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And you shall draw water with joy
from the wellsprings of salvation

The three stages of the Temple service, the heavenly fire on the
altar all year, the Sukkos water libation, and Shemini Atzeres that
holds them in, are three stages of love in the heart: fiery love
aroused in prayer, the quiet self-nullification of nearness, and

the lasting hold of that nullification through Torah study.
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THE BIG IDEA

The three stages of the Temple service, the heavenly fire on the altar all year, the
Sukkos water libation, and Shemini Atzeres that holds them in, are three stages of
love in the heart: fiery love aroused in prayer, the quiet self-nullification of near-

ness, and the lasting hold of that nullification through Torah study.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Throughout the year a heavenly fire in the shape of a lion consumed the offerings; on Sukkos water was
poured on the altar; and on the eighth day there was an “atzeres,” a holding-in of all these levels.
Without a Temple, each person must find these stages in his own heart. The fire is the natural love of
the G-dly soul, aroused openly in prayer, which burns away the “strange fires” of the animal soul,
above all anxiety over livelihood. It is brought down by the “ordinary fire” of honest self-reckoning:
the humbling of the Days of Awe (the left hand that pushes away) is the plowing in which the year’s
tzedakah is sown, and from which the great love of Sukkos (the right hand’s embrace) sprouts. Higher
than fire is water: the self-nullification of one who is near, like a son beside his father, whose love stays
within, as in the silent Amidah. To keep it after prayer, one needs Torah study, which is Shemini
Atzeres, a holding-in of the water. The water must be drawn from two hidden wellsprings, two kinds of

“dust”: a humble soul and the Torah clothed in physical matters.

OUTLINE

1 Fire, water and the eighth day -2
The altar’s fire, the Sukkos water libation and Shemini Atzeres are to be found in every person’s inner ser-
vice of G-d.

2 The fire of prayer 13-4

The heart has two altars; the natural love aroused in prayer is the heavenly lion-shaped fire, which burns
away strange fires such as worry over livelihood.

3 The left hand and the right hand 15-6

The humbling of the Days of Awe plows the heart, so that the year’s tzedakah is sown and grows into the
great love of Sukkos: the right hand’s embrace, crowned by an encompassing light, embodied in the
sukkah.

4 The ordinary fire 17

Self-reckoning and the bitterness it brings are the ordinary fire that prepares for the fire from above.
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5 Water: the love of nearness

18-10

The water libation is bittul, the hidden love of one who stands close to the king, expressed in the silent

Amidah; but it fades after prayer.

6 Shemini Atzeres: holding in the water

111-12

Torah study fixes the Amidah’s self-nullification all day; this is the atzeres of the eighth day, rooted in

Binah, the heart.

7 The two wellsprings

M13-15

The water is drawn from two hidden sources, the humble soul and the Torah, two kinds of “dust” that cor-

respond to Abba and Imma.

KEY CONCEPTS

The fire from above 15yn 5w WX

The heavenly fire that consumed the offerings, in the
shape of a lion; in the soul, the natural love for G-d that
blazes openly in prayer.

Strange fire 17t WX

Any passion not directed to G-d, including anxious worry
over livelihood, which the fire of prayer must burn away.
The natural love n°yavi 727K

The love of G-d inherited from Avraham that every Jewish

soul has; the outer dimension of the heart.

Great love 1127 127X
The higher love of the inner dimension of the heart, the
right hand’s embrace revealed on Sukkos.
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Self-nullification >1v°2

Feeling oneself as nothing before G-d; the “water” that
cools the fire into a quiet, inward love.

Atzeres nNOLYy

Shemini Atzeres read as holding in, keeping the water of
self-nullification absorbed within a person through Torah
study.

Two kinds of dust 15y n11°n12°2

The humble soul “like dust to all” and the Torah clothed in
physical matters: the two hidden wellsprings of living
water.
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SECTION 1 - 1-2

Fire, water and the eighth day
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“And you shall draw water with joy from the wellsprings of salvation.” It is written, “On the eighth
day, there shall be an atzeres [a holding-in] for you.” The explanation: throughout the year they
would offer upon the altar bulls, rams, lambs and goats,
The maamar opens with Isaiah’s verse about drawing water from the wellsprings of salvation, which the
Sages connect with the water drawn for the Sukkos water libation, and pairs it with the Torah’s verse for the

eighth day, Shemini Atzeres. It then begins to describe the altar’s service all year: bulls, rams, lambs and
goats.
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and fire from above would descend upon the altar in the likeness of a crouching lion and consume
them. And on the festival of Sukkos they would pour water upon the altar, and the water libation
[lasted] all seven [days]. But on the eighth day, “there shall be an atzeres for you” for all these
levels.
The Talmud (Yoma 21b) records that the heavenly fire on the altar crouched like a lion; it places this in the
First Temple, for in the Second the fire was seen crouching like a dog. On Sukkos water was also poured on

the altar, all seven days; and the eighth day’s atzeres (plainly a day of assembly, when work is held back) is
read here as a holding-in that keeps all these levels within, as paragraph 12 explains.
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The explanation of this matter: now that we have no Holy Temple and no altar, each person must
find “words of delight” in his soul,

Without a Temple and an altar, the Alter Rebbe says, each person must still find the meaning of these ser-
vices within himself. “Words of delight” is Koheles’ phrase for the worthwhile words he sought; here it means
finding these matters in one’s own soul.
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and understand how all the supernal levels above are [present] below, in the service of G-d that is

in the heart of each and every one.

Every level of the Temple service above has a counterpart below, in the service of G-d that happens in the
heart.
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And in every generation a person is obligated to see in his soul the matter of the level of fire that
burns and consumes the offerings, the bulls, rams, lambs, etc.; the level of the water libation of the
festival; and the level of the eighth day, on which is the atzeres [holding-in] of all the levels men-
tioned above.

The words “in every generation a person is obligated to see” echo the Passover Haggadah. Each person

must find in himself the three stages of paragraph 1: the fire that consumes the offerings, the water libation
of Sukkos, and the eighth day that holds them all in.

SECTION 2 - 13-4

The fire of prayer
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Now, our Sages, of blessed memory, said: “The prayers were instituted to correspond to the daily
offerings.” The matter is that “the service of the heart — this is prayer,” and the heart alludes to the
altar. And just as there were two altars, an inner one and an outer one, so there are two levels in the
heart: the outer dimension (chitzoniyus) of the heart and the inner dimension (pnimiyus) of the
heart, as is known
The Talmud teaches that the prayers were instituted in place of the daily offerings, and that prayer is “the
service of the heart.” So the heart is the altar: as the Temple had an outer altar for the animal offerings and
an inner golden altar for incense, the heart has an outer and an inner dimension. The Kehot note traces the

comparison of the heart to the altar to earlier works, the Akeidas Yitzchak (Tzav) and the Rema’s Toras
HaOlah.
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(as is written in Zohar III, Parshas Tzav, p. 30b, that the inner altar is called “a still, small voice,”
which is the level of the inner voice; it is also called the golden altar, and it is the level of great love
(ahavah rabbah), which is of the level [that surpasses the other]| as gold surpasses silver, etc. See
also on this in Zohar 111, Parshas Behaalos’cha, p. 151b, and in Pardes, Erchei HaKinuyim, the en-
try “Mizbe’ach” [altar].
The Zohar (Tzav, 30b) speaks of two altars, an inner golden altar for the fine incense and an outer one for the
offerings, and calls the inner one “a still, small voice,” from Eliyahu’s vision; in the heart it is great love
(ahavah rabbah), finer than the natural love as gold is finer than silver. In Beha’alos’cha (151b) the Zohar
adds that the outer altar draws from the inner one, and Pardes Rimonim, Rabbi Moshe Cordovero’s

Kabbalah, has an entry on the altar in its dictionary of terms (Erchei HaKinuyim). In Likkutei Torah,
Shelach (16:14), the Alter Rebbe cites this same Zohar and calls the still, small voice “the inner voice.”
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The matter of these two levels will be further understood from what is written in the discourse be-
ginning “Shir HaShirim,” concerning the two levels of kallah [bride]; see there. And this itself is the

matter of the two levels of altar mentioned above.)

In Likkutei Torah, Shir HaShirim (1:1-2), the Alter Rebbe explains that kallah (bride) has two senses: kilayon,

”

a consuming in which every desire of one’s own ceases, and “kalsah nafshi,” “my soul longs,” the yearning

of one who still feels himself and wants to be absorbed in G-d. These, the maamar says, are the same two lev-
els as the two altars of the heart.
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And just as they would offer upon the outer altar all the offerings, bulls, rams, lambs, etc., so must
each person, in his prayer, arouse the natural love in his heart, which is the level of the outer di-
mension of the heart alone, so that it blaze like flashes of fire in the revealed [part]| of the heart. This
is the level of the fire from above that descends in the likeness of a lion to burn the offerings
As all the animal offerings were brought on the outer altar, so in prayer one must arouse the natural love for
G-d that every Jew has, which belongs only to the outer dimension of the heart, until it burns openly like

flashes of fire. This revealed, fiery love is the inner counterpart of the heavenly fire that came down like a
lion and consumed the offerings.
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(see there [in the Zohar], Parshas Tzav) (p. 32b and p. 33a), on “And fire went out” — “this is Uriel,”
and in the commentary of the Ramaz there. And on p. 27 he writes that Uriel is numerically equal
to Avraham.
The Zohar in Tzav (33a), on “And fire went out from before Havayah and consumed the burnt-offering on
the altar” (Leviticus 9:24), says “this is Uriel,” the angel who appeared as a flame on the altar, crouching

over the offering. The Ramaz, Rabbi Moshe Zacuto, in his commentary on the Zohar, notes that Uriel
(1+6+200+10+1+30) equals Avraham (1+2+200+5+40): 248.
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It is known that the natural love in the G-dly soul is an inheritance to us from the level of “kindness
to Avraham”; and in the same way it is explained here that the level of the arousal and revelation of
the natural love is the level of the fire from above.

The natural love of the G-dly soul is an inheritance from Avraham, whom Micah links with “kindness”

(Chesed). So the gematria of Uriel and Avraham fits what the maamar says here: the fire from above is this
natural love, aroused and revealed.
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See further in the Zohar, Bereishis (p. 6b), and in the commentary of the Ramaz there, that the lev-
el of “aryeh” [lion] is numerically two hundred and sixteen, and it is from the level of “the spirit
that he left in her”; see there.

The Zohar (Introduction, 6b) tells of the form of a lion that came down and crouched on the altar, eating the

offerings, and names it Uriel. The Ramaz notes that aryeh (1+200+10+5) equals 216 and ties it to “the spirit
that he left in her,” the Zohar’s image for the trace of a husband that stays within his wife: a lasting residue.
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In this way too the connection of this level to the natural love will be understood. It follows what is
written elsewhere, in the discourse beginning “Vayelaket Yosef” in Parshas Vayigash, concerning
the aftergrowths, that this is like the matter of “the spirit that he left in her,” etc.
In Torah Ohr, Vayigash (“Vayelaket Yosef,” 2:6-7), the aftergrowths, crops that sprout by themselves from an
earlier sowing, stand for the hidden love already sown in the G-dly soul coming into the open: nothing new,

yet rooted higher than love born of contemplation. That is the natural love, a residue like “the spirit that he
left in her,” and so it is linked to the lion.
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See what is written about the natural love in the discourse beginning “To explain the matter of Yom
HaKippurim,” and what is written about the lion in the discourse beginning “And the lion, like cat-
tle, shall eat straw.”

Two further maamarim are cited: one on Yom Kippur that treats the natural love, and one on “And the lion,

like cattle, shall eat straw” (Isaiah 11:7). In that maamar (Likkutei Torah, Bamidbar), the Alter Rebbe ex-
plains that the fire from above in the Temple had the form of a lion, “the lion that eats the offerings.”
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It is in the manner of what is written, “They shall walk after Havayah; like a lion he shall roar” —
this is a love that flares and blazes in a person’s heart when he remembers G-d, for he does not
want to be separated [from Him], G-d forbid.

In Hosea’s prophecy G-d roars like a lion and His children come trembling after Him. The maamar applies

the lion’s roar to the person: the love that flares up in him when he remembers G-d, refusing to be separated
from Him.
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And it is written, “For Havayah your G-d is a consuming fire.” He is a consuming fire: a fire that
burns and consumes all the fires that are not for G-d, which are called by the name “strange fire,”

so that the fire be only for G-d alone.

Moshe tells Israel that G-d is “a consuming fire,” and the words that follow, “a consuming fire, a fire,” echo
the Talmud’s “fire that consumes fire,” the fire of the Shechinah (Yoma 21b): the fire of love for G-d burns
away every other fire in a person, every passion not directed to Him. Such a passion is called “strange fire,”
after the unauthorized fire of Nadav and Avihu, and the aim is that a person’s whole fire be for G-d alone.
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Therefore our Sages, of blessed memory, said that it is forbidden to eat before prayer. For since he
wants to eat something, such as physical bread, he must necessarily be on a level higher than and
superior to the bread,

The halachah forbids eating before the morning prayer (Berachos 10b; Shulchan Aruch, Orach Chayim
89:3). The Alter Rebbe explains why: to eat something rightly, a person must stand above it.
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so that by virtue of his superiority over it he is fit to rule over it and eat of it. But since it is before
prayer, when he has not yet cleared away and burned his excesses with the fire from above,
One who stands above his food is entitled to master it and eat it. Before prayer, though, he has not yet burned

away his excess desires with the fire from above that prayer arouses.
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and he is bound up in worry over his livelihood, he is bound below and falls to the levels of other
physical things; he is then on the same level as the bread that he eats, and he is not fit to rule over it
and eat of it

Tied up with worry over making a living, he is bound to the lower world and sinks to the level of the physical

things around him. He is no higher than the bread, so he has no right to eat it.
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(see what is written about this in the discourse beginning “Thus shall you bless,” in Parshas Naso).
This is a person’s service in prayer: to burn up the worry over livelihood, just as they would offer

upon the altar fine wheat flour for the meal-offerings.

Part of the work of prayer is to burn away the worry about livelihood, the inner parallel of the fine wheat flour
of the meal-offering, the stuff of bread, burned on the altar. In Likkutei Torah, Shabbos Shuvah (1:4), the
Alter Rebbe calls such worry, when one treats one’s own scheme as the source of sustenance, a spiritual
form of idolatry that hardens the heart like stone.
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Not the matter of livelihood itself, for that is needed, and Scripture praises it, saying, “When you
eat of the labor of your hands, you are fortunate,” etc.

The Alter Rebbe clarifies: what is burned is not the work of earning a living, which is necessary and which

Psalms praises: “when you eat of the labor of your hands, you are fortunate.”
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But the worry, when a person is distressed and worries about it — this comes from the element of
fire and heat in his animal soul, which is a strange fire, and it must be burned up with the fire from

above, in prayer, as explained above.

What must be burned is the anxious worry. It comes from the element of fire and heat in the animal soul, a

“strange fire” that the fire from above in prayer must consume.

SECTION 3 - 15-6

The left hand and the right hand
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2. Now, our Sages, of blessed memory, said: “Although fire descends from above, from heaven, it is
a mitzvah to bring [fire] from the ordinary,” in order to make a preparation for the fire from above,
that it descend through this.

Section 2 begins with a Talmudic rule: although fire came down from heaven onto the altar, there is a mitz-

vah to bring fire from the hedyot, the ordinary (plainly, fire kindled by human hands). That human fire is a
preparation that brings down the fire from above.
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To understand this matter in the service of G-d: the Holy One, blessed be He, is called “He who
sows righteousness and makes salvations sprout.” The explanation of this will be understood by
first introducing what is written, “His left hand is under my head, and his right hand embraces me”

(see what is written on this verse in Parshas Ki Sisa).

To see what this means in a person’s service, the Alter Rebbe turns to a phrase from the first blessing before
the morning Shema (Yotzer Or), “He sows righteousness and makes salvations sprout,” and to the verse from
the Song of Songs about the beloved’s left and right hands.
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The explanation: “and his right hand embraces me” means that the levels of Chesed, “the right
arm,” are drawn down so greatly — and “the right draws near” all the sparks and all the souls of

Israel, to be united with G-d, the One and Unique, alone,

In Kabbalah the right hand is Chesed, kindness (the Tikkunei Zohar: “Chesed is the right arm”), and the
Talmud says “the right draws near.” The right hand’s embrace is kindness drawn down so fully that it brings
every Jewish soul close, to be one with G-d.
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as it is written, “the people near to Him” — until it is the level of an actual embrace, like a man who
embraces his friend, who cannot be separated from him in any way.

Psalms calls Israel “the people near to Him.” The closeness is an actual embrace, in which the two cannot be
pulled apart.
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And so, below, great love for G-d alone is drawn down and revealed, not to be separated from Him,
G-d forbid (see what is written on this in the explanation on the verse “Set me as a seal,” concern-
ing “the straps that hang upon the heart”).

The embrace above is mirrored below as great love (ahavah rabbah): a love for G-d alone that cannot bear

separation from Him. The maamar on “Set me as a seal” explains this through the tefillin straps that hang
down over the heart.
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But to merit the quality and level of this great love, there must first be the level of “his left hand is

under my head,” for “the left pushes away.”

Great love is not reached directly. First comes the left hand “under my head”: the Talmud’s “the left pushes

away,” here a person’s own feeling of distance.
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The explanation: it pushes away and humbles a person, when he takes to heart and deepens his
mind and thought [on] how utterly far he is from G-d, G-d forbid, and similar matters, all of which
come from the left side, as is known.

The left hand’s pushing away is the humbling that comes when a person thinks deeply about how far he is
from G-d. Such thoughts come from the “left side,” the side of Gevurah and judgment.
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It is not that the level of the left of the Holy One, blessed be He, Himself is what pushes away, G-d
forbid, for “none who is banished shall be banished from Him”; rather, [it is|] when he takes [this] to
heart, etc.

The Alter Rebbe insists that G-d Himself never pushes anyone away, for Scripture says that none who is ban-
ished stays banished from Him. The pushing away comes when the person himself takes his distance to
heart.
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And it is drawn down and descends below into the level of “under my head.” The explanation:

when I take this level to draw it down below, “under my head,”

When he takes this reflection down into the depths of his own thought (“under my head”), the left side
comes down into him.
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that is, into the depth of my thought, then I myself am the one who pushes away and humbles my-

self from my level, at which I had at first held myself in my own eyes

So it is the person who pushes himself away: he lowers himself from the standing he had imagined for
himself.
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(see what is written on this in the discourse beginning “A person is obligated to become intoxicat-
ed on Purim”). In this manner our Sages, of blessed memory, arranged all the confessions of Yom
Kippur, in which they confess about themselves and say, “We have rebelled, we have acted abom-

inably,” and the like, humbling themselves greatly before the Holy One, blessed be He,

The maamar on “A person is obligated to become intoxicated on Purim” deals with this theme. The Yom
Kippur confessions are built the same way: “we have rebelled, we have acted abominably” are words of de-
liberate self-humbling before G-d.
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and saying how very far they are from Him, may He be blessed. And these are the very things that

arouse the love and the thirst, that one’s longing be toward Him, may He be blessed.

The confessions say how far one is from G-d, and feeling far is exactly what arouses thirst and love for Him,

so that one’s whole longing turns toward Him.
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Through this he will come to attain the level and quality of great love that is on the festival of
Sukkos. This is [the meaning of| “He sows righteousness.”

The humbling of the Days of Awe leads to the great love that is revealed on Sukkos. This is “He sows right-
eousness,” which the next part explains.
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For the Congregation of Israel is called by the name tzedakah [righteousness; also charity], after
the verse, “Through righteousness you shall be established”; and also the collective of Israel below
are full of the mitzvos of tzedakah and kindness; and in the Ten Days of Teshuvah this is in the
state of sowing.

Tzedakah means both righteousness and charity. The Congregation of Israel is called tzedakah after Isaiah’s

“Through righteousness you shall be established,” and the Talmud says that even the empty ones of Israel
are full of mitzvos like a pomegranate; during the Ten Days of Teshuvah all this tzedakah is sown like seed.
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For just as the seed that is sown must be sown in soil that has been well plowed, whereas hard soil

will not be sown and will not sprout at all,

Seed only takes root in soil that has been plowed and broken up; hard ground gives nothing.
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so too all the mitzvos of tzedakah and kindness that Israel do and acquire all the days of the year

The same is true of awhole year’s charity and kindness.

[M2wn om0 nawy] N7OWY NIGM OV R”D DY D awye XYY D9 72 monxe XD YA XY 1IN
RYINX 297917 WM NI°M23 WANIY 99D DAY DX 1°2°0wnY 1P 027 DX 1P1awnY

they will not be sown and will not sprout at all, nor bear fruit above, except through the Ten Days of
Teshuvah, when they break their hearts and push away and humble themselves like plowed earth,

in the manner of plowing that “loosens the soil”

In itself it does not take root or bear fruit above; it does so only when the heart has been broken and hum-

bled during the Ten Days of Teshuvah, like soil that plowing has loosened.
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(see what is written on this at length at the end of the discourse beginning “Listen, O heavens”:
how this plowing begins, in general, on Rosh Hashanah — this is the matter of the shevarim [the

broken shofar blasts], etc. — and that the sprouting is the festival of Sukkos; see there).

The maamar “Listen, O heavens” explains that the plowing begins on Rosh Hashanah; the broken shofar
blasts called shevarim (literally “breakings”) break the heart. The sprouting comes on Sukkos.
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And so we see plainly in those who give tzedakah that one gives only by making himself like dust.

Everyday experience bears this out: real giving comes only from someone who makes himself like dust.

likuteitorah.com/likkutei-torah/sukkos/1/ 14
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Whereas if he considers himself something, an existing entity, he will give only some surplus of
what he has, but not his toil and his labor and the very life of his soul.

Someone who thinks himself important gives only from his surplus, never from his own hard-earned
livelihood.
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For this he must break the desires of his heart that come from his haughty spirit, and regard him-
self as equal to his fellow who receives from him.

Giving truly requires breaking the desires that come from pride and seeing the poor man as one’s equal.
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“What makes you think that your blood is redder,” etc., that he should have what to eat and drink
while the poor man has nothing? What is the difference, and why should he be lacking? “Have we
not all one Father,” etc.

The Talmud’s “what makes you think your blood is redder” means that no one’s life outweighs another’s; so

why should he eat and drink while the poor man, in the words of Nathan’s parable, “has nothing”? Malachi’s
“have we not all one Father” removes any basis for the difference.
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And see what is written in the discourse beginning “A land of hills and valleys.” Through this, the
level of tzedakah mentioned above is sown; the days between Yom Kippur and Sukkos are the level
of sprouting, until on the first day of the festival of Sukkos there grows and sprouts the level of
Avraham, supernal Chesed, the level of “and his right hand embraces me” mentioned above.

The Tishrei cycle continues: the humbling of the Days of Awe sows the seed of tzedakah, the days between

Yom Kippur and Sukkos are its sprouting, and on the first day of Sukkos the crop appears. What grows is the
level of Avraham, supernal Chesed: the right hand’s embrace.
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The level and quality of Avraham, too, came through his saying, “I am but dust and ashes,” that is,
the level of dust in which one sows and which makes [things] sprout, as mentioned above. This is

“He makes salvations sprout,” and it is in the manner of what is written, “Save Your right hand.”

Avraham himself reached his greatness by calling himself “dust and ashes,” the humble soil in which seed
can grow. So “He makes salvations sprout” describes the same process, and it matches the verse “Save Your
right hand,” which the maamar reads as the right hand itself being saved (plainly, “save with Your right
hand”).
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For it is written, “He drew back His right hand”: the level of Chesed and the right is clothed in the

level of the back, in external things, and His hand must be saved for Him, to return to holiness

Lamentations says G-d “drew back (achor) His right hand,” and the maamar reads achor as the achorayim,
“the back” of a level: Chesed hidden in external things, which must be saved and brought back to holiness.
The words “save His hand for Him” recall, as the Kehot note shows, Gideon’s “my own hand saved me”
(Judges 7:2) and Isaiah’s “His own arm saved for Him” (59:16); here the right hand is the one that needs
saving.
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(see what is written in the discourse beginning “And I was with Him as a nursling,” concerning “a
time to embrace and a time to refrain from embracing.” And see on the matter of “He drew back
His right hand” in the Zohar, Parshas Vayetze, p. 163b, at the end of the column; Parshas
Beshalach, p. 57a, at the end of the column;

s

Ecclesiastes’ “a time to embrace and a time to refrain” is explained in the maamar “And I was with Him as a
nursling.” The text then lists Zohar passages on the right hand drawn back; in Vayetze (163b) the Zohar says
that when the Temple was destroyed “He drew back His right hand,” and therefore one prays “Save Your

right hand.”
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and Parshas Terumah, p. 143b, and in Mikdash Melech there. The matter that the right is clothed in
the level of the back refers to below, when a person lowers his love into physical matters, to be
drawn after the desires of the body and the animal soul, etc., and he says of the left that it is the
right.

Mikdash Melech is a commentary on the Zohar. In a person, the right hand is “drawn back” when he pours

his capacity for love into physical things and the desires of the animal soul, calling the left, the side of self
and indulgence, “right.”

0219 0°BR TIX 110 1PIY3a 0w 577 wrRYY 0008000 Yawn NYewn (e on) 171 DO O
12 xwip] T173P 279 977 XP% D AT AARNDT 7Y XN IRI2NAT 1°1Y3 17T 11000 INX 27w N3
N5 78RSy P RNIDAA [xin

Through this they cause, G-d forbid, the flow [of divine influence] to be lowered to the external
forces. And see what is written at the beginning of Parshas Beshalach on the matter of “how very
long-suffering,” etc. The level of “He drew back His right hand” is also like the matter explained
elsewhere on the Zohar’s statement in Parshas Vayikra, p. 20b, “The Holy One, blessed be He, in
the exile, ascended on high,” etc.
Misplaced love draws the divine flow down to the forces outside holiness. In Torah Ohr, Va’eira (1:5), the
Alter Rebbe explains the Zohar’s “in the exile the Holy One, blessed be He, ascended on high” as G-d with-

drawing the revelation of His G-dliness from below, so that even the mitzvos do not kindle a felt, fiery love;
that too is the drawn-back right hand.
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The explanation in the Zohar, Parshas Beshalach, p. 57a, at the end of the column, also implies
this; see there. And see further on the matter of “He drew back His right hand” in the Zohar,
Parshas Balak, p. 201a, at the end of the column; Parshas Pinchas, p. 237a; Parshas Vayakhel, p.
203a, at the end of the column; and Parshas Acharei, p. 74a.

Further Zohar passages on “He drew back His right hand” are listed for the reader who wants to study the
theme.
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Now, the matter of saving His hand for Him is as it is written, “Save Your right hand and answer
me,” in Psalms, chapter 60. This is as explained in the discourse beginning “Listen, O heavens,”
mentioned above, concerning “And a sukkah shall be for shade by day.”

Saving the right hand is the prayer of Psalm 60, “Save Your right hand and answer me.” The maamar “Lis-
ten, O heavens” connected this with Isaiah’s promise of a sukkah as “shade by day.”
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For “by day” is the level of “kindness to Avraham,” the level of the right; and “shade by day” is the
level of a supernal encompassing light that is drawn over the Chesed. This drawing-down is from
the level of “abundant in kindness” and from the level of “for He desires kindness.” And see what is
written on the verse “Havayah — His adversaries shall be shattered.”

“Day” is Avraham’s kindness, the right hand. The “shade” over it is a higher, encompassing light that comes
from G-d’s boundless kindness, described as “abundant in kindness” and “He desires kindness.”
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Through the revelation of the level of “abundant in kindness” within supernal Chesed, the judg-
ments are sweetened. And see what is written at the end of Parshas Shelach, in the explanation on
“I [am Havayah your G-d]” of the passage of tzitzis, concerning “the kindnesses of Havayah”: two
levels of Chesed, etc.; see there.

When this higher kindness is revealed within supernal Chesed, all harsh judgments are softened, “sweet-

ened.” In Likkutei Torah, Shelach (16:18), the Alter Rebbe reads “the kindnesses of Havayah,” in the plural,
as two levels of Chesed, the higher one called “abundant in kindness.”
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This is “Save Your right hand”: that the level of the supernal encompassing light is drawn to the
level of Chesed, “the right arm.” This drawing-down is from a very lofty place, from the level of
“there is no left in this Atika [Ancient One].” And through this, “answer me” — that there be “and
his right hand embraces me.”

“Save Your right hand” means drawing that encompassing light onto Chesed. It comes from Atik, the inner-

most level of Keser, of which the Zohar says “there is no left” there: pure kindness with no judgment. Then
comes “answer me”: the right hand’s embrace.
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This is the matter of the sukkah, according to what is written in Pri Etz Chaim, Sha’ar Chag
HaSukkos, ch. 4: the walls of the sukkah — two as the law prescribes, and the third even a hand-
breadth — correspond, by way of analogy, to the three sections of the right arm, etc., and this is the
level of “and his right hand embraces me”; and the covering (sechach) is the level of “shade by
day” that encompasses the level of the right, etc.; see there.

The sukkah itself embodies this. Following Pri Etz Chaim, its walls, two built as the law requires and a third

that may be as little as a handbreadth (Sukkah 6b), match the three sections of the right arm wrapped around
a person, and the sechach overhead is the “shade by day” encompassing the right hand.
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The explanation of the revelation of the level of the right hand of the Holy One, blessed be He, in a
person’s soul will be understood from what is written in the discourse beginning “Go out and see,”
concerning “Lift up your hands in holiness,” etc.; see there. In the Rabbah [Midrashim], the matter
of “Save Your right hand” is mentioned in Midrash Eichah, at the end of [the section] “He cut down
in fierce anger”;

The maamar “Go out and see” (Likkutei Torah, Shir HaShirim) explains how G-d’s right hand is revealed in a

person’s soul, through the verse “Lift up your hands in holiness.” The text then lists places in the Midrash
(Eichah Rabbah, on the same verse of Lamentations) and the Zohar that discuss “Save Your right hand.”
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and in Zohar I) (in Parshas Vayetze, p. 163b, at the end of the column, and in Parshas Pekudei, p.
235a), and in Parshas Shemini (p. 37a), in Parshas Chukas (p. 181b) and in Parshas Terumah (p.
169a), concerning “the cup of salvations,” etc., “Save Your right hand,” etc.

More Zohar passages, some of which connect “Save Your right hand” with “the cup of salvations” of Psalms.

likuteitorah.com/likkutei-torah/sukkos/1/ 19



LIKKUTEI TORAH - SUKKOS - MAAMAR 1 AYIWT °1°y1 11WWw1 0% QNIARW

TP 1°3¥2 ("2 270) N1°021 QW [maor nwn 277 12917 °02% (27y v7apT) RWN D 9t2 W”n 37 mo Bk7a

691’?3’11
Also connected with this is what is written in the Zohar, Parshas Tisa (p. 189b), and in the commen-
tary of the Ramaz there, and in Parshas Noach (p. 62b), concerning “the end of the right.”

The Zohar in Tisa, with the Ramaz’s commentary, and in Noach discusses “the end of the right”: Daniel’s
lekeitz hayamin, plainly “at the end of the days,” with yamin read as “the right.” The Kehot note says the
connection is along the lines of “a throne established in kindness.”
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And see in the Zohar, Parshas Chayei Sarah (p. 123a, at the end of the column, and p. 123b, at the
end of the column), concerning “His right hand saved for Him,” etc.,

The Zohar in Chayei Sarah discusses Psalms’ “His right hand saved for Him.”
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and in Parshas Beshalach (p. 58a, at the end of the column): “‘Your right hand, Havayah, is glori-
ous in power’ — this is the Torah.” It may be said [that this is| as is written below, in the discourse
beginning “On the day of Shemini Atzeres,” concerning “I have placed My words in your mouth,
and in the shadow of My hand I have covered you”: that from the Torah there comes to be the level
of a sukkah, the level of shade, etc.

The Zohar reads “Your right hand, Havayah, is glorious in power” as the Torah. The Alter Rebbe connects

9 66

this to a later maamar in which Torah becomes a sukkah, shade over a person, from Isaiah’s “in the shadow
of My hand I have covered you.”
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It follows that this is like the level of “shade by day,” the level of “Save Your right hand,” etc. In the
soul, too, this level will be understood: the Torah gives strength and might to the level of the right
and to the love of G-d, according to what is explained in the discourse beginning “In the third
month,” in Parshas Yisro, concerning the Torah being called “might,” etc.; see there.

So Torah is also “shade by day” over the right hand. In the soul, Torah study strengthens the right, the love
of G-d; the Torah is called oz, might, as the maamar “In the third month” explains.
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The ordinary fire
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This is also [the meaning of] “Your right hand, Havayah, shatters the enemy”: that is, all the desires
of the evil inclination and the animal soul. And tir’atz [shatters] has the letters of atzeres, for
Shemini Atzeres is the level of “so that all the peoples of the earth may know,” as is written in the
discourse beginning “Havayah is for me among my helpers.”
The right hand also “shatters the enemy,” the desires of the evil inclination and the animal soul. Tir’atz
(shatters) has the same letters as atzeres; the Kehot note points to the Tzemach Tzedek’s Yahel Or, which
cites the Shelah on this verse. Shemini Atzeres is the day of “so that all the peoples of the earth may know,”

from Shlomo’s prayer at the dedication of the Temple, which ended on the eighth day and is read as the haf-
tarah of Shemini Atzeres.
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This is what our Sages, of blessed memory, said: “It is a mitzvah to bring from the ordinary.” The

explanation: hedyot [the ordinary] means lowly, simple things.

Back to the Talmud’s rule of bringing fire from the hedyot: in the Talmud the hedyot is the ordinary person,
but here it means the lowly, everyday matters of a person’s life.
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And from milei dehedyota [ordinary matters]: that is, when a person takes to heart to be one of the
“masters of reckoning,” [reckoning] all the ordinary matters and all the thought, speech and action
that were not for G-d, which were in him all his days, and how utterly far he is from G-d, and loath-
some and abominable, etc.,

These are milei dehedyota, “ordinary matters.” The Zohar speaks of the “masters of reckoning,” who every

night before sleep take an account of the day’s deeds; such a person reviews all the thought, speech and ac-
tion of his life that were not for G-d, and realizes how far he is from Him.

likuteitorah.com/likkutei-torah/sukkos/1/ 21



LIKKUTEI TORAH - SUKKOS - MAAMAR 1 AYIWT °1°y1 11WWw1 0% QNIARW

TR M0 2RI 1712 OXIMY 1°°Y2 A3 9w 1M AR TIY PR3 N0 IMT PR N2 RITY
19983 %1 PR Py

which is the level of “the left pushes away,” etc. And he is made still more lightly esteemed than
this, and is lowly and despised in his own eyes, and loathes his life. Then he will become very bitter

and cry out to G-d in his distress,

This is the left hand that pushes away. Echoing King David’s “I will be still more lightly esteemed,” he be-
comes small and despised in his own eyes, grows bitter, and cries out to G-d from his distress.
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as it is written, “Their heart cried out.” This bitterness is what brings him to make a preparation for
the fire from above, which is the level of the love of G-d in his G-dly soul, that it be aroused and
blaze in his heart, as mentioned above.

Lamentations says “their heart cried out.” This bitterness is the ordinary fire that a person must bring, and it
prepares the way for the fire from above: the love of G-d in the G-dly soul blazing in his heart.
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(See further what is written on the matter of “It is a mitzvah to bring from the ordinary” in the dis-
course beginning “The matter of Chanukah,” in Parshas Miketz, where it is explained somewhat
differently: that this is the love a person takes from [contemplating] the worlds, from the level of
His sovereignty, may He be blessed, etc.; see there; and in the discourse beginning “To explain the
matter of Yom HaKippurim.”

In the maamar on Chanukah in Torah Ohr (Miketz 3:4), the Alter Rebbe explains the “ordinary” fire differ-

ently: as the love that comes from contemplating G-d’s sovereignty over all the worlds.
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According to this, it may be said that the matter mentioned here — being one of the “masters of
reckoning,” etc., and how far he is, etc. — is the matter of the mitzvah of removing the ashes, which
is a preparation for the revelation of the fire, etc. And see what is written at the end of the discourse

beginning “And it was, when Pharaoh sent out.”)

The Alter Rebbe suggests the two explanations fit together: the self-reckoning described here matches the
mitzvah of terumas hadeshen, in which a priest daily lifted ashes from the altar and set them beside it, and
like that mitzvah it is a preparation for the revelation of the fire.

SECTION 5 - 18-10

Water: the love of nearness
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3. Now, all this is the level of the fire upon the altar. But there is another level, greater and higher
than this,

Section 3 begins. Everything so far, the humbling and the fiery love it calls down, belongs to the fire on the

altar. Now the maamar turns to a higher level.
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and that is the level of the water that was poured upon the altar on the festival of Sukkos; for water
quenches the thirst that comes from the element of fire, as it is written, “Ho, everyone who thirsts,

go to the water.”

That level is the water poured on the altar on Sukkos. Fiery love is a thirst for G-d; water quenches that thirst,
as Isaiah calls the thirsty to come to the water.
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Within the level and degree of water, too, there are several different levels, one above the other. As
it is written, “You have been shown, to know that Havayah is G-d; in the heavens,” etc., “there is
none else besides Him” — with sensory sight, which is the level of complete self-nullification (bit-

tul) of existence, in the manner of sight, as is written elsewhere.

Water has several levels too. The highest is described by the verses “you have been shown... there is none
else besides Him”: a knowledge of G-d so clear that it is like seeing, so that one’s own existence is felt to be
nothing before Him.
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This level is called the level of water, which cools and extinguishes the heat of the fire. For since he
is in the level of complete self-nullification of existence before Him, may He be blessed, then, of it-
self, the heat of the natural fire in his G-dly soul cools, and so does the thirst that is like flashes of
fire, a flame.

This self-nullification is called water because it cools the fire. Someone who truly feels he is nothing before
G-d no longer burns with the thirst of one who is far away; the fire calms of itself.

PR\ AR IR DI NEP RIT PPUTYY 1POR 29pNa9 X0 2RI DR 127 NANR Pwnd 1no
LRIR RIAX PYIZW PINDY 2907 11 NoPan

It is like, for example, the love of a son for his father: when he wants to come close to him and is

still somewhat far, the love is seen and revealed outside the heart, as he cries, “Father, Father!”

The parable: a son who is still some distance from his father shows his love openly and calls out “Father,
Father!”
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But when he is actually beside his father, the heart within is inlaid with love, yet it is not seen and
revealed outside the heart. Therefore it is called the level of water, which cools the level of fire, so

that it is not revealed outwardly but hidden within the heart

When he is right beside his father, the love is just as full but stays inside, “inlaid” in the heart, as the Song of
Songs puts it. That is water: love that is hidden rather than blazing outward.
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(as is written elsewhere on the matter of “the covered kindnesses,” etc.; and see what is written in
the discourse beginning “Know this day” on the matter of “and all innards and kidneys shall sing,”
and what is written at the end of the discourse beginning “And it shall be on that day that a great

shofar shall be sounded,” concerning “on the holy mountain”).

The Alter Rebbe cites other discussions of this hidden love: the “covered kindnesses” (chassadim
mechusim), which Likkutei Torah, Shir HaShirim (“LeReiach Shemanecha,” 3:1) explains as love and awe
hidden in Yesod of Imma; the maamar on “Know this day”; and the maamar on the great shofar and “the
holy mountain.”
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This is the matter of the prayer of Shemoneh Esrei [the Eighteen Blessings, the Amidah]| being
[said] in a whisper, silently. For in Pesukei DeZimrah [the Verses of Song]| he arouses the love like

flashes of fire, to burn and consume the fires that are strange fire, as mentioned above.

This is why the Shemoneh Esrei, the Amidah, is said silently (Shulchan Aruch, Orach Chayim 101:2). In the
earlier Pesukei DeZimrah, the psalms of praise, one arouses fiery love to burn away the strange fires.

TIRY 770990 21D Ty 19K RIT SN PN 7KW T9NM 1M PN 1UTY 19RO XIT M
2191 IR 7112

[There] he is as though still far from the King; whereas in the [Shemoneh Esrei] prayer he is as

though standing before the King and saying, “Blessed are You,” etc.

In Pesukei DeZimrah one is still like someone far from the King. In the Amidah one stands before the King,
as the halachah says (Orach Chayim 98:1), and addresses Him directly: “Blessed are You.”
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The explanation: “blessed” is the level of drawing down, for he draws His unity, may He be blessed,
down below, so that he be in the state of self-nullification before Him, may He be blessed. In the
same way they instituted “We give thanks to You,” which is the level of self-nullification, as is writ-

ten elsewhere.

Baruch (“blessed”) is read in Chassidus as drawing down: drawing G-d’s unity down so that the one praying
becomes nullified before Him. The Modim blessing, “We give thanks to You,” is also an act of self-
nullification.
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This is the matter of the bowings and prostrations, etc. Therefore it is in a whisper and silently (see
in the Zohar, Parshas Terumah, p. 137a; Parshas Bereishis, p. 50b; and Parshas Shemini, p. 39a).

The bows during the Amidah (Berachos 34a; Orach Chayim 113:1) express the same nullification. Since this
is love that stays within, the prayer is silent; the text adds three Zohar passages.
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But for this level and degree to be fixed and planted in a person’s heart all day, so that he not be
moved from it, a person must devise counsels in his soul; for we see plainly that after the

Shemoneh Esrei prayer he goes back to being as before.

The problem: this self-nullification does not last. After the Amidah a person returns to what he was, so he
must “devise counsels in his soul” (the psalmist’s words) to fix it in his heart all day.
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SECTION 6 - 111-12

Shemini Atzeres: holding in the water

515193 13 01NN 0w 07373 D°W15N TP OY 7°M3YT 7700 POY KIT NPNMART Ay
"3 T DOy

The true counsel is the study of Torah and its laws: although they are clothed in lowly physical

things, as in the matters of [the orders] Zeraim [Seeds], Moed [Seasons], etc.,

The true way to keep the Amidah’s self-nullification is the study of Torah and its laws, even though they are
clothed in physical subjects: the orders of the Mishnah called Zeraim (Seeds, the agricultural laws) and Moed
(Seasons, the festivals), and the rest.
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they are the ultimate unity and cleaving to Him, may He be blessed, as is written elsewhere. A per-
son must nullify himself and be absorbed in Him, may He be blessed, to be a fitting place for His

unity, may He be blessed, and must nullify and relinquish himself from all his wishes and thoughts.

Even so, these laws are the highest unity with G-d, for the mind that grasps a law of the Torah grasps G-d’s
own wisdom and will (as Tanya, chapter 5, explains). To be a fitting place for that unity, a person must set
aside his own wishes and thoughts.
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As is written elsewhere on the verse “A land that consumes its inhabitants,” etc. In this respect, the

study of Torah is exactly equal to the Shemoneh Esrei prayer,

The text refers to its explanation elsewhere of the spies’ phrase “a land that consumes its inhabitants”; the
Kehot note points to a discourse on that verse in the Alter Rebbe’s maamarim on the Torah portions. In this
respect, Torah study is exactly equal to the Amidah.
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and a person can make the impression of the self-nullification of the Shemoneh Esrei prayer fixed

and planted [as]| with nails, never to be moved, all day long, as he studies Torah.

So Torah study can fix the Amidah’s self-nullification in a person all day, as firmly as nails driven in, an echo
of Koheles’ “like nails well planted.”
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This is “On the eighth day there shall be an atzeres for you”: that there be for you an atzeres, a
holding-in and absorbing of the level of water mentioned above, that it be absorbed and held within

you, so that you not expel it, G-d forbid

This is the inner meaning of Shemini Atzeres: atzeres means holding in. The water of Sukkos, the self-nullifi-
cation, must be absorbed and kept inside so that it is not lost.
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(see the Omissions to the Zohar, vol. I, at the end of section 25, that this is the matter of “For the
earth shall be full of the knowledge of Havayah as the waters cover the sea”; and see what is written
on this in the explanation on the verse “Know this day,” in Parshas Va’eschanan).

The Omissions to the Zohar (additional Zohar passages printed at the end of the volumes) tie this to Isaiah’s
promise that the earth will be full of the knowledge of G-d as water covers the sea. The maamar on “Know
this day” discusses it too.
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For a person can, after prayer, go back to being as before; and [the remedy] is through the level of
“on the eighth day,” which is the level of “Binah is the heart,”

What prevents a person from going back to his old self after prayer is the eighth day, which corresponds to
Binah; the Tikkunei Zohar says “Binah is the heart.”
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that is, that there be in him the level of self-nullification in the depth of the point of the heart, as

mentioned above. This is because the revelation of Atik [the Ancient One] is in Binah, the world of
delight.

The self-nullification must reach the innermost point of the heart. This is possible because Atik, the inner
delight of Keser, is revealed in Binah, which is therefore called “the world of delight”; in Torah Ohr, Lech
Lecha (1:7), the Alter Rebbe explains that Atik, the source of delights, is revealed specifically in Binah and
not in Chochmah.
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Therefore through this there comes to be an atzeres, a holding-in and absorbing, of the level of wa-
ter mentioned above, which is the level of “love in delights,” etc., like the parable of the son when

he is beside his father, etc., as mentioned above.

Through this the water is held in: a love that is itself a delight, the “love in delights” of the Song of Songs, like
the son who is already beside his father.

SECTION 7 - 113-15

The two wellsprings
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This is [the meaning of] “And you shall draw water with joy from the wellsprings of salvation”: the
level of water mentioned above must be in the manner of a wellspring, as it is written, “Me they
have forsaken, the source of living waters,” etc.

Now the opening verse is explained. The water of self-nullification must come from a wellspring, a living

source, as Jeremiah calls G-d “the source of living waters.”

1AZY PR ORWR AYO2IT RYD AR RT3 1KY PIRD nnnn Tyann pns bwn 1y 130007
ZO9IRRNM N PINY Py

That is, by way of analogy, like a source that springs forth from beneath the ground: nothing is
seen and grasped but the outflow, whereas the source itself is “deep, deep; who can find it?”

A spring shows only its outflow; its source lies hidden deep underground, “deep, deep; who can find it?” in
Koheles’ words.
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[See on this in the Ra’aya Mehemna, at the end of Parshas Bo (p. 43b). See further on the matter of
“Me they have forsaken, the source of living waters” in the Zohar (end of Parshas Va’eschanan, p.
266a)
The Ra’aya Mehemna (the “Faithful Shepherd,” a part of the Zohar) at the end of Bo gives the parable of a
source, the spring that flows from it and the great channel dug for it, the sea; the passage is on 42b, as the

Kehot note gives it. The Zohar at the end of Va’eschanan reads “Me they have forsaken, the source of living
waters” as said of one who is false to the holy covenant.
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and in Mikdash Melech and the Ramaz there; and in Parshas Vayelech (p. 286a), “to sanctify the
Name of the Holy One, blessed be He, with Amen.” And see on the matter of Amen in the Ra’aya
Mehemna, Parshas Ekev (p. 271a)

The Zohar passages connect the source of living waters with answering Amen, which sanctifies G-d’s Name
and, per the Ra’aya Mehemna quoted in the note, binds together every unity and holiness. Mikdash Melech
and the Ramaz are commentaries on the Zohar.
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and in the commentary of the Ramaz there; and see further in the Zohar, Vayikra, p. 12a.] So too a
person, through an arousal from below, must also dig into the depth of the wellspring, where it

springs from the source, “deep, deep,” beneath the dust;

As water is reached by digging below the dust, a person, by his own effort (an arousal from below), must dig
deep to reach the hidden source of this love.
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that is, that he be in the level of “and let my soul be like dust to all,” and also that he deepen his
mind’s inquiry in the study of Torah and its laws (and see what is written at the end of the discourse
beginning “Listen, O heavens,” concerning “like showers upon the grass”),

Digging means two things: humility, being “like dust to all,” from the prayer at the end of the Amidah; and

deep, careful study of Torah and its laws. The maamar “Listen, O heavens” discusses Torah as rain on the

grass.
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which is the level of supernal Chochmah, “the beginning of all,” drawn from the source of the su-
pernal living waters; and it descended and came down very far below, until they are in the level of
“beneath the dust,” physical matters, Zeraim, Moed, etc.; and from there they spring forth to be
“wellsprings of salvation.”

Torah is supernal Chochmah, “the beginning of all,” drawn from the source of the supernal living waters; it

came down so far that it is clothed in physical subjects like agriculture and the festivals. From that lowly

place, “beneath the dust,” it springs up as a wellspring of salvation.
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This is [why it says]| “wellsprings” — two, for they are two levels: the level of “and let my soul be like
dust to all,” and the level of the Torah, which is clothed in physical dust, as mentioned above.
Through this specifically it is called the level of “living waters,” for the waters that are on the face of
the earth are not called living waters, as is known.

The verse’s plural, “wellsprings,” points to these two sources: the humble soul like dust, and the Torah

clothed in the dust of physical matters. Water that wells up from under the earth is “living water,” unlike still

water lying on the surface.
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(The explanation of the matter of the two levels of dust that are the source of the two wellsprings
mentioned above: the level of “and let my soul be like dust to all” is what is written in the Zohar,
Parshas Vayishlach) (p. 170a): “What is the difference between dust and powder?” etc., “dust, from
which all fruits come forth.”

The two kinds of dust are now explained. For the humble soul, the Zohar distinguishes afar (fertile soil) from
avak (barren powder).
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And see what is written on this in Parshas Vayishlach, at the end of the discourse beginning “And a

i

man wrestled with him,” and in the discourse beginning “And Yehudah approached him,” con-

cerning “in thought, the land came first,” etc.

Afar is the soil from which all fruit grows. In Torah Ohr, Vayishlach (5:14), the Alter Rebbe explains that
earth, the lowest element, alone brings forth fruit because its root is the highest, while avak is what fire
leaves behind, like ash; and in Vayigash (1:2) he explains that “in thought, the land came first.”
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Therefore, through this, he can draw down the level of “a well of living waters,” which is the love in
the level of water, which is the level of self-nullification.

So a humble soul, fertile like good soil, can draw up a “well of living waters”: the love that is water, the love of
self-nullification.
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The second level of dust is as written in the explanation on the verse “Who has counted the dust of

Yaakov,” which refers to the study of Torah, which is called “dust,” being something that is not

within the bounds of number — the level of “and before One, what do you count?” etc.; see there.
The second “dust” is the Torah. Bilaam’s words “who has counted the dust of Yaakov” are read as Torah

study, which is beyond number, like the One before whom, in Sefer Yetzirah’s words, there is nothing to
count.
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And see what is written elsewhere on the matter of “Go forth from your land” concerning Avram,
which is the revelation of the drawing-down of supernal Chochmah from its source, etc.; and see
in the Likkutei Torah [of the Arizal] there, and in Pardes, Erchei HaKinuyim, under the entry
“Eretz” [land], that the supernal land is Binah; and so he writes under the entry “Afar” [dust].

Torah Ohr on “Go forth from your land” explains Avram’s journey as Chochmah drawn from its source. The

Arizal’s Likkutei Torah (as the Kehot note makes clear) and Rabbi Moshe Cordovero’s Pardes identify “the

supernal land” with Binah, and give the same meaning for “dust.”
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So too he writes in Me’orei Or, under the entry “Afar,” that this is the matter of “dust of gold”; and
this is “all came from the dust,” even the sphere of the sun, as mentioned in the Rabbah on
Koheles. See on this also in the Zohar (Parshas Tzav, p. 34b)
Me’orei Or, Rabbi Meir Poppers’ Kabbalistic dictionary, calls Binah “dust of gold” (Likkutei Torah, Balak
70b, cites the same entry). Koheles says “all came from the dust,” and the Midrash and the Zohar (Tzav, 34b)
add: even the sphere of the sun. The maamar reads this to mean that “dust” here is not the lowest thing. It is

the hidden source from which everything, even the brightest of the heavenly bodies, comes forth, and that is
why so lofty a level can be called dust.

PR 1°I92 “ETwRws OORIT DY IR wUAYY IR STAn PRI 2Py 2wMY 1770 Ry
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and see what is written at the end of the discourse beginning “And Yaakov dwelt in the land of his
father’s sojournings,” and what is written in the explanation on the verse “Those who come, He will
cause to take root,” concerning “a desirable land,” etc.

Further references in Torah Ohr, including Malachi’s “desirable land.”

FIINAN 20K WRI [nxbey aeona) Y2 91PN 9090 23 0 1N qwn nwe 17y 98y °n2 RPN
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It is called the level of dust in the manner of “He made darkness His hiding place”; for even Keser,
the source of supernal Chochmah, is drawn from the lowest level of the Emanator, the Malchus of
the Infinite One (Ein Sof), etc.

Why call so high a level “dust”? As “He made darkness His hiding place,” the highest is hidden in the lowest:

even Keser, source of Chochmah, comes from the lowest level of the Emanator, the Malchus of the Infinite
One, as Etz Chaim (Sha’ar 42) teaches.
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And of this it is said, concerning the study of Torah, “Who has counted the dust of Yaakov,” etc.
This is the matter of the two levels of Chochmah, “Chochmah at the beginning and Chochmah at
the end,” which are drawn from the two levels of dust mentioned above.
Torah is this hidden, lofty “dust” that cannot be counted. The two dusts give rise to “Chochmah at the begin-
ning” (supernal Chochmah) and “Chochmah at the end” (the Chochmah that comes to rest in Malchus); in

Likkutei Torah, Ekev, the Alter Rebbe explains the first as true self-nullification, in which the Infinite Light
rests, and the second as the self-nullification of one who still exists.
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This is what is said: “And let my soul be like dust to all; open my heart to Your Torah” — the one de-
pends on the other, for “their end is embedded in their beginning.”
The prayer “let my soul be like dust to all; open my heart to Your Torah” joins the two wellsprings: humility

opens the heart to Torah. They depend on each other, as Sefer Yetzirah says, “their end is embedded in their
beginning.”

[Papa o] 37 M2 171 2230 MY *2 93 1377 ot wax] R PPOR T30 22°ymn 992 570 i
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In the Zohar, at the end of Parshas Balak: “‘From the wellsprings of salvation’ — these are Abba and
Imma.” That is, the two wellsprings mentioned above are the levels of mayin nukvin [feminine wa-
ters] and mayin duchrin [masculine waters], and their root is from the two Yesods of Abba and
Imma, and they receive from two mazalos [channels of flow], “Notzer” [preserving| and “Venakeh”
[and cleansing]. See in Mishnas Chassidim, p. 21a-b.

The Zohar at the end of Balak calls the wellsprings Abba and Imma, Chochmah and Binah. In Kabbalah the
two are the “feminine waters” that rise from below and the “masculine waters” that come down from above,
rooted in the Yesods of Abba and Imma and fed by two of the thirteen “mazalos” (the attributes of mercy as
channels of flow), Notzer and Venakeh. The last reference is to Mishnas Chassidim, Rabbi Emanuel Chai

Ricchi’s systematic presentation of the Arizal’s Kabbalah.
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IN ONE'S AVODAH

In prayer, first bring the “ordinary fire”: an honest reckoning of one’s distance from G-d, whose bitterness

humbles the heart and calls down the fiery love that burns away strange fires such as worry over livelihood.

Then, in the silent Amidah, stand before the King in quiet self-nullification. To keep that state all day, study

Torah and its laws deeply, with a humble heart (“let my soul be like dust to all; open my heart to Your

Torah”); in giving charity, see the poor man as one’s equal and give from one’s own need, not only from

surplus.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar forbid burning the work of earning a living, but require burning the worry about it?
What is the difference?

. How can feeling far from G-d be what brings a person close to Him? How do the left hand and the right

hand work together?

. The son who is far from his father shouts, while the son beside him is silent. What does this parable teach

about the difference between Pesukei DeZimrah and the Amidah?

Why is Torah study, with its physical subjects, the way to keep the self-nullification of prayer all day?

. What do humility and Torah study have in common that both are called “dust,” and why must the water

come from under the dust to be living water?
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For the children at the table

Fire, water and holding on

THE BIG IDEA

The altar’s fire, the Sukkos water and the eighth day are three steps in our hearts: burning
love in prayer, quiet closeness to G-d, and Torah that holds it all day.

In the Beis HaMikdash, all year long a fire came down from heaven in the shape of a crouching lion
and burned the offerings on the altar. On Sukkos, water was also poured on the altar. And on the
eighth day, Shemini Atzeres, there was an “atzeres,” a gathering-in of everything. Today we have
no Beis HaMikdash, so each of us must find these three in his own heart. The fire is the love of G-d
that blazes up in prayer and burns away “strange fires” such as worry about making a living. To
bring it down, we first bring an “ordinary fire”: we think honestly about how far we are from G-d.
This humbles us, the way plowing softens the ground before planting, and from it the great love of
Sukkos grows. Water is higher still: a quiet love, like standing right before the King in the silent
Shemoneh Esrei. After prayer this feeling can fade, so we learn Torah, which holds it in all day. That
is Shemini Atzeres. We draw this water “with joy from the wellsprings of salvation,” two hidden

springs: a humble heart and the Torah.
THE MASHAL

A son who wants to come close to his father, while he is still a little far away, calls out, “Father,
Father,” and everyone can see his love. When he is standing right beside his father, his heart is full
of love, but it stays quiet inside. The fire of prayer is like the love of the son who is still far; the water

is like the quiet love of the son who stands close, as in the silent Shemoneh Esrei.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is a quiet love, like the son standing beside his father, higher than a love that calls out

loud?

2. The verse says to “draw water with joy from the wellsprings of salvation.” Why must the water
come from a spring hidden deep under the dust, and what are the two springs?

3. What could you learn this week right after prayer to hold on to the feeling you had in

Shemoneh Esrei?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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Notes

PARAGRAPH 1

D2 QnaNwY

The note points to another transcript (hanachah) of this
same maamar, recorded by a different listener.
KEHOT'S NOTE
Y D2IRPI IR PRND OIRMN .35? N RIS '['7?[.71}{ n”102 NANKR AMan
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Isaiah, after foretelling the ingathering of the exiles, tells
Israel that on that day they will joyfully draw water from
the springs of salvation: salvation will reach them like
flowing water. The Sages connect the verse with the water
drawn for the Sukkos libation; the maamar reads the plur-
al “wellsprings” in paragraph 13 as two hidden sources.
(context: Steinsaltz Tanakh)

Isaiah 12:33:2"1yw°
YT 1YEn 1R 07nTonaRY
Therefore with joy shall ye draw water Out of the wells of

salvation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,20y

PN MIATD AN Y T 0 ARy b wNl
The Talmud lists five things said of the fire on the altar; the
first is that it crouched like a lion. The maamar takes this
image as the model for the fiery love aroused in prayer.
Yoma 21b2 &”2 Xn1°
KEHOT'S NOTE
LR LR? 9271270 9297 IR .2 ,RD K1Y

yaw 9o oo Toon

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X7’ ,778 1310

mYaw o oonn TIeon

The Mishnah lists how many days each Sukkos obser-
vance lasted: the sukkah and the water libation, seven.
Mishnah Sukkah 4:1°x:"7 71210 fawn
07 T3 199 NINY AN P20 .1yaeY 1Y 039 3
YWY RN, 2PN .y
The [shaking of the] lulav and the [ritual of the] willow
[branches were each done, at times] on six [days of the festi-
val], and [at times] on seven. The [recitation of the] Hallel,
and the simchah [the obligation to bring Shelamim sacri-
fices to the Temple as part of the rejoicing on the three pil-
grimage festivals] were each done on eight [days]. The
[dwelling in the] sukkah, and the water libations [were each

likuteitorah.com/likkutei-torah/sukkos/1/

done] on seven [days]. And the flute [was played, at times] on
five, and [at times] on six.

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

NAxY "Rwn 01°a

Moshe gives G-d’s command for the day after the seven
days of Sukkos: “On the eighth day there shall be an
atzeres for you,” an added festival on which no work is
done. Plainly atzeres is an assembly, or a day of holding
back; the maamar reads it as holding in, retaining all the
levels of the festival (paragraph 12). (context: Steinsaltz
Tanakh)

Numbers 29:357177:1"3 72712
Ayn X? 172y NOXYR22 00 1R N8y "Nyt i
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

19,03 93272

Kehot’s note points to II Chronicles 29:21 for these words.

II Chronicles 29:21x72:1”> 2 0°1°1 °127
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And they brought seven bullocks, and seven rams, and sev-

en lambs, and seven he-goats, for a sin-offering for the

kingdom and for the sanctuary and for Judah. And he com-

manded the priests the sons of Aaron to offer them on the al-

tar of the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

8

Koheles describes how he sought “to find words of
delight,” worthwhile and true words to teach the people.
The maamar borrows the phrase for finding the inner
meaning of the Temple service in one’s own soul. (con-
text: Steinsaltz Tanakh)
Ecclesiastes 12:10:27 n>11p
:NY M7 W 2N YRNTIIT KER? N2 U2
Koheleth sought to find out words of delight, and that which
was written uprightly, even words of truth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

9

7790 7312 mban

The Talmud’s view that the prayers were instituted in place
of the daily offerings; it grounds the maamar’s reading of
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prayer as an inner altar service.
Berakhot 26b:4-5°11-"7:2 1”2 1272
12 YW 527 .00 NIaX m‘?mﬂ (MR K727 °292 %017 727 ,nReR
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It has been reported : R. Jose b. R. Hannina said : The
Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The
Tefillot were instituted to correspond with the continual sac-
rifices. There is a teaching in agreement with both of them.
There is a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.2, mo72
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The Sages read “to serve Him with all your heart” as
prayer, the service of the heart; hence the heart is the
altar.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.20N°Y 2 970 WA N7NIR2 K272 YUP LR ,2 N°1YN
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A classic work of homiletic philosophy, cited as an earlier
source for the heart as the altar.
KEHOT'S NOTE
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A parallel discussion of the two altars as two dimensions of
the heart.
KEHOT'S NOTE
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On Eliyahu’s vision (“not in the noise... not in the fire... a
still, small voice”), the Alter Rebbe explains the still, small
voice as the drawing-down of the Infinite Light through
the Torah, and cites this same Zohar in Tzav (30b), calling
it “the inner voice” (kala penima’ah).

KEHOT'S NOTE
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At Mount Chorev Eliyahu sees a wind, an earthquake and a
fire, but Havayah is not in them; after the fire comes “a
still, small voice.” The Zohar applies the phrase to the in-
ner altar, the quiet inner level of the heart. (context:
Steinsaltz Tanakh)

1 Kings 19:1227>:0™ X 0°3%n
R7 AnnT ’?iP TZ‘/'NEI Ry n TZ/'N; ) fr7d s Tb‘yﬂ_tl Ry
and after the earthquake a fire; but the L-RD was not in the

fire; and after the fire a still small voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar in Tzav (Rabbi Abba) speaks of two altars: an in-
ner golden altar on which the fine incense is offered,
bound to the “knot of faith,” and an outer copper altar for
the offerings; the inner one is called “a still, small voice.”

Zohar, Tzav 11:84-12:93378:27°-779:X”° 1% ,77171 190

Said R. Abba: ‘When Moses built an altar (Ex. 17, 15), he
meant it to correspond to that inner one, and therefore he
called it “The L-rd is my banner”, because it was stamped
with the sign of the holy covenant. This is the inner Altar,
the “still silent voice”,

The Zohar; London, Soncino Press, 1933 (Public Domain)

mat 7Y 5”Nya2 o71E
Rabbi Moshe Cordovero’s gate of the meanings of

Kabbalistic terms (Erchei HaKinuyim), under the entry
“altar.”

Pardes Rimmonim 2337 0°31%7 0772
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A parallel discussion of the two altars and the offerings on
the outer altar.
KEHOT'S NOTE
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DRYMIN KT WR NSM

On “And fire went out from before Havayah and consumed
the burnt-offering on the altar” (Leviticus 9:24), Rabbi
Yehudah says: “this is Uriel,” who appeared as a flame of
fire on the altar, crouching over the offering. The text cites
pp- 32b-33a; the words are on 33a.

Zohar, Tzav 19:134‘[”‘??:!3”’ 9% ,7117 180

R. Judah said: ‘When the fire went forth from the altar and
consumed the offering (Lev. 9, 24), this was Uriel, who ap-
peared in a flame on the altar;

The Zohar; London, Soncino Press, 1933 (Public Domain)
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There the Tzemach Tzedek writes that Uriel “is the numer-
ical value of Avraham, the level of Chesed,” the same point
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made here.
KEHOT’'S NOTE
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Micah ends his prophecy with a prayer: “You will give
truth to Yaakov, kindness to Avraham,” keeping the oath to
the forefathers through their descendants. Avraham is the
man of kindness, Chesed, from whom the natural love is
inherited. (context: Steinsaltz Tanakh)

Micah 7:20°3:t 12°n

:07R 2 APNIX? NYIWIIWN DTIIX? 707 2pYY7 Ny 10

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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1799 °n%32 19N P27
The Zohar (Introduction) tells that in the days of the
Temple the form of a lion came down from above and
crouched on the altar over its prey, eating the offerings,
and that its name was Uriel. The gematria 216 is the
Ramaz’s comment there.

Zohar, Introduction 12:92-10477p-27%:2"° TP 717 100
Further, “He went down and smote the lion”: formerly when
that stream flowed down to here below, Israel was free from
care, offering peace-offerings and sin-offerings to atone for
his soul; and from on high descended the image of a lion
visible to all, crouching on his prey, consuming the offer-
ings like a mighty giant. All the dogs kept themselves out of
sight, fearing to venture abroad.

The Zohar; London, Soncino Press, 1933 (Public Domain)

Ao BPP 17T
There the aftergrowths (sefichin), which sprout by them-
selves from an earlier sowing, are the hidden love already
sown in the G-dly soul coming out into the open: not new,
yet rooted higher than love born of contemplation.
KEHOT'S NOTE
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Kehot’s note points to Genesis 47:14 for these words.
Genesis 47:147:1"n N"wR12
73W3 1913 YIRIY DOIINTYIND RIWIT A9IT?ITNR PP wpPN
:MY7D 10”2 977NN M9 K27 0°73W 077K
And Joseph gathered up all the money that was found in the
land of Egypt, and in the land of Canaan, for the corn which
they bought; and Joseph brought the money into Pharaoh’s
house.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Kehot’s note points to Isaiah 11:7 for these words.
Isaiah 11:771:x87 1°yw°
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And the cow and the bear feed; Their young ones shall lie
down together; And the lion shall eat straw like the ox.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Hosea foretells Israel’s return: “They shall walk after
Havayabh; like a lion he shall roar.” Plainly G-d roars like a
lion to call His children, and they come trembling from
afar; the maamar applies the lion’s roar to the love that
flares in a person’s heart when he remembers G-d. (con-
text: Steinsaltz Tanakh)

Hosea 11:107:X” yvii
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They shall walk after the L-RD, Who shall roar like a lion;
For He shall roar, And the children shall come trembling

from the west.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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That maamar explains that kallah (bride) has two senses:
from kilayon, a consuming in which every desire of one’s
own ceases, and from “kalsah nafshi” (“my soul longs”), a
yearning to be absorbed in G-d.
KEHOT'S NOTE
XX U mph

PARAGRAPH 4
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28
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The Talmud lists six kinds of fire; the last is “a fire that
consumes fire,” the fire of the Shechinah. The maamar ap-
plies it to G-d’s fire, which consumes the strange fires in a
person.
Yoma 21b:5-6"1-"11:2 X" K1Y
2y UX 1757 X *22 N1 XAINT OPTTT2 — I KR 3
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Nadav and Avihu, Aharon’s sons, offered before Havayah
“a strange fire, which He had not commanded them.” The
maamar uses the term for every fire in a person that is not
for G-d. (context: Steinsaltz Tanakh)

Leviticus 10:’X: X1p7
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And Nadab and Abihu, the sons of Aaron, took each of them
his censer, and put fire therein, and laid incense thereon,
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and offered strange fire before the L-RD, which He had not
commanded them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud forbids eating before one has prayed; the
maamar explains the prohibition in terms of a person’s
standing over his food.
Berakhot 10b2 > n>72
KEHOT'S NOTE
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The codified law that one may not eat or drink before the
morning prayer.
Shulchan Arukh, Orach Chayim 89:30»n nx , M1y n2w
e Huigol
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Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
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There the spiritual counterpart of bowing to the sun and
moon is worry over livelihood that treats one’s own
scheme as the source of sustenance; it brings a “spiritual
stoning,” a heart of stone.
KEHOT’'S NOTE
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Moshe warns Israel not to forget the covenant and make an
image: “For Havayah your G-d is a consuming fire, a jeal-
ous G-d,” who demands exclusive devotion. The maamar
reads it as a fire that consumes all the fires not devoted to
G-d. (context: Steinsaltz Tanakh)

Deuteronomy 4:24772:*7 0°127
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For the L-RD thy G-d is a devouring fire, a jealous G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The psalm praises one who fears Havayah: “When you eat
of the labor of your hands, you are fortunate, and it is good
for you.” So earning a living is itself good; only the worry
is to be burned. (context: Steinsaltz Tanakh)
Psalms 128:2°2:175p 0°9°11n
72 2901 WX 29RN 72 TR YN
When thou eatest the labour of thy hands, Happy shalt thou
be, and it shall be well with thee.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,19p 8°2nn
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The Talmud teaches that although fire came down from
heaven onto the altar, there is a mitzvah to bring fire from
the hedyot, ordinary fire kindled by the priests. The maa-
mar reads the ordinary fire as the person’s own effort,
which draws down the fire from above.

Yoma 21b:5-6"1-"1:2 X" Rn1°

Py U 1030 N 33 N7 RNT OPTTTR — I KP D

SIPIPRT VIR D200 130 RO 037 MR LRIATY LIRD 737
230 TR — X3 R WTpnI — XD R K7 19793 NI

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
.3 ,RD KR

DIPIwS mPR%mI NP8 ¥yt

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° n372

1PamMn 13917 WX Nnn TPRRY

The beloved, lovesick, pictures herself lying close to her
lover: his left arm under her head, his right arm embrac-
ing her; the Sages read the Song as the love of G-d and
Israel. The maamar reads the left hand as the humbling of
the Days of Awe and the right as the love revealed on
Sukkos. (context: Steinsaltz Tanakh)
Song of Songs 2:61:’2 0°7°Wi1 W
221P20R 41717 "WRA? Nan {9RHY
Let his left hand be under my head, And his right hand em-
brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

gL, wrne

N2 RY197 701

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.("PR nnp) MATpRa N

NI%° KY197 70N
In Eliyahu’s prayer (Patach Eliyahu) in the introduction to
Tikkunei Zohar, “Chesed is the right arm.”
Tikkunei Zohar 17a:16-171-1"0:X ™ 97t *1pn
LRORPDW RYIIT 7733 .RIM RYIIT 00 .KT R1PNA IRMIPOXY
™32 MR RDIAT RO TI0™ PP 1IN T N2 .RDIA NIXAN
7awnn PR R0 KM .00 1P 27Yaw 77N .19 Mobn LwTp
»5% NIN0ITF 2°N3 AN POR DI LPan 250 121 RaD 103 At
AIPRR
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40
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43

Constantinople, 1740 (CC-BY-NC)

nanpn PRn
The Talmud teaches that the left hand should push away
and the right hand draw near; the maamar applies both
halves here.

Sotah 47ax 11 N0
KEHOT'S NOTE
il 7a 8 \ G va R iihle}

127p oy

The psalm ends: G-d raises the glory of His devoted ones,
“the children of Israel, the people near to Him.” Here it is
the closeness of the right hand’s embrace. (context:
Steinsaltz Tanakh)

Psalms 148:147:1”np 0°9°1n

:AR™1297 1297 DY 2K %337 wT°on"207 NPan iny? 1R 0N
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.70 ,mmp 0oonn

QNN %3vw 7Y 7IN°22

That explanation reads “Set me as a seal upon your heart”
as the tefillin, whose straps hang over the heart, and ex-
plains that the black straps are rooted in a very high level,
the “whiteness” of Chesed of Atik.
KEHOT'S NOTE
T m e Pt

1711300 T KD 9D

The wise woman of Tekoa, urging David to bring back his
banished son Avshalom, says that G-d devises means “so
that none who is banished be banished from Him.” Hence,
the maamar says, the pushing away cannot come from
G-d Himself. (context: Steinsaltz Tanakh)
IT Samuel 14:1477>:7% 1 Pxnw
DORPR R 7KDY 100X KP WK 78R 077330 09931 ming ninT3
M2 130 1T *N737 M2 UM U9
For we must needs die, and are as water spilt on the ground,
which cannot be gathered up again; neither doth G-d re-
spect any person; but let him devise means, that he that is
banished be not an outcast from him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

RUR R RS

511120 ApPT82a

Isaiah comforts Jerusalem, rebuilt after its ruin: “Through
righteousness you shall be established,” on a foundation
of justice. The Congregation of Israel is therefore called
tzedakah. (context: Steinsaltz Tanakh)
Isaiah 54:147°:77117°yw°
STPPR 2MPN"R? 3 ANmEm XN K973 Uy P11 3100 183
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In righteousness shalt thou be established; be thou far from
oppression, for thou shalt not fear, And from ruin, for it
shall not come near thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

o] .7 oy

TPTS DR DONYR O TunD PR
The Talmud says that even the sinners of Israel are full of
mitzvos as a pomegranate is full of seeds.
Chagigah 27a:8°1:X 172 naan
nIm PR PRI Jywina nuRiv 01n°3 DY IR PR (WP U 0N
M2 — M T *21YD KPX PPY PRY IHT 1240 M 2D 120
D NI%n PRYRY DRI YYD L33 nuRY MIRD PR DY
— T2¢ PR RPR,7INRY IRN OX 7ANRT 11807 12p2” 1007
LTRY 19D NOX Py

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

Rehtehnhel

WAnIW 1y 37y Y1t N
The words here quote Pesachim 47b:4-6; the passage is
shown below.
Pesachim 47b:4-6"1-"7:21"1 0°10D
AP PiZeM .MonPn IR DY) ,17YRR KL 17301 12 Rnng
Y™I1 72 KVY LRIV WK 2772 I MK KPR MNP 10y s
2iv 012 2702 AYIT 773 DWaRD IR MUIMOK LKANNN2 17K
DR 1RY?1 ,330 02 103 PYan o ARl .wnn Apiv — 193iK)
M2 PoiR DR mpiRY L2702 A2 SWan own apity 173 DI
X7 MR — PRI IRK K L9 own i) L2902
3737 Ap? 10T RN,

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE

.2,12 0°108 IR

52U PRI0 7T NNATT NI ONPY

To one ordered to kill another or be Kkilled, Rava says:
“What makes you think your blood is redder? Perhaps his
blood is redder.” No one’s life outweighs another’s; here, a
reason to share one’s bread.
Pesachim 25b:4’7:2 17> 0°non
LRITT AP ROKT RITT *3 :XI7T RI20 27230 A0 00T MDY
RIPUR — K7 X1 ,K23907 M2UR 21 2 MK XIT AP M
PRI0 TT°T RDTT D17 N1 PR R K1 MPuR°? AP ek .17
DY P10 X123 KT XY KT 2980
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.2,120°noa

B9 PR W

In the prophet Nathan’s parable to David, the rich man
had many flocks, but “the poor man had nothing” except
one little ewe lamb. The maamar uses the words for the
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48

poor man who has nothing to eat. (context: Steinsaltz
Tanakh)

II Samuel 12:3'3:27> 2 2X 0w

Yy PTIM TN MR WK NI0p NOX API2DR 0D YR U
:N23 9270M 22WN P01 ARYN 103m1 PIRN INER 1772 17120
but the poor man had nothing save one little ewe lamb,
which he had bought and reared; and it grew up together
with him, and with his children; it did eat of his own morsel,
and drank of his own cup, and lay in his bosom, and was
unto him as a daughter.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,0

11919% X AN No1

Malachi rebukes Israel for betraying one another: “Have
we not all one Father? Has not one G-d created us?” The
maamar uses it to show that the giver and the receiver are
equals. (context: Steinsaltz Tanakh)

Malachi 2:10>:2 251

DHI7 IR YUK 7321 YT 11812 TOR PR RiP 1707 10K 2K Kivn
AN3AR 1712

Have we not all one father? Hath not one G-d created us?

Why do we deal treacherously every man against his broth-

er, Profaning the covenant of our fathers?

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.>,299K9n

PARAGRAPH 6
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Avraham, pleading with G-d for Sodom, says: “I have pre-
sumed to speak to my L-rd, and I am dust and ashes,” a
lowly being. The maamar reads his words as the humility
that made him the soil in which Chesed grows. (context:
Steinsaltz Tanakh)
Genesis 18:27175:1 n"wx12
£19K) 15 3N 3TNV 1377 DONI KN TN D712K 19
And Abraham answered and said: ‘Behold now, I have taken
upon me to speak unto the L-rd, who am but dust and ashes.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
12,10 PRI

[a%m° YN
Kehot’s note points to Psalms 7:7 for these words.

Psalms 7:7°1:1 0°2°71n0
KEHOT'S NOTE
.[5] .t ,rovnn

Q1m0 YN

The psalmist prays “so that Your beloved ones may be res-
cued: save with Your right hand and answer me.” Plainly
the right hand is the means of saving; the maamar reads it
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as the right hand itself being saved, drawn out of the
“back” where it was hidden. The text itself places the verse
in Psalm 60. (context: Steinsaltz Tanakh) (Kehot: Psalms
7:7)
Psalms 60:7°1:'0 0°7°11n
22391 AP NYTIN T LM 1y
That Thy beloved may be delivered, Save with Thy right
hand, and answer me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

11°72° AN 2°Wh

Mourning the destruction, Lamentations says G-d “drew
back His right hand before the enemy”: the hand that had
held the enemy back was withdrawn. The maamar reads
achor (back) as the achorayim, the “back” of a level:
Chesed hidden in external things. (context: Steinsaltz
Tanakh)

Lamentations 2:3°3:2 12°R

W IR C3En A I WD PRI 1R YD ARTIN YT
:2°20 122K 1377 UKD P22

He hath cut off in fierce anger All the horn of Israel; He hath

drawn back His right hand From before the enemy; And He

hath burned in Jacob like a flaming fire, Which devoureth

round about.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

23,3 DR

13°72° AR 2°Wh

The Zohar in Vayetze says that when the Temple was de-
stroyed, “He drew back His right hand before the enemy,”
and so it is written “Save Your right hand and answer me”:
the left grew strong until the Temple is rebuilt.

Zohar, Vayetzei 38:347-3590 11w 1”2 XXM 71111 190

But when the Temple was destroyed, then it could be said,
“He hath drawn back his right hand” (Lam. 2, 3), wherefore
also it is written: “Save me with thy right hand and answer
me” (Ps. 60, 7); and the left side has since been gathering
force and uncleanness, and will continue to do so until G-d
shall rebuild the Temple and establish the world on its right
foundation, and the right order shall be restored, and the
side of uncleanness shall pass out of the world, as it says: ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

% T Yo
Kehot’s note points to Judges 7:2 for these words.

Judges 7:2’2:1 oovaW

RENPID D723 TTRCNK SAAR ANK WX 0¥ 31 TIYTIOR 1 IR

99 1YW > TRY PRI 7Y

And the L-RD said unto Gideon: ‘The people that are with

thee are too many for Me to give the Midianites into their

hand, lest Israel vaunt themselves against Me, saying: mine

own hand hath saved me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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58

Isaiah 59:161°0:0"1 Y1°yw°
RO ANRTRY YT 2UYWIM 33 PR 2 OninYt) WOR 1RTD RN
A17N70

And He saw that there was no man, And was astonished that
there was no intercessor; Therefore His own arm brought
salvation unto Him; And His righteousness, it sustained
Him;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0 ,01YWws L2, DD IR

Pane ny

Among Koheles’ seasons: “a time to embrace and a time to
refrain from embracing,” discussed in the maamar the
text cites. (context: Steinsaltz Tanakh)

Ecclesiastes 3:5°71:’3 norp

:P3TR PT? N PIAN? 1Y 072K 0113 N3 012X 97PwT? ny
A time to cast away stones, and a time to gather stones to-
gether; A time to embrace, and a time to refrain from

embracing;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

o] .1, n%p

Qw n”pnaY . . N8"°D9ma

The note points to places where the Tzemach Tzedek dis-
cusses these Zohar passages on the drawn-back right
hand.
KEHOT'S NOTE
.A07°Y 01D ’221 15P °Y RANY ’2 N”1IRI 7RI

NP2y pooD NMPA2 17210 . L T IRRRT Y

There the Alter Rebbe explains the Zohar’s “the Holy One,
blessed be He, ascended on high” in the exile: G-d with-
draws the revelation of His G-dliness from below, so that
the world seems independent and even the mitzvos do not
kindle a felt, fiery love for Him.
KEHOT'S NOTE
.3,MIR™N LK M0 0°381°D 2795 X

R9°Y% 2990 NNYDA2 173D

The Zohar in Vayikra that the text cites: in the exile the
Holy One, blessed be He, “ascends on high.”

Zohar,
27IW:R"

Vayikra 49:342-51:352-2"nw:0"n RIp™ M 120
We have learnt’, he said, ‘that on the day when the Sanctuary
on earth was laid waste and Israel went into captivity with
millstones on their necks and their hands bound behind
them, and the Community of Israel was banished from the
house of her Husband to follow them, when She came down
She said: “I will go in front and weep for my home and my
children and my Husband.” When she came down and saw
her home devastated and the blood of saints spilled in its
midst and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The same Zohar passages are listed there as well.
KEHOT'S NOTE
JAY°Y 2772 971 D”MIR2 02 07701

’0 70 B°91IN . . 0 NYRIR wWrR

The Tzemach Tzedek’s commentary on Psalms, at this
verse.
KEHOT'S NOTE
IYRY 2770 771 N7MIRDY .D7Y IR P2 XY

ante 9o e o0

Isaiah foretells that over Mount Zion G-d will spread a
canopy of cloud and fire, “and a sukkah shall be for shade
by day from the heat.” The maamar reads the shade as the
Steinsaltz

encompassing light over Chesed. (context:

Tanakh)
Isaiah 4:6":7 17°yw°
0 DR RO N9MNYY 27N oniPY? 2R 120
And there shall be a pavilion for a shadow in the day-time
from the heat, and for a refuge and for a covert from storm
and from rain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

arar®y Ton

“Kindness to Avraham,” from Micah’s closing prayer: “by
day” is Avraham’s Chesed.

Micah 7:20°5:1 119°%
:07R *0°R APNIR? AYITIWR DI1IXT 700 IpyY? nax 1N

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T0m AM

When G-d passes before Moshe He proclaims His attribut-
es, among them “abundant in kindness”; here it is a high-
er kindness that encompasses Chesed. (context: Steinsaltz
Tanakh)

Exodus 34:61:7°% mnw

707737 DOBR TN 713M DI PR N T KR 173RTRY N Ay
NRKRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

a,70 mnw
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N7 701 ¥EM 52
“Who is a G-d like You... He does not hold His anger forev-

er, for He desires kindness”: kindness that flows from
G-d’s own desire. (context: Steinsaltz Tanakh)
Micah 7:181:1 191
797 PUINITRD NP1 NIRYY YWDy 1y 1Y R 7ind DXOn
R 700 Y02 18R
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
10,10

1°2%9R A0 A
Chanah’s song ends: “Havayah, His adversaries shall be
shattered; against them He will thunder in the heavens.”
The text refers to its own explanation of this verse else-

where. (context: Steinsaltz Tanakh)

I Samuel 2:10”:2 X PXInw

0771 13707 157107 PINT0EK P 7 DY D02 1Y 1 A
Anwn 1R
They that strive with the L-RD shall be broken to pieces;
Against them will He thunder in heaven; The L-RD will judge
the ends of the earth; And He will give strength unto His

king, And exalt the horn of His anointed.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

NPUNY N2 NPRRw noee

The Idra Rabba says there is no left in Atika, the Ancient
One; all is kindness. The Kehot note also points to Zohar
3:289a.

Zohar, Idra Rabba 6:25-7:371%:1-1172:"1 X271 R1TRT 7717 790

WP Q27 INW

“Lift up your hands in holiness,” explained in the maamar
“Go out and see” as the revelation of G-d’s right hand in
the soul.

Psalms 134:2°2:77%p 0°%°1n

TTIN 19921 TP DITNY
Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

myw° 012
“I will lift up the cup of salvations,” which the Zohar pas-
sages connect with “Your right hand.”
Psalms 116:133:1”vp 0°2°11n
:RIPR T OV RWR NIy oI
I will lift up the cup of salvation, And call upon the name of

the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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RO TR
The angel’s last words to Daniel promise that he will rise
for his lot “at the end of the days” (lekeitz hayamin). The
Zohar reads yamin as “the right”: “the end of the right.”
Daniel 12:1337:27 5x°17
PRI YR? A7 TYm M vR? 72 10K
But go thou thy way till the end be; and thou shalt rest, and

shalt stand up to thy lot, at the end of the days.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

om0 Y YN

The psalm calls for a new song, for G-d has done wonders:
“His right hand and His holy arm have saved for Him.”
Psalms 98:1°X:"% 0°7°11n
¥iIm A PURYWIn Ny NiRDDITD W VY Cn? 11 Tinm
WP
A Psalm. O sing unto the L-RD a new song; For He hath
done marvellous things; His right hand, and His holy arm,
hath wrought salvation for Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12299721 9%
From the Song at the Sea: “Your right hand, Havayah, is
glorious in power.” The Zohar reads it as the Torah.
Exodus 15:61:1"t mnw
2N PYIN T AP 192 TN M AP,
Thy right hand, O L-RD, glorious in power, Thy right hand,
O L-RD, dasheth in pieces the enemy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T°n°03 970 9821 7702 M12T DOWNY
G-d tells Israel: “I have placed My words in your mouth,
and in the shadow of My hand I have covered you.” The
later maamar reads it as Torah becoming a sukkah, shade
over a person.

Isaiah 51:161"0:X”117°y°

TR PR TOR DY Y32 003 T 93X 9793 "2 DYX)
TIANTRY 11087

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

73

2N YYD R R0
From the Song at the Sea: “Your right hand, Havayah,
shatters the enemy.” The maamar reads the enemy as the
evil inclination and notes that tir’atz has the letters of
atzeres.
Exodus 15:6"1:1"0 mnw

2N PYIN T AP 092 VI M AN,

44



LIKKUTEI TORAH - SUKKOS - MAAMAR 1

74

75

76

77

78

Thy right hand, O L-RD, glorious in power, Thy right hand,
O L-RD, dasheth in pieces the enemy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PN oY 9o nyT IRk

Shlomo, blessing the people at the dedication of the
Temple, prays that G-d uphold Israel’s cause “so that all
the peoples of the earth may know that Havayah is G-d;
there is none else.” The celebration ended on the eighth
day, and the passage is read as the haftarah of Shemini
Atzeres.

1 Kings 8:60°0:’1 X 0°59n

that all the peoples of the earth may know that the L-RD, He
is G-d; there is none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nya s n
The psalmist, surrounded by enemies, trusts: “Havayah is
for me among my helpers.” It opens the maamar the text
cites.
Psalms 118:7°1:1”°p 0°2°1n
PRI TN IR Y 72 N
The L-RD is for me as my helper; And I shall gaze upon
them that hate me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

LT A RO2TD IR
The Talmud’s rule about bringing ordinary fire, which the
maamar now explains.
Yoma 21b:5-61-"11:2 R”D K11
¥ UK 1730 170X %32 1[I XANT OPTIT — WK K D
JPIPRT CIX DOIIDN 130 RPIT °21 M NINM IXD AR
LI WTRPN2 — IR ,TIWRT WP — IRD (ROWR K7 12793 13127

William Davidson, Vocalized Aramaic (CC-BY-NC)

NI2WIMT IR NS

The Zohar in Korach calls a “master of reckoning” one
who every night, before he sleeps, takes an account of his
deeds of that day, repents of them and prays for mercy.

Zohar, Korach 7:29-8:371"%:n-v”3:1 11p 7t 190

Sow Mo AR MY P

David, rebuked by Michal for dancing before the ark, an-
swers: “Iwill be still more lightly esteemed than this, and I
will be lowly in my own eyes.” The maamar turns his
words into the self-humbling of one who reckons his dis-
tance from G-d.
II Samuel 6:22275:1 2 PRnw
DBy VR WK NIRRT *PY3 PBY I AN T *Hvpn
TR
And I will be yet more vile than thus, and will be base in
mine own sight; and with the handmaids whom thou hast
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spoken of, with them will I get me honour.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

02k pyy

Over the ruined city, Lamentations says: “Their heart

cried out to Havayah.” Here it is the inner cry that comes

from bitterness.

Lamentations 2:1817°:°2 12K

DR 12771 Ond AYRT 201 270130 19°%7N2 Nnin 21TIRTOR 027 Py

SPYTN2 0TNPR 77 NID 1N

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1w NN

The Torah commands the priest each morning to lift the
ashes of the burnt-offering and place them beside the altar
(terumas hadeshen). The maamar compares it to a per-
son’s self-reckoning, which clears the way for the fire.
Leviticus 6:3°1:1 X7p7
IR TYTITNR 00IM 1270y WP T27010m T2 3T 1737 W2
120 PRX ) NARAPY NPYNNK WK PIKA
And the priest shall put on his linen garment, and his linen
breeches shall he put upon his flesh; and he shall take up
the ashes whereto the fire hath consumed the burnt-offering

on the altar, and he shall put them beside the altar.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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Isaiah calls: “Ho, everyone who thirsts, go to the water,”
offering G-d’s gifts freely. The maamar reads it as the
thirst of fiery love answered by water.

Isaiah 55:1’X:n”1171°yw”

192% 1991 153K) 1712% 157 703 197PR WK1 0917 197 RNETPD Vi
1291 172 7R K192 paKiva

Ho, every one that thirsteth, come ye for water, And he that

hath no money; Come ye, buy, and eat; Yea, come, buy wine

and milk Without money and without price.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9

82

QODNT R OM 00 NYTR RN NN

Moshe reminds Israel of the wonders they witnessed: “You
have been shown, to know that Havayah is G-d; there is
none else besides Him.” The word “shown” makes it
knowledge by sight.

Deuteronomy 4:35772:"7 0°127
17251 T3y 1K D°PPRT KT T °2 NYT? DRIT AN

Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.

45



LIKKUTEI TORAH - SUKKOS - MAAMAR 1

83

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TV 1PN 71D DORwa

“Know this day... that Havayah is G-d in the heavens
above and on the earth below; there is none else.” The
maamar blends the phrasing of both verses.
Deuteronomy 4:39v”5:*7 0°727
~2y1 Pynn DMWY DRPORT XIT 7 °3 9237708 Nawm ova AYT)
Ty PR DA PIRT
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10
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King Shlomo’s palanquin, “its inside inlaid with love”: love
that fills the inside without showing outward.

Song of Songs 3:10™:1 0°7°wi W

niIZn 120X MET 1390 TN 13972 271 AN A02 Py PINRY
07077

He made the pillars thereof of silver, The top thereof of gold,

The seat of it of purple, The inside thereof being inlaid with

love, From the daughters of Jerusalem.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

001011 0°70n

At the beginning of “LeReiach Shemanecha,” in a paren-
thesis, the Alter Rebbe explains the revelation of the “cov-
ered kindnesses” in Yesod of Imma as the revelation of
love and awe; the covered kindnesses are this maamar’s
hidden love, the water.
KEHOT’'S NOTE
.[3] .0°Bpnana R TPanY 1% T YUY Y

D173 9DIWA YPno NI A M

The verse that opens the maamar the text cites; the same
verse ends with bowing “on the holy mountain.”

Isaiah 27:13x:12 voyw?

DOMTIT MR PR D27INT IR 2373 19D YpR? RND 0iv2 1)
:D2YNT°3 WP 02 T2 NONYM D713 TN

And it shall come to pass in that day, That a great horn shall

be blown; And they shall come that were lost in the land of

Assyria, And they that were dispersed in the land of Egypt;

And they shall worship the L-RD in the holy mountain at

Jerusalem.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1WIT NN MR Py A

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
XNN°Y 3770 RIPM DMK AR

likuteitorah.com/likkutei-torah/sukkos/1/
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Nwna wna
The law that the Amidah is said quietly, the words formed
with the lips and heard only by oneself.
Shulchan Arukh, Orach Chayim 101:20%n mmiR 719y 2w
"2:R7P
PARD YoRwm 1PN 0°12T0 NN KPR 737 12932 Hhand k9
191 172379 MR wea 17155 9157 110K ORI 1P Yo kDY wnba
ORI 7137 :XM12°8 TN "NRT 70K 282 PaR MY 1720 1102 nvm
:(710) *NIM N2 712 1317 TP 210 DRannws 10723 191 Yonen
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public

Domain)

a2 T 1PN . . Teana

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.N”D M”80 QW

Tonm 1e% Ty 19N
One who prays should see himself as standing before the
King.
Shulchan Arukh, Orach Chayim 98:10>n n7X 7y now
K H s
WA PREWA ROXIAY NPT D 1293 DY IR Phannn ...
ARWNY 7Y IMR MITN0T MAwnnT P 7907 1A 110w 19K
w3 99m 2399 9277 197 19K 2IWNN ANPANA 15T 1NN ANawnn
7Pan 2% R Bwas 2% [p° ona 1oml AT 7Ton U0 oM
YR SWIRY 0UT°0N UYWAY 1P 791 Mawnnn 93 9N R 17apn
muwann® ooyan PAw Ty onbana Panoml 0vTTann vhv
nPynd 2P DoYtan VAW Ty 9Own nD MN2AnaYY Nenwan
Svansw 7y PANY° 79807 71N NINR 72wnn 19 Xan R AX1230

... MR 0211971 377 0°Y°1511 >1372 (WY TR Awnnn

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

MRNAAWT NY°Ion

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

X70 377D MR Y71 .X7YO T2 M2

o2 MLy N

David cries: “How long shall I devise counsels in my

soul?” The maamar borrows the phrase for finding a way

to keep the self-nullification.
Psalms 13:3"2:3 0°2°1n

29Y "R 0172 MIRTTY ONi® 22292 1332 "WD12 NIXY NUWR MIRTTY

How long shall I take counsel in my soul, having sorrow in
my heart by day? How long shall mine enemy be exalted
over me?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
N°¥%% DT °IN 279 7IN°22

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X X115 YR
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Kehot’s note points to Zohar III, 129a for these words.

Zohar III, 129ax ,v5p 3m
KEHOT'S NOTE

X ,0D7 oW AR WK ,0IP A7t

95 9N 7I°RE 7772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
47122 .0°WYTP D2 011 P13 K LIZPN 1101 7123 .3 ,RD WY pR
.0°W17P °D2 11T ANRM 2N (P™M17N .ﬂ"w‘?)
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Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT’'S NOTE

FIRTY LIRD 1991w NPT 2D IpNYIR 7RI BT Y DU IR 200 KD

.XO’R Y O112°2 N”MIR O3

97 11177 921 2°Y0 V”EPT NWN °D 1A WUR VA M 7w

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
LAD°R Y DMID 'E N”MIR IR7 ,IR0D 7012 1917 77y

98 2IN PYIN R R
This note belongs to the verse “Your right hand, Havayah,
shatters the enemy” in paragraph 7.

Exodus 15:6"1:1"0 mnw

2R PYIR N 92707 152 PN °1 900
Thy right hand, O L-RD, glorious in power, Thy right hand,
O L-RD, dasheth in pieces the enemy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.T,71790K ° 2oy IR

100 NIWIMTT INRR NP
Kehot’s note points to Zohar III, 178a for these words.

Zohar III, 178ax ,nyp »mt
KEHOT'S NOTE
RLOYP A

101 02k pyy
The words here quote Lamentations 2:18; the passage is
shown below.

Lamentations 2:1817°:°2 12K

DR 12771 O AYRT P01 270130 19°%7N2 Nkin 21TIRTPR 027 Py
SPYTN2 0TRPR 77 NID 1N

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

likuteitorah.com/likkutei-torah/sukkos/1/
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thyself no respite; Let not the apple of thine eye cease.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

17,2 1R
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,25 %Mn

103 MR mm G
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE
.29PNN Y 17N° D NPTIRD K2 Yup

104 0o 19% NRX 95 "

The words here quote Isaiah 55:1; the passage is shown
below.

Isaiah 55:1°R:1”1 177y

192% 1577 193K) 172W 157 10D 127K WRY 02 157 RHETPD i
1391 1% 971 K921 ADI7RI92

Ho, every one that thirsteth, come ye for water, And he that

hath no money; Come ye, buy, and eat; Yea, come, buy wine

and milk Without money and without price.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Deuteronomy 4:35; the passage is
shown below.

Deuteronomy 4:357”9:’7 0°727
:i’l‘;'-??_: 7Y PR D’.?"?kstl N7 °7 72 m]'[‘? il ahiichs
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.20 X"P0 MK Y™

PARAGRAPH 12

107 P NPOIR PR DY K2 WU

The discourse the text means by “elsewhere,” on the verse
“A land that consumes its inhabitants.” The note adds that
this reference is found even in the manuscripts that lack
the Tzemach Tzedek’s glosses.

KEHOT'S NOTE

Y719 17T AR L(RVRATR AT O3 PRY T°-°2N212 03 RN 71 117%)

0PNy 17INA NP DY IR 2I0R7 02 7w NPR
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The spies report that the land of Canaan is “a land that

consumes its inhabitants.” Chassidus explains the phrase
elsewhere.
Numbers 13:32277:3 923
X PINT MK PRI 23370K ANK 1IN WK 7RG 12T W
WRYIYR DYTTP) K PAWP NPIK PN AN MN7 M3 113y
NI PWIAR A2IN2
And they spread an evil report of the land which they had
spied out unto the children of Israel, saying: ‘The land,
through which we have passed to spy it out, is a land that
eateth up the inhabitants thereof; and all the people that we
saw in it are men of great stature.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

057 11N NAXY "1Rwn ara N
The verse of Shemini Atzeres, now read as holding in the
level of water.
Numbers 29:357”7:10”3 1272
AyN X2 7729 NOXPR-03 DD? MAIN NEY PR 1t
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Isaiah’s vision of the days to come: “for the earth shall be
full of the knowledge of Havayah as the waters cover the
sea.” The passage of the Omissions to the Zohar that the
text cites ties it to this theme.
Isaiah 11:9'0:x™ 1oyw”
D72 "I YT PR INPRTD WP 107793 YRR 1N
:0°9% 072
They shall not hurt nor destroy In all My holy mountain; For
the earth shall be full of the knowledge of the L-RD, As the
waters cover the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Know this day and take it to your heart”: knowledge
brought into the heart, the subject of the maamar the text
cites.
Deuteronomy 4:39v”%:"7 0”127
291 Pymn BRw3 DPORT KT M *3 7237778 NIwm oid pyT)
STV TR NOND PIRG
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N2°° 1302

In Eliyahu’s prayer (Patach Eliyahu): “Binah is the heart,
and with it the heart understands.”

Tikkunei Zohar 17a:17-19v”°-172:X > 977 °11pn
7OR DY1 .an 257 121 X3P 102 AP mawnn UK ARon XM
.95 N3 IR 7PPY N0 ApER 9 mAnoaT* 2°nd 1N

likuteitorah.com/likkutei-torah/sukkos/1/
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X”2) "9HNT RNDPIP WPRY NN DPWRIA AR ANRY 1003
MR APRT KD XY KD TV AR WORF (9N nan KDT RNEpID
RoPD .(1DINY R”I) MBI PINTI RIPRT VPW AR LMK

PPW R 290K RI9RD PORT
Constantinople, 1740 (CC-BY-NC)
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There the Alter Rebbe explains that Atik, the source of de-
lights, is revealed specifically in Binah and not in
Chochmah, for delight is above Chochmah and comes into
revelation only through Binah.
KEHOT'S NOTE
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D°211¥yNa MaANR
The lover praises his beloved: “How fair and how pleasant
you are, love in delights”: the love of one who is near,
which delights rather than thirsts.
Song of Songs 7:771:"1 02w W
:D°311¥P2 120K DAYt NN
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 13
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The maamar’s opening verse, now explained as drawing

the water of self-nullification from two hidden wellsprings.
Isaiah 12:33:2717yw°
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Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17°yn *>naa

The Ra’aya Mehemna at the end of Bo: a source (makor)
gives forth a spring (maayan), then a great vessel is dug
and filled, the sea, which flows into seven streams; so the
Cause of causes made the ten Sefiros, calling Keser the
source. The text prints 43b; the passage is on 42b, as the
Kehot note gives it.

Zohar, Bo 15:214-2257737-7"7:1"0 X2 ,77117 190
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G-d, through Jeremiah, laments that His people have for-
saken Him, “the source of living waters,” to dig broken
cisterns that hold no water. The maamar uses it to show
that the water must come from a living source.

Jeremiah 2:132:2 77

NiTN32 0a% 3307 070 00 23Pn 1Y DX By Ay Ny onw-d
107111 19277K? MWK 0°72W1 NINa

For My people have committed two evils: They have forsak-

en Me, the fountain of living waters, and hewed them out

cisterns, broken cisterns, That can hold no water.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
2,270
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Rabbi Abba reads “Me they have forsaken, the source of
living waters” as said of one who is false to the holy
covenant; Israel’s holy domain is called a well, a source of
living waters.
Zohar, Vaetchanan 17:114-18:124-77°p:1” 1nnxY ,9Ma 790
T
As they proceeded R. Abba said: ‘What is the meaning of the
verse: “They have forsaken me the fountain of living waters
to hew out to them cisterns, broken cisterns that cannot hold
the water” (Jer. 2, 13)? This’, he said, ‘refers to one who is
false to the sign of the holy impress. And how is he false to
it? By letting it enter into an alien domain, which is called
“broken cisterns”. For so the idolatrous peoples are called,

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Tzemach Tzedek refers there to this passage about the
hidden source of a spring.
KEHOT'S NOTE
.'{ND'? 1°°%1 7XNN°Y 190° ’0 N”MINR2

120 1ANXR o0 PRy Py

Koheles says of wisdom: “far off, and deep, deep; who can
find it?” Here it is said of the hidden source of a spring.
Ecclesiastes 7:24775:1 n%rp
SIRP " Py PRy MY pim
That which is far off, and exceeding deep; who can find it
out?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The next maamar also cites this Ra’aya Mehemna.
KEHOT'S NOTE
IR ARM .2 LB 17:?‘? 03 921 ,779°5M 1PY!m Mpn 11y AR2n owT
ROV Y DORPI PATR S7RN2
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The note says this Zohar is cited there too.
KEHOT'S NOTE
3,0y NP D LA LR IR D Doy 0a on
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The Tzemach Tzedek cites Rabbeinu Bachya (on
Beshalach, “and they believed in G-d”) that whoever is
careless with the word Amen is brought down, and that of
this the verse says “Me they have forsaken, the source of

likuteitorah.com/likkutei-torah/sukkos/1/

IYIW°N 21°Ynn Y2 0°n DNIRYY

living waters.” This explains why the Zohar passages on
Amen appear here.
KEHOT'S NOTE
557 172 1HRM 27y 1Pwa ' »nab 179871 12w °Y R 772 771 0”MR2
0°2 7IPR 121y PNIR 23027 K7 . LOIDIR P70 1R nPna 9mIPRY
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125 (X”y 17277) 921 "2
The Zohar in Vayelech on sanctifying G-d’s Name with

Amen.

Zohar, Vayeilech 8:45-9:49v"n:0-1"1:0 977 ,9mn 980

126 (X”y X*¥77) 2py B 27y13

There the Tzemach Tzedek quotes the Ra’aya Mehemna:
“Amen is the secret of the binding of every unity and holi-
ness,” and elsewhere cites the Zohar on it.
KEHOT'S NOTE
AR LYK Y W NPTIK — TAWITRY RTINC 9T 1WPT K1Y RIT TR
LT w3 R°2NW 1 X L,10PN NOWRI NN

127 (R”Y X”Y77) 2Py 'R 27”yA2
The Ra’aya Mehemna in Ekev on Amen.

Zohar, Eikev 1:1-2°2-°R’X 2py 9717 190

128 9N 9o 1Yo swan

From Mar son of Ravina’s prayer, said at the end of the
Amidah (“Elokai Netzor”): “let my soul be like dust to all;
open my heart to Your Torah.”
Berakhot 17a:47:X 1> N1372
*137 1931 ,°PPR” 257 K A°NiPY 070n M °3 X027 4”72 1
3% 70y2 “wan ,0iTn "wD1 “Prpn?1 ,nn 12T "ningt yn
37 9351 *32°¥N) W03 AITIN OISR ,I0TIN3 27 NN .mn
531 .0%1¥2 K27 nivanng iy P LIy awRm L¥a7 a3n
11397 T .MU YRYR) BNY 79T MY My Y2y ooawing
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Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks
forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

129 WY "5y 093°370
Moshe compares his teaching to showers on the grass, dis-
cussed in the maamar the text cites.

Deuteronomy 32:2°2:3”7 0°727
9y D272 RYT™PY DY "NmK P12 WA onpt qwme Ty
20y

My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A discussion of “let my soul be like dust to all.”
KEHOT’'S NOTE
.0°pnn Y P93 NPMR IR .81 0PPR nban

131 PaN® 9y 172

A discussion of the Zohar’s distinction between afar and
avak.
KEHOT'S NOTE
RYWN Y NP0 nTmR AR
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The Zohar in Vayishlach distinguishes fertile afar, from
which all fruit grows, from barren avak.

Zohar, Vayishlach 4:86-6:94773:1-1"9:"7 o L, 980

AND THERE WRESTLED (vaye’oveq) A MAN WITH HIM. R.
Joshua the son of Levi said: ‘From the word behe’ovqo (in
his wrestling) we learn that they raised a dust with their feet
which reached the Throne of Glory, as this word finds a par-
allel in the phrase “the dust (‘abaq) of his feet” (Nahum 1, 3).
The angel here mentioned was Samael, the chieftain of Esau,
and it was right that his dust should rise to the Throne of
Glory which is the seat of judgement.” R. Simeon said: ‘This

The Zohar; London, Soncino Press, 1933 (Public Domain)
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There the Zohar’s difference between afar and avak is ex-
plained: of the four elements earth is the lowest, yet only it
brings forth fruit, because it is from Malchus, whose root
is Keser (“their beginning is embedded in their end”);
avak is what is left after fire, like ash, which does not
sprout of itself.
KEHOT'S NOTE
1,19 R™MN
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There the Alter Rebbe cites the Talmud’s dispute (Chagi-
gah 12a) whether heaven or earth came first and explains
that in G-d’s thought the earth came first; so the lowly
earth, rooted higher, has the power to bring forth growth.
KEHOT'S NOTE
AL, RN

135| The Zohar in Vayikra calls the Holy One, blessed be He, “a
well of living waters,” and idolatry “broken cisterns”: the
source of living waters, as the Kehot note says.

Zohar, Vayikra 25:179-191x”3p-10"yp:11”3 Xp"1 717 190
PARAGRAPH 14
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There the mitzvos draw the light of Keser into Malchus,
the “lower unity,” while the Torah draws it into the “higher

likuteitorah.com/likkutei-torah/sukkos/1/
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unity” in Atzilus; so the Torah is called “the dust of
Yaakov,” absolute oneness beyond number.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Before One, what do you count?”: the level beyond all
number.

Sefer Yetzirah 1:7°1’% 717°%° 700
nambws 19902 TNPIM 1NPAN2 1910 YIYa R 92 MTED Ty
9DI0 INK 77 TR 23991 23w 12 PRI TN NIRY NN 1R

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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The maamar the text means by “elsewhere” on “Go forth
from your land.”
KEHOT'S NOTE
X ,R°R™MN

140 T8RN 72 97
G-d’s call to Avram, explained in Torah Ohr as the draw-
ing-down of Chochmah from its source.

Genesis 12:1°8:2”> N°wX12
PIRTOR AN D02 AATAMM TRIWR 7272 DIOK N KN
L bl

Now the L-RD said unto Abram: ‘Get thee out of thy country,
and from thy kindred, and from thy father’s house, unto the
land that I will show thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

141 ow n™poa

The note clarifies that “Likkutei Torah” here is the Arizal’s
work of that name, not the Alter Rebbe’s.
KEHOT'S NOTE
LAY —

142 PIN 97y3 57nya o7Ie

Cordovero’s gate of Kabbalistic terms, where “the super-
nal land” is Binah, and the same under “dust.”

Pardes Rimmonim 2337 0°31%7 0772

143 731y PN 71Y2 97y2 oTen

The note says the wording from Pardes is found there.
KEHOT'S NOTE
.X,19%N 7775 MWK NPT WD
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144 1By I on ban

Koheles: “All came from the dust, and all returns to the
dust.” The Midrash and the Zohar add that even the sphere
of the sun came from the dust.

Ecclesiastes 3:20°2:3 norp
:IDY70K Y P MDY M3 P37 TN DIpRTIK 7210 757
All go unto one place; all are of the dust, and all return to

dust.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.D.,anep

145 man Paa 19ENY

Rabbi Elazar on “all came from the dust”: even the sphere
of the sun; and the dust is the one beneath the Throne of
Glory.

Zohar, Tzav 24:166-25:17817yp:1173-1"0p: 773 1% ,77171 120

R. Eleazar quoted the verse: “All was from the dust” (Eccles.
3, 20). ‘We have learnt’, he said, ‘that everything is from the
dust, even the orb of the sun. But from what dust? From that
which is under the holy Throne of Glory.

The Zohar; London, Soncino Press, 1933 (Public Domain)

146 n2pa N2 "od

In Balak the Tzemach Tzedek asks how the sphere of the
sun, a level of created light, can come from dust.

KEHOT'S NOTE

TPRY” DW RIpNN Y Pﬁ] D N”MIR2 ART .2%2°Y MY12w N7MIR 03 IR9
L2°R°Y MIPIAW NIRRT LYY, 78T 1A KN21 IR N2 Ann 5373

147 | Theverse that opens the maamar the text cites.
Genesis 37:'X:1"? N°wK12
1932 TIRD VX 3R TIRD I3 20N
And Jacob dwelt in the land of his father’s sojournings, in

the land of Canaan.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

148 WAW" Q°R27 27y 7IN°22
The explanation the text cites on “a desirable land.”
KEHOT’'S NOTE
N s R™MN
149 l"alal =g =hi

“Those who come, He will cause to take root”: the verse of
the explanation the text cites.

Isaiah 27:6":175 171°yw°

7N P3N0 WoR PR MY ¥ 2Py UIW D°K3T
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
150 van AN

Malachi promises that if Israel bring their tithes, all the
nations will call them happy, “for you shall be a desirable

likuteitorah.com/likkutei-torah/sukkos/1/
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154

IYIW°N 21°Ynn Y2 0°n DNIRYY

land.”
Malachi 3:1227:1 25X%n
:NIRIZ 7 IR 7O PR OOX 1IN73 07723 DINK 1K)
And all nations shall call you happy; For ye shall be a de-

lightsome land, Saith the L-RD of hosts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17no qwn nwe

In David’s song of deliverance G-d comes down hidden in
cloud: “He made darkness His hiding place.” Here, the
highest levels are concealed in what seems lowest.

Psalms 18:1227:11”> 0°9°11n
0PIV 22y DO NJWN AN30 1NI2°I0 1IN0 TWnTNY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,mooonn
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
X”D 7w 17y

DURNMAW MINMN AN qwnl YU Ipn anon

The Arizal teaches that Keser of the emanated realm
comes from the lowest level of the Emanator, the Malchus
of Ein Sof.

Sefer Etz Chaim 42:3'1:27n 0”1 vy

MPPXRT »PpR 25 0°PaT1 RIPIIT MBDIAT D™INRD XD I ..
79°9P7 AN2T WMWY °0 RIT wTPA 97A0 7Y 07 19K DAaw 077
53 MWITRT RaPWT NPT DUNARI APIT DOWIW PR XY
AN3T AT waPR ARwIn PY1 19°9PT 9NN NRwl whatn wwn
RIR NRWI N57 913 By woabn 19797 RaRT W 970K 19°9pT
13 KRR M2 03 PTYSY TRt By weabn RaRT qam vk woatn
PPy 9PRRY 9% NIRRT RO 1D°9PT RAPIIT A1 0D RIMAW 7Y
AN MM oowiabn Ba nomeian 99°n oM oowiabn 0vamo

... 0°2210 HD’5PT N2 w127 DY 0o
Sefer Etz Chaim (Public Domain)

2PY° 98y manon

Bilam, sent to curse Israel, blesses them instead: “Who
has counted the dust of Yaakov?”: they are as countless as
dust. The maamar reads the dust as Torah study, which is
beyond number.

Numbers 23:10:372 72712

N1 0°Y7 NI WD NdA PRI Y37 NN 190m1 2pY? DY TIn 0
B hisbR kel

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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155 7102 7RO WRA2 7220

The Zohar (Bereishis) speaks of two yuds, two formations,
which are “Chochmah at the beginning and Chochmah at
the end.”
Zohar I, 26b2 10 x”m
KEHOT'S NOTE
L[9] .27 (2 ,10) 2Py By .2 00 XM

156 92Y 7Y X”NKR2 2”0

The Kabbalistic dictionary the text cites; the note gives the
section.
KEHOT'S NOTE
.2,¥ P22° 9999 03 IR .72 Y0

PARAGRAPH 15

157 1n9n2 °2% nnp N Bo% Yy wan

The prayer at the end of the Amidah joining humility and
an open heart to Torah.
Berakhot 17a:4’7:X 1> N1272
>19% 1921 ,°PPR” 257 MK A°NIPY 070n M °3 K1°27T A2 1
257 79y3 "wan ,0iTn *wa) 2hpn?1 ,AnIe 12TH °ninst 10
¥ ¥38R °12°2M W01 AiTIA TRIERIY ,AN7IN2 °27 NND .mIn
531 .0%1¥2 K27 niwanng nivy Pam LTy awRm L¥I7 %
1is7? P .DniawR YphR) DNYY 187 MR Ny Py oawing
PPRIN PTIR N 7307 °37 11 9 PTR
Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks
forth to come upon the world. ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
158 PN 1210 YAy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"1 "D "0

159 nPRNa 120 Pyl
“Their end is embedded in their beginning”: the lowest
and the highest are bound together.

Sefer Yetzirah 1:7°1-X 17°%° 120
nan>ws 19302 INPNM INPMNA 18I0 PP 1 92 MvED WY
9910 INK 1 TR 23991 23w 12 PRI TN NTRY NPNAa AR

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

likuteitorah.com/likkutei-torah/sukkos/1/
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Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

160 The Zohar at the end of Balak: “the wellsprings of salva-
tion” are Abba and Imma.

Zohar, Balak 47:5071"pn:1"n p22 i 190
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