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“May the Barren One Greatly Rejoice”

When the Community of Israel’s love is awakened only from
above, she is called “barren” and bears only the lesser love,
which wants G-d for its own sake. But the joy of a mitzvah
arouses a supernal joy that draws light from G-d’s essence
beyond all measure, so that even then a “male” is born: great

love, which wants G-d Himself and not even Gan Eden.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

When the Community of Israel’s love is awakened only from above, she is called
“barren” and bears only the lesser love, which wants G-d for its own sake. But the
joy of a mitzvah arouses a supernal joy that draws light from G-d’s essence beyond
all measure, so that even then a “male” is born: great love, which wants G-d

Himself and not even Gan Eden.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The wedding blessing asks that “the barren one” rejoice as her children are gathered to her, and its
word tasis can mean either that she rejoices or that G-d makes her rejoice. But how can a barren
woman have children? The Talmud teaches that when the woman emits seed first she bears a male. In
divine service the Community of Israel is the woman. When her own arousal from below comes first,
the answer from above comes from the inner dimension of the light and gives birth to great love, the
“male,” which wants G-d Himself and not even the radiance of Gan Eden, a mere “piece” of reward.
When the arousal comes from above first, it comes from the outer dimension and produces only the
lesser love, the “female,” which wants closeness to G-d while remaining itself; since that birth is not
hers, she is called barren. Yet the joy of a mitzvah arouses supernal joy, which draws light from G-d’s
essence beyond all measure, as a joyful king shows himself to small and great alike. Then even the bar-

ren one bears a male, and joy also guards against the falls of divine service.

OUTLINE

1 The blessing and its question m
The wedding blessing “May the barren one greatly rejoice”; two readings of tasis, intransitive (she rejoices)
and transitive (You make her rejoice); how can a barren woman have children to gather? The Talmud’s rule:
when the woman emits seed first she bears a male, when the man does, a female.

2 Great love, the male 12
The Community of Israel is the woman and G-d the man; her arousal from below, the raising of feminine wa-
ters, brings a male birth, great love: “Whom have I in heaven? And with You I desire nothing.” Even the de-
light of Gan Eden is only “with You,” the radiance of the Shechinah, created with the yud; great love wants to
be absorbed into “the body of the King,” though the soul becomes nothing there, as Tanya chapter 19 says. It
is “male,” a strong daas that chooses the essential over the secondary.
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Reward and the lesser love

Great love serves “not for the sake of receiving a reward”: peras, the reward, is only a prusah, a piece, a
drop in the ocean beside G-d’s essence. The lesser love, the “female,” loves for the sake of reward, close-
ness to G-d in Gan Eden while the soul remains itself: “My soul, I have yearned for You,” as one yearns for
one’s own life; it makes the secondary the main thing, for its own sake.

Who arouses first

Zohar on Tazria teaches.

The barren one

“in joy,” through the joy of a mitzvah.

13-4

15-6
The lesser love is still “night.” Love and awe that a person arouses are an arousal from below for love and
awe from above; when the person’s effort comes first, the arousal from above comes from the inner dimen-
sion of the light, “a spirit from on high is poured out,” and great love is born. When the arousal from above
comes first, it comes from the outer dimension and only the lesser love, a thirst for G-d, is born, as the
17-8
In the state of “the man emits seed first,” the Community of Israel is called barren, since even the female
birth is not hers. The blessing promises that even then she will gather her children, a male, and it says how:
19

The power of joy

“Because you did not serve ... with joy ... you shall serve your enemies”: the punishment is for sins, which

everyone has, and joy would have aroused joy above and nullified the judgments, “In the light of the King’s

face is life.” The rule of male and female holds only in the measured chain of levels; the joy of a mitzvah
draws light from G-d’s essence beyond all measure, like a joyful king who shows himself to small and great

alike, until all the supernal lights blend and there is no above or below.

The barren one rejoices

So even the barren one bears a male, “man and man was born in her.” Both readings of tasis come true: the
Community of Israel rejoices in a mitzvah, and through this G-d makes her rejoice, “who gladdens Zion
through her children.” Joy also prevents the falls of divine service, which come from serving as a self; great

110

love, the Tree of Life, has no changes. Joy must be joined with awe and self-nullification.

KEY CONCEPTS

Great love (ahavah rabbah) 127 720y

The “male” love, born when the arousal from below comes
first: it wants G-d Himself and to be absorbed in Him, not
even the delight of Gan Eden. It comes from a strong daas
that chooses the essential, and it has no changes.

Lesser love (ahavah zuta) Xvit 7278

The “female” love, born when the arousal from above
comes first: a real yearning for closeness to G-d, but one
that wants the soul to remain itself and enjoy the radiance
of Gan Eden, the reward.
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Arousal from below and arousal from above Xn19ynx
R2°Y2T RMIYNRI RNN77

A person’s own effort to awaken love and awe, and G-d’s
response or initiative from above. In the maamar, “the
woman emits seed first” is the arousal from below coming
first, and “the man emits seed first” is the arousal from
above coming first.

“With You” ny

From “Whom have I in heaven? And with You I desire
nothing” and “For with You is the source of life”: what is
near G-d and nullified before Him, such as the radiance
enjoyed in Gan Eden, as distinct from G-d Himself.



Absorbed into the body of the King x5112 Xaxnwx?
Reblaki

The Zohar’s phrase for the soul’s complete absorption into
G-d’s essence, in which it ceases to exist as itself, like a
candle in a torch.

Self-interest (legarmeih) 172717

Love or service “for oneself”: even a spiritual aim, such as
the reward of Gan Eden, when it keeps the self at the cen-
ter. It is the root of the changes and falls in divine service.
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The joy of a mitzvah mxn 2w nnnw

Joy in G-d and in doing His will. It arouses supernal joy,
which draws light from G-d’s essence beyond all measure,
so that even the “barren one” bears a male.

The measuring line (kav hamiddah) 7717 p

The ordered, measured way in which light comes down
through the chain of descending worlds, giving from
above according to what is done below. Joy goes beyond it.
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SECTION 1 - 11

The blessing and its question
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“May the barren one greatly rejoice (sos tasis) and exult in the gathering of her children into her
midst in joy.” Now, the word tasis has two interpretations. The first: it is an intransitive verb and
refers to the barren one, tasis being in the feminine: the barren one will herself rejoice, and will ex-
ult in the gathering of her children.

The maamar opens with one of the seven wedding blessings, which asks that the “barren one,” Zion, rejoice

as her children are gathered back into her. The Alter Rebbe notes that the verb tasis can be read in two ways;
in the first it is intransitive and feminine, so the barren one rejoices by herself.
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The second: it is a transitive verb and refers to the Holy One, blessed be He: one says to the Holy
One, blessed be He, in the second person, “You shall make the barren one rejoice,” and as a matter
of course she will exult. (For the second person masculine is the same as the third person femi-
nine, as is known.)

In the second reading tasis is transitive and addressed to G-d: “You shall make the barren one rejoice,” and

her exulting follows from His act. The parenthesis gives the grammar: in Hebrew the same prefix marks
“you” (masculine) and “she,” so the one word can carry either meaning.
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To understand this, we must first preface an explanation of the matter of “and the barren one shall
exult in the gathering of her children”: if she is barren and has not given birth, where does she
have children from, to be gathered into her midst?

Before choosing between the readings, the maamar asks a question about the blessing itself: a barren

woman has borne no children, so what children could be “gathered into her midst”? The answer will show
how the Community of Israel can be “barren” in a spiritual sense and still have children.
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The explanation is this: our Sages, of blessed memory, said on the verse “When a woman emits
seed and gives birth to a male”: “If the woman emits seed first, she gives birth to a male; if the man

emits seed first, she gives birth to a female.”

The key is the Talmud’s teaching on the opening verse of Parshas Tazria (Leviticus 12:2): when the woman
emits seed first the child is male, and when the man does so first it is female. The maamar will apply this rule
to the bond between the Community of Israel and G-d.

SECTION 2 - 112

Great love, the male
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To understand this in the service of G-d: it is known that the Community of Israel (Knesses Yisrael)
is called by the name “woman,” and the Holy One, blessed be He, is called by the name “man”

(ish), as it is written, “On that day you shall call [Me] Ishi (my Man),” etc.

The maamar now applies the Talmud’s rule to the service of G-d. The Community of Israel, the collective
soul of the Jewish people, is the “woman,” and G-d is the “man,” as Hosea foretells that Israel will call G-d
Ishi, “my Man” (Hosea 2:18).
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Now, just as with a man and a woman, by way of analogy, when the woman emits seed first she gives
birth to a male, so too with the Community of Israel and the Holy One, blessed be He: when the

woman, who is the Community of Israel, emits seed first,

In the human analogy the child is male when the woman emits seed first. In the same way, when the
Community of Israel, the “woman,” takes the first step toward G-d, the result is a “male” birth.
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that is, the level of the arousal from below (isarusa dilesata), from below upward, the level of “and
your desire shall be toward your husband,” which is what is called in the language of the Kabbalah
“the raising of mayin nukvin (feminine waters),” and afterwards there is drawn down an arousal
from above (isarusa dile’eila) and the drawing down of mayin duchrin (masculine waters), then she
gives birth to a male;
The woman’s seeding first is the arousal from below: a person’s own striving upward, like the “desire toward
your husband” in Genesis 3:16. Kabbalah calls it the raising of mayin nukvin, “feminine waters,” which calls

forth mayin duchrin, “masculine waters,” the flow from above; when the arousal from above answers an

arousal from below in this way, a male is born.
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that is, she gives birth, in the souls of Israel, to a love that is of the level of the male (dechar), name-
ly, the level of great love (ahavah rabbah), which is the level of “Whom have I in heaven? And with
You I desire nothing,” meaning: even what is with You, in closeness to You.

The “male” born of this union is a love in the souls of Israel called great love (ahavah rabbah). It speaks in

the Psalmist’s words “Whom have I in heaven? And with You I desire nothing” (Psalms 73:25), which the

Alter Rebbe reads as wanting nothing at all, not even what is “with You,” close to G-d, but only G-d Himself.
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This is what is written, “For with You is the source of life”: this is the life of the World to Come, and
the G-dly delight that is drawn down to the souls in Gan Eden, to delight in G-d because of their ap-
prehension and comprehension, with a most wondrous apprehension and comprehension. Even
so, this apprehension does not reach

The verse “For with You is the source of life” (Psalms 36:10) shows what is “with You”: the life of the World to

Come, the G-dly delight that souls in Gan Eden enjoy through their wondrous comprehension of G-d.

However exalted this comprehension is, it has a limit.
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beyond the level of “with You,” which is something secondary and nullified beside You, and not

You Yourself; for “no thought can grasp Him” at all.

What the souls grasp reaches only the level of “with You”: something secondary to G-d and nullified before
Him, not G-d Himself. As the Tikkunei Zohar says, “no thought can grasp Him at all.”
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Rather, their apprehension is of the level of the radiance of the Shechinah (Divine Presence),
merely a radiance and glow. Therefore, “with You I desire nothing”; rather, the great love is to be
nullified and included in the Infinite Light (Or Ein Sof), blessed be He, itself, and to be absorbed

In Gan Eden the souls grasp only the “radiance of the Shechinah,” a glow from G-d’s presence. The one who
has great love therefore says, “With You I desire nothing”: he wants to be nullified and included in the
Infinite Light itself, “to be absorbed into the body of the King,” in the Zohar’s phrase.
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into the body of the King, which is far above the level of radiance and glow. And although at this
level it is impossible to be in the manner of “sitting and enjoying the radiance,” but on the con-
trary, it is a nullification of existence, like the nullification and inclusion of a candle in a torch (as is

written in Sefer Shel Beinonim [Tanya], chapter 19),

“The body of the King” stands for G-d’s very essence, far above any radiance. There the soul cannot go on
“sitting and enjoying the radiance,” as the Talmud describes the righteous in the World to Come (Berakhot
17a); instead its very existence is nullified, like a candle’s flame swallowed up in a torch, as Tanya, chapter

19, explains.
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even though [the soul] will be nothing and naught, and will be utterly nullified there in its exis-

tence, etc.; whereas at the level of “sitting and enjoying,” its essence and being [remain]

In the words of Tanya, chapter 19, the soul longs for this even though it will become “nothing and naught”
there. The souls who are “sitting and enjoying” in Gan Eden, by contrast, remain intact as existing beings.
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as they are, etc.; nevertheless, this is its will and desire: to be nullified in His essence and being,

rather than to be enjoying only the radiance, etc.

Even so, the soul’s will and desire is to be nullified in G-d’s own essence rather than to enjoy only His radi-

ance. Tanya calls this longing part of the soul’s very nature.
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(See what is written in the discourse beginning “This matzah,” on the subject of the intellect
(mochin) of Abba and the intellect of Imma; and see what is written in Parshas Behar, in the dis-
course beginning “When you come into the land,” on the subject of “When a soul brings [an
offering].”)
The parenthesis refers to two maamarim of Likkutei Torah. “This matzah” (Parshas Tzav) contrasts the intel-
lect (mochin) of Abba, revealed on Shabbos, with the intellect of Imma, revealed in the joy of the festivals;

“When you come into the land” (Parshas Behar) speaks of the soul that offers itself in prayer, “When a soul

brings an offering” (Leviticus 2:1).
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This love is called the level of the male (dechar), like the superiority of the male over the female;
for “women’s minds are light,” whereas the male is one who possesses knowledge (bar daas).
Great love is called “male” because the male stands here for a firm mind. The Talmud’s phrase “women’s

minds are light” (Shabbat 33b) is used as a category of the soul: the “female” mode is a mind easily swayed,
the “male” a bar daas, one whose knowledge is settled.
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This is why the level of great love mentioned above is called the male (dechar): it is a strong knowl-
edge (daas) that chooses the essential and not the secondary, even though he will not be at the level
of ayesh, an existent being, etc.,

Great love is “male” because it comes from a strong daas, a firm knowing that chooses what is essential, G-d

Himself, over what is secondary, His radiance. It chooses this even though the person will then no longer ex-
ist as ayesh, a being that stands in its own right.
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and he does not desire the secondary, even though [with it] he would remain in his own essence,
enjoying the radiance, etc. And although this level, too, is called “the source of life,” and “all the
sufferings of Gehinnom are worthwhile in order to come to Gan Eden,” nevertheless it is
He does not want the secondary, even though it would let him remain himself and enjoy G-d’s radiance. Gan
Eden is indeed called “the source of life,” and it is said that all the sufferings of Gehinnom are worthwhile to

reach it, recalling Rabbi Meir’s wish for Acher in Chagigah 15b, that he be judged and then come to the
World to Come.
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only the level of “with You,” as mentioned above, and it bears no comparison at all to the Infinite
Light, blessed be He; for “the World to Come was created with the yud,” since the whole level of the
World to Come is no more than the level of a point.

Even Gan Eden is only “with You” and bears no comparison to the Infinite Light. The Talmud (Menachos

29b) says the World to Come was created with the letter yud, the smallest letter, a mere point, and so the
whole World to Come is only a “point” beside G-d.

SECTION 3 - 13-4

Reward and the lesser love
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Therefore he will not wish to make the secondary into the essential for the sake of his own self-in-
terest (legarmeih). This is what is called in the Mishnah “not for the sake of receiving a reward
(peras)”: the level of “enjoying the radiance” is called peras, for it is no more than a piece (prusah),
from the expression “Is it not to break (paros) your bread for the hungry?”
Since the one with great love wants G-d Himself, he will not make the secondary, his own enjoyment, into the
main thing for his own sake. The Mishnah (Avos 1:3) asks us to serve “not for the sake of receiving a reward

(peras),” and the Alter Rebbe hears in peras the word prusah, a mere piece, as in Isaiah’s “to break (paros)
your bread for the hungry” (Isaiah 58:7).
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Therefore he does not desire this piece and this radiance, but only to be absorbed into the body of
the King, in a state of self-nullification (bittul) in the very essence of the Infinite Light (Or Ein Sof),
blessed be He, etc., where the piece mentioned above is truly “considered as nothing,” like a drop
in the ocean.

Enjoying G-d’s radiance in Gan Eden is only a “piece” of His light. The one with great love wants instead to
be absorbed into G-d’s essence, where that piece counts as nothing at all, like a drop in the ocean.

likuteitorah.com/likkutei-torah/tazria/3/ 10
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Whereas the level of “she gives birth to a female” is the level of lesser love (ahavah zuta), a love

that is for the sake of receiving a reward in Gan Eden;

By contrast, the “female” birth is ahavah zuta, the lesser love. It loves G-d in order to receive a reward, the
delight of Gan Eden.
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that is, he desires closeness to G-d and to cleave to Him; that is, that the essence and being of the

soul should remain as it is, cleaving to Him, may He be blessed, in Gan Eden.

The lesser love is a real desire for closeness to G-d and to cleave to Him. But it wants the soul to remain it-
self, a distinct being cleaving to G-d in Gan Eden, rather than to be nullified in Him.
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This is the level of “My soul, I have yearned for You,” like a person who yearns for the life of his
soul, etc. Therefore he prefers the level of the reward, which is only a radiance and glow, “created
with the yud,” etc.,

The lesser love is described by “My soul, I have yearned for You” (Isaiah 26:9), which Tanya, chapter 44, ex-
plains as yearning for G-d the way a person yearns for the life of his own soul. Because this love seeks life for
oneself, it prefers the reward, the radiance of the World to Come, which was “created with the yud,” a mere

point.
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in order to remain in his own essence and being, that of the soul, and he does not desire to be ab-

sorbed and nullified, like the inclusion of a candle in a torch, in the very essence

A person with this love wants to keep his own existence as a soul. He does not want to be absorbed and nulli-

fied in G-d’s essence like a candle swallowed up in a torch.

likuteitorah.com/likkutei-torah/tazria/3/ 11
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of the Infinite Light (Or Ein Sof), blessed be He. This level of lesser love is called by the name “fe-
male,” whose mind is light, for it makes the secondary into the essential, that is, [it is] for the sake

of receiving a reward, for the sake of his own self-interest (legarmeih).

The lesser love is therefore called “female,” whose mind is “light”: it makes the secondary, the reward, into
the main thing. It serves for the sake of a reward, for its own sake (legarmeih).

SECTION 4 - 115-6

Who arouses first
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This is “My soul, I have yearned for You in the night”: this level of love is still called “night”; it is a
love of darkness, etc.

The verse ends “in the night,” and the Alter Rebbe reads this as a description of the lesser love itself. It is still
“night,” a love of darkness, compared with great love.
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This is the meaning of [the teaching] that when the woman emits seed first she gives birth to a
male, whereas [when| the man emits seed first she gives birth to a female. For it is known that the
love and awe that a person arouses in his soul are only an arousal from below (isarusa dilesata) for
the love and awe that come from above, as an arousal from above (isarusa dile’eila)

The maamar now explains the Talmud’s rule. All the love and awe a person arouses in himself are only an
arousal from below, which calls forth love and awe from above, given as an arousal from above.
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(as is explained on the verse “I appeared to Abraham,” and in the note on Tikkun Chatzos).
Therefore, if the arousal from below comes first, when one exerts himself to give birth to love and
awe from the spirit of his understanding, etc.,

The parenthesis refers to the explanation on “I appeared to Abraham” (Exodus 6:3) and to the note on

Tikkun Chatzos, the midnight lament. When the arousal from below comes first, a person toils to bring forth
love and awe from “the spirit of his understanding,” through his own contemplation.

likuteitorah.com/likkutei-torah/tazria/3/ 12
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then the arousal from above is drawn down from a high level and rank, from the inner dimension
(pnimiyus) of the light and life-force with which the Infinite Light (Or Ein Sof), blessed be He,
shines in the Community of Israel; and through this she gives birth to a male: “a spirit from on
high is poured out upon him,” so that the love is at the level of great love, beyond the grasp of his
soul, so that he desires to be included and absorbed, etc.
In that case the arousal from above comes from a high level: the inner dimension of the light with which the
Infinite Light shines into the Community of Israel. This is the “male” birth: “a spirit from on high is poured

out” (Isaiah 32:15), and the love becomes great love, beyond the soul’s own grasp, a desire to be included
and absorbed in G-d.
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But sometimes, even though there is no arousal from below, nevertheless an arousal from above is
drawn down first, to awaken an arousal from below; and this is what is called “the man emits seed
first.”

Sometimes there is no arousal from below at all, and G-d sends an arousal from above first, to awaken one.

This is what the Talmud calls “the man emits seed first.”
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Since this arousal from above (isarusa dile’eila) is drawn down without an arousal from below (is-
arusa dilesata), it is only from the level of the outer dimension (chitzoniyus) of the light and life-
force with which the Infinite One (Ein Sof), blessed be He, shines. Therefore, even though it too
awakens the coming into being of an arousal from below, and a birth takes place, since there is
[both] an arousal from above and an arousal from below,

An arousal from above that comes without any arousal from below comes only from the outer dimension

(chitzoniyus) of the light with which the Infinite One shines. It does awaken some arousal from below in the
person, and since both arousals are then present, a “birth” of love does take place.

likuteitorah.com/likkutei-torah/tazria/3/ 13
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yet the birth is only of the level of a female, which is the lesser love (ahavah zuta) mentioned above:
only to slake its thirst, and not for its soul to pour itself out in the nullification of comprehension,
like a candle before a torch.

What is born, however, is only “female,” the lesser love: a love that wants to slake its own thirst for G-d. It

does not reach the point where the soul pours itself out and its comprehension is nullified, like a candle be-
fore a torch.
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See the Zohar, Parshas Tazria, folio 45, at the end of side a; see what is written at the end of the dis-
course beginning “And the number [of the children of Israel] shall be,” on the subject of “a heaven-
ly voice (bas kol) proclaims”; and see what is written in the discourse beginning “It is a Shabbos of
complete rest.”
The Zohar on Tazria (3:45a) describes the same pattern: when the Community of Israel arouses her desire
first, all is filled from the right side, and when the Holy One, blessed be He, arouses first, all is on the female

side. The maamar also points to its explanations on “And the number of the children of Israel shall be”
(Hosea 2:1), about a heavenly voice that proclaims, and on “It is a Shabbos of complete rest.”

SECTION 5 - 17-8

The barren one
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Now, when the Community of Israel is at this level of “the man emits seed first,” she is called bar-
ren. And even though she gives birth to a female, which is the level of lesser love, she is called bar-
ren, as if she does not give birth at all, because this birth too was not drawn into her from her own
side, through her own arousal from below (isarusa dilesata),

When the Community of Israel is in the state of “the man emits seed first,” she is called “barren.” Although

she does give birth to a “female,” the lesser love, it is as if she had given birth to nothing, because this love
did not come from her own arousal from below.

likuteitorah.com/likkutei-torah/tazria/3/ 14
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but was drawn down only through the precedence of the arousal from above (isarusa dile’eila), of
“the man emits seed first.” If so, the birth is not called by her name, and therefore she is called

barren.

The birth came about only because the arousal from above came first. It is therefore not credited to her, and
she is called barren.
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About this it says, “And the barren one shall exult in the gathering of her children.” That is: even
when she is at the level of a barren one, and it is only that the arousal from above (isarusa dile’eila)
comes first to awaken the arousal from below (isarusa dilesata), nevertheless there will be the gath-
ering of her children,

This is the meaning of the blessing “And the barren one shall exult in the gathering of her children.” Even

when the Community of Israel is “barren,” and the arousal from above comes first, she will still have chil-
dren gathered to her.
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that is, she will give birth to a male. And how will this come about? For this it says, “in joy”: through
the joy of a mitzvah this level can come about, that even though the man emits seed first, neverthe-

less she will give birth to a male.

Those “children” are a male birth, great love. The blessing’s last words, “in joy,” tell how: through the joy of a

mitzvah she can give birth to a male even when “the man emits seed first.”

likuteitorah.com/likkutei-torah/tazria/3/ 15
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SECTION 6 - 19

The power of joy
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The explanation is this: it is written, “Because you did not serve Havayah your G-d with joy and with
gladness of heart, out of the abundance of everything, you shall serve your enemies,” etc.

To explain the power of joy, the maamar cites the warning in the rebuke of Parshas Ki Savo: “Because you did
not serve Havayah your G-d with joy and with gladness of heart ... you shall serve your enemies” (Deuterono-
my 28:47-48).
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For on the face of it, this implies that even though one serves G-d, only the service is not with joy
and gladness of heart, then the punishment “you shall serve your enemies” will be drawn down.
And this is not understood: why should this bitter punishment come because of the lack of joy

alone?

Read simply, the verse seems to say that even someone who serves G-d, only without joy, will be punished
with servitude to his enemies. That is hard to understand: why should so bitter a punishment come merely

for a lack of joy?
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But the explanation is as it is written, “For there is no righteous man on earth who does good and

does not sin,” and because of this the punishment is drawn down. Nevertheless, had he served

The answer is that the punishment is really for sins, since “there is no righteous man on earth who does

good and does not sin” (Ecclesiastes 7:20). Joy is what could have prevented it.
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G-d with the joy of a mitzvah, the power of this joy would have been great, for it arouses the joy
above, as it were, and that nullifies the judgments, etc., for “in the light of the King’s face is life,”
etc.

Had he served G-d with the joy of a mitzvah, his joy would have aroused joy above, and joy above nullifies the

judgments. As the verse says, “In the light of the King’s face is life” (Proverbs 16:15): when the King’s face

shines, there is life rather than judgment.

likuteitorah.com/likkutei-torah/tazria/3/ 16
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(See the Zohar, Parshas Tetzaveh, folio 184, side b.) Whereas “because you did not serve with joy,”
etc., the punishment is drawn down for the sins, [since] “there is no righteous man on earth,” etc.,
as mentioned above.

The Zohar (2:184b) teaches that a person’s joy below draws down another, supernal joy, and that the lower

world receives from above according to the face it shows. Without joy, the punishment for the sins that no
one fully avoids takes effect.
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In the same way it will be understood here too: all that was said above, that there is a difference be-
tween “when a woman emits seed,” when she then gives birth to a male, and “the man emits seed
first,” when she does not give birth

The same principle applies to the woman and the man. The difference described above, between “when a

woman emits seed,” which yields a male, and “the man emits seed first,” which yields only a female, holds

only under certain conditions.
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to anything but a female — this is specifically when the Infinite Light (Or Ein Sof), blessed be He, is
drawn down by the way and order of the gradation of the chain of descending worlds
(hishtalshelus), which follows the dictum of the measuring line (kav hamiddah): for such is the
measure, that if the woman emits seed first, and worthy

That difference holds only when the Infinite Light comes down through the ordered, step-by-step chain of

descending worlds (hishtalshelus). That order follows the “measuring line” (kav hamiddah), an exact mea-

sure in which what is given from above matches what is done below.

likuteitorah.com/likkutei-torah/tazria/3/ 17
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are the generations, so that there is an arousal from below (isarusa dilesata), an arousal from
above (isarusa dile’eila) will be drawn down from a higher level, until she gives birth to a male, the
level of great love; whereas when the generations are not worthy and there is no arousal from be-
low, then the measure is that the arousal from above is drawn down only from the level of the outer
dimension (chitzoniyus), so that she gives birth only to a female.
By that measure, when the generations are worthy and there is an arousal from below, the arousal from
above comes from a higher level and great love, a “male,” is born. When they are not worthy and there is no

arousal from below, the arousal from above comes only from the outer dimension, and only a “female” is

born.
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Whereas through the joy of a mitzvah, which arouses the level of the supernal joy — for joy brings
about revelation, that is, the light comes and is drawn down

The joy of a mitzvah works differently. It arouses the supernal joy, and joy brings revelation: light comes

down outside the ordinary order.
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from the essence of the Emanator, with great increase and elevation, not by the way and order of
gradation; in the manner of an illustration, the state of joy in a king of flesh and blood, who then

goes beyond his bounds and the limitation of the measures,

The light that joy reveals comes from the very essence of the Emanator, G-d as the source of all emanation,
with great increase and not through the graded order. The illustration is a human king whose joy carries him

beyond his usual bounds and measured conduct.
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and therefore he can reveal himself to the small as to the great, truly equally; so too, truly, above,

in the state of the revelation of supernal joy:

In his joy such a king can show himself to the small person just as to the great, completely equally. The same

is true above when supernal joy is revealed.

likuteitorah.com/likkutei-torah/tazria/3/ 18
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then all the supernal lights join, mingle and are included together, until there is no difference at all
between above and below, right and left, etc.

When supernal joy is revealed, all the supernal lights join and blend together, until there is no difference be-
tween above and below, right and left. In that state the rule of measure no longer decides what is born.

SECTION 7 - 110

The barren one rejoices
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And then it comes about that even a barren one gathers her children: that is, even though she is at
the level of a barren one and the man emits seed first, nevertheless she will give birth to a male,
etc. As is explained in the discourse beginning “Sing and rejoice, O daughter [of Zion],” etc., that
this is the meaning of “Man and man was born in her,” etc.; see there.

Joy brings about that even the “barren one” gathers her children: even when the man emits seed first, a

male is born. Torah Ohr’s maamar on “Sing and rejoice, O daughter of Zion” (Zechariah 2:14) explains this
as the meaning of “Man and man was born in her” (Psalms 87:5).
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This is what we ask for: “May the barren one greatly rejoice (sos tasis) and exult,” etc.: through the
joy of a mitzvah below, when the barren one, who is the Community of Israel, herself rejoices and
exults with the joy of a mitzvah, through this the revelation of supernal joy is aroused

This is what the wedding blessing asks for. In the first reading of tasis, the barren one, the Community of

Israel, herself rejoices and exults in the joy of a mitzvah below, and through this the revelation of joy above is
aroused.

likuteitorah.com/likkutei-torah/tazria/3/ 19
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(as is explained elsewhere on the verse “I will greatly rejoice in Havayah”; see there); and through
this, “You shall make [her] rejoice, and the barren one shall exult.” This is the meaning of “He glad-
dens Zion through her children,” etc.

The maamar refers to its explanation elsewhere of “I will greatly rejoice in Havayah” (Isaiah 61:10). Then the

second reading is fulfilled: G-d makes her rejoice, and the barren one exults, as the blessing closes, “who
gladdens Zion through her children.”
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Therefore, through joy there will also not be the level of “you shall serve your enemies.” For all the
forms of change, and the fall from the service of G-d, from greatness (gadlus) to smallness
(katnus), and also the fall into cravings, which is the meaning of “you shall serve your enemies” —
all this is

Joy also protects against “you shall serve your enemies.” The changes and falls in divine service, from an ex-

panded state of mind (gadlus) to a constricted one (katnus), and even the fall into cravings, are what the

verse means by serving one’s enemies.
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only “because you did not serve with joy,” but rather in the state of a yesh, someone who loves and
comprehends, which is the level of self-interest (legarmeih); and from this the fall comes about,
etc.

All of these come only “because you did not serve with joy”: one served as a yesh, a self that loves and com-
prehends, which is serving for one’s own sake (legarmeih). From that sense of self comes the fall.
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But through joy in G-d there will not be these changes, etc. (See [the Zohar] in Parshas Vayechi, fo-
lio 221, and in Parshas Emor, folio 107, on the subject of “a place that changes” (asar demishtanei);
this is the level of the lesser love, which is from the level of “women’s minds are light,” in the state
of self-interest (legarmeih);

Joy in G-d prevents these changes. The parenthesis cites the Zohar (Vayechi, folio 221; Emor, folio 107) on “a

place that changes,” which is the lesser love, rooted in “women’s minds are light” and in self-concern, and
so it changes.
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therefore it has changes, as is explained on the verse “His eyes are red”; whereas the level of great
love, which is from the level of the male (dechar), has no changes, and it is called the Tree of Life,
as is explained in the discourse beginning “Gathering wood.” And joy in G-d also distances [one]
from the cravings, as is explained in the discourse beginning “Havayah is for me among my
helpers.”
The lesser love changes, as Torah Ohr explains on “His eyes are red [with wine]” (Genesis 49:12), but the
great love, the “male,” does not change and is called the Tree of Life, as explained on “Gathering wood”

(Numbers 15:32). Joy in G-d also keeps a person far from cravings, as explained on “Havayah is for me
among my helpers” (Psalms 118:7).
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And see what is written on this matter in the explanation on the verse “Go forth and see”; and see
also what is written in Parshas Beshalach on the verse “And G-d did not lead them by way of the
land of the Philistines,” and on the verse “Binding to the vine,” etc., that joy must be included in
awe and self-nullification (bittul), etc.) (And see what is written further on this in Song of Songs
(Shir HaShirim), in the explanation on the verse “Go forth and see.”)

Further discussions are listed: the explanation on “Go forth and see” (Song of Songs 3:11), and Torah Ohr on

“G-d did not lead them by way of the land of the Philistines” (Exodus 13:17) and on “Binding to the vine”
(Genesis 49:11). They teach that joy must be included in awe and self-nullification (bittul).

likuteitorah.com/likkutei-torah/tazria/3/ 21



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 3 nwa 7990 1°12 $1apa 1Py Dam vewn v

IN ONE'S AVODAH

Serve G-d with joy, the joy of a mitzvah. Such joy arouses supernal joy, so that even when a person’s inspira-

tion came from above and not from his own effort it can still bring forth great love, and it guards against the

falls in divine service, from greatness to smallness and into cravings, which come from serving with a sense

of self. That joy must be joined with awe and self-nullification. A person should also toil to awaken love and

awe himself, and let his love aim at G-d Himself and not at reward.

QUESTIONS FOR DISCUSSION

1.

What are the two readings of tasis, and how does the end of the maamar show that both come true, one
leading to the other?

. Why is the love that wants G-d Himself, even at the cost of the self, called “male,” while the love that wants

the delight of Gan Eden is called “female”?

. Why does an arousal from above that comes without one’s own effort come only from the outer dimension

of the light, while one that answers an arousal from below comes from its inner dimension?

In what sense is the Community of Israel “barren” even when she gives birth to the lesser love?

. How does the joy of a mitzvah go beyond the “measuring line,” and why does it protect against the rises

and falls of divine service?
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Zion through her children.” The maamar reads it as a
prayer about the spiritual “children” of the Community of
Israel.
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The first maamar of Parshas Tazria opens with this teach-

ing of the Sages, citing Berakhot 60a and Niddah 31a, and

asks how “the woman emits seed first” is to be understood.
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“When a woman emits seed and gives birth to a male, she
shall be impure seven days.” The opening verse of Parshas
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Speak unto the children of Israel, saying: If a woman be de-
livered, and bear a man-child, then she shall be unclean
seven days; as in the days of the impurity of her sickness
shall she be unclean.
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Kehot’s note points to Isaiah 61:10 for these words.
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I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Isaiah 51:18 for these words.
Isaiah 51:18n":x"1177°yw"°
NPT 0337290 AT PP XY T2 0032720m A7 2T TR
There is none to guide her Among all the sons whom she
hath brought forth; Neither is there any that taketh her by

the hand Of all the sons that she hath brought up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T3P NTRY PN YU WON N5t N7 AN Nyt YR

Rabbi Yitzchak bar Ami teaches: if the man emits seed first
she bears a female, if the woman emits seed first she bears
a male, as it says, “When a woman emits seed and gives
birth to a male.” The maamar makes this rule the key to
the blessing.
Berakhot 60a:147>:X *0 N1372
— AN PR VR 2OBR 277 7”13 PAYY 30 MWRI 2RO 0300
*D YR WY I TP — APNA DY AwR L3R NP
N33 DPIY WAV 139 — POy K2 K3 1131 AT UD
Bk

But is it of any avail to pray [during the first forty days that it
should be a male child]? For lo, R. Isaac b. R. Ammi has said
: If it is the man who first emits seed his wife bears a daugh-
ter ; but if the woman first emits seed she gives birth to a son
; as it is said, "If a woman emits seed and bare a male child"
(Lev. xii. 2)! With what are we here dealing ? For instance, if
they both emit seed ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Rabbi Yitzchak in the name of Rabbi Ami gives the same
rule and derives it from the same verse. The maamar ap-
plies it to the Community of Israel and G-d.

Niddah 31a:23-24773-32:X 8”9 171
YR 121 NP — APOMR DY WK BK 27 TR LY °27 0N
P20 T NN VD AWK WRIY AR AR — AN I
;021 DT PR DY AYR — 07K T MIIYRID 1137 1
X2Y 7Y ,7270 DY DRI WD K21 ,13p3 NP mpnn ¥ UK
NX1 0K 1193 2pYY7 1777 WK MK "33 APK7 WD PITE 021
.0°71212 NP Niapaa 0o AP — "iRa 97T
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And it shall be on that day, says G-d, you shall call [Me]
Ishi, ‘my Man,” and you shall no longer call Me Baali.” The
maamar takes it as the source for calling G-d “man” in re-
lation to the Community of Israel.

Hosea 2:18n":°2 yvin
25¥2 71y Y2 RPNRDY YPK KPR 10K KT 1
And it shall be at that day, saith the L-RD, That thou shalt

call Me Ishi, And shalt call Me no more Baali.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Said to Eve: “and your desire shall be toward your
husband.” The maamar uses it for the arousal from below,
the longing that rises from the “woman” toward the

“

man.”

Genesis 3:16170:’2 N"WXI2

TPRY 072 °TPR 3P TIM IN2PY AW N1 WY WRTON
7272R? XIM ANPR YN

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
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“Whom have I in heaven? And besides You I desire noth-

ing on earth.” The Alter Rebbe reads “with You” literally:

even what is with G-d, near Him, is not what great love

desires.

Psalms 73:257172:37y 0°2°11n

PRI "NEDTND Ty DMWY 7o

Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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5w 1maND B 1PANM MER WIWa R1NN Y — 13,3y 00900
WD) RPDWN — WY WY 012 7772 IRINN WY LM 1P 130
L(X7nwN PR 2w DMWY LTRORY DY A1 upIon

PR 9ny %2
On Beshalach the Alter Rebbe explains “For with You is the
source of life”: “with You” is not G-d’s very essence but
His Name, the Infinite Light, included and nullified in
Him like the sun’s light within the sun.
KEHOT'S NOTE
.7,R1°MIPINa LA LR 1Pwa NP a2 e ow

o PR TRy 0D

“For with You is the source of life; in Your light we see
light.” The maamar reads “with You” as the life of the
World to Come, which is still only with G-d and not G-d
Himself.
Psalms 36:10>:1"% 0°2°1n
:ﬂN'H?jj; ?ﬁj&; jakidy] 'HP?; AnY=3
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

b9 93 ND DN Fawnn nok

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ai~iviai=Ridel

55592 XD°BN Mawnn N
From Elijah’s prayer in the introduction to the Tikkunei
Zohar: “You are the highest of the high, hidden from all
the hidden; no thought can grasp You at all.” The maamar
uses it to show that the souls’ comprehension cannot
reach G-d Himself.
Tikkunei Zohar 17a:10-1227>-":X 1> 7771 °11pn
mawnn nY Lpneno 93 By XReNo PRYY 93 By IRDY XM NIR
Wy NP 1IPY LPNPN WY NPYERT X1 NAX J5YD 92 Xovan
JP0ANRT 1PRRYY L1URANR RDT 1PND 1RPY 1INa RATAaRD 17000
11'? PYPT RIT NIRY LRWI °12m (RUPDONR K1) NRYDONR NN
PORM 71920 1 TN WOIERT IRD PO ARIDA NIRT 1A 1P 1M

.72 W™BK 19X 170 WhNR Y
Constantinople, 1740 (CC-BY-NC)

NPT RDIA2 NIRNWNDY

The Zohar (Vayechi) says that a spirit not found worthy
must be cleansed in burning fire and repaired “in order to
be absorbed into the body of the King.” The maamar uses
the phrase for the soul’s complete absorption into G-d’s
essence.

Zohar I, 217b2a ;1 X”m
KEHOT'S NOTE
017w R, AR PR LA L R
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Rav’s teaching: in the World to Come there is no eating or
drinking; “the righteous sit with their crowns on their
heads and enjoy the radiance of the Shechinah.” The maa-
mar contrasts this enjoyment, in which the soul remains
itself, with being absorbed into G-d.

Berakhot 17a:122>:X 1 n1512
32 7K R27 0797 X327 02V M7 02YD RY 1377 AID2 K91
K21 1IRIP KDY 1AM Ryn KDY 12271 1778 KDY A0 KDY APOOR KD
DI DPYNT3 DPOTILY PIUT DTS KPR NN X2 My
JARYTY 122KR7 DORORT DR NI 0K ,TI7OWT 10
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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The Rebbe’s note there explains that the soul’s wish to
cleave to G-d even though it will become “nothing and
naught” is a nature above intellect.
KEHOT’'S NOTE
03T 7172 0°°N70 PN °N2 P! Awawa paTh axIn 0IRA nawaw
,Pownn moynbw Yav X1 ,>na? MIR°ENA 0w Hvann 0aRY PR PN
m9an) 7o»nn N RITY C1En R ON2 AR e mw ot
RIT 1WA P70 11X L,0DRY PR Y T RITW 10On L, (YR
R 7T PRI 12000 DW N7IpR2 wUnT 970 IR Lpownn nhynbe yav
LJROT TINDN — [OW R°IND ¥R RDIA NMpRaw vp] TP nyT?
TP Y 97I0 3-UpItn BPRo ,7Rown Y By mawin yav Tenw NEanT
.47 1yn

2932 NIN"SMI DY 2NN DRI PR PNY 0an

Tanya teaches that the soul by its nature longs to leave the
body and cleave to its source, “even though it will be noth-
ing and naught and utterly nullified there,” keeping noth-
ing of its former essence. The maamar quotes it to de-
scribe great love.

Tanya, Likkutei Amarim 19:40°x “01p°% ;NwRY p2n ,X°In
70
T12°7 AYIV2 ARYM AZAN WD MY APN2 1) ,"DIR"] NNl 12
SRITTTIN2 00T 20 N2 - AP AYIY2 PAT?Y MIAT T NRIA
mann XY X2 21037 MNCENI DY Sanm 0pX1 TR MRy 0
AYDM M%7 A1 L197UDTRY TR LIWRID ANy Anmnmnn ImNng
Y202
Kehot Publication Society (CC-BY-NC)

1t %R 7772

There the festivals are times of joy, when the intellect
(mochin) of Imma is revealed, while on Shabbos the high-

likuteitorah.com/likkutei-torah/tazria/3/
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er intellect of Abba is revealed, without the festivals’ reve-
lation of joy.
KEHOT'S NOTE
TRy

PN PN IR0 90 71772 N2 002

That maamar explains that love aroused in prayer, the
pouring out of the soul (nefesh), draws down the true love
that comes from above, and that “the land shall rest”
means the nullification of the soul’s powers in their very
existence.
KEHOT'S NOTE
A0 mpe

nep Nyt oW
Rabbi Shimon bar Yochai, hiding from the Romans, tells
his son that “women’s minds are light upon them” and his
wife might reveal them under pressure. The maamar uses
the phrase for the “female” love, which is easily swayed.
Shabbat 33b:6:1 3”2 naw
NPT A7 KON MIT RDP D KPR "2 WY LA RITDIR
DOW3 137 AP? WK RNTW RA °3 23721 KT KN RADM
RETYR2 WY A2 12 KPIm A2 YR X077y 7R 1097
W NPT NI LKIIT KPP RIN AT PR KO WNICK
w2 293 1T°¥2 .03 KR P10 LKPAD AINIY TY Can? M
QN IR A2 KPT 020 %3 1 MPwn 9T APEm 1027
oo RIK NP2 30

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

1037 .TPOKY 2,10 PRI%R 71T L2-2,20 v nph L2 ,a naw X
2,290

DU KDY PP IMAW PR NYT RITW 197 P
The note points to the Rebbe’s discussion there of why this
love is called “male,” a strong daas that chooses the essen-
tial and not the secondary.
KEHOT'S NOTE
yn gy J-UPf??: M”1102 0871) R”2WN O WY SNwY 01°2 7772 X7
.(46
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When Acher died, Rabbi Meir said: better that he be
judged and then come to the World to Come. The maamar
alludes to this idea, that the sufferings of Gehinnom are
worth enduring for Gan Eden.
Chagigah 15b2 10 a°an
KEHOT'S NOTE
N, 0°2%1 IRT .2 0 70an

27Myn X723 T2

The Talmud teaches that this world was created with the
letter hei and the World to Come with the letter yud. The
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maamar stresses the yud’s smallness: the World to Come is
only a “point” beside the Infinite Light.
Menachot 29b:13-147"-3">:2 1”2 MR
1071 0OV 12w QOPOTIW "3DM T3 KA OPIYT K121 R C1on
TRW 11PWYN 2101 DIPWRY 103 12w DOPTIW 2191 WK 713
R°IN1 0°7903 37 MK 97 NAN %17 A0 27 MR MY I T
1PN AT AT 952 NIPYY W 12 WU 170 27 MRT R RT0 NN
1130 wow

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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A talk of the Rebbe to which the note refers for the
Community of Israel being called “woman” and G-d
“man.”

KEHOT'S NOTE

0P Y TN WP IR

PARAGRAPH 3
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Antigonus of Socho: “Do not be like servants who serve
the master for the sake of receiving a reward; be like ser-
vants who serve the master not for the sake of receiving a
reward.” The maamar takes the reward to be the enjoy-
ment of Gan Eden.

Pirkei Avot 1:3°2:°K Nax mwn
PN PR NIRRT LPOTRT TIVRYR ap 1010 wOR DIIPLIR
077292 M XPX L0719 P27 Nin PY 217 DX TURwnI 007292
02°7y DY K71 > 073 2307 N3 Y X9w 307 NN Twnwnd
Antigonus a man of Socho received [the oral tradition] from
Shimon the Righteous. He used to say: do not be like ser-
vants who serve the master in the expectation of receiving a
reward, but be like servants who serve the master without
the expectation of receiving a reward, and let the fear of
Heaven be upon you.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

9nn? 297 0178 NP1

“Is it not to break your bread for the hungry?” The maa-

mar derives from paros, “to break off,” that peras, the re-
ward, is only a prusah, a piece.

Isaiah 58:7"1:m”1171°yw°

o7y 807D N72 X°An DUTIR OUhAYY RN 2y o1 Kivh

:07ynn X% T ine

Is it not to deal thy bread to the hungry, And that thou bring

the poor that are cast out to thy house? When thou seest the

naked, that thou cover him, And that thou hide not thyself

from thine own flesh?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

gL,naywe

likuteitorah.com/likkutei-torah/tazria/3/

31

nMMwa 79N 1712 Yapa 1Py Dam wown wiw

on2 Pap® nry KW

The note points to the explanation of this passage in the
longer version of the maamar among the Mitteler Rebbe’s
wedding discourses.
KEHOT'S NOTE
»D T LROW Y OW RUTTIRD 1NN WITT2 R0 AT AR MR
LD Y DUIRD Py 1IN PInRn

PARAGRAPH 4
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“My soul, I have yearned for You in the night; my spirit

within me seeks You.” The maamar reads it as the lesser
love, a yearning for G-d as for one’s own life.

Isaiah 26:9'0:1"2 1o yw°

TIXRD TPLEYR KD °3 TIMYK 2R3 MR 77772 ANIK WD
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With my soul have I desired Thee in the night; Yea, with my

spirit within me have I sought Thee earnestly; For when Thy

judgments are in the earth, The inhabitants of the world

learn righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tanya reads “My soul, I have yearned for You” as: because
You are my soul and true life, I yearn for You “as a person
yearns for the life of his soul,” wanting it to return to him
when he is weak or goes to sleep.

Numbers 8:3°3:’11 12792
SR UMY WRD 0N APy mianT 1 PmRR IR 10 vyn
Hyijal

And Aaron did so: he lighted the lamps thereof so as to give
light in front of the candlestick, as the L-RD commanded
Moses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The World to Come was created with the letter yud. The
maamar recalls it to show how small the reward of Gan
Eden is beside the Infinite Light.
Menachot 29b:13-1477>-3>:2 72 MR
°12m) 0PI 12V DOPOTRW 1AN 77172 KA1 021y X121 7R 1R
TIRW 11°PWYN 191 DTPWRI 719 12W DOPOTEW S191 WK 719D 1R
R°IN1 0°7903 37 MK M NAN "3 A0 27 MR MY Pt
1PN° AT 7T 932 NPYL SNW 12 WO 170 27 ANRT R RN 7°N2N
1 wow
Wikisource Talmud Bavli (CC-BY-SA)
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“My soul, I have yearned for You in the night.” The maa-

mar reads “night” as describing the lesser love, which is
still a love of darkness.

Isaiah 26:9'0:172 Woyw”

IR TLIYR MWRD °D TR ©21P2 *MNIX 77752 AN v
230 "3 3T P

With my soul have I desired Thee in the night; Yea, with my

spirit within me have I sought Thee earnestly; For when Thy

judgments are in the earth, The inhabitants of the world

learn righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

77N PR RN

“I appeared to Abraham, to Isaac and to Jacob as El
Shaddai.” The text refers to its explanation on this verse
for the principle that the love a person arouses is an
arousal from below for love from above.

Exodus 6:3°:1 mnw

NYTII K? MR T 2K IpYOR) pUETON BTIINOR NN
:Dtl'?

and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IR PON Ay

The Alter Rebbe refers to his note on Tikkun Chatzos, the
midnight lament, in his Siddur; the Kehot notes locate it
on page 72a.
KEHOT'S NOTE
N,y N0

oY 19 1Ry MY

“Until a spirit from on high is poured out upon us.” The
maamar uses it for the great love that comes from above
when the arousal from below came first.

Isaiah 32:15770:27% 17°yw°

22WNY Y02 PRI9m D122 12T MM DiRn M0 ARy YTy
Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be

counted for a forest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains that at the level of the
Infinite, above the step-by-step chain of levels, there is no
above and below.

Numbers 6:3°1:") 12712

XY Doy NYRTP) ANY X 20 yam 12 vRn T v T
$IK° X DU 07N DY) AY?

he shall abstain from wine and strong drink: he shall drink

no vinegar of wine, or vinegar of strong drink, neither shall

he drink any liquor of grapes, nor eat fresh grapes or dried.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And the number of the children of Israel shall be like the
sand of the sea.” The opening words of a maamar in
Likkutei Torah on Bamidbar, to whose end the text refers.

Hosea 2:1°x:’2 yuin

DIPR3 M) 199 K21 TN WK 03 P2 PX 12 150n MM
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Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note refers to a gloss in that volume of the Rebbe
Rayatz’s discourses that bears on this explanation of “Be-
cause you did not serve ... with joy.”
KEHOT'S NOTE
.1Y12 207 °Y °”wN 17102 R

aAnRwa .. WK nnn

From the rebuke: “Because you did not serve G-d your
G-d with joy and with gladness of heart, out of the abun-
dance of everything.” The maamar asks why a lack of joy
should bring so harsh a punishment.

Deuteronomy 28:471":11”5 0°727
199 390 227 202 AoR2 PRPX NTNR PT2Y7KD YR NOR

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“You shall serve your enemies whom G-d will send against

you.” The punishment that the maamar explains as com-
ing for sins, which joy would have averted.

Deuteronomy 28:48172:1”5 0°727

93 70N DY KRN 2972 72 7 10T WK PIRNK NT2Y)
SIOR TR TY FINITRY 212 Py 100

therefore shalt thou serve thine enemy whom the L-RD shall

send against thee, in hunger, and in thirst, and in naked-

ness, and in want of all things; and he shall put a yoke of

iron upon thy neck, until he have destroyed thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

AN PR PPN QTN D
“For there is no righteous man on earth who does good

and does not sin.” The maamar uses it to show that the
punishment is for sins, which everyone has.

Ecclesiastes 7:20°3:t norp
RO K21 2907710y T0X 7IRD P78 K 07N 72
For there is not a righteous man upon earth, that doeth

good, and sinneth not.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“In the light of the King’s face is life, and his favor is like a
cloud of the latter rain.” The maamar applies it to super-
nal joy, which nullifies the judgments.

Proverbs 16:15770:1°0 “own
WipPR 2y3 111371 0770 PR 1IN
In the light of the king’s countenance is life; And his favour

is as a cloud of the latter rain.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“When awoman emits seed and gives birth to a male.” The
maamar returns to the verse to show that its rule holds
within the ordered chain of levels, not beyond it.
Leviticus 12:2°2:2 X"
NYaw AXRYY 2L AT PN %D AWK KD SR 21370K 13T
:XRLA ANYT NTI %3 D79
Speak unto the children of Israel, saying: If a woman be de-
livered, and bear a man-child, then she shall be unclean
seven days; as in the days of the impurity of her sickness
shall she be unclean.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe returns to “Sos tasis”: through the
joy of a mitzvah one draws down that even when the

likuteitorah.com/likkutei-torah/tazria/3/
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Community of Israel is “barren” and the arousal from
above comes of itself, she will bear a male.
KEHOT'S NOTE
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There “Man and man” is “the woman emits seed first, she
bears a male,” the level of Chasadim: it comes when rinah,
the song that rises from below, precedes the joy, as the
verses of praise come before prayer.
KEHOT'S NOTE
ALt RN
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“Sing and rejoice, O daughter of Zion, for behold, I come
and I will dwell in your midst.” The opening words of the
Torah Ohr maamar to which the text refers.
Zechariah 2:14772 1770t
TIOR3 79103 NIV K™ 72 T°37N2 M *37
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And of Zion it shall be said: man and man was born in
her.” The maamar reads it as Zion bearing “males,” great
love.
Psalms 87:5’7:172 0°2°1n
27197y 122927 KA1 M27T27 WORY TR 0K 1103
But of Zion it shall be said: 'This man and that was born in

her; And the Most High Himself doth establish her.'
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The wedding blessing “May the barren one greatly rejoice
and exult in the gathering of her children into her midst
in joy.” The maamar reads it as the Community of Israel’s
joy arousing G-d’s joy.
Ketubot 8a:4-5"1-"7:X °’ 112103
ST TN T2 A3 RNY 712 113p2 ,TIRYN MM vvn vie”
12 A7 08D ,LNART 01 MEwn Moy 773 103 Mty
TIP2Y 1N MRR 1 ANK T3 078 1TY
William Davidson, Vocalized Aramaic (CC-BY-NC)

WOWNR W 27y

That maamar on “I will greatly rejoice in G-d” distinguish-
es simchah, joy revealed outwardly, as on Sukkos, from gi-
lah, joy still hidden in the heart and covered by trembling,
as in the Days of Awe.
KEHOT'S NOTE
.797RY K, 07281 NP IR
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“I will greatly rejoice in G-d; my soul shall exult in my
G-d.” A maamar in Likkutei Torah on Nitzavim opens with
this verse, and the text refers to it for joy below arousing
supernal joy.
Isaiah 61:10”:X70 177°yw>
TRTS Poyn YUTaR "awhRR v3 CRPRI WDl Pan 2 oy i
7792 MTYR M722) IKD 1127 102 309
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T°2%IR NN NT72a

“You shall serve your enemies.” The maamar reads it as
the falls in divine service, from greatness to smallness and
into cravings.

Deuteronomy 28:48m172:1”5 0°727

93 7012 DY KBEN 2972 72 7 1A0PY? WK PIRNK NT2Y)
SIOR TR TY JINITRY 212 Py 100

therefore shalt thou serve thine enemy whom the L-RD shall

send against thee, in hunger, and in thirst, and in naked-

ness, and in want of all things; and he shall put a yoke of

iron upon thy neck, until he have destroyed thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

nnRwa nTay K WK nnn

“Because you did not serve ... with joy.” The maamar
teaches that the falls come only from service without joy,

done with a sense of self.

Deuteronomy 28:471"1:11”2 0°727

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N”297 51" °B2
The note identifies the reference as the Zohar and points
also to this discussion in the Tzemach Tzedek’s Or
HaTorah on Bereishis.

KEHOT’'S NOTE
.2,3¥PNN AT T-772 NPWRA2 071N DA AR7 A2

o3y o999 am By

That maamar asks what the “wine that gladdens G-d” is
and how its power can be so great.
KEHOT'S NOTE
TR R RMIN

o2y v2ooan

Jacob’s blessing of Judah: “His eyes are red with wine, and
his teeth white with milk.” The opening words of the Torah

likuteitorah.com/likkutei-torah/tazria/3/

nMMwa 79N 1712 Yapa 1Py Dam wown wiw

Ohr maamar to which the text refers.
Genesis 49:1227:0"1 N°WR12
22700 DI TR oY 27720T
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°%12%% 723 1°N 957 *SManw 7237 720K °n22

The Rebbe explains there that great love has no changes
because it stems from the level of yechidah, the soul’s in-
nermost level.
KEHOT'S NOTE
N3N n”w’?) 7°M° AR NP RIT DY TP PR IRAY oyvm”
.37 MY 69°Y 27N WP — (3,17

o8y wwIpn 1”732

That maamar explains that love itself is great labor (“there
is no service like the service of love”), and that Moshe
taught the way to love G-d, “for He is your life,” by con-
templating how a person loves the life of his own soul.
KEHOT'S NOTE
AL,an mhw nmph

ooRy wwpn
“They found a man gathering wood on the Shabbos day.”
The opening words of the maamar in Likkutei Torah on
Sh’lach to which the text refers.
Numbers 15:32277:1"1 72712
:NIWT DD DO3Y WYPR WK IR 127102 PRI 1IN
And while the children of Israel were in the wilderness, they

found a man gathering sticks upon the sabbath day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

My n rTa

There Shemini Atzeres is “the joyful mother of children,”
when two joys join: G-d’s joy from above to below, “G-d re-
joices in His works,” and Israel’s from below to above, “Is-
rael rejoices in its Maker.” Joy is explained as the reveal-
ing of what was hidden, like a king who usually sits in his
inner chambers.
KEHOT'S NOTE
99K 7,1 ¥Uynw n7po

mya oo n
“G-d is for me among my helpers, and I shall see [the
downfall of] my foes.” The opening words of the maamar
in Likkutei Torah for Shemini Atzeres to which the text
refers.
Psalms 118:7°1:1”°p 0°°1n
PRI TN I Y 20
The L-RD is for me as my helper; And I shall gaze upon
them that hate me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There “Go forth” means going out into the worlds of
Beriah, Yetzirah and Asiyah so that the crown can be re-
vealed, as a brilliant gem cannot be seen against the sun
itself.
KEHOT'S NOTE
2,1 v n7ph

N7 TIRE

“Go forth and see, O daughters of Zion, King Solomon, in
the crown with which his mother crowned him.” The
opening words of the explanation in Likkutei Torah on
Shir HaShirim to which the text refers.
Song of Songs 3:11X™:) 0*°Wwi 1w
DP3 K 19NILYY MPY3 MEY TrR2 IRY M2 PR MINY
:12% nonk 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QMmN Dy, . v

There the “Philistines” of kelipah are scoffers, whose
mirth is unrestrained frivolity that hides G-d’s light and
makes the self a thing in its own right.
KEHOT'S NOTE
.7,R0 R™MN
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“G-d did not lead them by way of the land of the
Philistines, though it was near.” Torah Ohr reads it as a
warning against coming to joy too quickly, before awe and
self-nullification.

Exodus 13:171:3 mnw

311 °2 D°NY'?R TN TUT D°PPN D3R DYTNK M2 MPw )
STRPIER 130 307 DORY2 DY DN37TR DR 12K 7D KA

And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7932 "MON D7Y1

There “Binding his foal to the vine” is read as speaking of
the days of Mashiach, when the level of “man” will be
completed, following the explanation of the vine and the
wine just before it.
KEHOT'S NOTE
AL, RN

7925 "MON

“Binding his foal to the vine.” The opening words of the

likuteitorah.com/likkutei-torah/tazria/3/

nMMwa 79N 1712 Yapa 1Py Dam wown wiw

Torah Ohr passage to which the text refers.
Genesis 49:11x8:10”n NWR2
:1MID 0°22970721 W27 1772 025 J1NK 13 TR MY 1937 Mok
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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