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“When a Woman Emits Seed and Gives Birth to a Male”
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“When a woman emits seed and gives birth to a male,” etc. And our Sages, of blessed memory, said
(in Berachos, folio 60a; Niddah, folio 31a): “If the woman emits seed first, she gives birth to a

male,” etc.
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This is a wonder, and the philosophers strained to resolve it: since the woman emits seed first, the

drop of the male comes last, and “the upper one prevails”; whereas if the man emits seed first, etc.
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But in truth this is a great strain in explaining the words “a woman emits seed first,” for they imply
that the seeding of the male [child|] comes specifically from her, and not through the male’s emit-

ting seed last, etc.
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Moreover, our Sages, of blessed memory, said at the end of chapter 3 of Niddah that regarding
Dinah it is written “his daughter,” the daughter of Yaakov, and regarding the tribes it is written “the

sons of Leah,” because the woman emits seed first, etc.

likuteitorah.com/likkutei-torah/tazria/ 3
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If so, this implies that the male is born specifically from the woman’s seed; and this suffices for one

who understands. (And so it is in the Midrash Rabbah on Tazria, at the end of section 14: “The male

is from the woman,” etc.; see there.)
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The explanation is that the male is the level of Chesed (kindness), as it is written, “He remembered
[zachar, which also means ‘male’] His kindness”; and the female is the level of Gevurah (restraint):
“the law of the kingdom is law” (dina demalchusa dina). And as our Sages, of blessed memory, said
about Sarah our mother, that at the time the angels brought her the tidings that she was to bear a

male son, she became a niddah: the level of Gevuros.
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Our Sages, of blessed memory, also said that Avraham commanded that they be given fine flour,
and she gave flour: “From here [we learn] that a woman is begrudging toward guests.” This is be-

cause she is from the level of Gevuros.
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Now, in a child both of them emit seed, as our Sages, of blessed memory, said: the white is from the
father, from which [come] the bones, the sinews and the brain, etc.; the red is from the mother,

from which [come] the skin and the flesh, etc.
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Seemingly, it is a wonder how these two influences unite, since Chesed and Gevurah are two oppo-

sites, and water extinguishes fire.

likuteitorah.com/likkutei-torah/tazria/ 4
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But the explanation is, as is known, that each one of the ten Sefiros is comprised of all of them: in

Chesed there is Chesed within Chesed, Gevurah within Chesed and Tiferes (beauty) within Chesed,

etc.;
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and likewise in Gevurah there is Chesed within Gevurah, Gevurah within Gevurah, etc. As is ex-
plained on the subject of the counting of the Omer: they are seven emotive attributes (middos), and

each one is comprised of seven.
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By way of analogy: a father strikes his son and chastises him “with the rod of men.” This is out of
love, so that he will return to G-d and “meditate in His Torah”; nevertheless, the blows are real suf-
fering. This is Gevurah within Chesed. And in the same vein it is said, “Whom Havayah loves He
rebukes.”
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Conversely, Chesed within Gevurah is the mother who bestows on her son every good thing and

nurses him a great deal, etc., and this is not for his good at all.
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Now, in union and coupling, the father bestows from the level of the Gevurah within him, and the

mother, who is from Gevurah, bestows from the level of the Chesed within her;
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and therefore they are able to join together. But if the father were to bestow from Chesed within

Chesed, and the female from Gevurah within Gevurah, they truly would not join at all.

likuteitorah.com/likkutei-torah/tazria/ 5
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From this we will also understand the matter mentioned above, that “if the woman emits seed first,
she gives birth to a male,” etc.
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For her bestowal is specifically from the level of Chesed; therefore she gives birth to a male, which

is from Chesed. Whereas [when] the man emits seed first, his bestowal is from the level of
Gevurah; therefore she gives birth to a female.
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If so, the wording of the verse will sit well according to its plain meaning: that “when a woman emits

seed,” she, through this itself, will give birth to a male; and not as the philosophers explained, be-

cause the male’s seed comes last, etc., which is not implied by the wording of the verse at all.
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According to Kabbalah, the male is drawn from the Name Mah (45), and the female from the Name
Ban (52) (as is written above, at the end of the discourse beginning “The voice of my beloved,” on
the subject of the Patriarchs and the Matriarchs).
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Now, Mabh is also comprised of Ban, and the Name Ban is likewise comprised of Mah. The bestowal
of the male is the level of Ban of Mah, and since this bestowal is the level of the Name Ban, there-
fore she gives birth to a female.
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However, the woman, who is the Name Ban, emits seed and bestows the level of Mah that is com-

prised within Ban.

likuteitorah.com/likkutei-torah/tazria/ 6
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And since it is the level of Mah, therefore she gives birth to a male. (And see on the subject of
“When awoman emits seed” in the Zohar, Part 111, Parshas Tazria, 42b, 43b, 45b.)
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“The World Is Like an Exedra”
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“The world is like an exedra, and the northern side is not enclosed by a partition” (Bava Basra, folio
25, end of side a).
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Now, in the south there is the intensity of the heat, and therefore the Cushites are black, and [the

south] is also not settled. But in the north the people are white, and in it is the main settlement of

the seventy nations.
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Now, the south is Chesed (kindness) and the north Gevurah (restraint): “Out of the north shall
break forth,” etc. For the east is called the front (kedmah), the west the back, the south the right,
and the north the left.
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Now, it is known that Chesed (kindness) and Gevurah (restraint) are inter-included with one anoth-

er, and there is Gevurah within Chesed and Chesed within Gevurah.

likuteitorah.com/likkutei-torah/tazria/ 8
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Therefore the south, which is Chesed, has Gevurah in it, namely, the intensity of the heat (which is

hard on a person; see the Gemara, chapter 18 of Shabbos, folio 129a; and see Tosafos, chapter 3 of

Kesubos, folio 30, the passage beginning “Everything,” in the name of the Midrash Rabbah, re-

garding “May you be saved from the heat”).
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And it comes about through the tzimtzum (contraction) of the firmament that surrounds the world,
which holds back and prevents the light of the sun from spreading through the whole world, so that
instead it shines with intensity on the place where it shines; and every tzimtzum is due to the ge-
vuros, which set limits.
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The vessels, too, are of the level of gevuros. And this is in the south specifically: since in itself it is
Chesed, therefore the contracting Gevurah is included in it, etc.
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But in the north, which in itself is Gevurah, Chesed is therefore included in it, and that is why it is
cold, for coldness is Chesed. Yet even so, in itself it is Gevurah, namely the intensity of the cold,

which freezes and congeals.
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Therefore there is water in the north, for water is drawn from Chochmah (wisdom), the source of
the chasadim, which is called “the sea of Chochmah.” The power and source of moisture is in the
brain, and the source of warmth is in the heart: “flashes of fire”; “I am Binah, Gevurah is mine,”

etc.,

likuteitorah.com/likkutei-torah/tazria/ 9
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whereas in the south there is dryness. Nevertheless there are rivers in it, and Gan Eden is on the
equator, because in itself [the south] is chasadim, etc. And this itself, too, that coldness is in Chesed
(kindness) and warmth in Gevurah, is through an exchange.
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The rule of the matter is that this is the chief rectification that the Emanator, blessed be He, insti-
tuted in His world: that there be a mixing of Chesed in Gevurah and Gevurah in Chesed, so that the
world may endure.
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Without this the world would have no endurance at all; for if the north, which is Gevurah in es-
sence, had no Chesed at all in it, it would not endure.
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Therefore Chesed was implanted in it; and it is like “if the woman emits seed first, she gives birth to

a male, and [if| the man emits seed first,” etc., as is explained elsewhere.
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And therefore, too, the northern side is not enclosed by a partition: for the partition of the con-
tracting firmament is specifically from gevuros, and in the north, since the chasadim of Chochmah

(wisdom) spread forth in it, it is therefore open. This suffices for one who understands.

likuteitorah.com/likkutei-torah/tazria/ 10
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And therefore it is cold, since the sun spreads out this way and that, and not as in the south. (And
see the Zohar, Parshas Va’eira, folio 24a, and the Zohar HaRakia, the Eshel Avraham and the
Mikdash Melech there; and see Iggeres HaKodesh, in the discourse beginning “How great is Your
goodness that You have hidden away,” etc.
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And see further the Zohar, Parshas Bamidbar, folio 118b and folio 120a. And in Parshas Vayeshev,
folio 186b, on the verse “I have roused from the north,” etc.; and in Parshas Terumah, folio 154b,
on the subject of the table in the north, and folio 135a, as it says, “From the north [comes] gold,”
etc.; see there.
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And see what is written elsewhere on the subject of the Name of forty-two and [the Name of] seven-
ty-two in the passages of Shema and Vehayah im shamoa, which also belongs to the subject of what
is said in the Zohar, that “they exchanged their places,” etc. And see further on the subject of “the
northern side is not enclosed” in the Zohar, Parshas Korach, folio 178b; and it is a different matter

from what is written [here].
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And see the Likkutei Torah of the Arizal on Ezekiel, the passage beginning “The matter of Ezekiel”;
and see what is written in Parshas Vayeshev, in the discourse beginning “On the twenty-fifth of
Kislev,” on the meaning of “northward, before Havayah”; and see the commentary of the Ramaz

on the Zohar, at the beginning of Parshas Tzav.)

likuteitorah.com/likkutei-torah/tazria/ 11
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“May the Barren One Greatly Rejoice”
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“May the barren one greatly rejoice (sos tasis) and exult in the gathering of her children into her

midst in joy.” Now, the word tasis has two interpretations. The first: it is an intransitive verb and

refers to the barren one, tasis being in the feminine: the barren one will herself rejoice, and will ex-

ult in the gathering of her children.
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The second: it is a transitive verb and refers to the Holy One, blessed be He: one says to the Holy
One, blessed be He, in the second person, “You shall make the barren one rejoice,” and as a matter
of course she will exult. (For the second person masculine is the same as the third person femi-

nine, as is known.)
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To understand this, we must first preface an explanation of the matter of “and the barren one shall

exult in the gathering of her children”: if she is barren and has not given birth, where does she
have children from, to be gathered into her midst?
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The explanation is this: our Sages, of blessed memory, said on the verse “When a woman emits
seed and gives birth to a male”: “If the woman emits seed first, she gives birth to a male; if the man

emits seed first, she gives birth to a female.”

likuteitorah.com/likkutei-torah/tazria/ 12
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To understand this in the service of G-d: it is known that the Community of Israel (Knesses Yisrael)
is called by the name “woman,” and the Holy One, blessed be He, is called by the name “man”

(ish), as it is written, “On that day you shall call [Me]| Ishi (my Man),” etc.
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Now, just as with a man and a woman, by way of analogy, when the woman emits seed first she gives
birth to a male, so too with the Community of Israel and the Holy One, blessed be He: when the

woman, who is the Community of Israel, emits seed first,
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that is, the level of the arousal from below (isarusa dilesata), from below upward, the level of “and
your desire shall be toward your husband,” which is what is called in the language of the Kabbalah
“the raising of mayin nukvin (feminine waters),” and afterwards there is drawn down an arousal
from above (isarusa dile’eila) and the drawing down of mayin duchrin (masculine waters), then she

gives birth to a male;
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that is, she gives birth, in the souls of Israel, to a love that is of the level of the male (dechar), name-
ly, the level of great love (ahavah rabbah), which is the level of “Whom have I in heaven? And with

You I desire nothing,” meaning: even what is with You, in closeness to You.
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This is what is written, “For with You is the source of life”: this is the life of the World to Come, and
the G-dly delight that is drawn down to the souls in Gan Eden, to delight in G-d because of their ap-

prehension and comprehension, with a most wondrous apprehension and comprehension.

likuteitorah.com/likkutei-torah/tazria/ 13
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Even so, this apprehension reaches only the level of “with You,” which is something secondary and

nullified beside You, and not You Yourself, for “no thought can grasp Him” at all; rather, their ap-

prehension is of the level of the radiance of the Shechinah (Divine Presence), merely a radiance

and glow.
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Therefore, “with You I desire nothing”; rather, the great love is to be nullified and included in the

Infinite Light (Or Ein Sof), blessed be He, itself, and to be absorbed into the body of the King, which

is far above the level of radiance and glow.
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And although at this level it is impossible to be in the manner of “sitting and enjoying the

radiance,” but on the contrary, it is a nullification of existence, like the nullification and inclusion

of a candle in a torch (as is written in Sefer Shel Beinonim [Tanya], chapter 19),
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even though [the soul] will be nothing and naught, and will be utterly nullified there in its exis-
tence, etc.; whereas at the level of “sitting and enjoying,” its essence and being [remain] as they
are, etc.;
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nevertheless, this is its will and desire: to be nullified in His essence and being, rather than to be

enjoying only the radiance, etc.
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(See what is written in the discourse beginning “This matzah,” on the subject of the intellect
(mochin) of Abba and the intellect of Imma; and see what is written in Parshas Behar, in the dis-
course beginning “When you come into the land,” on the subject of “When a soul brings [an
offering].”)
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This love is called the level of the male (dechar), like the superiority of the male over the female;

for “women’s minds are light,” whereas the male is one who possesses knowledge (bar daas).
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This is why the level of great love mentioned above is called the male (dechar): it is a strong daas
(knowledge) that chooses the essential and not the secondary, even though he will not be at the lev-
el of yesh (an existent being), etc.; and he does not desire the secondary, even though [with it] he

would remain in his own essence, enjoying the radiance, etc.
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And although this level, too, is called “the source of life,” and “all the sufferings of Gehinnom are

worthwhile in order to come to Gan Eden,” nevertheless it is only the level of “with You,” as men-
tioned above.
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It bears no comparison at all to the Infinite Light, blessed be He; for “the World to Come was creat-

ed with the yud,” since the whole level of the World to Come is no more than the level of a point.
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Therefore he will not wish to make the secondary into the essential for the sake of his own self-in-

terest (legarmeih). This is what is called in the Mishnah “not for the sake of receiving a reward

(peras)”: the level of “enjoying the radiance” is called peras, for it is no more than a piece (prusah),

from the expression “Is it not to break (paros) your bread for the hungry?”
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Therefore he does not desire this piece and this radiance, but only to be absorbed into the body of
the King, in a state of self-nullification (bittul) in the very essence of the Infinite Light (Or Ein Sof),
blessed be He, etc., where the piece mentioned above is truly “considered as nothing,” like a drop
in the ocean.
[17y 1221 ¥722 078 '?JP’? Nan By RO TANRY RO AR O029M 1Pl nT9Y° N3 9”RYN
Whereas the level of “she gives birth to a female” is the level of lesser love (ahavah zuta), a love
that is for the sake of receiving a reward in Gan Eden;
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that is, he desires closeness to G-d and to cleave to Him; that is, that the essence and being of the

soul should remain as it is, cleaving to Him, may He be blessed, in Gan Eden.
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This is the level of “My soul, I have yearned for You,” like a person who yearns for the life of his

soul, etc. Therefore he prefers the level of the reward, which is only a radiance and glow, “created

with the yud,” etc.,
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in order to remain in his own essence and being, that of the soul, and he does not desire to be ab-
sorbed and nullified, like the inclusion of a candle in a torch, in the very essence of the Infinite
Light (Or Ein Sof), blessed be He.
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This level of lesser love is called by the name “female,” whose mind is light, for it makes the sec-
ondary into the essential, that is, [it is] for the sake of receiving a reward, for the sake of his own

self-interest (legarmeih).
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This is “My soul, I have yearned for You in the night”: this level of love is still called “night”; it is a
love of darkness, etc.
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This is the meaning of [the teaching]| that when the woman emits seed first she gives birth to a
male, whereas [when| the man emits seed first she gives birth to a female. For it is known that the
love and awe that a person arouses in his soul are only an arousal from below (isarusa dilesata) for
the love and awe that come from above, as an arousal from above (as is explained on the verse “I

appeared to Avraham,” and in the note on Tikkun Chatzos).
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Therefore, if the arousal from below comes first, when one exerts himself to give birth to love and
awe from the spirit of his understanding, etc., then the arousal from above is drawn down from a
high level and rank, from the inner dimension (pnimiyus) of the light and life-force with which the

Infinite Light (Or Ein Sof), blessed be He, shines in the Community of Israel.
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Through this she gives birth to a male: “a spirit from on high is poured out upon him,” so that the
love is at the level of great love, beyond the grasp of his soul, so that he desires to be included and

absorbed, etc.
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But sometimes, even though there is no arousal from below, nevertheless an arousal from above is
drawn down first, to awaken an arousal from below; and this is what is called “the man emits seed
first.”
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Since this arousal from above (isarusa dile’eila) is drawn down without an arousal from below (is-
arusa dilesata), it is only from the level of the outer dimension (chitzoniyus) of the light and life-
force with which the Infinite One (Ein Sof), blessed be He, shines.
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Therefore, even though it too awakens the coming into being of an arousal from below, and a birth
takes place, since there is [both] an arousal from above and an arousal from below, yet the birth is
only of the level of a female, which is the lesser love (ahavah zuta) mentioned above: only to slake
its thirst, and not for its soul to pour itself out in the nullification of comprehension, like a candle
before a torch.
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See the Zohar, Parshas Tazria, folio 45, at the end of side a; see what is written at the end of the dis-
course beginning “And the number [of the children of Israel] shall be,” on the subject of “a heaven-
ly voice (bas kol) proclaims”; and see what is written in the discourse beginning “It is a Shabbos of
complete rest.”
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Now, when the Community of Israel is at this level of “the man emits seed first,” she is called bar-
ren. And even though she gives birth to a female, which is the level of lesser love, she is called bar-

ren, as if she does not give birth at all.
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For this birth too was not drawn into her from her own side, through her own arousal from below
(isarusa dilesata), but was drawn down only through the precedence of the arousal from above (is-
arusa dile’eila), of “the man emits seed first.” If so, the birth is not called by her name, and there-

fore she is called barren.
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About this it says, “And the barren one shall exult in the gathering of her children.” That is: even
when she is at the level of a barren one, and it is only that the arousal from above (isarusa dile’eila)
comes first to awaken the arousal from below (isarusa dilesata), nevertheless there will be the gath-

ering of her children,
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that is, she will give birth to a male. And how will this come about? For this it says, “in joy”: through
the joy of a mitzvah this level can come about, that even though the man emits seed first, neverthe-
less she will give birth to a male.
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The explanation is this: it is written, “Because you did not serve Havayah your G-d with joy and with
gladness of heart, out of the abundance of everything, you shall serve your enemies,” etc.
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For on the face of it, this implies that even though one serves G-d, only the service is not with joy
and gladness of heart, then the punishment “you shall serve your enemies” will be drawn down.
And this is not understood: why should this bitter punishment come because of the lack of joy

alone?
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But the explanation is as it is written, “For there is no righteous man on earth who does good and
does not sin,” and because of this the punishment is drawn down.
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Nevertheless, had he served G-d with the joy of a mitzvah, the power of this joy would have been
great, for it arouses the joy above, as it were, and that nullifies the judgments, etc., for “in the light
of the King’s face is life,” etc. (See the Zohar, Parshas Tetzaveh, folio 184, side b.)
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Whereas “because you did not serve with joy,” etc., the punishment is drawn down for the sins,
[since] “there is no righteous man on earth,” etc., as mentioned above.
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In the same way it will be understood here too: all that was said above, that there is a difference be-
tween “when a woman emits seed,” when she then gives birth to a male, and “the man emits seed

first,” when she gives birth only to a female —
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this is specifically when the Infinite Light (Or Ein Sof), blessed be He, is drawn down by the way and
order of the gradation of the chain of descending worlds (hishtalshelus), which follows the dictum
of the measuring line (kav hamiddah).
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For such is the measure: if the woman emits seed first, and the generations are worthy, so that there
is an arousal from below (isarusa dilesata), an arousal from above (isarusa dile’eila) will be drawn
down from a higher level, until she gives birth to a male, the level of great love; whereas when the
generations are not worthy and there is no arousal from below, then the measure is that the arousal
from above is drawn down only from the level of the outer dimension (chitzoniyus), so that she
gives birth only to a female.
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Whereas through the joy of a mitzvah, which arouses the level of the supernal joy, for joy brings

about revelation:
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that is, the light comes and is drawn down from the essence of the Emanator, with great increase
and elevation, not by the way and order of gradation; in the manner of an illustration, the state of
joy in a king of flesh and blood, who then goes beyond his bounds and the limitation of the
measures,
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and therefore he can reveal himself to the small as to the great, truly equally.
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So too, truly, above, in the state of the revelation of supernal joy: then all the supernal lights join,
mingle and are included together, until there is no difference at all between above and below, right

and left, etc.
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And then it comes about that even a barren one gathers her children: that is, even though she is at
the level of a barren one and the man emits seed first, nevertheless she will give birth to a male,
etc. As is explained in the discourse beginning “Sing and rejoice, O daughter [of Zion],” etc., that

this is the meaning of “Man and man was born in her,” etc.; see there.
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This is what we ask for: “May the barren one greatly rejoice (sos tasis) and exult,” etc.: through the
joy of a mitzvah below, when the barren one, who is the Community of Israel, herself rejoices and
exults with the joy of a mitzvah, through this the revelation of supernal joy is aroused (as is ex-
plained elsewhere on the verse “I will greatly rejoice in Havayah”; see there).
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And through this, “You shall make [her]| rejoice, and the barren one shall exult.” This is the mean-
ing of “He gladdens Zion through her children,” etc.
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Therefore, through joy there will also not be the level of “you shall serve your enemies.”
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For all the forms of change, and the fall from the service of G-d, from greatness (gadlus) to small-
ness (katnus), and also the fall into cravings, which is the meaning of “you shall serve your ene-
mies” — all this is only “because you did not serve with joy,” but rather in the state of a yesh, some-
one who loves and comprehends, which is the level of self-interest (legarmeih); and from this the

fall comes about, etc.
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But through joy in G-d there will not be these changes, etc. (See [the Zohar] in Parshas Vayechi, fo-

lio 221, and in Parshas Emor, folio 107, on the subject of “a place that changes” (asar demishtanei).

D7y W’nd1 DOMW 12 w0 0% 1°nA% a2 mDp YT 0OW1 nanw KL 70K N2 13m
72 W1 090 7Y P DOMIOW 713 1R 997 Nanw 71397 2R °n23 9URwn 001y 990N
D%y wwIpn

This is the level of the lesser love, which is from the level of “women’s minds are light,” in the state
of self-interest (legarmeih); therefore it has changes, as is explained on the verse “His eyes are
red”; whereas the level of great love, which is from the level of the male (dechar), has no changes,

and it is called the Tree of Life, as is explained in the discourse beginning “Gathering wood.”
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And joy in G-d also distances [one]| from the cravings, as is explained in the discourse beginning
“Havayah is for me among my helpers.” And see what is written on this matter in the explanation
on the verse “Go forth and see”; and see also what is written in Parshas Beshalach on the verse
“And G-d did not lead them by way of the land of the Philistines,” and on the verse “Binding to the
vine,” etc., that joy must be included in awe and self-nullification (bittul), etc.) (And see what is
written further on this in Song of Songs (Shir HaShirim), in the explanation on the verse “Go forth

and see.”)
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“And on the Eighth Day He Shall Be Circumcised”
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“And on the eighth day he shall be circumcised,” etc.
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“For the conductor, on the eighth”: on circumcision, which was given on the eighth [day]. For in
the bathhouse [David] saw himself naked, etc.; once he remembered the circumcision, his mind
was set at ease, etc., as is found in Menachos, folio 43b. And so it is also in the Jerusalem Talmud,

at the end of Tractate Berachos.
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Now we need to understand why the song was about its having been given on the eighth [day]
specifically. However, it is written, “And on the eighth day he shall be circumcised,” etc., and even
on Shabbos, for circumcision overrides Shabbos.
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And to understand the advantage and superiority that circumcision, which is on the eighth day,
possesses, [enabling it] to override the eminence and rank of the holiness of Shabbos, we must first

explain the matter of Shabbos: “for on it He rested,” etc.
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The root of the matter is this. All the labors of the weekdays, the thirty-nine labors, plowing and
sowing, etc., have the quality of rectification and refinement (tikkun and birur): to raise up from
the vegetative power that is in the earth, to make grow all the food that a person eats and lives by;
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For he makes a blessing over the food at the beginning and at the end, and draws holiness into it;
and also afterward, when he receives life-force (chayus) from this food, the life-force of the food is

included in the life-force of the person, and his strength and his intellect are reinforced.
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And with this strength and intellect he prays, studies and fulfills mitzvos. Therefore the life-force of
the food also rises with him and is included in “One” and “You shall love,” etc. And in the same way
are all the labors, such as baking and cooking, which are the rectification of the food so that it be fit

for a person to eat.
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Likewise weaving two threads, etc., and the like, is a rectification, so that [the material] be fit for a

person’s garments; and building and the like is a rectification, so that [the material] be fit for a

house in which a person will live.
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For, in general, all the labors without exception are in [the areas of] food, garments and houses;
these are heichalos (chambers), etc., as is explained elsewhere. And all this refinement is of the 288

sparks that fell, in the shattering of the vessels, into Beriah, Yetzirah and Asiyah,
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and they must be raised from Beriah, Yetzirah and Asiyah to Atzilus. For Atzilus is the World of
Tikkun (rectification), which has already been rectified, not through man; but man’s rectification is
in Beriah, Yetzirah and Asiyah, which were given to man to rectify and refine, etc. (And see what is
written in Parshas Bereishis, in the explanation on the verse “For as the new heavens.”)
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This is a person’s service on the weekdays. But on Shabbos there is no refinement or rectification
at all; rather, the eating is from above to below: “The righteous one eats to satisfy his soul,” etc.
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(as is explained in Torah Ohr, Parshas Chayei Sarah, in the discourse beginning “May He reveal to
us the reasons,” etc.). And these are the three meals of Shabbos, three times “on the seventh day”:
three times the dew of Atika (the Ancient One) drips down, etc.,
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which is from the level of the supernal delight. “And G-d completed (vaychal) on the seventh day”:
vaychal is an expression of kelos hanefesh, the soul’s consuming yearning, out of delight; that is,

He drew down the supernal delight.

[(Pap12 1] 377 P12 RIT PINN 210020 ARDYNN P20 (o o] 170 02N (o1 el TN KM
[ ow] 171 1120 RITW NP NI DP1Y2 P8R (1297 p2en] TR TWRI N2WN

And this is the mayin duchrin (masculine waters) that refine the mayin nukvin (feminine waters).
For all the elevation of the weekdays is the level of mayin nukvin, and on Shabbos the mayin
duchrin are drawn down into Atzilus, into the World of Tikkun, which is from the level of [the
Name]| Mah (45),
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for the elevations of the mayin nukvin are from the level of [the Name| Ban (52), and the rectifica-
tion is the mayin duchrin that are drawn from Mah, which refines the Ban. And this is the arousal
from above that follows the arousal from below: “One who toiled on Erev Shabbos,” etc.
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And see what is written about this on the verse “See that Havayah has given you the Shabbos.” That
is: in proportion to the elevation of the Ban that is refined, so is the drawing-down of the mayin
duchrin that refine [it].
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As it is written, “And G-d saw all that He had made, and behold, it was very good”: that it was very
fitting in His eyes. Therefore “Vaychulu (they were completed)”: that they were included (nichlelu)
in the supernal delight, and their soul was consumed with yearning (kalsah), etc.; and from this was
drawn [the state of] “And He completed (vaychal) on the seventh day.” And this is the meaning of
“for on it He rested”: like a person who rests from his work, with which he had been occupied,
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as when he occupies his mind with writing something, so that his intellect is then invested in the

act of writing, and when he rests, the intellect returns to its source, etc. So, too, all the elevations
were included in the World of Tikkun.
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Therefore there is no labor on it, because the refinement through man’s service, from below to
above, has already been completed; rather, it is the drawing-down of the mayin duchrin into
Atzilus, the World of Tikkun. And all this is the matter of Shabbos.
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2. But circumcision is a level far, far loftier than the level of Atzilus, for it was given on the eighth.
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For of all the seven kings [it is said], “and he reigned ... and he died,” etc., until the eighth king,
who is Hadar, the root of tikkun, which is the Yesod of Adam Kadmon; from there comes the light of
Mah, which is from the forehead (Metzach) of Adam Kadmon. (And the Yesod of Adam Kadmon is

what bestows the inner level.)
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This is higher than the level of Mah in Atzilus, which has already been drawn down and invested in
the World of Tikkun; but the root of the Name Mah, above, in Adam Kadmon, is very high and exalt-

ed above the rank of the level of Atzilus.
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(And this is [the meaning of] “Keser Elyon, etc.; within, it is the Name Mah, which is the path of
Atzilus,” etc.; and in the same way in Adam Kadmon, which is the Keser [of all the worlds] in gener-
al (klalus). And see the discourse beginning “The matter of ‘the Patriarchs are the Chariot’”; from
there it will be understood why Z’eir Anpin, too, is called the Name Mah. And see what is written in
the explanation of “The mezuzah on the right,” on the matter of avir (air), which is also in Keser

and in Z’eir Anpin.)
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And it is called “the Will of all wills” (raava dechol raavin), meaning the source of all wills, which
precedes all that is primordial. For the creation of the worlds is because, when it arose in His will,

etc.;
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but that there be a will to will, in [the One] who “is not of any of the attributes,” etc., is from the lev-
el of the Will of all wills. And it is called Adam Kadmon, primordial before all that is primordial,
m7MOM2 0710 29151 IMOM SN2 ROW IR M2 [vvox] AR 199K Ty PPRW TY IR 195 XIY
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for it is before Atzilus, to the point that even the level of Atzilus, which is the level of Chochmah,
has no comparison to it. And it is written, “You have made them all with wisdom (chochmah)”:
Chochmah and Asiyah (making) are equal there.
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(This is along the lines of what is explained in Parshas Vayeira, in the discourse beginning “You are
One, but not in number,” which refers to Keser Elyon, to which there is no comparison at all, for
the coming-into-being of Chochmah from Keser is from absolute nothing, etc.; see there at length.
RIT NIPORR 59D 970 KWW (3 pon) A7 [Awirp Sy PRYR TUD RUAW (o0 pyal 17Y2 IR
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And it is explained in Etz Chaim, Sha’ar 41, chapter 4, and in Sha’arei Kedushah, Part III, Gate 1,
that in general Atzilus is Chochmah and Adam Kadmon is Keser, etc.)
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Therefore Shabbos applies in every place: because the level and rank of Atzilus can spread forth

and invest itself even in a place where there is “this opposite that,” since Atzilus is the World of

Tikkun, which has already been rectified and invested.
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And by way of investment, the Ten Sefiros of Atzilus are invested in Beriah, and Beriah in Yetzirah,
and Yetzirah in Asiyah, so that it turns out that there is an investment of Atzilus in Asiyah as well (as

is written in Sefer HaGilgulim, chapter 20, quoted in Sefer Shel Beinonim [Tanyal).
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And in this investment it turns out that there is “this opposite that”: even opposite the World of
Atzilus there are kelipos, and there is an Arich of the kelipah of Atzilus, etc.; as our Sages, of
blessed memory, said, “Avraham, from whom Yishmael came out, and Yitzchak, from whom Eisav
came out”; and “the head of Eisav is in the bosom of Yitzchak,”
0211 1n”nY AIR°922 Of NPORNT ma’bp 2810 TRYRY P M2 NI9OXRT ﬂD’bPT X1 RI7 WY "2
19 NI9OXRM NN
for Eisav is the Z’eir Anpin of the kelipah of Atzilus, etc. Only, the station and position of the kelipos
of Atzilus are in Beriah, and nevertheless they draw their life-force from Atzilus, etc.
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Therefore, even in the place of the kelipos, the light of the holiness of Shabbos can spread forth for
Israel, and the kelipos do not prevent or hold it back, etc., since it comes by way of investment, as

mentioned above.
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And this is specifically the matter of Shabbos: it is an arousal from above in proportion to the
arousal from below, and it is from the level of tikkun, the mayin duchrin of Mah, to refine the
mayin nukvin of Ban.
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But there is an arousal from above that is far, far loftier than [what corresponds to] the arousal
from below, for the arousal from below does not reach there; and this is the level of Adam Kadmon,

which is before Atzilus and does not invest itself in the worlds at all.
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And there is the place of circumcision: for the foreskin covers over and conceals this revelation,
since it cannot be revealed in a place where there is a foreskin and kelipah, G-d forbid.
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And this is [the meaning of] “And you shall keep My covenant, you and your seed after you through-

out their generations,” etc.
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And “an uncircumcised male who will not be circumcised,” etc., “that soul shall be cut off,” etc.
And it must be said that milah is a term of cutting, as in “I will cut them off (amilam),” etc., and
from the expression moleilin meililos (rubbing ears of grain); and mal is also a term of revealing,
1293 MR 1" MEYAPNT 12 0 K2V 2 by qxw] D*YRY (e 07x] PPR NI 21993 RiTW 11577
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meaning that there be a revelation of the level of Adam Kadmon: although investment does not ap-
ply to it, nevertheless the light of this revelation must be in Israel specifically.
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(And this is the meaning of what our Sages, of blessed memory, said concerning circumcision on
the eighth [day]: “so that one Shabbos should pass over him.”
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For after the revelation of Shabbos has been drawn down, which is the arousal from above that
comes through the arousal from below, then the arousal from above that is far, far loftier than the
arousal from below can be drawn down and revealed in him, which is the matter of circumcision.
And see what is written on the matter of “Open for Me,” etc., “and I will open for you,” etc., in the

discourse beginning “I am asleep.”)
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At first they were commanded only about milah, to remove the coarse and hard foreskin; after-

ward, in the wilderness, they were commanded about periah as well, to remove the thin skin too, so

that there be a greater revelation, etc.
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This is not so with the revelation of the level of Atzilus, the Name Mah of the World of Tikkun: since
it comes through investment, the kelipos do not prevent or hold it back.
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Therefore Avraham was a prophet even before the circumcision, and the Holy One, blessed be He,
spoke many prophecies with him before the circumcision: “And Havayah said to Avram”; for he
was a chariot (merkavah) for the level of Atzilus.
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But in order that the revelation of the Yesod of Adam Kadmon shine upon him, he was commanded
specifically about circumcision, to cut off the foreskin that covers over, etc.
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For with this light, the foreskin conceals and hides, so that such a revelation, which is entirely with-

out investment, cannot shine; for this light is not invested within the bounds of the worlds at all: [it

is] the place of the eighth king, etc.
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And this is what our Sages, of blessed memory, said in the Jerusalem Talmud, at the end of chapter
3 of Nedarim: “Rabbi Elazar son of Rabbi Avina said: ‘Mitzvos’ of Shabbos is written full” (with two
vavs, as it is written, “And Your holy Shabbos You made known to them, and mitzvos and statutes”;
and so it is in the Midrash Rabbah, Beshalach, end of section 25),
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“to teach you that it is equal to all the mitzvos of the Torah” (and see what is written about this in
the discourse beginning “See that Havayah has given you the Shabbos”);
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“and circumcision overrides it. A parable: two matrons were walking side by side, and you do not

know which is greater than the other; the one that steps aside before the other — you know that the

other is greater than she,” etc.
73°man *Pn n1dnaa PR qwnl T9OnI UYR 130T BP0 D K2 2P0 MIaNa M '[W?'? °y2 17°0
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And see language similar to this in the Midrash Rabbah, end of Parshas Bo, section 19. That is,
through circumcision [light] is drawn down and shines into the level of Malchus from a higher lev-
el (and see Zohar I, 89a and 98a).
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And this is the saying of our Sages, of blessed memory, in the Mishnah, at the end of chapter 3 of
Nedarim: “Great is circumcision, for thirteen covenants were made over it.”
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And the Mikdash Melech, on Parshas Pinchas, folio 233b, explains that it is drawn from the Yesod
of Arich Anpin, in which are the thirteen tikkunei dikna (adornments of the beard), which are the

Thirteen Attributes of Mercy; and this is above the level of Shabbos, which is from the level of
Chochmah, the mochin of Abba.
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And see what is written in the discourse beginning “It is a Shabbos of rest for you.” And this draw-
ing-down is drawn into the level of Malchus; therefore through this she is called the greater

matron.
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3. And this is the meaning of what is written in the Tikkunei Zohar: “Where there is mal, there is

Netzach.” For all the spreading forth of the supernal lights from the Head of all levels is only from

the level of Netzach, Hod and Yesod of Adam Kadmon; above Netzach, Hod and Yesod, no thought

can grasp it, and there is no revelation there at all.
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And it is not like the other partzufim (configurations) of Atzilus, Atik, Arich Anpin, and Abba and
Imma, etc., where the seven lower [Sefiros| of Atik are invested in Arich Anpin, and likewise the

seven lower [Sefiros] of Arich Anpin are invested in Abba and Imma, etc.
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And of this it says: “Abba is attached to and hangs upon Chesed,” that is, the Chesed of Arich
Anpin, “and Imma is attached to and hangs upon Gevurah,” that is, the Gevurah of Arich Anpin; for
Abba and Imma are what clothe the arms of Arich Anpin, etc. But in Adam Kadmon it is not so;

[there is] only Netzach, Hod and Yesod alone, etc.
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And this is [the meaning of]| “there is Netzach”: the Netzach of Adam Kadmon, meaning the revela-

tion of the flow of bestowal. For bestowal comes from the side of Chesed, and Netzach is a branch
of Chesed;
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only, Chesed is bestowal on account of the attribute itself, for such is its nature, to do good, where-
as Netzach is bestowal on account of its having been so decided and agreed upon; and it is the mat-
ter of the giving of the bestowal alone.
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For it is known that there are three joints (perakin) in bestowal: Chochmah, Chesed and Netzach.
Chochmah within Chesed is when the love comes from Daas (knowledge); Chesed within Chesed is

love that comes from nature;
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but Netzach within Chesed is not from the attribute of love; it is rather like a way of stubbornness:
he gives not in keeping with his attribute, but nevertheless it has so arisen and been settled with

him to do kindness. And it is a revelation that comes into the level of action alone.
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But in order that there be “there” a revelation of the Netzach of Adam Kadmon, there must first be
“there is mal”: that there be a revelation of the level of the Yesod of Adam Kadmon, the inner di-
mension of bestowal. For mal is a term of revealing, and a term of cutting and of rubbing, as men-

tioned above.
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(And see what is written in Etz Chaim, Sha’ar HaOna’ah, chapter 3, that the chasadim of Netzach

and Hod of Z’eir Anpin do not descend to their place, etc., as long as the foreskin has not been cut
away, etc.; see there.)
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Also, mal in gematria is seventy, so that there be a revelation of all the seven supernal [levels]
through this circumcision. For in order that there be a revelation of Netzach, there must be a light

that comes from very high above.
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For although Netzach is a low level and rank, at the level of the end of action, nevertheless its root

is from a higher level.
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As is known from what is written, “For it is a stiff-necked people, and You shall pardon,” etc.: the
pardoning of sin depends on this, because Israel possess the trait of being stiff-necked.
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For stubbornness comes from its having so arisen in one’s will, which is not given over to grasping
and understanding a comprehensible reason; and this is above Daas. Only, when it comes down

below, it is invested in the level that is below Daas, etc.
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Therefore we see in an infant that walking on his feet comes to him last, after the mochin of nurs-
ing (yenikah) have been fully completed, etc., even though he understands and knows beforehand,

and also knows how to speak a little, etc.
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(And see what is written in the explanation on the verse “These are the journeys,” regarding the
meaning of “the supreme G-d, who bestows good kindnesses.” And elsewhere it is explained that
Netzach is drawn from the level of greatness (gedulah): for whoever is broad of heart, with abun-
dant greatness, in that measure does the trait of winning grow and spread in him, that the matter

be specifically according to his will, that his own [side| should prevail.
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This is not so with one who is small in his own eyes: he will not be so stirred to win, that the matter
be specifically according to his will; rather, his heart immediately softens, etc.
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In the same way it will also be understood in the service of G-d: the level of Netzach, to be stiff-
necked against the evil inclination that wants to make him sin, is drawn specifically from the great-

ness and exaltedness of the soul, in the manner of “His heart was lifted up in the ways of Havayah.”
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And as it is written, “For which is a great nation,” etc.; and of this it was said, “And [ will make you a
great nation,” as is written in the Midrash Rabbah at the beginning of Lech Lecha. That is, the root
of the souls is from the level of the light that encompasses all worlds (sovev kol almin), of which [it
is said], “and His greatness is unsearchable”; and as it is written, “And You have brought us near,
our King, to Your great Name”; and as it is written, “And what will You do for Your great Name?”)

(in Yehoshua, chapter 7).
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And see what is written in the discourse beginning “I am Havayah your G-d,” of the section of tz-

999

itzis, concerning “When Israel respond, ‘Amen, may His great Name be blessed,’” etc.; see there.
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And this is [the meaning of] “Yours, Havayah, is the greatness,” etc., “and the Netzach.” And this is

[the meaning of] “And also the Netzach (Eternal One) of Israel will not lie,” etc., “for He is not a

”

man.
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For the main strength of the level of Netzach is drawn from the level of “for He is not a man,” which
is a level above the order of hishtalshelus, as is explained elsewhere. And see Zohar III, Naso, folio
136b, and the Midrash Rabbah, Emor, section 30.
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And see what is explained elsewhere on the saying of our Sages, of blessed memory, “‘And the
Netzach’: this is Yerushalayim” (chapter 9 of Berachos, folio 58, end of side a). And Yerushalayim
means yirah shalem (complete awe): “the awe of Havayah is his treasure.” It is drawn from the lev-
el of Netzach.
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This is also [the meaning of] what is said in Shir HaShirim Rabbah, near its end, on the verse “If she
is awall”: “If he stands his words firm like a wall,” etc.;
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that is, along the lines of the level of “And also the Netzach of Israel will not lie.” “We will build

upon her”: this is the building of Yerushalayim, yirah shalem (complete awe).
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And see what is written in the discourse beginning “And all your children,” on the matter of “your

builders.” And the meaning of “And all your children shall be taught of Havayah” is: through cir-

cumcision, as is written [in the Zohar,] Parshas Emor, folio 91b. And this is because “where there is

mal, there is Netzach,” as mentioned above, so that there be “I am awall.”
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And through this there will be the level of “your builders,” which is the matter of “We will build
upon her.” And see what is written in the discourse beginning “To My mare among the chariots,” in
Shir HaShirim, on the matter of “For I said: The world shall be built with kindness.”
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Through this will be understood what is found in the Midrash, Bereishis Rabbah, chapter 11: a cer-
tain heretic (min) asked Rabbi Akiva, “If it is as you say, that the Holy One, blessed be He, honors
the Shabbos,
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let Him not make the winds blow on it; let Him not bring down rain on it; let Him not make grass

grow on it.” And he answered him with a parable from eruv and carrying: in a single domain no

eruv is needed for carrying; so, too, the whole world is His, etc.
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(And see more about this in Shemos Rabbah, Parshas Mishpatim, chapter 30.) At first glance this is

not understood, for all the other categories of labor do not depend on the distinction of domains at

all, such as sowing, etc.
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But according to the above it will be understood: the main purpose of the labors is the refinement
of the 288 sparks that fell in the shattering of the vessels, and raising them from Beriah, Yetzirah

and Asiyah to Atzilus, as mentioned above.
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Now, all the ascents are in the inner dimension of the worlds, as is known regarding the ascent of
Shabbos: for the physicality of the earth has not been refined.
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There is ascent only for the spirituality and the life-force within the world, which is not so in the

outer dimension, etc. But we must understand: since it is the inner life-force that ascends, from
where does the outer dimension receive the light to exist at the level of the outer dimension?

1°2W ROODT TY PXR2 [o°nonon] **1A%N0N D’J\"?S? NIMIRY 0°91%ND Dow YTIW a1 27y X7 17290

y772% MR

The explanation is according to what is known: that all the partzufim and supernal lights end in

Atzilus, at the parsa (partition) between Atzilus and Beriah, Yetzirah and Asiyah;
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only, they are invested in Beriah, Yetzirah and Asiyah through their investment in Malchus, which
breaks through the masach (screen), etc. But the feet of Adam Kadmon are in Asiyah itself: the bot-

tom of its heel is the head of Asiyah, etc.
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The explanation of this is that all the partzufim are by way of hishtalshelus (a chain of descent):
Chochmah and Binah, and the emotive attributes, etc.; and there is a difference in the place where

they dwell, as the dwelling of the intellect (mochin) is specifically in the head, etc.
MO 17380 MY Po0 mPwRNwn T3 onan aRyn atynd R et owxl PUR N2 PaR

.02°MAawnn *Mawn’ RS %399 923 $1AN3 5N11° 7Y 1IR3 71 wrR LIRS

But the level of Adam Kadmon, which is far above the level and bounds of hishtalshelus: before it
everything is equal, “the darkness is as the light.” And see what is written about this in the explana-
tion on the verse “My dove, in the clefts,” regarding the meaning of “For My thoughts are not your
thoughts.”
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Now, from this is drawn the life-force for the outer dimension of all the worlds, all on one equal
footing; like the skin that surrounds a person’s flesh: there is no difference between the skin sur-
rounding the head and the skin surrounding the foot, for it is all one skin.
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There is no difference except in the inner life-force: in the head it is the intellect (mochin), etc.
Therefore the ascent is in the inner dimension (and see what is written at the end of the discourse
beginning “And Moshe said: Eat it today”): the emotive attributes and speech are elevated to be at
the level of Chochmah and Binah.
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But in the outer dimension there is no ascent, because it receives from the level that is far above,
which encompasses them all equally (along the lines of what is explained in the discourse begin-
ning “Let them bring royal apparel,” that the coming-into-being of the physical is from the radi-
ance of the sovev kol almin, etc.; see there).
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And this is why he answered with the parable of eruv and carrying, “because the whole world is

His”: meaning that ascent from level to level does not apply there, as it does in the inner dimen-

sion, where there are many levels, which are like the parable of the division of domains;
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but at the level of Adam Kadmon, which encompasses them all equally, the whole world is His, and
everything is in one equality before Him: “the darkness is as the light.” (And see what is written
along these lines at the end of the discourse beginning “Until he does not know the difference be-

tween,” etc., on why doing labor is permitted on Purim.)
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But this is in the outer dimension of Adam Kadmon, the bottom of whose heel is the head of Asiyah,
as mentioned above. As for the revelation of its inner dimension, which is the level of the revela-
tion of the Yesod of Adam Kadmon, on the contrary, the foreskin covers [it], etc., as mentioned
above.
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(Something close to this was explained on the matter of “We were slaves to Pharaoh,” who grasps
the nape (oref) of Arich Anpin, where “the darkness is as the light”; but with the revelation of the in-

ner dimension, then “Havayah our G-d brought us out,” etc.;
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and as it is written, “May Havayah make His face shine upon you.” And see what is written at the
end of the discourse beginning “Let them bring royal apparel,” mentioned above, on the differ-
ence between the level of the royal garment and the level of the royal crown, which is the level of
“with the crown with which his mother crowned him” specifically, etc.; and something like this will
be understood here too.)
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In light of all the above, the reason that circumcision overrides Shabbos will be understood: all the

Shabbos labor that one does in making a wound, uncovering (periah) and suctioning (metzitzah) is

not considered labor at all relative to the level of Adam Kadmon, which encompasses them all

equally, and “the whole world is His,” etc., as mentioned above.
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And circumcision is for there to be a revelation of the Yesod of Adam Kadmon, Hadar, the eighth

king: circumcision, which was given on the eighth [day]|; and relative to this revelation all the

labors are nullified. Consider this carefully.
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Along the lines of the above we can also understand the saying of our Sages, of blessed memory, at
the end of the second chapter of Arachin, folio 13b: “Rabbi Yehudah says: The harp (kinor) of the
Sanctuary had seven strings, as it is said, ‘Fullness (sova) of joys is in Your presence’ (Psalms 16):
do not read sova (fullness) but sheva (seven);
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(and so it is in the Midrash Rabbah, Behaaloscha, chapter 15) and that of the days of Moshiach [has]
eight, as it is said, ‘For the conductor, on the eighth’: on the eighth string.”
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The Maharsha explains there: seven strings, [for] all holy things go by seven, like Shabbos, which is
the seventh, etc.; and to that of the days of Moshiach one level is added, from which freedom is
drawn, etc. (And see on this also in Rabbeinu Bachya, at the beginning of Parshas Naso.)
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But according to what was written above, it can be explained [thus]. The meaning of kinor is ex-
plained in the Tikkunei Zohar, at the end of Tikkun 20, in these words: “Kinor: kaf-vav (26), ner
(lamp): the Holy One, blessed be He, who is Havayah, shines in the ner, which is His Shechinah,”

etc. And see the Pardes, the entry “kinor,” and Me’orei Or, letter kaf, section 35.
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Now, the explanation of the light of the Name Havayah [shining] in the level of a lamp (ner) will be

understood from what is written in Torah Ohr, Parshas Mikeitz,
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on the verse “For You are my lamp, Havayah,” etc.: that is, the level of the Name Havayah shining

in “the lamp of Havayah, the soul of man.”
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And it is explained there, in the interpretation of the end of the verse, “and Havayah illuminates
my darkness,” that there are two Names Havayah, and the cantillation divides between them.
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And this is the difference between the harp of seven strings, which is the drawing-down from the

first Name Havayah into the level of “lamp” and “soul of man,” [and the harp of eight].
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Therefore it is of seven strings: that is, it shines from the level of the seven attributes in the verse

“Yours, Havayah, are the greatness and the might,” etc.
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And see Zohar I, end of Parshas Mikeitz, folio 204b.
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But in the days of Moshiach, as it is said, “Behold, My servant shall prosper; he shall be exalted and
lifted up,” etc., [light] will shine and be revealed in the level of “lamp” and “soul of man” from the
level of the Name Havayah that is above the order of hishtalshelus, from which is the root of the
drawing-down of the Thirteen Attributes of Mercy, etc.; see there. And of this it is said, “And
Havayah will circumcise your heart,” etc., “and He will bring you,” etc., “and He will do you good

and multiply you more than your fathers,” etc.

7% P QY DI NITH 17971 AN a9YRDR MPNAN JUnY PR NAMY PW 2119 (o] 0 199

J12 0T °12° 5121 7ARA PR AR °D ooy

Therefore there will be a harp of eight strings: the revelation will be drawn from above the level of

the seven (zayin) attributes mentioned above, which are what is called “the days of the world (yemei
olam)”; rather, a light will shine from the level of “the days of old (yemei kedem),” etc.
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And see what is written in the discourse beginning “And you shall make a tzitz,” regarding “kodesh
lamed” below and Havayah above. The level of the Name Havayah above is what the arousal from

below does not reach.
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And this is as mentioned above regarding the revelation that comes through circumcision, etc.,

and it was given specifically on the eighth [day]. And of this kind is the harp of eight strings, etc.

And see further on the matter of “For the conductor, on the eighth” in Zohar III, Pinchas, folio

223b.
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And its words can be explained together with what is written in the Tikkunei Zohar, Tikkun 20, folio
51, end of side a, which explains “on the eighth” as the joining of the four letters of Havayah with
the four letters of Ado-nai, for He is in Netzach and She is in Hod.
12110 %1% DY 77'37 Fakhkdalirdyl 5}7 n3InY 1°19 170 12N [nwy mxna] ¥7122 8 TN
And along these lines the Megaleh Amukos, Ofan 66, explains “For the conductor, on the eighth” as
referring to the eight days of Chanukah.
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But it is possible to say something further about this, along the lines of the saying of our Sages, of
blessed memory, at the end of chapter 3 of Pesachim, on the verse “On that day Havayah will be
One and His Name One”: that it will be read as it is written, etc., which is not so now, etc.; see there.
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Now, the written form (kesiv) is in the hidden world, and the read form (kri) is the revealed world

(alma de’isgalya) (as is explained in the explanation on the verse “And the Jews accepted,” at its

end).
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And in the Time to Come, when it will be read as it is written, the hidden will then be joined with the
revealed. And this is “on the eighth”: that the four letters of Havayah, which are at the level of the

written and the hidden, will shine and be revealed in the four letters of the reading.
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And of this it is said, “Your Teacher will no longer hide Himself,” etc. And this is along the lines of
what is written, “And He called: Havayah, Havayah”: He calls and draws down from the higher
Havayah, which is above the order of hishtalshelus, to the lower Havayah, which is within the order
of hishtalshelus. For the cantillation had divided between them, etc., and now there comes to be a

bond and joining of the two [Names] Havayah, as mentioned above.
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Then it is “on the eighth,” etc., a harp of eight strings, on account of the bond and joining of the

two Names Havayah. From this it follows that it will be read as it is written; and this is “and His

Name One.”
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And this is [the meaning of] what is written, “Who will go up for us to heaven?”: that is, [its initial
letters spell] milah, and its final letters [spell] Havayah. In other words, through guarding the sign
of the covenant one draws the level of Havayah down to the end of all levels,
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which is what will be in the Time to Come, “[your Teacher] will no longer hide Himself,” etc.: there

will be a revelation of the Name Havayah below too, etc.
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A summary of the matter. “For the conductor, on the eighth.” Also, the harp of the days of

Moshiach, of eight strings. We must first explain the matter of circumcision overriding Shabbos.
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All the elevation of the weekdays is called the arousal from below and the raising of mayin nukvin

from Beriah, Yetzirah and Asiyah; and the main revelation of the arousal from above, called mayin

duchrin, from the level of Atzilus, is drawn down on Shabbos.
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And this is the matter of the inner court “that faces east,” etc., “and on the day of Shabbos it shall
be opened.” And see what is written about this revelation on Shabbos in the discourse beginning
“And it shall be, from one New Moon to the next.”
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But circumcision is a drawing-down from above Atzilus. That is why thirteen covenants were made
over it, which are the Thirteen Attributes of Mercy, which are above Chochmah, which is Atzilus.
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And it is from the level of the Will of all wills, called Adam Kadmon, which is above Chochmah,

called “the beginning” (reishis); whereas the inner court is only “that which faces east (kadim).”
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And see what is written in the discourse beginning “When Israel put ‘we will do’ first,” and in the
discourse beginning “Six days you shall eat matzos,” regarding “with a strong east (kadim) wind.”
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And in every soul there must be a revelation from this level. And see what is written in the dis-
course beginning “But Havayah your G-d would not listen to Bilam,” on the matter of the Name
Havayah that is in the soul and what the level of the tip (kotz) of the yud is; and what is written in

the discourse beginning “The matter of the reading of the Shema,” in Parshas Va’eschanan.
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And this is the matter of the arousal from above that is above the arousal from below. And see what

is written in the discourse beginning “Havayah is for me among my helpers,” on the meaning of

“every citizen (ezrach) in Israel.”
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And this is also the matter of the Mah that is given to him: the root of this drawing-down is from
the Name Mah of Adam Kadmon; and in Me’orei Or, letter mem, section 111: “The lights of Mah
came by way of a gift.”
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The meaning of “gift” is the arousal from above from a level that the arousal from below does not
reach; therefore it comes only by way of a gift. And therefore it was given on the eighth.
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For the shattering of the vessels was only in the seven attributes, and this is the arousal from below:
to refine the seven evil attributes; and through this the arousal from above is drawn down on the

seventh day, which is Shabbos.
LT 1 PR (xnnsT xnnynxas] DPDTYARTR TRYRRW ONAn AT AT 21w 990 NIMNa OURYN

+1131 93 [1327130] 97N 7770 QIR °2°01 NIRWI Q317 AYaW °8 17390 vy

This is not so with the level of the eighth king, Hadar: this is from a level that is above the arousal
from below of the seven attributes. And see what is written on the meaning of “seven shepherds
and eight princes of men,” at the end of the discourse beginning “Our Rabbis taught: The
Chanukah lamp.”
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And this is what they said in the Jerusalem Talmud: “mitzvos” of Shabbos is written full, with two
vavs (in Nehemiah, chapter 9, [verse] 14), to teach you that it is equal to all the mitzvos of the
Torah. And nevertheless circumcision is a higher level.
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The matter of the two vavs you will find in Zohar II, Yisro, folio 68a, that they are the level of Moshe
and Yosef; and see there in the Ramaz.
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Also in Parshas Terumah, [folio] 155, regarding the twelve loaves of the showbread, which are two
vavs, as the Mikdash Melech and the Ramaz write there. And see the Pardes, Sha’ar HaOsiyos, on

the letter vav, and Me’orei Or, at the beginning of the letter vav.
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It may be explained that the vav is a drawing-down, the level of “And a river goes out of Eden to wa-

ter.” And the level of one vav is when the source of the drawing-down flows from the level of Binah,

from which is the root of the six attributes, as in “He established the heavens with understanding

(tevunah).”
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Therefore in every mitzvah there is vav-hei: a drawing-down, the level of “And a river goes out of

Eden,” as it is written, “And He placed him in the Garden of Eden to work it and to guard it”: “to

work it”: these are the 248 positive commandments.
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But on Shabbos another vav is drawn down, and it is a drawing-down from the mochin of Abba, as
is explained elsewhere on the passage of Zohar III, Emor, folio 100b, on the matter of “at the time
that she receives from the house of Abba,” etc.
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One can also say that the root of the two vavs is that Abba and Imma draw from the two mazalos,

“Notzer” and “Venakeh,” etc.
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Nevertheless circumcision overrides Shabbos, because it is a drawing-down from a level that is
above even Chochmah, as mentioned above.
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And the thirteen covenants made over it are the vav [spelled in full], vav-alef-vav: the alef that fills
[the space] within the two vavs is the level of the Supernal Wonder (Pele Elyon), the level of Keser,

which is above the two vavs themselves, as is written in Zohar III, Parshas Acharei, folio 66b.
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3. And this is the meaning of “For the conductor (lamnatzei’ach), on the eighth”: “where there is

Netzach, there is mal.” For there are three joints, Chochmah, Chesed and Netzach, and Netzach is
the very last level.
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And from the level of the Will of all wills the revelation can come only from the level of Netzach, as
is written at the end of the discourse beginning “The voice of my beloved,” on the matter of “leap-

ing over the mountains.”
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And this is the meaning of “And His feet shall stand,” specifically. And for there to be a revelation
of Netzach there must first be mal; and this is lamnatzei’ach. It also hints that through this, too, the

revelation of all the seven supernal [levels] that are above Netzach, Hod and Yesod is drawn down.
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Netzach and metzach (the forehead) are all one. And the forehead is the gulgalta (skull) that covers
the mocha stima’ah (hidden brain), the level of “Be silent; so it arose in thought,” which is the pri-
mordial thought, the Will of all wills.
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And see what is written in the discourse beginning “And you shall make a tzitz.” Also, Netzach is

drawn from greatness (gedulah), the level of “and His greatness is unsearchable.”
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4. And this is what is said in the Midrash Rabbah, Bereishis, chapter 11, [and] Mishpatim, chapter

30: the parable from eruv and carrying, that in a single domain no eruv is needed for carrying; so

too, “the whole world is His.”
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The intent is that the flow comes from a level that is above the division of domains in the order of
hishtalshelus, which encompasses all the worlds equally; if so, this is higher than the ascents of the
worlds on Shabbos. And as mentioned above, the level of Adam Kadmon, the Will of all wills, is

higher than Shabbos, which is only “that which faces east (kadim),” as mentioned above.
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Therefore circumecision, which is for there to be a revelation from this level, overrides Shabbos: for
all the labors of Shabbos are not considered labor at all relative to the revelation of this level, which

is above the division of domains, etc.
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5. According to this, one can further explain “on the eighth”: that they are the joining and union of

the four letters of Havayah with the four letters of the Name Ado-nai, which are a sanctuary (he-

ichal) for the Name Havayah.
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And this is also the matter of the eight garments of the Kohen Gadol: the four white garments,
which are mercy, drawn from the four letters of the Name Havayah, and the four golden garments,

drawn from the four letters of the Name Ado-nai, etc.
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For both levels are needed; see what is written in Torah Ohr, Parshas Lech Lecha, on the matter of
“Shield of Avraham,” and see what is written in the explanation on the verse “And all your
children.”
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And in the Time to Come there will be a revelation of the actual Name Havayah, as it is written,
“lyour Teacher| will no longer hide Himself”; that is, through a revelation from the level that is
above the order of hishtalshelus. That is: there are two Names Havayah, and the cantillation di-

vides between them.
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And in the Time to Come there will be a revelation of the Name Havayah that is above the order of
hishtalshelus, and then “Havayah will be my G-d (Elokim).” And this is “For the conductor, on the
eighth”: the bond and joining of the two Names Havayah.
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And this is the matter of the harp of eight strings. And all this is drawn down through circumcision,
which is the removal of the dividing screen, etc. And see what is written in Parshas Lech Lecha, in

the discourse beginning “And the curtain shall divide.”
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One may further note, regarding the two vavs mentioned above, which are Tiferes and Yesod, from
what is written in the Raaya Mehemna at the beginning of Parshas Tisa, on the verse “The rich shall
not give more”: it is explained that Tiferes is called “rich” because it rises up to Keser. And this is

[the meaning of] “none is rich except in knowledge (daas),” for Tiferes and Daas are all one.
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“And the poor shall not give less”: this is the Tzaddik, that is, Yesod, which is called “poor (dal).”
And this is the matter of Yosef’s being “an orphan of his mother,” for Binah spreads forth only as
far as Hod, etc. If so, from this is understood the superiority of the mitzvos of Shabbos, [spelled]

with two vavs, etc.
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“When a Man Shall Have in the Skin of His Flesh”
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“When a man (adam) shall have in the skin of his flesh.” Adam is at a great level, for he is “the com-
pleteness of all” (shleimu dechola). That is, because he is comprised of all the aspects, Chesed
(kindness), Gevurah (restraint) and compassion, and all the emotive attributes (middos) and

modes of conduct that pertain to one who is ruler and sovereign in the world.
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By contrast, one who cleaves to one aspect alone, or to two, is not called adam, such as “Moshe the
man (ish),” “the man (ish) of G-d.”
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Although the level of Moshe is exceedingly high, nevertheless the level of adam is above him, as is
written in the Zohar, Parshas Tazria, folio 48, side a.
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That is, because all things are within him, etc., and he can raise [things] up on high through his af-
fairs and his deeds, and bring down below, and the whole world depends on him. (And see [the
Zohar,] the beginning of Parshas Mishpatim, folio 94, end of side b; and in the Midrash, Vayikra
Rabbah, at the beginning of chapter 2, and in [the Midrash on] Koheles, on the verse “One man
(adam) out of a thousand I have found”: “adam — this is Moshe, who came for a thousand genera-
tions,” etc.)

likuteitorah.com/likkutei-torah/tazria/ 54



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 5 W2 71Y2 71°7° %D 0N

W32 YA U7V NPAR DO APynbw Pnam 0°737 93 190N PRYR PAwnws M 0TR 1Im
Yau 7770 RPW 1722 N1PAWAA 0°31°0 0777931 131 NPI0DM ¥ 97203 RD 12w 13nnnt N3

Now, as for this adam: when his deeds are worthy and he has rectified all the matters and levels that
are above, it can be that in “the skin of his flesh,” the lowest level in him, the evil and the dross
have still not been sifted out of it; and signs arise physically in his flesh, not in the way of nature.
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And these are the nega’im (afflictions), which are not from the common [bodily] fluids, as the
Rambam writes, that the mitzvah of nega’im does not apply in this time of ours, after the
Destruction [of the Temple], because it is not found at all that there should be a change in the flesh

itself without any fluid, for it is “like the appearance of the sun, deeper than the shade,” etc.
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Rather, they are miraculous occurrences, because spiritually, in the service of G-d, he has made
rectification through his deeds and sifted the evil from the good in all matters; only the dross at the

end of his garments has not yet been sifted. Therefore they arose in his flesh.
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Moreover, nega’im are lofty things, for he is not called impure until the kohen calls him impure.
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And as long as [the kohen] has not yet called him by the name “impure,” the nega’im are not within
the category of impurity, but on the contrary, they are supernal lights; only they are a harsh judg-
ment (dina kashya) of holiness, as is found in Etz Chaim; see there. (And see the Ramaz [on the
Zohar], at the end of Parshas Tazria, on what he writes: “And understand a great matter: that the

impurities of tzaraas are not like all the other impurities,” etc.; see there.)
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“And he shall be brought to Aharon the kohen”: for they are elevated through the kohen, who is the
supernal Chesed, “the right arm,” and he can sweeten the severities (dinim). When he says “pure,”
the nega’im become pure and are transformed into complete good. And there are nega’im that the

kohen cannot elevate and sweeten.
7 377 M"7"ann '?57 0°97 AW °181 0OTR "122 0°1XN 1°RW 119507 11 122712 2371 0°921 IR 13771

DNPNXN2 P WAN /AT NPRC1D

Therefore nega’im do not apply in this time of ours, that is, they are not found among people, be-
cause they indicate that the evil has been sifted out of the inner dimension (pnimiyus) of body and

soul, [so that it remains] only in the outer dimension (chitzoniyus).
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And this is not to be found among us, for even [in] the righteous and the good, a little of the evil is
still in the inner dimension. This suffices for one who understands. (And see what is written in
Parshas Miketz, at the end of the discourse beginning “For You are my lamp”; and see Sefer Shel

Beinonim [Tanya], Part I, chapter 10.)
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In the Gemara, Bava Metzia, chapter HaPoalim: “They were
disputing in the Academy of the Firmament...”
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In the Gemara, [tractate] Bava Metzia, chapter HaPoalim: “They were disputing in the Academy of
the Firmament (Mesivta deRakia): If the bright spot (baheres) preceded the white hair, [it is] im-
pure; and if the white hair preceded the bright spot, pure. [In a case of|] doubt, the Holy One,

blessed be He, said, ‘Pure,’ and the whole Academy of the Firmament said, ‘Impure.’
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And they said, ‘Who will decide?’ ‘Rabbah bar Nachmani will decide,’ for Rabbah bar Nachmani

said, ‘I am unique in [the laws of] leprous afflictions (nega’im); I am unique in [the laws of] tent-

9

impurity (ohalos),’”” etc., up to “he said, ‘Pure, pure.’”
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And in the Gemara, in tractate Nazir (65b), the reason is explained: for the verse says, “to pro-
nounce it pure or to pronounce it impure”: since Scripture opened with purity first. (This is cited

by Rabbeinu Shimshon at the end of chapter 4 of Negaim.)
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Now, we need to understand the matter of the Tannaim and Amoraim: we see the tremendous won-

ders they were able to perform.
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As with Rabbi Pinchas ben Yair, in the first chapter of Chullin, who said, “River Ginai, divide your
waters for me,” and at once there came about what had been a marvel at the splitting of the Sea of
Reeds, when Moshe our teacher and the six hundred thousand of Israel were gathered together.
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Likewise they said, “The least among you revives the dead.” And they merited all this through their
occupation with their Torah. We must first explain the meaning of the name “the Holy One, blessed
be He” (HaKadosh Baruch Hu), by which our Sages, of blessed memory, called the Creator, may He

be blessed, and the meaning of “the Academy of the Firmament.”
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The explanation is this: “holy” (kadosh) is the level of Keser (the Crown) (as is known from the mat-

ter of “he shall be holy; he shall let the locks grow long,” etc., which is said of the nazirite; and see

there in the Likkutei Torah of the Arizal).
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And although the level of Tiferes (beauty) of the World of Atzilus (Emanation) is sometimes called
“holy,” that is because the root of Tiferes is from the level of Keser
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(for it is of the middle line; therefore the Tiferes of Imma becomes the Keser of Z’eir Anpin, and the
Tiferes of Z’eir Anpin becomes the Keser of Nukva; thus Tiferes is connected with the level of
Keser) (and see the Midrash Rabbah, Parshas Balak, on the verse “in whom I take glory,” etc.: “a

crown, and placed it on his head,” etc.; see there).

likuteitorah.com/likkutei-torah/tazria/ 58



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 6 Y297 RN2°Nn2a o35an Xp n*bymn 2789 1”17 RAni1...

D”RM 12173 IR W° NIRDNAW 17207 IRINW 113 DX PPRIN DR 1K 279 1IR3 M0 wrn
13 (230 70m] 730 M7 MPPONT D197 RIT 93 (1720 Tom] A0 MTHAR AN 17

See what is written about this in the explanation of the verse “Let me see your countenance”; and
also, as will be explained below, in Tiferes there is a great radiance from the Infinite One (Ein Sof),
blessed be He, more than in the attributes of Chesed and Gevurah, and through this it is what
brings about the inter-inclusion of the attributes of Chesed and Gevurah, etc.
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And this radiance is from the level of Keser. (As is written in the Zohar at the end of Parshas
Terumah, 175b, on the verse “and the middle bar,” etc.)
MM M2 R PN MPYHNYRT 97an 19YRR 7am wITP 212 RIAW 12307 W17 °P1 N
120271 NPWRTY MPWONWITT NOWRY RN

Keser is called “holy,” meaning that it is the level of what is holy and set apart, above the bounds of

the chain of descending worlds (hishtalshelus). And “blessed” (baruch) is the level of Chochmah

(wisdom), which is the beginning of the hishtalshelus and the beginning of revelation.

[19725 Dot nan] 2”0 IRP 7YY L[y B0 xPnan] ¥ M2 RIT 71921 ¥7I10 N2 RIT WP RXN
1Py 2o k9] ¥ ¥72310 °N° RIAW 77290 1t Qw2

It follows that “holy” is the level of the light that encompasses all worlds (sovev kol almin), and
“blessed” is the level of the light that fills all worlds (memalei kol almin). This is why our Sages, of
blessed memory, called [Him| by this name, the Holy One, blessed be He: for He, may He be

blessed, is sovev kol almin and memalei kol almin.
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Now, the word baruch (“blessed”) also has two meanings. The first is in the sense of “and King
Shlomo shall be blessed,” the meaning being that he has been blessed: that is, he receives the
blessing until he becomes blessed.
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The second meaning is that He is baruch in the sense of the source of blessings, who blesses every-
thing; as is explained about this on the verse “You have captured my heart, my sister, [my| bride.”
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Both meanings are true. For although it was explained that Chochmah (wisdom) is called baruch,
as is written in Pri Etz Chaim that Yesod of Abba is called baruch, nevertheless Malchus (sovereign-
ty) is sometimes called baruch,
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and this is the meaning of “and King Shlomo shall be blessed.” (See the Zohar at the beginning of
Parshas Bereishis, end of 3a, on the letter beis, that it is a sign of blessing; and Zohar HaRakia
there, that it is the level of Malchus, etc. So it is also implied in the Zohar at the beginning of
Parshas Vayigash, 205b, on the verse “For You are our Father.”)
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(See Me’orei Or, the letter beis, sections 39 and 35; and see Parshas Pekudei, 261a, and the
Mikdash Melech there, concerning baruch.)
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This accords with the first meaning of baruch, namely that it is blessed and receives the blessing:
so too, Malchus receives the blessing and the flow drawn down from above,
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that is, from the level of Chochmah, which is called baruch in the second meaning, the source of
blessing. And this is the acronym of baruch: rosh u’mekor kol berachah, “the head and source of

every blessing,” as is written in the Pardes, in the entry baruch.
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It is like a pool (berechah), from which water is drawn for everyone; only, the pool is the flow that
has already been drawn down from the level of Chochmah, which is called baruch, the source of
the pool. This is [the meaning of] what is written in the Zohar: “He is baruch, and She is berachah.”
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That is: “She,” Malchus, is called berachah (“blessing”), for she is the level of the light that fills all
worlds (memalei kol almin): “Your kingship (malchus) is a kingship over all worlds.” “He,” that is,
Yesod of Abba, is called baruch, for it is the source of what bestows at the level of memalei kol
almin.
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But what is above Chochmah cannot come at all at the level of memalei kol almin, only as the light
that encompasses all worlds (sovev kol almin).
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For it cannot come into revelation at all so as to be at the level of “filling”; rather, it encompasses

and surrounds, and its radiance shines in concealment; as is known, the inner light and the sur-

rounding light are joined to each other.
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Only, the surrounding light does not shine inside the vessel in an inward and revealed manner, for
its light is great and the vessel does not bound its light at all;
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yet even so, a radiance from the surrounding light shines inside the vessel in concealment, for the

surrounding [light] burnishes half of the vessel from outside, as is explained elsewhere.
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This is [the meaning of| what is written, “And Chochmah (wisdom) is found from ayin (nothing)”:
for Chochmah is the beginning of revelation, and therefore from Chochmah onward the aspect of

the chain of descending worlds (hishtalshelus) applies.
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For Binah (understanding) receives from Chochmah, and from Binah [the flow] is drawn into the
emotive attributes (middos) by way of cause and effect; therefore Chochmah is called “blessed.”
But of Chochmah [as it comes] from Keser it is written, “it is found from ayin,” not in the manner of
hishtalshelus;
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therefore it says “is found,” etc. And Keser (the Crown), too, is drawn from the Malchus of the
Infinite One (Ein Sof), which is only a level of light and radiance from the Emanator Himself, as in

the analogy of radiance, which effects no change in the essence, etc.
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(Therefore our Sages, of blessed memory, called Him the Holy One, blessed be He: He is the level of
the light that encompasses all worlds (sovev kol almin), that which is above hishtalshelus, and
therefore He is called “holy”; and concerning this the language of acknowledgment is used, “We
acknowledge You” (modim anachnu lach), as is explained concerning blessing and acknowledg-
ment in the explanation of the verse “You have set all the borders of the earth,” and in the dis-
course beginning “Yehudah, you....” And the level of the light that fills all worlds (memalei kol

almin) is what is drawn down in the manner of hishtalshelus, and it is called “blessed.”
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And because the encompassing [light] shines into the filling [light], only that its radiance shines in
concealment, therefore the two levels, “holy” [and] “blessed,” are all one name: that He, may He be
blessed, is sovev kol almin and memalei kol almin. See what is written at the end of the discourse
beginning “Keep My Shabbosos,” on the meaning of “I am Havayah,” that all is one; see there.
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Seemingly, it could be said that this is the matter of the three levels in the Kedushah: “Holy,”

“Blessed,” “He shall reign.” “Holy” is the level of Keser; from it [the flow] is drawn into Chochmah,

and this is “Blessed”; and afterwards it is drawn to the level of Malchus (sovereignty), as in “and

King Shlomo shall be blessed,” and this is “He shall reign.”
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However, Zohar HaRakia, in Parshas Bereishis there, explains “He shall reign” as a supernal draw-
ing-down of its own, apart from the drawing-down of “Blessed,” etc. And the two aspects of baruch
mentioned above are also the matter of “opening with baruch and closing with baruch,” which is

explained elsewhere, in the discourse beginning “To understand the matter of the blessings.”)
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2. The meaning of “the Academy of the Firmament” is this: it is written, “And there was the likeness
of a firmament over the heads of the living creature (chayah), like the color of the ice,” etc.
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There are lower chayos and upper chayos. The lower chayos are the chariot of [the worlds of]
Beriah, Yetzirah and Asiyah, the camp of Michael [and] the camp of Gavriel, and the firmament

above their heads is from the level of Malchus (sovereignty) of the World of Atzilus (Emanation).
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The upper chayos are the Patriarchs, Avraham, Yitzchak and Yaakov, [who are] Chesed, Gevurah
and Tiferes of Atzilus, and the firmament above their heads is the level of Binah (understanding).
As is written in the Zohar, Parshas Vayakhel, at the end of 213a, on the verse “The heavens, the
heavens”: two levels of heavens, namely the upper heavens and the lower heavens, and these are

the two levels of firmament mentioned above.
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As is written in the Pardes, in the entry rakia (“firmament”); and see what is written on this subject
on the verse “He gives snow like wool.” The reason Binah (understanding) is called “firmament” is
as explained elsewhere, on the verse “Praise Him in the firmament of His strength”: the matter of
the three levels, light, water [and] firmament, which are the three levels Keser, Chochmah and
Binah.
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For, by way of analogy, in a person the “light” is the level of the source of wisdom, and it is called

maskil, which is the source of the intellect; what is afterwards drawn from it, the revelation of the

intellect, is called “water”; and afterwards, when the intellect comes to actual comprehension, it is

called “firmament.”
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For “firmament” is as it is written, “a firmament like the color of the ice”: ice is water that has con-

gealed. For water moves, whereas ice cannot be changed or diverted.
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So too, when the intellect has already been drawn into the level of comprehension, it is called
“ice,” etc. See what is written in the discourse beginning “On the eighth day he sent,” on “He casts

forth His ice like crumbs.”
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Therefore “Binah (understanding) nests in the Throne,” which is what shines in the Higher Gan
Eden. Of this it is said, “And a river goes out from Eden to water the garden”: for only after [the
light] has been drawn into the level of Binah and comprehension can it shine for the souls in Gan
Eden.
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Whereas the level of Chochmah (wisdom) is still above comprehension (see on this in the explana-
tion of the verse “And [G-d] spoke..., ‘I am...,”” and in the discourse beginning “See, I give”).
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Therefore the Higher Gan Eden is called “the Academy of the Firmament”: for the level of Binah is
called “firmament,” being the firmament upon the upper chayos, as mentioned above, and its
spreading forth and being drawn down to shine in the Higher Gan Eden is called “the Academy of

the Firmament.”
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And specifically from the level of Binah, which is the level of “firmament,” that is, when the light is

drawn into the bounds of comprehension, from this Gan Eden can be drawn forth, so that [the
souls] will delight in the radiance of the Shechinah (Divine Presence) in actual comprehension
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(see what is written in the discourse beginning “Go forth” (Lech lecha); see Sefer Shel Beinonim
(Tanya), Part 11, end of chapter 5; and see Zohar HaRakia, Parshas Vayakhel, on folio 212a).
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Now, those who merit this rank of the Academy of the Firmament, which is a very high level, whose

root is the firmament upon the upper chayos, that is, Binah of Atzilus, which shines in the Higher

Gan Eden, and [for whom]| “the Holy One, blessed be He, comes to delight with them” in Gan Eden,

which is the radiance of Keser and Chochmah of Atzilus:
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all this is a very lofty level, and it is through occupation with Torah for its own sake, through which
one draws down added light in Gan Eden; as it is written, “Its ways are ways of pleasantness,” and

as is explained in the discourse beginning “See...,” etc.
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This was the entire occupation of the Tannaim and the Amoraim; and Rav Yehudah would pray
[only] once every thirty days.
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For the matter of Torah and prayer is that prayer is, by way of analogy, like a preface and prepara-
tion for occupation with Torah. For prayer is to contemplate the greatness of the Infinite One (Ein

Sof), blessed be He: how “His greatness is unsearchable,”
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and how, for the whole chain of descending worlds (hishtalshelus), from the head of all levels to the
end of all levels, the source of their coming into being and of their life-force is only from a single
radiance alone, which is, by way of analogy, only like a drop compared with the sea; and more than

that: there is no comparison, etc.;
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and therefore, whatever is closer before Him, may He be blessed, is more in a state of self-nullifica-
tion (bittul), because it is specifically “before Him” that “all is considered as nothing,” and “no

thought can grasp Him at all.”
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From this contemplation there will follow worry and bitterness, along the lines of what our Sages,
of blessed memory, said: “The secrets of the Torah are transmitted only to one whose heart worries
within him.” Certainly this does not mean sadness, G-d forbid, for the masters of the truth kept
very far from sadness.
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Rather, it means that his heart will worry and be embittered because it is impossible to grasp a rev-
elation of the essence of His G-dliness, may He be blessed; for even the revelation in the higher
worlds is only like a single drop, etc., as mentioned above.

12207 1219 R (7521 1791 .99 7192 RDYAN 1awnn 1Y wnn 772 07K N3 3”Rwn

But as for the level of the Infinite One (Ein Sof), blessed be He, Himself, “no thought can grasp Him
at all.” All this is the matter of prayer.
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As is explained on this in the discourse beginning “And it shall be, from one New Moon to the
next,” etc., in the explanation of the matter of “lovesick.” Now, concerning occupation with Torah

it is said, “The precepts of Havayah are upright, gladdening the heart.”
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(See what is written in the discourse beginning “Command... My offering,” in Parshas Pinchas.)
And since it says “gladdening,” it implies that at first it was not so, namely because his heart wor-
ries within him, in the manner mentioned above.
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Nevertheless, through occupation with Torah his heart will rejoice.
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That is: although “His greatness is unsearchable” and “no thought can grasp Him at all,” yet
through occupation with Torah, which the soul does grasp, through this it grasps and is enclothed
in the Holy One, blessed be He, Himself; for “the Torah and the Holy One, blessed be He, are all

one,” as is written in [Sefer Shel] Beinonim, Part I, chapters 4 [and] 5; see there.
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See what is written on this in Parshas Acharei, on the verse “For on this day He shall atone,” etc.

And this is the meaning of “Israel is bound to the Torah, and the Torah to the Holy One, blessed be

He”:
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like a knot, which joins two separate things so that they are tied and united together in a firm and
strong bond, as in “And the soul of Yehonasan was bound up with the soul of David.”
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Now, [the reason for] the mitzvah of reading words of Torah aloud, in speech, is this. It is explained
in Sefer Yetzirah that “the ten Sefiros of nothingness (beli mah) are like a flame bound to a coal.”
By way of analogy, the flame, while it is within the coal, is in a state of concealment
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(see what is written at the end of the discourse beginning “For on this day He shall atone,” on the
level of the Supernal Rock, “the Rock of our lives,” which is the source of all that comes into being,
etc.), and to draw the flame out of concealment into revelation is done by a wind (ruach) blowing
with force.
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So too, by way of analogy, through the breath of the mouth of one who speaks words of Torah,
which is the level of “a speaking spirit” (ruach memalela), he thereby draws the light of the Torah
from its source, out of concealment into revelation
0°3°wnn 071272 %3 19 KRy 0°PN1 RNTIRD) 23 QW 71T WP 7770 [wnpn naakal PrRARD 1°°91)
.12
(see Iggeres HaKodesh, at the end of the section beginning “And David made a name,” on “and
through the Torah the world is sustained,” etc.: for through their speech they draw down, etc.).
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This is why we bless [G-d as|] “Who gives the Torah,” in the present tense. For the root of ruach
(breath) is very high, as it is written, “until a spirit (ruach) is poured upon us from on high.”
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And as is written in Sefer Yetzirah: “the ten Sefiros,” etc., “like a flame bound to a coal,” etc., “One:
the spirit of the living G-d,” etc.; for through the spirit the level of fire is afterwards drawn forth as
well, which is the revelation of the flame, etc.; see there.
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See what is written at the end of the discourse beginning “On the eighth day, Atzeres,” on “And I
have put My words in your mouth,” etc., [and] “what comes forth from the mouth of Havayah,” etc.;
and see what is written at the end of the discourse beginning “The matter of the recital of the
Shema,” on the meaning of “one who reads in the Torah.” But this breath (ruach) all depends on
what the person is.
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And the Tannaim and Amoraim, who were of the level of the mature intellect (mochin degadlus),
had the power to draw down through their speech the revelation of the light of the Torah and the
flame, etc., which is the level of the Name Havayah, as it is written, “For Havayah your G-d is a con-
suming fire.”
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Therefore they were able to perform great miracles and wonders. This is [the meaning of] what
Rabbi Pinchas ben Yair said, “Ginai, divide your waters for me.” That is: sea and dry land are the
concealed world (alma de’iskasya) and the revealed world (alma de’isgalya), namely the conceal-

ment and the revelation within the order of the chain of descending worlds (hishtalshelus).
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But the revelation of the Infinite Light (Or Ein Sof) that is drawn down through the Torah is from
above the order of hishtalshelus, and before it the concealment and the revelation in the chain of
the worlds are equal, etc.; and this is the level of “from one end of the heavens to the other end,”

etc.
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As is written in the Zohar, Parshas Terumah, end of 137a: “The end of the heavens: this is the upper

world,” and it is the level of the concealed world, etc.
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Whereas to the Infinite Light (Or Ein Sof), blessed be He, the notion of an “end” does not apply,
G-d forbid, for it is not bounded, G-d forbid. Therefore, through the drawing down of the light that

comes through the Torah, he caused the river to divide its waters for him, etc.,
q70n APYRRRY I TowRT A ™Mw RODINRT RMPYY R°DONKRT XYY nwah oo 987 173y
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as in “He turned the sea into dry land”: for the concealed world and the revealed world are equal
relative to this drawing-down, which is from above the order of the chain of descending worlds
(hishtalshelus).
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As is explained elsewhere on the verse “For your love is better than wine,” etc. (See what is written
at the end of the discourse beginning “And these are the names,” and in the discourse beginning “I

b

have come into My garden,” on “Your thoughts are very deep,” and in the discourse beginning

“And I was with Him as a nursling (amon),” on “Your statutes have been songs to me,” etc.)
¥5221 ¥R 3”2 1IW° 791N 1737 °2 Yo7 XKN2°Nna TInDD 0911 O PRI NINYAT I
Now, these souls are the ones who merit to learn in the Academy of the Firmament. For the Torah
exists also in the World of Atzilus (Emanation) and in Beriah, Yetzirah and Asiyah,
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as, for example, the mitzvah of tzitzis, which is of sheep’s wool; and this matter in Atzilus is as it is
written, “And Yaakov separated the lambs,” and it is written, “and the hair of His head like clean
wool,” and as is explained elsewhere. Likewise, the four sections of the tefillin are, in Atzilus, the
four mochin, etc.,
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and the knot of the tefillin, which is [shaped as the letter| dalet, is, on high, the level of the outer di-
mension (chitzoniyus) of Malchus of Tevunah. This is like below: the straps are made from the out-
er skin, whereas the parchment on which the sections are written is made by scraping and pre-

paring the hide, etc.
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So too above, the knot is the level of the outer garment in Malchus (sovereignty) of Tevunah, which
is the level of the garment of thought. There are several levels in the garments of thought.
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By way of analogy, in a person: when his thought is on a matter of wisdom, in G-dly wisdom, which

is the Torah, this is the level of an inner garment of thought, for his soul is enclothed in this

thought, which is very lofty.
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At times he thinks about other branches of wisdom that are needed for the wisdom of the Torah,
such as astronomy or grammar and the like, and these are intermediate garments; and at times he

thinks about physical matters, which are the coarse garments of thought, etc.
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Likewise, in the same way it will be understood above: in Malchus (sovereignty) of Tevunah there
are three skins, inner, intermediate and outer, that is, three levels of garments for the light of

Binah (understanding),
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just as in thought, too, there are the levels of thought, speech and action, as is explained elsewhere.
And the level of the outer garment is what is called the knot of the dalet in the tefillin, which is, by
way of analogy, the outer skin, etc.; and it is the level of the garment of the Chashmal, which is

from the outer dimension (chitzoniyus) of Binah, etc.
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Now, our Sages, of blessed memory, said, “Fortunate is he who comes here with his learning in his
hand” (and see what is written in explanation of this on the verse “When you come into the land,”
in Parshas Behar): through this he merits to learn in Gan Eden as well what tzitzis and tefillin are in

Atzilus, etc., and likewise all the mitzvos.
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However, there are several places above where they learn, as is written in the Zohar; and see what
is written in Parshas Mikeitz, in the discourse beginning “The mezuzah on the right and the
Chanukah lamp on the left,” on “And he spoke three thousand parables,” etc. And the Academy of
the Firmament is the souls in the Higher Gan Eden, where Chochmah, Binah and Daas of the World

of Atzilus (Emanation) shine, as mentioned above.
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3. Now let us return to our subject, to understand the matter of this study of the baheres: how does
it apply above, in Gan Eden? But first we must understand what is stated in Etz Chaim, Shaar 48 and
Shaar 49, chapter 3: that kelipas nogah (the glowing husk) of Atzilus is good and evil, half of it
good, and the half facing outward evil.

likuteitorah.com/likkutei-torah/tazria/ 73

16



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 6 Y297 RN2°Nn2a o35an Xp n*bymn 2789 1”17 RAni1...

M2 RITY IR D PTIIRDT NIPOXRT TA11 NEOOR 9D D95 9w PR DR 129 PR TIRDDT
TR 2237 M1 1 PERM YRR RITW KPR IR121D MPOR

For seemingly this is not understood at all: how can one speak at all of a kelipas nogah of the World
of Atzilus (Emanation)? The meaning of Atzilus is known to be the level of G-dliness, as is ex-
plained elsewhere, that it is from the term “and He drew (vaya’etzel) from the spirit,” said of
Moshe.
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If so, how can one speak of kelipos (husks) of Atzilus? And all the more so, that half of it is evil! We

must also understand what is stated in the Zohar and in Etz Chaim, Shaar Leah and Rachel, chapter
7: that the cause of the afflictions (nega’im) is the withdrawal of the light of Abba.
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This is why the Targum of tzara’as is segiruta (“closing”): when the light of Abba is hidden and
closed off and does not shine in Z’eir Anpin (the emotive attributes), the affliction is drawn forth
and comes.
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Therefore it says, “and he shall be brought to the kohen,” for the root of the kohen is in Chochmah
(wisdom): the remedy of the affliction is by drawing down the light of Abba,

K97 930 INX RIT RT .NN20M07 NMYR 27V R XD NOWRA2 [x pon ama) K72 3Y) 17127 97 3N
LINRA R P 17V °PAW [nx%oy nnon] 721 11°°7 RPN

and this is through the kohen. (See the Zohar, Part I, Bereishis, 31a, on the verse “opposite the
frame (misgeres)”: “This is a closed place that is not open,” that is, Supernal Chochmah, which is

called Eden, [of which it is said,] “no eye has seen”;
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“except through one narrow path,” which is explained in Sefer Hadras Melech, section 116, [as]
Yesod of Abba, “which is known in concealment toward it,” that is, it shines into Binah and into
Z’eir Anpin and Nukva. And as is written in Etz Chaim, Shaar 47, chapter 3, on the meaning of “You

have made them all with Chochmah”:
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that in Atzilus the Infinite Light (Or Ein Sof) is enclothed in Chochmah, and through it shines in all
of Atzilus, etc. But the meaning of segiruta is that the light of Abba is closed off completely and
does not shine even through the narrow path mentioned above.
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This is along the lines of what is written there in Etz Chaim, that Beriah receives only from Binah,

etc.; see there. And when the light of Abba is closed off in this way from the level of Z’eir Anpin of
Atzilus, from this the affliction is drawn forth. And see Me’orei Or, the letter nun, section 7.
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That the remedy for this is through the kohen can be explained along the lines of what is written in

the Zohar, Part II, Yisro, 67b: that the kohen serves and draws down from the level of the Holy of

Holies, which are the first three [Sefiros], Keser, Chochmah and Binah.
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And in Parshas Eikev, folio 271a, end, on “Blessed are You”: “You (Atah) are a kohen forever”: the
level of the kohen, which is called Atah (“You”), draws down from the level of Baruch (“Blessed”),
Supernal Chochmah, etc. And see further in Parshas Balak, 193b.)
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But when the light of Abba, which is the level of Supernal Chochmabh, is closed off and hidden,

then, even though the light of Binah shines in Z’eir Anpin, nevertheless afflictions can come into

being

DPYRY N1 9100 TR MmN T7IRO% 1T am (Ggle) v PN RITW 1¥° 717 1°PIYNR 1°397 711°2 %))
A3 NPT 9917 (1909 By Ax] DPAYR 1137 IR RO 5 by Axw]

(for “from Binah judgments are aroused,” since it is the source of yesh (existence), etc.). This too is
seemingly puzzling: how can it be that although the light of Binah shines, the affliction can never-

theless occur?
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Let us first preface what is written in Etz Chaim: that the Name Kel is in Chesed, the Name Elokim
in Gevurah, and the Name Havayah in Tiferes. Now, the Name Havayah is the first and greatest of
all the Names.

3 RIT 737 [nxon 123 7om] NPAM 1370w MDY NITAT NOWAT 9702 "W 5w K1Y NIRaN 1n?)
T2 YR RITY TOM N9°001 MIaN 1Y owa

Why then is Tiferes, which is third in the order of the drawing-down of the supernal attributes,
whose order is Chesed, Gevurah, Tiferes, called by a Name loftier and higher than the Sefirah of

Chesed, which is first among the attributes?
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The Maggid, may the memory of the righteous and holy be a blessing, answered this: as is known,
the shattering of the vessels (sheviras hakeilim) that took place in the World of Tohu (Chaos) was

because each attribute stood by itself,
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and there was no inter-inclusion of the attributes with one another. And the matter of the World of

Tikkun (Rectification) is that the inter-inclusion of the attributes came about, so that one needs the

other: Chesed (kindness) included with Gevurah (restraint), and Gevurah with Chesed.
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And through what does the inter-inclusion come about? For this inter-inclusion is the joining of
two opposites, Chesed and Gevurah, fire and water. This comes about through the radiance of the
Infinite Light (Or Ein Sof) that shines in them: through this they are in a state of self-nullification
(bittul) to the Infinite Light, blessed be He, that shines in them, and thereby they can join together.
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This is the meaning of “He makes peace in His heights”: that no attribute should be so dominant
that it cannot join with the attribute opposite it, as it was in the World of Tohu; but rather that it be

included also with its opposite, because of the self-nullification, etc.
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Now, although the Infinite Light (Or Ein Sof), blessed be He, shines in the attributes of Chesed and

Gevurah of Atzilus, for “He and His vessels are one” (ihu vegarmohi chad), nevertheless each at-

tribute is called by a Name of its own.
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That is, this one is the level of Chesed, and therefore it is the Name Kel, as it is written, “The kind-
ness of Kel is all day long”; and this one is the level of Gevurah and is called the Name Elokim.

Thus they are, after all, two opposite levels.
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That is because only when the Infinite Light, blessed be He, shines in the supernal attributes in
great revelation does the inter-inclusion and unification of the attributes come about, so that they

become truly one.
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This is the meaning of “Havayah is One”: that the attributes be truly united, so that they are not
“separated branches”; and this comes about through the drawing down into them of the Infinite
Light (Or Ein Sof), blessed be He, for “He is not any of these attributes at all.”
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For the ches [of echad] signifies the seven firmaments and the earth, which is the dimension of
above and below, and the dalet is the four directions of the world, east, west, north and south;
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that is, the six extremities, whose root is in the six supernal attributes. And through the revelation
of the Infinite Light, blessed be He, in them, which is the matter of the alef, the Master (Aluf) of the
world, they are united as truly one.
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However, when the Infinite One, blessed be He, does not shine in them in great revelation, but only
according to the level of light that belongs to that particular attribute, then the attributes are
Chesed, a level by itself, and Gevurah, by itself.
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Only when inter-inclusion is needed does the Infinite Light shine in them in great revelation, be-
yond their own measure, and through this the attribute is included in its opposite, so that they be-

come truly one.
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It follows that the Infinite Light, blessed be He, does not shine in them constantly (that is, in great
revelation), but only at times, at a time of favor, when they need to be included in each other in

complete unity.
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Now, this unity and inter-inclusion between the attributes of Chesed (kindness) and Gevurah (re-
straint) is through Tiferes (beauty), whose attribute is that it mediates between Chesed and

Gevurah,
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and it is the level of inter-inclusion; and it is into it that the radiance from the Infinite One, blessed
be He, is drawn and shines in great revelation. As was explained above, Tiferes is called “holy” be-
cause there is drawn into it from the level of Keser (the Crown), which is above the order of the

chain of descending worlds (hishtalshelus)
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(see Iggeres HaKodesh, in the section beginning “And the work of tzedakah shall be peace,” and
the Zohar, Part II, Terumah, 175b, on the verse “and the middle bar”). And through this revelation
the inter-inclusion of the opposites comes about: that is, it is what joins Chesed and Gevurah and

draws this revelation into them.
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It follows, then, that since the entire nature and essence of the attribute of Tiferes is the inter-inclu-
sion of the attributes in complete, true unity, there must necessarily be in it the radiance of the

Infinite Light constantly,
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since this is the attribute of Tiferes, namely, inter-inclusion (and see the Ramaz, Parshas Yisro, on
folio 78: “Now, in every Tiferes Chesed and Gevurah are encompassed together as one,” etc.).
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And inter-inclusion cannot exist without the radiance of the Infinite Light. Therefore Tiferes is
called by a Name loftier and higher than all the attributes, namely the Name Havayah, since there
must necessarily be in it a revelation of the Infinite Light constantly (and see what is written in the

discourse beginning “Arm yourselves”).
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Whereas in Chesed and Gevurah there is no radiance of the Infinite Light in the way there is in
Tiferes, except at the time when the unity is drawn down, which is the matter of “You have made
Him King above and below and to the four directions”: for then the inter-inclusion of the attributes
comes about, so that they are included in each other in complete unity; but not constantly, as men-
tioned above.
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Now, according to this, the matter of kelipas nogah (the glowing husk) of the World of Atzilus (Ema-
nation) will be understood: it is called by the name kelipah although it is on the level of Atzilus; and
since it is on the level of Atzilus, you are compelled to say that it receives a radiance of G-dliness,
and nevertheless it is called kelipas nogah.
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The explanation is this: the inter-inclusion that exists in the Ten Sefiros of Atzilus, in which the ra-
diance of the Infinite Light (Or Ein Sof) shines so that they are included in one another, as men-

tioned above, is a level that is not present at all in the nogah of Atzilus.
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Rather, the attributes in kelipas nogah of Atzilus are “separated branches”: the Chesed is not in-

cluded with the Gevurah, and they do not unite with each other at all.
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As is known, the waste from the shattering of the vessels (sheviras hakeilim) of the World of Tohu
fell into kelipas nogah, and the first of them is kelipas nogah of Atzilus; and in the World of Tohu
there was no inter-inclusion, and all the more so after the shattering of the vessels, etc.
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Therefore the Infinite Light (Or Ein Sof) is not drawn into them and enclothed in them at all in the
way it is enclothed in the Atzilus of holiness, since they are not a vessel for the revelation of the
Infinite Light, which rests only in a place of self-nullification (bittul) and a place of inter-inclusion,
etc.; rather, it shines upon them only as an encompassing light (makif), as is explained elsewhere

on the verse “See, the fragrance of my son,” etc.
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Therefore they are called kelipos, for a kelipah (husk) is something that has no taste and no mois-

ture, etc., as with the fruit.
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(It may be said that the Name Mabh is called “the watering of the tree,” the level of moisture and the
drawing down of the Infinite Light, through which true inter-inclusion comes about, so that they
become one; by way of analogy, it is the nature of water to bind, for the particles of flour become

one mass through the water.
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And this revelation comes about because they are first in a state of rectification (tikkun), in the
manner of “soft as a reed,” etc., so that afterwards “the Holy One, blessed be He, dwells in a com-
plete place”; and this is the revelation of the Name Mah within, “which is the path of Atzilus and is

the watering of the tree,” etc.
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Whereas kelipas nogah of Atzilus derives from the World of Tohu, from the shattering of the ves-
sels, in which there is no inter-inclusion at all; and even its self-nullification is in the mode of yesh
(self-existence), as is known from the matter of “See: mah (‘what’)!”, which makes a yesh and a

‘something’ out of its own self-nullification, etc.
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Therefore the level of the Name Mah within is not drawn into them at all, and so they are called ke-

lipos, for they have no moisture from the level of “the watering of the tree,” etc.)
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From Kkelipas nogah of Atzilus there is afterwards drawn into Beriah, Yetzirah and Asiyah the level

of actual yesh, and “the host of heaven,” etc. With this, what is stated, that kelipas nogah is half
good and half evil, will also be understood.
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The explanation, as is known: evil came into being because of the shattering of the vessels in the

World of Tohu, and the shattering came about because they were “separated branches”; and from

this the level of evil afterwards came into being in the chain of descent (hishtalshelus).
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Now, from the shattering of the vessels of the World of Tohu [fragments] fell into the nogah of

Atzilus. Therefore, although it receives from Atzilus, and therefore its half that faces inward is

good,
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yet because even in this half there is no inter-inclusion at all, and consequently the revelation of

the Infinite Light does not shine in it in an inward manner, as mentioned above,
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therefore it can be that its outward-facing half is evil (just as the kelipos came into being from the
World of Tohu, etc.
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With this will be understood the saying of our Sages, of blessed memory, in the Midrash Rabbah at
the end of Parshas Naso, end of section 14, on the verse “And there has not arisen another prophet
in Israel like Moshe”: “In Israel none arose, but among the nations of the world one did arise,” etc.,
“this is Bilaam son of Beor,” etc. Now, Moshe’s prophecy was from Atzilus; if so, how did a prophet
like Moshe arise among the nations of the world? Rather, the explanation is that Bilaam’s prophecy
was from kelipas nogah of Atzilus, etc.)
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4. According to this, what was said above in the name of the Zohar and Etz Chaim will also be un-
derstood: that the withdrawal of the light of Abba from Z’eir Anpin (the emotive attributes) is the

cause of the coming into being of the affliction.
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The explanation is this: the Infinite Light (Or Ein Sof) is enclothed specifically in Chochmah (wis-
dom), as is written in Sefer Shel Beinonim (Tanya), chapter 35, in the gloss; therefore, for there to
be complete inter-inclusion in Z’eir Anpin, this comes about through the revelation of the light of
Abba.
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(And although it comes about through Tiferes, this is as is written in Pri Etz Chaim concerning the
kadosh of the Yotzer blessing: the meaning is that Tiferes, which is called vav, ascends and receives
a radiance from Supernal Chochmah, which is called kodesh, and through this it is called kadosh.
See what is written on this in the explanation of the verse “And I shall be sanctified among the chil-

dren of Israel,” in Parshas Emor.
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And although we said above that Tiferes is called “holy” because it receives from the level of Keser,
that is because the light of Keser shines in Atzilus through Supernal Chochmah, as is written in Etz
Chaim that the Infinite Light is enclothed in Atzilus in Chochmabh alone, etc.)
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Therefore, when the light of Abba shines, in which the Infinite Light, blessed be He, is enclothed,
and through this the inter-inclusion and unity of the Ten Sefiros of Atzilus come about, then kelipas
nogah of Atzilus cannot draw nurture from the level of the skin of the Supernal Man,
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that is, the level of Z’eir Anpin; since in it [nogah] no radiance of the Infinite Light shines so that

[its attributes] would be included together, for the root of nogah is from the shattering of the vessels

of the World of Tohu, in which there is no inter-inclusion.
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However, when the light of Abba withdraws from Z’eir Anpin, then there is no inter-inclusion in the
attributes of Atzilus, as mentioned above, for inter-inclusion comes chiefly through the radiance of
the Infinite Light that shines through Chochmabh.
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And then, because this inter-inclusion is not there, kelipas nogah (the glowing husk) of Atzilus can
draw nurture from the skin of Malchus or of Z’eir Anpin. This is the matter of the affliction: that ke-

lipas nogah of Atzilus draws nurture from the skin of Z’eir Anpin and Nukva of Atzilus.
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Therefore the remedy for this is “and he shall be brought to the kohen,” which is the drawing down
of the light of Abba, which repels the external forces, so that the kelipos draw nurture only from the

hairs of Nukva and not from the skin itself.

X177 Q77 °2 DIpPn INIRD 077 mp'?non 173y N7 OTN2 noOR? NPT 1325 N3 RIT VAT TIm

N7ty

Now, the affliction is a white baheres. By way of analogy, below, in a person, it is the withdrawal of
the blood from that place, for “the blood is the soul.”

R QTR *>132 RITY 71°00 0900 N2 aeynd TN NDIOY 17721 WYl 1MTPAY AYW2 INR°22 WA

219 13 INIRNA PN N9 N2 MPPN0T 7Y K17 RIR IR MIPON0TY 07

See what is written in the explanation of “When they put ‘we will do’ first,” and in the discourse be-

ginning “To My mare.” So too above, [there is] the level of “Chochmah gives life,” and this is the

level of Adam, alef [and] dam (“blood”); and the withdrawal of the light of Abba is the withdrawal of

the level of “and Chochmah gives life” from that level of skin.
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And this is the matter of the baheres. See what is written on this also at the end of the discourse be-

ginning “On the eighth day, Atzeres”: that the baheres is what holds back the flow of influence and

the drawing down of life-force. And see Me’orei Or, the letter beis, section 8.
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Afterwards, when there is white hair, kelipas nogah draws nurture from the skin through the white
hair, etc., and therefore quarantine is needed. (The meaning and matter of “skin” will be under-
stood in the way explained above on the meaning of the knot of the tefillin above, which is from the

level of skin, etc.
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In the same way, here too will be understood the meaning and matter of kelipas nogah of Atzilus
drawing nurture from the skin of Z’eir Anpin.
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And see Etz Chaim, in the discourse on the afflictions, there: “And therefore, in place of three
lights that go out and rectify Leah and Rachel,” etc.; “and do not wonder at this, for the affliction is
not impurity in itself, but only a level of harsh judgment,” etc.; see there. That is: from the afflic-
tion nurture is afterwards drawn for kelipas nogah of Atzilus, etc., and this is the impurity when the
affliction is pronounced impure. And see the Ramaz at the end of Parshas Tazria.)
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With this, the matter of “if the white hair preceded the baheres, it is pure” will be understood. For
this is how things are: kelipas nogah of Atzilus does draw nurture from the hairs of Nukva,

JOXRT ANAAR AYDWT 2120 11°°0) 7p°1° ar® N1 1o RPN 1TNIR RO2 772p0W NRRA °2
for since the Holy One, blessed be He, created them, they must necessarily have nurture, namely
from the last flow of influence of Atzilus,
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that is, the level of hairs, which grow from the skin. The hairs are the very last level, lower even
than the skin; for from the skin blood comes out through a puncture
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(and if so, the very essence of the light and life-force from the level of Supernal Chochmah, which
is enclothed in the blood, is enclothed in it; and see the Likkutei Torah of the Arizal, Parshas

Vayera, on the matter of the pulse, etc.), which is not so with the hairs.
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Therefore they are given nurture from the hairs; and since the white hair came before the baheres,
they have no nurture in the skin, only from the hairs, and therefore it is pure.
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But if the baheres came before the white hair, this means that nogah of Atzilus has nurture from the
skin of Nukva; for the Targum of tzara’as is segiru: “the closing of the light,” which is the mochin

of Abba that have not been revealed in Z’eir Anpin and Nukva.
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This is the matter of the baheres: it holds back the circulation, flow and spreading of the soul and
the life-force in that place. And spiritually, above, this is the holding back and prevention of the

revelation of the intellect (mochin) of Abba, etc.; and so with all four appearances of afflictions.
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Therefore, when the baheres preceded the white hair, kelipas nogah (the glowing husk) of Atzilus
draws nurture from the very essence of the skin of Nukva through the white hair, etc., the nurture

being named after the white hair
WO YW '{3’? 5722 AWITP2 11"?37.'! '[:!f? wow 2Py '{'.'Iz? 12391 Y7101 AWy [ nmyo) MIYo 1 )
27y R”12 2”2 W”ndY [1pao) 18 AW 077992 WD) 1D TI’-.')’Z?P'T '[3’? 973 I MY NP1 ARYI (e

(2 Ban Ty

(for “He made one opposite the other,” as is known from the matter of Lavan and Yaakov: there is
the supernal whiteness in holiness, the white garments and “the hair of His head like clean wool,”
and opposite it there is also the “white” (lavan) of kelipah, etc.; as is written in the Pardes, Shaar 3,

chapter 7, and as is also explained elsewhere on the verse “The mound is witness,” etc.).
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Now, from kelipas nogah of Atzilus [nurture] is afterwards drawn also into Asiyah, where the depths

of the kelipos are. Therefore, if the baheres preceded the white hair, it is impure and requires recti-

fication through quarantine, etc.
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[In a case of| doubt, “the Holy One, blessed be He, said, ‘Pure,” and the whole Academy of the

Firmament said, ‘Impure.’” For according to the comprehension of the Academy, this is the law of

the Torah: every doubt in a Torah law is [resolved]| stringently.
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But the Holy One, blessed be He, said, “Pure”: that is, here it does not make impure unless the ba-

heres certainly came first; but if it is a doubt, and it is not known to us whether the baheres came

first, it is pure.
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Even though it may be that the baheres came first, nevertheless here it is a decree of Scripture that
whatever is a doubt to us, where it is not known to us that the baheres came first, is not impure.
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This is either because, as long as it is not known that the baheres came first, no more nurture than

is proper is drawn to them, or because no arousal of judgments will come from this nurture.
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(Some reason can be found for this, that in this doubt concerning the impurity of tzara’as the mat-

ter depends on knowledge, based on what the Ramaz writes at the end of Parshas Tazria. These are

his words: “Understand a great matter: the impurity of tzara’as is not like all other impurities, for

its impurity is not known, and it does not make impure, until the kohen comes, as is known,” etc.

End of quotation.
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See there the reason, according to Etz Chaim. If so, even with tzara’as that is fit to be certainly im-

pure, it is nevertheless a decree of Scripture that it does not make impure until the kohen comes

and its impurity becomes known from the kohen, etc.;
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therefore it may well be said that the reason this doubt is pure is that whatever is a doubt, where it
is not known that the baheres came first, is pure.) And similar to this is the matter of a doubtful
mamzer, as our Sages, of blessed memory, said: a certain mamzer may not enter [the

congregation], but a doubtful mamzer is fit by Torah law to enter the congregation.
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5. But we must understand: although the Academy of the Firmament merited this revelation, that
the Holy One, blessed be He, said “Pure,” they nevertheless did not know the reason, so that they
said, “Who will decide?” etc.
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The explanation is this. It was explained above that for the Tannaim and Amoraim, whose Torah

was their occupation, it was all to draw down from the Supernal Keser (Crown), from above to be-

low, from the level of the light that encompasses all worlds (sovev kol almin) to the level of Malchus

(sovereignty), which is the level of the light that fills all worlds (memalei kol almin).
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Now, the level of sovev kol almin cannot shine in the vessel in actual revelation, in comprehension,

even in Gan Eden, until the Resurrection of the Dead (as is written in Iggeres HaKodesh, in the sec-

tion beginning “It is known that through an arousal from below,” etc.; see there); only its radiance

shines in concealment,
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for since the inner light and the encompassing light are joined together with each other, a radiance

from the encompassing [light] shines into the inner [light] in concealment, as was written above
vy 193] 17Y03 [ow] 291 10 990 0¥ NXnRn AoPRAY 1°1y2 N1997 w125 18°2° 27y 1IR3 wURY)
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(see what is written in the explanation of the verse “Let them bring a royal garment,” on how the
encompassing [light] burnishes half of the vessel, etc. And see Pri Etz Chaim, Shaar HaShabbos,
chapter 12, on the covering (sechach) of the sukkah, which ideally should be such that stars are
visible through it: these are sparks of the chasadim (kindnesses) that shine from their place
through the openings, etc.;
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and the sechach is the level of the encompassing lights, as is known, but the radiance of the en-
compassing [light] nevertheless shines into the inner light, and this is the matter of the openings,
etc. And see what is written in Iggeres HaKodesh on the verse “And He donned tzedakah like
armor.”) Now, it is known that “today [is| to do them, and tomorrow to receive their reward.”
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Therefore in Gan Eden, when they learned the Torah there by way of receiving reward, then, al-
though the light revealed in Gan Eden is from the level of memalei kol almin,
79717 IR N9 '{3'? [>m23n 71xma] PR 7797 Y7210 RIAW [77pn xnw] APRAY NNANNA 10 °0 5y ax] ”OYNR
LY AMIR (k37 2 kemip] 1721 13907 ¥70I00

nevertheless, because the encompassing light, which is sovev kol almin, shines into the inner light,
they saw the light shining from sovev kol almin; and this is “the Holy One, blessed be He, says,

‘Pure.’”
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As mentioned above, “holy” is the level of Keser (the Crown), sovev kol almin; and according to the
radiance of Keser and Chochmah that shines in Gan Eden, the law is that this doubt is pure.
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However, they comprehended only the revelation of the will, that it is pure; but the light, the inner
dimension and the reason of the will, why this doubt is pure, they did not comprehend.
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That is because this revelation is from the level of the encompassing [light] and sovev kol almin,

which shines into the inner light only in concealment, and not in actual revelation
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(and therefore they comprehended the ruling that this doubt is pure, but the reason, which is the

inner dimension, they did not comprehend; as in the manner of “the skull (Gulgalta) that covers

the brain.”
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For the hidden brain (Mocha Stima’ah), which is the inner dimension of Keser, cannot come into

revelation at all until the Time to Come, when the reasons of the Torah will be revealed; and the

revelation in the Torah as we have it is from the level of the Gulgalta, which is the will, the level of

the outer dimension (chitzoniyus), etc. But this is in “today, to do them.”
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So too in Gan Eden: although it is the level of “to receive their reward,” since the revelation there is
from the level of memalei kol almin, and from the level of sovev kol almin there shines only, in

concealment, the radiance that the encompassing [light] shines into the inner light,
[rxmeno xmn] 07 Y RODMAT RNDAPA SMan M19%37 T°Y 11957 913 219%3 1R 11 1701 11y 100
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therefore this revelation, which is not a complete revelation, is like the revelation from the level of
the Gulgalta that covers the Mocha Stima’ah: they knew the ruling that it is pure, but the reason,
which is from the level of the Mocha Stima’ah, they did not comprehend at all.)
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On the contrary: according to the comprehension in the Academy of the Firmament, which is from
the level of memalei kol almin, as mentioned above, for the firmament is from the level of Binah
(understanding), etc., according to this comprehension they all said “impure,” in accordance with

the law that a doubt in a Torah law is [resolved] stringently.
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They said, “Who will decide? Rabbah bar Nachmani will decide,” for Rabbah bar Nachmani said, “I

am unique in [the laws of] leprous afflictions,” etc.; and therefore he knew the law at its source.
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And he found a verse and expounded it: that it is also written in the Torah that it is not impure un-

less the baheres certainly came first, but a doubtful case of it is pure.
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Whereas according to the comprehension of the Academy of the Firmament, they did not find this
in the Torah, that a doubtful case of it should be pure; they only heard, by way of receiving reward
in Gan Eden, that the Holy One, blessed be He, said, “Pure.”
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But according to their comprehension of the Torah, it seemed to them that it is impure; that is be-
cause their comprehension in Gan Eden is from the level of the light that fills all worlds (memalei

kol almin), etc.
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According to this, it seemed to them that this doubt must be impure, as mentioned above. And what
is above the level of comprehension is called Eden, of which our Sages, of blessed memory, said,
“No eye has seen,” etc., and it is the level of the encompassing [light]; but nevertheless, what the

encompassing [light| shines inwardly, in concealment, this they saw in Gan Eden;
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therefore they grasped that the Holy One, blessed be He, said “Pure,” but they did not grasp the

reason for it, for the encompassing [light] shines into the inner light and the vessel only in

concealment.
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But Rabbah bar Nachmani, who was “unique in nega’im”: that is, his rank was from the level of this
very radiance itself, what the encompassing [light] shines into the inner light; and therefore he is

called “unique,”
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for he is above the rank of all the other sages, who are from the level of the inner light, and for

whom what the encompassing [light] shines into the inner light is hidden;
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but Rabbah bar Nachmani is himself from the level of this radiance of the encompassing light,
what shines into the inner light, etc. Therefore he found its actual reason: that according to the law
written and stated explicitly in the Torah, this doubt must be pure, “since Scripture opened with

purity first,” etc.
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(The matter of this level, that his soul is from the radiance of the encompassing [light], may be ex-
plained along the lines of what is written on the verse “Then Moshe sang,” on “for I drew him out of
the water,” said of Moshe: that is, from the level of the concealed world, which is the level of the

light that encompasses all worlds (sovev kol almin), from there the soul of Moshe was drawn;
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and this is what the encompassing [light] shines into the inner, for “out of the water I drew him”
onto dry land, etc. And see also what is written on the verse “And these are the ordinances,” that

Moshe’s root is from the level of the circles and encompassing lights, sovev kol almin, etc.
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And see what is written in Parshas Yisro, at the end of the discourse beginning “Their appearance
and their deeds,” on the meaning of “Moshe, you have spoken well”; and from there it will be un-
derstood that there can be a drawing of an actual spark of Moshe in Rabbah bar Nachmani, and
this is why he too was “unique” in this level, namely that he was from the level of the radiance of

the encompassing [light], etc.)
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(And see what is written about Eden in the explanation of the splitting of the Sea of Reeds, on “and

He shall wave His hand over the river.”) Now, for further explanation of “the Holy One, blessed be

bR

He, says ‘Pure,’” it may be said according to what is written in the Zohar, Parshas Bo, 36b: “When

the Holy One, blessed be He, appears over the garden,” etc., up to “and it does not separate from

Eden.”
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It follows that this revelation is from the level of Eden, which is the level of Chochmah (wisdom)
and Keser (the Crown); whereas the comprehension of the Academy of the Firmament itself in Gan

Eden is drawn from the level of Binah of Atzilus, which is the level of the upper firmament, etc.
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But the level of the revelation of “the Holy One, blessed be He, comes to delight with the righteous

in Gan Eden” is a revelation from far above the level of Binah.
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See what is written on the verse “I have come into My garden,” etc., and on the Zohar in Parshas
Bereishis, 27b, [on] “I will make him a helper,” concerning the superiority of this revelation, that

“the Holy One, blessed be He, comes,” etc.
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And this is also like the matter explained elsewhere on the verse “And there was a voice from above
the firmament”: “voice” means a drawing-down and revelation from above the level of the firma-
ment and the partition (parsa), and it is from the level of the light that encompasses all worlds

(sovev kol almin).
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So too, this revelation is from above the root of the comprehension of the Academy of the
Firmament, whose comprehension is rooted in the level of the upper firmament of Binah
(understanding).
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But this drawing-down from the level of Eden is “above the firmament,” etc. And all this is drawn to
them because, in their Torah study during “today, to do them,” they also drew down from the level
of the Supernal Keser (Crown), the level of the light that encompasses all worlds (sovev kol almin);
and through this they merit in Gan Eden as well the revelation of this radiance, that “the Holy One,
blessed be He, comes to delight,” etc.
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(See what is written in the discourse beginning “For as the new heavens,” on “and He placed him in

Gan Eden to work it,” etc.)
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One may further explain according to what is written elsewhere, in the discourse beginning “Go
out and see,” on the meaning of “Lift up your hands [in] holiness (kodesh) and bless (u’varchu)
Havayah,” etc.: and this is why He is called “the Holy One, blessed be He”; see there at length. And
this blessing comes through occupation with Torah, as is written in the Zohar, Vayikra, 13a; and
therefore “from their blessing they too will be blessed,” which is why the Holy One, blessed be He,

comes to delight with the righteous in Gan Eden, etc.
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And see the Ramaz, Parshas Ki Seitzei, on folio 278a; he writes: the Academy of the Holy One,
blessed be He, is in Beriah, where the Higher Gan Eden is, and the Academy of the Firmament is in
Yetzirah. (And see the Zohar, Parshas Balak, 203b.)
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Now, the Rambam, at the end of chapter 2 of the Laws of the Impurity of Tzara’as, ruled like the
Academy, that a doubtful case of it is impure; and the Kesef Mishneh writes that this is because the
Tanna Kamma and Rabbi Yehoshua disagree about this at the end of chapter 4 of Negaim, and the

law follows the Tanna Kamma; and although the Holy One, blessed be He, said “Pure,” “it is not in

heaven,” etc.
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However, from Rabbeinu Shimshon, at the end of chapter 4 of Negaim, it is implied that the law fol-
lows Rabbi Yehoshua, because the Holy One, blessed be He, said “Pure,” etc. The explanation may
be given according to what is written elsewhere concerning what our Sages, of blessed memory,

said about Rabbi Meir, that he would say of the impure, “pure,” and show a face (panim) for it, etc.;
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for wisdom is drawn from above through hairs, which are the thirteen tikkunim of the beard: zak-

en, “one who has acquired wisdom,” the root of the thirteen principles by which the Torah is ex-

pounded; and the hairs are contractions (tzimtzumim).
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But when wisdom is in Keser, there it is in great expansiveness, the level of the Infinite (Ein Sof);
and this is the meaning of “and show a face for it”: he would shine and draw down from the level of
the Face (panim) of Arich Anpin, which is free of hairs and above the level of the contractions (and
see what is written about this at length in the explanation of the verse “These are the journeys”).
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Therefore he was able to say even of the impure, “pure,” etc., and this was the matter of Rabbi Meir.
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But most of the sages of his generation comprehended the Torah only as it had already been drawn
into Chochmah of Atzilus, which receives through the hairs of the thirteen tikkunim of the beard;
and this is [the meaning of] “the unripe fruit of the supernal wisdom is Torah,” etc., as is explained

in the explanation of the verse “Moshe commanded us the Torah.”
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Therefore they did not fix the law in accordance with him, for “follow the majority to decide”; and

see the Midrash on Tehillim, on the verse “The words of Havayah,” etc., “refined sevenfold,” etc.
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And this is the meaning of “it is not in heaven”: for “heaven” is the encompassing levels of chayah
and yechidah, and the Torah has already been drawn down from the encompassing levels into the
inner light, in the attributes of the World of Atzilus (Emanation).
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According to this, the view of the Rambam, who ruled like the Tanna Kamma, may be explained:
Rabbah, who was “unique in nega’im and ohalos,” was from the level of the encompassing [light] of
chayah [and] yechidah; and nevertheless, “follow the majority to decide.”
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Yet in truth it can be said that here it is different: this is not comparable to “follow the majority to
decide,” which applies only to a dispute of the sages of the Mishnah with one another; but here it is

different, for the Holy One, blessed be He, says “Pure,” etc.
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