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“When a Woman Emits Seed and Gives Birth to a Male”

Every attribute contains its opposite, and union comes about through
what each partner holds of the other: the father gives from the Gevurah
within his Chesed, the mother from the Chesed within her Gevurah. So

when the woman’s seed comes first, the bestowal that leads is Chesed
and the child is male, just as the verse says: “When a woman emits seed

and gives birth to a male.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Talmud teaches that when the woman emits seed first she gives birth to a male. The philosophers
explained this mechanically: the man’s seed then comes last, and “the upper one prevails.” The Alter
Rebbe rejects this as a strain on the words: the verse, the Talmud’s proof from Leah’s children and the
Midrash all imply that the male comes from the woman’s own seed. In truth, the male is Chesed and
the female Gevurah. But how can one child be formed from both, when Chesed and Gevurah are oppo-
sites, like water and fire? Because each of the ten Sefiros contains all of them, as in the counting of the
Omer. A father who disciplines his son out of love shows Gevurah within Chesed; a mother whose in-
dulgence does her son no good shows Chesed within Gevurah. In union the father gives from his
Gevurah and the mother from her Chesed, and so they can join. When her bestowal leads, it is Chesed,
and she bears a male; when his leads, it is Gevurah, and she bears a female. In Kabbalistic terms, the

male is from the Name Mah and the female from Ban, each containing the other.
OUTLINE

1 The rule and the philosophers 7

The verse and the Talmud’s rule that when the woman emits seed first she bears a male; the philosophers’ ex-
planation, that the man’s later seed prevails, rejected as a strain on the words; proofs from Dinah and from
the Midrash that the male comes from the woman’s seed; the male is Chesed (“He remembered His
kindness”), the female Gevurah, as Sarah and the Sages’ sayings about her show.

likuteitorah.com/likkutei-torah/tazria/ 3



2 Each attribute contains the other

12-3

The child is formed from the father’s white and the mother’s red, Chesed and Gevurah, opposites like water

and fire; they can combine because each of the ten Sefiros includes all of them, as in the counting of the

Omer; a father’s loving discipline is Gevurah within Chesed, a mother’s indulgence Chesed within

Gevurah.

3 Union and the child

14-5

In union the father gives from his Gevurah and the mother from her Chesed, which is why they can join; so

when the woman’s seed comes first her Chesed leads and she bears a male, and the verse reads plainly; the
same in Kabbalistic terms, the Names Mah and Ban, each including the other; see the Zohar on Tazria.

KEY CONCEPTS

Chesed and Gevurah 171221 701

Kindness and restraint, the expansive and the limiting at-
tributes. Here the male is Chesed and the female Gevurah,
opposites like water and fire.

Each Sefirah comprises all of them °x 75 0°%1%5 0”1
1919m 7R

Each of the ten Sefiros contains all ten, so there is a
Gevurah within Chesed and a Chesed within Gevurah, as
the seven-times-seven days of the Omer count show.
Gevurah within Chesed 70m2w 17123

Severity that comes from love, like a father who disciplines
his son so that he will return to G-d and to His Torah.

likuteitorah.com/likkutei-torah/tazria/

Chesed within Gevurah 171212% 701
Kindness in form that is not truly good, like a mother’s in-
dulgence that does her son no good at all.

“Awoman emits seed first” 7710 nym TwK

The Talmud’s rule that the child is male when the woman’s
seed comes first. The maamar explains that her bestowal is
from the Chesed within her, and Chesed is male.

The Names Mah and Ban 772 0w’ 7772 0w

Two ways of spelling out the Name Havayah, with the nu-
merical values 45 and 52. In Kabbalah the male is drawn
from Mah and the female from Ban, and each includes the
other.
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SECTION 1 - 11

The rule and the philosophers
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“When a woman emits seed and gives birth to a male,” etc. And our Sages, of blessed memory, said
(in Berachos, folio 60a; Niddah, folio 31a): “If the woman emits seed first, she gives birth to a
male,” etc.
The maamar opens with the law of a mother after childbirth, “When a woman emits seed and gives birth to a
male” (Leviticus 12:2), and the Sages’ teaching on it (Berachos 60a; Niddah 31a): if the woman emits seed
first, the child is a male. In the plain sense tazria means “conceives”; the Sages read it as “emits seed,” and
the maamar sets out to explain why the woman’s seeding should bring a male. Later in this parsha, in the

discourse beginning “Sos tasis” (Likkutei Torah, Tazria 20b), the Alter Rebbe applies the same rule to a per-

son’s service of G-d.

MNINRI X2 9317 NDY 77 AP0 NYI AWRY 092 03 2D CIpnTl 09931099 L,°RPD N
219 79NN YO WORT OR O7RWA 723 RPN

This is a wonder, and the philosophers strained to resolve it: since the woman emits seed first, the

drop of the male comes last, and “the upper one prevails”; whereas if the man emits seed first, etc.
The philosophers explained the rule mechanically: if the woman emits seed first, the man’s seed comes after
it and lies “above,” and the upper, later seed prevails, so the child takes after the man and is male; if the man
emits seed first, the woman’s seed comes last and the child is female. A Kehot note quotes the Rebbe
(Likkutei Sichos, vol. 17, p. 155, note 59): this explanation too has its place, since great Torah authorities

brought it, but in Tazria, a parsha that stresses man’s own service, the male child is felt to come from the
woman'’s side, the Community of Israel.

9917 YN R XPIT TANAY YAWRT 7900 DY TR 1R 02 S91Ta pMT RIT NHR2 DIRR)
219 1029 Y91 01 Y RS

But in truth this is a great strain in explaining the words “a woman emits seed first,” for they imply
that the seeding of the male [child] comes specifically from her, and not through the male’s emit-
ting seed last, etc.

The Alter Rebbe objects that this forces the words. “A woman emits seed first” suggests that the male comes

from her own seed, not that her seeding merely comes first so that the man’s later seed can decide the
matter.

likuteitorah.com/likkutei-torah/tazria/ 5
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Moreover, our Sages, of blessed memory, said at the end of chapter 3 of Niddah that regarding
Dinah it is written “his daughter,” the daughter of Yaakov, and regarding the tribes it is written “the

sons of Leah,” because the woman emits seed first, etc.

A second proof comes from the Gemara at the end of the third chapter of Niddah (31a), on the verse that lists
the children Leah bore (Genesis 46:15). There the sons are called “the sons of Leah,” after their mother,
while Dinah is called “his daughter,” Yaakov’s, and the Gemara explains this by the same rule: the woman
emitted seed first.

T 91T 770 270 POIN 1127 WATA2 170Y) L[pank on PP 91T TR RPIT TWRT YR Yawn 97K
(@Y 10 nwRn

If so, this implies that the male is born specifically from the woman’s seed; and this suffices for one
who understands. (And so it is in the Midrash Rabbah on Tazria, at the end of section 14: “The male
is from the woman,” etc.; see there.)

If the sons are ascribed to Leah because she emitted seed first, then the male comes from the woman’s own
seed, not merely from her seed coming first. The parenthesis adds the Midrash Rabbah on Tazria (Vayikra

Rabbah 14:9), which says outright that the female is always from the man and the male from the woman.

IRIPT RMIDPAT RI9T 1177123 902 R 72031 1701 951 2°0575 701 *ona X 901 00 Iy
12 750 TTONYY QOORDHI MY YWY 1IAR A DY (75725 01nor 1m0 anxnt] PPIIRDO
,117123 °°12 7171 1109°0 991

The explanation is that the male is the level of Chesed (kindness), as it is written, “He remembered
[zachar, which also means ‘male’] His kindness”; and the female is the level of Gevurah (restraint):
“the law of the kingdom is law” (dina demalchusa dina). And as our Sages, of blessed memory, said
about Sarah our mother, that at the time the angels brought her the tidings that she was to bear a

male son, she became a niddah: the level of Gevuros.

Now the inner explanation: the male is Chesed, giving that flows outward, as in “He remembered His kind-
ness,” where zachar, “remembered,” is also the word for “male”; the Tzemach Tzedek (Derech Mitzvosecha,
Shoresh Mitzvas HaTefillah, ch. 40) explains this verse as supernal Chesed drawn down to give the souls a
great love for G-d, a love called “male.” The female is Gevurah, measure and judgment, as in Shmuel’s rule
“the law of the kingdom is law,” read here as saying that the kingdom, Malchus, the feminine attribute, is
din, judgment. The Sages also relate that Sarah became a niddah, beginning her menstrual period, on the
very day the angels came to announce her son, and the Alter Rebbe sees in this the level of Gevuros, the
severities.

likuteitorah.com/likkutei-torah/tazria/ 6
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Our Sages, of blessed memory, also said that Avraham commanded that they be given fine flour,
and she gave flour: “From here [we learn] that a woman is begrudging toward guests.” This is be-
cause she is from the level of Gevuros.
The Talmud (Bava Metzia 87a) notes that the verse says both “flour” and “fine flour” (Genesis 18:6), and
learns that a woman is more begrudging toward guests than a man (literally, “her eye is narrow”); in the

Alter Rebbe’s telling, Avraham asked for fine flour and Sarah gave flour. He explains this by her root in the
Gevuros, the attributes of measure and restraint.

SECTION 2 - 112-3

Each attribute contains the other

07927 NINAXY nnw aR7 N '{J'l’? (5729 D191 1M ARk PPIIRNY D%yt On°w 7912 1M
19 937 7Y 1R °annT 172 OTIR 1D MM

Now, in a child both of them emit seed, as our Sages, of blessed memory, said: the white is from the
father, from which [come] the bones, the sinews and the brain, etc.; the red is from the mother,
from which [come] the skin and the flesh, etc.

The Alter Rebbe now turns to how a child is formed from both parents. The Talmud (Niddah 31a) teaches that

the father supplies the “white,” from which come the bones, sinews and brain, and the mother the “red,”
from which come the skin and flesh.

R 0°257 0971 099917 °2 O [7ax 7on] 3”11 9 19K MYOW 2 0O7IRN7 PR KPD° 17RO

Seemingly, it is a wonder how these two influences unite, since Chesed and Gevurah are two oppo-

sites, and water extinguishes fire.

This raises a difficulty: the father’s contribution is Chesed and the mother’s is Gevurah, and these are oppo-
sites: Chesed is likened to water and Gevurah to fire, and water puts out fire. The question is how two such
opposite influences can combine in one child.

likuteitorah.com/likkutei-torah/tazria/ 7
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But the explanation is, as is known, that each one of the ten Sefiros is comprised of all of them: in
Chesed there is Chesed within Chesed, Gevurah within Chesed and Tiferes (beauty) within Chesed,

etc.;

The answer rests on a known principle: each of the ten Sefiros contains all ten within it. So Chesed is not
Chesed alone; it includes a Chesed within Chesed, a Gevurah within Chesed, a Tiferes within Chesed, and so
on.

R 991 MITH T QAW MY NT°D0 1PIY2 WURIY 1D 171233 717923 771233 701 ¥ 177232 1)
Rtalralrle)

and likewise in Gevurah there is Chesed within Gevurah, Gevurah within Gevurah, etc. As is ex-
plained on the subject of the counting of the Omer: they are seven emotive attributes (middos), and

each one is comprised of seven.

Gevurah likewise contains a Chesed within Gevurah and a Gevurah within Gevurah. The familiar example is

the counting of the Omer: seven emotive attributes, each including all seven, make up its forty-nine days.

NN TP NWOw HUAwa AR NAND KIT 00 70N 1AW 1707m) 112 151 AR AT
WK DR MR P TOMW 72N [7roam] TP WA D°N10° 0 NIRDIT [15 %0 by axi] D”EYRY PN
1991 71 7 anRe

By way of analogy: a father strikes his son and chastises him “with the rod of men.” This is out of
love, so that he will return to G-d and “meditate in His Torah”; nevertheless, the blows are real suf-
fering. This is Gevurah within Chesed. And in the same vein it is said, “Whom Havayah loves He
rebukes.”
An example of Gevurah within Chesed: a father who strikes and disciplines his son does so out of love, so
that the son will return to G-d and study His Torah, yet the blows truly hurt. The motive is Chesed while the

act is Gevurah, and so it is with G-d: “Whom Havayah loves He rebukes,” as a father rebukes the son he de-
lights in (Proverbs 3:12).

55590210 71T R 19 11297 10PN 20 D5 1132% NYawRY axT 1190 771232 701 78709

Conversely, Chesed within Gevurah is the mother who bestows on her son every good thing and

nurses him a great deal, etc., and this is not for his good at all.

The reverse, Chesed within Gevurah, is the mother, who is of Gevurah, yet lavishes every good thing on her

son and nurses him a great deal. It is kindness in form, but it is not for his good at all.

likuteitorah.com/likkutei-torah/tazria/ 8
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SECTION 3 - 14-5

Union and the child

112W TOMN °N21n NYAWNR 771221 R°AW ORI 12w 7912217 °12n ¥°wn 2R A11°1 71°2 73
Now, in union and coupling, the father bestows from the level of the Gevurah within him, and the
mother, who is from Gevurah, bestows from the level of the Chesed within her;

This explains how the parents’ opposite natures can combine. In their union the father, who is Chesed, gives
from the Gevurah within him, and the mother, who is Gevurah, gives from the Chesed within her.

NMARA 71791233 7171237 2P TONAW TOMNM YURWH ART 777 19°R DaR T1° 72nn0% 09919 199
595 0%Mannn 1 kD

and therefore they are able to join together. But if the father were to bestow from Chesed within
Chesed, and the female from Gevurah within Gevurah, they truly would not join at all.

Because each gives from the element that matches the other’s nature, the two can join. Pure Chesed (Chesed
within Chesed) and pure Gevurah (Gevurah within Gevurah) would have nothing in common and could not

join at all.

19 991 NTRY° 190N YA TWRT 0 171 973 1210 Inym
From this we will also understand the matter mentioned above, that “if the woman emits seed first,
she gives birth to a male,” etc.

This resolves the Sages’ rule cited at the start, that when the woman emits seed first she gives birth to a male.
The explanation follows from what was just shown: each parent gives from the attribute within that is the op-

posite of his or her own.

M7 90N YOI WOR OPRWR 70NN RITW 91 NT9Y 199 RPIT 701 Pnan XIT Anyown cnw
.12P3 NT29° 197 17123 7120 INYawn

For her bestowal is specifically from the level of Chesed; therefore she gives birth to a male, which
is from Chesed. Whereas [when] the man emits seed first, his bestowal is from the level of
Gevurah; therefore she gives birth to a female.

As paragraph 4 showed, the mother gives from the Chesed within her, so when her seed comes first, the be-

stowal that leads is Chesed, and Chesed is the male. When the man’s seed comes first, the bestowal that

leads is his, from the Gevurah within him, and Gevurah is the female, so she gives birth to a female.

likuteitorah.com/likkutei-torah/tazria/ 9
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If so, the wording of the verse will sit well according to its plain meaning: that “when a woman emits
seed,” she, through this itself, will give birth to a male; and not as the philosophers explained, be-
cause the male’s seed comes last, etc., which is not implied by the wording of the verse at all.

Now the verse can be read just as it is worded: “when a woman emits seed,” it is through her own seeding

that she gives birth to a male. The philosophers’ reading, that the man’s later seed decides, is not what the

verse says.

1”70 (275 ;now e PPWNRI) (P2 owl 173 QWA AP [7n ow] 17 QW TwNRI RIT 910 793P 2730
(NIRRT MAaRT PIya >N 7P

According to Kabbalah, the male is drawn from the Name Mah (45), and the female from the Name
Ban (52) (as is written above, at the end of the discourse beginning “The voice of my beloved,” on
the subject of the Patriarchs and the Matriarchs).
The same idea is restated in the terms of Kabbalah. The Names Mah (45) and Ban (52) are two ways of spell-
ing out the letters of the Name Havayah, named for their numerical values, and the male is drawn from Mah,

the female from Ban. The parenthesis refers to the end of the discourse beginning “The voice of my
beloved,” where this is discussed in connection with the Patriarchs and the Matriarchs.

R 9977 DYDY [77n ownl 717AA 9193 (2 ow] 172 QW QX (72 ownl 7721 973 9190 [ owl 7170 1IN
7301 NT9Y° 199 (a2 ow] 172 QW °N2 RIT T IYRWAY 289 [1on ow1] AT (72 0w 172 N2

Now, Mabh is also comprised of Ban, and the Name Ban is likewise comprised of Mah. The bestowal
of the male is the level of Ban of Mah, and since this bestowal is the level of the Name Ban, there-

fore she gives birth to a female.

Aswith Chesed and Gevurah, each Name includes the other. What the man bestows is “Ban of Mah,” the Ban
within his Mah, and because it is of the Name Ban, the feminine, it results in a female, just as his bestowal
from Gevurah did.

(1”2 owa] 1722 212317 (770 ow] 11777 213 NYDWNY NYNA (72 ow) 172 OW ROTW WK DINR)

However, the woman, who is the Name Ban, emits seed and bestows the level of Mah that is com-

prised within Ban.

The woman, who is herself the Name Ban, bestows the Mah contained within her Ban, just as she bestows
from the Chesed within her Gevurah.

likuteitorah.com/likkutei-torah/tazria/ 10
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And since it is the level of Mah, therefore she gives birth to a male. (And see on the subject of
“When awoman emits seed” in the Zohar, Part 111, Parshas Tazria, 42b, 43b, 45b.)

Since her bestowal is of the Name Mah, the masculine, it results in a male. The parenthesis refers the reader
to the Zohar on Tazria (Part III, 42b, 43b and 45b), which discusses this verse; in Likkutei Torah, Sh’lach
(46a), the Alter Rebbe brings the same teaching for the raising of the feminine Gevuros, through which

Israel become “males,” and there too points to the Zohar on Tazria.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe reject the philosophers’ explanation, and what in the verse and in the Talmud

shows that the male comes from the woman’s own seed?
2. How can Chesed and Gevurah, opposites like water and fire, combine in one child?

3. What makes a father’s discipline “Gevurah within Chesed” and a mother’s indulgence “Chesed within
Gevurah”?

4. Why could pure Chesed and pure Gevurah not unite, and what does each partner give that makes their

union possible?

5. How does the Kabbalistic account through the Names Mah and Ban mirror the first explanation through
Chesed and Gevurah?

likuteitorah.com/likkutei-torah/tazria/ 11
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

3

5
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The note lists four places in the Tzemach Tzedek’s Or
HaTorah on Tazria for further discussion of this verse.
KEHOT'S NOTE
NNy %Ny LRENCY .00 Y YOITN 77N IR 02 AR

Y910 %0 AWN

In the later discourse beginning “Sos tasis” (“May the bar-
ren one rejoice and exult”), on 20b, the same rule is ex-
plained in terms of divine service: when the Community
of Israel, the “woman,” arouses itself first from below, a
“male” is born, the great love (ahavah rabbah); when the
arousal from above, the “man,” comes first, only a
“female,” the lesser love, is born.
KEHOT'S NOTE
2,990

Rabbi Yitzchak said in the name of Rabbi Ami: if the
woman emits seed first she bears a male, and if the man
emits seed first she bears a female, as it is said, “When a
woman emits seed and gives birth to a male.” The Gemara
adds that at first the Sages stated this without explaining it,
until Rabbi Tzadok explained it from “These are the sons
of Leah whom she bore to Yaakov in Paddan Aram, and
Dinah his daughter”: the verse ascribes the males to the
female and the females to the male. The Alter Rebbe takes
this as proof that the male comes from the woman’s own
seed.

Niddah 31a:23372:X "7 7171
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William Davidson, Vocalized Aramaic (CC-BY-NC)

G-d tells Moshe the law of a mother after birth: “When a
woman conceives (tazria) and gives birth to a male, she
shall be impure seven days.” In the plain sense tazria is
“conceives”; the Sages read it as “emits seed,” and the
maamar takes that reading at its word: the male is born
through the woman’s own seeding.

Leviticus 12:22:2 X"

NYIW TINHYY N30 AT PN 73 AWK KD PR 233708 737
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Speak unto the children of Israel, saying: If a woman be de-

livered, and bear a man-child, then she shall be unclean

seven days; as in the days of the impurity of her sickness

shall she be unclean.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Rav Yitzchak, son of Rav Ami, teaches: if the man emits
seed first she bears a female, and if the woman emits seed
first she bears a male, as it is said, “When a woman emits

likuteitorah.com/likkutei-torah/tazria/

seed and gives birth to a male.” The Gemara brings it in
asking whether prayer can still affect a child’s gender.
Berakhot 60a:1477:X °0 mM>72
— AP0 P TR SRR 37T 7”12 PREY 27 IR 27007 230 m
"2 PR” WKW 2T TP — APNA NYAR AWK ,13p3 1YY
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But is it of any avail to pray [during the first forty days that it
should be a male child]? For lo, R. Isaac b. R. Ammi has said
: If it is the man who first emits seed his wife bears a daugh-
ter ; but if the woman first emits seed she gives birth to a son
; as it is said, "If a woman emits seed and bare a male child"
(Lev. xii. 2)! With what are we here dealing ? For instance, if
they both emit seed ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

pnTa oepIohem

On the words “the philosophers strained,” the note first
sends the reader to the Rebbe’s note on 19a, earlier in
these Notes and References.
KEHOT'S NOTE
(R 3710’0 N7MINRD X ,17 021172 MYRa BOyD 9MnIR PO nyn X
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Kehot’s note points to Niddah 31a:24 for these words.
Niddah 31a:24772:X X% {173
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NX1 0K 1193 P77 N727 WK NK? "33 APK7 AUPD PITE 0
.0°1212 19331 NiaRI2 0T 2R — 7ina 11T
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note quotes Likkutei Sichos: the philosophers’ expla-
nation also has its place, since great Torah authorities
brought it (asvol. 12, p. 70 ff., explains at length).
KEHOT'S NOTE
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In the list of Yaakov’s family who went down to Egypt, each
mother’s children are counted together: “These are the
sons of Leah whom she bore to Yaakov in Paddan Aram,
and Dinah his daughter.” The sons are named after Leah,
while Dinah is called Yaakov’s daughter.

Genesis 46:15170:1"1 N"WX"2

33 WDy"P3 12 MIT NXY 0K 17932 3PP 1777 WK MRY 732 7PN
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These are the sons of Leah, whom she bore unto Jacob in

Paddan-aram, with his daughter Dinah; all the souls of his

sons and his daughters were thirty and three.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Midrash teaches that the female is always from the
man and the male from the woman, proving the latter
from verses that link sons to their mothers and conclud-
ing, “as it is written, ‘When a woman emits seed and gives
birth to a male’”; for the female from the man it cites,
among others, “and Dinah his daughter.” The parenthesis
brings it as further support for the plain reading.

Vayikra Rabbah 14:9°0:77° 727 X7p"

921792 PPAymMm

The note records that a passage beginning with these
words is quoted in Pelach HaRimon on Parshas Shmini.
KEHOT’'S NOTE
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The psalmist calls for a new song to G-d, who has made
His salvation known: “He remembered His kindness and
His faithfulness to the house of Israel; all the ends of the
earth have seen the salvation of our G-d.” Since zachar,
“remembered,” is also the word for “male,” the Alter
Rebbe reads the verse as linking the male with Chesed.

Psalms 98:3":1”% 0°°1n
YW DR PINTODDRTTD N7 PRIR° N3P nmmR iTom 3t

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Shmuel’s rule “the law of the kingdom is law” is cited here
too, in the discussion of customs collectors. The maamar
uses its words to show that the feminine, Malchus, is din,
judgment.
Gittin 10ax *» 1°v2)
Bava Kamma 113a:14-161"0-777:X 3™ Knp K22
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Gemara asks how a gift can be acquired through a
deed drawn up in a gentile court, and answers with
Shmuel’s rule, “the law of the kingdom is law”: the law of
the government is binding. The Alter Rebbe reads the
words as a hint that the feminine, Malchus, is din, judg-
ment, the level of Gevurah. (Kehot: Gittin 10a)

Gittin 10b:12-1477-27:2 " 1P1v°)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Gemara explains why Avraham served the angels no
bread, though he had asked Sarah to bake cakes: he ate
even ordinary food in ritual purity, and that day Sarah our
mother became a niddah. On the same visit it notes that
the verse says both “flour” and “fine flour,” and Rabbi
Yitzchak learns that a woman is more begrudging toward
guests than a man. The Alter Rebbe cites both as signs that
the woman is of the level of Gevuros.
Bava Metzia 87a:1337°:X 1”0 Xy>%Xn X33
MY K TPY 98T 2173 22 e 2 - AP BTN Ay
,IR"27 R AN I ARy M32 IX°2 NOXY DOX ‘?;1 .0i°niva NX
T30 X MRPIM L MITYR *IWD TPTT INADI MK T2 03 1YY
D3N 720 MY DYYN N3 MY 0K DTRIK DO T 1T
TR PO Y D7D NOYRp EMI TR PR MY ayn 12
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“There are three partners in a person: the Holy One,
blessed be He, his father and his mother. His father emits
the white, from which come the bones, the sinews, the
nails, the brain in his head and the white of the eye; his
mother emits the red, from which come the skin, the flesh,
the hair and the black of the eye.” The Alter Rebbe uses it
to show that both parents contribute to the child.

Niddah 31a:9'0:x X% 171
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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PARAGRAPH 3
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Through His prophet, G-d promises David that He will be a
father to the son who will build the Temple: “I will be a fa-
ther to him, and he shall be a son to Me; when he does
wrong, I will chasten him with the rod of men and with the
afflictions of the children of men,” and the next verse adds
that His kindness will not depart from him. The Alter
Rebbe borrows the phrase for a father’s chastisement of
his son, Gevurah that comes from love.

II Samuel 7:147:1 2 PX10w
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Iwill be to him for a father, and he shall be to Me for a son; if

he commit iniquity, I will chasten him with the rod of men,

and with the stripes of the children of men;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

a7 309N

The first psalm praises the man who keeps far from the
wicked: “But his desire is in the Torah of Havayah, and in
His Torah he meditates day and night.” The aim of the fa-
ther’s discipline is that his son return to such study.

Psalms 1:2°3:°X 0°2°71n
:Tl';j?l oni® 1377 1171021 98917 °7 N7IN270K °3
But his delight is in the law of the L-RD; and in His law doth

he meditate day and night.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Shlomo tells his son not to spurn G-d’s discipline: “For
whom Havayah loves He rebukes, as a father the son in
whom he delights.” The verse itself compares G-d’s re-
buke to a father’s, the model of Gevurah within Chesed.

Proverbs 3:1227:3 “own

1377 127NR 28 00 N 20NY WR NN 7D
For whom the L-RD loveth He correcteth, Even as a father
the son in whom he delighteth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Taken at its word, as the maamar reads it, the verse says
that the woman’s own seeding brings the male: “When a
woman emits seed and gives birth to a male.” This is the
reading the Alter Rebbe calls “its plain meaning,” against
the philosophers’.

Leviticus 12:22:2™ Xp™
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Speak unto the children of Israel, saying: If a woman be de-

livered, and bear a man-child, then she shall be unclean

seven days; as in the days of the impurity of her sickness

shall she be unclean.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Tazria opens the verse with the teaching “a
woman who emits seed first gives birth to a male,” and
asks how this fits with the Holy One, blessed be He, de-

creeing whether a drop will be male or female.

Zohar, Tazria 1:2-3:11X7°:"2-"22R ¥°710 7117 100

991N 52 WK 1ayn

Rabbi Flazar explains “and gives birth to a male”: male
and female are included together from the right side,
while a female is born when they are included from the
left side, which then prevails over the right.

Zohar, Tazria 5:21-7:29v73:1-8”’17 ¥°7tn ,AMt7 120

Yo 90 AWK 1Payn

When the Community of Israel arouses desire first, all is
filled from the right side, and when the Holy One, blessed
be He, arouses first, all is on the feminine side, the left; “in
this manner it is written, ‘When a woman emits seed and

I

gives birth to a male.

Zohar, Tazria 14:60-17:70°y:1°-"0: 77> ¥°71n ,7717 190

Observe this. When the Holy One, blessed be He, is in the
company of the Community of Israel, if she first makes ap-
proaches to him and draws him towards her in the strength
of her love and desire, then she is replenished from the side

14
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of the right and multitudes from the side of the right are
found in all worlds. But if the Holy One, blessed be He, is the
first to make advances and she only rouses herself after-
wards, then all is on the side of the female ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

24 2”2 A7’ 27 ¥OTN M
In Sh’lach the Alter Rebbe applies “a woman who emits
seed first gives birth to a male” to the raising of the five
Gevuros of the feminine, “when you raise up the lamps,”
through which Israel become “the males,” like a lower
flame that kindles the one above it.

KEHOT'S NOTE
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“The World Is Like an Exedra”

The Talmud’s picture of a world left open on its north side reflects the
inter-inclusion of Chesed and Gevurah: the south, which is Chesed,
burns with the concentrated heat of Gevurah, while the north, which is
Gevurah, holds the cold and the water of Chesed; this blending of

opposites is the tikkun that lets the world endure.

THE MAAMAR IN BRIEF

Rabbi Eliezer teaches in the Talmud that the world is like an exedra, walled on three sides, with its
northern side left open. The Alter Rebbe begins with the physical world: the south is burning hot and
largely unsettled, while the north holds the main settlement of the nations. In Kabbalah the south, on
the right of one who faces east, is Chesed, and the north, on the left, is Gevurah. Yet Chesed and
Gevurah are inter-included. The south’s heat is Gevurah within Chesed, produced by the tzimtzum of
the firmament, which concentrates the sun’s light; the north’s cold is Chesed within Gevurah, though
its own Gevurah shows in the cold’s power to freeze. So water, drawn from Chochmah, the source of
the chasadim, is found in the north, while the dry south still has rivers and Gan Eden; and even the
pairing of cold with Chesed and heat with Gevurah is an exchange. This mixing is the chief tikkun of
the world, without which it could not endure. Hence the north is open: the enclosing partition of the fir-

mament is made of gevuros, but in the north the chasadim of Chochmah spread out.

OUTLINE

1 The open north and the four directions 1

The Talmud’s exedra with its open north; the burning south and the settled north; the south is Chesed and the
north Gevurah, by the orientation of one who faces east.

2 Gevurah in the south, Chesed in the north 12

Chesed and Gevurah are inter-included: the south’s concentrated heat, produced by the firmament’s tz-
imtzum, is Gevurah within Chesed; the north’s cold is Chesed within Gevurah, yet its power to freeze and
congeal is Gevurah.

likuteitorah.com/likkutei-torah/tazria/ 16



3 Water, warmth and the tikkun of mixing

13

Water, drawn from Chochmah, the source of the chasadim, is in the north; the dry south has rivers and Gan

Eden; even cold in Chesed and warmth in Gevurah is an exchange; this mixing is the chief tikkun, without

which the world could not endure.

4 Why the north is open

14

The firmament’s partition is from gevuros, but the chasadim of Chochmah spread in the north, so it is open

and cold; a parenthesis gathers passages of the Zohar and other works on the north and on the exchange of

the attributes.

KEY CONCEPTS

Inter-inclusion n%%5n7

Each attribute contains something of the other: there is
Gevurah within Chesed and Chesed within Gevurah, so the
south bears Gevurah and the north Chesed.

Chesed and Gevurah 171227 701

Kindness, which expands and gives, and restraint, which
limits and defines; among the directions, the south and the
north, the right and the left of one who faces east.

The tzimtzum of the firmament ¥y°p7i7 013102

The firmament that surrounds the world holds back the
sun’s light and concentrates it on the place where it
shines; every such contraction is the work of the gevuros,
which set limits.

likuteitorah.com/likkutei-torah/tazria/

The chasadim of Chochmah 7517 0°70m11

The kindnesses that flow from Chochmah, “the sea of
Chochmah”; they bring water to the north and leave it
open.

Tikkun 717°n

The order the Emanator set into His world, in which
Chesed is mixed into Gevurah and Gevurah into Chesed,
so that the world can endure.

Exchange 772°11

The attributes trade qualities: cold belongs to Chesed and
warmth to Gevurah; in the Zohar’s words, “they exchanged
their places.”

17
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SECTION 1 - 11

The open north and the four directions
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“The world is like an exedra, and the northern side is not enclosed by a partition” (Bava Basra, folio
25, end of side a).
The maamar opens with Rabbi Eliezer’s teaching in the Talmud (Bava Basra 25a-b): the world is like an exe-
dra, a porch walled on three sides and open on the fourth, for its northern side has no wall, and when the sun

reaches the northwest corner it bends and rises above the firmament. The Alter Rebbe sets out to explain
why the north is left open.

139 0°12% O°WAR 07 11983 2aK .2wI°n 1K D31 020w 0OWIIT 1991 20107 QPN RIT 31172 1A
JMIR [ooyaw] Y PW G apy

Now, in the south there is the intensity of the heat, and therefore the Cushites are black, and [the
south] is also not settled. But in the north the people are white, and in it is the main settlement of

the seventy nations.

The Alter Rebbe begins with the south, where the sun’s heat is at its strongest, and notes its physical effects:
in the south the people are dark-skinned and the land is largely unsettled, while in the north the people are
fair and the main settlement of the seventy nations, the traditional count of the world’s peoples, is found. In
Likkutei Torah, Bamidbar (4d), he likewise says that the south is hardly settled but is a desert, because of the

strength of its heat; these visible effects are the starting point for the spiritual explanation that follows.

21971 AR 299 NP 0°1D °PI AN 90 1D ¢nnan Na%n Shn1aa 1a%Y 4701 KT 4T 1Im
7.5RNY 11931 1°1°

Now, the south is Chesed (kindness) and the north Gevurah (restraint): “Out of the north shall
break forth,” etc. For the east is called the front (kedmah), the west the back, the south the right,
and the north the left.

In Kabbalah the directions correspond to the Sefiros: the south is Chesed and the north is Gevurah, and
Jeremiah’s “Out of the north the evil shall break forth” marks the north as the side of judgment. The reason
is the orientation of one who faces east, the “front” (kedmah means both “eastward” and “forward”): the
south is on his right, the side of Chesed, and the north on his left, the side of Gevurah.

likuteitorah.com/likkutei-torah/tazria/ 18
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SECTION 2 - 112

Gevurah in the south, Chesed in the north

1171232 701 TOM2 77123 W [ ] 71 0992907 (2 Tomw] MW YT 2

Now, it is known that Chesed (kindness) and Gevurah (restraint) are inter-included with one anoth-
er, and there is Gevurah within Chesed and Chesed within Gevurah.

It is a basic principle of Kabbalah that Chesed and Gevurah are inter-included: each contains something of
the other, so that there is Gevurah within Chesed and Chesed within Gevurah.

79 [xanaa] A2 [yl Y DIRD WP RITW] DINT APIN 1170 77123 12 @0 7010 RITW 21770 197
2°1NWN 523 7137 WA Owa o7 17709 77 1121037 12 p7n) A7 [maoina) *01N2 Y1 R U”IPT NawT
M eRl7ia

Therefore the south, which is Chesed, has Gevurah in it, namely, the intensity of the heat (which is
hard on a person; see the Gemara, chapter 18 of Shabbos, folio 129a; and see Tosafos, chapter 3 of
Kesubos, folio 30, the passage beginning “Everything,” in the name of the Midrash Rabbah, re-
garding “May you be saved from the heat”).
Applied to the directions, the south, though it is Chesed, has Gevurah within it: its intense heat, which is
hard on a person. In the Gemara cited (Shabbos 129a), the sage Avlet finds Shmuel lying in the sun and asks
him, “Can what is bad be good?”; and Tosafos on Kesubos (30a) brings the Midrash in which Rebbi blesses

Antoninus to be spared the cold, and Antoninus answers that one more garment takes care of that, but when
Rebbi blesses him to be saved from the heat, he agrees that this is a real prayer.

553 VYANK WHYT IX NPTDR YR 29YRY 0RIYT 22010 YOI DY 0IZnET N2°01n K2 XIM
0°9523717 N171237 DR RIT DIZAE P91 M DIPR DR APIN2 PR XX 091

And it comes about through the tzimtzum (contraction) of the firmament that surrounds the world,
which holds back and prevents the light of the sun from spreading through the whole world, so that
instead it shines with intensity on the place where it shines; and every tzimtzum is due to the ge-
vuros, which set limits.

Physically, the south’s heat comes from the firmament that surrounds the world, which hems in the sun’s

light so that, instead of spreading everywhere, it beats down with full force on the place where it shines.
Every contraction (tzimtzum) of this kind is the work of the gevuros, the powers that limit and define.

likuteitorah.com/likkutei-torah/tazria/ 19
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The vessels, too, are of the level of gevuros. And this is in the south specifically: since in itself it is
Chesed, therefore the contracting Gevurah is included in it, etc.

The vessels of Kabbalah, the forms that receive and contain light, likewise come from the gevuros, since a
vessel is itself a limit. This concentrating Gevurah appears precisely in the south because the south in itself
is Chesed, and so it takes in its opposite.

Jxw] D”DYRY ROX TOM X NPT 29 9 RI7 1971 7017 12 $95N1 57y 717123 103Pw 11983 Dax
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But in the north, which in itself is Gevurah, Chesed is therefore included in it, and that is why it is
cold, for coldness is Chesed. Yet even so, in itself it is Gevurah, namely the intensity of the cold,
which freezes and congeals.

The north, conversely, is in itself Gevurah, so Chesed is included in it and shows as its cold, for coldness be-

longs to Chesed. Yet the north’s own Gevurah is still present in that cold, in the harsh intensity that freezes
and congeals.

SECTION 3 - 13

Water, warmth and the tikkun of mixing

MIM2 NI PP 19 50T 0 °P3Y Q270N PR TR0 1 DOOWRI 0O 11983 0O v 107
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Therefore there is water in the north, for water is drawn from Chochmah (wisdom), the source of
the chasadim, which is called “the sea of Chochmah.” The power and source of moisture is in the
brain, and the source of warmth is in the heart: “flashes of fire”; “I am Binah, Gevurah is mine,”
etc.,
This is why water is found in the north: water, in Kabbalah, flows from Chochmah, the source of the
chasadim, which is therefore called “the sea of Chochmah.” In a person, too, moisture comes from the

brain, while warmth comes from the heart, its “flashes of fire,” and is tied to Binah, from which Gevurah
stems: “I am Binah, Gevurah is mine.”

likuteitorah.com/likkutei-torah/tazria/ 20
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whereas in the south there is dryness. Nevertheless there are rivers in it, and Gan Eden is on the
equator, because in itself [the south] is chasadim, etc. And this itself, too, that coldness is in Chesed
(kindness) and warmth in Gevurah, is through an exchange.
The south, by contrast, is dry, yet because its essence is chasadim it still has rivers, and Gan Eden, the
Garden of Eden, lies on the equator. The Alter Rebbe adds that even the pairing of cold with Chesed and

warmth with Gevurah is itself the result of an exchange between the attributes, a further case of their inter-
inclusion.

TOM32 7171237 1791232 TN 217°% NI 1P D% DORRAT 1PN 11PN AP0y 1Y RNPOMT XD
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The rule of the matter is that this is the chief rectification that the Emanator, blessed be He, insti-
tuted in His world: that there be a mixing of Chesed in Gevurah and Gevurah in Chesed, so that the
world may endure.

To sum up: the mixing of Chesed into Gevurah and Gevurah into Chesed is the chief “rectification” (tikkun)
that G-d, the Emanator, set into His world, so that the world can endure. Tikkun is the Kabbalistic term for an
ordered world in which the attributes are blended rather than each standing alone.

[om] 221 R 990 701 12 7197 KD O%Y2 777123 RITW (1987 aX °3 BP0 oPyh o1p 1on KD T nhn
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Without this the world would have no endurance at all; for if the north, which is Gevurah in es-
sence, had no Chesed at all in it, it would not endure.

Without this blend the world could not exist at all: a north that was pure Gevurah, with no Chesed in it, could
not endure.

LRP132 WPND 13 1900 91 ORI 99T AT 1900 NI TR 1197 701 12 YaviT 199

Therefore Chesed was implanted in it; and it is like “if the woman emits seed first, she gives birth to
a male, and [if| the man emits seed first,” etc., as is explained elsewhere.
So Chesed was implanted in the north. The Alter Rebbe compares this to the Talmud’s teaching that when the
woman’s seed comes first the child is male, and when the man’s comes first the child is female: each side

brings forth its opposite. The first discourse of Tazria in Likkutei Torah explains that teaching in just these
terms: the woman, who is Gevurah, gives from the Chesed within her.
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SECTION 4 - 14

Why the north is open
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And therefore, too, the northern side is not enclosed by a partition: for the partition of the con-
tracting firmament is specifically from gevuros, and in the north, since the chasadim of Chochmah
(wisdom) spread forth in it, it is therefore open. This suffices for one who understands.

This also explains the Talmud’s open north. The partition of the firmament, which contracts and encloses, is

made of gevuros, but the north is where the chasadim of Chochmah spread out, the same chasadim that
bring it its water, and so it is left open; the Alter Rebbe leaves the rest to the reader’s understanding.
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And therefore it is cold, since the sun spreads out this way and that, and not as in the south. (And
see the Zohar, Parshas Va’eira, folio 24a, and the Zohar HaRakia, the Eshel Avraham and the
Mikdash Melech there; and see Iggeres HaKodesh, in the discourse beginning “How great is Your
goodness that You have hidden away,” etc.

Because the north is open, the sun’s light there is not concentrated but spreads this way and that, and so the
north is cold. The parenthesis cites the Zohar in Va’eira (2:24a), which places fire in the north and water in
the south and says that the Holy One, blessed be He, made each lend the other of its own, with the Zohar
commentaries Zohar HaRakia, Eshel Avraham and Mikdash Melech there. It also cites Iggeres HaKodesh,
epistle 13, on “How great is Your goodness that You have hidden away” (tzafanta, from the root of tzafon,
“north”), which explains that the goodness of those whose souls are rooted in the left side, Gevurah, is hid-
den, yet is as great and boundless as the open kindness of the right.
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And see further the Zohar, Parshas Bamidbar, folio 118b and folio 120a. And in Parshas Vayeshev,
folio 186b, on the verse “I have roused from the north,” etc.; and in Parshas Terumabh, folio 154b,
on the subject of the table in the north, and folio 135a, as it says, “From the north [comes] gold,”
etc.; see there.
The Zohar on Bamidbar speaks of the north as included in the south, as the left hand is clasped in the right
(3:118b), and of the Shechinah set between north and south, the north beneath her head and the south em-
bracing her (3:120a); and in Vayeshev (1:186Db) it reads “I have roused from the north” as an arousal from
the side of the north that is answered by a holy soul sent from above. In Terumah it explains that the table

stood on the north side because joy begins from there and water comes from the left (2:154b), and it applies
“From the north comes gold” to Rosh HaShanah, the day of judgment (2:135a).
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And see what is written elsewhere on the subject of the Name of forty-two and [the Name of] seven-
ty-two in the passages of Shema and Vehayah im shamoa, which also belongs to the subject of what
is said in the Zohar, that “they exchanged their places,” etc. And see further on the subject of “the
northern side is not enclosed” in the Zohar, Parshas Korach, folio 178b; and it is a different matter

from what is written [here].

The text points to its discussion elsewhere, which the Kehot notes locate in Likkutei Torah, Va’eschanan
(12d-13d), of the Name of forty-two and the Name of seventy-two in the first two passages of the Shema: the
first passage, of love and so of Chesed, has forty-two words, though the Name of forty-two belongs to
Gevurah, and the second, of warning and so of Gevurah, has seventy-two, though the Name of seventy-two
belongs to Chesed. That is the Zohar’s “they exchanged their places”: the light of each attribute rests in the
other’s vessel. The text then cites the Zohar in Korach (3:178b) on the open north, noting that the Zohar
there makes a different point from the one made here.
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And see the Likkutei Torah of the Arizal on Ezekiel, the passage beginning “The matter of Ezekiel”;

and see what is written in Parshas Vayeshev, in the discourse beginning “On the twenty-fifth of

Kislev,” on the meaning of “northward, before Havayah”; and see the commentary of the Ramaz

on the Zohar, at the beginning of Parshas Tzav.)

The parenthesis closes with three more references. The Chanukah discourse “On the twenty-fifth of Kislev”
in Torah Ohr, Vayeshev, explains “northward, before Havayah,” said of the burnt offering (Leviticus 1:11):
the most holy offerings were slaughtered in the north, the side of Gevurah, and tzafonah, “northward,” reads
as tzafun hei, the hidden final hei of the Name Havayah. The others are the Arizal’s Likkutei Torah on
Ezekiel and the commentary of the Ramaz (Rabbi Moshe Zacuto) on the Zohar at the beginning of Tzav,
which Likkutei Torah, Va’eschanan (12d) also cites for the lights of Chesed and Gevurah exchanging their

vessels.

QUESTIONS FOR DISCUSSION

1.

Why is the south, which is Chesed, the place of the most intense heat, and the north, which is Gevurah, the
place of cold?

. How does the tzimtzum of the firmament produce the heat of the south, and why is every tzimtzum the

work of the gevuros?

. If the north is Gevurah, why is water, which is drawn from Chochmah, found there?

What does it mean that the mixing of Chesed and Gevurah is the chief tikkun of the world, without which it
could not endure?

. Why is the north left open, and how does that openness make it cold?
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PARAGRAPH 1
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The note records that this maamar was said in 5572 (1811-
12) and points to the Tzemach Tzedek’s Or HaTorah on
Parshas Behaaloscha, p. 348, on the opening words, “The
world is like an exedra.”
KEHOT'S NOTE
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The note cites the Tzemach Tzedek’s Or HaTorah on the
Prophets and Writings for the intense heat of the south.
KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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0°21N2 0°X°21 R7ATR "R .77Y0 ,7 1272 '[77;15 Nal7@aigahyiniialehbyin]
PRI RO Y

701 N7 2197

A Kabbalistic lexicon arranged by letter; the note cites its
entry under dalet for the south (darom) as Chesed.
KEHOT'S NOTE
.2 Y0 T NIR R™IRN

7922 199%Y 701 17T

Speaking of the supernal “sea” whose waters have frozen,
the Zohar says that “from the side of the north the waters
freeze, and from the side of the south they are loosened”
and flow. The Kehot note points here for the south as
Chesed and the north as Gevurah.

Zohar I, 29b2 ,v5 X”m

KEHOT'S NOTE
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At Jeremiah’s call G-d shows him a boiling pot tipped
from the north, and explains: “Out of the north the evil
shall break forth upon all the inhabitants of the land,” the
invaders who would come from there. The maamar cites it
as a sign that the north is the side of Gevurah and
judgment.

Jeremiah 1:1477>R 17°n7°
YIS *30°23 2y MY N2 1I9ER "R T TR
Then the L-RD said unto me: ‘Out of the north the evil shall

break forth upon all the inhabitants of the land.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/tazria/

KEHOT'S NOTE
SRR

Rabbi Eliezer says: the world is like an exedra, and its
northern side is not enclosed; when the sun reaches the
northwest corner it bends and rises above the firmament.
Rabbi Yehoshua holds that the world is like a tent, enclosed
on the north as well; the maamar builds on Rabbi Eliezer’s
words.

Bava Batra 25ax 77”2 X702 X232

PARAGRAPH 2

8

N29wn 2thwn

On “Everything is in the hands of Heaven except cold and
heat,” Tosafos brings the Midrash: Antoninus asked Rebbi
to pray for him, and Rebbi said, “May the Merciful One
save you from the cold”; Antoninus replied that one more
garment takes care of the cold. Rebbi then said, “May you
be saved from the heat,” and Antoninus answered, “This is
a prayer,” for “nothing is hidden from its heat.” The maa-
mar cites it to show that heat is hard on a person.
Tosafot on Ketubot 30a:8:1'R:’1:X "2 M121n3 %y moon
T PN RO RMDE KT DR RNZH 9200 RInm 97K 0y 03 ...
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Vilna Edition (Public Domain)

PARAGRAPH 3

9
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Tanya, chapter 3, explains that the soul’s intellect,
Chochmah, Binah and Daas, is the “mother” and source of
its emotive attributes, the love and awe of G-d that are
born of it.
Tanya, Likkutei Amarim 3:11x7>:’2 D>19R *0Ip°% ;WK P20 ,R%IN0
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Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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The beloved asks her lover to set her as a seal upon his
heart, “for love is strong as death ... its flashes are flashes
of fire, a flame of G-d.” The maamar applies the words to
the warmth whose source is in the heart.

Song of Songs 8:61:’11 0°1°wi1 W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Wisdom, speaking of herself, declares: “Counsel and
sound wisdom are mine; I am understanding (binah),
might (gevurah) is mine.” In the plain sense, might comes
with understanding; the maamar reads binah and gevurah
as the Sefiros, Binah being the root from which Gevurah,
and so warmth, derives.

Proverbs 8:147:11 "2wn
1717923 79 A2 %I I N3y
Counsel is mine, and sound wisdom; I am understanding,

power is mine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A discourse of the Alter Rebbe that the note cites on Gan
Eden lying on the equator; the note says the passage is
quoted in the Kehot notes to Likkutei Torah, Shemini
Atzeres, 84d.
KEHOT’'S NOTE
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SRy

PARAGRAPH 4
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P RN

Fire stands on the north side and water on the south, yet
“the north is cold and moist” and the south hot and dry:
the Holy One, blessed be He, blended them, so that water
goes from the south into the north and fire from the north
into the south, each lending the other of its own. The text
cites it for the cold of the north and the exchange of the
attributes.

Zohar, Vaera 3:34-433"n-7"2:"3 RIX1 ,7717 790
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David’s psalm turns from his enemies to the righteous:
“How great is Your goodness that You have hidden away
for those who fear You.” In Iggeres HaKodesh, epistle 13,
the Alter Rebbe reads it of the goodness hidden within
those whose souls are rooted in Gevurah, the left, yet as
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boundless as the open kindness of the right; tzafanta, “You

have hidden away,” shares its root with tzafon, “north.”
Psalms 31:20°3:X”2 0°7°11n

DTN °32 733 72 D°ON? 7D PRTP NIDETIDY 707 M

Oh how abundant is Thy goodness, which Thou hast laid up
for them that fear Thee; Which Thou hast wrought for them
that take their refuge in Thee, in the sight of the sons of
men!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Shimon opens with “I have roused from the north,
and he has come” and explains: “I have roused” is the
arousal of a man’s union in this world, an arousal from the
side of the north; “and he has come” is the holy soul that
the Holy One, blessed be He, sends from above.

Zohar, Vayeshev 15:153-16:161X70p:11-271p:10 2w ,711 7820
Then we read: “And she conceived, and bore a son; and he
called his name Er.” The name °Er is a reversal of the letters
ra’ (evil), for he was evil, having issued from the side of the
evil prompter. The accusative particle eth (the) inserted be-
fore his name likewise hints at the emergence of another
grade, that of impurity and defilement, from which grade Er
was born.” Nor was the defect made good until afterwards,
when Shelah appeared. It says further: “And Er, Judah’s
first-born, was evil in the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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G-d, speaking through Isaiah, tells of the one He has
stirred up to come: “I have roused [one] from the north,
and he has come; from the rising of the sun he will call in
My name.” This is the verse that the Zohar in Vayeshev
expounds.
Isaiah 41:25773:8"n 171°yw°
IMNiND 0°130 27 "nw2 RPY WY DR 19980 niNvyn
:0D70NTY 3P N
I have roused up one from the north, and he is come, From
the rising of the sun one that calleth upon My name; And he
shall come upon rulers as upon mortar, And as the potter

treadeth clay.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says the Zohar’s passage in Terumah, 154b, on
the table in the north, is explained there.
KEHOT'S NOTE
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The table had to be set on the north side, “and you shall
put the table on the north side,” because joy begins from
there: the left first takes from the right; and water is found
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only from the side of the left, which is why we speak of “the
might (gevuros) of the rains.”

Zohar, Terumah 47:515-5257175pn-1"0pN:1"1 71M1N 717 920
Then he went on: ‘ “Thou shalt make a table.” This table was
here below for setting the shew-bread upon. Now, which was
of greater import, the table or the bread? It might be
thought that the bread was more important, since the table
was needed to put the bread on, and besides, it was, in the
very nature of things, beneath the bread. This, however, is
not so: the table was the essential article, being, through its
arrangement, the receptacle of blessing from above and of
food for the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Gold alludes to Rosh HaShanah, “the day of gold, the day
of judgment,” when that side rules, as it says, “From the
north comes gold.”

Zohar, Terumah 13:153-14:164770p:7°-3"1p:3* 111N ,7717 190
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Elihu, describing G-d’s might in the storm, says: “From
the north comes gold; with G-d is awesome majesty.” The
Zohar in Terumah applies the verse to the day of judg-
ment, and the Zohar in Va’eira (2:24a) says that gold is
made from the strength of the fire of the north.

Job 37:22375:75 2R
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Out of the north cometh golden splendour, About G-d is ter-

rible majesty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Page 13d continues the discourse “And you shall love” that
begins on 12d: there the Alter Rebbe explains how the
light of the Name of seventy-two is drawn into the vessel of
the second passage of the Shema, through “with all your
soul”: leaving no void or break in the Infinite Light that
the self-sacrifice of the first passage drew down upon the
soul.
KEHOT'S NOTE
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There the Alter Rebbe notes that the first passage of the
Shema, from “And you shall love” to “your gates,” has
forty-two words and the second seventy-two, although the
Name of forty-two is in Gevurah and that of seventy-two in
Chesed, while the first passage is Chesed and the second
Gevurah.
KEHOT'S NOTE
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The note says the Zohar’s passage in Korach, 178b, on the
open north, is explained there.
KEHOT'S NOTE
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Of the burnt offering from the flock the Torah commands:
“He shall slaughter it on the side of the altar, northward,
before Havayah.” The text points to the Chanukah dis-
course in Torah Ohr, Vayeshev, which reads tzafonah,
“northward,” as tzafun hei, the hidden final hei of the
Name Havayah, and the north as the side of Gevurah,
where the most holy offerings were slaughtered.

Leviticus 1: 118X Rp™
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And he shall kill it on the side of the altar northward before

the L-RD; and Aaron’s sons, the priests, shall dash its blood

against the altar round about.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“May the Barren One Greatly Rejoice”

When the Community of Israel’s love is awakened only from above, she
is called “barren” and bears only the lesser love, which wants G-d for its
own sake. But the joy of a mitzvah arouses a supernal joy that draws light
from G-d’s essence beyond all measure, so that even then a “male” is

born: great love, which wants G-d Himself and not even Gan Eden.

THE MAAMAR IN BRIEF

The wedding blessing asks that “the barren one” rejoice as her children are gathered to her, and its
word tasis can mean either that she rejoices or that G-d makes her rejoice. But how can a barren
woman have children? The Talmud teaches that when the woman emits seed first she bears a male. In
divine service the Community of Israel is the woman. When her own arousal from below comes first,
the answer from above comes from the inner dimension of the light and gives birth to great love, the
“male,” which wants G-d Himself and not even the radiance of Gan Eden, a mere “piece” of reward.
When the arousal comes from above first, it comes from the outer dimension and produces only the
lesser love, the “female,” which wants closeness to G-d while remaining itself; since that birth is not
hers, she is called barren. Yet the joy of a mitzvah arouses supernal joy, which draws light from G-d’s
essence beyond all measure, as a joyful king shows himself to small and great alike. Then even the bar-

ren one bears a male, and joy also guards against the falls of divine service.

OUTLINE

1 The blessing and its question 1

The wedding blessing “May the barren one greatly rejoice”; two readings of tasis, intransitive (she rejoices)
and transitive (You make her rejoice); how can a barren woman have children to gather? The Talmud’s rule:
when the woman emits seed first she bears a male, when the man does, a female.
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Great love, the male

12

The Community of Israel is the woman and G-d the man; her arousal from below, the raising of feminine wa-

ters, brings a male birth, great love: “Whom have I in heaven? And with You I desire nothing.” Even the de-
light of Gan Eden is only “with You,” the radiance of the Shechinah, created with the yud; great love wants to

be absorbed into “the body of the King,” though the soul becomes nothing there, as Tanya chapter 19 says. It

is “male,” a strong daas that chooses the essential over the secondary.

Reward and the lesser love

Great love serves “not for the sake of receiving a reward”: peras, the reward, is only a prusah, a piece, a
drop in the ocean beside G-d’s essence. The lesser love, the “female,” loves for the sake of reward, close-
ness to G-d in Gan Eden while the soul remains itself: “My soul, I have yearned for You,” as one yearns for
one’s own life; it makes the secondary the main thing, for its own sake.

Who arouses first

The lesser love is still “night.” Love and awe that a person arouses are an arousal from below for love and
awe from above; when the person’s effort comes first, the arousal from above comes from the inner dimen-
sion of the light, “a spirit from on high is poured out,” and great love is born. When the arousal from above
comes first, it comes from the outer dimension and only the lesser love, a thirst for G-d, is born, as the
Zohar on Tazria teaches.

The barren one

In the state of “the man emits seed first,” the Community of Israel is called barren, since even the female
birth is not hers. The blessing promises that even then she will gather her children, a male, and it says how:
“in joy,” through the joy of a mitzvah.

The power of joy

13-4

15-6

17-8

19

“Because you did not serve ... with joy ... you shall serve your enemies”: the punishment is for sins, which

everyone has, and joy would have aroused joy above and nullified the judgments, “In the light of the King’s

face is life.” The rule of male and female holds only in the measured chain of levels; the joy of a mitzvah

draws light from G-d’s essence beyond all measure, like a joyful king who shows himself to small and great

alike, until all the supernal lights blend and there is no above or below.

The barren one rejoices

So even the barren one bears a male, “man and man was born in her.” Both readings of tasis come true: the
Community of Israel rejoices in a mitzvah, and through this G-d makes her rejoice, “who gladdens Zion
through her children.” Joy also prevents the falls of divine service, which come from serving as a self; great
love, the Tree of Life, has no changes. Joy must be joined with awe and self-nullification.

110

KEY CONCEPTS

Great love (ahavah rabbah) 137 72X

The “male” love, born when the arousal from below comes
first: it wants G-d Himself and to be absorbed in Him, not
even the delight of Gan Eden. It comes from a strong daas
that chooses the essential, and it has no changes.

likuteitorah.com/likkutei-torah/tazria/

Lesser love (ahavah zuta) X1t 72X

The “female” love, born when the arousal from above
comes first: a real yearning for closeness to G-d, but one
that wants the soul to remain itself and enjoy the radiance
of Gan Eden, the reward.
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Arousal from below and arousal from above Xn17ynx
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A person’s own effort to awaken love and awe, and G-d’s
response or initiative from above. In the maamar, “the
woman emits seed first” is the arousal from below coming
first, and “the man emits seed first” is the arousal from
above coming first.

“With You” ny

From “Whom have I in heaven? And with You I desire
nothing” and “For with You is the source of life”: what is
near G-d and nullified before Him, such as the radiance
enjoyed in Gan Eden, as distinct from G-d Himself.

Absorbed into the body of the King %2132 RaxnwK?
Rblaki

The Zohar’s phrase for the soul’s complete absorption into
G-d’s essence, in which it ceases to exist as itself, like a
candle in a torch.

likuteitorah.com/likkutei-torah/tazria/

Self-interest (legarmeih) 172717

Love or service “for oneself”: even a spiritual aim, such as
the reward of Gan Eden, when it keeps the self at the cen-
ter. It is the root of the changes and falls in divine service.

The joy of a mitzvah mxn 2w nnaw

Joy in G-d and in doing His will. It arouses supernal joy,
which draws light from G-d’s essence beyond all measure,
so that even the “barren one” bears a male.

The measuring line (kav hamiddah) 71717 p

The ordered, measured way in which light comes down
through the chain of descending worlds, giving from
above according to what is done below. Joy goes beyond it.
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SECTION 1 - 11

The blessing and its question
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“May the barren one greatly rejoice (sos tasis) and exult in the gathering of her children into her
midst in joy.” Now, the word tasis has two interpretations. The first: it is an intransitive verb and
refers to the barren one, tasis being in the feminine: the barren one will herself rejoice, and will ex-
ult in the gathering of her children.

The maamar opens with one of the seven wedding blessings, which asks that the “barren one,” Zion, rejoice

as her children are gathered back into her. The Alter Rebbe notes that the verb tasis can be read in two ways;
in the first it is intransitive and feminine, so the barren one rejoices by herself.
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The second: it is a transitive verb and refers to the Holy One, blessed be He: one says to the Holy
One, blessed be He, in the second person, “You shall make the barren one rejoice,” and as a matter
of course she will exult. (For the second person masculine is the same as the third person femi-
nine, as is known.)

In the second reading tasis is transitive and addressed to G-d: “You shall make the barren one rejoice,” and

her exulting follows from His act. The parenthesis gives the grammar: in Hebrew the same prefix marks
“you” (masculine) and “she,” so the one word can carry either meaning.
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To understand this, we must first preface an explanation of the matter of “and the barren one shall
exult in the gathering of her children”: if she is barren and has not given birth, where does she
have children from, to be gathered into her midst?

Before choosing between the readings, the maamar asks a question about the blessing itself: a barren

woman has borne no children, so what children could be “gathered into her midst”? The answer will show
how the Community of Israel can be “barren” in a spiritual sense and still have children.
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The explanation is this: our Sages, of blessed memory, said on the verse “When a woman emits
seed and gives birth to a male”: “If the woman emits seed first, she gives birth to a male; if the man

emits seed first, she gives birth to a female.”

The key is the Talmud’s teaching on the verse that opens the laws of Parshas Tazria (Leviticus 12:2): when
the woman emits seed first the child is male, and when the man does so first it is female. The first discourse
of Tazria in Likkutei Torah explains this rule through the inclusion of Chesed and Gevurah in each other;
here the maamar applies it to the bond between the Community of Israel and G-d.

SECTION 2 - 112

Great love, the male
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To understand this in the service of G-d: it is known that the Community of Israel (Knesses Yisrael)
is called by the name “woman,” and the Holy One, blessed be He, is called by the name “man”

(ish), as it is written, “On that day you shall call [Me] Ishi (my Man),” etc.

The maamar now applies the Talmud’s rule to the service of G-d. The Community of Israel, the collective
soul of the Jewish people, is the “woman,” and G-d is the “man,” as Hosea foretells that Israel will call G-d
Ishi, “my Husband,” literally “my man” (Hosea 2:18).
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Now, just as with a man and a woman, by way of analogy, when the woman emits seed first she gives
birth to a male, so too with the Community of Israel and the Holy One, blessed be He: when the

woman, who is the Community of Israel, emits seed first,

In the human analogy the child is male when the woman emits seed first. In the same way, when the

Community of Israel, the “woman,” takes the first step toward G-d, the result is a “male” birth.
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that is, the level of the arousal from below (isarusa dilesata), from below upward, the level of “and
your desire shall be toward your husband,” which is what is called in the language of the Kabbalah
“the raising of mayin nukvin (feminine waters),” and afterwards there is drawn down an arousal
from above (isarusa dile’eila) and the drawing down of mayin duchrin (masculine waters), then she
gives birth to a male;
The woman’s seeding first is the arousal from below: a person’s own striving upward, like the “desire toward
your husband” in Genesis 3:16. Kabbalah calls it the raising of mayin nukvin, “feminine waters,” which calls

forth mayin duchrin, “masculine waters,” the flow from above; when the arousal from above answers an

arousal from below in this way, a male is born.
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that is, she gives birth, in the souls of Israel, to a love that is of the level of the male (dechar), name-
ly, the level of great love (ahavah rabbah), which is the level of “Whom have I in heaven? And with
You I desire nothing,” meaning: even what is with You, in closeness to You.

The “male” born of this union is a love in the souls of Israel called great love (ahavah rabbah). It speaks in

the Psalmist’s words “Whom have I in heaven? And with You I desire nothing” (Psalms 73:25), which the

Alter Rebbe reads as wanting nothing at all, not even what is “with You,” close to G-d, but only G-d Himself.
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This is what is written, “For with You is the source of life”: this is the life of the World to Come, and
the G-dly delight that is drawn down to the souls in Gan Eden, to delight in G-d because of their ap-
prehension and comprehension, with a most wondrous apprehension and comprehension.
The verse “For with You is the source of life” (Psalms 36:10) shows what is “with You”: the life of the World to
Come, the G-dly delight that souls in Gan Eden enjoy through their wondrous comprehension of G-d. In

Likkutei Torah, Beshalach (1c), the Alter Rebbe explains that “with You” is not G-d’s very essence but His
Name, the Infinite Light, included in Him like the sun’s light within the sun.
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Even so, this apprehension reaches only the level of “with You,” which is something secondary and
nullified beside You, and not You Yourself, for “no thought can grasp Him” at all; rather, their ap-
prehension is of the level of the radiance of the Shechinah (Divine Presence), merely a radiance
and glow.

However exalted, what the souls grasp reaches only the level of “with You”: something secondary to G-d and

nullified before Him, not G-d Himself, for, as the Tikkunei Zohar says, “no thought can grasp Him at all.”
What they grasp in Gan Eden is only the “radiance of the Shechinah,” a glow from G-d’s presence.
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Therefore, “with You I desire nothing”; rather, the great love is to be nullified and included in the
Infinite Light (Or Ein Sof), blessed be He, itself, and to be absorbed into the body of the King, which
is far above the level of radiance and glow.
The one who has great love therefore says, “With You I desire nothing”: he wants to be nullified and included
in the Infinite Light itself, “to be absorbed into the body of the King,” in the Zohar’s phrase. “The body of the

King” stands for G-d’s very essence, far above any radiance; Likkutei Torah, Re’eh (25a), stresses the same
words, “the body of the King specifically,” against the reward of Gan Eden, which is only a radiance.
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And although at this level it is impossible to be in the manner of “sitting and enjoying the
radiance,” but on the contrary, it is a nullification of existence, like the nullification and inclusion
of a candle in a torch (as is written in Sefer Shel Beinonim [Tanya], chapter 19),

At this level the soul cannot go on “sitting and enjoying the radiance,” as the Talmud describes the righteous

in the World to Come (Berachos 17a); instead its very existence is nullified, like a candle’s flame swallowed
up in a torch, as Tanya, chapter 19, explains.
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even though [the soul] will be nothing and naught, and will be utterly nullified there in its exis-
tence, etc.; whereas at the level of “sitting and enjoying,” its essence and being [remain] as they
are, etc.;

In the words of Tanya, chapter 19, the soul longs for this even though it will become “nothing and naught”

there. The souls who are “sitting and enjoying” in Gan Eden, by contrast, remain intact, their essence as it
was.
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nevertheless, this is its will and desire: to be nullified in His essence and being, rather than to be
enjoying only the radiance, etc.

Even so, the soul’s will and desire is to be nullified in G-d’s own essence rather than to enjoy only His radi-

ance. Tanya calls this longing part of the soul’s very nature.
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(See what is written in the discourse beginning “This matzah,” on the subject of the intellect
(mochin) of Abba and the intellect of Imma; and see what is written in Parshas Behar, in the dis-
course beginning “When you come into the land,” on the subject of “When a soul brings [an
offering].”)
The parenthesis refers to two maamarim of Likkutei Torah. “This matzah” (Parshas Tzav) contrasts the intel-
lect (mochin) of Abba (Chochmah), revealed on Shabbos, with the intellect of Imma (Binah), revealed in the

joy of the festivals; “When you come into the land” (Parshas Behar) speaks of the soul that offers itself in

prayer, “When a soul brings an offering” (Leviticus 2:1).
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This love is called the level of the male (dechar), like the superiority of the male over the female;
for “women’s minds are light,” whereas the male is one who possesses knowledge (bar daas).

Great love is called “male” because the male stands here for a firm mind. The Talmud’s phrase “women’s
minds are light” (Shabbos 33b) is used as a category of the soul: the “female” mode is a mind easily swayed,

the “male” a bar daas, one whose knowledge is settled.
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This is why the level of great love mentioned above is called the male (dechar): it is a strong daas
(knowledge) that chooses the essential and not the secondary, even though he will not be at the lev-
el of yesh (an existent being), etc.; and he does not desire the secondary, even though [with it] he
would remain in his own essence, enjoying the radiance, etc.
Great love is “male” because it comes from a strong daas, a firm knowing that chooses what is essential, G-d
Himself, over what is secondary, His radiance, even though the person will then no longer exist as a yesh, a
being in its own right; he does not want the secondary, though it would let him remain himself and enjoy the
radiance. A Kehot note quotes the Rebbe (Sefer HaMaamarim Melukat, vol. 3, p. 104, note 47): the soul’s

longing to be absorbed is a nature above intellect, and the “strong daas” here may mean that this nature acts

upon the intellect.
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And although this level, too, is called “the source of life,” and “all the sufferings of Gehinnom are
worthwhile in order to come to Gan Eden,” nevertheless it is only the level of “with You,” as men-
tioned above.
Gan Eden is indeed called “the source of life,” and it is said that all the sufferings of Gehinnom are worth en-
during to reach it, recalling Rabbi Meir’s wish for Acher in Chagigah 15b, that he be judged and then come to
the World to Come. Even so, it is only “with You”; in Likkutei Torah, Nitzavim (48a), the Alter Rebbe draws

the conclusion: if one weeps at losing the delight of the World to Come, which is only a radiance, how much

more at the concealment of the Infinite Light itself.
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It bears no comparison at all to the Infinite Light, blessed be He; for “the World to Come was creat-

ed with the yud,” since the whole level of the World to Come is no more than the level of a point.

Gan Eden bears no comparison to the Infinite Light. The Talmud (Menachos 29b) says the World to Come
was created with the letter yud, the smallest letter, a mere point, and so the whole World to Come is only a
“point” beside G-d.
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SECTION 3 - 13-4

Reward and the lesser love
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Therefore he will not wish to make the secondary into the essential for the sake of his own self-in-
terest (legarmeih). This is what is called in the Mishnah “not for the sake of receiving a reward
(peras)”: the level of “enjoying the radiance” is called peras, for it is no more than a piece (prusah),
from the expression “Is it not to break (paros) your bread for the hungry?”

Since the one with great love wants G-d Himself, he will not make the secondary, his own enjoyment, into the
main thing for his own sake. The Mishnah (Avos 1:3) asks us to serve “not for the sake of receiving a reward
(peras),” and the Alter Rebbe hears in peras the word prusah, a mere piece, as in Isaiah’s “to break (paros)
your bread for the hungry” (Isaiah 58:7).
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Therefore he does not desire this piece and this radiance, but only to be absorbed into the body of
the King, in a state of self-nullification (bittul) in the very essence of the Infinite Light (Or Ein Sof),
blessed be He, etc., where the piece mentioned above is truly “considered as nothing,” like a drop
in the ocean.

Enjoying G-d’s radiance in Gan Eden is only a “piece” of His light. The one with great love wants instead to
be absorbed into G-d’s essence, where that piece counts as nothing at all, like a drop in the ocean.
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Whereas the level of “she gives birth to a female” is the level of lesser love (ahavah zuta), a love

that is for the sake of receiving a reward in Gan Eden;

By contrast, the “female” birth is ahavah zuta, the lesser love. It loves G-d in order to receive a reward, the
delight of Gan Eden.
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that is, he desires closeness to G-d and to cleave to Him; that is, that the essence and being of the

soul should remain as it is, cleaving to Him, may He be blessed, in Gan Eden.

The lesser love is a real desire for closeness to G-d and to cleave to Him. But it wants the soul to remain it-
self, a distinct being cleaving to G-d in Gan Eden, rather than to be nullified in Him.
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This is the level of “My soul, I have yearned for You,” like a person who yearns for the life of his
soul, etc. Therefore he prefers the level of the reward, which is only a radiance and glow, “created
with the yud,” etc.,

The lesser love is described by “My soul, I have yearned for You” (Isaiah 26:9), which Tanya, chapter 44, ex-
plains as yearning for G-d the way a person yearns for the life of his own soul. Because this love seeks life for
oneself, it prefers the reward, the radiance of the World to Come, which was “created with the yud,” a mere
point.
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in order to remain in his own essence and being, that of the soul, and he does not desire to be ab-
sorbed and nullified, like the inclusion of a candle in a torch, in the very essence of the Infinite
Light (Or Ein Sof), blessed be He.

A person with this love wants to keep his own existence as a soul. He does not want to be absorbed and nulli-

fied in G-d’s essence like a candle swallowed up in a torch.
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This level of lesser love is called by the name “female,” whose mind is light, for it makes the sec-
ondary into the essential, that is, [it is|] for the sake of receiving a reward, for the sake of his own

self-interest (legarmeih).

The lesser love is therefore called “female,” whose mind is “light”: it makes the secondary, the reward, into

the main thing. It serves for the sake of a reward, for its own sake (legarmeih).

SECTION 4 - 115-6

Who arouses first
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This is “My soul, I have yearned for You in the night”: this level of love is still called “night”; it is a
love of darkness, etc.

The verse ends “in the night,” and the Alter Rebbe reads this as a description of the lesser love itself. It is still
“night,” a love of darkness, compared with great love.
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This is the meaning of [the teaching]| that when the woman emits seed first she gives birth to a
male, whereas [when| the man emits seed first she gives birth to a female. For it is known that the
love and awe that a person arouses in his soul are only an arousal from below (isarusa dilesata) for
the love and awe that come from above, as an arousal from above (as is explained on the verse “I
appeared to Avraham,” and in the note on Tikkun Chatzos).
The maamar now explains the Talmud’s rule. All the love and awe a person arouses in himself are only an
arousal from below, which calls forth love and awe from above, given as an arousal from above; the paren-

thesis refers to the explanation on “I appeared to Avraham” (Exodus 6:3) and to the Alter Rebbe’s note on
Tikkun Chatzos, the midnight lament for the Temple, in his Siddur.

(X771 727K IR TODITR [y nx) YOR PARW 9NN 7RI (xnnvT xmaynxa) NPRIYNRT OX 197
NI IR NOR%IDR I3 TANTAY IR [(xoyhT xnynxa] YPRTYART @RI IR 1D 10102 MmN
,[5x7w° no193] 9192 1172 D”R IR PRNAY

Therefore, if the arousal from below comes first, when one exerts himself to give birth to love and
awe from the spirit of his understanding, etc., then the arousal from above is drawn down from a
high level and rank, from the inner dimension (pnimiyus) of the light and life-force with which the
Infinite Light (Or Ein Sof), blessed be He, shines in the Community of Israel.

When the arousal from below comes first, a person toils to bring forth love and awe from “the spirit of his

understanding,” through his own contemplation. Then the arousal from above comes from a high level: the
inner dimension of the light with which the Infinite Light shines into the Community of Israel.
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Through this she gives birth to a male: “a spirit from on high is poured out upon him,” so that the
love is at the level of great love, beyond the grasp of his soul, so that he desires to be included and

absorbed, etc.

This is the “male” birth: “a spirit from on high is poured out” (Isaiah 32:15), and the love becomes great

love, beyond the soul’s own grasp, a desire to be included and absorbed in G-d.
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But sometimes, even though there is no arousal from below, nevertheless an arousal from above is
drawn down first, to awaken an arousal from below; and this is what is called “the man emits seed
first.”

Sometimes there is no arousal from below at all, and G-d sends an arousal from above first, to awaken one.
This is what the Talmud calls “the man emits seed first.”
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Since this arousal from above (isarusa dile’eila) is drawn down without an arousal from below (is-
arusa dilesata), it is only from the level of the outer dimension (chitzoniyus) of the light and life-
force with which the Infinite One (Ein Sof), blessed be He, shines.

An arousal from above that comes without any arousal from below comes only from the outer dimension
(chitzoniyus) of the light with which the Infinite One shines.
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Therefore, even though it too awakens the coming into being of an arousal from below, and a birth
takes place, since there is [both] an arousal from above and an arousal from below, yet the birth is
only of the level of a female, which is the lesser love (ahavah zuta) mentioned above: only to slake
its thirst, and not for its soul to pour itself out in the nullification of comprehension, like a candle
before a torch.
Such an arousal does awaken some arousal from below in the person, and since both arousals are then
present, a “birth” of love does take place; but what is born is only “female,” the lesser love, a love that wants

to slake its own thirst for G-d. It does not reach the point where the soul pours itself out and its comprehen-

sion is nullified, like a candle before a torch.
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See the Zohar, Parshas Tazria, folio 45, at the end of side a; see what is written at the end of the dis-
course beginning “And the number [of the children of Israel] shall be,” on the subject of “a heaven-
ly voice (bas kol) proclaims”; and see what is written in the discourse beginning “It is a Shabbos of
complete rest.”
The Zohar on Tazria (3:45a) describes the same pattern: when the Community of Israel arouses her desire
first, all is filled from the right side, and when the Holy One, blessed be He, arouses first, all is on the female
side. In Likkutei Torah, Bamidbar (6¢), on “And the number of the children of Israel shall be” (Hosea 2:1),
the Alter Rebbe calls the heavenly voice that calls Israel to return a bas kol, a “daughter” of the voice, be-
cause it comes from an arousal from above alone, “the man emits seed first.” In Likkutei Torah, Yom
Kippur, on “It is (hu) a Shabbos of complete rest,” the masculine hu is the revelation drawn down when

Israel’s own teshuvah comes first, and the feminine hi, written elsewhere, the one drawn by an arousal from
above alone.

SECTION 5 - 17-8

The barren one
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Now, when the Community of Israel is at this level of “the man emits seed first,” she is called bar-
ren. And even though she gives birth to a female, which is the level of lesser love, she is called bar-
ren, as if she does not give birth at all.

When the Community of Israel is in the state of “the man emits seed first,” she is called “barren.” Although
she does give birth to a “female,” the lesser love, it is as if she had given birth to nothing.
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For this birth too was not drawn into her from her own side, through her own arousal from below
(isarusa dilesata), but was drawn down only through the precedence of the arousal from above (is-
arusa dile’eila), of “the man emits seed first.” If so, the birth is not called by her name, and there-
fore she is called barren.

This love did not come from her own arousal from below; it came about only because the arousal from
above came first. The birth is therefore not credited to her, and she is called barren.
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About this it says, “And the barren one shall exult in the gathering of her children.” That is: even
when she is at the level of a barren one, and it is only that the arousal from above (isarusa dile’eila)
comes first to awaken the arousal from below (isarusa dilesata), nevertheless there will be the gath-

ering of her children,

This is the meaning of the blessing “And the barren one shall exult in the gathering of her children.” Even
when the Community of Israel is “barren,” and the arousal from above comes first, she will still have chil-
dren gathered to her.
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that is, she will give birth to a male. And how will this come about? For this it says, “in joy”: through
the joy of a mitzvah this level can come about, that even though the man emits seed first, neverthe-

less she will give birth to a male.

Those “children” are a male birth, great love. The blessing’s last words, “in joy,” tell how: through the joy of a
mitzvah she can give birth to a male even when “the man emits seed first.”

SECTION 6 - 19

The power of joy
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The explanation is this: it is written, “Because you did not serve Havayah your G-d with joy and with

gladness of heart, out of the abundance of everything, you shall serve your enemies,” etc.

To explain the power of joy, the maamar cites the warning in the rebuke of Parshas Ki Savo: “Because you did
not serve Havayah your G-d with joy and with gladness of heart ... you shall serve your enemies” (Deuterono-
my 28:47-48).
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For on the face of it, this implies that even though one serves G-d, only the service is not with joy
and gladness of heart, then the punishment “you shall serve your enemies” will be drawn down.
And this is not understood: why should this bitter punishment come because of the lack of joy

alone?

Read simply, the verse seems to say that even someone who serves G-d, only without joy, will be punished
with servitude to his enemies. That is hard to understand: why should so bitter a punishment come merely
for a lack of joy?
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But the explanation is as it is written, “For there is no righteous man on earth who does good and

does not sin,” and because of this the punishment is drawn down.

The answer is that the punishment is really for sins, since “there is no righteous man on earth who does
good and does not sin” (Ecclesiastes 7:20).
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Nevertheless, had he served G-d with the joy of a mitzvah, the power of this joy would have been
great, for it arouses the joy above, as it were, and that nullifies the judgments, etc., for “in the light
of the King’s face is life,” etc. (See the Zohar, Parshas Tetzaveh, folio 184, side b.)
Joy could have prevented it: had he served G-d with the joy of a mitzvah, his joy would have aroused joy
above, and joy above nullifies the judgments, as the verse says, “In the light of the King’s face is life”

(Proverbs 16:15). The Zohar cited (2:184b) teaches that a person’s joy below draws down a supernal joy, and

that the lower world receives from above according to the face it shows.
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Whereas “because you did not serve with joy,” etc., the punishment is drawn down for the sins,

[since| “there is no righteous man on earth,” etc., as mentioned above.

Without joy, the punishment for the sins that no one fully avoids takes effect: this is the meaning of “because

you did not serve with joy.”
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In the same way it will be understood here too: all that was said above, that there is a difference be-
tween “when a woman emits seed,” when she then gives birth to a male, and “the man emits seed
first,” when she gives birth only to a female —

The same principle applies to the woman and the man. The difference described above, between “when a

woman emits seed,” which yields a male, and “the man emits seed first,” which yields only a female, holds

only under certain conditions.
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this is specifically when the Infinite Light (Or Ein Sof), blessed be He, is drawn down by the way and
order of the gradation of the chain of descending worlds (hishtalshelus), which follows the dictum
of the measuring line (kav hamiddah).

That difference holds only when the Infinite Light comes down through the ordered, step-by-step chain of

descending worlds (hishtalshelus). That order follows the “measuring line” (kav hamiddah), an exact mea-

sure in which what is given from above matches what is done below.
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For such is the measure: if the woman emits seed first, and the generations are worthy, so that there
is an arousal from below (isarusa dilesata), an arousal from above (isarusa dile’eila) will be drawn
down from a higher level, until she gives birth to a male, the level of great love; whereas when the
generations are not worthy and there is no arousal from below, then the measure is that the arousal
from above is drawn down only from the level of the outer dimension (chitzoniyus), so that she
gives birth only to a female.

By that measure, when “the woman emits seed first” and the generations are worthy, so that there is an

arousal from below, the arousal from above comes from a higher level and great love, a “male,” is born.

When they are not worthy and there is no arousal from below, the arousal from above comes only from the

outer dimension, and only a “female” is born.
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Whereas through the joy of a mitzvah, which arouses the level of the supernal joy, for joy brings
about revelation:

The joy of a mitzvah works differently: it arouses the supernal joy, and joy brings revelation. A Kehot note
points to Likkutei Torah, Shir HaShirim (23d, section 5), which returns to “Sos tasis” and explains it by link-
ing two kinds of arousal from above to the difference between Torah and mitzvos, each of which has an ad-
vantage over the other.
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that is, the light comes and is drawn down from the essence of the Emanator, with great increase
and elevation, not by the way and order of gradation; in the manner of an illustration, the state of
joy in a king of flesh and blood, who then goes beyond his bounds and the limitation of the

measures,

The light that joy reveals comes down outside the ordinary order, from the very essence of the Emanator,
G-d as the source of all emanation, with great increase. The illustration is a human king whose joy carries
him beyond his usual bounds and measured conduct.
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and therefore he can reveal himself to the small as to the great, truly equally.

In his joy such a king can show himself to the small person just as to the great, completely equally.

Tr° 0°%%0NnY 0°29YNMY 0°20NN IR 137,719y IR NYRANT N2 W TRYnD (10 ins) 9700
219 DRI 1907 0 799N 192 wNDN 0 PPRY TV 00310y N1IRT 7o

So too, truly, above, in the state of the revelation of supernal joy: then all the supernal lights join,
mingle and are included together, until there is no difference at all between above and below, right
and left, etc.

The same is true above: when supernal joy is revealed, all the supernal lights join and blend together, until

there is no difference between above and below, right and left. In that state the rule of measure no longer de-
cides what is born.
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SECTION 7 - 110

The barren one rejoices
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And then it comes about that even a barren one gathers her children: that is, even though she is at
the level of a barren one and the man emits seed first, nevertheless she will give birth to a male,
etc. As is explained in the discourse beginning “Sing and rejoice, O daughter [of Zion],” etc., that
this is the meaning of “Man and man was born in her,” etc.; see there.
Joy brings about that even the “barren one” gathers her children: even when the man emits seed first, a
male is born. Torah Ohr’s maamar on “Sing and rejoice, O daughter of Zion” (Zechariah 2:14) explains this

as the meaning of “Man and man was born in her” (Psalms 87:5); there (Miketz, 37c) the “male” birth comes
when rinah, the song that rises from below, precedes the joy, as the verses of praise come before prayer.
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This is what we ask for: “May the barren one greatly rejoice (sos tasis) and exult,” etc.: through the
joy of a mitzvah below, when the barren one, who is the Community of Israel, herself rejoices and
exults with the joy of a mitzvah, through this the revelation of supernal joy is aroused (as is ex-
plained elsewhere on the verse “I will greatly rejoice in Havayah”; see there).
This is what the wedding blessing asks for. In the first reading of tasis, the barren one, the Community of
Israel, herself rejoices and exults in the joy of a mitzvah below, and through this the revelation of joy above is
aroused; the parenthesis refers to the explanation of “I will greatly rejoice in Havayah” (Isaiah 61:10), which

in Likkutei Torah, Nitzavim (47a), distinguishes simchah, joy revealed outwardly, from gilah, joy still hidden
within the heart.
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And through this, “You shall make [her] rejoice, and the barren one shall exult.” This is the mean-

ing of “He gladdens Zion through her children,” etc.

Then the second reading is fulfilled: G-d makes her rejoice, and the barren one exults, as the blessing closes,
“who gladdens Zion through her children.”
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Therefore, through joy there will also not be the level of “you shall serve your enemies.”

Joy also protects against “you shall serve your enemies.”
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For all the forms of change, and the fall from the service of G-d, from greatness (gadlus) to small-
ness (katnus), and also the fall into cravings, which is the meaning of “you shall serve your ene-
mies” — all this is only “because you did not serve with joy,” but rather in the state of a yesh, some-
one who loves and comprehends, which is the level of self-interest (legarmeih); and from this the
fall comes about, etc.
The changes and falls in divine service, from an expanded state of mind (gadlus) to a constricted one (kat-
nus), and even the fall into cravings, are what the verse means by serving one’s enemies. All of these come

only “because you did not serve with joy”: one served as a yesh, a self that loves and comprehends, which is
serving for one’s own sake (legarmeih), and from that sense of self comes the fall.
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But through joy in G-d there will not be these changes, etc. (See [the Zohar] in Parshas Vayechi, fo-

lio 221, and in Parshas Emor, folio 107, on the subject of “a place that changes” (asar demishtanei).

Joy in G-d prevents these changes. The parenthesis cites the Zohar (Vayechi, folio 221; Emor, folio 107) on “a
place that changes” (asar demishtanei).
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This is the level of the lesser love, which is from the level of “women’s minds are light,” in the state
of self-interest (legarmeih); therefore it has changes, as is explained on the verse “His eyes are
red”; whereas the level of great love, which is from the level of the male (dechar), has no changes,
and it is called the Tree of Life, as is explained in the discourse beginning “Gathering wood.”
That changing place is the lesser love, rooted in “women’s minds are light” and in self-concern, and so it
changes, as Torah Ohr explains on “His eyes are red [with wine]” (Genesis 49:12); but the great love, the
“male,” does not change and is called the Tree of Life, as explained on “Gathering wood” (Numbers 15:32). A

Kehot note quotes the Rebbe (Likkutei Sichos, vol. 12, p. 69, note 37): great love has no changes because it
stems from yechidah, the innermost level of the soul.
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And joy in G-d also distances [one] from the cravings, as is explained in the discourse beginning
“Havayah is for me among my helpers.” And see what is written on this matter in the explanation
on the verse “Go forth and see”; and see also what is written in Parshas Beshalach on the verse
“And G-d did not lead them by way of the land of the Philistines,” and on the verse “Binding to the
vine,” etc., that joy must be included in awe and self-nullification (bittul), etc.) (And see what is
written further on this in Song of Songs (Shir HaShirim), in the explanation on the verse “Go forth
and see.”)

Joy in G-d also keeps a person far from cravings, as explained on “Havayah is for me among my helpers”
(Psalms 118:7). Further discussions are listed: the explanation on “Go forth and see” (Song of Songs 3:11),
and Torah Ohr on “G-d did not lead them by way of the land of the Philistines” (Exodus 13:17) and on “Bind-
ing to the vine” (Genesis 49:11); they teach that joy must be included in awe and self-nullification (bittul),
for, as Torah Ohr, Beshalach (61d) warns, joy without self-nullification can turn into the unrestrained mirth
of the “Philistines” of kelipah.
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IN ONE'S AVODAH

Serve G-d with joy, the joy of a mitzvah. Such joy arouses supernal joy, so that even when a person’s inspira-

tion came from above and not from his own effort it can still bring forth great love, and it guards against the

falls in divine service, from greatness to smallness and into cravings, which come from serving with a sense

of self. That joy must be joined with awe and self-nullification. A person should also toil to awaken love and

awe himself, and let his love aim at G-d Himself and not at reward.

QUESTIONS FOR DISCUSSION

1.

What are the two readings of tasis, and how does the end of the maamar show that both come true, one
leading to the other?

. Why is the love that wants G-d Himself, even at the cost of the self, called “male,” while the love that wants

the delight of Gan Eden is called “female”?

. Why does an arousal from above that comes without one’s own effort come only from the outer dimension

of the light, while one that answers an arousal from below comes from its inner dimension?

In what sense is the Community of Israel “barren” even when she gives birth to the lesser love?

. How does the joy of a mitzvah go beyond the “measuring line,” and why does it protect against the rises

and falls of divine service?
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Derech Mitzvosecha records that this explanation of “Sos
tasis” was heard in the winter of 5572 at the wedding of the
author’s brother-in-law and cousin, R. Nachum, and dis-
cusses it at length there.
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The text of the wedding blessing: “May the barren one
greatly rejoice and exult in the gathering of her children
into her midst in joy. Blessed are You, G-d, who gladdens
Zion through her children.” The maamar reads it as a
prayer about the spiritual “children” of the Community of
Israel.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Mitteler Rebbe’s version glosses the intransitive read-
ing as “that is, you yourself shall rejoice, and through this
the barren one too will exult.”
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RPITTR RN — “7pyn O3 2an Uy Jasya anR wewn mvs”
vy R-1100

Y5710 50 WK 27Y PUTIR

The first maamar of Parshas Tazria opens with this teach-
ing of the Sages, citing Berachos 60a and Niddah 31a, and
asks how “the woman emits seed first” is to be understood.

KEHOT'S NOTE
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G-d tells Moshe the law of a mother after birth: “When a
woman conceives (tazria) and gives birth to a male, she
shall be impure seven days.” In the plain sense tazria is

likuteitorah.com/likkutei-torah/tazria/

“conceives”; the Sages read it as “emits seed” and base
their rule on it.
Leviticus 12:2°2:2 X"
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Speak unto the children of Israel, saying: If a woman be de-
livered, and bear a man-child, then she shall be unclean
seven days; as in the days of the impurity of her sickness
shall she be unclean.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to Isaiah 61:10 for these words.
Isaiah 61:107:X”0 71°yw°
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I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Kehot’s note points to Isaiah 51:18 for these words.
Isaiah 51:1817:X"117°yw°
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There is none to guide her Among all the sons whom she
hath brought forth; Neither is there any that taketh her by
the hand Of all the sons that she hath brought up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rav Yitzchak, son of Rav Ami, teaches: if the man emits
seed first she bears a female, if the woman emits seed first
she bears a male, as it says, “When a woman emits seed
and gives birth to a male.” The maamar makes this rule
the key to the blessing.
Berakhot 60a:1477°:X *0 N1372
— APMA P UK BK 277 A2 POST 30 TRRT) 2R01 3R
*D R MW I NPT — APNA DY AwR L3R NP
N33 DPIY W TY 1932 — TPOY *KR3 K3 131 AT 3NN
Balih

But is it of any avail to pray [during the first forty days that it
should be a male child]? For lo, R. Isaac b. R. Ammi has said
: If it is the man who first emits seed his wife bears a daugh-
ter ; but if the woman first emits seed she gives birth to a son
; as it is said, "If a woman emits seed and bare a male child"
(Lev. xii. 2)! With what are we here dealing ? For instance, if
they both emit seed ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Rabbi Yitzchak in the name of Rabbi Ami gives the same
rule and derives it from the same verse. The maamar ap-
plies it to the Community of Israel and G-d.

Niddah 31a:23-24773-32:X 8”9 171

YR 121 NP — APOMR DY WK BK 27 TR LY °27 0N

P20 T NN VD AWK WRIY AR AR — AN I

;021 DT PR DY AYR — 07K T MIIYRID 1137 1

X2Y 7Y ,7270 DY DRI WD K21 ,13p3 NP mpnn ¥ K

NX1 0K 1193 2pYY7 1777 WK MK "33 APK7 WD PITE 021
.0°71212 NP Niapaa 0o AP — "iRa 97T

William Davidson, Vocalized Aramaic (CC-BY-NC)
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G-d, through Hosea, promises that Israel will return to
Him: “And it shall be on that day, says Havayah, that you
shall call [Me] Ishi, ‘my Husband,’ literally ‘my man,’” and
you shall no longer call Me Baali,” a word the next verse
links with the idols, the Baalim. The maamar takes ish,
“man,” as the name for G-d in relation to the Community
of Israel, His “woman.”

Hosea 2:1817°:2 ywin
25¥2 71y “PRIPNTRDY YOK RPN NTORI KITDT0IR2 1
And it shall be at that day, saith the L-RD, That thou shalt

call Me Ishi, And shalt call Me no more Baali.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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After the sin, G-d tells Chavah: “and your desire shall be
toward your husband, and he shall rule over you.” The
maamar uses it for the arousal from below, the longing
that rises from the “woman” toward the “man.”
Genesis 3:16170:’3 NPWR2
“ONY D32 CTPD 23Y2 ) ALY NI 1270 MY WRTOR
737507 XA ANPIA YN
Unto the woman He said: ‘I will greatly multiply thy pain and
thy travail; in pain thou shalt bring forth children; and thy
desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The psalmist, after envying the ease of the wicked, turns to
G-d: “Whom have I in heaven [but You]? And besides You I
desire nothing on earth.” In the plain sense he wants
nothing but G-d; the Alter Rebbe reads ve-imcha as “with

likuteitorah.com/likkutei-torah/tazria/
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You”: he wants not even what is with G-d, near Him, but
G-d Himself.

Psalms 73:257172:3"y 0°9°1n
PRI "NEDTND Ty DMWY 7o
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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On Beshalach the Alter Rebbe explains “For with You is the
source of life”: “with You” is not G-d’s very essence but
His Name, the Infinite Light, included and nullified in
Him like the sun’s light within the sun.
KEHOT'S NOTE
.7,R1°MIPINa A LR 1Pwa nph xa Lk ow

0¥r PR Y 03

David, setting G-d’s kindness against the ways of the
wicked, says: “For with You is the source of life; in Your
light we see light.” The maamar reads “with You” as the
life of the World to Come, which is still only with G-d and
not G-d Himself.

Psalms 36:10>:1"% 0°2°1n
:11N'Ht§j; ?ﬁj&; jakidy] 'Iﬁp?; qnY=3
For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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From Eliyahu’s prayer in the introduction to the Tikkunei
Zohar: “You are the highest of the high, hidden from all
the hidden; no thought can grasp You at all.” The maamar
uses it to show that the souls’ comprehension cannot
reach G-d Himself.
Tikkunei Zohar 17a:10-1227-":R > 9171 *1pn
mawnn D N0 3 DY RMOND PRYY PO DY ARDY NI NAR
Wy N0 I LPNpN WY NpPEXT X1 NAaX 59D T2 xovan
JP9ANRT 1PRRYY L1URANR RDT 1PND 1RPY 1A RATARD 17000
72 PWPT XIT NIKY LKW 1an (R0ONR R”I) NRODINR 71
1PORM 71920 1 70 WUIERT XD 9D ARIDA NIRT 1A 1P 1M

.72 W R DR 190 2WRNR Y
Constantinople, 1740 (CC-BY-NC)
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The Zohar (Vayechi) says that a spirit not found worthy
must be cleansed in burning fire and repaired “in order to
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be absorbed into the body of the King.” The maamar uses
the phrase for the soul’s complete absorption into G-d’s
essence.

Zohar I, 217b2a 1 X”m
KEHOT'S NOTE
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Rav’s teaching: in the World to Come there is no eating or
drinking; “the righteous sit with their crowns on their
heads and enjoy the radiance of the Shechinah.” The maa-
mar contrasts this enjoyment, in which the soul remains
itself, with being absorbed into G-d.

Berakhot 17a:122>:X 1 1512
32 7K R27 0797 X327 02IY7 M7 02YD KD 1377 AID2 K9
X1 1IRIP KDY 1AM Ryn KDY 2271 178 KDY AN KDY APUOR KD
DI DPYNT2 DPOTIOYN PV DTS KPR NN K21 My
JARY 12IR7 DORORT DR NI 0K ,TIOWT 10
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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The Rebbe’s note there explains that the soul’s wish to
cleave to G-d even though it will become “nothing and
naught” is a nature above intellect.
KEHOT’'S NOTE
DA 1172 000 PN N2 P! AwAwa paTh axIn 0IRA nawaw
,Pownn meynbw Yav X1 7R3 MIRCENI 0w Hvanm 0axI PR PN
m9an) 7o™nn N RITY C1En RITON2 AR O mw oAt
RIT 1WA P70 11X L,0DRY PR Y U RIAW 10On 07 L (0yn
RIT 7T 11377 712°00w Ow NMpDa wUnT 9 IR Loownn mhynbw yav
JROT TIN50 — [OW R°IND ¥R RDIA NMpRaw vIp] TP nyT?
TP Y D7I0 3-UPIPn BPRo ,7Rown By By mnwin yav Tenw NEanT
.47 1yn
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Tanya teaches that the soul by its nature longs to leave the
body and cleave to its source, “even though it will be noth-
ing and naught and utterly nullified there,” keeping noth-
ing of its former essence. The maamar quotes it to de-
scribe great love.
Tanya, Likkutei Amarim 19:40°9nK 02 ;Pwra pon ,x°an
T
TR’ MYV ARYM MO WD M NPN2 1) ,"0IN" NOwd 12
SRR OO0 0 N2 - AP AYIWI PATP) AT 1 MRS
nIEn WY KDY ,YRE7 MIU¥R3 DY P02 0DX) PX MY 0T
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Kehot Publication Society (CC-BY-NC)
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There the festivals are times of joy, when the intellect
(mochin) of Imma is revealed, while on Shabbos the high-
er intellect of Abba is revealed, without the festivals’ reve-
lation of joy.
KEHOT'S NOTE
TRy
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That maamar explains that love aroused in prayer, the
pouring out of the soul (nefesh), draws down the true love
that comes from above, and that “the land shall rest”
means the nullification of the soul’s powers in their very
existence.
KEHOT'S NOTE
ALnmpe
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At Mount Sinai G-d gives Moshe the law of the seventh
year: “When you come into the land that I give you, the
land shall rest a Shabbos to Havayah.” The opening words
of the discourse in Likkutei Torah, Behar, to which the text
refers; there “the land shall rest” is the nullification of the
soul’s powers in their very existence.

Leviticus 25:22:77172 Rp™
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Speak unto the children of Israel, and say unto them: When

ye come into the land which I give you, then shall the land

keep a sabbath unto the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Torah opens the laws of the meal offering: “When a
soul (nefesh) brings a meal offering to Havayah, his offer-
ing shall be of fine flour.” Rashi notes that “soul” is said
only of this offering, the poor man’s gift, as though he had
offered his very soul; the text refers to the Behar dis-
course, which speaks of the soul that pours itself out in
prayer.
Leviticus 2:1°X:’2 XIp™
131 1R 1°7Y P3N 132R MT NP0 N2 AN 127R 1N U
(332 9y
And when any one bringeth a meal-offering unto the L-RD,
his offering shall be of fine flour; and he shall pour oil upon
it, and put frankincense thereon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Shimon bar Yochai, hiding from the Romans, tells
his son that “women’s minds are light upon them” and his
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wife might reveal them under pressure. The maamar uses
the phrase for the “female” love, which is easily swayed.

Shabbat 33b:6":2 3”7 naw
MNP27 A7 KR MO KRR 9D .RYITR 2 WD LA R TIR
D3 ™27 AP? M RNTR RN *3 "1 KT KNI XNDM
RN WY I 12 XPa A2 MR KuT 1Ry 7R 10yT
W CMPYN NN LRMT RPY) R TP PR KD UMK
W37 »iPY 17°¥2 9073 K1 PRI LKPMD ATINIE TY Can? him
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The note points to the Rebbe’s discussion there of why this
love is called “male,” a strong daas that chooses the essen-
tial and not the secondary.
KEHOT'S NOTE
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When Acher died, Rabbi Meir said: better that he be
judged and then come (liysei) to the World to Come. The
maamar echoes his very word, liysei, for the idea that the
sufferings of Gehinnom are worth enduring to reach Gan
Eden.

Chagigah 15b2 170 maan

KEHOT'S NOTE
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The Talmud teaches that this world was created with the
letter hei and the World to Come with the letter yud. The
maamar stresses the yud’s smallness: the World to Come is
only a “point” beside the Infinite Light.
Menachot 29b:13-1477>-3"°:2 73 NN
1D 0°0YIN 12w DOPPTIW 211 T3 R2T 0IYT K121 AR C3En
TIRW 11PWYR 191 DTPWRI A19 12 D°P°TEW °191 WK 719D 2
R°IN1 0°7903 37 MK 9 NAN °17 A0 27 MR MWD I Pt
1PN° AT 7T 932 NPYL W 12 WO 1”0 27 ANRT R RN 7°N2N
11 wow

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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A talk of the Rebbe to which the note refers for the
Community of Israel being called “woman” and G-d

“ ”

man.
KEHOT'S NOTE
PRy N WP IR
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Antigonus of Socho: “Do not be like servants who serve
the master for the sake of receiving a reward; be like ser-
vants who serve the master not for the sake of receiving a
reward.” The maamar takes the reward to be the enjoy-
ment of Gan Eden.

Pirkei Avot 1:3°3:’R max miwn
PAR 9K IR M0 RIT .PPTRD TIYRERn Pap 9930 ¥OR OPLIR
DUT3¥2 NP KPX L0729 P3R% Nan DY 317 DX PURwnT 071292
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Antigonus a man of Socho received [the oral tradition] from
Shimon the Righteous. He used to say: do not be like ser-
vants who serve the master in the expectation of receiving a
reward, but be like servants who serve the master without
the expectation of receiving a reward, and let the fear of
Heaven be upon you.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Isaiah describes the fast G-d desires: “Is it not to break
(paros) your bread for the hungry?” Paros is to break off a
piece and share it; the maamar hears in it that peras, the
reward, is only a prusah, a piece.
Isaiah 58:7"1:m”1171°yw°
o7y 807D N2 XUan DUTIR OUhAYY RN ayi? o1 Kivh
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Is it not to deal thy bread to the hungry, And that thou bring
the poor that are cast out to thy house? When thou seest the
naked, that thou cover him, And that thou hide not thyself
from thine own flesh?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to the explanation of this passage in the
longer version of the maamar among the Mitteler Rebbe’s
wedding discourses.
KEHOT'S NOTE
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In Isaiah’s song of the redemption: “My soul, I have

yearned for You in the night; my spirit within me seeks
You at dawn.” The maamar reads it as the lesser love, a
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yearning for G-d as for one’s own life, as Tanya, chapter
44, explains.
Isaiah 26:9'0:1"2 17 yw°
IR 0BT MWRD D TR *21p2 "MNAR 7752 AN v
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With my soul have I desired Thee in the night; Yea, with my
spirit within me have I sought Thee earnestly; For when Thy
judgments are in the earth, The inhabitants of the world
learn righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Tanya reads “My soul, I have yearned for You” as: because
You are my soul and true life, I yearn for You “as a person
yearns for the life of his soul,” wanting it to return to him
when he is weak or goes to sleep.
Numbers 8:3°2:’11 72712
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And Aaron did so: he lighted the lamps thereof so as to give
light in front of the candlestick, as the L-RD commanded
Moses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The World to Come was created with the letter yud. The
maamar recalls it to show how small the reward of Gan
Eden is beside the Infinite Light.
Menachot 29b:13-1477>-3>:2 v”2 MnIn
°1amY D°UYIN 12V DOPCTRW °1DM 7712 KA o9y X721 7 2R
TIRW 17PWYN 21N DIPWRA 719D 12w D°POTRW 21BN YWRT 719D N
R°INY 01902 27 TR V91 °nNAn Cin A0 29 MK e m T
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Wikisource Talmud Bavli (CC-BY-SA)
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“My soul, I have yearned for You in the night.” The maa-
mar reads “night” as describing the lesser love, which is
still a love of darkness.

Isaiah 26:9'0:1"2 W yw°
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With my soul have I desired Thee in the night; Yea, with my

spirit within me have I sought Thee earnestly; For when Thy

judgments are in the earth, The inhabitants of the world

learn righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Moshe: “I appeared to Avraham, to Yitzchak and
to Yaakov as El Shaddai, but by My Name Havayah I was
not known to them.” The text refers to its explanation on
this verse for the principle that the love a person arouses
is an arousal from below for love from above; Torah Ohr’s
discourses on Parshas Va’eira open with it.

Exodus 6:3°:1 mnw
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and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Alter Rebbe refers to his note on Tikkun Chatzos, the
midnight lament, in his Siddur; the Kehot notes locate it
on page 72a.
KEHOT'S NOTE
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Isaiah foretells that the land will lie waste “until a spirit
from on high is poured out upon us, and the wilderness
becomes a fruitful field.” The maamar says “upon him”
and reads the spirit from on high as the great love drawn
down when the arousal from below came first.

Isaiah 32:15170:27% 117 yw°
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Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be

counted for a forest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe reads “the man emits seed first, she
bears a female” as the state in which the arousal from
above must come first, when the Holy Temple does not
stand: this is the bas kol, the heavenly voice that moans
like a dove and calls “Return, wayward children,” a
“daughter” of the supernal voice, from Gevuros.

Numbers 6:3°1:"1 71272
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he shall abstain from wine and strong drink: he shall drink

no vinegar of wine, or vinegar of strong drink, neither shall

he drink any liquor of grapes, nor eat fresh grapes or dried.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Tazria teaches that when the Community of
Israel arouses her desire toward the Holy One, blessed be
He, first, all is filled from the right side; when He arouses
love first and she only afterwards, all is on the female side,
and the left is aroused: “so it is written, ‘When a woman
emits seed and gives birth to a male.”” The maamar cites it
for “the man emits seed first.”

Zohar, Tazria 13:50-14:600:7"-2:2 ¥>71n ,7717 190

920n M

Hosea’s prophecy of consolation: “And the number of the
children of Israel shall be like the sand of the sea, which
cannot be measured or counted.” The opening words of a
maamar in Likkutei Torah on Bamidbar, near whose end
the text’s point is made: the heavenly voice, bas kol, is a
“daughter,” born of an arousal from above alone.

Hosea 2:1'x:2 yuin
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Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Of Yom Kippur the Torah says: “It is (hu) a Shabbos of
complete rest for you, and you shall afflict your souls on
the ninth of the month in the evening.” In Likkutei Torah,
Yom Kippur, the Alter Rebbe reads the masculine hu here,
against the feminine hi of Leviticus 16:31, as the revela-
tion drawn down when Israel’s own teshuvah comes first,
as when “the woman emits seed first.”

Leviticus 23:32277:375 X7p™
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It shall be unto you a sabbath of solemn rest, and ye shall af-

flict your souls; in the ninth day of the month at even, from

even unto even, shall ye keep your sabbath.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note refers to a gloss in that volume of the Rebbe
Rayatz’s discourses that bears on this explanation of “Be-
cause you did not serve ... with joy.”
KEHOT'S NOTE
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In the rebuke of Ki Savo, Moshe warns that the curses will
come “because you did not serve Havayah your G-d with

likuteitorah.com/likkutei-torah/tazria/
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joy and with gladness of heart, out of the abundance of
everything,” when you had plenty. The maamar asks why a
lack of joy should bring so harsh a punishment.

Deuteronomy 28:471"1:11”2 0°727
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because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“You shall serve your enemies whom Havayah will send
against you, in hunger and in thirst.” The punishment that
the maamar explains as coming for sins, which joy would
have averted.

Deuteronomy 28:481”2:1”5 0°727
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therefore shalt thou serve thine enemy whom the L-RD shall

send against thee, in hunger, and in thirst, and in naked-

ness, and in want of all things; and he shall put a yoke of

iron upon thy neck, until he have destroyed thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Koheles observes: “For there is no righteous man on earth
who does good and does not sin.” The maamar uses it to
show that the punishment is for sins, which everyone has.

Ecclesiastes 7:20°3:t n?rp
XD K91 JH0TAPY? UK TING OIS X 07N °2

For there is not a righteous man upon earth, that doeth
good, and sinneth not.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar (Tetzaveh) teaches on “Serve Havayah with joy”
(Psalms 100:2) that a person’s joy draws down another, su-
pernal joy, and that the lower world receives from above as
it stands: with a shining face it receives light, in sadness it
receives judgment. The maamar cites it for joy below
arousing joy above.

Zohar, Tetzaveh 11:92-13:1018”:37°-27%:X”> 11¥0 ,77171 790

as it is written, “Worship the L-rd in joy” (Ps. 100, 2), that the
joy of man may draw down upon him supernal joy. So, too,
does the lower sphere affect the upper: according to the de-
gree of awakening below there is awakening and heavenly
joy above. Therefore the Israelites haste to awaken the voice
of the trumpet, which is compounded of fire, water, and
wind, and all are made one and the voice ascends and
strikes that “precious stone”, which then receives the vari-
ous colours of this voice and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Shlomo describes a king’s favor: “In the light of the King’s
face is life, and his favor is like a cloud of the latter rain.”
The maamar applies it to the supernal King, whose joy
nullifies the judgments.

Proverbs 16:157"0:1"0 *2wn
WP 2¥3 131371 00 790 7187IR
In the light of the king’s countenance is life; And his favour

is as a cloud of the latter rain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RN 7]
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“When awoman emits seed and gives birth to a male.” The
maamar returns to the verse to show that its rule holds
within the ordered chain of levels, not beyond it.

Leviticus 12:22:2™ X"

YT XYY 3 AT N 73 WK oKD XY 23270K 13T
XRUA ANV N3 7173 O

Speak unto the children of Israel, saying: If a woman be de-

livered, and bear a man-child, then she shall be unclean

seven days; as in the days of the impurity of her sickness

shall she be unclean.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

951, . mn Y annw

There the Alter Rebbe returns to “Sos tasis”: through the
joy of a mitzvah one draws down that even when the
Community of Israel is “barren” and the arousal from
above comes of itself, she will bear a male.
KEHOT'S NOTE
T IIR TLAD WA N7IPDA RENI — 1Y IR°AN

PARAGRAPH 10

53

54
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There “Man and man” is “the woman emits seed first, she
bears a male,” the level of Chasadim: it comes when rinah,
the song that rises from below, precedes the joy, as the
verses of praise come before prayer.
KEHOT'S NOTE
A, RMN

Nasanw’

G-d, through Zechariah, calls to Zion: “Sing and rejoice, O
daughter of Zion, for behold, I come and I will dwell in
your midst, says Havayah.” The opening words of the
Torah Ohr maamar (Miketz) to which the text refers.

Zechariah 2:147:2 170t
1083 72902 *NIW X337 73 T8 7N2 Mty )
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A psalm of the sons of Korach in praise of Zion: “And of
Zion it shall be said: man and man was born in her,” one
person after another. The maamar reads it as Zion bearing
“males,” great love, even when the man emits seed first.

Psalms 87:5°7:1"0 0°%°1n
:'ﬁ”?}] 732127 XM FI;:"I?: UORY TR R 'ﬁ’x'?ﬂ
But of Zion it shall be said: 'This man and that was born in

her; And the Most High Himself doth establish her.'
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TpYR Pam wown v

The wedding blessing “May the barren one greatly rejoice
and exult in the gathering of her children into her midst
in joy,” which closes, “Blessed are You, G-d, who gladdens
Zion through her children.” The maamar reads the
Community of Israel’s own rejoicing as arousing G-d’s joy,
and the closing words as the second reading of tasis: G-d
makes the barren one rejoice.

Ketubot 8a:4-5’11-"7:X ’n n1211>

SRR 2 .AMRY3 A7 32 1122 ,MRYT Pam wn i
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William Davidson, Vocalized Aramaic (CC-BY-NC)

WOWN W 27y

That maamar on “I will greatly rejoice in Havayah” distin-
guishes simchah, joy revealed outwardly, as on Sukkos,
from gilah, joy still hidden in the heart and covered by
trembling, as in the Days of Awe.
KEHOT'S NOTE
.797RY K, 07281 N7IpYR IR

2 WK W

Isaiah, rejoicing at the redemption he foretells: “I will
greatly rejoice in Havayah; my soul shall exult in my G-d,
for He has clothed me in garments of salvation.” A maa-
mar in Likkutei Torah on Nitzavim opens with this verse,
and the text refers to it for joy below arousing supernal joy.
Isaiah 61:10™:X70 17°yw°
RS Doy YUIOTI2 3ghaR 0D PRI WDl Pan M2 BN i
:7792 NTYN N722) XD 1127 102 303
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T°2%R NN N7

“You shall serve your enemies.” The maamar reads it as
the falls in divine service, from greatness to smallness and
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into cravings.

Deuteronomy 28:48m1”2:1”3 0°727

93 90N DY KB 3§73 72 7 NWOPY? WK TIRNE T
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therefore shalt thou serve thine enemy whom the L-RD shall

send against thee, in hunger, and in thirst, and in naked-

ness, and in want of all things; and he shall put a yoke of

iron upon thy neck, until he have destroyed thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mMwa nTay R WX NN

“Because you did not serve ... with joy.” The maamar
teaches that the falls come only from service without joy,

done with a sense of self.
Deuteronomy 28:471":1”5 0°127
195 391 227 M0 AR PR NTNR NT2YRY WK Nan
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”297 °1™ ’B2
The note identifies the reference as the Zohar and points
also to this discussion in the Tzemach Tzedek’s Or
HaTorah on Bereishis.

KEHOT’'S NOTE
.2,3¥PNN AT T-975 NPWRA2 071N DA AR 3012

ooy “oooon By
That maamar asks what the “wine that gladdens G-d” is
and how its power can be so great.
KEHOT'S NOTE
SPPRIR T RN

o3y 92°7on
Yaakov’s blessing of Yehudah: “His eyes are red with wine,
and his teeth white with milk.” The opening words of the
Torah Ohr maamar (Vayechi) to which the text refers.
Genesis 49:1227:1”n N°wR12
1320 D121 1700 0Oy V270N
His eyes shall be red with wine, And his teeth white with

milk.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°12°W 172 1°K 927 >A2nw 729 "2AAN n2a2

The Rebbe explains there that great love has no changes
because it stems from the level of yechidah, the soul’s in-
nermost level.
KEHOT’'S NOTE
REN N7IPD) 77000 Pnan AR XN 070w W 1R T7IRAY Dyum”
.37 131 69y P wp — (3 10

Do%y wwIpn 1”72

That maamar explains that love itself is great labor (“there
is no service like the service of love”), and that Moshe
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taught the way to love G-d, “for He is your life,” by con-
templating how a person loves the life of his own soul.
KEHOT'S NOTE
AL,an e nmph

ooRy wwIpn
In the wilderness, “they found a man gathering wood on

the Shabbos day.” The opening words of the maamar in
Likkutei Torah on Sh’lach to which the text refers.

Numbers 15:32279:1"1 12712
:N2WT D2 DORY WP BOR YN 12702 PRI 1IN
And while the children of Israel were in the wilderness, they

found a man gathering sticks upon the sabbath day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

iy sk A
There Shemini Atzeres is “the joyful mother of children,”
when two joys join: G-d’s joy from above to below,
“Havayah rejoices in His works,” and Israel’s from below
to above, “Israel rejoices in its Maker.” Joy is explained as
the revealing of what was hidden, like a king who usually
sits in his inner chambers.
KEHOT'S NOTE
S19°RY 7, nD ¥y nMp

sy oD n
In the Hallel psalm the speaker trusts in G-d against his
foes: “Havayah is for me among my helpers, and I shall
see [the downfall of] my foes.” The opening words of the
maamar in Likkutei Torah for Shemini Atzeres to which
the text refers.

Psalms 118:7°1:1°p 0°2°1n
PRI TN I Y72
The L-RD is for me as my helper; And I shall gaze upon

them that hate me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MIPNT1 NIORY 279 9IN°22
There “Go forth” means going out into the worlds of
Beriah, Yetzirah and Asiyah so that the crown can be re-
vealed, as a brilliant gem cannot be seen against the sun
itself.
KEHOT'S NOTE
2,1 v n7ph

N7 7IRE

The daughters of Zion are called to come out and see the
king on his wedding day: “Go forth and see, O daughters
of Zion, King Shlomo, in the crown with which his mother
crowned him.” The opening words of the explanation in
Likkutei Torah on Shir HaShirim to which the text refers.
Song of Songs 3:11X™:) 0> Wi 1w
o2 nx 1P7MpYY Mpya mPw ona 1Y Nha3 ArRTY ANy
:12% nonk 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
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crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QnIRD?I D7y . . wrn

There the “Philistines” of kelipah are scoffers, whose
mirth is unrestrained frivolity that hides G-d’s light and
makes the self a thing in its own right.
KEHOT'S NOTE
.7,R0 R™MN

DONWDD PN T DOPON oM XY

When Pharaoh sent the people out, “G-d did not lead them
by way of the land of the Philistines, though it was near,”
lest they see war and turn back to Egypt. Torah Ohr reads
it as a warning against coming to joy too quickly, before
awe and self-nullification.

Exodus 13:171:3 mnw

311 °2 BOYD YIN YT DROK BNIKP) DYTNK A2 newa om
S8R 128 MRNPR DRI DY ON719 DOP9K MK %3 KN

And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7932 "MON 27Y1

There “Binding his foal to the vine” is read as speaking of
the days of Mashiach, when the level of “man” will be
completed, following the explanation of the vine and the
wine just before it.
KEHOT'S NOTE
AL, RN

7939 10N

Yaakov’s blessing of Yehudah, whose land will be rich in
vines: “Binding his foal to the vine.” The opening words of
the Torah Ohr passage (Vayechi) to which the text refers,
which reads it of the days of Mashiach.

Genesis 49:11X7:0”n N°WX12

7D 072337072 W37 12 032 130K %32 P2 1Y 1937 oK
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And on the Eighth Day He Shall Be Circumcised”

Shabbos, the seventh day, is G-d’s answer to human effort, a light from
Atzilus proportioned to the week’s refinement; circumcision on the
eighth day draws from Adam Kadmon, “the Will of all wills,” a gift
beyond the reach of any effort. That is why circumcision overrides
Shabbos, and why the harp of Moshiach will have eight strings.

THE MAAMAR IN BRIEF

David’s song “on the eighth” celebrates circumcision, given on the eighth day. Why the eighth? The
Alter Rebbe first explains Shabbos. Weekday labor refines the sparks that fell in the shattering of the
vessels and raises them as mayin nukvin (the Name Ban); on Shabbos the answering mayin duchrin
(the Name Mah) descend into Atzilus, in proportion to that effort. Because Atzilus clothes itself in the
lower worlds, Shabbos applies everywhere, even where kelipah is present. Circumcision reaches high-
er: it reveals the Yesod of Adam Kadmon, Hadar, the eighth king, an arousal from above that no effort
reaches and that clothes itself in nothing, so the foreskin can hide it and must be removed. Through
mal comes Netzach, a firm resolve rooted above reason and in the soul’s greatness. Before Adam
Kadmon all levels are equal, “the whole world is His,” so the acts of circumcision are not labor at all.
The seven-stringed harp is the light of the Name Havayah within the seven attributes; the eight-
stringed harp of Moshiach joins the higher Havayah with the lower, as will be revealed in the Time to

Come.

OUTLINE

1 The question: why the eighth? n-3

David’s psalm “on the eighth” and circumcision’s overriding Shabbos raise the question of what the eighth
day adds; first Shabbos must be understood.

2 Shabbos: the answer to the week’s labor 14-5

Weekday labor refines the fallen sparks and raises them (mayin nukvin, Ban); Shabbos draws the answer-

ing mayin duchrin of Mah into Atzilus, in proportion to that refinement.
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Circumcision above Atzilus 16-7

Circumcision reveals the Yesod of Adam Kadmon, the Will of all wills. Shabbos, from Atzilus, clothes itself
and reaches even places of kelipah; the unclothed light of circumcision can be hidden by the foreskin.
Hence the eighth day after a Shabbos, Avraham’s prophecy before his circumcision, and the parable of the

two matrons.

4 Where there is mal, there is Netzach

18-11

Revelation from Adam Kadmon comes only through Netzach and Yesod; Netzach is giving carried through

by resolve, rooted above reason and in the soul’s greatness; the “wall” and the “builders.”

5 The whole world is His

M12-15

The parable of eruv and carrying: ascents affect only the inner dimension, while Adam Kadmon sustains
the outer dimension of all worlds equally; its inner dimension, the Yesod, is hidden by the foreskin.

6 The harps of seven and eight strings

M6-22

Circumcision overrides Shabbos because before Adam Kadmon no act counts as labor. The kinor is

Havayah shining in the lamp of the soul: seven strings from the first Name, eight from the joining of the

two Names Havayah in the Time to Come, drawn down through guarding the covenant.

7 Summary: Shabbos, the gift and the two vavs

123-28

Shabbos is the inner gate that only “faces east”; circumcision is a gift from Adam Kadmon above

Chochmah; the two vavs of Shabbos’s “mitzvos” and the spelled-out vav of the thirteen covenants.

8 Summary: Netzach, domains and the two Names

129-34

Netzach and metzach; the eruv parable restated; Havayah and Ado-nai and the High Priest’s eight gar-

ments; the bond of the two Names Havayah through circumcision; Tiferes and Yesod as the two vavs.

KEY CONCEPTS

Adam Kadmon 7'%7p 07X

The primordial level before Atzilus, called “the Will of all
wills”; it does not clothe itself in the worlds, and circumci-
sion reveals its Yesod.

Arousal from above and from below ,x7°¥%7 XN1yNR
RNN?7 RMIYNR

Shabbos is an arousal from above that answers human ef-
fort; circumcision draws an arousal from above that no ef-
fort reaches, which therefore comes as a gift.

Mah and Ban 1”21 7"n

Two spellings of the Name Havayah, totaling 45 and 52:
Mah is the rectifying, giving light, Ban is what is refined
and raised.

likuteitorah.com/likkutei-torah/tazria/

Mayin nukvin and mayin duchrin 7°9317 7> ,7°2211 1>
“Feminine waters,” the upward striving from below, and
“masculine waters,” the answering flow from above.

Netzach nx3

Bestowal carried through by resolve, the last “joint” of the
right-hand line; rooted above reason, it is revealed only af-
ter mal, the uncovering of Yesod.

Hadar, the eighth king °1nwin 771,770

The eighth king of Edom, whose death is not recorded: the
root of tikkun, identified with the Yesod of Adam Kadmon
and with the eighth day.

The two Names Havayah "7 minw 2

The higher Havayah above hishtalshelus and the lower
Havayah within it, divided by the cantillation; their joining
is the eight-stringed harp of the Time to Come.
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SECTION 1 - 11-3

The question: why the eighth?

213 910 23w 0

“And on the eighth day he shall be circumcised,” etc.

The maamar opens with the verse in Parshas Tazria that commands circumcising a baby boy on the eighth
day. The whole discourse asks what is special about the eighth day, and why circumcision on that day is great
enough to override even Shabbos.

TOMW 1173 .19 DY [mxy nx] YUR IR PAONW L 00nwa mantiw 19on By 2 nenwn by nianb
°.1M1972 NOD0N AI0 "NPWIT%A 573 K11 191 .27Y A1 7T MININA RNPKTD 10 NPT 12w N1 77°m3

“For the conductor, on the eighth”: on circumcision, which was given on the eighth [day]|. For in
the bathhouse [David] saw himself naked, etc.; once he remembered the circumcision, his mind
was set at ease, etc., as is found in Menachos, folio 43b. And so it is also in the Jerusalem Talmud,
at the end of Tractate Berachos.

The Sages read the heading of Psalm 12, “For the conductor, on the eighth,” as David’s song about circumci-
sion, the mitzvah given on the eighth day. When David entered a bathhouse and saw himself without cloth-
ing, he grieved that he stood bare of any mitzvah; when he remembered the circumcision in his flesh he was
comforted, and afterward he composed this psalm. The Alter Rebbe cites the story from the Babylonian
Talmud and notes that it appears in the Jerusalem Talmud as well.

1D 753 53w 01°3) 29N T3 R C.RPIT C1NWA TANCW DY 77°WR 0T R 1020 9
AW M7 9w 2 nawa 197K

Now we need to understand why the song was about its having been given on the eighth [day]
specifically. However, it is written, “And on the eighth day he shall be circumcised,” etc., and even

on Shabbos, for circumcision overrides Shabbos.

The question is why David’s song stresses that circumcision was given “on the eighth.” Derech Mitzvosecha
sharpens it: the heart of David’s song is the covenant sealed in our flesh, so what would it have mattered had
it been given on the seventh? The Alter Rebbe begins his answer with the verse “And on the eighth day he
shall be circumcised,” which the Sages read to include the eighth day even when it falls on Shabbos: circum-
cision overrides Shabbos.
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And to understand the advantage and superiority that circumcision, which is on the eighth day,
possesses, [enabling it] to override the eminence and rank of the holiness of Shabbos, we must first

explain the matter of Shabbos: “for on it He rested,” etc.

To understand what in the eighth day gives circumcision the power to override Shabbos, one must first un-
derstand Shabbos itself. The words “for on it He rested” describe G-d’s rest on the seventh day of creation,
and the next paragraphs explain what that rest is.

SECTION 2 - 14-5

Shabbos: the answer to the week’s labor

M O 10 YN WA MDA v PINT Mntaw MORPRT 9O I 9D RIT 09270 )
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The root of the matter is this. All the labors of the weekdays, the thirty-nine labors, plowing and
sowing, etc., have the quality of rectification and refinement (tikkun and birur): to raise up from

the vegetative power that is in the earth, to make grow all the food that a person eats and lives by;

The weekday labors, summed up in the thirty-nine labors forbidden on Shabbos, begin with plowing and
sowing, which make the earth’s vegetative power yield food. In Chassidus such work is tikkun and birur: rec-

tifying the physical world and refining what is holy in it, so that what grows can sustain a human life.

5551 DRI N NN PApRw OPAR QN IWITP 12 PRI 71021 72N PaRNT DY 912° R 0D
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For he makes a blessing over the food at the beginning and at the end, and draws holiness into it;
and also afterward, when he receives life-force (chayus) from this food, the life-force of the food is

included in the life-force of the person, and his strength and his intellect are reinforced.

Eating with a blessing before and after draws holiness into the food. The food’s life-force then becomes part
of the person’s own life-force and strengthens his body and mind.
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And with this strength and intellect he prays, studies and fulfills mitzvos. Therefore the life-force of
the food also rises with him and is included in “One” and “You shall love,” etc. And in the same way
are all the labors, such as baking and cooking, which are the rectification of the food so that it be fit
for a person to eat.

Since the person uses that strength to pray, study and do mitzvos, the food’s life-force rises with him into his

service of G-d: into the oneness of “Havayah is One” and the love of “You shall love” in the Shema. Baking
and cooking, which make food fit to eat, belong to the same process of elevation.
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Likewise weaving two threads, etc., and the like, is a rectification, so that [the material] be fit for a
person’s garments; and building and the like is a rectification, so that [the material] be fit for a
house in which a person will live.

The Mishnah lists “weaving two threads” among the labors forbidden on Shabbos. Weaving, which makes

clothing, and building, which makes a home, show that clothing and shelter, like food, are each a tikkun that
brings raw matter into the service of human life.

199972 $37 X2 w710 19 NI99°T 1 0°N21 2°w1271 NAIKna 1T 1910 MORDRT ¥H By 977 05
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For, in general, all the labors without exception are in [the areas of] food, garments and houses;
these are heichalos (chambers), etc., as is explained elsewhere. And all this refinement is of the 288
sparks that fell, in the shattering of the vessels, into Beriah, Yetzirah and Asiyah,
All labor serves food, clothing or houses, which the text identifies with the heichalos, the “chambers” of the
Kabbalistic worlds, as explained elsewhere. What is refined through them are the 288 holy sparks that fell

into the three lower worlds when the vessels of the world of Tohu (“chaos,” the first, unrectified order) shat-
tered, in the Arizal’s account of creation.
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and they must be raised from Beriah, Yetzirah and Asiyah to Atzilus. For Atzilus is the World of
Tikkun (rectification), which has already been rectified, not through man; but man’s rectification is
in Beriah, Yetzirah and Asiyah, which were given to man to rectify and refine, etc. (And see what is
written in Parshas Bereishis, in the explanation on the verse “For as the new heavens.”)

Atzilus, the highest world, was rectified by G-d Himself and needs no human work; Beriah, Yetzirah and

Asiyah were left for man to rectify by raising their sparks up to Atzilus. The Alter Rebbe refers to his explana-

tion of “For as the new heavens” in Torah Ohr, Bereishis, for this idea.
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This is a person’s service on the weekdays. But on Shabbos there is no refinement or rectification
at all; rather, the eating is from above to below: “The righteous one eats to satisfy his soul,” etc.
Weekday work is service from below upward. Shabbos is different: nothing is refined, and the Shabbos meals

draw holiness from above downward, like the eating of the righteous man, which “satisfies his soul” rather
than refining the food.
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(as is explained in Torah Ohr, Parshas Chayei Sarah, in the discourse beginning “May He reveal to
us the reasons,” etc.). And these are the three meals of Shabbos, three times “on the seventh day”:

three times the dew of Atika (the Ancient One) drips down, etc.,

The Alter Rebbe refers to his discourse “May He reveal to us the reasons” in Torah Ohr, Chayei Sarah, which
explains that weekday eating refines the food, while Shabbos eating draws from above, from the food as it is
in its root. The three Shabbos meals, matching the three times the verses that close creation say “the seventh
day,” correspond to the Kabbalistic teaching that on Shabbos “the dew of Atika,” the Ancient One, the inner-
most level of Keser, drips down three times.
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which is from the level of the supernal delight. “And G-d completed (vaychal) on the seventh day”:
vaychal is an expression of kelos hanefesh, the soul’s consuming yearning, out of delight; that is,
He drew down the supernal delight.

That light is the supernal delight. The Alter Rebbe reads vaychal, “He completed,” as kelos hanefesh, a con-

suming yearning of the soul, as the Midrash reads the related word vaychulu as “longing”; on Shabbos G-d

drew His own delight down into creation.
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And this is the mayin duchrin (masculine waters) that refine the mayin nukvin (feminine waters).
For all the elevation of the weekdays is the level of mayin nukvin, and on Shabbos the mayin
duchrin are drawn down into Atzilus, into the World of Tikkun, which is from the level of [the
Name] Mah (45),
In Kabbalah, mayin nukvin (“feminine waters”) are the upward striving of a lower level, and mayin duchrin
(“masculine waters”) the answering flow from above that refines it. The weekday elevations are mayin

nukvin; on Shabbos the mayin duchrin descend into Atzilus, the World of Tikkun, which belongs to the
Name Mah (45).
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for the elevations of the mayin nukvin are from the level of [the Name] Ban (52), and the rectifica-
tion is the mayin duchrin that are drawn from Mah, which refines the Ban. And this is the arousal
from above that follows the arousal from below: “One who toiled on Erev Shabbos,” etc.

The Name Havayah spelled out one way totals 45 (Mah) and is the giving, rectifying power; spelled out an-

other way it totals 52 (Ban) and is the side being refined. Shabbos is the arousal from above that answers the
weekday arousal from below, as the Sages say: “one who toiled on Erev Shabbos will eat on Shabbos.”
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And see what is written about this on the verse “See that Havayah has given you the Shabbos.” That
is: in proportion to the elevation of the Ban that is refined, so is the drawing-down of the mayin
duchrin that refine [it].
The Alter Rebbe refers to his discourse on “See that Havayah has given you the Shabbos,” where he reads
“has given you” to mean that the revelation of Shabbos is given in the measure of one’s work in the mitzvos

during the week. So here: the light descending on Shabbos is proportional to the refinement achieved during
the week.
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As it is written, “And G-d saw all that He had made, and behold, it was very good”: that it was very
fitting in His eyes. Therefore “Vaychulu (they were completed)”: that they were included (nichlelu)
in the supernal delight, and their soul was consumed with yearning (kalsah), etc.; and from this was
drawn [the state of] “And He completed (vaychal) on the seventh day.” And this is the meaning of
“for on it He rested”: like a person who rests from his work, with which he had been occupied,
As the verse says, G-d saw that creation was “very good,” truly fitting, and so “vaychulu”: everything was in-
cluded (nichlelu) in the supernal delight and yearned toward it (kalsah), bringing about “And He completed

on the seventh day.” “He rested” is then explained by the image of a person who stops the work that occu-
pied him.
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as when he occupies his mind with writing something, so that his intellect is then invested in the
act of writing, and when he rests, the intellect returns to its source, etc. So, too, all the elevations
were included in the World of Tikkun.

While writing, a person’s mind is invested in the act; when he stops, his mind returns to itself. So on
Shabbos all the elevations of the week are gathered back into the World of Tikkun, Atzilus.
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Therefore there is no labor on it, because the refinement through man’s service, from below to
above, has already been completed; rather, it is the drawing-down of the mayin duchrin into
Atzilus, the World of Tikkun. And all this is the matter of Shabbos.

This is why labor is forbidden on Shabbos: the refining work from below is complete, and Shabbos is a time

of receiving the flow from above into Atzilus. This completes the explanation of Shabbos against which the

superiority of circumcision will be measured.

SECTION 3 - 16-7

Circumcision above Atzilus
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2. But circumcision is a level far, far loftier than the level of Atzilus, for it was given on the eighth.

Section 2 turns to circumcision, which reaches higher than Atzilus, the source of Shabbos; the sign of this is

that it was given on the eighth day.
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For of all the seven kings [it is said], “and he reigned ... and he died,” etc., until the eighth king,
who is Hadar, the root of tikkun, which is the Yesod of Adam Kadmon; from there comes the light of
Mah, which is from the forehead (Metzach) of Adam Kadmon. (And the Yesod of Adam Kadmon is
what bestows the inner level.)

In the Torah’s list of the kings of Edom, of each of the first seven it says “he reigned ... and he died,” which in
Kabbalah describes the seven attributes of the world of Tohu that “died” when their vessels shattered. The
eighth king, Hadar, is the root of tikkun; the Alter Rebbe identifies him with the Yesod of Adam Kadmon
(“Primordial Man,” the first level of emanation, above Atzilus), from which issues the light of Mah that, in the
Arizal’s teaching, comes forth from the forehead of Adam Kadmon; Yesod is the channel of the most inward

bestowal.
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This is higher than the level of Mah in Atzilus, which has already been drawn down and invested in
the World of Tikkun; but the root of the Name Mah, above, in Adam Kadmon, is very high and exalt-
ed above the rank of the level of Atzilus.

The Mah that operates within Atzilus is already drawn down and “invested” in the ordered World of Tikkun.

Its root in Adam Kadmon, above Atzilus, is far loftier, and circumcision draws from that root.
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(And this is [the meaning of] “Keser Elyon, etc.; within, it is the Name Mah, which is the path of
Atzilus,” etc.; and in the same way in Adam Kadmon, which is the Keser [of all the worlds| in gener-
al (klalus). And see the discourse beginning “The matter of ‘the Patriarchs are the Chariot’”; from
there it will be understood why Z’eir Anpin, too, is called the Name Mah. And see what is written in
the explanation of “The mezuzah on the right,” on the matter of avir (air), which is also in Keser
and in Z’eir Anpin.)

The parenthesis supports this from the Tikkunei Zohar: within Keser Elyon is the Name Havayah spelled out

with alefs, whose value is 45 (Mah), “the path of Atzilus”; and Adam Kadmon is likewise the Keser of the en-

tire scheme of worlds. The Alter Rebbe also refers to two discourses in Torah Ohr, on why Z’eir Anpin too is
called Mah, and on avir (air), which is found both in Keser and in Z’eir Anpin.
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And it is called “the Will of all wills” (raava dechol raavin), meaning the source of all wills, which
precedes all that is primordial. For the creation of the worlds is because, when it arose in His will,
etc.;

Adam Kadmon is called “the Will of all wills,” the source of every will, preceding everything primordial.

G-d’s will to create the worlds, the will that “arose” in Him, is one particular will; this level is the source of
willing itself.
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but that there be a will to will, in [the One] who “is not of any of the attributes,” etc., is from the lev-
el of the Will of all wills. And it is called Adam Kadmon, primordial before all that is primordial,

Above the will to create is a “will to will” in G-d Himself, who in the Tikkunei Zohar’s words “is not of any of
the attributes.” That root of will is called Adam Kadmon, “primordial before all that is primordial.”
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for it is before Atzilus, to the point that even the level of Atzilus, which is the level of Chochmah,
has no comparison to it. And it is written, “You have made them all with wisdom (chochmah)”:

Chochmah and Asiyah (making) are equal there.

Adam Kadmon precedes Atzilus so completely that Atzilus, which is Chochmah, bears no comparison to it.
The verse “You have made them all with wisdom” is read to mean that before this level Chochmah, the high-

est of the faculties, and Asiyah, the lowest action, are equal.
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(This is along the lines of what is explained in Parshas Vayeira, in the discourse beginning “You are
One, but not in number,” which refers to Keser Elyon, to which there is no comparison at all, for

the coming-into-being of Chochmah from Keser is from absolute nothing, etc.; see there at length.

The Alter Rebbe compares this to his explanation in Torah Ohr, Vayeira, of “You are One, but not in
number,” which speaks of Keser Elyon. Nothing that comes after Keser compares to it, because Chochmah

comes into being from Keser as something from absolute nothing.
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And it is explained in Etz Chaim, Sha’ar 41, chapter 4, and in Sha’arei Kedushah, Part I1I, Gate 1,

that in general Atzilus is Chochmah and Adam Kadmon is Keser, etc.)

He also cites Etz Chaim and Sha’arei Kedushah for the general rule that in the overall scheme of the worlds
Atzilus corresponds to Chochmah and Adam Kadmon to Keser. In Sha’arei Kedushah the five worlds form
one Name Havayah, in which the tip of the yud is Adam Kadmon and the yud is Atzilus.
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Therefore Shabbos applies in every place: because the level and rank of Atzilus can spread forth
and invest itself even in a place where there is “this opposite that,” since Atzilus is the World of
Tikkun, which has already been rectified and invested.

Shabbos draws from Atzilus, which is already rectified and able to clothe itself in levels lower than itself.

Therefore Shabbos applies everywhere, even in places where holiness and its opposite stand side by side,
“this opposite that.”
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And by way of investment, the Ten Sefiros of Atzilus are invested in Beriah, and Beriah in Yetzirah,
and Yetzirah in Asiyah, so that it turns out that there is an investment of Atzilus in Asiyah as well (as
iswritten in Sefer HaGilgulim, chapter 20, quoted in Sefer Shel Beinonim [Tanya]).
The Ten Sefiros of Atzilus are clothed in Beriah, Beriah in Yetzirah and Yetzirah in Asiyah, so that Atzilus is
present even in the lowest world. The Alter Rebbe cites Sefer HaGilgulim, as quoted in the Tanya; in Likkutei

Torah, Nitzavim, citing the same chapter, he adds that the souls of Moshe and Avraham were from Atzilus,
which shone in them openly below.
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And in this investment it turns out that there is “this opposite that”: even opposite the World of
Atzilus there are kelipos, and there is an Arich of the kelipah of Atzilus, etc.; as our Sages, of
blessed memory, said, “Avraham, from whom Yishmael came out, and Yitzchak, from whom Eisav
came out”; and “the head of Eisav is in the bosom of Yitzchak,”
Because Atzilus descends by investment, it meets its opposite: there are kelipos corresponding even to
Atzilus, including an “Arich” of kelipah, a counterpart of Arich Anpin, the outer level of Keser. The Sages’
words about Yishmael issuing from Avraham and Eisav from Yitzchak, and the tradition that Eisav’s head

rests in Yitzchak’s bosom, illustrate kelipah drawing from the very levels of the Patriarchs, who are the char-
iot of Atzilus.
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for Eisav is the Z’eir Anpin of the kelipah of Atzilus, etc. Only, the station and position of the kelipos
of Atzilus are in Beriah, and nevertheless they draw their life-force from Atzilus, etc.

Eisav corresponds to Z’eir Anpin of the kelipah of Atzilus. These kelipos are stationed in Beriah, below
Atzilus, yet they draw their life-force from Atzilus.
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Therefore, even in the place of the kelipos, the light of the holiness of Shabbos can spread forth for
Israel, and the kelipos do not prevent or hold it back, etc., since it comes by way of investment, as
mentioned above.
Since the holiness of Shabbos comes by way of investment, it can spread for Israel even into the place of the
kelipos, and they cannot block it; as the Alter Rebbe writes at the end of chapter 46 of Tanya, the light of
Shabbos shines even on the soul of the simplest Jew, whose body has not been refined. A light that does not

clothe itself is different, as the next paragraph explains: a covering can block it, which is why circumcision
must remove the foreskin.

NN ROW (x0T xnnynka] NPPTYNRT 28D [x5vyb7 xnivnx] Y7RIYNR RITW DAY 11y RP17 9N
A2 ow) 1727 [rapua onnl 170 q13% [7m awT] 717027 (171017 o] 770 1P N0

And this is specifically the matter of Shabbos: it is an arousal from above in proportion to the
arousal from below, and it is from the level of tikkun, the mayin duchrin of Mah, to refine the
mayin nukvin of Ban.

Shabbos is an arousal from above that answers and matches the arousal from below: G-d’s response is pro-
portioned to human effort. It belongs to the order of tikkun, in which the mayin duchrin of Mah refine the
mayin nukvin of Ban.
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But there is an arousal from above that is far, far loftier than [what corresponds to] the arousal
from below, for the arousal from below does not reach there; and this is the level of Adam Kadmon,

which is before Atzilus and does not invest itself in the worlds at all.

There is, however, a higher arousal from above, which human effort can neither reach nor earn: the level of
Adam Kadmon, which precedes Atzilus and does not clothe itself in the worlds.
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And there is the place of circumcision: for the foreskin covers over and conceals this revelation,
since it cannot be revealed in a place where there is a foreskin and kelipah, G-d forbid.

That level is the source of circumcision. Because its light comes without any garment, a covering such as the
foreskin, which stands for kelipah, can hide it; therefore the foreskin must be removed.
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And this is [the meaning of] “And you shall keep My covenant, you and your seed after you through-

out their generations,” etc.

The Torah’s command to Avraham to keep the covenant, he and his seed after him for all generations, shows
how essential it is.
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And “an uncircumcised male who will not be circumcised,” etc., “that soul shall be cut off,” etc.
And it must be said that milah is a term of cutting, as in “I will cut them off (amilam),” etc., and

from the expression moleilin meililos (rubbing ears of grain); and mal is also a term of revealing,

The warning that an uncircumcised male “shall be cut off” leads into the meaning of the word. The Alter
Rebbe draws three meanings from milah: cutting off, as in “I will cut them off (amilam)”; rubbing the husks
off grain (moleilin meililos); and revealing. Circumcision cuts away and peels off the covering in order to re-

veal what lies beneath.
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meaning that there be a revelation of the level of Adam Kadmon: although investment does not ap-

ply to it, nevertheless the light of this revelation must be in Israel specifically.

What circumcision reveals is the level of Adam Kadmon. Although that light clothes itself in nothing, its rev-

elation must nevertheless be present in Israel, and circumcision is how it comes.
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(And this is the meaning of what our Sages, of blessed memory, said concerning circumcision on

the eighth [day]: “so that one Shabbos should pass over him.”

The Sages explain that circumcision waits for the eighth day so that a Shabbos will first pass over the child.
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For after the revelation of Shabbos has been drawn down, which is the arousal from above that
comes through the arousal from below, then the arousal from above that is far, far loftier than the
arousal from below can be drawn down and revealed in him, which is the matter of circumcision.
And see what is written on the matter of “Open for Me,” etc., “and I will open for you,” etc., in the
discourse beginning “I am asleep.”)
The Alter Rebbe reads this as an order of revelation: first the Shabbos light, the arousal from above that an-
swers the arousal from below, and only then the higher arousal from above, which no effort reaches, re-
vealed through circumcision. In the discourse “I am asleep” he explains that the arousal from below must

first do all it can, and only then is that higher light revealed: “Open for Me like the eye of a needle, and I will
open for you like the opening of the Ulam.”
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At first they were commanded only about milah, to remove the coarse and hard foreskin; after-
ward, in the wilderness, they were commanded about periah as well, to remove the thin skin too, so
that there be a greater revelation, etc.

Milah removes the thick foreskin, and periah then uncovers the thin membrane beneath it, for a fuller reve-
lation. The Alter Rebbe places the command of periah in the wilderness; the Talmud says that periah was not
given to Avraham, and the Kehot note cites the Tzemach Tzedek and Derech Mitzvosecha that it was com-
manded to Yehoshua’s generation, on entering the Land.
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This is not so with the revelation of the level of Atzilus, the Name Mah of the World of Tikkun: since

it comes through investment, the kelipos do not prevent or hold it back.

A light that comes through investment, such as the Mah of Atzilus, is not blocked by the kelipos. That is why
Shabbos, which comes from Atzilus, requires no such removal.

likuteitorah.com/likkutei-torah/tazria/ 73



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 4 721 DI 1w 01

5RO ARM TP QTP T72PT MY 127 NIXIAI N1 79000 0TI O3 ¢'R°21 OnnaR 100 199
JNI998R N3°Ma 13990 10w ¢20aR

Therefore Avraham was a prophet even before the circumcision, and the Holy One, blessed be He,
spoke many prophecies with him before the circumcision: “And Havayah said to Avram”; for he

was a chariot (merkavah) for the level of Atzilus.

This explains why Avraham received prophecy before he was circumcised, beginning with “And Havayah
said to Avram: Go forth”: he was a chariot for Atzilus, whose light clothes itself and is not blocked by the fore-
skin. In Torah Ohr, Lech Lecha, the Alter Rebbe explains that until then Avraham drew G-dliness only in-
wardly, and circumcision, given him at ninety-nine, brought it into physical deed.
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But in order that the revelation of the Yesod of Adam Kadmon shine upon him, he was commanded
specifically about circumcision, to cut off the foreskin that covers over, etc.

To receive the higher light of the Yesod of Adam Kadmon, Avraham had to be commanded to circumcise

himself, cutting away the foreskin that covered over it.
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For with this light, the foreskin conceals and hides, so that such a revelation, which is entirely with-
out investment, cannot shine; for this light is not invested within the bounds of the worlds at all: [it

is| the place of the eighth king, etc.

With this light the foreskin does conceal: the light does not clothe itself within the bounds of the worlds at all;
it is “the place of the eighth king,” Hadar. Because it is unclothed, the foreskin can hide it and keep it from
shining.
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And this is what our Sages, of blessed memory, said in the Jerusalem Talmud, at the end of chapter
3 of Nedarim: “Rabbi Elazar son of Rabbi Avina said: ‘Mitzvos’ of Shabbos is written full” (with two
vavs, as it is written, “And Your holy Shabbos You made known to them, and mitzvos and statutes”;
and so it is in the Midrash Rabbah, Beshalach, end of section 25),

The Jerusalem Talmud notes that the word mitzvos in the verse about Shabbos in Nehemiah is spelled “full,”

with two vavs. The parenthesis gives the verse and notes that Shemos Rabbah says the same.
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“to teach you that it is equal to all the mitzvos of the Torah” (and see what is written about this in
the discourse beginning “See that Havayah has given you the Shabbos”);

From this spelling the Jerusalem Talmud learns that Shabbos is equal to all the mitzvos of the Torah. The
Alter Rebbe refers to his discourse on “See that Havayah has given you the Shabbos,” where he explains that
the light drawn by the mitzvos stays hidden until Shabbos brings it into revelation, and so Shabbos equals
them all.
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“and circumcision overrides it. A parable: two matrons were walking side by side, and you do not
know which is greater than the other; the one that steps aside before the other — you know that the
other is greater than she,” etc.

Yet circumcision overrides Shabbos. In the parable of the two matrons, when one steps aside for the other,

she shows that the other is greater: so circumcision is greater than Shabbos.
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And see language similar to this in the Midrash Rabbah, end of Parshas Bo, section 19. That is,
through circumcision [light] is drawn down and shines into the level of Malchus from a higher lev-
el (and see Zohar I, 89a and 98a).

The Alter Rebbe explains the parable: through circumcision a light from a level higher than that of Shabbos
is drawn down and shines into Malchus, the “matron.” He refers to similar language in the Midrash, and to
the Zohar (I, 89a and 98a), which says that before Avraham was circumcised only the lower level spoke with
him, and once he was circumcised all the higher levels rested upon it.
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And this is the saying of our Sages, of blessed memory, in the Mishnah, at the end of chapter 3 of
Nedarim: “Great is circumcision, for thirteen covenants were made over it.”

The Mishnah praises circumcision because “thirteen covenants” were made over it, traditionally the thir-
teen times the word “covenant” appears in the Torah’s chapter on Avraham’s circumcision.
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And the Mikdash Melech, on Parshas Pinchas, folio 233b, explains that it is drawn from the Yesod
of Arich Anpin, in which are the thirteen tikkunei dikna (adornments of the beard), which are the
Thirteen Attributes of Mercy; and this is above the level of Shabbos, which is from the level of
Chochmah, the mochin of Abba.

The Mikdash Melech, a commentary on the Zohar, explains it in Kabbalistic terms: circumcision draws from

the Yesod of Arich Anpin, where the thirteen “adornments of the beard” are found, which are the Thirteen
Attributes of Mercy. That source is above Shabbos, which derives from Chochmah, the mochin of Abba.
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And see what is written in the discourse beginning “It is a Shabbos of rest for you.” And this draw-
ing-down is drawn into the level of Malchus; therefore through this she is called the greater
matron.

When this higher light, above Chochmah, is drawn into Malchus, Malchus becomes “the greater matron,”
and so circumcision overrides Shabbos. The Alter Rebbe refers to his discourse on “It is a Shabbos of rest for

”

you.

SECTION 4 - 18-11

Where there is mal, there is Netzach
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3. And this is the meaning of what is written in the Tikkunei Zohar: “Where there is mal, there is
Netzach.” For all the spreading forth of the supernal lights from the Head of all levels is only from
the level of Netzach, Hod and Yesod of Adam Kadmon; above Netzach, Hod and Yesod, no thought
can grasp it, and there is no revelation there at all.

Section 3 explains the saying “Where there is mal, there is Netzach”; the Kehot note finds it in the Raaya
Mehemna (“Faithful Shepherd,” a section of the Zohar) on Pinchas (Zohar III, 223b). The flow from Adam
Kadmon, “the Head of all levels,” is revealed only through its lowest Sefiros, Netzach, Hod and Yesod; what is
above them is beyond any thought and is not revealed at all.
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And it is not like the other partzufim (configurations) of Atzilus, Atik, Arich Anpin, and Abba and
Imma, etc., where the seven lower [Sefiros] of Atik are invested in Arich Anpin, and likewise the

seven lower [Sefiros] of Arich Anpin are invested in Abba and Imma, etc.

It is not so with the partzufim of Atzilus: each higher configuration clothes its seven lower Sefiros in the next
one, Atik within Arich Anpin, Arich Anpin within Abba and Imma, and so on down.
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And of this it says: “Abba is attached to and hangs upon Chesed,” that is, the Chesed of Arich
Anpin, “and Imma is attached to and hangs upon Gevurah,” that is, the Gevurah of Arich Anpin; for
Abba and Imma are what clothe the arms of Arich Anpin, etc. But in Adam Kadmon it is not so;
[there is] only Netzach, Hod and Yesod alone, etc.

So the Zohar says that Abba “hangs upon” Chesed and Imma upon Gevurah: these are the “arms” of Arich
Anpin, which Abba and Imma clothe. In Adam Kadmon there is no such investment of the middle levels;
only Netzach, Hod and Yesod reach outward, which is why revelation from Adam Kadmon must come
through Netzach and Yesod.
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And this is [the meaning of]| “there is Netzach”: the Netzach of Adam Kadmon, meaning the revela-
tion of the flow of bestowal. For bestowal comes from the side of Chesed, and Netzach is a branch
of Chesed;

“There is Netzach” refers to the Netzach of Adam Kadmon, the actual revealing of the flow. Netzach belongs
to the right-hand line of the Sefiros, the line of Chesed, and is a “branch” of it.
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only, Chesed is bestowal on account of the attribute itself, for such is its nature, to do good, where-
as Netzach is bestowal on account of its having been so decided and agreed upon; and it is the mat-

ter of the giving of the bestowal alone.

Chesed gives because giving is its nature; Netzach gives because it has been resolved to give, regardless of
inclination. Netzach is therefore the act of giving itself, carried through.
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For it is known that there are three joints (perakin) in bestowal: Chochmah, Chesed and Netzach.
Chochmah within Chesed is when the love comes from Daas (knowledge); Chesed within Chesed is
love that comes from nature;

The right-hand line has three “joints”: Chochmah, Chesed and Netzach. Applied to love, Chochmah within
Chesed is love born of understanding (Daas), and Chesed within Chesed is love that flows from one’s nature.
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but Netzach within Chesed is not from the attribute of love; it is rather like a way of stubbornness:
he gives not in keeping with his attribute, but nevertheless it has so arisen and been settled with
him to do kindness. And it is a revelation that comes into the level of action alone.

Netzach within Chesed is giving that does not come from love at all but from a kind of stubborn resolve: the

giver acts against his own nature because he has decided to. It is the revelation that reaches all the way into
action.
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But in order that there be “there” a revelation of the Netzach of Adam Kadmon, there must first be
“there is mal”: that there be a revelation of the level of the Yesod of Adam Kadmon, the inner di-
mension of bestowal. For mal is a term of revealing, and a term of cutting and of rubbing, as men-
tioned above.

For the Netzach of Adam Kadmon to be revealed, its Yesod, the inner core of the bestowal, must be revealed

first: “mal” comes before “Netzach.” Mal means both revealing and cutting away, so circumcision removes
the covering and reveals the Yesod.
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(And see what is written in Etz Chaim, Sha’ar HaOna’ah, chapter 3, that the chasadim of Netzach
and Hod of Z’eir Anpin do not descend to their place, etc., as long as the foreskin has not been cut
away, etc.; see there.)

The parenthesis cites Etz Chaim: the chasadim (flows of kindness) of Netzach and Hod of Z’eir Anpin cannot

descend to their place until the foreskin is cut away. It is a Kabbalistic parallel to the idea that the revelation
of Netzach depends on circumcision.
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Also, mal in gematria is seventy, so that there be a revelation of all the seven supernal [levels]
through this circumcision. For in order that there be a revelation of Netzach, there must be a light

that comes from very high above.

The letters of mal, mem (40) and lamed (30), add up to seventy, which the Alter Rebbe connects with the rev-
elation of all seven supernal levels through circumcision. Netzach, though a low level, needs a light from
very high above to be revealed.
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For although Netzach is a low level and rank, at the level of the end of action, nevertheless its root

is from a higher level.

Netzach is the lowest stage of the flow, the “end of action,” yet its root is in a higher level.
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As is known from what is written, “For it is a stiff-necked people, and You shall pardon,” etc.: the

pardoning of sin depends on this, because Israel possess the trait of being stiff-necked.

A known verse shows this: Moshe asks for pardon precisely because Israel is “a stiff-necked people.”
According to the Alter Rebbe, forgiveness depends on this very trait of Israel, a stubbornness whose root lies

above reason.
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For stubbornness comes from its having so arisen in one’s will, which is not given over to grasping
and understanding a comprehensible reason; and this is above Daas. Only, when it comes down
below, it is invested in the level that is below Daas, etc.

Stubbornness is a will that does not depend on any reason one can grasp; in that sense it is above Daas,
knowledge. When it descends it clothes itself in levels below knowledge.
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Therefore we see in an infant that walking on his feet comes to him last, after the mochin of nurs-
ing (yenikah) have been fully completed, etc., even though he understands and knows beforehand,
and also knows how to speak a little, etc.

An infant shows this: he walks last, after his development is complete, though he already understands and

even speaks a little. The feet, like Netzach, are lowest in the body, yet their full strength comes only at the
end.
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(And see what is written in the explanation on the verse “These are the journeys,” regarding the
meaning of “the supreme G-d, who bestows good kindnesses.” And elsewhere it is explained that
Netzach is drawn from the level of greatness (gedulah): for whoever is broad of heart, with abun-
dant greatness, in that measure does the trait of winning grow and spread in him, that the matter
be specifically according to his will, that his own [side] should prevail.
The Alter Rebbe refers to his explanation of “These are the journeys,” where he explains that Netzach, Hod
and Yesod, the “legs” that hold up the head, are drawn from Keser, the supreme will. Elsewhere he explains

that Netzach comes from gedulah, greatness of heart: the broader and greater a person’s heart, the stronger
his drive to see his will prevail.
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This is not so with one who is small in his own eyes: he will not be so stirred to win, that the matter
be specifically according to his will; rather, his heart immediately softens, etc.

One who is small in his own eyes does not insist on winning; he gives way at once. The drive to prevail grows
from a sense of greatness.
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In the same way it will also be understood in the service of G-d: the level of Netzach, to be stiff-
necked against the evil inclination that wants to make him sin, is drawn specifically from the great-
ness and exaltedness of the soul, in the manner of “His heart was lifted up in the ways of Havayah.”

In serving G-d, the “stiff neck” that refuses the evil inclination comes from the soul’s greatness and exalted-
ness, like King Yehoshafat, whose “heart was lifted up in the ways of Havayah.”
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And as it is written, “For which is a great nation,” etc.; and of this it was said, “And I will make you a
great nation,” as is written in the Midrash Rabbah at the beginning of Lech Lecha. That is, the root
of the souls is from the level of the light that encompasses all worlds (sovev kol almin), of which [it
is said], “and His greatness is unsearchable”; and as it is written, “And You have brought us near,
our King, to Your great Name”; and as it is written, “And what will You do for Your great Name?”)
(in Yehoshua, chapter 7).

Israel is called “a great nation,” and G-d promised Avraham, “I will make you a great nation,” two verses the

Midrash connects. The souls are rooted in the light that encompasses all worlds, whose “greatness is un-

searchable,” and are bound to G-d’s “great Name,” as in the blessing before the Shema and in Yehoshua’s
plea; the parenthesis names that verse as Joshua 7.
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And see what is written in the discourse beginning “I am Havayah your G-d,” of the section of tz-

bR

itzis, concerning “When Israel respond, ‘Amen, may His great Name be blessed,’” etc.; see there.

The Alter Rebbe also refers to his discourse on “I am Havayah your G-d” in the passage of tzitzis, about
Israel’s response, “Amen, may His great Name be blessed.”
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And this is [the meaning of] “Yours, Havayah, is the greatness,” etc., “and the Netzach.” And this is
[the meaning of] “And also the Netzach (Eternal One) of Israel will not lie,” etc., “for He is not a

”

man.

The verse lists G-d’s attributes, “greatness ... and Netzach,” placing Netzach after greatness, from which it is
drawn. And “the Netzach of Israel will not lie ... for He is not a man” ties Netzach to a level that is “not a

£

man
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For the main strength of the level of Netzach is drawn from the level of “for He is not a man,” which
is a level above the order of hishtalshelus, as is explained elsewhere. And see Zohar III, Naso, folio
136b, and the Midrash Rabbah, Emor, section 30.

The strength of Netzach comes from the level that is “not a man,” above hishtalshelus. In Likkutei Torah,
Shir HaShirim, the Alter Rebbe explains that the “form of man” above is the Sefiros in their three lines, while
Keser, above all division, is “not a man”; he cites the Idra Rabba in the Zohar, where the Netzach revealed in
the “forehead” has no face and so is not called “man,” and the Midrash Rabbah on Emor.
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And see what is explained elsewhere on the saying of our Sages, of blessed memory, “‘And the
Netzach’: this is Yerushalayim” (chapter 9 of Berachos, folio 58, end of side a). And Yerushalayim
means yirah shalem (complete awe): “the awe of Havayah is his treasure.” It is drawn from the lev-
el of Netzach.

He also cites the Talmud: “and the Netzach” in the verse is Yerushalayim. Yerushalayim is read as yirah
shalem, “complete awe,” “the awe of Havayah is his treasure,” and this complete awe is drawn from
Netzach.
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This is also [the meaning of] what is said in Shir HaShirim Rabbah, near its end, on the verse “If she

is awall”: “If he stands his words firm like awall,” etc.;

The Midrash applies “If she is a wall, we will build upon her a turret of silver” to Avraham: if he stands his
words firm like a wall, G-d will build him up. Firmness like a wall is the quality of Netzach.
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that is, along the lines of the level of “And also the Netzach of Israel will not lie.” “We will build

upon her”: this is the building of Yerushalayim, yirah shalem (complete awe).

The Alter Rebbe links that firmness with “the Netzach of Israel will not lie.” “We will build upon her” is the

building of Yerushalayim, read as yirah shalem, complete awe, which is drawn from Netzach.
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And see what is written in the discourse beginning “And all your children,” on the matter of “your
builders.” And the meaning of “And all your children shall be taught of Havayah” is: through cir-
cumcision, as is written [in the Zohar,] Parshas Emor, folio 91b. And this is because “where there is
mal, there is Netzach,” as mentioned above, so that there be “I am awall.”
The Sages read “all your children (banayich)” as “your builders (bonayich).” The Zohar explains “all your
children shall be taught of Havayah” as those who have entered the covenant of circumcision: through mal

comes Netzach, the firmness of “I am a wall.” In Likkutei Torah, Re’eh, the Alter Rebbe explains that the
“builders” are those who take on the yoke of Torah, which builds Yerushalayim, yirah shalem.
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And through this there will be the level of “your builders,” which is the matter of “We will build
upon her.” And see what is written in the discourse beginning “To My mare among the chariots,” in
Shir HaShirim, on the matter of “For I said: The world shall be built with kindness.”

Through this firmness Israel become “builders,” the “We will build upon her” of the verse. In the discourse
“To My mare” the Alter Rebbe reads “The world shall be built with kindness”: G-d’s kindness itself is “built,”
drawn anew, through Israel’s arousal from below, “For I said.”

SECTION 5 - 112-15

The whole world is His
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Through this will be understood what is found in the Midrash, Bereishis Rabbah, chapter 11: a cer-
tain heretic (min) asked Rabbi Akiva, “If it is as you say, that the Holy One, blessed be He, honors
the Shabbos,

The Midrash tells that a heretic challenged Rabbi Akiva (in Bereishis Rabbah he is the wicked Turnusrufus):
if G-d truly honors Shabbos, why does He keep the world running on it?

likuteitorah.com/likkutei-torah/tazria/ 83



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 4 721 DI 1w 01

ARSI YR Dwn 1R 20w LWy 72 mOnte DX 0Onwa 112 T DR NIMa 12 2000 B
219 RIT I 09 D9 90 ARBITY 2170 (o ek / oz pr] UK COR 08 nIwnaw

let Him not make the winds blow on it; let Him not bring down rain on it; let Him not make grass
grow on it.” And he answered him with a parable from eruv and carrying: in a single domain no

eruv is needed for carrying; so, too, the whole world is His, etc.

Why does He send winds and rain and make grass grow on Shabbos? Rabbi Akiva answered with the laws of
eruv: where one person alone owns a courtyard, he may carry in it without an eruv. The whole world is G-d’s

single domain, so the world’s continuing activity is like carrying within one’s own domain.
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(And see more about this in Shemos Rabbah, Parshas Mishpatim, chapter 30.) At first glance this is
not understood, for all the other categories of labor do not depend on the distinction of domains at

all, such as sowing, etc.

The Alter Rebbe also refers to Shemos Rabbah for this. The answer seems puzzling, however: it explains only
why carrying from one domain to another does not apply to G-d, while other labors, such as sowing, have
nothing to do with domains.
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But according to the above it will be understood: the main purpose of the labors is the refinement
of the 288 sparks that fell in the shattering of the vessels, and raising them from Beriah, Yetzirah

and Asiyah to Atzilus, as mentioned above.

The answer rests on what was said above: the essence of all labor is the refinement of the fallen sparks and
their elevation from the lower worlds to Atzilus, from one level to another. The next paragraphs show how
this movement between levels is like the movement between domains.
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Now, all the ascents are in the inner dimension of the worlds, as is known regarding the ascent of
Shabbos: for the physicality of the earth has not been refined.

Every ascent of the worlds, such as the ascent on Shabbos, takes place in their inner dimension. The physical

earth itself is not refined on Shabbos; what rises is the spiritual life within it.
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There is ascent only for the spirituality and the life-force within the world, which is not so in the
outer dimension, etc. But we must understand: since it is the inner life-force that ascends, from

where does the outer dimension receive the light to exist at the level of the outer dimension?

Only the inner life-force ascends, not the outer dimension. This raises a question: if the inner life-force rises
away, what sustains the outer, physical dimension meanwhile?
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The explanation is according to what is known: that all the partzufim and supernal lights end in

Atzilus, at the parsa (partition) between Atzilus and Beriah, Yetzirah and Asiyah;

The answer begins from a known Kabbalistic principle: all the partzufim and lights of Atzilus end at the
parsa, the partition that separates Atzilus from the three lower worlds.
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only, they are invested in Beriah, Yetzirah and Asiyah through their investment in Malchus, which
breaks through the masach (screen), etc. But the feet of Adam Kadmon are in Asiyah itself: the bot-
tom of its heel is the head of Asiyah, etc.
Those lights reach Beriah, Yetzirah and Asiyah only by clothing themselves in Malchus, which breaks
through the screen between the worlds. Adam Kadmon is different: its “feet” reach directly into Asiyah, so

that the bottom of its “heel” is the very top of Asiyah. In Likkutei Torah, Masei, the Alter Rebbe explains why:

the will includes everything, even the final deed.
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The explanation of this is that all the partzufim are by way of hishtalshelus (a chain of descent):
Chochmah and Binah, and the emotive attributes, etc.; and there is a difference in the place where

they dwell, as the dwelling of the intellect (mochin) is specifically in the head, etc.

Every partzuf in the chain of descent is ordered like a human form: Chochmah and Binah above, then the
emotive attributes, each with its own “place,” just as the intellect dwells in the head.
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But the level of Adam Kadmon, which is far above the level and bounds of hishtalshelus: before it
everything is equal, “the darkness is as the light.” And see what is written about this in the explana-
tion on the verse “My dove, in the clefts,” regarding the meaning of “For My thoughts are not your
thoughts.”
Adam Kadmon is above this order altogether, so before it there is no higher and lower: “the darkness is as
the light.” In his explanation of “My dove, in the clefts of the rock,” the Alter Rebbe reads “My thoughts are

not your thoughts”: G-d’s primordial thought holds everything at once, so that before it Atzilus and Asiyah
are equal.
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Now, from this is drawn the life-force for the outer dimension of all the worlds, all on one equal
footing; like the skin that surrounds a person’s flesh: there is no difference between the skin sur-
rounding the head and the skin surrounding the foot, for it is all one skin.

From Adam Kadmon comes the life-force of the outer dimension of all the worlds, uniform throughout. The
skin is an example: the skin of the head and the skin of the foot are the same skin.
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There is no difference except in the inner life-force: in the head it is the intellect (mochin), etc.
Therefore the ascent is in the inner dimension (and see what is written at the end of the discourse
beginning “And Moshe said: Eat it today”): the emotive attributes and speech are elevated to be at
the level of Chochmah and Binah.

The difference between head and foot lies only in the inner life within them, the intellect in the head and so
on. So the ascents, as on Shabbos, are in the inner dimension: the attributes and speech rise to the level of
Chochmah and Binah. At the end of the discourse “And Moshe said: Eat it today,” in Torah Ohr, the Alter
Rebbe likewise explains Shabbos as the ascent of the worlds in their inner dimension.
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But in the outer dimension there is no ascent, because it receives from the level that is far above,
which encompasses them all equally (along the lines of what is explained in the discourse begin-
ning “Let them bring royal apparel,” that the coming-into-being of the physical is from the radi-
ance of the sovev kol almin, etc.; see there).

The outer dimension does not ascend, because it receives from a level far above, which encompasses all the

worlds equally. As the Alter Rebbe explains elsewhere, physical existence itself comes from the radiance of

the sovev kol almin.
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And this is why he answered with the parable of eruv and carrying, “because the whole world is
His”: meaning that ascent from level to level does not apply there, as it does in the inner dimen-
sion, where there are many levels, which are like the parable of the division of domains;

This explains the Midrash: “the whole world is His” means that the outer dimension knows no ascent from
level to level. In the inner dimension there are many levels, and they are like separate domains.
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but at the level of Adam Kadmon, which encompasses them all equally, the whole world is His, and
everything is in one equality before Him: “the darkness is as the light.” (And see what is written
along these lines at the end of the discourse beginning “Until he does not know the difference be-
tween,” etc., on why doing labor is permitted on Purim.)
But from the vantage point of Adam Kadmon, which encompasses all equally, the whole world is one domain,
His, and “the darkness is as the light.” In Torah Ohr the Alter Rebbe explains that rest belongs only within

hishtalshelus, where the levels are like separate domains, and from this why labor is permitted on Purim,

whose joy comes from the level before which all is equal.
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But this is in the outer dimension of Adam Kadmon, the bottom of whose heel is the head of Asiyah,
as mentioned above. As for the revelation of its inner dimension, which is the level of the revela-
tion of the Yesod of Adam Kadmon, on the contrary, the foreskin covers [it], etc., as mentioned
above.

This equality holds for the outer dimension of Adam Kadmon, whose “heel” reaches Asiyah. Its inner dimen-

sion, the revelation of its Yesod, is the opposite: the foreskin conceals it, which is why circumcision is
needed.
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(Something close to this was explained on the matter of “We were slaves to Pharaoh,” who grasps
the nape (oref) of Arich Anpin, where “the darkness is as the light”; but with the revelation of the in-
ner dimension, then “Havayah our G-d brought us out,” etc.;

A similar distinction is drawn on “We were slaves to Pharaoh”: Pharaoh, whose name has the letters of ha-

oref, “the nape,” grasps the nape, the back, of Arich Anpin, where darkness and light are equal. The Exodus
came through the revelation of the inner dimension: “and Havayah our G-d brought us out.”
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and as it is written, “May Havayah make His face shine upon you.” And see what is written at the
end of the discourse beginning “Let them bring royal apparel,” mentioned above, on the differ-
ence between the level of the royal garment and the level of the royal crown, which is the level of
“with the crown with which his mother crowned him” specifically, etc.; and something like this will
be understood here too.)

The priestly blessing, “May Havayah make His face shine upon you,” speaks of the face, the inner dimen-

sion. The Alter Rebbe also recalls his contrast between the “royal garment,” an outer level, and the “royal
crown,” the inner level of “the crown with which his mother crowned him.”
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The harps of seven and eight strings
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In light of all the above, the reason that circumcision overrides Shabbos will be understood: all the
Shabbos labor that one does in making a wound, uncovering (periah) and suctioning (metzitzah) is
not considered labor at all relative to the level of Adam Kadmon, which encompasses them all

equally, and “the whole world is His,” etc., as mentioned above.

Now the reason circumcision overrides Shabbos is clear. The acts of circumcision that would otherwise be
Shabbos labor, wounding, periah and metzitzah, are not “labor” at all relative to Adam Kadmon, before
which “the whole world is His.”
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And circumcision is for there to be a revelation of the Yesod of Adam Kadmon, Hadar, the eighth
king: circumcision, which was given on the eighth [day]|; and relative to this revelation all the

labors are nullified. Consider this carefully.

Circumcision reveals the Yesod of Adam Kadmon, Hadar, the eighth king, and so it was given on the eighth
day. Before that revelation every category of labor is nullified.
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Along the lines of the above we can also understand the saying of our Sages, of blessed memory, at
the end of the second chapter of Arachin, folio 13b: “Rabbi Yehudah says: The harp (kinor) of the
Sanctuary had seven strings, as it is said, ‘Fullness (sova) of joys is in Your presence’ (Psalms 16):
do not read sova (fullness) but sheva (seven);

The Talmud records that the harp in the Temple had seven strings, deriving it from “sova (fullness) of joys”
read as “sheva (seven).”

likuteitorah.com/likkutei-torah/tazria/ 89

16



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 4 721 DI 1w 01

5y BAARIND ARIY INNY MOWRT NN P B2 (vo avs /ovv pas) VD MIBYA2 mM273 779

Nakhiial7A qakhl 557 B nenwn
(and so it is in the Midrash Rabbah, Behaaloscha, chapter 15) and that of the days of Moshiach [has]
eight, as it is said, ‘For the conductor, on the eighth’: on the eighth string.”

The harp of the days of Moshiach will have eight strings, as in “For the conductor, on the eighth”; the same is
found in Bamidbar Rabbah.
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The Maharsha explains there: seven strings, [for] all holy things go by seven, like Shabbos, which is
the seventh, etc.; and to that of the days of Moshiach one level is added, from which freedom is

drawn, etc. (And see on this also in Rabbeinu Bachya, at the beginning of Parshas Naso.)

The Maharsha (Rabbi Shmuel Eidels, the commentator on the Talmud) explains that holiness is ordered in
sevens, like Shabbos, the seventh day, while the harp of Moshiach adds one more level, the source of free-

dom. The Alter Rebbe goes on to explain the seven and the eight differently.
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But according to what was written above, it can be explained [thus|. The meaning of kinor is ex-
plained in the Tikkunei Zohar, at the end of Tikkun 20, in these words: “Kinor: kaf-vav (26), ner
(lamp): the Holy One, blessed be He, who is Havayah, shines in the ner, which is His Shechinah,”
etc. And see the Pardes, the entry “kinor,” and Me’orei Or, letter kaf, section 35.
The Tikkunei Zohar divides kinor (harp) into kaf-vav, 26, the numerical value of Havayah, and ner, a lamp:
Havayah shining in the “lamp,” the Shechinah. The Alter Rebbe builds his reading of the seven- and eight-

stringed harps on this, and points also to the Pardes of Rabbi Moshe Cordovero and to Me’orei Or, a lexicon
of Kabbalistic terms.
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Now, the explanation of the light of the Name Havayah [shining] in the level of a lamp (ner) will be

understood from what is written in Torah Ohr, Parshas Mikeitz,

To explain how Havayah shines in a “lamp,” the Alter Rebbe refers to his discourse in Torah Ohr, Mikeitz.
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on the verse “For You are my lamp, Havayah,” etc.: that is, the level of the Name Havayah shining
in “the lamp of Havayah, the soul of man.”
That discourse is on David’s words “For You are my lamp, Havayah.” The “lamp” is the human soul, as in

“the soul of man is the lamp of Havayah,” and the light of the Name Havayah shines in it.
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And it is explained there, in the interpretation of the end of the verse, “and Havayah illuminates

my darkness,” that there are two Names Havayah, and the cantillation divides between them.

The verse ends “and Havayah illuminates my darkness,” naming Havayah twice, with the cantillation divid-

ing the two Names. They are two levels of Havayah, which the next paragraphs distinguish.
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And this is the difference between the harp of seven strings, which is the drawing-down from the
first Name Havayah into the level of “lamp” and “soul of man,” [and the harp of eight].
The harp of seven strings is the light of the first Name Havayah, drawn into the “lamp,” the soul of man. The

harp of eight, from the other Name, is explained next.
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Therefore it is of seven strings: that is, it shines from the level of the seven attributes in the verse

“Yours, Havayah, are the greatness and the might,” etc.

It has seven strings because this light shines from the seven attributes named in “Yours, Havayah, are the

greatness and the might ...,” the attributes from Chesed to Malchus.
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And see Zohar I, end of Parshas Mikeitz, folio 204b.

The Alter Rebbe refers to the end of Parshas Mikeitz in the Zohar (I, 204b), which speaks of seven supernal
levels, “the secret of the completeness of faith,” bound as one with seven levels below them, as in “seven

days and seven days.”
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But in the days of Moshiach, as it is said, “Behold, My servant shall prosper; he shall be exalted and
lifted up,” etc., [light] will shine and be revealed in the level of “lamp” and “soul of man” from the
level of the Name Havayah that is above the order of hishtalshelus, from which is the root of the
drawing-down of the Thirteen Attributes of Mercy, etc.; see there. And of this it is said, “And
Havayah will circumcise your heart,” etc., “and He will bring you,” etc., “and He will do you good
and multiply you more than your fathers,” etc.

In the days of Moshiach, of whom Isaiah says “Behold, My servant shall prosper,” the soul, the “lamp,” will

receive light from the Name Havayah that is above hishtalshelus, the source of the Thirteen Attributes of

Mercy. To this he applies “And Havayah will circumcise your heart,” together with “He will bring you” to the

Land and “He will do you good and multiply you more than your fathers”: a circumcision of the heart from
above, in the future.
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Therefore there will be a harp of eight strings: the revelation will be drawn from above the level of
the seven (zayin) attributes mentioned above, which are what is called “the days of the world (yemei
olam)”; rather, a light will shine from the level of “the days of old (yemei kedem),” etc.

The harp of the days of Moshiach will have eight strings because its light will come from above the seven at-

tributes, the “days of the world,” from the “days of old (kedem),” the level that precedes them, kedem being
the root of Kadmon.
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And see what is written in the discourse beginning “And you shall make a tzitz,” regarding “kodesh
lamed” below and Havayah above. The level of the Name Havayah above is what the arousal from
below does not reach.
On the High Priest’s tzitz, “Holy to Havayah” was written with “kodesh” and the lamed below and the Name
above. In Torah Ohr, Tetzaveh, the Alter Rebbe explains that “kodesh lamed” below is the arousal from be-

low, through Torah and mitzvos, while the Name above is the higher Havayah, which the arousal from below
cannot reach.

likuteitorah.com/likkutei-torah/tazria/ 92

20



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 4 721 DI 1w 01

29107 RIT 0123907 LRPIT 220w 1AN°1 RO 1D 19700 27w M19030 173y 12912 (ons) 113 KIM
.27 27397 DMID (3 pon ama) AP T2 s omwn DY nRan® 1Ay T Y1 N0 101 NN v

And this is as mentioned above regarding the revelation that comes through circumcision, etc.,
and it was given specifically on the eighth [day]. And of this kind is the harp of eight strings, etc.
And see further on the matter of “For the conductor, on the eighth” in Zohar III, Pinchas, folio
223b.

The eight-stringed harp corresponds to the revelation through circumcision, which was given on the eighth

day. The Alter Rebbe refers to the Zohar on Pinchas, which also interprets “For the conductor, on the
eighth.”
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And its words can be explained together with what is written in the Tikkunei Zohar, Tikkun 20, folio
51, end of side a, which explains “on the eighth” as the joining of the four letters of Havayah with
the four letters of Ado-nai, for He is in Netzach and She is in Hod.
He reads the Zohar together with the Tikkunei Zohar (the Kehot note gives the place as 51b), which explains
“the eighth” as the union of the four letters of Havayah with the four letters of Ado-nai, eight letters in all:
“He,” Havayah, is in Netzach, and “She,” Ado-nai, in Hod, which the Zohar calls the eighth Sefirah. In

Likkutei Torah, Shir HaShirim, the Alter Rebbe applies “He in Netzach and She in Hod” to the Written and
the Oral Torah.
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And along these lines the Megaleh Amukos, Ofan 66, explains “For the conductor, on the eighth” as
referring to the eight days of Chanukah.

The Megaleh Amukos (Rabbi Nosson Nota Shapiro’s Kabbalistic work) similarly connects “on the eighth”
with the eight days of Chanukah.
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But it is possible to say something further about this, along the lines of the saying of our Sages, of
blessed memory, at the end of chapter 3 of Pesachim, on the verse “On that day Havayah will be
One and His Name One”: that it will be read as it is written, etc., which is not so now, etc.; see there.

A further explanation: the Talmud says that in this world G-d’s Name is written Havayah but read Ado-nai,

while in the World to Come it will be read as it is written. This is “On that day Havayah will be One and His
Name One.”
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Now, the written form (kesiv) is in the hidden world, and the read form (kri) is the revealed world
(alma de’isgalya) (as is explained in the explanation on the verse “And the Jews accepted,” at its
end).
The written form (kesiv) belongs to the hidden world, the read form (kri) to the revealed world. In his expla-
nation of “And the Jews accepted,” in Torah Ohr, the Alter Rebbe notes that a word written vekibel, “he ac-

cepted,” is read vekiblu, “they accepted”: at the time of their self-sacrifice they were as one, and afterward
each accepted according to his own grasp.
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And in the Time to Come, when it will be read as it is written, the hidden will then be joined with the
revealed. And this is “on the eighth”: that the four letters of Havayah, which are at the level of the
written and the hidden, will shine and be revealed in the four letters of the reading.

When the Name is read as it is written, the hidden will be joined with the revealed. That is “on the eighth”:
the four letters of the Name as written, Havayah, shining within the four letters as read.
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And of this it is said, “Your Teacher will no longer hide Himself,” etc. And this is along the lines of
what is written, “And He called: Havayah, Havayah”: He calls and draws down from the higher
Havayah, which is above the order of hishtalshelus, to the lower Havayah, which is within the order
of hishtalshelus. For the cantillation had divided between them, etc., and now there comes to be a
bond and joining of the two [Names] Havayah, as mentioned above.

Then “your Teacher will no longer hide Himself.” In “And He called: Havayah, Havayah,” the higher

Havayah, above hishtalshelus, is called and drawn into the lower Havayah within it, and the cantillation that
divided the two Names gives way to a bond between them.
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Then it is “on the eighth,” etc., a harp of eight strings, on account of the bond and joining of the
two Names Havayah. From this it follows that it will be read as it is written; and this is “and His

Name One.”

The bond between the two Names is the eight-stringed harp, “on the eighth.” From it follows the Name’s be-
ing read as it is written: “and His Name One.”
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And this is [the meaning of] what is written, “Who will go up for us to heaven?”: that is, [its initial
letters spell] milah, and its final letters [spell] Havayah. In other words, through guarding the sign
of the covenant one draws the level of Havayah down to the end of all levels,

The Tikkunei Zohar notes that the initial letters of “Mi ya’aleh lanu hashamaymah” (“Who will go up for us to
heaven?”) spell milah, and the final letters spell the Name Havayah (yud, hei, vav, hei). Guarding the
covenant of circumcision draws the Name Havayah down to the very lowest level.
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which is what will be in the Time to Come, “[your Teacher] will no longer hide Himself,” etc.: there

will be a revelation of the Name Havayah below too, etc.

This is the future revelation of “your Teacher will no longer hide Himself”: the Name Havayah revealed even
below.

SECTION 7 - 123-28

Summary: Shabbos, the gift and the two vavs
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A summary of the matter. “For the conductor, on the eighth.” Also, the harp of the days of

Moshiach, of eight strings. We must first explain the matter of circumcision overriding Shabbos.

The summary restates the maamar’s two texts, “For the conductor, on the eighth” and the eight-stringed

harp of Moshiach, and begins again from circumcision overriding Shabbos.
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All the elevation of the weekdays is called the arousal from below and the raising of mayin nukvin
from Beriah, Yetzirah and Asiyah; and the main revelation of the arousal from above, called mayin

duchrin, from the level of Atzilus, is drawn down on Shabbos.

Weekday service is the arousal from below, raising mayin nukvin from the three lower worlds; Shabbos is
the arousal from above, the mayin duchrin drawn from Atzilus.
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And this is the matter of the inner court “that faces east,” etc., “and on the day of Shabbos it shall
be opened.” And see what is written about this revelation on Shabbos in the discourse beginning
“And it shall be, from one New Moon to the next.”

Ezekiel’s inner gate, closed the six working days and opened on Shabbos, pictures this Shabbos revelation. It
“faces east (kadim)”: it faces toward the level of “before” (kedem) without being that level itself; in Likkutei
Torah, V’Zos HaBerachah, the Alter Rebbe calls this gate Chochmah itself, which is “before” (kodem) the
work of creation.
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But circumcision is a drawing-down from above Atzilus. That is why thirteen covenants were made

over it, which are the Thirteen Attributes of Mercy, which are above Chochmah, which is Atzilus.

Circumcision is drawn from above Atzilus. Its “thirteen covenants” are the Thirteen Attributes of Mercy,
which stand above Chochmah, which is Atzilus.
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And it is from the level of the Will of all wills, called Adam Kadmon, which is above Chochmah,

called “the beginning” (reishis); whereas the inner court is only “that which faces east (kadim).”

Above Chochmah, “the beginning,” is the Will of all wills, Adam Kadmon, the source of circumcision. The

Shabbos gate only “faces” that level: kadim, “east,” shares its root with kedem and Kadmon.
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And see what is written in the discourse beginning “When Israel put ‘we will do’ first,” and in the

discourse beginning “Six days you shall eat matzos,” regarding “with a strong east (kadim) wind.”

The Alter Rebbe adds two related discourses: on Israel’s putting “we will do” before “we will hear,” and on
“Six days you shall eat matzos,” about the “strong east (kadim) wind” that split the sea. In Likkutei Torah,
Tzav, he explains that wind as drawn from “the Ancient One of the world” (kadmono shel olam), the Infinite
One above all worlds, which turned the sea into dry land.
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And in every soul there must be a revelation from this level. And see what is written in the dis-
course beginning “But Havayah your G-d would not listen to Bilam,” on the matter of the Name
Havayah that is in the soul and what the level of the tip (kotz) of the yud is; and what is written in
the discourse beginning “The matter of the reading of the Shema,” in Parshas Va’eschanan.

This higher level must be revealed in every Jewish soul. In the discourse on G-d’s refusal to listen to Bilam,

the Alter Rebbe explains that the soul’s hidden love, which is above reason, is the “tip of the yud” of the
Name Havayah, pointing up to the Infinite One; he also refers to his discourse on the Shema in Va’eschanan.
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And this is the matter of the arousal from above that is above the arousal from below. And see what
is written in the discourse beginning “Havayah is for me among my helpers,” on the meaning of

“every citizen (ezrach) in Israel.”

Circumcision is the arousal from above that transcends the arousal from below. The Alter Rebbe refers to his
discourse on “Havayah is for me among my helpers,” which reads ezrach, “citizen,” as “what I will make
shine (azri’ach)” within Israel in the Time to Come.
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And this is also the matter of the Mah that is given to him: the root of this drawing-down is from
the Name Mah of Adam Kadmon; and in Me’orei Or, letter mem, section 111: “The lights of Mah

came by way of a gift.”

This is also the “Mah that is given”: the light of circumcision comes from the Name Mah of Adam Kadmon,
which, as Me’orei Or puts it, comes “by way of a gift,” not in response to anything earned.
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The meaning of “gift” is the arousal from above from a level that the arousal from below does not
reach; therefore it comes only by way of a gift. And therefore it was given on the eighth.

A gift comes from a level that no effort from below can reach, so it can come only as a gift. That is why cir-
cumcision was given on the eighth day, beyond the seven.

MY MR Yaw 9927 (xan>7 xmynxnl N72TYNRM TN MITA Yawa P 107 [obon nvaw] 37 D
W RITW OP02WT 0% [y xmynka] P7RTART TN 103

For the shattering of the vessels was only in the seven attributes, and this is the arousal from below:
to refine the seven evil attributes; and through this the arousal from above is drawn down on the
seventh day, which is Shabbos.

The shattering of the vessels affected only the seven attributes; refining them is the week’s arousal from be-
low, which the seventh day, Shabbos, answers.
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This is not so with the level of the eighth king, Hadar: this is from a level that is above the arousal
from below of the seven attributes. And see what is written on the meaning of “seven shepherds
and eight princes of men,” at the end of the discourse beginning “Our Rabbis taught: The
Chanukah lamp.”
Hadar, the eighth king, is different: he is above the arousal from below of the seven attributes. In Torah Ohr,
at the end of “Our Rabbis taught: The Chanukah lamp,” the Alter Rebbe explains that the “seven shepherds”

are drawn from the inner dimension and the “eight princes of men” from an outer but higher level, through
which Chanukah’s repair came.
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And this is what they said in the Jerusalem Talmud: “mitzvos” of Shabbos is written full, with two
vavs (in Nehemiah, chapter 9, [verse] 14), to teach you that it is equal to all the mitzvos of the

Torah. And nevertheless circumcision is a higher level.

The Jerusalem Talmud’s teaching shows both sides: Shabbos, with its fully spelled “mitzvos,” equals all the
mitzvos of the Torah, and yet circumcision overrides it, being higher still.
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The matter of the two vavs you will find in Zohar II, Yisro, folio 68a, that they are the level of Moshe
and Yosef; and see there in the Ramaz.

The two vavs are discussed in the Zohar (II, 68a), where Moshe and Yosef together are “two vavs as one”; in
Likkutei Torah, Chukas, the Alter Rebbe explains these as the Yesod of Abba and the Yesod of Z’eir Anpin.
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Also in Parshas Terumah, [folio] 155, regarding the twelve loaves of the showbread, which are two
vavs, as the Mikdash Melech and the Ramaz write there. And see the Pardes, Sha’ar HaOsiyos, on
the letter vav, and Me’orei Or, at the beginning of the letter vav.

The twelve loaves of the showbread, set in two rows of six, are also two vavs, as the Mikdash Melech and the

Ramaz (Rabbi Moshe Zacuto) write on the Zohar. The Alter Rebbe also refers to the Kabbalistic works Pardes
and Me’orei Or on the letter vav.
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It may be explained that the vav is a drawing-down, the level of “And a river goes out of Eden to wa-
ter.” And the level of one vav is when the source of the drawing-down flows from the level of Binah,
from which is the root of the six attributes, as in “He established the heavens with understanding
(tevunah).”

The letter vav stands for a drawing-down, like the river that “goes out of Eden to water the garden.” A single

vav is a flow whose source is Binah, the root of the six emotive attributes, as in “He established the heavens

with understanding.”
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Therefore in every mitzvah there is vav-hei: a drawing-down, the level of “And a river goes out of
Eden,” as it is written, “And He placed him in the Garden of Eden to work it and to guard it”: “to
work it”: these are the 248 positive commandments.

So the word mitzvah (mem, tzadi, vav, hei) ends with vav-hei, the last two letters of the Name: a flow (vav)

into Malchus (hei). Adam was placed in Eden “to work it,” which the Zohar reads as the 248 positive
commandments.

likuteitorah.com/likkutei-torah/tazria/ 99

27



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 4 721 DI 1w 01

P43 pon amml MM MR D7Y RYA2 WUROY RIRT PMIAR TOWHAT RO Y TV wnl nawa Dax
J19 PRIR "2 RDPWVIT RINTD 1AV 279 PUT AR

But on Shabbos another vav is drawn down, and it is a drawing-down from the mochin of Abba, as
is explained elsewhere on the passage of Zohar III, Emor, folio 100b, on the matter of “at the time

that she receives from the house of Abba,” etc.

On Shabbos a second vav is added: a flow from the mochin of Abba, Chochmah, which is higher than Binah.
The Alter Rebbe refers to his explanation of the Zohar’s words “at the time that she receives from the house
of Abba,” said there of the union that is not on Yom Kippur, when she receives from the house of Imma.
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One can also say that the root of the two vavs is that Abba and Imma draw from the two mazalos,
“Notzer” and “Venakeh,” etc.

Another possibility: the two vavs are rooted in the two mazalos of Arich Anpin (literally “flowings,” two of the
thirteen adornments of the beard), “Notzer” and “Venakeh,” two of the Thirteen Attributes of Mercy, from
which Abba and Imma draw.
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Nevertheless circumcision overrides Shabbos, because it is a drawing-down from a level that is

above even Chochmah, as mentioned above.

Even though Shabbos has two vavs, circumcision overrides it, because circumcision draws from a level
above Chochmah, the source of Shabbos’s second vav.
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And the thirteen covenants made over it are the vav [spelled in full], vav-alef-vav: the alef that fills
[the space] within the two vavs is the level of the Supernal Wonder (Pele Elyon), the level of Keser,
which is above the two vavs themselves, as is written in Zohar III, Parshas Acharei, folio 66b.

The “thirteen covenants” are the letter vav spelled out, vav-alef-vav, whose letters add up to thirteen. The

alef between the two vavs is the “Supernal Wonder,” Keser, which is above both vavs; the Zohar (III, 66b)
likewise says that the vav in its letters holds thirteen measures.
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SECTION 8 - 129-34

Summary: Netzach, domains and the two Names
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3. And this is the meaning of “For the conductor (lamnatzei’ach), on the eighth”: “where there is
Netzach, there is mal.” For there are three joints, Chochmah, Chesed and Netzach, and Netzach is
the very last level.

Section 3 of the summary returns to the psalm’s heading: lamnatzei’ach contains the word netzach, and

“where there is Netzach, there is mal.” Of the three “joints” of the right-hand line, Chochmah, Chesed and
Netzach, Netzach is the last.
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And from the level of the Will of all wills the revelation can come only from the level of Netzach, as
is written at the end of the discourse beginning “The voice of my beloved,” on the matter of “leap-
ing over the mountains.”

From the Will of all wills, Adam Kadmon, revelation comes only through its lowest point, Netzach. The Alter

Rebbe refers to his discourse on “The voice of my beloved ... leaping over the mountains.”
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And this is the meaning of “And His feet shall stand,” specifically. And for there to be a revelation

of Netzach there must first be mal; and this is lamnatzei’ach. It also hints that through this, too, the

revelation of all the seven supernal [levels] that are above Netzach, Hod and Yesod is drawn down.
“And His feet shall stand,” said of the future redemption, fits this: the feet, like Netzach, are where the reve-
lation from above comes to rest. The word lamnatzei’ach itself shows the order: its first two letters, lamed

and mem, are the letters of mal, followed by netzach; and mal, seventy, hints that the seven levels above
Netzach, Hod and Yesod are revealed through it as well.
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Netzach and metzach (the forehead) are all one. And the forehead is the gulgalta (skull) that covers
the mocha stima’ah (hidden brain), the level of “Be silent; so it arose in thought,” which is the pri-
mordial thought, the Will of all wills.

Netzach and metzach (forehead) differ by one letter and are “all one.” The forehead covers the hidden brain,

the level of the primordial thought, the Will of all wills, with which G-d answered Moshe, “Be silent; so it
arose in My thought.”
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And see what is written in the discourse beginning “And you shall make a tzitz.” Also, Netzach is
drawn from greatness (gedulah), the level of “and His greatness is unsearchable.”

The Alter Rebbe refers to his discourse on the tzitz, which was worn on the forehead. Netzach also draws

from gedulah, greatness, as explained above: “His greatness is unsearchable.”
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4. And this is what is said in the Midrash Rabbah, Bereishis, chapter 11, [and] Mishpatim, chapter
30: the parable from eruv and carrying, that in a single domain no eruv is needed for carrying; so
too, “the whole world is His.”

Section 4 returns to the Midrash’s parable of eruv: in a single domain no eruv is needed, and “the whole
world is His.”
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The intent is that the flow comes from a level that is above the division of domains in the order of
hishtalshelus, which encompasses all the worlds equally; if so, this is higher than the ascents of the
worlds on Shabbos. And as mentioned above, the level of Adam Kadmon, the Will of all wills, is
higher than Shabbos, which is only “that which faces east (kadim),” as mentioned above.
The point is that the flow comes from a level above all “domains,” which encompasses all the worlds equally
and is higher than the ascents of the worlds on Shabbos; Adam Kadmon, the Will of all wills, is above
Shabbos, which only “faces east (kadim).” In Likkutei Torah, Behar, the Alter Rebbe adds that Shabbos has

more than one level: Adam Kadmon is above the Shabbos of “His work that He made,” while a higher
Shabbos reaches even its inner dimension.
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Therefore circumecision, which is for there to be a revelation from this level, overrides Shabbos: for
all the labors of Shabbos are not considered labor at all relative to the revelation of this level, which

is above the division of domains, etc.

Therefore circumcision, which reveals that level, overrides Shabbos: before it, the labors of Shabbos are not
labor at all.
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5. According to this, one can further explain “on the eighth”: that they are the joining and union of
the four letters of Havayah with the four letters of the Name Ado-nai, which are a sanctuary (he-

ichal) for the Name Havayah.

Section 5 gives another explanation of “the eighth”: the union of the four letters of Havayah with the four let-
ters of Ado-nai. Ado-nai, the Name associated with Malchus, is the “sanctuary” in which Havayah dwells:
Ado-nai and heichal (sanctuary) both add up to 65.
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And this is also the matter of the eight garments of the Kohen Gadol: the four white garments,
which are mercy, drawn from the four letters of the Name Havayah, and the four golden garments,
drawn from the four letters of the Name Ado-nai, etc.

The eight garments of the High Priest show the same pair: four white garments, of mercy, from Havayah,

and four golden garments from Ado-nai.
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For both levels are needed; see what is written in Torah Ohr, Parshas Lech Lecha, on the matter of

“Shield of Avraham,” and see what is written in the explanation on the verse “And all your
children.”

Both levels are needed, the light of Havayah and the “sanctuary” that receives it. In Torah Ohr, Lech Lecha,
the Alter Rebbe explains “Shield of Avraham”: a shield covers, like the sheath of the sun, so that boundless
kindness can be received in measure; he also refers to his explanation of “And all your children.”
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And in the Time to Come there will be a revelation of the actual Name Havayah, as it is written,
“[your Teacher] will no longer hide Himself”; that is, through a revelation from the level that is
above the order of hishtalshelus. That is: there are two Names Havayah, and the cantillation di-
vides between them.

In the Time to Come the Name Havayah itself will be revealed, “your Teacher will no longer hide Himself,”

through a revelation from above hishtalshelus. Now there are two Names Havayah, divided by the
cantillation.
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And in the Time to Come there will be a revelation of the Name Havayah that is above the order of
hishtalshelus, and then “Havayah will be my G-d (Elokim).” And this is “For the conductor, on the
eighth”: the bond and joining of the two Names Havayah.

Then the higher Havayah will be revealed, and “Havayah will be my G-d (Elokim)”: Havayah, which tran-

scends, will be revealed even within Elokim, the Name of G-d as concealed in nature. The bond of the two
Names Havayah is “on the eighth.”

W»RYY 1 P77 900 NNAYA ROW 79907 27V 0N (7o 1791 PRSI NANRY D 71157 17y
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And this is the matter of the harp of eight strings. And all this is drawn down through circumcision,
which is the removal of the dividing screen, etc. And see what is written in Parshas Lech Lecha, in
the discourse beginning “And the curtain shall divide.”
All this, the eight-stringed harp and the bond of the Names, comes through circumcision, which removes the
“screen” that divides. In Torah Ohr, Lech Lecha (“And the curtain shall divide”), the Alter Rebbe explains

that as the curtain divided off the Holy of Holies, so in man there is a screen over the organ that bestows, and
circumcision reveals what it hid.
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One may further note, regarding the two vavs mentioned above, which are Tiferes and Yesod, from
what is written in the Raaya Mehemna at the beginning of Parshas Tisa, on the verse “The rich shall
not give more”: it is explained that Tiferes is called “rich” because it rises up to Keser. And this is
[the meaning of] “none is rich except in knowledge (daas),” for Tiferes and Daas are all one.

A further note on the two vavs, Tiferes and Yesod: the Raaya Mehemna reads “the rich shall not give more”

as Tiferes, called “rich” because it rises to Keser, as in “none is rich except in knowledge,” Tiferes being one
with Daas.
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“And the poor shall not give less”: this is the Tzaddik, that is, Yesod, which is called “poor (dal).”
And this is the matter of Yosef’s being “an orphan of his mother,” for Binah spreads forth only as
far as Hod, etc. If so, from this is understood the superiority of the mitzvos of Shabbos, [spelled]
with two vavs, etc.

“The poor shall not give less” is Yesod, the Tzaddik, called “poor” because Binah extends only as far as Hod

and does not reach it; so Yosef, who is Yesod, is “an orphan of his mother.” From this the advantage of

Shabbos’s “mitzvos” with two vavs is understood: it includes both Tiferes, which reaches Keser, and Yesod.

likuteitorah.com/likkutei-torah/tazria/ 105



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 4 721 DI 1w 01

IN ONE'S AVODAH

The maamar draws its lesson from Netzach: the stubborn firmness to stand against the evil inclination that

wants a person to sin comes from the greatness and exaltedness of the soul, rooted in the light that encom-

passes all worlds, as with one whose “heart was lifted up in the ways of Havayah.” And by guarding the sign

of the covenant a Jew draws the Name Havayah down to the very lowest level; every soul must have a revela-

tion from this level that is beyond effort.

QUESTIONS FOR DISCUSSION

1.

Why can the holiness of Shabbos spread even into places of kelipah, while the light of circumcision can be
hidden by the foreskin?

. How can a revelation be greater precisely because human effort cannot reach it, and why must it still

come only after a Shabbos has passed over the child?

. In what sense is Netzach, the last stage of giving, rooted in a level above the order of hishtalshelus, and

how does this show itself in a person’s stand against the evil inclination?

How does the parable of eruv and carrying explain why the acts of circumcision are not considered labor
on Shabbos?

. What distinguishes the harp of seven strings from the harp of eight, and what will change when the Name

is “read as it is written”?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

G-d tells Moshe the laws of a woman who has given birth;
for a baby boy, “on the eighth day the flesh of his foreskin
shall be circumcised.” This verse of Parshas Tazria is the
starting point of the whole maamar.

Leviticus 12:3°2:27 RIp7
ANy tva P 2rnwin o
And in the eighth day the flesh of his foreskin shall be

circumcised.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

nenwn By Nk

The note records that this maamar was said in 5567 (1806-
07), on the evidence of the list of maamarim in Sefer
HaMaamarim 5567, note 40.
KEHOT'S NOTE
.(40 TIYT °OPN P”I02 DUINRNA NROYI 1IXI) POPN NI INK1
2PN Y 2-RAP™ DMK MAaT LR ,D5|7 917°02 0271 ¥VRARATR Nan
2”0 1”0 AR VPR Y T-RI9P™ N”MIR2 7 ,KD T?JP’?W 0°Mx°p 5y mnan
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The heading of a psalm of David: “For the conductor, on
the sheminis: a psalm of David.” Plainly the sheminis is a
musical instrument, perhaps one of eight strings, or the
eighth tune; the Sages read “the eighth” as circumcision,
given on the eighth day, and later in the maamar (para-
graph 16) the Talmud reads it as the eighth string of the
harp of Moshiach. (context: Steinsaltz Tanakh)

Psalms 12:1°8:2 0°%°1n
7 70t IRy 12Im?

For the Leader; on the Sheminith. A Psalm of David.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,2°0°%n

When David entered the bathhouse and saw himself
standing naked, he said, “Woe is me, that I stand naked
without a mitzvah!” When he remembered the circumci-
sion in his flesh his mind was set at ease, and afterward he
sang “For the conductor, on the eighth,” about the cir-
cumcision given on the eighth day.
Menachot 43b:11x™:2 " ninan
"5 X AR DY T INZY IR rhann n°3% M7 010 YN
NPT 72W°NI WY 797N 10U 11°21 Mxn X932 011y TINYRY
Dy mRnY (X ,2° DO9IN) MRIY VW 7°PY MR RPW KD
1WA FANCIY 19N '757 TITY Mt NPIThwn
Wikisource Talmud Bavli (CC-BY-SA)

likuteitorah.com/likkutei-torah/tazria/

The Jerusalem Talmud tells the same story: David entered
the bathhouse, saw himself naked and lamented that he
was bare of mitzvos; when he looked at his circumcision
he began to praise G-d with “For the conductor, on the
eighth: a psalm of David.”

Jerusalem Talmud Berakhot 9:5:21m>72 °n%217> TN
X"
22 Nign TN Y PRY DXV K T2 TR PR 31 0¥ 730
113 N2 X PIINY PP P9 I YR N¥ XINP 0P
AP MM 1Y N3nY PP oonys 1YRY Pranm PNk 1ot
DTX 97 X WX PR 027 M7 191 7Ry 19w nitn Wy
iyiT12 172°pm WRI2 1PPPER INIR NIDYPR NIRRT PRY PRITM
XIT .ANIR PD7PR AN°PU2 NPRR Y2IX 132 7Pn innDa
<o N7 012 YT MK MY
It was stated 43b) has the formulation that “every man in
Israel is obliged to recite 100 benedictions every day.” In the
Yerushalmi and the Tosephta, not only benedictions are
counted but all religious deeds, and it is asserted that the
number 100 is reached automatically. in the name of Rebbi
Meir: There is no one in Israel who does not perform 100
commandments every day. He recites the Shema‘ and bene-
dictions before and after, eats his bread and recitesbenedic-
tions before and after, prays 18 benedictions three times
and then ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) - The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

PARAGRAPH 3

6

NPT 21oRwa nancIw DY 7vwn anen e

Derech Mitzvosecha sharpens this question, as the note
quotes it: “And what would it matter to him had it been
given on the seventh, since the main point of his song is
the covenant that He sealed in our flesh, as is known.”
KEHOT'S NOTE
aNRD YPAWa 1INt ANt IR Y2 oy ROWIPIT IR PPN 7772

Y Y1790 13°Wa2 ONnw 17130 9y 10w 1w ptye

DY s1nwn 0
The verse commanding circumcision on the eighth day,
which the Sages read as applying even on Shabbos.
Leviticus 12:3°3:27 Xp"
:in?7y 12 Hine ornwn o
And in the eighth day the flesh of his foreskin shall be

circumcised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,2° RPN

107



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 4

10
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The Gemara cites “And on the eighth day the flesh of his

foreskin shall be circumcised” and adds, “and even on
Shabbos”: the source of the rule that circumcision on its
proper day overrides Shabbos.
Shabbat 132a:1-2°3-°X:X 27%p naw
:RIP WRT YK 2I7T KRYY 270 KX L7703 Aant 12y OX 12Y
hotalgh] :ﬁn;"?] nava ﬂ'?’m_{l ,”m?-;y a2 Yin srnwn o
M MY TIEHP RPNT DR IR 1P T R 7R3
.MinP2 My WY 77y 121 1Y
William Davidson, Vocalized Aramaic (CCfB;(fNCj ' ‘

nawiasd

Closing the account of creation: “And G-d blessed the sev-

enth day and sanctified it, for on it He rested from all His
work.” The maamar goes on to explain what this rest is.

Genesis 2:3°3:2 N"wX12

iNORPR720m NaY 12 73 AR WIRM ¥ awn o R 0°pR 112

Niy? D°PPK X127

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

2,2 MPwRI3

Nnawa »aNI

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2%p-%p naw R

PARAGRAPH 4

"

NanANY TAN2

Moshe proclaims to Israel: “Hear, O Israel, Havayah is our
G-d, Havayah is One. And you shall love Havayah your
G-d with all your heart.” The Alter Rebbe alludes to the
Shema: the food’s life-force becomes part of a person’s ac-
ceptance of G-d’s oneness and his love of G-d.

Deuteronomy 6:4-51-"7:1 0°127

223172277222 TR M DX DTN IO N I1PRN 1 2K yuv
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HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

12
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The Mishnah’s list of the thirty-nine primary labors for-

bidden on Shabbos includes “one who weaves two
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threads.”
Shabbat 73a:7t:X 27y naw
LI miem Liv2ism iseamm 22207 g nX i
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
XL,V naw
9107

“And the heavens and the earth and all their host were
completed (vaychulu).” Plainly they were finished; the
maamar reads vaychulu as “included” (nichlelu) in the su-
pernal delight, and, with the Midrash, as longing.
Genesis 2:1°X:’2 N°wWR12
[OR2¥722) PIRM OO0 920
And the heaven and the earth were finished, and all the host

of them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains that Atzilus is the World of
Tikkun, already rectified so that its lights and vessels are
one, while Beriah, Yetzirah and Asiyah come from the
shattering of the vessels of Tohu; therefore wholehearted
service is needed to draw a new light from above into
them, until Beriah is included in Atzilus itself.
KEHOT'S NOTE
.2,AR"MN

From Isaiah’s closing prophecy: “For as the new heavens
and the new earth that I am making stand before Me, says
Havayah, so shall your seed and your name stand.” The
Alter Rebbe refers to his explanation of this verse in Torah
Ohr.

Isaiah 66:22275:170 171°yw°
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DY) DY TAY? 12 770N

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Shlomo contrasts the two: “The righteous man eats to sat-
isfy his soul, but the belly of the wicked shall want.”
Plainly, the righteous eats what he needs while the wicked
is never sated; the maamar, following its source in Torah
Ohr, takes the righteous man’s eating as Shabbos eating,
which draws from above. (context: Steinsaltz Tanakh)

Proverbs 13:257175:3 "own
707 D°YY 1021 W01 ¥IwH PR poTX

The righteous eateth to the satisfying of his desire; But the
belly of the wicked shall want.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse distinguishes two kinds of eating: weekday
eating refines the food, taking from it what the kelipah
holds (“the belly of the wicked shall want”), while Shabbos
eating is a drawing-down from above, “to satisfy his soul,”
from the food as it is in its root before it fell in the shatter-
ing of the vessels, with no refinement at all.
KEHOT'S NOTE
2,0 R™MN
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LN ,978 972712 IR

WA Mvs Y vom

The Midrash reads “Vaychulu” (Genesis 2:1) as an expres-
sion of longing, citing “My soul yearns, and even is con-
sumed (kalsah).” The Kehot note points here for reading
vaychal as kelos hanefesh.

Bamidbar Rabbah 10:1°x: 7127 72722
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Closing the account of creation: “And G-d completed on
the seventh day His work that He had done, and He rested
on the seventh day.” Plainly vaychal means He finished;
the maamar reads it as kelos hanefesh, a longing out of
delight.
Genesis 2:2’2:2 N°wR12
*Y°2Wa 0P Nawn Ny WK INIRPH Y awn oiva oophr B0
7YY WK IAIKR02n
And on the seventh day G-d finished His work which He had
made; and He rested on the seventh day from all His work
which He had made.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2,2 N°wRI2

vy nuY "n
“One who toiled on Erev Shabbos will eat on Shabbos; one
who did not toil on Erev Shabbos, from where will he eat
on Shabbos?” The Alter Rebbe applies it to Shabbos as the
arousal from above that answers the week’s labor.
Avodah Zarah 3a:10:X °3 771 1712y
17?2 MR LMY WX 1P JIR 0PIy P 3137 DY 1nN
,N3%32 DOR° NaY 27y3 MY *n 102IYaY 00IY (RIT 9IN2 BTN
MR 12 7D 2Y AR XYY 2N2W3 PIRY 1270 NIY 27¥32 N XY n
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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In that discourse the Alter Rebbe explains that each mitz-
vah draws its own particular delight, while their root is the
“source of delights” above every particular pleasure.
KEHOT'S NOTE
X ,215wa nmph
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After some of the people went out to gather manna on
Shabbos, Moshe tells them: “See that Havayah has given
you the Shabbos; therefore on the sixth day He gives you
bread for two days.” In his discourse on this verse the
Alter Rebbe reads “given you” to mean that Shabbos is
given in the measure of the week’s work.

Exodus 16:291972:1"b mnw
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See that the L-RD hath given you the sabbath; therefore He

giveth you on the sixth day the bread of two days; abide ye

every man in his place, let no man go out of his place on the

seventh day.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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At the end of the sixth day: “And G-d saw all that He had

made, and behold, it was very good.” Read here as: cre-
ation was very fitting in G-d’s eyes, and so it could be gath-
ered into the Shabbos delight. (Kehot: Genesis 1:33)
Genesis 1:318”2X NPwx12
0i° 9277 27717 TRR 230TmIm vy 1!??_{"?;'11?5 D’I?"?kj R
Bl
And G-d saw every thing that He had made, and, behold, it
was very good. And there was evening and there was morn-
ing, the sixth day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For on it He rested from all His work.” Explained here by
the image of a person who stops working and whose mind
returns to itself.
Genesis 2:3°3:’2 N°wR12
in;N'??;'b'BT,: NaY 92 %3 IR TR CYRawi 0PTNR D’p"7§ T2
:Niry? 0°p%K X127WK
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating
had made.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 6
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The words here quote Genesis 36:32; the passage is shown
below.
Genesis 36:32272:7"% nowr12
:712037 177y 0w 1iY2712 Y2 0iTRD Toan
And Bela the son of Beor reigned in Edom; and the name of
his city was Dinhabah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Torah lists the kings who reigned in Edom before any
king reigned over Israel: of each of the first seven it says
“and he died,” while of the eighth, Hadar, it records no
death (verse 39). In Kabbalah the dying kings are the shat-
tered vessels of Tohu, and Hadar is the root of tikkun.

Genesis 36:37-391”2-1"2:1"% n"wr12
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And Samlah died, and Shaul of Rehoboth by the River
reigned in his stead. And Shaul died, and Baal-hanan the
son of Achbor reigned in his stead. And Baal-hanan the son
of Achbor died, and Hadar reigned in his stead; and the
name of the city was Pau; and his wife’s name was
Mehetabel, the daughter of Matred, the daughter of Me-
zahab.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
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R%1R . . NAsNR

The Kehot note refers to a note by the Rebbe Rashab on
these words, printed in the additions (Hosafos) earlier in
this volume, 18c.

KEHOT’'S NOTE
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In Patach Eliyahu, the opening prayer of the Tikkunei
Zohar: Keser Elyon is Keser Malchus, and “within” it is the
Name Havayah spelled out with alefs (whose value is 45,
Mah), “which is the path of Atzilus.”
Tikkunei Zohar 17a:18-202-11"":X 1> 717171 1PN
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Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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That discourse explains that the Patriarchs are Chesed,
Gevurah and Tiferes of Atzilus and asks what their being a
“chariot” means.
KEHOT'S NOTE
X,y R™MN
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In the passage the note points to, the Alter Rebbe de-
scribes prayer being raised to its source in Keser, where
there is simple mercy that “bears iniquity” and from
which new letters are drawn, and applies the same to the
mitzvos.
KEHOT'S NOTE
2,2 RN
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There the Alter Rebbe writes that Adam Kadmon is what is
called “the Will of all wills,” referring back to this maamar
on “For the conductor, on the eighth.” He adds that this is
why, when a yud is written, its upper tip is made first: from
the tip, Keser, which is Adam Kadmon, the body of the
yud, Chochmah and Atzilus, is drawn.
KEHOT'S NOTE
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In the psalm of creation the psalmist exclaims: “How
many are Your works, Havayah! You have made them all
with wisdom.” Plainly all creation shows G-d’s wisdom;
the maamar reads it: before Adam Kadmon, Chochmabh it-
self is like “making” (Asiyah), and the two are equal. (con-
text: Steinsaltz Tanakh)

Psalms 104:24773:77p 0°2°1n
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How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note sends the reader to the Chabad encyclopedia, vol.
4, p. 585, and the sources listed there, on Chochmah and
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Asiyah being equal before G-d.
Tanya, Likkutei Amarim 2:33:°2 01K *01p°2 ;WK1 pon %0
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Kehot Publication Society (CC-BY-NC)
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There the Alter Rebbe explains that Chochmah of Atzilus is
the “source of the source,” yet for the Infinite Light to be
drawn into Chochmah, “wisdom comes from nothing”;
this is G-d’s humility.
KEHOT'S NOTE
NL,TPR™MN

R PUYWAY 77D RURW 17V IR12Mm

That passage explains that in the scheme of the worlds as a
whole, Adam Kadmon is called the “Adam of Beriah,”
Akudim, Nekudim or Atik and Arich the “Adam of
Yetzirah,” and Atzilus as a whole the “Adam of Asiyah,”
while the “Atzilus” of the whole scheme is the Infinite

Light itself.
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Rabbi Chaim Vital explains that the five worlds together
form one Name Havayah: the tip of the yud is Adam
Kadmon, the yud is Atzilus, the first hei Beriah, the vav
Yetzirah and the last hei Asiyah.
Sha'arei Kedusha, Part 3 1:6-7"1-"1X 2 pon ,nwi1p »yw
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He emanated five worlds, one world being the soul for the
next, and the next world being the soul for the next. These
are: Primordial Man-Adam Kadmon, as mentioned in Sefer
Tikkunim, which in the nomenclature of the Ge’onim is
called, “Exceedingly Brilliant-Tzachtzechoot.” The second is
the world of Emanation-Atzilut. The third is the world of
Creation-Briyah. The fourth is the world of Formation-
Yetzirah. The fifth is the world of Action-Asiyah. These five
worlds are considered as One Being-Havayah Achat-1"1n
nnX. For, the thorn of the letter Yod-(°) 71 is ...

Shaarei Kedusha (Public Domain) « Gates of Holiness, translated by Rabbi
Amiram Markel, 2013 (CC-BY)
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A manuscript variant: Bukh 4 reads “Therefore Shabbos
applies even outside the Land, in a place of idolaters.” The
note suggests that this explains the printed words “even in
a place where there is ‘this opposite that’,” and that the
wording was perhaps changed out of fear.
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Koheles: “G-d has made this opposite that.” Plainly, good
days and bad days alike come from G-d; in Chassidus the
verse means that for each level of holiness there is a corre-
sponding force of kelipah.

Ecclesiastes 7:147:1 noip

ey ng'nrgy? MR 03 AR7 Y7 092 232 70 723 o2
:TIIRM 1PMR DTN R¥N? KPYW N72777Y 0°pK7

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that the souls of Moshe and
Avraham were from Atzilus, which shone in them openly
below; so Atzilus is present below as well, as Sefer
HaGilgulim, chapter 20, says that there is Atzilus even in
Asiyah, though in our generation it is not revealed.
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The wording of Sefer HaGilgulim, chapter 20, is copied
out in Or HaTorah, Vayikravol. 2, p. 507.
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There the Tanya writes that the Infinite Light fills even this
lowest world through its investment in the Ten Sefiros of
the four worlds, Atzilus, Beriah, Yetzirah and Asiyah, citing
Etz Chaim and Sefer HaGilgulim, chapter 20.
KEHOT'S NOTE
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Before his death Yaakov feared that one of his sons was
unworthy, “as with Avraham, from whom Yishmael came
out, and my father Yitzchak, from whom Eisav came out”;
his sons answered with “Hear, O Israel.” The maamar cites
it for kelipos that correspond even to the Patriarchs.
Pesachim 56a:7°t:X 171 0°nos
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There the Alter Rebbe cites “the head of Eisav is in the bo-
som of Yitzchak” to show that the outer forces draw nur-
ture more from the gevuros than from the chasadim.
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In Or HaTorah, Vayikra vol. 2, p. 508, the words “in the
place of the kelipos” read “in the place of idolaters and
kelipos.”
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At the end of chapter 46 the Alter Rebbe explains that the
light of the holiness of Shabbos and Yom Tov shines even
on the soul of a complete ignoramus, since the coarseness
of the body does not prevent the soul’s union with G-d;
that is why the punishment for labor on Shabbos is the
same for every Jew.
KEHOT'S NOTE
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When G-d gives Avraham the covenant of circumcision:
“And G-d said to Avraham: And you shall keep My

likuteitorah.com/likkutei-torah/tazria/
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covenant, you and your seed after you throughout their
generations.”

Genesis 17:9°0:1”> n*wx12
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And G-d said unto Abraham: ‘And as for thee, thou shalt

keep My covenant, thou, and thy seed after thee throughout

their generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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G-d to Avraham: “And an uncircumcised male who will not
circumcise the flesh of his foreskin, that soul shall be cut
off from its people”: the punishment of kares.

Genesis 17:1477:1”> n°wR12
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And the uncircumcised male who is not circumcised in the

flesh of his foreskin, that soul shall be cut off from his peo-

ple; he hath broken My covenant.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist, surrounded by enemies on every side:
“They surrounded me like bees ... in the Name of Havayah
I will cut them off (amilam).” The word can also mean “I
will crush them,” from the root of rubbing; the maamar
draws on both, cutting and rubbing, for milah. (context:
Steinsaltz Tanakh)

Psalms 118:1237:1p 0°2°11n
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They compass me about like bees; They are quenched as the
fire of thorns; Verily, in the name of the L-RD I will cut them

off.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There it is explained that this revelation of Adam Kadmon
is in the self-sacrifice for the sanctification of G-d’s Name
that is present in every Jew.
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A king entered a city and decreed that no guest would see
his face before first seeing the face of the matron; so no of-
fering is brought until a Shabbos has passed over it, “for
there are no seven days without a Shabbos, and no cir-
cumcision without a Shabbos.”

Vayikra Rabbah 27:107:12 1127 Rp™
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The Raaya Mehemna on Tazria says that the child, like an
offering, waits eight days so that one Shabbos passes over
him, for then he is joined to that Shabbos, the secret of the
holy covenant.

Zohar, Tazria 7:29-11:40°1:X"-1”2:"1 ¥°7tn 7711 790
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The bride, asleep, hears her beloved knocking: “I am
asleep, but my heart is awake; the voice of my beloved
knocks: Open for me, my sister, my beloved.” The Sages
add G-d’s promise, “Open for Me like the eye of a needle,
and [ will open for you,” which the Alter Rebbe explains in
his discourse on this verse.

Song of Songs 5:2°2:"11 0*°Wwi W
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I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains that in the inner dimension
of the upper worlds the arousal from below must first do
all within its power, from Chochmah down, and only then
is the higher arousal from above revealed, which the
arousal from below does not reach: “Open for Me like the
eye of a needle” is the effort from below, “and I will open
for you like the opening of the Ulam” is the higher light
that answers it.
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“Periah of circumcision was not given to Avraham our fa-
ther,” as it says, “At that time Havayah said to Yehoshua:
Make for yourself sharp knives.”
Yevamot 71b2 X7y nina°
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The command of periah is explained in Or HaTorah,
Shavuos, p. 109.

Yevamot 71ba x”y nina°
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There the Alter Rebbe explains that Avraham drew
G-dliness only inwardly, so the mitzvos were not yet re-
vealed in physical deed; at ninety-nine he was given cir-
cumcision as a gift, in actual deed, so that Yitzchak and
then Yaakov would be born, whose sons would receive the
Torah as mitzvos performed in physical action.
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Havayah'’s first command to Avraham: “And Havayah said
to Avram: Go forth from your land, from your birthplace
and from your father’s house.” It came long before his cir-
cumcision, which the maamar takes as a sign that Atzilus
shone in him even then.

Genesis 12:1°8:2™ n°wr12
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Now the L-RD said unto Abram: ‘Get thee out of thy country,
and from thy kindred, and from thy father’s house, unto the
land that I will show thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Elazar son of Rabbi Avina: “mitzvos” of Shabbos is
written full, to teach that Shabbos equals all the mitzvos of
the Torah; yet circumcision overrides it, as in the parable
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of two matrons, where the one who steps aside shows that
the other is greater.
Jerusalem Talmud Nedarim 3:9:3°2:°0:3 07971 25217 TInon
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“On the eighth day one shall circumcize. 12:2.,” even on the
Sabbath. How can I confirm “its desecrator shall certainly
die. 31:14.?” Even for circumcision? How can I confirm “on
the eighth day one shall circumcize”? Even on the Sabbath?
The verse says “. 12:2.But on the eighth day one shall cir-
cumcize,” even on the Sabbath 132a, Sifra Tazria‘ Pereq
1(4)] the argument for performing circumcision on the
Sabbath is based on the expression “on the Sabbath day”
and not simply “on the Sabbath”.. In Torah, Prophets, and
Hagiographs we ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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Moshe to the people who went out for manna on Shabbos:
“See that Havayah has given you the Shabbos.” The Alter
Rebbe refers to his discourse on this verse.

Exodus 16:29v”3:1"t mnw
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See that the L-RD hath given you the sabbath; therefore He

giveth you on the sixth day the bread of two days; abide ye

every man in his place, let no man go out of his place on the

seventh day.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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Of Yom Kippur: “It is a Shabbos of complete rest for you,
and you shall afflict your souls.” The Alter Rebbe refers to
his discourse on these words.
Leviticus 23:3227%:373 R1p™
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It shall be unto you a sabbath of solemn rest, and ye shall af-
flict your souls; in the ninth day of the month at even, from

even unto even, shall ye keep your sabbath.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains the Sages’ saying that
Shabbos is equal to all the mitzvos: through the mitzvos
the light remains hidden, and on Shabbos it is drawn into
revelation.
KEHOT'S NOTE
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From the Levites’ prayer recounting G-d’s kindness: “And
Your holy Shabbos You made known to them, and com-
mandments and statutes and Torah You commanded them
through Moshe Your servant.” Here the word mitzvos is
spelled with two vavs.

Nehemiah 9:147>:t 7°1m31
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and madest known unto them Thy holy sabbath, and didst

command them commandments, and statutes, and a law, by

the hand of Moses Thy servant;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rabbi Yishmael says: “Great is circumcision, for thirteen
covenants were made over it.”
Mishnah Nedarim 3:1187°:’2 0971 71wn
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[If one says,] “Konam that I do not benefit from the Children
of Noah,” he may benefit from Israelites, and he is forbidden
to benefit from the nations of the world. [If one says, “Kon-
am] that I do not benefit from the seed of Abraham,” he is
forbidden [to benefit] from Israelites, but permitted [to ben-
efit] from the nations of the world. [If one says, “Konam] that
I do not benefit from Israelites”, he may buy things from
them for more [than their worth] and sell them for less. [If ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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the passage shares nothing with the note
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In the Raaya Mehemna on Pinchas the Zohar reads lam-
natzei’ach as “there is Netzach” and speaks of “mal with
Netzach”; it adds that mal (70) “has seventy names,” and
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that “on the eighth” means Netzach does not move away
from Hod, the eighth Sefirah.

Zohar, Pinchas 35:189-37:2022"1:1"2-1v”9p:11”2 0M319 ,7mM1 190
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In Patach Eliyahu: “You are higher than all the high, hid-

den from all the hidden; no thought can grasp You at all.”
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Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
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The note refers to a later passage of Likkutei Torah, in the
Derushim for Rosh Hashanah, end of 57b, and the sources
noted there, for “Abba hangs upon Chesed and Imma
upon Gevurah.”
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“From the side of Abba hangs the supernal Chesed; from
the side of Imma hangs Gevurah.”

Zohar, Bamidbar 3:27-381”%-175:2 7272 ,77t1 190

Then the last He denotes the west. The south is thus inter-
linked with the east, which constitutes the starting-point of
the sun. Hence we have learnt that it is the side of the Father
to which is attached the supernal Hesed (Mercy), and the
side of the Mother from which depends Geburah (Might).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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After the golden calf and the Thirteen Attributes, Moshe
asks: “Let my L-rd go in our midst, for it is a stiff-necked
people, and You shall pardon our iniquity and our sin.”
Plainly he asks G-d to stay with them because, being stiff-
necked, they will need His mercy; the maamar reads the
stiff neck itself as the ground of pardon, a stubbornness
rooted above reason. (context: Steinsaltz Tanakh)

Exodus 34:9'0:7"% mnw
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And he said: ‘If now I have found grace in Thy sight, O L-rd,
let the L-rd, I pray Thee, go in the midst of us; for it is a stiff-
necked people; and pardon our iniquity and our sin, and
take us for Thine inheritance.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains that Netzach, Hod and
Yesod, the “legs” that hold up the head, are drawn from
Keser, the supernal will revealed in the Oral Torah, which
is why redemption comes through “the supreme G-d”; he
refers back to this maamar on “For the conductor, on the
eighth” for the matter of Netzach, and adds that Netzach is
a branch of Chesed.
KEHOT'S NOTE
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There the Alter Rebbe explains that kindness that comes
from greatness belongs to the Infinite One alone, “whose
greatness is unsearchable”; created beings, who are truly
as nothing before Him, cannot have the trait of greatness,
and so in holiness there is self-nullification, the opposite

of greatness.
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’1 95772 12% 12w

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
1,10 3-0om1 12T

Said of King Yehoshafat of Yehudah: “His heart was lifted
up in the ways of Havayah, and he also removed the high
places and the Asherah trees from Yehudah.” Plainly he
grew bold in G-d’s ways; the maamar takes it as the soul’s
holy greatness, which stands firm against the evil inclina-
tion. (context: Steinsaltz Tanakh)

II Chronicles 17:67:1”> 2 011 *127

ST DWRT-NRY NINAT-NK %07 TIYY 7 99772 927 Aam)
And his heart was lifted up in the ways of the L-RD; and fur-
thermore he took away the high places and the Asherim out

of Judah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

5173039 %
Moshe to Israel: “For which is a great nation that has G-d
so near to it, as Havayah our G-d is whenever we call upon
Him?”
Deuteronomy 4:7°1:7 0°727
1RIP7222 APRYR D YRR 0°37p DORPR PR PiTa van oD
PR

For what great nation is there, that hath G-d so nigh unto
them, as the L-RD our G-d is whensoever we call upon Him?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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83

84

85

KEHOT’'S NOTE
1,70%27

D172 AR YN

G-d’s promise to Avraham: “And I will make you a great
nation.”

Genesis 12:2°2:27 n°wx12

And I will make of thee a great nation, and I will bless thee,
and make thy name great; and be thou a blessing.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Avraham objected that seventy nations had already come
from Noach; G-d answered that from him He would raise
“that nation of which it is written, ‘For which is a great na-
tion.’” (Kehot: Bereshit Rabbah 39:14)
Bereshit Rabbah 39:11x:10”% 127 n>wr12
12 MR MR DOYAW DAY KD MIM) 12 ANR V91T 0D qwyR”
ToRYR CIR L7913 N3 %1 097 (1,7 0°137) 12 1IN0 AMIR MK
PIWYRY” KPR IRD 2°N5 PR OTOWRY JINR 19972 %37 9K 7
271 07710 92 719 227 .13271 79 DR AwT 02 IR T CARen
2515 M372 YR M1 WP 19MR KIAR 92 R0 9377 71772 RAR
77w 9% R*°M 737 MR MR YIIRY MAR WO 17w 17w XD
RS DR NDYRM 9271 UMD Nbynn :0MaT Iwbwh nnnan
oo - 119271 779D NBYMN .OWT DR NLYHMY
“I will make you a great nation, I will bless you
[vaavarekhekha], I will render your name great, and you
shall be a blessing” (Genesis 12:2). “I will make you a great
nation” - he said to Him: ‘Did you not [already] produce sev-
enty nations from Noah?’ He said to him: ‘That nation in
whose regard it is written: “For who is a great nation [to
whom G-d is so close]?” (Deuteronomy 4:7), I will produce
from you.’ Rabbi Berekhya said: “I will give you” and “I will
place you” ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

9% 27 mana wrns

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L%

PR NPT

David’s psalm of praise (Ashrei): “Great is Havayah and
very much praised, and His greatness is unsearchable.”
Applied here to the sovev kol almin, the root of the souls.

Psalms 145:3°3:7"np 0°%°1n
2P0 PR NPT TR PPIm v T
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.w”p no72

DyTam awh awyn

Yehoshua’s plea after the defeat at Ai: when the Canaanites
hear of it they will surround us and cut off our name from
the earth, “and what will You do for Your great Name?”

Joshua 7:9'v:1 ywim

"2 DK AP APY 1203 YIS "2 ¥ 30 W
(24T AT MpyRTI IR

For when the Canaanites and all the inhabitants of the land

hear of it, they will compass us round, and cut off our name

from the earth; and what wilt Thou do for Thy great name?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%A N0 ARTAn o R

David blesses G-d before the whole assembly: “Yours,
Havayah, are the greatness, the might, the beauty, the vic-
tory (netzach) and the splendor.” Netzach follows great-
ness in the list.

I Chronicles 29:11x:1”3 X 0°2°71 °127

IR DUBw3 9373 TIM M3IM NIREAM MM 19T 1 7Y
wXT? 937 Kipamam naend 1 77

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SN 21 an

Shmuel tells Shaul, after Amalek, that the decision to take
the kingdom from him stands: “And also the Netzach of
Israel will not lie or relent, for He is not a man, that He
should relent.” Plainly Netzach is a name of G-d, the
Eternal One of Israel; the maamar reads it also as the
Sefirah Netzach, rooted in the level that is “not a man.”
(context: Steinsaltz Tanakh)

I Samuel 15:29173:7°0 R PRnw
:0N377 X3 07X K2 22 On22 K21 19w K2 DRI nw1 on
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the Idra Rabba the twenty-four courts in the “forehead
of the Will of wills” are all called netzach. The Zohar reads
“for He is not a man” of the Netzach revealed in that fore-
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head, where no face is revealed and so it is not called

“ ”

man.

Zohar, Idra Rabba 28:199-29:209x27 XJ7IX71 ,377 7890
g Rol RO !

21 NP2 WwURD . . 13°ma NI NI 0T RD 0D

There the Alter Rebbe explains that the “form of man”
above is the Sefiros in their three lines, whereas Keser is
above division and hishtalshelus, so of it is said “for He is
not a man”; the forehead, the vessel for revealing the will,
is therefore above the level of “man,” just as in a person
the face proper begins from the nose down.
KEHOT'S NOTE
3,30 wUnw NP IR

92 7y vopT M

There the Alter Rebbe cites the Idra Rabba, 136b, on “for
He is not a man”: “man” (adam) is the revealed side of
Z’eir Anpin, while its inner core is Atika itself, and the of-
fering “to Havayah” reaches that inner level.
KEHOT'S NOTE
.2,29 N°WRI2 N”MIR2 PNyl 11'([7‘?;'! 2 L,ARPN D 5995 1R

93 ’5°D 7NN M

This Midrash is quoted in Or HaTorah, Beshalach, p. 675.
KEHOT'S NOTE
ayancy m5wa ' N7 RN

94 | In a baraita in Rabbi Akiva’s name expounding “Yours,
Havayah, is the greatness ...”: “And the Netzach: this is
Yerushalayim.”

Berakhot 58a:171:X 1”1 n1572
02 YR it — PRPTNI N 77 XPPY 22T AR RN ROUINRI
TR 1A% it — *NIRERTY” .Ni7i02 N3 it — AT A
W'[P?JEI nait— ”'ﬁ:‘lﬂ]” .D?'_?[ﬂ'ﬂ? it —rn2ay
In a Baraita it is taught in the name of R. 'Akiba : "Thine, O
L-rd, is the greatness" — that refers to the division of the
Red Sea. "And the power" — that refers to the smiting of the
first-born. "And the glory" — that refers to the giving of the
Torah, "And the victory" — that refers to Jerusalem. "And
the majesty" — that refers to the Temple.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)

95 AR T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.N%,103 R-0°1°11 9727

96 TIRIN T N

Isaiah to Zion, before the enemy’s downfall: faith, salva-
tion, wisdom and knowledge will be her strength, and “the
awe of Havayah is his treasure.” Applied here to

likuteitorah.com/likkutei-torah/tazria/

31 97 nwn 0P

Yerushalayim as yirah shalem, complete awe. (context:
Steinsaltz Tanakh)

Isaiah 33:6M:32 vy

:ﬁ'lgﬁR R0 NRT? NYTI Nnan D'SHW? '[Q'T'l 20y DIANR 2
And the stability of thy times shall be a hoard of salvation—
wisdom and knowledge, And the fear of the L-RD which is

His treasure.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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PARAGRAPH 10

97 | “If she is a wall”: this is Avraham. The Holy One said: if he
stands his words firm like a wall, “we will build upon her a
turret of silver”: We will save him and build him up in the
world.

Shir HaShirim Rabbah 8:9:1°X:’v:’n1 7127 0°7°wi 1w
anK 07728 71 LR7T Ain OX ,A0D NP 707y 1321 KR i OX
NPV %Y 7321 ,ANIND 07127 RIT TRYD OX RIT N2 WD
DX ,1IR M7 779y 7183 K> NPT OXY .01V INIR 73231 137723 703
T R IR WP 707y 731,077 ivyn Putum nivenn Xin o7
YT XX 12Y DN PR 12 LNOX YY? XPX nppnn AXK
,DAN 2R :RIT P2 WITRD "3DP DIIAR WY L, IR LNOR
<2 PIRY,NTPTIRD YT ,TRIND D°230 DURYR THYR
“If she is a wall, we will build upon her a silver turret; and if
she is a door, we will affix upon her a cedar panel. I am a
wall, and my breasts are like towers; then I was in his eyes as
one who finds peace” (Song of Songs 8:9-10). “If she is a
wall, we will build upon her a silver turret”; “if she is a wall”
- this is Abraham. The Holy One blessed be He said: If he

stands firm in his convictions like a ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

98 N7 7RI O

Her brothers speak of their young sister: “If she is a wall,
we will build upon her a turret of silver; if she is a door, we

”

will enclose her with cedar boards.” Plainly, if she is

chaste and firm like a wall, they will adorn her; the
Midrash applies the “wall” to Avraham standing firm in
his words. (context: Steinsaltz Tanakh)
Song of Songs 8:9°v:’1 0> W
M %Y M3 KON NPTOXY NP2 NV Y M3 X7 AminToN
TN
If she be awall, We will build upon her a turret of silver; And
if she be a door, We will enclose her with boards of cedar.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 11
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That discourse explains the Sages’ “do not read banayich
(your children) but bonayich (your builders)”: “your chil-
dren” is the love that comes from contemplation, while
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100

101

102

103

“your builders” is the yoke of Torah, which draws from
Chochmah itself and builds Yerushalayim, yirah shalem;
on this page it adds that one cannot reach the level of
“builders” without first being “all your children.”
KEHOT'S NOTE
X ,9 R nmpo

TR TP B

Isaiah consoles Zion: “And all your children shall be
taught of Havayah, and great shall be the peace of your
children.” The Sages read banayich (your children) as
bonayich (your builders), the reading this paragraph
builds on.

Isaiah 54:133: 771 1°yw°
27722 09W 377 °0 P77 1712709
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Abba cites “And all your children shall be taught of
Havayah”: they and no others; the passage goes on to
speak of one who has not been circumcised and has not
entered the covenant.

Zohar, Emor 15:54-17:63370:1"°-771:1"1 711K ,7i117 190

R. Hiya said: ‘Israel from the eighth day cleave to G-d and
are impressed with His name and become His, but the other
peoples do not cleave to Him nor conform to His rules, and
they remove from themselves the holy impress until they
cleave to the other side which is not holy. When G-d came to
give the Law to Israel, before doing so He summoned the
children of Esau and said to them: Do you desire to accept
the Law?1v. T. B. Abodah Zara, 2b. At that moment ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

7RI %aR

The sister answers her brothers: “I am a wall, and my
breasts are like towers.”

Song of Songs 8:10:’11 0°7°w1 W
;0990 NRZIND 1°3°Y3 N7 1R NIDTIRD *TYY TRin IR
I am awall, And my breasts like the towers thereof; Then was

Iin his eyes As one that found peace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"noIoR T2

There the Alter Rebbe reads “For I said: The world shall be
built with kindness”: the kindness itself is built, brought
into being anew, for in the Infinite One there is no at-
tribute of kindness, and only through many contractions
is His light clothed in Chesed; at first G-d created out of
His own desire for kindness, but now the arousal from
above depends on the arousal from below, “For I said,” the
heart’s turning to G-d.
KEHOT'S NOTE
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The beloved praises his bride: “To My mare among
Pharaoh’s chariots I have likened you, My beloved.” The

Alter Rebbe refers to his discourse on this verse.
Song of Songs 1:9’V’R 0°°wi W
PI2YY TRRT Y19 22972 "NOY?
I have compared thee, O my love, To a steed in Pharaoh’s
chariots.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1712° 701 29y SNARR

The psalmist: “For I said: The world shall be built with
kindness; in the heavens You establish Your faithfulness.”
Plainly, kindness will be built up forever, or the world is
founded on kindness; the discourse “To My mare” reads it
as kindness itself being built through Israel’s service.
(context: Steinsaltz Tanakh)
Psalms 89:3"1:1"0 0°2°1n
:D712 TN 120 DY 1322 107 0PI YR
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12
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The note refers to the Siddur, 141b, for a discussion of this
Midrash.
KEHOT'S NOTE
0°0°1 Awyw NMI2 777 11 PAD PPN A%R 077 .2 ,RDp MT0 ORI
.AMIn-2"wn

Turnusrufus the wicked asked Rabbi Akiva: “If it is as you
say, that the Holy One honors the Shabbos, let Him not
blow winds on it, bring down rain on it or make grass grow
on it.” Rabbi Akiva answered: two who live in one court-
yard may not carry there without an eruv, but one who
lives alone may carry in the whole courtyard; so with G-d,
since there is no other domain with Him and the whole
world is His.
Bereshit Rabbah 11:5°7:8”> 1127 n*wX12
MR 70°01°7 01 1 AR L,ROPY 37 DR DR YwIT 0101
57R L0 NOnRR 7,70 DPBR AR NR L2 ) 123 A b
NPINARY LR DO RNAWT KA RIW ORM 010 0 12 %9 DR
%W DPR L1772 D97 DID0TIL RAW ORND L1712131 123 1 7R
YT NR IR 9K ,717297 172p0 137 N AR PUR 217207 Tonn
,Nawn mne 9o ohaaR AR 5P 7LD T3 N YR )
DR T2Yn 2IM PPR RAPNK 22 7231 DR RT7 27K ,01 R0 nawa
.o MIN 93 721y KIAW ,07977 171312 NdA

The wicked [governor] Tinneus Rufus asked Rabbi Akiva:
‘How is this day [Shabbat] different from the other days of
the week?’ He said to him: ‘How is this man [Tinneus Rufus]

118



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 4

different from other men?’ He said: ‘What did I say to you
and what did you say to me?’ He said to him: ‘You said to
me: How is this day different from the other days of the
week, meaning, in what way is Shabbat different from every
day? And I said to you: How is this man different ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

108 55 19 NI 217°Y $UN N MWW NI 2170y Pon
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A heretic asked why G-d does not keep Shabbos. The Sages
answered that a person may carry within his own court-
yard on Shabbos, and the upper and lower worlds are all
the courtyard of the Holy One, as it says, “The whole earth
is full of His glory.”
Shemot Rabbah 30:9°v:"% 737 minw
MR 927 K77 %R PIRT DRI DORwT DR RDT (30 7°B7°) 2000 ...
Swn :RI°M 972 01 %37 OWw3A AR °27 MR APYOD 1°MaT AR
01031 11°71 K91 ,N139°R °3 9512 yuIa M 071 1 mnw ,7onb
,712 209 ARR L1910 9y 1712 1Thyen L nwn 1w R RDPX 19100
ONR ,19IN3 DI5TY OTR “NNAM KDY ,190Wn SN IR M1 07190
DOPORM MR D AR IR CNMAY TITD IMKR PInwn Pan
PRIV 77NN DR PNIPN LT 0PN DR PNRI2 ROW TY ORI
..., TOIR 271K 177 LIRK 9RR ORI (1 0Dwn)
Another matter, “these are the ordinances” (Exodus 21:1),
that is what is written: “He declares His words to Jacob”
(Psalms 147:19); these are the commandments, “His statutes
and ordinances to Israel” (Psalms 147:19); these are the or-
dinances. Because the attributes of the Holy One blessed be
He are unlike the attributes of flesh and blood. The attribute
of flesh and blood is that he instructs others to perform, but
he does not perform anything. The Holy One blessed be He
is not so. What He performs, He says to Israel ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

109 1277 19K T7INDY

There the Alter Rebbe asks the same question: the other
thirty-eight primary labors besides carrying do not de-
pend on domains at all, since plowing and sowing are for-
bidden in a private domain as in a public one.
KEHOT’'S NOTE
¥77 W 1NN MnN IRIPT — 68 Y R wMPY LT B RMIN IR
AR D3 X2 — MR Mwan AR NOXPNA 1PV WP P NETINn
M) N75°2 Awpn 191 MR Mwan AR 1PN 19K MoK
7ayna B9 951 KD Y — 2% RPN o ,0w 173a% 1vtan L, (o
MORDM 953 NIpeyR ATIPAT RO RN NORDRw DXy L[y
J10KPM MIaR PO DvRynom mamnw wMwm Moon XM LNaw
1Py Swn 17 ww o 12m eyl (7T otmawy LimemTan
23% P11 KD X7 N2w NORDR MDY RO ARDIAY 710D ,0und aRnm
.[Mun% 078" Naw noxbma o3 X*D (W AR NUD°a3) 17apn
55 %3) MWI? MR IRTT AV 1907 KD 77apn 225w 119on 197
MoK IRWS 03 DIPR NPNN TI0°0 P2 R9ma (1w 1910 oIvn
121K WY ,AIRRIT NORDMM MBYNO XX 1R

likuteitorah.com/likkutei-torah/tazria/
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Bereishis Rabbah has Rabbi Akiva, as here; in the parallel
passage of Torah Ohr the answer is attributed to Rabbi
Yehoshua.
KEHOT'S NOTE
NN IINTIR PYI DAY AR LYVI° 9% 37 W R”IN32 .0 7722 770
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PARAGRAPH 13
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The note refers to the Alter Rebbe’s Sefer HaMaamarim
5565 (1804-05), p. 326, on the parsa between Atzilus and
the lower worlds.
KEHOT'S NOTE
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There the Alter Rebbe writes that, as Etz Chaim explains,
the feet of Adam Kadmon end at the bottom of Asiyah, be-
cause the level of will includes everything, even the com-
ing into being of the final deed.
KEHOT'S NOTE
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Or HaTorah, Vayikra vol. 2, p. 513, refers both to this pas-
sage and to Iggeres HaKodesh 20.
KEHOT'S NOTE
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PARAGRAPH 14
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David, on G-d’s presence everywhere: “Even darkness is
not dark for You, and the night shines like the day: the
darkness is as the light.” Plainly, nothing is hidden from
G-d; the maamar reads it of the level before which all lev-
els are equal.

Psalms 139:123”’:15”‘7]7 "% mn
:TIRD 12702 1°K? Di%D 1772) Jan UKD qUn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe explains “For My thoughts are not
your thoughts”: in a person, thought is “nothing” beside
speech and deed, which act; above, thought is the true be-
ing, from which all comes into existence, seeing all gener-
ations at once.
KEHOT'S NOTE
ALr e nmph

119



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 4

16

17

%1A12 N

The beloved calls to his bride hidden among the cliffs:
“My dove, in the clefts of the rock, in the covert of the cliff,
show Me your appearance, let Me hear your voice.” The
Alter Rebbe refers to his explanation of this verse.

Song of Songs 2:1477°:’1 0*°wi1 W

IR TRV 27 T2 TP
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Isaiah calls the wicked to return, for G-d pardons abun-
dantly: “For My thoughts are not your thoughts, nor are
your ways My ways, says Havayah.” Plainly, G-d does not
hold a grudge as people do; the discourse the maamar
cites reads it of G-d’s thought as the source of all being.
(context: Steinsaltz Tanakh)

Isaiah 55:8'm:17117°yw°
M O3 377 827 K21 0w *Niawms K7 72
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15
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That discourse, which begins on 65d with the two loaves of
Shabbos, ends (66¢-d) by explaining Shabbos, “for on it
He rested,” as the ascent of the worlds in their inner di-
mension, when they are included in the simple general
power before which above and below are equal; that is
why, by the hidden reading, the two loaves stand side by
side.
KEHOT'S NOTE
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Moshe to the people on Shabbos: “Eat it today, for today is
a Shabbos to Havayah; today you will not find it in the
field.” The Alter Rebbe refers to his discourse on this
verse.

Exodus 16:257172:1"0 mnw
1732 IRIND X7 0i*7°n? 0ivn nawY=s odn nn‘g;x Y R
And Moses said: ‘Eat that to-day; for to-day is a sabbath unto

the L-RD; to-day ye shall not find it in the field.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah marks these words as coming from the
Maharil, who, as the note explains, was the Alter Rebbe’s
brother.

KEHOT'S NOTE
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As the note quotes it, the coming into being of the physi-
cal, from nothing to something, is from the Infinite Light,
the sovev kol almin, which encompasses all equally; the
passage speaks of the trait of majesty in which G-d clothes
Himself to draw down His kingship, from which the exis-
tence of the physical world derives.
KEHOT'S NOTE
Y2107 172 OPRIND RIT DAY "Rwan w72 PR NIANAY 3,2 RN
DNR IRNWA2 1910 opm

Nabn w2 1N

Haman, thinking the king means to honor him, proposes:
“Let them bring royal apparel that the king has worn, and
a horse that the king has ridden, and on whose head a roy-
al crown has been placed.”

Esther 6:8'1: 1nox

79m0 1YY 27 WK 010 7R0 127WRP WK Mdbn w2 N0
AWRI2 M19%R N2 1R1 WKL

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nwn pYeen wns

The note refers to Or HaTorah, Shemos vol. 8, in the dis-
course beginning “And G-d knew,” for the parable of the
division of domains.
KEHOT'S NOTE
.D"PbN Y91 777 1-NnY N7MIR IR

19IND 72wn2

“The darkness is as the light”: before the level that encom-
passes all, there is no difference between levels.
Psalms 139:1227:0"%p 0°%°1n
:TIRD 120D 1°K? Di"D 1P°2) Jan UKD qUn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

YT KDTTY 170

There, after explaining the parable of eruv and carrying,
the Alter Rebbe applies it to why labor is permitted on
Purim: when the revelation comes from a higher level, the
prohibition of labor does not apply.
KEHOT'S NOTE
X ,P RN

192 99710 K97 1Y

“A person is obligated to become intoxicated on Purim
until he does not know the difference between ‘cursed is
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Haman’ and ‘blessed is Mordechai.”” The Alter Rebbe
refers to his discourse on these words.
Megillah 7b:7-8'n1-1:2 "1 12°3n
TR I T2 YT KPT 7Y KINDI MI0I7 VLK IO KT 0
.0I02°K .>TT 772 0118 NTIPO AT2Y KL 027 127 29770 M2
MR LTI AR R YD 07 LKL 037 AUNY N3 op
’?D; N? :FIPY? MR L7703 0702 0°R NTIYO 12PN M ON° :FIP'?
-RO%1 WO RAYW) RNYY
Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

127 125571 D972 1Ipa N3 TS 21N

The note locates this explanation of “We were slaves to
Pharaoh” in the Siddur, 294c and on.
KEHOT'S NOTE

799K 3,787 N0

128 myan 1% avTay

Moshe teaches the answer to a son’s question: “We were
slaves to Pharaoh in Egypt, and Havayah brought us out of
Egypt with a strong hand.”
Deuteronomy 6:21873:"1 0°127
T3 DUIEEN TR DIERR Y197 W 0Ty W27 NI
arin
then thou shalt say unto thy son: ‘We were Pharaoh’s bond-
men in Egypt; and the L-RD brought us out of Egypt with a
mighty hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

129 TUPNR 112’1 N

The blessing Aharon and his sons give Israel: “May
Havayah make His face shine upon you and be gracious to
you.” The “face” is the inner dimension.
Numbers 6:25772:1 7127722
AT TR VIR W
The L-RD make His face to shine upon thee, and be gracious
unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.13,172712

130 MNP TP TvYa

The daughters of Zion are called to go out and see King
Shlomo “with the crown with which his mother crowned

likuteitorah.com/likkutei-torah/tazria/

31 97 nwn 0P

him on the day of his wedding.”
Song of Songs 3:11x7:’) 0*°wi W
D3 X 1PTIRYY MUY TP T7R3 TPE MII3 PRI NS
:127 nonty 031 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

K awraw

PARAGRAPH 16
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Likkutei Sichos notes that this, Shabbos labor not count-
ing as labor relative to Adam Kadmon, applies also with
regard to the outer dimension of Adam Kadmon.
KEHOT'S NOTE
qwnan 0 AR 223y v W”'l,?’? — PR NPNEn »1a% Ya112 03 RIT
.37 Y01 KO »¥0 279N

132 s1Rwn 7n 91
“And Baal Chanan son of Achbor died, and Hadar reigned
in his place”: the eighth king of Edom.

Genesis 36:39177:1"% N°wr12

IRYR 0¥ YD 1Y 0T 110 RN Ton 11239713 1N Pya nn
2371 ") N2 TIWR"N2 PRIV

And Baal-hanan the son of Achbor died, and Hadar reigned

in his stead; and the name of the city was Pau; and his wife’s

name was Mehetabel, the daughter of Matred, the daughter

of Me-zahab.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.07 ,1% NPwRI2 IR

133 1UD NPy M2na 1

The Midrash is copied in Or HaTorah, Nach vol. 2, p. 919.
KEHOT’'S NOTE
.LpPNn’y 2-9”1 N”MIR2 PNyl

134 | Rabbi Yehudah: the harp of the Temple had seven strings,
as it says “sova (fullness) of joys,” read as sheva (seven);
that of the days of Moshiach will have eight; and that of the
World to Come, ten.

Arakhin 13b:11-1337°-87:2 ™ "3y

N1 Py rernwn By nEamy” mNiw nIny mwen nin bw
1037 *2Y 23 7231 MMy 27 KAV Iy XD 0PI B .oy
Y 9P 3P 17 1R iy 2212 93192 °AP TN iR M0
"

William Davidson, Vocalized Aramaic (CC-BY-NC)
135 norERwn By nxanb
Read by Rabbi Yehudah as “on the eighth string” of the

121



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 4

harp of the days of Moshiach.
Psalms 12:1'%:2" 0°%°71n
:TIT? it NPRYa-oy nim?

For the Leader; on the Sheminith. A Psalm of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

136 Yawa 229911 MW DD . . NP

Yahel Or cites the Gemara in Arachin and lists several
places on the theme of seven.

KEHOT’'S NOTE

WY YW TIPS MImIpH 103 1080, 1°90YT RN X220 UR Y R P2

137 'R 9112 0N MPwRT NIR° BT . . RPWANR o

The Rebbe notes that the Maharsha’s own words are “one
song (one string) is added, according to what is said, There
is no difference between this world and the days of
Moshiach except subjugation to the kingdoms”: the matter
of freedom; Likkutei Torah adds and explains “from which
freedom is drawn.”
KEHOT'S NOTE
PR W 27y L, (NAR R1°2) °X °W 017 0w XWIIRT DU 1Pyne”
n”IP921 NI Ay — TN1PaPn TIaYw XPR Mwnn nmth My
R*@IN 2 P 27w nNmwn — JTMTCNN wRl wnw” whom Ro0mn
.32 717¥7 (92 °y R”N R”Win w”n0)

138 51970 M0 N3

The note also refers to Or HaTorah, Vayikra vol. 2, p. 430,
for this passage of the Tikkunei Zohar.
KEHOT’'S NOTE
.5n Y 2-RAP" N”AIR 02 IR9

139 919757133

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
3] 7w A w1 RO YR o

140 NNIPDW “7°RT 922 %772 17 7°RT 77227 91972 7110

“Kinor: kaf-vav (26), ner. The Holy One, blessed be He,
who is Havayah, shines in the ner, which is the Shechinah,
His mitzvah, and rejoices in her.”

Tikkunei Zohar 52a:8-10%-"1:X 2”1 77717 °1pn

7M1 OYWM IR 0 2 AMART PP WPRT 173 .73 170 M

L7123 701 ynw S9X0Y 12 T PO MI%NR RNOW IRT 9713

30 IPRT P 99N ARwan 93 17902 LM N8 Iyn ooy

TINRAN® TIN2Y .N3Y 712 NORT 791 R RIPD R 102 0T AP
.P”108 7”10 17°R KT RnDyn Dopony

Constantinople, 1740 (CC-BY-NC)

141 | David: “You make known to me the path of life; fullness
(sova) of joys is in Your presence, pleasantness at Your
right hand forever.” Rabbi Yehudah reads sova as sheva,
“seven,” the seven strings of the Temple harp.

Psalms 16:11x8™:1"0 0°5°11n
183 727072 NinYl 7°12°NX Ninel yaw 0°n nIR "1y°Tin

likuteitorah.com/likkutei-torah/tazria/
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Thou makest me to know the path of life; In Thy presence is
fulness of joy, In Thy right hand bliss for evermore.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 17

142 7 %3 NN %D
David’s song of thanks when G-d saved him from all his
enemies: “For You are my lamp, Havayah, and Havayah
illuminates my darkness.” The Name appears twice, divid-
ed by the cantillation.

I Samuel 22:29175:275 1 PR10w

P2V 773’171 277 ARTD
For Thou art my lamp, O L-RD; And the L-RD doth lighten
my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

143 =Rt falel7xRad iy Bub]

Shlomo: “The soul of man is the lamp of Havayah, search-
ing all the inner chambers.” Plainly, through a person’s
soul G-d sees into his innermost parts; the maamar reads
it of the light of the Name Havayah shining in the soul.
(context: Steinsaltz Tanakh)

Proverbs 20:27173:'3 *5wn
Y2702 wEn 07X NRY1 N )
The spirit of man is the lamp of the L-RD, searching all the

inward parts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18

144 QN NhwaT M
“The soul of man is the lamp of Havayah.”
Proverbs 20:27173:°3 *5wn
110270770722 EN DTN NPYI T )
The spirit of man is the lamp of the L-RD, searching all the

inward parts.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

19,3 °%wn

145 ATI2IM AP A TP

David’s blessing: “Yours, Havayah, are the greatness and
the might and the beauty and the victory and the splendor,
for all in heaven and on earth; Yours, Havayah, is the
kingdom”: read in Kabbalah as the seven attributes from
Chesed to Malchus.
I Chronicles 29:11x:1”3 X 0°2°71 °727
Y82 W2 $93 TN NEIM NI INAM M N 1 7Y
wX? 937 Nipamam nand 1 77
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 19

146 12y o0 man

G-d through Isaiah: “Behold, My servant shall prosper; he
shall be exalted and lifted up and be very high.” The ser-
vant may be one figure or all Israel; Targum Yonasan ap-
plies it to Moshiach. (context: Steinsaltz Tanakh)

Isaiah 52:1327:27171°yw°
STRM A3 RPN 0192 072y 5’_3?;73 hEh
Behold, My servant shall prosper, He shall be exalted and

lifted up, and shall be very high.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,210y

147 IR 727 72°0M

Moshe: “And Havayah your G-d will bring you to the land
that your fathers possessed ... and He will do you good and
multiply you more than your fathers.”

Deuteronomy 30:5°7:"> 0”127

A2V AW ARG PO WIS TS PR 7 A2
P NARN

And the L-RD thy G-d will bring thee into the land which thy

fathers possessed, and thou shalt possess it; and He will do

thee good, and multiply thee above thy fathers. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

148 9225 NN N7 P

Moshe foretells the return from exile: “And Havayah your
G-d will circumcise your heart and the heart of your seed,
to love Havayah your G-d with all your heart.” In the future
G-d Himself will remove the covering of the heart. (con-
text: Steinsaltz Tanakh)

Deuteronomy 30:6:"2 0°137

"9 PROK TN MIIX? TN 229°NKY 1237°NN TRIN N om
O 197 YR30 7237

And the L-RD thy G-d will circumcise thy heart, and the

heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,907

PARAGRAPH 20

149 PR MWy T2

That discourse opens with the Sages’ teaching that on the
tzitz “kodesh lamed” was written below and the Name
above, and explains it: “kodesh lamed” below is the
arousal from below, through Torah and mitzvos, and the
Name above is the arousal from above; there are two
Names Havayah with the cantillation dividing them, and
the higher, above Atzilus, is what the arousal from below
does not reach.
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/tazria/

31 20 2w 01
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150 o8 Dw
G-d commands Moshe about the High Priest’s garments:
“And you shall make a tzitz of pure gold, and engrave on it,
like the engravings of a seal, Holy to Havayah.” The Alter
Rebbe refers to his discourse on this verse.
Exodus 28:36777:117> n1nw
M2 WP NN MR 1Y NAADY V1Y I 77X YN
And thou shalt make a plate of pure gold, and engrave upon
it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 21

151 neRwn by nemb

In the Raaya Mehemna on Pinchas: “For the conductor, on
the eighth”: that Netzach should not move away from Hod,
which is the eighth Sefirah.

Zohar, Pinchas 35:189-37:202271:1”2-10”9p:11”2 0M19 7M1 190

152 nornRwn by

“David therefore fashioned an instrument of eight strings
and praised the Holy One with eight, as it says, ‘For the
conductor, on the eighth’”; the passage links this with the
eight letters of the combined Names Havayah and Ado-
nait.
Tikkunei Zohar 51b:10-118»>->:2 8”3 971171 *1pN
T770 R°1An2 H”pr [2wY 1°12°1 R°1PN2 R 1PN KRT P22 TN
.279 17795 1°PP0 LR°MN T 930 1INK RPIANT .Nhwn DY neanb
17795 PPPR0 TN P3Y RN LT7D 1T7IN 1PN LRCIAN PNTPR?
T79° 97R KT wy2 NP‘?D‘[ RI131 N°KY .5nwnT X171 K KT .27
NPw3a PPPOT RIAI NPRY LT 09003 1T AR TR R IR RP
VW STINY PRI TN
Constantinople, 1740 (CC-BY-NC)

153 neRwn By nean®

“For the conductor, on the eighth: what is the eighth? Hod;
and He is Netzach over her.” The Kehot note gives Tikkun
13 as the source of “He is in Netzach and She is in Hod.”

Tikkunei Zohar 28b:21-22275-X”2:2 1”2 771 °13pN

XD DRIW° 031 03 IMNK 79991 ORI 031 KT MBI IRYCAY

IRM NPAwn 2y nxInk Anwn N9OR DY n3In 9nnx oy apee

7 MW M T IRTIN ARPAN LYY A2 7R L0 DR

TIPRY LTI A1 7PN 1102 AT 130 ORT T RT P9 0
.03

Constantinople, 1740 (CC-BY-NC)

154 N”y0 R™17

The note corrects the reference to side b (folio 51b) and
says that this passage of the Tikkunei Zohar is cited in
Yahel Or, p. 31.
KEHOT’'S NOTE
7Y KDY IR DA R L[] 27y
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155

156
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7172 57N X129

There the two loaves of Shavuos are Netzach and Hod: the
Written Torah is “He is in Netzach” and the Oral Torah
“She is in Hod”; their waving raises them to the crown
(Keser) above them both, through which the Written Torah
is joined with the Oral.
KEHOT'S NOTE
L[5 7wy 2 ,m0 wrnw pOYY LK LB .2 ,00 AN [1P0]a R

TAN WY TANR 7 500 X170 0%

Zechariah’s prophecy of the end of days: “And Havayah
will be King over all the earth; on that day Havayah will be
One and His Name One.”
Zechariah 14:9'0:7 71>t
ST Y TN T KIT 0P YIRGTPRTRY Ton
And the L-RD shall be King over all the earth; In that day

shall the L-RD be One, and His name one.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12102 DOTI°R Pap) 27V 1INCaa

There the Alter Rebbe explains that a later verse is written
vekibel (“he accepted,” singular) but read vekiblu (“they
accepted”): at the time of the decree, when their self-sacri-
fice was revealed, they were as one; afterward each accept-
ed according to his own grasp and vessels; yet the written
form remains singular.
KEHOT'S NOTE
X% R™MN

T2 TV 190 R

Isaiah foretells that after bread of distress and water of af-
fliction, “your Teacher will no longer hide Himself, and
your eyes shall see your Teacher”: G-d, or Moshiach, will
be seen openly. (context: Steinsaltz Tanakh)

Isaiah 30:20°3:"% 1oyw»

TPy YT TR Ty 327N P o 9 00 3K 037 109
:T°7In7NR NIKA

And though the L-rd give you sparing bread and scant water,

Yet shall not thy Teacher hide Himself any more, But thine

eyes shall see thy Teacher;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,5y

nlak \airal
After the golden calf G-d shows Moshe His glory: “And
Havayah passed before him and called: Havayah,
Havayah, G-d, merciful and gracious,” the opening of the
Thirteen Attributes of Mercy; a paseq stands between the
two Names. Plainly G-d proclaims His Name; the maamar
reads “called” as calling down from the higher Havayah to
the lower.

Exodus 34:61:77% ninw
700727 0%ER 7N 1AM 0N '?8 0 RPN 1’;1.3"?5_7 al 1‘:5731
gaiahy)

likuteitorah.com/likkutei-torah/tazria/
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And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,70 mnw

On “On that day Havayah will be One and His Name One”
the Talmud says that the World to Come is not like this
world: in this world the Name is written with yud-hei and
read with alef-dalet, but in the World to Come it will be
read as it is written.
Pesachim 50a:21x”2:X 1 0°ron
MR 7T TP 230 T — 70PYR mY 1 20nD R KPR O
N7 'ﬁ’; IR 2023 .K7P3 21X ,202] ’JBWJ N5 X1 piRk! !Zﬁ'rf;)fl
D27 7282 738 XN
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 22
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Rish flel]
“On that day Havayah will be One and His Name One.”
Zechariah 14:9'0:7 7710t
ST 0 TR T T N O3 PR30y TRy M
And the L-RD shall be King over all the earth; In that day

shall the L-RD be One, and His name one.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

maeawn 1 ey on

Moshe: the mitzvah “is not in heaven, that you should say:
Who will go up for us to heaven and bring it to us?” Plainly
the Torah is not out of reach; the Tikkunei Zohar finds in
these words the letters of milah and of the Name.
Deuteronomy 30:122:"% 0°727
ANN YRR 17 I0RY TRMRYT 17T o0 nKY K17 0NYa KD
MIPYN
It is not in heaven, that thou shouldest say: “‘Who shall go up
for us to heaven, and bring it unto us, and make us to hear
it, that we may do it?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.20 % 0T

maeaw 1 ey on

The Tikkunei Zohar: the secret of circumcision is in “Who
will go up for us to heaven”: its initial letters are milah,
and its final letters are the Name Havayah.

Tikkunei Zohar 2b:2’2:2°2 971 *1pn

NI ,X7107 n°72 IR ,R22702 '[";751;1 NiR N7 12231 K7 n‘;iy

"N 12PN W2 Lt MY ARy 0 (20 P 0°1aT) T

(v » nw) 2°n37 R KT R 1PPEN 7MY 12°n CDiom
79 T2 197, 7Y NiXkY MM

Tikkunei Zohar - Vocalized (Public Domain)
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164 1 N70Y 199 N7
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
[3] X ,X?p . ,10.2,710 .2,2 ™0 NnTpn

PARAGRAPH 23
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Glosses on this summary, with variations in wording, ap-
pear in Or HaTorah, Vayikravol. 4, p. 1047.
KEHOT'S NOTE
.0%2°W2Y MIAAT TR °Y T 790 RIP% 07IR2

166 WrInY B 111

The harp of the Temple had seven strings, and that of the
days of Moshiach will have eight.
Arakhin 13b:107:2 3 1°>7y
D237 RIR7 1D 122 KPR ,79392 KDY 212 KD DmiN v KD
TN 527 :R°INT LTI 2272 K77 1°RCAnn K0P 7TIn? 1910y TNy
nimnY yaw» mRIY 100 7RI NYAY DY wIpn DY 191D iR
Y RPR y2i” *1p°n o8 70

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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G-d tells Ezekiel the laws of the future Temple: “The gate
of the inner court that faces east shall be closed the six
working days, and on the day of Shabbos it shall be
opened, and on the day of the New Moon it shall be
opened.”
Ezekiel 46:1°x:1"1 5xpi°
NWY 730 1777 0°7R 73BT NURtIRT 00 PP N 21T MR
:0ND? WINT O3 AN9? NIWD DPI Apynd
Thus saith the L-rd GOD: The gate of the inner court that
looketh toward the east shall be shut the six working days;
but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

168 W2 WINPT M T2

There the Alter Rebbe explains that on Rosh Chodesh
speech receives from Chochmah itself, which is called
“the gate of the inner court that faces east (kadim),” that
is, before (kodem) the work of creation; Chochmah as it is
clothed in the attributes is hidden within them, unlike the
revelation of Chochmah itself, which is far above them.

KEHOT'S NOTE
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169 1WA WIN ST M

Isaiah’s closing prophecy: “And it shall be, from one New
Moon to the next and from one Shabbos to the next, all

likuteitorah.com/likkutei-torah/tazria/
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flesh shall come to bow before Me, says Havayah.” The
Alter Rebbe refers to his discourse on this verse.
Isaiah 66:23375:1°0 1" yw°
ninnway Mp3Py X122 iN2Y3 N2 T W2 wINTR W
i
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

170 NP2 Y W vy 1nno)

“Great is circumcision, for thirteen covenants were made
over it.”
Mishnah Nedarim 3:118”°:’1 0971 T1wn
LYY A2 AANIY NP7Y TOWR IR TINY 12 YR 031 ..
AN MR 12373 ,INIR PRYNY? 227 .07y 07930 0 03, IRV
R AMTY ,aPon 77373 IR 20 221 .ninma may vhw by
mon1 XPY ,7on 12973 IR n0ap 12 Y *37 .mmna nawn
,I2om P93 IR NN 027 LYY KO 1YY prIsn nwnb i
nyy nivmd YW mPm mRiT niR C30 .0oYMn DY ity
<o 7Y 7Y 0P K171 KD 12728 D772
[If one says,] “Konam that I do not benefit from the Children
of Noah,” he may benefit from Israelites, and he is forbidden
to benefit from the nations of the world. [If one says, “Kon-
am] that I do not benefit from the seed of Abraham,” he is
forbidden [to benefit] from Israelites, but permitted [to ben-
efit] from the nations of the world. [If one says, “Konam] that
I do not benefit from Israelites”, he may buy things from
them for more [than their worth] and sell them for less. [If ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 24

171 YA PRIWS 1TPIY Ywa

“When Israel put ‘we will do’ before ‘we will hear,’ six hun-
dred thousand ministering angels came and tied two
crowns on each Jew.”
Shabbat 88a:7-8’n-"t:X n”n naw
DWW W2 "YRYI? *NYyI” XY WP 1YY3 SXED 221 U1
12 MY DX TR TR P27 LD vaxon PY Kiam
S2KD? IRVAY T2 IYRYI TN TR PRI T30 10X ,07ND
AP0 279D RPN 7272 KT 227 WK 2790 TR0 02TY DR ORI
:2°NJ7T — P2 272 ,7IMRTI — 1PV 272 ap7p 27in2
o TR AN PR 233 TR
William Davidson, Vocalized Aramaic (CC-BY-NC)

172 mxn 2oRN 00 Nww 177

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
R il
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Moshe on Pesach: “Six days you shall eat matzos, and on That discourse on the Shema (“One” and “You shall love”)

the seventh day is an assembly to Havayah your G-d.” begins from “You are One, but not in number”: each world
and the G-dly soul have ten Sefiros headed by Chochmah,

and above Chochmabh is the will; there is a will that follows

Deuteronomy 16:8°11:1" 0°127
nyyn X2 PRYR NP N3y °Yawn 031 nixn YIXR 0On nwY

i reason and a will above it, like a man who stubbornly “will
:n;m?@ not consent and will not listen.” Contemplating G-d’s

Six days thou shalt eat unleavened bread; and on the sev-

enth day shall be a solemn assembly to the L-RD thy G-d;

thou shalt do no work therein.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Oneness in the Shema brings love from the innermost lev-
el of the soul.
KEHOT'S NOTE
.X,2° 3NNRY NMpo

174 mty 0vTp M2

At the sea: “And Moshe stretched out his hand over the
sea, and Havayah drove back the sea with a strong east

PARAGRAPH 25

179 MY 9 M TR

ind all night, and made the sea dry land.” . ,
winc af night, and macde fhe sea dty fan There the Alter Rebbe reads ezrach (citizen) as “what I will
Exodus 14:21x872:7 mnw
TOPRTPD MY 0°TR M2 D3NN N P 00TPY 17NN wh v

:D YRIN AT DIINK DY

make shine (azri’ach)” within Israel in the Time to Come:
now the G-dly light rests on them from above, as the en-
compassing sukkah, but does not yet shine within them,
because the body and the animal soul conceal it.

KEHOT'S NOTE

And Moses stretched out his hand over the sea; and the
L-RD caused the sea to go back by a strong east wind all the
. X977y 70PN W70Y .3, XUYRw nMpY
night, and made the sea dry land, and the waters were

divided.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

180 “Mya°% Mn

In the Hallel psalm of thanks: “Havayah is for me among

175 578 wa1 Yo my helpers, and I shall see [the downfall of| my enemies.”
Or HaTorah, Vayikra vol. 4, p. 1047, refers here to section The Alter Rebbe refers to his discourse on this verse.
2 of the summary. Psalms 118:7°1:17°p 0°2°1n
KEHOT'S NOTE PRIT3 XN O WY %50
270 MPP? 1N PE0 IR Y T-X7PM N7MK The L-RD is for me as my helper; And I shall gaze upon
176 =28 X&) TR them that hate me.
1 I
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
There the Alter Rebbe explains that the soul’s hidden love,
which is above reason like a flame rising of itself, is the tip 181 DRIWS2 MIIRD 93
of the yud of the Name Havayah, which points upward to A gloss in Or HaTorah, Vayikra vol. 4, p. 1047, explains the
the Infinite One beyond all grasp; when a person arouses meaning of ezrach (citizen) here.
it, an arousal from above answers from a level above rea- KEHOT'S NOTE
son, as in “Havayah your G-d would not listen to Bilam.” 7Y MAIR 793 TR Y T-XAP™) NPIIRD AR R
KEHOT'S NOTE
3,12 R¥n NP 182 DRSO3 MAINT 93
177 ay>a o YIS 'I’P"N wye AN NS G-d’s command for Sukkos: “You shall dwell in sukkos
[}

seven days; every citizen (ezrach) in Israel shall dwell in

Moshe, on why Amon and Moav may not enter the congre- sukkos.”

gation: “But Havayah your G-d would not listen to Bilam,

and Havayah your G-d turned the curse into a blessing for
you, because Havayah your G-d loves you.”
Deuteronomy 23:61:372 0°727
MPPRNNR A7 PROK T DI 0YPITOR Yuwh TROR N NIRTKYY
SRR M 730K *2 19137
Nevertheless the L-RD thy G-d would not hearken unto
Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/tazria/

Leviticus 23:42271:373 Rp7
:N1302 1207 PX7P?2 MIKAP2 0B NYIY 120N 92
Ye shall dwell in booths seven days; all that are home-born

in Israel shall dwell in booths;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Micah foretells that when Ashur comes into the land, “we
will raise against him seven shepherds and eight princes

126



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 4

184

185

186

187

of men”; the Talmud names them as figures of Jewish his-
tory. (context: Steinsaltz Tanakh)
Micah 5:47:71 1191
511731?1:11 ﬂJ’JjﬁJ?;'!}S; Tl"l'[? 221 113N Nﬁ:Z";D MWK m‘mp’ i oam
DTN *2°0) N3N DY YV Ty
And this shall be peace: When the Assyrian shall come into
our land, And when he shall tread in our palaces, Then shall
we raise against him seven shepherds, And eight princes
among men.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1917 719”0 7770
There the Alter Rebbe distinguishes the “shepherds,” from
the inner dimension, from the “princes of men,” from an
outer though lofty level; because on Chanukah the defile-
ment reached Chochmah and Binah, the repair had to
come through encompassing lights above the root of
Chochmah, and he relates the thirteen bulls of Sukkos to
the thirteen adornments of the beard.
KEHOT'S NOTE
1192 19131 73 77702 U K L,30 [IRD] NPIpDR 1YY L ,T0 XN
5y nxank 97y vrnn (2 ,'f]?) f1”19”n0 7”07 X”IN2 7131 .07X °3°01 N1nw
o n W”W? — Pann 5w 7110 DY 19130 MAn 1°1y Wwpnw ,nenwn
.346°y

SRPWIT"2 1INRRY 1N

The note gives the place in the Jerusalem Talmud (end of
chapter 3 of Nedarim) and notes that Or HaTorah, Nach
vol. 1, p. 276, refers to this passage.
KEHOT'S NOTE
JIRDD 1% YA Y K 779 771 NPMIRG L027T3T 200

nnsn
“And Your holy Shabbos You made known to them, and

commandments (mitzvos) and statutes”: mitzvos spelled
with two vavs.
Nehemiah 9:147°:°v f1°nm
T3 077 M3 AN DM N 077 AYTIN TUTR NaYThR)
72y NYn
and madest known unto them Thy holy sabbath, and didst
command them commandments, and statutes, and a law, by
the hand of Moses Thy servant;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

NP naw nnEn

The Jerusalem Talmud: “mitzvos” of Shabbos is written
full, to teach that Shabbos equals all the mitzvos of the
Torah, and yet circumcision overrides it.
Jerusalem Talmud Nedarim 3:9:3°2:°0:3 0°771 *n%217° TInon
Raby| Dﬂ'? AYTIn AYIR NaY N1 2°N31 7717 010 0 '?21 22027 ...
ROIW 7Y°TIN? .KPM NIW NiIgm R1MAR 03772 YRR 017 MR
1% Swn ANIR AMT 1PMI) MIRRY 1PnNRn 99 T30 0pY
AN TPIT 3R YT AR TPRY 3T 23 9y 5 NARD PO nivun
AR APIT3 ANTIANY YT DX ANTIN 38R DTN XTY

likuteitorah.com/likkutei-torah/tazria/
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“On the eighth day one shall circumcize. 12:2.,” even on the
Sabbath. How can I confirm “its desecrator shall certainly
die. 31:14.?” Even for circumcision? How can I confirm “on
the eighth day one shall circumcize”? Even on the Sabbath?
The verse says “. 12:2.But on the eighth day one shall cir-
cumcize,” even on the Sabbath 132a, Sifra Tazria‘ Pereq
1(4)] the argument for performing circumcision on the
Sabbath is based on the expression “on the Sabbath day”
and not simply “on the Sabbath”.. In Torah, Prophets, and
Hagiographswe ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

iedaiald-Raigi=R vl SyideRintabi=idit=]
There the Alter Rebbe writes that the cedar wood and the
hyssop of the red heifer are Tiferes and Yesod, which the
Zohar calls two vavs, and that in Zohar Yisro (68a) the two
vavs are Moshe and Yosef, explained as the Yesod of Abba
and the Yesod of Z’eir Anpin.
KEHOT'S NOTE
1°90 9771 P12 T vDIN Y WY NPMINDY LR LN NpnD 1?:?5 el
927R2 N7MIRDY LTIRY A0 MNRY DR IWH AP wUR 11 RIND 7N
Rels')

A0 AWR N2 1Y

The Zohar says that Moshe and Yosef stand in one secret,
the secret of the letter vav-vav, “two vavs as one.”

Zohar, Yitro 1:18-28n1”2-n"°’X 190 ,7717 190

PARAGRAPH 27
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In the account of the Garden of Eden: “And a river goes
out of Eden to water the garden, and from there it
divides.”
Genesis 2:10:’2 n°wR12
DPUNT Y27 MM T2 DY 13T NS Nipw? 13 KE® 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,2 WK

71202 %Y 11D
Shlomo: “Havayah founded the earth with wisdom; He es-
tablished the heavens with understanding.”
Proverbs 3:19v>:3 *own
1133203 n?prgi 1213 IR™IO? M1302°N
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.00 ,10%wn
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194

195

196

7723% ¥7a3 I

“And Havayah Flokim took the man and placed him in the
Garden of Eden, to work it and to guard it.”

Genesis 2:15171:"2 N°wX12
SAIRYPY ATY? TTYTIAR NI DIRTNN DOPK 1 MR
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

AV ,2 NPwRTa

Y n

“To work it”: these are the 248 upper limbs; “and to guard
it”: the 365 lower limbs; the upper are of “remember” and
the lower of “keep.” The Kehot note points here for “to
work it” as the positive commandments.

Zohar II, 165b2 ,iiop 27mt
KEHOT'S NOTE
.2,710p 27mM IRA

M AARR 27y

The note identifies the explanation of this Zohar passage
in the Mitteler Rebbe’s Biurei HaZohar, 80c and on.
KEHOT'S NOTE
S79°KY 3,0 RPTTRD IR

NN 27 NP1037T N2t

Speaking of Yom Kippur, the Zohar says that the union is
“at the time that she receives from the house of Abba, and
not at the time that she receives from the house of Imma.”

Zohar, Emor 38:202-40:2261757:12-2"1:1"2 71K , 17717 190

This is the purpose which these blasts should serve, being
accompanied by repentance before G-d. Thus when Israel
produce the blasts of the shofar with proper devotion, the
supernal Shofar returns and crowns Jacob so that all is
properly arranged. Another throne is set up and joy is uni-
versally diffused and G-d has mercy on the world. Happy are
Israel who know how to divert their Master from justice to
mercy and to be the instruments for establishing all worlds.
Corresponding to the three series of blasts three books are

The Zohar; London, Soncino Press, 1933 (Public Domain)

P31 98N

“Preserving (notzer) kindness for thousands and
cleansing (venakeh)”: two of the Thirteen Attributes of

Mercy, which in Kabbalah are the two mazalos.

Exodus 34:71:7°% mnw

PR 13y TPB Mp3 X2 Mpd) TINYM YUY 11y Ki3 0°9PK? TOn 733
:0°937729) DUWRYTY 0°12 71277y 001370y

keeping mercy unto the thousandth generation, forgiving

iniquity and transgression and sin; and that will by no

means clear the guilty; visiting the iniquity of the fathers

upon the children, and upon the children’s children, unto

the third and unto the fourth generation.’

likuteitorah.com/likkutei-torah/tazria/

31 97 nwn 0P

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,70 mnw
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“Great is circumcision, for thirteen covenants were made
over it.”
Mishnah Nedarim 3:1187°:’3 0°771 awn
SEOYYIT NI MY T2IY AOWR IR Y 13 NN 027
ANT23Y 1271 P3T3 IR PRYNYS 227 .09y 0930 0 D ,InRIY
R AMTY ,7Pon 77373 IR 20 221 .ninca may vhw by
mon1 KPY 7 n 12973 IR n0ap 12 YYIY *37 .mmna nawn
,12om P93 IR NN 027 LYY KDn %Y prIsn wn v
Yy nizen 3w ,nn m2173 MR C37 .0V DN amiTy
<o 7R 7Y, 0P K71 KD 11728 D772
[If one says,] “Konam that I do not benefit from the Children
of Noah,” he may benefit from Israelites, and he is forbidden
to benefit from the nations of the world. [If one says, “Kon-
am] that I do not benefit from the seed of Abraham,” he is
forbidden [to benefit] from Israelites, but permitted [to ben-
efit] from the nations of the world. [If one says, “Konam] that
I do not benefit from Israelites”, he may buy things from

them for more [than their worth] and sell them for less. [If ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 29
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In the Raaya Mehemna on Pinchas the Zohar reads lam-
natzei’ach as “there is Netzach” and speaks of “mal with
Netzach.”

Zohar, Pinchas 35:189-37:202271:1”2-10”9p:11”2 0N 7M1 190

e By AvT

The bride hears her beloved coming: “The voice of my
beloved! Behold, he comes, leaping over the mountains,
skipping over the hills.” The Alter Rebbe refers to his dis-
course on this verse.

Song of Songs 2:8°11:2 0°1°wn "W
:NTY23T°2Y YA DII077Y 7T X2 AN ST 01p
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 30
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Zechariah’s prophecy of the day of Havayah: “And His feet
shall stand on that day upon the Mount of Olives, which
faces Yerushalayim on the east (mikedem).” Plainly G-d’s
wonders will be seen on the mountain; the maamar reads
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204

“His feet” as Netzach and Hod, where revelation from

above comes to rest. (context: Steinsaltz Tanakh)
Zechariah 14:4°7:77 1"t
DTPR D737 1977y WK 0°NMT 077y RKITTTORR 17 1Ty
"7 O30 W TR AT N3 M) A R0 DM T YR

33y 139

And His feet shall stand in that day upon the mount of
Olives, Which is before Jerusalem on the east, And the
mount of Olives shall cleft in the midst thereof Toward the
east and toward the west, So that there shall be a very great
valley; And half of the mountain shall remove toward the
north, And half of it toward the south.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,7
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The Idra Rabba says that the twenty-four courts in the
“forehead” (metzach) are all called netzach.

Zohar 111, 136b2 ,17p 37mt
KEHOT'S NOTE

DI R ,AM7 .2 990 My

Tawnna ey o PN
When Moshe was shown Rabbi Akiva’s Torah and then his
martyrdom and asked, “This is Torah, and this its
reward?”, G-d answered: “Be silent; so it arose in My
thought.”
Menachot 29b:5°77:2 v”5 ninn
ARY 1 OTR 99 w0 0719 DW 119137 1199 9K 172p0 2190 K21
11927 1739 91K 2199 7awnna 79Y 79 PINw 17 9nK 7Y 717N 1
T [INRD] N 1D MR OW 2IRIT NN CINtRAT 0y b
1M 77N N YW 119% MR PIPR 1WA PRPIY IRY 1PNNRY

199 7awn®a 19 79 PINY 9UR 110w

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE

.2, mnan

o8 nown

G-d’s command for the High Priest’s garments: “And you
shall make a tzitz of pure gold.” The Alter Rebbe refers to
his discourse on this verse.

Exodus 28:36177:1"5 mnw
"2 WTp BN MND T2y QTN 1Y 371 73 Y
And thou shalt make a plate of pure gold, and engrave upon
it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
P PR AN

“Great is Havayah and very much praised, and His great-
ness is unsearchable.”

Psalms 145:3°2:71”np 0°2°1n
20 PR NPT TRR Pom n PiTa

likuteitorah.com/likkutei-torah/tazria/
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Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Akiva’s answer: one who lives alone in a courtyard
may carry in all of it without an eruv; so with G-d, since
there is no other domain with Him and the whole world is
His.
Bereshit Rabbah 11:5°7:X”° 127 n°wx12
TR 20°1°7 010 7 IR L,ROPY 37 DR DR YWIT 019101
5K %% pAnR w1 7R DTRR R RR LI TR a3 o
NPINARY ,RM™YY DO RNAWT KA RIW RM ,0°10 01 12 %9 nOnx
%W DPK L1772 D7 010D RAW ORND L1712131 723 1) 7R
YTIN DX ININ DPKR ,77200 77PN %W N AR UK L,°1720% Tonn
,12wn mine B 1aR winw Mot 1Pvand anl an R LY
DR 772977 73 PR LRABNK 52 7231 DR K722 97K ,03 KT nawn
... MR D T2 RIMW L1701 1512 N

The wicked [governor] Tinneus Rufus asked Rabbi Akiva:
‘How is this day [Shabbat] different from the other days of
the week?’ He said to him: ‘How is this man [Tinneus Rufus]
different from other men?’ He said: ‘What did I say to you
and what did you say to me?’ He said to him: ‘You said to
me: How is this day different from the other days of the
week, meaning, in what way is Shabbat different from every
day? And I said to you: How is this man different ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,

2022 (CC-BY)
55 19 ARZITY 2177 2UN AR NIWNAW NI 217090 Pun
NI IPw DPyn
The Sages answered a heretic that the upper and lower
worlds are all the courtyard of the Holy One, so His activity
on Shabbos is like carrying within one’s own courtyard.
Shemot Rabbah 30:9'v:"% 127 mnw
MR 937 K97 23R PART DRI DWN DR KD (30 RT) °05 ...
Dwn X370 972 01 237 OWw3A AR °27 MR 2P0 17T TR
0351 17 KPY MR 217 95 12 YU 1M 0718 40 nw ok
213 219 IR LIPID BY 112 1Tywn nwn O RIT RDR 19IN°
ONR ,133N3 0313777 TR NN KDY ,19RwR N> IR TN 07180
DOPORM MR D AWR IR CNTAW 7T AMK PIawn P
TPRAY 77N DR PNIPNT TN 0 DR PNRI2 ROW TY ORI
.« TOIR 2TINR 177 INR PRR 77X < (1 V0wn)

Another matter, “these are the ordinances” (Exodus 21:1),
that is what is written: “He declares His words to Jacob”
(Psalms 147:19); these are the commandments, “His statutes
and ordinances to Israel” (Psalms 147:19); these are the or-
dinances. Because the attributes of the Holy One blessed be
He are unlike the attributes of flesh and blood. The attribute
of flesh and blood is that he instructs others to perform, but
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he does not perform anything. The Holy One blessed be He
is not so. What He performs, He says to Israel ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

207 NAWIA 33 1197 DT RIYA PN A

There the Alter Rebbe asks how the ascent of Shabbos,
which there reaches even Adam Kadmon, fits with this
maamar, which places Adam Kadmon above the ascents of
Shabbos.
KEHOT'S NOTE
.PPR2127DR K177 NAW N°°9YT IR DWT 3,70 7ApR AR
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the passage shares nothing with the note
KEHOT'S NOTE
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Isaiah’s promise: “Your Teacher will no longer hide
Himself, and your eyes shall see your Teacher.”
Isaiah 30:20°2:7 171 yw>
TPY I TI TIY 327K YO O 7% a7 °3TIX 037 100
707 NR NIKA
And though the L-rd give you sparing bread and scant water,
Yet shall not thy Teacher hide Himself any more, But thine

eyes shall see thy Teacher;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

210 2OPYRD 9% 1 m
Yaakov’s vow on his way to Charan: “and I return in peace
to my father’s house, then Havayah will be my G-d.”
Plainly Yaakov binds himself to G-d’s service; the maamar

reads it as the higher Name Havayah revealed even within
Elokim. (context: Steinsaltz Tanakh)

Genesis 28:21X”2:M"2 N°wX12

077K 2’1 1771 "2R N°270R 019w PRIt
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 34
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That discourse explains that creation from nothing comes
through a dividing screen, like the curtain that divided the
Holy of Holies, the source of the flow, from the Holy; in
man too there is a screen over the organ that bestows, and
circumcision, mal, from the word for speech that reveals,
uncovers what it hid, while periah reveals still more.
KEHOT'S NOTE
.1,2°R™MN

likuteitorah.com/likkutei-torah/tazria/
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no1Dn evTam

G-d tells Moshe where to hang the curtain in the Mishkan:
“And the curtain shall divide for you between the Holy and
the Holy of Holies.”
Exodus 26:33372:1"3 mnw
1198 NX N3757 M3 MRY DX3M) £°07pN NN N3MBANN AN
:0°0TpT WP 1721 WP 1°2 027 13197 AP°TaM My
And thou shalt hang up the veil under the clasps, and shalt
bring in thither within the veil the ark of the testimony; and
the veil shall divide unto you between the holy place and the
most holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Of the half-shekel given at the census: “The rich shall not
give more, and the poor shall not give less, than half a
shekel.” The Raaya Mehemna reads the rich as Tiferes and
the poor as Yesod.
Exodus 30:1570:% ninw
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The rich shall not give more, and the poor shall not give
less, than the half shekel, when they give the offering of the
L-RD, to make atonement for your souls.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“When a Man Shall Have in the Skin of His Flesh”

Nega’im, the Torah’s skin afflictions, are not ordinary impurity but
supernal lights, harsh judgments of holiness: they appear only on adam,
the complete person who has refined everything within him except the
outermost dross, and through the kohen, who embodies supernal

Chesed, they can be sweetened into complete good.

THE MAAMAR IN BRIEF

The Torah introduces the laws of nega’im with the word adam, the highest name for a person. Adam is
“the completeness of all”: he contains Chesed, Gevurah and compassion and every quality that a ruler
of the world needs, whereas one bound to a single quality or two is called ish, as Moshe is called “the
man (ish) of G-d”; and through his deeds adam can raise things up or bring them down, so that the
whole world depends on him. Such a person may have rectified all his higher levels while evil and
dross remain in “the skin of his flesh,” his lowest level, and these surface as nega’im, signs that come
about not by nature but miraculously. Nega’im are also lofty in themselves: a person is impure only
once the kohen calls him impure, and until then the nega is a supernal light, a harsh judgment of holi-
ness. Brought to Aharon the kohen, supernal Chesed, nega’im are sweetened and turned to complete
good, though some cannot be. Nega’im no longer appear, because they require that evil be cleared

from the inner dimension, while today a little evil remains within even the righteous.

OUTLINE

1 Adam, the completeness of all M

Adam contains Chesed, Gevurah, compassion and every quality of a ruler; one bound to one or two qualities,
like Moshe the ish, is not called adam; adam raises and lowers, and the world depends on him (the Zohar on
Mishpatim; the Midrash on “one adam out of a thousand”).

2 Dross in the skin of his flesh m

One who has rectified all his higher levels may still have unsifted dross at the end of his garments, his outer-
most layer; it surfaces as nega’im, which do not come from bodily fluids (as the Rambam writes, such a
change no longer occurs in our time) but are miraculous.
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3 Supernal lights sweetened by the kohen

m

A nega is not impurity until the kohen calls it impure; before that it is a supernal light, a harsh judgment of

holiness (Etz Chaim; the Ramaz). The kohen, supernal Chesed, the right arm, sweetens it, and when he says

“pure” it turns to complete good; some nega’im he cannot sweeten.

4 Why nega’im are absent today

m

Nega’im show that evil has been cleared from the inner dimension of body and soul and remains only out-

side; among us even the righteous and the good still have a little evil within (Torah Ohr, Miketz, “For You are

my lamp”; Tanya, chapter 10).

KEY CONCEPTS

Adam 0%

The highest name for a human being, “the completeness
of all”: one who includes every quality, Chesed, Gevurah
and compassion, and every mode of conduct needed to
rule the world, as against ish, one bound to one quality or
two.

Nega (affliction) yi1

The skin affliction of Leviticus 13. Here it is a sign, not of
natural origin, that dross remains in the outermost layer
of one who has refined everything else; in itself it is a su-
pernal light, impure only once the kohen declares it so.

Harsh judgment of holiness w17p7 WP X1°7

A severity that belongs to holiness itself. Following Etz
Chaim, the nega is not impurity but a holy, harsh judg-
ment, from which the impure external forces can draw
nourishment.
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Supernal Chesed, the right arm X3°1° XY177 78?7y 70M
The kohen embodies the supernal kindness that the
Tikkunei Zohar calls “the right arm”; kindness sweetens
severities, so the kohen’s word “pure” turns the nega into
complete good.

Sifting (beirur) "17°2

Separating the evil and the dross from the good through
one’s service of G-d. Nega’im appear only when this work
is complete in the inner dimension and only the outermost
dross remains.

Inner and outer dimension n1°11%°M1 N1°12°18

The inner core and the external layer of body and soul.
Nega’im indicate evil remaining only in the outer dimen-
sion; in our times a little evil remains in the inner dimen-
sion even of the righteous.
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SECTION 1 - 11

Adam, the completeness of all

SECTION 2 - 11

Dross in the skin of his flesh

SECTION 3 - 11

Supernal lights sweetened by the kohen

SECTION 4 - 11

Why nega’im are absent today
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“When a man (adam) shall have in the skin of his flesh.” Adam is at a great level, for he is “the com-
pleteness of all” (shleimu dechola). That is, because he is comprised of all the aspects, Chesed
(kindness), Gevurah (restraint) and compassion, and all the emotive attributes (middos) and

modes of conduct that pertain to one who is ruler and sovereign in the world.

The maamar opens with the verse that begins the laws of nega’im, the skin afflictions of the Torah, which
calls the afflicted person adam. The Zohar (3:48a) ranks adam highest of the names for a human being
(adam, gever, enosh, ish), because adam is “the completeness of all”: he contains every quality, Chesed
(kindness), Gevurah (restraint) and compassion, and every trait and mode of conduct that one who rules the
world needs.

SOOPYRT WOR “WORT NWR 110 OTR °PI 1K DONW IX 7292 °K MaD P37 RITW 9N O7RWN

By contrast, one who cleaves to one aspect alone, or to two, is not called adam, such as “Moshe the
man (ish),” “the man (ish) of G-d.”
A ruler must answer every situation with kindness, severity or compassion, as each is called for. One bound
to only one or two of these qualities, however lofty, lacks that completeness and is not called adam; so Moshe

is called ish, “the man,” in “this Moshe, the man” (Exodus 32:1) and “Moshe, the man of G-d” (Deuteronomy
33:1; Psalms 90:1).
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Although the level of Moshe is exceedingly high, nevertheless the level of adam is above him, as is
written in the Zohar, Parshas Tazria, folio 48, side a.
Moshe’s level is exceedingly high, yet the level of adam is higher. The Zohar cited here explains that Moshe is

called ish because he is called the King’s servant, and so he is ish in relation to the supernal Adam, while

adam is “the completeness of all and the inclusion of all.”
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That is, because all things are within him, etc., and he can raise [things] up on high through his af-
fairs and his deeds, and bring down below, and the whole world depends on him. (And see [the
Zohar,] the beginning of Parshas Mishpatim, folio 94, end of side b; and in the Midrash, Vayikra
Rabbah, at the beginning of chapter 2, and in [the Midrash on] Koheles, on the verse “One man
(adam) out of a thousand I have found”: “adam — this is Moshe, who came for a thousand genera-

tions,” etc.)

Because adam contains all things, his deeds can raise everything up or bring it down, and the whole world
depends on him. The Zohar at the start of Parshas Mishpatim (2:94b) describes one who merits ever more
until he is given the Name Havayah in the fullness of its letters, “which is adam, in the manner of Atzilus
above,” with dominion over all the hosts above and below; and the Midrash on “One adam out of a thousand
I have found” reads this rare adam as Moshe. In Or HaTorah, as the Kehot notes report, the Tzemach Tzedek
links the two: the “one adam out of a thousand” is one whose soul is from Atzilus, and the verse refers to
Moshe.

9w MY 17Ty N D30 APYnPw nam 099270 D3 1P 1PwYR 1w At 0TR "I
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Now, as for this adam: when his deeds are worthy and he has rectified all the matters and levels that

are above, it can be that in “the skin of his flesh,” the lowest level in him, the evil and the dross

have still not been sifted out of it; and signs arise physically in his flesh, not in the way of nature.
Now the maamar turns to the nega’im themselves. A person on the level of adam may have refined all his
higher faculties, yet in “the skin of his flesh,” his lowest and outermost layer, evil and dross may remain un-

sifted (not yet separated from the good, as chaff from grain); that residue then shows itself as physical signs

in his flesh that do not come about naturally.
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And these are the nega’im (afflictions), which are not from the common [bodily] fluids, as the
Rambam writes, that the mitzvah of nega’im does not apply in this time of ours, after the
Destruction [of the Temple], because it is not found at all that there should be a change in the flesh

itselfwithout any fluid, for it is “like the appearance of the sun, deeper than the shade,” etc.

Ordinary skin ailments were understood to come from the body’s fluids (the “humors” of the old medicine),
but a nega is a change in the flesh itself with no fluid behind it, its white looking deeper than the skin as a
sunlit spot looks deeper than the shade (Shevuot 6b). The Alter Rebbe cites the Rambam that the mitzvah of
nega’im no longer applies after the Destruction because such a change no longer occurs. The Kehot note
points to the Rambam’s closing law of tzaraas (Laws of Tumas Tzaraas 16:10), that the tzaraas of garments
and houses “is not of the natural order, but was a sign and wonder in Israel,” and asks (from Likkutei Sichos)
whether this is the only reason, since by law nega’im apply even when the Temple is not standing (11:6).
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Rather, they are miraculous occurrences, because spiritually, in the service of G-d, he has made
rectification through his deeds and sifted the evil from the good in all matters; only the dross at the
end of his garments has not yet been sifted. Therefore they arose in his flesh.
So nega’im are miraculous. They come to one who, in his spiritual service of G-d, has already sifted the evil
from the good in everything, leaving unsifted only the dross at the very end of his “garments,” the outermost

layers through which the soul expresses itself (in Chassidus, its garments of thought, speech and action); be-

cause the inner work is complete, this last residue surfaces outwardly, in his flesh.

729KV IO 1IRAPOY TY RAL PRI IRY 17 °0°T123 0927 0¥ O

Moreover, nega’im are lofty things, for he is not called impure until the kohen calls him impure.

A second point: nega’im are lofty in themselves. By law a nega makes a person impure only when the kohen
(priest) declares it so (Mishnah Negaim 3:1); as Rashi on the verse puts it, citing the Sifra, it is a decree of
Scripture that the impurity and purity of nega’im depend only on the word of a kohen.
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And as long as [the kohen] has not yet called him by the name “impure,” the nega’im are not within
the category of impurity, but on the contrary, they are supernal lights; only they are a harsh judg-
ment (dina kashya) of holiness, as is found in Etz Chaim; see there. (And see the Ramaz [on the
Zohar], at the end of Parshas Tazria, on what he writes: “And understand a great matter: that the
impurities of tzaraas are not like all the other impurities,” etc.; see there.)
Until the kohen speaks, the nega is not impurity at all but a supernal light, a “harsh judgment of holiness”: a
severity that belongs to holiness itself. Etz Chaim, Rabbi Chaim Vital’s record of the Arizal’s teachings, says
so (38:7: the nega “is not the impurity itself, only holy, harsh judgments,” from which the impure forces
draw nourishment), and the Ramaz, Rabbi Moshe Zacuto, a seventeenth-century Kabbalist, writes in his
glosses on the Zohar that tzaraas is unlike all other impurity, for, as the Alter Rebbe quotes him in the next
maamar (Likkutei Torah, Tazria 6:26), it “does not make impure until the kohen comes.” The Kehot note

adds that nega (¥11) has the letters of oneg (21y, delight), as the Zohar notes (1:26b), and suggests that these
supernal lights are the supernal delight.
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“And he shall be brought to Aharon the kohen”: for they are elevated through the kohen, who is the
supernal Chesed, “the right arm,” and he can sweeten the severities (dinim). When he says “pure,”
the nega’im become pure and are transformed into complete good. And there are nega’im that the
kohen cannot elevate and sweeten.
The verse continues, “And he shall be brought to Aharon the kohen.” The kohen embodies supernal Chesed,
which the Tikkunei Zohar (in Eliyahu’s opening prayer, Patach Eliyahu) calls “the right arm,” and kindness
can sweeten severe judgments, tempering them until they become good: when he pronounces the person

pure, the nega itself is purified and turned into complete good. Some nega’im, however, are beyond the ko-

hen’s power to raise and sweeten.
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Therefore nega’im do not apply in this time of ours, that is, they are not found among people, be-
cause they indicate that the evil has been sifted out of the inner dimension (pnimiyus) of body and
soul, [so that it remains] only in the outer dimension (chitzoniyus).

This explains why nega’im are not found in our times. A nega can appear only when the evil has already

been cleared from the inner dimension of body and soul and remains only on the outside, where it can sur-
face on the skin.
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And this is not to be found among us, for even [in] the righteous and the good, a little of the evil is
still in the inner dimension. This suffices for one who understands. (And see what is written in
Parshas Miketz, at the end of the discourse beginning “For You are my lamp”; and see Sefer Shel
Beinonim [Tanya], Part I, chapter 10.)
In our times even the righteous and the good still have a little evil in their inner dimension, so the condition
for nega’im is missing. The text points to the end of Torah Ohr’s discourse “For You are my lamp” (Torah
Ohr, Miketz 12:24-26): the lofty souls of earlier generations could master the evil in themselves, while in the
later generations, “the heels of Moshiach,” there are neither such wicked people nor such good tzaddikim,

and the soul lacks the strength to master its evil without great toil; and to Tanya, chapter 10, on the tzaddik
who is not complete, in whom a tiny measure of evil remains, subdued by the good.

IN ONE'S AVODAH
The service the maamar describes is to rectify through one’s deeds and to sift the evil from the good in all
matters, in the service of G-d, down to the outermost layer of one’s “garments.”

QUESTIONS FOR DISCUSSION

1. Why is adam, rather than ish, the higher title, and how can the level of adam be above that of Moshe,
whom the Midrash itself calls adam?

2. How can nega’im be both unsifted dross and supernal lights, a “harsh judgment of holiness”?

3. Why does the kohen’s word decide whether a nega is impurity, and what does it mean that the kohen is su-
pernal Chesed, the right arm?

4. Why does the absence of nega’im in our times point to evil within, rather than to greater purity?
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The note says that Or HaTorah on Vayikra (vol. 1, p. 252)
has notes and glosses on this maamar, and points to fur-
ther discussions in the same volume, pp. 516 and 531.
KEHOT'S NOTE
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G-d tells Moshe and Aharon: “When a man (adam) has in
the skin of his flesh a swelling, a scab or a bright spot, and
it becomes in the skin of his flesh a nega of tzaraas, he
shall be brought to Aharon the kohen or to one of his sons
the kohanim.” In its plain sense adam here is any person
at all, man or woman, young or old; the maamar, following
the Zohar, reads the word as the highest of the names for a
human being. (context: Steinsaltz Tanakh)

Leviticus 13:2°2:3 X"
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When a man shall have in the skin of his flesh a rising, or a

scab, or a bright spot, and it become in the skin of his flesh

the plague of leprosy, then he shall be brought unto Aaron

the priest, or unto one of his sons the priests.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Sefer HaErchim Chabad is an encyclopedia of concepts in
Chabad Chassidus; the note points to its first volume, p.
124, and the sources listed there, for adam as “the com-
pleteness of all.”
KEHOT'S NOTE
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When Moshe was late in coming down from Mount Sinai,
the people said to Aharon, “for this Moshe, the man who
brought us up out of the land of Egypt, we do not know
what has become of him.” The Zohar (3:48a) brings it as a
verse that calls Moshe ish, “the man,” not adam.
Exodus 32:1%:2"% mnw
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And when the people saw that Moses delayed to come down
from the mount, the people gathered themselves together
unto Aaron, and said unto him: ‘Up, make us a god who shall
go before us; for as for this Moses, the man that brought us
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up out of the land of Egypt, we know not what is become of
him.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X ,2% mnw

2OPONT WOR

The Torah introduces Moshe’s last blessing: “And this is
the blessing with which Moshe, the man of G-d, blessed
the children of Israel before his death.” Moshe is called
“the man (ish) of G-d.”
Deuteronomy 33:1°X:3"% 0127
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And this is the blessing wherewith Moses the man of G-d

blessed the children of Israel before his death.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Psalms 90:1’X:’% 0°2°11n
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A Prayer of Moses the man of G-d. L-rd, Thou hast been our

dwelling-place in all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to Or HaTorah on Vayikra (vol. 4, p. 1049)
in connection with the Zohar on Tazria (48a) that the maa-
mar cites for adam being above Moshe’s level.
KEHOT'S NOTE
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The Zohar teaches that of the names for a human being
(adam, gever, enosh, ish) the greatest is adam, “the com-
pleteness of all and the inclusion of all,” and that Moshe is
called “the man (ish)” because he is called the King’s ser-
vant, and so is ish in relation to the supernal Adam. The
Alter Rebbe cites it for the level of adam being above that
of Moshe as ish.

Zohar, Tazria 22:105-23:1157"0p:373-71"p:2”5 ¥°71n ,7717 100

So the benefit of light is only felt from its contrast with dark-
ness, and similarly white is only known and valued from its
contrast with black.” R. Isaac said: ‘It is the same with sweet
and bitter: a man does not know what sweet is until he tastes
bitter.” We have learnt: Man in the Scripture has four names-
adam, geber, enosh, ish-and the highest of them is adam.’
Said R. Judah: ‘But is it not written, “When a man (adam)
shall bring from you an offering” (Lev. 1, 2), ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Or HaTorah on Vayikra (vol. 1, p. 252) sums up the Zohar:

“adam is higher than ish... implying that he has a ne-

shamah of Atzilus,” above the level of “He blew into his
nostrils the breath of life.” Or HaTorah on Nach (vol. 1, p.
380) quotes the Zohar, “if he merits more... he is adam in
the manner of Atzilus,” adds, “and this is ‘One adam out of
a thousand I have found,”” and refers to Likkutei Torah,
Tazria.
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Yahel Or quotes this Midrash on “One adam out of a thou-
sand I have found”: of a thousand people who begin the
study of Scripture, a hundred go on to Mishnah, ten to
Talmud, and one to rendering halachic decisions.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Koheles, telling of his search through people one by one,
says: “One man (adam) out of a thousand I have found, but
a woman among all these I have not found.” Plainly, he
found barely one in a thousand who was truly upright; the
Midrashim cited in the parenthesis read this rare adam as
Moshe. (context: Steinsaltz Tanakh)

Ecclesiastes 7:28173:t nonp
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which yet my soul sought, but I found not; one man among a

thousand have I found; but a woman among all those have I

not found.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Opening its comment on “When a man (adam) of you
brings an offering,” the Midrash says that ordinarily a
thousand people begin the study of Scripture, a hundred
of them go on to Mishnah, ten to Talmud, and of those ten
one emerges, as it says, “One adam out of a thousand I
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have found”; it then reads this adam as Avraham, as
Amram, and as Moshe.

Vayikra Rabbah 2:1°X:’2 727 R7p7
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The Midrash on Koheles brings the same teaching, and
among its readings: “adam — this is Moshe, who came for
a thousand generations,” while the Torah given through
him was given “for a thousand generations” (Psalms
105:8).
Kohelet Rabbah 7:28:1°x:11”3:"1 129 .T177|'I1|7
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“What my soul sought further, I did not find; one man from
one thousand I have found; but a woman among all these I
did not find” (Ecclesiastes 7:28). “What my soul sought fur-
ther, I did not find; one man from one thousand I have
found.” According to the way of the world, one thousand
people enter to study Bible, one hundred of them emerge to
study Mishna, ten of them emerge to study Talmud, and one
of them emerges to issue rulings; that is what is written:
“One man ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The note says that the point made here, that a person may
still have unsifted evil “in the skin of his flesh,” is ex-
plained in the talk of Shabbos Parshas Tazria-Metzora
5751, printed in Sefer HaSichos 5751, vol. 2.
KEHOT'S NOTE
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Besides the Rambam (Laws of Tumas Tzaraas 16:10), the
note points to two notes in Likkutei Sichos, vol. 22 (p. 72,
note 36, and p. 65, note 9), for this citation of the
Rambam.
KEHOT'S NOTE
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The note quotes Likkutei Sichos: it requires study whether
this is the only reason, since the laws of nega’im apply
even when the Temple is not standing (Rambam, Laws of
Tumas Tzaraas 11:6), and there are no obstacles, such as
[the need for] a kohen of established lineage, etc.
KEHOT'S NOTE
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A baraisa defines the bright spot (bahares) as “deep,” for
Scripture says its appearance is “deeper than the skin”:
“like the appearance of the sun, which is deeper than the
shade.” The Alter Rebbe quotes this description of a
nega’s appearance.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note says that the idea that nega’im are lofty things is
explained in section 3 of the Likkutei Sichos talk on this
parsha from 5751.

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Everyone is fit to inspect nega’im, but the impurity and
the purity are in the hands of a kohen: they tell him, ‘Say
impure,” and he says ‘impure’; ‘Say pure,” and he says

‘pure.”” Hence a nega makes a person impure only once
the kohen pronounces it.

Mishnah Negaim 3:1°R:"3 0°¥21 mawn
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Everyone can become impure from negaim, except for a
non-Jew and a resident alien. All are qualified to inspect ne-
gaim, but only a priest may declare them unclean or clean.

He is told, "Say: 'unclean,'" and he repeats "unclean," or
"Say: 'clean,'" and he repeats "clean." Two negaim may not
be inspected simultaneously whether in one man or in two
men; rather he inspects one first and isolates him, certifies
him as unclean or pronounces him clean, and then he in-
spects the second. One who is isolated may not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The talk’s note 34 remarks that y11 (nega) has the letters of
11y (oneg, delight), as the Zohar notes, and suggests that
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the “supernal lights” of nega’im are the supernal delight.
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Expounding “When a man shall have in the skin of his
flesh” (Sha’ar Leah and Rachel, chapter 7), Etz Chaim
writes: “Do not wonder at this, for the nega is not the im-
purity itself, only holy, harsh judgments from which the
impure external forces draw nourishment, and it is recti-
fied only through Aharon the kohen, the supernal Abba.”
This is the Etz Chaim the Alter Rebbe cites for the nega as
a harsh judgment of holiness.
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Sefer Etz Chaim (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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The words here quote Leviticus 13:2; the passage is shown
below.

Leviticus 13:272:3 X"
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When a man shall have in the skin of his flesh a rising, or a

scab, or a bright spot, and it become in the skin of his flesh

the plague of leprosy, then he shall be brought unto Aaron

the priest, or unto one of his sons the priests.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
MaianiviaieRigel
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In Eliyahu’s opening prayer (Patach Eliyahu) the Sefiros
are described as a body: “Chesed is the right arm,
Gevurah the left arm.” The kohen is identified with this su-
pernal Chesed.

Tikkunei Zohar 17a:16-171>-1t:X 1 97171 °19pn
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Constantinople, 1740 (CC-BY-NC)
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The note quotes Likkutei Sichos: this means that the very
object of the nega, before the kohen calls it impure, is not
a matter of impurity but, on the contrary, a matter of
holiness.
KEHOT'S NOTE
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In the next maamar, explaining why a doubtful case of
tzaraas is pure, the Alter Rebbe quotes the Ramaz’s words
in full (Likkutei Torah, Tazria 6:26): “Understand a great
matter: the impurity of tzaraas is not like all other impuri-
ties, for its impurity is not known and it does not make im-

5

pure until the kohen comes,” and notes that the Ramaz
gives the reason from Etz Chaim.
KEHOT'S NOTE
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Tanya, chapter 10: one who drives the evil out but has not
turned it into good is “a tzaddik who is not complete,” in
whom a tiny measure of evil remains, bent and nullified
before the good because it is so small; the complete tzad-
dik, who has turned his evil to good, is rare. The text
points here for the evil that remains even in the righteous.

Tanya, Likkutei Amarim 10 02K *01p°% ;WX por X0
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In the Gemara, Bava Metzia, chapter HaPoalim: “They were
disputing in the Academy of the Firmament...”

G-d is “the Holy One, blessed be He”: “holy,” the encompassing light of
Keser, and “blessed,” the indwelling light of Chochmah. The Academy of
the Firmament, whose understanding comes from Binah, heard G-d’s
ruling “pure” only as a hidden glimmer of the encompassing light, while
Rabbah bar Nachmani, whose soul came from that very radiance, could

find its reason in the Torah itself.

THE MAAMAR IN BRIEF

The maamar explains the Talmud’s account of a dispute in the heavenly academy over a doubtful case
of tzara’as: G-d said “pure,” the academy said “impure,” and Rabbah bar Nachmani was called up to
decide. It first defines the name “the Holy One, blessed be He”: “holy” is Keser, the light that encom-
passes all worlds, and “blessed” is Chochmah, the source of the light that fills them. The “firmament” is
Binah, the level of comprehension, which shines in the Higher Gan Eden. Spoken Torah draws down a
light from above the order of the worlds; so the Sages worked miracles. Following the Maggid, the at-
tributes unite only through the Infinite Light, which shines constantly in Tiferes (hence the Name
Havayah) but is absent from kelipas nogah. Tzara’as is the closing off of Chochmah, which lets nogah
draw from the “skin”; a doubtful case is pure because this impurity depends on being known. The
academy, rooted in Binah, knew G-d’s ruling but not its reason; Rabbah bar Nachmani, with a spark of
Moshe, did. Last, the halachah: the Rambam rules “impure,” for the Torah “is not in heaven,” while
Rabbeinu Shimshon follows G-d’s “pure,” and the Alter Rebbe suggests that where G-d Himself ruled,
the case may differ.

OUTLINE

1 The dispute in heaven and the Name “the Holy One, blessed be He” 1m-4

The Talmud’s story; how the Sages worked wonders; “holy” is Keser, sovev, and “blessed” is Chochmah,
memalei; baruch as receiver (Malchus) and as source (Chochmah).
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The Academy of the Firmament 15-8

The firmament above the upper chayos is Binah, comprehension “frozen” like ice; it shines in the Higher
Gan Eden; Torah study for its own sake adds light there, and prayer prepares for it.

Torah, speech and miracles 19-15

Torah gladdens the heart because it is one with G-d; spoken Torah draws out its hidden light; the Sages
drew a light above the order of the worlds, so a river could divide; the mitzvos exist in Atzilus, and the

souls learn them in Gan Eden.

Kelipas nogah of Atzilus and the Name Havayah M6-22
How can there be a kelipah in Atzilus? Following the Maggid, the attributes unite only through the

Infinite Light, which Tiferes always has and so bears the Name Havayah; nogah lacks this union and true
self-nullification, so it is a “husk,” half good and half evil.

The affliction and the law of the white hair 23-26
When the light of Abba withdraws, nogah draws from the “skin” of Z’eir Anpin; the kohen draws Abba

down again; white hair first means nogah draws only from the “hairs,” and a doubt is pure because this
impurity depends on being known.

Why the Academy did not know the reason 127-30
The encompassing light shines in Gan Eden only hiddenly, so the Academy, rooted in Binah, knew G-d’s

ruling but not its reason; Rabbah bar Nachmani’s soul, like Moshe’s, came from that radiance, so he

found the reason in the Torah.

G-d’s delight in Gan Eden and the halachic ruling 131-33

G-d’s delight with the righteous comes from Eden, above the firmament, earned by drawing down the
Crown through Torah; the Rambam rules “impure” because the Torah “is not in heaven,” though here,

where G-d Himself said “pure,” the case may differ.

KEY CONCEPTS

Holy and blessed (kadosh, baruch) 7172 v17p

The two words of the Name “the Holy One, blessed be He”:
“holy” is Keser, set apart above the chain of descent and
encompassing the worlds; “blessed” is Chochmah, the
source from which light flows down to fill them.

The Academy of the Firmament ¥°p77 Xn2°nn

The Higher Gan Eden, named for the “firmament” above
the upper chayos, which is Binah: the level at which in-
sight becomes fixed comprehension, like water frozen into
ice.

Encompassing and inner light °22°12 7181 7°pn 71X

Light too great to enter a vessel surrounds it, yet shines
into it in a hidden way. The Academy perceived G-d’s rul-
ing only as this hidden glimmer.
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Inter-inclusion of the attributes n1721 M%%on1

Opposite attributes such as Chesed and Gevurah can unite
only through the Infinite Light shining in them; Tiferes,
which always has it, bears the Name Havayah.

Kelipas nogah of Atzilus Mm% sx7T 1111 n9°5op

A “husk” at the level of Atzilus, from the shattered vessels
of Tohu: it receives some G-dly light, but its attributes stay
separate, so the Infinite Light only surrounds it.

Segiru, “closing” 17710

The Targum’s word for tzara’as: the closing off of the light
of Abba, Chochmah, from Z’eir Anpin, which lets nogah
draw nurture from the “skin.”
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“Itis not in heaven” X°7 0°nwa X7
The law is decided by the sages below, by the Torah as it
has come down into the inner light, not by the encompass-

ing levels, “heaven.”
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SECTION 1 - 11-4
The dispute in heaven and the
Name “the Holy One, blessed be He”
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In the Gemara, [tractate] Bava Metzia, chapter HaPoalim: “They were disputing in the Academy of
the Firmament (Mesivta deRakia): If the bright spot (baheres) preceded the white hair, [it is] im-
pure; and if the white hair preceded the bright spot, pure. [In a case of] doubt, the Holy One,
blessed be He, said, ‘Pure,’ and the whole Academy of the Firmament said, ‘Impure.’
The maamar opens with a story from the Talmud (Bava Metzia 86a) about tzara’as, the skin affliction of
Leviticus 13. A white spot (baheres) with white hairs in it is impure if the spot came first and pure if the hairs

came first; in a case of doubt, G-d ruled “pure,” while the whole Academy of the Firmament, the souls who

study Torah in Gan Eden, ruled “impure.”
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And they said, ‘Who will decide?’ ‘Rabbah bar Nachmani will decide,’ for Rabbah bar Nachmani
said, ‘I am unique in [the laws of] leprous afflictions (nega’im); I am unique in [the laws of] tent-

9

impurity (ohalos),’”” etc., up to “he said, ‘Pure, pure.’”

The academy asked who would decide and chose Rabbah bar Nachmani, the Amora who called himself
unique in the laws of leprous afflictions and of tent-impurity. The words skipped by “etc.” tell that a messen-
ger was sent for him, but the Angel of Death could not approach him while he kept learning; when his soul fi-
nally departed, he was saying “Pure, pure,” agreeing with G-d’s ruling.
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And in the Gemara, in tractate Nazir (65b), the reason is explained: for the verse says, “to pro-
nounce it pure or to pronounce it impure”: since Scripture opened with purity first. (This is cited
by Rabbeinu Shimshon at the end of chapter 4 of Negaim.)

The Talmud in Nazir gives the reason the doubtful case is pure: the verse (Leviticus 13:59) says “to pro-

nounce it pure or to pronounce it impure,” mentioning purity first. Rabbeinu Shimshon (of Sens), the classic

commentator on the Mishnah’s laws of purity, cites this at the end of chapter 4 of Negaim.
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Now, we need to understand the matter of the Tannaim and Amoraim: we see the tremendous won-
ders they were able to perform.
With the story stated, the Alter Rebbe raises a wider question: how could the Tannaim (the Sages of the

Mishnah) and the Amoraim (the Sages of the Talmud) perform such tremendous wonders? Two examples
follow.
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As with Rabbi Pinchas ben Yair, in the first chapter of Chullin, who said, “River Ginai, divide your
waters for me,” and at once there came about what had been a marvel at the splitting of the Sea of
Reeds, when Moshe our teacher and the six hundred thousand of Israel were gathered together.
On his way to redeem captives, Rabbi Pinchas ben Yair told the river Ginai to divide for him, and it did
(Chullin 7a). The splitting of the sea, a marvel that came about for Moshe together with all six hundred thou-

sand of Israel, happened at once for this one man. The Kehot note adds that in the maamar Padah VeShalom

(5726) the Rebbe explains this as a true innovation, a change even in the river’s own root and source.
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Likewise they said, “The least among you revives the dead.” And they merited all this through their
occupation with their Torah. We must first explain the meaning of the name “the Holy One, blessed
be He” (HaKadosh Baruch Hu), by which our Sages, of blessed memory, called the Creator, may He
be blessed, and the meaning of “the Academy of the Firmament.”

A second example: the Roman ruler Antoninus told Rebbi, “I know that the least among you revives the
dead” (Avodah Zarah 10b). The Alter Rebbe says the Sages earned these powers through their Torah study
(the Mitteler Rebbe, in a parallel discourse the Kehot note cites, adds that their self-sacrifice in diligent study
had no equal), and announces two things to explain first: the name “the Holy One, blessed be He,” and the
term “the Academy of the Firmament.”

likuteitorah.com/likkutei-torah/tazria/ 146



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 6 Y297 RN2°Nn2a 23%0n Xp D"?SHD]'I 2789 1”17 RAni1...

149913 523 IARIY 1D YD 573 [7om°] 012 WYTR 1739 YT1I) 2905 13 NI WITP 10 °2 1°aym
L([Z7rxi?) mn wipba) N7

The explanation is this: “holy” (kadosh) is the level of Keser (the Crown) (as is known from the mat-
ter of “he shall be holy; he shall let the locks grow long,” etc., which is said of the nazirite; and see
there in the Likkutei Torah of the Arizal).
The explanation starts with the two words of the name. “Holy” belongs to Keser, the Crown, which stands
above the ordered levels; the proof is the nazirite, whom the Torah calls “holy” in the same verse that tells

him to let the hair of his head grow (Numbers 6:5). The reader is referred to the Likkutei Torah of the Arizal,
the collection of the Arizal’s teachings on the Torah, on that verse.
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And although the level of Tiferes (beauty) of the World of Atzilus (Emanation) is sometimes called

“holy,” that is because the root of Tiferes is from the level of Keser

An objection: Tiferes of Atzilus, the attribute of harmony, is also sometimes called “holy.” The answer is that
Tiferes is itself rooted in Keser, so the holiness it has comes from there.
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(for it is of the middle line; therefore the Tiferes of Imma becomes the Keser of Z’eir Anpin, and the
Tiferes of Z’eir Anpin becomes the Keser of Nukva; thus Tiferes is connected with the level of
Keser) (and see the Midrash Rabbah, Parshas Balak, on the verse “in whom I take glory,” etc.: “a
crown, and placed it on his head,” etc.; see there).
Tiferes stands on the middle line of the Sefiros, the central column that reaches straight up to Keser. In the
Arizal’s system this shows in how levels pass on: the Tiferes of Imma becomes the Keser of Z’eir Anpin, and

the Tiferes of Z’eir Anpin becomes the Keser of Nukva. The Midrash likewise links Israel, “in whom I take
glory (espa’er),” the root of the word tiferes, with a crown that the king placed on his head.
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See what is written about this in the explanation of the verse “Let me see your countenance”; and
also, as will be explained below, in Tiferes there is a great radiance from the Infinite One (Ein Sof),
blessed be He, more than in the attributes of Chesed and Gevurah, and through this it is what
brings about the inter-inclusion of the attributes of Chesed and Gevurah, etc.
The Alter Rebbe refers to his explanation of “Let me see your countenance” (Song of Songs 2:14), where he
explains that Tiferes and Keser are one matter: both are on the middle line and both are a joining, mediating
power (Likkutei Torah, Shir HaShirim 20d). He also anticipates a point developed later in this maamar:

Tiferes receives a greater radiance of the Infinite One than Chesed and Gevurah do, and that radiance is what
lets those two opposite attributes merge into one.
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And this radiance is from the level of Keser. (As is written in the Zohar at the end of Parshas
Terumah, 175b, on the verse “and the middle bar,” etc.)
That added radiance in Tiferes comes from Keser. The Zohar reads “the middle bar” of the Tabernacle,
which ran “from end to end” through all the boards, as Yaakov, the attribute of Tiferes, who holds both sides

together and is complete toward both, toward the Holy Ancient One (Atika Kadisha, the inner level of Keser)
and toward Z’eir Anpin.
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Keser is called “holy,” meaning that it is the level of what is holy and set apart, above the bounds of
the chain of descending worlds (hishtalshelus). And “blessed” (baruch) is the level of Chochmah
(wisdom), which is the beginning of the hishtalshelus and the beginning of revelation.

Now the two words are defined. “Holy” means set apart: Keser is above the bounds of the ordered chain of

levels. “Blessed” is Chochmah, the first point at which G-dliness begins to be revealed and from which the
orderly chain of descent begins.
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It follows that “holy” is the level of the light that encompasses all worlds (sovev kol almin), and
“blessed” is the level of the light that fills all worlds (memalei kol almin). This is why our Sages, of
blessed memory, called [Him] by this name, the Holy One, blessed be He: for He, may He be
blessed, is sovev kol almin and memalei kol almin.

So the name “the Holy One, blessed be He” joins both ways in which G-d relates to the worlds: as “holy” He

transcends and encompasses them all (sovev), and as “blessed” He fills them and gives them life from within
(memalei). That is why the Sages chose this name for the Creator.
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Now, the word baruch (“blessed”) also has two meanings. The first is in the sense of “and King
Shlomo shall be blessed,” the meaning being that he has been blessed: that is, he receives the
blessing until he becomes blessed.

The Alter Rebbe now shows that baruch itself has two senses. In “and King Shlomo shall be blessed” (I Kings

2:45) it is passive: one who has received blessing and so become blessed.
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The second meaning is that He is baruch in the sense of the source of blessings, who blesses every-

thing; as is explained about this on the verse “You have captured my heart, my sister, [my]| bride.”

In the second sense, said of G-d, baruch means the source of all blessings, the One who blesses everything.
In the discourse he refers to, on “You have captured my heart, my sister, bride” (Song of Songs 4:9), the
Alter Rebbe gives the same two senses and compares the second to “merciful and gracious,” which name the
source of mercy (Likkutei Torah, Shir HaShirim 28d).
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Both meanings are true. For although it was explained that Chochmah (wisdom) is called baruch,
as is written in Pri Etz Chaim that Yesod of Abba is called baruch, nevertheless Malchus (sovereign-
ty) is sometimes called baruch,

Both senses are true, of different levels. Chochmah is called baruch, and Pri Etz Chaim names Yesod of

Abba, the channel through which Chochmah flows, as baruch; yet Malchus, the last of the Sefiros, is also
sometimes called baruch.
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and this is the meaning of “and King Shlomo shall be blessed.” (See the Zohar at the beginning of
Parshas Bereishis, end of 3a, on the letter beis, that it is a sign of blessing; and Zohar HaRakia
there, that it is the level of Malchus, etc. So it is also implied in the Zohar at the beginning of

Parshas Vayigash, 205b, on the verse “For You are our Father.”)

Malchus is the “King Shlomo” who is blessed. The parenthesis gathers support from the Zohar: at the begin-
ning of Bereishis the world is created with the letter beis, the letter of blessing, and the commentary Zohar
HaRakia identifies it with Malchus; the Zohar’s opening of Vayigash, on “For You are our Father” (Isaiah
63:16), implies the same.
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(See Me’orei Or, the letter beis, sections 39 and 35; and see Parshas Pekudei, 261a, and the

Mikdash Melech there, concerning baruch.)

More references follow: Me’orei Or, a lexicon of Kabbalistic terms, under the letter beis, and the Zohar on

Parshas Pekudei with the commentary Mikdash Melech, all on the meaning of baruch.
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This accords with the first meaning of baruch, namely that it is blessed and receives the blessing:
so too, Malchus receives the blessing and the flow drawn down from above,

Malchus is baruch in the first, receiving sense: it receives blessing and the flow drawn down from above.
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that is, from the level of Chochmah, which is called baruch in the second meaning, the source of
blessing. And this is the acronym of baruch: rosh u’mekor kol berachah, “the head and source of
every blessing,” as is written in the Pardes, in the entry baruch.

What Malchus receives comes from Chochmah, which is baruch in the second sense, the source of blessing.

The Pardes, quoting the Tikkunei Zohar, reads the four letters of baruch (beis, reish, vav, chaf) as the initials

of rosh u’mekor kol berachah, “the head and source of every blessing.”
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It is like a pool (berechah), from which water is drawn for everyone; only, the pool is the flow that

has already been drawn down from the level of Chochmah, which is called baruch, the source of

the pool. This is [the meaning of] what is written in the Zohar: “He is baruch, and She is berachah.”
A pool, berechah, is spelled like berachah, “blessing,” and like baruch; it is a reservoir from which water is
drawn for all. Malchus is such a pool: it holds a flow that has already come down from Chochmah, the pool’s

source. So the Zohar says, “He is baruch and She is berachah”: the masculine giver and the feminine

receiver.

119917 PR “20onPIY D5 N199N N10PA [y 9o konn) $71N M3 ROTW 1972 RAPI PHNM OK D
LPnby 9o xomn] $791N 9122 OB 1IPK RIT %D 173 °P1 XAR TI0°

That is: “She,” Malchus, is called berachah (“blessing”), for she is the level of the light that fills all
worlds (memalei kol almin): “Your kingship (malchus) is a kingship over all worlds.” “He,” that is,
Yesod of Abba, is called baruch, for it is the source of what bestows at the level of memalei kol
almin.

The Alter Rebbe reads the Zohar this way: “She,” Malchus, is the blessing that fills and enlivens all worlds, as

in “Your kingship is a kingship over all worlds” (Psalms 145:13), where he reads olamim as “worlds”; “He,”
Yesod of Abba, is the source from which that indwelling light flows.
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But what is above Chochmah cannot come at all at the level of memalei kol almin, only as the light
that encompasses all worlds (sovev kol almin).

Above Chochmah, in Keser, the light cannot enter the worlds as an indwelling, “filling” light at all; it can re-
late to them only as an encompassing light (sovev).
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For it cannot come into revelation at all so as to be at the level of “filling”; rather, it encompasses
and surrounds, and its radiance shines in concealment; as is known, the inner light and the sur-
rounding light are joined to each other.

The reason is that such light cannot be openly revealed within the worlds, so it surrounds rather than enters.

Yet its radiance does shine within, hidden, because, as Kabbalah teaches, the inner light and the surround-
ing light are bound to each other.
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Only, the surrounding light does not shine inside the vessel in an inward and revealed manner, for
its light is great and the vessel does not bound its light at all;

The surrounding light cannot shine openly inside a vessel, because it is too great for any vessel to hold or
define.
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yet even so, a radiance from the surrounding light shines inside the vessel in concealment, for the
surrounding [light] burnishes half of the vessel from outside, as is explained elsewhere.
Still, something of it enters in a hidden way: the Arizal’s writings, cited in the notes, describe the surround-
ing light as burnishing the outer half of the vessel from outside. In Torah Ohr, Megillas Esther, the Alter
Rebbe explains that the vessels themselves come into being this way, with the surrounding light shining from

outside and the inner light from within; the idea that the encompassing light is present within in conceal-

ment becomes central later in this maamar.
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This is [the meaning of] what is written, “And Chochmah (wisdom) is found from ayin (nothing)”:
for Chochmabh is the beginning of revelation, and therefore from Chochmah onward the aspect of
the chain of descending worlds (hishtalshelus) applies.

The verse in Job (28:12), usually read as a question, “Where is wisdom found?”, is read here as a statement:

Chochmah is found “from ayin,” from nothing. Chochmah is the first point of revelation, so the orderly
chain of descent begins with it.
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For Binah (understanding) receives from Chochmah, and from Binah [the flow] is drawn into the
emotive attributes (middos) by way of cause and effect; therefore Chochmah is called “blessed.”
But of Chochmabh |[as it comes] from Keser it is written, “it is found from ayin,” not in the manner of
hishtalshelus;
From Chochmah downward everything follows as cause and effect: Binah receives from Chochmah, and the
emotive attributes from Binah; that is why Chochmah is called “blessed,” the source of the flow. But

Chochmabh itself does not come out of Keser by such a step; it emerges “from nothing,” without proportion
between them.
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therefore it says “is found,” etc. And Keser (the Crown), too, is drawn from the Malchus of the
Infinite One (Ein Sof), which is only a level of light and radiance from the Emanator Himself, as in
the analogy of radiance, which effects no change in the essence, etc.

The word “found” suggests something that appears rather than something produced by a cause. Keser in

turn comes from the Malchus, the lowest aspect, of the Infinite One, which is only a light and radiance of the

Emanator; and a radiance, like light shining from its source, makes no change in the essence it comes from.
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(Therefore our Sages, of blessed memory, called Him the Holy One, blessed be He: He is the level of
the light that encompasses all worlds (sovev kol almin), that which is above hishtalshelus, and
therefore He is called “holy”; and concerning this the language of acknowledgment is used, “We
acknowledge You” (modim anachnu lach), as is explained concerning blessing and acknowledg-
ment in the explanation of the verse “You have set all the borders of the earth,” and in the dis-
course beginning “Yehudah, you....” And the level of the light that fills all worlds (memalei kol
almin) is what is drawn down in the manner of hishtalshelus, and it is called “blessed.”

This parenthesis applies the point to the name. “Holy” is the level of sovev, above the chain of descent, and
the response to it is acknowledgment, “We acknowledge You” (modim anachnu lach, I Chronicles 29:13, the
words that open the Modim blessing of the Amidah), which in Chassidus is the response to what lies beyond
understanding; “blessed” is memalei, the light that comes down through the chain. In Torah Ohr, “Yehudah,
you,” the Alter Rebbe explains that Yehudah is named for this acknowledgment of all the souls of Israel, “We
acknowledge You.”
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And because the encompassing [light] shines into the filling [light], only that its radiance shines in
concealment, therefore the two levels, “holy” [and] “blessed,” are all one name: that He, may He be
blessed, is sovev kol almin and memalei kol almin. See what is written at the end of the discourse
beginning “Keep My Shabbosos,” on the meaning of “I am Havayah,” that all is one; see there.
Because the encompassing light does shine into the indwelling light, though hidden, “holy” and “blessed”
are not two names but one: G-d is at once sovev and memalei. At the end of the discourse “Keep My

Shabbosos” (Likkutei Torah, Behar 43a), the Alter Rebbe explains “I am Havayah” the same way: “I,” His

very essence, is the same Havayah that is drawn down as memalei, and all is one.
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Seemingly, it could be said that this is the matter of the three levels in the Kedushah: “Holy,”
“Blessed,” “He shall reign.” “Holy” is the level of Keser; from it [the flow] is drawn into Chochmah,
and this is “Blessed”; and afterwards it is drawn to the level of Malchus (sovereignty), as in “and
King Shlomo shall be blessed,” and this is “He shall reign.”

A tentative suggestion: the three phrases of the Kedushah prayer, “Holy, holy, holy,” “Blessed is the glory,”

and “He shall reign,” could stand for Keser, Chochmah and Malchus, as the light descends from Keser into

Chochmah and then into Malchus, which is called “blessed” in the verse about King Shlomo.
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However, Zohar HaRakia, in Parshas Bereishis there, explains “He shall reign” as a supernal draw-
ing-down of its own, apart from the drawing-down of “Blessed,” etc. And the two aspects of baruch
mentioned above are also the matter of “opening with baruch and closing with baruch,” which is
explained elsewhere, in the discourse beginning “To understand the matter of the blessings.”)
But Zohar HaRakia explains “He shall reign” as a separate supernal drawing-down, not simply the receiving
sense of “blessed,” so the suggestion is left open. The two senses of baruch do explain why many blessings
both open and close with baruch; in that discourse (Torah Ohr, Bereishis 6a) the Alter Rebbe explains that

the Men of the Great Assembly instituted the blessings to draw down a revelation of faith, which is above un-

derstanding, so that it would be baruch, drawn down.
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SECTION 2 - 15-8

The Academy of the Firmament
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2. The meaning of “the Academy of the Firmament” is this: it is written, “And there was the likeness
of a firmament over the heads of the living creature (chayah), like the color of the ice,” etc.
Section 2 explains the term “the Academy of the Firmament.” The key is Ezekiel’s vision of the Chariot:

above the heads of the living creatures (chayos) was the likeness of a firmament, like awesome ice (Ezekiel
1:22).

YOPIM PR32 1A DRI MANn ¥U°37 7133900 0 1PRAN NP0 PRPOY 1M 1PRAN 100w
MPOXRT M19%7 Nan 1M OTwRD Dyw

There are lower chayos and upper chayos. The lower chayos are the chariot of [the worlds of]

Beriah, Yetzirah and Asiyah, the camp of Michael [and] the camp of Gavriel, and the firmament

above their heads is from the level of Malchus (sovereignty) of the World of Atzilus (Emanation).
There are two sets of chayos. The lower chayos are the angels of the Chariot in the worlds of Beriah, Yetzirah

and Asiyah, the camps of the angels Michael and Gavriel, and the firmament above them is Malchus of
Atzilus.
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The upper chayos are the Patriarchs, Avraham, Yitzchak and Yaakov, [who are|] Chesed, Gevurah
and Tiferes of Atzilus, and the firmament above their heads is the level of Binah (understanding).
As is written in the Zohar, Parshas Vayakhel, at the end of 213a, on the verse “The heavens, the
heavens”: two levels of heavens, namely the upper heavens and the lower heavens, and these are
the two levels of firmament mentioned above.

The upper chayos are the Patriarchs, Avraham, Yitzchak and Yaakov, who embody Chesed, Gevurah and

Tiferes of Atzilus, and the firmament above them is Binah. The Zohar finds two heavens in “The heavens, the

heavens” (Psalms 115:16), upper heavens and lower heavens, which match these two firmaments.
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As is written in the Pardes, in the entry rakia (“firmament”); and see what is written on this subject
on the verse “He gives snow like wool.” The reason Binah (understanding) is called “firmament” is
as explained elsewhere, on the verse “Praise Him in the firmament of His strength”: the matter of
the three levels, light, water [and] firmament, which are the three levels Keser, Chochmah and
Binah.
The Pardes, Rabbi Moshe Cordovero’s Kabbalistic encyclopedia, discusses the term rakia. Elsewhere, on
“Praise Him in the firmament of His strength” (Psalms 150:1), the Alter Rebbe explains that light, water and
firmament, made on the first two days of creation, correspond to Keser, Chochmah and Binah, which is why
Binah is called “firmament.” The Tzemach Tzedek, quoting this passage in Or HaTorah, draws the conclu-
sion for our story: the Academy comprehends what flows to it from Binah, the “firmament,” while “the Holy

One, blessed be He” is Keser and Chochmah, above Binah, and so the Academy said “impure” while G-d said
“pure.”
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For, by way of analogy, in a person the “light” is the level of the source of wisdom, and it is called
maskil, which is the source of the intellect; what is afterwards drawn from it, the revelation of the
intellect, is called “water”; and afterwards, when the intellect comes to actual comprehension, it is

called “firmament.”

The analogy is the human mind. The “light” is the source of insight, the maskil, the faculty that conceives
ideas; the first flow of insight from it is “water”; and when that insight becomes something fully grasped, it is
“firmament.”
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For “firmament” is as it is written, “a firmament like the color of the ice”: ice is water that has con-

gealed. For water moves, whereas ice cannot be changed or diverted.

Why “firmament”? Because Ezekiel’s firmament is “like ice,” water that has congealed. Water flows and can

be turned in any direction, while ice is fixed, as an idea once comprehended is firm and settled.
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So too, when the intellect has already been drawn into the level of comprehension, it is called
“ice,” etc. See what is written in the discourse beginning “On the eighth day he sent,” on “He casts
forth His ice like crumbs.”

Comprehended intellect is like ice, congealed and fixed. The Alter Rebbe refers to his Shemini Atzeres dis-

course on “He casts forth His ice like crumbs” (Psalms 147:17), where supernal kindness, likened to water,

“freezes” as it comes down so that each person can grasp it in his own measure.
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Therefore “Binah (understanding) nests in the Throne,” which is what shines in the Higher Gan
Eden. Of this it is said, “And a river goes out from Eden to water the garden”: for only after [the
light] has been drawn into the level of Binah and comprehension can it shine for the souls in Gan
Eden.

Hence the phrase of the Tikkunei Zohar, “Binah nests in the Throne”: Binah is what shines in the Higher Gan

Eden. “A river goes out from Eden to water the garden” (Genesis 2:10): only once the light has passed into

Binah and comprehension can it reach the souls in the garden.
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Whereas the level of Chochmah (wisdom) is still above comprehension (see on this in the explana-

tion of the verse “And [G-d] spoke..., ‘I am...,”” and in the discourse beginning “See, I give”).

Chochmah, by contrast, is still above comprehension: a flash of insight not yet grasped. The Alter Rebbe
refers to his explanations of the Giving of the Torah (“And G-d spoke... I am”) and of “See, I give” (Deuteron-
omy 11:26).

TN P byw] 3PP P90 RITW 7393 N2 °P1 $9P7 03 YOPIT RN2NN 1OV (17 11 Y73 D1 199

YoP7 RN2°N1 P 11999 (179 122] YPA2 RA? ANOWRM IMLwanm 9710 1Ry

Therefore the Higher Gan Eden is called “the Academy of the Firmament”: for the level of Binah is
called “firmament,” being the firmament upon the upper chayos, as mentioned above, and its
spreading forth and being drawn down to shine in the Higher Gan Eden is called “the Academy of
the Firmament.”

This is why the Higher Gan Eden is called “the Academy of the Firmament”: its light comes from Binah, the
firmament above the upper chayos, as Binah spreads forth and is drawn down to illuminate Gan Eden.
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And specifically from the level of Binah, which is the level of “firmament,” that is, when the light is
drawn into the bounds of comprehension, from this Gan Eden can be drawn forth, so that [the
souls] will delight in the radiance of the Shechinah (Divine Presence) in actual comprehension

It is specifically from Binah, where the light has entered the bounds of comprehension, that Gan Eden can

come into being, for its reward is that souls “delight in the radiance of the Shechinah” (Berachos 17a) by ac-
tually understanding G-dliness.
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(see what is written in the discourse beginning “Go forth” (Lech lecha); see Sefer Shel Beinonim
(Tanya), Part II, end of chapter 5; and see Zohar HaRakia, Parshas Vayakhel, on folio 212a).
The parenthesis gives further references. In the discourse “Go forth” (Torah Ohr, Lech Lecha 11a), the pur-
pose of the descent of the hidden intellect is a revelation in the Higher and Lower Gan Eden, a delight that
created beings can receive; and the Tanya (Part II, Shaar HaYichud VehaEmunah, end of chapter 5) says that
a “firmament” called “the secret of the Torah” is spread over the souls in Gan Eden, from which dew drips to

nourish those who studied Torah for its own sake: the knowledge of its letters. Zohar HaRakia on Parshas
Vayakhel is also cited.
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Now, those who merit this rank of the Academy of the Firmament, which is a very high level, whose
root is the firmament upon the upper chayos, that is, Binah of Atzilus, which shines in the Higher
Gan Eden, and [for whom] “the Holy One, blessed be He, comes to delight with them” in Gan Eden,
which is the radiance of Keser and Chochmah of Atzilus:

Those who reach the Academy of the Firmament stand very high: their root is Binah of Atzilus. Higher still is

what is described as the Holy One, blessed be He, coming to delight with the righteous in Gan Eden; that is a
radiance of Keser and Chochmah of Atzilus, above Binah.
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all this is a very lofty level, and it is through occupation with Torah for its own sake, through which
one draws down added light in Gan Eden; as it is written, “Its ways are ways of pleasantness,” and
as is explained in the discourse beginning “See...,” etc.

All this is reached through Torah study for its own sake, which adds light in Gan Eden. Torah is called a

“way” (“Its ways are ways of pleasantness,” Proverbs 3:17), and the Alter Rebbe refers to his discourse “See
that G-d has given you the Shabbos,” which explains why Torah and mitzvos are called ways.

,01° 12005 4010 12nPnn 9P8n (om0 TTI° 291 QOXTINRT 2°RINT POY P 10T N

This was the entire occupation of the Tannaim and the Amoraim; and Rav Yehudah would pray
[only] once every thirty days.
Torah study of this kind was the whole occupation of the Tannaim and Amoraim. The Talmud records that

Rav Yehudah prayed only once every thirty days (Rosh HaShanah 35a), and the Tzemach Tzedek, cited in the
Kehot note, adds that Rabbi Chiya bar Abba likewise reviewed his learning every thirty days (Berachos 38b).
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For the matter of Torah and prayer is that prayer is, by way of analogy, like a preface and prepara-
tion for occupation with Torah. For prayer is to contemplate the greatness of the Infinite One (Ein
Sof), blessed be He: how “His greatness is unsearchable,”

The Alter Rebbe now explains how Torah and prayer relate: prayer is the preface and preparation for Torah

study. Its substance is contemplation of G-d’s infinite greatness: “His greatness is unsearchable” (Psalms
145:3).
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and how, for the whole chain of descending worlds (hishtalshelus), from the head of all levels to the
end of all levels, the source of their coming into being and of their life-force is only from a single
radiance alone, which is, by way of analogy, only like a drop compared with the sea; and more than
that: there is no comparison, etc.;

The contemplation continues: all the worlds, from the highest level to the lowest, come into being and live

from a single radiance of His light, which compares to Him like a drop to the sea; and even this falls short,
for in truth there is no comparison at all.
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and therefore, whatever is closer before Him, may He be blessed, is more in a state of self-nullifica-
tion (bittul), because it is specifically “before Him” that “all is considered as nothing,” and “no

thought can grasp Him at all.”

So the closer a level stands to G-d, the more it is nullified (bittul) before Him, for it is precisely “before Him”

that “all is considered as nothing,” and no thought can grasp Him at all.

SECTION 3 - 19-15

Torah, speech and miracles
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From this contemplation there will follow worry and bitterness, along the lines of what our Sages,
of blessed memory, said: “The secrets of the Torah are transmitted only to one whose heart worries
within him.” Certainly this does not mean sadness, G-d forbid, for the masters of the truth kept
very far from sadness.
The contemplation of prayer brings worry and bitterness, and the Talmud (Chagigah 13a) makes such a
heart a condition: the Torah’s mysteries are passed on only to one “whose heart worries within him.” The

Alter Rebbe stresses that this is not sadness, which the Kabbalists, “the masters of the truth,” rejected

entirely.
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Rather, it means that his heart will worry and be embittered because it is impossible to grasp a rev-
elation of the essence of His G-dliness, may He be blessed; for even the revelation in the higher

worlds is only like a single drop, etc., as mentioned above.

The worry is a longing: the heart is pained that it cannot grasp a revelation of G-d’s own essence, since even
all the revelation in the higher worlds is only a drop compared with Him.
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But as for the level of the Infinite One (Ein Sof), blessed be He, Himself, “no thought can grasp Him
at all.” All this is the matter of prayer.

The Infinite One Himself is beyond any thought. Contemplating this, together with the bitterness it brings, is
the work of prayer.
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As is explained on this in the discourse beginning “And it shall be, from one New Moon to the
next,” etc., in the explanation of the matter of “lovesick.” Now, concerning occupation with Torah
it is said, “The precepts of Havayah are upright, gladdening the heart.”

The Alter Rebbe refers to his discourse on “from one New Moon to the next” (Isaiah 66:23), which describes
the Community of Israel on weekdays as “lovesick,” longing for G-d like a poor person who has nothing of
his own. Torah study, by contrast, is described by the verse “The precepts of Havayah are upright, gladden-
ing the heart” (Psalms 19:9).
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(See what is written in the discourse beginning “Command... My offering,” in Parshas Pinchas.)
And since it says “gladdening,” it implies that at first it was not so, namely because his heart wor-

ries within him, in the manner mentioned above.

“Gladdening” implies that the heart was not glad before: it came to Torah study worried and bitter from the
contemplation of prayer. The parenthesis refers to the discourse “Command... My offering” in Likkutei
Torah, Pinchas.
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Nevertheless, through occupation with Torah his heart will rejoice.

Yet Torah study makes that same worried heart rejoice.
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That is: although “His greatness is unsearchable” and “no thought can grasp Him at all,” yet
through occupation with Torah, which the soul does grasp, through this it grasps and is enclothed
in the Holy One, blessed be He, Himself; for “the Torah and the Holy One, blessed be He, are all
one,” as is written in [Sefer Shel] Beinonim, Part I, chapters 4 [and] 5; see there.
The reason: even though G-d’s greatness is unsearchable and no thought can grasp Him, the soul can grasp
Torah, and since the Torah and G-d are one, by grasping Torah it grasps, and is enclothed in, G-d Himself.
Tanya, chapters 4 and 5, explains how a mind that grasps a teaching of Torah is united with G-d’s will and

wisdom, and in Likkutei Torah, Sukkos (81c), the Alter Rebbe says the same: no thought can grasp G-d ex-
cept when one grasps the Torah, His will.
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See what is written on this in Parshas Acharei, on the verse “For on this day He shall atone,” etc.
And this is the meaning of “Israel is bound to the Torah, and the Torah to the Holy One, blessed be
He”:

The Alter Rebbe refers to his discourse on “For on this day He shall atone” (Leviticus 16:30), which explains,
among other things, that the Torah’s light, rooted so high, is revealed only when it is enclothed in the breath
of those who speak its words. Torah binds the Jew to G-d, as the Zohar says: Israel is bound to the Torah, and
the Torah to the Holy One, blessed be He.
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like a knot, which joins two separate things so that they are tied and united together in a firm and
strong bond, as in “And the soul of Yehonasan was bound up with the soul of David.”

A knot joins two separate things firmly into one, like the bond between the souls of Yehonasan and David (I
Samuel 18:1). So the Torah ties the soul and G-d together.
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Now, [the reason for]| the mitzvah of reading words of Torah aloud, in speech, is this. It is explained
in Sefer Yetzirah that “the ten Sefiros of nothingness (beli mah) are like a flame bound to a coal.”

By way of analogy, the flame, while it is within the coal, is in a state of concealment

Now the maamar explains why Torah must be spoken aloud. Sefer Yetzirah (1:7) compares the ten Sefiros to
“a flame bound to a coal”: a flame within a glowing coal is present but hidden.
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(see what is written at the end of the discourse beginning “For on this day He shall atone,” on the
level of the Supernal Rock, “the Rock of our lives,” which is the source of all that comes into being,
etc.), and to draw the flame out of concealment into revelation is done by a wind (ruach) blowing
with force.

The parenthesis refers to the Yom Kippur discourse on the Supernal Rock: as fire lies hidden in a flint until it
is struck, so G-d, “the Rock of our lives,” holds hidden within Him the source of all that comes into being.
Blowing on a coal with force is what draws the hidden flame out into the open.
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So too, by way of analogy, through the breath of the mouth of one who speaks words of Torah,
which is the level of “a speaking spirit” (ruach memalela), he thereby draws the light of the Torah

from its source, out of concealment into revelation

In the same way, the breath of one who speaks words of Torah, the “speaking spirit” that Onkelos says G-d
gave man (Genesis 2:7), draws the light of the Torah out of its hidden source into revelation.
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(see Iggeres HaKodesh, at the end of the section beginning “And David made a name,” on “and

through the Torah the world is sustained,” etc.: for through their speech they draw down, etc.).

The parenthesis cites Iggeres HaKodesh, letter 5 (“And David made a name”): “through the Torah the world
is sustained,” for those who study it draw down through their speech radiations of supernal Chochmah, the
Torah’s source, into the letters of speech with which the world was created.
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This is why we bless [G-d as] “Who gives the Torah,” in the present tense. For the root of ruach
(breath) is very high, as it is written, “until a spirit (ruach) is poured upon us from on high.”
This is why the blessing over the Torah says “Who gives the Torah,” in the present tense: the giving goes on
whenever the Torah is spoken. In Likkutei Torah, Sukkos (81c), the Alter Rebbe explains that G-d gives us the
Torah every day, “And I have put My words in your mouth,” so that one who learns is like one who repeats

what G-d says. Ruach (breath, spirit) has a very high root, as in “until a spirit is poured upon us from on
high” (Isaiah 32:15).
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And as is written in Sefer Yetzirah: “the ten Sefiros,” etc., “like a flame bound to a coal,” etc., “One:
the spirit of the living G-d,” etc.; for through the spirit the level of fire is afterwards drawn forth as
well, which is the revelation of the flame, etc.; see there.

In Sefer Yetzirah, after comparing the Sefiros to a flame bound to a coal, the first of the elements is “the spirit

of the living G-d” (1:9), and fire comes after it: spirit draws out fire, the revealed flame. So the breath of
speech reveals the light hidden in the Torah.
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See what is written at the end of the discourse beginning “On the eighth day, Atzeres,” on “And I
have put My words in your mouth,” etc., [and] “what comes forth from the mouth of Havayah,” etc.;
and see what is written at the end of the discourse beginning “The matter of the recital of the
Shema,” on the meaning of “one who reads in the Torah.” But this breath (ruach) all depends on
what the person is.
Further references: the Shemini Atzeres discourse on “And I have put My words in your mouth” (Isaiah
51:16) and “what comes forth from the mouth of Havayah” (Deuteronomy 8:3), which explains that the
breath of spoken Torah makes an encompassing “shade” for the soul; and the discourse on the Shema,

which explains that one who “reads” (kore) the Torah “calls” and draws down the Infinite Light, for the whole

Torah is G-d’s Names. But how much light the breath of speech brings out depends on who is speaking.
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And the Tannaim and Amoraim, who were of the level of the mature intellect (mochin degadlus),
had the power to draw down through their speech the revelation of the light of the Torah and the
flame, etc., which is the level of the Name Havayah, as it is written, “For Havayah your G-d is a con-
suming fire.”

The Tannaim and Amoraim, whose minds were of “mature intellect” (mochin degadlus), could draw out

through their speech the very flame of the Torah, the Name Havayah, of which it is said, “Havayah your G-d
is a consuming fire” (Deuteronomy 4:24).
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Therefore they were able to perform great miracles and wonders. This is [the meaning of] what
Rabbi Pinchas ben Yair said, “Ginai, divide your waters for me.” That is: sea and dry land are the
concealed world (alma de’iskasya) and the revealed world (alma de’isgalya), namely the conceal-
ment and the revelation within the order of the chain of descending worlds (hishtalshelus).

This is how the Sages could work miracles, and the river Ginai shows how. In Kabbalah, sea and dry land

stand for the concealed world (alma de’iskasya) and the revealed world (alma de’isgalya), the hidden and the
revealed levels within the chain of descent.
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But the revelation of the Infinite Light (Or Ein Sof) that is drawn down through the Torah is from
above the order of hishtalshelus, and before it the concealment and the revelation in the chain of
the worlds are equal, etc.; and this is the level of “from one end of the heavens to the other end,”
etc.

The Infinite Light that Torah draws down comes from above the whole chain, and before it the hidden and

the revealed are alike. This is the level the verse calls “from one end of the heavens to the other” (Deuterono-
my 4:32).
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As is written in the Zohar, Parshas Terumah, end of 137a: “The end of the heavens: this is the upper

world,” and it is the level of the concealed world, etc.

The Zohar (2:137a) reads “the end of the heavens” as “the upper world,” which is the concealed world: even
the hidden realm has an “end,” a boundary.
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Whereas to the Infinite Light (Or Ein Sof), blessed be He, the notion of an “end” does not apply,
G-d forbid, for it is not bounded, G-d forbid. Therefore, through the drawing down of the light that

comes through the Torah, he caused the river to divide its waters for him, etc.,

The Infinite Light has no “end” at all. So the light drawn down through Torah could make the river divide.
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as in “He turned the sea into dry land”: for the concealed world and the revealed world are equal
relative to this drawing-down, which is from above the order of the chain of descending worlds
(hishtalshelus).

As in “He turned the sea into dry land” (Psalms 66:6): before this light, which is above the order of the

worlds, concealed and revealed are equal, so sea can become land.
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As is explained elsewhere on the verse “For your love is better than wine,” etc. (See what is written

at the end of the discourse beginning “And these are the names,” and in the discourse beginning “I

i

have come into My garden,” on “Your thoughts are very deep,” and in the discourse beginning

“And I was with Him as a nursling (amon),” on “Your statutes have been songs to me,” etc.)
The Alter Rebbe refers to his explanation of “For your love is better than wine” (Song of Songs 1:2) and to
three more discourses: “And these are the names,” “I have come into My garden,” which reads “Your

thoughts are very deep” as the concealed world (alma de’iskasya) that our service brings into revelation, and

“And I'was with Him as a nursling,” on “Your statutes have been songs to me.”
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Now, these souls are the ones who merit to learn in the Academy of the Firmament. For the Torah
exists also in the World of Atzilus (Emanation) and in Beriah, Yetzirah and Asiyah,
The maamar returns to the Academy: the souls who draw down such light through Torah are the ones who

learn in the Academy of the Firmament. The Torah exists not only in this world but in every world, from
Atzilus down through Beriah, Yetzirah and Asiyah.
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as, for example, the mitzvah of tzitzis, which is of sheep’s wool; and this matter in Atzilus is as it is
written, “And Yaakov separated the lambs,” and it is written, “and the hair of His head like clean
wool,” and as is explained elsewhere. Likewise, the four sections of the tefillin are, in Atzilus, the
four mochin, etc.,
Tzitzis are made of sheep’s wool. In Atzilus this corresponds to the “lambs” that Yaakov separated (Genesis
30:40), which Likkutei Torah, Emor (39a), explains as Yaakov, the middle line, drawing the light of Keser
and Chochmah down even into the world of separation, and to the “hair like clean wool” of the Ancient of

Days (Daniel 7:9). The four sections in the tefillin correspond in Atzilus to the four mochin: Chochmah,
Binah, and the two sides of Daas.
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and the knot of the tefillin, which is [shaped as the letter| dalet, is, on high, the level of the outer di-
mension (chitzoniyus) of Malchus of Tevunah. This is like below: the straps are made from the out-
er skin, whereas the parchment on which the sections are written is made by scraping and pre-
paring the hide, etc.

The knot of the head-tefillin, shaped like the letter dalet, corresponds above to the outer dimension of

Malchus of Tevunah, a lower aspect of Binah. Below, too, the straps are made from the outer hide, while the

parchment for the sections is made by scraping and refining the skin.
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So too above, the knot is the level of the outer garment in Malchus (sovereignty) of Tevunah, which

is the level of the garment of thought. There are several levels in the garments of thought.

Above, the knot is the outer garment of Malchus of Tevunah, called “the garment of thought.” To explain
this, the Alter Rebbe turns to the garments of thought in a person, which differ according to what one thinks
about.
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By way of analogy, in a person: when his thought is on a matter of wisdom, in G-dly wisdom, which
is the Torah, this is the level of an inner garment of thought, for his soul is enclothed in this
thought, which is very lofty.

Thinking G-dly wisdom, the Torah, is the inner garment of thought, in which the soul is enclothed in some-

thing very lofty.
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At times he thinks about other branches of wisdom that are needed for the wisdom of the Torah,
such as astronomy or grammar and the like, and these are intermediate garments; and at times he
thinks about physical matters, which are the coarse garments of thought, etc.

Other branches of knowledge that serve the Torah, such as astronomy and grammar, are intermediate gar-
ments (the Tanya, end of chapter 8, permits them when they serve G-d or His Torah); thoughts about physi-
cal matters are the coarse, outermost garments of thought.
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Likewise, in the same way it will be understood above: in Malchus (sovereignty) of Tevunah there
are three skins, inner, intermediate and outer, that is, three levels of garments for the light of

Binah (understanding),

The same structure exists above: Malchus of Tevunah, the lowest aspect of Binah, has three “skins,” inner,

intermediate and outer, which are three garments for the light of Binah.
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just as in thought, too, there are the levels of thought, speech and action, as is explained elsewhere.
And the level of the outer garment is what is called the knot of the dalet in the tefillin, which is, by
way of analogy, the outer skin, etc.; and it is the level of the garment of the Chashmal, which is
from the outer dimension (chitzoniyus) of Binah, etc.
This parallels a person’s thought, which itself has aspects of thought, speech and action. The outermost gar-
ment is the knot of the head-tefillin, the “outer skin”; in Kabbalistic terms it is the garment called Chashmal,
a word from Ezekiel’s vision, which comes from the outer dimension of Binah. In Torah Ohr, Lech Lecha
(124d), the Alter Rebbe explains the Chashmal as a light from the outer dimension of Binah that surrounds

Z’eir Anpin and Nukva like a garment of skin, so that the external forces cannot draw nurture from them ex-

cept, as needed, by way of hairs and nails.
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Now, our Sages, of blessed memory, said, “Fortunate is he who comes here with his learning in his
hand” (and see what is written in explanation of this on the verse “When you come into the land,”
in Parshas Behar): through this he merits to learn in Gan Eden as well what tzitzis and tefillin are in
Atzilus, etc., and likewise all the mitzvos.
The Sages said, “Fortunate is he who comes here with his learning in his hand” (Pesachim 50a). The Alter
Rebbe explains that one who learned the laws of tzitzis and tefillin in this world merits to learn in Gan Eden

what they are in Atzilus, and so with every mitzvah; he refers to his discourse on “When you come into the
land” (Likkutei Torah, Behar).
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However, there are several places above where they learn, as is written in the Zohar; and see what
is written in Parshas Mikeitz, in the discourse beginning “The mezuzah on the right and the
Chanukah lamp on the left,” on “And he spoke three thousand parables,” etc. And the Academy of
the Firmament is the souls in the Higher Gan Eden, where Chochmah, Binah and Daas of the World
of Atzilus (Emanation) shine, as mentioned above.
There are several places of learning above, as the Zohar describes; in the Chanukah discourse cited (Torah
Ohr, Mikeitz 42c), Shlomo’s “three thousand parables” are three thousand spiritual levels of every word of

Torah, one above another, all only a “parable” beside the G-dliness enclothed in the Torah. The Academy of
the Firmament is the souls of the Higher Gan Eden, where Chochmah, Binah and Daas of Atzilus shine.

SECTION 4 - 1116-22

Kelipas nogah of Atzilus and the Name Havayah
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3. Now let us return to our subject, to understand the matter of this study of the baheres: how does
it apply above, in Gan Eden? But first we must understand what is stated in Etz Chaim, Shaar 48 and
Shaar 49, chapter 3: that kelipas nogah (the glowing husk) of Atzilus is good and evil, half of it
good, and the half facing outward evil.

Section 3 returns to the main question: how can the laws of the baheres, a bodily affliction, be studied in Gan

Eden? First a Kabbalistic puzzle: the Arizal’s Etz Chaim speaks of kelipas nogah, the “glowing husk,” even in
Atzilus, half of it good and the half facing outward evil.
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For seemingly this is not understood at all: how can one speak at all of a kelipas nogah of the World
of Atzilus (Emanation)? The meaning of Atzilus is known to be the level of G-dliness, as is ex-
plained elsewhere, that it is from the term “and He drew (vaya’etzel) from the spirit,” said of
Moshe.

This is hard to understand, since Atzilus means G-dliness itself. The word comes from “and He drew
(vaya’etzel) from the spirit” (Numbers 11:25), said of the spirit drawn from Moshe to the elders, an emana-
tion that remains close to and one with its source.
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If so, how can one speak of kelipos (husks) of Atzilus? And all the more so, that half of it is evil! We
must also understand what is stated in the Zohar and in Etz Chaim, Shaar Leah and Rachel, chapter
7: that the cause of the afflictions (nega’im) is the withdrawal of the light of Abba.

The difficulty is sharpened: kelipos in Atzilus, and half of them evil! A second puzzle follows: the Zohar and
the Arizal (Shaar Leah and Rachel, ch. 7) say that tzara’as afflictions are caused by the withdrawal of the light
of Abba, that is, of Chochmah.
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This is why the Targum of tzara’as is segiruta (“closing”): when the light of Abba is hidden and
closed off and does not shine in Z’eir Anpin (the emotive attributes), the affliction is drawn forth

and comes.

This is why the Targum translates tzara’as as segiru, “closing”: the affliction comes when the light of Abba is
closed off and does not shine into Z’eir Anpin, the emotive attributes.
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Therefore it says, “and he shall be brought to the kohen,” for the root of the kohen is in Chochmah
(wisdom): the remedy of the affliction is by drawing down the light of Abba,

So the Torah says the afflicted person “shall be brought to the kohen” (Leviticus 13:2): the kohen is rooted in
Chochmah, and the remedy is to draw the light of Abba down again.
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and this is through the kohen. (See the Zohar, Part I, Bereishis, 31a, on the verse “opposite the
frame (misgeres)”: “This is a closed place that is not open,” that is, Supernal Chochmah, which is

called Eden, [of which it is said,] “no eye has seen”;

The long parenthesis gathers support. The Zohar (1:31a) reads “the frame” (misgeres) as “a closed place that
is not open,” Supernal Chochmah, which is called Eden, of which it is said, “no eye has seen” (Isaiah 64:3).
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“except through one narrow path,” which is explained in Sefer Hadras Melech, section 116, [as]
Yesod of Abba, “which is known in concealment toward it,” that is, it shines into Binah and into
Z’eir Anpin and Nukva. And as is written in Etz Chaim, Shaar 47, chapter 3, on the meaning of “You
have made them all with Chochmah”:

It opens only through “one narrow path,” which Sefer Hadras Melech explains as Yesod of Abba, through
which Chochmah shines into Binah and into Z’eir Anpin and Nukva. The Arizal explains “You have made
them all with Chochmah” (Psalms 104:24) in the same way.
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that in Atzilus the Infinite Light (Or Ein Sof) is enclothed in Chochmah, and through it shines in all
of Atzilus, etc. But the meaning of segiruta is that the light of Abba is closed off completely and
does not shine even through the narrow path mentioned above.

In Atzilus the Infinite Light is enclothed in Chochmah and shines through it into everything else. Segiru,
“closing,” means that the light of Abba is shut off entirely and does not shine even through that narrow path.
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This is along the lines of what is written there in Etz Chaim, that Beriah receives only from Binah,
etc.; see there. And when the light of Abba is closed off in this way from the level of Z’eir Anpin of
Atzilus, from this the affliction is drawn forth. And see Me’orei Or, the letter nun, section 7.

Just as the Arizal says that the World of Beriah receives only from Binah, so when the light of Abba is closed

off from Z’eir Anpin of Atzilus, Z’eir Anpin is left with Binah alone, and from this the affliction comes about.
The reader is also referred to Me’orei Or.
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That the remedy for this is through the kohen can be explained along the lines of what is written in
the Zohar, Part II, Yisro, 67b: that the kohen serves and draws down from the level of the Holy of
Holies, which are the first three [Sefiros], Keser, Chochmah and Binah.

Why the kohen is the remedy: following the Zohar (2:67b), the kohen serves and draws down from the Holy
of Holies, which the Alter Rebbe identifies with the first three Sefiros, Keser, Chochmah and Binah.
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And in Parshas Eikev, folio 271a, end, on “Blessed are You”: “You (Atah) are a kohen forever”: the
level of the kohen, which is called Atah (“You”), draws down from the level of Baruch (“Blessed”),
Supernal Chochmah, etc. And see further in Parshas Balak, 193b.)

The Zohar on Eikev (3:271a) explains “Blessed are You” of the blessings: baruch is the hidden supernal
source, in the mystery of Supernal Chochmah, and atah (“You”) is where it begins to be revealed, the right
side, called kohen in relation to it, as in “You are a kohen forever” (Psalms 110:4). So the kohen draws down
from Chochmabh.
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But when the light of Abba, which is the level of Supernal Chochmah, is closed off and hidden,
then, even though the light of Binah shines in Z’eir Anpin, nevertheless afflictions can come into
being

When the light of Abba, Supernal Chochmabh, is closed off, afflictions can arise even though the light of
Binabh still shines in Z’eir Anpin.
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(for “from Binah judgments are aroused,” since it is the source of yesh (existence), etc.). This too is
seemingly puzzling: how can it be that although the light of Binah shines, the affliction can never-

theless occur?

Binah alone is not enough, for “from Binah judgments are aroused” (Zohar 3:10b): it is the source of yesh, of
separate existence. Still the Alter Rebbe asks how an affliction can arise while the light of Binah is shining.
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Let us first preface what is written in Etz Chaim: that the Name Kel is in Chesed, the Name Elokim
in Gevurah, and the Name Havayah in Tiferes. Now, the Name Havayah is the first and greatest of

all the Names.

To answer, he first brings the Arizal’s teaching that the Name Kel is in Chesed, Elokim in Gevurah, and
Havayah in Tiferes. But Havayah is the first and greatest of the Names.
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Why then is Tiferes, which is third in the order of the drawing-down of the supernal attributes,
whose order is Chesed, Gevurah, Tiferes, called by a Name loftier and higher than the Sefirah of
Chesed, which is first among the attributes?

So why does Tiferes, third in the order Chesed, Gevurah, Tiferes, bear a higher Name than Chesed, the first
of the attributes? The answer will explain the affliction.
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The Maggid, may the memory of the righteous and holy be a blessing, answered this: as is known,
the shattering of the vessels (sheviras hakeilim) that took place in the World of Tohu (Chaos) was
because each attribute stood by itself,

The answer comes from the Maggid of Mezritch, the Alter Rebbe’s teacher. The shattering of the vessels in

the World of Tohu (“Chaos”) happened because each attribute stood alone.
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and there was no inter-inclusion of the attributes with one another. And the matter of the World of
Tikkun (Rectification) is that the inter-inclusion of the attributes came about, so that one needs the
other: Chesed (kindness) included with Gevurah (restraint), and Gevurah with Chesed.

In the World of Tikkun (“Rectification”) the attributes are inter-included: each needs the other, so that

Chesed contains Gevurah and Gevurah contains Chesed.
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And through what does the inter-inclusion come about? For this inter-inclusion is the joining of
two opposites, Chesed and Gevurah, fire and water. This comes about through the radiance of the
Infinite Light (Or Ein Sof) that shines in them: through this they are in a state of self-nullification
(bittul) to the Infinite Light, blessed be He, that shines in them, and thereby they can join together.
But how can opposites merge? Chesed and Gevurah are opposites, like water and fire. They can join only

through the Infinite Light shining in them, before which both are nullified (bittul); in that shared self-nullifi-
cation they can unite.
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This is the meaning of “He makes peace in His heights”: that no attribute should be so dominant
that it cannot join with the attribute opposite it, as it was in the World of Tohu; but rather that it be
included also with its opposite, because of the self-nullification, etc.
This is “He makes peace in His heights” (Job 25:2): no attribute dominates so as to shut out its opposite, as
happened in Tohu, but through self-nullification each includes its opposite. The Sages read the verse of the
angels Michael, prince of water (Chesed), and Gavriel, prince of fire (Gevurah), who do not extinguish one

another, and in Iggeres HaKodesh 12 the Alter Rebbe explains that this peace comes from a great revelation
of the Infinite Light in them.
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Now, although the Infinite Light (Or Ein Sof), blessed be He, shines in the attributes of Chesed and
Gevurah of Atzilus, for “He and His vessels are one” (ihu vegarmohi chad), nevertheless each at-

tribute is called by a Name of its own.

Even in Atzilus, where the Infinite Light shines in the attributes (as the Tikkunei Zohar says, “He and His ves-
sels are one”), each attribute still has its own Name and identity.
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That is, this one is the level of Chesed, and therefore it is the Name Kel, as it is written, “The kind-
ness of Kel is all day long”; and this one is the level of Gevurah and is called the Name Elokim.

Thus they are, after all, two opposite levels.

Chesed bears the Name Kel, as in “The kindness of Kel is all day long” (Psalms 52:3), and Gevurah bears the
Name Elokim. So they remain two opposite qualities.
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That is because only when the Infinite Light, blessed be He, shines in the supernal attributes in
great revelation does the inter-inclusion and unification of the attributes come about, so that they
become truly one.

The reason: only when the Infinite Light shines in the attributes in great revelation are they inter-included
and united so as to become truly one; otherwise each keeps its own character.
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This is the meaning of “Havayah is One”: that the attributes be truly united, so that they are not
“separated branches”; and this comes about through the drawing down into them of the Infinite
Light (Or Ein Sof), blessed be He, for “He is not any of these attributes at all.”

This is the meaning of “Havayah is One” (Deuteronomy 6:4): the attributes become truly one, not “separat-
ed branches,” through the Infinite Light drawn into them; for, as the Tikkunei Zohar says, He Himself is
none of these attributes.
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For the ches [of echad] signifies the seven firmaments and the earth, which is the dimension of

above and below, and the dalet is the four directions of the world, east, west, north and south;

The laws of reciting the Shema explain the letters of echad, “one”: the ches, whose value is eight, stands for

the seven firmaments and the earth, above and below, and the dalet, four, for the four directions of the world.
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that is, the six extremities, whose root is in the six supernal attributes. And through the revelation
of the Infinite Light, blessed be He, in them, which is the matter of the alef, the Master (Aluf) of the

world, they are united as truly one.

Together these are the six extremities, rooted in the six supernal attributes. The alef, read as aluf, “Master”
of the world, stands for the Infinite Light revealed in them, which unites them as truly “one.”
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However, when the Infinite One, blessed be He, does not shine in them in great revelation, but only
according to the level of light that belongs to that particular attribute, then the attributes are
Chesed, a level by itself, and Gevurah, by itself.

Ordinarily each attribute receives only the light that belongs to it, and then Chesed and Gevurah remain
separate, each by itself.
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Only when inter-inclusion is needed does the Infinite Light shine in them in great revelation, be-
yond their own measure, and through this the attribute is included in its opposite, so that they be-

come truly one.

When inter-inclusion is needed, the Infinite Light shines in them beyond their own measure, and then each
attribute is included in its opposite and they become truly one.
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It follows that the Infinite Light, blessed be He, does not shine in them constantly (that is, in great
revelation), but only at times, at a time of favor, when they need to be included in each other in

complete unity.

So in Chesed and Gevurah this great revelation is not constant. It comes only at times, at “a time of favor,”

when they must be joined in complete unity.
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Now, this unity and inter-inclusion between the attributes of Chesed (kindness) and Gevurah (re-
straint) is through Tiferes (beauty), whose attribute is that it mediates between Chesed and
Gevurah,

The union of Chesed and Gevurah comes about through Tiferes, whose very nature is to mediate between
them.
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and it is the level of inter-inclusion; and it is into it that the radiance from the Infinite One, blessed
be He, is drawn and shines in great revelation. As was explained above, Tiferes is called “holy” be-
cause there is drawn into it from the level of Keser (the Crown), which is above the order of the
chain of descending worlds (hishtalshelus)

Tiferes is inter-inclusion itself, and into it the radiance of the Infinite One is drawn in great revelation. As ex-

plained at the start of the maamar, Tiferes is called “holy” because it receives from Keser, which is above the
order of descent.
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(see Iggeres HaKodesh, in the section beginning “And the work of tzedakah shall be peace,” and
the Zohar, Part II, Terumah, 175b, on the verse “and the middle bar”). And through this revelation
the inter-inclusion of the opposites comes about: that is, it is what joins Chesed and Gevurah and
draws this revelation into them.

The references are to Iggeres HaKodesh, on “And the work of tzedakah shall be peace” (Isaiah 32:17), and to

the Zohar on “the middle bar.” This revelation is what joins the opposites, Chesed and Gevurah, and draws
the light into them.
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It follows, then, that since the entire nature and essence of the attribute of Tiferes is the inter-inclu-
sion of the attributes in complete, true unity, there must necessarily be in it the radiance of the
Infinite Light constantly,

Since the whole essence of Tiferes is the union of the attributes, it must have the radiance of the Infinite
Light constantly, not only at times.
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since this is the attribute of Tiferes, namely, inter-inclusion (and see the Ramaz, Parshas Yisro, on
folio 78: “Now, in every Tiferes Chesed and Gevurah are encompassed together as one,” etc.).

The attribute of Tiferes simply is inter-inclusion. The Ramaz (Rabbi Moshe Zacuto) notes in his commentary
on the Zohar that in every Tiferes Chesed and Gevurah are encompassed together as one.
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And inter-inclusion cannot exist without the radiance of the Infinite Light. Therefore Tiferes is
called by a Name loftier and higher than all the attributes, namely the Name Havayah, since there
must necessarily be in it a revelation of the Infinite Light constantly (and see what is written in the
discourse beginning “Arm yourselves™).
Inter-inclusion is impossible without the Infinite Light, and Tiferes always has it; therefore Tiferes bears the
highest Name, Havayah. This answers the question why Tiferes, and not Chesed, carries that Name. In the
discourse “Arm yourselves” (Likkutei Torah, Matos 86a) the Alter Rebbe draws a lesson from it: divine holi-

ness is oneness and inter-inclusion, “Havayah is One,” so baseless hatred is its very opposite, and love of
one’s fellow is the foundation of the whole Torah.
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Whereas in Chesed and Gevurah there is no radiance of the Infinite Light in the way there is in
Tiferes, except at the time when the unity is drawn down, which is the matter of “You have made
Him King above and below and to the four directions”: for then the inter-inclusion of the attributes
comes about, so that they are included in each other in complete unity; but not constantly, as men-
tioned above.

Chesed and Gevurah receive the Infinite Light in this way only when unity is drawn down, as when one pro-

claims G-d King “above and below and to the four directions” in the Shema (Berachos 13b). Then they are
united, but not constantly.
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Now, according to this, the matter of kelipas nogah (the glowing husk) of the World of Atzilus (Ema-
nation) will be understood: it is called by the name kelipah although it is on the level of Atzilus; and
since it is on the level of Atzilus, you are compelled to say that it receives a radiance of G-dliness,
and nevertheless it is called kelipas nogah.

With this, kelipas nogah of Atzilus can be understood. It belongs to Atzilus and so must receive some G-dly

radiance, yet it is still called a kelipah, a husk.
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The explanation is this: the inter-inclusion that exists in the Ten Sefiros of Atzilus, in which the ra-
diance of the Infinite Light (Or Ein Sof) shines so that they are included in one another, as men-

tioned above, is a level that is not present at all in the nogah of Atzilus.

What makes the Sefiros of holy Atzilus what they are is their inter-inclusion, brought about by the radiance
of the Infinite Light shining in them. That quality is entirely absent from the nogah of Atzilus.
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Rather, the attributes in kelipas nogah of Atzilus are “separated branches”: the Chesed is not in-
cluded with the Gevurah, and they do not unite with each other at all.

In nogah the attributes are “separated branches”: its Chesed does not include Gevurah, and the two do not

unite at all.
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As is known, the waste from the shattering of the vessels (sheviras hakeilim) of the World of Tohu
fell into kelipas nogah, and the first of them is kelipas nogah of Atzilus; and in the World of Tohu
there was no inter-inclusion, and all the more so after the shattering of the vessels, etc.

As the Arizal teaches, the debris of the shattered vessels of Tohu fell into kelipas nogah, the highest of it be-

ing the nogah of Atzilus. Tohu had no inter-inclusion to begin with, and still less after its vessels shattered.
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Therefore the Infinite Light (Or Ein Sof) is not drawn into them and enclothed in them at all in the
way it is enclothed in the Atzilus of holiness, since they are not a vessel for the revelation of the
Infinite Light, which rests only in a place of self-nullification (bittul) and a place of inter-inclusion,
etc.; rather, it shines upon them only as an encompassing light (makif), as is explained elsewhere
on the verse “See, the fragrance of my son,” etc.
So the Infinite Light is not enclothed in these kelipos as it is in holy Atzilus. They are not vessels for it, since
it rests only where there is self-nullification and inter-inclusion; it shines on them only from outside, as an
encompassing light. In the discourse “See, the fragrance of my son” (Torah Ohr, Toldos 20c), the Alter Rebbe
explains that the life-force drawn into the kelipos is swallowed in them, and what keeps them alive from holi-

ness is an encompassing light over them, the frankincense among the spices of the incense, which is not

swallowed in them.
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Therefore they are called kelipos, for a kelipah (husk) is something that has no taste and no mois-

ture, etc., as with the fruit.

That is why they are called kelipos: like the husk of a fruit, they have no taste and no moisture.
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(It may be said that the Name Mah is called “the watering of the tree,” the level of moisture and the
drawing down of the Infinite Light, through which true inter-inclusion comes about, so that they
become one; by way of analogy, it is the nature of water to bind, for the particles of flour become
one mass through the water.
The parenthesis adds a Kabbalistic image. The Name Mah is the Name Havayah spelled out with the letter
alef, whose letters add up to 45, mah; the Tikkunei Zohar calls it “the watering of the tree,” the moisture of

the Infinite Light that brings true union. As water binds particles of flour into one dough, this moisture binds
the attributes into one.
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And this revelation comes about because they are first in a state of rectification (tikkun), in the
manner of “soft as a reed,” etc., so that afterwards “the Holy One, blessed be He, dwells in a com-
plete place”; and this is the revelation of the Name Mah within, “which is the path of Atzilus and is
the watering of the tree,” etc.

This revelation comes when the attributes are first rectified, “soft as a reed” (Taanis 20b), yielding rather

than rigid. Then “the Holy One, blessed be He, dwells in a complete place,” and the Name Mah, “the path of
Atzilus,” is revealed within them.
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Whereas kelipas nogah of Atzilus derives from the World of Tohu, from the shattering of the ves-
sels, in which there is no inter-inclusion at all; and even its self-nullification is in the mode of yesh
(self-existence), as is known from the matter of “See: mah (‘what’)!”, which makes a yesh and a

‘something’ out of its own self-nullification, etc.

Nogah of Atzilus comes from Tohu and the shattering, where there is no inter-inclusion at all, and even its
self-nullification is a form of self-assertion: it makes a “something” out of its own being “nothing.” “See:
mah” splits the name Re’'umah, the concubine of Avraham’s brother Nachor (Genesis 22:24), into re’u mah,
“see: [I am] nothing”: a self-nullification put on show, which the Alter Rebbe calls in Likkutei Torah, Behar
(43a), the root of the coming into being of the physical yesh of the other side.
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Therefore the level of the Name Mah within is not drawn into them at all, and so they are called ke-

lipos, for they have no moisture from the level of “the watering of the tree,” etc.)

So the Name Mah, the inner moisture, does not reach these kelipos at all, and they are called husks: they
lack the moisture of “the watering of the tree.”
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From kelipas nogah of Atzilus there is afterwards drawn into Beriah, Yetzirah and Asiyah the level
of actual yesh, and “the host of heaven,” etc. With this, what is stated, that kelipas nogah is half

good and half evil, will also be understood.

From nogah of Atzilus there comes, in the lower worlds, real separate existence (yesh) and “the host of heav-
en,” the heavenly powers. This also explains how nogah can be half good and half evil.
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The explanation, as is known: evil came into being because of the shattering of the vessels in the
World of Tohu, and the shattering came about because they were “separated branches”; and from
this the level of evil afterwards came into being in the chain of descent (hishtalshelus).

Evil came into being through the shattering of the vessels of Tohu, and they shattered because their attribut-

eswere “separated branches.” From this, evil later emerged in the chain of descent.
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Now, from the shattering of the vessels of the World of Tohu [fragments] fell into the nogah of
Atzilus. Therefore, although it receives from Atzilus, and therefore its half that faces inward is
good,

Fragments of the shattered vessels fell into the nogah of Atzilus. Because it receives from Atzilus, its inner
half is good.
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yet because even in this half there is no inter-inclusion at all, and consequently the revelation of
the Infinite Light does not shine in it in an inward manner, as mentioned above,

But even that inner half lacks inter-inclusion, so the Infinite Light does not shine within it in an inward way.
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therefore it can be that its outward-facing half is evil (just as the kelipos came into being from the
World of Tohu, etc.

Therefore its outward-facing half can be evil, just as the kelipos arose from Tohu.
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With this will be understood the saying of our Sages, of blessed memory, in the Midrash Rabbah at
the end of Parshas Naso, end of section 14, on the verse “And there has not arisen another prophet
in Israel like Moshe”: “In Israel none arose, but among the nations of the world one did arise,” etc.,
“this is Bilaam son of Beor,” etc. Now, Moshe’s prophecy was from Atzilus; if so, how did a prophet
like Moshe arise among the nations of the world? Rather, the explanation is that Bilaam’s prophecy
was from kelipas nogah of Atzilus, etc.)

The Midrash at the end of Parshas Naso reads “There has not arisen another prophet in Israel like Moshe”:

in Israel none arose, but among the nations one did, Bilaam. Since Moshe’s prophecy came from Atzilus,

how could Bilaam equal it? The answer: Bilaam’s prophecy came from kelipas nogah of Atzilus, at the height
of Atzilus yet outside holiness.
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SECTION 5 - 123-26

The affliction and the law of the white hair

R”I7 RIR IR MIPPNONAY [0yl TPV AT QWA [°y> :now ma) 27WR 973 123 (710 by 17037 7 23
,¥A1171 NN N2°0 R

4. According to this, what was said above in the name of the Zohar and Etz Chaim will also be un-
derstood: that the withdrawal of the light of Abba from Z’eir Anpin (the emotive attributes) is the
cause of the coming into being of the affliction.

Section 4 resolves the second puzzle: why the withdrawal of the light of Abba from Z’eir Anpin causes
tzara’as, as the Zohar and Etz Chaim say.
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The explanation is this: the Infinite Light (Or Ein Sof) is enclothed specifically in Chochmah (wis-
dom), as is written in Sefer Shel Beinonim (Tanya), chapter 35, in the gloss; therefore, for there to
be complete inter-inclusion in Z’eir Anpin, this comes about through the revelation of the light of
Abba.

The Infinite Light is enclothed specifically in Chochmah (Tanya, chapter 35, in the gloss). So the complete

union of the attributes in Z’eir Anpin, which depends on the Infinite Light, comes about through the revela-
tion of Abba, which is Chochmah.
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(And although it comes about through Tiferes, this is as is written in Pri Etz Chaim concerning the
kadosh of the Yotzer blessing: the meaning is that Tiferes, which is called vav, ascends and receives
a radiance from Supernal Chochmah, which is called kodesh, and through this it is called kadosh.
See what is written on this in the explanation of the verse “And I shall be sanctified among the chil-
dren of Israel,” in Parshas Emor.
An objection: earlier the union was credited to Tiferes. The answer comes from Pri Etz Chaim on the word
kadosh in the Yotzer blessing: Tiferes, the letter vav, rises to receive from Supernal Chochmah, called

kodesh, and so becomes kadosh, kodesh with a vav; even Tiferes unites the attributes by virtue of
Chochmah.
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And although we said above that Tiferes is called “holy” because it receives from the level of Keser,
that is because the light of Keser shines in Atzilus through Supernal Chochmah, as is written in Etz
Chaim that the Infinite Light is enclothed in Atzilus in Chochmabh alone, etc.)

And earlier Tiferes was called “holy” because it receives from Keser; but the light of Keser itself shines in
Atzilus only through Supernal Chochmah, for, as Etz Chaim says, the Infinite Light is enclothed in Atzilus in
Chochmah alone.
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Therefore, when the light of Abba shines, in which the Infinite Light, blessed be He, is enclothed,
and through this the inter-inclusion and unity of the Ten Sefiros of Atzilus come about, then kelipas

nogah of Atzilus cannot draw nurture from the level of the skin of the Supernal Man,

So when the light of Abba shines, carrying the Infinite Light, and the Ten Sefiros of Atzilus are united, nogah
of Atzilus cannot draw nurture from the “skin” of the Supernal Man, the outer layer of Z’eir Anpin.
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that is, the level of Z’eir Anpin; since in it [nogah| no radiance of the Infinite Light shines so that
[its attributes] would be included together, for the root of nogah is from the shattering of the vessels

of the World of Tohu, in which there is no inter-inclusion.

Nogah has no hold on a united Z’eir Anpin because nogabh itself, rooted in the shattered vessels of Tohu, has
no inter-inclusion and no radiance of the Infinite Light to unite it.
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However, when the light of Abba withdraws from Z’eir Anpin, then there is no inter-inclusion in the
attributes of Atzilus, as mentioned above, for inter-inclusion comes chiefly through the radiance of
the Infinite Light that shines through Chochmah.

But when the light of Abba withdraws from Z’eir Anpin, the attributes of Atzilus lose their inter-inclusion,
which depends on the Infinite Light shining through Chochmah.
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And then, because this inter-inclusion is not there, kelipas nogah (the glowing husk) of Atzilus can
draw nurture from the skin of Malchus or of Z’eir Anpin. This is the matter of the affliction: that ke-

lipas nogah of Atzilus draws nurture from the skin of Z’eir Anpin and Nukva of Atzilus.

When Z’eir Anpin lacks this union, nogah of Atzilus can draw nurture from the “skin” of Malchus or of Z’eir
Anpin. That is the affliction above: nogah feeding on the skin of Z’eir Anpin and Nukva of Atzilus.
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Therefore the remedy for this is “and he shall be brought to the kohen,” which is the drawing down
of the light of Abba, which repels the external forces, so that the kelipos draw nurture only from the
hairs of Nukva and not from the skin itself.

So the remedy is “he shall be brought to the kohen” (Leviticus 13:2): drawing down the light of Abba, which
repels the external forces, so that the kelipos draw only from the “hairs” of Nukva and not from the skin
itself.
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Now, the affliction is a white baheres. By way of analogy, below, in a person, it is the withdrawal of
the blood from that place, for “the blood is the soul.”

The affliction is a white spot (Leviticus 13:4). In a human body, whiteness means the blood has withdrawn
from that place, and “the blood is the soul” (Deuteronomy 12:23), the carrier of life.
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See what is written in the explanation of “When they put ‘we will do’ first,” and in the discourse be-
ginning “To My mare.” So too above, [there is] the level of “Chochmah gives life,” and this is the
level of Adam, alef [and] dam (“blood”); and the withdrawal of the light of Abba is the withdrawal of
the level of “and Chochmah gives life” from that level of skin.

Above, Chochmabh is what “gives life” (Ecclesiastes 7:12), and adam, “man,” is alef joined to dam, “blood”:

the alef, Chochmah, within the blood. The withdrawal of Abba is the withdrawal of this life-giving Chochmah
from that “skin.” The Alter Rebbe refers to two discourses for more.
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And this is the matter of the baheres. See what is written on this also at the end of the discourse be-
ginning “On the eighth day, Atzeres”: that the baheres is what holds back the flow of influence and
the drawing down of life-force. And see Me’orei Or, the letter beis, section 8.
That is the baheres: it holds back the flow of influence and of life-force. At the end of the Shemini Atzeres dis-
course (Likkutei Torah, 86a) the Alter Rebbe says the same of this very story: the baheres studied in the

Academy of the Firmament is no bodily affliction; it is white because the blood, the soul, does not reach that
place, and it holds back the circulation of life there.
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Afterwards, when there is white hair, kelipas nogah draws nurture from the skin through the white
hair, etc., and therefore quarantine is needed. (The meaning and matter of “skin” will be under-
stood in the way explained above on the meaning of the knot of the tefillin above, which is from the

level of skin, etc.

Then, when white hair appears, nogah draws from the skin through the hair, which is why the afflicted per-
son must be quarantined. The “skin” above is to be understood like the knot of the tefillin explained earlier,
which is of the level of skin.
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In the same way, here too will be understood the meaning and matter of kelipas nogah of Atzilus
drawing nurture from the skin of Z’eir Anpin.

In the same way nogah of Atzilus draws from the “skin” of Z’eir Anpin.
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And see Etz Chaim, in the discourse on the afflictions, there: “And therefore, in place of three
lights that go out and rectify Leah and Rachel,” etc.; “and do not wonder at this, for the affliction is
not impurity in itself, but only a level of harsh judgment,” etc.; see there. That is: from the afflic-
tion nurture is afterwards drawn for kelipas nogah of Atzilus, etc., and this is the impurity when the

affliction is pronounced impure. And see the Ramaz at the end of Parshas Tazria.)

Etz Chaim’s discussion of the afflictions (Shaar Leah and Rachel, chapter 7) speaks of lights that go out to
rectify Leah and Rachel, two configurations of the feminine Malchus, and adds that the affliction is not im-
purity in itself, only harsh judgment. The impurity is the nurture that nogah afterwards draws from it, and
that is what is meant when the affliction is pronounced impure.
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With this, the matter of “if the white hair preceded the baheres, it is pure” will be understood. For

this is how things are: kelipas nogah of Atzilus does draw nurture from the hairs of Nukva,

Now the law can be explained: if the white hair came before the spot, it is pure. For nogah of Atzilus always
draws some nurture from the “hairs” of Nukva.
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for since the Holy One, blessed be He, created them, they must necessarily have nurture, namely

from the last flow of influence of Atzilus,

Since G-d created the kelipos, they must have some sustenance, and it comes from the very last flow of influ-
ence of Atzilus.
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that is, the level of hairs, which grow from the skin. The hairs are the very last level, lower even

than the skin; for from the skin blood comes out through a puncture

That last flow is the “hair,” which grows out of the skin and is lower than it. The skin still holds life: puncture

it, and blood comes out.

likuteitorah.com/likkutei-torah/tazria/ 189



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 6 Y297 RN2°Nn2a 23%0n Xp D"?SHD]'I 2789 1”17 RAni1...

AN cmphal N7PR2 1991 DTN WA [axeey anon] YU N0 DAY IR N1PREY 12 wADn 97RY)
MYWR "KW (13 P77V 223 TR B [(brraxny)

(and if so, the very essence of the light and life-force from the level of Supernal Chochmah, which
is enclothed in the blood, is enclothed in it; and see the Likkutei Torah of the Arizal, Parshas

Vayera, on the matter of the pulse, etc.), which is not so with the hairs.

So the skin contains the very essence of the light and life of Supernal Chochmah, which is enclothed in the
blood. The Arizal’s Likkutei Torah on Vayera teaches that the pulse comes from Abba, Chochmah, with the
Infinite Light within it, which is why it beats constantly (the Alter Rebbe cites it in Likkutei Torah, Pekudei 7d
and Emor 38b). The hair contains no such life.
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Therefore they are given nurture from the hairs; and since the white hair came before the baheres,
they have no nurture in the skin, only from the hairs, and therefore it is pure.

So the kelipos are allowed nurture from the hair. If the white hair came first, they draw only from the hair
and not from the skin, and the person is pure.
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But if the baheres came before the white hair, this means that nogah of Atzilus has nurture from the
skin of Nukva; for the Targum of tzara’as is segiru: “the closing of the light,” which is the mochin
of Abba that have not been revealed in Z’eir Anpin and Nukva.

But if the spot came first, nogah is drawing from the “skin” of Nukva itself. The Targum calls tzara’as segiru,

and the Zohar calls it “the closing of the light”: the mochin of Abba that have not been revealed in Z’eir
Anpin and Nukva.
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This is the matter of the baheres: it holds back the circulation, flow and spreading of the soul and
the life-force in that place. And spiritually, above, this is the holding back and prevention of the
revelation of the intellect (mochin) of Abba, etc.; and so with all four appearances of afflictions.

The baheres, a white spot, holds back the flow of life to that place. Above, it is the holding back of the revela-

tion of the mochin, the intellect, of Abba; the same applies to all four appearances of afflictions that the
Mishnabh lists.
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Therefore, when the baheres preceded the white hair, kelipas nogah (the glowing husk) of Atzilus
draws nurture from the very essence of the skin of Nukva through the white hair, etc., the nurture

being named after the white hair

So when the spot came before the white hair, nogah of Atzilus draws nurture from the very substance of the
“skin” of Nukva. It does so through the white hair, which gives this nurture its name.
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(for “He made one opposite the other,” as is known from the matter of Lavan and Yaakov: there is
the supernal whiteness in holiness, the white garments and “the hair of His head like clean wool,”
and opposite it there is also the “white” (lavan) of kelipah, etc.; as is written in the Pardes, Shaar 3,
chapter 7, and as is also explained elsewhere on the verse “The mound is witness,” etc.).

Holiness and kelipah mirror each other: “G-d made one opposite the other” (Ecclesiastes 7:14). There is a
holy whiteness, the white garments of the Kohen Gadol and the hair “like clean wool” of the Ancient of Days
(Daniel 7:9), and opposite it the “white” of kelipah, embodied by Lavan (“white”) against Yaakov.
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Now, from kelipas nogah of Atzilus [nurture] is afterwards drawn also into Asiyah, where the depths
of the kelipos are. Therefore, if the baheres preceded the white hair, it is impure and requires recti-
fication through quarantine, etc.

From nogah of Atzilus this nurture extends down into Asiyah, where the kelipos are deepest. So if the spot
came first, the person is impure and needs the remedy of quarantine.
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[In a case of|] doubt, “the Holy One, blessed be He, said, ‘Pure,” and the whole Academy of the
Firmament said, ‘Impure.’” For according to the comprehension of the Academy, this is the law of

the Torah: every doubt in a Torah law is [resolved] stringently.

Now the dispute itself: in the doubtful case G-d said “pure” and the Academy said “impure.” The Academy
reasoned by the general rule that a doubt in a Torah law is resolved stringently (Beitzah 3b).
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But the Holy One, blessed be He, said, “Pure”: that is, here it does not make impure unless the ba-
heres certainly came first; but if it is a doubt, and it is not known to us whether the baheres came
first, it is pure.

G-d’s ruling means that here a person becomes impure only if it is certain that the spot came first; if that is

not known, he is pure.
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Even though it may be that the baheres came first, nevertheless here it is a decree of Scripture that

whatever is a doubt to us, where it is not known to us that the baheres came first, is not impure.

Even though the spot may in fact have come first, Scripture decrees that in this case a doubt does not make

impure.
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This is either because, as long as it is not known that the baheres came first, no more nurture than
is proper is drawn to them, or because no arousal of judgments will come from this nurture.

Two reasons are suggested: as long as it is not known, the kelipos draw no more nurture than they are allot-
ted; or the nurture they draw does not arouse judgments.
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(Some reason can be found for this, that in this doubt concerning the impurity of tzara’as the mat-
ter depends on knowledge, based on what the Ramaz writes at the end of Parshas Tazria. These are
his words: “Understand a great matter: the impurity of tzara’as is not like all other impurities, for
its impurity is not known, and it does not make impure, until the kohen comes, as is known,” etc.
End of quotation.

Support comes from the Ramaz (Rabbi Moshe Zacuto): tzara’as is unlike all other impurities, for it is not im-

pure until the kohen comes and its impurity becomes known. Its impurity depends on knowledge.
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See there the reason, according to Etz Chaim. If so, even with tzara’as that is fit to be certainly im-
pure, it is nevertheless a decree of Scripture that it does not make impure until the kohen comes

and its impurity becomes known from the kohen, etc.;

So even a case that ought to be certainly impure is not impure until the kohen knows and declares it, by a de-
cree of Scripture; the Ramaz explains why on the basis of Etz Chaim.
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therefore it may well be said that the reason this doubt is pure is that whatever is a doubt, where it
is not known that the baheres came first, is pure.) And similar to this is the matter of a doubtful
mamzer, as our Sages, of blessed memory, said: a certain mamzer may not enter [the
congregation], but a doubtful mamzer is fit by Torah law to enter the congregation.

It follows that an unknown case, a doubt, is pure. The same principle appears with a doubtful mamzer: the

Torah bars only a certain mamzer from entering the congregation, while by Torah law a doubtful one may
enter (Kiddushin 73a).

SECTION 6 - 127-30

Why the Academy did not know the reason
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5. But we must understand: although the Academy of the Firmament merited this revelation, that
the Holy One, blessed be He, said “Pure,” they nevertheless did not know the reason, so that they
said, “Who will decide?” etc.
Section 5 asks: if the Academy was granted to hear G-d say “pure,” why did they not know the reason, so that
they needed someone to decide? The Rebbe, in a note the Kehot edition cites (Kuntres Torah Chadashah,

5751), explains why they could rule otherwise at all: a ruling must follow one’s own understanding, and not
grasping G-d’s reason, they had to rule as their understanding accepted.
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The explanation is this. It was explained above that for the Tannaim and Amoraim, whose Torah
was their occupation, it was all to draw down from the Supernal Keser (Crown), from above to be-
low, from the level of the light that encompasses all worlds (sovev kol almin) to the level of Malchus

(sovereignty), which is the level of the light that fills all worlds (memalei kol almin).

As explained earlier, the Tannaim and Amoraim, whose whole occupation was Torah, drew light down from
the Supernal Crown, the encompassing level (sovev), into Malchus, the indwelling level (memalei).
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Now, the level of sovev kol almin cannot shine in the vessel in actual revelation, in comprehension,
even in Gan Eden, until the Resurrection of the Dead (as is written in Iggeres HaKodesh, in the sec-
tion beginning “It is known that through an arousal from below,” etc.; see there); only its radiance
shines in concealment,
But the encompassing light cannot be openly revealed in a vessel, in comprehension, even in Gan Eden, un-
til the Resurrection of the Dead; Iggeres HaKodesh 17 explains that the revelation of the Resurrection will be

from sovev, without measure, far beyond the revelation in the Higher and Lower Gan Eden. Until then only
its radiance shines there, in a hidden way.
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for since the inner light and the encompassing light are joined together with each other, a radiance

from the encompassing [light] shines into the inner [light] in concealment, as was written above

This is possible because the inner and encompassing lights are joined to each other, so the encompassing
light shines into the inner light in concealment, as explained at the beginning.
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(see what is written in the explanation of the verse “Let them bring a royal garment,” on how the
encompassing [light] burnishes half of the vessel, etc. And see Pri Etz Chaim, Shaar HaShabbos,
chapter 12, on the covering (sechach) of the sukkah, which ideally should be such that stars are
visible through it: these are sparks of the chasadim (kindnesses) that shine from their place
through the openings, etc.;
The parenthesis cites the discourse on “Let them bring a royal garment” (Esther 6:8) on how the encom-
passing light burnishes half the vessel. Pri Etz Chaim says that the sukkah’s covering, which stands for the

encompassing lights, should ideally let the stars be seen through it; the stars are sparks of kindness shining
through the gaps.

DOAPIT 1739 I Prvan kra) DYRAA RN NOPAT NIRT 7AW KPR YTID 0°9°PN 2 R 790N
5apY DY ZEamEwyS 01 53 1T 24 (WD IPTE WA B7Y [won naxal PUIARD WYY 11D
216 nnow

and the sechach is the level of the encompassing lights, as is known, but the radiance of the en-
compassing [light] nevertheless shines into the inner light, and this is the matter of the openings,
etc. And see what is written in Iggeres HaKodesh on the verse “And He donned tzedakah like
armor.”) Now, it is known that “today [is| to do them, and tomorrow to receive their reward.”
The gaps in the covering show that the encompassing light still shines into the inner light; Iggeres
HaKodesh 3, on “And He donned tzedakah like armor,” speaks likewise of “openings” in the supernal gar-

ment through which light flows. Then comes the key principle: “Today to do them, and tomorrow to receive
their reward” (Eruvin 22a): this world is for doing the mitzvos, the next for receiving their reward.
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Therefore in Gan Eden, when they learned the Torah there by way of receiving reward, then, al-

though the light revealed in Gan Eden is from the level of memalei kol almin,

In Gan Eden, where the Torah is learned as reward, the light that is revealed is of the indwelling level
(memalei).
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nevertheless, because the encompassing light, which is sovev kol almin, shines into the inner light,
they saw the light shining from sovev kol almin; and this is “the Holy One, blessed be He, says,

‘Pure.””

Yet because the encompassing light shines hiddenly into the inner light, the souls there perceived the light

999

of sovev as well; that is what is meant by “the Holy One, blessed be He, says ‘pure.
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As mentioned above, “holy” is the level of Keser (the Crown), sovev kol almin; and according to the

radiance of Keser and Chochmah that shines in Gan Eden, the law is that this doubt is pure.

As said at the start, “holy” is Keser, the encompassing light. By the radiance of Keser and Chochmah that

shines in Gan Eden, the doubtful case is pure.

11897 DW QYV [neweaom / neenanm] A% TIRA PAR AL JIW I N3 P71 IRWA KD 10K
AW RD I XI7 7T P20 YT

However, they comprehended only the revelation of the will, that it is pure; but the light, the inner

dimension and the reason of the will, why this doubt is pure, they did not comprehend.

Yet the Academy grasped only the revealed will, that it is pure, but not the inner light and reason of that will.
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That is because this revelation is from the level of the encompassing [light] and sovev kol almin,

which shines into the inner light only in concealment, and not in actual revelation

This is because the revelation came from the encompassing level, which shines into the inner light only in a
hidden way, not openly.

likuteitorah.com/likkutei-torah/tazria/ 196



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 6 Y297 RN2°Nn2a 23%0n Xp D"?SHD]'I 2789 1”17 RAni1...

NRADIA TP 1Y 1w R N1PRYIET RITY QYVI 19X 0L 7T pROW 1PT PODI 1w 199Y)
R DY ROBAT (xnvab]

(and therefore they comprehended the ruling that this doubt is pure, but the reason, which is the
inner dimension, they did not comprehend; as in the manner of “the skull (Gulgalta) that covers

the brain.”

So they knew the ruling but not its inner reason. The image is “the skull that covers the brain”: the outer lev-
el of the Crown, the Gulgalta, covers its inner, hidden wisdom.
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For the hidden brain (Mocha Stima’ah), which is the inner dimension of Keser, cannot come into
revelation at all until the Time to Come, when the reasons of the Torah will be revealed; and the
revelation in the Torah as we have it is from the level of the Gulgalta, which is the will, the level of
the outer dimension (chitzoniyus), etc. But this is in “today, to do them.”
The Mocha Stima’ah, the hidden brain and inner dimension of the Crown, will be revealed only in the Time
to Come, when the reasons of the Torah are revealed (Rashi on Song of Songs 1:2: G-d has promised to ap-

pear again “to explain to them the secret of its reasons”). The Torah revealed to us now comes from the
Gulgalta, G-d’s will, the outer level: it tells us what to do, the task of “today.”
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So too in Gan Eden: although it is the level of “to receive their reward,” since the revelation there is
from the level of memalei kol almin, and from the level of sovev kol almin there shines only, in

concealment, the radiance that the encompassing [light] shines into the inner light,

Gan Eden is the place of “receiving reward,” yet its revelation is of the indwelling level, and the encompass-
ing light shines there only hiddenly, through what it radiates into the inner light.
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therefore this revelation, which is not a complete revelation, is like the revelation from the level of
the Gulgalta that covers the Mocha Stima’ah: they knew the ruling that it is pure, but the reason,
which is from the level of the Mocha Stima’ah, they did not comprehend at all.)

So the revelation there was incomplete, like the Gulgalta covering the Mocha Stima’ah: they knew the ruling,
“pure,” but not its reason, which belongs to the hidden brain.
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On the contrary: according to the comprehension in the Academy of the Firmament, which is from
the level of memalei kol almin, as mentioned above, for the firmament is from the level of Binah
(understanding), etc., according to this comprehension they all said “impure,” in accordance with

the law that a doubt in a Torah law is [resolved] stringently.

Their own comprehension, drawn from Binah, the “firmament,” at the level of memalei, led them the other
way, to “impure,” by the rule that a doubt in a Torah law is treated stringently.
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They said, “Who will decide? Rabbah bar Nachmani will decide,” for Rabbah bar Nachmani said, “I
am unique in [the laws of] leprous afflictions,” etc.; and therefore he knew the law at its source.

So they asked who would decide, and the answer was Rabbah bar Nachmani, “unique in nega’im,” who knew
the law at its source, as the next paragraph explains.
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And he found a verse and expounded it: that it is also written in the Torah that it is not impure un-

less the baheres certainly came first, but a doubtful case of it is pure.

Rabbah bar Nachmani found a verse and expounded it: the Torah itself teaches that the person is impure
only when it is certain that the spot came first, while a doubt is pure. This is the derivation from “to pro-
nounce it pure or to pronounce it impure” cited at the start of the maamar.
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Whereas according to the comprehension of the Academy of the Firmament, they did not find this
in the Torah, that a doubtful case of it should be pure; they only heard, by way of receiving reward
in Gan Eden, that the Holy One, blessed be He, said, “Pure.”

The Academy found no such teaching in the Torah. They only heard, as part of their reward in Gan Eden,
that G-d said “pure.”
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But according to their comprehension of the Torah, it seemed to them that it is impure; that is be-
cause their comprehension in Gan Eden is from the level of the light that fills all worlds (memalei

kol almin), etc.

By their own understanding of the Torah the case seemed impure, because their comprehension in Gan
Eden comes from the indwelling level, memalei kol almin.
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According to this, it seemed to them that this doubt must be impure, as mentioned above. And what
is above the level of comprehension is called Eden, of which our Sages, of blessed memory, said,
“No eye has seen,” etc., and it is the level of the encompassing [light]; but nevertheless, what the

encompassing [light] shines inwardly, in concealment, this they saw in Gan Eden;

What is above comprehension is called Eden, of which it is said, “No eye has seen” (Isaiah 64:3; Berachos
34b): the encompassing level. What the Academy saw in Gan Eden was only the hidden glimmer of that en-

compassing light within the inner light.
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therefore they grasped that the Holy One, blessed be He, said “Pure,” but they did not grasp the
reason for it, for the encompassing [light] shines into the inner light and the vessel only in

concealment.

So they grasped that G-d said “pure,” but not why, since the encompassing light shines into the inner light

and the vessel only in concealment.
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But Rabbah bar Nachmani, who was “unique in nega’im”: that is, his rank was from the level of this
very radiance itself, what the encompassing [light] shines into the inner light; and therefore he is

called “unique,”

Rabbah bar Nachmani was “unique in nega’im” because his very soul came from that radiance itself, the

shining of the encompassing light into the inner light.
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for he is above the rank of all the other sages, who are from the level of the inner light, and for
whom what the encompassing [light| shines into the inner light is hidden;

That set him above all the other sages, whose souls came from the inner light and from whom the radiance of
the encompassing light was hidden.
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but Rabbah bar Nachmani is himself from the level of this radiance of the encompassing light,
what shines into the inner light, etc. Therefore he found its actual reason: that according to the law
written and stated explicitly in the Torah, this doubt must be pure, “since Scripture opened with
purity first,” etc.

Since he himself belonged to that radiance, he could find the actual reason in the written Torah: the doubt is

pure “since Scripture opened with purity first” (Nazir 65b).
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(The matter of this level, that his soul is from the radiance of the encompassing [light], may be ex-
plained along the lines of what is written on the verse “Then Moshe sang,” on “for I drew him out of
the water,” said of Moshe: that is, from the level of the concealed world, which is the level of the
light that encompasses all worlds (sovev kol almin), from there the soul of Moshe was drawn;

Such a soul can be understood from Moshe. The discourse on “Then Moshe sang” explains “for I drew him
out of the water” (Exodus 2:10): Moshe’s soul came from the “water,” the concealed world, sovev kol almin.
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and this is what the encompassing [light] shines into the inner, for “out of the water I drew him”
onto dry land, etc. And see also what is written on the verse “And these are the ordinances,” that
Moshe’s root is from the level of the circles and encompassing lights, sovev kol almin, etc.

Being drawn out of the water onto dry land is the encompassing light shining into the inner light. The dis-

course on “And these are the ordinances” (Exodus 21:1) likewise says that Moshe’s root is in the “circles”

and encompassing lights.
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And see what is written in Parshas Yisro, at the end of the discourse beginning “Their appearance
and their deeds,” on the meaning of “Moshe, you have spoken well”; and from there it will be un-
derstood that there can be a drawing of an actual spark of Moshe in Rabbah bar Nachmani, and
this is why he too was “unique” in this level, namely that he was from the level of the radiance of
the encompassing [light], etc.)
Rav Safra once addressed Rava as “Moshe” (Shabbos 101b), and at the end of the discourse “Their appear-
ance and their deeds” (Torah Ohr, Yisro) the Alter Rebbe explains that Rava was of Moshe’s level, as are the

heads of the academies in every generation. So an actual spark of Moshe can be drawn into a sage, and
Rabbah bar Nachmani, with Moshe’s spark, was “unique” in this level of the encompassing light.
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(And see what is written about Eden in the explanation of the splitting of the Sea of Reeds, on “and
He shall wave His hand over the river.”) Now, for further explanation of “the Holy One, blessed be

bR

He, says ‘Pure,’” it may be said according to what is written in the Zohar, Parshas Bo, 36b: “When

the Holy One, blessed be He, appears over the garden,” etc., up to “and it does not separate from
Eden.”

For more on Eden the Alter Rebbe refers to his explanation of the splitting of the sea and of the future “He
shall wave His hand over the river” (Isaiah 11:15). He then adds a further explanation from the Zohar: “When
the Holy One, blessed be He, appears over the garden... it does not separate from Eden.” In Likkutei Torah,
Shir HaShirim, he explains this passage: the measured flow into Gan Eden is “a river goes out from Eden,”
but when G-d appears over the garden, it receives from the very essence of Eden, above the river.
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It follows that this revelation is from the level of Eden, which is the level of Chochmah (wisdom)
and Keser (the Crown); whereas the comprehension of the Academy of the Firmament itself in Gan

Eden is drawn from the level of Binah of Atzilus, which is the level of the upper firmament, etc.

So G-d’s appearance in the garden comes from Eden, which is Chochmah and Keser, while the Academy’s
own comprehension in Gan Eden comes from Binah of Atzilus, the upper firmament.
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But the level of the revelation of “the Holy One, blessed be He, comes to delight with the righteous
in Gan Eden” is a revelation from far above the level of Binah.

The revelation of “the Holy One, blessed be He, comes to delight with the righteous in Gan Eden” is therefore
far higher than Binah. That is why the Academy heard G-d’s ruling without grasping its reason.

SECTION 7 - 131-33

G-d’s delight in Gan Eden and the halachic ruling
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See what is written on the verse “I have come into My garden,” etc., and on the Zohar in Parshas
Bereishis, 27b, [on] “I will make him a helper,” concerning the superiority of this revelation, that
“the Holy One, blessed be He, comes,” etc.
The superiority of this revelation, G-d coming to delight with the righteous, is discussed in the discourse “I
have come into My garden” (Song of Songs 5:1) and in the Zohar on “I will make him a helper” (Genesis

2:18). In that discourse’s explanation the Alter Rebbe writes that at midnight, when G-d comes to delight with

the righteous, the revelation comes from the very essence of Supernal Chochmah.
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And this is also like the matter explained elsewhere on the verse “And there was a voice from above
the firmament”: “voice” means a drawing-down and revelation from above the level of the firma-
ment and the partition (parsa), and it is from the level of the light that encompasses all worlds
(sovev kol almin).

It is like “a voice from above the firmament” (Ezekiel 1:25): the “voice” is a revelation from above the firma-
ment and the partition (parsa) between levels, from sovev kol almin.
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So too, this revelation is from above the root of the comprehension of the Academy of the
Firmament, whose comprehension is rooted in the level of the upper firmament of Binah
(understanding).

This revelation is above the root of the Academy’s comprehension, which lies in the upper firmament,
Binah.

Q172 QNN POYAW Uy DD Twn [m ;) 1737 1D ¥R DYR A 1TV onan 3t 1ownn Pav
MR MP0AD 7y pa) PUA2 073 D991 17UV Y10 Man 1100 AND nan 973 10%wnn anmwyt
210 RYWYNWRD "NR [x17 712 xep] 7720 10D

But this drawing-down from the level of Eden is “above the firmament,” etc. And all this is drawn to
them because, in their Torah study during “today, to do them,” they also drew down from the level
of the Supernal Keser (Crown), the level of the light that encompasses all worlds (sovev kol almin);
and through this they merit in Gan Eden as well the revelation of this radiance, that “the Holy One,
blessed be He, comes to delight,” etc.

The drawing-down from Eden is “above the firmament.” The Sages earn it because in their Torah study in

this world, the time “to do them,” they drew down from the Supernal Crown, sovev, and so in Gan Eden they
merit that G-d “comes to delight” with them.
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(See what is written in the discourse beginning “For as the new heavens,” on “and He placed him in
Gan Eden towork it,” etc.)

A further reference: the discourse “For as the new heavens” (Isaiah 66:22), on “and He placed him in Gan
Eden to work it” (Genesis 2:15). Its end explains that our service of the mitzvos, an arousal from below, “to
work it and to guard it,” will itself be raised to stand “before Me” like the new heavens.
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One may further explain according to what is written elsewhere, in the discourse beginning “Go
out and see,” on the meaning of “Lift up your hands [in] holiness (kodesh) and bless (u’varchu)
Havayah,” etc.: and this is why He is called “the Holy One, blessed be He”; see there at length. And
this blessing comes through occupation with Torah, as is written in the Zohar, Vayikra, 13a; and
therefore “from their blessing they too will be blessed,” which is why the Holy One, blessed be He,
comes to delight with the righteous in Gan Eden, etc.
Another explanation, from the discourse “Go out and see”: the “holy” (kadosh), G-d’s holiness drawn down
as memalei and sovev, needs “blessing,” a constant new drawing from the supernal kodesh above all worlds,
and Israel brings it about by “lifting their hands in holiness (kodesh) and blessing (u’varchu)”; hence the
name “the Holy One, blessed be He.” The Zohar (3:13a) says this blessing comes through Torah study, and

those who bless are blessed in turn, “Havayah will bless you from Zion”; so G-d comes to delight with the
righteous in Gan Eden.
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And see the Ramaz, Parshas Ki Seitzei, on folio 278a; he writes: the Academy of the Holy One,
blessed be He, is in Beriah, where the Higher Gan Eden is, and the Academy of the Firmament is in
Yetzirah. (And see the Zohar, Parshas Balak, 203b.)

The Ramaz places the Academy of the Holy One, blessed be He, in Beriah, where the Higher Gan Eden is, and

the Academy of the Firmament in Yetzirah. The Zohar on Balak (203b) likewise speaks of a supernal acad-

emy above the Academy of the Firmament.
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Now, the Rambam, at the end of chapter 2 of the Laws of the Impurity of Tzara’as, ruled like the
Academy, that a doubtful case of it is impure; and the Kesef Mishneh writes that this is because the
Tanna Kamma and Rabbi Yehoshua disagree about this at the end of chapter 4 of Negaim, and the
law follows the Tanna Kamma; and although the Holy One, blessed be He, said “Pure,” “it is not in
heaven,” etc.
Now to the practical law. The Rambam (Laws of Tzara’as 2:9) rules like the Academy that the doubt is im-
pure; the Kesef Mishneh explains that the Mishnah (Negaim 4:11) records a dispute between the first Tanna

and Rabbi Yehoshua, that the law follows the first Tanna, and that G-d’s “pure” does not decide the law, since
the Torah “is not in heaven” (Deuteronomy 30:12).
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However, from Rabbeinu Shimshon, at the end of chapter 4 of Negaim, it is implied that the law fol-
lows Rabbi Yehoshua, because the Holy One, blessed be He, said “Pure,” etc. The explanation may
be given according to what is written elsewhere concerning what our Sages, of blessed memory,
said about Rabbi Meir, that he would say of the impure, “pure,” and show a face (panim) for it, etc.;

Rabbeinu Shimshon, however, implies that the law follows Rabbi Yehoshua, because G-d said “pure.” To ex-

plain the two views, the Alter Rebbe cites what the Sages said of Rabbi Meir: he could declare the impure
pure and “show a face” for it (Eruvin 13b).
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for wisdom is drawn from above through hairs, which are the thirteen tikkunim of the beard: zak-
en, “one who has acquired wisdom,” the root of the thirteen principles by which the Torah is ex-
pounded; and the hairs are contractions (tzimtzumim).
Wisdom descends through “hairs,” the thirteen tikkunim of the beard of Arich Anpin; zaken, “elder,” written
with the same letters as zakan, “beard,” is “one who has acquired wisdom” (Kiddushin 32b). These are the

root of the thirteen principles by which the Torah is expounded, and hairs are contractions, narrow
channels.
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But when wisdom is in Keser, there it is in great expansiveness, the level of the Infinite (Ein Sof);
and this is the meaning of “and show a face for it”: he would shine and draw down from the level of
the Face (panim) of Arich Anpin, which is free of hairs and above the level of the contractions (and

see what is written about this at length in the explanation of the verse “These are the journeys”).

When wisdom is still in the Crown it is broad and unbounded. Rabbi Meir “showed a face” because he drew

from the “Face” of Arich Anpin, which is free of hair and above all the contractions.
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Therefore he was able to say even of the impure, “pure,” etc., and this was the matter of Rabbi Meir.

So Rabbi Meir could declare even the impure pure.
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But most of the sages of his generation comprehended the Torah only as it had already been drawn
into Chochmah of Atzilus, which receives through the hairs of the thirteen tikkunim of the beard;
and this is [the meaning of]| “the unripe fruit of the supernal wisdom is Torah,” etc., as is explained
in the explanation of the verse “Moshe commanded us the Torah.”

Most of the sages of his generation, however, grasped the Torah only as it is drawn into Chochmah of Atzilus

through the “hairs,” the thirteen tikkunim; that Torah is “the unripe fruit of the supernal wisdom” (Bereishis
Rabbah 17:5).
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Therefore they did not fix the law in accordance with him, for “follow the majority to decide”; and

see the Midrash on Tehillim, on the verse “The words of Havayah,” etc., “refined sevenfold,” etc.

This is why the law was not fixed like Rabbi Meir: “follow the majority to decide” (Exodus 23:2). The Midrash
on Tehillim, on “The words of Havayah are pure words... refined sevenfold” (Psalms 12:7), teaches that the
Torah was given with forty-nine ways to argue “pure” and forty-nine “impure,” and the decision was left to
the majority; it adds that a student of Rabbi Meir could declare the creeping creature pure in forty-nine ways.
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And this is the meaning of “it is not in heaven”: for “heaven” is the encompassing levels of chayah
and yechidah, and the Torah has already been drawn down from the encompassing levels into the
inner light, in the attributes of the World of Atzilus (Emanation).

This is what “it is not in heaven” means: “heaven” is the encompassing levels of the soul, chayah and yechi-

dah, the two highest of its five levels, while the Torah has already been drawn down from them into the inner
light, the attributes of Atzilus, where it is decided by understanding.
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According to this, the view of the Rambam, who ruled like the Tanna Kamma, may be explained:
Rabbah, who was “unique in nega’im and ohalos,” was from the level of the encompassing [light] of
chayah [and] yechidah; and nevertheless, “follow the majority to decide.”

This explains the Rambam'’s ruling like the first Tanna: Rabbah bar Nachmani, unique in nega’im and oha-

los, drew from the encompassing levels of chayah and yechidah, and still the law follows the majority, whose
understanding is of the Torah as drawn into the inner light.
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Yet in truth it can be said that here it is different: this is not comparable to “follow the majority to
decide,” which applies only to a dispute of the sages of the Mishnah with one another; but here it is
different, for the Holy One, blessed be He, says “Pure,” etc.

Yet the Alter Rebbe suggests that this case may be different: “follow the majority” governs disputes among

the sages of the Mishnah themselves, but here G-d Himself said “pure,” which would support the view of
Rabbeinu Shimshon.
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IN ONE'S AVODAH

Prayer is a preparation for Torah study: contemplating G-d’s infinite greatness, before which all the worlds

are a single drop, brings a longing and “worry” of the heart that is not sadness. Torah study then gladdens

that heart, because the soul can grasp Torah, and Torah and G-d are one, so through it the soul grasps G-d

Himself. Torah should be spoken aloud, since the breath of speech draws its hidden light into revelation,

and learned for its own sake, which adds light in Gan Eden.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar identify “holy” with Keser and “blessed” with Chochmah, and how does that explain
the Sages’ choice of the Name “the Holy One, blessed be He”?

. Why is Binah called a “firmament,” and what does the image of water freezing into ice teach about

comprehension?

. How can contemplation in prayer bring “worry” that is not sadness, and why does Torah study then glad-

den the heart?

According to the Maggid’s answer, why does Tiferes, and not Chesed, bear the Name Havayah, and how
does this explain kelipas nogah of Atzilus?

. Why could the Academy hear G-d say “pure” and still not know the reason, and what made Rabbah bar

Nachmani able to decide?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

2

a4

2vyian pRe

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.X,D AT

N72% 2TIp 12 YW NI NV 120 YWD nnTIp NAn2 N
Y
The Mishnah at the end of chapter 4 of Negaim, which
Rabbeinu Shimshon explains with the Talmud’s reason: if
the spot came first it is impure, if the hair came first it is
pure, and in doubt it is impure, while Rabbi Yehoshua
disagrees.
Mishnah Negaim 4:11x™:7 0°y21 71wn
Ny A1 071 802 N7 77781 M9 A3 XY 0V 302 N2
137 9P MT? 02 X TMRY "3ER LR0TY N NyY
YWIT? 2271 .XRY PR OXY .70 1727 DTR 127 7YY OX) X0
R
A bright spot the size of a split bean and there was nothing
else, and then there appeared a bright spot of the size of half
a split bean having two hairs, this one is declared unclean.
Because they said: if the bright spot preceded the white hair
he is unclean; if the white hair preceded the bright spot he is
clean; and if it is doubtful he is unclean. Rabbi Joshua re-
gards this as unsolvable.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
aNY N7V 129 YWD NRTIP N2 AR Yo7 RN2nna vaben Kp
12191 MY AR 172pN PR MY N2 oI 1Ak Y
11212 1R7 77K RRY "R ¥9p7 RNa°nn
The Talmud tells of the dispute in the heavenly academy
over a doubtful case of a white spot and white hair, and
how Rabbah bar Nachmani, “unique in nega’im,” was
brought up to decide it and died saying “Pure, pure.” The
whole maamar is an explanation of this story.
Bava Metzia 86a:6-7"1-1:X 1”2 Ry°3n X212
SR RY2 LFPRIRD KJP MRV RATVIKY MY AmpY ArON
0713 K] KPIPTT RTTIX I M XRIK? 71 g XOUUN 718
XBY - 122 WP NRTIP NN2 DX XYPIT XNPNRD "39EM KP
(MR NI 2 WATRT - PRY 1MW - NY722 07IP 127 WY O
1233 7233 TR >70RY LRRY MR RY°PIT RN ’lﬂ?ﬂ:} i
TN IR LDV TN CIR 1N 92 127 90RT 2 72 137
.nivaRa

William Davidson, Vocalized Aramaic (CC-BY-NC)

G-d tells Moshe and Aharon the closing words of the laws
of tzara’as in garments: “This is the law of the affliction...
to pronounce it pure or to pronounce it impure.” Because

likuteitorah.com/likkutei-torah/tazria/

purity is mentioned first, the Sages derived that the doubt-
ful case is pure.

Leviticus 13:591”1:17 X"

=53 9K 2777 X "NW1T IR D°AYET IR IMED 732 NYIZYII NIIA DR
:IRMO? IR 19007 29y

This is the law of the plague of leprosy in a garment of wool

or linen, or in the warp, or in the woof, or in any thing of

skin, to pronounce it clean, or to pronounce it unclean.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Talmud derives from “to pronounce it pure or to pro-
nounce it impure” that the doubtful case of a white spot
and white hair is pure, “since Scripture opened with purity
first.” The maamar will later call this the reason Rabbah
bar Nachmani found.

Nazir 65b:5°77:2 770 7°11

IR 10?7 KR MWK 127 MR I 27 R 20 v R )

190X ,°377 °K .1P°NA 770V2 N30 [32] 1Dy PRI PINnw?
179710 920 01 TRMIVY PRIIYR

William Davidson, Vocalized Aramaic (CC-BY-NC)

D°RIZYN D°NDINAT NN B°K17 1INW DORTI1ANT QORANF 1Ay
In Or HaTorah (Vayikra vol. 4, p. 1052) the Tzemach
Tzedek connects this discussion with Torah Ohr 49b,
which says that the drawing down of supernal Chochmah
comes about through the Tannaim, the Sages of the
Mishnah.
KEHOT'S NOTE
mROm qwnI Mt IRT 2 b RMNR TN ArR Y T-XIp% N7MING
¥ 3-RIPM NPMIR D3 IR LTIWNN 09Ya 0ORINT YUY RIT L . IRDYY
-RP7 XVARMIR TIARM™N PYIY KON Y 2-WUAY NN Y 3-T70 .KPpn
IR ,0MIZYT 0°NDIAN °1¥2 .70OR%230 11 NP7 011 OwY AN Y 2
L(771°y 1 UPYPA MPAD) T APYD 17OWN OVPWA 17D 17T

72T P70 *am12

That maamar explains that the splitting of the river Ginai
for Rabbi Pinchas ben Yair was a change and an innova-
tion even with respect to the river’s own root and source.
KEHOT'S NOTE
3% 03 WITM MW XITW 9730 175w 01Pwa 17D 1772 RN LK

SMINTMpm v

Rabbi Pinchas ben Yair, on his way to redeem captives,
told the river Ginai to divide its waters for him, and it did;
Rav Yosef there compares him to Moshe and the six hun-
dred thousand at the sea. The maamar asks how such
power came from Torah study.

Chullin 7a:1187:X *t PN

MWYY? 923 AR 777 IR 72 MIAYRY TR0 00 PID ORI Y IR

AR X PO WY PRO AR C11P 1T MYYS TR 2K 1P 1N
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12
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ROW 772y 3913 PRI ANR X DX 00 MR W ORTY IR TRy
170 pon Py oon 72 173y°
Wikisource Talmud Bavli (CC-BY-SA)

05017 *°1R 1937 KUt

After Rabbi Chanina bar Chama revived a slain servant,
Antoninus said to Rebbi, “I know that the least among you
revives the dead.” The maamar cites it as a second exam-
ple of the Sages’ wonders.

Avodah Zarah 10b:67:2 ™ 171 1712y

R PTIYR N WK ,P0p MAT MNIYR KB 12 XN 027 7

PRI RIVR APRPRT Y W PR — PLRT AR XK PR

WY LAITYY AN A0Y RO KY2 RMD7RI RIPIPM K —

MW X? RPONT RITY2 MR 000 700 132 KT "0 RIYT)
R UK

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
a0y

an=n poy Yy 15 1o

The Mitteler Rebbe explains there that the Sages merited
this “because their self-sacrifice in diligent Torah study
had no equal.”

KEHOT'S NOTE

nmpw 5y oibw 17on °na %57 XA tn Y 2-RAP% R7ATR S9IKR2

W7y P1PUTY ATIND R RD AINn

MO RT2T .. Tapn v

The note refers to that discourse for a parallel treatment of
the name “the Holy One, blessed be He” by which the
Sages called the Creator.

KEHOT'S NOTE

772 A29R2 L[3] (2 ,n) A"E1 Can mobn nan oww 17T v Y
S79ORY 120V 77990 171103 02 IR TR Y OID NUMIK LA ,Ap MR

N> N2 X1 WP

There the Tzemach Tzedek quotes the Pardes, “Kadosh is
in Keser, in Tiferes and in Yesod,” and remarks that the
Pardes’s words seem to come from the Zohar, Parshas
Emor.
KEHOT'S NOTE
NARAN2Y An32 NI WP 071en 57197 09 AR Y 3-RAP” N”AIN2
7Y 7R R TN 0MIpn 77IR22 077917 72T N ,710°01

Pal-lratSentl ot

G-d tells Moshe the laws of the nazirite: “he shall be holy;

he shall let the locks of the hair of his head grow long.”

The maamar cites it to show that “holy” is the level of
Keser, the crown above the head.

Numbers 6:577:1 12712

PPTIYR DR NRPRTTY SWRITDY 927K ¥R 71 7T onhD

AWK Y yIp D73 o W U

All the days of his vow of Naziriteship there shall no razor

come upon his head; until the days be fulfilled, in which he
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consecrateth himself unto the L-RD, he shall be holy, he
shall let the locks of the hair of his head grow long.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,1927n3

111923 .. TN TR 1Y YT
The note sends the reader there on the nazirite’s being
called “holy.”
KEHOT'S NOTE
PRy R-RIP% N7MIR AR

SYBNRNT PR NI

the passage shares nothing with the note
KEHOT'S NOTE
.0 D LIP°YY,2° ™0 PUIAR IR

N”1? N3 WY1 RRORT NUNR

Kehot’s note points to where this is explained further: Etz
Chaim.

KEHOT'S NOTE

7,0y — 1 wIT 0980 w7 WY L17eM 1790 by rmnw ny ey

[3] .3t e prhY LR7D MO LYt W W

P AND WY RV UMY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[9] .aD KPR W [M7Y] Qv

P93 °n mana

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,0

ANDNN 92 9WN

The prophet relates that G-d said to him, “You are My ser-
vant, Israel, in whom I take glory (espa’er).” The verb
shares its root with Tiferes.
Isaiah 49:33:0"n 11°yW°
BN 7377WN 2K ANNTIY P N
And He said unto me: ‘Thou art My servant, Israel, in whom
Iwill be glorified.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1WNRT2 72N 70y 10 INBNK 92 WK

Expounding Bilaam’s words “come, denounce Israel,” the
Midrash compares Israel to a crown that a king took and
placed on his own head: could anyone call it nothing and
live? Of them it is written, “Israel, in whom I take glory.”
The maamar uses it to link Tiferes (glory) with Keser (the
crown). (Kehot: Bamidbar Rabbah 20:16)

Bamidbar Rabbah 20:19%:’2 1127 12712

PR DR SRTT 27y 7IN°22

The passage there states the same rule as here: the Tiferes
of Imma becomes the Keser of Z’eir Anpin and the lower
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22

23

24

25

26

third of the Tiferes of Z’eir Anpin the Keser of Nukva, for
Tiferes and Keser are one matter.
KEHOT'S NOTE
7,0 wrnw n7ph 1119 IR

19°n7 MM

Rabbi Shimon reads “the middle bar inside the boards,
running from end to end” as Yaakov, who holds both sides,
complete toward the Holy Ancient One and Z’eir Anpin
and toward supernal Chesed and Gevurah. The maamar
cites it for the radiance in Tiferes that comes from Keser.

Zohar, Terumah 94:908-96:918-r”pnn:7”8 M0 M7 180
mopnn:s

Said R. Simeon: ‘Blessed art thou, O Land (earth), that thy
king is free (ben horin), and nourishes thee in plenty with-
out fear of interference from the “other one” (Severity), all
being nourished by that Supernal King. “And thy princes eat
in due time”, this “time” being that of which it is written: “In
time it shall be said of Jacob and of Israel, What hath G-d
wrought!” (Num. 23, 23). “Woe to thee, O land (earth), when
thy king is a child”, as the prophet threatened Israel with the

The Zohar; London, Soncino Press, 1933 (Public Domain)

[ale=lr R hin =)}

A parallel discussion of “blessed” as the level of
Chochmah.
KEHOT'S NOTE

.DWY 1m0 0P *Y N70PN 1710 973 IR

219041 NPWRTY L . N

The Zohar explains that Chochmah is called reshis, “be-
ginning,” because the hidden supernal Crown, though
first, is not counted, so the second level counts as the be-
ginning. This matches the maamar’s point that Chochmah
is the beginning of revelation.

Zohar I, 31ba x> x”mt
KEHOT'S NOTE

.’n 0 a2 ,R% KPR

$72mn 512 K17 71921 97210 N2 K17 TR

There the Alter Rebbe explains that G-d is “holy and set
apart” even as He encompasses and enlivens the worlds,
and distinguishes kadosh written with a vav, the drawing
down as memalei and sovev, from kodesh without a vav,
which is above the realm of worlds altogether.

KEHOT'S NOTE

ROTRCY OMID NPAIR LD L,AP LR LT PR 7T .2 ,RD v n”1.7‘7 h !

(1 °y 1-vPIPn »7RD) 17own 0YPwa MR 1772 INAN)

The Rebbe writes there that through the Sages’ Torah

study “a change and innovation is made in the world, a

true innovation that was not even in the root and source of

the world.” His note 22 derives this from Likkutei Torah

here (23a): the wonders came through Torah because the

revelation drawn down by Torah is above hishtalshelus.
KEHOT'S NOTE
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ROW °nPnRk wITon] 02N YT 0w Wyl 0aPw 1IN0 poy yw”
Dw NMpL2 wrRn 12Ima” 0w 22 7Y L[N Mpm wwa 0 on
TN 7Y TR M12Aw 8 X1 0ONDIM 1Y 1IN0 UYY MT (X ,30)

I mbwbnwnn noynhn XN

The beloved calls to his bride, his dove hidden in the clefts
of the rock, “Let me see your countenance, let me hear
your voice”; the Sages read it as G-d’s call to Israel. The
Alter Rebbe refers to his discourse on this verse for more
on Tiferes and Keser.
Song of Songs 2:1477°:’1 0°7°wi1 W
DY CIRYE TRIDTIR PRI TNTAT 092 YPRN Mana b
{MIRY PRI 279 729D 721P
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

G-d instructs Moshe on the boards of the Tabernacle: “And
the middle bar in the midst of the boards shall run from
end to end,” the one bar that spanned the whole wall. The
Zohar reads it as Tiferes, which joins the sides.
Exodus 26:28M172:17> nmnw
SNSRI MERIIR 1130 DWIRT 1IN 1T 1M
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

29

30

31

9192 N3°n2 1am

The note says that from this point the maamar’s text is also
found in Or HaTorah on the Siddur, p. 182.
KEHOT'S NOTE
.29P Y 717°0 NN 02 R¥M IRON

192 nabw Thnm

King Shlomo tells Shimi ben Gera, whose curse of David
has come back on his own head: “And King Shlomo shall
be blessed, and the throne of David shall be established
before Havayah forever.” Here baruch means one who re-
ceives blessing, and the maamar applies it to Malchus.

1Kings 2:457"1:2 X 0°37n
0797y 11 2397 1991 97 71T KD M2 NPT T7nm
But king Solomon shall be blessed, and the throne of David

shall be established before the L-RD for ever.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.n,2 R-0%0%7n
199 "NINN "1n22 27y

On that column the Alter Rebbe gives the same two mean-
ings of baruch: one who receives blessing from a higher
place, as in “and King Shlomo shall be blessed,” and a
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32

33

34

35

source, like “merciful and gracious,” which name the
source of mercy.
KEHOT'S NOTE
.7, wrnw nmph

17y02 Wnd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.2-K”2 D727 Wyw

7192 P31 RAN 710°

Pri Etz Chaim explains that baruch in a blessing is Yesod
of Abba, hidden within Yesod of Imma in the “narrow
path.” The maamar cites it to show that baruch refers to
Chochmah.
Pri Etz Chaim, Gate of Blessings 2:1n127271 2yw ,0°1 vy "2
R
Do3wi AN LRI TI0° AN TN RO XIR 707 X - 12
RITY TI0°7W ,1377K MAR N5722W 1101 .07y 3T X2 22N Rrkival
5”3 KAPI 17DY ,71572 XIPAT ARNA 7 QY 1N 101 1w N2
RIXT TI0°77 MR ,munD aoynon IRD DA 12 73M .72 0w vy
500w 7y DOAITIAN RAORT Mobnaw 1°% NTIPI12 WL 12In
w7y RIP1 199 ,nyh pwnann XY RTND 07 7N 0 9710 00T

111372 KIPIM K2R TI0° IN2 RIMWD 1978K , 7172 KART T10°
Pri Etz Chaim (Public Domain)

1992 12%0 K177 °2 MR

In the Zohar’s account of the letters coming before G-d,
the beis says that through it He is blessed above and be-
low, and G-d creates the world with it. The maamar cites it
for beis as the sign of blessing, which Zohar HaRakia iden-
tifies with Malchus.

Zohar, Introduction 6:28-3815-1"2:"1 17p7 1717 190

At that moment, the Kaph descended from its throne of glo-
ry and quaking and trembling said: O L-rd of the universe,
may it please Thee to begin through me the creation of the
world, seeing that I am Thine own Kabod (honour). And
when Kaph descended from its throne of glory, two hundred
thousand worlds began to shake, the throne trembled, and
all the worlds quaked and were about to fall in ruins. Said to
her the Holy One, blessed be His Name: Kaph, Kaph, what
doest thou here? I ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

279 1797 WA 279 A R

The Tzemach Tzedek explains the Vayigash passage: the
world was created with beis, which has the sign of bless-
ing, and not with alef, so as not to give a place to the sitra
achra, called “cursed.” He then asks how the “cursed”
could draw nurture at all, since alef is in Keser and beis in

Chochmabh.

KEHOT'S NOTE
R9T 1732 APR2 X121 KDY 119732 1270 12 wUw N°22 09N X2 DY
w»y 2ypn Yy R-3"%79 IR — TT1IR SPRT R”00%? RNT 2TNR
19 @7 IR PR O”N MOM2 2 N932 PRI RDT 121 19K TIRIPY
Wy npl
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13°aN NN %2

The Zohar opens Parshas Vayigash with Rabbi Elazar’s dis-
course on “For You are our Father”: the world was created
with the letter beis, “the sign of blessing,” and not with
alef, so as not to give a place to the other side, called
“cursed.” The maamar says that it, too, implies that
Malchus is called baruch.

Zohar, Vayigash 1:1-2:1571702-°R K WA 77 100

THEN JUDAH CAME NEAR UNTO HIM, ETC. R. Eleazar dis-
coursed on the verse: For thou art our Father; for Abraham
knoweth us not, and Israel doth not acknowledge us; thou, O
L-rd, art our Father, our Redeemer from everlasting is thy
name (Is. 63, 16)....1The passage omitted is a repetition, in a
shortened form, of pp. 2b, 3a. He said:1The first twenty lines
of the Hebrew text do not appear in the English translation
as per the translator’s note on page 205a.

The Zohar; London, Soncino Press, 1933 (Public Domain)

11°aN NN %D

The prophet pleads in the people’s name: “For You are our
Father; for Avraham did not know us, and Israel does not
recognize us.” The verse with which the Zohar opens
Parshas Vayigash.
Isaiah 63:161"0:270 1° YW
172X °1 AR 117797 K2 PRI YT XY 077N 0D 102K AARTD
:T0Y 02997 17K)
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1790 °2 MR R”RP2 19

The Me’orei Or passage (letter beis, sec. 39) is quoted
there in Or HaTorah, with glosses.
KEHOT'S NOTE
NIAN Oy 2 ,R3PN AT 3-NPWRI2 7R RN

i

Me’orei Or sec. 35 is quoted there: berachah is from the
side of Imma Ila’ah, the upper pool, where the waters of
Chochmah gather, and which blesses Malchus, the lower
pool.
KEHOT'S NOTE
N973 WINT2 TIT02 °Y) MDY 19713 ARPUY KWK T8M 1972 n
7007 1 Qvw (20 1°¥n PR 1Payn 27y 27T X2 270 MY R
X727 Y1 0”570 P7Y 73 27y 3’07 nowa 270 27m 1°°3) 7910 0°00K1
19772 1% N372n0 (IRDPY R Ry °RA2 X212 999981 K915 WK 1D
N”MIR2 03 K212 .2 ,RIpN AT 2-990 NPWRI2 N”MR 573y o annnnn
220y mnw

T2 %22 QW

The Zohar on Pekudei says that the Shechinah is called
baruch when she includes all the hosts and blessings
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drawn into her. It supports the maamar’s point that
Malchus, too, is called baruch.

Zohar, Pekudei 52:796-8071"nn-1"¥wn:2”1 °1po 7M1 120

a T3 A

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9] .(2,2p) y"n N

42 1572 %5 Ip@ WR 7 N2 N

The Pardes, in its entry on baruch, quotes the Tikkunei
Zohar that baruch is the acronym of rosh u’'mekor kol be-
rachos, “the head and source of all blessings.” The maa-
mar uses it for Chochmah as the source of blessing.
Pardes Rimmonim 23:2:3237%:°2:33 0°1137 0718
n» %3 0w D MY LARDY N5 DY MR °D .1°R0 N AR Y ...
1197277 ©9% Mpm1 wRY R XTT L0102 2 NP wR M2
78972 75T XYM KW 1RT AN97 9Y 770 1000 K 02 97
°92) PTIPDIY .AN3T DY 7MY A1MOMa 172 D2 137 a0 L5roY
RTIPAT K1 RT N2 21N 72°22 RIT 7112 00 MR (KPY7 AT 3Py
9770 772 R 127812 B0 RIMIRDY ROWHRDY RPIRD ®DIn kDY
>3 97K *7D2 A7 .SNRT RRDY MIPRT RMAW 17an®nY .m0 K97
... 3 MR RPN L2°22 RT3

Pardes Rimonim (Public Domain)

43 9192 999 07D2 W
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7Y yw2

44 | The beloved says to his bride, “You have captured my
heart, my sister, bride,” with one glance of her eyes. The
Alter Rebbe refers to his discourse on this verse for
baruch as the source of blessings.
Song of Songs 4:9°v:’7 07w W
STPITEN PIY TN TIYD NOXI *1A2327 772 °NAK *In327
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of
thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

45 | Kehot’s note points to Zohar, Vayigash 1:1 for these words.

Zohar, Vayigash 1:T'R’X w1 97711 790

PARAGRAPH 3

46 1292 57°R) 712 R A2 wrn

The same teaching in Parshas Terumah: baruch is the su-
pernal point, the source of all blessings, and berachah its
feminine counterpart.
Zohar II, 162ax ,20p 2”mt
KEHOT'S NOTE
,30 27111 VYW 3D Y MRw NN XM LK ,20p 2701 .[3] 2,701 20
07y 71D RPUNY MR D102 PR 7139227 RN owT 2
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47 1292 57K 7172 1R

The Zohar explains baruch as the supernal point from
which all blessings flow: “He is baruch and She is be-
rachah; baruch is male, berachah female.” The maamar
applies it to Yesod of Abba and Malchus.

Zohar, Vaetchanan 14:87-9577%-19: 7> 131NX1 ,77t7 190

48 o171y 2 Mo oo

In the psalm of praise (Ashrei), David says, “Your kingship
is a kingship of all olamim,” plainly “of all ages,” an ever-
lasting kingship. The maamar reads olamim as “worlds”:
Malchus is the light that fills all worlds.

Psalms 145:1327:1”np 0°2°1n
1T 137202 ANPWHM 0O0PY-23 NIoPn MR
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,np ooenn

49 PAM2 9900 28N ANLN RPN

In that explanation the Alter Rebbe says that the vessels
come into being from the Infinite Light that surrounds all
the worlds: the surrounding light shines from outside and
the inner light from within, and so the vessel is burnished;
only the Infinite Light itself, which can do all, brings a
“something” out of nothing.
KEHOT'S NOTE
WYY L2780 DOTIPY WA L0 bnwn v o1 009900 W v vy Y
5P D MBDITA WY MR w122 IX%2° 22 KA1 K™D W 7707 POy
.[2] ’27°0 ™10 DONRM NP 27y "2

PARAGRAPH 4
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Iyov contrasts the treasures that people dig out of the
earth with wisdom: “And wisdom, from where (me’ayin)
shall it be found?” (context: Steinsaltz Tanakh) Chassidus
reads it as “Chochmah is found from ayin (nothing)”:
Chochmah emerges from Keser not by cause and effect.

Job 28:1227:175 2R

2722 DIPR 711 2K R¥2A X2 M0
But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2%,10 2R

51 1RY DURNMTA 1T N M2 PRI

The note refers there for the double expression “light and
radiance” (or vaziv) used here.
KEHOT'S NOTE
P11 IR TR 9952 309 °Y 170 WP IR
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A% ,03 R-0°1°1 9727

David’s blessing before the assembly: “And now, our G-d,
we acknowledge You and praise Your glorious name.” Its
words open the Modim blessing of the Amidah; the maa-
mar links this language of acknowledgment with “holy,”
the level above the chain of descent.

I Chronicles 29:133:1”3 X 0°1°71 °727
:INIRDN OYH 0°97ImI 17 210K 07730 170K 1A
Now therefore, our G-d, we thank Thee, and praise Thy glo-

rious name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NaxH NN 27y 7IN°22

The explanation of “You have set all the borders of the
earth” to which the text refers is printed in the Siddur, in
the section on Lag BaOmer.
KEHOT'S NOTE
.2"11y 0°%na 2-9792 971 n”MRa .15"?{1 7,7w Y3 2% Wy 11702

PN N12122 95 nagn NN

Asaf, praising G-d as Creator: “You have set all the borders
of the earth; summer and winter, You formed them.” The
Alter Rebbe refers to his explanation of this verse for
blessing and acknowledgment.

Psalms 74:17t:77y 0°%°1n
:DNTE? AR AT 7R P N9 R2s 10K
Thou hast set all the borders of the earth; Thou hast made

summer and winter.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NN 7797° 77721

The discourse “Yehudah, you, your brothers shall ac-
knowledge” begins on 45a (in Vayechi).
KEHOT’'S NOTE
XL, R™MN

1RwN SNN2Y DX 7770

That discourse explains “Keep My Shabbosos” as two
Shabbosos: a lower one, the nullification of the yesh to
ayin at the level of Chochmah, and an upper one above
Chochmah, a gift from above that we must “keep” from
being lost.
KEHOT'S NOTE
WX ,A1 72 1epb

Tm2 abw Tenm

“And King Shlomo shall be blessed.” Here it shows how
the flow reaches Malchus, which receives blessing.

1 Kings 2:4571":°2 X 02371
01977y *1 °397 1093 M VT K921 T2 Py T

But king Solomon shall be blessed, and the throne of David
shall be established before the L-RD for ever.’

likuteitorah.com/likkutei-torah/tazria/
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Y297 RN2°Nn2a 350n Xp %3181 2789 1”17 RAni1...
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1972 1Ay 1At nrTa

That discourse explains that the Men of the Great
Assembly instituted blessings in the Second Temple era:
in the First Temple era faith, which is above comprehen-
sion, was revealed in the souls of Israel by itself, and later
the blessings were needed to draw it down, to be baruch.
KEHOT'S NOTE
RLGIR™MND
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63

»MOWRT DY M

Ezekiel describes his vision of the Chariot: over the heads
of the living creatures was the likeness of a firmament,
“like the color of the awesome ice,” spread out above
them. The maamar reads this firmament as the source of
the term “the Academy of the Firmament.”

Ezekiel 1:22275:% xpin®

DU’WRTL)S] MVl RIIIT MIRT YD YR maa ’WRTT?S} mnT
Pynn

And over the heads of the living creatures there was the like-

ness of a firmament, like the colour of the terrible ice,

stretched forth over their heads above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3 0%YPP 1T NAWN ARY FARIAN PP KT N YO .20 K DR
WD — DU¥UPY M byaR RITW wY 27Po DT 0 D A2 wrnd
.25PN Y 2-KIP NIRRT .17V R-179N

Donw D°Rwn

The Zohar describes the eighth, hidden firmament “upon
the upper chayos,” which has no color, and reads “The
heavens are heavens to Havayah” as referring to it. The
maamar learns from it that there are upper and lower
heavens.

Zohar, Vayakhel 25:353-363370w-3"10:17"3 211p™ 1111 120

onRw DoRwn

The psalmist says, “The heavens are heavens to Havayah,
and the earth He gave to the children of man”: the heav-
ens are G-d’s, the earth is our place. The Zohar reads the
doubled word as two levels of heaven.
Psalms 115:161”0:1°vp "N
:0TX™127 103 PIRTY M2 0N 00w
The heavens are the heavens of the L-RD; But the earth hath

He given to the children of men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R”YD 37597 5PN 'R A

The note says that this Zohar passage is explained there.
KEHOT'S NOTE
.79°9RY DON Y 3-KAP7 RPN 21RM2 RN
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PARAGRAPH 6
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65

66

67

68

69
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The explanation of “He gives snow like wool” referred to in
the text is found in the Siddur.
KEHOT'S NOTE
.'|‘?’R1 VIR Y 10PN 12”0 .7 ,20 NT°0 R

The psalmist praises G-d’s rule over nature: “He gives
snow like wool; He scatters frost like ashes.” The Alter
Rebbe refers to his explanation of this verse on the same
theme.

Psalms 147:161°0:1"np "% nn
MD? 19K 7193 RED J'?W mnan
He giveth snow like wool; He scattereth the hoar-frost like

ashes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Yo7 11527 Paw ayvm

The note points to what is written there, that the Throne of
Glory is Binah, which bears on why Binah is called
“firmament.”
KEHOT'S NOTE
.113°2 R 977197 DY 2IN5W 1113 XN °Y 2-87879 17AR°22 IR

MY Yo 1PN By

The explanation of “Praise Him in the firmament of His
strength” referred to in the text is found in the Siddur.

Song of Songs 4:4"7:"7 0°7°W1 W

"UPw 9D 2y Mon 1apd 7K NPEPRY? M3 TINIE T PTmd
107237

Thy neck is like the tower of David Builded with turrets,

Whereon there hang a thousand shields, All the armour of

the mighty men.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

— 712% 07X 2°°7 .99°K1 X LMW 2 710 NPWRA2 N7MR RT LKLY N0
7,7 WY PR O3 IR .20 pRa nPhan

MY YOPI 1Mo

The closing psalm calls: “Praise G-d in His holiness;
praise Him in the firmament of His strength.” The Alter
Rebbe’s explanation of this verse is where light, water and
firmament are matched with Keser, Chochmah and Binah.

Psalms 150:1°X:17p 0°%°1n
1Y 712 3MPP SwTR2 PR-1PPI AP
Hallelujah. Praise G-d in His sanctuary; Praise Him in the

firmament of His power.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2”123 °M2°3 QAW YOPI DN N N2 A Y

The Tzemach Tzedek quotes this passage and explains:
Binah, called rakia, is the source of the Higher Gan Eden,
the Academy of the Firmament, which comprehends by
what flows to it from Binah, while the Holy One, blessed be

likuteitorah.com/likkutei-torah/tazria/
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Y7077 RN2°NN2 °3207 Rp 093D P12 12T KInid...

He, is Keser (“holy”) and Chochmah (“blessed”), above
Binah; hence the Academy said “impure” and G-d said
“pure.”
KEHOT'S NOTE
077 MR PPAYT [IROD a9 =] 270 w7 AR R-T73 NPMIRD RN
WINPT YUA PR RO PRI P Y 27R0 KITOYUPO 0O MR
SR POPIT RN 2191 MY IR 7P IV QY YOPIT XN2nn
SaX L,¥°P7 pAN 13°2mR OnY YEwAw 1 DYY DO3°WwR RN2ONNT 0 RHY
”11°2 Pnan avYRPY 7102 °pan 7nNam WATP *pan AN Pha XI 17ap
¥ TN MU0 L2590 Y ¥PIAR MIKGA R LYOPN OO0 X PAya Lwry
.(¥NN°y 2975 27yN qwnna) 17YIN MEN N 177 %R

Ezekiel sees over the heads of the living creatures “a fir-
mament like the color of the awesome ice.” Ice, congealed
water, is the image of comprehension that has become
fixed.

Ezekiel 1:22275:X PRptn>

ng’rpxr’?y "Y1 RIT MR YD YR A ’WRT’?S] nmnT
rer

And over the heads of the living creatures there was the like-

ness of a firmament, like the colour of the terrible ice,

stretched forth over their heads above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7
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There “He casts forth His ice like crumbs” is explained:
the great love and supernal kindness likened to water
“congeals” into ice, descending level after level so that it
can be grasped by each person according to his measure,
and “like crumbs” means divided into myriad levels.
KEHOT'S NOTE
.2,10 X7ynw n7pv

now S3Rwn ova
At the end of the Temple’s dedication, “on the eighth day

he sent the people away,” and Shlomo’s people went home
joyful. The opening words of the Shemini Atzeres dis-
course to which the Alter Rebbe refers.
1 Kings 8:66170:’1 X 02371
D°MRY DIPZIK? 1977 A7BT DK 191270 DYINK M7Y "rRwn ol
ny PRI 172y TITP N Y WK 1230790 By 27 221
On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His
servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°nD3 1P Pown

The psalmist praises G-d’s rule over winter: “He casts
forth His ice like crumbs; who can stand before His cold?”
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In the discourse referred to, the ice is supernal kindness
that has “congealed” so as to be grasped.

Psalms 147:171:1"np 0°2°1n
Toy? 1 AR *39% 0003 MR TPwn
He casteth forth His ice like crumbs; Who can stand before

His cold?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N°D1102 N11pn 1102
Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.[3] .2”2D ¥ IR 0 W MY Y1 .X,1D1”N N

N°°09122 Na1pn 11°a

The Tikkunei Zohar says that Imma Ila’ah, the supernal
mother, Binah, “nests in the Throne in the three upper
Sefiros.” The maamar uses it to show that Binah is what
shines in the Higher Gan Eden.

Tikkunei Zohar 23a:10-11X”>-":X 1”2 77 °11pN

D7IDIRT KIVOM NIPK 0°%°2* .0°137 DY ORI 1PN R XInt RN
N30 PMPRT X°0797 KIWOR 0°12 .P1BLR TPIT KIVON O°MINDR
77780 N7N32 X°07152 R1Ip1 IRDY RAPRT .RN7OWT RIP *7°KT D20
RIR .7°1700UR2 123pR 17700 NPw HU9D RMOYINRT RTINY JRDY

AR TAR 12N 7377 71°2 ANKRT 121K R1IPn ARNN
Constantinople, 1740 (CC-BY-NC)

1772 KXY 9N

In the account of the Garden: “And a river goes out from
Eden to water the garden,” and from there it divides into
four. The maamar reads it that the light must flow out of
Eden, through Binah, before it can water the “garden” of
souls.

Genesis 2:10™:’2 n°wR12
:DPWRT YIIX? M1 7197 DWM 130°NK NIPYAD 1T9 KY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2,2 NPWR2

921N 12927 7Y 7IN°22

This explanation of the roots of the mitzvos describes the
awe at Sinai, “the people saw and trembled and stood far
off,” as too great for the soul’s vessels to contain, so that it
remained as mazal, an encompassing level: a picture of
revelation above comprehension.

Numbers 17:1°R:1”> 12712
ARP MYROR 12T

And the L-RD spoke unto Moses, saying:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X127 Tph
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1073 923 AR 7772

The discourse on “See, I set before you today” speaks of
the inner and outer dimensions in every Jew and of the
Name Havayah revealed to each of them at the Giving of
the Torah; according to the note, it explains the level of
Chochmah as above understanding and comprehension.
KEHOT'S NOTE
733770 PYNPW N N3 7130 N2 MY ow IRIAM” X L,0° IR n”1,7’7
.U¥IN Y R-771 N7MIR — 710 1Awnm

1012521 N9

Moshe tells Israel, “See, I set before you today a blessing
and a curse.” The opening words of the Alter Rebbe’s dis-
course in Likkutei Torah, Re’eh, on Chochmah as above
comprehension.

Deuteronomy 11:263172:X™ 0°727

:Z7R7 1272 017 027307 1017238 XY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

F1°2WH 11 1271 1Y

Rav’s teaching: in the World to Come the righteous sit with
their crowns on their heads and delight in the radiance of
the Shechinah. The maamar explains that this delight is
comprehension, drawn from Binah.
Berakhot 17a:1227%:X 1> 11272
32 1K X277 079y X327 09y M0 0y XY 1377 AvI02 KoM
K21 7IRIp K21 1AM Riyn KDY 717271 71778 KDY 7900 KDY 77K KD
0309 DPWRI2 DPPNIILYY AT 0RPTE XPX ,mAND X9 ARI
AR 99K DOPORT DR MY MRIY 130T
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

XL M0"2

kit

The discourse on “Go forth” (Lech Lecha) is on 1la:
Avram, av ram, is the hidden intellect that must come into
revelation, descending level by level, and its purpose is a
revelation in Beriah, Yetzirah and Asiyah, the Higher and
Lower Gan Eden, the delight of created beings who can re-
ceive it.
KEHOT'S NOTE
XGNP R™MN

Qy11°297 077

Shlomo says of wisdom, which the Sages read as the Torah:
“Its ways are ways of pleasantness, and all its paths are
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peace.” The maamar cites it for the added light drawn into
Gan Eden by Torah study.

Proverbs 3:171:3 "own
o7y PinyPa) 0yRT I
Her ways are ways of pleasantness, And all her paths are

peace.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0 ,a00wn

N7 772

The discourse “See that G-d has given you the Shabbos”
sets out to explain why Torah and mitzvos are called “the
way of G-d,” as in “Its ways are ways of pleasantness.”
KEHOT'S NOTE
.X,X 19wa nmpo
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The Talmud explains that Rav Yehudah’s prayer was a spe-
cial case, “since he prayed from thirty days to thirty days.”
The maamar cites it to show how wholly the Sages were de-
voted to Torah.
Rosh Hashanah 35a:8-9°0-r:x "% mawi wrA
3 AT 27 XY PR APnivE 2T0n AT 271 R 17PN
72 ROX 37908 207 0°p723 7980 M PR PR7N? i a7t
DY 979K PX°7R3 131 M piB K700 TRV 220 MWK KT

12K RT3 XYIR KD NIy
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
2T I R7AMT 1Y AP0 K LA PPMIZR 772 LR L,AR 7 RA

.”(2,1%) M3727 172 RNPRTD 0 1°non 5 »7nsn

A9RAM TN LY

The note says that the relation of Torah and prayer is ex-
plained there.
KEHOT'S NOTE
729K 197 °Y R-117970 2703 IRAN:

Apm PN NPT
David praises: “Great is Havayah and greatly praised, and
His greatness is unsearchable.” The theme of the contem-
plation in prayer.
Psalms 145:3:1”np 0°2°1n
2P0 1R NPT TRR Do N PiTy
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2, mnp ooonn
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Rabbi Zeira teaches that the outlines of the Torah’s mys-
teries are given only to the head of the court and to one
“whose heart worries within him.” The maamar explains
this worry as the longing that comes from contemplating
G-d’s infinity.
Chagigah 13a:6":X 3 1331
107727 WM 12 WY n7 KPX 1710 N0 17990 1R nK 27 0N
°27 7Y WY 133,000 0 L YY) 008 X 0w T
>33 999 10 Y NP? MY a7 1790 737 17709 PR OB
SO 2 0ObaYn
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
LR, TN AR

NRANRT SRIM IRR PO A7 M2asynw

That letter teaches that a person should rejoice at every
moment in his faith in G-d, since one who is sad and com-
plains shows that he feels some evil has befallen him, and
concludes that therefore the masters of the truth kept very
far from sadness.
KEHOT'S NOTE
N2 790 PUIAR AR

NANT 5RO TR P07 N2synY
The letter teaches that a person should rejoice at every
moment in his faith in G-d, who sustains him and does
him good, and concludes, “therefore the masters of the
truth kept very far from the trait of sadness.” The maamar
uses the same words.
Tanya, Iggeres HaKodesh 11:4"7:X”> w7pi N7aR ,X°IN
wn M LAY 1Y 223 210 DIXRT MY 950 nwKY 19 o3
- TR 2RYNRY M1 .y3) 922 Ny W and N2 INNNR2

i m ,H;‘IU g i 20M 17107 ¥ vyn o W’W 1?335_73 hgla)
Ealel i akly] TNDJ M2ZYT DTN PHAT 12 Y?S_ﬁ m‘?rm on 15133
Kehot Publication Society (CC-BY-NC)

WA WA TN M T2

There the Alter Rebbe explains that all the weekdays the
Community of Israel is “lovesick,” like a poor person who
has nothing of his own and yearns to rise to the Beloved,
whereas on Shabbos there is a revelation of supernal
delight.
KEHOT'S NOTE
.2 ,18 1912 n7ph

TR WIN ST 1M

G-d says through Isaiah of the end of days: “And it shall
be, from one New Moon to the next and from one Shabbos
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to the next, all flesh shall come to bow before Me.” The
opening words of the discourse the Alter Rebbe cites.

Isaiah 66:23375:170 171°yW°

ninnwT? 3?3 X2 in2w3 NIV TR W02 wINTTR MM
g 7207

And it shall come to pass, that from one new moon to anoth-

er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

51297 NN M08

G-d tells Moshe, “Command the children of Israel and say
to them: My offering, My bread for My fires....” The open-
ing words of the discourse in Parshas Pinchas to which the
text refers.

Numbers 28:2°2:1”3 12712

M3 0770 "WR? "R02 "3RN8 DK AN PXI? *3270N 13
A7yIn2 *% Y YN

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P PR NPT

David praises: “Great is Havayah and greatly praised, and
His greatness is unsearchable.” Torah study gladdens the
heart even though G-d’s greatness is beyond grasp.
Psalms 145:33:71”np 0°2°1n
2P0 R NPT TR PP T
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR RDID 772D RNPINT

There the Alter Rebbe writes that no thought can grasp
G-d Himself except when one grasps the Torah, which is
His will, for “the Torah and the Holy One, blessed be He,
are all one”; therefore “G-d is near to all who call Him in
truth,” and truth is Torah.

Zohar I, 24ax ,70 X”m

Zohar II, 9ax ,v 2”mt
KEHOT'S NOTE
0°927 T?JPbI ST7OM 7N TRn 073 1YY LR ,0 2701 LR L7 R7AT AR9

PR Y:)

71 X915 17apY RNPINT

Tanya explains that the Torah is G-d’s will and wisdom and
that “the Torah and the Holy One, blessed be He, are all

J

one,” so the soul that grasps Torah is enclothed in G-d.

The text refers to chapters 4 and 5 there.
Tanya, Likkutei Amarim 4:5°71:7 070K *0p°% ;1wR pom %0
DOYA2P DORIPIY AR L,PNIRMY AIRIN AR DOUNRY AURY M)
2y MioY ¥R X7 DN7YR NPT 1733 L7 0D Oy MY ma wagy

likuteitorah.com/likkutei-torah/tazria/
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.D”Q?;W_cl DWD l7’57'? WN;mJW iD? ,’13] yIma Nﬂm y7°0 RIN
Kehot Publication Society (CC-BY-NC)

%W "1 OTPR
David praises the Torah: “The precepts of Havayah are

upright, gladdening the heart.” The maamar infers from
“gladdening” that the heart was worried before the study.

Psalms 19:9'0:0” 0°71n

:DOP°Y NVRR M2 °7 M¥R 227 DY T TR
The precepts of the L-RD are right, rejoicing the heart; the
commandment of the L-RD is pure, enlightening the eyes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage there describes how contemplation fixed
firmly in the heart kindles a fiery love, to the point of giv-
ing oneself over entirely to G-d, and relates what follows,
“these words... shall be on your heart,” to the burning of
the fat of the offering.
KEHOT'S NOTE
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The discourse “For on this day He shall atone” begins on
25c¢ (Acharei).
KEHOT'S NOTE
AL Pk

993° M aratd

In the Yom Kippur service G-d tells Moshe, “For on this
day He shall atone for you, to purify you; from all your sins
before Havayah you shall be purified.” The opening words
of the Yom Kippur discourse to which the text refers.

Leviticus 16:30°7:1b X1p™
770N 7 %197 D2°NRVT P31 DINK VP 077y 19D M 03D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RAIND RPN PR

The Zohar teaches that three levels are bound to one an-
other: the Holy One, blessed be He, the Torah, and Israel.
The maamar compares this binding to a knot.
Zohar III, 73ax ,ay 2’m
KEHOT'S NOTE
WXLy
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When David finished speaking with Shaul after his victory,
“the soul of Yehonasan was bound up with the soul of
David.” The example of a firm bond between two separate
beings.
I Samuel 18:1°X:1™ R 2X 1w
WATRN TV WRI2 TR TN RN PWYRR 1277 P23 "
w933 N3
And it came to pass, when he had made an end of speaking
unto Saul, that the soul of Jonathan was knit with the soul of
David, and Jonathan loved him as his own soul.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
K, R-DRIAY
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The note also points to the Tzemach Tzedek’s discussion
of the Sefer Yetzirah passage.
KEHOT'S NOTE
JIRP°R Y DMI°D °D N”AIRA 02 AR7 170 ,R”D %70

103 NPMAa 1NIwP NaAnPws 1 092 N1PE0 (WY

“Ten Sefiros of nothingness: their end is wedged in their
beginning and their beginning in their end, like a flame
bound to a coal.” The maamar uses the image of the hid-
den flame for the light hidden in the Torah.
Sefer Yetzirah 1:7°1’X 117°%° 7190
namows 19102 10PN TNBINa 1910 YIYA R 92 mMIED vy
D10 INKR 711 TR 219971 22w 19 1°RY T PTRY NPnA2 7Iwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

104 982° 717 2192 52 7”70

On that column the Alter Rebbe explains the Supernal
Rock: as the element of fire lies in a flint in potential, hid-
den, until it is struck, so G-d is called “the Rock of our
lives,” the root and source of all that comes into being, in
which the power to bring all into being is hidden; from it
the “consuming fire” of the Name Havayah is drawn.
KEHOT'S NOTE
A0 Pk

105 1122 AD1A7 MY . . 0”72 91272 ANIPR MR 7Im

The Rebbe Rashab cites this teaching there: “that is, the
breath of speech brings the light of the Torah out of con-
cealment into revelation.”

KEHOT'S NOTE

wnn — 73 oAb abymn AN R XD NI M7 m”

AR AP 279N

likuteitorah.com/likkutei-torah/tazria/
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Kehot’s note points to Genesis 2:7 for these words.
Genesis 2:7°1’2 N"wX12
D7 NI VXD 2T MRINTTR 1DY DTRTNN DPRX M3
S0 WD DTS T
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-

came a living soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Onkelos renders “and man became a living soul” as “a
speaking spirit.” The maamar identifies the breath of
speech with this spirit.
Onkelos Genesis 2:7°1:2 N°wR12 ¥ 017P118 01370
M7 ROWY3 *TIEKI 1DN RIS T2 K19y DTX N7 DOP2K 77 X9
X9 M7 DT82 MM

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

108 0°2°Wnn 071272 %3 10 KDY 0PN RN7IN)

The letter “And David made a name” says that through the
Torah the world is sustained, and through those who toil in
it, “for through their speech they draw down” radiations
of supernal Chochmah into the letters of speech with
which the world was created. The maamar cites it for the
power of spoken Torah.
Tanya, Iggeres HaKodesh 5:181>:’1 w71 N7aR ,X°1N
RBPY D700 ROPTVIRI ,"NRD3 Mdmn ROPIIRTT 037,737 73
MR 1011 NIYEYIY NIIRT 02°Wnn 07372 %D, A2 IRY?T RN
172% 91277 DPNIR NN - 7IIRE 7IpR 8Py Anan (NIRYm
KPX T332 71PN PX” 2137377033021 MDY X3
TON TP T MY AT TP NP N AR 7 "
,RANPT RMIIYNR2 701 DipnY 7323 Dipnn oond qwnIn 1Py
-+ IYURRY XD TOM TPTER
Kehot Publication Society (CC-BY-NC)

109 TR PWY 1IN I

There the Alter Rebbe writes that every day we bless “Who
gives the Torah” because He gives it to us every day, as in
“And I have put My words in your mouth,” so that the one
who learns only answers after G-d.
KEHOT'S NOTE
.X*7°y 9790 270 .3 ,RD 11910 1P XA

110 21Rn MDY Y Ty

Isaiah foretells desolation “until a spirit is poured upon us
from on high,” and then the wilderness will become a fer-
tile field. It shows that the root of ruach is very high.

Isaiah 32:15170:27% 11°yw°
W07 Y07 PRI9m) PR32 12T UM 0iNnn M0 ARy MYy
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Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be
counted for a forest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“One: the spirit of the living G-d,” the first of the Sefiros in
Sefer Yetzirah’s list, before water and fire. The maamar
learns from it that spirit draws out fire.

Sefer Yetzirah 1:9'v:’X 17°%° 120

°mSW M T112m 12 80 2°PPR M NAR LAY Mo Ty
WIPI MM M M P ondyn

The following are the ten categories of existence out of noth-

ing : 1) The spirit of the living G-d, praised and glorified be

the name of Him who lives to all eternity. The articulate

word of creative power, the spirit and the word are what we

call the holy spirit.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Right there, in the discourse’s fifth section, the Alter
Rebbe explains “And I have put My words in your mouth,
and in the shade of My hand I have covered you”: from the
breath of speech in daily Torah study an encompassing
light, a “shade,” is made for the soul, and this is “what
comes forth from the mouth of Havayah”: man lives not
by “bread” alone, the Torah itself, but by its utterance in
the breath of the mouth.
KEHOT'S NOTE
.2,70 ¥ynw n"p

9°92 9927 DOWNY
G-d says to His people through Isaiah, “And I have put My
words in your mouth, and in the shade of My hand I have
covered you.” The Shemini Atzeres discourse reads it as
G-d placing His own words in the mouth of the one who
learns, and their breath as a covering “shade.”

Isaiah 51:161"v:X”117°y°

TR PIR OO DM YuI? Nve3 T P¥: T°D3 "12T 0N
NTRY 1087

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

’°0 N¥M

Moshe reminds Israel of the manna: “man does not live by
bread alone, but by everything that comes forth from the

likuteitorah.com/likkutei-torah/tazria/
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mouth of Havayah does man live.” Cited together with the
previous verse in the discourse referred to.

Deuteronomy 8:3°2:’11 0°727

1927 TNIX NYT? X2 AYTIRD WK 1IN TPIRN 79T 9N

m°m? n7eD K¥INTPD70Y *3 DRT M0 1727 onpaey K% v 7y°Tin
TR

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

717902 R 02 WP 1PAy 1770

At the end of that discourse the Alter Rebbe explains that
the Written Torah is called mikra, from “for the summon-
ing (mikra) of the congregation,” a calling and gathering:
the whole Torah is the Names of the Holy One, blessed be
He, and by reading it one “calls” and draws down the
Infinite Light from above to below.
KEHOT'S NOTE
.1,2° TannRY n7ph

DOR9I2NRY B°NINM

The note refers there on the special power of the Tannaim
and Amoraim.
KEHOT'S NOTE
.2,00p NPWRI2 N”MR IR

N7 991N WN R*11 0D

Moshe warns Israel against idols: “For Havayah your G-d
is a consuming fire, a jealous G-d.” The maamar identifies
the “flame” drawn out by the Sages’ Torah with the Name
Havayah.

Deuteronomy 4:24773:*7 0727
:RIP PR RIT 7PN WK TR0K T 0D

For the L-RD thy G-d is a devouring fire, a jealous G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.72,70°727

PARAGRAPH 12

118

57207 ARKRT N

Rabbi Pinchas ben Yair commands the river Ginai to di-
vide for him. The maamar reads the miracle as sea (the
concealed) becoming like dry land (the revealed).
Chullin 7a:2-33-"2:X 1 1?11
TR 119 7781 AR 1A% PRY 7970 927 9RKw 001 7nbnk 1Ron
2°N2373 PP ANKRT IR AMIR 1PRCAT IR 19 IR IR 1°n°an
,4 F199K) 2°N27 11731 PR NRT IRMY [wnn e X21 (M ,12 Mnw)
2577 "Mt 129w 1ANT 1P RRT IR 7 0PIy nar kD 00 (XD

5w~ Mponn 127

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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Moshe tells Israel to search all history, “from one end of
the heavens to the other end of the heavens,” for anything
like the revelation at Sinai. The Zohar reads “the end of the
heavens” as the upper, concealed world; the light drawn
by Torah is beyond even that boundary.
Deuteronomy 4:3227%:"7 0”127
D°R?X K12 WX D177 7307 PITIYR D730 077 RITORY 3
PITIT T2 M DRV 37TV DY AP PINTPY O
7D YRWIT IR M
For ask now of the days past, which were before thee, since
the day that G-d created man upon the earth, and from the
one end of heaven unto the other, whether there hath been
any such thing as this great thing is, or hath been heard like
it?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A% 70737
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On “from one end of the heavens to the other,” the Zohar
says: “the end of the heavens: this is the upper world.” The
maamar adds that the Infinite Light has no “end” at all.

Zohar, Terumah 16:192-202277-2"3p:1”0 71170 77717 790

“His going forth is from the end of the heaven” (v. 7). He
goes forth from the end of that supernal heaven, from the
termination1Yesod. of the Body, as it is written, “From one
end of heaven to the other end of the heaven” (Deut. 4, 32);
where the “one end” designates the upper world, and the
“other end” its termination.

The Zohar; London, Soncino Press, 1933 (Public Domain)

mwadh o0 R

The psalmist calls on all the earth to see G-d’s deeds: “He
turned the sea into dry land; they crossed the river on
foot.” The maamar uses it for the concealed and the re-
vealed becoming equal.

Psalms 66:6":1°0 0°2°71n

A27MRt) 0¥ 21032 17282 M2 w? 02 7]
He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The bride says of her beloved, “For your love is better than
wine.” The Alter Rebbe refers to his explanation of this

likuteitorah.com/likkutei-torah/tazria/
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verse.
Song of Songs 1:2°2:°X 0w W

170 777 0°230™°3 0B MPWan "IpY”
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y TR 7T
The note suggests this place.
KEHOT'S NOTE
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That discourse explains “I have come into My garden” as
the revelation of G-dliness in the Lower Gan Eden at mid-
night, when the Holy One, blessed be He, delights with the
souls of the righteous through their Torah study.
KEHOT'S NOTE
190K T ,RD wrnw nmph
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The beloved says, “I have come into My garden, My sister,
bride.” The opening words of a discourse the text cites.
Song of Songs 5:1°X:’11 0°7°Wi1 W
2Ty VY7 CAPIN npaTDy "IN NI AP NNX 17 nX3
0TI 12T INY DY 390X 227070y 1 PNy
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

[PMawnn PRy
In the psalm for Shabbos: “How great are Your deeds,

Havayah; Your thoughts are very deep.” Discussed in the
discourse “I have come into My garden.”
Psalms 92:6":272 0°%°11n
PN PRy TR N PRYR T
How great are Thy works, O L-RD! Thy thoughts are very
deep.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR 128N TOTINY

Wisdom, read by the Sages as the Torah, speaks: “And I
was with Him as an amon, and I was His delight every
day.” The discourse cited reads amon with the Midrash as
a nurse who carries an infant.

Proverbs 8:30°5:11 *bwn
:NY7222 17197 NRMin 01 0P LYWW TR 1IN 123X AN

Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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David says, “Your statutes have been songs to me in the
house of my sojourning.” Discussed in that discourse.

Psalms 119:54771:0"°p 0°%°1n
2730 N2 RN 25757 nin
Thy statutes have been my songs in the house of my

pilgrimage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TIAR T8N INY 177

This Shavuos discourse opens with the Midrash that amon
means a nurse who carries the infant, and relates it to
Moshe.
KEHOT'S NOTE
7,192 nph

EN2 A
The note refers there on how the mitzvos, such as tzitzis,
exist in Atzilus.

KEHOT'S NOTE
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Tending Lavan’s flocks, “Yaakov separated the lambs” and
set apart flocks of his own. In Atzilus, the wool of tzitzis
corresponds to these lambs.

Genesis 30:40'n:7 n"wxI2

127 INS2 DIN92) TPYTOY INET %39 1AM 3py? DT DUAYIM
1127 IRX-2Y DnY X2 3727 0°77Y i°9-nwn

And Jacob separated the lambs—he also set the faces of the

flocks toward the streaked and all the dark in the flock of

Laban— and put his own droves apart, and put them not

unto Laban’s flock.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Daniel’s vision of the Ancient of Days, “the hair of His
head was like clean wool.” Another supernal counterpart
of the wool of tzitzis.

Daniel 7:9'0:t 5x°17

Y@ M0 22ND AYIRY 207 TR PRYY R NIRRT TY 1) M
PP 2 NP3 MITT 122 FI072 K YD AYRY

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note refers there for the several levels of the garments
of thought.
KEHOT'S NOTE
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Tanya there allows engagement in other branches of wis-
dom when one makes them a tool for serving G-d or
knows how to use them for the service of G-d or for His
Torah.

Tanya, Likkutei Amarim 8:9-100"11K *01p°% ;WK1 P21 ,X°IN
»-0:m
,0°713 07727 NRMIY 5Y NIMIRT NPT PW ANRMIL 7907 DR TN
iwWo1aY WiTRn M7 Tiom ,MiTad P Rpum whatn A1RY
17 7901 0°K327 ,0°7032 0°1272W M3l NEYPR NRMIVA ,NATORT
“MPITIRIN NSN3 XD PYPT nnnan 1WRIR it A8YYpaY 37
RY) DU D3 M MUY 137 DOV INRD LIWD13Y nyT
©2%n RN LNIMIRG NPIT2 12 PRY 12 .12 1377 0091 pIRT

... WD NYT-nI°2-1no0 Nina Rwm
Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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On that column, in the discourse “And the curtain shall
separate for you,” the Alter Rebbe explains the Chashmal:
a light from the outer dimension of Binah that clothes and
surrounds the Sefiros of Z’eir Anpin and Nukva like a gar-
ment of skin, so that the external forces cannot draw nur-
ture from the attributes except, as needed, by way of hairs
and nails; from Chochmah they draw no nurture at all, as
is known from the matter of the afflictions.
KEHOT'S NOTE
JIRIPMI NN .15"}{1 17’y 270pn A0 .7 ,2° K™D IRT
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The Talmud reports what was heard in the upper world:
“Fortunate is he who comes here with his learning in his
hand.” The maamar explains that such a soul learns the
supernal meaning of the mitzvos in Gan Eden.
Pesachim 50a:7-8°11-"1:X 1 0°1oa
YR T2 TTIPM IKP NKIW M WK DN PIY nyRe)
(1%77) .In%omn2 TiNY? 2137 0TX TR MR T30 DI PIY
17X7 1M MO 31T DR — 17PN RI%PY 237 KRR 2300
2742 93077 RPR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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There “When you come into the land” is read as the soul’s
“coming here”: through prayer one arouses love, the “su-
pernal land,” and true love comes from above in response
to a person’s arousal from below.
KEHOT'S NOTE
7,172 nMpo
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G-d tells Moshe at Sinai: “When you come into the land
that I give you, the land shall rest a Shabbos to Havayah.”
The opening of the Behar discourse to which the text
refers for “he who comes here.”
Leviticus 25:2°2:7173 1P
101 VIR WK PIRTOR X2 3 DTPK AN PRI 212K 12T
T2 N3Y Y87 ANV 037
Speak unto the children of Israel, and say unto them: When
ye come into the land which I give you, then shall the land
keep a sabbath unto the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1°RoR ANt 7772

That discourse explains that the mezuzah, on the right, is
an elevation from below to above like the mitzvos, while
the Chanukah lamp, on the left, is the drawing down of the
light of the Torah.
KEHOT’'S NOTE
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The Talmud rules that the Chanukah lamp is placed on the
left of the doorway, so that the mezuzah is on the right and
the Chanukah lamp on the left. The words are the title of a
Torah Ohr discourse the text cites.

Shabbat 22a:2'2:x 273 naw
mIn RI°7) .MND2 TIMDT 1DV ACIT? MIN 1317 7 127 0K
MR ONDTR PRMY 37 PR IR RITT A2 RAX 27 2ApY
M PRn@n 7200 7 RAAY CTD PXnEn XNDPM OXnEn
R

William Davidson, Vocalized Aramaic (CC-BY-NC)
Swn 0vEPR NYYY 13T

Of Shlomo’s wisdom: “And he spoke three thousand para-
bles, and his songs were a thousand and five.” Discussed
in the Chanukah discourse the text cites.
1Kings 5:1227:71 X 0°5%n
PR AWRM 1770 *7 2UR DBPK NPT 12T
And he spoke three thousand proverbs; and his songs were a

thousand and five.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note refers there on how the laws of the baheres can
apply above, in Gan Eden.
KEHOT'S NOTE
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There the Alter Rebbe explains how spiritual qualities de-
scend level after level until they become physical, and that
Chochmah of Atzilus, “wise, but not with a knowable wis-
dom,” is the source of sources.
KEHOT'S NOTE
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When the seventy elders were appointed, G-d came down
in the cloud “and drew from the spirit that was upon him
[Moshe] and gave it to the seventy elders.” The word for
this drawing forth, vaya’etzel, is the root of Atzilus.
Numbers 11:25772:X8”> 72712
DOYIT-2Y IR PPY WK MITTIN PIRM VX 127 1y3 N T
190 R"?ﬁ: IR2IN% 170 ng*?g 1112 °77 0731 WOR
And the L-RD came down in the cloud, and spoke unto him,
and took of the spirit that was upon him, and put it upon the
seventy elders; and it came to pass, that, when the spirit
rested upon them, they prophesied, but they did so no

more.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Zohar explains tzara’as according to the Targum, se-
giru: “it closes and does not open,” and when it is closed it
is called an affliction. The maamar reads it as the closing
of the light of Abba.

Zohar, Tazria 20:87-22:9617%:273-1"D:"5 ¥°7tn 717171 100

And just as a man is punished for uttering an evil word, so
he is punished for not uttering a good word when he had the
opportunity, because he harms that speaking spirit which
was prepared to speak both above and below in holiness. All
the more so if the people walk in crooked ways and he is able
to speak to them and reprove them and does not do so. So
David said: “I held my peace from good and my trouble was
stirred” (Ps. 39, 3), alluding to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“Tzara’as: segiru, the closing of the supernal light, the
closing of the supernal goodness that does not come down
to the world”; the kohen opens that closing. This is the ba-
sis of the maamar’s explanation.

Zohar, Tazria 25:134-27:1433"1p:173-7"2p:11”3 ¥>tn ,71t7 700

oM PR N2

G-d tells Moshe and Aharon: one with a mark of tzara’as on
his skin “shall be brought to Aharon the kohen or to one of
his sons the kohanim,” who rule on it. The maamar ex-
plains that the kohen, rooted in Chochmah, draws the light
of Abba back down.

Leviticus 13:22:3” X1p™

12™Iy2 727 D772 IR NOBROTIR NRY 27yl 11TUD DTN
:0°177317 1732 70?5"?}5 IR 7791 IORPR R DY 57;;’?

When a man shall have in the skin of his flesh a rising, or a

scab, or a bright spot, and it become in the skin of his flesh

the plague of leprosy, then he shall be brought unto Aaron

the priest, or unto one of his sons the priests.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,00 KIp"
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On “opposite the frame,” the Zohar says: “This is a closed
place that is not open, except through one narrow path
that is known in concealment toward it.” The maamar
identifies it with Supernal Chochmah and Yesod of Abba.

Zohar, Bereshit 32:330-35:339-7"w:2"% nwxI2 ,3mm 190
v

R. Simeon explained the difference, and said: ‘It is written,
“Close by the border shall the rings be, for places for the
staves” (Ex. 25, 27). The “border” is a secret place accessible
only by one narrow path known to a few. It is, therefore,
filled with gates and lit with lamps. This is the future world,
which, being hidden and stored away, is called misgereth
(border, lit. closed).

The Zohar; London, Soncino Press, 1933 (Public Domain)

NN RS Y

The prophet says that no eye but G-d’s has seen what He

will do for those who wait for Him: “No eye has seen, G-d,

except You.” The Sages (Berachos 34b) apply it to Eden,
which the maamar identifies with Supernal Chochmah.

Isaiah 64:3°3:770 7°yw°

Tpy? NP ooPPR ANRTRD Y AIRD RP ynwtRY 0pivm

A9-amn?

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist marvels at creation: “How many are Your
deeds, Havayah; You have made them all with wisdom.”
The Arizal reads it as the Infinite Light shining through
Chochmah into all of Atzilus.

Psalms 104:24773:77p 0°%°1n
SAL3P PIST KPR Iy Moana op3 N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oowIPn wIp
The Zohar describes a King above, “the mystery of the
Holy of Holies,” and beneath Him a kohen, the mystery of

the primordial light, who serves before Him. The maamar
learns that the kohen draws from the first three Sefiros.

Zohar, Yitro 1:8-181”>-’n:’X 130° ,9M17 7800

The ten powers of which we spake are the lower ten Words
(Sefiroth), symbolized by the inscribed letters correspond-
ing to those above, and they have charge, in the first in-
stance, of the raising of the fingers in prayer. And when the
whole side of holiness is united above, the “other sides” are
subdued, and they also confess and praise the Holy King.
Observe this. In the mystic doctrine of the Holy Name we
speak of King and Priest, both above and below. The King
above is the mystic Holy of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

aIy® 1o NN

On “Blessed are You,” the Zohar says baruch is the hidden
supernal source and atah the beginning of revelation,
called kohen in relation to it, as in “You are a kohen forev-
er.” Hence the kohen draws down from Supernal
Chochmah.

Zohar, Eikev 1:2-122"-"2°R 2py 71111 7190

Ry 1 NN

In David’s psalm, Havayah swears to “my master,” “You
are a kohen forever, after the manner of Malki-Tzedek”;
kohen there can also mean a chief (context: Steinsaltz
Tanakh). The Zohar uses it to call atah, the beginning of
revelation, kohen.

Psalms 110:4"7:>"p 0°2°11n
:PTR7270 "N712775Y DPYY 11DAK 0N X217 yav
The L-RD hath sworn, and will not repent: 'Thou art a priest

for ever After the manner of Melchizedek.'
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

111°% 7°79Nn 19197 N2
The Zohar says of Binah, the supernal river, that it is mer-
cy, yet “judgments are aroused from it.” The maamar uses
this to explain why Binah alone cannot prevent the
affliction.

Zohar III, 10b2 > »’mt
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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In its list of the ten Names, the Zohar gives Kel for
Gedulah (Chesed), Elokim, “in which judgments are
aroused,” for Gevurah, and Havayah, “complete mercy,”
for Tiferes.

Zohar, Vayikra 24:160-1703”p-0"p:772 RIp"1 ,7M7 190

PARAGRAPH 18
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The note says that the Maggid’s answer is also cited there.
KEHOT'S NOTE
MODINA (N”P NRYIT) 2PY*2 1°727 1740 AKT .3 ,17 IINR22 03 KM
777 LK L1090 NPWRI2 NPMIK 23PN Y IR DY 03 IR A7 70 ¥ D
12127 NPWAD-1PITR PIRNI 10N LAY Y 07N 1N 18N

159 IR oYPw ey

Bildad, one of Iyov’s friends, praises G-d’s power: “Do-
minion and fear are with Him; He makes peace in His
heights.” The maamar reads it as the peace between oppo-
site attributes made by the Infinite Light.
Job 25:2°2:7175 2R
2PniTn2 0IPY ARy iy 1D PYUnn
Dominion and fear are with Him; He maketh peace in His
high places.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 19
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,3 RTpI2 ™pn

161 TR ANR
The introduction to the Tikkunei Zohar says of the Sefiros
of Atzilus, “He and His vessels are one.” The maamar
notes that even so, each attribute keeps its own Name.

Tikkunei Zohar 3b:9-10-"1:2°3 9717 *1pn

PP 7K L1972 70 AR 37K L TiN2 K9P0 MIPURRT N91°D0 1y

,T0 737°2m) 7R IRDT ,AR12T NIPD0 Y2 037 NPT N 13m0

aMry3 (M3 R7I) PRI RITRDD DY NPy LT BRI PR RD

nind AWy PN LARTIIT NIA0 Ry MPERT NiTPas
DX 922 730K K1 KPP P72 YN RINPRT

Tikkunei Zohar - Vocalized (Public Domain)

likuteitorah.com/likkutei-torah/tazria/
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David says to Doeg, who boasted of the evil he did: “Why

do you boast of evil, mighty man? The kindness of Kel is
all day long.” It shows that the Name Kel belongs to
Chesed.
Psalms 52:3°2:2”1 0°2°11n
:01°772 PR 707 19237 Ay YPannTn
Why boastest thou thyself of evil, O mighty man? The mercy
of G-d endureth continually.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,210°%0n

PARAGRAPH 20

163 7hR I

Moshe declares to Israel: “Hear, O Israel, Havayah is our
G-d, Havayah is One.” The maamar explains “One” as the
union of the attributes through the Infinite Light.
Deuteronomy 6:4°7:1 0°727
TN T RYR N PR Yy
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

164 1T 110K Pon IRDT

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
MaiaiviaieRigel

165 595 119K NI 710K Pon IRDT
In Eliyahu’s opening prayer of the Tikkunei Zohar: G-d is

not a known Chesed or a known judgment, “and not any of
these attributes at all.” Hence only His light, drawn into
the attributes, can unite them.
Tikkunei Zohar 17b:5-7"1-"11:2 1> 797117 *1pn
IPRT YT UBWR KDY 7T ART RYPT IR 79 NORT IRD Dax
Sy pon nwINNM Ny *21 0P .53 MTn POR Don R ann
T7° BY 17790 1717 ARDAD (99 227°NK X*1) 70 DOX KM RAOT T
7Ny °27 Op Y0 Y w1 72 0w ARPAD 1w 277nR R9T N

197 TR 19T '[‘? anRY nna
Constantinople, 1740 (CC-BY-NC)

166 P ORI RPN M2 RIW PANT 2OYOPN T DY M nvnn
22y NIMn T R

The Alter Rebbe’s Shulchan Aruch rules that one lengthens

the ches of echad a little, to proclaim G-d King in heaven

and earth, for seven firmaments and the earth equal the

value of ches, and the dalet longer, to think that He alone
rules in the four directions of the world.

Shulchan Arukh HaRav, Orach Chayim 61:6,2971 71y 12w
:R70 0PN AN

X2 031 .10 1n2 49 1P7IRR — CTIR” DY T TRnD 92
NI 912 WITRA PR 07D ,N3R A2 TIXY XPX N2 qum

225



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 6

167

168

169

170

NIPIONT T ALY DN TR PIRT DR YL PIRD 0w2
7973 LaR .02y DY M2 RIT 0 niPD NN DY a0 YInRaw
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Vocalized Edition - Kehot Publication Society (CC-BY-NC)

anT? *2O% NI 27 M

The note refers to the Rebbe’s maamar Basi LeGani of
5738, which discusses the Infinite Light shining in the at-
tributes beyond their own measure.
KEHOT'S NOTE
.(43 1711 RO °Y 3-0UPYPR ¥7I0) MPPWN "33D 2NRA 1773 IR

219w PTRA IwYn 1om

Isaiah foretells: “And the work of tzedakah shall be peace,
and the effect of tzedakah quiet and security forever.” The
opening words of the Iggeres HaKodesh letter that the text
cites.

Isaiah 32:1717:27% 1°yw°
:D71y™7y Mo2) WRYD MRTEN NT3Y1 oY NRTEN Ny MM
And the work of righteousness shall be peace; And the effect

of righteousness quietness and confidence for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

219w PTRA IwYn 1om

This letter explains that Tiferes, the attribute of mercy,
mediates between Chesed and Gevurah, and that the
Name Havayah denotes Tiferes because in it the Infinite
Light is revealed in great radiance, beyond the other
attributes.

Tanya, Iggeres HaKodesh 12:1°X:27° wTp1 N7aR ,X°1N

0?1y Ty ML LpYd ARTED nTIaN L0i0Y TR Apyn mm

"My LRYT"? "Di2Y” P PATIaYYe npye” PIY WIDNa 1AT?

DI9Y NRIY” pIoR By 1572770219170 MRY 11 B Py 1D

T 1720% PRY WK W T PR0231 000 P8 I PR 0D - rning
TR

Kehot Publication Society (CC-BY-NC) o

113°07 m2am

The middle bar that runs from end to end is Yaakov,
Tiferes, who holds both sides. It shows Tiferes as the joiner
of Chesed and Gevurah.

Zohar, Terumah 94:908-96:918-r”pnn:7”8 IMIN M7 190
mpnn:y

Said R. Simeon: ‘Blessed art thou, O Land (earth), that thy
king is free (ben horin), and nourishes thee in plenty with-
out fear of interference from the “other one” (Severity), all
being nourished by that Supernal King. “And thy princes eat
in due time”, this “time” being that of which it is written: “In
time it shall be said of Jacob and of Israel, What hath G-d
wrought!” (Num. 23, 23). “Woe to thee, O land (earth), when
thy king is a child”, as the prophet threatened Israel with the

The Zohar; London, Soncino Press, 1933 (Public Domain)

likuteitorah.com/likkutei-torah/tazria/

Y7077 RN2°NN2 °3207 Rp 093D P12 12T KInid...

185nn 1772 — MTana

The discourse “Arm yourselves” explains that baseless ha-
tred is the opposite of divine holiness, which is oneness
and inter-inclusion, “Havayah is One,” “He and His ves-
sels are one”; that is why love of one’s fellow is the founda-
tion of the whole Torah.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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On lengthening the word echad in the Shema, Rabbi
Yirmeyah was told: once you have made Him King above
and below and to the four directions of heaven, you need
no more. The maamar reads this as the moment the attrib-
utes are united.
Berakhot 13b:15-161"0-1"0:2 3™ N1572
TR MIT AN XN 2 X0 2277 AR P M T 2
N YIIRPY TRy APyR? AIRDOPRRT 11D :AP? MR LKW
ST 27 90K RIPIY N 72 103 27 MWK A RPN — oonwn
237 Ty KIPK KPX 177097 KPP0 "7337 Y7 .ATRY3 1337 Py
AP MYI9T 22 MWK WP 23T .X? — TP°KY XD .NT0Y2 V7227
ATRY2
Jeremiah was sitting in the presence of R. Hiyya b. Abba,
and noticed that he prolonged [the word ehad] exceedingly.
He said to him : So long as thou hast proclaimed His
Kingship above and below and the four winds of heaven,
more than that is not required of thee. Rab Nathan b. Mar
'Ukba said in the name of Rab Judah : "Upon thine heart"
[should be recited] standing. Dost thou imagine that applies
only to the words "Upon thine heart"? No ; but say, [From
the commencement of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.2, mo72

5”13 — MM
The note refers to the further material printed in the addi-
tions to the notes and references.
KEHOT'S NOTE
.0°11°%) My Mo 1on fX

PARAGRAPH 21
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The note, on the next paragraph’s words that the Infinite
Light shines on the kelipos only as an encompassing light,
refers there for the same point.
KEHOT'S NOTE
.29°¥0 277yN qwni ARA
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The next paragraph cites this discourse, “See, the fra-
grance of my son” (Toldos), for the Infinite Light shining
on the kelipos only as an encompassing light.
KEHOT'S NOTE
2,0 R"MN

PARAGRAPH 22
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Yitzchak, smelling the garments on Yaakov as he blesses
him, says: “See, the fragrance of my son is like the fra-
grance of a field that Havayah has blessed.” The opening
of the discourse to which the text refers on the encom-
passing light.
Genesis 27:27175:1”3 N"wX12
779 °32 777 IR MR AN 1PTI2 MTNN 1N 0TpYn v
al 131; 1WR ﬂ'ﬂg]
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

178 NIDORT 1PV Pl

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
aiaiviaieRidel

179 NIDINT PP

In Eliyahu’s prayer, the Name Havayah spelled with alefs
(Mah), “the path of Atzilus,” is “the watering of the tree” in
its arms and branches, like water that waters a tree so that
it grows. The maamar contrasts the kelipos, which lack
this moisture.
Tikkunei Zohar 17a:19-22273-1”>:X 1 97171 *11pN
RIDRD PWRT K219 . (MDIXT R”I) MDIPY P72 RIDRT PPw IR
M1207 N20 MY NPY RIT NAR 02219 1129 .°pw K173 230K
RDUD RNAWID IR 1P°21 R LAP°21 RIAN2 RIDRD PWRT
12971 9397 1 Dan RIPPT D91 1RT N0 31 LRI OO0 ART
51 K¥2951 RIMPDY RWAY NN NPYARY LRYIRY XMW DRI
121 PIN PRI M (PPAWYY) TTYT RN PRYT PIPR RYIRD
JPRAMPRYY 7172 NATIN PR LPRDY 7102 RYTIDNRY LRI
555 Y797 92 N9 ORNN ORDYN IRYTIANYR TR
Constantinople, 1740 (CC-BY-NC)

180 m3p3 11

“A person should always be soft as a reed and not hard as
a cedar.” The maamar applies it to the rectified attributes,
which canyield to each other and unite.

Taanit 20b:3°1:2°5 n°1yn
.19 Niy? O3 R RPY 72721 ,3% Prin o1 0o%rawa 0ny nk
1IR3 T1 DT KT 0PIV WY TivRY 0313 YR v27 0101 TN

likuteitorah.com/likkutei-torah/tazria/
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12 21R2% DiINPIP 1N PiwYD MIR N3 797991 L1IRD AWR KT OR)
Nt PP°DR 1730 700
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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At the beginning of chapter 5 of that discourse (43a) the
Alter Rebbe explains that even the lower Shabbos, the nul-
lification of the yesh, must be “kept,” so that the nullifica-
tion itself does not become a yesh, as when one nullifies
oneself by one’s own strength: this is the concubine
“whose name was Re’'umah” (Genesis 22:24), read re’u
mah, “see: mah,” which makes a yesh out of the nullifica-
tion and is the root of the physical yesh of the other side.
KEHOT'S NOTE
PR R LA 79 (3] 7757 TMNaw R 777 020 PO

182 Y998 210 RN 7P
Kehot’s note points to where this is explained further: Etz
Chaim.

KEHOT'S NOTE
0w 0y
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The Torah’s closing words about Moshe: “And there has
not arisen another prophet in Israel like Moshe, whom
Havayah knew face to face.” The Midrash infers that
among the nations one did arise.

Deuteronomy 34:10”:777 0127
:0°1972K 071 °1 iY77 WK YN0 PRI 2 TIY X721 0 RYY
And there hath not arisen a prophet since in Israel like unto

Moses, whom the L-RD knew face to face;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

184 T2 12 YDA 7110 ap 17IN2 Pan op R DNwea

The Midrash at the end of Naso: “In Israel none arose, but
among the nations one did,” and that is Bilaam son of
Beor, and it goes on to distinguish between them. The
maamar explains that Bilaam’s prophecy came from no-
gah of Atzilus.

Bamidbar Rabbah 14:203:77° 127 712712

PARAGRAPH 23
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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There “And I shall be sanctified among the children of
Israel” is explained as preparing the vessel, so that G-d’s
holiness is grasped within Israel, the inner point of the
heart burning toward the Infinite One; then “I am G-d who
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sanctifies you” draws this holiness down into all the
mitzvos.
KEHOT'S NOTE
.2 ,3%7 11K 02 1Pk

187 5713 N2 NYTPN

G-d tells Moshe: “And I shall be sanctified among the chil-
dren of Israel; I am Havayah who sanctifies you.” The
opening words of the Emor discourse to which the text
refers on kadosh.
Leviticus 22:3227%:273 R1p™
DYTRR M 738 X7 *32 N2 NYIPN "W DUNS 270N K2
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

188 RIna . . 0K TINT 1”ya wnd

the passage shares nothing with the note
KEHOT'S NOTE
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PARAGRAPH 24
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G-d tells Moshe and Aharon: one with a mark of tzara’as
“shall be brought to Aharon the kohen or to one of his sons
the kohanim.” The kohen, rooted in Chochmah, draws
down the light of Abba.

Leviticus 13:2°2:3 X"

72"7iy2 M7 1772 9K NARDTIR NRY 22 AU oI
D237 1127 TORDR 9N 1797 TIORTOR R DY YA

When a man shall have in the skin of his flesh a rising, or a

scab, or a bright spot, and it become in the skin of his flesh

the plague of leprosy, then he shall be brought unto Aaron

the priest, or unto one of his sons the priests.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

190 PIT NIIYWR P NIDRR NPYIS T KDY

The Rebbe Rashab writes there that this passage explains
the repelling of the affliction by the light of Abba as mean-
ing that the kelipos draw not from the skin but only from
the hairs of Nukva, and he points to several places where it
is explained in another way.
KEHOT'S NOTE
7Y WY YAIT NNTY IR IXIT D WY 7PN — 23N 11987 AR 1772
95 TUXMY ,XIPIIT MIYWIR RV MY 1P RDW XIT RAIR MR
7Y 0K 191K AIR120W Nmpn

PARAGRAPH 25
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G-d tells Moshe and Aharon the law of “a white spot in the
skin of his flesh” that is no deeper than the skin: the kohen
quarantines it. The Torah’s description of the baheres,

likuteitorah.com/likkutei-torah/tazria/
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which the maamar reads as the withdrawal of life from
that place.
Leviticus 13:4"7:3 X1p™
TR MY IRRTTR phy) 12 2y Xn n3% mnetoN
10717 NYIY Y3ITNN 1727 30 127 797°K?
And if the bright spot be white in the skin of his flesh, and
the appearance thereof be not deeper than the skin, and the
hair thereof be not turned white, then the priest shall shut
up him that hath the plague seven days.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Moshe warns Israel not to eat blood, “for the blood is the
soul.” Whiteness of the skin means the blood, the carrier
of life, has withdrawn.

Deuteronomy 12:23373:2” 0°127

oy wo3d PoKN-KDY WoIT NI 077 3 077 YOR °APa? P
30

Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains that the halachos of the
Torah are rooted in the “hairs” of the Gulgalta, the outer
level of the Crown, which come from its hidden wisdom,
while the mitzvos come from the whiteness between the
hairs.
KEHOT'S NOTE
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“When Israel put ‘we will do’ before ‘we will hear,” a heav-
enly voice went forth....” The opening words of a discourse
to which the text refers.
Shabbat 88a:7-8n-1:X n”a naw
DWW 12 "YRUI? PPYY PRI WTRIY 1YY R0 °20 U
W 12 MTR ST TR TR P3P LNwE vaxyn PY Kiam
2R IWVOY T2 YRYY 1A XY PRI 13D TN ,07ND
%12 2RI RRIY ,DIPTEY MM KPR K1 DMWY XN AT
LIYD 27302 R 2272 KDY 27 WK LU0 00 02TY DR DRI
N7 — P 3792 ,7IBRTI — P 27IN2 PR 27In2
s TR I PR 222978
William Davidson, Vocalized Aramaic (CC-BY-NC)

195 "now?

The beloved says to his bride, “To My mare among
Pharaoh’s chariots I have likened you, My beloved.” The
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opening word of another discourse the text cites.
Song of Songs 1:9'0’R 0w 1w
N7y RN AY12 2973 "Nog?
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

196 3 ynwn o2 7”70

On that column, in the further explanation of Simchas
Torah that ends the discourse, the Alter Rebbe says that
besides the Torah of Asiyah there is a spiritual Torah
learned in the Higher Gan Eden, as in the story of Rabbah
bar Nachmani: that baheres is no bodily affliction; it is
snow-white because the blood, the soul, does not reach
that place, and it holds back the circulation and spreading
of the soul and life-force there, and so with all four ap-
pearances of afflictions.
KEHOT'S NOTE
X ,19 X7ynw n7ph

197 QW 2°yaln w1772

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[3] e o xR

198 WX MTN A

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
J[3] .AwR 0 MR

199 N9 B n™pha

the passage shares nothing with the note
KEHOT’'S NOTE
TR °D LT L1 OTIPD D DUV 02 1511180 Y 2-wrIw NPMIRD 1w IR
231 7Y 27y X732 — 129 AN Y R-70pn BPhD L2 ,nb

200 17920 Ny

Onkelos renders “a mark of tzara’as” as “a mark of
segiru,” closing. The maamar reads it as the closing off of
the light of Abba.

Onkelos Leviticus 13:2°2:37° X791 %Y 019p2I% 01310
77932 YR 77 RI72 IR K2TY IR KPRy 77702 W2 %77 IR WIR
X212 *T230 0 N7 X RITD TR MY "NA7 17730 UAD?
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
201 N3 19030

“Tzara’as: segiru, as it says, the closing of the supernal
light, the closing of the supernal goodness that does not
come down to the world.” The maamar identifies this light
with the mochin of Abba.

Zohar, Tazria 25:134-27:1433"np:173-7"2p:113 ¥>tn ,Am17 100

202 AN ’ann

Koheles says that knowledge has the advantage over
wealth, for “wisdom gives life to those who have it.” The

likuteitorah.com/likkutei-torah/tazria/

Y7077 RN2°NN2 °3207 Rp 093D P12 12T KInid...

maamar identifies this life-giving Chochmah with the life
in the blood.

Ecclesiastes 7:1227>:t nbnp
KEHOT'S NOTE
20,1 nenp

PARAGRAPH 26

203 Doy NIRRT

“The appearances of afflictions are two that are four”: the
baheres and its secondary shade, and the se’es and its sec-
ondary shade. The maamar says all of them hold back the
flow of life.
Mishnah Negaim 1:1'R:’X D°y21 1awn
T3 7 MY L3P MY N2 YT Y 0 DY NiNT
SRR 27 0727 127 TRED AP Y LR D1pD DRI 520
PR DR MY MW 137 0D NKT DOMmIN DN
The signs of negaim are two which, in fact, are four. The
bright spot (baheret) is bright white like snow; secondary to
it is the sign as white as the lime of the Temple. The rising
(se'et) is as white of the skin of an egg; secondary to it is the
like white wool, the words of Rabbi Meir. But the sages say:
the rising (se'et) is white wool and secondary to it is like the
white of the skin of an egg.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
204 Y Ty m

Koheles counsels: on a good day be glad, and on a bad day
consider, for “G-d made one opposite the other.” Holiness
and kelipah are made as counterparts, so there is a holy
whiteness and a whiteness of kelipah.

Ecclesiastes 7:1477:1 n>ip
KEHOT'S NOTE
ST nRp

205 NP2 0y 2w 9y
“And the hair of His head was like clean wool.” The super-
nal whiteness in holiness.

Daniel 7:9°0:1 7X°17

Y3 M 3203 AYIZZ 2 PR PAYY TR 101D 7T TY 1 M
PP M1 01993 MIT 1Y 107D K2 MY AWK

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

206 Bar Ty

Lavan makes a pact with Yaakov: “This mound is witness,
and the pillar is witness,” that neither will cross it to harm
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the other. The opening of a discourse the text cites on the
“white” (lavan) of kelipah.
Genesis 31:52271:X77 n"wx12
“DXY T 307NN 72X TIPNTR? IO 13Rd 7T WA 230 7Y
:1IY7? DRI 723007NKY M7 23070K V2R 92y0KRD AaR
This heap be witness, and the pillar be witness, that I will not
pass over this heap to thee, and that thou shalt not pass over

this heap and this pillar unto me, for harm.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

207 N7V 9MAR YIPIT RN2°NR 177197 .00 NN 717210 pRD
“In a case of doubt, the Holy One, blessed be He, said

‘pure,’” and the whole heavenly academy said ‘impure.””
The maamar now explains each side.
Bava Metzia 86a:7-8°1-"1:X 170 Xy°X1 X212
IR RYPIT RD2°DN 1.'(?131 ,200 IR RIT T2 WITRI - PRD
21901 72 7127 IMWRT L2071 92 727 1351 20291 N RN WRHY
>$1 M K .IN RIPPY 1Y NIRRT O DY TN
2T AR FURID P00 Kp M KPR ,AP? 2717 Nypd KR
MWD MR MR LKIT WIDT RTNA 130,717 "2 UK KT W
RIIDPRTRT2 T0R K71 X133 KITTT
William Davidson, Vocalized Aramaic (CC-BY-NC)

208 N2 RNPMINT KPo20

The Talmud states the rule that every doubt in a Torah law
is resolved stringently. This was the Academy’s reasoning
for “impure.”
Beitzah 3b:6-7"1-11:2°2 7%°2
K20 31 — RI™INT XP?B0 ") ,1327 DV 3K 1217 Koy
T DI VAT PR 220 A0 317 KX KY? KPTINT
INPIP? 13277 RP°BO 221 — KO 130T KP°BO

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2, 1%°2

209 2T PO PIY NI A

The note says this comparison with a doubtful mamzer is
mentioned there.
KEHOT'S NOTE
.(7773wN NRXITI) 19V 0 YR PRN PTR MN% NMIW 01 My

210 N2 R ONTY R

The Talmud derives from “a mamzer shall not enter the
congregation” that only a certain mamzer is barred, while
a doubtful one may enter. The maamar compares the
doubtful case of tzara’as.

Kiddushin 73ax 3y 7w17p
KEHOT’'S NOTE
KLY POVTD

likuteitorah.com/likkutei-torah/tazria/
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PARAGRAPH 27

211 W XD ayLn

The Rebbe asks there how the Academy could rule unlike
what they heard G-d say, and answers that their ruling had
to accord with their own understanding; not grasping
G-d’s reason, they had to rule as their understanding
accepted.
KEHOT'S NOTE
ROR — F72p00 K97 DMK PR L0 IR 172piw Doymwwd 11IRey”
Sw oyun onyTa AW Xows 190 ,anyT 27y 9U% oibw 7708w 117
2,75 ¥PUN NMPR ART) DNYT2 Dapnnw 3 poa nMn ,nrapn
.61 Y RWIN — REN ONRD TWIM 770 1792 07010 — 7 (79X

212 N0 w12 INv2° 27y

This further explanation of “Let them bring a royal gar-
ment” distinguishes Torah study, the inner dimension of
memalei drawn from Chochmah, from the practical
mitzvos, whose light comes from sovev, above the chain of
descent.
KEHOT'S NOTE
.2,23 R™N

213 N0 w12 INv2°

Haman, thinking the king means to honor him, advises:
“Let them bring a royal garment that the king has worn.”
The opening words of the Torah Ohr discourse on the en-
compassing light.
Esther 6:8°11: 1nox
71 1Py 207 YR 001 T7n 127W2P YR ndYn w17 N0
WRI2 M9%N NI 1R WK
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head
a crown royal is set;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

214 19w APTE WasN

Isaiah describes G-d, seeing no one to stand up for justice,
arming Himself: “And He donned tzedakah like armor.”
The verse explained in the Iggeres HaKodesh letter the
text cites.

Isaiah 59:171:0”17°yw°

NYaPN Op3 “T WIPM WWKI2 M ¥ 1w MRS wI
SIRIR P°YnD LYN

And He put on righteousness as a coat of mail, And a helmet

of salvation upon His head, And He put on garments of

vengeance for clothing, And was clad with zeal as a cloak.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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215 amwy® avn

Moshe tells Israel to keep “the commandment... that I
command you today, to do them.” The Sages read “today”
as this world, the time for doing.
Deuteronomy 7:11x"°:t 0°727
DIPTSR 221K YR D°LRWRITNNY DOPIDTNRY MINITNY N
0Ny’
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this

day, to do them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X717

216 295w 2ap® e

Rabbi Yehoshua ben Levi: “Today to do them, and tomor-
row to receive their reward.” The maamar applies it to
learning Torah in Gan Eden as reward.
Eruvin 22a:5-6"1-"11:X 272 1"217°Y
DT 73R "D WK 1NIT KD 7 12 YUIT 221 MWRT 1M
— oniy? oi°n” ,oniy? nn’ K91 — "onivy? oivn” ronivy?
XD 3003 72 PRI 230 NRPIPKY 230 030 0K .0 23R ey
1P 2930 "N T 2WBK T 02T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

XL,2D 7Py

PARAGRAPH 28

217 70 TAYY ANt By

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2 ,X AW e aR7

218 51392 727 N1 1213 1NN
“Who will decide? Rabbah bar Nachmani will decide, for

9

he said, ‘I am unique in nega’im.’” The maamar explains

why he in particular could decide.

Bava Metzia 86a:7-81-"1:X 172 X¥”37 X232

PINR RYPTT RN2°NN 3791 2900 IR RN T2 WITRT - PRD

213 72 127 RT IR0 12 7127 1231 71031 IRR IRKY LRRY

¥R M K7 7702 RIPPY 1Y 0T9TRD T L DYN2 T 7K

*DTTR PR AWID 0D KR M KPR ,AP? IMpR? N AXTR

W1 MR 8K .RIT PPIDT RTNA 120 ,°1p 172 WNIRY Rt 2V
RDIIPT T2 0% KDY X123 X

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 30

219 ANT KD 7Y DU

The prophet says that no eye but G-d’s has seen what He
will do for those who wait for Him: “No eye has seen, G-d,

likuteitorah.com/likkutei-torah/tazria/
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except You.” The level above comprehension, called Eden.
Isaiah 64:3'3:770 V7°yw°

Tpy? NP oopPR ANRTRD Y ARG K7 ynwtRY 0Pivm

Blrahyklilerd

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Berakhot 34b:18-19v™-1”:2 7% M52
I2INI KD 1713 DOX°237 22 <1201 227 IR RIX 72 KM 027 MWK
030 THPN? KURpID NI 030 TEPN? N3 Xowmd KX
K? 1797 — 9%y DMDN TN 3K 002 DN TRPD Mn?)
AnR RIX 72 R0 027 MR 20 1I0R? ARy anen DORphR Xl
DaR ,mOwRn Ninv? KPR R2INI KD 1713 0OK°217 °D qandc o1
JanI oopPR IR NP 1y a0 iy’
R. Hiyya b. Abba said in the name of R. Johanan : Every
prophet prophesied only to marry his daughter to a disciple
of the wise, and for him who transacts the affairs of a disci-
ple of the wise and allows him to enjoy his possessions ; but
as for the disciples of the wise themselves, "No eye hath
seen what G-d, and nobody but Thee, will work for him that
waiteth for Him" (Is. Ixiv. 3). R. Hiyya b. Abba also said in

the name of R. Johanan: ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
2,79 Mo12 .3,70 Uy

220 15 DUNM2 MY 71 AURIT T TN OMan sy RIT 1720 Pan
Wnn Yy N3N 279N
The Rebbe explains there that Rabbah bar Nachmani
could decide and rule on this because his soul below was
enclothed in a physical body.
KEHOT'S NOTE
219m RIT A PI0E?Y yonh 9130 v M7 68 Y 20-wmph XA
— DY9Wwa 77D 77T O3 AIRT LRWA N2 nwnbn anvh nunk annwiw
9172 0B71) 2°0pN — ANAWY 1772 .PAwN — PRAWS WP 177 7N
13mn 19RW 10% MPARY 0°YAI2 om0 U 127w °91)” (2,10 TPnIRn
MM 12 0°PRNORY 1T PI0EY T 1D WO RPIT 0ONNANY 3, pad
mbyaDy 912% 10 1M W DONNnNMm N 1990 By ndhyn mavhpnw
P MR TIRC22 PUIARD WPRD N0 132 DOwaIPn 1w veR nvawnn
(...0%970wnm Rwa D

221 7510 777Ya 23057 92 7NEY PN

The derivation that the doubtful case is pure “since
Scripture opened with purity first.” This is the reason
Rabbah bar Nachmani found in the Torah.
Nazir 65b:5-6"-"11:2 1170 7"11
R "l'!f!?_:?‘?” R IR 227 MR A7 27 MR ?"?’7_: 37 NI ni
970X ,°577 °K .1P°NA 7702 N30 [32] 1D PRI iNmw?
AR AT 277 AR 0 ,N'??S !Wiﬂtg 1|79§ Rl ngpw’? PQTJWB
127 T3 XY ,X0Y — 137 WY MRTR NN BX WIK KX L7
L1772 R yt\ﬂ'ﬁﬂ? %271 .RNYL — PAY .ﬁ‘h'ltg - ﬂﬂl‘l;'? o7ip
William Davidson, Vocalized Aramaic (CC-BY-NC)
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R WS IN
After the splitting of the sea: “Then Moshe and the chil-

dren of Israel sang this song to Havayah.” The opening
words of the discourse to which the text refers.
Exodus 15:1°X:1"0 mnw
TPPWR AR 1R TP DRI TTTITNR PRI 212) AwnTw R
:0°2 17 12971 01D IR FIRITD A
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PROwR DR N

Pharaoh’s daughter named him Moshe, “for I drew him

out of the water.” The maamar reads the water as the con-
cealed world, the root of Moshe’s soul.

Exodus 2:10™:"2 mnw

MRM YR R KIpM 127 AP AY1RTNI7 anNam 1200 DT

AT OMTTN0D

And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LL,amne

ovEwnn PR D7y
the passage shares nothing with the note
KEHOT'S NOTE
J7,Ay R™MN

2OVBWNRN PN

G-d tells Moshe after Sinai: “And these are the ordinances
that you shall set before them.” The opening words of the
discourse on Moshe’s root in the encompassing lights.

Exodus 21:1'R:X”> mnw
107207 DR WX DUVEYRT 17X
Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QWY QNONRIN 7770

The passage there distinguishes Chesed within the order
of descent from a Chesed far above it, and describes the
ascent of souls from the Lower to the Higher Gan Eden.
KEHOT'S NOTE
.3,00 R™MN

QWY OPRIN

From Ezekiel’s vision of the wheels: “and their appearance
and their works.” The opening words of the Torah Ohr dis-

likuteitorah.com/likkutei-torah/tazria/
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course the text cites.
Ezekiel 1:1610:% 5xp1n°
DITPRIMY TNY2INT? TN MR WD 1Y DRy 0°IDIRG X
IR 7102 19IRT 7277 IWRD DY
The appearance of the wheels and their work was like unto
the colour of a beryl; and they four had one likeness; and
their appearance and their work was as it were a wheel with-

in awheel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NANRRP 2w wn

Rav Safra addresses Rava as “Moshe, have you spoken
well?” The maamar learns that a spark of Moshe can be
present in a sage.

Shabbat 101b:3°3:2 R”p naw

MO — PYOR P2 POUK TR T PR PRIY P2 RN M
IR RIS
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
AW 2 ,Rp naw

2737 DY 170 7P 528 079 1Ay 1IN0

There the Alter Rebbe explains that the splitting of the sea
had to precede the Giving of the Torah, since the mitzvos
draw the revelation of the Infinite Light into Beriah,
Yetzirah and Asiyah as it is in Atzilus, and that the future
“He shall wave His hand over the river” goes beyond it.
KEHOT'S NOTE
KL% DoY5 AR

273 Y 17 HIm

Isaiah foretells of the future redemption: “And He shall
wave His hand over the river” and split it, as at the sea.
Cited for the explanation of Eden.

Isaiah 11:15770:8"° 171°yw°

MIM IMn o%ya WCIQEI"?S_I §7° 7P 021¥R0? 1Y DX N 0Inm
[07P933 T OO0 YD

And the L-RD will utterly destroy the tongue of the Egyptian

sea; And with His scorching wind will He shake His hand

over the River, And will smite it into seven streams, And

cause men to march over dry-shod.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27y 1797 822 ma

In the discourse “For as the new heavens” (48d) the Alter
Rebbe explains “I have come into My garden” as a draw-
ing from the Mocha Stima’ah, the supernal Eden, far
above Gan Eden itself, brought about by the service of
souls in this world, and says that this is the matter of the
Zohar’s “when the Holy One, blessed be He, appears over
the garden.”

KEHOT'S NOTE
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232

233

7,AR WYY TP 0a XD

NN33 DY DK 77207 XNYwa

The Zohar on Parshas Bo: “When the Holy One, blessed be
He, appears over the garden, the whole garden gathers
and does not separate from Eden,” and He reveals Himself
to the righteous there. The maamar learns that this revela-
tion is from Eden, Chochmah and Keser, above Binah.

Zohar, Bo 4:92-5:101x7p:’11-27%:"7 82,9711 1800

The esoteric significance of it is as follows. At the hour when
the L-rd thus shows Himself in the Garden, all the Garden
assembles and keeps close to Eden, from whence the stream
of life flows forth into numerous channels. The Garden is
called “the Bundle of Life”, and in it the pious are beatified
with the light of the world to come. And at the hour when the
Holy One, blessed be He, reveals Himself to these saints, a
voice is heard, crying: “Awake, O north wind, come, O ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Kehot’s note points to Zohar, Bo 4:83 for these words.

Zohar, Bo 4:83372:’7 X2 ,7711 190

PARAGRAPH 31
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235
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137 "NN3

The beloved says, “I have come into My garden, My sister,
bride.” The discourse on this verse explains G-d’s delight
with the souls of the righteous.
Song of Songs 5:1°X:’11 0°7°Wi1 W
2Ty VY7 CAPIX npaTDy "IN NI AP NNX 17 nX3
10797 1YY INY 07y 129K 237070y °1 Ny
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27y 70T DPWNRD2 ' MR AT

The note refers to the Mitteler Rebbe’s explanation of this
Zohar passage.
KEHOT'S NOTE
3,2 RPN PO 1R

Yy R YR

G-d says of Adam, “It is not good that man be alone; I will
make him a helper opposite him.” The verse on which the
Zohar passage the text cites comments.
Genesis 2:181:’2 n°wKR12
:17332 1y PR 1727 DTRT NI 230°KD 07P0K T R

And the L-RD G-d said: ‘It is not good that the man should
be alone; I will make him a help meet for him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MY 1P IwYR

The Zohar reads “I will make him a helper opposite him”
as the Mishnah, “the wife of that youth”: a help if Israel

likuteitorah.com/likkutei-torah/tazria/
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merit, an opponent if not. The Alter Rebbe refers to his ex-
planation of this passage for the superiority of the revela-
tion in which G-d comes to delight with the righteous.

Zohar, Bereshit 24:264-25:273-7707:7"2 n°WwX71 ,371 9900
Y072

On this account G-d said, “It is not good that the man should
be alone; I will make him an help meet for him” (Gen. 2, 18).
This help is the Mishnah (the oral Law), the handmaid of the
Shekinah. If Israel deserve well, it is a help to them in the
captivity from the side of the permitted, the clean, and the
proper; if they do not deserve well, it is a hindrance to them
from the side of the unclean, the unfit, and the forbidden,
the clean, the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

YOI byn B o 27y

The Tzemach Tzedek’s discussions of “And there was a

voice from above the firmament,” to which the note refers.
KEHOT'S NOTE

JTAT QY IYPANR Y 0-MnRw NPTIRDY JUOIR Y 92712 NPMIR

YopnR Byn Pp o

Ezekiel hears “a voice from above the firmament that was
over their heads.” The maamar reads the voice as a revela-
tion from sovev, above the firmament of Binah.

Ezekiel 1:257179:°R PRpi°
11°D12 PPN OTHY2 DYRT2Y IR ¥R P¥n 21

For, when there was a voice above the firmament that was
over their heads, as they stood, they let down their wings.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 32

DoRWH AWK °2 1”72

There the Alter Rebbe explains “the new heavens and the
new earth” as the supernal drawing-down that comes by
an arousal from above alone, standing “before Me,” in the
inner dimension that no arousal from below reaches,
while “your seed and your name” are what is drawn by an
arousal from below; at the end of the discourse he says
that this service, “to work it and to guard it,” will itself be
raised to stand before Him.
KEHOT'S NOTE
J7,2 R0 AR

DOWTNN Q%AW TWND 2

G-d promises through Isaiah: “For as the new heavens and
the new earth that I make stand before Me... so shall your
seed and your name stand.” The opening words of the
Torah Ohr discourse the text cites.
Isaiah 66:22373:170 1°yw”°
397 D*THY ALY "IN VWK TGN PIST) U0 2RYT KD °2
:02MW DYIT THY? 12 170X
For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your
seed and your name remain.
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246

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TayR YUA2 NN

“And He placed him in Gan Eden to work it and to guard
it.” The Sages read the working and guarding as the
mitzvos; discussed in that discourse.
Genesis 2:15170:’2 N°wR12
SAIRY AT2YP 1TYTIIR NN DIRT NN DR N R
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN TIORX 7772

That discourse asks why the Sages chose the name “the
Holy One, blessed be He” for G-d, and explains kadosh
with a vav as the drawing down of His holiness to be
memalei and sovev kol almin.
KEHOT'S NOTE
2,80 @Y n7ph

9N TIRE

The call to the daughters of Zion: “Go out and see King
Shlomo, in the crown with which his mother crowned him
on his wedding day.” The opening words of the discourse
that explains the name “the Holy One, blessed be He.”
Song of Songs 3:118™:) 0*°wi 1w
o2 inx 1P7MEYY Mpya MPw ona 1Y Nha3 ArRY ANy
:127 nonty 021 Anann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

11 NN 12727 WP 02°7° INW

The psalmist calls to those who stand in the Temple by
night: “Lift up your hands in holiness and bless Havayah.”
The “holy” must be blessed, drawn down; and those who
bless are blessed in return (134:3).

Psalms 134:272:77%p 0°%°1n
NTAR 107 WTP DJ'f"\NW

Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

*911 NN 19721 WP 027 INW

Rabbi Yitzchak, on those who rise at midnight to study
Torah: through them the holy King is blessed; kodesh is
the supernal Eden from which the river flows, and so
“Havayah will bless you from Zion”: they bless G-d from
the supernal kodesh and are blessed in return. The maa-
mar cites it: this blessing comes through Torah study.

Zohar, Vayikra 27:200-29:209177:1%73-:12 RIp"1 ,7117 1890

1The first 49 lines of the Hebrew text on this Page do not ap-
pear in the translation as explained in the previous foot-
notes. When R. Hizkiah was studying with R. Isaac, they
once rose at midnight to study the Torah. R. Isaac dis-

likuteitorah.com/likkutei-torah/tazria/
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coursed on the verse: “Behold, bless ye the L-rd, all ye ser-
vants of the L-rd, which by night stand in the house of the
L-rd” (Ps. CXXXIV, ). ‘This verse’, he said, ‘is a tribute to all
true believers. And who are the true believers? Those who
study ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Nnv 12°207

The Rambam rules: “If it is doubtful whether the white
hair came first or the spot came first, it is impure,” and
adds that in his view its impurity is a doubtful one.

Mishneh Torah, Defilement by Leprosy 2:9n15%7 ,771n mawn
‘U NYIR NRMY
M1 0713 "33 N772 A7 177931 D193 A2 PRY 073 P¥M03 N2 ..
nYED Y N2 MRt Y whna? 1l niww v
*2 AR .XRU it 7 ARTR N2 PRY 0T 137 WY RO .nhadpn

PP INKRYY
Torat Emet 363 (Public Domain)

o°yAIT 7700

In the Mitteler Rebbe’s version of this passage, a reference
to the Tosafos Yom Tov on the Mishnah is added here.
KEHOT'S NOTE
191 ©71°°01N2 7YY AP0 ABN Y BPIRATR "InNRN

N QUnwa KD

Moshe tells Israel that the Torah “is not in heaven,” out of
reach, but near to them. The Sages’ principle that the law
is decided by the sages below, not by a voice from heaven.

Deuteronomy 30:1227:"% 0°727
ANN YRR 1P I0RY TRMNYT 17T o nKY K17 0NYa KD
MIPYN
It is not in heaven, that thou shouldest say: “‘Who shall go up
for us to heaven, and bring it unto us, and make us to hear
it, that we may do it?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
ARIR W B DY PR
The Talmud says the law was not fixed like Rabbi Meir be-

cause his colleagues could not fathom his reasoning: he
would declare the impure pure and show a face for it.
Eruvin 13b:373:2 3 1217y
PRY D197 127 T2RY " *39 YIT) 03 RPN 12 ROK 220 N
XPW 21D 1270 IR XD mn "3Em1 ,iNind KRR 037 PY i
XY 2900 RN PY IR KITY .IRYT Ai0 DY Tiny? v0an 100
.0711 92 XY KW 13 By ,0%m 40
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2,0 PNy

amon mIpw

Rabbi Yosei HaGelili: “Zaken (an elder) is none other than
one who has acquired wisdom.” The maamar links zaken
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with the “beard” through which wisdom descends.
Kiddushin 32b:8°11:2 275 1w 1op
TIPR PRNUK 11 217 39°DR 9937 - YDA 127 "1EnY 1137 1R
3718 WK DY *P MDOK” LRIV 020 RPN 121 PR ,IRY
MRIY ,TDN TIRY "0 KPR IRL IR IR 2247 001 020 PR
97T NUWRY PR Y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

Y7077 RN2°NN2 °3207 Rp 093D P12 12T KInid...

its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

KEHOT'S NOTE
.2,2% PerTp
RN clylc!

252 Nw9721 A9INAw 7
257 R 13 I8 77N 27y 1IN

Kehot’s marei makom for these words (its note is below).

There the Alter Rebbe explains “the unripe fruit of the su-
KEHOT'S NOTE

pernal wisdom is Torah”: Supernal Chochmah of Atzilus is
.RAP" 977 5”0 77 RN°N2 . . . .
above comprehension, called ayin, utter self-nullification,
253 (syon PR 57y 7IN22 which is why the Infinite Light is enclothed specifically in

X . . it, and the Written Torah is what is drawn down from it.
The passage there explains that attributes such as “merci- KEHOT'S NOTE
ful” apply only where there is a world, that even sovev be-
) 795K KL 1972 NP
longs to the realm of worlds, and that before G-d Himself

all is as nothing, and then turns to Chochmabh. 258| Kehot’s note points to Zohar, Vayikra 27:200 for these
KEHOT'S NOTE words.

I} ) !
15 RIR A3 °yon N 1|7]? Zohar, Vayikra 27:2007:172 X1 7717 120

254 "yom moN 259 Kehot’s note points to Mishnah Negaim 4:11 for these

“These are the journeys of the children of Israel, who went words.
out of the land of Egypt.” The opening words of the dis- Mishnah Negaim 4:118™:7 031 71w
DY AN 0 *¥02 N2 AT 03 A PR 0 ¥ N2
137 T3 Mt NT2 X N v3mn wbnay it 1 LNy
YOI *27 XBY ,PRO OKY .71AY .N727 DTR 137 9 DX .XRY

b

course the text cites at length.
Numbers 33:1X:372 71212
nYRTTI2 OOR2FD OTIRN PIXD WE WK PXIWTIR oyon nyX
TR
These are the stages of the children of Israel, by which they

A bright spot the size of a split bean and there was nothing

went forth out of the land of Egypt by their hosts under the else, and then there appeared a bright spot of the size of half

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

a split bean having two hairs, this one is declared unclean.
Because they said: if the bright spot preceded the white hair
255 »ENT’IM3 . . 7 TN DYewR X 19179 2°%9MT 211 he is unclean; if the white hair preceded the bright spot he is

clean; and if it is doubtful he is unclean. Rabbi Joshua re-
The note refers to an earlier note in Likkutei Torah,

gards this as unsolvable.
Vayikra 4a; the passage at that column speaks of salt as

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
rooted in the Gevuros of Abba, which give taste. BY)

KEHOT’'S NOTE

PHTR SRR TATR DT NAYR AN DO AT K LT DY X 260 w1 mE AN

W Y 270pn In Moshe’s blessing: “Moshe commanded us the Torah, an
inheritance of the congregation of Yaakov.” The opening
256 AN "YW ARon M words of the discourse the text cites.

Rabbi Avin, adding to Rabbi Chanina bar Yitzchak’s list of
things that are a lesser likeness of something higher: “the

Deuteronomy 33:4°7:3% 0°137
3Py NPAR MYIN wh 127MmE 1R

unripe fruit of the supernal wisdom is Torah.” The Torah
Moses commanded us a law, An inheritance of the congrega-

as it has come down into Chochmah of Atzilus. (Kehot:
Bereshit Rabbah 17:6)

Bereshit Rabbah 17:57:1*> 727 n°wR12

- X377 099 NP3 ;000 - X123 NP2 5w - ANt nban ...

5153 - moyn Bw IR NP2 PRAN MY AP0 PPAR 20 WNaw
1IN - 79y D non nbaa ann

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 33

261 v 237 IR

Among the laws of justice: “Do not follow the majority to

“The L-rd G-d cast a deep slumber upon the man, and he
do evil... to incline after the majority”; plainly a warning

slept. He took one of his sides, and He closed it with flesh in
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264

against following a majority to pervert judgment. The
Sages read its last words, acharei rabim lehatos, as the rule
that the law follows the majority of the sages.
Exodus 23:2°2:3”> mnw
0°27 "X NI? 2770y MIYNTRYY NYY? 0°217NK MINTRD
:NvI?
Thou shalt not follow a multitude to do evil; neither shalt
thou bear witness in a cause to turn aside after a multitude
to pervert justice;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
2,30 mnw

mun? °27 IR
Rabbi Yannai: the words of Torah were not given cut and
dried; with every matter G-d told Moshe forty-nine ways to
argue “pure” and forty-nine “impure,” and when Moshe
asked how the law would be clarified, He answered, “Fol-
low the majority.” The Midrash adds that a student of
Rabbi Meir could declare the creeping creature pure in
forty-nine ways.
Midrash Tehillim 12:3°3:27> 0°%1n0 w1
L1997 Pw 11772 Y Tmyl onn Ty 091y Bw 1na7 ¢anh anx ...
137 KDY PRALAT 127 MBI 0°27 AR (2 30 M) D IR
377172 71°1 P01 7020 MR 1017 7 W3 173K 227 .NAY 7InT
VN2 1YY D°18 ©”NR2 7NN N TIWT DR RALR 737 RPY
P71 1MW 019MI0Y PR 277 19 1777 7PN R0 027 %N 191 .0°18
.0°12 U’ RNV MM 0°18 U”RI AT 1 YD DR nun
172 PAY NIPIIPN NRKR MDY Qwa YW Y .0ONYaw ppun AnRIw
.o AR WY DTV PR T
OYW (Public Domain)

oo nyaw PR

David contrasts false speech with G-d’s words: “The words
of Havayah are pure words, silver refined in a crucible...
refined sevenfold.” The verse on which that Midrash is
taught.

Psalms 12:7°1:2”> 0°%°1n
{DNY2V PRIR PIRY 2292 7173 N2 NN NiRK N iRk
The words of the L-RD are pure words, As silver tried in a

crucible on the earth, refined seven times.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1 NMRR DYy 0Y%nn wATha

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
g,

likuteitorah.com/likkutei-torah/tazria/
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“It is not in heaven.” The maamar reads “heaven” as the
encompassing levels of chayah and yechidah, while the
Torah has been drawn down into the inner light.
Deuteronomy 30:1227>:7 0°727
ANR 1YY 119 IO MY 127y o AR X 0nwa K
AR
It is not in heaven, that thou shouldest say: ‘Who shall go up
for us to heaven, and bring it unto us, and make us to hear
it, that we may do it?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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