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A Summary of the Discourse on
“And I Pleaded with Havayah”

Man, “the lamp of Havayah,” reveals G-d’s power to create from
nothing in his own heart through prayer, an arousal from below;
but Torah, and Moshe’s plea, reach a higher revelation that
comes from G-d’s free grace alone and can only be glimpsed,

like a flash of lightning.
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THE BIG IDEA

Man, “the lamp of Havayah,” reveals G-d’s power to create from nothing in his
own heart through prayer, an arousal from below; but Torah, and Moshe’s plea,
reach a higher revelation that comes from G-d’s free grace alone and can only be
glimpsed, like a flash of lightning.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This short text outlines, section by section, the preceding discourse in Likkutei Torah on Moshe’s plea,
“And I pleaded with Havayah.” Section 1: because this world is the lowly world, G-d created man as
“the lamp of Havayah” to illuminate it, and he does so in the Shema and prayer, when he is stirred
from the depths of his heart and the Name Havayah shines there; this is “Blessed are You, Havayah.”
Section 2: that revelation comes from understanding that “in His goodness” G-d renews creation every
day from nothing, not by a chain of descent; this is what Havayah signifies, and loving Havayah “with
all your heart,” inner and outer, is the arousal from below that draws down blessing from above.
Section 3: Torah study draws down an arousal from above that no human arousal reaches, the level of
“You have begun,” and even human arousal needs such a beginning; Moshe wanted to bring it into the
land. Section 4: this level is grasped only as a flash of “seeing,” like lightning; hence “let me see the
land” and the Sages’ blessings over mitzvos. To reach it, Moshe appealed to G-d’s attribute “Gracious,”
the treasury of free gifts.

OUTLINE

1 The heading M

The text presents itself as a summary of the discourse on “And I pleaded with Havayah.”

2 Man, the lamp of Havayah 12

Man was created to illuminate the lowly world; in the Shema and prayer, when his heart is deeply stirred, the
Name Havayah shines in it, the meaning of “Blessed are You, Havayah.”

3 Creation renewed, and the love of Havayah 13

G-d renews creation daily “in His goodness,” as a new creation from nothing, which the Name Havayah sig-
nifies; many sources explain “good.” Loving Havayah with both hearts is an arousal from below that draws
down blessing from above.
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4 Torah and “You have begun” 14
Torah study draws down an arousal from above that human effort cannot reach, and every human arousal
needs one first; Moshe asked to bring this level into the land.

5 A flash of seeing, and the plea to the Gracious One 15

This level is received only as a glimpse, like lightning, as in Moshe’s request to “see” and the Sages’ blessings

over mitzvos; Moshe reached it by appealing to “Gracious,” the treasury of free gifts.

KEY CONCEPTS

Havayah 7”11

The Name of G-d that speaks of bringing into being; here it
stands for G-d’s power to create something truly new from
nothing, which a person should feel revealed in his heart.

Creation from nothing, not a chain of descent 7°xn
mbwonwin /v

In a chain of descent (hishtalshelus) each level only re-
veals what was hidden in the level above it; the world’s dai-
ly renewal is an entirely new creation from nothing, which
only G-d’s own goodness can bring about.

Arousal from below and arousal from above Xn19ynx
RP°Y27 RMAYNR / RNNPT

Human initiative, such as love in prayer and the doing of
mitzvos, which draws a divine response; and divine initia-
tive that comes unprompted. Every arousal from below
needs an arousal from above before it.
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“You have begun” n2°ri mnx

Moshe’s words, read as the revelation that G-d begins on
His own, beyond the reach of any human effort; it is drawn
down through Torah study.

Seeing 1°X7

A grasp of what is higher than intellect, received in a flash
like lightning rather than understood and enclothed in
thought; hence Moshe’s “let me see the land,” and the
Sages as “the eyes of the congregation.”

Gracious; the treasury of free gifts 011 ninK 92/ 711n

The attribute from which G-d gives regardless of merit,
Moshe’s
“va’eschanan” appealed to it in order to draw down

where no arousal from below reaches;

Havayah as an arousal from above.
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SECTION 1 - 11

The heading
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A summary of the discourse on “And I pleaded with Havayah.”

This short text is a summary (kitzur) of the discourse on Moshe’s plea “And I pleaded with Havayah”
(Deuteronomy 3:23), which comes just before it in Likkutei Torah. Its four sections condense, in order, the
four sections of that longer discourse.

SECTION 2 - 112

Man, the lamp of Havayah
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Section 1 will explain that, since this world is the lowly world, G-d therefore created man,

The first section starts from why man was created. This physical world is the lowest of the worlds, the place

where G-dliness is most hidden, and so G-d created the human being to bring light into it.
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who is “the lamp of Havayah, the soul of man,” to illuminate this world. And see what is written on
the subject of “the lamp of Havayah” in the explanation on “And the border shall descend,” and
what is written on “He has also set the world in their heart” in the discourse beginning “And the

number of the children of Israel shall be.”

The soul is called “the lamp of Havayah” (Proverbs 20:27): a lamp through which the light of the Name
Havayah shines into the darkness of this world. Two other discourses are cited: the explanation of “And the
border shall descend” in Parshas Masei, which discusses this “lamp,” and the discourse “And the number of
the children of Israel shall be” in Parshas Bamidbar, which explains the verse “He has also set the world in
their heart.”
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That is, through the recital of the Shema and prayer, so that the Name Havayah shines in his heart,
through his being stirred “from the inward part of a man and a deep heart.” And this is the mean-
ing of “Blessed are You, Havayah,” etc.

The soul gives light through the Shema and prayer: when a person is stirred from the depths of his heart, the

Name Havayah shines in his heart openly. In the full discourse “blessed” (baruch) is read as “drawn down,”

so “Blessed are You, Havayah” asks that Havayah, which is hidden, be drawn down and revealed.

SECTION 3 - 13

Creation renewed, and the love of Havayah
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Section 2 will explain the meaning and substance of the revelation of the Name Havayah in his
heart: namely, through his understanding the matter of “And in His goodness He renews every day
the work of creation.”

Section 2 explains what it means for the Name Havayah to be revealed in a person’s heart. It comes from un-

derstanding the words of the morning blessings before the Shema, “In His goodness He renews every day
the work of creation”: G-d creates the world anew each day.
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[That is,] a truly new creation, from nothing to something, and not by way of the chain of descend-
ing worlds (hishtalshelus), which is only a matter of revealing what was hidden. And to this the
Name Havayah points.

This daily renewal is a truly new creation from nothing, not a chain of descent (hishtalshelus), in which each

lower level only reveals what was already hidden in the level above it. The Name Havayah, which speaks of

bringing into being, points to exactly this creation from nothing.
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(And see on the subject of the meaning of “good” in the Zohar, Part I, Parshas Bereishis) (30b), and
what is written on this in Me’orei Or (the letter Tes, section 5),
Here begins a string of references on the word “good” (tov) in “in His goodness.” The Zohar (Part I, 30b)
reads the letters of tov and calls the Tes, the ninth letter, “the ninth of all,” and the Kehot notes explain it as

Yesod, the ninth Sefirah. Me’orei Or, a Kabbalistic lexicon, likewise says that tov is the Yesod of Z’eir Anpin:
the Tes is the ninth, the Vav Tiferes and the Beis Malchus.
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and in Parshas Noach (60b), and in Parshas Lech [Lecha] (82b), and in Parshas Terumah (end of
128b), on “And I have done what is good in Your eyes.”
In the Zohar on Noach, “good” is both the Holy One, blessed be He, and the tzaddik, the Righteous One
(Yesod), as in “Say of the righteous that he is good”; in Lech Lecha the tzaddik who waters and nourishes

everything is called “good.” In Terumah the Zohar reads Chizkiyahu’s words “And I have done what is good

in Your eyes” as joining the blessing of redemption to the Amidah prayer.
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But for the meaning of “and in His goodness,” see there, in Parshas Terumah (168b), and in what is
written in the discourse beginning “And you shall eat and be satisfied and bless,” concerning “Who
nourishes,” etc.,

For the phrase “in His goodness” itself, the reader is sent to the Zohar on Terumah (Part II, 168b), which ex-

plains the words of Grace after Meals. He is also sent to the discourse “And you shall eat and be satisfied and
bless” in Parshas Eikev, on the blessing “Who nourishes [the whole world] in His goodness.”
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“in His goodness,” etc. And see in the Gemara, chapter 2 of Chagigah (12a), on “the light, that it
was good,” and in the Zohar, Part II, Pekudei (folio 220b), and in the commentary of the Ramaz

there. And see what is written on the subject of “The Good One,

More sources follow on hidden goodness. The Talmud in Chagigah (12a) teaches that the light created on the
first day, of which it says “G-d saw the light, that it was good,” was hidden away for the righteous in the fu-
ture. The Zohar on Pekudei (Part 11, 220b) adds that although it is hidden, people in this world exist through
it, and the Ramaz (Rabbi Moshe Zacuto) comments there that a glimmer of it shines and is enclothed within

the supernal attributes.
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for Your mercies have not ceased,” in Torah Ohr, Parshas Beshalach, in the discourse beginning “I
will sing to Havayah.” And this is [the meaning of| “And you shall love Havayah”: that [Havayah]
should dwell in you in a revealed way.
The last reference is to the Torah Ohr discourse “I will sing to Havayah,” on “The Good One, for Your mer-
cies have not ceased,” words from the thanksgiving blessing of the Amidah. With this in place, the text reads

“And you shall love Havayah” (Deuteronomy 6:5) as a longing that Havayah, the power that creates from
nothing, dwell within a person openly.
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That is, “with all your heart”: within two hearts, the inner dimension (pnimiyus) and the outer di-
mension (chitzoniyus). And through this arousal from below, an arousal from above is drawn
down, so that there be blessing and drawing-down in revelation. And see what is written in the dis-
course beginning “Havayah is with me among my helpers.”
“With all your heart” is read as two hearts, the inner and the outer: in the full discourse the inner heart is
stirred by G-d’s very essence, while the love of the outer heart spreads out to subdue the sitra achra (the oth-

er side) and transform darkness into light. Such love is an arousal from below, a human initiative, and it
draws down an arousal from above, so that G-d’s blessing flows down openly.

SECTION 4 - 14

Torah and “You have begun”
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Section 3 will explain. However, “and the study of Torah is equal to them all,” for it is solely a draw-
ing-down from an arousal from above, from a level that an arousal from below cannot reach; and
this is [the meaning of| “You have begun.”

Section 3 begins from the Mishnah that “the study of Torah is equal to them all” (Peah 1:1). Torah study

draws down an arousal from above, divine initiative, from a level that no arousal from below, no human ini-
tiative, can reach. This is what Moshe meant by “You have begun”: the beginning came from G-d alone.

likuteitorah.com/likkutei-torah/vaeschanan/2/ 7
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And also, in order for there to be an arousal from below, there must first be an arousal from above,
as is written on “These are the journeys,” concerning “And Moshe wrote their goings-forth accord-
ing to their journeys.” And for this Moshe asked, “Let me cross over, I pray, and see”: to draw into it
[the land] the level of “You have begun.”
Even the arousal from below that a person does initiate needs an arousal from above first to make it possi-
ble, as explained in the discourse on “These are the journeys.” So Moshe asked to cross over and “see,” to

draw this level of “You have begun” into the land, which in the full discourse is the supernal “land,” the
community of Israel.

SECTION 5 - 15

A flash of seeing, and the plea to the Gracious One
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Section 4 will explain that the drawing-down from this level is not grasped in revelation and in the
enclothement of thought, but only [as] a mere glimmer, as in what is written, “And His arrow shall

go forth like lightning” (in Zechariah, chapter 9, [verse] 14) (and see about this in the Tikkunei
Zohar)

Section 4 explains that what is drawn down from this level of “You have begun” cannot be grasped by the
mind; it never becomes understanding enclothed in thought, only a passing glimmer. The text compares it
to “His arrow shall go forth like lightning” (Zechariah 9:14): a flash that lights everything for an instant and
is gone.

likuteitorah.com/likkutei-torah/vaeschanan/2/ 8
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(Tikkun 30, [folio] 77b), on the matter that at the Giving of the Torah there were “thunders and
lightnings.” And see in Iggeres HaKodesh, at the end of section 15: “the upper Daas (knowledge),”
etc., “which is like a point and like lightning flashing upon his intellect,” etc. And see in Me’orei
Or, the letter Beis, section 34.
The references explain the image. The Tikkunei Zohar (Tikkun 30) ties the “thunders and lightnings” at the
Giving of the Torah to this verse; Iggeres HaKodesh (end of section 15) describes the upper Daas, the first

grasp of an idea’s depth, as “like a point and like lightning flashing upon his intellect”; and Me’orei Or (letter

Beis, 34) says that “lightning” is a name for Yesod.

Onw 000 TP L4001 PPV LIRT 0DV Y [ow minow ansy] WPPRIY PRI DR AIRIND 1N
BN NONa PN Ty oy

And this is [the meaning of] “and let me see the land,” and as is written there, “And Havayah shall
be seen over them.” “Your eyes are doves.” And in the same way, the Sages, who are “the eyes of the
congregation,” instituted the blessings over the mitzvos.
This is why Moshe asked to “see” the land: such a level is received only by seeing, a direct glimpse beyond
understanding, as in the same verse, “And Havayah shall be seen over them,” and in “Your eyes are doves.”

In the same way the Sages, called “the eyes of the congregation,” instituted the blessings before mitzvos, to
draw down this glimmer from above before the deed.
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And see what is written on “Go out and see,” etc., “with the crown,” etc. And in order to draw down
this level, Moshe first said, “And I pleaded with Havayah”: to draw from the level of “Gracious”
(Chanun), which is the treasury of free gifts, where an arousal from below does not reach; from
there he drew down the level of Havayah, which is an arousal from above.

After a reference to the discourse on “Go out and see,” the text explains Moshe’s opening word: va’eschanan,

“I pleaded,” is linked to Chanun, “Gracious,” the treasury of free gifts that no human arousal reaches. From
there Moshe drew down the level of Havayah as an arousal from above.
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IN ONE'S AVODAH

In the Shema and prayer a person should contemplate that G-d creates the world anew from nothing each

day until his heart is stirred from its depths, so that Havayah dwells in him openly, in both the inner and the

outer heart; this arousal from below draws down blessing from above. Beyond his own reach, Torah study

and the blessings said before mitzvos draw down an arousal from above that comes as a gift.

QUESTIONS FOR DISCUSSION

1.

Why does it matter, for the revelation of Havayah in the heart, that creation is renewed each day from
nothing rather than unfolding from what was already hidden?

. How can Torah study draw down a level that no arousal from below can reach, when studying is itself a

human act?

. If even an arousal from below needs an arousal from above before it, what role is left for human effort?

Why is the highest revelation received as “seeing,” a flash like lightning, rather than as understanding,
and how does this explain Moshe’s request to “see” the land?

. What does Moshe’s appeal to “Gracious,” the treasury of free gifts, teach about asking for what lies beyond

one’s merit?

likuteitorah.com/likkutei-torah/vaeschanan/2/ 10
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

kLl

“And I pleaded with Havayah at that time, saying.”
Moshe’s plea to be allowed to enter the Land of Israel
opens Parshas Va’eschanan and gives the discourse its
name.

Deuteronomy 3:23372:2 0°727
KD RITT NP2 °A0R A0NY

And I besought the L-RD at that time, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

2

5
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“The soul of man is the lamp of Havayah, searching all the
inward parts.” The text reads it as man’s purpose: the soul
is a lamp through which the light of Havayah illuminates
this world.

Proverbs 20:27173:3 *5wn
:m;"j'[fj"?? wan o7R ﬂ?_JT?J ik
The spirit of man is the lamp of the L-RD, searching all the

inward parts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That explanation traces how the twelve “borders” descend
from on high into Malchus and the lower worlds, and
reads the Sea of Kinneres as a love “sweet as a harp
(kinor).” Further on it reads kinor as kaf-vav (twenty-six,
the numerical value of Havayah) and ner, “lamp,” and
calls the soul a lamp, as in “The soul of man is the lamp of
Havayah.”
KEHOT'S NOTE
.2,7% °yon 0 Oy XA

B123m T

The verse traces the eastern border of the Land of Israel:
“And the border shall descend ... to the shoulder of the
Sea of Kinneres eastward.” Its words open the explanation
in Parshas Masei that the text cites for “the lamp of
Havayah.”
Numbers 34:11x:77% 73713
"0 027PY M P31 T TP OTRR MpAN DIWR PAm T
TR N33
and the border shall go down from Shepham to Riblah, on
the east side of Ain; and the border shall go down, and shall
strike upon the slope of the sea of Chinnereth eastward;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

“He has made everything beautiful in its time; He has also
set the world in their heart.” The text cites the discourse in

likuteitorah.com/likkutei-torah/vaeschanan/2/

Parshas Bamidbar that explains this verse.

Ecclesiastes 3:11x8™:3 n2ip
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He hath made every thing beautiful in its time; also He hath

set the world in their heart, yet so that man cannot find out

the work that G-d hath done from the beginning even to the

end.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5”12 980n 15 1772

That discourse opens with the idea that man is a small
world: just as the world has four elements, so does the hu-
man soul.
KEHOT'S NOTE
12728 PYh
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“And the number of the children of Israel shall be as the
sand of the sea, which cannot be measured or counted.”
These are the opening words of the discourse in Parshas
Bamidbar that the text cites.

Hosea 2:1'2 ywin
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Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The verse speaks of “the inward part of a man and a deep
heart.” The text borrows the phrase for an emotion that
rises from the innermost depths of the heart, which is how
Havayah comes to shine there.

Psalms 64:7°1:7°0 0°2°11n

PRy 29 ¥R M) wann wan unn niymien?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

20 Ay 1O
The Kehot note sends the reader to the Tzemach Tzedek’s
Or HaTorah on Parshas Va’eschanan for the subject of
“good.”
KEHOT'S NOTE
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On “And G-d saw the light, that it was good,” the Zohar
reads the letters of tov: the Tes is “the ninth of all,” and the
three letters of tov are included in “the Righteous One of
the world,” as in “Say of the righteous that he is good.” It is
the first of the text’s sources for the meaning of “good.”

Zohar, Bereshit 30:319-32:330-vw:? n°wx12 71 790

w27

AND GOD SAW THE LIGHT THAT IT WAS GOOD. We have
learnt that every dream which contains the term tob (good)
presages peace above and below, provided the letters are
seen in their proper order... 1Here follow some lines on the
inner significance of the letters of the word tob, viz. teth,
representing the ninth grade (from the end, i.e. Wisdom)
vau, the heavens, and beth, the two worlds.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Tzemach Tzedek sums up this Zohar there: “The
meaning of tov: the Tes is Yesod, which is the ninth [Sefi-
rah] counting from above downward, and it shines from
Binah.”

KEHOT'S NOTE

IR RN RIT ©7RRYRRR YW XITY TI0 X171 07700 1 07

APCY R T 97I07R —

’71R°Y0 'Y NIN N”INR2

As quoted in the Kehot note, the entry reads: “Tov is called
the Yesod of Z’eir Anpin, for the Tes is the ninth, the Vav is
the secret of Tiferes, and the Beis the secret of Malchus.”
KEHOT'S NOTE
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Expounding “Good is the man who is gracious and lends,”
the Zohar says that “good” is the Holy One, blessed be He,
who is called good, and alternatively the tzaddik, as in
“Say of the righteous that he is good.” The text prints this
folio as 60b; the Kehot note gives 60a.

Zohar, Noach 1:12-4:23372:"7-27°R 111,711 7120

X"y 077 13’03

There the Tzemach Tzedek quotes this Zohar: “Good is the
man: this is the Holy One, blessed be He, who is called
good ... Alternatively, good is the man: this is the tzaddik,
as it is written, ‘Say of the righteous that he is good.””
KEHOT'S NOTE
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The Tzemach Tzedek comments there on this Zohar: “It is
also implied that ‘good’ means a drawing-down of the in-
ner dimension.”

KEHOT'S NOTE
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The Zohar speaks of the seventh pillar on which the world
stands, the tzaddik, who waters and nourishes everything,
and applies to him “Say of the righteous that he is good.”
The Kehot note quotes the Tzemach Tzedek: this too im-
plies that “good” means a drawing-down of the inner
dimension.

Zohar, Lech Lecha 13:128-15:140-175p:3 7% 9% ,2m1 990
npry
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There the Tzemach Tzedek brings this passage of
Terumah, about joining redemption to prayer, and ex-
plains it “by way of analogy, when the drop has not yet
been drawn outward.”

KEHOT'S NOTE
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Chizkiyahu’s prayer in his illness: “Remember now how I
have walked before You in truth and with a whole heart,
and I have done what is good in Your eyes” (repeated word
for word in Isaiah 38:3, the verse the Zohar quotes). The
Zohar on Terumah expounds these words, and the text
cites that passage for the meaning of “good.”

11 Kings 20:33:3 2 0°9%n
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’Remember now, O L-RD, I beseech Thee, how I have walked

before Thee in truth and with a whole heart, and have done

that which is good in Thy sight.” And Hezekiah wept sore.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SNPwY 7%y M
When Israel in prayer join the blessing of redemption to
the Amidah, a herald proclaims that they have done
“good” before the Holy One, blessed be He, the secret of
“And I have done what is good in Your eyes.” At that mo-
ment the Righteous One (tzaddik) is aroused to join where
he should, and all the limbs are joined to one another.

Zohar, Terumah 6:38-7:45771:1-172:1 11N ,1T 990

and a herald rises in the Heavenly courts and proclaims:
“Blessed are ye, holy people, for that ye perform (make)
good (tob)1Here a synonym for the Sefirah, Yesod or Zaddik.
before the face of the Holy One, blessed be He!” This is the
inner significance of the words, “I have done what is good in
thine eyes” (Isa. 38, 3): namely, that King Hezekiah connect-
ed by his devotions “Redemption” with “Prayer”. For when
the praying people have reached the words “praises to the
supreme G-d” (in the last hymn before ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

129031 2

Explaining Grace after Meals, the Zohar notes that we say
“in His goodness” and not “from His goodness”: “in His
12
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goodness” is the supernal right side. It is called “good”
(tov) when it holds everything within itself and does not yet
spread downward, and “kindness” (Chesed) when it comes
down and feeds the righteous and the wicked alike.

Zohar, Terumah 79:771-781R72wN-R7YWN:V”Y 12170 3711 100

’A 070p NmAN a2

The wording of this Zohar on “in His goodness” is copied
there.
KEHOT'S NOTE
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In that discourse the blessing “Who nourishes ... in His
goodness” is explained as worded entirely in the third per-
son because it draws from a very high level, the light that
encompasses all worlds.
KEHOT'S NOTE
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“You shall eat and be satisfied, and bless Havayah your
G-d for the good land He has given you,” the source of the
mitzvah of Grace after Meals. Its opening words name the
Likkutei Torah discourse cited here.

Deuteronomy 8:10”:’n1 0°727
127103 WX 1307 YIRDPY ROK NN N1 DYIY 07N
And thou shalt eat and be satisfied, and bless the L-RD thy

G-d for the good land which He hath given thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The light that G-d created on the first day was hidden away
for the righteous in the future, as it says, “And G-d saw the
light, that it was good,” and “good” means only the right-
eous. The text cites it among its sources on the meaning of
“good.”

Chagigah 12a:10”:X 27 1331
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And G-d saw the light, that it was good, and G-d separated
between the light and the darkness.” The Talmud and the
Zohar cited here read this “good” light as the light hidden
away for the righteous.
Genesis 1:4"7R N°wx12
:TITVD"HEI 2 1‘1&3 12 D’?b!s 51;21 2iv3 1‘!}{[('11}5 D’;?b?j hail
And G-d saw the light, that it was good; and G-d divided the
light from the darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

STIP2 7MY

The Zohar identifies the light hidden for the righteous,
“the light, that it was good,” with the “abundant goodness”

likuteitorah.com/likkutei-torah/vaeschanan/2/
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G-d has stored away, and says that with this hidden light
G-d made the work of the world. Although it is hidden,
people in this world exist through it.

Zohar, Pekudei 2:3-4:1227°:’7-"3:"2 *T1p9 77171 190

QW 1”177 *°221 37y 271 7 STIpa 27maY

There too the Alter Rebbe cites the Ramaz on Pekudei
(220b) for the exalted level called the hidden light, of
which it is said “How abundant is Your goodness,” and ex-
plains that this level is drawn down and revealed in the
Malchus of Atzilus on Shemini Atzeres.
KEHOT'S NOTE
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There the Tzemach Tzedek writes: “The meaning is that
this is the source of the thirteen attributes of mercy, as in
the words ‘The Good One, for Your mercies have not
ceased.””
KEHOT’'S NOTE
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The Song at the Sea opens, “I will sing to Havayah, for He
is highly exalted.” These words open the Torah Ohr dis-
course on Parshas Beshalach that the text cites for “The
Good One, for Your mercies have not ceased.”

Exodus 15:1°8:7"1 mnw

1R Havayah? nxi 177w NN 581}{7? 10 YRTIY? IR
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Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17171 DN NAANY

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The text reads
it as a longing that Havayah dwell in a person openly, and
“with all your heart” as both the inner and the outer heart.

Deuteronomy 6:5°77:1 0°127
STTRR22 qUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“Havayah is with me among my helpers.” These are the
opening words of the discourse the text refers to at the end

13
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of this section, on how an arousal from below draws down
an arousal from above.
Psalms 118:7°1:1”°p 0°2°1n
PRI TN IR Y 72 N
The L-RD is for me as my helper; And I shall gaze upon
them that hate me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Mishnah lists deeds whose fruits a person enjoys in
this world while the principal remains for the World to
Come, and ends, “and the study of Torah is equal to them
all.” The text explains why: Torah draws down an arousal
from above that no arousal from below can reach.
Mishnah Peah 1:1°R:’R 8B 11w
m i LIPRIT ,0°192M LANDT MY 0O PRY 07127 9K
M7 0792 1°NIND 92K DTRY 0°727 19K .M1iR TInbD) ,0°70n
NR2M ,0°700 M3 L0 AR TAD .KX27 09IY? 30 nop 1pm
:072 7312 170 Tnbn a0’ 07X 103 DIy
These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
meene NN

“You have begun to show Your servant Your greatness and
Your strong hand.” The text reads “You have begun” as the
level that G-d begins on His own, an arousal from above
with no arousal from below.
Deuteronomy 3:24775:"3 0727
RINT ATNRY TPTITNK TTIYNR NIRITP DYPnD nAx 0 3TN
AN PRI TPY IV TIN 0BT XN WK
'O L-rd GOD, Thou hast begun to show Thy servant Thy
greatness, and Thy strong hand; for what god is there in
heaven or on earth, that can do according to Thy works, and
according to Thy mighty acts?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

yon 9N
“These are the journeys of the children of Israel, who went
out of the land of Egypt.” Its opening words name the dis-
course the text cites.
Numbers 33:1X:372 71212
AYRTTI2 DORIEY DOISH PINR IRE? WK XTI CYon AKX
:'[‘1[}?51
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These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the
hand of Moses and Aaron.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“And Moshe wrote their goings-forth according to their
journeys, by the command of Havayah.” The text cites the
discourse on this verse for the principle that an arousal
from below must be preceded by an arousal from above.

Numbers 33:2°2:3% 72723
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And Moses wrote their goings forth, stage by stage, by the

commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Let me cross over, I pray, and see the good land.” The
text says Moshe wanted to draw the level of “You have be-
gun” into the land.
Deuteronomy 3:257773:’1 0°127
M 2907 7 1T 1292 MWK 12007 PIRTNE TN XIS
]IPm
Let me go over, I pray Thee, and see the good land that is

beyond the Jordan, that goodly hill-country, and Lebanon.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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“And Havayah shall be seen over them, and His arrow
shall go forth like lightning.” The text uses the image of
lightning for a revelation that flashes and is gone, and the
verse’s first words, “Havayah shall be seen,” for the level
of seeing.
Zechariah 9:147:'v 7>t
n11$03 7271 YpI? MW T >3 TN 10 7122 KN XY 0Py M
D
And the L-RD shall be seen over them, And His arrow shall
go forth as the lightning; And the L-rd GOD will blow the
horn, And will go with whirlwinds of the south.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Tikkun says that at the Giving of the Torah G-d came
down with “thunders and lightnings,” and that the light-
nings come from the side of the tzaddik (Yesod), of whom
it says “His arrow shall go forth like lightning.” This is the
passage the text points to as Tikkun 30.
Tikkunei Zohar 74b:3°3:2 77y 9717 °21pn
KT RTTLPRI Top 222 112 ppn? nomi a2y nom T
ni%ip M Apan N2 CwURWa 0ita v (T ©Y mMaw) 2°n0T
NPT DX 0°KD Oya 921 (77 5 Ow) nnK ey ,nin 0%
7R YU TIRR KPR) KPR 223 KPP0 MITT,IXAA RNPIY R NY
7 0°927) D°YnY OnR 0°7127 2ip ,7M 70 937 Pip n2 mig cR)
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Tikkunei Zohar - Vocalized (Public Domain)
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“And it came to pass on the third day, when it was morn-
ing, that there were thunders and lightnings and a heavy
cloud on the mountain.” This is the Giving of the Torah to
which the Tikkunei Zohar passage refers.

Exodus 19:1610:0” mnw
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And it came to pass on the third day, when it was morning,

that there were thunders and lightnings and a thick cloud

upon the mount, and the voice of a horn exceeding loud;

and all the people that were in the camp trembled.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A collection of commentaries and sources on Tanya; the
note sends the reader there for the passage of Iggeres
HaKodesh on the upper Daas that the text cites.
KEHOT'S NOTE
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At the end of this letter the Alter Rebbe distinguishes the

lower Daas, which spreads into the emotions, from the up-
per Daas, the bond with the source of intellect that grasps
the depth of an idea, “which is like a point and like light-
ning flashing upon his intellect” before it spreads out into
understanding. The text cites it as an example of a grasp
that comes like lightning.

Tanya, Iggeres HaKodesh 15:3477%:1"b w1pi1 NIaR ,X°IN
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Kehot Publication Society (CC-BY-NC) '
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As quoted in the Kehot note, the entry reads: “Lightning
(barak) is called Yesod, and the sign is ‘His arrow shall go
forth like lightning’: it shoots like an arrow, and from its
side come lightnings.”
KEHOT'S NOTE
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“Let me cross over, I pray, and see the good land that is
across the Jordan.” Moshe asks to “see,” and the text ex-
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plains that this level can be received only by seeing, not by
understanding.

Deuteronomy 3:2571”5:’1 0°727
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Let me go over, I pray Thee, and see the good land that is

beyond the Jordan, that goodly hill-country, and Lebanon.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Song of Songs 3:11-4:1 for these
words.

Song of Songs 3:11-4:1'R:"7-X":"1 027w °W
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Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart. Behold, thou art fair, my love; be-
hold, thou art fair; Thine eyes are as doves behind thy veil;
Thy hair is as a flock of goats, that trail down from mount
Gilead.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Kehot note says the source of this phrase is marked
above, in the full discourse on “And I pleaded.” There the
Alter Rebbe explains that the Sages instituted the blessing
before a mitzvah so that an arousal from above comes
first, enabling the mitzvah, an arousal from below, to draw
down an arousal from above.
KEHOT'S NOTE
7,275 101

YN ey
The verse speaks of an unwitting error made “by the eyes
of the congregation.” The text uses this phrase for the
Sages, who see for the people and guide them.
Numbers 15:24773:1”1 72712
T8 P23 T2 MY W) MWD nnwy3 MY Py oK
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then it shall be, if it be done in error by the congregation, it
being hid from their eyes, that all the congregation shall of-
fer one young bullock for a burnt-offering, for a sweet
savour unto the L-RD—with the meal-offering thereof, and
the drink-offering thereof, according to the ordinance—and
one he-goat for a sin-offering.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Go out and see, O daughters of Zion, King Shlomo, with
the crown with which his mother crowned him on the day

15
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of his wedding.” The text refers to the discourse on this
verse, which itself calls on the daughters of Zion to “see.”
Song of Songs 3:11x7:’) 0*°wi "W
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Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And I pleaded with Havayah at that time, saying.” The
text links va’eschanan with Chanun, “Gracious,” the level
of free gifts that no human arousal reaches.

Deuteronomy 3:23372:2 0”727
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And I besought the L-RD at that time, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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