LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 1

130’5 PR 1NN
30 IR NN

“And I pleaded with
Havayah ... You have begun”

Moshe called everything he had seen only a “beginning” because
at Sinai he had received the Torah as a pure arousal from above,
a free gift from G-d’s very essence that no human effort can
reach. He pleaded to draw that gift into Knesses Yisrael in the
Land, but it came only through the mitzvos, an arousal from

below, until the time to come, when “they shall see eye to eye.”
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THE BIG IDEA

Moshe called everything he had seen only a “beginning” because at Sinai he had
received the Torah as a pure arousal from above, a free gift from G-d’s very es-
sence that no human effort can reach. He pleaded to draw that gift into Knesses
Yisrael in the Land, but it came only through the mitzvos, an arousal from below,

until the time to come, when “they shall see eye to eye.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why does Moshe call the splitting of the sea, the Exodus and Sinai only a “beginning”? The answer
starts from the saying that before Creation there was “He and His Name.” Man was created so that G-d
be known, and his soul is a lamp that reveals the Name Havayah in this dark world. Revelation is not
abstract knowledge of G-d’s presence but an arousal felt in the soul’s essence; this is the “blessing” of
Baruch She’amar and of “Blessed are You, Havayah.” Havayah is beyond the chain of cause and effect:
the worlds are created from nothing by “His goodness,” His essence, through the letters of the Name,
and “His Name” is the Infinite Light, His capability to reveal Himself. Love reaches the inner and the
outer heart through prayer, an arousal from below. Torah study draws down an arousal from above
that no effort reaches, a free gift; this was the “You have begun” of Sinai. Moshe, rooted in “I who I
am,” pleaded for this gift, to draw it into the Land by “seeing.” It was not granted then: Israel entered

with mitzvos, preceded by blessings. In the time to come, “they shall see eye to eye.”

OUTLINE

1 Only a beginning? -2
How could Moshe call all the miracles only a beginning? The answer starts from “before the world was cre-
ated there was He and His Name”: man was created so that G-d be known, and the soul is the lamp of
Havayah that turns this world’s darkness into light.

2 Blessing as revelation 13-4

Blessing means drawing G-dliness from the hidden world into the revealed world. Knowing in the mind that
G-d fills and encompasses all worlds remains a makif; revelation touches the soul’s essence. The thirteen
“Blessed” of Baruch She’amar are flows like hairs, and the thirteenth, “Blessed are You, Havayah,” in-
cludes them all.
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Beyond the chain of cause and effect

The worlds unfold level by level as thought unfolds from intellect and speech from thought, but creation
from nothing cannot come through that chain, since nothing created compares to G-d. It comes from “His
goodness,” His essence, through the letters of Havayah; “He” is the essence and “His Name” the Infinite
Light.

Love in two hearts

“And you shall love” is the heart’s will for Havayah to dwell in a person; es, read as eis, shows that revela-
tion comes within time. The inner heart is moved from the hidden love; the outer heart first subdues, then
transforms the animal soul’s fire, through prayer, an arousal from below.

Torah, the gift from above

All Torah study, even of matters with no practical bearing, draws down an arousal from above that no hu-
man arousal reaches, as a gift “from the wilderness.” This was Sinai’s “You have begun.” Even mitzvos
need an arousal from above first, which is why a blessing precedes them; Moshe wanted to draw Sinai’s

gift into Knesses Yisrael.

Sight, grace and the free gift

This arousal from above is grasped only as “sight,” a flash beyond intellect, which Moshe merited. He
pleaded “to Havayah,” drawing from the grace that is the source of Havayah, for a free gift beyond the
mitzvos. It was not granted then, and Israel entered with mitzvos; in the time to come “they shall see eye
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to eye.”

KEY CONCEPTS

Arousal from above (isarusa dile’eila) xnaynx

X2y

Divine initiative that does not wait for human effort. Its
highest form, from G-d’s essence, comes as a free gift
through Torah study, as at Sinai, and no arousal from be-
low can reach it.

Arousal from below (isarusa dilesata) xnn»7 xn1ynx
Human initiative, in prayer and mitzvos, that awakens a
matching response above, “as in water, face answers to
face.” It too must first be set in motion by an arousal from
above.

Revelation (gilui) "7°1

Knowledge of G-d that reaches the soul’s essence and stirs
the heart, as opposed to knowledge that only encompasses
a person from above (makif) and leaves him unchanged.
Drawing it down is what “blessing” means.
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The order of the chain of descent (seder
hishtalshelus) m>w>nwnn 170

The unfolding of levels from cause to effect, each reveal-
ing what was hidden in the one above it. It applies only
among created and emanated levels; creation from noth-
ing comes from G-d’s essence, beyond the chain.

His Name nw

The Infinite Light as it was contained in G-d’s essence be-
fore Creation: the essence’s capability to reveal itself, as a
name exists for others.

A free gift (matnas chinam) 21n ninn»

What is given without being earned, “without mitzvos.”
Moshe’s plea, Va’eschanan, asked for this gift from a level
beyond what mitzvos reach.

Sight (re’iyah) n°x9

A direct perception beyond intellect, like a flash of light-
ning the mind cannot contain. The arousal from above is
grasped only this way, and Moshe merited it.
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SECTION 1 - 1-2

Only a beginning?
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“And I pleaded with Havayah,” etc., “You have begun,” etc. [We need] to understand what “You

have begun” means. Were there not many miracles, such as

The maamar opens with Moshe’s plea at the start of Parshas Va’eschanan to be allowed to cross into the
Land: “And I pleaded with Havayah at that time ... You have begun to show Your servant Your greatness”
(Deuteronomy 3:23-24). The Alter Rebbe asks why Moshe calls all that G-d had shown him until then only a
“beginning.”
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the splitting of the Sea of Reeds, the Exodus from Egypt, the Giving of the Torah, the war with
Amalek and the like? How, then, can all this be called only a beginning? Now, our Sages, of blessed
memory, said: before the world was created, there was He and His Name alone.

Moshe had already seen the splitting of the sea, the Exodus, the Giving of the Torah and the victory over
Amalek, so how can all this be called merely a beginning? The answer will be built on a saying of the Sages
(Pirkei DeRabbi Eliezer, chapter 3): before the world was created, there was only G-d and His Name.
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On the face of it, this is not understood: how can there be, before the creation of the worlds, the as-

pect of a name for the Holy One, blessed be He? And who called Him by His name?

A name is for others: by it they call and refer to someone. Before Creation there was no one to call G-d by
any name, so what can “His Name” mean then?
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But the explanation is this. It is stated in the holy Zohar that the purpose of the creation of man is
“so that He be known.” The explanation of these words: the descents and the chain of descending
levels (hishtalshelus), through many contractions (tzimtzumim), are for the sake of an ascent,

The answer begins from the Zohar’s teaching that man was created “so that He be known,” so that G-d be

known in the world. The whole descent of divine light through level after level, each a contraction (tz-
imtzum) of the one above it, is a descent for the sake of a greater ascent.
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in order to transform darkness into light. And for this G-d created man upon the earth. For since
this world is the lowly world, and the darkness is thick, doubled and redoubled,

That ascent is the transformation of darkness itself into light, a phrase taken from the Zohar. This world is

the lowest of all worlds, where G-dliness is hidden most thickly, and man was put here precisely for this work.
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and one must multiply lamps to illuminate the darkness, therefore G-d created man, who is the as-
pect of the light and the lamp, as it is written, “The lamp of Havayah is the soul of man”: it is a
lamp that shines the radiance of the Name Havayah in a revealed manner, to illuminate this world
and to transform darkness into light.

A deep darkness needs many lamps, and the human soul is such a lamp: “The lamp of Havayah is the soul of

man” (Proverbs 20:27). The soul’s task is to make the light of the Name Havayah shine openly in this world,
turning its darkness into light.

SECTION 2 - 13-4

Blessing as revelation

1M 19w WD RIAW °T 992 ¥ O 95 29N PPART 27p3 71972 L0721 nR1
13 ®20anm “rnann

Of this it is said, “And you shall be a blessing,” “a blessing in the midst of the earth.” And it is writ-
ten, “For they are the seed that Havayah has blessed”; [“blessed”] is a term for drawing down, as in
“one who layers [a vine| and one who grafts,” etc.,
Avraham was told “And you shall be a blessing” (Genesis 12:2), and Israel is called “a blessing in the midst of
the earth” (Isaiah 19:24) and “the seed that Havayah has blessed” (Isaiah 61:9). The Alter Rebbe reads be-

rachah, blessing, as drawing down, like the farmer’s havrachah (Mishnah Kilayim 7:1): bending a vine down
into the soil so that it takes root there.
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so that there be “Blessed is Havayah from world to world”: from the hidden world to the revealed
world, that Havayah be in a state of revelation. And those who draw down this revelation are Israel,
who are “the seed that Havayah has blessed” and “the lamp of Havayah, the soul of man”: myriads
of souls,

“Blessed is Havayah from world to world” (Psalms 106:48) is read as “from the hidden world to the revealed

world”: blessing draws G-dliness down from where it is hidden to where it is revealed. Those who draw it

down are the Jewish people, “the seed that Havayah has blessed,” each soul a “lamp of Havayah.”
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which are so many myriads of lamps. For according to the abundance of the darkness and its thick-
ness, doubled and redoubled, so must be the abundance of lamps in the souls. And this revelation
is that there be an arousal in a person’s heart, from “the inward part of man, and a deep heart,” for
the soul to go out of its sheath, and to be [in the state of| “my soul pines away” for Havayah.

Because the darkness is so great, many souls, that is, many lamps, are needed. The revelation is an arousal

felt in the depths of the heart (“the inward part of man and a deep heart,” Psalms 64:7), so strong that the

soul longs to leave its “sheath,” the body, as in “my soul pines away” (Psalms 84:3).

RIZT2 71°W1 N2 RIT OTIR NRWIY DR NRwI 10 91 123y2 1wRIn 7onns 010 1772 wrey)
(12737 OW 1973 PwRT?Y PRI? 91712 RIT IR W)

(See what is written in the first discourse beginning “Sing and rejoice,” on the subject of “The lamp
of Havayah is the soul of man”: that [when] the soul (neshamah) of man is the aspect of breath
(neshimah), in “running and returning,” then it is the aspect of a lamp, to illuminate and to draw
down the revelation of the Name Havayah, etc.)
The Alter Rebbe refers to his first discourse “Sing and rejoice” (Torah Ohr, Miketz), where neshamah, soul, is
connected with neshimah, breath. Like breath, which goes out and comes back, the soul moves in “running

and returning” toward G-d and back, and in this way it becomes a lamp that draws down the light of
Havayah.
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And it is not enough to contemplate in one’s thought alone that He, blessed be He, fills all worlds
(memalei kol almin) and encompasses all worlds (sovev kol almin), and that “there is no place

empty of Him”; for this is not the level of revelation,

It is not enough to think about G-d’s presence everywhere: that He fills all worlds (memalei), encompasses
all worlds (sovev), and that “there is no place empty of Him” (Tikkunei Zohar). Knowing this in the mind

alone does not yet make it revealed.
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but rather the level of the hidden world, which is in a state of concealment, which does not spread
out and shine into the point of his heart;

Such knowledge remains in “the hidden world”: it stays concealed and does not reach into the point of the

heart, the person’s innermost self.
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rather, it is only in the mode of a makif, encompassing from above, as is known from the saying of
our Sages, of blessed memory, “The thief at the mouth of the tunnel,” etc. For it does not touch the
actual essence and being of the soul, so as to become truly one; rather, it is

It remains a makif, something that hovers over a person from above without entering him. The Sages’ saying

about the thief (Berakhot 63a in the Ein Yaakov version) shows this: about to break in, he calls upon G-d for

success, so he believes in G-d, yet his belief does not touch his essence or change what he does.
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like something separate, standing above. Whereas the level of revelation means that it touches the
actual essence of the soul, when he takes to heart how He, blessed be He, fills all worlds and en-
compasses all worlds, etc.

Such belief stays apart from the person, like something separate standing above him. Revelation, by con-

trast, is when the knowledge that G-d fills and encompasses all worlds reaches the soul’s very essence, be-

cause he truly takes it to heart.
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And because of this, the soul cannot bear to endure its being clothed in the physical body, in the
darkness of worldly desire; rather, “he would gather his spirit and his soul to Him,” and the soul
would become united with its source.

When this knowledge truly touches the soul, the soul can no longer bear to stay clothed in a body amid the

darkness of worldly desires. It longs to rise and unite with its source, in the words of Job 34:14, “he would
gather his spirit and his soul to Him.”

D1 NYTY DY PY WY wnn w1000 K17 AYTIR 2 YTINNwRD 13 1Py )
AT SPI0D DTIP 11PN 1T TNT DYY (10 2 ouawni PRI D) 2 PHR 1P 57y NP DI wUnY
O O ANRY N2 D

(And this is the meaning of “so that He be known”: for Daas (knowledge) is actual recognition and
feeling, as is explained below on the verse “And you shall know this day”; and see what is written in
Parshas Chukas on the verse “that they bring to you,” and in Parshas “And these are the laws,” etc.)
In the same vein, [the Sages]| instituted saying “Blessed is He who spoke and the world came into
being” before the Verses of Praise (Pesukei deZimrah).
This is the meaning of the Zohar’s “so that He be known”: Daas is not mere information but recognition and
feeling, as Tanya (end of chapter 46) says, “Daas is a term for feeling in the soul.” After pointing to other dis-
courses on this, the Alter Rebbe gives an example from the prayers: “Blessed is He who spoke and the world
came into being” (Baruch She’amar), said before the Verses of Praise.
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That is: that the level of “who spoke and the world came into being” be in a state of “blessed” and
revelation, so that an arousal of the heart be drawn forth from [the fact] that He “spoke and the
world came into being”; for “He spoke and it came to be,” and “with one utterance the world was
created,” etc.

“Blessed” here means drawn down and revealed. The prayer asks that the fact that G-d “spoke and the world
came into being,” by a single utterance, be revealed and felt in the heart, so that the heart is stirred by it.

likuteitorah.com/likkutei-torah/vaeschanan/1/ 8
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Likewise, “Blessed is He”: that the level of “He” be in a state of revelation in the heart, so that the
heart be stirred, etc. And in general there are thirteen [times] “Blessed,” corresponding to the thir-

teen tikkunei dikna (adornments of the beard),

In the same way, “Blessed is He” asks that “He,” G-d spoken of in the third person, be revealed in the heart
and stir it. The prayer Baruch She’amar has thirteen phrases beginning “Blessed,” corresponding to the
thirteen tikkunei dikna, the “adornments of the beard” of which the Kabbalah speaks.
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which are the aspect of hairs. That is, they are flows that were drawn down by way of the aspect of
hairs. By way of analogy, it is like hair, which does not touch the essence and being of the body and

the head, but is surplus.

The adornments of the beard are hairs, and the Alter Rebbe explains why this matters: a hair grows from the
body but is not part of its essence; it is an excess. These flows are drawn from their source the way hair

grows from the head, without touching the source itself.
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So too, these flows, to become revelation in a person’s heart, are something that does not touch the
essence and being of the thing from which the revelation is drawn. For the essence of the thing
Likewise, the revelation in a person’s heart is drawn from G-dliness without affecting its essence. The source

gives without being changed by the giving.
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that is the source of the flow does not change by any change, nor by decrease or addition, through
the act of drawing down, through the change in the arousal and the revelation in the heart. (See

what is written elsewhere on the verse “And it shall be tzitzis for you.”)

Whether the heart’s arousal is great or small, the essence that is its source is neither diminished nor in-

creased. The Alter Rebbe refers to his discussion elsewhere on the verse of tzitzis (Numbers 15:39).
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Now, the twelve [times] “Blessed” are the aspect of particular flows, and the thirteenth is the one
that includes all the flows: it is “Blessed are You, Havayah, our G-d, King of the world.” That is: that

the level of Havayah be in a state of revelation,

Twelve of the thirteen “Blessed” phrases draw down particular flows; the thirteenth, the blessing “Blessed
are You, Havayah, our G-d, King of the world,” includes them all. Its aim is that Havayah itself be revealed.
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as though He were present [before us], the aspect of “You”; to be “our G-d,” that He unite Himself
with us, that He be truly ours. And the level of Havayah is what includes all the particular aspects

stated in the twelve [times]| “Blessed,” and it is their beginning and their essence.

“You” addresses G-d directly, as though He were present, and “our G-d” means that He unites Himself with
us and is truly ours. Havayah includes all the particular aspects named in the other twelve and is their be-
ginning and core.

SECTION 3 - 15-8

Beyond the chain of cause and effect
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2. The explanation of this will be understood through the saying, “And in His goodness He renews
each day, continually, the work of Creation.” For one must understand what “renews” means: are
not all days alike, and this day similar to yesterday?

A new section begins. Each morning, in the blessing before the Shema (the Yotzer blessing), we say that G-d

“in His goodness renews each day, continually, the work of Creation”; but if every day looks like the one be-
fore, what is renewed?

likuteitorah.com/likkutei-torah/vaeschanan/1/ 10
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But the explanation is that there is a level called the order of the chain of descending worlds (seder
hishtalshelus), from cause to cause, and there is a level called above the way of the order of
hishtalshelus.

The answer distinguishes two modes of divine activity: the ordered chain of descent (seder hishtalshelus), in
which each level is caused by the one above it, and a level that is beyond that ordered chain altogether.
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What is on the level of the order of hishtalshelus is, in general, by way of analogy, like intellect,
emotive attributes (middos), thought and speech in a person: the intellect gives birth to the emo-
tive attributes, and from them thought is formed, etc.

The ordered chain resembles the workings of a person’s mind: intellect gives rise to emotions, and the emo-
tions to thought, and thought to speech. Each stage is already present, in hidden form, in the one before it.
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So it is in the chain of descending worlds and the many descents of the levels from cause to cause:
by way of analogy, it is called the aspect of “For My thoughts are not your thoughts,” for above, too,
there is, so to speak, the aspect of thought,

The descent of the worlds level by level is likened to this. Isaiah’s verse “For My thoughts are not your
thoughts” (Isaiah 55:8) implies that above, too, there is “thought,” so to speak, though not like ours.
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except that it is not physical thought as in a person, G-d forbid. For a person’s thought accomplish-
es nothing, whereas through the thought above the worlds were created;

The difference is that human thought by itself accomplishes nothing outside the person, whereas G-d’s
“thought” brings the worlds into being.

likuteitorah.com/likkutei-torah/vaeschanan/1/ 11
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and likewise through speech: “By the word of Havayah the heavens were made.” Rather, the level of
thought and speech is the level of the revelation of the worlds, which came out from potential to ac-
tual and from concealment to revelation, just as thought is the aspect of

The same is true of divine speech: “By the word of Havayah the heavens were made” (Psalms 33:6). Divine

“thought” and “speech” mean the stages by which the worlds emerge from potential into actuality and from

concealment into revelation, just as thought reveals what was in the intellect.

0°27 MATTR2 MPW2NWM NIT°7° MIATTR 2107 N2 7131 2wnn $12°3 RIT 127 2own 790
13 1°N2wnn? 1PRawn’ 71n0T O wrnd1 nawnn Pl 09191 DO DONIXNREY DONIRY

the revelation of the intellect, and speech is the revelation of thought. And there are many aspects
and kinds of levels, descents and chains of descent, through many and mighty levels and various
contractions (tzimtzumim), and all of them are called “thought,” as it says in the Zohar, “how many
thoughts upon thoughts,” etc.,

Just as speech reveals thought, each stage reveals the one before it. There are countless such stages and

contractions, and all of them are called “thought”; as the Zohar puts it, there are many “thoughts,” one
above another.
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“this is the brain to that,” etc. So too in the aspect of speech. And the division of these many levels
is found in the angels and also in the souls: there is a Michael and an Avraham on the level of

thought, and there is [a Michael and an Avraham] on the level of speech.

“This is the brain to that”: each level is the inner core of the level below it, and the same holds for “speech.”
This layering exists among angels and among souls alike: there is a Michael (an angel) and an Avraham (a

soul) on the level of “thought,” and again on the level of “speech.”
RT2 RN RT NIPYAT 017 7Y 1300 7oynbw 091y 2235 9127 °n2 °p1 nunbw o?yn nawnn »n:n
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And the level of thought of a lower world is called the level of speech relative to the world above it,
up to the highest heights: “this is the brain to that,” etc.

In this chain, what counts as “thought” in a lower world is only “speech,” an outward expression, relative to
the world above it, and so on up to the highest levels. Each higher level is the “brain,” the inner core, of the
one below.
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In the language of the Talmud they are called “inner chambers” and “outer chambers,” which are
the aspect of the inner dimension (pnimiyus) and the aspect of the outer dimension (chitzoniyus);
and the inner dimension of what is below is called the outer dimension relative to what is above it.
And in this way there are many myriads of chains of descending levels, beyond number, as it is
written, “Is there any number to His legions?” etc.

The Talmud (Chagigah 5b) speaks of G-d’s “inner chambers” and “outer chambers,” which correspond to

the inner and outer dimensions. What is inner at one level is outer relative to the level above it, and so the
levels are beyond number, like the “legions” of which Job speaks (Job 25:3).
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But all this is called the aspect of hishtalshelus in the order of the levels, for their emergence from
concealment to revelation is that the aspects and levels of concealment bring out what was in their
power, in concealment, to be revealed. Although the power in concealment is of greater dignity
and superior to the revealed aspect, which is considered a descent, etc.,

In this ordered chain every revelation was already present, hidden, in its source; the higher level only brings

out what it held in potential. The hidden power is superior to what it reveals, since being revealed is a
descent.
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nevertheless the power in concealment is the source of the revealed aspect, and that power con-

tains the revealed aspect to the same extent, only in concealment, as in the analogy of intellect,

emotive attributes and thought mentioned above. And this aspect of hishtalshelus does not apply
Still, the hidden power is the direct source of the revelation and contains all of it, only in concealed form,

just as the intellect contains the emotions and thoughts it later produces. This kind of chain, however, has a

limited scope.
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except to the level of the emanated and created beings, for “One higher than the high watches,”
etc. But relative to the Emanator Himself, blessed be He, there is no comparison to Him, blessed be
He, at all.

It applies only among emanated and created levels, where “one higher than the high watches” (Ecclesiastes

5:7), each level standing above another. But G-d Himself, the Emanator, bears no comparison to any level at

all, so the chain of cause and effect cannot lead from Him to the worlds.
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And it is impossible for the creation of the worlds to come about at all by way of hishtalshelus from
cause to cause, for a created being bears no comparison to the Creator,

Creation therefore cannot come about through the ordered chain of cause and effect. An effect is always
comparable to its cause, but nothing created is comparable to its Creator.

[F°39] 720 AMNZY 19 12 NP 190° ORI [70a0] 220 AMIARY ININREY 197 DN 93P R NP
119 K121 119 1 NPAR 190 DR 0PYn nRe®

blessed be He. How, then, could they receive their life-force (chayus) from the power of His es-
sence and being, so to speak? And how is it possible for the power of His essence, so to speak, to
come out from concealment to revelation, so that from it there be a created power, etc.?

How could creatures receive their life from G-d’s very essence, and how could His essence “reveal” itself as

a created thing? In the chain, a revelation is only what was hidden in its source, but G-d’s essence does not
contain created things in that way.
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For He is exalted and lofty, higher without end, and the coming into being of a creation is impossi-
ble even through an endless multitude of hishtalshelus, because He is not within this category of
hishtalshelus. [And this is the meaning of “You are One, but not in number”: that there is no com-
parison, etc.,

G-d is infinitely exalted, so even an endless series of steps would never lead from Him to a creature; He is

outside the category of a chain altogether. Hence the Tikkunei Zohar’s “You are One, but not in number”: He
is not the first in a series.
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as is explained below in the discourse beginning “The matter of the recital of Shema,” in the dis-
course beginning “This day [Havayah your G-d] commands you,” and in the discourse beginning

“Elijah opened.”] Rather, the creation of the worlds is through the aspect of

The Alter Rebbe refers to other discourses that explain this further. Creation, instead, comes about through a
different level.
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“And in His goodness He renews.” For “in His goodness” means His own goodness, that is, the as-
pect of His essence, so to speak: this renews the work of Creation, so that it becomes truly new,

from nothing to something, as it is written, “And wisdom is found from nothing (me’ayin).”

That level is “His goodness,” His own goodness, meaning His very essence. Only the essence can make
something truly new, something from nothing; so the verse “Wisdom, from where (me’ayin) shall it be
found?” (Job 28:12) is read as saying that wisdom itself comes from ayin, nothingness.
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For Chochmah (wisdom) is the aspect of “beginning,” and it is found from nothing, as a renewal: a

new thing comes into being, which was not in the power of the source that brings it forth.

Chochmabh is the “beginning” of all things, and it comes from nothing as a true innovation: something that
was not contained in its source, unlike the ordered chain, where the effect was already hidden in its cause.
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And this is through the aspect of the yud, which is the aspect of contraction (tzimtzum), and after-
wards [the letters] hei, vav, hei: the hei is expansion in length and breadth. And there is an upper
hei and a lower hei, the hidden world and the revealed world,

This happens through the letters of the Name Havayah: the yud, a single point, is contraction (tzimtzum),

and the hei, with its length and breadth, is expansion. The first hei is “the hidden world” and the last hei “the
revealed world.”
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and the vav that joins them, etc. And this is the aspect of Havayah, of which we say, “Blessed are
You, Havayah”: that the aspect of Havayah, which is “the source of all,” be revealed; that is, that
there be an arousal of the heart from [the fact] that He, blessed be He, is above the level of hishtal-
shelus, and there is no comparison to Him, blessed be He;

The vav joins the two hei’s, completing the Name Havayah, “the source of all.” When we say “Blessed are

You, Havayah,” we ask that this be revealed: that the heart be stirred by knowing that G-d is beyond the
whole chain of levels and beyond all comparison.
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yet He brings all the worlds into being through the aspect of Havayah, by means of the aspect of
contraction and expansion, etc., as mentioned above. [And this is [the meaning of|] “Before the

world was created, there was He and His Name alone.”

Yet this same G-d brings all the worlds into being through the Name Havayah, by contraction and expansion.
This also explains the saying with which the maamar began: “Before the world was created, there was He and
His Name alone.”
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“He” is His being and essence, blessed be He; and “His Name” is the light and the revelation, which
is also infinite (Ein Sof) and is called the Infinite Light (Or Ein Sof), which was included in His

essence;

“He” is G-d’s very essence. “His Name” is the light and revelation that comes from Him, which is itself infi-
nite and is called the Infinite Light (Or Ein Sof), and which before Creation was contained within His essence.
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that is, there is the capability in His being and essence, so to speak, that a revelation of the Infinite
Light be drawn forth from Him, and this capability is called “His Name.” See what is written on this
in the discourse beginning “The voice of my beloved,” and in Parshas Pinchas, the discourse be-

ginning “Command the children of Israel.”]

“His Name” is the capability within His essence to radiate the Infinite Light. This answers the opening ques-
tion: a “name” existed before Creation as this potential for revelation, before there was anyone to call Him
by it.

SECTION 4 - 19-10

Love in two hearts
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And this is [the meaning of] “And you shall love Havayah your G-d.” The explanation: ve’ahavta,
ahavah (love), is from the word avah (to be willing), and the added hei is the aspect of the breath
(hevel) of the heart; for avah means the will of the mind,

This is how the Alter Rebbe reads “And you shall love Havayah your G-d” (Deuteronomy 6:5). Ahavah, love,
comes from avah, to want; the extra letter hei stands for the warm breath of the heart, since avah alone is the
will of the mind.
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and ahavah is the will of the heart. “And you shall love”: that the will and the longing in the heart be
for Havayah to be, that is, for the level of Havayah itself to rest within you, to be truly your G-d,

uniting with you in a revealed manner.

Ahavah, then, is will that has entered the heart. The commandment to love asks that the heart truly long for
Havayah Himself to dwell within the person and be his own G-d, united with him openly.
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And this is [the meaning of] “es Havayah your G-d”: es is like eis, as in “a time (eis) to love,”
[spelled] with an ayin, because it is the aspect of revelation, so as to be an order of times.
The word es before “Havayah your G-d,” a grammatical marker with no meaning of its own, is read as eis,

“time,” as in “a time to love” (Ecclesiastes 3:8). Revelation comes within the framework of time, in measured
moments.
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For time is the aspect of a created thing: time applies only in the attribute of His Malchus (sover-
eignty), blessed be He, “is King, was King and will reign,” which is not so above. See what is written
on this at the end of the discourse beginning “Return, O Israel, unto [Havayah your G-d].”

Time itself is created: it belongs only to G-d’s Malchus, His sovereignty over the worlds, as in “is King, was

King and will reign,” present, past and future. Above Malchus there is no time; the Alter Rebbe refers to the
end of the discourse “Return, O Israel.”
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However, this aspect of revelation in its source, before it comes to the revelation of time, is called
es with an alef, as in “es besaro” (his flesh): es is what is ancillary to his flesh. So too the aspect of
revelation in its source is what is ancillary to the concealment,

At its source, before it enters time, revelation is es spelled with an alef. The Sages (Bava Kamma 41b) teach

that the es in “es besaro,” “his flesh,” includes what is ancillary to the flesh; so too revelation at its source is
ancillary to the hidden essence from which it comes.
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for it is the revelation of the power of the concealment, as mentioned above; and see further what is
written on es as what is ancillary, on the verse “And you shall know this day.” And the drawing
down of the revelation of the level of Havayah will be “with all your heart”: within two hearts, the
inner (pnimiyus) and the outer (chitzoniyus),

Revelation is only the hidden power shown outwardly, as explained earlier. The love is to be drawn “with all

your heart”: as the Mishnah (Berachos 9:5) reads levavcha as two inclinations, so here there are two hearts,
the heart’s inner and outer dimensions.
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which are the aspect of “inner chambers” and “outer chambers” (see what is written in Parshas
Re’eh on the verse “When you listen to the voice”). The inner dimension of the heart is an arousal
from the level of His essence and being, blessed be He, [of whom it is said,] “No thought can grasp
You at all.”

The two hearts correspond to the “inner chambers” and “outer chambers” mentioned earlier. The inner
heart is stirred by G-d’s very essence, of which the Tikkunei Zohar says, “No thought can grasp You at all.”
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As it is written, “You have been shown, to know that Havayah is G-d; there is none else.” “You have
been shown” is the aspect of revelation in the inner dimension (pnimiyus) of the heart, and it

comes from the hidden love that is in the nature of every person, etc.,

“You have been shown, to know that Havayah is G-d; there is none else” (Deuteronomy 4:35) describes the

revelation in the inner heart. It comes from the hidden love that is part of every person’s nature.
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and an impression of it remains all day, even after prayer, etc. And the outer dimension (chit-
zoniyus) of the heart is that the love spreads out to subdue the sitra achra (the other side) and to
transform [it], etc.: first to subdue,

Its impression stays with a person all day, even after prayer. The outer heart is the love spreading outward to

deal with the sitra achra, the side opposed to holiness: first subduing it (iskafya), then transforming it
(is’hapcha).
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as it is written, “He shuts his eyes from looking upon evil,” and it is written, “And you shall not
stray after your heart,” so that he will want the revelation of the level of Havayah to be there as well.
For the world (olam) is so called from the word helem (concealment), because it conceals and hides
the light of Havayah from being revealed; and one must subdue, etc., and afterwards transform
darkness into light.
Subduing means refusing to look at evil (Isaiah 33:15) or to stray after the heart’s desires (Numbers 15:39),
so that Havayah is revealed in the outer heart as well. This is needed because olam, “world,” comes from

helem, “concealment”: the world hides G-d’s light. Only after subduing comes the transforming of darkness
into light.

SAWAT MY D WINT 1M DN IR DO MIRNAY N°YA0T WD *Yavn WK TI0° MY D
TWRIY MIRD P MIRNM Y1 DI N3N SYAY KIT WRE TI0° 93 °N° 12 12T TIRNR MR
RSN

That is: the power of the natural element of fire in his natural soul, to desire every desire, will be
transformed from the darkness of this physical world to desiring to cleave to Him, blessed be He.
For the element of fire is natural, in the intensity of heat, and through this he desires every desire,
being drawn after it.

Transforming means that the natural fire of the animal soul, its heat and appetite for every pleasure, is

turned from the physical world to a longing to cleave to G-d. Fire by nature burns hot, and that heat is what
makes a person crave.
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But when he removes the heat from being drawn after this world, by cooling within himself the de-
sires of this world and despising evil, then through this, of itself and as a matter of course, the nat-
ural heat will intensify toward G-dliness; see what is written in Parshas Sh’lach, in the discourse
beginning “In the section on libations.”

When a person cools his desire for worldly things and comes to despise evil, the same natural heat turns of
itself toward G-dliness. The Alter Rebbe refers to the discourse on the libations in Parshas Sh’lach.
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And this is [how one comes] to “And you shall love ... with all your heart”: that he desire the revela-
tion of the hidden world in the revealed world, and to transform darkness into light. This is through
the arousal from below (isarusa dilesata) in prayer, in the manner of “their heart cried out,”

This is the love “with all your heart”: a longing for the hidden world to be revealed in the revealed world, and

for darkness to become light. It comes through the arousal from below (isarusa dilesata) in prayer, a crying
out of the heart, as in “their heart cried out” (Lamentations 2:18).
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as it is written, “And they cried out to Havayah in their distress,” so as to be among the “masters of
accounting.” And then, through this, “spirit brings spirit and draws down spirit,” so that there be
blessing and drawing down in revelation: “Blessed are You, Havayah,” etc.
“They cried out to Havayah in their distress” (Psalms 107:6) describes one who makes an honest reckoning
of his soul, one of the Zohar’s “masters of accounting.” Then, as the Zohar says, “spirit brings spirit”: the

person’s arousal draws down an answering arousal from above, the blessing and revelation of “Blessed are
You, Havayah.”

SECTION 5 - 111-13

Torah, the gift from above
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3. However, “and the study of Torah is equal to them all.” For the study of Torah is the mitzvah of
“And you shall meditate in it day and night,” even in a matter from which he does not yet know
whether a practical ruling emerges, such as all the questions of the Gemara that do not follow the
halachah,

A third section begins with the Mishnah (Peah 1:1): “the study of Torah is equal to them all.” The command

“you shall meditate in it day and night” (Joshua 1:8) covers all study, even of discussions in the Gemara that
do not lead to the final halachah.
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and even one who does not understand the practical ruling from the Gemara, and even in a matter
that has no bearing on practice at all; see what is written on this in Parshas Acharei, on the verse

“For on this day He shall atone.”

It applies even to one who cannot derive the ruling from the Gemara, and even to subjects with no practical
bearing at all. The Alter Rebbe refers to his discussion in Parshas Acharei on “For on this day He shall
atone.”
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The explanation is that Torah study is solely a drawing down from the arousal from above (isarusa
dile’eila), as it is written, “And My words which I have put in your mouth.” And this drawing down
is brought about not through an arousal from below (isarusa dilesata), for an arousal from below
cannot reach it;

Why does all study count? Because Torah study draws down an arousal from above (isarusa dile’eila), G-d’s
own initiative, as in “My words which I have put in your mouth” (Isaiah 59:21). No human effort from below
can reach this level on its own.
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only through the study of Torah, in the combinations of its letters, does he draw it down, as it is
written, “Havayah is near to all who call upon Him, to all who call upon Him in truth”; and there is
no truth

A person draws it down only by studying, through the very letters and words of the Torah. “Havayah is near
to allwho call upon Him in truth” (Psalms 145:18), and the Sages say there is no “truth” but Torah.
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but Torah. See what is written in the explanation on the verse “These are the journeys ... and Moshe

wrote,” etc., that through the Torah one calls and draws down the level of Havayah.

So by studying Torah a person “calls” G-d and draws down the level of Havayah. The Alter Rebbe refers to
his explanation on “These are the journeys ... and Moshe wrote.”
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This is why [one who studies] is called korei baTorah, “one who calls in the Torah,” as is explained
elsewhere. And this is [the meaning of|] “And these words, which I (Anochi) command you today,
shall be upon your heart, and you shall speak of them,” etc.:

Because Torah study “calls” G-d, as just explained, studying is described with the word korei, which means

both “reads” and “calls.” The Alter Rebbe now reads the verse of the Shema, “And these words, which I com-
mand you today, shall be upon your heart, and you shall speak of them” (Deuteronomy 6:6-7), in this light.
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that even the words which Anochi, “I who I am,” commands you will be upon your heart of them-
selves, as a matter of course, through “and you shall speak (vedibarta) of them.” For vedibarta is a
term of leading and drawing, as in “He shall lead (yadber) peoples.” That is to say,

Anochi, “I,” is read as Anochi mi she’Anochi, “Iwho I am,” G-d’s very essence. The words He commands will

settle on the heart by themselves through vedibarta, “you shall speak of them,” for the root d-b-r also means
to lead and draw, as in “He shall lead (yadber) peoples” (Psalms 47:4).
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that “in them,” in the words themselves, you shall lead and draw down the level of “I who I am,”
which is the level of the arousal from above (isarusa dile’eila) that comes about not through an
arousal from below (isarusa dilesata) at all, because it is far, far above the arousal from below. (And
this iswhat is written in Parshas Terumah)

By speaking words of Torah a person leads and draws down G-d’s essence itself. This is an arousal from

above that does not depend on any arousal from below, because it is far beyond anything human effort could
reach.
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(128a): “The exertion in Torah,” etc. And this is the meaning of “and graciously grant me Your
Torah” (in Psalms 119:29): “You have graced us with knowledge of Your Torah.” And this is as [ex-
plained] below, in the interpretation of “Va’eschanan” as “a free gift.”
The Zohar (Terumah, 128a) contrasts exertion in Torah, which may be acquired for free, with exertion in a
mitzvah, which must not be done “for nothing.” So too the Psalmist asks, “graciously grant me Your Torah”
(Psalms 119:29), and in the Havdalah insertion of the Amidah we say, “You have graced us with knowledge of

Your Torah”: the Torah is a gift of grace, as the maamar will explain when it reads “Va’eschanan” as a free
gift.
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And see what is written in Parshas Bamidbar on the subject of “and from the wilderness, a gift.” For
the aspect of “wilderness” is as it is written, “in the wilderness,” etc., “in a land through which no

man passed

The Alter Rebbe refers to his discussion in Parshas Bamidbar of “and from the wilderness, a gift” (Numbers
21:18). The “wilderness” is described by Jeremiah (2:6) as “a land through which no man passed.”
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and where no man (adam) dwelt.” That is, man’s arousal from below does not reach there at all. For

the matter of the arousal from below is as it is written, “As in water, face [to face],” etc.:

Its continuation, “and where no man (adam) dwelt,” means that human arousal from below does not reach
that level. Ordinarily, arousal from below works like a reflection: “As in water, face answers to face”
(Proverbs 27:19).
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so the arousal from below of a person’s heart awakens an arousal from above from the level of the
supernal Man (Adam). Whereas at the level of “for He is not a man,” the arousal from below does
not reach there.

Just as a face is mirrored in water, a person’s heartfelt arousal awakens a matching arousal above, from the

“supernal Man,” the divine attributes as they correspond to the human form. But the level of “for He is not a
man” (1 Samuel 15:29) mirrors nothing, so no arousal from below reaches it.

likuteitorah.com/likkutei-torah/vaeschanan/1/ 24



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 1 M2 NPT AR 3 0 R 1annRY

1719 RITY 7307 >33 12%Y 87 [xoyo1 xmaynx] PPRTYNR T2wnIw ROX 11D 0w TR 2w KPY 1N
171110 TEANM 9271MY 12 9NRAW 717100 POY YW 1ownn

And this is “and where no man dwelt,” etc. Rather, the arousal from above is drawn down of its own
accord, as a gift; and this is the drawing down that comes through occupation with Torah, of which
it is said, “and from the wilderness, a gift,” etc. And this is

From that level the arousal from above flows of its own accord, as a gift. This is what Torah study draws
down, which is why of the Torah it is said, “and from the wilderness, a gift.”
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“for by the light of Your countenance You gave us a Torah of life.” (See what is written in Parshas
Re’eh on the verse “After Havayah,” etc., “you shall walk,” on the subject of “and to His voice you
shall listen”; and in the discourse beginning “When Israel put ‘we will do’ before ‘we will hear,’”
for Shavuos; and in Iggeres HaKodesh, at its end, the discourse beginning “David, You called them
songs.”)

So we say in the blessing Sim Shalom, “for by the light of Your countenance You gave us a Torah of life”: the

Torah is given from G-d’s own “countenance.” The Alter Rebbe refers to further discussions in Parshas
Re’eh, in a discourse for Shavuos and at the end of Iggeres HaKodesh.
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And this is “You have begun to show Your servant”: for Moshe received the Torah from Sinai, and
there it is “You have begun,” the arousal from above alone. And see the Sifra DiTzniusa (Terumah
176a). (And in the [Midrash] Rabbah here: “You have begun,” etc.: “You began to come to me,”
etc.)

This explains “You have begun to show Your servant”: Moshe received the Torah at Sinai (Avos 1:1), a revela-

tion that came wholly from above, the arousal from above alone. The text also refers to the Sifra DiTzniusa,
and to the Midrash on this verse, which reads it as “You began to come to me.”
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And even for the arousal from below to bring about an arousal from above, there must first be an
arousal from above, which is the aspect of “a heavenly voice goes forth from Mount Chorev,” etc.,
an illumination from above, so that there be thoughts of teshuvah (return), etc.

Even where an arousal from below is what awakens a response above, it must itself first be set in motion by
an arousal from above. This is the heavenly voice that “goes forth from Mount Chorev” every day (Avos 6:2),
an illumination from above that stirs thoughts of teshuvah.
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Along these lines the Sages instituted the blessings over the mitzvos [to be said] before their per-
formance. For “Who has sanctified us with His commandments” means that through the mitzvos,

which are the aspect of

The same pattern explains why the Sages instituted a blessing before each mitzvah (Pesachim 7b). “Who has
sanctified us with His commandments” means that the mitzvos, an arousal from below, bring holiness down.
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the arousal from below, done with physical things, tzitzis of wool and tefillin of parchment, sukkah,

lulav, etc., an arousal from above comes about, namely, that supernal holiness comes to rest.

Mitzvos are done with physical things, woolen tzitzis, parchment tefillin, a sukkah, a lulav, and through them
supernal holiness comes to rest: an arousal from above in response to one from below.
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But for there to be “Who has sanctified us with His commandments and commanded us,” so that
the arousal from below causes and awakens an arousal from above, this is through an arousal from
above first,

But for the mitzvah’s arousal from below to have this effect at all, an arousal from above must come first.
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which is the illumination that comes from above so that there be “Blessed are You, Havayah, our
G-d, King of the world”: that the revelation of the level of Havayah be blessed and drawn down be-
low, so that through this [there be] “Who has sanctified us with His commandments and command-
ed us.”

That first arousal from above comes through the blessing itself, “Blessed are You, Havayah”: the revelation
of Havayah is drawn down below, so that the mitzvah that follows can sanctify us.
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This is why they instituted the blessing before the mitzvah: for it is through the blessing that the
drawing down is accomplished, so that the performance of the mitzvah, as an arousal from below,
brings about an arousal from above; see what is written in the discourse beginning “On the day of
Shemini Atzeres,” on the subject of “Great is study, for it leads to action.”

This is why the blessing comes before the mitzvah: the blessing draws down the light from above that allows

the mitzvah, an arousal from below, to awaken an arousal from above. The Alter Rebbe refers to his dis-

course for Shemini Atzeres on the Talmudic teaching “great is study, for it leads to action.”
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And this is what Moshe asked: “Let me cross over, please, and see the land,” etc. For the supernal
“land” is Knesses Yisrael, which is called “a land of desire,” and Moshe wanted to draw down into it
the level of “You have begun,” which is the level of the arousal from above that comes about not
through an arousal from below.
Now Moshe’s plea “Let me cross over, please, and see the land” (Deuteronomy 3:25) is understood. The su-
pernal “land” is Knesses Yisrael, the collective soul of Israel, called “a land of desire” (Malachi 3:12), and

Moshe wanted to draw into it the level of “You have begun,” the arousal from above that needs no arousal
from below.
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Sight, grace and the free gift
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4. Now, the arousal from above of this level is not drawn down below so as to be truly revealed in

the intellect and in the actual grasp of thought, for “No thought can grasp You at all.”

A fourth section begins. This arousal from above, from G-d’s essence, cannot be drawn down into the intel-
lect so as to be understood, for, in the words quoted earlier, “No thought can grasp You at all.”

[oxaw> noaaws] *A9W 13°°77 270001 vy wrndY 290 MPON0M 19K 22 XD 0201 119K)
TRV RM TIPDY AT ROTIRY B2 s ann on1 a2 XOn

It is grasped only in the manner of sight and the gaze of the heart, as it is written, “Your eyes are
doves”: that is, when Knesses Yisrael is in the state of “my dove, my perfect one,” for then she is on

avery exalted level,

It can be grasped only by a kind of “seeing,” an inner gaze of the heart, as in “Your eyes are doves” (Song of
Songs 1:15). This happens when Knesses Yisrael is at the exalted level called “my dove, my perfect one”
(Song of Songs 5:2).
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and then she is in the aspect of “eyes,” which is the aspect of gazing alone; for this drawing down is
not grasped in revelation and in being clothed in thought, but is only a mere glimmer, as in what is

written, “And His arrow shall go forth like lightning,”

At that level she is “eyes”: pure gazing, without grasping the matter in thought. What is drawn down is only a
fleeting glimmer, like the lightning of “His arrow shall go forth like lightning” (Zechariah 9:14).
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which is like a flash of lightning that flashes in his mind, which is beyond what he can grasp, for the

power of his mind’s comprehension cannot contain it.

It is like a flash of lightning in the mind: an insight beyond what the mind can grasp, which its power of un-
derstanding cannot contain.
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And therefore “he was astonished for about an hour.” And this is why it is written, “and let me see
the land”: Moshe wanted to draw down this level in the manner of sight.
Such a flash leaves the mind stunned, as in “he was astonished for about an hour” (Daniel 4:16, quoted in

the Talmud, Chullin 21a). Moshe asked to “see” the land because he wanted to draw this level into it in the
mode of sight.
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And the Men of the Great Assembly, who instituted the blessings over the mitzvos in order to draw
down the level of the arousal from above (isarusa dile’eila), are those called the Sages, “the eyes of
the congregation,” who are of the level of “Your eyes are doves,” to draw down an illumination
from the level of sight and gazing.

The Men of the Great Assembly, who instituted the blessings over the mitzvos to draw down the arousal from

above, are the Sages called “the eyes of the congregation” (see Taanis 24a). They belong to the level of “Your
eyes are doves,” and draw down an illumination from the level of sight.
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(See what is written in the discourse beginning “You have captured my heart,” on “with one of your
eyes,” and on the verse “to do what is right in the eyes of Havayah.” And this is “You have begun to
show Your servant”: according to its plain meaning, it is not understood why “Your servant” specif-
ically, since He, blessed be He, also showed all Israel all the signs and wonders, and of the Giving of
the Torah it is written, “Face to face Havayah spoke with you.”

In a parenthesis the Alter Rebbe refers to his discourse on “You have captured my heart with one of your

eyes” (Song of Songs 4:9). He then asks why “to show Your servant” singles out Moshe, when all Israel saw

the signs and wonders, and at Sinai G-d spoke with them “face to face” (Deuteronomy 5:4).
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Rather, “to show” is as it is written, “He saw the first portion for himself”: Moshe merited the level
of sight mentioned above, which is drawn from the level of “You have begun,” etc., as mentioned
above. And therefore, “Let me cross over, please, and see the land,” to draw into it, too, this level of
sight, as mentioned above.)

“To show” refers to the special “sight” Moshe merited, as in “He saw the first portion for himself” (Deuteron-

omy 33:21). This sight comes from “You have begun,” the arousal from above, and Moshe wanted to draw it
into the Land as well.
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And in order to draw down this level, this is why Moshe began by saying, “And I pleaded with
Havayah.” The explanation: of Shlomo, when he built the Holy Temple, it is written, “with which I
pleaded before Havayah,” whereas here it is written, “with (el) Havayah.”

To draw this down, Moshe began with “Va’eschanan,” pleading for grace. Shlomo, when he built the Temple,

spoke of pleading “before Havayah” (1 Kings 8:59), but Moshe pleaded el Havayah, “to Havayah,” and the
difference matters.
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The explanation is this. It is written, “Havayah, G-d, compassionate and gracious,” etc., and it is
written, “Gracious and compassionate is Havayah.” Now, “Havayah, G-d, compassionate and gra-
cious” means that from the level of Havayah, the source of all coming-into-being, the attributes
(middos) are drawn down to be gracious and compassionate.

Two verses order the words differently. In “Havayah, G-d, compassionate and gracious” (Exodus 34:6)

Havayah comes first: from Havayah, the source of all existence, the attributes of grace and compassion flow
down.
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But “Gracious and compassionate is Havayah” means that for there to be the level of Havayah,
which is the aspect of contraction and expansion, etc., all this is because He is gracious and com-
passionate, etc., as is explained elsewhere, at the end of the discourse beginning “Return, O
Israel.”

In “Gracious and compassionate is Havayah” (Psalms 111:4, 145:8) grace comes first: Havayah itself, the

contraction and expansion that bring the worlds into being, exists only because G-d is gracious and compas-
sionate. Moshe drew from that higher grace.
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And this is “And I pleaded with Havayah”: I drew down from the level of “gracious” so that there be
the level of Havayah. And this is what [the Sages] said: “Va’eschanan means nothing but a free gift,”
etc.

Now the plea “Va’eschanan” is explained: Moshe drew from the level of “gracious,” which is the source of

Havayah itself. As the Sifrei and Rashi teach, the word Va’eschanan means asking for a free gift.
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The meaning of “free” (chinam) is without mitzvos: that is, he drew down from a very high and ex-
alted level, far above the level of the mitzvos, which the mitzvos do not reach. (See what is written
on the verse “And in the seventh he shall go out free, for nothing.”)

“Free” (chinam) means without mitzvos: not earned by any deed. Moshe drew from a level far above any-

thing mitzvos can reach; the Alter Rebbe refers to his explanation of “in the seventh he shall go out free”
(Exodus 21:2), where chinam is likewise read as “without mitzvos.”
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This is the level and the rank of the source of the light of the Torah and its root above, which is the
level and rank of Moshe, of whom it is said, “I (Anochi) stand between Havayah and you, to tell you

the word of Havayah,” etc.: the root of his soul was from the level of “Iwho I am.”

This level is the source and root of the light of the Torah, and it is Moshe’s own level. He could say “I
(Anochi) stand between Havayah and you” (Deuteronomy 5:5) because his soul was rooted in Anochi, “I who
I am,” G-d’s essence.
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Therefore he had the power to draw down the level of Havayah, which is the level of the arousal
from above (isarusa dile’eila), “at that time” (ba’eis hahi): that is, that the level of the hidden world,

which is called by the name hahi (“that”), be revealed, in the manner of “a time (eis) to love.”

So Moshe could draw down the arousal from above “at that time” (Deuteronomy 3:23). Hahi, “that,” a word
that points to something not present, names the hidden world, and Moshe sought to reveal it, “a time (eis) to
love,” as es was read above.
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(And this is in the manner of what is written in the Zohar, Parshas Sh’lach) (folio 177a), in the inter-
pretation of “that day,” etc., which joins the end to the beginning. And see on this also in the

Pardes.

The Alter Rebbe compares this to the Zohar’s reading of “that day” as joining the end to the beginning. He
also refers the reader to the Pardes.
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And this is because “You have begun”: You have already begun, so that there be the arousal from
above alone. But at that time this request was not fulfilled, that the arousal from above alone be

revealed;

Moshe’s plea rested on “You have begun”: at Sinai G-d had already begun with an arousal from above alone.
But his request, that this arousal from above be revealed on its own, was not granted at that time.
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rather, an arousal from above so that there be an arousal from below (isarusa dilesata), so that
through the revelation of this arousal from below there will be a revelation of the arousal from

above.

What was granted instead was an arousal from above that would awaken an arousal from below, so that
through the revealed arousal from below the arousal from above would be revealed.
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And this was the level of Yehoshua and all Israel, who entered the Land and fulfilled mitzvos as an
arousal from below; and likewise, along these lines, the blessings over the mitzvos, which are the
aspect of an arousal from above for the arousal from below.

That was the level of Yehoshua and the people who entered the Land: they fulfilled the mitzvos, an arousal
from below. The blessings over the mitzvos follow the same pattern: an arousal from above that makes the
arousal from below possible.
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But of the time to come it is written, “For they shall see eye to eye,” etc. (And see Parshas Nasso,
137a, 130a.)

But in the time to come “they shall see eye to eye” (Isaiah 52:8): the arousal from above will be seen directly,
the “sight” Moshe asked for. The Alter Rebbe refers to the Zohar on Parshas Nasso.
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IN ONE'S AVODAH

Do not settle for knowing in the mind that G-d fills and encompasses all worlds; take it to heart until it

touches the soul and stirs it, as Baruch She’amar, said before Pesukei deZimrah, asks. In prayer, cry out

from the heart, first subduing worldly desire and then turning its fire toward G-d. And study every part of the

Torah, even what has no practical bearing, for through its very words a person draws down G-d’s essence as

a free gift that no effort of his own could reach.

QUESTIONS FOR DISCUSSION

1.

Why is knowing that G-d fills and encompasses all worlds not yet “revelation,” and what does the thief at
the mouth of the tunnel show about such knowledge?

. How does creation from nothing differ from the chain of cause and effect, and why can the worlds not

come from G-d through that chain?

. Why does Torah study, even of matters with no practical bearing, draw down what prayer and mitzvos

cannot?

If the mitzvos are an arousal from below, why must a blessing, an arousal from above, come before them?

. What did Moshe ask for in pleading “to Havayah” rather than “before Havayah,” and why was it left for the

time to come?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

TIMNNY

The Mitteler Rebbe’s transcript (hanachah) of this maamar
is printed there, in the volume of the Alter Rebbe’s maa-
marim of 5564.
KEHOT'S NOTE
0NN 0% 11T RN XP Y 70PN 1702 SYXNANRT ”INTIR P”I Nhan
NaoIl AnAn »p Yy aw .15"}{1 1R’y 1I0NRY N7TIRD 0°9IR°2Y Minan
.MIR%27 7107

TPOMT AN AT O TANANY

The words here quote Deuteronomy 3:23; the passage is
shown below.
Deuteronomy 3:23375:2 0°927
KD RITT NY2°NUPR NN
And I besought the L-RD at that time, saying:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.73-33,30°727

NP AN I3 T PR TANNNY

Moshe pleads to be allowed to cross the Jordan: “You have
begun to show Your servant Your greatness and Your
strong hand.” The whole maamar explains the word “be-
gun” and the plea “Va’eschanan.”
Deuteronomy 3:23-24773-3"3:"3 0°727
“NR NIRTTY NIPND AR T CITTIR (AR RITT Y3 CNUOR 10N
MWK PIRD DMWY OXVN WK ARINT ATNKY TPTINR AT
SN2 Pynd Nwy
And I besought the L-RD at that time, saying: 'O L-rd GOD,
Thou hast begun to show Thy servant Thy greatness, and
Thy strong hand; for what god is there in heaven or on
earth, that can do according to Thy works, and according to
Thy mighty acts?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MW RO YU RPw TY

The note refers there for a further discussion of the saying
that before Creation there was He and His Name alone.
KEHOT'S NOTE
NPwAD — TR S91R72 101M Y >13% NX3 1770 AR .A78 R™ITD
.aypn Y

7293 1AW NI 00 YU RPw 7Y

Before the world was created there was only the Holy One,
blessed be He, and His great Name. The Alter Rebbe asks

likuteitorah.com/likkutei-torah/vaeschanan/1/

what a “name” can mean before there was anyone to call

Him by it.
Pirkei DeRabbi Eliezer 3:2°2:°3 9139 °377 °p19
9V ,72%2 91737 1T RN TIN2 WATR 177,029 K121 KDY 1Y
M7 K71 PI97 07T NY 0 171 L0790 NX X127 n3Yna
niag? 13 MY APn? ?ARiT 7271 an bun Woun .y
IR ,1PRIIM PRI PITIOY PIND vINR IR OX iYW oube
27 K21 079 N 0397 L0 KT T2 WITRE 19,0137 oo

AT N R TY TRIY

Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

RN Y AW Y71 27WAMIN IR PYOR MAyna vy N
i

The Rebbe Rashab writes of this maamar that it is
“mugah,” edited, by “our Rebbe, of blessed memory.”
KEHOT'S NOTE
7T .NOP Y W 03I DUTIRN DY NPTIRG 11791 .7V 11020 R
5y 0°701°R ROT °Y 1PYPN MM RPN “10K1NA) 3P °Y RUITIR InKRna
LY72TYNR 970 N7PTYNR ROT 1PANMW RN JANNKI 7772 L7 RR)
JANNRY 7WR WPRo3 Y1 ,07a%ynon anEy 18R YRIYAR RO 17INMm
TOWNIT I N2 220132 TPwnn 177 IR PIRD DRI DR RI7 07190
573y N M2 TWRT PN PIRT IR UV TNN0 Y0 0Unoynon
03 R .73 °Y K 799 RIPY NPMK — DNIMIK ONNNY 19130 2703
»”o] N™PPa 0TI KPW AOpNT JANNKY 7773 .10 Y 157N »Uho
0°IDIR *3W2 RIT M OY T 0P OTINw 9P Swnn 1090 'Y 2opn
1990 172 WD 15 Avnk 177 19RYaw ar abynd 19y NNnnnw ox
PPRYY LMY L(27Y7 tw) [YRPR] NPTIRG R LMY L0 TN P
D10 °37 7B R TITD CNnwA 17T .p7 Dwnn — D7 027 wpn
770 "NNAW DR 777 972 °0 7YY .0°0%00 97 Snnn A7T0 v RN
(7 ,710) R DRAW AW 2 pUEYY .OWA AP N33 Y0 (Y0 ,an)
.[9]

PARAGRAPH 2

7

N7 1A 00

This passage, on the descent of the levels for the sake of an
ascent, is quoted there.
KEHOT'S NOTE
REPNIYR 'Y 71972 0°927 N7AIR2 RN
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The Zohar asks, “Who among you turn darkness into light
and taste bitterness as sweetness?” The Alter Rebbe makes
this the purpose of the descent of the levels and of man’s
creation.

Zohar I, 4ax ,7 R"nt
KEHOT'S NOTE
RLTRYATART

9 QIN NRWw1 MR M2

“The lamp of Havayah is the soul of man, searching all the
inward chambers.” Here the soul is the lamp G-d placed in
this world to light up its darkness.

Proverbs 20:2717:°3 *own
:Y27°770772 wEn 07X NRY1 N )
The spirit of man is the lamp of the L-RD, searching all the
inward parts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
10 | Kehot’s note points to Daniel 2:22 for these words.

Daniel 2:22375:2 5717

(R Y R ROIWNA 79 P72 RNIN0M RN Ry Rb; hshl
He revealeth the deep and secret things; He knoweth what is

in the darkness, And the light dwelleth with Him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 3

n 1972 1o

G-d’s promise to Avraham: “and you shall be a blessing.”
The Alter Rebbe reads “blessing” as drawing G-dliness
down into the world.

Genesis 12:2°32:27 n°wx12

1973 2T TR TPTIXY 792K 273 %0 AN
And I will make of thee a great nation, and I will bless thee,
and make thy name great; and be thou a blessing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 PANT 29p2 1972

Isaiah foresees Israel as “a blessing in the midst of the

earth.” Israel’s role is to draw blessing, divine revelation,

into the earth itself.
Isaiah 19:24772:0™ 11°yw°

PIRT 2722 1972 MWK D2EN7 YUPY DX 1 KINT D12
In that day shall Israel be the third with Egypt and with
Assyria, a blessing in the midst of the earth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

LT3 ,00 ywe

13 M99yt an o

All who see them will recognize “that they are the seed that
Havayah has blessed.” Since “bless” means drawing

likuteitorah.com/likkutei-torah/vaeschanan/1/
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down, Israel are the seed through whom the Name
Havayah is drawn down and revealed.
Isaiah 61:9°0:X70 11°yW°
Qi1 °3 017°2° D[l’t{‘ﬁ”?; %nyin rﬁn; DIPRIREY Qyt %132 57'[1:1
R al
And their seed shall be known among the nations, And their
offspring among the peoples; All that see them shall ac-
knowledge them, That they are the seed which the L-RD
hath blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.0 ,RD "yw

~"ann

The Mishnah discusses one who “layers” a vine, bending it
down into the ground so that it roots there. From this
sense of the root the Alter Rebbe learns that berachah
means drawing down.

Mishnah Kilayim 7: 1’2t 0°X25 mawn
X°22 X? ,0°M9Y TWRY 723 7Y 19Y 1K DX ,PIND 1937 NX 13m0
°B ¥ X ,¥202 127727 117702 K NYPT2 A3M2T PER 177y Y
M23TRT 7Y ¥ KT 1A NIY2RN WU KX 723 0¥ 10y PR
21T YT TR KPR AP PTTIR PK 19320
If one has bent a vine into the ground [and then brought it
back up elsewhere], then if there is not soil over it to the
height of three handbreadths, he may not sow seed above it,
even if he bent [and conducted it underground] through a
gourd or through a pipe. If he bent it [and conducted] it
through rocky soil, then even if there is not soil over it only
to the height of three fingerbreadths, it is permitted to sow
seed above it. As for a knee-like ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

2°29%M TPann

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
17D7 O°RP5

oY Y DRIYT A 2

“Blessed is Havayah, the G-d of Israel, from world to
world.” The Alter Rebbe reads it as drawing G-dliness from

the hidden world into the revealed world.
Psalms 106:481"1:17p 0°2°1n
1957 AR OY772D 0K 0PIV T3 0PivaTm PRI 2R 12
R

Blessed be the L-RD, the G-d of Israel, from everlasting even
to everlasting, and let all the people say: 'Amen.' Hallelujah.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

.n P B°onn

PRy 351 WK 2R

The verse speaks of “the inward part of man and a deep
heart.” Here it describes the depth from which the arousal
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must come.
Psalms 64:7°1:7°0 0°2°11n
Py 291 ¥R 211 ann o unn nviyen:
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19wl nes

“My soul longs, indeed it pines away, for the courts of
Havayah.” Here it describes the soul’s yearning to leave
the body and cleave to G-d.
Psalms 84:3'1:772 0°2°11n
PI7PX 28 92377 130 27 1 NiIsn? *we1 1np27Dx 19933
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2,79 0°%7N

Kehot’s note points to Zechariah 2:14 for these words.
Zechariah 2:1477°:2 1°72t
TIOR3 79102 "NIDW R 73 1°87N2 M °1
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

NWRAT “ARwY 37 7772

At the column cited, the Alter Rebbe explains the letters of
the Name Havayah: the yud is the contraction (tzimtzum)
without which nothing could come into being, the first hei
is thought, and the second hei is speech, the source of
worlds, angels and souls.
KEHOT'S NOTE
.2,72 810

7293 \N2WnRa Maanna o7 X9

The note sends the reader there for a long treatment of
this point: that contemplating in one’s mind alone that
G-d fills and encompasses all worlds is not enough.
KEHOT'S NOTE
9K PR Y AP 279N prAwwa qwnena 1o1IK3 XD

191 213D NN N

A passage in the supplements to Vayikra that the note
gives as a further place on “there is no place empty of
Him.”
KEHOT’'S NOTE

.2,1 X775 Moo oy IR .2 ,320p YA .Tan TN
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Tikkunei Zohar (Tikkun 57) teaches that “there is no place
empty of Him.” The Alter Rebbe says that knowing this in
one’s mind alone is not yet revelation.
Tikkunei Zohar 91b:61:2 X% 27117 °23pN
U3 727 72K 13K P23 ,PIKYR 93,1002 23 1700 223 ..
WAR RPN RN KDY PRPY2 KD M3 02 AnR NPT
TR ATRT A ,1V2 T NPT NZY3 KX MK YIINT RTIM2
Tikku'nei Zoh;r - V'ocalized (PL;inc Domain)
9191 %12 ANR N°°
The same phrase appears again in Tikkun 70, as the Kehot
note records.
Tikkunei Zohar 122b:5°1:2 2”5p 17t *1pn
R7232 ,72K1 72K 92T RMYY AR LA IR 28] 128 0O
0K 72,7281 12K 22 12 ITKY 100 IR ,XAN) K7V KIIK2
38 XY KEIT 13N) 13X P23 NOINUNT KORYID I D
RIT KT LRYPT INRD AONIVPYT LAY PY T MIpNRT ANTY
PRI 22 2y 9507 e M (0 T 75 N7

Tikkunei Zohar - Vocalized (Public Domain)

NNAnnn 019K N21a

The note points to the discourse “Zion shall be redeemed
through justice,” earlier in Likkutei Torah on Devarim, for
the saying about the thief, and to the sources listed there.

Berakhot 63ax 3”0 N1372
KEHOT'S NOTE
[3] 7w .vawna 1R 1772 5791 7y 3 97y R ,A0 M1O92

10N PPN ANRW 1M

Elihu says that if G-d set His heart upon it, “He would
gather to Himself his spirit and his breath.” Here the
words describe the soul, roused by true knowledge of G-d,
being gathered back to its source.

Job 34:1477:77% 2R
OR? PR INNW) iM17 927 1oR Do oR
If He set His heart upon man, If He gather unto Himself his

spirit and his breath;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,72 PR

awaAm. . Dy

Near the end of this chapter the Alter Rebbe writes, “as is
known, Daas is a term for feeling in the soul,” and that it
includes Chesed and Gevurah.

Tanya, Likkutei Amarim 46:110°7nK *01p°? ;1WwR1 pon XN
X717

WK K2 YIN K21, 799 NP2 79022 2IKY B 5Y XY 1P ..
T2OR 72 XY ,APAN 109 AN 7Y Peny - Ay i *wnia
;DTN TITIY DPTET NTRD LUK DY R DMyRl A3
AR - 7171230 700 PPi0 KIM W33 AT 1P KT nYTY ,¥7910
“PR™IIND WOIT TN Y3 WINT PR °3 TRy TR VX7 17870
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Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
IPRP XN YR NI — PRTR CTARRI 0IT L17HAD XoIN ARD
X792 1) WINT RIM AT MWD RIT AYT7 137 °Y PYPN MINIT ROTIX
LRLT PR 03 AR V(10 YT

28 972X 1P By Npr *ea
There “that they take to you a red heifer” is read with em-
phasis on “to you”: a person takes himself out of the ways
of Egypt to the level of Moshe, which is Daas.

KEHOT'S NOTE
.3,X0 npn 2%y

29 DOLRWRT TN D)

The text itself refers on this point to the discourse on “And
these are the laws” in Torah Ohr, Parshas Mishpatim.
KEHOT’'S NOTE
.Do°Vawn s R™MN

30 59 8K NI 0D

“For He spoke and it came to be; He commanded and it
stood.” The world exists only through G-d’s word.

Psalms 33:9'0:2"% 0°%°nn
(Y METRIT 0% 8K RIT 0D
For He spoke, and it was; He commanded, and it stood.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

20,37 0°%n

31 $7121°K AR

The Zohar teaches that when it arose in G-d’s thought to
create His world, all the worlds arose in one thought and
were created by it, all in one moment. The Kehot note
refers here for “with one utterance the world was created.”

Zohar II, 20ar ,> 2’m
KEHOT'S NOTE

X ,227M ART

PARAGRAPH 4

32 N1P57 51120 2”5 TAD

Or HaTorah explains there a difficulty (tzarich iyun) that
arises at this point, where the thirteen “Blessed” are set
against the thirteen tikkunei dikna.
KEHOT'S NOTE
JRD WOW PR RN Y 1ANNRY D TR

33 | The verse of tzitzis: “And it shall be tzitzis for you, and you
shall see it and remember all the commandments of
Havayah.” The Alter Rebbe refers to his explanation of this
verse elsewhere.

Numbers 15:39v7%:1"0 727122
anN DIJ’W;D_ al mgr;-‘;;-mg onaon inR on°RM nx’g’? D;'? m
:DPI0X 03 DAXTITR DY XY 0327 MR 1MNNR)
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And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Tzemach Tzedek explains that this thirteenth,
which includes all the flows, is the aspect of “mazal notzer
chesed.”
KEHOT'S NOTE
WY TOM %1 21 1AV I YN Y 2975 773 UMK XY

PARAGRAPH 5

35 119 RO

Part of this section is quoted there.
KEHOT'S NOTE
Y70 77710 7IRT LT2°RI KD *Y X 713 717970 17702 X2 71 »yon pon

SR Y

36 N”922 WINN 1210

There the Alter Rebbe explains the blessing “Master of
wonders, who renews in His goodness every day, continu-
ally, the work of Creation”: from the beginning of the
chain to the end of all creations, everything is renewed
each day from nothing to something.
KEHOT'S NOTE
.X,20 K™D AR7 9% N372

37 RSN PNM TROMT . . MPWSNW 970 977 PIw PRa w0 %D

This passage, from “there is a level called the order of
hishtalshelus” to “wisdom is found from nothing,” is quot-
ed there in brief, and the Tzemach Tzedek notes there that
this maamar is “edited by our Rebbe, of blessed memory.”
KEHOT'S NOTE
3780 INTIR PUI OW 1°%MY 1P Y D01y — N7IMINRD MIXOP2 RAM
LAnRAT NN 9OY% 102 IR L7970 IInY T anRne

38 Q3°Mawnn "Mmawnn X 3

“For My thoughts are not your thoughts, nor are your ways
My ways.” The Alter Rebbe infers that there is “thought”
above too, though wholly unlike ours.
Isaiah 55:8'n:7”117°yw°
’T DR3 *277 D2°377 K7} D MIIWM2 MY X7 °2
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” Divine speech
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brings the worlds into being.
Psalms 33:61:3" 0°2°1n
10823773 1B M2 Myl oY T 13712
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A passage in Likkutei Torah, Parshas Balak, that the note
gives alongside the Tikkunei Zohar on the many levels
called “thought.”

Tikkunei Zohar, Tikkun 69v0 1\p°n ™pn

KEHOT'S NOTE

2,00) PP [P731] IR PPAWAR AR (2 ,X7AT UPON) ARV TN Y
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A passage in Likkutei Torah, Parshas Sh’lach, that the note
gives on “this is the brain to that.”
KEHOT’'S NOTE
LM 7Y 270D 001107 0P W 077D R .(2,np) 27m L(R,D) XM
.[5] .(77) mPw 22
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The Zohar describes all levels, from the supernal point to
the end of all levels, as brain within brain, one within the
other. Each higher level is the inner core of the one below
it.
Zohar, Bereshit 9:106-10:1171"p:-1"p-'d NPwX12 ,7711 190
from the first mystic point up to the furthest removed of all
the stages. They are all coverings one to another, brain with-
in brain and spirit within spirit, so that one is a shell to
another.

The Zohar; London, Soncino Press, 1933 (Public Domain)

NT9 NP1 N7

A further passage given in the Kehot note, which speaks of
the brain resting within the shell: the inner and outer lay-
ers of every level.

Zohar, Terumah 26:261-28:270-X”07:1”> @190 A 990
97y:173
NT2 NIRRT

The Pardes quotes this phrase in its lexicon of Kabbalistic
terms (Sha’ar Erchei HaKinuyim), under “brain” (moach),
as the Kehot note records.

Pardes Rimmonim 23:1357:373 0°11%7 0712

PARAGRAPH 6
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Asked whether there is sadness before the Holy One,
blessed be He, the Talmud answers that in His “inner
chambers” there is, and in His “outer chambers” there is
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strength and joy. The Alter Rebbe uses the pair for the in-
ner and outer dimensions of every level.
Chagigah 5b:1227:2°11 na°an
>32% X7 Oi°2 NIRIZ 7T 377K RIPM” 122N KT 7X? °R72 °RIN
WBRT LUTPRT M2 1210 WY PR 02 Arp? Teon
2 I2Y KPR TN PYE DRI 107 SMNIY 103 DIDY 2K
=
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
770pN 1702 AR LT 1PV IR2NI KD IR IRD N7PDA L3, 0 AN
TIR°2 RX¥M '[5’}{1 W’y R 9923 971 D7TIRD LIR%272 A1 RN 1Y
LM PPrRN By
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“Is there any number to His legions?” Bildad’s words
about the countless hosts above describe here the count-
less levels of the chain.

Job 25:372:7175 21°R
AR DIP2RY oY1 PTITA? 20N WL
Is there any number of His armies? And upon whom doth

not His light arise?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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On p. 128 the Tzemach Tzedek explains that in truth
everything came into being from nothing through what
arose in G-d’s thought, and the purpose of the chain is the
revelation of the worlds from potential to actual, for which
many great descents are needed.
KEHOT’'S NOTE
Y w7 1PR1A 0919 117N NARAY 91707 11 RN MOR Y 07101y NP2
?7,7210 101 YR MNP MNANT DAY 19RR mawnna aoyw on
DYIDN DR MOn RXW Mnyn M XN mbwhnwn Pna nvyinw
»27 MR MPwLNwm M7 M DURw 0 MPhan DR obynnm
IR2NI IRIT °D 97 °Y MNP0 NPMIRIY N Y APOPN 1702 WYY TDOmsy
R2W 71 37 PR WS IR LYY Mbwhnwn 270 M 0Dy M9t
,09¥1 "19% YR RN AOpN2 RN Iwpm ,avnn 719y mon
M1 TP R PR WP RPN DYT TAANRY 71773 IR0 1Pty whem
W MDY AR™MA2 170 IR L. 17Ipna 0bYna 1hnn oo 1w Yoo
DONWRAT 0°92IPN7 MYT @ PO PIRT 07V PIY PAR Y02 11T PR
799037 DR 0PI 1DWRl 57ARY 19°8R1A PN 0°P0 vR orynw
79°N0 W2 IRIPY 791N ININ 197 °Y 1ANNKY D NPMIRD L1NIRA WY
P17 RITW MIPOXR D 1192 D°0DwHT 19X 57y 7IR722 R™MIN2 WUn% RN
7Y SVARPIN PN NPT 20% RITIRD WURT IR 90T DR obynn
W AIN"12T XK1 DWT APRTI Mmpn 0% 7% 57y NP0 NPMINA
5T JAMNKRY 7772 X121 PP 1991 Ow 0°°0m ,0DYN M9 R PRR
,JIPRa 0DYna abnn 0°9193 1w H90 M 7w PR PR W IR0
nnp °y MPYIN BP0 131K IRIAND PAYT LK LTI D7IPRD 1em
192 W NN RN DAR LXURAN YURIT 0OM IR AR L,TPKY
PR WD Yy
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“For one higher than the high watches, and there are high-
er ones above them.” Every level has another above it; this

belongs to the chain of emanated and created levels.

Ecclesiastes 5:7°1:1 n2ip

>3 YRN77Y ARNNTIR A3TR2 XN PR LRYR 71 U pYYDN
0772y 07723 Y 723 Py 123
If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not
at the matter; for one higher than the high watcheth, and

there are higher than they.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

.(®PR nnp) MATPRa N

50 172WIM2 XY 77 NI NN

Elijah’s prayer at the opening of the Tikkunei Zohar (Pat-
ach Eliyahu): “You are One, but not in number.” G-d’s
oneness is not the first of a series; He is beyond the chain

altogether.
Tikkunei Zohar 17a:9-118"-"0:X 1 97171 1PN

RIT NIR .72wM3 K2 70 R NIRT PRDY 1127 0K IOR 1N
92 RO°2N MAwWnN MY .Prono 93 By xntno PRYY 9o By Rby
RATIRD .79°00 90y 1172 13701 .P1pN Wy NRERT RIT NIR 595
NRPDONR T2 LIPDANRT PRPYY PANR RDT N0 Prby 11na

LKW1 %127 (X»DINXR K”)

Constantinople, 1740 (CC-BY-NC)

51 IORR AND 1T
The discourse “Elijah opened” is at the start of Torah Ohr,

Parshas Vayera (13c).
KEHOT'S NOTE

L2, R™MN2

52 wWnn WIN WY NYWRN2 Nwyn wInn
Iggeres HaKodesh 20 explains that only the Emanator,
whose existence is from His own essence and who is
caused by nothing before Him, can create something from

absolute nothing, without any other cause preceding it.
KEHOT'S NOTE

— 7 w2 NNTIP NNR 712°0 K92 %227 .(2,09p A7) 5 0 PUIAR IRT
.27y MT0 NN

53 NI 1°PRR ARonm

Job asks, “And wisdom, from where (me’ayin) shall it be
found?” Chassidus reads me’ayin as “from nothing”: wis-
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dom comes from the ayin, the nothingness that is above it.
Job 28:1227:173 2%

:713°2 DR ] 7K R¥RA TR I0m

But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,10 2R
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
YR SWINT YW 17Y 37D 3 YW 0710 5707 N L27Yn KD R RA
.N”D

DOWNRT *°12 NI ARanaw

The Zohar explains that “beginning” (reshis) in “In the be-
ginning” is Chochmah, as the Targum renders it, “with
wisdom.”
Zohar, Bereshit 35:339-36:352-0"%w:7? nwxI2 M 190
770
These are the six supernal days which are specified in the
verse: “Thine, O L-rd, are the Greatness (Gedulah), the
Might (Geburah), the Beauty (Tifereth), the Victory (Nezah),
and the Majesty (Hod)” (I Chron. 29, 11). The words “For all”
refer to the Zaddik (righteous one), who is Yesod (foundation
of the world).... The word Bereshith we interpret to mean
“the second, i.e. Hokmah (Wisdom) is the starting-point”,
because the supernal Kether (Crown), which is really first, is
too recondite and therefore is not counted; hence the sec-
ond is the ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

NPWNRA P12 K17 ARannw

At the start of Tikkun 30, which the Kehot note gives, the
Tikkunei Zohar links “beginning” with Chochmah.

Tikkunei Zohar 73a:4’7:X 3y 7M1 *1pn
D°97N) A2 MART ,IRIPT ATIPI KT NI KT NOWRT 18D NPWURI2
MIRRTR RTIPD “PRT AXT RTY AR08 97% N2 ATD 93 (T
nPHa KM PR NPT NOWRT 100 DR (1R YPwn) nnR A3
PR TIP3 PR LRI ANPR? MYINT Y] AN IOKY MU0
IR ROT LA 0127 NIRY PPRAT NIXY 1720 PR nav nix
M NPT O3 M2 I2YRT NI AR NI ,APTY R 7YY AN TR
... AR APY TP ORTY,AP? TRPPRY TYIRT?

Tikkunei Zohar - Vocalized (Public Domain)

NPWNRA P12 K17 ARannw

The Pardes cites Sefer Yetzirah’s name for Chochmah,
“the depth of the beginning,” because it is first, in its dis-
cussion of whether Keser is counted among the Sefiros.

Pardes Rimmonim 3:4-5°771-7:’3 0°1117 0778
Ty TY TI IWTR NYRn 19192 D aR1 Ton DR T PR ...
ROT NPAR PP TIROMM RO NOWRT pRIPY IR 00 1K) PUoy
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MMIMTRA RPIT O B0 a1 %3 M2 X1 OVK 1IR3 105 11730
YT R MIWRA 95137 01 PRI 7RO 73Ra ANIT PRY 1R
.73 D7y D71 270w 1D NANR 7awnn XY X°AnD 197011 T
MM 2P DOR2YR O DY mw MM N2 00 DOPYR M DR
D°NWY 0*IWY 12 PPM 280 MAn mMA 02N WP M 3N AN

... VWD 7YY 0°NYY M2193 Yaws MR w2w DRI

Pardes Rimonim (Public Domain)

NPWNA M2 RI7 TRonnY
The first chapter of Sha’ar Derushei ABYA in Etz Chaim
speaks of the Emanator and the emanated, and of the four
letters of Havayah as Chochmah, Binah, Tiferes and
Malchus.
Sefer Etz Chaim 42:3'1:27n 01 vy
RAR 7Y RIR NDYR M2 9917 12 0 K13 wrna 121 MY Yo ...
I DONWRIT 0O O30 21 07219 139022 NI°NAT IRY IE)l
53 P72 7O o DYPUYN XM IR M3 Anon PY An3 1703
77°D071 MPYN M2 751 113 7K 11D TI0° D1y 7Y Ty Con Py
NARD 7oK1 XIX Qwml WY 77 MPa W %5 1IR3 owY N
SyWI 0°NND 11y NYT° 02 1n‘?y73 D377 7373 77P1 19 R RAKY
99137 177Y O3 DR MmN 0voxbnn P79 1"?157 ow T 1Y
. Y0P DONRWT YW INIR 7773w
Sefer Etz Chaim (Public Domain)

MWINNT N33 — ARanaw 7™

Or HaTorah explains at length how this differs from Torah
Ohr, Mishpatim, where Atzilus is a revealing of the hidden:
here the Alter Rebbe follows the view of Recanati, and
there the view of the Pardes.
KEHOT'S NOTE
R”IN2 IRAAY AR wADAT 7912 WA 17 Y 1ANNRY N7MIR2
NYT °92 IR ROV 09PN MDA RIT MPOER PAYW 2,19 0°0awn
.?Y DT NPT °0D IR XMINA VIPSIN RN

NDANNT NP NPOONNRT X9y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L(RL,R0) R
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There the Alter Rebbe explains that the level the Zohar
calls “light” is also called “name,” citing this saying: a
name does not touch a person’s essence, and he does not
need it for himself, yet his life-force is clothed in the let-
ters of his name, as when Adam named the animals.
KEHOT'S NOTE
.OWY 1”121 3,37 .3 ,R1 1712 °D 2P IR .70 K7D

7293 1AW RIT O 0RIYT R21 RO 1Y

Before the world was created there was only the Holy One,
blessed be He, and His great Name. The maamar now ex-
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plains “He” as G-d’s essence and “His Name” as the
Infinite Light.

Pirkei DeRabbi Eliezer 3:2-3°3-2:3 1139 °377 P10
PYY , 7272 9737 0w R TIN2 WiTR 77,0939 K121 XYY 1Y

1% ¥ RAY PR ?hmiT 277 mn? Swn vwn iy
IR, RTI™ PR2IM PITIO PIND vIgR X OX LiPY 00D
o7 K91 079y X 197 vUNT XN TIN2 WiTR 19 ,ni1a% vonnn
X121 K9 7Y IR12 01T YW INWNT DR RIIT TY TRIY

,'ﬁ:.‘jtl X021 ,1TY 11 ,DEU’.}] ,ﬂﬂjﬂ Hil ﬂ‘?m ,D'?WEI
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

IMIREYI ANIAR 1391 NI

In the name of the Shelah, the note gives that Hu, “He,” is
an acronym of “He and His Name are one.”

KEHOT'S NOTE

N7 7RI A8p°Y 1700 7031 YD owa vop Y o1y NPMIRA IR
S2ORY YW Y 17390 1702 191K ARTY LIRAT WU IR 1 RN

929371 IR KT MW

The Tzemach Tzedek explains that “His Name” refers to
the ten Sefiros hidden within their Emanator, which are to
the Holy One, blessed be He, as a person’s name is to the
person.

KEHOT’'S NOTE

2235 onw 1'?’38733 T o7y vy SRP MW IR21 27’y MT°0 N7NINA

qWnRR LRp Y 0°1°1Y DTN 02 AR .OTR0 SR DTRT OV 97y Arapn

AP’y 17’0N

MW P NP

The note refers there on the capability within the essence
that is called “His Name.”
KEHOT'S NOTE
.792°KY RDW *Y 17390 1770 IR

7 PP T2

The discourse on “leaping over the mountains” also turns
to “before the world was created, there was He and His
Name alone,” explaining that the life-force of all the
worlds that comes from Him is only light and radiance.
KEHOT'S NOTE
AL,Twrne meph

5”12 NN 1% 17772 0MaD 2

The discourse on “Command the children of Israel... My
offering, My bread” begins by asking why “and you shall
say to them” is doubled: once for the offerings while the
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Temple stood, and once for all generations, the prayers in-
stituted in place of the daily offerings.
KEHOT'S NOTE
23,1y omn ooy

PARAGRAPH 9
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The Alter
Rebbe expounds its words one by one: ahavah, es and
levavcha.

Deuteronomy 6:5°77:1 0°127
STTRR2221 AWDI2221 72277292 TR2X 1 X HIINY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LTV 17PN 9802 1R YR .1, 0°92T
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The note refers there again on ahavah as derived from
avah.
KEHOT'S NOTE
79D .2 ,30 Rw3 POYD K LU R™MIN D"} R LTI Y XWD NUMIR XD
X ,2% 77°pnn

117 1187 %2 NaNw

The Mitteler Rebbe writes there that will begins in the ves-
sel of the brain specifically, not in the heart: it is in
thought, for as soon as a person thinks, he is aroused with
awill and great desire beyond intellect and reason.
KEHOT’'S NOTE
7awnna XIM 292 K9 RPY1T mMnn 9902 Bnnn R NEanw nTe”
— ”Y17°0 YD Pownn mhynd S1TA pwm 11%N2 Syan Tn nwnw
.J‘?P ’Y 1ANNRY D R”ATR "90R7

Ny md NN

A passage in Likkutei Torah, Parshas Pekudei, that the
note gives on es as eis.
KEHOT'S NOTE
51.(2,) pe 591 .(2 ,71IP) MDA RN

Ny 10 DX

Expounding “It is a time (eis) to act for G-d,” the Zohar
says there is eis and there is eis, “a time to love and a time
to hate,” and that the eis above is the mystery of faith. The
Kehot note gives it for reading es as eis.

Zohar, Terumah 47:534-48:544-7"%pn:1"n 7m0 7m0 990
TRpn:nTn

The man accordingly then went on as follows: ‘ “It is time to
act for the L-rd for they have made void thy Torah.” There
are times and times-“a time to love and a time to hate” (Eccl.
3, 8). There is a time which is above, the “time” which is a
mystery of Faith, and this is called a “time of good will and
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grace”. This always is the time for men to love the L-rd, as it
says: “Love the L-rd thy G-d”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

2RD Ny

“A time to love and a time to hate.” Es is read as eis, the
“time” in which love is revealed.

Ecclesiastes 3:8°m:’3 nonp

:019% NyY MmNy K1wD Ny a7 Ny

A time to love, and a time to hate; A time for war, and a time
for peace.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.n,anbnp
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The note refers there on time as something created.
KEHOT'S NOTE
— ™D VIPPD) M7D ANNRM TN YW R°IN2 176 Y ”’H|W”1P5 il
.ows pmwen
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The Gemara expounds the es in “es besaro” as including
what is ancillary to the flesh. Here es with an alef is revela-
tion at its source, ancillary to the hidden essence.
Bava Kamma 41b:5-7"1-"11:2 X”1 Rnp 822
KM .37y - 371 OR LiTa% PEwd nX - P92 nxTn an? Xpoa
TR0 A2 PR S H0RYT 1YRY XUNTD .WAIT X DK - KIN
2‘[’?’??{ al my"? YA 1173 .Y UPRRY ’?; w37 17, vi0nyn

RIA M2 - YT UPAYY 93 727 0TRR 17 9K 0T RTR
Ryl 2ably

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note refers there for this passage, from “And you shall
love” to “the revelation of the power of the concealment.”
KEHOT'S NOTE
L1209 RWN %2 N”MIR AR

9225 bo2

“With all your heart” (levavcha): with both your inclina-
tions, the good and the evil. The Alter Rebbe speaks of two
hearts, the inner and the outer.
Mishnah Berakhot 9:5°77:’t n1372 mawn
0°127) MRV ,723T By 7720 KITY QWD 1y77 PY 7127 08 200
7327 223 .97X% 2221 90D 2221 7237 222 TROK 12 AR NITX (1
NX Pvi1 R APOR L,AWRI 9321 Y7 7373 230 %02 LR vl
TR TR 222 ,TTRY 222 MK 127 93000 22 ,TTR P31 .qwn)
7310 WK DR DR 27 KD LTRD TN 7 7790 17 97 770 XY

n°27 777 0127 X7 .0°WIRT *WTR NP2 T2 119% XY ,minn 1YY
w5 123I027 1003
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One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

1225 21w 90 22k Boa

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.11 ,U”8 N1391 AIRA
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
3,30 2Py 1P 103

NYTe AN NN

The words here quote Deuteronomy 4:35; the passage is
shown below.
Deuteronomy 4:3571”2:"7 0°127
37270 TIY 1K DOPPRT K77 7D NYT? NXIT AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5?{ nne) AnIPna N

b5 92 XO*AN MAwnn NPT
In Elijah’s prayer: “No thought can grasp You at all.” The
inner heart is moved by the essence that no thought can
grasp.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
mawnn nD Lpneno 93 By xRN0 PRYY 93 By IRDY XM NIR
Awy 79 1ATIPY PPN WY NRpART KIT NAR .595 72 Rovan
JPPANRT PRRYY LUPANR KPT 1on0 by 112 RATIRD L1700
77 PWPT XIT NIRY LKW 1am (R0ONR R”I) NRPDINR 71
1P9RM 719720 7 TN WOIERT XD 9D ARIDA NIRT 1A 1P 1M
.72 WK DR 190 2WRNR Y
Constantinople, 1740 (CC-BY-NC)
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“You have been shown, to know that Havayah is G-d; there
is none else besides Him.” “Shown” is read as revelation
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in the inner heart.

Deuteronomy 4:357172:"7 0°127
37270 TIY 1K DORPRT K70 7D NYT? N7 AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y92 MINR 1Y Oy

Isaiah describes the righteous man who “shuts his eyes
from looking upon evil” (the verse reads ve’otzem, as the
Kehot note remarks). Here it is the first stage: subduing.

Isaiah 33:1570:27 17°yw°

w3 TAn 1B Y3 NIPYYR Y¥I2 OXD DY 13T NPTS 77N
Y72 NIRTD PI°Y O8I 0ONT Ywn 1IN DR

He that walketh righteously, and speaketh uprightly; He that

despiseth the gain of oppressions, That shaketh his hands

from holding of bribes, That stoppeth his ears from hearing

of blood, And shutteth his eyes from looking upon evil;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The verse of tzitzis: “and you shall not stray after your
heart and after your eyes.” It, too, describes subduing the
outer heart.

Numbers 15:391772:1°0 1272

onN onPy1 N Ni3R P2 NK OR7oM INK onPRTY NYUE? 037 M
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And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse on the libations explains that fire came
down from heaven onto the altar to consume the offer-
ings, and that so it is in the Shema: man is made of four el-
ements, and the element of fire corresponds to the
seraphim, angels of divine fire who burn with constant
enthusiasm.
KEHOT'S NOTE
.01°Y 717°0 NPMIRA AR .2 1 oW R YD

om® 122’1 DR PYEn

“And they cried out to Havayah in their distress; He deliv-
ered them from their straits.” The same words recur in
Psalms 107:28, as the Kehot note records.

Psalms 107:61:1"p 0°7°11n
10972 D77PNIPIRAN 077 182 °NTOR pYEN

Then they cried unto the L-RD in their trouble, And He de-
livered them out of their distresses.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar speaks of one who has good deeds or who is a
“master of accounting,” one who reckons his own deeds.

Zohar III, 178ax ,nyp »m
KEHOT'S NOTE
RPN AR

2% pyy
“Their heart cried out to G-d.” Prayer from below is a cry
of the heart.

Lamentations 2:181”°:’2 12°R

“OR 12771 o AynRT P01 °70130 19987 N2 Nkin 21TIRToR 027 Py

SIYN2 0TN9X 77 NP2 230N

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Everything in the world depends on desire: spirit draws
spirit and brings spirit.” When a person arouses love to-
ward the Holy One, blessed be He, love is aroused toward
him from above.

Zohar II, 162b2 ,20p 27mt
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Among the things whose fruits a person enjoys in this
world while the principal remains for the World to Come,
“the study of Torah is equal to them all.”
Mishnah Peah 1:1°R-’R 7RB m1wn
mER PRI LD22M L IRET LYY OT? XY 00127 19K
M7 07992 17°NiND 92K OTRY 0°727 19K .1iR Tnbny ,07Ton
NR2T1 ,0°700 M2 0K AR T123 K27 07IY7 90 nnop 1M
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These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
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the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

M99y @ 12 A

“This book of the Torah shall not depart from your mouth,
and you shall meditate in it day and night.” The mitzvah
covers every part of Torah study.

Joshua 1:81r yo
YR 1yn? 77721 ond 92 nPAm TPER MI A7IR0 900 UKD
253N XY 79777 NK TOPA 187D 12 1IN977939 Niy?
This book of the law shall not depart out of thy mouth, but
thou shalt meditate therein day and night, that thou mayest
observe to do according to all that is written therein; for
then thou shalt make thy ways prosperous, and then thou
shalt have good success.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And My words which I have put in your mouth shall not
depart from your mouth.” The words of Torah are G-d’s
own words, given from above.
Isaiah 59:21872:0”1171°yW°
T2 MR WK 13T T7Y MK T VI DOIK D712 IR
:DZY7TY) YR T N AP Y R TP 0 K
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note refers there for this passage: Torah study draws
down an arousal from above that no arousal from below
can reach.
KEHOT'S NOTE
.:bpnn Y R¥N %0 N”MIR R9

PRIP 292 m A

“Havayah is near to all who call upon Him, to all who call
upon Him in truth.” Calling “in truth” is calling through
the Torah.

Psalms 145:1817>:77”p 0°2°1n
MR MNP MWK P37 PR3P N 21
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1P ooonn
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.1A”321.1°N 1N .2 RNN°ND 9”3°K .0 L,A AN .07°0 L,A270 077 v

7710 KPR NN PRI

The Jerusalem Talmud reads “truth” as Torah: “there is no
truth but Torah.”

Jerusalem Talmud Rosh Hashanah 3:971wi1 wx1 *n%217° 7120
be
732 RRM °27 0Y32 12 37 .77 NINIBAA M9T 0D LK YPA W12 ...
.92 N2°WI19°DR .IWIT 22 KPR IRD 2IND PR MWD MM A1
.02M W3 DWW LKD) 272 N2 .KIMT KDY W1 n2°w 197K
JIRTY M APRY 293 N2UWI LROX °37 OW2 R T 02
IPRY 293 NI NN 1137 LA LAPEn XY WHl oY)
.02 onPnn RIY WA N3Uw LX) Lomenn
MISHNAH: Similarly, the Eternal said to Moses, yourself
make a poisonous snake and put it on a pole. 21:8., etc.
Does the snake kill or the snake make live? But in times
when Israel look upwards and make their thought sub-
servient to their Father in Heaven they were healed, other-
wise they were rotting. HALAKHAH: . rabba 31(8). Rebbi
Yasa said, in four places it is said “make for yourself.” In
three it is explicit, one is not explicit. Make yourself an ark
of gopher wood. 6:14.. Make yourself two silver ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

7710 KPR NN PR

The Midrash on Eichah likewise says, “there is no truth
but Torah.”
Eikhah Rabbah, Petichta 2’2 Xnr°nn ,i27 719°X
MIN 127 LYY PXIPY 1t 22 ,11iR P Aywea ywna ..
20N :(22 .1 DROIT) MKW ,N0PRM NI KO MISPRT LPIND
PR (33,33 Hwn) MRV ,TIIA KPR NRK PRI A TRIR DR
,MOPRT APPET TR YIN? 1790 2137 DIPWT OX ,10nn PXY M

AMRIY ,TIA KPR 20 PRI AN 230 DRI 1 (2,1 ywan) e
.. RT3 92 R2K °37 99K .10 037 °NN3 230 1R 79 :(2,775wn)
Rabbi Abba bar Kahana began: “Who is the wise man who

will understand this...” (Jeremiah 9:11). Rabbi Shimon ben
Yohai taught: If you have seen towns uprooted from their

place in the Land of Israel, know that they did not provide
the salaries of the Bible teachers and the Mishna teachers,
as it is stated: “For what reason did the land perish.... The
L-rd said: Because they have forsaken My Torah” (Jeremiah
9:11-12). Rabbi [Yehuda HaNasi] would dispatch Rabbi Asi
and Rabbi Ami to go out and establish [educational pro-
grams] ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The explanation on “and Moshe wrote their goings forth
according to their journeys” concludes (93c-d) that this
arousal from above, Moshe’s drawing down of “the seal of
the Holy One, blessed be He, which is truth,” comes
through occupation with Torah, which is why it is called “a
Torah of truth” and why we say, “by the light of Your coun-
tenance You gave us a Torah of life.”
KEHOT'S NOTE
ST9°RY 3,38 9901 D YR
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The words here quote Deuteronomy 6:6; the passage is
shown below.
Deuteronomy 6:6:"1 0°727
7227729 O 713 2238 WX TPRT 0TI T
And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
1-1,10%927

Kehot’s note points to Deuteronomy 6:6-8 for these words.
Deuteronomy 6:6-8'11-"1:1 0°7127
327 DAY 723770Y OPT I 221K WK APKD 0NIT0 PN
ORIWRY AP 722U T2 AP AN°22 ANY 02 MM

7279 172 NBLL? 1T T777Y NIRD

And these words, which I command thee this day, shall be
upon thy heart; and thou shalt teach them diligently unto
thy children, and shalt talk of them when thou sittest in thy
house, and when thou walkest by the way, and when thou li-
est down, and when thou risest up. And thou shalt bind them
for a sign upon thy hand, and they shall be for frontlets be-
tween thine eyes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

02 N7 9229 BY 0197 71872 9DIR WK TPRA 877270 1

“And these words, which I command you today, shall be
upon your heart... and you shall speak of them.” The Alter
Rebbe reads Anochi as G-d’s essence and vedibarta as
drawing it down through words of Torah.
Deuteronomy 6:6-71-"1:1 0°127
37 DAY 723777y OPT MR "3 WK APRY 2T PN
AP 7320 T2 NP P32 AW 02 M2
And these words, which I command thee this day, shall be
upon thy heart; and thou shalt teach them diligently unto
thy children, and shalt talk of them when thou sittest in thy
house, and when thou walkest by the way, and when thou li-

est down, and when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that although the Torah

and mitzvos speak of physical things, they are the inner-

most of G-d’s will, which descended into physical things

like a great man who bends down to lift a small child onto
his arms and raise him high.

KEHOT'S NOTE
.2,00M3°8 7y 101

oony 727
“He shall lead (yadber) peoples under us, and nations un-
der our feet.” Here the root d-b-r means leading.

Psalms 47:4'7:1" 0°2°71n
A231 10N DR AN DY 13T
He subdueth peoples under us, and nations under our feet.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,mevan

ND"7IRT RMPTNWR (K 17OP) 710 e wrn

The Tzemach Tzedek writes that the Zohar’s commenta-
tors did not explain well why Torah differs from mitzvos
here, and that it is clear from this maamar: a mitzvah
draws its arousal from above through arousal from below
specifically, so it must be done with one’s own means, not
with a borrowed lulav or tefillin, as “with all your might”;
whereas Torah, an arousal from above drawn without
arousal from below, is fine even for free.
KEHOT'S NOTE
RI7PT 172907 RM2TNWR 22K 95 RIIR XP2 19 112 719t °Y27 181 937
555 RT2Y RIT2 230 RPT 1732 R7IP¥121 RIIm2 172 RD0ID 10K RT292
w”n M *wIDn2 OYLN VT OY NI KA RPN 11'? 9117 W’y M2
qwnal mMsnn awyn NPT 97an eb avon 127 XYM ,Msnn amnn
578 9P RPIT NP2TYNR DUIW 11701 RPIT NPRTYNAR Y YURTYNRD %Y
9900 PRYOW IR YAy 291 SRwow 7 X91 nan Boa nrhrynsn
N”PTYNRM AR A RN 937713 RITW 7Y 1110 RYY ?7,0°70RN
IRD PR NRIAMY R™IPA2 O”Rwn . . N2°aw o 93 mMwys 9ynnw
YPRIYNR M2 RMIW TN VRWR .. 1P KPR OURR 9”5 RMAYDR
Y RT°DP DWW 1PRT 21T °BW K1 OR '|3'?|'I n”27ynR *a qwnan
L121AR2 WY A2°Y 1INNRY A NV —

NNP9IRT RMPTRWR

The Zohar teaches that one who exerts himself in a mitz-
vah must not do so for nothing, but as is fitting, according
to his means, whereas the Torah may be acquired freely.
The Alter Rebbe cites it for Torah as a gift from above.

Zohar, Terumah 5:30-6:38172:1-"211 1170 ,1t7 100

“Remove from me the way of falsehood, and graciously
grant me Your Torah.” Torah is given as grace, a free gift.
Psalms 119:29v73:0™°p o°%°1n
2337 AN 2090 07 YT
Remove from me the way of falsehood; and grant me Thy

law graciously.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d led Israel “in the wilderness... in a land through which
no man passed and where no man dwelt.” The Alter Rebbe
reads it as a level that no human arousal reaches.

Jeremiah 2:6:2 7717
73722 0K T°PIT 0% PIRD DR T2YRT 7 TR R X7
WK1 YOR 72 92Y7K? YIXD MpPE) IR YR AMYY 7278 IR
:0% 07X
Neither said they: ‘Where is the L-RD that brought us up Out
of the land of Egypt; that led us through the wilderness,
through a land of deserts and of pits, through a land of
drought and of the shadow of death, through a land that no

man passed through, and where no man dwelt?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“As in water, face answers to face, so the heart of man to
man.” This is how an arousal from below awakens an
arousal from above.

Proverbs 27:19v™:172 “own
:07X? DTRD727 12 07192 07397 0712
As in water face answereth to face, So the heart of man to

man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.00 ,1005wn
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“For He is not a man, that He should regret.” Here it

J

names the level beyond the “supernal Man,” which no

arousal from below reaches.
I Samuel 15:29v72:1"0 X PXnw
:OMIT? RIT 07X KD 92 ONY? K2 IR KD PRI n31 o0
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Tzemach Tzedek notes that this arousal from
above, which no arousal from below reaches, is called
chen, grace.
KEHOT'S NOTE
07y 0Pl MY 1PURnY 190 °Y 7K 72 IR

ahialRul=Rialal}

“And from the wilderness, Mattanah,” read as “a gift”:
what comes from the “wilderness,” where no man dwells,
comes as a gift, like the Torah.

Numbers 21:187”°:X”2 72712
HTAN TR BIYYR3 PPN BYT 373 N3 0 118 K
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The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And
from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
09w 0°w n572

9NN 279 AN B2

The discourse on “After Havayah your G-d you shall walk”;
near the column cited it speaks of the inner awe and com-
plete self-nullification of the bowing in the Shemoneh
Esrei, before the Infinite Light itself.
KEHOT'S NOTE
.2,0mp%

SRIWY 1RTIPAY nywa 1T

The Shavuos discourse “When Israel put ‘we will do’ be-

3

fore ‘we will hear,”” in Likkutei Torah on Bamidbar, to
which the text itself refers.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R7”D9 MR

°1°0m 1IN 2% nwn
“Moshe received the Torah from Sinai.” Here the receiving
at Sinai is the arousal from above alone.
Pirkei Avot 1: 'R’X max mwn
RN IR YT YUy mom ron n1in bap e
MYYY VAR DT IPATNT NOID WY 0B DN°IN DRI
:.'Iﬁjﬂ’? byeRl74 i bahi D"[’?;’?IJ 1TRYM L1973 0°1NR 1,072
Moses received the Torah at Sinai and transmitted it to
Joshua, Joshua to the elders, and the elders to the prophets,
and the prophets to the Men of the Great Assembly. They
said three things: Be patient in [the administration of] jus-
tice, raise many disciples and make a fence round the
Torah.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

27717 R DR P2
Kehot’s note points to Berakhot 3a for these words.

Berakhot 3ax ’1 11572
KEHOT'S NOTE
AP AT MI LR LAMINA AR )N

2911 91 DN P72

“Every day a heavenly voice goes forth from Mount
Chorev.” It is the illumination from above that first stirs

likuteitorah.com/likkutei-torah/vaeschanan/1/
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thoughts of teshuvah.
Pirkei Avot 6:2°2:") n1ax mawn
N 2790 R DR ip N2 01 0i° 932,77 12 YEin? °21 K
POIY RY on DY .M DY Aabyn N2k 077 YR NIk
M2y TN VI N2 30) 01 (X0 VPw) WY AN K 1IR3
oM el oopPR Ay nnbm (2P mnw) RiX) .oYY nIm
PRY ,MI0 KPR N0 KPR PR ,NNPa Y N0 X 0°pK anon
TINPN2 PRIYY on 931 . TINPN2 POIYY n RPX 1IN 12 77
'?}_{"?f_'!; mannm (XD 92712) INRIY ,:'l‘_?}]!j?; 10 min
Rabbi Joshua ben Levi said: every day a bat kol (a heavenly
voice) goes forth from Mount Horeb and makes proclama-
tion and says: “Woe unto humankind for their contempt to-
wards the Torah”, for whoever does not occupy himself with
the study of Torah is called, nazuf (the rebuked. As it is said,
“Like a gold ring in the snout of a pig is a beautiful woman
bereft of sense” (Proverbs 11:22). And it says, “And the
tablets were the work of G-d, and the writing was the writing
of G-d, ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

NWwY? 921y Nget mona

The Talmud rules that over all the mitzvos one recites the
blessing before performing them. The Alter Rebbe ex-
plains why: the blessing draws down the arousal from
above that the mitzvah needs.

Pesachim 7b:9-10"-"1:2 1 0°noD
TR AT 37T 2123 21127 102 KUY KR RPY 9107
RITT YRUR KR 07?23 11°PY T72n nigna D2 oxwmy
(NP RT LPA%Y 92 701 27 MR 7RI ’p‘l’f@&-‘g R;W’Y? ”21y”
NI ROT ALK 7N 7PIDT DY 12PN 1227 7T YRIIK v
M OID? DIPR AP KITH KWK YLK CDPID? 12
OwRN2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The note refers there on this passage: that for the mitzvah,
an arousal from below, to awaken an arousal from above,
an arousal from above must come first.
KEHOT'S NOTE
SANRCY MEN NUMIR RT

NI NN

Or HaTorah cites this maamar to explain why “grace” is
said of the Torah, in “You have graced us with knowledge
of Your Torah” and in Ahavas Olam’s “so be gracious to us
and teach us”: grace is a free gift, an arousal from above
without arousal from below, whereas prayer draws down
through the flames of “with all your might.”

KEHOT'S NOTE

27y 171N2” ]NJ‘? 179871 01°Y 717°0 N”MIRD NPT IN2 19737 non

1R 121 AMNKR 73730 T\W‘? 119070 Y79 110110 70X D °N3 1annRY
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A discourse of Shabbos Nachamu 5567 explains that ac-
tion will be greater in the time to come: Ban will be greater
than Mabh, for it will be raised to the level of Sag.
KEHOT'S NOTE
5173 nwyn 1°19 [Pw °Y 1POpn M0 1IRT] 1POPNT 1M1 Naw N7IN12 Y
M7 '71,7 77TV .70 PMA2 19YN° D LR DT 172 1w M3 Sy
5731 (27°¥0 ,n) NPWXIA TN R o9 wy° oo oy nn nnwn
.[3] *an smpn2 ark 77T
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“Let me cross over, please, and see the good land.” Moshe
wished to draw the arousal from above into the Land, the
supernal “land” being Knesses Yisrael.
Deuteronomy 3:257773:’1 0°127
I 30T T 17720 1232 WK 10T PINTTNN IR RITIYR
MIpm
Let me go over, I pray Thee, and see the good land that is
beyond the Jordan, that goodly hill-country, and Lebanon.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

126 27015 NI 1I1°7Y PIN 9D

The statement that the supernal “land” is Knesses Yisrael
is quoted there.
KEHOT'S NOTE
.20N°Y 9w *B N”MIRA X2

127 ¥an vIx
“All the nations shall call you fortunate, for you shall be a
land of desire.” Israel itself is called a “land.”

Malachi 3:1227:3 25x%n
:NINIY 7 MK YOI PN DAN 1PANTD 07931770 DINK 1K)
And all nations shall call you happy; For ye shall be a de-

lightsome land, Saith the L-RD of hosts.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Or HaTorah explains at length how Moshe wished to draw
into Knesses Yisrael the arousal from above that comes
without arousal from below.
KEHOT'S NOTE
.'|‘?’N1 11°¥ 1INNRY 2 N7MIR2 71919R2 IR2N
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“Behold, you are fair, my beloved; your eyes are doves.”
The eyes stand for a perception by sight, beyond grasp.
Song of Songs 1:157"V:’R 0°°Wh 1w
10721 727y 127 7317 "2y 122 730
Behold, thou art fair, my love; behold, thou art fair; Thine
eyes are as doves. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
R ,TA0 LR

130 o1 Py
The same words recur: “your eyes are doves,” as the Kehot
note records.

Song of Songs 4:1°X:"7 0*°w1 W

Y7 7Y T ANR3? Tyan 0°1v Py 197 737 Oy 192 730
Ty22 9T W30

Behold, thou art fair, my love; behold, thou art fair; Thine

eyes are as doves behind thy veil; Thy hair is as a flock of

goats, that trail down from mount Gilead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

131 snnnsna

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0.2 ,naw

132 snmnn "nav

“Open to me, my sister, my love, my dove, my perfect
one.” It names the exalted level of Knesses Yisrael.
Song of Songs 5:2°2:’71 0*°w W
NN *N3P My "NNY 27008 peiT T Yip Ty 291 MY v
11272 79707 NI PY KNI WKW
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

133 snnnsnae

“My dove, my perfect one, is one.” The same title, as the
Kehot note records.
Song of Songs 6:9'0: 0w 1Y
Ni12 JIRT ARTPPY KT 172 ARKD ROT NOX SNRND CNI X0 DO
M99 0OWI2°DY NiDYn MAwR™M
My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The
daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And His arrow shall go forth like lightning.” The illumi-
nation from above comes like a flash, beyond what the
mind can hold.

Zechariah 9:147:v 1°90t

nIN$02 T2 SRIY 192 23N I8N 132 K AN DY M
D

And the L-RD shall be seen over them, And His arrow shall

go forth as the lightning; And the L-rd GOD will blow the

horn, And will go with whirlwinds of the south.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

27 .[3,20 NPA] M9 7777 DRAWY R0 IR 7771 9YR Y1 LT L0 0t
.01

PARAGRAPH 15

NTM YWD oMINwNR
The Talmud uses Daniel’s words, “he was astonished for
about an hour,” as the Kehot note records.
Chullin 21a:2-3’3-2:X 8”2 P21
RNy KA 79 9MRPY 2°0°7 "BK "2 7°NOWR KT 027 7790 00
RTM YW DMINWR (10,7 9R1T) PYIMY TMIY nn 0N 1Y R
qwa 27 RP2 NpREmY TITY M AWy KIT 7D RROR P IRR
207 K72 NPIEMY TR MM AIYT NRLA PPN TR0 237 "1 RN
TAR A0 NN TIPT IR VYN POAT IR IR DYND YrAanw Ty vl
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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“Then Daniel... was astonished for about an hour” (the
verse reads chadah), on hearing a vision beyond his grasp.

Daniel 4:16170:"7 PX°17
MIPND; AIY TN YYD ONIAYR IBRYYDD ANYT PROIT 17X
TIRGYPI MY TR KW NPT TENUYP2 TN KPR May
ST YR I NPT KT T
Then Daniel, whose name was Belteshazzar, was appalled
for a while, and his thoughts affrighted him. The king spoke
and said: ‘Belteshazzar, let not the dream, or the interpreta-
tion, affright thee.” Belteshazzar answered and said: ‘My
lord, the dream be to them that hate thee, and the interpre-
tation thereof to thine adversaries.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

17y 21y 0°non
The Talmud speaks of “the eyes of the congregation,” and

Rashi explains that these are the Sages.

Taanit 24ax 773 n°1yn
KEHOT'S NOTE
K7D MTIPIN SWIT WY 1Y ATV 01y 077 2P0 LR ,T70 N°IYND AR9

L[3] .37 (T ,RE) POY .TOT YD NPWID — TR IARRA 12030
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The first chapter of Sha’ar Derushei HaNekudos describes
the world of Nekudim as lights that issue through the
“eyes” of Adam Kadmon. The Kehot note gives it for the
Sages as the “eyes.”
Sefer Etz Chaim 8:4"7:’11 0°°n vy
0w MITIPIT 19K IR WK 737 PN NIRRT NIREN NY RN
NR°%%2 OW °3 DOTIPYI NROX® 977 TNRYXY N Mavn Ty Anon
99°7% R 0°TIPA2 IR IR N3N 790N P NRYS ovTIpyn
S”ARY D2INR °V 93 07195 1T 121 INWRI2 KR OAPw IN57 %D
D¥2195 1T 121 KPR RS PTY9Y NI 95 072193 131 10N AR
TR AIRXAT 9K 0127 OK NRAPI RO 0T IR NITIR T 9o
7y MO? TY UIYSY 771233 2°9Ann 3UARY L,T0om2 009193 oP1d
... "3RI WD WO TIY 09197 M1INRD 9N NRZ1Y NRRNIY
Sefer Etz Chaim (Public Domain)
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“You have captured my heart... with one of your eyes.” The
Alter Rebbe refers to his discourse on this verse.

Song of Songs 4:9°v:’7 0°°Wi W

STITEN PIY TAND TIYN NOKD 0237 792 °NNK *In327
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He saw the first portion for himself, for there the lawgiv-
er’s portion is hidden.” Moshe’s “seeing” is the special
sight he merited.

Deuteronomy 33:21x”5:3”% 0”127

NRTE DY YR XN 1D pRRn NRYN owd 17 Nk XM
2X7 -0y vuswm Ny Havayah

And he chose a first part for himself, For there a portion of a

ruler was reserved; And there came the heads of the people,

He executed the righteousness of the L-RD, And His ordi-

nances with Israel. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Or HaTorah explains: of Shlomo, who was below Moshe’s
level, it says “before Havayah” and not “to Havayah,” be-
cause his grace was below the Name Havayah, the mercy
and grace that flow from Havayah of Atzilus; Moshe drew
from the thirteen attributes of mercy of Arich Anpin “to
Havayah,” Z’eir Anpin, and the grace within Z’eir Anpin’s
attributes bears no comparison to the thirteen of Arich
Anpin.

KEHOT'S NOTE

AR AWR NN VR PIY APwR” 1A’y RWN °3 N7MIR2 IRAN]

TPWAW I PN NAw 237 M DR KPY A0 *1DDUNIINNT WK 12
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RPRT 9777 270 PRRAY ™ DR [AMNKY 12 R Awna DaR . . PENT
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142 1 218 "NaInNT TR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
01,A R

143 1719187 NAANNT IWR

Shlomo at the dedication of the Temple: “these words of
mine, with which I pleaded before Havayah.” He pleaded
“before,” not “to.”
I Kings 8:591"1:°1 X 0591
DR PRI NP B3P M 2307 "RINT WK AKX 13T TN
111172 0127 DRI Ry LIYM 172y VRYR NYEYY 1PN
And let these my words, wherewith I have made supplication
before the L-RD, be nigh unto the L-RD our G-d day and
night, that He maintain the cause of His servant, and the
cause of His people Israel, as every day shall require;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

144 7M1 oI 2R 0
From the Thirteen Attributes of Mercy: “Havayah,

Havayah, G-d, compassionate and gracious.” Havayah
precedes the attributes.
Exodus 34:61:7°% mnw
707737 @OBR TN 7I3M DI PR N T KRt 173RTRY N Ay
:NRRY
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,70 mnw

145 k- lrmiRak]
“Gracious and compassionate is Havayah.” Here grace
precedes Havayah.

Psalms 111:4°7:8p 0°%°11n
7 0IMT 10 1PRIRDRIY Ty 23t
He hath made a memorial for His wonderful works; The

L-RD is gracious and full of compassion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,7np T ,R0p 879N

146 7 I TEn

“Gracious and compassionate is Havayah, slow to anger
and great in kindness.” The same order, as the Kehot note
records.

Psalms 145:81:77p 0°2°11n
TON~9T31 0°BR TN °7 DI 1IN
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The L-RD is gracious, and full of compassion; Slow to anger,
and of great mercy.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Tzemach Tzedek explains that this Havayah is the
Name above the chain of descent, as in “Havayah,
Havayah” with a pause between the two Names.
KEHOT'S NOTE
moyRbw M oW 9M)” ARAm 12 Y XWN %D B NPMINA AXRD
[R ,20 R™N] w127 17°°1°2 RAYY P°0BY ™1 M1 w”nd mwswsnwnn
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The Tzemach Tzedek explains that this Havayah is the
Name of Z’eir Anpin, which is the source of the chain of
descent.

KEHOT'S NOTE
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“Face to face Havayah spoke with you on the mountain.”
All Israel saw at Sinai; so what was special in what Moshe
was shown?
Deuteronomy 5:4°7:°71 0127
:WRT TIAM 172 DOBY 7T 137 0°193 071D
The L-RD spoke with you face to face in the mount out of the
midst of the fire—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Near the end of “Return, O Israel” the Alter Rebbe speaks
of the revelation of the Name Havayah as the renewal of
all coming-into-being, and refers on to his discussion of
“For with You is forgiveness, so that You may be feared.”
KEHOT'S NOTE
w1 D7MIR LGAYIAN Y DI AN 27y MK 50 AR .2 ,10 YW '{DP‘?
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PARAGRAPH 16

151 011 Nann R9N NN PR
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .7amnRY 279 w7 LannRY 77 9780
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The Sifrei says that Israel’s two good leaders, Moshe and
David, could have relied on their good deeds, yet asked
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G-d only for a free gift. The Alter Rebbe reads “free” as be-
yond the mitzvos.

Sifrei Devarim 26772 0°727 >80

DAM NINR KX AANNY PR

Rashi: chanun always denotes a free gift; though the right-
eous could rely on their good deeds, they ask of G-d only a
free gift.
Rashi on Deuteronomy 3:23:1°X:375:2 02127 2y *" w1
DT? WPY 2"YX - DIN NIAR 1IWD RPX 0ipn 22 130 PR .nNK)
XPX DipBT DR D°WRIR TR 0°267 DiryRa nivnh oops?
792 1% MR AR WK DX CnIm % MRy DY) ,DIn nann
RIPRTD ,77DR NXIIY MNwE mMEyR TR A X"T 000N
27902

1nnR1 — All forms of the verb 117 signify an ex gratia gift.
Although the righteous might make a claim to reward de-
pend Upon their good deeds, yet they solicit from the
Omnipresent only an ex gratia gift. [Because He had said to
him, (Exodus 33:19) “I will show grace (°nim) unto him to
whom I will show grace”, he (Moses) when referring to his
entreaty of G-d uses the expression (lit., spoke to Him) "I
implored grace (nNNX1)” (Midrash Tanchuma 5:2:3] —
Another explanation is that the idea of ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

nign NP2 DA

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.197°9 17 ,K% 92711 °780
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On “the fish we ate in Egypt for free,” the Sifrei asks
whether the Egyptians gave them fish for free, and an-
swers: “free” means free of mitzvos.
Sifrei Bamidbar 871”2 712711 °700
20112 037 072 0°AM3 0°72H7 DAY 1793 w0 °31 .ATA DX 1178
720 OR .097 TN2° R 1M 1729 137 ONRY (7 Mnw) PRI 930 KoM
"IX 7MY - 70373 DAY 0% PR O°3T ,03M3 o 0vaml e KD
7 7191 MR NYRY M .DORIWPT NRY :MXNT TR 037 - 030 MR
29991 0O nwnnn IN 0081 YA 127 935 oab manwn 1
219 IR 1TPEMY 2w O, 23789 112 N0nw o7 Iwa Thnk bun
1317 71°1 99 9921 1y Apwn nwe XY ,Y1 DRk DORS ROW R1AN
... OyINR XN

(Bamidbar 11:5) "We remember the fish that we would eat in
Egypt, free": Is it possible that the Egyptians gave them fish
free? Is it not written (Shemot 5:18) "And now, go and work,
and straw will not be given you": If they did not give them
straw free, would they give them fish free? How, then, are we
to understand "free"? "Free" of mitzvoth. R. Shimon says:
The manna would change for them to any flavor they de-
sired, except for (that of) these five things (Ibid "cucumbers,
melons, leeks, ...
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Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

01 >wan®? R¥° Noyawa 27y

There “in the seventh he shall go out free” is read as “free,
without mitzvos”: although we do not hold that the mitzvos
will be abolished in the future, they will then be in another
manner, not ascents and descents but rest for eternal life.
KEHOT’'S NOTE
2,19 R™1ND ARA7

21n "wan®k RY® noyraw

“Six years he shall work, and in the seventh he shall go out
free, for nothing.” The Alter Rebbe’s explanation of this
verse also reads chinam as “without mitzvos.”

Exodus 21:2°2:872 minw
:037 WDT? KE? NYW TP DY WY 2y 1Y 7PN °2
If thou buy a Hebrew servant, six years he shall serve; and

in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

02°2°21°1 1°2 7Y "2IR
“I stand between Havayah and you at that time, to tell you

the word of Havayah.” The Alter Rebbe reads Anochi as the
root of Moshe’s soul in “Iwho I am.”

Deuteronomy 5:5’1:’11 0°727

DN °2 °7 927°NK 097 TAI7 RITT NY2 DN NP3 THY O
:AR? 172 DNPYRYY UKD 2190

I stood between the L-RD and you at that time, to declare

unto you the word of the L-RD; for ye were afraid because of

the fire, and went not up into the mount—saying: .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Quoting this passage of Likkutei Torah, Or HaTorah adds
after “the arousal from above” the words “which is above
the arousal from below.”
KEHOT'S NOTE
nMpon —] 797y nPRTYNRR 19YRPw” 70 0w RwN 5 D NPTIRA
.[1xa

INT° PPy 19y 9D
“For they shall see eye to eye when Havayah returns to
Zion.” In the time to come the arousal from above will be
seen directly.
Isaiah 52:8'1:271171°yw"
9% 7 W2 IR 1Y 7Y 03 113771702 P3P R 770X Pip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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161 INTY Py 19y °D
The Zohar (Idra Rabba) says that the righteous are des-

tined to see the light of the supernal eye with a spirit of
wisdom, as it is written, “For they shall see eye to eye.”

Zohar, Idra Rabba 8:50-9:63270:0-"1:’ K27 X7TNT 7117 190

162 NPy Y o2
The Zohar (Idra Rabba) reads “Your eyes shall see
Jerusalem, a tranquil dwelling” as said of Atik Yomin,
whose eye is tranquil, an eye of mercy; the note gives it
alongside 130a.

Zohar, Idra Rabba 29:209-2205"7-1%"1:1”2 X217 X7TX1 7717 190

163 X"y 19p N1 D2 Y
Or HaTorah notes that the Zohar at 137a interprets “Your
eyes shall see Jerusalem, a tranquil dwelling” as said of
the time to come.

KEHOT'S NOTE
DMK — "RnR Ny aRw M oW1 1RIN 0y Poen 2"
.09y ANNRY

164 N7y 97P X7V 1790 NW1 D2
Citing the Zohar on Nasso (130a), Or HaTorah explains
“they shall see eye to eye” as the revelation of the “open
eye” of Arich Anpin, which will be revealed in the eyes of
Z’eir Anpin, and notes that 137a is along the same lines.

KEHOT'S NOTE
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