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“And you shall know this
day, and take it to your heart”

G-d as He fills the worlds can be known and felt, but G-d as He
transcends them, unchanged by their existence, can only be
believed. Torah and mitzvos, performed “this day” in this world,
nurture that faith until it becomes felt knowledge, as it will be

fully in the time to come.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

G-d as He fills the worlds can be known and felt, but G-d as He transcends them,
unchanged by their existence, can only be believed. Torah and mitzvos, performed
“this day” in this world, nurture that faith until it becomes felt knowledge, as it will
be fully in the time to come.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Moshe says “And you shall know this day” after already saying “You have been
shown, so as to know,” and why the Shema is introduced with “to do in the land.” The Alter Rebbe dis-
tinguishes two mitzvos, knowledge and faith. That G-d creates and sustains all things is not really faith:
it is perceived, as the soul is perceived through a living body (“From my flesh I behold G-d”), so the
Torah calls it daas, felt and lasting knowledge. That knowledge belongs to G-d as He fills the worlds.
G-d as He encompasses them, unchanged, “the same before the world was created,” is beyond all intel-
lect, and there faith alone applies. Faith must be “tended”: Torah, prayer, charity and the 248 mitzvos
draw the encompassing light into the “land” of faith, which flows with the “milk” of growing love and
the “honey” of delight. Under the light that fills the worlds, history and every person rise and fall, so no
one may despair. Full knowledge awaits the removal of evil, yet “this day,” by subduing and transform-

ing evil, one reaches “And you shall know.”

OUTLINE

1 The questions -2

Why a second “you shall know,” what “this day” means, and why the Shema is introduced with “to do in the
land”; knowledge and faith are two mitzvos, and belief in a Creator is not really faith.

2 Seeing G-d through creation 13-4

As the soul is known through the living body, G-d is perceived through the living worlds, physical and spir-
itual; this is daas, recognition and feeling held deep in the heart.

3 Faith in G-d beyond the worlds 15

Knowledge applies to the light that fills the worlds; the encompassing light, present everywhere yet un-
changed by the worlds, is beyond intellect and is the true object of faith.

4 Making faith grow f6-8
“Tend faith”: Torah, the 248 mitzvos, charity, the sacrifices and the prayers that replace them draw down
the encompassing light, until “the earth,” faith, will be “full of knowledge.”
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5 A land flowing with milk and honey

19-10

The Shema seeks to make the G-d of faith “One” in revealed knowledge; faith becomes a land of milk,

growing love, and honey, delight, so that “the righteous shall live by his faith.”

6 Rise and fall

111-12

Under the light that fills the worlds, history and the individual rise and fall, so one must never despair; the
Temples fell through false “faiths” that mirror holy faith above reason.

7 “And you shall know this day”

13

“You have been shown” is knowledge of the light that fills the worlds; “And you shall know this day” is knowl-

edge of the encompassing light, reached in this world by subduing and transforming evil, and witnessed in

the large letters of the Shema.

KEY CONCEPTS

Knowledge (daas) ny7

Recognition and feeling of a truth, held so deeply that the
mind never leaves it; it applies to G-d as He fills the worlds.

Faith (emunah) m12x

Belief in what no intellect can grasp: G-d as He transcends
the worlds and is unchanged by them. It must be nurtured
until it too becomes felt knowledge.

The light that fills all worlds (memalei kol

almin) 7715y 92 xonn

G-d’s life-force within each creation, like a soul in a body;
it is perceived, and it is the realm of change, levels and the
World to Come.

The light that encompasses all worlds (sovev kol
almin) 7n%y %5 2210

Not a place above the worlds: G-d present within them yet
untouched by them, “the same before the world was creat-
ed,” the same on earth below as in heaven above.
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Milk and honey w271 251

Milk is the growth of love and awe from concealment into
revelation; honey is the sweetness and delight of contem-
plating G-d’s transcendence and His closeness to Israel.

Subjugation and transformation (iskafya and
is’hapcha) x557nN1 R°2ONX

Subduing the evil inclination and turning it to good, possi-
ble only “this day,” in this world, through Torah and
mitzvos.

One opposite the other (zeh le’umas zeh) 1t nmYy>
Every power of holiness has a counterpart; faith above
reason is mirrored by false beliefs, such as trust in false
prophets or in talebearers.
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SECTION 1 - 1-2

The questions
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“And you shall know this day, and take it to your heart,” etc. Now, this needs to be understood: has
it not already been said, “You have been shown, so as to know,” etc.? What, then, is this further
“And you shall know”? And also, what is “this day”?

The maamar opens with Deuteronomy 4:39, from Moshe’s address in Parshas Va’eschanan. A few verses

earlier (4:35) Moshe had already said, “You have been shown, so as to know that Havayabh is the G-d,” so the
Alter Rebbe asks what the second “you shall know” adds, and why it stresses “this day.”
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However, after the Giving of the Torah, when they saw face to face and themselves heard the Ten

Commandments, they said, “If we continue to hear,” etc., “You go near and hear,” etc.

Before answering, he recalls the scene at Sinai as Deuteronomy 5 retells it. The people heard the Ten
Commandments from G-d Himself, and then, afraid they would die if they heard any more, asked Moshe to
go near and hear the rest for them.
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And the Holy One, blessed be He, agreed with them and said, “They have spoken well in all that
they have spoken,” etc., “Go, say to them,” etc. And it is written, “And this is the commandment,”
etc., “to do in the land,” etc., up to “a land flowing with milk and honey.”
G-d approved the people’s request, “They have spoken well” (Deuteronomy 5:25), and told Moshe to send
them back to their tents (5:27). The text then quotes the opening of Deuteronomy 6, where Moshe begins to

teach the commandments “to do in the land,” a passage that ends with “a land flowing with milk and honey”
(6:3).
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And it is written after it, “Hear, O Israel, Havayah is our G-d, Havayah is One,” “And you shall
love,” etc., which is the first commandment they were commanded after the Ten Commandments,

from the mouth of Moshe.

Right after these verses comes the Shema (Deuteronomy 6:4-5). The Alter Rebbe notes that this is the first
commandment Israel received through Moshe, after hearing the Ten Commandments from G-d Himself.
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Now, it needs to be understood why it first says, “And this is the commandment,” etc., “to do in the

land,” etc., since the section of Shema is a personal obligation, and applies both in the Land, etc.

Here is the difficulty. The Shema is a “personal obligation” (chovas haguf), binding on a person wherever he
is, in the Land of Israel and outside it, so it is puzzling that the Torah introduces it with “to do in the land,” as

if it were a commandment tied to the Land.
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To understand all this, we must first explain the matter of knowledge (daas) and the matter of faith
(emunah), which are two mitzvos. For it is written, “Know the G-d of your father,” etc.

To answer, the Alter Rebbe first distinguishes two separate mitzvos: knowledge (daas) of G-d and faith (emu-

nah) in Him. The proof-text for knowledge is King David’s charge to Shlomo, “Know the G-d of your father.”
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(I Chronicles 28:9) (that is to say, the level of actual knowledge and comprehension; and along
these lines it is explained in the Shelah, in the chapter ‘BeAsarah Maamaros,” Maamar 1).
The verse is in I Chronicles 28:9. The Alter Rebbe adds that “know” there means real knowledge and com-
prehension, as the Shelah also explains; the Kehot note quotes the Shelah citing Chovos HaLevavos: beyond

the faith fixed in your heart from your father, through tradition handed down from person to person, know
Him yourself, through your own understanding.
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And it is written, “And they believed in Havayah” (see [Midrash] Rabbah, Beshalach, chapter 23, on
the verse “Look from the peak of Amanah”; and Shir HaShirim Rabbah, on the verse “With me from

Lebanon”).

The proof-text for faith is Exodus 14:31, said at the splitting of the sea: “And they believed in Havayah.” The
Midrash he cites (Shemos Rabbah 23) reads “Look from the peak of Amanah” as a hint at emunah: Israel
merited to sing at the sea only in the merit of faith; Shir HaShirim Rabbah notes that a person can see and
still not believe, and credits the faith Israel already showed in Egypt.
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The explanation is this: in truth, as for what the world calls ‘faith’ — believing that the Holy One,
blessed be He, gives life to them all, [that] He created

Now the Alter Rebbe makes a striking claim. What people usually call “faith”, that G-d gives life to all crea-
tures and created everything from nothing, is not really faith at all.
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all the worlds from nothing to something — they are mistaken. For this needs no faith, since it is felt
at the level of sight: even though one does not see it with eyes of flesh, it is as if one sees.

That G-d creates and sustains the world needs no faith, because a person can sense it almost as plainly as
sight. No one sees G-d with physical eyes, yet the truth of it is so evident that it is “as if one sees.”

SECTION 2 - 13-4

Seeing G-d through creation
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Of this it is said, “From my flesh I behold G-d” — “I behold,” specifically. That is, “from my flesh”:
just as in my flesh, because a person sees the life and existence of the body, he knows and feels that
his soul is within it, that it is the soul that gives the body life, and without it the body has no life or
existence.

The verse is Job 19:26, and the Alter Rebbe stresses its verb: Job says “I behold,” not “I believe.” A person

never sees his soul, yet because he sees his body alive and functioning he knows and feels that the soul is
there; that is how he “sees” G-d.
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So too, “I behold G-d”: since one sees the worlds, which are like a great body — from the earth to
the firmament is a journey of five hundred years, etc.

In the same way, the created worlds form one vast body; the Talmud (Chagigah 13a) says that from the earth
to the firmament alone is a journey of five hundred years. Seeing this great “body” exist and function, one

perceives the G-dliness that gives it life, as one perceives the soul in a living body.
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And likewise even spiritual things, such as angels and souls, etc., are like a body in relation to the
life-force within them from the Infinite One (Ein Sof), blessed be He, which brings them into being,
gives them life and sustains them, as it is written, “Lift up your eyes on high and see: who created
these?” And this knowledge is felt as if one sees, etc.

The same holds for spiritual beings. Angels and souls are “bodies” in relation to the G-dly life-force from the

Infinite One that creates them, gives them life and sustains them; Isaiah’s call, “Lift up your eyes on high
and see: who created these?”, shows that this knowledge comes from looking, and is felt as if one sees it.
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This is [the meaning of] the expression “I behold.” Therefore, in the Holy Tongue this is not called
by the name ‘faith’ but by the name ‘knowledge’ (daas), for daas is a term for recognition and

feeling.

This is why Job uses the verb “I behold,” and why the Holy Tongue calls this awareness daas, knowledge, and
not emunah, faith. Daas means recognition and feeling: something sensed directly, not merely accepted.
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And daas is also the deepening of the heart, so that he does not take his mind off it, and it is always
before him as a remembrance, so that he does not forget it and it does not depart from his heart.
Whereas mere thought accomplishes nothing, for thought is not like speech.

Daas also means a deep bond of the heart with what one knows, so that the mind never turns away from it

and it is never forgotten. Mere thought, by contrast, accomplishes nothing: the Talmud (Berachos 20b)
teaches that thinking words is not like saying them, and the Zohar says that thought alone does nothing.
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SECTION 3 - 15

Faith in G-d beyond the worlds
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2. However, this knowledge and feeling is at the level of the light that fills all worlds (memalei kol
almin) (and that is why the level of the light that fills all worlds is called ‘the revealed world’ (alma
de’isgalya), as is explained in the discourse beginning “And I shall be sanctified among the chil-
dren of Israel”),

Section 2 qualifies what was said. The felt knowledge just described belongs to G-d as He “fills all worlds,” the
life-force that enters each creation according to its measure; that is why this level is called “the revealed

world,” as the maamar on “And I shall be sanctified” in Parshas Emor explains.
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but of the level of the light that encompasses all worlds (sovev kol almin) it is written, “I, Havayah,
have not changed” (see Zohar, Part II, at the end of Parshas Terumah, 176a; Part 111, 137b),

But of G-d as He “encompasses all worlds,” beyond entering them, Malachi 3:6 says, “I, Havayah, have not

changed.” Creating and sustaining the worlds makes no difference to Him at all.
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and “You are the same before the world was created,” etc., for He is not within the bounds of worlds

at all. Only the level of “Your kingship” alone is “a kingship over all worlds,”

The prayer “You are the same before the world was created, You are the same since the world was created”
says the same: in relation to Him, worlds do not count. Only “Your kingship” (Psalms 145:13) relates to the

worlds, and the Alter Rebbe adds the word “alone”: kingship alone is what rules over them.
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that is, a level of radiance and illumination from the attribute of His kingship (Malchus), may He
be blessed, as in the saying “Blessed be the Name of the glory of His kingship forever and ever”:
the Name of the glory of His kingship, and not His kingship itself.

Even this is not G-d’s kingship itself, only a glow and ray from it. That is why we say “Blessed be the Name of

the glory of His kingship”: what reaches the worlds is not His kingship itself but only the “Name” of its
“glory'”
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Of this our Sages, of blessed memory, said, “Before the world was created, there was He and His
Name alone”: that even His Name, which is the attribute of His kingship, is at the level of “alone,”
as it is written, “For His Name alone is exalted”; only “His splendor” and the radiance of His Name
are “upon the earth,” etc.

The Sages’ saying (Pirkei deRabbi Eliezer 3), “Before the world was created there was He and His Name

alone,” teaches that even His Name, the attribute of kingship, was then included in Him, “alone.” So too
Psalms 148:13: “His Name alone is exalted”; only “His splendor,” a ray of the Name, reaches “the earth.”
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(See on this in the discourse beginning “Therefore say to the children of Israel,” and in the dis-
courses beginning “Take from among you an offering,” “Let them bring royal apparel,” “And when

she came before the king,” “The Song of Songs” and “The voice of my beloved.”) And He is called

The Alter Rebbe lists maamarim in Torah Ohr and Likkutei Torah that develop this theme of “He and His
Name alone.” He then begins to define what “encompassing all worlds” means.
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— He, may He be blessed — by the name ‘the light that encompasses all worlds,” because the worlds
take up no space relative to Him: His life-force that spreads within the worlds is not like the soul,
which is actually clothed within the body and is affected by the body’s happenings and by the hap-
penings of place and time, cold and heat, etc.,

“Encompassing” does not describe a place. It means that the worlds take up no “space” in relation to G-d:

His life-force is not like a soul in a body, which is truly enclosed in it and affected by what happens to the
body and by its surroundings, such as heat and cold.
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but before Him, may He be blessed, even though He is found below just as above, He is not grasped
within the bounds of place, G-d forbid, and above and below are equal. And the meaning of ‘en-

compasses all worlds’ is not that He is above the worlds; rather, He

G-d is present below just as above, yet is not bounded by place at all, so for Him above and below are the
same. “Encompassing” therefore does not mean that He hovers over the worlds from outside.

likuteitorah.com/likkutei-torah/vaeschanan/4/ 9
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is found within the worlds as well, and even so He is at the level of the light that encompasses all
worlds. This is [the meaning of|] “and holy in heaven and on earth”: because He is holy and set
apart, the level of the light that encompasses all worlds, He is therefore truly the same on the earth
below

He is within the worlds too, yet even there He remains “encompassing,” untouched by them. Hence the

words of the Yishtabach prayer, “and holy in heaven and on earth”: because He is holy, set apart from the

worlds, He is exactly the same on earth below as in heaven above.
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as in the heavens above. (And “the great King” is the level of the light that fills all worlds, the
spreading forth of the greatness of His kingship, may He be blessed; for it is written, “and His
greatness is unsearchable,” and it is written, “A thousand thousands,” etc. And see Zohar, Part I,
239a; Vayigash, 206b; Vayechi, 237a; Part III, 171a, end of side a.)
The words echo Deuteronomy 4:39, “in the heavens above and on the earth below.” In this gloss, which the
Kehot note shows is the Alter Rebbe’s own, he explains the preceding words of Yishtabach, “the great King,”

as the light that fills the worlds, His kingship spreading out in greatness: “His greatness is unsearchable”
(Psalms 145:3), and “a thousand thousands” serve Him (Daniel 7:10).
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For He is not within the bounds of worlds, and the worlds effect no change in Him whatsoever, G-d
forbid, just as before the world was created. And at this level knowledge and feeling do not apply,
for no intellect or comprehension can grasp how there is no change before Him, may He be
blessed;

At this level the worlds cause no change in Him at all; He is exactly as He was before creation. How there can
be worlds with no change in Him is beyond any intellect, so knowledge and feeling do not apply here.

likuteitorah.com/likkutei-torah/vaeschanan/4/ 10



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 4 abs! "]3:1? bR Mawm oo nyT™

wray1) 441K 19°wn 17199 1’7:’?;7 9732 12°R °N° RIAW °N2 T’?JN:'I’? 219K 913 RO 1T RO
45 ,46 ,47 ,48 ,49 ,50 ,51,52 ,563 ,54 ,55 ,56 ,57 ,58 ,59 ,60 ,61, (9’1n: 1J,DN’1 ’1: ’?N-]W, Nj’1 n”-f: ;-”n

rather, this is the level of faith: to believe in G-d, that He, may He be blessed, is not within the
bounds of worlds, and that before Him “darkness is as light” (see what is written on this in the dis-

course beginning “And Israel saw,” etc., “and they believed in Havayah”).

Here is the true place of faith: believing that G-d is beyond the bounds of the worlds, so that before Him, in
the words of Psalms 139:12, “darkness is as light.” For more, the Alter Rebbe refers to his maamar in Torah
Ohr on “And Israel saw... and they believed in Havayah.”

SECTION 4 - 116-8

Making faith grow
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3. Now, it is written, “Dwell in the land and tend faith.” “Tend” means ‘provide for’: one must pro-
vide and draw down nourishment to make faith grow, until it is fixed in a person’s heart also at the
level of knowledge and feeling, as if he sees, etc.,

Section 3 turns from defining faith to making it grow. Psalms 37:3 says “tend faith,” using a shepherd’s verb

(re’eh) for one who feeds and provides; faith must be fed until it is felt in the heart as firmly as knowledge,
almost as if seen.
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as it will be in the time to come, as it is written, “And the earth shall be full of knowledge.” That is,
“the earth” is faith, which is called by the name ‘earth’ because it is the lowest level, in which there
is no revelation, only faith alone.

This is what will happen in the time to come, when “the earth shall be full of knowledge” (Isaiah 11:9). The

Alter Rebbe reads “the earth” as faith: it is called “earth” because it is the lowest level, where nothing is re-
vealed and there is only belief, and in the future that very faith will be filled with knowledge.

likuteitorah.com/likkutei-torah/vaeschanan/4/ 11



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 4 abs! "]3:1? bR Mawm oo nyT™

SANW YT ARPA TN T AR 27 1910 N22 KPR INDNN M9 PRY ¢ 719102 1NN PIvI 0D
219 71X 1PRIY WA 197 NIOMA2 [ennw]

For “their beginning is embedded in their end”: their beginning is revealed only at the level of
their end. And this level of faith will be “full of knowledge,” so that it will be at the level of recogni-
tion and feeling, as if one sees, etc.

Sefer Yetzirah (1:7) says that the beginning of the Sefiros is “embedded in their end.” So the highest level,

G-d beyond the worlds, is revealed precisely in the lowest, faith; in the future that faith will become direct

recognition and feeling.
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As it is written, “And the glory of Havayah shall be revealed, and all flesh together shall see,” etc.
And this drawing down, so that faith grows, is through Torah and mitzvos

Isaiah 40:5 promises that “all flesh together shall see” G-d’s glory: what is now only believed will be seen.

What draws down this growth of faith is Torah study and the mitzvos.
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(see what is written in the discourse beginning “To understand the matter of the blessings,” and in
Iggeres HaKodesh, on the verse “She girds her loins with strength”; and see what is written in the
discourse beginning “And I was beside Him as an amon”: amon, a pedagogue; and in the dis-
course beginning “Moshe would speak,” regarding “in Our image, after Our likeness”),
The Alter Rebbe refers to several places for this theme: the Torah Ohr maamar on the blessings, the first let-
ter of Iggeres HaKodesh, and the maamar on Proverbs 8:30, where the Midrash reads amon as “pedagogue,”

one who carries and raises a child, a sense of providing that matches “tend faith.” He also cites a maamar on

“in Our image, after Our likeness.”
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for of them it is said, “Let us make man in Our image, after Our likeness”: the 248 mitzvos are the
248 ‘limbs of the King,’ the level of ‘Adam,’ [as in] “I will be like (adameh) the Most High”; they are
248 drawings-down from the level of the light that encompasses all worlds (sovev kol almin).
Of Torah and mitzvos it is said, “Let us make man in Our image” (Genesis 1:26). The 248 positive mitzvos are
the 248 “limbs of the King,” the Divine “form of man” (Adam), a name the Shelah links to adameh le’elyon,

“I will be like the Most High” (Isaiah 14:14); each mitzvah is a channel drawing down from the encompass-
ing light.
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In general, the 248 mitzvos divide into three lines, right, left and middle, and these are Torah, ser-
vice (avodah) and acts of kindness (gemilus chassadim). Torah is the Names of the Holy One,
blessed be He: one who reads in the Torah is like one who calls by name, etc.

The 248 mitzvos fall into three “lines,” right, left and middle, which correspond to the three pillars of the

world in Avos 1:2: Torah, divine service and acts of kindness. The Torah, as the Kehot note shows from the

Zohar and the Ramban, is made of G-d’s Names, so reading it is like calling Him by name.
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And acts of kindness are charity, “to revive the spirit of the lowly”: through an arousal from below,
[there is] an arousal from above, so that the light that encompasses all worlds (sovev kol almin) is
drawn down in a manner of descent and lowering, “to revive the spirit of the lowly.” And service is
the sacrifices, the level of the flames of fire below, to be merged into the fire above.
Acts of kindness are above all charity, which, in the words of Isaiah 57:15, “revives the spirit of the lowly.” A
person’s arousal below evokes its match above, so the encompassing light descends and lowers itself “to re-

vive the spirit of the lowly”; and divine service means the sacrifices, in which the fire below rises to merge
with the fire above.
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So too in prayer, which corresponds to the sacrifices, they instituted Baruch She’amar and Pesukei
deZimrah, to enlarge the blaze of the fire, the love from below upward, by saying, “Blessed is He
who spoke and the world came into being”: that is, by one utterance, and afterwards it was itemized
through nine utterances, etc.
Prayer was instituted in place of the sacrifices (Berachos 26b), so its opening sections, Baruch She’amar and
Pesukei deZimrah (the Verses of Praise), act like the altar fire: they kindle love that rises from below. Baruch

She’amar praises “He who spoke and the world came into being”: one utterance, which was then spelled out
in the remaining nine of the ten utterances of creation.

likuteitorah.com/likkutei-torah/vaeschanan/4/ 13
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So too in [the psalm] Halleluyah: “For His Name alone is exalted”; only “His splendor,” etc.; “And
He has raised up a horn for His people,” etc.; “for the children of Israel, a people near to Him,”
etc.; and the like from the other verses, from which are drawn the flames of fire and the blazing of
the heart.

Psalm 148, part of Pesukei deZimrah, does the same: “His Name alone is exalted; only His splendor is upon

earth and heaven,” yet “He has raised up a horn for His people... the children of Israel, a people near to
Him.” Verses like these kindle “flames of fire,” a blaze in the heart.

SECTION 5 - 19-10

A land flowing with milk and honey
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And through this, “As in water face [answers] to face,” etc., one draws the level of the light that en-
compasses all worlds (sovev kol almin) down below, so that this faith is fixed and implanted in a
person’s heart and soul. And this is [the meaning of|] “And this is the commandment,” etc., “to do
in the land,” etc., “a land flowing with milk and honey,” “Hear, O Israel,” etc.
Through such prayer, love from below awakens love from above, “as in water face answers to face” (Proverbs
27:19), and the encompassing light is drawn down until faith is fixed and implanted in the heart. This, says

the Alter Rebbe, is why the Shema is introduced with “to do in the land... a land flowing with milk and
honey.”
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For the theme of the section “Hear, O Israel” is that Havayah, the light that encompasses all worlds,

who is “our G-d,” in whom we believe at the level of faith

The Shema’s theme is Havayah, who encompasses all worlds and is “our G-d,” the One we now reach only by
faith. The next part says what is to become of this faith.

likuteitorah.com/likkutei-torah/vaeschanan/4/ 14
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alone, should be at the level of “One,” revealed in the seven heavens and on earth, at the level of
knowledge and feeling (and so it is written in Pri Etz Chaim, Shaar Kerias Shema, chapter 11, on
“Havayah is One,” that it is the drawing down of the supernal Daas, etc.),
This G-d, now believed in by faith alone, is to become “One,” revealed in the seven heavens and on earth,
known and felt; the Kehot note refers to the Semak, cited in the Beis Yosef, on the letters of Echad as G-d’s

oneness in the seven heavens and the earth. The Arizal’s Pri Etz Chaim likewise explains “Havayah is One”
as drawing down the supernal Daas.
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so that there is true self-nullification (bittul) and unity, at the level of the higher unity (yichuda
ila’ah), an actual nullification of existence. And this level is brought about and drawn down
through the drawing of the mitzvos down to the level of ‘land,’” which is the level of faith; and this
faith is the level of “a land flowing with milk and honey.”

The goal is the “higher unity” (yichuda ila’ah), in which created existence is wholly nullified before G-d. It

comes about as the mitzvos draw this level down into “land,” the level of faith, which then becomes “a land

flowing with milk and honey.”
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‘Milk’ is the level of the growth of the emotive attributes (middos): that the love hidden in the heart
should grow and come out from concealment into revelation. (For the growth of the emotive attrib-
utes comes through the level of faith, from the level of the light that encompasses all worlds specifi-
cally; whereas from the level of the light that fills all worlds (memalei kol almin), his love and awe of
G-d will not grow beyond what his soul is able to bear.

Milk nourishes growth, so it stands for the growth of the emotive attributes: the love of G-d hidden in the

heart grows and comes into the open. Such growth comes specifically from faith in the encompassing light;

contemplating G-d only as He fills the worlds yields love and awe limited by what the soul can hold.
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And see what is written in the discourse beginning “I have come into my garden,” on the explana-
tion of “my wine with my milk”; and at the end of the discourse beginning “His eyes shall be red,”
regarding “bathed in milk”; and in Zohar, Part III, 136b.)

For milk as the growth of the attributes the Alter Rebbe refers to his explanation of “my wine with my milk”

(Song of Songs 5:1), to the end of the Torah Ohr maamar on “His eyes shall be red with wine” (Genesis
49:12), regarding “bathed in milk” (Song of Songs 5:12), and to the Zohar, Part III, 136b.
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And ‘honey’ is the level of sweetness and delight, as it is written, “Then you will delight in
Havayah”; and this is from the level of the light that encompasses all worlds,

Honey stands for sweetness and delight, as in “Then you will delight in Havayah” (Isaiah 58:14). This delight,
too, comes from the encompassing light.
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that is, when one contemplates that “I, Havayah, have not changed,” and “You are the same before
the world was created,” etc., and [that] only “His splendor is upon,” etc.

One tastes this “honey” when contemplating that G-d is utterly unchanged by creation, “I, Havayah, have not
changed,” the same before creation as after, and that only “His splendor” reaches the world.
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Yet with all this, “He has raised up a horn for His people,” “for the children of Israel, a people near
to Him” — truly. Therefore his heart will exult and rejoice, and he will truly delight in G-d. This is
[the meaning of] “And the righteous shall live by his faith”: [“live”] in the sense of delight and the
reviving of the soul,
Though G-d is so far beyond the worlds, He has “raised up a horn for His people,” Israel, “a people near to
Him,” truly close, and knowing this a person’s heart exults and delights in G-d. This is how the Alter Rebbe

reads Habakkuk 2:4, “the righteous shall live by his faith”: “live” here means delight and the reviving of the
soul.

likuteitorah.com/likkutei-torah/vaeschanan/4/ 16

10



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 4 abs! "]3:1? bR Mawm oo nyT™

10MT 727 Q11700 AW ,°1 3 wH1 812 NN NXN2W 11 95 DY 0317011 N127 11wl X712 113
10K °1 DO Wl an2 NP 101N 0pY DIRD

as in [the blessing] “Who creates many living beings and their needs, for all that You have created
to give life through them to the soul of every living being,” for the meaning of “their needs” is what
a person lacks for the maintenance of his life, and “to give life through them to the soul of every
living being” is what is

He brings support from the after-blessing Borei Nefashos, which thanks G-d for “their needs” and also for

“all that You have created to give life through them.” “Their needs” are what a person must have to stay
alive; the words “to give life” refer to things beyond that.

9455 2191 2OAIYNT POn AN WA DR WD INNNR2 P00 991 Wl MpeEY AIYNaD XOX
21310030 XD Ry 05 0onwa 0D oh wrn

only for delight and the reviving of the soul. So too, he “shall live by his faith,” restoring his soul
more than all delights and “more than an abundance of everything,” as it is written, “Whom have I
in heaven? And with You, I desire nothing,” etc.

Those things serve only for enjoyment and refreshment of the soul. In that sense the righteous “live” by

faith: faith revives the soul more than any pleasure, more than “an abundance of everything” (Deuteronomy
28:47), as in “Whom have I in heaven? And with You, I desire nothing” (Psalms 73:25).
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(And this is [the meaning of] “and tend faith,” “and delight in Havayah”; and this is through “and
do good.” See Zohar, Part I1I, Pinchas, 225b, on this matter; and in Parshas Behar, 110b; and in the
commentary of the Ramaz there, on the matter of ‘good’; Part II, Terumah, 170a, on the verse “A
psalm of David: Havayah is my shepherd,” and 171a.)

In a gloss the Alter Rebbe ties this to Psalms 37:3-4: “Do good; dwell in the land and tend faith, and delight in

Havayah.” Faith grows into delight through “doing good,” charity and good deeds, as the Zohar passages he
lists discuss.
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SECTION 6 - 111-12

Rise and fall
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4. However, these levels of milk and honey have not yet reached the virtue and level of “And the
earth shall be full of knowledge,” which will be in the time to come, at the level of actual knowledge
and feeling; whereas milk and honey are still at the level of faith.

Section 4 adds a qualification. The “milk and honey” of faith, growing love and delight, still belong to faith;

they have not reached the promise of “the earth shall be full of knowledge,” when what is now believed will
be actually known and felt.
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The explanation is this: we see that the world follows its usual course at the level of the light that
fills all worlds (memalei kol almin), where “for everything there is a time,” etc. For the serpent cast
contamination into Chavah, the level of the Community of Israel, and at the Giving of the Torah
their contamination ceased.
The reason is that the world runs its natural course under the light that fills the worlds, where there is a time
for everything, so Israel’s spiritual state rises and falls. The survey begins with the Talmud’s teaching (Shab-

bos 146a) that the serpent injected contamination into Chavah, who stands for the Community of Israel, and
that at Sinai Israel’s contamination ceased.
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Afterwards, with the sin of the Calf, it returned, etc. Afterwards, in the days of Yehoshua, they
served G-d; in the days when the judges judged, they acted corruptly; in the days of David and
Shlomo they were at the highest level; and afterwards, with the sin of Yeravam, etc.
The survey of history continues: after Sinai, the sin of the Golden Calf brought the contamination back.
Under Yehoshua the people served G-d (Joshua 24:31), in the era of the Judges they went astray, under David

and Shlomo they reached the peak (the Midrash likens Shlomo’s time to the full moon), and with Yeravam’s
sin came another fall.
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And so in every generation it changed according to the circumstances; and also in the days of the
Tannaim and the Amoraim, no one time was like another. All the times change, and the eras alter-

nate and are reversed.

Every generation changed with its circumstances, and even among the Sages of the Mishnah and the Talmud
no period was like another. Times keep changing and turning over.
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This is because they are at the level of the light that fills all worlds (memalei kol almin), which is the
level of a configuration (partzuf): head, hand, foot and the other limbs, no one of which is like an-
other, and the functions of the limbs vary; also, at times one of the limbs aches or grows weak, etc.,

Such constant change belongs to the light that fills the worlds, which is structured like a body (partzuf): head,
hands, feet and other limbs, each different and with its own function. And as with a body, at times one limb
aches or weakens.
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and similar changes and happenings (see Zohar, Part I, Vayechi, 221a: “that she changes from hue
to hue”; and the end of Parshas Emor, 107; Zohar, Part I1I, Teitzei, 281a; and see Pardes, the Gate of
Atzilus, Beriah, Yetzirah and Asiyah, end of chapter 1).

The Alter Rebbe cites the Zohar, which describes the Community of Israel as a rose that “changes from hue

to hue,” at times for good and at times for ill, along with other Zohar passages. He also cites Rabbi Moshe
Cordovero’s Pardes Rimonim on the four worlds.
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So too with every person individually: at times he falls into thought, speech and action that are not
good, and at times thoughts of teshuvah (return) and good deeds come to him. For “for everything
there is a time,” etc., and “one nation shall be stronger than the other nation.”

The same holds for each person. At times he slips into bad thoughts, words and deeds, and at times thoughts

of teshuvah and good deeds come to him, for “there is a time for everything” (Ecclesiastes 3:1), and as G-d
told Rivkah of her two sons, “one nation shall be stronger than the other” (Genesis 25:23).
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“When this one rises,” etc.; “Tyre was not filled,” etc. Therefore let a person’s heart not fall within

him when he sees that he falls, etc.,

Rashi on that verse explains that the two will never be great together: “when this one rises, that one falls,” as
“Tyre was filled only from the ruin of Jerusalem.” So a person who sees himself falling should not lose heart.
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for such is the order of the reversals of time, and he can return and change his disposition from
bad to good. And all this is at the level of the light that fills all worlds.

Falling is part of the order of changing times, and a person can always turn back and change from bad to
good. All these rises and falls belong to the light that fills the worlds.
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But for the level of the light that encompasses all worlds (sovev kol almin) to be revealed, at the lev-

el of actual knowledge and feeling, there must be “And you shall purge the evil,” etc.

For the encompassing light to be revealed as actual knowledge and feeling, evil must first be removed alto-
gether, as in “And you shall purge the evil from your midst” (Deuteronomy 13:6).
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(as is written about this in the Biur on the verse “For over all the glory, a canopy”), which will be in

the time to come, when “And I will remove the spirit of impurity from the land” will be fulfilled.

That will happen only in the time to come, when G-d promises, “I will remove the spirit of impurity from the
land” (Zechariah 13:2). The Alter Rebbe refers to his explanation of “For over all the glory, a canopy” (Isaiah
4:5) for more.
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Not so at the time of the destruction of the Temple: in the First Temple there were false prophets,
and in the Second Temple there was baseless hatred; and these are precisely the level of “one oppo-
site the other,” set against the level of faith that is above knowledge.

When the Temples were destroyed, the opposite was true: the First Temple era had false prophets, and the

Second Temple, as the Talmud says (Yoma 9b), fell because of baseless hatred. Both, says the Alter Rebbe,

are the counterpart, “one opposite the other” (Ecclesiastes 7:14), of the faith that is above knowledge.
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The explanation is that just as on the side of holiness there is the level of faith that is above knowl-
edge, so there were then among Israel false beliefs (as is explained in Jeremiah, chapter 44, verses
17 and 18).

Holiness has a faith that is higher than reason, and so its opposite, the side of evil, has its own “faith”: false
beliefs that also go beyond reason. Jeremiah 44:17-18 records such beliefs among Israel in his day.
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And they are “one opposite the other.” In the First Temple, when the side of holiness prevailed,
there was a revelation of the Shechinah (Divine Presence), the Ark and the Ark-cover; and so too,
“one opposite the other,” when the side of kelipah prevailed because of sin, there was

In the First Temple, when holiness was strong, the Shechinah was revealed and the Temple held the Ark and

its cover, which the Talmud (Yoma 21b) lists among the things the Second Temple lacked. Correspondingly,
when sin strengthened the side of kelipah, its opposing power also grew.
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a strengthening against faith in G-dliness. The women who were weeping for the Tammuz said,
“Since we stopped burning incense to the queen of heaven, we have lacked,” etc. And so it was with
the false prophets (as it is written in Jeremiah, chapter 27, verses 14 and 15),
That power turned against faith in G-d. Ezekiel saw women weeping for the idol Tammuz (Ezekiel 8:14),
women in Jeremiah’s day insisted that since they had stopped burning incense to “the queen of heaven”

they had lacked everything (Jeremiah 44:18), and the false prophets of Jeremiah 27:14-15 belong to the same
pattern.
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that is, false beliefs in a prophet, believing what G-d had not spoken. Whereas in the Second
Temple, which lacked five things, there was likewise not so great a strengthening of kelipah on the

opposing side;

These were false beliefs in prophets, crediting words that G-d had never spoken. The Second Temple lacked
five things that the First had (Yoma 21b), and correspondingly the side of evil had less strength then.
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and the evil belief was in worldly matters: believing talebearers, so as to hate one’s fellow, and that

hatred is baseless hatred, since his fellow had done him no real wrong.

In that era the “evil faith” concerned worldly matters: believing talebearers and so coming to hate one’s fel-
low. That is “baseless hatred,” since the fellow had done no real wrong.
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For if one did not believe talebearers, surely no man would hate his fellow at all, since it is against
nature for one to hate his fellow for nothing if he truly knows that his fellow did no wrong, etc.

This shows that such hatred rests on a false faith: a person who did not believe gossip would never hate an-
other, since it is against human nature to hate someone for nothing when one truly knows he did no wrong.

SECTION 7 - 113

“And you shall know this day”
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And this is [the meaning of] “And you shall know this day, and take it to your heart,” etc. For that
there be knowledge and feeling at the level of the light that fills all worlds (memalei kol almin), it
has already been said, “You have been shown, so as to know,” etc.: you have already been shown,
etc.

Now the opening question is answered. Knowledge and feeling of G-d as He fills the worlds were already giv-
en in “You have been shown, so as to know” (Deuteronomy 4:35): Israel had already been shown it.
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But that there be “And you shall know” at the level of the light that encompasses all worlds (sovev
kol almin), that is, “in the heavens above” — ‘heavens’ being the level of encompassing, just as the

heavens are spheres

The second verse, “And you shall know,” speaks of the higher level, G-d as He encompasses the worlds, as its
continuation says, “in the heavens above.” The heavens stand for what encompasses, since they are spheres.

0°onwa XD 23 2RI MIRAT 0 1772 wrn) v 1°2°5Pn D°RWNY DONWT T1N2 RO TIRT 1R
(X7
and just as the earth is inside the heavens and the heavens surround it (see what is written in the

discourse beginning “For this commandment,” regarding “It is not in heaven”),

Just as the earth lies inside the heavens and is surrounded by them, so the lower level is surrounded by the
higher. The Alter Rebbe refers to his maamar on “For this commandment” (Parshas Nitzavim), on the words

“It is not in heaven.”
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so the word of G-d, which is the level of the light that fills all worlds, is surrounded by the level of
the light that encompasses all worlds, for there is nothing outside Him.

So too G-d’s word, the creative speech that is the light filling the worlds, is itself surrounded by the encom-

passing light. Nothing exists outside Him.
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It is like the analogy of speech while it is still within the soul’s power, before it has gone out and be-
come separate, etc. And this knowledge is specifically “this day,”

It is like speech that has not yet left the soul: it is still within the soul’s power and not separate from it.
Knowing G-d at this encompassing level belongs specifically to “this day.”
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as in “Today to do them,” and not tomorrow, in the World to Come; for the World to Come is the lev-

el of the light that fills all worlds, the chain of descending levels (hishtalshelus) from cause to ef-

fect, level after level, like the analogy of a configuration (partzuf) with a head, hand and foot, etc.
The Sages read Deuteronomy 7:11, “today to do them,” as meaning today and not tomorrow, in the World to

Come, which is for receiving reward. The World to Come belongs to the light that fills the worlds: an ordered

chain of levels descending from cause to effect, like a body with head, hand and foot.
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So there are many levels: the Higher Gan Eden and the Lower Gan Eden, etc. Therefore the deeds,
words and thoughts become soiled garments in the World to Come, and one cannot take them off; it
is as if one were tied up in a sack, unless through the hollow of the sling and the like, to untie and
break the knot, etc.

That world has many levels, such as the Higher and the Lower Gan Eden. There a person’s deeds, words and

thoughts from this world become “soiled garments” that he cannot remove, as if tied in a sack, and only a
purging such as the “hollow of the sling” (I Samuel 25:29) can undo the knot.
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(as was explained in the discourse beginning “Command the children of Israel,” etc., “My offering,
My bread”). Whereas “this day, and take it to your heart,” with both your inclinations, at the level of
subjugation (iskafya) and transformation (is’hapcha), etc.:

For more the Alter Rebbe refers to his maamar on “Command the children of Israel” (Pinchas). “This day,”

in this world, is different: one can “take it to your heart” with both inclinations (Mishnah Berachos 9:5), sub-
duing the evil inclination (iskafya) and even transforming it (is’hapcha).
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for today one can refine and separate out the evil through a drawing down from the level of the
light that encompasses all worlds, through “And these words, which I” — Who I am — “command
you this day,” specifically; for the Torah and the mitzvos are from the level of the light that encom-
passes all worlds. And through this, “And you shall know this day”
Today one can refine the evil and separate it out by drawing down the encompassing light, through the
Torah’s words “which I command you this day” (Deuteronomy 6:6). “I” (Anochi) here means G-d as He truly

is, and the Torah and mitzvos come from the encompassing level; through them comes “And you shall know
this day.”
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“that Havayah is HaElokim”: Havayah is the level of revelation, HaElokim the level of concealment
and contraction (tzimtzum). For just as there is the level of concealment and contraction in the lev-
el of the light that fills all worlds, the level of ascents

The verse continues, “that Havayah is HaElokim.” Havayah is the Name of revelation and Elokim the Name

of concealment and contraction; and just as the light that fills the worlds has concealment, seen in the rises

and falls of changing times described above, so does the encompassing level, as the next part explains.
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and descents according to changing times, as mentioned above, so in the level of the light that en-
compasses all worlds there is the level of Havayah, which is revelation, and the level of Elokim,
which is concealment and contraction, with the strengthening of “the one opposite the other.”

At the encompassing level, too, there is revelation (Havayah) and concealment (Elokim). The concealment

comes when the opposing side, “the one opposite the other,” grows strong, as with the false prophets and
baseless hatred described above.
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And there must be “And you shall know this day, and take it to your heart” at the level of subjuga-
tion and transformation, so that “And I will remove the spirit of impurity from the land” is fulfilled;
and through this there will be “And the earth shall be full of knowledge,” etc., and “the earth shall
make amends for its iniquity,” that is, deliberate sins will become like merits.
So “And you shall know this day” must be achieved by subduing and transforming evil. Then “the spirit of
impurity” will be removed, “the earth” of faith will be “full of knowledge,” and the earth will “make amends

for its iniquity” (echoing Leviticus 26:43), in that deliberate sins become merits, as the Talmud (Yoma 86b)
says of teshuvah.
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(In the Gemara, the verse “And you shall know this day” is mentioned in Rosh HaShanah 32b and
Gittin 57b. [Midrash| Rabbah, in Parshas Va’eschanan, on the verse “And you shall know this day”;
and in Parshas Vezos HaBerachah and at the end of Parshas Vayikra, the end of chapter 6, on the
verse “And he is awitness, whether he has seen or known”:

A closing gloss lists where the verse is cited: in the Talmud, Rosh HaShanah 32b and Gittin 57b, and in the

Midrash Rabbah on Va’eschanan, on Vezos HaBerachah and at the end of chapter 6 of Vayikra Rabbah, on
Leviticus 5:1, “and he is a witness, whether he has seen or known.”
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“whether he has seen”: “You have been shown, so as to know”; “or known”: “And you shall know
this day.” And it may be explained, according to what has been said, that the verse “You have been
shown, so as to know” is about the level of the light that fills all worlds, of which it is said, “From my
flesh I behold,” “Lift up your eyes on high and see.”

That Midrash reads “whether he has seen” as “You have been shown, so as to know,” and “or known” as

“And you shall know this day.” In light of the maamar, the first verse is about the light that fills the worlds,
which one “sees,” as in “From my flesh I behold” and “Lift up your eyes on high and see.”
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And this is “whether he has seen”: “You have been shown.” But the verse “And you shall know this
day” refers to faith and knowledge at the level of the light that encompasses all worlds, that which is
not within the bounds of worlds at all; of this it is said, “And you shall know this day,” as mentioned
above. And this is “or known,” etc.

“Seen” thus means “You have been shown.” “Known” means “And you shall know this day,” the faith and
knowledge of the encompassing light, which is beyond the worlds altogether.
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And this is why the first verse of the Shema has a large ayin, and likewise the dalet of “Echad” [is
large], which is the idea of ‘ed’ (witness), that is, the level of “And you are My witnesses,” as is writ-
ten there in the Midrash; and this is through “You have been shown, so as to know” and “And you
shall know this day,” etc., as mentioned above.

In the Torah scroll the ayin of “Shema” and the dalet of “Echad” are written large, together spelling ed, “wit-

ness”: Israel are G-d’s witnesses, as the Midrash there says with the verse “And you are My witnesses.” Their
testimony rests on both “You have been shown” and “And you shall know.”
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It may also be said that the large ayin of “Shema” is ‘ayin’ (eye), the level of sight, “You have been
shown, so as to know”; and “Shema” is a term for understanding, the level of “And you shall know.”

Alternatively, the large ayin, which also means “eye,” stands for sight, “You have been shown.” The word

Shema, “hear,” also means “understand,” and so stands for “And you shall know.”
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And this is [the meaning of] “By the testimony of two witnesses a matter shall be established”: for
‘eidus’ (testimony) has the letters of ‘de’os’ (knowledge), and the two witnesses are the levels of
“whether he has seen or known” mentioned above, and through this “a matter (davar) shall be es-
tablished,” which is the level of “the word (devar) of G-d.” And to this the large dalet of “Echad”
alludes.)

Hence “by the testimony of two witnesses a matter shall be established” (Deuteronomy 19:15): eidus, testi-

mony, has the letters of de’os, knowledge, and the two “witnesses” are seeing and knowing. Through them
“a matter” (davar) stands, the “word” (devar) of G-d, and the large dalet of Echad alludes to this.
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IN ONE'S AVODAH

Faith in G-d beyond the worlds must be fed every day through Torah, prayer, charity and mitzvos, until it is
felt as plainly as sight and brings real delight. A person who sees himself falling should not lose heart, for
rise and fall is the order of time, and today he can turn from bad to good by subduing and transforming his
evil inclination. And he should not believe talebearers, since baseless hatred rests on that false belief.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe say that believing G-d creates and sustains the world is not really faith? What
does he call it instead, and why?

2. What is the difference between the light that fills all worlds and the light that encompasses all worlds, and
why can only the first be known by the intellect?

3. How do Torah study, prayer and charity make faith grow, and what do “milk” and “honey” stand for?
4. According to paragraph 12, why should a person not despair when he falls?

5. How do false prophets and baseless hatred mirror the holy faith that is above reason?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

“And you shall know this day, and take it to your heart, that
Havayabh is the G-d in the heavens above and on the earth
below; there is none else.” The verse on which the maa-
mar is built.

Deuteronomy 4:39v”5:*7 0°727
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know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“You have been shown, so as to know that Havayah is the
G-d; there is none besides Him.” The earlier verse that
seems to make the second “you shall know” unnecessary.

Deuteronomy 4:357172:"7 0127
37270 TIY 1K 0OPPRT X370 7D NYT? NXIT AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The people’s request to Moshe: “You go near and hear all
that Havayah our G-d will say, and you speak to us.”

Deuteronomy 5:24772:’11 0°7127
93 NX A°PK 1270 DR °RPK 1 IR WR2D DX ynw Tnx 27
A1WYY NYRYY IR IPOR 1 12T WK

Go thou near, and hear all that the L-RD our G-d may say;
and thou shalt speak unto us all that the L-RD our G-d may
speak unto thee; and we will hear it and do it.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

After the Ten Commandments the people said, “If we con-
tinue to hear the voice of Havayah our G-d any more, we
will die.”

Deuteronomy 5:22372:71 0°727
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Now therefore why should we die? for this great fire will con-

sume us; if we hear the voice of the L-RD our G-d any more,

then we shall die.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 2

5

G-d tells Moshe that He has heard the people’s words:
“They have spoken well in all that they have spoken.”

Deuteronomy 5:257173:1 0°727
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And the L-RD heard the voice of your words, when ye spoke

unto me; and the L-RD said unto me: ‘I have heard the voice

of the words of this people, which they have spoken unto

thee; they have well said all that they have spoken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Go, say to them: Return to your tents.” The people go
back, and Moshe alone remains to receive the
commandments.

Deuteronomy 5:27173:’11 0°7127
:02°20K% 027 129 077 MK 17

Go say to them: Return ye to your tents.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And this is the commandment, the statutes and the
laws... to do in the land to which you are crossing.” The in-
troduction whose mention of “the land” the Alter Rebbe
questions.
Deuteronomy 6:1°x:"1 0127
DANX TH2? DPPON M M WK DLRYRT D°RNT MIRT NRN
:ANYT? MY 013 DNK WX YR Nivy?
Now this is the commandment, the statutes, and the ordi-
nances, which the L-RD your G-d commanded to teach you,
that ye might do them in the land whither ye go over to pos-

sess it—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage that introduces the Shema ends with “a land
flowing with milk and honey,” the phrase the maamar later
reads as the growth of faith.

Deuteronomy 6:3’1:" 0°727
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Hear therefore, O Israel, and observe to do it; that it may be
well with thee, and that ye may increase mightily, as the
L-RD, the G-d of thy fathers, hath promised unto thee—a

land flowing with milk and honey.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Shema, which follows directly; the Alter Rebbe calls it

the first commandment given through Moshe after the Ten
Commandments.
Deuteronomy 6:4°7:1 0°727
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HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At the sea, “they believed in Havayah and in Moshe His
servant.” The proof-text for the mitzvah of faith.

Exodus 14:31x77:7" mnw
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And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“With me from Lebanon, O bride... look from the peak of
Amanah.” The Alter Rebbe cites the Midrashim on both
phrases of this verse, reading Amanah as a hint at emu-
nah, faith.
Song of Songs 4:8°1:7 07w W
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Come with me from Lebanon, my bride, With me from
Lebanon; Look from the top of Amana, From the top of Senir
and Hermon, From the lions’dens, From the mountains of
the leopards.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AR WRIN "N
On “Look from the peak of Amanah,” Rabbi Nechemiah

says that Israel merited to sing at the sea only in the merit
of faith (amanah), citing “And the people believed” and

“And they believed in Havayah.”

Shemot Rabbah 23:5°77:173 127 mnw
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Another matter, “then Moses...sang” - that is what is written:
“With me from Lebanon, my bride, [with me from Lebanon,
come]” (Song of Songs 4:8). Rabbi Levi said: The standard
practice is that a bride is adorned and perfumed and then
she is taken to the wedding canopy. But the Holy One blessed
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be He did not do so, but rather, He said to the congregation
of Israel: “With me from Lebanon [Levanon], my bride,” -
from the mortar and the bricks [levenim] I have taken you,
and I have ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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On “With me from Lebanon”: Israel saw the great hand at
the sea and still did not believe, for “a person may see and
not believe”; Israel sang in the merit of the faith they had
shown in Egypt (“And the people believed”).
Shir HaShirim Rabbah 4:8:2°2:’11:’7 127 0w 7w
nﬁ"?;tl NiT°NY RV 527 DW2 K211 %27 0K ,TIRR ¥R "7wn
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“Look from the peak of Amana” - Rabbi Hunya said in the
name of Rabbi Yusta: The exiles are destined to reach Mount
Amana there). and recite song, and the nations of the world
are destined to bring them like ministers to the messianic
king. What is the reason? “Look [tashuri] from the peak of
Amana.” Tashuri means nothing other than offering, just as
it says: “We have no gift [teshura] to bring to the man” (I
Samuel 9:7). It is fitting, but it is not fitting for Me. Did ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
David to Shlomo: “Know the G-d of your father and serve
Him with a whole heart.” The proof-text for the mitzvah of
knowing G-d.
I Chronicles 28:9'0:1”5 X 0°1°11 127
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And thou, Solomon my son, know thou the G-d of thy father,
and serve Him with a whole heart and with a willing mind;
for the L-RD searcheth all hearts, and understandeth all the
imaginations of the thoughts; if thou seek Him, He will be
found of thee; but if thou forsake Him, He will cast thee off
for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

15

“And from my flesh I behold G-d.” The Alter Rebbe reads it
as a person perceiving G-d through his own body, the way
he perceives his soul.
Job 19:267175:1" 217K
19K MR *7an NRTIDRI *7iY R
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“From the earth to the firmament is a journey of five hun-
dred years, and the thickness of the firmament is a journey
of five hundred years.” The measure the Alter Rebbe uses
for the “great body” of the worlds.
Chagigah 13a:3’3:X 3> 1231
D72 WPINY "B MRIY MY DY — DR YU YT med
YR 7Y PINT T2 KoM MY DNy NI OX) MY 0oyaw
191,730 nixn wnn 2200 ¥R PY 2991 MY iRy whn 970n
PPNYRI?IT2
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 4

17

18

19

“Lift up your eyes on high and see: who created these?”
Looking at creation leads to recognizing its Creator, which
is why this knowledge is “as if one sees.”

Isaiah 40:26172:1 171°yw°

D757 DX33 T90R2 X°FMI AYK K1V WY DPPY DIWIRY
T ) VoK 13 7R 0°JIR 27 haivad EW:!

Lift up your eyes on high, And see: who hath created these?

He that bringeth out their host by number, He calleth them

all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

279m 7172y K7 XnDYa N

The Zohar explains that thought alone does nothing and
makes no sound, while a word that leaves the mouth be-
comes a voice that rises above. The Kehot note gives this
source for the words here.

Zohar, Emor 45:290-47:300°w:1"1-%"7:71”1 717K 71717 700

For this reason it is permitted on Sabbath to think about or-
dinary things, because mere thinking produces no effect,
but if a word issues from a man’s mouth it becomes a voice
and rises aloft and breaks through ethers and firmaments
and arouses something else. Therefore it says, “Not to find
thine own pleasure nor speaking thine own word”. But if a
man utters a holy word of the Torah, it rises aloft and arous-
es the saints of the King, who set a crown on its head, so that
there ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

T 71275 WP 1T

Rav Chisda rules that thought is not like speech, for if it
were, one could fulfill the obligation by thinking alone.
The Alter Rebbe uses the principle to show that a passing
thought is not daas.

Berakhot 20b:20°2:2°2 n1372

TR ANYT KPR KT SWT MITH Wy WA W K700 2
.npty RO%® — 7 373

But Rab Hisda said : Meditation is not the equivalent of

speech ; for if it enter thy mind that it is the equivalent of
speech, let him utter the words with his lips !

likuteitorah.com/likkutei-torah/vaeschanan/4/

131 9225 5X Mawm v YT

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 5

20

21

22

23

A .. Ny
The words here quote Tanya, Likkutei Amarim 46:11; the

passage is shown below.

Tanya, Likkutei Amarim 46:110°9nK 0% ;1WR7 pon ,X°IN

X717

YRR K2 YIX K21, 90y *NPP02 19022 *IRY 0D 7Y ARY 03 ...

MR 72 XY ,APNA T ANWK Y Pany - A M *wnia

;07N NITY DORPTRT NTRD LUR CBYID IR D°AyR2 01

AR - 773231 700 PPID KIM WD AWHT 1D KT NYTY Y7919

“PRIIND W TINY Y390 MIND PR D My TN NN 197870y

PN KD QUi 037 :2IN2Y n31 1Ry 9D K XaTmTn2 Ajo

I

Kehot Publication Society (CC-BY-NC)

KEHOT'S NOTE

279yN PrAvWw qwnRn 01 AR .971P8 K210 AR WK L,2 100N 5oy 17202
2PNy R*n

2R 5123 K17 1T AWM NYT MmN 2

The note points to Or HaTorah on Pinchas for this teach-
ing that knowledge and feeling belong to the light that fills
the worlds.
KEHOT'S NOTE
WPRYY VAP Y RPN 27IYN PUAYWY qwRT AR LTYPR 01D N7MIR IRT
M3 MIRYENT NYTS 9w DN SNA AT Yronn N7 . . nvpha
DaR 70 1°9RR AW KN 1211 19 AR YT N5 1A 13°°17 2210
127 021 10 NIRCENN NAWN2 07N ManT NAWR °n22 R°1 °On0 3R]
nawn 9w 2210 M2 aw (1) NN NYTO o PIva can Pana aw
0°919° O°R7237 DOw wrwnd) APER O3 3N 1 MIRUIRT nwam
AMIRPEN AWM 227107 83 IR . . 19 321017 N3 MRS Pwn®

5”12 91N2SNWIPN 1772

There the light that fills the worlds is drawn into them as
the soul fills the body and divides into the Higher Gan
Eden, the Lower Gan Eden and this world, which is why it
is called “the revealed world”; it refers to this maamar.
KEHOT'S NOTE
3,9 MR Py

"MPIw R 71 %AN

“For I, Havayah, have not changed.” The verse the Alter
Rebbe applies to G-d as He encompasses the worlds, unaf-
fected by them.

Malachi 3:61:3 °3x7n
:00°72 K2 232712 DAY "NPY R °1 71K 3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 79RDn
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24 219p 3N

The note links the Zohar reference (Part 111, 137b) to Or
HaTorah, Inyanim, p. 265.
KEHOT'S NOTE
L1107’y 0°2°1Y N”MIR IRT

25 Y7I22W QTP NI ANKY

Kehot’s note points to where this is explained further:
Shelah (Shnei Luchos HaBris).
KEHOT’'S NOTE
.2,3 175w (97123 RPW 7Y) 795N 1013 K7D 1°RTN

26 2ORPYT Do mabn L L mobn

“Your kingship is a kingship over all worlds.” The Alter
Rebbe adds “alone”: only G-d’s kingship, not His essence,
relates to the worlds.

Psalms 145:1337>:7”np 0°2°1n

Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2, np oonn

27 19w RN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] ARy 112K 2Py nne (X ,11) 0°noD

28 AMon 720 av

When Yaakov’s sons declared “Hear, O Israel... Havayah is
One,” Yaakov responded, “Blessed be the Name of the glo-
ry of His kingdom forever and ever.” The Alter Rebbe
reads its wording as the Name of the glory of the kingship,
not the kingship itself.
Pesachim 56a:7°1:X 171 0°nos
A ADONT TR 133 P 3p KD 0 12 T 220 T
APDY AR ARPRON WA YR 1337 nivYy 3py wps2 mp?
JRYR? 1 REW DIIIXD 2108 N2 v DI2Y) 0N Ky
PR IR YRY” 132 17 MR 1Y umn KW PR 2
T R 13373 TR T2 TIK KPX 7273 PRU WD AN TN
0?iy? IMa%n 7923 0¥ 7127 MK 102X 2PY° NND NYY ANIN2
SN
William Davidson, Vocalized Aramaic (CC-BY-NC)

29 72 MW NI 0T PRI RPw Ty

In Behar the Alter Rebbe explains that even Chochmah
draws its life and being only from G-d’s Name and radi-
ance, while His essence, the Master of the will, is far above
being a source for Chochmah.
KEHOT'S NOTE
99712 10172 ARM .Ow mPra 2 ,3n 2 YD AR LD RTITD
.2ypPn ¥ NPwIn — IR

likuteitorah.com/likkutei-torah/vaeschanan/4/
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30 722 1MW RIT 1T 2N K23 RO TY

“Before the world was created, there was the Holy One,
blessed be He, and His great Name alone.” The Alter
Rebbe reads it as His Name, too, being included in
“alone.”

Pirkei DeRabbi Eliezer 3:2°2:°3 91979 5277 Kralol
oYY , 7292 23737 MW RN T2 WATRD 177,030 K121 XYY TY

1% 3 KW PR ?hniT 9270 mn? SUn avwn oy
IR PREIPY PRI PRITIoY PIND vUInn AR OX LiPY 0nY
27 K91 0730 DR PIDD vANT RN TIN2 WiTRE 79 ,N112%7 Ponnn

WAT N RI2W TY TRIY
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) - Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

31 172 1MW 23w 0D

“For His Name alone is exalted; His splendor is upon earth
and heaven.” Only a ray, His splendor, reaches the worlds.

Psalms 148:1337:1”np 0°2°1n
0P PINTPY 737 1727 It 23ia00 °n ownx A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

., mnp 0oonn

32 21K 199 1772 M YY)

The Torah Ohr maamar “Therefore say to the children of
Israel: I am Havayah” opens by asking why the Exodus is
recalled even at night, and teaches that every “Egypt” and
“Israel” below has its counterpart above and in a person’s
service.
KEHOT'S NOTE
.2 ,1IR™MN

33 112190 QDR AP 777N

There illumination is likened to the sun’s rays on an ob-
ject: revealed, yet only surrounding it.
KEHOT'S NOTE
22,19 8™MnN

34 M9PR w2 IR0 1T

In “Let them bring royal apparel,” G-d’s kingship spreads

out to bring the worlds from nothing to something and is

the cause of physical existence; to make a physical world

He clothed Himself in majesty to draw down His kingship.
KEHOT'S NOTE
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36

37

38

39

AL,ER™MN

ooown W 1T

The opening maamar on Shir HaShirim explains that in a
melody the end is embedded in the beginning, and that
the supernal melodies and cantillation draw down sovev
kol almin itself, as kingship: “Blessed are You... King of
the world.”

Song of Songs 1:3°1% 0°°win 1w
SN N1R?Y 12729 TRY PR 1Y D210 Iy 077
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

A R wrne yb

71T 9P T

The maamar on “The voice of my beloved” cites “Before
the world was created there was He and His Name alone”
and explains that the life-force of all worlds drawn from
Him is only light and radiance.
KEHOT'S NOTE
A, U 9y

PAN2Y DORW2 WI1TPM

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.M12anw° no72

Synn 0oawa 1D NNnR PN

The words of the maamar’s verse, “in the heavens above
and on the earth below,” used here to say that G-d is the
same in both.

Deuteronomy 4:39v”%:"7 0”127

“2¥) YR DWW DPORT KIT T %D 9327778 NAWm 00 YT
T PR NN YIRG

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

I PR NPT
“Great is Havayah and much praised, and His greatness is
unsearchable.” Cited for “the great King,” the light that
fills the worlds.
Psalms 145:3:1”np 0°2°1n
2P0 1R NPT TRR Do N PiTy
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

A, np ooonn
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43

44

45

131 9225 5X Mawm v YT

2907 RPN 22097 . . P1TAn Tenm)

This parenthetical gloss also appears in manuscript 1824,
so the note concludes that it is the Alter Rebbe’s own and
not a gloss of the Tzemach Tzedek.
KEHOT'S NOTE
LX78IN KDY IUTRD WM ARDI 197 1824 97ND3 O R¥NI T AT

2°0N N°R
“A thousand thousands served Him, and ten thousand

times ten thousand stood before Him.” The multitude of
G-d’s servants shows the spread of His kingship.

Daniel 7:107:t 5x°17

1237 1270 APRY? PEYX AYX CTWTTR RN TA MT I3
:AM°N1 197901 207 RI°T 1IMIP? 1IN

A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2 LToRNT

31K 712 RO RPN

The note points to the Rebbe Rashab’s series of 5672 on
this definition of faith.
KEHOT'S NOTE
L% P8 R”M 27yN qwnn IR9

19IND 72°Wn2

“Even darkness is not dark for You... darkness is as light.”
Used for G-d as He is beyond the worlds, before whom
nothing makes a difference.

Psalms 139:1227:17%p 0°%°11n
:17IRD 12°YND PR 0% ;'l'?j‘_?] nn Tl’tzifjf'&'? qwn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.27 ,19p B°2nn

TIIND 719°WND 1P

Or HaTorah on Devarim has an addition by the Tzemach
Tzedek at this point.
KEHOT'S NOTE
X731 79017 W0 130’2 °Y 1770 0°727 NYMINA

RIMRA . L RWE D T
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5 T°aR ’,777}{ DR YT R 1R T TN 9Yw M2avn nan owa
WO T22PM 1IVMT AR TN 7292 MPYRT NNRR Yapnw 1n DY Ao
W7y AR T8N A8y INKR YT WOR AR
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47

48

49

50

51

P12 19K
Kehot’s note points to Exodus 14:31 for these words.
Exodus 14:3187%:7" mnw
TTRN DY TR DUIEHI T APY WK AP TN X1 KT
:72Y YR N2 1RRN
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD T mnw

35p mpwa mana

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

0°11 By 177w 1R RS 191 KD 7ORn1 AR IR WRAR YN X017
.50y 19Wa N”MIR — 7R NIot ROR

773257 9NN *D2 127 WY

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

D°OMRD DR OTTR PIRT 729720 o0 DR ORIw° XM 22097 .0 ,71°0
MR OIPYY 0% IR DR 77T T70m KT Ty 9 57 D)
TAART MOt T TR KDY MAT w1 72 DR (FPRN2 1BR° X9
2Ny MPwa NPMIR — Y0P AR ANRIY 0271302 DPRIW? 1 NRIY

T2IANR M2 RO . . NN D 171ym

| Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,1 7°PNn 9802 RAM

T-19N TN wam
The words here quote Job 19:26; the passage is shown

below.
Job 19:26173:0™ 2%
:El‘l'?l_{ TIOR >3m0 IRTIDPI "Iy XY
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

03 IR WY AT IRDD WY 1N’ °Y 1 712 02137 NPMIRG 15,00 APK
X, 77°PN0 700

D173 713 120 DAW MY DR PR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.27°y8 R0 7N .R”9D IR IR

likuteitorah.com/likkutei-torah/vaeschanan/4/
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56

131 9225 5X Mawm v YT

7AW prR Temm Yo YN
The words here quote Chagigah 13a:3; the passage is
shown below.

Chagigah 13a:32:X 3™ maan

072 PDIIY R WNIY LMY DOYIY — DTN Y PRIIY M)

OP7 TV PIRD 1 KPM MY 0°2inY niNia32 oxy MY ovyaw

121,737 NiXn wR 7200 ¥R PY P2 MY nikn wen 720

PPN PR3

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

LR ,107D NI9N2 MW LR LR AN

02°1°Y 019 INW

The words here quote Isaiah 40:26; the passage is shown
below.

Isaiah 40:2632:n 7°yw?

D‘?D‘? ONIE 790N R>¥IND APR K2R IR 02y DIMTINY
7Y XD UOR M3 77RK1 022K 391 RIp° Qw3

Lift up your eyes on high, And see: who hath created these?

He that bringeth out their host by number, He calleth them

all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

KRR

TINYY APRD WA AT YT
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE

TROW AR K 1D A7 QWY .MX°PR2 2,1 0w R ,1 77PN 9902 IRAN

WMWY ,P7nn NIMA DY ROR AR TR Twamt 02T ORI IR wNen

TV WIAN XXM ,01NR 7798 Y700 53 ,7122 nwena e 11°1273

,OTRT 7110 11°RY 0°%3%3m PR K2 PRI WA Y102 DA AN

JIDR2 WY

wR DWP2 Py N
Kehot’s note points to where this is explained further: The
Rebbe Maharash’s maamar “Mayim Rabim” (5636).

KEHOT’'S NOTE
.1D7°Y 107N 17110 .19P PID 179N 0°37 0% 17T IR

MR OWa RIPI PR 1951 TR NS

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

MR YUonn "Ma DYT7 AR IRDT LIROD PUO%n TR Y 70 NUMINA
M2 RIT Y0 AN YT IPRY PIINIREND WO MAR wam
wnan M9P32 RITY AR P NONT WYY M0 M TR LANNK
71577 =] OwT B7P NARA 19K 10 NIRENT AWAT R IN021 e
DaX 10 NMIRTIAT DWW YTONRAY XD X1 19IRY 1INON [1X00
TMINT RPIT QW WK MPURRT 02 2y manon [17°0% 1anon =] R
7Y "wnn Mt M9 Pnaa X0
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61
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
RIT DNYTIAW A YT %N QWY MEPNN Y 2 770 771 NUMIRD R2m
7P 29191 1Py 19D 17712 717°02 NOW 9 1702 MAwpnnn

2% T2y XY L L mn
Kehot’s note points to Zohar III, 105a for these words.
Zohar III, 105ax ,7p »mt

KEHOT’'S NOTE
XL,TP

T N2 XD N7

The words here quote Berakhot 20b:20-21; the passage is
shown below.

Berakhot 20b:20-21x7>-"2:25 N1>12
WY NPT NP0 KT BT MITI Wy WA LI K700 2
mnY? M7 91272 INY MIAIT ORD KPR .1PNDW K% — 0T 373
RIM 92 7°ROIY DPIYT 2 A KDY 7D YRR 27 mR 7man
oo 2w
But Rab Hisda said : Meditation is not the equivalent of
speech ; for if it enter thy mind that it is the equivalent of
speech, let him utter the words with his lips ! How is it then ?
Meditation is not the equivalent of speech. Why, then,
should he meditate? R. Eleazar said : So that the whole world
should not be engaged upon the reading of the Shema’,
whereas he sits idle.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
SROPY AIAAT IRDD WY 18N °Y 1 715 02127 NPMING L2 ,0 MoTa

172 127871 19 PRI R 1712

The Alter Rebbe himself sends the reader to this Torah Ohr
maamar for more on faith in G-d as He is beyond the
worlds.
KEHOT’'S NOTE
.M7w3a°n R™MN2

Kehot’s note points to Genesis 18:1-22:24 for these words.

Genesis 18:1-22:24773:272-"R:1” N*WX12

PARAGRAPH 6
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“Trust in Havayah and do good; dwell in the land and tend
faith.” The Alter Rebbe reads “tend” as nourishing faith so
that it grows.

Psalms 37:3°3:1"% 0°2°11n
3R 7Y PIRTIIY 230Ny N2 nv2
Trust in the L-RD, and do good; dwell in the land, and cher-

ish faithfulness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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131 9225 5X Mawm v YT
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The note points to Or HaTorah on Pinchas for this pairing
of “tend faith” with “the earth shall be full of knowledge.”
KEHOT'S NOTE
LJIYPR Y OMIR N7MIR ART

YT PIND INTM

Isaiah’s vision of the future: “for the earth shall be full of
the knowledge of Havayah, as the waters cover the sea.”
Here “the earth” is faith, which will be filled with
knowledge.
Isaiah 11:9°0:X™ oyw°
TWTOYWT METR WTR IR WmrNn) Wy
Hakiclela] DZ’_? o°’n2 Havayah nx
They shall not hurt nor destroy In all My holy mountain; For
the earth shall be full of the knowledge of the L-RD, As the
waters cover the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3 N3 PYwea PR B2 Y T 7D 0°727 NTTIRG 7O LD LR Y
TIRD?

PN D@3 PIW AN X7 PINA D

Or HaTorah refers to this line and explains why faith is
called “land”: as Torah Ohr says at the end of Mishpatim,
there is a “land of the living,” Gan Eden, from which life
flows, that is, faith, love and awe, as in “by his faith he
shall live.”
KEHOT'S NOTE
I PIR PI ANRRAY WM Y %A RYPAR Y T 710 02127 17MNA
o WK 3R 79PN m9own N XY 7772 0°WawR 570 R™MN2 wrHI
R IR MR ACTT DN YW 1nnw YT RN DON0 PN
RabRcitRiekilahi)

19102 151N Py

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
"1 "D "0

19102 1N%NN Pyl

“Ten Sefiros of nothingness: their end is embedded in
their beginning and their beginning in their end, like a
flame bound to a coal.” The highest is revealed in the
lowest.

Sefer Yetzirah 1:7°1’K 717°%° 190
nambws 19302 INPM 1NPAN2 1990 TIP3 R 92 MT°ED Ty
D10 AR 117 AR 21991 1w 17 PRI 70 N1TIRY NPnA2 1R

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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“And the glory of Havayah shall be revealed, and all flesh
together shall see.” In the future G-dliness will be seen,
not only believed.
Isaiah 40:5° 111 1°yw”
N327°1 080T 1?;73"?; X7 0 T3 TI'?.}M
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.”
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
JX7XIN 7207 WO VXN’ Y 1970 0°92T NN LT LR YW

nYoman Ay At nrTa

This

comprehension.
KEHOT'S NOTE

maamar explains that faith is above all

.2 772 NPWRA2 07K MITAT OY) WK 1 R™IN

%3N0 11Y2 77A7 27y PRI

The first letter of Iggeres HaKodesh, on “She girds her
loins with strength,” to which the Alter Rebbe refers for the
theme that Torah and mitzvos draw down and strengthen
faith.
KEHOT'S NOTE
QW PPN — D°WI°D VIR 23 IR LK 0 PUIAR

m°ann Mya man

“She girds her loins with strength.” The verse on which the
first letter of Iggeres HaKodesh is based, to which the Alter
Rebbe refers.

Proverbs 31:171:x"2 *5wn
STPIFII PRRM IR 92 A0
She girdeth her loins with strength, And maketh strong her

arms.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIR 1PN 70NN 17T

This Shavuos maamar cites the Midrash that amon means

“pedagogue,” “as a nurse carries the suckling,” a term of
providing sustenance: the sense the Alter Rebbe gives

here to “tend faith.”
Numbers 17:4°7:1*> 712712
DR 0°2T 127P7 WK NWNIT ninnn NR 1057 7!5]'?*5 e

And Eleazar the priest took the brazen fire-pans, which they
that were burnt had offered; and they beat them out for a
covering of the altar,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

S79ORY 7,1 72T Byh
TR 128N TOTINY

The Torah says, “And I was beside Him as an amon.” The
Midrash reads amon as “pedagogue,” one who raises and

likuteitorah.com/likkutei-torah/vaeschanan/4/
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provides for a child.

Proverbs 8:30°5:’11 “own
:NY7222 1307 NRNn O DI DOIWYY MK 1K 123X 1IN
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DIN Wy

“Let us make man in Our image, after Our likeness.” Read
here as the Torah and mitzvos, which form the supernal
“image of man.”
Genesis 1:26172:’R N°wR12
NIy 0O NIT2 ATY AMIATI AP DIN 7RI DOPONR KM
PITPY RN URI77PIN YRG0 oI oy
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22 ,R DPwRA2

N2277T 1PMaN 1770 On nsn et

The note refers to the sources listed there for the 248
mitzvos as the 248 limbs of the King.
KEHOT'S NOTE
297 ’}f? NPwID — AR S91R72 172010 5" n N AR

7Ry RTN DTN

Kehot’s note points to where this is explained further:
Shelah (Shnei Luchos HaBris).
KEHOT'S NOTE
.2 ,RW A0 IRE W17 720N oW LK LA DY

799y TN

“I will be like (adameh) the Most High.” The word adameh
is the basis for reading Adam as the likeness of the One
Above.

Isaiah 14:147: 7 v1oyw°

TI7PY? TN 29 N3Py PN
I will ascend above the heights of the clouds; I will be like
the Most High.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

[7RA 7793y 79N
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3, N MR
Q970N MDA T2y 1IN

Shimon HaTzaddik: “The world stands on three things: on
Torah, on divine service and on acts of kindness.” The
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Alter Rebbe maps them onto the three lines of the mitzvos.
Pirkei Avot 1:2°2:°X maR mawn
YW Y IR 177 RIT LIP30 D010 Cwn O pUTRT 1Ny
10700 MP 03 PY1 179297 P¥1 17IRT By, Ty o7iva 00137
Shimon the Righteous was one of the last of the men of the
great assembly. He used to say: the world stands upon three
things: the Torah, the Temple service, and the practice of
acts of piety.

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

T77apn Pw Pmnw K10 "IN

There the Alter Rebbe explains that the Written Torah de-
pends on the exact form of its letters because it is the level
of Names, while the Oral Torah may be expressed in any
script or language.

Zohar II, 87ax ;10 27m

KEHOT'S NOTE

mun o oY% AR LU0 OPR NI LAY 17270 nnIpPn WK L1 27
Bk Al 972 0°927 N”IR2 O AR .2 Y

PARAGRAPH 7
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“I dwell on high and holy, and with the contrite and lowly
of spirit, to revive the spirit of the lowly.” Charity draws
this descent of the transcendent light.
Isaiah 57:1570:1"17°yw°
RIT™NR) 113WR W71 0170 InW ¥iTRY 7Y 10% X1 07 MR 1D %3
:0°KD71 27 Ni*Na?Y 0°90W M0 NN Mo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

R RS

YRPW WRA . . MIATp
Kehot’s note points to Yoma 21a for these words.

Yoma 21ax X”3 RnY
KEHOT'S NOTE
X ,RD X2

$72TYNR RNN2T KMIYNNR
Kehot’s note points to Zohar I, 88a for these words.

Zohar I, 88ax ,no R”nt
KEHOT'S NOTE
STV LR LTAN LKL TR LR LT0P LR LD R IR
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Rabbi Yehoshua ben Levi: “The prayers were instituted to
correspond to the daily offerings.” Prayer takes the place
of the sacrifices.

Berakhot 26b:5-6"-"11:2 173 N1572
21212 YA 2207 AN RN RPN 23712 %07 27T AN KA
P0G NPDA TpR DIIAN RPN P23 0P 27T ANND XA
TR 0¥ TRy WX OipRT PR IR22 0713X 03 mNIY
NPDn o P%? 72287 DD TaYN” :IKIY 770N KPX "Ry
APR” PRY VY NIDP ATR2 ME? PO RE MWKY LAmm
At T8 N 23071 LY °2 *3Y? 17BR” MY ,17DA KX
There is a teaching in agreement with both of them. There is
a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then stood up Phineas and prayed" (Ps. cvi. 30).
Isaac instituted the afternoon Tefillah; as it is said, "And
Isaac went out to meditate in the field at eventide" (Gen.
Xxiv. 63) — ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Bereshit Rabbah 68:9'0:1”0 1127 nwx"2
077AR DOW™ :(V° NPWRI3) MKW ,NPNY N2aN 1PN 0NN ...
TARIY ,77EN ROR TTORY PRI IN OV TAY WK 0IpRT DX Tpaa
MRV ,7MIR NPaN PN P L5995 onIn TY™ (P 0°onn)
PRI 7780 KPR AW PRI, TTWA MYR PRz XX (79 NPWRI2)
SR NP2y N9DN PN 2APY° oMW 1°apY TIBWR (AP 0°91n)
RwN R (1 R7%) R 090 XOR YA PR ,01912 yae7
ORY 077 8°K°21 ORI :(15 QW) IMIK RIT 191 .92 ¥a0n DRI I3 07va
... 72 9RIAY 27 K .NINIY T2 K3 IPAD° ,ONK T 12T w0
“He encountered the place and spent the night there be-
cause the sun had set; he took from the stones of the place,
which he placed beneath his head, and lay down in that
place” (Genesis 28:11). “He encountered [vayifga] the place”
- Rav Huna said in the name of Rabbi Ami: Why do they
change the name of the Holy One blessed be He and call
Him the Omnipresent [hamakom]? It is because He is the
place [mekomo] of the world, and His world is not His place.
From what ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

0,702 9”2 IR .2 ,30 MO72
V9021 AR TAN NP2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LR DIAR DRI 2T AR
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“For His Name alone is exalted; His splendor is upon earth
and heaven,” from the Halleluyah psalm said in Pesukei
deZimrah.

Psalms 148:133>:17np °%°nn
DY PIRTPY 1737 1727 It 231700 °n owtnR A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1299p Y >*32% 1 nyR 1P 0

“And He has raised up a horn for His people... for the chil-
dren of Israel, a people near to Him.” G-d’s closeness to
Israel kindles the heart.

Psalms 148:147:1"np 0°2°1n

ARTPPT 1377 0 PRI 2127 YTONP)? A7an Wyt 112 0
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
0% 10 vhen

o°19% B°apn 0ond

“As in water face answers to face, so the heart of man to
man.” Love from below awakens love from above.

Proverbs 27:19v”:173 "own
{0787 DTRD727 12 07192 07397 0712
As in water face answereth to face, So the heart of man to

man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QTR WHN 292 YIpNY T3P

Or HaTorah on Devarim has this passage from Likkutei
Torah up to this point, with an addition and an
abridgement.

KEHOT'S NOTE
.NPPRR oW REN1 57y .IZ°PY A0 WO BRA’A Y 1910 02137 NUTINA

TR DOYOPI Ayawa . . TN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.X”DD7 ™K 722 R .77P0 P10

WaT1 271 Nt PN 912 KO T NN

The note points to Or HaTorah on Va’eschanan for faith as
“a land flowing with milk and honey.”
KEHOT'S NOTE
L0OP Y 1INNRY N7MIR IR
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13 N3 11772

The explanation of “I have come into my garden,” which
the Alter Rebbe cites for “my wine with my milk.” The pas-
sage given opens with the descent of the first half of the
night and the ascent after midnight, and with the Holy
One, blessed be He, as Z’eir Anpin, the attributes that gov-
ern the world.
KEHOT'S NOTE
2,25 wrnw ap®

"abr oy "%

“I have come into my garden... I have drunk my wine with
my milk.” The Alter Rebbe refers to his explanation of
these words for milk as the growth of the attributes.
Song of Songs 5:1°X:’11 0°7°Wi 1w
WTTDY *7Y7 CRPIN "RP2DY 1IN NP8 1P nny *P nN3
:0°T1T 119W) ANY 07y 129K *27070Y °1 NNy
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

02y 99595 71770
The Alter Rebbe cites the end of this Torah Ohr maamar,
on “bathed in milk,” as another source for milk as the
growth of the attributes.
KEHOT'S NOTE
0" R”MN

oo3°y ¥2°%0n
Yaakov’s blessing to Yehudah: “His eyes shall be red with
wine, and his teeth white with milk.”
Genesis 49:1227:0"1 N°WR12
:29Mn D313 1 DY 20930
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

25ra mgmn

“His eyes are like doves by streams of water, bathed in
milk.”

Song of Songs 5:1227:’11 0*°wi 1w
RPNy NIAYS 2702 NIXOY 0 *RPBRYY 073100 1Y
His eyes are like doves Beside the water-brooks; Washed

with milk, And fitly set.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2 77%p M

Cited by the note for the Zohar reference: there the Alter
Rebbe writes that milk in holiness is the growth of the at-
tributes, love and awe, through “the joyful mother of chil-
dren,” and refers to Torah Ohr on Vayechi (“teeth white
with milk”) and Va’eira.

KEHOT'S NOTE
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“Then you will delight in Havayah.” Delight, the “honey,”
comes from the encompassing light.

Isaiah 58:147:1"17°yw°

PR (M) PonaltPy PR32 Havayah™by aynn
137 Havayah > >3 7738 3py? n213 70738

Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

LT,y

100 "MoIw K7 17 %I
“I, Havayah, have not changed.” Contemplating G-d’s
changelessness brings the sweetness of delight.

Malachi 3:61:3 °3x7n

{0079 X2 Jpy7™32 DAXY N30 K2 71 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

101 5y 17 PN

“His splendor is upon earth and heaven”: only a ray of
G-d reaches the worlds.

Psalms 148:1337:1”np 0°2°1n
DoY) PIRPY 9797 1727 W 23173 °n owtny 197
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10
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“He has raised up a horn for His people... the children of
Israel, a people near to Him.” G-d’s closeness to Israel is
the ground of delight.
Psalms 148:147:1"np 0°2°1n
AR"PP 43P 0Y 2K 337 PTONPR? APnn vy 1 o
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near
unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

103 1% ANNRNRA POTSY

“And the righteous shall live by his faith.” The Alter Rebbe
reads “live” as delight and the reviving of the soul.

Habakkuk 2:47:°2 p1pan

7 AN2NKD PTRY 92 WD TYRD .'I?Ejy nan
Behold, his soul is puffed up, it is not upright in him; But
the righteous shall live by his faith.

likuteitorah.com/likkutei-torah/vaeschanan/4/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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104 55 219

“Because you did not serve Havayah your G-d with joy and
gladness of heart, from an abundance of everything.”
Here: faith revives the soul more than all abundance.

Deuteronomy 28:471"1:1”2 0”127

199 397 227 202 R PRPR AR NT2YRD YR Non
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.n,m9 03T

105 oo nwa sh on
“Whom have I in heaven? And with You, I desire nothing
on earth.” Closeness to G-d is the soul’s greatest delight.

Psalms 73:257173:3"y 0°7°71n
PIR2 NIDIXD oY) DY 0
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Do good; dwell in the land and tend faith.” Faith is nour-
ished through doing good.
Psalms 37:32:1"% 0°%°n
TINK Y PRIV AR N2 noa
Trust in the L-RD, and do good; dwell in the land, and cher-

ish faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

107 oY aynm

“And delight in Havayah, and He will give you the requests
of your heart.” Tended faith becomes delight.

Psalms 37:4°7:1"% 0°2°1n

So shalt thou delight thyself in the L-RD; and He shall give
thee the petitions of thy heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

108 27y 9P N2

On the Zohar’s “tend faith”: through “and do good” one
draws down from above the level of “say of the righteous
that he is good”; through charity and good deeds one
arouses the flow into Yesod, and from Yesod it is drawn to
Malchus.

KEHOT'S NOTE
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There the Alter Rebbe cites the same Zohar passages on
“do good, dwell in the land” and the Ramaz, and explains
“one who serves G-d” (Tanya, chapter 15): by toiling to “do
good” against nature and the inclination, a person repairs
the concealment of the Name Elokim and draws down the
supernal union of “Havayah Elokim is a sun and a shield,”
sweetening the gevuros with chassadim.
KEHOT'S NOTE
TP Y R 0 771 NPMIRGD pRYIY .OWD 2Una1 T LAY P22 °D Py IR

91 TITR T

“A psalm of David: Havayah is my shepherd; I shall not
lack.” The Alter Rebbe cites the Zohar’s comment on this
verse in Terumah (170a).
Psalms 23:1°X:3”5 0°2°71n
700K K 2y °7 177 qinm
A Psalm of David. The L-RD is my shepherd; I shall not
want.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

wo1 MpeaD) Myns

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The promised future, when knowledge of G-d fills the
earth, beyond the “milk and honey” of faith.
Isaiah 11:9°0:x"> 171°yw°
T OYWT MNPRTD CUTR W0 AmErNR) WK
:0°097 0°2 0°»3 Havayah-ny
They shall not hurt nor destroy In all My holy mountain; For
the earth shall be full of the knowledge of the L-RD, As the
waters cover the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ny b

“For everything there is a season, and a time for every
matter under heaven.” Under the light that fills the worlds,
times change.
Ecclesiastes 3:1'X:’2 norp
;DWW NOA YRNTP0Y Ny It P32
To every thing there is a season, and a time to every purpose

under the heaven:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“When the serpent came upon Chavah he injected conta-
mination into her; Israel, who stood at Mount Sinai, their
contamination ceased.”

Shabbat 146a:1°X:X 17"np naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
RN naw
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Torah Ohr explains that a trace of the serpent’s contami-
nation remained even after Sinai: the root of the kelipah of
coarseness that entered human nature with the sin of the
Tree of Knowledge, a person’s sense of himself and of his
own good, the source of all desires and sins; before the
sin, Adam and Chavah grasped only the revelation of
G-dliness.
KEHOT'S NOTE
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“And Israel served Havayah all the days of Yehoshua, and
all the days of the elders who outlived Yehoshua.”

Joshua 24:31x7%:770 ywi7

0°127 137N 'IWN 021210 °n? '?'31 yt\ﬂiﬂj n? 53 o ‘?N'IW’ -r':gn
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And Israel served the L-RD all the days of Joshua, and all the

days of the elders that outlived Joshua, and had known all

the work of the L-RD, that He had wrought for Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash likens Israel to the moon, which grows for fif-
teen days: fifteen generations from Avraham to Shlomo,
when Israel’s light was full.

Zohar I, 150ax ,1p X”m

Shemot Rabbah 15:26173:170 7127 mnw

%2 MDY :(1,2Y OW) 2°N3T R RTA 037 A WA IR 927
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Another interpretation: “This month shall be for you [the
first of months]” (Exodus 12:2) - that is what is written: “In
his days let the righteous flourish, and abundance of peace,
until the moon is no more” (Psalms 72:7). Before the Holy
One blessed be He took Israel out of Egypt, He made it
known to them by allusion that their royalty would endure
for them for thirty generations, as it is stated: “This month
shall be for you the first of months.” The month is thirty
days, and your ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE
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The Zohar explains “rose” (shoshanas) as the Community
of Israel, which changes from hue to hue, at times for good
and at times for ill.

Zohar, Vayechi 27:226-28:2371757:1175-1757:17 > 7111 180

P’PT RN 570)

The Zohar passages on Vayechi (221) and the end of Emor
(107) are cited there too, on “the place that changes”: the
lesser love, which is self-regarding and so subject to
changes, as against the great love, which has no changes;
there the Alter Rebbe adds that joy in G-d prevents such
falls.
KEHOT'S NOTE
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The note reproduces this talk: a fall is for the sake of the
rise after it, since between one level and a higher one
there must be a nullification in between; the descent that
prepares the ascent is therefore part of the ascent.

KEHOT'S NOTE
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“For everything there is a season, and a time for every
matter under heaven.” Change belongs to the order of
time.

Ecclesiastes 3:1'X:’a norp
:070W1 NN YEI-P27 nYY 1t 2o
To every thing there is a season, and a time to every purpose

under the heaven:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Rivkah of her twins: “one nation shall be stronger
than the other nation.”

Genesis 25:23372:71” N°wx12

OXYn ONPY 17727 Tynn DOBKY 238 3033 093 10 A7 T R
SPYE TP 2N YRR

And the L-RD said unto her: Two nations are in thy womb,

And two peoples shall be separated from thy bowels; And the

one people shall be stronger than the other people; And the

elder shall serve the younger.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rashi: the two will never be equally great; when this one
rises, that one falls, as “Tyre was filled only from the ruin
of Jerusalem.”
Rashi on Genesis 25:23:571:373:7173 n°wR12 %y " w7
TRDRX IR KA 191,709 711 O MWD ,7PTI2 MY KD PR ORDR
:0720177 PY M1270R RPN 3 ARPRNI X2, (173 PRpI®) 1207
ynK> x> SHALL BE STRONGER THAN THE OTHER RACE —
They will never be equally great at the same time: when one
rises the other will fall. Thus it says, (Ezekiel 26:2) “[Be-
cause Tyre (colonised by Esau) says about Jerusalem] I shall
be filled with her that is laid waste” — Tyre became full (pow-
erful) only through the ruin of Jerusalem (Megillah 6a).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain)  Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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The note points to a footnote in Likkutei Sichos on this
line about the order of the reversals of time.
KEHOT'S NOTE
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A passage from here is quoted in Or HaTorah on Ki Sisa.
KEHOT'S NOTE
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“And you shall purge the evil from your midst.” Evil must
be removed before the encompassing light can be re-
vealed as knowledge.
Deuteronomy 13:6:3* 0°127
0°P2K *N7PY MM07I27 °3 Nt KITD OiPNT 0PN AR RITT RO
VTN AT 0T AN TTDI DN TIND DINX Rging
127PR Y17 BN A2 NJPP TRON 1 M W
And that prophet, or that dreamer of dreams, shall be put to
death; because he hath spoken perversion against the L-RD
your G-d, who brought you out of the land of Egypt, and re-
deemed thee out of the house of bondage, to draw thee aside
out of the way which the L-RD thy G-d commanded thee to
walk in. So shalt thou put away the evil from the midst of
thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“For over all the glory there shall be a canopy.” The verse
of the Biur the Alter Rebbe refers to.

Isaiah 4:5°7:7 17°yw°

U A U] OB Y JKIZR0) S 10nRR Py T X
2N 227227y 2 7P M

And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

129 T2YN ARMIVT M NNXY

“And also the prophets and the spirit of impurity I will re-
move from the land.” The promise for the time to come.

Zechariah 13:2°2:3 °73t
TIRITM 0°28Y7 NINYTNR NPOR NIR2X T ORI RIT 012 M

PRI PR AN MI1°TN) DK723T NN 03 TIY 119D K
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the
prophets And the unclean spirit to pass out of the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.3 ,2° 701
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The Second Temple, whose people engaged in Torah,
mitzvos and acts of kindness, was destroyed because of
baseless hatred, which the Talmud weighs against the
three gravest sins.

Yoma 9b:8°1:2°1 X1

3 *38m ,0°T0N MR NYERI MIN3 PROYY 1Y 230 TR P3N

7339 DIN NI NAPYY TTR27 030 DRI 12 AT *38n 2370
00T M2°BYY NPy 193,11 iy (nivvay vty

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“G-d has made the one opposite the other.” For every
power of holiness there is a corresponding power on the
opposing side.
Ecclesiastes 7:147%:1 noip
Ay mtnRy? AR D3 R Y7 0P: 2iv2 W N5 o
STTINR PN DTN $R K9 N13T2Y DN
In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to
the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In his vision of the Temple Ezekiel sees “women sitting,
weeping for the Tammuz.”

Ezekiel 8:147:’11 5xpin°

oY= Mi0gTYX WX Havayah-n2 2yw nnz=ox °nx xan
MPATTNR N9 NiAYS oowIn

Then He brought me to the door of the gate of the L-RD’S

house which was toward the north; and, behold, there sat the

women weeping for Tammuz.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The women of Judah in Egypt told Jeremiah: “Since we
stopped burning incense to the queen of heaven... we have
lacked everything.”

Jeremiah 44:1817:7"n 1
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Five things were in the First Temple and not in the Second:
the Ark, its cover and the Cherubim; the fire; the
Shechinah; the holy spirit; and the Urim and Tumim.

Yoma 21b2 873 xn1
KEHOT'S NOTE
.2 ,RD NP

PARAGRAPH 13

137 | One of the two places in the Gemara where, as the Alter
Rebbe notes, this verse is cited.
Rosh Hashanah 32b:171:2 275 mawn w9
,m:‘;p — "7y PR D’.?'bkﬁtl X177 °17 2 7227 OX niawm o¥n nyTY”
*3 NYT? DX AR .M3PR APK WK AT 221 201 23 3T
7T 237 .70 927 *727 ,M3Pn — "7 TIY PR DORPRT KT T
.M3%n APK MR

William Davidson, Vocalized Aramaic (CC-BY-NC)

138 | One of the seven brothers martyred for refusing idolatry
answered with this verse, “And you shall know this day...
there is none else,” and was killed.

Gittin 57b:171:2 1”1 P13

:17IR2 2902 307 MK 171 79y AR ApR 10K ,ITR? ArnNR

791 YR DY DPPRT NI °2 19337 9 Mawm o gy
.FH’?UQ] MPaR STV PR ,N00R 7RG

William Davidson, Vocalized Aramaic (CC-BY-NC)

139 922% DX mawn ovn nyT™

“And you shall know this day, and take it to your heart, that
Havayah is the G-d in the heavens above and on the earth
below.” Now explained as knowledge of the encompassing
light.
Deuteronomy 4:39v”%:*7 0127
091 Py DRW DPRRT KT T D 9339798 Nawm athn nyT)
Y PR NOnn IR
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Rebbe notes that this maamar explains “You
have been shown, so as to know” as referring to the light
that fills the worlds, while elsewhere it is explained as re-
ferring to G-d’s essence.

KEHOT'S NOTE
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“You have been shown, so as to know.” Now explained as
knowledge of the light that fills the worlds.

Deuteronomy 4:3577”9:’7 0°727
37270 TIY 1°K DOPPRIT X370 7D NYT? NXIT AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

142 NN 8RR %2 71772

There “It is not hidden from you” is the light that fills the
worlds, clothed within the very being of Jewish souls, and
“nor is it far” is the encompassing light, which is not
clothed within but shines as a surrounding light and is not
far.
KEHOT'S NOTE
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“The commandment... which I command you today, to do
them.” The Sages read: today to do them, and tomorrow,
in the World to Come, to receive their reward.
Deuteronomy 7:11x”:t 0°127
DT TR 2 WK DVBYRINK) DPOANKY MIEINK DT
:0niy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Avodah Zarah 4b:1477°:2°7 77t 1712y

K1 12 13 YWY 027 MR XD (70 — 23y AW Ty ,0i)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“And the souls of your enemies He will sling out in the hol-
low of the sling.” Used for the soul’s purging after death.

I Samuel 25:291”3:7175 X PRINw

32 T 3T UR3 AT AR WpAP 79717 0T O
Y277 N2 7N MIYPR? TR U3 NXY TROX N N oo

And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

145 5”12 NN 1% 71772

There the Alter Rebbe explains that in this world a person
has free choice and can even return in teshuvah, while in
the World to Come he remains as he was; the thought,
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speech and action he was clothed in here become sack-
cloth and soiled garments there, and the “hollow of the
sling” casts him about in the worldly vanities his thoughts
pursued, as if he were still in this world.
KEHOT'S NOTE
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“Command the children of Israel... My offering, My
bread.” The verse of the maamar in Pinchas to which the
Alter Rebbe refers.
Numbers 28:2°2:1”5 712712
M) 077 WY R 2129R°NK DIPK NIBK) DX "32nK %
A7¥in2 %% a7 1R
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

147 °9%° %W
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“With all your heart: with both your inclinations, the good
inclination and the evil inclination.” Serving G-d with the
evil inclination too, by subduing and transforming it.

Mishnah Berakhot 9:5°77:’t) n1272 mawn
0°127) RV ,7237 5Y 7720 KITY QWD 7y77 PY 7127 08 200
7237 223 ATRR 2221 YD1 2230 7327 222 TRVK 72 DX NAIX) O
NX i1 R APOR LAWDI PO .y7 13721 2iv %02 L7073 w2
M7 T 923 TN 232 WX 93T .7 993 ,TINR 231 7D
TMD IWRT DY OTR PR K7 TR TRR2 7 770 M 97 170 XY
n?27 777 0327 X2 .D°WIRT WP 1°2 TAID 1190 XY i gy
w5 123I027 1003
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever

treatment ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

149 SDARW "1 "2AN

There “which I command you” is read as “I, who I am,”
G-d’s very essence, drawing the encompassing Infinite
Light down through Torah and mitzvos; “today” specifical-

likuteitorah.com/likkutei-torah/vaeschanan/4/
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ly, and not tomorrow in the World to Come, which is only
for receiving reward.
Deuteronomy 1:2°2°R 0°727
¥ VIR 7Y PYYTIT 977 278 0 WY TR
It is eleven days journey from Horeb unto Kadesh-barnea by

the way of mount Seir.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And these words, which I command you this day, shall be

upon your heart.” “Today” and “I” point to the encom-

passing light drawn down through Torah and mitzvos.
Deuteronomy 6:6":"1 0°727

7227723 DT T I WK 7PN 01T T

And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah on Nach refers to this passage on conceal-
ment and contraction within the light that fills the worlds.
KEHOT'S NOTE
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The future removal of impurity, which allows the encom-
passing light to be openly known.

Zechariah 13:2°2:3 7°72t

TIRTTM D°28Y] NINYSNR MUK NIRIX N ORI KIT 012 N
PIRTTR IR IRRVT MINKY DRI N 031 TIY 1 KA

And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For the earth shall be full of the knowledge of Havayah.”
Faith, the “earth,” will be filled with knowledge.
Isaiah 11:9°0:8"> 171°yw°
TWTOYWT METR WTR IR WmerND) wrN
:0°021 0°2 0°»3 Havayah-ny
They shall not hurt nor destroy In all My holy mountain; For
the earth shall be full of the knowledge of the L-RD, As the
waters cover the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

154 7Y DR 7390 PIRM

The verse says the land “shall make up for its Sabbaths”
and Israel “shall make amends for their iniquity”; the
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Kehot note points here for the Alter Rebbe’s phrase.

Leviticus 26:43571:1”5 RIp”
DNYTNR 1T 0T O AT PONITTNN YN 090 YD PIRM

:0WDI 23 "NPN-NKY 10K "0IWRI 13721 13
For the land shall lie forsaken without them, and shall be
paid her sabbaths, while she lieth desolate without them;
and they shall be paid the punishment of their iniquity; be-
cause, even because they rejected Mine ordinances, and
their soul abhorred My statutes.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“And he is a witness, whether he has seen or known.” The
Midrash applies “seen” and “known” to the two verses of
knowing G-d.

Leviticus 5:1'R:’11 R9p”

TR RIPTOR Y77 IR R IR TY RIT) 79R DI Iynw) Runnt ven

A2y RPN
And if any one sin, in that he heareth the voice of adjuration,
he being a witness, whether he hath seen or known, if he do
not utter it, then he shall bear his iniquity;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
157 YI7IN AR IN 7Y RN

The Midrash reads “and he is a witness” as Israel (“And
you are My witnesses”), “whether he has seen” as “You
have been shown, so as to know,” and “or known” as “And
you shall know this day.”

Vayikra Rabbah 6:5°71:"1 127 X9p™

158 TN "wam

“From my flesh I behold G-d”: perceiving G-d as He fills
the worlds.

Job 19:26173:1” 21K
:Elﬁ'?§ IR >3m0 IRTIDPI "Iy XY
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
159 N7 D273y 010 INY

“Lift up your eyes on high and see”: the knowledge that
comes through seeing creation.

Isaiah 40:26172:1 171°yw°
0927 ON2Y 1DOR2 KUXINT APR K127N IR 0V DiMTIRY
7Y KD WOR 03 PR 022K 270 XpY ov2

Lift up your eyes on high, And see: who hath created these?
He that bringeth out their host by number, He calleth them

likuteitorah.com/likkutei-torah/vaeschanan/4/
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all by name; By the greatness of His might, and for that He is
strong in power, Not one faileth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Or HaTorah on Shoftim explains this teaching that the
large ayin and dalet of the Shema spell ed, witness.
KEHOT'S NOTE
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Kehot’s note points to Isaiah 43:20 for these words.
Isaiah 43:20°2:27 17°yw°
nig1 0% 12712 AN MIY NI 0°In AT@0 NP7 °1720n
PN Y NIpYN? w2
The beasts of the field shall honour Me, The jackals and the
ostriches; Because I give waters in the wilderness, And

rivers in the desert, To give drink to My people, Mine elect;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you are My witnesses, says Havayah, and I am G-d,”
the verse the Midrash on Leviticus 5:1 quotes for Israel as
G-d’s witnesses.
Isaiah 43:1227>:27n 1°yw°
X1 °MOR3 *TY DOXY 1 D32 TR PRYRUT "AYYIT) AT 23N
:’??5
I have declared, and I have saved, and I have announced,
and there was no strange god among you; therefore ye are
My witnesses, saith the L-RD, and I am G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“By the testimony of two witnesses or three witnesses a
matter shall be established.” Read here as seeing and
knowing establishing the word of G-d.
Deuteronomy 19:151"0:0> 0°127
RV WX RONT292 RO 1997207 WOR2 TOX TV DIPIRD
1127 0IP? 0PTYRWRY D0y IR 07Ty "W B0y
One witness shall not rise up against a man for any iniquity,
or for any sin, in any sin that he sinneth; at the mouth of two
witnesses, or at the mouth of three witnesses, shall a matter
be established.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Reish Lakish: “Great is teshuvah, for deliberate sins be-
come for him like merits.”

Yoma 86b:3°3:2 170 Rn1°
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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