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Hear, O Israel, Havayah is
our G-d, Havayah is One

The Shema names Havayah twice because there are two levels:
“Havayah is One,” G-d’s oneness within creation, and “Havayah
is our G-d,” His singularity (Yachid), the root of the soul’s
Yechidah. Contemplating this once brought love by itself; since
the destruction, love comes only through accepting the yoke of
Heaven, nullifying one’s will, which, like a seed that rots before it

grows, opens the way to boundless love “with all your might.”
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The Shema names Havayah twice because there are two levels: “Havayah is One,”
G-d’s oneness within creation, and “Havayah is our G-d,” His singularity (Yachid),
the root of the soul’s Yechidah. Contemplating this once brought love by itself;
since the destruction, love comes only through accepting the yoke of Heaven, nul-
lifying one’s will, which, like a seed that rots before it grows, opens the way to

boundless love “with all your might.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the Shema names Havayah twice, why “Blessed be the Name of the glory of His
kingdom” was set before “And you shall love,” and why the daily Shema does not bring love, though
ve’ahavta is also a promise. It answers through “choose life.” In the body the heart sends out vitality,
food is sorted into choice and waste, and the diaphragm divides them; so G-d’s flow divides into upper
waters, supernal delight, and lower waters, worldly pleasures, with the firmament between. Shema is
“name” and the large ayin: the letters of the seven attributes that create the world day by day.
“Havayah is One” is G-d’s oneness within creation, rooted in speech; “Havayah is our G-d” is drawn
from Yachid, the Supernal Thought in which Israel arose, and contemplating it awakens the soul’s
Yechidah and love. “We dwelt in the valley opposite Beis Pe’or” is the Shema’s bittul. Before the de-
struction contemplation sufficed; now love requires accepting the yoke of Heaven, nullifying the will.

Like a rotting seed, this brings love “with all your might” and the “good” above “life.”
OUTLINE

1 The questions 11-3

Why Havayah is said twice, why “Blessed be the Name...” interrupts, and why the daily Shema does not

bring love; ve’ahavta is also a promise, and “choose life” needs explaining, since everyone loves life.

2 The heart, the firmament and the letters 14-7

The heart’s vitality and the sorting of food into choice and waste illustrate G-d’s flow: upper waters of su-
pernal delight and lower waters of worldly pleasure, divided by the firmament. The Shema, “name” and the
large ayin, is the letters of the seven attributes that create each day.

3 Two Names Havayah 18-10

“Havayah is One” is G-d’s oneness within creation, rooted in speech; “Havayah is our G-d” is drawn from
Yachid, the Supernal Thought in which the souls arose. Contemplating it reaches the soul’s Yechidah.
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4 Love, and the valley opposite Pe’or

m

Such contemplation brings love by itself. “We dwelt in the valley opposite Beis Pe’or” is the Shema’s stance

of humility and self-sacrifice at “One,” the reverse of Pe’or, which drew life into the waste.

5 The yoke of Heaven after the destruction

11213

Since the destruction, love requires accepting the yoke of Heaven: nullifying the will, both by refraining
from the permitted and by going beyond habit in doing good. Like a seed that rots and sprouts, this leads

to love “with all your might,” whose vessel is Malchus, the Oral Torah.

6 Seed and name

mn4

“So shall your seed and your name endure”: growth comes through bittul; in the Time to Come revelation

will reach even the lower waters. A list of Midrashim on “Hear, O Israel” follows.

7 Life and good, death and evil

Ms-16

Life is above the partition, death is the waste below it, evil is making the waste an existence of its own,

and good is above life itself. This is the firmament’s dividing stated twice, and the good is drawn down

through “with all your might.”

KEY CONCEPTS

Upper and lower waters 0°11110 0911 021177y 0%

The two kinds of divine flow: supernal delight in G-d
Himself, the true “life,” and the delights of this world,
compared to the waste of digestion. The firmament, like
the body’s diaphragm, divides them.

Shem and the large ayin °"na1°y ow

Shema (¥y»®) read as shem (ow, “name”) and the large ayin
(¥, seventy), which the Zohar notes: the seven emotive at-
tributes, each of ten, and the letters that flow from them to
create the world.

Yachid and Yechidah 17°n°/7°m°

Yachid is G-d as singular and unique, above all created
life; “Havayah is our G-d” is drawn from it. Yechidah, the
soul’s innermost level, is so called because it receives
from Yachid.

Supernal Thought 7x?°y 7awnn

The level in which “Israel arose in thought,” the source of
the souls, higher than divine speech, the source of the
worlds and the angels.

likuteitorah.com/likkutei-torah/vaeschanan/10/

Accepting the yoke of the Kingdom of Heaven n%2p
0onw mavn 7y

The nullification of one’s own will before G-d, expressed in
“Blessed be the Name of the glory of His kingdom.” Since
the destruction of the Temple it is the necessary path to
love.

Nullification of will 713777 9112

Doing the opposite of what the heart desires: refraining
from permitted things in “turn away from evil,” and going
beyond habit in “do good.” Only what is done this way is
truly called service.

With all your might 7787 %52

A love too great for any vessel, beyond the love held in the
mind (“with all your soul”). It comes through nullifying
the will, as a seed sprouts only after it rots, and its vessel is
Malchus, the Oral Torah.
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SECTION 1 - 11-3

The questions
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“Hear, O Israel, Havayah is our G-d, Havayah is One. And you shall love,” etc. We need to under-
stand why [the verse] mentions [the Name| Havayah twice.
The maamar opens with the first verse of the Shema (Deuteronomy 6:4) and the start of the next verse, “And

you shall love Havayah your G-d.” Its first question: why does the verse say the Name Havayah twice, once in

“Havayah is our G-d” and again in “Havayah is One”?
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Further: why did the Men of the Great Assembly interrupt between “One” and “And you shall love”
with “Blessed be the Name of the glory of His kingdom forever and ever”? We also need to under-
stand the meaning of “Shema,” which is a term of gathering, as in “And Shaul gathered
(vayeshama) the people,” and also a term of understanding.
Two more questions. In the daily recital, “Blessed be the Name of the glory of His kingdom forever and ever”
is said between “One” and “And you shall love”: why was this interruption instituted? And the word Shema
has two senses: “gathering,” as when Shaul gathered (vayeshama) the people for war (I Samuel 15:4), and

“understanding.” A maamar of 5640 cited in the Kehot note explains that the two are one: to gather all one’s
faculties into contemplating how Havayah our G-d is one.

TAR AW 1°2%1 ANYT2 PORYIROW 21097 IMNIRY D 7TONY 1IWR 02 MR WD XIT NAARY 1M
5131 ¥I03 RIT [y17 zon) 7RO 1PARY © 7,908 2awa 9225 D02 TNy 1R NanRy nab K120
.01 nanR "axb

Now, “And you shall love” is a term of command and also a term of the future. That is, the verse is
saying that when a person delves deeply with his mind and understands that Havayah is One, he
will come to the level of “And you shall love” (a term of the future) “with all your heart,” with both
your inclinations: even the evil inclination is subdued and nullified before the love of G-d.
Ve’ahavta can be read as a command (“love!”) or as a future (“you will love”). The Alter Rebbe reads it as a
promise: one who contemplates deeply that Havayah is One will come to love G-d “with all your heart,”

which the Mishnah (Berachos 9:5) explains as “with both your inclinations,” so that even the evil inclination
yields to that love.
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Now, each and every one recites the Shema twice every day, morning and evening, and neverthe-

less they do not reach the level of “And you shall love.”

The question is sharpened: every Jew recites the Shema morning and evening. If “And you shall love” is a
promise that follows from it, why do people not actually arrive at that love?
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But the explanation is this. It is written, “See, I have set before you today life,” etc., “and you shall
choose life, to love Havayah your G-d with all your heart,
The answer begins with Moshe’s words near the end of Deuteronomy (30:15-20): G-d sets life before us and

tells us to choose it, “to love Havayah your G-d.” Choosing life is bound up with loving G-d.

AR 179°120 19002 P70 TP 0T TIPS I TR TR 9011907 4000 R 0D

for He is your life.” That is, each and every one who wishes to serve G-d must first know [what| his

choice [is].

“For He is your life” (Deuteronomy 30:20) identifies G-d Himself as the life one is to choose. Before he can
serve G-d, a person must first understand what his choice really is, as the next paragraphs explain.
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That is why it is written, “and you shall choose life.” Now we need to understand: who is there that
does not want to choose life? Surely each and every one loves life!

If “choose life” were simply a command to want to live, it would seem unnecessary: everyone already loves
life.
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On the contrary, one who loves life is, on the contrary, a lover of the opposite, namely the delights
of this world. So how can it be written, “and you shall choose life, to love Havayah your G-d”?

Surely the evil inclination loves life!

Worse, the ordinary love of life is really a love of this world’s pleasures, the opposite of loving G-d. The evil

inclination itself “loves life” in this sense, so how can choosing life be the same as loving G-d?
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But we need to know what is called “life.” It is written, “And G-d said, Let there be a firmament,”
etc., “and let it divide,” etc.,

The answer depends on what “life” truly means. To explain it, the Alter Rebbe turns to the second day of cre-
ation (Genesis 1:6), when G-d commanded a firmament to divide between waters.
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“And G-d made the firmament, and He divided between the waters that are below the firmament
and the waters that are above the firmament.”

The next verse (Genesis 1:7) tells that G-d made the firmament and divided between the waters below it and

the waters above it. These upper and lower waters will be the key to two kinds of “life.”

SECTION 2 - 14-7

The heart, the firmament and the letters
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We need to understand why [the Torah] varied in this utterance more than in the other utterances,
in that the dividing of the firmament is stated twice: “and let it divide” and “and He divided.”

Of all the acts of creation, only the firmament’s dividing is told twice: “let it divide” in G-d’s command (Gen-

esis 1:6) and “He divided” in its fulfillment (1:7). The maamar asks why this utterance is different.
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But “from my flesh I behold G-d.” By way of analogy: all the life-force in a person is drawn from
the heart. That is, for example, voice and speech come into being in that [the life-force] is drawn
from the heart to the lungs, and from the lungs to the windpipe,

The answer starts from Job’s words, “from my flesh I behold G-d” (Job 19:26): the workings of the human

body can teach about G-dliness. In the body all vitality comes from the heart; voice and speech, for instance,
are formed as that vitality passes from the heart to the lungs and from the lungs to the windpipe.

likuteitorah.com/likkutei-torah/vaeschanan/10/ 6
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and this is the voice and speech that come out of them. And even the brain, too, receives life-force

from the heart, [life-force] that rises from the heart to the brain to think and to reflect.

Even the brain, which thinks and reflects, receives its vitality from the heart. The Kehot note points to the
Zohar (3:161b, 221b and elsewhere), that the heart is distributed to all the limbs.
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Now, this is the level of a spiritual life-force drawn from the heart, from which speech and thought
are drawn. And likewise a physical life-force is also drawn from the heart to all the limbs, namely
the blood that is drawn from the heart to all the limbs,

So the heart sends out two kinds of life: a spiritual vitality that becomes thought and speech, and a physical
vitality, the blood, which it sends to all the limbs.
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and from this comes the growth of the flesh. And this blood is made from the food, which is sorted
in the stomach and the liver: the choicest part rises to the heart, and the waste goes out through the

intestines.

The blood that builds the body comes from food, which is sorted in the stomach and the liver: the best part
rises to the heart, and the waste is expelled through the intestines. This sorting into choice and waste is the
heart of the analogy.
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All of this is divided by the partition (parsa) that separates, namely the diaphragm, which is what

divides between the organs of breathing and the organs of nourishment.

In the body a partition, the diaphragm, separates the organs of breathing (heart and lungs) from the organs
of digestion. The Alter Rebbe calls it by the Kabbalistic term parsa, “partition,” preparing the comparison
with the firmament between the waters.
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Exactly so in the analogue, as it were. It is written, “the Rock of my heart,” for the life-force as a
whole is drawn from Him, may He be blessed, as it is written, “and You give life to them all.” And

here too there are two levels of flow.

Now the analogue: G-d is called “the Rock of my heart” (Psalms 73:26), the “heart” from which all life flows,
as it says, “and You give life to them all” (Nehemiah 9:6). And as in the body, His flow comes in two kinds.
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The first is what is called the level of the “upper waters,” which is supernal delight: “then you will
delight in Havayah.”

The first flow is the “upper waters,” supernal delight: the delight in G-d Himself of which Isaiah says, “then
you will delight in Havayah” (Isaiah 58:14).

o°n 1°2 i lah 2499971 RDIDT Y D2OWNRIY MY CAIvn N21097 O 2°1NNN 21 RIT A

D°1NMN 0% 0°1hY
The second is the “lower waters,” which are the waste, the delights of this world, drawn through the
partition and the firmament that divides between the upper waters and the lower waters.

The second flow is the “lower waters,” the delights of this world, which correspond to the waste of digestion.

They are drawn down past the partition, the “firmament” that divides the upper waters from the lower.
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This is “and you shall choose life”: the supernal life, which is the level of the Tree of Life and super-
nal delight; and to despise the physical delights, which come from the level of the lower waters, the

Tree of Knowledge of good and evil.

Now “choose life” is clear: it means choosing the higher life, the supernal delight that is the Tree of Life, and
despising the physical delights that come from the lower waters, the Tree of Knowledge, where good and evil
are mixed.
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But how can one reach this level? It is through the recital of Shema, morning and evening. “She-

ma” is shem [“name”] [and] the large ayin.

The way to make this choice is the Shema, morning and evening. The maamar reads the word Shema (y2®) as

shem, “name” (a%), and the ayin (¥), which is written large in the Torah scroll, as the Zohar (3:236b) notes.

likuteitorah.com/likkutei-torah/vaeschanan/10/ 8
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The ayin [whose value is seventy]| is the seven emotive attributes (middos), “Yours, Havayah, are
the greatness and the might,” etc.: seven attributes, each comprising ten. And shem is letters [that
come]| from the attributes (as is explained in the discourse beginning “The heavens are My
throne”), which is a radiance that is drawn forth and spreads out to bring into being something
from nothing,

The ayin has the value seventy: the seven emotive attributes listed in “Yours, Havayah, are the greatness and

the might...” (I Chronicles 29:11), each made up of ten. Shem, “name,” is the letters that express those at-
tributes, a radiance that goes out from them to create something from nothing.
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that is, His Name, may He be blessed, itself gives life. For it is written, “for His Name alone is exalt-
ed”: His Name is exalted; “His splendor is over earth and heavens”: even over earth and heavens it

is nothing

That G-d’s Name gives life does not mean that creation touches the Name itself. The verse says “His Name
alone is exalted,” beyond the world, while what is over earth and heavens is only “His splendor” (hodo)
(Psalms 148:13).
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but “His splendor,” a gleam of radiance from the letters. This is the level of “By the word of

Havayah the heavens were made,” in which there is a division of time.

“His splendor” is only a gleam of the radiance of the letters. This creative speech, “By the word of Havayah
the heavens were made” (Psalms 33:6), unfolds in time, day by day.
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That is, on the first day, “Let there be light”; on the second day, “Let there be a firmament.” And “in
His goodness He renews each day, continually, the work of creation.”

Each of the days of creation had its own utterance: on the first, “Let there be light,” on the second, “Let there
be a firmament.” And as the blessing before the morning Shema says, G-d “in His goodness renews each day,

continually, the work of creation.”

likuteitorah.com/likkutei-torah/vaeschanan/10/ 9
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The matter is as follows. On each and every day there is revealed “the word (davar) of each day on
its day,” that is, the level of the letters and the speech drawn from the level of the attribute of that
day.

The phrase “the word (davar) of each day on its day” is read literally: each day of creation has its own
“word,” the letters and speech that flow from the attribute belonging to that day.
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That is, on the first day the letters of “Let there be light” are drawn from the level of the attribute of
Chesed (kindness); on the second day, “Let there be a firmament,” etc.

So the first day’s utterance, “Let there be light,” comes from Chesed, kindness, the first of the seven attribut-

es; the second day’s, “Let there be a firmament,” comes from the attribute of that day, and so on.

SECTION 3 - 18-10

Two Names Havayah
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And on the day of Shabbos it returns to its source, as it was, like a person who is thinking or speak-
ing: when he finishes his speech or his thought, he returns to his first source. So too, as it were,
with Him, may He be blessed: [this] is called “a Shabbos to Havayah your G-d.”

On Shabbos the creative speech returns to its source, as a person who finishes speaking or thinking returns

to the source from which his words came. That is why the seventh day is called “a Shabbos to Havayah your
G-d”: areturn to G-d.

likuteitorah.com/likkutei-torah/vaeschanan/10/ 10
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The meaning of “Israel” is: “Israel arose in thought.” And when one contemplates that “Havayah is
our G-d”: the Name Havayah is the level of tzimtzum (contraction), expansion and drawing-down,
and it is in order to be “our G-d,” the level of the Supernal Thought, so that the souls of Israel come
into being, for they came into being from the level of the Supernal Thought,

Now the first question is answered. “Israel” recalls the Midrash that “Israel arose in [G-d’s] thought” before

creation. The Name Havayah stands for contraction, expansion and drawing-down; in “Havayah is our G-d”

it is drawn down to be “our G-d,” the Supernal Thought from which the souls of Israel came into being.

VAW MY 7137 N2 NAR AOwnT Muwanm 0IZNE RITW TR T PNan 9N mas Ry
START 577 07902 09NN 02 MM T IR 0°Y°p T NN

which is higher than the level of “Havayah is One,” which is contraction, expansion and drawing-
down to become the level of speech, from which is the root of the coming-into-being of the seven
heavens, the earth and the four directions of the world, alluded to in the ches [= eight] and dalet [=
four] of echad (“One”).
This is higher than “Havayah is One,” where the same process descends into divine speech, the root of the
created world. The ches (eight) of echad alludes to the seven heavens and the earth, and its dalet (four) to the

four directions; the Kehot note traces this to the Smak (siman 104), cited in the Beis Yosef (beginning of
Orach Chaim 61), and see Berachos 13b.
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As mentioned above in the analogy: from the heart life-force is drawn to speech and also to the

brain, to think and to reflect; and the drawing-forth to the level of thought is surely higher, etc.

The analogy is recalled: the heart’s vitality goes both to speech and to the brain’s thinking, and the vitality
that reaches thought is the higher of the two.

likuteitorah.com/likkutei-torah/vaeschanan/10/ 11
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This is why the Name Havayah is said twice. And so it is to be understood above as well: the mean-
ing of “Havayah is our G-d” is that the souls of Israel arose in thought, which is higher than the lev-
el of the drawing-forth of the level of speech, and even than the level of the angels, “and by the
breath of His mouth all their host,” etc.

This answers why the Name Havayah is said twice. “Havayah is our G-d” is the higher drawing-forth, into

thought, where the souls of Israel “arose in thought”; it is higher than the drawing-forth into speech, and
higher even than the angels, who were made “by the breath of His mouth” (Psalms 33:6).
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The explanation is that [regarding] the level of “Havayah is One,” the term “one” applies only with-
in the chain of descending worlds (hishtalshelus), the level of heaven and earth, etc., which are the
level of the six directions, spiritual and physical, etc.; and He, may He be blessed, is One within
them because they are nullified to Him, may He be blessed (as is explained in Parshas
Beha’aloscha and on the verse “And I appeared”).
“Havayah is One” belongs to the order of creation: “one” can be said only where there are many things,
heaven and earth and the six directions, and G-d is One among them because they are all nullified to Him.

The Kehot note adds that another transcript of this maamar calls this, in the name of Chovos HaLevavos
(Sha’ar HaYichud, ch. 9), “the one that is counted.”
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But the level of “Havayah is our G-d” is a drawing-forth from the level of Yachid, the Singular One:

He, may He be blessed, is singular and unique, and He alone is.

“Havayah is our G-d,” by contrast, is drawn from G-d as Yachid, the Singular One: not one among many, but
singular and unique, the only existence. This is the source of the souls.
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As in the saying, “the seed of Yitzchak, his only one (yechido)”: this is the level of the Life of life,
which is higher even than the level of spiritual life, the level of “and You (ve’atah) give life to them
all.” The level of ve’atah is the letters of speech, from alef to tav, and the hei [= five] articulations of
the mouth.
The prayer calls Yitzchak Avraham’s yachid, “only one,” the same word. This level is the “Life of life,” above
even the spiritual life that sustains the worlds, of which it says “and You (ve’atah) give life to them all” (Ne-

hemiah 9:6). Ve’atah is read as the letters from alef to tav (nX) and the hei (7, five): the five places in the

mouth where speech is articulated.
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This is [the meaning of] “He sustains life.” And as in the saying, “Singular One, Life of the worlds,
King”: He, may He be blessed, is singular and unique, and “Life of the worlds” is only from the lev-
el of “King,” etc. And this is “For with You is the source of life.”
“He sustains life,” from the Amidah, and “Singular One, Life of the worlds, King,” from the blessing Baruch
She’amar, both teach that G-d as Singular is above the life He gives: He is “Life of the worlds” only through

the level of “King,” Malchus. “For with You is the source of life” (Psalms 36:10) says the same: the source of
life is with Him, while He Himself is above it.
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And when one contemplates this, that “Havayah is our G-d” is the very level of Yachid, as it is writ-
ten, “One is she, my dove ... one is she”: that is, the soul is called Yechidah because it receives
from the level of Yachid.
When a person contemplates that “Havayah is our G-d” is the level of Yachid itself, he reaches the highest
level of his own soul, Yechidah, “the singular one,” so called because it receives from G-d as Yachid. The

verse “One is she, my dove” (Song of Songs 6:9) speaks of this oneness. The Kehot note points to Etz Chaim
(Sha’ar Drushei ABYA, ch. 1) for the name Yechidah.
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SECTION 4 - 111

Love, and the valley opposite Pe’or
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Through this contemplation he will automatically come to the level of “And you shall love Havayah
your G-d,” truly, “with all your heart,” with the level of Yechidah in the soul, which is in every spark
of man, as it were: “Israel arose in thought.”

Such contemplation brings by itself the love of “And you shall love Havayah your G-d with all your heart,”

coming from Yechidah, the soul’s innermost point, present in every spark of a person: the spark that “arose
in thought.”
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Of this Moshe Rabbeinu, peace be upon him, said, “And we dwelt in the valley opposite Beis Pe’or.”
When he gave his warning regarding Mishneh Torah [the repetition of the Torah], he said that it
should be

Moshe’s words “And we dwelt in the valley opposite Beis Pe’or” (Deuteronomy 3:29), said in his review of the
Torah in Devarim (Mishneh Torah), are read as a lesson: one must stand “opposite” Pe’or, in the opposite

stance.
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opposite Beis Pe’or. Pe’or is the name of an idolatry whose [worshippers] wanted to draw the life-
force from above into the lower waters, which are the delights of this world, like the matter of the

wayward son, “a glutton and a drunkard,” in the Torah, Parshas Ki Seitzei;

Pe’or was an idolatry whose worship sought to draw divine vitality down into the lower waters, the pleasures
of this world. The Alter Rebbe compares it with the wayward son of Deuteronomy 21, “a glutton and a drunk-

ard,” given over to indulgence.
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therefore they would relieve themselves, to draw down the waste, etc., as is written in Etz Chaim,
Sha’ar 31, chapter 5. That is why he cautioned, “And we dwelt in the valley opposite Beis Pe’or.”

Its worshippers relieved themselves as their service, which the maamar reads as drawing down the waste,
the lowest of the lower waters. The Alter Rebbe cites Etz Chaim (Sha’ar 31, ch. 5); the Kehot note quotes it,
through Or HaTorah: the service of Pe’or was to expel the filth to it, for that is its very nourishment.
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For “valley” is the level of lowliness, submission and self-nullification (bittul) to Him, may He be
blessed, which is “opposite,” the reverse, of Beis Pe’or. For “every man who followed Baal Pe’or,

Havayah your G-d destroyed him,” so that they became as though they had never been;

“Valley” (gai), low ground, stands for humility, submission and bittul before G-d, the very opposite of Pe’or.
The verses (Deuteronomy 4:3-4) contrast Pe’or’s followers, who were destroyed and became as nothing, with
those who cleave to G-d.
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but “you who cleave to Havayah your G-d are alive,” etc. And the meaning of “And we dwelt (vane-
shev) in the valley”: it can be said that this is the recital of Shema, which is [said] sitting, and the
recital of Shema is in order to be in the level of bittul, to [the point of] self-sacrifice (mesirus ne-
fesh) at [the word] “One.”

“You who cleave to Havayah your G-d are alive”: attachment to G-d is true life. And vaneshev, “we dwelt,” lit-
erally “we sat,” alludes to the Shema, which is recited sitting; its aim is bittul, to the point of readiness to

give one’s life at the word “One.”

SECTION 5 - 112-13

The yoke of Heaven after the destruction
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Now, before the destruction of the First Temple, when there were lofty souls, they could reach “And

you shall love” through contemplation alone: “Hear, O Israel,” etc., “And you shall love.”

In the time of the First Temple the souls were loftier, and contemplation alone, “Hear, O Israel ... One,” was
enough to bring them to “And you shall love.”
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LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 10 *1D NAANRY TANX 0 u"PbN 1 BRW? Malg

RITY (791 099y 1mio9m T3 ow Tin2] 1720w 270 DY XOR NARIY $UAD 919° 19K 137310 IR PaR
207 1y nbap

But after the destruction one cannot reach “And you shall love” except through “Blessed be the
Name of the glory of His kingdom forever and ever,” which is accepting the yoke of the Kingdom of
Heaven (kabbalas ol malchus shamayim).

After the destruction, love can come only through “Blessed be the Name of the glory of His kingdom,” which

stands for accepting the yoke of the Kingdom of Heaven. The next paragraph draws the conclusion for the
order of the Shema.
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With this the question above is resolved: why does not everyone reach the level of “And you shall
love”? For to reach the level of “And you shall love” now, it must be through accepting the yoke of
the Kingdom of Heaven, which is the matter of “Blessed be the Name of the glory of His kingdom
forever and ever,” which they required to be said before “And you shall love.”

This answers the opening questions together. People today do not reach love through the Shema alone, be-

cause love now requires first accepting the yoke of Heaven, and that is why “Blessed be the Name of the glory
of His kingdom” was placed before “And you shall love.”
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This is the matter of subduing the sitra achra (the other side), namely “Nullify your will.” The nulli-

fication of physical will is the level of service and of accepting the yoke of His Kingship, may He be

blessed. For “there is no king without a people (am),” a term [akin to] omemos [“dimmed”],
Accepting the yoke means subduing the sitra achra, as the Mishnah says, “Nullify your will before His will”

(Avos 2:4). G-d’s kingship requires a people (am), and am is related to omemos, “dimmed” coals (Pesachim
75b): a people is a separate, “dimmed” existence, far from the King.
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for he is a yesh (an existence) and a thing, and nevertheless he nullifies his will completely. And
anything that is not in nullification of will is not called service at all. (And see what is written in
Parshas Shelach on the verse “And now, let [the power] be great,” and on the verse “For with You is

the source of life.”)

The worth of a subject’s submission lies here: he is a separate being with a will of his own, yet he sets it aside
completely. Only what is done with such nullification of will is truly called “service” (avodah).
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Nullification of will means, simply, doing the opposite of what the heart desires, both in the aspect
of “turn away from evil” and in the aspect of “do good.” In “turn away from evil,” it is “Sanctify

yourself in what is permitted to you,” and this is the level of a vow: “And a man,

Nullifying the will is meant literally: doing the opposite of what the heart desires. In “turn away from evil,” it
means “Sanctify yourself in what is permitted to you” (Yevamos 20a), refraining even from permitted things,
which is the idea of a vow (Numbers 30:3).
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when he vows a vow to Havayah.” “Vows are a fence for abstinence”; [abstinence] “brings one to
holiness.” This is the level of great love (ahavah rabbah), “with all your heart.” (And see what is
written on the verse “the heads of the tribes,” etc.)

A vow, the Mishnah says, is “a fence for abstinence” (Avos 3:13), and abstinence “brings one to holiness”

(Sotah 9:15). The Alter Rebbe calls this the level of ahavah rabbah, “great love,” “with all your heart.”
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And sometimes it is said, “Cleanliness brings one to abstinence.” That is, before the destruction

they attained the level of a vow (see the Raaya Mehemna at the end of Parshas Yisro)

Elsewhere the Sages say that cleanliness brings one to abstinence (Avodah Zarah 20b), with no mention of
vows. The Alter Rebbe explains: before the destruction people attained the level of a vow itself, which the
Raaya Mehemna describes as very lofty.
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(p. 91b): “A vow is above, and they are the life of,” etc. And see what is written above on the mean-
ing of “life.” But nowadays we say, “without a vow.”

The Raaya Mehemna (Zohar 2:91b) says a vow is “above,” bound up with “the life of the King,” which recalls
the maamar’s discussion of “life.” Today, however, we say “without a vow” (bli neder), as the Shulchan Aruch
rules (Yoreh De’ah 203:4); the two sayings thus seem to fit two eras.
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And in the aspect of “do good,” [doing] the opposite is as follows: “One who reviews his chapter a
hundred times is not comparable to one who reviews his chapter a hundred and one times,” for the
one time that is beyond his habit is worth more than the hundred that are his habit.

In “do good,” doing the opposite of one’s nature means going beyond habit. The Talmud (Chagigah 9b) says

that one who reviews his learning a hundred times is not like one who reviews it a hundred and one times,

and calls only the second one who “serves G-d.”
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So too with charity: the coin that one gives beyond his habit is worth more than what is habitual.
This is accepting the yoke of the Kingdom of Heaven, and through this one can come to the level of
“And you shall love ... and with all your might.” For

The same holds for charity: the coin given beyond one’s habit is worth more. Going beyond oneself in this

way is accepting the yoke of Heaven, and it leads to the higher love, “with all your might” (bechol
me’odecha), love without limit.
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it iswritten, “Light is sown for the righteous,” and “Iwill sow her for Me in the land.” (And see what
is written on the verse “When Pharaoh sent out.”) And this is a general rule: nothing can change
from one existence (yesh) to another existence

Two verses about sowing show why: “Light is sown for the righteous” (Psalms 97:11) and “I will sow her for

Me in the land” (Hosea 2:25). It is a rule that nothing becomes something new except by first losing its old
existence.
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except through the nullification of its essence, like the analogy of sowing: when one sows a single
kernel, it does not sprout until it has rotted, and when it has rotted, many ears grow from it.

A seed sprouts only after it rots in the ground, and then it yields many ears. The nullification of the old form
is what makes growth and multiplication possible.
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Exactly so in the analogue: when one nullifies his will and the sitra achra is subdued, then he can
come to the level of “And you shall love ... with all your might,” the level of a great love that cannot
be received in a vessel. For the level of “with all your soul” is the level of a love that is received in
the mind, which is the level of a vessel;

So too in the soul: when a person nullifies his will and subdues the sitra achra, he reaches “with all your

might,” a love too great for any vessel. “With all your soul,” by contrast, is a love held in the mind, a vessel
with limits.
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but the level of “and with all your might” is not in any vessel. Rather, its vessel is Malchus,
“Malchus is the mouth, and we call it the Oral Torah,” and it is called “the King’s command”: for-
bidden and permitted, impure and pure, fit and unfit, and the Mishnah (matnisa), etc.
“With all your might” has no vessel of its own; its vessel is Malchus, which the Tikkunei Zohar calls “the
mouth” and the Oral Torah. The Oral Torah is called “the King’s command,” the rulings of forbidden and

permitted, impure and pure, fit and unfit; the Kehot note points to Beitzah 28b, where the Talmud’s mne-

monic is “the Mishnah is the queen.”
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Seed and name
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This is [the meaning of] “So shall your seed and your name endure.” “Your seed” is the level of
“Light is sown,” “Fortunate are you who sow,” etc. And “your name” is the level of “And David
made a name”: accepting the yoke of the Kingdom of Heaven, which is the level of the nullification,
the rotting of the kernel, through which the growth can come about.
Isaiah’s promise, “So shall your seed and your name endure” (66:22), is read through the image of sowing.
“Your seed” is the light that is sown and grows (Psalms 97:11; Isaiah 32:20). “Your name” is linked to “And

David made a name” (I Samuel 8:13) and to accepting the yoke of the Kingdom of Heaven: the bittul that is
like the rotting of the seed, which makes growth possible.
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(Now, through this the Congregation of Israel is called the level of “My perfect one” (tamasi), for
they draw down so that below, too, there will be revelation as above. And this is what is written of
the Time to Come: “And a spring shall go forth from the House of Havayah and water the valley of
Shittim,” which is the level of the lower waters, that they will no longer be in the level of “and from
there it divided,” etc.,
In a parenthesis the Alter Rebbe adds that through this bittul the Congregation of Israel is called tamasi, “my
perfect one,” which the Sages, as Likkutei Torah cites them elsewhere, read as te’umasi, “my twin”: Israel
draws the revelation down so that below is like above. Joel’s prophecy of a spring from G-d’s House that wa-

ters the valley of Shittim (Joel 4:18) means that the lower waters will no longer be in the state of “from there it
divided” (Genesis 2:10), cut off from their source.
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as is explained elsewhere on the verse “There are sixty queens,” etc. And this is through the level of
the yoke of the Kingdom of Heaven and “with all your might,” which is the level of “a well of living
waters”: the waters become the level of living waters by passing through the earth, etc.,

The Alter Rebbe refers to his discussion of “There are sixty queens” (Song of Songs 6:8). This change comes

through the yoke of Heaven and “with all your might,” which is compared to “a well of living waters”: the wa-
ters become “living” by passing through the earth.
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as is explained in Parshas Chukas on the verse “Spring up, O well,” etc. And through this is drawn
the level of “and a spring shall go forth,” etc., “and water,” etc.) And see on the subject of the verse
“Hear, O Israel” in [Midrash] Rabbah: at the end of Parshas Va’eschanan; Vayechi, chapter 98;
Vayikra, at the end of chapter 4.
Further discussion is in Parshas Chukas, on the song of the well, “Spring up, O well” (Numbers 21:17);
through this the spring of the Time to Come goes forth and waters even the lower waters. The parenthesis

closes, and the Alter Rebbe lists Midrashim on the verse “Hear, O Israel”: Devarim Rabbah at the end of
Va’eschanan, Bereshis Rabbah 98 and Vayikra Rabbah at the end of chapter 4.
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In Shir HaShirim, the verse “and his desire is for me”; in Eichah, at the end of [the section on] “The
yoke ... is bound.” And there, regarding the story of Miriam, on the verse “therefore I will hope in

”»

Him.

The list continues with the Midrash Rabbah on Shir HaShirim, on “and his desire is for me” (Song of Songs
7:11), and on Eichah, at the end of its comment on “The yoke ... is bound” (Lamentations 1:14), and there the

story of Miriam, on “therefore I will hope in Him” (Lamentations 3:24).

SECTION 7 - 115-16

Life and good, death and evil
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And on the verse “My portion is Havayah.” In Koheles, on the verse “There is one,” and on the

verse “from one Shepherd.” In Esther, on the verse “There is one people.”

The list of Midrashim on the Shema continues: on “My portion is Havayah” (Lamentations 3:24), on “There
is one” (Ecclesiastes 4:8) and “from one Shepherd” (Ecclesiastes 12:11), and on “There is one people” (Es-
ther 3:8). Three of these verses contain the word echad, “one.”
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And this is [the meaning of| “See, I have set before you today life and good, and death and evil.” It
was explained above that the level of “life” is what is above the partition, and “death” is the name of

the waste that is sorted out below the partition.

Now the verse quoted at the beginning (Deuteronomy 30:15) is explained in full. “Life” is the flow above the
partition, the upper waters; “death” is the waste sorted out below it, the lower waters.
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But “evil” is more bitter than death, namely the matter of Pe’or, where they made of the waste a

complete existence (yesh). This is more evil than the waste itself, as it is in its own right.

“Evil” is worse than death: it is what Pe’or did, making the waste into a full-fledged existence of its own.
Waste in itself is only refuse; making it a thing in its own right is worse than the waste itself.

AR YW 719 (75125 009t 1wman ke 2PTIRN™IY 0O°N nan aPynk XIT 200 o2 Ty 1am
99911 5am MIya 0°2w oUWy " nawna
Now, in the same way, the level of “good” is above the level of “life,” as our Sages, of blessed memo-

ry, said: “Better is one hour of teshuvah (return) and good deeds in this world than all the life of

Just as “evil” is lower than “death,” “good” is higher than “life.” The Mishnah (Avos 4:17) says that one hour
of teshuvah and good deeds in this world is better than all the life of the World to Come.

29X’ 792 NIPNIR 27 P RIT MRRIva 2o nn o 0onn 9701 210 %3 29091 [xan oAl XMV
19 " [xan own) 7MY K33 77192 "0y

the World to Come.” And it is written, “For Your kindness is better (tov) than life.” For the life-force
of all the worlds is only from two letters, “with yud-hei, Havayah is the Rock of the worlds”: “with
the yud the World to Come was created,” etc.;

So too, “Your kindness is better (tov, ‘good’) than life” (Psalms 63:4). All the worlds draw their life from just

two letters, yud and hei: the Talmud (Menachos 29b) reads “with Yah, Havayah is the Rock of the worlds”
(Isaiah 26:4) to mean that this world was created with hei and the World to Come with yud.
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and they are as nothing compared with His being and essence, may He be blessed. And also, as it is
written, “And wisdom gives life”; and He, may He be blessed, is far, far above wisdom: living, but
not through life, etc.

Those letters, the source of all life, are as nothing before G-d’s essence. And though “wisdom gives life” (Ec-

clesiastes 7:12), G-d is far above wisdom: He is “living, but not through life,” a phrase the Kehot note traces
to the Rambam.

B! '|5 5121 Doy Y P9 RIT 000 PN N2 197 aRY 0% 121 1Y %2 2500
And it is written, “For with You is the source of life”: even the level of the source of life is only “with
You,” secondary and nullified to You, etc.

“For with You is the source of life” (Psalms 36:10) means that even the source of life is only “with” G-d, sec-

ondary and nullified to Him. “Good,” then, is a level above even the source of life.

T IOWNRMY DONYD W AMRIY YOPIT NPT 1P 1IN AR TN 7772 wINN 121027 202 wrn)
16790 TR 902 Y RN

And see what is written on the meaning of “And in His goodness He renews” in the discourse be-
ginning “I am black.” And this is the matter of the firmament’s dividing, which is stated twice. And
this drawing-forth is through “with all your might,” etc.
The text refers to its explanation of “in His goodness He renews” in the discourse “I am black.” It then re-
turns to the question of paragraph 4: this is the meaning of the firmament’s dividing stated twice. In context,

beside the division between “life” and “death” there is a further distinction, “good” that is above “life,” and

drawing it down comes through “with all your might.”
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IN ONE'S AVODAH

Today, the maamar says, contemplation alone does not bring love of G-d: one must first accept the yoke of

Heaven by nullifying one’s will. In “turn away from evil” this means sanctifying oneself even in what is per-

mitted; in “do good” it means going beyond habit, reviewing one’s learning once more than usual and giv-

ing a little more charity than one is used to. With this, the Shema, recited in bittul and with readiness for

self-sacrifice at “One,” brings love “with all your heart” and even “with all your might.”

QUESTIONS FOR DISCUSSION

1.

Why does the maamar say that the ordinary love of life is really a love of the opposite? What is the “life” we
are told to choose?

. How does the difference between “Havayah is One” and “Havayah is our G-d” explain why the Name is

said twice in the Shema?

. Why is contemplation alone no longer enough after the destruction of the Temple, and how does “Blessed

be the Name of the glory of His kingdom” supply what is missing?

Why does reviewing a chapter the hundred-and-first time, or giving a coin beyond one’s habit, count as
nullifying the will?

. How does the image of a seed that must rot before it grows explain the love “with all your might”?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

bR YR

According to the note, this maamar was recorded in more
than one transcript: the Mitteler Rebbe’s, printed in Sefer
HaMaamarim 5562, vol. 1, and that of Rabbi Moshe, the
Alter Rebbe’s son, invol. 2.
KEHOT'S NOTE
12 A7 NNAR 7P Y K71 270N 1702 SYXNRT ”INIR P2 NN
71 0°9IR°2) NMIAAT "0IN2Y D°11°W2 1 KRR VPN Y 27N aw AR
1”102 0TI R”ATR P2 NNiA 5y 701 .1’?’}{1 17°°Y 131NRY N7MIR2
POYI R7TIR NAIAR YUP TP .99 °Y W IR°2T 191 .KRU0 270pn
Yy 2”1 2°0pn %10 Mo [Mmnan oy 15"}{1 70°y 1w’ N7MINA
MnUI0T NN BY T0TR OW) ¥U¥7 IR P71 NMAaol Maan "an
PPN YW 13°2 9K 02 AR RRN™0 meoa% .(a7n 2”opn

NANNT . PN yRw

The first verse of the Shema: “Hear, O Israel, Havayah is
our G-d, Havayah is One.” The maamar asks why the
Name Havayah is said twice in it, and answers in para-
graphs 8-9.
Deuteronomy 6:4°7:1 0°727
:TIX Havayah 11°p%% Havayah X1 ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

J1-7,10M27

12 NAANY

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The maamar
reads its first word both as a command and as a promise of
the future.

Deuteronomy 6:5°77:"1 0°7127
STTRR2 TUDI2IN 72377222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NANRI? TN 1°2 377I5K 100N

The Talmud explains why “Blessed be the Name of the glo-
ry of His kingdom forever and ever” is said after the first
verse of the Shema: when Yaakov’s sons declared “Hear, O
Israel ... Havayah is One,” Yaakov responded with these
words, and the Sages instituted that it be said quietly. The
Kehot edition gives this passage for the interruption the
maamar asks about.

Pesachim 56a:7°1:X 171 0°non

PPN 90K VN 112 X Iy KNP PP 13 TR 021 N
PV e MRPRON [T YR 337 nivib 3py wpna ma?
KR 1 KETW DIIIND 2102 *NYn2 w7 0o O Ky 1y

likuteitorah.com/likkutei-torah/vaeschanan/10/
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o)
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
.X,110°102
oyn NN SINY ynRwn

“And Shaul summoned (vayeshama) the people and count-
ed them in Tela’im.” Here the verb from the root of Shema
means to gather, the first of the two senses of Shema the
maamar names.

I Samuel 15:4°7:170 X 2X0W

NP o1 APR DNRR DOKPLI OTPDN DYTTNK WY ynun
T WORNR D°D9K

And Saul summoned the people, and numbered them in

Telaim, two hundred thousand footmen, and ten thousand

men of Judah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,00 R-DRanw

7237 715 031 . . DPOR WS KM YR

The note quotes it: the two senses of Shema, gathering and
understanding, are one in substance, namely to contem-
plate, and to gather all one’s faculties into this contempla-
tion, so as to grasp how Havayah our G-d is one G-d.
KEHOT'S NOTE
595w 1 1312002 MO 95 MORDY 11anaR 1M R D11y 0PI
.17990 177N SN — TR T RN 1!’,7‘?}{ AW PR [=hial

TNy IR DM M8 NS R NN

The note sends the reader to this encyclopedia of Chabad
concepts for the discussion of “And you shall love” as both
a command and a promise of the future.
KEHOT'S NOTE
WOIIYRR TART 1M L9 WY Y K 710 T7an-0°37Y 190 1R
ROR D780 1Ay 1712 70 PRI ,293W 1T RO7 TR XPAT wpn vl
Y ORI LTAAR CTO? K129 20T nWaT PwhR RITY NARY Caw
573 7RI .(40 °Y LW’ DKM ID0) TR 13 PRIWS YyRw nnTpn
R”KD Nynw” .(uwn ,N”ap) $30° NI%NRT 07102 0BT AR NIXN
571 RIT 93P 91 wRINYNRT RN TNap 70 PP ¥ [1P] nTRn
D71 MR X772 INYT INAWNH YIpN? KT NIARY MY 0Iwyann
TR TR RI2PW A1) 72ART DR D217YRT 0°9272 (XD 1798 71 9K 90
DUARTN TPUWEY MNP RPN N0 AP A0 MIznT pyn m
(9731 manR Mgnd 97IMIR P7O NAY) L(270 27N MAIRNT 21w 17902
M91 AR DR MPRT PIY TV MINANTAY 03T Y7107 Awpm
2% nnown I L Yen 127w DIPn2 0TR TInD° 0IYRT 1K DUt Ty
LANRY 7T) AAwRn 1Ay 08 H1na 9372 MANaNan DR AR0An1 RO
L(791IR2 WY ,116 °Y X7V DOIARMT 02 0971 .RVWN
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L17n,0”8 N1072

77180 23wa 122 9o3

The Mishnah explains “with all your heart” as “with both
your inclinations, the good inclination and the evil incli-
nation.” The maamar uses it to say that true love of G-d
subdues even the evil inclination.

Mishnah Berakhot 9:5°77:’ty n1272 mawn
0°7127) IR 12307 Y 7127 KITY WD 1370 7Y 7127 07X 200
7237 222 .7TRR 2221 W01 P22 7237 222 ROR 7 AR AT O
NR i1 R IPOR LAWDI PI21 .y7 73721 2Iv %02 L7073 w2
M7 TR 923 TN 232 WX 93T .7 293 ,TINR 231 709
TMD IWRT DY 07X PR K7 TR TRR2 7 770 M 97 170 XY
n?27 777 0127 X7 .0°WIRT WP 1°2 TAID 1990 XY, 9y
O b AT IR ikl
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

m13m % N
Kehot’s note points to I Samuel 3:10 for these words.
I Samuel 3:10”:2 & PXnw
127 PRINY HR" PRINY DRINY DYDI"DYDI RPN 22071 °7 K27
72y YN 03
And the L-RD came, and stood, and called as at other times:
‘Samuel, Samuel.” Then Samuel said: ‘Speak; for Thy ser-

vant heareth.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,4 R-DRIDY IR

PARAGRAPH 2

1"

%12 NN

“Life and death I have set before you, the blessing and the
curse; and you shall choose life, so that you and your off-
spring may live.” The maamar asks what “life” it is that
one must choose.
Deuteronomy 30:19v”>:'7 0117
357 AN MPM 0PN PIRTTNRY DYDY 00 032 "Ry
Y AN WA 1907 02 N0 TP2RM 13720
I call heaven and earth to witness against you this day, that I
have set before thee life and death, the blessing and the

likuteitorah.com/likkutei-torah/vaeschanan/10/
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curse; therefore choose life, that thou mayest live, thou and
thy seed;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

NI NN 12787 . . 77287 5NN INA

“See, I have set before you today life and good, and death
and evil.” The maamar returns to the whole verse in para-
graph 15.

Deuteronomy 30:151°0:"7 0127
:YVTNRY RN 20T SUTITNK 0T 387 003 X
See, I have set before thee this day life and good, and death

and evil,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0-10,% 0737

9227 922 7PN 17 NN 73ANT

“And Havayah your G-d will circumcise your heart ... to
love Havayah your G-d with all your heart and with all your
soul, for the sake of your life.” The maamar’s words appear
in this verse of the same chapter, which also links love and
life.

Deuteronomy 30:6":’7 0127

32 TR TNK TIN? AN 337NN 7337°0K TN N A
3720 1907 WDI2021 7237

And the L-RD thy G-d will circumcise thy heart, and the

heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%1 R °2
“To love Havayah your G-d, to listen to His voice and to
cleave to Him, for He is your life and the length of your
days.” The life to be chosen is G-d Himself.
Deuteronomy 30:20°3:"2 0°127
TR T TN 23 43R $7p2 Yuwe TN NN mams?
nN? 3Py PSP DTN TNR2 N YW WK MITRTPY NIYY
S
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

15

0%°n2 NN

“And you shall choose life, so that you and your offspring
may live.” The question is why a command is needed to
choose what everyone loves.
Deuteronomy 30:19v”°:'2 0117
TI97 °ANI MR 0707 YIRTNK) DREDTNX 017 032 *NYD
YN ANK 70N R 07N pN APPpm 1912
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I call heaven and earth to witness against you this day, that I
have set before thee life and death, the blessing and the
curse; therefore choose life, that thou mayest live, thou and
thy seed;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5727 57191 101 YR 271 QTN AR
“And G-d said: Let there be a firmament in the midst of the
waters, and let it divide between waters and waters.” This
is the first mention of the dividing.
Genesis 1:6M:’X N"wx12
:07 00 172 27T 717 D73 TN 7R O D7RRR TR
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1921 ¥°P17 NN WK QO PR32 972% PP DR 2OPRR WY
YOI Pyn WK 2onn
“And G-d made the firmament and divided between the
waters below the firmament and the waters above the fir-
mament.” The dividing is mentioned a second time, which
the next paragraph asks about.
Genesis 1:7°1°X nwR12
77 121 R NOAN MWK DA 12 2730 PRITTNR DRYR By
27 YRR Py UK
And G-d made the firmament, and divided the waters which
were under the firmament from the waters which were above
the firmament; and it was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

18

19

0°nYD 1w YopI NTaN PPAY TR

The note says that this point, that the dividing of the firma-
ment is stated twice, is quoted in the Hemshech of 5672,
which also gives an explanation of it there.
KEHOT'S NOTE
CIR2 DA W0 OWY LR Y 2770 277YN Wnna Ramn

7-17R MIAN wan

“And from my flesh I behold G-d.” In Chassidus this verse
is the warrant for learning about the divine from the struc-
ture of the human being, as the maamar does here with
the heart and the body.

Job 19:26175:1” 21K
:AI9R TR "2 NRITIDPI Y IR
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J19,0° 2R
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Kehot’s note points to Zohar III, 161b for these words.

Zohar III, 161b2 ,xop 37mt
KEHOT'S NOTE

1P D25 15 KabW B”521 2,97 .2 ,XOP MMt KD

PARAGRAPH 5

21

22

23

>335 7%

“My flesh and my heart fail; the Rock of my heart and my
portion is G-d forever.” The maamar takes “the Rock of my
heart” to mean that G-d is the heart from which all life is

drawn.
Psalms 73:267172:3”y 0°%°11n
;0717 DROX "R 2277 M *237 MY 12
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A0,y ooonn
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“You alone are Havayah ... and You give life to them all,
and the host of heaven bows to You.” It supports the state-
ment that all life-force is drawn from G-d.

Nehemiah 9:61:’0 1°nm
DNI3P3) DORYT B DREITNK PRy AnX T737 M oxmany
X231 DPINN MM XY D2 WK D PY KR TN
0NN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L0 M

19y a1ynn N

“Then you will delight in Havayah, and I will make you

ride upon the heights of the earth.” The maamar uses it

for the supernal delight, the delight in G-d Himself, which
is the “upper waters.”
Isaiah 58:147:1”117°yWw°

PR (M) PonaltPy PR32 Havayah™by aynn

137 Havayah > °3 7738 3py? n2m3 70738

Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10, ma oy
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PARAGRAPH 6

24 FErakhy
“Let there be a firmament in the midst of the waters.” The
utterance of the second day.

Genesis 1:6"1:°R N°wKR12
:07 00 172 27T 717 D73 TN 7R O D7RRR TR
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

25 SNancy .. ynw
The Zohar notes that the ayin of Shema and the dalet of
echad are written large, together spelling ed, “witness,”
and that the letters shin and mem of Shema remain. The
maamar builds on this, reading Shema as shem, “name,”
and the large ayin.

Zohar 111, 236b2 ,171 3"t
KEHOT'S NOTE
A, em

26 MMM AT N

“Yours, Havayah, are the greatness and the might and the
beauty and the victory and the splendor, for all that is in
heaven and earth; Yours, Havayah, is the kingdom.” The
verse names the seven attributes that make up the ayin of
seventy.
I Chronicles 29:118”:1”3 X 0°1°71 127
IR DBW2 9373 TIAM nEIm Nwenm inam 11 1 A
TUKT? 937 Rpamem 72%nea N 77
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
LK% ,0D R7AT

27 TN O
“And G-d said: Let there be light, and there was light.” The
utterance of the first day.

Genesis 1:3°1:°R N°wR12

PRI IR 27 DOPOR RN
And G-d said: ‘Let there be light.’ And there was light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

28 172 1w 23wl 0

“Let them praise the Name of Havayah, for His Name
alone is exalted; His splendor is over earth and heavens.”
The maamar reads two levels in it: the Name itself, exalted
beyond the world, and only its splendor over creation.
Psalms 148:1337:1”np 072N
:0oY 7IR-PY 797 9737 W 23373 1 ogtnR 19T
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Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,nnp ooonn

29 Wyl DONY "1 9372

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
a0 o

30 Wya Donw ' 93732

“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” Creation comes
through divine speech, the letters of the Name.

Psalms 33:6":3”% 0°%°11n
3“*5?3"7-:’ "2 M1 Y3 oY N 1272
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

31 N”5202 WInn 1210

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° n372

PARAGRAPH 7

32 SINEnY

“Let there be light.” Its letters are drawn from the at-
tribute of Chesed, the attribute of the first day.
Genesis 1:33°X n"wR12
IR NN T 1:1',?"7}5 RN
And G-d said: ‘Let there be light.’ And there was light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

33 FErakhy
“Let there be a firmament.” The utterance of the second
day, drawn from that day’s attribute.

Genesis 1:61:X n"wx12
{07 D7 T2 2730 ") O TIN2 PR O DR TN
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

34 mawnna ey drwe

The Midrash lists things that preceded the creation of the
world: some were created, and some “arose in thought” to
be created, among them Israel. The maamar uses it for the
souls’ root in the Supernal Thought.

Bereshit Rabbah 1:4°7:’X 127 n"wxX12
:(2 ,3% ©°%1N) 22057 1AM T3 RO V1377 MOWRI VAP R ...
,PWR DWw ey WPt 1221 PRAW MART .73 1RD IR0 11017

28



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 10

021957 :(° LB YWIT) MR PIM MIART MRS nawnma oy
IR NTY MY (2 ,7Y 0°9N) IMRIW Pan BRI "M 3T
D17 TI2D RDD” (20,10 M%) TMRIW Am wIpnT N2 "D
MW 1T (17 ,2Y DO9NN) MR I W B mw IR NwRIn
AR MR XYL 7372 72X 027 T[nw N wnw °1n%] NN 0nye
,0W) AYWR AR P79 0977 0Ta” (2,8 OW) MKW 12wn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE

3,10 189 oY% 103 .7 ,X 772 XD

35 TRYOM2 RYRNAN . L RO Y

The Talmud says one who prolongs echad has his days
lengthened, especially its dalet, and that one who has
made G-d King “above and below and to the four direc-
tions of the heavens” need do no more. The Kehot note
points here for the allusion in the letters of echad.

Berakhot 13b2 27> m1312
KEHOT’'S NOTE
.2,2° N1292 IR .R”007 A™IR 722 K217 .7 0 P10

PARAGRAPH 9

36 YT MINRY 2 RN AN
The note refers to the Hemshech of 5672 for this explana-
tion of why the Name Havayah is said twice in the Shema.

KEHOT'S NOTE
AXN°Y R0 2"YN prawwa qwnn aRa

37 aNax »5 190 M

“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” The angels, the
“host,” come from divine speech, below the level of
thought from which the souls come.

Psalms 33:6":377 0°2°11n
:D}T{;r'?fﬂ "2 M WY Do 1272
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

38 TPy MwnDa o

There ve’ahavta, “and you shall love,” is read from avah,

“will”: the will is the inner core of the emotions, since a

person’s will governs what he feels, and so the verse com-

mands him to turn his will and desire to the love of G-d.
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/vaeschanan/10/

12 NAARY TAXR M1 1:’,777& 7 DR YN
7,03 9mbyna e ooy

39 XIN1 DY

There, on “Hear, O Israel ... Havayah is One,” the Alter
Rebbe explains that “one” can mean “the one that is
counted,” whereas G-d in His essence is singular (yachid),
like Yitzchak called “your only one”; He is called One be-
cause He is revealed in the seven heavens, the earth and
the four directions, which are all nullified to Him.
KEHOT'S NOTE
L1790 °RiT RIRY 7177 °0 770 Mnw 0”MIR .2 ,7I R™MN

40 a2 TN Y NI L MPWRRWwa 7D TR NS P11 PR

In that transcript of this maamar, the point that “one” ap-
plies only within the chain of worlds is given in the name
of Chovos HalLevavos (Sha’ar HaYichud, ch. 9): it is “the
one that is counted.”

KEHOT'S NOTE

RITW U?D TN YW N12297 NN O3 R°2 VAT °Y RN 2”0pn n”no2

.11> PID 199N NIZA WA AR WYY Mann TR

41 17010 PrXS Yt
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.128n7 no

42 2915 NN 71 NN

“And You give life to them all.” The maamar reads ve’atah,

“and You,” as the letters of speech, the level of life that

sustains the worlds.

Nehemiah 9:6"1:’0 11211

DNIE22) DORYT RY DWINS [Py AN 737 1 RN

X231 D927NX TR ANKY D2 TWK"P2) D0 7Y WK TINT
:0MNYR 77 0RED

Thou art the L-RD, even Thou alone; Thou hast made heav-

en, the heaven of heavens, with all their host, the earth and

all things that are thereon, the seas and all that is in them,

and Thou preservest them all; and the host of heaven wor-

shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

43 oo boon

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.y"mw nPan non

44 2ORYT om T

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

SNRY N2 0072
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Kehot’s note points to Numbers 8:1-12:16 for these words.

Numbers 8:1-12:161"1:27-’R:’ 712712

PARAGRAPH 10

46

47

48

01 NP Ry 02
“For with You is the source of life; in Your light we see

light.” The maamar reads “with You” as saying that even
the source of life is only beside G-d, not His essence.

Psalms 36:10>:1"% 0°2°1n

:ﬂN'ﬁ?j'lJ :njx:;: jakidy] 11??; AMY=3
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RISPE-Lrhisl

SN2%° RO NANR

“One is she, my dove, my perfect one; one is she to her
mother.” The maamar applies the beloved’s oneness to the
soul’s level of Yechidah, which receives from G-d as
Yachid.

Song of Songs 6:9°'0: 0°7°W 1Y

Ni13 JIRT ARTPPY ROT 772 ARKY? ROT NON CNRD CNIY KO0 DO
:MI997171 DOWI2°D) NiDPn MWK

My dove, my undefiled, is but one; She is the only one of her

mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

e

T L L AT P
Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
LR7D YOIR SWINT W 1Y IR

PARAGRAPH 11
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50

TPPYR 177 IR N3N

“And you shall love Havayah your G-d with all your heart.”
Here it is the love that comes by itself from contemplating
G-d as Yachid.

Deuteronomy 6:5°77:"1 %727
SATRR™P221 TWDI 233 72377223 TR M NK DT

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

99D N°2 P NvA2 awn

“And we dwelt in the valley opposite Beis Pe’or,” the verse
that closes the account of Moshe’s plea at the opening of

likuteitorah.com/likkutei-torah/vaeschanan/10/
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Parshas Va’eschanan. The maamar reads “valley” as hu-
mility and “opposite” as the reverse of Pe’or.

Deuteronomy 3:29v72:2 0°727
:79Y2 N°2 21 K232 20N
So we abode in the valley over against Beth-peor.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.02,30"M27

“Naw X101 2971 1710 12

“If a man has a wayward and rebellious son, who does not
listen to the voice of his father or his mother.” The Alter
Rebbe compares Pe’or’s worship to this son’s indulgence.

Deuteronomy 21:1817:X”2 0127

17971 IR PIP21 17X Pip2 YR 110K 171 9730 12 WORY 110D
:D7772K YR K9 NN

If a man have a stubborn and rebellious son, that will not

hearken to the voice of his father, or the voice of his mother,

and though they chasten him, will not hearken unto them;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

11,82 0727

N2107 Dot

“This son of ours is wayward and rebellious ... a glutton
and a drunkard.” Indulgence in the lower waters, the plea-
sures of this world.

Deuteronomy 21:20°2:X”3 0”127

:N20 9291 1%P2 ¥ 130K 71713 9790 7171232 170V 210K 1nK)
and they shall say unto the elders of his city: ‘This our son is
stubborn and rebellious, he doth not hearken to our voice;
he is a glutton, and a drunkard.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

77D N7Pw Y2

Or HaTorah quotes the Etz Chaim passage the Alter Rebbe
cites: the service of Pe’or was for its worshippers to expel
the filth to it, for that is its very nourishment, and no flow
reaches it except in this way.
KEHOT'S NOTE
W00 L,TPOR KA RORITDY DREY YRS ANTIAY WX YD 1ya”
19°Y 1IA0RY D7IIR — "5ray Ty K7D Oy @il yaw PRI wnn a1
L1219R2 QW Y

QOP2TI ANNY . . 79I TWR WON 50D

“Your eyes saw what Havayah did at Baal Pe’or: every man
who followed Baal Pe’or, Havayah your G-d destroyed him
from your midst.” Those who drew life into the waste be-
came as nothing.

Deuteronomy 4:3°1:’7 0°727
727 WK YUK D 1iyR Y22 °R ARYTIWR DX NIXID 0%y
20PR RR N ITRYT 1ye-ey2 MK

Your eyes have seen what the L-RD did in Baal-peor; for all
the men that followed the Baal of Peor, the L-RD thy G-d
hath destroyed them from the midst of thee.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.7-2,70%27

0°°11 03°P9N 12 0°P2T NNy

“But you who cleave to Havayah your G-d are alive, all of
you, today.” True life is attachment to G-d.
Deuteronomy 4:4°7:"7 0°7127
:01°71 02D 0°°1 02°RYN "2 0°P2T 0AXY
But ye that did cleave unto the L-RD your G-d are alive every

one of you this day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN WD 710n?
Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT’'S NOTE
L2708 WP YW N7y L1710 770 RV2WAN DY LKRD 0”7 M7IR 172 IR
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57

58

59

60

1980 va
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7,3 MR

1181 P2

“Nullify your will before His will, so that He will nullify the
will of others before your will.” The maamar makes it the
essence of accepting the yoke of Heaven.
Pirkei Avot 2:4°7:’2 n1ax mwn
D3 .331%73 929%7 AYRY 273 ,739%70 1987 Ry IR 127 XN
IR PP A28 2380 D0I0K 1987 Pp2ny 1o L1187 pEn AxiE
DX 1710 PX1 3012 01 7Y TREY2 PRRD XY ,M2RT 10 0N OR
IDIDY ,yw? DR KW 127 IRA PRY ,iNipRY? yInY 7y a0
;7380 XD RBY MUK TIDNYS? T0RA 2R ynwn?
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
ay X929 PRT
the passage shares nothing with the note
KEHOT’'S NOTE
L2 2W" 12,270 ,12IRA °D 0°°N171 °0 K7D, 7900 0y W nrny
.2,71072%1° 1P .2 ,0 .3, 9Yh A R L [3] .(37D) ™D LB

oy X92 77n PR

Rabbeinu Bachya explains that on Rosh Hashanah, the day
the world was created, we call G-d “the King,” for that day

likuteitorah.com/likkutei-torah/vaeschanan/10/
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began His works, “for there is no king without a people.”
The Kehot note gives it among the sources of this saying.

Rabbeinu Bahya, Bereshit 38:30°7:17% n*wx12 ,12 1121

oy X932 79n PRT
Before creation the Torah tells G-d: if a king has no army
and no camp, over whom does he reign, and if no people
praise him, what is his glory? The Kehot note gives it

among the sources of this saying.

Pirkei DeRabbi Eliezer 33 713798 °377 *p19

mnmy ek
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
R aw] o] (2,7Y) 0°noD

My Pk

The Talmud speaks of “dimmed” (omemos) coals as
against glowing ones, and asks whether the word is spelled
with alef or ayin, citing “the cedars in the garden of G-d
could not dim it.” The maamar relates am, “people,” to
this word for dimness.

Pesachim 75ba 117y 0°ron

99 mna YR wIR

Explaining why certain rabbinic prohibitions are called
“prohibitions of holiness,” Rava says: “Sanctify yourself in
what is permitted to you.” The maamar applies it to re-
fraining from permitted things.
Yevamot 20a:151:X *2 n122°
TR APY "R ORBRY L,071910 M2 NP — AR MR
s R WWITR KOPA 000 "2T 0pn0 1?:'-! AR MR 2T
03 YT 2P RPT KA WATR L0030 *127 07 IRY D) :X27
7 03 TFY W NI M KPX 11 K

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE

X ,0 M

o 9739177 55 WK

“When a man vows a vow to Havayah, or swears an oath to
bind himself with a bond, he shall not break his word.” A
vow forbids to oneself what is permitted.

Numbers 30:33:°7 72712

bn° X2 iwD17PY MK OR? NyaY Yawntik NP 971 1D whK
Ry 1°on K3*I7903 9927

When a man voweth a vow unto the L-RD, or sweareth an

oath to bind his soul with a bond, he shall not break his

word; he shall do according to all that proceedeth out of his

mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

A2 ama
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MW e% 30 0°Ta

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,3 MAR

MW a> 370 0o
Rabbi Akiva says: “Vows are a fence for abstinence.”

Pirkei Avot 3:133°3 maR mawn

10 ,N70n .MAY? PR LWRY MPRY AN IniR RIpY 21

,ANO0? B0 .MYME? R0 0TI WY? 2D LNy AR

MRNY

Rabbi Akiva said: Merriment and frivolity accustom one to

sexual licentiousness; Tradition is a fence to the Torah;

Tithes a fence to wealth, Vows a fence to abstinence; A fence

to wisdom is silence.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
AR 27O RYAR MWD

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .m0 A0

MR STO% Xoan mwonb

Rabbi Pinchas ben Yair’s chain of virtues at the end of
tractate Sotah: “... purity brings one to abstinence, and
abstinence brings one to holiness ....”
Mishnah Sotah 9:157v:’t 10 MIWH
X210 NP1 ,NPPRl ’f["? R°2n Mrt IR R 12 oMIR 0T L.
TP MO MEI L MTIR TR e MY LMY T
RUT DR OT9 IO MR LMY T e T 1w
WP I TP MEI MTOM MO T MO Kun AT
T 7Y X3 DORT DM LMD N0 CT? M wIp1 m)
IR 2902 7191 1779R
When Rabbi Meir died, the composers of fables ceased.

When
ceased. When Ben Zoma died, the expounders ceased.

Ben Azzai died, the diligent students [of Torah]

When Rabbi Joshua died, goodness ceased from the world.
When Rabban Shimon ben Gamaliel died, locusts come and
troubles multiplied. When Rabbi Elazar ben Azaryah died,
the sages ceased to be wealthy. When Rabbi Akiba died, the
glory of the Torah ceased. When Rabbi Hanina ben Dosa
died, men of wondrous deeds ceased. When Rabbi Yose
Katnuta died, the pious men (hasidim) ceased and ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

MLRT SR 27y w7

The discourse on “And Moshe spoke to the heads of the
tribes” opens with the laws of vows, asking why a vow takes
effect only by linking the object to something already con-
secrated, and cites “Vows are a fence for abstinence” and
“abstinence brings one to holiness.”
KEHOT'S NOTE
.X ,RD Mon ’ PoyY

likuteitorah.com/likkutei-torah/vaeschanan/10/
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NIwnD R R°02N NI
Here Rabbi Pinchas ben Yair’s chain reads: “... cleanliness
brings one to abstinence, abstinence brings one to purity
....” In this version abstinence comes through cleanliness,
not through vows.
Avodah Zarah 20b:107:2°3 77t 1712y
na L mm ) X°2R 7R PRY 12 0MIR 027 MR INID
T IR NP LRI TR MNUIR DAL LIPT ST e
MTON TP MeIR Y LTI T MO mume M
KT DXT O DN T MOIR MY LMY T mean mron
YTipn M LwTien mn ) Rn AR L neTR ) fatigdulal
RI2T I SRRV L1715 79T MTOM ,0°NRT 1NA UT? R0
P70 Tit2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

312,00y

1700 270 AUy Y

The note says that this Raaya Mehemna passage is also cit-
ed in Yahel Ohr.
KEHOT'S NOTE
A Y 3,30 Mvn D YR AR LIopn Y IR 513 03 XM
MR PAys

2917 719N N2OY TN 1T

In the Raaya Mehemna at the end of Parshas Yisro: “A vow
is above, and they are the life of the King,” the mystery of
the 248 limbs; therefore a vow is more severe than an
oath. The maamar uses it to show the loftiness of the level
of avow.

Zohar, Yitro 31:523-5261"5pn-3"9pN:X”? 170> 7717 790

971 RD2 D7IRIN IR 017D

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7 R°Y0 2770 771 YW IR

971 XD2 07PN AN

The Shulchan Aruch rules that one should be careful not
to vow anything, even charity, and that when pledging with
others one should say “without a vow.” The Kehot note
points here for the practice the maamar mentions.
Shulchan Arukh, Yoreh De'ah 203:4°7:371 7y7 177,717y 1190
OR KPR 1777 210 PR P72 AR 127 1 T RO D IR
PTE D°P0ID ORI WD Y 7Y 717 XD KD ORI 1O 1N° 1702 1w
771 X2 K> DRY PI0D% PN

Ashlei Ravrevei: Shulchan Aruch Yoreh Deah, Lemberg, 1888 (Public
Domain)

DoRYyR NP 1P72 AN M7 11N

Hillel tells Bar Hei Hei that “one who serves G-d” and “one
who did not serve Him” are both perfectly righteous, but
one who reviews his chapter a hundred times is not com-
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parable to one who reviews it a hundred and one times.

What goes beyond habit is what counts as service.
Chagigah 9b:107:2°0 7231
P18 13 DIPRTY DDIWY” 120097 ORw PPN C0 00 12 Ap? MR
T29Y7 1170 — YPUTRY 1170 7472y KD IWR? DOp0R T3V 102 U7
”17;2” :FIP’? ik !”i'f.:!}{ x> 1@7}_{” 73 — ”}7271” 113 ,”D’?”?Iﬁ
112 Mt T R P I RTE AR — T3y K97

TN 7N P12 MY DyR M

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
2,0 Aean

T7RR $2521 NaNY

“With all your heart, with all your soul and with all your
might (me’odecha).” The maamar distinguishes “with all
your soul,” a love held in the mind, from “with all your
might,” a love beyond any vessel.

Deuteronomy 6:5°7:"1 0°727
STTRRT222 qWDI722: 72377222 TR2X 1 N NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

778 Y11 N

“Light is sown for the righteous, and joy for the upright in
heart.” Light is “sown”: it grows as a seed does.

Psalms 97:11x:17% 0°2°1n
MR 2971 PPTED Y K
Light is sown for the righteous, And gladness for the upright

in heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

K ,1% 0°9n

PIAN2 %9 onyIn

“And I will sow her for Me in the land.” Israel is G-d’s
seed, sown so that it may grow.
Hosea 2:257172:°2 ywin
FAR™RY RYRD? RKY AR KPTNK CARAN YR VP PRYIN
PPPR MR KIM
And I will sow her unto Me in the land; And I will have com-
passion upon her that had not obtained compassion; And I
will say to them that were not My people: ‘Thou art My peo-
ple’; And they shall say: ‘Thou art my G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
12,2y

nyne Mewa 27y wrny

There the Alter Rebbe reads “I will sow her for Me in the
land” of Israel in the Egyptian exile: as one who sows a kor
harvests many kors, Israel are G-d’s “grain,” sown so that

likuteitorah.com/likkutei-torah/vaeschanan/10/
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the revelation of His G-dliness may increase and multiply
below as above.
KEHOT'S NOTE
X ,RD R™N

19 139Mp D7YAWIN 12 NvR
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”L)N nne) AnIPnatn

1% 119 D7YAVIM 1D 7R
In Patach Eliyahu the Sefiros are described as the limbs of

a figure: “Malchus is the mouth; we call it the Oral Torah.”
The maamar makes Malchus, the Oral Torah, the vessel for
the love that has no vessel.
Tikkunei Zohar 17a:16-17t-110:X 1 9117 *11pn
RORRW RYITT 77123 .RI RIT TOM KT N19PN2 IRIPHRY
N2 NIR RDIAT KRN0 710 .7°P2 1°90 71 1X1 KD NARDN
72WNN PR TNo0 RMn LD 11°9p 27y2w 7170 .12 mobn R7aim
5 IINDITF 2°N3 1PN 1PRR DY Lppan 290 1321 XA 102 a0n
APRR
Constantinople, 1740 (CC-BY-NC)

Tonn mun

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2”9 0°ya1 RNH0IN WK ,VIp 27an 1’37?1’?

21 RRPAanm

Rav Pappa gives a mnemonic linking the Mishnah and the
baraisa (matnisa) to Rav Malkiya: “the Mishnah is a
queen” (malkesa). The Kehot note points here for the
text’s “and the Mishnah, etc.”

Beitzah 28b2 11”3 1¥°2
KEHOT'S NOTE
w1 .1,n0 802

PARAGRAPH 14
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“For as the new heavens and the new earth that I make en-
dure before Me, says Havayah, so shall your seed and your
name endure.” The maamar reads “seed” as the light that
is sown and “name” as accepting the yoke of Heaven.

Isaiah 66:22375:70 11°yw”°

10 DTHY TPV I WK NYIND YIRT DWIND DO0YT UKD °
:021WY DY ThY? 12 NTOR]

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.23 ,70 »ywe
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“Light is sown for the righteous.” “Your seed” is this sown
light.
Psalms 97:11x7>:17% 0°%°71n
Y 2770 PSR YL TR
Light is sown for the righteous, And gladness for the upright

in heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Y711 DO%WN

“Fortunate are you who sow beside all waters.” Another
verse of sowing joined to “your seed.”

Isaiah 32:20°2:27% y1°yw>
13N0m W77 PTPYn 0Py ¥t DIMYR
Happy are ye that sow beside all waters, That send forth

freely the feet of the ox and the ass.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And David made a name when he returned from smiting
Aram.” The maamar links “your name” to this verse and to
accepting the yoke of the Kingdom of Heaven.

II Samuel 8:133:’n 2 Px10w
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And David got him a name when he returned from smiting
the Arameans in the Valley of Salt, even eighteen thousand

men.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And on that day ... a spring shall go forth from the House
of Havayah and water the valley of Shittim.” The maamar
reads it as the lower waters receiving revelation in the
Time to Come.

Joel 4:18m:7 R
*RPDX"221 270 M97R NiYIIM 0°0Y 07177 18Y? XITT 02 M7
Raoliy] Y7?:!;'1’1}5 R R0 0020 1Pym o) ’ID?Z hchy
And it shall come to pass in that day, That the mountains
shall drop down sweet wine, And the hills shall flow with
milk, And all the brooks of Judah shall flow with waters; And
a fountain shall come forth of the house of the L-RD, And
shall water the valley of Shittim.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“A river goes out of Eden to water the garden, and from
there it divides and becomes four heads.” The lower wa-
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ters will no longer be in this state of separation.
Genesis 2:10:’2 nwX12
DPUNT Y27 MM T2 DY 131NN Nipw? 113 XY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Sages’ reading is given: the sixty queens are the
sixty tractates, the eighty concubines the baraisos and the
countless maidens the halachos, while “one is she, my
dove, my perfect one” is the Congregation of Israel, the
source of the souls.
KEHOT'S NOTE
AL,00 wrnw maph
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“There are sixty queens and eighty concubines, and maid-
ens without number.” The Alter Rebbe refers to his dis-
course on this verse.
Song of Songs 6:8°11:"1 0°1° W Y
1207 1K NiNPY1 D°W12°B 0°1nYA NioYn Tnl 0wy
There are threescore queens, And fourscore concubines,
And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Then Israel sang this song: Spring up, O well, sing to it.”
The Alter Rebbe refers to his discourse on this verse in
Parshas Chukas.

Numbers 21:171°:8”2 72712
713y IR V7Y IR APWITNR PRI W IR

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash asks where Israel merited the recital of
Shema, and answers: at the giving of the Torah, when G-d
opened with “Hear, O Israel, I am Havayah your G-d,” all
answered “Havayah is our G-d, Havayah is One,” and
Moshe said “Blessed be the Name of the glory of His king-
dom forever and ever.”

Devarim Rabbah 2:31x”%:°2 121 0127

LRI YR

When Yaakov was about to die he asked his sons whether
there was any dispute in their hearts against the Holy One,
blessed be He; they answered, “Hear, O Israel, our father
... Havayah is our G-d, Havayah is One,” and he said,
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“Blessed be the Name of the glory of His kingdom forever
and ever.”

Bereshit Rabbah 98:3°2:1”% 1127 n°wx"2
5y np1onn 052352 w0 RAW ,007AN DORwaw ,ORIY° DR WYRY ...
92%3 PRY OwD ,13°AR DRI yrw (1 0°1a7) AR R 117apn
17PN T RDR ,NPYPIN 11292 1R 79 ,X1 102 TR By npvonn
o?1y2 1movn a0 ow 7192 :ANRY 1PNEY2 WD RIT AR LINR T
SRIYUY LRI RTLPRIAY 27 Owa 1390 2371 717572 01 TN
nyRn AR DRAYS Yaw :00mIRY L0 933 0°20Iym) 0onvown
STAR A ,U’P‘?N 1,112 3M R 127V, 13073 W 92T IMR ,monomn
“Assemble and hear, sons of Jacob” (Genesis 49:2) - Rabbi
Berekhya, sometimes he said it in the name of Rabbi Hiyya
and sometimes he said it in the name of the Rabbis from
there:). From here [it may be derived] that they were scat-
tered and an angel came and assembled them. Rabbi
Tanhuma said: From here, that they were scattered and he
assembled them with the Divine Spirit. “And listen to [el]
Israel your father” (Genesis 49:2) - Rabbi Yudan and Rabbi
Pinhas: Rabbi Yudan said: Listen to the G-d ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Among the ways the soul resembles G-d: the soul is unique
in the body and the Holy One, blessed be He, is unique in
His world, so let the soul that is unique in the body praise
the One who is unique in His world, as it says, “Hear, O
Israel ... Havayah is One.”

Vayikra Rabbah 4:8°11:"7 1127 Xp™
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Or HaTorah quotes this Midrash: Israel merited the Shema
at the giving of the Torah, when G-d said “Hear, O Israel, I
am Havayah,” all answered “Havayah is our G-d, Havayah
is One,” and Moshe said “Blessed be the Name....” It dis-
cusses the Midrash at length on pp. 355 and 366.
KEHOT’'S NOTE
13 °11 223K DRIWS Yw DK 10 TN 1NRn 10 wURph DRIW 19t 19°m”
130K 07NN — HROW IR TWRY TR 1 1J’|7'?N 1 177K 0910 113
L121IR2I0W YT AW Y QW AR .27y
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Or HaTorah quotes the Midrash on “and listen to Israel
your father”: the sons told Yaakov, “Hear, O Israel, our fa-
ther: as there is only One in your heart ... Havayah is our
G-d, Havayah is One.”

KEHOT'S NOTE
191178 DRAW° yRw 17 19K ,02°3R (2 Rwaw) DRI DR e 97y”
.Y IANRY APTIR — PTAR 7 1P9R 7110 TR KPR 7292 PRY owd
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Or HaTorah quotes the Midrash: let the soul, which is
unique (yechidah) in the body, come and praise the Holy
One, blessed be He, who is unique in His world, as it says

likuteitorah.com/likkutei-torah/vaeschanan/10/
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“Hear, O Israel ... Havayah is One.” It echoes the maa-
mar’s link between the soul’s Yechidah and G-d as Yachid.

KEHOT'S NOTE
AR MY TN RINY I'I"DPH‘? o‘?pm 132 7707 ROW WO Xan”
.27°Y 1INNRY N7MIR — IR T 1D LRI yuw
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“I am my beloved’s, and his desire is for me.” The
Midrash on this verse is one of those listed on the Shema.

Song of Songs 7:11x”>:t 0*°wi 1w

Anwn "?S]] "ﬁ'f'? IR
I am my beloved’s, and his desire is toward me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The yoke of my transgressions is bound by His hand.”
The Midrash on this verse is one of those listed on the
Shema.

Lamentations 1:1477°:’X 12X

*37IX 3303 °ND WO INIRPY 19y 1N 112 ywn By TR
03P DOIR"KRY 772

The yoke of my transgressions is impressed by His hand;

They are knit together, They are come up upon my neck; He

hath made my strength to fail; The L-rd hath delivered me

into their hands, Against whom I am not able to stand.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Havayah is my portion, says my soul; therefore I will
hope in Him.” The Alter Rebbe places the Midrash’s story
of Miriam here.

Lamentations 3:24772:3 12°KR

:1% 2°miX 1275y *wn1 1nk Havayah *p%n
"The L-RD is my portion’, saith my soul; ‘Therefore will I
hope in Him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15
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Or HaTorah quotes the Midrash on “My portion is
Havayah”: “For Yaakov chose...,” “My beloved is mine,”
“He is my G-d,” and also that we say “Havayah is One,”
and that of the Time to Come it is written, “On that day
Havayah will be One.”
KEHOT'S NOTE
TAR I DIIRW 7 DA M0 2PRRY U RIT D TIT 1D T2 apye 057
LTI Y TANNRY N7MIR — IR 1 00 R0 0172 5y% 2900
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“Havayah is my portion, says my soul; therefore 1 will
hope in Him.” The Midrash on this verse is listed among
those on the Shema.

Lamentations 3:24773:1 12°R
119 2omiR 1279y *wo1 mnk Havayah *pbn
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"The L-RD is my portion’, saith my soul; ‘Therefore will I
hope in Him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“There is one, and there is no second.” The Midrash on
this verse is listed among those on the Shema.
Ecclesiastes 4:8°11:"7 n>ip
(y]m03 12097227 ¥R PRY 127K MNY 13 03 3 PRY TOR
03 1290R PYDITNK 09I PRy "IR WA WY yawntxo (11y)
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There is one that is alone, and he hath not a second; yea, he
hath neither son nor brother; yet is there no end of all his
labour, neither is his eye satisfied with riches: ‘for whom
then do I labour, and bereave my soul of pleasure?’ This
also is vanity, yea, it is a grievous business.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The words of the wise are like goads ... given from one
Shepherd.” The Midrash on this verse is listed among
those on the Shema.
Ecclesiastes 12:11x7>:27 n>ip
i'l;]"ﬂ?g unl J'I‘IEJL:J}_{ ’5}7; o°yIvl J'Iﬁ?gttl?g;ﬂ ﬂ‘llbj’[; 0°n20 °737
TN
The words of the wise are as goads, and as nails well fastened
are those that are composed in collections; they are given
from one shepherd.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“See, I have set before you today life and good, and death

and evil.” The maamar now explains all four terms: life,

death, evil below death, and good above life.
Deuteronomy 30:151°0:"% 0127

197N RN 20T SU0ITNK 0T 387 2003 X

See, I have set before thee this day life and good, and death
and evil,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

108| Haman’s words to Achashverosh: “There is one people,

scattered and dispersed among the peoples.” The Midrash
on this verse is listed among those on the Shema.

Esther 3:8°11:’3 7noR
952 DRy 13 TV DR TINTDY 307 UIMWIK T7n? 15 )
DY oPR 7990 CNTTNRY OyTPon NN 0enT AMIaPn nivn
0PI MR 77021
And Haman said unto king Ahasuerus: ‘There is a certain
people scattered abroad and dispersed among the peoples
in all the provinces of thy kingdom; and their laws are di-
verse from those of every people; neither keep they the
king’s laws; therefore it profiteth not the king to suffer them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
10,7 MR
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“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” The maamar
brings it to show that “good” is above “life.”
Pirkei Avot 4:17t>:7 N1ax miwn
,MIT 091¥2 0°230 DRYM NWN2 NOX TYY 192 IR 72 NI
D9 ,R27 0P1Y2 M7 NP DY NAR YW A9 K37 0PIV 20 Do
M7 oivnn
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“For Your kindness is better than life; my lips shall praise
You.” The word tov, “good,” is placed above “life.”
Psalms 63:4°7:3°0 0°7°1N
:INN2Y? NPl 07R T790 2103
For Thy lovingkindness is better than life; My lips shall
praise Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Trust in Havayah forever, for with Yah, Havayah is the
Rock of the worlds.” The Sages read it as the two letters
yud and hei with which the worlds were formed.
Isaiah 26:4°7:1"2 71°yw°
:D’D’?iy X7 AR 0D TYTTY NNV
Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-
lasting Rock.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Yehudah bar Rabbi Ilai expounds Isaiah 26:4: these
are the two worlds the Holy One, blessed be He, created,
one with hei and one with yud; the World to Come was cre-
ated with yud, because its righteous are few.

Menachot 29b:13-1477>-3>:2 0”2 MR

19 0°0YIN 1AW DOPYTIW 2197 T3 RAT ODIYT X121 AR Caon
TPRW 17°WYI °180 DT°PWRA 7102 12w DOP°T3W 15N WK 7192 i
R°IN1 0°7903 37 MK M NAN "3 A0 27 MR MY T
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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The Rambam writes that G-d, His knowledge and His life
are one in every way; were He living with a life and know-
ing with a knowledge outside Himself, there would be
many gods. The Kehot note traces the phrase “living, but
not through life” to the Rambam.
Mishneh Torah, Foundations of the Torah 2:10,77n mwn
222 TN >T10° M2
Y72 Y79 1°K) .ROTY 03 ANIR Y7171 IARKR 7700 R 112 ¥R
X7127 D2R 70X MAYTY MR PRY YT AR i3 1m0 van XY
LTI 977 2921 N2 omh T Pom TN UM ARYTY R 7120
7277 MITPR OV 1T AR YIN Ay72 Y71 07702 0 o YonoRy
7772231 N3B 22 TE 030 TN KX 129370 TR LIy T 1Im N
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The Holy One, blessed is He! recognizes His Own Truth and
knows it as it really is; and He does not know with an intelli-
gence which is apart from Himself, as we know, for, we and
our intelligence are not one, but the Creator, may He be
blessed! and His Intelligence and His Life are One from
every lateral, angle and manner of Unity. Since but for this,
He would live a life and understand with an intelligence
apart from Himself, then there would be many gods, He, His
life ...
Torat Emet 363 (Public Domain) - Mishnah Torah, Yod ha-hazakah, trans. by

Simon Glazer, 1927 (Public Domain)
Q%1 PR Ry %3
“For with You is the source of life.” Even the source of life
is only “with” G-d, secondary and nullified to Him.
Psalms 36:10>:1"% 0°2°1n
(IR 7R 00 2P0 Y3
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“The advantage of knowledge is that wisdom gives life to
those who have it.” G-d is above wisdom, the source of life.

Ecclesiastes 7:1227:t nbnp
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
119w 771 7802 ikl Rl 0°P99°1 71021 1718 RN 1™Mn2 57 granan b
.[5] 270 2 97KRM P92 .70 22 MRM DTIPY I L[] 278 nTMo?
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