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An explanation of “And I
pleaded” (Va’eschanan)

Moshe’s plea to enter the Land was a request to draw into the
Congregation of Israel a revelation of “sight”: an arousal from
above, rooted in Chochmah and in the Thirteen Attributes of
Mercy, that does not depend on any arousal from below. He drew
only “hearing” and an encompassing light; the inner revelation

of sight awaits the Time to Come.
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THE BIG IDEA

Moshe’s plea to enter the Land was a request to draw into the Congregation of
Israel a revelation of “sight”: an arousal from above, rooted in Chochmah and in
the Thirteen Attributes of Mercy, that does not depend on any arousal from below.
He drew only “hearing” and an encompassing light; the inner revelation of sight

awaits the Time to Come.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Biur opens with the blessing formula: “Blessed” draws the Name Havayah from above the chain of
worlds, as Chochmah comes from Keser “something from nothing.” Israel draws it down from below,
refining sparks through prayer and mitzvos (mayin nukvin), which calls forth mayin duchrin from
above. The blessing said before a mitzvah, instituted by the Sages, “the eyes of the congregation,”
draws from a higher level: the “gazing” of Arich Anpin and Atik, which empowers the union itself and
stands above the exchange of Tohu and Tikkun. Moshe, Yesod of Abba, whose level is Chochmah and
sight, wanted to draw this sight into the Land and turn Malchus face to face, but he drew only
“hearing”; sight is reserved for Mashiach. His plea, va’eschanan, asked for a free gift from the
Thirteen Attributes of Mercy above the Name Havayah, and so he named Ado-nai and Havayah, the two
“lands of the living.” Seeing the Land from afar gave it only an encompassing light, like the blessing
over mitzvos; inner light needs an arousal from below. Even the Torah is fully received only after

prayer, and Moshe’s deepest wish was sight within Torah study.

OUTLINE

1 Heading n

The maamar is an explanation of Moshe’s plea, “And I pleaded.”

2 Blessing, gazing and Moshe’s sight 12

“Blessed” draws Havayah from above the chain of worlds; the blessing over mitzvos draws from the “gazing”
of Arich Anpin and Atik, above mayin nukvin and mayin duchrin. Moshe wanted to draw this sight into the
Land but drew only hearing, and sight will be revealed through Mashiach.

3 The free gift of the Thirteen Attributes 13

Va’eschanan asks for a free gift from the mercy above the Name Havayah; the Names Ado-nai and Havayah
are the roots of the two lands of the living, and “let me cross over” is the passing of the Thirteen Attributes
into the Land.
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4 “Your G-d” and “our G-d”; encompassing and inner light 14

Moshe, at Binah and Chochmah, says “your G-d” of Z’eir Anpin and Nukva. Seeing the Land from afar drew

only a makif, like the blessing over mitzvos, while inner light needs an arousal from below; even Torah is ful-

ly received only after prayer.

KEY CONCEPTS

Sight and gazing (re’iyah, histaklus) n175n07/ 7789

A grasp of the whole at once, above step-by-step under-
standing; above Atzilus it is the way union is empowered.
It is an encompassing light, not absorbed inwardly.

Arousal from above and arousal from below XM ynx
RNNDT RNIYNR / RDYPT

Divine initiative and human initiative. Most of the flow
from above answers human service; the highest level
comes on its own, above any human arousal.

Mayin nukvin and mayin duchrin 7°°2 /172911 11
91917

“Feminine” and “masculine waters”: the upward offering
of refined sparks through prayer and mitzvos, and the flow
from above that answers it. They belong to Tohu and
Tikkun.
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Parsa (partition) X079

The partition between Keser and Chochmah that makes
Chochmah’s emergence “something from nothing”; in the
Name Havayabh it is the yud.

The Thirteen Attributes of Mercy 0°nna1 mTn 2

The great mercy above the Name Havayah, the source of
Atzilus, revealed in Tishrei. Moshe’s plea draws from it.

Encompassing light and inner light 71x / 7°pn 718
1710

Light that surrounds without being absorbed, like seeing
from afar or the blessing over a mitzvah, and light that en-
ters and is taken in, like entering the Land or doing the
mitzvah itself.
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SECTION 1 - 11

Heading
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An explanation of “And I pleaded” (Va’eschanan).

L]

The heading names this maamar a Biur, an “explanation,” on the parsha’s opening words, Moshe’s plea

“And I pleaded with Havayah at that time” (Deuteronomy 3:23). The whole Biur reads that plea, and his wish

to see the Land, as a request to draw a revelation from above into the Congregation of Israel.

SECTION 2 - 112

Blessing, gazing and Moshe’s sight
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Now, the matter of “Blessed are You, Havayah” in Baruch She’amar is that it is the matter of “And
in His goodness He renews,” etc. For the Name Havayah is in the World of Atzilus (Emanation),
The Biur begins with the formula “Blessed are You, Havayah” in the morning prayer Baruch She’amar, and
links it to “And in His goodness He renews,” words from the blessing before the morning Shema about G-d’s

making creation new. Its starting point is that the Name Havayah belongs to Atzilus, the highest world, still
one with G-d.
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and from Chochmah (wisdom) onward is the level of the chain of descending worlds
(hishtalshelus); whereas Chochmah “is found from nothing (ayin),” not by way of hishtalshelus, for
there is a parsa (partition) that separates Chochmah from Keser (the Crown) (and see in the Zohar,
Parshas Noach)

From Chochmah (wisdom) downward, each level comes out of the one above it by gradual descent.

Chochmabh itself, however, is “found from nothing (ayin)” (Job 28:12): a parsa, a partition, separates it from
Keser (the Crown) above it, so it does not emerge from Keser by simple continuation.
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(65a), and in what is written in the explanation on the verse “For on this day He shall atone,” in

Parshas Acharei. And all this is after the tzimtzum (contraction) and the vacated space, etc.

The text points to the Zohar on Parshas Noach (65a), which speaks of such a curtain, and to its own explana-
tion on “For on this day He shall atone” (Leviticus 16:30) in Parshas Acharei. All of this, it adds, comes after
the tzimtzum, the original contraction of the Infinite Light that left a “vacated space” for the worlds.
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And see Sefer Shel Beinonim [the Tanya], Part II, chapter 9, in the gloss: that through this the flow
(shefa) is changed into another essence, and not by way of a chain (hishtalshelus) of cause and ef-

fect, as there is from Chochmah downward, etc.

In Tanya, Part II, chapter 9, a gloss speaks of the tzimtzum by which the light is contracted to invest itself in
the vessels of the Sefiros. Through such a contraction, the text says, the flow becomes something of a differ-

ent essence, rather than an effect that continues its cause, as happens from Chochmah downward.
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Therefore Chochmah, relative to Keser, is called “something from nothing” (yesh me’ayin). And
this is the matter of “And in His goodness He renews”: truly something from nothing. That is,

through the yud of the Name Havayah, which is the level of the parsa, etc.

Because of this break, Chochmah relative to Keser is “something from nothing,” and this is what “He re-
news” means: a truly new creation. In the Name Havayah, the partition that makes this possible is the yud,
its first letter.
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(See the Mikdash Melech there, which explains that the parsa is Mocha Stima’ah (the hidden brain).
And it may be said that this means the membrane that is spread over Mocha Stima’ah, for this hid-

den Chochmabh is covered by that membrane; therefore the membrane is called parsa.

The Mikdash Melech, a commentary on the Zohar, identifies the parsa with Mocha Stima’ah, the “hidden
brain.” The Alter Rebbe suggests it means more precisely the membrane over that brain, which veils the hid-
den Chochmah inside it.
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He also explains there yet another level of parsa, which is above even Mocha Stima’ah. Also, in the
Pardes, Shaar HaTzachtzachos, chapter 6, it is explained that the parsa is Keser itself, etc. And this
is [the meaning of] the yud of the Name Havayah being the level of the parsa: for the yud and its tip
(kotz) are Chochmah and Keser.)

The Mikdash Melech also speaks of a parsa higher still, and the Pardes (Shaar HaTzachtzachos, chapter 6)

identifies the parsa with Keser itself. This is why the yud of Havayah is the parsa: the yud is Chochmah, and
the small tip on top of it is Keser.
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And this is the matter of “the seed that Havayah has blessed”: that they draw the revelation of the
Name Havayah below, that is, from above hishtalshelus. And this is through an arousal from below
(isarusa dilesata): the refinements (birurim) of the 288 sparks in prayer, which is the level of rais-
ing mayin nukvin (feminine waters), [as in] “And they cried out to Havayah,” etc.
Isaiah 61:9 calls Israel “the seed that Havayah has blessed”; in the light of “Blessed are You,” the text reads
this as Israel drawing the revelation of Havayah from above the chain of worlds down below. They do it from

below, by refining the 288 fallen sparks in prayer, which “raises feminine waters” (mayin nukvin), the up-

ward offering that calls forth a response, as in “they cried out to Havayah” (Psalms 107:6).
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So too, the making involved in the performance of the mitzvos, the parchment of the tefillin, etc.,
are refinements of the 288; and through this mayin duchrin (masculine waters) are drawn from
their root, from the hidden Chochmah.

The physical mitzvos refine the same 288 sparks; for example, making the parchment of tefillin turns a ma-

terial thing into a holy object. In response, “masculine waters” (mayin duchrin), the flow from above, are
drawn down from their root in the hidden Chochmabh.
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Now, the matter of the blessing over the mitzvos is the drawing down of an arousal from above (is-
arusa dile’eila) before the arousal from below; therefore it is [said] “before their performance”
(over la’asiyasan). And this drawing down has its root in a level that the arousal from below does
not reach,

The blessing over a mitzvah draws an arousal from above before the person acts, which is why the Sages

ruled that it is said “before (over) their performance.” Its root is a level that no arousal from below can
reach.
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and this is why the blessings were instituted by the Sages, who are “the eyes of the congregation,”
the level of “your eyes are doves.” And this is along the lines of what is written in Etz Chaim (Shaar
Arich Anpin, chapter 14):

For this reason the blessings were instituted by the Sages, who are called “the eyes of the congregation” (af-

ter Numbers 15:24) and are the “eyes” of “your eyes are doves” in the Song of Songs. The text compares this
to what Etz Chaim teaches about the power of gazing.
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that through the gazing of Abba and Imma (Chochmah and Binah), or of Z’eir Anpin and Nukva, at

Arich Anpin, or the gazing of Arich Anpin at them, the power of union (zivug) is drawn to them,

etc. The explanation is that the union of mayin nukvin and mayin duchrin is only in Atzilus alone;
Etz Chaim (Shaar Arich Anpin, chapter 14) speaks of the partzufim of Abba and Imma, or Z’eir Anpin and
Nukva, gazing at Arich Anpin, or being gazed at by it, and receiving from this the power for union (zivug).

Union through mayin nukvin and mayin duchrin, an exchange of rising and descending flow, exists only
within Atzilus.
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but above Atzilus, the union there is by way of gazing alone, because from so high a place the reve-
lation can only come about through sight alone (as is written at the end of the explanation on “Red

of eyes™).

Above Atzilus there is no such exchange; there the union is by gazing alone, for from so high a level revela-
tion can come only by way of sight. The text refers to the end of its explanation on “Red of eyes” (Genesis
49:12).

on] 171 TIN 073 RIT [x3pn poax oyto) ol RP°NYT ROZNND OIRAT 00w falirielalola liaduinl
monn 1°M727 NoWnn 7Y X1 71000 men» oo [%2p2939 17218 7°917] 3”937 [179017 7o) T [1°aph:

And this gazing, through which the radiance is drawn from the Forehead of Atika to Z’eir Anpin
and Nukva, brings about the union of mayin nukvin and mayin duchrin of Z’eir Anpin and Nukva;

for the union comes about through the drawing down of the intellect (mochin) first,

The radiance drawn by this gazing from the “Forehead” of Atika (Atik Yomin) to Z’eir Anpin and Nukva
brings about their union of mayin nukvin and mayin duchrin. For any union depends first on intellect

(mochin) being drawn into the partzufim.
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as, by way of analogy, below: a minor does not beget, because he has no Daas (knowledge), for his
intellect is in a state of smallness and is not complete; and when he becomes an adult and his intel-

lect grows strong and matures,

The analogy is from human life: a minor cannot beget (Sanhedrin 68b), because he has no Daas; his intellect

is still small and incomplete. As he grows up, it strengthens and matures.
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then he has the power to beget. So too, by way of analogy, the supernal union comes about through

the drawing down of supernal intellect to Abba and Imma and to Z’eir Anpin and Nukva.

Once his mind matures, he has the power to beget. So too above, the supernal union depends on higher in-

tellect being drawn into Abba and Imma and into Z’eir Anpin and Nukva.
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And this is drawn into them through the gazing of Arich Anpin, for through this a great radiance is
drawn into them, as is written in Etz Chaim there and in Mishnas Chassidim, Tractate Zivug Abba

ve-Imma; therefore, through this the power for union is drawn into them, etc.

That intellect reaches them through the gaze of Arich Anpin, which brings them a great radiance and with it
the power for union. The text cites Etz Chaim and the Mishnas Chassidim, Tractate Zivug Abba ve-Imma, for
this.
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Therefore, in the same way, the Sages, who are called “the eyes of the congregation,” instituted the
blessing over the mitzvos, which is the drawing down of the power for there to be the arousal from

below and the arousal from above that come through the performance of the mitzvos,

In the same way, the Sages, “the eyes of the congregation,” instituted the blessing over mitzvos. The blessing
draws down the power that makes possible both the arousal from below and the arousal from above that

come through doing the mitzvos.
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which are the mayin nukvin and mayin duchrin that are in the performance of the mitzvah. And
this drawing down of the blessing is specifically from the level of “the eyes of the congregation,”
who have it in their power to draw the gazing of Atika into Z’eir Anpin and Nukva, which is the
power for the union of mayin nukvin and mayin duchrin.

Doing a mitzvah involves both mayin nukvin and mayin duchrin. The blessing’s power to bring them to-
gether comes from the Sages as “eyes,” who are able to draw the gazing of Atika into Z’eir Anpin and Nukva.

likuteitorah.com/likkutei-torah/vaeschanan/3/ 9



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 3 TIMNRY 7R3

TIP°NY 3TN 12D O XY (a9 poam] TR A peamn] RN T9YMRR RIT MPON0MT N3 0
POV (A poan] PPN 1PAY AT (00957 nvawn] D7T1AWR 0°X13°1 211792 0OTIPIT 09IV 100 Y0 awm
[X2°997 RMIYNRY] 57”’715731&1 [XNN2T RMAYNR] n”b'rsmx 1°1¥ 101 1PN D5137?3 [19917 1on] TR Wl

L[RNNDT RNYNR] n”b'rynx Y

For the level of gazing is above the mayin nukvin and mayin duchrin themselves, which are from
the level of Tohu and Tikkun: the shattering was in the World of Nekudim, and the refinement of
sparks from the shattering of the vessels is the mayin nukvin, and through this mayin duchrin is
drawn from the World of Tikkun. And this is the arousal from below, and the arousal from above
that comes through the arousal from below.
Gazing is higher than the two waters themselves, which belong to Tohu and Tikkun: the vessels shattered in
the World of Nekudim (Tohu), raising the sparks of that shattering is mayin nukvin, and mayin duchrin an-

swers it from the World of Tikkun. This is the ordinary pattern of an arousal from below and the arousal

from above that responds to it.
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But the level of Akudim is above the shattering and the Tikkun, and from there is the arousal from
above that is above the arousal from below; and see what is written on the verse “Eat it today,” con-
cerning the manna. And this is the matter of the gazing, etc., from which the blessing over the
mitzvos has its root.
The World of Akudim, which preceded the shattering, is above both the breaking and the repair; from there
comes an arousal from above that does not wait for an arousal from below. This higher level, which the text

also discusses on the manna, “Eat it today” (Exodus 16:25), is the “gazing” that is the root of the blessings

over mitzvos.
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(And see what is written elsewhere, in the discourse beginning “To understand the saying of our
Sages, of blessed memory,” on the verse “For your love is better than wine”: “The words of the
Scribes are sweeter to me than the wine of Torah,” which refers to the blessing over the mitzvos,
etc.; and see further what is written on “The words of the Scribes are sweeter to me” on the verse
“And you shall draw water with joy.”)

Two further discourses are cited. One is on “For your love is better than wine” (Song of Songs 1:2) and the

saying that the words of the Scribes are sweeter than the wine of Torah, applied to the blessings over mitzvos,

which are a rabbinic enactment; the other is on “You shall draw water with joy” (Isaiah 12:3).
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Now, this is the matter of Moshe’s request, “Let me cross over, please, and see the land.” For Moshe
is Yesod of Abba, and Chochmah is the level of sight. And this is what is written of Moshe, “And he

saw the first for himself”; and so it is up to the highest of levels, in all the worlds.

The text now applies all this to Moshe’s request, “Let me cross over, please, and see the land” (Deuteronomy
3:25). Moshe is Yesod of Abba, the channel of Chochmah, and Chochmabh is associated with sight; so it is said
of him, “And he saw the first (reishis) for himself” (Deuteronomy 33:21). This holds at every level, up to the
highest of worlds.
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Now, Malchus (sovereignty) was in the state of back to back for the entire span of the generation of
the wilderness (and see Etz Chaim, Shaar 31, and Shaar 37, beginning of chapter 16).

Throughout the forty years in the wilderness, Malchus was “back to back” with Z’eir Anpin, without the full
face-to-face union. The text refers to Etz Chaim, gates 31 and 37, for this.
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And Moshe our teacher, peace be upon him, wanted there to be the return to face to face; and this
is the matter of their entering the Land through him specifically, through “and let me see the
land”: that he would draw into it from the level of sight and gazing mentioned above, which is the
level of the arousal from above that is above the arousal from below.

Moshe wanted to turn them face to face, and that is why the people’s entry into the Land was meant to come

through him. By seeing the Land he would draw into it the sight and gazing described above, an arousal
from above that is beyond any arousal from below.
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(And on the matter of the level of sight, see Etz Chaim, Shaar Ozen-Chotem-Peh [ear, nose and
mouth], chapter 1 and chapter 3; and see what is written on the verse “The heavens are My throne,”
etc., “But to this one I will look,” etc.)

For more on sight, the text cites Etz Chaim’s gate of ear, nose and mouth (Ozen-Chotem-Peh), chapters 1
and 3. It also refers to its discourse on “The heavens are My throne ... but to this one I will look” (Isaiah 66:1-
2).
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And what the level of sight is in spiritual terms can be understood somewhat from what is written in
Pri Etz Chaim, Shaar 16, chapter 1: that once Rabbi Avraham HaLevi came in to the Arizal, of

blessed memory, and found him

To give a sense of what spiritual “sight” is, the text tells an episode from Pri Etz Chaim (gate 16, chapter 1).

Rabbi Avraham HalLevi once came in to the Arizal and found him asleep.
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sleeping. And he awoke and said that he had heard in the Academy on High secrets and supernal
mysteries on the portion of Balak and Bilaam, such that were he to expound for eighty consecutive

years, day and night, he would not be able to finish.

On waking, the Arizal said he had heard secrets of the Torah portion of Balak and Bilaam in the heavenly
academy. They were so vast that eighty years of uninterrupted expounding, day and night, could not com-
plete them.
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Now, how can it be that he would grasp in two hours what needs a time of eighty years and more to
say? The explanation is that this grasp and revelation is called the level of sight, which is above the

level of understanding (tevunah) and actual comprehension.

How could he take in, in two hours, what would need eighty years to say? Because such a grasp is “sight”:
seeing the whole at once, which is above step-by-step understanding and comprehension.
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(Likewise, there are these two levels in the higher attainments above, in Gan Eden, too: what is
drawn as actual comprehension, and what is above comprehension and is called “And Havayah
shall be seen over them, and His arrow shall go forth like lightning,” in the manner of lightning
that flashes upon his comprehension.

The same two levels exist in the souls’ attainments in Gan Eden: comprehension proper, and what is above
it. The higher kind is described by “Havayah shall be seen over them, and His arrow shall go forth like light-
ning” (Zechariah 9:14): a flash of lightning upon one’s understanding.
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As is written on the verse “Then Israel sang,” etc., “Spring up, O well,” etc. And so it is stated in Etz
Chaim, Shaar Ozen-Chotem-Peh, chapter 3, that sight is the level of a makif (encompassing light),
etc. And in the same way one will understand the attainment of the Arizal mentioned above, which
was by way of sight, etc.

The text points to its discourse on “Then Israel sang ... Spring up, O well” (Numbers 21:17), and to Etz Chaim

(gate of Ozen-Chotem-Peh, chapter 3), which says that sight is a makif, an encompassing light that is not ab-
sorbed inwardly. The Arizal’s grasp was of this kind.
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And this is the matter of “And he saw the first for himself”; and this level he wanted to draw into the
Congregation of Israel (Knesses Yisrael), and this is the matter of “and let me see the land,” etc.
And see what is written on this matter in the explanation of the Splitting of the Sea of Reeds; there it
is explained that this is the level of Eden, and it is what will be revealed in the Time to Come
through Mashiach. And this is what is said in the Zohar, Va’eschanan)

This “sight” is what “He saw the first for himself” means, and Moshe wanted to draw it into the Congregation

of Israel by seeing the Land. The text’s explanation of the Splitting of the Sea (in Likkutei Torah, Tzav) calls
this the level of Eden, to be revealed through Mashiach in the Time to Come.
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(260b): “The completion is King Mashiach,” etc.; see there. And this is what is written of Moshe,
“And now, Israel, hear,” etc.: for he did not accomplish the drawing of the level of sight mentioned
above into the Congregation of Israel, but only the level of hearing. However, in the Time to Come
this level will be revealed, as mentioned above.

The Zohar on Va’eschanan (260b) says that Moshe was the beginning and “the completion is King

Mashiach.” So Moshe told Israel “And now, Israel, hear” (Deuteronomy 4:1): he could draw only “hearing”
into the people, not “sight,” which will be revealed in the Time to Come.
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SECTION 3 - 13

The free gift of the Thirteen Attributes
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2. And this is [the meaning of] “And I pleaded (va’eschanan) to Havayah”: it is the matter of a free
gift (matnas chinam). And the Maggid, whose soul is in Eden, explained what is written (Numbers

11:5), “We remember the fish that we ate in Egypt for free (chinam).”

Section 2 reads “And I pleaded (va’eschanan) to Havayah” (Deuteronomy 3:23) as a request for a free gift
(matnas chinam), va’eschanan sharing its root with chinam, “for free.” The Maggid explained this through
“We remember the fish that we ate in Egypt for free” (Numbers 11:5).
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Rashi explains, “Free of the mitzvos”; that is, the flow was drawn from a lofty place that is above the
arousal from below (isarusa dilesata), which the raising of mayin nukvin (feminine waters) from

the performance of the mitzvos does not reach

Rashi explains “for free” as “free of the mitzvos.” The Maggid takes this to mean that in Egypt the flow came
from a level above any arousal from below, which the mayin nukvin raised by doing mitzvos cannot reach.
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(see in the Zohar, Parshas Behar, 108a; and see what is written on the verse “And these are the

laws,” etc., “and in the seventh he shall go out free, for nothing (chinam)”; see there).

The Zohar on Behar (108a) reads “for free” as “without a blessing,” because in Egypt they bore no yoke from
above. The text also refers to its discourse on “And these are the laws,” about the Hebrew servant who “in

the seventh year shall go out free, for nothing (chinam)” (Exodus 21:2).
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Now, it is written, “Gracious and compassionate is Havayah,” and it is written, “Havayah is com-
passionate and gracious.” The explanation is that there is a level of the attribute of mercy that is
drawn from the Name Havayah, and of this it is said, “Havayah is compassionate and gracious,”
etc.;

Two verses put the same words in different orders: “Gracious and compassionate is Havayah” and “Havayah

is compassionate and gracious.” Where the Name comes first, the verse speaks of mercy that flows from the

Name Havayah.
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but there is a level of mercy that is above the Name Havayah, which is the level of great mercy
(rachamim gedolim), and of this it is said, “Gracious and compassionate is Havayah,” putting the
level of “gracious and compassionate” first, for there to be Havayah (as is written elsewhere on the

verse “Iwill sing to Havayah”; see there).

Where “gracious and compassionate” come before the Name, they denote “great mercy,” a level above
Havayah from which Havayah itself comes to be. The text points to its discourse on “I will sing to Havayah”
in Torah Ohr for this.
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And this is the meaning of “And I pleaded to Havayah,” and it does not say, as is written regarding
Shlomo, “which I pleaded before Havayah”: because the level of grace spoken of with Shlomo is

below the Name Havayah, like “Havayah is compassionate and gracious”;

So Moshe’s “I pleaded to Havayah” differs from Shlomo’s “which I pleaded before Havayah” (1 Kings 8:59).
The grace of Shlomo’s plea is below the Name, like “Havayah is compassionate and gracious.”
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but “And I pleaded to Havayah” means that Moshe drew from the level of the Thirteen Attributes of
Mercy, the source of Atzilus, to the level of Havayah.

Moshe’s plea, “to Havayah,” drew from the Thirteen Attributes of Mercy, the source of Atzilus, down into the
Name Havayah. This is the mercy that stands above the Name.
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And this is “to Havayah at that time,” which is the level of Z’eir Anpin and Nukva: that through the
power of this drawing down, the union of Z’eir Anpin and Nukva is drawn forth and brought about,

as mentioned above

“To Havayah at that time” refers to Z’eir Anpin and Nukva together. The power that Moshe drew down brings
about their union, as with the gazing described in the previous section.
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(and according to this one will also understand what is said in the Sifra deTzniusa) (Terumah 177a):

“At this time, ‘Ado-nai Havayah, You have begun,’ etc.,”

The Sifra deTzniusa, a section of the Zohar (Terumah 177a), applies Moshe’s words “Ado-nai Havayah, You
have begun” (Deuteronomy 3:24) to a particular “time.” The text says that what it has just explained makes

this passage clear.

1Y IRD 11 PR FA12I1 11K TIIRDDT WY wn WINAW DUANIT MR 30 MPANT DY RpT
[0 onx] WPR (2909w o o021] ”WNHEDY R0 MPanT

which refers to the revelation of the Thirteen Attributes of Mercy in the month of Tishrei; see there.
For at first glance it is not understood how the matter of that revelation is alluded to here; but ac-

cording to what has been written, it is well [understood]:

The Zohar refers these words to the revelation of the Thirteen Attributes of Mercy in the month of Tishrei. At
first glance it is unclear how Moshe’s words hint at that, but in the light of what was said above it is clear.
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for this is the meaning of “You have begun”: that is to say, You are the One who begins of Yourself,
for it is the level of the arousal from above (isarusa dile’eila) that is above the arousal from below;
and this is the matter of the Thirteen Attributes of Mercy.

“You have begun” means that G-d begins of Himself: an arousal from above that does not wait for an arousal
from below. That is what the Thirteen Attributes of Mercy are.
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And this is also the matter of “And I pleaded,” as mentioned above. And why these two Names are
said, “Ado-nai Havayah, You have begun,” will be understood according to what is written else-

where on the verse “For as the earth brings forth its growth,” etc.,

This is also what “I pleaded” means. Why the two Names Ado-nai and Havayah appear together is explained
in the discourse on “For as the earth brings forth its growth ... so will Ado-nai Havayah cause righteousness

and praise to sprout” (Isaiah 61:11).
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“so will Ado-nai Havayah cause righteousness and praise to sprout”: that of these two Names, the
Name Ado-nai is the one that shines on Rosh HaShanah, and the Name Havayah with the vowels of
Elokim is the one that shines on Yom Kippur; and they are what cause to sprout and draw down the
light and revelation of the Thirteen Attributes of Mercy, etc.; see there. And one may further say
that,

There the two Names are linked to the High Holidays: Ado-nai shines on Rosh HaShanah, and Havayah, writ-

ten with the vowels of Elokim, shines on Yom Kippur; together they make the light of the Thirteen Attributes
sprout and descend. The text then offers a further explanation.
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behold, with Avraham, at the Covenant between the Parts, when he was told, “to give you this land,”

he too mentioned these two Names, “Ado-nai Havayah, how shall I know

At the Covenant between the Parts, when G-d promised Avraham “to give you this land” (Genesis 15:7),
Avraham too used both Names in his reply: “Ado-nai Havayah, how shall I know ...”
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that I shall inherit it?” That is because these two Names are themselves the root of “the land of the
living,” which is called “the lands of the living”: two lands, Malchus (sovereignty) and Binah
(understanding).

Avraham'’s question, “... that I shall inherit it?” (Genesis 15:8), concerned the Land. The two Names are the

root of “the land of the living,” which Scripture calls “the lands of the living” in the plural: two lands,
Malchus and Binah.
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As is explained in the Pardes, Erchei HaKinuyim, the entry “Eretz” (land); and as is written on the
verse “And Lavan had two daughters”; and they are the two Names mentioned above, as is known.
And see on the matter of “in the lands of the living” in the Zohar, at the end of Parshas Terumah
(end of 178b).

The Pardes (Erchei HaKinuyim, under “Eretz”) says that “the land of the living” applies to both Binah and

Malchus. The text also refers to its discourse on “And Lavan had two daughters” (Genesis 29:16), where Leah
and Rachel are these two “lands,” and to the Zohar at the end of Terumah (178b).
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And so Moshe, who asked to enter the Land, therefore also mentioned specifically these two
Names. And see further on the matter of “You have begun” in Parshas Shemos (13a), Parshas
Shelach (174a),

Moshe, asking to enter the Land, therefore used the same two Names. The text also directs the reader to the
Zohar’s discussions of “You have begun” in Parshas Shemos (13a) and Shelach (174a).
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and on the matter of “And I pleaded” in Parshas Pinchas (226a, and 260b). And “Let me cross over,
please” can also be explained as referring to the drawings down of the Thirteen Attributes of
Mercy, along the lines of what is explained in Parshas Lech Lecha (79b)

It points as well to the Zohar on “And I pleaded” in Pinchas (226a) and Va’eschanan (260b). “Let me cross

over” can also refer to drawing down the Thirteen Attributes of Mercy, following the Zohar on Lech Lecha
(79Db).
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on what is written, “And Avram passed through the land”: it is written here “passed,” and it is writ-

ten there, “And Havayah passed before him and proclaimed,” etc.;

That Zohar links “And Avram passed through the land” (Genesis 12:6) with “And Havayah passed before him
and proclaimed” (Exodus 34:6), the verse that opens the Thirteen Attributes of Mercy. The shared word

“passed” joins the two.
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see there, in the commentary of the Ramaz. And so is the meaning here, in the matter of “Let me
cross over, please”: to draw from the level of “And He passed,” etc., to the Land; and this is through

“and let me see,” etc., as mentioned above.

The text refers to the Ramaz’s commentary on that Zohar. So Moshe’s “let me cross over” means drawing the

“passing” of the Thirteen Attributes into the Land, which was to come about through his seeing it.

SECTION 4 - 14

“Your G-d” and “our G-d”; encompassing and inner light
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Now, with this one will understand why in most of Mishneh Torah [Deuteronomy] it says “Havayah
your G-d,” while in the verse “Hear, O Israel” it says “Havayah our G-d.”
The same idea explains a pattern in Deuteronomy (Mishneh Torah): Moshe usually says “Havayah your

G-d,” but in the Shema he says “Havayah our G-d” (Deuteronomy 6:4).
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The explanation: “Havayah your G-d” is the investment of the Infinite Light (Or Ein Sof) in the in-
tellect (mochin) of Z’eir Anpin and Nukva, from which all the souls of Israel, and those who entered
the Land, receive.

“Havayah your G-d” is the Infinite Light as it is invested in the intellect (mochin) of Z’eir Anpin and Nukva.

From there all the souls of Israel receive, including the generation that entered the Land.
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But Moshe our teacher, peace be upon him, who attained Binah (understanding), is called “a man
of G-d (ish Elokim),” for he was above the level of Malchus of Atzilus, which is the level of speech;
and he was “heavy of mouth,” for he could not lower himself into the level of speech; rather, the
Shechinah (Divine Presence) spoke from within the throat of Moshe.
Moshe attained Binah (the Talmud says that the fifty gates of understanding were all given to him but one,
Rosh HaShanah 21b) and is called “the man of G-d” (Deuteronomy 33:1), for he stood above Malchus of

Atzilus, the level of speech. That is why he was “heavy of mouth” (Exodus 4:10): he could not lower himself
to speech, and the Shechinah spoke from his throat.
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Therefore he said “Havayah your G-d” specifically of the intellect of Z’eir Anpin and Nukva, for
Moshe himself attained Binah, so that he receives from Abba and Imma (Chochmah and Binah),
where the Infinite Light is revealed more, etc. (And see Etz Chaim, Shaar Rachel and Leah, end of
chapter 6; and see Sefer Hadras Melech, section 156, folio 86b.)

So when speaking of the level of Z’eir Anpin and Nukva he said “your G-d”: it was the people’s level, not his

own, for Moshe stood at Binah and so received from Abba and Imma, where the Infinite Light is revealed
more. The text cites Etz Chaim (the Gate of Rachel and Leah) and Hadras Melech for this.
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However, in the first verse of the Shema, “Hear, O Israel,” which is the union of Abba and Imma, he
said “Havayah our G-d,” etc. And this is why it is said of Moshe, “And he saw the first for himself”:
it is the level of the supernal Chochmah (Chochmah Ila’ah).

In the Shema'’s first verse, which speaks of the union of Abba and Imma, a level that is his as well, he said

“Havayah our G-d.” This fits “He saw the first (reishis) for himself”: Moshe’s level is the supernal Chochmah
(Chochmah Ila’ah).
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Therefore Moshe wanted “and let me see the land,” the level of “a land of desire,” which is the
Congregation of Israel: that he would draw into it from this level specifically.

So Moshe wanted to “see the land.” The land is the Congregation of Israel, called “a land of desire” (Malachi
3:12), and he wanted to draw into it from this very level of Chochmah.
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But he did not accomplish this, to cross into the Land, for then he would have bestowed upon it by
way of inner light (or pnimi); rather, he saw it from afar, and through this seeing from afar the lev-
el of encompassing light (or makif) was drawn to it,

He was not granted to cross into the Land, which would have given it the light inwardly (or pnimi). He only
saw it from afar, and seeing from afar drew to it an encompassing light (or makif).

NP1 922 [x>yhT xmaynx] PPRTYAR XMW NIZAT N0 1°IY XA WRR Proin w) DK N2 R
15 79mM0R 221y 7Y 1wy 92y

and not actual inner light. And this is the matter of the blessing over the mitzvos, which is an
arousal from above (isarusa dile’eila) in the manner of a makif: “over la’asiyasan” (before their
performance), as in “over lasocher” (current with the merchant), etc.
This is like the blessing over mitzvos, an arousal from above in the manner of a makif. The Talmud’s word
for “before” in “before their performance” is over, the same word as in over lasocher, money “current with

the merchant” that passes from hand to hand (Genesis 23:16): a light that passes over and surrounds rather
than enters.
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Whereas for the revelation of the arousal from above to be in an actually inner manner, this comes
only through an arousal from below (isarusa dilesata) first, and this is what is drawn through fulfill-
ing the mitzvos. And see what is written in the explanation on the verse “These are the journeys,”
etc.

For the arousal from above to be revealed inwardly, there must first be an arousal from below, the actual do-
ing of the mitzvos. The text points to its explanation on “These are the journeys” (Numbers 33:1).
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(And see what is written in the explanation on the verse “Go out and see.” Now, although “Moshe
commanded us the Torah, an inheritance,” and the Torah is an arousal from above that is above
the arousal from below, if so, how was this request not fulfilled now? Moreover, the Torah had al-
ready been given before Moshe asked, “And I pleaded,” etc.
In a long parenthesis, after pointing to its explanation on “Go out and see” (Song of Songs 3:11), the text asks
a question. The Torah that Moshe gave (Deuteronomy 33:4) is itself an arousal from above, beyond any

arousal from below; why then was his request not fulfilled through it, especially since the Torah was given
before he pleaded?
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But the explanation is this: our Sages, of blessed memory, said, “Whoever says, ‘I have nothing but
Torah,’ does not have even Torah.” For this drawing down too, which is through the Torah, must
come through first praying from “the inward part of a man and a deep heart,” as is written else-
where that this is the matter of “Arise, go, my beloved,” etc.:

The Sages said that one who says “I have nothing but Torah” lacks even Torah (Yevamot 109b). Even the

Torah’s light must be prepared by first praying from “the inward part of a man and a deep heart” (Psalms
64:7), and this is “Arise, go, my beloved” (Song of Songs 2:10).
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“Arise, go” is the matter of prayer, and through this, afterward, there will be “my beloved”
(ra’yasi), the level of “Come, eat of my bread,” which is the study of Torah, as was explained on the
verse “My dove, in the clefts of the rock,” etc. And although the Torah is in truth a drawing down
from a place that is above the arousal from below, nevertheless it is as is written on the verse “Open
to Me, My sister, My beloved.”
“Arise, go” is prayer; afterward comes “my beloved” (ra’yasi), which the text links with “Come, eat of my
bread” (Proverbs 9:5), Torah study, as explained on “My dove, in the clefts of the rock” (Song of Songs 2:14).

The Torah truly comes from above the arousal from below, yet it works as in “Open to Me, My sister, My
beloved” (Song of Songs 5:2).
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For our Sages, of blessed memory, said, “Open for Me like the eye of a needle, and I will open for
you like the entrance of the Hall (Ulam).” Now, although the entrance of the Hall had no doors and
was always open, which alludes to the drawing down of an arousal from above that does not de-
pend on the deeds of the lower beings,

The Sages expounded that verse: G-d says, “Open for Me like the eye of a needle, and I will open for you like

the entrance of the Hall.” The entrance of the Hall (Ulam) of the Temple had no doors and was always open,

which alludes to an arousal from above that does not depend on the deeds of those below.
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nevertheless it rests and is revealed only when there is completeness below; for it is impossible to
reach the entrance of the Hall until one first opens the entrances that have doors, which were be-
fore the Hall. And this is the matter of the arousal from above: “Open for Me,” etc.

Yet that light rests and is revealed only when there is completeness below: one cannot reach the Hall’s open
entrance without first opening the gates with doors that stand before it. That is “Open for Me”: the opening

below that lets the arousal from above appear.
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So too, reaching the drawing down of this light that comes through the Torah, which is an arousal
from above from a very lofty level, is through “Open for Me” first, and this is the matter of prayer,
etc. And although through the Torah alone, even without prayer preceding it, a lofty drawing down
is also drawn, from the level of the arousal from above alone,

Likewise, reaching the very lofty light that comes through Torah requires first “opening,” and that opening
is prayer. Torah studied without prior prayer does draw a lofty light, from the arousal from above alone.
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nevertheless, it is known that there are endless levels and degrees in this drawing down. Therefore
the Torah that precedes prayer is not comparable to the study of Torah that follows prayer, as is
written elsewhere that this is the saying of Abba Binyamin, “over my prayer, that it be close to my
bed,” etc. And see what is written at the end of the discourse beginning “When a man among you
brings an offering.”

Yet that drawing down has endless degrees, so Torah before prayer cannot compare with Torah after prayer.

This is Abba Binyamin’s concern that his prayer be close to his bed (Berakhot 5b); the text also refers to the
end of its discourse on “When a man among you brings an offering” (Leviticus 1:2).
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But the essence of Moshe’s request was to draw the level of sight into the study of Torah, in the
manner of what King David, peace be upon him, said: “Open my eyes, that I may behold wonders

out of Your Torah.”)

Moshe’s main request, however, was to draw “sight” into Torah study itself. It is like King David’s prayer,
“Open my eyes, that I may behold wonders out of Your Torah” (Psalms 119:18).

IN ONE'S AVODAH

The maamar draws its own lesson: the Torah, though a gift from above, is fully received only after prayer
from the depths of the heart, as in “Open for Me like the eye of a needle.” Torah studied after prayer cannot
compare with Torah studied before it, and the deepest aim is to bring “sight” into one’s learning: “Open my
eyes, that I may behold wonders out of Your Torah.”

QUESTIONS FOR DISCUSSION

1. Why is the blessing over a mitzvah said before the deed, and what does the word over (“passing”) teach
about the kind of light it draws?

2. How does “sight” differ from understanding, as the story of the Arizal’s two hours of sleep illustrates?
3. Why did Moshe say “Havayah your G-d” throughout Deuteronomy but “Havayah our G-d” in the Shema?

4. If the Torah is a gift from above, why must prayer come first, and what does the parable of the Hall’s open
entrance add?

5. What is the difference between Moshe’s “I pleaded to Havayah” and Shlomo’s “which I pleaded before
Havayah”?
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The earlier maamar on Va'eschanan says that the Sages
who instituted the blessings over mitzvos are called “the
eyes of the congregation,” from “your eyes are doves,” be-
cause they draw a radiance from sight and gazing.
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In the discourse on the manna, “Eat it today,” the passage
at that place speaks of a level where, when G-d “lifts His
face,” there is no “back” at all, and connects it with the
Shabbos eating that satisfies the soul and with calling
Shabbos a delight.
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“Moshe said: Eat it today, for today is a Shabbos to
Havayah”: the verse heading the Torah Ohr discourse on
the manna to which the text refers.
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And Moses said: ‘Eat that to-day; for to-day is a sabbath unto

the L-RD; to-day ye shall not find it in the field.
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rabbinic and stand higher than the mitzvos themselves:
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better than wine.
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The note locates the discourse on “You shall draw water
with joy,” which the text cites for more on “the words of the
Scribes are sweeter.”
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“You shall draw water with joy from the springs of salva-
tion”: the verse heading the discourse for Sukkos to which
the text refers.
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Therefore with joy shall ye draw water Out of the wells of
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Let me cross over, please, and see the good land”:
Moshe’s request, which the text reads as a wish to draw
“sight” into the Land.
Deuteronomy 3:257172:’1 0°727
MO 2307 277 1700 292 WK 12T PIRGTNK IRINY RITTIR
32Pm
Let me go over, I pray Thee, and see the good land that is

beyond the Jordan, that goodly hill-country, and Lebanon.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7 M2 KT oM
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
JORT NOAYN 011317 937y YW 0798 IR

F1°N9 712 RO AR
In Erchei HaKinuyim, under “sight” (re’iyah), the Pardes
concludes that sight belongs chiefly to Chochmah and
Chesed, and reaches Binah through Chochmah. The Kehot
note points there for “Chochmah is the level of sight.”
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“He saw the first portion for himself, for there the lawgiv-
er’s portion is hidden.” The text reads it of Moshe, the law-
giver, and takes reishis, “the first,” as Chochmah.

Deuteronomy 33:21x”3:3”% 0°127
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And he chose a first part for himself, For there a portion of a

ruler was reserved; And there came the heads of the people,

He executed the righteousness of the L-RD, And His ordi-

nances with Israel. .
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The Tzemach Tzedek quotes this passage there: Moshe’s
wish to draw into the Land the sight that is an arousal
from above, beyond the arousal from below.
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“The heavens are My throne and the earth is My

footstool”: the opening of the verses heading the discourse
the text cites on sight.
Isaiah 66:1°X:1"0 /17 yw°
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Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
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“But to this one I will look: to the poor and contrite of spir-
it.” G-d’s “looking” belongs to the theme of sight.

Isaiah 66:2'2:170 11°yw°
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For all these things hath My hand made, and so all these

things came to be, saith the L-RD; but on this man will I

look, even on him that is poor and of a contrite spirit, and

trembleth at My word.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the same episode is told from Pri Etz Chaim (the
gate of the Shema at bedtime, ch. 1): in his Shabbos sleep
the Arizal heard wonders on Balak and Bilaam that eighty
years could not explain.
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“Havayah shall be seen over them, and His arrow shall go
forth like lightning.” The text uses it for an attainment
above comprehension, a flash like lightning.
Zechariah 9:1477:v 1ot
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And the L-RD shall be seen over them, And His arrow shall
go forth as the lightning; And the L-rd GOD will blow the
horn, And will go with whirlwinds of the south.
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“Then Israel sang this song: Spring up, O well, sing to it”:
the verse heading the discourse the text cites.
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Then sang Israel this song: Spring up, O well—sing ye unto it
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That discourse on the Splitting of the Sea explains that “He
will wave His hand over the river” means a revelation of
the essence of Eden itself, unlike the present light of Gan
Eden, which comes through the “river” of letters that
clothe and conceal; hence “I will show him wonders,” ac-
tual sight, above hearing and understanding.
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Or HaTorah quotes the Zohar passage: “Therefore Moshe
was the beginning in the world; and if you ask who was the
completion ... the completion is King Mashiach.”
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The Zohar on Va’eschanan: Moshe was the beginning in
the world, and “the completion is King Mashiach,” for
then there will be completeness above and below. The text
cites it for the revelation of sight in the Time to Come.

Zohar, Vaetchanan 2:9-4:171°:’7-"0:’2 1aInNNXY ,7717 190

as it says here “thy greatness”, referring to Aaron, and “thy
strong hand”, referring to Nahshon. Thus Moses was a new
beginning in the world. And if you ask, Who is the termina-
tion? the answer is, the King Messiah, for then there shall be
such perfection in the world as had not been for all genera-
tions before. For then there shall be completeness above
and below, and all worlds shall be united in one bond, as it is
written, “On that day the L-rd shall be one and his name ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“And now, Israel, hear the statutes and the laws”: Moshe’s
call to “hear,” which the text reads as the level he was able
to draw into the people.

Deuteronomy 4:1°X:7 0°727
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And now, O Israel, hearken unto the statutes and unto the
ordinances, which I teach you, to do them; that ye may live,
and go in and possess the land which the L-RD, the G-d of
your fathers, giveth you.
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729 R MR L L AT D L L MPEN0N YR nPYa

The note sends the reader there for a long treatment of the

Etz Chaim teaching cited here: that union is empowered

by gazing, and that above Atzilus there is sight alone.
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/vaeschanan/3/

35

36

1aNNRY 7IR"2
S19°RY PR Y A7 279N pURwwa Twni 19183 XD

N”IN 21171 °0n 172

The note gives the exact place of the Mishnas Chassidim
passage that the text cites, together with Etz Chaim, for the
great radiance Abba and Imma receive through the gaze of
Arich Anpin.
KEHOT'S NOTE
LT MR R”D

The Zohar on Noach describes a curtain (perisa) that the
supernal thought reaches and does not reach. The text
cites it for the parsa between Chochmah and Keser.

Zohar, Noach 15:121—16:131R”'?|7:T”U—R”3|7:1”U sk aits alale]
Baked meal-offering or other meal-offerings are the means
of invoking the Holy Spirit on the service of the priests, the
song of the Levites, and the prayer of the Israelites; and
from the smoke that rises up from the oil and the flour all
the accusers replenish themselves, so that they are power-
less to pursue the indictment which has been delivered into
their hands. Thus we see that things have been so arranged
in the mystery of faith that the adversary should have his
share in the holy things, and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 3
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The Zohar on Pinchas: whoever wishes to unite the letters
needs supplication and pleading, and therefore Moshe
said “And I pleaded to Havayah,” with the Name Ado-nai,
pleading to the Shechinah.

Zohar, Pinchas 42:237-57:3481”nw:1*1-1"97:3”1 D119 177t 990

i §rih el
“And I pleaded to Havayah at that time”: Moshe’s plea,

which the text reads as drawing the Thirteen Attributes of
Mercy into the Name Havayah.
Deuteronomy 3:23372:2 0°727
SMR? RITT NY2°A0R ADNY
And I besought the L-RD at that time, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2 P71 TN
The note directs the reader to these two places in Or
HaTorah on Shir HaShirim as well, in connection with the
Maggid’s explanation.
KEHOT'S NOTE
RPN Y WURY N7IRK O IRT

“We remember the fish that we ate in Egypt for free”: the
people’s complaint in the wilderness, which the Maggid
applies to a flow from above that needs no mitzvos.
Numbers 11:577:8 72722
D°MWART NXY D°RWPT DR DIN 028N T?;NJ"N??_{ 1373°NR 1371

SEPIEE"NR 07732 TR 30T NK)
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42
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44

We remember the fish, which we were wont to eat in Egypt
for nought; the cucumbers, and the melons, and the leeks,
and the onions, and the garlic;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nsnnn oan

Rashi asks how the Egyptians, who would not even give
straw, could have given fish for free, and answers: “free of
the mitzvos.” The Maggid reads this as a flow from a level
above the arousal from below.

Rashi on Numbers 11:5: ’R-71:X7> 72703 %9 >" 01
K21 ,037 0°37 077 0°3N31 0°¥RY NN .00 071813 PORI WK
7Ini1 7 XD 7120 OX (0 Mnw) “027 102 KD 12am” 9nK1 12D
NIZRT TR 030,03 IR W 7037 0P P09 0T 0037 ,030 0
:(>7120)
031 073n3 93K1 WK [WE REMEMBER THE FISH] WHICH WE
DID EAT IN EGYPT FOR NOTHING — If you say that they
meant that the Egyptians gave them fish for nothing (with-
out payment), then I ask, “But does it not state, (Exodus
5:18): [Go, therefore, now, and work], for there shall no straw
be given you”? Now, if they did not give them straw for noth-
ing, would they have given them fish for nothing! — What
then is the force of the word 0in? It means: free from (i.e.
without ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) - Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)

DOLRWRT PR

“And these are the laws that you shall set before them”:
the verse heading the discourse to which the text refers.

Exodus 21:1'R:X”> mnw
10707 DR WX DUVEYRT 7K
Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“In the seventh he shall go out free, for nothing”: the
Hebrew servant’s release, where chinam again means “for
nothing.”

Exodus 21:2°2:87> mnw
031 *WDN? KY? NYIW TP 0N WY *13Y T2Y NN *
If thou buy a Hebrew servant, six years he shall serve; and

in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Ny 1”PT 902°2 912

Or HaTorah quotes the Zohar: “It is written, ‘We remem-
ber the fish that we ate in Egypt for free’: without a bless-
ing, for in Egypt there was no yoke from above upon us.”
KEHOT’'S NOTE
199 17 K27 1572 KD2 03I 0°181M32 DORI AWK 71377 DR 13791 22n0”
.1Rw Y 9MBYa NPMIR — PR9YDT 91y 0ozna
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The discourse on “I will sing to Havayah” explains that
“Gracious and compassionate is Havayah” puts these
qualities before the Name because they are the thirteen
measures of mercy, the source of Atzilus, a great mercy
with no proportion to its object.
KEHOT'S NOTE
.2,30 R™MN

119197 NAANNT YR

Shlomo’s words at the dedication of the Temple: “these
words of mine, which I pleaded before Havayah.” The text
contrasts his “before” with Moshe’s “to.”
I Kings 8:591”3:°1 X 02277
OnP IPRPX MTPR 003 UM °197 CANONT WK A7X 127 PN
:iniv2 0i27 PR ny LY T2y VEYR NiRY? TN
And let these my words, wherewith I have made supplication
before the L-RD, be nigh unto the L-RD our G-d day and
night, that He maintain the cause of His servant, and the
cause of His people Israel, as every day shall require;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

(N ’YP 1M1UN) TUaDa Wrn
The Tzemach Tzedek copies the Sifra deTzniusa passage
there; see there.
KEHOT'S NOTE
7Y 0P Y 1INNRY N7IIRD PNyl

MDA NN TN IR ORI

In the Sifra deTzniusa: “At this time, ‘Ado-nai Havayah,
You have begun.”” As the text explains, it refers to the
Thirteen Attributes of Mercy revealed in Tishrei.

Zohar, Sifra DiTzniuta 2:13-3:26-2":"2 RN1Y°1¥7 X190 1717 790
133

N9 NN 0 TN

“Ado-nai Havayah, You have begun to show Your servant
Your greatness.” The text reads “You have begun” as G-d
beginning of Himself, an arousal from above.
Deuteronomy 3:24772:"3 0127
ARINT ATNKY TP73°NK T29°NK NIXT? NivnD Anx m 3y
AN PYYRD TPYIVN TIND D2 PR WK
’0 L-rd GOD, Thou hast begun to show Thy servant Thy
greatness, and Thy strong hand; for what god is there in
heaven or on earth, that can do according to Thy works, and
according to Thy mighty acts?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

m>enn NN
The Zohar on Shemos, to which the text sends the reader
for more on “You have begun.”
Zohar, Shemot 22:213-23:2222731:373-1"7:2”3 MY 1717 190
NOW THE PRIEST OF MIDIAN HAD SEVEN DAUGHTERS

Said R. Judah: ‘If the well from which they drew the water
was Jacob’s well, how were Jethro’s daughters able to draw
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51

52

53

54

55

water from it without difficulty? Was there not “upon the
well’s mouth a great stone” which had to be “rolled away” by
the shepherds (Gen. 29, 2-3)?’ Said R. Hiya: ‘Jacob removed
that stone from the well and did not put it back. From that
time the water gushed forth, and there was no stone on the
well, and thus ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

neone NN

The Zohar on Shelach, to which the text sends the reader
for more on “You have begun.”

Zohar, Sh'lach 45:309-3147w-v"w:1"n 72 nPw 7M1 190

1217 1°K TINDDT

For the question how Moshe’s words hint at the revelation
of Tishrei, the note refers to the same place in Or HaTorah.

KEHOT'S NOTE
JI7MIRD DW IR

RS NOXIN YIRS %2 27y

The discourse on “For as the earth brings forth its growth”
explains that even mitzvos done without intent make “the
earth bring forth its growth,” through the love hidden in
every Jew, though this cannot compare to the “garden” of
mitzvos done with intent; it ties this to the blessing said
before a mitzvah, which awakens the arousal from above.
KEHOT'S NOTE
X ,X10°2%81°0 1pY

AR NO%IN 7IND %2

“For as the earth brings forth its growth ... so will Ado-nai
Havayah cause righteousness and praise to sprout”: the
verse heading the discourse that links the two Names to
Rosh HaShanah and Yom Kippur.

Isaiah 61:118™:X"0 11°yw°

TPTE PRS2 T O3S 12 RSN P 19 A0S 03I TN 02
07792 T3 TPm

For as the earth bringeth forth her growth, And as the gar-

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YIN R, .92 nnb

“I am Havayah who brought you out of Ur Kasdim, to give
you this land to inherit it”: G-d’s promise to Avraham at
the Covenant between the Parts.

Genesis 15:7°1:170 N°wx12

PARTNR 77 NP 073 MIRD PRRYIT WK 7 OOIR VIR MM
RYI? DRI

And He said unto him: ‘I am the L-RD that brought thee out

of Ur of the Chaldees, to give thee this land to inherit it.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

11,00 NPwRa3
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“Ado-nai Havayah, how shall I know that I shall inherit

it?” Avraham, like Moshe, uses both Names when speaking
of the Land.
Genesis 15:8°1:1”1 N°wX12
SIYTR °D PIN 7027 °37TR MR
And he said: ‘O L-rd GOD, whereby shall I know that I shall
inherit it?’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

%511 YINA

In Erchei HaKinuyim, under “Eretz,” the Pardes writes
that “the land of the living” applies to both Binah and
Malchus; Malchus is so called because it draws from the
Tree of Life through the attribute called E-1 Chai.
Pardes Rimmonim 23:1:21337°9:°K:3”2 0°1117 0778
7R PRI 0WIT°D 02 WO NANR 712°0 9R PR 11PN° wRN
TIY5 MINWRA A TIP3 RO OCD IR NRIPN 7020 RO vy
>19m B IR"RI PARMY 100w 2197 X L7Inn "eynbw DR moban
Dy1ah oM mtan 9o ARCRIN 7337 10 MM aneny
1319y 72 PR, MDY NRIPA L973 MOYR DR M ayy onvonm
5y OrNT N 0% PR WM .01 ROMw 1NnnY ,n1an R
DAk AR 7T NP2 %0 T7IRA 9902 2N MoPnaY nw
TR T DY 0NN Yy MYURRY yaw 1 miarhby mota
... DN 7R NRIPI 270 97K NRAPAT

Pardes Rimonim (Public Domain)

TR 99y 2”1ya 07782

Or HaTorah quotes the Pardes: “The land of the living
refers to Malchus and Binah; Malchus receives from the
Tree of Life, which is Z’eir Anpin, through Yesod, called E-
1 Chai.”
KEHOT'S NOTE
Y X”T RITW 007 YYn NPapnw *oni 11721 °91 Y o> n° 0 pIx”
X ,7¥NN 7770 NPWRNA NTTIR — TN 5x RAPI7 700

M2 onw 1ab o7y

The discourse on “And Lavan had two daughters” explains
that Leah and Rachel are the letters of thought and the let-
ters of speech, the hidden world and the revealed world,
and that this is “in the lands of the living”: two lands.
KEHOT'S NOTE
.7,20R™MN

“And Lavan had two daughters: the name of the elder was
Leah, and the name of the younger Rachel”: the verse
heading the Torah Ohr discourse that sees in Leah and
Rachel the two “lands of the living.”
Genesis 29:161”0:1”) N°WR12
9117 1301 O TIN? 1273 OY N12 "N 127
Now Laban had two daughters: the name of the elder was

Leah, and the name of the younger was Rachel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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65

66

017 NIZAN2
“I will walk before Havayah in the lands of the living.” The

plural “lands” points to two lands, Binah and Malchus.
Psalms 116:9°0:17vp 0°%°1n
:0°°07 NIZIND 1 307 TPINN
I shall walk before the L-RD In the lands of the living.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

(27y0 N”yPT) M0 270 M2

Yahel Or quotes the Zohar on “Let there be a firmament ...
to divide between waters and waters,” between the holy
and the Holy of Holies, between Atika and Z’eir Anpin, and
explains the two lands: one the revelation from Z’eir
Anpin, which is life, and one from Atik, the life of life.
KEHOT'S NOTE
117 ¥°P7 07 MR PrRYn 0210 MYIRI PI10an 5y TN Y MR D3
M9 N0 KPP RPONY 172 pATR 1A WP 12 0OnR 0On 1A 9UTan
R %1273 ORI MIZIR 27 D710 yawn 0%°00 MEIR2 0 2% 90anR
53 11°°M M3 $Op 5T 1Paya” 10 0PN N prYn an 0N 1Ay X
ow RPN LK LTZNN 7770 NPWRI2 NUTIR — Y07nn qwnl n1°2a
Ty 'pPan R7 0°°nn n’?:pmzz 0°°11 PR DRAPI S goonm MzIR 2”
A2 RN 00 PR Ry °3 Pnan nb:puw 0°°17 YIR Pl 11°21 0°°n0
0NN Py moynow

(X %) mnw 'p2

The Tzemach Tzedek copies this Zohar passage on “You

have begun” there.

KEHOT'S NOTE

0P Y ANNRY N7MIR PNyl
CXT"yp) MWD

The Tzemach Tzedek copies this Zohar passage on “You

have begun” there.
KEHOT'S NOTE
L0 Y 1INNRY N7TIR2 PRyl

(27y 9”971 °R 1727) dnvR 22
Or HaTorah quotes the Zohar on Pinchas: whoever wishes
to unite the letters needs supplication and pleading; there-
fore “And I pleaded to Havayah,” with Ado-nai: to the
Shechinah with pleading, and to the Holy One, blessed be
He, with mercy.
KEHOT'S NOTE
.0°31IMN2Y 7AnN2 PR PINR RTAMD YT RN UK 1977 0MIn m”
— 715 Shma 17apvY oeaanna RNPIWD X3 TR 1ANNRY 77A0
9P % 1I0NRY NV

TIN2 092N 72y7

“And Avram passed through the land as far as the place of
Shechem.” The Zohar links this “passing” with G-d’s pass-
ing in Exodus 34:6.
Genesis 12:6"1:2” n*wx12
{PIN2 TN 2YIDT MY TI9X TY 0IY DIPR TY PIR2 01K 72PN
And Abram passed through the land unto the place of
Shechem, unto the terebinth of Moreh. And the Canaanite
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was then in the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19 P¥ °11 9297 oNM 2°N31 7Y KO 2°nD

The Zohar on Lech Lecha learns Avram’s “passing”
through the land from “Havayah passed before him,” the
Thirteen Attributes of Mercy. The text applies it to Moshe’s
“let me cross over.”

Zohar, Lech Lecha 9:60-10:68170:>-°0:’0 72 72 ,717t7 7190
Observe that the text says “And Abram passed through the
land”, where we should have expected “went through”. We
have here an allusion to the holy name of seventy-two letters
with which the world is sealed, all of which are in this name.
We read here “and he passed “, and in another place we find
“And the L-rd passed by before him and proclaimed” (Ex.
34, 6).

The Zohar; London, Soncino Press, 1933 (Public Domain)

1°29 5y °11 7237

“And Havayah passed before him and proclaimed ...”: the
verse that opens the Thirteen Attributes of Mercy.

Exodus 34:61:7°% mnw

T0M727) DPBR TR PIM DI 9K AT RIPM ¢IRTRY R YAy

:NRKY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,7 mnw

The Zohar on Behar reads “for free” in Numbers 11:5 as
“without a blessing,” for in Egypt there was no yoke from
above upon them, and explains with it the servant who
goes out free “for nothing” in the seventh year.

Zohar, Behar 1:3-4:1327°:"7-"3°R 1712 ,7717 780

What is meant by “for nothing”? The words have the same
inner meaning as in the verse, “We remember the fish which
we did eat in Egypt for nought” (Num. 11, 5)-that is to say,
without pronouncing a blessing; for in Egypt the yoke of
heaven was not upon them. What is the yoke of the kingdom
of heaven? Just as an ox is put under a yoke in order that it
may be of use, and otherwise it never does any work, so a
man must first accept the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 4

70
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“Hear, O Israel, Havayah is our G-d, Havayah is one”:
here Moshe says “our G-d,”
Deuteronomy he says “your G-d.”

where elsewhere in

Deuteronomy 6:4°7:1 0°727
:17% Havayah 11°7%% Havayah 2X7> ynu

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points there, and to the long discussion there of
the level of Moshe Rabbeinu, in connection with his hav-
ing attained Binah.

Rosh Hashanah 21b2 X”5 1w wR9
KEHOT'S NOTE

TN NINT2 791K QWY Y0 250 Y 1N wMpRa ARD .2 KD T
A7

2OPYN WO Pl
“And this is the blessing with which Moshe, the man of
G-d, blessed the children of Israel”: the title the text ex-
plains as Moshe’s being above Malchus.
Deuteronomy 33:1°X:3"% 0°127
:iNin 239% DRIW? 2127NK DOPORT UOR MWD 712 WK 19720 DRN
And this is the blessing wherewith Moses the man of G-d

blessed the children of Israel before his death.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,25 0127

12732 °M
Moshe said, “For I am heavy of mouth and heavy of

tongue.” The text explains this as his being above the level
of speech.
Exodus 4:107:7 mnw
D3 PinAn D3 IR D737 YOR KD 1IR3 CATUR Nwn nRn
PJR '(W'? 72271 197722 °2 T72¥7°K 7127 IR 03 D'W"?W'?;
And Moses said unto the L-RD: ‘Oh L-rd, I am not a man of
words, neither heretofore, nor since Thou hast spoken unto

Thy servant; for I am slow of speech, and of a slow tongue.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,7 mnw

R PWINA N0 N2 1w
The note refers to the sources listed there for this phrase.
Zohar III, 219ax ,v°1 »’m
Shemot Rabbah 3:15170:’3 727 mnw
5R ,0°727 WX 0K 1K OX 19 99K - DTRD 710 0w °1 19K 7 8K
M OPKR CIPRY AN 021w MR 5 NRI2 IR RPAL,wInn
NXaM "R XY,y npeY AR IpDY Y L, wam o nganw
NY2,7HM IR 01 72 MWYY XOR ,19 1M 7°70 ,0°737 WK 1UNY
:2°N07 R K77 ,7°D QY 7°0OK °IRW ,0°1131 7727 1Y ,12ThY
2727 2IR 717N NKR AR 027 772071 0N 7D Y PR IR
27 LT, R (30,1 MInw) MR NRT A0 P Ins P Jink
«oo K712 MR T2
“The L-rd said to him: Who makes a man’s mouth?” He
[G-d] said to him: ‘If you are not a man of words do not be
concerned; haven’t I created all the mouths in the world,
and I rendered mute whomever I wished, and [likewise de-

termined who is] deaf and blind, and sighted and hearing?
Had I wished for you to be a man of words, so would you be.
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Rather, I wish to perform a miracle with you. When you
speak, your words will be exact, as [ will ...

Daat Shemot Rabbah (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)

Vayikra Rabbah 2:3°2:2 727 R9p7

KEHOT'S NOTE

L7097 .R7Y0 L7107 LK LTLR L2097 LKL, M .2 0P 2 YD

57AR 00 02 19w prIARD 570 .17, MR XN9UON L1 ,270 17PN LY

TIR%2 Y7 (X ,3) "Mpna (2 ,19) [PANR] 0w L(70°Y0 L) TP DY

L.(7,%) annRa PR YR (7 ,79) Tmbyaa L (3,1 710 712 9001 M
.K27°¥2 MW — TR 21K1RA 12037 R L[D]
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“He saw the first portion for himself, for there the lawgiv-
er’s portion is hidden.” The text reads it of Moshe and
takes reishis, “the first,” as the supernal Chochmah.
Deuteronomy 33:21x72:3"% 01327
NRTE Oy YR RN MDY PR NRPN owTd 19 nwRY R
22Xy Poswm Ny Havayah
And he chose a first part for himself, For there a portion of a
ruler was reserved; And there came the heads of the people,
He executed the righteousness of the L-RD, And His ordi-
nances with Israel. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

van PR
“For you shall be a land of desire,” said of Israel: so the
land Moshe wished to see is the Congregation of Israel.
Malachi 3:12277:1 25871
:NIR2X °7 70X 720 PR OAX PINT3 D?Htl"?; DINR 1MWK
And all nations shall call you happy; For ye shall be a de-

lightsome land, Saith the L-RD of hosts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Mo "1y

Avraham weighed out to Efron “four hundred shekels of

silver, current with the merchant (over lasocher).” The text

uses the word over to show that the blessing draws a light
that passes over and surrounds, a makif.

Genesis 23:161"0:372 N°WR12

737 WK NOITNK 119¥7 DX PPYN 11IDYOR DTN ynu

182 123 703 PRY NiXn YIIX N1 °NN3

and Abraham

weighed to Ephron the silver, which he had named in the

And Abraham hearkened unto Ephron;

hearing of the children of Heth, four hundred shekels of sil-
ver, current money with the merchant.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"yon MR

“These are the journeys of the children of Israel”: the
verse heading the explanation to which the text refers.

Numbers 33:1°8:2"% 7272
MYRT23 ONRIZ? OOIFN PIND XYY WX OXIPITI2 Oyom mPR
:‘[‘Iq&
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These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the
hand of Moses and Aaron.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TN IR

“Go out and see, O daughters of Zion, King Shlomo”: the
verse heading the explanation to which the text refers.
Song of Songs 3:118™:’) 0*°Wwi 1w
o2 2x 127MEYY MpYa MY on3 1% nha3 ArRM NIy
:127 nonty 031 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mwn A Mg Ny

“Moshe commanded us the Torah, an inheritance of the
congregation of Yaakov.” The text asks why the Torah, it-
self a gift from above, did not fulfil Moshe’s request.

Deuteronomy 33:4°7:3"% 0127
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Moses commanded us a law, An inheritance of the congrega-
tion of Jacob.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Whoever says he has nothing but Torah does not have
even Torah.” The text applies it to the need for prayer be-
fore the light of Torah can be fully drawn.
Yevamot 109b:4-5°17-7:2 v”p Mna°
R2INT — M2 1377 I3Y YRIN T AW TayT — 1vEPY 01y
:RPR IRU WD .779R 92 1K — 73R 19 PR I0IRT 9D iR 201 01
INU WD "n3 R .779R KPR 17 1K — 7790 KPR 92 1R niRg DD
:RP MR LKDD 27 MR 7RRYL KR 47 PR TR 19°DRT KPR
WY 93 ,nTRPR A M2 WYY 95 — ronty onTey
TP 0K Y2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“The inward part of a man and a deep heart”: the text uses
the phrase for prayer from the depths of the heart.
Psalms 64:7°1:7°0 0°2°11n
Py 291 ¥R 21 wann wan unn nviyen:
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Arise, my beloved, my fair one, and go”: the text reads
“Arise” as prayer, after which comes Torah.
Song of Songs 2:10:2 0>°wi 1w
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My beloved spoke, and said unto me: ‘Rise up, my love, my

fair one, and come away.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Come, eat of my bread”: wisdom’s invitation, read as
Torah study.
Proverbs 9:571:'0 “own
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'Come, eat of my bread, and drink of the wine which I have

mingled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“My dove, in the clefts of the rock”: the verse heading the
explanation to which the text refers.
Song of Songs 2:1477°:’1 0*°Wi1 W
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O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Open to Me, My sister, My beloved”: the verse the Sages
expound about the small opening made from below.
Song of Songs 5:2°2:’11 0> Wi W
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I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Abba Binyamin said that all his life he was concerned
“over my prayer, that it be before my bed,” which the
Talmud explains as “close to my bed.” The text sees in it
that prayer should come first, before Torah study.
Berakhot 5b:21-22273-872:2°11 1272
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There is a teaching : Abba Benjamin said : Throughout my
life T was most anxious about two things, viz., that my
Tefillah should be recited before my bed, and that my bed
should be placed between North and South. "That my
Tefillah should be recited before my bed." What means "be-
fore my bed" ? Is it to be supposed that it was actually in
front of the bed? But Rab Judah has said in the name of Rab
(another version : R. Joshua b. Levi): Whence do we learn ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“When a man among you brings an offering to Havayah”:
the verse heading the discourse to whose end the text
refers.

Leviticus 1:2°2:°X Xp”
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Speak unto the children of Israel, and say unto them: When

any man of you bringeth an offering unto the L-RD, ye shall

bring your offering of the cattle, even of the herd or of the

flock.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Tzemach Tzedek quotes this passage there and adds:
“and it refers also to the drawing down from Chochmah
into Malchus.”
KEHOT'S NOTE
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“Open my eyes, that I may behold wonders out of Your
Torah”: the prayer for sight within Torah, which the text
calls the heart of Moshe’s request.
Psalms 119:181:1”°p 0°%°11n
:AN7IAR NIR?DI MY IRY 17Y7)
Open Thou mine eyes, that I may behold wondrous things
out of Thy law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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