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To understand, with additional
explanation, the verse “Know this day...”

Daas is knowing and sensing that something exists without
grasping what it is, so even sovev kol almin, which no thought
can grasp, can truly be known; the Torah and mitzvos, G-d’s own
wisdom and will clothed in physical matters, draw this Daas into
what would otherwise be faith alone. Kept constantly in mind,
Daas brings love and awe, and its reward is the future revelation,

when what is now known only to exist will be seen.
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THE BIG IDEA

Daas is knowing and sensing that something exists without grasping what it is, so
even sovev kol almin, which no thought can grasp, can truly be known; the Torah
and mitzvos, G-d’s own wisdom and will clothed in physical matters, draw this
Daas into what would otherwise be faith alone. Kept constantly in mind, Daas
brings love and awe, and its reward is the future revelation, when what is now

known only to exist will be seen.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

How can “Know this day” apply to sovev kol almin, when “no thought can grasp Him”? The Alter
Rebbe defines Daas as knowing a thing’s existence, not its essence, like a person’s certain sense of his
own soul, of thought present in his foot, of learning stored in his mind. “No thought can grasp” ex-
cludes G-d’s essence, not the knowledge that He is. The Torah follows the same pattern: its revealed
laws, a body, point to an inner soul that the souls in Gan Eden study, and since the Torah and mitzvos
come from sovev, they draw Daas into faith. Daas is the key and core of the emotions: as constant self-
awareness makes self-love intense, constant awareness of G-d brings love and awe, while faith, like a
crown, surrounds the mind without moving the heart. Daas is only the back of seeing, but in the Time
to Come Keser will be seen and the level now beyond knowledge will become knowable: “the earth

shall be full of knowledge.” All this is drawn down now through Torah, prayer and mitzvos.

OUTLINE

1 The question, and what Daas is 1M-6

How can sovev, which no thought grasps, be known? Daas is knowing and sensing existence without grasp-
ing essence, as a person senses his soul, his thought present in his foot and the learning stored in his mind;
so “Know this day” is possible.

2 The Torah’s body and soul 17-11

The revealed laws are the Torah’s body; their inner meaning, studied by the souls in Gan Eden, is its soul.
Revealed study here gives knowledge that the inner dimension exists, and in the same way the Torah and
mitzvos, which come from sovev, bring knowledge of sovev.

3 Sovev known through memalei; nurturing faith 112

Memalei, a mere glow, points to its source in sovev. “Havayah is Elokim” bids even sovev to be known, and
the Torah and mitzvos turn faith in it into living Daas.
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Daas as the key of the emotions

“Know the G-d of your father” means constant awareness. The emotions follow awareness, as self-love
and the Rambam’s ruling on fear in battle show; Daas is “the key that includes six,” yet in relation to
Chochmah’s “seeing” it is only the back.

Daas and faith, below and above

Daas within Z’eir Anpin descends as memalei, giving every creature a sense of its Creator and the motive
for the mitzvos. Faith, a crown, is sovev and does not stir the emotions; the mitzvos draw sovev into
Daas, and the reward is actual seeing.

Why the future is called “knowledge”

Seeing, Daas and faith exist above too: Chochmah (“You”) is seen in Gan Eden, Keser (“He”) is known
there as existing, and “the Head that is not known” is held by faith. In the future each level rises: Keser

113-21

122-25

126-30

will be seen, and the unknown Head will become sovev and so become knowable.

7 “Speak upon the heart”

131-32

“Call out to her” is inner light and “speak upon the heart” a new encompassing light, ever higher without
end. All this comes about through refining the sparks by prayer, Torah and mitzvos.

8 The Torah as food for faith

133-36

Torah study grasps the essence of G-d’s wisdom and will clothed in physical matters. Like grain, rooted

above man, it nourishes and adds Daas; coming from Anochi, G-d’s essence, it brings a person to “You

have been shown, to know.”

9 Summary

A brief restatement of the whole argument.

KEY CONCEPTS

Daas (knowledge) ny7

Knowledge in the sense of a felt awareness that something
exists, without grasping what it is. In the soul it is the key
and inner core of the emotions.

Apprehension of existence and of essence niwi
MITan nawn / NIR3nNN
The philosophers’ distinction on which the maamar
builds: knowing that a thing is, as against grasping what it
is. Seeing is apprehension of essence; Daas is apprehen-

sion of existence.

Sovev kol almin and memalei kol almin "%y %5 2210
by 5o xonn /

The light that encompasses the worlds and the light that
fills them. Memalei is revealed and known; sovev is now
known only as existing, and its revelation awaits the Time
to Come.
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Faith m11mx

Belief that surrounds the mind like a crown without enter-
ing it, and so does not move the emotions; yet it reaches
even what Daas cannot.

The back (achorayim) 0>°711x
The outer, derivative aspect of a level. Daas is the back of
Chochmah’s seeing: it senses from afar.

“You” and “He” X171/ 70X

Direct address for what is revealed (Chochmah, memalei);
the third person for what is hidden but known to exist
(Keser, Atika, sovev).

The Head that is not known y7°nx K77 X7

An encompassing level above even sovev, reached now
only by faith. In the Time to Come it will become sovev and
so become knowable.
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SECTION 1 - 11-6

The question, and what Daas is
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To understand, with additional explanation, the verse “Know this day and take it to your heart,”
etc., concerning Daas (knowledge) and faith; and to understand how the level of the light that en-
compasses all worlds (sovev kol almin) can be on the level of Daas and sensing, for surely “no

thought can grasp Him at all,” as is known.

The maamar opens with Moshe’s charge in Deuteronomy 4:39, “Know this day and take it to your heart,” and
sets out to explain what this “knowing” (Daas) is and how it differs from faith. The difficulty it raises: sovev
kol almin is the infinite light that transcends every world, and it is well known that “no thought can grasp
Him at all,” so how can such a level become a matter of knowledge and inner sensing?
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But the point is that we must understand what the essential concept of Daas is, as is known in the

language of the philosophers, and as the Rambam writes concerning the knowledge of G-dliness,

The answer begins by defining Daas precisely. For this the Alter Rebbe borrows the terms of the philoso-
phers and of the Rambam’s discussion of how G-d can be known.
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that He, blessed be He, is the One whose existence is known and not His essence. This is what is

called the level of Daas, for the concept of Daas is the knowing and sensing of existence.

The Rambam’s formula is that G-d is known as to the fact that He exists, but not as to what He is. Daas, the
Alter Rebbe says, is exactly this kind of knowledge: knowing and sensing that something exists, without
grasping its essence.
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This will be understood by way of analogy from man, [as in] “from my flesh I behold”: because of
the matter of the physical body, a person cannot apprehend even the essence of the spirituality

that is actually enclothed within him,

The Alter Rebbe draws an illustration from human experience, citing Job’s words, “from my flesh I behold
[G-d],” which Chassidus reads as permission to learn about G-d from the make-up of man. A person in a

body cannot grasp the essence even of his own soul, the spiritual reality right inside him.
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namely the soul and its powers. Nevertheless, he senses their existence with actual knowing and

sensing. Thought, for example: he knows its existence, and yet he does not apprehend its essence.

Yet he has no doubt that his soul and its powers exist; he senses them directly. Thought is the first example:

everyone knows that he thinks, but no one can say what thought itself is.
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For we see that thought extends even into the foot and is actually present, enclothed, in the foot.
For surely, the moment it arises in his mind to think of moving the foot, the foot immediately goes,
just as it arose in thought.

Thought is not confined to the brain. The instant a person decides to move his foot, the foot moves, which

shows that thought is somehow present, enclothed, in the foot itself.
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Now if we were to say that this thought in the brain, to walk, descended and was drawn down
through the descent of levels until it came to the foot and moved it, then the movement would have
had to linger and be delayed for some amount of time. Why, then,

The Alter Rebbe rules out the alternative explanation. If the intention had to travel down, stage by stage,
from the brain to the foot, there would have to be some delay between the decision and the movement.
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the moment it arises in thought, does the foot move to walk without any lingering or delay at all,
not even for a moment? From this it is evident that the thought did not descend from the brain by

way of a drawing-down, like water that is drawn along and flows down, etc.,

Since the movement follows with no lapse at all, thought cannot have flowed down from the brain the way
water flows downhill.
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but rather that it is actually present in the foot. And although its main [place] is in the brain, never-
theless its radiance extends into all the limbs, like the light of the sun upon the earth. And none of
this is apprehended: how and what it is.

Rather, thought is present in the foot itself, while its main seat stays in the brain and its radiance reaches
every limb, the way sunlight fills the earth. How this works, and what thought is, remain beyond our grasp;
we know only that it is so.
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So too the intellect and the letters of thought in the soul: their actual essence is not apprehended.
Take a person who studied a tractate in depth, so that it is fluent on his lips and as though it lay with

him in a box. Afterwards, when he is occupied with another matter

A second example: the intellect and the “letters” of thought, the inner words in which a person thinks, are
also beyond grasp in their essence. Someone who has mastered a tractate carries it with him as though it
were stored in a box, even while his mind is busy with other things.
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or is studying another tractate, he nevertheless remembers, whenever he wishes, the whole of that
tractate he studied earlier. Therefore one must say that it is present in his mind and intellect even
at a time when he is not thinking about it at all.

Since he can recall the whole tractate whenever he wants, it must be present in his mind even when he is not
thinking about it at all. This sets up the question of the next paragraph: what is that stored knowledge?
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If so, how and what is the essence of this intellect that is with him even when he is not thinking

about it at all? This is not apprehended at all, how and what it is.

What exactly is this knowledge that stays with a person while he gives it no thought? No one can say how or
what it is.
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This is because a person, being in a body, does not apprehend even the essence of the spirituality

within him, namely the soul and its powers, but only their existence.

The reason is that a soul in a body cannot grasp the essence of its own spiritual powers. It knows only that
they exist.
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Nevertheless, their existence he actually knows and senses, even though he does not apprehend
their essence; and for this there is no need of faith or proof, but rather it is actually sensed.
This knowledge of existence is not a matter of belief or of proof: a person directly senses that he has a soul

and its powers. That is the key point: it is real, felt knowledge, even though it does not reach the essence.
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This is what is called, in the language of the philosophers, apprehension of the existence and not
apprehension of the essence. From this we will understand [the matter] above, in G-dliness: that
the apprehension of His existence alone, and not the apprehension of His essence,

The philosophers call this “apprehension of existence,” as opposed to “apprehension of essence.” The Alter
Rebbe now applies the same distinction to G-dliness.
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that is, in the manner of the body’s sensing of the soul mentioned above, is what is called by the
name Daas (knowledge), as it is written, “Know the G-d of your father,” etc. For the concept of Daas

is the concept of sensing, as is known, which is the concept of apprehending the existence alone,

Knowing that G-d exists without grasping what He is, the way the body senses the soul within it, is what
Scripture calls Daas, as in King David’s charge to Shlomo, “Know the G-d of your father.” Daas in this sense

is a felt awareness that something exists, not a grasp of what it is.
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as in the analogy mentioned above, that a person knows of his soul that is within him: he knows
only its existence and not its essence, yet he senses it with a complete sensing, and this sensing is

called by the name “knowledge,” in that he knows himself, etc.

Back to the analogy: a person knows only that his soul exists, yet he senses it completely. This full sensing is

what we mean when we say that a person “knows himself.”

TNIRZH P YT RD DAR RIT OORD23D YTIN WA MY 952 1mwabnna 172 07K IR 70
R R E R Ralgn) A Py R 7id R Fab Py o) R

So too the Infinite Light (Or Ein Sof), blessed be He, as it is enclothed in all the worlds, is sensed
and known to the created beings; but only its existence is known, and not its essence, as the

Rambam writes.

In the same way, the Infinite Light enclothed in all the worlds is sensed and known by every created being,
but only as to its existence, not its essence. This is the Rambam’s principle applied to the light that gives life

to creation.
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With this the question raised above is answered: how can the level of sovev be on the level of Daas
(knowledge), when surely “no thought can grasp Him,” etc.? For the meaning of “grasp” is specifi-
cally apprehension of the essence, like a person who grasps an object in his hand, etc.

This answers the opening question. “Grasping” in the teaching “no thought can grasp Him” means taking
hold of a thing’s essence, the way a hand closes around an object.

likuteitorah.com/likkutei-torah/vaeschanan/6/ 8
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And this is the meaning of “apprehension” without qualification: that one apprehends the essence
of the thing, etc. In truth, there is no apprehension whatsoever of the essence of the Infinite Light

(Or Ein Sof), but only apprehension of its existence alone, as mentioned above.

Apprehension in its plain sense means grasping what a thing is. Of the Infinite Light’s essence there is no
such apprehension at all; only its existence can be apprehended.
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Nevertheless, the statement that “no thought can grasp” refers to apprehension of His essence; but
Daas and sensing, which is only a matter of apprehending His existence alone, the created beings
can reach and attain. And this is the positive commandment of “Know this day,” etc., and likewise
of “You have been shown, to know,” etc.

So the teaching that “no thought can grasp Him” rules out knowing G-d’s essence, but not Daas, the sensing
of His existence, which created beings can attain. That is why the Torah can command “Know this day” and
can say “You have been shown, to know.”

SECTION 2 - 17-11

The Torah’s body and soul
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2. This matter will be understood with greater clarity from something similar that we find in the
study of the Torah: that it has a concealed [part] and a revealed [part],

Section 2 deepens the point through a parallel in the study of Torah. The Torah, like a person, has a hidden
part and a revealed part (in the Zohar’s Aramaic, setim and galya).

likuteitorah.com/likkutei-torah/vaeschanan/6/ 9
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which are also the levels of body and soul, as explained in the Zohar, Beha’alos’cha (152a). With
the bodies of the Torah, apprehension of the essence applies, which is not so with the level of the
concealed and inner [part].

The Zohar describes the Torah as having a body, its commandments, called “the bodies of the Torah,” and a

soul, its inner meaning. The revealed laws can be grasped in their essence, but the hidden, inner dimension
cannot.
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Nevertheless, through the bodies of the Torah a person can also know something of the existence
of the inner [part], just as, by way of analogy, through the life of a person’s body one senses the ex-
istence of the soul, etc.

Still, just as a living body shows that a soul is within it, the revealed laws give a person some awareness that

an inner dimension exists. This is the same knowledge of existence, not of essence, that the earlier para-
graphs described.
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The explanation of the matter: our Sages, of blessed memory, said, “Fortunate is he who comes
here with his learning in his hand,” [meaning] that in Gan Eden they also study the whole Oral
Torah, for example the subjects of the laws that we study here in this material world, “an ox that
gored,” etc.,

The Talmud reports a saying heard in the next world: “Fortunate is he who comes here with his learning in

his hand.” From this the Alter Rebbe infers that the souls in Gan Eden also study the Oral Torah, including
the very laws we study, such as the Mishnah’s laws of an ox that gored.

likuteitorah.com/likkutei-torah/vaeschanan/6/ 10
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and the like. And it is known that this law is the word of G-d, and the Holy One, blessed be He, sits
and studies opposite him, etc. If so, in Gan Eden, where the souls occupy themselves with this law

of “an ox that gored,” etc.,

The Talmud reads “the word of G-d” as referring to halachah, and the Midrash says that when a scholar stud-
ies, the Holy One sits opposite him and studies with him. So the souls in Gan Eden, too, occupy themselves

with the law of the goring ox.
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one cannot say that their apprehension there is like our apprehension here, concerning actual
physical matters, for surely there is no physical ox in Gan Eden, etc.; [everything] there is certainly

abstracted from every limit and physicality, etc.

Their study cannot be about physical oxen, since nothing in Gan Eden is physical. It must concern some-
thing abstract and spiritual.
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Rather, their apprehension there certainly concerns the spiritual, such as the level of the ox of the
Chariot, “the face of an ox on the left,” and the like, and the secret of the intent in the reason of the
law, why the ruling should be so, etc. This is what is called the inner dimension (pnimiyus) of the
Torah and “the soul of the Torah,”

What they study is the law’s spiritual source, such as the face of the ox among the four faces of the Chariot in
Ezekiel’s vision, and the hidden reason why the ruling is what it is. This is called the inner dimension of the
Torah, its soul.
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whereas our apprehension here of this law of “an ox that gored” is the level of the body of the

Torah; and there is also what is called “the garment of the Torah,” in the Zohar there.

Our study of the same law here, in physical terms, is the Torah’s body. The Zohar there speaks also of an
outer layer, the Torah’s narratives, which it calls “the garment of the Torah.”

likuteitorah.com/likkutei-torah/vaeschanan/6/ 11
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And so too, in this manner, with all the laws that we study here, such as “If the bright spot preceded
the white hair,” etc.,

The same is true of every law we study. The next example is the Mishnah’s law of skin afflictions: if the bright

spot (baheres) appeared before the white hair within it, the person is impure.
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as stated in the Gemara: the Holy One, blessed be He, in the Heavenly Academy says, “Pure,” etc.,
and “Who will decide it? Rabbah bar Nachmani,” etc. Certainly the subject of the afflictions there is
not a physical matter like the afflictions below;

The Talmud relates that the Heavenly Academy debated the case where it is uncertain which came first: the
Holy One ruled “pure,” the whole Academy ruled “impure,” and they said that Rabbah bar Nachmani, the
great authority on these laws, would decide. Plainly, the “afflictions” debated there are not physical skin
conditions.
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rather, they are the level of “harsh judgment,” from which the external forces draw their nurture,
as is written in the Zohar, and the like. And concerning their secret, how and by what they are

sweetened, etc.:

In their spiritual root the afflictions are “harsh judgment,” severe expressions of divine restraint from which
the forces outside holiness draw their nourishment. What the souls study is the secret of how and by what
these judgments are sweetened.
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this is the law that they study there, “If the bright spot preceded,” etc. And this is called the inner
dimension (pnimiyus) of the Torah, with which souls occupy themselves in Gan Eden, etc.

That inner meaning is the law of “If the bright spot preceded” as it is studied above. It is called the inner di-
mension of the Torah, and it occupies the souls in Gan Eden.
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And so too with other laws of this kind, such as the laws of mikva’os: “There are six grades of mik-
va’os, one above the other,” etc.

A second example: tractate Mikva’os opens by listing six grades of bodies of water for ritual purification,
each one superior to the one before it.
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The mikveh here is forty se’ah of physical water, etc.; and above, it is the drawing down of the su-
pernal waters of Binah (understanding) from the source of Chochmah (wisdom), through the level
of the four yuds of [the Name] Av (72), etc.,

Here below a mikveh is forty se’ah of ordinary water; above, it is the flow of the higher “waters” of Binah

from their source in Chochmah. In the Kabbalah this flow comes through the four letters yud in the spelling

of the divine Name whose numerical value is 72 (Av).
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from which the forty se’ah are drawn, as explained in Pri Etz Chaim, Sha’ar HaShabbos. And the se-
cret of the purification [coming] specifically through them, from every impurity, is the inner di-
mension of the Torah. In the same way they also study there this law, “There are six grades of mik-
va’os, one above the other,” etc.,

Pri Etz Chaim, a Kabbalistic work on the inner meaning of the mitzvos and prayers, explains that the forty

se’ah come from these four yuds. Why immersion in such water purifies from every impurity is part of the

Torah’s inner dimension, and the souls above also study the Mishnah'’s six grades of mikva’os.
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which are the six permutations of yud-hei-vav, as written in Pri Etz Chaim there. And so too with all
the matters of the mitzvos, all of them, as with the secret of tefillin: here, the mitzvah of tefillin is
enclothed in a physical action, on physical parchment and ink, etc.; and the section “Sanctify to Me
every firstborn,” etc.,

Pri Etz Chaim there explains the six grades as the six possible orderings of the three letters yud, hei and vav.

The same holds for all the mitzvos: tefillin, for example, are physical parchment and ink, and one of their

passages is “Sanctify to Me every firstborn.”
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is known to have its root in the level of Chochmah, for “holy” is Chochmah; and it is drawn down to
be written on parchment and placed in the housing of the tefillin, and from this there will be drawn
to a person the level of supernal intellect (mochin), in the mode of an encompassing [light], what is
impossible for him to apprehend with his own intellect, etc., as is explained elsewhere.

That passage is rooted in Chochmah, since “holy” (kodesh) denotes Chochmah. Written on parchment and

placed in the tefillin, it draws to the wearer a higher intellect that surrounds him from above, something his

own mind could not grasp.
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Thus the Infinite Light (Or Ein Sof) in the Chochmah (wisdom) that is in the section “Sanctify,” etc.,
is drawn down here by way of a garment and a physical matter, while above it is in the mode of the

inner dimension and the actual essence,

So the Infinite Light that is in the Chochmah of the passage “Sanctify” comes down here clothed in a physical

object, while above it is present in its inner essence.
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that is, the level of the light of the Chochmah of holiness itself. See what is written in Parshas Yisro,
in the discourse beginning “Moshe would speak,” concerning the mitzvos, what they are above: the
matter of visiting the sick and the matter of tefillin, etc.; see there.

Above, the mitzvah is the light of Chochmah, which is holiness itself. The Alter Rebbe refers to his discourse

“Moshe would speak,” in Parshas Yisro, which describes what mitzvos such as visiting the sick and tefillin are
above.
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Now, because the soul is enclothed in a physical body, it is therefore impossible for us to have ap-
prehension of the essence, even for the greatest of the sages of the Truth, except for a prophet and
seer alone, [whose apprehension] is termed in Scripture

Because the soul is clothed in a physical body, no one in this world can apprehend the essence of the Torah’s

inner dimension, not even the greatest of the “sages of the Truth,” the masters of the Kabbalah. The one ex-

ception is the prophet, whose apprehension Scripture calls “seeing.”
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by the name of actual “seeing,” as all this is explained elsewhere on the verse “He wraps Himself in
light as in a garment.” Rather, this is the learning in the Heavenly Academy, where the essence of
the inner dimension of the Torah is apprehended, as it is in Keser, Chochmah and Binah of [the
World of] Beriah, etc.

Prophecy is actual “seeing,” as explained elsewhere on the verse “He wraps Himself in light as in a

garment.” Otherwise, apprehending the essence of the inner Torah belongs to the learning of the Heavenly
Academy, where it is grasped as it is in Keser, Chochmah and Binah of the World of Beriah.
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But nevertheless, although the essence of the inner dimension of the Torah is not apprehended at
all by any sage, still, from studying the bodies of the Torah, one can come to some tiny measure of

knowledge of the existence of the inner [dimension];

Yet even though no sage here grasps the essence of the Torah’s inner dimension, studying its revealed laws
gives a small measure of knowledge that this inner dimension exists.
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for at any rate the merest edge of it is understood and apprehended: that perforce there is some
mode of the inner dimension of the Torah and of reasons for the mitzvos, which are the soul of the

body of this law and this mitzvah.

At the very least one understands that every law and mitzvah must have an inner aspect and a reason, which
is the soul of that law’s body.
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Just as in physical things: from what we see of a person’s body, it is sensed that there is a soul with-

in it, even though one does not know its essence, how and what it is.

It is like looking at a living human body: one senses that there is a soul within it, though one does not know
what the soul is.
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So too the Torah is called “man”: the 248 positive commandments are 248 limbs, etc., and it has a
body and a soul, as mentioned above.

The Torah itself is called “man,” and its 248 positive commandments are its 248 limbs. Like a person, it has

a body and a soul.
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Therefore our Sages, of blessed memory, said, “Fortunate is he who comes here with his learning in
his hand,” for through studying the bodies of the Torah in this world, one apprehends in Gan Eden

the actual essence of the inner [dimension], etc.,

This is why “fortunate is he who comes here with his learning in his hand”: the revealed Torah studied in this

world is what enables the soul, in Gan Eden, to apprehend the actual essence of the Torah’s inner dimension.
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which is not so for one who has nothing at all of the bodies of the Torah in his hand, etc. Now, in
the same way it will also be understood how there can be a drawing down of Daas (knowledge) in

the light that encompasses all worlds (sovev kol almin), through fulfilling the Torah and mitzvos.

One who brings nothing of the revealed Torah with him lacks this. The same principle explains how Daas
can reach even sovev kol almin through keeping the Torah and mitzvos.
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For although “no thought can grasp Him at all,” nevertheless knowledge of the existence is possi-
ble, in the manner of the knowledge of the inner dimension of the Torah; for the Torah and mitzvos

are from the level of sovev kol almin.

Although no thought can grasp G-d, knowledge of His existence is possible, just as we know that the Torah
has an inner dimension. The parallel holds because the Torah and mitzvos themselves come from the level
of sovev kol almin.

SECTION 3 - 112

Sovev known through memalei; nurturing faith

TIRM SNIYIT NPRA 79972 YA RITI 1D TIRTI 1T ROR 1K RPA0 02w 1R DO 00 T
[0°30 55 5y] §”9¥ 22107 MIRZA DAY NPT 132 NWATIR 11 AY©7°2 97K R¥I2I1 IR 1RAY wnwn

Moreover, we know that the level of the light that fills [the worlds] (memalei) is only a glow and a ra-
diance, etc., and it necessarily issues from an essential source, like the luminary of the sun that
gives forth the light, and the like. If so, through this knowledge we sense, at any rate, the knowl-
edge and apprehension of the existence of the light that encompasses [the worlds] (sovev),

A further argument: memalei, the light that fills and enlivens the worlds, is only a glow, and a glow must is-

sue from a source beyond it, as sunlight comes from the sun. So knowing memalei already gives us a sense
that soveyv, its source, exists.
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namely, that there exists sovev in relation to memalei. See what is written in the discourse begin-

ning “The heavens are My throne,” on “Grant our hearts understanding, to understand,” that is,

Sovev is known to exist in relation to memalei. The Alter Rebbe refers to his discourse “The heavens are My
throne,” on the words of prayer “Grant our hearts understanding, to understand.”
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to understand one thing from within another thing: the meaning of “within a thing” is the light that
fills all worlds (memalei kol almin), which is enclothed within the worlds, and from the level of
memalei kol almin we come to understand the level of the light that encompasses all worlds (sovev

kol almin), etc.;

There, “understanding one thing from within another” is read as understanding from memalei, the light
“within” the worlds, the existence of sovev, which transcends them.
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see there. See also what is written elsewhere in explaining “Blessed is He Who spoke and the world
came into being, blessed is He,” concerning the meaning of “You” and the meaning of “He,” which

are the levels of memalei kol almin and sovev kol almin, etc.; see there.

He also refers to his explanation of the prayer “Blessed is He Who spoke,” where “You,” direct address, is
memalei, and “He,” the hidden third person, is sovev.
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And this is why we were commanded also concerning the level of sovev, “Know this day,” etc., “that
Havayah,” which is the level of sovev, “is Elokim”: to be revealed to you, that is, at least on the level
of apprehending the existence.

This is why the command “Know this day” applies even to sovev. The Alter Rebbe reads “that Havayah is

Elokim” to mean that Havayah, the transcendent sovev, should be revealed to you like Elokim, the G-dliness
present in the world, at least to the extent of knowing that it exists.
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But the drawing down of Daas (knowledge) into this level comes specifically through engaging in
the Torah and mitzvos, through which [there is] “and nurture faith,” which draws nourishment into
faith. For although in truth, with regard to the level of sovev kol almin, only the level of faith ap-
plies, nevertheless through the Torah and mitzvos one draws [it| down to become, in actuality, “by
his faith he shall live.”

Drawing Daas into this level depends on Torah and mitzvos, which the Alter Rebbe finds in the phrase “and
nurture faith”: they nourish faith. On its own, sovev is reached only by faith, but Torah and mitzvos make
that faith a living reality, “by his faith he shall live.”
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That is, through the Torah and mitzvos the level of Daas is drawn down, as will be explained below

on the Sifri, “through this you come to recognize,” etc.

In other words, Torah and mitzvos draw Daas into what would otherwise be faith alone. He will develop this
below through the Sifri’s teaching that Torah study brings one to recognize the Creator.
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It will also be understood further from what is written in the discourse beginning “After Havayah
your G-d shall you walk,” concerning “for [He] is testing,” etc., “to know,” etc.; see there.

He also refers to his discourse “After Havayah your G-d shall you walk,” on the verse that G-d tests Israel “to
know” whether they love Him.

SECTION 4 - 113-21

Daas as the key of the emotions
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3. Now, the meaning and concept of “Know the G-d of your father” is the deepening of the heart, so

that one does not divert his mind from this and it is a constant remembrance before him, as it is

written, “I have set Havayah before me always.”

Section 3 explains the command “Know the G-d of your father.” Daas here means deepening the heart’s at-

tention so that the awareness of G-d never leaves the mind, as in “I have set Havayah before me always.”
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The explanation of the matter: first we must further understand the difference between Daas
(knowledge) and faith. For Daas is the level of the inner dimension of the emotive attributes (mid-
dos), and in the Zohar it is called “the key that includes six.” See Sifra diTzniusa, the end of chapter

1; and it is explained in Etz Chaim, etc.; see below.

To explain why this matters, the Alter Rebbe returns to the difference between Daas and faith. Daas is the in-
ner core of the emotions, and the Sifra diTzniusa in the Zohar calls it “the key that includes six,” the six emo-
tive attributes.
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The explanation of the matter: “from my flesh I behold,” for we see in man that all the emotive at-

tributes (middos) are subordinate to the level of Daas (knowledge), etc.

The Alter Rebbe now shows that all the emotions depend on Daas, again learning “from my flesh,” that is,
from what a person observes in himself.
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For when a person knows and senses himself, as mentioned above, we see plainly that to the degree
that he senses himself and his life-force (chayus) strongly,

When a person is strongly aware of himself and of his own vitality, his emotions are correspondingly

intense.
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his emotive attributes are then aroused with the utmost arousal, to love with arousal whatever he
loves and to hate with arousal whatever he hates, more than when he does not sense himself so

much.

Someone with a vivid sense of self loves what he loves and hates what he hates with full force, more than a
person whose sense of self is weaker.
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For because of the sensing of his own self, his soul is very precious in his eyes; and so a thing that
is for his good he will love with the utmost arousal of love, and conversely, a thing that is not for his

good

Because he feels himself so keenly, his own life is precious to him, so he loves with all his heart whatever is
good for him.
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but harms him he will hate with the utmost arousal of hatred. This is not so concerning another

person: even about his friend and companion he does not care so much

Likewise he hates with full force whatever harms him. About someone else, even a close friend, he does not
care nearly as much.

137 ANYT P2OMY TN (75 53] 979 WoIIN PR (7195 oyl 7Y 12MIR RINW AR 0D 10%Y 9y 115

as about himself. For although he loves him, nevertheless he does not sense [him] so much at all

times, and he removes his mind from him;

Even though he loves his friend, he is not constantly aware of him; his mind turns away from him.
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therefore he will not be aroused so much by his affairs as about himself, from whom he never re-
moves his mind and his sensing of himself. Therefore he will be aroused most of all by his own
affairs.

So another person’s affairs move him less than his own, because his awareness of himself never lapses. The

strength of the feeling follows the constancy of the awareness.
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Therefore, even in his own affairs, if for the time being he removes the sensing of his own self to
such an extent, his soul will not be so precious in his eyes, and it may be that he will not be so

aroused by something that is against his will;

The proof works in the other direction too. If a person sets aside his awareness of himself for a time, his own
life seems less precious, and something that goes against his wishes may hardly upset him.
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and likewise he will not love something that is for his good with so much arousal of love, since he is
removed from the matter of his own self and does not sense his soul and his life-force so as to

know himself so much;

Nor will he love what is good for him so strongly, since his mind is turned away from himself and he does not
feel his own vitality as much.
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as when he is preoccupied with a great matter, so that he is then removed from sensing his own
self, and the like. A proof is what the Rambam writes at the end of chapter 7 of the Laws of Kings:
“And whoever begins,” etc.,

This happens when someone is absorbed in a great matter and forgets himself. A proof comes from the
Rambam’s Laws of Kings, at the end of chapter 7, concerning a soldier going into battle.
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“and frightens himself transgresses a prohibition, as it says, ‘Let your heart not be faint; do not

9

fear,”” etc. Now this is difficult: what is he to do so as not to be afraid?

The Rambam rules that whoever frightens himself in battle transgresses the Torah’s prohibition, “Let your
heart not be faint; do not fear.” But how can a person be commanded not to feel fear?
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But the point is that he should remove his thought and his musing from this fear, and through this
the fear is nullified. And this is what he writes: “And whoever begins to think and to muse.” This is
clear proof that even the natural arousal in self-love is dependent

The answer is that he must turn his thoughts away from the danger, and then the fear disappears; that is why

the Rambam speaks of one who “begins to think and to muse.” This proves that even the natural feelings of
self-love depend on where a person’s mind is.
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on Daas (knowledge) and thought. If so, we see that all the emotive attributes (middos), love, ha-
tred, fear and the like, are drawn forth and pulled along only through Daas and sensing: because

he constantly knows and senses himself,

So all the emotions, love, hatred, fear and the like, are drawn forth only through Daas and awareness.

Because a person is always aware of himself, his own concerns arouse him strongly.
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therefore great arousal will be drawn forth in his own affairs; and the reverse, if he removes his

Daas and sensing so much from his self-love, etc., as mentioned above.

Conversely, when a person withdraws his Daas and awareness from his self-love, those feelings weaken, as
shown above.
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From this it will be understood how the arousal of the emotive attributes (middos) follows only af-
ter Daas (knowledge) and sensing: even in a matter that touches his very self, the arousal will be
drawn forth only through Daas specifically, for it is what extends into the attributes to give them

life, and from it comes chiefly their conduct and their inclination, as mentioned above.

The conclusion: arousal of the emotions follows Daas alone. Even in matters that touch a person’s very self,

feeling arises only through Daas, because Daas extends into the emotions, gives them life and directs them.
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And this is why Daas (knowledge) is called by the name “the key that includes six”: that is, because

it opens the arousal of the attribute and awakens it, like, by way of analogy, a physical key, etc.

This is why the Zohar calls Daas “the key that includes six.” Like a key, Daas opens the emotions and awak-
ens them.
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And it “includes six”: of all six attributes, Chesed (kindness), Gevurah (restraint) and Tiferes (beau-
ty), etc. See what is written elsewhere concerning Daas, in the explanation of the verse “Many wa-
ters,” in Parshas Toldos, and in the discourse beginning “He has not beheld iniquity in Yaakov.”

It “includes six” because it encompasses all six emotive attributes, Chesed, Gevurah, Tiferes and the rest.

The Alter Rebbe refers to his fuller discussions of Daas in the discourses “Many waters” (Parshas Toldos) and
“He has not beheld iniquity in Yaakov.”
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Along these lines will be understood the concept of “Know the G-d of your father”: namely, to con-
template constantly and not divert one’s mind from this, for specifically through this the emotive
attributes, love and awe, will be drawn forth; just as, by way of analogy, one is greatly aroused by
the affairs of his soul and body because he does not remove his mind and his sensing, etc.;

Applied to the service of G-d: “Know the G-d of your father” means contemplating G-d constantly and never

letting the mind turn away from Him, because only this draws forth love and awe. A person feels so strongly
about his own body and soul precisely because he never stops being aware of them.
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so too, and even more so, one must not divert his mind from the Life of life, the Infinite One (Ein
Sof), blessed be He. And through this his emotive attributes will be drawn forth to love G-d with
heart, soul and might, and to be in awe and dread of His greatness, blessed be He, as will be
explained.

So too, and all the more, one must keep his mind on G-d, the Life of life. Then his emotions will be drawn to
love G-d with all his heart, soul and might, and to fear and stand in awe of His greatness, as will be explained.
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Now, the level of Daas (knowledge) is called a key in relation to the emotive attributes (middos),
and to them it is their core and inner dimension, as mentioned above; but in relation to the
Chochmah (wisdom) within the intellect (mochin), it is drawn from there

Daas faces two ways. Toward the emotions it is a key and their inner core, but in relation to Chochmabh, the

higher intellect, it receives only from Chochmah’s “back.”
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only on the level of the back of Chochmabh, as is written in Etz Chaim: from the back of Abba, which
is enclothed in the Yesod (foundation) of Imma, the level of Daas of Z’eir Anpin is formed; and as is
written in the Likkutei Torah of the Arizal, Parshas Shemos, on “She called his name Moshe, for

from the water I drew him.”

In the Arizal’s teaching, the Daas of Z’eir Anpin is formed from the back of Abba (Chochmah) as it is en-
clothed in the Yesod of Imma (Binah). The Alter Rebbe also points to the Arizal’s Likkutei Torah on the verse
that names Moshe, “for from the water I drew him.”
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The matter is understandable in its own right. For the sensing mentioned above is not apprehen-
sion of the essence, like the level of sight, which is the level of Chochmah (wisdom);

The reason is evident on its own terms: the sensing that is Daas is not apprehension of the essence. Direct
grasp of that kind is “seeing,” which belongs to Chochmah.
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rather, it is knowledge and apprehension from afar, not of the essence and quality, but only on the
level of sensing, in that one senses the existence of the thing. If so, this is only the level of the back
of Chochmabh.

Daas knows from a distance: it senses that a thing exists without grasping its essence or nature. That makes
it only the “back” of Chochmah.
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For the body of Chochmah and its inner dimension is the level of sight. Therefore the apprehen-
sion of the prophets is termed in Scripture “seeing”: “Havayah appeared to him,” and “You shall
see My back.”

Chochmah in its own body and core is “seeing.” That is why Scripture calls prophecy “seeing,” as in

“Havayah appeared to him” and “You shall see My back.”
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And although this is by way of a metaphor, and it is not actual seeing with a physical eye of flesh,
nevertheless the thing illustrated must resemble the illustration. Whereas Daas (knowledge) and

sensing is

Prophetic seeing is not physical sight, but a metaphor must resemble what it illustrates, so prophecy really is
a kind of direct seeing. Daas and sensing are not seeing of this kind.
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only the level of the back in relation to this level. Therefore it is only from the level of the back of

the Yesod of Abba and Imma that the level of Daas of Z’eir Anpin is formed and drawn forth.

Daas is only the “back” in relation to such seeing. That is why the Daas of Z’eir Anpin is formed only from
the back of the Yesod of Abba and Imma.
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And this is the meaning of “and from my flesh I behold”: it means the level of Daas (knowledge),

for “behold” (achazeh) is the Aramaic rendering of “seeing,” and this is only the level of the back

This explains the verse “from my flesh I behold”: “behold” here stands for Daas. The word achazeh is the

Aramaic equivalent of “seeing,” a translation of it, and so it signifies only the back of seeing.
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of the level of actual seeing. See the Likkutei Torah of the Arizal on Psalms, on the verse “His un-
derstanding is beyond number,” where it is explained that understanding (tevunah) is above the

level of the Daas of Z’eir Anpin; and this is for the reason mentioned above.

The Alter Rebbe adds that the Arizal’s Likkutei Torah on Psalms, on “His understanding is beyond number,”
places understanding (tevunah) above the Daas of Z’eir Anpin, for the same reason.

SECTION 5 - 122-25

Daas and faith, below and above

a7y A 1310 9719 RPYT MIPYANTN NRCYM RN RIT NYTA P02 UYY IRIANAW KD 73
9”15 139K 1921 NYT 172 WA

Now, since it has been explained that it is specifically through the level of Daas (knowledge) that
arousal comes into existence, as mentioned above, from this the essential difference between Daas

and faith will be understood, as mentioned above.

Having shown that the arousal of the emotions comes into being only through Daas, the Alter Rebbe can now
state the basic difference between Daas and faith.
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For just as was explained above regarding the level of Daas in the soul of man, so it will be under-

stood above, regarding the level of Daas in the living G-d and King of the world:

What was shown about Daas in the human soul applies above as well, to Daas in G-d, “the living G-d and

King of the world,” as the morning blessing before the Shema calls Him.
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namely, the level of the emotive attributes (middos) of Z’eir Anpin of Atzilus, in which the level of
Daas is enclothed: it is they that descend to be enclothed in Malchus (sovereignty) of Atzilus, in the
Chochmah, Binah and Daas and the emotive attributes within it, in order “to revive the spirit of the
lowly,” from nothing into something, etc.

In Atzilus, the emotive attributes of Z’eir Anpin, with Daas enclothed within them, descend into Malchus of

Atzilus and into its own intellect and emotions. Their purpose is to give life to the lower realms and bring

them from nothing into being.
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And this is the level of the light that fills all worlds (memalei kol almin). From this the level of Daas
is drawn into all the created beings as well, in that they know and recognize their Creator with actu-
al sensing: just as a person knows himself and his life-force, so they know the Source of life and the

Life of life, Who gives life to all the created beings, etc.

This life-giving light is memalei kol almin. Through it Daas reaches every creature: just as a person knows
himself and his own life, all created beings sense and recognize their Creator, the Source and Life of their
life.
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and that without Him they have no endurance or existence at all, even for a moment. And from this
Daas (knowledge) there branch out the level of the emotive attributes, love and awe: to love G-d

and to do His commandments

Every creature senses that without G-d it would not exist even for a moment. From this Daas branch out love
and awe: the love of G-d and the desire to do His commandments.
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as one loves the life of his soul, as it is written, “to love Havayah,” “for He is your life,” etc.; and to
hate whatever opposes him and harms the G-dly illumination upon him, namely all the 365 prohi-

bitions, to keep utterly far from them,

A person loves G-d as he loves his own life, as the verse says, “to love Havayabh... for He is your life.” He like-
wise hates whatever harms the G-dly light upon him, namely the 365 prohibitions, and keeps utterly away
from them.
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just as a person hates with the utmost hatred a thing that harms him. If so, the cause of fulfilling
the positive commandments and of keeping far from all the prohibitions depends only on the level

of Daas,

This is the way a person hates whatever harms him. So the whole motive for keeping the positive command-

ments and avoiding the prohibitions depends on Daas.
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which is the sensing by which the G-dly soul senses the G-dly light, and that it is the level of the
Life of life. Of this it is said, “Know the G-d of your father”: that it be a remembrance between his

eyes constantly,

That Daas is the G-dly soul’s sensing of G-d’s light as the Life of its life. This is why the verse says “Know the
G-d of your father”: the awareness must be before one’s eyes constantly.
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so that he will sense very strongly how he must fear transgressing His will. See what is written in the

discourse beginning “The heads of the tribes,” on the meaning and concept of fear of sin.

Constant awareness makes a person feel keenly how he must fear transgressing G-d’s will. The Alter Rebbe
refers to his discourse “The heads of the tribes” on the meaning of fear of sin.
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And that he must yearn and long to cleave to Him, blessed be He. Faith, however, is above the level
of Daas (knowledge) and apprehension: that is, it is only on the level of an encompassing [light]
over the intellect and the emotive attributes (middos).

Daas also makes a person yearn to cleave to G-d. Faith, however, is above Daas and understanding: it sur-
rounds the intellect and emotions from outside rather than entering them.

PARR " RP RIAMT TROINMN DIDR XX W (15 5] D7D MTAT MPYENT mann PR 197
»122 TPER TIARAY 2197 137 N° AT Y RIT (7150 o] POP [0 b ian] UWRT NP19%3
.7292 7P a2 PN

Therefore it does not produce so much arousal of the emotive attributes. For “the thief at the
mouth of the tunnel calls upon the Merciful One”: he believes in the power of the Master of the
world, and nevertheless he transgresses His will, blessed be He. This is because, with him, faith is
at a distance and only encompassing.

So faith alone does not stir the emotions much. The Talmud’s example is the thief who calls on G-d at the

very mouth of his tunnel: he believes in G-d’s power, yet he breaks G-d’s will, because his faith stays distant
and outside him.
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Therefore faith is called by the name “crown,” for it is like a crown that encircles the head, as writ-
ten above. And above, in G-dliness, it will be understood from this that it is a level and rank higher

than the level of the Daas (knowledge) of Z’eir Anpin mentioned above;

That is why faith is called a “crown”: like a crown, it surrounds the head rather than being inside it. Above,
too, the counterpart of faith is a level higher than the Daas of Z’eir Anpin.
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rather, it is the level of an encompassing light over the emotive attributes (middos) of Atzilus, to
the point that they are not aroused by it at all, etc. And this is what is called the level of the Keser of
Z’eir Anpin,

It is an encompassing light over the emotive attributes of Atzilus, so far above them that they are not stirred
by it at all. It is called the Keser, the crown, of Z’eir Anpin.
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like the crown that crowns the head, etc. And when this illumination comes down into the Malchus

of Atzilus, it is called the Keser of Malchus, etc.

The name fits, since a crown sits upon the head. When this light descends into Malchus of Atzilus, it is called
the Keser of Malchus.
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In general, this is from the level of the encompassing light (sovev) in each world according to its
measure: in Atzilus, from the level of the sovev of Atzilus; and in Beriah, from the level of the sovev

and Keser of Beriah, etc.

In general this is the sovev, the encompassing light, of each world according to its level: in Atzilus the sovev
of Atzilus, in Beriah the sovev and Keser of Beriah, and so on.
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And because it is the level of sovev and encompassing, therefore it does not shine in revelation so
much in the world, on the level of actual Daas. So too below, in man: Daas is on the level of the light
that fills all worlds (memalei kol almin), but faith is also on the level of the light that encompasses

all worlds (sovev kol almin).

Because it encompasses rather than enters, it does not shine openly in the world as actual Daas. So too in
man: Daas belongs to memalei kol almin, while faith reaches even sovev kol almin.
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But through the mitzvos one draws down the level of sovev kol almin, so that it will be drawn down
also on the level of Daas. For the 248 positive commandments and the 365 prohibitions are drawn
from the level of the five Chasadim and the five Gevuros, which are drawn from the level of Daas,

etc.;

Through the mitzvos, however, sovev is drawn down into Daas as well. The 248 positive commandments and
365 prohibitions derive from the five Chasadim and five Gevuros, the forces of giving and of restraint, which
themselves come from Daas.
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and the root of this drawing-down is from the level of the Supernal Will, the sovev kol almin. See
the commentary of the Ramaz on the Zohar, at the beginning of Parshas Korach; and see what is

written further on this below, with the help of Heaven.

The root of this flow is the Supernal Will, which is sovev kol almin. The Alter Rebbe refers to the Ramaz’s

commentary on the Zohar at the beginning of Parshas Korach and promises to say more below.
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And this is the essence of the command “Know this day”: that through Daas and deep immersion
in the level of “I, Havayah, have not changed,” the level of sovev kol almin, specifically through

this his love and awe will grow, as is written in Pri Etz Chaim,

This is the heart of the command “Know this day”: deep contemplation of G-d’s unchanging level, “I,
Havayah, have not changed,” which is sovev kol almin, is what makes love and awe grow.
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Sha’ar Chag HaMatzos, chapter 1, that there are several levels of mature intellect (mochin degad-
lus), etc. Now, through fulfilling the commandment “Know this day,” which is only the level of

[Him] whose existence is known and not His essence,

Pri Etz Chaim, in the Gate of Pesach, describes several levels of mature intellect (mochin degadlus).
Fulfilling “Know this day” now gives only knowledge that G-d exists, not knowledge of His essence.
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through this the reward will be drawn forth in the Time to Come, that “the glory of Havayah shall
be revealed,” etc., on the level of actual seeing and apprehension, “for they shall see eye to eye”; as
is written on this in the discourse beginning “Return, O Israel”; see there.

The reward for that knowledge, in the Time to Come, will be actual seeing and apprehension: “the glory of
Havayah shall be revealed” and “they shall see eye to eye.” The Alter Rebbe refers to his discourse “Return,
O Israel.”

SECTION 6 - 126-30

Why the future is called “knowledge”
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4. Now, according to this, we need to understand what is said of the Time to Come, “The earth shall
be full of knowledge,” for surely something greater than this is said of the Time to Come: “The glo-
ry of Havayah shall be revealed, and all flesh shall see,” etc.;

Section 4 raises a difficulty. Isaiah promises that in the Time to Come “the earth shall be full of knowledge,”

yet Scripture also promises something greater: “the glory of Havayah shall be revealed, and all flesh shall
see.”
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and it is written, “For they shall see eye to eye,” where seeing is actual apprehension of the es-
sence; as our Sages, of blessed memory, said at the end of tractate Taanis, on the verse “And it shall
be said on that day: Behold, this is our G-d,” etc.; and as is also known concerning Moshe, that he

prophesied with [the word] “this” because he saw through a luminous lens.

It also says “they shall see eye to eye,” and seeing is apprehension of the essence itself. The Talmud at the
end of Taanis describes the righteous pointing to G-d and saying “this is our G-d,” and Moshe prophesied

with the word “this” because he saw through a clear lens.
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If so, what is [the meaning of] what is said of the Time to Come, “The earth shall be full of knowl-
edge,” when Daas (knowledge) is only the apprehension and sensing of the existence and not of the

actual essence?

If the future brings actual seeing, why promise only “knowledge,” which is a sensing of existence and not of

essence?
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The explanation: according to what has been explained above, it will be understood that there are
three levels below, in man. The first is the level of seeing and apprehension of the essence. The
second is the level of Daas, which is the knowing and sensing of the existence and not apprehen-

sion of the essence.

The answer begins with three levels in man. The first is seeing, the apprehension of essence; the second is

Daas, knowing and sensing existence without grasping essence.
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The third is the level of faith, in that one believes the truth with a whole heart even though for him
it is not on the level of Daas and sensing; and along these lines, “the Name of Heaven is fluent in

the mouth of all,” as mentioned above.

The third is faith: wholehearted belief in a truth that one neither sees nor senses. That is why, in the
Midrash’s phrase, “the Name of Heaven is fluent in everyone’s mouth,” even where it is not felt.
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If so, above too it is along these lines, with these three levels. However, it is self-evident that above,

whatever is higher is more wondrous and hidden.

The same three levels exist above. But above, the higher a level is, the more hidden and wondrous it is.
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Now, Chochmah (wisdom) is called “You,” as in “For You are our Father,” as written in the Idra
Zuta (290a). This is because it is the beginning of revelation, “You made them all with Chochmah”;

it is enclothed in all the worlds, and in Gan Eden it is

Chochmabh is called “You,” the word of direct address, as in “For You are our Father,” as the Idra Zuta says. It
is the beginning of revelation, as in “You made them all with Chochmah,” and it is enclothed in all the
worlds.
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on the level of revealed apprehension, for “each one according to his measure,” on the level of ac-
tual apprehension of the essence in this glow and radiance (see what is written on this in Torah

Ohr, Parshas Chayei Sarah); and therefore it is called “You.”

In Gan Eden, Chochmabh is revealed to each soul “according to his measure,” so that the souls apprehend
the essence of this radiance. That is why it is called “You.”
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For “You” is the language of direct address and the level of actual revelation; and this revelation is
from the level of the light that fills all worlds (memalei kol almin), whose source is the level of the
higher Chochmah (Chochmah Ila’ah).

“You” is the way one addresses someone present, and so it signifies revelation. This revelation is memalei
kol almin, whose source is the higher Chochmah (Chochmah Ila’ah).
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But from the level of Keser (the Crown), which is above Chochmah and is the level of the light that
encompasses all worlds (sovev kol almin), no illumination shines in Gan Eden in the mode of reve-
lation and apprehension of the essence; rather, this revelation will be in the Time to Come specifi-
cally, at the Resurrection of the Dead, as is written in Iggeres HaKodesh, in the section beginning

“It is known that through an arousal from below,” etc.; see there.

But Keser, which is above Chochmah and is sovev kol almin, does not shine in Gan Eden as revelation and
apprehension of essence. That revelation awaits the Time to Come, the Resurrection of the Dead, as ex-
plained in Iggeres HaKodesh.
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But in Gan Eden, [light] from the level of sovev kol almin does not shine in actual revelation.

Nevertheless, the level of Daas applies also to sovev kol almin,

In Gan Eden, sovev does not shine openly. Even so, Daas applies to sovev as well.
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for He is known in His existence even though His essence is not known. Therefore it is stated in the

Idra Zuta there that Atika is not called “You,” because He is concealed and not revealed.

Sovev is known to exist even though its essence is not known. This is why the Idra Zuta says that Atika, the
hidden “Ancient One,” is not called “You,” because He is concealed and not revealed.
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And He is called “He.” As is also written in the Zohar, Parshas Korach, on the verse “And the Levite,
he shall serve”: “*He’: this is Atika.” That is, nevertheless His existence is known; only His essence

is not known.

Atika is called “He,” the third person used for someone not present. The Zohar on Korach reads the word
“he” in “the Levite, he shall serve” as Atika: its existence is known even though its essence is not.
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It is like, by way of analogy, a person, in whom there is the level of intellect and there is the level of
the intellective power from which the intellect issues: although the intellective power is not appre-
hended at all, nevertheless its existence is known, for since the intellect issues forth, there must
necessarily be a source from which it issues, etc.

An analogy: in a person there is the intellect and there is the intellective power from which it springs. That

power cannot be grasped at all, yet we know it exists, since intellect must flow from some source.
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In the same way, since in Gan Eden Chochmah (wisdom) shines in revelation, the Keser (the
Crown), from which is the source of Chochmah’s welling forth, is known in its existence, and it is
called “He.”

Likewise, since Chochmah shines openly in Gan Eden, Keser, the source from which Chochmah flows, is
known to exist. That is why it is called “He.”
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Therefore the level of Daas (knowledge) applies to it. (See what is written in the discourse begin-
ning “If the bright spot preceded,” on “the Holy One, blessed be He, says ‘Pure,’” that this is what
shines to them from the level of the encompassing [light], and it is above the level of their appre-
hension, etc.)

So Daas, the knowledge of existence, applies to Keser. The Alter Rebbe refers to his discourse on “If the

bright spot preceded,” where the Holy One’s ruling “pure” is what shines to the souls from the encompass-
ing level, above their own apprehension.
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However, there is yet another level of a higher encompassing [light], which is above even the level
of the light that encompasses all worlds (sovev kol almin), and it is called “the Head that is not
known” (Reisha d’Lo Isyada). For since it is above even being a source for Chochmah, which is
called “You,”

There is, however, an even higher encompassing level, above sovev kol almin itself, called “the Head that is
not known.” It is above even being the source of Chochmah, which is called “You.”
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therefore it is not apprehended even in Gan Eden on the level of actual Daas, but only on the level
of faith. Therefore it is called “that is not known”: that is, it is above the level of Daas and shines
only on the level of faith.

Therefore it is not apprehended even in Gan Eden through actual Daas, but only through faith. That is the

meaning of its name, “not known”: it is above Daas and shines only as faith.
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All this is as explained in the commentary on “Blessed is He Who spoke and the world came into
being, blessed is He,” etc.; see there. (And see in the Siddur, in the explanation of the verse “You
set the borders of the earth,” concerning acknowledgment.)

The Alter Rebbe refers to his explanation of the prayer “Blessed is He Who spoke,” and to the Siddur’s dis-
cussion of acknowledgment (hoda’ah) on the verse “You set the borders of the earth.”
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Now, in the Time to Come there will be an ascent of the worlds. For now, Malchus (sovereignty) re-
ceives from Z’eir Anpin, which is called “You,” which is the level of the light that fills all worlds
(memalei kol almin); and therefore the level of sovev kol almin is not apprehended even in Gan
Eden except by apprehension of the existence alone, as mentioned above.

In the Time to Come the worlds will ascend. Now, Malchus receives from Z’eir Anpin, which is called “You”

and is memalei kol almin; therefore sovev is known even in Gan Eden only as existing.
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But in the Time to Come, when there will be an ascent of Malchus into Keser, which is above the
level of the Daas of Z’eir Anpin, then what is now the level of Keser, [known| only by apprehension
of the existence, as mentioned above, will be, in the Time to Come, by apprehension of the essence,

like the souls who “enjoy the radiance,” etc.,

In the future, Malchus will rise to Keser, which is above the Daas of Z’eir Anpin. What is now known of Keser
only as existing will then be apprehended in its essence, as the souls in Gan Eden “enjoy the radiance” of the
Shechinah.
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for they actually enjoy [it]; and in the manner of their saying, of blessed memory: “In the future the
Holy One, blessed be He, will make a circle dance for the righteous, and He will sit among them in

Gan Eden,” etc., until

That enjoyment is real and direct. The Alter Rebbe cites the Sages’ teaching that in the future the Holy One
will make a circle dance for the righteous and sit among them in Gan Eden.
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“Behold, this is our G-d,” etc. This is certainly [said] only of what is directly present, as in Gan Eden
where they sit and enjoy, which is apprehension of the essence, as mentioned above. And this reve-
lation will be in the Time to Come from the level of sovev kol almin, which is the level of Keser.

There each of the righteous will point and say, “Behold, this is our G-d,” words said only of what is present
before one’s eyes, like the souls’ direct enjoyment in Gan Eden. That revelation will come from sovev kol
almin, the level of Keser.
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Therefore it is called machol, which is a circle: that is, the level of the supernal circles and encom-

passing [lights] will be drawn down into revelation, so that one will say of them “this.”

That is why it is called machol, a circle: the supernal circles and encompassing lights will be drawn into rev-
elation, so that one can point at them and say “this.”
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Of this it is said of the Time to Come, “For they shall see eye to eye.” And then there will be drawn

down, to become the level of the encompassing light (sovev), [light] from still higher levels;

Of this future it is said, “They shall see eye to eye.” Then a still higher level will come down to become the

encompassing light.
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that is, the higher encompassing [light], which is now above the level of sovev kol almin and is
called “the Head that is not known,” will in the Time to Come be drawn down to be on the level of
sovev. And of this it is said, “The earth shall be full of knowledge,” etc.

The highest encompassing level, now above sovev and called “the Head that is not known,” will in the future

become sovev, and so become knowable. This is “the earth shall be full of knowledge”: Daas will reach a lev-

el that today is reached only by faith.
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See what is written in the discourse beginning “A great shofar will be sounded.” The explanation of
the matter: it is known that there are many myriads of levels in the chain of descending worlds
(hishtalshelus). Thus in the three worlds of Beriah, Yetzirah and Asiyah there are, in general, three
well-known levels: the Upper Gan Eden, the Lower Gan Eden, and this world, of the World of
Asiyah.

The Alter Rebbe refers to his discourse “A great shofar will be sounded” and explains: there are countless

levels in the chain of worlds. Within the three lower worlds alone there are, in general, the Upper Gan Eden,
the Lower Gan Eden and this world.
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Now, it is known that in every cause and effect, what is on the level of revelation in the higher be-
comes the level of concealment in the lower, which is its effect, etc. That is, what is the level of the
light that fills (memalei) in the higher becomes the level of the light that encompasses (sovev) in
the lower;

In every cause and effect, what is revealed in the higher level becomes hidden in the lower one. What is
memalei, the indwelling light, for the higher becomes sovev, the encompassing and hidden light, for the
lower.
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and so too the higher in relation to the one above it, and so on up to the loftiest heights, in many
myriads of levels, without end or measure: all is in the mode of concealment and revelation, name-
ly sovev and memalei, etc. And so too the Upper Gan Eden and the Lower Gan Eden, in this way;

So it goes, level above level without end: all of it is a matter of concealment and revelation, sovev and

memalei. The Upper and Lower Gan Eden relate to each other in the same way.
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that is, what in the Upper Gan Eden is on the level of apprehension of the essence as directly
present, that is, on the level of actual revelation, when this illumination comes down into the
Lower Gan Eden it is still, for them there, on the level of concealment and sovev, and for them it is

only on the level of apprehension of the existence alone, etc.

What the Upper Gan Eden apprehends directly, in its essence, reaches the Lower Gan Eden as something
hidden and encompassing, known there only as existing.
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And of the Time to Come it is written, “He will make her wilderness like Eden”: what is now the level
of Eden, this revelation will be actually below, so that [her| wilderness will be like Eden; and if so,
the level of Eden will be raised still higher, without end, etc.

Of the future it is written, “He will make her wilderness like Eden”: what is now Eden will be revealed down
below, and Eden itself will rise ever higher, without end.
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Along these lines there are fifty thousand jubilees, etc. From all this the concept of “The earth shall
be full of knowledge” will be understood; and all this is drawn down through “Know this day.”

This ascent continues through “fifty thousand jubilees.” It explains “the earth shall be full of knowledge,”
and all of it is drawn down through the present service of “Know this day.”

SECTION 7 - 131-32

“Speak upon the heart”
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5. And this is the meaning of “Speak upon the heart of Jerusalem and call out to her.” The meaning
of “and call out to her” is what will be drawn down on the level of actual inner light, in apprehen-

sion of the essence, in the manner of “They shall see eye to eye.”

Section 5 reads Isaiah’s “Speak upon the heart of Jerusalem and call out to her” in this light. “Call out to

her” is direct revelation as inner light, apprehension of the essence, as in “they shall see eye to eye.”
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And “Speak upon the heart” is the level of an encompassing [light]. That is, after the encompassing

[lights] of the present are drawn down to be on the level of inner light,

“Speak upon the heart,” with its word “upon,” is an encompassing light, above the heart. When today’s en-

compassing lights become inner light, a new encompassing light takes their place.
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then a higher and greater light will be drawn down to be on the level of an encompassing [light]:

that which is now far, far above even being called an encompassing light.

A higher and greater light, now far above even being called an encompassing light, will then become the en-

compassing light.
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(And see concerning “speak upon the heart” in Midrash Rabbah, Vayishlach, section 80; Acharei,

section 21; in Midrash Eichah, at the end of the first alphabet, on the verse “Let all come”;

The Alter Rebbe adds a note listing Midrashim on the phrase “speak upon the heart”: Bereishis Rabbah on
Vayishlach, Vayikra Rabbah on Acharei, and Eichah Rabbah at the end of the first alphabet, on the verse “Let
all their wickedness come.”
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in Midrash Koheles on the verse “I spoke with my heart,” and on the verse “A time to love,” regard-
ing “and a time to speak.” And see what is written in the discourse beginning “After Havayah your

G-d shall you walk,” concerning “And these words shall be,” etc., “upon your heart.”)

He also lists Koheles Rabbah on “I spoke with my heart” and on “a time to speak,” and his own discourse

“After Havayah your G-d shall you walk,” on “And these words shall be... upon your heart.”
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Of this it is said, “The earth shall be full of knowledge.” And it is self-evident that there will be an
encompassing [light] to the encompassing [light], from a still higher level, for “His greatness is un-
searchable,” and as it is written, “according to His abundant greatness,” etc.

This is “the earth shall be full of knowledge.” And since “His greatness is unsearchable,” there will always be

an encompassing light above the encompassing light, from ever higher levels.
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And of this it is also said of the Time to Come, “Righteousness shall be the girdle of his loins, and
faith the girdle of his waist,” etc. (and see the Zohar, Parshas Balak, 198b).

Isaiah says the same of the future: “Righteousness shall be the girdle of his loins, and faith the girdle of his
waist.” Faith is pictured as a girdle, something that surrounds, in keeping with the theme of a new encom-
passing light.
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But all these drawings-down in the Time to Come come through “today, to do them.” And this is
[the meaning of] “For her service is fulfilled”: this is the refinement of the sparks, which are refined

through prayer and through the Torah and mitzvos.

All these future revelations depend on “today, to do them,” the service of the present. This is Isaiah’s “for
her service is fulfilled”: the refinement of the sparks through prayer, Torah and mitzvos.
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And this is also what our Sages, of blessed memory, said: “If Israel do teshuvah (return), they are
redeemed.” For teshuvah means that the sparks that fell below should return to their source and

root; and after the refinement of all the sparks is completed, of this it is said, “For her service is
fulfilled.”

So too the Sages’ saying, “If Israel do teshuvah, they are redeemed”: teshuvah, return, means returning the
fallen sparks to their source. When the refinement of all the sparks is complete, “her service is fulfilled.”
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And then, “Speak upon the heart,” etc. See what is written in the discourse beginning “And all your
children,” etc., “increase peace,” etc.; see there. Now, through the refinement of the sparks men-
tioned above, there is also drawn down a revelation of the level of Daas (knowledge), as is written
in the discourse beginning “After Havayah your G-d shall you walk.” And the main refinement

Then comes “speak upon the heart,” the new encompassing light. The Alter Rebbe refers to his discourse on

“And all your children... increase peace,” and adds that refining the sparks also reveals Daas, as explained in
the discourse “After Havayah your G-d shall you walk.”
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is through prayer and Torah and mitzvos. That is, through this one draws down the level of “and
nurture faith.” See what is written in Iggeres HaKodesh on the verse “She girds her loins with

strength,” how through engaging in the Torah, life-force and strength are drawn into faith.

The main refinement is through prayer, Torah and mitzvos, which bring about “nurture faith,” nourishment
for faith. He refers to Iggeres HaKodesh on “She girds her loins with strength,” on how engaging in Torah
draws life and strength into faith.

SECTION 8 - 133-36

The Torah as food for faith
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And in the Sifri it is stated, on the verse “And these words shall be,” etc., that “through this you

come to recognize Him Who spoke and the world came into being.”

The Sifri teaches that by taking “these words” of Torah to heart, “you come to recognize Him Who spoke and
the world came into being.” Torah study itself leads to knowing G-d.
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The explanation: the apprehension and study of the Torah is apprehension of the actual essence of
His will and His wisdom, blessed be He, which is above knowledge of the existence alone;

The explanation: studying Torah is apprehending the very essence of G-d’s will and wisdom, which is more
than knowing that something exists.
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only that this apprehension is as His wisdom and will, blessed be He, are enclothed in physical ac-
tion. Because they are enclothed in physical action, therefore there is apprehension of the essence
in them, which is not so as they are above, where surely “no thought can grasp” them at all.

This is possible only because G-d’s wisdom and will have been clothed in physical matters of action, the laws

of the Torah. As they are above, “no thought can grasp” them at all; clothed in physical matters, their es-
sence can be grasped.
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See what is written on this at length elsewhere, in the explanation of the verse “You shall not omit
the salt,” in Parshas Vayikra. But at any rate, it is apprehension of the actual essence of His wisdom
and will, blessed be He.

The Alter Rebbe refers to his longer discussion on “You shall not omit the salt” in Parshas Vayikra. At any
rate, Torah study grasps the very essence of G-d’s wisdom and will.
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Therefore this apprehension has the power to bring about “and nurture faith,” which is the draw-
ing down of Daas (knowledge). For Daas is the apprehension and recognition of the existence of
the level of the light that encompasses all worlds (sovev kol almin), as mentioned above; and the
apprehension and study of the Torah

That is why Torah study has the power to “nurture faith,” drawing Daas into it. Daas, as explained above, is
the recognition that sovev kol almin exists.
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is apprehension of the essence of His wisdom and will, blessed be He, which is from the level of
sovev kol almin, and not by apprehension of the existence alone; only that the Torah has been low-
ered down into physical matters. And this is

Torah study, by contrast, grasps the very essence of G-d’s wisdom and will, which come from sovev, and not
merely their existence. It is only that the Torah has come down into physical matters.
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like, by way of analogy, food, which gives life to a person and adds knowledge to him, for “a child
does not know how to call ‘Father’ until he tastes the taste of grain.” This is because the root of
wheat is from the level of the Daas of Tohu, which is above man, etc.

An analogy from food: grain sustains a person and even adds to his understanding, for the Talmud says a

child cannot say “Father” until he has tasted grain. This is because wheat is rooted in the Daas of the World
of Tohu, a level higher than man.
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Therefore, although it has been lowered below man, it nevertheless gives life to man and draws
knowledge into him. So too, in the same way, although the Oral Torah speaks of physical matters of
this world, which is below the level of intellectual insight into and contemplation of the greatness of
G-d,

So although wheat is lower than man, it gives him life and draws knowledge into him. In the same way, the

Oral Torah speaks of physical matters of this world, which seem lower than contemplating G-d’s greatness.
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nevertheless its root is higher, for it is apprehension of the actual essence of His will and wisdom,
blessed be He. Therefore it is the level of nourishment for the soul and “nurture faith,” which
draws the level of Daas into faith.

Yet the Oral Torah’s root is higher, since it is the very essence of G-d’s will and wisdom. That is why it is
nourishment for the soul, “nurture faith,” drawing Daas into faith.
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And this is [the meaning of] “You have been shown, to know”: seeing is apprehension of the es-
sence, and this is through engaging in the Torah, which is His wisdom and will, blessed be He, only

that they are enclothed in action;

This is “You have been shown, to know”: being shown, seeing, is apprehension of the essence, and it comes
through Torah study, G-d’s own wisdom and will clothed in action.
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and therefore from this is drawn “to know that Havayah is Elokim,” etc. See what is written on the
verse “When I break for you the staff of bread.”

From that seeing comes “to know that Havayah is Elokim,” Daas even of the transcendent. The Alter Rebbe
refers to his discourse “When I break for you the staff of bread.”
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See what is written in Sefer Shel Beinonim, chapter 51, “And what is the garment,” etc., “of the
most supernal,” etc. See further in the Siddur, in the discourse beginning “Six days you shall eat
matzos,” concerning “A maidservant saw at the sea,” etc.,
The Alter Rebbe refers to the Tanya’s passage “And what is the garment,” on G-d’s wisdom “of the most su-
pernal” (the text says chapter 51; in current editions of the Tanya the passage is in chapter 52), and to the

Siddur’s discourse “Six days you shall eat matzos,” on the Sages’ saying that “a maidservant saw at the sea”
what the prophets did not.
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which was through the revelation from the level of “I am Who I am,” through which the sea and the
hidden world were transformed to come into revelation on the level of actual seeing, as it is written,
“This is my G-d and I will glorify Him.” Along these lines it will also be understood that the Torah
and the mitzvos are “the words that I (Anochi) command you today”:

That seeing came from the revelation of “I am Who I am,” G-d’s own essence, which transformed the sea,

the “hidden world,” into open revelation, so that one could point and say, “This is my G-d.” Likewise the
Torah and mitzvos are “the words that I (Anochi) command you today.”
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“Anochi” [is] “I am Who I am.” Therefore they have the power to draw the level of Daas (knowl-
edge) into a person, so that he comes to the level of “You have been shown, to know” and “Know
this day,” etc.

“Anochi” there is “I am Who I am,” G-d’s very essence. Therefore the Torah and mitzvos can draw Daas into

a person, bringing him to “You have been shown, to know” and “Know this day.”
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SECTION 9 - 137

Summary
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Summary. The concept of Daas (knowledge): it is not knowledge of the essence but knowledge of
the existence, like a person’s knowledge of the powers of his soul. Therefore, even though of the
Holy One, blessed be He, “no thought can grasp Him at all,” nevertheless there must be an actual
“Know this day,” etc.

Summary: Daas is knowledge of existence, not of essence, like a person’s knowledge of the powers of his

own soul. So even though no thought can grasp G-d, “Know this day” is a real command.
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Now, in the Torah too there is likewise apprehension of the essence and knowledge of the exis-

tence. Now, the drawing forth of the emotive attributes (middos) is according to Daas;

The Torah too has both apprehension of essence and knowledge of existence. The emotions are drawn forth

according to Daas.
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and this is “Know the G-d of your father,” which means that one should not divert his mind from
this: “I have set Havayah before me always.” Nevertheless, Daas is only the level of the back in re-
lation to seeing; but the reward for “Know this day,” in the Time to Come, is “They shall see eye to

eye,” etc.

Hence “Know the G-d of your father” means keeping G-d constantly in mind, “I have set Havayah before me
always.” Daas is only the “back” compared with seeing, but its reward in the Time to Come is “they shall see

eye to eye.”

Q1T 0T NPT OY w1 PR NIDwRT DOWY IRTPY 1927 Ay LAYT PART ARDMY I
B2 amuwy?

And the concept of “The earth shall be full of knowledge.” The concept of “Speak” and “call out”;

and that all these drawings-down are drawn through “Know this day” [and] “today, to do them.”

The summary also lists “the earth shall be full of knowledge,” the meaning of “speak” and “call out,” and the

point that all these future revelations are drawn down through “Know this day” and “today, to do them.”
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IN ONE'S AVODAH
Keep G-d constantly in mind, “I have set Havayah before me always,” the way a person never stops being
aware of himself; this steady awareness, more than belief alone, is what brings love of G-d, fear of trans-
gressing His will and the strength to keep away from sin. And study the Torah’s laws, in which G-d’s own
wisdom and will can be grasped: this is the food that turns faith into living knowledge.

QUESTIONS FOR DISCUSSION

1. How can a person truly know something whose essence he cannot grasp? Which examples from your own
experience fit the Alter Rebbe’s definition of Daas?

2. Why does faith alone not stop the thief at the tunnel, while Daas moves a person to act?

3. Why are the Torah’s physical laws, rather than abstract contemplation alone, the means of drawing Daas

into faith?

4. If Daas is only the “back” of seeing, why is it the subject of a commandment, and how does it lead to seeing
in the Time to Come?

5. What does it mean that there will always be “an encompassing light above the encompassing light”?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1 :-ry'? :IU’JTZ 1::“5_”3

1 “Know this day and take it to your heart that Havayah is And thou, Solomon my son, know thou the G-d of thy father,
and serve Him with a whole heart and with a willing mind;
for the L-RD searcheth all hearts, and understandeth all the
imaginations of the thoughts; if thou seek Him, He will be
found of thee; but if thou forsake Him, He will cast thee off
for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

G-d in the heavens above and on the earth below; there is
none else.” The maamar is built on this verse: it explains
what kind of “knowing” it commands.
Deuteronomy 4:39v”5:*7 0°727
231 Pymn DY DPPRT KT M °3 9227778 Nawm o YT
S99 TR NN PIRT
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is

PARAGRAPH 6
none else. 6 PWADY PRI OONI22T 00D
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain) The note points to the Rebbe Rashab’s long series of maa-
marim of 5672 on the point that created beings can reach
and attain the knowledge of G-d’s existence.

KEHOT’'S NOTE

PARAGRAPH 2

2 AR "wan

“And from my flesh I behold G-d.” The Alter Rebbe uses
Job’s words as the warrant for learning about G-dliness

X P95 R0 27yN praww2 qunn aR7

7 “You have been shown, to know that Havayah is G-d; there

. is none else besides Him.” Like “Know this day,” the verse
from what a person observes in himself. . .
treats knowledge of G-d as something a person can attain.

b 19:26172:1” 21°R
Job 19 Deuteronomy 4:3571”9:’7 0°727
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And when after my skin this is destroyed, Then without my
flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5
PARAGRAPH 7

3 op10%an Nwha
8 (X”y 273p7) MDyna ama

There, in Likkutei Torah on Parshas Pekudei, the Alter
Rebbe uses the philosophers’ terms for the divine attribut-
es: the “positive attributes,” as they are called in the
philosophers’ language, describe what a thing is in its es-
sence, while the negative attributes tell nothing of the es-
sence, only what it is not.
KEHOT'S NOTE
5] .20 mpa Py

Ay OWa N WA PN

The note points to Or HaTorah on Parshas Vayakhel on the
idea that this sensing is called “knowledge.” It is a parallel
discussion in the Tzemach Tzedek’s work.
KEHOT'S NOTE
LAWY PPN NIRRT

David tells Shlomo, “Know the G-d of your father and
serve Him with a whole heart.” The Alter Rebbe takes this
“knowing” as the model of Daas: a real sensing of G-d’s
existence.

I Chronicles 28:9'0:175 X 0°1°71 127
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likuteitorah.com/likkutei-torah/vaeschanan/6/

The note quotes the Zohar’s words on the Torah’s body
and soul and signs the gloss as taken from a chassid’s
handwritten explanation.
KEHOT'S NOTE
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Rav Yosef, the son of Rabbi Yehoshua ben Levi, fell ill and
lost consciousness, and on recovering reported hearing
this saying in the upper world. The Alter Rebbe infers that
the souls in Gan Eden study the Torah they learned below.
Pesachim 50a:7-8°11-"1:X 1 0°noa
RYRYY T2 ATIPM IXD? KW n MWK DIK LIV nyn)
(IR®1) 1NN Tiny? 9137 TR 1R MoPR 23 0K PIY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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KEHOT’'S NOTE
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A W
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
K71 ,77D KR, 17D P72

A "
The Mishnah’s laws of an ox that gored. The Alter Rebbe
takes this as his example of a physical law that the souls in
Gan Eden study in its spiritual meaning.
Mishnah Bava Kamma 4:1°X:*7 Xnp 822 awn
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[If] an ox has gored four or five other oxen, this one after
this one: the owner shall pay to [the owner of] the last ox in-
jured. If money remains, it will go to the [the owner of] the
previously [injured ox]. If money still remains, it will go to
the [the owner of the ox injured] previous to the previously
[injured ox]. [The owner of] the last [injured ox] benefits, ac-
cording to Rabbi Meir. Rabbi Shimon says, “[If] an ox worth
200 gores an ox worth 200 and the ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Another Mishnah of the laws of an ox that gored, cited in
the Kehot note alongside the previous one.
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If an ox gored a cow [and it died] and its newly born young
was found [dead] at its side, and it is not known if the cow
gave birth before the ox gored, or if after the ox gored the
cow gave birth, the owner of the ox pays half damages for
the cow and one quarter damages for the newborn. And also
if a cow gored an ox and its newly born young was found at

its side, and it is not known if the cow gave birth ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Talmud interprets “the word of G-d” in Amos as ha-
lachah. The Alter Rebbe uses this to show that each law is
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G-d’s own word, and so is studied above as well.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Midrash teaches that when a scholar sits and studies,
the Holy One, blessed be He, sits opposite him and studies
with him. The Alter Rebbe cites it to show that G-d
Himself, as it were, studies these laws.
Tanna DeBei Eliyahu Rabbah 18:1°X:1”> 1137 171°9K 27 Xan
131 PR 932 772N MR KOX 9% 12 OnI% P53 AnR1 b o0 ...
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OYW (segmentation according to Warsaw 1880) (Public Domain)
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The Yalkut on Eichah brings the same teaching in slightly
different words, as the Kehot note points out.

Yalkut Shimoni on Nach 103475700 7"1 %y *1ynw v1p2°
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In Ezekiel’s vision of the Chariot each creature has the
face of a man and a lion on the right, “the face of an ox on
the left,” and the face of an eagle. The Alter Rebbe gives it
as an example of the spiritual “ox” that the souls study.

Ezekiel 1:107:% 2xptr>
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar (Beha’alos’cha) teaches that the Torah has a
garment, a body and a soul: its commandments are its
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body, called “the bodies of the Torah,” and the wise look at
its soul. The Alter Rebbe draws on it for the Torah’s re-
vealed and inner dimensions.

Zohar, Beha'alotcha 12:56-13:65-173:2”> Tmi%yn2 ,7m7 990
0:a”

PARAGRAPH 8
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The Mishnah rules that if the bright spot preceded the
white hair, the person is impure; if the white hair came
first, he is pure; and in a case of doubt, impure. The Alter
Rebbe takes it as an example of a law whose inner mean-
ing the souls study above.
Mishnah Negaim 4:11x™:"7 0°ya1 11wn
IY 731 013 *3013 N3 AP 93 A3 PRY 0073 32 A
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A bright spot the size of a split bean and there was nothing
else, and then there appeared a bright spot of the size of half
a split bean having two hairs, this one is declared unclean.
Because they said: if the bright spot preceded the white hair
he is unclean; if the white hair preceded the bright spot he is
clean; and if it is doubtful he is unclean. Rabbi Joshua re-

gards this as unsolvable.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The discourse in Likkutei Torah, Parshas Tazria, on the
Talmud’s account that the Heavenly Academy disputed “if
the bright spot preceded the white hair” explains that the
Academy, whose apprehension comes from memalei kol
almin, ruled the doubtful case “impure,” while the Holy
One’s “pure” shone to them from the encompassing level,
so that they knew the ruling but not its reason until
Rabbah bar Nachmani explained it.
Leviticus 22:22:272 X"
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Speak unto Aaron and to his sons, that they separate them-
selves from the holy things of the children of Israel, which
they hallow unto Me, and that they profane not My holy
name: [ am the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud tells that the Heavenly Academy disputed the
doubtful case of this law: the Holy One, blessed be He, said
“pure,” the Academy said “impure,” and they asked who

likuteitorah.com/likkutei-torah/vaeschanan/6/
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would decide, answering “Rabbah bar Nachmani.” It
shows that this very law is studied above.
Bava Metzia 86a:7-8'11-"1:X 175 Ry*$n K22
PR RYPPIT RA2°DN PIN 90 IR RIT 7972 TR - pRD
21N 12 7127 IMNT OINMD 92 7127 1291 783 1NN IRRY KR
31 M X7 703 KTP2Y 1970 N2RD T 23K D932 T2
>R AP0 UMD 0D K M KPR ,AP? 11pn? M IXTR
YD1 MR MR KT WIDT RTNI 130,717 "2 UNKI KP”t 2W
RIIDZHTRT2 0% KP) X123 KIATT
William Davidson, Vocalized Aramaic (CC-BY-NC)

MINNPR2 NPy ww

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R7D7 MRNIIPR

1R APYRD T MINNPR2 MY U

The opening of tractate Mikva’os: “There are six grades of

mikva’os, one above the other.” The Alter Rebbe’s second

example of a law with an inner meaning.
Mishnah Mikvaot 1:’X:’X NIRIp» 1Iwn
N ,0°K23 " i nPyn? I i nbyn? it nixipna nivyn vy
Rnb InY R 790 "?;: Rom R 10T XY 7900 10T XY

Y 1T x> DR .R2Y ,1°77 OR ,72170 '?W 922 '?5;]

There are six degrees of mikvaot, each superior to the other.
The water of pools [smaller than 40 seah] if an unclean per-
son drank of it and then a clean person drank of it, he be-
comes unclean; If an unclean person drank of it and then
drew water from it in a clean vessel, [the vessel] becomes
unclean; If an unclean person drank of it and then a loaf of
terumah fell in: If he washed [his hands] in it, it becomes
unclean; But if he did not wash [his ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

n Y’ T MNNPRa NPyn ww

Pri Etz Chaim, in its discussion of immersion before
Shabbos, says that the forty se’ah of a mikveh correspond
to the four yuds of the Name Av, and that the Mishnah’s six
grades of mikva’os are the six permutations of yud-hei-
vav. The Alter Rebbe cites it for the inner meaning of these
laws.

Pri Etz Chaim, Gate of the Sabbath 3:17n2wn yw ,0%n0 vy "9
%)

- Oaw 17 % M O L, MIRIPR2 MYYR ww onm AN - 0°1annn
73 0 0 YT T D I LY UM LA LR L,
5w ™3 ,13 011 PRIR VYW ,ANIANA CTON oM ,0on PRIy
M APPR - TR0 R ,7TON DY RVIP PR MpR 0D 1M Lmpn
TPRR OW3 37,0177 B AU 177 ,NPAAN NPaayn T L nomin
703 7R OYY D7p MO T 1T PRI M0 13w 1NN AN 0D
D197 1R OXY 0o Onnd oYY an ,abn avye ,atnm nmy

<o R MR 1’13'7
Pri Etz Chaim (Public Domain)
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25 R0 ’n . . mpnn

The Talmud states that the Sages measured the waters of a
mikveh at forty se’ah. This is the physical measure of the
mikveh here below.
Eruvin 4b2a 7 1217°y
KEHOT'S NOTE
it /A = I b e )

26 NAWR YW 17°yna INIAnd
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1273 0 1*72 37D

27 1192 95 %% wp
“Sanctify to Me every firstborn,” the opening of one of the
four passages in the tefillin. The Alter Rebbe notes that
this passage is rooted in Chochmah.

Exodus 13:2°2:3" nnw

s 77 M7221 07X PRI 2322 07770 TvE 1932700 YrwTR
’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,0 mnw

28 21 R WP

A Kabbalistic lexicon of terms arranged by letter.
KEHOT'S NOTE
170, NIR R™MIRRA

PARAGRAPH 9

29 927 AwR 7”72

In that discourse in Torah Ohr, Parshas Yisro, the Alter
Rebbe explains the mitzvos that the Holy One Himself per-
forms above: He visits the sick, the souls that are “faint
with love” because the Infinite Light is hidden, and the
revelation of that light is their cure; and He puts on tefill-
in, which means the binding of the Infinite Light with

Chochmah.

KEHOT'S NOTE
N L0902 R™MN2

30 927 nwn

“Moshe would speak, and G-d would answer him with a
voice,” at the giving of the Torah. It is the opening of the
discourse to which the Alter Rebbe refers for what the
mitzvos are above.

Exodus 19:19v7°:0”° mnw
:'?ﬁp; RERMA D’.?"?kﬁtl] 927 YR TRR PIM Bkahi own Sip M
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 10

31 TN AVIY 27V K72 170 WU

This epistle, which opens with “He wraps Himself in light
as in a garment,” is where “all this is explained”: the sages
of the Truth apprehend through wisdom and knowledge,
while the prophets’ apprehension is called actual “seeing”
in Scripture (“You shall see My back,” “Havayah appeared
to him”).
KEHOT'S NOTE
L0790 PR

32 MRbwD K MY

“He wraps Himself in light as in a garment; He spreads out
the heavens like a curtain.” This verse opens the discus-
sion elsewhere that the Alter Rebbe mentions, on the
prophets’ “seeing.”
Psalms 104:2°2:7°p 0°2°1n

YD DY I 3 IR
Who coverest Thyself with light as with a garment, who
stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 11

33 DIN’PI 1MNn

“This is the Torah: a man who dies in a tent.” Read on its
own, the phrase “This is the Torah: a man” is the basis for
calling the Torah a man, with limbs and a soul.
Numbers 19:1477°:1”> 712712
DIND WR-PI PONTPR K277 Pika MnTd DX 17IR0 NN
D) NYY XY
This is the law: when a man dieth in a tent, every one that
cometh into the tent, and every thing that is in the tent, shall

be unclean seven days.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.77,0° 7272 AR
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The saying heard in the upper world, already cited in sec-
tion 2. Here the Alter Rebbe draws from it that revealed
study in this world is the means to the inner Torah in Gan
Eden.
Pesachim 50a:7-8°11-"1:X 1 0°ron
NYRYY T3 FTPN) IKI? NIW 0 WK DN PIY nyR)
(1871 .InRomN2 TiNY? 9137 OIR PR MR P30T DMK YT
178D I NIOYR N0 DWW — AN RIPPY 237 ROPR 2300
797 73977 KPR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2PW1.2,1 9799 LR ,1 07100
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PARAGRAPH 12

35 SND2 D°nwnR 7772

The opening discourse of Torah Ohr asks how G-d, Who
has no body and no place, can speak of a throne and a
footstool.
KEHOT'S NOTE
TR R LR RN

36 SND2 Donwn

“The heavens are My throne and the earth is My
footstool.” It opens the discourse in Torah Ohr to which
the Alter Rebbe refers.
Isaiah 66:1°X:1"0 17 yw°
#2730 TR M2 AR Y9N O PIRT) "KOD DY N Mg 1
SNMIR 0Ipn M=K
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

37 237 7301 227 PPan>

The Talmud explains “understanding” (navon) as “one
who understands one thing from within another.” The
Alter Rebbe applies it to understanding sovev from
memalei.
Chagigah 14a:1227:X 77 1a°an
TRPR A — 0NV .DWIN Yiap) OO0 3 YT — Ty
San 10 "272 TNIeY nYwa — roownn” °Nian DR 0vanna
M — WP 37 TIAR 13T T T — RN wnD iy
W22 Maneaw 770 *127 19 2ion’? Mk
William Davidson, Vocalized Arama{c (CC-BY-NC)
KEHOT'S NOTE

X7 AN

38 ARRW 7192 7902 NP2 WP

The note points to the Siddur’s explanation of “Blessed is
He Who spoke,” which the Alter Rebbe mentions here for
the meanings of “You” and “He” as memalei and sovev.
KEHOT'S NOTE
7,02 170 XY

39 21 NYT™
“Know this day and take it to your heart that Havayah is
G-d.” The Alter Rebbe reads the command as reaching
even the transcendent level of Havayah, sovev.

Deuteronomy 4:39v7%:"7 0”127

“¥1 Pymn MW DRORT I N 03 9237708 Nawm ova Ay
TV PR nonn yIRD

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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40 A3MR YN

“Trust in Havayah and do good; dwell in the land and nur-
ture faith.” The Alter Rebbe reads “nurture faith” as giving
faith nourishment through Torah and mitzvos.
Psalms 37:32:1"2 0°%°nn
MR YT PIRTIY 0P N2 nv2
Trust in the L-RD, and do good; dwell in the land, and cher-

ish faithfulness.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

a1 oM AN1NN2A
“The righteous shall live by his faith.” Through Torah and

mitzvos faith becomes something a person actually lives
by.
Habakkuk 2:4"7:°2 p1pan
7 AN2NRD PUTRY 12 3D MYRD .'I?Lj);] man
Behold, his soul is puffed up, it is not upright in him; But

the righteous shall live by his faith.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

42 101 23PN *11 IR

“After Havayah your G-d shall you walk, and Him shall you
fear.” It opens the discourse to which the Alter Rebbe
refers here.
Deuteronomy 13:5°77:2> 0°727
WHYN 9021 1MW NITHNTNRT RN INRY 1970 027PPK T N
MP27N 12117230 30K
After the L-RD your G-d shall ye walk, and Him shall ye fear,
and His commandments shall ye keep, and unto His voice
shall ye hearken, and Him shall ye serve, and unto Him shall
ye cleave.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

43 nyTe 15 101 %

“For Havayah your G-d is testing you, to know whether you
love Havayah your G-d.” The Alter Rebbe points to that
discourse’s explanation of “to know.”

Deuteronomy 13:47:27> 0°127

1T 1793% °3 KT 0207 0P3N7PK X KITT K237 27127798 ynwn XD

022277223 DPROX MTNY AR DDUNT NYT? DINX RN
e R

thou shalt not hearken unto the words of that prophet, or

unto that dreamer of dreams; for the L-RD your G-d putteth

you to proof, to know whether ye do love the L-RD your G-d

with all your heart and with all your soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13
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David’s charge to Shlomo, “Know the G-d of your father
and serve Him with a whole heart.” Section 3 is an expla-
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nation of this command.

I Chronicles 28:9'0:1”5 X 0°1°71 127

> 1390 URIN 0P 222 3771 TN PORNN YT °327TH0 )

ORY 77 RE1? 1WITATON 120 Mawnn 1377221 0 ¥IiT ni2apToo
2TY? AT AN

And thou, Solomon my son, know thou the G-d of thy father,

and serve Him with a whole heart and with a willing mind;

for the L-RD searcheth all hearts, and understandeth all the

imaginations of the thoughts; if thou seek Him, He will be

found of thee; but if thou forsake Him, He will cast thee off

for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN 2T T Y

“I have set Havayah before me always.” The Alter Rebbe

uses it to describe Daas as constant, undiverted

awareness.
Psalms 16:8'n:1"t 0°2°1n
{0IRRT22 PR °3 TR PTN? N Y
I have set the L-RD always before me; Surely He is at my

right hand, I shall not be moved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe writes that the essence of Daas is not
knowing alone but fixing one’s thought on G-d’s greatness
firmly and deeply, “for Daas means connection,” and that
the service of the heart follows Daas.
KEHOT'S NOTE
2AXY2°Y T ’?ﬂpﬂ N”MIR .21n P9 R°IN AIR9

now 29T RN A P

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2,ypan

now 99957 NNEn

The Sifra diTzniusa speaks of “the key that includes six.”
The Alter Rebbe identifies it with Daas, which opens and
includes the six emotive attributes.

Zohar, Sifra DiTzniuta 3:26-4:39-1"2:3 XMY°187 X190 777 100
v":

PARAGRAPH 14

49

MAR " wan
“And from my flesh I behold G-d.” The Alter Rebbe again

learns from what a person sees in himself, here the depen-
dence of the emotions on awareness.
Job 19:26175:1™ 21K
:Elﬁ’?zg IR 720 IRTIERI "Iy XY
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;

likuteitorah.com/likkutei-torah/vaeschanan/6/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15
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The priest’s address before battle: “Let your heart not be
faint; do not fear.” The Rambam counts this as a prohibi-
tion against fear.

Deuteronomy 20:3°3:’2 0°127

“PX D R-DY Mann? 0iPD 0027 ONX PRI YRY DIPN MN)
D39 131N MBONIRY WPNIR 02227 T

and shall say unto them: ‘Hear, O Israel, ye draw nigh this

day unto battle against your enemies; let not your heart

faint; fear not, nor be alarmed, neither be ye affrighted at

them;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ARy 2wn onnnn b

The Rambam rules that a soldier must not fear in battle,
and that “whoever begins to think and to muse” about the
war and frightens himself transgresses a prohibition. The
Alter Rebbe infers that the command concerns thought,
and that feeling follows thought.

Mishneh Torah, Kings and Wars 7:150°9%n n1o%n 7N mawn
00T MR
1YIm PR Mn by 1YY mRTred T2 01 MM ..
12232 WDl D" u'lhf'l'??& iy Xan own M ’?5_7!;7 ¥7°1 7738 ny2
023721 7177 KPR 17122 KDY IRWR3 KD 3wn? K91 7097 K21 K7 KDY
MRT7R3 MR UMY PR P21 ManE? 137 9 mEn 13
02227 772 °X” (3,5 0°137) MR .AYN K92 121y ingy Snam
N7 92U RPK TV KDY .7DIPIEn 1%yN DX NB0R 9RY IRPA OX
... IRI83 P7I0N PR
What man being fearful and fainthearted, is understood as
the literal meaning, he being not strong-hearted enough to
bear the brunt or fury of the fight; because he ought in such
fierce battle to trust in the hope of Israel and his deliverer in
time of disaster. He must also be impressed with the idea
that he fights for the sake of the unity of His Holy name. He
is bound to risk his life without feeling any fear or anguish.
He must not think either of his wife or ...

Torat Emet 363 (Public Domain) - Yad-Hachazakah, edited by Elias
Soloweyczik; London, 1863 (Public Domain)

PARAGRAPH 17
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The Sifra diTzniusa speaks of “the key that includes six.”
The Alter Rebbe explains the name: Daas opens the emo-
tions and includes all six.

Zohar, Sifra DiTzniuta 3:26-4:39-175:’3 XN1y°1%7 X190 ,7717 7190
o R
0°27 2°2 7Y 9IN°22

There the Alter Rebbe explains that there are two levels of
Daas: an upper Daas drawn from Keser, which joins and
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unites Chochmah and Binah, Chesed and Gevurah, and a
lower Daas that spreads within the emotive attributes to
draw into them the light of Chochmah and Binah.
KEHOT'S NOTE
DTN 12710 M7 VWANNIT NYT 1D 015N NN NYTn 2,07 R™MN
JwpnnnyT..

54 apyYea 1IN ¥2an RY 1T
The note gives the point made there: Daas is connection
and joining.

KEHOT'S NOTE
.MI3nNmM MAwpnn nyT 2,8y poa vyb

55 apy°a 1IN voan KD

“He has not beheld iniquity in Yaakov.” It opens the dis-
course in which the Alter Rebbe discusses Daas further.
Numbers 23:21875:37 72713
nYIIM iy 1RPR T PRIPeD Dny IRITRYY 3pya 1IN vUanR©
A3 99n
None hath beheld iniquity in Jacob, Neither hath one seen
perverseness in Israel; The L-RD his G-d is with him, And
the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18
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“Know the G-d of your father and serve Him with a whole

heart.” The knowing comes first, and the service of the
heart follows from it.

I Chronicles 28:9°0:11”5 X 0°1°71 *127
> N3N W13 D?Y 272 N7 AN PARNK YT 212700 ANy

“OXY '|5 R¥® 12WI7N70K 1720 Mavnn 133"?;1 R ki nﬁ:;?"?;
STY? AT uAYR
And thou, Solomon my son, know thou the G-d of thy father,
and serve Him with a whole heart and with a willing mind;
for the L-RD searcheth all hearts, and understandeth all the
imaginations of the thoughts; if thou seek Him, He will be
found of thee; but if thou forsake Him, He will cast thee off
for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
el cair )
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58 R°NPWR Q%7 11 9 AW N NN XIPM
Pharaoh’s daughter names the child Moshe, “for from the

water I drew him.” The Arizal’s comment on this verse is
cited for the formation of Daas from the back of Abba.
Exodus 2:10:2 nnw
TMRM YN Y RPN 127 AP AYIRTNI7 MRIM T DTN
AW 0RITN D
And the child grew, and she brought him unto Pharaoh’s
daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 20

59 PR R

“Havayah appeared to him in the plains of Mamre.” The
verb is literally “was seen,” so Scripture describes prophe-
cy as seeing.
Genesis 18:1°X:1”° n*wKr72
10177 07D PINTTIND 2W° KIT) K00 239K T YR KN
And the L-RD appeared unto him by the terebinths of

Mamre, as he sat in the tent door in the heat of the day;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Moshe, “You shall see My back, but My face shall
not be seen.” Even Moshe’s prophecy is described as
seeing.
Exodus 33:23372:3"% mnw
AR X2 229 XN PR *23°N8 *NI0m
And I will take away My hand, and thou shalt see My back;
but My face shall not be seen.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 21

61 AR "Mwam
“And from my flesh I behold G-d.” The Alter Rebbe reads

the Aramaic-flavored word achazeh as a lesser form of see-
ing, that is, Daas.
Job 19:2673:17 2%

zn’?x AR 7201 IRIDRI "Iy XY

And when after my skin this is destroyed, Then without my

flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

62 01270 N7 AN

The Zohar (Sisrei Torah) says that mar’eh and machazeh
are one, the one in Targum and the other in the holy
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tongue. It supports the point that the root chazah is the
Aramaic counterpart of seeing.

Zohar, Lech Lecha 26:283-290%”1-3"97:17 72 72,7717 790

63 TON7 PW 30 RTINS

On the verse “they beheld (vayechezu) G-d” in Parshas
Mishpatim, the Alter Rebbe says there that vayechezu is
the language of Targum, the level of the back: they saw
and apprehended only the level of Elokim.
KEHOT'S NOTE
.2”¥0 ,08 (N”0) XA AR .TIPN .7722 ANNRIT WY .3 ,09 R™N X7
.44 YT 209 °Y LN MY "VIPY —

64 9N M2 Bw 2NN

In this note the Rebbe says the point needs further study
in light of the Zayis Ra’anan on the Yalkut Shimoni (Yisro,
remez 270), which explains “you shall behold” (techezeh)
as prophecy through a clear lens; the Mirkeves
HaMishneh on the Mechilta had already questioned that
reading.
KEHOT'S NOTE
TNRIT 270w TPRNT whanRw (Y 17) 1907 D% w0 11y Nl yrxy”
921 UARRN N’ﬂ'?PDONJ X121 P97 — N’ﬂ’?PBUNJ 11°°7 MmN
U MY PR — NI 0w RNPUONY IWKRT 127N 19y nwp
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65 280% PR ANNANTY

“Great is our L-rd and abundant in power; His under-

standing is beyond number.” The Arizal’s comment on this

verse places understanding above the Daas of Z’eir Anpin.
Psalms 147:571:7"np 0°2°1n

:9201 PR in;a:uj‘? 127271 °ITR ’?i'r;

Great is our L-rd, and mighty in power; His understanding
is infinite.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 22
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° no73

67 e mn nenne

“I dwell on high and in holiness, and with the contrite and
lowly of spirit, to revive the spirit of the lowly.” The Alter
Rebbe uses the phrase for the divine life-force that de-
scends to give life to the lower worlds.
Isaiah 57:15v"v:1"117°yw°
RIT"NR) 112X W71 0I70 0 WiTRY 7Y 0% X1 07 MR 1D %2
:0°RITI 2% NIPNIPY 0°9DY M NN maws
For thus saith the High and Lofty One That inhabiteth eter-

nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-

likuteitorah.com/likkutei-torah/vaeschanan/6/
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vive the spirit of the humble, And to revive the heart of the
contrite ones.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 23
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“To love Havayah your G-d, to listen to His voice and to
cleave to Him, for He is your life.” The Alter Rebbe uses it
for loving G-d as one loves one’s own life.

Deuteronomy 30:20°3:"2 0°127
TR I 770 XN 2 927 NRATY 19D Ywt RO nTnN MK
NN 3P psY? D71IX? NIK? N YW WK MIRT0Y naw?
ar?
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,

to give them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Know the G-d of your father and serve Him with a whole
heart.” The command to keep the knowledge of G-d con-
stantly before one’s eyes.

I Chronicles 28:9'0:1”3 X 0°°71 *727

>3 1300 WDIN 02Y 372 ITIY TIX FORNN YT 12700 1KY

0K 77 R¥%? WITAOR 1720 NIAYnn 1307001 N wiT niaate)
277 0PI YN
And thou, Solomon my son, know thou the G-d of thy father,
and serve Him with a whole heart and with a willing mind;
for the L-RD searcheth all hearts, and understandeth all the
imaginations of the thoughts; if thou seek Him, He will be
found of thee; but if thou forsake Him, He will cast thee off
for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

70 Munn SwRI 7”72

The note gives the point made there: fear of sin is fear be-
cause of the sin itself and the lack and blemish it causes
above.

KEHOT'S NOTE
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PARAGRAPH 24
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Besides the Talmud (Berachos 63a, in the Ein Yaakov’s
version), the note refers to the opening of Likkutei Torah
on Parshas Devarim.

Berakhot 63ax 3”0 N1372
KEHOT'S NOTE
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According to the note, the Ramaz explains there that the
root and source of the Torah is Daas, which comprises the
Chasadim and Gevuros.
KEHOT'S NOTE
2Ty 20 AN0T NYT R AN Mpn vMew

09°7 YT

“Know this day and take it to your heart that Havayah is

G-d.” The command whose essence the paragraph defines.
Deuteronomy 4:39v”%:"7 0”127

291 YRR DWW DPORT KIT T %D 7227778 NAWm 0vD YT

TV PR nonn YR

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TP RY 70N
“For I, Havayah, have not changed.” The Alter Rebbe iden-
tifies this unchanging level with sovev kol almin, the object
of the contemplation “Know this day” demands.
Malachi 3:61:’3 "2x%n
:00°72 XY 2py°712 DAY "NPIY K7 *7 1K 03
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MPTAT PR NION2 AR wow

Pri Etz Chaim’s Gate of Pesach (Sha’ar Chag HaMatzos)
describes the several kinds of intellect, immature and ma-
ture, that Z’eir Anpin receives. The Alter Rebbe cites it for
the levels of mature intellect.

Pri Etz Chaim, Gate of Passover 1:15M1811 an 9yw ,0%°0 vy 19
0K

0°71° 070 DO 0IPR2 - YD M0 TPNT TP MR 1Y L.
,0%°1 O 7277R 17,071 R0@o3 07 570 %3, MDA non RO
5apow Ty ,AMPTA1 123K YT NTO? M0 I LDy on bapn any
LTOTR TP TPOTIR IO DR 7R N RApAT ,mPTAT pminn
795801 7102 11992K IRI12ND ,NIPTAT PN TI0 0w 0% A 0w

ST YRARI 7T 10D R¥AN ]3‘?1 ,2°1 771720
Pri Etz Chaim (Public Domain)

17120 RAN

“The glory of Havayah shall be revealed, and all flesh to-
gether shall see.” The reward of the Time to Come.

Isaiah 40:51:"n 11°yw°

9277 °5 %3972 72752 71 7 7932 79I
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken

likuteitorah.com/likkutei-torah/vaeschanan/6/
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it.”
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
NI Py Ty
“For they shall see eye to eye when Havayah returns to
Zion.” The future revelation will be actual seeing.
Isaiah 52:8'm:2711°yw”
(T8 7 2 N DI 1Y 7D 1T VI PP N DY Ap
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Return, O Israel, to Havayah your G-d.” It opens the dis-
course to which the Alter Rebbe refers here.
Hosea 14:2°2:7> ywin
Y2 RPYD *D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For the earth shall be full of the knowledge of Havayah as
the waters cover the sea.” The Alter Rebbe asks why the fu-
ture is described as mere “knowledge.”
Isaiah 11:9°0:x"> 177°yw°
MYT YWD WIRTD WP 203 ACIYYND yTnN?
:0°92n 0°% 0713 Havayah~nx
They shall not hurt nor destroy In all My holy mountain; For
the earth shall be full of the knowledge of the L-RD, As the
waters cover the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

w32 931871 °1 7120 AN
“The glory of Havayah shall be revealed, and all flesh to-

gether shall see.” A promise of seeing, which is greater
than knowledge.
Isaiah 40:5 7" 171°yw°
$727°7 78 92 1702 2792 R °A 733D 712N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
NI Py TY
“For they shall see eye to eye.” Seeing, the apprehension
of essence, is promised for the future.
Isaiah 52:8'1:2”1171°yw°
9% 7 W2 IR 1Y 7Y 03 113771702 P3P R 770X Pip
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Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

At the end of tractate Taanis: in the future the Holy One
will make a circle dance for the righteous, and each will
point with his finger and say, “Behold, this is our G-d.” The
Alter Rebbe brings it as evidence of seeing.
Taanit 31a:9'0:X X2 n"1yn
niy? XIT T2 YITRD Y AYPR 0271 MK ,ART2 R NN
XD TR TR 0D LTTY 12 0P wh XM LDpUTS? P
NPWP 12 300 N1 AROR N7 KINT B2 MR I0RIY L I92EN3
Jinyawea anntrn oA 39 p
William Davidson, Vocalized Aramaic (CC-BY-NC)

TTAPRR 1T R 212 RN
“And it shall be said on that day: Behold, this is our G-d.”

The word “this” implies pointing at something seen.
Isaiah 25:9°v:773 17°yw>
2 91 7 A YUY 7 AR T ArPRR M7 RITD 0302 nR)

ANy e M7
And it shall be said in that day: ‘Lo, this is our G-d, For
whom we waited, that He might save us; This is the L-RD, for
whom we waited, We will be glad and rejoice in His
salvation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 N21nw awn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] aw [2 ,5 mun] *12021 .mvn 271 27w
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The Talmud says that all the prophets looked through a
lens that does not shine, while Moshe looked through a
shining lens. This is why his prophecy could say “this.”
Yevamot 49b:10-11x"-">:2 v”n Nn1°
APRY X777pB0N2 123003 DN 23 ACINTI LU DK AN
"INYBI2 T WITT TPRRD K2I2P20N2 P00 A2 MY TN
73 7127 78K 703 37 MR 2NROK TR .32 X LT3 R —
.0°71937 09 MIWD KA 1AW 0702 APy 19K (MK

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Tzemach Tzedek points there to this passage and
sums it up: three levels, actual seeing; Daas, the back of
the Yesod of Abba, which knows existence but not essence;
and faith.

KEHOT'S NOTE
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RIT M2 °3 17392 IR °91 IROD 1781 1NN Y DoLUDW ‘D NUIRA
NPT 7Y PRI RIW RAR TIOCT OPAR RIAW NYT CA0 ,wnn KA
LR M3 AT, MR NAWR XIT PRI NI NART XD MIRCRR
3Y1 DOPORA XTI 93 NYTY DRI AR 090D ‘2 Iy 0w IXI1aM
MYw yomn DY OKp NYT? NRIT AR P0Dw Mawm 0vn Ny
K Y7210 122 X ,NYTP DRI ON2 wnn MR ApIPR TR wam
7719 1371 10 01 YT Y IRRI 37BYRY 3INK 132 KPD YR 0T
OTPPYw X7MIN MUY RIT AR NPT TwWRN? N IOwHM ANRR 1y
M2 RIT QTR Y7910 A 1Ry AT DX 1INP%2 DTR AWyl 90Kl
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JM,AW" RININ

13°aR ANKR %2 70K °Pa 7nRonn

There the Alter Rebbe explains the verse “For You are our
Father, for Avraham did not know us”: in earlier times the
attributes of Avraham and Yisrael, on the level of memalei
kol almin, were openly revealed, so miracles and prophecy
were seen, while in exile redemption must come from
“You, Havayah,” a level above even Avraham.
KEHOT'S NOTE
ST9ORY K LA% RN IR

13°aN NN %2

“For You are our Father, for Avraham did not know us.”
The Idra Zuta reads the “You” of this verse as the revealed
level, Chochmah.

Isaiah 63:1610:370 \°yw°

A°2R N AR 117722 Rl 5N1W’1 Wy R D772K °3 1°2R AR™2
:T0Y 02997 17K)

For Thou art our Father; for Abraham knoweth us not, and

Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

019 T Pob

The Zohar (on “Her husband is known in the gates”)
teaches that the Holy One is known to each person accord-
ing to what he measures in his heart. The Alter Rebbe ap-
plies the phrase to the revelation in Gan Eden, given to
each soul according to its measure.

Zohar, Vayera 9:153-164770p-3"1p:" X" ,7i1171 120

But of a truth the Holy One makes Himself known to every
one according to the measure of his understanding and his
capacity to attach himself to the spirit of Divine wisdom; and
thus “Her husband not “in the gates”
(bishe’arim), but, as we may also translate, “by measure”,

is known”,

though a full knowledge is beyond the reach of any being.’
R. Simeon said: ‘The “gates” mentioned in this passage are
the same as the gates in the passage, “Lift up your heads, O
ye gates” (Ps. 24,7), ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s note points to Zohar I, 103a for these words.
Zohar I, 103ax ,3p 8”1

KEHOT’'S NOTE
X LAD RO
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the passage shares nothing with the note
KEHOT'S NOTE
170

nowy *oma abis

“How many are Your works, Havayah; You made them all
with Chochmah.” Chochmah is the beginning of revela-
tion, enclothed in all creation.

Psalms 104:24773:7"p 0°%°1n
23R TIRT TXPR IUYY THAN3 092 7 YR 137
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Idra Zuta says that Atika is not called “You” because
He is concealed and not revealed, but is called “He,” while
the level where revelation begins is called “You,” as in
“For You are our Father.” The Alter Rebbe uses it for the
difference between Chochmah and Keser.

Zohar, Idra Zuta 14:59-16:69-071:7" X XIIRT M 9890
jeigeHige]
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2,nyp
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“And the Levite, he shall perform the service of the Tent of
Meeting.” The Zohar reads the word “he” in this verse as
referring to Atika.
Numbers 18:23372:117° 712712
0PIy npn oaiy ARY? om TYin POR nTayTnR X 1PI Tan
:7M1 17027 K2 DX °12 73021 09° N0 TP
But the Levites alone shall do the service of the tent of meet-
ing, and they shall bear their iniquity; it shall be a statute for
ever throughout your generations, and among the children
of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

RPNy N7 N7

The Zohar on Korach, expounding “the Levite, he shall
serve,” says: “‘He’: this is Atika.” The Alter Rebbe cites it to
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show that the hidden level is called “He,” known to exist
but not revealed.

Zohar, Korach 8:37-41x”n-1"21 1p 7m0 190

At the moment when the day was about to be sanctified the
spirits of the demons issued forth, but the day was sanctified
before their bodies were created, and so the world was left
deficient. When Israel were sanctified and all their grades
completed with the Levites on the left side, then this defi-
ciency of the world on the left side was made good, and all
was then subordinated to the right and the world was freed
from defect. Hence it says “the Levite shall do”, i.e. “make”
or “complete”. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1RTP N7R2 O 7772

There the Alter Rebbe explains that the Heavenly
Academy’s apprehension in Gan Eden is from memalei
kol almin, so the doubtful case seemed to them “impure”;
what is above apprehension is the encompassing level,
and they perceived only that the Holy One said “pure,”
without grasping the reason.
KEHOT'S NOTE
.3,7 30 yh

YTONNR NPT XY™

The Idra Zuta speaks of “the Head that is not known.” The
Alter Rebbe identifies it as an encompassing level above
even sovev kol almin, reached only by faith.

Zohar, Idra Zuta 1:29-4:3712:7-072’K R0 XITRT 7710 190

AARW 7192 7522 170 NTawnR

The note places the Alter Rebbe’s explanation of “Blessed
is He Who spoke” in the Siddur with Chassidic discourses.
KEHOT'S NOTE
SRRY P2 7772 AYRT QY 702
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“You set all the borders of the earth; summer and winter,
You formed them.” It opens the Siddur’s discussion to
which the Alter Rebbe refers.
Psalms 74:17t:77y 0°%°1n
:ONTE AAR AN 7R YR NI2123700 NI ANK
Thou hast set all the borders of the earth; Thou hast made

summer and winter.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the World to Come the righteous sit with their crowns
on their heads and enjoy the radiance of the Shechinah.
The Alter Rebbe uses it for the souls’ direct apprehension.
Berakhot 17a:13-1477>-3"7:X 1> n1272
JDPWIRT 0 NP DWIP N 12 UITRT 10Ny Anwan AT
THRD NINVa N2 PP maynY mamp NINRY 0wl R
W32 7IPRD 21731 KuD 003 XM *217 21 P2 WK IR
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INRT 1Y 1|-|”1_:;’7 70,127 92 300733 MANRDY LRAWOID s:’p 106 | Kehot’s note points to Zohar, Korach 8:38 for these words.
Ji270an Zohar, Korach 8:381”%:’n1 n7p 71 190

Our Rabbis have taught : Greater is the promise given by the 107| Kehot's note points to Zohar, Korach 8:39-40 for these

Holy One, blessed be He, to women than to men ; as it is words.

said, "Rise up, ye women that, are at ease, and hear My voice

; ye confident daughters, give ear unto My speech" (Is. xxxii. Zohar, Korach 8:39-40"-0"2:1 11,7717 120
9). Rab asked R. Hiyya : Wherewith do women acquire mer-
it? By sending their children to learn [Torah] in the PARAGRAPH 29

Synagogue and their husbands to study in the schools of the

- " . . 108 INT° 9y Y 9D
Rabbis, and waiting for their husbands until they return ... ryary
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A. “For they shall see eye to eye when Havayah returns to
Cohen, Cambridge University Press, 1921 (Public Domain) Zion.” Here the seeing refers to Keser, now revealed.

KEHOT'S NOTE
Isaiah 52:8'1:27117°yw°

1TV T N I YR 1Y 73 02 VT Vi ) 170 Hip
Hark, thy watchmen! they lift up the voice, Together do they

XL M072

103 @193 WY RITY DOPYTED DImn MWD X 7192 wATDR TNy

17122 sing; For they shall see, eye to eye, The L-RD returning to
In the future the Holy One will make a circle dance for the Zion.
righteous, sitting among them in Gan Eden, and each will Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

point with his finger and say, “Behold, this is our G-d.” The 109 YT PINT SN

“For the earth shall be full of the knowledge of Havayah.”
The Alter Rebbe explains it as Daas reaching a level that is

Alter Rebbe reads the circle as the encompassing lights
revealed.
Taanit 31a:9’0:xX X% n°1yn
niy? RN T2 WITRD TNY YRR 027 MR LR RPW 0K
R TORY IONR '?;1 LTIV 132 07°3°2 /Al Ll ,D’i?”_fx'? '?‘H'I?;
ﬂJy’Wﬁ’] o MR 1:’?5{5 7137 Xang o2 Ry 17_:RJW ,157;3}{:!
JANYIYeD anntrn e 99 R M
William Davidson, Vocalized Aramaic (CC-BY-NC)

now above knowledge.
Isaiah 11:9°0:x 17°yw°
YT YT MIRTD U M3 ACmYTRY) waKe
:0°09% 0% 0°» Havayah-ng
They shall not hurt nor destroy In all My holy mountain; For
the earth shall be full of the knowledge of the L-RD, As the

104 - 1:"|7'7N =3 waters cover the sea.

Mi ding to the M h (CC-BY-SA) « IPS 1917 (Public Domai
“And it shall be said on that day: Behold, this is our G-d.” iqra according to the Masorah ( ) (Public Domain)
Pointing and saying “this” implies direct seeing.
g ying P g PARAGRAPH 30
Isaiah 25:9'v:7172 1°yw”

2 3P 0 M AP I AR M AP 130 RITT 0T 8K 10 2173722 Ypne 112

Anywha nnnen n?’;; There the Alter Rebbe explains that even sovev kol almin,

And it shall be said in that day: ‘Lo, this is our G-d, For since it encircles the worlds, still stands in some relation
to them.

whom we waited, that He might save us; This is the L-RD, for

whom we waited, We will be glad and rejoice in His KEHOT'S NOTE

3,01 7779 DT Teph

salvation.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain) 1 '?1'[} "mvwa ypre
I
105 N"277°p1 Y7310 Pnan 02 yntw “And it shall be on that day that a great shofar will be
Kehot’s note points to Zohar III, 288a for these words. sounded.” It opens the discourse to which the Alter Rebbe
Zohar III, 288ax ,no7 3" refers.
KEHOT'S NOTE Isaiah 27:1327:170 71°yw°
R0 2m DOMTIT MR PR DOTIRT IR P73 19D YpR? XD 02 10

0203 YTpT 112 2 NN 07188 TN
And it shall come to pass in that day, That a great horn shall
be blown; And they shall come that were lost in the land of
Assyria, And they that were dispersed in the land of Egypt;
And they shall worship the L-RD in the holy mountain at
Jerusalem.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“He will make her wilderness like Eden and her desert like
the garden of Havayah.” What is now Eden will be re-
vealed below.

Isaiah 51:3°2:X71 717y
T2 ADIWY 1Y MIITR 8PN NP N3 1S A on
(1 211 TR 2 REW Amn Tivy
For the L-RD hath comforted Zion; He hath comforted all
her waste places, And hath made her wilderness like Eden,
And her desert like the garden of the L-RD; Joy and gladness
shall be found therein, Thanksgiving, and the voice of
melody.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note points to this commentary on Parshas Behar for
the idea of fifty thousand jubilees.
Song of Songs 3:4"7:2 0w W
MR X?1 AKX U] ARG NX NRIVY TY 0 A1 VIR
N7 709K AR NP20R PIRDINYTY
Scarce had I passed from them, When I found him whom my
soul loveth: I held him, and would not let him go, Until I had
brought him into my mother’s house, And into the chamber
of her that conceived me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Midrash on Vayishlach counts “speech,” as in “Speak
upon the heart of Jerusalem,” among the expressions of
G-d’s affection for Israel. It is the first Midrash the Alter
Rebbe lists for the phrase.
Bereshit Rabbah 80:7°1:’2 1127 n°wx12
ow) ,MaARI L7125 737R2 P00 AR AP0 YWOLK 73 RAR M ...
1IRY L0750 25 DY 13T (R TUYRT) ,712°72 050K CNAnR (X
,712°72 LTIYAT DR OANRM LMK (M Ywn D anwnon o
0°727 ROX ,2%7 9y 927w DX 70 @ 031 .y 2% By 12T
,1ata 1m0 1IRT AR 7T PPawa PPAR 1P AR 2P0 DR 0vawsnw
N2 AT R0 ,0°Ya A3 TP 100 0 wow IR LYUON 1inn and
7R 09IY% YRR 227 AR 1IMIR NANM 1R 100 IR Py ¥t
... T2¥ PW 170 71N WA 1M1 DR

“Hamor spoke with them, saying: The soul of my son
Shekhem desires your daughter. Please, give her to him as a
wife” (Genesis 34:8). “Hamor spoke with them, saying” -
Reish Lakish said: With three expressions of fondness, the
Holy One blessed be He expressed His fondness for Israel:
With cleaving, with desiring, and with wanting. With cleav-
ing - “but you who cleave [to the L-rd...]” (Deuteronomy

likuteitorah.com/likkutei-torah/vaeschanan/6/
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4:4). With desiring - “It is not for your multitude that the
L-rd desired [you]” (Deuteronomy 7:7). With wanting - “All
the nations ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

o5’ 25 By 1727

“Speak upon the heart of Jerusalem and call out to her,
that her service is fulfilled.” The Alter Rebbe reads “call
out” as inner light and “upon the heart” as an encompass-
ing light.
Isaiah 40:2°2:m 71°yw”°
*2 MY 73 °D ANIY ANDR °D PN IR 02U 220y 12T
SPOROO"222 07292 7 T A0R?
Bid Jerusalem take heart, and proclaim unto her, that her
time of service is accomplished, that her guilt is paid off;
that she hath received of the L-RD’S hand double for all her
sins.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash lists the heart’s many states; “the heart is

comforted,” as it says, “Speak upon the heart of

Jerusalem.”

Kohelet Rabbah 1:161v:’X 127 n‘?mp
YRiY 297 .1270 TINT 0271 KA AR 270,27 Oy "IX N2t
MRIY 12T a%n .ynw 2% 7]135_75 ann (v, R 0°9%n) R
227 °2% X2 :(13,71 2 0°09m) TR 777 297 227 0Y "3 *A12T
297 %Y 0T 27 9B DX (3%, K SRMw) nRIw ,Ppi %0
MRIY on 290 .92 Tawn (70,23 DRPIT) MR TR
19°K) MRV ,PYIX 270 27920 30 20 nnb 197 :(v 10 0°Pnn)
w 2(2,0 YY) DRIV ,0MANN 277 00 9K 027 pY3 (7,2
“I have spoken with my heart, saying: Behold, I have
amassed and added wisdom, beyond all who were before me
over Jerusalem; my heart has seen much wisdom and
knowledge” (Ecclesiastes 1:16). “I have spoken with my
heart” - the hearts sees, as it is stated: “My heart has seen
much.” The heart hears, as it is stated; “Give your servant an
understanding [shome’a] heart” (I Kings 3:9). The heart
speaks, as it is stated: “I have spoken with my heart.” The

heart goes, as it is stated: “Didn’t my ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

19'%n QPPN *1 MM 17T

The discourse there explains “which I command you to-
day, upon your heart” in connection with the mitzvos: they
are G-d’s will drawn down upon a person’s soul, so that,
“as water reflects a face,” the soul’s own will is aroused to-
ward Him.
KEHOT'S NOTE
X ,2 1IR7 °D TpY
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According to the note, this parenthetical gloss listing the
Midrashim on “speak upon the heart” is also recorded in
Or HaTorah on the Prophets and Writings, on this verse.
KEHOT'S NOTE
.D"Y A27°Y K 71 773 NPIRD 03 OwA3 N A0

19 723> By 15 oA M

“And these words which I command you today shall be
upon your heart.” Another “upon the heart,” discussed in
the discourse the Alter Rebbe mentions.
Deuteronomy 6:6:"1 0°727
227723 DT T I WK 7PN 01T T
And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

120 PN PR AN

“Great is Havayah and highly praised, and His greatness is
unsearchable.” Because G-d’s greatness has no end, there
is always a higher encompassing light.
Psalms 145:33:1”np 0°2°1n
20 PR NPT TRR Do PiTa
Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

121 Y273 2

“Praise Him according to His abundant greatness.” The
Alter Rebbe cites it with the previous verse.
Psalms 150:2°2:1p 0°7°1n
:1272 292 1m0 Y0132 IMPn
Praise Him for His mighty acts; Praise Him according to His
abundant greatness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,2° 1mp IR1 .2 ,1p 079N

122 PINR NN PIS M
“Righteousness shall be the girdle of his loins, and faith

the girdle of his waist,” said of the future redeemer. Faith
appears as a surrounding girdle.
Isaiah 11:5°7:X" 17°yw°
STYPM T IR I T PTS T
And righteousness shall be the girdle of his loins, And faith-
fulness the girdle of his reins.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1 ,R yw
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The Zohar on Balak asks why the verse repeats itself and
explains that righteousness is the side of judgment and

likuteitorah.com/likkutei-torah/vaeschanan/6/
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faith the side of mercy. The Alter Rebbe refers the reader
there.

Zohar, Balak 19:252-2622707-2717:1"° P22 7717 790

R. Hizkiah cited here the verse: “And righteousness shall be
the girdle of his loins and faithfulness the girdle of his
reins” (Isa. 11, 5). ‘The second part of this verse’, he said,
‘seems at first to be a mere repetition of the first, but this is
not so. Though “righteousness” and “faithfulness” are much
the same, and represent the same grade, yet there is a dis-
tinction between the two.

The Zohar; London, Soncino Press, 1933 (Public Domain)

124 27y 18T P2 M

The note quotes Or HaTorah’s summary of the Zohar pas-
sage: it “distinguished between righteousness and faith,
and between his loins and his waist.”
KEHOT'S NOTE
R 773 771 7R — 719390 121 1100 172 191 ANRK P P8 12 pon”
ey
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“You shall keep the commandment... which I command
you today, to do them.” The Sages read it as “today to do
them, tomorrow to receive their reward”; the Alter Rebbe
makes the future revelations depend on the present
service.
Deuteronomy 7:11x”:t 0°127
DT IR 29I WK DVSYRTNN) DPIINN MERTNS 7720
:0nivy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

126 729N PYIY PRIWS ON

Rabbi Eliezer says, “If Israel do teshuvah, they are re-
deemed.” The Alter Rebbe explains teshuvah as returning
the sparks to their source.
Sanhedrin 97b:14-157"1-772:2 1% 1°77710
Dy 7WN2 KPR PR 1270 PRY 1RO 9D 19D 127 MR
YUK 227 °KIND L3aR2 TINYPY PaRY 0T R PRINYY .0°23
TR LPPRII PR - IR OXYLPPRI - 1WA PRIy PRI OX Smix
2 WITRT KPR 77PR1 PR A1WN PRIY PR OX (w230
nRWN PRIy PXIPN I3 NivR YRIY TR 17 TR X0
Py PRI OX LI YRR 027 IR KA L0mn? 1imm
<o I RV 17PN - WA
William Davidson, Vocalized Aramaic (CC-BY-NC) -

KEHOT’'S NOTE
2,18 1°77110
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The Midrash reads “a time to speak” as “Speak upon the
heart of Jerusalem,” and “a time to love” as “I have loved
you, says Havayah.”
Kohelet Rabbah 3:8:2’2:’n1’a 127 n?mip
IR MRy NY1 NTP7 NY PR3 X7R N2 171307 YU v
DRPIN®) 2°097 ,%127 NTP0 "R °NM PR YYD R 102 vATRA
:(719 ,7° 927TM3) N37 ,Mn? NY) .NTRIN 02 PRITRIM (7
>3 WX 07 031 KDY (70,15 12723) ,ANR? OYY 1N M 12T
5y DRy (10 L DINY) MKW ,NYL? NP1 N 7397 12 29D O
Syn °n owRM (13,03 0°137) 22037 LY IPY? DY) .ONnIR
<o 7Y 7700 95 1771 (7,2 A°K) 2°097 38907 NY .onnR

Rabbi Yehoshua of Sikhnin interpreted the verses regarding
Israel. “A time to be born and a time to die” - the Holy One
blessed be He said: For a brief time I was the midwife for My
children, as it is written: “As for your birth, on the day you
were born” (Ezekiel 16:4). “And a time to die,” as it is writ-
ten: “In this wilderness they will expire and there they will
die (Numbers 14:35). “No man was left of them, except Caleb
son of Yefuneh, and Joshua son ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The discourse there reads “all your children (banayich)”
as “your builders (bonayich)”: not only the love of prayer,
called “son,” but the yoke of Torah study after prayer,
through which “abundant peace” comes about.
KEHOT'S NOTE
277w Rk 1Man UKW ¥R T°0MM N5 .3 ,% KD D mpY
MY OTINY P2 WUYT TPD PNan PYIYY C1on DY 00N Dvw
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“After Havayah your G-d shall you walk.” It opens the dis-
course in which the Alter Rebbe explains how refining the
sparks reveals Daas.
Deuteronomy 13:5°77:27> 0°127
WHYN 9921 1MW PNINTNRT RN INRY 1970 070K T N
P20 i WJ}ZJJ in'm
After the L-RD your G-d shall ye walk, and Him shall ye fear,
and His commandments shall ye keep, and unto His voice
shall ye hearken, and Him shall ye serve, and unto Him shall
ye cleave.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIRR YN

“Dwell in the land and nurture faith.” Prayer, Torah and
mitzvos give faith its nourishment.

Psalms 37:3°2:172 0°2°11n
MK 1Y PIRTTIY 230Dy N2 N2

Trust in the L-RD, and do good; dwell in the land, and cher-
ish faithfulness.
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SR Maw 81°0 YT £7Y 1IR3 NBoINa '[’3-'['?...
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

m°ann 1ya man

“She girds her loins with strength and makes her arms
strong,” from the Woman of Valor. It opens the letter in
Iggeres HaKodesh to which the Alter Rebbe refers.

Proverbs 31:1717:x"7 “5wn
SPIFII PRRM IR 92 A
She girdeth her loins with strength, And maketh strong her

arms.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 33
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“And these words which I command you today shall be
upon your heart.” The verse the Sifri expounds.

Deuteronomy 6:6:1 0°727
71237779 0¥ 9137 2208 WK 7PRT 021370 N
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Q2P O AR 7 NN 0% ANR 0 N

On “these words shall be upon your heart,” the Sifri says:
place these words on your heart, “for through this you
come to recognize Him Who spoke and the world came
into being, and cleave to His ways.” The Alter Rebbe draws
from it that Torah study brings Daas of G-d.

Sifrei Devarim 33:1°X:3*% 0°727 "190
°27,7237 2y DI*0 7181 *2I8 R 7PRT 0°71277 PP (1) 8°72T)
PROR T DR NATIRY (71 0°127) MWRIY D7 7I0K1 An% iR

M i TR ?0ipnT NR 027K 730D ¥ 1K 79227 Poa
29 NPRT 1377 10,7227 7Y OPT s "2 WK 7K 0127
172712 P27 DIV M7) TN 1 DX IR 0K 12 1Ay 728
(Devarim 6:6) "And these things that I command you this
day shall be upon your heart": From "And you shall love the
L-rd your G-d with all your heart," I do not know how I come
to love the Holy One Blessed be He; it is, therefore written
"And these things that I command you this day shall be
upon your heart." For in this way you come to recognize the
Holy One Blessed be He and to cleave to His ways.
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

PARAGRAPH 34
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There the Alter Rebbe explains that for the Infinite One
Himself even Chochmah counts as mere action; only as
the Infinite Light is enclothed in the vessels of Chochmah,
Binah and Daas of Atzilus, where “He, His life-forces and
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His vessels are one,” is it true, as the Rambam says, that
He is the knowledge and the knower.
Leviticus 4:3°3:"7 X9p™
9 XY WK ARG Py TP 0Y7 NEYRD Ko DU 127 0
IR 12 070 2713
if the anointed priest shall sin so as to bring guilt on the
people, then let him offer for his sin, which he hath sinned,
a young bullock without blemish unto the L-RD for a sin-
offering.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“You shall not omit the salt of the covenant of your G-d
from your meal-offering.” It opens the discourse where
the Alter Rebbe discusses this subject at length.
Leviticus 2:1327:°2 X9p™
¥ TPPN NM2 2R nPawn K21 Avnn n2p2 Anmm 137772
M2 PR MWFR22 2Y NN
And every meal-offering of thine shalt thou season with salt;
neither shalt thou suffer the salt of the covenant of thy G-d
to be lacking from thy meal-offering; with all thy offerings
thou shalt offer salt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIRR YN
“Dwell in the land and nurture faith.” Torah, the soul’s
food, nourishes faith with Daas.
Psalms 37:32:1”% 0°%°n
TIMR 7Y PIRTDY 230N N2 nva

Trust in the L-RD, and do good; dwell in the land, and cher-
ish faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI MApP? Y710 PIaenn PRY
Rabbi Yehudah says that the tree Adam ate from was

wheat, “for a child does not know how to call ‘Father’ and
‘Mother’ until he tastes the taste of grain.” The Alter Rebbe
uses it to show that food adds knowledge.
Berakhot 40a:147:X "1 11272
N';?g 12732 XY PMI%° 72 7001 27 R IRDWR 101 PIRT DR by
DTN 130 PINY 17K R2INT KO 1POR 1R 0N MWRT AT 0207
Dy 179 XMV 137 T2 PRY LM 193 WK PRR 237 ,TI0R]
IR RO 221 DTN T T W MY LT KPR DTN
M2y MBMY WY P 12 VRPNV 13T A0 MIKD
"RIR” NIR? Y737 PITAD PRY ,10°0 AHA IR 1707 227 UMK
.37 YV DYV TY RN
If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-

cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,

likuteitorah.com/likkutei-torah/vaeschanan/6/
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and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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“You have been shown, to know that Havayah is G-d; there
is none else besides Him.” Being shown, seeing, leads to
knowing.
Deuteronomy 4:357”9:’7 0°7127
A72%% TIY 1R 0PN KIT N 03 NYT? DX AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

an® v 0o% "Mawa o7y

The note gives the point: the Torah, called bread for the
soul, is like this as well, for the secrets of the Torah de-
scended into physical matters.
KEHOT'S NOTE
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“When I break for you the staff of bread.” It opens the dis-
course to which the Alter Rebbe refers.

Leviticus 26:26172:172 Rp7

AWM TR M0 0YRN? DI Y 18K DNPTAYn 037 "1aw3
SY3PN K21 DN7IR) PRYn3 DRI

When I break your staff of bread, ten women shall bake your

bread in one oven, and they shall deliver your bread again

by weight; and ye shall eat, and not be satisfied.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 36
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Besides the Siddur’s discourse, the note points to Or
HaTorah on Parshas Re’eh as a further place on this
subject.
KEHOT'S NOTE
12w’y 7IR7 D 1”72 03 XA
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“Six days you shall eat matzos.” It opens the Siddur’s dis-
course to which the Alter Rebbe refers.

Deuteronomy 16:8°11:1"v 0°127

X7 77728 Havayah? nq3y *y°2wa 0i*21 nizn 9oKn 0on° nww
MIN7R TPyn

Six days thou shalt eat unleavened bread; and on the sev-

enth day shall be a solemn assembly to the L-RD thy G-d;

65



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 6

thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

143 SDIRW o1 "2AN

There the Alter Rebbe reads “these words which I (Anochi)
command you today”: Anochi is “I am Who I am,” G-d’s
very essence; “command” is a term of connection; and
“today,” in this world, is when one can draw from His es-
sence, not “tomorrow” in the World to Come, which is only
for receiving reward.

Deuteronomy 1:2°2°X 0°727
9102 WIR 7Y PRI 977 270 0 WY TN
It is eleven days journey from Horeb unto Kadesh-barnea by

the way of mount Seir.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And these words which I (Anochi) command you today
shall be upon your heart.” The Alter Rebbe reads Anochi as
G-d’svery essence.

Deuteronomy 6:6:"1 0°727
7227723 DT T I WK 7PN 01T T
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

145 TIINRY 97K M

“This is my G-d and I will glorify Him,” sung at the sea.
The word “this” shows that G-d was seen, as if pointed at.
Exodus 15:2°2:”0 mnw
AMIRRIRD 72K PR IR 22K 7 A 79I AR NN 1Y
The L-RD is my strength and song, And He is become my
salvation; This is my G-d, and I will glorify Him; My father’s
G-d, and I will exalt Him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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According to the note, a transcript of this maamar by the
Mitteler Rebbe is printed there, with an explanation of it a
few pages later.
KEHOT'S NOTE
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“Know this day and take it to your heart that Havayah is

likuteitorah.com/likkutei-torah/vaeschanan/6/
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G-d.” The verse on which the whole maamar is built.

Deuteronomy 4:39v”5:*7 0°727

"Y1 Pyun DRw2 DRORT XIT N °2 722770K NAWM oD Ny
“TI9 X NN PIRT

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN PR NN YT
“Know the G-d of your father and serve Him with a whole
heart.” The source of love and awe through Daas.
I Chronicles 28:9°0:11”2 X 0°1°71 *127
>) NS00 WDIN DY 222 AT 10N *RORTNR Y7 °127TnbY ANy
“OXY '|5 RE® 12W77N70K 1720 Mavnn 132"?;'@ R ki nﬁ:;‘?"?;
7Y A0 YN
And thou, Solomon my son, know thou the G-d of thy father,
and serve Him with a whole heart and with a willing mind;
for the L-RD searcheth all hearts, and understandeth all the
imaginations of the thoughts; if thou seek Him, He will be
found of thee; but if thou forsake Him, He will cast thee off
for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o0 279 1 N
“I have set Havayah before me always.” Daas as constant,
undiverted awareness.
Psalms 16:8°1:1"0 0°2°1n
0IBRP2 O1RR 03 TR TP T oMY
I have set the L-RD always before me; Surely He is at my
right hand, I shall not be moved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI Py TY
“For they shall see eye to eye.” The reward of Daas in the
Time to Come is actual seeing.
Isaiah 52:8'1:271171°yw"°
2T W2 IRT? Y2 1Y 03I Sip NP3 7708 Sip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YT PN IRYM

“For the earth shall be full of the knowledge of Havayah.”
Section 4’s question and answer.
Isaiah 11:9°0:8™ 11°yWw°
YT YWD TEYRTR CUTR IR mmerRD) e
Hakiclela] DZ‘_? o°n2 Havayah™nx
They shall not hurt nor destroy In all My holy mountain; For
the earth shall be full of the knowledge of the L-RD, As the
waters cover the sea.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“Which I command you today, to do them.” All the future
revelations depend on the service of the present.

Deuteronomy 7:11xX”°:t %727

1T 18R "IN WX DLRYRITNXY DRI MIRITNR NIRY)
:oniwy?

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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