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“And you shall eat, eating and being
satisfied, and you shall praise the Name”

Eating is elevation: food descends from the angels, and the
human soul that eats it raises its sparks to their root; in the future
even today’s lofty souls will be “eaten” and raised by new souls
from sovev kol almin. This explains Joel’s doubled blessing and
the Midrash on Aharon’s offering: the refiner becomes the
refined, and Malchus, now a silent receiver, will become the

crown and the giver, so that no one will be ashamed.
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THE BIG IDEA

Eating is elevation: food descends from the angels, and the human soul that eats it
raises its sparks to their root; in the future even today’s lofty souls will be “eaten”
and raised by new souls from sovev kol almin. This explains Joel’s doubled bless-
ing and the Midrash on Aharon’s offering: the refiner becomes the refined, and
Malchus, now a silent receiver, will become the crown and the giver, so that no one

will be ashamed.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains Joel 2:26, which the Yalkut calls a doubled blessing. Physical food is the last de-
scent of spiritual nourishment: the angels’ food is the strength to grasp G-dliness, and through myri-
ads of angels, the “innards” of creation, it becomes grain, animals and birds. Its purpose is to be eaten
by a human being, whose soul is more inward than the angels and who, as “the face of a man,” raises
the fallen sparks. In the future today’s souls will be “animals” compared with new souls from sovev kol
almin and will be raised through the Leviathan and the Wild Ox: “you shall eat, eating.” Then Malchus
will become “the crown of her husband,” a giver with a voice, and the receiver’s shame will end. “Won-
drously” is also read as “setting apart”: even from the supernal Pele, G-d desires the deeds of the right-
eous. The second section applies this to Vayikra Rabbah: Aharon, who “eats” all the offerings, brings
one himself, because to receive the anointing oil from above Chochmah he must become “refined”;

hence “on the day of his anointing” and the masculine zeh.
OUTLINE

1 The verse and the purpose of eating -3

Joel’s doubled blessing; the worlds of Beriah, Yetzirah and Asiyah, each with souls and angels; the angels’
food is the strength to grasp G-dliness, and it descends through myriads of angels, the “innards,” until it
becomes physical food.

2 Food, angels and man 14

Every blade of grass has its mazal, rooted in the angels of Beriah; animals and birds descend from the faces
of the Chariot. Food exists to be eaten by man, whose soul is more inward than the angels and who, from the
middle line, raises the sparks of Tohu to their root.
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3 Eating what was eaten: the souls of the future

15-6

Today’s souls are “animals” compared with the new souls from sovev kol almin and will be raised through

the Leviathan and the Wild Ox. Then Malchus will become Keser, “the crown of her husband,” in returning

light: “Who has dealt wondrously with you.”

4 The end of shame

17-9

The receiver is ashamed, like the bride who turns her face; in the future Malchus will give and “the voice of

the bride” will be heard. The doubled blessing; lehafli as setting apart, even from the supernal Pele before

which darkness is as light; a reward of one’s own, not “bread of shame.”

5 Out of the eater came forth food

110-16

The Midrash compares Aharon’s offering to Samson’s riddle. The altar’s eating and man’s eating; the re-

finer must already be refined, which is why one prays before eating; Aharon is Mah, yet becomes

“refined,” as today’s souls will become food for higher ones and the lion yields honey for the “sun” of

Havayah.

6 On the day of his anointing

17-21

The anointing oil comes from above Chochmah of Atzilus, so Aharon becomes “refined” to receive it.

“Day” is revelation, drawn into every day forever, as with the princes’ offerings; and Aharon’s offering

alone is called zeh, the masculine, unlike the zos of the other offerings.

KEY CONCEPTS

Refinement (birur) "117°2

Separating and raising the sparks of holiness hidden in the
physical world, such as the sparks in food. The one who re-
fines must itself already be refined.

The Names Mah and Ban 772 w1 77 ow

Two forms of the Name Havayah: Mah (45), the principle
of Tikkun that refines, and Ban (52), the realm of fallen
sparks that is refined. Aharon is of the level of Mah; zos is
Ban.

The faces of the Chariot 07X w1 7w ,7°IK8 %19
Ezekiel’s living creatures: the lion that eats the offerings,
the ox and the eagle from which animals and birds de-
scend, and the face of a man, the inner level, from which
the human being raises them.

The new souls of the future 7°ny> 1220w NIWwIN NRYI

Souls to be revealed in the Time to Come from sovev kol
almin, the circle above the kav. Compared with them, to-
day’s souls are “animals” that need to be raised.
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A woman ofvalor, the crown of her husband %°r nwx
moy2 nvy

Malchus, now a silent receiver, will rise in returning light
to be Keser and the giver; then her voice will be heard and
the receiver’s shame will end.

Koach mah i7n 1>

Chochmah read as “the power of what”: self-nullification,
which has endless degrees, so that even Aharon is “re-
fined” in relation to the higher Chochmah of the anointing
oil.

Zeh and zos NXN T

The masculine and feminine forms of “this.” Zos is Nukva,
the Name Ban, which is refined; zeh, said only of Aharon’s
offering, is the masculine, giving level.
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SECTION 1 - 11-3

The verse and the purpose of eating
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“And you shall eat, eating and being satisfied, and you shall praise the Name of G-d, your G-d, Who
has dealt wondrously with you; and My people shall never be ashamed” (in Joel, chapter 2).
The maamar opens with Joel 2:26, part of the prophet’s promise of plenty after the years of the locust: Israel
will eat and be satisfied, praise G-d for His wonders, and never again be ashamed. Each phrase, the doubled

“eat, eating,” the “wonder,” and the end of shame, will be read as a picture of the elevation of the Time to
Come.

19 1137 .19 112° KDY 110 aNRORY “ana72 DX 9210 0o°p7TE0 DR TN2n RITW Gaw vipv
RI77 7192987 NIO

And in the Yalkut there: “And when He blesses the righteous, He doubles their blessing: ‘And you
shall eat,” etc., ‘and [My people] shall not be ashamed,’ etc.” Now, the matter of the intent in eating
is

The Yalkut Shimoni on this verse observes that when G-d blesses the righteous He doubles their blessing;

paragraph 8 will explain what the two halves of the blessing are. First the Alter Rebbe turns to the inner pur-
pose of eating, on which the whole explanation depends.
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that there are souls and angels at the level of the chain of descending worlds (hishtalshelus), the
worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action): “For My glory I created him,
I formed him,” etc. There are angels of Beriah, there are angels of Yetzirah, and there are angels of
Asiyah.

Eating is explained through the order of creation. Below the World of Atzilus stand three created worlds,

Beriah, Yetzirah and Asiyah, which Kabbalah finds in the verbs of Isaiah 43:7, “I created him, I formed him,
indeed I made him”; each of these worlds has souls and its own angels.
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Now above, the food of the angels is the spiritual strength and might that is drawn down to them,
so that they may grasp His G-dliness, may He be blessed, and serve Him with all their heart; as is
written in [Midrash] Rabbah, at the end of Parshas Mishpatim, on the verse

The angels’ “food” is not physical. It is the spiritual strength drawn down to them so that they can grasp
G-dliness and serve G-d with all their heart: their nourishment is understanding and the power to serve.
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“For My Name is within him”: “Because the ministering angels are nourished only by the radiance
of the Shechinah (Divine Presence), as it is said, ‘And You give life to them all.”” And see the expla-
nation of “And You give life” in the Zohar, Part II, at the beginning of Parshas Ve’atah Tetzaveh, fo-
lio 179b.

Shemos Rabbah, on “For My Name is within him” (said of the angel G-d sends before Israel), teaches that the
ministering angels are nourished only by the radiance of the Shechinah, citing Nehemiah’s “You give life to
them all.” The Zohar at the opening of Parshas Tetzaveh explains the words “And You” in that verse.
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And in the chain of descent (hishtalshelus) of the levels, by means of a multitude of myriads of in-
termediaries—namely the angels in all the worlds, through which and among which the flow passes,
and which are called “and all my innards,” for they are the level of innards, through which the flow
and the food pass—and through this, physical food comes into being from it.

The flow of divine life descends through countless myriads of angels, which act as intermediaries. The Alter

Rebbe borrows “and all my innards” from Psalm 103: as food passes through the body’s inner organs, the di-

vine flow passes through the angels, and at the end of this process physical food comes into being.
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SECTION 2 - 14

Food, angels and man
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As our Sages, of blessed memory, said: “There is no blade of grass below that does not have a mazal
above that strikes it.” For the mazal is a spiritual force, and “one higher than the high watches, and
higher ones are above them,” until it reaches, at the root of all the roots,

The Midrash teaches that every blade of grass has a mazal, a heavenly force, that “strikes” it and tells it to

grow. The Alter Rebbe calls the mazal a spiritual force and, with Koheles’ “one higher than the high
watches,” describes a ladder of such forces, level above level, up to a root of all roots.
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the supernal angels of the World of Beriah (Creation), who receive strength and might from the
word of G-d, may He be blessed, so as to grasp G-dliness. And from them physical food descended
and came into being: from the level of the face of the ox in the Chariot, which are angels from the
level of Gevurah (restraint), the soul of the animals is drawn down below, and from the level of the
face of the eagle the birds were drawn down, etc.

That root is the highest angels, those of Beriah, who receive from G-d’s word the strength to grasp G-dliness.

From them physical food comes into being step by step: the souls of animals derive from the “face of the ox”
in Ezekiel’s Chariot, angels of Gevurah, and the birds from the “face of the eagle.”
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And when spiritual food and influence for the angels are revealed above, then, through the chain of
descent (hishtalshelus) and the descents of the levels, the blessing of the year and all kinds of its
produce are revealed below as well.

The two levels move together: when spiritual nourishment is revealed to the angels above, then, as it de-

scends from level to level, a blessed year and abundant crops appear below. Material plenty is the lowest
echo of the angels’ spiritual food.

likuteitorah.com/likkutei-torah/tzav/1/ 6
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(And see in the Zohar, at the end of Parshas Miketz, folio 204a and b, and folio 194a, on the matter
of the years of plenty, or the reverse, G-d forbid; and in the Zohar, Parshas Acharei, folio 59b, on
the matter of the rain.)

Two passages of the Zohar are cited in support. At the end of Parshas Miketz it speaks of plenty and famine

as opposites, and in Parshas Acharei it tells of a time the world needed rain; both treat material plenty or lack
as the outcome of what happens above.
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And the intent of this descent is that the human being, whose root too is from there, should eat [it];
for there are souls of Beriah, and they are at a more inward level (pnimiyus) than the angels, as is
explained elsewhere

The purpose of food’s descent is that a human being should eat it. The human soul also has its root in

Beriah, but souls are more inward than angels, so food rooted in the angels reaches a being that stands high-
er than its own source.
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in the discourse beginning “I sleep, but my heart is awake,” and in the discourse beginning “A
psalm, a song for the dedication of the House.” And when he eats them, they add strength and in-
tellect in him, because they are from the level of “these are the kings... before any king reigned,”
etc.,

Two discourses are cited for this. When a person eats, the food adds strength and intellect to him, because

its sparks come from “the kings who reigned before any king reigned,” which Kabbalah identifies as the
world of Tohu, whose lofty lights fell and became embedded in the lower world.

likuteitorah.com/likkutei-torah/tzav/1/ 7
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only they descended; and by eating them he raises them to their root, in the inner level, which is
the level of “the face of a man, for the four of them.” That is why specifically the human being can
raise them: because he is from the level of the middle line, which “passes through from end [to
end],” etc. And see what is written about this in the discourse beginning “Thus shall you bless the
children of Israel.”

Because these sparks fell, they need raising: by eating them, a person lifts them to their root in the inner

level, the “face of a man” that each of Ezekiel’s creatures has. Man can do this because he stems from the
middle line, which, like the middle bar of the Tabernacle that “passes from end to end,” joins all sides.

SECTION 3 - 15-6

Eating what was eaten: the souls of the future
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Now, just as the angels of the present are considered the level of animals in relation to the souls—
for at the root of their root they are from the level of the animals and the chayos (living creatures)
of the Chariot,

An analogy to the present order: today’s angels count as “animals” compared with souls, because at their

deepest root they come from the animals and the chayos, the living creatures of Ezekiel’s Chariot.
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which are the level of recipients from the supernal Man—so even the souls of the present, in rela-
tion to the souls that will be revealed in the Time to Come, are also called animals, as is stated in
the Raaya Mehemna, that there are souls [that are] the level of animals, etc.; see there.

Those creatures receive from the “supernal Man” enthroned above them. In the same way, even present-day

souls, compared with the souls to be revealed in the future, are called “animals”; the Raaya Mehemna, a sec-

tion of the Zohar, speaks of souls at the level of animals.

likuteitorah.com/likkutei-torah/tzav/1/ 8
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(And see on the matter of the new souls that will be revealed in the Time to Come in Sefer
HaGilgulim, chapter 7, and near its end, in the passage beginning “The matter of new souls”; and
in Mishnas Chassidim, Tractate Hasagas HaNeshamos; and in the Ramaz (Rabbi Moshe Zacuto), at
the beginning of Parshas Toldos, on “and their crowns on their heads.”)

A parenthesis gives sources on the “new souls” of the future: Sefer HaGilgulim, a work on the transmigra-

tion of souls, in chapter 7 and in a passage near its end; Mishnas Chassidim, a Kabbalistic work arranged in
tractates; and the Ramaz on the righteous who sit “with their crowns on their heads.”
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Therefore they too will need to be elevated within those souls, namely by becoming physical and
descending to the level of physical foods: the Leviathan and the Wild Ox (Shor HaBar).
Therefore the present souls will also need to be elevated, by being included in those higher souls. This will

come about when they take on physical form as the Leviathan and the Wild Ox, which according to the Sages
will be the feast of the righteous in the Time to Come.
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(And see what is written on the matter of the Leviathan and the Wild Ox in the discourse beginning
“This Leviathan You formed to play with,” in Parshas Shemini.) And the righteous will eat them and
raise the foods to their root, just as the souls of the present raise the physical foods whose root is
from the angels.

The discourse on “This Leviathan You formed to play with,” in Parshas Shemini, discusses these creatures.
The righteous will eat them and raise these foods to their root, just as souls today raise physical food whose
root is in the angels.

likuteitorah.com/likkutei-torah/tzav/1/ 9
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(And it is certainly reasonable to say that only a spark and a glimmer of the souls descended and
was clothed in the physical Leviathan and Wild Ox, and through eating the spark and the glimmer
the root too will be elevated. The like of this is [found] with the offerings, as is explained elsewhere,
in the discourse beginning “You have captured my heart”: that all the angels and the holy chayos
are uplifted, elevated and exalted through the offering, the ascent of the soul of the animal, whose
root is taken from them, etc.; see there.)

A refinement: probably only a spark and glimmer of those souls is clothed in the physical Leviathan and

Wild Ox, and eating that spark raises the root too. The offerings work the same way: as the discourse “You

have captured my heart” explains, when the animal’s soul rises in the offering, all the angels and holy

chayos from which it was taken are uplifted with it.
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And the reason is that now the light is revealed only at the level of the light that fills all worlds
(memalei kol almin), whose root is from the kav (line of light) and thread, which comes after the tz-
imtzum (contraction) of the Infinite Light (Or Ein Sof); and from this level are all the souls of the
present,

This is the reason for the gap between present and future souls. At present G-dly light is revealed only as

memalei kol almin, the light that fills the worlds, whose root is the kav, the thin line of light drawn after the

tzimtzum; all present-day souls derive from it.
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but in the Time to Come there will be the revelation of the light that encompasses all worlds (sovev
kol almin), which is the level of the circle that precedes the kav, and from this level are the souls

that will be revealed in the Time to Come. And those souls are higher by far, etc.

In the future the light of sovev kol almin will be revealed: the “circle” of light that precedes the kav and sur-
rounds the worlds. The new souls come from that level and are therefore far higher than the souls of today.

likuteitorah.com/likkutei-torah/tzav/1/ 10



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 1 05°7198 1 0w NR QN9 y12w 2198 onPan...

123 1°7 929 INYT MY 13°°7T 1NIR 179KNY 171NN ORI 920w 127 8 .P19R anoRI I 6
AN YRS TNI9YD 1NIR 190K 17 DIX

And this is [the meaning of] “And you shall eat, eating (achol).” That is: something that has already
been eaten, you will eat again. Namely, the souls of the present, which were already at the level of

“man,” will be eaten again, to raise them higher.

The verse is now read: “eat, eating” means eating again what has already been eaten. Present-day souls,
which were already at the level of “man,” the eater, will themselves be “eaten” by the higher souls of the fu-
ture, to raise them further.
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And this is [the meaning of] “And you shall praise,” etc., “Who has dealt wondrously with you.” For
in the Time to Come, after all the refinements and ascents, when all the lower things will have been
elevated through the souls

“Who has dealt wondrously with you” describes the end of the whole process. In the Time to Come, after all
the refinements, the lower things will have been raised by the souls of the present, and those souls in turn by
the souls of the future.
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of the present, and the souls of the present through the souls that will be revealed in the Time to
Come—then “a woman of valor [will be] the crown of her husband,” at the level of returning light
(or chozer) from below upward, Keser (the Crown) of Malchus (sovereignty): that Malchus will be at

the level of Keser, “their end is wedged [in their beginning],” etc.

Then Malchus, the last of the Sefiros, will be “a woman of valor, the crown of her husband” (Proverbs 12:4).
In returning light, which rises from below upward, the order is reversed and Malchus stands as Keser, as
Sefer Yetzirah says, “their end is wedged in their beginning.”
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And all the flows of influence will be through the level of Malchus, as it is written, “And it shall be

on that day that living waters will go out from Jerusalem, half of them toward the eastern sea,” etc.

All divine influence will then flow through Malchus. Zechariah’s prophecy that on that day living waters will
go out from Jerusalem, half of them toward the eastern sea, is cited as a picture of this.

likuteitorah.com/likkutei-torah/tzav/1/ 11
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(And see what is written at the end of the discourse beginning “The voice of my beloved,” etc., on
the matter of the Patriarchs and the Matriarchs.) And it will then be at the level of Pele (wonder).
And this is [the meaning of|] “Who has dealt wondrously (lehafli) with you”: that the end of action
will be first, at the level of Pele, Keser of Malchus.

The discourse “The voice of my beloved” is cited on the Patriarchs and the Matriarchs. The future state is
called Pele, “wonder,” a name of Keser, and so “Who has dealt wondrously (lehafli)” means that “the end of
action will be first”: Malchus raised to Keser.
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And with this we will understand what it says afterwards, “and My people shall not be ashamed.”
For we say, “Speedily may there be heard,” etc., “the voice of the bride.” A voice is a drawing down

and a bestowal.

This also explains “and My people shall not be ashamed.” The wedding blessing prays that soon there be
heard “the voice of the bride,” and avoice is an act of giving: a drawing down and a bestowal.

SECTION 4 - 17-9

The end of shame
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Now, at present it is written, “The voice is the voice of Yaakov”: from the level of the masculine
(dechar) the influence is drawn into Nukva (the feminine). But the bride has no level ofvoice,

At present, “the voice is the voice of Yaakov”: voice, the power to give, belongs to the masculine (in
Kabbalah, Z’eir Anpin), from which influence flows into Nukva, the feminine. The bride, Malchus, has no
voice of her own.
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for Malchus (sovereignty) is only the level of a recipient. That is why the groom says, “Behold, you
are consecrated,” and the bride is silent, for she has no voice, etc.; as is written about this at the
end of the discourse beginning “And Yehudah approached him,” regarding “Speedily may there be
heard,” etc.; see there.

Malchus is purely a receiver. The wedding mirrors this: the groom speaks the words “Behold, you are conse-

crated,” and the bride is silent, as the end of the Torah Ohr discourse “And Yehudah approached him” ex-
plains in connection with “Speedily may there be heard.”
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But in the Time to Come, when Malchus will be elevated after all the refinements, to be “awoman of
valor, the crown of her husband,” and to be at the level of returning light (or chozer), Keser (the
Crown) of Malchus, and she will be the one who bestows—then it is said, “the voice of the bride.”
And because of this, “and My people shall not be ashamed.”

In the future, after all the refinements, Malchus will be raised to be “the crown of her husband,” Keser in re-

turning light, and will become the giver. Then “the voice of the bride” will be heard, and so “My people shall
not be ashamed.”

M2 RART 7 17y, ““NP0IRY 71719 NODIT 792 D°M0DT 1750 Mawna wnd RIT 1Pwy 2
(w»ann »5) N2 17720 13 27ORT RI°0 ““127y7 P70

For now it is as is stated in the Mishnah, at the end of chapter 7 of Pesachim: “And the bride turns
her face away and eats”—in the manner of what is stated in the Jerusalem Talmud, chapter 1 of
Orlah: “The sign of one who eats from his fellow: he is abashed (meaning, ashamed)

Shame belongs to receiving. The Mishnah says that a bride at the Pesach meal “turns her face away and

eats,” and the Jerusalem Talmud gives the sign of one who eats from another: he is embarrassed to look at
him.
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to look at him.” And since now the bride, who is Malchus, is only the level of a recipient, she there-
fore turns her face away and eats; and this is the matter of the shame: “he is abashed to look at

”

him.

Since Malchus is now only a recipient, the “bride” turns her face away as she eats. This is the shame of one
who is embarrassed to look at the one who gives to him.

likuteitorah.com/likkutei-torah/tzav/1/ 13
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But in the Time to Come, “and My people shall not be ashamed”: for after the refinement and the
ascent she will be “the crown of her husband,” and then she will be at the level of one who bestows;
and if so, as a matter of course, “and they shall not be ashamed,” etc.

In the future, after the refinement and the ascent, Malchus will be “the crown of her husband” and a giver, so
of itself there will be no shame.
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And this is the matter of the doubling of the blessing: besides their being elevated so greatly as to
be [the meaning of| “And you shall eat, eating,” as mentioned above, there is this as well: “and they
shall not be ashamed,” because “a woman of valor” will be “the crown of her husband” and the lev-
el of one who bestows. And see in the Gemara, chapter 1 of Moed Katan, folio 9b: “He blessed you
with the blessing,” etc.
This is the “doubling” of the blessing the Yalkut spoke of: souls will not only be raised so high that they are
“eaten” again, but will also “not be ashamed,” because Malchus will be the crown and the giver. In Moed

Katan 9b, a sage blessed with “may you not shame and not be shamed” is told, “He blessed you with the
blessing with which the Holy One blessed Israel, and repeated it,” citing this passage of Joel.
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And so it is in Midrash Tanchuma, at the end of Parshas Bereishis. And see in Tanna DeBei Eliyahu,
Part I, chapter 20, and in Midrash Rabbah, Parshas Devarim, folio 287a: “But the stars,” etc.

The text adds that the same is found in Midrash Tanchuma at the end of Bereishis. It also points to Tanna
DeBei Eliyahu, chapter 20, and to Midrash Rabbah on Devarim, on “But the stars.”

likuteitorah.com/likkutei-torah/tzav/1/ 14
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And this is what our Sages, of blessed memory, said: “The righteous are destined to have ‘Holy’ said
before them.” (And see further what is written in the discourse beginning “And if a woman vows,”
on the meaning of “and they were not ashamed.” Now, in Tanna DeBei Eliyahu there, it is stated on
the matter of “Who has dealt wondrously (lehafli) with you”: “What is lehafli? Between the deeds of
the righteous and the deeds of the wicked in Gehinnom.”
The Sages said that in the future “Holy” will be said before the righteous, as it is said before the Holy One: the
receivers will themselves become a source. In a parenthesis, the Alter Rebbe points to the discourse “And if a

woman vows” on “and they were not ashamed,” and quotes Tanna DeBei Eliyahu, which reads lehafli as the
separation between the deeds of the righteous and those of the wicked in Gehinnom.
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It appears that the meaning of lehafli is also from the expression “lefalei a vow,” in Parshas Emor,
22:21, which Rashi explains as “to set apart”; and likewise, “when he shall yafli to vow the vow of a
Nazirite”; and in the Gemara, at the end of chapter 7 of Eruvin, folio 82a, on the matter that
“Naziriteship was not given

The Alter Rebbe explains this reading: lehafli shares its root with “lefalei a vow” (Leviticus 22:21), which

Rashi explains as “to set apart,” and with the Nazirite who “yafli to vow”; and the Talmud in Eruvin says that
Naziriteship takes effect only through hafla’ah.
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except for hafla’ah: that his vow be explicit (mefurash),” etc. And although mefurash is an expres-
sion of clarification, it is also an expression of separation and distinction, as in “among his sheep
that are scattered (nifrashos)”) (in Ezekiel 34:12).

There hafla’ah means that the vow is explicit (mefurash). Mefurash, though it means “made clear,” also car-

3

ries the sense of separation, as in Ezekiel’s “scattered (nifrashos) sheep,” so lehafli can mean “to set apart.”
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And the intent of Tanna DeBei Eliyahu is this: although the revelation will be from the level of the
supernal Pele (wonder), before which “darkness is as light,” and “If you are righteous, what do you

give Him?” and “[if] your transgressions are many,” etc.,

This is Tanna DeBei Eliyahu’s point: the future revelation will come from the supernal Pele, a level so high
that before it “darkness is as light,” and, as Job says, a person’s righteousness gives G-d nothing and his
many sins do nothing to Him.
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nevertheless, from there it will also be drawn down to distinguish between the deeds of the right-
eous, etc. And this is along the lines of what is said in Bereishis Rabbah, at the end of chapter 2:
“‘And G-d said, Let there be light’: these are the deeds of the righteous.

Yet even from there a distinction between the deeds of the righteous and those of the wicked will be drawn
down. Bereishis Rabbah says something similar: “Let there be light” refers to the deeds of the righteous.
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But I do not know which of them He desires, etc. Since it is written, ‘And G-d saw the light, that it
was good,” hence He desires the deeds of the righteous.” For seemingly this has no explanation:

how can one say,

The Midrash continues, “but I do not know which of them He desires,” until “And G-d saw the light, that it
was good” shows that He desires the deeds of the righteous. On its face the doubt makes no sense: how could

there be any question?
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“But I do not know which of them He desires”? What is the doubt? Rather, the matter is along the

lines of the above: because before Him all is considered as nothing, and “darkness is as light.”

The answer is that from G-d’s own perspective “all is considered as nothing” and darkness and light are
alike, so from that level there is indeed room for “I do not know.” That He desires the deeds of the righteous

is a further step, explained in the next paragraph.
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And see what is written about this in the discourse beginning “And a man wrestled” and in the dis-
course beginning “When Pharaoh sent out.” But nevertheless, He contracted Himself, as it were, to
desire specifically the deeds of the righteous; and this is [the meaning of] “Who has dealt won-
drously with you.”

The Torah Ohr discourses on Yaakov’s wrestling with the angel and on Pharaoh’s sending out the people are
cited for more on this theme. Yet G-d, as it were, contracted Himself to desire specifically the deeds of the
righteous, and this is “Who has dealt wondrously with you.”
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And this is a wonder of wonders: that He should distinguish (mafli) and set apart, etc. And see what
is written about this in the discourse beginning “For with You is the source of life,” and below, at

the end of the discourse beginning “This matzah,” etc.

This is the wonder of wonders: that from the level of Pele itself comes the power to distinguish and set apart.
The discourses “For with You is the source of life” and, later in the book, “This matzah” discuss it further.
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And Tanna DeBei Eliyahu there also explains “and they shall not be ashamed,” etc.: “so that you
may have a reward of your own,” etc.—that is, that they should not eat “bread of shame.”

Tanna DeBei Eliyahu also explains “and they shall not be ashamed”: so that you have a reward of your own.
That is, not to eat “bread of shame,” a gift one has not earned, which leaves the receiver ashamed.

SECTION 5 - 110-16

Out of the eater came forth food
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2. And from all this we will also understand the Midrash Rabbah, Parshas Tzav, section 8, on the

verse “This is the offering of Aharon,” etc.,

A new section begins. On the basis of all the above, the Alter Rebbe turns to Vayikra Rabbah on a verse of this
week’s portion, “This is the offering of Aharon and his sons... on the day of his anointing” (Leviticus 6:13).

likuteitorah.com/likkutei-torah/tzav/1/ 17
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“on the day of his anointing”: “This is what Scripture says (Judges, chapter 14): ‘And he said to
them: Out of the eater came forth food,’ etc.

The Midrash links that verse to Samson’s riddle, “Out of the eater came forth food” (Judges 14:14), which
Samson posed after finding honey in the carcass of the lion he had killed.
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Samson wondered in his heart: a lion eats all the animals, and now food has come out of it! So too,
Aharon eats all the offerings, and now an offering comes out of him. And which is it? ‘This is the of-
fering of Aharon,’ etc.” According to its plain sense, it is not at all understood what the wonder is
about.

Samson marveled that a lion, which eats all the animals, had produced food; so Aharon, who “eats” all the of-

ferings, now brings an offering of his own. On its plain sense, the Alter Rebbe notes, it is not clear what is so
wondrous about this.
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But the matter is as is known concerning “And if it is at all eaten (he’achol ye’achel)”: “Scripture
speaks of two eatings”—one is the eating of man, which is the eating of the kohanim, for “the ko-
hanim eat and the owners are atoned”; and one is the eating of the altar.

The answer starts from the Talmud’s teaching on Leviticus 7:18 that the verse speaks of two “eatings”: the

eating of man, when the kohanim eat the offering and the owners thereby gain atonement, and the eating of

the altar, when it is consumed by the fire.
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Now, this eating is the matter of refinement by the Name Mah (45), which refines [the Name| Ban
(52). And the eating of the altar is the matter of “a lion eats”: the face of the lion that eats offerings.
And see in the Zohar, Bereishis, folio 6b, on this matter.
Human eating is the refinement of the Name Ban by the Name Mah: in Kabbalah, Mah (45) is the power of
Tikkun, rectification, and Ban (52) the realm whose fallen sparks need refining. The altar’s eating is the “face

of the lion,” the heavenly fire in the form of a lion that, the Zohar says, was seen on the altar consuming the
offerings.

likuteitorah.com/likkutei-torah/tzav/1/ 18
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However, this is in the outer dimension (chitzoniyus) of the worlds—“a fire-offering, a pleasing fra-
grance”—in Beriah, Yetzirah and Asiyah. But the level of Man, which includes everything, eats only
through the eating of the lower man: “You are called man (adam)”; “Let us make man in Our
image,” etc.

But the altar’s eating reaches only the outer dimension of the worlds Beriah, Yetzirah and Asiyah, the realm

of “a fire-offering, a pleasing fragrance.” The supernal Man, which includes everything, “eats” only through
the eating of the lower man, the kohen: Israel are called adam, and man was made “in Our image.”
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And this is the matter that “the kohanim eat and the owners are atoned”: it follows that Aharon is
the one who refines and elevates the sparks of the Name Ban. So too, the level of the lion that eats
offerings is the one who refines, etc. For the soul of the animal was taken from the dregs of the
ofanim that were not refined;

That is why “the kohanim eat and the owners are atoned”: Aharon, the kohen, is the one who refines and

raises the sparks of the Name Ban. The lion that eats the offerings also refines; the animal’s soul needs it be-
cause that soul was taken from the unrefined dregs of the ofanim, the angels of Asiyah.
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and therefore its refinement is through the face of the lion in the Chariot, which is higher even
than the level of the ofanim themselves, etc.

So the animal’s soul is refined through the face of the lion in the Chariot, which stands higher even than the
ofanim from whose dregs that soul was drawn.
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(And see what is written in the discourse beginning “This is the dedication of the altar,” and at the
end of the discourse beginning “And I was beside Him as a nursling,” regarding “His inhabited
world,” and in the discourse beginning “And the lion shall eat straw like the 0x”; and see in the
Zohar, Parshas Tzav, folios 32b and 33a.)
Parallel discussions are listed: the discourses “This is the dedication of the altar” and “And I was beside Him
as a nursling,” the explanation of “And the lion shall eat straw like the ox,” and the Zohar on Parshas Tzav,

where the fire on the altar appears as a crouching lion and the angel Michael, the high priest above, is called
“the lion that eats offerings.”
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Now, it is explained elsewhere that whatever is at the level of one who refines has certainly itself al-
ready been refined completely; for it cannot refine and elevate another if it itself has not yet been

refined.

A principle: whatever refines others must itself already be fully refined, for one cannot refine and raise an-
other while still unrefined oneself.
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And see what is written about this in the explanation on the verse “Who has counted the dust of
Yaakov.” And it is like what is said in the Sifrei, at the end of Parshas Eikev: “Near your own palace

The explanation on “Who has counted the dust of Yaakov” develops this. The Sifrei on Parshas Eikev illus-
trates it: G-d reproaches King David, “Near your own palace you have not conquered, yet you go and conquer
outside the Land.”
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you have not conquered, and you go and conquer outside the Land!” And as is explained elsewhere,
this is why it is forbidden to eat before prayer: because eating is a matter of refining the sparks in

the food and elevating the food,

This is also why one may not eat before praying: eating is the refinement of the sparks in the food and its ele-
vation, and the one who refines must first be refined.
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and therefore “it opened with the altar and concluded with the table,” etc., as is explained else-
where. And how can he elevate the food while he himself is still bound below? Only through prayer
—“the time of prayer is the time of battle”—

Hence the Talmud says that the passage “opened with the altar and concluded with the table”: a person’s ta-

ble is like the altar. But one cannot raise food while still bound to the lower world; that requires prayer, “the
time of battle.”
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which is the drawing down of G-dliness into the soul through the eighteen blessings, “Blessed are

You, G-d,” etc.; then, specifically afterwards, he can eat and elevate the food as well.

Prayer draws G-dliness into the soul through the eighteen blessings of the Amidah, each “Blessed are You,
G-d”; only after that can a person eat and raise the food as well.
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See on this matter in the discourse beginning “Thus shall you bless the children of Israel” and in
the discourse beginning “Israel is holy.” And if so, since the level of the face of the lion eats the of-

ferings, you are compelled to say

The discourses “Thus shall you bless the children of Israel” and “Israel is holy” discuss this further. It fol-
lows that the face of the lion, since it “eats” the offerings, must itself already be refined.
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that it itself has already been refined. And in the same way, Aharon eats all the offerings, for his eat-
ing brings about and draws down the eating of the supernal Man upon the Throne, who is higher

even than the level of the face of the lion in the Chariot, etc.

Likewise Aharon eats all the offerings, and his eating brings about and draws down the “eating” of the su-

pernal Man upon the Throne, who stands above even the face of the lion in the Chariot.
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And see what is written on the verse “When you kindle the lamps,” on the matter that Aharon has
the letters of nirah (“was seen”). And this is like the matter of aryeh (lion), which has the letters of
re’iyah (sight), except that Aharon is at a higher level, as mentioned above.

The discourse on “When you kindle the lamps” explains that the letters of Aharon (j77X) spell nirah (7X12),

“was seen.” Likewise aryeh (71°7R), “lion,” has the letters of re’iyah (7°X7), “sight”; both are tied to seeing, but

Aharon is the higher level, as shown above.
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And it was further explained that Aharon is the level of alef, har, nun; see about this on the verse
“Take a census of the sons of Gershon.”

Another explanation, in the discourse “Take a census of the sons of Gershon,” divides Aharon into alef, har
(“mountain”) and nun. There, alef stands for Pele, the wonder above intellect; har, the mountain, for love, as

Avraham was called a mountain; and the final nun for drawing that love down to all of Israel.
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From all this it is understood how the level of Aharon is a chariot for very lofty levels, which have
already been refined with the utmost refinement. Therefore it is said of him, “And what (mah) are

we?”—for he too is from the level of Mah,

It follows that Aharon is a “chariot,” a vehicle, for very lofty levels that are already fully refined. That is why
Moshe and Aharon said, “And what are we?”: Aharon too, like Moshe, is of the level of Mah, the self-effacing
“what.”
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like Moshe. And it is written, “And Aharon, what (mah) is he?” If so, the wonder is all the greater:
how is it that now an offering comes out of him, that is, that he becomes the level of one who is

refined?

When Korach rebelled, Moshe said, “And Aharon, what (mah) is he?” So the wonder is all the greater: how
can an offering come from such a one, making him someone who needs to be refined?
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For bringing an offering indicates that the one who brings the offering needs refinement and ele-

vation, and through the offering he is refined and elevated, etc.

Bringing an offering shows that the one who brings it needs refinement and elevation, which the offering ac-
complishes for him.
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If so, Aharon, who eats all the offerings and is the one who elevates them all—how is it possible that
he himself should still need refinement and elevation? And this is the intent of the Midrash, for

seemingly it is a great wonder.

Aharon eats all the offerings and raises them all; how could he himself still need refinement? This is the
“wonder” the Midrash means, and on reflection it is a great one.
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But the matter is along the lines of what was said above about “And you shall eat, eating”: for what
is now the level of very lofty souls, which have already been rectified and refined completely, to the
point

The answer follows the reading of “And you shall eat, eating” above. Souls that are very lofty now have al-
ready been rectified and refined to the point of refining others.
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that they are the level of those who refine and elevate the sparks, etc.—nevertheless, in relation to
the souls that will be revealed in the Time to Come from the level of the light that encompasses all
worlds (sovev kol almin), they are called by the name “animals,” to the point that they need
elevation.

Even so, compared with the future souls drawn from sovev kol almin, they are called “animals” and will need

elevation. Aharon’s offering reflects this: the refiner becomes the refined in relation to a higher level.
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And this is precisely the matter of “Out of the eater came forth food”: that what was the level of one
who eats, refines and rectifies another—now food comes out of it, since they descended to the level
of the physical foods of the Leviathan and the Wild Ox; that is, so that through this they will be ele-
vated higher, etc. And along these lines is the matter of Samson’s riddle.

This is just what “Out of the eater came forth food” means: what was an “eater,” refining and rectifying oth-

ers, becomes “food” when it descends into the Leviathan and the Wild Ox, so as to be raised still higher.
Samson’s riddle follows the same pattern.
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For our Sages, of blessed memory, said, in chapter 1 of Sotah, folio 10: “Rabbi Yochanan said:
Samson (Shimshon) was called by the Name of the Holy One, blessed be He, as it is said, ‘For a sun
(shemesh) and a shield is Havayah Elokim.’” For the Name Havayah is the level of a sun, which is

above the level of the Name Elokim,

The Talmud (Sotah 10a) says Samson (Shimshon) was named for G-d, as in “For a sun (shemesh) and a shield
is Havayah Elokim.” Havayah is the “sun,” the level above the Name Elokim.
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which is the level of a shield and a sheath to conceal the revelation of the Name Havayah; and the

angels of Beriah, Yetzirah and Asiyah receive through the shield and the sheath, etc.

Elokim is the “shield” and sheath that conceals the sun’s direct light, the revelation of Havayah; the angels
of the three lower worlds receive only through that shield.
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Therefore, even the level of the lion that eats offerings, which is the level of one who eats and ele-

vates, etc.—food came out of it in relation to the Name Havayah, which is the level of a sun.

So even the lion that eats the offerings, itself an “eater” that elevates, becomes “food” in relation to the

Name Havayah, the “sun.”
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For the ultimate longing of the angels is “to be absorbed into the body of the King,” as is explained
elsewhere on the verse “I sleep, but my heart is awake,” that of this it is said, “I have eaten my hon-
eycomb with my honey.”

For the angels’ deepest longing is “to be absorbed into the body of the King,” to be wholly taken into

G-dliness. The explanation of “I sleep, but my heart is awake” connects this with “I have eaten my honey-

comb with my honey.”
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And this is the matter of “for he had scraped the honey out of the carcass of the lion.” And see what

iswritten in the discourse beginning “And behold, we were binding sheaves,” etc.

This is the meaning of Samson’s honey “out of the carcass of the lion”: the lion, the eater, itself yields sweet
food for the level above. The Torah Ohr discourse “And behold, we were binding sheaves” is cited for more.

SECTION 6 - 117-21

On the day of his anointing
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Now, in the same way is the matter of “This is the offering of Aharon,” etc., “on the day of his
anointing,” etc. For although he is the level of Aharon, which is the level of Mah,

The same pattern explains “This is the offering of Aharon... on the day of his anointing.” Aharon is of the

level of Mah, the self-effacement described above.
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that is, he is already completely refined, to the point that he is fit to refine and elevate all the offer-
ings—nevertheless an offering came out of him, so that he became the level of one who is refined.

And this is “on the day of his anointing”;

He is already completely refined, fit to refine all the offerings, yet an offering “came out of him,” making him
one who is refined. The reason is tied to “the day of his anointing.”
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that is, because the drawing down of the oil of holy anointing (shemen mishchas kodesh) is from a
very high place: it anoints the holy (kodesh), and kodesh is Chochmah (wisdom) of the World of

Atzilus (Emanation); if so, the oil is above Chochmah of Atzilus, etc.

The anointing oil, shemen mishchas kodesh, comes from a very high place: it anoints kodesh, “the holy,”
which is Chochmah of Atzilus. Whatever anoints kodesh must be higher than Chochmah of Atzilus.
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And see in the Zohar, Part III, Parshas Emor, folio 88, at the end of side b; and as is explained else-
where on the verse “When you kindle the lamps,” and on the verse “This is the dedication of the al-

tar on the day of its anointing,” etc.; see there.

References follow: the Zohar on Parshas Emor, 88b, which ties the anointing oil to “like the good oil upon
the head... the beard of Aharon,” and the discourses on “When you kindle the lamps” and “This is the dedi-
cation of the altar on the day of its anointing.”
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Therefore, in order that this revelation from the level of the oil of holy anointing be drawn into the
level of Aharon, he needed to bring an offering, whereby he became the level of one who is refined.

For there are many degrees in the level of self-nullification (bittul),

To receive that revelation from the anointing oil, Aharon had to bring an offering and become “one who is
refined.” There are many degrees of self-nullification, and each lower one is “refined” relative to the one
above.
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since self-nullification is from the level of Chochmah, koach mah (“the power of what”); and there
is the lower Chochmah and the higher Chochmah (Chochmah Ila’ah), etc., and further degrees

without end; and Aharon is alef, har, etc.

Self-nullification belongs to Chochmah, read as koach mah, “the power of ‘what’”: a self that is a mere
“what.” There is a lower Chochmah, a higher Chochmah and endless degrees beyond; Aharon, “alef, har,” is
high, but not the highest.
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And in relation to the oil of holy anointing, which is the higher Chochmah and above Chochmah,
he becomes the level of one who is refined, so that through this [the revelation] is drawn into him

from the level of the oil of holy anointing.

Relative to the anointing oil, which is the higher Chochmah and beyond, Aharon becomes “one who is re-
fined,” and through this the o0il’s revelation is drawn into him.
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And this is [the meaning of] what is written, “on the day of his anointing.” For seemingly it should

i

have said “from the day of his anointing,” since it says afterwards “a continual meal-offering,”
[meaning]| that from the day he was anointed he brings this offering every day forever; if so, what is
“on the day of anointing”?
Why does the verse say “on the day of his anointing” rather than “from the day”? Its next words, “a continual
meal-offering,” show that the offering is brought every day forever from the anointing on, so “on the day”

seems imprecise.
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Rather, it means: so that through this there will be, on each and every day forever as well, a revela-
tion of the level and degree of “the day of his anointing.”

The answer: the daily offering is meant to bring about that on every single day, forever, the level of “the day

of his anointing” is revealed anew.
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For “day” denotes illumination and revelation, as it is written, “And G-d called the light day”; and
as is known from the matter of “Today is one day of the Omer, today is two days,” etc., as is ex-
plained elsewhere. And this is also [the meaning of] “Renew our days,” as is explained at the end of
the discourse beginning “For on this day He shall atone”; see there.

“Day” means illumination and revelation, as “G-d called the light day.” So too each day of the Omer count is

its own revelation (“Today is one day...”), and “Renew our days” is read the same way, as the end of the dis-
course “For on this day He shall atone” explains.
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And along these lines it is explained in the Zohar, in the Idra, folio 134b, that there are “days of the
world” (yemei olam) and “primordial days” (yemei kedem). And this is the matter of “on the day of
his anointing.”
The Idra of the Zohar distinguishes “primordial days” (yemei kedem), the tikkunim of the beard of the
Ancient One, from “days of the world” (yemei olam), those found in Z’eir Anpin. The Alter Rebbe applies this

to “the day of his anointing”: there are “days,” revelations, of different orders, and the day of anointing be-

longs to a lofty one.
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And in the same way it is also said of the offerings of the princes at the dedication of the altar: “This
is the dedication of the altar on the day of its anointing.” But was there not, on the day of its anoint-
ing, only the offering of Nachshon? How, then, is “on the day of anointing” said of the offerings of
all the princes?

The same phrase is used of the princes’ offerings at the dedication of the altar: “This is the dedication of the
altar on the day of its anointing” sums up twelve days of offerings, though only Nachshon’s was on the day
itself.
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Rather, because the level and degree of the offering that they brought with honor—silver bowls and
basins, etc., and incense, etc.—drew down, on every day afterwards as well, from the level of “on
the day of its anointing”:

The answer: the level of the offerings the princes brought with such honor, silver bowls and basins and in-

cense, drew down on each later day from the level of “the day of its anointing.”
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just as with the offering of Nachshon, which was actually on the day of its anointing, so too all the

princes, each one on his own day, drew down from the level of “the day of its anointing.”

As Nachshon’s offering was literally on the day of anointing, each prince on his own day drew down the
same level.
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And in the same way it is also said of Aharon’s offering, “a continual meal-offering,” meaning for-
ever. Nevertheless it is the level of “on the day of his anointing,” which is the drawing down of the
level of “like the good oil that comes down upon the head,” etc.

Aharon'’s offering too is “a continual meal-offering,” brought forever, yet it is “on the day of his anointing”:
it draws down “like the good oil that comes down upon the head,” the oil of Aharon’s anointing in Psalm 133.
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And for this revelation and drawing down to take place, he becomes the level of one who is refined,
in relation to the drawing down of the self-nullification (bittul) of the higher Chochmah
(Chochmah Ila’ah) itself, which is above the level of Aharon himself.

For this revelation to be drawn down, Aharon becomes “one who is refined” relative to the self-nullification
of the higher Chochmah, which is above Aharon’s own level.
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And this is why the Midrash concludes, “And which is it? ‘This (zeh) is the offering of Aharon,’” etc.
For of the offerings before it and after it, it is written, “This (zos) is the law of the burnt-offering,”

etc.,

The Midrash closes, “Which is it? This (zeh) is the offering of Aharon.” The offerings before and after it are

introduced with zos, the feminine “this”: “This is the law of the burnt-offering.”
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“And this (zos) is the law of the meal-offering,” etc., “And this (zos) is the law of the guilt-offering,”
etc.; only of Aharon’s offering is zeh written. That is, zos is the level of Nukva (the feminine), the

Name Ban, which is refined.

The meal-offering and the guilt-offering are introduced with zos as well; only Aharon’s offering has zeh, the

masculine form. Zos stands for Nukva, the Name Ban, which is what is refined.
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But zeh is the level of the masculine (dechar), and it is the level of Aharon, whose root is from the
Name Mah, as mentioned above. Nevertheless, in order for there to be the level of “on the day of

his anointing,” etc., which is a supernal drawing down from a very exalted degree—

Zeh is the masculine, Aharon’s own level, rooted in the Name Mah, the refiner. Still, the revelation of “the
day of his anointing” comes from a very exalted degree.
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therefore, although he is the level of zeh, an offering came out of him, etc.; and it is the level of a
higher offering, etc.

Therefore, even though he is zeh, an offering “came out of him,” and it is an offering of a higher order.
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(And see in the Zohar, at the beginning of Parshas Vayetzei, folio 148b, on the verse “And Your pi-
ous ones shall sing for joy,” and in Parshas Tzav, folio 31a.) And see what is written at the end of the

discourse beginning “On that very day was [Avraham] circumcised,”

The Zohar on “And Your pious ones shall sing for joy” and on Parshas Tzav, where Aharon and his sons are

said to join zeh with zos, is cited, as is the end of the discourse “On that very day was Avraham circumcised.”
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and in the discourse beginning “In the third month,” etc., “on this day they came,” etc. And see in
the Zohar, Part III, Eikev, folio 271, at the end of side b, regarding “And one (zeh) called to another
(zeh) and said,” etc. And see what is written on the verse “The voice of my beloved: behold, this one

(zeh) comes, leaping,” etc.

Further sources on zeh: the discourse “In the third month... on this day they came”; the Zohar on Eikev, on
“And one (zeh) called to another (zeh)”; and the discourse on “The voice of my beloved: behold, this one
(zeh) comes, leaping.”
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And as it is written, “And it shall be said on that day: Behold, this (zeh) is our G-d,” etc., “this (zeh)
is G-d,” etc.; see what the Ramaz wrote on this, Parshas Toldos, folio 135. And see in Menachos, fo-
lio 53: “Let this one (zeh) come,” etc.

Finally, “Behold, this (zeh) is our G-d... this (zeh) is G-d” (Isaiah 25:9), on which the Ramaz comments in

Parshas Toldos, and the Talmud in Menachos 53b, “Let this one (zeh) come,” which it reads as Moshe receiv-
ing the Torah from “this one,” the Holy One.
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IN ONE'S AVODAH

Eating is meant to refine and raise the sparks in the food, and the one who refines must first be refined. That

is why one may not eat before prayer: only after prayer has drawn G-dliness into the soul, through the eigh-

teen blessings, can a person eat and raise his food, and his table then takes the place of the altar.

QUESTIONS FOR DISCUSSION

1.

Why must the one who refines already be refined, and how does this explain the rule against eating before

prayer?

In what sense are today’s angels “animals” compared with souls, and today’s souls “animals” compared
with the souls of the future?

. Why is receiving tied to shame, and how does Malchus becoming “the crown of her husband” remove it?

How can Aharon, who “eats” all the offerings, need to bring an offering himself, and what does “on the day

of his anointing” add?

. What does it mean that G-d, before whom “darkness is as light,” nevertheless desires the deeds of the

righteous?
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The Kehot note names the Mitteler Rebbe’s transcript
(hanachah) of this discourse, printed in Sefer
HaMaamarim 5567, p. 251, as a record of the same
maamar.
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After the years “that the locust has eaten,” the prophet
promises that Israel will eat and be satisfied, praise G-d
Who dealt wondrously with them, and never be ashamed.
The whole maamar is an explanation of this verse.
Joel 2:26175:2 ory
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And ye shall eat in plenty and be satisfied, and shall praise
the name of the L-RD your G-d, that hath dealt wondrously

with you; and My people shall never be ashamed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

aw vipPe

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Levi says that G-d curses the wicked with shame and
doubles it, and when He blesses the righteous He doubles
their blessing, as it is said, “And you shall eat... and My
people shall not be ashamed.” The Alter Rebbe sets out to
explain this doubled blessing.

Yalkut Shimoni on Nach 53617%pn 7"1 %y "11ynw vp'°

PANT2 71299

“Everyone who is called by My Name, and whom I created
for My glory, I formed him, indeed I made him.” The three

likuteitorah.com/likkutei-torah/tzav/1/

verbs are read as the three worlds of Beriah (creation),
Yetzirah (formation) and Asiyah (making).

Isaiah 43:71:0"n 7°yw°
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Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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TL,an 0w

WYT DOIRDR W X7 D0IRDR W INCT2T 099NN W

The note says where each kind of angel belongs, seraphim
in Beriah, ordinary angels in Yetzirah and ofanim in
Asiyah, and cites Or HaTorah on Shavuos for this.
KEHOT'S NOTE
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PARAGRAPH 2
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The note says that the angels’ food, the spiritual strength
drawn down to them, is explained at length there.
KEHOT'S NOTE
L2%P°Y NPWRII-RVATR "72KR22 7219K2 RN

1272 "RW 92
Said of the angel G-d sends before Israel: “Beware of him

and obey his voice... for My Name is within him.” The
Midrash on this verse is the source for the angels’ food.

Exodus 23:21873:373 mnw
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Take heed of him, and hearken unto his voice; be not rebel-

lious against him; for he will not pardon your transgression;

for My name is in him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M2°5W 17t RPN PP1I1°3 NW TORSR PRY 200

Expounding “For My Name is within him,” the Midrash
says the ministering angels are nourished only by the ra-
diance of the Shechinah, as it is said, “And You give life to
them all.” The Alter Rebbe brings it to define the angels’
food.

Shemot Rabbah 32:4°7:27% 727 mnw

5D ARV ,12IPR AW BAY W 12 07X ONRY KPR ,TIY KDY ...
L1001 0w "aRDD PPRY °97 12792 "W D AR 137 .127p3 Shw
299371 .0919 DR 7707 ANRY (D 7OR0) MR L7 P ROR
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“Beware of him and heed his voice; do not defy him, for he
will not pardon your transgression, for My name is in him”
(Exodus 23:21). “Beware of him” - the Holy One blessed be
He said to Israel: Beware of the messenger, as he does not
renege on My mission; he is the attribute of justice. “Do not
defy him” - regarding the past it says: “You have been defi-
ant with the L-rd” (Deuteronomy 9:7), and I would accept it
from you. But now, “do not defy him, for ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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At the opening of Parshas Tetzaveh the Zohar explains why
the verses there say “And you”: the upper light and the
lower light included together are called “And You,” as in
“And You give life to them all.”

Zohar, Tetzaveh 1:1-2:8°1:’2-°K’K 1180 ,97117 990

AND THOU SHALT COMMAND THE CHILDREN OF
ISRAEL:... AND THOU BRING NEAR UNTO THEE AARON
THY BROTHER. Said R. Hiya: What is the significance of the
expression “and thou” in these and other passages, e.g.,
“And thou shalt speak unto all that are of a wise heart”
(XXVIII, 3); “And thou take unto thee principal spices” (Ex.
30, 23)? In all cases it contains a reference to the supernal
world, indicating that the Shekinah is joined with Moses.’
Said R. Isaac: ‘The upper and the lower lights, when united,
are ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

0215 NN nm AR

“You alone are G-d... and You give life to them all, and the
host of heaven bows to You.” The Midrash reads it as the
angels’ nourishment from the radiance of the Shechinah.
Nehemiah 9:6":’v 71°nm3
DX232) DR "Ry DWW TN PRy Anx 3737 M KnTAnN
K231 DN T MNKY D2 WK DT PY K221 TR
:0INYN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Bless G-d, O my soul, and all my innards, His holy
Name.” The angels, through which the divine flow passes

likuteitorah.com/likkutei-torah/tzav/1/
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on its way down, are called “innards.”

Psalms 103:1°X:3"p 0°2°1n

WP DY"NX 27221 NN *WD1 *312 MIT?
[A Psalm] of David. Bless the L-RD, O my soul; And all that is
within me, bless His holy name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Zohar I, 87ax 19 R”mt
Zohar 111, 234b32 771 3'mt
KEHOT'S NOTE
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The note says that the analogy of the innards, through
which food passes, is explained at length in these
discourses.
KEHOT'S NOTE
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Kehot’s note points to Zohar I, 251a for these words.

Zohar I, 251aR ,X17 Rt
KEHOT'S NOTE
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Rabbi Simon: “There is no blade of grass that does not
have a mazal in the firmament that strikes it and says to it,
‘Grow!”” The Alter Rebbe reads the mazal as a spiritual
force at the bottom of a ladder that reaches up to the an-
gels of Beriah.

Bereshit Rabbah 10:6"1: 1127 n°wR72
NR XD RDINT 072 PR 10 000 19PN PR IR R0 12
55 99 PR :11M°0 937 AR .NAPnT DR ApIn 0PN 0Nt ,nonn
RIT KT ,273 19 A0IRT IR 700 ,¥°p2 PR PR 2wy vy
21 PRI 1WWR 0UwN OX 0w Mpn nyTR (T2 ow) 22007
.INBN 2203 MAYIR IR LM% MITYR Wwpni (oY) 0w Nwd
55031 ,MT°O1 DR NITYR 1R AR 71R°0 N KD 13 K%M 020
NP2 MR RUDINT QW) 27097 R XTI PR Wwp A U
... K11 920IM3N0 237 .00 1733 5y vy

Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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A passage printed with the Zohar at this folio quotes the
saying: every blade of grass below has one appointed over
it above, who guards it, strikes it and says to it, “Grow.”

Zohar, Addenda, Volume I 1:1'R-’X X 772 ,n12010 ,777171 120
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Maimonides quotes the saying to show that the Sages, too,
held that this lower world is governed through forces that
flow from above.
Guide for the Perplexed, Part 2 10:1°x: '2 por ,0°9121 71712
.D923037 T MBI MM R DINR - TORM TN 0 ...
55 7% PR 0PI D7 DI RN 191 .0%MYR M A0 9
273097 MR IR o7 Yopna B 17 PRY nuntn awyt awy
IRIP? 72N 2PN 1WA DOWN OR DORY MPIN DYTORY SRR
W AR O 127 NPWRID WRI2 IRIN 01 RIAN - °39157 19 02
12727 M RITR Pra w010 DR 191900 i RITw P
W 170 WK 19PBRW MR 1 1IR3 930 137 - YT 0wew’
... 29w >3 5y AR ;012 0°7MPA 0°2310 MmO 02

IT is a well-known fact that the philosophers, when they dis-
cuss in their works the order of the Universe, assume that
the existing order of things in this sublunary world of tran-
sient beings depends on forces which emanate from the
spheres. We have mentioned this several times. In like man-
ner our Sages say, “There is no single herb below without its
corresponding star above, that beats upon it and commands
it to grow.” Comp. “Knowest thou the ordinances of heaven?
Canst thou set the dominion thereof in the earth?” (Job ...

Moreh Nevuchim, translated by Ibn Tibon (Public Domain) « Guide for the
Perplexed, English Translation, Friedlander (1903) (Public Domain)

12 onw noynhn P
The Alter Rebbe remarks there that the mazal that strikes
and says “Grow” acts only after the grass has sprouted,
making it grow from small to large; its coming into being
from nothing is from the power within the earth.
Tanya, Iggeres HaKodesh 20:257173:" w77 N7aR ,X°1N
D2y O ,1PRR W2 TR0 0nnd 1oyn Tio%) TR0 PR v ..
,22Ya MRE 120Y NRY 11770 79T IR 190 P1mm) NP
1 22 "2 NRYYY 27137 10ipR KPR B TRD 0in%? 17 mik iR
23 0 B 92 WK ny Ma¥ 07p3 I .NTYID 193 P
OM ,23M7 PR RINY 120 0230 In (MPYI2 "uD2 2wy 2y
.07nY)
Kehot Publication Society (CC-BY-NC)

723 Pyn mas
“For one higher than the high watches, and there are high-

er ones above them.” The Alter Rebbe uses it for the lad-
der of spiritual forces above each growth.
Ecclesiastes 5:7°1:’1 nomp
>3 YRNT77Y ARNNTR A3TR2 XA PIR) UYL 71 U pYYDN
:072Y D723 WY 723 2y 733

likuteitorah.com/likkutei-torah/tzav/1/

20

21

22

23

05°7198 1 0w NR QN9 y12w 2198 onPan...

If thou seest the oppression of the poor, and the violent per-
verting of justice and righteousness in the state, marvel not
at the matter; for one higher than the high watcheth, and
there are higher than they.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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“I sleep, but my heart is awake.” The opening words of a
discourse cited for the point that souls are more inward
than angels.

Song of Songs 5:2°2:’71 0w W
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I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

527 N2 W 7Rt 7771

This is the discourse on “A psalm, a song for the dedica-
tion of the House.” From 98d on it explains the advantage
of souls over angels in three senses of the word dilisani:
the soul is exalted in its source, being of the inner dimen-
sion, unlike the angels; it is bare, without a body such as
the angels have; and it is drawn from Chochmah, the
source of the Torah, so that souls are more fit than angels
for the indwelling of the Shechinah and for receiving the
Torah.
KEHOT'S NOTE
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“A psalm, a song for the dedication of the House, of
David.” The opening words of the discourse cited here.
Psalms 30:1%:"> 0°7°7n
77 730 n20TY M
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And these are the kings who reigned in the land of Edom
before any king reigned over the children of Israel.” In
Kabbalah these kings stand for the world of Tohu, whose
fallen sparks are in the food.

Genesis 36:31x72:1"% n"wX12
X 137 T7077n 297 DI Y162 197 WK Do MY
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Each of the living creatures of the Chariot has the face of a
man, with a lion’s face on the right, an ox’s on the left and
an eagle’s. The Alter Rebbe takes the face of a man, shared
by all four, as their inner level.

Ezekiel 1:107:% 2xptr>

"WEIDY DAYIIRY PRNTOR TN 39 DX %38 Om P
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And the middle bar in the midst of the boards shall pass
through from end to end.” The middle line, from which
man stems, is like this bar, which joins all sides.

Exodus 26:28172:1”5 nMnw
MSPTN MERIIR 1120 DWIRT TN 10T 13
and the middle bar in the midst of the boards, which shall

pass through from end to end.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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This is the discourse on “Thus shall you bless the children
of Israel.” On that page it explains that man is the root of
all: each of the four creatures of the Chariot has “the face

3

of a man,” so their whole is the level of man, and all of
them are elevated when a person’s soul cleaves to G-d.
KEHOT'S NOTE
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“Thus shall you bless the children of Israel.” The opening

words of the discourse the text cites.
Numbers 6:23373:1 7272

2077 79K PRIW? 21270 15720 75 KD 1I1275K) IORIN 127
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9977 IN yawn

Near the end of Parshas Miketz the Zohar contrasts bless-
ing and curse, plenty and famine, “all the reverse of each

likuteitorah.com/likkutei-torah/tzav/1/
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other.” The text cites it for material plenty as the result of
what happens above.

Zohar, Miketz 15:238-2490"n1-1"7:1"0 7pn 717 790
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There the Alter Rebbe refers back to this maamar on the
new souls that will be drawn in the future from sovev kol
almin itself, above the kav, with which the souls of the
righteous will be crowned; following Sefer HaGilgulim,
chapter 7, this will be in the seventh millennium, the su-
pernal Shabbos.
KEHOT'S NOTE
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Rav’s saying that in the World to Come “the righteous sit
with their crowns on their heads and enjoy the radiance of
the Shechinah.” The text refers to the Ramaz’s comment
on these words in connection with the new souls.
Berakhot 17a:1227>:X 1> 1972
32 1K R27 0790 K37 02y MO 02y KY 1377 AI02 K91
K21 1IRIP K21 1AM Riyn KDY 17271 71778 KDY 7900 K9 770K KD
0309 DIPWRI2 DPPNILYY 1AW 0RTE XPX MmN X axiw
ZARY 12IRM DOPYRT DR NN SRR A1 N
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

12 prw® nage monne

“There go the ships; this Leviathan You formed to play
with.” The opening words of the discourse in Parshas
Shemini on the Leviathan and the Wild Ox.

Psalms 104:26173:77p 0°%°11n
H27pIY? N7ETLINN? NP NP oY
There go the ships; There is leviathan, whom Thou hast

formed to sport therein.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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This is the discourse “You have captured my heart.” It ex-
plains why the offerings are called G-d’s “bread”: the ani-
mal’s soul is from the face of the ox in the Chariot, and
through the offering its life rises and is included in its root
in the holy chayos that bear the Throne, and all are uplift-
ed, elevated and exalted, level after level, up to the Infinite
Light.
KEHOT'S NOTE
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“You have captured my heart, my sister, my bride.” The
opening word of the discourse on the offerings cited here.

Song of Songs 4:9°0:’7 0°°W1 W

“TINIER PIY TIR2 TIYR NN *3N227 NP2 *NNK %3Nz’
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe refers back to this maamar: the new
souls of the future come from the Infinite Light of sovev
kol almin, above the kav.

KEHOT'S NOTE
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Kehot’s note points to Proverbs 12:4 for these words.
Proverbs 12:4'7:17 "7wn
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“Their end is wedged in their beginning, and their begin-
ning in their end.” The Alter Rebbe uses it for Malchus,
the end, rising to Keser, the beginning.
Sefer Yetzirah 1:7°1-X 117°%° 120
nambws 19102 NP 1NPIN2 1910 7IYI AR 92 MAtED Ty
D10 AR 17 TAR 21991 21w 19 1PRY T PTRY NPnAa 7wp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?
Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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“And it shall be on that day that living waters will go out
from Jerusalem, half of them toward the eastern sea and

likuteitorah.com/likkutei-torah/tzav/1/
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half toward the western sea.” Cited as a picture of all influ-
ence flowing through Malchus in the future.
Zechariah 14:8°1:7” 7°73t
’;ﬁb'{,?[l njﬂ"?}f osn tl'_?[ﬂ”l'!’?; 0°°770% RY? NI fuh o} mm
ST AN YR2 TNRT 03770K 003m
And it shall come to pass in that day, That living waters shall
go out from Jerusalem: Half of them toward the eastern sea,
And half of them toward the western sea; In summer and in
winter shall it be.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The last of the wedding blessings: “Speedily... may there
be heard in the cities of Judah and in the streets of
Jerusalem... the voice of the groom and the voice of the
bride.” The Alter Rebbe dwells on “the voice of the bride”:
in the future the receiver will herself give.

Ketubot 8a:6:X 'n m2nd
N0 LAMRYY T X2 WX 02T 7R WREK 1 A T
TR MY 02T MR 20X, MT0 A8 A L1208 L1701
,AnR 2ip) iR PIp 0% NN TN CYY3 YRw 1phR

TRYRR 0MYN on2ann 02Inn nivnsn Pip P P oo Bip
P20 03 100 oRn N AN 02,0000
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Yitzchak’s words, “The voice is the voice of Yaakov, but the

hands are the hands of Esav.” Here “voice” is the giving
power of the masculine.

Genesis 27:22272:1") N"wX12
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And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AT HR WA 170

There the Alter Rebbe explains that now the blessing is
“who gladdens the groom and the bride,” since the bride,
Malchus, receives light through the groom, Z’eir Anpin,

36
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while in the future, once she is elevated, it is “who glad-
dens the groom with the bride,” since “a woman of valor is
the crown of her husband”; this is “Speedily may there be
heard... the voice of the bride.” Now, in exile, she is silent:
“I'was mute with stillness.”
KEHOT'S NOTE
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When two groups eat the Pesach offering in one house,

“the bride turns her face away and eats.” The Alter Rebbe

reads her turning away as the shame of the receiver.
Mishnah Pesachim 7:133°:t 0°non mawn
77°7 0PI DX 132N PR TR 0722 niPOIR 1Y nitan Cnv
FIUR2 oMM PPN 90 DI°ID DR 1IDIN PR PRI
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If two companies were eating [their Pesach sacrifices] in one
house [room], each must turn their faces [in a different di-
rection] while eating it; and the hot water pot should be in
the middle [between the two companies]. And when the but-
ler stands to mix the wine [if he has already started to eat
from his sacrifice], he must close his mouth and turn his
face [towards the company he eats with] until he reaches his
company. A bride may, [however,] avert her face [from her
company] while eating [the ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

kel alze-

On the Jerusalem Talmud’s saying, the note asks the read-

er to compare what the heavenly Maggid told the Beis

Yosef, Rabbi Yosef Karo, in an entry on Bereishis; the note
does not quote it.

KEHOT'S NOTE
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Rabbi Yudan bar Chanin: “The sign: one who eats from his

fellow is ashamed to look at him.” This is the shame that

the verse promises will end.
Jerusalem Talmud Orlah 1:3:11x87232% 797 15w 7120
M2 .PRIPM OND2 1NN 1IN RTOM 27 1301 °27 DY 1NN "2
DY .7 2311 137 RN 1190 1 NINY KT K12 727 X TR
PRYR T2 %3 KPX .MON 92T 2137 MY 03RO XY X2 737
1°2900 ©°2¥7 17 DX AP °21 0W3 °2°2 °27 YT X 182 .0N03
1207 D2 1T OXY MIRIT 3R °0 KITY X2 73T 77700 *02D
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Rebbi Abbahu in the name of Rebbi Johanan and Rav Hisda,
both say: they or not. differ in the uninformed case. What
are we dealing with? If it is certain that it tree. lives off the
old tree, everybody agrees it is permitted. If it is certain that
it lives off the young tree, everybody agrees it is forbidden..
We must be dealing with the uninformed case. How could
one know? Rebbi Vivian in the name of Rebbi Hanina: If the
leaves are turned towards the young tree one may ...

likuteitorah.com/likkutei-torah/tzav/1/
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The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) - The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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Rav blessed Rabbi Shimon ben Chalafta, “May it be His
will that you not shame and not be shamed,” and his father
told him, “He blessed you with the blessing with which the
Holy One blessed Israel and repeated it,” citing Joel 2:26-
27. This is the doubled blessing.

Moed Katan 9b:9°v:2°v 10p 7317

A2 RIM 2K KT P72 KUTIP 19727 RN 7272 P2 M

.0P9¥% ny Wi KDY i3 DRPPM ¥iawn I9R onaRy N7
037 "y 1127 K911 %I PXRIY° 272 °0 onyT™

William Davidson, Vocalized Aramaic (CC-BY-NC)

P78 0o7ny
Rabbi Elazar: in the future “Holy” will be said before the
righteous, as it is said before the Holy One. Those who now
receive will be like the source.

Bava Batra 75b2 1y X7n2 X232
KEHOT'S NOTE
2,0y a7

17N 52 AWNRY 7772

The passage there ends a discussion of “and we shall not
be ashamed forever” by referring back to this maamar for
a still higher level in “and My people shall never be
ashamed.” It then opens the discourse “And if a woman
vows”: why vow to forbid what is permitted? Because what
is permitted can be raised to G-d, but as long as a person
cannot raise it, it too conceals, and vows are a fence for

abstinence.

KEHOT'S NOTE
.2,7 mon nMph

917N 52 AWK

“And if awoman vows a vow to G-d.” The opening words of
the discourse in Parshas Matos that the text cites.

Numbers 30:4°7:°7 712712

{17932 TPIX 1°22 90K TI0KY A2 771 TN YR
Also when a woman voweth a vow unto the L-RD, and
bindeth herself by a bond, being in her father’s house, in

her youth,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WA X

“And they were both naked, the man and his wife, and they
were not ashamed.” The discourse “And if a woman vows”
explains these words.

Genesis 2:25{17:’2 N°WXA2
Awwan N51 INYRY DTRT 0217y DAY 1)
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And they were both naked, the man and his wife, and were
not ashamed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oYW D orewynk 0opeTs B owyn 192 K29 XD
jabiypbb]
Tanna DeBei Eliyahu, expounding Joel 2:26, asks, “What
is lehafli?” and answers: between the deeds of the right-
eous and the deeds of the wicked in Gehinnom. The Alter
Rebbe reads lehafli as “to set apart.”
Tanna DeBei Eliyahu Rabbah 20:2°3:’3 7127 379X *27 X1n
02°pR 1 0w NR anN99m 717102 2903 °k1 Y12w 919K anoxy ...
72 X°791% Skn 09IYR Sny W1 KYY RDETY Dony WY WX
MY WI° XDY ORND DIT°32 0OYwn P orwyn 0optTe Bw omwyn
XD 09192 X2 R QTR Pw 1750w 2D TNRY TR 9ow cnb oviyh
YR R2INW W Dw 110w ROR DY O1aR K29 17apin Pava
AP DA% K1 1100 19ap XD 09IYaw MEIRT 90 DY maw mRn
AR MY DR T0°9w ND° Hw 115w ROR OPIYa 1 Movn KUam
... 1270w 0219 O1TR 11950 ROAM 17apn Baa kY
OYW (segmentation according to Warsaw 1880) (Public Domain)

971 XD

“And a man who brings a peace-offering to G-d, lefalei a
vow or as a free-will offering.” The word shares its root
with lehafli.
Leviticus 22:21873:273 X1p™
INE2 IR P22 12737 IR TITRPDY? NP DoMWL 2700 UK
27> XD 02 1i%7? 1o oonn
And whosoever bringeth a sacrifice of peace-offerings unto
the L-RD in fulfilment of a vow clearly uttered, or for a
freewill-offering, of the herd or of the flock, it shall be per-
fect to be accepted; there shall be no blemish therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

e
Rashi explains lefalei as “to set apart by his speech.” This
gives lehafli the sense of setting apart.
Rashi on Leviticus 22:21x”2:273 X7p" 7y "1
1179272 WD .71 R9DY
771 X997 means, expressing it by speech (not expressing it

mentally, 292).
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
9913 972 178 XD 05
“A man or awoman, when he shall yafli to vow the vow of a
Nazirite.” Another instance of the same root.
Numbers 6:2°2:1 12712
T 773 V137 XPD? °D AWRTIX UK DITPR AR PRI 23270 13T
2 ™Y

Speak unto the children of Israel, and say unto them: When
either man or woman shall clearly utter a vow, the vow of a

likuteitorah.com/likkutei-torah/tzav/1/
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Nazirite, to consecrate himself unto the L-RD,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,19272

Rabbi Yehudah in the name of Rabbi Tarfon: in a doubtful
case neither is a Nazirite, “for Naziriteship is only by
hafla’ah,” an explicit declaration. The Alter Rebbe adds
that “explicit” (mefurash) also means “separated.”
Eruvin 82a:7-8'11-"1:X 278 1"217°Y
SN TR TR PR D71Y7 7i970 31 DR AT 237 MY RINT
R R AP? KPRORT 12 KPR .MN?DI? XPX MM PRY 97
X %37 °K YT2 KPP 03 RIT .WDI TIYUR K7 — X1 T K
LTTIP™Y I3 K — 1P KY
William Davidson, Vocalized Aramaic (CC-BY-NC) ‘

9IRS 72wn2

“Even darkness is not dark for You... darkness is as light.”
Before the supernal Pele, darkness and light are alike.

Psalms 139:1227°:07%p 0°7°1n
:17IRD 12°WN2 R 0% 1771 Tan WK qwnTo)
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 ,19p 0°2n

Il f=h
“If you are righteous, what do you give Him, or what does
He take from your hand?” Before G-d’s essence, human
deeds add nothing.
Job 35:71:17% 2R
MR? A7 R IR 127 INRTIR NPTITON
If thou be righteous, what givest thou Him? Or what re-

ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,19 21K

TP ywD 12

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0w PR

YWD 12N
“If you have sinned, what do you do against Him? And if
your transgressions are many, what do you do to Him?”
The companion of the previous verse.
Job 35:671:777% 21K
A9 Iy R YYD 1271 12-PyDATN NRLNTOR
If thou hast sinned, what doest thou against Him? And if thy
transgressions be multiplied, what doest thou unto Him?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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OIS PW IIWYR 19N TN 910 DIPON TNRY

Rabbi Abahu: “And G-d said, Let there be light”: these are
the deeds of the righteous; “but I do not know which of
them He desires,” until “G-d saw the light, that it was
good” shows He desires the deeds of the righteous. The
Alter Rebbe asks what the doubt could mean.

Bereshit Rabbah 2:57:'2 7127 n°wr12
9K "ﬂn'lﬁ] 3N nna ?1?5{[1” 3 Q%P7 T N YT 00T () ..
DOP>TX DR 1wyYn 19X TR Y OoRRR 0K DOYw D mwyn
%2 WOR TwYNa OXY 19K TWYNI OX vam ann AR Y710 2R 5ax
7O D°p7TR DW 177wyna M 720 23 7IRT DR D°P0K K7 27037
Dw A2 NPnnn 137 K10 R .0°YwR Dw 1wyna 7R K
1 "2PPK X712 NPWRI2” M2 29M MI3 prana 17apn nax oy
PR TOP DM YOIP” (L LRI YR°) MR NRT 7R N7 13
N=h i "1:‘(31 N nnn vﬂxm” ”'1.11
Rabbi Abahu and Rabbi Hiyya the Great, Rabbi Abahu said:
Right from the beginning of the creation of the world, the
Holy One blessed be He foresaw the actions of the righteous
and the actions of the wicked. That is what is written: “For
the L-rd knows the way of the righteous, but the way of the
wicked will perish” (Psalms 1:6). 8:4. “The earth was empti-
ness and disorder” - these are the actions of the wicked.

“G-d said: Let there be light” - these are the actions of the ...
Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,

2022 (CC-BY)
TN 7717 DOPYN RN
“And G-d said, Let there be light, and there was light.” The
Midrash reads the light as the deeds of the righteous.
Genesis 1:3°3:°X w12
IR 73R 27 DOROK RN
And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

270 %3 TINT NN 27PPR RN
“And G-d saw the light, that it was good.” From this the
Midrash concludes that He desires the deeds of the
righteous.
Genesis 1:47:’R N°wR12
TN 123 73R 12 OROR 2727 230700 1IRTTNR 07K R
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

°2°Wr K25 K912 "npT

The Zohar says that G-d is great and rules over all, “and all
before Him is considered as nothing.” From this level light
and darkness are alike.
Zohar I, 11b2 x> X”mt
KEHOT'S NOTE
.2 ,R7 R ART

“As a shepherd seeks out his flock on the day he is among
his scattered (nifrashos) sheep.” It shows that the root of

likuteitorah.com/likkutei-torah/tzav/1/

05°7198 1 0w NR QN9 y12w 2198 onPan...

mefurash also denotes separation.
Ezekiel 34:12277:77% xpin°
>INZ"NX PR 19 NIYIDI IRR-TIN2 IR0 197y 1YY N1R23

As a shepherd seeketh out his flock in the day that he is
among his sheep that are separated, so will I seek out My
sheep; and I will deliver them out of all places whither they
have been scattered in the day of clouds and thick darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the passage given, the contraction of the Infinite Light
is to come about through holiness, by way of self-nullifica-
tion; “a man wrestled with him” because the angel of Esav
sought to rise high, and the external forces have no hold
on Chochmah, Binah and Daas, the level of self-nullifica-
tion, but only on the emotive attributes.
KEHOT'S NOTE
2,99 R™MN

WOR PN

“And Yaakov was left alone, and a man wrestled with him
until the break of dawn.” The opening words of the Torah
Ohr discourse cited here.

Genesis 32:257173:2”% n°wr12
MWD TP 7Y InY WK PAN™ 17127 2Py NN
And Jacob was left alone; and there wrestled a man with him

until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mynD nPwa 1T

In the passage given, the light hidden within the fall, from
a level above will, is revealed with added light and joy; and
“when Pharaoh sent out the people” is explained:
Pharaoh, who said “I do not know G-d,” is the “back” of
the supernal will, nourishing those who transgress it.
KEHOT'S NOTE
.27y XIP™ 1111 198 IR 7 A%Y0° — 2 7°%Y0 .4 ,KXD XN

"ynD nPwa

“And it was, when Pharaoh sent out the people.” The
opening words of the Torah Ohr discourse cited here.

Exodus 13:171:3" mnw

217 *3 DY T8 77T P0N DN 0NN M MPwa v

ST77¥R 130 TRNYR DORT2 DY DN27TR 0PN K 0D K

And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For with You is the source of life; in Your light we see
light.” The opening words of another discourse on this
theme.
Psalms 36:10:1"% 0°2°1n
(TIRTINTI F7IR2 0°°0 2P0 YD
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Q5%Wwn 5w 05 XMW >10
Tanna DeBei Eliyahu explains “and My people shall not be

ashamed” as G-d’s giving Israel reward, “so that they
should have reward.” The Alter Rebbe reads it as not eat-
ing “bread of shame.”
Tanna DeBei Eliyahu Rabbah 20:1°:’> 737 177998 27 X1n
R21 130’1 oW DR OnP9m y1awy 919k onboxy omm Lonm ...
551 DRIW2 0712 17AYNWIY MR 2101 YIIR 19K 09D oy w12’
112 5y oyow on Tinb Swn Yown 15w o XTw 075 b 0
17OM 127 A 112 5y 127% DY 121 173 10°10M 172 10em
M2173 M3 N30 27X 712 137 12 TR 1AR 2197 MPITA Mon
»75 9N20% 0 I9RT MR eyn "e? 715 Mavp ROR K
SRIW° 75 0O YR DY 91K TPAR TP 200 Twyn 100N
... KPR IRY D°Y70 DPwyn By 009173 0°10°2 0°0°nn
OYW (segmentation according to Warsaw 1880) (Public Domain)
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“This is the offering of Aharon and his sons which they
shall bring to G-d on the day of his anointing: a tenth of an
ephah of fine flour as a continual meal-offering.” The
verse the second section explains.

Leviticus 6:1337°:") X9p"

TR NP INR AWRN 03°2 NP 127p0TIWR 17121 IR 1270 W
:2792 ANENR P22 ANEOR TR0 AN N70

This is the offering of Aaron and of his sons, which they shall

offer unto the L-RD in the day when he is anointed: the tenth

part of an ephah of fine flour for a meal-offering perpetual-

ly, half of it in the morning, and half thereof in the evening.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DN RE® POINTR

The note quotes the Rebbe: “Out of the eater came forth
food” is not only a wonder; the “food” comes forth pre-
cisely from the “eater,” since by descending to “eat” and
refine the levels below it, it rises to become “food” for the
levels above it.
KEHOT'S NOTE
03 [X”3 ,maw »nana? paoR?] KT V9IRR KXY D)RAN”2 1MonT
77291 PDIRD” ANT YW UDIIRANY RPIT RO VRORNTI NROROW
menan "% PPORn” Muyen? R aPynn amn auabw mnan
.47y N WP — mn nhynbw
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DN RE” POINT

Samson’s riddle: “Out of the eater came forth food, and
out of the strong came forth sweetness.” The Midrash
compares it to Aharon’s offering.
Judges 14:147:77 DLW
TN T30 197 KDY piNm RYY 1ymy DIRN RY? PRI 077 RN
0 NYHY
And he said unto them: Out of the eater came forth food,
And out of the strong came forth sweetness. And they could

not in three days declare the riddle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1277 N WYY NI 90 DN 2N 122 Toan wne v
boNRn

The Midrash opens “This is the offering of Aharon” with
Samson’s riddle: Samson wondered that a lion, which eats
all the animals, now yielded food; so Aharon, who eats all
the offerings, now brings an offering. The Alter Rebbe
asks what the wonder is.

Vayikra Rabbah 8:2°2:’n1 127 X7p™

DON> DONT AN
“And if any of the flesh of his peace-offering is at all eaten
on the third day...” The doubled verb is expounded as two
eatings.
Leviticus 7:181:t X"
PRI A3 K7 WORWR 02 YRPY nATIRan YK PRI OX)
:RiPn M9y 1m0 NPIRT WRIM 1777 Pam 42 2wn KD ink
And if any of the flesh of the sacrifice of his peace-offerings
be at all eaten on the third day, it shall not be accepted, nei-
ther shall it be imputed unto him that offereth it; it shall be
an abhorred thing, and the soul that eateth of it shall bear
his iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
LTRIPN

125K nwa

The Talmud says the verse “speaks of two eatings,” the eat-
ing of man and the eating of the altar. The Alter Rebbe
builds his answer on these two kinds of eating.
Zevachim 13b:3°3:2 2 oonat
ni?T? 17am v nPPoRa KPR NoYin mawnn Xan XY 9137 anm
- ¥9aR? PORT ORY” i TIPA 207K NYRM 027°Y NvOY
JM21% N2°OK NAXY 07X N2°K NAX 7370 21N27 NY2IK N2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,3 PMEn 77 L9°RY A0P Y 70PN U0 XD LAWY L2 L3 0Onat
AN5INa oMby T RIM 7772 1-NPWRI2 NPMIR LR
2°D5NN 0Y9YaY B°9DIN BTN

The Talmud’s principle that “the kohanim eat and the
owners are atoned.” The kohen’s eating is part of the of-
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fering’s atonement.
Pesachim 59b:4-5°77-"7:1 1”1 0°No2
ONIX 22KY7 :X2NT >9300 K7 07993 M2 *PIK K7 01757 M
AP MK 11°1220n 0°9Y1 0°P2IR DOATDAY TAPR ,*002 193 WK
2127 :XINT ATIRY X INDLIY NI DINYY — WX XPT 113
TIPR — P MO PRI 0°I03 377 KD ITIRY IR 7NN IRND]
1P 230,737 OR? M M nie

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

LR 97D MAPR Twyn 7 07ant .2 ,01 0°nos

0°995n% ©°2ya) 099N 013
Maimonides: the eating of the sin-offering and the guilt-
offering is a positive commandment; “the kohanim eat
and the owners are atoned.”
Mishneh Torah, Sacrificial Procedure 10:1n15%77 ,7710 mawn
R MIPR Awyn
oNR 123817 (37 V3 MAW) MWRIY TPY MY DYRT NRLAT 177K
ARYY 1T R .0°192N0n 0°PY1 070K 073150 702 18D YR
TSR 1NPIRY D73727 1IN PPINY DU TN
Torat Emet 363 (Public Domain)

17299200 77N awT

On that page the Alter Rebbe cites Etz Chaim: now Mah re-

fines Ban, and in the future, when Ban has been refined, “a

woman of valor” will be “the crown of her husband.” He

goes on to explain that Mah, the refiner, is light drawn into

a vessel, like Moshe’s “and what (mah) are we,” utter self-
nullification.
KEHOT'S NOTE

Y 70PN ©2UA0 . Lt Shpna ﬂ”1|777 L7221 2B NPSNR Ayw 1Ty aRa

.44°Y 2’1 11°2 OnR LuYp

19137p 7ORT N %20

The Zohar tells that when Israel brought offerings, a like-
ness of a lion would descend from above and be seen
crouching on the altar, eating the offerings. This is the al-
tar’s eating.

Zohar, Introduction 12:92-10477p-278:2 717p7 7M1 100

Q7N 0°"17P NN

The Talmud reads Ezekiel 34:31, “you are adam,” as a
statement about Israel. The Alter Rebbe uses it for the low-
er man whose eating reaches the supernal Man.

Yevamot 61a:1-3"3-"R:X X”0D N1n2°

DTN NP0 INE OINE INRY VKAWL PN PRRUR 108 0712 2R

DX N 2201 .OTX 1717 0237 1KY L,0TR 1) DAX .°ORX

MYy DONYR 1277 A2 U X7 .02 DR RPN Iy MY

DR 17(7271 1021 A9RNY? im0 12 YT KD WK OTR Ria
-2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

270 LRLRD MIng°

likuteitorah.com/likkutei-torah/tzav/1/

83

05°7198 1 0w NR QN9 y12w 2198 onPan...

11mP2a BN WYl

“Let us make man in Our image, after Our likeness.” The
lower man corresponds to the supernal Man.
Genesis 1:26172:’X N°wR12
Ay 027 D372 1T ANINTI n:p‘;g; xR Ayl D’l?"?tj RN
TPIRTPY AT 177221 YIRTTYI N oD
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.12 ,R DPwR92
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The Zohar on Parshas Tzav (32b) describes the fire on the
altar as the angel Uriel in the likeness of a mighty lion
crouching over the offering, and then (33a) calls the angel
Michael, the high priest above, “the lion that eats
offerings.”

Zohar, Tzav 20:135-14571"1p-179p: 18,97 190

M2t1A7 N2 NN 7772 wnn

This is the discourse “This is the dedication of the altar.”
The passage given describes the order of prayer: praise
that arouses joy that G-d chose Israel, the blessings of the
Shema in which the angels sanctify Him and “with an eter-
nal love,” and from there the self-sacrifice of the Shema,
“with all your heart,” with both inclinations, so that even
the animal soul’s desire turns to G-d.
KEHOT'S NOTE
3,0 R nMph

f12t7 N3N NNt

“This is the dedication of the altar on the day of its anoint-
ing.” The opening words of the discourse cited here.
Numbers 7:84775:1 712712
92 NMYR PXIWY X°WI NXm INR ngnn 02 0ad N2 NN
MY 0°NY 371 M22 Y 0738 N0ITRIM MYy 0Ny
This was the dedication-offering of the altar, in the day when
it was anointed, at the hands of the princes of Israel: twelve

silver dishes, twelve silver basins, twelve golden pans;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TIANR 12ENR N

“And I was beside Him as a nursling (amon), and I was His
delight every day.” The opening words of the discourse cit-
ed here.

Proverbs 8:30°7:'11 “own
:NY~222 120 NpNin 01 0P DOYIWYY TR TinK 193K IR
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Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1378 2an

“Playing in His inhabited world.” The text refers to this
phrase at the end of that discourse.

Proverbs 8:31x77:'1 “own

SO *32°NN YUY T 2202 NPy
Playing in His habitable earth, And my delights are with the
sons of men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

120 SOR% AP35 7PINY 7T

In the passage given, barley is animal food: the influence
of the angels called animals and chayos, the faces of the
lion and the ox.
KEHOT'S NOTE
.X ,X> 92712 N™MpY

720 25K° 9pa N

“And the lion shall eat straw like the ox.” The opening
words of the explanation in Bamidbar cited here.

Isaiah 11:7°1:x" 17°yw°
207PIK P22 MK 1T 12T VTN APYIN I M
And the cow and the bear feed; Their young ones shall lie

down together; And the lion shall eat straw like the ox.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

712K 123K ORI 717T0Y

At the end of that discourse, on “playing in His inhabited
world (tevel),” tevel is read as twice aryeh, “lion”: there is
a lion among the holy chayos and a lion among the
ofanim.
KEHOT'S NOTE
.T,17 372 NP

X"y 791 27y 279798 D M

Alongside the Zohar on Parshas Tzav cited in the text, the
note adds Or HaTorah’s discourses for Rosh HaShanah, p.
1428.
KEHOT'S NOTE
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2PY° 98y 1R SR 7Y 1IR3 W

In the passage given, the purpose of the souls’ descent is
to refine the 288 sparks that fell at the breaking of the ves-
sels into the Name Ban, from the world of Tohu (“these are
the kings who reigned”); the chief refiner is the Name
Mah, Tikkun, for “through Chochmah they are refined,”
and the refiner must first be refined from all evil and
dross.
KEHOT'S NOTE
.2,00 pa nMph
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Bilaam’s words, “Who has counted the dust of Yaakov?”
The opening words of the explanation in Parshas Balak cit-
ed here.

Numbers 23:10:373 712712

NN DY NI PWR1 Nhn PRI Y27 N 120m31 2Py 9y Man N
ShiEER el

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PAND I w252 79I NN NWaD KD TR Puta® 0

The Sifrei says Israel was to conquer the Land first and
only then outside it, and that G-d reproached David: “The
Jebusite near your palace you did not drive out, and you go
and conquer Aram?” The one who refines must first be re-
fined himself.

Sifrei Devarim 51:1°K:X”1 0°727 *190
N ‘?81};7? IR W2AIAYN 10K 11iR0 iR N'?W vy M7 ...
DIR W21 M7 KPR 10 Ry KD XA PR 730 wadP ooNwn
2 9mR Y730 KD 0PI M0 01277 NXY LT29% 0IX) 0
AN AR IR0 ;AW KD 9P 173070 7m0 20127 DY 0ipRn
271212 0IRI 077173 DR Waom
(Devarim 11:24) "Every place where the soles of your feet
tread will be yours": If (the purpose of this is) to teach about
the boundaries of Eretz Yisrael, this is already written, viz.
(Ibid.) "From the desert and the Levanon, from the river, the
river Yerath, until the western sea shall be your border."
What, then, is the intent of "where the soles of your feet
tread"? He told them: Every place that you conquer, aside
from these (specified) places shall be yours. — But perhaps
this gives them license ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

m2an OTIP PIORD 70X

The Talmud reads “You shall not eat over the blood” as “do
not eat before you have prayed for your blood.” The Alter
Rebbe explains why: eating refines the food, and the eater
must first be refined through prayer.

Berakhot 10b2* n1372
KEHOT'S NOTE
.3,089 0 MR YW IR9 .2,° N1072

meanm TP PIORD 710K

The halachah: once dawn has broken, one may not eat or
drink before praying, though water and medicine are
permitted.

Shulchan Arukh, Orach Chayim 89:30»n nx , 71y n2w
A:0”8

w™1) 17> N%an Y9anew 1y 7172 7277 IR 12182 poynnL 12 70K
2V MRY N2 1IMRY DY M2 NIPR 1INRY RS 170pn
0°n 2aR mnwh K91 91985 K21 (777 70 1w nmn) (712 vanne
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Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

98 1M9Wa 0°°01 Mama nne

The verse in Ezekiel opens with the altar and ends with
“the table that is before G-d”: now that the Temple is not
standing, a person’s table atones for him. Eating is the el-
evation that the altar once performed.

Berakhot 55a:3°2:X 1171 n1272
Y 027 122027 .AP? 207 RIY DR R0PT I0PW 2y TIRRM
nnD P 7397 WK 1TPWa N1 09K 127717 122031 72 nink witY
721 22 ATIID MRT YRR 221 1A "3 nPws ooy naps
DTN 20 070 WYY, X7 7Y 190 N2 — 07N UIpnT Ay
RUFRERE
"He who prolongs his stay at table" — perhaps a poor man
will come and he will give him [some food] ; for it is written,
"The altar of wood three cubits high... and he said unto me,
This is the table that is before the L-rd" (Ezek. 41:22). He
opens with "altar" and concludes with "table"! R. Johanan
and R. Eleazar both say : So long as the Temple was in exis-
tence, the altar used to atone for Israel, but now a man's ta-
ble atones for him.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X ,71MO72

99 N2IP NYW RMPE YW

For “the time of prayer is the time of battle,” the note
refers to the sources listed in Maamarei Admur HaZaken
on the parshiyos, p. 749.
KEHOT’'S NOTE
.DRwn Y? NPYID-17TIR MINRNa 10117 1R9

100 5”12 NN 1292N 12 7”72

The same discourse cited in paragraph 4.
KEHOT'S NOTE
3,19 Xw1 n”ph

101 5N 12 NN 19720 119
“Thus shall you bless the children of Israel.” The opening
words of the discourse cited here.

Numbers 6:23373:1 7272
2077 79K PRI 21270 15720 75 KD 1I1270R) IORIR 127
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

102 PN WP 171

The note suggests, with a “perhaps,” the discourse “Israel
is holy to G-d” in Parshas Pinchas, which begins on that
page.
KEHOT’'S NOTE
.3,y 0m1e NP 13110 P9IR

likuteitorah.com/likkutei-torah/tzav/1/
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“Israel is holy to G-d, the first of His crop.” The opening
words of the discourse cited here.
Jeremiah 2:3%2:2 707
DIPYR 2P Y7 MYR? PPIRPI INRIAN NUWRY A7 PRI UTR
"oy
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12
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This is the discourse “When you kindle the lamps.” There
Aharon is explained as the letters of nirah: just as from
above all is as nothing before Him, so from below
G-dliness will be seen by all flesh, “for eye to eye You,
G-d, were seen.” The love of Aharon comes through bitter-
ness over the darkness that hides G-dliness from eyes of
flesh.
KEHOT'S NOTE
XD mbyna nmpo

105 937 DR MPYn2

“When you kindle the lamps, the seven lamps shall give
light toward the face of the Menorah.” The opening words
of the discourse cited here.

Numbers 8:2°2:’1 72722

YT 30 PwTER nunnY ANPYI2 PR 0N FIIROR 92T
:Ni30 NYaY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

106 N1 NN 1R

The Zohar says the clouds of glory came in Aharon’s mer-
it, citing “for eye to eye You, G-d, were seen,” with Aharon
read into the verse. This is the source of Aharon as nirah.

Zohar III, 103ax ,ap 2
KEHOT'S NOTE

TAAR N2y 2 772N-0°29YN 780 .152 °Y R”"WN MN°Wi 980 X ,ap 2’
.681 17yNaLIANY

107 X7 NI N
Kehot’s note points to Zohar III, 234a for these words.

Zohar 111, 234ax ,777 »’m
KEHOT'S NOTE
(X ,39P) ¥ IP°N 0 LK, M

108 TONT NIMIN IR

The Raaya Mehemna matches the four senses with the four
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faces of the Chariot: “sight: the lion.”

Zohar, Pinchas 69:402-41223”°n-2"n:1”0 0o ,77t1 190

987 NPNIN 1R
Tikkunei Zohar: “The lion: this is sight (re’iyah),” with “the
face of a lion on the right.”
Tikkunei Zohar 122a:7°1:X 275p 9717 °1pn
TINT PR IR CIDY (R ONPIT) AP MANY LN KT MON
PYRYT 27T DR Y2IX LM KT DAYIIX 0K 232 ,DAYIIND
IPRT ,TONT RIRYD ITORY LR AP MIWNY 1R 79D ,KPD DY
Y DY RPHPP ART 12X IR (0 X7D) R TR0T ,ARDTR KRR
MY %191 (QW) MAR AORI KPRNDD AyRY 12 7R DN
37 AR 1 (T 2 22wn) AR 779y ,RNYINRI RO W, PRHwIN
<. DTN RT,R2T XD, RRVINT 172211 10 NIKT 13002

Tikkunei Zohar - Vocalized (Public Domain)

1092 %12 WK NN KXWl 27y

This is the discourse “Take a census of the sons of
Gershon.” On that page Aharon is the source of the higher
love, “abundant in kindness,” and so is called alef, har,
nun: har, “mountain,” is love, as Avraham, “who loved
Me,” called it a mountain, and Aharon died on Hor HaHar,
a love higher than Avraham’s; alef is Pele, from the attrib-
utes above intellect; and the final nun is the drawing down
of that love to all the souls of Israel.

KEHOT'S NOTE

XKD RW1 nMph

TWA2 %12 WRA NN N2
“Take a census of the sons of Gershon as well.” The open-
ing words of the discourse cited here.
Numbers 4:22273:"7 92722
:n:g‘n@rp‘rp? onaR n*;'? 071703 11W72 °32 WRITNR K2
'Take the sum of the sons of Gershon also, by their fathers’-
houses, by their families;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 13
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Moshe and Aharon to Israel: “And what are we, that you
complain against us?” The word mah is read as the level of
Mah.

Exodus 16:7°1:1"0 mnw

°D M U0 NTPY 02°NIPRTNN iYnYa ‘n Ti207NN oneRT1 P
A%y %D

and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

N-1,10 mnw
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Moshe to Korach and his company: “And Aharon, what is
he, that you complain against him?” Again Aharon is
called mah.

Numbers 16:11X>:11 72772

1°%0 3 X3 1R Havayah2y 027930 90797221 1AK 127
7y

Therefore thou and all thy company that are gathered to-

gether against the L-RD—; and as to Aaron, what is he that ye

murmur against him?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LK% ,T0 92712

PARAGRAPH 15

14

15

Rabbi Yochanan: Samson was called after the Name of the
Holy One, as it is said, “For a sun and a shield is G-d”; the
Talmud then qualifies: like G-d, who shields the whole
world, Samson shielded Israel in his generation.

Sotah 10a:8’1:X ™ VO
77 RIY ,DORWY DRI PRI DX 1T TWRY a0 027 )
M2 WITRR DY I By TWRY 301 227 MR PN TIRD 0y P
XD ,mRyn KPR 7131 DOPOK U7 1) Wn D7 mRIY X1 RN
RIT T2 UITRA AN NI N2 WITRT DY W 1y XK I
2RI 2y 11972 1an 1iUnY Ax — 913 0Piyn P2 By an
William Davidson, Vocalized Aramaic (CC-BY-NC)
2OPYR I AR WRY 0

“For a sun and a shield is Havayah Elokim; grace and glo-
ry G-d gives.” The two Names are read as the sun and the
shield that conceals it.

Psalms 84:1227>:7"0 0°>°1n

10702 023777 2307an? R *711R2 79291 17 DOR9K °1 14 Wt °3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16
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NPT NDIA2 NANDWND

The Zohar speaks of a spirit that must be cleansed in the
burning fire and rectified “in order to be absorbed into the
body of the King.” Here the phrase describes the angels’
ultimate longing.
Zohar I, 217b2 17 x”m
KEHOT'S NOTE
.2, Rm

9y 529 I AN DY

This is the explanation on “I sleep, but my heart is awake.”
On that page, prayer, instituted in place of the offerings,
draws the revelation in concealment, whereas through the
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offerings fire came down from above, “the lion that eats
offerings”; yet through prayer too the soul rises “to be ab-
sorbed into the body of the King.” Just after, “I have eaten
My honeycomb with My honey” is read as the Shema and
its blessings, the “honeycomb” being the angels.
KEHOT'S NOTE
X ,T2wrnw nmph

1y "2 aws "IN

“I sleep, but my heart is awake.” The opening words of the
explanation cited here.

Song of Songs 5:2°2:’71 0*°w W

N PR3 N2y CNNY PTInR pRIT OTIT Pip Ay "2 MY %X
11277 79707 NI PYK PRI WKW

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W27 Oy Y nPON

“I have come into My garden... I have eaten My honey-

comb with My honey.” Read as G-d’s “eating,” the absorp-

tion of the angels into Him.

Song of Songs 5:1°X:’11 0°7°Wi W

W70y "7y "APIX “pip2ty 10 IR 79D nNX 17 N2

:0°TIT 175W INY 0°97 199K "2707aY 21 ey

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Samson did not tell his parents “that he had scraped the
honey out of the carcass of the lion.” The eater itself yields
food for what is above it.

Judges 14:9°0: 7 DLW

D7 07 MRTPRY PINTOR 9771 IR 7077 TP ¢RIRN mTIN
WITT 1T MIRT N2 20 072 To317KDY 199K

And he scraped it out into his hands, and went on, eating as

he went, and he came to his father and mother, and gave

unto them, and they did eat; but he told them not that he had

scraped the honey out of the body of the lion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,7 DWW

291N DUAPNRM 1IMIR [T 70T

The note suggests, with a “perhaps,” that this is the Torah
Ohr discourse “And behold, we were binding sheaves.” It
explains that the seven kings of Tohu fell in the breaking
of the vessels into the Name Ban of Atzilus and from there

likuteitorah.com/likkutei-torah/tzav/1/
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into Beriah, Yetzirah and Asiyah; souls, angels and divine
powers all fell, and the breaking is their separation into
many parts, like the letters of a word taken apart so that its
meaning is lost.
KEHOT'S NOTE
23,13 R™IN? 71137 9K

2om1PR QoRPNR 1IMIN 1AM

Yosef’s dream: “And behold, we were binding sheaves in
the field.” The opening words of the Torah Ohr discourse
cited here.
Genesis 37:7°1:1"% WX
NS0 MK M MM AT N2 DN 0PN 1N NI
NP2 PINAYA D2°NRYX 13300 M1am
for, behold, we were binding sheaves in the field, and, lo, my
sheaf arose, and also stood upright; and, behold, your

sheaves came round about, and bowed down to my sheaf.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17
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The words here quote Leviticus 6:13; the passage is shown
below.
Leviticus 6:1337°:") X9p"
ORI NPy IR nwnn o2 o 127927 WR 1732 IOR 137 M
:21¥3 IS P33 AR TR AR N7
This is the offering of Aaron and of his sons, which they shall
offer unto the L-RD in the day when he is anointed: the tenth
part of an ephah of fine flour for a meal-offering perpetual-

ly, half of it in the morning, and half thereof in the evening.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And you shall make of it oil of holy anointing (shemen
mishchas kodesh).” The Alter Rebbe reads it as oil that
anoints kodesh, Chochmah, and so comes from above it.
Exodus 30:257173:"7 mnw
“NOwR MY 0PY AYYR DRI NN WIpTNOwn 1Y ANk 0wy
WP
And thou shalt make it a holy anointing oil, a perfume com-
pounded after the art of the perfumer; it shall be a holy
anointing oil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Emor speaks of the kohanim, on whom is
“the anointing oil of his G-d,” in the image of what is
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above: “like the good oil upon the head, coming down ing.” The opening words of the explanation cited here.

upon the beard, the beard of Aharon.” Numbers 7:84779:1 1373

Zohar, Emor 2:6-3:1227°:3-1:2 712K ,777117 990 noD n‘qyJ? Y?NjW’ m»w; nRn inR m_m;n D‘I’? namn n;;ﬂ nxt

R. Isaac said that the word “say” here signifies “say quietly”, sy D°NY A NIBD Y 01T N0 MY Doy

just as all the operations of the priests were carried out in . L . X

. e « . This was the dedication-offering of the altar, in the day when
quietness; and the repetition “say” and “thou shalt say” is to . K .
. . .. . it was anointed, at the hands of the princes of Israel: twelve
give emphasis to the injunction that they should not defile K . . .
silver dishes, twelve silver basins, twelve golden pans;

themselves, since he who ministers in a holy place should
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

be holy throughout. As we have said, the body without the
spirit is unclean, and the desire of unclean spirits is for the 131 =1 1S Ren
bodies of Israel, since now that the holy spirit has been

The Zohar on Parshas Tzav reads chochmah as ko’ach

emptied out ...
P mah, “the power of what.”
The Zohar; London, Soncino Press, 1933 (Public Domain)

Zohar III, 28ax ,nd »m

126 2790 11727 91K D A7 1O KEHOT'S NOTE
The note observes that the same Zohar on Emor is cited X,T2.K, M3
again there.
KEHOT'S NOTE 132 7R 73 A3
.2,7% oYna e 1P 02 on Again in Parshas Tzav: Chochmah rests upon Tiferes, “in
which is ko’ach mah.”
127 mnan nR 1111557.'!: itd Zohar, Tzav 21:154-24:166170p:773-771p:X”3 1% ,77171 100
In the passage given, the love that flames up comes
through “crushed oil,” humility; and “like the good oil PARAGRAPH 18
upon the head, coming down upon the beard, the beard of
Aharon”: the beard of the high priest is the laws of the 133 1NN YRR a2

Torah, G-dliness drawn down in endless detail, and the “This is the offering of Aharon and his sons... on the day

good oil upon it is the higher Chochmah.
KEHOT'S NOTE

of his anointing: a tenth of an ephah of fine flour as a con-

tinual meal-offering.” The Alter Rebbe asks why it says

3,2 IM2yna N “on the day” and not “from the day.”

128 937 R by Leviticus 6:1337:1 X1p"
“When you kindle the lamps.” The opening words of the bhi n‘1’?(72 inR HW@H Dﬁ’;: ’-'I'_? 13“?3-7"?5 PN TT!?S 2| M
discourse cited here. 137Y2 ANPXOMI 722 AN°R0R TR 103n NP0
Numbers 8:2’2:’11 12713 This is the offering of Aaron and of his sons, which they shall
mima %0 Sinox NITNR noYEa 1,1?3 R RO 127 offer unto the L-RD in the day when he is anointed: the tenth

1137 NV T part of an ephah of fine flour for a meal-offering perpetual-
SRR o ly, half of it in the morning, and half thereof in the evening.

Speak unto Aaron, and say unto him: When thou lightest Migra according to the Masorah (CC-BY-SA) + JPS 1917 (Public Domain)

the lamps, the seven lamps shall give light in front of the
candlestick.’ 134 0% TIN> nqpbx Nl

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain) “And G-d called the light day, and the darkness He called

129 Ratam M NRT 27V night.” “Day” therefore means light and revelation.

Genesis 1:571X N°wx12
This is “a little explanation” on “This is the dedication of

the altar.” Citing the Ramaz on the Zohar, Emor 89a, it D" 9R2™IN 2T n??? Ll TlLD“ﬂ?l ov 7“{? n’?b?ﬁ X7
says the anointing oil is from Mocha Stima’ah (the con- IR
cealed brain), with its fragrance from the Gevurah of Atik And G-d called the light Day, and the darkness He called
Yomin; the altar’s eating draws down from the Man upon Night. And there was evening and there was morning, one
the Throne, Z’eir Anpin of Atzilus, the incense rises to the day.

level of Atik, and the anointing oil mixes inner and encom- Migra according to the Masorah (CC-BY-SA) - 3PS 1917 (Public Domain)
passing light, “like the good oil... coming down upon the KEHOT'S NOTE

beard.” .1,R NPWRI2

KEHOT'S NOTE
1,03 KW N 135 R wIn

“Bring us back to You, G-d, and we shall return; renew our
130 IMIR AW QY92 NN Noun NN » .
days as of old.” Read as a request for renewed revelations,

“This is the dedication of the altar on the day of its anoint-

likuteitorah.com/likkutei-torah/tzav/1/ 46
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“days.”
Lamentations 5:21872:"1 12°R
:07R2 1% W0 WD q’?g Havayah 112°01
Turn Thou us unto Thee, O L-RD, and we shall be turned;
Renew our days as of old.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Near the end of that discourse “Renew our days” is ex-
plained: “days” are the drawing down of G-d’s light, as in
“G-d shall be your everlasting light,” and we ask that a new
light shine on us, though the first light was cut off.
KEHOT'S NOTE
3,19 7R nmph

903° M oratd

“For on this day He shall atone for you, to purify you.” The
opening words of the discourse cited here.

Leviticus 16:30°7:1°b Xp™
70N 1 %197 D2 NRWVA P31 DINK 7YY 07y D’ M 0PI
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19
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The Idra Rabba: the tikkunim of the beard of the Ancient
One are called “primordial days,” and those found in Z’eir
Anpin are called “days of the world.” The Alter Rebbe ap-
plies this to the “day” of anointing.

Zohar, Idra Rabba 21:157-23:166-1"1p:X” K21 XTTX 71 190
YOp:I"3

11217 NN NNt

“This is the dedication of the altar on the day of its anoint-
ing, from the princes of Israel: twelve silver bowls, twelve
silver basins...” Said of twelve days of offerings, though
only the first was on the day itself.

Numbers 7:84772:1 712712

oD ¥R DXL OX°3 NN IR NERT 02 02T N2 NN
HTIWY 0N 27T 1192 @Y 073w A9 1YY 0w

This was the dedication-offering of the altar, in the day when

it was anointed, at the hands of the princes of Israel: twelve

silver dishes, twelve silver basins, twelve golden pans;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.79 ,19272
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PARAGRAPH 20
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Aharon’s offering is “a continual meal-offering,” half in
the morning and half in the evening. It is brought forever,
yet it is called “on the day of his anointing.”

Leviticus 6:1337°:") X9p"

TR NTPRY INR AWRN 03v2 NP 127p0TIWR P12 TR 1270 M
Y3 IS P33 AR TR AR 70

This is the offering of Aaron and of his sons, which they shall

offer unto the L-RD in the day when he is anointed: the tenth

part of an ephah of fine flour for a meal-offering perpetual-

ly, half of it in the morning, and half thereof in the evening.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

BURE L)

mplilylyjalsde]

“Like the good oil upon the head, coming down upon the
beard, the beard of Aharon.” The anointing oil that the
daily offering continues to draw down.
Psalms 133:2°2:3"%p 0°%°11n
PRI 2270y TIY TN TRY TPy T wRNRY 2T 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.2,35p 0°%nn

PARAGRAPH 21
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AR 129 M
The Zohar on Tzav: the wicked separate zos from zeh, and
Aharon and his sons bring them close and join zeh with
zos; it then asks why the verse does not say “zos is the of-
fering.” This is the Alter Rebbe’s point about zeh.
Zohar, Tzav 12:93-14:1047"p:77-27%:27 1% 77117 190
THIS (zeh) IS THE OBLATION OF AARON AND HIS SONS
WHICH THEY SHALL OFFER UNTO THE L-RD. Sinners
cause the Holy One, blessed be He, to part from the
Community of Israel; they separate zeh (this, masc.) from
zoth (this, fem.), who should form one pair.
The Zohar; London, Soncino Press, 1933 (Public Domain)

9197 NN NN

“Command Aharon and his sons, saying: This (zos) is the
law of the burnt-offering.” The offering before Aharon’s is
introduced with zos.

Leviticus 6:272:1 X"
TR By 19V X 1PYT N2IR NRT AR 1P1270R) TIONTNR 13
112 TRIR NaD WK P20y NPYPaTRD ARy

Command Aaron and his sons, saying: This is the law of the
burnt-offering: it is that which goeth up on its firewood
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upon the altar all night unto the morning; and the fire of the
altar shall be kept burning thereby.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XL,TOW :DWRT NN DR . L 1,1 0% 027 DN DR . L 2,1 RPN

144 | Kehot’s note points to Menachot 53a:1-3 for these words.

145

146

147

148

Menachot 53a:1-3’1-’R:X 3”1 Mnin

>19 PR 11 %197 1IAR °33 INIR 2P0 A0 NN DR (7,1 RIpY)
%M 9 R PIRN NIZR 1IN 19K 730 NAMIT A
2°n5 "1 29¥% 9% MK 2997 05 RPN RP 9D D XY Kp XD
XD ROXY X701 27 712 7°pnn A%m R9X pan 7oxn XD (0,1 RIpM)

TINOW ROX Tnan naRn
Wikisource Talmud Bavli (CC-BY-SA)

1MINAN N9IN RN
“And this (zos) is the law of the meal-offering.” Again zos.
Leviticus 6:7°1: Xp™
:M2AMT *3277K °1 *197 1I0R™13 ANK 17R7 AN N7IA DR
And this is the law of the meal-offering: the sons of Aaron

shall offer it before the L-RD, in front of the altar.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QWNT NN NNN

“And this (zos) is the law of the guilt-offering.” The offer-
ing after Aharon’s, again with zos.

Leviticus 7: 17Xt Rp™

:RIT O°WTR WP OWRT NTIA NRN
And this is the law of the guilt-offering: it is most holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1339° 9P7°0m
The Zohar at the opening of Vayetzei expounds “Your
priests shall be clothed in righteousness, and Your pious
ones shall sing for joy,” of David preparing the priests and
the pious ones to gladden the King.

Zohar, Vayetzei 6:36-7:433”1:1-179:) RXM M 190

From David’s conduct on this occasion we learn that anyone
who invites a king should strive to entertain him in some
novel fashion, so as to afford him special pleasure. If, for in-
stance, it is the king’s wont to be entertained by ordinary
clowns and jester, he should provide for him specially re-
fined and courtly entertainers. Thus, when David invited the
King and His Consort, he replaced the customary entertain-
ers of the King with a higher order. So he said: “Let thy
priests be clothed with righteousness, and let thy ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1139 9P 7°0mM
“Your priests shall be clothed in righteousness, and Your
pious ones shall sing for joy.” The verse the Zohar
expounds.
Psalms 132:9'0:27%p 0°2°1n
AT TTOM PTIIP TIID

likuteitorah.com/likkutei-torah/tzav/1/
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Let Thy priests be clothed with righteousness; And let Thy
saints shout for joy.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

N N7 18D

Alongside the Zohar on Parshas Tzav, 31a, the note also
points to Sefer HaChakirah, 75a.
KEHOT'S NOTE
R,y 79°DN 03 IR

Dm0 oxYa 1770

The note suggests, with a “perhaps,” that this is the Torah
Ohr discourse “On that very day was Avraham
circumcised.” In the passage given, Avraham merited the
circumcision from above, “and G-d will circumcise your
heart”; “the essence of this day” is the day that is wholly
long and wholly good, the great revelation of the future,
and when the essence of that day was revealed to him,
Avraham was circumcised.
KEHOT'S NOTE
.7, R™IN% 7111971 PN

D M o oxya

“On that very day were Avraham and Yishmael his son cir-

cumcised.” The opening words of the discourse cited here.
Genesis 17:26172:1 N°wx"2

:112 DRYNY7 D77aR i1 i 00 ozya

In the selfsame day was Abraham circumcised, and Ishmael

his son.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"wobwh wIna N

In the passage given, the counting of the Omer from the
Exodus prepares for receiving the Torah, the revelation of
the Infinite Light below as above through self-nullifica-
tion; Scripture says simply “on this day” because “day”
means light and revelation, as “G-d called the light day.”
KEHOT'S NOTE
.79°RY 2,10 XN

N2 T OI°2 10 wrbwn wna

“In the third month after the children of Israel went out of
Egypt, on this day they came to the wilderness of Sinai.”
The opening words of the discourse cited here.
Exodus 19:1°X:0™ mnw
72T W2 AT A2 DV YISR XIYI3 MRS v wing
Fehde)
In the third month after the children of Israel were gone
forth out of the land of Egypt, the same day came they into
the wilderness of Sinai.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AN RN TR

The Zohar on Eikev quotes “And one (zeh) called to anoth-
er (zeh) and said” in speaking of the living creatures of the
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Chariot.

Zohar, Eikev 1:12-2:20:"2-2">X 2py ,77t1 190

155 KT 7PN TR

The seraphim: “And one called to another and said, Holy,
holy, holy.” Each is called zeh.
Isaiah 6:3"1:1 171°yw°
PIRTTPD KPn NIRIY N WITR wATR WiTR ImRY AR M X
97923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

156 22T K2 I T D DY Wy

The note suggests, with a “perhaps,” that this is the dis-
course on “The voice of my beloved” in Shir HaShirim.
KEHOT'S NOTE
X LI0 @R n7pRR a9 IR

157 AT K2 AT A0 TT 9D

“The voice of my beloved! Behold, he (zeh) comes, leaping
upon the mountains.” The beloved is called zeh.

Song of Songs 2:8°11:2 0°1°wn W
:NIY2ITPY YERM 0Py AT K2 TN CTIT 2R
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

158 19PN 137 RITT 012 R

“And it shall be said on that day: Behold, this (zeh) is our
G-d... this (zeh) is G-d, for whom we hoped.” G-d Himself
is called zeh.

Isaiah 25:9°v:1”2 y1oyw°
2 9 U A YU 7 MR APPRR MIT RIND 032 nR)

Anya AN 177
And it shall be said in that day: ‘Lo, this is our G-d, For
whom we waited, that He might save us; This is the L-RD, for
whom we waited, We will be glad and rejoice in His
salvation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,13 vyw

159 2"5PT M0 D RN

On the Ramaz’s comment, the note refers to two places in
Or HaTorah, on Nach and on Shavuos; in its heading the
note gives the Ramaz’s folio as 132, where the text has 135.

KEHOT'S NOTE
.ﬂ‘?,? Y MPIAW NPMIR LTIPNN Y 2-971 NPMIR R

likuteitorah.com/likkutei-torah/tzav/1/
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