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“And you shall draw water with joy
from the wellsprings of salvation”

The wine libation is Binah, understanding that can be put into
words and brings joy by revealing; the Sukkos water libation is
Chochmah, which is above letters and so was never written in the
Torah. On Sukkos, through the teshuvah of Yom Kippur, even
this distant Chochmah comes close and revealed, and so there

was great joy at the water drawing.
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THE BIG IDEA

The wine libation is Binah, understanding that can be put into words and brings joy
by revealing; the Sukkos water libation is Chochmah, which is above letters and so
was never written in the Torah. On Sukkos, through the teshuvah of Yom Kippur,
even this distant Chochmah comes close and revealed, and so there was great joy at

the water drawing.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the water libation of Sukkos, unlike the year-round wine libation, is not written
in the Torah. Wine gladdens because it is Binah: understanding brings the hidden into the open, and
joy is exactly that. On Sukkos this joy grows so great that it breaks through the vessel and shows. Water
is Chochmah, the silent, downward-flowing level of the Kohanim, higher than the Levites’ wine and
song. The Written Torah is a Torah of letters, which belong to Binah; the Oral Torah is Chochmah, the
meaning within the letters. So wine could be written, and water stayed an oral law from Sinai, just as
the Sages hold “the words of the Scribes” (sofer, Chochmah) dearer than “the wine of the Torah” (sefer,
Binah). Drawing water “with joy” joins Chochmah and Binah. The “wellsprings of salvation” fill
Malchus, the “cup,” and guard it from the external forces. The same logic explains why the hakafos are
only a custom. Finally, Chochmah normally shines from afar and yields bittul, not joy; the teshuvah of
Yom Kippur, which reaches Keser, makes it shine close on Sukkos, a joy of bittul that repels the exter-

nal forces.
OUTLINE

1 The question, and wine as Binah M

Why is the water libation not written? Wine is Binah and joy; on Sukkos the joy breaks through the vessel; wa-
ter is Chochmah, the Kohanim’s level, higher than the Levites’ wine.

2 Written Torah and Oral Torah 12-3

Letters belong to Binah, so the Written Torah (and wine) is Binah and could be written; Chochmah, above
letters and above the order of worlds, is the Oral Torah and the water libation. Sofer, sefer and sippur:
Chochmah, thought and speech.

3 “The words of the Scribes”, and joining Chochmah and Binah 14

The Scribes (sofer, Chochmah) are dearer than the wine of the Torah (sefer, Binah); drawing water
(Chochmah) with joy (Binah) unites the two companions.
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4 The cup and the wellsprings of salvation

15

Malchus is the cup of salvations, raised and protected from the external forces; its wellsprings are the chan-

nels of Chochmah and Binah, and the wellspring of Chochmah is above the river of Binah.

5 Hakafos and the distance of Chochmah

16

The hakafos are only a custom because they come from the encompassing lights of Abba; Chochmah normal-

ly shines from afar, and Binah is close and brings joy.

6 How Sukkos brings Chochmah close

17-10

Through Yom Kippur’s teshuvah, which reaches Keser, Chochmah shines close and revealed on Sukkos, a

joy of bittul that keeps the external forces away: “the wellsprings of salvation.”

KEY CONCEPTS

The water libation (nisuch hamayim) 0°271 710°1
Water poured on the altar every day of Sukkos, a law given

orally to Moshe at Sinai; the maamar makes it the expres-
sion of Chochmah.

Chochmah and Binah 73°21 11100

The first flash of insight and its working-out into under-
standing. Binah is close and gives joy; Chochmah is above
words and normally “far.” They are “two companions that
never part.”

Sofer, sefer, sippur 112°0 ,990 ,9910

From Sefer Yetzirah: writer, book and telling, read as
Chochmah, thought (Binah) and speech. “The words of the
Scribes” are the sofer level, above “the wine of the Torah”
(sefer).
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Joy as revealing the hidden 0%y *1%°3 &> nnaw

Joy comes when what was hidden comes into the open; so
it is rooted in Binah, and on Sukkos it breaks through the
vessel.

Mochin d’Abba and mochin d’Imma 7" RaRT 17
RIORT
The intellect of Chochmah and of Binah, matched with wa-

ter and wine, Kohanim and Levites, Shabbos and Yom Tov.

Cup of salvations ny1w° 012

Malchus of Atzilus, which gathers the flow of all the Sefiros
and needs “salvation” so the external forces draw no nour-
ishment from it.
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SECTION 1 - 11

The question, and wine as Binah
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“And you shall draw water with joy from the wellsprings of salvation” (in Isaiah 12). Now, through-
out the whole year there was the libation of wine upon the altar, and this is stated explicitly in the

Written Torah in a number of places.

The maamar opens with Isaiah’s verse, which the Sages connected to the water-drawing ceremony of
Sukkos. It starts from a halachic fact: wine was poured on the altar with offerings all year round, and the
Written Torah says so openly in many places.

AwnD 1990 RIM LANT MY Nyaw 9O nama pa byl A 000 7I0°1 03 TV 0 NII07 AN
13297 P9 (2002w nina) 7AWNA ROTN2 WAIDA ARY (7Y 7P DOMAT R °TUD 1010) ¢ 7o10n
RAPXR 11910

And on the festival of Sukkos there was, in addition, also the libation of water upon the altar, all
seven days of the festival. And this is a law [given] to Moshe at Sinai (Sukkah 34a; Zevachim 110b),
which is not stated explicitly in the Written Torah; only, the Rabbis supported it on a verse.

On Sukkos water was poured on the altar as well, every day of the festival. This water libation is a “law given

to Moshe at Sinai”: an oral tradition that the Written Torah does not state openly; the Rabbis found only a
hint of it in the verses (“supported it on averse”).
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And the drawing of the water was [done] with great joy, on account of [the verse] “And you shall
draw water with joy,” etc., as explained in Tractate Sukkah, at the end of chapter 4 and the begin-
ning of chapter 5.

The drawing of that water was the famous Simchas Beis HaShoevah, “the rejoicing of the water-drawing,” a

celebration so great that the Mishnah in Sukkah describes it at length (end of chapter 4, start of chapter 5).
The joy is tied to the words “with joy” in Isaiah’s verse.
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And the reason must be understood: why is it not stated explicitly in the Written Torah, etc.? (And
see on this in the Zohar, at the end of Part I, in the Hashmatos [Addenda], folio 11b and folio 12a
andb.)

This is the question the maamar sets out to answer: why is the water libation left out of the written text? The
Alter Rebbe notes that the Zohar raises the matter in its addenda (Hashmatos) to Part I.
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Now, first the matter of the wine libation must be explained. For of wine it is written (Judges 9),
“Shall T leave my wine, which gladdens G-d and men?”, since it is known that Binah
(understanding), “the mother of the children,” is joy, as it is written, “The mother of the children is
joyful.”
Before explaining the water, he explains the wine. In Jotham’s parable the vine refuses to give up its wine,
which “gladdens G-d and men” (plainly: poured on the altar and drunk by people); the maamar will read it
as wine bringing G-dliness into revelation for people. In Kabbalah, Binah, the faculty of understanding, is

called “the mother of the children” (it gives birth to the emotions), and the verse in Psalms links that mother
with joy.
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For joy is the revealing of what is hidden; therefore it is drawn specifically from the level of Binah.
That is, when one understands and grasps the hidden things of Chochmah (wisdom), so that it is
drawn into revelation, into actual understanding and comprehension, so that he grasps it well,

then there will be joy.

Joy, in this system, is what happens when something hidden comes out into the open. Chochmabh is an in-
sight still in seed form; Binah develops it until it is really understood. Only at that point, when the idea is
grasped clearly, does a person feel joy.

19RR 519732 11°K) ANNON 192 09YI 1907V RIT PO 20O 1AW 9270 °WR 19K 1PUTYRY OPRYN
5950 ey any Saps RS wnn

Whereas when he does not yet grasp the matter well in comprehension, but it is still hidden in the
power of his Chochmah and is not truly revealed to him, he will receive no delight or joy at all.

The converse: while an idea is still locked in the undeveloped flash of Chochmah and has not been worked

out, it gives no delight or joy. That is why joy is rooted in Binah and not in Chochmah.
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However, Binah is called Gan Eden [the Garden of Eden], “the hidden world” (alma d’iskasya), as is
written in the Zohar, Part I, Vayeitzei (153b, 154, and in other places).
Yet Binah itself is hidden: it is called the higher Gan Eden, and the Zohar on Vayeitzei calls Binah (there, the

“Jubilee”) “always the hidden world” (alma d’iskasya), while Malchus is the revealed world. So Binah must it-
self be brought out into the open; the next part explains who does that.
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And this was the service of the Levites, as it is written, “And the Levite, he (hu), shall perform the
service”: that they draw down the level of “He” (Hu), that is, the hidden world—“‘He’: this is Atika
[the Ancient One],” which is enclothed in Binah—from concealment into revelation. That is,
through the song that they would sing over the wine, which is the level of Binah.
The verse’s plain sense is that the Levite “himself” (hu) does the service of the Tent of Meeting; the maamar
reads hu, “He,” as the name of a hidden level that the Levites’ service draws into the open. The Zohar says
“He” is Atika (the Ancient One, the innermost level of Keser, G-d’s delight), enclothed within Binah; in Torah

Ohr, Lech Lecha, the Alter Rebbe explains that Atik is revealed only through Binah, not in Chochmah. The
Levites revealed it through the song they sang over the wine libations, and wine is Binah.
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And this is the meaning of “wine that gladdens G-d and men”: that it brings G-dliness into revela-
tion for men; that is, through Binah, when one understands and grasps the greatness of G-d, his
soul will be set aflame for G-d.

“Gladdens G-d and men” is read as: wine (Binah) brings G-dliness into revelation for human beings.

Concretely, when a person contemplates and understands G-d’s greatness, the understanding sets his soul
aflame with love for G-d.
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And this is also the quality of physical wine, which likewise causes joy and the revealing of what is
hidden: “Wine enters,” etc. (And see further on the matter of “And the Levite, he shall perform the
service” in the maamar beginning “Then Moshe and the children of Israel sang,” and on the mat-
ter of “He” in the maamar beginning “Lech Lecha,” regarding “He made us.”)
Physical wine does the same thing on its own level: it brings joy and brings out what was hidden, as the
Talmud says, “Wine enters, a secret comes out.” In Torah Ohr, Beshalach (“Then Moshe sang”), the Alter
Rebbe explains that the Levites’ service rises from below and belongs to the hidden world, the level of “Hu,”

which is why it took the form of song and melody; in the Lech Lecha maamar he reads “He (hu) made us” as
Keser, above the order of worlds.
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However, the difference between the wine libation of the whole year and the level of “festivals for
joy,” and especially Sukkos, “the season of our joy,” when there was also the wine libation—

Wine was poured all year, and also on the festivals, especially Sukkos, “the season of our joy.” So what is the
difference between the everyday wine libation and the festival’s? The answer comes in an analogy.
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is like, by way of analogy, a person who is stirred and gladdened by something: even so, the joy and
the stirring can be hidden within him from others, so that his inside is “inlaid” with gladness and

joy, and it is not revealed to every eye.

The difference is like a person who is moved and happy about something and keeps it inside: he is full of joy
within (the phrase “his inside is inlaid” is from Song of Songs; the printed 7127 reads 71%, “inlaid”), but no-
body sees it.
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But when he is stirred and gladdened very greatly by something, then his joy is seen by every eye,
and he sings and dances with his feet and claps with his hand, for it cannot stay hidden, because of

the sheer greatness of the joy.

When the joy is very great it cannot stay inside: it bursts out into singing, dancing and clapping. The differ-
ence is one of intensity; a big enough joy cannot be contained.

likuteitorah.com/likkutei-torah/sukkos/2/ 7
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So [too] all year long: even though one is stirred by the G-dliness of the Infinite One (Ein Sof),
blessed be He, who fills all worlds and encompasses all worlds (memalei kol almin and sovev kol
almin), nevertheless it is hidden within him, for the light of joy is concealed in the vessel, and the
vessel limits it.

Applied to the service of G-d: all year a person may be moved by G-d’s greatness, both as He fills every world

from within and as He surrounds them all from beyond. Still, the feeling stays inside; the “light” of joy is held
within the “vessel” of the person’s ordinary composure, and the vessel keeps it within bounds.
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But on the festival of Sukkos his joy is seen by every eye, for the light breaks through the vessel, be-
cause of the sheer greatness of the light of joy and the abundant revealing of what is hidden.

On Sukkos the light of joy is so abundant that it breaks through the vessel and shows openly. That is the festi-
val’s added dimension beyond the everyday wine libation.
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(And see what is written in the maamar beginning “Havayah is for me among my helpers,” and
what is written at the beginning of Parshas Shelach, in the maamar beginning “The matter of the
spies,” on the explanation of “flowing with milk and honey”: that because of the added light and
revelation, the vessels will not be able to conceal, etc.)
Two cross-references. In Likkutei Torah, Shemini Atzeres (“Havayah li be’ozrai”), the Alter Rebbe explains
that joy is the revealing of what is hidden, like a king who shows himself to all only at his time of joy, and that

the festivals, and Sukkos above all, bring that joy into the open. In Likkutei Torah, Shelach, “a land flowing
with milk and honey” is explained the same way: when the light grows, the vessels can no longer conceal it.
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And this joy is “the great noise”: just as one sings and dances when gladdened by something physi-
cal, so, and even more than that, is the singing and dancing in spirituality, in songs and praises be-
fore G-d, as it is written, “And the Ofanim [an order of angels], with a great noise.”

This overflowing joy is called “the great noise” (the printed "wX92" apparently reads "wy13,” as in the Kehot

note and the morning prayers). In the prayers, the Ofanim, a class of angels, rise “with a great noise”; spiri-
tual joy, like physical joy, expresses itself in song and movement, and even more so.
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This is the matter of the wine libation of the whole year; and on Sukkos too they would also pour a
libation of wine. And the water libation was on the festival of Sukkos alone: they would pour wine

into this bowl and water into that bowl—“the western one of water,” etc.

Summing up: that is the wine libation of the year. On Sukkos both were poured, wine in one silver bowl and
water in the other; the Mishnah says the western bowl was for water. (The printed "1217" and "oum" appar-
ently read "mwn" and "o°m.”)
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And the wine libation is the level of Binah, and the water libation is the level of Chochmah, and it is

far higher and loftier than the wine libation.

The key equation of the maamar: wine corresponds to Binah, water to Chochmah. Since Chochmah stands

above Binah, the water libation is the loftier of the two.
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The explanation is that this is the level of Kohanim [the priests] and Levites, as is written in the
Zohar (Part III, 39a): “Wine comes from the side of the Levites,” etc., “and the side of the Kohen [is]

from clear, shining water.”

The Zohar ties wine to the Levites and “clear, shining water” to the Kohen. (The printed "7°n2" apparently
reads "*n3,” “the level of.”)
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For the nature of water is to descend from a high place to a low place, and this is the level of the

Kohen: the flow descends to the High Priest and from there to all the Kohanim, as our Sages said,

“The High Priest takes a portion first [lit. ‘at the head’]”: with the quality of a head, he bestows.
Water flows downward, and so does the Kohen'’s role: blessing and influence come down to the High Priest

first and through him to the other Kohanim. The Talmud says the High Priest takes his portion ba-rosh,

“first,” literally “at the head”; the maamar reads it: as the “head,” he is the one who bestows on the others.

likuteitorah.com/likkutei-torah/sukkos/2/ 9
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And wine is the level of the Levites, which is ascent from a low place to a very high place; and it is
also “to raise the voice,” with noise and song, which is the level of revelation, as our Sages said, “All
that wear a shir [a chain; shir is also ‘song’] may go out with a shir.”

Wine belongs to the Levites, whose service moves upward, from below to above, and is loud: raising the

voice in song, which is revelation. The Alter Rebbe plays on the Mishnah about Shabbos, where shir means
an animal’s chain or collar; he reads it as “song” (also shir), the Levites’ hallmark.
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Whereas water is in silence, like the level of the Kohanim, “whose service is in silence,” etc. And
just as the level of the Kohanim is higher than the level of the Levites, as it is written, “And they
shall be joined to you and serve you,” so the water libation is far higher and loftier than the wine
libation

Water is silent, like the Kohanim, whose service, in the Aramaic phrase quoted here, is done in silence. The

Torah says the Levites “shall be joined” (yilavu, the root of the name Levi) to Aharon and serve him, showing
that the Kohanim are the higher rank; so too water stands above wine.
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(and especially since it was living water, whose level is known to be very high and lofty, in the level
of Chochmabh, as is written elsewhere regarding the living water of the sanctification of the waters
of purification, etc.;

The Sukkos water was “living water” from the Shiloach spring, which is associated with Chochmah; the same

term is used for the spring water mixed with the ashes of the red heifer to make the waters of purification.
("n231" apparently reads "m2ain,” “high.”)
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and also as is written in the discourse “And you shall tell your son,” on the difference between Yom
Tov [the festival] and Shabbos: that this too is the intellect of Imma and the intellect of Abba
(mochin d’Imma and mochin d’Abba). And elsewhere it is explained that this is also the difference
between blessing and holiness. Also, that is why of the Kohanim it is said, “And you shall sanctify
him,” while of the Levites it is written, “to purify them,” as is written elsewhere, in the maamar be-
ginning “A Shabbos of complete rest” and on [the verse] “And [ will make [your windows] of kadkod
[a precious stone]”).

He also refers to the discourse “And you shall tell your son,” which explains that Yom Tov reflects mochin

d’Imma (the intellect of Binah, understanding that can be grasped) and Shabbos mochin d’Abba (the intel-

lect of Chochmah, above grasp); elsewhere this is the difference between “blessing” and “holiness.” The

Torah speaks of the Kohanim being “sanctified” (holiness, Chochmah) but of the Levites being “purified”
(Binah), which fits the same pattern.

SECTION 2 - 112-3

Written Torah and Oral Torah
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2. Now, the matter of the Written Torah and the Oral Torah is known: the Written Torah is only the
level of letters and their combinations, as our Sages said, “The whole Torah is the Names of the
Holy One, blessed be He.”
Section 2 begins the answer to the opening question by contrasting the two Torahs. The Written Torah is de-
fined by its letters and their combinations; the Sages say that the whole Torah is the Names of the Holy One,
blessed be He. In Likkutei Torah, Pinchas, the Alter Rebbe adds that the Written Torah is called Mikra, “call-

ing,” as one calls a person by name, for the combinations of its letters are holy Names.
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Therefore all its letters are counted, so that one may neither add nor subtract, and every letter
must be in its [proper| form and shape, and [letters| touching disqualifies. Now, the letters are in
the level of Binah (understanding), as is written elsewhere on [the verse] “And you shall engrave
upon it the engravings of a signet”; and see the Ramaz [Rabbi Moshe Zacuto] at the beginning of
Parshas Vayikra.
That is why a Torah scroll is judged letter by letter: not one may be added or missing, each must have its cor-
rect shape, and letters that touch make the scroll unfit. Letters, he says, belong to Binah, and he refers to a

discussion elsewhere on the verse about engraving the High Priest’s gold plate, and to the Ramaz (Rabbi
Moshe Zacuto, a Kabbalist who annotated the Zohar).
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As is seen by experience: when an idea comes to the point of understanding and comprehension,
the level of letters in thought becomes revealed in it. But in the level of Chochmah (wisdom), which

is above comprehended intellect, there is not yet the level of letters.

An experience anyone can check: while an idea is only a flash of insight (Chochmah), it has no words yet;
once it is worked out and understood (Binah), it takes shape as words, “letters,” in the mind. So letters are
the mark of Binah.
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And this is the matter of the letters of the Torah: that the Written Torah is in the level of Binah, and
Binah is called a Torah scroll, as is written in the Zohar (Vayakhel, folio 210).

Hence the Written Torah, the Torah of letters, belongs to Binah, and the Zohar calls Binah itself “a Torah
scroll.” In Likkutei Torah, Chukas, the Alter Rebbe likewise explains that the Torah’s letters come into being
chiefly in Binah, which is called sefer, “book.”

likuteitorah.com/likkutei-torah/sukkos/2/ 12
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That is, the level of the letters of thought. And although “the Torah comes forth from Chochmah,”
[this means that] in relation to the Emanator it is the level of Chochmah; but in relation to the cre-

ated beings it is the level of Binah.

He meets an objection: the Zohar says the Torah comes from Chochmah. The answer: from G-d’s side, the
Emanator’s, it is Chochmah; but as it reaches created beings it takes the form of Binah.
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(Therefore [there are] fifty days from the Exodus from Egypt until the Giving of the Torah, corre-
sponding to the fifty gates of Binah, and on the fiftieth day, the fiftieth gate, the Torah was given;
and see the Zohar, Tetzaveh, 183a.)

An illustration in brackets: the Torah was given on the fiftieth day after the Exodus, matching the “fifty gates
of Binah” of which the Talmud speaks; the Zohar in Tetzaveh describes the forty-nine days and the fiftieth,
on which the Torah came forth. This shows that the Written Torah is Binah.
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And the Oral Torah is the level of Chochmah, and there the letters are not so much the main thing;
rather, the idea and its insight are the main thing, revealed within the letters. Therefore one is not

so exacting with its letters, for in the Oral Torah the main thing is the wisdom and the insight,

The Oral Torah, by contrast, is Chochmah. In it what matters is the idea that the words carry, not the exact
wording, and so it is not held to the letter-by-letter exactness of a Torah scroll.

Y7120 111017 12 RITY DYDY N2 RIAW 12 RN [0277] "7 K1Y ORD [x77232] "I 1KY 171299

as they say in the Gemara, “What is the reason of Rabbi Meir?” etc., which is the level of reasons
(te’amim), and that is the level of Chochmah, as is known.

The Talmud’s constant question, “What is the reason of Rabbi Meir?”, shows that the Oral Torah is about rea-
sons (te’amim; the word also means “tastes,” and it is the name of the Torah’s cantillation notes as well). As is

known, the te’amim belong to Chochmah.

likuteitorah.com/likkutei-torah/sukkos/2/ 13
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(And although below, the Written Torah is the level of Z’eir Anpin and the Oral Torah is the level of
Malchus, on the contrary, in truth, “With Chochmah He founded the earth,” which is Malchus, the
Oral Torah; and “He established the heavens,” Z’eir Anpin, the Written Torah, is “with understand-
ing” (tevunah). And see what is written on [the verse| “The heavens are My throne and the earth is
My footstool,” etc.)
An objection: the Kabbalah usually pairs the Written Torah with Z’eir Anpin (the emotive attributes,
“heaven”) and the Oral Torah with Malchus (“earth”), which seems to put the Oral Torah lower. He answers
from Proverbs: the earth (Malchus, the Oral Torah) was founded “with Chochmah,” while the heavens (Z’eir

Anpin, the Written Torah) were established “with understanding,” Binah. So at their roots the Oral Torah
comes from Chochmah and the Written Torah from Binah.
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And with this the matter mentioned above will be understood: that the wine libation is written in
the Torah, while the water libation is not written in the Torah but is only a law [given]| to Moshe at
Sinai.

Now the opening question is answered: the wine libation is written in the Torah, and the water libation is

only an oral law from Sinai.
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That is, because wine is the level of Binah, the Written Torah; and this is the meaning of “the wine
of the Torah,” as [explained] below. Therefore it can be written in the Written Torah.

Wine is Binah, the same level as the Written Torah; hence the Sages’ phrase “the wine of the Torah,” which

will be explained soon. What belongs to Binah can be put into letters, so the wine libation could be written.
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Whereas the water libation, which is the level of Chochmah, cannot be written in the Written Torah,
to spread out in the form of written letters. And this is [the difference between] the intellect of Abba

and the intellect of Imma (mochin d’Abba and mochin d’Imma).

Water is Chochmah, which is above letters, so it could not be spread out into written words. Water and wine

thus correspond to mochin d’Abba and mochin d’Imma, the intellect of Chochmah and of Binah.

likuteitorah.com/likkutei-torah/sukkos/2/ 14
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(And according to what is written in Etz Chaim, Sha’ar 26, end of chapter 1, it is understood that as
Atzilus is above Beriah, so Chochmah is above Binah within Atzilus itself; that is, Binah is Beriah of
Atzilus, whereas Chochmabh, and in particular the level of Chochmah that is called “living water,” is
the level of Atzilus of Atzilus.
A long parenthesis. Based on Etz Chaim (the Arizal’s teachings as recorded by Rabbi Chaim Vital), the gap
between Chochmah and Binah within Atzilus is like the gap between Atzilus and Beriah: Binah is the “Beri-
ah” of Atzilus, and Chochmah, especially the Chochmah called “living water,” is the “Atzilus” of Atzilus. (The

Kehot note says Sha’ar 26 is the numbering of the Shklov 1800 edition; in current editions it is the sha’ar on
the four worlds, end of chapter 2.)
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That is, the level of Binah is called Mi (“Who?”), which stands to be asked about; for though it is a
level of concealment, it is the concealment of revelation. As in the matter of what is written, “He
forms (yotzer) light and creates (borei) darkness”: Yetzirah (formation) is revelation, and Beriah
(creation) is concealment; that is, the concealment that pertains to revelation, [to] thought and
speech.
Binah is called “Mi,” “Who?”: it is hidden, but it is the kind of hiddenness one can ask about, a concealment
on its way to revelation. Isaiah’s “He forms (yotzer) light and creates (borei) darkness” is read through the

names of the worlds: Yetzirah, “formation,” goes with light, revelation, and Beriah, “creation,” with dark-
ness, concealment; and that concealment is the kind that leads to thought and speech.
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Whereas the level of Chochmah, which is Atzilus: in relation to Atzilus, Beriah and Yetzirah are

equal, and “darkness is as light,” as is written elsewhere. That is, because the level of Atzilus is

above the order of the chain of descending worlds (hishtalshelus) of Beriah, Yetzirah and Asiyah.
Chochmah, which is Atzilus, is different: from the standpoint of Atzilus, concealment and revelation make

no difference, “darkness is as light,” as the Psalm says. That is because Atzilus stands above the whole or-
dered descent of the lower worlds.

likuteitorah.com/likkutei-torah/sukkos/2/ 15



LIKKUTEI TORAH - SUKKOS - MAAMAR 2 (3”’ ﬂ’yW’j) AYIweT 21°ynn TIWW: 0°7 QNaRw

M NY9OER 2230 wan 1 DAY 17730 1IRT2 02 RITY MDTONYT 2702w M0 2y 197
70N 912 139717 MRPYSNYRT 2701 19YRRw 0PYIN M19%3 DOO%wRn AN 0Oni TI0%1 T By m
RIRT 12117 12 MPYER RITY

Therefore the concealment and the revelation within the order of hishtalshelus, which are the lev-
els of Beriah and Yetzirah, are both truly equal in relation to Atzilus. And so, through the water li-
bation on the festival, one draws down the revealing of the concealment that is above the order of
hishtalshelus, that is, the level of Chochmah, which is Atzilus, the level of mochin d’Abba.

Within the chain of worlds, concealment and revelation are real opposites; from Atzilus they are equal. The

water libation draws down a revelation of what is hidden above that entire order: Chochmah, Atzilus,
mochin d’Abba.
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Therefore it is far higher and loftier than the wine libation, mochin d’Imma, which is the revealing
of the concealment within the order of hishtalshelus. And see what is written in the maamar begin-
ning “The Song of Songs,” on the explanation of “For your love is better than wine.”

The wine libation, mochin d’Imma, reveals what is hidden only within the order of worlds, so water stands far
above it. He refers to his maamar on “The Song of Songs,” on “your love is better than wine.”
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And this is like the splitting of the Sea of Reeds: for sea and dry land are the concealment and reve-
lation of the order of hishtalshelus, the hidden world and the revealed world (alma d’iskasya and
alma d’isgalya). But through “the east wind” (ruach kadim), the Primordial One (Kadmono) of the
world, who is above the order of the hishtalshelus of the worlds, then “He turned the sea into dry
land,” for there both are equal, and “darkness is as light,” as [explained] above.)
The splitting of the sea illustrates this. Sea (whose creatures are covered by water) stands for the hidden
world, and dry land for the revealed world; the “east wind” (ruach kadim) is read as coming from the “Pri-

mordial One” (kadmono), a level above the order of worlds. From there sea and land are equal, so the sea

could become dry land, just as for Chochmah darkness and light are alike.
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And with this will be understood what our Sages said on [the verse] “For your love is better than
wine”: “The words of the Scribes (soferim) are more pleasing to me than the wine of the Torah.”
And it must be explained: what are “Scribes,” and what is “the wine of the Torah”?
Back to the main line: on “Your love is better than wine,” the Sages put these words in the mouth of the
Congregation of Israel, speaking to G-d: “The words of the Scribes (the Sages’ teachings, the Oral Torah) are
more pleasing to me than the wine of the Torah.” The maamar asks what exactly “Scribes” and “the wine of

the Torah” are. In Likkutei Torah, Matos, the Alter Rebbe reads the same saying another way: “the wine of
the Torah” is its inner secrets, and the Scribes’ fences are dearer because they come from G-d’s great love.
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The explanation is that it is explained in Sefer Yetzirah: “With three things the Holy One, blessed be
He, created His world: with sofer, sefer and sippur” (scribe, book and telling). Sofer is the level of
Chochmah, which bestows upon sefer, which is Binah, the level of thought.

Sefer Yetzirah, an ancient Kabbalistic work, names three instruments of creation: sofer (writer), sefer (book)
and sippur (telling). The Alter Rebbe maps them onto the soul’s faculties: the writer is Chochmah, which

pours into the book, Binah, the faculty of thought.
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And sippur is the level of speech, which receives from sefer, which is Binah (understanding), for

without thought it is impossible to speak.

The third term, sippur (telling), is speech. Speech draws on thought (Binah), since one cannot speak without
first thinking.
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And this is [why] with these three things the Holy One, blessed be He, created His world: for the
coming into being of the worlds is from the level of “the word of G-d,” which is the level of sippur;
and speech receives from thought, which is called sefer, which is drawn from the level of
Chochmah (wisdom), “Where is the sofer?” And this is “Bereishis bara” (“In the beginning [reishis]
He created”): that is, through [the flow] being drawn from Chochmah to the level of thought, and
from thought to speech.

That is why the world was created with these three: the worlds come into being through G-d’s speech (“By the
word of Havayah the heavens were made”), which is sippur; that speech is drawn from thought (sefer), and
thought from Chochmah, called sofer (Isaiah’s “Where is the sofer?”). “Bereishis bara” is read as “with
reishis He created,” for reishis stands for Chochmah; the Targum Yerushalmi the Kehot note cites renders it
“with wisdom He created.”

SECTION 3 - 14

“The words of the Scribes”, and
joining Chochmah and Binah
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And this is “The words of the Scribes (soferim) are more pleasing to me”: the level of sofer, which is
Chochmah (wisdom), and there is the root of the Oral Torah and of the water libation, “more than
the wine of the Torah,” which is the level of the Written Torah, called sefer, which is the level of
Binah (understanding) and the wine libation.

Now the saying is decoded. “Scribes” (soferim) points to the sofer, Chochmabh, the root of the Oral Torah and

of the water libation. “The wine of the Torah” is the Written Torah, the sefer, which is Binah, as is the wine
libation.
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For the level of Chochmah, which is the level of sofer, is far higher and loftier than the level of
Binah, which is the level of sefer. (And see what is written in the maamar beginning “Where is the
sofer?” and on [the verse] “I am black,” etc., on the matter of sofer and the words of the Scribes,
etc.)
Then the reason: Chochmah (sofer) is far above Binah (sefer), so “the words of the Scribes” and the water li-
bation are dearer than “the wine of the Torah.” In Torah Ohr, Shemos (“Where is the sofer?”), the Alter
Rebbe explains that “Ayeh,” “Where,” the level above the worlds, is itself the sofer, and in the maamar just

before it that the words of the Scribes, rooted in sofer, stand above the Written Torah and so could only be

oral. He also refers to “I am black” in Likkutei Torah on Song of Songs.
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However, although Chochmah is above the level of Binah, nevertheless Chochmah and Binah are
“two companions that never part,” and if so, they must always be joined below; and through an
arousal from below [comes] an arousal from above.

A qualification: Chochmah is higher, but the Zohar calls Chochmah and Binah “two companions that never

part”; above they are always together. So below, too, they must be joined, since an initiative from below (an

arousal from below) calls forth the matching response from above.
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And this is “And you shall draw water with joy (sasson)”: water is the level of Chochmah; “you shall
draw” it “with joy,” which is the level of Binah. And through this the levels of Chochmah and Binah
will be joined, to be “two companions that never part.”

This is how the verse is read: “water” is Chochmah and “with joy” is Binah (joy comes from Binah, as ex-

plained in section 1). Drawing water with joy joins the two, so that Chochmah and Binah are united below as

they are above.
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(And see what is written elsewhere, in the maamar beginning “See, I set before you,” etc., on this
matter: how also in the service of G-d below, in man, the two levels of Chochmah and Binah must
always be together, the level of “a point in its palace,” and it is impossible to have endurance with
one level alone, etc.; see there. And see what is written in the maamar beginning “Know this day,”
regarding “Peace, peace, to the far and to the near.”)
He points to the maamar “See, I set before you” at the beginning of Re’eh in Likkutei Torah: there the Alter
Rebbe explains that contemplating G-d’s greatness (Binah) without the self-nullification of Chochmah yields
love and awe that do not last, for Chochmah, “the point,” gives life to Binah, “its palace,” and neither is any-

thing without the other. He also refers to a maamar on “Know this day,” on the “peace” to the far and the

near.
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And for this [reason] the men of deeds would sing and dance at the time of the water libation.

The conclusion: because the water libation joins Chochmah (water) with Binah (joy), the “men of deeds”
sang and danced at this rite. In the Mishnah (Sukkah 5:4) their torch dance belongs to the night’s celebra-
tion; at cockcrow the water was drawn from the Shiloach and then poured on the altar with the morning of-

fering, so the maamar speaks of the celebration and the libation as one.
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(Also, that is why they would pour the water at the time of the wine libation, as is written in the
Rambam, end of Hilchos Temidin uMusafin [the Laws of the Daily and Additional Offerings]. And
this is also the matter mentioned in the Zohar (Parshas Balak, 189a, bottom) on [the verse] “And he
brought him wine”: that he cast water into that wine.)
Two more signs of the joining: the water was poured at the same time as the wine, as the Rambam (Mai-
monides) records at the end of his laws of the daily and additional offerings; and the Zohar teaches, in the

name of Chanoch-Metatron, that “he brought him wine” (Yaakov bringing Yitzchak wine) means that water
was cast into that wine, for without the water it could not be borne.
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SECTION 4 - 15

The cup and the wellsprings of salvation
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3. And in order to understand the matter of “from the wellsprings of salvation,” one must first [ex-
plain] the verse “I will raise the cup of salvations.” For King David, peace be upon him, said this
about his attribute, which is the level of Malchus (sovereignty) of Atzilus (Emanation), which is
called “the cup of salvations.”

Section 3 turns to the verse’s last words, “from the wellsprings of salvation.” First the Psalm “I will raise the
cup of salvations”: King David, the model king, spoke of his own attribute, Malchus (kingship), and Malchus
of Atzilus is called the “cup” of salvations.
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As is written in the Zohar (Vayechi, 250a): “For into this cup blessings are drawn from those salva-

tions above, and it takes them and gathers them to itself,” etc.

The Zohar explains the image: into this cup blessings flow from the “salvations” above, and it gathers them
in; it calls the Congregation of Israel (Malchus) “the cup of blessing.” Malchus is the receiving vessel at the
end of the Sefiros.
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Just as speech, by way of analogy, is the vessel into which the powers of the soul, intellect and emo-
tive attributes, etc., are drawn and enclothed, so Malchus is the vessel into which the flow from all

the ten Sefiros is drawn, etc.

An analogy from the soul: speech is the vessel in which thought and feeling come out and take form. So
Malchus, G-d’s “speech,” is the vessel that gathers and conveys the flow of all ten Sefiros.
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And this is what Hillel said at the rejoicing of the Beis HaShoevah [the water-drawing]: “If I am
here, all is here,” as the Zohar explains (in the Hashmatos belonging to Part I, folio 12a): “If the
Shechinah, which is called ‘I,” dwells here, all is here,” etc.; see there.

Hillel’s saying at the water-drawing celebration, “If I am here, all is here,” is read by the Zohar as spoken by

the Shechinah, which is called “I” (Malchus): where the Shechinah dwells, everything is present, since
Malchus gathers all the Sefiros.
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And “salvations” is explained in the Zohar (Terumah, 169a): “What are ‘salvations’? This is the

bR

right, as it is written, ‘His right hand saved for Him,’” etc.

What are the “salvations” that fill the cup? The Zohar says they are “the right,” that is, Chesed, as in “His

right hand saved for Him”; its wording is close to Psalms 98:1, one of the verses the Kehot note gives.
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And in Parshas Bereishis (folio 1) it explains that they are the “five strong leaves that surround the
rose,” which are the five Gevuros (powers of restraint); and the point is that they are the five
Gevuros sweetened by the five Chasadim (kindnesses), etc., as explained in the Zohar HaRakia [a
commentary on the Zohar] at the beginning of Bereishis, there.
The Zohar’s opening passage speaks of five strong leaves surrounding the rose (the Congregation of Israel,
Malchus), and these are called salvations; they are the five Gevuros (powers of restraint). The Zohar HaRakia

(a commentary on the Zohar) explains that they are Gevuros “sweetened” by the five Chasadim, restraint
softened by kindness, so both readings meet.
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And the matter of the salvation is that Malchus of Atzilus descends to give life to Beriah, Yetzirah
and Asiyah, as it is written, “Her feet go down to death”; therefore it needs the level of “salvations”
to save it, so that there be no nurture of the external forces.

Why does Malchus need “salvation”? Because it goes down to give life to the lower worlds, Beriah, Yetzirah

and Asiyah, and as Proverbs says, “her feet go down to death.” Down there the external forces could draw
nourishment from it, so it needs protection.
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And about this David said, “I will raise the cup of salvations”: that the level of the cup be raised, to
lift it up into Atzilus, where “evil shall not dwell with You.” (And see the Ramaz at the beginning of
Bereishis, who explains that the raising of the cup is to draw down to the level of Malchus from the
five Gevuros of Atik Yomin [the Ancient of Days], etc.)

“I will raise the cup” means raising Malchus back up into Atzilus, where no evil can reach. The Ramaz adds

that raising the cup draws into Malchus from the five Gevuros of Atik Yomin, the innermost level of Keser.
("wwnn?" apparently reads "Pwnns.”)
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And this is the meaning of “from the wellsprings of salvation”: it is the wellspring from which the
salvations are drawn to the cup of blessing, etc., in the manner of what is written elsewhere on the
explanation of “Let us bless” (nevarech) in the blessing of the zimmun [the invitation to say Grace
after Meals together],

So “the wellsprings of salvation” is the spring from which the salvations flow into the cup of blessing. He

compares the word “nevarech” (“let us bless”) of the zimmun, the invitation before Grace after Meals, as ex-

plained elsewhere.
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which is as is written in the Raaya Mehemna [“the Faithful Shepherd,” a section of the Zohar],
Parshas Bo (42b), on the matter of source, wellspring and excavation; and this is the level of a pool

(berechah), to which the wellspring that flows from the source is drawn; see there.

The Raaya Mehemna (a section of the Zohar), on Parshas Bo, describes a chain of water: the source, the
spring that flows from it, and a dug-out pool (berechah) that collects the spring’s water. Berechah, pool,

shares its letters with berachah, blessing.
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And this is “Let us bless” (nevarech): to draw down this level of a pool, to draw from it to the cup of

blessing, which receives from the level of the pool mentioned above.

“Nevarech” is read as drawing that “pool” (berechah) down, so that the cup of blessing can be filled from it.

(The printed "115°771" apparently reads "173°72,” “pool.”)
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And this is the meaning of “the wellsprings of salvation” (and that is the level of the Yesodos [foun-
dations] of Abba and Imma), as is written in the Zohar (end of Parshas Balak, 212b, bottom): “‘From
the wellsprings of salvation’: these are Abba and Imma,” etc., “and all of it is from the deep flowing
springs,” etc.

The “wellsprings of salvation” are the Yesodos (channels of transmission) of Abba and Imma, Chochmah and

Binah. The Zohar at the end of Balak says so explicitly, and adds that all of it comes from “deep flowing
springs.”
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And see what is written in the explanation on [the verse| “There are sixty queens,” on the matter of

what is written of the Time to Come, “And a wellspring shall come forth from the House of Havayah

and shall water,” etc.

He refers to his explanation of “There are sixty queens,” which discusses Joel’s prophecy that in the future a
spring will flow from the House of Havayah and water the land.
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For now, when the flow is drawn from the level of “And a river goes forth from Eden,” which is the
level of Binah, then in the descent below it is said, “and from there it separates,” so that it becomes
the level of a “something” (yesh) and a separate thing.

At present the flow comes through “the river that goes forth from Eden,” Binah, and as it descends “it sepa-

rates,” becoming the separate, self-aware existence (yesh) of created things. Binah’s flow can lead to a sense
of separateness.
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But when there will be the revelation of the level of a wellspring, which is the level of “And wisdom
(Chochmah), from nothingness (ayin) it is found,” then it will “water” even the level of “the Valley
of Shittim,” etc.: that below too there will be the revelation of self-nullification (bittul), etc.

In the future the flow will come from the “wellspring,” Chochmah, which Job calls “from nothingness”

(ayin). Then even the lowest place, “the Valley of Shittim,” will be watered: self-nullification (bittul) before
G-d will be revealed even below. ("fnn2mM" apparently reads "71mo1m.”)
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And from this too will be understood, with added explanation, the matter of the superiority of the
water libation: that it is from the level of a wellspring, the level of Chochmah, which is far higher
and loftier than the wine libation, which is from the level of Binah, the level of “And a river goes
forth,” etc. (And see the Zohar, Part 111, 39a, mentioned above.)

This adds to the reason the water libation is higher: it comes from the “wellspring,” Chochmah, while wine

comes from the “river,” Binah. He refers again to the Zohar on the Kohanim and Levites cited in section 1.
("»2" apparently reads "»’n,” Part II1.)
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And one may also say that “the deep flowing springs” are the two mazalos [channels of flow], “He
preserves” (notzer) and “He cleanses” (venakeh), from which Abba and Imma receive. And accord-
ing to the Ramaz’s explanation of “I will raise the cup of salvations,” that the salvations are drawn
from the Yesod of Atik Yomin, which is enclothed in Arich Anpin [the Long Countenance], if so, the
wellsprings of salvation are Atik Yomin and Arich Anpin, etc.
Two further readings. The “deep springs” may be two of the Thirteen Attributes of Mercy, called mazalos,
“He preserves [kindness]” and “He cleanses,” from which Abba and Imma draw. And by the Ramaz’s reading

of “the cup of salvations,” the salvations come from the Yesod of Atik Yomin enclothed in Arich Anpin, so the

wellsprings would be those two levels of Keser.
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It is further explained there in the Zohar, Balak, that the wellsprings of salvation are Netzach (vic-
tory) and Hod (splendor); and in the Pardes [Rimonim, by R. Moshe Cordovero| he raised a ques-
tion on this: how does [the name| “wellsprings of salvation” pertain to Netzach and Hod? But ac-
cording to what is written elsewhere on the matter of “And the Netzach: this is Jerusalem,” this will
be understood, etc.

The Zohar in Balak also says the wellsprings are Netzach and Hod, and the Pardes (Pardes Rimonim of Rabbi

Moshe Cordovero) asked what these have to do with “wellsprings of salvation.” He answers briefly: the expla-

nation elsewhere of the Talmud’s “Netzach is Jerusalem” resolves it.
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SECTION 5 - 116

Hakafos and the distance of Chochmah
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Now, according to what was explained above about the water libation, that it was not given to be
written in the Written Torah because it is from the level of sofer, which is above the level of sefer,

as [explained] above,

He recalls the main answer: the water libation could not be written in the Written Torah because it comes
from sofer (Chochmah), which is above sefer (Binah).
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in this way one will further understand the matter of the hakafos [the circuits with the Torah scrolls]

on Shemini Atzeres, which were not written even in the Oral Torah and are only a custom.

The same principle explains a further step: the hakafos, the circuits with the Torah scrolls on Shemini
Atzeres (in the Diaspora, Simchas Torah), are not recorded even in the Oral Torah; they are only a custom.
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For they are the encompassing lights (makifim) of Abba, and therefore they were not given to be

written even in the Oral Torah, which is the level of the inner light of Chochmah (wisdom), etc.

The hakafos draw down the makifim (encompassing lights) of Abba, a level that surrounds Chochmah from
above. The Oral Torah is the inner light of Chochmah, so even it cannot contain what is above it; the practice
remained a custom.
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And something close to this is explained elsewhere, on the matter of the evening prayer being op-
tional: this is because this drawing-down is from a very high place, so high that the arousal from
below does not reach there so much; therefore it is optional, not truly obligatory, for the reason

mentioned above. See the Zohar, Part I, 133a.

A parallel: the evening prayer is “optional” (reshus). In the Talmud (Berakhot 27b) Rabbi Yehoshua calls it
optional and Rabban Gamliel obligatory, and Rava rules that it is optional; the Rambam (Laws of Prayer 1:6)
adds that all Israel have since accepted it as an obligation. Elsewhere this “optional” is explained as coming
from so high a place that the arousal from below cannot fully reach it, and so it could not be made a strict
obligation; the Zohar in Chayei Sarah asks why the evening prayer of Yaakov is optional. In Likkutei Torah
on Song of Songs the Alter Rebbe explains that Yaakov’s level is one the arousal from below does not reach,
though it is drawn down only after the morning and afternoon prayers.
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And one may further say, on the matter of “And you shall draw water with joy,” that there was great
joy at the drawing of the water: this is understood from what is written elsewhere on [the verse] “On
the eighth day, Atzeres [an assembly]|,” that the level of Chochmah shines in a state of distance, as it

is written, “I said, ‘I will become wise,’ but it is far from me.”

A further explanation of the great joy at the water drawing. He first recalls, from his maamar on “On the
eighth day, Atzeres,” that Chochmah by nature shines “from afar”: as King Shlomo says, “I said I would be-
come wise, but it is far from me.”
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And this is also the meaning of “And his sister stood from afar,” and it is written, “Say to

bR

Chochmah, ‘You are my sister.”” And see the Mikdash Melech [a commentary on the Zohar],

Parshas Toldos (142a), on the explanation of “From afar Havayah appeared to me.”

More verses that tie Chochmah to distance: Miriam, Moshe’s sister, stood “from afar,” and Proverbs calls
Chochmah “my sister.” He also refers to the Mikdash Melech (a commentary on the Zohar) on “From afar
Havayah appeared to me.”
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But from the level of Binah (understanding) it is drawn in a state of closeness; and this is “As a man
whom his mother comforts,” etc. Therefore specifically “the mother of the children” is “joyful,” for

joy is the level of revelation, which is drawn specifically from the level of Binah.

Binah, by contrast, comes close, like a mother who comforts her child. That is why joy, which is revelation,
belongs to Binah, “the mother of the children.”

SECTION 6 - 17-10

How Sukkos brings Chochmabh close
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And this is the meaning of “wine that gladdens,” etc. But on the festival of Sukkos the souls of
Israel have the power to draw down the level of Chochmah (wisdom), so that Chochmah too will
shine in a state of closeness and revelation, exactly like Binah (understanding).

That is why wine, Binah, is the one that “gladdens.” On Sukkos, however, the Jewish people are empowered
to bring Chochmabh itself close and revealed, just like Binah, so that Chochmah too gives joy.
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And about this it is said, “A wise son gladdens a father”: specifically “a wise son.” And see on this in
the maamar beginning “On the eighth day, Atzeres.” And this is the matter of the joy of the Beis
HaShoevah: that the level of “living water,” supernal Chochmah (Chochmah Ila’ah), is drawn in a
state of revelation and closeness, in the manner of “the mother of the children is joyful,” for joy is
revelation.

Proverbs says “a wise son gladdens a father,” and the stress is on “wise”: Chochmah, wisdom, itself becomes

a source of joy, and “the father” is Abba. The Simchas Beis HaShoevah is this: the “living water,” supernal

Chochmah, is revealed and brought close, and so it brings joy the way Binah does.
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That is, that then the intellect of Abba (mochin d’Abba) is drawn down and revealed as much as the
revelation of the intellect of Imma (mochin d’Imma), etc. And this power comes through the teshu-

vah of Yom Kippur, “before Havayah you shall be purified,” etc.; see there.

On Sukkos mochin d’Abba (the intellect of Chochmah) become as revealed as mochin d’Imma (the intellect
of Binah) usually are. The power for this comes from the teshuvah (return to G-d) of Yom Kippur, of which
the Torah says “before Havayah you shall be purified.”
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That is, through teshuvah one arouses the level of Keser (the Crown), which is above Chochmah;
and then, through the revelation of Keser in Chochmah, it is drawn down that Chochmah be in a

state of revelation.

The mechanism: teshuvah reaches Keser, G-d’s will, which is above Chochmah. When Keser shines into
Chochmah, Chochmabh itself comes out into revelation.
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And see what is written on [the verse] “I have gathered my myrrh.” And this is, by way of analogy,
[like] a wise man: when very many new ideas occur to him, he is compelled to reveal a little of his

wisdom, because he cannot bear the abundance of light.
He refers to his maamar on “I have gathered my myrrh” and gives an analogy: a thinker flooded with many
new ideas at once must let some of them out, because he cannot bear so much light.
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And it is like the matter of what is written elsewhere on [the verse|] “Then your light shall break
forth like the dawn,” etc. And see what is written elsewhere on [the verse] “I will exalt You,

Havayah, for You have drawn me up,” etc.; this matter is explained there.

Other discussions make the same point: on “Then your light shall break forth like the dawn,” and on the

Psalm “Iwill exalt You, Havayah, for You have drawn me up,” where this matter is explained.
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And see what is written in Parshas Shemos, at the end of the maamar beginning “Who gave man a
mouth?” And this is the matter of “And Your pious ones shall sing for joy” in the Zohar, at the be-
ginning of Parshas Vayeitzei (148b).
A further reference: the end of the maamar “Who gave man a mouth?” in Torah Ohr, Shemos. This is also
the Zohar’s point at the start of Vayeitzei on “Your pious ones (chassidim) shall sing for joy”: the verse names

Kohanim and chassidim as the ones who bring the King joy, though the Levites are usually the King’s
singers.
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Also, just as teshuvah is the level of “to the far one who has become near,” so through this there is
drawn from above that what is the level of “I said, ‘I will become wise,’ but it is far from me” will
shine in a state of true closeness. And see what is written in the explanation on [the verse] “And I

pleaded,” etc.

A second way teshuvah does this: teshuvah itself turns “the far one” into “the near one,” so it draws from
above the same effect, making Chochmah, normally “far from me,” shine truly close. He refers to his expla-
nation of “And I pleaded” (Va’eschanan).

RIORT 12117 RITW 0% 70AW "1 3 (20 oraw] U930 29329 NTAM 7772 IRIINT [ v 1] PP
nawn »na

And one may further say: it is explained in the maamar beginning “And you shall tell your son”
that on Yom Tov joy is mentioned, because it is the intellect of Imma (mochin d’Imma), the level of

comprehension;

A third explanation, drawing on his maamar “And you shall tell your son”: the Torah speaks of joy on the fes-

tivals because a festival reflects mochin d’Imma, understanding that can be grasped.
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but on Shabbos, [which is] the intellect of Abba (mochin d’Abba), which is what is above compre-
hension, joy does not apply, only self-nullification (bittul). And in the same way, [with] the level of

the “clear water” of supernal Chochmah (Chochmah Ila’ah), joy does not apply.

Shabbos reflects mochin d’Abba, which is beyond grasp, so its mode is self-nullification (bittul) rather than
joy. The same is true of the “clear water” of supernal Chochmabh: on its own it produces bittul, not joy.
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But through the “Shabbos of complete rest” of Yom Kippur, which is a level above Shabbos and
above supernal Chochmah, therefore it is drawn down on Sukkos that Chochmah shine in close-
ness, in the level of comprehension; and therefore there was joy at the water libation.

Yom Kippur is called “a Shabbos of complete rest,” a level higher than Shabbos and higher than Chochmah.

Drawing from there, Sukkos makes Chochmah shine close and graspable, and so the water libation could be
joyful.

V13 7R 1739210 403 KDY 23 7D 15Wwa 1770 wUn TPV 21052 NION22W AN XIMm

And it is a joy that is in the level of self-nullification (bittul), in the manner of what is written at the
end of the maamar beginning “And it came to pass, when Pharaoh sent,” regarding “And [G-d] did
not lead them,” etc., on the matter of the land of Canaan.

The joy of the water drawing is a joy of bittul, not a self-satisfied joy. He refers to the end of the maamar on
“When Pharaoh sent the people,” on G-d not leading them by way of the land of the Philistines, and the mat-
ter of the land of Canaan.

NIPMAW ANNYT 137 QNIR MT TR0 00 QUM NP Y RDW WO 230Yn 1M 199
210 PIva

And therefore this is “the wellsprings of salvation”: that there be no nurture of the external forces,

for Chochmah (wisdom) repels them, and so [does] the joy that is in the level of bittul, etc.

This closes the circle with the verse’s last words, “the wellsprings of salvation”: salvation means that the ex-
ternal forces draw no nourishment (as in section 3). Chochmah, whose nature is bittul, repels them, and so
does a joy rooted in bittul.
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IN ONE'S AVODAH

In a person’s own service of G-d, Chochmah and Binah must always work together: the insight (“water”) has

to be drawn “with joy,” through understanding, or it cannot last. The teshuvah of Yom Kippur gives the

power to make even what is beyond understanding shine close on Sukkos, and the right joy is one of self-

nullification (bittul), which keeps away the forces of concealment.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar say that anything that can be put into letters belongs to Binah? What does this im-
ply about the difference between the Written and the Oral Torah?

. Wine is linked with the Levites’ song and water with the Kohanim’s silence. Why is the silent level the

higher one?

. If Chochmah by nature brings bittul and not joy, how can the water drawing bring great joy?

What role does the teshuvah of Yom Kippur play in the joy of Sukkos, according to the maamar?

. How does a “joy of bittul” differ from ordinary joy, and why does it keep the external forces away?
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FOR CHILDREN - AGES 9-13

For the children at the table

Wine, water and the joy of Sukkos

THE BIG IDEA

Water stands for wisdom that is higher than words, and on Sukkos, through the teshuvah
of Yom Kippur, even this faraway wisdom comes close and brings great joy.

All year, wine was poured on the altar, and the Written Torah says so clearly. On Sukkos they also
poured water, but the Written Torah never writes this; it is a law given to Moshe at Sinai. Why? The
maamar explains that wine is Binah, understanding. When we finally understand something, what
was hidden comes out into the open, and that is what joy is. The Levites sang over the wine. Water
is Chochmah, wisdom: the first spark of an idea, before it has words. Water flows downward quietly,
like the Kohanim, whose service was done in silence. The Written Torah is made of letters, and let-
ters belong to understanding, so the wine could be written in it. The water, which is above letters,
stayed in the Oral Torah. The verse says “draw water with joy”: wisdom must be joined with under-
standing. Usually Chochmah feels far away and makes a person humble rather than happy. But the
teshuvah of Yom Kippur, returning to G-d, reaches higher than wisdom itself, so on Sukkos this

wisdom comes close. That is why drawing the water brought great joy.
THE MASHAL

When a person is glad about something, his joy can stay hidden inside him, so that others do not
see it. But when he is glad about something very greatly, he cannot hold it in: he sings, dances with
his feet and claps his hands. So all year our joy in G-d stays inside us, but on Sukkos the light of joy

is so great that it breaks out for every eye to see.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does truly understanding something bring a person joy?

2. The verse says “And you shall draw water with joy.” What does it mean to draw the water of wis-
dom with the joy of understanding?

3. What is one thing you are learning this week that you can work to understand well, so that it be-

comes a joy for you?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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The note records that a transcript of this maamar by the
Mitteler Rebbe is printed there, and that the maamar was
said on the night after Shabbos Chol HaMoed Sukkos 5565
(1804).
KEHOT'S NOTE
WM N2W OX2IM 792 7RI LK LM07 702 PYRNART MIRTR PO NN
Ty .100 77¥7 70PN 0™102W QUKD NNPWA AR — 770pn N1D10
N7ITIR2 1097 MITAM 0°718°P 797K LY °Y O°R°23 IR IAR©RA 700
¥ 2711 3”970 1702 0971] 7PN — DNARYY 17T ARy N 975 0127
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03 1IXT mRn MPP% KRN Y 271 1790 702 .0 I0% Iy
LTIV .RD Y 777N 270

Kehot’s note points to Sukkah 50b:1 for these words.
Sukkah 50b:1'%:2°1 1910
W0 3R 1M LR IR T L,RIPY 271 AT 27 000K nd
N’; 72N "INT XM ,W2ARYn N? TIRIY *INT IRD :XIVIN 7 WK
D DNANYY DT WINWR K? NI 0T Xp .wINWR
W T8 101 27 I0RT ,WaRwn N‘? 7AW 2ANT IR iR

PWRI2 WY DWW AR ,RO0

Gemara: It was stated: Rav Judah and R. Ina: One of them
taught Shoevah and the other taught Hashuvah Mar Zutra
said: He who teaches, Shoevah is not in error, and he who
teaches Hashuvah is not in error. He who teaches Shoevah is
not in error, since it is written, “And you shall draw water in
joy” (Isaiah 12:3) and he who teaches Hashuvah is not in er-
ror, since R. Nahman stated: It is an important mitzvah, dat-
ing from the very creation.
William Davidson, Vocalized Aramaic (CC-BY-NC) « Daf Shevui (CCO)

Kehot’s note points to Sukkah 48b:4 for these words.
Sukkah 48b:4"7:2 1”1 1210
1102 07 DNIXTY X VAT KPY 31V 220 23] NI
Riaby|
GEMARA. From where do we know this? R. Ena said, As the

verse says, “You shall draw water with rejoicing” (Isaiah
12:3).
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

Isaiah’s song of the redeemed: on the day of redemption
Israel will draw salvation as gladly as people draw water
from springs. The Sages tied the verse to the Sukkos water
drawing, and the maamar reads each of its words: water
(Chochmah), with joy (Binah), the wellsprings of salvation.
(context: Steinsaltz Tanakh)

Isaiah 12:33:2™17yw°

ST C1YRR YYD 000NN
Therefore with joy shall ye draw water Out of the wells of
salvation.

likuteitorah.com/likkutei-torah/sukkos/2/

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
The Talmud: the ten saplings, the willow and the water li-
bation are a law given to Moshe at Sinai.

Sukkah 34a:2°2:x 7% 1310

>3 K 0K *37 IR A7 PR3 RPN 77 Rin WIRR? 12T

210 MYn? 1270 — 07N MO°N 13,011 Y Nt

And the rabbis from where to they derive [the law of the wil-

low] for the Temple? They learned a received tradition; for

R. Asi said in the name of R. Yohanan, the laws of ten plants,

the aravah and the water libation—are all a halakhah from

Moses from Sinai.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

The same tradition, that the water libation is a law given to
Moshe at Sinai, brought against Rabbi Akiva’s view that it
is learned from the verses.
Zevachim 110b:67:2 °”p 0°nat
DIWR 7273° °27 7K "OX *27 INKRT ;70K *27 KT R MPAVRNYR
- D37 TN 1Y ,NIYPL3 Y (107N N73 YRR WK XM 220
on g7 137
William Davidson, Vocalized Aramaic (CC-BY-NC)

100 YR navn

Cited by the Kehot note: the water libation is listed with
the willow among the laws given to Moshe at Sinai.
Sukkah 44a:5°7:X 71 1210
nAR 0N — 2203 "2N3 °27Y” MR ,PINY RIX KPR 7INn?
"OX 27 TMWNT A7 7RI RNIPN L1IT? X .WTRn? noxy 2919
L3701 Y (1070 N°2 NYR2 WOR KON 237 DWW 1an1° 027 R
210R AYn? 1370 — 070 MO LAY
According to whom? If you will say, According to Abba
Shaul,did he not say: It is written, “willows of the brook” im-
plying two, one referring to the [aravah in the] lulav and the
other to [the aravah for use in] the Temple? If you will say it
is according to the rabbis, did they not have it as an accept-
ed tradition, since R. Assi said in the name of R. Yohanan
who said it in the name of R. Nehunya of the Valley of Beth
Hovartan: The laws of the ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

27y 9P DOMATUR TP 1010
The Talmud’s search for hints of the water libation in the
verses on the Sukkos offerings, cited by the Kehot note;

this is the “support on a verse,” and the passage ends that
it is a tradition from Sinai.

Taanit 3a:7-8'n-"1:X *2 N°3yn

I°2 N¥R3 WK XMNY "2 DR 0T °27 MY RN 027 T
21 210R AYRY 197 — DR TON 137 NI 1Y AN
71087 230 09°2 12°R7 107 121V YWY 227 DWW IR AN
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William Davidson, Vocalized Aramaic (CC-BY-NC)
Moed Katan 3b:11-1227-X">:2°2 10p T3
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719°11 ,7127Y ,NIYP0I APY (10730 NP2 NYRA YOR RN 027 DIwR
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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91T nnRYa

The opening of chapter 5: “Whoever has not seen the re-
joicing of the Beis HaShoevah has never seen rejoicing in
his life.”

Mishnah Sukkah 5:1°K:71 1210 mwn
X M7 PR NRWD 002 BY 9Uhnn am e nwnn 2oenn
2 nonl R KDY on B3 1AnR .29 0 nR KDY nawn nx
BU-aRigal e R e bl 7]
The flute [was played sometimes on] five [days], and [some-
times on] six. This was the flute of the place of [water] draw-
ing, which does overrides neither Shabbat nor holidays.
They [the Sages] said: Anyone who has never seen the rejoic-
ing at the place of [water] drawing, has never seen rejoicing

in all his days.

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

In Jotham’s parable the trees ask the vine to reign over
them, and it answers that it will not give up its wine, which
gladdens G-d (poured on the altar) and men. The Alter
Rebbe reads “gladdens Elokim and men” as wine, Binah,
bringing G-dliness into revelation for people. (context:
Steinsaltz Tanakh)
Judges 9:13x:v D"V
N2 DI DPR MRERT WA NN NP1 1937 a7 THRm
:078Y777Y 317
And the vine said unto them: Should I leave my wine, which

cheereth G-d and man, and go to hold sway over the trees?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nAnRY 0°12°7 O

The psalmist praises G-d, who settles the barren woman in
her home as a joyful mother of children. Kabbalah reads
“the mother of the children” as Binah, so the verse links
Binah with joy.
Psalms 113:9°0:37°p 0°%°11n
ARIP90 NN 02127708 N2 NRY YWin
Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tzofar tells Job that G-d would show him “the hidden
things of wisdom”; the phrase is borrowed for the hidden
depths of Chochmah that Binah brings out. (context:
Steinsaltz Tanakh)

Job 11:671:X° 21°R

nivy T2 Awd y7) YNy obpad mean nimgyn 77T
'|J1§7?3

And that He would tell thee the secrets of wisdom, That

sound wisdom is manifold! Know therefore that G-d exacteth

of thee less than thine iniquity deserveth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on Vayeitzei (Leah and Rachel): the Jubilee,
Binah, is “always the hidden world” (alma d’iskasya), and
the Sabbatical year, Malchus, is revealed.

Zohar, Vayetzei 15:127-17:137179p:1>-179p:1”1 R¥™ 717171 190

N7 25 Ay

G-d tells Aharon that the Levite himself (hu) shall do the
service of the Tent of Meeting. The maamar reads hu,
“he,” as the hidden level “He,” which the Levites’ service
draws into revelation. (context: Steinsaltz Tanakh)
Numbers 18:23372:1° 712712
o?iy NP oIy RRe oM TYin POX nTaytny XIn o hvn Tam
11702 99017 K9 PR 12 73021 02 0T
But the Levites alone shall do the service of the tent of meet-
ing, and they shall bear their iniquity; it shall be a statute for
ever throughout your generations, and among the children

of Israel they shall have no inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

39,1793
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An explanation of the Zohar’s teaching that “He” (hu)
refers to Atika.
KEHOT’'S NOTE
79ORY Opn Y B7¥AY MR XA L[3] .(2,0Yp) am

RPNy X7 N

The Zohar’s teaching that “He” (hu) refers to Atika, the
concealed level; the Kehot note gives this location.

Zohar, Korach 8:37-41x8”n-1"2:0 1P 9 190

At the moment when the day was about to be sanctified the
spirits of the demons issued forth, but the day was sanctified
before their bodies were created, and so the world was left
deficient. When Israel were sanctified and all their grades
completed with the Levites on the left side, then this defi-
ciency of the world on the left side was made good, and all
was then subordinated to the right and the world was freed
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from defect. Hence it says “the Levite shall do”, i.e. “make”
or “complete”. ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on the nazirite calls wine the supernal Imma
(Binah) and ties the Levites to the side that issues from
that wine; the Kehot note cites it for the song over the wine
being Binah.
Zohar III, 127ax ,15p »mt
KEHOT'S NOTE
NP0 1T 270 MURT — n*mp”?n 990 AR LK L1OP 27N R

2 1> 0132

“Wine enters, a secret comes out”: the Talmud’s wordplay
(the numerical value of yayin equals that of sod, secret),
used here for wine revealing what is hidden.
Sanhedrin 38ax n” 1"17110
KEHOT'S NOTE
X A9 1777110
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There the Alter Rebbe explains that the Levites’ service

rose from below to above and belonged to the hidden

world (alma d’iskasya), the level of “Hu” (“You are He,

Havayah, alone”), beyond the worlds; that is why it took
the form of song and melody.

KEHOT’'S NOTE
.3,20 R™MN

bbb
There the Alter Rebbe brings the Zohar’s “Hu: this is
Atika” and explains that Atik, the source of delight, is re-
vealed only in Binah, not in Chochmah, which stays a
“point” until Binah, its “palace,” receives it.
KEHOT'S NOTE
.2,K%R™MN

1AWy NI

The psalmist calls all to know that Havayah is G-d: “He
made us, and we are His.” Torah Ohr, Lech Lecha, which
the text cites, reads “He” and the written lo with an alef as
Keser, above the order of worlds.

Psalms 100:3°3:’p 0°2°1n
:invij_: 1N2] iy MR ‘I'?] utpy-mn D’PB{S LSRR VE
Know ye that the L-RD He is G-d; it is He that hath made us,

and we are His, His people, and the flock of His pasture.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T1X9 1090

King Shlomo’s palanquin is guarded from outside, but its
inside is inlaid with love. Borrowed here (the printed 71%9
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reads 7137, “inlaid”) for a joy that fills a person inwardly
without showing. (context: Steinsaltz Tanakh)
Song of Songs 3:10:"1 0°7°w W
niaam 738 MET 1990 I 1339 370 0T 92 Ay TIIRY
0777
He made the pillars thereof of silver, The top thereof of gold,
The seat of it of purple, The inside thereof being inlaid with

love, From the daughters of Jerusalem.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MMy n 1T
That maamar explains that joy is the revealing of what is
hidden, like a king who keeps to his inner chambers and
shows himself to all only at his time of joy; all year the joy
stays hidden in the service, while on the festivals it is re-
vealed (“the Ofanim with a great noise”), and on Sukkos,
after the teshuvah of Yom Kippur, most of all.
KEHOT'S NOTE
.2,10 1npo

myasen
The psalmist: “Havayah is with me among my helpers,
and I will see [the fall of] my enemies”; the verse that
opens the maamar in Likkutei Torah, Shemini Atzeres, re-
ferred to here. (context: Steinsaltz Tanakh)
Psalms 118:7°1:1°p 0°°1n
PRIV AR IR Y227
The L-RD is for me as my helper; And I shall gaze upon
them that hate me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2o3nm 1Ay N2

There the vessels and “palaces” that conceal the Infinite
Light are explained: once the sitra achra is subdued, the
vessels no longer hide the light but receive its revelation;
the next maamar there (38a-b) reads “flowing (zavas) with
milk and honey” as the lights breaking through the
vessels.

KEHOT'S NOTE

7,00 o ooy

The Mishnah at the end of chapter 4 on the water libation:
the golden flask filled at the Shiloach, and the two silver
bowls on the altar, the western one for water and the east-
ern one for wine.

Mishnah Sukkah 4:9'v:7 7120 miwn
T XPmn M7 0737 YRV nptnn oW BY nemivy TR0 oo il
191 W322 7Y AYRDY WM RN 070 Iyw? 13 .niven
P 770 PY iR 1IN °27 .0% 170 N932 DY 0°900 vy ,ioKn)
JTPRT RO AW TRD PRI 170 239N DD PINY YW RPN
07 P9 °279% NOK 122 79D DI MY 719 ,PT TR 129 TN
R$2,0%0 20 TiNY 172 20 17 PY 9inG 0o DY Y L P onm
< 222 MR 177 01

How are the water libations done? A golden flask, that could
hold three logim [a measure], was filled from the Shiloach
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[spring]. When they would arrive [with it] at the Gate of
Water, they would blow a tekiyah, and a teruah, and a
tekiyah. He [the priest] would then ascended the ramp [of
the altar], and turned to his left; two silver basins were there.
Rabbi Yehudah says: they were [made] of plaster, but their
surfaces would darken from the wine. And they had perfora-
tions [at their bases] like two ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-

lic Domain)
1D oo Pw saayn
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
LD Mawn T P 110

1121 12 K17 2127 710°1

A long series of maamarim that develops the water liba-
tion as Chochmah.
KEHOT'S NOTE
.0”DN ONARWA 7177 .7PKY 13 PID 197N 1991 Twnn IR

WRI2 por v A7

The Mishnah: the High Priest offers first and takes his por-
tion first (ba-rosh, literally “at the head”). The Alter Rebbe
reads it: as the “head,” the flow comes to him first and
through him to the rest.
Yoma 14a:3°2:X 77> X1
,mjra,?a DX Pvpm 070 DR il shi aiaiy] ny;w’ ‘?; »ann
DR 0°%77 2 XY 2370 DRI WRIT DX 2710 ,NiN30 DR 00
Pon Duin WRN2 P 2Mpn B3 TIRY L2 pn — pnY 131
R7hgh]
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

3] .22 PR (R”Y0 ,1P) R”A1Y . (R”YD ,20) D°I731°Y .R,T° KR
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Cited in the Kehot note: the Kohanim are given prece-
dence, including taking the first portion.

Nedarim 62a:1227:X 270 0°771
*2 1 ,RIX 13270 RINY” IR? 1110 RINIF AP? MY X7 M
,URI2 P0i1 773 T — U1 07303 MT 212 1037, URYMI2 RPN
NX 3 IAYIRY” :2°N0T 717 RIM 1791 UKD DVl 0dn Tnbn AR
— 7INYTRY” oRYRY? °20 22T KA V1IRN KT RN () On?
,TENTRAY 97 237
William Davidson, Vocalized Aramaic (CC-BY-NC)
WRI2 pom v A7

The Zohar at the start of Vayeitzei quotes the rule as “the
High Priest takes at the head,” for the Holy One taking the
“tefillin of the head,” supernal Abba and Imma, first.

Zohar, Vayetzei 1:1-7"1-"R’R X% 9717 190

oW TORLY W Yeya B

The Mishnah: animals that wear a chain (shir) may go out
with it on Shabbos. The Alter Rebbe plays on shir as song,
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the Levites’ service.
Shabbat 51b:8-10"-"1:2 8”1 naw
12210 1T2Y T PWR TIURN YU PREY WD 2¥2 )
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,X1naw

TN PRy 1PN

G-d tells Aharon to bring his brothers, the tribe of Levi,

near, so that they “be joined” (yilavu, echoing the name

Levi) to him and serve him: the Kohanim rank above the
Levites. (context: Steinsaltz Tanakh)

Numbers 18:2°2:11”> 92712

TNIL Y NP ADX 2D T 0P M Awn TONNY O

:NTYT PIK 197 70K T3 1AXY

And thy brethren also, the tribe of Levi, the tribe of thy fa-

ther, bring thou near with thee, that they may be joined unto

thee, and minister unto thee, thou and thy sons with thee

being before the tent of the testimony.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Living water is placed with the ashes of the red heifer to

make the waters of purification.
Numbers 19:171>:1”> 7272

77279K 0770 070 1°7Y TN IRLAT NI 199 RuY2 N

And for the unclean they shall take of the ashes of the burn-
ing of the purification from sin, and running water shall be
put thereto in a vessel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NI

The Torah tells Israel to treat the Kohen as holy, “you shall
sanctify him,” for he offers the bread of your G-d: holi-
ness, the level of Chochmah. (context: Steinsaltz Tanakh)
Leviticus 21:8'1:X”2 X"
IR WATR 7D TP WP 27pn NI TPRPK onPnRTOD AT
:0WTRN
Thou shalt sanctify him therefore; for he offereth the bread
of thy G-d; he shall be holy unto thee; for I the L-RD, who

sanctify you, am holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Moshe how to purify the Levites (sprinkling the
waters of purification, shaving, washing): purity, the level
of Binah.

Numbers 8:771:’11 7272

"°272Y Y0 PN NRYD R D2y M 0I0YYP DT MpInTN3)
A79T 073210221 072

And thus shalt thou do unto them, to cleanse them: sprinkle

the water of purification upon them, and let them cause a

razor to pass over all their flesh, and let them wash their

clothes, and cleanse themselves.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

5173 WyYna 0OINT

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° n372

The Zohar in Shemini: wine comes from the side of the
Levites, and the Kohen’s side is clear, shining water.

Zohar, Shmini 5:59-6:70y:1-1071:’77 °1°nW 717 790

The truth is that wine rejoices at first and saddens after-
wards, and the priest must be glad throughout. Also wine is
of the side of the Levites, but the side of the priests is pure
and clear water.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

T72 °Nnwl 273N

G-d promises afflicted Jerusalem, “I will make your win-
dows of kadkod,” a precious stone; the text refers to a
maamar on this verse for the same distinction of holiness
and purity. (context: Steinsaltz Tanakh)
Isaiah 54:122™:7”17°yw°
PRITAINRY T2123722) NTRK 1KY T TRwUnY 1572 Ant
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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One of the Zohar passages the Kehot note gives for the
teaching that the whole Torah is made of G-d’s Names.
Zohar I1, 124ax ,70p 27m
Zohar III, 19ax ,v° »’nt
KEHOT'S NOTE
,1¥) onave2 5y .2 ,107 WK ,LIP .2 ,LD KR ,U° M1 K ,T7IP 2711 ART
o] e .2
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IR NN P

The early Sages were called soferim because they counted
all the letters of the Torah.
Kiddushin 30a:118":X *2 1P217p
nPniRg ‘?; 0MRI0 POY ,’D09I07 DONWRY IRIPI 79707
790 PY NIk DY 1RO -UTNaTT RY :0vniR PIY ,n7inaY
09108 DY - "mpanmy” .nin YW o1n - "waT WATT LN
7827 BT RITY D90 2 IR0 T Y - T 130
D°PI02T P - "1y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

SKLD PUITR IR

nOIR YORIT APIANT ANINTA DU NN
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
770, TPYN0 T YWY

The command to engrave “Holy to Havayah” on the High
Priest’s gold plate (tzitz) in signet engraving; the text
refers to a maamar on this verse for letters belonging to
Binah.
Exodus 28:36172:1” mnw
"2 WTp BON MN2 7Y NNNM WY 371 7R 1Y)
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(2> 77 2p) M2 wons

There too the Torah drawn from Chochmah is enclothed
in Binah, and its letters come into being chiefly in Binah,
which is called sefer (book); the Alter Rebbe refers there to
the Zohar in Vayakhel on the Written Torah.
KEHOT'S NOTE
7,01 0pn e Yo 0anon

NpPa1 nonn RN%IRT

“The Torah comes forth from Chochmah”: the Zohar’s
teaching, given in the Kehot note, which the Alter Rebbe
reconciles with the Written Torah being Binah.

Zohar II, 121ax ,X2p 2”mt

Zohar III, 81ax ,x2 »’mt
KEHOT'S NOTE

X L,RD AT LR ,TD OW AR LK ,ROP 27M

102 97yw Downn

“Fifty gates of understanding were created in the world”:
the source for the fifty gates of Binah.

Rosh Hashanah 21b:11-1227>-8">:2 8”2 Mwi wX1

11A°1 19191 ,021¥32 IX123 7132 "WYY DN K T ORI 27

n‘?np vpa” .”n’.?"?ggp LYR ITPANY MRV TR 00 ,I'IWD‘?

nERY 1P N2 Ang: w3 N N wp2 — "yan 13T Kivnb

YD PRI TiY X723 0P X917 — “NnK *127 19 23001 147
William ba\;idson, Vocalized Aramaic (CC-BY-NC)
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KEHOT’'S NOTE
2,80 M

47 Om oMa RO 27YawIm
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.("®R nnp) RTPR2 N IR

48 TN T0° non2a

Shlomo teaches that Havayah founded the earth with wis-
dom and established the heavens with understanding. The
maamar reads it as the Oral Torah (earth, Malchus) rooted
in Chochmah and the Written Torah (heaven, Z’eir Anpin)
in Binah. (context: Steinsaltz Tanakh)
Proverbs 3:19v™:3 vown
NN DY 1393 PIRTTO) ARIN N
The L-RD by wisdom founded the earth; By understanding
He established the heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RO/

49 B NI

Cited by the note for “earth” as a name of Malchus.
KEHOT'S NOTE
.17IP0 LR NIR R”R1

50 537 0177 PN ORDD DONwn

G-d says through Isaiah: the heavens are My throne and
the earth My footstool; what house could you build Me?
The text refers to a maamar on this verse for heaven and
earth as the two Torahs. (context: Steinsaltz Tanakh)
Isaiah 66:1°x:17°0 11°yw°
*27113N WK M3 AR P30 0T PIRT) OXOD DWW N N 13
SNMIR 0Ipn M=K
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

51 X”D0 173w n”y3

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[2] P77 IR0 1217 1121 ,2700 ¥7UAR D W 1187 .0”pn HR'?PW 01872

52 51 °P1 1% onaw

Cited by the note for Binah being called “Mi” (Who).
KEHOT'S NOTE
.M1”00 ,Mm NIR KRN

53 WA RT3 7IN 8P

G-d declares through Isaiah that He alone forms light and
creates darkness, makes peace and creates evil. The maa-
mar reads the verbs through the names of the worlds:

likuteitorah.com/likkutei-torah/sukkos/2/
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yotzer (“forms”) is Yetzirah, revelation; borei (“creates”) is
Beriah, concealment. (context: Steinsaltz Tanakh)

Isaiah 45:7°1:0"n 17°yw°
:TPR™22 1YY 1 23K Y1 R7921 0990 Ay 99 X7123 93K 138
I form the light, and create darkness; I make peace, and cre-

ate evil; I am the L-RD, that doeth all these things.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LR Yy

IR 72wn

David says to G-d that even darkness does not darken for
Him: darkness and light are alike. Here: in relation to
Atzilus, concealment and revelation are equal. (context:
Steinsaltz Tanakh)

Psalms 139:1227°:0"%p 0°%°1n
:TIRD 712°WND 1°K° 0i%D 717721 Tan W KD qwn o3
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

.2° ,ubp ooonn

1990 PTR°IW %D
The maiden of the Song longs for her beloved: “your love
(dodecha) is better than wine.” The Sages read it as the
Congregation of Israel speaking to G-d, and dodecha as
“your beloved ones,” the Sages, whose words are dearer
than the wine of the Torah. (context: Steinsaltz Tanakh)

Song of Songs 1:2°2:K 0*°wi 1w
770 P77 0221073 3R MPPWan "IpY”
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

%P mA
Moshe stretched his hand over the sea, and Havayah drove
it back all night with a strong east wind and made it dry
land. Ruach kadim (east wind) is read as coming from the
“Primordial One” (kadmono), above the order of worlds.
(context: Steinsaltz Tanakh)
Exodus 14:21x"2:7" ninw
KEHOT'S NOTE
KD ,T minw

mwadh o0 R

The psalmist recalls that G-d turned the sea into dry land
and Israel crossed the river on foot. From above the order
of worlds, the hidden (sea) and the revealed (land) are in-
terchangeable. (context: Steinsaltz Tanakh)
Psalms 66:61:170 0°21n
{2773 0Y 2303 M3y 1732 Y 07 797
He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
2,10 0%%0n

0”79y ooy
The Talmud: the Congregation of Israel says to the Holy
One, “Master of the world, the words of Your beloved ones

are more pleasing to me than the wine of the Torah”; cited
by the Kehot note.

Avodah Zarah 35a:67:X 172 717t 1712y

"7 27 RDK 2 2710 7T 07290 "7 UK 101 0K 1277 INCwh

,071y PW 11937 :RIT T2 WiTRT "ID7 DXIWY NDID MIHN NN
TR Y AR NP T IT 2y 00y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

,7D) MR PPy LR LAY Y AR L(2) PTT 00 002UV R U
o] ey LRy

7790 PW 11971 N0 0910 "7 oY oAy

The Midrash on the same verse: “The words of the Scribes
are dearer than the words of the Torah, as it says, ‘For your
love is better than wine.”” The Alter Rebbe reads “Scribes”
as Chochmah and “the wine of the Torah” as Binah.

Shir HaShirim Rabbah 1:8-9°v-"1:’R 11271 2°7°wi1 °w
11 TR KIM (3,33 21°K) 081 °27 WIT YD 3372 "NO9Y ...
MM NG 7 T Y U7 PR 07 K2 237 T 1T 10w
TR R 12T PY WP KO 0°88 T RPPY °27 17 0K 091y
(R ) YW?) o0 190 L1772 YD) K2 Yanw v0? ,07ivy M
13 W*19RY XD 111°0 727 N X3 07 XDD PY 2 1 NX XN
33170 172y 0UTMIY DMWY KA P2 :(0°,23 K 0°9Yn) 0707 ANk
... K21, 7T2yn’? DRniy w2 231 ,iKRnm
“If you do not know, fairest among women, go out in the
footsteps of the flock, and herd your kids by the tents of the
shepherds” (Song of Songs 1:8). “Go out in the footsteps of
[be’ikvei] the flock.” Rabbi Eliezer, Rabbi Akiva, and the
Rabbis, Rabbi Eliezer says: From the coal-baked loaf that the
Israelites took in their hands from Egypt, from which they
ate for thirty-one days, as Rabbi Shila said: You know that
there were sixty-two meals for the Israelites from this coal-

baked loaf, [you know] what ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

Sefer Yetzirah’s opening: G-d created His world with three
sefarim, written with the same letters (1190 ,790 ,980). Here
they are read sofer (scribe), sefer (book) and sippur
(telling), and mapped onto Chochmah, Binah and speech.
Sefer Yetzirah 1:1°R:’X 717°%° 790
5RIw° opPR NIR2L T 7 PP Ta0 MDD Macni 0onwy oowhwa
0177 7Y 1910 XWI 07 1AM 01N CTY DR 09 79m) 0710 09pYR
71907 7901 19032 0*190 TWHW 1P NR K2 1 Y1
Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,

who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of

likuteitorah.com/likkutei-torah/sukkos/2/
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wisdom by three Sepharim, namely: 1) S'for 2 ;790) Sippur
7120; and 3) Sapher 190 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

9712591 9801 99102 . . 9”02 NN

The other transcript of this maamar (listed in the note on
the opening words), cited here for the sofer, sefer and sip-
pur passage.
Zohar II, 137b2 19p 27m
KEHOT'S NOTE
LYY OOR°21 TR RN LTIV 2 ,T‘?P 271 AR .R”1 K7D 5”0

912°7 *>112 R 712701 12wnn 1A 1193 RO 1007

The Tzemach Tzedek refers there to this passage on sefer
as thought (Binah) and sippur as speech.
KEHOT'S NOTE
LRI 1987 AR *Y 719727 AR D 17K

The Zohar in Tetzaveh on the forty-nine days from the
Exodus and the fiftieth day, which brought forth the Torah.

Zohar, Tetzaveh 7:64-9:7327y:"0-770:"t N3N 7711 120
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The psalmist: by the word of Havayah the heavens were
made, and by the breath of His mouth all their host.
Creation comes through divine speech.

Psalms 33:6:3"% 0°21n

:D}5;13"?; "B M1 Y3 0o N 1272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,32 0°%nn XA

9210 N o vnan

In Isaiah’s prophecy the people, recalling the terror of the
siege, ask: “Where is the one who counted (sofer)? Where
is the one who weighed?” The Alter Rebbe reads sofer as
Chochmah, the “scribe” above the “book”; the Kehot note
also points to the Arizal’s Likkutei HaShas on Rosh
Hashanah 16b. (context: Steinsaltz Tanakh)

Isaiah 33:18m>:37% 1yw»

KEHOT’'S NOTE

.2,10 1779 PR 07w C0IpD IR 10, A0 Y

N2 n°wN92

The Targum Yerushalmi renders “Bereishis bara” as “with
wisdom (Chochmah) He created”; cited by the Kehot note.
Targum Jerusalem, Genesis 1:1'X:’R n°wx12 NP AN
27 X2 RPN NPWRI2
In wisdom (be-hukema) the L-rd created.

Targum Jerusalem on Torah (Public Domain) - Targum Jerusalem, trans. J.
W. Etheridge, London, 1862 (Public Domain)
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“In the beginning G-d created the heavens and the earth.”
Reishis, “beginning,” is read as Chochmah, the first stage
from which creation is drawn.

Genesis 1:TX’X N°wKRI2
PINT PX) DRWT DX D7P2K K12 NPURT3

In the beginning G-d created the heaven and the earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,R NPWRI2 >N

11357 512 R 719907 72WNN N3 1% RO 1007

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
JIR9D PR APAYK Y 719727 NRN D NYMIRG
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The Midrash that the words of the Scribes are dearer than

the words of the Torah, now explained as Chochmah above
Binah.

Shir HaShirim Rabbah 1:8112x 127 vwn 1w

TR YLK 27 13271 RPY 37 MYPPR 27 INBT "2pY2 77 XY
0702 TR DWW ngn 190K o3 02 PRI 0w M
TR P77 POY YT OX MTIY0 0T DWY XYW 221 KT
:(tv ,2y 0°%1N) 2°N27 X7 KT ,3p¥2 Aiea oY Aiy v oo i
,7122 2392 DNIX “NORIY M1 MR KI°PY °27 .7IN2 12 NoD "

LR R YT AR 00D YT TRy
“If you do not know, fairest among women, go out in the
footsteps of the flock, and herd your kids by the tents of the
shepherds” (Song of Songs 1:8). “Go out in the footsteps of
[be’ikvei] the flock.” Rabbi Eliezer, Rabbi Akiva, and the
Rabbis, Rabbi Eliezer says: From the coal-baked loaf that the
Israelites took in their hands from Egypt, from which they
ate for thirty-one days, as Rabbi Shila said: You know that
there were sixty-two meals for the Israelites from this coal-
baked loaf, [you know] what ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

9210 N 7”72 WURN

That maamar reads Isaiah’s “Where is the sofer? Where is
the weigher?” as saying that “Ayeh” (Where), the encom-
passing level before which darkness and light are alike, is
itself the sofer who measures out the Sefiros.
KEHOT'S NOTE
AL, R™MN

SIN AMNw 27N

That passage explains “the words of the Scribes are dearer
than the wine of the Torah” through sefer, sofer and sip-
pur, and itself refers to a maamar on “And you shall draw

likuteitorah.com/likkutei-torah/sukkos/2/
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water with joy.” There the sofer is set above the sefer as the
Oral Torah above the Written Torah.
KEHOT'S NOTE
3,10 O IRTY LIROYD 1080 OwY LK LT e pepb

1997 770 of 2

One of the Zohar passages the Kehot note gives for
Chochmah and Binah as “two companions that never
part.”
Zohar 11, 56ax ,11 2”m
Zohar III, 4ax ,7 2’m
KEHOT'S NOTE
L[2] .27w) R 277 PP LR LT AR 11 27 IR

1°¥°9 130 o 2N
A further Zohar source for the same phrase, given in the

Kehot note.

Zohar, Beshalach 18:262-19:274-207%:n> nbwa M 790
Ty

NYW2 DR QNANWY

Read here as “water” (Chochmah) drawn “with joy”
(Binah), joining the two.

Isaiah 12:3%3:27 11°yw°
YN YR 12 07nTonaRY
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

211’512 79200° 1Y

A later series of maamarim that develops how the water
drawing joins Chochmah and Binah.
KEHOT'S NOTE
795K T3P °Y 19N — 11991 wnna IR

Moshe sets before Israel a blessing and a curse; the maa-
mar on this verse in Likkutei Torah, Re’eh, explains why
Chochmah and Binah must be together in divine service.

Deuteronomy 11:26173:8” 0°127
;777 1272 0I°7 027307 103 "X XY

Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

»B3oma 1TIPA

There “a point in its palace” is explained: the point
(Chochmah) gives life to the palace (Binah); without the
point the palace is nothing, and without the palace the
point is nothing, so both must be together, below as
above.
KEHOT'S NOTE
9171 (AR 27) [2797 Y]

ovn Ny

Moshe tells Israel to know this day and take to heart that
Havayah is G-d in heaven above and on earth below; the
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verse of another maamar cited here. (context: Steinsaltz
Tanakh)

Deuteronomy 4:39v”5:*7 0727

P91 Pyun DRw2 DRORT X7 N °3 722770K NAWMm oD Ny
TV PR nonn YIRT

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21pR P oIt oY

G-d, who creates the speech of the lips, decrees peace to
the far and to the near; the Sages read the far and the near
as the penitent and the righteous. Discussed in that maa-
mar. (context: Steinsaltz Tanakh)

Isaiah 57:19v™:11177°yw°

NRDT1°1 R 23R pinT? oYY 0ivY oono 2% K12
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will

heal him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D97PRY DO R AWYn SWAR

The Mishnah: the pious and the men of deeds danced be-

fore the people with torches at the Simchas Beis

HaShoevah, singing songs and praises.
Sukkah 51a:16-171"-1"0:X R”1 1210
PIIIN PYRIR PN PRI DD 0 KpIm ..
LRI NP2 9IRM APRD APRY DOPWI2 I80 10 KDY PRORTR

Di°323 TR YR TR "WIR) 0700

Mishnah: They said: he who has not seen the Simchat Bet
Hashoevah has never seen rejoicing in his life 1) At the con-
clusion of the first festival day of Sukkot they descended to
the Women’s Court (Ezrat Nashim) and they would make
there a great enactment. 2) And golden candlesticks were
there, and four golden bowls on the top of each of them and
four ladders to each, and four youths drawn from the young
priests, and in their hands there were jars of oil containing
one hundred and twenty ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

X ,K17210
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Cited by the Kehot note for the principle that an arousal
from below brings an arousal from above.

Zohar I, 239b2 ,v71 x"m
KEHOT'S NOTE

.2,097 R IR
79° K172 N7 ORART

The Zohar in Balak, in the name of Chanoch-Metatron:
“he brought him wine” means he cast water into that wine,

likuteitorah.com/likkutei-torah/sukkos/2/
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for without the water it could not be borne; a sign of join-
ing Chochmah (water) and Binah (wine).

Zohar, Balak 6:78-8612-n1"y:" P22 ,71t1 190

All issue from the ancient holy supernal Wine, which Jacob
presses from a certain Vine. Therefore it was that Jacob pre-
sented to Isaac the wine which was fitting for him. That wine
proceeds from grade to grade up to Joseph the Righteous,
who is David the Faithful.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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David, thanking G-d for his rescue, will lift a cup of salva-
tions (a cup of wine raised in thanksgiving) and call on the
Name of Havayah. Read here as raising Malchus, the
“cup,” into Atzilus. (context: Steinsaltz Tanakh)
Psalms 116:1337:1"vp 0°2°11n
:RIPR T OV RWR NIyIwI0Ia
I will lift up the cup of salvation, And call upon the name of

the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RDOY2T MIPIY® 1I°R7 INDT2 172NN 012 XM

The Zohar in Vayechi: into this cup blessings flow from the
salvations above, and it takes them and gathers them in;
the Congregation of Israel is called the cup of blessing.

Zohar, 82:836-83:846-1">nn:2"0

”nann:a’a

Vayechi K a kI Ty i vy B o] o]
Rab Hamnuna the Elder would not allow anyone else to take
the cup of blessing, but he himself took it in his two hands
and said the blessing. We have affirmed that the cup should
be taken in the right hand, and not in the left. It is called
“cup of salvations” (Ps. 116, 13), because through it bless-
ings are drawn from the supernal salvations, and in it is col-
lected the supernal wine. Also, the table over which the
blessing is said should not be devoid of both bread and ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

N2 51 1N "IN DN
Hillel the Elder, rejoicing at the Simchas Beis HaShoevah,
said: “If I am here, all is here”; the Zohar reads his “I” as
the Shechinah.
Sukkah 53a:3’2:X 3”1 1210
MRIWT 1°2 NOna Ol MWD TR P90 PY 1RY K XN
M2 R LIRD ) — IND "X DKY LIND Y37 — IND "I DX <12 K
DX Xap OX .°niR Ni2°9in P30 oY — 203K "IRY Dipn 92 niX
RIX X? 22X — °1°2 DX X0 K? 7AK OX 7072 9K XaX 21X — n°2
TEX NI RY DY TR WK DIPRD 9227 WY 002 9N
REKERE
It was taught: They said about Hillel the Elder that when he
used to rejoice at the Simchat Bet Hashoevah, he used to
say: If I am here, everyone is here; but if I am not here, who

is here?’ He also used to say: “To the place that I love, there
my feet take me. If you will come into my House, I will come
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86

87

88

89

90

into your house. If you will not come to my House, I will not
come to your house, as it is said, “In every ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

1397 1% ywIm
The psalmist calls for a new song, for G-d’s right hand and
holy arm have won Him salvation; one of the verses the
Kehot note gives for the Zohar’s quotation. (context:
Steinsaltz Tanakh)

Psalms 98:1°X:1”% 0°2°71n

¥IIN A P-AYWIn Ay NIRPDITD Wi MY CA? 11 Tinm
SUTR

A Psalm. O sing unto the L-RD a new song; For He hath

done marvellous things; His right hand, and His holy arm,

hath wrought salvation for Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

139717 ywIm
G-d challenges Job: “then I too will acknowledge that your
own right hand can save you”; the other verse the Kehot
note gives. (context: Steinsaltz Tanakh)
Job 40:147:n 21X
37 72 YWIN IR 380N
Then will I also confess unto thee That thine own right hand
can save thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AW 1IM0T RPN POy wan

The Zohar’s opening: five strong leaves surround the rose,
and they are called salvations.

Zohar, Introduction 1:1-2:47°2-°R’R nTpR 07 720

The second mention of Elohim is separated from the third
by five words, representing the five strong leaves that sur-
round the lily, symbolic of the five ways of salvation which
are the “five gates”. This is alluded to in the verse “I will lift
up the cup of salvation” (Ps. 116, 13). This is the “cup of
benediction”,which has to be raised by five fingers and no
more, after the model of the lily, which rests on five strong
leaves in the shape of five fingers. Thus the lily is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NI YT A95an

Shlomo warns his son against the strange woman: “her
feet go down to death.” The Kabbalah applies it to Malchus
descending into the lower worlds, where the external
forces could draw from it. (context: Steinsaltz Tanakh)
Proverbs 5:5°71:71 “own
219007 198 PRGN mTP 7o
Her feet go down to death; Her steps take hold on the
nether-world;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Ml

David says to G-d: You are not a G-d who desires wicked-
ness; evil shall not dwell with You. Here: in Atzilus evil has

likuteitorah.com/likkutei-torah/sukkos/2/
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no hold. (context: Steinsaltz Tanakh)
Psalms 5:5°7:1 0°2°11n
37 T K OR YYITYENTON XY 02
For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MR Y MNP

The Raaya Mehemna in Bo on the source, the spring and
the dug-out pool, the image behind “nevarech.”

Zohar, Bo 15:214-22571757-77"7:1"1 X2, 790

Next it makes a great basin, like a channel dug in the earth,
which is filled by the waters which emanate from the source.
It is this basin which we know as “Sea”: this is the third fac-
tor involved. This large basin is split up into seven channels,
which are like so many long tubes. Thus the waters are con-
veyed from the sea into these seven channels. The source,
the current, the sea, and the seven channels form together
the number ten. Should the master who constructed these
tubes come ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N™IN TPPR IYIWOn 23°ynn (27Y0 27017 pRa 070)

The Zohar at the end of Balak: the wellsprings of salvation
are Abba and Imma, from deep flowing springs; it also
mentions Netzach and Hod.

Zohar, Balak 46:497-47:5071pn:1"n-1"¥n:1"n P'?J L, 780

They then teach him enchantments and divinations and he
remains with them fifty days. When the time comes for him
to depart the small creature and the beasts go before him till
he emerges from the mountains and from the thick dark-
ness. When Balaam came to them, he informed them of
what had happened and he sought means of assailing Israel
so as to bring them back to Egypt, but G-d confounded all
his wisdom. Now, too, when he saw that he could not harm
Israel, without waiting to be ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

o oy

The Song speaks of sixty queens and eighty concubines
around the king; the verse of the maamar referred to here.
(context: Steinsaltz Tanakh)
Song of Songs 6:8°11:"1 017w W
1207 1K NiNPY1 0°W12°B 0°InYA NioYn nT 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

APW RYY 7 Moan Y

Joel’s prophecy of the day of redemption: the hills will
flow with milk, and a spring will come forth from the
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95

96

97

House of Havayah and water the Valley of Shittim. (con-
text: Steinsaltz Tanakh)
Joel 4:1877:7 oxy
RENTR) 370 13970 NIy 0°0Y T DY XmT o2
:D°0YT PIITNR ARYT KY? 7 0730 PYymI 090 1997 1T
And it shall come to pass in that day, That the mountains
shall drop down sweet wine, And the hills shall flow with
milk, And all the brooks of Judah shall flow with waters; And
a fountain shall come forth of the house of the L-RD, And
shall water the valley of Shittim.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

17y R¥1° 9N

A river goes forth from Eden to water the garden, and
from there it divides into four heads. The river is Binah,
whose flow leads to separateness.

Genesis 2:10:’2 n°wR12
DPUNT Y27 MM T2 DY 131NN NipwiT? 130 XY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NX¥nn 1°RR ARonm

Job asks, “Wisdom, where (me’ayin) is it found?” (no man
knows its place); Chassidus reads me’ayin as “from noth-
ingness”: Chochmabh is the level of ayin, of bittul. (context:
Steinsaltz Tanakh)

Job 28:1227:n175 21K
:7P°2 OIPR 71KY RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

P31 98N

Among the attributes of mercy G-d proclaims to Moshe:
“keeping (notzer) kindness for thousands ... and cleansing
(venakeh).” Read here as the two mazalos, the deep
springs. (context: Steinsaltz Tanakh)

Exodus 34:7°1:7"% mnw

NiaR 13y TRR TR KD 1R ARLM YD) 19y K1 0°0PRY TO0 %)
{0°YI7PY) DOWRYY 0712 212701 071270y

keeping mercy unto the thousandth generation, forgiving

iniquity and transgression and sin; and that will by no

means clear the guilty; visiting the iniquity of the fathers

upon the children, and upon the children’s children, unto

the third and unto the fourth generation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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25w 3T N8

The Talmud’s reading of “and the Netzach” as Jerusalem,
which the Alter Rebbe says explains why Netzach and Hod
are wellsprings.

Berakhot 58a:17t:X 1”1 n1372
2 NP N — PAPTI N 977 XPRY 2T RYR RIA RD7INNI
LTIR 1AR T — PRARDAM” .NI7I02 nan it — PAMAATY” A0
WTRRI 072 31— UTinmY” .00%Y? it — Pnsam”
In a Baraita it is taught in the name of R. 'Akiba : "Thine, O
L-rd, is the greatness" — that refers to the division of the
Red Sea. "And the power" — that refers to the smiting of the
first-born. "And the glory" — that refers to the giving of the
Torah, "And the victory" — that refers to Jerusalem. "And

the majesty" — that refers to the Temple.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

The Zohar in Terumah (II, 169a), on the cup of blessing:
“What are ‘salvations’? This is the right,” which saves
from every accuser, Chesed.

Zohar, Terumah 79:781-80:791-X"2wn:v0”y N AT 1890
R”Zwn:’n

We also say, “Who is good and doeth good”; for all proceeds
from the “Right” side, and nothing from the “Left”. He who
recites the Grace after meals receives the blessings first of
all, and a long life is his reward. It is written concerning him
who takes the Cup and recites the Benediction: “I lift up the
cup of salvations and call upon the name of the L-rd” (Ps.
116, 13). What do “salvations” imply? “Salvations” emanat-
ing from the Right Hand which saves from all accusers, as it
is...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 6

100
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NN 1KY 27Yawna 19°ER 12021 RDW $Uynwaw mepn iy
Aman
The Rema’s gloss records the custom of circling the bimah

with the Torah scrolls on Simchas Torah; the Kehot note
cites it for the hakafos being a custom.

Shulchan Arukh, Orach Chayim 669:10>n m7K 717y 9w
R:0”07N0

DMIR WOT YR AW J0p PY AR 1MInn 0%0b T Ty ...
T AT [MIvp AR °9TAn] o0b Py 0on Tnbn Xp1TT
MTIN *90 3w PI Oad PRY DIpna [Y7T] vt PR RPN
PAPRY PAMM NPWRI2 AW 19727 DRN INWRI2 PR
18D WL 11°YIT DR PO PRIy 191 0 D 1Ay anwxan

:(2900 R¥M) D°NW PA 02 PRI MN

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

nwn nvany nban

Rabban Gamliel holds that the evening prayer is oblig-
atory and Rabbi Yehoshua that it is optional (reshus), and
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Rava rules that it is optional. All Israel later accepted it as
an obligation (Rambam, Laws of Prayer 1:6).
Berakhot 27b:14-1511-7"":2 172 N1372
NPDR PRIV MWK 7TTIT 27 IWRT NI N°27Y NPDR ,INNRT IRRD
273K MY LMY IR YYInY 2271 ,12i0 iR PRUona 127 :nva7y
YT nIRG 1273 ﬂ;'?fl MR X2 .20 MIRG "127D TI;'?ZI
n7an 32 Y YU *27 °397 XIY X TRPN2 1YY 3 N0
MW AP TR 271291 IR MY NPy
It is in accord with him who declared that the evening-
Tefillah is voluntary; for Rab Judah said in the name of
Samuel: As for the evemng-Tefillah, Rabban Gamaliel de-
clares it to be obligatory, but R. Joshua declares it to be vol-
untary. Abbai said : The Halakah is in agreement with him
who declares it to be obligatory ; but Raba said : The
Halakah is in agreement with him who declares it to be vol-
untary. Our Rabbis have taught : It happened that a disciple

came before R. Joshua and ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

102 nAxy s Rwn o2

The verse of the Shemini Atzeres maamar referred to here.
Numbers 29:35777:10” 1272

Aty X7 173y NIXPR-23 027 MIN N18Y *rREn o

On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

103 SRR PN RO ARIAN "NANRNR

Shlomo (Koheles) says he tried to become wise, but wis-
dom stayed far from him: Chochmah remains “far” even
from the wisest. (context: Steinsaltz Tanakh)
Ecclesiastes 7:23172:1 nomp
3 MR KT TR V2K 202 IRl Aty
All this have I tried by wisdom; I said: ‘I will get wisdom’; but

itwas far from me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

104 PR AMAR 28nM

Miriam stood at a distance to see what would happen to the
baby Moshe; “sister” and “afar” together point to
Chochmah. (context: Steinsaltz Tanakh)

Exodus 2:47:22 mnw

A% Ay AyT? PR INNR 28nm
And his sister stood afar off, to know what would be done to
him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

105 N R ONIN 72309 8K

Shlomo tells his son: “Say to wisdom, ‘You are my sister’”:
Chochmah is called “sister.” (context: Steinsaltz Tanakh)

Proverbs 7:4"7:1 "own
XN PP YT A AKX A2 TN
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Say unto wisdom: ‘Thou art my sister’, And call understand-
ing thy kinswoman;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

106 %% NN T PN

The Congregation of Israel says, “From afar Havayah ap-
peared to me,” and G-d answers that He has loved her with
an everlasting love; explained in the Mikdash Melech in
the same vein. (context: Steinsaltz Tanakh)
Jeremiah 31:3'2:x7% 107
270N AW 1372¥ TPNATX 07y NIAXRT °2 X7 PN
’From afar the L-RD appeared unto me.’ ’Yea, I have loved
thee with an everlasting love; Therefore with affection have I
drawn thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

107 111730 1R AWN WOND

G-d promises Israel: “As a man whom his mother com-
forts, so will I comfort you.” The mother, Binah, is close.
(context: Steinsaltz Tanakh)

Isaiah 66:1327:70 171°yw°

SN D71 DIVMIN *I0 12 1IN 2K TN UKD
As one whom his mother comforteth, So will I comfort you;
and ye shall be comforted in Jerusalem.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

108 ARRw XPT 0%12°0 ON

The mother of the children is joyful: joy comes from
Binah.

Psalms 113:9°0:37°p 0°%°11n
:ARIP0 NN 02127708 N2 NRY Y7Win
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

109 | The Zohar in Chayei Sarah asks why the evening prayer
Yaakov instituted is optional (reshus) while those of
Avraham and Yitzchak are fixed.

Zohar, Chayei Sara 23:243-24:254-3"17:2"2 719w 1,710 71890
7

PARAGRAPH 7

110 anwnan 1
Wine that gladdens: Binah is the source of joy.
Judges 9:1327:'v DWW
N2 DI DPR MR WA NN NP1 1937 a7 THRm
:07XYI0Y 317

And the vine said unto them: Should I leave my wine, which
cheereth G-d and man, and go to hold sway over the trees?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1M AN MRWws 0on 2

The proverbs of Shlomo open: “A wise son gladdens a fa-
ther, but a foolish son is his mother’s grief” (the same
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12

words open 15:20). Read as Chochmah revealed and giv-
ing joy to Abba. (context: Steinsaltz Tanakh)
Proverbs 10:1x:” “own
:1BK N3IA 200 121 8- 027 12 TR YHun
The proverbs of Solomon. A wise son maketh a glad father;

but a foolish son is the grief of his mother.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AR ICL R EALL)

On Yom Kippur atonement is made for Israel: “before
Havayah you shall be purified.” The teshuvah of Yom
Kippur reaches Keser.

Leviticus 16:30°7:10 X1p™

770N 1 %197 D2°NKWVT P31 DONK ITY? 0277y 192 M 093D

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

13

14

15

5970 5NN
The beloved says, “I have come into my garden, my sister,
bride; I have gathered my myrrh with my spice”; the verse

of another maamar on the same theme.
Steinsaltz Tanakh)

(context:

Song of Songs 5:1’X:"11 07w W

W70y "7y "APIX “pip2ty 10 IR 79D nNX 17 N2
:0°TIT 175W INY 0°97 199K "2707aY 21 ey

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

97X AW YP° X

Isaiah promises those who keep a true fast: “Then your
light shall break forth like the dawn”; light that bursts out.
(context: Steinsaltz Tanakh)
Isaiah 58:8'm:n”117°yw°
"M 793 ARTE TP T2M MRSN MR TNIW TN MG Y7 1
120K?
Then shall thy light break forth as the morning, And thy
healing shall spring forth speedily; And thy righteousness
shall go before thee, The glory of the L-RD shall be thy
rearward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

10597 95 1 RnIIN

David’s psalm: “I will exalt You, Havayah, for You have
drawn me up” from the depths; the verse of a related maa-
mar. (context: Steinsaltz Tanakh)

Psalms 30:2°2:"% 0°%°11n
P 22 nNBmRDY 2INPT 02 70 AeniaR
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I will extol thee, O L-RD, for Thou hast raised me up, and
hast not suffered mine enemies to rejoice over me.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

DTN 1D QW R

G-d answers Moshe, who said he was slow of speech: “Who
gave man a mouth?”; the verse of a maamar in Torah Ohr,
Shemos. (context: Steinsaltz Tanakh)
Exodus 4:11X°:7 nnw
IR TPD IR W IR PR DA TR IR OTRD AR O n 1R 0 RN
7T 99IR K27 Y
And the L-RD said unto him: ‘Who hath made man’s mouth?
or who maketh a man dumb, or deaf, or seeing, or blind? is
it not I the L-RD?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1139 9 7°0mM
“Your Kohanim shall be clothed in righteousness, and
Your pious ones shall sing for joy”; the Zohar notes that
the verse names chassidim, not Levites, as the King’s
singers.
Psalms 132:9'0:27%p 0°2°1n
AT TTOM PTIIP TIID
Let Thy priests be clothed with righteousness; And let Thy
saints shout for joy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1119° 9°7°0mM
The Zohar at the start of Vayeitzei: David, inviting the
King, changed His jesters; “Your pious ones shall sing”
stands where “Your Levites” would be expected, though
the Levites are the King’s singers.
Zohar, Vayetzei 6:36-7:4331:1-179:1 RXM M 790
From David’s conduct on this occasion we learn that anyone
who invites a king should strive to entertain him in some
novel fashion, so as to afford him special pleasure. If, for in-
stance, it is the king’s wont to be entertained by ordinary
clowns and jester, he should provide for him specially re-
fined and courtly entertainers. Thus, when David invited the
King and His Consort, he replaced the customary entertain-
ers of the King with a higher order. So he said: “Let thy
priests be clothed with righteousness, and let thy ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

2P ey panae

The Talmud reads “peace to the far and to the near” as
putting first the one who was far and came near, the
penitent.

Berakhot 34b:17-181>-1">:2 7”7 m1372

12 12 YT °27 TR 2770 °37 RIw 101 KPP 027 0 VY MR
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121

They declared concerning R. Hannina b. Dosa, etc. Whence
is this? R. Joshua b. Levi said :For the Scriptures state,
"Peace, peace to him that is far off and to him that is near,
saith the L-rd that createth the fruit of the lips; and I will
heal him" (Is.lvii. 19). R. Hiyya b. Abba said in the name of
R. Johanan : Every prophet prophesied only to marry his
daughter to a disciple of the wise, and for him who transacts
the affairs of a disciple of the wise ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
5100 PINT RO ARONANR
Chochmah that is “far from me” is made to shine close.
Ecclesiastes 7:23172:1 norp
2230 IRIM RO RN *ATRK MON2 000 M3
All this have I tried by wisdom; I said: ‘I will get wisdom’; but

itwas far from me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1anNNRY
Moshe pleads with Havayah to let him enter the land; the

verse of the maamar referred to at the end.
Deuteronomy 3:23272:2 0°127
SMR? RITT NY2°A0R ADNY

And I besought the L-RD at that time, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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912% nTam
Moshe commands Israel to tell their children on that day

why they keep Pesach; the verse of the maamar on the dif-

ference between Yom Tov and Shabbos. (context:

Steinsaltz Tanakh)
Exodus 13:8'n:2 mnw
HakgkalaRishv ol el ey Ny M2y2 anKRY X177 092 q;;? n7am
And thou shalt tell thy son in that day, saying: It is because
of that which the L-RD did for me when I came forth out of
Egypt.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

272177 1\Naw naw
Yom Kippur is called “a Shabbos of complete rest,” read as
alevel above Shabbos.
Leviticus 23:3227%:373 X1p™
2y2 TD'H'I'_? ﬂ}]Wﬂ: D;’DW@;'D[{ oan»an DD‘? hshl ﬁn;rp‘ navw
:002% ANAWN 27Y7TY 1790
It shall be unto you a sabbath of solemn rest, and ye shall af-
flict your souls; in the ninth day of the month at even, from
even unto even, shall ye keep your sabbath.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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124
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When Pharaoh sent the people out, G-d did not lead them
by the land of the Philistines, though it was near, lest they
see war and turn back; the verse of the maamar referred
to. (context: Steinsaltz Tanakh)

Exodus 13:171:2 mnw

2177 °2 D°NYPR PR TIT 0P 003X DYTNK YR nPw3
ST 130 M DOKT2 DY DN7TTR DO TN 73 K

And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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