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“And you shall eat, eating and being satisfied, and you shall
praise the Name”
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“And you shall eat, eating and being satisfied, and you shall praise the Name of Havayah your G-d,
Who has dealt wondrously with you; and My people shall never be ashamed” (in Joel, chapter 2).
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And in the Yalkut there: “And when He blesses the righteous, He doubles their blessing: ‘And you
shall eat,’ etc., ‘and [My people] shall not be ashamed,’ etc.”
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Now, the matter of the intent in eating is that there are souls and angels at the level of the chain of
descending worlds (hishtalshelus), the worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah
(Action): “For My glory I created him, I formed him,” etc. There are angels of Beriah, there are an-

gels of Yetzirah, and there are angels of Asiyah.
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Now above, the food of the angels is the spiritual strength and might that is drawn down to them,

so that they may grasp His G-dliness, may He be blessed, and serve Him with all their heart.

likuteitorah.com/likkutei-torah/tzav/ 3
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And as is written in [Midrash] Rabbah, at the end of Parshas Mishpatim, on the verse “For My Name
is within him”: “Because the ministering angels are nourished only by the radiance of the
Shechinah (Divine Presence), as it is said, ‘And You give life to them all.”” And see the explanation
of “And You give life” in the Zohar, Part II, at the beginning of Parshas Ve’atah Tetzaveh, folio
179b.
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And in the chain of descent (hishtalshelus) of the levels, by means of a multitude of myriads of in-
termediaries—namely the angels in all the worlds, through which and among which the flow passes,
and which are called “and all my innards,” for they are the level of innards, through which the flow

and the food pass—through this, physical food comes into being from it.
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As our Sages, of blessed memory, said: “There is no blade of grass below that does not have a mazal
above that strikes it.” For the mazal is a spiritual force, and “one higher than the high watches, and
higher ones are above them,” until it reaches the root of all the roots, in the supernal angels of the
World of Beriah (Creation), who receive strength and might from the word of G-d, may He be

blessed, so as to grasp G-dliness.
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And from them physical food descended and came into being: from the level of the face of the ox in
the Chariot, which are angels from the level of Gevurah (restraint), the soul of the animals is drawn

down below, and from the level of the face of the eagle the birds were drawn down, etc.

likuteitorah.com/likkutei-torah/tzav/ 4



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 1 05°7198 1 0w NR QN9 y12w 2198 onPan...

munD 79ann NAATAT NI MPYRNWNR MR 00ORDAY AYDWI CAma 1 aeynt atannw
MR 2397 991 MW No12 973

And when spiritual food and influence for the angels are revealed above, then, through the chain of
descent (hishtalshelus) and the descents of the levels, the blessing of the year and all kinds of its

produce are revealed below as well.
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(And see in the Zohar, at the end of Parshas Miketz, folio 204a and b, and folio 194a, on the matter
of the years of plenty, or the reverse, G-d forbid; and in the Zohar, Parshas Acharei, folio 59b, on
the matter of the rain.)
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And the intent of this descent is that the human being, whose root too is from there, should eat [it];
for there are souls of Beriah, and they are at a more inward level (pnimiyus) than the angels, as is
explained elsewhere, in the discourse beginning “I sleep, but my heart is awake,” and in the dis-

course beginning “A psalm, a song for the dedication of the House.”
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And when he eats them, they add strength and intellect to him, because they are from the level of
“these are the kings... before any king reigned,” etc., only they descended.
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And by eating them he raises them to their root, in the inner level, which is the level of “the face of
a man, for the four of them.” That is why specifically the human being can raise them: because he
is from the level of the middle line, which “passes through from end [to end],” etc. And see what is

written about this in the discourse beginning “Thus shall you bless the children of Israel.”

likuteitorah.com/likkutei-torah/tzav/ 5
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Now, just as the angels of the present are considered the level of animals in relation to the souls, for

at the root of their root they are from the level of the animals and the chayos (living creatures) of

the Chariot, which are the level of recipients from the supernal Man,
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so even the souls of the present, in relation to the souls that will be revealed in the Time to Come,

are also called animals, as is stated in the Raaya Mehemna, that there are souls [that are] the level

of animals, etc.; see there.

nnwl 1°1y 1”72 1970° 291, PA8 0°913927 9902 ‘T’J‘Wb 1930w MIWTAT MR 12397 1°°%1)

Q°NvLYY °2a mI>n 9™ [mar awn 27021 RN ,MNRAWIT NAWT No0n A7naY L MwTn
N(=h7 gh!

(And on the matter of the new souls that will be revealed in the Time to Come, see Sefer
HaGilgulim, chapter 7, and near its end, in the passage beginning “The matter of new souls”; and
Mishnas Chassidim, Tractate Hasagas HaNeshamos; and the Ramaz (Rabbi Moshe Zacuto), at the

beginning of Parshas Toldos, on “and their crowns on their heads.”)
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Therefore they too will need to be elevated within those souls, namely by becoming physical and

descending to the level of physical foods: the Leviathan and the Wild Ox (Shor HaBar).
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(And see what is written on the matter of the Leviathan and the Wild Ox in the discourse beginning
“This Leviathan You formed to play with,” in Parshas Shemini.) And the righteous will eat them and
raise the foods to their root, just as the souls of the present raise the physical foods whose root is
from the angels.

likuteitorah.com/likkutei-torah/tzav/ 6
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(And it is certainly reasonable to say that only a spark and a glimmer of the souls descended and
was clothed in the physical Leviathan and Wild Ox, and through eating the spark and the glimmer
the root too will be elevated. The like of this is [found] with the offerings, as is explained elsewhere,
in the discourse beginning “You have captured my heart”: that all the angels and the holy chayos
are uplifted, elevated and exalted through the offering, the ascent of the soul of the animal, whose

root is taken from them, etc.; see there.)
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And the reason is that now the light is revealed only at the level of the light that fills all worlds

(memalei kol almin), whose root is from the kav (line of light) and thread, which comes after the tz-

imtzum (contraction) of the Infinite Light (Or Ein Sof); and from this level are all the souls of the

present,
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but in the Time to Come there will be the revelation of the light that encompasses all worlds (sovev
kol almin), which is the level of the circle that precedes the kav, and from this level are the souls

that will be revealed in the Time to Come. And those souls are higher by far, etc.
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And this is [the meaning of] “And you shall eat, eating (achol).” That is: something that has already
been eaten, you will eat again. Namely, the souls of the present, which were already at the level of

“man,” will be eaten again, to raise them higher.
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And this is [the meaning of] “And you shall praise,” etc., “Who has dealt wondrously with you.”

likuteitorah.com/likkutei-torah/tzav/ 7
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For in the Time to Come, after all the refinements and ascents, when all the lower things will have
been elevated through the souls of the present, and the souls of the present through the souls that
will be revealed in the Time to Come, then “a woman of valor [will be] the crown of her husband,”
at the level of returning light (or chozer) from below upward, Keser (the Crown) of Malchus (sover-
eignty): that Malchus will be at the level of Keser, “their end is wedged [in their beginning],” etc.
0°7 PR D°%M 09w R 01 01 RIS RITT Q12 70T w01 DR na Uy myawnn 95 v
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And all the flows of influence will be through the level of Malchus, as it is written, “And it shall be

on that day that living waters will go out from Jerusalem, half of them toward the eastern sea,” etc.

gony TRy WX N .RPD N3 IR 7Y (NIRRT MART 1°3¥2 10 M7 77'I|7 1770 W)
J9% N0 X9 122 190N 1000 wyn 710 1170 RO9enh

(And see what is written at the end of the discourse beginning “The voice of my beloved,” etc., on

the matter of the Patriarchs and the Matriarchs.) And it will then be at the level of Pele (wonder).

And this is [the meaning of] “Who has dealt wondrously (lehafli) with you”: that the end of action

will be first, at the level of Pele, Keser of Malchus.
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And with this we will understand what it says afterwards, “and My people shall not be ashamed.”
For we say, “Speedily may there be heard,” etc., “the voice of the bride.” A voice is a drawing down

and a bestowal.
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Now, at present it is written, “The voice is the voice of Yaakov”: from the level of the masculine

(dechar) the influence is drawn into Nukva (the feminine).

likuteitorah.com/likkutei-torah/tzav/ 8
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But the bride has no level of voice, for Malchus (sovereignty) is only the level of a recipient. That is
why the groom says, “Behold, you are consecrated,” and the bride is silent, for she has no voice,
etc.; as is written about this at the end of the discourse beginning “And Yehudah approached him,”

regarding “Speedily may there be heard,” etc.; see there.
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But in the Time to Come, when Malchus will be elevated after all the refinements, to be “awoman of
valor, the crown of her husband,” and to be at the level of returning light (or chozer), Keser (the
Crown) of Malchus, and she will be the one who bestows—then it is said, “the voice of the bride.”

And because of this, “and My people shall not be ashamed.”
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For now it is as is stated in the Mishnah, at the end of chapter 7 of Pesachim: “And the bride turns
her face away and eats”—in the manner of what is stated in the Jerusalem Talmud, chapter 1 of

Orlah: “The sign of one who eats from his fellow: he is abashed (meaning, ashamed) to look at

”

him.
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And since now the bride, who is Malchus, is only the level of a recipient, she therefore turns her
face away and eats; and this is the matter of the shame: “he is abashed to look at him.”
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But in the Time to Come, “and My people shall not be ashamed”: for after the refinement and the
ascent she will be “the crown of her husband,” and then she will be at the level of one who bestows;

and if so, as a matter of course, “and they shall not be ashamed,” etc.

likuteitorah.com/likkutei-torah/tzav/ 9
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And this is the matter of the doubling of the blessing: besides their being elevated so greatly as to
be [the meaning of| “And you shall eat, eating,” as mentioned above, there is this as well: “and they
shall not be ashamed,” because “a woman of valor” will be “the crown of her husband” and the lev-
el of one who bestows. And see in the Gemara, chapter 1 of Moed Katan, folio 9b: “He blessed you
with the blessing,” etc.
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And so it is in Midrash Tanchuma, at the end of Parshas Bereishis. And see in Tanna DeBei Eliyahu,
Part I, chapter 20, and in Midrash Rabbah, Parshas Devarim, folio 287a: “But the stars,” etc.
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And this is what our Sages, of blessed memory, said: “The righteous are destined to have ‘Holy’ said
before them.” (And see further what is written in the discourse beginning “And if a woman vows,”
on the meaning of “and they were not ashamed.” Now, in Tanna DeBei Eliyahu there, it is stated on
the matter of “Who has dealt wondrously (lehafli) with you”: “What is lehafli? Between the deeds of
the righteous and the deeds of the wicked in Gehinnom.”
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It appears that lehafli is also to be understood in the sense of “lefalei a vow,” in Parshas Emor,
22:21, which Rashi explains as “to set apart”; and likewise, “when he shall yafli to vow the vow of a

Nazirite.”

likuteitorah.com/likkutei-torah/tzav/ 10
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And in the Gemara, at the end of chapter 7 of Eruvin, folio 82a, on the matter that “Naziriteship
was not given except for hafla’ah: that his vow be explicit (mefurash),” etc. And although mefurash
is an expression of clarification, it is also an expression of separation and distinction, as in “among
his sheep that are scattered (nifrashos)”) (in Ezekiel 34:12).
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And the intent of Tanna DeBei Eliyahu is this: although the revelation will be from the level of the
supernal Pele (wonder), before which “darkness is as light,” and “If you are righteous, what do you
give Him?” and “[if] your transgressions are many,” etc.,
DPWRA2 M2 wrn 77y R 1D DOPRTX 5w omwyn 172 w9 5”3 awn WY [ %o oy) 170y
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nevertheless, from there it will also be drawn down to distinguish between the deeds of the right-
eous, etc. And this is along the lines of what is said in Bereishis Rabbah, at the end of chapter 2:
“‘And G-d said, Let there be light’: these are the deeds of the righteous.
0opP°7% el 17°WYNI2 "7 210 °2 IR DR D"PL)N NX9°1 2°N27 71°2 10 AN 171 71°R2 Y717 21K ks
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But I do not know which of them He desires, etc. Since it is written, ‘And G-d saw the light, that it
was good,” hence He desires the deeds of the righteous.”
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For seemingly this has no explanation: how can one say, “But I do not know which of them He de-
sires”? What is the doubt? Rather, the matter is along the lines of the above: because before Him
all is considered as nothing, and “darkness is as light.”

likuteitorah.com/likkutei-torah/tzav/ 11
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And see what is written about this in the discourse beginning “And a man wrestled” and in the dis-

course beginning “When Pharaoh sent out.” But nevertheless, He contracted Himself, as it were, to

desire specifically the deeds of the righteous; and this is [the meaning of] “Who has dealt won-

drously with you.”
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And this is a wonder of wonders: that He should distinguish (mafli) and set apart, etc. And see what

is written about this in the discourse beginning “For with You is the source of life,” and below, at

the end of the discourse beginning “This matzah,” etc.
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And Tanna DeBei Eliyahu there also explains “and they shall not be ashamed,” etc.: “so that you

may have a reward of your own,” etc.—that is, that they should not eat “bread of shame.”
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2. And from all this we will also understand the Midrash Rabbah, Parshas Tzav, section 8, on the
verse “This is the offering of Aharon,” etc., “on the day of his anointing”:
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“This is what Scripture says (Judges, chapter 14): ‘And he said to them: Out of the eater came forth

food,’ etc.
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JPRNT 1PV N 555 7211 13°R 1D °B91 1D 1IN 129 AT IR 1299 1311 RX° 1w

Shimshon wondered in his heart: a lion eats all the animals, and now food has come out of it! So
too, Aharon eats all the offerings, and now an offering comes out of him. And which is it? ‘This is
the offering of Aharon,’ etc.” According to its plain sense, it is not at all understood what the won-

der is about.
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But the matter is as is known concerning “And if it is at all eaten (he’achol ye’achel)”: “Scripture
speaks of two eatings”—one is the eating of man, which is the eating of the kohanim, for “the ko-

hanim eat and the owners are atoned”; and one is the eating of the altar.
"IN 1°Ay A A N999R 13 L2 0w 172 99207 [77n ow] 7702 QWT MM7°2 Ay RION 999K F1IMm

LT IPIYR 279 977 NTWRA2 01 193 173290 99ORT (k) IR 210 DOIR

Now, this eating is the matter of refinement by the Name Mah (45), which refines [the Name] Ban
(52). And the eating of the altar is the matter of “a lion eats”: the face of the lion that eats offerings.

And see in the Zohar, Bereishis, folio 6b, on this matter.
KPR DO 11°% X715 $9957 07K n2 DaR P03 Mintl M7 WK NInRIvn Ntz XITOOR
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However, this is in the outer dimension (chitzoniyus) of the worlds—*“a fire-offering, a pleasing fra-
grance”—in Beriah, Yetzirah and Asiyah. But the level of Man, which includes everything, eats only
through the eating of the lower man: “You are called man (adam)”; “Let us make man in Our

image,” etc.

ow] 173 OWT 0°%1%°377 729N 9720 K17 IR R¥7PI 0299507 099921 0990IR 0037900 1713 1N
1399277 R 172290 999RT [779%] IR N2 19 (12

And this is the matter that “the kohanim eat and the owners are atoned”: it follows that Aharon is
the one who refines and elevates the sparks of the Name Ban. So too, the level of the lion that eats
offerings is the one who refines, etc.

1297722 71°IR 232 7Y XIT 79w 71772 1971 197237 RPW 019K nwn anphl mnnan wol v
219 1A%Y D2IDINT NI°M20 199ER TPYnRD XY

For the soul of the animal was taken from the dregs of the ofanim that were not refined; and there-
fore its refinement is through the face of the lion in the Chariot, which is higher even than the level

of the ofanim themselves, etc.
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(And see what is written in the discourse beginning “This is the dedication of the altar,” and at the
end of the discourse beginning “And I was beside Him as a nursling,” regarding “His inhabited
world,” and in the discourse beginning “And the lion shall eat straw like the ox”; and see in the
Zohar, Parshas Tzav, folios 32b and 33a.)

7925 $19° R% "9177 N°%5N2 99201 125 113y RITY ORTI2 7727 02 RITY TR RPN OR1272 13
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Now, it is explained elsewhere that whatever is at the level of one who refines has certainly itself al-

ready been refined completely; for it cannot refine and elevate another if it itself has not yet been

refined.

nwas X% 177127 I’U595 TR0 2PY 570 "802 WP 7Y 2PY° 18y 131 1 B”Y TIR"22 11 v
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And see what is written about this in the explanation on the verse “Who has counted the dust of
Yaakov.” And it is like what is said in the Sifrei, at the end of Parshas Eikev: “Near your own palace
you have not conquered, and you go and conquer outside the Land!”
5ORMAY Q°XIIT N2 IV RIT IPCORAY °BD 198NN OTIP D19KRD MOR 70T KPR wrhO
HoRNT MPYNN
And as is explained elsewhere, this is why it is forbidden to eat before prayer: because eating is a
matter of refining the sparks in the food and elevating the food,
YRR MWIPR PUTY MY RIM PIRNN TPY° PRI LRI PR N5 IR D01 123 1ND 197
NP NYW RMDE NYW 72807 *7Y RS

and therefore “it opened with the altar and concluded with the table,” etc., as is explained else-
where. And how can he elevate the food while he himself is still bound below? Only through prayer

—“the time of prayer is the time of battle”—

MDY DI9RD D317 RPIT DA IX 1D a1 anx 193] R IRDT2 U0 U wHIA NIPYR NOwnT XM
.97 DoRnn

which is the drawing down of G-dliness into the soul through the eighteen blessings, “Blessed are

You, Havayah,” etc.; then, specifically afterwards, he can eat and elevate the food as well.

likuteitorah.com/likkutei-torah/tzav/ 14
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See on this matter in the discourse beginning “Thus shall you bless the children of Israel” and in

the discourse beginning “Israel is holy.” And if so, since the level of the face of the lion eats the of-

ferings, you are compelled to say that it itself has already been refined.

03 "9YNDY XD PYW 11°9YI QTR NDOOKR TPwRHY 013 IN9OORY NPT P DR TR TN
12 122712W 17K 215 °nan

And in the same way, Aharon eats all the offerings, for his eating brings about and draws down the
eating of the supernal Man upon the Throne, who is higher even than the level of the face of the

lion in the Chariot, etc.

TR ROX 719KT NPNIR 779X 12399 370 LRI NPNIR TR 17292 11730 DR TPy 97y wrnn
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And see what is written on the verse “When you kindle the lamps,” on the matter that Aharon has
the letters of nirah (“was seen”). And this is like the matter of aryeh (lion), which has the letters of
re’iyah (sight), except that Aharon is at a higher level, as mentioned above.

JIWA2 212 WRA DR RW 7Y 7102 1779 °71 977 °R P02 RIAW 190K 1°3Y [wani)’Nl 7N

And it was further explained that Aharon is the level of alef, har, nun; see about this on the verse

“Take a census of the sons of Gershon.”

T17°277 19503 179201 730w TR MDY 2% 713397 RIT (IR N2 PR 1290 [ Sam) 179
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From all this it is understood how the level of Aharon is a chariot for very lofty levels, which have
already been refined with the utmost refinement. Therefore it is said of him, “And what (mah) are

we?”—for he too is from the level of Mah, like Moshe.

99207 P12 AWy 13°°07 1297 1381 K30 PWIY PR 77AN0 7773 97K ,RI7 77 19K 22091

And it is written, “And Aharon, what (mah) is he?” If so, the wonder is all the greater: how is it that

now an offering comes out of him, that is, that he becomes the level of one who is refined?
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For bringing an offering indicates that the one who brings the offering needs refinement and ele-

vation, and through the offering he is refined and elevated, etc.
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If so, Aharon, who eats all the offerings and is the one who elevates them all—how is it possible that

he himself should still need refinement and elevation? And this is the intent of the Midrash, for

seemingly it is a great wonder.

13201 9227 IR MIM23 MYl 12 R Anyw 7n °d 5198 ONPORIT 97T 1Y NI Iynw ROX
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But the matter is along the lines of what was said above about “And you shall eat, eating”: for what
is now the level of very lofty souls, which have already been rectified and refined completely,

¥”910 *°1an ToNYD 193N°0 NN 235 [mrho oy] 179,10 NIRIRCAN 20990 0°7N2n N anw Ty
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to the point that they are the level of those who refine and elevate the sparks, etc.—nevertheless, in
relation to the souls that will be revealed in the Time to Come from the level of the light that en-
compasses all worlds (sovev kol almin), they are called by the name “animals,” to the point that

they need elevation.

DORM 1387 REY 1PWOY NP1 1PANY 1727 DIIR 1A 7w R DORM KT PIIRMN 1Py wHn 1
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And this is precisely the matter of “Out of the eater came forth food”: that what was the level of one
who eats, refines and rectifies another—now food comes out of it, since they descended to the level
of the physical foods of the Leviathan and the Wild Ox; that is, so that through this they will be ele-
vated higher, etc.
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And along these lines is the matter of Shimshon’s riddle. For our Sages, of blessed memory, said, in
chapter 1 of Sotah, folio 10: “Rabbi Yochanan said: Shimshon was called by the Name of the Holy
One, blessed be He, as it is said, ‘For a sun (shemesh) and a shield is Havayah Elokim.’” For the
Name Havayah is the level of a sun, which is above the level of the Name Elokim,

213 PRI 1AM 7Y 0992 Y7037 09ORPAM T OW 21993 99 N0? PRI 1R na RN

which is the level of a shield and a sheath to conceal the revelation of the Name Havayah; and the
angels of Beriah, Yetzirah and Asiyah receive through the shield and the sheath, etc.
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Therefore, even the level of the lion that eats offerings, which is the level of one who eats and ele-
vates, etc.—food came out of it in relation to the Name Havayah, which is the level of a sun.
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For the ultimate longing of the angels is “to be absorbed into the body of the King,” as is explained
elsewhere on the verse “I sleep, but my heart is awake,” that of this it is said, “I have eaten my hon-

eycomb with my honey.”

210 0OMIPK 0OPRM 1IMIR 73T 7772 WrRYY WATT 777 7UIRT D70 00 1Ay 1

And this is the matter of “for he had scraped the honey out of the carcass of the lion.” And see what

iswritten in the discourse beginning “And behold, we were binding sheaves,” etc.

M2 IMIR W 09°2 712 1R 1292 71 7173y R ™77y 123m

Now, in the same way is the matter of “This is the offering of Aharon,” etc., “on the day of his

anointing,” etc.
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For although he is the level of Aharon, which is the level of Mah, that is, he is already completely

refined, to the point that he is fit to refine and elevate all the offerings—nevertheless an offering

came out of him, so that he became the level of one who is refined.
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And this is “on the day of his anointing”: that is, because the drawing down of the oil of holy
anointing (shemen mishchas kodesh) is from a very high place: it anoints the holy (kodesh), and
kodesh is Chochmah (wisdom) of the World of Atzilus (Emanation); if so, the oil is above Chochmah
of Atzilus, etc.
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And see in the Zohar, Part III, Parshas Emor, folio 88, at the end of side b; and as is explained else-

where on the verse “When you kindle the lamps,” and on the verse “This is the dedication of the al-
tar on the day of its anointing,” etc.; see there.
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Therefore, in order that this revelation from the level of the oil of holy anointing be drawn into the

level of Aharon, he needed to bring an offering, whereby he became the level of one who is refined.
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For there are many degrees in the level of self-nullification (bittul), since self-nullification is from
the level of Chochmah, koach mah (“the power of what”); and there is the lower Chochmah and the
higher Chochmah (Chochmah Ila’ah), etc., and further degrees without end; and Aharon is alef,

har, etc.
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And in relation to the oil of holy anointing, which is the higher Chochmah and above Chochmabh,
he becomes the level of one who is refined, so that through this [the revelation] is drawn into him

from the level of the oil of holy anointing.
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And this is [the meaning of] what is written, “on the day of his anointing.” For seemingly it should

i

have said “from the day of his anointing,” since it says afterwards “a continual meal-offering,”

[meaning]| that from the day he was anointed he brings this offering every day forever; if so, what is
“on the day of anointing”?
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Rather, it means: so that through this there will be, on each and every day forever as well, a revela-
tion of the level and degree of “the day of his anointing.”
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For “day” denotes illumination and revelation, as it is written, “And G-d called the light day”; and
as is known from the matter of “Today is one day of the Omer, today is two days,” etc., as is ex-
plained elsewhere. And this is also [the meaning of] “Renew our days,” as is explained at the end of

the discourse beginning “For on this day He shall atone”; see there.

AR MWAT 0192 1739 30 .07 O1% Y 00 WO *2 779P RITR 12 IR0 TN

And along these lines it is explained in the Zohar, in the Idra, folio 134b, that there are “days of the
world” (yemei olam) and “primordial days” (yemei kedem). And this is the matter of “on the day of
his anointing.”
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And in the same way it is also said of the offerings of the princes at the dedication of the altar: “This

is the dedication of the altar on the day of its anointing.” But was there not, on the day of its anoint-

ing, only the offering of Nachshon? How, then, is “on the day of anointing” said of the offerings of

all the princes?
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Rather, because the level and degree of the offering that they brought with honor—silver bowls and

basins, etc., and incense, etc.—drew down, on every day afterwards as well, from the level of “on

the day of its anointing”:
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just as with the offering of Nachshon, which was actually on the day of its anointing, so too all the

princes, each one on his own day, drew down from the level of “the day of its anointing.”

MWAN 013 12 X7 115 75 59 qx] 3”BYRY 0PI TY 112077 TN 701 1R 13793 973 9RKI TN
210 WRIT PY T71°0 23017 1AW A nownn KInw 10X

And in the same way it is also said of Aharon’s offering, “a continual meal-offering,” meaning for-
ever. Nevertheless it is the level of “on the day of his anointing,” which is the drawing down of the

level of “like the good oil that comes down upon the head,” etc.
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And for this revelation and drawing down to take place, he becomes the level of one who is refined,
in relation to the drawing down of the self-nullification (bittul) of the higher Chochmah
(Chochmah Ila’ah) itself, which is above the level of Aharon himself.

likuteitorah.com/likkutei-torah/tzav/ 20

20



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 1 05°7198 1 0w NR QN9 y12w 2198 onPan...

13 729917 NN NRT 2903 1990RDY 1195w M1337p32 9 19 1R 129 T TORY wATnan 02onw i 21
,i11 22N AR 12922 27 12 QWRT NN DRN 12 Andna D910 DRN

And this is why the Midrash concludes, “And which is it? ‘This (zeh) is the offering of Aharon,’” etc.
For of the offerings before it and after it, it is written, “This (zos) is the law of the burnt-offering,”
etc., “And this (zos) is the law of the meal-offering,” etc., “And this (zos) is the law of the guilt-of-
fering,” etc.; only of Aharon’s offering is zeh written.
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That is, zos is the level of Nukva (the feminine), the Name Ban, which is refined.
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But zeh is the level of the masculine (dechar), and it is the level of Aharon, whose root is from the
Name Mah, as mentioned above.
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Nevertheless, in order for there to be the level of “on the day of his anointing,” etc., which is a su-
pernal drawing down from a very exalted degree—therefore, although he is the level of zeh, an of-

fering came out of him, etc.; and it is the level of a higher offering, etc.
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(And see in the Zohar, at the beginning of Parshas Vayetzei, folio 148b, on the verse “And Your pi-
ous ones shall sing for joy,” and in Parshas Tzav, folio 31a.) And see what is written at the end of the
discourse beginning “On that very day was [Avraham]| circumcised,” and in the discourse begin-

ning “In the third month,” etc., “on this day they came,” etc.
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And see in the Zohar, Part III, Eikev, folio 271, at the end of side b, regarding “And one (zeh) called
to another (zeh) and said,” etc. And see what is written on the verse “The voice of my beloved: be-
hold, this one (zeh) comes, leaping,” etc.
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And as it is written, “And it shall be said on that day: Behold, this (zeh) is our G-d,” etc., “this (zeh)
is Havayah,” etc.; see what the Ramaz wrote on this, Parshas Toldos, folio 135. And see in

Menachos, folio 53: “Let this one (zeh) come,” etc.
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A Brief Explanation of “And You Shall Eat, Eating”
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A brief explanation of the verse “And you shall eat, eating...,” etc. To understand how the “fish of

the sea” (nunei yama), which are the souls drawn from the union of Abba and Imma (Chochmah

and Binah) of the World of Atzilus (Emanation) — how they can be considered the level of “animals”

in comparison with the new souls of the Time to Come.
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The matter is as is explained elsewhere, in the explanation on the verse “And these are the laws,”

concerning the meaning of “And I will sow the house of Israel [with] the seed of man and the seed

of animal”: behemah (animal) has the numerical value of the Name Ban (52), the souls of the World

of Beriah (Creation); adam (man) is the Name Mah (45), the souls of Atzilus.
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For Atzilus is the level of adam, [as in] “I will resemble (adameh) the Most High,” since it is nothing
but [a movement] from concealment to revelation: Atzilus is from the same root as “and He drew
(vayaetzel),” etc.; whereas in Beriah [there is| a new coming into being of something from nothing.
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(And see what is written in the explanation on the verse “They shall bring royal apparel,” in the dis-
course beginning “To understand the difference”: that is, at the level of the kav (line of light) and

the thread, etc., and it is the beginning of revelation, in Chochmah (wisdom), etc.; see there.)
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Now, within Atzilus itself there are also four levels, Atzilus, Beriah, Yetzirah (Formation) and Asiyah
(Action), as is explained below in the explanation on the verse “Who has counted...,” etc., “...the
fourth part of Israel”; that is, the levels of nefesh, ruach and neshamah of Atzilus are the Beriah,

Yetzirah and Asiyah of Atzilus.

n7ya 170 NPoRRIAY NIPIYR 010700 1PM B KT 13°2 O R DT Ny 279 9IK°22 W
T21° 900 777 27y VYR A2 0P 277 [mor qwn 29721] PR 1 pa) 178 RPAW (000 pya

And see what is written in the explanation on the verse “And now, I pray, let [the power| be great”;

and they are Binah (understanding), Z’eir Anpin (the emotive attributes) and Malchus

(sovereignty), and chayah and yechidah are called the Atzilus within Atzilus. And see in Etz Chaim,

Sha’ar 41, chapter 7, and in the Ramaz (Rabbi Moshe Zacuto), at the beginning of Parshas Korach,

on folio 176b, in the passage beginning “Lacking a yud.”
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Now, it is stated in [Sefer Ha]Gilgulim, chapter 19, that Adam, the first man, before the sin, had a
soul for [his] soul from Atzilus, etc.; and see there, chapter 1. And this is the level of the Atzilus

within Atzilus.
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And this is the meaning of “man in the way of the Atzilus above,” mentioned in the Zohar, Part II, at
the beginning of Parshas Mishpatim, folio 94, end of side b: “[If] he merits more, they give him
Havayabh in its fullness, etc., for he is man in the way of the Atzilus above, etc., and of him it is said,

‘And have dominion over the fish of the sea,’ etc.”
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And so it is stated further in the Raaya Mehemna, in the addenda (Hashmatos) of the Zohar at the
end of Part I, section 50, concerning Moshe: “Your Mah [is] the prayer of Shabbos, of which it is

said, ‘And have dominion over the fish of the sea and over the birds of the heavens,’ etc.”
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That is, Mah is the level of “man in the way of the Atzilus above,” as it is written: “Within is the

Name Mah, which is the way of Atzilus.”
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And the three levels at the beginning are the Beriah, Yetzirah and Asiyah of Atzilus: for “daughter”
and “son” are the nefesh and ruach of Atzilus, from Z’eir Anpin and Nukva (the feminine /
Malchus) of Atzilus, and “the neshamah from the side of Abba and Imma” is the neshamah of
Atzilus that is drawn from the union of Abba and Imma. And this is [the meaning of] the nunei

yama mentioned above.
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And so it is explained in Eshel Avraham, Parshas Chayei Sarah; and so it is implied on reading the
explanation in Etz Chaim, Sha’ar Mayin Nukvin uMayin Duchrin (the feminine and masculine wa-
ters), Derush 4, although the Ramaz (Rabbi Moshe Zacuto) and the Mikdash Melech explain it
differently.
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And this is what is written in Parshas Bereishis, in the discourse beginning “Behold, the man has
become like one of us”: that Adam, the first man, was high above even Rabbi Shimon bar Yochai,

on a truly different order, etc.
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For indeed, even the very lofty souls that are from the union of Abba and Imma (Chochmah and
Binah) of the World of Atzilus (Emanation), which is the neshamah of Atzilus, are, compared with
the soul of Adam, the first man, like Beriah in relation to Atzilus itself, as mentioned above. (And
see in the Zohar, Terumah, folio 167b.)
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And this is [the meaning of] what is written in Bereishis Rabbah, chapter 21, in explaining “Behold,

the man has become like one of us”: “Like the Only One of the world, as it is said, ‘Hear, O Israel,

Havayah is our G-d, Havayah is One.’”

[mat mwn 397 TPAT 7D 119 1101 9531 DOnwn 1YY 0°7 NAT2 17 MNANR TO9YY M wrRa mam
7027 [aws ma woa] 17773 1AW NHYS

Now, regarding what the Zohar says, “and of him it is said, ‘And have dominion over the fish of the

sea and over the birds of the heavens and over every living thing,” etc.,” the Ramaz explains, ac-

cording to his approach, that these are the nefesh, ruach and neshamah of Beriah, Yetzirah and

Asiyah.
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But according to what was said above, it can be said that these are the nefesh, ruach and neshamah

of Atzilus: for “the fish of the sea” are the nunei yama, which are the neshamah of Atzilus itself, and

“bird” is from the level of the ruach of Atzilus, etc.
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And even so, since they are the Beriah, Yetzirah and Asiyah of Atzilus, therefore of Adam, the first
man, who was from the Atzilus within Atzilus, it is said, “And have dominion (u-redu) over the fish
of the sea,” etc., meaning that he is to bring down (yorid) and draw the life-force into the Beriah,

Yetzirah and Asiyah of Atzilus, and into Beriah, Yetzirah and Asiyah themselves.

210 MIPOER AN RITW "D 1199¥7 TR Wk OTR PN2 RPYYT RIT 0D

For he, precisely, is the level of actual adam, [as in] “I will resemble (adameh) the Most High,” be-
cause he is from the level of Atzilus, etc.
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And this is also [the meaning of] what is said concerning Moshe, “Your Mah,” etc.: for Moshe at-

tained the chayah, which is above the level of the neshamah of Atzilus,
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and this too is from the level of the Atzilus within Atzilus, according to what the Ramaz (Rabbi
Moshe Zacuto) wrote on Parshas Bo, on folio 40: that he attained the chayah from the inner dimen-

sion (pnimiyus) of Arich [Anpin], etc., which flows to Abba, etc.
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And this is the matter of the Mah of Moshe. And as is written above in the explanation on the verse
“My dove,” the Name Mah, “which is the way of Atzilus,” is from the level of Keser (the Crown),
etc.; and therefore it is said of it, “And have dominion over the fish of the sea,” etc., as mentioned
above.
X7 2311 79 D3 DORIPIY NIPOXRT 0°ORDN 2Y ORPT 910 0 R
Or it can be said that [“the fish of the sea”] refers to the angels of Atzilus, who are also called nunei
yama.
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And with this one can explain what is said in the Zohar, Part I, folio 71, on the verse “And all the fish

9,

of the sea, into your hand they are given”: “and even the nunei yama.” For it is difficult: what is [the

point of] “and even”? For dagei hayam (“the fish of the sea”) is [the same as] nunei yama.
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Rather, it must be that it means: it refers even to the supernal nunei yama, that is, the angels, etc.
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But the connection of the level of the Mah of Moshe with the prayer of Shabbos [is] because Mah is
the level of self-nullification (bittul), and this is the matter of the prayer of Shabbos, the level of

Atzilus, etc.
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And see what is written on the verse “You shall keep My Shabbosos,” concerning the higher
Shabbos, the level of “for on it He rested from all His work which He created (bara),” that is, far

above the level of Beriah within Atzilus, etc.; see there.
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Now, it is explained on the verse “My dove,” concerning “and go to yourself,” that the source and
root of the souls of Israel is from the level of the primordial thought, etc., Chochmah (wisdom) and
the Supreme Keser (Crown), etc.; only that this is at the level of a makif (an encompassing [light]),

and it is called “their mazal.”
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And through prayer there is the level of “Arise to yourself,” to your root; and the main [time of] this

ascent is on Shabbos.
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And this is the matter of the additional soul (neshamah yeseirah), etc.; and therefore, “Your Mah

9

[is] the prayer of Shabbos, of which it is said, ‘And have dominion...,”” etc. And as is written there,

by virtue of this [Israel] is called “Israel is holy,” etc., “the first of His produce,” for they are the
source and foundation even of the level of the Torah, etc.
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And with this will be understood what is said in the Zohar, Parshas Bo, folio 34a, on the verse
“Come to Pharaoh,” etc.: “to a certain dragon,” etc., “and Moshe was afraid of it,” etc.
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For behold, “G-d has made the one opposite the other”: just as there are a Leviathan and nunei
yama in holiness, so too there are on the side of impurity; and of this it is said, “Leviathan the flee-
ing serpent,” etc., and likewise nunei yama, as is written in the Zohar there and in the Pardes,
Sha’ar 25, chapter 5.
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But “the one opposite the other” means the very opposite: for the Leviathan and nunei yama of ho-
liness are in utter self-nullification (bittul) in their source, in the Infinite One (Ein Sof), blessed be
He — and see what is written about this in the discourse beginning “Then Moshe and the children
of Israel sang,” in Parshas Beshalach —whereas of the Leviathan of kelipah (the husk) it is written,
“the great dragon,” etc., “who has said, ‘My river is my own,’” etc.: for, on the contrary, it is a

something (yesh) and a separate entity.
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And see in the Ramaz (Rabbi Moshe Zacuto) on Parshas Yisro, folio 68b, on the matter of “the

priest of Midian.”
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Now, of Moshe it is written, “From the water I drew him,” for Moshe is “of the house of Levi,” the
level of the Leviathan (livyasan) of holiness, as is written in the Zohar, Parshas Shemos, folio 11,
end of side b, and as is written elsewhere, in the discourse beginning “And Lavan had two daugh-

ters,” etc.
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But he was raised higher still, to be at the level and rank of “man in the way of the Atzilus above,” of
which it is said, “And have dominion over the fish of the sea,” etc.
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But Moshe was humble beyond all men (adam), and regarded himself only at the level of his essen-
tial rank, “From the water I drew him”; and therefore he was afraid to come to Pharaoh, who is
called “the great dragon.” Since “He has made the one opposite the other,” it is awar.
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But the Holy One, blessed be He, said to him, “Come to Pharaoh,” for of Moshe it is said, “And have
dominion over the fish of the sea,” etc. And see the Tikkunei Zohar, at the beginning of Tikkun 70.
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Now, according to this, the matter of the feast of the Leviathan and the wild ox (shor habar) of the
Time to Come will also be understood.
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For even according to the Ramaz’s explanation that “And have dominion over the fish of the sea,”
etc., refers to Beriah, Yetzirah and Asiyah, or to the angels of Atzilus,
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nevertheless, in relation to the new souls that will be revealed in the Time to Come from the level of
the light that encompasses all worlds (sovev kol almin), it can be said that the meaning of “And
have dominion over the fish of the sea,” etc., is that it refers to the supernal souls of Atzilus, which
are called nunei yama, which will need to be elevated through the souls that will be revealed in the

Time to Come. And this is the matter of the feast of the Leviathan, as mentioned above.
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And although it is stated in Sha’arei Kedushah, Part III, that the souls of the present also have their
root in Adam Kadmon — see there, concerning the yechidah, which is from Adam Kadmon, etc. —
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yet it is explained in Etz Chaim that Adam Kadmon is called the Adam of Beriah, and Akudim is
called the Adam of Yetzirah, and Atzilus as a whole is called the Adam of Asiyah; of which it is said,

“You have made (asisa) them all with wisdom.”
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And the level of Atzilus is nothing other than the level of the Infinite Light (Or Ein Sof), etc. And see
what is written about this in the explanation on the verse “their goings forth according to their

journeys,” in Parshas Masei.
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And therefore, in the Time to Come, when there will be a revelation of the Infinite Light that en-
compasses all worlds (sovev kol almin), the level of the supernal Atzilus, therefore also the lofty and
mighty souls of the present, the level of nunei yama, whose root is from the supernal Beriah — as is
written in the Tikkunei Zohar, at its end: “the Adam of Beriah, which is ‘sea,” and the Adam of
Yetzirah, ‘ox,”” etc. — will be elevated through the new souls that will be revealed in the Time to
Come, speedily in our days, amen.
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And see on the subject of the new souls in Sefer HaGilgulim, chapter 7. And further, the matter of
the revelation of new souls from the level of the light that encompasses all worlds (sovev kol almin),
which will be revealed in the Time to Come, will be understood from what is written in Parshas
Vayetzei, at the end of the discourse beginning “And I will return in peace to my father’s house,

and Havayah will be my Elokim,” etc.; see there.
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The explanation is that the root of the souls is drawn from the Name Havayah, as is written in the
discourse beginning “See, I set...” and in the discourse beginning “But Havayah your G-d would
not listen to Bilam,” etc.; only that afterwards they were drawn through the Name Elokim, to de-

scend and be enclothed in a body.
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(And see the Zohar, Part I1I, at the beginning of Parshas Bamidbar, and what is written on the verse
“How goodly.”)
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However, [regarding]| the Time to Come, Yaakov said that the Name Havayah will be only at the lev-
el of the Name Elokim in relation to the revelation of the very essence of the Infinite Light (Or Ein
Sof), blessed be He, that will be revealed then. That is: just as the Name Elokim is a shield and a

sheath, in which and through which the Name Havayah is drawn —
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and this is [the meaning of] “For Havayah is Elokim” — so in the Time to Come the revelation from

the essence of the Infinite Light (Or Ein Sof), blessed be He, will be through the Name Havayah,

which will be at the level of the Name Elokim in relation to that revelation from the essence of the

Infinite Light, etc.
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And this is the matter of the new souls that will then be drawn from the Infinite Light that encom-

passes all worlds (sovev kol almin), only that they will be drawn through the level of the Elokim of

the Time to Come, which is the Name Havayah, etc.
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And see what is written in the discourse beginning “I am Havayah your G-d” of the section of tz-
itzis, concerning what is written twice, “but Israel shall be your name,” in Parshas Vayishlach: the
first through the angel (ibid. 32:29), and the second through the Holy One, blessed be He, in His
glory and His own Self (ibid. 35:10).
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And it is possible to say that this corresponds to the two levels of souls mentioned above, of the
present and of the Time to Come, etc. And see there.
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To Understand “Who Gladdens the Groom and Bride”
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To understand the matter of “Who gladdens the groom and bride” and “Who gladdens the groom
with the bride” (and see what is written above, at the end of Parshas Vayigash): now, the groom and
bride are called Yaakov and Rachel, as is explained in Pri Etz Chaim, Sha’ar HaAmidah [the Gate of
the Amidah].
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The explanation is that the Congregation of Israel (Knesses Yisrael) is called Rachel. She is Malchus
of Atzilus, which enclothes itself in Beriah, Yetzirah and Asiyah, “like a ewe (rachel) that is mute
before her shearers”: [the shearers] are the created beings, which are at the level of a something
(yesh), the opposite of the level of the Infinite One (Ein Sof); and she is compelled to descend and to

bestow upon them.
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Therefore she is called kallah (bride), for her yearning is to rise and to be included (lehiskalel) in
the Infinite Light (Or Ein Sof); only, against her will she descends “before her shearers” — “I was
mute with silence.” (And see what is written at the end of the discourse beginning “My offering, My

bread,” and in the discourse beginning “These are the journeys.”)
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And Yaakov is called chassan (groom), [from] “descending a level” (chos darga), “running through

from end to end” (see [the Zohar,] Parshas Terumah, folio 175b).
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[This is] the drawing-down of the Infinite Light from the head of all levels into the level of Rachel,
which is the level of the bride who receives this drawing-down and bestowal; and [so] a union
comes about. That is, the drawing-down of the light that encompasses all worlds (sovev kol almin)

into the light that fills all worlds (memalei kol almin).
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Now, this drawing-down is called by the name Yaakov because Yaakov has the letters of yibaka

(“shall break forth”), as is explained in Etz Chaim, Sha’ar 31, end of chapter 1. [As in] “He split
(yevaka) rocks in the wilderness” (in Psalms, chapter 78, [verse]| 15).
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And it is written, “Then your light shall break forth (yibaka) like the dawn” (in Isaiah, chapter 58).
That is: like the dawn, which breaks through the darkness of the night to shine, as it is written,

“And as the dawn rose.”
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So too, the level of Yaakov breaks through the level of “He made darkness His hiding place” that is
in the Infinite Light, which is neither the light that encompasses all worlds nor the light that fills all
worlds
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(for even the light that encompasses all worlds is called an encompassing light (Or Makif), whereas
what is above the level of the light that encompasses all worlds is called “He made darkness His
hiding place.” And see what is written on this in the discourse beginning “I am black, yet comely”),

so that it shines in the manner of revelation.
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And this is what the verse says: “Then your light shall break forth like the dawn, and your healing
(aruchascha) shall speedily sprout.” And see on this in [Midrash] Rabbah, at the end of Parshas
Behar. The meaning of aruchascha: the level of Arich Anpin [“the Long Countenance”] is drawn
into the level of Malchus; and it is called aruchascha in the form of direct address (lenochach), [be-
ing] the level of Arich Anpin that is within the Congregation of Israel.
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And therefore it is called Arich Anpin, for it extends downward without limit or end. And see what is
written on this at the end of the discourse beginning “And now, I pray, let [the strength of my L-rd]
be great,” etc., [on] “slow to anger (erech apayim).”
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And the meaning of “shall sprout” is like the phenomenon of growth, which is something from
nothing (yesh me’ayin).
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Just as from above to below [creation] is something from nothing, so the [process of| growth from

below to above, by the power of growth that is in the earth (for example, to make the seed sprout),

is also like something from nothing; for the planted seed bears no comparison at all to the fruit

that grows [from it], etc.
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And so it is written, “He sows tzedakos (righteous deeds), makes salvations sprout.” “He sows
tzedakos” is the level of Yaakov, which breaks through and makes the radiance of the Infinite Light
(Or Ein Sof) shine from above to below into the level of tzedakos, which is the level of Malchus (as is

explained in [the Zohar,] Parshas Acharei, folio 72a, and Parshas Vayikra, folio 16a).
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And through this it makes the level of “salvations” sprout from below to above.
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That is, [this is] the level of aruchascha, in which the level of Arich Anpin is drawn down below, un-
til it makes self-nullification (bittul) and inclusion sprout from below to above (like the matter of
“Better one hour in teshuvah,” etc., and as mentioned in the discourse beginning “How beautiful
are your steps,” in the explanation and matter of “There is one who acquires his world in a single
hour,” etc.).
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And this is [the meaning of] “And your righteousness shall go before you”: lefanecha (“before you”)
is from the term for the inner dimension (pnimiyus), and veholach (“shall go”) is a term for con-
veying and drawing forth: that one should draw the inner part of the heart to G-d (see Iggeres
HaKodesh, sections 4 and 8); all of which is drawn through the level of “He sows tzedakos” men-

tioned above.
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(And see what is written in the discourse beginning “Return, O Israel,” concerning “carrying the
measure of seed,” etc.; and in the discourse beginning “Then [Israel] sang,” etc., “Spring up, O
well,” on the matter of “a fountain of gardens, a well of living waters”; and see [the Zohar,] Parshas

Shelach, folio 171a, on the verse “Living waters shall go out,” etc.)
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2. But what causes the level of Yaakov and “shall break forth,” mentioned above, to come about is
the level of joy, the revelation of the inner dimension (pnimiyus): “May Havayah make His face
shine.”
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The meaning: [it is] like, by way of analogy, the matter of “Rabbi Abahu’s face shone” because he

had seen a new Tosefta.

likuteitorah.com/likkutei-torah/tzav/ 36



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 3 ay 1nn nnwm ki) nn nnwn 11y '[’:!.'l‘?...

12773 1031201 IMIN2 MY N12AN NAND IR W DOw NRNIN MIAYN RPNNIW 23R 119007
.(09% aNTDDY 7Y IR222 N WPARYY) 17392 MPANTRY R 171D

That is, because he was filled with delight from the discovery of a new insight, then, through the in-
tensity of the delight in his mind and his understanding, his face shone, so that [the delight] lit up
and was revealed in his face. (And see what is written on this in the explanation on the verse “And

you shall count for yourselves.”)
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And so, in the same way, it will be understood above. For what is written, “Yaakov is the cord of His
inheritance,” refers to [the state] after the breaking-through; but for the arousal of the breaking-
through to come about, it is through the level of “Strength and gladness are in His place,” the de-

light (sha’ashua) of the King in His very essence,
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(and this matter is akin to what is written in the discourse beginning “To My mare,” on the matter
of “like a groom coming out of his canopy (chuppah),” that the level of “like a groom coming out”
is drawn “from his canopy” — see there; and in the discourse beginning “On the eighth day, a

solemn assembly,” regarding “Who has sanctified us with His commandments”).
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And this is [the meaning of] “Gladden, O gladden the loving companions, as You gladdened Your

creature in the Garden of Eden of old (mikedem).” The meaning: “the loving companions” are the
groom and bride mentioned above.
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And “Gladden, O gladden” is as mentioned above: what causes the breaking-through, so that there
is “descending a level,” is the level of sha’ashua and delight, and the revelation of the delight is the

level of joy (as is explained on the verse “I will greatly rejoice”).
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And the request is, “Gladden, O gladden,” etc., “as You gladdened,” etc., “of old”: without an
arousal from below (isarusa dilesata), as of old, at the beginning of the creation of the world, which

was because “He desires kindness.”
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That is, an arousal from above (isarusa dile’eila) without a preceding arousal from below. For
“there is no sadness before HaMakom [the Omnipresent, lit. ‘the Place’]” — “before HaMakom”
specifically; which is not so in time and place; but above, [where] “Behold, there is a place with

Me,” it is written, “Strength and gladness are in His place.”
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And this is [the meaning of] “like a groom who dons priestly glory (yechahen pe’er).” For the
Priestly Blessing is an arousal from above without an arousal from below; for otherwise, why

[would there be] a blessing? This suffices for one who understands.
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And this is [the meaning of] “May Havayah lift up His face toward you”: “lift up” [means] raise high
above, to a place that an arousal from below does not reach (see what is written at the end of the
discourse beginning “Thus shall you bless,” and at the end of the discourse beginning “I am black,
yet comely”). And likewise, the groom is on the level of yechahen, so that the breaking-through will
be “as You gladdened Your creature in the Garden of Eden of old,” without an arousal from below,

etc.
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Now, this drawing-down and this breaking-through, which is the level of Yaakov mentioned above,
is called, in the time of exile, “Who gladdens the groom and bride”: the vav [“and”] is a drawing-

down from the level of the groom to the level of the bride.
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Whereas the second blessing, “Speedily ... may there be heard,” [refers to] the Time to Come, when

“awoman of valor” will be “the crown of her husband,” and “the light of the moon shall be like the

light of the sun,” equal in their stature, using one crown.
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Then it will be “Who gladdens the groom with the bride,” in a single joy, because of the revelation
below of the light that encompasses all worlds (sovev kol almin), as in the analogy of a circle, in
which above and below are equal; and the joy of the groom and the joy of the bride will be in one

equal measure, for there will be no above and below at all.
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And see Etz Chaim, Sha’ar Mi’ut HaYare’ach [the Gate of the Moon’s Diminution], end of chapter 1,
and chapter 2, [at] “However, the level,” etc.; and see what is written in the explanation on the verse
“And the children of Yehudah and the children of Israel shall be gathered together,” etc.; and what

is written on this also at the end of the discourse beginning “Vayigash” [“And he approached”].
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Summary: Rachel is called the bride, and Yaakov is called the groom on account of “Then [your
light] shall break forth (yibaka)”; and aruchascha and “shall sprout” [are] also from below to above:
the level of “salvations,” self-nullification (bittul) and inclusion.
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But the arousal of the breaking-through is through “Strength and gladness are in His place”; and
this is “as You gladdened ... of old,” without a prior arousal from below. And now [it is] “Who glad-
dens the groom,” and afterwards the bride; and in the Time to Come, “Who gladdens the groom
with the bride,” in a single joy.
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“And the Light of the Moon Shall Be Like the Light of the

”

Sun
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“And the light of the moon shall be like the light of the sun, and the light of the sun shall be seven-
fold, like the light of the seven days,” etc. (in Isaiah, chapter 30).
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Now, “like the light of the seven days” is explained in Midrash Rabbah, Seder Bo, at the end of
[chapter]| 18: like the light that the Holy One, blessed be He, created at the beginning and hid away
in the Garden of Eden. And the seven days of Creation are the seven lower [Sefiros| of Atik, as Rabbi
Chaim Vital writes, cited in the Mikdash Melech at the end of Parshas Metzora.
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And “the light of the seven days” means the light and life-force (chayus) of the seven lower
[Sefiros], namely the level of the first three [Sefiros] of Atik, for Chochmah (wisdom) is called

“light,” as iswritten in the explanation on the verse “You have captured my heart,” etc.
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And it is higher than the level of the seven days themselves. Of this it is said, “Who is exalted above
the days of the world”: “the days of the world” are the seven days of Creation, which are the seven
lower [Sefiros] of Atik, and of the first three it is written, “Who is exalted above the days of the

world.”
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The explanation: now, we say, “Speedily may there be heard,” etc., “the voice of the groom and the
voice of the bride,” for nowadays there is no voice of the bride, as it is written, “I was mute with si-

lence,” and “like a ewe (rachel) that is mute”: she has no level of speech with a voice.
R 277 PRI 5721 TP RIM 17? 1Y PR Y02 MRy 95 25 1127 A Mt PR® 11°°M

19 O”R 11022 MYPUERA RITW 115 32 19ann NphR

That is, there is no revelation of the level of speech, for as to all the worlds of Beriah, Yetzirah and
Asiyah, “there is nothing comparable to You”: He is holy and set apart, and the speech, which is
G-dliness, is not revealed in them as it is in the World of Atzilus (Emanation), in the mode of the
Infinite One (Ein Sof), etc.
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(And see Etz Chaim, Shaar 49, chapter 2: “And this chashmal is surrounded by the nogah, the
fourth kelipah, ‘a still, small voice,’ in silence (bechashai); and this is the secret of chash of chash-
mal.” End of quote. That is, the hiddenness and concealment of kelipas nogah cause the level of the

supernal speech not to be revealed.
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And this is chash, a term for silence; and likewise “a still, small voice,” etc. And see what is written
at the beginning of Parshas Bamidbar, [on] “in the wilderness of Sinai,” that then the word (davar)
of G-d is called by the name midbar (wilderness), with the addition of an open mem, etc. And see
what is written in the discourse beginning “And I return in peace,” in the explanation of “and he

went toward Charan.”)
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And as for the angels sanctifying and extolling and saying, “Blessed be the glory of Havayah from
His place,” which shows that a revelation of the glory of Havayah is drawn into Beriah, Yetzirah

and Asiyah:
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this is only as it is written, “And You are holy, sitting (yoshev)”: that is, the level of sitting, which is a

lowering: the level of “holy” lowers itself to be sitting and drawn down below, through “the praises

of Israel” specifically.
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(As is explained above on the verse “You have captured my heart,” mentioned above: although it is
said, “and the chayos carry the Throne,” that is the Throne specifically; but the revelation of the
level of “man” (adam) who is upon the Throne is drawn down only through the “with all your might

(me’odecha)” of the souls of Israel; me’od has the letters of adam.)
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And this is the matter of Yaakov: “He split (yevaka) rocks in the wilderness” (Psalms 78): through
all the levels of “rocks” that are “in the wilderness,” the kav (line of light) and thread of the Infinite

One breaks through and descends, etc.
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(On the meaning and matter of “rocks,” see [the Zohar,] Parshas Beshalach, folio 64a, and see the
Mikdash Melech there, that they are the level of Gevuros; and the meaning of “in the wilderness” is
as written above.) For of the level of Yaakov it is written, “And the sun shone for him”: the Infinite

Light (Or Ein Sof) shone and came to him.
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Now, of the sun it is written, “For the sun He has set a tent in them, and it is like a groom”: the level
of the sun resembles a groom (chassan), “descend a level” (chos darga). And the level of groom is
also the level of Yaakov, for there are several breakings-through in Yaakov, [as in] vayevaka (“and
he split”).
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“Yaakov had gone out, gone out (yatzo yatza)”: several goings-out (see Etz Chaim, Shaar 31). And
also, “And Yaakov separated the lambs,” etc. (see the Likkutei Torah [of the Arizal], at the end of
Parshas Vayetzei; and see what is written below, in the discourse beginning “And the kohen shall

wave them”).
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Therefore we say, “the voice of the jubilation of grooms (chassanim)”: two levels of grooms. For at
every level, “from world to world,” a partition (parsa) divides, and Yaakov breaks through the parti-
tion, etc. (And see what is written above on the verse “The Song of Songs,” the explanation of the

matter of the two levels of grooms.)
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And the level of bride (kallah), “my soul pines (kalsah),” which receives the Infinite Light, is in the
state of “mute” in the time of exile: she has no one before whom to speak and be revealed, because
of the physicality of the world, which, relative to the Infinite Light, hides and conceals.
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Whereas in the Time to Come, “And the glory of Havayah shall be revealed”: this is the Infinite
Light that encompasses all worlds (sovev kol almin); when there will be a revelation of the Infinite
Light, then there will be “the voice of the bride.” A voice is a drawing-forth in the mode of

revelation.
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And “the voice of the groom” will be revealed too, for at present even the voice of the groom is not

revealed, since it does not come to the level of revelation in the letters of speech, etc.
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(And see [the Zohar,] Parshas Tazria, folio 42, end of side a: “for it is not His way,” and what the

Ramaz wrote there: “And one may further say,” etc., “that although,” etc., “for there is no way,” etc.
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Or it may be explained according to what is written at the end of [the Zohar,] Parshas Bechukosali,
folio 115b: “and she was dwelling in the tanners’ market,” etc.; and as is written at the end of the
discourse beginning “A person is obligated to become intoxicated on Purim,” that this is why there
is no Name at all in Megillas Esther. That is, the voice of the groom and the bride is not revealed

now; rather, they are enclothed in concealment, etc. See there.)
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And in the Time to Come there will be revealed “the voice of the jubilation of grooms,” the two
grooms mentioned above. (And this is “a time to be silent and a time to speak”: now is “a time to be
silent,” because of the chash of chashmal, which conceals; and in the Time to Come, when kelipas

nogah will be refined, it will be “a time to speak,” and this is mal.)
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2. And in the level of “youths (ne’arim) from the feast of their song” there are also two levels of

youths. The first is Yosef, who is called a youth (na’ar), as it is written, “and he was a youth with the

sons of Bilhah and with the sons of Zilpah, his father’s wives,”
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for even the sons of Bilhah, who are the level of the legs and thighs, “Gad is the right leg,” etc.,
“outside the body,” etc., are nevertheless of “his father’s wives,” the level of breaking-through

mentioned above.
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Therefore it is said of Asher, “and he dips his foot in 0il”: although he is at the level of “his foot,”
nevertheless he dips in oil, the level of Chochmah (wisdom), as our Sages, of blessed memory, said,
“Tekoa is foremost (alfa) for oil,” and “a wise woman,” the woman of Tekoa; and Tekoa is in the in-

heritance of the tribe of Asher.
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And therefore it is said of Yosef, “and he was a youth with the sons of Bilhah,” etc. This is the level
of the supernal youth of Atzilus (as is explained in [the Zohar,] Parshas Vayeshev, folio 182b.
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And the matter of this level of youth is along the lines of “one cherub (keruv) at the end on this
side”: this is the end of the Infinite Light (Or Ein Sof) that is in Z’eir Anpin (the emotive attributes),
and it is called keruv and “a small face” (anpei zutrei), which is the level of youth. That is, when the
flow is contracted into the level of Netzach, Hod and Yesod of Z’eir Anpin, to be enclothed after-

ward in Malchus.)
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And there is a second level of youth: “and Yehoshua son of Nun, a youth”; “the face of Yehoshua is
like the face of the moon”; “Train (chanoch) a youth according to his way”: this is Metatron, in the
World of Beriah and Yetzirah, etc.
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And see what is written on this in the discourse beginning “On the twenty-fifth of Kislev.” All this
will be in a state of revelation in the Time to Come: the level of grooms and the level of youths men-

tioned above.
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That is, through the level of joy, the revelation of the 370 lights: “May Havayah make His face shine

uponyou,” etc., “and your healing speedily,” etc., in the mode of sprouting, etc.
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And the matter of “grooms from their chuppah and youths from the feast of their song”: “their
chuppah” is the level of a makif (encompassing light) from Binah (understanding); that is, in the
service of G-d, through contemplation of the greatness of the Infinite One (Ein Sof), blessed be He,

Himself.
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(That is to say, the love is born and drawn forth from the contemplation itself, and there is no need
for melody and song to arouse the stirring of the emotive attributes (middos) through them; rather,
through the contemplation itself he is greatly stirred. If so, “the jubilation of grooms” means that
the joy and the stirring are drawn from the chuppah and the makif itself, which is the level of

contemplation,
v 277 R,y DX A% 27y T?JPL)'I [oo7mem] T 52?1 5”Y TIN°22 W1 0°9%pn °pl1 N1°anw
2V 27y WY %P PN 3T MANANT P IR ¥UII100 %Y 772 O”R N21732 MINANANYS (e

.(1N2IN7 O°ANM MIPARM 11V A M qwnl mPyananwsy ,mon’?

for Binah is called makifim, as is written in the explanation on the verse “And the Jews accepted,”
and below on the verse “And he shall wave the omer.” Or it may be said: when the contemplation is
in the greatness of the Infinite One, blessed be He, Himself, the light that encompasses all worlds
(sovev kol almin), then this contemplation is called the level of makif, as is explained on the verse
“It is better to take refuge,” and when the stirring is drawn from this, that is the meaning of “the ju-
bilation of grooms from their chuppah.”)
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And this is the level of joy, the revelation of the inner dimension of “the mother of the children”
[who is] “joyful.” Joy is the revelation of the 370 lights that are above the chain of descending
worlds (hishtalshelus), or the 375 lights.
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And this is “and grant you peace (shalom)”: shalom is numerically 376, which is 375 with the kolel;
and this is what causes the level of the grooms to be the level of “Yaakov, yevaka,” etc.
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And this is “the voice of the jubilation of grooms from their chuppah”: the jubilation of the grooms

comes about from their chuppabh itself, that is, from the level of the revelation of the light that en-

compasses all worlds itself
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(and see what is written in the discourse beginning “To a mare,” on the matter of “like a groom
coming out of his chuppah,” and in the discourse beginning “Who gladdens the groom”); and in
the service of G-d, from the level of the contemplation itself.
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But when they are the two levels of youths mentioned above, Yosef, “and he was a youth,” and
“Yehoshua son of Nun, a youth,” etc., [it is] “from the feast of their song.”
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Melody (neginah) is the level of song (shirah), which the Levites would sing in order to arouse the
love. That is, when the love has been drawn down and enclothed below, it needs to be aroused

through the level of song
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(like what is written in [the Zohar,] Parshas Beshalach, folio 45a, regarding prophecy: “Kinds of
praises were [played] before the prophets, so that the spirit of prophecy would rest upon them,”
etc., “as the musician played,” etc., “except for Moshe,” etc. See there; and see Parshas Vayechi, fo-
lio 216b.
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From this we shall learn and understand also in the service of G-d, regarding the revelation of the
light of love and awe in a person’s heart: there is one who needs song and a voice that arouses the
kavanah (inner intent), so that specifically through this the revelation of love and awe will be
aroused; and there is one whose intellect and emotive attributes are greater, and he has no need of
this at all, but rather, through the contemplation in his mind, love and awe will be aroused in his
heart.
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And this is also the matter of “Yaval: he was the father of those who dwell in a tent,” etc., “and his
brother’s name was Yuval: he was the father of all who handle the lyre,” etc.
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For “dwelling in a tent” is the level of “For the sun He has set a tent in them, and it is like a groom
coming out of his chuppah”: the jubilation of the grooms is from their chuppah, from the tent and

the makif itself, and there is no need for lyre and song and musician, etc.
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But the level of Yuval is lower than this: that is, when it is impossible for there to be a stirring of the
emotive attributes except through melody and song, etc. And this is like the difference between the
kohanim and the Levites: the Levites were [engaged] in song, and the kohanim in silence, “with the

desire of the heart,” etc., which is the level of the inner dimension (pnimiyus) of the heart.
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And see what is written in Parshas Shemaos, in the discourse beginning “The voice of my beloved,”
that the first level is called Be’er Sheva, etc.: that is, when [one’s] Chochmah and Binah in the
greatness of G-d are with great breadth in his mind and thought, and therefore he can arouse the
attribute of love and awe, revealed in his heart, through the occupation of thought alone; but one

whose mind is small, etc. See there.
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Therefore it is well understood that the level of youths, which is the level of smallness (katnus),
must be “from the feast of their song” specifically. This will be further understood: in [the Zohar,]
Parshas Vayesheyv, folio 182b, it is written, “So too he is called by her name, as it is written, ‘and he

bR

was a youth,’” etc.
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Thus it is understood that the main reason the supernal Tzaddik of Atzilus is called by the name
“youth” (na’ar) is on account of Malchus, which is called so, as the Mikdash Melech writes there,
that Malchus is sometimes called na’ar and sometimes na’arah; and therefore Z’eir Anpin too is

called na’ar, by her name, etc.
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And the meaning and matter of Malchus being called na’ar, without a hei, is explained in [the
Zohar,] Parshas Bo, folio 38b: “As long as she has not received the male, she is called na’ar,” etc.

¥ 17°7YW 11791 J'l?":!i? XD Ty 07 BERIAL n°1% 97y 07w w2 T?QPL) 1 .NTIAY2A 1°Y 9B IRANDN

219 7191025 DILK 1291 251 T7INn2 mpbx na

And the explanation of this in the service of G-d is given below in Shir HaShirim, on the verse “For
the fragrance of your oils”: “before she has received” means that G-dliness has not yet shone within

the heart, and his heart is sealed like a virgin, etc.
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And elsewhere it is explained that this is so even though the contemplation has been drawn down
and spread into the heart; yet it is in the outer dimension (chitzoniyus) of the heart and has not
been absorbed into the inner dimension of the heart, and it is called betrothal (erusin) alone.
Something similar is explained below in Parshas Matos, on the verse “And if a woman makes a
vow,” in the meaning and matter of “in her youth, in her father’s house,” etc.; and this is the matter
of “the kindness of your youth,” etc. See there.
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Also, regarding “the kindness of your youth,” it is written, “your going after Me in the wilderness”;
and the meaning of “your going after Me” is the level of subjugation (iskafya), but it is not yet at the
level of turning darkness into light, so that there would be a revelation of the inner dimension of
the point of the heart, as is explained above at length on the verse “Remember what Amalek did to

you,” etc.
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Therefore, from all this it is understood that at this level and rung, which is called “youths,” great
toil and counsels are needed to arouse the love. And this is the matter of “and youths from the feast
of their song”: the voice and the melody arouse the kavanah. Whereas with grooms there is no
need for this, for the inner dimension of the heart is united with the mind, in the manner of “two

companions who never part.”)
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And song is [said] over wine: “wine enters, the secret comes out,” from concealment to revelation.

And this is “from the feast of their song”: song, and a feast of wine.
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But the grooms are above the level of wine; rather, [it is] from their chuppah itself. And this is “‘Eat,
companions’: above; ‘drink and be drunk, beloved ones’: below.” For below, at the level of
“beloved ones,” there must be “drink and be drunk,” whereas above, at the level of “companions,”

etc.
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(And see what is written at the end of the discourse beginning “I have come into my garden,” on
the matter of companions and beloved ones, and what is written in the discourse beginning “You
have captured my heart,” on the level of “my sister” and the level of “bride.” And elsewhere it is ex-
plained that Shabbos is the level of “Eat, companions,” and Yom Tov is the level of “drink and be
drunk, beloved ones.”)
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3. After all this, the meaning of “And the light of the moon (levanah) shall be,” etc., will be under-
stood. For it is stated, “Youths will whiten (yalbinu) the faces of elders.”
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For “elders” is as our Sages, of blessed memory, said: “Who is an elder (zaken)? One who has ac-
quired (kanah) wisdom.” Acquisition is a drawing-forth from concealment into revelation; and the
source of the drawing-forth of Chochmah and Binah is from the beard (dikna) of Arich Anpin:

AR WA TSN NN PIPY TS TIPW 1T AN 37 Dran RUORY 1nwn Dinn p1v Rax
RIP™T

Abba draws from the eighth mazal, and Imma from the thirteenth mazal. And this is “an elder: one
who has acquired wisdom,” for the acquisition and coming-into-being of wisdom are drawn from
the level of the beard.
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And this is “And wisdom, from where (me’ayin) shall it be found?”: from a level that has no (ein)
comparison [to it], which is only the level of hairs, as is explained in the discourse beginning “And
you shall make holy garments,” etc.
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And these hairs are also the very laws (halachos) of the Torah: “and the hair of His head like pure
wool”; and as our Sages, of blessed memory, said, at the Giving of the Torah He appeared to them
as an elder, etc.
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Now, the hairs and the beard have their root in Mocha Stima’ah (the hidden brain); however, they
are drawn only from the level of the seven lower [Sefiros| of Mocha Stima’ah.
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By way of analogy, the hairs in a person are only the level of the vegetative, and the vegetative is the
level of the seven lower [Sefiros], which are the emotive attributes (middos), etc. Therefore “old age

and gray hair” is at seventy years: these are the seven attributes, each one comprising ten.
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Now, the youths are far below the level and rung of an elder, as is understood from what was said
above. But in the Time to Come, when there will be the ascents of the worlds, of this it is said,
“Youths will whiten the faces of elders”: even the level of the youths will be elevated so much that

they will be above the level of “an elder: one who has acquired wisdom.”
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(Along these lines one can explain what is written there, “a daughter rises up to her mother”: it is
as is explained elsewhere on the verse “Sing and rejoice, O daughter,” etc., that there are three lev-
els: “He did not cease to cherish her until He called her ‘My daughter,”” and afterward “My sister,”

and afterward “My mother,” etc.
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And of the future it is written, “Sing and rejoice, O daughter”: the level of “daughter” will be elevat-
ed with surpassing loftiness and will become “a woman of valor, the crown of her husband.” And
this is “a daughter rises up to her mother,” and this is also the matter of “and a daughter-in-law to
her mother-in-law.” And it is along the lines of what is written in [the Zohar,] Parshas Shelach, folio
171, on the verse “And it shall be on that day that living waters shall go out from Jerusalem, half of
them to the eastern sea.”)
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The explanation is as it is written (in Isaiah, chapter 65, [verse] 20), “The youth shall die a hundred

years old”: that is, the level of the youth will be elevated so much that he will be a hundred years

old, which is above the level and rung of the present “old age and gray hair,” which is at seventy

years, namely the seven lower [Sefiros| of Keser.
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But “a hundred years old” means also the first three [Sefiros] of Keser together with the seven lower

ones, which are the Ten Sefiros of Keser, [each] comprising ten.
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As is written in [the Zohar,| Parshas Chayei Sarah, folio 123a: “The Holy One, blessed be He, who is
included from the supernal place, hidden of all hidden, in a hundred, in the secret of the hundred
blessings,” etc. If so, the level of the youths will then be above the level of the present elder, which

is the level of the seven lower [Sefiros] of Mocha Stima’ah.

Y 12TV 10 DIW ° 12 3T AW 902 [ow now an] WPWR K7D MIYIAWT AN YW (o0 py oan] 17YD 1990

1D R”KRT RIP°72 R0 TIPSO RIT D MW [ooyaw)

And see Pri Etz Chaim, Shaar Chag HaShavuos, chapter 1, what is written there in explanation of

this mishnah, “Five years old,” etc., up to “seventy years old,” etc.: it is when Z’eir Anpin (the emo-
tive attributes) rises into the beard of Arich Anpin, etc.
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If so, it is understood that “a hundred years old” is a much higher level, and this is as mentioned

above; and it is there that the ascents and the rung of the level of the youth will be, etc.
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And this is what they said, “Acquire wisdom, acquire understanding”: kneh (acquire) twice is nu-
merically yesh [310]. Now, yesh is half of the 620 lights of Keser.
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The meaning of “half” is that the Keser in each Sefirah is reckoned, by itself, as equal to all the

nine Sefiros of that Sefirah, along the lines of “the feet of the chayos are equal to all of them,” etc.
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So too in Keser itself, which comprises Ten Sefiros: its nine Sefiros, from Chochmah to Malchus,
are reckoned as one half, and the Keser of Keser by itself is equal to all of them.
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Therefore he said that the root of Chochmah and Binah is called “acquire wisdom, acquire under-
standing,” which is numerically yesh, namely the lower half of Keser.
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But the ascent of the Time to Come, when the youth will be elevated to the level of “a hundred years
old,” meaning to the level of the Keser of Keser, as mentioned above: if so, he will be elevated also
into the level of the upper half of Keser, which is far, far above the level of the lower half, which is

the root of the level and rung of the elders now.
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The meaning of these two halves is that Keser is the intermediary between the Emanator and the
emanated beings, and it has two aspects. Its lower aspect is that it is the root and head of the em-

anated beings.
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And its upper aspect is the radiance of the Infinite Light (Or Ein Sof), the lowest level within the
Emanator, etc., as is written in the explanation on the verse “I am black, yet comely,” and in the

discourse beginning “When Yom Tov of Rosh HaShanah falls on Shabbos.”
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That is: the level of youth is the level of Yosef, who is Yesod of Z’eir Anpin (the emotive attributes); it

will be elevated into Yesod of Atik, and even higher.
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As it is written, “Behold, My servant shall prosper; he shall be exalted and lifted up and shall be

very high (me’od)”: me’od has the letters of adam, the level of Adam Kadmon.
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And this is “And the light of the moon shall be like the light of the sun,” for the sun and the moon
are the two levels of youths mentioned above: for “Yehoshua son of Nun, a youth,” and “the face of
Yehoshua is like the face of the moon”; and Yosef, who is Yesod, is also called the sun; and just as

the sun bestows upon the moon, so Yosef “is the one who supplied [grain]” (hamashbir), etc.
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And in [the Zohar,] Parshas Shemos, folio 3b: “‘Sun’: this is the holy covenant,” etc. And it is also
said, “And behold, the sun and the moon,” etc., “bowing down to me.”
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And in the future Malchus (sovereignty) will be elevated, the level of the moon, which now “has
nothing of her own,” only receiving from the light of the sun.
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Indeed, in the future she will be elevated to be like the light of the sun, so that she will have a light

of her own, like the light of the sun.
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And the light of the sun, Yesod of Z’eir Anpin (the emotive attributes), will be elevated into Yesod of
Atik, and higher still (into Yesod of Adam Kadmon, etc.), until it will be “sevenfold, like the light of
the seven days.” “The light of the seven days” means the first three [Sefiros| of Atik, as was ex-
plained above;
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and it will be elevated “sevenfold, like the light of the seven days,” as mentioned above in the ex-
planation of “and shall be very high.”
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And in the meaning of “And the light of the moon shall be like the light of the sun” there are two
explanations. One: that the light of the moon will be like the present light of the sun. The second:
that the light of the moon too will be like the future light of the sun, which is “sevenfold, like the
light of the seven days.”
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(And see Pri Etz Chaim, at the end of Shaar HaPurim, what is written: “And this is the secret of ‘the

bR

righteous sit with their crowns on their heads,’” etc., “and this is [the meaning of] what is written,
‘And the light of the moon shall be,’” etc., “and they will be equal,” etc., “and this is for the days of

Mashiach,” etc. See there.)
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The Matter of the Seven Days of the Miluim
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The matter of the seven days of the Miluim (the inauguration): at first glance it is not understood
how the level of “the light of the sun (chamah)” refers to the level called the supernal “lad” (na’ar)
of the World of Atzilus (Emanation),

RITY 072 2AR oW wHwS 29N K92 RIPR RPM (95 1now mns) 2P0NR0 100 °Nan TuRD XY

Janrnp ']ﬂﬁ&h'l:! 5”7 w”nd) 1NN 12 R wnRwT °7n 1nnd
which is below the level of “groom,” as explained above. Yet surely an explicit verse states, “For the
sun (shemesh) He set a tent in them, and it is like a groom”; so the sun is the level of “groom,” as is
written at the beginning of Parshas Beha’aloscha, [folio] 148b.
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But the explanation is that the shemesh is the level of Z’eir Anpin (the emotive attributes); and the
Ramaz (Rabbi Moshe Zacuto) there writes that it is the light of Z’eir Anpin that comes from the side
of Abba (Chochmah), for “light” is in Chochmah. This is the level of “groom,” and the level of
“Then your light shall break forth like the dawn,” etc.
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However, it is known that Z’eir Anpin of Atzilus “nests” in Yetzirah, and then it is called na’ar
(“lad™), as is written concerning the cherubim: then Z’eir Anpin and Nukva are called “small faces”

(anpei zutrei) in the Gemara, etc. See there.

likuteitorah.com/likkutei-torah/tzav/ 58



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 5 1217 1°R INOD 71377 DORIDIAT O nyaw 1°1y...

IRak) 73290 MR (o M7 M 21082 1RD [951177] 127 70T IR 13297 IRT [vov nx] UK 131?1 2
0°3y1°2°°n2
Therefore it is well understood that the light of the moon and the light of the sun mentioned here,
in this verse, “And the light of the moon shall be,” etc., are the level of the two “lads.”
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For so it is explained in the Likkutei Torah of the Arizal on Isaiah, that the verse speaks of Z’'eir
Anpin and Nukva when they are enclothed in Yetzirah and Asiyah. And the reason it is explained so
is well understood according to what is written in the Pardes, in the entry “chamah,” that there is a

difference between the word shemesh and chamah:
T79237 DY WRT NN 7102 AN 2 SRAWT ¥ 710193 RO APTY WY °pl 1°1°%1 781 °2
)
from the side of the right it is called shemesh, “a sun (shemesh) of righteousness, with healing in
its wings,” and from the side of the left it is called chamah, in the mystery of the heat of the fire of
Gevurah (restraint), etc.
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And it is known that the attribute of Gevurah is the level of tzimtzum (contraction): that is, when
[the light] is drawn down to shine in Beriah, Yetzirah and Asiyah, which must be through tzimtzum,

in the manner of “He contracted His Shechinah between the poles of the Ark.”
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Elsewhere the difference between shemesh and chamah has been explained: the shemesh is the lu-

minary itself, from which the radiance is drawn and spreads forth to shine upon the earth.
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Chamah, however, is not the sun itself; rather it is a term of warmth (chamimus), meaning that
which is warmed by the sun. This is the radiance of Z’eir Anpin, that which is drawn down to shine

in Beriah, Yetzirah and Asiyah.
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Therefore it is well understood that this level is called na’ar (“lad”), that is, the level of the supernal

“lad,” etc., whereas the level of shemesh is called “like a groom,” for it is the very essence of Z’eir

Anpin in Atzilus.
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According to this, one will understand better how the ascent is to become “sevenfold, like the light
of the seven days.”
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For the meaning and import of the level and rank of the two levels of “lads” is that in them and
through them there is the binding and joining of the light from the Infinite One (Ein Sof), blessed
be He, which is enclothed in Atzilus, with the created beings, just as the light of the sun and the
light of the moon give light to the earth and to those who dwell upon it, etc.
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For in truth there is no comparison at all between the created beings, which are bounded and fi-
nite, and the light enclothed in the Ten Sefiros of Atzilus, which is the level of the Infinite. If so,
since there is no comparison between them, how can the light and life-force be drawn from Atzilus
to Beriah, Yetzirah and Asiyah?
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Rather, this is by means of contractions (tzimtzumim): first, the light enclothed in Z’eir Anpin,
which is called shemesh, was contracted, so as to shine in the mode of contraction;
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and this is the light of the chamah, and it is called the supernal “lad”: “and he was a lad (na’ar) with

the sons of Bilhah,” etc. Afterwards [the light] is drawn from this level and enclothed in the level of

Malchus (sovereignty), which is the level of “the face of the moon,”
0°0° NWWw 7772 WAy ,0°21927 °2 373 10 1M °20 A1 N2 RIM nPoXRaAY Y792 7PN 13°°07
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that is, the source of Beriah, Yetzirah and Asiyah that is in Atzilus; and this is the level of the second
“lad.” And these are also the two cherubim. And see what is written in the discourse beginning “Six
days you shall eat matzos,” concerning the two levels of sea and dry land in the level of Malchus of
Atzilus,
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which is also because Malchus joins the light of Atzilus to Beriah, Yetzirah and Asiyah, and an in-
termediary must have two aspects within it: the lowest level of Atzilus, and the root and source of

Beriah, Yetzirah and Asiyah.
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This is the matter of sea and land, etc. See there. And from there one will also understand the mat-
ter of the two levels of “lads” explained here.
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Now, just as Beriah, Yetzirah and Asiyah bear no comparison to Atzilus, so too, and even more,

Atzilus bears no comparison to the Infinite One, blessed be He.
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Therefore, for the light of the Infinite One, blessed be He, from above Atzilus, from the level of

Adam Kadmon, to be enclothed in Atzilus, this too is through contractions, as is written in the

Beinonim [Tanya|, Part II, chapter 9, in the gloss: that through these contractions it can shine in

Atzilus.
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And this light is called “the light of the seven days,” for it is the level of Malchus of Adam Kadmon,
which becomes Atik (“the Ancient One”) for Atzilus, just as Malchus of Atzilus becomes Atik for
Beriah, etc. And the seven lower [Sefiros], which are enclothed in Arich Anpin of Atzilus, are called

“the seven days,” and the first three [Sefiros] are called “the light of the seven days.”
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This too is the matter of the two aspects that are in the intermediary, etc., as mentioned above.
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Now, certainly there is no comparison whatsoever between the level of the light of the sun and the
light of the moon, which are the radiance of Atzilus to Beriah, Yetzirah and Asiyah, and the light of
the seven days, which is the radiance of the Emanator, the Infinite One, blessed be He, in Arich

Anpin of Atzilus and in all the Ten Sefiros of Atzilus, as is known.
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Therefore the level of the light of the sun and the light of the moon is called the level of “lads,”
which is the level of contraction and smallness, whereas the level of Keser (the Crown) of Atzilus is

called “the Ancient of Days” (Atik Yomin), and “the hair of His head like pure wool,” etc.
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However, in the Time to Come, speedily in our days, amen, when there will be the ascent of the

worlds, and Beriah, Yetzirah and Asiyah will be elevated to be actually at the rank of the present

Atzilus, and more, as it is written, “And He will make her wilderness like Eden,”
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therefore the light of the moon and the light of the sun, which are the radiance of G-dliness that
shines in Beriah, Yetzirah and Asiyah, will be at a rank more wondrous than the level of the light of
the seven days, which is the light and revelation that now shines from the Emanator, the Infinite
One, blessed be He, in Atzilus.
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That is: the light of the sun, which is Yesod (foundation) of Atzilus, the level of Yosef, who is called
na’ar (“lad”), will be elevated to be at the level and rank of Yesod of Adam Kadmon, which is what
bestows upon the level of Malchus of Adam Kadmon, which becomes Atik for Atzilus [and] is called

“the light of the seven days,” etc.
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(This is also the inner dimension (pnimiyus) of Atik, as the Ramaz writes in Parshas Ki Sisa, folio
188b, in explaining “like the light of the seven days.” And there is proof for his explanation from
what is written in the [Midrash] Rabbah, that “like the light of the seven days” means the hidden
light, as below; and the level of the hidden light is the meaning of “but My face shall not be seen,”
and this is the inner dimension of Abba, which is the inner dimension of Atik.)
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Elsewhere it has been explained that this is the matter of the eighth king, Hadar, who is above the
shattering and the rectification (tikkun), for he is the level that rectifies the World of Tohu, to be in
the state of tikkun, etc.;
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and see about this below, on the verse “For the conductor, on the Sheminis.” And the light of the

moon will also be like the light of the sun. And see Etz Chaim, Shaar Arich Anpin, chapter 2.
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This is [the meaning of| “Lads will whiten the faces of elders”: that [the lad] will be raised above the
level and rank of the “elders” of the present, as mentioned above. One may further say, according
to what was written above in Shir HaShirim, in the discourse beginning “I am black,” that some-
times it is written, “and the hair of His head like pure wool,” and sometimes it is written, “His locks

are curled, black as a raven,”
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and this is the matter of the laws (halachos) of the positive commandments and of the prohibitive
commandments, etc. And this is also the matter of “lads” and “elders”: an elder is one whose hair

has turned white, whereas lads are black-haired, “black as a raven.”
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So too below: in the days of youth, when there is the boiling of the blood and the evil inclination en-
tices a person to chase after his lusts and desires, he needs extra strength to be one who “turns

from evil,” to subdue the sitra achra (the other side), and to sanctify himself in what is permitted to

him.
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This is [the meaning of] “and lads will whiten the faces of elders”: through keeping the prohibitive
commandments there is drawn down, in the Time to Come, a revelation of a level higher than the
level of the drawing-down of “the hair of His head like pure wool.” This is what is written there: “I
am black, yet comely ... like the curtains of Shlomo”: the source of whiteness (lavnunis), the level of
“and the Lebanon,” etc.
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With this one will understand what is written, “Educate a lad according to his way; even when he
grows old he will not depart from it.”
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The question is set out in the Beinonim [Tanya], in Chinuch Katan: since it is written “according to
hisway,” etc., then what is the virtue [of it], etc.?
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According to the above it is well resolved: although the days of youth are the intellect of smallness
(mochin dekatnus) compared with the days of old age, nevertheless the virtue of the subduing
(iskafya) then, when he is in the days of youth, at the time when he is in his full strength and self-
hood and the boiling of his blood, is that he draws down from an exceedingly high level, as men-
tioned above,
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so that this illumination will remain with him forever, “even when he grows old,” etc. And see what
is written elsewhere on the verse “Then the maiden shall rejoice in the dance, and young men and

elders together.”
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2. One may further explain “And the light of the moon shall be like the light of the sun, and the

light of the sun shall be sevenfold,” etc.: for it is written, “A sun and a shield is Havayah Elokim.”

The Name Havayah is called “sun,” and the Name Elokim is called “shield,”

D”R IR MINIY %1973 7Y 13771 0OPRRY ¥ 179117 1M1 2°09 (125 Tnys) PPY9Y 1139 13 973 RN
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and it is also the level of the moon. And of the Time to Come it is written, “And Havayah will be to
me as Elokim”: that is, through the revelation of the very essence of the Infinite Light (Or Ein Sof),
which is far above the Name Havayah;
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and then the Name Havayah, relative to the revelation from the essence of the Infinite Light, will be
like the Name Elokim now, relative to the Name Havayah.
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This is the meaning of “And the light of the moon shall be” of the Time to Come: the Name Elokim
of the Time to Come will be “like the light of the sun,” that is, the Name Havayah, as it is written,
“And Havayah will be to me as Elokim.”
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The explanation: the Name Elokim is the lower unity (yichuda tata’ah), the source of Beriah,

Yetzirah and Asiyah, which is called “the attribute of night”; therefore it is called “the light of the

moon.”
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And in the Time to Come it will be like the light of the sun, the attribute of day, the higher unity
(yichuda ila’ah). And “the light of the sun,” the attribute of day of the Time to Come, the higher uni-
ty, “will be sevenfold, like the light of the seven days,” the level of Atik, as mentioned above.
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This is what is written in the [Midrash| Rabbah, Bo, at the end of chapter 18, on the verse “It is a
night of watching unto Havayah”: in this world He performed a miracle for them at night, for it was

a passing miracle;
MO AN IR AT IRD 73290 MR O INRIY D1 WY 39090 o2 oyt YR DaR
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but in the Time to Come the night becomes day, as it is said, “And the light of the moon shall be like
the light of the sun, and the light of the sun shall be sevenfold,” etc.,
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like the light that the Holy One, blessed be He, created at the beginning and hid away in Gan Eden.
And that the night becomes day is as mentioned above: the level of Beriah, Yetzirah and Asiyah will
be, in the Time to Come, like the level of Atzilus. And see what is written at the end of the discourse

beginning “And the number of the children of Israel shall be,” concerning “for great is the day.”
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This is also the matter of “Who gladdens the groom and bride” and “Who gladdens the groom with
the bride”: for the level of the light of the sun is called “groom,” “For the sun He set a tent in them,
and it is like a groom,” as mentioned above; and the moon, which receives from the sun, is the lev-

el of “bride,” as is written in the discourse beginning “To My mare.”
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Now, at the beginning of creation it is written, “And G-d made the two great luminaries”; and after-
wards the moon was diminished, and every month its light darkens and it is renewed each Rosh
Chodesh, like a bride who has, every month, the time of her niddah, when she keeps apart from her

husband, and afterwards she becomes pure.
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And the time when she draws near, and sun and moon (shimsha vesihara) unite, which is the level
of “that Havayah is Elokim,” is the matter of “Who gladdens the groom and bride.”
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But in the Time to Come, when the moon will be renewed and elevated to be as it was before the

diminution, in the state of “the two great luminaries,” equal in their stature, of this it is said, “Who

gladdens the groom with the bride,” in one equal measure.
X2 N1292 10 713390 IR 0N 1°2921 K”Y °2 AT N°WRN2 AwADa 0991737 MINIRNAT MW 17391 19°3)
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(And see concerning the two great luminaries in Parshas Bereishis, folio 20a; and concerning “And
the light of the moon shall be,” etc., in the [Midrash| Rabbah, Bo, chapter 15, [folio] 131d, on “This
month shall be for you”; and the end of Parshas Vayakhel;
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Naso, chapter 13, regarding the he-goats in Nachshon’s offering; the end of Parshas Pinchas; the
end of Koheles Rabbah, on the verse “And the light is sweet”; the Zohar, Part I, 34a, 70b, 131a,
181b; Part 11, folio 10a, 221b, the end of 231a, 240a; Part 111, 56a, 178b.)
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And [see] in the Shelah, in the introduction “Beis David,” in the passage beginning “This gate.”
And this is the matter of “A maiden is married on the fourth day,” the day on which the luminaries
were hung, which were in the state of “the two great luminaries”; and afterwards, on that same day,
the moon was diminished.
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But “though I fell, I have risen,” in the mode of “Who gladdens the groom and bride”; and in the
Time to Come, “Speedily may there be heard,” etc., they will be equal in their stature. Therefore it
is specifically on the fourth day. And see what is written in the discourse beginning “Who has

counted,” concerning “and numbered the fourth part,” etc.
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3. Now, according to this one will understand a little the matter of the seven days of the Miluim.
And see about this in the [Midrash] Rabbah, at the beginning of Parshas Shemini, and in Koheles
[Rabbah], on the verse “Give a portion to seven, and also to eight,” and in the Zohar, Parshas
Shemini, folio 37a,
R ROWIPAT [mor awn 277 17RT D) 7°% 93°n 0°1M° NYAW2 0970 NR RDPN° DO NYaw 00 27y
KP7° 0°%° YW IR NYAWA (s wb ma) 2720 070 DR 773pi K91 19K 091° NYIwaw D ORT
)
on “For seven days (shivas yamim) shall He fill your hands”: “It should have said ‘in seven days’
(bishivas yamim)!” And the Ramaz explains that the question is: if the meaning is that in these sev-
en days the Holy One, blessed be He, will fill their hands, it should have said “in the seven” (bishiv-
as), or “seven days (shiv’ah yamim) shall He fill,” etc.
15 1IYaw D37 K99 RIT N127 Iwn ORM D RWTIP D127 OwnR2 1°rown) 12 K102 119K 1PROT KON
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Rather: “Fortunate are the priests,” etc., “and they are anointed with the holy anointing oil,” etc.,
“and this anointing oil is that which encompasses all seven,” etc., “and therefore ‘seven days shall
He fill,”” etc.

17 0°1° YW >3 113 P ayaw 937 0o9WwRT 13 AR 1w KITA KVY VBT TR D2 Y 171
27y 13

So it is further in Parshas Emor, folio 89a: “that supernal oil,” etc., “which completes all seven
days,” etc., “for ‘seven days shall He fill,’” etc. See there.
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That is to say: “shall He fill” refers to “that supernal oil,” etc., with which the priests were anointed:
it iswhat fills and completes the seven days, and from them is drawn the filling, the completion and

the inauguration (chinuch) of the priests, etc.
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The explanation is according to what is written in Parshas Bereishis, folio 34a, on “And the light of

the moon shall be like the light of the sun, and the light of the sun shall be sevenfold, like the light
of the seven days”: “What are ‘the seven days’? These are the seven days of Bereishis.”

RI77°0 0°3DNR KDY 7°N1MRPWR 9TINRY 10 ORTY QOX191 0ORIDPONT On° NYaw P'?N AnR AT7IR° %29

el

“Rabbi Yehudah said: These are the seven days of the Miluim, ‘fillings’ indeed,” etc., “and it re-

turned to its completeness, and the moon was not blemished,” etc.
23y 2”2 1M 57177 0°M°1 NYAY IR NATTRY 025 0°0%°W O OKI9ONAN Sn° NYawT 1277 1 A0
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From this it is understood that the seven days of the Miluim belong to the level and rank of “the
light of the seven days” mentioned above, and they are also the matter of the seven days of

Bereishis, as explained above.
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The explanation: in the seven days of Bereishis, before the sin of Adam, the first man, the worlds
were at a far higher rank. For Gan Eden was, for Adam, in place of what this world is for us.
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If so, what for us is [the place of] receiving reward, so much so that they said, “Better that he be
judged and come to the World to Come,” was, for Adam before the sin, the dwelling place of [his]

service.
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In the same way, all the worlds were at a higher rank, as is written in the Likkutei Torah of the Arizal
at the end of Parshas Bereishis, and in Pri Etz Chaim, Shaar HaShabbos, chapter 23: that the World
of Beriah was in the place of Z’eir Anpin of Atzilus, and afterwards in the place of Binah of Atzilus,

etc., and Z’eir Anpin of Atzilus in the place of Arich Anpin, etc.
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Therefore what the Arizal, of blessed memory, said is well understood: that the seven days of
Bereishis are the seven lower [Sefiros] of Atik. For the seven lower [Sefiros] of Atik shone then, and
therefore the worlds were in great refinement; and after the sin of the Tree of Knowledge the worlds
descended below, and the Shechinah (Divine Presence) departed from upon the earth.
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The making of the Mishkan is a rectification for this: to be a dwelling place among the lower
realms, and that there be the level of the revelation of the light of the seven days. As is written in
the [Midrash] Rabbah on Bereishis, chapter 19: “The essence of the Shechinah was among the low-
er beings; once Adam, the first man, sinned, it departed,” etc., “and corresponding to them, seven

righteous men,” etc., until “Moshe arose and brought it down from above to below.”
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Therefore they are called “the seven days of the Miluim,” a term of filling and completeness.
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For in the Time to Come, when there will be the ultimate completeness, it is written, “And the light

9

of the moon shall be,” etc.: that the blemish of the moon will be filled in, and there will be no

diminution in it at all. This is the level of the ascent of Malchus, so that both of them will use one

crown;
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that is, that the Name Ban will be elevated into its root in [the Name] Sag, through the completion
of the refinements (beirurim) of the 288 sparks of Tohu. And a semblance of this also came about

through the erection of the Mishkan, for through this the ascents of Malchus came about.
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This is the matter of the seven days of the Miluim: they fill the lack and the blemish. And this filling
is drawn from the level of “the completion of them all” (shleimusa dechulhu), and it is from the
level of the light of the seven days; only, it is not exactly like the level of the revelation of the light of
the seven days of the Time to Come, which is the level of Atik,

1139271127 RITW 97712 °1 DORIDONT On° Nyawa Ihee) 5aR
but here, in the seven days of the Miluim, it appears from the Zohar that it is from the level of
Binah.
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That is: Binah, relative to Z’eir Anpin, is like the level of Atik and Keser (as is written in Etz Chaim,
Shaar 25, Derush 5), for from Tiferes of Imma the Keser of Z’eir Anpin is made. As is also known,

Binah is sometimes called Atika in the Zohar; and also, the revelation of Atik is in Binah.
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And see what is written at the beginning of Parshas Lech Lecha, and in the explanation (Biur) on
“Go forth and see,” at the end of the discourse, concerning the meaning of “Lift up your hands in

holiness and bless,” etc.
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With this one will also understand what is written in the Zohar, “and that supernal oil,” etc., “which
completes all seven days,” etc.
NP IRT RIAW 13577 1Ry 0°12°7 nyawn ToynR RIT IRAY 0O DY IR 171y R 8
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The meaning is that it is the matter of the light of the seven days: the light is above the seven days
themselves, that is, it is the light and life-force (chayus) of the seven lower [Sefiros], and it is the
level of the first three [Sefiros], as mentioned above.
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So too here, regarding the seven days of the Miluim, which are also the level of the seven days
mentioned above: the supernal oil is the level of the light of Chochmah that is drawn into and
shines in Binah, which is called “the seven days,” and the oil is called “the light of the seven days.”
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Therefore of it is said, “Seven days shall He fill,” etc. This is like what is found in Parshas Bereishis,
folio 6a, “great and precious, and Ancient of Days”; and the Eshel Avraham there explains that the
level of Yisrael Saba is called “Ancient of Days” (Atik Yomin),
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for Saba (“the Elder”) is Atik Yomin, as is written in the Idra Rabba, folio 128b, “an elder whose
mind is concealed,” etc. It follows that the level of the light of Yisrael Saba, which is enclothed in

Binah, is called, relative to Z’eir Anpin, the level of Atik Yomin, etc.
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This is because from Yisrael Saba, which is Tiferes of Abba, is made the soul (neshamah) of the

Keser of Z’eir Anpin, which is drawn from Tiferes of Imma, as is written in Etz Chaim, Shaar 22,

chapter 3.
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Therefore it says yemalei, “shall He fill,” in the singular, for it refers to the level of the light of the
seven days.
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And afterwards, “on the eighth day,” the matter of the eighth [day] of the Miluim, which “took ten

crowns”: it can be said that it is a semblance of the level called “sevenfold, like the light of the sev-

en days” of the Time to Come, which is the level of Yesod of Adam Kadmon, as explained above.

And here, the seven days are in the level of Binah, and likewise “the light of the seven days” is the

radiance of Chochmah drawn into Binah;
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but on the eighth day it is the level of the very essence of Abba, just as on Shemini Atzeres there is

the revelation of the level of the higher Chochmah (Chochmah Ila’ah) in closeness, etc.,
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as is written elsewhere, in the discourse beginning “On the eighth day, an assembly”: that of
Chochmah it is said, “I will be wise, but it is far from me,” for it shines in a mode of distance, etc.;

and on Shemini Atzeres the level of Chochmah is drawn down in a mode of revelation, etc.
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So it may be said that the matter of the eighth [day] of the Miluim is also a revelation from the high-
er Chochmah (Chochmah Ila’ah) itself. And see Parshas Beshalach, [folio] 63b, and Parshas Yisro,
[folio] 88a, that Binah is called “the seventh” (shevi’a’ah).
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If so, accordingly it may be said that “on the eighth day” is the level of Chochmah; and this is the

matter of “the depth of all” (amika dechula) explained there in Parshas Beshalach. See there, in the

Mikdash Melech, in the name of the Arizal, of blessed memory.
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However, in the Zohar it is explained that “on the eighth day” is the level of Malchus. That is, be-

cause the purpose and end of the blessing and the drawing-down is to draw the seven supernal

days down into the attribute of His sovereignty, may He be blessed.
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And see what is written in the discourse beginning “Return, O Israel,” regarding “For with You is
forgiveness, that You may be feared”: that the ultimate intent in the work of creation is that there be
a yesh (an existent being), and that the yesh be nullified, and this is in the attribute of His sover-

eignty, may He be blessed, etc.;
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and to arrive at this level there must be an illumination and drawing-down that is higher, from the
level of “For with You is forgiveness,” which is the level of “For with You is the source of life,” etc.

See there.

M2 RITW PR TO% MM AN Lx Ty mi0] RPYD 7797 1% D3 19931 2100w 01°2 1°3¥ 1R 129 7730
13 RNT3 70° RaK *on

In the same way the matter of “on the eighth day” is to be understood here. And see Parshas Tzav,
folio 34a, end of side a. This is [the meaning of] “With Chochmah He founded the earth,” which is
the level of Malchus: “Abba founded the daughter,” etc.
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And see the Pardes, in Erchei HaKinuyim, the entry “Shemini.” In the same way it has been ex-

plained elsewhere, on the verse “On the eighth day he sent the people away, and they blessed the

king,”
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that the drawing-down of the level of His sovereignty, may He be blessed, upon us comes about
through occupation with the Torah, which “issues from the higher Chochmah”; and this is the level

of “on the eighth day,” etc., from which is drawn “and they blessed the king,” etc. See there.

(X Ty M0 RPYD 27MPT KW °D2 1YY TN 010w 90 nan R OPHRWwn P9 (b v 970 ON
13 0311 57171 29N 19w OPITY 012 971 WP 7332 NOWYY 1770 RPN R

One may also say that the meaning of “the eighth” is from the level of the eighth king, Hadar. And
see Parshas Naso, folio 142a, end of side a. And see what is written elsewhere, at the end of the dis-
course beginning “And you shall make holy garments”: therefore, on the day the Mishkan was

erected, it is written, “May the pleasantness,” etc.;
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and the purpose and end of the blessing is that there be a revelation of His sovereignty, may He be
blessed, etc. See there. And the day of the erection of the Mishkan is the eighth [day] of the Miluim.
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4. One may further explain the meaning of Miluim: that it fills and draws down the light from the
level of the light that encompasses all worlds (sovev kol almin) into the light that fills all worlds
(memalei kol almin). This too is the matter of the light of the seven days, for the level of Keser is
the intermediary that joins and draws down the radiance of the Emanator, the Infinite One (Ein

Sof), blessed be He, into the emanated [levels].
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Now, it is known, regarding the meaning of what is written, “I fill the heavens and the earth”: “I,”

literally, that is, His being and essence; and it is written, “The whole earth is full of His glory,” and

“His glory” is “the radiance of His splendor” (ziv yekarei), radiance and illumination alone.
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The resolution is that although His being and essence, may He be blessed, fills the heavens and the
earth, nevertheless He is holy and separate from the worlds, for they do not grasp Him at all; and
what is drawn into and revealed in the worlds is only the level of “the radiance of His splendor,” ra-
diance and illumination alone. And see what is written on this in the discourse beginning “And

Korach took” and in the discourse beginning “And this is the commandment.”
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However, through Torah and mitzvos, and in particular the making of the Mishkan and the service
of the offerings, [the aim] is to draw down the revelation of the light that encompasses all worlds it-
self, which is the level of “I fill,” so that it be in actual revelation, as it is written of the Time to
Come, “And the earth shall be full of the knowledge of Havayah.” And see what is written on this in

the discourse beginning “And you shall know this day,”
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and this is the meaning of the term “the seven days of the Miluim”: it is to draw down from the lev-
el of “I fill the heavens and the earth” into the level of “The whole earth is full of His glory.”
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And see what is written elsewhere on the verse “But as I live, and the glory of Havayah shall fill,”
etc. And see the beginning of Parshas Vayikra, folio 2b, concerning “‘full’ is not written,” and the

Mikdash Melech there, and as mentioned above on the verse “And He called to Moshe.”
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And see Parshas Naso, folio 141b, concerning “the full Name,” and folio 139b. And see what is writ-

ten at the end of the discourse beginning “None shall miscarry,” concerning “The number of your
days I will fill”: the filling of the days, etc.
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(Here too it may be said that He, may He be blessed, is called “Who is exalted above the days of the
world,” [that is,] the light that encompasses all worlds; and the seven days of the Miluim mean
drawing down from the level of “Who is exalted,” etc., into “the days of the world,” the emotive at-
tributes (middos) of Atzilus. And see the Idra, folio 134b, that there are “days of old” and “days of

the world,” etc.
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And this is also the matter of “For seven days shall He fill your hands”: for the kohen is the level of
Chesed (kindness), “the right arm,” and “the right hand draws near”; he is the level of “the
groomsman of the Queen” (shushvina deMatronisa). And it is known that inauguration (chinuch)

must be through a drawing-down from a higher level,
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that is, from the level of “that supernal oil,” which is the light and life-force of the seven days,
which are the seven lower [Sefiros], as mentioned above. And see the beginning of Parshas Yisro,
folio 67b, and the Ramaz there: that from the above-mentioned level, power and strength are

drawn to the level of the kohen, the man of Chesed, so that he can elevate, etc.
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And see what is written on the verse “On the eighth day, an assembly” (Shemini Atzeres), concern-
ing the meaning of “Havayah is your shade at your right hand”: [your right hand] is the love in the
soul, and “Havayah is your shade at your right hand” is what is drawn down upon it from above,
from the level of “and His right hand embraces me.” And see what is written at the end of the dis-

course beginning “And you shall eat in plenty,” concerning “on the day he is anointed.”
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And see what is written in the discourse beginning “Therefore say to the children of Israel,” con-
cerning “that I lifted up My hand”; and in the discourse beginning “And He spoke” on the Ten
Commandments, concerning the meaning of “the free-will offering of your hand”; and in the dis-
course beginning “Go forth and see,” concerning “Lift up your hands in holiness”; and in the ex-

planation (Biur) on “And under His feet was like the work of a sapphire brick.”)
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And see further concerning the days of the Miluim in the Zohar, Parshas Tzav, folio 34b, and at the
end of Part I, section 25.
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One may further say, regarding the meaning of “the days of the Miluim,” along the lines of what is
written in the Zohar, Part I, folio 67a, on the meaning of “The earth and its fullness are
Havayah’s”; Part II, Va’eira, folio 22b; folio 50a; folio 195b. Part III, folio 45b, and see there also
folio 42b.
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One may further explain “the days of the Miluim” according to what our Sages, of blessed memory,
said in the first chapter of Megillah, folio 6a, and in the third chapter of Pesachim, folio 42b, on the
verse “Son of man, because Tyre has said against Jerusalem,” etc., “I shall be filled, she is laid

waste”: Tyre was filled only from the destruction of Jerusalem.
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And it is explained in Etz Chaim, Shaar Miut HaYareach (the Gate of the Diminution of the Moon),

end of chapter 2, that Malchus of Atzilus was emanated, in the mystery of [its] root, as only a single

point; and the nine Sefiros come to it, in the mystery of an addition, from the Malchus-levels in the

nine upper Sefiros.
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And at the time of the destruction of the Holy Temple, her nine Sefiros mentioned above were en-

clothed in the kelipos; and this is the matter of “Tyre was filled,” etc.
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In the same way one may interpret the Midrash Rabbah on Eichah, on the verse “He cut off in
fierce anger every horn of Israel,” etc. See there.
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And this is also what is written there in the Midrash on the verse “And they went without strength
before the pursuer”: “Rabbi Acha said: Just as Israel went into exile only through a full pursuer”;

that is, that Tyre was filled, etc., and the pursuer was full.
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In [divine] service, this is when, with all the Ten Sefiros in the soul, the intellect and the emotive at-

tributes, a person sinks himself only into the lusts of his animal soul. Through this the animal soul

and the evil inclination are made into the level of a structure (binyan) of ten Sefiros.
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And in the G-dly soul there remains only a single point, which is the level of faith. For even in

Egypt, which was the utmost smallness, it is said, “And the people believed,” etc.;

13187 DY 129V (71 5o op1] 9YY 172P02 1PARAY 217 K2R KIAMT RNINMM DIDR K223 [1200x] D)
.1I0YY 7°Pn 913 PA R IT INNRY 287 N0

and even “the thief at the mouth of the tunnel calls upon the Merciful One.” Thus he believes in the
Holy One, blessed be He, and nevertheless transgresses His will, may He be blessed, because this

faith is only in the mode of an encompassing [light] (makif) and a crown.
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There must be Daas (knowledge) and a drawing-down inwardly; and this is the matter of the
spreading forth of the nine Sefiros from the point: that the revelation be drawn down into the intel-
lect and the emotive attributes, etc. Through this, of itself, the power of the animal soul and its

lusts is weakened, for light drives away darkness.
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And this too is the matter of “I shall be filled, she is laid waste,” in reverse: for Jerusalem (Yerusha-
layim) is yirah shalem, “complete awe,” in the manner of “Fear Havayah, you His holy ones”; and
when this level is built in completeness, through this the emotive attributes of the animal soul will

be nullified, “as wax melts,” etc.
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This is what our Sages, of blessed memory, said on the verse “Upon a ten-stringed instrument”:

that the harp (kinor) of the Time to Come will be of ten strings. For “the soul of man is the lamp of

Havayah”; it is called kinor, ner kaf-vav. That is, kaf-vav (26) is the numerical value of the Name

Havayah, which is revealed in the soul, which is called ner (lamp).
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This is in the manner of “Everyone who is called by My Name,” etc., and “But you who cleave to

Havayah,” etc. And that the harp will be of ten strings [means] that the Ten Sefiros will shine in rev-

elation, permanently, in the soul of man, so that “the earth shall be full of knowledge,” etc.
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And it is written, “And Havayah will circumcise your heart,” etc. Likewise above, in the level of the
Congregation of Israel (Knesses Yisrael), there will be Ten Sefiros in her permanently, the level of
“a tent that shall not be moved,” as is written in the Likkutei Torah of the Arizal on Zechariah, on
the verse “On that day there shall be,” etc. See there.
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This is what our Sages, of blessed memory, said: “So too, they are redeemed only through a full re-
deemer,” etc. In the same way the matter of the days of the Miluim is to be understood: that there
be “and the glory of Havayah shall fill.”
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[That is,] to draw the blessing and the flow into the level of Malchus, “in which you shall not lack

anything (kol),” etc. And this is the matter of “from an abundance of everything (kol).”
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And she is called kallah (bride), for she receives from the level of kol (“all”), etc. And this is along
the lines of “And the light of the moon shall be like the light of the sun.”
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For the diminution of the moon is also the withdrawal of the nine Sefiros from Malchus, as is writ-
ten in Etz Chaim there; and in the Time to Come, when she will be in the state of “a tent that shall
not be moved,” this is “like the light of the sun,” which has light always, permanently, without
changes, etc.
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And a semblance of this was the matter of the days of the Miluim, etc.
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And see the Zohar, Part II, Pekudei, folio 235a. And this is the conclusion of the verse: “on the day
that Havayah binds up the breach of His people, and heals the wound of His blow.”
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The explanation: “the breach of His people” is the matter of “I shall be filled, she is laid waste,”

mentioned above; and this comes about through what is written, “For My people have done two

evils: they have forsaken Me, the source of living waters, to hew themselves cisterns, broken cis-

terns” (in Jeremiah, chapter 2, [verse| 13).
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And see about this in the [Midrash] Rabbah, Ki Sisa, at the end of chapter 42, and in Shir HaShirim

Rabbah on the verse “Do not look upon me, that I am swarthy”: that they did one evil that is as

grievous as two, etc.
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Now, the meaning of “broken cisterns” is the opposite of the level of “a well of living waters,” ex-
plained elsewhere on the verse “Spring up, O well,” etc.; it is rather the attachment to physical
lusts.
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Therefore they are called “broken cisterns,” for the lusts come from the shattering of the vessels

(sheviras hakeilim). And see the Zohar, Part III, Parshas Va’eschanan, folio 266a, and the Ramaz

there, who elaborated; and see Me’orei Or, letter beis, section 11.
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From this follows “For they have done two evils”: that is, through their evil deeds they caused the
state in which Tyre was filled from the destruction of Jerusalem; and this is “one evil that is as
grievous as two.” And this is the matter of “the breach of My people,” which follows from their hav-

ing hewn themselves broken cisterns.
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Now, of the Time to Come it is said, “on the day that Havayah binds up the breach (shever) of His
people.” And from the level of shever, breaking and shattering, it will be transformed into the level

of sever, hope and expectation.
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As is written in the [Midrash| Rabbah, Mikeitz, at the beginning of chapter 99, on the verse “that
there was grain (shever) in Egypt.” That is, as our Sages, of blessed memory, said (Sukkah 52a) on
the verse “And the northern one I will remove far from you”: “This is the evil inclination,” etc.; for

it is what causes “the breach of His people,” “to hew themselves,” etc.
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And then, “He heals the wound of His blow.” Our Sages, of blessed memory, said in the [Midrash]
Rabbah on Bereishis, chapter 10, that this refers to benos shuach, etc. See there; and in the

Mishnah, at the beginning of chapter 5 of Shevi’is.
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The explanation is as the Rash writes at the beginning of the first chapter of Demai: that we say, re-

garding the tree from which Adam, the first man, ate, that it was called benos shuach because they

brought a pit (shuchah) upon the world, etc. See there.
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And shuchah may be explained as a term of digging and a pit, as in “The mouth of strange women
is a deep pit (shuchah)” (in Proverbs, chapter 22, [verse] 14); and this is the matter of “to hew
themselves broken cisterns” mentioned above.
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It may also be explained as a term of humbling and lowliness, as in “And man (adam) is bowed
down (vayishach), and man is brought low”: that is, that the stature of Adam, the first man, was di-
minished. And this too is along the lines of what was said above about “I shall be filled, she is laid
waste.”
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And this is what is written, “For our soul is bowed down (shachah) to the dust,” etc. On account of
this the Tree of Knowledge is called benos shuach, etc.; and from there is the root of the animal
soul, which causes lowliness to the G-dly soul, etc., [so that it is] drawn after the lusts of the animal

soul, as mentioned above.
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In the Time to Come the Tree of Knowledge will be rectified and joined with the Tree of Life. And

then the benos shuach will produce their fruit at once (lesha’asan).
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[That is,] there will be revelation below as above, as it is written, “Your husband is your Maker ... He
shall be called the G-d of all the earth”: that in all this physical earth there will be a revelation of

G-dliness. And it is written, “He will answer us on the day we call.”
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And this is “they produce fruit at once.” And see what is written on the verse “And the firstborn son
be of the hated one.” And then, “And the light of the moon shall be like the light of the sun,” etc.
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To Understand “This Matzah That We Eat”
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To understand what is said in the Haggadah: “This matzah that we eat, for what reason? Because
[the dough] did not have time,” etc., “for they were driven out,” etc.
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For this implies that had they not been driven out, and [the dough] had had time to leaven, they

would have eaten chametz. But surely they had already been commanded, “On the tenth of this

month,” etc., [and] “with matzos and bitter herbs they shall eat it.”
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And for the generations, too, they were commanded: “For seven days no leaven shall be found,”
etc., [and] “in all your dwellings you shall eat matzos.” And in the verse itself it must be understood
[how] the command for the generations was a remembrance of the Exodus from Egypt.
.(279 1787 0°M09T v”0) RIMA2 RNORTI °X O1° ROX TR AI0°KR 2111 12°R 0°9%1 o8 RO
But surely, in the Pesach of Egypt, the prohibition of chametz applied for only one day, as stated in
the Gemara (chapter 9 of Pesachim, folio 96b).
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The explanation is that the Pesach of Egypt applied for only one day; and therefore it was specifi-
cally because they were driven out, and on account of this, that they ate matzah on the remaining

days of Pesach as well.
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And so wrote the Mizrachi in Parshas Re’eh, on the verse “For in haste you went out.” Nevertheless,

the command for the generations is seven days, and they are a remembrance of the Exodus from
Egypt.

ARnRwR >N KT %790 9Py Y 0Y7YIn 1y I:I"'f,?:'ﬁ w° 13n N9YOR 173y nXp T’Jﬂh
And to understand something of the matter of eating matzah, we must first explain the matter of
“appointed times for joy”: that the essence of the festivals is the quality of joy,
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as it is written, “And you shall rejoice in your festival”; for then is the time of the revelation of the
intellect (mochin) of Imma. That is what is said in Hallel: “He settles the barren woman (akeres) of

the house [as] a joyful mother of children.”
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Now, on Shabbos there is a revelation of the intellect (mochin) of Abba, which is higher, and there
is no aspect of a revelation of joy there as on Yom Tov.
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But the explanation is this: the essential nature of the intellect of Imma will be understood from
what is known, that there are two levels in the revelation of the Infinite Light (Or Ein Sof), blessed
be He.
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The first is the level of the chain of descending worlds (hishtalshelus) and the order of the levels,
which are the drawings-down from cause to cause, etc., a radiance and a radiance of a radiance,

etc.,
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as in the analogy of intellect into the emotive attributes (middos), and the emotive attributes into
thought, etc.; for the whole of hishtalshelus, in general, is called something from something (yesh
mi-yesh). The second is above hishtalshelus: truly something from nothing (yesh me’ayin), from

the absolute nothing, etc.
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Now, in the chain of descending worlds (hishtalshelus) of cause and effect, when the effect draws
near to its cause, from below to above, it comprehends its cause.
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Therefore it is glad and rejoices in it, and the joy is great, as in the analogy of a king’s son who has

come out of captivity and has come and seen his father’s face.
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So will be the joy of the effect when the light of the cause above is openly revealed to it, whereas it

had descended through hishtalshelus, and a great distance had come about between it and its

cause, and it had been far from the light of its face, in the concealment of the levels.
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And all this is because now, in this revelation, it has comprehension of how it has come out from

darkness to great light, from mourning to festival, and from bondage to redemption, etc.
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And this is the matter of Yom Tov, the revelation of joy: that from the level of “the akeres of the
house” she becomes “a joyful mother of children.” The meaning is that akeres is from the term
akarah (barren), and from the term [in] “like this weasel that dwells in the foundations (ikarei) of

houses,” in the Gemara, the last chapter of Pesachim.

likuteitorah.com/likkutei-torah/tzav/ 89



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 6 vy 0°99IX 1IRW 1 718N 772 WA '(’:!.'l'?...

720D [mmo waw] 0PI D02 9D 13 [ma1 novbpal 7P $7°33 INT 1901 DO nwathnw on ona XM
.[7992% 211951 / 19735 131791 S [1am3 12 nwn >277] 77202910

And she is the level of Malchus, which during all the weekdays is enclothed in [the worlds of]
Beriah, Yetzirah and Asiyah, in kelipas nogah. So it is explained in the book Shushan Sodos, by a

disciple of the Ramban, of blessed memory.
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And on Yom Tov she rises up into Atzilus, to the level of “mother of children”: Binah, and compre-
hension of the Infinite Light (Or Ein Sof) that is revealed then.
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For the Infinite Light then descends link by link and comes down in such a way that there is a path
and an entry for grasp and comprehension of what can be comprehended of the Infinite Light,
blessed be He, that is revealed, and of how very great the revelation is, until it is turned for them

“from sorrow to joy,” and they who were “in darkness have seen a great light.”
ks ¥elaly 15?3 51D IR 7AW RO°DN MR N1 7AW WO 233 19NN 7172 07K IR MP%3 KIT
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This is the revelation of the Infinite Light, blessed be He, that is revealed in the mode of yesh (exis-
tence) and comprehension, so that there is some grasp and comprehension of the light of the

King’s face that is revealed then.
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As, by way of analogy, the soul that delights in the World to Come in the radiance of the Shechinah:
in place of its being enclothed in the physical body, it has separated from there and risen to the
source from which it was hewn, where it delights in the higher Gan Eden and enjoys the radiance,
etc., awondrous enjoyment and delight.
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And of this it is said, “To cause those who love me to inherit yesh”: that the Infinite Light (Or Ein

Sof) is revealed in the mode of yesh, so that the soul has comprehension and grasp, so as to enjoy

the radiance and light mentioned above; that is, it has comprehension and understanding of how it

has come out from darkness to great light, etc.
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And this is [the meaning of| “Through the river they shall pass on foot (beregel); there we shall re-

joice in Him.” That is: in the river that goes out from Eden, which is Binah, there is the ascent on

each festival (regel) of the three pilgrimage festivals, and there is the source of joy.
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(And see what is written on this in the discourse beginning “Havayah is with me among my
helpers.”) And all this is from the level of the intellect (mochin) of Imma: Binah, the World to
Come, the higher Gan Eden, the revelation of the souls’ delight according to their comprehension.
TAYT 713929120 19y 19YNnD AU 10K 11 21 1°R RXnN 1PR72 722070 RART 1°Mn ik
But the intellect of Abba, [of which it is said,] “Chochmah is found from ayin”: ayin is the name for
what is not comprehended, far, far above the level of Binah and comprehension;
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1AW RO°EN YW

that is, there is revealed the level of the Infinite Light, blessed be He, that which “no thought can
grasp,” etc., and it is not granted to enjoy it, since there is no grasp or comprehension there at all.
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The nature of this revelation is the nullification (bittul) of comprehension, and the nullification of
the souls in [their very] existence, in the Infinite Light (Or Ein Sof), blessed be He, which “no

thought [can grasp],” etc.; and this revelation is what is revealed on Shabbos.
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Therefore they said, “With difficulty did they permit speaking words of Torah on Shabbos”: for “the

”»

Torah comes forth from Chochmah.” The meaning of nafkas is “goes out to the outside,” as in

nafkas levar (“goes out outside”), for it is only a radiance that goes out from Chochmah,
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but the essence of Chochmabh is lofty and exalted, far, far above the level of the Torah. (As is ex-

plained elsewhere, in the discourse beginning “Who wraps Himself in light as a garment,” in the

name of the Arizal, of blessed memory, on the meaning of “The Torah is the fallen fruit (novlos) of

the Chochmah above”; and see what is written in the explanation on the verse “My dove.”)
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And in this revelation, joy and delight do not apply; for joy and delight are seen and felt only in
something in which there is grasp and comprehension of how one has come out from darkness to

great light, that is, once one feels the level of a great light, which is on a level far, far above.
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And after one understands that he had descended far, far below, then, as he rises from far, far be-
low to far, far above, the joy grows very, very great.
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All this applies only to the intellect (mochin) of Imma, which is the revelation of the Infinite Light
(Or Ein Sof) in the mode of yesh and comprehension, of how it is far, far above, etc.
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But the intellect of Abba, which is in the mode of a revelation of what is above comprehension:
there, above and below do not apply at all, and above and below are equal, and “as darkness, so
light,” for “even darkness does not darken,” etc.
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And [as for] the precise wording kachashechah ka’orah, with two Kkafs: it should have said
chashechah ka’orah, “darkness is as light.” But [the reason is] that chashechah ka’orah alone
would suffice only to say that even the darkness does not darken, etc.;
IR AR ROX IRD MY qwnm 9en° ) wnn oaw 1t RDT ynwn 17982 "3w2 7RI 12Wnd 5aR
Rt my
but kachashechah ka’orah, with two kafs, implies that not only does even the darkness not darken,
so that the darkness is equal to the light, but even the light is equal to the darkness.
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For “all lights are darkened before Him,” etc., and supernal Keser (the Crown), even though it is a
clear light, a brilliant light, “is black,” etc.
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(And see what is written at the end of the discourse beginning “I am black, yet comely,” on the
meaning of “who reigned from Hodu to Kush.” And it may be that this is the matter of the two kafs
of kachashechah ka’orah: the kaf of ka’orah is supernal Keser, as is explained in the discourse be-
ginning “My dove, in the clefts of the rock.”
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And the kaf of kachashechah is like the matter of “destruction and decree” (kalah venecheratzah),
in the manner mentioned in the Zohar, Part I, folio 3a; and likewise kares (“cutting off”); see
Me’orei Or, the letter kaf, section 15. And with respect to the Infinite Light (Or Ein Sof), blessed be

He, “as darkness, so light,” etc.)
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And of this it is said, “He made darkness His hiding place”: for there is no light or revelation of
comprehension there at all, only the nullification (bittul) of comprehension.
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Therefore there is no aspect of joy and delight in the revelation of this level of nullification, since
“no thought [can grasp Him],” etc.; and it is not considered an ascent at all, for it does not rise
from below to above, but only comes to a level and rank in which above and below are equal, etc.,

as mentioned above.
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(And this is [the meaning of| “Is there (hayesh) Havayah in our midst, or not (ayin)?” The meaning:
whether the revelation is from the level of the order of the chain of descending worlds (hishtal-
shelus), which is the level of “to cause those who love me to inherit yesh,” and this is “Is there
(hayesh) Havayah in our midst”; or whether the revelation is from above the order of hishtalshelus,
from the level of ayin, and this is “or not (ayin).”
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And see the Zohar, Part III, Shelach, [folio] 158b. Also, “Acquire Chochmah, acquire Binah”: kneh
(“acquire”) twice has the numerical value of yesh.
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However, the level of ayin is the highest level within Chochmah, which cleaves to its source, the
level of “And Chochmah is found from ayin.” And see the Zohar, Parshas Vayikra, folio 7, on the
verse “Like the good 0il”; and see what is written in the discourse beginning “Go out and see” on

the matter of “to make the face shine with oil”;
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and what is written at the end of the discourse beginning “The Song of Songs,” on the matter of
“For your love (dodecha) is better than wine”: for the level of wine is that which “gladdens Elokim,”
and the level of dodecha is what is above the level of joy, as mentioned above; see there. And in the
discourse beginning “There are sixty queens,” on the matter of “And a spring shall go out from the
house of Havayah,” etc.; and in the discourse beginning “And you shall draw water with joy.”)
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Summary: the matter of “In the evening you shall eat matzos,” and the matter of “the dough did not
have time,” etc. The matter of Yom Tov, which is “appointed times for joy.”
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The level of “He settles the barren woman of the house [as] a joyful mother of children.” “Through
the river they shall pass on foot; there we shall rejoice in Him.” And the matter of Shabbos: the level

of the revelation of “And Chochmabh is found from ayin,” which “no thought can grasp.”
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For there is the level of the order of the chain of descending worlds (hishtalshelus), cause and ef-
fect, whose root is from Binah; and this is [the meaning of| what is written, “a river that goes out
from Eden,” and there joy from comprehension applies. And there is the level that is above the or-

der of hishtalshelus, the level of Eden itself, of which it is said, “No eye has seen,” etc.
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And this is [the meaning of] “And you shall call Shabbos a delight (oneg)”: [oneg is] the initials of
Eden, Nahar (river), Gan (garden); that is, [Shabbos] is drawn from the level of Eden, which is

above the level of the river.
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2. And this is [the meaning of] “And you shall keep the Shabbos, for it is holy (kodesh)”: it, in itself,
is the level of supernal Kodesh, the level of Chochmah, the intellect (mochin) of Abba, which is re-

vealed on Shabbos.
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Whereas Yom Tov is called mikra kodesh (“a calling of holiness”): a mere radiance from supernal
Kodesh, Netzach, Hod and Yesod of Abba within the intellect of Imma. For on Yom Tov too, in the

revelation of the intellect of Imma, it is necessary to draw down the intellect of Abba;
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for the intellect of Imma, although it is in the mode of yesh, is nevertheless not a separate thing,
G-d forbid; rather, it is the yesh that is drawn from ayin.
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For ayin and yesh, Chochmah and Binah, are “two companions that never part” (and see what is
written in the discourse beginning “See, I”), so that the level of the bittul of the intellect of Abba is
constantly drawn down to become the level of the intellect of Imma, the revelation of delight.
191 1AW D997 172 07K IR NOWRTH 573 RIT YN
For the delight, too, comes from the drawing-down of the Infinite Light (Or Ein Sof), blessed be He,
which “no thought [can grasp],” etc.,
NT°9° NAn I IR MD22 MR INPIw ROR (e onl 7R 7981 127 NAROR YN K9
213 D173 IR RITW PR 7AwA0 KA TY 711900 IR Mvwhnwm

and it is not delight from comprehending a separate thing, G-d forbid; rather, it is granted to enjoy
the revelation of this light because of the descent and hishtalshelus of this light and revelation, un-

til it comes into comprehension, [so that one comprehends| how it is a great light, etc.
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And all that is far, far below is “as nothing before Him,” etc.; and through this one is glad and re-
joices when this light and revelation is openly revealed.
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But in this joy it is necessary to draw down the intellect (mochin) of Abba as well, so that the joy
should be from the revelation of the Infinite Light (Or Ein Sof), which “no thought [can grasp],” etc.
(And see what is written on the verse “Osri lagefen” (“binding to the vine”): oser yud, “he binds the

yud,” to the level of the vine, etc.)
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And this is the matter of mikra kodesh, like a person who calls his fellow.
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Just as a person calls his fellow by his name, which is only a glow and a radiance, merely an exten-
sion from him, so is the matter of mikra kodesh: from the level of a name, which is only a mere ra-
diance from the level of Abba. And it is like the matter of “Blessed be the Name of the glory of His
kingdom forever and ever,” [and] “And David made a name,” etc.: the level of Netzach, Hod and

Yesod, etc.
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Now, this radiance and drawing-down on Yom Tov comes through prayer and Hallel; but these are

only of rabbinic origin, and by Torah law it is drawn down on Pesach through eating matzah,
which is the smallness (katnus) of Abba.

RI7T P11°NR2 9 Ay fabihird 127 QYL DIYLOW TY RAN NﬁP'? Y717 P11°N17 PPRW R2ART 1°M91 78R °D

AT NPT IR aRynhn qunl

For matzah is the intellect (mochin) of Abba, [as it is said,] “A child does not know how to call
‘Abba’ (father) until he tastes the taste of grain.” And the presence of this knowledge in the child is
drawn from above grasped knowledge (daas);
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for this knowledge in the child is not with grasped knowledge, since he does not know how or what
his father is, for a child’s mind (daas) is small, etc.
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And matzah, too, has no taste, for it does not have the rising, etc.
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And what is above knowledge (daas) is the level of Abba, only it is drawn down in smallness.
Therefore it is called in the Zohar “the food of faith” (michla dimheimnusa). (And see what is writ-
ten on this in the discourse beginning “And you shall count for yourselves,” concerning the festival
of Shavuos.)
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Now, the drawing-down of the intellect of Abba in matzah is only on the first night; but from then

on, although it is written, “Matzos shall be eaten (yei’achel) the seven days,”
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and the meaning is that one must feed (leha’achil) all seven days, so that they are nourished from

the level of Abba, as is known from the counting [of the Omer]|, that the first week is the seven
mochin of Abba, for the brain of Chochmah is drawn into all seven emotive attributes (middos),
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[nevertheless,] the Pesach of Egypt had the prohibition of chametz in force for only one day, be-

cause Moshe and Aharon were there, both of whom are from the level of Abba, and “the pillar of

cloud did not depart,” etc.,
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the cloud of Aharon, which is the level of the encompassing [lights] (makifim) of Abba; and the
cloud would Kkill the snakes and scorpions in the desert, for the encompassing [light] blinds the eyes
of the external forces, so that they have no nurture, etc.
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Therefore the drawing-down of the intellect (mochin) of Abba on the first night was enough for
them; but for the generations, “seven days you shall eat matzos.” Nevertheless, this is only so as

not to eat chametz, so that there be no nurture, etc.
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But matzah, [which is] the intellect of Abba, suffices on the first night, “In the evening you shall eat
matzos,” which the verse established as an obligation; for “By day Havayah commands His kind-
ness”: the day that goes with all of them, etc.,
2’PT 1K °D2 [y °Y) 210 DO 55 H519w 10 onY 1297 TNy won° X' °13 11°2 2°n57 19ART K1Y
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the cloud of Aharon, of which it is also written, “The pillar of cloud did not depart by day,” etc.,
which includes all the days, etc. (See [the Zohar,] Parshas Emor, folio 103b, and what is written on it
elsewhere.)
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And that is the first day alone, which is Chesed, etc.
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Summary. The matter of kodesh, and of mikra kodesh. And this drawing-down on the Yom Tov of
Pesach is through the matzah, in the manner of “A child does not know how to call ‘Abba,’” etc.

And the meaning of “Matzos shall be eaten the seven days.”
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3. Now, it emerges that there are two [kinds of| matzah: the matzah of the first night, [which is] an
obligation, and the matzah of all the days of Pesach.
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And concerning the second level [the Haggadah] said, “[the dough] did not have time,” etc.; for in
truth our ancestors did not need to have guarded matzah all the days of Pesach, as mentioned
above.
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But for them this came about of itself, because “the King of the kings of kings revealed Himself to
them.”
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The meaning of the Holy One, blessed be He, being called “the King of the kings of kings,” in its
plain sense, is that “the kings” are the kings below in this world, and “the kings of the kings” are
the supernal ministers in the host on high, as it is written in Daniel, chapter 10, “And the minister
of the kingdom of Persia,” etc.; and the Holy One, blessed be He, is called King over the kings of the
kings.
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Further, He is called “the King of the kings of kings” with respect to His kingship and His conduct
of the worlds through the ten Sefiros: “the kings” are Netzach, Hod and Yesod;
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“the kings of” are Chesed, Gevurah and Tiferes; and “the King of the kings of” is Chochmah, Binah

and Daas. For in the World of Asiyah (Action) the levels of Netzach, Hod and Yesod shine; in the

World of Yetzirah (Formation), Chesed, Gevurah and Tiferes shine; and in the World of Beriah (Cre-

ation), Binah; but in Atzilus the level of Chochmah shines.
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That is, in Chochmabh rests the Infinite Light (Or Ein Sof), blessed be He, which is what is called “the

King of the kings of kings.” And see the Zohar, Part I, folio 3a, and the Zohar, Part II, [Parshas]

Yisro, folio 67b.
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And the revelation of Chochmah is the revelation of the light of Abba, which was revealed openly;

therefore, of itself, it did not let their dough leaven, etc., [which would have| given nurture, G-d
forbid.
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As it iswritten, “Fear Havayah, my son, and the king” (in Proverbs, chapter 24).
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The plain meaning is: just as you must fear G-d, blessed be He, even though you do not see Him,
and thereby you will keep away from sin, so must you fear the king who reigns in the land, and set
his image before you even though you do not see him, and thereby you will be saved from incurring

death at the hands of the kingdom. So it is explained in Kad HaKemach, under the entry “Fear.”
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There is a further interpretation of the verse, as our Sages, of blessed memory, said: “Fear

Havayah, my son, and the king (umelech)” — “and reign (umeloch) over your inclination.” And
both interpretations are true.
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That is: through true fear of G-d, Who is the King of the kings of kings, through this “reign over
your inclination,” not to be drawn after the desire for physical things, because of the fear and the
self-nullification (bittul).
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And the evil inclination is the chametz, as it is written, “from the grasp of the wrongdoer and the
chometz (oppressor).” Therefore, because the King of the kings of kings, the Holy One, blessed be

He, revealed Himself to them, then, of itself, [the dough] did not have time to leaven, etc.
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But for us it became an obligation for the generations, that “matzos shall be eaten the seven days,”
which are the seven emotive attributes (middos),
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in which the evil inclination has dominion, for the shattering of the vessels was in the seven lower

[Sefiros]; and therefore one must draw into them the level of matzah and self-nullification (bittul).
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And concerning the first level it is said, “Because of this, Havayah did for me”: “because of this” —
at the time when there is matzah, etc.; for on account of the drawing-down of matzah “Havayah
did,” which is the revelation of the light of Abba.
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And the meaning is that the matter of “Havayah did (asah) for me” is that the revelation of the
Infinite Light (Or Ein Sof), blessed be He, is drawn down truly below, into the World of Asiyah
(Action).
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And this is “Havayah did for me”: that the revelation of the Name Havayah is drawn into physical
Asiyah. And how is it possible that this great light be drawn so far down, until it is drawn to me my-
self, even though I am in physical Asiyah, in Egypt?
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This is possible only “because of this”: that is, that through the matzah the intellect (mochin) of
Abba is drawn down, for “Chochmabh is found from ayin,” which is above the order of the chain of

descending worlds (hishtalshelus), so much so that of it is said, “as darkness, so light.”
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“And He is equal and makes equal,” etc. Therefore it can be that “Havayah did for me,” that the

light is drawn to me below, in physical Asiyah.
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The explanation: it is written, “And I will pass through the land of Egypt”: “I, and not an angel,”
“and not a seraph,” etc., which are the levels of Beriah, Yetzirah and Asiyah.
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And likewise within Atzilus itself there are levels of Beriah, Yetzirah and Asiyah: Malchus is called

the Asiyah of Atzilus, and Chesed, Gevurah and Tiferes, and Binah, are the Yetzirah and the Beriah

of Atzilus.
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And this too is the meaning of “I, and not an angel”: for Malchus too is called “the angel,” etc.; but

specifically “I,” which is through the drawing-down of the light of Abba, the source of Chochmabh,

which is the Atzilus of Atzilus.
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(And see what is written in the discourse beginning “And to understand, with further explanation,
the matter of ‘And He formed,’” etc.: that likewise, among the four levels of inanimate, vegetative,
animal and speaking within Atzilus, supernal Chochmah is the level of “speaking,” etc.; see there.)
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Because the land of Egypt was a place of impurity, there had to be specifically a supernal drawing-
down for which “even darkness does not darken,” and “as darkness, so light”: that is, the light of
Abba and not of Imma, etc.
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That is: with what is drawn down through an angel or a messenger, although everything is from
Him, blessed be He, and the angel is only a messenger and is in His hand, blessed be He, “like clay
in the hand of the potter,” nevertheless, the light and the flow (shefa) drawn down through an angel
and messenger come from the source of the order of the chain of descending worlds
(hishtalshelus).
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For from this level it is drawn down through the chain of cause and effect and is enclothed in the
level of an angel or a seraph, etc.
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Not so the drawing-down that is from above the order of hishtalshelus: an angel cannot be a vessel

and messenger for the revelation of this level, etc. And this is the matter of “I, and not an angel,”

etc. And see what is written in the discourse beginning “And He called to Moshe.”
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But one must understand what is said, “I am He, and not another”: since it has already specified
“and not through an angel, and not through a seraph, and not through the messenger,” then who is
the “other,” that it should need to say of this, further, “I, and not another”?
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The explanation is this: from Elul until Yom Kippur we recite the Thirteen Attributes of Mercy,

since they are supernal drawings-down that are revealed to baalei teshuvah (those who return);
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for once a person has sinned and caused a blemish, how can it be repaired except through super-
nal drawings-down that are very exalted, where “as darkness, so light,” etc.? Therefore it was they
that Moshe our teacher, peace be upon him, drew down at the sin of the [golden] calf, to repair the

sin.
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Now, there it is said, “And Moshe hastened and bowed to the ground and prostrated himself,” for
“he saw ‘slow to anger,’” even toward the wicked, etc.
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And so that the external forces should not also draw nurture [from this], this was Moshe’s request,
“And we shall be distinguished, I and Your people”: he asked that the Shechinah should not rest
[upon the nations].
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And the Holy One, blessed be He, promised him, “This thing too, that you have spoken, I will do.” It
follows that had He not promised him so, it would have rested [upon them],
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as with Bilam, even though he was defiled, etc.; for He, blessed be He, is all-powerful, and “as dark-
ness, so light,” etc., “even darkness,” etc.
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And from there was Pharaoh’s nurture, from the back of the nape, a high place, etc.; and therefore
“we were slaves to Pharaoh in Egypt,” etc.
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But when they went out of Egypt, “because of this,” at the time when there is matzah — the draw-
ing-down of the intellect (mochin) of Abba from below, through an arousal from below, which is the
doing of the mitzvah — the light of Abba was drawn “to me,” in the inner dimension (pnimiyus),

into the level of Israel, and was not drawn to the external forces.
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And this is [the meaning of] “*for me,” and not for him; had he been there, he would not have been
redeemed”; and not as at first, when “we were slaves to Pharaoh,” who had nurture from the light of

Abba from the back (achorayim), etc. And this is “and not another.”
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That is, through the mitzvah it was drawn “to me,” inwardly; and it emerges that the matzah

caused the going out of Egypt, “for in haste,” etc., [which is] the drawing-down of the light of Abba,
etc.
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But all seven days are after the Exodus from Egypt, “matzos shall be eaten the seven days,” and
that is for the generations; for our ancestors did not need this; it was only that, of itself, [the dough]

did not have time, etc.
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(And the explanation of the matter of “because of this”: the meaning of the intellect (mochin) of
Abba has been explained above, that it is a drawing-down from above the order of the chain of de-
scending worlds (hishtalshelus), for before Him it is truly “as darkness, so light,” in that even su-

pernal Keser (the Crown), etc., “is black before,” etc.
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And although in that place it is the level of “If you are righteous, what do you give Him?”, neverthe-
less, when it is drawn down and shines from there into supernal Chochmah, which is called Abba —
and the souls of Israel are called “children” to the level of Abba, as in the analogy of a son, who is
drawn from the father’s brain — then the drawing-down mentioned above is called the intellect of

Abba. If so, through this the drawing-down is drawn only to the side of holiness.
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And see what is written below on the matter of “We were slaves,” etc., “And Havayah our G-d
brought us out,” etc. And see what is written in the discourse beginning “For with You is the source
of life,” concerning the matter of “Look down from Your holy dwelling, from heaven,” etc.; and at
the end of the discourse beginning “Set me as a seal”: and this is “My strength and song is Yah,”
which are Abba and Imma, and through this, “This (zeh) is my G-d,” etc.
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Now, the drawing-down from supernal Chochmabh is through Yesod of Abba, which is enclothed in
Yesod of Z’eir Anpin; and this is the matter of “because of this (zeh).” And see [the Zohar,] Parshas
Vayetze, folio 150b, on the meaning of “And this (zeh) is the gate of heaven”; and Parshas
Beshalach, [folio] 61a; [and] Yisro, folio 70.
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And see what is written in the discourse beginning “In the third month,” etc., “on this day,” etc.
And this is [why] the Thirteen Attributes of Mercy, which are great mercies without limit, are never-
theless called middos (“measures”) of mercy: for there is a level that limits the mercies, so that they
are drawn down only in a fitting place,
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as in the matter of “Whoever has no knowledge (deah), it is forbidden to have mercy on him,” etc.
And see what is written on this at the end of the discourse beginning “And He fed you the manna.”

And this too is the meaning of “because of this.”
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And it is explained in [Midrash] Rabbah on the verse “This (zeh) is the book of the generations of
Adam”: zeh is the twelve tribes, and with the tribe of Levi they are thirteen, corresponding to the
Thirteen Attributes of Mercy, etc. And this is “Many (rabbos) are the things You have done,

Havayah my G-d, Your wonders and Your thoughts toward us,” etc.) (in Psalms, chapter 40).
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The meaning of rabbos is anything that is great (rav) and mighty (see the Zohar, Part I, Parshas
Vayechi, folio 247a); and in [Midrash| Rabbah, at the end of Megillas Esther: “You find that the good
attributes of the Holy One, blessed be He, are with plenty, with fruitfulness and increase: the good

in abundance, the kindness in abundance, the mercy in abundance, in abundance,” etc.; see there.
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And this is “Many (rabbos) You have done”: that is, the supernal attributes that are above measure
and limit, which are called rabbos, as in “and abundant (rav) in kindness” and “abundant (rav)

goodness,” etc.;
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“You have done (asisa)”: that they descended link by link and were drawn down into physical
Asiyah, as explained in Torah Ohr in the discourse beginning “And it came to pass at the end.” And
even so, “Your wonders and Your thoughts are toward us,” as our Sages, of blessed memory, said:

“The thought of Israel preceded everything.”

MT2IN 11392 1791 19 PRI NIDY WK 290 37 772 29131 DRIW N30 230 27 (2100w in] @O
N19927 DR 29071 2py° R2°W 7310 1710 2 10 Nwy N3 170D

And this is [the meaning of] what is written, “and abundant goodness to the house of Israel”; and it
is written, “How abundant is Your goodness, which You have hidden away for those who fear You,”
etc. And see [Midrash] Rabbah, Toldos, section 65: “Many You have done,” etc., “why did [his eyes]

grow dim?” etc., “so that Yaakovwould come and take the blessings”;
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and in Parshas Bo, section 15, on the verse “This month shall be for you”: “The righteousness is
yours,” etc., “the mercy is yours,” etc.; see there. And see what is written in the discourse begin-

”»

ning “And you shall eat, eating,” on the meaning of “Who has dealt wondrously with you”; see

there.
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And this is [the meaning of] “‘Because of this’: I said it only at the time when there are matzah and
maror”: for through the maror, and the bitterness over one’s distance from G-d, through this one
arouses the Thirteen Attributes of Mercy, etc.,
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as is explained in the discourse beginning “The voice of my beloved! Behold, this (zeh) one
comes,” etc. And see [Midrash] Rabbah, Beshalach, at the end of section 23, on the matter of “And

it shall be said on that day,” etc.
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The explanation is as stated in Menachos, folio 53: “Let this (zeh) one come and receive this (zos)
from this (zeh) One,” etc.; that is, Moshe, who prophesied with zeh, which is the drawing-down of
the Torah; as is explained at the end of the discourse beginning “The heads of the tribes,” concern-
ing “saying: This (zeh) is the thing.”
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Now, the Torah is called “the fallen fruit (novlos) of the Chochmah above”; but in the Time to Come
there will be the revelation of the inner dimension (pnimiyus) of the Torah, which is from the inner
dimension of the Chochmah above.
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And to this [the Sages] alluded in [Midrash] Rabbah, that in the Time to Come they will say zeh
twice: “Behold, this (zeh) is our G-d,” etc., “this (zeh) is Havayah”: that is, through the revelation of
the inner dimension of Abba as well. And see what the Ramaz wrote on Parshas Toldos, folio 135, on
this verse, “And it shall be said on that day,” etc.
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Nevertheless, this revelation is drawn down through “today, to do them”; and this is “*‘Because of
this’: I said it only at the time when there are matzah and maror.”
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That is, in the mode of “today, to do them,” for it is then that choice applies, as it is written, “See, I

have set before you life and good, and death and evil, and you shall choose life.”
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Now, it is stated in Pri Etz Chaim that maror (7177) has the numerical value of maves (N1, “death™).
That is to say: physicality is called “death” and “evil,” for it perishes and decays, and spirituality is
called “life” and “good,” as is explained in the discourse beginning “Listen, O heavens.” Therefore
there must be the level of maror and bitterness over having been drawn after physicality, etc., and

to fulfill “and you shall choose life,” etc.
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And this applies only now; but of the Time to Come it says, “He will swallow up death forever” (in

Isaiah, chapter 25): that physicality will not conceal and hide, etc.
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And this is “And Havayah will wipe away the tear (dim’ah)”: for dim’ah (7y»7) has the numerical
value of 120, the combinations of [the Name] Elokim, from which the concealment and hiding are
drawn, etc.; rather, it will be as it is written, “And Havayah will be to me as Elokim,” in the manner
of “The Holy One, blessed be He, takes the sun out of its sheath,” etc.
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If so, then the level of maror will not apply, for the maror is over the level of concealment, which is

called “death”; for then “He will swallow up death,” etc., in spirituality and likewise in actual
physicality.
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So too the level of matzah, which is the matter of guarding against chametz, applies only now; but

in the Time to Come it will be in the manner of “[the dough] did not have time to leaven”: that it will

be impossible to come to the level of chametz and physical yesh at all, because of the self-nullifica-

tion (bittul), etc.;
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or else, that even from the level of chametz there will be no nurture for the external forces; that is,
the chametz will not be the level of the yesh and coarseness of kelipah, but in the manner of “And
his heart was lifted up in the ways of Havayah.”
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As in the thanksgiving offering there were ten loaves of chametz, as the reason is explained on the

verse “A psalm of thanksgiving” (in the Siddur).
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And indeed our Sages, of blessed memory, said in [Midrash| Rabbah, Parshas Tzav, section 9: “In
the Time to Come all the offerings will be annulled, but the thanksgiving offering will not be an-

nulled,” etc.
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And all the offerings come as matzah, except for the chametz of the thanksgiving offering and the

Two Loaves, which come as chametz. If so, it follows necessarily from this that in the Time to

Come, because of the intensity of the revelation, the chametz too will be refined and elevated. And

see what is written in the discourse beginning “And [G-d] spoke,” on the Ten Commandments, on

the matter of the Two Loaves, which came as chametz.
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Therefore the level of “because of this” is specifically “at the time when there are matzah and

maror,” which is the level of “today, to do them”; then specifically one draws down the level of zeh

(“this™).
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It is the revelation of the Infinite Light (Or Ein Sof), blessed be He, the light that encompasses all
worlds (sovev kol almin), before which above and below are equal; therefore it is called zeh, as it is
written, “The heavens and the earth I fill.”
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Whereas in the Time to Come teshuvah will not avail, as stated in the Gemara, chapter 23 of
Shabbos, folio 151b, on the verse “of which you will say, ‘I have no desire in them’”: that in them

there is neither merit nor guilt, etc.
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And see what is written in the discourse beginning “The voice of my beloved,” on the matter of
“Behold, this one comes, leaping,” etc.
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One may further say, to resolve the question above concerning “This matzah that we eat, for what
reason? Because the dough of our ancestors did not have time to leaven” — but surely they had al-
ready been commanded beforehand, “In the evening you shall eat matzos” —
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that it can be said that it is in the manner of what is written, “Telling the end from the beginning,”

as stated in [Midrash] Rabbah, Parshas Bereishis, section 15, on the verse “It is the one that sur-

rounds the whole land of Chavilah”: “There was not yet a Chavilah, and you say ‘that surrounds’? It

is astonishing! Rather, [He] tells the end from the beginning.”
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So too here: the main point of “this matzah that we eat” is on account of [the fact] that “the dough of
our ancestors did not have time to leaven before He revealed Himself,” etc.
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And what is written beforehand, “In the evening you shall eat matzos,” is in the manner of “telling
the end from the beginning.” Nevertheless, what was said above is also true, that there are two lev-

els of matzah; and this too is the meaning of “beginning” and “end.”
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The meaning: “beginning,” from below to above, is the matter of “The beginning of wisdom is the
fear of Havayah,” which is the matter of the lower fear (yirah tata’ah), of which they said, “If there

is no fear, there is nowisdom”; and this is the first matzah.
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And from this is drawn, afterwards, the level of “end” (acharis), which is the second matzah; as is

written in Pardes, in Erchei HaKinuyim, under the entry acharis, that this is the level of the Jubilee
(Yovel).
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As is known, the Exodus from Egypt was drawn from the level of the Jubilee, from which freedom is

drawn, etc. And in Me’orei Or, acharis is explained as having, with the kolel, the numerical value of

Keser.
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And this is the matter of “the King of the kings of kings revealed Himself to them,” etc. And this is
“telling (maggid) the end from the beginning”: maggid is a term for drawing down, as in “a river of
fire flowing (nagid) and going forth.”
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For through the level of “beginning,” which is the lower fear, they merited the level of “end,” that
is, the higher fear (yirah ila’ah), of which they said, “If there is no wisdom, there is no fear.” And
this is “and with great awe”: “this is the revelation of the Shechinah,” etc. And it is like the matter of

“Their beginning is wedged in their end,” etc.
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“Six Days You Shall Eat Matzos, and on the Seventh Day an
Atzeres”
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“Six days you shall eat matzos, and on the seventh day [shall be] an Atzeres to Havayah your G-d,”
etc. Now, we must understand why He, may He be blessed, says, “Six days you shall eat matzos,”
when just before it He said, “Seven days you shall eat matzos with it.”
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But the point is that here the intent is not to give the warning about eating matzah, but rather [to
tell] that on the seventh day there is an Atzeres, etc.
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But as for its first saying “Six days you shall eat matzos,” the implication of the verse is that through
this, that “six days you shall eat matzos,” through this there will afterwards be “and on the seventh

day an Atzeres,” etc.
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Now, we need to understand what the connection is between eating matzah for six days and there
being, through this, “and on the seventh day an Atzeres.” Furthermore, [the meaning of] “and on
the seventh day an Atzeres to Havayah your G-d” is because on the seventh [day]| of Pesach there

was the miracle of the Splitting of the Sea of Reeds.
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Now, [at] the Pesach of Egypt, its [prohibition of] chametz applied only one day; if so, they merited
the Splitting of the Sea of Reeds not through eating matzah all six days. Why, then, is it said for the
generations [to come], “Seven days you shall eat matzos with it,”
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and also, [why is it] specifically through “six days you shall eat matzos” that they will be able to

come to “and on the seventh day an Atzeres,” etc.?
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We also need to understand why, of the seventh [day] of Pesach, it is said, “an Atzeres to Havayah

your G-d,” while of Shemini Atzeres it is said, “an Atzeres shall be for you.”
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We also need to understand what is written, “And they baked the dough that they had brought out
of Egypt into cakes of matzos, for it had not leavened, because they were driven out of Egypt and
could not tarry,” etc.,
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which implies that this gives the reason why they baked matzos and not chametz: because they

were driven out of Egypt and [the dough] did not have time to leaven.
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But this is puzzling, for eating chametz was forbidden to them at least on the one day, as is stated in
Pesachim, folio 96b. If so, how could they have baked chametz, so that a reason would be needed,
“because they were driven out,” etc.?
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We also need to understand what is said in the Haggadah: “This matzah that we eat, for what rea-
son? Because the dough of our fathers did not have time to leaven before there was revealed to

them the King of the kings of kings, the Holy One, blessed be He, and He redeemed them.”

5957 91 OIePY A9AIY T TIP LIMIPOR® 0979911 MIBA DY 10BI 139 e om k3] 7R M
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For in any case they had already been commanded, “With matzos and bitter herbs they shall eat
it.” Moreover, the revelation to them of the King of the kings of kings was after midnight.
NIZM 7Y XPR DRI 1R noonw 1907 mzn 07?110 JTI9OR 097191 M DY MR
And the command, “With matzos and bitter herbs they shall eat it,” is before midnight, for the
Pesach [offering] is eaten only until midnight;
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and likewise this matzah that we eat is also specifically before midnight. If so, how is it “because,”
etc., “there was revealed,” etc.?
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The explanation is this. Regarding “In the evening you shall eat matzos,” [the word] matzos is writ-

ten n3n, lacking a vav; but regarding “And they baked,” etc., “cakes of matzos,” matzos is written

mxn, full, with avav.
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That is because the vav is the drawing-down, [namely]| that there was revealed to them the King of
the kings of kings (and see the Zohar, Vayetze, folio 157a, and the Raaya Mehemna, Parshas
Pinchas, folio 251b).
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If so, there were two levels of matzah. The first is what is written, “In the evening you shall eat mat-

zos,” which is the matzah of before midnight, and it is nxn, lacking avav.

likuteitorah.com/likkutei-torah/tzav/ 117



LIKKUTEI TORAH « PARSHAS TZAV - MAAMAR 7 AR TPPOR TP NIRY 20w 0192 MEn PORN 000 Nww

210 DRy 1921w 0K 139907 17712 KD RITY MM INARY 7827 RITI10 N8R 19 19K WU M

And the second is what is written, “And they baked,” etc., “matzos,” etc., which is the matzah of af-

ter midnight, and it is full, with a vav, that is, after there was revealed to them, etc.

PORMTD 13°01aR W NP2 poRon RPW DWW DY 0 0 DY 0090 1ARY 1T 13D 77AN2 %K 973
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Therefore it says in the Haggadah, “This matzah that we eat, for what reason? Because the dough of
our fathers did not have time to leaven before there was revealed to them the King of the kings of

kings,” etc., which is the matter of ni13n, full with a vav, which was specifically after midnight.
M917 AR L1772 N8R DORN DON° NWY 2°N9TH 1397 1T ONan 073 RIT 09PN 1R 1 IR
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For this matzah that we eat is also of this level, as [is seen]| from its being written, “Six days you
shall eat matzos,” with a vav, which proves that this matzah that we eat is also of this level and rung.

And therefore, through this, there will be drawn down “and on the seventh day an Atzeres,” etc.
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2. To understand all this, we must first introduce [the meaning of] what is written, “For not by bread
alone does man live,” etc., for this resolves the question:
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How does food have the power to give life to a person? Is not bread of the level of the vegetative,

and man of the level of the speaking? If so, how can the vegetative be that which gives life to the

speaking, which is far above it?
wnn WA 11T D RN DI DY ROR DRI 7900 QD NNty 131 1737 anbi By kD 05 KON
,NRWT VAR RWTN NARMAN 1107 ,anena

But [the answer is]: “Not by bread alone,” by virtue of the bread’s own essence, “does man live,”
but rather “by all that comes forth from the mouth of Havayah,” which is actually clothed in the

bread, namely, from the utterance “Let the earth sprout vegetation.”
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And as is written in the Arizal’s Likkutei Torah, Parshas Eikev, that very word of G-d enters into that
food, and it nourishes and gives life to the person. But we need to understand: is not the word of

G-d clothed in man as well, from the utterance “Let us make man”?
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If so, why should he receive life-force from the bread, in which [the word] from the utterance “Let
[the earth] sprout,” etc., is clothed? But the explanation is according to what is explained in several
places [and see what is written in Parshas Beshalach, in the discourse beginning “To understand
the matter of lechem mishneh (the double bread)”]:
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that the root of the inanimate, the vegetative and the animal is from the level of the World of Tohu
(Chaos), which preceded the level of the World of Tikkun (Rectification), etc.; only they descended
through many levels and through the shattering of the vessels (sheviras hakeilim), until they came

down very low and physical things came into being from them.
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And man’s root is from the World of Tikkun, and the principal [element] of the World of Tikkun is
the level of Chochmah (wisdom) of Atzilus. And it is called “the drawing-down of the intellect
(mochin),” for “through Chochmah they were refined.” And man, in whom there is an intellectual

soul, the root of its descent is also from the level of Chochmah.
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And the shattering of the vessels that took place in the World of Tohu was in the level of the seven
emotive attributes (middos); but they are the level of the middos that are above the Chochmah of
Atzilus, and they are called “the great beast” (behemah rabbah) [and see Etz Chaim, Shaar 8, that

the Daas (knowledge) of Tohu fell in the shattering of the vessels, and also that in the seven lower

[Sefiros] there was included as well the power of the mochin that is within the middos, etc.
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And therefore the animal soul in man, which is taken from kelipas nogah, from the shattering of
the vessels, also reasons and comprehends, etc. And see what is written in Parshas Miketz, in the

discourse beginning “Who is enthroned on high,” etc.]
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And because there was no [quality of] inter-inclusion in them, they shattered and fell, and so they
are [now] below man; therefore they need to be refined specifically through man, for “through
Chochmah they were refined,” as mentioned above.
717D K21 9 DY 231N ,DIRAN 79YN% RINW (0w T2 DIRT DR A0 07 09772010 IR X
QINR" 7°1°
But once they are refined, they give life to man by virtue of their root, which is above man. And this
is [the meaning of] “but by all that comes forth from the mouth of Havayah does man live.”
T9IPM 21227 1 2D NITARAT 1993 NI 10WnI DwnY WA 1Ipnn R0 0T 9D KR3N8 MITT
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For the meaning of “that which comes forth from the mouth of Havayah” is the source and root
from which the utterances were drawn forth, to be revealed from the mouth of Havayah; and at the

level of their source and root, the bread is taken from a higher level, as mentioned above.
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And this is the reason that the utterance “Let us make man” is the last of the Ten Utterances, while

the utterances “Let [the earth] sprout” and “Let the earth bring forth,” etc., all precede the utter-

ance “Let us make man”: it is for the reason mentioned above, since their root is in the World of

Tohu, which preceded the World of Tikkun, where the root of man is.
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And therefore Rav Nachman said, “And the reason I did not tell you [this] in the evening is that I
had not eaten beef” (in Bava Kamma, folio 72). From this it is understood that food adds life-force

also to the power of a person’s wisdom and intellect.
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And so too our Sages, of blessed memory, said that a child does not know how to call “Father” until

he tastes the taste of grain; and that is for the reason mentioned above:

M97 072 w° 97y 1IP°NT mhonnn ahynk XITW N 092 a9yt 10 0o9oRNnT ww 0o nnd
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since the root of foods is above, in the World of Tohu, which is above the Chochmah of Tikkun,
therefore they have the power and the ability to strengthen and to add to even a person’s power of

Chochmah [and see what is written on the verse “And Moshe spoke to the heads of the tribes”].
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So too, this will be understood in the service of G-d: this is the matter of the refinements of the 288
sparks of Tohu that are clothed in physical things, which are refined and rise up into the level of
Tikkun, the root of the G-dly soul;
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that is, through the service of G-d in the Shema and prayer. The strength and life-force added to
him through eating for the sake of Heaven are included in “One” and “And you shall love,” and
they add to the power of contemplation and to the stirring of love for G-d, so that the contempla-
tion, the Daas, and the love and awe are with a force and a bond greater than [comes from] the

power of the G-dly soul itself;
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that is, for the reason mentioned above: since there are clothed in them the 288 sparks of Tohu,

which are above the level of Tikkun, they are therefore able to add an elevation even to the

Chochmah and the middos in the G-dly soul
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(as is known from the matter of “and the chayos carry,” etc., and as is explained in Parshas Yisro on
the verse “Remember the Shabbos day to keep it holy,” etc.) in the Shema, in prayer, and in occu-

pation with Torah and mitzvos.
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3. And according to the above introduction, the matter of the mitzvah of eating matzah on the festi-
val of Pesach will also be understood.
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For it is explained in the Zohar, Vayetze, [folio] 157b, that just as in physical understanding a child
does not know or understand anything until he tastes bread, as the reason has been explained
above, so too, when Israel went out of Egypt, they did not know how to grasp the greatness of G-d

until they ate matzah, which is the level of bread that comes forth from the supernal earth.
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For by that which comes forth from the mouth of Havayah, which is drawn into this bread, man

and the G-dly soul live, to know and to recognize Him Who spoke and the world came to be.
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And just as plain life-force is drawn to the intellectual soul from physical bread, as mentioned
above, so from eating matzah on Pesach life-force is drawn to the Daas of the G-dly soul.

TR 7137 O"RWN ,[mzy nx] VPR 192301 72937 NINY NIRWINMY 773237 N2 R PRnm 3 1y

%7 OPRWR 729%pN M0A MIRWINT M2 RIT PAN T NTIAYA (o moy 9701 L0230 0w 113

93139 P02 122 Y5 MPaw niona

The explanation is that chametz is [the quality of] elevation and self-exaltation, for it swells and ris-
es and raises itself up, whereas matzah has no elevation at all. So too in the service of G-d: chametz
is the self-exaltation and coarseness of the kelipah, whereas matzah is lowliness and submission,
in the mode of “Nullify your will.”
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[And this is “For my heart was soured (yischametz)”: [the verse] likens the heart that inclines to

wickedness to chametz. And so in the language of our Sages, of blessed memory (Rosh HaShanah,
folio 3, end of side b): “Here, before he soured; here, after he soured.”
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And so too they likened the evil inclination to sourdough, and said, “Who holds [us] back? The
sourdough in the dough holds [us] back.” This is because coarseness is the source of all the falls

into lusts and every kind of evil, may G-d protect us].
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Now, it is known that in the exile of Egypt, Israel were very much bound up below, and their intel-

lect and their middos were in the straits (meitzarim) and limits of the world’s physicality, which

cause [one] to be a separate existence (yesh), etc.
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And the essence of the Exodus from Egypt was through there being revealed to them the King of
the kings of kings, which is the level of the Infinite Light (Or Ein Sof), blessed be He, that is above
the order of the chain of descending worlds (hishtalshelus); through this the quality of self-nullifi-
cation (bittul) was drawn into them,
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as the teaching says, “*And with great awe’: this is the revelation of the Shechinah.” And through
this bittul and higher awe (yirah ila’ah) they went out of all the straits and limits.
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And so too the physical Exodus from Egypt, etc. And this was after midnight. But first they were
commanded to eat matzah before midnight, as it is written, “In the evening you shall eat matzos,”
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which is the level of nullifying [one’s] will, submission and lowliness, drawn from the level of lower

awe (yirah tata’ah); this is the preparation and the vessel for the revelation and the higher awe that

was drawn down and revealed to them after midnight, etc.
ayy wpan 119X 190w HYan M3 na 973 RIT INARIY RNINYINAT D% 2112 13nn 21 an
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And also, the matzah is called in the Zohar “the food of faith” (michla di-mehemnusa), for faith too
is a level of bittul: one nullifies his intellect and seeks no reason, but believes the truth with pure
faith.
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And this level is drawn into the soul through the mitzvah of eating matzah. This is along the lines
of what was mentioned above, from the analogy that bread gives life to man, and it is along the
lines of what our Sages, of blessed memory, said, that a child does not know how to call “Father”

until he tastes, etc.
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For the child’s knowing to call “Father,” which was drawn into him and newly arose in him through
his tasting the taste of bread, is not in him as understanding, reason and complete knowledge, for
he does not know how [this is] his father or why he must love him; and nevertheless he calls his
father.

MMM PM23 X7 19ER AWINT YT YD UV ROW 1IARI 1w MWPNAT RIT IRMIPT N RIAN
JDYTY 0P I An? IR MAVP N2 RIM 7293

It turns out that this calling is his bond with his father, not through reason and knowledge that he
grasps, but only as recognition; and it is a level of very great smallness (katnus), beneath reason

and knowledge.
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Nevertheless, that bond is very strong, so much so that his soul is very bound to his father’s soul.
That is because that knowing, which newly arose in the child through the taste of bread, has its root

in the root of the bread,
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which is from the World of Tohu, which is a level above comprehended knowledge, as mentioned
above, above Chochmah, etc.; and therefore it is drawn down in a level that is beneath compre-

hended knowledge, etc., and therefore the bond is very strong.
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So too with the eating of matzah as a mitzvah, [matzah| being called in the Zohar “the food of
faith”: for faith is the recognition, the knowing and the bond with the Holy One, blessed be He.
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And all Israel believe that He alone is, exactly as He was before the world was created, as it is writ-
ten, “I, Havayah, have not changed” [see in Parshas Va’eschanan, in the discourse beginning “And

you shall know this day,” the explanation of the matter of knowledge and faith].
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And this drawing-down is from the level of supernal Daas, for the Infinite One (Ein Sof), blessed be
He, is above Chochmah, etc.; therefore it is drawn down and clothed in the level of faith.
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And therefore matzah is “the food of faith,” for the root of bread is from this level, as mentioned
above regarding the child’s knowing to call “Father” through bread, etc.; except that this is in the
understanding of matters of this world, which is drawn from physical bread, drawn from the earth

of physicality.
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But in the bread of matzah on Pesach there is drawn down and clothed the power from the level of
the supernal earth, from which bread comes forth, which draws down this level in [relation to]
G-dliness itself, so that one knows to call [to] the Father in Heaven, etc., with a strong bond, to the
point of the soul’s being wrung out, etc., even though he does not actually grasp [it] with intellect

and comprehension.
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And this is the level of self-nullification (bittul). From this there is also drawn the level of “Nullify

your will,” and the level of lowliness, “and let my soul be as dust to all,” which is the power of the

level of “earth” from which bread comes forth.
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[And see what is written on the verse “And Yaakov dwelt in the land of his father’s sojournings,” and
see what is written on the verse “And Yehudah approached him,” concerning the level of “earth”:
that in thought, earth came first, even before heaven, and therefore it is specifically from it that

bread comes forth, etc., as mentioned above.]

K122 RDW 0°293°17 17 105 139777 MENT IR ONIRWY w70 7w 19973 31 131 N2 1am T
,JIRWANTT MIDAT RINW a0 13k

4. Now, this level of matzah requires guarding, as it is written, “And you shall guard the matzos,”
that is, to guard [it] from the external forces, so that it not come to the level of leavening, which is
coarseness and self-exaltation;
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that is, because it is at the level of lower awe (yirah tata’ah) and the bond of faith alone, beneath

reason and knowledge, it therefore requires guarding.
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And therefore it is called nxn, lacking avav, since it is still at the level of smallness.
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Also, n3n lacking a vav is from the language of matzusa (strife), as in “strife (matzah) and quarrel
(merivah),” as is stated in the Zohar, Part I1I, folio 251b. The quarrel is in order to bring about the
nullification of the yesh and of the coarseness, in the manner of “A person should always stir up

his good inclination against his evil inclination,” etc.; and therefore it was before midnight.
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Whereas the matter of the second matzah is specifically after midnight, after the Pesach offering,

after there was revealed to them, etc.
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For the matter of Pesach is what is written, “And Havayah will pass over (u-fasach),” which is the
matter of skipping, a drawing-down that is not according to the order of the chain of descending

worlds (hishtalshelus), as it is said, “‘And with great awe’: this is the revelation of the Shechinah,”
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which is the level of the Infinite Light (Or Ein Sof), blessed be He, that is far above the chain of de-
scent of the worlds, which then shone and was revealed in their G-dly soul. And this is “before there

was revealed to them the King of the kings of kings.”
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That is, “the kings of kings” are the four levels of Malchus that shine in the four worlds of Atzilus,
Beriah, Yetzirah and Asiyah; and “the King of the kings of kings” is the level of the Malchus of the
Infinite One (Ein Sof), which is far above the chain of descent of the four worlds of Atzilus, Beriah,

Yetzirah and Asiyah.
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[And this is the level of “At the head of the King’s authority” (beresh hurmanusa de-malka) men-
tioned in the Zohar, Bereishis, folio 15; so writes the book Eshel Avraham there.] For it was specifi-
cally through this level of revelation that “He redeemed them,” as it is said, “‘And I will pass
through the land of Egypt’: I, and not an angel.”
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And therefore this revelation is called “and with great awe (mora gadol).” For yirah (awe) is a femi-

nine term: this is the level of lower awe, drawn from the level of the Malchus of Atzilus, Beriah,

Yetzirah and Asiyah, in each world according to its measure.

eirla '|5?3 a9 Y Jwn 7237 N2 XY ARDOY INTY M2 M Aot '['IWL(' 2173 RN 1R
,9719 91152 213 XIT 8T NIRM INRY 27 n3an 1239 3N 57315 0vo%nn

But mora gadol is a masculine term: this is the level of higher awe (yirah ila’ah), which is the level
of the masculine (dechar), and it is drawn down through the revelation of the level of the King of
the kings of kings, as mentioned above. And this is the matter of the second matzah, of after mid-
night, for matzah is the level of bittul, as mentioned above;
AN nyTnn TURPY M2 TwARNIW 1M TIAKY INAN RD 2 X NIRn OTIPT XN IR
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but the matzah of before midnight is the level of lower awe and of faith as it is clothed in a level be-
neath comprehended knowledge, as mentioned above;
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and this is the level of “When Israel was a youth,” etc., “the kindness of your youth,” etc., and “Out
of Egypt I called My son,” etc., and like the child’s calling “Father,” etc.
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But the level of bittul of this matzah of after midnight is the level of true bittul and higher awe, in
which there was drawn down a revelation of what is above comprehended knowledge, which shone
then in their souls;
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that is, from the level of the revelation of the Infinite Light that is above the chain of descent, which
then shone upon them from above to below, as an arousal from above (isarusa dile’eila). And this is
the matter of ““And with great awe’: this is the revelation of the Shechinah.”
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And therefore this level of matzah needs no guarding at all from leavening, which is the level of
selfhood and coarseness, since the external forces have no hold [on it] and draw no nurture at all
from this level [for higher awe is the light of Abba, which repels the external forces; only the level of

lower awe requires guarding, etc.].
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And this is the meaning of “the dough of our fathers did not have time to leaven before there was
revealed to them”: it refers to the second level.
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For it does not have the ability to leaven at all, because of the intensity of the revelation of the level
of the King of the kings of kings that was revealed to them, where there is no nurture and no hold

for the external forces, which is the yesh and the self-exaltation that are called chametz.
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And this is [the meaning of] “And they baked the dough,” etc., “cakes of matzos, for it had not leav-
ened”: that is to say, it did not come to leavening.
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And that is because “they were driven out of Egypt”: Egypt has no hold whatsoever on this level,
[in] which there was revealed to them, etc.; and if so, it follows of itself that “it had not leavened,”

etc.
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And therefore, even though on their way from Egypt until they came to Ramses they had a contrac-
tion of the road (kefitzas haderech), nevertheless, together with [the time| until they lit the fire to
bake, the dough certainly stood longer than the time it takes to leaven; and even so it did not leav-
en, for the reason mentioned above (and this resolves one of the questions above).
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And therefore here it says m3n, full, with a vav, for the vav is the drawing-down that was drawn into
them from the level of great awe (mora gadol) and higher awe,
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as we say in prayer, “and the awesome (ve-hanora), G-d Most High,” with an added vav, whereas

“the great, the mighty” [are said] without a vav [as is explained elsewhere, in Parshas Va’eschanan,

in the discourse beginning “And you shall know this day,” etc.].
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Whereas the level of lower awe is still called nxn, lacking a vav, and therefore it needs guarding
from the external forces; but the level of the second matzah, which is called nsn», full with a vav,

needs no guarding
TIWA D7Y KW DI WrRYY WUY 1771 70M 1701 RPN NRwo Mnw 1Ivn MmN 19K 977 wrny)
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(and see what is written at the beginning of Parshas “These are the generations,” on the matter of
“names (Mnw) like the names (Nnw3),” full with a vav and lacking a vav; see there. And see what is

written in Parshas Naso on the verse “and guard you... and be gracious to you,” etc.).
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Now, from here we can give the answer to the question mentioned above.
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How do we say of this matzah, which we eat before midnight, that it is “because the dough did not
have time,” etc., when this is the level and rung of the second matzah, which came only after there
was revealed, etc., that is, after midnight?
0°721 M2 IR DRW° P 112 RPIT [7120] 172 92 RIT 1297 R
But the explanation is that all this was specifically at the time when Israel were then in the exile of
Egypt,
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and did not yet have Torah and mitzvos; therefore they were not able to receive the intense revela-
tion of the level of great awe, or to have in them the level of bittul and higher awe, before midnight.
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Rather, before midnight there was only the level of nxn lacking a vav, that is, the level of lower awe,
“Nullify your will.”
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And specifically through this they were able to receive the revelation mentioned above after mid-
night, and through this there was drawn into them the level of “the dough did not have time,” etc.
0°3°wnn MODT 0TI O3 7919 73R 53 59 °1°0 9772 MM 771N PRIW° 1920w AnRD Dax
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But after Israel received the Torah and mitzvos at Mount Sinai, and [now], throughout the entire

year, also before Pesach, we draw down a drawing-down of G-dliness through Torah and mitzvos,
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therefore also with this matzah that we eat before midnight we are able [through the fulfillment of
the Torah and mitzvos that preceded it all year| to receive the level of the revelation of the
Shechinah, from the level [of] “there was revealed to them the King of the kings of kings,” after
midnight, etc.
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As is written in the Zohar, Vayetze, mentioned above: “First matzah, and afterward mitzvah,” with

the addition of a vav; see there. It follows that the level of mitzvah is of the level and rung of the
second matzah, which is mxn, full with avav.
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That is because through the fulfillment of the Torah and mitzvos there is drawn down the level of

the 620 pillars of light of the supernal Keser (Crown), which is itself the matter of “there was re-

vealed to them the King of the kings of kings,” etc.;
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and therefore what was drawn to them at midnight, which is a time of favor (eis ratzon), is drawn to
us in this matzah that we eat before midnight; that is, because we have Torah and mitzvos, which

are the very essence of the supernal will, etc.
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And this is what is said in the Haggadah: “This matzah that we eat, for what reason?” The meaning
is: granted, when they were in the exile of Egypt, being very much in the state of exile of the kelipos
and the sitra achra,
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and they did not have Torah and mitzvos, they were commanded to eat the matzah of before mid-
night, which is the level of n¥» lacking a vav, so that this would be a preparation for them, through

which they could afterwards receive the great revelation mentioned above.
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But we, to whom the Torah and mitzvos have already been given [now, the mitzvos are the com-
mands of the King, and by fulfilling them one fulfills “You shall surely set a king over yourself,”
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which is the level of lower awe at least, as is written in Sefer Shel Beinonim, chapter 41, and as is
explained elsewhere on the verse “And G-d spoke,” etc., in the discourse for the festival of

Shavuos], if so, what is the point of eating this matzah specifically before midnight?
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And it answers, “Because [the dough] did not have time,” etc. That is: our eating of matzah, al-
though we eat it specifically before midnight, nevertheless its matter and its drawing-down are not
only from the level and rung of the first matzah alone; rather, there is drawn into it also from the
level and rung of the second matzah, which is the level of bittul and great awe, to the point that [the

dough] did not have time to leaven.
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And this is from the level of the revelation in which there was revealed to them the King of the
kings of kings, and He redeemed them, which is the revelation of the Infinite Light (Or Ein Sof),
blessed be He, that is far above the chain of descent (hishtalshelus); and this revelation and draw-

ing-down is drawn to us in this matzah too, for the reason mentioned above.
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And how are the two drawings-down alluded to in one matzah? Now, it is known that the difference

between chametz (72211) and matzah (7%7n) is only in the letter hei.
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Now, the filling (milui) of the hei, [when it is spelled out,] is also the letter hei, and therefore it is
called “the doubled” (ha-machpelah), as is explained elsewhere; and these two heis that are allud-
ed to in the one hei of matzah are the two levels of matzah mentioned above;
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for the filling is of the level of the concealment that is hidden and concealed within the hei itself.
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And this concealment within the hei, which is the level of Malchus, has its root in the level of Keser,
for “their beginning is wedged in their end,” etc. And see what is written on the verse “And now, let
the power of Ado-nai be great,” etc.: “power” is the matter of the revelation of what is concealed,
etc.; see there.
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5. Now we must understand the matter of the seventh [day] of Pesach, and how it is that through
“six days you shall eat matzos” first, then specifically “and on the seventh day an Atzeres,” which is

the matter of the Splitting of the Sea of Reeds, as mentioned above.
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For the matter of sea and dry land above is the level of the concealed world (alma d’iskasya) and the
revealed world (alma d’isgalya). It is like the sea and the land below.
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For everything that is on dry land is [also] in the sea, except that on dry land they are revealed,
whereas in the sea they are concealed, for they are absorbed and covered within the sea, which
covers over them (and see in Parshas Beshalach, in the discourse beginning “Then [Moshe] sang”).
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And likewise above: the level of Malchus of Atzilus is called “earth” and is also called “sea.”
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That is, the radiance and the drawing-forth of Malchus that is drawn down and clothed in Beriah,
Yetzirah and Asiyah, to give life to the worlds [and bring them] from nothing into something, which
are the revealed worlds, which appear to be a separate thing, an entity of its own: this level is called
“earth.” Of this it is said, “Let the earth sprout,” etc., “Let the earth bring forth living creatures,” as

is explained in the Zohar in many places; and see in Parshas Shemini, folio 39b.
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That is, as is written in Iggeres HaKodesh, in the section beginning “He and His life-forces,” that
the main bringing-into-being of the yesh, a thing entirely separate, is from Malchus of Atzilus,
which becomes the Atik of Beriah, for “there is no king without a people,” etc.; which is not so of

the level of the middos of Atzilus themselves; see there.
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Now, Malchus receives the light and the flow from the Infinite Light (Or Ein Sof) through the mid-
dos of Atzilus, and it is specifically from it that [the flow] is afterwards drawn into Beriah, Yetzirah

and Asiyah;

,97°22 1910 719731 2123 KW RVR MIPPERT 021199 MITAT 23 PRHW 1 0K 7R N2 %)

for the Infinite Light, as it shines in the supernal middos of Atzilus, cannot come into revelation in

Beriah, Yetzirah and Asiyah at the outset,
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for in Atzilus “He, His life-forces and His vessels are one,” so that the Chesed (kindness) of Atzilus
is actually the level of the Infinite, and there is no comparison at all [with] the level of the Chesed of
Beriah,
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which is a level of limitation, the camp of Michael, [standing] with love to receive the flow, through
the chain of descent (hishtalshelus), from the level of the Chesed of Atzilus, which is without limit;
as is written in Iggeres HaKodesh on the matter of “and I am dust and ashes,” etc.; see there.
Y533 YA 97NN 7717 7101 N19PA 133 11 7000 IR 190N ahynnw 7Y XD oX
[It cannot,] unless this light of Chesed is first concealed in the level of Malchus, and from it the flow
afterwards descends into Beriah, Yetzirah and Asiyah;
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for the attribute of Malchus is exaltedness and loftiness, as it is said, “and Who is exalted from the
days of old,” and in general loftiness is a withdrawal, so that the life-force does not descend upon
them so much;
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and therefore the level of Malchus is called “sea,” since just as the sea covers and conceals what is
within it, so too the level of Malchus conceals and covers the level of the supernal middos of Atzilus
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(and see what is written on the matter of “and the sea was over them, above” in Parshas Balak, on
the verse “Who has counted the dust of Yaakov”); and therefore this level of Malchus is called the

concealed world.
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But what shines and spreads forth from it to the created beings of Beriah, Yetzirah and Asiyah, so

that they are revealed worlds: this level is called “earth.”
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(And so it is in the Zohar, Bereishis, folio 18b, that these two levels are the matter of the first two
verses of the Shema, “Hear, O Israel” and “Blessed be the Name of the glory of His kingdom forev-

er and ever”; and see Sefer Shel Beinonim, Part II, chapter 7.)
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Now, all this is specifically when the light and the flow are drawn by way of, and in the order of, the
chain of descent from Atzilus to Beriah, Yetzirah and Asiyah, from the level of the light that fills all
worlds (memalei kol almin); for then the levels of sea and dry land, the concealed world and the re-

vealed world, apply.
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For such is the gradation of the chain of descending worlds, that it is impossible for the light and
the flow that are in Atzilus, which is in the mode of the Infinite, to be revealed in Beriah, Yetzirah
and Asiyah, [which are] created and limited beings, except through concealment first, the level of

the concealed world,
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which in truth remains in concealment and hiddenness, and only a radiance and a drawing-forth
alone is drawn from it, to be the source of the flow to Beriah, Yetzirah and Asiyah, the level of the
revealed world.
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But on the night of the seventh [day] of Pesach there shone and was revealed a great and intense ra-
diance from above the order of the chain of descent, from the level of the Infinite One, blessed be
He, Himself, the light that encompasses all worlds (sovev kol almin), “Who is equal and makes
equal,” etc.,
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for Atzilus and Asiyah are truly equal before Him, and “darkness is like light,” truly, so that con-

cealment and revelation in the order of the chain of the worlds, the concealed world and the re-

vealed world, are truly equal before Him.
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Since in truth He is not within the category of worlds at all, therefore, through a descent and draw-
ing-down from this level, [an effect] was drawn to change the order of the chain of descent entirely,

so that the level of the concealed world actually became revealed, like the revealed world:
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the concealment itself, as a whole, came into revelation, and not by way of a radiance and drawing-
forth alone (and see what is written in Shir HaShirim on the explanation of “For your love is better

than wine”).
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And this is “And Havayah drove the sea with a strong east wind (ruach kadim),” etc. The meaning:
the “east (kadim) wind” is a drawing-down from the level of the Primordial One of the world (Kad-
mono shel olam), that is, from the level of the Infinite One, blessed be He, Himself, Who is not

within the category of worlds at all.
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And through this revelation and drawing-down, “He made the sea into dry ground”: the level of the

concealed world became the level of dry land, which is the level of actual revelation below.
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And this is the matter of the Splitting of Yam Suf (the Sea of Reeds): the level of Malchus of Atzilus,
which receives from the sea of the supernal Chochmah of Atzilus, is the end (sof) of the World of

Atzilus, and in it the lights of Atzilus are concealed.
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And therefore it is called “sea.” And through the revelation from the level of the Primordial One of
the world (Kadmono shel olam), which then shone in the level of Malchus, the concealment of Yam
Suf became actual revelation and dry land; that is, the very essence of the lights of Atzilus was then

revealed in Beriah, Yetzirah and Asiyah.
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(This will be understood better according to what is written in the Zohar, Bereishis, mentioned
above, that the level of “One” (echad) and the level of “forever” (va’ed) in the Shema are the matter
of sea and dry land; and as it is written, “Let the waters be gathered to one place,” etc., for Malchus

of Atzilus is the level of the “place” of the One, as it were; see the Tikkunei Zohar, Tikkun 42.
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And the explanation of the matter is understood according to what is written on the verse “And I
appeared” (Va’eira): that in truth, with respect to the Holy One, blessed be He, as He is in His es-
sence and being, may He be blessed, the word “one” does not apply to Him at all, for He is singular
(yachid) and unique and He alone is; but rather, as our Sages, of blessed memory, said, He is One
in the seven heavens and the earth and the four directions of the world, etc.
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And therefore it is well understood that this level is called “sea”: for the creatures in the sea have
their life and existence specifically within the sea; and so is the level of the concealed world, in
which they are united in the One, for they are all nullified in existence within their source, etc.:
“Behold, there is a place with Me,” etc.
¥”93 W™ 727 RI7 02T 19RO R T”’?JDN'I 'P?:’?S? MpPn NI NR 91913 TR RIT T¥ 0
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And the level of va’ed (“forever”) is echad (“one”) with its letters exchanged; it is the source of the
revealed worlds, where it seems as if the world is a thing and an entity of its own, etc.
22 wnRn 7°0° N2 qwnl 70108 97YT [ow ey WP L7010 N2 RTINS MRy 1Man 1am
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Now, His being and essence, may He be blessed, is the level of yachid (singular); and see there, that
through the Torah the level of yachid itself is drawn down into revelation, and of this it is said, “But

by My Name Havayah I was not known,” etc.
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That is for the reason written elsewhere, that the Torah is called “the parable of the Primordial

One” (mashal hakadmoni), the level of the Primordial One of the world, etc.
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Now, at the Splitting of the Sea, of which it is also said, “And Havayah drove the sea with an east
wind (kadim),” etc., which is the revelation from the level of the Primordial One of the world, Who
is singular and unique and He alone is, therefore through this revelation He turned the sea into dry
land: the level of “One” was drawn into actual revelation in the level of “forever,” that is, the revela-
tion of the higher unity (yichuda ila’ah) itself within the lower unity (yichuda tata’ah).) (And see
what is written on the verse “If you will listen to the voice,” etc., “to do what is right,” etc.; see
there.)
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And along these lines is the matter of the people of Jericho, who would “bundle” the Shema: they

would say “One” and “And you shall love” without interrupting to say “Blessed be the Name of the

glory of His kingdom forever and ever,” for they wanted the love to be drawn from the level of

“One,” the higher unity itself;
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except that the halachah is not according to them, for this is only the level of the Splitting of the

Sea, which was drawn down through an arousal from above (isarusa dile’eila); and the mention of

the Splitting of the Sea is in [the blessing] “True and firm” (Emes VeYatziv), which is after the

Exodus from Egypt,
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that is, after one concludes the Shema with “I am Havayah your G-d, Who brought you out of the

land of Egypt,” etc.; only then does one mention the Splitting of the Sea, in “True and firm.”
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6. And this is [the meaning of]| “Six days you shall eat matzos, and on the seventh day an Atzeres.”
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For the Splitting of the Sea of Reeds was specifically on the seventh [day]| of Pesach, for Yam Suf is
the level of Malchus, which is the level of the seventh day, as is known, for the first day is the level
of Chesed.
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And the seventh day is the level of Malchus; and then the level of the “east wind” (ruach kadim) was
drawn down and revealed, for “their end is wedged in their beginning”: “from the beginning, from
of old (mi-kedem), she was anointed.”
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But this revelation comes specifically through first “six days you shall eat matzos.”
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For the matter of eating matzah has been explained above: that it too is the matter of the drawing-
down of the Infinite Light (Or Ein Sof) that is above the order of the chain of descent
(hishtalshelus), which is the matter of the “skipping,” that [the dough] “did not have time to leaven

before there was revealed to them the King of the kings of kings,” etc.
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And therefore, through eating matzah six days, which is the drawing-down of the light that encom-
passes all worlds (sovev kol almin) in revelation into all six middos, from the level of Chesed to the
level of Yesod, there follows from this “and on the seventh day,” which is the level of Malchus, “an

Atzeres,” etc.
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That is, its being the level of sea and concealment becomes the level of dry land and revelation.
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(That is, through the “east wind,” which is a drawing-down from the level of the Primordial One of
the world (Kadmono shel olam), Who is not within the category of worlds at all, not even so as to be
[called] “encompassing,” etc.; and it is an arousal from above that is above the arousal from below
that comes through the performance of the mitzvos, and therefore it is said, “And you shall be

silent.”
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Except that, even so, this drawing-down comes specifically through first “six days you shall eat
matzos,” which is an arousal from below, to draw down an arousal from above, a drawing-down

from the level of sovev kol almin, the supernal will;
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then, through this, the drawing-down from above the level of sovev kol almin will rest [upon us]
and be drawn down, as is explained elsewhere on the matter of “Open to Me,” etc., “and I will open
to you,” etc.; and see what is written in the explanation on the verse “After Havayah your G-d shall
you walk,” and what is written at the end of the discourse beginning “Give ear, O heavens,” on the
matter of “I will be like the dew,” etc.)
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And this is “an Atzeres to Havayah your G-d (Elokecha)”: for Havayah is the level of the higher uni-
ty (yichuda ila’ah), which is called “sea,” as it is written, “Havayah is One”; and the Name Elokim is
the level of the source of the drawing-down into Beriah, Yetzirah and Asiyah, which is called “dry
land.” And on the seventh [day]| of Pesach there is a revelation that is above both levels, as men-

tioned above;
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and therefore it is an Atzeres for both levels, “to Havayah your G-d.” And then what had been called
Havayah, which is the level of sea and the concealed world, became “your G-d” (Elokecha), in actu-

al revelation.
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(And this is the meaning of atzeres: retention and contraction, for the waters contracted and con-
gealed and became like a heap (ned), until it became dry land. I found this written, and it needs

examination.)
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Now, although in the reckoning of the Counting of the Omer the seventh day of Pesach is the level
of Yesod and not the level of Malchus, as is known, that is in the aspect of the count of the Omer
(chushbena de-omer), which is an elevation from below to above; and through the elevation and

the arousal from below one draws down “today is day,” etc.;
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and therefore the first day, which is the matter of the revelation from above to below, of itself and as
a matter of course, is not counted, and one begins from the second day. This is not so with respect

to the level of the drawing-down from above to below that is drawn on the first day of Pesach
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(which is the essence of the festival of Pesach, a term for skipping, which is an arousal from above;
whereas the drawing-down through the counting of the days of the Omer has as its main point the

festival of Shavuos, etc.).
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Thus the first day of Pesach is the main, first drawing-down, and it is in the level of Chesed; and
then the seventh day of Pesach is the level of Malchus.
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However, at the Pesach of Egypt, since Moshe and Aharon and the seven Clouds of Glory were with
them, they were able, even without eating matzah, to draw down from the level of the revelation
that was revealed to them on the first day, drawing it into all seven days.
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And therefore its [prohibition of] chametz applied only on the first day alone, which is not so now
(as iswritten above, in the discourse beginning “This matzah,” etc.; see there).
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And from here it will also be understood why it is written “an Atzeres to Havayah your G-d,” while
of Shemini Atzeres it is said “shall be for you,” and why “for you” is not said here as well.
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This will be understood by first introducing one more matter, namely, to understand the reason
that the complete Hallel is not said on the festival of Pesach except on the first two days, and how it
differs from the festival of Sukkos, on which the complete Hallel is said on all the days of the

festival.
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Now, it is known regarding the saying of Hallel on a festival that it is a matter of abundant joy and
praise for the added light and revelation that shines and is revealed from above.
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And also, the meaning of hallel is the drawing-down of light and revelation, from the expression
“when His lamp shone (be-hilo).” And as is explained elsewhere, the two meanings go together, for

through the hallel and praise one draws down the radiance and the revelation, etc.
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And it is known that the essence of the mitzvah of reading Hallel is specifically when it is complet-
ed, for then it is called a mitzvah, and according to all opinions one first recites over it the blessing
“Who has sanctified us with His commandments,” etc.; whereas when it is read with skipping, it is

called in the Gemara only “the custom of their fathers” (in Taanis, folio 28b),
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and our Sages, of blessed memory, said (there), “Hallel on Rosh Chodesh is not from the Torah.” If
so, the reason is not understood at all why the complete Hallel is not said at least on the seventh
day of Pesach, on which there was the great revelation from above the chain of descent (hishtal-
shelus), etc.
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But the explanation is that when Israel went out of Egypt they were still at the level of smallness
(katnus), for they had not yet received the Torah and mitzvos, not until they stood at Mount Sinai;
and therefore they were called by the name “youth” (na’ar), as it is written, “When Israel was a
youth, I loved him” (in Hosea, chapter 11);
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and therefore, although they then had the revelation of great and mighty miracles, which comes
through the descent of a great and intense radiance from the Infinite One (Ein Sof), blessed be He,
the light that encompasses all worlds (sovev kol almin), nevertheless this radiance did not shine

and become revealed in them except in utmost smallness
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(and see the Pri Etz Chaim, on the kavanah of the seventh [day]| of Pesach, where smallness is men-

tioned, etc.; see there. At first glance it is puzzling how it is a level of smallness, when, on the con-

trary, the light and revelation are drawn from a level above the order of the chain of descent, as is

said in the Zohar, “it depends on Atika (the Ancient One).”
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But according to the above it is well understood: in truth the revelation is from a very high level,
but the revelation to them was in a mode of smallness, for the reason mentioned above, since they
had not yet received the Torah and mitzvos and there was not yet completeness in them, as is said
in the Zohar).
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(And see in the Gemara, chapter 8 of Bava Kamma, folio 92, end of side b, “When I was small,” etc.
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And see on the matter of “When Israel was a youth” in the Midrash Rabbah, Ki Sisa, end of section
43, and in Shir HaShirim Rabbah on the verse “A palanquin he made for himself,” and in the
Zohar, Part II, end of Parshas Bo, folio 43a; Vayakhel, folio 217, end of side a; and in the Mikdash
Melech there. And see what is written in the explanation on the verse “Set me as a seal,” on the mat-
ter of the straps of the tefillin of the head.)

likuteitorah.com/likkutei-torah/tzav/ 148



LIKKUTEI TORAH « PARSHAS TZAV - MAAMAR 7 AR TPPOR TP NIRY 20w 0192 MEn PORN 000 Nww

R 1R AR TR IR 0P RIT 127w 139977 ,0%1DIK *2 7112 WO 1122 ART NATRN 7TV RIM
2PN PY IRWAI PRI 1pANAY TY TRA2 AP 12731 9123

And this is by way of analogy to a father’s love for his son, in which there are two modes. When the
son is small, the father’s love for him is revealed and very intense, so much that he hugs him, kiss-

es him and carries him in his arms.
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Nevertheless, the love is not revealed so much in the small son, except in small things, for he does
not yet understand and feel the great things so much.
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Whereas when the son is grown, although the father’s love is then not seen and revealed so much,
in hugging and kissing him, nevertheless it extends and is revealed to his son more, in teaching

him wisdom and giving him all his needs then, in his maturity, which are great things, etc.
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So too above, by way of analogy: at the Exodus from Egypt, of which it is said, “When Israel was a
youth,” for there was not yet so much completeness in them, therefore, although the revelation was
a great love from a very high place, nevertheless it shone in them only in a mode of smallness; and

therefore the complete Hallel is not said on it.
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(As for the complete Hallel being said on the first days of Pesach, it is explained in the Zohar there;
and also according to the plain sense it is right, for although there was not yet so much complete-
ness in them, nevertheless their going out of the state of Egypt was from darkness to light in a spir-

itual sense as well:
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from the level of Egypt, “the nakedness of the land,” and the forty-nine gates of impurity, they went
out to be servants of G-d.
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If so, there is nothing greater than this, even though they were not yet made complete until the re-
ceiving of the Torah; and for this the complete Hallel is said on the day of their going out of Egypt.)
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Whereas on the festival of Sukkos, which is after the receiving of the Torah, when the supernal love
shines and spreads in them in a mode of maturity (gadlus), like a father’s love for his grown son,
which is revealed and from which great things are drawn, etc., as mentioned above, therefore the

complete Hallel is said on them on all the days of the festival.
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And with this introduction the reason is also understood that of Shemini Atzeres it is said, “an
Atzeres shall be for you”: it shines and is revealed to you yourselves; whereas of the seventh [day] of
Pesach it is said, “an Atzeres to Havayah your G-d,” for it does not shine and become revealed in

the mode of “for you” so much, until the receiving of the Torah.

219 09% 129927 NIEYI 0TI DO 12 19AKY ,RINA3 NIEY NIYIAY KIP1 1997)

(And therefore Shavuos is called Atzeres in the Gemara, and they said of it, “All agree that on
Atzeres we require ‘for you’ [as well],” etc.
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And see the Midrash Rabbah on Shir HaShirim, on the verse “How beautiful are your steps”: Rabbi
Yehoshua ben Levi said, “The Atzeres of the Festival ought to have been fifty days away, corre-
sponding to the Atzeres of Pesach; but,” etc.; see there. Thus the festival of Shavuos is, in relation

to the seven days of Pesach, like Shemini Atzeres in relation to the seven days of Sukkos.
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That is, as mentioned above, that on Pesach the revelation is not drawn so much in the mode of
“for you” until the festival of Shavuos, on which the Torah was given. Now, regarding Hallel, the
Ramaz explains (on Parshas Emor, folio 96, beginning of side a): “For indeed, the secret of Hallel is
to illuminate Malchus, the secret of Ado-nai, which equals hallel in numerical value,” etc.; “and

therefore the complete Hallel was not said until the festival of Shavuos.” End of quote.
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And the matter of illuminating the Name Ado-nai can be understood from what is written in the dis-

course beginning “And now, let the power of Ado-nai be great,” that this is like “one who answers

‘Amen, yehei shmei rabba mevarach’ with all his strength,” etc.; see there.
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And in the book Me’orei Or, letter hei, section 14, he wrote: “Hallel is a name for Malchus, for she
praises Havayah constantly. There is a complete Hallel: Malchus as a complete partzuf; and there

is a Hallel that is not complete: half a partzuf, from the chest downward.” End of quote.
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And this difference is like the superiority of the First Temple over the Second Temple, as is ex-
plained in the Zohar, Part II, Shemos, folio 9b, and in the Mikdash Melech there (see there), that
this is like the upper hei and the lower hei.
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And along these lines he wrote in the Pardes, in Erchei HaKinuyim, under the entry hallel: “Com-
plete Hallel and incomplete: there are those who explain that the complete is in the secret of Binah,
and the incomplete in the secret of Malchus. But the correct [view] is: complete Hallel is the moon

in its fullness, and incomplete Hallel is in the secret of the breach of the moon.” End of quote.
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And according to what is written in the name of the Mikdash Melech, the two explanations go to-
gether: complete Hallel is when Malchus receives a great radiance, until it is at the rung of Binah,

9

as in “He did not cease cherishing her until He called her ‘My mother,’” etc.)
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(And see what is written on this in the discourse beginning “Song of Songs,” on the matter of the
two meanings in the level of kallah (bride): the sense of “my flesh is consumed (kalah)” and the
sense of “my soul longs (kalsah),” etc. And see what is written at the end of the discourse beginning

“May He reveal to us its reasons,” on the matter of “On that day it will be,” etc.)
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“Six Days You Shall Eat Matzos”
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“Six days you shall eat matzos, and on the seventh day, an atzeres (assembly) to Havayah your G-d;
you shall do no work.” We need to understand: of Shemini Atzeres it is written, “There shall be an
atzeres for you,” whereas here it is written, “an atzeres to Havayah your G-d.”
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Also, what is the meaning of “you shall do no work”? It should have said “work of labor” (meleches

avodah), since work for preparing food (meleches ochel nefesh) is permitted on Yom Tov.
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The explanation is this: in the Gemara, chapter 6 of Pesachim, there is a dispute of Tannaim on the
matter of Yom Tov. Rabbi Eliezer holds: either all of it for G-d, or all of it for you.
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And Rabbi Yehoshua holds: half of it for G-d and half of it for you. And both of them expounded the
same Scripture: one verse says, “an atzeres to Havayah your G-d,” and another verse says, “there
shall be an atzeres for you.” Rabbi Eliezer reasons: either all of it, etc.;
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and Rabbi Yehoshua reasons: divide it, half, etc. At any rate, since regarding the seventh day of
Pesach it is written “to Havayah your G-d,” it follows that it has a greater connection to being en-

tirely for G-d than Shemini Atzeres, of which “for you” is written.
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With this we will also understand what is written of it, “you shall do no work.” For since, if one wish-
es, one makes it entirely for G-d, then one is forbidden to do work for preparing food,
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as the Magen Avraham ruled: one who fasts a dream-fast (taanis chalom) on Yom Tov is forbidden
to do work, even work for preparing food. And the same applies if one makes it entirely for G-d: one
is forbidden to do work altogether.
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Now, the essence of joy is to rejoice in Him, blessed be He, as it is said, “And Israel shall rejoice in
You.” Now, although this joy must be present all year, nevertheless Yom Tov is called “festivals for

joy,” for then the joy of a mitzvah is with surpassing loftiness and surpassing strength.
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The reason is that through the mitzvos an addition of new light is drawn down into the World of
Atzilus (Emanation), and into the vessels as well. Now, the G-dly soul is drawn from the inner di-

mension (pnimiyus) of the vessels.
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Nevertheless, the light drawn down through the mitzvos is not revealed in it in the manner of reve-
lation, to be enclothed within it as an inner light;
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and even though the root of the G-dly soul is from the inner dimension of the vessels of Beriah,
Yetzirah and Asiyah, in which the revelation is drawn truly inwardly, nevertheless in the G-dly soul

it does not shine at all in an inward manner, only as an encompassing [light] (makif).
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This is because the animal soul covers, conceals, encircles and surrounds the G-dly soul, giving no
room for the light to enter into it, into the G-dly soul, in an inward manner.
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And this is [the meaning of] “Behold, he stands behind our wall,” etc. But on Yom Tov there is an
added revelation of light, and through this it polishes the vessels of the animal soul as well.
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And this is “gazing through the windows,” etc. Therefore they are then “festivals for joy,” for joy
has the quality of revelation, etc.
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Therefore they offered the peace-offerings of joy (shalmei simchah), for this is an action upon the
animal soul as well, which hides and conceals the G-dly spark in a person’s soul and holds back joy
in G-d. And through the offering of the sacrificial portions (eimurim) and the blood upon the altar,

the soul of the animal is included and rises to the fire above,
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that is, to the quarry from which they were hewn, from the level of the face of the ox in the supernal
Chariot. Therefore, through eating the meat of the peace-offerings, they were able to rejoice in

G-d, for the meat became an intermediary, etc.,
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as is known concerning the life-force and strength that man, the speaking [being]|, receives from
the inanimate, the vegetative and the animal. This is because their source is very much higher than

the level of man, in the mystery of “Behind and before You formed me.”
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That is, their source is from the World of Tohu, only that, through the shattering of the vessels (she-
viras hakeilim), they fell and descended lower and lower, to become inanimate, vegetative and ani-
mal. And through the offering of the sacrificial portions and the blood, which were included and
rose to their source, the meat became an intermediary, so that they could rejoice in Him, blessed
be He.
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(Therefore shelamim is an expression of peace (shalom), as is written in the Midrash Rabbah,
Parshas Tzav, at the end of section 9, and in Parshas Naso, section 13, folio 254, column b, on “and

for the sacrifice of the peace-offerings” of Nesanel’s offering.
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And also an expression of wholeness (sheleimus), as is written there, folio 253, column d, on “and
for the sacrifice of the peace-offerings” of Nachshon’s offering. And what is said there, “two [kinds
of] peace,” is as written in the Zohar, Part III, Parshas Vayikra, [folio] 12b: “whole above and whole
below.” And the meaning of “below” may be explained as written elsewhere, in the discourse be-
ginning “In the third month,” on the meaning of “peace in the household below,”

13 MMM WD AT TIN 20YMY YN RAY RPW NN wHI2 NPRRT w1 NN NARM 130T

NN WD12 03’2 AN M99 N2 1170 IRD 1)

namely, the shining of the powers of the G-dly soul in the animal soul, so that there be no hin-

drance or obstruction on the part of the body and one’s animal soul, etc. And so too here: [the

point] is that the joy in G-d be revealed in the animal soul as well.
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And this is like what is said elsewhere on the meaning of shor habar (the wild ox), that it is from the
expression “and pure (bar) of heart.” So too, the peace-offerings of joy are meat that has already
been refined; therefore it gives strength and might to the animal soul. And see what is further writ-

ten at the end of the discourse beginning “And I shall return in peace to my father’s house.”)
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(And see the Pardes, in the Erchei HaKinuyim, under the entry shelamim, and Me’orei Or, the let-
ter shin, section 45, and the letter zayin, section 6.) And the Shelah, in his Tractate Pesachim, folio
156, end of side a, explains shelamim along the lines that the Name be whole and the Throne

whole.
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And see what is written on this in the discourse beginning “Remember what Amalek did to you.”
And this is shelamim: the matter of wholeness. Thus the matter of offering the peace-offerings of

joy on every Yom Tov has been explained.
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2. Now, our Sages, of blessed memory, said: “In the World to Come there is no eating,” etc.
According to the view of the Rambam, of blessed memory, this refers to the World of Souls.
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And the Ramban, of blessed memory, objected to him: if it is as he says, then what novelty did the
Gemara teach us? Does eating, etc., have any relevance to a soul without a body? Rather, he con-
cludes that it refers to the time of the Resurrection of the Dead, when man will be in a body, and

nevertheless there will be no eating in it, etc.
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The reason is that the aspect of eating is as it is written: “Eat, friends; drink and be intoxicated,
beloved ones.” “Eat, friends” is above: these are the level of Chochmah (wisdom) and Binah

(understanding).
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“Drink and be intoxicated, beloved ones” is below: these are the level of Z’eir Anpin and Nukva,
which are the level of the emotive attributes (middos), Chesed (kindness), Gevurah (restraint) and
Rachamim (compassion). That is, in order for there to be the level of “friends,” which are the level

of Chochmah and Binah, there must be the aspect of eating.
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And for there to be the level of the emotive attributes (middos), there must be the aspect of
drinking.
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For in Him, blessed be He, to Whom nothing compares, blessed be He, the level of Chesed (kind-
ness) does not apply, nor even the level of Chochmah (wisdom). And it is written, “All of them You
made with wisdom”: for the level of Chochmabh is called, relative to Him, blessed be He, the level of
asiyah (making), and is called “the Adam of Asiyah,” etc., as it is said, “You are wise,” etc.
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“And He is not of any of these attributes at all.” For the attributes are a matter of limit and mea-
sure, in order to give good reward to the righteous, so that they can receive reward, that is, to de-
light in the radiance of the Shechinah (Divine Presence), etc., and to punish the wicked, etc.
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For were there simple compassion, without limit and measure, He would have compassion on the

wicked too, etc.
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Now, with Him, blessed be He, Who is the Infinite One (Ein Sof) and to Whom nothing compares,

etc., in order for there to be the level of Chochmah (wisdom) and Binah (understanding) and the

emotive attributes, there must be the aspect of eating,
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that is, an influx from above, as is explained in the Zohar and Etz Chaim: Abba draws nourishment

from the eighth mazal, which is the aspect of eating and nursing through the mazalos, etc.
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And this is “Eat, friends” above. And in order for there to be the level of “beloved ones,” which are
the emotive attributes (middos), there must be the aspect of drinking, which is the descent of the
influx lower and lower until there is the level of emotive attributes; as, by way of analogy, drink car-

ries the food downward, for water goes down, etc.
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And this is “Drink,” etc. And “be intoxicated” is the aspect of revelation: “Wine enters,” etc. Thus
has been explained what the matter of eating is.
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And now we need to understand the matter of the seventh day of Pesach. For our Sages, of blessed

memory, said concerning the splitting of the Sea of Reeds: “A maidservant saw at the Sea,” etc.
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And we need to understand where it is alluded to in the Torah that there was so great a revelation of

G-dliness. For at the time of the Giving of the Torah it is written, “Face to face He spoke,” etc., but

here, from where did they learn this?
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The explanation, however, is this: it is written, “Why do you cry out to Me?” etc., and it is also writ-
ten, “Havayah will fight for you, and you shall be silent.”
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For it is known that speech comes through the level of Chochmah (wisdom), as it is written, “With
wisdom He founded the earth”: “Abba founded the Daughter”; as is known from the analogy of the
infant who cannot speak, etc.
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Now our Sages, of blessed memory, said: “A wise man does not speak in the presence of one who is

greater than he,” as in the analogy of one who comes before a great king, etc.
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This is because “while it is occupied with swallowing, it does not expel,” etc.
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And at the splitting of the Sea of Reeds, when there was revealed to them a revelation of His
G-dliness, blessed be He, that is above the level of Chochmah (wisdom), therefore it is written, “and
you shall be silent”: the aspect of silence. And therefore in the prayer of Shemoneh Esreh too,
which is akin to that revelation, the aspect of self-nullification (bittul), etc., one does not make
one’s voice heard, etc.
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And this is [the meaning of] “He turned the sea into dry land,” etc., “there we will rejoice in Him.” It

should have said, “He split the sea,” etc. But [the explanation is]| that the sea is the aspect of a giver

(mashpia) and dry land is the aspect of a receiver (mekabel), for the sea imparts moisture to the

land, and makes it bring forth and sprout, etc.
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For “all the rivers go to the sea, yet the sea is not full; to the place where the rivers go, there they re-
turn to go” — back to the rivers, for otherwise the rivers would be parched and dry. And also the

cloud receives from the waters of the ocean, and “waters the earth and makes it bring forth,” etc.
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And when a great revelation was openly revealed, as mentioned above, the sea was turned into dry
land, and [the waters] stood up like a heap, to be a wall for them, etc.: the level of a stone, inani-
mate and silent (domem); “while it is occupied,” etc., as mentioned above.
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And “the waters congealed”: what Yechezkel did not see, so great a revelation.
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For Yechezkel saw only the face of a lion, etc., the aspect of division (and as is written in the dis-
course beginning “As an eagle stirs up”), whereas at the time of the splitting of the Sea of Reeds
there was a revelation of His G-dliness, blessed be He, that is above the level of division, but rather
in the aspect of ice (kerach): “the waters congealed” and stood like a heap, as mentioned above.
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And as it is written, “And the likeness over the heads of the chayah (living creature): a firmament,
like the appearance of the ice,” etc. Kerach (ice) is the aspect of chirik.
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And this is [the meaning of] “And there was the cloud and the darkness, and it illuminated,” etc.

Vaya’er (“and it illuminated”) is in the masculine form; it refers to the darkness: the darkness illu-
minated for them.
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For in the account of Creation it is written, “And G-d separated between the light,” etc.: the aspect
of a dividing partition (parsa), so that there be the chain of descending worlds (hishtalshelus) and

division, etc.
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Only, on the first day of the six days of Creation, light and darkness served intermingled, and in or-

der that there be hishtalshelus, etc., He separated, etc. And at the time of the splitting of the Sea of

Reeds there shone the aspect of the darkness mentioned above, which is the aspect of “He made

darkness His hiding place,” which is above the level of hishtalshelus
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(for, from below to above, it is called darkness, because “no thought can grasp Him at all”; and as
is written about this at length in the discourse beginning “I am black but comely”: black fire upon
white fire, etc.; see there).
(rey 231 973) 110D W 72w NNY "nPw 12°9p1 ¢ 1351
Therefore they did not offer the peace-offerings of joy on the seventh day of Pesach (this needs
examination).
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For the level of the joy of the seventh day of Pesach is so great that it cannot come into revelation in
an inward manner, which is the aspect of eating, but only as an encompassing [light] (makif) over
them from above. Therefore it is written, “There we will rejoice”: “there,” specifically.
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And this is what our Sages, of blessed memory, said: “In the World to Come there is no eating,” etc.
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For in the World to Come, too, there will be revealed a revelation of His G-dliness from the level
that is above hishtalshelus; therefore it will not be revealed in the manner of inward eating, but
only as an encompassing [light], as mentioned above. (And see Me’orei Or, the letter alef, section

178, which writes: eating and drinking all come from the union of Z’eir Anpin and Nukva, etc.)
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And this is [the meaning of] “And the children of Israel walked on dry land in the midst of the sea.”
For in the Gemara there is a dispute: one says the heavens came first, etc.,
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and both these and those are the words of the living G-d: for in deed the heavens came first, while
in the primordial thought the earth came first. And at the time of the splitting of the Sea of Reeds,
when the level of the supernal thought, where the earth comes first, was revealed, therefore it is
written, “they walked on dry land in the midst of the sea,” that is, in the aspect of dry land that pre-

ceded the heavens, as mentioned above.
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“Six Days You Shall Eat Matzos”
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“Six days you shall eat matzos, and on the seventh day [shall be| an Atzeres to Havayah your G-d;
you shall not do work.” Now, we find that three festivals are called Atzeres: the festival of Shavuos,
the time of the Giving of the Torah; Shemini Atzeres, which is the time of Simchas Torah; and the

seventh [day] of Pesach.
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And what is said of the seventh [day]| of Pesach is greater than what is said of all of them, for of it is

said “to Havayah your G-d,” and not “for you,” as with the other festivals, in which [it is] “half for
G-d and half for you”; rather, all of it is for G-d. And it is the day of the Splitting of the Sea of Reeds.
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And “great was the plunder at the sea,” etc., which is the matter of the raising of the sparks, etc.

(And see Midrash Rabbah on Shir HaShirim, on the verse “Circlets of gold”; and see what is written

in the discourse beginning “Your cheeks are comely,” on the matter of “circlets of gold.”)
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And “a maidservant saw at the sea,” etc.: “taking them upon His arms,” like the parable of an in-
fant who cannot see into the distance, and his father raised him up to see. Now, it is written, “until

[Your people] cross over,” etc., “until [the people] cross over,” etc.: twice.
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For regarding the Time to Come it is written, “And He will wave His hand over the River with the

might of His wind, and strike it into seven streams, and make [them] tread in sandals” (and see

Midrash Rabbah at the beginning of Koheles, at the end of the section “Vanity of vanities™);
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and it is written right after it, “I will thank You, Havayah, for You were angry with me; Your anger
will turn away, and You will comfort me.” And it is written, “As in the days of your going out of the
land of Egypt, I will show him wonders.”
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That is: just as the children of Israel, when they went up from Egypt, crossed the waters of the Sea
of Reeds (Yam Suf), which is the level of “the end (sofa) of all levels,” so in the Time to Come they
will cross the River, to be at the level of “beyond the River,” as it is written, “Beyond the River your
fathers dwelt of old”; and this is the river that goes out of Eden (and see what is written about this in

the discourse beginning “If in My statutes [you walk]”).
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And it is known that Eden is the level of Chochmah (wisdom), and “Who is wise? One who sees what
is born,” at the level of sight; and the river that goes out of Eden is the level of Binah (understand-
ing), which is the level of hearing and understanding, through contemplation of His greatness,

may He be blessed.
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Now, the Sea of Reeds was cut into twelve parts, according to the number of the tribes of the chil-
dren of Israel, as it is written, “To Him who cut the Sea of Reeds into parts, for His kindness is for-
ever,” so that each and every tribe would be set on its own path, “each one according to his own

measure”
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(and see what is written in the discourse beginning “A psalm, a song for the dedication of the
House”). And regarding the Time to Come it is written, “and strike it into seven streams,” corre-

sponding to the level of the seven shepherds: the three Patriarchs and the four Matriarchs.
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(See what is written about the seven shepherds in the discourse beginning “I saw, and behold, a

menorah all of gold,” etc., “and its seven lamps upon it.” And see what is written in the discourse

beginning “And the light of the moon shall be,” on the matter of “sevenfold, as the light of the sev-

en days.”)
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Now, at this time, in the present, the level of “beyond the River” mentioned above is not revealed;
but regarding the Time to Come it is written, “I will show him wonders”: “I will show him,” the level

of sight, as mentioned above.
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And this is [the meaning of] “Iwill thank You, Havayah, for You were angry with me”: that is, suffer-
ings, the hardship of the subjugation, [and of] livelihood; and therefore “Your anger will turn away,
and You will comfort me”: for through having endured the poverty and the distress, we will merit

the level of revelation of the level of “beyond the River,” as mentioned above.
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And this is [why it says]| “Six days you shall eat matzos,” and not seven days: for this verse is said
about the future, when the seventh day will be “an Atzeres to Havayah your G-d,” the level of “be-

yond the River” that goes out of Eden, in which there is no eating, etc.;
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therefore there will be no eating of matzah, “the bread of poverty,” on it. And therefore it is written,

“you shall not do work,” without qualification, and not “laborious work,” as is written of the other

festivals, on which [preparing] food for a person (ochel nefesh) was permitted.

TRY 2% YRwna "n1 ol PR NORDH 19°AR 0N TORDH Iwyn R 827 7onyR 9Uan 1 01 Dax
.9713 13 19998 K7 13

But on the seventh day mentioned above, in the Time to Come, “you shall not do work” without
qualification: even work for ochel nefesh is also implied, since on it there is no eating, etc., as men-

tioned above.
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Now, although on the first nights of Pesach the level of the mature intellect (mochin degadlus) was

revealed, as is known, this was only for the moment, in the manner of a leap (dilug), not in the way

of nature;
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and therefore there must be the Counting of the Omer after the level of revelation mentioned
above, “Today is one day,” etc.: that is, in order to draw [it] down in [the manner of] “Little by little I

will drive them out”
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(that is to say, that on each day the refinement (birur) of one of the emotive attributes (middos) in
the animal soul is accomplished, through the drawing-down of “Today is [such-and-such a] day,”

etc.).
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By way of analogy, it is like one who gave his friend a gift, a purse full of gold coins: at first he re-
ceives the gift at one time, in general, and after this he counts and tallies the gold coins little by lit-

tle, in particular.
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(And see what is written at the beginning of Parshas Shelach on the matter of igulim and yosher
(circles and line), which is also like the matter of general and particular; and see what is written at

the end of the discourse beginning “As an eagle stirs up [its nest].”)
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To Understand Why the Yom Tov of Pesach Is on the Day of
the Miracle
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We need to understand why the Yom Tov of Pesach is on the day on which the miracle took place,
whereas Chanukah and Purim are on the day of rest.

.2201 KPnn 7°19 %P2 729" .(MD o°9%n ']’? >NN1Y "1 9K 113 7770 2w °D2 WUn)

(And see what is written in Parshas Vayeshev, at the end of the discourse beginning “Thus says,”
etc., “and I will give you places to walk,” etc.) This will be understood by first introducing the mat-

ter of the light that fills (memalei) and [the light that] encompasses (sovev).
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Memalei means the light and life-force (chayus) that is drawn down from level to level: the world of
the souls, and afterwards the angels, until it is drawn down into this physical world. For it is known
that this world receives from the seventy princes, and the princes receive from the angels, “one

higher than the high,” [each from the one] above it.
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But sovev is the level of the light and life-force that is not drawn down by gradation from one to the
next, but to all of them as one. By way of analogy, in the soul, too, there are two kinds of flow of life-
force: one, that which is drawn down from level to level, from intellect to the emotive attributes

(middos), and from the emotive attributes to thought, and from thought to speech, etc.;
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and the second, that which shines upon all of them as one, not by being drawn down by gradation
from one to the next.

Wnn Y315 7o 9377 DYan MK 19392 927 AR 9Iye 1mnaw 131872 793w ORI IRY XIM
99712 13°97 MIATTAN 9700 MPWRNWT Y MNM 11 TR 72 Rt TV 0 m naw vhan
2191 13T 7Y RO 973 113 KM NI NARAY 2197

This is what we see: when it arises in the will that is in his brain to do something with his foot, the
foot acts at once, truly in an instant, without any lapse of time until a radiance from the brain is
drawn into it through a chain of descent (hishtalshelus) in the order of the levels. This is necessari-

ly because the radiance of the brain also shines into it not by way of this gradation, etc.
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So too above there are two kinds of flow. The light that fills all worlds (memalei kol almin) is the ra-

diance that is in a state of revelation and is drawn down in the order of the levels; of this it is writ-

ten, “The whole earth is full of His glory,” and “His glory” is the radiance (ziv), etc.
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But the light that encompasses (sovev) is that which is not truly revealed, except in the manner of
the outer dimension (chitzoniyus), yet not by gradation, and all are equal before Him: souls and
angels, the spiritual and the physical, and even the kelipos (husks). As it is written, “I fill the heav-
ens and the earth”: “I,” His being and essence, blessed be He, fills heaven and earth truly equally.

(And see what is written about this in the discourse beginning “And Korach took.”)
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Now, of Pesach it is written, “And Havayah will pass over the doorway.” This means that the miracle
came about through the revelation of a radiance in the manner of leaping over, not through a

chain of descent (hishtalshelus) from level to level;
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and this is the level of the light that encompasses all worlds (sovev kol almin), as it is said, “And I
will pass through”: I, and not an angel, etc. And the reason it had to be so, and not as with the camp
of Sennacherib, of which it is said, “An angel of Havayah went out and struck the camp of Assyria,”
and likewise with Sisera, etc., is that there it was only a mission, and nothing more, for a matter al-
ready prepared: “Go and strike them.”
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This is not so in Egypt: the plague of the firstborn, “every firstborn,” and discernment was needed
to know who was the firstborn of the father, since they were steeped in lewdness;
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and even the firstborn of the mother was also hard to know, for some of them were old. And it is not
within the power of an angel to discern this.
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As for the reason given in the books, that an angel cannot descend so far into a place of impurity, it
is forced, for the camp of Assyria proves [otherwise].
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But whatever the reason may be, the intent is all one: that then there was a revelation from the level
of the light that encompasses all worlds, and this is “I,” His being and essence, blessed be He, and
not from the level of the light that fills all worlds.
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With all this, the question raised above will be understood. For Yom Tov is the matter of the resting
of supernal holiness, and this revelation and this resting cannot take place until the outer forces
(chitzonim) that obstruct [it] are first removed, as it is written, “And you shall eradicate the evil,”

etc.
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Therefore, regarding Purim, first [came] “the slaying of their enemies, seventy-five thousand,” who
were Amalekites, which is a mighty kelipah (husk), as it is written, “Amalek was the first of the na-
tions, and his end shall be everlasting destruction,” and it is written, “You shall surely blot out,”

etc.; and the ten sons of Haman.
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And afterwards they made [it] “a day of feasting and gladness, and sending portions,” etc.: the rev-
elation of holiness. By way of analogy, when a king wishes to have a dwelling in a new house, it
must first be cleaned of all dirt and filth, etc.
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Therefore this took place over two days: one day the removal, and afterwards, on the next day, the
revelation. This is because the revelation was from the level of the light that fills all worlds
(memalei kol almin), which is by gradation: first it removes, etc., and it is impossible for both to be

at once.
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But as for the miracle of Pesach, which came through the revelation of the level of the light that en-
compasses all worlds (sovev kol almin), which is not in a state of division and shines to all as one,
therefore these two things could be in a single subject: the smiting of Egypt, the plague of the first-
born, and the revelation of holiness to Israel, until they said Hallel, etc.;
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and as for what is written in the books, that this was before midnight and that after midnight, it is
not so; rather, all of it was at one time.
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(And see what is written along these lines on the matter of ““‘Remember’ and ‘Keep’ were said in a
single utterance,” at the end of the discourse beginning “Remember the Shabbos day”; see there.)
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But [we need] to understand: since sovev is “the One who is equal and makes equal,” etc., as men-

tioned above, and before Him “darkness is as light,” and “If you are righteous,” etc., then how

could the smiting of Egypt, etc., be drawn from there itself?
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But the matter is [understood] according to what is written in Pri Etz Chaim, in the explanation of
“We were slaves,” etc., “and Havayah our G-d brought us out”: Abba and Imma, who enclothed the
arms of Arich Anpin.
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The explanation is: Israel’s root is from the level of the Face (panim), as it is written, “May Havayah
make His face shine upon you,” whereas Egypt’s root is from the level of the back (achorayim), the
nape: Pharaoh (7¥12) has the letters of ha-oref (77¥7), “the nape,” etc.
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And because they were in a state of the hiding of the Face, since it is said, “And Yosef died, and all
his brothers,” etc., and the flow was drawn down from the level of the back, “like one who throws
[something] behind his shoulders,” therefore “we were slaves to Pharaoh,” who also receives from
the level of the nape, etc.

likuteitorah.com/likkutei-torah/tzav/ 174



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 10 WYY 01°2 X117 7087 U™° K1 °1an '(’:!.'l‘?...

937 173D °11 IR M2 YW TN 10 1WA ek xax] RPIR 137POR 1T 1IRXIM 970K PaAX
190 1NK qwnl

But afterwards, “and Havayah our G-d brought us out”: Abba and Imma, who enclothed, etc., so

i

that the flow would be drawn down in the manner of “May Havayah make His face shine,” and

through this it was drawn down “with us, selah.”
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Even though, regarding the level of the light that encompasses all worlds as it is in itself, it is said,
“darkness is as light,” as mentioned above, yet sovev in fact shines through the level of the light

that fills all worlds; for from the vacated space (chalal) the kav (line of light) is drawn, etc.
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And by virtue of this enclothement in the level of memalei, Abba and Imma who enclothed, etc., it

came about that He brought us out of Egypt, from slavery to freedom.
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(And see what is written in Parshas Vayishlach, in the discourse beginning “And a man wrestled
with him,” regarding “If you soar like the eagle, from there I will bring you down”; and in Parshas
Miketz, in the discourse beginning “For with You is the source of life,” on the explanation of “Look

down from Your holy dwelling, from heaven, and bless Your people Israel.”
AYY WK 33 PIOK DNPORY 71772 LANK KDY RIT CIN 023 91 ¥R 77302 ©rn AR 1770 Y
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And above, at the end of the discourse beginning “To understand what is said in the Haggadah,
‘This matzah,’” regarding “I am He, and not another”; and in the discourse beginning “And you
shall eat, eating,” regarding “who has dealt wondrously with you”; and at the end of the discourse
beginning “Set me as a seal.” And see what is written on the matter of sovev shining through the

level of memalei in the discourse beginning “Let them bring royal apparel,” etc.
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And see what is written elsewhere on the Zohar at the beginning of Parshas Vayikra, on the matter
of “Ask for yourself a sign,” etc., that miracles come on two levels. The first is in the manner of “ask
it in the depth,” and this is from the final letter hei, which is enclothed in the garments of nature;
and the second is in the manner of “in the height above,” like the miracles of the Exodus from

Egypt and the Splitting of the Sea of Reeds, which depart entirely from the ways of nature.
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This is because it is drawn from the revelation of the level of the light that encompasses all worlds,
only that it shines through the level of memalei. And this is “in the height above”: this is the letter
yud of the Name Havayah; and this is the matter of Abba and Imma, who enclothed, etc., as men-
tioned above.)
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“The Sea Saw and Fled”
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“The sea saw and fled,” etc. “The mountains danced like rams,” etc. Now, we need to understand
why the mountains danced and the sea saw and fled.
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The Shelah, in his tractate Pesachim, explains that the fleeing is service out of awe, and the danc-
ing is service out of love. This is the level of a minister and the level of a servant.
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Now, when the king is revealed, then for the level of a minister, whose service is with joy, his joy
grows greater. This is “the mountains,” which are the emotive attributes (middos) of Atzilus, from
which stems the root of the souls that are called “brothers” to the Omnipresent, “like a minister be-

fore the king”; and therefore they danced.

M2 WY Qv 07 1 AN AR 1RORT P1an 9911 MPANa MR IR ANTIaYY 72y o
19 D137 1IXT P 2199 Tays

And for the level of a servant, whose service is with awe, when the king is revealed the dread and
the fear fall all the more. This is “the sea,” from which stems the root of the level of “like a servant

before the king”: it “saw and fled,” etc.
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(And see what is written on the subject of a minister and a servant at the end of the discourse be-

ginning “Sing and rejoice, O daughter”; see there, in the discourse beginning “Now, ‘daughter,’”

etc. And see [Midrash] Rabbah, Beshalach, section 21: “Why are you fleeing?” The sea said to him,

“Before the G-d of Yaakov, out of awe of the Holy One, blessed be He.” And this is along the lines of

“And the people saw, and they trembled and stood at a distance.”
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And see further on the subject of “The sea saw and fled” in [Midrash| Rabbah, Bamidbar, section 1,

folio 209, column 3; and in Parshas Eikev, regarding “You are crossing the Jordan today,” folio

292, column 3. Mikeitz, end of section 87. Zohar, Part II, 49, end of side a; 230b.)
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To understand this with further explanation, we must first preface the matter of the seventh day of

Pesach, on which the sea was split; and it is explained in Pri Etz Chaim that it is also the matter of

the birth of the souls.
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This is [the meaning of] what is written, “And the children of Israel walked on dry land in the midst

of the sea.” The explanation is that the souls of Israel arose in [G-d’s] thought, and then they are

called “brothers and friends” to the Holy One, blessed be He.
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The meaning of “brothers and friends” is this: since the Holy One, blessed be He, is the level of the

Infinite Light (Or Ein Sof), blessed be He, as it is vested in the emotive attributes of Atzilus;
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for the Infinite One (Ein Sof), blessed be He, in Himself “is not of any of these attributes at all,” and
no name at all can apply to the Essence, but only to the level of His revelation; and then He is called

Havayah: yud, Chochmah (wisdom); hei, Binah (understanding), etc.
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Now, the six hundred thousand souls of Israel, which are drawn from the six hundred thousand let-
ters of thought, are called “brothers” to the Holy One, blessed be He, that is, to the emotive attrib-
utes; just as, by way of analogy, with the thought of an intellectual concept, where the letters are as
one substance with the essence of the intellect within them, and likewise the thought of the emotive
attributes with the emotive attributes, etc.
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And then they are on the level of actual G-dliness, for in the World of Atzilus (Emanation) “He, His
life-forces and His vessels are one,” as is explained elsewhere
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(and see what is written in Parshas Yisro, in the discourse beginning “Remember the Shabbos day”;
and in the discourse beginning “I sleep,” regarding “my companion”; and in the discourse begin-
ning “I am black,” regarding “daughters of Jerusalem”; and on the verse “And I will make [your
windows]| of kadkod”).
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And in order for the soul to come into being as a something (yesh), to be on the level of a created
being, which is something separate, from actual nothing (ayin) — for while it is in Atzilus it is actual
G-dliness, since even what is called by the name “letters of thought” is all only to accommodate the

ear, but it is written, “For My thoughts are not your thoughts” —
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[this] is through the attribute of His Malchus (sovereignty), may He be blessed (as is explained in
Iggeres HaKodesh, in the letter beginning “He and His life-forces”),
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which is what is called a “garment,” to hide and to conceal, until there can be the level of a some-

thing (yesh); as it is written, “Havayah reigns; He has garbed Himself in majesty.” For the attribute

of kingship is the garment that brings about the coming into being of the something (yesh),
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for “there is no king without a people,” that is, specifically separate beings, over whom kingship
can apply, being in a state of exaltation over them, while they will be in dread, etc.; for over a hun-
dred sons a father is not called a king.
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Therefore Malchus is called “sea.” (And see what is written in the discourse beginning “Who has
counted the dust of Yaakov,” on the subject of “and the sea was upon them, above.”)
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For everything that is on dry land is in the sea, only they are not visible to the eye, because the wa-
ters of the sea cover them.
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So too above: the letters of “Let there be light,” “Let there be a firmament,” which give life to all the
worlds, are in Atzilus, and the sea, which is Malchus, covers them, so that they are not revealed to

the created beings that come into being from them.
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For were they revealed, the physical would be nullified in the spiritual, as in the analogy of the nul-

lification of the sun’s radiance within the luminary itself, where it is not seen as something (yesh)

except in a place where the luminary is not seen, etc.
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So too, the physical that comes into being would be nullified to its source, which is the spiritual that
brings it into being; and there could not be the existence of a soul and an angel, which are separate
beings, only that they are in love, etc., except when G-dliness is not revealed to actual sight.
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This hiddenness and concealment is through Malchus; for this is a great principle: Malchus is what
brings about the level of a something (yesh), as explained above.
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Because of this it is called “the lower mother” (Imma Tata’ah), “the Matron” (Matronisa), “mother,”
“mother of the children,” as is written in Sefer Shel Beinonim [the Tanya] in the name of the Zohar.
(And see what is written in the explanation of the verse “My dove,” on the subject of “my fair one”;

and elsewhere, on the verse “So that you may fear,” below in Parshas Vaeschanan.)
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Therefore the soul is in a state of gestation within Malchus: for on Shemini Atzeres, when “He caus-
es the rain to fall” is said, the souls are drawn into the womb of Nukva (the feminine), and they re-

main there seven months, until the seventh day of Pesach, the time of birth.
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By way of analogy, in the physical: for the substance of a child to come into being from the drop,
there must be a delay and a stay of seven months in the womb of the female, for during that time,
through its eating and drinking from what its mother eats and drinks, life-force is drawn into it un-

til it makes it into a something (yesh).
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So too the soul of Atzilus, which is on the level of nothing (ayin): for it to come into being as the lev-
el of a something (yesh), this is through its tarrying in the womb of Nukva and remaining there

seven months, and eating and drinking, etc., that is, supernal lights are drawn down there.
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Now, on the seventh day of Pesach is the birth of the souls. The explanation is that for there to be
birth and the opening of the womb, so that the soul emerges from concealment into revelation,
there must be a drawing down and an illumination in the attribute of Malchus from above the

chain of descending worlds (hishtalshelus)
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(and as is explained elsewhere, on the passage of the Zohar in Parshas Pinchas, folio 249, regard-
ing “As the deer longs.” And see what is written elsewhere on “to the Hebrew midwives, of whom
the name of the one (ha’achas) was Shifrah”: the meaning is “hei achas,” one hei, that is, the first

hei of the Name Havayah, in which and through which the power of birth is drawn down;
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and the explanation of this matter will be understood from what is written at the beginning of
Parshas Lech Lecha, regarding the hei that was added to Avram so that he would be called

Avraham, etc.; see there).
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This is [the meaning of] what is written, “And Havayah drove back the sea with a strong east wind.”
For according to the chain of descent, from intellect to the emotive attributes, and on down from
thought to speech, there cannot be a drawing down from the level of nothing (ayin) into the level of
something (yesh), except through the revelation of the radiance of the light that encompasses all
worlds (sovev), which surrounds Atzilus, Beriah, Yetzirah and Asiyah, for they are all equal before
Him.
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And this is [the meaning of] what is written, “an east wind,” etc., for through this came the splitting
of the Sea of Reeds: for the sea that covers and conceals exists only on the level of the chain of de-
scent, but with the revelation of a radiance that is above the chain of descent, it turned from sea
into dry land, etc.
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And this is what is written in the Zohar: “Why do you cry out to Me? The matter depends on the

Ancient One (Atika),” for from there the power is drawn for birth to take place.
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Now, with the revelation of this radiance, “the mountains danced,” etc. “Mountains” are Chesed
(kindness), Gevurah (restraint) and Tiferes (beauty); and “hills” are Chesed, Gevurah and Tiferes of

Beriah, or Netzach (victory), Hod (splendor) and Yesod (foundation) of Atzilus.

likuteitorah.com/likkutei-torah/tzav/ 183



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 11 13 0137 AR OO

19951 229077 IR *19°33w DOPORD 1P 197 571D DIXNET RITW 0° rnan abyn? onw N
155511 89911 17 1PN 07992 [mewattral WA IP°NT MTIRTY 11901 IP1AR 2192 11 D)
5710 AP0 T AIRa

And since they are above the level of “sea,” which is the tzimtzum (contraction), as explained
above, therefore they “danced like rams”: with the revelation of the light that encompasses all
worlds (sovev) they were included [in it], like the nullification (bittul) of a candle before a torch.
That is, the lights of Tikkun, which are vested in vessels, withdrew from the vessels and were includ-

ed in this encompassing light, as explained above.
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And although every Shabbos, too, there are ascents of the worlds, it is all from level to level —

Asiyah into Yetzirah, and Yetzirah into Beriah, etc. — and this is called walking.
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But dancing is the great ascent that is not by stages at all, that is, in the encompassing light, as ex-
plained above. “Like rams,” which have no Daas (knowledge); and the root of this level is above
Daas. (See what is written in the discourse beginning “And Esther spoke again,” on the subject of
“What is the voice of the kid?” etc.; see there.)
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But the sea, “the end of all levels,” which conceals and hides —when it saw the revelation of the en-
compassing light, it could not be included in it, like a candle before a torch, as the mountains
[were], for it is the very one that hides; therefore “it fled”: the removal and withdrawal of the

concealment.
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This is, by way of analogy, as in a person, in whom the chain of descent goes from intellect, etc.,
down to speech; but when an abundance of light from above the intellect falls [upon him], speech

is cut off, and he falls silent.
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And this is [the meaning of] Moshe’s words, “heavy of mouth”; and likewise “prayer in silence,”

etc. (And see what is written in the explanation of the verse “These are the journeys,” etc., on the
subject of the forty-two journeys and the forty-nine days of the Counting of the Omer.)
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And all this was “before the Master — tremble, O earth”: the revelation of the encompassing light,
as explained above, “who turns the rock” and the flint, which bring forth fire, to become “a pool of

water,”
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that is, from Gevurah to Chesed, for they were nullified out of their existence, as is known regard-
ing “He makes peace” between Michael, etc. And all this was on Pesach, when G-d “passed over”:
the level of leaping, without an arousal from below (isarusa dilesata) — “leaping over the moun-
tains,” etc.
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But afterward, the mitzvah of the Counting of the Omer, forty-nine days “from the morrow of the

Shabbos,” is the level of an arousal from below; and through this there was afterward, on Shavuos,
“face to face,” the Giving of the Torah.
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(And see further what is written on the subject of “The sea saw and fled” in the explanation of the
verse “In the wilderness of Sinai, in the Tent of Meeting,” according to the Midrash Rabbah,

Bamidbar, section 1, on “The sea saw and fled”; see there.)
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“And He Will Wave His Hand over the River”
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“And He will wave His hand over the river with the might of His wind, and He will strike it into sev-

en streams” (Isaiah, chapter 12). Now, the Sea of Reeds (Yam Suf) is the level of Malchus (sover-

eignty) of Atzilus,
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which is the level of the supernal speech; for speech is “the end (sofa) of all levels,” since “by the
word of Havayah the heavens were made.” And all the Ten Utterances are drawings-down from the
Ten Sefiros of Atzilus, and they are vested in the letters of speech: “Let there be light” is the draw-

ing-down from the level of Chochmah (wisdom), etc.
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And the speech hides and covers the light that is drawn down. As, by way of analogy, in a human

being: the letters of speech are a vessel for the intellect and the emotive attributes (middos), which

are drawn into it and vested in it.
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Nevertheless, the letters hide the intellect that is within them and conceal it within them. For a
small child, even though he understands all the letters and the words and says them well, neverthe-
less does not understand at all the concept that is within the letters.
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Only one who is himself wise beforehand then understands [it] from within the letters, etc. But the
essential nature of the letters themselves is the level of concealment relative to the essential nature

of the intellect and the emotive attributes.
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Therefore, above, since the coming into being of the Chochmah of Beriah, Yetzirah and Asiyah is
only from the supernal speech, and [it is] not as in the analogy, where the learner is wise
beforehand,
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it follows, then, that the speech and the letters of Malchus of Atzilus hide and conceal the
Chochmah, Binah and Daas and the emotive attributes of Atzilus that are vested in the speech,
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so that it is not revealed in Beriah at all, except for some very slight radiance, like the level of the
light that is drawn down through the hairs, etc. (and see what is written about this in the discourse
beginning “Your teeth are like a flock of ewes”). And this is the meaning of “sea,” which is called
“the hidden world” (alma de’iskasya).
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Alternatively, the reason speech is called concealment is that what is drawn from the intellect and
vested in the speech is only the outer dimension (chitzoniyus) of the intellect,
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but the inner dimension (pnimiyus) of the intellect cannot be revealed at all in letters and speech,
etc. (as is explained elsewhere, in the explanation of the verse “For on this day He shall atone™).
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And the splitting of the Sea of Reeds means that the hidden (iskasya) becomes revealed (isgalya);
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that is, that the supernal speech should not hide the supernal lights that are vested in it, which are,
by way of analogy, the intellect and the emotive attributes, that is, the Ten Sefiros of Atzilus; but

rather, that it should be truly revealed to the souls of Beriah too, just as the revelation is in Atzilus.
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And since the splitting of the Sea of Reeds is the joining of Beriah with Atzilus itself, without the
partition (parsa) and the dividing screen, etc., therefore the sea was split into twelve parts.
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For indeed, the tribes are in Beriah, and there they are, in general, twelve levels. And likewise the

”

angels of Beriah are the “twelve oxen,” “and the seawas upon them, above.”
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Even though, in general, they are the four camps of the Shechinah, Michael, Gavriel, Refael and
Uriel, as it is written, “And from there it divides and becomes four heads,” nevertheless each one
divides into three, like the twelve tribes, who were four banners, each banner having three tribes in
it.
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And it is like the hand, which has three joints, and so too the leg (as is written in the Zohar, Parshas
Vayechi, folio 241a).
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Now, although the tribes themselves are in Beriah, nevertheless their root and source is the twelve
diagonal boundaries (gevulei alachson) of Z’eir Anpin of Atzilus (as is explained elsewhere, at the
end of the discourse beginning “And behold, we were binding sheaves,” and in the explanation of

the verse “Yehudah, you”).
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Therefore the splitting of the Sea of Reeds, which is the joining and ascent of Beriah into Atzilus, is

the joining and ascent of the twelve tribes of Beriah into the twelve diagonal boundaries of Z’eir

Anpin of Atzilus (and see what is written on the verse “And the border shall go down”);
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and therefore the sea was split into twelve sections, so that each and every tribe, on its own path,
would direct [its intent], “each one according to his own measure” (as is explained in the discourse
beginning “These are the accounts of the Mishkan,” in the explanation of “For there the tribes went
up, the tribes of Yah,” etc.).
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2. And all this is the matter of the splitting of the Sea of Reeds, which is in the level of the supernal
speech; that is, that the speech and the letters should not hide, etc.
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However, of the Time to Come it is written, “And He will wave His hand over the river.” The expla-
nation is that the splitting of the Sea of Reeds had to take place so that afterwards there could be the

receiving of the Torah,
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as our Sages, of blessed memory, said in the last chapter of Pesachim, folio 118a, in explaining
“The sea saw and fled... the mountains danced”: “The mountains danced” refers to the Giving of
the Torah, etc.
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For the essential point of fulfilling the mitzvos is that through this we draw down that there should
be a revelation of the Infinite Light (Or Ein Sof) below, in Beriah, Yetzirah and Asiyah, just as it is
revealed in the Ten Sefiros of Atzilus, where “He and His life-forces are one, He and His vessels are
one.” This is not so in Beriah, Yetzirah and Asiyah, which are the separate worlds, on the level of a

something (yesh) and a separate thing.
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And through the mitzvos, which are “the 248 limbs of the King,” we draw down the revelation of
the supernal unity that is in Atzilus, so that it should be revealed in exactly this way in Beriah,
Yetzirah and Asiyah as well (as is explained in Torah Ohr, Parshas Bereishis, in the explanation of

the verse “For as the new heavens,” and in the discourse beginning “Moshe would speak”).
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Therefore there first had to be the splitting of the Sea of Reeds, which is the breaching of the parti-
tion that divides between Atzilus and Beriah, so that the children of Israel walked on dry land in the
midst of the sea; and through this there could afterwards be the receiving of the Torah, so that
from Atzilus the revelation would be drawn into Beriah, Yetzirah and Asiyah.
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Now, the Giving of the Torah is “today to do them,” in the fulfillment of the mitzvos in actual deed,
and “the study of Torah is equal to them all.” And “tomorrow to receive their reward” refers to the
Time to Come, and this is the revelation of the inner dimension (pnimiyus) of the Torah and of the
reasons of the mitzvos, as Rashi explains on the verse “Let him kiss me with the kisses of his
mouth.”
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And this is also the matter of Mashiach, of whom it is said, “Behold, My servant shall be wise; he
shall be exalted and lifted up,” etc.
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That is, [higher| than Avraham and Yitzchak, etc., up to “and shall be very (me’od) high”: me’od
has the letters of Adam, [meaning]| that he will be above the level of Adam, the first man, and above
the level of Moshe our teacher, peace be upon him, as is written in Sefer HaGilgulim, chapter 19.

And there it explains [this as] above Adam, the first man, after he sinned. And see below.
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And see the Ramaz (Rabbi Moshe Zacuto), at the end of Parshas Bo and at the beginning of Parshas
Va’eschanan, on folio 260b, regarding “Moshe was the beginning”; and in Parshas Ki Seitzei, folio
276, end of side b, in the passage beginning “As in the days of your going out.” And he [Mashiach]

will teach knowledge to all the people, in the comprehension of the inner dimension of the Torah.
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For if [it were] according to its plain meaning, that he will teach the Torah of “the revealed things,
[which are] for us and for our children,” it is not understood how one person could bear myriads
upon myriads of people;
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and moreover, surely then, at the Resurrection of the Dead, Moshe our teacher, peace be upon

him, will arise, and also all the great ones, who already know the whole Torah, etc.
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Rather, the explanation is that then the study will be in the inner dimension of the Torah, which is
“longer than the earth in measure,” and in which there are many ascents, without end or limit.
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But just as, for there to be the receiving of the Torah in [the sense of] “today to do them,” there first
had to be the splitting of the Sea of Reeds, so, for there to be the revelation of the inner dimension
of the Torah in the Time to Come, there must be “And He will wave His hand over the river.”
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And this is the river Euphrates (Peras), of which it is written, “And the fourth river is the

Euphrates”; and our Sages, of blessed memory, said in the last chapter of Bechoros, folio 55b, “It is

the one from the beginning,” that is, the level of “And a river goes out from Eden,”
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and this is the level of Binah (understanding), which is the level of thought, which is above speech.
Therefore it is called a “river,” for thought does not rest and is not still, but flows continuously.
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Therefore it is called nahar (river), because it flows continuously, from the expression “and all the
nations shall flow (venaharu) to it.” Whereas the sea is called “the gathering (mikveh) of the
waters,” for they gather and stand still, and this is the level of speech, etc. And this is “And a river
goes out from Eden”: it goes out and flows continuously from the level of Eden.
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Now, thought, too, is the level of letters, and they too are only garments for the essence of
Chochmah (wisdom), like speech; only it is a more inner garment.
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But nevertheless it too is a garment and a concealment relative to the very essence of the higher
Chochmah (Chochmah Ila’ah), in the manner explained above concerning the letters of speech;

only the concealment is not as [great as] in the letters of speech.
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And see what is written on this subject in the explanation of the verse “There are sixty queens,” re-

garding inner and outer. And the meaning of “And He will wave His hand over the river,” etc., is
that there will be a revelation of the very essence of the supernal Eden,
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not as it is drawn now into Gan Eden through the river, which is through the letters; and the letters

clothe and hide, and this is not a grasp and comprehension of the very essence of the level of Eden.

73 RIT RN RAWY OO KD 1Y 92K 1TV DYW N1972T 7790 (15735 03119t 10man ekl PPTIR 1991

JAT AR NP 1TV R 01 12 7100 1Y RI

Therefore our Sages, of blessed memory, said at the end of chapter 5 of Berachos that of Eden it is

said, “No eye has seen”; and lest you say that the Garden is Eden, Scripture teaches: “And a river
goes out from Eden to water the Garden.”
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This is because the drawing-down into Gan Eden is only by means of the letters of the level of the

“river” mentioned above, and the letters hide, etc.,
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and the revelation is only a mere radiance. But through “And He will wave His hand over the river,”
etc., they will come to the revelation of the level of Eden itself.
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This is the meaning of “I will show him wonders”: “I will show him” specifically, on the level of ac-
tual sight, which is above the level of hearing and understanding, which is through letters.

Therefore hearing is not at all comparable to seeing.
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This sight, on the level of Chochmah itself, will be understood along the lines of what is written in
Pri Etz Chaim, the Gate of the Shema at Bedtime, chapter 1,
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regarding the Arizal, of blessed memory: that while sleeping on the Shabbos day he heard, in the
Heavenly Academy, on the portion of Balak and Bilam, wondrous things, which he could not ex-
plain in eighty consecutive years.
TIW D 71272 9717 TR TR K YRR 1NAWN2 01807 D197 PR T7IRDY minn
At first glance this is astonishing: how could he grasp in his thought, in one hour, what would need
eighty years to say in speech?
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Even granting that the letters of thought are called “large letters” (asvan ravrevin), because in
thought one grasps in a short time what requires a long time in speech; and see the Zohar, Part II,
Terumabh, folio 132a
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(that this is why on Shabbos we say the alef-beis of “Kel Adon,” etc., in which each letter has four or
five words, etc., because this alef-beis is from the level of “large letters,” etc., that is, thought, etc.);
YW 7awnna Pwhw DaR .00NY IR Y 1370 TPBW 0 YW Y292 TAWNNR2 PWRY 13°°10 PR
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nevertheless, this means that in thought one grasps in a quarter of an hour what would need an
hour or two to speak. But that one should grasp in thought in one hour what would need sixty or
eighty years to say: that is impossible.
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NIPNIR P[22 7w

Rather, the explanation is that his comprehension was on the level of sight, that is, the seeing of the

very essence of Chochmah, and not as it is vested in Binah and comprehension, in the form of

letters.
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And this is far, far above the level of intellect as it is vested in comprehension and letters, so much
so that it is possible that what one grasps on the level of the seeing of Chochmah in an hour or two,
when he wishes to vest it in letters, he will need sixty or eighty years for it. And it is like the descent

of time from what is above time, [as in] “For a thousand years in Your eyes are like yesterday,” etc.
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In the same way Moshe asked, “Let me cross over, please, and see the land,” for of Moshe it is writ-
ten, “And he saw the first (reishis) for himself”; and Moshe wanted to draw this level into the
Community of Israel (Knesses Yisrael), which is called “a land of delight,” but he did not succeed.
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Therefore it is said, “And now, Israel, hear,” etc.; but only in the Future will there be the revelation
of this level in the Community of Israel, through Mashiach (and see the Zohar, Part III,
Va’eschanan, folio 260b, on the verse “You have begun,” etc.; and see what is written about this
also in the explanation of the verse “And the kohen shall wave them with the bread of the first
fruits,” at its end).
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And it is in the manner of this revelation that there will be the revelation of the reasons of the
mitzvos in the Time to Come.
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Therefore it is said of this, “No eye has seen,” etc., “[what] He will do for one who waits for Him.”
And see the Zohar, Parshas Va’eschanan, folio 267b: “°‘He will do’: who?” etc.
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And this is what Mashiach will teach. And of this it is said, “Behold, My servant shall be wise,” etc.,

for in this level, too, there are ascents without end, etc.
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3. From this, too, will be understood what is said, “And He will strike it into seven streams,” corre-
sponding to the three Patriarchs and the four Matriarchs.
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For indeed, the twelve tribes are in Beriah and are called “the lower chariot” (merkavta tata’ah).
But “the Patriarchs are themselves the chariot,” that is, the higher chariot (merkavta ila’ah) of

Atzilus; that is, they are Chesed, Gevurah and Tiferes of Atzilus
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(as is explained elsewhere, in the discourse beginning “The matter of ‘The Patriarchs are them-
selves the chariot,’” etc.; see there. And likewise the Matriarchs are in Atzilus. And see what is writ-
ten on the verse “And Lavan rose early,” on the subject of the Patriarchs and the tribes; and in
Parshas Bamidbar, at the end of the discourse beginning “And [G-d] spoke,” etc., “Take,” etc., “by
their families, by their fathers’ house”; see there).
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Now, just as the tribes, although they themselves are in Beriah, nevertheless have a root and source

in Atzilus, which is above Beriah;
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except that there it is only their root and source alone, but they themselves are in Beriah, as in the
saying, “The soul that You have placed in me is pure,” and afterwards, “You created it,” something

from nothing (yesh me’ayin), and Beriah bears no comparison to Atzilus;
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therefore, for them themselves to be joined with their very root, so that there will be the revelation
of Atzilus itself in them, this is specifically through the splitting of the Sea of Reeds; and therefore it
was split into twelve sections, as mentioned above.
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So it is with the Patriarchs: they themselves are in the seven lower [Sefiros] of Atzilus, but of their
root and source it is written, “Beyond the river your fathers dwelt,” etc.; for Z’eir Anpin is bound to
and hangs upon Atika (and see what is written in the explanation of the verse “If you walk in My
statutes™).
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Only, this means that their root is from there, but nevertheless they themselves are in the seven
lower [Sefiros] of Atzilus. And see what is written in the explanation of the verse “Set me as a seal,”
on the subject of the straps of the tefillin, which by a law given to Moshe at Sinai must be specifical-
ly black; see there.
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However, in the Future, through “And He will wave His hand over the river,” etc., the Patriarchs
and the Matriarchs will be elevated, so that there will be in them the revelation that is above Atzilus,

the level of “beyond the river,” etc.; that is, the level of the seven lower [Sefiros] of Atik Yomin.
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And therefore, “And He will strike it into seven streams”: that all Israel, too, will receive this revela-
tion through the Patriarchs and Matriarchs, etc. (and see what is written on this in the explanation
of the verse “When you raise up the lamps,” etc., “the seven lamps shall give light,” and in the dis-
course beginning “I have seen, and behold, a menorah all of gold.” And see what is written in

Parshas Vayishlach, on the verse “And he crossed the ford of the Yabbok,” etc.; see there.)
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Now, through this there can afterwards be the revelation of the inner dimension of the Torah, the
reasons of the Torah, which is the revelation of Mocha Stima’ah (the hidden brain).
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Whereas the revealed Torah is from Chochmah, Binah and Daas of Z’eir Anpin. (And see what is
written at the end of the discourse beginning “I am Havayah your G-d,” of the portion of tzitzis, on

the subject of “his desire is in the Torah of Havayah, and in his Torah,” etc.; see there.)
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Therefore, for this revelation to take place, it must be through their crossing the river mentioned
above on dry land; and then what is above Atzilus, that is, Mocha Stima’ah, will be revealed in
Beriah, Yetzirah and Asiyah themselves.
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And see what is written on the subject of this revelation in the explanation of the verse “For as the
new heavens,” mentioned above, and in the explanation of the verse “For over all the glory there

shall be a canopy.”
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One may also explain [this| according to what the Ramaz wrote in Parshas Bereishis, folio 4, end of
side b; these are his words: “It is known that PaRDeS rectifies Atzilus, Beriah, Yetzirah and Asiyah:
sod (the secret) rectifies Atzilus; peshat, remez and derush (the plain sense, allusion and exposi-
tion) rectify Beriah, Yetzirah and Asiyah,” etc., “which are the world of division,” etc.; end of
quotation.

JI978R3 113 911072 117133 973 1w KPR 717D 9123 100 ROW ¥702 1pnn o)

And the meaning of “rectifies Beriah, Yetzirah and Asiyah” is that they should not be in a state of

division, but that they too should be in a state of self-nullification (bittul), as in Atzilus.
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And the revelation of this rectification will be in the Time to Come, through our deeds now; for then
all of Beriah, Yetzirah and Asiyah will be included within Atzilus (as the Ramaz writes in Parshas

Va’eschanan, there).
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And this is the meaning of “And a river goes out from Eden to water the Garden (haGaN)”: the fifty-

three (GaN) portions (sedarim) of the Torah; “and from there it divides (yipared).” The meaning of

“it divides” is that this is a rectification for the world of division.
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That is, through PaRaD, peshat, remez and derush, which are the Beriah, Yetzirah and Asiyah with-
in Atzilus, which are drawn from the level of the “river” mentioned above; and this is the Torah, of
which it is said, “For My glory I created it, I formed it, I also made it,” as is explained above in the

explanation of the verse “And you shall not withhold the salt,” etc.; see there.
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But the rectification of the World of Atzilus, that is, that there should shine in it the revelation of the

Infinite Light (Or Ein Sof), blessed be He, from the inner dimension of Atik: this is through the in-
ner dimension of the Torah, which is called “the secret of Havayah [is] for those who fear Him.”
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And of this rectification it is said, “And He will wave His hand over the river”; for of the level of

“And a river goes out” it is said, “and from there it divides,” which is the source of Beriah, Yetzirah

and Asiyah and their rectification;
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but the rectification of Atzilus is through a level that is above the river mentioned above. And this is
“And He will strike it into seven streams,” along the lines of “And from the stream of Your delights

(adanecha) You give them drink,” the revelation of the level of Eden itself, etc.
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That is, the river is thought; and thought, speech and action are Beriah, Yetzirah and Asiyah, as is
explained in the discourse beginning “Return, O Israel, unto”; and there are thought, speech and

action in Atzilus, and they are the Beriah, Yetzirah and Asiyah within Atzilus.
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And there is a further level: “Your thoughts are very deep,” etc., that is, thought, speech and action

that are above intellect. And in the same way will be understood the revelation of the level that is

above the river, etc.
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And the meaning of “with the might of His spirit (rucho)” can be explained according to what our
Sages, of blessed memory, said on the verse “And the spirit (ruach) of G-d hovered over the face of
the waters”: this is the spirit of the King Mashiach, as it is said, “And the spirit of Havayah shall rest

upon him” ([Midrash] Rabbah, Bereishis, section 2, and at the beginning of Tazria).
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Now, of Moshe it is said, “For I drew him out of the water,” and he is from the level of the upper wa-
ters, from which come the drawings-down of the Torah that is revealed to us, like water that de-

scends from a high place to a low one.
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But the inner dimension of the Torah is the level of “And the spirit of G-d hovered over the face of
the waters,” above the level of water, etc. And of this it is said, “And He will wave His hand over the
river,” which is the level of water, “with the might of His spirit (rucho),” what is above the level of
the water; and through this, “And He will strike it,” etc.
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And this is drawn down through teshuvah (return), which is also the level of “And the spirit shall
return to G-d,” as is written on the verse “Listen, O heavens,” etc.; and “a spirit brings a spirit and

draws down a spirit,” to bring about “And He will wave,” etc., “with the might of His spirit,” etc.
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4. To explain further the connection of “And He will strike it into seven streams” specifically with
the revelation of the inner dimension of the Torah that will take place in the Future: the explana-
tion is according to what is written in the discourse beginning “And Lavan rose early,” mentioned
above, that the attribute of Yaakov our father, peace be upon him, is the level of the supernal com-
passion, Tiferes (beauty) of Atzilus;
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that is, that even upon all the higher worlds compassion applies and is relevant, etc. And the rank
of the tribes, “those who came out of Yaakov’s loins,” is a rank below his;
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that is, to arouse great compassion upon the spark of G-dliness that dwells in one’s soul, how it has
descended so wondrously low, etc.; for compassion is according to the measure of knowledge
(daas), etc. (And see what is written at the end of the discourse beginning “The one lamb you shall

offer in the morning,” etc.)
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From this will be understood why the splitting of the Sea of Reeds was into twelve sections, for the
twelve tribes: because now there applies the compassion of the tribes over the descent of the soul

into the body, etc.,
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for in the World of Asiyah (Action) the hiddenness and concealment are very great, which is not so

in the higher worlds, as is known from the matter of “I also made it,” etc.

9w RD IR 97K 199RR 10 1wy 190AT OO T 7120 19N WY 0D 70T TNy Dav
MNP DY 19°ERY 1A%y MART DY N3NNI R®D ARDM20D AN 12°0Y3a 170700 BY 1 N3N
19 NN N2 o131 70 001y

But in the Future, when the World of Asiyah will be refined, and “the glory of Havayah will be re-
vealed,” so that the revelation in Asiyah will be as [it is|] above, then this compassion over the de-
scent into Asiyah, more than into Beriah, will no longer apply; rather, [there will be|] the compas-
sion of the Patriarchs themselves, in that even upon the higher worlds compassion applies and is

relevant, etc.
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Now, just as through the arousal from below of the tribes’ compassion one draws down an arousal
from above of a compassion that is higher still, that is, the compassion of the Patriarchs

themselves,
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as, by way of analogy, with the branch (shevet) of a tree that one bends down, whereupon the whole
tree itself is drawn along through this; and through this the revelation of G-dliness is drawn down
by means of the Torah and mitzvos; and this is the drawing-down that comes through the Torah
that is before us, the drawing-down of the higher Chochmah (Chochmah Ila’ah), etc.,
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and as is explained elsewhere, at the end of the discourse beginning “Who has counted the dust of
Yaakov,” that the drawing-down of the Torah is through the level of the compassion of Yaakov, and

as [will be explained] below;
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so in the Time to Come, through the revelation of the compassion of the Patriarchs themselves in
all the souls of Israel, they will draw down through this an arousal from above from the level of the
great compassion of Arich Anpin, which is above even Chesed, Gevurah and Tiferes of Atzilus; as it
is written, “And with great compassion I will gather you,” and it is written, “But My kindness shall

not depart from you,” “My kindness” specifically, etc.
15 MPPERT NN 19YNRPY [axeeno xmn] 0711 SN2 XY AYINM N°R°ID MIDANT qwnY® PO

LJIN°T UM AP PY (19735 onnot 1nian 1eke] PR TR (12 w0 977 (7100 b 1B

And through this the revelation of the inner dimension of the Torah will be drawn down, which is
the level of Mocha Stima’ah, which is above the Chochmah of Atzilus, etc. And according to this one

may explain what our Sages, of blessed memory, said: “The Tree of Knowledge was wheat.”
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But this is difficult, for elsewhere it is explained that “wheat” (chitah) is the twenty-two letters of
the Torah; so how is it called the Tree of Knowledge? But the explanation is as explained elsewhere,
in the discourse beginning “At the time that Israel put ‘we will do’ before ‘we will hear,”” that the
Written Torah is the Tree of Life, while the Oral Torah is called in the Zohar “the tree of good and

evil.”
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Not that it is, G-d forbid, the Tree of Knowledge of good and evil, for the Oral Torah is Malchus of
Atzilus, in which “He and His vessels are one.” Rather, it means that it vests itself in order to refine
the Tree of Knowledge of good and evil, which is kelipas nogah (the glowing husk),
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as is explained at length in Iggeres HaKodesh, in the letter beginning “In the Raaya Mehemna,

bR

Parshas Naso: ‘And the wise shall shine,’” etc.
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Now, of the Written Torah, too, it is written, “When I break for you the staff of bread.” “The staff of
bread” is the Tree of Life, and with the breaking of the first Tablets it descended and became vested
in physical matters, etc. (as is explained elsewhere on this verse, in Parshas Bechukosai).
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That is, for the whole Oral Torah receives from the Written Torah, and it is the explanation and
commentary of the Written Torah.
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Therefore Adam, the first man, before the sin, was above this level of refining the Tree of
Knowledge of good and evil, as is written in Sefer HaGilgulim, chapter 19, that Adam before the sin
was this level of Mashiach, and above the rank of Moshe (and see what is written on the verse “Be-
hold, the man has become like one of us,” etc.).
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Now, his abode was in Gan Eden, of which [it is written], “And a river goes out from Eden,” etc.; that
is, to draw down the level of Eden itself;
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and this is the inner dimension of the Torah, which will be revealed in the Time to Come through
Mashiach, and which is above the level of letters, as [explained] above regarding “And He will wave

His hand over the river,” etc.
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And from all this will also be understood the waving of the two loaves upon the two lambs on the
festival of Shavuos. For the two loaves are the Written Torah and the Oral Torah, and the lambs are

the level of compassion, the attribute of Yaakov;
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for through drawing down this compassion one draws down the revelation of the Torah, which is
the level of bread; as it is written, “And I carried you on eagles’ wings,” which is the level of com-
passion, and through this, “And I brought you to Me” (and see what is written on the verse “When

you raise up the lamps,” in the explanation of the matter of “My tears have been my bread,” etc.).
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But the waving of the bread and the lambs is to elevate the Torah, which is the level of the bread of
wheat, and to bind it and join it with the Infinite Light (Or Ein Sof), blessed be He, the level of the
supernal Eden itself; and likewise to elevate the compassion of the Patriarchs to their source and
root, the level of the great compassion, etc.
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(And see what is written on the subject of this elevation in the discourse beginning “‘Remember’
and ‘Keep’ were said in one utterance,” and there, in the discourse on the subject of “The
Patriarchs are themselves the chariot.”) And therefore there are thirteen rules (middos) by which

the Torah is expounded, corresponding to the Thirteen Attributes (middos) of Compassion.
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5. And this is [the meaning of] “And Havayah will destroy the tongue of the Sea of Egypt” (Isaiah,
chapter 11). The Radak explains that this is the river of Egypt, which is the Nile; and so it is written
in the Metzudos.
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And this is what is written, “And from there it divides and becomes four heads. The name of the
one is Pishon,” and Rashi explains, “It is the Nile, the river of Egypt,” etc.
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And so it is written in the Zohar, Part I, Lech Lecha, folio 81b: that this is why it is said, “Like the

garden of Havayah, like the land of Egypt,” because one of the four rivers that go out from Gan

Eden is drawn there, namely, “The name of the one is Pishon,” etc.
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And in Parshas Chayei Sarah, folio 125, end of side a, it writes: “What is ‘The name of the one (ha-
echad) is Pishon’? The special one (ha-meyuchad) among them all,” etc., “and therefore the wis-
dom of Egypt was greater than [that of] all the world,” etc.
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For of the praise of Shlomo it is said, “And the wisdom of Shlomo surpassed,” etc., “and all the wis-
dom of Egypt” (I Kings, chapter 5).
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That is because the root of this river is drawn from the river that goes out from Eden, which is
Chochmah and Binah, etc. And this is what they said, “There are waters that raise up wise men,”
etc. (and see [Midrash] Rabbah, end of Parshas Balak, “There are springs,” etc.; and see the Ramaz,
Parshas Chayei Sarah, there);
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and see Me’orei Or, the letter dalet, section 25: “The four rivers are Abba and Imma, Z’eir Anpin
and Nukva; Pishon is in Abba, from the expression pushu vesagu (they increased and multiplied),
for the abundance of the flow descends from Chochmah: ‘You made them all with wisdom,’” etc.
(And see on this the Tikkunei Zohar, tikkun 54, folio 91a.)
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But nevertheless, since it is said of them, “And from there it divides and becomes four heads,” then
they are the source of the separate worlds, as is written in the Zohar, Part I, Vayeitzei (folio 158a):
“And from there it divides,” etc., “mountains of separation,” etc.
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And this is why it is called “the tongue of the Sea of Egypt (Mitzrayim)”: the meaning of Mitzrayim
is from the expression meitzarim (straits) and boundaries,
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for they are the level of what has limits, like “from the earth to the firmament is a journey of five
hundred years”; both in the physical and in the spiritual, it is the level of a strait and a boundary,
etc. And therefore it is called “And from there it divides,” to appear as a something (yesh) and a

thing unto itself, etc.;
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that is, they are the source of the flow for the coming into being of Beriah, Yetzirah and Asiyah, etc.
For they receive from the level of speech, and speech in a human being goes outward, to be a thing

separate from him.
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And although above there can be nothing outside of Him, may He be blessed, that is [as things are]

before Him, may He be blessed; but in relation to the created beings there are many contractions

(tzimtzumim), until it is as if they are separate things, etc.
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And see what is written in the discourse beginning “And you shall count for yourselves,” on the
meaning of “And their wings were separate (perudos),” etc., [said] of the chayos (living creatures)
of the chariot, etc., because they are drawn from the four origins (motza’os) of speech, etc.
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But in the Time to Come, as it is said, “And the glory of Havayah will be revealed, and all flesh to-
gether will see that the mouth of Havayah has spoken” (Isaiah, chapter 40)
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(and see on this [Midrash] Rabbah, Parshas Vayikra, section 1; Zohar, Part II, end of Parshas
Mishpatim, folio 126a; and Torah Ohr, Parshas Lech Lecha, in the discourse beginning “And your
name shall no longer be called Avram”),
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that is, that there will be a revelation of the level of the supernal speech as it is with Him, may He be
blessed,
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where the speech that issues from Him is not something separate, like the speech of a human be-
ing, but is united in absolute unity with His essence and being, may He be blessed, even after His
speech, may He be blessed, has gone forth into actuality in the creation of the worlds, just as it was
united with Him before the creation of the worlds, etc. (as is written in Sefer Shel Beinonim [the
Tanyal, chapter 21).
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And this is the meaning of “And [all flesh] will see,” etc., “that the mouth of Havayah has spoken”:
that is, that there will be a revelation of the supernal speech as it is on the level of the very “mouth
of Havayah,” where the speech is united with His essence and being, may He be blessed; so will

this revelation be below, and “all flesh together will see” this revelation.
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And through this there will be a revelation of His unity, may He be blessed, which is in the World of

Atzilus, below as well, in Asiyah; as it is written, “On that day Havayah will be One and His Name

One” (and see what is written on this at the end of the discourse beginning “To the conductor, on

the Sheminis”).
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Therefore at that time there will be no need for the level of the four rivers mentioned above, from
which the flow comes in the manner of “And from there it divides”; rather, there will be a revela-
tion and drawing-down of the very river that goes out from Eden, which is above the level of “And
from there it divides.”
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And this is “And Havayah will destroy the tongue of the Sea of Egypt,” which Targum Yonasan [ren-
ders] “and He will dry up,” etc.
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And not only that, but “And He will wave His hand over the river,” that is, the very river that goes
out from Eden, before the level of “And from there it divides,” etc., “and He will strike it into seven

streams,” as explained above.
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But one may further say that the intent is that the seven streams are the seven lower [Sefiros], that
is, the emotive attributes (middos) and speech, in which and through which the flow is drawn
down; and the river is Binah (understanding), which is above the emotive attributes; and this is the

Fiftieth Gate of Binah, which is not comprehended at all.
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And the emotive attributes and the speech receive from there only a mere radiance, as is known
from the matter of “Who created these,” etc.; and see what is written on this on the verse “These
are the accounts of the Mishkan, the Mishkan of Testimony.”
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And of the Time to Come it is said, “And He will strike it into seven streams”: that is, that the very
light that shines in the level of the river itself will be drawn down and revealed in the level of the
seven lower [Sefiros], which are the emotive attributes and the speech that shine and are revealed
in Beriah, Yetzirah and Asiyah, etc. (And see on this the Zohar, Part I, Bereishis, folio 52a.)
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And this is the meaning of “And the earth shall be full of the knowledge of Havayah, as the waters
cover the sea,” etc.
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(And see further on the subject of “And Havayah will destroy the tongue of the Sea of Egypt” in
[Midrash| Rabbah, at the beginning of Koheles, on the verse “Vanity of vanities, said Koheles.”)
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