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The Subject of the Shema:
“One” and “You Shall Love”

G-d is “One, but not in number”: He stands beyond every ratio
and every chain of cause and effect, and the worlds receive only
His “name.” Contemplating this at length, as the Shema and the

prayers before it are designed to do, awakens love from the
innermost point of the soul, and that love draws G-dliness into

Torah and mitzvos.

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/likkutei-torah/vaeschanan/11/



THE BIG IDEA

G-d is “One, but not in number”: He stands beyond every ratio and every chain of
cause and effect, and the worlds receive only His “name.” Contemplating this at
length, as the Shema and the prayers before it are designed to do, awakens love
from the innermost point of the soul, and that love draws G-dliness into Torah and

mitzvos.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains how the Shema moves from “One” to “You shall love,” through Elijah’s words in
the Tikkunei Zohar, “You are One, but not in number.” It first distinguishes a will produced by reason
from a will above reason, and finds the same in G-d: “Be silent! Thus it arose in thought.” Below that
will lies hishtalshelus, the chain of descent, beginning with Atzilus, named after Moshe’s spirit being
“drawn off” and lowered to the elders. Every link of the chain, and even physical and spiritual, stand in
proportion (erech) to one another; the Emanator alone has no proportion to anything and is not en-
clothed in the worlds, which receive only His “name.” Contemplating this awakens love from the
Yechidah, the soul’s innermost point, which is moved only by what touches its core. The Sages there-
fore instituted Pesukei deZimra and the blessings before the Shema, since we, unlike the Tannaim,
need lengthy contemplation. The love it arouses makes Havayah truly “our G-d,” as a body’s limbs be-

long to it, and draws G-dliness into the Written Torah, the Oral Torah and the physical mitzvos.

OUTLINE

1 The theme and two kinds of will M

The Shema’s “One” and “You shall love” are introduced through “One, but not in number”; a will produced by
reason is contrasted with a stubborn will above reason.

2 Atzilus and the chain of descent 12-3

G-d’s will is beyond reason; Atzilus, named after the lowering of Moshe’s spirit to the elders, is the first de-
scent; hishtalshelus is a chain of illuminations from intellect to thought and speech.

3 The abundance of His greatness 14

Psalms 150:2 praises Chesed’s endless division into worlds and levels, both in expanse and in depth of
comprehension.
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4 Beyond all comparison

15-6

Erech is defined: every level is comparable to the next, but the Emanator is not, and the worlds receive only

His name. Contemplating this in the Shema awakens love from the Yechidah, the point of the heart.

5 Why the Sages lengthened prayer

17

Pesukei deZimra and Yotzer let one dwell on “One” and on G-d’s many contractions, so that love of G-d grows

and love of this world shrinks.

6 Our G-d, Torah and mitzvos

18

The Tannaim grasped “One” at once; we need long contemplation. Love makes Havayah “our G-d,” as limbs

belong to the body, and draws G-dliness into the Written Torah, the Oral Torah and the physical mitzvos.

KEY CONCEPTS

One, but not in number 72112 877 71

G-d’s oneness is not the first of a series: He stands in no
ratio or comparison to anything, not even to the highest
levels of the chain of descent.

Will above reason Ny QYW 1 1902w 1987

A will that no argument produces or changes, seen in hu-
man stubbornness and in G-d’s “Be silent! Thus it arose in
thought”; the soul’s innermost point receives “One” at this
level.

the chain of descending worlds

(hishtalshelus) n1>w7nwn

From shalsheles, a chain: each level is a dimmer glow of
the one above it, from Chochmah to the emotive attribut-
es, thought and speech, down to the physical world.
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Atzilus (Emanation) n17°¥x
The first stage of the chain, named after vayaetzel, G-d’s

“drawing off” of Moshe’s spirit to the elders: a lowering
that lets the worlds receive from the Infinite.

Comparison (erech) 77y

A common measure, as in the Torah’s valuations or a nu-
merical ratio. Every link of the chain has erech to the next;
the Emanator has none.

Yechidah i7°m°

The innermost of the soul’s five levels, the “point of the
heart,” moved only by what touches its very core; in it the
love of “with all your heart” is awakened.

Our G-d 11°p%x

A G-d who is ours, as a body’s limbs belong to it: the bond
of a soul that is truly “Havayah’s portion” and nullified to
Him like a foot to the head.
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SECTION 1 - 11

The theme and two kinds ofwill
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The subject of the recital of the Shema, “One” and “You shall love,” etc. And also an explanation of
the first section [of the Shema] as a whole. Now, it is stated in the Tikkunei Zohar: “You are One, but
not in number,” etc.
The maamar names its subject: two key words of the Shema, “One” (Deuteronomy 6:4) and “You shall love”
(6:5), and how the love follows from the oneness, together with an explanation of the whole first section of

the Shema. It opens with Elijah’s prayer in the Tikkunei Zohar, which calls G-d “One, but not in number”: not

the first in a series that goes on to two and three, but One beyond all counting and comparison.
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The explanation of the matter: the entire chain of descending worlds (hishtalshelus), from cause to
cause, in each and every world, is ten Sefiros. So too in the G-dly soul there are ten Sefiros, and so
too in the vital soul, and the first of them is Chochmah (wisdom), etc.

To explain what “not in number” excludes, the Alter Rebbe first describes what is “in number”: every world

in the chain of descent is made of ten Sefiros, each the cause of the next. The same tenfold structure exists in

the G-dly soul and in the vital soul, and in each the first of the ten is Chochmah, wisdom.
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Now, there is a level that is above Chochmah, and it is the level of the Supreme Will. For there is will
and there is will. There is a will that is below Chochmah and Daas (knowledge), and it is the will
within the emotive attributes (middos), which is taken from reason and knowledge,

Yet there is something higher than Chochmah: the Supreme Will. The phrase “there is will and there is will”

distinguishes two kinds; the lower one stands below the intellect and is produced by it, as part of the emo-
tions, because it wants what reason has shown to be good.
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as, by way of analogy, in physical matters: in the soul that reasons out the things his body needs,
how this business, in which there is profit, is good for him; and therefore his soul longs, craves and
wants to do so. And there is a will

An everyday example of the lower will: a person’s mind weighs what his body needs, sees that a certain busi-

ness deal will bring profit, and as a result he longs for it and wants to do it. Here the wanting is the product of

the reasoning.
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that is above reason and knowledge. For sometimes a person wants something such that, even if
everyone were to come and show him, with their intellect and understanding, that one should not
do so, nevertheless he will not consent

The higher will works the other way: it does not come from reasons at all. Sometimes a person wants some-

thing so firmly that even if everyone were to prove to him, with all their intelligence, that he should not do it,

he still would not agree.
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and will not listen to them, because of his stubbornness in the matter. This is the will that is above
knowledge, on which knowledge has no effect whatsoever.

Such stubbornness shows a will that stands above intellect: arguments and knowledge do not touch it. This
will, untouched by reasons, is the image the maamar will use for the level above Chochmah, and later for the
innermost point of the soul.
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SECTION 2 - 12-3

Atzilus and the chain of descent
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So too in G-dliness, it is along the lines of the saying of our Sages, of blessed memory: “Be silent!

Thus it arose in thought.” For there is no reason for will. And although there is certainly a reason

for the matter, that reason is very hidden and was not given to the comprehension of the angels,
The two kinds of will have a counterpart, as it were, in G-d. When Moshe asked about Rabbi Akiva’s fate,
“This is Torah, and this its reward?”, G-d answered, “Be silent! Thus it arose in thought before Me” (Mena-

chos 29b): a decision of will that gives no reason. A reason does exist, the Alter Rebbe adds, but it is so
deeply hidden that even the angels cannot grasp it.
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and therefore He said to them, “Be silent,” etc. (And see what is written about this in the explana-
tion of the verse “For over all the glory, a canopy.”) Now, from Chochmah downward is called the
level of the chain of descending worlds (hishtalshelus),

Because the reason lies beyond every created mind, the answer is simply “Be silent.” The Alter Rebbe refers

to his explanation of the verse “For over all the glory, a canopy” for more on this, and then turns to what lies
below the will: everything from Chochmah downward is called hishtalshelus, the chain of descent.
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for all hishtalshelus is in order that there be the level of revelation, and the first revelation is called
Atzilus (Emanation), from the expression “And He drew (vayaetzel) from the spirit,” [said] con-
cerning Moshe. For Moshe was on a supreme level, very high and exalted, [and] the leadership of
the children of Israel in physical matters, to give them meat, etc., was a burden upon him.
The chain of descent exists for the sake of revelation, and its first stage is called Atzilus. The Alter Rebbe de-
rives the name from vayaetzel, “and He drew off,” said when G-d drew some of Moshe’s spirit and placed it

on the seventy elders (Numbers 11:25). Moshe stood so high that providing for the people’s physical needs,
such as their demand for meat, weighed on him as a burden.
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This is why he said, “From where shall I have meat?” (See what is written in the discourse begin-
ning “When you raise up [the lamps],” [on] “Yours is greater,” etc.) Therefore the Holy One, blessed
be He, told him to gather seventy men, the elders, “and I will draw from the spirit,” etc.,
Moshe’s cry, “From where shall I have meat?” (Numbers 11:13), expresses that distance: from his height he
could not supply something so material. G-d’s answer was to gather seventy elders and “draw from the spir-

it” that was on Moshe to place it on them (Numbers 11:17). The parenthesis refers to the discourse on

Aharon’s lamps, which also discusses the people’s demand for meat.
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that is, that it would descend and come down by degrees to the level of the seventy elders, who were
the Sanhedrin, who were beneath him in rank; and through this, “they shall bear with you the bur-
den of the people.” For this atzilus is a descent and hishtalshelus from level to level,

The “drawing off” meant that Moshe’s spirit came down to the level of the seventy elders, the Sanhedrin,

who stood below him; only then could they “bear the burden of the people” with him. Atzilus in this sense is

a lowering, a descent from one level to the next.
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so that they would bear the burden of the people. So too, with regard to the Infinite Light (Or Ein
Sof), blessed be He, whom “no thought can grasp,” the worlds would not have been able to receive
radiance and illumination from Him, may He be blessed, nor could the worlds have come into be-
ing at all, were it not through the descent and hishtalshelus of Atzilus. And as is explained in the
discourse beginning

The same is true above: no thought can grasp the Infinite Light, so the worlds could neither receive its radi-

ance nor come into being at all unless it first came down through the descent of Atzilus. Atzilus is the first

lowering that makes everything after it possible.
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“For Avraham did not know us,” that the ten Sefiros of Atzilus are intermediaries between the level
of the Emanator, the Infinite One (Ein Sof), blessed be He, and the level of created beings, [the
worlds of] Beriah, Yetzirah and Asiyah.
The discourse in Torah Ohr that opens with “For Avraham did not know us” explains that the ten Sefiros of
Atzilus are intermediaries between the Emanator, the Infinite One, and the created worlds of Beriah,

Yetzirah and Asiyah. As an intermediary, Atzilus relates both to the Infinite above it and to the created beings
below it.
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And this chain of descending worlds (hishtalshelus) is from the word shalsheles, “a chain”: like a
chain linked ring within ring until it becomes long. So too, for there to be the revelation and com-

ing into being of the worlds, it is through a chain of illumination, and illumination of illumination,
etc.:

The word hishtalshelus comes from shalsheles, a chain, whose rings are linked one inside the next until it
grows long. The worlds come into being and are revealed in the same way: each level is a glow of the level
above it, and the next is a glow of that glow.
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from intellect to the emotive attributes (middos), and from the middos to thought, speech and ac-
tion, etc. Even though “My thoughts are not your thoughts,” for this is not the nature of thought at
all,

The links run from intellect to the emotive attributes, and from them to thought, speech and action, as in a

person. The Alter Rebbe at once qualifies the comparison with Isaiah 55:8, “My thoughts are not your
thoughts”: G-d’s “thought” is not thought in our sense at all.
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since from physical thought and speech no coming into being whatsoever is possible, whereas “By
the word of Havayah the heavens were made,” “And G-d said, ‘Let there be light,” and there was
light,” “For He spoke, and it came to be”; but all this is called by the name of intellect and thought,
etc., by way of analogy,

Human thought and speech cannot create anything, whereas G-d’s word made the heavens (Psalms 33:6),

light came into being when He said “Let there be light” (Genesis 1:3), and “He spoke, and it came to be”
(Psalms 33:9). Still, these divine levels are called “intellect,” “thought” and “speech” by way of analogy.
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as in physical matters, where speech is perceptible to another, which is not so with thought. So too,
the life-force (chayus) that is drawn down to give life to the revealed worlds, to be in actual revela-
tion, as the prophets heard the voice of G-d in actual revelation, as it is written of Moshe, “And he
heard the voice,” etc.,
The analogy works like this: human speech reaches another person, while thought stays within. So the life-
force that gives life to the revealed worlds and is actually manifest is called “speech,” like the voice of G-d

that the prophets heard openly, as Moshe “heard the voice” speaking to him from above the Ark cover (Num-
bers 7:89).
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and as [with] the coming into being of the worlds through the Ten Utterances, “Let there be light,”
and there was light, so that physical light came into being in actuality: the life-force drawn down
for this revelation is called by the name “speech,” which is perceptible to another. This is not so
with the hidden worlds, etc.
Likewise, when the worlds were created through the Ten Utterances and physical light actually appeared at
“Let there be light,” the life-force behind that revelation is called “speech,” because it is perceptible outside

its source. The hidden worlds are different: by the same analogy, what gives them life corresponds to
thought, which is not revealed outward.

likuteitorah.com/likkutei-torah/vaeschanan/11/ 9



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 11 13 NARY TAR WP 7Y
SECTION 3 - 14

The abundance of His greatness

SW NIVWHNT M2 NPT YAwN 07 19T DT 19T PTIA0 2200 RPY AR TIA 2170 DR
TR DITA RIT TOMT DY MOLWHNIT NOW TONT RO 19171 N

And this is [the meaning of] “Praise Him according to the abundance of His greatness.” It does not
say “according to the greatness of His greatness,” for “the greatness of His greatness” would imply
the greatness of the aspect of expansion of the attribute of greatness, which is Chesed (kindness),
for the power of the expansion of Chesed is very great.

Psalms 150:2 says “Praise Him according to the abundance (rov) of His greatness,” not “according to the

greatness of His greatness.” “Greatness” is another name for Chesed, the attribute of expansive kindness, so
“the greatness of His greatness” would praise only how far Chesed reaches, which is itself very great.
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But “according to the abundance of His greatness” means that [there are] so many kinds of multi-
plicity of division in the aspect of the greatness of the expansion of Chesed, in so many kinds of

worlds and many levels, without end.

“The abundance of His greatness” praises something more: the endless number of ways in which that ex-
pansive kindness divides and multiplies, across many kinds of worlds and countless levels.
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For the expansion of the Chesed of the World of Asiyah (Action) is, for example, “from the earth to
the firmament, five hundred years,” and from firmament to firmament, etc.; this is a great expan-
sion. And there is expansion with respect to comprehension,

Even in the lowest world, Asiyah, the reach of Chesed is vast: the Talmud says that from the earth to the fir-

mament is a journey of five hundred years, and so from one firmament to the next. There is also expansion of
another kind, the expansion of understanding.
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such as the comprehension of Moshe our teacher, peace be upon him, the master of the prophets,
the expansion of whose comprehension was without end. And similarly there are many levels “from
world to world,” “from the head of all levels,” etc. And see Reishis Chochmah, Shaar HaYirah, chap-
ter 1.

Moshe, the greatest of the prophets, had an understanding without limit, and in the same way there are
countless levels “from world to world” up to the highest of all levels. The Alter Rebbe refers to Reishis
Chochmah, which describes G-d’s greatness in these same terms: the distances between the worlds and the

depth of comprehension.

SECTION 4 - 115-6

Beyond all comparison
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2. Now, this chain of descending worlds (hishtalshelus) is in Atzilus and from it downward, that is,
that there be Chochmah, intellect, and the emotive attributes (middos), and thought, etc.; for the
middos descended in a chain from the intellect, and thought from the middos, etc.

Section 2 begins. The chain of descent operates in Atzilus and in everything below it: Chochmah gives rise
to the emotive attributes, and these give rise to thought, each link coming from the one above.
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But with the Emanator Himself, blessed be He, nothing bears comparison (erech) to Him, may He
be blessed. The term erech is written in the Torah regarding valuations (arachin), where one as-
sesses the silver of his valuation according to the number of his years.

With the Emanator Himself, however, nothing bears comparison. To define comparison (erech), the Alter

Rebbe points to the Torah’s law of valuations (Leviticus 27), where a person’s “value” is fixed in silver ac-
cording to his age: a set measure that relates one thing to another.
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So too, in number, [this] is called erech (ratio): as the ratio of two to four, so is the ratio of four to
eight, which is half, and the like.
In numbers, erech is a ratio: two is to four as four is to eight, each half of the next. Things that stand in a ra-

tio share a common measure.

TAWAR Down NITR TN T PWHNYI AW 17°20 DX INRD Y w0 MPwSRwnT 970 93 10
13 MR

So too, in the entire order of hishtalshelus there is a proportion (erech) from one to the next, for
they descended in a chain one from another: the middos from intellect, and thought from the mid-
dos, etc.

Every level of the chain of descent stands in such a ratio to the next, because each was drawn from the one
above it: emotions from intellect, thought from emotions.
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So too, physicality has a proportion with respect to spirituality, for spirituality is enclothed in phys-
icality: the power of intellect in the brain, and the power of sight in the eye, etc.

Even physical and spiritual are comparable in this sense, since the spiritual is enclothed in the physical: the

power of intellect works through the brain, and the power of sight through the eye.
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And indeed there is some connection and bond between them, through vapors, as is explained in
the science of anatomy: that in the three cavities of the skull are three brains, [and] if there is some
deficiency in one of the physical brains, such as the brain of memory, he will be forgetful, etc.

The two are even physically linked, through “vapors,” as the science of anatomy explained: the skull has

three cavities holding three brains, and damage to one physical brain, such as the brain of memory, makes a
person forgetful. A Kehot note points to the Zohar for the phrase “three cavities of the skull, three brains.”
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So too, intellect is enclothed even in physical action, such as the act of writing, when one writes
words of deep intellect in a book with ink.

The list of comparable things reaches its lowest point: intellect can be enclothed even in a physical act, as
when deep ideas are written in ink in a book. Ink on paper still carries the thought.
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But with the Supreme Emanator, blessed be He, none of these aspects apply, for He is not in the
realm of the chain of descending worlds (hishtalshelus), nor in the realm of enclothement, at all.

None of this applies to the Supreme Emanator. He is not a link in the chain of descent, nor is He enclothed in
anything, as a soul is in a body.
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Rather, He is called “the One who encompasses all worlds” (sovev kol almin), for above and below
are equal before Him, since He is not grasped and enclothed within the bounds of the worlds at all.
For it is written, “I, Havayah, have not changed,” and “You are He before [the world] was created,”
etc.
He is called sovev kol almin, “encompassing all worlds,” meaning that “above” and “below” are the same to
Him, because no world contains or limits Him. Two texts show this: “I, Havayah, have not changed” (Malachi

3:6), and the morning prayer, “You were the same before the world was created; You are the same since it was
created.”
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If there were some grasp and enclothement of His being and essence, may He be blessed, in the
worlds, there would be a change, G-d forbid, for before [the world] was created there was no grasp
and enclothement, and after the days of the world come to an end there will also not be, etc.

If His very being were grasped and enclothed in the worlds, creating them would have changed Him, G-d for-

bid, since before creation there was no such enclothement, and after the days of the world end there will be

none.
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Rather, even now He is not in a state of enclothement; rather, the life-force (chayus) drawn into the
worlds to give them life is in the aspect of a name alone, from the attribute of His Malchus (sover-

eignty), may He be blessed, as in the analogy of a king: even though

So even now He is not enclothed in the worlds. What gives them life is only His “name,” a glimmer from His
attribute of Malchus (sovereignty), as the analogy of a king will show.
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he is far away, his name is called upon the places of his dominion, which are under his authority;
his name is called upon them, [meaning] that they are his.

A king may live far away, yet his name is “called upon” the lands he rules: they are known as his, though he
is not in them. So the worlds bear G-d’s name and are His, while His essence remains beyond them.
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This is [the meaning of| “One, but not in number”: that is, He is not in the realm of proportion
(erech), for He is not within the bounds of hishtalshelus at all. And when a person takes to heart
this aspect of “One” in the Shema,

This is what “One, but not in number” means: G-d stands in no ratio to anything, for He is entirely outside

the chain of descent. The next words describe what happens when a person takes this meaning of “One” to
heart while reciting the Shema.
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then there will be “You shall love ... with all your heart” at the level of the Yechidah of the soul,
which is “all your heart.” For in the soul there are Nefesh, Ruach, Neshamah, Chayah and
Yechidah. By way of analogy, we see that the powers of the soul extend into many levels, and are
moved by its extension;

The result is “You shall love ... with all your heart,” coming from the Yechidah, the innermost of the soul’s

five levels: Nefesh, Ruach, Neshamah, Chayah and Yechidah. To explain, the Alter Rebbe notes that the soul’s
powers reach outward into many levels, and the soul is moved according to how far it extends into a matter.
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but the arousal is not uniform. For when stories of events, of wars, are told before a person, the
soul is moved a little, in that it has pleasure from those stories, but not from their outcome, since it
does not matter to it whether the event was this way or that.

The soul is not moved equally by everything. When a person hears stories of wars he is stirred a little and
enjoys the telling, but he does not care how the battles ended, since the outcome does not affect him.
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But in a matter that concerns it, it is moved more, by [whether it turns out] one way or the opposite.
And in a matter that concerns a person there are many degrees, until there is a matter that touches
him to the very draining of the soul, at the innermost point of the heart, on which he literally stakes
his soul.

A matter that affects him moves him much more, since it matters to him which way it turns out. Such mat-

ters have many degrees, up to one that touches the very depth of the soul, the innermost point of the heart,
on which he would stake his life.
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This is the level of Yechidah in the intellectual and vital soul. So too in the G-dly soul: the source of
the souls of Israel is the Community of Israel (Knesses Yisrael), which is called by the name “my
heart,” the point of the heart, the level of Yechidah, which receives the aspect of “One,” which is the
level of the will (ratzon) that is above reason and knowledge.

That innermost point is the Yechidah of the intellectual and vital soul. In the G-dly soul it corresponds to the

Community of Israel, the source of all Jewish souls, called “my heart”: the point of the heart, the Yechidah,
which receives the aspect of “One,” the will that is above reason and knowledge.

likuteitorah.com/likkutei-torah/vaeschanan/11/ 15



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 11 13 NARY TAR WP 7Y

K7 IIZYY T9172 717970 RO MIPYRAYIM 12202 XD 70 TR N0 RITY PR 1312000 0% 110
7oy 6aw AR PR 7292 W N2 000 11

That is, because he will contemplate how He, may He be blessed, is One, “One, but not in number,”
and [how] hishtalshelus is a great and immense descent from the light of His countenance, may He
be blessed, in the aspect of a name alone: “Let them praise the Name of Havayah,

The way to reach it is contemplation: how G-d is One, “not in number,” and how the whole chain of descent

is avast lowering from the light of His countenance, no more than a “name.” Psalms 148:13 accordingly says

“Let them praise the Name of Havayah,” the Name and not His essence.
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for His Name alone is exalted”; only “His glory,” etc. And [there are] so many kinds of multitudes of
myriads of levels, many and immense contractions (tzimtzumim) without end, until the beings of
this physical world came into being: “Let there be light,” physical [light].
The verse continues, “for His Name alone is exalted”; only “His glory” is upon earth and heaven, so what
reaches the world is only a radiance. Countless levels and immense contractions lie between that radiance

and the light of His countenance, until physical things came into being, down to the physical light of “Let
there be light.”
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Around this axis turns and revolves everything in Etz Chaim, from its beginning to its end: the be-
ginning of his words is the explanation of the tzimtzum (contraction) of the Infinite One (Ein Sof),
and the end of his words, on the last page, is the creation of heaven and earth; and from the begin-
ning of the tzimtzum until heaven and earth were made is the entire hishtalshelus in Etz Chaim.
This, the Alter Rebbe says, is the axis of the Arizal’s Etz Chaim from start to finish: it opens with the tz-

imtzum, the contraction of the Infinite Light, and its last page tells of the creation of heaven and earth.
Everything in between is the chain of descent.
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SECTION 5 - 17

Why the Sages lengthened prayer
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Along these lines our Sages, of blessed memory, instituted the order of Pesukei deZimra (the
Verses of Praise) and the blessing of Yotzer, in order to dwell at length on “One,” for “whoever pro-
longs ‘One’ has his days prolonged”: [“his days”] is the attribute of love,

The Sages arranged the morning prayers along these lines: Pesukei deZimra and the blessing Yotzer come

before the Shema so that one can dwell at length on “One.” The Talmud says that whoever prolongs the word
“One” has his days prolonged, and “days” here stands for love.
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which is called “day,” as it is written, “By day Havayah commands His kindness.” For by dwelling
at length in contemplating “One,” the attribute of love for Him, may He be blessed, will grow and
increase. And in Pesukei deZimra it is explained how “they shall praise the Name of Havayah,”
etc.,

Love is called “day,” as in “By day Havayah commands His kindness” (Psalms 42:9), which joins kindness,

Chesed, the attribute of love, with day. Dwelling on “One” makes love for G-d grow, and Pesukei deZimra
supplies the material for it, telling how all creation is to “praise the Name of Havayah.”
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and “Praise Him for His mighty acts, praise Him according to the abundance of His greatness.” For
“the abundance of His greatness” is the multiplicity of division of the attribute of greatness into
many kinds of levels in each and every world,

Psalm 150 says “Praise Him for His mighty acts, praise Him according to the abundance of His greatness.”

As explained earlier in the maamar, “the abundance of His greatness” is the division of His kindness into

countless levels in every world.
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drawn down through “His mighty acts,” which are the many and immense contractions (tzimtzu-
mim). And through this he will return to the love of G-d, the Infinite Light (Or Ein Sof), blessed be

He, to be nullified and included in Him, may He be blessed,

That multiplication comes about through “His mighty acts” (gevuros), which the Alter Rebbe reads as the
many great contractions (tzimtzumim). Seeing how much contraction stands between G-d and the world, a

person turns to love G-d, the Infinite Light itself, and longs to be nullified and absorbed in Him.
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for the love of this world and its physical powers will become very small in his eyes, since they de-
scended and came down in a chain from world to world, in the concealment of the levels, from level

to level, through many and various kinds of contractions.

Once he sees that this world and its physical powers are only the end product of so many concealments and

contractions, his love for them becomes very small in his eyes, and his love turns to G-d Himself.

SECTION 6 - 118

Our G-d, Torah and mitzvos
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3. Now, it is true that the Tannaim and Amoraim did not prolong [their| prayer so much, and espe-
cially Pesukei deZimra (and see what is written about this in the discourse beginning “And Moshe
made a copper serpent”). But this was only because they were very high in stature,

Section 3 begins with an objection: the Tannaim and Amoraim, the Sages of the Mishnah and Talmud, did not

spend long on prayer, especially not on Pesukei deZimra. The answer is that they stood on a very high level;

the discourse on the copper serpent discusses this further.
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as in the saying of Rabbi Shimon bar Yochai, “With one bond I am bound,” etc.: the true “One” was
grasped in their heart through a brief contemplation, all at once, and it was a peg fixed in their
heart, never to be moved, forever and ever.

Their level is captured by Rabbi Shimon bar Yochai’s words, “With one bond I am bound [to Him]”: a brief

contemplation, all at once, was enough for them to grasp the true “One,” and it stayed fixed in the heart like

a peg that can never be moved.
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(See the Zohar, Part 111, 128a, on the subject of “a peg in a sure place,” and Midrash Rabbah on
Tetzaveh, beginning of chapter 37; and it is written, “A tent that will not be moved, whose pegs will
never be pulled out” (in Isaiah 33).) And this is the level of “two companions that do not
The parenthesis gives sources for the image of a firmly driven peg: the Zohar and the Midrash on “a pegin a
sure place” (Isaiah 22:23), and Isaiah 33:20, “a tent that will not be moved, whose pegs will never be pulled

out.” Such a bond is called “two companions that never part,” the Zohar’s phrase for a union that is never

interrupted.
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part.” And see what is written at the end of the discourse beginning “Return, O Israel, unto”; and
see what is written about this in the discourse beginning “Because you did not serve.” We, howev-
er, are coarse and far from spirituality, so that one must dwell at length until the matter of spiritu-
ality is grasped in our mind and heart, and how

The Alter Rebbe refers to two more discourses on this constancy. We, by contrast, are coarse and far from

spirituality, so we must dwell at length before our mind and heart can grasp what spirituality is.
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physicality is a great descent, “from a high roof to a deep pit.” It is like the analogy of a child, to
whom one must explain the halachah at length, with analogies and various figures of speech, to
bring it close to the mind of the young one according to his smallness and his distance from the
reasoning of the Gemara and from knowledge of the nature of the worldly matters with which the
halachah is concerned.

We must also grasp how far physicality has fallen, “from a high roof to a deep pit” (Chagigah 5b). The analo-

gy is a child, to whom a halachah must be explained at length, with examples and different phrasings, be-
cause he is far from Talmudic reasoning and from knowing the worldly matters the law deals with.
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Therefore they instituted for us Pesukei deZimra and the “two [blessings]| before it” [the Shema],
etc., so that through this one fulfills “You shall love Havayah your G-d”: that Havayah be truly your
G-d, dwelling and revealed in you. That is, through contemplating “Hear, O Israel, Havayah our
G-d”: Havayah, He was, He is and He will be.
That is why the Sages instituted Pesukei deZimra and the two blessings before the Shema: through them a
person fulfills “You shall love Havayah your G-d,” so that Havayah becomes truly “your G-d,” dwelling and

revealed within him. This comes through contemplating the Shema’s words, beginning with the Name

Havayah, which means “He was, He is and He will be,” G-d beyond time.
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“Our G-d”: a G-d who is ours, for we are nullified to Him in true self-nullification (bittul) and union,

as it is written, “You are children to Havayah your G-d”; “a son is his father’s leg,” like

“Our G-d” means a G-d who is ours, because we are nullified to Him in true union, as “You are children to
Havayah your G-d” (Deuteronomy 14:1). A son, in the Talmudic idiom, is “his father’s leg,” an extension of
his father.
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the foot, which is nullified to the head. Even if the head wants to inflict pain on the foot and make it
ache, for teshuvah (return) or for healing, for example, if he harmed the foot through cold, the

remedy is to rub it with snow,

The foot is the model of such nullification: it yields to the head even when the head decides to cause it pain
for its own good. Frostbite, for example, was treated by rubbing the foot with snow.
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and if it was burned, the remedy is to heat it greatly in a bathhouse, so that the remedy is very
painful indeed at the time it is done; and the foot does not perceive the healing, only the head does;
nevertheless the foot does not hold back, because of its nullification

A burned foot was treated with great heat in a bathhouse, a cure that hurts badly at the time. The foot feels
only the pain and not the cure, which only the head understands, yet it does not resist, because it is nullified
to the head.

O oY 0°1aR7 9 DY 9m1? 2197 TR 0TRIW 1P MOR 11°PPR oW 919° Y1 MITANRD wRATD
JORIT PW RIT P IR DA P RIT WX 130007

to the head in oneness. To this the name “our G-d,” a G-d who is ours, applies: for in one person,
one can say of all the limbs that they are his, that is, that the head is the foot’s, or that the foot is the
head’s.

In such oneness one can say “ours”: within one person every limb belongs to him, so the head can be called
the foot’s and the foot the head’s. This is the sense in which G-d is “our G-d.”
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This is not so with another, separate person: one cannot say that he is truly his. So too, throughout
the whole Torah it says, “I am Havayah your G-d”: truly a G-d who is yours,

One cannot say this of a separate person, whose body is not one’s own. When the Torah says throughout “I
am Havayah your G-d,” it means a G-d who is truly yours, as a head belongs to its own foot.
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for “Havayah’s portion” is truly “His people,” only [the soul] descended and came down through
the descending chain (hishtalshelus) of the levels, “from a high roof,” etc. Therefore, “You shall
love Havayah”: that He be truly your G-d. And let a person not say that he is far from this,

The reason is that the Jewish soul is “Havayah’s portion” (Deuteronomy 32:9), truly part of Him, only it has

come down through the descending levels “from a high roof to a deep pit.” So “You shall love Havayah”
means that He should be truly your G-d, and no one should think that this is beyond him.
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for about this it concludes, at the end of the Shema, “Who brought you out of the land of Egypt,”
which was “the nakedness of the land,” and we had become attached to the fifty gates of impurity,
and the Holy One, blessed be He, brought us out from there, and in fifty days they received the
Torah

The Shema itself answers that objection in its closing words, “who brought you out of the land of Egypt”

(Numbers 15:41). Egypt was “the nakedness of the land” (Genesis 42:9), and the people had sunk into the
fifty gates of impurity, yet G-d took them out, and within fifty days they received the Torah.
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and were elevated to a very great degree, until there was “to be your G-d”: the revelation of the
Shechinah at the Giving of the Torah. Therefore, even now, “I am Havayah your G-d.” And the pur-

pose of the descent is that there be drawings-down of G-dliness in Torah and mitzvos.

They rose so high that the verse’s continuation, “to be your G-d,” was fulfilled in the open revelation of the
Shechinah at Sinai. Therefore even now “I am Havayah your G-d” holds true, and the purpose of the soul’s

descent is to draw G-dliness down through Torah and mitzvos.
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The mitzvos are “the 248 limbs of the King,” like limbs in which the powers of the soul are en-

clothed: in the eye, the power of sight, etc.

The mitzvos are called “the 248 limbs of the King,” after the 248 positive commandments. Just as the soul’s

powers are enclothed in the body’s limbs, sight in the eye, so the divine light is enclothed in the mitzvos.
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And by drawing the eye, one draws the soul’s power of sight that is enclothed there. So too, the
mitzvos are drawings-down of the Infinite Light (Or Ein Sof), blessed be He, which is enclothed in
them, so that through the tallis one draws down such-and-such, etc.

When one moves the eye, the power of sight enclothed in it moves with it. So through the mitzvos, in which
the Infinite Light is enclothed, a person draws that light down, for example through the tallis.
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But the drawing-down is through “You shall love,” for “a spirit brings a spirit,” etc.: “If he sets his
heart toward Him,” etc.
What actually draws the light down is “You shall love.” The Zohar teaches that “a spirit brings a spirit” and

cites “If he sets his heart toward Him” (Job 34:14): when a person arouses love for G-d, G-d’s spirit is drawn

down to him.
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(As is explained in the discourse beginning “Therefore say to the children of Israel,” and in the dis-
course beginning “A menorah of gold,” on the subject of “so that one accept upon himself the yoke
of the kingship of Heaven first, and afterwards accept upon himself the yoke of the mitzvos.”)
The Alter Rebbe refers to two discourses on the Mishnah’s teaching that the Shema comes before “And it
shall be, if you listen,” so that one first accepts the yoke of the kingship of Heaven and afterwards the yoke of

the mitzvos (Berachos 2:2). The Shema’s acceptance and love come first, and the mitzvos draw the light
down after them.
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And in general, the mitzvos are the aspect of love and Chesed (kindness): the five chasadim, the

five times “light” [and] five times “water” that are stated at the beginning of Bereishis.

In general the mitzvos express love and Chesed: they correspond to the five chasadim (five kindnesses), al-
luded to in the five times the word “light” and the five times the word “water” appear at the beginning of

Genesis.
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(For “water” is the aspect of the actual performance of the mitzvos, which are the five chasadim,
“like water that waters a tree”: water descends from high to low; and as is explained in the dis-
course beginning “And the number of the children of Israel shall be.” But their inner dimension
(pnimiyus) is the five times “light,” that is, the aspect of love, which is the inner dimension of
Chesed.)

Water, which flows from high to low, stands for the actual performance of the mitzvos, through which G-d’s

kindness descends “like water that waters a tree,” in the Tikkunei Zohar’s words. Their inner side is the five

times “light,” the love that is the inner dimension of Chesed.
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“And these words which I [command you] shall be,” etc.: this is the Written Torah, Mikra, from the
expression “And it shall be for you for summoning (mikra) the congregation,” which is said con-
cerning the trumpets, and which is a term of calling and gathering. So too, the whole Torah is the
names of the Holy One, blessed be He, and through this one calls and draws down the Infinite Light
(Or Ein Sof) from above to below.
The Alter Rebbe now reads the rest of the Shema’s first section. “These words ... shall be” refers to the
Written Torah, called Mikra, a word meaning “summoning,” as with the silver trumpets used “for summon-

ing the congregation” (Numbers 10:2). Since the whole Torah is G-d’s names, as the Zohar and Ramban

teach, reading it calls the Infinite Light and draws it down from above.

192 P12°M 127K TARAT RO TPy TPYnY unn RITY (n0 yaw il §7Y2wn 11 7477325 annaen
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“And you shall teach them to your children”: this is the Oral Torah, which is from below to above,
for its essence is comprehension. And there is no difference between the language of the Mishnah,
or the language of the Tosefta and the Yerushalmi, and the language of the Beis Yosef: all is called
the Oral Torah. And through comprehension there is the ascent from below to above, etc.

“You shall teach them to your children” refers to the Oral Torah, which works from below upward, since its

essence is understanding. Every part of it, the Mishnah, the Tosefta, the Jerusalem Talmud and even the Beis

Yosef, counts as Oral Torah, and through comprehending it a person rises from below to above.
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(This is [the meaning of] “And I will make your windows of kadkod”: twice kad. The first, “and she
filled her kad (pitcher),” is the twenty-four (kad) books of the Torah, from above to below; and their

explanation in the Oral Torah is the aspect of from below to above; and as is explained elsewhere.)

Isaiah 54:12, “I will make your windows of kadkod,” is read as kad twice. The first kad, a pitcher, as in “she
filled her pitcher” (Genesis 24:16), has the numerical value of twenty-four, the books of Scripture, which

come from above to below; the second is their explanation in the Oral Torah, from below to above.
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“And you shall bind them”: this is the performance of the mitzvos, for the whole Torah is compared
to tefillin. Just as tefillin are a matter of drawing down His unity, may He be blessed, that it be re-

vealed in physicality,

“You shall bind them” refers to the performance of the mitzvos, since the Talmud compares the whole Torah
to tefillin (Kiddushin 35a). Tefillin draw G-d’s unity down so that it is revealed in physical things.

1199 1921 700 DY 1PIRY Nwaa PPN 2300 NI 19721 AP TR DY wNDT 1°an0w 1)
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as one writes the section of “One” on parchment and with ink, so that it be written in the tefillin

physically, and to place [them] on the arm and between his eyes physically,

The section proclaiming “One” is written in ink on parchment, placed in the tefillin and set on the arm and
between the eyes, all physically.
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so too, all the mitzvos are the drawing down of His unity, may He be blessed, so that His oneness,

may He be blessed, rest and be revealed in the physicality of the mitzvos, as in the tallis, etc.

So too every mitzvah draws down G-d’s unity, so that His oneness rests and is revealed in the physical ob-
jects of the mitzvos, as in the tallis.
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IN ONE'S AVODAH

Before saying “One” in the Shema, use Pesukei deZimra and the blessings to dwell at length on how G-d is
beyond all comparison and how the whole world is only a far-off radiance of His name; we need this lengthy
contemplation, though the Tannaim did not. It makes the love of this world shrink and awakens love from
the innermost point of the soul, and that love draws G-dliness into one’s Torah study and mitzvos. No one
should think himself too far from this: G-d brought Israel out of the lowest place, Egypt, and within fifty
days revealed Himself to them at Sinai.

QUESTIONS FOR DISCUSSION

1. Why does the maamar compare the soul’s innermost point to a stubborn will that no argument can move?

2. How does deriving Atzilus from Moshe’s spirit being “drawn off” show that even the highest world is a
descent?

3. If every level, and even physical and spiritual, stand in proportion to one another, what does it mean that
G-d alone is “not in number”?

4. Why did the Tannaim not need lengthy prayer, and what does that teach about why we do?

5. How does the analogy of the foot and the head explain the words “our G-d”?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

w"p 12y
According to the note, the Mitteler Rebbe’s transcript of
this discourse is printed in the Siddur, opening “To under-
stand the well-known saying, ‘You are One.’”
KEHOT'S NOTE
Rlehyahl vznb :9°MN®Y) R ,XOP 717°02 DOTI PYINART MINTIR PP NN
’2 775 770pN 1”02 372 0BT MO0 MNARN™N PY?T'H ,(T1 R NAR TN
DNWa M NRN L2 ,0 RN AYanY? RUMINA MIAAT 92 .8mn Y
— D”MR2 .2°2°Y 1 9720 12NNKRY N7IR2 0871 0°1%°p "0IM DYTNR
X7 .PPIORET TPARTD 70PN YOP MRIT YW Y :U¥n P Y DOy
T5-"2051 N2 19n 102

NanARY AR WUp
The opening verses of the Shema: “Hear, O Israel,
Havayah is our G-d, Havayah is One,” followed by “You
shall love Havayah your G-d with all your heart.” The maa-
mar explains how contemplating “One” leads to “You shall
love.”
Deuteronomy 6:4-511-"7:1 0°7127
DR NIIRY ¥ Havayah 198 Havayah Rt ynw
SIRR222) qWRIPIN 72377293 TR

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T1 X117 NAIN N2 KR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
(%X nnp) MTPna

12WIMa K T NI NN

Elijah’s prayer (Pasach Eliyahu) in the introduction to the
Tikkunei Zohar begins: “Master of the worlds, You are
One, but not in number.” The whole maamar explains
these words and how contemplating them brings a person
to love G-d.

Tikkunei Zohar 17a:9-11x™-"0:X 1”* 977t *11pn
RI7 NIR .72w03 K2 70 R NIRT PRDY 1127 MK IOR 1N
92 RO°2N MAwWnR MY .Prono 93 By xntno PRYY 9o By Ry
RATIRD .79°00 90y 1172 13701 .P1pN Wy NRYERT RIT NIR 595
NR°0ONX 1721 .172ANRT 1937 L10PANR KPT 11ON0 1nby 11na

LR 1271 (X*0ONR R”2)
Constantinople, 1740 (CC-BY-NC)

1189 DO 1189 O

The note says the same distinction, “there is will and there
iswill,” is also made in Torah Ohr on Vayakhel.
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/vaeschanan/11/
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PARAGRAPH 2

6

10

nawnna nby 95 pInw

When Moshe was shown Rabbi Akiva’s greatness, and then
his cruel death, and asked “This is Torah, and this its re-
ward?”, G-d answered, “Be silent! Thus it arose in thought
before Me.” The Alter Rebbe takes it as the model of a will
that gives no reason.

Menachot 29b:5°77:2 v”> minn

NRY T 0TR 79 w0 09Iy B 13137 1738 9nR 17apn 218 X2 N

11127 17195 90K 195 72wnna 79y 99 PINY 19 RR Y 1710 10

Tt [97IARD] MM D KR 170w "IRIT 107N 210K 0y S

1M 1IN N YPwan 1I9% IR PIPR 1w PRI IR PINRY
°19% 1awWnN3a 19y 799 PINw PR oW

Wikisource Talmud Bavli (CC-BY-SA)

Zohar 111, 27b32 ,15 3"t

KEHOT’'S NOTE
.2,1227°n1 .2 ,00 Mnan

mawnna nby 95 pInw

The Zohar (Ra’aya Mehemna) also cites “Be silent, thus it
arose in thought,” as the example of a silence whose rea-
son belongs to the World to Come and is not revealed here.

Zohar, Tzav 5:27-347"5-172:°71 13,7777 790

099NN NAYTR IN% XY
That discourse cites this passage of Likkutei Torah, that
the reason was not given to the angels’ comprehension,
and notes that it comes from Berachos 61b, where “Be
silent, thus it arose” is not mentioned but rather “Their
portion is in life,” while to Moshe He answered “Be silent”;
it discusses this at length.
KEHOT'S NOTE
oyuAY R ANNRYI R .. ﬂ”h?‘?]" 17981 v’y " RAIn — 57133 AR 1772
oWl 27y R”0T N1972 K2R RIM L,@7Y° 110 0°aRDRn nawne ;A R
PN 2°U11 IwR?Y L0712 OpPa PR KD 1D 19 70 PInw 1ot R
3wy 2970 27990 170 O 1IRT LIOIRA WY, 70

PN B2 NN . L DUYNY

According to the note, this passage of the maamar is quot-
ed there.
KEHOT'S NOTE
LRPRCYI90°°D N7IRA RN

PN 09 AN

At Rabbi Akiva’s death the ministering angels asked, “This
is Torah, and this its reward?”, and G-d answered them,
“Their portion is in life.” A Kehot note, quoting a dis-
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course of 5646, points out that this is where the angels are
said not to grasp the reason, while “Be silent” is said to
Moshe in Menachos.

Berakhot 61b:7°1:2 X”0 n1272
Dy TpIn MY Sy — nniT 1270 fnY 5wn 77 Pivng 4%
OTR %32 3%y PROIRY NinY °1om 130 1R 700m7i2 0K an
*MY 17TY D3 00K *IX T ,NW? 1290Y 0237 077 N
X2 1?7n9°102W N2 7°9Y D INIRY KIT AN 37 1K ?00°niaR oy
0ipRn2 ,1PR7200 12K ,11010 Dipna 1w AR ven N'?R LA 1R2
... X .TI2) 71D DR PY — 300
He replied, "I will tell thee a parable : To what is the matter
like ? To a fox who was walking along the bank of the stream
and saw some fishes gathering together from one place to
another. He said to them, 'From what are you fleeing?' They
answered, 'From nets which men are bringing against us.'
He said to them, 'Let it be your pleasure to come up on the
dry land, and let us, me and you, dwell together even as my
fathers dwelt with your fathers.' ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

11917 7120 90 DY 05 D7y 1IR3

There the “canopy” of the verse is the drawing down of the
higher encompassing lights (makifim) from the level of
sovev kol almin, which join groom and bride; dancing be-
fore the bride likewise draws from the encompassing lev-
el, since the inner dimension cannot contain it.
KEHOT'S NOTE
.DOP Y 0171y — NIRRT L, 0T 1mpD

BYNR 71PN ER

The Tzemach Tzedek writes that in most discourses the
Alter Rebbe, while deriving Atzilus from “and He drew
from the spirit,” holds that Atzilus has no comparison to
the Emanator, no more than Asiyah has to Atzilus, citing
this maamar among others; this seems to contradict the
Kabbalists, who say the Sefiros are very close to their
Emanator, from etzel, “beside.” In the summary on p. 171
he distinguishes the vessels of Atzilus, from the reshimu,
which bear no comparison, from its lights, from the kav,
which are bound to the Or Ein Sof like a flame to a coal.
KEHOT'S NOTE
TIRINWD DOWINTT 212 Y1 90T IR :10P Y D°1°1Yy — N”MIRD IRT
m?RR Y PR OYW RN AT M SER™ TV RIW MPOIR 1°ay2
JAMNRY 2 N7IPY 17 MPYER 2232 799w 7109 1PRY 71Rn AN 990 1R
w129 IR°2° 1w TIR°22) ITPPR 10D 71772 X9 D RVND wrp Iy 772
MIPPER 17332 22221 wrR? Mo 17IRID A1 ,AmIya 0 w1 )
SER 7IWRR T29XRN? RN 02217 O 07V 7Y M 11 IR 1Y R
mo°3Ra »na 2 ww TXOPNA RYP Y2 QW AR 11K @Y L7000
RITY 1M°WInR 122X 2710 270 M DXy DY 0°900 MR 2°9an
52 M PR 193RI MR L07Y 2230 B9 Ty 1R 1991 P10 vaw
,nonaa anep NaTows whnn 0PRINA DOPYTR OAw 172K 1T °N22Y ,Mman
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A PENT

“He drew from the spirit that was upon him and placed it
upon the seventy elders.” The Alter Rebbe derives the
name Atzilus from this word vayaetzel: a drawing-off that
is also a descent.

Numbers 11:25772:8 712712

DOYIT2Y 10 PRY WK M IR PYR 13T 1y N T
11907 R IR21N%1 1777 0772y 0313 7771 071 WK

And the L-RD came down in the cloud, and spoke unto him,

and took of the spirit that was upon him, and put it upon the

seventy elders; and it came to pass, that, when the spirit

rested upon them, they prophesied, but they did so no

more.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe’s protest, “From where shall I have meat to give to
all this people?” The Alter Rebbe reads it as a sign of how
far Moshe’s level was from the people’s physical needs.

Numbers 11:1327°:8> 72722

32 377NN IMK? VPY 1D M DYIP2P ANY 2 7 TRR
:T2IRN)

Whence should I have flesh to give unto all this people? for

they trouble me with their weeping, saying: Give us flesh,

that we may eat.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse on Aharon’s lamps, “Yours is greater than
theirs,” also takes up the episode of the meat: why Moshe
wondered whether there could be enough meat, and why
fish were mentioned when they asked for meat.
KEHOT'S NOTE
.42 MY 106 °Y 170 wMpR IR LA LRD mbyna byh

95 77 NDERY

G-d’s promise: “I will draw from the spirit that is upon you
and place it upon them, and they shall bear the burden of
the people with you.” The lowering of Moshe’s spirit to the
elders is the model for Atzilus as a descent that makes re-
ceiving possible.

Numbers 11:17172:X”° 92772

737 0K KEN"K7) DY KER2 A0N WD
And I will come down and speak with thee there; and I will
take of the spirit which is upon thee, and will put it upon
them; and they shall bear the burden of the people with
thee, that thou bear it not thyself alone.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Elijah’s prayer: “No thought can grasp You at all.” Here it

describes the Infinite Light, beyond every created mind,

which is why the worlds need the descent of Atzilus.
Tikkunei Zohar 17a:10-1227°->:X 1> 97171 *1pn
mawnn M9 .pProno 93 By R0 PROPY P Y ARDY X1 NIR
Wy NP IPY LPNPN WY NPPERT K1 NIR .99D 72 RoBn
JP9ANRT PRRYY LURANR RDT 1RPND 1APY 1IMa RATARD 17000
72 PWPT KT NIRY LKW "33 (RMOINR K1) NR20ONR 1IN
PORM 71920 1 TN WOIERT IRD P ARIDA NIRT 1A 1P TOm

.72 WMBK 19X 170 WNNR LAY

Constantinople, 1740 (CC-BY-NC)
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According to the note, this passage, on the name Atzilus,
Moshe’s high level and the meat, and the descent of
Atzilus, is quoted there with several additions.

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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There the Alter Rebbe explains the cry of exile, “For
Avraham did not know us”: in earlier times the attributes
of Avraham and Israel, the divine light within the worlds,
were revealed, so there were open miracles and prophets;
the redemption, “You, Havayah, are our Redeemer,”
comes from a level higher than Avraham.

KEHOT'S NOTE
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“For Avraham did not know us, and Israel does not recog-
nize us; You, Havayah, are our Father.” The verse opens
the discourse in Torah Ohr cited here for the Sefiros of
Atzilus as intermediaries.
Isaiah 63:161"0:370 \1°yw°
12X T DR 17722 XD DRI NPT KD DA 0D 10N NKD
0 07IY 1PK3
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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22 | “For over all the glory, a canopy.” The verse heads a dis-
course in Likkutei Torah on Shir HaShirim to which the
Alter Rebbe refers here.

Isaiah 4:571:7 71°yw°
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BN TI3372377y 3 7P Many

And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3
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“For My thoughts are not your thoughts, nor are your ways
My ways.” The Alter Rebbe uses it to warn that calling
G-d’s levels “thought” and “speech” is only an analogy.
Isaiah 55:8'n:17117°yw°
T OR3 *377 0°277 K21 D2°N12wnn "0hawnn K2 72
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” G-d’s speech cre-
ates, which human speech cannot do.

Psalms 33:6":3% 0°%1n
mg;:x-‘?: LRk} WI}Z; D??;T? 9272
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And G-d said, ‘Let there be light,” and there was light”:
the first of the creative utterances, cited for speech that
brings physical light into actual being.

Genesis 1:3°3:°X n°wr12
SIRTI RO D’I?"?§ plhgl

And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Psalms 33:6 for these words.

Psalms 33:6M:3”% 0°%°11n
:0R33792 1B M2 MY 0ONY N 1372
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By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3,37 090

1ORANNT 1Dy
Elijah’s prayer says that through the ten Sefiros G-d con-
ducts “hidden worlds that are not revealed, and revealed
worlds.” The Alter Rebbe uses this pair of terms here.
Tikkunei Zohar 17a:11-1227°-X”>:X 1 9771 *1pn
7772 RATIRD .17°00 @y 119 1% .PP1pN WY NPTART K17 NN
R”1) NR°DINR 71712 .J723NKRT PR 720K K27 1PROND PRy
NIRT 1PN .11'? oM 11'? PYPT RIT NIRY LKW 2121 (RDONN
ORI 179 DWANKR WY 1PPRND 17730 7 T WUIERT IR 9O RADn
.72 waR
Constantinople, 1740 (CC-BY-NC)

DIP NN yRwn

When Moshe entered the Tent of Meeting, “he heard the
voice speaking to him from above the cover” of the Ark. It
is brought for prophecy as the open hearing of G-d’s
“speech.”
Numbers 7:89170:"t 1272
5yn 1R 1270 PIpTNR YRwt1 IR 1377 TYIN POROR 1w Kan
29X 13T 0737197 *30 1730 DY TIKPY WK NeaT
And when Moses went into the tent of meeting that He might
speak with him, then he heard the Voice speaking unto him
from above the ark-cover that was upon the ark of the testi-
mony, from between the two cherubim; and He spoke unto
him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 4

29

30

9T 2170 PR

“Praise Him for His mighty acts; praise Him according to
the abundance of His greatness.” The Alter Rebbe reads
“abundance” as the endless division of G-d’s kindness into
worlds and levels.

Psalms 150:2°2:37p 0°%°11n
973 272 3190 232 1M
Praise Him for His mighty acts; Praise Him according to His

abundant greatness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud: from the earth to the firmament is a journey
of five hundred years, the thickness of the firmament is
five hundred years, and so between each firmament and
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the next. It measures the expansion of Chesed even in
Asiyah.
Chagigah 13a:32:x 2 mxan
D2 APDIY WY WY I DYV — DX PP vINY M
YR TY PIND T KD UMY 0PINY 1911232 OX) MY 0°yaw
120,730 NIRR WRM 7200 YR 20 P2 130 nikn wRn 720
PPNPYRI22 T2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The Jerusalem Talmud gives the same measure in the
name of Levi: from the earth to the firmament is five hun-
dred years, and from firmament to firmament five hundred
years.

Jerusalem Talmud Berakhot 9:1:13xX:’t N1372 *n2217° Tinon
12 IMRT A 237 PR PINT R KT P2 WiTRD PN ...
W TP PR7 PRI Y NIR U0 70 YRI7 T PRI
PR PR 237 1) MY NIRe wRn R PP PIY .Y nikg
nvE vpPY AN NRIRY XIX °27 DW2 1257 227 17972 "2 MW
7923 NI RD 1R LY 120 1Ry Wam T nikn wen 9700
Shanm) Ty CTAR oIy NDIA N2 D131 DTNY .inRiyn
... .in%7an NX 77IRD R 92 WITRM MY
They, is mentioned in this sermon, one may take it as a
proof that Midrash Shemot rabba, which in the middle
switches from a style identical to that of Midrash Bereshit
rabba to extended sermons based on the starting verses of
the weekly portions, does not necessarily have two different
collectors or editors. came back and asked him: What is that
which is written (Deut. 4:8): “Where is a great people that
has élohim close to them?” He answered them, it is not writ-

ten: “Like the Eternal, our €lohim, always ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

N”2 ANT7 YW 1792 190N
Reishis Chochmah opens its Gate of Awe by explaining
G-d’s greatness: it cites the five hundred years from the
earth to the firmament and between firmament and firma-
ment, applies the same between Asiyah, Yetzirah and
Beriah, and speaks of greatness in comprehension. The
Alter Rebbe refers the reader there.
Reshit Chokhmah, Gate of Fear 1:437R7°7 9yw ,7750 NPwWRI
PRUR
MAN NYID3 191 ANWD IR TY L IPROM PRY 95 By 7UhnN L.
ow 1y (2,Mmap )
Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)
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The law of valuations: one who vows a person’s “value”
gives a fixed sum in silver, fifty shekels for a male from
twenty to sixty years old, and other sums by age. The Alter
Rebbe takes it as the Torah’s use of the word erech, a mea-
sure that relates one thing to another.
Leviticus 27:3':13 X"
Tanya, Likkutei Amarim 48:3-40°1nK “01p°% ;WK1 P21 X1
TR
T NPn wITR YT 593 oM Y 0ra PR LTam L.
RIY 078K A2K 180w *337 T 12 U2 15003 TR 012003
2131 722 NPMI2 XY 77 2237 23X 00PN A "3 MY P
D°DYX 7K 17X 19K ,0719002 TIY DWW 17232 TX - 972 750m
D°DYX "BPX 2K "237 TN 1900 T2 129K 11K N1 Kirm
TINTT NPN3 RO W N33 VN U K93 KDY N33 KiI)
... NinPiya nwanna it noyn
Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
0°3°1y — TPITR CIARR (277 Ow3a) R 127 X721 .790KY 3,1 RPN
PR RN IR .DEN Y X7¥A7 TINCA AP Y DI MM e Ly
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The note sets this passage beside Torah Ohr there, which
says that physicality has no comparison at all to spirituali-
ty and came into being only through the power of sovev
kol almin.
KEHOT'S NOTE
NPINT 23D NPAwATY 7R MoPR w12k R°2® 17T R7MIN2 IRD
7915 97 97 APMIR AR YUII00 M2 Y P mianm P9y iy X
.2,0°wn .X,mwn
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The note refers there for the three brains and asks the
reader to examine it carefully.
KEHOT'S NOTE
9] .27 [7,A8] 1% DwyY TR RN YT L(R,207) Yy

7°r nn RN9APA

The Zohar speaks of three cavities in the skull of Z’eir
Anpin in which three brains are hidden. The Alter Rebbe
uses the phrase for the three physical brains in the cavi-
ties of the human skull.

Zohar, Vaetchanan 7:35-8:457771:’1-1172:"1 1aNNX1 ,777171 790
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“For I, Havayah, have not changed, and you, children of
Yaakov, have not ceased to be.” The Alter Rebbe infers that

likuteitorah.com/likkutei-torah/vaeschanan/11/
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G-d is not enclothed in the worlds, since that would mean a
change in Him.

Malachi 3:61:’3 "2x%n
{00777 X2 Jpy7™33 DAXY N30 K2 7 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note identifies “You are He before [the world] was cre-
ated” as the wording of the prayer and refers to the begin-
ning of the Shelah.
KEHOT'S NOTE
.1nPAn2’pa 179w IR .19aN0 non

12212 R TN
Elijah’s words “You are One, but not in number,” which the
Alter Rebbe now defines: G-d is not in any ratio to the
chain of descent.

Tikkunei Zohar 17a:9-11x™-"0:X 1”* 977t *1pn
RI7 NIR .72WM3 K2 0 R NIRT PRDY 1127 0K AOR N
92 RO°2N MAWnR MY .Prono 93 By Xntno PRYY 9o By Rby
RATIRD .79°00 90y 1172 13707 .P1pN Wy NRYERT RIT NIR .595
NRPDONR T2 .IPANRT PRPYY PANR RDT N0 prby 1na

R332 (X™0ONR R™2)
Constantinople, 1740 (CC-BY-NC)

At InaR ™na

The Midrash says that wherever “one” is said it denotes
greatness: of the Holy One, blessed be He, “one” is said,
“Havayah is One,” for there is none like Him in the world.
The Tzemach Tzedek, cited in a Kehot note, compares this
paragraph to it.

Bamidbar Rabbah 10:577:> 127 7272

WP TN M2 120 PR 0TRM Dowwsn

The Tzemach Tzedek remarks there that this is like the
Midrash on Naso, which says that “one” is said of the Holy
One, blessed be He, “Havayah is One,” for there is none
like Him in the world.
KEHOT'S NOTE
’D 9772 R N 1Y N Y 180 2,300 7 710 mT2In °e N7MR2
o9ya PR TAR 1 2°N237 TAR K1 7172PN2 INKR D2 7 17997 771 °D XW1
Y ,970y 13 RRD

9225 %52 nanNy

“You shall love Havayah your G-d with all your heart, with
all your soul and with all your might.” The Alter Rebbe
reads “all your heart” as the Yechidah, the innermost point
of the soul.

Deuteronomy 6:5°77:1 0°127

STTRR2 TUDI22N 72357222 TRK 1 NX NI
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

’nina

“Five names were given to the soul: Nefesh, Ruach,
Neshamah, Yechidah, Chayah”; it is called Yechidah be-
cause while the limbs come in pairs, the soul is single in
the body.

Bereshit Rabbah 14:9°v0:77° 127 n°wR12
L0770, we1 .00 TN AR M0, WA 110 IRTPA MR mwan
LT Ry ROAW MY LwRIT RIT 0T %D (20 0°13T) IR
LR LIPy!D RO TRIP DTRT 212 M YT on (3 nRAp) InRIw
0°nn 0°1aR7 99w M0 LRIV RAPDIRT PIAR RN™I3T ,71°0IR0
,J33 17700 RO 072w 0°Awn 0°1aRT PO 770N LRI O RO
POR ANNYN 1M 127 POX D' OX (T 21K) 2°NDT R KT
OR 92K 7°1001 92 yWIT° °27 1327 70 72 YwIa° 227 JRI0R°
.. 1772 7111 725 1M, 7717 0TRA 7Y 127 D°poK oowe
It [man’s soul] is called by five names: nefesh (Genesis 2:7),
ruah (Ezekiel 37:14), neshama (Genesis 2:7), yehida (Psalms
22:21), haya (Psalms 143:3). Nefesh - this refers to blood, as
it is stated: “For blood is the soul [nefesh]” (Deuteronomy
12:23). Ruah - because it ascends and descends, as it is stat-
ed: “Who knows the spirit of the sons of man? Does it as-
cend upward?” (Ecclesiastes 3:21). also means wind, which
ascends and descends. Neshama - this refers to man’s intel-

lect, as people say: Intellect is good. Haya - because ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Devarim Rabbah 2:3717%:2 721 0°727

Zohar I, 81ax ,xn X"t
KEHOT'S NOTE
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Said of the hired worker’s wages: “to it he lifts up his soul,”
he risks his life for it. The Alter Rebbe borrows the phrase
for a matter so vital to a person that he would stake his life
on it.

Deuteronomy 24:15171:775 0°127

R R PPRY KIT 22y 03 wnwd 179y RIADTRDY 110 1AN iniva
RO 72 271 728 7799 Kp7R2) 1B nK

In the same day thou shalt give him his hire, neither shall

the sun go down upon it; for he is poor, and setteth his heart

upon it: lest he cry against thee unto the L-RD and it be sin

in thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17°1° > [2 9N

There the Tzemach Tzedek explains that this Yechidah is
Raava deRaavin, the “Will of all wills,” and that elsewhere
it is explained as mocha and gulgalta, like a will drawn
from a hidden reason, as in “Be silent, thus it arose,”
which is the meaning of “Israel is to Me a head.”

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/vaeschanan/11/
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K121 7197 1MW wIDn 0°RwN AWK °0 1771 715 NPWR2 °D NPTIRA
PINW 1°2¥5 017 DYLR TWRIY 71X 1D RNPADA RMA 771y 1M °Na
7Y ,7WRT 0D DRI 1Ay 1 10 19y 79

1729 1AW 231 50 °7 aw NN 19
“Let them praise the Name of Havayah, for His Name
alone is exalted; His glory is upon earth and heaven.” The
Alter Rebbe reads it to say that the worlds receive only His
Name and His radiance.

Psalms 148:1337:1”np 0°2°1n
Halal )] ?‘,!}5"?3_7 70 i*r;‘? Ny 2321750 ownR f?'?tl?
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Tzemach Tzedek glosses these words: “that is, there is
no comparison to Him at all, for above and below are
equal before Him.”
KEHOT'S NOTE
¥ RIAN NPMR — PI9RR W om0y 995 1OR MY PRy PN
.noAnn

SRAWA IR O°

“Let there be light”: here the physical light of the first day,
the end point of the countless contractions.

Genesis 1:3°3:°X n°wR12
SIRTI RO D’I?"?§ plhgl

And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Sumchus teaches: “Whoever prolongs [the word] ‘One’ has
his days and years prolonged.” The Alter Rebbe reads
“days” as the attribute of love, which grows by dwelling on
“One.”
Berakhot 13b:14-151"1-77°:2 3™ N1372
PRRIY PR 3D POIRD LPTIRYD TIRRT 9D iR 099ni0 KR
nivn? KPY 72921 WK 27 MK .07 3Py 72 ROK 27 0N
MAT A0 LIK3N 72 XO0] 22T AR O M R 021 .2
Y2 T9nY) Mpyn? MRPYRRT P AP? MWK LRIV KD
.N27% X7 10 — 07w nimn
There is a teaching : Symmachus says : Whoever prolongs
the pronunciation of the word ehad "one," his days and
years are prolonged for him. Rab Aha b. Jacob said :
Especially the letter D. Rab Ashe said: Only he must not slur
over the letter H. R. Jeremiah was sitting in the presence of

R. Hiyya b. Abba, and noticed that he prolonged [the word
ehad] exceedingly. He said to him : So long as thou hast pro-
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claimed His Kingship above and below and the four winds of
heaven, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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The note refers there on the reading of “his days” as the
attribute of love.
KEHOT'S NOTE
JOXR Y T 779 XIPT AYTIR LTRORY Ayp Y 70PN 17110 02 AR

1701 °7 Mm% anY

“By day Havayah commands His kindness, and at night
His song is with me.” It links “day” with Chesed, the at-
tribute of love.

Psalms 42:9':2"1 0°2°71n

71 PR 11700 "1y 7Y 12°P21 im0 ' M1 ond
By day the L-RD will command His lovingkindness, and in
the night His song shall be with me, even a prayer unto the
G-d of my life.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Let them praise the Name of Havayah, for His Name
alone is exalted,” one of the psalms of Pesukei deZimra.

Psalms 148:133”:1”np 0°2°1n
0P PINTPY 737 1727 it 23ia700 °n ownx A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

M3 1PN

“Praise Him for His mighty acts; praise Him according to
the abundance of His greatness,” from the last psalm of
Pesukei deZimra. The Alter Rebbe reads the “mighty acts”
as the contractions through which G-d’s kindness is divid-
ed into countless levels.

Psalms 150:2°32:37p 0°%°11n

1973 292 9190 232 1M
Praise Him for His mighty acts; Praise Him according to His
abundant greatness.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse on the copper serpent asks why the serpent
was needed if, as the Mishnah says, Israel was healed by
looking upward and subjecting their hearts to their Father

likuteitorah.com/likkutei-torah/vaeschanan/11/
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in heaven, and what “looking upward” means, since in
prayer the eyes should be below and the heart above.
KEHOT'S NOTE
.9°RY 7,80 Npn 9y
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“And Moshe made a copper serpent and set it on a pole.”
The verse opens the discourse in Likkutei Torah, Chukas,
to which the Alter Rebbe refers here.

Numbers 21:9'0:X7 72712

YORTNR WNan qYItoR mm ooy MR nYn1 N nwn wyn
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And Moses made a serpent of brass, and set it upon the pole;

and it came to pass, that if a serpent had bitten any man,

when he looked unto the serpent of brass, he lived.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note refers there for a lengthy discussion of the differ-
ence between Rabbi Shimon bar Yochai and the other
Tannaim.

Zohar I, 265ax ,707 X*nt

KEHOT'S NOTE
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There Rabbi Shimon bar Yochai, whose Torah was his oc-
cupation, says “With one bond I am bound,” for he was
never separate even for a moment; therefore he did not
need to arouse love and was exempt from prayer.

Zohar III, 288ax ,na7 2’m

KEHOT’'S NOTE
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Rabbi Shimon bar Yochai’s words in the Idra Zuta: “All the
days I was bound to this world, with one bond I was bound
to the Holy One, blessed be He.” It describes the constant
bond of the Tannaim’s level.

Zohar, Idra Zuta 1:29-4:371%:’7-0”3’K R0t K1TRT 7717 190
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“He established the earth on its foundations, that it should
never be moved, forever and ever.” The phrase describes
the “One” fixed in the heart of the Tannaim.
Psalms 104:5’7:7°p 0°2°1n
TY1 071y LiARTP2 171100 PY PIRTTD
Who didst establish the earth upon its foundations, that it

should not be moved for ever and ever;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar (Idra Rabba) cites “I will fasten him as a peg in
a sure place” for a steadfast, faithful spirit. The text itself
refers to it for the image of the peg.

Zohar, Idra Rabba 1:4-3:1477°3-"7:X X297 R7TRT 7717 190
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At the opening of Tetzaveh the Midrash reads “from him
the peg” (Zechariah 10:4) as the High Priest, citing “I will
fasten him as a peg in a sure place.” The text refers to it
for the same image.

Shemot Rabbah 37:1'K:1" 121 mnw
RIW L DITA T T, TN° 1310 LD WRAD 1N°T 0°1127 10R7 1AX ...
ARIY 70N NWp 13nn ,RR1 0IPpR2 N0 Pnypm (25 1PYY°)
WA D3 RX° 1Imn OO9URHAWRY 0O1mOR Nwp Wil (20 R 17T)
7R DR 779K 3797 ARY IR RIT 1) L1730 7210 PR 1T
12 AR 790 Swn SRS 212 TINn 713°7n DK 112 NRY IR
Wpa 0om° ANRY L7t 102 93 Y 1 ,0pohnp nand wpat 3R
ARDY KDY WYY KDWY ,7130 12MIR IMK 10T, 01°0I00R My
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“And you, draw Aaron your brother near to you, and his sons
with him, from among the children of Israel, to serve Me:
Aaron, Nadav and Avihu, Elazar and Itamar, Aaron’s sons”
(Exodus 28:1). “And you, draw Aaron your brother near to
you,” that is what is written: “From it will come a corner-
stone, from it a peg, from it a bow of war” (Zechariah 10:4).
Come and see: When the early nations would seek to appoint
a king for themselves, they would bring [a man] from any-

where and appoint ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Zohar calls the supernal pair that dwell “in oneness
and joy, never parting,” re’im, companions: Eden and the
river that issues from it (Genesis 2:10). The Alter Rebbe
uses the phrase for the unbroken bond of the Tannaim
with the “One.”

Zohar II, 56ax ,11 27m

Zohar I1I, 4ax ,7 2’m
KEHOT'S NOTE
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The Kehot note also points here: the Zohar on Beshalach
speaks of “the supernal union of love that never parts,” as
in “a river issues from Eden.”

Zohar, Beshalach 18:262-19:274-2707:1" n>w2 ,7M7 720
y:07
7Y BN 1AW 1770

There “Return, O Israel, unto (ad)” means returning the
revelation of G-d’s kingship to its source, the Infinite

likuteitorah.com/likkutei-torah/vaeschanan/11/
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Light; and the main thing is that it be ad, lasting forever,
“never to be moved,” not only at set times.
KEHOT'S NOTE
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“Return, O Israel, unto Havayah your G-d.” The verse
opens the discourse in Likkutei Torah to which the text
refers.
Hosea 14:2°2:7> ywin
1Y RPYD *D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That discourse distinguishes two kinds of Torah study:
right after prayer, when love has been aroused and one
learns with a thirsting soul, and later, when one has fallen
from that love yet can still rejoice by contemplating that
the Torah is the Infinite Light.

KEHOT'S NOTE
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“Because you did not serve Havayah your G-d with joy and
with gladness of heart.” The verse opens another dis-
course in Likkutei Torah to which the text refers.

Deuteronomy 28:471":1”5 0°727

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi’s exclamation on reading “He cast down from heav-
en to earth”: “From a high roof to a deep pit!” The Alter
Rebbe uses it for the soul’s fall into physicality.
Chagigah 5b:16-171>-11:2°71 2°3n
N2102 ’NEI? RUDR %2 ,”22 *7P X1 NIPR 790 ©pl Mo "1
X737 D7 RWRR WK LT M 783 — CPIR Dmwn TRwn”
RINT? U °3 XTTIND P2 PpY 1 KU 03 "3 KNPy
SIRR LB AN PN 7RIT 12T RIVI KPR WY LKOY
2277 XM 20 AP N LKA DY TINMRIT 13370 RIVE KN
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William Davidson, Vocalized'Ar‘amaic (CC-BY-NC)

KEHOT'S NOTE
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“You shall love Havayah your G-d with all your heart.” The
Alter Rebbe reads “your G-d” as G-d being truly one’s
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Deuteronomy 6:5°77:"1 %727
STTRRT222 JWDI222 72377222 TR2X 1 DX NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Hear, O Israel, Havayah is our G-d, Havayah is One.”
Each word is contemplated: Havayah as beyond time, “our
G-d” as a G-dwho is ours.
Deuteronomy 6:47:"1 0°727
:TIX Havayah 1°p%% Havayah X1 ynv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You are children to Havayah your G-d.” Being G-d’s chil-
dren is the basis for His being “our G-d.”
Deuteronomy 14:1°X:7”> 0°727
D2°PY T2 AR N XY TN XD 02°P0K CnP onx ov12
:nn?
Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for
the dead.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud asks whether “an heir is his father’s leg,”
standing in his father’s place. The Alter Rebbe uses the id-
iom for a son as an extension of his father.
Yevamot 3a:2-4"7-"2:X 3 2>
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note refers there for the phrase “truly a G-d who is
yours.”
KEHOT'S NOTE
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“For Havayah’s portion is His people, Yaakov the lot of His
inheritance.” The Alter Rebbe adds “truly”: the soul is lit-
erally a part of G-d.
Deuteronomy 32:9'0:3"5 0°727
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For the portion of the L-RD is His people, Jacob the lot of
His inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The words here quote Leviticus 19:36; the passage is
shown below.
Leviticus 19:36172:07> R7p7
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Just balances, just weights, a just ephah, and a just hin, shall
ye have: I am the L-RD your G-d, who brought you out of the
land of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The last verse of the Shema: “I am Havayah your G-d who
brought you out of the land of Egypt to be your G-d; I am
Havayah your G-d.” The Alter Rebbe reads it as the answer
to anyone who feels far from G-d.
Numbers 15:418”1:1”0 712712
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I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yosef’s accusation, “You have come to see the nakedness
of the land.” The phrase is applied to Egypt, the most de-
based of lands.
Genesis 42:9'0:27 NWR12
OnR 0°937n DIPR MRM 0P 077 YR Ninbnn nR Ao M
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And Joseph remembered the dreams which he dreamed of
them, and said unto them: ‘Ye are spies; to see the naked-
ness of the land ye are come.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“What was is what will be, and what was done is what will be
done; and there is nothing new under the sun” (Ecclesiastes
1:9). “What was is what will be” - the Rabbis say: In the fu-
ture, the generations will gather before the Holy One blessed
be He and say before Him: ‘Master of the universe, who will
recite songs before You first?’” He will say to them: ‘In the
past, it was only the generation of Moses that recited songs

before Me, and now no one but him ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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One of the places the note gives on the fifty gates of
impurity.
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Tikkunei Zohar speaks of the 248 commandments as
“a commandment of Havayah in each and every limb of
the King.” Hence the mitzvos are called the King’s limbs.
Tikkunei Zohar 74a:8°1:X 77y 7717 °1pn
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Tikkunei Zohar - Vocalized (Public Domain)
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“Everything depends on the will: a spirit draws a spirit and
brings a spirit,” with the sign “If he sets his heart toward
Him.” When a person arouses love for G-d, it draws G-d’s
love down to him.

Zohar II, 162b2 ,20p 27mt
KEHOT'S NOTE
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“If he sets his heart toward him, he gathers to himself his
spirit and his breath.” The Zohar reads it as the person’s
love drawing down the divine spirit.

Job 34:1477: 775 2R
OR? PPR INNW) iM7 927 1R D oR

If He set His heart upon man, If He gather unto Himself his
spirit and his breath;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“Therefore say to the children of Israel: I am Havayah.”
The verse opens a discourse to which the text refers.
Exodus 6:6M:1 mnw
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Wherefore say unto the children of Israel: I am the L-RD,
and I will bring you out from under the burdens of the
Egyptians, and I will deliver you from their bondage, and I
will redeem you with an outstretched arm, and with great
judgments;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There accepting the yoke of Heaven before the yoke of the
mitzvos is linked to the three times “holy”: the first is ac-
cepting the yoke of Heaven, the other two Torah and
mitzvos.
KEHOT'S NOTE
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Rabbi Yehoshua ben Korchah explains why the Shema
precedes “And it shall be, if you listen”: so that one first
accepts the yoke of the kingship of Heaven and afterwards
the yoke of the mitzvos.
Mishnah Berakhot 2:2°2:’2 11272 m1wn
T2 yRYY MY P2, MUK 1272 172 ,0°R187 172 17 19X
NRR? RN T2 ,I0R0T YRY DX T 72 L¥R0 OX MY yew
*27 K .pP0D? K 2R NRKY MR 1R LK AT 01 LR
APV VTP KON Y0¥ OX WP YRY T NP A0 12 YO
OX 777 .Ni%n Y 1Y 222 99 0RY 7PN 0Oy mdtn BY oy
3T APR MR P92 03 A8 YU DR T ,NRTP Yy
:09°2 KPR
These are the breaks between the sections: between the first
blessing and the second, between the second and “Shema,”
between “Shema” and “And it shall come to pass if you lis-
ten” between “And it shall come to pass if you listen” and
“And the L-rd said” and between “And the L-rd said” and

“Emet veYatziv” (true and firm). Rabbi Judah says: between
“And the L-rd said” and “Emet veYatziv” one should not in-
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terrupt. Rabbi Joshua ben Korhah said: Why was the section
of “Shema” placed before that of “And it ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The word “light” appears five times in the account of the
first day. The Alter Rebbe links them to the five chasadim
as the inner love within the mitzvos.
Genesis 1:3-5"1-"3’X N°wR12
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And G-d said: ‘Let there be light.” And there was light. And
G-d saw the light, that it was good; and G-d divided the light
from the darkness. And G-d called the light Day, and the
darkness He called Night. And there was evening and there
was morning, one day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The word “water” appears five times in the account of the
firmament. The Alter Rebbe links them to the five
chasadim as the actual performance of the mitzvos.
Genesis 1:6-7"1-1X N"wR12
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And G-d said: ‘Let there be a firmament in the midst of the
waters, and let it divide the waters from the waters.” And G-d
made the firmament, and divided the waters which were un-
der the firmament from the waters which were above the fir-
mament; and it was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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Elijah’s prayer describes the divine flow within the Sefiros
“like water that waters a tree, and it grows through that wa-
tering.” Here it describes the mitzvos as kindness flowing
downward.
Tikkunei Zohar 17a:19-22273-1”>:X 1 97171 *1pN
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“And the number of the children of Israel shall be like the
sand of the sea.” The verse opens a discourse to which the
text refers.
Hosea 2:1°x:’2 yuin
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Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And these words which I command you this day shall be
upon your heart.” The Alter Rebbe reads it as the Written
Torah.
Deuteronomy 6:6:"1 0°127
71237729 DT 3R "3 WK PR 071277 P
And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Of the silver trumpets: “they shall be for you for summon-
ing the congregation.” From it the Alter Rebbe learns that
Mikra, Scripture, means calling and gathering.
Numbers 10:2°2: 72712
MY XWPR? 77 P BOK APYN AR N92 NISIEN "N 7 Ny
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’Make thee two trumpets of silver; of beaten work shalt thou
make them; and they shall be unto thee for the calling of the
congregation, and for causing the camps to set forward.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Yisro: “The whole Torah is the holy Name,
for there is no word in the Torah that is not included in the
holy Name.” The Alter Rebbe builds on it: reading the
Written Torah calls and draws down the Infinite Light.

Zohar II, 87ax ,19 2°m
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“And you shall teach them to your children.” The Alter
Rebbe reads it as the Oral Torah, learned through
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understanding.

Deuteronomy 6:7°1:1 0°727
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and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27yawn *pabon
The note refers there for the point that all of these are
called the Oral Torah.
KEHOT'S NOTE
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“And I will make your windows of kadkod.” Read as kad
twice, it alludes to the Written and the Oral Torah.

Isaiah 54:1227>: 711 7°yw°
PRI 12133779) MK 33K TIPEY TYRY 1972 MRt
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Rivkah “filled her pitcher (kad).” It supplies the word kad,

whose numerical value, twenty-four, is the number of

books in Scripture.

Genesis 24:160:77> N*wX12
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And the damsel was very fair to look upon, a virgin, neither

had any man known her; and she went down to the fountain,

and filled her pitcher, and came up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall bind them as a sign upon your arm.” The
Alter Rebbe reads it as the performance of the mitzvos.

Deuteronomy 6:8°1:1 0°127
:7°1°Y 1°2 NDYL? M 77777Y NIR? oRwM
And thou shalt bind them for a sign upon thy hand, and they

shall be for frontlets between thine eyes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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According to the note, this reading of “You shall bind
them” as the performance of the mitzvos is quoted there.
KEHOT'S NOTE
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The Talmud: “the whole Torah is compared to tefillin.”
Hence “You shall bind them,” said of tefillin, refers to all
the mitzvos.
Kiddushin 35a:5°71:X 179 1PwiTp
111;3'(’?1 975y mN'? 1’? 2017 (RP MR :2PY? 72 ROX 27 -1
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“A tent that will not be moved, whose pegs will never be
pulled out.” Another verse for a peg that is never
uprooted.
Isaiah 33:20°3:37% y1oyw>
1937772 27K XY M3 8P APKIN PY T AR 1T M
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Look upon Zion, the city of our solemn gatherings; Thine
eyes shall see Jerusalem a peaceful habitation, A tent that
shall not be removed, The stakes whereof shall never be
plucked up, Neither shall any of the cords thereof be
broken.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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