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An Explanation of “And
You Shall Know This Day”

There are two levels of knowing G-d: a lower Daas, born of
understanding, that grasps G-d as He fills the worlds, and a
higher Daas, rooted in Keser, that reaches the light beyond them.
“And you shall know this day” calls on us to draw that higher
knowledge into faith, here in this world, through Torah and
mitzvos, preparing for the time when “the earth shall be full of

knowledge.”
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THE BIG IDEA

There are two levels of knowing G-d: a lower Daas, born of understanding, that
grasps G-d as He fills the worlds, and a higher Daas, rooted in Keser, that reaches
the light beyond them. “And you shall know this day” calls on us to draw that high-
er knowledge into faith, here in this world, through Torah and mitzvos, preparing

for the time when “the earth shall be full of knowledge.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Deuteronomy says “You have been shown, to know,” and then again, “And you shall know this day”:
why twice? The Alter Rebbe begins with a principle: every holy attribute has a counterpart in kelipah,
which can oppose it and only it. Alien love opposes holy love, so the Philistines’ frivolity could stop up
Avraham’s wells, but not once Yitzchak, whose quality is awe, dug them again; and love and awe com-
bined are beyond the other side’s reach. Yaakov’s attribute, Tiferes, goes further: as the middle line
drawn from Keser it unites Chesed and Gevurah, and so it is “truth,” free of interruption. That radi-
ance of Keser is Daas, which gives the emotions their life and endurance; Moshe is this Daas within
Yaakov. Malchus, faith, receives from Daas, yet as the end in which the beginning is wedged it is a
crown that holds Keser itself, the light beyond the worlds. In the future Malchus will be filled with Daas;
now, through Torah and mitzvos, we draw the higher Daas into faith, revealing that Havayah and

Elokim are one.

OUTLINE

1 The question, and each force against its counterpart 1-3

Why a second “And you shall know”? Each attribute of kelipah can oppose only its own holy counterpart:
alien love can overcome love that stands alone, but not love joined with awe.

2 Wells, flocks and the middle bar 14-5

The Philistines stopped Avraham’s wells but not the ones Yitzchak dug again; love and awe together roll
away the stone; Yaakov, the middle line drawn from Keser, is truth without interruption.

3 Yaakov as the vav of the Name 16-7

Yaakov draws the light of Chochmah and Binah down to Malchus, where evil cannot feed; hence his at-
tribute is called truth, and “the Holy One, blessed be He” refers to Tiferes.
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4 Daas, Moshe, and truth versus faith

18-13

The radiance of Keser in Tiferes is Daas, the life of the emotions; Daas is truth, seeing the thing itself,

while Malchus is faith, which believes and acknowledges; Moshe is the Daas within Yaakov.

5 Malchus as a crown

114-20

Like sunlight rebounding from the earth, Malchus is Keser from below upward; faith reaches the light
beyond the worlds that Daas cannot; Yaakov’s love for Rachel, and Rachel’s barrenness until Daas arous-

es compassion.

6 The Time to Come and the rises and falls of history

121-23

In the future Malchus will be filled with Daas; now every revelation rises and falls, and kelipah takes the

form opposite each era’s revelation: false belief in the First Temple, baseless hatred in the Second.

7 Two levels of Daas: the answer

124-27

Through Torah and mitzvos drawn into faith, “this day,” in this world, the higher Daas of the light beyond

the worlds is brought into faith: Havayah is Elokim.

KEY CONCEPTS

Counterpart (zeh le’'umas zeh) 7t nmys m

Every holy attribute has a corresponding force in kelipah,
which can oppose it, and only it.

Alien love 7171 727K

Love directed at anything other than G-d; the mirror im-
age of holy love, it can sometimes overcome love alone,
but not love joined with awe.

Truth nnx

Yaakov's attribute, Tiferes: the middle line that unites both
sides and draws from Keser, so it has no counterpart and
no interruption.

Daas (knowledge) ny7
The inner core of Tiferes and the radiance of Keser; it
gives the emotions their life and endurance and grasps
G-dliness as if seeing it.
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Faith 11mR

Malchus: believing and acknowledging what one does not
see; as a crown it reaches the light beyond the worlds.

Returning light (or chozer) 7111 718

Light that rebounds upward from the end point of a de-
scent; it makes Malchus a crown from below upward.

The light that encompasses all worlds (sovev kol
almin) 7%y 95 2210

G-d’s light as it transcends the worlds; it cannot be grasped
by Daas, only reached through faith, and it will be revealed
in the Time to Come.

Two levels of Daas 11°7y nyT1 1\Nnn Ny7

The lower Daas, drawn from Binah, grasps the light that
fills the worlds; the higher Daas, drawn from Keser, knows
the light that encompasses them.
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SECTION 1 11-3

The question, and each force against its counterpart
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An explanation of the matters on the verse “And you shall know this day,” etc.

This heading marks the discourse as a biur, an explanation that expands on the verse “And you shall know
this day and take it to your heart that Havayah is G-d” (Deuteronomy 4:39). The whole discourse revolves
around what this second call to “know” adds.
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Just before it, it is written, “You have been shown, to know.” If so, what is [the meaning of] the fur-
ther “And you shall know,” etc.? Now, there are the Ten Sefiros of holiness, and corresponding to
them, the ten crowns of impurity; and they are “one opposite the other.” Avraham is the Chesed
(kindness) of holiness, and Yishmael is the Chesed of the opposing side.
Deuteronomy 4:35 already says “You have been shown, to know that Havayah is G-d,” so the Alter Rebbe
asks what the further “And you shall know” of 4:39 adds; his answer, at the end of the discourse, is that there
are two levels of Daas (knowledge). He begins with a principle: the ten holy Sefiros have a mirror image, the

“ten crowns of impurity,” for G-d made “one opposite the other.” Avraham embodies holy Chesed, love, and
Yishmael the Chesed of the other side.
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And the meaning of “Avraham, from whom Yishmael came out,” is that he came out and was sepa-
rated from him, as dross is separated from silver, etc. Yitzchak is the Gevurah (restraint) of holi-
ness, and corresponding to him is the Gevurah of kelipah.
The Talmud and Midrash speak of “Avraham, from whom Yishmael came out.” The Alter Rebbe reads “came
out” as a separating-out: Yishmael was removed from Avraham the way dross is refined out of silver. In the

same way Yitzchak embodies holy Gevurah, awe and restraint, and he too has a counterpart in kelipah, the
forces that conceal G-dliness.
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But Yishmael is not opposite Yitzchak. For no attribute of the opposing side has the ability to op-

pose anything except the attribute that corresponds to it in holiness.

This is the key rule of the discourse: each force of the other side can oppose only its own holy counterpart.
Yishmael, the corruption of love, stands against Avraham’s love, but he has no hold on Yitzchak’s awe.
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Alien love opposes holy love; and this is “one opposite the other.” For the two of them are attribut-
es that are alike, except that the Chesed (kindness) of holiness is love for G-dliness, while what op-

poses it is alien love, the Chesed of kelipah.

Alien love is desire directed at anything other than G-d. It is the exact mirror of holy love: both are the same

emotion, love, and differ only in their object, which is why they can contend with each other.
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But it does not oppose the level of the Gevurah (restraint) of holiness, which is the attribute of awe
and dread. That is to say: in relation to the level of holy love, alien love can sometimes prevail, in
the manner of “and one nation shall be stronger than the other nation”; which is not so when the
attribute of holy awe is also joined [to it].

Alien love has no such relationship with holy awe. When love for G-d stands alone, alien love can sometimes

win, as G-d told Rivkah of the twins in her womb, “one nation shall be stronger than the other”: two counter-

parts rise and fall against each other. But once holy awe is joined to the love, the picture changes.
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Then, in relation to this level, alien love has no power at all to stand at all. This is because it is not
at all the counterpart of awe, such that the matter of “and one nation shall be stronger than the oth-
er nation” could apply to it, even at times.

Love joined with awe cannot be overcome by alien love at all, because alien love has nothing in it that match-

es awe. Where there is no counterpart there is no contest, so even the occasional upper hand that the verse
describes does not apply.
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SECTION 2 - 14-5

Wells, flocks and the middle bar
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This is the meaning of the wells that Avraham dug, which the Philistines stopped up after
Avraham’s death. For the Philistines were scoffers, [which is] the level of the frivolity and joy of
kelipah.

Genesis 26:18 tells that after Avraham’s death the Philistines stopped up the wells he had dug. The Talmud
calls the Philistines scoffers; in the Alter Rebbe’s terms they stand for the frivolity and empty joy of kelipah,
the counterpart of Avraham’s joyful, outflowing love.
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Therefore, after Avraham’s death—that is, when holy love has departed—the external forces draw
nurture from the wells, which are the level of love that flows like water, from the level of Avraham.

This is because they are the counterpart of this level of holiness.

A well is love that flows like water, the quality of Avraham. When that holy love departed with Avraham, the
external forces, the Philistines, could feed on it and block it, because frivolous joy is the direct counterpart

of joyful love.
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But through the digging of Yitzchak, who dug these wells of Avraham again, their flow was no
longer cut off. For the frivolity and joy of kelipah have no ability at all to stand against the holy at-

tribute of awe and dread, since they are not at all the counterpart of awe, etc.

Yitzchak dug the same wells again, and after that they kept flowing. The reason is that Yitzchak’s quality is
awe and dread, and frivolity has no power to stand against awe, since it is not awe’s counterpart.
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And see what is written on the verse “These are the generations of Yitzchak,” and at the end of the
discourse beginning “And it was, when Pharaoh sent away,” etc., “G-d did not lead them by way of
the land of the Philistines”; see there.

The Alter Rebbe refers the reader to two related discourses in Torah Ohr: the one on “These are the genera-
tions of Yitzchak” (Genesis 25:19), and the end of the one on “And it was, when Pharaoh sent away the
people,” which deals with G-d’s not leading Israel “by way of the land of the Philistines” (Exodus 13:17).
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And see what is written in Parshas Chukas on the verse “The well that princes dug”; and see the

Zohar, Parshas Tzav (folio 32, side a), and the commentary of the Ramaz there.

Further references: the discourse in Parshas Chukas on the song of the well, “The well that princes dug”
(Numbers 21:18), and the Zohar in Parshas Tzav with the commentary of Rabbi Moshe Zacuto (the Ramaz).
That Zohar passage reads “And Yitzchak dug again the wells of water” (Genesis 26:18) as Hoshana Rabbah,
the day the judgment begun on Rosh HaShanah is sealed: Yitzchak, Gevurah, draws the powers of Gevurah

down to the Community of Israel to arouse the waters, for rain comes down to the world through Gevurah.
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Now, the level of Yitzchak too, which is the holy attribute of awe and dread, when it is alone, also

has an opponent, from the level of the Gevurah of kelipah,

Now a qualification: Yitzchak’s awe, when it stands alone, also has a counterpart, the Gevurah of kelipah.
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such as evil fear, or anger, etc. For although, for the most part, every attribute of holiness has the

power and strength to nullify the attribute of kelipah that opposes it,

That counterpart shows itself as evil fear, a fear directed at something other than G-d, or as anger, both dis-
tortions of Gevurah. Ordinarily any holy attribute is strong enough to nullify its own negative counterpart.
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since the side of holiness has an advantage over kelipah “as light has an advantage over darkness,”
nevertheless at times it is said, “and one nation shall be stronger than the other nation,” as men-
tioned above.

Holiness outweighs kelipah as light outweighs darkness (Ecclesiastes 2:13), for a little light dispels much
darkness. Even so, as with the two nations in Rivkah’s womb, there are times when the counterpart prevails.
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This is so specifically against one attribute of holiness. But through the joining and inclusion of the
second attribute of holiness as well, so that there is an inter-inclusion of love and awe, then the op-
ponents of the opposing side cannot touch them.

The vulnerability described so far applies only when one holy attribute stands alone. When love and awe are

combined, each included in the other, the forces of the other side cannot touch them at all, since the combi-
nation has no counterpart.
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Of this it is said, “And all the flocks would be gathered there, and they would roll the stone from the
mouth of the well,” etc. “All the flocks,” specifically: that is, the inter-inclusion of the attributes;
and then “they would roll” away “the heart of stone” that dulls the heart, etc.
The Alter Rebbe reads Genesis 29:3 this way: the shepherds could roll the heavy stone off the well only when
“all the flocks” had gathered, that is, when all the attributes are combined. The stone is “the heart of stone”

(Ezekiel 11:19), the dullness that blocks the heart’s feeling for G-d, and it is rolled away when love and awe

are joined.
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However, all this applies to the attributes of Chesed (kindness) and Gevurah (restraint). But the lev-
el of Yaakov is “the middle bar,” and his attribute is truth, which is a radiance from Keser (the
Crown).

Even love and awe combined are two attributes joined together. Yaakov’s quality is different: he is “the mid-

dle bar” of the Tabernacle, which ran through all the boards (Exodus 26:28), and his attribute is truth, a radi-

ance from Keser, the level above both intellect and emotion.

likuteitorah.com/likkutei-torah/vaeschanan/5/ 8



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 5 15 0% NYTSY 7Y 00137 IR0

Wrny 1920212223 24pohaR A 1219 1N " [aman 7onl 2730 92010 XIT NIRANT %3 NPAR 13
27 Catrop) MW" 2¢.¢227) RIP™ 2°.(27y n"yp7) 1IN 270 7MA

This is because Tiferes (beauty) is what joins Chesed and Gevurah. And this is the meaning of
“dwelling in tents,” as is written in the Zohar, at the end of Parshas Terumah (folio 175, side b);
Vayikra (12b); Vayishlach (167b).

Tiferes, Yaakov’s Sefirah, is by its nature the meeting point of Chesed and Gevurah. That is why Yaakov is

called “dwelling in tents,” in the plural (Genesis 25:27): the Zohar explains that he holds on to both sides at

once.
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And see Midrash Rabbah, Toldos, section 63: “dwelling in tents”—two tents, the tent of Shem and
the tent of Ever. This also alludes to the two supernal dwellings, the Written Torah and the Oral
Torah.

The Midrash says the two tents were the study halls of Shem and of Ever. The Alter Rebbe adds that the two
tents also allude to the Zohar’s “two supernal dwellings,” which correspond to the Written Torah and the
Oral Torah.
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Possibly the Written Torah is called “the tent of Shem” because the whole Torah is the Names of the
Holy One, blessed be He. (And see the Zohar, Part I, Bereishis, folio 50, side b.
He suggests why the Written Torah would be “the tent of Shem”: shem means “name,” and the whole Torah is

made of the Names of G-d. He then opens a parenthetical list of further sources, beginning with a Zohar pas-
sage that explains how Yaakov joins the Written Torah and the Oral Torah.
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And see further on the subject of “dwelling in tents” in Midrash Rabbah: Vayishlach, section 79;
Bechukosai, end of section 36; Bamidbar, section 3 (folio 214, side a); Naso, section 13, on “On the
second day, Nesanel offered”; and in Parshas Devarim.)

The list continues with Midrashim on “dwelling in tents”: because he dwelt in tents, Yaakov came home
“whole” (Bereshis Rabbah 79); he drew himself near to G-d by dwelling in tents (Bamidbar Rabbah 3); the
tents are tied to the tribe of Yissachar, whose prince Nesanel brought his offering on the second day (Bamid-
bar Rabbah 13); and in Devarim Rabbah, Esav complains that the “tent-dweller” took both his birthright and
his blessing.
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And since this is so—that he comprises Chesed and Gevurah—therefore the external forces cannot
draw nurture from him, as it is written, “that he could not prevail against him,” and it is written,
“for you have striven,” etc.

Because Yaakov includes both Chesed and Gevurah, the external forces have no single attribute to latch on

to. So the angel who wrestled with him “could not prevail against him” (Genesis 32:26), and he was told, “for
you have striven with G-d and with men, and have prevailed” (Genesis 32:29).
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Therefore he alone rolled the stone from the mouth of the well, etc. And for this reason this at-
tribute is called truth, as it is written, “The lip of truth shall be established forever”: this attribute
has no interruption on account of the opposing side, etc.

That is why Yaakov alone rolled the stone off the well (Genesis 29:10), a task that otherwise needed all the

shepherds together. His attribute is called truth because, as Proverbs 12:19 says, “the lip of truth shall be es-
tablished forever”: it is never interrupted by an opposing force.
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This is not so with the attributes of Chesed and Gevurah, each of which is only one line, etc.; there-
fore there can be changes and interruption there, and this is not complete truth—unlike the level of
Yaakov.

Chesed and Gevurah each represent a single line, the right or the left, so each can be interrupted and

changed by its counterpart, and what can change is not complete truth. Yaakov’s middle line is not subject to
this.

likuteitorah.com/likkutei-torah/vaeschanan/5/ 10
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And this is [the meaning of] “You will grant truth to Yaakov.” And see Iggeres HaKodesh, at the end
of the discourse beginning “One who sows charity, a reward of truth.” And in the service of G-d, the
matter of Tiferes is when one contemplates the beauty of the glory of His greatness, may He be
blessed, which has no end or limit
This explains the verse “You will grant truth to Yaakov” (Micah 7:20). In Iggeres HaKodesh, epistle 6, the
Alter Rebbe explains that Yaakov’s attribute is compassion, and that the love and awe that come afterward

from above, as a gift, are the ones called truth. In a person’s own service, Tiferes means contemplating the

infinite greatness of G-d.
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(and see what is written about this on the verse “And in the fourth year all its fruit shall be holy”),

and [that] the entire chain of descending worlds (hishtalshelus) is all only like a single drop, etc.

The parenthesis points to the discourse in Kedoshim on the fruit of the fourth year, where the fourth year
corresponds to Tiferes. The contemplation continues: the entire chain of worlds is like a single drop before
G-d’s infinite greatness.
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From this he will arouse great compassion for his soul, which has descended into the concealment
of the levels. And see what is written at the end of the discourse beginning “In the desert of Sinai,”

on the subject of the level of compassion, and in the discourse beginning “As an eagle stirs up.”

Seeing how great G-d is, and how far the soul has descended into a dark and hidden place, a person is moved
to great compassion for his own soul. This compassion is Yaakov’s quality, as the discourses cited from
Bamidbar and Ha’azinu explain.
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So it is also with the conduct of the supernal attributes: Tiferes, which is the middle line, joins

Chesed and Gevurah, and also passes through from the uppermost end to the lowermost end.

The same is true of the supernal attributes: Tiferes, the middle line, unites Chesed and Gevurah and also
runs from the highest level to the lowest, like the middle bar of the Tabernacle that passed from one end to
the other.
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Yaakov as the vav of the Name
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And see the Mikdash Melech on Parshas Vayishlach, [folio] 167, which explains that he is the vav of
the Name Havayah, which draws down from the level of yud-hei to the level of the final hei.

The Mikdash Melech, a classic commentary on the Zohar, explains the Zohar’s statement that Yaakov dwells
between two dwellings: Yaakov is the vav, the third letter of the Name Havayah. The vav, a straight vertical

line, draws down from the first two letters, yud and hei (Chochmah and Binah), to the final hei (Malchus).
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And it is explained elsewhere, regarding “Hallelu Yah,” that through the drawing down from the
level of yud-hei—which is the level of the Infinite Light (Or Ein Sof) clothed in Chochmah (wisdom)
and Binah (understanding)—through this specifically it comes about that the evil attributes have no
nurture, as it is written, “They die, and not with wisdom,” etc.
Elsewhere, on “Hallelu Yah” (“praise Yah”), the Alter Rebbe explains that yud-hei is the Infinite Light as it is
clothed in Chochmah and Binah, and that drawing from this level leaves the evil attributes nothing to feed

on. Job 4:21 says of the wicked that “they die, and not with wisdom”: where Chochmabh is present, evil has no
life.
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This is why the attribute of Yaakov is called truth. And see the Zohar, Part III, at the beginning of
Parshas Vayikra, on the verse “And give me a sign of truth,” and Pardes, Erchei HaKinuyim, the
entry “Emes.”

Because Yaakov draws from yud-hei, where evil has no hold, his attribute is called truth. The Zohar reads

Rachav’s request for “a sign of truth” (Joshua 2:12) as the letter vav, and the Pardes, in its lexicon of
Kabbalistic terms, records that “truth” refers to Tiferes.
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LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 5 15 0% NYTSY 7Y 00137 IR0

MIPXRT NAIRDN NTNR2 °N° 1NN RIT °N% 19 (79735 onnst wenan] 9210 13°9W 7172pn oW 199
AARM 999INRT pon a2 xwmpl T72P 223 P(x0y opT) W UM D N DYY RPA2 MR U
219 “RGoy

And therefore the name “the Holy One, blessed be He,” which our Sages, of blessed memory, gave
to Him, may He be blessed, refers to His being clothed, may He be blessed, in the attribute of
Tiferes (beauty) of Atzilus, as is written about this elsewhere on the Zohar, Parshas Chayei Sarah
(folio 123, side a), regarding “the Holy One, blessed be He, who is included from a supernal place,”
etc.

The Sages’ familiar name for G-d, “the Holy One, blessed be He,” refers specifically to G-d as clothed in

Tiferes of Atzilus, the attribute of Yaakov. The Zohar in Chayei Sarah speaks of “the Holy One, blessed be He,
who is included from a supernal place,” and the Alter Rebbe explains that passage elsewhere.
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Summary: The matter of the attribute of Yaakov, Tiferes (beauty), being called truth: namely, be-
cause the level of Yaakov has more permanence in [divine] service, and because it is the middle
line, “the middle bar.”

The summary gives two reasons why Yaakov’s attribute is called truth: in a person’s service it lasts, without
the interruptions that affect love or awe alone; and it is the middle line, the middle bar that joins the sides
and runs from top to bottom.

SECTION 4 - 18-13

Daas, Moshe, and truth versus faith
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2. Now, this radiance that shines in Tiferes (beauty) is the level of Daas (knowledge). So it is in
Pardes, the third Sha’ar, chapter 8; and according to the Kabbalah of the Arizal, of blessed memory,
it is so as well,

Section 2 asks what the radiance in Tiferes is, the radiance from Keser that makes it truth. The answer is that

it is Daas, and the Alter Rebbe cites the Pardes of Rabbi Moshe Cordovero and the Kabbalah of the Arizal as

agreeing.
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for when Keser (the Crown) is not counted in the reckoning of the ten Sefiros, we count Daas in its
place. And see about this in Etz Chaim, Sha’ar 22, chapter 1, item 2 and item 4.

In the Arizal’s system the ten Sefiros are counted either with Keser or with Daas in its place, never both,
which shows that Daas is the inner expression of Keser. The Kehot note explains that the Sha’ar number fol-
lows the Shklov printing of 1800; in current editions of Etz Chaim the passage is Sha’ar 23, and the chapter
should read 5, not 1.
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Now, Daas is the endurance and the life-force of the emotive attributes (middos), as is written in Etz
Chaim there: that it is the soul of Z’eir Anpin, just as Atik Yomin is the soul of all of Atzilus.

Daas is what keeps the emotive attributes alive and lasting. Etz Chaim explains that Daas is not counted
among the Sefiros because it is a soul without a vessel: it is the soul of Z’eir Anpin, the emotive attributes,

just as Atik Yomin, the inner level of Keser, is the soul of all Atzilus.
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The explanation is as follows. By way of analogy, we see below that the emotive attributes (middos)
accord with the Daas (knowledge). A young child’s attributes are very small, for he desires very

small things,

To show that Daas is the life of the emotive attributes, the Alter Rebbe takes an example from human life: a

person’s emotions are only as large as his understanding. A small child’s desires are for very small things.
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such as playing with nuts and the like. When he grows up and his intellect and his Daas grow
stronger, that game becomes small in his eyes, and he desires fine shoes or handsome clothes and
the like. Afterward, when he grows older still, this thing too becomes contemptible to him, and he
desires money, etc.,

The child loves playing with nuts; as he matures, that game looks trivial and he wants fine shoes and clothes;

later these seem worthless to him, and he wants money.
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and afterward honor. All this is because of the growth of his Daas: according to the measure of the
Daas, so are the attributes—until, when the Daas grows strong, it follows that the attributes will be
[directed] toward G-dliness. And see about this in the Rambam’s Commentary on the Mishnah
(Sanhedrin, chapter Chelek).
Later still he wants honor. Each step up in his Daas raises the object of his desire, until, when his Daas is
strong enough, his emotions are directed to G-d Himself. The Rambam, introducing the chapter Chelek of

Sanhedrin, describes the same ladder: a child is drawn to study with nuts and sweets, later with clothes,

money and honor, until he comes to serve G-d for its own sake.
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Now, a minor has no Daas, as is said in the Gemara (Gittin, folio 22, end of side b) and in Yevamos
(folio 104, side b), “for they are not persons of knowledge.” It follows that because of the smallness

of the Daas, the attributes are very small.

Jewish law treats a minor as lacking daas, legal awareness, as the Talmud says of children, “they are not per-

sons of knowledge.” Because his Daas is small, his emotions are small too.
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For Daas is the endurance and the life-force of the attributes. And see about this in Iggeres
HaKodesh, in the discourse beginning “To understand a parable and a figure,” etc., on the subject
of the Sefiros,

The rule behind this: Daas gives the emotions their endurance and their life. The Alter Rebbe refers to
Iggeres HaKodesh, epistle 15, which explains the Sefiros by analogy with the powers of the human soul.
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and in Sefer Shel Beinonim, Part I, end of chapter 3. This is why Daas is called truth: it is the very
essence and being of the thing itself. Whereas Malchus (sovereignty) is called faith, as when one
believes in the truth of a thing;

He also refers to Tanya, chapter 3, which ends with the words “Daas is the endurance and life-force of the at-

tributes.” That is why Daas is called truth: it holds the thing itself. Malchus, by contrast, is called faith, which
believes that something is true without seeing it.
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but Daas is the truth of the thing itself—as was explained above, that Daas denotes recognition and
feeling, as if one sees, etc.

Daas is the truth itself, grasped from within. As explained earlier, Daas means recognition and feeling, as
though one actually sees what one knows.
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As is written on the verse “And these are the laws,” on the subject of “hearing cannot compare with
seeing”: it is Daas (knowledge) that brings about [a state of] being as if one sees, etc.
The Torah Ohr discourse on “And these are the laws” (Exodus 21:1) uses the saying that hearing cannot com-

pare with seeing: what is seen is certain in a way that what is heard is not. Daas is the power that makes a
grasp of G-dliness as vivid as sight.
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And as is written in Pardes there, that Daas draws from Keser (the Crown) and Chochmah
(wisdom), etc. And it is known that Chochmah is the level of sight. This is why it is called truth: that
is, as if one sees the truth of the thing itself.

The Pardes says that Daas draws from Keser and Chochmah, and Chochmabh is the faculty of sight, as in

“Who is wise? One who sees what is coming into being” (cited from the end of tractate Tamid). So Daas is
called truth because it sees the truth itself.
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This is what our Sages, of blessed memory, said: “Moshe is truth and his Torah is truth.” For
“Moshe is within and Yaakov is without”: that is, Yaakov is Tiferes (beauty) and Moshe is Daas
(knowledge), as is written about this on the verse “The one lamb you shall make in the morning,”
etc.;
When Korach’s company was swallowed by the earth, they were heard crying out, “Moshe is truth and his
Torah is truth” (Midrash Tanchuma, Korach 11; Bava Basra 74a). The Tikkunei Zohar says “Moshe is within

and Yaakov is without”: Yaakov is Tiferes, and Moshe is its inner core, Daas. So the truth ascribed to Moshe is
Yaakov’s truth at its deeper level.
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see there. Therefore Moshe is called truth. And also, because the higher Daas of Z’eir Anpin has its
root in the tikkun “and truth” among the Thirteen Attributes of Mercy of Arich Anpin, as is written

elsewhere.

So there are two reasons Moshe is called truth: he is the Daas within Yaakov’s Tiferes, and the higher Daas of
Z’eir Anpin is rooted in the tikkun called “and truth,” one of the Thirteen Attributes of Mercy, which in the

Kabbalah are the thirteen tikkunim of Arich Anpin, the outer level of Keser.
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Also, truth is the level of “I have not changed.” And so too in a person’s service of G-d: through
Daas (knowledge) comes the endurance of the attributes of love and awe,

A further reason why truth belongs to Daas: truth is what does not change, as G-d says, “I, Havayah, have not
changed” (Malachi 3:6). In a person’s service, Daas is what gives love and awe their staying power.
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so that the attributes do not change because of the physicality of the world, “like a spring of water

whose waters do not prove false,” etc.—as is written elsewhere, in the discourse beginning “And

these are the laws,” and on the verse “Many waters,” and regarding the lulav and its species.
Feelings that come from a passing inspiration fade under the pressure of physical life; feelings rooted in
Daas remain, “like a spring whose waters do not prove false” (Isaiah 58:11), a spring that never runs dry. The

Alter Rebbe refers to discourses that develop this: “And these are the laws,” “Many waters,” and the dis-
course on the lulav.
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This is the level of truth, the opposite of falsehood. But the level of faith means that although he
does not attain [a grasp| to the point of being as if he sees, etc., he nevertheless believes and ac-

cepts the truth.

This is truth as the opposite of the “falsehood” of a spring that fails. Faith is different: a person who has not

reached the point of “seeing” still believes and accepts the truth.
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In the same way, the Malchus (sovereignty) of Atzilus is called faith, as is written in the Zohar,
Parshas Balak (folio 198, side b): “Faith—at the time when truth is joined to it, etc., then it is called
faith.”

Among the Sefiros, Malchus of Atzilus is called faith (emunah). The Zohar says that Malchus is called faith

when truth is joined to it: it receives the truth of Z’eir Anpin.
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This is because Daas is the level of the higher unity (yichuda ila’ah), in which “all before Him is

considered as nothing,” so that everything below is the level of actual nothingness.

Daas belongs to the “higher unity,” the view from G-d’s side, in which “all before Him is considered as noth-
ing” and everything below is truly nothing.
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And Malchus is the lower unity (yichuda tata’ah), the source of Beriah, Yetzirah and Asiyah, so that
there should be something from nothing—that below there is the “something,” etc.—for “there is

no king without a people.”

Malchus is the “lower unity,” the source of the three lower worlds, where created things are made “some-
thing from nothing” and feel themselves to be something. G-d’s kingship needs such separate subjects, for
“there is no king without a people.”
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Nevertheless, there is a drawing down from the higher unity into the lower unity. This is the matter
of drawing truth into faith: so that there is also a revelation of the Daas of the higher unity within
the lower unity too—that is, in the manner of faith, as one believes in the truth of a thing, etc.

Even so, the higher unity is drawn into the lower one. This is truth drawn into faith: the Daas of the higher
unity is revealed within the lower unity, not as direct sight but as faith, believing in the truth.
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This is also [the meaning of] “She is in Hod (splendor),” as is also written elsewhere, in the dis-
course on Grace after Meals, on the subject of bread from heaven and bread from the earth, etc.
And this is what is written regarding Yehoshua, “And you shall put some of your splendor upon

him.

The phrase “she is in Hod” describes this: Malchus receives through Hod, acknowledgment. The discourse
on Grace after Meals in the Siddur discusses it in terms of bread from heaven and bread from the earth. So
too Moshe was told to put “some of your splendor (hod)” upon Yehoshua (Numbers 27:20).
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For Moshe is Daas and is called the sun, the higher unity; and Yehoshua is “the face of the moon,”
the level of the lower unity, except that he receives from the higher unity, specifically from the level

of Hod, as is known, the difference between blessing and acknowledgment.

Moshe is Daas, the sun, the higher unity; Yehoshua had “the face of the moon,” as the elders said (Bava
Basra 75a), the lower unity, which receives from the higher only through Hod. This matches the known dif-

ference between blessing (berachah), which draws down into revelation, and acknowledgment (hoda’ah).
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For acknowledgment means that although one acknowledges that the truth is as it is before Him,
nevertheless it is not actually revealed. And this is [the meaning of the statement] that she, faith, is

in Hod, etc.

Acknowledgment means admitting that something is true before G-d even though it is not revealed to one-
self. That is why faith, Malchus, is “in Hod”: it holds the truth by acknowledging it rather than by seeing it.
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Summary: The meaning of “Moshe is within and Yaakov is without”: for Moshe is Daas
(knowledge), which is the inner dimension (pnimiyus) of the level of Yaakov. And the matter of
truth and faith.

The summary recalls the two points of this section: Moshe, Daas, is the inner dimension of Yaakov, Tiferes;
and Daas is truth, while Malchus is faith.
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Malchus as a crown
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3. Now, Malchus (sovereignty) is called a crown (atarah), for in one respect it is the level of Keser
(the Crown), as is written about this in the explanation on the verse “A menorah all of gold,” and in
the explanation on the verse “Let me see your countenance.”

Section 3 turns to Malchus. It is called atarah, a crown, because in one respect it is Keser itself: the last level

reflects the first. The Alter Rebbe refers to his discourses on “A menorah all of gold” (Zechariah 4:2) and “Let
me see your countenance” (Song of Songs 2:14).
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This is like the analogy of the sun: when it shines downward there are three [layers of| air, and the
lowest air is as hot as the highest, while the middle one is cold. For when it shines upon the earth, it
strikes with force and becomes returning light.

An analogy from nature: the air near the earth is warm like the air high above, while the middle layer is cold,

because the sun’s rays strike the ground with force and bounce back as returning light. The lowest point thus

receives a strength that the middle lacks.
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In the same way it can be understood above: since the level of Malchus (sovereignty) is “the end of
all levels” and is called “earth,” and in it is the conclusion of the radiance of the kav (line of light)
from the Infinite Light (Or Ein Sof) that is clothed in Arich Anpin,

Now the analogy is applied above. Malchus is “the end of all levels” and is called “earth”; the line of Infinite

Light, the kav, which runs down through all the partzufim of Atzilus (Arich Anpin, Abba and Imma, Z’eir
Anpin and Nukva), comes to its end in Malchus.
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Abba and Imma, and Z’eir Anpin and Nukva of Atzilus—this is like the analogy of the sun, which at
the end and conclusion of its shining, upon the earth, strikes with greater force and becomes re-

turning light, to the point that the lowest air is as hot as the highest air, etc.—

As with sunlight striking the earth, the end of a descent has the strongest impact: there the light turns back
upward as returning light, and the lowest point gains the warmth of the highest.
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so the radiance of the kav shines as returning light from the Malchus of Atzilus, and the Malchus of
Atzilus is the level of Keser (the Crown) from below upward.

So the kav, reaching its end in Malchus of Atzilus, shines back upward as returning light, and from the point

of view of this upward movement Malchus is itself Keser, the crown, the first level counting from below.
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This is the meaning of “their beginning is wedged in their end”—“in their end” specifically—as is
explained in Iggeres HaKodesh, the discourse beginning “He and His life-forces.” And this is the
meaning of “the Keser of Malchus,”
Sefer Yetzirah says of the Sefiros that “their beginning is wedged in their end”: the highest is rooted in the
lowest. Iggeres HaKodesh, epistle 20, explains that Keser is called “the Keser of Malchus” because it holds

the last level, the Malchus, of the Infinite; and so Malchus of Atzilus, in turn, is called a crown from below

upward.

T9YRPY (o ow] 370 QWNR ROIW TWIw2 1032 201nyR O naRan NAvY LNYTT I oynt XOnw on
J1D [ own] 177NN

and also that it is above Daas (knowledge). [It is|] “a crown of beauty (tiferes) for those borne from

the womb” in its root, for it is from the Name Sag, which is above [the Name] Mah, etc.

Malchus is also above Daas. In its root it is the “crown of beauty for those borne from the womb” of the
blessing over the new moon (Sanhedrin 42a), for it comes from the Name Sag, a higher source than the
Name Mah.
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That is, it is a crown to the level of Tiferes, as is written in the Zohar at the beginning of Parshas

Tazria (folio 42, side b), that this is the meaning of “a crown of beauty.”

The Zohar at the beginning of Tazria reads “a crown of beauty (tiferes)” as Malchus being the crown of
Tiferes, like “awoman ofvalor, the crown of her husband,” where Tiferes is the husband.
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And it was explained above that the inner dimension (pnimiyus) of Tiferes is Daas. And see the
Zohar at the end of Parshas Mishpatim (folio 123, side a): “Rather, Daas,” etc.

Earlier it was shown that Daas is the inner core of Tiferes. The Zohar at the end of Mishpatim says the same:
the “mouth” of the King is Daas, hidden in the mouth of the King, who is called Tiferes.
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If so, Malchus, which is a crown to Tiferes, is also [a crown] to Daas. This is because it is the level of
Keser (the Crown) from below upward, and Keser is above Daas.

If Malchus crowns Tiferes, it crowns the Daas within Tiferes as well. This is possible because, from below up-
ward, Malchus is Keser, and Keser is above Daas.
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“Those borne from the womb” are the seven lower [Sefiros] of Imma, the emotive attributes within
the intellect, etc. And see the Zohar, Bereishis (folio 13, end of side a), on the meaning of “those
borne from the womb.” Whereas the Daas that spreads into the emotive attributes receives chiefly
from Binah (understanding),
“Those borne from the womb” (Isaiah 46:3) are the seven lower Sefiros of Imma, Binah: the emotions as they
exist within the intellect. The Zohar says that the souls of Israel come from within the body of the supernal

tree and are therefore called “those borne from the womb.” By contrast, the Daas that extends into the emo-
tions receives mainly from Binah.
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for “if there is no Binah, there is no Daas,” except that in Binah the radiance of Keser is clothed, as

iswritten elsewhere on the verse “Go for yourself.”

“If there is no Binah, there is no Daas” (Avos 3:17): Daas depends on Binah, except that Binah itself carries a
radiance of Keser, as the Torah Ohr discourse on “Go for yourself” explains. So Daas has only an indirect
light of Keser.

likuteitorah.com/likkutei-torah/vaeschanan/5/ 22



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 5 15 0% NYTSY 7Y 00137 IR0

Ty 9o XDM7 Ma3 RIT WA NPT QTR D 02393 9OYD wrn on DY qunk 571 11 121
This can also be understood below, according to what was written above in the main text: that in a
person, Daas and feeling are at the level of the light that fills all worlds (memalei kol almin),

The same can be seen in a person. Daas and felt understanding apply only to G-dliness as it fills the worlds,
where it can be grasped within them.
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but with regard to the level of the light that encompasses all worlds (sovev kol almin), Daas and
feeling do not apply, etc. Rather, this is the level of faith: to believe in G-d, that He, may He be
blessed, is not within the bounds of worlds, etc. And see what is written in Parshas Beshalach on the
verse “And Israel saw,” etc., on the explanation of “and they believed in Havayah”; see there.
G-dliness as it encompasses the worlds, beyond all their bounds, cannot be known or felt; it can only be be-

lieved. Faith is believing that G-d is beyond the category of worlds altogether, as the Torah Ohr discourse on
“And Israel saw ... and they believed in Havayah” (Exodus 14:31) explains.
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It is thus understood from this that the level of the light that encompasses all worlds shines and is
revealed in the level of faith specifically, more than in Daas; for in Daas the revelation is only from
the level of the light that fills all worlds.

So the light that transcends the worlds is revealed more in faith than in Daas, because Daas reaches only the
light that fills the worlds. This is the human parallel to Malchus, faith, being a crown above Daas.
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Along these lines, the analogue above can be understood: how in Malchus (sovereignty) the level of
Keser (the Crown) shines more than in Daas (knowledge) and Tiferes (beauty), etc. As is also writ-
ten in Pardes, Erchei HaKinuyim, the entry “Atarah,” and in Sha’ar HaMetziyus, chapter 4, on the
subject of “earth,” which is Malchus, preceding “heavens,” which is Tiferes, in its root.

By the same token, Keser shines in Malchus more than in Daas and Tiferes. The Pardes says the same in its

lexicon, under “Atarah” (crown), and in Sha’ar HaMetziyus, where it says that “earth,” Malchus, precedes
“heavens,” Tiferes, in its root.
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This is [the meaning of] “With wisdom He founded the earth”: that is, faith, which is called “earth,”
has its root in the higher Chochmah, which is above understanding and Daas. “And He established

the heavens,” which is Tiferes, “with understanding”: “if there is no Binah, there is no Daas,” etc.

Proverbs 3:19 says, “With wisdom He founded the earth; He established the heavens with understanding.”
The earth, Malchus or faith, is rooted in the higher Chochmah, above understanding and Daas; the heavens,
Tiferes, are established through understanding and depend on it, as “if there is no Binah there is no Daas.”
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And although it was explained above that Daas and Tiferes are called truth, and Malchus is called

faith, which is the level of a recipient from truth,

The Alter Rebbe anticipates an objection: earlier he said that Daas and Tiferes are truth, and that Malchus,

faith, merely receives from the truth.
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nevertheless, it is indeed certainly so that it is the level of a recipient from Z’eir Anpin, but even so,
[light] from the level of Keser also shines in it, which is the source and root of the truth of Z’eir

Anpin, as is known.

Both are so. Malchus does receive from Z’eir Anpin, but it also receives from Keser, which is the source and
root of Z’eir Anpin’s truth itself.
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Also, the level of truth has its root in the radiance of the countenance of Atika, as is written in the
Zohar, Part III (Naso, 133b); and this radiance also shines more in Malchus. Of this it is said in the
Song of Songs, “Behold, you are beautiful, my beloved.”

Truth is rooted in “the radiance of the countenance of Atika,” the innermost level of Keser, as the Zohar in

Naso says, and this radiance shines more in Malchus. That is why the Song of Songs praises the beloved,

Malchus or the Community of Israel: “Behold, you are beautiful.”
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This is why the Matriarchs were praised as “beautiful of form and beautiful of appearance.” At first
glance this is puzzling: why should this be written in the Torah? But the explanation is that there
was in them the radiance of Keser, which shines in the Malchus of Atzilus in the manner of “their
beginning is wedged in their end,” etc.

This answers a puzzle: why would the Torah praise the Matriarchs for their beauty (Sarah in Genesis 12:11,

Rachel in Genesis 29:17)? Their beauty was the radiance of Keser shining in Malchus, the beginning wedged
in the end.
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And see what is written regarding Pesach, at the end of the discourse beginning “The voice of my
beloved,” on the subject of “leaping over the hills,” etc. And this is the meaning of “And Yaakov
loved Rachel”: that is, the level of Malchus (sovereignty), the level of faith; and Yaakov is the level
of Tiferes (beauty), which receives from Daas (knowledge),

The Alter Rebbe refers to the Pesach discourse “The voice of my beloved” (Song of Songs 2:8), which reads

“leaping over the hills” as a revelation through the Matriarchs. He then explains “And Yaakov loved Rachel”
(Genesis 29:18): Rachel is Malchus, faith, and Yaakov is Tiferes, which receives from Daas.
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which is the radiance of Keser (the Crown). Through [this], “And Yaakov loved Rachel”: she is the
level of faith, in which the level of Keser itself, the light that encompasses all worlds (sovev kol
almin), shines, for “their beginning is wedged in their end,” as mentioned above.

Daas is only a radiance of Keser, while Rachel, faith, holds Keser itself, the light that encompasses all worlds,

since the beginning is wedged in the end. Yaakov’s love for Rachel thus expresses the bond between Tiferes,
which receives Keser’s light only through Daas, and faith, in which Keser itself shines.
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This is also the meaning of Rachel’s saying to Yaakov, “Give me children.” For the children are love
and awe, and their birth comes chiefly from Daas (knowledge). Whereas from faith itself, without

the drawing down of Daas, it is a crown and a surrounding level alone,

Rachel’s plea, “Give me children” (Genesis 30:1), is read in the same way. The “children” are love and awe,
which are born mainly from Daas. Faith alone, without Daas drawn into it, remains a crown, a surrounding

light that does not enter within.
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and the birth of the emotive attributes of love and awe does not come from it. This is because of the
preoccupations of this world and the concealment of the body and the animal soul, through which
it is at the level of “like a ewe (rachel) before her shearers, she is mute.” Therefore, “and Rachel

was barren,” etc.

Faith by itself does not give birth to love and awe, because the distractions of this world and the concealment
of the body and the animal soul silence it: it is “like a ewe (rachel) before her shearers, mute” (Isaiah 53:7).
That is why “Rachel was barren” (Genesis 29:31).
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But through the arousal of great compassion, through Daas that contemplates the greatness of
G-d, then birth comes forth from the level of Rachel, which is the level of faith;

When Daas contemplates the greatness of G-d and arouses great compassion for the soul, then Rachel, faith,

gives birth.
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and then they are love and awe drawn from the level of the light that encompasses all worlds (sovev
kol almin), which are the most exalted love and awe. And this is the meaning of Yosef, who is the
level of the supernal tzaddik, “love with delights,” etc.

The love and awe born then come from the light that encompasses all worlds, and so they are the highest

love and awe. This is Yosef, Rachel’s son, the level of the supernal tzaddik, “love with delights” (Song of
Songs 7:7).
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Summary: Why faith is called a crown. “A crown of beauty”; “their beginning is wedged in their
end.”

The summary of section 3: faith is called a crown; Malchus is “a crown of beauty,” crowning Tiferes; and all
this follows from “their beginning is wedged in their end.”

SECTION 6 - 121-23

The Time to Come and the rises and falls of history
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4. However, at present [Malchus] receives from Z’eir Anpin. But in the Time to Come, “for the earth
shall be full of knowledge,” they will be equal in their stature: there will be in it the flow of Daas
(knowledge), and it will grow up to the level of Keser (the Crown), so that the two of them will share
one crown.
Section 4 looks to the future. Now Malchus, faith, receives from Z’eir Anpin; in the Time to Come, when “the
earth shall be full of knowledge” (Isaiah 11:9), Malchus will be equal to Z’eir Anpin. The Talmud tells that the

sun and moon were created equal until the moon asked, “Can two kings share one crown?” (Chullin 60b); in
the future that equality will return, with Daas flowing into Malchus and raising it to Keser.
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(In the Zohar, in the Hashmatos [Addenda] to Part I, at the end of section 25, they expounded the
verse “For the earth shall be full of knowledge” as referring to the water libation on the festival, as
is written at the end of the verse, “as the waters cover the sea.” This is because through it the high-
er Chochmah (wisdom) is drawn down into Malchus (sovereignty), etc.

A long parenthesis gathers Zohar sources. The Hashmatos, the addenda to the Zohar, apply “the earth shall

be full of knowledge” to the water libation of the festival of Sukkos, since the verse ends “as the waters cover
the sea”: pouring the water draws the higher Chochmah into Malchus.
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And also because “as the waters cover the sea” refers to the hidden world (alma de’iskasya), which
is the light that encompasses all worlds (sovev kol almin), the higher Name Havayah; in the Time to
Come this revelation will be drawn down into the earth, which is the revealed world (alma de’is-
galya). That is, what is now at the level of the light that encompasses all worlds will be drawn down
in revelation, to become the light that fills all worlds (memalei kol almin). And in the main Zohar,
PartI)

Water covering the sea also stands for the “hidden world,” the transcendent light, the higher level of

Havayah. In the future it will be revealed in the “earth,” the revealed world: what now transcends the worlds
will openly fill them.
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(folio 38, side a), it explains that this is the meaning of “And Adam knew his wife again,” which was
said of the Time to Come. It is mentioned further in the Midrash HaNe’elam, Parshas Chayei Sarah
(folio 125, side a);

The Alter Rebbe brings the Zohar’s reading of “And Adam knew his wife again” (Genesis 4:25) as said of the

Time to Come; “knew” echoes Daas, and the wife, Malchus. The idea is mentioned again in the Midrash
HaNe’elam on Chayei Sarah.
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and see the commentary of the Ramaz there, that the root of this drawing down is the revelation of
the Daas of Atik. (And see there, in the Midrash HaNe’elam, folio 130, end of side a, and folio 140,

end of side a; and in the Zohar, Parshas Vayikra, folio 23, side a; Yisro, folio 68, side a.)

The Ramaz, Rabbi Moshe Zacuto, comments that the root of this flow is the revelation of the Daas of Atik, the
innermost level of Keser. The further Zohar passages say that in the days of Mashiach the deep secrets of the
Torah will be revealed, and that knowledge will then fill the world “as the waters cover the sea.”
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And see what is written elsewhere on the subject of the seven days of the milu’im (inauguration),
etc., to fill the defect of the moon, etc., which is the drawing down and revelation of the light that
encompasses all worlds into the light that fills all worlds, as in “and the glory of Havayah filled”; see
there.

Elsewhere the Alter Rebbe explains the seven days of the milu’im, the inauguration of the Tabernacle, as fill-
ing the moon’s defect: drawing the transcendent light into the immanent light, as when “the glory of
Havayah filled” the Tabernacle. “The earth shall be full of knowledge” is to be understood in the same way.
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Along these lines, too, one can explain the matter of “for the earth shall be full of knowledge,” etc.
And it is like the ascent of Malchus at Minchah of Shabbos, and likewise at Ne’ilah of Yom Kippur,

There are moments even now when Malchus rises, as at Minchah of Shabbos and at Ne’ilah of Yom Kippur,
the climactic hours of the week and of the year.
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except that afterward there is a descent. For at present, at the level of the light that fills all worlds,

there are ascents and descents: at the time of the Giving of the Torah they were “face to face,” etc.,

But today every ascent is followed by a descent, because what we receive comes from the immanent light,
which is subject to change. At Sinai the people stood “face to face” with G-d.
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and afterward, at the sin of the Calf, etc., and afterward, in the time of the First Temple—all of it
changes of times, alternating in every generation (and see the book Chesed LeAvraham, at its be-

ginning, where it goes on to enumerate the changes of the times).

Then came the fall at the sin of the Calf, then the period of the First Temple, and so on: every generation has
its rises and falls. The Kabbalistic work Chesed LeAvraham lists these changing periods at its beginning.
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This is because the drawing down is from the level of the light that fills all worlds—like, by way of
analogy, the figure of a human being below: [there is] head and foot, and there are a belly and in-
testines, which hold excrement, and nevertheless there is a very small amount of life-force [in
them], etc.

The reason is that the immanent light enters the world like life in a body: it is present in the head and in the

foot, and even in the belly and intestines with their waste, where only a tiny measure of life is found. Where
the light is so diminished, there is room for change and decline.
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According to this, it can also be understood why at the time of the destruction of the First Temple
there were the prophets of falsehood, and at the time of the destruction of the Second Temple,

baseless hatred. For the strengthening of

This explains why the First Temple fell in a time of false prophets, and the Second because of baseless
hatred.
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kelipah is “one opposite the other.” In the time of the First Temple, when the Shechinah (Divine
Presence) was between the two poles of the Ark and there was a revelation of G-dliness, etc., the
strengthening of kelipah against G-dliness was in false beliefs.

Kelipah always grows as the counterpart of the holiness of its time. In the First Temple, when the Shechinah

rested between the poles of the Ark and G-dliness was openly revealed, the opposing force took the form of
false beliefs, idolatry set directly against G-dliness.
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Therefore there were the women who were weeping for the Tammuz (Ezekiel, chapter 8, and
Jeremiah, chapter 44), who said, “And since we stopped burning incense to the queen of heaven,”
etc.,

So the prophets describe women weeping for the Tammuz, an idol (Ezekiel 8:14), and the people in Egypt

who told Yirmeyahu that since they had stopped burning incense to “the queen of heaven,” a heathen god-
dess, they had lacked everything (Jeremiah 44:18).
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“we have lacked everything”; for their belief was turned to its very opposite. (They lacked every-
thing because they did not serve G-d “out of an abundance of everything,” and they believed the
opposite: that “Havayah has forsaken the land,” [leaving it] under the hand of the constellations,
etc.)

Their belief was the exact inverse of the truth: they lacked everything because they had not served G-d “out

of an abundance of everything” (Deuteronomy 28:47), yet they concluded, as people said in Yechezkel’s day,
that “Havayah has forsaken the land” to the rule of the stars, and turned to idols.
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So too, the prophets of falsehood were not workers of wonders at all, as is written in Ezekiel (chap-
ter 13), “for handfuls of barley and for crumbs of bread, to put to death souls that should not die,”
etc., “by your lying”; see there in Rashi’s commentary.

The false prophets performed no wonders at all. Yechezkel rebukes those who prophesied falsely “for hand-

fuls of barley and crumbs of bread,” declaring by their lies who would die and who would live; Rashi explains
the crumbs of bread as the fee they took.
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And the prophets of truth certainly were workers of wonders, such as Yirmeyahu and Yechezkel,

even if they were not so to the extent of Eliyahu, etc.; and nevertheless they believed specifically in
falsehood.

The true prophets did perform wonders, Yirmeyahu and Yechezkel among them, though not on Eliyahu’s
scale; and still the people chose to believe the falsehood. The pull toward false belief was the counterpart of

that era’s open revelation.

likuteitorah.com/likkutei-torah/vaeschanan/5/ 31



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 5 15 0% NYTSY 7Y 00137 IR0

WYY UNRD N AwT THWRD T 03 21903 7100 RO 289 09127 °1 170M ann 1P0RW "1W N°aN
[mawn wra] 1179 5w (270 017 ©”1° 71772

In the Second Temple, when five things ceased from them and were lacking, because there was no
revelation below of the level of the first hei of the Name Havayah—and see what is written about

this in the discourse beginning “The festival day of Rosh HaShanah”—

In the Second Temple five things that had been present in the First Temple were missing, among them the
Ark, the Shechinah and the holy spirit of prophecy. The Alter Rebbe explains this as the absence of a revela-
tion below of the first hei of the Name Havayah, the level of Binah, as he discusses in the discourse “The fes-
tival day of Rosh HaShanah.”
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therefore, correspondingly, the strengthening of kelipah was also not so much in false beliefs op-
posed to faith in G-d, but rather in believing talebearers about worldly matters. This is baseless ha-

tred, which is against nature: that a man should hate his fellow if he has not done him harm.

With less revelation of G-dliness, the opposing force was less directed against faith in G-d and took a differ-
ent form: believing talebearers about ordinary matters. That is baseless hatred, which goes against nature,
since a person does not naturally hate someone who has done him no harm.
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But through talebearers, who testified falsely against his fellow that he seeks his harm, he becomes
his enemy; and this is baseless hatred, since in truth his fellow did no wrong at all.

The hatred arises only when talebearers falsely tell a person that his fellow is plotting against him. Because
it rests on lies about someone who in truth did nothing wrong, it is “baseless.”

102 WU N0 VIPYR YR DIPN WO 1T (raby 55 xomna] ¥7OMN 22 07 MTM NRY PO 1am
YYIN NI N (190 5y x] DPEYRY IRIM

Now, all ascents and descents are at the level of the light that fills all worlds (memalei kol almin),
where there is still room for evil to rule—just as there are a belly and excrement, and nevertheless a

little life-force passes [through them],

All these ups and downs belong to the immanent light, which reaches even the lowest places and so leaves

room for evil to rule, just as the belly and its waste receive only a little life.
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and likewise hair, into which a contracted life-force is drawn. Whereas of the light that encompass-
es all worlds (sovev kol almin) it is written, “And I will remove the spirit of impurity,” for then there
will be the revelation of the light that encompasses all worlds.

Hair, too, receives only a very contracted life. But of the transcendent light it is said, “And I will remove the

spirit of impurity from the land” (Zechariah 13:2): when it is revealed in the future, evil will have no place at
all.

SECTION 7 - 1124-27

Two levels of Daas: the answer
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This revelation in the Time to Come comes about through “today, to do them”—through Torah and
mitzvos. “And this is the commandment,” etc., “to do in the land”: there must be
That future revelation is brought about now, through Torah and mitzvos: “today, to do them” (Deuteronomy

7:11). And “this is the commandment ... to do in the land” (Deuteronomy 6:1): the mitzvos are to be done “in
the land,” that is, drawn into the level of faith, which is called earth.
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a drawing down of the Torah and mitzvos into the level of faith, so that there will be “and nurture
faith,” etc.; and this is the drawing down of the light that encompasses all worlds (sovev kol almin).
And this is [the meaning of| “And you shall know this day and take [it to your heart]”: to draw into
faith the level of Daas (knowledge), at the level of the light that encompasses all worlds.

The Torah and mitzvos must be drawn into faith, the “earth,” as in “dwell in the land and nurture faith”

(Psalms 37:3), and this draws down the transcendent light. That is the meaning of “And you shall know this
day”: to bring Daas into faith, a Daas of the transcendent light.
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And see what is written in the explanation on the verse “Many waters,” on the subject that there are
two levels of Daas (knowledge): the lower Daas and the higher Daas. The lower Daas is the one
drawn from Binah (understanding),

The Alter Rebbe refers to his explanation on “Many waters” (Song of Songs 8:7), which distinguishes two lev-
els of Daas. The lower Daas is drawn from Binah, understanding.
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as the saying goes, “If there is no Binah, there is no Daas”; and it is Daas at the level of the light that
fills all worlds (memalei kol almin). But the higher Daas is the one drawn from the level of Keser
(the Crown) itself, which is the level of the light that encompasses all worlds (sovev kol almin), etc.;
see there.

The lower Daas depends on understanding, as “if there is no Binah, there is no Daas,” and it grasps

G-dliness as it fills the worlds. The higher Daas comes directly from Keser and is a knowledge of the light
that encompasses all worlds.

25
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This is the matter of the two levels of Daas (knowledge), in the verse “You have been shown, to
know” and in the verse “And you shall know this day,” as mentioned above. And this is [the mean-
ing of] “And you shall know this day”: “this day” specifically, in this world.

Now the opening question is answered. “You have been shown, to know” (Deuteronomy 4:35) is the lower

Daas; “And you shall know this day” (Deuteronomy 4:39) is the higher Daas. “This day” stresses this world,
the present life.
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For the World to Come—that is, Gan Eden—is a world of judgment, from the level of the light that
fills all worlds (memalei kol almin), which is very far from the level of the light that encompasses all
worlds (sovev kol almin). Whereas in this world, although it is hidden, nevertheless, at any rate, it
is drawn down through the Torah and mitzvos, etc.

Gan Eden, the World to Come of the souls, is a world of judgment and reward that receives from the imma-

nent light, and it is far from the transcendent light. In this world, though the transcendent light is hidden, it
is nonetheless drawn down through Torah and mitzvos.
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And see what is written about this in Parshas Pinchas on the verse “Command the children of Israel
and say to them, ‘My offering,’” etc. Therefore “this day,” in this world specifically, you can draw

down the level of the light that encompasses all worlds, so that there will be “and nurture faith.”

The discourse in Pinchas on “Command the children of Israel ... My offering” (Numbers 28:2) develops this.
So it is specifically “this day,” in this world, that a person can draw down the transcendent light and “nurture
faith.”
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And this is [the meaning of] “that Havayah is Elokim,” as is explained in the Zohar, Part III (folio
143, side a): “Havayah”—Atik Yomin, which is the light that encompasses all worlds—“is Elokim,

and all is one,” etc.

This is the end of the verse, “that Havayah is Elokim.” The Zohar reads it: Havayah, Atik Yomin, the tran-
scendent light, is one with Elokim, the power that conceals itself within the worlds; “all is one.” The higher

Daas makes known, within this world, that the transcendent and the immanent are one.
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Summary: The meaning of “and the earth shall be full of knowledge.” That is, through “And you

shall know this day and take [it to your heart]” and “nurture faith.”

The summary of section 4: in the future “the earth shall be full of knowledge,” and this is prepared now
through “And you shall know this day,” bringing the higher Daas into faith, and through “nurture faith.”
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IN ONE'S AVODAH

Love for G-d is secure only when it is joined with awe. Yaakov’s truth is reached by contemplating G-d’s infi-

nite greatness, before which all the worlds are like a single drop, until one feels great compassion for one’s

own soul, which has descended so far. And “this day,” in this world, a person is to draw Daas into faith

through Torah and mitzvos, so that faith does not remain a distant crown but gives birth to the highest love

and awe.

QUESTIONS FOR DISCUSSION

1.
2.

Why can alien love sometimes overcome holy love, yet have no power at all against love joined with awe?

What makes Yaakov’s attribute “truth,” and why are Chesed and Gevurah on their own not complete
truth?

. How can Malchus, faith, be lower than Daas as a recipient and yet higher than it as a crown?

According to the maamar, why did the forces opposing holiness take the form of false belief in the First
Temple and of baseless hatred in the Second?

. What does “this day” add to “And you shall know,” and why can the higher Daas be drawn down specifical-

ly in this world?
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PARAGRAPH 1
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Moshe tells Israel, “And you shall know this day and take it
to your heart that Havayah is G-d in the heavens above
and on the earth below; there is no other.” The discourse
explains what kind of knowing this verse asks for.

Deuteronomy 4:39v”5:*7 0°727
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know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

2

“You have been shown, to know that Havayah is G-d; there
is none besides Him.” The Alter Rebbe asks why, after this
verse, Deuteronomy 4:39 must again say “And you shall
know.”
Deuteronomy 4:357”9:’7 0°727
17290 TIY PR 0°PPRT RIT T 03 NYTY DRI AR
Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nyT™
The second call to knowledge, “And you shall know this
day and take it to your heart,” which the discourse sets out
to explain.
Deuteronomy 4:39v”5:*7 0°727
P91 Pyun DRw2 DRORT XIT N "3 722770K NAWMm oD Ny
STV TR NODN PIRG
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“G-d has made one opposite the other.” Chassidus reads
this as the principle that every force of holiness has a cor-
responding force of kelipah.

Ecclesiastes 7:1477:1 n>ip
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In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/vaeschanan/5/
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When Yaakov feared that one of his sons was unworthy, he
compared himself to “Avraham, from whom Yishmael
came out, and my father Yitzchak, from whom Esav came
out.” The Alter Rebbe reads “came out” as Yishmael’s be-
ing separated from Avraham.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Midrash says that from Avraham came out Yishmael
and the sons of Keturah, and from Yitzchak came out Esav,
but Yaakov’s offspring were all whole. The discourse uses
the phrase for the separating of the negative counterpart
from the holy attribute.

Vayikra Rabbah 36:57:1% 127 R9p"

PARAGRAPH 3

7

G-d tells Rivkah that two nations are in her womb and that
“one nation shall be stronger than the other.” The Alter
Rebbe applies it to forces that are counterparts: as one ris-
es the other falls, so each can at times prevail.

Genesis 25:23372:7772 N*wX12
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And the L-RD said unto her: Two nations are in thy womb,

And two peoples shall be separated from thy bowels; And the

one people shall be stronger than the other people; And the

elder shall serve the younger.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

8
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Yitzchak dug again the wells of water that had been dug in
the days of Avraham his father, which the Philistines had
stopped up after Avraham’s death. The discourse reads
Avraham’s wells as flowing love, and Yitzchak’s digging as
awe that keeps them open.

Genesis 26:181”°:1”2 N"wx"2
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And Isaac digged again the wells of water, which they had
digged in the days of Abraham his father; for the Philistines
had stopped them after the death of Abraham; and he called
their names after the names by which his father had called
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Expounding “nor sat in the seat of scoffers” (Psalms 1:1),
the Talmud says it means he did not sit in the company of
the Philistines, “because they were scoffers,” as they said,
“Call Shimshon, that he may make sport for us.” The Alter
Rebbe identifies this scoffing with the frivolity of kelipah.
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“And these are the generations of Yitzchak, son of
Avraham.” The opening words of the Torah Ohr discourse
towhich the Alter Rebbe refers.
Genesis 25:191™°:71” nN°wR12
:PIETIN T2 0773X DTI2R12 POYY AT NpXY
And these are the generations of Isaac, Abraham’s son:

Abraham begot Isaac.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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When Pharaoh sent the people away, G-d did not lead
them by way of the land of the Philistines, though it was
near. The Torah Ohr discourse on this verse is cited for the
Philistines as the kelipah of frivolity.

Exodus 13:171:3 mnw
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And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The song of the well in the desert: “The well that princes
dug, that the nobles of the people delved.” The discourse
in Likkutei Torah, Chukas, on this verse is cited as a paral-
lel treatment of wells.

Numbers 21:1817°:X” 712712
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The well, which the princes digged, Which the nobles of the

people delved, With the sceptre, and with their staves. And
from the wilderness to Mattanah;
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Koheles saw that wisdom excels folly “as light excels dark-
ness.” The Alter Rebbe uses it for the natural superiority
of holiness over kelipah.

Ecclesiastes 2:1337°:’2 n>r1p
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Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
“One nation shall be stronger than the other”: the verse is
recalled to show that a counterpart can sometimes prevail
even against a holy attribute.

Genesis 25:23372:7172 N*wX12
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And the L-RD said unto her: Two nations are in thy womb,

And two peoples shall be separated from thy bowels; And the

one people shall be stronger than the other people; And the

elder shall serve the younger.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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At the well in Charan, “all the flocks would be gathered
there, and they would roll the stone from the mouth of the
well.” The Alter Rebbe reads the gathering of all the flocks
as the combining of the attributes.

Genesis 29:31:1”2 N"wR12
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And thither were all the flocks gathered; and they rolled the

stone from the well’s mouth, and watered the sheep, and put

the stone back upon the well’s mouth in its place.—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d promises to remove “the heart of stone” from the peo-

ple’s flesh and give them a heart of flesh. The discourse
identifies the stone on the well with this hardness of heart.

Ezekiel 11:19072:87> PRpin>
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And I will give them one heart, and I will put a new spirit

within you; and I will remove the stony heart out of their

flesh, and will give them a heart of flesh;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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At the end of chapter 13 the Alter Rebbe writes that truth is
the attribute of Yaakov, called “the middle bar that passes
from end to end,” from the highest levels to the end of all
levels, and that in every level it passes through the middle
point, which is the truth of that level.

Zohar I, 139ax ,u%7p x”m
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Kehot Publication Society (CC-BY-NC)
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The note points to this volume of the Alter Rebbe’s dis-
courses, and the sources it lists, for Tiferes as the attribute
that joins Chesed and Gevurah (it also cites the Zohar
3:28a).
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“And Yaakov was a whole man, dwelling in tents.” The
plural “tents” is read as Yaakov’s holding both sides,
Chesed and Gevurah.

Genesis 25:27172:7172 N"wR12
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And the boys grew; and Esau was a cunning hunter, a man of

the field; and Jacob was a quiet man, dwelling in tents.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On the middle bar, the Zohar says this is Yaakov, of whom
it is written “dwelling in tents”: not “a tent” but “tents,”
two, for he holds on to this side and to that side. This is the
Zohar the Alter Rebbe cites from the end of Terumah.

Zohar, Terumah 94:908-96:918-r”pnn:7”8 MmN ,AM7 990
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Said R. Simeon: ‘Blessed art thou, O Land (earth), that thy
king is free (ben horin), and nourishes thee in plenty with-
out fear of interference from the “other one” (Severity), all
being nourished by that Supernal King. “And thy princes eat
in due time”, this “time” being that of which it is written: “In
time it shall be said of Jacob and of Israel, What hath G-d
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wrought!” (Num. 23, 23). “Woe to thee, O land (earth), when
thy king is a child”, as the prophet threatened Israel with the

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Because it is written that Yaakov was “a whole man,
dwelling in tents,” therefore “Yaakov came whole” to the
city of Shechem.
Bereshit Rabbah 79:3’3:1”y 1127 n°wX12
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“If you are pure and upright...He will restore the abode of
your righteousness” (Job 8:6). “If you are pure and upright”
- “if you were” is not written here, but rather, “you are.” But
in the past, he was not a righteous man. “He will rouse
Himself for you” (Job 8:6) - the Holy One blessed be He is
destined to be roused in your regard, and reward you for all
the acts of righteousness that you performed. Because it is
written: “But Jacob was a simple man, abiding in ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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G-d chose Yaakov, but did not draw him near; Yaakov
drew himself near, as it says, “And Yaakov was a whole
man, dwelling in tents.”

Bamidbar Rabbah 3:2’2:3 7127 92712
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In the praise of Yissachar, whose prince offered on the
second day, the Midrash cites “dwelling in tents” together
with “and Yissachar in your tents,” linking the tents with

Torah study.
Bamidbar Rabbah 13:1517v:27° 127 72712
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Esav cries out against “this whole man, of whom it is writ-

29,

ten, ‘dwelling in tents’”: not only did he take my

birthright, now he has taken my blessing.

Devarim Rabbah 1:157"v:’R 1127 0927
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Kehot’s marei makom for these words (its note is below).
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3 MR 13 .ANM TR RITW NAR ANTAT 00PN °2 T manT
.”N227°0MM TR — (3”0 72R0 X N7NN

(’227%) NP
| Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NPRM 2°N37 .3pY°D NAR NN 2°N0T7 2P0 KT 1mna oY "y
7m0 IPw Ty IR 2Py° .. RT2 RT MR 09w NIRRT AR 2P
a9 ANRD AP MR RN 97ARY LRI ORAD TOIRT 1°32 191RT

297022 7°0M7 7IR°2 — RIP™ 117N

Ca1op) nbwm

As quoted in the note: Yaakov is “dwelling in tents” be-
cause he dwells in the two supernal dwellings, and the
Mikdash Melech explains that Z’eir Anpin, which is
Yaakov, stands between the two hei’s of the Name, receiv-
ing from the first hei and giving to the last.
KEHOT'S NOTE
RPIP 7P 701 PR2°Y 1P19Wn 17103 2°0° 1°KRT 1732 o°omR 2wy »”
PANAART AP T ANWRIT T R Dapn PO S 12 R 2Py X
1902 2°0° IORT 1732 025w 123 DODTIR 2w N WOR L0 Y IR B —
SRAPY RD7A ORM? D9WRY 1PRDY P11 11°2 — MIMIR RIRIR] Piown
TIR%2 — .M 02 RN I (130w 1IN YPMIR 17192 PINnT) LRO%
.”N327°0nn

U9MIN 1w DVNN 2w

The Midrash explains “dwelling in tents” as two tents: the
study hall of Shem and the study hall of Ever.

Bereshit Rabbah 63:10:370 127 n°wX12
2% 1M (7R 7PRT7) PR 1R Y710 %R WD ,12 IR AR ...
,0%97IR 2w 0N WOR ApY™ LT8R AWK 393 R0 012 2K PN
DR PRSY 37RM .12y PW 1WA 092 O DW 1waT 102 09K I
P37 .PmIED XAV KDY ,MIER K2V XADIP LA TO% 0D WY
5y 720K 17 0RO AN°A ,AIp YRR AN°Tw 9O ,apy° AR NAMIR
AN2NR

“The lads grew; Esau was a man who knows hunting, a man
of the field; Jacob was a simple man, a dweller in tents”
(Genesis 25:27). “The lads grew” - Rabbi Levi said: This is
analogous to a myrtle and a thorn bush that grew adjacent to
one another. When they grew and blossomed, this one pro-
duced its fragrance and that one produced its thorns. So, all
thirteen years, both of them would go to school and both of
them would come from school. After thirteen years, this one
would ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

TRDY PIown S
On “a whole man, dwelling in tents,” the Zohar says

Yaakov was whole because he dwelt in the two supernal
dwellings and completed this side and that side. The Alter
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Rebbe identifies the two dwellings with the Written and the
Oral Torah.

Zohar, Vayishlach 2:38-3:461"n:3-1172:°2 12w 9711 180

ow Pw 19N *p1 57N

The note gives this passage as a further discussion of the
Written Torah as “the tent of Shem.”
KEHOT'S NOTE

LR ,7TAP MT2IN NPMIR AR

PRI X1 1IN0 Dow

In Pinchas the Alter Rebbe writes that the Written Torah is
called Mikra, “calling,” like one who calls his friend by
name, for the whole Torah is the Names of the Holy One,
blessed be He, and the combinations of its letters are holy
Names; the Oral Torah is then contrasted with it.
KEHOT'S NOTE
9] .7 (2791 ,1Y) [onavp] oyb

27y 177 NPWNRN2 R
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
T°0M1 7IR°2 — 2V P17 ©7Y2WINT 2”2WAN 120N 2PY° PR IRINT
.”noa

v”YD 1PWN Ma7a
| Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
awpn ") 09w 2py° K2%1 9707 D°9MIR AW 0N WK 2py° 2IN0W 0%
TIR72 — (?) AW IR 12 R MON 05w apy° R271P DORMIR 2w 1Ay
.>"N53 70NN

3”2 127217 20 °npna

| Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE

27°p X7 KPR 127D KD DaR 115 19 902 2py° 0 RIW 1720 N2 apy°

M7 oW "PRNRA O°9AR 2w 2T) OO9R 2w ON WX APYOY ARV YR

MOt onn Ty oW IMRT MO T om SNpna 9”ma on (YR 2P
.9”N22 7°0M7 7IR°2 — 0N WOR 2pY™) INRIY . . NRYP NAR

252 Rwa

| Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
SR RIT O°91RT KT 973 ,0°91IR2 7917 ARY Q990K 2w ON UK apy™

27N33 70N MR — P MN

“On the second day, Nesanel son of Tzuar, the prince of
Yissachar, brought his offering.” The Midrash on this of-
fering is one of those the Alter Rebbe lists for “dwelling in
tents.”

Numbers 7:187172:’1 92772
DV RO YRt '?B;Jj; 2°7pn "W oin2

On the second day Nethanel the son of Zuar, prince of
Issachar, did offer:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
O°9MIR AW DN WOR ApYtY . L9 WY R RTY R2 D MR wy onnn
79017 MIR%2 — WY "N312 NP Ny "N192 "nNonw By 0P phzw 2T R
’noa

" 2107 XD 9D

The angel who wrestled with Yaakov “saw that he could not
prevail against him.” The discourse explains this by
Yaakov’s including both sides, which leaves the other side
nothing to seize.

Genesis 32:26172:2”% n°wx12

111y 1pIXT2 2PY? 77772 YRm 13777722 Y31 17 927 KP 3 XN
And when he saw that he prevailed not against him, he
touched the hollow of his thigh; and the hollow of Jacob’s

thigh was strained, as he wrestled with him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.19,2% nowxna

n"Mw o2

Yaakov is renamed Yisrael, “for you have striven with G-d
and with men, and have prevailed.”
Genesis 32:29v73:27% n°wX12
DORPRDY NPT PRILTON CD Anw Ty MmNy 3Py KD
901 DWIR-DYY
And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast
prevailed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.v5,2% nwRI2

7287 22217292 R 19RY L L Am BRID NI O 1Y

The note points to these talks on why Yaakov, who includes
Chesed and Gevurah, alone could roll the stone from the
well.
KEHOT'S NOTE
.175 7Y 408 °y QW .21 1Y 126 °Y 37N TZ?”1|777 il

N2 B7YI AT P9

When Yaakov saw Rachel, he went near and rolled the
stone from the mouth of the well by himself. The Alter
Rebbe contrasts this with the shepherds, who needed all
the flocks gathered.

Genesis 29:10:1”2 N*wX12

5K MR 127 TS TIRY 15K MR 137702 P07°NK 393 1K UKD 1)
SRR MK 127 INETNX PU1 IX3T °D 2YR 1IRTTNN 2301 2Py U

And it came to pass, when Jacob saw Rachel the daughter of

Laban his mother’s brother, and the sheep of Laban his

mother’s brother, that Jacob went near, and rolled the stone

from the well’s mouth, and watered the flock of Laban his

mother’s brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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7Y 1190 NIAR NaY

“The lip of truth shall be established forever, but a lying
tongue is only for a moment.” Truth is that which endures
without interruption.

Proverbs 12:1917°:27 *5wn
PIPY 1D AYPIRTTYY TY? 1190 npR-not
The lip of truth shall be established for ever; But a lying

tongue is but for a moment.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

00,20 50N

apye® NN NN

“You will grant truth to Yaakov, kindness to Avraham.” The
verse assigns truth to Yaakov as his attribute.

Micah 7:20°5:1 119°%
:07R *0°R APNIR? AYITIWR DIIIXT 700 IpyY? nux 1N

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

ERE LA

apy° naN NN

The Zohar reads “He makes peace in His heights” as
Yaakov, of whom it is written “You will grant truth to
Yaakov,” for truth and peace are bound together; Yaakov
makes peace because he holds both sides.

Zohar, Vayikra 25:191-27:2007:172-RX”3P:117 R 717171 100
1The first 49 lines of the Hebrew text on this Page do not ap-
pear in the translation as explained in the previous foot-
notes. When R. Hizkiah was studying with R. Isaac, they
once rose at midnight to study the Torah. R. Isaac dis-
coursed on the verse: “Behold, bless ye the L-rd, all ye ser-
vants of the L-rd, which by night stand in the house of the
L-rd” (Ps. CXXXIV, ). ‘This verse’, he said, ‘is a tribute to all
true believers. And who are the true believers? Those who
study ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NNR 2w NPT YIIT 7770 PURAN2

The epistle explains that Yaakov’s attribute is compassion,
aroused by contemplating G-d’s greatness and the soul’s
distance from Him; the love and awe that come from
above as a gift are called truth, “for the seal of the Holy
One, blessed be He, is truth”; and one merits this by
arousing great compassion on the spark in one’s soul, the
attribute of Yaakov that passes “from end to end,” drawing
G-d’s truth down into this dark world.

KEHOT'S NOTE

NIRRT 17 NMNAART 1D 7112000 mToun 17 MNYRIT T 5102w

Y MAWRIT P2 990 Y PR ORT D 7Inn °naa abynbn ovnx

7777 199 WU RMAMR Y MAINRT 235 R1230 Down mTn

521 ,°N°ART NRR RITY NPR 17apn Sw 1N %5 nnR owa NIRPIA

T NnRD OTR movw 9770 APR R ,71°p SN X2 0°X1212W NHRA
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2Py D INTR ROAW 1WRIW PIRIT DY 1 2199 777 10w Uy R AN
TR mun TN Ty MPYn 01 130T 10 AP PR X mnan
aPY° LW INTR UYW M I O”R) 12 MWwnn M Pawn oy o nnx
MM MIR%2 — (M3 PODI NPKRT XIT 1991 ,mPyntn NnRm Ovovwnn

."n53

NN 92w APTS Y911 7770 PrRAN2

As quoted in the note, the Tzemach Tzedek summarizes
the Iggeres HaKodesh on “You will grant truth to Yaakov”:
there are two kinds of love and awe, the first born of un-
derstanding and Daas, the latter coming afterward from
above as a gift, and it is the latter that are called truth.
KEHOT'S NOTE
112N TN 1 MWK 91T %1% °2 w7 JPV"? NnR 1NN 52
mm 1351 13 1aNR °N23 TPYnPn 5PAR MR 11 MNIART 1D DYyTm
JBWITR Y MO0R D°WINT NUTIR — TWUY 10 NRR w3 0o°RPIn

NN 0w ApT8 ¥y

“One who sows charity has a reward of truth.” Iggeres
HaKodesh, epistle 6, which the Alter Rebbe cites, opens
with this verse.

Proverbs 11:18177:x "own
M 190 7S ¥ MY PYR Moy vy

The wicked earneth deceitful wages; But he that soweth
righteousness hath a sure reward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nPYea" R maway vy

There the fourth year is Tiferes: through it great added
light shines into speech, the union of voice and speech,
“the voice is the voice of Yaakov,” who is the middle bar.
KEHOT'S NOTE
7,00 00T R oy

WP 1778 95 10 nvyeann nawas

The fruit of the fourth year is holy, for praise to G-d. The
Likkutei Torah discourse on this verse links the fourth
year with Tiferes.
Leviticus 19:24772:0” RIp"
M2 07997 W 919720 120 N7 MY
And in the fourth year all the fruit thereof shall be holy, for

giving praise unto the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MaT2n N2

“My dove, in the clefts of the rock, in the hiding place of
the steps.” The phrase describes the soul’s descent into a
hidden, lowly place.

Song of Songs 2:1477°:’1 0°7°wi1 W

DR CIWNYE PRIRTIN PRI NITR0 002 Y201 Man2 i
$MIRD TR 1Y 793P0 721p

O my dove, that art in the clefts of the rock, in the covert of

the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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53°0 92712 7770 WUy

As the note summarizes, that discourse explains Yaakov’s
compassion as arousing great compassion even over the
higher worlds, since all is as nothing before G-d; and in
every person, compassion on the divine spark that de-
scended from a high place to a low one, and was even
clothed in a physical body.

Numbers 3:1°R:"3 12712

1°0 1712 TYRTNR °7 127 0302 Y 1IOK NTRIR AR
Now these are the generations of Aaron and Moses in the
day that the L-RD spoke with Moses in mount Sinai.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

M2y By AR 0°27 0N 17IYR 2py° D 0onnnw X L3 1272 yb
A%y 00V DY MR L . 2w RDD hp K91 10 ooavhy
. O°1INMN 0% °Pan O R*9ANRT XAPY "Nan anvn 0°9apni 172anKRT
DIPRR 1120 DIPRA TIPW POR PIZC1 DY 777 MyR X1 07R 9o .
AR O3 AR ROX 70 772% 0700n 9hawa kY ,7ing oipnb mas

2”122 T°0MM IR — AR AT wiaba nwabnaw

°Y° WD 777N

On “As an eagle stirs up its nest”: the compassion is not
on one’s body and animal soul but on the divine spark that
fell “from a high roof” into the physical body; through this
compassion one rises like the eagle in the heavens, level
after level.
KEHOT'S NOTE
1D DY IR MAAMIM MPPR PIRC DY DORnAn LK LAY IRT pD
5p1w MPHR PIZ°I DY 1IPRT RN N PR WM wRd RYXR ,27hN
AR @RI AT NRanw My cnwan 71a2 IMwabnna 1o o XKD

.2”N22 7°0M1 7RI — MAT MmN

dY° W1
“As an eagle stirs up its nest, hovers over its young.” The
opening words of the Likkutei Torah discourse in Ha’azinu
that the Alter Rebbe cites on compassion.
Deuteronomy 32:11x>:277 0°727
:‘mj;z;-by WRY” AR P12 DY AN 1’?1‘13'5;_7 11p Y2 W3
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth
them on her pinions—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AWITPT 701 Q72N

Kehot’s note points to Zohar I, 41a for these words.

Zohar I, 41ax ,xn X’m
KEHOT’'S NOTE
.DPN YD NIPWID — IR PIARMA 12037 LK LRD K7 AR

Y97 oM BRYRY”

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L(X,T7°P) 1OR 2 7w TNy RA
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13nRn KXW D92
Kehot’s note points to Vayikra Rabbah 36:5 for these

words.

Vayikra Rabbah 36:5°77:1% 127 R9p"

Pesachim 56a:7°1:X 171 0°nos

ATPIR1 100K VR 132 7K 2P KIPN WRP 12 TIRY 20 0T

APIY A ARPR0N P YR 1137 iRy 2py w2 DY

SPRYRY? 130 RYTY D12KD 2108 N3 W2 012 O XY 0N

WROR N PR yRw 12 12 1R 1Y A KW I3 I

TR XPX 13272 X 712 ,T0K KPX 7292 PRY DU AT KN

09i¥? iM3%n 7920 oW 7127 :MRY 1°IR IPY? NN AYY ANIND
R il

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

1890 XM 2,39 .1 ,2% .7 ,1 0°127 °7890 .X )1 0°M0D .11 ,1700 PN
DRYRwS 77y (3737) 00PN

79821 N¥W
Kehot’s note points to where this is explained further:
Likkutei Sichos.
KEHOT'S NOTE
.35 1Y 255 °Y 1791 .101°Y 971 wPIpDa R LT ,0 WU 1R 1

AWITRT M2 phe
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
L7710 ,771° MR R7RRA

1TAIDW FITRD D7 T NPTD T NmIyRaw 1T o Pt N

i akiz=)

Kehot’s note points to where this is explained further:
Likkutei Sichos.

KEHOT'S NOTE

P71 XD pRZT TR AR TR (179) [2,TAp MTPIN —| ow N

5977 XD” [n 17900 ROR L,0°NwDD noohph nptl mamn nenh XURY

7Y 120 °Y YO WP — MPRINN TIRD RIS 00800 awina 2wvh

17

2°Nw2 01AN0 DTN 1ENY NNAY

The words here quote Genesis 26:18; the passage is shown
below.
Genesis 26:18177:1”2 nN°wR12
PR DTN P2 D0 WK DM NIRITNR B0 PR 2w
'1Wl_{ nnws niny '[.'lb N7971 7R nin R n’nwbn 01007
PN KR
And Isaac digged again the wells of water, which they had
digged in the days of Abraham his father; for the Philistines
had stopped them after the death of Abraham; and he called
their names after the names by which his father had called
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
17,10 NPWRA2
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R oosY onwhe
The words here quote Avodah Zarah 19a:2-3; the passage

is shown below.
Avodah Zarah 19a:2-3’3-"2:X v 7171 1712y
>18n ,0°NYYD CWIR 2WIng 2Y7 RYY — Yaw KD DO%% wind
PO TwnT? IR 1R 037 2103 M WRIY 0] 0°IEPY
27 MR 70WR R K2 UOR WK LU0 DR R UOR WK 0P
12 JYIN® 227 UOR? RITWD NWA ARIYY 0 "IWK 127 K 01y
UKD 1% Y 1230RY 1 IR Iy 17

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

0%y 0N wIPR KD LA LRD RN LR L0 Y

FINTT N TA TRy DR N1 nevepT nnnew mPRne R
AwITPT INam
Kehot’s note points to where this is explained further:
Likkutei Sichos.
KEHOT’'S NOTE
oA L [n™pva —] awl] AR PR Mo nmye BHo 1RTw »a X
Y P 19°9PT AT12AT NN TAR 573 A0 v 172% P RIWD XN
X2 (RPIT) IR” (AXT™ 727R) AWIRT MTAN 2 mYPanm nnnusn
7Y 120 Y UR PR — L[710a YA Tt nmiyeaw ovTaann 1o
X ,RD R7ITTRN PAR°2D 17D 1PAw wABn MOTIRI BTy 20

PrYY MTOIN PR 7Y

Kehot’s note points to where this is explained further:
Toras Chaim.
KEHOT'S NOTE
S79°RY 3 ,3mp MIT9IN £77 1IN 03 IRTY LA L1 RN

Y70 M5wa o TN

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
10w °Y 19w NPMIR IR L9°KY 3 ,R0 R™IN

TWANAR INE 1190°2

The words here quote Ecclesiastes 2:13; the passage is
shown below.

Ecclesiastes 2:133°:°2 n?rp
YN YR D MPI0T MRIT? N T 2 R
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

20 ,anbap

“And the middle bar in the midst of the boards shall pass
through from end to end.” Chassidus applies the middle
bar to Yaakov, the attribute of Tiferes, which joins the sides
and reaches from the highest level to the lowest.

Exodus 26:281”5:1”2 nnw

:MERITON MERTTA 030 DWIRH TN 19°A7 1712m
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and the middle bar in the midst of the boards, which shall
pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Eliphaz says of mortals, “Is not their excellence removed
with them? They die, and not with wisdom.” The Alter
Rebbe reads it as a principle: evil dies where there is
Chochmabh, for it can draw no life from there.

Job 4:21x73:7 21K

:MRIM2 X?1 1M’ 02 00° Y9ITKRPn
Is not their tent-cord plucked up within them? They die, and
that without wisdom.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,T VKR

NP 2”9 2°m2
The Mitteler Rebbe’s explanation of the Zohar passage on
“a sign of truth” at the beginning of Vayikra, which the
note gives as a parallel.
KEHOT'S NOTE
SKY PR Y R 710 22 MR RAP% 2™ R7TTRD 177X IR

NP 279 2712 190
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NIR Nyl TINR IRY RN°N °KY 10 1 NIRRT DR NIR "> onna X =
1IR3 — 07NN RIAY MR °X1%°121 NRR "9PR KT NIR ROX R NRR
.9”N217°0nn

AR N Y annn

Rachav asks the spies to swear and “give me a sign of
truth.” The Zohar reads “sign” (os) as “letter,” the letter
vav, which is Tiferes, the attribute of Yaakov.

Joshua 2:122722 yoin
"y DAXTD3 DOPRYY TON OIBY "PYTD N2 VP XIMYAWA Ny

Now therefore, I pray you, swear unto me by the L-RD, since
I have dealt kindly with you, that ye also will deal kindly with
my father’s house—and give me a true token—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MR NN 9 annn

At the beginning of Vayikra the Zohar says of Rachav’s
words, “And give me a sign of truth: this is the letter vav,
which is called the sign of truth.” This is the passage the
Alter Rebbe cites for Yaakov’s attribute as truth.

Zohar, Vayikra 1:1-7"1-’R’X RIp™ ,7717 120

R. Eleazar began here with the verse, “Ask thee a sign1The
Hebrew word is oth, which in Talmudic Hebrew commonly
means “letter”. of the L-rd thy G-d, ask it either in the depth
or in the height above” (Isa. 7, 11). He said: ‘We have com-
pared the former with the latter generations, and found that
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the former were conversant with a higher wisdom by which
they knew how to combine the letters that were given to
Moses on Mount Sinai, and even the sinners of Israel knew a
deep wisdom ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NRR 97y 2”7ya 0790

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
— 1R °NP L . PN DY T N 2°N0 N1R noon oownann

.°”N2327°0NN 7IR°2

(X”Y 27opT) MW »n e amn 2y

As the manuscript note quotes it, the Mitteler Rebbe asks
why the Zohar names “the Holy One, blessed be He, who is
included” rather than Chochmah and Binah, and answers
that the name refers to the kav, the line of the Infinite
Light, which shines in Z’eir Anpin more than in all the
other partzufim.
KEHOT'S NOTE
R21 119 $W990RT 7721 97911 KPYT AR 1A w0 7,27 RPTIRD IR
TR RIT DORRAN m A9ERI 07K IR ©IM w 5}7 1111217 77232 10 2™
»901 B0 952 DPNIRY 8% ¥17° QYL .0°91%7957 5531 7010 X713
NTMPR PRD DOW NARM QIR 1D 73911 7DD 9D IRAPR NIX wrnd
2”152 T°0MM IR — 19 112°2 RP1 71030 ROR 71RM2 1R 1nsy?

FNTOY INRR PYPonNRT

Discussing the years of Sarah’s life, the Zohar speaks of
“the Holy One, blessed be He, who is included from a su-
pernal place, hidden of all hidden things.” The Alter
Rebbe cites it for the name “the Holy One, blessed be He”
as referring to Tiferes.

Zohar, Chayei Sara 5:23-6:28172:"1-272:"1 17w *°11 2717 720

The hundred forms a unit because the Holy One is united
with the highest and most mysterious by the secret of the
hundred benedictions pronounced each day. Similarly the
number twenty symbolises the unity of the Thought with the
Jubilee. Hence the singular shanah (year).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Etz Chaim explains why we never count Keser in the
reckoning of the ten Sefiros but count Daas in its place.
This is the passage the Alter Rebbe cites as Sha’ar 22,
chapter 1, items 2 and 4.

Sefer Etz Chaim 23:571:375 01 vy

qnom PIYR 1M IR PR R Oyun 2 pUa .aunDY 1anan ...
137 13237 NP0 KD 0D YT PN NYT NN 1R P71 07 11awna
T LRI 00D N1M Twnd 1aw NPRID NP T8 KT NS eyl
5D R¥MI 19w 71797 11737 13037 PAORTIR AN UY AWyl RD Anon
0°K723 077 PMNM %3 PMRT 1M N7 T3 9N I 3t N2 0ed
95115 [NRRY 73737 NI RIT ANT IR QA 7Y KPR PwTinm
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... MR *wan k51
Sefer Etz Chaim (Public Domain)

N”D 2”2 9w n”ya
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.[5] .8”B K91 1178 7% [375 93w 1138%] .07pn 1IRDPY 01972

[7ya wnd

As the note quotes, the Alter Rebbe writes there that Daas
is not counted among the ten Sefiros because we count
only what has avessel, and Daas is a soul without a vessel.
KEHOT'S NOTE
53R ,°90 12 WO 1 ROR 130 1K X D 079 1IR3 1°RY Ny aya”
970 ¥72AD IR R L2 L,RY P2 DYD — L7900 0 nwa na nyTn
7Yy X 970 3311 1IR3 O3 RN APR Y D°0BWN N7 LT0 Y K
571 Iy 7oy

N”17 IRl X1w Qw n”y2 wrnd

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

IR PRI RPTT AW N2 RIT NPT PR 0w 2007 30 WS 1o TR
mM%%5 952131 995 92 mnawa (RIT) NYTI PR 090 12 wOw AR XPX 1R
TIR%2 — 593 990 1A PRI PIRA 90 Wl na R P PoNY IR

.>”’N532 770NN
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The Mishnah allows even a deaf-mute, an insane person
or a minor to write a bill of divorce, and the Gemara asks,
“But they are not persons of knowledge!” The Alter Rebbe
cites it for the principle that a minor lacks Daas.
Gittin 22b:7°1:2 273 102
$RIT 27 R 301 Y07 722 18‘? Ri71°03
William Davidson, Vocalized Aramaic (CC-BY-NC)

Chalitzah performed with a minor is invalid, and the
Gemara explains that this is because such persons are not
of sufficient knowledge. Again, a minor is defined by his
lack of Daas.
Yevamot 104b:4"7:2 7P mn2°
ANYPN — TVRT TR NYYINM ,YPNY NYINM Y2MIY I 0
DR K 1P 790 32 RPT DIWn IR? — Rnyw OKn L1708
AR YT 12T
William Davidson, Vocalized Aramaic (CC-BY-NC)

I MR 21D R NV

Chapter 3 of Tanya ends: “Therefore Daas is the en-
durance and life-force of the attributes, and it includes

likuteitorah.com/likkutei-torah/vaeschanan/5/
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Chesed and Gevurah,” love and awe. The Alter Rebbe cites
it here by the name Sefer Shel Beinonim.

Tanya, Likkutei Amarim 3:14-150°91K *0Ip°% ;WK P20 X010
1PY-T70%
X? DX 37 RT3 AI0TPR NPITII 19231 DI KW AR 0D
T A0RI3 TR K7 - 1TRNTA pIiNG NI YR INYT TR
NiTRT 0P XA NYTD 12 DY) LRIW NAIPRT OR °D MR 20K
HPRIYY TN TPRIY MK BRI 70T 240 Xam e
Kehot Publication Society (CC-BY-NC)
“To understand a parable and a figure, the words of the
wise and their riddles.” Iggeres HaKodesh, epistle 15,
opens with this verse.
Proverbs 1:6":K *2wn
DT BRI 13T 1M Pen Py
To understand a proverb, and a figure; The words of the

wise, and their dark sayings.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

8o Pwn rank
The epistle that begins “To understand a parable and a fig-

ure ... on the subject of the Sefiros” explains the supernal
Sefiros through the powers of the soul. The Alter Rebbe
refers to it for Daas as the life of the attributes.
Tanya, Iggeres HaKodesh 15:1-2"2-X:1”t) wTpi1 N7IR ,R°IN
NRT NYTIR ,NIT°00T TAY2 ONITM 0090 12T ARV bun 17T
NITORD 220 PR N3P 27 1TY DORYI 1Py WP *Bn vIN2
o 71207 IMAPR YR I KON MY oK M g
5y 1137277039921°0927 0RD D 93 ,0TRT W2 nwtnn
13 TRYIT AR 10 RITTIN2TWATRN 1Y MiN WDl 23727 Pl
JMDIT 1NN ;700 DY PRI N7 :PI0R 2Y AW KD 8 P3N
... UD119°DK1,MD3 MDA
Kehot Publication Society (CC-BY-NC)
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There the Alter Rebbe explains that when one grasps
G-dliness so closely that it is “as if he actually sees,” this is
Daas, as in “Who is wise? One who sees what is coming
into being.” Without it, even great understanding and
faith are only a surrounding “crown,” and one still needs
Daas, as in “Know the G-d of your father.”
KEHOT'S NOTE
LOPPRCY DOVAWR D NUMIR IR LKLY D°UAWnR A ™MD

DoLRWRT PR

“And these are the laws that you shall set before them.”
The opening words of the Torah Ohr discourse that the
Alter Rebbe cites on seeing and hearing.
Exodus 21:T'R:X"D mnw
D297 DD WX DVIYRT 1PN
Now these are the ordinances which thou shalt set before
them.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

X7 912 RO TRonw YT
Kehot’s note points to Zohar II, 116b for these words.

Zohar II, 116b2 ;1up 2°mt
KEHOT'S NOTE
.2,TLP 27117720 70 IR
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The Talmud tells the same story: from the place where
Korach’s company was swallowed came the words, “Moshe
and his Torah are truth, and they are liars.”
Bava Batra 74a:5’:X 7°y X1n2 R22
*pEN Rp NI ,2YP2 "0 ORI LMIPT Y102 97 MR KD 2 0N
RN MUKI2 ANPSYTY XID2 ATRKY KIRYT K3 2P0 K0P
KR PR 2 MR SHPR TUPK M LPEK 91,007 AW
2 T PRI T DK SN AR YRR T YR DYy
2 VY PR3 W3D KITP IR T2 VTR "R ragn 3
SPRT 10,0 NI nYn”

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

XLTY 272 IR LR TP RInan

NRN NN NRN wn
An Arab merchant showed Rabbah bar bar Chanah the

place where Korach’s company was swallowed, and he

heard them saying, “Moshe is truth and his Torah is truth,

and we are liars.”
Midrash Tanchuma, Korach 11:1°X:X” 17p ,R211010 w772
RIMIT W12 7°N° 77201 R9032 A7WRRY 7RYT X222 '?’.?tg' R ...
NIT OYRY NYRY KD MURX P MWK DD AT LAY
TRi PZR 22 %7 MWK PRT2 1T ARX IN7IM npk AYh >ImRp
npx AYR DT IR NNPR 702 2D 033 Y TR MO
Ry NI M2 WITRD ,N':? -rmym JRT2 1T NRRINim
R*W) 2¥7 PR T30, noan T ,h30 TaK 17798 INORin?

(0,2

Rabba expounded that which is written (in Hab. 3:11), “Sun
and moon remain on high (zevul)”:. 110a. [This] teaches that
the sun and moon ascended to Zebul and said to Him, “Mas-
ter of the world, if you act justly toward the son of Amram, we
shall go forth; but if not, we shall not go forth.” [So they re-
fused to shine,] until He hurled darts at them, as stated (in
Hab. 3:11, cont.), “they go for the light of your darts.” He
said to them, “For My honor you did ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

9257 2Py INAPR W 0D

The note sends the reader to Likkutei Torah, Behar, for

likuteitorah.com/likkutei-torah/vaeschanan/5/
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another discussion of “Moshe within and Yaakov without.”
Tikkunei Zohar, Tikkun 13 - 29a:7-82° 1\p°n ™pn
Py OOW 2pY? XI™ 2PYP2 MAR 79T 773 71910 NOSNWR T
AN MR RM 7297 RIWOR RNPYXART RTINYT RIP1T IR RN
770 KT P31 .RNAWI KT RDIAA RT .77 IRIDT RI0ON R h]
RTIDY 77 °Nm LTI 131 IR 090 RNPYERRT RTIAYT P70
19 1271 71N90 Y01 2pY™1 TN .RNIOWA 7ANNK T3 0°0W RNOYRART
.Y DR D°PPKR 1271 7N N2
Constantinople, 1740 (CC-BY-NC)

KEHOT’'S NOTE
LTIYCY R 70 X732 MR L[D] (RPYT,TR) M2 YT L0 NN

P22 AWYN TNNA W27 NN 27y

On “The one lamb you shall make in the morning”: the
lamb is the quality of compassion, and “you shall make,”
in the singular, refers to Moshe himself, who draws Daas
into the souls of Israel so that they make and arouse com-
passion in themselves and come to love G-d with all their
heart.
KEHOT'S NOTE
M AIAM NPT . . 7290 2PN IRIDA TWR A 7,0y 0nIve D Yb
IR AN OWT 1D 7172 OPRIR NDITAR TART ROY NYT 78R RN
NOWAT I 10 TR TR 1292 7977 9N 70R 710R 13 7777 N0 790
™2 2py° N2 nenb @Rl O 13 nTYY Awn Y RIT UWwI2 Dy
27y mannan
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“For I, Havayah, have not changed.” The Alter Rebbe uses
it to define truth as that which does not change.
Malachi 3:6"1:3 25871
:00°72 X2 2py°™12 DAY "NPIY K7 *7 1K 03
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

171291 12197 K7 TWR 091 N¥In

The prophet promises that one who follows G-d’s ways will
be “like a spring of water whose waters do not prove false,”
that never runs dry. The Alter Rebbe applies it to love and
awe that endure because they rest on Daas.

Isaiah 58:11x™:1"17°yw°

M 132 07N 7RI ORI WD) NINENE2 2wm TR N AN
R ﬂl’g;?'N"? WX 071 RXINDI

And the L-RD will guide thee continually, And satisfy thy

soul in drought, And make strong thy bones; And thou shalt

be like a watered garden, And like a spring of water, whose

waters fail not.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X%, YW
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The same Torah Ohr discourse cited above for “hearing
cannot compare with seeing,” here cited for love and awe
that do not change because they rest on Daas.
KEHOT'S NOTE
.0°0awn " R™MN

94 0°27 2% 27
The note locates the discourse “Many waters” in Torah
Ohr, Toldos; the Alter Rebbe cites it here for the endurance
that Daas gives to love and awe.
KEHOT'S NOTE
.M72IN°8 RMN

95 P11 29190 1Ay vam
The discourse on the lulav and its species to which the
Alter Rebbe refers, found in the Siddur.

KEHOT'S NOTE
R LT LT 7P DT PR AR .aPIPn Ay 1Ak 1772 70
.N1299R2 IR2NDW YT Y R 77D %789 IR

96 NRN 72 920NKRT KNywa 73RN

The Zohar says that faith, “when truth is joined to it,” with
joy and every face shining, “then it is called faith.”
Malchus is faith because it receives truth.

Zohar, Balak 19:252-2622707-12717:1"> 22,7717 790
Then there is pardon for all, and the souls even of sinners,
since they are given in trust, are restored in mercy.

The Zohar; London, Soncino Press, 1933 (Public Domain)

97 2w K9S *ap X917

The Zohar defines true awe as fearing G-d because He is
great and rules over all, “and all before Him is considered
as nothing.” The Alter Rebbe uses the phrase for the high-
er unity.
Zohar I, 11b2 ,x> x”m
KEHOT'S NOTE
.2 ,R7 R

98 oy X92 77n PR

The note points to the sources collected there for the say-
ing “there is no king without a people.”
KEHOT'S NOTE
,T2 2w 13 .20 19IRAT D 0N °0 LKA 1573;1 WYY W nUany
RPN YD N1PWNE — TR PIRRN2 1030 L[0] .(37D) X™1TD B

99 ay X3 791 PN
Rabbeinu Bachya explains that on Rosh HaShanah, the be-
ginning of G-d’s works, we say “the holy King,” “because
there is no king without a people.” The Alter Rebbe cites
the saying for Malchus as the source of created beings.

Rabbeinu Bahya, Bereshit 38:30°:17% n>wx12 ,>°n1 1121

100 ”Rna wITa

The note locates the discourse on Grace after Meals, with
its theme of bread from heaven and bread from the earth,

likuteitorah.com/likkutei-torah/vaeschanan/5/
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in the Siddur.
KEHOT’'S NOTE
JIPRT QY NMT°02

101 PHY TR Nnn

G-d tells Moshe to lay his hand on Yehoshua: “And you
shall put some of your splendor upon him, so that the
whole congregation of Israel may obey.” The Alter Rebbe
links this hod with the sefirah of Hod.

Numbers 27:20°2:1”2 72722
(2K 233 NTYTRD WRY? 1y 1Py ATIR NN
And thou shalt put of thy honour upon him, that all the con-

gregation of the children of Israel may hearken.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,137272

102 132% 10 NI YW
On “some of your splendor,” and not all of it, the elders of
that generation said: “The face of Moshe was like the face
of the sun; the face of Yehoshua like the face of the moon.”

Bava Batra 75a:161"0:X 117y X7n2 822

D°IR1 59790 22 K91 - 71y 97in InnN” iR 1RK 1272 K02

IR ,u'lg.:l'? %193 S_ﬂ{?ﬁi'l? °12 10 °193 YR "18 7nK 7171 INIRAY
.92 ANINY A7 *IN YA ARG A7

William Davidson, Vocalized Aramaic (CC-BY-NC)
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There the service is to draw a revelation of G-dliness from
the hidden level above the chain of worlds, as will be in the
Time to Come; for the chain of the kav descends from only
the last, very contracted level, as a great sage contracts
himself into the last level of his wisdom, the wisdom that is
in speech or in action.
KEHOT'S NOTE
X2 9mPyna e Byb

104 919 2 Nan

Zechariah sees “a menorah all of gold, with a bowl on its
top.” The opening of the Likkutei Torah discourse in
Beha’aloscha that the Alter Rebbe cites.
Zechariah 4:2°2:7 10t
-2y [P3 AP 271 NN 7T PNPKT BRI XD 1AK 12 2K RN
"2y WX NiNg? NIPEIN NPV NYIY TPy 10N 1YAY) ATXY
TR
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“Let me see your countenance, let me hear your voice.”
The opening words of another explanation the Alter Rebbe

cites on Malchus as a crown.

Song of Songs 2:147:2 0w 1w

SIND PRI 2 T2p2 79
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The epistle states that all drawing down of life and flow
from higher to lower follows “their beginning is wedged in
their end and their end in their beginning,” and that the
Arizal’s writings call this “direct light” and “returning
light,” the movement of “running and returning.”
KEHOT'S NOTE
J5PPIRT 22N5 Dwa XD ™0 PUIARA AR
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Sefer Yetzirah says of the ten Sefiros, “their end is wedged

in their beginning and their beginning in their end, like a

flame bound to a coal.” The Alter Rebbe stresses “in their
end”: the highest level is found in the lowest.

Sefer Yetzirah 1:7°1’X 77°%° 120
nam>ws 12102 INPNM INPMNA 1910 PP 1 92 MPED WY
7910 INR 117 TR 2199 21w °RY 7°1° NIRY nbnaa amnwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
19103 10PN YIva
The epistle beginning “He and His life-forces are one” ex-
plains “their beginning is wedged in their end,” and why
Keser is called “the Keser of Malchus” and Malchus of
Atzilus a crown from below upward.
Tanya, Iggeres HaKodesh 20:147>:’> wTpi 17X ,X°1N
KiN3? AI0°PR™IIN 19 7231 12 73 ,"R7PANNT Ku7y” NXPI KT
1231 NINWRIT NIT°00 0 AR ,2I0Y) 1Py TRy KPY KR U
L1729 NON2 W KIT AI0TPRT iKY P10y TPy mvwh R
DUxRRT 173 YRIMD RIT 03 ° ,”19302 1NPNA YY) :1NIY N
JAi0 PRI DY NIINRT 13002 92 9 ,07P3KI%
Kehot Publication Society (CC-BY-NC)
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In the passage “Eliyahu opened,” the Tikkunei Zohar says,

“The supreme Keser is the Keser of Malchus, and of it is
said, ‘He tells the end from the beginning.’”
Tikkunei Zohar 17a:18-20°2-r1>:X 1> 971 °1pN
DINR MOWRIN TR MRNRY 9P .95 N3 AR 11909y AN
TI° 3R 1290 . (°9DN 1In KPT RNDPIP K1) Y2ANT XNOPIP 1KY
M1DIYY NPT RIDRT PPW IR LMPRR IR IRT KPR KD
7127 .PPY RITANI S2INRY RIPRD OPWRT XM L(MIDIRY K7)
RT3 RIDRD SPWRT M20T N0 MPyn noY X7 NIR 0°nyn
ay
Constantinople, 1740 (CC-BY-NC)

NANaN nNAwy

At the beginning of Tazria the Zohar explains “a woman of
valor is the crown of her husband” as the Community of
Israel, “the crown of her husband, as it is said, a crown of
beauty (tiferes).”
Zohar, Tazria 1:2-3:118”>:’3-*22°K ¥°91n0 ,7717 790
She “seeks him but finds him not”, for it is not his way to
unite with her save in his temple. She “calls him and he an-
swers not”, for She dwells among other peoples, and only
his sons hear his voice. R. Isaac interpreted thus: ¢ “I make
plaint to him of my bed, that he may unite with me to glad-
den and bless me”, for, as we have learnt, from the union of
the King with the Community of Israel many righteous ones
obtain a holy inheritance and many ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

712 °01MY? NINDN NYY

In the blessing over the new moon, G-d told the moon to
renew itself as “a crown of beauty for those borne from
the womb,” who will one day be renewed like it. The Alter
Rebbe reads the moon, Malchus, as the crown.
Sanhedrin 42a:5°7:X 271 1°77710
X712 $I0RR2 WK [191] T AP 37 IWRT AT 277 KR
,07°790 NX 21W° KPY 077 102 1211 P .OK23 92 8 M ,00p0Y
n33721 .NpX INPWRY NRK 2¥is .02p 1187 Niwy? D DY
vIINT? PTNY 1Y ,I02 O0MY? NIXDA MWy wIINNY R
IR 7 ARR 772 .AmoPn 7923 oY By 0I3? KDY Anind
.nnyw'-lg
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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As quoted in the note, the Tzemach Tzedek explains this

Zohar by “a woman of valor is the crown of her husband,”

for it is known in the Kabbalah that her husband is Daas,
while a crown is above.

KEHOT'S NOTE
'8 NPMIR — ™10 VY AR 10 NPT 0¥ 0UyYwa YT 00 27Uy nd”
T9P Y aNNKY
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Zohar asks, “What is the mouth? Rather, it is Daas,
hidden in the mouth of the King, who is called Tiferes.”
The Alter Rebbe cites it for Daas as the inner dimension of
Tiferes.

Zohar, Mishpatim 22:528-536-173pn:27> D°Wawn , M 790
opn

1102 51 Y0P 902 (X7YD A77T) NOWNRT2 M2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7M1 IPDI I D RDTA D92 10 PATR 131 13 v OvoIyn
RD1 RNIPOWT 7273 MAN PPORY 11931 119 17173 NIR 295 Xwnarb
7D 7ANMY RIPR RITMT KD 1AM XPDI DRIW™T XNRwa DAk .on°
2127 1PB7am K921 102 231 0°01AYT 1IIPRY 10 PR PR 1D PNl
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5] .(3 ) Py

102 °1n Doy

G-d calls the House of Yaakov “those who are borne from
the womb, carried from birth.” The Alter Rebbe applies it
to the emotive attributes as they exist within the intellect.

Isaiah 46:3%2:7"n 71°yw°

03I D0RYR PRIYY N3 MIYTPIY 2pYY N2 ChR yny
Halsplabialag bt}

Hearken unto Me, O house of Jacob, and all the remnant of

the house of Israel, that are borne [by Me] from the birth,

that are carried from the womb:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

103 %32 D0y

The Zohar says that the souls of Israel come forth from
within the body of the supernal tree, and so they are called
“those borne from the womb,” and not from the wings
outside.

Zohar, Introduction 26:220-28:232-5"7:1"2 nIpn M0 100
2797:m")

The soul of Israel, on the other hand, emanates from the
very body of that tree and from thence flies off into the very
bowels of that earth. This is hinted in the words: “For ye
shall be a delightsome land” (Mal. III 12). It is for that rea-
son that Israel is called a “darling son”, for whom the bow-
els, as it were, of the Shekinah yearn, and that the children
of Israel are called “those who are born from the womb”,
and not merely from the outer wings. Furthermore, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,2 MAR

NYT PPN NP2 PR OR
Rabbi Elazar ben Azaryah says, “If there is no understand-
ing there is no knowledge.” The Alter Rebbe reads it as
Daas receiving from Binah.
Pirkei Avot 3:171:) Max mwn
X OX XY TR LM90 TR DX TR PR LTI 7T TR DX .
OX .22 PR LNYT PR OR NPT PR LA PR OR .A020 PRLARTY
’?; CINIR T ORIT LARR PR LTTIR PR OR LT7IR PR, MRR TR
VI PRV PRI 1KY i X oy n2m inpany
M (0 7O07) R 73D HY IAIDIM IRTRIYY IR MM YR
AR PN 13782 0010 190 20 Ki2 %3 XY K9 12793 992
.. RO 707 ,iNR00R 17370 YRyRY 90 PaK .avn K7

Rabbi Elazar ben Azariah said: Where there is no Torah,

there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

% 1 27y NP2 wrnd
The note locates the discourse on “Go for yourself” at the
beginning of Lech Lecha in Torah Ohr, where the Alter
Rebbe explains that a radiance of Keser is clothed in
Binah.
KEHOT'S NOTE
2 9% 2™ RN

SNTW° K77 27y Mowa el

The passage speaks of the revelation at the Giving of the
Torah as “skipping over the mountains,” a drawing down
from the level of sovev that is revealed below, so that “all
the people saw the voices.” It is the setting of the Alter
Rebbe’s explanation of “and they believed in Havayah.”
KEHOT'S NOTE
.X,70 M9w3°8 R"N

DN XM

“And Israel saw the great hand ... and they believed in
Havayah and in Moshe His servant.” The Torah Ohr dis-
course on this verse explains faith as reaching what
knowledge cannot.
Exodus 14:31877:7" mnw
MR DY T 079812 7 Ay WK 77T TN PRI X
972y MWNIY N2 10RN
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124

125

And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mobnns

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nne) AnIPna N
Kehot’s note points to Genesis 12:1-17:27 for these words.

Genesis 12:1-17:27172:1"-"R:27> N°WX2

PARAGRAPH 17

126

127

128

IR TO° non2

“Havayah founded the earth with wisdom; He established
the heavens with understanding.” The Alter Rebbe reads
earth as Malchus, rooted in Chochmah, and heavens as
Tiferes, built through Binah.
Proverbs 3:19v:3 “own
TININ D 193 TINTT; M2
The L-RD by wisdom founded the earth; By understanding
He established the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.00 30N

NYT PR A2 PR DX
“If there is no understanding there is no knowledge”:
Daas, and with it Tiferes, depends on Binah.
Pirkei Avot 3:171°:°) maR miwn
PR OX N TN L7920 X DX LTI0 TX PN TIT 7N OX
OX AP PR LNYT PR OX NPT PR LIP3 PR OR A0 PR L,ART?
5, IR 0 ORI LR TR LTTAR PR DX LR TR, RR TR
VY DI PRIYY TK? T N M PRy 13 oy
T (P RT) WA 1738 2 IR M) N2 I U
AP PN 92702 D1 1991 30 Ki22 *D AN K2 13793 WD
.. I 707 ,iNR000 17370 YRRy 90 PaK .avn K7
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

“Behold, you are beautiful, my beloved; behold, you are
beautiful.” The Alter Rebbe applies the praise to the radi-
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ance of Keser in Malchus.
Song of Songs 1:151”v:’R 0*°wi 1w
{03 Y 192 737 N7y D T
Behold, thou art fair, my love; behold, thou art fair; Thine

eyes are as doves. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MY 19° AN wUwa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
BRIV

1INT2 N9 NI ND°

“And Rachel was beautiful of form and beautiful of ap-
pearance.” The Alter Rebbe asks why the Torah records
such praise, and explains it as the radiance of Keser in
Malchus.

Genesis 29:1717°:17) N*wWR12
s N2V NN TN P NI A *r
And Leah’s eyes were weak; but Rachel was of beautiful form

and fair to look upon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7”2 N”D%2 NIRRT IN2NwIw

Avraham says to Sarah, “I know that you are a woman

»

beautiful of appearance.
Genesis 12:11x%°:2”> n°wx12

KEHOT'S NOTE
17,0010 ,70 LR ,2° NPURA2

PARAGRAPH 18

132

133

>T1T 2P 11770

There “skipping over the mountains,” the Patriarchs, is a
revelation in the way of love alone, while “leaping over the
hills,” the Matriarchs, is with both feet, in awe as well,
which is harder to reach.
KEHOT'S NOTE
RPN 72097 70 3292 TR AR N2 8K P272 .3 0 wraw 'mp‘?
7235 77977 711 0910 U2 115N Naw 10 YPRwn *ha 373 nnw M0
923 22100 1291 N2 AYS 1M N0 MY 1°¥n M2 vyun whw M3
13 23911 .27V AR YURWRN 997 nan ynd i bapnn na ahyne
127?11 7712 1°1 MIANARA SRTIW ART WY 11 °n2 3”2 oo3ER »n 13 17°30n
DR .0°92pn MMARM 0°Y°wR MART 17 L7RPYRYR Pna a ww P
7102 WO 13 Nwyn 710 P7TR Yy MITART 1T N7IR 022 Y nbunbn
.SN53 770NN IR — WY 190N nan

myan by yapn

“The voice of my beloved! Behold, he comes, skipping
over the mountains, leaping over the hills.” The Likkutei
Torah discourse reads the mountains as the Patriarchs and
the hills as the Matriarchs.

Song of Songs 2:8'1:"1 0*°win 1w
1NIY2IT7DY YERN OOy AT K2 TN CTIT AP
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Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

134 BN AN 2Py NN

“And Yaakov loved Rachel, and he said, I will serve you
seven years for Rachel.” The Alter Rebbe reads it as Tiferes
loving Malchus, faith.
Genesis 29:181”°:1”3 nwKR12
:1IURT T2 2072 DO YW TTIYR TR P077NK 2P 30X
And Jacob loved Rachel; and he said: ‘I will serve thee seven
years for Rachel thy younger daughter.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

17,00 NPWRA2

PARAGRAPH 19

135 g°12°% 1an
Rachel, seeing that she had borne no children, said to
Yaakov, “Give me children, or else I die.” The Alter Rebbe
reads the children as love and awe.

Genesis 30: 127 n°wx2

YR MRM ANARD P07 RIPM APYI? 1727 KD 0D B Rm
2238 N7 TRTDKY 032 "9 2T

And when Rachel saw that she bore Jacob no children,

Rachel envied her sister; and she said unto Jacob: ‘Give me

children, or else I die.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X5 nwR12

136 #3238 Brno

“Like a lamb led to the slaughter, like a ewe that is mute

before her shearers.” The word for ewe is rachel; the Alter

Rebbe applies it to faith silenced by worldly concerns.
Isaiah 53:7°1:27177°yw°
U 2107 Doy B nawd awd veTRDY X9 My NI Al

2B ND? XY Mn2N)

He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,313

137 TPy o

“Havayah saw that Leah was hated, and He opened her
womb; but Rachel was barren.” Faith without Daas gives
birth to no love and awe.
Genesis 29:318”5:0”3 N"wX12
:1RY 207 ARNTTNN N9 XY TRIYTD TR
And the L-RD saw that Leah was hated, and he opened her
womb; but Rachel was barren.

likuteitorah.com/likkutei-torah/vaeschanan/5/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XY ,05 nPwRIa

138 D°212yna NanAN

“How beautiful and how pleasant you are, love with de-
lights.” The phrase names the highest love, which the Alter
Rebbe links with Yosef.

Song of Songs 7:7°1:t 0*°wi W
:0°1YN32 N20X ARyt NURen

How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 21

139 YT PN IRDR 0D

“They shall not harm nor destroy in all My holy mountain,
for the earth shall be full of knowledge of Havayah, as the
waters cover the sea.” The verse describes the Time to
Come, when Daas will fill Malchus, the “earth.”

Isaiah 11:9°0:x 11°yw°

YT YWD PRTD CWIR MR MPOYNRY) AyTIR?
:0°991 0% 0°»3 Havayah-ny

They shall not hurt nor destroy In all My holy mountain; For

the earth shall be full of the knowledge of the L-RD, As the

waters cover the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 L,RY Y

140 TYT PN INDR 0D

In the Midrash HaNe’elam, Yitzchak’s dwelling by the well
of the Living One is read as coming to know the Life of the
worlds, to grasp what was not grasped in this world, as it
says, “For the earth shall be full of knowledge.”

Zohar, Chayei Sara 19:196-2007-1"3p:0™ 7w *°n 777 1890

141 YT PN IRDR 0D

Rabbi Yehudah says that the Holy One, blessed be He, will
reveal the deep secrets of the Torah in the time of the King
Mashiach, because “the earth shall be full of knowledge.”

Zohar, Vayikra 58:386-60:396173w:’0-172w: 11”1 P ,7M7 190
Said R. Judah: ‘G-d will one day reveal the hidden mysteries
of the Torah, namely, at the time of the Messiah, because
“the earth shall be full of the knowledge of the L-rd like as
the waters cover the sea” (Isa. 11, 9), and as it is written,
“They shall teach no more every man his neighbour and
every man his brother, saying, Know the L-rd, for they shall
all know me, from the least of them to the greatest of them”
(Jer. 31, 34).”

The Zohar; London, Soncino Press, 1933 (Public Domain)

142 YT PN INDR 0D

Rabbi Abba weeps that the light of the Torah will rise to
heaven when Rabbi Shimon departs, but says his words
will shine in the world until the King Mashiach comes,
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148

“and then it is written, And the earth shall be full of knowl-
edge of Havayah.”

Zohar, Yitro 1:18-281”2-1"’X 17n° ,97117 7190

Then R. Abba put his hands on his head, wept again, and
said: ‘The light of the Torah now reaches the highest throne
in heaven. But who will light the lamp of the Torah when the
Master shall have passed away? Woe to the world which will
be orphaned without thee. However, the words of the Master
will shine in the world until King Messiah appears, when ”
the earth shall be full of the knowledge of the L-rd as the wa-
ters cover the sea” (Isa. 11, 9).”

The Zohar; London, Soncino Press, 1933 (Public Domain)

onmIpP2 MW 1Y

The moon said before G-d, “Master of the world, can two
kings use one crown?” and was told to diminish itself. The
Alter Rebbe teaches that in the future Malchus and Z’eir
Anpin will again share one crown.

Chullin 60b2°0 7711
KEHOT'S NOTE
2,070

NYTR NYyawn 72 7°0%M .. QW PIw

The note points to the Tzemach Tzedek’s discussion there
of Malchus becoming equal to Z’eir Anpin in the future,
when the flow of Daas will be in it.
KEHOT'S NOTE
LIYP Y 1ANNKRY 2 NN AR

1775 7DD °N PPAT Mvnwna

The note says the wording of this passage of the Zohar’s
Hashmatos is copied there by the Tzemach Tzedek.
KEHOT'S NOTE
S79PRY DR Y R 10 771 NPMIRA PRy NwRa

om0 Y

There the Tzemach Tzedek notes on the water libation:
“And see on the subject of the water libation in Likkutei
Torah, in the discourse ‘And you shall draw water with joy,’
the second discourse.”
KEHOT'S NOTE
7772 7P 0O 0% AR 1O Y TR VR Y 771 NPMINA
JPIwR WINT NWW2 0°n DNARWY

0°05n %% oon3
The Midrash HaNe’elam describes the periods the right-
eous will pass through in the future; in the first, wisdom
will grow in the world and they will grasp what they did not
grasp in this world, “as the waters cover the sea.”

Zohar, Toldot 8:69-7227y-1v”0:’1 M721N ,77t7 790

b=l

The note explains the abbreviation as “and in the main
Zohar” and says the passage is copied there with the
Tzemach Tzedek’s glosses.
KEHOT'S NOTE
AT OY VAR Y R 712 9”1 NN PRVl — D173 9 —
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“And Adam knew his wife again, and she bore a son and
called his name Shes.” The Zohar cited here reads it as
said of the Time to Come.
Genesis 4:257775:"7 N°WX12
*°NY 3 NY YRR KPR 12 TPM IATRTNE TIY 0¥ YN
1R 3377 °2 237 NAA X Y 0OROR
And Adam knew his wife again; and she bore a son, and
called his name Seth: ‘for G-d hath appointed me another
seed instead of Abel; for Cain slew him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

R"YO n"pT
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE

TOMT RIS 7T AR ORI LPUYD UPPTRT 1927 N0 MDD YR 10Nt

Sy mpvIR NART 1D OYIYI M2 W RO R et 1w 0ya
.>”N532 T°0MM MR — WY 0°037 09 091D N3T NAW “IRDHN N

N7y 2”27 K9P’ M
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ROPIT RINTA RN™MRT PPORY P ARDAD 77210 1t 1700 M R
9”022 770171 7IR%2 — 10 TR RDNT 1°32 RMWnN

N”Y 70T . L PR L L R Y

The note says these Midrash HaNe’elam passages are
copied there by the Tzemach Tzedek.
KEHOT'S NOTE
> 0on” .‘|’?’R1 VIR °Y R 73 771 NI PNy .0%yan v —
— DY AYUTON 0090 TN DORT OMIRY T DR YT PR ARDR
.%”N32 7°0MN 7R

Ny 1707 190°

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
017 7Y RNWA RPDO RN™IIRT 17771 °K 71921 RAR 7 “w™ 2y 7170 07X
RN™IIRT 179713 9°72° 18 KDy 91 pPN0™T 1Na% ARD Y X017 ¥°p1
NPT 7Y RM9YA 17°IN° T P9 DR n 0IN° IRNWST RPYD M
°0MM MR — WY DR YT PR ARDM N P19 KW RoPR
”n53

119N 572 °2W 1°2 N°0W ANOAW 1IWRI N°2 11

A Samaritan asked Rabbi Meir how He of whom it is writ-
ten “Do I not fill the heavens and the earth?” could speak
with Moshe from between the two poles of the Ark. The
Alter Rebbe cites the image for the revelation of the
Shechinah in the First Temple.
Bereshit Rabbah 4:4°7:7 127 n°wx12
wn Oy N37R 1P 7RDM 21X PART R DOMW DR K97 (30 ...
95w 1IX122 IR PUR NPT NIRTR 02 R3T DOUR TORT 072 01w Pan
MR 12 K27 MALR MR 0P XAT 9UR T9NTA NIRRT 702
ANR OX 77 9K 730 AMK RT3 70w IRI22 AR 9UR Maop
TP IMRY M 730w 11 92 XY Mawn AN 07 WA INRY
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A certain Samaritan asked Rabbi Meir, saying to him: ‘Is it
possible that the upper waters are suspended by the word of
G-d?’ He said to him: ‘Yes.” He said to him: ‘Bring me a tube
with water.” He brought him a tube with water. He placed a
gold plate on top if it, and the water did not stay in place; [he
placed] a silver plate, and the water did not stay in place.
When he put his finger on top of it, the water stayed in place.
He ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE

L0377

117207 DR N152n 1R D°wan

In his vision of the Temple, Yechezkel is shown “the
women sitting, weeping for the Tammuz,” one of the
abominations the

practiced in Jerusalem before

destruction.
Ezekiel 8:1477:’n PRpim>
oYM MiDE07PK WK Havayah~n®a 9yw nno-oK nk X171
MNAITNR D122 NS DOWan
Then He brought me to the door of the gate of the L-RD’S
house which was toward the north; and, behold, there sat the

women weeping for Tammuz.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oW NOPRD VPP 19T IR 1

The people in Egypt tell Yirmeyahu, “Since we stopped
burning incense to the queen of heaven and pouring liba-
tions to her, we have lacked everything.” The Alter Rebbe
calls this belief the inversion of the truth.

Jeremiah 44:18n”>:77n 1n°17°

3903 23 13907 £°303 777I0M DR N2PHP TR 7T TN
20 2972

But since we let off to offer to the queen of heaven, and to

pour out drink-offerings unto her, we have wanted all

things, and have been consumed by the sword and by the

famine.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

b5 39n

The curses come “because you did not serve Havayah your
G-d with joy and with gladness of heart, out of an abun-
dance of everything.” This, says the Alter Rebbe, was the
true reason they lacked everything.

Deuteronomy 28:471"1:1”2 0”127

195 291 227 M0 AR PPER NTNR NT2YRY WK Nan
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rashi explains the handfuls as a measure, and the crumbs
of bread as what the false prophetesses took as their
wages; and he explains “to put to death” as declaring of
people who would not die that they would die, “for your
divinations are false.”

Rashi on Ezekiel 13:19107>:37 5xptr 5y >"wn
L Pywe) vom Dywa T R D .0iYR CPywa
.on% oninp: T PR MR 7R YRR wURAIPRON
K2 WX NwD3 MRy 9279032 NiPwil IKY Y3 UUEIeR
M AR anIn K YR NiwDl Py R ,anitD .namnn
N 0°23p% 0¥ ,IRY D2R0R °3 5PN NI0N X2 WK Y K
:DD7Y 212 "hop
for fistfuls of barley Heb. ~?yrg‘;, like (Isa. 40:12): “Who mea-
sured water with his fist (ﬁ'?;{[y';)?” Jaloynes in Old French,
double-handfuls. Another explanation: an expression of a
measure. and for morsels of bread E an piyezes in Old
French, and with morsels, that you take as your fee. to slay
souls that will not die i.e., to say about souls that will not die,
“These will die,” and to say about souls that will not live,
“These will live,” for your divinations are false, and My peo-
ple accept your false ...

Vocalized Edition (CCO) « The Judaica Press complete Tanach with Rashi,
translated by A. J. Rosenberg (CC-BY)

TIMAN XD WK MWD NP ank sninea vyw thywa

Yechezkel rebukes the false prophetesses who profane
G-d “for handfuls of barley and for crumbs of bread, to put
to death souls that should not die and to keep alive souls
that should not live, by your lying to My people.”
Ezekiel 13:19v™:3 '?RPTH’
niwoy nni? ON? "NiND: DY 2YW2 HYOR IR NIpPam
YR "y DIHD3 NPIANK? WK NIWDI NPT NINMNKY WK
a1
And ye have profaned Me among My people for handfuls of
barley and for crumbs of bread, to slay the souls that should
not die, and to save the souls alive that should not live, by
your lying to My people that hearken unto lies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NY0 9rpT by waTna

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
nYTo 0UMYIYN M RIW SN NPT Oy K1 CnD X2 Oy prze awt
TR — WY AYT PARA RDM °3 TN Mya e XPY o vt
.>’n227°0nn
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Among the sins of Jerusalem the prophet lists, “Talebear-
ers were in you, in order to shed blood.”

Ezekiel 22:9°0:275 Sy

T2y Mt T2 PR DTN DTV 19nY T2 vR P2 Cw

72903

In thee have been talebearers to shed blood; and in thee

they have eaten upon the mountains; in the midst of thee

they have committed lewdness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y7 191 NP aN

“Do not quarrel with a man for no reason (chinam), if he
has done you no harm.” The Alter Rebbe uses the phrase
for hatred that has no cause, which is against nature.
Proverbs 3:30°7:1 "7wn
:1y7 7773 RP70K 030 07X-0Y (217N) [270]79R
Strive not with a man without cause, If he have done thee no

harm.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 23
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“And also the prophets and the spirit of impurity I will re-
move from the land.” The Alter Rebbe links this future re-
moval of impurity to the revelation of the light that en-
compasses all worlds.
Zechariah 13:2°2:3 >75t
TIRTTT D°28YT NIYTNR NPIOK NIRRT ORI RINT 02 M
PRI VYR ARNVT MINTNRY DOR°2IT°NK 0N TIV D }{51
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 24
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“And you shall keep the commandment and the statutes
and the laws that I command you today, to do them.” The
Alter Rebbe stresses “today”: the future revelation is
earned by deeds done now.

Deuteronomy 7:11xX”°:*t 0727

DT )37 "2 WY DVIYRNNK) NI TN MERT NN NRY)
:0niy?

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And this is the commandment, the statutes and the laws
... to do in the land.” The Alter Rebbe reads “in the land”
as drawing the mitzvos into faith, which is called earth.
Deuteronomy 6:1°X: 0°127
DONX TH2? DPPOX M M WK DLRYRT 0PN MIRT DR
(ANYT? MY 012 DAX WK 7N nivy?
Now this is the commandment, the statutes, and the ordi-
nances, which the L-RD your G-d commanded to teach you,
that ye might do them in the land whither ye go over to pos-
sess it—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TNRR AyM

“Trust in Havayah and do good; dwell in the land and nur-
ture faith.” Chassidus reads it as cultivating and strength-
ening faith.
Psalms 37:3°2:172 0°2°71n
IR YT PIRTIIY 230ARYY N2 nva
Trust in the L-RD, and do good; dwell in the land, and cher-
ish faithfulness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Mawm a»n nyT™

“And you shall know this day and take it to your heart.”
The Alter Rebbe now explains it as drawing Daas into
faith.

Deuteronomy 4:39v”5:*7 0727

"Y1 Pyun DRw2 DRORT XIT N "3 722770K NAWM oD Ny
TV PR nonn YIRT

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 25

NYT PPN P2 PR ON
“If there is no understanding there is no knowledge.” The
Alter Rebbe applies it to the lower Daas, which comes
from Binah.
Pirkei Avot 3:171°:3 nm1aR miwn
PR DX .IRT PR LI200 PR DX L0 PR PR TIT PN DX L
OR AP PR LOYT PR OX NPT PR L,AP2 PR OR .20 PXLARTY
'?; CIRIR T ORI LABR TR L,TIIA PR DR LTIR PR MR PR
YU PR PRIWY XY LRI K AP PR 727 NNy
T (P PR) KA 138 By 1321 IRRI X M L 1eyn
ATPR TIX 2782 BT 19T 210 K92 23 AT K2 12192 I
... RO 707 ,3N0200 17370 YRyny 92 PaK .avn X7
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,

there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
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Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 26

169

170

171

172

nYyTe NNAT NN

“You have been shown, to know that Havayah is G-d.” The
Alter Rebbe identifies it with the lower Daas.
Deuteronomy 4:357”9:’7 0°727
17290 T 1R 0°PPRT RIT N 03 NYTY DRI AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

127 DX D2 NIRRT PRAWS 212 IR 1%

“Command the children of Israel and say to them: My of-
fering, My bread for My fire-offerings.” The opening of
the Likkutei Torah discourse in Pinchas on drawing down
the transcendent light in this world.
Numbers 28:2°2:172 72712
M3 0 WK? R02 *3RNK DTPK AN 2K *327nN 13
79in2 %% Y 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TIRR YN
“Dwell in the land and nurture faith”: drawing the tran-
scendent light into faith, in this world.
Psalms 37:3°2:172 0°2°71n
3R Y PIRTTIY 230Ny N2 nv2
Trust in the L-RD, and do good; dwell in the land, and cher-

ish faithfulness.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

QOPONRM NI 0D
“And you shall know this day and take it to your heart that
Havayah is G-d (Elokim).” The Alter Rebbe identifies it
with the higher Daas, which knows the transcendent and
the immanent as one.
Deuteronomy 4:39v”5:*7 0727
P91 Pyun 0w DRORT XA N "3 722770K DAY oD Ny
TV PR nonn YIRT
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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N3 017 NPT D7 02137 N2

173 T ORI RDIDY OPYNT NI Y70 RIT PR PONY

In the Idra Rabba the Zohar quotes “And you shall know
this day ... that Havayah is Elokim” and explains,
“Havayah: Atik Yomin is Elokim, and all is one.”

Zohar, Idra Rabba 46:325-50:335837 XJ7R7T 9717 9820
T7PW -1
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