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“And you shall love Havayah your G-d”

In the Shema, love and restraint are crossed: the first section’s
love is outwardly Chesed but inwardly the Gevurah of the soul’s
flight beyond every limit (the Name of forty-two), and the second

section’s warnings are outwardly Gevurah but inwardly the
Chesed of the Name Av, the Infinite Light drawn down into

vessels.
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THE BIG IDEA

In the Shema, love and restraint are crossed: the first section’s love is outwardly
Chesed but inwardly the Gevurah of the soul’s flight beyond every limit (the Name
of forty-two), and the second section’s warnings are outwardly Gevurah but in-

wardly the Chesed of the Name Av, the Infinite Light drawn down into vessels.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Kabbalah ties the Name of forty-two, which belongs to Gevurah, to the Shema’s
first section, about love, and the Name Av, which belongs to Chesed, to the second section, full of warn-
ings. The answer is the Zohar’s “exchange of places”: lights dwell in each other’s vessels. To explain it,
the Alter Rebbe sets out the two unions of the Shema. Creation from nothing is constant, even in
Chochmah and Binah, but since the first creation the flow depends on an arousal from below. “Hear”
(shem ayin) raises the 288 sparks with the Name Ban to the large ayin, Binah, and “Israel” raises them
higher, to Chochmah; then “Havayah our G-d” draws the Infinite Light inward through Chochmah and
the Torah, making the opposing attributes one, and “Blessed be the Name” carries this unity into the
lower worlds. The resulting love “with all your might” is a withdrawal of light from every vessel,
Gevurah within Chesed, like a lion. The second section is the return: Chesed, divided by Gevurah into
seventy-two bridges, is drawn into vessels through “with all your soul,” so that a person can say “And I

will give.”
OUTLINE

1 The question: the Names reversed m-2

The Name of forty-two (Gevurah) goes with the section of love and the Name Av (Chesed) with the section of
warning; the answer is the Zohar’s lights that “exchanged their places,” light of one attribute in the vessel of
the other.

2 Constant creation and the union of Chochmah and Binah 13-5

Creation from nothing is renewed every moment, even in Chochmah (“nothing”) and Binah (“something”);
the essence of the Infinite is beyond all comparison with Chochmah.

3 “Hear, O Israel”: raising the sparks 16-9

Since G-d’s entering Chochmah is a descent, it needs an arousal from below: Shema, shem ayin, raises the
288 sparks with the Name Ban to the large ayin, Binah, the root of the shattered kings, while His essence
stays unchanged; “Yisrael,” shir Kel, rises further, to Chochmah.
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4 “Havayah our G-d, Havayah is One”: drawing down

110-13

The encompassing Infinite Light becomes inward only through Chochmah, the wisdom of the Torah; this

makes Chesed and Gevurah one, and “Blessed be the Name” extends the unity to the lower worlds, lead-
ing to love “with all your might,” the light leaving every vessel.

5 Love with all your might: the Name of forty-two

mn4

The upward withdrawal is the Name of forty-two, Gevurah within the vessel of Chesed; hence the kavanah of

the first section, and Israel standing “like lions” in the Shema.

6 The second section: the Name Av and the bridges of Chesed

Ms5-16

The return (shov) has a vessel of Gevurah and an inner light of Chesed, the Name Av; Chesed reaches the

world only divided, like rain in drops, through seventy-two bridges, and the Name Av’s 216 letters equal

the value of gevurah.

7 “And I'will give”: light in vessels

17-18

“With all your soul” leaves no void in the light drawn down with self-sacrifice; then the Infinite Light en-

ters the soul, G-d’s words are in one’s mouth, and the Name Av’s three verses trace descent, ascent and

renewed descent.

KEY CONCEPTS

The Name of forty-two 272 0w

A Divine Name of forty-two letters, linked to Gevurah and
to every ascent; it underlies the prayer Ana Bekoach and
corresponds to the forty-two words of the Shema’s first
section.

The Name Av (72) 27y ow

A Divine Name formed from three verses of Exodus 14,
linked to Chesed (chesed is numerically 72); it corre-
sponds to the second section of the Shema and to the
drawing down of light into vessels.

“They exchanged their places” 317°°n317 127K

The Zohar’s phrase for lights that dwell in each other’s ves-
sels: the light of Chesed in the vessel of Gevurah and the
light of Gevurah in the vessel of Chesed.

Lights and vessels 0°751 n17ix

The inner content of a quality and the outer form that con-
tains and limits it; the maamar’s key distinction between a
section’s plain subject and its inner kavanah.

The higher and the lower unity X711 8%y XTI
RnNn

The union drawn down by “Hear, O Israel” in Chochmah
and Binah of Atzilus, and the union extended by “Blessed
be the Name of the glory of His kingdom” into the lower
worlds and their chambers.
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Mayin nukvin (feminine waters) 7°271177°n

The arousal from below that calls forth the flow from
above (mayin duchrin); since the first creation, the draw-
ing down of the Infinite depends on it.

Shem ayin and the large ayin 'y owv — ynw

Shema read as shem (“name,” numerically 340 = the 288
sparks plus the Name Ban) and the large ayin (70), Binah,
the source of the emotive attributes.

The 288 sparks 7°x1%°1 1787

The sparks of holiness that fell in the shattering of the ves-
sels and now give life to physical things; they are raised
back to their source through the Name Ban.

Ratzo and shov 211 X129

Running and returning: the first section’s yearning to
leave every limit, and the second section’s return to draw
the light into vessels.

The seventy-two bridges 0°7w1 27y

The seventy-two divisions of Chesed, by which kindness
reaches the worlds in measured portions, as water passes
through the chambers of a bridge.
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SECTION 1 - 11-2

The question: the Names reversed
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“And you shall love Havayah your G-d,” etc. Now, from “And you shall love” until “and on your
gates” there are forty-two words, and the second section is the Name Av (72). And see the Zohar,
Part II, Terumah (132b), and the Pardes (Gate 21, chapter 6 and chapter 12).
The maamar opens with the first section of the Shema (Deuteronomy 6:5-9). Following the Arizal, it counts
forty-two words from “And you shall love” to “and on your gates,” matching the Name of forty-two letters,
and links the second section, “And it shall be, if you listen” (Deuteronomy 11:13-21), to the Name Av, whose

numerical value is seventy-two. The reader is sent to the Zohar and to Rabbi Moshe Cordovero’s Pardes
Rimonim for these Names.
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Now, it is known that the Name of forty-two [letters] is in Gevurah (restraint) and the Name Av in
Chesed (kindness); yet here, is it not the very reverse? For the first section of the Shema is the level
of Chesed, “And you shall love,” and the second section, “Take heed for yourselves,” etc., is in
Gevurah.
In Kabbalah the Name of forty-two belongs to Gevurah, restraint, and the Name Av to Chesed, kindness. Yet
the two sections seem to be the other way round: the first speaks of love, which is Chesed, while the second

warns “Take heed for yourselves” and speaks of punishment, which is Gevurah. So why is the Name of
Gevurah attached to the section of love?
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And as is explained in the matter of the order of the sections “Sanctify,” “And it shall be when He
brings you,” “Hear” and “And it shall be, if you listen,” which are Chochmah (wisdom) and Binah
(understanding), Chesed and Gevurah: “Sanctify” is in Chochmah, etc. But the matter is what is
found in the Zohar about the lights, that they “exchanged their places, and included the left in the
right.”
The four sections written in tefillin, “Sanctify” (Exodus 13:1-10), “And it shall be when He brings you” (Exo-
dus 13:11-16), “Hear” and “And it shall be, if you listen,” correspond in that order to Chochmah, Binah,
Chesed and Gevurah; this confirms that the first section of the Shema is Chesed and the second Gevurah.

The answer will come from the Zohar’s teaching that the lights “exchanged their places,” the left side (Gevu-
rah) being included in the right side (Chesed).
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And the explanation is that the lights were exchanged in relation to their vessels: the light of Chesed
(kindness) rests in the vessel of Gevurah (restraint), and the light of Gevurah in the vessel of
Chesed. [See on this the Ramaz, Parshas Tzav, on page 27, and as is mentioned about this in the ex-
planation on the verse “You have captured my heart.”] And so
The answer: lights and vessels have been crossed. The light of Chesed dwells in a vessel of Gevurah, and the
light of Gevurah in a vessel of Chesed; the “vessel” is the outward form a quality takes, the “light” its inner

content. The Alter Rebbe refers to the Ramaz (Rabbi Moshe Zacuto) and to his own explanation on “You have
captured my heart” (Song of Songs 4:9).
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also with these two sections: the first section is in the level of Chesed, in the level of vessels, “And
you shall love” being the level of the vessel of Chesed; and the Name of forty-two [letters], in
Gevurah, is the light of Gevurah resting in the vessel of Chesed. And the second section, the Name
Av, is the light of Chesed in the vessel of Gevurah.

Applied to the Shema: the first section, “And you shall love,” has the outward form, the vessel, of Chesed,

while its inner light, the Name of forty-two, is Gevurah. The second section has the outward form of
Gevurah, warning and restraint, while its inner light, the Name Av, is Chesed.
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SECTION 2 - 113-5
Constant creation and the
union of Chochmah and Binah
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To understand this explanation, we must first explain the matter of the higher unity (yichuda ila’ah)
and the lower unity (yichuda tata’ah) that are in “Hear, O Israel” and in “Blessed be the Name of
the glory of His kingdom forever and ever.” For on the words “Havayah our G-d” in the first verse
of the Shema, the Arizal, of blessed memory, explained that this is the drawing down of the light
into Chochmah (wisdom) and Binah (understanding) of the World of Atzilus (Emanation), and it is
called the union of Abba and Imma.

Before explaining the exchange, the Alter Rebbe sets out two unions in the Shema: the “higher unity” of the

verse “Hear, O Israel” and the “lower unity” of “Blessed be the Name of the glory of His kingdom forever and

ever,” said after it. The Arizal taught that the words “Havayah our G-d” draw light into Chochmah and Binah
of Atzilus, the union of Abba and Imma, the two configurations of the divine intellect.
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That is to say: the chain of descending worlds (hishtalshelus) and the coming into being from noth-
ing to something must be constant, as is written in Chinuch Katan; and not only from nothing to
physical something, such as the seven firmaments and the earth, etc.,

Creation is not a one-time event: the coming into being of all things from nothing must continue every mo-

ment. “Chinuch Katan” is the second part of the Tanya, also called Shaar HaYichud VehaEmunah; the Alter
Rebbe stresses that this constant renewal is not limited to the physical heavens and earth.
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which must be renewed every hour and moment from nothing to something, for if the drawing
down of the life-force into them were interrupted, they would revert to utter naught and nothing-
ness, as before the six days of Creation, as is written at length in Sefer Shel Beinonim, Part II.

The physical world is renewed at every moment; were the flow of life-force withdrawn even for an instant, it

would return to the nothingness that came before the six days of Creation. This is the theme of the opening
chapters of Shaar HaYichud VehaEmunah.
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Rather, exactly so in the higher worlds too, and even for the levels of Chochmah and Binah to come
into being, as it is written, “And wisdom is found from nothing (me’ayin),” and from it [the light] is
drawn into Binah, which is called the level of “something” (yesh): “to cause those who love Me to
inherit yesh.”
The same constant renewal applies in the spiritual worlds, even to Chochmah and Binah. Job 28:12, “And
wisdom, from where (me’ayin) is it found?”, is read as “wisdom is found from ayin, nothing”: Chochmah

emerges from what is beyond it, which is “nothing” relative to it. Binah, which develops the insight into a de-

fined grasp, is called yesh, “something,” as in Proverbs 8:21, “to cause those who love Me to inherit yesh.”
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And this is the meaning of “And a river goes forth from Eden”: “goes forth” is an expression of the

constancy of the drawing down from nothing to something, “two companions that never part.”
Genesis 2:10 says that the river “goes forth” (yotzei), in the present tense: in the Kabbalistic reading Eden is
Chochmah and the river is Binah, and the flow between them never stops. The Zohar calls Chochmah and

Binah “two companions that never part,” because the drawing down from nothing to something between
them is constant.
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And this is “which G-d created to make”: the meaning of “which He created” is spiritual something
from nothing, the level of “And wisdom is found from nothing”; and from this there is drawn after-
wards “to make,” which is the level of [coming] from nothing to physical something. And see what
is written in the discourse beginning “You shall keep My Shabbosos.”
Genesis 2:3 ends “which G-d created to make.” “Created” (bara) is the first, spiritual creation of something
from nothing, Chochmah coming from ayin; “to make” is the further drawing down that brings physical

things into being from nothing. The Alter Rebbe refers to his discourse beginning “You shall keep My
Shabbosos.”
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As is known, the very essence of the Infinite Light (Or Ein Sof), blessed be He, is exalted and lofty,
far, far above the bounds and the level of supernal Chochmah (wisdom), for supernal Chochmah
bears no comparison to Him at all. And “You are One, but not in number” means that there is no
comparison, etc. And as was explained above in the discourse beginning “The matter of the
Shema.”
The essence of the Infinite Light is beyond even supernal Chochmah, the highest of the Sefiros; Chochmah
bears no comparison to Him at all. The Tikkunei Zohar’s “You are One, but not in number” means that His

oneness is not the first of a series that could be counted with other things; the Alter Rebbe refers to an earlier
discourse, “The matter of the Shema.”

SECTION 3 - 16-9

“Hear, O Israel”: raising the sparks
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“And He is not of any of these attributes at all,” but rather “to show,” etc. Therefore, for there to be
“You are wise”: that is, for “You,” the level of “One but not in number,” to be drawn down and en-
clothed in the level of supernal Chochmah (wisdom), this is a lowering and a descent, and this is
His humility.

Tikkunei Zohar (Patach Eliyahu) says that G-d is “not of any of these attributes at all” and takes them on only

“to show” how the world is conducted. For “You,” who is “One but not in number,” to become “wise,” en-
clothed in Chochmabh, is a lowering; the Sages call such self-lowering G-d’s “humility” (Megillah 31a).
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Therefore there must be an arousal from below (isarusa dilesata) to arouse this descent and draw-

ing down. For the beginning of the creation of the world, “at the outset of the decree,” etc., came

about of itself, as a matter of course: “when it arose in His will,” etc., “for He desires kindness.”
Since this enclothing is a descent, it must be aroused by human effort from below. The first act of creation

needed no arousal: the Zohar’s “at the outset of the King’s decree” and “when it arose in His will” describe

G-d’s own unprompted desire, “for He desires kindness” (Micah 7:18).
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But now it depends on the raising of mayin nukvin (feminine waters), etc. And this raising of mayin
nukvin is in the Shema, for then we draw down the coming into being from nothing to something:
“Havayah our G-d,” etc.

Since then, the flow depends on mayin nukvin, “feminine waters,” the Kabbalistic term for an arousal that

rises from the receiver below and calls forth the giver’s response. In the Shema this arousal draws down
anew the coming into being from nothing to something expressed in “Havayah our G-d.”
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That is: “our G-d” (Elokeinu), what we comprehend, and [the fact] that our intellect has the capacity
for grasp and comprehension, etc., is from the level of Havayah, which is the level of Chochmah,
the level of self-nullification (bittul), etc.,

“Our G-d” (Elokeinu), the G-dliness our minds can grasp, flows from Havayah, which here is Chochmah.

Chochmabh is the level of bittul, self-nullification: a flash of insight that has not yet become a defined “some-
thing” in the mind.
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which “is found from nothing,” not in the way and order of the chain of descending worlds (hishtal-
shelus), which is something from something; which is not so with Chochmah relative to the level of
Keser (the Crown), etc.

Chochmabh is found “from nothing,” unlike the rest of the chain of descent, where each level comes from the

one above it as something from something. Chochmah relative to Keser, the Crown above intellect, is a true
emergence from nothing.
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[And see what is written about this in the discourse beginning “Eliyahu opened,” in Parshas
Vayera, and in the explanation on the verse “Who has counted,” etc.] And this level of Chochmabh is
the level of Havayah, which brings into being the level of “our G-d” from nothing to something,
etc.

The Alter Rebbe refers to his discourse “Eliyahu opened” in Torah Ohr, Parshas Vayera, and to an explana-

tion on “Who has counted” (Numbers 23:10). Chochmabh is called Havayah, from mehaveh, “bringing into

being”: it brings “our G-d,” the levels we can grasp, into being from nothing.
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(And see what is written in the explanation on the verse “And I shall be sanctified in the midst,” and
in the explanation on the verse “My dove,” about this drawing down in the Shema, that it is the

drawing down of a new light, etc.; see there.)

Other discourses explain that what is drawn down through the Shema is a “new light,” not merely the contin-
uation of the existing flow. One of them, on “And I shall be sanctified in the midst of the children of Israel”
(Leviticus 22:32), explains from Etz Chaim that the union of Abba and Imma requires the raising of mayin
nukvin with actual self-sacrifice in the Shema.
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Therefore we first say “Hear, O Israel,” which is the raising of mayin nukvin from below to above,
in order to draw down the revelation of the Infinite Light (Or Ein Sof), blessed be He, into Abba and
Imma; and this is what is said afterwards, “Havayah our G-d,” as mentioned above.

This is why the Shema begins with “Hear, O Israel”: these words are the raising of mayin nukvin, from below
upward. Only afterwards come the words “Havayah our G-d,” the drawing down of the revelation of the
Infinite Light into Abba and Imma, Chochmah and Binah.
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That is, for Shema is shem ayin: the large ayin, which is the source of the emotive attributes (mid-
dos), namely when the attributes are in the intellect (and the seven attributes, each one comprising

ten, make seventy), for then they are in a state of greatness (gadlus).

The word Shema divides into shem and the letter ayin, which is written large in the Torah scroll and whose
numerical value is seventy. The large ayin is the source of the emotive attributes as they exist within the in-
tellect: seven attributes, each made up of ten, total seventy; there they are “great,” in gadlus.
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Whereas when they become complete attributes, after they have been drawn down into the heart to

become the stirring of complete love and complete awe, they are in a state of smallness (katnus),

When the attributes descend into the heart and become actual felt love and awe, they are “small,” in katnus,
compared with their source in the mind.
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and bear no comparison to when they are in the intellect, for then the love and awe are great, with
surpassing exaltation, etc. Therefore the attributes are called by the name Z’eir Anpin, for they

have been made small and have become ze’ir, a term meaning “little.”

Love and awe as they exist in contemplation are far greater than when they become emotions. This is why
the attributes as a whole are called Z’eir Anpin, “the small face”: ze’ir means little.
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And see what is written in the discourse beginning “My offering, My bread,” on the matter of
bones, sinews and flesh; and what is written in Parshas [Vezos| HaBerachah on the verse “And He
came from the holy myriads”; and see the Zohar, beginning of Parshas Vayikra, and in Parshas
Terumah (p. 132),

The Alter Rebbe points to other discussions of “great” and “small”: his discourse on “My offering, My bread”
(Numbers 28:2), on bones, sinews and flesh; one on “And He came from the holy myriads” (Deuteronomy
33:2) in Vezos HaBerachah; and the Zohar on large and small letters.

X237 ADRI RPT PR 12392 424700 DR RIPY 279 wrnyY 17798 AR 192927 1INK 1Payn
on the matter of large letters and small letters. And see what is written on the verse “And He called
to Moshe,” on the matter of the small alef and the large alef.

The word Vayikra (Leviticus 1:1) is written with a small alef, while the name Adam in Chronicles begins with a
large alef. The discourse on “And He called to Moshe” explains these enlarged and reduced letters, continu-
ing the theme of large and small.
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And the raising of mayin nukvin to the source of the attributes is through the level of shem, that is,

the 288 sparks together with the Name Ban (52), equal in numerical value to shem.

The raising of mayin nukvin to the source of the attributes is done through shem, “name”: the 288 sparks
plus the Name Ban, whose value is 52, add up to 340, the numerical value of shem (40 =2 ,300 = ).
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For the Name Ban is what raises the level of the 288 sparks that fell in the shattering of the vessels
(sheviras hakeilim) to give life to all physical things, since all their life-force is from the 288
sparks;

In the Arizal’s teaching, at the shattering of the vessels 288 sparks of holiness fell, and they now give life to

all physical things. The Name Ban, associated with Malchus, is the power that refines these sparks and lifts
them back up.
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and these 288 sparks, which are the life-force in all physical things, rise through the Name Ban,
Malchus (sovereignty), which refines, etc., to the level of the large ayin, the sources of the attribut-
es, from which comes the drawing down of the aforementioned 288 sparks.

Through the Name Ban, Malchus, which refines, the sparks hidden in physical things rise to the large ayin,

the source of the attributes, which is where they came from. So the word Shema, shem with ayin, names the
raising of the sparks to their source.
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And this is shem ayin. And there is a further reason why it is called shem ayin, shem in the literal
sense of “name”: namely, also from the standpoint of the root of the root of the 288 sparks and of
the Name Ban of the Tikkun (rectification), which is all only from the level of His Name, may He be
blessed, alone, as it is written,

Shema is called shem ayin for a second reason as well: shem in its plain sense, “name.” At the root of the 288

sparks, and of the Name Ban of Tikkun, all is only G-d’s “name,” an outward expression and not His essence;
Tikkun, “rectification,” is the ordered world built after the shattering of the vessels.

likuteitorah.com/likkutei-torah/vaeschanan/12/ 12
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“For I am Havayah, that is My Name.” And as is known, Keser (the Crown) is the intermediary be-
tween the Emanator and the emanated, and it is called the Malchus (sovereignty) of the Infinite One
(Ein Sof), merely the level of a name, which is for the coming into being of the level of Atzilus, and
of the shattering and the rectification.

“I am Havayah, that is My Name” (Isaiah 42:8) distinguishes “I” from “My Name.” Keser, the Crown, medi-

ates between the Emanator and everything emanated, and is called “the Malchus of Ein Sof,” merely the lev-
el of a name; from it Atzilus, the shattering of the vessels and their rectification come into being.
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Whereas in the Infinite One Himself this does not apply at all, for “I, Havayah, have not changed,”
and “I am first and I am last”; and before the shattering and after the shattering, and at the time of
the rectification and the refinement, and after the completion of the refinement has been finished,
all is equal before Him, may He be blessed;

In the Infinite One Himself none of this applies: “I, Havayah, have not changed” (Malachi 3:6) and “I am first

and I am last” (Isaiah 44:6). Before the shattering, after it, during the rectification and after the refinement is
complete, everything is equal before Him.
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for the shattering of the vessels touched only the Infinite Light (Or Ein Sof), blessed be He, and not
the Luminary itself, G-d forbid, for in the Luminary itself there was no change at all, G-d forbid. It
is like the analogy of a screen or a cloud that interrupts the light and radiance of the sun and dark-
ens it, which does not touch the very essence and being of the sun, etc.

The shattering of the vessels affected only the light that radiates from G-d, not the Luminary, His essence. A
screen or a cloud can block and darken the sun’s light for us without touching the sun itself.

likuteitorah.com/likkutei-torah/vaeschanan/12/ 13
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And this level of shem is what raises the 288 sparks to the large ayin, which is the level of Binah
(understanding), the source of the emotive attributes (middos), the root of the seven kings who
were shattered, “and he reigned ... and he died,” etc.,

This “name” lifts the 288 sparks to the large ayin, which is Binah, the source of the emotive attributes. Binah

is also the root of the seven “kings” of Genesis 36 who reigned and died, read in Kabbalah as the attributes of
the world of Tohu, which shattered.
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who are the kings “who reigned in the land of Edom,” etc.: it is Binah, and from there they fell and
were shattered. And this name (shem) is what raises those 288 sparks of the shattering to their
source and root, which is the level of Binah, the large ayin, etc.

The kings “who reigned in the land of Edom before any king reigned over the children of Israel” (Genesis

36:31) are rooted in Binah; from there they fell and broke. The name (shem) returns their 288 sparks to that
very source, the large ayin.
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And afterwards [there is] a higher ascent, to the level of Yisrael. For Kel is “the radiance of
Chochmah (wisdom),” as is written in the Zohar on the verse “The heavens declare the glory of
Kel,” etc.;

After the ascent to Binah comes a higher ascent, to “Yisrael,” which reaches Chochmah. The Name Kel de-

notes “the radiance of Chochmah,” as the Zohar explains on “The heavens declare the glory of Kel” (Psalms
19:2).
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and Yisrael is the letters of shir Kel (“a song of Kel”), etc. [And see what is written in Shir HaShirim,
in the explanation on the verse “Go forth and see,” on the matter of “And may Israel, who sanctify
Your Name, rejoice in You.”

The Tikkunei Zohar reads the letters of Yisrael (?X72”) as shir Kel (?X 9°?), “a song of Kel.” The Alter Rebbe

refers to his explanation on “Go forth and see” (Song of Songs 3:11) concerning the Shabbos prayer “And
may Israel, who sanctify Your Name, rejoice in You.”
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And in the explanation on the verse “My dove, in the clefts of the rock,” on the matter of “Israel
arose in thought”; and what is written on the verse “Nor has He seen wrongdoing in Israel.”]

Further references: the explanation on “My dove, in the clefts of the rock” (Song of Songs 2:14), on the
Sages’ saying that Israel “arose in thought,” and the discourse on “Nor has He seen wrongdoing in Israel”
(Numbers 23:21).

SECTION 4 - 110-13

“Havayah our G-d, Havayah is One”: drawing down
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2. Now, through the level of the aforementioned raisings of mayin nukvin (feminine waters), we
draw down from above to below, that there be “Havayah our G-d,” etc.: Havayah in Chochmah

(wisdom), the level of self-nullification (bittul), etc.

Section 2 turns from the raising to the drawing down. Through the raising of mayin nukvin we draw down
“Havayah our G-d”: Havayah, the Infinite, revealed within Chochmah, which is self-nullification.
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For the Infinite Light (Or Ein Sof) rests only in Chochmah, which is ko’ach mah (“the power of
‘what’”); and even in Binah (understanding) the Infinite Light does not rest

The Infinite Light rests only in Chochmah, whose name divides into ko’ach mah, “the power of ‘what,”” a ca-
pacity that is still “nothing,” wholly nullified. Even in Binah the Infinite Light rests only by way of Chochmah
enclothed within it.
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except through the enclothing of Chochmah. And Chochmah is the level that connects, so that

there be a drawing down of the Infinite Light into every world, etc.,

Chochmabh is the connecting link through which the Infinite Light reaches every world; without it the Infinite
would remain beyond all the worlds.

likuteitorah.com/likkutei-torah/vaeschanan/12/ 15
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for “You made them all with wisdom”; and as is known from the matter of the Torah that is in every
world, etc. That is: the Infinite Light, blessed be He, is the light that encompasses all worlds (sovev

kol almin), which encompasses from head to foot equally.

“You made them all with wisdom” (Psalms 104:24): Chochmah is present in every world, as the Torah, G-d’s
wisdom, exists in every world in a form suited to it. The Infinite Light itself is sovev kol almin, surrounding

every level equally, “from head to foot,” without being contained in any of them.
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Along these lines he gives the analogy, in Etz Chaim, of the great circle that encompasses the kav
(line of light), and it cannot be enclothed in any vessel as an inner light (or pnimi).

Etz Chaim describes the Infinite Light after the tzimtzum as a great circle surrounding the kav, the thin line
of light drawn into the empty space. The circle stands for the light that cannot be contained in any vessel as

an inner light.
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For all are considered as nothing before Him, may He be blessed, and there is no comparison, etc.
And of this it is said, “The heavens and the earth I fill,” equally; that is, in a manner of

concealment,

Before Him all things are as nothing, and there is no comparison between Him and them. So when Jeremiah
says that G-d fills heaven and earth (Jeremiah 23:24), He fills them equally, but in a hidden way.
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for “no thought can grasp Him at all,” and He is not enclothed in any vessel as an inner light, ex-
cept in Chochmah (wisdom) alone, in which He is enclothed as an inner light, and through it He is
drawn down and acts in the other nine Sefiros. And the reason is written in Sefer Shel Beinonim,
chapter 35, in the gloss.

“No thought can grasp Him at all” (Tikkunei Zohar): He enters no vessel as an inner light except Chochmabh,

and through Chochmah He acts in the other nine Sefiros. The reason is given in the gloss to chapter 35 of the

Tanya.

likuteitorah.com/likkutei-torah/vaeschanan/12/ 16

11



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 12 13 "]’P'?N T NN NAARY

0°9272 w201 7707 9 %10 IR 123 197K 190w N ANIR 0°9°Wnn 1IN0 POy 27y 107
NNIR Q220w 1IRY ¥7°22 Dnw)

Therefore, through engaging in the Torah we draw Him, may He be blessed, down, that He be re-
vealed to us as an inner light. For the Torah has been enclothed in physical things in Beriah,
Yetzirah and Asiyah (Creation, Formation and Action), and we comprehend it,

This is why Torah study draws G-d into us as an inner light. The Torah has descended and been clothed in

physical subjects in the lower worlds, Beriah, Yetzirah and Asiyah, so that we can understand it.
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and within it is enclothed supernal Chochmah (wisdom), and within that specifically the Infinite
Light (Or Ein Sof) is enclothed as an inner light, as mentioned above, that which is not enclothed in

any vessel as an inner light but only as an encompassing light (or makif), etc., as mentioned above.

Within the Torah is supernal Chochmah, and within Chochmah alone the Infinite Light is present as an inner
light. Everywhere else that light is only encompassing; through the Torah’s wisdom it becomes inward.
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And this is the meaning of “Havayah our G-d.” And through this, “Havayah is One.” For the word

“One” does not denote His unity, may He be blessed;

So “Havayah our G-d” is the Infinite drawn inward through Chochmah, and through this comes “Havayah is
One.” The word “One” here cannot mean His own unity in the ordinary sense.
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for since “there is none else besides Him,” the term “one” does not apply, for this term applies
only to a thing that is separated and divided, and nevertheless all is one.

Since “there is none else besides Him” (Deuteronomy 4:35), there is nothing in relation to which He could
be called “one.” The term “one” fits only where there are separate, divided parts that are nonetheless united.
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As with “These and these are the words of the living G-d”: although they are apparently divided,
nevertheless all is one, etc. Rather, it refers to His attributes, may He be blessed, Chesed (kindness)
and Gevurah (restraint), etc.;

An example is the Talmud’s statement that the opposing views of Beis Shammai and Beis Hillel are both “the

words of the living G-d” (Eruvin 13b): divided in appearance, one in truth. So “One” in the Shema refers to
G-d’s attributes, such as Chesed and Gevurah.

a1 ”AYNI 17123 W R 700 WOV 0122w 0°°2817 "W VYA 0°7781 0°72T QW QAW 13°°07
qwnIY 9% R P31 190 vy
that is, although they are separate things, and almost two opposites, for where there is Chesed,

Gevurah does not apply, nevertheless all is one, because there is drawn

Chesed and Gevurah are separate, almost opposite: where kindness rules, restraint has no place. Yet they

are one, for the reason given in the next part.
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the Infinite Light, blessed be He, which is enclothed in Chochmah, into Binah (understanding), and
from there it is drawn into the attributes as well, so that in them too there be self-nullification (bit-
tul) and inter-inclusion, “to be one in one”; as it is written, “Yours, Havayah, are the greatness and
the might,” etc.,
The Infinite Light, enclothed in Chochmah, flows into Binah and from there into the attributes, so that they
too become nullified and included in one another, “one in one.” King David’s words “Yours, Havayah, are

the greatness and the might” (I Chronicles 29:11) say that greatness (Chesed) and might (Gevurah) belong
wholly to G-d.
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for all are nullified to You and are not reckoned by any name at all, since “He is not of any of these
attributes,” etc. And see what is written about this on the verse “When you raise up the lamps,” and
on the verse “And I appeared to Avraham.” And afterwards

Nullified to G-d, the attributes count for nothing on their own, as the Tikkunei Zohar says, “He is not of any

of these attributes.” The Alter Rebbe refers to his discourses on “When you raise up the lamps” (Numbers
8:2) and “And I appeared to Avraham” (Exodus 6:3).

likuteitorah.com/likkutei-torah/vaeschanan/12/ 18



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 12 13 j’P'?N T NN NAARY

Y922 WRIY TOWNHT MWD TIN2 (v ohwh imstn 2 ow Tal 17RRITA MO 0°30whnn
219 MIP9ONM DI1°2 NPR 07K IR O 03 qwnIw MPUERA TPynk 1m0 TN na 573 Mo

we draw this unity down with “Blessed be the Name of the glory of His kingdom forever and ever”:
baruch (“blessed”) is an expression of drawing down, that there be drawn into Beriah, Yetzirah and
Asiyah and into the chambers (heichalos) a level of unity too, as above in Atzilus, in that the
Infinite Light is drawn to them too, so that there be self-nullification and inter-inclusion, etc.
The second verse, “Blessed be the Name of the glory of His kingdom,” extends this unity downward. Baruch
is read as “drawing down,” as in the Mishnah’s term for layering a vine into the ground, so that Beriah,

Yetzirah, Asiyah and their chambers (heichalos) also receive the Infinite Light and become nullified, as in
Atzilus.
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[And from this will be understood what is said about the destruction of the Holy Temple, “The an-
gels of peace weep bitterly; the highways are desolate,” etc.; and as the disciples of the Arizal, of
blessed memory, wrote, that when there is a union in Z’eir Anpin (the emotive attributes) and
Nukva (Malchus) of the World of Atzilus (Emanation),

This explains why, at the destruction of the Temple, “the angels of peace weep bitterly; the highways are des-

olate” (Isaiah 33:7-8). The Arizal’s disciples taught that a union of Z’eir Anpin and Nukva in Atzilus brings
about a union of the chambers below as well.
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then the chambers that extend from Tiferes (beauty) are also united with the chambers that extend
from the level of Malchus (sovereignty). And see the Mikdash Melech, beginning of Parshas
Shemos (page 4),

When Z’eir Anpin and Nukva (Malchus) unite above, the chambers that issue from Tiferes unite with those

that issue from Malchus. The Mikdash Melech, a commentary on the Zohar, discusses this at the beginning
of Parshas Shemos.
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on the verse “each man and his household came.” And the explanation and meaning of this unity is
that a revelation of the Infinite Light is drawn into them, so that there be self-nullification; and this
is the meaning of “Blessed be the Name of the glory of His kingdom forever and ever.”

The Mikdash Melech’s comment is on “each man and his household came” (Exodus 1:1). The Alter Rebbe ex-

plains the union of the chambers as a revelation of the Infinite Light drawn into them, so that they become
nullified; this is what “Blessed be the Name of the glory of His kingdom” accomplishes.
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Therefore, at the destruction of the Holy Temple, “the angels of peace weep bitterly” over the ab-
sence of the revelation, etc. And see what is written further on this unity of the chambers and the
angels on the verse “And they shall speak of the might of Your awesome acts.”

When the Temple was destroyed this revelation ceased, and the angels of peace wept over its absence. The

Alter Rebbe refers to a further discussion of the union of the chambers and the angels on “And they shall
speak of the might of Your awesome acts” (Psalms 145:6).
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One may also explain: the higher unity (yichuda ila’ah) is the root of the drawing down from noth-
ing to something, Chochmah (wisdom) and Binah (understanding) of Atzilus; and the lower unity
(yichuda tata’ah) is from nothing to something in Beriah, Yetzirah and Asiyah, until it is drawn also
from nothing to physical something.] And through this, “And you shall love Havayah your G-d with
all your might”: without limit,
An alternative reading of the two unions: the higher unity is the root of creation from nothing, in Chochmah
and Binah of Atzilus; the lower unity is that creation as it reaches Beriah, Yetzirah and Asiyah and finally

physical existence. Through these one comes to “And you shall love ... with all your might,” me’odecha, love
without limit.
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that is, to go out of the level of vessel and limit, for the vessel is what limits the light. And along
these lines, the whole section in its entirety is for there to be a withdrawal of the light from the

vessel.

Love “with all your might” means going out of every vessel and boundary, since a vessel is by definition what
limits light. The whole first section of the Shema is about this withdrawal of the light from the vessel.

SECTION 5 - 114

Love with all your might: the Name of forty-two
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Now, this withdrawal is the level of the Name of forty-two [letters], in Gevurah (restraint), as is
known that all ascents are through the Name of forty-two [letters]. [And see what is written about
this on the verse “These are the journeys,” on the matter of the forty-two journeys.]

This upward withdrawal is the Name of forty-two letters, which belongs to Gevurah, for every ascent takes

place through this Name. Israel’s forty-two journeys in the desert are linked to it; the Alter Rebbe refers to
his discourse on “These are the journeys” (Numbers 33:1).
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Therefore it was established to say [it] in the Shema recited upon the bed, to raise the soul through
this Name. And therefore it has, seven times, six words each: “with two he covers,” etc., “and with
two he flies,” flies from the vessel, to rise and withdraw upward. And this is the matter of Gevurah
within Chesed (kindness), etc.

The Name of forty-two is said in the bedtime Shema, in the prayer Ana Bekoach, to raise the soul through it.

Its seven lines of six words recall the six wings of the seraphim (Isaiah 6:2): “with two he flies,” rising out of
the vessel. This is Gevurah within Chesed.
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And this is the meaning of “they exchanged their places”: the light rests in another vessel. For the
first section is Chesed, since “And you shall love,” etc. is said in it, and it is the level of the vessel of
Chesed,

This is what the Zohar means by lights that “exchanged their places”: a light dwells in a vessel not its own.
The first section, which speaks of love, is a vessel of Chesed.
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but the light is Gevurah and withdrawal upward, and this is the Name of forty-two [letters]. And
with this it will be understood that it is specifically the kavanah (intention) in the Shema that is in
this Name.

But the light within the first section is Gevurah, the upward withdrawal, which is the Name of forty-two. This
explains why the Kabbalistic kavanah, the inner meditation, for this section is on the Name of forty-two.
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For the kavanabh is the inner dimension [the level of light], that is, the intent, the ultimate purpose,
upon whose foundation the whole matter revolves; and the whole matter is in the level of the outer

dimension (chitzoniyus), etc.

The kavanabh is the inner dimension, the light: the purpose around which the whole matter turns. The words
and their plain subject are the outer dimension.
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Therefore the body of the section, which is the matter [itself], is in “And you shall love,” etc., the
vessel of Chesed, as mentioned above. (That is to say: the outer dimension and the vessel of “And
you shall love ... with all your might” is the level of Chesed, that is, inasmuch as it is the level of

love, and love is, in general, the level of Chesed.

So the body of the section, its plain content, is love, and love in general is Chesed: this is its outer vessel.
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But its inner dimension (pnimiyus), which is the intent of the love, is the level of the light of
Gevurah, which is for there to be a withdrawal, and to separate from the wick, etc. And see Sefer
Shel Beinonim, chapter 50. And this is “He crouched, he lay down like a lion and like a lioness.”

And our Sages, of blessed memory, said at the end of the first chapter of Berachos)

Its inner aim, though, is Gevurah: a love like a flame straining to leave its wick, as the Tanya (chapter 50) de-
scribes a love like fiery coals that comes from the supernal Gevuros. Bilam’s words “He crouched, he lay
down like a lion and like a lioness” (Numbers 24:9) express this.
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(page 12b) that they sought to fix the section of Balak in the Shema because this verse is written in

it; and in the Yalkut: “They stand like lions, snatching the Shema.”

The Talmud (Berachos 12b) records that the Sages wished to include the section of Balak in the Shema be-
cause of that verse. The Yalkut describes Israel standing like lions to snatch up the Shema.
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That is: the level of the lion is also along the lines of the above, the light of Gevurah in the vessel of
Chesed, as the Ramaz wrote on Parshas Tzav (pages 27, 28)

The lion, too, is the light of Gevurah in a vessel of Chesed. The Ramaz (Rabbi Moshe Zacuto) explains this on
the Zohar’s Parshas Tzav, regarding the fire on the altar.
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on the matter of the fire upon the altar, which was in the form of a lion, for aryeh (“lion”) is numer-
ically equal to gevurah; and it is written, “And the face of a lion on the right,” etc.; see there. And
this is “they stand like lions” specifically: that in the Shema there be the level of “And you shall
love,” etc., “with all your might,” etc.

The fire on the altar had the form of a lion; aryeh, “lion” (1+200+10+5), equals gevurah (3+2+6+200+5), 216,

and yet in Ezekiel’s vision the face of the lion is on the right, the side of Chesed (Ezekiel 1:10). So Israel
“stand like lions” in the Shema when they love “with all your might”: Chesed outside, Gevurah within.
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SECTION 6 - 115-16

The second section: the Name
Av and the bridges of Chesed
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3. Now all this is in the first section, which is the level of ratzo (running); but the second section is
the level of shov (returning), for there to be specifically a drawing down of lights into vessels.

Section 3. The first section is ratzo, “running,” the soul’s yearning to rise out of every limit. The second sec-
tion is shov, “returning”: bringing the lights down into vessels.
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Therefore “with all your might” is not said [in it]. And in this it is the reverse: the vessel is Gevurah
(restraint), “Take heed for yourselves,” etc., “And the anger will flare,” etc.

That is why the second section does not say “with all your might”: its task is not to break limits but to dwell
within them. Here the reverse holds: the vessel, the outer content, is Gevurah, warnings such as “Take heed
for yourselves” and “the anger will flare” (Deuteronomy 11:16-17).
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But the inner dimension (pnimiyus) is in the Name Av (72), which is in Chesed (kindness) [chesed
is numerically seventy-two], for Chesed is divided into seventy-two aspects, which are the seventy-

two bridges.

But its inner light is the Name Av, Chesed, for chesed (8+60+4) equals seventy-two. Chesed is divided into
seventy-two aspects, called the seventy-two “bridges.”
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The matter of a bridge is like what is made, by way of analogy, over the water: a bridge built of
many chambers, so that the water passes through it divided up in each chamber, etc., and does not
pass all at once, but rather there is a separation between water and water, etc.

A bridge over a river is built of many arches or chambers, so the water passes through divided, each part in
its own chamber, rather than all at once in one torrent.
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So, by way of analogy, there are seventy-two bridges, which are seventy-two kinds of separations in
the kindnesses, between one kindness and another. For there are a number of things, and all are
alluded to in Chesed (kindness): the first day is Chesed.

So the seventy-two bridges are seventy-two kinds of division within kindness, separating one kindness from
another. Many things express Chesed: the first day of Creation corresponds to Chesed.
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And light (which was created on it) is Chesed. And water is Chesed. The color white is Chesed, etc.
And there are many particulars like these below.

The light created on the first day, water and the color white are all Chesed, and there are many more such de-
tails in our world.
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And likewise above: the song of the angels; and “the righteous sit and enjoy the radiance,” etc., in

the upper and lower Gan Eden, etc.; and the 310 worlds, etc.; and the like. There are many particu-

lars beyond number, except that they are all included, in a general way, in seventy-two aspects.
Above, too, Chesed takes many forms: the song of the angels, the righteous who “sit and enjoy the radiance

of the Shechinah” (Berachos 17a) in the upper and lower Gan Eden, and the 310 worlds the righteous inherit.
All these countless details are included, in general, in the seventy-two aspects.
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[And see the Tosefta in the Zohar, Part II (Beshalach, page 50), on the verse “And the angel jour-
neyed,” etc., regarding “and the waters are sealed beneath the openings, in seventy-two letters”;
and it is explained elsewhere.]

The Alter Rebbe refers to a Tosefta in the Zohar (Beshalach) on “And the angel journeyed” (Exodus 14:19),

which speaks of waters sealed beneath openings in seventy-two letters, and notes that this is explained

elsewhere.
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But with one simple Chesed the worlds could not have existed at all; only by way of contractions (tz-
imtzumim) and the chain of descent (hishtalshelus) of the levels, in the upper Gan Eden one way
and in the lower Gan Eden another way, and so that there be light and water, etc.

A single, undivided kindness would have left no room for the worlds; they could exist only through contrac-
tions and an ordered descent of levels, each place, upper or lower Gan Eden, receiving in its own measure.
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Therefore the Name Av that is in the three verses Vayisa (“And ... journeyed”), Vayavo (“And ...
came”) and Vayet (“And ... stretched out”) has three letters in each name, numbering 216 [letters],
which is the numerical value of gevurah; for the descent of Chesed is by way of gevuros (restraints)
and contractions,

The Name Av is formed from three verses of Exodus 14 (19-21), Vayisa, Vayavo and Vayet, of seventy-two let-

ters each; its seventy-two names of three letters make 216 letters, the value of gevurah (3+2+6+200+5).
Kindness descends only by way of restraint and contraction.
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like “the might of rain” (gevuros geshamim): we mention the rain in [the blessing] “You are
mighty,” because rain descends with might, even though rain waters the earth and makes it give
birth and sprout, and gives seed to the sower and bread to the eater, etc.;

Rain is called “the might of rain” and is mentioned in the Amidah’s blessing “You are mighty,” because it

falls with might. Yet rain is pure kindness: it waters the earth and makes it bring forth “seed to the sower and
bread to the eater” (Isaiah 55:10).
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but its might is in that it descends drop by drop, for it must be divided into many drops, so that it
not sweep away and make a flood. And “He did not create it for tohu (chaos),” etc., “He formed it to
be inhabited”: in the level of vessels this is specifically through the level of gevuros, so that the ves-
sel may have the capacity to receive, etc.

Its “might” is that it falls drop by drop, divided, so that it does not become a destructive flood. So too “He did

not create it for tohu ... He formed it to be inhabited” (Isaiah 45:18): a world of vessels that can be lived in ex-

ists only through Gevurah, which gives the vessel the capacity to receive.

SECTION 7 - 117-18

“And I'will give”: light in vessels
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Now, the drawing down of this light into the vessel, in the second section of the Shema, is through
what is written in it, “with all your soul,” that is, to be in the level of “And you shall not profane,”
etc.:

The second section draws the light into the vessel through “with all your soul” (Deuteronomy 11:13), under-

stood as “And you shall not profane My holy Name” (Leviticus 22:32). The word for “profane,” techalelu,
shares its root with chalal, “avoid.”
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not to make a void (chalal) and an interruption in the resting of the Infinite Light (Or Ein Sof) that
he drew down upon his soul in the first section of the Shema, in the level of “and with all your
might,” with self-sacrifice (mesirus nefesh), etc.;

The demand is to leave no void or break in the Infinite Light one drew upon oneself in the first section

through love “with all your might,” with self-sacrifice. What was reached in that moment of yearning is to re-
main in the soul afterwards.
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for through this the Infinite Light itself is drawn into him, in the level of the Name Av (72): “And I
will give the rain of your land”: “rain” is mayin duchrin (masculine waters); “your land,” of mayin
nukvin (feminine waters). [And see Pri Etz Chaim, Gate of the Shema, chapter 24.]

Through this the Infinite Light itself is drawn into the person, as the Name Av, Chesed. Hence “And I will

give the rain of your land” (Deuteronomy 11:14): the rain is mayin duchrin, the flow from above, answering

the mayin nukvin raised from “your land” below, as the Arizal explains in Pri Etz Chaim.
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And this is “And I will give.” It should have said, “And Havayah will give”; what is “And I will give”?
Although it is the speech of Moshe our teacher, peace be upon him, and the Shechinah (Divine
Presence) was speaking from his throat, nevertheless it is not said so elsewhere.

Why does the second section say “And I will give,” in the first person, when Moshe is speaking? It should

have said “And Havayah will give.” Even granting that the Shechinah spoke from Moshe’s throat, it is not

said this way elsewhere.
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Rather, it is because here it is the matter of the drawing down of the Name Av, which is the drawing
down of the Infinite Light (Or Ein Sof) itself into vessels; and even any person can say this section
about himself, since in the first section he was in self-sacrifice (mesirus nefesh), etc.,

The answer: this section is about drawing the Name Av, the Infinite Light itself, into vessels. Anyone who has
truly reached self-sacrifice in the first section can say this section about himself.
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and inclusion in the Infinite Light itself; so he draws the Infinite Light itself into his soul, that there
be “with all your soul” and “And you shall not profane,” etc., and that there be the drawing down of
the Name Av: “And My words which I have placed in your mouth,” My very words in your mouth,
etc.

Having been included in the Infinite Light, he draws that very light into his soul, keeping “with all your soul”

and “you shall not profane.” Then G-d’s words are literally in his mouth, as Isaiah 59:21 says, “My words
which I have placed in your mouth,” and he can say “I will give.”
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And the matter of the three verses Vayisa, Vayavo, Vayet, straight, reversed and straight, is that it
must first be from above to below, and afterwards from below to above, and afterwards it returns to

be from above to below; and these are the three lines, etc.

The Name Av is formed from the three verses Vayisa, Vayavo and Vayet: the first read forward, the second in
reverse, the third forward. This shows the order of the flow: first from above to below, then from below to
above, then again from above to below, the three lines of right, left and center.

IN ONE'S AVODAH
In the first section of the Shema a person is to reach love “with all your might,” a yearning, with self-sacri-
fice, to go out of every limit and be absorbed in the Infinite Light; in the second, “with all your soul,” he
must leave no void (“you shall not profane”) but draw that light into his soul and life. Then G-d’s words are
in his mouth, and he can say of himself, “And I will give the rain of your land.” Through engaging in the
Torah, which holds G-d’s wisdom, the Infinite becomes an inner light within us.
QUESTIONS FOR DISCUSSION

Why is a love that strives to leave every vessel described as Gevurah rather than Chesed?

How does reading Shema as shem ayin describe the raising of the 288 sparks?

1.
2.
3. Why can “One” in “Havayah is One” not refer to G-d’s own unity, and what does it refer to instead?
4. What does rain falling drop by drop teach about how kindness reaches the world?

5.

In what sense can any person say “And I will give” after reciting the first section with self-sacrifice?
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Two other records of this maamar are printed there: the
Mitteler Rebbe’s transcript, which opens “To understand
the matter of the Shema,” and another version by the
Tzemach Tzedek.
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The opening
verse of the maamar, from the first section of the Shema.

Deuteronomy 6:5°77:"1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Arizal counts forty-two words from “And you shall
love” to “and on your gates,” and seventy-two words in the
section “And it shall be, if you listen” up to “And you shall
place.” This is the count the maamar starts from.
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Pri Etz Chaim (Public Domain)
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Discusses the forty-two words of the first section and the
Name Av of the second.
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That version counts the second section up to the verse
“And you shall place,” and says that from the word “nxX” to
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“pIRn 937 there are fifty words, corresponding to the Name
Av and also to the fifty gates of Binah included in
Chochmah, which is the Name Av.
KEHOT'S NOTE
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“Take heed for yourselves, lest your heart be seduced.”
The warning of the second section of the Shema, which
marks it as Gevurah.

Deuteronomy 11:161”v:X*> 0°127
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Take heed to yourselves, lest your heart be deceived, and ye

turn aside, and serve other gods, and worship them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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A parallel place for the question of the reversed Names
and its answer from the Zohar.
KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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The Zohar’s “exchange of places” is discussed there at
length.
KEHOT'S NOTE
'y oW NPMIR TR0 20 'Y D3OIy TR IMRNI 1IN LK LD RUI
S9°RY 5°Y 277yn wnn P

NI7272 NPRRW 1999981 171290917 1099 nRT

The place the Kehot note gives for the Zohar’s words that
the lights “exchanged their places, and included the left in
the right.” The Alter Rebbe builds his answer on it.

Zohar, Lech Lecha 24:237-2481717-1797:772 72 72,9117 120

The flame ascended and encircled itself with the Left, and

the drop ascended and encircled itself with the Right. They
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then crossed and changed places, going up and down alter-
nately until they were closely interlocked,

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 2

12

13

14

15

o795 *oraa MPINT RN

Explains that when the revelation of the Infinite Light is
drawn into the attributes in a manner of addition and
abundance, the “exchange of places” takes place: the light
of Chesed in the vessel of Gevurah.
KEHOT'S NOTE
M7 O7RIX "1973 NOWNRT WOwORw” NN Y Y 2 Bkl 570 »7noa
711237 9992 701 IR ANIIT 19VPNR WY MR ,”12°91°01N0 °na2
2PBYR TR 291 122°PWw 0°7onbn WD N IR 1PN Y 1Pwa °D NPTIRA
7Y TR 271 123pw RHDWY 99 M3 171230 TARY oMY AvIa TR
.1’?’?(1 19°Y 7 972 7720 — 0°39¥17 9802 131K AR

11227 27y 1IN°22

The explanation the text names.
KEHOT'S NOTE
2,2 wrnw

"1n22%

“You have captured my heart, my sister, my bride.” The
verse that heads the Alter Rebbe’s explanation in Likkutei
Torah on Shir HaShirim, cited here for the exchange of
lights.

Song of Songs 4:9°v:’7 07w W

STPITEN PIY TN TIYD NOXD *IA237 772 °NAK *In327
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7257 9953 L L AW CRY . L TOMT 93 9Ma NAnNY

That version asks: although the question is resolved ac-
cording to Kabbalah, we must still understand intellectual-
ly what it means that the light of Chesed shines in the ves-
sel of Gevurah and the light of Gevurah in the vessel of
Chesed, and why the section of Shema has the light of
Gevurah in the vessel of Chesed and the section “And it
shall be” the light of Chesed in the vessel of Gevurah.
KEHOT'S NOTE
5717 ROWAPT IRONCIY DANT :AWPR WA Y NPYID — IR CINRna
PR TOMI MKW T I 7AW TN AP e avn ,ahapn Ty
771237 IR RPYT YW D DY 70N 2992 171230 IR 171230 V902
7Y 715 11230 2992 70 IR 2 2 7o Y922

PARAGRAPH 3

16

LRWS yRwaw nUanm yine

The Zohar calls “Hear, O Israel” the higher unity and
“Blessed be the Name of the glory of His kingdom forever

likuteitorah.com/likkutei-torah/vaeschanan/12/
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and ever” the lower unity. The maamar uses these two
unions to explain the two sections.

Zohar I, 18ba ,n> x”mt
KEHOT'S NOTE
2,1 XM

DRI yawaw
“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
first verse of the Shema, whose words the maamar goes on
to explain one by one.
Deuteronomy 6:4°7:1 0°727
:1X Havayah 1°p9% Havayah X1 ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PONR

The Arizal explains that in “Havayah our G-d Havayah”
the first Havayah is in Abba and “our G-d” in Imma, and
the words prepare the union of Abba and Imma. The Alter
Rebbe cites this as the union of Chochmah and Binah of
Atzilus.

Pri Etz Chaim, Gate of the Recitation of the Shema 117y 12
N2 yRw NRMPTIyw ,0%°n

NPIN I .. 9UINT D
Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
K7D WP YWY NYD

PUI2 WrRD RN Y L mbwhnwnn

The note explains that “Chinuch Katan” means Shaar
HaYichud VehaEmunah.
KEHOT'S NOTE
YWD TINON .LWN Y NPWID — IR SINRNPA KT 191 .10 N2 —
.U”D 27D Y OW IR ANNRM TI7

279w DTIP 1D Wan DERY PPRY 0ONN 1N

If the letters of the ten utterances withdrew from any cre-
ated thing for an instant, it would revert to naught and
nothingness, as before the six days of Creation. The Alter
Rebbe refers to this as “Chinuch Katan” and “Sefer Shel
Beinonim, Part I1.”

Tanya, Sha’ar HaYichud 1:4n21K8M 70 3w ;1w P‘?f‘l ,N°1n
TR
PR TODRY DA DDy MYy 2330 0RM2T 233 1)
on $172 ngpn NPPADE PR WER ONT NPNN MY Won
WYY YIRT DRI NI ARRD My ninixg oivw
N*YRI2 W NYY *307 03 W 0BX] TR? NN A LUK
wnn

Kehot Publication Society (CC-BY-NC)

NERD 1°Rn 7R

“And wisdom, from where shall it be found?” Chassidus
reads me’ayin as “from nothing”: Chochmah comes from

31



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 12

23

ayin.
Job 28:1227:173 2%
2732 DI 77K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,10 2R

e SamIN o

“To cause those who love Me to inherit substance (yesh).”
Here yesh, “something,” names Binah, the first defined
existence.

Proverbs 8:21x73:'n “own
:NPRR DIPRIERY U 20K Do
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,1 050N

PARAGRAPH 4
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“And a river goes forth from Eden to water the garden.”
The present tense “goes forth” shows that the flow never
ceases.

Genesis 2:10:2 n°wR12
[DPURY YWY M7 TIE? DM 13NK NPYI? 1IN K¥ 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

22,2 NPwRA2

e aakcaly

The Zohar’s phrase for Chochmah and Binah, “two com-
panions that never part,” which the Kehot note locates
here.

Zohar I1I, 4ax ,7 2’m
KEHOT'S NOTE
o1 a,me [ART] g "5y X ,7m

MYy’ 0IPoR X2 WR

“Which G-d created to make,” the last words of the ac-
count of Creation. The maamar reads “created” as spiritu-
al creation and “to make” as the physical.
Genesis 2:3°3:2 N"WXR12
INIRPMIM NIV 92 73 IR WIRY Yhawn 0PNy 0°pPR T1an
:NIy? 0°PPK X127
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/vaeschanan/12/
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23,2 PRI

PARAGRAPH 5

27

12WINa X1 71 NI NN

Eliyahu’s prayer opens, “Master of the worlds, You are
One, but not in number.” The Alter Rebbe reads it as
“there is no comparison” between G-d and even the high-
est level.
Tikkunei Zohar 17a:9-11x8"°-"0:X 1> 9117 °1pN
NI NIR .jawna N9 71 ORI NART '[’7:557 7127 IR WPPR nno
732 Xo°BN MAwWnR N°% .Pneno 93 By KMOND PRDY D3 Dy ARy
RATIRD .7°00 @Y N2 137977 11PN WY NP BRT KT NIR .59
NRPDINR 7172 .P7RANRT PrbyY LoRanR KT Prono rby 11
LKW1 7121 (R°°DONR K1)
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 6
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29

30

31

B9 1R NI PR Do AN

Eliyahu’s prayer: G-d is “not of any of these attributes at
all”; there too, “You are wise, but not with a known
wisdom.” The Alter Rebbe reads G-d’s becoming “wise” as
a descent.
Tikkunei Zohar 17b:5-7°1-11:2 1 9771 *1pn
IRT YU LIWR IRDY LT IPRT RYUT PR 79 N°RT IRD DaX
Sy pon NwINNM Nynw *21 0P 5P M PR Don R ann
970 5Y PP P ARDA? (70 2°7°NK K1) T2 NOR RMYA RAT 7T
NYRY °27 0P Y0 Y w1 12 2R ARDAD 1w 2°7°NR X9T R
131 23T 19177 77 T2 R 1D
Constantinople, 1740 (CC-BY-NC)

2951 NAN . . 71T PR Pon INDY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("PR 1nB) *pra TN

1Manay In

“Wherever you find the might of the Holy One, blessed be
He, you find His humility.” The Alter Rebbe calls G-d’s en-
clothing in Chochmah His humility.

Megillah 31ax X”% 72°n
KEHOT’'S NOTE
X ,RD 9oan

NI w92

The Zohar’s opening words on creation, “at the outset of
the King’s decree.” The first creation came from G-d’s will
alone, with no arousal from below.

Zohar I, 15ax ,\v X”m
KEHOT'S NOTE

X0 K7
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34
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36

N7 701 v2n 52

“For He desires kindness.” The reason creation began
without any arousal from below.

Micah 7:1817:1 151

797 PUINaTRD NP1 nIRYY YWDy 1y 1Y R 7ind DR-n
R 700 Y02 18R

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

10,1

N7%1°22 97719 nnD 773

The note confirms that the discourse the text names is in
Torah Ohr; the Alter Rebbe refers to it on Chochmah being
found “from nothing” relative to Keser.
KEHOT'S NOTE
.N™1n2

nanon

“Who has counted the dust of Yaakov.” The verse that
heads an explanation the Alter Rebbe cites for Chochmah
coming from nothing.

Numbers 23:10:3”3 72712

I 077 Nin "wal nan 5}51??7 ¥297NK 720723 2pY? 19y 130 N
BhisbR el

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SNWTPI 27y 7IN°22

The passage given explains, from Etz Chaim, that the
union of Abba and Imma needs the raising of mayin
nukvin with actual self-sacrifice in the Shema, while for
the union of Z’eir Anpin and Nukva the raising of mayin
nukvin through Torah and mitzvos suffices; therefore
even one whose Torah is his occupation stops for the
Shema.
KEHOT'S NOTE
0w 9713 AR .3 ,32 MR Y0

N2 °nWTPN

“And I shall be sanctified in the midst of the children of
Israel.” The verse that heads a discourse the Alter Rebbe
cites on the new light drawn down in the Shema.

Leviticus 22:3227%:273 R9p™

:IWTRR "7 73X PR "33 TIN2 NYTRN "WTR BYTNK 1790N X7
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/vaeschanan/12/
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SNV 7Y NN
The Kehot note’s guess is right: the further explanation on
“My dove, in the clefts of the rock” begins there.
KEHOT'S NOTE
S799RY 2,00 W 1R aRaNAw An 131190 IR

YR 1RMTPNA 1991
A further place the note gives for why “Hear, O Israel” is
said first.
KEHOT'S NOTE
.2°Y DUIRR DY — 1R PIMRRD 03 IR

DNW YR

“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
maamar reads “Hear, O Israel” as the raising of mayin
nukvin and “Havayah our G-d” as the drawing down that
answers it.

Deuteronomy 6:4°7:1 0°727
:1IX Havayah 11°p%% Havayah X1 ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

°N29°y QW ynw
The place the Kehot note gives for reading Shema as shem
ayin, with the large ayin.
Zohar 111, 236b2 ,171 3"t
KEHOT'S NOTE
03 AR RN Y NP — TR PINURN2 IRaNI .2 ,15‘1 brignhal
”IN22Y 23PN °Y 2Py B N7MIND .2 ,ARwNN Y 970 DPWRIA N7MKR
TP PP WY . LY DW Ynw 27 Pnm XM WPN Y R 1D 8730
oymn

SNV . L yRw

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5].(2,0p) 27m

SN2 7YY QW ynw

A further place the Kehot note gives for the large ayin of
Shema.

Zohar, Terumah 58:622-59:630-2737n:n1”1 1IN A7 7890
5™n:u”

R. Hiya and R. Jose were walking together. Said R. Jose: ‘Let
us now think on spiritual matters and talk on the words of
the Torah.’” He thereupon began by pointing out that three
passages are introduced by the words, Hear, O Israel. “Hear
O Israel, the L-rd our G-d, the L-rd is One” (Deut. 6, 4);
“Hear, O Israel, this day thou hast become a people to the
L-rd thy G-d” (Ibid. 27, 9); and “Hear, O Israel, thou art to
pass the Jordan this day” (Ibid. 60, 1). ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

MaLP >N22 a7 . . Powa on MTRnws 13007

Quotes this passage on the attributes being “great” in the
intellect and “small” in the heart.
KEHOT'S NOTE
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49

.2 ,2% X 772 N°WRI2 NN RN

o917 A — 1N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.0 0 o7

MAD %12p DR 77T

The passage given explains how the offering becomes
“bread” for the angels: rising, it is absorbed into the
Chayos and Seraphim as bread is digested and becomes a
person’s flesh and blood, adding strength and life to them.

KEHOT'S NOTE
.79°R1 T7Y0 L1y Drap ooy

" 2337p NNX

“My offering, My bread for My fire-offerings.” The verse
that heads a discourse cited for the theme of great and
small.

Numbers 28:2°2:17 72712

M7 17 2WRY R02 33NN DIPK DTN PRI v33TnK 1
A79in2 °% a7 1nYn

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TP M227n anxY

“And He came from the holy myriads.” From Vezos
HaBerachah, heading another discourse the Alter Rebbe
cites here.

Deuteronomy 33:2°2:3"% 0°727

N237% MDY TIRS IR PHIT P PYER NI K3 10D T IR
:in% N7 WK 107 UTp

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

R DR NP 27y wrny

The discourse begins with the small alef of Vayikra and the
large alef of Adam in Chronicles, and with the Midrash that
G-d Himself called to Moshe, not through an angel as with
Avraham.
KEHOT'S NOTE
X LX RIP™M D 9yh

R PR RIp7

“And He called to Moshe,” where Vayikra is written with a
small alef. Cited for the large and small letters.

Leviticus 1: 'R’ Xp"
AR TYIN PIRD PHR N 271 TYNTOR R

likuteitorah.com/likkutei-torah/vaeschanan/12/
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And the L-RD called unto Moses, and spoke unto him out of
the tent of meeting, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

aw >na 7y R MTRn PR 77 IRPYM

The raising of mayin nukvin to the source of the attributes
through shem is explained there.
KEHOT'S NOTE
S9°RY TR0 Y 2710 RAPM D7D AXAn:

QwruntA2 aaway. . nven

The note records that this gematria, the 288 sparks with
the Name Ban equalling shem, is brought there.
KEHOT'S NOTE
.[2] 3710 °W R™INM2 RN

PARAGRAPH 7
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SRAW NI 1 %IN %2

“I am Havayah, that is My Name, and My glory I will not
give to another.” The Alter Rebbe uses it to show that the
root of the sparks is only G-d’s Name.
Isaiah 42:8°nm:27n v1yw°
:0°7°0872 "NPINY IAR-KY NRY °79291 "W RIT°7 IR
I am the L-RD, that is My name; And My glory will I not give

to another, Neither My praise to graven images.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,20 0y

NPIW K2 ' 23R %D
“For I, Havayah, have not changed.” G-d’s essence is un-
touched by the shattering and the rectification.
Malachi 3:6"1:3 "ox%n
:00°92 XY 3py2732 DORY NI K2 1718 °2
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2OPENID PIRNMT 192 YEIAR NI DY

A further place in Likkutei Torah on Keser as the interme-
diary between the Emanator and the emanated.
KEHOT'S NOTE
.[9] 7w (3 ,10) "Mpna PPy .R7D ,27nw 1Y

DOPRNID PIRNM 192 YRIAN NI N0

There must be an intermediate level between the

Emanator and the emanated, close to both; this level is
Keser. Cited here for Keser as “the Malchus of Ein Sof,” a
level of name alone.
Sefer Etz Chaim 42:31:2”n 01 vy
NIR 2¥ RIR NDY7 M2 9917 112 %3 K3 wrna 1277 MY ™y ...
1°11° DPIWRIT DP9 C30 P 00Ny 1922 NARAT IRY M
%] 'ID’;'I'? o7 R 0ORIAYA %N DR 19 nIn DY AN 770
97207 MPYn N2 151 112 37K 15 TI0° D1y 2y Ty on Py
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RIRD PR RIR QWM W1 A7 MNDN @Y 03 119K OwY W N
YWY 0°NND PIY NYT 03 TP NATH 93°3 97091 10 K7D RORI
901 T 02 YR MW D2IRPNAT TN PR Ow AT Y

< YOO DOAWT YW INIX 777w
Sefer Etz Chaim (Public Domain)

IR IR IWNRT "INy

“I am first and I am last.” Before the shattering and after
the final refinement all is equal before Him.

Isaiah 44:6M:7"n 17°yw°

TR CIRY PWRT IR NIRIY T OIPRN PRWUI9N UM mRtd
DOROR PR YoM

Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

A, Ry

PARAGRAPH 8
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YT PIN2 1990w . . R en
The words here quote Genesis 36:31; the passage is shown
below.
Genesis 36:31877:1"7 N°wX12
(2K %337 T7Rmpn %397 DITY YR 1370 WK 007 17Xy
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0P-XD 1% nowRna

Q1R PIN2 1970w 0°0nT onw 15 Nt Jbnm

The list of the kings of Edom, each of whom “reigned ...
and died.” In Kabbalah they stand for the vessels of Tohu
that shattered.
Genesis 36:31-34772-X"2:1"2 n°wR2
X1 237 T7wmT7n 197 DTN PIND 19Pn WK Ddbnd A
AR 7907 Y22 Niyv ;12737 9797y DY 13Y2T2 Y72 DiTRD Ton
PPN YING DY PN 7207 239 N s8I AT 230

And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.
And Bela the son of Beor reigned in Edom; and the name of
his city was Dinhabah. And Bela died, and Jobab the son of
Zerah of Bozrah reigned in his stead. And Jobab died, and
Husham of the land of the Temanites reigned in his stead.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[9] .75 (2,99p) 27 mm wrmy L(R LKD) AL (R ,TR) XY
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NNRIMT 17971 RIT 9N

A place the Kehot note gives for Kel as “the radiance of
Chochmah.”

Zohar, Lech Lecha 35:402-415Y"vn-2"n:11"% 92 7% 77171 790
Further, it has been pointed out that the word for “G-d” in
this passage, viz. Eloah, may be divided into El, signifying
the radiance of Wisdom, the letter Vau, signifying the male,
and the letter He, signifying the female; when they are
joined, the name Eloah is used, and the holy neshamah is
united to this spot. And since all depends on this sign,

The Zohar; London, Soncino Press, 1933 (Public Domain)

NNMOMT 17771 NI 2R
A further place the Kehot note gives for Kel as “the radi-
ance of Chochmah.”
Zohar, Tzav 12:93-14:1047"p:77-37%:27 1% 77117 790

The real truth, however, is as follows. El everywhere stands
for the light of the supernal Wisdom which exercises its in-
fluence every day, and without which the world could not
stand a day before the heavy chastisements that arise every
day against it. For El is indignant with them and thrusts
them away and so establishes the world, which otherwise
could not exist an instant.

The Zohar; London, Soncino Press, 1933 (Public Domain)

0°920% 2°RW 27y M2
The Zohar’s discussion of “The heavens declare the glory

of Kel,” to which the Alter Rebbe refers.

Zohar I, 8ax ,n x”m
KEHOT'S NOTE
XD Y MR 20 1O9PNnN Y 27975 971 NN R L0 R AR

0°920n 2w
“The heavens declare the glory of Kel.” The verse on
which the Zohar explains the Name Kel.
Psalms 19:2'2:0™ 0°2°11n
SYOR TR 1T ApYm) PRTTI2D 090n DN
The heavens declare the glory of G-d, and the firmament
showeth His handiwork;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P-X 7w NIMIN PR

The central pillar is called Yisrael: shir (song) from the
left, the side of the Levites, and Kel from the right, the side
of the Kohanim.

Tikkunei Zohar 3a:7°1:X *3 77 °11pn

RADTI2 KK AP? 02 RIPYERRT RTIMYT RY™1 29 1780 ,AP? ...

1°PEN2 TRND ROPIW2 PRI AP 1IWRY L°PENT PYISTY 1RT

291 ,7IXPY 30 KT) P30T K0T K12, 7KL Y00/ YK 7721, 727

Y RIRRED Y 2K TV 2K RIPYRRRT RTIY TIPDK ARy
RIPYIRRT RTIRY R2ITIT RPWD 2K 07T

Tikkunei Zohar - Vocalized (Public Domain)

KEHOT'S NOTE
(X ,3) MaTPNa TN
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65 119871 7I°RE 279 9IN°22

The explanation on “Go forth and see” in the Shir
HaShirim section of Likkutei Torah, to which the Alter
Rebbe refers for “And may Israel, who sanctify Your Name,
rejoice in You.”
KEHOT’'S NOTE
0w mep

66 N7 TIRE

“Go forth and see, daughters of Zion, King Shlomo.” The
verse that heads the explanation the Alter Rebbe cites.

Song of Songs 3:11x7:) 0*°wi W

O3 X TPTIIRYY MUY TP Ty 1Y NII3 APRT MmN
:12% nank 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

67 SN2 7Y N2
There the Alter Rebbe explains that “Israel arose in
thought” refers to the primordial thought, as the Midrash
says that the thought of Israel preceded everything, and
that the souls rooted there can join Atzilus with Asiyah
through Torah and mitzvos.

KEHOT'S NOTE
WY Tap®

68 Y501 Mana o
“My dove, in the clefts of the rock.” The verse that heads
another explanation the Alter Rebbe cites.

Song of Songs 2:1477°1 07w W

SMIRD PRI 17 793P0 729p
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

69 BN PRy N XY

Bilam’s words, “nor has He seen wrongdoing in Israel.”
The verse that heads a further discourse cited here.
Numbers 23:21873:372 72712
nYIIM iy 1RPR T PRIPeD Pny IRITRYY 3pya 1IN vUanR©
A3 99n
None hath beheld iniquity in Jacob, Neither hath one seen
perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The maamar itself sends the reader to the gloss in this
chapter for the reason the Infinite Light is enclothed only
in Chochmah.

Tanya, Likkutei Amarim 35:5-60"11R *0Ip°% ;wRY PP ,X°IN
Al P
- "R MIREN2 PR DA KDY n B3 DIR LT0K 0 92 Ahanm ...
;7127 M08 32 PITARY 103 P TS XY .32 7PINM 771 1 1R PR
DRPK M NARY "3 ,NRK2 P23 "APR KODA MWMR 177 "7
ORY .wpn 97732 0DRY NI 1727 KINY ,AMITARY TN KT - PNk
AP KD*BN 9T Mawnn NP - 0OR KDY W XITY L,ATIRT M L1
Y NIRRT 0 77 Y KPR 32 mhanmy M7 T IR 1R 99D
... DI *2 - W 71207 N3 12930

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

APY X217, 703 7798 R°AN XA

n 7% 12 ROAY
The place the Kehot note gives for reading Chochmah as
ko’ach mah, “the power of ‘what.’”

Zohar III, 34ax ,7% »m
KEHOT'S NOTE
.M”531 .770N OW .NDAN2 ARTpaa N LK LT m
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“How many are Your works, Havayah; You made them all
with wisdom.” Chochmah is the channel of the Infinite
Light into every world.
Psalms 104:24775:7°p 0°2°11n
IR PIT TSR [Py MRaN3 0927 YR 131
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n

PARAGRAPH 11

73 n° R 1awnI X9 2910
The place the Kehot note gives for “all are considered as
nothing before Him.”

Zohar I, 11b2 x> x”mt
KEHOT'S NOTE
.2, R

74 RiRFAR
“There is none to compare to You.” Nothing bears com-
parison to G-d.

Psalms 40:6": 0°2°11n
TR TIY PR APYR THAWmN ORI ROX 1 AnK Ry nin
B0 MIY MIATRY AT
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Many things hast Thou done, O L-RD my G-d, even Thy
wonderful works, and Thy thoughts toward us; there is none
to be compared unto Thee! If I would declare and speak of
them, they are more than can be told.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Do I not fill the heavens and the earth?” G-d fills all
equally, but in a hidden way.

Jeremiah 23:24773:372 1717

DRYTNR RY?D TTDRI AFWRD "X 0N0R2 UK INTTDR

TTORI K2R 3K PIRTNKY

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,39 7m0
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”5}{ nne) AnIPna™n

555 11°2 RO°BN awnn N
Eliyahu’s prayer: “No thought can grasp You at all.”

Therefore G-d is not enclothed in any vessel as an inner
light, except in Chochmah.
Tikkunei Zohar 17a:10-1227°-":R > 911 *1pn
mawnn nY Lpneno 93 By xRN0 PRYY 93 By IRDY XM NIR
Wy N0 I LPNpN WY NpPERT X1 Nax J5PD 92 xovan
JP0ANRT PRI L1URANR RDT 1PND 1MPY 1INa RATARD 17000
72 PWPT KIT NIRY LKW 233 (RMOONR K1) NR20ONR 1IN
PORM 1920 7 TN WOIERT XD P ARIDA NIRT 1A 1P 1M

.72 WK DR 190 2WRNR Y
Constantinople, 1740 (CC-BY-NC)

7172 25T 22 XD DU MR L L watnn 1Ny

A later discussion, to which the note refers, of the Infinite
Light being enclothed as an inner light only in Chochmah.

KEHOT'S NOTE
Mo LRDT Y RP1 27YN PUIwwa qwnn 0PN Y 107N R0 ARA
8PN’y nrny
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
19,70 007
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172 Y PRY

“Havayah is G-d; there is none else besides Him.” Since
nothing exists besides Him, “one” cannot describe Him in
the ordinary sense.
Deuteronomy 4:35779:’7 0°727
17251 T3y 1K D°PORT KT T 02 NYT? DRI AR
Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

MPNRT 1981 ToR

A heavenly voice declared that the words of both Beis
Shammai and Beis Hillel are “the words of the living G-d.”
The example of things divided in appearance and one in
truth.

Eruvin 13b2 »» 17217y

Zohar III, 6ba ,) 3t
KEHOT'S NOTE

22,0 700 AR LW L2, Py

TN TAN MR

The place the Kehot note gives for “to be one in one,” the
unity of the attributes in the Shema.

Zohar 11, 135ax ,1%p 27mt
KEHOT'S NOTE
X ,Top 7m

1T PR Pon INDT

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.("%X 1nB) *pra TN

YT PR Pon IRDT
G-d “is not of any of these attributes at all.” Therefore the
attributes are not reckoned as anything in themselves.
Tikkunei Zohar 17b:5-7"1-"11:2 1> 797117 *1pn
PRT YU VYN IR LT WTRT R PR 7P MORT RD DaAR
Sy pon nwINNM Ny *21 0P .53 MTn POR Don R ann
T7° BY 17790 1717 ARDAD (99 227°NK X*1) 70 DOX KM RAOT T
7Ny °27 Op Y0 TY w1 72 0w AxPAD wa 270nR R9T N

197 TR 19T '[‘? anRY nna
Constantinople, 1740 (CC-BY-NC)

neyna vy

The passage given explains that this love comes from the
same contemplation of “One” in the Shema: a person feels
bitterness over the darkness that hides G-dliness, for place
and time exist only at the level of His Malchus while “no
thought can grasp Him”; this is the love of the chasid who
is kind to his Maker.
KEHOT'S NOTE
7,03 9mbyna e ooy

37



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 12

86

87

88

89

NN NN MPYna

“When you raise up the lamps.” The verse that heads a dis-
course the Alter Rebbe cites on this unity.

Numbers 8:2°2:’1 72712

797 °19 PITOR NN ANPYN2 VIR ATRK) TIORTYR 127
0§37 NYIW I1R?

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

OIaN PN XN 279

The discourse begins on 55a; on the facing columns it ex-
plains that the word “One” in the Shema does not denote
G-d’s true singularity, but that His unity rests in the six di-
rections of the worlds, which are nullified to Him; and it
reads “Yours, Havayah, are the greatness and the might”
to mean that greatness and might are nullified to Him and
are not called by those names at all.
KEHOT'S NOTE
717990 RIRY 7177 1790 MY N7MIK .2, RN

T1aR PR XN

“And I appeared to Avraham.” The verse that heads a fur-
ther discourse cited here.

Exodus 6:3’1:1 mnw

"NYTII XD 7 0Y PTTY OX2 2pYTORY PATOR DTINTIX K
077

and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ik

The Mishnah’s term for layering a vine, bending it into the
earth to grow out further on. The Kehot note gives it for
reading baruch, “blessed,” as drawing down.
Mishnah Kilayim 7: 1’2t 0°X25 mawn
X°2) X7 ,0°MDY NwPw 723 2 DY X OX ,7IND 1930 N¥ 1200
°2 ¥ AX ,¥202 127727 .197°02 X NY2T2 M7 POR 1Py YN
MIIINT .777Y 1 X037 M MYIRK W KPN 123 Y 19y TRY
XY YT 10 KDY T PTTI T 12320
If one has bent a vine into the ground [and then brought it
back up elsewhere], then if there is not soil over it to the
height of three handbreadths, he may not sow seed above it,
even if he bent [and conducted it underground] through a
gourd or through a pipe. If he bent it [and conducted] it
through rocky soil, then even if there is not soil over it only
to the height of three fingerbreadths, it is permitted to sow
seed above it. As for a knee-like ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The words here quote Isaiah 33:7; the passage is shown
below.
Isaiah 33:7°1:37% v1°yw°
1222 2 BYPY *2X7R M3 WYY BN TN
Behold, their valiant ones cry without; The ambassadors of

peace weep bitterly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

M-t ,35 oy
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“The angels of peace weep bitterly; the highways are deso-
late.” Read here as the angels mourning the loss of the
unity of the chambers.
Isaiah 33:7-8n-"1:37% 1oyw”
23y N3Y nibon M3 9 W oY *IX7R N3N 1PYE OPNIN 1T
Bakt\gliyl R 0”Y OR?M N°72 997 IR
Behold, their valiant ones cry without; The ambassadors of
peace weep bitterly. The highways lie waste, The wayfaring
man ceaseth; He hath broken the covenant, He hath de-
spised the cities, He regardeth not man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

IN2 10°21 WON

“Each man and his household came.” The verse on which
the Mikdash Melech discusses the union of the chambers.
Exodus 1: XX mnw
:IRZ 9021 WK 2pY? DR %R 0X2T PRI 233 NARY 17K
NOW THESE are the names of the sons of Israel, who came
into Egypt with Jacob; every man came with his household:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mRYTan

“Yours, Havayah, are the greatness and the might.” The
attributes belong wholly to G-d and are nullified to Him.

I Chronicles 29:118”°:1”3 X 0°1°71 127

PRI DWW 37D TIAM MM NIRRT ANAT 77T 7 72
WK 9% Ryannm) nanna A7

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
D7 0OKRDD IR
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“And they shall speak of the might of Your awesome acts.”
The verse that heads a further discussion of the union of
the chambers and the angels.
Psalms 145:61:71”1np 0°9°1n
:13720R Z]Ij';?'[.}ﬂ 1R PRI Y
And men shall speak of the might of Thy tremendous acts;

And I will tell of Thy greatness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 13
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“And you shall love Havayah your G-d ... with all your
might.” Read as love without limit, going out of every
vessel.

Deuteronomy 6:5°7:"1 0°727
TRR"223 AURIPI 72277232 TRPY M K DTN

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 14
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The Arizal explains that through the Name of forty-two
Asiyah is raised to Yetzirah. The Alter Rebbe cites it for “all
ascents are through the Name of forty-two.”

Pri Etz Chaim, Gate of the World of Action 57yw ,0%°n1 vy "8
Ry oy

98 "yon 9N

“These are the journeys of the children of Israel.” The
verse that heads the discourse cited on the forty-two
journeys.

Numbers 33:1’K:3"2 12712

MYRTTI2 DORIZY DOISH TINR IR WK PRI Cyon AP
TR

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

99 LIRRYW WP .. 271 OW Y R NINDYR Pow YT

A further place the note gives on the Name of forty-two
and the bedtime Shema.
KEHOT'S NOTE
D72 03 IRTY .27D UIRAYRYR YW 170 Uy 09 YW n7yD IR
.0OP Y JIMNKRY D

100 1AW YUY AW NPy uRnYw wUpa am Tomn

In the bedtime Shema one says Ana Bekoach with the in-
tention of the Name of forty-two in its seven names, so

likuteitorah.com/likkutei-torah/vaeschanan/12/
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that the soul rises. This is the custom the Alter Rebbe
refers to.

Pri Etz Chaim, Gate of the Recitation of the Shema Before
Retiring 2:4°7°2 nvonn '?}7!27 YW NRAP WY 00 7Ty Cnn

PPIPAAR MW T OM T APANR RV T 27 0w NMa oY ...
U ,wrn 999 RIT OR 97K .M5DAN TY 7001 117071 .07700 1
mnwn 93 099195 7 owa 55 7197, I8 TY 193 KAR 1R

:TOMT NI°202 RIAW 1713 ,2"nT
Pri Etz Chaim (Public Domain)

101 192° D°Nwa

“Six wings each: with two he covered his face, with two he
covered his feet, and with two he flew.” The six wings re-
call the six words of each line of the Name of forty-two.
Isaiah 6:2’2:1 11°yw°
19 11927 DPAY TR 07033 WY 07013 WY 17 Pynn 0ThY 0o
91y DAY 1231 1927 DAY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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A love like fiery coals, from the supernal Gevuros of
Binah, in which the soul flares up like a flame rising to
separate from the wick. The inner aim of love “with all
your might.”
Tanya, Likkutei Amarim 50:3°3:’1 00K *01p°2 ;11WRA P20 ,X°1N
MY NRTPY WX *BY12 XDPT K12 KPINOKPY NPT NNAN ..
T2 99 A7 103 NITKIY DRV 709 T8V ,Meyn? T
721 ,1IRRX 777 XD MY, NPTPRT WRIaY PR WRT 7i07 n7iaan
72 IONY ,"AIX NPT NPN2? 12 0N, WRD TP MNnE” ::noY
PUD1 NI 037 ::INJY nD ,Wnn W nivD v1vP X2
Kehot Publication Society (CC-BY-NC)

103 N°292% "IN 20W ¥15

Bilam’s blessing: “He crouched, he lay down like a lion
and like a lioness.” The lion is Gevurah in a vessel of
Chesed.

Numbers 24:9'0:773 712712

ST TPTIN T3 TR WP "0 K03 I 22 312
He couched, he lay down as a lion, And as a lioness; who
shall rouse him up? Blessed be every one that blesseth thee,

And cursed be every one that curseth thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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A discussion of the Sages’ wish to include the section of
Balak in the Shema.
KEHOT'S NOTE
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“They sought to fix the section of Balak in the Shema.” The
Gemara explains that it was because of the verse “He
crouched, he lay down like a lion.”
Berakhot 12b:14-151"1v-7"°:2 2 N1572
¥13p% WP :RT°A 12 AT 927 MR NIWVIT 12 MR 027 9K
133 17 DWW — MIYap KD 1o, YnY nRMpa P2 NYD
R1%% — »0773mn) DRXN DR” (A2 ONIT DIWR RYPR IRHOYY RN
07130 DX 102 10T NTPRYR NYIE 131 NYe
R. Abbahu b. Zutarti said in the name of R. Judah b. Zebida:
It was sought to include the Parashah of Balak in the reading
of the Shema'. Why did they not do so? Because of the trou-
ble [its length would cause| to the congregation. On what
ground [did they wish to include it] ? Was it because it is
written therein, "G-d Who brought them forth out of Egypt"
(Num. xxiii. 22) ? Then let one say the Parashah of usury or
of weights which likewise contains a reference ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] .(X 39 .2,29) men

107 177122 K902 *9IRY

The note records that the equal numerical value of aryeh
and gevurah is brought there.
KEHOT'S NOTE
.[3] .X”PD IR NIIYM R™IRND Y

108 19775 PR MR 21
“And the face of a lion on the right.” The lion, whose value
is that of gevurah, stands on the right, the side of Chesed.

Ezekiel 1:10”:'x Hxrptn»

MWD DAY PRI IR 191 0N 3D 71D N
DY WII90 TP PNnEm

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Take heed for yourselves, lest your heart be seduced.”
The outer vessel of the second section is Gevurah.

Deuteronomy 11:161v:X" 0127
DX D°PP8 DT 0RI9) 09337 ARDY 19 D27 1MmRYm
{07 DY
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Take heed to yourselves, lest your heart be deceived, and ye
turn aside, and serve other gods, and worship them;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

110 aN Tm
“And the anger of Havayah will flare against you.” Further
evidence that the vessel of the second section is Gevurah.

Deuteronomy 11:171:%> 0127

1D XD ARTIRT R MTTKP RETNN I3Y) 092 AR 1M
:027 103° MWK 1307 7RG 792 TR DNTIX AALNN

and the anger of the L-RD be kindled against you, and He

shut up the heaven, so that there shall be no rain, and the

ground shall not yield her fruit; and ye perish quickly from

off the good land which the L-RD giveth you.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
»p 0*InR P ,n7e Ton 97y 0°M107 oY W 57 P"TJW‘? 07722 R
7797 MR "0ID W QWY 0w 27y DR e [RIM] 27y 19y T0m [*D]
L[] (R ,127) 27ATeyy L@y RO TP 2
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Rabbi Moshe Cordovero reports that others explained
chesed, numerically seventy-two, as an allusion to seven-
ty-two bridges: Chesed acting through its seventy-two
bridges.

Pardes Rimmonim 23:8°1:173 0°1717 0712

s oA 27y
A further place the Kehot note gives for the seventy-two
bridges.

Zohar, Pinchas 45:255-46:2661707:1"1-11717:71”1 01D 7117 190
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“And the angel of G-d journeyed.” The first of the three
verses from which the Name Av is formed, on which the
Zohar’s Tosefta speaks.

Exodus 14:1907>:7 mnw

YOI DRG0 PR mann 2397 ToND DRRRT YR you
DI IIRY YN DPIEn 13y Ty

And the angel of G-d, who went before the camp of Israel, re-

moved and went behind them; and the pillar of cloud re-

moved from before them, and stood behind them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The three verses of seventy-two letters each, from whose
letters the seventy-two three-letter names of the Name Av
are formed.

Exodus 14:19-21R8”2-1": 7" My
YOI DIPINND T2 PRI manm °197 77 0RRT YR Yo
A0 123 07737 707 1°2 K221 00K TAYR) 038R 11y Tny
23 MK MY 2TTRYY AYPINN W WM 1y T PXer
My 0°77 M2 0207NK 7 7997 00070y ATNR Awn un aPhn
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And the angel of G-d, who went before the camp of Israel, re-
moved and went behind them; and the pillar of cloud re-
moved from before them, and stood behind them; and it
came between the camp of Egypt and the camp of Israel;
and there was the cloud and the darkness here, yet gave it
light by night there; and the one came not near the other all
the night. And Moses stretched out his hand over the sea;

and the L-RD caused the sea to go back by a ...
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rain “waters the earth and makes it bring forth and
sprout, and gives seed to the sower and bread to the
eater.” Rain is kindness, yet it falls with might.

Isaiah 55:10™:17"17°yw”
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For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to
the eater;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He did not create it a waste (tohu); He formed it to be in-
habited.” A world fit to live in requires vessels, which come
from Gevurah.
Isaiah 45:181>:71"n 11°yw°
3310 X7 AP PIRG %° n*p‘b;ga RIT D@0 X732 070K 10 %D
STIY PRY T OIK A8 DY AN ITNTRY
For thus saith the L-RD that created the heavens, He is G-d;
That formed the earth and made it, He established it, He cre-
ated it not to be empty or chaotic, He established it to be set-

tled and inhabited: I am the L-RD, and there is none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

I3 DOV DOPOTRY
“The righteous sit with their crowns on their heads and
enjoy the radiance of the Shechinah.” One of the many
forms of Chesed above.
Berakhot 17a:12277:X 1> n172
32 7K R27 0PIYD X327 0PIV MO 02y KD 1377 AID2 KPMM
K21 1IRIp K21 1AM Riyn KDY 719271 1770 KDY AONW NP 700K KD
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It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

XL M072

PARAGRAPH 17

120

121

122

123

oowo1 952

“To love Havayah your G-d and to serve Him with all your

heart and with all your soul.” The second section, which
does not add “with all your might.”

Deuteronomy 11:1337°:X”° 0°927

MIMN? DT DINX MER 22 MWK NiInTPN WnYn yUDN MM

:D2WRI"7321 02227222 112y DR Y

And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Woorn N7

“And you shall not profane My holy Name.” Read through
chalal, “void”: no break in the light drawn down.

Leviticus 22:3227%:273 R1p™

:DIYTRR I 2K *32 TN AU TR DYNN 1P X9
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2 ,XD MO0 PYab

TTNR 9o

“And with all your might,” from the first section: love with
self-sacrifice.

Deuteronomy 6:5°77:"1 0°7127
STRR™P231 TWDI 233 73377223 TR M AK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Sages discuss why the verse says both “with all your
soul” and “with all your might,” and Rabbi Akiva teaches 127 11993 NP NN L L WY

“with all your soul, even if He takes your soul.” The Kehot An earlier maamar in this parsha, to which the note refers

note gives it for comparison. for the Shechinah speaking from Moshe’s throat.

Berakhot 61b:51:2 X0 n1372 KEHOT'S NOTE

l?;;:” MR OR IR WTY’,?N 37 ,R%n .”:],E'l?ts R DIAIRY 27w L[5] 1annRIa (7,3) Y

VN3 M VARG 2227 VI3 ORY,2UTING P92V NI 7 GBI 28 D2 nBw AWK 12T

" — 999nn 9 k] - 59 58?7 o . . .

1;'7 nRRR ?2 P30 123y 07X 1? > ox R?N e l?;; “My spirit that is upon you, and My words which I have

797 — IDn VY 2720 13y 07X 17 W0 OX) wR) 2237 N placed in your mouth, shall not depart from your mouth.”

NR 2011 970K w1 9327 IR RPY *37 ITRD 9227 I0K) One who draws the Infinite Light into his soul speaks
o3 G-d’s very words.

"And thou shalt love the L-rd thy G-d" (Deut. vi. 5). There is Isaiah 59:21x73:0"1171°yw°

ateaching : R. Eliezer says : If it is stated "With all thy soul," 792 "ARP-IWYR *1aN :P'gy WX °M7 T R ONIR °N273 DR IR

why is it stated "With all thy might"? And if it is stated "With
all thy might," why is it stated "With all thy soul"? But
should there be a man whose body is dearer to him than his

:DZY™TY) YR T N AP Y R AP R 0 K
And as for Me, this is My covenant with them, saith the
money, therefore it is stated "With all thy soul"; and should L-RD; My. spirit that is upon thee, and My words which T
have put in thy mouth, shall not depart out of thy mouth,

there be a man whose money is dearer to him than his ...
y nor out of the mouth of thy seed, nor out of the mouth of thy

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain) seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

125 avn Snnn KEHOT'S NOTE

“And I will give the rain”: the rain is the higher light de- KD, DI PYW

scending, mayin duchrin, and against it the sparks of holi-

e, A : y paries o 129 11 N2 yon

ness rise as mayin nukvin. The source the text itself cites.
The three verses from which the Name Av is formed, the
first read straight, the second reversed and the third
straight.

Pri Etz Chaim, Gate of the Recitation of the Shema 24:20"3
’D:T70 YW NRMIPH WY 0N vy

PN P12 RY D3 TR ION LNR0% Nwnn Ty onmem
*2% 115N NPX0% °DIY .MIOPRT RNNDY RV TV ,RNNPY RIdLR
L1195 Sw 0910 171 91pn1 onaw oAt KUY 0°Nnn Ppan
,129M97 T 1P IR RIT VAT - VR NN LD 573 1IN
TI02 MDDP *pnya IR ,AWITRT M0 PRI 17091, 770 oY
PRWY LTI IMR NRIPR T ooobea M2 xim L en
,0nIpn DR Py 0opwim 07RNR 07 °3 ,0°77anm PpaTnm
DORWAT O P13 ,TI0 AN IPTE MR R M T aSwrwa)

Exodus 14:19-21X73-10": 7" ninw
YO DIIRR 727 PRI man 2197 TPNI DOpYRT AX7R YON
A0 123 07737 70 172 K221 :0PIORD TAY) 0°18R 11y TRy
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And the angel of G-d, who went before the camp of Israel, re-
moved and went behind them; and the pillar of cloud re-
M3 12°p 013 moved from before them, and stood behind them; and it
Pri Etz Chaim (Public Domain) came between the camp of Egypt and the camp of Israel;
126 B5%N 9B AN and there was the cloud and the darkness here, yet gave it

light by night there; and the one came not near the other all

“And I will give the rain of your land in its season.” Read the night. And Moses stretched out his hand over the sea;

as the mayin duchrin from above answering the mayin and the L-RD caused the sea to go back by a ...
nukvin from below. Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Deuteronomy 11:1477:X 0127

SIS AT 7337 HROXY WP 1P 1RY2 DI3IRTILR AN
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,
and thy wine, and thine oil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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