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In the Gemara, Bava Metzia, chapter
HaPoalim: “They were disputing in
the Academy of the Firmament...”

G-d is “the Holy One, blessed be He”: “holy,” the encompassing
light of Keser, and “blessed,” the indwelling light of Chochmah.
The Academy of the Firmament, whose understanding comes
from Binah, heard G-d’s ruling “pure” only as a hidden glimmer
of the encompassing light, while Rabbah bar Nachmani, whose
soul came from that very radiance, could find its reason in the
Torah itself.
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THE BIG IDEA

G-d is “the Holy One, blessed be He”: “holy,” the encompassing light of Keser, and
“blessed,” the indwelling light of Chochmah. The Academy of the Firmament,
whose understanding comes from Binah, heard G-d’s ruling “pure” only as a hid-
den glimmer of the encompassing light, while Rabbah bar Nachmani, whose soul

came from that very radiance, could find its reason in the Torah itself.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains the Talmud’s account of a dispute in the heavenly academy over a doubtful case

”

of tzara’as, in which G-d said “pure,” the academy said “impure,” and Rabbah bar Nachmani was
called up to decide. It first defines the Name “the Holy One, blessed be He”: “holy” is Keser, the light
that encompasses all worlds, and “blessed” is Chochmah, the source of the light that fills them. The
“firmament” is Binah, the level of comprehension, which shines in the Higher Gan Eden. Torah study,
spoken aloud, draws down a light from above the order of the worlds, which is how the Sages worked
miracles. The Alter Rebbe then explains, following the Maggid, that the attributes unite only through
the Infinite Light, which shines constantly in Tiferes (hence the Name Havayah) but is absent from ke-
lipas nogah. Tzara’as is the closing off of Chochmah, which lets nogah draw from the “skin”; a doubt-
ful case is pure because this impurity depends on being known. The academy, rooted in Binah, knew
G-d’s ruling but not its reason; Rabbah bar Nachmani, with a spark of Moshe, did. The maamar ends

with the halachic question of “it is not in heaven.”

OUTLINE

1 The dispute in heaven and the Name “the Holy One, blessed be He” 1m-4

The Talmud’s story; how the Sages worked wonders; “holy” is Keser, sovev, and “blessed” is Chochmah,
memalei; baruch as receiver (Malchus) and as source (Chochmah).

2 The Academy of the Firmament 15-8

The firmament above the upper chayos is Binah, comprehension “frozen” like ice; it shines in the Higher
Gan Eden; Torah study for its own sake adds light there, and prayer prepares for it.

3 Torah, speech and miracles 19-15

Torah gladdens the heart because it is one with G-d; spoken Torah draws out its hidden light; the Sages
drew a light above the order of the worlds, so a river could divide; the mitzvos exist in Atzilus, and the
souls learn them in Gan Eden.
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Kelipas nogah of Atzilus and the Name Havayah

How can there be a kelipah in Atzilus? Following the Maggid, the attributes unite only through the
Infinite Light, which Tiferes always has and so bears the Name Havayah; nogah lacks this union and true
self-nullification, so it is a “husk,” half good and half evil.

The affliction and the law of the white hair

When the light of Abba withdraws, nogah draws from the “skin” of Z’eir Anpin; the kohen draws Abba
down again; white hair first means nogah draws only from the “hairs,” and a doubt is pure because this

116-22

123-26

impurity depends on being known.

6 Why the Academy did not know the reason

127-30

The encompassing light shines in Gan Eden only hiddenly, so the Academy, rooted in Binah, knew G-d’s
ruling but not its reason; Rabbah bar Nachmani’s soul, like Moshe’s, came from that radiance, so he

found the reason in the Torah.

7 G-d’s delight in Gan Eden and the halachic ruling

131-33

G-d’s delight with the righteous comes from Eden, above the firmament, earned by drawing down the
Crown through Torah; the Rambam rules “impure” because the Torah “is not in heaven,” though here,

where G-d Himself said “pure,” the case may differ.

KEY CONCEPTS

Holy and blessed (kadosh, baruch) 7172 w17p

The two words of the Name “the Holy One, blessed be He”:
“holy” is Keser, set apart above the chain of descent and
encompassing the worlds; “blessed” is Chochmah, the
source from which light flows down to fill them.

The Academy of the Firmament ¥°p97 Xn2°nn

The Higher Gan Eden, named for the “firmament” above
the upper chayos, which is Binah: the level at which in-
sight becomes fixed comprehension, like water frozen into
ice.

Encompassing and inner light °7°19 7181 7°pn 71X

Light too great to enter a vessel surrounds it, yet shines
into it in a hidden way. The Academy perceived G-d’s rul-
ing only as this hidden glimmer.
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Inter-inclusion of the attributes n17771 N%%3n07
Opposite attributes such as Chesed and Gevurah can unite
only through the Infinite Light shining in them; Tiferes,
which always has it, bears the Name Havayah.

Kelipas nogah of Atzilus n%°3x7 1111 N9°%p

A “husk” at the level of Atzilus, from the shattered vessels
of Tohu: it receives some G-dly light, but its attributes stay
separate, so the Infinite Light only surrounds it.

Segiru, “closing” 1710

The Targum’s word for tzara’as: the closing off of the light
of Abba, Chochmah, from Z’eir Anpin, which lets nogah
draw nurture from the “skin.”

“It is not in heaven” X°7 0°nwa X7

The law is decided by the sages below, by the Torah as it
has come down into the inner light, not by the encompass-
ing levels, “heaven.”
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SECTION 1 - 11-4
The dispute in heaven and the
Name “the Holy One, blessed be He”
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In the Gemara, [tractate] Bava Metzia, chapter HaPoalim: “They were disputing in the Academy of
the Firmament (Mesivta deRakia): If the bright spot (baheres) preceded the white hair, [it is] im-
pure; and if the white hair preceded the bright spot, pure. [In a case of] doubt, the Holy One,
blessed be He, said, ‘Pure,” and the whole Academy of the Firmament said, ‘Impure.’ And they said,
‘Who will decide?’

The maamar opens with a story from the Talmud (Bava Metzia 86a) about a law of tzara’as. A white spot (ba-
heres) with white hairs in it is impure if the spot came first and pure if the hairs came first; in a case of doubt,
G-d ruled “pure” while the whole heavenly academy ruled “impure,” and they looked for someone to decide

between them.
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‘Rabbah bar Nachmani will decide,” for Rabbah bar Nachmani said, ‘I am unique in [the laws of]

9

leprous afflictions (nega’im); I am unique in [the laws of] tent-impurity (ohalos),’” etc.,

They chose Rabbah bar Nachmani, the Amora who called himself unique in the laws of leprous afflictions
and of tent-impurity. The Talmud goes on to tell that a messenger was sent to bring him up, but the Angel of

Death could not approach him while he did not stop learning.
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up to “he said, ‘Pure, pure.”” And in the Gemara, in tractate Nazir (65b), the reason is explained:
for the verse says, “to pronounce it pure or to pronounce it impure”: since Scripture opened with
purity first. (This is cited by Rabbeinu Shimshon at the end of chapter 4 of Negaim.)

As his soul departed he said, “Pure, pure,” agreeing with G-d’s ruling. The Talmud in Nazir gives the reason:

the verse (Leviticus 13:59) says “to pronounce it pure or to pronounce it impure,” mentioning purity first,

which teaches that the doubtful case is pure.
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Now, we need to understand the matter of the Tannaim and Amoraim: we see the tremendous won-
ders they were able to perform, as with Rabbi Pinchas ben Yair
With the story stated, the Alter Rebbe raises a wider question: how could the Tannaim (the Sages of the

Mishnah) and the Amoraim (the Sages of the Talmud) perform such tremendous wonders? His first example
is Rabbi Pinchas ben Yair.
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in the first chapter of Chullin, who said, “Ginai, river, divide your waters for me,” and at once it was
fulfilled: something that, when Moshe our teacher and the six hundred thousand of Israel were
gathered together, at the splitting of the Sea of Reeds, was a marvel.

On his way to redeem captives, Rabbi Pinchas ben Yair told the river Ginai to divide for him, and it did

(Chullin 7a). The splitting of the sea, a marvel that came about for Moshe together with all six hundred thou-
sand of Israel, happened at once for this one man.
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Likewise they said, “The least among you revives the dead.” And they merited all this through their
occupation with their Torah. We must first explain the meaning of the name “the Holy One, blessed
be He” (HaKadosh Baruch Hu), by which our Sages, of blessed memory, called the Creator, may He
be blessed, and the meaning of “the Academy of the Firmament.”
A second example: the Roman ruler Antoninus told Rebbi, “I know that the least among you revives the
dead” (Avodah Zarah 10b). The Alter Rebbe says the Sages earned these powers through their Torah study,

and announces two things to explain first: the name “the Holy One, blessed be He,” and the term “the
Academy of the Firmament.”
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The explanation is this: “holy” (kadosh) is the level of Keser (the Crown) (as is known from the mat-
ter of “he shall be holy; he shall let the locks grow long,” etc., which is said of the nazirite; and see
there in the Likkutei Torah of the Arizal).
The explanation starts with the two words of the Name. “Holy” belongs to Keser, the Crown, which stands
above the ordered levels; the proof is the nazirite, whom the Torah calls “holy” in the same verse that tells

him to let the hair of his head grow (Numbers 6:5), and the reader is referred to the Arizal’s Likkutei Torah
there.
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And although the level of Tiferes (beauty) of the World of Atzilus (Emanation) is sometimes called
“holy,” that is because the root of Tiferes is from the level of Keser

An objection: Tiferes of Atzilus, the attribute of harmony, is also sometimes called “holy.” The answer is that

Tiferes is itself rooted in Keser, so the holiness it has comes from there.
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(for it is of the middle line; therefore the Tiferes of Imma becomes the Keser of Z’eir Anpin, and the
Tiferes of Z’eir Anpin becomes the Keser of Nukva; thus Tiferes is connected with the level of
Keser) (and see the Midrash Rabbah, Parshas Balak, on the verse “in whom I take glory,” etc.: “a
crown, and He placed it on his head,” etc.; see there).
Tiferes stands on the middle line of the Sefiros, the central column that reaches straight up to Keser. In the
Arizal’s system this shows in how levels pass on: the Tiferes of Imma becomes the Keser of Z’eir Anpin, and

the Tiferes of Z’eir Anpin becomes the Keser of Nukva. The Midrash likewise links Israel, “in whom I take
glory (espa’er),” the root of the word tiferes, with a crown that the king placed on his head.
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See what is written about this in the explanation of the verse “Let me see your countenance”; and
also, as will be explained below, in Tiferes there is a great radiance from the Infinite One (Ein Sof),
blessed be He, more than in the attributes of Chesed and Gevurah, and through this it is what
brings about the inter-inclusion of the attributes of Chesed and Gevurah, etc.

The Alter Rebbe refers to his explanation of “Let me see your countenance” (Song of Songs 2:14) and antici-

pates a point developed later in this maamar: Tiferes receives a greater radiance of the Infinite One than
Chesed and Gevurah do, and that radiance is what lets those two opposite attributes merge into one.
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And this radiance is from the level of Keser. (As is written in the Zohar at the end of Parshas
Terumah, 175b, on the verse “and the middle bar,” etc.)
That added radiance in Tiferes comes from Keser. The Zohar reads “the middle bar” of the Tabernacle,

which ran “from end to end” through all the boards, as Yaakov, the attribute of Tiferes, who holds both sides
together.
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Keser is called “holy,” meaning that it is the level of what is holy and set apart, above the bounds of
the chain of descending worlds (hishtalshelus). And “blessed” (baruch) is the level of Chochmah
(wisdom), which is the beginning of the hishtalshelus and the beginning of revelation.

Now the two words are defined. “Holy” means set apart: Keser is above the bounds of the ordered chain of

levels. “Blessed” is Chochmah, the first point at which G-dliness begins to be revealed and from which the
orderly chain of descent begins.
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It follows that “holy” is the level of the light that encompasses all worlds (sovev kol almin), and
“blessed” is the level of the light that fills all worlds (memalei kol almin). This is why our Sages, of
blessed memory, called [Him| by this name, the Holy One, blessed be He: for He, may He be
blessed, is sovev kol almin and memalei kol almin.

So the name “the Holy One, blessed be He” joins both ways in which G-d relates to the worlds: as “holy” He

transcends and encompasses them all (sovev), and as “blessed” He fills them and gives them life from within
(memalei). That is why the Sages chose this name for the Creator.
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Now, the word baruch (“blessed”) also has two meanings. The first is in the sense of “and King
Shlomo shall be blessed,” the meaning being that he has been blessed: that is, he receives the
blessing until he becomes blessed.

The Alter Rebbe now shows that baruch itself has two senses. In “and King Shlomo shall be blessed” (I Kings
2:45) it is passive: one who has received blessing and so become blessed.
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The second meaning is that He is baruch in the sense of the source of blessings, who blesses every-
thing; as is explained about this on the verse “You have captured my heart, my sister, [my| bride.”
In the second sense, said of G-d, baruch means the source of all blessings, the One who blesses everything.

For more, the Alter Rebbe refers to his discourse on “You have captured my heart, my sister, bride” (Song of
Songs 4:9).
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Both meanings are true. For although it was explained that Chochmah (wisdom) is called baruch,
as is written in Pri Etz Chaim that Yesod of Abba is called baruch, nevertheless Malchus (sovereign-
ty) is sometimes called baruch,

Both senses are true, of different levels. Chochmah is called baruch, and Pri Etz Chaim names Yesod of

Abba, the channel through which Chochmah flows, as baruch; yet Malchus, the last of the Sefiros, is also
sometimes called baruch.
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and this is the meaning of “and King Shlomo shall be blessed.” (See the Zohar at the beginning of
Parshas Bereishis, end of 3a, on the letter beis, that it is a sign of blessing; and Zohar HaRakia
there, that it is the level of Malchus, etc. So it is also implied in the Zohar at the beginning of
Parshas Vayigash, 205b, on the verse “For You are our Father.”)
Malchus is the “King Shlomo” who is blessed. The parenthesis gathers support from the Zohar: at the begin-
ning of Bereishis the world is created with the letter beis, the letter of blessing, and the commentary Zohar

HaRakia identifies it with Malchus; the Zohar’s opening of Vayigash, on “For You are our Father” (Isaiah
63:16), implies the same.
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(See Me’orei Or, the letter beis, sections 39 and 35; and see Parshas Pekudei, 261a, and the
Mikdash Melech there, concerning baruch.)

More references follow: Me’orei Or, a lexicon of Kabbalistic terms, under the letter beis, and the Zohar on
Parshas Pekudei with the commentary Mikdash Melech, all on the meaning of baruch.
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This accords with the first meaning of baruch, namely that it is blessed and receives the blessing:

so too, Malchus receives the blessing and the flow drawn down from above,

Malchus is baruch in the first, receiving sense: it receives blessing and the flow drawn down from above.
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that is, from the level of Chochmah, which is called baruch in the second meaning, the source of
blessing. And this is the acronym of baruch: rosh u’mekor kol berachah, “the head and source of
every blessing,” as is written in the Pardes, in the entry baruch.

What Malchus receives comes from Chochmah, which is baruch in the second sense, the source of blessing.

The Pardes, quoting the Tikkunei Zohar, reads the letters of baruch as an acronym for “the head and source
of every blessing.”
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It is like a pool (berechah), from which water is drawn for everyone; only, the pool is the flow that

has already been drawn down from the level of Chochmah, which is called baruch, the source of

the pool. This is [the meaning of| what is written in the Zohar: “He is baruch, and She is berachah.”
A pool (berechah) is a reservoir from which water is drawn for all. Malchus is such a pool: it holds a flow that

has already come down from Chochmah, the pool’s source. So the Zohar says, “He is baruch and She is be-
rachah”: the masculine giver and the feminine receiver.

likuteitorah.com/likkutei-torah/tazria/6/ 9
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That is: “She,” Malchus, is called berachah (“blessing”), for she is the level of the light that fills all
worlds (memalei kol almin): “Your kingship (malchus) is a kingship over all worlds.” “He,” that is,
Yesod of Abba, is called baruch, for it is the source of what bestows at the level of memalei kol

almin.

The Alter Rebbe reads the Zohar this way: “She,” Malchus, is the blessing that fills and enlivens all worlds, as
in “Your kingship is a kingship over all worlds” (Psalms 145:13); “He,” Yesod of Abba, is the source from
which that indwelling light flows.
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But what is above Chochmah cannot come at all at the level of memalei kol almin, only as the light
that encompasses all worlds (sovev kol almin), for it cannot come into revelation at all so as to be at
the level of “filling”;

Above Chochmah, in Keser, the light cannot enter the worlds as an indwelling, “filling” light at all. It can re-

late to them only as an encompassing light (sovev), because it cannot be openly revealed within them.
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rather, it encompasses and surrounds, and its radiance shines in concealment; as is known, the in-
ner light and the surrounding light are joined to each other.

Such light surrounds rather than enters, and its effect inside is hidden. This is possible because, as Kabbalah
teaches, the inner light and the surrounding light are bound to each other.
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Only, the surrounding light does not shine inside the vessel in an inward and revealed manner, for

its light is great and the vessel does not bound its light at all;

The surrounding light cannot shine openly inside a vessel, because it is too great for any vessel to hold or
define.

likuteitorah.com/likkutei-torah/tazria/6/ 10
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yet even so, a radiance from the surrounding light shines inside the vessel in concealment, for the
surrounding [light] burnishes half of the vessel from outside, as is explained elsewhere.
Still, something of it enters in a hidden way: the Arizal’s writings, cited in the notes, describe the surround-

ing light as burnishing the outer half of the vessel from outside. This idea, that the encompassing light is

present within in concealment, becomes central later in the maamar.
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This is [the meaning of| what is written, “And Chochmah (wisdom) is found from ayin (nothing)”:
for Chochmah is the beginning of revelation, and therefore from Chochmah onward the aspect of
the chain of descending worlds (hishtalshelus) applies.

The verse in Job (28:12), usually read as a question, “Where is wisdom found?”, is read here as a statement:

Chochmah is found “from ayin,” from nothing. Chochmabh is the first point of revelation, so the orderly

chain of descent begins with it.
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For Binah (understanding) receives from Chochmah, and from Binah [the flow] is drawn into the
emotive attributes (middos) by way of cause and effect; therefore Chochmah is called “blessed.”
But of Chochmah [as it comes] from Keser it is written, “it is found from ayin,” not in the manner of
hishtalshelus;
From Chochmah downward everything follows as cause and effect: Binah receives from Chochmah, and the
emotive attributes from Binah; that is why Chochmah is called “blessed,” the source of the flow. But

Chochmabh itself does not come out of Keser by such a step; it emerges “from nothing,” without proportion
between them.
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therefore it says “is found,” etc. And Keser (the Crown), too, is drawn from the Malchus of the
Infinite One (Ein Sof), which is only a level of light and radiance from the Emanator Himself, as in
the analogy of radiance, which effects no change in the essence, etc.

The word “found” suggests something that appears rather than something produced by a cause. Keser in

turn comes from the Malchus, the lowest aspect, of the Infinite One, which is only a light and radiance of the
Emanator; and a radiance, like light shining from its source, makes no change in the essence it comes from.
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(Therefore our Sages, of blessed memory, called Him the Holy One, blessed be He: He is the level of
the light that encompasses all worlds (sovev kol almin), that which is above hishtalshelus, and
therefore He is called “holy”; and concerning this the language of acknowledgment is used, “We
acknowledge You” (modim anachnu lach), as is explained concerning blessing and acknowledg-
ment in the explanation of the verse “You have set all the borders of the earth,” and in the dis-
course beginning “Yehudah, you....” And the level of the light that fills all worlds (memalei kol
almin) is what is drawn down in the manner of hishtalshelus, and it is called “blessed.”

This parenthesis applies the point to the Name. “Holy” is the level of sovev, above the chain of descent, and

the response to it is acknowledgment, “We acknowledge You” (I Chronicles 29:13), which in Chassidus is the

response to what lies beyond understanding; “blessed” is memalei, the light that comes down through the

chain. The Alter Rebbe refers to two discourses for the difference between blessing and acknowledgment.
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And because the encompassing [light] shines into the filling [light], only that its radiance shines in
concealment, therefore the two levels, “holy” [and] “blessed,” are all one name: that He, may He be
blessed, is sovev kol almin and memalei kol almin. See what is written at the end of the discourse
beginning “Keep My Shabbosos,” on the meaning of “I am Havayah,” that all is one; see there.
Because the encompassing light does shine into the indwelling light, though hidden, “holy” and “blessed”

are not two names but one: G-d is at once sovev and memalei. The Alter Rebbe cites his explanation of “I am
Havayah” in the discourse “Keep My Shabbosos,” that all is one.
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Seemingly, it could be said that this is the matter of the three levels in the Kedushah: “Holy,”
“Blessed,” “He shall reign.” “Holy” is the level of Keser; from it [the flow] is drawn into Chochmah,
and this is “Blessed”; and afterwards it is drawn to the level of Malchus (sovereignty), as in “and
King Shlomo shall be blessed,” and this is “He shall reign.”

A tentative suggestion: the three phrases of the Kedushah prayer, “Holy, holy, holy,” “Blessed is the glory,”

and “He shall reign,” could stand for Keser, Chochmah and Malchus, as the light descends from Keser into
Chochmah and then into Malchus, which is called “blessed” in the verse about King Shlomo.

likuteitorah.com/likkutei-torah/tazria/6/ 12
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However, Zohar HaRakia, in Parshas Bereishis there, explains “He shall reign” as a supernal draw-
ing-down of its own, apart from the drawing-down of “Blessed,” etc. And the two aspects of baruch
mentioned above are also the matter of “opening with baruch and closing with baruch,” which is
explained elsewhere, in the discourse beginning “To understand the matter of the blessings.”)
But Zohar HaRakia explains “He shall reign” as a separate supernal drawing-down, not simply the receiving
sense of “blessed,” so the suggestion is left open. The two senses of baruch do explain why many blessings

both open and close with baruch, as the Alter Rebbe explains in his discourse “To understand the matter of
the blessings.”

SECTION 2 - 15-8

The Academy of the Firmament
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2. The meaning of “the Academy of the Firmament” is this: it is written, “And there was the likeness
of a firmament over the heads of the living creature (chayah), like the color of the ice,” etc.
Section 2 explains the term “the Academy of the Firmament.” The key is Ezekiel’s vision of the Chariot:

above the heads of the living creatures (chayos) was the likeness of a firmament, like awesome ice (Ezekiel
1:22).
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There are lower chayos and upper chayos. The lower chayos are the chariot of [the worlds of]
Beriah, Yetzirah and Asiyah, the camp of Michael [and] the camp of Gavriel, and the firmament
above their heads is from the level of Malchus (sovereignty) of the World of Atzilus (Emanation).
The upper chayos are the Patriarchs,

There are two sets of chayos. The lower chayos are the angels of the Chariot in the worlds of Beriah, Yetzirah

and Asiyah, the camps of the angels Michael and Gavriel, and the firmament above them is Malchus of

Atzilus. The upper chayos are the Patriarchs.
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Avraham, Yitzchak and Yaakov, [who are| Chesed, Gevurah and Tiferes of Atzilus, and the firma-
ment above their heads is the level of Binah (understanding). As is written in the Zohar, Parshas
Vayakhel, at the end of 213a, on the verse “The heavens, the heavens”: two levels of heavens,
namely the upper heavens and the lower heavens, and these are the two levels of firmament men-
tioned above.

Avraham, Yitzchak and Yaakov embody Chesed, Gevurah and Tiferes of Atzilus, and the firmament above

them is Binah. The Zohar finds two heavens in “The heavens, the heavens” (Psalms 115:16), upper heavens
and lower heavens, which match these two firmaments.
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As is written in the Pardes, in the entry rakia (“firmament”); and see what is written on this subject
on the verse “He gives snow like wool.” The reason Binah (understanding) is called “firmament” is
as explained elsewhere, on the verse “Praise Him in the firmament of His strength”: the matter of
the three levels, light, water [and] firmament, which are the three levels Keser, Chochmah and
Binah.
The Pardes, Rabbi Moshe Cordovero’s Kabbalistic encyclopedia, discusses the term rakia. Elsewhere, on
“Praise Him in the firmament of His strength” (Psalms 150:1), the Alter Rebbe explains that light, water and

firmament, made on the first two days of creation, correspond to Keser, Chochmah and Binah, which is why
Binah is called “firmament.”
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For, by way of analogy, in a person the “light” is the level of the source of wisdom, and it is called
maskil, which is the source of the intellect; what is afterwards drawn from it, the revelation of the
intellect, is called “water”; and afterwards, when the intellect comes to actual comprehension, it is
called “firmament.”

The analogy is the human mind. The “light” is the source of insight, the maskil, the faculty that conceives
ideas; the first flow of insight from it is “water”; and when that insight becomes something fully grasped, it is
“firmament.”

likuteitorah.com/likkutei-torah/tazria/6/ 14
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For “firmament” is as it is written, “a firmament like the color of the ice”: ice is water that has con-
gealed. For water moves, whereas ice cannot be changed or diverted.

Why “firmament”? Because Ezekiel’s firmament is “like ice,” water that has congealed. Water flows and can
be turned in any direction, while ice is fixed, as an idea once comprehended is firm and settled.
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So too, when the intellect has already been drawn into the level of comprehension, it is called
“ice,” etc. See what is written in the discourse beginning “On the eighth day he sent,” on “He casts
forth His ice like crumbs.”

Comprehended intellect is like ice, congealed and fixed. The Alter Rebbe refers to his Shemini Atzeres dis-

course on “He casts forth His ice like crumbs” (Psalms 147:17), where supernal kindness, likened to water,
“freezes” as it comes down so that each person can grasp it in his own measure.
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Therefore “Binah (understanding) nests in the Throne,” which is what shines in the Higher Gan
Eden. Of this it is said, “And a river goes out from Eden to water the garden”: for only after [the
light] has been drawn into the level of Binah and comprehension can it shine for the souls in Gan
Eden.

Hence the phrase of the Tikkunei Zohar, “Binah nests in the Throne”: Binah is what shines in the Higher Gan

Eden. “A river goes out from Eden to water the garden” (Genesis 2:10): only once the light has passed into
Binah and comprehension can it reach the souls in the garden.
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Whereas the level of Chochmah (wisdom) is still above comprehension (see on this in the explana-

tion of the verse “And [G-d] spoke..., ‘I am...,”” and in the discourse beginning “See, I give”).

Chochmah, by contrast, is still above comprehension: a flash of insight not yet grasped. The Alter Rebbe
refers to his explanations of the Giving of the Torah (“And G-d spoke... I am”) and of “See, I give” (Deuteron-
omy 11:26).
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Therefore the Higher Gan Eden is called “the Academy of the Firmament”: for the level of Binah is
called “firmament,” being the firmament upon the upper chayos, as mentioned above, and its

spreading forth and being drawn down to shine in the Higher Gan Eden is called “the Academy of

the Firmament.” And specifically from the level of Binah, which is the level of “firmament,”

This is why the Higher Gan Eden is called “the Academy of the Firmament”: its light comes from Binah, the
firmament above the upper chayos, as Binah spreads forth and is drawn down to illuminate Gan Eden.
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that is, when the light is drawn into the bounds of comprehension, from this Gan Eden can be
drawn forth, so that [the souls] will delight in the radiance of the Shechinah (Divine Presence) in

actual comprehension

Gan Eden exists only where light has entered the bounds of comprehension, for its reward is that souls “de-
light in the radiance of the Shechinah” (Berachos 17a) by actually understanding G-dliness.
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(see what is written in the discourse beginning “Go forth” (Lech lecha); see Sefer Shel Beinonim
(Tanya), Part II, end of chapter 5; and see Zohar HaRakia, Parshas Vayakhel, on folio 212a).

The parenthesis gives further references: the discourse “Go forth” (Lech lecha), Tanya, Part II (Shaar
HaYichud VehaEmunah), end of chapter 5, and Zohar HaRakia on Parshas Vayakhel.
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Now, those who merit this rank of the Academy of the Firmament, which is a very high level, whose
root is the firmament upon the upper chayos, that is, Binah of Atzilus, which shines in the Higher
Gan Eden, and [for whom]| “the Holy One, blessed be He, comes to delight with them” in Gan Eden,
which is the radiance of Keser and Chochmah of Atzilus:

Those who reach the Academy of the Firmament stand very high: their root is Binah of Atzilus. Higher still is

what is described as the Holy One, blessed be He, coming to delight with the righteous in Gan Eden; that is a
radiance of Keser and Chochmah of Atzilus, above Binah.

likuteitorah.com/likkutei-torah/tazria/6/ 16
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all this is a very lofty level, and it is through occupation with Torah for its own sake, through which
one draws down added light in Gan Eden; as it is written, “Its ways are ways of pleasantness,” and

as is explained in the discourse beginning “See...,” etc.

All this is reached through Torah study for its own sake, which adds light in Gan Eden. Torah is called a
“way” (“Its ways are ways of pleasantness,” Proverbs 3:17), and the Alter Rebbe refers to his discourse “See

that G-d has given you the Shabbos,” which explains why Torah and mitzvos are called ways.
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This was the entire occupation of the Tannaim and the Amoraim; and Rav Yehudah would pray

[only] once every thirty days. For the matter of Torah and prayer is that prayer is,

Torah study of this kind was the whole occupation of the Tannaim and Amoraim. The Talmud records that
Rav Yehudah prayed only once every thirty days (Rosh HaShanah 35a); the Alter Rebbe now explains how

Torah and prayer relate.
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like, by way of analogy, a preface and preparation for occupation with Torah. For prayer is to con-
template the greatness of the Infinite One (Ein Sof), blessed be He: how “His greatness is unsearch-
able,” and how the whole chain of descending worlds (hishtalshelus), from the head of all levels to
the end of all levels, the source of their coming into being and of their life-force is

Prayer is the preface and preparation for Torah study. Its substance is contemplation of G-d’s infinite great-

ness (“His greatness is unsearchable,” Psalms 145:3), and of how all the worlds, from the highest level to the

lowest, come into being and live from a single radiance of His light.
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only from a single radiance alone, which is, by way of analogy, only like a drop compared with the

sea, and more than this, [for| there is no comparison, etc.;

That radiance compares to Him like a drop to the sea, and even this falls short, for in truth there is no com-

parison at all.
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and therefore, whatever is closer before Him, may He be blessed, is more in a state of self-nullifica-
tion (bittul), because it is specifically “before Him” that “all is considered as nothing,” and “no

thought can grasp Him at all.”

So the closer a level stands to G-d, the more it is nullified (bittul) before Him, for it is precisely “before Him”
that “all is considered as nothing,” and no thought can grasp Him at all.

SECTION 3 - 19-15

Torah, speech and miracles
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From this contemplation there will follow worry and bitterness, along the lines of what our Sages,
of blessed memory, said: “The secrets of the Torah are transmitted only to one whose heart worries
within him.” Certainly this does not mean sadness, G-d forbid, for the masters of the truth kept
very far from sadness.
The contemplation of prayer brings worry and bitterness, and the Talmud (Chagigah 13a) makes such a
heart a condition: the Torah’s mysteries are passed on only to one “whose heart worries within him.” The

Alter Rebbe stresses that this is not sadness, which the Kabbalists, “the masters of the truth,” rejected

entirely.
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Rather, it means that his heart will worry and be embittered because it is impossible to grasp a rev-
elation of the essence of His G-dliness, may He be blessed; for even the revelation in the higher

worlds is only like a single drop, etc.,

The worry is a longing: the heart is pained that it cannot grasp a revelation of G-d’s own essence, since even
all the revelation in the higher worlds is only a drop compared with Him.
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as mentioned above; whereas the level of the Infinite One (Ein Sof), blessed be He, Himself: “no

thought can grasp Him at all.” All this is the matter of prayer.

The Infinite One Himself is beyond any thought. Contemplating this, together with the bitterness it brings, is
the work of prayer.
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As is explained on this in the discourse beginning “And it shall be, from one New Moon to the
next,” etc., in the explanation of the matter of “lovesick.” Now, concerning occupation with Torah

it is said, “The precepts of G-d are upright, gladdening the heart.”

The Alter Rebbe refers to his discourse on “from one New Moon to the next” (Isaiah 66:23), which describes
the Community of Israel on weekdays as “lovesick,” longing for G-d. Torah study, by contrast, is described
by the verse “The precepts of G-d are upright, gladdening the heart” (Psalms 19:9).
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(See what is written in the discourse beginning “Command... My offering,” in Parshas Pinchas.)
And since it says “gladdening,” it implies that at first it was not so, namely because his heart wor-
ries within him, in the manner mentioned above.

“Gladdening” implies that the heart was not glad before: it came to Torah study worried and bitter from the
contemplation of prayer. The parenthesis refers to the discourse “Command... My offering” in Likkutei
Torah, Pinchas.
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Nevertheless, through occupation with Torah his heart will rejoice. That is: although “His greatness

is unsearchable” and “no thought can grasp Him at all,”

Yet Torah study makes that same heart rejoice, even though G-d’s greatness is unsearchable and no thought
can grasp Him.
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yet through occupation with Torah, which the soul does grasp, through this it grasps and is en-
clothed in the Holy One, blessed be He, Himself; for “the Torah and the Holy One, blessed be He,
are all one,” as is written in [Sefer Shel] Beinonim, Part I, chapters 4 [and] 5; see there.

The reason: the soul can grasp Torah, and since the Torah and G-d are one, by grasping Torah it grasps, and

is enclothed in, G-d Himself. Tanya, chapters 4 and 5, explains how a mind that grasps a teaching of Torah is
united with G-d’s will and wisdom.
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See what is written on this in Parshas Acharei, on the verse “For on this day He shall atone,” etc.
And this is the meaning of “Israel is bound to the Torah, and the Torah to the Holy One, blessed be
He”:

The Alter Rebbe refers to his discourse on “For on this day He shall atone” (Leviticus 16:30). Torah binds the
Jew to G-d, as the Zohar says: Israel is bound to the Torah, and the Torah to the Holy One, blessed be He.
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like a knot, which joins two separate things so that they are tied and united together in a firm and

strong bond, as in “And the soul of Yehonasan was bound up with the soul of David.”

A knot joins two separate things firmly into one, like the bond between the souls of Yehonasan and David (I
Samuel 18:1). So the Torah ties the soul and G-d together.
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Now, [the reason for] the mitzvah of reading words of Torah aloud, in speech, is this. It is explained
in Sefer Yetzirah that “the ten Sefiros of nothingness (beli mah) are like a flame bound to a coal.”

By way of analogy, the flame, while it is within the coal, is in a state of concealment

Now the maamar explains why Torah must be spoken aloud. Sefer Yetzirah (1:7) compares the ten Sefiros to
“a flame bound to a coal”: a flame within a glowing coal is present but hidden.
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(see what is written at the end of the discourse beginning “For on this day He shall atone,” on the
level of the Supernal Rock, “the Rock of our lives,” which is the source of all that comes into being,
etc.), and to draw the flame out of concealment into revelation is done by a wind (ruach) blowing
with force.

The parenthesis refers to the Yom Kippur discourse on the Supernal Rock, the source of all existence.

Blowing on a coal with force is what draws the hidden flame out into the open.
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So too, by way of analogy, through the breath of the mouth of one who speaks words of Torah,
which is the level of “a speaking spirit” (ruach memalela), he thereby draws the light of the Torah

from its source, out of concealment into revelation

In the same way, the breath of one who speaks words of Torah, the “speaking spirit” that Onkelos says G-d

gave man (Genesis 2:7), draws the light of the Torah out of its hidden source into revelation.
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(see Iggeres HaKodesh, at the end of the section beginning “And David made a name,” on “and
through the Torah the world is sustained,” etc.: for through their speech they draw down, etc.).

The parenthesis cites Iggeres HaKodesh on “through the Torah the world is sustained”: those who learn
draw down G-dly light through their speech.
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This is why we bless [G-d as] “Who gives the Torah,” in the present tense. For the root of ruach
(breath) is very high, as it is written, “until a spirit (ruach) is poured upon us from on high”; and as
iswritten in Sefer Yetzirah, “the ten Sefiros,” etc.,

This is why the blessing over the Torah says “Who gives the Torah,” in the present tense: the giving goes on

whenever the Torah is spoken. Ruach (breath, spirit) has a very high root, as in “until a spirit is poured upon
us from on high” (Isaiah 32:15).
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“like a flame bound to a coal,” etc., “One: the spirit of the living G-d,” etc.; for through the spirit
the level of fire is afterwards drawn forth as well, which is the revelation of the flame, etc.; see
there.

In Sefer Yetzirah, after comparing the Sefiros to a flame bound to a coal, the first of the elements is “the spirit

of the living G-d” (1:9), and fire comes after it: spirit draws out fire, the revealed flame. So the breath of

speech reveals the light hidden in the Torah.
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See what is written at the end of the discourse beginning “On the eighth day, Atzeres,” on “And I
have put My words in your mouth,” etc., [and] “what comes forth from the mouth of G-d,” etc.; and
see what is written at the end of the discourse beginning “The matter of the recital of the Shema,”
on the meaning of “one who reads in the Torah.” But this breath (ruach) all depends on what the
person is.
Further references: the Shemini Atzeres discourse on “And I have put My words in your mouth” (Isaiah
51:16) and “what comes forth from the mouth of G-d” (Deuteronomy 8:3), and the discourse on the Shema,

on “one who reads in the Torah.” But how much light the breath of speech brings out depends on who is
speaking.
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And the Tannaim and Amoraim, who were of the level of the mature intellect (mochin degadlus),
had the power to draw down through their speech the revelation of the light of the Torah and the
flame, etc., which is the level of the Name Havayah, as it is written, “For Havayah your G-d is a con-

suming fire.”

The Tannaim and Amoraim, whose minds were of “mature intellect” (mochin degadlus), could draw out
through their speech the very flame of the Torah, the Name Havayah, of which it is said, “Havayah your G-d
is a consuming fire” (Deuteronomy 4:24).
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Therefore they were able to perform great miracles and wonders. This is [the meaning of] what
Rabbi Pinchas ben Yair said, “Ginai, divide your waters for me.” That is: sea and dry land are the
concealed world (alma de’iskasya) and the revealed world (alma de’isgalya), namely the conceal-
ment and the revelation within the order of the chain of descending worlds (hishtalshelus).

This is how the Sages could work miracles, and the river Ginai shows how. In Kabbalah, sea and dry land

stand for the concealed world (alma de’iskasya) and the revealed world (alma de’isgalya), the hidden and the
revealed levels within the chain of descent.
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But the revelation of the Infinite Light (Or Ein Sof) that is drawn down through the Torah is from
above the order of hishtalshelus, and before it the concealment and the revelation in the chain of
the worlds are equal, etc.; and this is the level of “from one end of the heavens to the other end,”

etc.

The Infinite Light that Torah draws down comes from above the whole chain, and before it the hidden and
the revealed are alike. This is the level the verse calls “from one end of the heavens to the other” (Deuterono-
my 4:32).
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As iswritten in the Zohar, Parshas Terumah, end of 137a: “The end of the heavens: this is the upper
world,” and it is the level of the concealed world, etc.

The Zohar (2:137a) reads “the end of the heavens” as “the upper world,” which is the concealed world: even
the hidden realm has an “end,” a boundary.
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Whereas to the Infinite Light (Or Ein Sof), blessed be He, the notion of an “end” does not apply,
G-d forbid, for it is not bounded, G-d forbid. Therefore, through the drawing down of the light that

comes through the Torah, he caused the river to divide its waters for him, etc.,

The Infinite Light has no “end” at all. So the light drawn down through Torah could make the river divide.
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as in “He turned the sea into dry land”: for the concealed world and the revealed world are equal
relative to this drawing-down, which is from above the order of the chain of descending worlds

(hishtalshelus); as is explained elsewhere on the verse

As in “He turned the sea into dry land” (Psalms 66:6): before this light, which is above the order of the
worlds, concealed and revealed are equal, so sea can become land.
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“For your love is better than wine,” etc. (See what is written at the end of the discourse beginning

t i

“And these are the names,” and in the discourse beginning “I have come into My garden,” on
“Your thoughts are very deep,” and in the discourse beginning “And I was with Him as a nursling
(amon),” on “Your statutes have been songs to me,” etc.)
The Alter Rebbe refers to his discourses on “For your love is better than wine” (Song of Songs 1:2), “And
these are the names,” “I have come into My garden” (on “Your thoughts are very deep”), and “And [ was with

Him as a nursling” (on “Your statutes have been songs to me”).
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Now, these souls are the ones who merit to learn in the Academy of the Firmament. For the Torah
exists also in the World of Atzilus (Emanation) and in Beriah, Yetzirah and Asiyah,
The maamar returns to the Academy: the souls who draw down such light through Torah are the ones who

learn in the Academy of the Firmament. The Torah exists not only in this world but in every world, from
Atzilus down through Beriah, Yetzirah and Asiyah.
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as, for example, the mitzvah of tzitzis, which is of sheep’s wool; and this matter in Atzilus is as it is
written, “And Yaakov separated the lambs,” and it is written, “and the hair of His head like clean
wool,” and as is explained elsewhere. Likewise, the four sections of the tefillin are, in Atzilus, the
four mochin, etc.,

Tzitzis are made of sheep’s wool; in Atzilus this corresponds to the “lambs” that Yaakov separated (Genesis

30:40) and to the “hair like clean wool” of the Ancient of Days (Daniel 7:9). The four sections in the tefillin

correspond in Atzilus to the four mochin: Chochmah, Binah, and the two sides of Daas.
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and the knot of the tefillin, which is [shaped as the letter| dalet, is, on high, the level of the outer di-
mension (chitzoniyus) of Malchus of Tevunah. This is like below: the straps are made from the out-
er skin, whereas the parchment on which the sections are written is made by scraping and pre-
paring the hide, etc.

The knot of the head-tefillin, shaped like the letter dalet, corresponds above to the outer dimension of

Malchus of Tevunah, a lower aspect of Binah. Below, too, the straps are made from the outer hide, while the

parchment for the sections is made by scraping and refining the skin.
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So too above, the knot is the level of the outer garment in Malchus (sovereignty) of Tevunah, which
is the level of the garment of thought. There are several levels in the garments of thought. By way

of analogy, in a person: when his thought is on a matter of wisdom, in G-dly wisdom,

Above, the knot is the outer garment of Malchus of Tevunah, called “the garment of thought.” To explain
this, the Alter Rebbe turns to the garments of thought in a person, which differ according to what one thinks
about.
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which is the Torah, this is the level of an inner garment of thought, for his soul is enclothed in this
thought, which is very lofty. At times he thinks about other branches of wisdom that are needed for

the wisdom of the Torah,

Thinking G-dly wisdom, the Torah, is the inner garment of thought, in which the soul is enclothed in some-
thing very lofty. Thinking other branches of knowledge that the Torah needs is a lower garment.
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such as astronomy or grammar and the like, and these are intermediate garments; and at times he

thinks about physical matters, which are the coarse garments of thought, etc.

Astronomy and grammar, which serve the Torah, are intermediate garments; thoughts about physical mat-
ters are the coarse, outermost garments of thought.
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Likewise, in the same way it will be understood above: in Malchus (sovereignty) of Tevunah there
are three skins, inner, intermediate and outer, that is, three levels of garments for the light of
Binah (understanding),

The same structure exists above: Malchus of Tevunah, the lowest aspect of Binah, has three “skins,” inner,
intermediate and outer, which are three garments for the light of Binah.
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just as in thought, too, there are the levels of thought, speech and action, as is explained elsewhere.
And the level of the outer garment is what is called the knot of the dalet in the tefillin, which is, by
way of analogy, the outer skin, etc.; and it is the level of the garment of the Chashmal, which is
from the outer dimension (chitzoniyus) of Binah, etc.

This parallels a person’s thought, which itself has aspects of thought, speech and action. The outermost gar-

ment is the knot of the head-tefillin, the “outer skin”; in Kabbalistic terms it is the garment called Chashmal,
aword from Ezekiel’s vision, which comes from the outer dimension of Binah.
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Now, our Sages, of blessed memory, said, “Fortunate is he who comes here with his learning in his
hand” (and see what is written in explanation of this on the verse “When you come into the land,”
in Parshas Behar): through this he merits to learn in Gan Eden as well what tzitzis and tefillin are in
Atzilus, etc., and likewise all the mitzvos.
The Sages said, “Fortunate is he who comes here with his learning in his hand” (Pesachim 50a). The Alter
Rebbe explains that one who learned the laws of tzitzis and tefillin in this world merits to learn in Gan Eden

what they are in Atzilus, and so with every mitzvah; he refers to his discourse on “When you come into the
land” (Likkutei Torah, Behar).
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However, there are several places above where they learn, as is written in the Zohar; and see what
is written in Parshas Mikeitz, in the discourse beginning “The mezuzah on the right and the
Chanukah lamp on the left,” on “And he spoke three thousand parables,” etc. And the Academy of
the Firmament is the souls in the Higher Gan Eden, where Chochmah, Binah and Daas of the World
of Atzilus (Emanation) shine, as mentioned above.

There are several places of learning above, as the Zohar describes. The Academy of the Firmament is the

souls of the Higher Gan Eden, where Chochmah, Binah and Daas of Atzilus shine; the Alter Rebbe also refers
to his Chanukah discourse in Torah Ohr on Shlomo’s “three thousand parables” (I Kings 5:12).
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Kelipas nogah of Atzilus and the Name Havayah
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3. Now let us return to our subject, to understand the matter of this study of the baheres: how does
it apply above, in Gan Eden? But first we must understand what is stated in Etz Chaim, Shaar 48 and
Shaar 49, chapter 3: that kelipas nogah (the glowing husk) of Atzilus is good and evil, half of it
good, and the half facing outward evil.

Section 3 returns to the main question: how can the laws of the baheres, a bodily affliction, be studied in Gan

Eden? First a Kabbalistic puzzle: the Arizal’s Etz Chaim speaks of kelipas nogah, the “glowing husk,” even in
Atzilus, half of it good and the half facing outward evil.
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For seemingly this is not understood at all: how can one speak at all of a kelipas nogah of the World
of Atzilus (Emanation)? The meaning of Atzilus is known to be the level of G-dliness, as is ex-

plained elsewhere, that it is from the term
Moshe.

and He drew (vaya’etzel) from the spirit,” said of

This is hard to understand, since Atzilus means G-dliness itself. The word comes from “and He drew
(vaya’etzel) from the spirit” (Numbers 11:25), said of the spirit drawn from Moshe to the elders, an emana-

tion that remains close to and one with its source.
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If so, how can one speak of kelipos (husks) of Atzilus? And all the more so, that half of it is evil! We
must also understand what is stated in the Zohar and in Etz Chaim, Shaar Leah and Rachel, chapter
7: that the cause of the afflictions (nega’im) is the withdrawal of the light of Abba.

The difficulty is sharpened: kelipos in Atzilus, and half of them evil! A second puzzle follows: the Zohar and
the Arizal (Shaar Leah and Rachel, ch. 7) say that tzara’as afflictions are caused by the withdrawal of the light
of Abba, that is, of Chochmah.
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This is why the Targum of tzara’as is segiruta (“closing”): when the light of Abba is hidden and
closed off and does not shine in Z’eir Anpin (the emotive attributes), the affliction is drawn forth

and comes.

This is why the Targum translates tzara’as as segiru, “closing”: the affliction comes when the light of Abba is
closed off and does not shine into Z’eir Anpin, the emotive attributes.
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Therefore it says, “and he shall be brought to the kohen,” for the root of the kohen is in Chochmah
(wisdom): the remedy of the affliction is by drawing down the light of Abba,

So the Torah says the afflicted person “shall be brought to the kohen” (Leviticus 13:2): the kohen is rooted in
Chochmah, and the remedy is to draw the light of Abba down again.

“ERMPND RDT 9730 AR X7 KT .NA30R7 NMYY 279 R R¥D NOWRAI2 KPR YY) 190 0y 10N
7 NN RY 1Y 1TV DI YoM 1300

and this is through the kohen. (See the Zohar, Part I, Bereishis, 31a, on the verse “opposite the
frame (misgeres)”: “This is a closed place that is not open,” that is, Supernal Chochmah, which is
called Eden, [ofwhich it is said,] “no eye has seen”;

The long parenthesis gathers support. The Zohar (1:31a) reads “the frame” (misgeres) as “a closed place that
is not open,” Supernal Chochmah, which is called Eden, of which it is said, “no eye has seen” (Isaiah 64:3).
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“except through one narrow path,” which is explained in Sefer Hadras Melech, section 116, [as]
Yesod of Abba, “which is known in concealment toward it,” that is, it shines into Binah and into
Z’eir Anpin and Nukva. And as is written in Etz Chaim, Shaar 47, chapter 3, on the meaning of “You
have made them all with Chochmah”:

It opens only through “one narrow path,” which Sefer Hadras Melech explains as Yesod of Abba, through

which Chochmah shines into Binah and into Z’eir Anpin and Nukva. The Arizal explains “You have made
them all with Chochmah” (Psalms 104:24) in the same way.
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that in Atzilus the Infinite Light (Or Ein Sof) is enclothed in Chochmah, and through it shines in all
of Atzilus, etc. But the meaning of segiruta is that the light of Abba is closed off completely and

does not shine even through the narrow path mentioned above.

In Atzilus the Infinite Light is enclothed in Chochmah and shines through it into everything else. Segiru,
“closing,” means that the light of Abba is shut off entirely and does not shine even through that narrow path.
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This is along the lines of what is written there in Etz Chaim, that Beriah receives only from Binah,
etc.; see there. And when the light of Abba is closed off in this way from the level of Z’eir Anpin of
Atzilus, from this the affliction is drawn forth. And see Me’orei Or, the letter nun, section 7.

Just as the Arizal says that the World of Beriah receives only from Binah, so when the light of Abba is closed

off from Z’eir Anpin of Atzilus, Z’eir Anpin is left with Binah alone, and from this the affliction comes about.
The reader is also referred to Me’orei Or.
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The remedy for this through the kohen can be explained along the lines of what is written in the
Zohar, Part II, Yisro, 67b: that the kohen serves and draws down from the level of the Holy of
Holies, which are the first three [Sefiros], Keser, Chochmah and Binah; and in Parshas Eikev, folio
271a, end, on “Blessed are You”:

Why the kohen is the remedy: following the Zohar (2:67b), the kohen serves and draws down from the Holy
of Holies, which the Alter Rebbe identifies with the first three Sefiros, Keser, Chochmah and Binah.

293 °92 TIY 17731 10 IRDOY RO 112 °onan PRk AKX P 1a0 naw Pt ayR 1o R
27y 3P

“You (Atah) are a kohen forever”: the level of the kohen, which is called Atah (“You”), draws down
from the level of Baruch (“Blessed”), Supernal Chochmah, etc. And see further in Parshas Balak,
193b.)

The Zohar on Eikev (3:271a) reads the blessing formula “Blessed are You” with “You are a kohen forever”
(Psalms 110:4): the kohen, called atah (“You”), draws down from baruch (“Blessed”), Supernal Chochmah.
So the kohen draws down from Chochmabh.
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But when the light of Abba, which is the level of Supernal Chochmabh, is closed off and hidden,
then, even though the light of Binah shines in Z’eir Anpin, nevertheless afflictions can come into

being

When the light of Abba, Supernal Chochmabh, is closed off, afflictions can arise even though the light of
Binabh still shines in Z’eir Anpin.
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(for “from Binah judgments are aroused,” since it is the source of yesh (existence), etc.). This too is
seemingly puzzling: how can it be that although the light of Binah shines, the affliction can never-
theless occur?

Binah alone is not enough, for “from Binah judgments are aroused” (Zohar 3:10b): it is the source of yesh, of
separate existence. Still the Alter Rebbe asks how an affliction can arise while the light of Binah is shining.
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Let us first preface what is written in Etz Chaim: that the Name Kel is in Chesed, the Name Elokim
in Gevurah, and the Name Havayah in Tiferes. Now, the Name Havayah is the first and greatest of
all the Names; why then is Tiferes,

To answer, he first brings the Arizal’s teaching that the Name Kel is in Chesed, Elokim in Gevurah, and
Havayah in Tiferes. But Havayah is the first and greatest of the Names.
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which is third in the order of the drawing-down of the supernal attributes, whose order is Chesed,
Gevurah, Tiferes, called by a name loftier and higher than the Sefirah of Chesed, which is first

among the attributes?

So why does Tiferes, third in the order Chesed, Gevurah, Tiferes, bear a higher Name than Chesed, the first
of the attributes? The answer will explain the affliction.
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The Maggid, may the memory of the righteous and holy be a blessing, answered this: as is known,
the shattering of the vessels (sheviras hakeilim) that took place in the World of Tohu (Chaos) was

because each attribute stood by itself,

The answer comes from the Maggid of Mezritch, the Alter Rebbe’s teacher. The shattering of the vessels in
the World of Tohu (“Chaos”) happened because each attribute stood alone.
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and there was no inter-inclusion of the attributes with one another. And the matter of the World of
Tikkun (Rectification) is that the inter-inclusion of the attributes came about, so that one needs the
other: Chesed included with Gevurah, and Gevurah with Chesed. And through what does the inter-

inclusion come about?

In the World of Tikkun (“Rectification”) the attributes are inter-included: each needs the other, so that

Chesed contains Gevurah and Gevurah contains Chesed. But how can opposites merge?
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For this inter-inclusion is the joining of two opposites, Chesed (kindness) and Gevurah (restraint),
fire and water. This comes about through the radiance of the Infinite Light (Or Ein Sof) that shines
in them: through this they are in a state of self-nullification (bittul) to the Infinite Light, blessed be
He, that shines in them, and thereby they can join together.

Chesed and Gevurah are opposites, like water and fire. They can join only through the Infinite Light shining

in them, before which both are nullified (bittul); in that shared self-nullification they can unite.
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This is the meaning of “He makes peace in His heights”: that no attribute should be so dominant
that it cannot join with the attribute opposite it, as it was in the World of Tohu; but rather that it be

included also with its opposite, because of the self-nullification, etc.

This is “He makes peace in His heights” (Job 25:2): no attribute dominates so as to shut out its opposite, as
happened in Tohu, but through self-nullification each includes its opposite.
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Now, although the Infinite Light (Or Ein Sof), blessed be He, shines in the attributes of Chesed and
Gevurah of Atzilus, for “He and His vessels are one” (ihu vegarmohi chad), nevertheless each at-

tribute is called by a name of its own: this one is the level of Chesed,

Even in Atzilus, where the Infinite Light shines in the attributes (as the Tikkunei Zohar says, “He and His ves-
sels are one”), each attribute still has its own Name and identity. One of them is the attribute of Chesed.
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and therefore it is the Name Kel, as it is written, “The kindness of Kel is all day long”; and this one

is the level of Gevurah and is called the Name Elokim. Thus they are, after all, two opposite levels.

Chesed bears the Name Kel, as in “The kindness of Kel is all day long” (Psalms 52:3), and Gevurah bears the
Name Elokim. So they remain two opposite qualities.
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That is because only when the Infinite Light, blessed be He, shines in the supernal attributes in
great revelation does the inter-inclusion and unification of the attributes come about, so that they
become truly one.

The reason: only when the Infinite Light shines in the attributes in great revelation are they inter-included
and united so as to become truly one; otherwise each keeps its own character.
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This is the meaning of “Havayah is One”: that the attributes be truly united, so that they are not
“separated branches”; and this comes about through the drawing down into them of the Infinite
Light (Or Ein Sof), blessed be He, for “He is not any of these attributes at all.”

This is the meaning of “Havayah is One” (Deuteronomy 6:4): the attributes become truly one, not “separat-

ed branches,” through the Infinite Light drawn into them; for, as the Tikkunei Zohar says, He Himself is
none of these attributes.
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For the ches [of echad] signifies the seven firmaments and the earth, which is the dimension of

above and below, and the dalet is the four directions of the world, east, west, north and south;

The laws of reciting the Shema explain the letters of echad, “one”: the ches, whose value is eight, stands for
the seven firmaments and the earth, above and below, and the dalet, four, for the four directions of the world.
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that is, the six extremities, whose root is in the six supernal attributes. And through the revelation
of the Infinite Light, blessed be He, in them, which is the matter of the alef, the Master (Aluf) of the

world, they are united as truly one.

Together these are the six extremities, rooted in the six supernal attributes. The alef, read as aluf, “Master”
of the world, stands for the Infinite Light revealed in them, which unites them as truly “one.”
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However, when the Infinite One, blessed be He, does not shine in them in great revelation, but only
according to the level of light that belongs to that particular attribute, then the attributes are
Chesed, a level by itself, and Gevurah, by itself.

Ordinarily each attribute receives only the light that belongs to it, and then Chesed and Gevurah remain

separate, each by itself.
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Only when inter-inclusion is needed does the Infinite Light shine in them in great revelation, be-
yond their own measure, and through this the attribute is included in its opposite, so that they be-

come truly one.

When inter-inclusion is needed, the Infinite Light shines in them beyond their own measure, and then each

attribute is included in its opposite and they become truly one.
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It follows that the Infinite Light, blessed be He, does not shine in them constantly (that is, in great
revelation), but only at times, at a time of favor, when they need to be included in each other in
complete unity.

So in Chesed and Gevurah this great revelation is not constant. It comes only at times, at “a time of favor,”
when they must be joined in complete unity.
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Now, this unity and inter-inclusion between the attributes of Chesed (kindness) and Gevurah (re-
straint) is through Tiferes (beauty), whose attribute is that it mediates between Chesed and
Gevurah,

The union of Chesed and Gevurah comes about through Tiferes, whose very nature is to mediate between
them.
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and it is the level of inter-inclusion; and it is into it that the radiance from the Infinite One, blessed
be He, is drawn and shines in great revelation. As was explained above, Tiferes is called “holy” be-
cause there is drawn into it from the level of Keser (the Crown), which is above the order of the
chain of descending worlds (hishtalshelus)

Tiferes is inter-inclusion itself, and into it the radiance of the Infinite One is drawn in great revelation. As ex-

plained at the start of the maamar, Tiferes is called “holy” because it receives from Keser, which is above the
order of descent.
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(see Iggeres HaKodesh, in the section beginning “And the work of tzedakah shall be peace,” and
the Zohar, Part II, Terumah, 175b, on the verse “and the middle bar”). And through this revelation
the inter-inclusion of the opposites comes about: that is, it is what joins Chesed and Gevurah and
draws this revelation into them.

The references are to Iggeres HaKodesh, on “And the work of tzedakah shall be peace” (Isaiah 32:17), and to

the Zohar on “the middle bar.” This revelation is what joins the opposites, Chesed and Gevurah, and draws
the light into them.
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It follows, then, that since the entire nature and essence of the attribute of Tiferes is the inter-inclu-
sion of the attributes in complete, true unity, there must necessarily be in it the radiance of the

Infinite Light constantly, since this is the attribute of Tiferes,

Since the whole essence of Tiferes is the union of the attributes, it must have the radiance of the Infinite
Light constantly, not only at times.
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namely, inter-inclusion (and see the Ramaz, Parshas Yisro, on folio 78: “Now, in every Tiferes
Chesed and Gevurah are encompassed together as one,” etc.).

The attribute of Tiferes simply is inter-inclusion. The Ramaz (Rabbi Moshe Zacuto) notes in his commentary
on the Zohar that in every Tiferes Chesed and Gevurah are encompassed together as one.
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And inter-inclusion cannot exist without the radiance of the Infinite Light. Therefore Tiferes is
called by a Name loftier and higher than all the attributes, namely the Name Havayah, since there
must necessarily be in it a revelation of the Infinite Light constantly (and see what is written in the
discourse beginning “Arm yourselves™).

Inter-inclusion is impossible without the Infinite Light, and Tiferes always has it; therefore Tiferes bears the

highest Name, Havayah. This answers the question why Tiferes, and not Chesed, carries that Name.
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Whereas in Chesed and Gevurah there is no radiance of the Infinite Light in the way there is in
Tiferes, except at the time when the unity is drawn down, which is the matter of “You have made
Him King above and below and to the four directions”: for then the inter-inclusion of the attributes
comes about, so that they are included in each other in complete unity; but not constantly, as men-
tioned above.

Chesed and Gevurah receive the Infinite Light in this way only when unity is drawn down, as when one pro-

claims G-d King “above and below and to the four directions” in the Shema (Berachos 13b). Then they are

united, but not constantly.
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Now, according to this, the matter of kelipas nogah (the glowing husk) of the World of Atzilus (Ema-
nation) will be understood: it is called by the name kelipah although it is on the level of Atzilus; and
since it is on the level of Atzilus, you are compelled to say that it receives a radiance of G-dliness,

and nevertheless it is called kelipas nogah.

With this, kelipas nogah of Atzilus can be understood. It belongs to Atzilus and so must receive some G-dly
radiance, yet it is still called a kelipah, a husk.
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The explanation is this: the inter-inclusion that exists in the Ten Sefiros of Atzilus, in which the ra-
diance of the Infinite Light (Or Ein Sof) shines so that they are included in one another, as men-
tioned above, is a level that is not present at all in the nogah of Atzilus.

What makes the Sefiros of holy Atzilus what they are is their inter-inclusion, brought about by the radiance

of the Infinite Light shining in them. That quality is entirely absent from the nogah of Atzilus.
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Rather, the attributes in kelipas nogah of Atzilus are “separated branches”: the Chesed is not in-

cluded with the Gevurah, and they do not unite with each other at all.

In nogah the attributes are “separated branches”: its Chesed does not include Gevurah, and the two do not
unite at all.
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As is known, the waste from the shattering of the vessels (sheviras hakeilim) of the World of Tohu
fell into kelipas nogah, and the first of them is kelipas nogah of Atzilus; and in the World of Tohu
there was no inter-inclusion, and all the more so after the shattering of the vessels, etc.

As the Arizal teaches, the debris of the shattered vessels of Tohu fell into kelipas nogah, the highest of it be-
ing the nogah of Atzilus. Tohu had no inter-inclusion to begin with, and still less after its vessels shattered.
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Therefore the Infinite Light (Or Ein Sof) is not drawn into them and enclothed in them at all in the
way it is enclothed in the Atzilus of holiness, since they are not a vessel for the revelation of the
Infinite Light, which rests only in a place of self-nullification (bittul) and a place of inter-inclusion,
etc.;

So the Infinite Light is not enclothed in these kelipos as it is in holy Atzilus. They are not vessels for it, since
it rests only where there is self-nullification and inter-inclusion.
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it only shines upon them as an encompassing light (makif), as is explained elsewhere on the verse
“See, the fragrance of my son,” etc. Therefore they are called kelipos, for a kelipah (husk) is some-
thing that has no taste and no moisture, etc.,

It only shines on them from outside, as an encompassing light, as explained on “See, the fragrance of my

son” (Genesis 27:27). That is why they are called kelipos: like the husk of a fruit, they have no taste and no
moisture.
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as with the fruit. (It may be said that the Name Mabh is called “the watering of the tree,” the level of
moisture and the drawing down of the Infinite Light, through which true inter-inclusion comes
about, so that they become one; by way of analogy, it is the nature of water to bind, for the particles
of flour become one mass through the water.

The parenthesis adds a Kabbalistic image: the Name Mabh is called “the watering of the tree” in the Tikkunei

Zohar, the moisture of the Infinite Light that brings true union. As water binds particles of flour into one
dough, this moisture binds the attributes into one.
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And this revelation comes about because they are first in a state of rectification (tikkun), in the
manner of “soft as a reed,” etc., so that afterwards “the Holy One, blessed be He, dwells in a com-
plete place”; and this is the revelation of the Name Mah within, “which is the path of Atzilus and is

the watering of the tree,” etc.

This revelation comes when the attributes are first rectified, “soft as a reed” (Taanis 20b), yielding rather
than rigid. Then “the Holy One, blessed be He, dwells in a complete place,” and the Name Mah, “the path of
Atzilus,” is revealed within them.
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Whereas kelipas nogah of Atzilus derives from the World of Tohu, from the shattering of the ves-
sels, in which there is no inter-inclusion at all; and even its self-nullification is in the mode of yesh
(self-existence), as is known from the matter of “See: mah (‘what’)!”, which makes a yesh and a

‘something’ out of its own self-nullification, etc.

Nogah of Atzilus comes from Tohu and the shattering, where there is no inter-inclusion at all, and even its
self-nullification is a form of self-assertion: it makes a “something” out of its own being “nothing.”

RIDORT 1Pw *>ran N mMPhD ana 1R 119990 *P1 1997 17390 17 aw na B95 02 qwnl R 07y
(1

Therefore the level of the Name Mah within is not drawn into them at all, and so they are called ke-

lipos, for they have no moisture from the level of “the watering of the tree,” etc.)

So the Name Mah, the inner moisture, does not reach these kelipos at all, and they are called husks: they
lack the moisture of “the watering of the tree.”
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From kelipas nogah of Atzilus there is afterwards drawn into Beriah, Yetzirah and Asiyah the level
of actual yesh, and “the host of heaven,” etc. With this, what is stated, that kelipas nogah is half
good and half evil, will also be understood.

From nogah of Atzilus there comes, in the lower worlds, real separate existence (yesh) and “the host of heav-

en,” the heavenly powers. This also explains how nogah can be half good and half evil.
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The explanation, as is known: evil came into being because of the shattering of the vessels in the
World of Tohu, and the shattering came about because they were “separated branches”; and from

this the level of evil afterwards came into being in the chain of descent (hishtalshelus).

Evil came into being through the shattering of the vessels of Tohu, and they shattered because their attribut-
eswere “separated branches.” From this, evil later emerged in the chain of descent.
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Now, from the shattering of the vessels of the World of Tohu [fragments] fell into the nogah of
Atzilus. Therefore, although it receives from Atzilus, and therefore its half that faces inward is
good,

Fragments of the shattered vessels fell into the nogah of Atzilus. Because it receives from Atzilus, its inner
half is good.
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yet because even in this half there is no inter-inclusion at all, and consequently the revelation of

the Infinite Light does not shine in it in an inward manner, as mentioned above,

But even that inner half lacks inter-inclusion, so the Infinite Light does not shine within it in an inward way.
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therefore it can be that its outward-facing half is evil (just as the kelipos came into being from the
World of Tohu, etc. With this will be understood the saying of our Sages, of blessed memory, in the
Midrash Rabbah at the end of Parshas Naso, end of section 14, on the verse “And there has not
arisen another prophet in Israel like Moshe”:

Therefore its outward-facing half can be evil, just as the kelipos arose from Tohu. The parenthesis then turns
to the Midrash on “There has not arisen another prophet in Israel like Moshe” (Deuteronomy 34:10).
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“In Israel none arose, but among the nations of the world one did arise,” etc., “this is Bilaam son of
Beor,” etc. Now, Moshe’s prophecy was from Atzilus; if so, how did a prophet like Moshe arise
among the nations of the world? Rather, the explanation is that Bilaam’s prophecy was from kelipas
nogah of Atzilus, etc.)

The Midrash says that among the nations one did arise: Bilaam. Since Moshe’s prophecy came from Atzilus,

how could Bilaam equal it? The answer: Bilaam’s prophecy came from kelipas nogah of Atzilus, at the height

of Atzilus yet outside holiness.

SECTION 5 - 1123-26

The affliction and the law of the white hair
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4. According to this, what was said above in the name of the Zohar and Etz Chaim will also be un-
derstood: that the withdrawal of the light of Abba from Z’eir Anpin (the emotive attributes) is the
cause of the coming into being of the affliction.

Section 4 resolves the second puzzle: why the withdrawal of the light of Abba from Z’eir Anpin causes

tzara’as, as the Zohar and Etz Chaim say.
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The explanation is this: the Infinite Light (Or Ein Sof) is enclothed specifically in Chochmah (wis-
dom), as is written in Sefer Shel Beinonim (Tanya), chapter 35, in the gloss; therefore, for there to
be complete inter-inclusion in Z’eir Anpin, this comes about through the revelation of the light of
Abba.

The Infinite Light is enclothed specifically in Chochmah (Tanya, chapter 35, in the gloss). So the complete
union of the attributes in Z’eir Anpin, which depends on the Infinite Light, comes about through the revela-
tion of Abba, which is Chochmah.
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(And although it comes about through Tiferes, this is as is written in Pri Etz Chaim concerning the
kadosh of the Yotzer blessing: the meaning is that Tiferes, which is called vav, ascends and receives
a radiance from Supernal Chochmah, which is called kodesh, and through this it is called kadosh.
See what is written on this in the explanation of the verse “And I shall be sanctified among the chil-
dren of Israel,” in Parshas Emor.
An objection: earlier the union was credited to Tiferes. The answer comes from Pri Etz Chaim on the word
kadosh in the Yotzer blessing: Tiferes, the letter vav, rises to receive from Supernal Chochmah, called

kodesh, and so becomes kadosh, kodesh with a vav; even Tiferes unites the attributes by virtue of
Chochmah.

Y PRI PRN N7 R 9D 110 N3 PNAn Papnw WUy 0NN PRI WITPT 10K DOYDT 0am
(*191725 "7111m0n3 ¥R wAPNN 07K TIRT 7Y WURD IRDOY 11N

And although we said above that Tiferes is called “holy” because it receives from the level of Keser,
that is because the light of Keser shines in Atzilus through Supernal Chochmah, as is written in Etz
Chaim that the Infinite Light is enclothed in Atzilus in Chochmah alone, etc.)

And earlier Tiferes was called “holy” because it receives from Keser; but the light of Keser itself shines in
Atzilus only through Supernal Chochmabh, for, as Etz Chaim says, the Infinite Light is enclothed in Atzilus in
Chochmah alone.
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Therefore, when the light of Abba shines, in which the Infinite Light, blessed be He, is enclothed,
and through this the inter-inclusion and unity of the Ten Sefiros of Atzilus come about, then kelipas

nogah of Atzilus cannot draw nurture from the level of the skin of the Supernal Man,

So when the light of Abba shines, carrying the Infinite Light, and the Ten Sefiros of Atzilus are united, nogah
of Atzilus cannot draw nurture from the “skin” of the Supernal Man, the outer layer of Z’eir Anpin.
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that is, the level of Z’eir Anpin; since in it [nogah]| no radiance of the Infinite Light shines so that
[its attributes] would be included together, for the root of nogah is from the shattering of the vessels

of the World of Tohu, in which there is no inter-inclusion.

Nogah has no hold on a united Z’eir Anpin because nogabh itself, rooted in the shattered vessels of Tohu, has

no inter-inclusion and no radiance of the Infinite Light to unite it.
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However, when the light of Abba withdraws from Z’eir Anpin, then there is no inter-inclusion in the
attributes of Atzilus, as mentioned above, for inter-inclusion comes chiefly through the radiance of
the Infinite Light that shines through Chochmah.

But when the light of Abba withdraws from Z’eir Anpin, the attributes of Atzilus lose their inter-inclusion,
which depends on the Infinite Light shining through Chochmah.
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And then, because this inter-inclusion is not there, kelipas nogah (the glowing husk) of Atzilus can
draw nurture from the skin of Malchus or of Z’eir Anpin. This is the matter of the affliction: that ke-

lipas nogah of Atzilus draws nurture from the skin of Z’eir Anpin and Nukva of Atzilus.

When Z’eir Anpin lacks this union, nogah of Atzilus can draw nurture from the “skin” of Malchus or of Z’eir

Anpin. That is the affliction above: nogah feeding on the skin of Z’eir Anpin and Nukva of Atzilus.
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Therefore the remedy for this is “and he shall be brought to the kohen,” which is the drawing down
of the light of Abba, which repels the external forces, so that the kelipos draw nurture only from the
hairs of Nukva and not from the skin itself.

So the remedy is “he shall be brought to the kohen” (Leviticus 13:2): drawing down the light of Abba, which

repels the external forces, so that the kelipos draw only from the “hairs” of Nukva and not from the skin
itself.
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Now, the affliction is a white baheres. By way of analogy, below, in a person, it is the withdrawal of
the blood from that place, for “the blood is the soul.”

The affliction is a white spot (Leviticus 13:4). In a human body, whiteness means the blood has withdrawn
from that place, and “the blood is the soul” (Deuteronomy 12:23), the carrier of life.
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See what is written in the explanation of “When they put ‘we will do’ first,” and in the discourse be-
ginning “To My mare.” So too above: the level of Chochmah is “and Chochmah gives life,” and this
is the level of Adam, alef [and] dam (“blood”); and the withdrawal of the light of Abba is the with-
drawal of the level of “and Chochmabh gives life” from that level of skin.

Above, Chochmah is what “gives life” (Ecclesiastes 7:12), and adam, “man,” is alef joined to dam, “blood”:

Chochmah within the blood. The withdrawal of Abba is the withdrawal of this life-giving Chochmah from that
“skin.” The Alter Rebbe refers to two discourses for more.
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And this is the matter of the baheres. See what is written on this also at the end of the discourse be-
ginning “On the eighth day, Atzeres”: that the baheres is what holds back the flow of influence and
the drawing down of life-force. And see Me’orei Or, the letter beis, section 8.

That is the baheres: it holds back the flow of influence and of life-force, as explained at the end of the
Shemini Atzeres discourse.
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Afterwards, when there is white hair, kelipas nogah draws nurture from the skin through the white
hair, etc., and therefore quarantine is needed. (The meaning and matter of “skin” will be under-
stood in the way explained above on the meaning of the knot of the tefillin above, which is from the
level of skin, etc.

Then, when white hair appears, nogah draws from the skin through the hair, which is why the afflicted per-

son must be quarantined. The “skin” above is to be understood like the knot of the tefillin explained earlier,
which is of the level of skin.
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In the same way, here too will be understood the meaning and matter of kelipas nogah of Atzilus
drawing nurture from the skin of Z’eir Anpin. And see Etz Chaim, in the discourse on the afflic-

tions, there: “And therefore, in place of three lights that go out and rectify Leah and Rachel,” etc.,

In the same way nogah of Atzilus draws from the “skin” of Z’eir Anpin. The Arizal’s discussion of afflictions
in Etz Chaim speaks of lights that go out to rectify Leah and Rachel, two configurations of the feminine
Malchus.
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“and do not wonder at this, for the affliction is not impurity in itself, but only a level of harsh judg-
ment,” etc.; see there. That is: from the affliction nurture is afterwards drawn for kelipas nogah of
Atzilus, etc., and this is the impurity when the affliction is pronounced impure. And see the Ramaz
at the end of Parshas Tazria.)

Etz Chaim adds that the affliction is not impurity in itself, only harsh judgment. The impurity is the nurture

that nogah afterwards draws from it, and that is what is meant when the affliction is pronounced impure.
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With this, the matter of “if the white hair preceded the baheres, it is pure” will be understood. For
this is how things are: kelipas nogah of Atzilus does draw nurture from the hairs of Nukva,

Now the law can be explained: if the white hair came before the spot, it is pure. For nogah of Atzilus always
draws some nurture from the “hairs” of Nukva.

JIERT FIIIAR AYEW 2na1 3% 1IP°1° 0 N1 10031 K90 TNIR R 17Apnw 9nRD 0

for since the Holy One, blessed be He, created them, they must necessarily have nurture, namely

from the last flow of influence of Atzilus,

Since G-d created the kelipos, they must have some sustenance, and it comes from the very last flow of influ-
ence of Atzilus.
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that is, the level of hairs, which grow from the skin. The hairs are the very last level, lower even
than the skin; for from the skin blood comes out through a puncture

That last flow is the “hair,” which grows out of the skin and is lower than it. The skin still holds life: puncture
it, and blood comes out.
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(and if so, the very essence of the light and life-force from the level of Supernal Chochmah, which
is enclothed in the blood, is enclothed in it; and see the Likkutei Torah of the Arizal, Parshas

Vayera, on the matter of the pulse, etc.), which is not so with the hairs.

So the skin contains the very essence of the light and life of Supernal Chochmah, which is enclothed in the
blood; the Arizal’s Likkutei Torah on Vayera discusses this in connection with the pulse. The hair contains
no such life.
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Therefore they are given nurture from the hairs; and since the white hair came before the baheres,

they have no nurture in the skin, only from the hairs, and therefore it is pure.

So the kelipos are allowed nurture from the hair. If the white hair came first, they draw only from the hair

and not from the skin, and the person is pure.
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But if the baheres came before the white hair, this means that nogah of Atzilus has nurture from the
skin of Nukva; for the Targum of tzara’as is segiru: “the closing of the light,” which is the mochin
of Abba that have not been revealed in Z’eir Anpin and Nukva.

But if the spot came first, nogah is drawing from the “skin” of Nukva itself. The Targum calls tzara’as segiru,

and the Zohar calls it “the closing of the light”: the mochin of Abba that have not been revealed in Z’eir
Anpin and Nukva.
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This is the matter of the baheres: it holds back the circulation, flow and spreading of the soul and
the life-force in that place. And spiritually, above, this is the holding back and prevention of the
revelation of the intellect (mochin) of Abba, etc.; and so with all four appearances of afflictions.

The baheres, a white spot, holds back the flow of life to that place. Above, it is the holding back of the revela-

tion of the mochin, the intellect, of Abba; the same applies to all four appearances of afflictions that the
Mishnabh lists.
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Therefore, when the baheres preceded the white hair, kelipas nogah (the glowing husk) of Atzilus
draws nurture from the very essence of the skin of Nukva through the white hair, etc., the nurture

being named after the white hair

So when the spot came before the white hair, nogah of Atzilus draws nurture from the very substance of the
“skin” of Nukva. It does so through the white hair, which gives this nurture its name.
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(for “He made one opposite the other,” as is known from the matter of Lavan and Yaakov: there is
the supernal whiteness in holiness, the white garments and “the hair of His head like clean wool,”
and opposite it there is also the “white” (lavan) of kelipah, etc.; as is written in the Pardes, Shaar 3,

chapter 7, and as is also explained elsewhere on the verse “The mound is witness,” etc.).

Holiness and kelipah mirror each other: “G-d made one opposite the other” (Ecclesiastes 7:14). There is a
holy whiteness, the white garments of the Kohen Gadol and the hair “like clean wool” of the Ancient of Days
(Daniel 7:9), and opposite it the “white” of kelipah, embodied by Lavan (“white”) against Yaakov.
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Now, from kelipas nogah of Atzilus [nurture] is afterwards drawn also into Asiyah, where the depths
of the kelipos are. Therefore, if the baheres preceded the white hair, it is impure and requires recti-
fication through quarantine, etc.

From nogah of Atzilus this nurture extends down into Asiyah, where the kelipos are deepest. So if the spot

came first, the person is impure and needs the remedy of quarantine.
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[In a case of|] doubt, “the Holy One, blessed be He, said, ‘Pure,” and the whole Academy of the
Firmament said, ‘Impure.’” For according to the comprehension of the Academy, this is the law of
the Torah: every doubt in a Torah law is [resolved] stringently.

Now the dispute itself: in the doubtful case G-d said “pure” and the Academy said “impure.” The Academy
reasoned by the general rule that a doubt in a Torah law is resolved stringently (Beitzah 3b).
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But the Holy One, blessed be He, said, “Pure”: that is, here it does not make impure unless the ba-
heres certainly came first; but if it is a doubt, and it is not known to us whether the baheres came

first, it is pure.

G-d’s ruling means that here a person becomes impure only if it is certain that the spot came first; if that is
not known, he is pure.
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Even though it may be that the baheres came first, nevertheless here it is a decree of Scripture that

whatever is a doubt to us, where it is not known to us that the baheres came first, is not impure.

Even though the spot may in fact have come first, Scripture decrees that in this case a doubt does not make

impure.
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This is either because, as long as it is not known that the baheres came first, no more nurture than

is proper is drawn to them, or because no arousal of judgments will come from this nurture.

Two reasons are suggested: as long as it is not known, the kelipos draw no more nurture than they are allot-
ted; or the nurture they draw does not arouse judgments.
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(Some reason can be found for this, that in this doubt concerning the impurity of tzara’as the mat-
ter depends on knowledge, based on what the Ramaz writes at the end of Parshas Tazria. These are
his words: “Understand a great matter: the impurity of tzara’as is not like all other impurities, for
its impurity is not known, and it does not make impure, until the kohen comes, as is known,” etc.
End of quotation.

Support comes from the Ramaz (Rabbi Moshe Zacuto): tzara’as is unlike all other impurities, for it is not im-

pure until the kohen comes and its impurity becomes known. Its impurity depends on knowledge.
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See there the reason, according to Etz Chaim. If so, even with tzara’as that is fit to be certainly im-
pure, it is nevertheless a decree of Scripture that it does not make impure until the kohen comes

and its impurity becomes known from the kohen, etc.;

So even a case that ought to be certainly impure is not impure until the kohen knows and declares it, by a de-
cree of Scripture; the Ramaz explains why on the basis of Etz Chaim.
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therefore it may well be said that the reason this doubt is pure is that whatever is a doubt, where it
is not known that the baheres came first, is pure.) And similar to this is the matter of a doubtful
mamzer, as our Sages, of blessed memory, said: a certain mamzer may not enter [the

congregation], but a doubtful mamzer is fit by Torah law to enter the congregation.

It follows that an unknown case, a doubt, is pure. The same principle appears with a doubtful mamzer: the
Torah bars only a certain mamzer from entering the congregation, while by Torah law a doubtful one may
enter (Kiddushin 73a).

SECTION 6 - 127-30

Why the Academy did not know the reason
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5. But we must understand: although the Academy of the Firmament merited this revelation, that
the Holy One, blessed be He, said “Pure,” they nevertheless did not know the reason, so that they

said, “Who will decide?” etc.

Section 5 asks: if the Academy was granted to hear G-d say “pure,” why did they not know the reason, so that
they needed someone to decide?
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The explanation is this. It was explained above that for the Tannaim and Amoraim, whose Torah
was their occupation, it was all to draw down from the Supernal Keser (Crown), from above to be-
low, from the level of the light that encompasses all worlds (sovev kol almin) to the level of Malchus

(sovereignty), which is the level of the light that fills all worlds (memalei kol almin).

As explained earlier, the Tannaim and Amoraim, whose whole occupation was Torah, drew light down from
the Supernal Crown, the encompassing level (sovev), into Malchus, the indwelling level (memalei).
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Now, the level of sovev kol almin cannot shine in the vessel in actual revelation, in comprehension,
even in Gan Eden, until the Resurrection of the Dead (as is written in Iggeres HaKodesh, in the sec-
tion beginning “It is known that through an arousal from below,” etc.; see there); only its radiance

shines in concealment,
But the encompassing light cannot be openly revealed in a vessel, in comprehension, even in Gan Eden, un-
til the Resurrection of the Dead (as Iggeres HaKodesh explains). Only its radiance shines there, in a hidden
way.
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for since the inner light and the encompassing light are joined together with each other, a radiance

from the encompassing [light] shines into the inner [light] in concealment, as was written above

This is possible because the inner and encompassing lights are joined to each other, so the encompassing
light shines into the inner light in concealment, as explained at the beginning.
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(see what is written in the explanation of the verse “Let them bring a royal garment,” on how the
encompassing [light] burnishes half of the vessel, etc. And see Pri Etz Chaim, Shaar HaShabbos,
chapter 12, on the covering (sechach) of the sukkah, which ideally should be such that stars are
visible through it: these are sparks of the chasadim (kindnesses) that shine from their place
through the openings, etc.;
The parenthesis cites the discourse on “Let them bring a royal garment” (Esther 6:8) on how the encom-
passing light burnishes half the vessel. Pri Etz Chaim says that the sukkah’s covering, which stands for the

encompassing lights, should ideally let the stars be seen through it; the stars are sparks of kindness shining
through the gaps.
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and the sechach is the level of the encompassing lights, as is known, but the radiance of the en-
compassing [light] nevertheless shines into the inner light, and this is the matter of the openings,
etc. And see what is written in Iggeres HaKodesh on the verse “And He donned tzedakah like

armor.”) Now, it is known that “today [is| to do them, and tomorrow to receive their reward.”

The gaps in the covering show that the encompassing light still shines into the inner light. Then comes the
key principle: “Today to do them, and tomorrow to receive their reward” (Eruvin 22a): this world is for doing

the mitzvos, the next for receiving their reward.
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Therefore in Gan Eden, when they learned the Torah there by way of receiving reward, then, al-

though the light revealed in Gan Eden is from the level of memalei kol almin,

In Gan Eden, where the Torah is learned as reward, the light that is revealed is of the indwelling level

(memalei).
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nevertheless, because the encompassing light, which is sovev kol almin, shines into the inner light,
they saw the light shining from sovev kol almin; and this is “the Holy One, blessed be He, says,

‘Pure.””

Yet because the encompassing light shines hiddenly into the inner light, the souls there perceived the light

999

of sovev as well; that is what is meant by “the Holy One, blessed be He, says ‘pure.
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As mentioned above, “holy” is the level of Keser (the Crown), sovev kol almin; and according to the
radiance of Keser and Chochmah that shines in Gan Eden, the law is that this doubt is pure.

However, they comprehended

As said at the start, “holy” is Keser, the encompassing light. By the radiance of Keser and Chochmah that
shines in Gan Eden, the doubtful case is pure, but the Academy grasped only part of this.
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only the revelation of the will, that it is pure; but the light, the inner dimension and the reason of

the will, why this doubt is pure, they did not comprehend.

They grasped only the revealed will, that it is pure, but not the inner light and reason of that will.
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That is because this revelation is from the level of the encompassing [light] and sovev kol almin,

which shines into the inner light only in concealment, and not in actual revelation

This is because the revelation came from the encompassing level, which shines into the inner light only in a
hidden way, not openly.
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(and therefore they comprehended the ruling that this doubt is pure, but the reason, which is the
inner dimension, they did not comprehend; as in the manner of “the skull (Gulgalta) that covers

the brain.”

So they knew the ruling but not its inner reason. The image is “the skull that covers the brain”: the outer lev-
el of the Crown, the Gulgalta, covers its inner, hidden wisdom.
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For the hidden brain (Mocha Stima’ah), which is the inner dimension of Keser, cannot come into
revelation at all until the Time to Come, when the reasons of the Torah will be revealed; and the
revelation in the Torah as we have it is from the level of the Gulgalta, which is the will, the level of

the outer dimension (chitzoniyus), etc. But this is in “today, to do them.”

The Mocha Stima’ah, the hidden brain and inner dimension of the Crown, will be revealed only in the Time
to Come, when the reasons of the Torah are revealed. The Torah revealed to us now comes from the Gulgalta,
G-d’s will, the outer level: it tells us what to do, the task of “today.”
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So too in Gan Eden: although it is the level of “to receive their reward,” since the revelation there is
from the level of memalei kol almin, and from the level of sovev kol almin there shines only, in

concealment, the radiance that the encompassing [light] shines into the inner light,

Gan Eden is the place of “receiving reward,” yet its revelation is of the indwelling level, and the encompass-
ing light shines there only hiddenly, through what it radiates into the inner light.
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therefore this revelation, which is not a complete revelation, is like the revelation from the level of
the Gulgalta that covers the Mocha Stima’ah: they knew the ruling that it is pure, but the reason,
which is from the level of the Mocha Stima’ah, they did not comprehend at all.)

So the revelation there was incomplete, like the Gulgalta covering the Mocha Stima’ah: they knew the ruling,
“pure,” but not its reason, which belongs to the hidden brain.
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On the contrary: according to the comprehension in the Academy of the Firmament, which is from
the level of memalei kol almin, as mentioned above, for the firmament is from the level of Binah
(understanding), etc., according to this comprehension they all said “impure,” in accordance with
the law that a doubt in a Torah law is [resolved] stringently.

Their own comprehension, drawn from Binah, the “firmament,” at the level of memalei, led them the other

way, to “impure,” by the rule that a doubt in a Torah law is treated stringently.
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They said, “Who will decide? Rabbah bar Nachmani will decide,” for Rabbah bar Nachmani said, “I

am unique in [the laws of] leprous afflictions,” etc.; and therefore he knew the law at its source.

So they asked who would decide, and the answer was Rabbah bar Nachmani, “unique in nega’im,” who knew
the law at its source, as the next paragraph explains.
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And he found a verse and expounded it: that it is also written in the Torah that it is not impure un-

less the baheres certainly came first, but its doubt is pure.

Rabbah bar Nachmani found a verse and expounded it: the Torah itself teaches that the person is impure
only when it is certain that the spot came first, while a doubt is pure. This is the derivation from “to pro-
nounce it pure or to pronounce it impure” cited at the start of the maamar.

| | I | (AN I I | I I
212°0 1Y WWRWY 7 I IPOE0 1POW 771N A IREND KD KYOPIT RN2ONNT NAwD 28R 7KW
SNAY AR A7NPw YA 0%

Whereas according to the comprehension of the Academy of the Firmament, they did not find this
in the Torah, that its doubt should be pure; they only heard, by way of receiving reward in Gan
Eden, that the Holy One, blessed be He, said, “Pure.”

The Academy found no such teaching in the Torah. They only heard, as part of their reward in Gan Eden,
that G-d said “pure.”
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But according to their comprehension of the Torah, it seemed to them that it is impure; that is be-
cause their comprehension in Gan Eden is from the level of the light that fills all worlds (memalei

kol almin), etc.

By their own understanding of the Torah the case seemed impure, because their comprehension in Gan
Eden comes from the indwelling level, memalei kol almin.
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According to this, it seemed to them that this doubt must be impure, as mentioned above. And what
is above the level of comprehension is called Eden, of which our Sages, of blessed memory, said,
“No eye has seen,” etc., and it is the level of the encompassing [light]; but nevertheless, what the

encompassing [light| shines inwardly, in concealment, this they saw in Gan Eden;

What is above comprehension is called Eden, of which it is said, “No eye has seen” (Isaiah 64:3; Berachos
34b): the encompassing level. What the Academy saw in Gan Eden was only the hidden glimmer of that en-

compassing light within the inner light.

»M3 27 OO BRI AT PR 7PN 00 10w KD 1Y YD DAR TINY MR OTIPY 10wn 19
ooy

therefore they grasped that the Holy One, blessed be He, said “Pure,” but they did not grasp the
reason for it, for the encompassing [light] shines into the inner light and the vessel only in

concealment.

So they grasped that G-d said “pure,” but not why, since the encompassing light shines into the inner light

and the vessel only in concealment.
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But Rabbah bar Nachmani, who was “unique in nega’im”: that is, his rank was from the level of this
very radiance itself, what the encompassing [light] shines into the inner light; and therefore he is
called “unique,”

Rabbah bar Nachmani was “unique in nega’im” because his very soul came from that radiance itself, the

shining of the encompassing light into the inner light.
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for he is above the rank of all the other sages, who are from the level of the inner light, and for

whom what the encompassing [light] shines into the inner light is hidden;

That set him above all the other sages, whose souls came from the inner light and from whom the radiance of

the encompassing light was hidden.
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but Rabbah bar Nachmani is himself from the level of this radiance of the encompassing light,
what shines into the inner light, etc. Therefore he found its actual reason: that according to the law
written and stated explicitly in the Torah, this doubt must be pure, “since Scripture opened with
purity first,” etc.

Since he himself belonged to that radiance, he could find the actual reason in the written Torah: the doubt is
pure “since Scripture opened with purity first” (Nazir 65b).
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(The matter of this level, that his soul is from the radiance of the encompassing [light], may be ex-
plained along the lines of what is written on the verse “Then Moshe sang,” on “for I drew him out of
the water,” said of Moshe: that is, from the level of the concealed world, which is the level of the
light that encompasses all worlds (sovev kol almin), from there the soul of Moshe was drawn;

Such a soul can be understood from Moshe. The discourse on “Then Moshe sang” explains “for I drew him

out of the water” (Exodus 2:10): Moshe’s soul came from the “water,” the concealed world, sovev kol almin.
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and this is what the encompassing [light] shines into the inner, for “out of the water I drew him”
onto dry land, etc. And see also what is written on the verse “And these are the ordinances,” that
Moshe’s root is from the level of the circles and encompassing lights, sovev kol almin, etc.

Being drawn out of the water onto dry land is the encompassing light shining into the inner light. The dis-

course on “And these are the ordinances” (Exodus 21:1) likewise says that Moshe’s root is in the “circles”

and encompassing lights.
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And see what is written in Parshas Yisro, at the end of the discourse beginning “Their appearance
and their deeds,” on the meaning of “Moshe, you have spoken well”; and from there it will be un-
derstood that there can be a drawing of an actual spark of Moshe in Rabbah bar Nachmani, and
this is why he too was “unique” in this level, namely that he was from the level of the radiance of
the encompassing [light], etc.)

The Amoraim would say to a colleague, “Moshe, you have spoken well” (Shabbos 101b), and the discourse

“Their appearance and their deeds” shows that an actual spark of Moshe can be drawn into a sage. So
Rabbah bar Nachmani, with Moshe’s spark, was “unique” in this level of the encompassing light.
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(And see what is written about Eden in the explanation of the splitting of the Sea of Reeds, on “and
He shall wave His hand over the river.”) Now, for further explanation of “the Holy One, blessed be

bR

He, says ‘Pure,’” it may be said according to what is written in the Zohar, Parshas Bo, 36b: “When

the Holy One, blessed be He, appears over the garden,” etc., up to “and it does not separate from
Eden.”

For more on Eden the Alter Rebbe refers to his explanation of the splitting of the sea and of the future “He
shall wave His hand over the river” (Isaiah 11:15). He then adds a further explanation from the Zohar: “When

the Holy One, blessed be He, appears over the garden... it does not separate from Eden.”
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It follows that this revelation is from the level of Eden, which is the level of Chochmah (wisdom)
and Keser (the Crown); whereas the comprehension of the Academy of the Firmament itself in Gan

Eden is drawn from the level of Binah of Atzilus, which is the level of the upper firmament, etc.

So G-d’s appearance in the garden comes from Eden, which is Chochmah and Keser, while the Academy’s
own comprehension in Gan Eden comes from Binah of Atzilus, the upper firmament.
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But the level of the revelation of “the Holy One, blessed be He, comes to delight with the righteous
in Gan Eden” is a revelation from far above the level of Binah.

The revelation of “the Holy One, blessed be He, comes to delight with the righteous in Gan Eden” is therefore
far higher than Binah. That is why the Academy heard G-d’s ruling without grasping its reason.

SECTION 7 - 131-33

G-d’s delight in Gan Eden and the halachic ruling
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See what is written on the verse “I have come into My garden,” etc., and on the Zohar in Parshas
Bereishis, 27b, [on] “I will make him a helper,” concerning the superiority of this revelation, that

“the Holy One, blessed be He, comes,” etc.

The superiority of this revelation, G-d coming to delight with the righteous, is discussed in the discourse “I
have come into My garden” (Song of Songs 5:1) and in the Zohar on “I will make him a helper” (Genesis
2:18).
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And this is also like the matter explained elsewhere on the verse “And there was a voice from above
the firmament”: “voice” means a drawing-down and revelation from above the level of the firma-
ment and the partition (parsa), and it is from the level of the light that encompasses all worlds

(sovev kol almin).

It is like “a voice from above the firmament” (Ezekiel 1:25): the “voice” is a revelation from above the firma-

ment and the partition (parsa) between levels, from sovev kol almin.
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So too, this revelation is from above the root of the comprehension of the Academy of the
Firmament, whose comprehension is rooted in the level of the upper firmament of Binah

(understanding).

This revelation is above the root of the Academy’s comprehension, which lies in the upper firmament,
Binah.
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But this drawing-down from the level of Eden is “above the firmament,” etc. And all this is drawn to
them because, in their Torah study during “today, to do them,” they also drew down from the level
of the Supernal Keser (Crown), the level of the light that encompasses all worlds (sovev kol almin);
and through this they merit in Gan Eden as well the revelation of this radiance, that “the Holy One,
blessed be He, comes to delight,” etc.

The drawing-down from Eden is “above the firmament.” The Sages earn it because in their Torah study in

this world, the time “to do them,” they drew down from the Supernal Crown, sovev, and so in Gan Eden they
merit that G-d “comes to delight” with them.
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(See what is written in the discourse beginning “For as the new heavens,” on “and He placed him in
Gan Eden to work it,” etc.) One may further explain according to what is written elsewhere, in the
discourse beginning “Go out and see,” on the meaning of “Lift up your hands [in] holiness and
bless Havayah,” etc.

Further references: the discourse “For as the new heavens” (Isaiah 66:22), on “and He placed him in Gan

Eden to work it” (Genesis 2:15). Another explanation draws on the discourse “Go out and see” (Song of Songs
3:11), on “Lift up your hands in holiness and bless G-d” (Psalms 134:2).
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And this is why He is called “the Holy One, blessed be He”; see there at length. And this blessing
comes through occupation with Torah, as is written in the Zohar, Vayikra, 13a; and therefore “from
their blessing they too will be blessed,” which is why the Holy One, blessed be He, comes to delight
with the righteous in Gan Eden, etc.

There it is explained that the “holy” must be blessed, that is, drawn down, which is why G-d is called “the

Holy One, blessed be He.” This blessing comes through Torah study, and those who bless are themselves
blessed; so G-d comes to delight with the righteous in Gan Eden.
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And see the Ramaz, Parshas Ki Seitzei, on folio 278a; he writes: the Academy of the Holy One,
blessed be He, is in Beriah, where the Higher Gan Eden is, and the Academy of the Firmament is in
Yetzirah. (And see the Zohar, Parshas Balak, 203b.)

The Ramaz places the Academy of the Holy One, blessed be He, in Beriah, where the Higher Gan Eden is, and
the Academy of the Firmament in Yetzirah.
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Now, the Rambam, at the end of chapter 2 of the Laws of the Impurity of Tzara’as, ruled like the
Academy, that its doubt is impure; and the Kesef Mishneh writes that this is because the Tanna
Kamma and Rabbi Yehoshua disagree about this at the end of chapter 4 of Negaim, and the law fol-

lows the Tanna Kamma; and although the Holy One, blessed be He, said “Pure,” “it is not in

heaven,” etc.
Now to the practical law. The Rambam (Laws of Tzara’as 2:9) rules like the Academy that the doubt is im-
pure; the Kesef Mishneh explains that the Mishnah (Negaim 4:11) records a dispute between the first Tanna

and Rabbi Yehoshua, that the law follows the first Tanna, and that G-d’s “pure” does not decide the law, since
the Torah “is not in heaven” (Deuteronomy 30:12).
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However, from Rabbeinu Shimshon, at the end of chapter 4 of Negaim, it is implied that the law fol-
lows Rabbi Yehoshua, because the Holy One, blessed be He, said “Pure,” etc. The explanation may
be given according to what is written elsewhere concerning what our Sages, of blessed memory,
said about Rabbi Meir, that he would say of the impure, “pure,” and show a face (panim) for it, etc.;

Rabbeinu Shimshon, however, implies that the law follows Rabbi Yehoshua, because G-d said “pure.” To ex-

plain the two views, the Alter Rebbe cites what the Sages said of Rabbi Meir: he could declare the impure
pure and “show a face” for it (Eruvin 13b).
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for wisdom is drawn from above through hairs, which are the thirteen tikkunim of the beard: zak-
en, “one who has acquired wisdom,” the root of the thirteen principles by which the Torah is ex-

pounded; and the hairs are contractions (tzimtzumim).

Wisdom descends through “hairs,” the thirteen tikkunim of the beard of Arich Anpin; zaken, “elder,” written
with the same letters as zakan, “beard,” is “one who has acquired wisdom” (Kiddushin 32b). These are the
root of the thirteen principles by which the Torah is expounded, and hairs are contractions, narrow
channels.
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But when wisdom is in Keser, there it is in great expansiveness, the level of the Infinite (Ein Sof);
and this is the meaning of “and show a face for it”: he would shine and draw down from the level of
the Face (panim) of Arich Anpin, which is free of hairs and above the level of the contractions (and

see what is written about this at length in the explanation of the verse “These are the journeys™).

When wisdom is still in the Crown it is broad and unbounded. Rabbi Meir “showed a face” because he drew

from the “Face” of Arich Anpin, which is free of hair and above all the contractions.
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Therefore he was able to say even of the impure, “pure,” etc., and this was the matter of Rabbi Meir.

But most of the sages of his generation comprehended the Torah only

So Rabbi Meir could declare even the impure pure. Most of the sages of his generation, however, grasped the

Torah only in a more limited form.
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as it had already been drawn into Chochmah of Atzilus, which receives through the hairs of the
thirteen tikkunim of the beard; and this is [the meaning of] “the unripe fruit of the supernal wis-
dom is Torah,” etc., as is explained in the explanation of the verse “Moshe commanded us the
Torah.”

They grasped it only as it is drawn into Chochmah of Atzilus through the “hairs,” the thirteen tikkunim; that
Torah is “the unripe fruit of the supernal wisdom” (Bereishis Rabbah 17:5).
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Therefore they did not fix the law in accordance with him, for “follow the majority to decide”; and

see the Midrash on Tehillim, on the verse “The words of G-d,” etc.,

This is why the law was not fixed like Rabbi Meir: “follow the majority to decide” (Exodus 23:2). The Midrash
on Tehillim, on “The words of G-d are pure words... refined sevenfold,” teaches that the Torah was given with

forty-nine ways to argue “pure” and forty-nine “impure,” and the decision was left to the majority.
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“refined sevenfold,” etc. And this is the meaning of “it is not in heaven”: for “heaven” is the en-
compassing levels of chayah and yechidah, and the Torah has already been drawn down from the
encompassing levels into the inner light, in the attributes of the World of Atzilus (Emanation).

This is what “it is not in heaven” means: “heaven” is the encompassing levels of the soul, chayah and yechi-

dah, while the Torah has already been drawn down from them into the inner light, the attributes of Atzilus,

where it is decided by understanding.

ORI TN 1190 MDTIRY D°YA12 TOM° PTw 1127 09 .pPND pODT 07anan NYT Wk wo ey
10N OnT

According to this, the view of the Rambam, who ruled like the Tanna Kamma, may be explained:
Rabbah, who was “unique in nega’im and ohalos,” was from the level of the encompassing [light| of
chayah [and] yechidah;

This explains the Rambam'’s ruling like the first Tanna: Rabbah bar Nachmani, unique in nega’im and oha-

los, drew from the encompassing levels of chayah and yechidah.

1397777 MBI? 0°27 PINRT RA? 727 7T PRT 2IRW RITT 27° NARI 0701 MY? 0927 IR 970YK)
19 IV AMIR 172IPT 2IRW RIT PAR VYT 7IWAT ONO0T RN KT

and nevertheless, “follow the majority to decide.” Yet in truth it can be said that here it is different:
this is not comparable to “follow the majority to decide,” which applies only to a dispute of the
sages of the Mishnah with one another; but here it is different, for the Holy One, blessed be He,
says “Pure,” etc.

Even so, the law follows the majority, whose understanding is of the inner light. Yet the Alter Rebbe suggests

that this case may be different: “follow the majority” governs disputes among the sages themselves, but here

G-d Himself said “pure,” which would support the view of Rabbeinu Shimshon.
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IN ONE'S AVODAH

Prayer is a preparation for Torah study: contemplating G-d’s infinite greatness, before which all the worlds

are a single drop, brings a longing and “worry” of the heart that is not sadness. Torah study then gladdens

that heart, because the soul can grasp Torah, and Torah and G-d are one, so through it the soul grasps G-d

Himself. Torah should be spoken aloud, since the breath of speech draws its hidden light into revelation,

and learned for its own sake, which adds light in Gan Eden.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar identify “holy” with Keser and “blessed” with Chochmah, and how does that explain
the Sages’ choice of the Name “the Holy One, blessed be He”?

. Why is Binah called a “firmament,” and what does the image of water freezing into ice teach about

comprehension?

. How can contemplation in prayer bring “worry” that is not sadness, and why does Torah study then glad-

den the heart?

According to the Maggid’s answer, why does Tiferes, and not Chesed, bear the Name Havayah, and how
does this explain kelipas nogah of Atzilus?

. Why could the Academy hear G-d say “pure” and still not know the reason, and what made Rabbah bar

Nachmani able to decide?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

2

a4

2vyian pRe

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.X,D AT

N72% 2TIp 12 YW NI NV 120 YWD nnTIp NAn2 N
Y
The Mishnah at the end of chapter 4 of Negaim, where
Rabbeinu Shimshon cites the Talmud’s reason: if the spot
came first it is impure, if the hair came first it is pure, and
in doubt it is impure, while Rabbi Yehoshua disagrees.
Mishnah Negaim 4:11x”:"7 0°y23 11wn
nY AN 03 “¥02 772 1779 ,0999 A2 PR 071 30D N2
137 9P MT? 02 X TMRY "3ER LR0TY N NyY
yrg;‘inz 327 .XRL ,PE0 OXY .7IAY ,mn;b o7 1;? Y OXY .XDY
R
A bright spot the size of a split bean and there was nothing
else, and then there appeared a bright spot of the size of half
a split bean having two hairs, this one is declared unclean.
Because they said: if the bright spot preceded the white hair
he is unclean; if the white hair preceded the bright spot he is
clean; and if it is doubtful he is unclean. Rabbi Joshua re-
gards this as unsolvable.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
QN NAY 129 YWD NATIP 1T DX YOPIT NN2NR2 ATEn Np
ATP191 1Y AN AR PRD 1Y NNTaR oTp 1Ak Y
11271 IN2 "NRI RRY "IRR ¥°P7T7 RN2°nn
The Talmud tells of the dispute in the heavenly academy
over a doubtful case of a white spot and white hair, and
how Rabbah bar Nachmani, “unique in nega’im,” was
brought up to decide it and died saying “Pure, pure.” The
whole maamar is an explanation of this story.
Bava Metzia 86a:6-7"1-"1:X 1”2 Ry°%n X212
SBI KY2 LTRIND K27 TR KININD Y Rl Arny
0713 KR KPIPTT RTPIN 27 M) .XRAXD 2IX) Y RIPWK 13
XBY - 127 WP NRTIP N172 OX XYPIT RAPIND "398 XP
(MR NI 2 VATRT - PRY 1MW - NY722 0TIP 127 WY OX)
1213 7M233 TR >70RY KRR MR RY°PIT RN ’I.'I?D} i
TN VIR LDV TN VIR 1N 72 127 WRT S 72 137
.nivRa
William Davidson, Vocalized Aramaic (CC-BY-NC)

The closing verse of the laws of tzara’as in garments: “This
is the law of the affliction... to pronounce it pure or to pro-

likuteitorah.com/likkutei-torah/tazria/6/

nounce it impure.” Because purity is mentioned first, the
Sages derived that the doubtful case is pure.

Leviticus 13:591”1:17 X"

=53 9K 2777 X "NW1T IR D°AYET IR IMED 732 NYIZYII NIIA DR
:IRMO? IR 19007 29y

This is the law of the plague of leprosy in a garment of wool

or linen, or in the warp, or in the woof, or in any thing of

skin, to pronounce it clean, or to pronounce it unclean.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Talmud derives from “to pronounce it pure or to pro-
nounce it impure” that the doubtful case of a white spot
and white hair is pure, “since Scripture opened with purity
first.” The maamar will later call this the reason Rabbah
bar Nachmani found.

Nazir 65b:5°77:2 770 7°11

IR 10?7 KR MWK 127 MR I 27 R 20 v R )

190X ,°377 °K .1P°NA 770V2 N30 [32] 1Dy PRI PINnw?
179710 920 01 TRMIVY PRIIYR

William Davidson, Vocalized Aramaic (CC-BY-NC)

D°RIZYN D°NDINAT NN B°K17 1INW DORTI1ANT QORANF 1Ay
In Or HaTorah (Vayikra vol. 4, p. 1052) the Tzemach
Tzedek connects this discussion with Torah Ohr 49b,
which says that the drawing down of supernal Chochmah
comes about through the Tannaim, the Sages of the
Mishnah.
KEHOT'S NOTE
mROm qwnI Mt IRT 2 b RMNR TN ArR Y T-XIp% N7MING
¥ 3-RIPM NPMIR D3 IR LTIWNN 09Ya 0ORINT YUY RIT L . IRDYY
-RP7 XVARMIR TIARM™N PYIY KON Y 2-WUAY NN Y 3-T70 .KPpn
IR ,0MIZYT 0°NDIAN °1¥2 .70OR%230 11 NP7 011 OwY AN Y 2
L(771°y 1 UPYPA MPAD) T APYD 17OWN OVPWA 17D 17T

72T P70 *am12

That maamar explains that the splitting of the river Ginai
for Rabbi Pinchas ben Yair was a change and an innova-
tion even with respect to the river’s own root and source.
KEHOT'S NOTE
3% 03 WITM MW XITW 9730 175w 01Pwa 17D 1772 RN LK

SMINTMpm v

Rabbi Pinchas ben Yair, on his way to redeem captives,
told the river Ginai to divide its waters for him, and it did;
the Talmud contrasts this with the sea that split for Moshe
and six hundred thousand. The maamar asks how such
power came from Torah study.

Chullin 7a:1187:X *t PN

MWYY? 923 AR 777 IR 72 MIAYRY TR0 00 PID ORI Y IR

AR X PO WY PRO AR C11P 1T MYYS TR 2K 1P 1N
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12

13

ROW 772y 3913 PRI ANR X DX 00 MR W ORTY IR TRy
170 pon Py oon 72 173y°
Wikisource Talmud Bavli (CC-BY-SA)

05017 *°1R 1937 KUt

After Rabbi Chanina bar Chama revived a slain servant,
Antoninus said to Rebbi, “I know that the least among you
revives the dead.” The maamar cites it as a second exam-
ple of the Sages’ wonders.
Avodah Zarah 10b:61:2 17t 1712y
R 2TP2YR °D°0 MK L2V MAT AUNIWR NXLN 12 KPP 027 2K
DUPRY ARAUN ,MPRPRT PY 1PWR PR — PP0RT ARY KRN PR
WY LAITYY AN A0Y RO KY2 RMD7RI RIPIPM K —
MW X? RPONT RITY2 MR 000 700 132 KT "0 RIYT)
TR PR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
20Ty

an=n poy Yy 15 1o

The Mitteler Rebbe explains there that the Sages merited
this “because their self-sacrifice in diligent Torah study
had no equal.”

KEHOT'S NOTE

nmpw 5y oibw 17on °na %57 XA tn Y 2-RAP% R7ATR S9IKR2

7Y 71TV AMnD R KD 1MINn

MO RT2T .. Tapn v

The note refers to that discourse for a parallel treatment of
the name “the Holy One, blessed be He” by which the
Sages called the Creator.

KEHOT'S NOTE

772 A29R2 L[3] (2 ,n) A"E1 Can mobn nan oww 17T v Y
S79ORY 120V 77990 171103 02 IR TR Y OID NUMIK LA ,Ap MR

N> N2 X1 WP

There the Tzemach Tzedek quotes the Pardes, “Kadosh is
in Keser, in Tiferes and in Yesod,” and remarks that the
Pardes’s words seem to come from the Zohar, Parshas
Emor.
KEHOT'S NOTE
NARAN2Y An32 NI WP 071en 57197 09 AR Y 3-RAP” N”AIN2
7Y 7R R TN 0MIpn 77IR22 077917 72T N ,710°01

Pal-lratSentl ot

Of the nazirite: “he shall be holy; he shall let the locks of
the hair of his head grow long.” The maamar cites it to
show that “holy” is the level of Keser.
Numbers 6:5%7:1 72712
PPTIYR DR NRPRTTY SWRITDY 927K ¥R 71 7T onhD
AWUKT WY ¥ID 23 10 W N
All the days of his vow of Naziriteship there shall no razor
come upon his head; until the days be fulfilled, in which he

consecrateth himself unto the L-RD, he shall be holy, he
shall let the locks of the hair of his head grow long.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.i1,192712

|TI23 . TN WITR 1PAYR YT
The note sends the reader there on the nazirite’s being
called “holy.”
KEHOT'S NOTE
PRy R-RIP% N7MIR AR

SYXNANT PR RIT°D

the passage shares nothing with the note
KEHOT'S NOTE
.OW *D 1IP22) ,2% 70 PUIIAR IR

N”1? N5 WY1 RRORT NUNR

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
LT,0Yy — 1 wnT oo w17 WA 17eM 1790 0byT rmnw ny ey
3] A mernw |7”5S7 LR7B 1990 WY W W

P19 N5 WY RUTT NTNm
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .a0 RPR W [n7Y] v

P93 °n mana

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Ri!

ANDNN 92 9WN

“You are My servant, Israel, in whom I take glory
(espa’er).” The verb shares its root with Tiferes.

Isaiah 49:3%:0"1n 17°yw°
FINBNN 7377WN 2K ANNTIY P N
And He said unto me: ‘Thou art My servant, Israel, in whom

Iwill be glorified.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1WNRT2 72N 70y 10 INBNK 92 WK

The Midrash on Balak compares Israel to a crown that a
king took and placed on his head, and cites “Israel, in
whom I take glory.” The maamar uses it to link Tiferes
(glory) with Keser (the crown).

Bamidbar Rabbah 20:19%™:’2 1127 12712

PR NN S1RTT 27 7IN°22

The passage there states the same rule as here: the Tiferes
of Imma becomes the Keser of Z’eir Anpin and the lower
third of the Tiferes of Z’eir Anpin the Keser of Nukva, for
Tiferes and Keser are one matter.
KEHOT'S NOTE
7,0 wriw n7ph 13119 IR
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24

25

26

112°01 m°2am

Rabbi Shimon reads “the middle bar inside the boards,
running from end to end” as Yaakov, who holds both sides,
complete toward supernal Chesed and Gevurah. The maa-
mar cites it for the radiance in Tiferes that comes from
Keser.

Zohar, Terumah 94:908-96:918-n”pnn:7”% M1IN M 900
n”pnn:1’y

Said R. Simeon: ‘Blessed art thou, O Land (earth), that thy
king is free (ben horin), and nourishes thee in plenty with-
out fear of interference from the “other one” (Severity), all
being nourished by that Supernal King. “And thy princes eat
in due time”, this “time” being that of which it is written: “In
time it shall be said of Jacob and of Israel, What hath G-d
wrought!” (Num. 23, 23). “Woe to thee, O land (earth), when
thy king is a child”, as the prophet threatened Israel with the

The Zohar; London, Soncino Press, 1933 (Public Domain)

[alel=ly R hin =)}

A parallel discussion of “blessed” as the level of
Chochmah.
KEHOT'S NOTE

.OWY 1m0 0P *Y N70pN 1710 973 IR

29041 NPWRTY L L N

The Zohar explains that Chochmah is called reshis, “be-
ginning,” because the hidden supernal Crown, though
first, is not counted, so the second level counts as the be-
ginning. This matches the maamar’s point that Chochmah
is the beginning of revelation.

Zohar I, 31ba X7 x"nt

KEHOT'S NOTE
57N 0 a2 ,R% R R

§72mn 512 K17 91921 97210 12 X1 wTR

There the Alter Rebbe explains that G-d is “holy and set
apart” even as He encompasses and enlivens the worlds,
and distinguishes kadosh written with a vav, the drawing
down as memalei and sovev, from kodesh without a vav,
which is above the realm of worlds altogether.

KEHOT'S NOTE

ROTRCY OMID NPAIR L2 ,2P WK LT TPMIXR 7T .2, R0 R n“w‘? il

(17 °y 1-upPYPn »7RD) 1awn DIPWwa 17D 1772 INAN:

The Rebbe writes there that through the Sages’ Torah
study “a change and innovation is made in the world, a
true innovation that was not even in the root and source of
the world.” His note 22 derives this from Likkutei Torah
here (23a): the wonders came through Torah because the
revelation drawn down by Torah is above hishtalshelus.
KEHOT'S NOTE
ROW nonaR wITn] 09PN WITM MW Wyl onew mnn poy yw”
ow NP wrnn 121m5” Ow 22 TIYna [0 Ipn wIwa o on
TN 7Y R MPATw *87 K17 0°NDM WY 1IN0 YR MT (X ,30)
I bwhnwnn moynon X
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“Let me see your countenance, let me hear your voice.”
The Alter Rebbe refers to his discourse on this verse for
more on Tiferes and Keser.

Song of Songs 2:147°:’2 0w W

MIRY TR 29 T2Ip7D 721
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And the middle bar in the midst of the boards shall run
from end to end.” The Zohar reads it as Tiferes, which
joins the sides.

Exodus 26:28M172:17) mnw
SNSRI MERIIR 1130 DWIRT TN 1T 1M
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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29

30

31

32
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The note says that from this point the maamar’s text is also
found in Or HaTorah on the Siddur, p. 182.
KEHOT'S NOTE
.29 °Y 717°0 NN 02 R¥M IRON

T2 nbw qPem

“And King Shlomo shall be blessed, and the throne of
David shall be established before G-d forever.”
baruch means one who receives blessing, and the maamar

Here

applies it to Malchus.

1 Kings 2:457":2 X 02371

09Ty 11 2397 1991 97 71T KD M2 NPT T7nm
But king Solomon shall be blessed, and the throne of David
shall be established before the L-RD for ever.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.M LA R-0999n
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The discourse on “You have captured my heart” is where
the text says baruch as the source of blessings is ex-
plained; the passage at that column opens with the differ-
ence between will (ratzon) and inner desire (chefetz).
KEHOT'S NOTE
7, wrnw nmph

[7y23 Wnd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2-K”D N10727 Wyw
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33

34

35

36

7192 °P3 RN 710°

Pri Etz Chaim explains that baruch in a blessing is Yesod
of Abba, hidden within Yesod of Imma in the “narrow
path.” The maamar cites it to show that baruch refers to
Chochmah.

Pri Etz Chaim, Gate of Blessings 2:1m157277 2yw ,0%n vy 19

R2
Doaw AMIRA LRROK TI0Y TIN2 NN PRI RAR TI0Y RN - N2

RITY TIOPW 119K MAR N3722w 131 .07 WT° XD 2901 ,p07
2”3 RIP3 1Y ,71972 RIPAT XA 7 Oy 72Inn 15t nwha 7in2
RIRT TI0°7 NPAR ,AunD 7oynbn 18D 01 10 NI L2 o vy

Dhaw Uy DANTIAN RAPRT MIPRAY 1% NP1 wAom Ann

w7y X1 199 ,17noyR wannn X9 XTND Of 1nn 00 9710 ,ppT
171972 RIPIT RIAOK T10° TIN2 XITWD 12°DR , 7172 KART T0°
Pri Etz Chaim (Public Domain)

11292 712%0 RT3 MIN

In the Zohar’s account of the letters coming before G-d,
the beis says that through it He is blessed above and be-
low, and G-d creates the world with it. The maamar cites it
for beis as the sign of blessing, which Zohar HaRakia iden-
tifies with Malchus.

Zohar, Introduction 6:28-381”%-n1”2:1 MRTPM AT 190
At that moment, the Kaph descended from its throne of glo-

ry and quaking and trembling said: O L-rd of the universe,
may it please Thee to begin through me the creation of the

world, seeing that I am Thine own Kabod (honour). And
when Kaph descended from its throne of glory, two hundred
thousand worlds began to shake, the throne trembled, and

all the worlds quaked and were about to fall in ruins. Said to
her the Holy One, blessed be His Name: Kaph, Kaph, what
doest thou here? I ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

279 71797 W1 879 A R

The Tzemach Tzedek explains the Vayigash passage: the
world was created with beis, which has the sign of bless-
ing, and not with alef, so as not to give a place to the sitra
achra, called “cursed.” He then asks how the “cursed”
could draw nurture at all, since alef is in Keser and beis in

Chochmabh.

KEHOT'S NOTE
K27 122 APR3 X121 KP1 71972 12°0 12 wUw n°23 09 X123 190w
WY 29PN Y R-$U¥MP N2 — VIR PIPRT KUDOD XNANT 277nY
19 w7 IR PR PN RO 22 IN02 APRA XM 12 10K 1IR0RY
0Ty P

13°aN NN %2

The Zohar opens Parshas Vayigash with Rabbi Elazar’s dis-
course on “For You are our Father,” on the creation of the
world. The maamar says that it, too, implies that Malchus
is called baruch.

Zohar, Vayigash 1:1-2:157"10:"2-"R’X w21 77717 190
THEN JUDAH CAME NEAR UNTO HIM, ETC. R. Eleazar dis-

coursed on the verse: For thou art our Father; for Abraham
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38

39
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41

42

Y7077 RN2°NN2 °3207 Rp 093D P12 12T KInid...

knoweth us not, and Israel doth not acknowledge us; thou, O
L-rd, art our Father, our Redeemer from everlasting is thy
name (Is. 63, 16)....1The passage omitted is a repetition, in a
shortened form, of pp. 2b, 3a. He said:1The first twenty lines
of the Hebrew text do not appear in the English translation
as per the translator’s note on page 205a.

The Zohar; London, Soncino Press, 1933 (Public Domain)

13°aN NN %2

“For You are our Father; for Avraham did not know us.”
The verse with which the Zohar opens Parshas Vayigash.

Isaiah 63:1617V:370 \1°yw°
AR N ORI KD DRI YT XD DTTIR °D 1IN ANRTD

MY D79y 212KA

For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our
Father, Our Redeemer from everlasting is Thy name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1790 °2 NIN NYNRA 13N

The Me’orei Or passage (letter beis, sec. 39) is quoted
there in Or HaTorah, with glosses.

KEHOT’'S NOTE

AT QY 2 ,R1PN AT A-N°WRI2 N7IRD RN

790

Me’orei Or sec. 35 is quoted there: berachah is from the
side of Imma Ila’ah, the upper pool, where the waters of
Chochmah gather, and which blesses Malchus, the lower
pool.

KEHOT’'S NOTE

N372 WINT2 NT°02 °Y) MIPHYN 19772 ARPYY KWK T8 71972 9Un
TRMA M QWY (0% 17Yn TP PIYR 2°Y 2727 K2 DY0 M LI
X2127 *y2 07370 P?Y 75 27y 307 NPWw32 570 27T 1°¥1) 19IN? D°DOXRI
19772 1% N372n° (IRDPY RPPRY °RA2 X219 999981 K910 WK D
N”MIR2 03 K21 .2 ,KIPN AT 3-710 NPWRI2 NPMR 97Oy 10 annnnn

A2y mnw

2% 0w
The Zohar on Pekudei says that the Shechinah is called
baruch when she includes all the hosts and blessings

drawn into her. It supports the maamar’s point that
Malchus, too, is called baruch.

Zohar, Pekudei 52:796-8071"nn-1"¥wn:2”1 °1po 7M1 190

9192 0™

Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE

[2].(2,2p) y"nn

1572 %5 Ip@ WR 7 A N

The Pardes, in its entry on baruch, quotes the Tikkunei
Zohar that baruch is the acronym of rosh u’mekor kol be-
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rachos, “the head and source of all blessings.” The maa-
mar uses it for Chochmah as the source of blessing.
Pardes Rimmonim 23:2:32375:°2:3°3 0°1137 0718
N %5 0w D MY .ARDY N3 DY AR D .11°00 Nw IR Y ...
19727 99% 7Ipm wRY MR RTT .M 0 Mpe wRtM 02
RT3 2T KY1AMI KW 1PRT NI 2Y 7MY 000 KR *2 97
’93) 1PTIPR2Y .ANON 5y 1 Anona 7192 D3 %7 I LBy
RTIPAT X1 RT 7172 971 173932 RIT 9192 %0 R (KRPY1 A7 2py
9770 7772 KT 117312 D0 RITARDY ROWHRDY XPIRD ®Don RDY
>3 97K °D2 AT ONRT RPDPY MIPRT RMAW 1700 .m0 1 pos R27
... D3 97MR KA1 .71°22 K7 N2

Pardes Rimonim (Public Domain)

43 9192 993y 07922 WD

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

27y w2

44 | “You have captured my heart, my sister, bride.” The Alter
Rebbe refers to his discourse on this verse for baruch as
the source of blessings.

Song of Songs 4:9°0:’7 0°°W1 W

“TINIER PIY TIR2 TIYR NN *3N227 NP2 NNK %3Nz’
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of
thy necklace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

45 | Kehot’s note points to Zohar, Vayigash 1:1 for these words.

Zohar, Vayigash 1:1'R’X w1 7117 100

PARAGRAPH 3

46 11292 °7°K) 712 R A2 wrn

The same teaching in Parshas Terumah: baruch is the su-
pernal point, the source of all blessings, and berachah its
feminine counterpart.

Zohar II, 162ax ,20p 27mt
KEHOT'S NOTE
,A0 2711 YW 32 °Y NN N”7IN2 X7 WX ,20p 27T .[D] 2,707 27N

WY 10 RPPNY °M27 N1D72T RN 711°227 IR1aN” 0w 2

47 1292 57K 7172 1R

The Zohar explains baruch as the supernal point from
which all blessings flow: “He is baruch and She is be-
rachah; baruch is male, berachah female.” The maamar
applies it to Yesod of Abba and Malchus.

Zohar, Vaetchanan 14:87-95773-19: 7> 131NX1 ,77t7 190

48 o171y 2 Mo Tmavn

“Your kingship is a kingship over all worlds.” The maamar
cites it to show that Malchus is the light that fills all worlds.

Psalms 145:1353>:717np n°%°nn
1T 1377922 ANPWHM 0ONPY-23 NISPR MmN
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Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

., np oonn

49 PIN2R 9371 XM MRAYR NPPRN

That discourse explains how the surrounding light bur-
nishes half of the vessel from outside; this maamar refers
to it again below.
KEHOT'S NOTE
WYY 270 DOTIPY WY L0 snwn v 2101 oo W w1y Y
'7?1,7"1 D MDD WY MDYA w137 IR2° 2 K71 K™D 7707 PNy
.[3] ’2°0 MIN QONRM NP 27y 2

PARAGRAPH 4

50 NXn20 1°RR 7Ronm

“And wisdom, from where shall it be found?” Chassidus
reads it as “Chochmah is found from ayin (nothing)”:
Chochmah emerges from Keser not by cause and effect.

Job 28:1227:1175 21°R
P2 DIPR ML XY RHA PR TR0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.27,10 21K

51 XY SURNMTA 1T IR ONA PRI

The note refers there for the double expression “light and
radiance” (or vaziv) used here.
KEHOT'S NOTE
T IR WD 9953 309 Y R wIPD IR

52 % MR 2vTn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A% ,00 R-0°1°1 99237

53 | David’s blessing: “And now, our G-d, we acknowledge You
and praise Your glorious name.” The maamar links this
language of acknowledgment with “holy,” the level above
the chain of descent.

I Chronicles 29:133”>:1”5 X 0°%°71 *127
:ANIRDN OWP 079201 77 1M 0°TIN APRR 1R
Now therefore, our G-d, we thank Thee, and praise Thy glo-

rious name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

54 NaXT AKX 27y 7IN°22

The explanation of “You have set all the borders of the
earth” to which the text refers is printed in the Siddur, in
the section on Lag BaOmer.
KEHOT'S NOTE
D71y 0°%N3 3-775 771 A7MIRD L7POKY T, AmIya 270 9yw 117702
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PN N12122 95 nagn NN

“You have set all the borders of the earth; summer and
winter, You formed them.” The Alter Rebbe refers to his
this verse for and

explanation  of blessing

acknowledgment.
Psalms 74:171°:77y 0°2°1n
:DI1787 TIDX UM 7R PN NI212303 N3 Aok
Thou hast set all the borders of the earth; Thou hast made

summer and winter.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ANN 7797° 7772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N, R™MN

19RWN "SNP DX 7770

That discourse explains “Keep My Shabbosos” as two
Shabbosos: a lower one, the nullification of the yesh to
ayin at the level of Chochmah, and an upper one above
Chochmah, a gift from above that we must “keep” from
being lost.
KEHOT'S NOTE
X ,An 2 mph

192 bW Thnm

“And King Shlomo shall be blessed.” Here it shows how
the flow reaches Malchus, which receives blessing.

I Kings 2:457"n:2 X 02391
:0PIYTY 1 2199 1991 M7 71T KD M2 AHNY 77nm
But king Solomon shall be blessed, and the throne of David

shall be established before the L-RD for ever.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1972 Ay 1At A

That discourse explains that the Men of the Great
Assembly instituted blessings in the Second Temple era:
in the First Temple era faith, which is above comprehen-
sion, was revealed in the souls of Israel by itself, and later
the blessings were needed to draw it down, to be baruch.
KEHOT'S NOTE
.XL,IR™MN
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“And there was the likeness of a firmament over the heads

of the living creature, like the color of the awesome ice.”

The maamar reads this firmament as the source of the
term “the Academy of the Firmament.”

Ezekiel 1:22275:°X 5xpir°

DU’WRT‘?}] 03 Nﬂjﬂﬂ mRa 1Y ¥R na ’WRT‘?}} mnm

pyn

And over the heads of the living creatures there was the like-

ness of a firmament, like the colour of the terrible ice,
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stretched forth over their heads above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10 0°9°P T NAWNA AR RPN YIPI RIT N PP LD K IRpI
N0 — OOYOp Ctn Pynd XIW 0wy 2Y0 [7BT 70 D M wnd
.2%pN *Y 3-KIP NPMIR AR LT Y R-17910

oonw oW

The Zohar describes the eighth, hidden firmament “upon
the upper chayos” and reads “The heavens are heavens to
G-d” as referring to it. The maamar learns from it that
there are upper and lower heavens.

Zohar, Vayakhel 25:353-3633°0w-3"1w:71"2 P72 990

Donw oW

“The heavens are heavens to G-d, and the earth He gave to
the children of man.” The doubled word suggests two lev-
els of heaven.

Psalms 115:1610:17vp 0°2°1n
:DT™337 103 PIRT T2 DY DY
The heavens are the heavens of the L-RD; But the earth hath
He given to the children of men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
NP0 397 Prpo1 D A

The note says that this Zohar passage is explained there.
KEHOT'S NOTE
.15"&1 LON°Y 2-RIP™ R”ITR "IARRI IR2N
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The explanation of “He gives snow like wool” referred to in
the text is found in the Siddur.
KEHOT'S NOTE
T9OR1 VIR Y 10PN M0 LT ,30 1170 X

“He gives snow like wool; He scatters frost like ashes.” The
Alter Rebbe refers to his explanation of this verse on the
same theme.
Psalms 147:1610:1"np 0°21n
D% 99K 7193 ML wa mnan
He giveth snow like wool; He scattereth the hoar-frost like
ashes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Yo7 11527 Paw ayum

The note points to what is written there, that the Throne of
Glory is Binah, which bears on why Binah is called
“firmament.”
KEHOT'S NOTE
.713°2 K177 977197 QW 2100w 713 RAIN Y 2-37307 177723 RN

MY PP ImBR By

The explanation of “Praise Him in the firmament of His
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strength” referred to in the text is found in the Siddur.
Song of Songs 4:4"7:7 0°7°W1 W
WPw 3 oy bn 1 N7K NtEbN? a3 T TIT PTIND
073237
Thy neck is like the tower of David Builded with turrets,
Whereon there hang a thousand shields, All the armour of

the mighty men.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

— 712% TR 2°°1 .79°K1 X ,AW 2 710 NPWRAA N7MIR RT LKLY N0
7,7 WY PR 03 IR .20 PR nPhan

My Y2 Imben

“Praise G-d in His holiness; praise Him in the firmament
of His strength.” The Alter Rebbe’s explanation of this
verse is where light, water and firmament are matched
with Keser, Chochmah and Binah.

Psalms 150:1°X:17p 0°°11n
Y 3712 1M SwTR2 PR-1PPI AP
Hallelujah. Praise G-d in His sanctuary; Praise Him in the

firmament of His power.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

271251272 QAW OP7 Q%2 7N N2 A 1Py
The Tzemach Tzedek quotes this passage and explains:
Binah, called rakia, is the source of the Higher Gan Eden,
the Academy of the Firmament, which comprehends by
what flows to it from Binah, while the Holy One, blessed be
He, is Keser (“holy”) and Chochmah (“blessed”), above
Binah; hence the Academy said “impure” and G-d said
“pure.”
KEHOT'S NOTE
n™ AR 1Pyt [R{D]? 7131107 =] 272 Qw17 IR2M™ R-T771 NPMIRD RN
Pan 11"?37|'I Y72 PR RO Y0P Pl 11°21 27ND R OYOPA 0% R
SR ¥OPIT RN2°Nn 12191 Y IR 1721 1°1y Qw1 ¥°PIT RN2°nn
5ax ,¥°27 °Pan 102N oo YyowIw mn 27y 0O3°wn RN2PNNHI %D KXY
711°2 Pnan ahYRPY 7102 P TNaM WATP *pat AN Pha XIT 17ATp
Y TPRAN MU0 .90 Y ¥URIY MR IRD , Y27 0O IR Ay Wy
.(3NN°y 2975 27yN qwnng) 17YIN MEN INR 177 %P

“A firmament like the color of the awesome ice.” Ice, con-
gealed water, is the image of comprehension that has be-
come fixed.

Ezekiel 1:22275:°X 5xpir°

DU’WRT?}} 03 Nﬂjﬂﬂ mRd 1PY2 ¥R 7na ’W’NT?}] mnm
sT7ynn

And over the heads of the living creatures there was the like-

ness of a firmament, like the colour of the terrible ice,

stretched forth over their heads above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There “He casts forth His ice like crumbs” is explained:
the great love and supernal kindness likened to water
“congeals” into ice, descending level after level so that it
can be grasped by each person according to his measure,
and “like crumbs” means divided into myriad levels.
KEHOT'S NOTE
.2,10 X7ynw n7pv

mow "W o2

“On the eighth day he sent the people away.” The opening
words of the Shemini Atzeres discourse to which the Alter
Rebbe refers.
1 Kings 8:66170:’n X 02371
DM DN 19771 TPRITNK 1992 DYINN NV Py o
iy PRI 172y TITP N Y WK n2iwa720 By 2% 22im
On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His
servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°NDD 1R oW

“He casts forth His ice like crumbs; who can stand before
His cold?” In the discourse referred to, the ice is supernal
kindness that has “congealed” so as to be grasped.

Psalms 147:171>:1"np 0°9°1n
Y °1 AN7R 197 00D iR TPYn
He casteth forth His ice like crumbs; Who can stand before

His cold?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N°09122 N1apn 11°2

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.[2] .3°20 ¥ 2R 0 W N7Y Y1 LR L1017’ N N

N°°07122 Na1pn n1°a

The Tikkunei Zohar says that Imma Ila’ah, the supernal
mother, Binah, “nests in the Throne in the three upper
Sefiros.” The maamar uses it to show that Binah is what
shines in the Higher Gan Eden.
Tikkunei Zohar 23a:10-11xX”>->:X 3”2 97171 *1pn
D IDINT RIVON 1I°R 0°%°2* .0°1a0 5y oxn npn RS R R
NJD °f°RT X°0727 KXAWO7R 0°12 .1MA0WLR YT XRIVOR D°MINAR
17°80 n?na x°0732 N1Ipn RDY RMOKRT .XN1°OWT RIP °1°RT oo
RR .7"1I00R2 21PN 11700 NPw DUHD RMOYINRT RTINY LPRDY
AR AR 12N 1377 7172 ANKRT 121K R11Pn ARNN
Constantinople, 1740 (CC-BY-NC)
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“And a river went out from Eden to water the garden.” The
light must flow out of Eden, through Binah, before it can
water the “garden” of souls.

Genesis 2:10™:’2 N°wR12
:DPWRT YIIX? M1 7197 DWM 130°NK NIPYAD 1TY KY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,2 NPWR2

921N 12927 7Y 7IN°22

This explanation of the roots of the mitzvos describes the
awe at Sinai, “the people saw and trembled and stood far
off,” as too great for the soul’s vessels to contain, so that it
remained as mazal, an encompassing level: a picture of
revelation above comprehension.
Numbers 17:1X:1> 712712
ARP MYROR T 12T
And the L-RD spoke unto Moses, saying:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X, 272 TpY

1M °2IR AN 7772

The discourse on “See, I set before you today” speaks of
the inner and outer dimensions in every Jew and of the
Name Havayah revealed to each of them at the Giving of
the Torah; according to the note, it explains the level of
Chochmah as above understanding and comprehension.
KEHOT'S NOTE
1337777 1PyRPw I A5 AROM A2 MY o IRI2Mm” R L0 AR .ﬂ”1|7’?

.U¥IN Y X971 N7MIR — 710 1Awnm

1011 921K N9

“See, I set before you today a blessing and a curse.” The
opening words of the Alter Rebbe’s discourse in Likkutei
Torah, Re’eh, on Chochmah as above comprehension.
Deuteronomy 11:263172:X™ 0°727
:27R7 1272 017 07307 1017238 XY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

F90W 19 PPA Y
Rav’s teaching: in the World to Come the righteous sit with
their crowns on their heads and delight in the radiance of
the Shechinah. The maamar explains that this delight is
comprehension, drawn from Binah.
Berakhot 17a:1227%:X 1> 11272
32 1K 27 079y X327 09y MO 02y KXY 1377 AI03 KoM
K21 1IRIp K21 1AM Riyn KDY 719377 71778 KDY 7900 NP 770K KD
309 DIPYRI2 DPPNIILYY AT 0RTE XPX ,mAnn X9 ARIw
Reghslggl 1‘7;}{"1 D’?‘?kﬁﬂ DR MY MRIY L TPIWT 10
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It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

X, Mona

992 2
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
NLRPR™MN

oY1 %577 o7

“Its ways are ways of pleasantness, and all its paths are
peace.” Said of the Torah; the maamar cites it for the
added light drawn into Gan Eden by Torah study.
Proverbs 3:171:3 "5wn
:0¥2% PI2PN3001 DY PR
Her ways are ways of pleasantness, And all her paths are
peace.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

. La00wn

N7 72

The discourse “See that G-d has given you the Shabbos”
sets out to explain why Torah and mitzvos are called “the
way of G-d,” as in “Its ways are ways of pleasantness.”
KEHOT'S NOTE
X ,X 15wa nmph
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84

85

% 1Pnbnn Poen o
The Talmud explains that Rav Yehudah’s prayer was a spe-
cial case, “since he prayed from thirty days to thirty days.”
The maamar cites it to show how wholly the Sages were de-
voted to Torah.
Rosh Hashanah 35a:8-9'v-'m:X 717 mawn wx)
3,7 31 %KY PH3m nivy Ton AT 21 KT 120K
72 XX 37908 20T D°p723 7980 M PR PR7n? i a7t
DY 127X PNUPMI 127 M7 WD XTIV TIYRY 027 MR XY
12ROT BMRT 3 KPR KD NI Y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

TR MR 1917 AP0 K AR TPMIZR 772 LK L,AR 171 RA
.(3,1%) M3727 178 RARTD OV 17020 93 »1nbn

795N 1IN Ay

The note says that the relation of Torah and prayer is ex-
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plained there.
KEHOT'S NOTE
799K 197 °Y X-117910 1703 IRAN:

P PR NPT

“Great is G-d and greatly praised, and His greatness is un-
searchable.” The theme of the contemplation in prayer.

Psalms 145:33:71”np 0°2°1n
2P0 PR NPT TR PPm Ty
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A, mp oYnn
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Rabbi Zeira teaches that the outlines of the Torah’s mys-
teries are given only to the head of the court and to one
“whose heart worries within him.” The maamar explains
this worry as the longing that comes from contemplating
G-d’s infinity.
Chagigah 13a:6":X 3 1331
:0°7127 TR0 12 WY 7 RPR TN 2900 17910 PR BN 027 N
°27 XY .”WU? 71207 ,0°%70 0om L, Pyi™ 01D R ,0ownn
13 997 12 Ny X9 mRIw 3% 17In v127 170in PR
DIy 22 DvaYm
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
L2 TN IR

NANT 5RO TN IPOII0 N2sYynY

That letter teaches that a person should rejoice at every
moment in his faith in G-d, since one who is sad and com-
plains shows that he feels some evil has befallen him, and
concludes that therefore the masters of the truth kept very
far from sadness.
KEHOT'S NOTE
N2 790 PUIAR AR

NNART ROM IRR P77 Masyaw

The letter teaches that a person should rejoice at every
moment in his faith in G-d, who sustains him and does
him good, and concludes, “therefore the masters of the
truth kept very far from the trait of sadness.” The maamar
uses the same words.

Tanya, Iggeres HaKodesh 11:4"7:X”> w7pi1 N7aR ,X°IN
wyn M LAY 1Y 223 210 DIXRT MY 950 nwKY 19 o3
- JIRDM AZYNNY W Y37 D22 vy UM 1Ind N2 INnnR2

1 °1M L7250 PR 17 90m 17197 ¥ YR 99 WY ity nRan
NRT PnIT TRN2 MATYT DTN P07 12 23 .039Y) o1 19193
Kehot Publication Society (CC-BY-NC)
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There the Alter Rebbe explains that all the weekdays the
Community of Israel is “lovesick,” like a poor person who
has nothing of his own and yearns to rise to the Beloved,
whereas on Shabbos there is a revelation of supernal
delight.

KEHOT'S NOTE

.2,18 1912 nMph

1WINA WIN ST OM

“And it shall be, from one New Moon to the next and from
one Shabbos to the next, all flesh shall come to bow before
Me.” The opening words of the discourse the Alter Rebbe
cites.
Isaiah 66:23375:170 V1°yWw°
ninnwa? 33 X122 in2w2 NAY ST w2 v N
QRIS
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to
worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

51297 NN 128

“Command the children of Israel and say to them: My of-
fering, My bread....” The opening words of the discourse
in Parshas Pinchas to which the text refers.
Numbers 28:2°2:1”5 72712
M) 077 WY RN 2120R°NK DIPK NBK) DX *327NK %
A7yin2 %% a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PR PR ANITAR
“And His greatness is unsearchable.” Torah study glad-
dens the heart even though G-d’s greatness is beyond
grasp.
Psalms 145:3:1”np 0°2°1n
20 PR NPT TRR Do PiTa
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR XD 772D RNPINT

There the Alter Rebbe writes that no thought can grasp
G-d Himself except when one grasps the Torah, which is
His will, for “the Torah and the Holy One, blessed be He,
are all one”; therefore “G-d is near to all who call Him in
truth,” and truth is Torah.

Zohar I, 24ax ,70 R”m

Zohar II, 9ax ,v 2”mt
KEHOT'S NOTE
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Tanya explains that the Torah is G-d’s will and wisdom and
that “the Torah and the Holy One, blessed be He, are all

"

one,” so the soul that grasps Torah is enclothed in G-d.

The text refers to chapters 4 and 5 there.
Tanya, Likkutei Amarim 4:5°77:"7 0>12R "0Ip°% ;10WRA P21 ,R%IN
DOWI2P DORIPIY AR L,PNIRMY A7INOD AR DO AwURY ,mam)
2y MI0Y ¥R TX? DNPYR MPIN 7733 71 93 0y M ma wnsy
'xr;ijram NJ]"j'ﬁR*[ ,ma :an:grgj ﬁb; L%y .'I?g[ﬁ;ﬂ A TZIEJJ n‘;gp
DY %7 INNOT RO LRDIIRT AR L7000 KPID RITTI2
%3 ,70 N';?HD - 23y27 179232 RITTN2TWITRI LRINTN2WITIRA
.0”3n17 0W32 279 IRANIY 1D 191 TR RITY YT KA
Kehot Publication Society (CC-BY-NC)

oW TP

“The precepts of G-d are upright, gladdening the heart.”
The maamar infers from “gladdening” that the heart was
worried before the study.

Psalms 19:9'0:0™ 0°%°1n
DOPY NN T2 7 MR 277metn 0 T TR
The precepts of the L-RD are right, rejoicing the heart; the

commandment of the L-RD is pure, enlightening the eyes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,07 29N

OMan’Ea. . 1% 1”72

The passage there describes how contemplation fixed
firmly in the heart kindles a fiery love, to the point of giv-
ing oneself over entirely to G-d, and relates what follows,
“these words... shall be on your heart,” to the burning of
the fat of the offering.
KEHOT'S NOTE
.2,1y oman nMph
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AL Pk

922° M A2 %D

“For on this day He shall atone for you, to purify you.” The
opening words of the Yom Kippur discourse to which the
text refers.

Leviticus 16:30°7:10 X1p™

770N 7 %197 D2°NRVA P31 DINK VP 077y 192 M 02

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar teaches that three levels are bound to one an-
other: the Holy One, blessed be He, the Torah, and Israel.
The maamar compares this binding to a knot.
Zohar III, 73ax ,3y »’m
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WKLY

WP TN wan

“And the soul of Yehonasan was bound up with the soul of
David.” The example of a firm bond between two separate
beings.
I Samuel 18:1°X:1™ R 2X 1w
MATNN N WD MIWRI TN WO PNY-DK 1317 NP3 M
Awn1 I
And it came to pass, when he had made an end of speaking
unto Saul, that the soul of Jonathan was knit with the soul of
David, and Jonathan loved him as his own soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note also points to the Tzemach Tzedek’s discussion
of the Sefer Yetzirah passage.
KEHOT'S NOTE
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“Ten Sefiros of nothingness: their end is wedged in their
beginning and their beginning in their end, like a flame
bound to a coal.” The maamar uses the image of the hid-
den flame for the light hidden in the Torah.

Sefer Yetzirah 1:7°1’% 717°%° 790
namows 19102 10PN TNPINa 1910 PIYA R 92 mMIED vy
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The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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There the Alter Rebbe explains that on Yom Kippur a new
light is drawn from “the Rock,” and that “He shall atone”
names no Name, for it is the Holy One, blessed be He,
Himself, to whom neither memalei nor sovev applies;
there is the source of forgiveness and atonement.
KEHOT'S NOTE
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The Rebbe Rashab cites this teaching there: “that is, the
breath of speech brings the light of the Torah out of con-
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cealment into revelation.”
KEHOT’'S NOTE
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Kehot’s note points to Genesis 2:7 for these words.
Genesis 2:7°1’2 N°wX12
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Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Onkelos renders “and man became a living soul” as “a
speaking spirit.” The maamar identifies the breath of
speech with this spirit.
Onkelos Genesis 2:7°1:2 N°wR12 ¥ 017P118 01370
T RORY3 TIBND 1N KOBTX T2 K12Y DTX N7 009X 77 X
XZ7mn M7 073 M
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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There the Alter Rebbe writes that every day we bless “Who
gives the Torah” because He gives it to us every day, as in
“And I have put My words in your mouth,” so that the one
who learns only answers after G-d.
KEHOT'S NOTE
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“Until a spirit is poured upon us from on high.” It shows
that the root of ruach is very high.

Isaiah 32:157°0:2”% 1oyw»
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Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be
counted for a forest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“One: the spirit of the living G-d,” the first of the Sefiros in

Sefer Yetzirah’s list, before water and fire. The maamar
learns from it that spirit draws out fire.
Sefer Yetzirah 1:9'0:’k 117°%° 720
b 9712 N2 N D’P‘?N M7 DAR ,7%°92 M7°90 WY
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The following are the ten categories of existence out of noth-
ing : 1) The spirit of the living G-d, praised and glorified be

likuteitorah.com/likkutei-torah/tazria/6/
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the name of Him who lives to all eternity. The articulate
word of creative power, the spirit and the word are what we
call the holy spirit.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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The passage near that column speaks of a revelation that
rests on a person as an encompassing light, above the
comprehension of created beings, which still strengthens
his natural love, and then turns to the daily study of Torah.

KEHOT'S NOTE
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“And I have put My words in your mouth.” The Shemini
Atzeres discourse reads it as G-d placing His own words in
the mouth of the one who learns.

Isaiah 51:16170:X"117°yWw°
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And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Man lives by everything that comes forth from the mouth
of G-d.” Cited together with the previous verse in the dis-
course referred to.

Deuteronomy 8:3°2:’11 0°127
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And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This discourse explains why the Shema is preceded by
Pesukei DeZimra and two blessings: we are coarse and
need lengthy contemplation before spiritual matters are
grasped, so that “Havayah your G-d” may dwell and be re-
vealed in us.
KEHOT'S NOTE
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The note refers there on the special power of the Tannaim
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and Amoraim.
KEHOT'S NOTE
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“For Havayah your G-d is a consuming fire.” The maamar
identifies the “flame” drawn out by the Sages’ Torah with
the Name Havayah.
Deuteronomy 4:24773:"7 0°727
:RIP PR RIT 729K WX 777K Havayah 3
For the L-RD thy G-d is a devouring fire, a jealous G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Pinchas ben Yair commands the river Ginai to di-
vide for him. The maamar reads the miracle as sea (the
concealed) becoming like dry land (the revealed).
Chullin 7a:2-33-"2:X 1 1711
TR T2 29K 10K P PRY 7997 927 IRRY 051 1onbnb 1Ron
2°N237 P01 ANRT IR IMIR 1PN PR 9 5K MK 1PN
,A 113°R) 2°N37 1717310 PR RT IRMY 1wnn e X921 (72,710 Mnw)
2% MM 129w AT PR ART IRMY 1 ORIy A xS 00 (XD
5Xwe2 Mpionn 1
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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“From one end of the heavens to the other end of the
heavens.” The Zohar reads “the end of the heavens” as the
upper, concealed world; the light drawn by Torah is be-
yond even that boundary.
Deuteronomy 4:32277:7 0727
DR K12 WK DIT7TR? TI97 PITIWN DIURT 007 RITORY °
20737 1272 MM DWW A3RTTY) DOMWD A¥pR YIRTPY OTX
ghiscRialahRhrh]
For ask now of the days past, which were before thee, since
the day that G-d created man upon the earth, and from the
one end of heaven unto the other, whether there hath been
any such thing as this great thing is, or hath been heard like
it?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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On “from one end of the heavens to the other,” the Zohar
says: “the end of the heavens: this is the upper world.” The
maamar adds that the Infinite Light has no “end” at all.

Zohar, Terumah 16:192-202277-273p:1”0 71190 ,97117 990

“His going forth is from the end of the heaven” (v. 7). He
goes forth from the end of that supernal heaven, from the
termination1Yesod. of the Body, as it is written, “From one
end of heaven to the other end of the heaven” (Deut. 4, 32);
where the “one end” designates the upper world, and the
“other end” its termination.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“He turned the sea into dry land; they crossed the river on
foot.” The maamar uses it for the concealed and the re-
vealed becoming equal.
Psalms 66:61:1°0 0°7°11n
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He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“For your love is better than wine.” The Alter Rebbe refers
to his explanation of this verse.

Song of Songs 1:2°2:°X 0w W
1770 777 0°210™°3 1T°R NPWan "IpY”
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note suggests this place.
KEHOT'S NOTE
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That discourse explains “I have come into My garden” as
the revelation of G-dliness in the Lower Gan Eden at mid-
night, when the Holy One, blessed be He, delights with the
souls of the righteous through their Torah study, and asks
what this delight can mean.
KEHOT'S NOTE
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“I have come into My garden, My sister, bride.” The open-
ing words of a discourse the text cites.
Song of Songs 5:1°X:’11 0°7°wi 1w
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I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“How great are Your deeds, G-d; Your thoughts are very
deep.” Discussed in the discourse “I have come into My
garden.”

Psalms 92:6:27% 0°2°1n
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How great are Thy works, O L-RD! Thy thoughts are very
deep.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

126 7R TPEN UINY

The Torah speaks: “And I was with Him as a nursling, and
I was His delight every day.” The opening words of a
Shavuos discourse the text cites.

Proverbs 8:30°2:'1 *own
:Ny"2332 1397 N O 0P OYWYY MY I 23N I
Then I'was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Your statutes have been songs to me in the house of my
sojourning.” Discussed in that discourse.

Psalms 119:54772:0™°p 0°2°1n
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Thy statutes have been my songs in the house of my
pilgrimage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This Shavuos discourse opens with the Midrash that amon
means a nurse who carries the infant, and relates it to
Moshe, whose level was so high that he said, “as a nurse
carries the suckling... from where do I have meat?”
KEHOT’'S NOTE
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The note refers there on how the mitzvos, such as tzitzis,
exist in Atzilus.
KEHOT'S NOTE
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“And Yaakov separated the lambs.” In Atzilus, the wool of
tzitzis corresponds to these lambs.
Genesis 30:40'n:7 n"wxI2
137 TX¥2 DN TpyToX INED 39 1A7 2pY 97 D°AYIM
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And Jacob separated the lambs—he also set the faces of the
flocks toward the streaked and all the dark in the flock of
Laban— and put his own droves apart, and put them not
unto Laban’s flock.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Daniel’s vision of the Ancient of Days, “the hair of His
head was like clean wool.” Another supernal counterpart
of the wool of tzitzis.
Daniel 7:9°0:1 517
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I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note refers there for the several levels of the garments
of thought.
KEHOT'S NOTE
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Tanya there allows engagement in other branches of wis-
dom when one makes them a tool for serving G-d or
knows how to use them for the service of G-d or for His
Torah.

Tanya, Likkutei Amarim 8:9-100°11R8 "0p°? ;wRY P21 ,X°1N
»-pn
,0°202 027127 NRMIL 2Y NIMING NP3 PY ANRMIL 7707 DR TV
WDAY WATRT M7 TIoM NI P Rpum) whatn ARY
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Kehot Publication Society (CC—BY—I'\IC') '
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PARAGRAPH 15
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The note refers there for the garment called Chashmal.

KEHOT’'S NOTE
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The Talmud reports what was heard in the upper world:
“Fortunate is he who comes here with his learning in his
hand.” The maamar explains that such a soul learns the
supernal meaning of the mitzvos in Gan Eden.

Pesachim 50a:7-8n-"1:X "1 0°noa
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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There “When you come into the land” is read as the soul’s
“coming here”: through prayer one arouses love, the “su-
pernal land,” and true love comes from above in response
to a person’s arousal from below.
KEHOT'S NOTE
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“When you come into the land that I give you, the land
shall rest a Shabbos to G-d.” The opening of the Behar dis-
course to which the text refers for “he who comes here.”
Leviticus 25:272:71”2 Rp™
103 7K WK PINTOK N3N 2 DTN NI PRI 327N 13T
M2 N2Y YR MY 097
Speak unto the children of Israel, and say unto them: When
ye come into the land which I give you, then shall the land

keep a sabbath unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

138 0% 1Nt 1A
That discourse explains that the mezuzah, on the right, is
an elevation from below to above like the mitzvos, while
the Chanukah lamp, on the left, is the drawing down of the
light of the Torah.

KEHOT'S NOTE
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The Talmud rules that the Chanukah lamp is placed on the
left of the doorway, so that the mezuzah is on the right and

likuteitorah.com/likkutei-torah/tazria/6/
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the Chanukah lamp on the left. The words are the title of a
Torah Ohr discourse the text cites.
Shabbat 22a:2°2:X 275 naw
™ XM .MNEP TINDT DV AT MER 730 73 2727 0N
MR CADTR PXMY 27 PRI WY RITT AN ROX 1 7AR?
TN SRR 12110 71 RIDY 73 PRt RNIPOM JONnEn
onn
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Of Shlomo: “And he spoke three thousand parables.”
Discussed in the Chanukah discourse the text cites.

1 Kings 5:1227°:°71 X 0°3%n
PR AYRN 1Y 207 PUR DOHPX NYRY 13T
And he spoke three thousand proverbs; and his songs were a

thousand and five.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note refers there on how the laws of the baheres can
apply above, in Gan Eden.

KEHOT'S NOTE
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There the Alter Rebbe explains how spiritual qualities de-
scend level after level until they become physical, and that
Chochmabh of Atzilus, “wise, but not with a knowable wis-
dom,” is the source of sources.
KEHOT'S NOTE
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“And He drew from the spirit that was upon him and gave
it to the seventy elders.” The word for this drawing forth is
the root of Atzilus.

Numbers 11:257”2:X”> 72712
DOYT"2Y IR PPY WK MTTN PIRN VX 1271 Y3 N T
Rlleld N”?ﬂ= IRAIN™ 170 na”?g 1113 "M 0°3p1 YR
And the L-RD came down in the cloud, and spoke unto him,
and took of the spirit that was upon him, and put it upon the
seventy elders; and it came to pass, that, when the spirit
rested upon them, they prophesied, but they did so no
more.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Zohar explains tzara’as according to the Targum, se-
giru: “it closes and does not open,” and when it is closed it
is called an affliction. The maamar reads it as the closing
of the light of Abba.

Zohar, Tazria 20:87-22:96178:273-1"5:"3 ¥°7tn 917171 100

And just as a man is punished for uttering an evil word, so
he is punished for not uttering a good word when he had the
opportunity, because he harms that speaking spirit which
was prepared to speak both above and below in holiness. All
the more so if the people walk in crooked ways and he is able
to speak to them and reprove them and does not do so. So
David said: “I held my peace from good and my trouble was
stirred” (Ps. 39, 3), alluding to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“Tzara’as: segiru, the closing of the supernal light, the
closing of the supernal goodness that does not come down
to the world”; the kohen opens that closing. This is the ba-
sis of the maamar’s explanation.

Zohar, Tazria 25:134-27:1433"1p:173-7"2p:11”3 ¥>tn ,9mt1 700

7o PR N2

One with a mark of tzara’as on his skin “shall be brought
to Aharon the kohen or to one of his sons the kohanim.”
The maamar explains that the kohen,

Chochmah, draws the light of Abba back down.

rooted in

Leviticus 13:272:3 Xp™
172™IY2 727 D772 IR NORDTIR NRY W2T1IY2 11D OTN

Habaly oy Rk olal 'rtjk_("?k; IR 119 ﬁfg}_{"?}j N2 nyI% y;g'?
When a man shall have in the skin of his flesh a rising, or a
scab, or a bright spot, and it become in the skin of his flesh
the plague of leprosy, then he shall be brought unto Aaron
the priest, or unto one of his sons the priests.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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On “opposite the frame,” the Zohar says: “This is a closed
place that is not open, except through one narrow path
that is known in concealment toward it.” The maamar
identifies it with Supernal Chochmah and Yesod of Abba.

Zohar, Bereshit 32:330-35:339->"w:2"% nowxn2 PalaityBiole]
v

R. Simeon explained the difference, and said: ‘It is written,
“Close by the border shall the rings be, for places for the
staves” (Ex. 25, 27). The “border” is a secret place accessible
only by one narrow path known to a few. It is, therefore,
filled with gates and lit with lamps. This is the future world,
which, being hidden and stored away, is called misgereth
(border, lit. closed).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“No eye has seen, G-d, except You.” Eden, Supernal
Chochmah, is what no eye has seen.

Isaiah 64:3°3:7°0 1yw>
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And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“You have made them all with wisdom.” The Arizal reads it
as the Infinite Light shining through Chochmabh into all of
Atzilus.

Psalms 104:24773:77p 0°%°11n
P VIR NP 1Y MRon2 07 N PRyn 127
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QowTPn WIR

The Zohar describes a King above, “the mystery of the
Holy of Holies,” and beneath Him a kohen, the mystery of
the primordial light, who serves before Him. The maamar
learns that the kohen draws from the first three Sefiros.

Zohar, Yitro 1:8-181”>-’n:’X 17n° 971 700

The ten powers of which we spake are the lower ten Words
(Sefiroth), symbolized by the inscribed letters correspond-
ing to those above, and they have charge, in the first in-
stance, of the raising of the fingers in prayer. And when the
whole side of holiness is united above, the “other sides” are
subdued, and they also confess and praise the Holy King.
Observe this. In the mystic doctrine of the Holy Name we
speak of King and Priest, both above and below. The King
above is the mystic Holy of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

a1y® 11 NN

On “Blessed are You,” the Zohar says baruch is the hidden
supernal source and atah the beginning of revelation,
called kohen in relation to it, as in “You are a kohen forev-

er.” Hence the kohen draws down from Supernal
Chochmah.

Zohar, Eikev 1:2-1227>-"2°X 2py 77171 790

a1y 1o NN

“You are a kohen forever.” The Zohar uses it to call atah,
the beginning of revelation, kohen.

Psalms 110:4"7:>"p 0°2°1n
:PT87270 "N12772Y DPIYY 17NN 0N X711 YU
The L-RD hath sworn, and will not repent: 'Thou art a priest

for ever After the manner of Melchizedek.'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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154 1352 199NN 19157 N30
The Zohar says of Binah, the supernal river, that it is mer-
cy, yet “judgments are aroused from it.” The maamar uses
this to explain why Binah alone cannot prevent the
affliction.

Zohar II1, 10b2 ,> »’mt
KEHOT'S NOTE
A3 RGN0

155 nyawrn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ow (3-X) 77D MR w97t pranT 07182 9 7D D mnwn
5] (R ,9%9) 2 (R °” aw) n”na 0 aws (N-170) aw D’PbN

156 NNEN2 T Oy 171233 0opN oY Tona PN ow

In its list of the ten Names, the Zohar gives Kel for
Gedulah (Chesed), Elokim, “in which judgments are
aroused,” for Gevurah, and Havayah, “complete mercy,”
for Tiferes.

Zohar, Vayikra 24:160-1703"p-0"p:772 X1p™ , 777171 790

PARAGRAPH 18

157 SURAST TR Y P

The note says that the Maggid’s answer is also cited there.
KEHOT'S NOTE
MBI (NP NRXIT) 2pY°2 PIAT 1241 X7 .3, IPTIR22 03 RN
777 .R 1090 MPWRI2 NPMIR L3P0 Y IR P10 O3 R0 % 01 13 ™D

19197 NPWAD-TTR PIARN2 10N .2y Y 0N N %N

158 PR @ ey

“Dominion and fear are with Him; He makes peace in His
heights.” The maamar reads it as the peace between oppo-
site attributes made by the Infinite Light.
Job 25:272:7173 21X
B plak] Di’?tp’ ey iny T, '71;7'7;;1
Dominion and fear are with Him; He maketh peace in His
high places.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
AN YD NPWID-TR IRKRna 1017 AR .2,13 2R

PARAGRAPH 19

159 T0 9T 1R

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,3 Ipna tpn

160 TR OTIRA IR

The introduction to the Tikkunei Zohar says of the Sefiros
of Atzilus, “He and His vessels are one.” The maamar

likuteitorah.com/likkutei-torah/tazria/6/

Y7077 RN2°NN2 °3207 Rp 093D P12 12T KInid...

notes that even so, each attribute keeps its own Name.
Tikkunei Zohar 3b:9-10-"1:2°3 9717 *1pn
PP IR L1927 AR 3K L12 R99n mIPPRRT NiRD Tyt
,T0 7370 IR 1R'_?'[ ,MX27 NI7°20 y2 °07 1R'_?’[ mn,1in2Tn
aMry3 (M3 R7I) PRI RITRDD DY NPy LI TINTRIN PR RD
nind AMpya PN LARTIIT NIA0 IRy MPIRT NiTPao
DX 923 IR K1 ,RYPIT P72 MY XINDNT

Tikkunei Zohar - Vocalized (Public Domain)

161 o 93 5-x Ton
“The kindness of Kel is all day long.” It shows that the
Name Kel belongs to Chesed.

Psalms 52:3°2:2”1 0°2°11n

:0i°7722 oK 707 19237 Ay PPannTn
Why boastest thou thyself of evil, O mighty man? The mercy
of G-d endureth continually.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,210°%0n

PARAGRAPH 20

162 7hR I
“Hear, O Israel, G-d is our G-d, G-d is One.” The maamar
explains “One” as the union of the attributes through the
Infinite Light.

Deuteronomy 6:4°7:1 0°727

X Havayah 11°p%% Havayah X1 ynv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

163 1T 110K Pon IRDT

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LANTPR2 N

164 595 119K NI 710K Pon IRDT
In Elijah’s opening prayer of the Tikkunei Zohar: G-d is

not a known Chesed or a known judgment, “and not any of
these attributes at all.” Hence only His light, drawn into
the attributes, can unite them.
Tikkunei Zohar 17b:5-7"1-"11:2 1> 797117 *1pn
IPRT YT UAWR KDY 7T ART RYPT TR 90 NORT IRD Dax
Sy pon nwINNM Ny *21 0P .53 MTn POR Don R ann
T7° BY 177900 1717 ARDAD (99 227°NK X*1) 70 DOX KM RAOT T
7Ny 27 Op Y0 Y w1 72 DR ARPAD 1w 270nR R9T )

197 AT 19T "ll? ARk nna
Constantinople, 1740 (CC-BY-NC)

165 TN UMY RPN SMA RIMW PN 29PN T By 1MIn nonn
a2y NIma T NI

The Alter Rebbe’s Shulchan Aruch rules that one lengthens
the ches of echad to proclaim G-d King in heaven and
earth, for seven firmaments and the earth equal the value
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166

167

168

169

of ches, and the dalet so as to think that He rules in the
four directions of the world.

Shulchan Arukh HaRav, Orach Chayim 61:6,217 711y 1n2w
’1:R”0 0°°1 MR

XD 031 1D 1R2 49 PPOMIRR — PTNR” DY T TRnD 02
RIT T2 WITRD PPN 1D ,N¥R A2 IR KPR nna Aum
NIPIOND T A DN TN PIRT DR L PIND 0w
972 5K .01y DY M2 KT 00 0iPI 07N DY 3 YInNRIY
ORI M2 WITRAY WY MYY 70,309 TIRT? TR
Mywon NP TIRA? T8 PRI L,07IYT NI T2 PYim ingiva

Vocalized Edition - Kehot Publication Society (CC-BY-NC)

anT? °D5% AN 27 MPAa

The note refers to the Rebbe’s maamar Basi LeGani of
5738, which discusses the Infinite Light shining in the at-
tributes beyond their own measure.
KEHOT'S NOTE
.(43 Y RO Y A-0PYPR BPII0) N7PWN 2330 SNRA 1773 R

219w pTRN Twyn 1om

“And the work of tzedakah shall be peace.” The opening
words of the Iggeres HaKodesh letter that the text cites.
Isaiah 32:171:2% 17oyw”
:021y"1y N3 VR MPTE N1aY 0fPY MRTE Nyn M
And the work of righteousness shall be peace; And the effect

of righteousness quietness and confidence for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

219w PTRN Iwyn 1om

This letter explains that Tiferes, the attribute of mercy,
mediates between Chesed and Gevurah, and that the
Name Havayah denotes Tiferes because in it the Infinite
Light is revealed in great radiance, beyond the other
attributes.
Tanya, Iggeres HaKodesh 12:1°X:27° w71 N7aR ,X°1N
iy Ty Moz vy mpTET nTiay ofvy mpTEn oy M
"Moa) LRYI"Y "0iPY” 1P PNTiay? Tayn” Ay waenn 1Ay
D¥9Y NRIY” pI0R By 1572770211917 0127 MRY 11 B Py 10
L1290 PRYLTR 20 T 2807231 000 PY R PXDR” 00 - "RiTng
R iFa
Kehot Publication Society (CC-BY-NC) o

19°n7 MMM

The middle bar that runs from end to end is Yaakov,
Tiferes, who holds both sides. It shows Tiferes as the joiner
of Chesed and Gevurah.

Zohar, Terumah 94:908-96:918-r”pnn:7”% IM1N M7 190
mpnnay

Said R. Simeon: ‘Blessed art thou, O Land (earth), that thy
king is free (ben horin), and nourishes thee in plenty with-
out fear of interference from the “other one” (Severity), all
being nourished by that Supernal King. “And thy princes eat
in due time”, this “time” being that of which it is written: “In

likuteitorah.com/likkutei-torah/tazria/6/

Y7077 RN2°NN2 °3207 Rp 093D P12 12T KInid...

time it shall be said of Jacob and of Israel, What hath G-d
wrought!” (Num. 23, 23). “Woe to thee, O land (earth), when
thy king is a child”, as the prophet threatened Israel with the

The Zohar; London, Soncino Press, 1933 (Public Domain)

18onn 1772 — mMToana

The discourse “Arm yourselves” explains that baseless ha-
tred is the opposite of divine holiness, which is oneness
and inter-inclusion, “Havayah is One,” “He and His ves-
sels are one”; that is why love of one’s fellow is the founda-
tion of the whole Torah.
KEHOT'S NOTE
.X 18 mbn n7ph

YW ADIPR . L PINYT T Y Tmnn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LOW ANIR Y 170 K700 MR YW TP P70

MIMT . L oYRD PnthnR

On lengthening the word echad in the Shema, Rabbi
Yirmeyah was told: once you have made Him King above
and below and to the four directions of heaven, you need
no more. The maamar reads this as the moment the attrib-
utes are united.
Berakhot 13b:15-161"0-171:2 3> 11372
PIRD M7 A0, [RIX 92 R220] 0277 AR 20N MO 1R 0
NIMA YR TunPY 17YR? APRDUPRRT 1D :AP? MR LKW
T 37 K RIPI M 12103 31 W N2 K? 0 — owwn
297 79 NIPK KPR 179097 KPP0 "7237 2y .ATRY2 PR30 7y
FIPID 1YN9T 23 K 0 27 K7 — TR IR NTRY2 77237
17nY2
Jeremiah was sitting in the presence of R. Hiyya b. Abba,
and noticed that he prolonged [the word ehad] exceedingly.
He said to him : So long as thou hast proclaimed His
Kingship above and below and the four winds of heaven,
more than that is not required of thee. Rab Nathan b. Mar
'Ukba said in the name of Rab Judah : "Upon thine heart"
[should be recited] standing. Dost thou imagine that applies
only to the words "Upon thine heart"? No ; but say, [From
the commencement of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

.2, mo72

P70 — T2

The note refers to the further material printed in the addi-
tions to the notes and references.
KEHOT'S NOTE
.O°P%I MY MaoIa 19 IR
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PARAGRAPH 21

174 725 7°pR N22 DOy PR — RITY

The note refers there on the Infinite Light shining upon
the kelipos only as an encompassing light.
KEHOT'S NOTE
.99 990 277yN qwnan IR

175 512 M AN 27y — N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AL, R™MN

PARAGRAPH 22

176 %12 97 N7

Yitzchak’s words on blessing Yaakov: “See, the fragrance
of my son is like the fragrance of a field.” The opening of
the discourse to which the text refers on the encompass-
ing light.
Genesis 27:27172:1”2 N°wX2
7°73 °12 077 1IX7 IBR™ 3727 1TI2 1°TNR 1) 2P v
al Dj; 1WR n‘rrg
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

177 NIDONRT 1PV °P2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ai~iviaieRidel

178 NI9ONT 1PW
In Elijah’s prayer, the Name Havayah spelled with alefs
(Mah), “the path of Atzilus,” is “the watering of the tree” in
its arms and branches, like water that waters a tree so that
it grows. The maamar contrasts the kelipos, which lack
this moisture.

Tikkunei Zohar 17a:19-22273-1"%:X > 97t °1pN
RIPRD SPWRT RN . (M1DIRY K1) 71013 M37T2 RI7°K7 PP IR
12077 N30 M9y NPy RIT NIR 09 1127 .9°pWw XI1772 %2790
RDID RNNDWID IR 1P°21 R IP°21 RIAN2 RIDRD PWRT
21221 1397 11 51 RIPPT 0091 1MT MY 21 .RDIAD 0N AORT
511 R°2951 RIT°01 RWHY NI DP°aRY LRYIRY ROPw DRI
2120 PPN PR TP (1P2WY) TTYT RN PRYT 1’1‘?}{ NYINY
JORAM I’R'?y 112 NN PR .'[’N'?y nna RYTIANWR? X1
555 Y797 92 1791 ORNNY ORDYN IRYTIANYR TR
Constantinople, 1740 (CC-BY-NC)

179 m3p5 71

“A person should always be soft as a reed and not hard as
a cedar.” The maamar applies it to the rectified attributes,

likuteitorah.com/likkutei-torah/tazria/6/

Y7077 RN2°NN2 °3207 Rp 093D P12 12T KInid...

which can yield to each other and unite.
Taanit 20b:3°3:2°5 n°1yn
.19 NiRy? 21 R KPW 72721 ,37 P0in 01710 00vawa (0n7 ank
IR 70 OTR KD DPIYP UIT) IYRY 2203 YRR 220 0191 T
32 21R2% DiINPIP 1M PiwYH IR N3 797091 LIND AR KT OR)
NIt PP°DR 1730 180

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE

.2,0m3n

180 171 IR PPayn ¥y7110

The note refers to the Behar discourse on “Keep My
Shabbosos,” which discusses the nullification of the yesh
at the level of Chochmah, koach mah, for the matter men-
tioned here.
KEHOT'S NOTE
PR LA 129 L [3] 1797 OMNaw DX 177 02 P

181 998 210 %N 7P

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
Lrnw nry

182 TwRD PRIWSI Y X°21 0P XY

“And there has not arisen another prophet in Israel like
Moshe.” The Midrash infers that among the nations one
did arise.
Deuteronomy 34:10:7”% 0137
:D°1D72R 01 °1 YT WK TYnD PRI 2 TIY K223 DR R
And there hath not arisen a prophet since in Israel like unto

Moses, whom the L-RD knew face to face;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

183 71y 72 oYL 1110 Op TUING PaN Op KD DRAwea

The Midrash at the end of Naso: “In Israel none arose, but
among the nations one did,” and that is Bilaam son of
Beor, and it goes on to distinguish between them. The
maamar explains that Bilaam’s prophecy came from no-
gah of Atzilus.

Bamidbar Rabbah 14:203:77° 127 712712

PARAGRAPH 23

184 17yD2 W”nd 1%

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.20 Wpn Y

185 713 713 NWIPN B

There “And I shall be sanctified among the children of
Israel” is explained as preparing the vessel, so that G-d’s
holiness is grasped within Israel, the inner point of the
heart burning toward the Infinite One; then “I am G-d who
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sanctifies you” draws this holiness down into all the
mitzvos.
KEHOT'S NOTE
.2 ,3%7 11K 02 1Pk

186 5713 N2 NYTPN

“And I shall be sanctified among the children of Israel; I
am G-d who sanctifies you.” The opening words of the
Emor discourse to which the text refers on kadosh.

Leviticus 22:3227%:273 R1p™

:DWTRR 7 °IK PRI 12 TIN2 YT "YTR DYNK 199NN K7
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

187 M2M2 .. O”N INT N7y w’nd

the passage shares nothing with the note
KEHOT'S NOTE
.[3] .11a12 779D X701 2*W0 17D YPUIAR D W

PARAGRAPH 24

188 1757 X 21T

“And he shall be brought to Aharon the kohen or to one of
his sons the kohanim.” The kohen, rooted in Chochmah,
draws down the light of Abba.

Leviticus 13:2°2:3” X1p™

12™Iy2 727 D772 IR NOBROTIR NRY W27y 11D OIX
:0°177317 1732 70?5"?}5 IR 7791 IORPR R DY 57;;’?

When a man shall have in the skin of his flesh a rising, or a

scab, or a bright spot, and it become in the skin of his flesh

the plague of leprosy, then he shall be brought unto Aaron

the priest, or unto one of his sons the priests.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

189 PIIT MY P MBTRPR ARSI N0 ROW

The Rebbe Rashab writes there that this passage explains
the repelling of the affliction by the light of Abba as mean-
ing that the kelipos draw not from the skin but only from
the hairs of Nukva, and he points to several places where it
is explained in another way.
KEHOT'S NOTE
7Y WY1 YAIT NOONTW IR IRIT D BW Y 1N — 01N 71935 TnK 1772
% 19°8m1 ,R2P1IT MAYywnn K7D Myan pre RO® X7 RIR MR
7Y MR 19IRI RN NP

likuteitorah.com/likkutei-torah/tazria/6/

Y7077 RN2°NN2 °3207 Rp 093D P12 12T KInid...

PARAGRAPH 25

190 m13% P2
“And if it is a white spot in the skin of his flesh...” The
Torah’s description of the baheres, which the maamar
reads as the withdrawal of life from that place.

Leviticus 13:4"7:3 X"

WY T ST Py 192 12 X 3y o
:0°%? NYIY PI3T"NK 10D PIOM 127 1DTRY

And if the bright spot be white in the skin of his flesh, and

the appearance thereof be not deeper than the skin, and the

hair thereof be not turned white, then the priest shall shut

up him that hath the plague seven days.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,30 RPN

191 Wan K1 Q77 %2

“For the blood is the soul.” Whiteness of the skin means
the blood, the carrier of life, has withdrawn.

Deuteronomy 12:23372:2” 0°127

oy woan POKN-KDY WoIT NI 077 3 077 YOR °APa? P p
30

Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

232,22 07727

192 IR%TPRY YW 7IN°22
There the Alter Rebbe explains that the halachos of the
Torah are rooted in the “hairs” of the Gulgalta, the outer
level of the Crown, which come from its hidden wisdom,
while the mitzvos come from the whiteness between the
hairs.

KEHOT'S NOTE
3,772 nmpe

193 AWy INIPRY Nywa

“When Israel put ‘we will do’ before ‘we will hear,” a heav-
enly voice went forth....” The opening words of a discourse
towhich the text refers.
Shabbat 88a:7-8n-"1:X n”s naw
DY IND "YW "YYI” DRI MMTRIY YW X0 227 ¥IT
20 12 1wR XY TIRY TOR 27 N1wT vaNPn U Kiz
2R IWVOY T2 YRYY 1A XY PRI 13D TN ,07ND
LYY 27302 X173 °272 X027 8K 73700 R 02TV DR '?}Q{D?
N7 — P 3792 ,7IBRTI — PY 27IN2 PR 27In2
e AN PR 223 PRI
William Davidson, Vocalized Aramaic (CC-BY-NC)
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194 oY

“To My mare among Pharaoh’s chariots I have likened
you, My beloved.” The opening word of another discourse
the text cites.
Song of Songs 1: 90K 0w 1w
PI2YY TP Y72 22972 NY0Y
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

195 3”ynwi 012 7770

The summary of the discourse “On the eighth day,
Atzeres” begins with the descent of the worlds through in-
termediaries and the descent of souls for the sake of as-
cent; the text refers to its end for the baheres as what holds
back the flow of life-force.
KEHOT'S NOTE
X ,19 X7ynw n7ph

196 QW 2°yal w1772

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] . oM ARY w

197 WX MR A

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[3] AWK M0 MR

198 X912 n™Mpoa

The note refers there for the wording of the Arizal’s teach-
ing on the pulse.

KEHOT'S NOTE

TIAR °D LT, OTIPD D DUYR O 511 .80 Y 2-wUIY NUMIR2 TWIZ)’?TI il

937 7y 97y X*na — 129 25N Y R-170pN BURo LA ,no

199 17920 nyas

Onkelos renders “a mark of tzara’as” as “a mark of
segiru,” closing. The maamar reads it as the closing off of
the light of Abba.

Onkelos Leviticus 13:2°2:3 R7p"1 %y D19p1IR 01370
7792 YR °171 K772 IR R2TY IR Rpny 727102 7232 °i17 "R WIR
sN23T2 27230 T MY X XITD TN AT N0 130 R
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
200 N7 99°20

“Tzara’as: segiru, as it says, the closing of the supernal
light, the closing of the supernal goodness that does not
come down to the world.” The maamar identifies this light
with the mochin of Abba.

Zohar, Tazria 25:134-27:1433"np:173-7"9p:113 ¥>tn ,A117 100

201 nn’ann

“And wisdom gives life to those who have it.” The maamar
identifies this life-giving Chochmah with the life in the

likuteitorah.com/likkutei-torah/tazria/6/

Y7077 RN2°NN2 °3207 Rp 093D P12 12T KInid...

blood.

Ecclesiastes 7:1227:t nbnp
KEHOT'S NOTE

20,1 nonp

PARAGRAPH 26

202 Doy NIRRT

“The appearances of afflictions are two that are four”: the
baheres and its secondary shade, and the se’es and its sec-
ondary shade. The maamar says all of them hold back the
flow of life.
Mishnah Negaim 1:1°R:’X 0°¥21 mawn
703 7 AW 2w MY NIT2 LIYIW 100 OO DO NN
PRI 37 2737 127 WD AP MY A2 O1RD NRYM 22000
:713°3 DYIRD AP MY 137 0¥ NXWD 07K 0NIM
The signs of negaim are two which, in fact, are four. The
bright spot (baheret) is bright white like snow; secondary to
it is the sign as white as the lime of the Temple. The rising
(se'et) is as white of the skin of an egg; secondary to it is the
like white wool, the words of Rabbi Meir. But the sages say:
the rising (se'et) is white wool and secondary to it is like the
white of the skin of an egg.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

203 Y Ty m

“G-d made one opposite the other.” Holiness and kelipah
are made as counterparts, so there is a holy whiteness and
awhiteness of kelipah.

Ecclesiastes 7:147:1 noip
KEHOT'S NOTE

ST Ny

204 NP3 Ryd W 9w
“And the hair of His head was like clean wool.” The super-
nal whiteness in holiness.

Daniel 7:9°0:1 917

Y M 2202 AP a2 PR PUAYY YR 1107 T 7Y 1T TN
PP 2 7719323 MIT IV AI07D Kp3 YD AYRY

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

205 DTy

Lavan’s words to Yaakov: “This mound is witness....” The
opening of a discourse the text cites on the “white” (La-
van) of kelipah.

Genesis 31:52271:X"7 N°wX12
"DXY T 230NN TR T2YX°NRD IO NIRRT AT WA 230 Ty
:1IYT? DRI 723007NKY M 23070K V2K 9290KP AnR
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This heap be witness, and the pillar be witness, that I will not
pass over this heap to thee, and that thou shalt not pass over
this heap and this pillar unto me, for harm.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

206 N2V PR Y997 RN2°NR 179101 .11070 1R 1721 PEd
“In a case of doubt, the Holy One, blessed be He, said

9

‘pure,’ and the whole heavenly academy said ‘impure.
The maamar now explains each side.
Bava Metzia 86a:7-8°11-"1:X 175 RY*$n K22
PR RYPPIT RA2°DN PIN 90 IR RIT 902 TR - pRD
2101 72 127 IMWRT 21001 72 727 1351 20291 1N RN WRHY
31 M X7 77N RT2Y 1970 N2RD T 238 20932 T2 I
PDTTR QR FHID 0D KR M KPR ,AP? 1MpR? N AXDR
MWD MR MK KT WIDT RTNI 130,717 °1°2 UK Kt W
RMISPTRT2 0% KDY X722 KT
William Davidson, Vocalized Aramaic (CC-BY-NC)

207 NP RNPINT RPORD

The Talmud states the rule that every doubt in a Torah law
is resolved stringently. This was the Academy’s reasoning
for “impure.”

Beitzah 3b:6-7°1-1:2°1 11¥°2

KRB0 221 — RI™7IINT X™B0 ") ,MIDT DIWR KT 1277 Ku2y2

AN DR IRRT L POYY 22 N0 277 KX .XINANY ROMNIRT
INPIP? 13277 RP°BO 22 — K°71 13277 KP°BO

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,2 0%%2

208 TR PRD 1PIY RIT AP

The note says this comparison with a doubtful mamzer is
mentioned there.
KEHOT'S NOTE
(7773w NRXITI) 19w 70 YR pon PT8 NNY ™MW 701 1t Ay

209 N2 R ONTY AR

The Talmud derives from “a mamzer shall not enter the
congregation” that only a certain mamzer is barred, while
a doubtful one may enter. The maamar compares the
doubtful case of tzara’as.
Kiddushin 73ar ¥y 1°217°p
KEHOT'S NOTE
XAV TRITD

PARAGRAPH 27

210 W NP ayLn

The Rebbe asks there how the Academy could rule unlike
what they heard G-d say, and answers that their ruling had
to accord with their own understanding; not grasping
G-d’s reason, they had to rule as their understanding
accepted.

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/tazria/6/

Y7077 RN2°NN2 °3207 Rp 093D P12 12T KInid...

ROX — 1772p70 K97 00X PR 79 IR A72pnw 22YymIwws 11Roh”
5w oyun onyTa wewn XPwo 190 ,anyT 27y 978 anbw 1T0nnw 10
2,75 NN 7P ART) DNyTa Dapnnw 3 poa namn ,nvapn

.61 1Y R*WAN — RXN NRM 70T 770 17392 0701p — 7 (797K

21 Moo w1ao a0 27y
This further explanation of “Let them bring a royal gar-
ment” distinguishes Torah study, the inner dimension of
memalei drawn from Chochmah, from the practical
mitzvos, whose light comes from sovev, above the chain of
descent.

KEHOT'S NOTE
.2,23 K™ N

212 N0 w12 INv2°

“Let them bring a royal garment that the king has worn.”
The opening words of the Torah Ohr discourse on the en-
compassing light.
Esther 6:8'11:1 1n0R
71 1Py 207 WK 001 T7n0 127W27 YR ndPn w17 N0
Blvhkl m:’?@ 0211 YRY
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

213 W IPTS WaSN

“And He donned tzedakah like armor.” The verse ex-
plained in the Iggeres HaKodesh letter the text cites.
Isaiah 59:171:0”1 7°yw°
NYA?N D3 *T33 WIPM WX AT 2131 1D 1pTE U2
TIRIR 27ynD Uy
And He put on righteousness as a coat of mail, And a helmet
of salvation upon His head, And He put on garments of

vengeance for clothing, And was clad with zeal as a cloak.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

214 amwy® arn

“The commandment... that I command you today, to do
them.” The Sages read “today” as this world, the time for
doing.
Deuteronomy 7:11x”°:t 0°727
DT 137 "398 VWX VIYRINRY DPIT TN MERT N [7R0)
:0niy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this

day, to do them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X°,10%7927

215 270w 2ap® e

Rabbi Yehoshua ben Levi: “Today to do them, and tomor-
row to receive their reward.” The maamar applies it to
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learning Torah in Gan Eden as reward.
Eruvin 22a:5-6"1-°11:X 2”2 1°217°Y
DIPD F18n "IN IWRY 2°NIT ORB Y7 12 YW 27 MNT WM
— »oniy? o7 ,onivy? Tnn? K91 — »oniwy? oivn” vonivy?
K1 31 712 PRINY 27 RWAPRY 30 °27 0K .0 23p7 Y
17PY "yan "X TIN” 77008K T8 27007

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2R, Py

PARAGRAPH 28

TN SRYY RAnY By

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2 L,R AW eI IR

51392 727 N1 1213 1NN
“Who will decide? Rabbah bar Nachmani will decide, for

9

he said, ‘I am unique in nega’im.’” The maamar explains
why he in particular could decide.

Bava Metzia 86a:7-8'11-"1:X 175 Ry”3n K22

PR KY?PTT R0 79137 ,7970 IR KIT 902 WP - PO

P1AM3 92 727 IMRT L°IRN3 92 7127 1233 71031 IR1 IR LRDY

"SR M X? .AIN2 RMPPY 37T0 010K 702 23K 09332 7 23K

TN PO YD P00 KR M KPTR P 27907 N NP

FUYD] MPA DK LXIN PYIST RTNA 120 17 P2 WK1 XY 30
XDII9RT P2 700 K7 X123 KT

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 30

TNRT KD 7Y PR

“No eye has seen, G-d, except You.” The level above com-
prehension, called Eden.
Isaiah 64:3°:770 1°yw”°
Ty NP DOPOR ANRITRD Y APIRD KD ynwtRY 0pivm
A9 namn?
And whereof from of old men have not heard, nor perceived
by the ear, neither hath the eye seen a G-d beside Thee, who
worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Berakhot 34b:18-19v™-1":2 775 nia72
IR2INI K? 1712 DOX°237 22 <1201 227 IR RIX 72 XM 027 WK
020 TRYR? XWBPIS PiYY) \030 TRPNn? 3 XoWH? KPR
X2 797 — TRRY DOm0 TR 2K 102 0N TRYD NI
MR KIX 2 KO0 227 0K 24P A9mn? Ay a0 ovphy nnxa
DaR ,mownn nind? KPR IR2INI RP 1713 0ONv230 0D g 1
N 0opPR IR R 1Y Ra0 0Py
R. Hiyya b. Abba said in the name of R. Johanan : Every

prophet prophesied only to marry his daughter to a disciple
of the wise, and for him who transacts the affairs of a disci-

likuteitorah.com/likkutei-torah/tazria/6/

Y7077 RN2°NN2 °3207 Rp 093D P12 12T KInid...

ple of the wise and allows him to enjoy his possessions ; but
as for the disciples of the wise themselves, "No eye hath
seen what G-d, and nobody but Thee, will work for him that
waiteth for Him" (Is. Ixiv. 3). R. Hiyya b. Abba also said in
the name of R. Johanan: ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.2,7% Mo93 .3 ,70 Py

219 19 DN MW R RURTT N TONT N0 1Ry K17 2727 PaN

waR 1YY R3N 27N

The Rebbe explains there that Rabbah bar Nachmani
could decide and rule on this because his soul below was
enclothed in a physical body.
KEHOT'S NOTE
219m RIT A PI0E?Y yionh 9130 v M7 68 Y 20-wmph XA
— D19Wwa 77D 77T O3 AIRT LORWA M2 nwnbn anvh aunk annwiw
9172 0B71) 2°0pN — ANAWY 1772 .PAwWN — PRAWS WP 177 7N
11 19RW 197 MIPARY 0°¥A12 UM R 27w YY) (2 ,1op PhIvn
NnAMM 12 0°PRNORY 1T PI0EY T 1D W XPIT 0ONNANY 3 L, pad
Moy 912% n0 1A WO DONNnNM N 1990 Dy nvhyn mpvhpnw
PP MR IR PUIARD WPRD N0 IR DOwAPR 1w °DD mvawnn
. (...0270WNM R °D

9N TITY2 210557 12 DY PONIT

The derivation that the doubtful case is pure “since
Scripture opened with purity first.” This is the reason
Rabbah bar Nachmani found in the Torah.
Nazir 65b:5-6"1-"11:2 170 7”11
R ﬁqrg‘?” R IR 227 MR A7 27 MR ?"?’?_: 37 NI ni
970X ,°377 °K .1P°NA 770V2 N30 [32] 1Dy PRI PINnw?
AR AT 2797 AR 0 ,N';??j !ﬂﬂn‘ltg ﬁPQC) nl -'I)S?;W'? Pl?'g;'@;??;
127 Wl DY XY — 137 EP MTR N2 BN RN KK L3
LT MR ytp’in; %271 .RNY — PAY .11.‘!!9 - ﬂﬂﬂ;'? o7ip
William Davidson, Vocalized Aramaic (CC-BY-NC)

R "W IR

“Then Moshe and the children of Israel sang.” The open-
ing words of the discourse to which the text refers.

Exodus 15:1°X:7"0 mnw

1K™ Havayah? N7 a7°@7-nR PX12° 121 Awn-ow

:0°2 197 1297 010 1IR3 1TR3™3 Havayah?? 170K aR?

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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INOWR 2R N
Pharaoh’s daughter named him Moshe, “for I drew him

out of the water.” The maamar reads the water as the con-
cealed world, the root of Moshe’s soul.

Exodus 2:107:2 mnw

ARRAY YD MY XIPM 122 AP AYIETN2P nRIM 1900 YT
ANDPYR 0MITN "3

And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

DL,amne

DovDwNT MYNY DY

The note places the discourse on “And these are the ordi-
nances” in Torah Ohr, 75d, where, as the text says,
Moshe’s root is traced to the circles and encompassing
lights.
KEHOT'S NOTE
LT,0Y R™MN

DovRWRT PN

“And these are the ordinances that you shall set before
them.” The opening words of the discourse on Moshe’s
root in the encompassing lights.

Exodus 21:1'R:X”2 mnw
:DiP297 DR WX DVIYRT 1PN
Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

QWY QN°RIN 71770

The passage there distinguishes Chesed within the order
of descent from a Chesed far above it, and describes the
ascent of souls from the Lower to the Higher Gan Eden
through a river of fire that makes them forget the lower
comprehension; the text refers to the end of the discourse
for “Moshe, you have spoken well.”
KEHOT'S NOTE
.3,00 R™MN

QWY QNPRIN

From Ezekiel’s vision of the wheels: “and their appearance
and their works.” The opening words of the Torah Ohr dis-
course the text cites.

Ezekiel 1:1610:% DRpi°

DIPPRTRY INY2INT TN MR WD YD DPYm) 0°3DING X2
TBIRT T7IN2 12IRT 7277 WK DR Ym

The appearance of the wheels and their work was like unto

the colour of a beryl; and they four had one likeness; and

their appearance and their work was as it were a wheel with-

in awheel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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NARRP 2w wn

Rav Safra addresses Rava as “Moshe, have you spoken
well?” The maamar learns that a spark of Moshe can be
present in a sage.

Shabbat 101b:33:2 R”p naw

M0 — PYLI P2 TOUR P2 T 1A PRI 12 ,WRN NI
AR RIS
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
27w 2 ,Rp naw

q7737 DY 970 NPT 222 ©79P AV TIN°22

There the Alter Rebbe explains that the splitting of the sea
had to precede the Giving of the Torah, since the mitzvos
draw the revelation of the Infinite Light into Beriah,
Yetzirah and Asiyah as it is in Atzilus, and that the future
“He shall wave His hand over the river” goes beyond it.
KEHOT'S NOTE
R L el

2737 5y 17 A2

“And He shall wave His hand over the river,” said of the fu-
ture redemption. Cited for the explanation of Eden.
Isaiah 11:15770:8" oyw°
Mam imn oya 1;!;{!'775_7 172 A1 08D ﬁtﬂ"? nX -’ onm
[D9YI2 T 072 MYY?
And the L-RD will utterly destroy the tongue of the Egyptian
sea; And with His scorching wind will He shake His hand
over the River, And will smite it into seven streams, And
cause men to march over dry-shod.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

27y 797 X3 °D M2

The note points there as well for this Zohar passage; the
text near that column discusses the dispute of Beis
Shammai and Beis Hillel on how to praise the bride, root-
ed in Gevurah and Chesed.
KEHOT'S NOTE
7,0 WY Tap 0l aRn

RNI3 DY NN 772PT RNYWa

The Zohar on Parshas Bo describes the Holy One, blessed
be He, appearing over the garden, which does not sepa-
rate from Eden. The maamar learns that this revelation is
from Eden, Chochmah and Keser, above Binah.

Zohar, Bo 4:92-5:101x”p:’11-27%:"7 82,7717 1800

The esoteric significance of it is as follows. At the hour when
the L-rd thus shows Himself in the Garden, all the Garden
assembles and keeps close to Eden, from whence the stream
of life flows forth into numerous channels. The Garden is
called “the Bundle of Life”, and in it the pious are beatified
with the light of the world to come. And at the hour when the
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Holy One, blessed be He, reveals Himself to these saints, a
voice is heard, crying: “Awake, O north wind, come, O ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

232| Kehot’s note points to Zohar, Bo 4:83 for these words.

Zohar, Bo 4:83379:"7 X2 ,77171 190

PARAGRAPH 31

233 137 "NN3

“I have come into My garden, My sister, bride.” The dis-
course on this verse explains G-d’s delight with the souls
of the righteous.
Song of Songs 5:1°X:’1 0°7°win 1w
*W27-DY *1y7 *NYIK *Hp30y i MR 9D NNK 1Y NK3
107797 1987 AW 07y 129K 22070y 1% PNy
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

234 279 1°0T NPWNA2°R2 M 27

The note refers to the Mitteler Rebbe’s explanation of this
Zohar passage.
KEHOT'S NOTE
AL RVAIR P”J'? IR

235 21y 19 WYN
“I will make him a helper opposite him.” The verse on
which the Zohar passage the text cites comments.

Genesis 2:181:’2 n°wKR12
37310 71y 9-NRYR 1727 DTRD NPT 2307KRD 07P0R 1 KM
And the L-RD G-d said: ‘It is not good that the man should

be alone; I will make him a help meet for him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

236 Yo Dyn 7p o vy

The Tzemach Tzedek’s discussions of “And there was a
voice from above the firmament,” to which the note refers.

KEHOT’'S NOTE
JTAT QY IYPAIYR Y 0-NMnNw N7TIRDY LUK Y 92712 DMK

237 YOI byn BIp o

“And there was a voice from above the firmament that was
over their heads.” The maamar reads the voice as a revela-
tion from sovev, above the firmament of Binah.

Ezekiel 1:257173:°R PRpi°
17°D12 NPHIN DTRY DYRIDY WK P17 2y 1P
For, when there was a voice above the firmament that was

over their heads, as they stood, they let down their wings.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 32

238 DoRWH AWND °2 71772

There the Alter Rebbe explains “the new heavens and the
new earth” as the supernal drawing-down that comes by
an arousal from above alone, standing “before Me,” in the
inner dimension that no arousal from below reaches,
while “your seed and your name” are what is drawn by an
arousal from below.
KEHOT'S NOTE
.7,A RN IR

239 DOWINN QORWR WND °2
“For as the new heavens and the new earth that I make
stand before Me....” The opening words of the Torah Ohr
discourse the text cites.

Isaiah 66:22275:170 171°yw°

197 D°THY MY "I WK MYIND PIST) DWINT 00YE WD °2
DY) DY T2 12 10N

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

240 n72y% YA nneam

“And He placed him in Gan Eden to work it and to guard
it.” Discussed in that discourse.

Genesis 2:15170:2 N°wR12
TYRYP TTRYY 1TV I BT DR SR e
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

241 AR NPNRE 7772

That discourse asks why the Sages chose the name “the
Holy One, blessed be He” for G-d, and explains kadosh
with a vav as the drawing down of His holiness to be
memalei and sovev kol almin.
KEHOT'S NOTE
2,80 @Y n7pv

242 N7 TR

“Go out and see, daughters of Zion, King Shlomo.” The
opening words of the discourse that explains the name
“the Holy One, blessed be He.”
Song of Songs 3:11x™°:3 0*°wn 1w
DP3 K 19NILYY MPY3 MEY TrR2 IPY N2 PR MINY
:12% nonk 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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243 11 NN 12727 WP 02°7° INY
“Lift up your hands in holiness and bless G-d.” The “holy”
must be blessed, drawn down.

Psalms 134:2°2:77%p 0°%°1n

7NR 197921 WP DITTIRD
Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

244 Nnwv 12°207

The Rambam rules: “If it is doubtful whether the white
hair came first or the spot came first, it is impure,” and
adds that in his view its impurity is a doubtful one.

Mishneh Torah, Defilement by Leprosy 2:9n15%71 ,771n miwn
‘02 YR DRMY
M3 0 7302 N2 M7 ATPI) DD A2 XY 013 *¥0D N2 ...
nNYwI CAY? M2 MTR MY whna? v on nyw v
72 IR LR 1107 AT N727 PRO 0T 137 19 pRY .M
P03 INRRLY

Torat Emet 363 (Public Domain)

245 2oYaIT 770

In the Mitteler Rebbe’s version of this passage, a reference
to the Tosafos Yom Tov on the Mishnah is added here.
KEHOT'S NOTE
2121 071770112 *2°91 7011 32N °Y XUARATR "nRND2

246 N1 DORwa XY
“It is not in heaven.” The Sages’ principle that the law is
decided by the sages below, not by a voice from heaven.

Deuteronomy 30:1227>:7 0°717

ANR 1YY 117 R MY 11977y o AR KIT 0Mwa X
YYD

It is not in heaven, that thou shouldest say: ‘Who shall go up

for us to heaven, and bring it unto us, and make us to hear

it, that we may do it?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

247 MNP 271 Y PN

The Talmud says the law was not fixed like Rabbi Meir be-
cause his colleagues could not fathom his reasoning: he
would declare the impure pure and show a face for it.
Eruvin 13b:3%:2 3 1217y
PRY D197 MM TR " 2307 1T 23 RII I2 KON 227K
XPW 2ininD 1270 2R X2 1w ,ining 9vRn 037 PY 1T
XTI 290 RN PY IR RITY .IAYT AI0 Py TiRY? vPan 10D
.0°12 1% XY R 7Y By 001D 4

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,0 PNy

248 nRsn NIpw 1

Rabbi Yosei HaGelili: “Zaken (an elder) is none other than
one who has acquired wisdom.” The maamar links zaken

likuteitorah.com/likkutei-torah/tazria/6/

Y7077 RN2°NN2 °3207 Rp 093D P12 12T KInid...

with the “beard” through which wisdom descends.
Kiddushin 32b:8°11:2 275 1w 1op
TIPR PRNUK 11 387 AP°DR 9937 - “DIpA 127 "18nY 137 1R
3718 WK DY *P MDOK” LRIV 020 RPN 121 PR ,7IRY
MRIY LTI TIRY "0 KPR IRY IR IR 2237 001 020 UoR?
97T NUWRY PR Y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE

2,25 PeTp

249 Nw9721 A9INAw 7

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.NXAP% 877 3”0 9’77 RN°72

250 (°yon PR 7Y MIN22

The passage there explains that attributes such as “merci-
ful” apply only where there is a world, that even sovev be-
longs to the realm of worlds, and that before G-d Himself
all is as nothing, and then turns to Chochmah.
KEHOT'S NOTE
ST9PRIR LR Syon n7ph

251 "yon TR

“These are the journeys of the children of Israel.” The
opening words of the discourse the text cites at length.
Numbers 33:1X:372 71212
AYNTT3 DORIZ? D7IIN YIND XYY WK PRI Oyon PN
:'[‘1{!?51
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

252 9¥NRT’OM2. . P7 T7AN0 DOAWR 197 KD 1117w 2ORonn A

The note refers to an earlier note in Likkutei Torah,
Vayikra 4a; the passage at that column speaks of salt as
rooted in the Gevuros of Abba, which give taste.
KEHOT'S NOTE
IR 9NRNY ”INTIR PYI NAyR ARM Jow 1y R )7 9Yh R
LW Y 270pn

253 790 *ynbw Tnon MPan
Rabbi Chanina bar Yitzchak: “the unripe fruit of the su-

pernal wisdom is Torah.” The Torah as it has come down
into Chochmabh of Atzilus.
Bereshit Rabbah 17:5°77:1> 127 n°wKR12
- X2 02 NP2 ;0190 - AR N9 AW - ANt nba L.
5151 - myn Dw 7R 09213 :PNAN T AP0 PAX C27 .nav
1N - 79y D mnon nbaa anen

“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
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sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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There the Alter Rebbe explains “the unripe fruit of the su-
pernal wisdom is Torah”: Supernal Chochmah of Atzilus is
above comprehension, called ayin, utter self-nullification,
which is why the Infinite Light is enclothed specifically in
it, and the Written Torah is what is drawn down from it.
KEHOT'S NOTE
S9ORY R LITE 1902 npY

255| Kehot’s note points to Zohar, Vayikra 27:200 for these

words.

Zohar, Vayikra 27:2007:172 X1 7117 190

256| Kehot’s note points to Mishnah Negaim 4:11 for these

words.
Mishnah Negaim 4:11x”:*7 0°y21 11wn
"NY AN 0™ *¥N2 172 177N 0973 A2 PR 0 302 N2
127 WP MTR 02 OX RRY CiEn ,07no? it 017 niye
YW °37) XML ,pR0 OXY 7Y ,N772%7 07 127 Ty oX) .RDY
R
A bright spot the size of a split bean and there was nothing
else, and then there appeared a bright spot of the size of half
a split bean having two hairs, this one is declared unclean.
Because they said: if the bright spot preceded the white hair
he is unclean; if the white hair preceded the bright spot he is
clean; and if it is doubtful he is unclean. Rabbi Joshua re-

gards this as unsolvable.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
mwn bk Mg TN

“Moshe commanded us the Torah, an inheritance of the
congregation of Yaakov.” The opening words of the dis-
course the text cites.
Deuteronomy 33:4°7:3"% 0127
3Py NPaR AYIn Yh 177mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/tazria/6/

Y7077 RN2°NN2 °3207 Rp 093D P12 12T KInid...

PARAGRAPH 33

258

259

260

261

mun» 0939 "IN

“Follow the majority to decide.” The rule that the law fol-
lows the majority of the sages.

Exodus 23:2°2:37) mnw

0°21 PR NI? 27T°Y MYNTRYY NYTP 0°I1TIOR MANTRS
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Thou shalt not follow a multitude to do evil; neither shalt

thou bear witness in a cause to turn aside after a multitude

to pervert justice;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Yannai: the words of Torah were not given cut and
dried; with every matter G-d told Moshe forty-nine ways to
argue “pure” and forty-nine “impure,” and when Moshe
asked how the law would be clarified, He answered, “Fol-
low the majority.”
Midrash Tehillim 12:3°3:27> 0510 w17
L1927 D 71117°2 By TNy onn 7y 021 W A7 b nx ...
129 RNY PRAVAT 127 .Muav 0°37 nx (2 20 mnw) 1 IR
"% 1% i Pom TR9N IR 101177 QW2 2R 27 .00 PIanunT
U’ 17AUM 0°10 BPNR2 A7NT 11 YR DR RNPLHD 730 R2PY
TP 1 0197101 XA 2% 1% 7197 7onPn X0 37 7an 191 .0°18
.0°1D U”N2 IRNLM MM 0°12 YV”N2 AN A TIYH DX Tun
513°2 9°1W MIPI°N ANk "9 w2 YeT° I .0onyaw Irdrali-mleh#i7g

... AR YT ooy 1P M7
OYW (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
1,2

o nyaw PR

“The words of G-d are pure words, silver refined in a cru-

cible... refined sevenfold.” The verse on which that

Midrash is taught.
Psalms 12:7°1:27> 0°%°1n
[DNYIV PRI TINY 272¥2 111% AR NINY NN N nink
The words of the L-RD are pure words, As silver tried in a

crucible on the earth, refined seven times.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“It is not in heaven.” The maamar reads “heaven” as the
encompassing levels of chayah and yechidah, while the
Torah has been drawn down into the inner light.
Deuteronomy 30:1227>:7 0°717
ANR 1YY 117 IO MY 2197y o AR X 0nwa K
E AR
It is not in heaven, that thou shouldest say: ‘Who shall go up
for us to heaven, and bring it unto us, and make us to hear
it, that we may do it?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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