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“And I pleaded with Havayah ... You have begun”
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“And I pleaded with Havayah,” etc., “You have begun,” etc. [We need] to understand what “You

have begun” means. Were there not many miracles, such as
19 NIRRT PRI QN2 X1 PORY NAMPMY (730 1nm] NPHY [0ags ] 277 710 00 NYUp
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the splitting of the Sea of Reeds, the Exodus from Egypt, the Giving of the Torah, the war with
Amalek and the like? How, then, can all this be called only a beginning? Now, our Sages, of blessed

memory, said: before the world was created, there was He and His Name alone.
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On the face of it, this is not understood: how can there be, before the creation of the worlds, the as-
pect of a name for the Holy One, blessed be He? And who called Him by His name?
0°7277 IR P9 YTINNYRD 1°22 OIRT NXR"™M2 n"9507T [w7pn A P72 RNOKR 12A7 17390 R
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But the explanation is this. It is stated in the holy Zohar that the purpose of the creation of man is
“so that He be known.” The explanation of these words: the descents and the chain of descending
levels (hishtalshelus), through many contractions (tzimtzumim), are for the sake of an ascent,
POWN OPIY RIT PP NIPAP 03 PART Y OIRT DR D°POR K12 MDY RIITID RN RIDINRD >715
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in order to transform darkness into light. And for this G-d created man upon the earth. For since
this world is the lowly world, and the darkness is thick, doubled and redoubled,

likuteitorah.com/likkutei-torah/vaeschanan/ 3
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and one must multiply lamps to illuminate the darkness, therefore G-d created man, who is the as-
pect of the light and the lamp, as it is written, “The lamp of Havayah is the soul of man”: it is a
lamp that shines the radiance of the Name Havayah in a revealed manner, to illuminate this world

and to transform darkness into light.
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Of this it is said, “And you shall be a blessing,” “a blessing in the midst of the earth.” And it is writ-
ten, “For they are the seed that Havayah has blessed”; [“blessed”] is a term for drawing down, as in

“one who layers [a vine|] and one who grafts,” etc.,
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so that there be “Blessed is Havayah from world to world”: from the hidden world to the revealed
world, that Havayah be in a state of revelation. And those who draw down this revelation are Israel,
who are “the seed that Havayah has blessed” and “the lamp of Havayah, the soul of man”: myriads
of souls,
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which are so many myriads of lamps. For according to the abundance of the darkness and its thick-
ness, doubled and redoubled, so must be the abundance of lamps in the souls. And this revelation
is that there be an arousal in a person’s heart, from “the inward part of man, and a deep heart,” for

the soul to go out of its sheath, and to be [in the state of] “my soul pines away” for Havayah.
21T RIXI2 AR °°12 RIT QTR NRWIY QTR DRWI T 93 12392 NORIT IR °17 7772 w7n)
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(See what is written in the first discourse beginning “Sing and rejoice,” on the subject of “The lamp
of Havayah is the soul of man”: that [when] the soul (neshamah) of man is the aspect of breath
(neshimah), in “running and returning,” then it is the aspect of a lamp, to illuminate and to draw
down the revelation of the Name Havayah, etc.)

likuteitorah.com/likkutei-torah/vaeschanan/ 4
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And it is not enough to contemplate in one’s thought alone that He, blessed be He, fills all worlds
(memalei kol almin) and encompasses all worlds (sovev kol almin), and that “there is no place
empty of Him”; for this is not the level of revelation,
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but rather the level of the hidden world, which is in a state of concealment, which does not spread
out and shine into the point of his heart;
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rather, it is only in the mode of a makif, encompassing from above, as is known from the saying of

our Sages, of blessed memory, “The thief at the mouth of the tunnel,” etc. For it does not touch the

actual essence and being of the soul, so as to become truly one; rather, it is
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like something separate, standing above. Whereas the level of revelation means that it touches the

actual essence of the soul, when he takes to heart how He, blessed be He, fills all worlds and en-

compasses all worlds, etc.
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And because of this, the soul cannot bear to endure its being clothed in the physical body, in the
darkness of worldly desire; rather, “he would gather his spirit and his soul to Him,” and the soul

would become united with its source.

likuteitorah.com/likkutei-torah/vaeschanan/ 5
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(And this is the meaning of “so that He be known”: for Daas (knowledge) is actual recognition and
feeling, as is explained below on the verse “And you shall know this day”; and see what is written in
Parshas Chukas on the verse “that they bring to you,” and in Parshas “And these are the laws,” etc.)
In the same vein, [the Sages]| instituted saying “Blessed is He who spoke and the world came into

being” before the Verses of Praise (Pesukei deZimrah).
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That is: that the level of “who spoke and the world came into being” be in a state of “blessed” and
revelation, so that an arousal of the heart be drawn forth from [the fact] that He “spoke and the
world came into being”; for “He spoke and it came to be,” and “with one utterance the world was

created,” etc.
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Likewise, “Blessed is He”: that the level of “He” be in a state of revelation in the heart, so that the

heart be stirred, etc. And in general there are thirteen [times] “Blessed,” corresponding to the thir-
teen tikkunei dikna (adornments of the beard),
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which are the aspect of hairs. That is, they are flows that were drawn down by way of the aspect of

hairs. By way of analogy, it is like hair, which does not touch the essence and being of the body and

the head, but is surplus.

1INNAW 277 NN NPHZY PR Y1 1RY 927 RIT QTR 292 193 01D 19K MOWRTT 10 k)
N277 NPRRYY NP0AN qwnl

So too, these flows, to become revelation in a person’s heart, are something that does not touch the

essence and being of the thing from which the revelation is drawn. For the essence of the thing

likuteitorah.com/likkutei-torah/vaeschanan/ 6
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that is the source of the flow does not change by any change, nor by decrease or addition, through
the act of drawing down, through the change in the arousal and the revelation in the heart. (See
what is written elsewhere on the verse “And it shall be tzitzis for you.”)
A7AR M ANR 192 RIM NDWRan 55 551917 RIT 277 NPV MIOwRT N2 on 7192 2 1IM
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Now, the twelve [times] “Blessed” are the aspect of particular flows, and the thirteenth is the one
that includes all the flows: it is “Blessed are You, Havayah, our G-d, King of the world.” That is: that
the level of Havayah be in a state of revelation,
55 591571 R 7117 0121 w0 115 RTPW 11°0Y TN 1190PR NP AR 912 19119 R 19RO
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as though He were present [before us], the aspect of “You”; to be “our G-d,” that He unite Himself
with us, that He be truly ours. And the level of Havayah is what includes all the particular aspects

stated in the twelve [times]| “Blessed,” and it is their beginning and their essence.
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2. The explanation of this will be understood through the saying, “And in His goodness He renews
each day, continually, the work of Creation.” For one must understand what “renews” means: are

not all days alike, and this day similar to yesterday?

T70 97T RYRR CPAw na WM 90YR a9OYn MBWHNWNT 970 I N2 w0 D 1IYI XOX
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But the explanation is that there is a level called the order of the chain of descending worlds (seder
hishtalshelus), from cause to cause, and there is a level called above the way of the order of
hishtalshelus.

likuteitorah.com/likkutei-torah/vaeschanan/ 7
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What is on the level of the order of hishtalshelus is, in general, by way of analogy, like intellect,

emotive attributes (middos), thought and speech in a person: the intellect gives birth to the emo-

tive attributes, and from them thought is formed, etc.
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So it is in the chain of descending worlds and the many descents of the levels from cause to cause:
by way of analogy, it is called the aspect of “For My thoughts are not your thoughts,” for above, too,
there is, so to speak, the aspect of thought,
77 0190 NOYID IR DIRT N2WAN %3 [mbwr on] 171 DIRT PN NI NPAWA 73wnn TPRY KPR
MNIYT RT3 TPYRDY 7awnna 10 PRY
except that it is not physical thought as in a person, G-d forbid. For a person’s thought accomplish-
es nothing, whereas through the thought above the worlds were created;
SR 197 IRXOW MRPIYA %1973 1102 R 13T 72WNN NI0N2 KON WY 0O’ 9372 71372 1)
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and likewise through speech: “By the word of Havayah the heavens were made.” Rather, the level of
thought and speech is the level of the revelation of the worlds, which came out from potential to ac-

tual and from concealment to revelation, just as thought is the aspect of

0°37 NIATTH MPYRNW 1177 MIA0TTA 21901 N2 TR0 P2wnn 1% RIT 1127 Dowi 190
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the revelation of the intellect, and speech is the revelation of thought. And there are many aspects
and kinds of levels, descents and chains of descent, through many and mighty levels and various
contractions (tzimtzumim), and all of them are called “thought,” as it says in the Zohar, “how many
thoughts upon thoughts,” etc.,

likuteitorah.com/likkutei-torah/vaeschanan/ 8
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“this is the brain to that,” etc. So too in the aspect of speech. And the division of these many levels
is found in the angels and also in the souls: there is a Michael and an Avraham on the level of

thought, and there is [a Michael and an Avraham] on the level of speech.

RT? XM KT M2ynn 019 7Y 13nn A2ynow 091y 2235 9137 N2 °p1 Iunow 02Iyn 7awnn n

k)

And the level of thought of a lower world is called the level of speech relative to the world above it,
up to the highest heights: “this is the brain to that,” etc.
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In the language of the Talmud they are called “inner chambers” and “outer chambers,” which are
the aspect of the inner dimension (pnimiyus) and the aspect of the outer dimension (chitzoniyus);
and the inner dimension of what is below is called the outer dimension relative to what is above it.
And in this way there are many myriads of chains of descending levels, beyond number, as it is

written, “Is there any number to His legions?” etc.
MIATTHY PRAY RIT MDA DR ODYINN INRCEOW 1A0THT 9702 MPYHNWT N2 Pl M Do R
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But all this is called the aspect of hishtalshelus in the order of the levels, for their emergence from
concealment to revelation is that the aspects and levels of concealment bring out what was in their
power, in concealment, to be revealed. Although the power in concealment is of greater dignity

and superior to the revealed aspect, which is considered a descent, etc.,

RITW XOX [0 53] 973 %1973 212 RITT 192 @ "9°37 029 PR X7 9Y0aw 191 o0 e
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nevertheless the power in concealment is the source of the revealed aspect, and that power con-
tains the revealed aspect to the same extent, only in concealment, as in the analogy of intellect,
emotive attributes and thought mentioned above. And this aspect of hishtalshelus does not apply

likuteitorah.com/likkutei-torah/vaeschanan/ 9
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except to the level of the emanated and created beings, for “One higher than the high watches,”
etc. But relative to the Emanator Himself, blessed be He, there is no comparison to Him, blessed be
He, at all.

X712 7237 X721 719 1°R 9 119099 9oyn mbwhnwn 9772 $90 DIy NIRD2 1D RUK)
And it is impossible for the creation of the worlds to come about at all by way of hishtalshelus from
cause to cause, for a created being bears no comparison to the Creator,
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blessed be He. How, then, could they receive their life-force (chayus) from the power of His es-

sence and being, so to speak? And how is it possible for the power of His essence, so to speak, to

come out from concealment to revelation, so that from it there be a created power, etc.?
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For He is exalted and lofty, higher without end, and the coming into being of a creation is impossi-

ble even through an endless multitude of hishtalshelus, because He is not within this category of

hishtalshelus. [And this is the meaning of “You are One, but not in number”: that there is no com-

parison, etc.,
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as is explained below in the discourse beginning “The matter of the recital of Shema,” in the dis-
course beginning “This day [Havayah your G-d] commands you,” and in the discourse beginning
“Elijah opened.”] Rather, the creation of the worlds is through the aspect of

AWYR W I 00 (23] 920 IMINIY M2 119707 N8 1PW 20 D 1203w wINn 1210 0
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“And in His goodness He renews.” For “in His goodness” means His own goodness, that is, the as-
pect of His essence, so to speak: this renews the work of Creation, so that it becomes truly new,

from nothing to something, as it is written, “And wisdom is found from nothing (me’ayin).”

likuteitorah.com/likkutei-torah/vaeschanan/ 10
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For Chochmah (wisdom) is the aspect of “beginning,” and it is found from nothing, as a renewal: a
new thing comes into being, which was not in the power of the source that brings it forth.
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And this is through the aspect of the yud, which is the aspect of contraction (tzimtzum), and after-
wards [the letters] hei, vav, hei: the hei is expansion in length and breadth. And there is an upper

hei and a lower hei, the hidden world and the revealed world,

1953 1133 T 3 [rew] 2w 717990 DR 192 D9INIRW 7717 *°12 31 10 0AnNan 1M
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and the vav that joins them, etc. And this is the aspect of Havayah, of which we say, “Blessed are
You, Havayah”: that the aspect of Havayah, which is “the source of all,” be revealed; that is, that
there be an arousal of the heart from [the fact] that He, blessed be He, is above the level of hishtal-
shelus, and there is no comparison to Him, blessed be He;
X131 RPWw 7y ] 5719 19 NIVYDHNT DIZHE N2 Y 1”17 *°N22 3'11?35157.‘1 55 MINY ROX
7392 3P X7 100 D‘?W;‘l

yet He brings all the worlds into being through the aspect of Havayah, by means of the aspect of

contraction and expansion, etc., as mentioned above. [And this is [the meaning of|] “Before the

world was created, there was He and His Name alone.”

o0% 710 pr 7x] O”RKR °PIY DK 2”2 NXIAw 2190311 TINT RIT I N0 1NNXYY 1N 13550 RIT
1NINZYI 195

“He” is His being and essence, blessed be He; and “His Name” is the light and the revelation, which
is also infinite (Ein Sof) and is called the Infinite Light (Or Ein Sof), which was included in His

essence;

likuteitorah.com/likkutei-torah/vaeschanan/ 11
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that is, there is the capability in His being and essence, so to speak, that a revelation of the Infinite
Light be drawn forth from Him, and this capability is called “His Name.” See what is written on this
in the discourse beginning “The voice of my beloved,” and in Parshas Pinchas, the discourse be-

ginning “Command the children of Israel.”]
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And this is [the meaning of] “And you shall love Havayah your G-d.” The explanation: ve’ahavta,
ahavah (love), is from the word avah (to be willing), and the added hei is the aspect of the breath
(hevel) of the heart; for avah means the will of the mind,
1ARY I N3 el T M N 2baw RN 11897 7°0° N2ARY 291 1189 R 720K
51993 71133 2 TAIRNOY Wnn TP MR 1R 72 e
and ahavah is the will of the heart. “And you shall love”: that the will and the longing in the heart be
for Havayah to be, that is, for the level of Havayah itself to rest within you, to be truly your G-d,
uniting with you in a revealed manner.
.0°2% 970 NI %1974 N2 RITW 0% 17772 23R NY 110 DX 9D TPPPRR T AR N
And this is [the meaning of] “es Havayah your G-d”: es is like eis, as in “a time (eis) to love,”
[spelled] with an ayin, because it is the aspect of revelation, so as to be an order of times.
Wrna1 Yn? 9P RYN 11‘??3’1 '|77?3 1‘??3 'N% AM9PA N ROX Bk ¢ 11w K921 512 RT 1RTw
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For time is the aspect of a created thing: time applies only in the attribute of His Malchus (sover-
eignty), blessed be He, “is King, was King and will reign,” which is not so above. See what is written

on this at the end of the discourse beginning “Return, O Israel, unto [Havayah your G-d].”

19225 Sa1I AR 1W2 DR 1N APRI DR P 1A 21903 0700 RAw 0TI 17IpNn2 11 1903 naw RPR
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However, this aspect of revelation in its source, before it comes to the revelation of time, is called
es with an alef, as in “es besaro” (his flesh): es is what is ancillary to his flesh. So too the aspect of
revelation in its source is what is ancillary to the concealment,

likuteitorah.com/likkutei-torah/vaeschanan/ 12
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for it is the revelation of the power of the concealment, as mentioned above; and see further what is
written on es as what is ancillary, on the verse “And you shall know this day.” And the drawing
down of the revelation of the level of Havayah will be “with all your heart”: within two hearts, the
inner (pnimiyus) and the outer (chitzoniyus),
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which are the aspect of “inner chambers” and “outer chambers” (see what is written in Parshas
Re’eh on the verse “When you listen to the voice”). The inner dimension of the heart is an arousal
from the level of His essence and being, blessed be He, [of whom it is said,] “No thought can grasp
You at all.”
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As it is written, “You have been shown, to know that Havayah is G-d; there is none else.” “You have

been shown” is the aspect of revelation in the inner dimension (pnimiyus) of the heart, and it
comes from the hidden love that is in the nature of every person, etc.,
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and an impression of it remains all day, even after prayer, etc. And the outer dimension (chit-
zoniyus) of the heart is that the love spreads out to subdue the sitra achra (the other side) and to
transform [it], etc.: first to subdue,
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as it is written, “He shuts his eyes from looking upon evil,” and it is written, “And you shall not
stray after your heart,” so that he will want the revelation of the level of Havayah to be there as well.
For the world (olam) is so called from the word helem (concealment), because it conceals and hides
the light of Havayah from being revealed; and one must subdue, etc., and afterwards transform
darkness into light.
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That is: the power of the natural element of fire in his natural soul, to desire every desire, will be

transformed from the darkness of this physical world to desiring to cleave to Him, blessed be He.

For the element of fire is natural, in the intensity of heat, and through this he desires every desire,

being drawn after it.
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But when he removes the heat from being drawn after this world, by cooling within himself the de-
sires of this world and despising evil, then through this, of itself and as a matter of course, the nat-
ural heat will intensify toward G-dliness; see what is written in Parshas Sh’lach, in the discourse
beginning “In the section on libations.”
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And this is [how one comes] to “And you shall love ... with all your heart”: that he desire the revela-

tion of the hidden world in the revealed world, and to transform darkness into light. This is through

the arousal from below (isarusa dilesata) in prayer, in the manner of “their heart cried out,”
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as it is written, “And they cried out to Havayah in their distress,” so as to be among the “masters of
accounting.” And then, through this, “spirit brings spirit and draws down spirit,” so that there be

blessing and drawing down in revelation: “Blessed are You, Havayah,” etc.
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3. However, “and the study of Torah is equal to them all.” For the study of Torah is the mitzvah of
“And you shall meditate in it day and night,” even in a matter from which he does not yet know
whether a practical ruling emerges, such as all the questions of the Gemara that do not follow the
halachah,
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and even one who does not understand the practical ruling from the Gemara, and even in a matter

that has no bearing on practice at all; see what is written on this in Parshas Acharei, on the verse

“For on this day He shall atone.”
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The explanation is that Torah study is solely a drawing down from the arousal from above (isarusa

dile’eila), as it is written, “And My words which I have put in your mouth.” And this drawing down

is brought about not through an arousal from below (isarusa dilesata), for an arousal from below

cannot reach it;
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only through the study of Torah, in the combinations of its letters, does he draw it down, as it is
written, “Havayah is near to all who call upon Him, to all who call upon Him in truth”; and there is
no truth
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but Torah. See what is written in the explanation on the verse “These are the journeys ... and Moshe

wrote,” etc., that through the Torah one calls and draws down the level of Havayah.
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This is why [one who studies] is called korei baTorah, “one who calls in the Torah,” as is explained
elsewhere. And this is [the meaning of] “And these words, which I (Anochi) command you today,

shall be upon your heart, and you shall speak of them,” etc.:
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that even the words which Anochi, “I who I am,” commands you will be upon your heart of them-
selves, as a matter of course, through “and you shall speak (vedibarta) of them.” For vedibarta is a

term of leading and drawing, as in “He shall lead (yadber) peoples.” That is to say,
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that “in them,” in the words themselves, you shall lead and draw down the level of “I who I am,”

which is the level of the arousal from above (isarusa dile’eila) that comes about not through an

arousal from below (isarusa dilesata) at all, because it is far, far above the arousal from below. (And

this is what is written in Parshas Terumah)
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(128a): “The exertion in Torah,” etc. And this is the meaning of “and graciously grant me Your
Torah” (in Psalms 119:29): “You have graced us with knowledge of Your Torah.” And this is as [ex-
plained] below, in the interpretation of “Va’eschanan” as “a free gift.”
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And see what is written in Parshas Bamidbar on the subject of “and from the wilderness, a gift.” For
the aspect of “wilderness” is as it is written, “in the wilderness,” etc., “in a land through which no
man passed
P19 9 117 $95 O NYAn OTIRA PW (xnnv7 xnmynxd] NPDTYNRT PRY %D QY DIR 2W° R
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and where no man (adam) dwelt.” That is, man’s arousal from below does not reach there at all. For
the matter of the arousal from below is as it is written, “As in water, face [to face],” etc.:
TIOYI DIR PMan [xooybt xnmynx] YPPTYAR 9TV DIRT 29 W (xnn xmaynxm] NPRIYNRT 10
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so the arousal from below of a person’s heart awakens an arousal from above from the level of the
supernal Man (Adam). Whereas at the level of “for He is not a man,” the arousal from below does

not reach there.
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And this is “and where no man dwelt,” etc. Rather, the arousal from above is drawn down of its own

accord, as a gift; and this is the drawing down that comes through occupation with Torah, of which

it is said, “and from the wilderness, a gift,” etc. And this is

721 I1ynRYn 15'“731 1°3y2 1950 *15 °11 SR B7Y IR ’93 w’ny1) 0°n n7n 11% nna 9738 7R3 %D

DR DAY 71T 177 19102 [wmipn naaxa] APAR2Y LNIYIAW °2) yRwIR? Uyl SR 1R°TPNw YW
(>

“for by the light of Your countenance You gave us a Torah of life.” (See what is written in Parshas
Re’eh on the verse “After Havayah,” etc., “you shall walk,” on the subject of “and to His voice you
shall listen”; and in the discourse beginning “When Israel put ‘we will do’ before ‘we will hear,’”
for Shavuos; and in Iggeres HaKodesh, at its end, the discourse beginning “David, You called them
songs.”)
YOIYNR MPONN DR KIT OWY %01 77N 9% Awn 03 972y DR MIRIAD mMYUnn anR nn
TRR 1D MPhT anR 1XD N12923) Cx vyp amIn) [kmyeasT xo03] 7”702 N 799 (X557 RMAYAN]
("3 9K X127 nonnn

And this is “You have begun to show Your servant”: for Moshe received the Torah from Sinai, and

there it is “You have begun,” the arousal from above alone. And see the Sifra DiTzniusa (Terumah

176a). (And in the [Midrash] Rabbah here: “You have begun,” etc.: “You began to come to me,”

etc.)
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And even for the arousal from below to bring about an arousal from above, there must first be an
arousal from above, which is the aspect of “a heavenly voice goes forth from Mount Chorev,” etc.,

an illumination from above, so that there be thoughts of teshuvah (return), etc.

M2 0w NIZAM YW 90 PRI 1WTP WK 3 1NPWYR 921y NI%AT 11973 095 11PN TN

Along these lines the Sages instituted the blessings over the mitzvos [to be said] before their per-
formance. For “Who has sanctified us with His commandments” means that through the mitzvos,

which are the aspect of
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the arousal from below, done with physical things, tzitzis of wool and tefillin of parchment, sukkah,
lulav, etc., an arousal from above comes about, namely, that supernal holiness comes to rest.
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But for there to be “Who has sanctified us with His commandments and commanded us,” so that
the arousal from below causes and awakens an arousal from above, this is through an arousal from

above first,
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which is the illumination that comes from above so that there be “Blessed are You, Havayah, our
G-d, King of the world”: that the revelation of the level of Havayah be blessed and drawn down be-
low, so that through this [there be] “Who has sanctified us with His commandments and command-

ed us.”
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This is why they instituted the blessing before the mitzvah: for it is through the blessing that the
drawing down is accomplished, so that the performance of the mitzvah, as an arousal from below,
brings about an arousal from above; see what is written in the discourse beginning “On the day of

Shemini Atzeres,” on the subject of “Great is study, for it leads to action.”
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And this is what Moshe asked: “Let me cross over, please, and see the land,” etc. For the supernal
“land” is Knesses Yisrael, which is called “a land of desire,” and Moshe wanted to draw down into it
the level of “You have begun,” which is the level of the arousal from above that comes about not
through an arousal from below.
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4. Now, the arousal from above of this level is not drawn down below so as to be truly revealed in
the intellect and in the actual grasp of thought, for “No thought can grasp You at all.”

K7 [5x7w° noiows] 239WD 139777 0931 TP0F w01 277 MPONDM 1°KT N3 R”D 0AN1 1K)

TPV RN TI°9Y 13772 RO IRY SNan SN naa

It is grasped only in the manner of sight and the gaze of the heart, as it is written, “Your eyes are
doves”: that is, when Knesses Yisrael is in the state of “my dove, my perfect one,” for then she is on
avery exalted level,
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and then she is in the aspect of “eyes,” which is the aspect of gazing alone; for this drawing down is
not grasped in revelation and in being clothed in thought, but is only a mere glimmer, as in what is
written, “And His arrow shall go forth like lightning,”
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which is like a flash of lightning that flashes in his mind, which is beyond what he can grasp, for the

power of his mind’s comprehension cannot contain it.
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And therefore “he was astonished for about an hour.” And this is why it is written, “and let me see
the land”: Moshe wanted to draw down this level in the manner of sight.
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And the Men of the Great Assembly, who instituted the blessings over the mitzvos in order to draw
down the level of the arousal from above (isarusa dile’eila), are those called the Sages, “the eyes of
the congregation,” who are of the level of “Your eyes are doves,” to draw down an illumination

from the level of sight and gazing.
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(See what is written in the discourse beginning “You have captured my heart,” on “with one of your
eyes,” and on the verse “to do what is right in the eyes of Havayah.” And this is “You have begun to
show Your servant”: according to its plain meaning, it is not understood why “Your servant” specif-
ically, since He, blessed be He, also showed all Israel all the signs and wonders, and of the Giving of

the Torah it is written, “Face to face Havayah spoke with you.”
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Rather, “to show” is as it is written, “He saw the first portion for himself”: Moshe merited the level
of sight mentioned above, which is drawn from the level of “You have begun,” etc., as mentioned
above. And therefore, “Let me cross over, please, and see the land,” to draw into it, too, this level of

sight, as mentioned above.)
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And in order to draw down this level, this is why Moshe began by saying, “And I pleaded with
Havayah.” The explanation: of Shlomo, when he built the Holy Temple, it is written, “with which I

pleaded before Havayah,” whereas here it is written, “with (el) Havayah.”
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The explanation is this. It is written, “Havayah, G-d, compassionate and gracious,” etc., and it is
written, “Gracious and compassionate is Havayah.” Now, “Havayah, G-d, compassionate and gra-
cious” means that from the level of Havayah, the source of all coming-into-being, the attributes

(middos) are drawn down to be gracious and compassionate.
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But “Gracious and compassionate is Havayah” means that for there to be the level of Havayah,
which is the aspect of contraction and expansion, etc., all this is because He is gracious and com-
passionate, etc., as is explained elsewhere, at the end of the discourse beginning “Return, O

Israel.”
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And this is “And I pleaded with Havayah”: I drew down from the level of “gracious” so that there be

the level of Havayah. And this is what [the Sages] said: “Va’eschanan means nothing but a free gift,”
etc.
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The meaning of “free” (chinam) is without mitzvos: that is, he drew down from a very high and ex-

alted level, far above the level of the mitzvos, which the mitzvos do not reach. (See what is written

on the verse “And in the seventh he shall go out free, for nothing.”)
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This is the level and the rank of the source of the light of the Torah and its root above, which is the

level and rank of Moshe, of whom it is said, “I (Anochi) stand between Havayah and you, to tell you

the word of Havayah,” etc.: the root of his soul was from the level of “Iwho I am.”

[oew] T B RO NP2 [x5yhT xmagnx] YPRIYNR N2 RITY 0 03 1’?2773:'!5 292 1°7 '[351
297K Ny 1232 719%32 NS RO ova 21 RITW R*°0ONNRT Xny 3

Therefore he had the power to draw down the level of Havayah, which is the level of the arousal
from above (isarusa dile’eila), “at that time” (ba’eis hahi): that is, that the level of the hidden world,

which is called by the name hahi (“that”), be revealed, in the manner of “a time (eis) to love.”
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(And this is in the manner of what is written in the Zohar, Parshas Sh’lach) (folio 177a), in the inter-

pretation of “that day,” etc., which joins the end to the beginning. And see on this also in the

Pardes.
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And this is because “You have begun”: You have already begun, so that there be the arousal from

above alone. But at that time this request was not fulfilled, that the arousal from above alone be

revealed;
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rather, an arousal from above so that there be an arousal from below (isarusa dilesata), so that

through the revelation of this arousal from below there will be a revelation of the arousal from

above.
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And this was the level of Yehoshua and all Israel, who entered the Land and fulfilled mitzvos as an
arousal from below; and likewise, along these lines, the blessings over the mitzvos, which are the

aspect of an arousal from above for the arousal from below.
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But of the time to come it is written, “For they shall see eye to eye,” etc. (And see Parshas Nasso,
137a, 130a.)
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A Summary of the Discourse on “And I Pleaded with
Havayah”
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A summary of the discourse on “And I pleaded with Havayah.”
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Section 1 will explain that, since this world is the lowly world, G-d therefore created man,
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who is “the lamp of Havayah, the soul of man,” to illuminate this world. And see what is written on

the subject of “the lamp of Havayah” in the explanation on “And the border shall descend,” and

what is written on “He has also set the world in their heart” in the discourse beginning “And the

number of the children of Israel shall be.”
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That is, through the recital of the Shema and prayer, so that the Name Havayah shines in his heart,
through his being stirred “from the inward part of a man and a deep heart.” And this is the mean-
ing of “Blessed are You, Havayah,” etc.
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Section 2 will explain the meaning and substance of the revelation of the Name Havayah in his
heart: namely, through his understanding the matter of “And in His goodness He renews every day

the work of creation.”
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[That is,] a truly new creation, from nothing to something, and not by way of the chain of descend-
ing worlds (hishtalshelus), which is only a matter of revealing what was hidden. And to this the
Name Havayah points.
N7 MIK) [1Ix kna] RPRN2 Y 070 (27y 277) (NPWRA2°8 [x pon aama] X1 270 8 17197 1°°3)
CnAa°yo
(And see on the subject of the meaning of “good” in the Zohar, Part I, Parshas Bereishis) (30b), and
what is written on this in Me’orei Or (the letter Tes, section 5),
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and in Parshas Noach (60b), and in Parshas Lech [Lecha] (82b), and in Parshas Terumah (end of
128b), on “And I have done what is good in Your eyes.”
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But for the meaning of “and in His goodness,” see there, in Parshas Terumah (168b), and in what is

written in the discourse beginning “And you shall eat and be satisfied and bless,” concerning “Who
nourishes,” etc.,
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“in His goodness,” etc. And see in the Gemara, chapter 2 of Chagigah (12a), on “the light, that it

was good,” and in the Zohar, Part II, Pekudei (folio 220b), and in the commentary of the Ramaz

there. And see what is written on the subject of “The Good One,
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for Your mercies have not ceased,” in Torah Ohr, Parshas Beshalach, in the discourse beginning “I
will sing to Havayah.” And this is [the meaning of] “And you shall love Havayah”: that [Havayah]

should dwell in you in a revealed way.
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That is, “with all your heart”: within two hearts, the inner dimension (pnimiyus) and the outer di-
mension (chitzoniyus). And through this arousal from below, an arousal from above is drawn
down, so that there be blessing and drawing-down in revelation. And see what is written in the dis-

course beginning “Havayah is with me among my helpers.”
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Section 3 will explain. However, “and the study of Torah is equal to them all,” for it is solely a draw-
ing-down from an arousal from above, from a level that an arousal from below cannot reach; and

this is [the meaning of| “You have begun.”
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And also, in order for there to be an arousal from below, there must first be an arousal from above,
as is written on “These are the journeys,” concerning “And Moshe wrote their goings-forth accord-
ing to their journeys.” And for this Moshe asked, “Let me cross over, I pray, and see”: to draw into it
[the land] the level of “You have begun.”
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Section 4 will explain that the drawing-down from this level is not grasped in revelation and in the
enclothement of thought, but only [as] a mere glimmer, as in what is written, “And His arrow shall
go forth like lightning” (in Zechariah, chapter 9, [verse| 14) (and see about this in the Tikkunei
Zohar)
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(Tikkun 30, [folio] 77b), on the matter that at the Giving of the Torah there were “thunders and
lightnings.” And see in Iggeres HaKodesh, at the end of section 15: “the upper Daas (knowledge),”
etc., “which is like a point and like lightning flashing upon his intellect,” etc. And see in Me’orei

Or, the letter Beis, section 34.
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And this is [the meaning of] “and let me see the land,” and as is written there, “And Havayah shall

be seen over them.” “Your eyes are doves.” And in the same way, the Sages, who are “the eyes of the

congregation,” instituted the blessings over the mitzvos.
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And see what is written on “Go out and see,” etc., “with the crown,” etc. And in order to draw down
this level, Moshe first said, “And I pleaded with Havayah”: to draw from the level of “Gracious”
(Chanun), which is the treasury of free gifts, where an arousal from below does not reach; from

there he drew down the level of Havayah, which is an arousal from above.
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An explanation of “And I pleaded” (Va’eschanan)
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An explanation of “And I pleaded” (Va’eschanan).
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Now, the matter of “Blessed are You, Havayah” in Baruch She’amar is that it is the matter of “And
in His goodness He renews,” etc. For the Name Havayah is in the World of Atzilus (Emanation),
w° 55 MBPYWHNWT N33 RPW RXM PR TR0 97Ren MPYSNYN N1°03 R 999K 72507 13M
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and from Chochmah (wisdom) onward is the level of the chain of descending worlds
(hishtalshelus); whereas Chochmah “is found from nothing (ayin),” not by way of hishtalshelus, for
there is a parsa (partition) that separates Chochmah from Keser (the Crown) (and see in the Zohar,
Parshas Noach)
1D 11D DIPMY DIXAXT AR T 551 "X NYID2 995° 117 2192 °5 B7Y TIR°22 WUNAY (x 1707)
(65a), and in what is written in the explanation on the verse “For on this day He shall atone,” in
Parshas Acharei. And all this is after the tzimtzum (contraction) and the vacated space, etc.
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And see Sefer Shel Beinonim [the Tanya], Part II, chapter 9, in the gloss: that through this the flow
(shefa) is changed into another essence, and not by way of a chain (hishtalshelus) of cause and ef-

fect, as there is from Chochmah downward, etc.
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Therefore Chochmah, relative to Keser, is called “something from nothing” (yesh me’ayin). And

this is the matter of “And in His goodness He renews”: truly something from nothing. That is,

through the yud of the Name Havayah, which is the level of the parsa, etc.
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(See the Mikdash Melech there, which explains that the parsa is Mocha Stima’ah (the hidden brain).
And it may be said that this means the membrane that is spread over Mocha Stima’ah, for this hid-

den Chochmabh is covered by that membrane; therefore the membrane is called parsa.
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He also explains there yet another level of parsa, which is above even Mocha Stima’ah. Also, in the
Pardes, Shaar HaTzachtzachos, chapter 6, it is explained that the parsa is Keser itself, etc. And this
is [the meaning of] the yud of the Name Havayah being the level of the parsa: for the yud and its tip
(kotz) are Chochmah and Keser.)
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And this is the matter of “the seed that Havayah has blessed”: that they draw the revelation of the
Name Havayah below, that is, from above hishtalshelus. And this is through an arousal from below
(isarusa dilesata): the refinements (birurim) of the 288 sparks in prayer, which is the level of rais-

ing mayin nukvin (feminine waters), [as in] “And they cried out to Havayah,” etc.
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So too, the making involved in the performance of the mitzvos, the parchment of the tefillin, etc.,
are refinements of the 288; and through this mayin duchrin (masculine waters) are drawn from
their root, from the hidden Chochmah.
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Now, the matter of the blessing over the mitzvos is the drawing down of an arousal from above (is-
arusa dile’eila) before the arousal from below; therefore it is [said] “before their performance”
(over la’asiyasan). And this drawing down has its root in a level that the arousal from below does

not reach,
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and this is why the blessings were instituted by the Sages, who are “the eyes of the congregation,”

the level of “your eyes are doves.” And this is along the lines of what is written in Etz Chaim (Shaar

Arich Anpin, chapter 14):
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that through the gazing of Abba and Imma (Chochmah and Binah), or of Z’eir Anpin and Nukva, at
Arich Anpin, or the gazing of Arich Anpin at them, the power of union (zivug) is drawn to them,

etc. The explanation is that the union of mayin nukvin and mayin duchrin is only in Atzilus alone;
199317 NP RPKR (95 55] 979 71123 DIPRRY %187 729 MPoN000 *°N23 71N aw ¥RnD Toynt Dar
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but above Atzilus, the union there is by way of gazing alone, because from so high a place the reve-
lation can only come about through sight alone (as is written at the end of the explanation on “Red
of eyes”).
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And this gazing, through which the radiance is drawn from the Forehead of Atika to Z’eir Anpin
and Nukva, brings about the union of mayin nukvin and mayin duchrin of Z’eir Anpin and Nukva;

for the union comes about through the drawing down of the intellect (mochin) first,
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as, by way of analogy, below: a minor does not beget, because he has no Daas (knowledge), for his
intellect is in a state of smallness and is not complete; and when he becomes an adult and his intel-
lect grows strong and matures,
MM [xmoxt xax] RPIRD DOI1°9Y 1°MIn nownn >y XN '[1’5}7 00 27Ty 9 TN M0 12 v IR
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then he has the power to beget. So too, by way of analogy, the supernal union comes about through
the drawing down of supernal intellect to Abba and Imma and to Z’eir Anpin and Nukva.
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And this is drawn into them through the gazing of Arich Anpin, for through this a great radiance is

drawn into them, as is written in Etz Chaim there and in Mishnas Chassidim, Tractate Zivug Abba

ve-Imma; therefore, through this the power for union is drawn into them, etc.
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Therefore, in the same way, the Sages, who are called “the eyes of the congregation,” instituted the

blessing over the mitzvos, which is the drawing down of the power for there to be the arousal from

below and the arousal from above that come through the performance of the mitzvos,
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which are the mayin nukvin and mayin duchrin that are in the performance of the mitzvah. And
this drawing down of the blessing is specifically from the level of “the eyes of the congregation,”
who have it in their power to draw the gazing of Atika into Z’eir Anpin and Nukva, which is the
power for the union of mayin nukvin and mayin duchrin.
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For the level of gazing is above the mayin nukvin and mayin duchrin themselves, which are from
the level of Tohu and Tikkun: the shattering was in the World of Nekudim, and the refinement of
sparks from the shattering of the vessels is the mayin nukvin, and through this mayin duchrin is
drawn from the World of Tikkun. And this is the arousal from below, and the arousal from above

that comes through the arousal from below.
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But the level of Akudim is above the shattering and the Tikkun, and from there is the arousal from
above that is above the arousal from below; and see what is written on the verse “Eat it today,” con-
cerning the manna. And this is the matter of the gazing, etc., from which the blessing over the

mitzvos has its root.
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(And see what is written elsewhere, in the discourse beginning “To understand the saying of our
Sages, of blessed memory,” on the verse “For your love is better than wine”: “The words of the
Scribes are sweeter to me than the wine of Torah,” which refers to the blessing over the mitzvos,
etc.; and see further what is written on “The words of the Scribes are sweeter to me” on the verse

“And you shall draw water with joy.”)
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Now, this is the matter of Moshe’s request, “Let me cross over, please, and see the land.” For Moshe
is Yesod of Abba, and Chochmabh is the level of sight. And this is what is written of Moshe, “And he
saw the first for himself”; and so it is up to the highest of levels, in all the worlds.
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Now, Malchus (sovereignty) was in the state of back to back for the entire span of the generation of
the wilderness (and see Etz Chaim, Shaar 31, and Shaar 37, beginning of chapter 16).
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And Moshe our teacher, peace be upon him, wanted there to be the return to face to face; and this
is the matter of their entering the Land through him specifically, through “and let me see the
land”: that he would draw into it from the level of sight and gazing mentioned above, which is the

level of the arousal from above that is above the arousal from below.
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(And on the matter of the level of sight, see Etz Chaim, Shaar Ozen-Chotem-Peh [ear, nose and

mouth], chapter 1 and chapter 3; and see what is written on the verse “The heavens are My throne,”

etc., “But to this one I will look,” etc.)
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And what the level of sight is in spiritual terms can be understood somewhat from what is written in

Pri Etz Chaim, Shaar 16, chapter 1: that once Rabbi Avraham HaLevi came in to the Arizal, of

blessed memory, and found him
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sleeping. And he awoke and said that he had heard in the Academy on High secrets and supernal
mysteries on the portion of Balak and Bilaam, such that were he to expound for eighty consecutive
years, day and night, he would not be able to finish.
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Now, how can it be that he would grasp in two hours what needs a time of eighty years and more to

say? The explanation is that this grasp and revelation is called the level of sight, which is above the

level of understanding (tevunah) and actual comprehension.
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(Likewise, there are these two levels in the higher attainments above, in Gan Eden, too: what is
drawn as actual comprehension, and what is above comprehension and is called “And Havayah
shall be seen over them, and His arrow shall go forth like lightning,” in the manner of lightning

that flashes upon his comprehension.
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As is written on the verse “Then Israel sang,” etc., “Spring up, O well,” etc. And so it is stated in Etz
Chaim, Shaar Ozen-Chotem-Peh, chapter 3, that sight is the level of a makif (encompassing light),
etc. And in the same way one will understand the attainment of the Arizal mentioned above, which

was by way of sight, etc.
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And this is the matter of “And he saw the first for himself”; and this level he wanted to draw into the
Congregation of Israel (Knesses Yisrael), and this is the matter of “and let me see the land,” etc.
And see what is written on this matter in the explanation of the Splitting of the Sea of Reeds; there it
is explained that this is the level of Eden, and it is what will be revealed in the Time to Come
through Mashiach. And this is what is said in the Zohar, Va’eschanan)
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(260b): “The completion is King Mashiach,” etc.; see there. And this is what is written of Moshe,
“And now, Israel, hear,” etc.: for he did not accomplish the drawing of the level of sight mentioned
above into the Congregation of Israel, but only the level of hearing. However, in the Time to Come

this level will be revealed, as mentioned above.
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2. And this is [the meaning of] “And I pleaded (va’eschanan) to Havayah”: it is the matter of a free

gift (matnas chinam). And the Maggid, whose soul is in Eden, explained what is written (Numbers
11:5), “We remember the fish that we ate in Egypt for free (chinam).”
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Rashi explains, “Free of the mitzvos”; that is, the flow was drawn from a lofty place that is above the
arousal from below (isarusa dilesata), which the raising of mayin nukvin (feminine waters) from
the performance of the mitzvos does not reach
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(see in the Zohar, Parshas Behar, 108a; and see what is written on the verse “And these are the

laws,” etc., “and in the seventh he shall go out free, for nothing (chinam)”; see there).
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Now, it is written, “Gracious and compassionate is Havayah,” and it is written, “Havayah is com-
passionate and gracious.” The explanation is that there is a level of the attribute of mercy that is
drawn from the Name Havayah, and of this it is said, “Havayah is compassionate and gracious,”

etc.;
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but there is a level of mercy that is above the Name Havayah, which is the level of great mercy
(rachamim gedolim), and of this it is said, “Gracious and compassionate is Havayah,” putting the
level of “gracious and compassionate” first, for there to be Havayah (as is written elsewhere on the
verse “Iwill sing to Havayah”; see there).
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And this is the meaning of “And I pleaded to Havayah,” and it does not say, as is written regarding
Shlomo, “which I pleaded before Havayah”: because the level of grace spoken of with Shlomo is
below the Name Havayah, like “Havayah is compassionate and gracious”;
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but “And I pleaded to Havayah” means that Moshe drew from the level of the Thirteen Attributes of
Mercy, the source of Atzilus, to the level of Havayah.
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And this is “to Havayah at that time,” which is the level of Z’eir Anpin and Nukva: that through the
power of this drawing down, the union of Z’eir Anpin and Nukva is drawn forth and brought about,
as mentioned above
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(and according to this one will also understand what is said in the Sifra deTzniusa) (Terumah 177a):
“At this time, ‘Ado-nai Havayah, You have begun,’ etc.,”
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which refers to the revelation of the Thirteen Attributes of Mercy in the month of Tishrei; see there.
For at first glance it is not understood how the matter of that revelation is alluded to here; but ac-
cording to what has been written, it is well [understood]:
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for this is the meaning of “You have begun”: that is to say, You are the One who begins of Yourself,

for it is the level of the arousal from above (isarusa dile’eila) that is above the arousal from below;

and this is the matter of the Thirteen Attributes of Mercy.
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And this is also the matter of “And I pleaded,” as mentioned above. And why these two Names are
said, “Ado-nai Havayah, You have begun,” will be understood according to what is written else-

where on the verse “For as the earth brings forth its growth,” etc.,
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“so will Ado-nai Havayah cause righteousness and praise to sprout”: that of these two Names, the

Name Ado-nai is the one that shines on Rosh HaShanah, and the Name Havayah with the vowels of

Elokim is the one that shines on Yom Kippur; and they are what cause to sprout and draw down the

light and revelation of the Thirteen Attributes of Mercy, etc.; see there. And one may further say

that,
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behold, with Avraham, at the Covenant between the Parts, when he was told, “to give you this land,”

he too mentioned these two Names, “Ado-nai Havayah, how shall I know
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that I shall inherit it?” That is because these two Names are themselves the root of “the land of the
living,” which is called “the lands of the living”: two lands, Malchus (sovereignty) and Binah

(understanding).
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As is explained in the Pardes, Erchei HaKinuyim, the entry “Eretz” (land); and as is written on the

verse “And Lavan had two daughters”; and they are the two Names mentioned above, as is known.

And see on the matter of “in the lands of the living” in the Zohar, at the end of Parshas Terumah

(end of 178b).
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And so Moshe, who asked to enter the Land, therefore also mentioned specifically these two
Names. And see further on the matter of “You have begun” in Parshas Shemos (13a), Parshas
Shelach (174a),
MR 270 Mownn DY 973 whah wo RI TIAYR 1213 (27y 077171 °k 1797) OR1°D °H2 1ANNNRY 1°aym)
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and on the matter of “And I pleaded” in Parshas Pinchas (226a, and 260b). And “Let me cross over,
please” can also be explained as referring to the drawings down of the Thirteen Attributes of
Mercy, along the lines of what is explained in Parshas Lech Lecha (79b)
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on what is written, “And Avram passed through the land”: it is written here “passed,” and it is writ-
ten there, “And Havayah passed before him and proclaimed,” etc.;
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see there, in the commentary of the Ramaz. And so is the meaning here, in the matter of “Let me
cross over, please”: to draw from the level of “And He passed,” etc., to the Land; and this is through

“and let me see,” etc., as mentioned above.
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Now, with this one will understand why in most of Mishneh Torah [Deuteronomy] it says “Havayah

your G-d,” while in the verse “Hear, O Israel” it says “Havayah our G-d.”
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The explanation: “Havayah your G-d” is the investment of the Infinite Light (Or Ein Sof) in the in-

tellect (mochin) of Z’eir Anpin and Nukva, from which all the souls of Israel, and those who entered

the Land, receive.
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But Moshe our teacher, peace be upon him, who attained Binah (understanding), is called “a man
of G-d (ish Elokim),” for he was above the level of Malchus of Atzilus, which is the level of speech;
and he was “heavy of mouth,” for he could not lower himself into the level of speech; rather, the
Shechinah (Divine Presence) spoke from within the throat of Moshe.
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Therefore he said “Havayah your G-d” specifically of the intellect of Z’eir Anpin and Nukva, for
Moshe himself attained Binah, so that he receives from Abba and Imma (Chochmah and Binah),
where the Infinite Light is revealed more, etc. (And see Etz Chaim, Shaar Rachel and Leah, end of
chapter 6; and see Sefer Hadras Melech, section 156, folio 86b.)
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However, in the first verse of the Shema, “Hear, O Israel,” which is the union of Abba and Imma, he
said “Havayah our G-d,” etc. And this is why it is said of Moshe, “And he saw the first for himself”:
it is the level of the supernal Chochmah (Chochmah Ila’ah).

LRP7T 11 °Man 12 YR (>xawe nos) °?013 KT PO PR °N2 AR DR ARKTY 737 720 199

Therefore Moshe wanted “and let me see the land,” the level of “a land of desire,” which is the

Congregation of Israel: that he would draw into it from this level specifically.
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But he did not accomplish this, to cross into the Land, for then he would have bestowed upon it by

way of inner light (or pnimi); rather, he saw it from afar, and through this seeing from afar the lev-

el of encompassing light (or makif) was drawn to it,
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and not actual inner light. And this is the matter of the blessing over the mitzvos, which is an
arousal from above (isarusa dile’eila) in the manner of a makif: “over la’asiyasan” (before their

performance), as in “over lasocher” (current with the merchant), etc.
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Whereas for the revelation of the arousal from above to be in an actually inner manner, this comes
only through an arousal from below (isarusa dilesata) first, and this is what is drawn through fulfill-
ing the mitzvos. And see what is written in the explanation on the verse “These are the journeys,”
etc.
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(And see what is written in the explanation on the verse “Go out and see.” Now, although “Moshe
commanded us the Torah, an inheritance,” and the Torah is an arousal from above that is above
the arousal from below, if so, how was this request not fulfilled now? Moreover, the Torah had al-

ready been given before Moshe asked, “And I pleaded,” etc.
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But the explanation is this: our Sages, of blessed memory, said, “Whoever says, ‘I have nothing but
Torah,’ does not have even Torah.” For this drawing down too, which is through the Torah, must
come through first praying from “the inward part of a man and a deep heart,” as is written else-

where that this is the matter of “Arise, go, my beloved,” etc.:
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“Arise, go” is the matter of prayer, and through this, afterward, there will be “my beloved”
(ra’yasi), the level of “Come, eat of my bread,” which is the study of Torah, as was explained on the
verse “My dove, in the clefts of the rock,” etc. And although the Torah is in truth a drawing down
from a place that is above the arousal from below, nevertheless it is as is written on the verse “Open
to Me, My sister, My beloved.”
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For our Sages, of blessed memory, said, “Open for Me like the eye of a needle, and I will open for
you like the entrance of the Hall (Ulam).” Now, although the entrance of the Hall had no doors and
was always open, which alludes to the drawing down of an arousal from above that does not de-

pend on the deeds of the lower beings,
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nevertheless it rests and is revealed only when there is completeness below; for it is impossible to

reach the entrance of the Hall until one first opens the entrances that have doors, which were be-

fore the Hall. And this is the matter of the arousal from above: “Open for Me,” etc.
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So too, reaching the drawing down of this light that comes through the Torah, which is an arousal
from above from a very lofty level, is through “Open for Me” first, and this is the matter of prayer,
etc. And although through the Torah alone, even without prayer preceding it, a lofty drawing down
is also drawn, from the level of the arousal from above alone,

likuteitorah.com/likkutei-torah/vaeschanan/ 40



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 3 TIMNRY 7R3

OTIPY TINT ONT KD 1991 3 TOWR2 PR OOR MIANTRY MDY wOw YTI3 07T (7 o oyl 179y IR
79910 RANY *NP0N DY P32 RAX 90RD 1Y R*H2 wrRD 19000 INRY 71700 poyR mhann
.097 2°7P° 93 DTN 71770 WrRYY 11D "nunb

nevertheless, it is known that there are endless levels and degrees in this drawing down. Therefore
the Torah that precedes prayer is not comparable to the study of Torah that follows prayer, as is
written elsewhere that this is the saying of Abba Binyamin, “over my prayer, that it be close to my
bed,” etc. And see what is written at the end of the discourse beginning “When a man among you

brings an offering.”

TOYARY 19 DA YUIYT ANRY 711 777 DY 717107 POYA 1°K7 902 PwnnR 100 1wn nwp2 Pty R
(:9n710n NIRDD1

But the essence of Moshe’s request was to draw the level of sight into the study of Torah, in the
manner of what King David, peace be upon him, said: “Open my eyes, that I may behold wonders

out of Your Torah.”)
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“And you shall know this day, and take it to your heart”
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“And you shall know this day, and take it to your heart,” etc. Now, this needs to be understood: has

it not already been said, “You have been shown, so as to know,” etc.? What, then, is this further
“And you shall know”? And also, what is “this day”?
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However, after the Giving of the Torah, when they saw face to face and themselves heard the Ten

Commandments, they said, “If we continue to hear,” etc., “You go near and hear,” etc.
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And the Holy One, blessed be He, agreed with them and said, “They have spoken well in all that
they have spoken,” etc., “Go, say to them,” etc. And it is written, “And this is the commandment,”
etc., “to do in the land,” etc., up to “a land flowing with milk and honey.”
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And it is written after it, “Hear, O Israel, Havayah is our G-d, Havayah is One,” “And you shall
love,” etc., which is the first commandment they were commanded after the Ten Commandments,

from the mouth of Moshe.
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Now, it needs to be understood why it first says, “And this is the commandment,” etc., “to do in the
land,” etc., since the section of Shema is a personal obligation, and applies both in the Land, etc.
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To understand all this, we must first explain the matter of knowledge (daas) and the matter of faith
(emunah), which are two mitzvos. For it is written, “Know the G-d of your father,” etc.
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(I Chronicles 28:9) (that is to say, the level of actual knowledge and comprehension; and along
these lines it is explained in the Shelah, in the chapter ‘BeAsarah Maamaros,” Maamar 1).
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And it is written, “And they believed in Havayah” (see [Midrash] Rabbah, Beshalach, chapter 23, on
the verse “Look from the peak of Amanah”; and Shir HaShirim Rabbah, on the verse “With me from
Lebanon”).
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The explanation is this: in truth, as for what the world calls ‘faith’ — believing that the Holy One,
blessed be He, gives life to them all, [that] He created
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all the worlds from nothing to something — they are mistaken. For this needs no faith, since it is felt

at the level of sight: even though one does not see it with eyes of flesh, it is as if one sees.

likuteitorah.com/likkutei-torah/vaeschanan/ 43



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 4 abs! "]3:1? 5X Nawm o nyT™

MIAT NP ARIY 272w STW3A2 MOV CWAN 13T LRPMT MR MR TR CIWan AnR1 Y
137 DPPY NI PR 1792 AIAT DR TR0 RO RO 12 KOT W01 90 WO YT IR

Of this it is said, “From my flesh I behold G-d” — “I behold,” specifically. That is, “from my flesh”:
just as in my flesh, because a person sees the life and existence of the body, he knows and feels that
his soul is within it, that it is the soul that gives the body life, and without it the body has no life or
existence.
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So too, “I behold G-d”: since one sees the worlds, which are like a great body — from the earth to

the firmament is a journey of five hundred years, etc.
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And likewise even spiritual things, such as angels and souls, etc., are like a body in relation to the

life-force within them from the Infinite One (Ein Sof), blessed be He, which brings them into being,

gives them life and sustains them, as it is written, “Lift up your eyes on high and see: who created

these?” And this knowledge is felt as if one sees, etc.
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This is [the meaning of] the expression “I behold.” Therefore, in the Holy Tongue this is not called

by the name ‘faith’ but by the name ‘knowledge’ (daas), for daas is a term for recognition and

feeling.
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And daas is also the deepening of the heart, so that he does not take his mind off it, and it is always
before him as a remembrance, so that he does not forget it and it does not depart from his heart.

Whereas mere thought accomplishes nothing, for thought is not like speech.
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2. However, this knowledge and feeling is at the level of the light that fills all worlds (memalei kol
almin) (and that is why the level of the light that fills all worlds is called ‘the revealed world’ (alma
de’isgalya), as is explained in the discourse beginning “And I shall be sanctified among the chil-
dren of Israel”),
pon] A1 R VYR MIAN 870 2 phnam 270 YY) SNCaw R 117 IR 2°n3 1’?37?37 55 2210 22 Pax
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but of the level of the light that encompasses all worlds (sovev kol almin) it is written, “I, Havayah,
have not changed” (see Zohar, Part II, at the end of Parshas Terumah, 176a; Part III, 137b),
55 M19%n R 1727 901997 N2 A 9O PRDY 972 1R 10 0PN RN23W 0TI RIT NR)
el by
and “You are the same before the world was created,” etc., for He is not within the bounds of worlds
at all. Only the level of “Your kingship” alone is “a kingship over all worlds,”
920 QW (731 091y 1moPn M2 aw 13l 1919w TARND 2N° INIOPHR NTHAN TR T N2 110007
JTR%Y 11951 K21 1M9DN

that is, a level of radiance and illumination from the attribute of His kingship (Malchus), may He
be blessed, as in the saying “Blessed be the Name of the glory of His kingship forever and ever”:
the Name of the glory of His kingship, and not His kingship itself.
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Of this our Sages, of blessed memory, said, “Before the world was created, there was He and His
Name alone”: that even His Name, which is the attribute of His kingship, is at the level of “alone,”
as it is written, “For His Name alone is exalted”; only “His splendor” and the radiance of His Name

are “upon the earth,” etc.
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(See on this in the discourse beginning “Therefore say to the children of Israel,” and in the dis-
courses beginning “Take from among you an offering,” “Let them bring royal apparel,” “And when

she came before the king,” “The Song of Songs” and “The voice of my beloved.”) And He is called
1R MNP TN LYDNNRT ANPAY 1TA1 DIPR 0°0910 MDY PPRY 1Ry 95 2210 owa N0 RIT
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— He, may He be blessed — by the name ‘the light that encompasses all worlds,” because the worlds

take up no space relative to Him: His life-force that spreads within the worlds is not like the soul,

which is actually clothed within the body and is affected by the body’s happenings and by the hap-

penings of place and time, cold and heat, etc.,
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but before Him, may He be blessed, even though He is found below just as above, He is not grasped
within the bounds of place, G-d forbid, and above and below are equal. And the meaning of ‘en-

compasses all worlds’ is not that He is above the worlds; rather, He
ol TAR2Y Do°nRWwa WITPM 1T 7210 122 RIT 10 o0 2y axy] D”BYNRY 27 mnyn T1N2 RXnM
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is found within the worlds as well, and even so He is at the level of the light that encompasses all
worlds. This is [the meaning of|] “and holy in heaven and on earth”: because He is holy and set
apart, the level of the light that encompasses all worlds, He is therefore truly the same on the earth

below
53 °n° 1M NPITA Mvwan by Do RPN N3 110 91TAn TRnm) Dynn oonwa 1nd
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as in the heavens above. (And “the great King” is the level of the light that fills all worlds, the
spreading forth of the greatness of His kingship, may He be blessed; for it is written, “and His
greatness is unsearchable,” and it is written, “A thousand thousands,” etc. And see Zohar, Part I,
239a; Vayigash, 206b; Vayechi, 237a; Part III, 171a, end of side a.)
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For He is not within the bounds of worlds, and the worlds effect no change in Him whatsoever, G-d
forbid, just as before the world was created. And at this level knowledge and feeling do not apply,
for no intellect or comprehension can grasp how there is no change before Him, may He be
blessed;
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rather, this is the level of faith: to believe in G-d, that He, may He be blessed, is not within the
bounds of worlds, and that before Him “darkness is as light” (see what is written on this in the dis-

course beginning “And Israel saw,” etc., “and they believed in Havayah”).
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3. Now, it is written, “Dwell in the land and tend faith.” “Tend” means ‘provide for’: one must pro-
vide and draw down nourishment to make faith grow, until it is fixed in a person’s heart also at the
level of knowledge and feeling, as if he sees, etc.,
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as it will be in the time to come, as it is written, “And the earth shall be full of knowledge.” That is,

“the earth” is faith, which is called by the name ‘earth’ because it is the lowest level, in which there

is no revelation, only faith alone.
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For “their beginning is embedded in their end”: their beginning is revealed only at the level of
their end. And this level of faith will be “full of knowledge,” so that it will be at the level of recogni-

tion and feeling, as if one sees, etc.
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As it is written, “And the glory of Havayah shall be revealed, and all flesh together shall see,” etc.

And this drawing down, so that faith grows, is through Torah and mitzvos
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(see what is written in the discourse beginning “To understand the matter of the blessings,” and in
Iggeres HaKodesh, on the verse “She girds her loins with strength”; and see what is written in the
discourse beginning “And I was beside Him as an amon”: amon, a pedagogue; and in the dis-

course beginning “Moshe would speak,” regarding “in Our image, after Our likeness”),
TMTR DTN N2 ROONT P92R 1717 07 NI¥n 177 10T 11m932 TR WY1 NN amhyY
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for of them it is said, “Let us make man in Our image, after Our likeness”: the 248 mitzvos are the
248 ‘limbs of the King,’ the level of ‘Adam,’ [as in] “I will be like (adameh) the Most High”; they are

248 drawings-down from the level of the light that encompasses all worlds (sovev kol almin).
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In general, the 248 mitzvos divide into three lines, right, left and middle, and these are Torah, ser-
vice (avodah) and acts of kindness (gemilus chassadim). Torah is the Names of the Holy One,

blessed be He: one who reads in the Torah is like one who calls by name, etc.
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And acts of kindness are charity, “to revive the spirit of the lowly”: through an arousal from below,
[there is] an arousal from above, so that the light that encompasses all worlds (sovev kol almin) is
drawn down in a manner of descent and lowering, “to revive the spirit of the lowly.” And service is

the sacrifices, the level of the flames of fire below, to be merged into the fire above.
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So too in prayer, which corresponds to the sacrifices, they instituted Baruch She’amar and Pesukei
deZimrah, to enlarge the blaze of the fire, the love from below upward, by saying, “Blessed is He
who spoke and the world came into being”: that is, by one utterance, and afterwards it was itemized

through nine utterances, etc.
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So too in [the psalm] Halleluyah: “For His Name alone is exalted”; only “His splendor,” etc.; “And
He has raised up a horn for His people,” etc.; “for the children of Israel, a people near to Him,”
etc.; and the like from the other verses, from which are drawn the flames of fire and the blazing of
the heart.
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And through this, “As in water face [answers] to face,” etc., one draws the level of the light that en-
compasses all worlds (sovev kol almin) down below, so that this faith is fixed and implanted in a
person’s heart and soul. And this is [the meaning of] “And this is the commandment,” etc., “to do
in the land,” etc., “a land flowing with milk and honey,” “Hear, O Israel,” etc.
1122 12 °1°NRMD JIMARY 11°79R RITY 1’73557 55 2210 W RIT PRAWS YyRw nwnn 1°1¥ 17 %D
NNAKR
For the theme of the section “Hear, O Israel” is that Havayah, the light that encompasses all worlds,
who is “our G-d,” in whom we believe at the level of faith
[an5 1911 3”31) AW NYT °N22 7R 0°Y°p7 yawa 1973 133 AR °n22 (o) 0 172R
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alone, should be at the level of “One,” revealed in the seven heavens and on earth, at the level of
knowledge and feeling (and so it is written in Pri Etz Chaim, Shaar Kerias Shema, chapter 11, on

“Havayah is One,” that it is the drawing down of the supernal Daas, etc.),
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so that there is true self-nullification (bittul) and unity, at the level of the higher unity (yichuda
ila’ah), an actual nullification of existence. And this level is brought about and drawn down
through the drawing of the mitzvos down to the level of ‘land,’” which is the level of faith; and this

faith is the level of “a land flowing with milk and honey.”
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‘Milk’ is the level of the growth of the emotive attributes (middos): that the love hidden in the heart

should grow and come out from concealment into revelation. (For the growth of the emotive attrib-

utes comes through the level of faith, from the level of the light that encompasses all worlds specifi-

cally; whereas from the level of the light that fills all worlds (memalei kol almin), his love and awe of

G-d will not grow beyond what his soul is able to bear.
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And see what is written in the discourse beginning “I have come into my garden,” on the explana-
tion of “my wine with my milk”; and at the end of the discourse beginning “His eyes shall be red,”
regarding “bathed in milk”; and in Zohar, Part 111, 136b.)
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And ‘honey’ is the level of sweetness and delight, as it is written, “Then you will delight in
Havayah”; and this is from the level of the light that encompasses all worlds,
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that is, when one contemplates that “I, Havayah, have not changed,” and “You are the same before

the world was created,” etc., and [that] only “His splendor is upon,” etc.
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Yet with all this, “He has raised up a horn for His people,” “for the children of Israel, a people near
to Him” — truly. Therefore his heart will exult and rejoice, and he will truly delight in G-d. This is
[the meaning of| “And the righteous shall live by his faith”: [“live”] in the sense of delight and the

reviving of the soul,
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as in [the blessing] “Who creates many living beings and their needs, for all that You have created

to give life through them to the soul of every living being,” for the meaning of “their needs” is what

a person lacks for the maintenance of his life, and “to give life through them to the soul of every

living being” is what is
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only for delight and the reviving of the soul. So too, he “shall live by his faith,” restoring his soul

more than all delights and “more than an abundance of everything,” as it is written, “Whom have I

in heaven? And with You, I desire nothing,” etc.
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(And this is [the meaning of] “and tend faith,” “and delight in Havayah”; and this is through “and
do good.” See Zohar, Part 111, Pinchas, 225b, on this matter; and in Parshas Behar, 110b; and in the
commentary of the Ramaz there, on the matter of ‘good’; Part II, Terumah, 170a, on the verse “A

psalm of David: Havayah is my shepherd,” and 171a.)
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4. However, these levels of milk and honey have not yet reached the virtue and level of “And the
earth shall be full of knowledge,” which will be in the time to come, at the level of actual knowledge

and feeling; whereas milk and honey are still at the level of faith.
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The explanation is this: we see that the world follows its usual course at the level of the light that
fills all worlds (memalei kol almin), where “for everything there is a time,” etc. For the serpent cast
contamination into Chavah, the level of the Community of Israel, and at the Giving of the Torah

their contamination ceased.
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Afterwards, with the sin of the Calf, it returned, etc. Afterwards, in the days of Yehoshua, they

served G-d; in the days when the judges judged, they acted corruptly; in the days of David and

Shlomo they were at the highest level; and afterwards, with the sin of Yeravam, etc.
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And so in every generation it changed according to the circumstances; and also in the days of the

Tannaim and the Amoraim, no one time was like another. All the times change, and the eras alter-

nate and are reversed.
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This is because they are at the level of the light that fills all worlds (memalei kol almin), which is the
level of a configuration (partzuf): head, hand, foot and the other limbs, no one of which is like an-
other, and the functions of the limbs vary; also, at times one of the limbs aches or grows weak, etc.,
TR 2701 RI1AD RININ NIRINWRT X X777 N [x por 9 R”AT°YY) D°pn 0711°W 712 R¥1°DY
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and similar changes and happenings (see Zohar, Part I, Vayechi, 221a: “that she changes from hue

to hue”; and the end of Parshas Emor, 107; Zohar, Part III, Teitzei, 281a; and see Pardes, the Gate of

Atzilus, Beriah, Yetzirah and Asiyah, end of chapter 1).
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So too with every person individually: at times he falls into thought, speech and action that are not
good, and at times thoughts of teshuvah (return) and good deeds come to him. For “for everything

there is a time,” etc., and “one nation shall be stronger than the other nation.”
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“When this one rises,” etc.; “Tyre was not filled,” etc. Therefore let a person’s heart not fall within
him when he sees that he falls, etc.,
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for such is the order of the reversals of time, and he can return and change his disposition from
bad to good. And all this is at the level of the light that fills all worlds.
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But for the level of the light that encompasses all worlds (sovev kol almin) to be revealed, at the lev-
el of actual knowledge and feeling, there must be “And you shall purge the evil,” etc.
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(as is written about this in the Biur on the verse “For over all the glory, a canopy”), which will be in
the time to come, when “And I will remove the spirit of impurity from the land” will be fulfilled.
M2 07 QAW 01N DRAW 12 17°7 23w N°21 Apwit OR°21 12 170 1IWRT N°2W N°27 12710 7112 2”Rwn
NPT NPYN? ROW A1NK N2 710 1T NmyR M
Not so at the time of the destruction of the Temple: in the First Temple there were false prophets,
and in the Second Temple there was baseless hatred; and these are precisely the level of “one oppo-
site the other,” set against the level of faith that is above knowledge.
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The explanation is that just as on the side of holiness there is the level of faith that is above knowl-

edge, so there were then among Israel false beliefs (as is explained in Jeremiah, chapter 44, verses

17 and 18).
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And they are “one opposite the other.” In the First Temple, when the side of holiness prevailed,
there was a revelation of the Shechinah (Divine Presence), the Ark and the Ark-cover; and so too,

“one opposite the other,” when the side of kelipah prevailed because of sin, there was
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a strengthening against faith in G-dliness. The women who were weeping for the Tammuz said,

“Since we stopped burning incense to the queen of heaven, we have lacked,” etc. And so it was with
the false prophets (as it is written in Jeremiah, chapter 27, verses 14 and 15),
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that is, false beliefs in a prophet, believing what G-d had not spoken. Whereas in the Second
Temple, which lacked five things, there was likewise not so great a strengthening of kelipah on the
opposing side;
NRIY RO RO ARIWAY 17920 AR R1IWD 9997 2w IR T’?JNTV? N?J'?S?'f "5o13 Y9 72K T 705
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and the evil belief was in worldly matters: believing talebearers, so as to hate one’s fellow, and that
hatred is baseless hatred, since his fellow had done him no real wrong.
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For if one did not believe talebearers, surely no man would hate his fellow at all, since it is against

nature for one to hate his fellow for nothing if he truly knows that his fellow did no wrong, etc.
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And this is [the meaning of|] “And you shall know this day, and take it to your heart,” etc. For that
there be knowledge and feeling at the level of the light that fills all worlds (memalei kol almin), it
has already been said, “You have been shown, so as to know,” etc.: you have already been shown,

etc.
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But that there be “And you shall know” at the level of the light that encompasses all worlds (sovev

kol almin), that is, “in the heavens above” — ‘heavens’ being the level of encompassing, just as the

heavens are spheres
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and just as the earth is inside the heavens and the heavens surround it (see what is written in the

discourse beginning “For this commandment,” regarding “It is not in heaven”),
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so the word of G-d, which is the level of the light that fills all worlds, is surrounded by the level of
the light that encompasses all worlds, for there is nothing outside Him.
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It is like the analogy of speech while it is still within the soul’s power, before it has gone out and be-
come separate, etc. And this knowledge is specifically “this day,”
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as in “Today to do them,” and not tomorrow, in the World to Come; for the World to Come is the lev-
el of the light that fills all worlds, the chain of descending levels (hishtalshelus) from cause to ef-

fect, level after level, like the analogy of a configuration (partzuf) with a head, hand and foot, etc.
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So there are many levels: the Higher Gan Eden and the Lower Gan Eden, etc. Therefore the deeds,
words and thoughts become soiled garments in the World to Come, and one cannot take them off; it
is as if one were tied up in a sack, unless through the hollow of the sling and the like, to untie and
break the knot, etc.

likuteitorah.com/likkutei-torah/vaeschanan/ 55



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 4 abs! "]3:1? 5X Nawm o nyT™

DR MAwm 0P 7RYND L, (R0 2139p DR 1D oxaws 23] 9732 DR X 7772 (xanie mo] NPAWRY)
19 RIDANKI KDINK **N32 JI1%° 23w 9237

(as was explained in the discourse beginning “Command the children of Israel,” etc., “My offering,

My bread”). Whereas “this day, and take it to your heart,” with both your inclinations, at the level of

subjugation (iskafya) and transformation (is’hapcha), etc.:
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for today one can refine and separate out the evil through a drawing down from the level of the

light that encompasses all worlds, through “And these words, which I” — Who I am — “command

you this day,” specifically; for the Torah and the mitzvos are from the level of the light that encom-

passes all worlds. And through this, “And you shall know this day”
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“that Havayah is HaElokim”: Havayah is the level of revelation, HaElokim the level of concealment
and contraction (tzimtzum). For just as there is the level of concealment and contraction in the lev-
el of the light that fills all worlds, the level of ascents
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and descents according to changing times, as mentioned above, so in the level of the light that en-
compasses all worlds there is the level of Havayah, which is revelation, and the level of Elokim,

which is concealment and contraction, with the strengthening of “the one opposite the other.”
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And there must be “And you shall know this day, and take it to your heart” at the level of subjuga-
tion and transformation, so that “And I will remove the spirit of impurity from the land” is fulfilled;
and through this there will be “And the earth shall be full of knowledge,” etc., and “the earth shall

make amends for its iniquity,” that is, deliberate sins will become like merits.
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(In the Gemara, the verse “And you shall know this day” is mentioned in Rosh HaShanah 32b and
Gittin 57b. [Midrash| Rabbah, in Parshas Va’eschanan, on the verse “And you shall know this day”;
and in Parshas Vezos HaBerachah and at the end of Parshas Vayikra, the end of chapter 6, on the

verse “And he is awitness, whether he has seen or known”:
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“whether he has seen”: “You have been shown, so as to know”; “or known”: “And you shall know
this day.” And it may be explained, according to what has been said, that the verse “You have been
shown, so as to know” is about the level of the light that fills all worlds, of which it is said, “From my

flesh I behold,” “Lift up your eyes on high and see.”
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And this is “whether he has seen”: “You have been shown.” But the verse “And you shall know this
day” refers to faith and knowledge at the level of the light that encompasses all worlds, that which is
not within the bounds of worlds at all; of this it is said, “And you shall know this day,” as mentioned

above. And this is “or known,” etc.
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And this is why the first verse of the Shema has a large ayin, and likewise the dalet of “Echad” [is
large], which is the idea of ‘ed’ (witness), that is, the level of “And you are My witnesses,” as is writ-
ten there in the Midrash; and this is through “You have been shown, so as to know” and “And you

shall know this day,” etc., as mentioned above.
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It may also be said that the large ayin of “Shema” is ‘ayin’ (eye), the level of sight, “You have been

shown, so as to know”; and “Shema” is a term for understanding, the level of “And you shall know.”
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And this is [the meaning of] “By the testimony of two witnesses a matter shall be established”: for
‘eidus’ (testimony) has the letters of ‘de’os’ (knowledge), and the two witnesses are the levels of
“whether he has seen or known” mentioned above, and through this “a matter (davar) shall be es-
tablished,” which is the level of “the word (devar) of G-d.” And to this the large dalet of “Echad”
alludes.)
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An Explanation of “And You Shall Know This Day”
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An explanation of the matters on the verse “And you shall know this day,” etc.
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Just before it, it is written, “You have been shown, to know.” If so, what is [the meaning of] the fur-

ther “And you shall know,” etc.? Now, there are the Ten Sefiros of holiness, and corresponding to

them, the ten crowns of impurity; and they are “one opposite the other.” Avraham is the Chesed

(kindness) of holiness, and Yishmael is the Chesed of the opposing side.
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And the meaning of “Avraham, from whom Yishmael came out,” is that he came out and was sepa-

rated from him, as dross is separated from silver, etc. Yitzchak is the Gevurah (restraint) of holi-

ness, and corresponding to him is the Gevurah of kelipah.
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But Yishmael is not opposite Yitzchak. For no attribute of the opposing side has the ability to op-

pose anything except the attribute that corresponds to it in holiness.
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Alien love opposes holy love; and this is “one opposite the other.” For the two of them are attribut-
es that are alike, except that the Chesed (kindness) of holiness is love for G-dliness, while what op-

poses it is alien love, the Chesed of kelipah.
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But it does not oppose the level of the Gevurah (restraint) of holiness, which is the attribute of awe

and dread. That is to say: in relation to the level of holy love, alien love can sometimes prevail, in

the manner of “and one nation shall be stronger than the other nation”; which is not so when the

attribute of holy awe is also joined [to it].
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Then, in relation to this level, alien love has no power at all to stand at all. This is because it is not
at all the counterpart of awe, such that the matter of “and one nation shall be stronger than the oth-

er nation” could apply to it, even at times.
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This is the meaning of the wells that Avraham dug, which the Philistines stopped up after

Avraham’s death. For the Philistines were scoffers, [which is] the level of the frivolity and joy of

kelipah.
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Therefore, after Avraham’s death—that is, when holy love has departed—the external forces draw

nurture from the wells, which are the level of love that flows like water, from the level of Avraham.

This is because they are the counterpart of this level of holiness.
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But through the digging of Yitzchak, who dug these wells of Avraham again, their flow was no
longer cut off. For the frivolity and joy of kelipah have no ability at all to stand against the holy at-

tribute of awe and dread, since they are not at all the counterpart of awe, etc.
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And see what is written on the verse “These are the generations of Yitzchak,” and at the end of the
discourse beginning “And it was, when Pharaoh sent away,” etc., “G-d did not lead them by way of
the land of the Philistines”; see there.

0w (Mot ws 297 17RO 9027 (x7y 2797) 1% °D 12 °Y7 00 11780 IR2 27y NP D2 W
And see what is written in Parshas Chukas on the verse “The well that princes dug”; and see the
Zohar, Parshas Tzav (folio 32, side a), and the commentary of the Ramaz there.
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Now, the level of Yitzchak too, which is the holy attribute of awe and dread, when it is alone, also
has an opponent, from the level of the Gevurah of kelipah,
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such as evil fear, or anger, etc. For although, for the most part, every attribute of holiness has the
power and strength to nullify the attribute of kelipah that opposes it,
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since the side of holiness has an advantage over kelipah “as light has an advantage over darkness,”
nevertheless at times it is said, “and one nation shall be stronger than the other nation,” as men-

tioned above.
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This is so specifically against one attribute of holiness. But through the joining and inclusion of the
second attribute of holiness as well, so that there is an inter-inclusion of love and awe, then the op-
ponents of the opposing side cannot touch them.
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Of this it is said, “And all the flocks would be gathered there, and they would roll the stone from the

mouth of the well,” etc. “All the flocks,” specifically: that is, the inter-inclusion of the attributes;

and then “they would roll” away “the heart of stone” that dulls the heart, etc.
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However, all this applies to the attributes of Chesed (kindness) and Gevurah (restraint). But the lev-
el of Yaakov is “the middle bar,” and his attribute is truth, which is a radiance from Keser (the
Crown).
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This is because Tiferes (beauty) is what joins Chesed and Gevurah. And this is the meaning of
“dwelling in tents,” as is written in the Zohar, at the end of Parshas Terumah (folio 175, side b);
Vayikra (12b); Vayishlach (167b).
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And see Midrash Rabbah, Toldos, section 63: “dwelling in tents”—two tents, the tent of Shem and
the tent of Ever. This also alludes to the two supernal dwellings, the Written Torah and the Oral
Torah.
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Possibly the Written Torah is called “the tent of Shem” because the whole Torah is the Names of the
Holy One, blessed be He. (And see the Zohar, Part I, Bereishis, folio 50, side b.
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And see further on the subject of “dwelling in tents” in Midrash Rabbah: Vayishlach, section 79;
Bechukosai, end of section 36; Bamidbar, section 3 (folio 214, side a); Naso, section 13, on “On the

second day, Nesanel offered”; and in Parshas Devarim.)
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And since this is so—that he comprises Chesed and Gevurah—therefore the external forces cannot

draw nurture from him, as it is written, “that he could not prevail against him,” and it is written,
“for you have striven,” etc.
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Therefore he alone rolled the stone from the mouth of the well, etc. And for this reason this at-

tribute is called truth, as it is written, “The lip of truth shall be established forever”: this attribute

has no interruption on account of the opposing side, etc.
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This is not so with the attributes of Chesed and Gevurah, each of which is only one line, etc.; there-

fore there can be changes and interruption there, and this is not complete truth—unlike the level of

Yaakov.
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And this is [the meaning of] “You will grant truth to Yaakov.” And see Iggeres HaKodesh, at the end

of the discourse beginning “One who sows charity, a reward of truth.” And in the service of G-d, the

matter of Tiferes is when one contemplates the beauty of the glory of His greatness, may He be

blessed, which has no end or limit
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(and see what is written about this on the verse “And in the fourth year all its fruit shall be holy”),

and [that] the entire chain of descending worlds (hishtalshelus) is all only like a single drop, etc.
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From this he will arouse great compassion for his soul, which has descended into the concealment
of the levels. And see what is written at the end of the discourse beginning “In the desert of Sinai,”
on the subject of the level of compassion, and in the discourse beginning “As an eagle stirs up.”
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So it is also with the conduct of the supernal attributes: Tiferes, which is the middle line, joins

Chesed and Gevurah, and also passes through from the uppermost end to the lowermost end.
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And see the Mikdash Melech on Parshas Vayishlach, [folio] 167, which explains that he is the vav of
the Name Havayah, which draws down from the level of yud-hei to the level of the final hei.
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And it is explained elsewhere, regarding “Hallelu Yah,” that through the drawing down from the
level of yud-hei—which is the level of the Infinite Light (Or Ein Sof) clothed in Chochmah (wisdom)
and Binah (understanding)—through this specifically it comes about that the evil attributes have no

nurture, as it is written, “They die, and not with wisdom,” etc.
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This is why the attribute of Yaakov is called truth. And see the Zohar, Part III, at the beginning of
Parshas Vayikra, on the verse “And give me a sign of truth,” and Pardes, Erchei HaKinuyim, the

entry “Emes.”
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And therefore the name “the Holy One, blessed be He,” which our Sages, of blessed memory, gave
to Him, may He be blessed, refers to His being clothed, may He be blessed, in the attribute of
Tiferes (beauty) of Atzilus, as is written about this elsewhere on the Zohar, Parshas Chayei Sarah
(folio 123, side a), regarding “the Holy One, blessed be He, who is included from a supernal place,”

etc.
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Summary: The matter of the attribute of Yaakov, Tiferes (beauty), being called truth: namely, be-
cause the level of Yaakov has more permanence in [divine] service, and because it is the middle
line, “the middle bar.”
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2. Now, this radiance that shines in Tiferes (beauty) is the level of Daas (knowledge). So it is in
Pardes, the third Sha’ar, chapter 8; and according to the Kabbalah of the Arizal, of blessed memory,
it is so as well,
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for when Keser (the Crown) is not counted in the reckoning of the ten Sefiros, we count Daas in its
place. And see about this in Etz Chaim, Sha’ar 22, chapter 1, item 2 and item 4.
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Now, Daas is the endurance and the life-force of the emotive attributes (middos), as is written in Etz

Chaim there: that it is the soul of Z’eir Anpin, just as Atik Yomin is the soul of all of Atzilus.
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The explanation is as follows. By way of analogy, we see below that the emotive attributes (middos)

accord with the Daas (knowledge). A young child’s attributes are very small, for he desires very

small things,
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such as playing with nuts and the like. When he grows up and his intellect and his Daas grow

stronger, that game becomes small in his eyes, and he desires fine shoes or handsome clothes and

the like. Afterward, when he grows older still, this thing too becomes contemptible to him, and he

desires money, etc.,
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and afterward honor. All this is because of the growth of his Daas: according to the measure of the

Daas, so are the attributes—until, when the Daas grows strong, it follows that the attributes will be

[directed] toward G-dliness. And see about this in the Rambam’s Commentary on the Mishnah

(Sanhedrin, chapter Chelek).
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Now, a minor has no Daas, as is said in the Gemara (Gittin, folio 22, end of side b) and in Yevamos

(folio 104, side b), “for they are not persons of knowledge.” It follows that because of the smallness

of the Daas, the attributes are very small.

1°1¥2 10 %M Hwn T’Jﬂ’? 1772 [wnipn naaxa) PPRARD 712 Y1 1N MITRR 0P RO DY "%
.M9°201

For Daas is the endurance and the life-force of the attributes. And see about this in Iggeres
HaKodesh, in the discourse beginning “To understand a parable and a figure,” etc., on the subject
of the Sefiros,
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and in Sefer Shel Beinonim, Part I, end of chapter 3. This is why Daas is called truth: it is the very

essence and being of the thing itself. Whereas Malchus (sovereignty) is called faith, as when one

believes in the truth of a thing;

RIT 19K WA 1900 '[1?275 R NPTV (5795 200w 7no1] 270N 1LY 9270 NNNR XIT NPT PaAX
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but Daas is the truth of the thing itself—as was explained above, that Daas denotes recognition and

feeling, as if one sees, etc.
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As is written on the verse “And these are the laws,” on the subject of “hearing cannot compare with
seeing”: it is Daas (knowledge) that brings about [a state of] being as if one sees, etc.
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And as is written in Pardes there, that Daas draws from Keser (the Crown) and Chochmah
(wisdom), etc. And it is known that Chochmah is the level of sight. This is why it is called truth: that

is, as if one sees the truth of the thing itself.
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This is what our Sages, of blessed memory, said: “Moshe is truth and his Torah is truth.” For
“Moshe is within and Yaakov is without”: that is, Yaakov is Tiferes (beauty) and Moshe is Daas
(knowledge), as is written about this on the verse “The one lamb you shall make in the morning,”

etc.;
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see there. Therefore Moshe is called truth. And also, because the higher Daas of Z’eir Anpin has its
root in the tikkun “and truth” among the Thirteen Attributes of Mercy of Arich Anpin, as is written

elsewhere.
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Also, truth is the level of “I have not changed.” And so too in a person’s service of G-d: through
Daas (knowledge) comes the endurance of the attributes of love and awe,
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so that the attributes do not change because of the physicality of the world, “like a spring of water
whose waters do not prove false,” etc.—as is written elsewhere, in the discourse beginning “And

these are the laws,” and on the verse “Many waters,” and regarding the lulav and its species.
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This is the level of truth, the opposite of falsehood. But the level of faith means that although he

does not attain [a grasp| to the point of being as if he sees, etc., he nevertheless believes and ac-
cepts the truth.
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In the same way, the Malchus (sovereignty) of Atzilus is called faith, as is written in the Zohar,

Parshas Balak (folio 198, side b): “Faith—at the time when truth is joined to it, etc., then it is called

faith.”
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This is because Daas is the level of the higher unity (yichuda ila’ah), in which “all before Him is
considered as nothing,” so that everything below is the level of actual nothingness.
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And Malchus is the lower unity (yichuda tata’ah), the source of Beriah, Yetzirah and Asiyah, so that
there should be something from nothing—that below there is the “something,” etc.—for “there is
no king without a people.”
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Nevertheless, there is a drawing down from the higher unity into the lower unity. This is the matter
of drawing truth into faith: so that there is also a revelation of the Daas of the higher unity within

the lower unity too—that is, in the manner of faith, as one believes in the truth of a thing, etc.
fahuRe an?y oonwn m an®? 1°3¥2 [man nona) 102 WITT2 R”NP2 273 WD) T2 O7°R 2”2 7N
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This is also [the meaning of] “She is in Hod (splendor),” as is also written elsewhere, in the dis-
course on Grace after Meals, on the subject of bread from heaven and bread from the earth, etc.

And this is what is written regarding Yehoshua, “And you shall put some of your splendor upon

”

him.
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For Moshe is Daas and is called the sun, the higher unity; and Yehoshua is “the face of the moon,”

the level of the lower unity, except that he receives from the higher unity, specifically from the level
of Hod, as is known, the difference between blessing and acknowledgment.
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For acknowledgment means that although one acknowledges that the truth is as it is before Him,
nevertheless it is not actually revealed. And this is [the meaning of the statement] that she, faith, is

in Hod, etc.
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Summary: The meaning of “Moshe is within and Yaakov is without”: for Moshe is Daas
(knowledge), which is the inner dimension (pnimiyus) of the level of Yaakov. And the matter of
truth and faith.
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3. Now, Malchus (sovereignty) is called a crown (atarah), for in one respect it is the level of Keser

(the Crown), as is written about this in the explanation on the verse “A menorah all of gold,” and in
the explanation on the verse “Let me see your countenance.”
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This is like the analogy of the sun: when it shines downward there are three [layers of| air, and the
lowest air is as hot as the highest, while the middle one is cold. For when it shines upon the earth, it

strikes with force and becomes returning light.
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In the same way it can be understood above: since the level of Malchus (sovereignty) is “the end of

all levels” and is called “earth,” and in it is the conclusion of the radiance of the kav (line of light)

from the Infinite Light (Or Ein Sof) that is clothed in Arich Anpin,
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Abba and Imma, and Z’eir Anpin and Nukva of Atzilus—this is like the analogy of the sun, which at
the end and conclusion of its shining, upon the earth, strikes with greater force and becomes re-

turning light, to the point that the lowest air is as hot as the highest air, etc.—

191D unRE 9N Na RIT NIPURRT 901 MPUERT 9RM MM IR RN 1P NORT T

so the radiance of the kav shines as returning light from the Malchus of Atzilus, and the Malchus of

Atzilus is the level of Keser (the Crown) from below upward.
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This is the meaning of “their beginning is wedged in their end”—"in their end” specifically—as is
explained in Iggeres HaKodesh, the discourse beginning “He and His life-forces.” And this is the
meaning of “the Keser of Malchus,”
1'1537?3’7127 [0 ow] A’0 QWA ROOW OwWIwa U3 ’01?3575 DAaRan Ny Dy m ﬂ%’}??ﬁb N°w an
21D [7n awn] 170
and also that it is above Daas (knowledge). [It is| “a crown of beauty (tiferes) for those borne from
the womb” in its root, for it is from the Name Sag, which is above [the Name]| Mah, etc.
JNARDN NAYY R IMY (27y 27n7) YUITN D77 912 wPR0 NAIRDN NIPAAR 70y RO 0D 110
That is, it is a crown to the level of Tiferes, as is written in the Zohar at the beginning of Parshas
Tazria (folio 42, side b), that this is the meaning of “a crown of beauty.”
219 NPT ROR (%7 379p7) DOVBWA D0 T2 °YY NYT RIT NIRDNT D930 53 5oy% IR1am
And it was explained above that the inner dimension (pnimiyus) of Tiferes is Daas. And see the
Zohar at the end of Parshas Mishpatim (folio 123, side a): “Rather, Daas,” etc.
aOwR ﬂ?}??ﬂb "N’ AN N3 ROTW INRD 1390 3'1377}17? 5”3 11°°71 NAXDNY vy ROw Bn 97K
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If so, Malchus, which is a crown to Tiferes, is also [a crown]| to Daas. This is because it is the level of
Keser (the Crown) from below upward, and Keser is above Daas.
D3 (1x Ty 0] KYO 3707) NPWRT2 T2 Y7 10 DOWAW NITA RMWORT [mnnnn o N7 O 102 01N
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“Those borne from the womb” are the seven lower [Sefiros] of Imma, the emotive attributes within
the intellect, etc. And see the Zohar, Bereishis (folio 13, end of side a), on the meaning of “those
borne from the womb.” Whereas the Daas that spreads into the emotive attributes receives chiefly

from Binah (understanding),

97 9% 27y K12 wPn 9031 NIRT w1297 11°33w ROX NYT 1K 712°3 1K 0K 9D

for “if there is no Binah, there is no Daas,” except that in Binah the radiance of Keser is clothed, as

iswritten elsewhere on the verse “Go for yourself.”
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This can also be understood below, according to what was written above in the main text: that in a
person, Daas and feeling are at the level of the light that fills all worlds (memalei kol almin),
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but with regard to the level of the light that encompasses all worlds (sovev kol almin), Daas and

feeling do not apply, etc. Rather, this is the level of faith: to believe in G-d, that He, may He be

blessed, is not within the bounds of worlds, etc. And see what is written in Parshas Beshalach on the
verse “And Israel saw,” etc., on the explanation of “and they believed in Havayah”; see there.
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It is thus understood from this that the level of the light that encompasses all worlds shines and is

revealed in the level of faith specifically, more than in Daas; for in Daas the revelation is only from
the level of the light that fills all worlds.
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Along these lines, the analogue above can be understood: how in Malchus (sovereignty) the level of
Keser (the Crown) shines more than in Daas (knowledge) and Tiferes (beauty), etc. As is also writ-
ten in Pardes, Erchei HaKinuyim, the entry “Atarah,” and in Sha’ar HaMetziyus, chapter 4, on the

subject of “earth,” which is Malchus, preceding “heavens,” which is Tiferes, in its root.
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This is [the meaning of] “With wisdom He founded the earth”: that is, faith, which is called “earth,”
has its root in the higher Chochmah, which is above understanding and Daas. “And He established

the heavens,” which is Tiferes, “with understanding”: “if there is no Binah, there is no Daas,” etc.
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And although it was explained above that Daas and Tiferes are called truth, and Malchus is called
faith, which is the level of a recipient from truth,
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nevertheless, it is indeed certainly so that it is the level of a recipient from Z’eir Anpin, but even so,

[light] from the level of Keser also shines in it, which is the source and root of the truth of Z’eir

Anpin, as is known.
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Also, the level of truth has its root in the radiance of the countenance of Atika, as is written in the
Zohar, Part III (Naso, 133b); and this radiance also shines more in Malchus. Of this it is said in the

Song of Songs, “Behold, you are beautiful, my beloved.”
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This is why the Matriarchs were praised as “beautiful of form and beautiful of appearance.” At first
glance this is puzzling: why should this be written in the Torah? But the explanation is that there
was in them the radiance of Keser, which shines in the Malchus of Atzilus in the manner of “their

beginning is wedged in their end,” etc.
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And see what is written regarding Pesach, at the end of the discourse beginning “The voice of my
beloved,” on the subject of “leaping over the hills,” etc. And this is the meaning of “And Yaakov
loved Rachel”: that is, the level of Malchus (sovereignty), the level of faith; and Yaakov is the level

of Tiferes (beauty), which receives from Daas (knowledge),
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which is the radiance of Keser (the Crown). Through [this], “And Yaakov loved Rachel”: she is the
level of faith, in which the level of Keser itself, the light that encompasses all worlds (sovev kol

almin), shines, for “their beginning is wedged in their end,” as mentioned above.
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This is also the meaning of Rachel’s saying to Yaakov, “Give me children.” For the children are love
and awe, and their birth comes chiefly from Daas (knowledge). Whereas from faith itself, without
the drawing down of Daas, it is a crown and a surrounding level alone,
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and the birth of the emotive attributes of love and awe does not come from it. This is because of the
preoccupations of this world and the concealment of the body and the animal soul, through which
it is at the level of “like a ewe (rachel) before her shearers, she is mute.” Therefore, “and Rachel
was barren,” etc.
RO 2rn onan 1T Wl IR 0 NPT 1212010 DYTI 57y 0°29 007 MMYNn Y KR
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But through the arousal of great compassion, through Daas that contemplates the greatness of
G-d, then birth comes forth from the level of Rachel, which is the level of faith;
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and then they are love and awe drawn from the level of the light that encompasses all worlds (sovev
kol almin), which are the most exalted love and awe. And this is the meaning of Yosef, who is the

level of the supernal tzaddik, “love with delights,” etc.
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Summary: Why faith is called a crown. “A crown of beauty”; “their beginning is wedged in their

end.”
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4. However, at present [Malchus] receives from Z’eir Anpin. But in the Time to Come, “for the earth
shall be full of knowledge,” they will be equal in their stature: there will be in it the flow of Daas
(knowledge), and it will grow up to the level of Keser (the Crown), so that the two of them will share

one crown.
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(In the Zohar, in the Hashmatos [Addenda] to Part I, at the end of section 25, they expounded the
verse “For the earth shall be full of knowledge” as referring to the water libation on the festival, as
is written at the end of the verse, “as the waters cover the sea.” This is because through it the high-

er Chochmah (wisdom) is drawn down into Malchus (sovereignty), etc.
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And also because “as the waters cover the sea” refers to the hidden world (alma de’iskasya), which
is the light that encompasses all worlds (sovev kol almin), the higher Name Havayah; in the Time to
Come this revelation will be drawn down into the earth, which is the revealed world (alma de’is-
galya). That is, what is now at the level of the light that encompasses all worlds will be drawn down
in revelation, to become the light that fills all worlds (memalei kol almin). And in the main Zohar,
PartI)
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(folio 38, side a), it explains that this is the meaning of “And Adam knew his wife again,” which was
said of the Time to Come. It is mentioned further in the Midrash HaNe’elam, Parshas Chayei Sarah
(folio 125, side a);
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and see the commentary of the Ramaz there, that the root of this drawing down is the revelation of

the Daas of Atik. (And see there, in the Midrash HaNe’elam, folio 130, end of side a, and folio 140,
end of side a; and in the Zohar, Parshas Vayikra, folio 23, side a; Yisro, folio 68, side a.)
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And see what is written elsewhere on the subject of the seven days of the milu’im (inauguration),
etc., to fill the defect of the moon, etc., which is the drawing down and revelation of the light that
encompasses all worlds into the light that fills all worlds, as in “and the glory of Havayah filled”; see
there.
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Along these lines, too, one can explain the matter of “for the earth shall be full of knowledge,” etc.
And it is like the ascent of Malchus at Minchah of Shabbos, and likewise at Ne’ilah of Yom Kippur,
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except that afterward there is a descent. For at present, at the level of the light that fills all worlds,
there are ascents and descents: at the time of the Giving of the Torah they were “face to face,” etc.,
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and afterward, at the sin of the Calf, etc., and afterward, in the time of the First Temple—all of it
changes of times, alternating in every generation (and see the book Chesed LeAvraham, at its be-
ginning, where it goes on to enumerate the changes of the times).

likuteitorah.com/likkutei-torah/vaeschanan/ 76



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 5 15 0% NYTSY 7Y 00137 IR0

T3 W P37 WRI TUN? DTR D132 27TY 17 [prdy 53 xome] YPORR NN AOWHAIY 997 1M
12 Y VYN NPA WO (1500 by axi] 2”RYRY ARIX D2 W0 DYnR)

This is because the drawing down is from the level of the light that fills all worlds—like, by way of
analogy, the figure of a human being below: [there is] head and foot, and there are a belly and in-
testines, which hold excrement, and nevertheless there is a very small amount of life-force [in

them], etc.
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According to this, it can also be understood why at the time of the destruction of the First Temple
there were the prophets of falsehood, and at the time of the destruction of the Second Temple,

baseless hatred. For the strengthening of
19 MIPOR »19°1 1M AR 972 °1W 1°2 71°0W AN°Aw 1IWRD N°2 11 M nmye R }'ID"L)PTI

N5 MI3IAR2 MIPDR TA10 199%p0 N112ANT 10

kelipah is “one opposite the other.” In the time of the First Temple, when the Shechinah (Divine
Presence) was between the two poles of the Ark and there was a revelation of G-dliness, etc., the

strengthening of kelipah against G-dliness was in false beliefs.
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Therefore there were the women who were weeping for the Tammuz (Ezekiel, chapter 8, and
Jeremiah, chapter 44), who said, “And since we stopped burning incense to the queen of heaven,”

etc.,
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“we have lacked everything”; for their belief was turned to its very opposite. (They lacked every-
thing because they did not serve G-d “out of an abundance of everything,” and they believed the
opposite: that “Havayah has forsaken the land,” [leaving it] under the hand of the constellations,

etc.)
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So too, the prophets of falsehood were not workers of wonders at all, as is written in Ezekiel (chap-

ter 13), “for handfuls of barley and for crumbs of bread, to put to death souls that should not die,”

etc., “by your lying”; see there in Rashi’s commentary.
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And the prophets of truth certainly were workers of wonders, such as Yirmeyahu and Yechezkel,

even if they were not so to the extent of Eliyahu, etc.; and nevertheless they believed specifically in
falsehood.
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In the Second Temple, when five things ceased from them and were lacking, because there was no

revelation below of the level of the first hei of the Name Havayah—and see what is written about

this in the discourse beginning “The festival day of Rosh HaShanah”—
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therefore, correspondingly, the strengthening of kelipah was also not so much in false beliefs op-
posed to faith in G-d, but rather in believing talebearers about worldly matters. This is baseless ha-
tred, which is against nature: that a man should hate his fellow if he has not done him harm.
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But through talebearers, who testified falsely against his fellow that he seeks his harm, he becomes

his enemy; and this is baseless hatred, since in truth his fellow did no wrong at all.
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Now, all ascents and descents are at the level of the light that fills all worlds (memalei kol almin),

where there is still room for evil to rule—just as there are a belly and excrement, and nevertheless a

little life-force passes [through them],
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and likewise hair, into which a contracted life-force is drawn. Whereas of the light that encompass-
es all worlds (sovev kol almin) it is written, “And I will remove the spirit of impurity,” for then there

will be the revelation of the light that encompasses all worlds.
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This revelation in the Time to Come comes about through “today, to do them”—through Torah and
mitzvos. “And this is the commandment,” etc., “to do in the land”: there must be
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a drawing down of the Torah and mitzvos into the level of faith, so that there will be “and nurture
faith,” etc.; and this is the drawing down of the light that encompasses all worlds (sovev kol almin).
And this is [the meaning of| “And you shall know this day and take [it to your heart]”: to draw into

faith the level of Daas (knowledge), at the level of the light that encompasses all worlds.
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And see what is written in the explanation on the verse “Many waters,” on the subject that there are
two levels of Daas (knowledge): the lower Daas and the higher Daas. The lower Daas is the one

drawn from Binah (understanding),
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as the saying goes, “If there is no Binah, there is no Daas”; and it is Daas at the level of the light that
fills all worlds (memalei kol almin). But the higher Daas is the one drawn from the level of Keser
(the Crown) itself, which is the level of the light that encompasses all worlds (sovev kol almin), etc.;

see there.
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This is the matter of the two levels of Daas (knowledge), in the verse “You have been shown, to
know” and in the verse “And you shall know this day,” as mentioned above. And this is [the mean-
ing of] “And you shall know this day”: “this day” specifically, in this world.
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For the World to Come—that is, Gan Eden—is a world of judgment, from the level of the light that
fills all worlds (memalei kol almin), which is very far from the level of the light that encompasses all
worlds (sovev kol almin). Whereas in this world, although it is hidden, nevertheless, at any rate, it
is drawn down through the Torah and mitzvos, etc.
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And see what is written about this in Parshas Pinchas on the verse “Command the children of Israel
and say to them, ‘My offering,’” etc. Therefore “this day,” in this world specifically, you can draw
down the level of the light that encompasses all worlds, so that there will be “and nurture faith.”
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And this is [the meaning of] “that Havayah is Elokim,” as is explained in the Zohar, Part III (folio
143, side a): “Havayah”—Atik Yomin, which is the light that encompasses all worlds—“is Elokim,

and all is one,” etc.
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Summary: The meaning of “and the earth shall be full of knowledge.” That is, through “And you

shall know this day and take [it to your heart]” and “nurture faith.”
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To understand, with additional explanation, the verse
“Know this day...”
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To understand, with additional explanation, the verse “Know this day and take it to your heart,”
etc., concerning Daas (knowledge) and faith; and to understand how the level of the light that en-
compasses all worlds (sovev kol almin) can be on the level of Daas and sensing, for surely “no
thought can grasp Him at all,” as is known.
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But the point is that we must understand what the essential concept of Daas is, as is known in the
language of the philosophers, and as the Rambam writes concerning the knowledge of G-dliness,
DWAM DY RIT DY 1°AY °3 NYT N2 °PIT AN aman KDY 1NIR%N 9170 R 9720° RIAw
Nahh e qalni

that He, blessed be He, is the One whose existence is known and not His essence. This is what is

called the level of Daas, for the concept of Daas is the knowing and sensing of existence.
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This will be understood by way of analogy from man, [as in] “from my flesh I behold”: because of
the matter of the physical body, a person cannot apprehend even the essence of the spirituality
that is actually enclothed within him,
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namely the soul and its powers. Nevertheless, he senses their existence with actual knowing and
sensing. Thought, for example: he knows its existence, and yet he does not apprehend its essence.
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For we see that thought extends even into the foot and is actually present, enclothed, in the foot.
For surely, the moment it arises in his mind to think of moving the foot, the foot immediately goes,
just as it arose in thought.
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Now if we were to say that this thought in the brain, to walk, descended and was drawn down

through the descent of levels until it came to the foot and moved it, then the movement would have

had to linger and be delayed for some amount of time. Why, then,
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the moment it arises in thought, does the foot move to walk without any lingering or delay at all,
not even for a moment? From this it is evident that the thought did not descend from the brain by

way of a drawing-down, like water that is drawn along and flows down, etc.,
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but rather that it is actually present in the foot. And although its main [place] is in the brain, never-
theless its radiance extends into all the limbs, like the light of the sun upon the earth. And none of
this is apprehended: how and what it is.
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So too the intellect and the letters of thought in the soul: their actual essence is not apprehended.

Take a person who studied a tractate in depth, so that it is fluent on his lips and as though it lay with

him in a box. Afterwards, when he is occupied with another matter

5"y "7 .90 TAPW RO N30M 93 DY 9511 AW 15 70 5y Ax] IPBYR NIANK NOOR TP X
595 112 977 1ORY NYA 03 195w 1MInNa Tt R mEaks

or is studying another tractate, he nevertheless remembers, whenever he wishes, the whole of that
tractate he studied earlier. Therefore one must say that it is present in his mind and intellect even

at a time when he is not thinking about it at all.
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If so, how and what is the essence of this intellect that is with him even when he is not thinking
about it at all? This is not apprehended at all, how and what it is.
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This is because a person, being in a body, does not apprehend even the essence of the spirituality

within him, namely the soul and its powers, but only their existence.
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Nevertheless, their existence he actually knows and senses, even though he does not apprehend
their essence; and for this there is no need of faith or proof, but rather it is actually sensed.
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This is what is called, in the language of the philosophers, apprehension of the existence and not
apprehension of the essence. From this we will understand [the matter] above, in G-dliness: that

the apprehension of His existence alone, and not the apprehension of His essence,
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that is, in the manner of the body’s sensing of the soul mentioned above, is what is called by the
name Daas (knowledge), as it is written, “Know the G-d of your father,” etc. For the concept of Daas
is the concept of sensing, as is known, which is the concept of apprehending the existence alone,
WA DIAR NN XD NN 27 Y717 1°RW 13902 WK IWRIN QIR YW 57117 17Ty N5
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as in the analogy mentioned above, that a person knows of his soul that is within him: he knows

only its existence and not its essence, yet he senses it with a complete sensing, and this sensing is

called by the name “knowledge,” in that he knows himself, etc.
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So too the Infinite Light (Or Ein Sof), blessed be He, as it is enclothed in all the worlds, is sensed
and known to the created beings; but only its existence is known, and not its essence, as the

Rambam writes.
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With this the question raised above is answered: how can the level of sovev be on the level of Daas
(knowledge), when surely “no thought can grasp Him,” etc.? For the meaning of “grasp” is specifi-

cally apprehension of the essence, like a person who grasps an object in his hand, etc.
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And this is the meaning of “apprehension” without qualification: that one apprehends the essence
of the thing, etc. In truth, there is no apprehension whatsoever of the essence of the Infinite Light

(Or Ein Sof), but only apprehension of its existence alone, as mentioned above.
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Nevertheless, the statement that “no thought can grasp” refers to apprehension of His essence; but
Daas and sensing, which is only a matter of apprehending His existence alone, the created beings
can reach and attain. And this is the positive commandment of “Know this day,” etc., and likewise

of “You have been shown, to know,” etc.
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2. This matter will be understood with greater clarity from something similar that we find in the
study of the Torah: that it has a concealed [part] and a revealed [part],
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which are also the levels of body and soul, as explained in the Zohar, Beha’alos’cha (152a). With

the bodies of the Torah, apprehension of the essence applies, which is not so with the level of the

concealed and inner [part].
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Nevertheless, through the bodies of the Torah a person can also know something of the existence

of the inner [part], just as, by way of analogy, through the life of a person’s body one senses the ex-

istence of the soul, etc.

[17y 122w] ¥7°22W 17°2 A aTaplel TNDE‘ NI 57 WX [7592% 019751 1370127 K] 5PN 13T 270 IR

MYy IND 1P IRWY M99AM 1019 RANT 7Y M (79 Syaw nvinm) DPYAWNN 9O 973 00TAIo
12 AW W "N

The explanation of the matter: our Sages, of blessed memory, said, “Fortunate is he who comes
here with his learning in his hand,” [meaning] that in Gan Eden they also study the whole Oral
Torah, for example the subjects of the laws that we study here in this material world, “an ox that

gored,” etc.,
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and the like. And it is known that this law is the word of G-d, and the Holy One, blessed be He, sits

and studies opposite him, etc. If so, in Gan Eden, where the souls occupy themselves with this law

of “an ox that gored,” etc.,
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one cannot say that their apprehension there is like our apprehension here, concerning actual
physical matters, for surely there is no physical ox in Gan Eden, etc.; [everything] there is certainly

abstracted from every limit and physicality, etc.
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Rather, their apprehension there certainly concerns the spiritual, such as the level of the ox of the
Chariot, “the face of an ox on the left,” and the like, and the secret of the intent in the reason of the
law, why the ruling should be so, etc. This is what is called the inner dimension (pnimiyus) of the
Torah and “the soul of the Torah,”
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whereas our apprehension here of this law of “an ox that gored” is the level of the body of the

Torah; and there is also what is called “the garment of the Torah,” in the Zohar there.
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And so too, in this manner, with all the laws that we study here, such as “If the bright spot preceded
the white hair,” etc.,
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as stated in the Gemara: the Holy One, blessed be He, in the Heavenly Academy says, “Pure,” etc.,
and “Who will decide it? Rabbah bar Nachmani,” etc. Certainly the subject of the afflictions there is

not a physical matter like the afflictions below;
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rather, they are the level of “harsh judgment,” from which the external forces draw their nurture,
as is written in the Zohar, and the like. And concerning their secret, how and by what they are
sweetened, etc.:
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this is the law that they study there, “If the bright spot preceded,” etc. And this is called the inner
dimension (pnimiyus) of the Torah, with which souls occupy themselves in Gan Eden, etc.
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And so too with other laws of this kind, such as the laws of mikva’os: “There are six grades of mik-
va’os, one above the other,” etc.
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The mikveh here is forty se’ah of physical water, etc.; and above, it is the drawing down of the su-
pernal waters of Binah (understanding) from the source of Chochmah (wisdom), through the level
of the four yuds of [the Name] Av (72), etc.,
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from which the forty se’ah are drawn, as explained in Pri Etz Chaim, Sha’ar HaShabbos. And the se-
cret of the purification [coming] specifically through them, from every impurity, is the inner di-
mension of the Torah. In the same way they also study there this law, “There are six grades of mik-
va’os, one above the other,” etc.,
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which are the six permutations of yud-hei-vav, as written in Pri Etz Chaim there. And so too with all

the matters of the mitzvos, all of them, as with the secret of tefillin: here, the mitzvah of tefillin is

enclothed in a physical action, on physical parchment and ink, etc.; and the section “Sanctify to Me

every firstborn,” etc.,
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is known to have its root in the level of Chochmah, for “holy” is Chochmah; and it is drawn down to
be written on parchment and placed in the housing of the tefillin, and from this there will be drawn
to a person the level of supernal intellect (mochin), in the mode of an encompassing [light], what is

impossible for him to apprehend with his own intellect, etc., as is explained elsewhere.
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Thus the Infinite Light (Or Ein Sof) in the Chochmah (wisdom) that is in the section “Sanctify,” etc.,

is drawn down here by way of a garment and a physical matter, while above it is in the mode of the
inner dimension and the actual essence,

Qaw 72 MINAT 1°I¥2 927° awn 79772 170 °D2 WYY ankY awTpT 7nrann IR P2 1307
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that is, the level of the light of the Chochmah of holiness itself. See what is written in Parshas Yisro,
in the discourse beginning “Moshe would speak,” concerning the mitzvos, what they are above: the

matter of visiting the sick and the matter of tefillin, etc.; see there.
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Now, because the soul is enclothed in a physical body, it is therefore impossible for us to have ap-
prehension of the essence, even for the greatest of the sages of the Truth, except for a prophet and

seer alone, [whose apprehension] is termed in Scripture
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by the name of actual “seeing,” as all this is explained elsewhere on the verse “He wraps Himself in
light as in a garment.” Rather, this is the learning in the Heavenly Academy, where the essence of
the inner dimension of the Torah is apprehended, as it is in Keser, Chochmah and Binah of [the
World of] Beriah, etc.
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But nevertheless, although the essence of the inner dimension of the Torah is not apprehended at

all by any sage, still, from studying the bodies of the Torah, one can come to some tiny measure of

knowledge of the existence of the inner [dimension];

AW 10 AWR NIXR NYLY 771N NoRaa ' 2R w° 9172 Syw awim 1292 17%P DAR 17N "nw
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for at any rate the merest edge of it is understood and apprehended: that perforce there is some

mode of the inner dimension of the Torah and of reasons for the mitzvos, which are the soul of the

body of this law and this mitzvah.
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Just as in physical things: from what we see of a person’s body, it is sensed that there is a soul with-

in it, even though one does not know its essence, how and what it is.

5719 YN 12 12 W1 12 0°79aR 17”107 O [nwy mznal Y721 77127 QTR °P1 7171900 9

So too the Torah is called “man”: the 248 positive commandments are 248 limbs, etc., and it has a
body and a soul, as mentioned above.
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Therefore our Sages, of blessed memory, said, “Fortunate is he who comes here with his learning in
his hand,” for through studying the bodies of the Torah in this world, one apprehends in Gan Eden

the actual essence of the inner [dimension], etc.,
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which is not so for one who has nothing at all of the bodies of the Torah in his hand, etc. Now, in
the same way it will also be understood how there can be a drawing down of Daas (knowledge) in

the light that encompasses all worlds (sovev kol almin), through fulfilling the Torah and mitzvos.
no°ID NYUTS TPV 110 NP D910 NIRDENN NYOT nPn B9 (3 72 RD°DN 1awnn N°9T 0an 0D
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For although “no thought can grasp Him at all,” nevertheless knowledge of the existence is possi-
ble, in the manner of the knowledge of the inner dimension of the Torah; for the Torah and mitzvos

are from the level of sovev kol almin.
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Moreover, we know that the level of the light that fills [the worlds] (memalei) is only a glow and a ra-
diance, etc., and it necessarily issues from an essential source, like the luminary of the sun that
gives forth the light, and the like. If so, through this knowledge we sense, at any rate, the knowl-

edge and apprehension of the existence of the light that encompasses [the worlds] (sovev),

1199717 T’Jn‘l'? 131°211353 101 °22 °R02 D W 7772 w»nn RD1m 2235 2210 NROZH WO 13007
namely, that there exists sovev in relation to memalei. See what is written in the discourse begin-
ning “The heavens are My throne,” on “Grant our hearts understanding, to understand,” that is,
¥7omn nam nniyn 7102 WP [y 95 xonn] Y7OMR R 927 710 %8 72T T7INn 12T T’Jﬂ’?
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to understand one thing from within another thing: the meaning of “within a thing” is the light that
fills all worlds (memalei kol almin), which is enclothed within the worlds, and from the level of
memalei kol almin we come to understand the level of the light that encompasses all worlds (sovev

kol almin), etc.;
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see there. See also what is written elsewhere in explaining “Blessed is He Who spoke and the world

came into being, blessed is He,” concerning the meaning of “You” and the meaning of “He,” which
are the levels of memalei kol almin and sovev kol almin, etc.; see there.
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And this is why we were commanded also concerning the level of sovev, “Know this day,” etc., “that

Havayah,” which is the level of sovev, “is Elokim”: to be revealed to you, that is, at least on the level

of apprehending the existence.
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But the drawing down of Daas (knowledge) into this level comes specifically through engaging in
the Torah and mitzvos, through which [there is|] “and nurture faith,” which draws nourishment into
faith. For although in truth, with regard to the level of sovev kol almin, only the level of faith ap-
plies, nevertheless through the Torah and mitzvos one draws [it| down to become, in actuality, “by
his faith he shall live.”
T2 Tnnw °780n 27y T?J|75 [Ax2n°w 1] NPOWRIY NYTA 0N QWA (mzm aonal 8RN0 YW 110N
12 9°0n NN
That is, through the Torah and mitzvos the level of Daas is drawn down, as will be explained below
on the Sifri, “through this you come to recognize,” etc.
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It will also be understood further from what is written in the discourse beginning “After Havayah

your G-d shall you walk,” concerning “for [He] is testing,” etc., “to know,” etc.; see there.
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3. Now, the meaning and concept of “Know the G-d of your father” is the deepening of the heart, so
that one does not divert his mind from this and it is a constant remembrance before him, as it is
written, “I have set Havayah before me always.”
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The explanation of the matter: first we must further understand the difference between Daas
(knowledge) and faith. For Daas is the level of the inner dimension of the emotive attributes (mid-
dos), and in the Zohar it is called “the key that includes six.” See Sifra diTzniusa, the end of chapter

1; and it is explained in Etz Chaim, etc.; see below.
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The explanation of the matter: “from my flesh I behold,” for we see in man that all the emotive at-
tributes (middos) are subordinate to the level of Daas (knowledge), etc.
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For when a person knows and senses himself, as mentioned above, we see plainly that to the degree

that he senses himself and his life-force (chayus) strongly,
M MBYDHNNa RIWDY ATRW 7 MPYENNA 1R mMPyanin nvbona oobyann 1 mTn
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his emotive attributes are then aroused with the utmost arousal, to love with arousal whatever he
loves and to hate with arousal whatever he hates, more than when he does not sense himself so

much.
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For because of the sensing of his own self, his soul is very precious in his eyes; and so a thing that
is for his good he will love with the utmost arousal of love, and conversely, a thing that is not for his
good
KD 13771 12MIR DY 19°BR MR QTR DY 9PRWH N°9ON2 ARIWT MPYaNna 1R 10 YA ROX
(13531 9”3 P2 NDI*R
but harms him he will hate with the utmost arousal of hatred. This is not so concerning another
person: even about his friend and companion he does not care so much
1N INYT PZ?O?J'I TN [75 %3] 2”2 WA PR [71 90 0y] 1”2Y 12MIN RIAW AR %2 1%y 5y 115
as about himself. For although he loves him, nevertheless he does not sense [him] so much at all
times, and he removes his mind from him;
SyHn® 5,y 02IYD 1Y NWIIM INYT PPON A1RW 1NRY BY 1M 117391 75 55] 975 Dyan® RS 197
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therefore he will not be aroused so much by his affairs as about himself, from whom he never re-
moves his mind and his sensing of himself. Therefore he will be aroused most of all by his own
affairs.

[99 93] 9”2 1WA PN R [79 53] 970 ANIATYA WA SO0 AYY *0% PPON OK 1A%y °3°1y2 03 197
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Therefore, even in his own affairs, if for the time being he removes the sensing of his own self to

such an extent, his soul will not be so precious in his eyes, and it may be that he will not be so

aroused by something that is against his will;

TIORY AMINRY 1197 PRI0M IN1AD TAART MPYENNA (15 %3] 973 INAIWD RIAY 937 IR KD 1N
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and likewise he will not love something that is for his good with so much arousal of love, since he is
removed from the matter of his own self and does not sense his soul and his life-force so as to

know himself so much;
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as when he is preoccupied with a great matter, so that he is then removed from sensing his own
self, and the like. A proof is what the Rambam writes at the end of chapter 7 of the Laws of Kings:
“And whoever begins,” etc.,

RS ROW IWY° TR WY 10 IRT°N PR 79229 77 DR AR [mwyn ko) D792 9219 108y 9o1am

“and frightens himself transgresses a prohibition, as it says, ‘Let your heart not be faint; do not

9

fear,”” etc. Now this is difficult: what is he to do so as not to be afraid?
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But the point is that he should remove his thought and his musing from this fear, and through this

the fear is nullified. And this is what he writes: “And whoever begins to think and to muse.” This is
clear proof that even the natural arousal in self-love is dependent
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on Daas (knowledge) and thought. If so, we see that all the emotive attributes (middos), love, ha-

tred, fear and the like, are drawn forth and pulled along only through Daas and sensing: because

he constantly knows and senses himself,

1YY NIAARNM [75 93] 3”2 AWIAM NYTN P’?D?J ON T972) XY °1°1¥2 IR moyannn i 13'?
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therefore great arousal will be drawn forth in his own affairs; and the reverse, if he removes his

Daas and sensing so much from his self-love, etc., as mentioned above.
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From this it will be understood how the arousal of the emotive attributes (middos) follows only af-
ter Daas (knowledge) and sensing: even in a matter that touches his very self, the arousal will be
drawn forth only through Daas specifically, for it is what extends into the attributes to give them

life, and from it comes chiefly their conduct and their inclination, as mentioned above.
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And this is why Daas (knowledge) is called by the name “the key that includes six”: that is, because
it opens the arousal of the attribute and awakens it, like, by way of analogy, a physical key, etc.
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And it “includes six”: of all six attributes, Chesed (kindness), Gevurah (restraint) and Tiferes (beau-
ty), etc. See what is written elsewhere concerning Daas, in the explanation of the verse “Many wa-

ters,” in Parshas Toldos, and in the discourse beginning “He has not beheld iniquity in Yaakov.”
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Along these lines will be understood the concept of “Know the G-d of your father”: namely, to con-
template constantly and not divert one’s mind from this, for specifically through this the emotive
attributes, love and awe, will be drawn forth; just as, by way of analogy, one is greatly aroused by

the affairs of his soul and body because he does not remove his mind and his sensing, etc.;
7T AR 2IRD 1PNITH 1DWAT YT 172 07K 0717 NN ANYT 1°0° KDY 9% 1972 0 [12 91m5] 1D
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so too, and even more so, one must not divert his mind from the Life of life, the Infinite One (Ein
Sof), blessed be He. And through this his emotive attributes will be drawn forth to love G-d with
heart, soul and might, and to be in awe and dread of His greatness, blessed be He, as will be
explained.
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Now, the level of Daas (knowledge) is called a key in relation to the emotive attributes (middos),

and to them it is their core and inner dimension, as mentioned above; but in relation to the

Chochmah (wisdom) within the intellect (mochin), it is drawn from there
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only on the level of the back of Chochmah, as is written in Etz Chaim: from the back of Abba, which
is enclothed in the Yesod (foundation) of Imma, the level of Daas of Z’eir Anpin is formed; and as is
written in the Likkutei Torah of the Arizal, Parshas Shemos, on “She called his name Moshe, for

from the water I drew him.”
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The matter is understandable in its own right. For the sensing mentioned above is not apprehen-
sion of the essence, like the level of sight, which is the level of Chochmah (wisdom);
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rather, it is knowledge and apprehension from afar, not of the essence and quality, but only on the
level of sensing, in that one senses the existence of the thing. If so, this is only the level of the back
of Chochmabh.
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For the body of Chochmah and its inner dimension is the level of sight. Therefore the apprehen-
sion of the prophets is termed in Scripture “seeing”: “Havayah appeared to him,” and “You shall

see My back.”
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And although this is by way of a metaphor, and it is not actual seeing with a physical eye of flesh,

nevertheless the thing illustrated must resemble the illustration. Whereas Daas (knowledge) and

sensing is
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only the level of the back in relation to this level. Therefore it is only from the level of the back of

the Yesod of Abba and Imma that the level of Daas of Z’eir Anpin is formed and drawn forth.
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And this is the meaning of “and from my flesh I behold”: it means the level of Daas (knowledge),
for “behold” (achazeh) is the Aramaic rendering of “seeing,” and this is only the level of the back
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of the level of actual seeing. See the Likkutei Torah of the Arizal on Psalms, on the verse “His un-
derstanding is beyond number,” where it is explained that understanding (tevunah) is above the

level of the Daas of Z’eir Anpin; and this is for the reason mentioned above.
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Now, since it has been explained that it is specifically through the level of Daas (knowledge) that

arousal comes into existence, as mentioned above, from this the essential difference between Daas
and faith will be understood, as mentioned above.
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For just as was explained above regarding the level of Daas in the soul of man, so it will be under-

stood above, regarding the level of Daas in the living G-d and King of the world:
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namely, the level of the emotive attributes (middos) of Z’eir Anpin of Atzilus, in which the level of

Daas is enclothed: it is they that descend to be enclothed in Malchus (sovereignty) of Atzilus, in the

Chochmah, Binah and Daas and the emotive attributes within it, in order “to revive the spirit of the

lowly,” from nothing into something, etc.

0°7°911 DOYTIPW 111 0919 0°K1232 03 DY [nena) 0N WA T [1nby 2o konn] ¥7I01R N2 9N

Q%17 %M 010 Mpn DR 0°%T1° 92 ANPm Y,R YTPW DTRD wnRn Awannn °n22 ok72 DX
219 0°R1237 90 o

And this is the level of the light that fills all worlds (memalei kol almin). From this the level of Daas
is drawn into all the created beings as well, in that they know and recognize their Creator with actu-
al sensing: just as a person knows himself and his life-force, so they know the Source of life and the

Life of life, Who gives life to all the created beings, etc.
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and that without Him they have no endurance or existence at all, even for a moment. And from this

Daas (knowledge) there branch out the level of the emotive attributes, love and awe: to love G-d
and to do His commandments
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as one loves the life of his soul, as it is written, “to love Havayah,” “for He is your life,” etc.; and to

hate whatever opposes him and harms the G-dly illumination upon him, namely all the 365 prohi-

bitions, to keep utterly far from them,
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just as a person hates with the utmost hatred a thing that harms him. If so, the cause of fulfilling
the positive commandments and of keeping far from all the prohibitions depends only on the level

of Daas,
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which is the sensing by which the G-dly soul senses the G-dly light, and that it is the level of the

Life of life. Of this it is said, “Know the G-d of your father”: that it be a remembrance between his
eyes constantly,
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so that he will sense very strongly how he must fear transgressing His will. See what is written in the

discourse beginning “The heads of the tribes,” on the meaning and concept of fear of sin.
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And that he must yearn and long to cleave to Him, blessed be He. Faith, however, is above the level
of Daas (knowledge) and apprehension: that is, it is only on the level of an encompassing [light]

over the intellect and the emotive attributes (middos).
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Therefore it does not produce so much arousal of the emotive attributes. For “the thief at the
mouth of the tunnel calls upon the Merciful One”: he believes in the power of the Master of the
world, and nevertheless he transgresses His will, blessed be He. This is because, with him, faith is

at a distance and only encompassing.
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Therefore faith is called by the name “crown,” for it is like a crown that encircles the head, as writ-
ten above. And above, in G-dliness, it will be understood from this that it is a level and rank higher

than the level of the Daas (knowledge) of Z’eir Anpin mentioned above;
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rather, it is the level of an encompassing light over the emotive attributes (middos) of Atzilus, to

the point that they are not aroused by it at all, etc. And this is what is called the level of the Keser of
Z’eir Anpin,
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like the crown that crowns the head, etc. And when this illumination comes down into the Malchus
of Atzilus, it is called the Keser of Malchus, etc.
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In general, this is from the level of the encompassing light (sovev) in each world according to its
measure: in Atzilus, from the level of the sovev of Atzilus; and in Beriah, from the level of the sovev

and Keser of Beriah, etc.
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And because it is the level of sovev and encompassing, therefore it does not shine in revelation so
much in the world, on the level of actual Daas. So too below, in man: Daas is on the level of the light
that fills all worlds (memalei kol almin), but faith is also on the level of the light that encompasses

all worlds (sovev kol almin).
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But through the mitzvos one draws down the level of sovev kol almin, so that it will be drawn down
also on the level of Daas. For the 248 positive commandments and the 365 prohibitions are drawn
from the level of the five Chasadim and the five Gevuros, which are drawn from the level of Daas,
etc.;
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and the root of this drawing-down is from the level of the Supernal Will, the sovev kol almin. See
the commentary of the Ramaz on the Zohar, at the beginning of Parshas Korach; and see what is
written further on this below, with the help of Heaven.
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And this is the essence of the command “Know this day”: that through Daas and deep immersion
in the level of “I, Havayah, have not changed,” the level of sovev kol almin, specifically through
this his love and awe will grow, as is written in Pri Etz Chaim,
P70 RITW 017 NPT NI 0P Y 13 1D moTaT 1°M7 MI°A2 710 w°w XR”D MIXNT AN YW
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Sha’ar Chag HaMatzos, chapter 1, that there are several levels of mature intellect (mochin degad-

lus), etc. Now, through fulfilling the commandment “Know this day,” which is only the level of

[Him] whose existence is known and not His essence,
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through this the reward will be drawn forth in the Time to Come, that “the glory of Havayah shall
be revealed,” etc., on the level of actual seeing and apprehension, “for they shall see eye to eye”; as

is written on this in the discourse beginning “Return, O Israel”; see there.
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4. Now, according to this, we need to understand what is said of the Time to Come, “The earth shall
be full of knowledge,” for surely something greater than this is said of the Time to Come: “The glo-
ry of Havayah shall be revealed, and all flesh shall see,” etc.;
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and it is written, “For they shall see eye to eye,” where seeing is actual apprehension of the es-
sence; as our Sages, of blessed memory, said at the end of tractate Taanis, on the verse “And it shall
be said on that day: Behold, this is our G-d,” etc.; and as is also known concerning Moshe, that he

prophesied with [the word] “this” because he saw through a luminous lens.
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If so, what is [the meaning of] what is said of the Time to Come, “The earth shall be full of knowl-
edge,” when Daas (knowledge) is only the apprehension and sensing of the existence and not of the

actual essence?
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The explanation: according to what has been explained above, it will be understood that there are
three levels below, in man. The first is the level of seeing and apprehension of the essence. The
second is the level of Daas, which is the knowing and sensing of the existence and not apprehen-

sion of the essence.
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The third is the level of faith, in that one believes the truth with a whole heart even though for him
it is not on the level of Daas and sensing; and along these lines, “the Name of Heaven is fluent in
the mouth of all,” as mentioned above.
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If so, above too it is along these lines, with these three levels. However, it is self-evident that above,

whatever is higher is more wondrous and hidden.
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Now, Chochmah (wisdom) is called “You,” as in “For You are our Father,” as written in the Idra

Zuta (290a). This is because it is the beginning of revelation, “You made them all with Chochmah”;

it is enclothed in all the worlds, and in Gan Eden it is
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on the level of revealed apprehension, for “each one according to his measure,” on the level of ac-
tual apprehension of the essence in this glow and radiance (see what is written on this in Torah
Ohr, Parshas Chayei Sarah); and therefore it is called “You.”
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For “You” is the language of direct address and the level of actual revelation; and this revelation is
from the level of the light that fills all worlds (memalei kol almin), whose source is the level of the
higher Chochmah (Chochmah Ila’ah).
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But from the level of Keser (the Crown), which is above Chochmah and is the level of the light that
encompasses all worlds (sovev kol almin), no illumination shines in Gan Eden in the mode of reve-
lation and apprehension of the essence; rather, this revelation will be in the Time to Come specifi-
cally, at the Resurrection of the Dead, as is written in Iggeres HaKodesh, in the section beginning

“It is known that through an arousal from below,” etc.; see there.
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But in Gan Eden, [light] from the level of sovev kol almin does not shine in actual revelation.

Nevertheless, the level of Daas applies also to sovev kol almin,
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for He is known in His existence even though His essence is not known. Therefore it is stated in the

Idra Zuta there that Atika is not called “You,” because He is concealed and not revealed.
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And He is called “He.” As is also written in the Zohar, Parshas Korach, on the verse “And the Levite,
he shall serve”: “*He’: this is Atika.” That is, nevertheless His existence is known; only His essence

is not known.
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It is like, by way of analogy, a person, in whom there is the level of intellect and there is the level of
the intellective power from which the intellect issues: although the intellective power is not appre-
hended at all, nevertheless its existence is known, for since the intellect issues forth, there must

necessarily be a source from which it issues, etc.
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In the same way, since in Gan Eden Chochmah (wisdom) shines in revelation, the Keser (the

Crown), from which is the source of Chochmah’s welling forth, is known in its existence, and it is

called “He.”
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Therefore the level of Daas (knowledge) applies to it. (See what is written in the discourse begin-
ning “If the bright spot preceded,” on “the Holy One, blessed be He, says ‘Pure,’” that this is what
shines to them from the level of the encompassing [light], and it is above the level of their appre-

hension, etc.)
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However, there is yet another level of a higher encompassing [light], which is above even the level
of the light that encompasses all worlds (sovev kol almin), and it is called “the Head that is not
known” (Reisha d’Lo Isyada). For since it is above even being a source for Chochmah, which is

called “You,”
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therefore it is not apprehended even in Gan Eden on the level of actual Daas, but only on the level
of faith. Therefore it is called “that is not known”: that is, it is above the level of Daas and shines

only on the level of faith.
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All this is as explained in the commentary on “Blessed is He Who spoke and the world came into
being, blessed is He,” etc.; see there. (And see in the Siddur, in the explanation of the verse “You

set the borders of the earth,” concerning acknowledgment.)
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Now, in the Time to Come there will be an ascent of the worlds. For now, Malchus (sovereignty) re-
ceives from Z’eir Anpin, which is called “You,” which is the level of the light that fills all worlds
(memalei kol almin); and therefore the level of sovev kol almin is not apprehended even in Gan

Eden except by apprehension of the existence alone, as mentioned above.

N2 PWOYY 7m1 RV NPT 020 799N N33 090 [hy] DY TN (xab nys] 2790 PaR

P 1°I0IW MNWIT 1°3¥D MINNRA NAWNA (777 575y 1911 D210 MIRXNI NAYT2 KPR 139K N0
gk

But in the Time to Come, when there will be an ascent of Malchus into Keser, which is above the
level of the Daas of Z’eir Anpin, then what is now the level of Keser, [known| only by apprehension
of the existence, as mentioned above, will be, in the Time to Come, by apprehension of the essence,

like the souls who “enjoy the radiance,” etc.,
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for they actually enjoy [it]; and in the manner of their saying, of blessed memory: “In the future the

Holy One, blessed be He, will make a circle dance for the righteous, and He will sit among them in
Gan Eden,” etc., until
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“Behold, this is our G-d,” etc. This is certainly [said] only of what is directly present, as in Gan Eden
where they sit and enjoy, which is apprehension of the essence, as mentioned above. And this reve-
lation will be in the Time to Come from the level of sovev kol almin, which is the level of Keser.
QMDY AARY 21973 S22 19wnY° 0211 0°9°pnt 0OR1AY SN2 110907 PRy RITw DInn °pa 197
i

Therefore it is called machol, which is a circle: that is, the level of the supernal circles and encom-

passing [lights| will be drawn down into revelation, so that one will say of them “this.”
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Of this it is said of the Time to Come, “For they shall see eye to eye.” And then there will be drawn
down, to become the level of the encompassing light (sovev), [light] from still higher levels;
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that is, the higher encompassing [light], which is now above the level of sovev kol almin and is
called “the Head that is not known,” will in the Time to Come be drawn down to be on the level of

sovev. And of this it is said, “The earth shall be full of knowledge,” etc.

likuteitorah.com/likkutei-torah/vaeschanan/ 107

29



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 6 SR MW Q1% AYTN 87Y 9182 NH0INA 1A,

1M MPWPNW2 MAATR MA27 *12%7 W7 1T NI 9270 IR0 21T DA ypn° 1712wy 30
PP PINANG 7y ] P73 P9I 7 ) ¥R RATY QOITT MR 2 D902 @O Yl Mty aaw
[rwyn) "I 02T

See what is written in the discourse beginning “A great shofar will be sounded.” The explanation of
the matter: it is known that there are many myriads of levels in the chain of descending worlds
(hishtalshelus). Thus in the three worlds of Beriah, Yetzirah and Asiyah there are, in general, three
well-known levels: the Upper Gan Eden, the Lower Gan Eden, and this world, of the World of
Asiyah.
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Now, it is known that in every cause and effect, what is on the level of revelation in the higher be-
comes the level of concealment in the lower, which is its effect, etc. That is, what is the level of the
light that fills (memalei) in the higher becomes the level of the light that encompasses (sovev) in
the lower;
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and so too the higher in relation to the one above it, and so on up to the loftiest heights, in many
myriads of levels, without end or measure: all is in the mode of concealment and revelation, name-

ly sovev and memalei, etc. And so too the Upper Gan Eden and the Lower Gan Eden, in this way;
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that is, what in the Upper Gan Eden is on the level of apprehension of the essence as directly
present, that is, on the level of actual revelation, when this illumination comes down into the
Lower Gan Eden it is still, for them there, on the level of concealment and sovev, and for them it is

only on the level of apprehension of the existence alone, etc.
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And of the Time to Come it is written, “He will make her wilderness like Eden”: what is now the level

of Eden, this revelation will be actually below, so that [her| wilderness will be like Eden; and if so,
the level of Eden will be raised still higher, without end, etc.
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Along these lines there are fifty thousand jubilees, etc. From all this the concept of “The earth shall

be full of knowledge” will be understood; and all this is drawn down through “Know this day.”
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5. And this is the meaning of “Speak upon the heart of Jerusalem and call out to her.” The meaning
of “and call out to her” is what will be drawn down on the level of actual inner light, in apprehen-
sion of the essence, in the manner of “They shall see eye to eye.”
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And “Speak upon the heart” is the level of an encompassing [light]. That is, after the encompassing
[lights] of the present are drawn down to be on the level of inner light,
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then a higher and greater light will be drawn down to be on the level of an encompassing [light]:
that which is now far, far above even being called an encompassing light.
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(And see concerning “speak upon the heart” in Midrash Rabbah, Vayishlach, section 80; Acharei,

section 21; in Midrash Eichah, at the end of the first alphabet, on the verse “Let all come”;
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in Midrash Koheles on the verse “I spoke with my heart,” and on the verse “A time to love,” regard-
ing “and a time to speak.” And see what is written in the discourse beginning “After Havayah your
G-d shall you walk,” concerning “And these words shall be,” etc., “upon your heart.”)
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Of this it is said, “The earth shall be full of knowledge.” And it is self-evident that there will be an
encompassing [light] to the encompassing [light], from a still higher level, for “His greatness is un-
searchable,” and as it is written, “according to His abundant greatness,” etc.
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And of this it is also said of the Time to Come, “Righteousness shall be the girdle of his loins, and
faith the girdle of his waist,” etc. (and see the Zohar, Parshas Balak, 198b).
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But all these drawings-down in the Time to Come come through “today, to do them.” And this is

[the meaning of] “For her service is fulfilled”: this is the refinement of the sparks, which are refined

through prayer and through the Torah and mitzvos.
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And this is also what our Sages, of blessed memory, said: “If Israel do teshuvah (return), they are
redeemed.” For teshuvah means that the sparks that fell below should return to their source and
root; and after the refinement of all the sparks is completed, of this it is said, “For her service is
fulfilled.”
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And then, “Speak upon the heart,” etc. See what is written in the discourse beginning “And all your
children,” etc., “increase peace,” etc.; see there. Now, through the refinement of the sparks men-
tioned above, there is also drawn down a revelation of the level of Daas (knowledge), as is written
in the discourse beginning “After Havayah your G-d shall you walk.” And the main refinement
(w77 nAaRa) PPRARD WYY AR 7Y71 202 0°2°Wnn 1YW 119°71 NIXm 799Mm m9DN Y 1170
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is through prayer and Torah and mitzvos. That is, through this one draws down the level of “and
nurture faith.” See what is written in Iggeres HaKodesh on the verse “She girds her loins with

strength,” how through engaging in the Torah, life-force and strength are drawn into faith.
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And in the Sifri it is stated, on the verse “And these words shall be,” etc., that “through this you
come to recognize Him Who spoke and the world came into being.”
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The explanation: the apprehension and study of the Torah is apprehension of the actual essence of
His will and His wisdom, blessed be He, which is above knowledge of the existence alone;
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only that this apprehension is as His wisdom and will, blessed be He, are enclothed in physical ac-
tion. Because they are enclothed in physical action, therefore there is apprehension of the essence

in them, which is not so as they are above, where surely “no thought can grasp” them at all.
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See what is written on this at length elsewhere, in the explanation of the verse “You shall not omit
the salt,” in Parshas Vayikra. But at any rate, it is apprehension of the actual essence of His wisdom
and will, blessed be He.
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Therefore this apprehension has the power to bring about “and nurture faith,” which is the draw-
ing down of Daas (knowledge). For Daas is the apprehension and recognition of the existence of
the level of the light that encompasses all worlds (sovev kol almin), as mentioned above; and the

apprehension and study of the Torah
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is apprehension of the essence of His wisdom and will, blessed be He, which is from the level of
sovev kol almin, and not by apprehension of the existence alone; only that the Torah has been low-

ered down into physical matters. And this is
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like, by way of analogy, food, which gives life to a person and adds knowledge to him, for “a child
does not know how to call ‘Father’ until he tastes the taste of grain.” This is because the root of

wheat is from the level of the Daas of Tohu, which is above man, etc.
TV T2 NYT 12 PWnRnI QTR DR RIT 779 (750 ay] 2P QTRAN Nk Sowiw [>2 9y Ar] B”YR '[31?1
»ran aunk? MY MIYaY 0°°nNwa 0°1°1¥2 NA23TN [(no Syaw] 27°YAW AMNNAY 2 Sy ax] D7YR

2 DI NN aownn

Therefore, although it has been lowered below man, it nevertheless gives life to man and draws
knowledge into him. So too, in the same way, although the Oral Torah speaks of physical matters of

this world, which is below the level of intellectual insight into and contemplation of the greatness of

G-d,
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nevertheless its root is higher, for it is apprehension of the actual essence of His will and wisdom,
blessed be He. Therefore it is the level of nourishment for the soul and “nurture faith,” which

draws the level of Daas into faith.
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And this is [the meaning of] “You have been shown, to know”: seeing is apprehension of the es-
sence, and this is through engaging in the Torah, which is His wisdom and will, blessed be He, only
that they are enclothed in action;
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and therefore from this is drawn “to know that Havayah is Elokim,” etc. See what is written on the

verse “When I break for you the staff of bread.”
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See what is written in Sefer Shel Beinonim, chapter 51, “And what is the garment,” etc., “of the

most supernal,” etc. See further in the Siddur, in the discourse beginning “Six days you shall eat

matzos,” concerning “A maidservant saw at the sea,” etc.,
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which was through the revelation from the level of “I am Who I am,” through which the sea and the
hidden world were transformed to come into revelation on the level of actual seeing, as it is written,
“This is my G-d and I will glorify Him.” Along these lines it will also be understood that the Torah

and the mitzvos are “the words that I (Anochi) command you today”:
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“Anochi” [is] “I am Who I am.” Therefore they have the power to draw the level of Daas (knowl-
edge) into a person, so that he comes to the level of “You have been shown, to know” and “Know

this day,” etc.
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Summary. The concept of Daas (knowledge): it is not knowledge of the essence but knowledge of
the existence, like a person’s knowledge of the powers of his soul. Therefore, even though of the
Holy One, blessed be He, “no thought can grasp Him at all,” nevertheless there must be an actual

“Know this day,” etc.
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Now, in the Torah too there is likewise apprehension of the essence and knowledge of the exis-
tence. Now, the drawing forth of the emotive attributes (middos) is according to Daas;
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and this is “Know the G-d of your father,” which means that one should not divert his mind from
this: “I have set Havayah before me always.” Nevertheless, Daas is only the level of the back in re-
lation to seeing; but the reward for “Know this day,” in the Time to Come, is “They shall see eye to

eye,” etc.
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And the concept of “The earth shall be full of knowledge.” The concept of “Speak” and “call out”;

and that all these drawings-down are drawn through “Know this day” [and] “today, to do them.”
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“Know this day and return it to your heart that Havayah is
Elokim...”
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“Know this day and return it to your heart that Havayah is Elokim; there is nothing else.” The
meaning of “Know this day” is: just as the day is together with the night, and the two of them are
one, as it is written, “And there was evening and there was morning, one day,”
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so [it is with] “return it to your heart”: as it is in time, so it is in the soul, that the two hearts, which

are the good inclination and the evil inclination, are both as one, so that the evil inclination too will

return to the service of G-d, “when the sitra achra (the other side) is subdued,” etc.,
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as it is written, “with all your heart”: with your two inclinations. And from this, “you shall know
that” in this way “Havayah is Elokim,” etc. (See on this in Reishis Chochmah, Sha’ar HaAhavah, at
the end of chapter 5; in the book Avodas HaKodesh, Part I, chapters 11 and 12; and in the Zohar,
Parshas Va’eira, page 26b and page 27a, and in the commentary of the Ramaz.)
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And the explanation of this matter, so as to understand how the analogy corresponds to what it il-
lustrates, requires a preface: the saying of our Sages, of blessed memory, that Shimon HaAmsoni
used to expound every “es” in the Torah; when he reached “Es Havayah your G-d you shall fear,”
he withdrew, etc.,
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because it was difficult in his eyes [to read] es as including [something], for what does it come to in-

clude? And the commentators asked why he did not find it difficult in “And you shall love es

Havayah your G-d”: what does es come to include [there]? As is explained in the Responsa of the

Mabharil.
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But the matter is that the inclusion of es is “the es of what is subordinate,” etc. And this is the

meaning of what is written in the holy Zohar on the verse “And you shall love es Havayah your

G-d”: “This is the mystery of including the left in the right,” etc.,
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which is the level of awe; that is, that the love be included in awe, and not love alone. And this is the
inclusion of es, to include “the es of what is subordinate,” which is the level of awe: “to include the

left,” which is the level of “the es of what is subordinate,”
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that is, the level of bittul (self-nullification), etc. (And because awe is alluded to in the word es,
[meaning| what is subordinate, it therefore comes as the inclusion of es in “And you shall love,”

etc.)
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Love, however, does not come as the inclusion of es in “Es Havayah your G-d you shall fear,” be-
cause love is not the level of being subordinate to awe;
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for love is the level of the masculine (dechar) and the right, [as in] “He remembered (zachar) His

kindness,” and awe is the level of Nukva (the feminine), [as in] “a woman who fears Havayah”; and

the Nukva is the level of what is subordinate in relation to the masculine, and not the reverse.
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But [we need] to understand how awe can be included in love, since love and awe are two oppo-
sites. For love is the yearning to cleave to Him, may He be blessed; it comes because of distance, as
in the analogy of one who is far from his father’s house and longs and yearns to see his face.
200 OPY2 WM 9% RITW 097 910 (v 170 0 ywa) 19993 T°N%IR SWR1 9RR1
And of this it is said, “My soul desires You in the night” (Isaiah, chapter 26, [verse] 9); that is to say,
because it is night and darkness, in the hiddenness and concealment
553 7797 7198 PIN2 "MW1 0 1110 w1 77 IRNT 2N IR 71703 01D T°N7IR 707 172 07K IR
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of the Infinite Light (Or Ein Sof), blessed be He, therefore “I desire You,” that there be a revelation
of light; as it is written, “My soul thirsts for You, my flesh longs for You, in a dry and weary land
without water; so have I beheld You in the Sanctuary,”
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for because he is “in a dry and weary land,” the yearning and the thirst grow all the greater. That is,

when he takes to heart that the Infinite One (Ein Sof), blessed be He, is as His Name: He has no end,

etc.,
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for “His Name alone is exalted,” and only His majesty and the radiance of His Name are “over
earth and heaven”: “earth” is the lower Gan Eden and “heaven” is the higher Gan Eden, for they

too are nothing
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but the level of His majesty and the radiance of His Name: “the righteous sit and delight in the radi-
ance of the Shechinah (Divine Presence).” And man has gone down, lower and lower, into this
world, which is a wilderness and a dry land, etc.; for which reason the soul thirsts and longs for
Him, may He be blessed, that there be “so have I beheld You in the Sanctuary.”
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And this is [the meaning of] “A psalm of David, when he was in the wilderness of Yehudah”: for the

aspect of the wilderness and dry land of this world is what brings about [the state of] “Yehudah,”

“This time I will thank,” etc., and intensifies the aspect of thirst, etc.
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(And see what is written on “My soul desires You in the night” in the discourse beginning “Sing and
rejoice,” concerning “song in the evening”; [Midrash] Rabbah, Bamidbar, at the beginning of
chapter 3; the Zohar, Part I1I, page 67a.)
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But awe comes because of the aspect of nearness, that is, when one contemplates the nearness of
G-d, Who encompasses all worlds (sovev kol almin), etc.
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For it is true that he is very, very far from the light of G-d, by reason of the descent of the levels in
the chain of descending worlds (hishtalshelus), through

772 D”R IR 1937 171 1A 1390 °NY 101D IR PAANIY TY AX72 AR 7T AUR N T

A1PRWA NPAMA 0% IR nyeao

his having descended lower and lower, level after level, until he became distant from the light of
His countenance, may He be blessed; that is, from the aspect of the radiance and revelation of the
Infinite Light, blessed be He, [by which] there come to be earth and heaven, spiritual and physical.
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But the Infinite Light, blessed be He, which encompasses all worlds, is not within the bounds of the
chain of descending worlds at all; for He “is equal and makes equal small and great,” “Who is en-
throned on high, Who looks down low,” etc.; and just as He is found in the higher realms, so He is

found in the lower realms.
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And see what is written in the discourse beginning “This matzah,” etc. And “encompassing all

worlds” (sovev kol almin) does not mean that He encompasses and surrounds from above alone,
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but that He is found below just as above, in the manner of encompassing and surrounding and in

the manner of concealment, not in the manner of inwardness (pnimiyus) and revelation.
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And when a person contemplates that Havayah, Who encompasses all worlds, is actually standing

over him, being below just as above,
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then “terror and dread” will fall upon him, the awe of shame, which is the higher awe; or the lower

awe, not to rebel against the eyes of His glory, G-d forbid.
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Summary. Love is drawn from the aspect of distance; and this is “My soul desires You in the night.”
And awe is drawn from the aspect of nearness. Therefore “the people saw, and they trembled, and
they stood from afar,” to rest a little from the intense awe that fell [upon them]| because of the

nearness.
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2. But [as for] the inter-inclusion, that love be included with awe and awe with love, and that two

opposites be as one:
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of this it is said, “Peace, peace, to the far and to the near” (Isaiah, chapter 57, [verse| 19): “to the

far” who has become near. “Far” is the aspect of love; “near” is the aspect of awe
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(for awe is from the level of the higher Chochmah (wisdom), as it is written, “The beginning of wis-
dom is the awe of Havayah”; and Chochmabh is the level of the World of Atzilus (Emanation) in gen-
eral; and the meaning of Atzilus is also from the word etzel, “beside” and “near,” as in “And [ was
beside Him (etzlo) as a nursling”; for in Chochmabh is the revelation of the Infinite Light (Or Ein
Sof), blessed be He.
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Therefore awe is drawn from there, for it is specifically from close by, the aspect of being beside
and near to the revelation of the Infinite Light, blessed be He. Love, however, even the level of
great love (ahavah rabbah), is drawn from the level of Binah (understanding), for “Binah nests in
Beriah” (the World of Creation), the level of “and from there it parted,” and not beside and near,
etc.; see what is written on this at the end of the discourse beginning “There are sixty queens.” And
this is why love is from afar.)
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that peace and inter-inclusion are made between them; for peace is what joins two opposites, as it
is written, “He makes peace in His heights,” among the angels, for Michael is the prince of water
and Gavriel is the prince of fire;
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and this is because a higher illumination is drawn down, which includes and joins two opposites,
through their being nullified to that illumination, until neither a thing nor its opposite is felt there
at all,
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but everything is equal there, the far as the near. And this drawing down is what is said in prayer,

“and the awesome, G-d Most High (Kel Elyon),” with an added vav (whereas “the great, the mighty”

are without avav):
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a drawing down so that there be a revelation of the level of “awesome,” which is the revelation of
this bittul (self-nullification) through which the two opposites are included [in one another], drawn
from the level of G-d Most High. For “G-d Most High” means most high, above the chain of de-

scending worlds (hishtalshelus), which are the aspect of radiance and revelation of light.
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But of G-d Most High it is said, “He made darkness His hiding place,” which is the matter of con-
cealment and the absence of comprehension, for “no thought can grasp Him at all,” “the most hid-
den of all hidden,” etc.
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And of this it is said, “Blessed be Avram of G-d Most High, Possessor of heaven and earth”: for
heaven and earth, spiritual and physical, are nullified before Him equally.
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(And in Pri Etz Chaim, concerning “G-d Most High, Who bestows good kindnesses,” it explains that
G-d Most High is in the level of Keser (the Crown), and it is far above even the level of the higher
Chochmah; and see what is written on this in the discourse beginning “You are standing”; and see
the Zohar, Part I, Parshas Lech Lecha)
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(page 87a), on “And he was a priest”: “this is the right”; “of G-d Most High”: “the higher world”;
that is, there G-d Most High means Binah.
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But [this is| because the revelation of Atik is in Binah, and therefore Binah too is called “His great
Name,” as is written on this in the explanation of “the mezuzah on the right and the Chanukah
lamp on the left.”
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(And see the Zohar, Part II, at the beginning of Parshas Yisro, page 67b: “the mystery of the Holy of
Holies,” etc., “and beneath it there is a priest,” etc.; and in the commentary of the Ramaz there.)
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For He “is equal and makes equal small and great,” and there it is “darkness and light alike”: both
are equal before Him, may He be blessed, revelation, which is the light, and concealment,
0°X72377 MNP 2237 RPR DPYM M19%3 1219 P00 KDY whn 200N K95 1R RPI19T qwnn Xinw
J12
which is the darkness; for “all before Him is considered as actually nothing,” and the matter of
revelation and concealment applies only in relation to the created worlds, etc.
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But before Him, may He be blessed, “even darkness does not darken for You,” etc. And from there
comes the illumination and drawing down with the added vav, “and the awesome,”
TOWNRIT 3 97 9) RN TAART MR MRP03 YR D192 71903 RIT XTI 993 0D 1300
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that is, so that there be a revelation of “awesome,” which is the revelation of the bittul through
which the attributes (middos) of love and awe are included [in one another]. (And it must be said
that the drawing down from the level of “and the awesome” is above the level of the higher awe in
itself, even though [the higher awe] is also the aspect of “near,” similar to what is written in the
note to Tikkun Chatzos
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that, indeed, the superiority of this awe that comes from above, etc., over the level of the higher

awe, the awe of shame that is in the soul, is like the superiority and advantage of light over dark-
ness itself; see the reason there. And along these lines it will be understood here as well.)
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(And see what is written in the discourse beginning “Arm from among yourselves,” and at the end
of the discourse beginning “And all the people saw,” and at the end of the discourse beginning
“And Yaakov sent,” on Rabbi Akiva, who entered in peace and left in peace.)
0o%y 0o%YD Dynn a1 112 PAXS DR TIPY™ ON2AR NP pPik® nTn m5%onn PAXS NTOPY 1°1¥ 1N
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And this is the meaning of the binding of Yitzchak, the inclusion of the attribute of Yitzchak in the
attribute of Avraham: “And he bound Yitzchak his son,” etc., “above the wood (etzim)”: etzim are
two trees, the Tree of Life and the Tree of Knowledge, and “above” the two levels of trees
[3 P2 ama] 7112 199 e 5w 317 531 119 YD 1M 1PN now °n2 0%y vwIpn 27y wrny)
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(and see what is written on the verse “gathering wood (etzim)” in Parshas Shelach, on “And he shall

be like a tree,” etc., “and by the stream it spreads its roots”; and see the Zohar, Part III, Parshas

Shelach, page 158b, on the verse “Is there a tree in it or not”),
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that is, [from] “He made darkness His hiding place” there is drawn down the revelation of “and the
awesome,” so that there be the inclusion of awe, the attribute of Yitzchak, in the attribute of

Avraham.
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And also the inclusion of love in awe. And this inter-inclusion is as it is written, “And all hearts

shall stand in awe of You, and all innermost parts and kidneys shall sing to Your Name.”
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“Hearts shall stand in awe of You” with the attribute of awe, and “innermost parts and kidneys shall
sing” with the attribute of love. And therefore it is specifically “innermost parts and kidneys” that
“shall sing”: for the song (rinah) and singing that come from the revelation of love and yearning,

song is in the mouth, as is known.
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But when “hearts stand in awe of You” with the attribute of awe and bittul, the song does not reveal
itself openly in the mouth from the revelation of love, since they are two opposites, as mentioned
above; nevertheless, in the innermost parts and kidneys, in an inward manner, there will be the

singing and the joy that come from love.
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(And see what is written in the discourse beginning “Sing and rejoice,” on “song in the evening”
and “they shall sing of Your righteousness”; and this is song in the mouth, and it is drawn from the
attribute of night, the aspect of darkness and concealment of the Infinite Light, blessed be He, as
mentioned above regarding “My soul desires You in the night.”
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But through a revelation from the level of “and the awesome, G-d Most High,” there is then drawn
down “And all hearts shall stand in awe of You, and all innermost parts and kidneys shall sing,”
which is the song and singing in the inner dimension of the heart. And this is like what is explained
in the Zohar, Part I, at the beginning of Parshas Vayetzei)

WD P3P0 11701 7°N° 2200 TIORT TY 19 1179 09257 11377 PP 11370 P10 B7Y (2 monpT)
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(page 148b), on the verse “And Your pious ones shall sing (yeranenu)”: “It should have said, ‘Your

9

Levites shall sing,’” etc., until “for they are more esteemed.” And this is like the difference between
the levels of song mentioned above: the song of the Levites is song in the mouth, “to raise the

voice.”
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But as for “Your pious ones shall sing,” who are the Kohanim (priests), that is with the desire of the
heart, as is written in the Zohar, Part 111, Parshas Shemini (page 39a):

15 19110 N9 29p 59 P390 M onPw M3 ORI WY 1D TNIOR ORWN2 "7y RIT0T

“for the Kohen, his services are in silence,” etc.; see there. If so, their song is like “and all inner-

most parts and kidneys shall sing,” etc.
119571 1TY 10 DA RO Ri 7B blal(a 1°2 WIAAN N°27 NN W M 7772 v

And see what is written in the discourse beginning “A psalm, a song at the dedication of the House”
on the difference between mizmor (psalm) and shir (song), which is also along these lines. And this

is

1993 7Y % IIPNY Q3 [mxam manx] PR 9999 11911 090 NS 15 12 w0 250 Nontan 3 D
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because the inner dimension (pnimiyus) of the heart has the power to be a vessel and an abode to
contain love and awe, even both of them together, through the revelation from the level of “and the
awesome,” which is drawn down and revealed in the inner dimension of the heart; and also, as is
written elsewhere, the inner dimension of the heart becomes one with the mind, in the manner of

“two companions that never part.”
RO 19710 019901 29 9971 IR 112290 D97 100 100 110N 90905 B 1R 2% nimazona Dax
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But in the outer dimension (chitzoniyus) of the heart there is nothing [able] to contain both of them
together. And this is “And all hearts shall stand in awe of You, and all innermost parts and kidneys
shall sing,” which is the level of the inner dimension of the heart, etc. And see what is written on
the verse “Iwill greatly rejoice,” etc.,
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“my soul shall exult (tagel)”: exultation (gilah) with trembling, that awe covers on the outside, and

its inside is inlaid with love. And this was also explained on the verse “On the eighth day, an assem-
bly (Shemini Atzeres),” etc., “Let the children of Zion exult in their King,” etc.
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And see what is written on the verse “When Pharaoh sent out,” in the explanation of “G-d did not

lead them by way of the land of the Philistines.” And this is the joy in G-d, the Infinite Light, blessed

be He, which encompasses all worlds (sovev kol almin), which actually dwells with him, being

below

ToYMRPY MR TN 710 AN1NR P78 NN Y MR LA "1 12 PR D7 moyne 1M
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just as above, even though there is no revealed comprehension of it. Now, of this it is said, “And the

righteous shall live by his faith”: by virtue of faith, which is above comprehension.
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Summary. But [as for] the inter-inclusion, that love be included with awe: of this it is said, “Peace,

peace, to the far and to the near.” And this is through a drawing down from the level of “and the

awesome,”

N1P991 29P 991 IR N12290 9971 RO 1100 1T MPRONT I3 0O%YR Dynan mIpyn 1Py
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and this is the meaning of the Akeidah (binding), “above the wood.” And this inter-inclusion is as it
is written, “And all hearts shall stand in awe of You, and all innermost parts and kidneys shall sing
to Your Name.”
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3. Now, the revelation of this joy in actual deed is the joy of a mitzvah, as it is written, “Because you
did not serve Havayah your G-d with joy and with gladness of heart, out of an abundance of every-
thing”: more than an abundance of everything. For the joy is because “He has sanctified us with

His commandments,” with the supernal holiness.
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And this is the meaning of the blessing over mitzvos, “Blessed are You, Havayah”: it means that we

request that [He] be “blessed” and drawn down from far above the chain of descending worlds

(hishtalshelus)
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(and see the Zohar, Part I, Parshas Lech Lecha: there, “Blessed be Avram,” as we say, “Blessed are

You”; “of G-d Most High,” “Havayah our G-d”; see there; and not as the commentary Mikdash

Melech explains there);

55 N19%% NIRRT TR WYY Y 19O%D 190y nPYRAwT 970 91T NowR MR 0D
N° AN1997 PN MY NP NN oMY

for in order that there be a drawing down by way of the order of the chain of descending worlds,
from cause to cause, until He becomes “King of the world,” and “Your kingship is a kingship over
all worlds,” to bring worlds into being and give them life from the level of His Malchus
(sovereignty), may He be blessed,

212 AR 1P NI°N2 RYTY 0°12%°P) 0°°0 O ooy IN195M 1Y PIw 5w 7252 OV N3 RIY
which is the level of a name alone: because His Name and His kingship are called upon them, they
live and endure; and this is the level of radiance and illumination, etc.
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But with the mitzvos, “He has sanctified us” with the supernal holiness that is above the chain of
descending worlds, the level of the light that encompasses all worlds (sovev kol almin); and the an-
gels ask, “Where is the place of His glory?” etc.,
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[and] they say, “The whole earth is full of His glory”: in this lowly earth; for the Torah and the

mitzvos in this world, which are clothed in physicality, are founded “in the holy mountains,” super-
nal, far above

XD°2N 1awnn N5 1’73537 55 221077 °N° NS wnn 11272) RDD 2 1Pwyl 1M fabirdvicdalinhy m
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the chain of descending worlds; and they become an actual throne and abode for His dwelling, may
He be blessed, Who encompasses all worlds, Whom “no thought can grasp,” but only as it grasps
[Him] through Torah and mitzvos, etc.
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And concerning this we were commanded, “And you shall love es”: that is, that you draw the at-
tribute of love and joy into the level of “the es of what is subordinate,” which is the attribute of awe
and bittul (self-nullification).
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And this is “es Havayah your G-d”: that is, because He is your G-d, facing [you], below just as
above. And [it means] that the revelation of this love and joy be in actual deed, in fulfilling “And
these words which I (Anochi) command you this day,” for from the level of “this day, to do them”

the revelation of “I (Anochi)” is drawn down,
21993 0w T NI¥N 7120 RNNE '['11275 mhikya) 51525 XY °JIR 70 7392 0w 133 IR 1T KDY
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and not radiance and illumination in the manner of a name alone, but “I (Anochi)” Myself, as it
were, “command you” (metzavecha), a term of companionship (tzavta) and joining, in the com-
mandments of G-d, which are the revelation of His essence and being, as it were, through the 620
pillars of light that are drawn down into the 613 commandments of the Torah and the 7 command-
ments of the Rabbis.
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“And you shall speak of them when you sit in your house.” For it is written, “A voice calls in the
wilderness”: the voice of the Torah, “the voice is the voice of Yaakov,” calls and is drawn down into
the level of wilderness and desolation, which is this world; “clear the way of Havayah”: that there be

in it a drawing down and a way of Havayah.
AYW 719° 191K 1991 1191 MPYRAwT nan 19YRDw 11°PY DR nan RIIIM 17N NOwRT 1Py 1
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And this is the drawing down of the vav of “and the awesome” from the level of G-d Most High,
which is above the level of the chain of descending worlds (hishtalshelus), etc. Therefore they said,
“Better is one hour of teshuvah (return) and good deeds in this world than all the life of the World

to Come,”
1T RITY 10 191 KPR 1K 7300 Aynn NI X121 Dow AT N2 R 0o [x27 29y 2°MY %2
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for the World to Come, since it is in the manner of comprehension and created intellect, so as to
take delight and pleasure, is only radiance, etc.; and it is the radiance of their Torah and their

service.
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Whereas with the occupation in the Torah and the mitzvos themselves, in the fulfillment of the
deed in this world in actual practice, in them there is drawn down the revelation of the level of “I
(Anochi)” in His own Self and His own Glory, which was not given to be enjoyed in the comprehen-

sion of created beings, etc.
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And concerning this they said, “‘I am’ (Anochi) and ‘You shall have no [other gods]’ we heard from
the mouth of the Almighty (HaGevurah)”: for there are many levels of gevuros (restraints) and con-
tractions (tzimtzumim) in order that there be this revelation of the level of “I (Anochi)” in Torah
and mitzvos, which is above the chain of descending worlds (hishtalshelus), the level of “He made

darkness His hiding place”: darkness and concealment, not light and revelation.
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(And see what is written along these lines in the discourse beginning “You shall draw water with
gladness”: that the water libation on the festival is the drawing down of the higher Chochmah (wis-
dom), the level of bittul (self-nullification); and that it must nevertheless be specifically “with glad-
ness” is because Chochmah and Binah (understanding) are “two companions,” etc.; and this too is
the inter-inclusion of bittul and awe with joy.

D9 0N 0 1R Nan DIWRAY [mominon o] DY [nnwn cw nawy] NPWY AR RIM
1990 P IR TR RIT 210N IR IR LT MPOONT 9PAR WY Y 10 2P0 pane o

(7R 2107277 129

And this comes after the Ten Days of Teshuvah and Yom Kippur, when we draw down from the level
of “before Havayah you shall be purified”; “Peace, peace, to the far and to the near,” etc.; through
this, afterwards, this inter-inclusion comes about. But here what is revealed is the joy and glad-

ness, only its inside is inlaid with bittul and awe.)
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Summary. And this joy, of the level of “and all innermost parts and kidneys shall sing,” is the joy of
a mitzvah. And this is the meaning of the blessing over mitzvos, [and of] “And you shall love es”
and “And you shall speak of them.”
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4. But now, this revelation [that comes] out of the darkness through the multitude of contractions
(tzimtzumim), “the matter depends on an arousal from below”: that there be “And you shall love
with all your heart,” with your two inclinations, so that the evil inclination too will return to the ser-

vice of G-d, in the manner of

2D WY 17 YR 702 17 AV T3 VAT 92AND QIRTY 1MW KIITID KOIWN RIDINKI K°DINKR
219 7337 131371 WD oW 13Y DR PP0MY 11137 Duanw 93137 Pva nivnaa

subjugation (iskafya) and transformation (is’hapcha) of darkness into light. For just as a person be-
low overcomes his nature, both in “turn away from evil” and in “and do good,” in the manner of
“Nullify your will,” in that he nullifies his will, removes himself, and casts his soul and his will

aside, etc.,
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so there is drawn down from above the level of bittul (self-nullification) and withdrawal of the very
essence of the Infinite Light (Or Ein Sof), blessed be He, so that it should not shine and be revealed

as it is, that it has no end, etc., for the worlds cannot bear this light as it is.
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Therefore it is called darkness and not light and revelation; rather, it contracts itself through many
kinds of contractions (tzimtzumim) and descents of levels so that there be the revelation of the
light out of the darkness, which is an aspect of descent for Him, may He be blessed.
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As our Sages, of blessed memory, said, “Wherever you find the greatness of the Holy One, blessed
be He,” etc.: that He set aside the essence of the Infinite Light (Or Ein Sof), blessed be He, and
causes His Shechinah (Divine Presence) to dwell in the manner of contraction, in order that there
be revelation and light out of the supernal darkness.
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(And also, through the transformation of the darkness below into light, the revelation is aroused
above from the level of “He made darkness His hiding place,” which is above the level of light. And
this is the meaning of “the advantage of light from darkness,” precisely.)
12192 MIRD IR AW 57y 7IR°22 wrnyy K7y 11T nowa °p21 .27y RT ¥UIN e Ama 1°°%)
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(See the Zohar, Parshas Tazria, page 47b, and Parshas Beshalach, page 57a. And see what is written
in the explanation of the verse “I am black but comely,” on the prohibitive commandments, etc.)
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And through this, this revelation is drawn down also into the heart of man below, so that it become
avessel and dwelling in which the two attributes, love and awe, are both included together, through
the drawing down of the level of peace, which includes and joins, etc.
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And of this it is said, “He who guards his mouth and his tongue guards his soul from troubles
(tzaros)” (Proverbs 21): meaning, that his soul not be narrow (tzarah) and too short to contain two

opposites as one, which are love and awe,
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but rather as it is written, “Enlarge the place of your tent,” etc. And this is through guarding his
mouth and his tongue, in the manner of subduing the sitra achra (the other side), both in the man-

ner of “turn away from evil,” etc.
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(And see on “He who guards his mouth and his tongue” in the Shelah, in [the part on]| the Written
Torah, at the end of [the section] Torah Ohr belonging to Parshas Behar; there he explains that this
relates to the closed mem of “For the increase (lemarbeh) of the dominion,” and there it is said,
“and of peace there shall be no end,” etc., as mentioned above.)
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For through this, this love that is included in awe is drawn into the inner dimension (pnimiyus)
and the innermost core of the heart, so that the heart becomes a vessel and dwelling for this love,
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and it is fixed and guarded forever, never to be moved from him all the days, whether in thought or
in speech and deed; as it is written, “And you shall speak of them when you sit in your house and

when you walk,” etc.,
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“And you shall bind them for a sign,” etc. And the whole Torah has been likened to tefillin: just as
tefillin, which are on physical parchment, have supernal holiness resting upon them from the
Infinite Light, blessed be He, that encompasses all worlds (sovev kol almin), through the passages

written in them,
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so it is with all the mitzvos: they are in physical action, and nevertheless the Infinite Light, blessed
be He, rests and is clothed in them. Therefore all his deeds, words and thoughts in his occupation

with Torah and mitzvos will be in the manner of this love and this bittul (self-nullification).

likuteitorah.com/likkutei-torah/vaeschanan/ 133



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN « MAAMAR 7 X171 %177 °3 7225 5K N1aw o nyT...

PAMAR P12°0 NI°M2 RO 21PN 13907 NI°12 1Y ORI AR 1IRNDET PN 72K Y OPRYN
219 19807 IR D219 NETIN RO 197

Whereas through love that comes from the aspect of thirst, even though there is drawn upon him
the level of “and His right hand embraces me,” it is an embrace from outside; and therefore it

passes and goes away after prayer, etc.
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And the drawing down of this revelation into the heart, so that the heart be a dwelling and vessel
for this love, that it be in its inner dimension and core, that it be fixed and guarded forever, is ac-
complished through the level of the lawgiver (mechokek), who makes an engraving (chakikah) in

the vessel, to receive.
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(And see what is written on the verse “with the lawgiver, with their staffs,” and on the verse “Arm
from among yourselves.”) And this lawgiver is Moshe, as it is written, “For there the portion of the

lawgiver is hidden”; this is Daas (knowledge), which is the source of the Torah.
TWR D°VDWNT PRI DY KPP wURYY) DRI °12 1% wn Ov WX T7IN0 ARD INRI T3
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And of this it is said, “And this is the Torah which Moshe set before the children of Israel.” (And see
what is written elsewhere on the verse “And these are the ordinances which you shall set before
them.”)

1900 YN Nw° °nam 11999 PR N1°Man K13 NOwnT NP PRIYS 212 NI°R1D N1°na3 23e% 8

13w N1°7°1D TIN2 IRT°2 121997 2R K PRAY TY K 903 707

The meaning of “before” (lifnei) is: into the inner dimension of the children of Israel, that there be
a drawing down of “and the awesome” from the level of G-d Most High, and from the level of “He
made darkness His hiding place” there will be a revelation of light, until the light of the love includ-

ed in awe shines within the inner dimension that is in him,
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and through it the heart becomes a receptacle, so that the core of the heart and its inner dimension

are inlaid with this love, never to be moved, forever and ever.
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And with all the above, the matter of “Know this day” will be understood: that the day is together

with the night, “And there was evening and there was morning, one day,”
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that is, as in the creation of the world, “first darkness and then light,” for out of the darkness light
came to be. So it is with the revelation of the Infinite Light (Or Ein Sof), blessed be He, out of a su-
pernal darkness: “first darkness,” the level of “He made darkness His hiding place” and of G-d
Most High, “and then light,” that there be the level of light and revelation.
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And this is through Daas (knowledge); and this is “Know (veyadata) this day.” And from this, “you
shall know that Havayah is Elokim”: that there is drawn down a joining and union of the Name
Havayah with the Name Elokim, through the drawings down of the vav of “and the awesome” from

G-d Most High, which includes and joins the two opposites.
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And this drawing down, which is from far above the chain of descending worlds (hishtalshelus),
from the level of “He made darkness His hiding place,” that there be a revelation of light, which is
through the level of gevuros (restraints) and contractions (tzimtzumim), “the matter depends on

an arousal from below”: through
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[this,] that “you return it to your heart,” that the two hearts be as one, so that the evil inclination too
will return to the service of G-d, in the manner of subjugation (iskafya) and “Nullify your will,” etc.;
for through an arousal from below [comes] an arousal from above, “wherever you find His great-

ness,” etc.
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Summary. But this revelation depends on an arousal from below, on subjugation (iskafya) and the
transformation of darkness into light, through which revelation and light are drawn down from

above out of the supernal darkness. “He who guards his mouth and his tongue,” etc.
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And this is through “with the lawgiver,” the level of Daas (knowledge); and this is “Know this day.”

And from this, “Know this day that Havayah is Elokim.” And this is through “and return it to your

heart,” etc.
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And along these lines one can explain what our Sages, of blessed memory, said (in Berachos, page

55b) concerning Betzalel: “You were in the shadow of G-d (betzel Kel), and you knew.” Meaning:

“in the shadow of G-d” is the level of G-d Most High (Kel Elyon), as is written in the Zohar, Part II,

Terumah (end of page 152a).
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And from this is drawn the level of “and you knew,” that is, “Know this day,” the level of “first dark-

ness and then light,” as mentioned above; and afterwards, “and return it to your heart,” etc.
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And this is why he said to make the Mishkan (Tabernacle) first: to draw down the supernal encom-

passing light (makif) from the level of “He made darkness His hiding place”; and afterwards the ark

and the vessels, that the inter-inclusion be in an inward manner.
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And see on “that Havayah is Elokim” in the Zohar, Part III, Naso (143a); Korach (178b); Parshas

Acharei (page 65a); Bereishis (end of page 12a); Va’eira (page 25a). And see what is written on this
in the discourse beginning “Return, O Israel.”
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“And this is the commandment which Havayah
commanded...”
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“And this is the commandment which Havayah commanded,” etc., “to do in the land,” etc., “so that
you may fear Havayah your G-d, to keep all His statutes,” etc.;
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“And you shall hear, Israel, and keep to do,” etc.; “Hear, O Israel, Havayah is our G-d, Havayah is
One.” Now, we need to understand the double [mention of]| keeping: “to keep” and “and you shall
keep.”
MIYYS 171 97K DRAWS YAV [anxvw] PAINRDY [yaw nxeap] w»p nwna 5y ORP MIXNRA DRM 730 0
R
Also, “And this is the commandment” refers to the section of the Shema that follows it, “Hear, O
Israel”; if so, what is [the meaning of| “to do in the land”?
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For all the mitzvos written in the section of Shema, “And you shall speak of them,” etc., “And you
shall bind them,” etc., are personal obligations, and apply both in the Land and outside the Land.
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However, Gan Eden is called “land,” as our Sages, of blessed memory, said: “All Israel have a share
in the World to Come, as it is said, ‘And your people,’ etc., ‘shall inherit the land forever’” (in
Isaiah, chapter 60, [verse] 21); for the lower Gan Eden is the reward for the performance of the

mitzvos.
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(And see the Rambam, chapter 8 of the Laws of Teshuvah, halachah 7. And see what is written in

the discourse beginning “And Yaakov dwelt,” on the matter of “in the land,” said twice in that
verse.)
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But the upper Gan Eden is the reward for the intent of the mitzvos and the Torah, and of this it is
said, “Who shall ascend the mountain of Havayah,” etc., “clean of hands,” etc.: “shall ascend” is
the level of the ascents on Shabbosos and Rosh Chodesh, etc.
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(See on the matter of “Who shall ascend” in [Midrash] Rabbah, Parshas Vezos HaBerachah; Chayei
Sarah, parsha 59; Vayishlach, parsha 82. Zohar, Part I, Vayera 99a, 100b; 123, end of side b; Miketz
201a; Tazria 45, end of side b; Mishpatim 120b.
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And see further on the matter of the ascent on Shabbosos and Rosh Chodesh: Vayera 116a;

Terumah 156b; Naso 145a. And see in the Gemara, chapter 7 of Bava Metzia, 85b: “when they as-
cend to the Heavenly Academy.”)
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However, since the souls are newly brought into being and were created from nothing into some-
thing, and cannot attain the delight of G-dliness, to enjoy the radiance, of this it is said “to do in the

land”: “to do” is a term for rectifying,
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as in “and she shall do her nails”; that is, Israel draw down the radiance so that they may enjoy [it],
etc. And as it is written, “And He placed him in Gan Eden to work it and to keep it,” etc.: “to work it”

— these are the 248 positive commandments, etc.
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For through the mitzvos one draws down the radiance and the supernal delight, and makes the lev-
el of Gan Eden. (And see what is written about this in the discourse beginning “Then [Israel] sang,”
etc., “Spring up, O well,” on the matter of “a fountain of gardens,” and in the discourse beginning

“For as the earth brings forth its growth.”)
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And this is the meaning of “For the sake of the unification of the Holy One, blessed be He,” which is
said before each and every mitzvah. For it is known that there are two levels in the chain of de-
scending worlds (hishtalshelus): the light that fills all worlds (memalei kol almin) and the light that
encompasses all worlds (sovev kol almin), as is written in two verses. One verse says, “The whole
earth is full of His glory,” which implies His glory and radiance, the level of a garment, “garments
of honor,” and not His essence, blessed be He.
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And one verse says, “The heavens and the earth I fill”: “I,” specifically, [meaning]| His essence.
(And see what is written about this in the discourse beginning “I am my Beloved’s.”) However,
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[the point is] that “the whole earth is full of His glory” means the light that fills all worlds, which is
the level of the life-force that is grasped within the worlds to give them life. For the life-force di-
minishes, one diminution after another, down to the level of the inanimate, which is the most mea-

ger life-force, the very last; and in the vegetative the life-force is greater,
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and that is why it grows, etc. For the life-force diminishes as it descends lower and lower, as it is
written, “Seraphim stand above Him,” etc.,
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for they apprehend the life-force and the G-dly light within them; whereas the Ofanim and the
Chayos, who do not apprehend the life-force and the G-dly light within them, [which is] more mea-

ger and constricted,
PPN RIT NPAAY NIAT 90 RPANY ORIt 19T [moam) UM 10 DI wyna an 1o
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and therefore they are “with a great noise,” etc. And this is like the soul, which fills the whole body,
where the life-force is divided, with many variations: the intellect rests in the brain, and speech in
the mouth, and it descends lower and diminishes, etc.: the power of movement in the hand, and

the power of walking in the foot.
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The level of the life-force that is in the level of the light that fills all worlds (memalei kol almin) is
called by the name “His Shechinah” (Divine Presence), a term from “and I will dwell in their
midst,” etc.; for the life-force is enclothed in the worlds like the soul that is enclothed in the body,

etc.
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And the level of the light that encompasses all worlds (sovev kol almin) is also life-force and the
Infinite Light (Or Ein Sof) within all the worlds, except that it is not in a state of revelation and of di-

vision into more and less; for that life-force is equal, and makes equal small and great, etc.
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And it is called “encompassing” (sovev), like a circle, by way of analogy, in which above and below
are equal. For this level is called “the Holy One, blessed be He”: holy and set apart, for it is not

grasped in the level of worlds at all; [“holy”] in the sense of “Do not touch me,
WIDIM 97217 NAW 1N [ovbran) 02T 1N DOWYTR 191 1w 9 DR 5237 X TPNwTR °2
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for I am holier than you,” or “Set bounds around the mountain and sanctify it”; and likewise “You
shall be holy” [means] “You shall be set apart.” For the level of what is set apart and separate is
called in the Holy Tongue by the name “holy.”
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And this is the meaning of “For the sake of the unification of the Holy One, blessed be He, and His
Shechinah (Divine Presence)”: that through the mitzvos one draws the level of the light that en-
compasses all worlds (sovev kol almin), the level of “holy,” to be revealed in the level of the light

that fills all worlds (memalei kol almin).
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And this is the meaning of the intentions of the blessings over the mitzvos, “Blessed are You,
Havayah, our G-d, King of the world”: that the level of Havayah, the light that encompasses all
worlds, should be in a state of “blessing” and drawing down, in revelation, in the level of “You,”
[addressed] in the second person; and through this additional light is drawn into Gan Eden, as [will

be explained] below.
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Summary: Through the mitzvos one draws additional light into Gan Eden, by drawing from the lev-
el of the light that encompasses all worlds (sovev kol almin) into the light that fills all worlds

(memalei kol almin).
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2. Now, the matter of this drawing-down from the encompassing [light] into the filling [light], as a

whole, is explained in the Shema: “Havayah is our G-d, Havayah is One.” The meaning is:

“Havayah our G-d” is the level of the light that encompasses all worlds (sovev kol almin).
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And “Havayah is One” is that there be a drawing-down from the light that encompasses all worlds

into the light that fills all worlds (memalei kol almin) (as is explained about this in the discourse be-

ginning “You have captured my heart, my sister, [my| bride”). For in “One” (echad), the ches is the

seven heavens and the earth, and the dalet is the four directions of the world,
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which is the level of division that is drawn from the level of the light that fills all worlds; [these| are
nullified and included within the alef, which is the drawing-down from the light that encompasses

all worlds, which is without division; therefore it is called alef.
2197 K171 9271 @°2 02PN IR 727 (93 19K 191K 223 DRI 12w 1772 wUny)
(And see what is written in the discourse beginning “Return, O Israel,” regarding “Say to Him,
‘All..."”) And the fact that the world appears as an existing thing and an entity is because
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of “Blessed be the Name of the glory of His kingdom forever and ever”: there is no king without a
people, etc. Therefore, “And you shall love” (ve’ahavta) is a term of desire (avah): it is the will of the
heart that Havayah, the level of the light that encompasses all worlds, be the level of “your G-d,” in
the second person, revealed
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(through its shining in the level of the light that fills all worlds, which is the meaning of the unifica-

tion of the Holy One, blessed be He, and His Shechinah (Divine Presence)); whereas the level of the

light that encompasses all worlds itself, the level of “Havayah our G-d” said in the verse of Shema,

is the level of concealment, etc.
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“With all your heart”: with both your inclinations. For specifically through the evil inclination,

which is the level of the concealment and hiding of the G-dly light, through it there will be “their

heart cried out to Havayah.”
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And this is “O wall of the daughter of Zion, let tears run down like a river” (Lamentations 2:18):
through the level of the wall and the hiding of the G-dly light, through this “they cried out to
Havayah in their distress.”
9PN N Ro°na b 1°2WnT [nawn Pyal N”YA SN2 nene MY awan nTa° n°%on 1
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And this is the purpose of the soul’s descent into this world: to be at the level of baalei teshuvah
(penitents), who draw Him down with greater strength; “in the place where baalei teshuvah stand,”
etc.
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For before its descent into this world the soul was at the level of a perfectly righteous person, and it

descended into this world to be at the level of a baal teshuvah, “with greater strength.”
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And this is the level of “with all your might,” without limit; and that is specifically in this world, be-

cause in this world there is the level of the light that encompasses all worlds (sovev kol almin). And

this is “which I command you today”: the level of “I” (Anochi), “Who I am,” etc.; “command you to-

day,” specifically.
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“Today to do them,” in this world, for in the World to Come there is no level of teshuvah (return);

whereas in this world one can go from being completely wicked to being perfectly righteous.
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And that is because in this world, the lowest world, the level of the light that encompasses all worlds
is revealed, and “darkness is as light,” without any level of concealment at all, “equal, and makes

equal small and great,” etc.
nPaoY avn 7187 92N AWK N (°nn® %1292 DX 1D [oxaws c13] 9”12 DX OIX 772 T @)
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(As is explained about this in the discourse beginning “Command the children of Israel,” etc., “My
offering, My bread.”) And this is “which I command you today.” And [the reason] that the drawing
of the level of the light that encompasses all worlds into revelation in the level of the light that fills

all worlds (memalei kol almin) is specifically through Torah and mitzvos
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is that the mitzvos are the Supernal Will, the level of the light that encompasses all worlds, which
rests and is enclothed in tefillin and mezuzos, upon physical parchment; for one writes “Havayah

is One” upon parchment;
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and so in all the mitzvos, and especially the act of charity: physical silver and gold: through [this],
G-dly light rests in it, and it draws down the level of the supernal Chesed (kindness).
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And this is because for the level of the light that encompasses all worlds (sovev kol almin), above
and below, spiritual and physical, are equal. And this is what our Sages, of blessed memory, said:
“A person is obligated to recite a hundred blessings every day”; for this is the meaning of the
blessings: drawings-down of the level of the light that encompasses all worlds to be revealed in the
level of the light that fills all worlds (memalei kol almin). “Blessed are You, Havayah”: that the level
of Havayah, the light that encompasses all worlds, be revealed, “Blessed are You,” etc.
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And this is “And now, Israel, what does Havayah your G-d ask of you, but to fear Havayah your
G-d,” etc.
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For at first glance it is not understood how awe is so small a matter that he said “but to fear,” etc.
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However, the meaning of “to fear Havayah your G-d” is [this]: it was explained above that “your
G-d” is the level of the light that fills all worlds (memalei kol almin), and “Havayah your G-d” is the
drawing of the encompassing [light] into the filling [light]. If so, since the awe will be drawn from
this level of the light that fills all worlds, it is the level of the lower awe (yirah tata’ah).
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But there is the level of the higher awe (yirah ila’ah), which is drawn from the level of the revela-

tion of the light that encompasses all worlds (sovev kol almin) itself, like the trembling that fell

upon Daniel’s companions, because “their mazal saw,” that is, from the level of the encompassing

(makif), etc.
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Therefore this is what it says, that He asks of you only “to fear,” [meaning] the lower awe. For of the
higher awe our Sages, of blessed memory, said, “If there is no wisdom, there is no awe”; for this
level of awe is drawn through occupation in the Torah, since it is impossible for this level to be re-
vealed in the soul
N”12 w7121 RNMIN IRWPHN SRW"T 1IN0 POy °7° 5y wo13 awnl RIM 1715551 23 RPR
except in the level of “their mazal,” and it is drawn into the soul through occupation in the Torah,
for Israel are bound up with the Torah, as is explained elsewhere,
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in the discourse beginning “And G-d spoke all these words, saying.” And at the time of the Giving of

the Torah there was a revelation of the level of the higher awe, drawn from the level of “I” (Anochi),

“Who I am,” the level of “and the Awesome.”
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And that is why our Sages, of blessed memory, said that at each utterance their souls flew out, etc.

But even so, He asks of you only “to fear,” that is, the level of the lower awe.
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Summary: This drawing-down is in the Shema, “And you shall love Havayah your G-d”; the hun-

dred blessings; “to fear Havayah your G-d.”
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3. However, the drawing of the root of the mitzvos, “Who has sanctified us,” etc., to be revealed be-
low in the performance of the mitzvos, is through Torah, as it is written, “And you shall speak (ved-
ibarta) of them,” etc., a term [as in] yadber (“He leads”), which denotes leading and drawing; and

afterwards, “And you shall bind them,” “And you shall write them,” etc.

T2 QIRT NN 7100w 111727 17209 0°w12% O MM wea® 71 R A7IN7 1730 °2
For the Torah is food for the soul, and the mitzvos are garments; and just as food gives life to a per-
son, S0
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through Torah, the reasons of the mitzvos, the root of the mitzvos, “Who has sanctified us with His
commandments,” the Supernal Will, is drawn to rest and be revealed in the performance of the

mitzvos, as it is written, “Wisdom gives life to its masters” (in Koheles, chapter 7, [verse] 12).
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For the mitzvos are called the “masters” of wisdom, since the [Aramaic] Targum renders ba’al as
“master” and “lord,” meaning that it has dominion over the level of Chochmah (wisdom); for the
mitzvos are from the level of the Supernal Will, which is above the level of Chochmah, and “the
Torah comes forth from Chochmah.” Nevertheless, “wisdom gives life,” for the Torah is the

explanation
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and elucidation of the reasons of the mitzvos. Therefore it is specifically through the Torah that the
root of the mitzvos and the Supernal Will are drawn to be revealed in the level of the light that fills

all worlds (memalei kol almin).
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(As is explained elsewhere, in the discourse beginning “A candelabrum all of gold,” on the matter
of “wisdom gives life to its masters”; and see what is written on [the verse] “I am my Beloved’s,” in

explaining “They took a vote and concluded: study is greater, for it leads to action.”
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For it is impossible for there to be an arousal of the drawing-down of the level of the light that en-
compasses all worlds (sovev kol almin) through the mitzvos, which are of physical things, such as
tzitzis of wool, except through the Torah, which is the intermediary that joins them; as, by way of
analogy, in a person, speech is the intermediary that joins and brings his will and desire out of con-

cealment into revelation.
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That is to say: just as the revelation and drawing of the will into action is through speech, and
speech is taken from the intellect, so too the drawing of the Supernal Will into the performance of
the mitzvos is through speech in words of Torah, for “the Torah comes forth from Chochmah.”)
And this is the meaning of “to do in the land”: that is, to draw the Supernal Will, the level of the

light that encompasses all worlds, into the level of the mitzvos
»ran 2 '1’?2773:'!’? 11°°1 1,7n’?1 mwy» T°XY [17y 3 Y72 12990 TART [20v% ;inow nd) 5wna o)
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(and also, as explained above, that “land” is Gan Eden, and one must “do” and rectify [it], that is,
draw into it from the level of the Supernal Will. For the illumination that was created in Gan Eden is
only the radiance of the Shechinah (Divine Presence), and it is drawn from two letters: “For with

Yah (yud-hei), Havayah formed the worlds”; with the yud the World to Come was created.
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But through the mitzvos the very essence of the Supernal Will is drawn down, before which the
aforementioned letters are considered as nothing; or, as in the analogy that there is no comparison
between the delight and sweetness enclothed in a fruit, such as an apple and the like, and the very

source of the power of growth, from which these flavors are drawn, as is explained elsewhere.)
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Therefore it says, “And this is the commandment which Havayah commanded to do in the land,”
and afterwards it is written, “Hear, O Israel,” which is the mitzvah of reciting the Shema, and after-
wards, “And you shall speak of them,” the mitzvah of Torah study; and all of it is a personal obliga-
tion, and applies both in the Land and outside the Land.
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Rather, the meaning of “to do in the land” is to draw the light that encompasses all worlds into the

light that fills all worlds, which is called “land”; and that is the level of the lower Gan Eden, as men-

tioned above.
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And this drawing-down as a whole is principally the mitzvah of reciting the Shema, as explained

above, that this is the meaning of “Havayah is One,” etc. And so too it is through all the mitzvos,

only that in the Shema is the principal [part] of this drawing-down.

X7 MIXNAT 7Y 1 A2WRN 3 (710 »1272] NPT 119907 02 N2 [vow nxopa) WPPA 272 ARR] '[31?1
:9”13 1N

Therefore it also says in the Shema, “And you shall speak of them,” that is, in words of Torah; for

this drawing-down through the mitzvos is [through] the Torah, as mentioned above.
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Summary: However, to draw the revelation of the Supernal Will into the soul through the mitzvos is

through the Torah, and of this it is said, “Wisdom gives life to its masters.”
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“To keep all His commandments,” etc., “and you shall keep to do”: the matter of keeping is because
the performance of the mitzvos is done with physical things: silver and gold with which charity is
given, physical parchment for Torah scrolls, tefillin and mezuzos, and other lowly things
273099 9RIRY 12 100N TRYRDR PR 19 PRY Tuntn AWy 97 19K 93 [n novhpn) 17PR QOOWHRI DY
which are drawn from kelipas nogah; for “there is no blade of grass below that does not have a
mazal above that strikes it and says to it, ‘Grow!’”
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The meaning of mazal is the minister (sar) that bestows influence on that blade of grass; and

through doing the mitzvah with it, this life-force is included in the holiness of the One G-d. And of

this it is said, “And pasture your kids by the dwellings of the shepherds.”

TWYN 119007 1Y TA7 200V 1IWRR P wb] P RITW RIMA2W 97T T2 NWRR RIT 7PN D
nxnn

The meaning of “your kids” (gediyosayich) is from the expression “the gada of the mountain” in

the Gemara, which is a term for mazal, from the expression “who set a table for Gad”; that is, the

performance of the mitzvos,
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which are enclothed in lowly physical things that are drawn from the mazalos, and the mazalos re-
ceive from the dregs of the Ofanim; and through this elevation of the mitzvos they are raised up to
“the dwellings” of the seven “shepherds,” Avraham and Yitzchak, etc.,
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who are called “shepherds” because they draw down the level of the supernal delight, and love and
awe, to the Community of Israel (Knesses Yisrael), as is explained elsewhere in the discourse be-

ginning “If you do not know.”
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Now, since they are nevertheless taken from lowly things, only that the Supernal Will is drawn into
them, etc., therefore they need guarding, so that no nurture be drawn from this to the external
forces, G-d forbid.
na°naY RIT 9798 F9YNI 72N o By Ax] BPYR [y w] VAW MIAIYN 0RO 130020 0D
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For a level that was of the level of a mixture of good and evil, even though it has been refined and
elevated, needs guarding so that there be no nurture from it, as mentioned above.
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Whereas the level of what is essentially good does not need so much guarding, for it is essentially
far from evil. And this is what is said, “guards strangers” (gerim): it does not mean actual strangers
specifically, but rather what is written first, “Who executes justice for the oppressed,” etc.,
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which are the sparks that fell in the shattering of the vessels or through the sin of Adam, the first
man, and are oppressed in the hands of the external forces; and G-d, blessed be He, has compas-

sion on them with “justice,” which is mercy, to raise them up to their root.
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And of this our Sages, of blessed memory, said, “Israel were exiled only in order that,” etc.; these
are the sparks that are elevated through fulfilling the mitzvos with physical things.
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Therefore it says of this, “guards gerim”: that is, even after they have been refined they need a su-

perior guarding, so that they do not fall again,
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just as, by way of analogy, a person who sinned and incurred guilt and returned in teshuvah (re-
turn) needs a superior guarding so that he not revert to his ways; whereas one who has not tasted

the taste of sin does not need guarding so much.
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And as is known, this is the matter of the “teshuvah (return) of the fence.” For there is the “teshu-
vah of the scale”: that according to the pleasure he had in the transgression, in that proportion he
must feel pain, in the anguish of the heart, corresponding to the desire and the craving that he

enjoyed.
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But the teshuvah of the fence is to distance oneself exceedingly from evil, to the farthest extreme,
so that he will not crave the transgression, G-d forbid; and the baal teshuvah (penitent) needs this

more than one who has not sinned, etc.
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And so said the holy Rav, the Maggid, whose soul is in Eden: that although our Sages, of blessed
memory, said, “A person should not say, ‘I have no desire for meat,’ etc., but rather, ‘I do desire it,
but what can I do? My Father in Heaven has decreed upon me,’” that is for one who has never
sinned;
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but for the baal teshuvah, every kind of evil and of prohibition must be loathsome to him, and he
must say, “I have no desire,” etc., so that he will not fall, G-d forbid.
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It is thus explained that one who was once low in level needs extra guarding even after he has been
elevated. And from all this we can
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understand the matter of “to keep” mentioned regarding the doing of the mitzvos: that although
the mitzvos are drawings-down of supernal holiness from the level of the light that encompasses
all worlds (sovev kol almin), “Who has sanctified us with His commandments” in the literal sense,

for the Holy One, blessed be He, puts on tefillin, etc.,
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nevertheless, because the supernal light is enclothed specifically in physical things, which are

from the level of kelipas nogah, as mentioned above, therefore they need guarding,

INX” PWIYY DPYR ooy 1°1 ORI DOXIZPATW 19N [ovbw on) 171 BOIIROM NP1 mn R Nl

0°313°17 NP°3° 012 299N° *NP2% 177 095973 97y 17720 own

so that the external forces will not draw nurture from this, G-d forbid; because these sparks were
oppressed by them, and now they have come out from there and been refined, therefore they need

guarding, so that no nurture of the external forces be mixed into them.
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And this is that a person should not be stirred within himself, when doing the mitzvah, to credit
himselfwith goodness, or to take glory and greatness from it, or any other ulterior motive, G-d for-
bid. For “Who shall ascend the mountain of Havayah? The clean of hands and pure of heart.”
W™ 523 13920 12 7772 2IN2W 17 1°°97) [y on] 171 T NAYN DWW 53 XMW 229 72 D
(17 279) (N2°22 97R1W 10 MXNT DR QNRYY 1192 °117 7?1|7 =)

The meaning of “pure of heart” is that it is without any foreign admixture, G-d forbid. (And see

what is written in the discourse beginning “Thus shall you bless,” regarding “and keep you,” and in

the discourse beginning “The voice of my Beloved,” on the matter of “And you shall keep the mat-

z0s,” etc., which is said in Parshas Bo) (12:17).
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And in [Midrash] Rabbah, Parshas Eikev, it appears that it explains “And you shall keep the matzos”
as all His commandments, may He be blessed. And see in the Zohar, Part II, Terumah (131a), on the

matter of “a night of watching.”

213 1PMIPIN DO DR MRS 171y P

Summary: The matter of “to keep all His statutes,” etc.
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4. However, since even the performance of the mitzvos needs the level of guarding, then how, and
through what, will this guarding come about? But the matter is as our Sages, of blessed memory,
said: “‘Keep’: this is Mishnah,” and as is explained elsewhere on [the verse] “You shall keep, to of-
fer to Me.”
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Therefore the guarding is through occupation in the Oral Torah, for in it and through it the guard-

ing can come about. (And see what is written in the discourse beginning “After Havayah your G-d

shall you walk,” regarding “and His commandments shall you keep, and His voice shall you heed”;

see there.)
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The explanation: the mitzvos are the level of garments for the soul, that is, the drawing of the level
of the light that encompasses all worlds (sovev kol almin) into the light that fills all worlds (memalei
kol almin); and this is the level of a garment, which encompasses the body. But the guarding of the
body and the garment is through a house, and this is the level of the Torah.
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As it is written in the Zohar that the Torah is the supernal palace of the Holy One, blessed be He.

And our Sages, of blessed memory, also said, “From the day the Holy Temple was destroyed, the
Holy One, blessed be He, has in His world
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only the four cubits of halachah.” Thus the four cubits of halachah correspond to the level of the

Holy Temple, which is the level of a house. And as it is written, “And all your children shall be

taught of Havayah, and great
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shall be the peace of your children”: “Do not read ‘your children’ (banayich) but ‘your builders’

(bonayich),” etc.; for Israel are the builders of the palace, and that is through the Oral Torah.
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Therefore through this there will be guarding for the level of the garments of the performance of
the mitzvos, so that the external forces do not draw nurture from them, through the guarding of
the level of a house mentioned above.
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The explanation of the matter is that the entire Oral Torah is to impose stringencies and the fine
distinctions of the Scribes, [specifying what] not to do.
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And so too with positive commandments: if one does it thus, it is valid, and if not, it is invalid and is

no mitzvah at all. For this is the foundation of the entire Oral Torah: to be stringent regarding the

words of the Torah, [specifying what] not to do.
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And of this our Sages, of blessed memory, said, “The words of the Scribes are dearer to me than the

wine of the Torah,” for this is the main fence and guard for the words of Torah. (And see what is

written in the discourse beginning “And her father hears.”)
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For it is the level of the supernal gevuros (powers of restraint) from the level of the higher
Chochmah (wisdom), from which is made the level of the seal and the wall, so that the external
forces will not draw nurture from the mitzvah and the Supernal Will.
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And this is “I am a wall,” of which our Sages, of blessed memory, said, “This is the Torah”; and it is
implied in Yevamos (62b) that it refers to the Oral Torah, for they said “without a wall,” as it is writ-
ten, “A female shall encompass a man,” and that is the level of the Oral Torah.
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And see what is written in the discourse beginning “And all your children,” on the matter of “Do

not read ‘your children’ but ‘your builders.’” Now, through speech in the Oral Torah, when one

says “exempt” and “liable,” “impure” and “pure,” “forbidden” and “permitted,” there is made the

level of
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distinction and separation, so that they cannot receive nurture and a hold, G-d forbid. As it is writ-
ten, “And My words which I have placed in your mouth”; “I am the Mishnah that speaks in your

mouth”; “These and these are the words of the living G-d”: it is He who speaks in your mouth,
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and not the words of Beis Shammai and Beis Hillel themselves. Therefore, through this the external

forces are made distant, and they will have no hold on the light drawn down through fulfilling the
mitzvos.
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And this is like a house, by way of analogy, which is made “for a shelter and a covert from storm
and from rain.” Therefore Torah scholars are called “your builders,” for they build the house

through their speech, the words of the living G-d Who speaks in their mouths.
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But even so, “If Havayah does not build a house,” etc.; for first there must be the level of “And all
your children shall be taught of Havayah,”
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that is, that there be “And you shall love Havayah your G-d with all your heart,” the will of the heart,
that he desire in absolute truth, in the depth of the heart, the revelation of G-dliness, the level of
the light that encompasses all worlds (sovev kol almin): “spirit brings spirit and draws [it down],”
etc. And through this he can be at the level of “your builders”; whereas if he studies [Torah] by it-
self, he draws down nothing.
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And this is “so that you may fear Havayah your G-d,” etc., “to keep,” etc.: for in order that there be
the level of a house and guarding through occupation in the Oral Torah, it is through “so that you
may fear Havayah,” etc. But “one who says, ‘I have nothing but Torah,’ does not have even Torah.”
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The reason is that the main power of the guarding is because this speech is the word of G-d speak-

ing within his mouth; and as the saying goes, “The Mishnah is a queen,” like a king who decrees

that no stranger shall come near, etc.
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And for a person’s speech to be a vessel for the word of G-d is specifically through awe and the will
of the heart, that he truly desires this revelation.
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And this is the order of the verses: “And this is the commandment which Havayah commanded to
do in the land” is the drawing of the revelation of the Supernal Will, blessed be He, the level of the
light that encompasses all worlds (sovev kol almin), into the light that fills all worlds (memalei kol

almin), which is called “land”; and afterwards, “so that you may fear,” etc., “to keep.”
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And further, “and you shall keep to do”: these are two guardings, a guarding from within and from
without, the level of food and the level of a house; and that is through the Written Torah and the
Oral Torah: “And you shall speak of them,” etc.; “to keep” and “and you shall keep,” etc.
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So that you will fear Havayah your G-d
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“So that you will fear Havayah your G-d.” Now, to understand the matter of the mitzvos, which are
called “the commands of the King,” whose root is from the level of Malchus (sovereignty), and
which nevertheless are also the level of garments and encompassing lights (makifim), we must first
preface the matter of the chain of descending worlds (hishtalshelus) from cause to effect, and the

matter of the level of something from nothing, etc. For
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indeed, Gan Eden is the level of Malchus: the lower Gan Eden is in the Malchus of the World of
Yetzirah (Formation), and the upper Gan Eden is in the Malchus of the World of Beriah (Creation);
and as the Arizal, of blessed memory, writes, it is at the level of Binah (understanding) within
Malchus
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(see Etz Chaim, Sha’ar 43, the Gate of the Picture of the Worlds of Atzilus, Beriah, Yetzirah and
Asiyah, chapter 1; and see in Parshas Bereishis, folio 26a, “Gan (the Garden) — this is the lower
Shechinah,” etc.; and in Parshas Terumah, 166b; Vayakhel, folio 210b; and in Parshas Pinchas, fo-
lio 240b). For
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indeed, the matter of Gan Eden is at the level of the apprehension of G-dliness — “sitting and de-
lighting in the radiance of the Shechinah (Divine Presence)” — and this is from the level of Binah
specifically; yet not from the level of Binah as it is at the level of Atzilus (Emanation), but after it
passes through Malchus.
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The reason is that created beings are finite and are brought newly into being, truly from nothing to
something, and they cannot contain within themselves the light of apprehension
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as it is at the level of Atzilus, since there is no comparison at all between them. (As is explained
elsewhere: this is why Yesod is called “orphaned of its mother,” namely, what is written of Yosef,
“beautiful of form and beautiful of appearance,” whose initials [form the word] yasom (orphan);
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for Yesod is the source of the flow of influence into Beriah, Yetzirah and Asiyah, and in this flow of

influence there cannot be a revelation of the level of Binah itself as it is in Atzilus; as is explained

on this, following the Raaya Mehemna of Parshas Ki Sisa, regarding “and the poor shall not give

less,” etc.)
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unless the illumination passes through the medium of the level of Malchus, which is what brings

about the change of the influence from one essence to another,
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altogether, until there is an altogether new creation. And, as is known, [there is] a difference be-
tween the level of the chain of descent of the worlds within Atzilus itself, which is only in the man-

ner of cause and effect, concealment and revelation alone,
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for the emotive attributes (middos), although they come into being from the intellect and are born

of it — as is plainly seen in the cause of the change of a person’s attributes: when he is small he de-

sires small and petty things, and when he is grown he does not desire them at all, which is because

of the illumination of the intellect (mochin) of maturity, as mentioned above
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(and see the Rambam’s Commentary on the Mishnah, in Sanhedrin, on the mishnah “All Israel
have a share,” in what he writes, “Set your mind [to this|: a small boy,” etc.) — here we see that the

manner in which they are drawn from the intellect is only at the level of cause and effect,
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that is, at the level of revelation from concealment: for even before they emerge from concealment
into revelation, to become an existing love and longing, or awe and fear, they are included and ac-
tually present in that very intellect that gives birth [to them]. If so, it is at the level of something

from something, in which the recipient is close in measure to the one who bestows.
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Whereas the manner in which Beriah, Yetzirah and Asiyah come into being from the level of the
Malchus of Atzilus is at a far greater distance, to the point that created beings are not of the essence
of Atzilus at all. And this is what is called [coming into being| from absolute nothing to something,

inasmuch as
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the level of Malchus is called “nothing” (ayin), for it is not apprehended by them, as mentioned
above; and as, by way of analogy, the extension of a king of flesh and blood over the people of his

country is at a level of distance,
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for they accept the yoke of his kingship even though they do not see his face at all. (And see what is
written in the discourse beginning “Who has counted the dust of Yaakov,” on the meaning of “and

the seawas upon them, above.”)
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And this is the reason that Gan Eden is at the level of Malchus specifically: that is, a tzimtzum (con-
traction) of the light until there is an altogether new essence, at the level of a light that is an off-

spring (toldah), and it is called something from nothing, so that it can be
N7 BT N2 Y ¥7°2% NI1IRT PO 099°Wnn ARY YT 573 T Y7927 0°ORDN MRt awin

.02 9972 1°P9R 21T AR 7192 092IR 1R 17207

apprehended by the souls and angels of Beriah, Yetzirah and Asiyah. And this too is the reason that
we draw down all the lights into Beriah, Yetzirah and Asiyah through the level of Malchus specifi-

cally, as we say, “Blessed are You, Havayah our G-d, King of the world.”
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And this is [the meaning of] what is written, “And this is the commandment, etc., to do in the land
which...”: “land” is the level of the Malchus (sovereignty) of the World of Atzilus (Emanation), for
all the drawings-down into Beriah, Yetzirah and Asiyah are through Malchus specifically; therefore

it says “to do in the land” specifically.
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This is for the reason mentioned above: that there cannot be a revelation of illumination from the
Infinite Light (Or Ein Sof) in Beriah, Yetzirah and Asiyah except through the medium of the level of
Malchus specifically, for then it can be apprehended by created beings, through the level of tz-

imtzum (contraction), by way of the screen (masach).
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Whereas from Abba and Imma (Chochmah and Binah) to Z’eir Anpin (the emotive attributes), and
from Z’eir Anpin, it would not be apprehended by created beings at all, since they are the level of

Atzilus, which is above apprehension. And even in the emotive attributes (middos), although

M1y OWw3a 9% N2 °PA 1D TR MITAN 07 27 (o anon) 370 M2 9239 139710 N7 N2 onw
JT1391 9735 101

they are a level of descent in rank relative to the level of Chochmah (wisdom) and Binah (under-
standing), nevertheless they are of one essence, etc.; and therefore Netzach (victory) is called by

the name “the branch of Chochmah,” as mentioned above and as is known.
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But this power in the level of Malchus — to conceal the light and to bring into being something
from nothing — is from the illumination of Keser that shines in it, which is from the level of the
very essence of the Infinite Light, blessed be He; and therefore it is called Keser (the Crown), from

the term koteres (the crown of a pillar),
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that is, the level of an encompassing light (makif), etc. And it is what brings all the worlds into being
from nothing to something; for even [the levels of| Atzilus bear no comparison to it, and they too
receive a very contracted illumination, in the manner of something from nothing, as it is written,

“And Chochmabh is found from ayin (nothing).”
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Now, because “their beginning is wedged in their end” specifically, therefore the illumination of
Keser (the Crown) shines in Malchus (sovereignty) more than in all the Ten Sefiros; and it is what
gives it the power and strength to give life from nothing to something in Beriah, Yetzirah and
Asiyah, as mentioned above.
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And see the discourse beginning “He and His life-forces”; and see what is written in the discourse
beginning “For as the new heavens,” on the matter of “The heavens are My throne.” And this is the

matter of the mitzvos, which are at the level of Malchus — “the commands of the King” —
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that is, 248 kinds of drawings-down from the level of Malchus into Beriah, Yetzirah and Asiyah;
and nevertheless their root is in the level of Keser — the 613 paths of the Gulgalta (the Skull) —
namely, for the reason mentioned above, that the illumination of Keser is in Malchus specifically.
(And see what is written on this in the explanation on “And it shall be for you as tzitzis,” and on

“And [G-d] spoke” of the Ten Commandments.)
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And this is [the meaning of] what they said, that the 613 mitzvos of the Torah and the 7 mitzvos of
the Rabbis are at the level of the 620 pillars of light: that is, like a pillar that joins the roof with the

floor, which is the level of “their end is wedged in their beginning,” as mentioned above.
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Now, before all the mitzvos one must say, “For the sake of the unification of the Holy One, blessed
be He, and His Shechinah (Divine Presence).” The explanation is that the drawing down of this
light that comes from Keser is only through the level of the unifications specifically: the unification

of Abba and Imma (Chochmah and Binah), and the unification of Z’eir Anpin and Nukva.
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The explanation is that the unification comes about because of an addition of illumination in the
one who bestows, until he is able to bring down from himself an illumination below, as mentioned
above; and as our Sages, of blessed memory, said, one less than nine years old, his cohabitation is
not [considered] cohabitation —which is because the level of the intellect (mochin) of maturity has

not yet been completed in him.
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And even though he then also has strength and vitality, and he also has the level of intellect, this is
only enough to suffice for his own needs alone, and enough to exempt, etc.
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But when the additional illumination comes, then he is able to bestow also below and to beget an
altogether new being. And in the same way will be understood the matter of our Sages, of blessed
memory, praising Rabbi Meir for saying three hundred parables, while of Shlomo it is written, “And
he spoke three thousand parables.”
naw w° AN Myaw 0°°nwa 0°1°1yn P01 an RDM 0°9Wna ©° 2173 WO TR T7IRDD XD 1N
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At first glance this is a wonder: what great novelty is there in parables? Are they not only from phys-
ical matters of this world? There is more praise in the knowledge of supernal mysteries, as men-
tioned above.
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But the explanation is that devising a parable for the matter it illustrates — that is, being able to
bring one’s wisdom down into physical garments — is through the depth of wisdom specifically,

which is above the wisdom in the matter illustrated.
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Therefore we see many wise men who, though [each] knows a matter of wisdom, nevertheless can-
not explain that wisdom, and all the more so through parables, etc.; and if he does say parables,

they will be idle words.
N9 79772 77721 10 0IAR 7137 7772 T wrnyY) Inonn ppy 70l Mo 95 1on 1M
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This is because for this the depth of wisdom is needed. (And see what is written on this in the dis-
course beginning “Behold, Avram,” etc., and in the discourse beginning “And the curtain shall di-
vide”; and see what is written in the explanation on “My dove,” regarding the meaning of “my fair

one”: the garments that come from the performance of the mitzvos.)
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And this too is the matter mentioned above, that for the sake of bestowal there must be an addition
of light in the one who bestows. (And see what is written in the explanation of “The mezuzah on the
right,” regarding “Now, the root of the revelation of the letters,” etc., “but their root,” etc., “and the

analogy for this is the power of procreation,” etc.)
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So too here: it is impossible for there to be a drawing down of Keser into Malchus through the
mitzvah — which must be drawn by way of Abba and Imma and Z’eir Anpin — except through an
addition of illumination in Atzilus; and then, of itself, there would be bestowal below. And this is

what is called the level of unifications.
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(And see what is written at the end of the discourse beginning “And you shall make holy garments,”
regarding “And with this will be understood the matter of the blessing over the mitzvos,” etc., “and
the purpose and end of the blessing is that there be a revelation of His kingship, may He be
blessed.”)
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2. And now will be understood what is written, “And now, Israel, what does Havayah your G-d ask of

you, but to fear Havayah your G-d,” and our Sages, of blessed memory, said: do not read mah

(what) but me’ah (one hundred), etc.
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The explanation is that the matter of the mitzvos is the drawing down of Keser (the Crown) into
Malchus (sovereignty). And this is “what does Havayah your G-d ask of you, but to fear,” and to
draw the light of Keser into Malchus, which is called “Havayah your G-d.”
qN97 MR 93 W (70 nna1] N7R3Y 193P% 09919% 19K 19YNRR ROMW 110 N7 X 13 9D
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For the level of the light of Keser as it is above, they cannot receive it; and at the Giving of the
Torah, when there was a revelation of the light of Keser — “Anochi (I)” — their souls flew out.
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But what He asks of you is to draw the light of Keser into Malchus, which is called mah (what), as it
is written, “How (mah) great is Your goodness,” etc. (See the Zohar, Part I, in the Introduction, folio
2, and the beginning of Parshas Terumabh.)
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And this is “but me’ah (one hundred)”: through one hundred blessings we draw down from the lev-

el of the light of Keser, as is written in Parshas Chayei Sarah (folio 123a).
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And the holy Rav, the Maggid, of blessed memory, constantly had this verse on his lips: “And now,

what does Havayah ask of you,” etc.
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And he would give a reason for it, adding an explanation and a precise reading of the wording, “but

to fear Havayah your G-d” specifically: that is, there is no need to interpret “to fear Havayah your

G-d” as the drawing of the Infinite Light (Or Ein Sof) into Malchus, which is called Elokim;
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rather, it should be interpreted according to its plain meaning: that each and every one should
draw the light of Keser into the G-dliness that actually rests within him, namely, the level of the
spark of the illumination of Malchus that is in his soul — that through the mitzvah, whose root is

from the light of Keser, he should draw into it an illumination from there.
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And this is “your G-d” specifically. And this is [the meaning of] what is written, “And you shall love
Havayah your G-d ... with all your might (me’odecha),” which is the level of the desire of the heart
(re’usa deliba), that is, the inner dimension (pnimiyus) of the heart, which is above the limitation
of the vessels of the heart;
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and this is [the teaching]| “Z’eir Anpin (the emotive attributes) is bound to and hangs upon Atika.”
Through this, the supernal Keser (Crown), the source of the encompassing lights, will be aroused
to be drawn down and to rest below. And this is the whole essence of the matter of the mitzvos, etc.
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Now, the mitzvos are called garments and encompassing lights, but the Torah is the level of food —
“Come, eat of my bread.” The explanation is that the Torah is the level of Chochmah (wisdom) and
Binah (understanding):
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that is, the Written Torah, which is called a book (sefer), for “the Torah comes forth from
Chochmah”; and the Oral Torah is the level of Binah. And the explanation is that the Torah too has
its root in the level of Keser (the Crown), except that it is at the level of the Chochmah within Keser.
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As it is written, “He established a testimony in Yaakov and set a Torah in Israel”: that is, the level of
the middle line, which runs from the upper end of Keser (the Crown) to the lower end, at the con-
clusion of the World of Atzilus (Emanation); and it is what couples and unites Abba and Imma
(Chochmah and Binah), to draw down the level of the drop of Abba, etc.
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And this is the level of the Torah, and this is through the illumination of Keser, as is known. And

this is [the meaning of] what is written, “Chochmah (wisdom) gives life to its masters (be’aleha)”:

the explanation is that below, Chochmah actually gives life to the mitzvos,
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for the mitzvos are at the level of Malchus (sovereignty), and its source and root is from Abba and

Imma and Z’eir Anpin (the emotive attributes): for from the Malchus within Chochmah comes the

Chochmah within Malchus, and likewise from the Malchus of Chesed (kindness), etc.;
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[this is] like the Torah, which is the clarification of the mitzvos — that is, the reason and the ratio-
nale of that mitzvah — and this is truly the life-force (chayus) of the mitzvah. (As is written on this

in the discourse beginning “I saw, and behold, a menorah of gold,” etc.)
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Nevertheless, at the root of all roots, the mitzvos are loftier even than the level of the Chochmah of
the Torah, for the root of the mitzvos is from the Keser within Keser, which is above the Chochmah
within Keser.
na2n7 ﬂ"?}?: NI¥NTIRIPI 7N (m:bn w12% 18°2° 2”¥9 11I°K77 NI9RY 97y IN°22 7t wrnyl)
(And see what is written on this in the explanation on “Go out and see,” and on “Let them bring
royal apparel.”) And therefore the mitzvos are called the masters (be’aleha) of Chochmabh;
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only that, even so, “Chochmah gives life to its masters.” And as is known, this is why the Torah is
called food for the soul, as it is written, “Come, eat of my bread,” etc., since they actually give life.
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But the mitzvos are called by the name garments, that is, on account of their root in the light of
Keser, which is the level of encompassing lights (makifim). (And see what is written further on this
in the explanation on “I am my Beloved’s,” etc.)
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However, within the encompassing lights themselves there are two levels; and corresponding to

this, the mitzvos are called a garment, and the Torah is called a house: “Do not read banayich (your
children)
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but bonayich (your builders).” And Malchus too is called a garment and a house, as in the saying of
Rabbi Yossi, “In all my days I never called my wife ‘my wife,” but ‘my house’”; and it is written,

“And Havayah built the rib” — an expression of building.
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The explanation is that the difference between a garment and a house is this: although both of

them serve to guard and protect a person, nevertheless there is a great difference between them,

for a garment is in great closeness to the one who wears it, and it is also fitted to his measure

specifically.
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Whereas a house is at a great distance from him, since it is of great breadth and expanse, and

therefore it is not fitted to the measure of the one who dwells in it.
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So too above, there are two kinds of encompassing lights. The first is the encompassing light within
the chain of descending worlds (hishtalshelus), in which, from the level of what is inner in the high-
er one, an encompassing light is made for the lower one; it is fitted

F°7 7207 70T AR OPRWR AP N2 RIT NP2 YW 2957 INIR DT 2230w 52910 7Y 20 0
2127 M2 °PAN RITY 10 119992 NI%ID 9N RITW 197 N1°%1D 9n23 030)

only to the measure of the vessel: in relation to the measure of that vessel, in the extent of its capac-
ity to receive, it is the level of an encompassing light, whereas if [the vessel] were wider, it would en-
ter as an inner light (pnimiyus), just as it is the level of an inner light in the higher one, etc. And

this is what is called the level of a garment.
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The second is the level of the encompassing light of all encompassing lights, that is, the level of the
first circular light, which encompasses all the worlds equally, as one, and not that it is a particular
encompassing light;
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for it is from the essence of the Infinite Light (Or Ein Sof), “Who is equal and makes equal,” etc.,
and it includes them all as one. And this is what is called by the name “house.” And this is what is
said in Etz Chaim, that the root of the heichalos (chambers) is from the remnants of the light of the

encompassing lights, etc.
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(And see on the subject of food, garment, house, on “A psalm, a song for the dedication of the

House.” And see what is written on the subject of the two levels of encompassing lights in Shir

HaShirim, on “like the tents of Kedar, like the curtains of Shlomo”; and in the explanation on “[In

days| to come, Yaakov will take root,” etc.; and in the explanation on “When you go out,” on the

subject of the lamed and mem of tzelem (image).)
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Now, these two kinds of encompassing lights both come and are revealed in the level of Malchus
(sovereignty). (And therefore David said, “A psalm, a song for the dedication of the House,” even
though Shlomo built the House; this is because David was a chariot for the level of the Malchus of
Atzilus (Emanation) in its general and collective expression (klalus), as is explained elsewhere.)
RITW 787 DIAR 9715 9057 IR WY 3D N2 M ']’?Dﬂ NI%N 122 RIAW 72 780w 11°°M
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That is, inasmuch as it is at the level of “the commands of the King,” this is the level of a garment,

and its root is from the light of Keser (the Crown), as mentioned above. However, inasmuch as it is

the level of the Oral Torah, it is called a house:
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just as a house guards a person and saves him from the cold and the rain, or from the heat, so too

“Guard (shamor) — this is the Mishnah”; “guard” [corresponds] to the Nukva (the feminine),
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which is at the level of guarding the good from the evil and refining it, as it is written, “And she
gives food (teref) to her household”; “Through wisdom a house is built”; “The wise among women
builds her house” — see the Midrash Rabbah at the beginning of Shemini; for it is in Chochmah
(wisdom) specifically that they are refined.
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But even so, this is through the power of the supernal encompassing light of the level of a house.
And this level in the Torah is the breath of the speech with which one speaks the Mishnah,
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which is the level of an encompassing light, as it is written, “And I have put My words in your
mouth, and in the shadow of My hand I have covered you”; and as is explained elsewhere, on “On
the day of Shemini Atzeres,” on the subject of “Study is great, for it leads to action”; and likewise

also in [the Book of] the Beinonim, at the end of chapter 5,
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in the name of the Pri Etz Chaim. And see also what is written on the subject of speech in words of
Torah in the discourse beginning “This is the statute of the Torah,” regarding “and scarlet wool.”
But to understand why they said “Guard — this is the Mishnah” specifically, that is, the Oral Torah:
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The explanation is that the Torah is to distinguish between the impure and the pure. And our Sages,
of blessed memory, said in the Toras Kohanim, at the end of Shemini: Need it say, between a cow

and a donkey? Are they not already explicit?
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If so, why does it say, “And to distinguish between the impure and the pure”? Between what is im-

pure for you and what is pure for you: between [an animal] of which the greater part of the wind-

pipe was slaughtered and one of which half was slaughtered.
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And how much is [the difference] between its greater part and its half? A hair’s breadth. End of

quote. That is, what is made clear in the Written Torah to be forbidden or permitted does not need

[to be taken] inside [to the sages], and is not called a ruling (hora’ah) at all — in the first chapter of

Horayos (folio 4a),
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regarding [the law of] “the court ruled,” because it is [a case of] “go and read it in the

schoolhouse.” For a ruling applies to a matter that is not so revealed, in which there is room for

doubt;
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therefore the essence of this ruling is through the Oral Torah, in which it is clarified, even in
doubtful matters, what is forbidden and what is permitted; and the ruling is the clarification
(birur). And this is [the meaning of| “Guard — this is the Mishnah.”
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Now, physically, the separation is in its plain sense: that they not eat what is forbidden. But the sep-
aration in spirituality is this: it is known that every forbidden thing — whatever is forbidden to a

person — has a root and source above, in the kelipos (the husks).
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Therefore our Sages, of blessed memory, said, “One who commits one transgression acquires for

himself one accuser.” And through one’s saying “it is forbidden” and “invalid” and the like, he nul-

lifies it and brings it down from its greatness,
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for in truth evil in and of itself is as if it never was, except at the level of brazenness (chutzpa) —
“Though you rise high like the eagle,” etc. — and through those who strike [it], all workers of iniqui-
ty shall fall and be scattered.
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Now, this level is the level of Malchus (sovereignty) — “the Mishnah is a queen” — which decrees

thus and thus, etc. Therefore the Oral Torah, in this level, which is called a house, is the level of a

guard for the garments that are made from the performance of the mitzvos.
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The explanation is that the mitzvos themselves — although their root is in Keser (the Crown), and
this is the level of the will that is in the mitzvah — nevertheless the very object with which the mitz-

vah is done is from nogah, such as tzitzis from wool and the like, and there is good and evil in it,

X773 1250 NP2 RIM 7R P72 03 10 1025 770 10N 0P na Y 1M 1702 )
17327913 K37 10wnn 12 180w XN

and it needs refining, and this is through the level of Malchus — “And she gives food (teref) to her
household,” etc. And it also needs guarding, and this is the level of techeles, “the blue light (nehora

techela),” with which the Mishkan was covered, which is the level of a house.
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And see what is written at the end of the discourse beginning “How goodly are your tents, Yaakov”:

a tent is called a temporary dwelling — the level of businessmen who set times for Torah, one chap-

ter in the morning and one chapter in the evening;
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“your dwelling places” are called a permanent dwelling — when one engages in Torah constantly.
At any rate, the Torah is called a dwelling and a house, which guards the garments. And see what is
written on the subject of the encompassing light of techeles at the end of the discourse beginning
“And Korach took.” And this is “So that you will fear.”
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For at first it says, “And this is the commandment, etc., to do in the land”; but there must also be

“so that you will fear, etc., to guard.”
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The explanation is that “to do” is the drawing down of Keser (the Crown) through the mitzvos, and
this is what is called a garment, as mentioned above; and then “to guard,” etc.,
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that is, the level of “Guard — this is the Mishnah.” But “Unless Havayah builds,” etc.; and so there
must be “so that you will fear Havayah.”
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The meaning of “Unless Havayah builds the house” is that the letters of the Torah are called a
house, as is written at the end of the discourse beginning “One thing I asked of Havayah”: “that I

may dwell in the house of Havayah.”
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And it must be the house of Havayah specifically: that is, as it is written, “And My words which I
have put in your mouth”; and as is written on this at the end of the discourse beginning “The heads
of the tribes,” regarding “saying: This is the thing,” etc.
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D W
And this is “My tongue shall respond to Your word”; and as is written also at the end of the dis-
course beginning “There are sixty queens,” on the subject of the meaning of “In every place where
I cause My Name to be mentioned,” etc.;
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see there. And for it to be so is through “so that you will fear Havayah,” and “you shall not profane,”
etc., so that there not be a yesh (a separate existence) and a thing that interrupts, etc.
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Whereas Torah that is without fear is not called the house of Havayah, but is called only “a gate to
the courtyard” (in the chapter Bameh Madlikin, folio 31). And this is
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because “Torah without fear and love does not fly upward,” and the refining and separating, by
one’s saying “kosher” and “invalid,” does not come about at all.
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And therefore it says, “So that you will fear,” etc., “to guard.” And also, as is written elsewhere on
“The heavens are My throne,” etc., “What house
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would you build for Me?”: that the level of the supernal encompassing light of a house is what is
made through the bending of the knees and the bowings of the Shemoneh Esreh, which is the level

of self-nullification (bittul), etc. And this is “So that you will fear,” etc., “to guard,” etc.
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And see in Parshas Noach (folio 74a) on “And the house, in its being built,” and in Parshas
Vayishlach (folio 172); and see what is written in the discourse beginning “And all your children,”

regarding “do not read banayich (your children) but bonayich (your builders).”
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Hear, O Israel, Havayah is our G-d, Havayah is One
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“Hear, O Israel, Havayah is our G-d, Havayah is One. And you shall love,” etc. We need to under-
stand why [the verse] mentions [the Name| Havayah twice.
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Further: why did the Men of the Great Assembly interrupt between “One” and “And you shall love”

with “Blessed be the Name of the glory of His kingdom forever and ever”? We also need to under-

stand the meaning of “Shema,” which is a term of gathering, as in “And Shaul gathered

(vayeshama) the people,” and also a term of understanding.
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Now, “And you shall love” is a term of command and also a term of the future. That is, the verse is
saying that when a person delves deeply with his mind and understands that Havayah is One, he
will come to the level of “And you shall love” (a term of the future) “with all your heart,” with both

your inclinations: even the evil inclination is subdued and nullified before the love of G-d.
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Now, each and every one recites the Shema twice every day, morning and evening, and neverthe-

less they do not reach the level of “And you shall love.”

likuteitorah.com/likkutei-torah/vaeschanan/ 181



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 10 *1D NAANRY TANX 0 1J’|777N 1 BRW? Malg

I R TAARD 0912 N0Y 101 %10 AR 810 77387 Snna IR 2°ND 730 00 RIT PAYE R
9235 553 PPoR

But the explanation is this. It is written, “See, I have set before you today life,” etc., “and you shall

choose life, to love Havayah your G-d with all your heart,
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for He is your life.” That is, each and every one who wishes to serve G-d must first know [what] his

choice [is].
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That is why it is written, “and you shall choose life.” Now we need to understand: who is there that

does not want to choose life? Surely each and every one loves life!
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On the contrary, one who loves life is, on the contrary, a lover of the opposite, namely the delights
of this world. So how can it be written, “and you shall choose life, to love Havayah your G-d”?

Surely the evil inclination loves life!
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But we need to know what is called “life.” It is written, “And G-d said, Let there be a firmament,”
etc., “and let it divide,” etc.,
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“And G-d made the firmament, and He divided between the waters that are below the firmament

and the waters that are above the firmament.”
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We need to understand why [the Torah] varied in this utterance more than in the other utterances,

in that the dividing of the firmament is stated twice: “and let it divide” and “and He divided.”
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But “from my flesh I behold G-d.” By way of analogy: all the life-force in a person is drawn from

the heart. That is, for example, voice and speech come into being in that [the life-force] is drawn

from the heart to the lungs, and from the lungs to the windpipe,
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and this is the voice and speech that come out of them. And even the brain, too, receives life-force

from the heart, [life-force] that rises from the heart to the brain to think and to reflect.
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Now, this is the level of a spiritual life-force drawn from the heart, from which speech and thought

are drawn. And likewise a physical life-force is also drawn from the heart to all the limbs, namely

the blood that is drawn from the heart to all the limbs,
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and from this comes the growth of the flesh. And this blood is made from the food, which is sorted
in the stomach and the liver: the choicest part rises to the heart, and the waste goes out through the

intestines.
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All of this is divided by the partition (parsa) that separates, namely the diaphragm, which is what
divides between the organs of breathing and the organs of nourishment.
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Exactly so in the analogue, as it were. It is written, “the Rock of my heart,” for the life-force as a
whole is drawn from Him, may He be blessed, as it is written, “and You give life to them all.” And

here too there are two levels of flow.
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The first is what is called the level of the “upper waters,” which is supernal delight: “then you will

delight in Havayah.”
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The second is the “lower waters,” which are the waste, the delights of this world, drawn through the
partition and the firmament that divides between the upper waters and the lower waters.
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This is “and you shall choose life”: the supernal life, which is the level of the Tree of Life and super-
nal delight; and to despise the physical delights, which come from the level of the lower waters, the

Tree of Knowledge of good and evil.
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But how can one reach this level? It is through the recital of Shema, morning and evening. “She-
ma” is shem [“name”] [and] the large ayin.
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The ayin [whose value is seventy]| is the seven emotive attributes (middos), “Yours, Havayah, are
the greatness and the might,” etc.: seven attributes, each comprising ten. And shem is letters [that
come| from the attributes (as is explained in the discourse beginning “The heavens are My
throne”), which is a radiance that is drawn forth and spreads out to bring into being something
from nothing,
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that is, His Name, may He be blessed, itself gives life. For it is written, “for His Name alone is exalt-
ed”: His Name is exalted; “His splendor is over earth and heavens”: even over earth and heavens it
is nothing
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but “His splendor,” a gleam of radiance from the letters. This is the level of “By the word of
Havayah the heavens were made,” in which there is a division of time.
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That is, on the first day, “Let there be light”; on the second day, “Let there be a firmament.” And “in

His goodness He renews each day, continually, the work of creation.”
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The matter is as follows. On each and every day there is revealed “the word (davar) of each day on
its day,” that is, the level of the letters and the speech drawn from the level of the attribute of that
day.
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That is, on the first day the letters of “Let there be light” are drawn from the level of the attribute of

Chesed (kindness); on the second day, “Let there be a firmament,” etc.
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And on the day of Shabbos it returns to its source, as it was, like a person who is thinking or speak-
ing: when he finishes his speech or his thought, he returns to his first source. So too, as it were,

with Him, may He be blessed: [this] is called “a Shabbos to Havayah your G-d.”
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The meaning of “Israel” is: “Israel arose in thought.” And when one contemplates that “Havayah is
our G-d”: the Name Havayah is the level of tzimtzum (contraction), expansion and drawing-down,
and it is in order to be “our G-d,” the level of the Supernal Thought, so that the souls of Israel come

into being, for they came into being from the level of the Supernal Thought,
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which is higher than the level of “Havayah is One,” which is contraction, expansion and drawing-
down to become the level of speech, from which is the root of the coming-into-being of the seven
heavens, the earth and the four directions of the world, alluded to in the ches [= eight] and dalet [=
four] of echad (“One”).
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As mentioned above in the analogy: from the heart life-force is drawn to speech and also to the
brain, to think and to reflect; and the drawing-forth to the level of thought is surely higher, etc.
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This is why the Name Havayah is said twice. And so it is to be understood above as well: the mean-
ing of “Havayah is our G-d” is that the souls of Israel arose in thought, which is higher than the lev-
el of the drawing-forth of the level of speech, and even than the level of the angels, “and by the
breath of His mouth all their host,” etc.
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The explanation is that [regarding] the level of “Havayah is One,” the term “one” applies only with-
in the chain of descending worlds (hishtalshelus), the level of heaven and earth, etc., which are the
level of the six directions, spiritual and physical, etc.; and He, may He be blessed, is One within
them because they are nullified to Him, may He be blessed (as is explained in Parshas
Beha’aloscha and on the verse “And I appeared”).
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But the level of “Havayah is our G-d” is a drawing-forth from the level of Yachid, the Singular One:

He, may He be blessed, is singular and unique, and He alone is.
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As in the saying, “the seed of Yitzchak, his only one (yechido)”: this is the level of the Life of life,
which is higher even than the level of spiritual life, the level of “and You (ve’atah) give life to them
all.” The level of ve’atah is the letters of speech, from alef to tav, and the hei [= five] articulations of

the mouth.
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This is [the meaning of] “He sustains life.” And as in the saying, “Singular One, Life of the worlds,

King”: He, may He be blessed, is singular and unique, and “Life of the worlds” is only from the lev-
el of “King,” etc. And this is “For with You is the source of life.”
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And when one contemplates this, that “Havayah is our G-d” is the very level of Yachid, as it is writ-
ten, “One is she, my dove ... one is she”: that is, the soul is called Yechidah because it receives

from the level of Yachid.
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Through this contemplation he will automatically come to the level of “And you shall love Havayah
your G-d,” truly, “with all your heart,” with the level of Yechidah in the soul, which is in every spark

of man, as it were: “Israel arose in thought.”
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Of this Moshe Rabbeinu, peace be upon him, said, “And we dwelt in the valley opposite Beis Pe’or.”
When he gave his warning regarding Mishneh Torah [the repetition of the Torah], he said that it
should be
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opposite Beis Pe’or. Pe’or is the name of an idolatry whose [worshippers] wanted to draw the life-
force from above into the lower waters, which are the delights of this world, like the matter of the
wayward son, “a glutton and a drunkard,” in the Torah, Parshas Ki Seitzei;
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therefore they would relieve themselves, to draw down the waste, etc., as is written in Etz Chaim,
Sha’ar 31, chapter 5. That is why he cautioned, “And we dwelt in the valley opposite Beis Pe’or.”
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For “valley” is the level of lowliness, submission and self-nullification (bittul) to Him, may He be

blessed, which is “opposite,” the reverse, of Beis Pe’or. For “every man who followed Baal Pe’or,

Havayah your G-d destroyed him,” so that they became as though they had never been;
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but “you who cleave to Havayah your G-d are alive,” etc. And the meaning of “And we dwelt (vane-
shev) in the valley”: it can be said that this is the recital of Shema, which is [said] sitting, and the
recital of Shema is in order to be in the level of bittul, to [the point of] self-sacrifice (mesirus ne-
fesh) at [the word] “One.”
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Now, before the destruction of the First Temple, when there were lofty souls, they could reach “And

you shall love” through contemplation alone: “Hear, O Israel,” etc., “And you shall love.”

likuteitorah.com/likkutei-torah/vaeschanan/ 188

12



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 10 *1D NAANRY TANX 0 U’PT?N 1 BRW? Malg

RITY (791 099y 1mio9m T3 ow Tin2] 1720w 270 DY XOR NARIY $UAD 919° 19K 137310 IR PaR
2070 Y nbap

But after the destruction one cannot reach “And you shall love” except through “Blessed be the
Name of the glory of His kingdom forever and ever,” which is accepting the yoke of the Kingdom of

Heaven (kabbalas ol malchus shamayim).
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With this the question above is resolved: why does not everyone reach the level of “And you shall
love”? For to reach the level of “And you shall love” now, it must be through accepting the yoke of
the Kingdom of Heaven, which is the matter of “Blessed be the Name of the glory of His kingdom
forever and ever,” which they required to be said before “And you shall love.”
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This is the matter of subduing the sitra achra (the other side), namely “Nullify your will.” The nulli-

fication of physical will is the level of service and of accepting the yoke of His Kingship, may He be
blessed. For “there is no king without a people (am),” a term [akin to] omemos [“dimmed”],
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for he is a yesh (an existence) and a thing, and nevertheless he nullifies his will completely. And
anything that is not in nullification of will is not called service at all. (And see what is written in
Parshas Shelach on the verse “And now, let [the power] be great,” and on the verse “For with You is

the source of life.”)
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Nullification of will means, simply, doing the opposite of what the heart desires, both in the aspect
of “turn away from evil” and in the aspect of “do good.” In “turn away from evil,” it is “Sanctify

yourself in what is permitted to you,” and this is the level of avow: “And a man,
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when he vows a vow to Havayah.” “Vows are a fence for abstinence”; [abstinence| “brings one to

holiness.” This is the level of great love (ahavah rabbah), “with all your heart.” (And see what is

written on the verse “the heads of the tribes,” etc.)
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And sometimes it is said, “Cleanliness brings one to abstinence.” That is, before the destruction
they attained the level of a vow (see the Raaya Mehemna at the end of Parshas Yisro)
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(p. 91b): “A vow is above, and they are the life of,” etc. And see what is written above on the mean-

ing of “life.” But nowadays we say, “without a vow.”
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And in the aspect of “do good,” [doing] the opposite is as follows: “One who reviews his chapter a

hundred times is not comparable to one who reviews his chapter a hundred and one times,” for the
one time that is beyond his habit is worth more than the hundred that are his habit.
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So too with charity: the coin that one gives beyond his habit is worth more than what is habitual.

This is accepting the yoke of the Kingdom of Heaven, and through this one can come to the level of

“And you shall love ... and with all your might.” For
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it is written, “Light is sown for the righteous,” and “I will sow her for Me in the land.” (And see what
is written on the verse “When Pharaoh sent out.”) And this is a general rule: nothing can change

from one existence (yesh) to another existence
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except through the nullification of its essence, like the analogy of sowing: when one sows a single

kernel, it does not sprout until it has rotted, and when it has rotted, many ears grow from it.
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Exactly so in the analogue: when one nullifies his will and the sitra achra is subdued, then he can
come to the level of “And you shall love ... with all your might,” the level of a great love that cannot
be received in a vessel. For the level of “with all your soul” is the level of a love that is received in

the mind, which is the level of a vessel;
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but the level of “and with all your might” is not in any vessel. Rather, its vessel is Malchus,
“Malchus is the mouth, and we call it the Oral Torah,” and it is called “the King’s command”: for-

bidden and permitted, impure and pure, fit and unfit, and the Mishnah (matnisa), etc.

aw 717 WY 12 D3RI 1D 2PN DOYIWR 1T IR SN XIT DO ORI DY TNy 19 1
AMeRET NI D997 1YW 1OYNAT 1200 PIK°aT Na R R MoPn 91y nbap

This is [the meaning of] “So shall your seed and your name endure.” “Your seed” is the level of
“Light is sown,” “Fortunate are you who sow,” etc. And “your name” is the level of “And David
made a name”: accepting the yoke of the Kingdom of Heaven, which is the level of the nullification,

the rotting of the kernel, through which the growth can come about.
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(Now, through this the Congregation of Israel is called the level of “My perfect one” (tamasi), for
they draw down so that below, too, there will be revelation as above. And this is what is written of
the Time to Come: “And a spring shall go forth from the House of Havayah and water the valley of
Shittim,” which is the level of the lower waters, that they will no longer be in the level of “and from

there it divided,” etc.,
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as is explained elsewhere on the verse “There are sixty queens,” etc. And this is through the level of
the yoke of the Kingdom of Heaven and “with all your might,” which is the level of “a well of living

waters”: the waters become the level of living waters by passing through the earth, etc.,
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as is explained in Parshas Chukas on the verse “Spring up, O well,” etc. And through this is drawn
the level of “and a spring shall go forth,” etc., “and water,” etc.) And see on the subject of the verse
“Hear, O Israel” in [Midrash] Rabbah: at the end of Parshas Va’eschanan; Vayechi, chapter 98;
Vayikra, at the end of chapter 4.
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In Shir HaShirim, the verse “and his desire is for me”; in Eichah, at the end of [the section on] “The

yoke ... is bound.” And there, regarding the story of Miriam, on the verse “therefore I will hope in

”»

Him.
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And on the verse “My portion is Havayah.” In Koheles, on the verse “There is one,” and on the

verse “from one Shepherd.” In Esther, on the verse “There is one people.”

likuteitorah.com/likkutei-torah/vaeschanan/ 192

15



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 10 *1D NAANRY TANX 0 1J’|777N 1 BRW? Malg

M7 38 0971 9127 $OY% IR121MY YA NRY NI XY 2107 DRI 0701 DR 010 77192 SNN AR N
XD NNNR 992N1w 121097 RIPI NI ROIEIN 19ynow

And this is [the meaning of| “See, I have set before you today life and good, and death and evil.” It

was explained above that the level of “life” is what is above the partition, and “death” is the name of

the waste that is sorted out below the partition.
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But “evil” is more bitter than death, namely the matter of Pe’or, where they made of the waste a

complete existence (yesh). This is more evil than the waste itself, as it is in its own right.
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Now, in the same way, the level of “good” is above the level of “life,” as our Sages, of blessed memo-
ry, said: “Better is one hour of teshuvah (return) and good deeds in this world than all the life of
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the World to Come.” And it is written, “For Your kindness is better (tov) than life.” For the life-force

of all the worlds is only from two letters, “with yud-hei, Havayah is the Rock of the worlds”: “with

the yud the World to Come was created,” etc.;
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and they are as nothing compared with His being and essence, may He be blessed. And also, as it is
written, “And wisdom gives life”; and He, may He be blessed, is far, far above wisdom: living, but

not through life, etc.
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And it is written, “For with You is the source of life”: even the level of the source of life is only “with
You,” secondary and nullified to You, etc.
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And see what is written on the meaning of “And in His goodness He renews” in the discourse be-
ginning “I am black.” And this is the matter of the firmament’s dividing, which is stated twice. And

this drawing-forth is through “with all your might,” etc.
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The Subject of the Shema: “One” and “You Shall Love”
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The subject of the recital of the Shema, “One” and “You shall love,” etc. And also an explanation of
the first section [of the Shema] as awhole. Now, it is stated in the Tikkunei Zohar: “You are One, but
not in number,” etc.
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The explanation of the matter: the entire chain of descending worlds (hishtalshelus), from cause to

cause, in each and every world, is ten Sefiros. So too in the G-dly soul there are ten Sefiros, and so

too in the vital soul, and the first of them is Chochmah (wisdom), etc.
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Now, there is a level that is above Chochmah, and it is the level of the Supreme Will. For there is will

and there is will. There is a will that is below Chochmah and Daas (knowledge), and it is the will

within the emotive attributes (middos), which is taken from reason and knowledge,

12 W°W 1% [1nm xwn] RPN 1199 NHY TR 19137 099718 0°1°1y n9ownn wo1a NIPHYA 7Ty 970
71%°9 DORY1 1D J'l'lWS?'? 13171 MIRNMY PN IWal 27¥1 117

as, by way of analogy, in physical matters: in the soul that reasons out the things his body needs,
how this business, in which there is profit, is good for him; and therefore his soul longs, craves and

wants to do so. And there is awill

likuteitorah.com/likkutei-torah/vaeschanan/ 195



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 11 13 NARY TAR WP 7Y

095w 1% IR DIR D5 IRI2° 199BW 7372 X1 DI DORYEDW NYTM QYL R 19YRD XY
AR R (1970 5y 93] D7BYR 19 MIWY? PR N2

that is above reason and knowledge. For sometimes a person wants something such that, even if
everyone were to come and show him, with their intellect and understanding, that one should not

do so, nevertheless he will not consent
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and will not listen to them, because of his stubbornness in the matter. This is the will that is above

knowledge, on which knowledge has no effect whatsoever.
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So too in G-dliness, it is along the lines of the saying of our Sages, of blessed memory: “Be silent!
Thus it arose in thought.” For there is no reason for will. And although there is certainly a reason

for the matter, that reason is very hidden and was not given to the comprehension of the angels,
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and therefore He said to them, “Be silent,” etc. (And see what is written about this in the explana-
tion of the verse “For over all the glory, a canopy.”) Now, from Chochmah downward is called the

level of the chain of descending worlds (hishtalshelus),
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for all hishtalshelus is in order that there be the level of revelation, and the first revelation is called
Atzilus (Emanation), from the expression “And He drew (vayaetzel) from the spirit,” [said] con-
cerning Moshe. For Moshe was on a supreme level, very high and exalted, [and] the leadership of

the children of Israel in physical matters, to give them meat, etc., was a burden upon him.
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This is why he said, “From where shall I have meat?” (See what is written in the discourse begin-

ning “When you raise up [the lamps],” [on] “Yours is greater,” etc.) Therefore the Holy One, blessed

be He, told him to gather seventy men, the elders, “and I will draw from the spirit,” etc.,
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that is, that it would descend and come down by degrees to the level of the seventy elders, who were
the Sanhedrin, who were beneath him in rank; and through this, “they shall bear with you the bur-

den of the people.” For this atzilus is a descent and hishtalshelus from level to level,
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so that they would bear the burden of the people. So too, with regard to the Infinite Light (Or Ein
Sof), blessed be He, whom “no thought can grasp,” the worlds would not have been able to receive
radiance and illumination from Him, may He be blessed, nor could the worlds have come into be-
ing at all, were it not through the descent and hishtalshelus of Atzilus. And as is explained in the

discourse beginning
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“For Avraham did not know us,” that the ten Sefiros of Atzilus are intermediaries between the level
of the Emanator, the Infinite One (Ein Sof), blessed be He, and the level of created beings, [the
worlds of| Beriah, Yetzirah and Asiyah.
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And this chain of descending worlds (hishtalshelus) is from the word shalsheles, “a chain”: like a
chain linked ring within ring until it becomes long. So too, for there to be the revelation and com-
ing into being of the worlds, it is through a chain of illumination, and illumination of illumination,

etc.:
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from intellect to the emotive attributes (middos), and from the middos to thought, speech and ac-

tion, etc. Even though “My thoughts are not your thoughts,” for this is not the nature of thought at

all,

e D"PbN AR WY1 DO 1 0272 DPRWR NNNNN oW NS RPK AW 1120 7Awnnn Y
Iy 2 1AWhM 5ow owa 23 [mr5o] 172 P9 1% KR RI1T 2 TR 1171 IR

since from physical thought and speech no coming into being whatsoever is possible, whereas “By
the word of Havayah the heavens were made,” “And G-d said, ‘Let there be light,” and there was
light,” “For He spoke, and it came to be”; but all this is called by the name of intellect and thought,
etc., by way of analogy,
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as in physical matters, where speech is perceptible to another, which is not so with thought. So too,
the life-force (chayus) that is drawn down to give life to the revealed worlds, to be in actual revela-
tion, as the prophets heard the voice of G-d in actual revelation, as it is written of Moshe, “And he

heard the voice,” etc.,
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and as [with] the coming into being of the worlds through the Ten Utterances, “Let there be light,”
and there was light, so that physical light came into being in actuality: the life-force drawn down
for this revelation is called by the name “speech,” which is perceptible to another. This is not so
with the hidden worlds, etc.
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And this is [the meaning of] “Praise Him according to the abundance of His greatness.” It does not
say “according to the greatness of His greatness,” for “the greatness of His greatness” would imply
the greatness of the aspect of expansion of the attribute of greatness, which is Chesed (kindness),
for the power of the expansion of Chesed is very great.
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But “according to the abundance of His greatness” means that [there are] so many kinds of multi-
plicity of division in the aspect of the greatness of the expansion of Chesed, in so many kinds of

worlds and many levels, without end.
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For the expansion of the Chesed of the World of Asiyah (Action) is, for example, “from the earth to
the firmament, five hundred years,” and from firmament to firmament, etc.; this is a great expan-

sion. And there is expansion with respect to comprehension,
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such as the comprehension of Moshe our teacher, peace be upon him, the master of the prophets,
the expansion of whose comprehension was without end. And similarly there are many levels “from
world to world,” “from the head of all levels,” etc. And see Reishis Chochmah, Shaar HaYirah, chap-
ter 1.
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2. Now, this chain of descending worlds (hishtalshelus) is in Atzilus and from it downward, that is,

that there be Chochmah, intellect, and the emotive attributes (middos), and thought, etc.; for the

middos descended in a chain from the intellect, and thought from the middos, etc.
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But with the Emanator Himself, blessed be He, nothing bears comparison (erech) to Him, may He
be blessed. The term erech is written in the Torah regarding valuations (arachin), where one as-

sesses the silver of his valuation according to the number of his years.
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So too, in number, [this] is called erech (ratio): as the ratio of two to four, so is the ratio of four to
eight, which is half, and the like.
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So too, in the entire order of hishtalshelus there is a proportion (erech) from one to the next, for
they descended in a chain one from another: the middos from intellect, and thought from the mid-
dos, etc.
FORIT 191 MM DOWE MO NPRwA2 Nwatnn naman e Ty W NPImn 223% NN 1=l
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So too, physicality has a proportion with respect to spirituality, for spirituality is enclothed in phys-
icality: the power of intellect in the brain, and the power of sight in the eye, etc.
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And indeed there is some connection and bond between them, through vapors, as is explained in
the science of anatomy: that in the three cavities of the skull are three brains, [and] if there is some

deficiency in one of the physical brains, such as the brain of memory, he will be forgetful, etc.
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So too, intellect is enclothed even in physical action, such as the act of writing, when one writes

words of deep intellect in a book with ink.
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But with the Supreme Emanator, blessed be He, none of these aspects apply, for He is not in the
realm of the chain of descending worlds (hishtalshelus), nor in the realm of enclothement, at all.
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Rather, He is called “the One who encompasses all worlds” (sovev kol almin), for above and below
are equal before Him, since He is not grasped and enclothed within the bounds of the worlds at all.
For it is written, “I, Havayah, have not changed,” and “You are He before [the world] was created,”
etc.
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If there were some grasp and enclothement of His being and essence, may He be blessed, in the

worlds, there would be a change, G-d forbid, for before [the world] was created there was no grasp

and enclothement, and after the days of the world come to an end there will also not be, etc.
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Rather, even now He is not in a state of enclothement; rather, the life-force (chayus) drawn into the
worlds to give them life is in the aspect of a name alone, from the attribute of His Malchus (sover-

eignty), may He be blessed, as in the analogy of a king: even though
O Onw anoey PIINWY INYA Nnn onw aFalrlirdata) nmpn 5y PIINY PINAn RIOY
he is far away, his name is called upon the places of his dominion, which are under his authority;
his name is called upon them, [meaning] that they are his.
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This is [the meaning of| “One, but not in number”: that is, He is not in the realm of proportion

(erech), for He is not within the bounds of hishtalshelus at all. And when a person takes to heart

this aspect of “One” in the Shema,
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then there will be “You shall love ... with all your heart” at the level of the Yechidah of the soul,
which is “all your heart.” For in the soul there are Nefesh, Ruach, Neshamah, Chayah and
Yechidah. By way of analogy, we see that the powers of the soul extend into many levels, and are

moved by its extension;
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but the arousal is not uniform. For when stories of events, of wars, are told before a person, the
soul is moved a little, in that it has pleasure from those stories, but not from their outcome, since it

does not matter to it whether the event was this way or that.
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But in a matter that concerns it, it is moved more, by [whether it turns out] one way or the opposite.

And in a matter that concerns a person there are many degrees, until there is a matter that touches

him to the very draining of the soul, at the innermost point of the heart, on which he literally stakes

his soul.
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This is the level of Yechidah in the intellectual and vital soul. So too in the G-dly soul: the source of
the souls of Israel is the Community of Israel (Knesses Yisrael), which is called by the name “my
heart,” the point of the heart, the level of Yechidah, which receives the aspect of “One,” which is the

level of the will (ratzon) that is above reason and knowledge.
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That is, because he will contemplate how He, may He be blessed, is One, “One, but not in number,”

and [how] hishtalshelus is a great and immense descent from the light of His countenance, may He

be blessed, in the aspect of a name alone: “Let them praise the Name of Havayah,
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for His Name alone is exalted”; only “His glory,” etc. And [there are] so many kinds of multitudes of

myriads of levels, many and immense contractions (tzimtzumim) without end, until the beings of

this physical world came into being: “Let there be light,” physical [light].
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Around this axis turns and revolves everything in Etz Chaim, from its beginning to its end: the be-
ginning of his words is the explanation of the tzimtzum (contraction) of the Infinite One (Ein Sof),
and the end of his words, on the last page, is the creation of heaven and earth; and from the begin-

ning of the tzimtzum until heaven and earth were made is the entire hishtalshelus in Etz Chaim.
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Along these lines our Sages, of blessed memory, instituted the order of Pesukei deZimra (the

Verses of Praise) and the blessing of Yotzer, in order to dwell at length on “One,” for “whoever pro-

longs ‘One’ has his days prolonged”: [“his days”] is the attribute of love,
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which is called “day,” as it is written, “By day Havayah commands His kindness.” For by dwelling

at length in contemplating “One,” the attribute of love for Him, may He be blessed, will grow and

increase. And in Pesukei deZimra it is explained how “they shall praise the Name of Havayah,”

etc.,
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and “Praise Him for His mighty acts, praise Him according to the abundance of His greatness.” For
“the abundance of His greatness” is the multiplicity of division of the attribute of greatness into

many kinds of levels in each and every world,
5vam% 772 07K TN 7 NARD 210 UV DOMIZYIY 0037 DO 17 17 9°117922 97y qwnl
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drawn down through “His mighty acts,” which are the many and immense contractions (tzimtzu-
mim). And through this he will return to the love of G-d, the Infinite Light (Or Ein Sof), blessed be

He, to be nullified and included in Him, may He be blessed,
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for the love of this world and its physical powers will become very small in his eyes, since they de-
scended and came down in a chain from world to world, in the concealment of the levels, from level

to level, through many and various kinds of contractions.
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3. Now, it is true that the Tannaim and Amoraim did not prolong [their| prayer so much, and espe-

cially Pesukei deZimra (and see what is written about this in the discourse beginning “And Moshe

made a copper serpent”). But this was only because they were very high in stature,
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as in the saying of Rabbi Shimon bar Yochai, “With one bond I am bound,” etc.: the true “One” was
grasped in their heart through a brief contemplation, all at once, and it was a peg fixed in their

heart, never to be moved, forever and ever.
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(See the Zohar, Part 111, 128a, on the subject of “a peg in a sure place,” and Midrash Rabbah on
Tetzaveh, beginning of chapter 37; and it is written, “A tent that will not be moved, whose pegs will

never be pulled out” (in Isaiah 33).) And this is the level of “two companions that do not
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part.” And see what is written at the end of the discourse beginning “Return, O Israel, unto”; and
see what is written about this in the discourse beginning “Because you did not serve.” We, howev-
er, are coarse and far from spirituality, so that one must dwell at length until the matter of spiritu-

ality is grasped in our mind and heart, and how
19971 17 9920719 TPA%W PANT DYDY RNPORY X792 1107 RIPRHD 79173 717970 RO N1RwaAnY
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physicality is a great descent, “from a high roof to a deep pit.” It is like the analogy of a child, to
whom one must explain the halachah at length, with analogies and various figures of speech, to
bring it close to the mind of the young one according to his smallness and his distance from the
reasoning of the Gemara and from knowledge of the nature of the worldly matters with which the

halachah is concerned.
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Therefore they instituted for us Pesukei deZimra and the “two [blessings] before it” [the Shema],
etc., so that through this one fulfills “You shall love Havayah your G-d”: that Havayah be truly your
G-d, dwelling and revealed in you. That is, through contemplating “Hear, O Israel, Havayah our
G-d”: Havayah, He was, He is and He will be.
RYID X712 02°POR °F2 ONK 012 7RO *N1RR 71N 919722 1PPR 099032 13MIRY 1150 PR 110DPR
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“Our G-d”: a G-d who is ours, for we are nullified to Him in true self-nullification (bittul) and union,
as it is written, “You are children to Havayah your G-d”; “a son is his father’s leg,” like
RIDID IR 12WND 1R 2397 IR RID AX WRIT DX 19°DRY WRIT 0237 Dvaw P
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the foot, which is nullified to the head. Even if the head wants to inflict pain on the foot and make it

ache, for teshuvah (return) or for healing, for example, if he harmed the foot through cold, the

remedy is to rub it with snow,
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and if it was burned, the remedy is to heat it greatly in a bathhouse, so that the remedy is very
painful indeed at the time it is done; and the foot does not perceive the healing, only the head does;
nevertheless the foot does not hold back, because of its nullification
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to the head in oneness. To this the name “our G-d,” a G-d who is ours, applies: for in one person,
one can say of all the limbs that they are his, that is, that the head is the foot’s, or that the foot is the
head’s.
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This is not so with another, separate person: one cannot say that he is truly his. So too, throughout

the whole Torah it says, “I am Havayah your G-d”: truly a G-d who is yours,
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for “Havayah’s portion” is truly “His people,” only [the soul] descended and came down through

the descending chain (hishtalshelus) of the levels, “from a high roof,” etc. Therefore, “You shall

love Havayah”: that He be truly your G-d. And let a person not say that he is far from this,
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for about this it concludes, at the end of the Shema, “Who brought you out of the land of Egypt,”

which was “the nakedness of the land,” and we had become attached to the fifty gates of impurity,

and the Holy One, blessed be He, brought us out from there, and in fifty days they received the

Torah
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and were elevated to a very great degree, until there was “to be your G-d”: the revelation of the
Shechinah at the Giving of the Torah. Therefore, even now, “I am Havayah your G-d.” And the pur-
pose of the descent is that there be drawings-down of G-dliness in Torah and mitzvos.
12 11°RA7 112 1°Y2 whin Nind w2197 07w 092K 170 XOPNT 1°92R 17717 O NMxn
The mitzvos are “the 248 limbs of the King,” like limbs in which the powers of the soul are en-
clothed: in the eye, the power of sight, etc.
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And by drawing the eye, one draws the soul’s power of sight that is enclothed there. So too, the
mitzvos are drawings-down of the Infinite Light (Or Ein Sof), blessed be He, which is enclothed in

them, so that through the tallis one draws down such-and-such, etc.
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But the drawing-down is through “You shall love,” for “a spirit brings a spirit,” etc.: “If he sets his
heart toward Him,” etc.

likuteitorah.com/likkutei-torah/vaeschanan/ 206



LIKKUTEI TORAH - PARSHAS VA'ESCHANAN - MAAMAR 11 13 NARY TAR WP 7Y

DR N19%R DY 199y Dancw 970 17192 A7 NN 77T Brawe siab] ?32% IR 199 1772 wUnd)
(M%7 9y 1oy Daps 57nRY 1PN

(As is explained in the discourse beginning “Therefore say to the children of Israel,” and in the dis-
course beginning “A menorah of gold,” on the subject of “so that one accept upon himself the yoke

of the kingship of Heaven first, and afterwards accept upon himself the yoke of the mitzvos.”)

NPWRI2 D77 19K 0O D77 IR BV 0270 °71 TOM 71AAK N2 0 MIsnT 99 N

And in general, the mitzvos are the aspect of love and Chesed (kindness): the five chasadim, the

five times “light” [and] five times “water” that are stated at the beginning of Bereishis.
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(For “water” is the aspect of the actual performance of the mitzvos, which are the five chasadim,
“like water that waters a tree”: water descends from high to low; and as is explained in the dis-
course beginning “And the number of the children of Israel shall be.” But their inner dimension

(pnimiyus) is the five times “light,” that is, the aspect of love, which is the inner dimension of
Chesed.)
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“And these words which I [command you] shall be,” etc.: this is the Written Torah, Mikra, from the
expression “And it shall be for you for summoning (mikra) the congregation,” which is said con-
cerning the trumpets, and which is a term of calling and gathering. So too, the whole Torah is the
names of the Holy One, blessed be He, and through this one calls and draws down the Infinite Light
(Or Ein Sof) from above to below.
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“And you shall teach them to your children”: this is the Oral Torah, which is from below to above,

for its essence is comprehension. And there is no difference between the language of the Mishnah,

or the language of the Tosefta and the Yerushalmi, and the language of the Beis Yosef: all is called

the Oral Torah. And through comprehension there is the ascent from below to above, etc.
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(This is [the meaning of] “And I will make your windows of kadkod”: twice kad. The first, “and she
filled her kad (pitcher),” is the twenty-four (kad) books of the Torah, from above to below; and their
explanation in the Oral Torah is the aspect of from below to above; and as is explained elsewhere.)
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“And you shall bind them”: this is the performance of the mitzvos, for the whole Torah is compared
to tefillin. Just as tefillin are a matter of drawing down His unity, may He be blessed, that it be re-
vealed in physicality,
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JMnwal
as one writes the section of “One” on parchment and with ink, so that it be written in the tefillin
physically, and to place [them] on the arm and between his eyes physically,
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so too, all the mitzvos are the drawing down of His unity, may He be blessed, so that His oneness,

may He be blessed, rest and be revealed in the physicality of the mitzvos, as in the tallis, etc.
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“And you shall love Havayah your G-d”
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“And you shall love Havayah your G-d,” etc. Now, from “And you shall love” until “and on your
gates” there are forty-two words, and the second section is the Name Av (72). And see the Zohar,
Part II, Terumah (132b), and the Pardes (Gate 21, chapter 6 and chapter 12).
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Now, it is known that the Name of forty-two [letters] is in Gevurah (restraint) and the Name Av in
Chesed (kindness); yet here, is it not the very reverse? For the first section of the Shema is the level

i

of Chesed, “And you shall love,” and the second section, “Take heed for yourselves,” etc., is in

Gevurah.
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And as is explained in the matter of the order of the sections “Sanctify,” “And it shall be when He
brings you,” “Hear” and “And it shall be, if you listen,” which are Chochmah (wisdom) and Binah
(understanding), Chesed and Gevurah: “Sanctify” is in Chochmah, etc. But the matter is what is
found in the Zohar about the lights, that they “exchanged their places, and included the left in the
right.”
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And the explanation is that the lights were exchanged in relation to their vessels: the light of Chesed
(kindness) rests in the vessel of Gevurah (restraint), and the light of Gevurah in the vessel of
Chesed. [See on this the Ramaz, Parshas Tzav, on page 27, and as is mentioned about this in the ex-

planation on the verse “You have captured my heart.”] And so
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also with these two sections: the first section is in the level of Chesed, in the level of vessels, “And
you shall love” being the level of the vessel of Chesed; and the Name of forty-two [letters], in
Gevurah, is the light of Gevurah resting in the vessel of Chesed. And the second section, the Name

Av, is the light of Chesed in the vessel of Gevurah.
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To understand this explanation, we must first explain the matter of the higher unity (yichuda ila’ah)
and the lower unity (yichuda tata’ah) that are in “Hear, O Israel” and in “Blessed be the Name of
the glory of His kingdom forever and ever.” For on the words “Havayah our G-d” in the first verse
of the Shema, the Arizal, of blessed memory, explained that this is the drawing down of the light
into Chochmah (wisdom) and Binah (understanding) of the World of Atzilus (Emanation), and it is

called the union of Abba and Imma.
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That is to say: the chain of descending worlds (hishtalshelus) and the coming into being from noth-
ing to something must be constant, as is written in Chinuch Katan; and not only from nothing to

physical something, such as the seven firmaments and the earth, etc.,
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which must be renewed every hour and moment from nothing to something, for if the drawing

down of the life-force into them were interrupted, they would revert to utter naught and nothing-

ness, as before the six days of Creation, as is written at length in Sefer Shel Beinonim, Part II.
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Rather, exactly so in the higher worlds too, and even for the levels of Chochmah and Binah to come
into being, as it is written, “And wisdom is found from nothing (me’ayin),” and from it [the light] is
drawn into Binah, which is called the level of “something” (yesh): “to cause those who love Me to

inherit yesh.”
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And this is the meaning of “And a river goes forth from Eden”: “goes forth” is an expression of the
constancy of the drawing down from nothing to something, “two companions that never part.”
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And this is “which G-d created to make”: the meaning of “which He created” is spiritual something
from nothing, the level of “And wisdom is found from nothing”; and from this there is drawn after-
wards “to make,” which is the level of [coming] from nothing to physical something. And see what

iswritten in the discourse beginning “You shall keep My Shabbosos.”
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As is known, the very essence of the Infinite Light (Or Ein Sof), blessed be He, is exalted and lofty,
far, far above the bounds and the level of supernal Chochmah (wisdom), for supernal Chochmah
bears no comparison to Him at all. And “You are One, but not in number” means that there is no
comparison, etc. And as was explained above in the discourse beginning “The matter of the

Shema.”
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“And He is not of any of these attributes at all,” but rather “to show,” etc. Therefore, for there to be

“You are wise”: that is, for “You,” the level of “One but not in number,” to be drawn down and en-

clothed in the level of supernal Chochmah (wisdom), this is a lowering and a descent, and this is

His humility.
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Therefore there must be an arousal from below (isarusa dilesata) to arouse this descent and draw-
ing down. For the beginning of the creation of the world, “at the outset of the decree,” etc., came

about of itself, as a matter of course: “when it arose in His will,” etc., “for He desires kindness.”
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But now it depends on the raising of mayin nukvin (feminine waters), etc. And this raising of mayin
nukvin is in the Shema, for then we draw down the coming into being from nothing to something:

“Havayah our G-d,” etc.
M2 RITY 27 27 RIT 10 TAWT 70°80 N1 11°90wa N19° w0 DOMwn 1ARY 11 13’,71?}( B
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That is: “our G-d” (Elokeinu), what we comprehend, and [the fact] that our intellect has the capacity
for grasp and comprehension, etc., is from the level of Havayah, which is the level of Chochmah,

the level of self-nullification (bittul), etc.,
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which “is found from nothing,” not in the way and order of the chain of descending worlds (hishtal-
shelus), which is something from something; which is not so with Chochmah relative to the level of

Keser (the Crown), etc.
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[And see what is written about this in the discourse beginning “Eliyahu opened,” in Parshas

Vayera, and in the explanation on the verse “Who has counted,” etc.] And this level of Chochmah is

the level of Havayah, which brings into being the level of “our G-d” from nothing to something,

etc.
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(And see what is written in the explanation on the verse “And I shall be sanctified in the midst,” and

in the explanation on the verse “My dove,” about this drawing down in the Shema, that it is the

drawing down of a new light, etc.; see there.)
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Therefore we first say “Hear, O Israel,” which is the raising of mayin nukvin from below to above,

in order to draw down the revelation of the Infinite Light (Or Ein Sof), blessed be He, into Abba and

Imma; and this is what is said afterwards, “Havayah our G-d,” as mentioned above.
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That is, for Shema is shem ayin: the large ayin, which is the source of the emotive attributes (mid-

dos), namely when the attributes are in the intellect (and the seven attributes, each one comprising

ten, make seventy), for then they are in a state of greatness (gadlus).
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Whereas when they become complete attributes, after they have been drawn down into the heart to

become the stirring of complete love and complete awe, they are in a state of smallness (katnus),
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and bear no comparison to when they are in the intellect, for then the love and awe are great, with

surpassing exaltation, etc. Therefore the attributes are called by the name Z’eir Anpin, for they

have been made small and have become ze’ir, a term meaning “little.”
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And see what is written in the discourse beginning “My offering, My bread,” on the matter of
bones, sinews and flesh; and what is written in Parshas [Vezos|] HaBerachah on the verse “And He
came from the holy myriads”; and see the Zohar, beginning of Parshas Vayikra, and in Parshas
Terumah (p. 132),
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on the matter of large letters and small letters. And see what is written on the verse “And He called
to Moshe,” on the matter of the small alef and the large alef.

VA2 [raow] 172 QW QY 1°X1%°1 1707 11°°17 QW °12 7Y R0 MTa0 11??3’? [12p11 1°n] 11 nRPYm

QW [x>vno13)

And the raising of mayin nukvin to the source of the attributes is through the level of shem, that is,
the 288 sparks together with the Name Ban (52), equal in numerical value to shem.
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For the Name Ban is what raises the level of the 288 sparks that fell in the shattering of the vessels

(sheviras hakeilim) to give life to all physical things, since all their life-force is from the 288

sparks;
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and these 288 sparks, which are the life-force in all physical things, rise through the Name Ban,
Malchus (sovereignty), which refines, etc., to the level of the large ayin, the sources of the attribut-
es, from which comes the drawing down of the aforementioned 288 sparks.
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And this is shem ayin. And there is a further reason why it is called shem ayin, shem in the literal
sense of “name”: namely, also from the standpoint of the root of the root of the 288 sparks and of
the Name Ban of the Tikkun (rectification), which is all only from the level of His Name, may He be
blessed, alone, as it is written,
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“For I am Havayah, that is My Name.” And as is known, Keser (the Crown) is the intermediary be-

tween the Emanator and the emanated, and it is called the Malchus (sovereignty) of the Infinite One

(Ein Sof), merely the level of a name, which is for the coming into being of the level of Atzilus, and

of the shattering and the rectification.
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Whereas in the Infinite One Himself this does not apply at all, for “I, Havayah, have not changed,”

and “I am first and I am last”; and before the shattering and after the shattering, and at the time of

the rectification and the refinement, and after the completion of the refinement has been finished,

all is equal before Him, may He be blessed;
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for the shattering of the vessels touched only the Infinite Light (Or Ein Sof), blessed be He, and not
the Luminary itself, G-d forbid, for in the Luminary itself there was no change at all, G-d forbid. It
is like the analogy of a screen or a cloud that interrupts the light and radiance of the sun and dark-

ens it, which does not touch the very essence and being of the sun, etc.
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And this level of shem is what raises the 288 sparks to the large ayin, which is the level of Binah
(understanding), the source of the emotive attributes (middos), the root of the seven kings who
were shattered, “and he reigned ... and he died,” etc.,
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who are the kings “who reigned in the land of Edom,” etc.: it is Binah, and from there they fell and
were shattered. And this name (shem) is what raises those 288 sparks of the shattering to their

source and root, which is the level of Binah, the large ayin, etc.
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And afterwards [there is] a higher ascent, to the level of Yisrael. For Kel is “the radiance of

Chochmah (wisdom),” as is written in the Zohar on the verse “The heavens declare the glory of
Kel,” etc.;

AW 1°1¥2 711°KT1 1I°RE B”Y 9IR°22 0977w °W2 wrnY] 210 (105 anx] 57R 970 NPMIR PRAYN

SR wTRPR BRY° 2

and Yisrael is the letters of shir Kel (“a song of Kel”), etc. [And see what is written in Shir HaShirim,
in the explanation on the verse “Go forth and see,” on the matter of “And may Israel, who sanctify

Your Name, rejoice in You.”
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And in the explanation on the verse “My dove, in the clefts of the rock,” on the matter of “Israel

arose in thought”; and what is written on the verse “Nor has He seen wrongdoing in Israel.”]
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2. Now, through the level of the aforementioned raisings of mayin nukvin (feminine waters), we
draw down from above to below, that there be “Havayah our G-d,” etc.: Havayah in Chochmah

(wisdom), the level of self-nullification (bittul), etc.
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For the Infinite Light (Or Ein Sof) rests only in Chochmah, which is ko’ach mah (“the power of
‘what’”); and even in Binah (understanding) the Infinite Light does not rest
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except through the enclothing of Chochmah. And Chochmah is the level that connects, so that
there be a drawing down of the Infinite Light into every world, etc.,
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for “You made them all with wisdom”; and as is known from the matter of the Torah that is in every
world, etc. That is: the Infinite Light, blessed be He, is the light that encompasses all worlds (sovev

kol almin), which encompasses from head to foot equally.
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Along these lines he gives the analogy, in Etz Chaim, of the great circle that encompasses the kav
(line of light), and it cannot be enclothed in any vessel as an inner light (or pnimi).
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For all are considered as nothing before Him, may He be blessed, and there is no comparison, etc.
And of this it is said, “The heavens and the earth I fill,” equally; that is, in a manner of
concealment,
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for “no thought can grasp Him at all,” and He is not enclothed in any vessel as an inner light, ex-
cept in Chochmah (wisdom) alone, in which He is enclothed as an inner light, and through it He is
drawn down and acts in the other nine Sefiros. And the reason is written in Sefer Shel Beinonim,

chapter 35, in the gloss.
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Therefore, through engaging in the Torah we draw Him, may He be blessed, down, that He be re-

vealed to us as an inner light. For the Torah has been enclothed in physical things in Beriah,

Yetzirah and Asiyah (Creation, Formation and Action), and we comprehend it,
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and within it is enclothed supernal Chochmah (wisdom), and within that specifically the Infinite
Light (Or Ein Sof) is enclothed as an inner light, as mentioned above, that which is not enclothed in
any vessel as an inner light but only as an encompassing light (or makif), etc., as mentioned above.
N 17N DY 771 139K TR NPA A0 50 TR T N 13’,71?}( ™7 172y N
And this is the meaning of “Havayah our G-d.” And through this, “Havayah is One.” For the word
“One” does not denote His unity, may He be blessed;
S”BYRY PONNMI TIBNAM 1272 P TR KD T IWRY TR YD 90 KD 172910 TP PRY INRD 0D
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for since “there is none else besides Him,” the term “one” does not apply, for this term applies
only to a thing that is separated and divided, and nevertheless all is one.
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As with “These and these are the words of the living G-d”: although they are apparently divided,
nevertheless all is one, etc. Rather, it refers to His attributes, may He be blessed, Chesed (kindness)
and Gevurah (restraint), etc.;
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that is, although they are separate things, and almost two opposites, for where there is Chesed,

Gevurah does not apply, nevertheless all is one, because there is drawn
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the Infinite Light, blessed be He, which is enclothed in Chochmah, into Binah (understanding), and

from there it is drawn into the attributes as well, so that in them too there be self-nullification (bit-

tul) and inter-inclusion, “to be one in one”; as it is written, “Yours, Havayah, are the greatness and

the might,” etc.,
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for all are nullified to You and are not reckoned by any name at all, since “He is not of any of these

attributes,” etc. And see what is written about this on the verse “When you raise up the lamps,” and

on the verse “And I appeared to Avraham.” And afterwards
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we draw this unity down with “Blessed be the Name of the glory of His kingdom forever and ever”:
baruch (“blessed”) is an expression of drawing down, that there be drawn into Beriah, Yetzirah and
Asiyah and into the chambers (heichalos) a level of unity too, as above in Atzilus, in that the

Infinite Light is drawn to them too, so that there be self-nullification and inter-inclusion, etc.
STONPN WY 1D NIPon 1w 11°22° N DI9W "IRPN [wTpnn ol P72 1279102 W 1210 M)
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[And from this will be understood what is said about the destruction of the Holy Temple, “The an-
gels of peace weep bitterly; the highways are desolate,” etc.; and as the disciples of the Arizal, of
blessed memory, wrote, that when there is a union in Z’eir Anpin (the emotive attributes) and
Nukva (Malchus) of the World of Atzilus (Emanation),
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then the chambers that extend from Tiferes (beauty) are also united with the chambers that extend
from the level of Malchus (sovereignty). And see the Mikdash Melech, beginning of Parshas
Shemos (page 4),
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on the verse “each man and his household came.” And the explanation and meaning of this unity is
that a revelation of the Infinite Light is drawn into them, so that there be self-nullification; and this

is the meaning of “Blessed be the Name of the glory of His kingdom forever and ever.”
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Therefore, at the destruction of the Holy Temple, “the angels of peace weep bitterly” over the ab-
sence of the revelation, etc. And see what is written further on this unity of the chambers and the

angels on the verse “And they shall speak of the might of Your awesome acts.”
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One may also explain: the higher unity (yichuda ila’ah) is the root of the drawing down from noth-
ing to something, Chochmah (wisdom) and Binah (understanding) of Atzilus; and the lower unity
(yichuda tata’ah) is from nothing to something in Beriah, Yetzirah and Asiyah, until it is drawn also
from nothing to physical something.] And through this, “And you shall love Havayah your G-d with
all your might”: without limit,

NP RO P10 WD PO VY LIIRT DR 902300 R 090w D123 90 ran NRD 110007
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that is, to go out of the level of vessel and limit, for the vessel is what limits the light. And along
these lines, the whole section in its entirety is for there to be a withdrawal of the light from the

vessel.
27y M wrnyl] 2”n av o’y XN mxbyn 5w Y7110 771232 2”1 QW N2 XN mp‘?non 13m
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Now, this withdrawal is the level of the Name of forty-two [letters], in Gevurah (restraint), as is
known that all ascents are through the Name of forty-two [letters]. [And see what is written about

this on the verse “These are the journeys,” on the matter of the forty-two journeys.]
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Therefore it was established to say [it] in the Shema recited upon the bed, to raise the soul through
this Name. And therefore it has, seven times, six words each: “with two he covers,” etc., “and with
two he flies,” flies from the vessel, to rise and withdraw upward. And this is the matter of Gevurah

within Chesed (kindness), etc.
119 NANRY 12 9ARIY TOM RIT WK D 09 LANR 0992 NINT WY 190 N01T 199 NRT 1°3y 9N
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And this is the meaning of “they exchanged their places”: the light rests in another vessel. For the

first section is Chesed, since “And you shall love,” etc. is said in it, and it is the level of the vessel of

Chesed,

[yaw nx>Tpaw] W2PAW RP1T 7311270 121° 1121 271 aw 1N nbynb mpbnom 79923 RI7 INT AR
1T QW2 X7

but the light is Gevurah and withdrawal upward, and this is the Name of forty-two [letters]. And
with this it will be understood that it is specifically the kavanah (intention) in the Shema that is in

this Name.
551 123311 99 9917 2290 11 00 BYw N9PONT 11977 139007 [TIX N3] NOntIn RO AIN0nw ab
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For the kavanah is the inner dimension [the level of light], that is, the intent, the ultimate purpose,
upon whose foundation the whole matter revolves; and the whole matter is in the level of the outer

dimension (chitzoniyus), etc.
DIPIRAT 7 %D [ nan) L.«‘”W) 5719 70117 999 15 NN X7 1°191 RIOW w997 /1A '[31?1
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Therefore the body of the section, which is the matter [itself], is in “And you shall love,” etc., the
vessel of Chesed, as mentioned above. (That is to say: the outer dimension and the vessel of “And
you shall love ... with all your might” is the level of Chesed, that is, inasmuch as it is the level of

love, and love is, in general, the level of Chesed.
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But its inner dimension (pnimiyus), which is the intent of the love, is the level of the light of
Gevurah, which is for there to be a withdrawal, and to separate from the wick, etc. And see Sefer
Shel Beinonim, chapter 50. And this is “He crouched, he lay down like a lion and like a lioness.”
And our Sages, of blessed memory, said at the end of the first chapter of Berachos)
NPARD PTMY U\Pb’JW X2 RO 112 25027 DIV [ynw nxpa] W’P2 i')'?: D S712i75 WP (27y 2777)
Jynw nrep] WP 1°A0IN
(page 12b) that they sought to fix the section of Balak in the Shema because this verse is written in
it; and in the Yalkut: “They stand like lions, snatching the Shema.”
37) 18 °D [miat awn 277] PRI WPRI TOMT 9952 1237 9IRT 2717 1Y 9”2 RIT 7K O 00 110
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That is: the level of the lion is also along the lines of the above, the light of Gevurah in the vessel of

Chesed, as the Ramaz wrote on Parshas Tzav (pages 27, 28)

1°7°7 DR 179X 219 251097 719123 R™MUR% 7R 719K 17132 7700 1210 2 syw) Y0 WRI 1193
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on the matter of the fire upon the altar, which was in the form of a lion, for aryeh (“lion”) is numer-
ically equal to gevurah; and it is written, “And the face of a lion on the right,” etc.; see there. And
this is “they stand like lions” specifically: that in the Shema there be the level of “And you shall

love,” etc., “with all your might,” etc.
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3. Now all this is in the first section, which is the level of ratzo (running); but the second section is

the level of shov (returning), for there to be specifically a drawing down of lights into vessels.

219 AR T 10 099 190 17123 R 090 99°0 KA 1127 .09TRD 93 91K KD 199

Therefore “with all your might” is not said [in it]. And in this it is the reverse: the vessel is Gevurah
(restraint), “Take heed for yourselves,” etc., “And the anger will flare,” etc.
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But the inner dimension (pnimiyus) is in the Name Av (72), which is in Chesed (kindness) [chesed
is numerically seventy-two], for Chesed is divided into seventy-two aspects, which are the seventy-

two bridges.

mpbnnn: 12 0°921y 0% N1°R 0927 00770 2112 WA 0O 7Y Ty PWIYW 1122 R IWA 17N

13 0°1% 01 1°2 9731 [erew) PP KD NAR N33 99297 K21 10 971 553

The matter of a bridge is like what is made, by way of analogy, over the water: a bridge built of

many chambers, so that the water passes through it divided up in each chamber, etc., and does not
pass all at once, but rather there is a separation between water and water, etc.
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So, by way of analogy, there are seventy-two bridges, which are seventy-two kinds of separations in
the kindnesses, between one kindness and another. For there are a number of things, and all are
alluded to in Chesed (kindness): the first day is Chesed.
.THR 0°VID 712917 1PR2 R¥1°91 1D 700 TD’? 1192701 071 701 (12 ®123w) IR
And light (which was created on it) is Chesed. And water is Chesed. The color white is Chesed, etc.
And there are many particulars like these below.
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And likewise above: the song of the angels; and “the righteous sit and enjoy the radiance,” etc., in
the upper and lower Gan Eden, etc.; and the 310 worlds, etc.; and the like. There are many particu-

lars beyond number, except that they are all included, in a general way, in seventy-two aspects.
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[R”722 9R1221 INKR "M 1°yawa

[And see the Tosefta in the Zohar, Part II (Beshalach, page 50), on the verse “And the angel jour-
neyed,” etc., regarding “and the waters are sealed beneath the openings, in seventy-two letters”;

and it is explained elsewhere.]
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But with one simple Chesed the worlds could not have existed at all; only by way of contractions (tz-
imtzumim) and the chain of descent (hishtalshelus) of the levels, in the upper Gan Eden one way

and in the lower Gan Eden another way, and so that there be light and water, etc.
RITY 1°°7 [xenosea] 23 NIPNIR °3 DY 993 ©° ©% K2%) Y07 [oonyo »aw] D732 (27 ow] 2°Y O 1351
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Therefore the Name Av that is in the three verses Vayisa (“And ... journeyed”), Vayavo (“And ...

came”) and Vayet (“And ... stretched out”) has three letters in each name, numbering 216 [letters],

which is the numerical value of gevurah; for the descent of Chesed is by way of gevuros (restraints)

and contractions,

NR 197 RI7 QWATY Q37 7191232 7710 Q0w 995 7123 1NN QWA 179721 w D°NAwa N2 1D
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like “the might of rain” (gevuros geshamim): we mention the rain in [the blessing] “You are
mighty,” because rain descends with might, even though rain waters the earth and makes it give

birth and sprout, and gives seed to the sower and bread to the eater, etc.;
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but its might is in that it descends drop by drop, for it must be divided into many drops, so that it
not sweep away and make a flood. And “He did not create it for tohu (chaos),” etc., “He formed it to
be inhabited”: in the level of vessels this is specifically through the level of gevuros, so that the ves-

sel may have the capacity to receive, etc.
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Now, the drawing down of this light into the vessel, in the second section of the Shema, is through
what is written in it, “with all your soul,” that is, to be in the level of “And you shall not profane,”

etc.:
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not to make a void (chalal) and an interruption in the resting of the Infinite Light (Or Ein Sof) that

he drew down upon his soul in the first section of the Shema, in the level of “and with all your

might,” with self-sacrifice (mesirus nefesh), etc.;
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for through this the Infinite Light itself is drawn into him, in the level of the Name Av (72): “And I
will give the rain of your land”: “rain” is mayin duchrin (masculine waters); “your land,” of mayin

nukvin (feminine waters). [And see Pri Etz Chaim, Gate of the Shema, chapter 24.]
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And this is “And I will give.” It should have said, “And Havayah will give”; what is “And [ will give”?

Although it is the speech of Moshe our teacher, peace be upon him, and the Shechinah (Divine

Presence) was speaking from his throat, nevertheless it is not said so elsewhere.
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Rather, it is because here it is the matter of the drawing down of the Name Av, which is the drawing
down of the Infinite Light (Or Ein Sof) itself into vessels; and even any person can say this section

about himself, since in the first section he was in self-sacrifice (mesirus nefesh), etc.,
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and inclusion in the Infinite Light itself; so he draws the Infinite Light itself into his soul, that there
be “with all your soul” and “And you shall not profane,” etc., and that there be the drawing down of
the Name Av: “And My words which I have placed in your mouth,” My very words in your mouth,

etc.
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And the matter of the three verses Vayisa, Vayavo, Vayet, straight, reversed and straight, is that it
must first be from above to below, and afterwards from below to above, and afterwards it returns to

be from above to below; and these are the three lines, etc.

likuteitorah.com/likkutei-torah/vaeschanan/ 226



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text and the English translation.
The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.

Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.
https://creativecommons.org/licenses/by-nc/4.0/

English translation: prepared for likuteitorah.com with AI assistance (claude-code/opus-5.5) and checked against the Hebrew
and against Sefaria; not yet reviewed by a human editor. Please check anything important against the Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©
likuteitorah.com

From likuteitorah.com/likkutei-torah/vaeschanan/
DEDICATED IN HONOR OF

Dot TARDTINIW Prxd "% 531 ’?3117?3?! 1IRA7 T23% wIPIn
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/vaeschanan/ 227



