by water, spreading its
roots by the stream.” Cited from the discourse on “gather-
ing wood.”
Jeremiah 17:8m:1*> °n7°
O X227°3 XYY KDY YUY nPw D270 0oney Many vy mom
7D MY WoR? K9Y ARTY KD DRI DAY 1Y IRy M
For he shall be as a tree planted by the waters, And that
spreadeth out its roots by the river, And shall not see when
heat cometh, But its foliage shall be luxuriant; And shall not
be anxious in the year of drought, Neither shall cease from
yielding fruit.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

279 M7IpT 9w D AR 1O

According to the note, the discourse on “gathering wood”
cites this Zohar passage as well: it reads “Is there a tree in
it or not (ayin)” to mean that ayin is above even the Tree of
Life.
KEHOT'S NOTE
AW LROP Y R 71D 771 1PN XY LT ,21 1hw D By 0a XM

TR ON Y M2 won

The Zohar (Shelach) asks how Moshe could doubt whether
the land had trees, and expounds the question.

Zohar, Sh'lach 6:31-39v”%-87%:1 7% nbw 917 990

WHETHER THERE ARE TREES (lit. tree) IN IT OR NOT
(ayin). Said R. Hiya: ‘Did not Moses know that there were
trees in it, seeing that G-d had told him that it was a land
flowing with milk and honey?’

The Zohar; London, Soncino Press, 1933 (Public Domain)

122 N7 727

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
,N1 1210 IR9

SARWYY %17 7772

The discourse opens with “Serve G-d with joy, come before
Him with song” and the Zohar’s “joy in the morning and
song in the evening,” and explains that the angels’ service
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is song, the expression of their yearning to be included in
the Infinite Light.
KEHOT'S NOTE
.R,T2RMN

Kehot’s note points to Zechariah 2:14 for these words.
Zechariah 2:1477°2 71712t
TIOR3 12902 "RIDYY R332 E"N2 M) )
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

11197 NPT

“They shall utter the remembrance of Your great good-
ness, and sing of Your righteousness.” Cited from the dis-
course “Sing and rejoice” for song from below.

Psalms 145:7°t:1”np 0°2°1n
212177 ANRTR PP ANV AN
They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TINT N1220 oY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o1 %5 nmw1 nban

(27y I7NRPT) R 2”1 N”°M2
According to the note, this Zohar passage is cited there
too, in the discourse on the dedication of the Mishkan and
the Temple, which brought added lights down with the
Shechinah.
KEHOT'S NOTE
3,18 1197270 1Pt A RN

1339° T9P7°0m
“Your priests shall be clothed with righteousness, and
Your pious ones shall sing.” The verse the Zohar expounds
about the Kohanim’s silent song.

Psalms 132:9'0:27%p 0°2°11n
A PTOM PTEWIP PI
Let Thy priests be clothed with righteousness; And let Thy

saints shout for joy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7% 99297 13370 PR 1310 T
The Zohar (Vayetzei) asks why the verse speaks of “Your

pious ones” singing, when it should have said “Your
Levites.”

Zohar, Vayetzei 6:36-7:433"1:1-172:1 RXM M 790

Thus, when David invited the King and His Consort, he re-
placed the customary entertainers of the King with a higher
order. So he said: “Let thy priests be clothed with right-
eousness, and let thy saints sing songs” (Ps. 132, 9).” Now
the Levites were the regular musicians of the King, but
David, having extended an invitation to Him, deviated from
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the normal practice and provided priests and saints to en-

tertain Him.

The Zohar; London, Soncino Press, 1933 (Public Domain)

94 KR ORWM2 1721y NIA27

The Zohar (Shemini) contrasts the Levites’ song with the

Kohen, whose service is performed in silence and in joy.

Zohar, Shmini 5:59-6:70°y:1-1"1:°71 "W 7M1 7120

Therefore the priest, when he entered the Sanctuary to per-
form divine service, was forbidden to drink wine, because

his service is carried out quietly.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

95 %21 N21aR W 7Rt 7772

There mizmor is music played on an instrument, a voice
clothed in a vessel, and shir is the voice of the mouth, not
clothed in a vessel; mizmor is the song of the angels of the
outer worlds, whose vessel holds back true self-

nullification.
KEHOT'S NOTE

3,03 197208 1Pk

96 %21 NN W MRt

“A psalm, a song at the dedication of the House, of David.”
The opening words of the discourse cited on mizmor and

shir.

Psalms 30:1°x:"% 0°%°1n

:'I‘T['? 727 N2INTY inm

A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

97 WOWN W DY

There simchah is joy revealed outwardly, as on Sukkos,
and gilah is joy still within the heart; “exult with trem-
bling” means the trembling covers the joy so that it does
not show, which is the mood of the Days of Awe, and so

“the children of Zion exult in their King.”
KEHOT'S NOTE

WX, 0°2%83°0 Taph

98 | “I will greatly rejoice in Havayah; my soul shall exult in
my G-d.” The verse of the discourse on simchah and gilah.

Isaiah 61:10™:X70 17°yw°

RT 2°yn YUrTTI2 "I °3 "RNI WDl PR N2 N wiv

:7792 NTYN N722) KD 1127 102 309
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

99 120N 71¥9 199mM

“Its inside inlaid with love.” Describes love hidden within

likuteitorah.com/likkutei-torah/vaeschanan/7/
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an outer covering of awe.
Song of Songs 3:10:"1 0°7°w W
niagn A30X MY 1990 1IN 93273 30 0T M93 ALY PTRY
070
He made the pillars thereof of silver, The top thereof of gold,
The seat of it of purple, The inside thereof being inlaid with

love, From the daughters of Jerusalem.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

rynwn ora e’y

There simchah is explained as revealed gladness and gilah
as joy kept within, as in “Let the children of Zion exult in
their King”: out of awe of the King the joy gathers inward
and does not show.
KEHOT'S NOTE
129P2 MWR R Y™ 7900 TN MR o annw 3,20 1P

oo'%na 19930 1198 012
“Let the children of Zion exult in their King.” Exultation
(gilah) as inner joy.
Psalms 149:2°2:0"np 0°9°1n
:0270212°8 1178732 1ya DX Mo
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
2°NWSD PIN 717 DOPON o1 X

“When Pharaoh sent out the people, G-d did not lead them
by way of the land of the Philistines.” The verse of the dis-
course cited here.

Exodus 13:171:3" mnw

317 *3 DAY PIX 777 DP9X B0IR) DYTAK 118 Mrw3 oM
STIRP$R 130 M7 DOK2 DY ANTTTR DR TN 7D X

And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T ANIMANRI PUTRY
“And the righteous shall live by his faith.” The joy in the
encompassing light rests on faith above understanding.
Habakkuk 2:4"7:2 p1pan
1707 AN2INKD P73 92 WD MwRY PRy man
Behold, his soul is puffed up, it is not upright in him; But
the righteous shall live by his faith.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

S1,appan
75y B-NX NI

A discussion of the prayer’s words “and the awesome, G-d
Most High,” as the note indicates.
KEHOT'S NOTE
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105

106

— NPMIR XY .DWD P2 MY DO1IY — IURIR KR LT9ENM 1o
L2IPN 7Y IR DY LRYP Y DOy

Moshe’s question to the spies: “Is there a tree in it or not?”
Numbers 13:20°3:37 12712
DNAONM PRTOR TY A2°00 T1TOR NI OMIRwD YN
{07239 "132 1) DO IR 78R 0ANR
and what the land is, whether it is fat or lean, whether there
is wood therein, or not. And be ye of good courage, and
bring of the fruit of the land.’—Now the time was the time of
the first-ripe grapes.—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Kehot’s note points to Psalms 132:16 for these words.
Psalms 132:16170:27%p 0°2°1n
22377137 1T0M YU UU2PR 170
Her priests also will I clothe with salvation; And her saints

shall shout aloud for joy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

107

108

“Peace, peace, to the far and to the near.” The peace that
joins love and awe.
Isaiah 57:19v™:1”3 17°yWw°
Havayah 9ng 219921 pin? oidw oidy oonot 201 X792
PIRDT
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will
heal him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

o8y Dynn mIpyn

Yitzchak was bound and placed on the altar “above the
wood,” the image of rising above the two “trees.”

Genesis 22:9'0:272 n°wR12

MAMONY DI OY 137 0RPRT 127y R Dippatey W

Dymn 0amITPY ANR O 2 pHETRR TRY DUEYITAN Ty

:07%yY

And they came to the place which G-d had told him of; and

Abraham built the altar there, and laid the wood in order,

and bound Isaac his son, and laid him on the altar, upon the

wood.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6

109

NI X N7y XD WK nnn

“Because you did not serve Havayah your G-d with joy and

with gladness of heart, out of an abundance of
everything.” Read as “more than an abundance of every-
thing”: the joy of a mitzvah.

Deuteronomy 28:471"1:11”2 0°727

199 390 227 202 oR2 PRPR AR NT2Y KD YR Nnn
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because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.In,no 0”27

92 9% 8 X7 Y
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
XD

092X 7172
“Blessed be Avram of G-d Most High, Possessor of heaven
and earth.” The verse the Zohar reads as the pattern of a
blessing.
Genesis 14:19v7°:77 N*wKR12
IR DR 3P 17Y 2K 02X M2 MW NN
And he blessed him, and said: ‘Blessed be Abram of G-d
Most High, Maker of heaven and earth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

10PN 91T 119 BRD LTANR T1M2 171ART 10 29aN 7113

The Zohar (Lech Lecha) reads Malki-Tzedek’s blessing as
the secret of the blessings: “Blessed be Avram,” as we say
“Blessed are You”; “of G-d Most High,” as we say
“Havayah our G-d.”

Zohar, Lech Lecha 24:237-2481”1m1-1771:773 72 72,91 100
BLESSED IS ABRAM. The words of the text are a prototype of
the formula of blessing (used by the Israclites). “Blessed is
Abram” (in the sense we have given to it) corresponds to
“blessed art Thou “. “To the Most High G-d” corresponds to
“0 L-rd our G-d”. “Possessor of heaven and earth” corre-
sponds to “king of the universe. Further, AND HE BLESSED
HIM indicates the course of blessing from below to above;
BLESSED IS THE MOST HIGH GOD indicates from above to
below. AND HE GAVE HIM A TENTH ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

QW n”pnn vad

As the note summarizes it, the Mikdash Melech explains
“Blessed” as Yesod of Abba and Imma, “You” as Chesed,
“Havayah our G-d” as Tiferes and Gevurah, and “G-d Most
High” as Gevurah; the Alter Rebbe does not follow this
reading.

KEHOT'S NOTE

790y DR 191 1723 170 PRR 70N ANR RMIR TI0° N2 whanw

7Y 17122

oDy Do nion nIoem

“Your kingship is a kingship over all worlds.” G-d’s sover-
eignty as the source of the worlds’ existence.

Psalms 145:1327:1”np 0°2°1n

71 7977222 ANPYRRI 0ONPYPD MSPR AMan
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
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15

16

17

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3 ,mp 070N xn

WP 772 1hTI0°
“His foundation is in the holy mountains.” Applied to the
Torah and mitzvos, rooted far above the worlds.
Psalms 87:1'X:1"2 0°°n
WIPT"1702 9070 Y iR ﬂﬁ_]?";;'?
A Psalm of the sons of Korah; a Song. His foundation is in

the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1°2 ND°2N Mawnn nveT
Eliyahu’s prayer: “No thought can grasp You at all.” Yet
G-d is grasped through Torah and mitzvos.
Tikkunei Zohar 17a:10-1227-":X 1> 9771 *1pn
mawnn mO% .prono 93 By RMND PROY P Y ARDY X NIR
Wy NP P LPIPN WY NPPART RIT NAX .YPD 73 XoAn
RINRT TPRPY LORANR RPT 1PReN0 PRy 112 RAMARD 11000
77 PWPT XIT NIRY LKW 1am (R0ONR R”I) NRPDONR 1IN
TORM MP2M 1 TN WPIBRT XD 93 LIRADD NIRT 1A N0 1M
.12 W™BR 19RD 100 WNNR LAY

Constantinople, 1740 (CC-BY-NC)

The angels’ praise, “Holy, holy, holy is Havayah of hosts;
the whole earth is full of His glory,” read as referring to
this physical earth.

Isaiah 6:3°2:1 17°yw°

PIRT7PD KPn NIRIY N WITR wATR WiTR ImRY MUK M K
97923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

18

19

“And these words which I command you this day shall be
upon your heart.” Read as G-d’s own “I” (Anochi) com-
manding and joining with the person.
Deuteronomy 6:6:1 0°727
7227723 DT T I WK 7YX 01T T
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

onwy avn

“The commandments ... which I command you this day, to
do them.” This world is the place of doing.

Deuteronomy 7:11x7:t 0°127

DI*T I8 "2 WK DVIYHI NN DPRINKY MERT NN [0

:0niy?

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

likuteitorah.com/likkutei-torah/vaeschanan/7/
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day, to do them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X°,10°7927

TIN OTIRY 977N

The note sends the reader to this page of Likkutei Torah
on Bechukosai for the 620 pillars of light, and says that
further sources are noted there.
KEHOT'S NOTE
3] .7 (2 ,10) "mipna 5"y 3D MY 071D

TR OTINY 9702
The Pardes cites the tradition that Keser contains 620 pil-

lars of light, the numerical value of keser, from which life-
force is drawn to all the Sefiros.
Pardes Rimmonim 8:5-6"-"11:1 0°11%7 0712
TOMA RIM T2 NRTIP 79172 %3 OMKI2 712 30101 %0 PN L.
DERI T INRY OTIRY 7T RO 7IAAT PRI ADITAT XK 1290m
OTIR T3 RIT 1292 OTIRT 12 Y°1572 073w P2 TR NOKan
3 %0 MNWRIT AWHLY T7 19 79K A YD 00 B amyn 1
771 D°DIYN 7Y oY O°RIY MAR N DWW 07 MNwRIN
7951 12571 11T RIT MPRRD IWRAT ANOAW 19RR 1091 0w
MR WNIM TRITAT TA0 RIT 1D A0 KW PR oY KIp)
129977 ANRY M %D AR RO 771237 TAID KIT ARIN0 KN
..70m

Pardes Rimonim (Public Domain)

PARAGRAPH 8

“And you shall speak of them when you sit in your house
and when you walk on the way.” The study of Torah in this
world.

Deuteronomy 6:7°1:"1 0°727

AT T2 AN AP NP 02 MM T DO
PN

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92773 Rp 2

“Avoice calls: in the wilderness clear the way of Havayah.”
Read as the voice of Torah calling into the wilderness of
this world.

Isaiah 40:32:n 17°yw”

APPORY TPON N127Y2 12 0 777 3D 12702 KPP
Hark! one calleth: ‘Clear ye in the wilderness the way of the
L-RD, make plain in the desert a highway for our G-d.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

2,0y
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apye i pn
“The voice is the voice of Yaakov.” Here, the voice of Torah
study.

Genesis 27:22275:1”5 N°wx12

T DT APYY PP P MNCY AR WX PrsON apyY Uan

Ay

And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.35 .,19 PwRI2

F23WN2 NRN YW N0
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
10,7 MR

123N NANR Ayw 79°

“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.”

Pirkei Avot 4:171°:7 max mwn

LT 021y2 0°230 0Py A2WN2 NOX YT 797 IR 0 NI

Do X270 0?1¥2 M1 N1ip YU NaR YW nD% K30 0790 20 Do
M7 oivan

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 9

127

128

1YW 17127 907 TP 10 DY U0AN

“I am’ and ‘You shall have no [other gods]’ we heard from
the mouth of the Almighty (HaGevurah).” The Alter Rebbe
reads Gevurah as the restraints that make this revelation
possible.
Makkot 24a:1-3’3-R:X 775 Mon
.m:yr_:rp‘ 171230 °2n - ”?l? e N*?”] ”’33?5” ,717 970 0 AR nwy
[9nm” °N37 MY NOX PY 17T T X2 (PO phwnT 11°0)
PT3 2¥iDY 0OnR 72397 WTR 902 1980 U1 20K M o ] M1
X2 13IM Ay Y7 Ay X5 9w Dy 237 X5 ,312272 Nk 1A

K21 ¥ Y2W3 7227 °71 KT DX ORI PPY2 N1 1377 2Y K
vin® X2 77K Ay np? X2 °p1 by 7MY w3 101 KD 9903 ne
Rderal

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

i /AN S =l g b nla]

1no qwn nwe

“He made darkness His hiding place.” The concealed level

likuteitorah.com/likkutei-torah/vaeschanan/7/

K177 90 9227 5X Mawm arn nyT...

from which the “I” of the mitzvos comes.
Psalms 18:1227:1”> 0°%°n
DRI °2§ DR"N2Y 130 PRIPID 1IN0 TN NY;
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oQnaNwy 7”72

There “water” is Chochmah and “gladness” is Binah: since
Chochmah and Binah are two companions that never part,
they must be joined below by an arousal from below.
KEHOT'S NOTE
X ,D 1P

1WW2 2% QNN
“You shall draw water with gladness from the wells of sal-
vation.” The verse of the discourse on the water libation.
Isaiah 12:33:2717yw°
STIPIT ~yen 110Y3 0 DN
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

°¥7 "0 an 2T
The note points there for Chochmah and Binah as “two

companions.”

Zohar III, 4ax ,7 2°m
KEHOT'S NOTE

.[0] .1mpY 1IRT 57 .23 Y 07381 NPMIK LK LT 3P0 R

211p% PN oY oY

The peace that joins love and awe, drawn down during the
Ten Days of Teshuvah.
Isaiah 57:19v™:1”1171°yWw°
Havayah 2ng 291921 pini? oivw oiby oono 271 K12
2PIRDT
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will

heal him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AR icl Rt k-1

“For on this day He shall atone for you, to purify you; from
all your sins before Havayah you shall be purified.” The
purification of Yom Kippur.

Leviticus 16:30°7:1b X1p™

770N 7 %197 D2°NRVT P31 DINK Y7 077y 192 M 03D

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 10

134

02 n7am

“And you shall speak of them.” The verse read in para-
graph 8 as drawing G-d’s light into this world through
Torah.

Deuteronomy 6:7°1:") 0°727

72202 7772 A0 P22 ANAW2 D2 DIIN TI7 DR
AP

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 11

135

136

137

NNPo7 NN RNNDT RMIYNN2

The Zohar (Terumah), cited in the Kehot note, teaches that
there is no arousal above until Israel arouses itself below.
Here it means that the revelation out of the darkness de-
pends on a person’s own work.
Zohar 11, 135b2 ,1%p 27m
KEHOT'S NOTE
.2,19p 27°m R

M%7 awa a2k Baa

“With all your heart”: with both your inclinations, the good
inclination and the evil inclination.

Berakhot 54a:61:X 771 N1572
DITRY MRIY 107 Py T DY 7Y77 Y 1127 DI 0
210 972, W3 — 71377 2227 7N 7227 993 TROR M NN

PR 92217 .9WD1 NR DAl RIT APPER — MWDl 9237 Y17 I3
I R AT TR P23 — "IING 2237 I 137 930 P23 —

A2 nrinmn Ay
A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

W AwWP2. . yInM0a

“Turn away from evil and do good; seek peace and pursue
it.” The two areas in which a person overcomes his nature.

Psalms 34:157°0:7"% 0°%°nn
AT Di'?l’gi wpa JiU'HT';ij ¥ 70
Depart from evil, and do good; Seek peace, and pursue it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
v ,72 0°%nn
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1181 b3

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7, MAR

71181 Ha

“Nullify your will before His will, so that He will nullify the
will of others before your will.” The self-nullification that
draws a corresponding response from above.

Pirkei Avot 2:4°7:’2 max mwn
bu3 11987 I APYY 279,797 13987 7y IR 7 R0
;IR PH 73987 219n 00K 19X PuvY 070,198 v1En Mivn
NR TR PRY,ANI 0P 7Y T08Y3 PRRD PR1 71330 T wNEn OX
iDiOY YW DR KW 127 T0KA PRY ,iNipnY? yanY Ty T1an
S350 K2 N2U ,TIVN MIBNYI? MK 2N YRET?
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 12

ANPITA RS NN 2IPR2

Rabbi Yochanan: “Wherever you find the might of the Holy
One, blessed be He, there you find His humility.” Applied
here to G-d contracting His light so that it can be revealed.

Megillah 31a:12-132-27:8 X*? 19731
LR T2 WITRA PY INT123 RYIN AANY Dipn 7D 0 027 MR
@RI ,0°K°232 MY ,TIIR2 2N 1] 127 AMANNIY YD AR
’gi'rm D’P'?Rﬂ ’P'?R Ll ED’P'?N ’n %97 :.'Hjﬂ; 2N .0°IN32
MY omIMPRY I LEYR ARiY” ATIN2 N3 UDONTRG
NI N9 I TITRY TY 1930 R 07 MR 197 ooK0232
2377 19907 :PN3T ,0°:N2 URWH M YBYY XIT NXY
... O°MAN? 72K” :7°N2 2°027 "IN AR2 NiaTy3
Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d

”

of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said Hewho ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

LTIYI2 228 °Y MPWN NP0 MIMIR PUO NPT AR LR RD 9O
.7 MIARM 770 0721721 .097P9KR * 23 27y [17,°] 2pY "Nawvit KNpoos
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JIMP 7R PrREIMD MO 270 NPDaN pOn KA [p7R] prmaya
.51 .[2,3 n7A3 TR 1] LRITI00IR T (R ,10) T AnRn 17wy

141 @AM 7 KA N

“As light has an advantage over darkness.” Read in
Chassidus as the special quality of light that comes out of
darkness.

Ecclesiastes 2:133°:°2 n?rp
NI IR 11072 N123977 R NI 1107 WY 23R 2R
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,209 aRA

142 qWRT R IR PN
The Zohar (Tazria), cited in the text, expounds Shlomo’s
words on the advantage of wisdom over folly “as the ad-

vantage of light over darkness.”

Zohar, Tazria 22:96-10577p-173:272 ¥°7tn 71t 7190

143 pamivals=Rulyite)

The note points there for the Tzemach Tzedek’s explana-
tion of this Zohar passage on Tazria.

KEHOT'S NOTE

¥ R 779 RIPM NPMIRDY .DINN Y 29719 33 7INTR p7O7 MR IRA

.99°R M9

144 N7y 1717 mowa o)

The chassid suggests that the reference may be to the
Zohar’s words there, “What is ‘to see My face’? All the
faces of the King are hidden.”
KEHOT'S NOTE
77 MY ROPMT 1PRIR NIPK D2 ROR 1D MIRTY KD OV w7R% 731197 R
.%”N22 7°0MN 7IR°1 —

145 %IN 7AW 27y 7IN°22

There “I am black but comely” is explained: through ful-
filling all the mitzvos, positive and prohibitive, in physical
things whose root is in the world of Tohu, a higher revela-
tion of the Infinite Light comes than in the lights of
Tikkun.
KEHOT'S NOTE
AR Y7310 'PIW 111 ORI T 2 973 WO YO0 PNAAT LKL, WURY pY
5aKR .. 7abY 93 2210 w2 1MIPR 7w B 19aNn 110K 2210 R
Y I9ANRn R 1D Y2010 Owa 1R AMAPY W KD AN 108y
TI23 TR N5 DUORT 0°7272 87 WK 1970w 123 0 n7Pn ovp
MPIAY 12300 1PRY MPIY M9 qwni 0770 Y Co 1,0 971,02
L2192 77017 TIR2 — RO RTITI VY 19RO

146 TINDY %R AN

“I am black but comely.” The verse of the discourse cited
on the prohibitive commandments.

Song of Songs 1:5°71:’X 0°7°wi1 1w
:TPY NIY7°0 97R YPIND 0PYAT 112 MR YA MINY

likuteitorah.com/likkutei-torah/vaeschanan/7/
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’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

147 | “He who guards his mouth and his tongue guards his soul
from troubles.” Read as keeping the soul from being too
“narrow” (tzar) to hold two opposites.

Proverbs 21:23373:X73 “2wn
W01 Nign Y 13“27’?1 "B MY
Whoso keepeth his mouth and his tongue Keepeth his soul

from troubles.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

148 TR DIpR %2° AN

“Enlarge the place of your tent.” The soul made spacious
enough for love and awe together.
Isaiah 54:2°2:77177°yw°
PTIRD JWNATIR W TNYn MY TPNN Oipn C2md
PRI 07NN 0
Enlarge the place of thy tent, And let them stretch forth the
curtains of thy habitations, spare not; Lengthen thy cords,
and strengthen thy stakes.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
22,71y

149 PR PR DIDWRY TwnT 1ant

“For the increase of the dominion and for peace without
end.” The verse with the closed mem, which the Shelah
connects with guarding the mouth.

Isaiah 9:6":"0 11°yw°

AR 17277 in2PmnToy1 117 XED-PY YR7TK Diw mnd 3y
JNRT-TIPYR NIRIT T NRIP ORIYTTYY ARYR AR VIYRI ATYOP
That the government may be increased, and of peace there
be no end, upon the throne of David, and upon his king-
dom, to establish it, and to uphold it through justice and
through righteousness From henceforth even for ever. The

zeal of the L-RD of hosts doth perform this.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

150 9no%21 9n°22 qNaw= o2 nnam

“And you shall speak of them when you sit in your house
and when you walk on the way.” Love that lasts in thought,
speech and deed.
Deuteronomy 6:7°1:1 0°727
0 T2 INIPM A" INIYR 03 MIIT TP OnNYY
SAMIPA
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and
when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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151 NIRD anwp
“And you shall bind them for a sign upon your hand.” The

mitzvah of tefillin.
Deuteronomy 6:8°11:1 0127
SPPY 13 NBYLY M TT77Y NIX? 0ATYR
And thou shalt bind them for a sign upon thy hand, and they

shall be for frontlets between thine eyes.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

152 199pn® 7N B0 P
The Talmud learns that the whole Torah is likened to tefill-

in. Here: every mitzvah, like tefillin, is physical yet holds
the Infinite Light.
Kiddushin 35a:5°7:X 179 1w 1op
1992171 97 ¥ NI 99 719717 (RIR 0K :3pY? 72 RAX 27 - 19m
AP TIAT YD AWRIT - *I°D2 M NIIR TOAR 1¥R? Y 1
22 X - NIV DOWN AR TATY Ny MR PYen M RN
- 273 PN NPY MINTAN MMVD DT - AR 1Y Ay man
.N12%0 0°W - ARI3 T XY iy mznT PPon ,ninwn 0wl

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X L,TP PeTp

153 51Pann 1onn
“His left hand is under my head, and His right hand em-

braces me.” Here, the outer embrace of love that comes
from thirst.

Song of Songs 2:61:’2 0°7°Wi1 W
21P20R 177 “WRA? Nan iRk
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

Rk

154 Qnaywna ppInna 27y

There a vessel is given two engravings, outside to remove
rust and inside to carve a receptacle; so the soul must re-
move what hides and blocks, and become a receptacle for
the Infinite Light, and the “lawgiver” who makes the re-
ceptacle is the one who draws down the Torah in bittul.
KEHOT'S NOTE
PR YA YINm nvan v9% Mptpn taw 17aya 2,30 npn 1Pk
0°%51 NPPMY NPTPR RIW pRInm D ] J91a%p nha pipn® o1
2PN22 T°0MA TR — [N 1227 70 1Y) 0993 71200 N

155 onaywna ppinna

The Song of the Well: “The well which the princes dug ...
with the lawgiver, with their staffs.” The verse of the dis-
course cited on the “lawgiver.”

Numbers 21:187”°:X”2 72712
HTAN TR BIYYRS PPN OYT 373 N3 0 1118 K

The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

likuteitorah.com/likkutei-torah/vaeschanan/7/
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from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

156 razalut-Farkda =14
“For there the portion of the lawgiver is hidden.” The law-
giver is Moshe.

Deuteronomy 33:21x”3:3”% 0°127

NRTS DY YR XNN MDY pRRm NRPN owTd 17 nwRY RN
PR> -0y vusYm Ny Havayah

And he chose a first part for himself, For there a portion of a

ruler was reserved; And there came the heads of the people,

He executed the righteousness of the L-RD, And His ordi-

nances with Israel. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,3% 0"M27

157 AwR QW AWK 79907 DRN
“And this is the Torah which Moshe set before the children

of Israel.” “Before” (lifnei) read as into their inner
dimension.
Deuteronomy 4:447"1:"7 0°127
PR *12 7107 YN D-IWR 17IRT NRN
And this is the law which Moses set before the children of
Israel;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

T ,70%aT

158 DOLRWRT PRI DY

According to the note, it explains there that Moshe imparts
the level of Daas into their inner dimension, since Daas is
specifically the drawing down of the inner dimension.
KEHOT'S NOTE
NOWNT RIT NPT 0D D19 NYT N2 YW Twn DOWAwn D RMN
.XPVT NPnann

159 o119 Owwn WK DOVaWwRn 19N

“And these are the ordinances which you shall set before
them.” The verse of the parallel discussion cited.

Exodus 21:1'R:X”2 mnw
:DiP297 DR WX DVIYR 1PN
Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13

160 TAN QY P2 0% 29y N
“And there was evening and there was morning, one day.”
Night and day forming one day.

Genesis 1:571X N°wx12
O NP7 AWM 12 K N2 O iKY RPN K9P
SR
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And G-d called the light Day, and the darkness He called
Night. And there was evening and there was morning, one
day.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

161 N2 RW M2 09y W annad

Asked why goats go first and sheep after, the Talmud an-
swers, “like the creation of the world: first darkness and
then light.”
Shabbat 77b:8'1:2 1"y naw
2R VT RYOI2 1300 1Y RnYY KR AP? WK LAPD N ...
RNYY ORM K797 TN R RY2T 093 DY I0°2123 APD 0K
XPT *371 77000 — AR 10INT 237 2P M3 170
DIYR ?APAII VI RPNI RRYD ORM TP — ATUPN 137030
SRIRD PUTT DIWR 2APAI KD RTIA RLYY R 90D PIRT
22270497197 %Y
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
2,1y naw

162 1IN0 qwn nws
“He made darkness His hiding place.” The supernal dark-
ness from which the light is revealed.

Psalms 18:1227:1”> 0°9°11n
D°PY 29 DR MW 130 THIPI0 1IN0 NN
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

163 NTI71 97 19y DRI N0 wn nws nacna

According to the note, the Tzemach Tzedek refers there to
this passage, explaining that “Most High” is Keser, and
discusses it at length.
KEHOT'S NOTE
703 X1 DY By wAEn”T R 1980 T Y 1713 KWN 3 ’D NN
SR WY

164 22K K717 93 nyT™
“Know this day ... that Havayah is Elokim.” Read as the

union of the two Names through Daas.
Deuteronomy 4:39v”5:*7 0727
) 2yun DRW3 DRORT XIT N °3 722770K NAWM oD nyT)
STV 1R NORn YIRD
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14

165 922% o8 mawm

“And return it to your heart.” Read as making the two in-

likuteitorah.com/likkutei-torah/vaeschanan/7/
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clinations one.

Deuteronomy 4:39v”5:*7 0°727

"Y1 Pyun DRw2 DRORT XIT N °2 722770K NAWM oD Ny
“TI9 X NN PIRT

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

166 189 Suan
“Nullify your will before His will.” The self-nullification
that is the arousal from below.

Pirkei Avot 2:4°7:°2 MK mawn
ok 129370 M7 ARy 072 ,729270 12937 Ay IR 100 RN
IR PP A28 2380 DI0K 1187 P92ty 1o L1987 3En A1
nY 1IN ORY A0 01 TY TREY3 PRRD PR 1287 ™ wIRn PR
iDiOY YW DR KW 127 IRA PR ,iNipR? YyanY 7y 10
{1380 X2 KW , MUK MIDRYD? 10KA oK) .ynwn?
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until

the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-

not be ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

167 ANDITA RBIA NN [=hirdale]

“Wherever you find the might of the Holy One, blessed be
He, there you find His humility.” G-d’s contracting
Himself to be revealed.
Megillah 31a:12-1327-27%:X X”2 19°3n
LRI N2 WITRA DY IN7323 R¥IA AARY Dipn 93 108 227 0K
@RI ,0°K°232 MY ,TIIR2 2N 1] 127 AMANNIY YD AR
antisl D’P'?Rﬂ ’P'?R hsht ED’P'?N 1 °9” :17IR2 N2 .0°2IN33
MY UIMINY DI vEwR ARy N2 nY CDNTNT
NI N9 I TITRY TY 1930 R 07 MR 197 OoK0233
2397 1990”2237 ,0°:ND2 WP )M PDYt XIT NNy
... O"MAN? 22K” :7°N2 2°027 "IN AR2 NiaTy3
Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d

”

of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said Hewho ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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“He who guards his mouth and his tongue guards his soul
from troubles.”
Proverbs 21:23373:x73 *5wn
w1 ningn MY 123w 1B MY
Whoso keepeth his mouth and his tongue Keepeth his soul

from troubles.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

169 Q°PYRT NI *2171 23 01N Ny

The maamar’s opening verse, summed up as knowledge
that comes out of darkness.
Deuteronomy 4:39v”5:*7 0°727

~2y1 ynn DMWI DRORT XIT 7 °3 9237708 Nawm ova AYT)

7Y PR DA PIRT

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

170 DOPYNT NI 17 0D

In the Idra Rabba the Zohar quotes “Know this day ... that
Havayah is Elokim” and says that Havayah is Atik Yomin,
and “all is one.”

Zohar, Idra Rabba 46:325-50:335827 X777 7m0 7800
TR - oW
171 QOPONT NI 0D

The Zohar (Korach) brings “for Havayah is Elokim” in ex-
plaining how the Levites, from the left side, are included
in the right.

Zohar, Korach 8:37-41x"n-1"%:’11 17p 771 100

172 QOPONT NI 0D

The Zohar (Acharei Mos) asks why a Name of mercy can be
called Elokim, and answers from “Know this day ... that
Havayah is Elokim”: where there is judgment there is mer-
cy, and at times the reverse.

Zohar, Achrei Mot 24:153-26:164-31p:77 mn *MX 3717 180
TOp:’3
173 QoOPPRT NI M 0D

The fourth commandment in the Zohar’s list: to know that
Havayah is Elokim, including the Name Elokim in the
Name Havayah, for they are one without separation.

Zohar, Introduction 22:199-24:209-v"%p:27> "n1pn 0t 100
et
174 n’P'?NI'I N1 %2

The Ra’aya Mehemna counts knowing G-d as the first
commandment, first in general and in the end in detail;

likuteitorah.com/likkutei-torah/vaeschanan/7/
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the Kehot note quotes its reading of “Know this day ... that
Havayah is Elokim” as the knowledge in detail.

Zohar, Vaera 5:55-62270-1171:’11 XX ,7717 190
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Moshe told Betzalel to make the ark and vessels and then
the Mishkan; Betzalel answered that a house is built first
and the vessels brought in afterwards, which was G-d’s
own order, and Moshe replied, “Perhaps you were in the
shadow of G-d (betzel Kel) and you knew.”
Berakhot 55a:1227°:X 11”3 N1572
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R. Samuel b. Nahmani said in the name of R. Jonathan : He
was called Basalel because of his wisdom : for at the time
that the Holy One, blessed be He, said to Moses, "Go, tell
Besalel, 'Make for Me a tabernacle, an ark and vessels',"
Moses went and inverted the order, saying to him, "Make an
ark and vessels and a tabernacle." He replied, "Moses, our
teacher, it is the way of the world for a man to build a house
and afterwards furnish it ; but thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Zohar (Terumah) reads Betzalel’s name as “in the
shadow of G-d,” the one called “G-d Most High.”

Zohar, Terumah 42:470-44:481-y”n:2”n 7mn A0 990
X”BN:77n

And as one was set apart above, so the Holy One wished that
he should be set apart also below. As the L-rd said unto
Moses: “Behold I have called by name Bezalel the son of Uri,
the son of Hur, of the tribe of Judah” (Ex. 21, 2), so did
Moses say unto the children of Israel: “Behold the L-rd hath
called by name Bezalel”, etc. (Ibid. 25, 30). Therefore his
name was Bezalel, i.e. bezel El, “in the very shadow of G-d”.
And who is that one? The ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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There the soul’s four faculties, intellect and thought
(“heaven”) and speech and action (“earth”), must all be
united with G-d alone through subjugation and transfor-
mation; the note adds that the discourse refers back to this
one.
KEHOT'S NOTE
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180| Kehot’s note points to Berakhot 55b for these words.
Berakhot 55b2 1171 N1572
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