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An explanation of the matters on the verse “And you shall know this day,” etc.
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Just before it, it is written, “You have been shown, to know.” If so, what is [the meaning of] the fur-

ther “And you shall know,” etc.? Now, there are the Ten Sefiros of holiness, and corresponding to

them, the ten crowns of impurity; and they are “one opposite the other.” Avraham is the Chesed

(kindness) of holiness, and Yishmael is the Chesed of the opposing side.
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And the meaning of “Avraham, from whom Yishmael came out,” is that he came out and was sepa-
rated from him, as dross is separated from silver, etc. Yitzchak is the Gevurah (restraint) of holi-

ness, and corresponding to him is the Gevurah of kelipah.
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But Yishmael is not opposite Yitzchak. For no attribute of the opposing side has the ability to op-

pose anything except the attribute that corresponds to it in holiness.
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Alien love opposes holy love; and this is “one opposite the other.” For the two of them are attribut-
es that are alike, except that the Chesed (kindness) of holiness is love for G-dliness, while what op-
poses it is alien love, the Chesed of kelipah.
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But it does not oppose the level of the Gevurah (restraint) of holiness, which is the attribute of awe

and dread. That is to say: in relation to the level of holy love, alien love can sometimes prevail, in

the manner of “and one nation shall be stronger than the other nation”; which is not so when the

attribute of holy awe is also joined [to it].
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Then, in relation to this level, alien love has no power at all to stand at all. This is because it is not
at all the counterpart of awe, such that the matter of “and one nation shall be stronger than the oth-

er nation” could apply to it, even at times.
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This is the meaning of the wells that Avraham dug, which the Philistines stopped up after
Avraham’s death. For the Philistines were scoffers, [which is] the level of the frivolity and joy of
kelipah.
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Therefore, after Avraham’s death—that is, when holy love has departed—the external forces draw

nurture from the wells, which are the level of love that flows like water, from the level of Avraham.

This is because they are the counterpart of this level of holiness.
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But through the digging of Yitzchak, who dug these wells of Avraham again, their flow was no
longer cut off. For the frivolity and joy of kelipah have no ability at all to stand against the holy at-

tribute of awe and dread, since they are not at all the counterpart of awe, etc.
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And see what is written on the verse “These are the generations of Yitzchak,” and at the end of the
discourse beginning “And it was, when Pharaoh sent away,” etc., “G-d did not lead them by way of
the land of the Philistines”; see there.
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And see what is written in Parshas Chukas on the verse “The well that princes dug”; and see the
Zohar, Parshas Tzav (folio 32, side a), and the commentary of the Ramaz there.
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Now, the level of Yitzchak too, which is the holy attribute of awe and dread, when it is alone, also
has an opponent, from the level of the Gevurah of kelipah,
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such as evil fear, or anger, etc. For although, for the most part, every attribute of holiness has the
power and strength to nullify the attribute of kelipah that opposes it,
QIRDY MR B°RYDR (7 95 oyl POY LWININ TIRT PN 79°9R0 DY TR 89 1N w0 0
5715 prR® DIND?

since the side of holiness has an advantage over kelipah “as light has an advantage over darkness,”
nevertheless at times it is said, “and one nation shall be stronger than the other nation,” as men-

tioned above.

NI AWITPT NPAwT TR0 O3 MPOONM MIDAnET Uy AR awiTRT R TR TA1 RPIT 1M
M3 39339 T NMIYRAw 02T 199717 XD IR [mx nanx] AR MPPoN

This is so specifically against one attribute of holiness. But through the joining and inclusion of the
second attribute of holiness as well, so that there is an inter-inclusion of love and awe, then the op-

ponents of the opposing side cannot touch them.
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Of this it is said, “And all the flocks would be gathered there, and they would roll the stone from the

mouth of the well,” etc. “All the flocks,” specifically: that is, the inter-inclusion of the attributes;

and then “they would roll” away “the heart of stone” that dulls the heart, etc.
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However, all this applies to the attributes of Chesed (kindness) and Gevurah (restraint). But the lev-
el of Yaakov is “the middle bar,” and his attribute is truth, which is a radiance from Keser (the
Crown).
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This is because Tiferes (beauty) is what joins Chesed and Gevurah. And this is the meaning of
“dwelling in tents,” as is written in the Zohar, at the end of Parshas Terumah (folio 175, side b);
Vayikra (12b); Vayishlach (167b).
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And see Midrash Rabbah, Toldos, section 63: “dwelling in tents”—two tents, the tent of Shem and
the tent of Ever. This also alludes to the two supernal dwellings, the Written Torah and the Oral
Torah.
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Possibly the Written Torah is called “the tent of Shem” because the whole Torah is the Names of the
Holy One, blessed be He. (And see the Zohar, Part I, Bereishis, folio 50, side b.
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And see further on the subject of “dwelling in tents” in Midrash Rabbah: Vayishlach, section 79;
Bechukosai, end of section 36; Bamidbar, section 3 (folio 214, side a); Naso, section 13, on “On the

second day, Nesanel offered”; and in Parshas Devarim.)
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And since this is so—that he comprises Chesed and Gevurah—therefore the external forces cannot

draw nurture from him, as it is written, “that he could not prevail against him,” and it is written,
“for you have striven,” etc.
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Therefore he alone rolled the stone from the mouth of the well, etc. And for this reason this at-
tribute is called truth, as it is written, “The lip of truth shall be established forever”: this attribute

has no interruption on account of the opposing side, etc.
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This is not so with the attributes of Chesed and Gevurah, each of which is only one line, etc.; there-
fore there can be changes and interruption there, and this is not complete truth—unlike the level of

Yaakov.
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And this is [the meaning of] “You will grant truth to Yaakov.” And see Iggeres HaKodesh, at the end
of the discourse beginning “One who sows charity, a reward of truth.” And in the service of G-d, the
matter of Tiferes is when one contemplates the beauty of the glory of His greatness, may He be

blessed, which has no end or limit
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(and see what is written about this on the verse “And in the fourth year all its fruit shall be holy”),

and [that] the entire chain of descending worlds (hishtalshelus) is all only like a single drop, etc.
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From this he will arouse great compassion for his soul, which has descended into the concealment
of the levels. And see what is written at the end of the discourse beginning “In the desert of Sinai,”
on the subject of the level of compassion, and in the discourse beginning “As an eagle stirs up.”
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So it is also with the conduct of the supernal attributes: Tiferes, which is the middle line, joins

Chesed and Gevurah, and also passes through from the uppermost end to the lowermost end.
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And see the Mikdash Melech on Parshas Vayishlach, [folio] 167, which explains that he is the vav of
the Name Havayah, which draws down from the level of yud-hei to the level of the final hei.
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And it is explained elsewhere, regarding “Hallelu Yah,” that through the drawing down from the
level of yud-hei—which is the level of the Infinite Light (Or Ein Sof) clothed in Chochmah (wisdom)
and Binah (understanding)—through this specifically it comes about that the evil attributes have no

nurture, as it is written, “They die, and not with wisdom,” etc.
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This is why the attribute of Yaakov is called truth. And see the Zohar, Part III, at the beginning of
Parshas Vayikra, on the verse “And give me a sign of truth,” and Pardes, Erchei HaKinuyim, the

entry “Emes.”
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And therefore the name “the Holy One, blessed be He,” which our Sages, of blessed memory, gave
to Him, may He be blessed, refers to His being clothed, may He be blessed, in the attribute of
Tiferes (beauty) of Atzilus, as is written about this elsewhere on the Zohar, Parshas Chayei Sarah
(folio 123, side a), regarding “the Holy One, blessed be He, who is included from a supernal place,”

etc.
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Summary: The matter of the attribute of Yaakov, Tiferes (beauty), being called truth: namely, be-
cause the level of Yaakov has more permanence in [divine] service, and because it is the middle
line, “the middle bar.”
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2. Now, this radiance that shines in Tiferes (beauty) is the level of Daas (knowledge). So it is in
Pardes, the third Sha’ar, chapter 8; and according to the Kabbalah of the Arizal, of blessed memory,
it is so as well,
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for when Keser (the Crown) is not counted in the reckoning of the ten Sefiros, we count Daas in its
place. And see about this in Etz Chaim, Sha’ar 22, chapter 1, item 2 and item 4.
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Now, Daas is the endurance and the life-force of the emotive attributes (middos), as is written in Etz

Chaim there: that it is the soul of Z’eir Anpin, just as Atik Yomin is the soul of all of Atzilus.
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The explanation is as follows. By way of analogy, we see below that the emotive attributes (middos)

accord with the Daas (knowledge). A young child’s attributes are very small, for he desires very

small things,
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such as playing with nuts and the like. When he grows up and his intellect and his Daas grow

stronger, that game becomes small in his eyes, and he desires fine shoes or handsome clothes and

the like. Afterward, when he grows older still, this thing too becomes contemptible to him, and he

desires money, etc.,
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and afterward honor. All this is because of the growth of his Daas: according to the measure of the

Daas, so are the attributes—until, when the Daas grows strong, it follows that the attributes will be

[directed] toward G-dliness. And see about this in the Rambam’s Commentary on the Mishnah

(Sanhedrin, chapter Chelek).
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Now, a minor has no Daas, as is said in the Gemara (Gittin, folio 22, end of side b) and in Yevamos

(folio 104, side b), “for they are not persons of knowledge.” It follows that because of the smallness

of the Daas, the attributes are very small.
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For Daas is the endurance and the life-force of the attributes. And see about this in Iggeres
HaKodesh, in the discourse beginning “To understand a parable and a figure,” etc., on the subject
of the Sefiros,
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and in Sefer Shel Beinonim, Part I, end of chapter 3. This is why Daas is called truth: it is the very

essence and being of the thing itself. Whereas Malchus (sovereignty) is called faith, as when one

believes in the truth of a thing;
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but Daas is the truth of the thing itself—as was explained above, that Daas denotes recognition and

feeling, as if one sees, etc.
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As is written on the verse “And these are the laws,” on the subject of “hearing cannot compare with
seeing”: it is Daas (knowledge) that brings about [a state of] being as if one sees, etc.
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And as is written in Pardes there, that Daas draws from Keser (the Crown) and Chochmah
(wisdom), etc. And it is known that Chochmah is the level of sight. This is why it is called truth: that

is, as if one sees the truth of the thing itself.

2PY° 7D 7251 2PY™1 IRADA WA 93 NNRR INTIN NAR AWA (715925 onaot 1rman meke] 2TIRY 1N
12 P22 AWYN AR W22 DR DY 711 W1 DY RIT AR DARAND RXIT

This is what our Sages, of blessed memory, said: “Moshe is truth and his Torah is truth.” For
“Moshe is within and Yaakov is without”: that is, Yaakov is Tiferes (beauty) and Moshe is Daas
(knowledge), as is written about this on the verse “The one lamb you shall make in the morning,”

etc.;
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see there. Therefore Moshe is called truth. And also, because the higher Daas of Z’eir Anpin has its
root in the tikkun “and truth” among the Thirteen Attributes of Mercy of Arich Anpin, as is written

elsewhere.
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Also, truth is the level of “I have not changed.” And so too in a person’s service of G-d: through
Daas (knowledge) comes the endurance of the attributes of love and awe,
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so that the attributes do not change because of the physicality of the world, “like a spring of water
whose waters do not prove false,” etc.—as is written elsewhere, in the discourse beginning “And

these are the laws,” and on the verse “Many waters,” and regarding the lulav and its species.
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This is the level of truth, the opposite of falsehood. But the level of faith means that although he

does not attain [a grasp| to the point of being as if he sees, etc., he nevertheless believes and ac-
cepts the truth.
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In the same way, the Malchus (sovereignty) of Atzilus is called faith, as is written in the Zohar,

Parshas Balak (folio 198, side b): “Faith—at the time when truth is joined to it, etc., then it is called

faith.”
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This is because Daas is the level of the higher unity (yichuda ila’ah), in which “all before Him is
considered as nothing,” so that everything below is the level of actual nothingness.
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And Malchus is the lower unity (yichuda tata’ah), the source of Beriah, Yetzirah and Asiyah, so that
there should be something from nothing—that below there is the “something,” etc.—for “there is
no king without a people.”
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Nevertheless, there is a drawing down from the higher unity into the lower unity. This is the matter
of drawing truth into faith: so that there is also a revelation of the Daas of the higher unity within

the lower unity too—that is, in the manner of faith, as one believes in the truth of a thing, etc.
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This is also [the meaning of] “She is in Hod (splendor),” as is also written elsewhere, in the dis-
course on Grace after Meals, on the subject of bread from heaven and bread from the earth, etc.

And this is what is written regarding Yehoshua, “And you shall put some of your splendor upon

”

him.
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For Moshe is Daas and is called the sun, the higher unity; and Yehoshua is “the face of the moon,”

the level of the lower unity, except that he receives from the higher unity, specifically from the level
of Hod, as is known, the difference between blessing and acknowledgment.
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For acknowledgment means that although one acknowledges that the truth is as it is before Him,
nevertheless it is not actually revealed. And this is [the meaning of the statement] that she, faith, is

in Hod, etc.
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Summary: The meaning of “Moshe is within and Yaakov is without”: for Moshe is Daas
(knowledge), which is the inner dimension (pnimiyus) of the level of Yaakov. And the matter of
truth and faith.
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3. Now, Malchus (sovereignty) is called a crown (atarah), for in one respect it is the level of Keser

(the Crown), as is written about this in the explanation on the verse “A menorah all of gold,” and in
the explanation on the verse “Let me see your countenance.”
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This is like the analogy of the sun: when it shines downward there are three [layers of| air, and the
lowest air is as hot as the highest, while the middle one is cold. For when it shines upon the earth, it

strikes with force and becomes returning light.
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In the same way it can be understood above: since the level of Malchus (sovereignty) is “the end of

all levels” and is called “earth,” and in it is the conclusion of the radiance of the kav (line of light)

from the Infinite Light (Or Ein Sof) that is clothed in Arich Anpin,
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Abba and Imma, and Z’eir Anpin and Nukva of Atzilus—this is like the analogy of the sun, which at
the end and conclusion of its shining, upon the earth, strikes with greater force and becomes re-

turning light, to the point that the lowest air is as hot as the highest air, etc.—

191D unRE 9N Na RIT NIPURRT 901 MPUERT 9RM MM IR RN 1P NORT T

so the radiance of the kav shines as returning light from the Malchus of Atzilus, and the Malchus of

Atzilus is the level of Keser (the Crown) from below upward.
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This is the meaning of “their beginning is wedged in their end”—"in their end” specifically—as is
explained in Iggeres HaKodesh, the discourse beginning “He and His life-forces.” And this is the
meaning of “the Keser of Malchus,”
moYNPY (o owl 270 DWR ROY TwAR3 102 "0I1MY? NARDN NAWY Ny m ToYRD ROIY oM
21D [7n awn] 170
and also that it is above Daas (knowledge). [It is| “a crown of beauty (tiferes) for those borne from
the womb” in its root, for it is from the Name Sag, which is above [the Name]| Mah, etc.
JAREN DALY R I (27y 27n7) YO 577 712 WP NARDN NP2 TA0Y RO 0D 110
That is, it is a crown to the level of Tiferes, as is written in the Zohar at the beginning of Parshas
Tazria (folio 42, side b), that this is the meaning of “a crown of beauty.”
219 NPT RPR (kY 17opT) QOVAWR 5”0 12 °Y1 NYTA RIT NARDNT N°R°1D 5D 5039 R12M
And it was explained above that the inner dimension (pnimiyus) of Tiferes is Daas. And see the
Zohar at the end of Parshas Mishpatim (folio 123, side a): “Rather, Daas,” etc.
TR TPYRD TU[Rn AN N2 RO RN 117 DYDY 97313970 NARAND 10y ROTW P9 97K
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If so, Malchus, which is a crown to Tiferes, is also [a crown]| to Daas. This is because it is the level of
Keser (the Crown) from below upward, and Keser is above Daas.
D2 (jx 1y 0] K2Y0 3707) NPWRA2 T Y1 10 DOWAY MITA RORT [mnnnn 07T O 102 01N
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“Those borne from the womb” are the seven lower [Sefiros] of Imma, the emotive attributes within
the intellect, etc. And see the Zohar, Bereishis (folio 13, end of side a), on the meaning of “those
borne from the womb.” Whereas the Daas that spreads into the emotive attributes receives chiefly

from Binah (understanding),

97 9% 27y K12 wPn 9031 NIRT w1297 11°33w ROX NYT 1K 712°3 1K 0K 9D

for “if there is no Binah, there is no Daas,” except that in Binah the radiance of Keser is clothed, as

iswritten elsewhere on the verse “Go for yourself.”
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This can also be understood below, according to what was written above in the main text: that in a
person, Daas and feeling are at the level of the light that fills all worlds (memalei kol almin),

1R 7920 RIAw °na T’DNTV? MIIAR NI°M2 RO T RPR 1D W nyT k7 X ¥”910 1122 ax
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but with regard to the level of the light that encompasses all worlds (sovev kol almin), Daas and
feeling do not apply, etc. Rather, this is the level of faith: to believe in G-d, that He, may He be
blessed, is not within the bounds of worlds, etc. And see what is written in Parshas Beshalach on the

verse “And Israel saw,” etc., on the explanation of “and they believed in Havayah”; see there.
7al 1990 PR NYT72W NYTIN N1 RP2°T 111K 122 2aNM °RA P70 PNAw MmN 12772 RX72
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It is thus understood from this that the level of the light that encompasses all worlds shines and is
revealed in the level of faith specifically, more than in Daas; for in Daas the revelation is only from
the level of the light that fills all worlds.
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Along these lines, the analogue above can be understood: how in Malchus (sovereignty) the level of
Keser (the Crown) shines more than in Daas (knowledge) and Tiferes (beauty), etc. As is also writ-
ten in Pardes, Erchei HaKinuyim, the entry “Atarah,” and in Sha’ar HaMetziyus, chapter 4, on the

subject of “earth,” which is Malchus, preceding “heavens,” which is Tiferes, in its root.
1221 hyTm anannn noyRPw ROy Inonn nwaw TAR P27 721N 119% TR T0° 11722172 37N
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This is [the meaning of] “With wisdom He founded the earth”: that is, faith, which is called “earth,”
has its root in the higher Chochmah, which is above understanding and Daas. “And He established

9,

the heavens,” which is Tiferes, “with understanding”: “if there is no Binah, there is no Daas,” etc.

likuteitorah.com/likkutei-torah/vaeschanan/5/ 15

17



LIKKUTEI TORAH - PARSHAS VA’ESCHANAN - MAAMAR 5 19 0% ny'f%' D”y 0°9977 IR

'?:!P?: M2 R°AW 73R °Pl moPnm nnR ’23 [naxam] NN DYTAW IR2AN2 25997 (23 %y Axi] YR

JINRA N

And although it was explained above that Daas and Tiferes are called truth, and Malchus is called
faith, which is the level of a recipient from truth,

TP RITW N3 9037 973 712 RN (7 5o oy) 79Y PR KU DaApn na ROW ORT RIT 1D 2Un

Y7110 KT NRRA v

nevertheless, it is indeed certainly so that it is the level of a recipient from Z’eir Anpin, but even so,
[light] from the level of Keser also shines in it, which is the source and root of the truth of Z’eir

Anpin, as is known.
PR T AIRT AWNR (2 2790 ®wI) [2pbn ama) AT WPHI XPPNYT 0% N AR WA NRKR PN o
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Also, the level of truth has its root in the radiance of the countenance of Atika, as is written in the
Zohar, Part III (Naso, 133b); and this radiance also shines more in Malchus. Of this it is said in the

Song of Songs, “Behold, you are beautiful, my beloved.”
»HT RPR 17102 71 2N 11 TINN T7IR9DT IR NDY RN ND%2 NIRRT INAwIY 1°1y 10N
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This is why the Matriarchs were praised as “beautiful of form and beautiful of appearance.” At first
glance this is puzzling: why should this be written in the Torah? But the explanation is that there
was in them the radiance of Keser, which shines in the Malchus of Atzilus in the manner of “their

beginning is wedged in their end,” etc.

113139771 217 DR 2pY° 2R 119 0 10 MYAAT Y 7ERpn 1PAva OTIT 2Ip 1770 noa 023 v
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And see what is written regarding Pesach, at the end of the discourse beginning “The voice of my
beloved,” on the subject of “leaping over the hills,” etc. And this is the meaning of “And Yaakov
loved Rachel”: that is, the level of Malchus (sovereignty), the level of faith; and Yaakov is the level

of Tiferes (beauty), which receives from Daas (knowledge),
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which is the radiance of Keser (the Crown). Through [this], “And Yaakov loved Rachel”: she is the
level of faith, in which the level of Keser itself, the light that encompasses all worlds (sovev kol

almin), shines, for “their beginning is wedged in their end,” as mentioned above.
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This is also the meaning of Rachel’s saying to Yaakov, “Give me children.” For the children are love
and awe, and their birth comes chiefly from Daas (knowledge). Whereas from faith itself, without
the drawing down of Daas, it is a crown and a surrounding level alone,

woa1] 277131 NIAT N0 MY NITIV NAMM 139 [mxwe mank] AR MITAT DT M UnI R
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and the birth of the emotive attributes of love and awe does not come from it. This is because of the
preoccupations of this world and the concealment of the body and the animal soul, through which
it is at the level of “like a ewe (rachel) before her shearers, she is mute.” Therefore, “and Rachel

was barren,” etc.
RO 2rn onan 1T Wl IR 0 NPT 1212010 DYTI 57y 0°29 007 MMYNn Y KR
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But through the arousal of great compassion, through Daas that contemplates the greatness of
G-d, then birth comes forth from the level of Rachel, which is the level of faith;
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and then they are love and awe drawn from the level of the light that encompasses all worlds (sovev
kol almin), which are the most exalted love and awe. And this is the meaning of Yosef, who is the

level of the supernal tzaddik, “love with delights,” etc.

119102 107N PIVI NIRAN NVY .7I0Y NRIPI ANNRAY 173y .N2P

9, &

Summary: Why faith is called a crown. “A crown of beauty”; “their beginning is wedged in their

end.”
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4. However, at present [Malchus] receives from Z’eir Anpin. But in the Time to Come, “for the earth
shall be full of knowledge,” they will be equal in their stature: there will be in it the flow of Daas
(knowledge), and it will grow up to the level of Keser (the Crown), so that the two of them will share

one crown.
A2 09713 703 DY 7173 (1o Mol 200 R POMNT MLRAYWA YT PIRT IRDA %3 P10 W7 )
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(In the Zohar, in the Hashmatos [Addenda] to Part I, at the end of section 25, they expounded the
verse “For the earth shall be full of knowledge” as referring to the water libation on the festival, as
is written at the end of the verse, “as the waters cover the sea.” This is because through it the high-

er Chochmah (wisdom) is drawn down into Malchus (sovereignty), etc.
1903 RN TINYRY RPOYDT N QW $7910 RITW X°DONRT RADY 13977 0001 0% 091 5 oM
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And also because “as the waters cover the sea” refers to the hidden world (alma de’iskasya), which
is the light that encompasses all worlds (sovev kol almin), the higher Name Havayah; in the Time to
Come this revelation will be drawn down into the earth, which is the revealed world (alma de’is-
galya). That is, what is now at the level of the light that encompasses all worlds will be drawn down
in revelation, to become the light that fills all worlds (memalei kol almin). And in the main Zohar,
PartI)
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(folio 38, side a), it explains that this is the meaning of “And Adam knew his wife again,” which was
said of the Time to Come. It is mentioned further in the Midrash HaNe’elam, Parshas Chayei Sarah
(folio 125, side a);
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and see the commentary of the Ramaz there, that the root of this drawing down is the revelation of

the Daas of Atik. (And see there, in the Midrash HaNe’elam, folio 130, end of side a, and folio 140,
end of side a; and in the Zohar, Parshas Vayikra, folio 23, side a; Yisro, folio 68, side a.)
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And see what is written elsewhere on the subject of the seven days of the milu’im (inauguration),
etc., to fill the defect of the moon, etc., which is the drawing down and revelation of the light that
encompasses all worlds into the light that fills all worlds, as in “and the glory of Havayah filled”; see
there.
2”211° 3'15’3732 M blah! n”by DNAW Nnana Mo 10 aYT YARA b rdalde 1Py wAaR w° 5”3 [ ')
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Along these lines, too, one can explain the matter of “for the earth shall be full of knowledge,” etc.
And it is like the ascent of Malchus at Minchah of Shabbos, and likewise at Ne’ilah of Yom Kippur,
1710 10n 11w M7 m"py WO [pnady 9o xbnn] 721272 S22 DV°NOW "0 1797 WY ONRY XOXR
1D [o°192 0°3n] B2 171

except that afterward there is a descent. For at present, at the level of the light that fills all worlds,
there are ascents and descents: at the time of the Giving of the Torah they were “face to face,” etc.,

70 °D2 °¥1) T 953 0°DDMNA 01T MW DT NIWR N2 1113 9PARY 1D LAy RLA2 57X
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and afterward, at the sin of the Calf, etc., and afterward, in the time of the First Temple—all of it
changes of times, alternating in every generation (and see the book Chesed LeAvraham, at its be-
ginning, where it goes on to enumerate the changes of the times).
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This is because the drawing down is from the level of the light that fills all worlds—like, by way of
analogy, the figure of a human being below: [there is] head and foot, and there are a belly and in-
testines, which hold excrement, and nevertheless there is a very small amount of life-force [in

them], etc.
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According to this, it can also be understood why at the time of the destruction of the First Temple
there were the prophets of falsehood, and at the time of the destruction of the Second Temple,

baseless hatred. For the strengthening of
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kelipah is “one opposite the other.” In the time of the First Temple, when the Shechinah (Divine
Presence) was between the two poles of the Ark and there was a revelation of G-dliness, etc., the

strengthening of kelipah against G-dliness was in false beliefs.
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Therefore there were the women who were weeping for the Tammuz (Ezekiel, chapter 8, and
Jeremiah, chapter 44), who said, “And since we stopped burning incense to the queen of heaven,”

etc.,
999 11°ART O 90 291’7 DR 172Y RO 191 93 190MY) 99000 99°71 QNN 1w Do 1310n
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“we have lacked everything”; for their belief was turned to its very opposite. (They lacked every-
thing because they did not serve G-d “out of an abundance of everything,” and they believed the
opposite: that “Havayah has forsaken the land,” [leaving it] under the hand of the constellations,

etc.)
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So too, the prophets of falsehood were not workers of wonders at all, as is written in Ezekiel (chap-

ter 13), “for handfuls of barley and for crumbs of bread, to put to death souls that should not die,”

etc., “by your lying”; see there in Rashi’s commentary.

19 119K 1M [ 93] 97D 1 RPY DA L.»‘N|7'ﬁ'l’1 717 110 0°NDIN YA 1T ORTY NIRRT ORI
NPT IPW VIR (1900 Dy Axy] 27DYR

And the prophets of truth certainly were workers of wonders, such as Yirmeyahu and Yechezkel,

even if they were not so to the extent of Eliyahu, etc.; and nevertheless they believed specifically in
falsehood.
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In the Second Temple, when five things ceased from them and were lacking, because there was no

revelation below of the level of the first hei of the Name Havayah—and see what is written about

this in the discourse beginning “The festival day of Rosh HaShanah”—
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therefore, correspondingly, the strengthening of kelipah was also not so much in false beliefs op-
posed to faith in G-d, but rather in believing talebearers about worldly matters. This is baseless ha-
tred, which is against nature: that a man should hate his fellow if he has not done him harm.
19°20W NIRRT 27y DN NRIW RIT IRNW AWy 1INy WNTW 17°202 1Y pew 55937 "WIR Y IR
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But through talebearers, who testified falsely against his fellow that he seeks his harm, he becomes

his enemy; and this is baseless hatred, since in truth his fellow did no wrong at all.
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Now, all ascents and descents are at the level of the light that fills all worlds (memalei kol almin),

where there is still room for evil to rule—just as there are a belly and excrement, and nevertheless a

little life-force passes [through them],
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and likewise hair, into which a contracted life-force is drawn. Whereas of the light that encompass-
es all worlds (sovev kol almin) it is written, “And I will remove the spirit of impurity,” for then there

will be the revelation of the light that encompasses all worlds.
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This revelation in the Time to Come comes about through “today, to do them”—through Torah and
mitzvos. “And this is the commandment,” etc., “to do in the land”: there must be
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a drawing down of the Torah and mitzvos into the level of faith, so that there will be “and nurture
faith,” etc.; and this is the drawing down of the light that encompasses all worlds (sovev kol almin).
And this is [the meaning of| “And you shall know this day and take [it to your heart]”: to draw into

faith the level of Daas (knowledge), at the level of the light that encompasses all worlds.
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And see what is written in the explanation on the verse “Many waters,” on the subject that there are
two levels of Daas (knowledge): the lower Daas and the higher Daas. The lower Daas is the one

drawn from Binah (understanding),
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as the saying goes, “If there is no Binah, there is no Daas”; and it is Daas at the level of the light that
fills all worlds (memalei kol almin). But the higher Daas is the one drawn from the level of Keser
(the Crown) itself, which is the level of the light that encompasses all worlds (sovev kol almin), etc.;

see there.
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This is the matter of the two levels of Daas (knowledge), in the verse “You have been shown, to
know” and in the verse “And you shall know this day,” as mentioned above. And this is [the mean-
ing of] “And you shall know this day”: “this day” specifically, in this world.
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For the World to Come—that is, Gan Eden—is a world of judgment, from the level of the light that
fills all worlds (memalei kol almin), which is very far from the level of the light that encompasses all
worlds (sovev kol almin). Whereas in this world, although it is hidden, nevertheless, at any rate, it
is drawn down through the Torah and mitzvos, etc.

RPIT My 01°7 1997 13 2139 DX OAOPR NARRY PRIWS 232 DK 1% 97y 01D 'Da min wrny

TR Y7 NP $7010 oA PPwnn® Poin

And see what is written about this in Parshas Pinchas on the verse “Command the children of Israel
and say to them, ‘My offering,’” etc. Therefore “this day,” in this world specifically, you can draw
down the level of the light that encompasses all worlds, so that there will be “and nurture faith.”
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And this is [the meaning of] “that Havayah is Elokim,” as is explained in the Zohar, Part III (folio
143, side a): “Havayah”—Atik Yomin, which is the light that encompasses all worlds—“is Elokim,

and all is one,” etc.
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Summary: The meaning of “and the earth shall be full of knowledge.” That is, through “And you

shall know this day and take [it to your heart]” and “nurture faith.”
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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