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And you shall draw water with joy from the wellsprings of
salvation

The three stages of the Temple service in Tishrei, the heavenly fire on the
altar, the Sukkos water libation, and Shemini Atzeres that gathers them
in, are three stages of love in the heart: fiery love aroused in prayer, the

quiet self-nullification of nearness, and the lasting hold of that

nullification through Torah study.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Throughout the year a heavenly fire in the shape of a lion consumed the offerings; on Sukkos water was
poured on the altar; and on the eighth day there was an “atzeres,” a gathering-in of all these levels.
Without a Temple, each person must find these stages in his own heart. The fire is the natural love of
the G-dly soul, aroused openly in prayer, which burns away the “strange fires” of the animal soul,
above all anxiety over livelihood. It is brought down by the “ordinary fire” of honest self-reckoning:
the humbling of the Days of Awe (the left hand that pushes away) is the plowing and sowing from which
the great love of Sukkos (the right hand’s embrace) sprouts. Higher than fire is water: the self-nullifica-
tion of one who is near, like a son beside his father, whose love stays within, as in the silent Amidah. To
keep it after prayer, one needs Torah study, which is Shemini Atzeres, a holding-in of the water. The
water must be drawn from two hidden wellsprings, two kinds of “dust”: a humble soul and the Torah

clothed in physical matters.
OUTLINE

1 Fire, water and the eighth day 1-2

The altar’s fire, the Sukkos water libation and Shemini Atzeres are to be found in every person’s inner ser-
vice of G-d.
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2 The fire of prayer

13-4

The heart has two altars; the natural love aroused in prayer is the heavenly lion-shaped fire, which burns

away strange fires such as worry over livelihood.

3 The left hand and the right hand

15-6

The humbling of the Days of Awe is the sowing from which the great love of Sukkos grows: the right hand’s
embrace, crowned by an encompassing light, embodied in the sukkah.

4 The ordinary fire

17

Self-reckoning and the bitterness it brings are the ordinary fire that prepares for the fire from above.

5 Water: the love of nearness

18-10

The water libation is bittul, the hidden love of one who stands close to the king, expressed in the silent

Amidah; but it fades after prayer.

6 Shemini Atzeres: holding in the water

1M1-12

Torah study fixes the Amidah’s self-nullification all day; this is the atzeres of the eighth day, rooted in

Binah, the heart.

7 The two wellsprings

M1M3-15

The water is drawn from two hidden sources, the humble soul and the Torah, two kinds of “dust” that cor-

respond to Abba and Imma.

KEY CONCEPTS

The fire from above 717y» 2w wx

The heavenly fire that consumed the offerings, in the
shape of a lion; in the soul, the natural love for G-d that
blazes openly in prayer.

Strange fire 171 WX

Any passion not directed to G-d, including anxious worry
over livelihood, which the fire of prayer must burn away.

The natural love n°yawvi 720X

The love of G-d inherited from Avraham that every Jewish
soul has; the outer dimension of the heart.

Great love 127 127X

The higher love of the inner dimension of the heart, the
right hand’s embrace revealed on Sukkos.
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Self-nullification 71172

Feeling oneself as nothing before G-d; the “water” that
cools the fire into a quiet, inward love.

Atzeres NIy

Shemini Atzeres read as holding in, keeping the water of
self-nullification absorbed within a person through Torah
study.

Two kinds of dust 15y n11°12°2

The humble soul “like dust to all” and the Torah clothed in
physical matters: the two hidden wellsprings of living
water.



LIKKUTEI TORAH - SUKKOS - MAAMAR 1 AYIWT °1°y1 11WWw1 0% QNIARW

SECTION 1 - 1-2

Fire, water and the eighth day
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“And you shall draw water with joy from the wellsprings of salvation.” It is written, “On the eighth
day, there shall be an atzeres (a gathering-in) for you.” The explanation: throughout the year they

would offer upon the altar bulls, rams, lambs and goats, and fire from

The maamar opens with Isaiah’s verse about drawing water from the wellsprings of salvation, which the
Sages connect with the water drawn for the Sukkos water libation, and pairs it with the Torah’s verse on
Shemini Atzeres, the eighth day. It then lists what happened on the altar all year: animal offerings consumed
by a fire that came down from heaven.
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above would descend upon the altar in the likeness of a crouching lion and consume them. On the
festival of Sukkos they would pour water upon the altar, the water libation, all seven [days]|. But on

the eighth day, “there shall be an atzeres for you” for all these levels.

The Talmud records that the heavenly fire on the altar looked like a crouching lion. On Sukkos a further ser-
vice was added, pouring water on the altar, for all seven days; the eighth day, Shemini Atzeres, is read here
as an “atzeres,” a gathering-in and retaining of everything the earlier services achieved.

WDI3 7OM "13T RIZNT TAR P2 7% 13t KDY WIPRT 092 137 PR WY 1379 711y IR0

The explanation of this matter: now that we have no Holy Temple and no altar, each person must

find “words of delight” in his soul,

Without a Temple and an altar, the Alter Rebbe says, each person must still find the meaning of these ser-

vices within himself. “Words of delight” is a phrase from Ecclesiastes for words that truly speak to the soul.
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and understand how all the supernal levels above are [present] below, in the service of G-d that is

in the heart of each and every one. And in every generation a person is obligated

Every level of the Temple service above has a counterpart below, in the service of G-d that happens in the

heart. The phrase “in every generation a person is obligated to see” echoes the Passover Haggadah.
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to see in his soul the matter of the level of fire that burns and consumes the offerings, the bulls,
rams, lambs, etc.; the level of the water libation of the festival; and the level of the eighth day, on
which is the atzeres (gathering-in) of all the levels mentioned above.

Each person must find in himself the three stages of paragraph 1: the fire that consumes the offerings, the
water libation of Sukkos, and the eighth day that gathers them all in.

SECTION 2 - 13-4

The fire of prayer
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Now, our Sages, of blessed memory, said: “The prayers were instituted to correspond to the daily
offerings.” The matter is that “the service of the heart — this is prayer,” and the heart alludes to the
altar. And just as there were two altars, an inner one and an outer one, so there are two levels in the
heart: the outer dimension (chitzoniyus) of the heart and the inner dimension (pnimiyus) of the
heart, as is known

The Talmud teaches that the daily prayers correspond to the daily offerings, and that prayer is “the service of

the heart.” So the heart is the altar, and as the Temple had an outer altar for animal offerings and an inner

golden altar for incense, the heart has an outer and an inner dimension.
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(as is written in Zohar III, Parshas Tzav, p. 30b, that the inner altar is called “a still, small voice,”
which is the level of the inner voice; it is also called the golden altar, and it is the level of great love
(ahavah rabbah), which is of the level [that surpasses the other] as gold surpasses silver, etc. See
also on this in Zohar III, Parshas Behaalos’cha, p. 151b, and in Pardes, Erchei HaKinuyim, the en-
try “Mizbe’ach” (altar).
The Zohar calls the inner altar “a still, small voice,” the voice within that is not heard outside, and the golden
altar. It stands for great love (ahavah rabbah), which surpasses the outer, natural love as gold surpasses sil-

ver. (The words “which is of the level” apparently stand for “which is in the level,” a small textual

irregularity.)
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The matter of these two levels will be further understood from what is written in the discourse be-
ginning “Shir HaShirim,” concerning the two levels of “bride”; see there. And this itself is the mat-
ter of the two levels of altar mentioned above.) And just as they would offer upon the outer altar all

the offerings, bulls, rams, lambs, etc.,

The maamar “Shir HaShirim” explains that the word kallah (bride) has two meanings, the first from kilayon,
a longing that consumes the self; these two meanings match the two altars. Now the argument returns to the
outer altar, on which all the animal offerings were brought.
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so must each person, in his prayer, arouse the natural love in his heart, which is the level of the
outer dimension of the heart alone, so that it blaze like flashes of fire in the revealed [part] of the
heart. This is the level of the fire from above that descends in the likeness of a lion to burn the of-
ferings (see there, Parshas Tzav)

In prayer one must arouse the natural love for G-d that every Jew has, which belongs to the outer dimension
of the heart, until it burns openly like fire. This revealed, fiery love is the inner counterpart of the heavenly
fire that came down like a lion and consumed the offerings.
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(p. 32b and p. 33a), on “And fire went out” — “this is Uriel,” and in the commentary of the Ramaz

there. And on p. 27 he writes that Uriel is numerically equal to Avraham.

The Zohar identifies the fire that came out from before G-d with the angel Uriel, and the Ramaz (Rabbi Moshe
Zacuto) comments on it. Uriel (1+6+200+10+1+30) and Avraham (1+2+200+5+40) both equal 248.
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It is known that the natural love in the G-dly soul is an inheritance to us from the level of “kindness
to Avraham”; and in the same way it is explained here that the level of the arousal and revelation of

the natural love is the level of the fire from above.

The natural love of the G-dly soul is inherited from Avraham, the man of kindness (Chesed). So the gematria

of Uriel and Avraham supports what the maamar says: the fire from above is this natural love revealed.
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See further in the Zohar, Bereishis (p. 6b), and in the commentary of the Ramaz there, that the lev-
el of “aryeh” (lion) is numerically two hundred and sixteen, and it is from the level of “the spirit

that he left in her”; see there.

The Zohar speaks of the lion that eats the offerings, and the Ramaz notes that aryeh (1+200+10+5) equals
216. It comes from “the spirit that he left in her”: the trace of the husband that remains in the wife, a Zohar
image for a lasting spiritual residue.
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In this way too the connection of this level to the natural love will be understood. It follows what is
written elsewhere, in the discourse beginning “Vayelaket Yosef” in Parshas Vayigash, concerning
the aftergrowths, that this is like the matter of “the spirit that he left in her,” etc.

The maamar “Vayelaket Yosef” in Torah Ohr explains the aftergrowths, crops that come up by themselves
from an earlier sowing, as this same kind of residue. The natural love is likewise an inheritance left in the
soul, which explains why it is linked to the lion.
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See what is written about the natural love in the discourse beginning “To explain the matter of Yom
HaKippurim,” and what is written about the lion in the discourse beginning “And the lion, like cat-

tle, shall eat straw.”

Two further maamarim are cited: one on Yom Kippur that treats the natural love, and one on the verse “And

the lion, like cattle, shall eat straw” that treats the image of the lion.
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It is in the manner of what is written, “They shall walk after G-d; like a lion He shall roar” — this is a
love that flares and blazes in a person’s heart when he remembers G-d, for he does not want to be
separated [from Him], G-d forbid.

Hosea’s verse pictures G-d roaring like a lion and the people following. The maamar reads it as the love that

flares in a person when he remembers G-d, a love whose whole content is the refusal to be separated from
Him.

likuteitorah.com/likkutei-torah/sukkos/ 8
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And it is written, “For the L-rd your G-d is a consuming fire.” He is a consuming fire: a fire that
burns and consumes all the fires that are not for G-d, which are called by the name “strange fire,”

so that the fire be for G-d alone and nothing else.

G-d is called “a consuming fire”: the fire of love for Him burns away every other fire in a person, every pas-
sion not directed to G-d, which is called “strange fire” after the unauthorized fire of Nadav and Avihu. The
aim is that a person’s whole fire be for G-d alone.
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Therefore our Sages, of blessed memory, said that it is forbidden to eat before prayer. For since he
wants to eat something, such as physical bread, he must necessarily be on a level higher than and
superior to

The halachah forbids eating before morning prayer. The Alter Rebbe explains why: to eat something rightly,
a person must stand above it.
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the bread, so that by virtue of his superiority over it he is fit to rule over it and eat of it. But since it
is before prayer, when he has not yet cleared away and burned his excesses with the fire from

above,

One who stands above his food is entitled to master it and eat it. Before prayer, though, he has not yet burned
away his excess desires with the fire of love that prayer arouses.
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and he is bound up in worry over his livelihood, he is bound below and falls to the levels of other
physical things; he is then on the same level as the bread that he eats, and he is not fit to rule over it
and eat of it

Tied up with worry over making a living, he is bound to the lower world and sinks to the level of the physical
things around him. He is no higher than the bread, so he has no right to eat it.

likuteitorah.com/likkutei-torah/sukkos/ 9
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(see what is written about this in the discourse beginning “Thus shall you bless,” in Parshas Naso).
This is a person’s service in prayer: to burn up the worry over livelihood, just as they would offer

upon the altar fine wheat flour for the meal-offerings.

Part of the work of prayer is to burn away the worry about livelihood, the inner parallel of the fine flour of the
meal-offering, bread’s raw material, burned on the altar.
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Not the matter of livelihood itself, for that is needed, and Scripture praises it, saying, “When you
eat of the labor of your hands, you are fortunate,” etc.

The Alter Rebbe clarifies: what is burned is not the work of earning a living, which is necessary, and which
Psalms praises as a blessing.
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But the worry, when a person is distressed and worries about it — this comes from the element of
fire and heat in his animal soul, which is a strange fire, and it must be burned up with the fire from

above, in prayer, as explained above.

What must be burned is the anxious worry. It comes from the element of fire and heat in the animal soul, a
“strange fire” that the fire from above in prayer must consume.

SECTION 3 - 15-6

The left hand and the right hand
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2. Now, our Sages, of blessed memory, said: “Although fire descends from above, from heaven, it is
a mitzvah to bring [fire] from an ordinary [source],” in order to make a preparation for the fire
from above, that it descend through this.

Section 2 begins with a Talmudic rule: even though a heavenly fire came down on the altar, the priests were

commanded to bring ordinary fire as well. The human fire is a preparation that brings down the fire from
above.

likuteitorah.com/likkutei-torah/sukkos/ 10
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To understand this matter in the service of G-d: the Holy One, blessed be He, is called “He who
sows righteousness and makes salvations sprout.” The explanation of this will be understood by
first introducing what is written, “His left hand is under my head, and his right hand embraces me”

(see what is written on this verse in Parshas Ki Sisa).

To see what this means in a person’s service, the Alter Rebbe turns to a phrase from the morning blessings,
“He sows righteousness and makes salvations sprout,” and to the verse from the Song of Songs about the
beloved’s left and right hands.
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The explanation: “and his right hand embraces me” means that the levels of Chesed, “the right
arm,” are drawn down so greatly — and the right hand draws near all the sparks and all the souls of

Israel, to be united with G-d, the One and Unique, alone,

In Kabbalah the right hand is Chesed, kindness, and the Talmud says “the right hand draws near.” The right
hand’s embrace is kindness drawn down so fully that it brings every Jewish soul close, to be one with G-d.
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as it is written, “the people near to Him” — until it is the level of an actual embrace, like a man who
embraces his friend, who cannot be separated from him

Psalms calls Israel “the people near to Him.” The closeness is an actual embrace, in which the two cannot be
pulled apart.
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in any way. And so, below, great love for G-d alone is drawn down and revealed, not to be separated
from Him, G-d forbid (see what is written on this in the explanation on the verse “Set me as a seal,”
concerning “the straps that hang upon the heart”).

The embrace above is mirrored below as great love (ahavah rabbah): a love for G-d alone that cannot bear

separation from Him. The maamar on “Set me as a seal” explains this through the tefillin straps that hang
down over the heart.

likuteitorah.com/likkutei-torah/sukkos/ 11
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But to merit the quality and level of this great love, there must first be the level of “his left hand is
under my head,” for “the left pushes away.”
Great love is not reached directly. First comes the left hand “under my head”: the Talmud’s “the left pushes

away,” here a person’s own feeling of distance.
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The explanation: it pushes away and humbles a person, when he takes to heart and deepens his
mind and thought [on] how utterly far he is from G-d, G-d forbid, and similar matters, all of which
come from the left side, as is known.

The left hand’s pushing away is the humbling that comes when a person thinks deeply about how far he is
from G-d. Such thoughts come from the “left side,” the side of Gevurah and judgment.
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It is not that the level of the left of the Holy One, blessed be He, Himself is what pushes away, G-d
forbid, for “none who is banished shall be banished from Him.”

The Alter Rebbe insists that G-d Himself never pushes anyone away. Scripture says that no banished one re-
mains banished from Him.
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Rather, [it is] when he takes to heart, etc., and it is drawn down and descends below in the level of

“under my head.” The explanation: when I take this level to draw it down below, “under my head,”

The pushing away happens when a person draws the left side down into himself. “Under my head” means
brought down into the depths of his own thought.
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that is, into the depth of my thought, then I myself am the one who pushes away and humbles my-
self from my level, at which I had at first held myself in my own eyes

So it is the person who pushes himself away: he lowers himself from the standing he had imagined for
himself.

likuteitorah.com/likkutei-torah/sukkos/ 12
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(see what is written on this in the discourse beginning “A person is obligated to become intoxicat-
ed on Purim”). In this manner our Sages, of blessed memory, arranged all the confessions of Yom
Kippur, in which they confess for their souls and say, “We have rebelled, we have acted
abominably,” and the like, humbling themselves greatly before the Holy One, blessed be He, and
saying how

The maamar on “A person is obligated to become intoxicated on Purim” deals with this theme. The Yom

Kippur confessions are built the same way: “we have rebelled, we have acted abominably” are words of de-
liberate self-humbling before G-d.
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very far they are from Him, may He be blessed. And these are the very things that arouse the love
and the thirst, that one’s longing be toward Him, may He be blessed.

Feeling far from G-d is exactly what arouses thirst and love for Him, so that one’s whole longing turns toward

Him.
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Through this he will come to attain the level and quality of great love that is on the festival of

Sukkos. This is [the meaning of] “He sows righteousness,” for

The humbling of the Days of Awe leads to the great love that is revealed on Sukkos. This is the first half of the
phrase “He sows righteousness,” now to be explained.
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the Congregation of Israel is called by the name tzedakah (righteousness), after the verse,
“Through righteousness you shall be established”; and also the collective of Israel below are full of
the mitzvah of tzedakah and of kindness; and in the Ten Days of Teshuvah this is in the state of
sowing.

Israel is called tzedakah after Isaiah’s verse, and the Talmud says even simple Jews are full of mitzvos.
During the Ten Days of Teshuvah, all that tzedakah is sown like seed.

likuteitorah.com/likkutei-torah/sukkos/ 13



LIKKUTEI TORAH - SUKKOS - MAAMAR 1 AYIWT °1°y1 11WWw1 0% QNIARW

72 A% KDY YA KD WP DY 97RWH 20T “wInIw 9y 27Y YID 0% 1YY 17T 100 0
.5by

For just as the seed that is sown must be sown in soil that has been well plowed, whereas hard soil

will not be sown and will not sprout at all,

Seed only takes root in soil that has been plowed and broken up; hard ground gives nothing.
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so all the mitzvos of tzedakah and kindness that Israel do and acquire all the days of the year will

not be sown and will not sprout at all

The same is true of a year’s worth of charity and kindness: in itself it does not take root.
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nor bear fruit above except through the Ten Days of Teshuvah, when they break their hearts and
push away and humble themselves like plowed earth, in the manner of plowing that “loosens the

soil”

It bears fruit above only when the heart has been broken and humbled during the Ten Days of Teshuvah, like
soil that plowing has loosened.
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(see what is written on this at length at the end of the discourse beginning “Listen, O heavens”:
how this plowing begins, in general, on Rosh Hashanah — this is the matter of the shevarim
[blasts], etc. — and that the sprouting is the festival of Sukkos; see there).

The maamar “Listen, O heavens” explains that the plowing begins on Rosh Hashanah; the broken shofar
blasts called shevarim (literally “breakings”) break the heart. The sprouting comes on Sukkos.
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And so we see plainly in those who give tzedakah that one gives only by making himself like dust,

whereas if he considers

Everyday experience bears this out: real giving comes only from someone who makes himself like dust.

likuteitorah.com/likkutei-torah/sukkos/ 14
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himself something, an existing entity, he will give only some surplus of what he has, but not his toil

and his labor and the very life of his soul.

Someone who thinks himself important gives only from his surplus, never from his own hard-earned
livelihood.
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For this he must break the desires of his heart that come from his haughty spirit, and regard him-
self as equal to his fellow who receives from him — “What makes you think that your blood is
redder,” etc.,

Giving truly requires breaking the desires that come from pride and seeing the poor man as one’s equal.
The Talmud’s “what makes you think your blood is redder” means no one’s life is worth more than another’s.
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that he should have what to eat and drink while the poor man has nothing? What is the difference,

and why should he be lacking? “Have we not all one Father,” etc.

Why should he eat and drink while the poor man, as the prophet Nathan says, “has nothing”? Malachi’s
“have we not all one Father” removes any basis for the difference.
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And see what is written in the discourse beginning “A land of hills and valleys.” Through this, the
level of tzedakah mentioned above is sown; the days between Yom Kippur and Sukkos are the level
of sprouting, until on the first day of the festival of Sukkos there grows and sprouts the level of
Avraham, supernal Chesed, the level of “and his right hand embraces me” mentioned above.

The Tishrei cycle continues: the humbling of the Days of Awe sows the seed of tzedakah, the days between

Yom Kippur and Sukkos are its sprouting, and on the first day of Sukkos the crop appears. What grows is the
level of Avraham, supernal Chesed: the right hand’s embrace.

likuteitorah.com/likkutei-torah/sukkos/ 15
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The level and quality of Avraham, too, came through his saying, “I am but dust and ashes,” that is,
the level of dust in which one sows and which makes [things] sprout, as mentioned above. This is
“He makes salvations sprout,” and it is in the manner of what is written, “Save [with] Your right
hand.”

Avraham himself reached his greatness by calling himself “dust and ashes,” the humble soil in which seed

can grow. So “He makes salvations sprout” describes the same process, and it matches the prayer “Save
[with] Your right hand.”
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For it is written, “He drew back His right hand”: the level of Chesed and the right is clothed in the
level of the back, in external things, and His hand must be saved for Him, to return to holiness

Lamentations says G-d “drew back His right hand.” Chesed, the right hand, can become hidden in “the
back,” in external things, and it must be rescued and brought back to holiness.
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(see what is written in the discourse beginning “And I was with Him as a nursling,” concerning “a
time to embrace and a time to refrain from embracing.” And see on the matter of “He drew back
His right hand” in the Zohar, Parshas Vayetze, p. 163b, at the end of the column; Parshas
Beshalach, p. 57a,

9«

Ecclesiastes’ “a time to embrace and a time to refrain” is explained in the maamar “And I was with Him as a

nursling.” The Alter Rebbe then lists Zohar passages on the right hand drawn back.

likuteitorah.com/likkutei-torah/sukkos/ 16



LIKKUTEI TORAH - SUKKOS - MAAMAR 1 AYIWT °1°y1 11WWw1 0% QNIARW

MUND 1177 DINR NIFM22 WRR PR I3 0w BTN 27V AHPT 1N 1wND K7V
RITW DRAW DY IMIRY 1D 277371 DIAT NNRN MR @RS 0ORwA D°3°1Y3 IR D2Dwn DTRAYD
e

at the end of the column; and Parshas Terumah, p. 143b, and in Mikdash Melech there. The matter
that the right is clothed in the level of the back refers to below, when a person lowers his love into
physical matters, to be drawn after the desires of the body and the animal soul, etc., and he says of
the left that it is the right.

Mikdash Melech is a commentary on the Zohar. In a person, the right hand is “drawn back” when he pours

his capacity for love into physical things and the desires of the animal soul, calling the left, the side of self
and indulgence, “right.”
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Through this they cause, G-d forbid, the flow [of divine influence] to be lowered to the external
forces. And see what is written at the beginning of Parshas Beshalach on the matter of “how very
long-suffering,” etc. The level of “He drew back His right hand” is also like the matter explained
elsewhere on the Zohar’s statement in Parshas Vayikra, p. 20b, “The Holy One, blessed be He,
when in exile, ascended above,” etc.

Misplaced love draws the divine flow down to the forces outside holiness. The Zohar’s image of G-d “ascend-

ing above” during the exile, discussed elsewhere, is another form of the drawn-back right hand.
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The explanation in the Zohar, Parshas Beshalach, p. 57a, at the end of the column, also implies
this; see there. And see further on the matter of “He drew back His right hand” in the Zohar,
Parshas Balak, p. 201a, at the end of the column; Parshas Pinchas, p. 237a; Parshas Vayakhel, p.
203a, at the end of the column; and Parshas Acharei, p. 74a.

Further Zohar passages on “He drew back His right hand” are listed for the reader who wants to study the
theme.

likuteitorah.com/likkutei-torah/sukkos/ 17
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Now, the matter of saving His hand for Him is as it is written, “Save [with] Your right hand and an-
swer me,” in Psalms, chapter 60. This is as explained in the discourse beginning “Listen, O heav-
ens,” mentioned above, concerning “And a sukkah shall be for shade by day.”

Rescuing the right hand is the prayer of Psalm 60, “Save [with] Your right hand and answer me.” The maa-
mar “Listen, O heavens” connected this with Isaiah’s promise of a sukkah as “shade by day.”
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For “by day” is the level of “kindness to Avraham,” the level of the right; and “shade by day” is the
level of a supernal encompassing light that is drawn over the Chesed. This drawing-down is from
the level of “abundant in kindness” and from the level of “for He desires kindness.” And see what is
written on the verse “Havayah — His adversaries shall be shattered.”

“Day” is Avraham’s kindness, the right hand. The “shade” over it is a higher, encompassing light that comes

from G-d’s boundless kindness, described as “abundant in kindness” and “He desires kindness.”
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Through the revelation of the level of “abundant in kindness” within supernal Chesed, the judg-
ments are sweetened. And see what is written at the end of Parshas Shelach, in the explanation on
“I [am the L-rd your G-d]” of the passage of tzitzis, concerning “the kindnesses of G-d”: two levels
of Chesed, etc.; see there.

When this higher kindness is revealed within supernal Chesed, all harsh judgments are softened, “sweet-

ened.” The explanation on the tzitzis passage in Parshas Shelach speaks of two levels of Chesed.
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This is “Save [with] Your right hand”: that the level of the supernal encompassing light is drawn to
the level of Chesed, “the right arm.” This drawing-down is from a very lofty place, from the level of
“there is no left in this Atika.” And through this, “answer me” — that there be “and his right hand
embraces me.”

“Save [with] Your right hand” means drawing that encompassing light onto Chesed. It comes from Atik, the

innermost level of Keser, of which the Zohar says “there is no left” there: pure kindness with no judgment.
Then comes “answer me”: the right hand’s embrace.
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This is the matter of the sukkah, according to what is written in Pri Etz Chaim, Sha’ar Chag
HaSukkos, ch. 4: the walls of the sukkah — two as the law prescribes, and the third even a hand-
breadth — correspond, by way of analogy, to the three joints of the right arm, etc., and this is the
level of “and his right hand embraces me”; and the covering (sechach) is the level of “shade by
day” that encompasses the level of the right, etc.; see there.

The sukkah itself embodies this. Following Pri Etz Chaim, its two full walls and a third of a handbreadth

match the three segments of the right arm wrapped around a person, and the sechach overhead is the
“shade by day” encompassing the right hand.
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The explanation of the revelation of the level of the right hand of the Holy One, blessed be He, in a
person’s soul will be understood from what is written in the discourse beginning “Go out and see,”
concerning “Lift up your hands in holiness,” etc.; see there. In the Rabbah [Midrashim], the matter
of “Save [with] Your right hand” is mentioned in Midrash Eichah, at the end of [the section] “He cut
down in fierce anger”; and in Zohar I

The maamar “Go out and see” explains how G-d’s right hand is revealed in a person’s soul, through the
verse “Lift up your hands in holiness.” The text then lists places in the Midrash and the Zohar that discuss
“Save [with] Your right hand.”
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(in Parshas Vayetze, p. 163b, at the end of the column, and in Parshas Pekudei, p. 235a), and in
Parshas Shemini (p. 37a), in Parshas Chukas (p. 181b) and in Parshas Terumah (p. 169a), concern-
ing “the cup of salvations,” etc.,

More Zohar passages, some of which connect “Your right hand” with “the cup of salvations” of Psalms.
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“Save [with] Your right hand,” etc. Also connected with this is what is written in the Zohar, Parshas

Tisa (p. 189b), and in the commentary of the Ramaz there, and in Parshas Noach (p. 62b),

The Zohar in Tisa, with the Ramaz’s commentary, and in Noach is also relevant.
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concerning “the end of the right.” And see in the Zohar, Parshas Chayei Sarah (p. 123a, at the end
of the column, and p. 123b, at the end of the column), concerning “His right hand saved for Him,”
etc.,

Daniel’s phrase for the end of days, “the end of the right (hayamin),” is linked to the right hand, as is the
verse in Psalms, “His right hand saved for Him.”
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and in Parshas Beshalach (p. 58a, at the end of the column): “‘Your right hand, O L-rd, glorious in
power’ — this is the Torah.” It may be said [that this is]| as is written below, in the discourse begin-
ning “On the day of Shemini Atzeres,” concerning “I have placed My words in your mouth, and in
the shadow of My hand I have covered you”: that from the Torah there comes to be the level of a
sukkah, the level of shade, etc.

The Zohar reads “Your right hand, O L-rd, glorious in power” as the Torah. The Alter Rebbe connects this to

“s

a later maamar in which Torah becomes a sukkah, shade over a person, from Isaiah’s “in the shadow of My
hand I have covered you.”
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It follows that this is like the level of “shade by day,” the level of “Save [with] Your right hand,” etc.
In the soul, too, this level will be understood: the Torah gives strength and might to the level of the
right and to the love of G-d, according to what is explained in the discourse beginning “In the third

month,” in Parshas Yisro, concerning the Torah being called “might,” etc.; see there.

So Torah is also “shade by day” over the right hand. In the soul, Torah study strengthens the right, the love
of G-d; the Torah is called oz, might, as the maamar “In the third month” explains.
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SECTION 4 - 17

The ordinary fire
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This is also [the meaning of] “Your right hand, O L-rd, shatters the enemy”: that is, all the desires of
the evil inclination and the animal soul. And tir’atz (shatters) has the letters of atzeres, for Shemini
Atzeres is the level of “so that all the peoples of the earth may know,” as is written in the discourse
beginning “The L-rd is for me among my helpers.”

The right hand also “shatters the enemy,” the desires of the evil inclination and the animal soul. The Hebrew
tir’atz (shatters) has the same letters as atzeres, and Shemini Atzeres is when G-d’s rule is to be known to all
the peoples of the earth, a verse from the Shemini Atzeres haftarah.
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This is what our Sages, of blessed memory, said: “It is a mitzvah to bring from the ordinary.” The

explanation: “ordinary” means lowly, simple things, and “ordinary matters,”

Back to the Talmud’s rule of bringing “ordinary” fire: “ordinary” here means the lowly, everyday matters of
a person’s life.
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that is, when a person takes to heart to be one of the “masters of reckoning,” [reckoning] all the or-
dinary matters and all the thought, speech and action that were not for G-d, which were in him all
his days, and how utterly far he is from G-d, and loathsome and abominable, etc.,

The Zohar speaks of the “masters of reckoning,” people who take a full account of themselves. Such a person

reviews all the ordinary thought, speech and action of his life that were not for G-d, and realizes how far he
is from Him.
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which is the level of “the left pushes away,” etc. And he is made still more lightly esteemed than
this, and is lowly and despised in his own eyes, and loathes his life. Then he will become very bitter

and cry out to G-d in his distress,

This is the left hand that pushes away. Echoing King David’s “I will be still more lightly esteemed,” he be-
comes small and despised in his own eyes, grows bitter, and cries out to G-d from his distress.
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as it is written, “Their heart cried out.” This bitterness is what brings him to make a preparation for
the fire from above, which is the level of the love of G-d in his G-dly soul, that it be aroused and
blaze in his heart, as mentioned above.

Lamentations says “their heart cried out.” This bitterness is the ordinary fire that a person must bring, and it
prepares the way for the fire from above: the love of G-d in the G-dly soul blazing in his heart.
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(See further what is written on the matter of “It is a mitzvah to bring from the ordinary” in the dis-
course beginning “The matter of Chanukah,” in Parshas Miketz, where it is explained somewhat
differently: that this is the love a person takes from [contemplating] the worlds, from the level of
His sovereignty, may He be blessed, etc.;

In the maamar on Chanukah in Torah Ohr, the Alter Rebbe explains the “ordinary” fire differently: as the
love that comes from contemplating how G-d’s sovereignty gives life to the worlds.
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see there; and in the discourse beginning “To explain the matter of Yom HaKippurim.” According
to this, it may be said that the matter mentioned here — being one of the “masters of reckoning,”
etc., and how far he is, etc. — is the matter of the mitzvah of removing the ashes, which is a prepa-
ration for the revelation of the fire, etc. And see what is written at the end of the discourse begin-
ning “And it was, when Pharaoh sent out.”)

The Alter Rebbe suggests the two explanations fit together: the self-reckoning described here matches the
daily removal of ashes from the altar (terumas hadeshen), which cleared the altar so the fire could burn.
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SECTION 5 - 18-10

Water: the love of nearness
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3. Now, all this is the level of the fire upon the altar. But there is another level, greater and higher
than this,

Section 3 begins. Everything so far, the humbling and the fiery love it calls down, belongs to the fire on the
altar. Now the maamar turns to a higher level.
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and that is the level of the water that was poured upon the altar on the festival of Sukkos; for water
quenches the thirst that comes from the element of fire, as it is written, “Ho, everyone who thirsts,
go to the water.”

That level is the water poured on the altar on Sukkos. Fiery love is a thirst for G-d; water quenches that thirst,
as Isaiah calls the thirsty to come to the water.
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Within the level and degree of water, too, there are several different levels, one above the other. As
it is written, “You have been shown, to know that the L-rd is G-d; in the heavens,” etc., “there is
none else besides Him” — with sensory sight, which is the level of complete self-nullification (bit-
tul) of existence, in the manner of sight, as is written elsewhere.

Water has several levels too. The highest is described by the verses “you have been shown... there is none

else besides Him”: a knowledge of G-d so clear that it is like seeing, so that one’s own existence is felt to be
nothing before Him.
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This level is called the level of water, which cools and extinguishes the heat of the fire. For since he
is in the level of complete self-nullification of existence before Him, may He be blessed, then of it-
self the heat of the natural fire in his G-dly soul cools, and the thirst like flashes of fiery flame.

This self-nullification is called water because it cools the fire. Someone who truly feels he is nothing before
G-d no longer burns with the thirst of one who is far away; the fire calms of itself.
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It is like, for example, the love of a son for his father: when he wants to come close to him and is

still somewhat far, the love is seen and revealed outside the heart, as he cries, “Father, Father!”

The parable: a son who is still some distance from his father shows his love openly and calls out “Father,
Father!”
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But when he is actually beside his father, the heart within is inlaid with love, yet it is not seen and
revealed outside the heart. Therefore it is called the level of water, which cools the level of fire, so
that it is not revealed outwardly but hidden within the heart

When he is right beside his father, the love is just as full but stays inside, “inlaid” in the heart, as the Song of
Songs puts it. That is water: love that is hidden rather than blazing outward.
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(as is written elsewhere on the matter of “the covered kindnesses,” etc.; and see what is written in
the discourse beginning “Know this day” on the matter of “and all my innards and kidneys shall
sing,” and what is written at the end of the discourse beginning “And it shall be on that day that a
great shofar shall be sounded,” concerning “on the holy mountain”).

The Alter Rebbe cites other discussions of this hidden love: the “covered kindnesses” (chassadim

mechusim), kindness that stays concealed; the verse “Know this day”; and the maamar on the great shofar
and “the holy mountain.”
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This is the matter of the Shemoneh Esrei prayer being [said] in a whisper, silently. For in Pesukei
DeZimrah he arouses the love like flashes of fire, to burn and consume the fires that are strange

fire, as mentioned above.

This is why the Shemoneh Esrei, the Amidah, is said silently. In the earlier Pesukei DeZimrah, the psalms of
praise, one arouses fiery love to burn away the strange fires.

TPIRY #7 %8950 1R TIIY 19K RIT CNW 9202 7KW T0NM 1M PN 1UTY 19RO I M
J191 AR 7172
There he is as though still far from the king; whereas in the [Shemoneh Esrei] prayer he is as

though standing before the king and saying, “Blessed are You,” etc.

In Pesukei DeZimrah one is still like someone far from the king. In the Amidah one stands before the king,
as the halachah says, and addresses Him directly: “Blessed are You.”
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The explanation: “blessed” is the level of drawing down, for he draws His unity, may He be blessed,
down below, so that he be in the state of self-nullification before Him, may He be blessed. In the
same way they instituted “We give thanks to You,” which is the level of self-nullification, as is writ-

ten elsewhere.

Baruch (“blessed”) is read in Chassidus as drawing down: drawing G-d’s unity down so that the one praying
becomes nullified before Him. The Modim blessing, “We give thanks to You,” is also an act of self-
nullification.
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This is the matter of the bowings and prostrations, etc. Therefore it is in a whisper and silently (see
in the Zohar, Parshas Terumah, p. 137a; Parshas Bereishis, p. 50b; and Parshas Shemini, p. 39a).

The bows during the Amidah express the same nullification. Since this is love that stays within, the prayer is
silent; the Zohar passages listed discuss silent prayer.
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But for this level and degree to be fixed and planted in a person’s heart all day, so that he not be
moved from it, a person must devise counsels in his soul; for we see plainly that after the

Shemoneh Esrei prayer he goes back to being as before.

The problem: this self-nullification does not last. After the Amidah a person returns to what he was, so he
needs away to fix it in his heart all day.

SECTION 6 - 111-12

Shemini Atzeres: holding in the water
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The true counsel is the study of Torah and its laws. Although they are clothed in lowly physical
things, as in the matters of [the orders] Zeraim, Moed, etc., they

The true way to keep the Amidah’s self-nullification is the study of Torah and its laws. They are clothed in

physical subjects: the orders of the Mishnah called Zeraim (agriculture) and Moed (festivals), and the rest.
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are the ultimate unity and cleaving to Him, may He be blessed, as is written elsewhere. A person
must nullify himself and be absorbed in Him, may He be blessed, to be a fitting place for His unity,

may He be blessed, and must nullify and relinquish himself from all his wishes and thoughts.

Even so, Torah study is the highest unity with G-d, since one’s mind grasps G-d’s own wisdom. To be a fitting

place for that unity, a person must set aside his own wishes and thoughts.
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As is written elsewhere on the verse “A land that consumes its inhabitants,” etc. In this respect, the

study of Torah is exactly equal

The text refers to its explanation elsewhere of the spies’ phrase “a land that consumes its inhabitants,” the
discourse the Kehot note identifies. In this respect, Torah study is equal to the Amidah.
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to the Shemoneh Esrei prayer, and a person can make the impression of the self-nullification of the
Shemoneh Esrei prayer fixed and planted [as] with nails, never to be moved, all day long, as he

studies Torah.

So Torah study can fix the Amidah’s self-nullification in a person all day, as firmly as something nailed in
place.
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This is “On the eighth day there shall be an atzeres for you”: that there be for you an atzeres, a
holding-in and absorbing of the level of water mentioned above, that it be absorbed and held within
you, so that you not expel it, G-d forbid

This is the inner meaning of Shemini Atzeres: atzeres means holding in. The water of Sukkos, the self-nullifi-
cation, must be absorbed and kept inside so that it is not lost.
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(see the Omissions to the Zohar, vol. I, at the end of section 25, that this is the matter of “For the
earth shall be full of the knowledge of G-d as the waters cover the sea”; and see what is written on

this in the explanation on the verse “Know this day,” in Parshas Va’eschanan).

The Omissions to the Zohar (additional Zohar passages printed at the end of the volumes) tie this to Isaiah’s
promise that the earth will be full of the knowledge of G-d as water covers the sea. The maamar on “Know
this day” discusses it too.
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For a person can, after prayer, go back to being as before; and [the remedy] is through the level of
“on the eighth day,” which is the level of “Binah is the heart,”

What prevents a person from going back to his old self after prayer is the eighth day, which corresponds to
Binah; the Tikkunei Zohar says “Binah is the heart.”
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that is, that there be in him the level of self-nullification in the depth of the point of the heart, as
mentioned above. This is because the revelation of Atik is in Binah, the world of delight.

The self-nullification must reach the innermost point of the heart. This is possible because Atik, the inner
delight of Keser, is revealed in Binah, which is therefore called “the world of delight.”
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Therefore through this there comes to be an atzeres, a holding-in and absorbing, of the level of wa-
ter mentioned above, which is the level of “love in delights,” etc., like the parable of the son when

he is beside his father, etc., as mentioned above.

Through this the water is held in: a love that is itself a delight, the “love in delights” of the Song of Songs, like
the son who is already beside his father.

SECTION 7 - 113-15

The two wellsprings
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This is [the meaning of] “And you shall draw water with joy from the wellsprings of salvation”: the
level of water mentioned above must be in the manner of a wellspring, as it is written, “Me they

have forsaken, the source of living waters,” etc.

Now the opening verse is explained. The water of self-nullification must come from a wellspring, a living

source, as Jeremiah calls G-d “the source of living waters.”
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That is, by way of analogy, like a source that springs forth from beneath the ground: nothing is
seen and grasped but the outflow, whereas the source itself is “deep, deep; who can find it?” [See on
this in the Ra’aya Mehemna, at the end of Parshas Bo

A spring shows only its outflow; its source lies hidden deep underground, “deep, deep; who can find it?” The

Ra’aya Mehemna explains the terms source, spring and digging (the Kehot note gives the page as 42b; the
printed text apparently reads 43b).
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(p. 43b). See further on the matter of “Me they have forsaken, the source of living waters” in the
Zohar (end of Parshas Va’eschanan, p. 266a)

Further Zohar references on “the source of living waters.”
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and in Mikdash Melech and the Ramaz there; and in Parshas Vayelech (p. 286a), “to sanctify the
Name of the Holy One, blessed be He, with Amen.” And see on the matter of Amen in the Ra’aya
Mehemna, Parshas Ekev (p. 271a)

The Zohar passages connect the source of living waters with answering Amen, which sanctifies G-d’s Name
and, per the Ra’aya Mehemna quoted in the note, binds together every unity and holiness. Mikdash Melech
and the Ramaz are commentaries on the Zohar.

PMIY2 DA 5”3 RNNDT RMAYNRI DRI P28 797 [RPY 2797 RIPM 9712 T3 °91 0w 12977 202
9BY> NANR PINY PIAY PR 1A YA RITW 7R3 1000

and in the commentary of the Ramaz there; and see further in the Zohar, Vayikra, p. 12a.] So too a
person, through an arousal from below, must dig into the depth of the wellspring, in that it springs
from the source “deep, deep” beneath the dust;

As water is reached by digging below the dust, a person, by his own effort (an arousal from below), must dig
deep to reach the hidden source of this love.
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that is, that he be in the level of “and let my soul be like dust to all,” and also that he deepen the
study of his intellect in the study of Torah and its laws (and see what is written at the end of the dis-
course beginning “Listen, O heavens,” concerning “like showers upon the grass”),

Digging means two things: humility, being “like dust to all,” from the prayer at the end of the Amidah; and

deep, careful study of Torah and its laws. The maamar “Listen, O heavens” discusses Torah as rain on the

grass.

likuteitorah.com/likkutei-torah/sukkos/ 29



LIKKUTEI TORAH - SUKKOS - MAAMAR 1 AYIWT °1°y1 11WWw1 0% QNIARW

7Y TR TPWONWN 7770 AR DOV 0N 001 Mpnn qwnl X157 INvWRI YU A ROY
IO 239991 NP 0O O OwnY 1D TN DOYIT WA 00101y 18y nnnn N1°na2 onw

which is the level of supernal Chochmah, “the beginning of all,” drawn from the source of the su-
pernal living waters; and it descended and came down very far below, until they are in the level of
“beneath the dust,” physical matters, Zeraim, Moed, etc.; and from there they spring forth to be
“wellsprings of salvation.”

Torah is supernal Chochmabh, the first and highest source, which came down so far that it is clothed in physi-

cal subjects like agriculture and the festivals. From that lowly place, “beneath the dust,” it springs up as a
wellspring of salvation.
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This is [why it says]| “wellsprings” — two, for they are two levels: the level of “and let my soul be like
dust to all,” and the level of the Torah, which is clothed in physical dust, as mentioned above.
Through this specifically it is called the level of “living waters,” for the waters that are on the face of

the earth are not called living waters, as is known.

The verse’s plural, “wellsprings,” points to these two sources: the humble soul like dust, and the Torah
clothed in the dust of physical matters. Water that wells up from under the earth is “living water,” unlike still
water lying on the surface.
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(The explanation of the matter of the two levels of dust that are the source of the two wellsprings
mentioned above: the level of “and let my soul be like dust to all” is what is written in the Zohar,

Parshas Vayishlach (p. 170a), “What is the difference between dust and powder?” etc.:
The two kinds of dust are now explained. For the humble soul, the Zohar distinguishes afar (fertile soil) from
avak (barren powder).
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“dust, from which all fruits come forth.” And see what is written on this in Parshas Vayishlach, at
the end of the discourse beginning “And a man wrestled with him,” and in the discourse beginning

“And Yehudah approached him,” concerning “in thought, the land came first,” etc.

Afar is the soil from which all fruit grows. Two maamarim in Torah Ohr develop this, one noting that in
G-d’s thought “the land came first.”

likuteitorah.com/likkutei-torah/sukkos/ 30



LIKKUTEI TORAH - SUKKOS - MAAMAR 1 AYIWT °1°y1 11WWw1 0% QNIARW

31 591973 52 RITW 0% 122w 7ANRT RO 00900 0O IR N3 '\’W?ﬁi‘l'? 5910 1y 13’?
Therefore, through this, he can draw down the level of “a well of living waters,” which is the love in
the level of water, which is the level of self-nullification.

So a humble soul, fertile like good soil, can draw up a “well of living waters”: the love that is water, the love of
self-nullification.
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The second level of dust is as written in the explanation on the verse “Who has counted the dust of
Yaakov,” which refers to the study of Torah, which is called “dust,” being something that is not
within the bounds of number — the level of “and before One, what do you count?” etc.;

The second “dust” is the Torah. Bilaam’s words “who has counted the dust of Yaakov” are read as Torah

study, which is beyond number, like the One before whom, in Sefer Yetzirah’s words, there is nothing to
count.
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see there. And see what is written elsewhere on the matter of “Go forth from your land” concerning
Avram, which is the revelation of the drawing-down of supernal Chochmah from its source, etc.;
and see in Likkutei Torah there, and in Pardes, Erchei HaKinuyim, under the entry “Eretz” (land),
that the supernal land is Binah; and so he writes under the entry “Afar” (dust).

Torah Ohr on “Go forth from your land” explains Avram’s journey as Chochmah drawn from its source. The

Arizal’s Likkutei Torah and Cordovero’s Pardes identify “the supernal land” with Binah, and give the same
meaning for “dust.”
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So too he writes in Me’orei Or, under the entry “Afar,” that this is the matter of “dust of gold”; and
this is “all came from the dust,” even the sphere of the sun, as mentioned in the Rabbah on
Koheles. See on this also in the Zohar (Parshas Tzav, p. 34b)

Me’orei Or, a Kabbalistic dictionary, calls Binah “dust of gold.” Koheles says “all came from the dust,” and
the Midrash adds: even the sun.

likuteitorah.com/likkutei-torah/sukkos/ 31

14



LIKKUTEI TORAH - SUKKOS - MAAMAR 1 AYIWT °1°y1 11WWw1 0% QNIARW

PR °Iy2 M RRwe 0ORIT DY IR wUAYY YAAR 1R PIR2 2py° awt 1770 WU
2 “eyan

and see what is written at the end of the discourse beginning “And Yaakov dwelt in the land of his
father’s sojournings,” and what is written in the explanation on the verse “Those who come, He will

cause to take root,” concerning “a desirable land,” etc.

Further references in Torah Ohr, including Malachi’s “desirable land.”
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It is called the level of dust in the manner of “He made darkness His hiding place”; for even Keser,
the source of supernal Chochmah, is drawn from the lowest level of the Emanator, the Malchus of
Ein Sof, etc.

Why call so high a level “dust”? As “He made darkness His hiding place,” the highest is hidden in the lowest:
even Keser, source of Chochmah, comes from the lowest level of the Emanator, the Malchus of Ein Sof, as Etz
Chaim teaches.
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And of this it is said, concerning the study of Torah, “Who has counted the dust of Yaakov,” etc.
This is the matter of the two levels of Chochmah, “Chochmah at the beginning and Chochmah at

the end,” which are drawn from the two levels of dust mentioned above.

Torah is this hidden, lofty “dust” that cannot be counted. The two dusts give rise to “Chochmah at the begin-

ning” (supernal Chochmah) and “Chochmabh at the end” (the Chochmah that comes to rest in Malchus).
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This is what is said: “And let my soul be like dust to all; open my heart to Your Torah” — the one de-

pends on the other, for “their end is embedded in their beginning.”

The prayer “let my soul be like dust to all; open my heart to Your Torah” joins the two wellsprings: humility
opens the heart to Torah. They depend on each other, as Sefer Yetzirah says, “their end is embedded in their
beginning.”
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In the Zohar, at the end of Parshas Balak: “‘From the wellsprings of salvation’ — these are Abba and
Imma.” That is, the two wellsprings mentioned above are the levels of mayin nukvin and mayin
duchrin (feminine and masculine waters), and their root is from the two Yesods of Abba and Imma,
and they receive from two mazalos, “Notzer” and “Venakeh.” See in M.Ch., p. 21a-b.
The Zohar calls the wellsprings Abba and Imma, Chochmah and Binah. In Kabbalah, the two are the “femi-
nine waters” that rise from below and the “masculine waters” that come down from above, rooted in the

Yesods of Abba and Imma and fed by two of the thirteen “mazalos” (attributes of mercy), Notzer and
Venakeh. The abbreviation of the last reference is not expanded here.

IN ONE’'S AVODAH

In prayer, first bring the “ordinary fire”: an honest reckoning of one’s distance from G-d, whose bitterness
humbles the heart and calls down the fiery love that burns away strange fires such as worry over livelihood.
Then, in the silent Amidah, stand before the King in quiet self-nullification. To keep that state all day, study
Torah and its laws deeply, with a humble heart (“let my soul be like dust to all; open my heart to Your
Torah”); in giving charity, see the poor man as one’s equal and give from one’s own need, not only from

surplus.

QUESTIONS FOR DISCUSSION

1. Why does the maamar forbid burning the work of earning a living, but require burning the worry about it?
What is the difference?

2. How can feeling far from G-d be what brings a person close to Him? How do the left hand and the right
hand work together?

3. The son who is far from his father shouts, while the son beside him is silent. What does this parable teach
about the difference between Pesukei DeZimrah and the Amidah?

4. Why is Torah study, with its physical subjects, the way to keep the self-nullification of prayer all day?

5. What do humility and Torah study have in common that both are called “dust,” and why must the water
come from under the dust to be living water?
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For the children at the table

Fire, water and holding on

THE BIG IDEA

The altar’s fire, the Sukkos water and the eighth day are three steps in our hearts: burning
love in prayer, quiet closeness to G-d, and Torah that holds it all day.

In the Beis HaMikdash, all year long a fire came down from heaven in the shape of a crouching lion
and burned the offerings on the altar. On Sukkos, water was also poured on the altar. And on the
eighth day, Shemini Atzeres, there was an “atzeres,” a gathering-in of everything. Today we have
no Beis HaMikdash, so each of us must find these three in his own heart. The fire is the love of G-d
that blazes up in prayer and burns away “strange fires” such as worry about making a living. To
bring it down, we first bring an “ordinary fire”: we think honestly about how far we are from G-d.
This humbles us, the way plowing softens the ground before planting, and from it the great love of
Sukkos grows. Water is higher still: a quiet love, like standing right before the King in the silent
Shemoneh Esrei. After prayer this feeling can fade, so we learn Torah, which holds it in all day. That
is Shemini Atzeres. We draw this water “with joy from the wellsprings of salvation,” two hidden

springs: a humble heart and the Torah.
THE MASHAL

A son who wants to come close to his father, while he is still a little far away, calls out, “Father,
Father,” and everyone can see his love. When he is standing right beside his father, his heart is full
of love, but it stays quiet inside. The fire of prayer is like the love of the son who is still far; the water

is like the quiet love of the son who stands close, as in the silent Shemoneh Esrei.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is a quiet love, like the son standing beside his father, higher than a love that calls out

loud?

2. The verse says to “draw water with joy from the wellsprings of salvation.” Why must the water
come from a spring hidden deep under the dust, and what are the two springs?

3. What could you learn this week right after prayer to hold on to the feeling you had in

Shemoneh Esrei?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 D2 QnaNwY

The note points to another transcript (hanachah) of this
same maamar, recorded by a different listener.
KEHOT'S NOTE
Y D2IRPI IR PRND OIRMN .35? N RIS '['7?[.71}{ n”102 NANKR AMan
0°11°¥Y mwynb nipoITA pnYy) 1% Yy 03 010 AR .153 7Y 209N
THITPTY YT KPP Y 1710 87927 NPMIRG L(IRD nipha

2 Nwwa Do QnaNwy

Isaiah’s promise that Israel will draw water joyfully from
the wellsprings of salvation. The maamar reads it at the
end as the inner service of Sukkos and Shemini Atzeres.

Isaiah 12:3°2:27 71°yw°
TPV 1y 12 DRTnaNY
Therefore with joy shall ye draw water Out of the wells of

salvation.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,205y

3 TN NIATD Mavan By T 00 YR bw wKl

The Talmud says the fire on the altar crouched like a lion.
The maamar takes this image as the model for the fiery
love aroused in prayer.

Yoma 21b2 X723 X1
KEHOT’'S NOTE
X L,R% 727120 D95 IR .2 ,RD XD

4 nyaw s aonn T10°1
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X7 778 1310

5 nyaw 9o oot 0o

The Mishnah lists the water libation among the Sukkos ob-

servances that lasted all seven days.
Mishnah Sukkah 4:1°x:*7 71310 fawn
077 7902 120 .AINY ,ANRYM 2207 YV WY 1) 2917

P RN 270 .y

The [shaking of the] lulav and the [ritual of the] willow
[branches were each done, at times] on six [days of the festi-
val], and [at times] on seven. The [recitation of the] Hallel,
and the simchah [the obligation to bring Shelamim sacri-
fices to the Temple as part of the rejoicing on the three pil-
grimage festivals] were each done on eight [days]. The
[dwelling in the] sukkah, and the water libations [were each
done] on seven [days]. And the flute [was played, at times] on
five, and [at times] on six.

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

likuteitorah.com/likkutei-torah/sukkos/

6 NAxy " Rwn o°a
The Torah’s command for the eighth day after Sukkos. The

word atzeres is read here as the gathering-in of all the lev-
els of the festival.
Numbers 29:357”7:0"3 1272
Swyn X? 7713y NOXPR23 DJ? MmN NEY *PRYD OT2
On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12 ,05 9372

7 The verse lists bulls, rams, lambs and goats brought as of-
ferings in Chizkiyahu’s rededication of the Temple; the
maamar uses the same list for the altar’s offerings.

II Chronicles 29:21872:1”2 2 0°»°71 *127

YW DAY DR AYIY DU NYIY 0°PN) IYRYUDID W

IR 7327 M ATTRY) wIpRaTey) ndgmenTy nxwn?
Aoy nivyT? 0°aan

And they brought seven bullocks, and seven rams, and sev-

en lambs, and seven he-goats, for a sin-offering for the

kingdom and for the sanctuary and for Judah. And he com-

manded the priests the sons of Aaron to offer them on the al-

tar of the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

8 Koheles sought to find “words of delight.” The maamar
borrows the phrase for finding the inner meaning of the
Temple service in one’s own soul.

Ecclesiastes 12:10:27> nomp
:NBY 3T W 2N YENTIIT KER? NP URa
Koheleth sought to find out words of delight, and that which

was written uprightly, even words of truth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

9 77o1n T35 mban

The Talmud’s view that the prayers were instituted in place
of the daily offerings; it grounds the maamar’s reading of
prayer as an inner altar service.

Berakhot 26b:4-5°11-"7:2172 mM372

12 Y¥I? 927 .00 NIaR nivOR MR X171 9392 °0%° °271 , 700K

°212 "0 *277 N2 XA .DURA TTRA 12 NiPER LK M7

212 °01 277 N2 X230 212 13 YU *207 7 Koam XA

% 722 D3N DIYN” WY ,NMINY NP0 1PN DTN XA

o VI LTPAN RPN CATRYT PR 70U TRy WK aipnn
PN onrs
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14

It has been reported : R. Jose b. R. Hannina said : The
Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The
Tefillot were instituted to correspond with the continual sac-
rifices. There is a teaching in agreement with both of them.
There is a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
2,09 M2

m2an 1t abaw nmay

The Sages read “to serve Him with all your heart” as

prayer, the service of the heart; hence the heart is the

altar.

Taanit 2a:11X7:X ’2 N°ayn

222 172990 DPROR 1 DY MAORY” XANT — 7PAN3T 12 KM

22121 .77790 it IR M0 — 292 KUY NIy KOO APR 02227

JwApPm 173 1Ry 023X 0N *ANIY” N2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2BN°Y 2 770 wrAw N7 K2 YUP LK ,2 071N
MaTAT 7210 1A NI 2P

A classic work of homiletic philosophy, cited as an earlier
source for the heart as the altar.

KEHOT’'S NOTE
27730 RO YT AN D ATRY XY

12 °3 292 W 5 T8O ORAD MINa 2 Y oWl

A parallel discussion of the two altars as two dimensions of
the heart.

KEHOT'S NOTE

DNPMIR LR LT WTPR 1212 MXn 9°MEn 777 .'|1?’N1 10°y T70pPN 1”N0 R
9K 12y PR

7y > 18D M

The same Zohar passage is cited there as well.
KEHOT’'S NOTE
ow R DRI KT AT 227 MR LR L,00 b e 9oyS oa qon
y HIP D NPMIRG R AN Y K 775 771 PR — .7 N7N3 PROIR
573 9m posnw n o2

T anT 2p
The “still, small voice” Eliyahu heard; the Zohar applies it
to the inner altar.
I Kings 19:1227:0™ X 02591
IR TRRT 2P WRD XY N WK K? WX UYIT 90N
and after the earthquake a fire; but the L-RD was not in the

fire; and after the fire a still small voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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20

21

IYIW°N 21°Ynn Y2 0°n DNIRYY

[2t 97y 2”ya 0790

Rabbi Moshe Cordovero’s gate of the meanings of
Kabbalistic terms (Erchei HaKinuyim), under the entry
“altar.”

Pardes Rimmonim 233”3 0°177 0772

15 0°W21 B°9°RY 878 . . Mt naa

A parallel discussion of the two altars and the offerings on
the outer altar.

KEHOT'S NOTE
19’2 °Y PP NYMIR IR
BXOIN NT WX REM

The Zohar in Tzav (pp. 32b-33a, as the text cites) reads the
fire that came out from before G-d as the angel Uriel.

Zohar, Tzav 21:154-24:166170p:773-7"1p:X” 13,717 100
Another was that they thrust themselves forward in the place
of their father. A third was that they were not married; for
such are not meet to bring blessings into the world. And a
fourth was that they were intoxicated with wine. THIS (Zoth)
IS THE ANOINTING PORTION OF AARON AND OF HIS SONS.
R. Jose said: ‘Zoth (Shekinah) indeed is the anointing por-
tion of Aaron, for he brought of the oil of the supernal
anointing and caused it to flow below; and by the hand of
Aaron Zoth was ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

OIMaNR RoUR% PRPINT 200 170 7

There the Tzemach Tzedek writes that Uriel “is the numer-
ical value of Avraham, the level of Chesed,” the same point
made here.
KEHOT’'S NOTE
NPy '?HP’1 N”MR — 7701 N2 annNaR Nawns Xim”

arary Ton

“Kindness to Avraham”: Avraham embodies Chesed, from
whom the natural love is inherited.

Micah 7:20°5:1 119°%
:07R *0°R APNIR? AYITIWR DI1IXT 707 IpyY? nux 1N

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

ERE LA
(279 977) NPWNRA MR TV N

The Zohar passage the text cites on the lion and “the spirit
that he left in her.”

Zohar, Introduction 12:104-1147°p-77p:27° 717P7 ,7M7 100

no VPYM 1™1a

The maamar the text cites, which explains the after-

growths as “the spirit that he left in her.”

KEHOT'S NOTE

Yy 2”10 2”0pn B”A0 WK L,2IW 2 775 NPWRI2 DMK AR L2, KMN
Ribdi
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Kehot’s note points to Genesis 47:14 for these words.
Genesis 47:147:1"n N"wR12
73W3 1913 YIRDY DOIINTYIND RIWIT 9IT?ITNR PP wpPN
:1Y72 N2 P27 NR A2 K271 0713V DNTIWN
And Joseph gathered up all the money that was found in the
land of Egypt, and in the land of Canaan, for the corn which
they bought; and Joseph brought the money into Pharaoh’s

house.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Isaiah 11:7 for these words.
Isaiah 11:7°1:x7 7oyw°
2A7PIK P22 MK 1T 1IN APYIN AT M
And the cow and the bear feed; Their young ones shall lie

down together; And the lion shall eat straw like the ox.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ANWS 2IND 19797 71 2NN
Hosea’s image of the people following G-d who roars like a
lion; the maamar reads it as the blazing love of one who
will not be separated from G-d.
Hosea 11:107:X" yvii
107 0°12 1717 ARY? RIT™D ARW? T7IRD 197 7 0K
They shall walk after the L-RD, Who shall roar like a lion;
For He shall roar, And the children shall come trembling
from the west.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RN A0

v 7713

That maamar explains that kallah (bride) has two mean-
ings, the first from kilayon, a longing that consumes and
exhausts the self.

Song of Songs 1:'R’X 07w °w
PP WK 00Wn Y

THE song of songs, which is Solomon’s.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

XX U mph

PARAGRAPH 4

26

WN 1PN WN

The Talmud describes a fire that consumes fire; the maa-
mar applies it to the divine fire that consumes the strange
fires in a person.

Yoma 21b:5-61-"11:2 X" KnY°

2y WX 1737 X *22 N1 XAINT OPTIT2 — MK KR 03

JPIPKY IR cDII30 T30 RPID C31 MWK LKD) WD AR
SIT WTRPRI — IRD JIWRT WTPN2 — IRD :RIWP K 12703 112

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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31

AYIWT °1°y1 11WWw1 0% QNIARW
.3 ,RD RnY

7t WN Qw2 NPt
Nadav and Avihu brought a “strange fire” that G-d had not

commanded. The maamar uses the term for every fire in a
person that is not for G-d.
Leviticus 10:1°X:™ Xp"
TPy M WX 172 9307 INDM2 TR KITIXY 27 1IN 3PN
:0NR M X2 WK 771 UK 70197 127997 1R
And Nadab and Abihu, the sons of Aaron, took each of them
his censer, and put fire therein, and laid incense thereon,
and offered strange fire before the L-RD, which He had not
commanded them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

m9RNT 0TI PIORD MONY PN

The Talmud forbids eating before one has prayed; the
maamar explains the prohibition in terms of a person’s
standing over his food.

Berakhot 10b2* n1372
KEHOT'S NOTE
.A”0,1”80 NN ¥”1w .2 ,° 11072

RN 0TI PIORD MORY

The codified law that one may not eat or drink before the
morning prayer.

Shulchan Arukh, Orach Chayim 89:30>n nx , 71y n2w

A:0”8

w™1) 17> N%an Y9anew 1y 7172 7270 IR 1782 poynnL 12 70K
2V MRY N2 1IMRY DY M2 NIPR 1INRY RS 170pn
0°n 2aR mnwh K91 91985 K21 (777 70 10T nmn) (712 vanne
991X 191 20 O™ Naw3a 121 N2 Pa Avsn oTp mnw® amn

NI RIDIR TP

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

703787 NART AR
There worry over livelihood is identified as the spiritual
form of sekilah (stoning), which fits this passage’s call to
burn such worry in prayer.
KEHOT'S NOTE
.[5] w¥° 1039877 NART M2 79°P0 377 °KRT 1W YRy

NI T2OIN WK X711 0D

“For the L-rd your G-d is a consuming fire.” The maamar
reads it as a fire that consumes all the fires not devoted to
G-d.
Deuteronomy 4:24773:*7 0727
RIP PR RIT 129K WK 777K Havayah 3
For the L-RD thy G-d is a devouring fire, a jealous G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7037
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32
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The Psalm praises one who eats from the labor of his

hands; so earning a living is itself good. Only the worry is
to be burned.

Psalms 128:2°2:175p 0°9°11n
77 2101 WK 22KN °3 7RI PN
When thou eatest the labour of thy hands, Happy shalt thou

be, and it shall be well with thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 5
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36

37

DT 1A ROATP MIRN L L T WRY DUYN

The Talmud rules that although fire came down from
heaven onto the altar, there is a mitzvah to bring ordinary
fire as well. The maamar reads the ordinary fire as the per-
son’s own effort that draws down the fire from above.
Yoma 21b:5-6"1-"1:2 X7 Rn1°
2y WX 10 N 232 A0 XINT LPTTI — 1PN XP 2

JPIPRT IR DPIIBT 130 RPIT 021 MK LXUAM WD A3
hiig W'[P?JJ — X2 ,JIWRA WIPDJ — 1IR3 N:WE N? '3’?33 13127

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE

.2 ,RD RnY

NIYIW® MOREmY NPT ¥y
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n372

°1P3MN 12717 "WRY? NN oRRY

The verse of the left hand under the head and the right

hand’s embrace; the maamar reads the left hand as the

humbling of the Days of Awe and the right as the love of
Sukkos.

Song of Songs 2:61:’2 0°7°Wi1 W

21P20R 4177 “WRA? Nan iRk

Let his left hand be under my head, And his right hand em-
brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Sawrne
N2 R¥197 70N
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”5}{ nne) AnIPna N
N2 RY197 70N
In Elijah’s prayer (Patach Eliyahu) in the introduction to
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Tikkunei Zohar, “Chesed is the right arm.”
Tikkunei Zohar 17a:16-171°-1"10:X 1> 97117 °23pN
LRORPW RYINT 77123 KPP RYTT TOM LRT RIPN2 RMIPNRI
N3 MR KDIAT RAPD TION PP 1IN TN 123 X913 NIXaN
7AW PR RO0 RMA L0 1377P B°Yaw 1IN .18 Mavn .wTp
% MAN0IT* 2°N5 1IN 1R B3 L1an 2B 13y Rab 102 ke

JPP9R
Constantinople, 1740 (CC-BY-NC)

nanapn PR
The Talmud teaches that the left hand should push away
and the right hand draw near; the maamar applies both
halves here.
Sotah 47axr 1”1 10
KEHOT'S NOTE
20T LR LT 0I0

1297p oy

Israel is “the people near to Him,” the closeness of the
right hand’s embrace.

Psalms 148:147":1"np 0°%°nn

;R0 4397 DY PXI? *22% PTON-937 1PN mye 1R o
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.77 ,mnp oonn

QNN %3RS 7Y 7IN°22

That explanation reads “Set me as a seal upon your heart”
as the tefillin, whose straps hang over the heart, and ex-
plains that the black straps are rooted in a very high level,
the “whiteness” of Chesed of Atik.
KEHOT'S NOTE
7,0 e Taph

173 030% 17 R 0D

G-d devises means “so that none who is banished be ban-
ished from Him”; hence the pushing away cannot come
from G-d Himself.

11 Samuel 14:147:77 2 PR100

DORPR RPPKD) 1DOR? R? WK 73R 077330 09131 MR ninT3
T3 337 N7 "2 MY UM WD)

For we must needs die, and are as water spilt on the ground,

which cannot be gathered up again; neither doth G-d re-

spect any person; but let him devise means, that he that is

banished be not an outcast from him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,7 2T IR

511120 APT8a

“Through righteousness you shall be established,” said of
the Congregation of Israel, which is therefore called
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tzedakah.
Isaiah 54:1477:7737°yw°
STPPR 2NPN"R? *3 ANmAM RPN K973 Uy P11 3100 P18
In righteousness shalt thou be established; be thou far from
oppression, for thou shalt not fear, And from ruin, for it
shall not come near thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

=) e e R 7

PTS NN DONDR O TunD PR

The Talmud says that even the sinners of Israel are full of
mitzvos like a pomegranate.
Chagigah 27a:8°1:X 172 maan
nIm PR PRI Jywina nuRiv D3m0 DY IR PR (WP ¥ 0N
M3 — 301 7 23193 XPX PPy PRY 370 N2 1 130 N2
JimD Nign PRERY SXIP Cywin 12 nupw MR PR oY
— 720 T3P X9 ,”ANPY” PR 2K 7N 1907 1902 :n3T
1921 192 NN 2y
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
Rehbenhel

WMWY 18y A7y NP PR

The Kehot note sends the reader to the Talmud here for

sowing only in soil that has been plowed; the maamar

compares the plowing to the breaking of the heart.
Pesachim 47b:4-6"-"7:2 1" 0°noso
AP PiZeM .MonPn IR DY) ,1PYRR KY 17301 12 Rnng
Y771 92 RPYY LK1V YR 2792 90 MR KPR MR 20y owwn
2L 0P 2902 NWIT T3 SWIRT AR APPNPR LRANANN2 12R0
DR P11 ,330 02 T3 PYan o ARl .wnn Apiv — 193iK)
a2 PoiR DR mRiRY L2702 A2 SWan own pity 12 DI
K2 MWK — YPRIN IPIRK XY L1an own mpi?y L2902

192787 PR "7 PRI 270

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
.2,12 0°108 IR

"DV PRID 77T RRTT N ONM
“What makes you think your blood is redder?” The

Talmud’s argument that no one’s life outweighs another’s;
here, a reason to share one’s bread.
Pesachim 25b:4°7:2 772 0°no®
LRITT AP ROKT RITT *2 X1 R0 27230 AP0 DT MDY
RIPUR — K7 X1 ,K23907 M2UR 21 0 MK KT 9 AP M
PRI0 TTPT RNDTT DI ORD LPI0p R KPY MPURY? Ap? oK .17
DY P10 X123 KITTT XY KT 2980

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2, 0°noa
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In Nathan’s parable, “the poor man had nothing.”
1T Samuel 12:3°3:3% 2 Px1w
1y ST TN MR WK MR NOR API3TOK °3 Y3TR ¥
:n2d ib"ﬂm 22¥n PPN IRYN o0m 5aKRN inan 1707 112700
but the poor man had nothing save one little ewe lamb,
which he had bought and reared; and it grew up together
with him, and with his children; it did eat of his own morsel,
and drank of his own cup, and lay in his bosom, and was

unto him as a daughter.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A2,

11919% X AN No

“Have we not all one Father?” The maamar uses it to show
that the giver and the receiver are equals.

Malachi 2:107:°2 *5xn

DHnY 1IND WOR 7323 IR 12872 TR PR RiPT 11707 TN 2N KivY
A°N3AR 1712

Have we not all one father? Hath not one G-d created us?

Why do we deal treacherously every man against his broth-

er, Profaning the covenant of our fathers?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7 ,298n

PARAGRAPH 6
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Avraham’s words when pleading for Sodom. The maamar

reads them as the humility that made him the soil in which

Chesed grows.
Genesis 18:27172:1”° N°wx"2

19K 19 231 "3 TNTPN 12T *NPRIA K3 N DTN 1
And Abraham answered and said: ‘Behold now, I have taken
upon me to speak unto the L-rd, who am but dust and ashes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

13,10 PwRI2

200 AYSwIn
Kehot’s note points to Psalms 7:7 for these words.

Psalms 7:71:1 0°2°11n
KEHOT'S NOTE
o] .1, %%nn

3%0° AYSwIn

“Save [with] Your right hand and answer me,” the verse the
text itself locates in Psalm 60; the maamar reads it as
drawing an encompassing light onto Chesed.

Psalms 60:7°1:’0 0°2°1n
P1IYY AP AYPWIN PTT MR 9n?
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That Thy beloved may be delivered, Save with Thy right
hand, and answer me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12°1° AN 2°WR

G-d “drew back His right hand” before the enemy. The
maamar reads it as Chesed hidden in external things.

Lamentations 2:3°1:°2 72°R

YN IR IR AP MR PUD XYY 1R P ARTIN2 YT

3730 PN 1377 U2 Y22

He hath cut off in fierce anger All the horn of Israel; He hath

drawn back His right hand From before the enemy; And He

hath burned in Jacob like a flaming fire, Which devoureth

round about.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

23,2 DR

W 1T Y

“His own arm saved for Him.” The Kehot note also points
to Judges 7:2, “my own hand saved me.”
Judges 7:2°2:1 oovoWw
WBI712 DT RIS NOR NN WK 0¥ 31 TYTIOOR T
2 TPTIN T2 TRY PR %Y
And the L-RD said unto Gideon: ‘The people that are with
thee are too many for Me to give the Midianites into their
hand, lest Israel vaunt themselves against Me, saying: mine
own hand hath saved me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Isaiah 59:161"v:v”171°yw°
RO NPT YT ATWIn Yo3m 1R 0D Dninwt) WK PRTD RN
AnnINo
And He saw that there was no man, And was astonished that
there was no intercessor; Therefore His own arm brought
salvation unto Him; And His righteousness, it sustained
Him;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0 ,017°YW° 2,1 DOVDIV IR

Pan® ny

“A time to embrace and a time to refrain from
embracing,” discussed in the maamar the text cites.

Ecclesiastes 3:5'71:2 n?rp

1P P DY PIan? Ny 032K 0132 Ny 0733 Yy ny
A time to cast away stones, and a time to gather stones to-
gether; A time to embrace, and a time to refrain from

embracing;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

o] .1 ,an%p

270P N¥%1°B 112 12°0° 1IN 2°Wh

The first of the Zohar passages the text lists on “He drew
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back His right hand.”

Zohar, Vayetzei 38:347-35907w-1"nw:n"D XX 777 190

But when the Temple was destroyed, then it could be said,
“He hath drawn back his right hand” (Lam. 2, 3), wherefore
also it is written: “Save me with thy right hand and answer
me” (Ps. 60, 7); and the left side has since been gathering
force and uncleanness, and will continue to do so until G-d
shall rebuild the Temple and establish the world on its right
foundation, and the right order shall be restored, and the
side of uncleanness shall pass out of the world, as it says: ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

QW n”pnaY . . N¥°1°D A

The note points to places where the Tzemach Tzedek dis-
cusses these Zohar passages on the drawn-back right
hand.
KEHOT'S NOTE
.207°Y OMID *D2Y 12 °Y RARY ’A N”MIR2 IR7

R9OYD 2990 RNIDA2 77219 . . T MARAT 7Y

The section of that maamar given here explains how Torah
and mitzvos draw the encompassing light into the soul,
and that joy brings humility, like a king who reveals him-
self to all his servants in his joy.
KEHOT'S NOTE
.2, RN LR, 0°383°0 DY RA

NP2y poop NmAa 17ap
The Zohar in Vayikra that the text cites: in exile the Holy

One, blessed be He, “ascends above.”

Zohar,
2W:R"

Vayikra 49:342-51:352-2"nw:0”n RIp™ ,Amn 980
We have learnt’, he said, ‘that on the day when the Sanctuary
on earth was laid waste and Israel went into captivity with
millstones on their necks and their hands bound behind
them, and the Community of Israel was banished from the
house of her Husband to follow them, when She came down
She said: “I will go in front and weep for my home and my
children and my Husband.” When she came down and saw
her home devastated and the blood of saints spilled in its
midst and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NP T°YT 5NN DAY . . MPWA TWwAD M2 e nv

The same Zohar passages are listed there as well.
KEHOT'S NOTE
Y °Y 279720 971 N7MIR2 0 07701

’0 70 379NN . . A0 NYWIR wWrR

The Tzemach Tzedek’s commentary on Psalms, at this
verse.
KEHOT'S NOTE
PR Y 2770 773 IPMIRDY LD7Y K D2 XY

ant P® N 1010

Isaiah’s promise of a sukkah as shade by day; the maamar
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61

62

63

64

reads the shade as the encompassing light over Chesed.
Isaiah 4:61:717°yw°
M DR RGP TOM M DpPYD MmN 120)
And there shall be a pavilion for a shadow in the day-time
from the heat, and for a refuge and for a covert from storm

and from rain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

amnaN? Ton
“Kindness to Avraham”: “by day” is Avraham’s Chesed.
Micah 7:20°3:t 137
:0TR *R°R APNIX? NYIWITIWK DIIIK? 700 377 Ny 1An

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

70m AM

“Abundant in kindness,” one of the Thirteen Attributes of
Mercy, here a higher kindness that encompasses Chesed.

Exodus 34:61:7°% mnw

TOMTIT) DBX TIX PIM DINT DX AR KIPT 1IETHY n Ty
nRKY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3,79 mnw

N7 701 v2Rn %2

“For He desires kindness”: kindness that flows from G-d’s
own desire.

Micah 7:181°:1 15°n

TY? PUIMNTRY ANPN NUIRYD YwRTRY 933 1Y RP1 73 PRn
:RI7T 707 YO0 2K

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,1 %m

192°9R 010 R
Chanah’s song; the text refers to its own explanation of
this verse elsewhere.
I Samuel 2:10:2 X PR10W
TIR™0DXR 1P7° Havayah 0y7° oonwa 1'35] 12"7n Ann? Havayah
AMYn 1R 07 12907 1IN
They that strive with the L-RD shall be broken to pieces;
Against them will He thunder in heaven; The L-RD will judge
the ends of the earth; And He will give strength unto His
king, And exalt the horn of His anointed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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RPNY "N112 RPN nvo7

The Idra Rabba says there is no left in Atika, the Ancient
One; all is kindness. The Kehot note also points to Zohar
3:289a.

Zohar, Nasso 16:164-17:17327yp:1>-770p:1”1) W1 77117 120

WP 0257 INY
“Lift up your hands in holiness,” explained in the maamar
“Go out and see” as the revelation of G-d’s right hand in
the soul.
Psalms 134:2°2:77%p 0°2°11n
7NR 10721 ¥R DT IRY
Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

My 010

“I will lift up the cup of salvations,” which the Zohar pas-
sages connect with “Your right hand.”

Psalms 116:133:1"vp 0°%°11n
(RIPR T DWW RWR NIYIwI0Ia
I will lift up the cup of salvation, And call upon the name of

the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR YR
“The end of the right (hayamin),” Daniel’s phrase for the
end of days.

Daniel 12:1337:27 5X°17

PRI YR? A7 TYm M vR? 72 1K)

But go thou thy way till the end be; and thou shalt rest, and
shalt stand up to thy lot, at the end of the days.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

139717 1y
“His right hand saved for Him.”
Psalms 98:1°X:1”% 0°7°11n
YN A 9YWIN Ay NIRPDITD WD Y CR? 1Y Tinm
Bl
A Psalm. O sing unto the L-RD a new song; For He hath
done marvellous things; His right hand, and His holy arm,

hath wrought salvation for Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

122 "9TNR1 1 700
From the Song at the Sea; the Zohar reads “Your right
hand, glorious in power” as the Torah.
Exodus 15:6":1"0 mnw
127X Y¥In Havayah 73°%° 722 9781 Havayah 727>
Thy right hand, O L-RD, glorious in power, Thy right hand,
O L-RD, dasheth in pieces the enemy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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71

9°n°03 *7° 9221 D3 127 DOWRY

“I have placed My words in your mouth, and in the shadow

of My hand I have covered you”: Torah as shade, a sukkah.
Isaiah 51:161”0:X”1 171°y°

TRYY PIX TOR) DY Yui? PRoe3 °T) YN P93 3T OPX)

IORTBY 19037

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7

72

73

74

75

2N PN R R0
“Your right hand, O L-rd, shatters the enemy.” The maa-
mar reads the enemy as the evil inclination and notes that
tir’atz has the letters of atzeres.
Exodus 15:6:1”0 mnw
:2%R Y¥1n Havayah 73°%° 722 79781 Havayah 71°1°
Thy right hand, O L-RD, glorious in power, Thy right hand,
O L-RD, dasheth in pieces the enemy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PN oY P2 nyT IRk

From Shlomo’s prayer at the Temple’s dedication, read as
the haftarah of Shemini Atzeres: “so that all the peoples of
the earth may know.”

1 Kings 8:60°0:’11 X 0°3%n

that all the peoples of the earth may know that the L-RD, He
is G-d; there is none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
YR LR
The verse that opens the maamar the text cites.
Psalms 118:7°1:1"p 0°%°1n
ORIPI RN 7R U2 2N

The L-RD is for me as my helper; And I shall gaze upon
them that hate me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

YT T RO MR

The Talmud’s rule about bringing ordinary fire, which the
maamar now explains.
Yoma 21b:5-6"1-"1:2 X" Rn1°
2y UX 1027 1908 "33 107 XANT UPTITR — W KR D
STPIPRT CIR :D°3037 730 KIPAM °27 MR LKA IR IR
230 TIP3 — KD IR UTRR3 — XD W X7 12530 npam
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Zohar’s “masters of reckoning,” those who take a full
account of their deeds.

Zohar, Korach 7:29-8:371"%:n-v”3:1 m7p 71 790

DRW 1 NN TV 10PN

King David’s “I will be still more lightly esteemed than
this, and lowly in my own eyes.”

II Samuel 6:22275:1 2 PR10W

OBy NILR WK NARTTON "PY2 DY N AN TIY onPpn

MTION

And I will be yet more vile than thus, and will be base in

mine own sight; and with the handmaids whom thou hast

spoken of, with them will I get me honour.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

15 827 PR Py
“They cried out to the L-rd in their distress,” echoed here
in the singular.
Psalms 107:6":1"p 0°2°11n
10777 077°NIPIRAN 077 182 79K pYEN
Then they cried unto the L-RD in their trouble, And He de-

livered them out of their distresses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

02k pyy
“Their heart cried out to the L-rd”: the inner cry that
comes from bitterness.

Lamentations 2:1817°:°2 12X

DR 12721 OnP AYRT 2010 210130 19°87N2 Nnin 21TIRTOR 027 Py

SIPY™N2 OTAPX T2 N0 NR

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

80

2912 10 XY 95

Isaiah calls everyone who thirsts to come to the water; the
maamar reads it as the thirst of fiery love being answered
by water.
Isaiah 55:1°R:n"117°yw”
192% 1991 193K) 1129 157 703 197PR WK 0717 197 RPETPD vin
1291 172 7R K192 P2 Kiva
Ho, every one that thirsteth, come ye for water, And he that
hath no money; Come ye, buy, and eat; Yea, come, buy wine
and milk Without money and without price.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 9

81

82

2PN R T 00 NYTY NN NN

“You have been shown, to know that the L-rd is G-d; there
is none else besides Him.” The word “shown” makes it
knowledge by sight.
Deuteronomy 4:357”9:’7 0°727
37290 7Y PR n’p"?ga N7’ %2 ns_zj'; il ahiiah
Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Y PN 10 DonRwa
“The L-rd is G-d in the heavens above and on the earth be-
low; there is none else.” The maamar blends the phrasing
of both verses.
Deuteronomy 4:39v”5:*7 0727
P91 Pyun DRw2 DURORT XIT N °3 722770K DAY oD oy
STV TR NORN PIRG
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10

83

84

85

727K 7187190 270
“Its inside inlaid with love”: love that fills the inside with-
out showing outward.
Song of Songs 3:10:’3 0°7°wi W
N3z IR AT 1990 TN 1339 301 INT°RT 903 ALY TTIRY
070777
He made the pillars thereof of silver, The top thereof of gold,
The seat of it of purple, The inside thereof being inlaid with
love, From the daughters of Jerusalem.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

001011 0°70n

There the “covered kindnesses” are explained, the con-
cealed love that this paragraph calls water.
KEHOT'S NOTE
.[5] .2* BN RA PaAw 10D T v Y

5173 DA YN RN P2 oM

The verse that opens the maamar the text cites; the same
verse ends with bowing “on the holy mountain.”
Isaiah 27:13x:12 7 °yw°
DOMTIT MR PR D7TIRT IR D973 192 YpR? XD 02 10
:D7Y1T°2 WP 173 T2 NONY 07130 TN3
And it shall come to pass in that day, That a great horn shall
be blown; And they shall come that were lost in the land of
Assyria, And they that were dispersed in the land of Egypt;
And they shall worship the L-RD in the holy mountain at
Jerusalem.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

10T NN M Iy I

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
RNNCY 3970 RO NVMIR R

a2 T 1PN . . Teana

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.N”D M”X0 QW

Tonn 2 Ty 1PN
One who prays should see himself as standing before the
King.
Shulchan Arukh, Orach Chayim 98:10>n1 nmx 7y mo
K HIs
2WAM PROWA ROXIAY NPT 70 1293 DY IR Dhannn ...
ARWNY 7Y IMR MITN0T MAwnnT P 7907 1A 110w 19K
w2 TPn °39% 7271 1177 19RO W™ 10203 151 1NN ANawnn
7R 199 1R Bwoe S35 90 Ona Ioml 19727 70n P oM
WYN "WARY 007701 0OWIY 17 191 MAawnnan 93 99 XIiw nrapn
muwann® ooyan PAY Ty onbana Panoml 0TTann vhw
nbynd AP DoYtAn PRw Ty 9Own nD MN2ANaYY Nenwan
Svansw 7y PANw° 79907 71N NINR 72w 19 Xan XY AX1210
... IMIR D°309M1 2917 D°Y°19171 1272 NWMY PR awnnn

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

MRNAAWT MY*Ion

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
XD 379PD ™I YW .KR*YO , 77 M7

NOX¥%8 ’DT °AN 7Y 7IN°22

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X ,RI 15w Y7

NP Ny °NA2 NPRRY novT
Kehot’s note points to Zohar III, 129a for these words.

Zohar III, 129ax ,0op »m
KEHOT'S NOTE
R ,UD7 OV AR LK ,0IP m

9N 7I°RX 7772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
4 7122 .0°W1TP 'D2 N0 P2 K ,IZPN 1101 122 .2 XD WUIw 1Py
.0°W1TP *D2 T AMRR AN (PMTIR NMpY)

S3°7° AYSWIR 1°AyR 9511 M1

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
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AIRTY LIND 1951 Mmpn 93 PNy 9RO BT 'Y BUY MK D R
.NO'X Y DI D NN D3

94 11177 921 2°Y0 V”EPT RWN °D 1A WUR VA M 7w

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
LAD°R Y D12 'D N”MIR R ,IR0D 7012 1917 77y

95 2IN PN R R
This note belongs to the verse “Your right hand, O L-rd,
shatters the enemy” in paragraph 7.

Exodus 15:6"1:1"0 mnw
20X v¥7n Havayah 717 022 7781 Havayah 3270
Thy right hand, O L-RD, glorious in power, Thy right hand,

O L-RD, dasheth in pieces the enemy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.RPY0 170w AT 7179w WA 07 Y IR 217 ART 0 mnw

96 DLW B° NN 09727
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.T,711790K ° 2oy IR

97 NIWIMTT INRR N
Kehot’s note points to Zohar III, 178a for these words.

Zohar III, 178ax ,nyp »mt
KEHOT'S NOTE
RLOYP A

98 D% Py
The words here quote Lamentations 2:18; the passage is
shown below.

Lamentations 2:1817°:°2 12K

DR 12771 O AYRT 2010 270130 1%7N2 Nnin 21TIRTPR 027 Py
SPYTN2 0TRPR 77 NID 1NN

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,2 19K

99 PPR 'Da 19N 1Ay

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,3% 8%"n

100 e mam (3

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
.29PNN°°Y 190’8 NN RN Yyup
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The words here quote Isaiah 55:1; the passage is shown
below.
Isaiah 55:1°R:/1”1 17°yw°
192% 1573 193K) 172 157 10D 127K WK 02 197 RH¥TED i
1221 172 77 K191 Mp2RY22
Ho, every one that thirsteth, come ye for water, And he that
hath no money; Come ye, buy, and eat; Yea, come, buy wine

and milk Without money and without price.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

R ,01 Py

102 NYTe NINAT NN

The words here quote Deuteronomy 4:35; the passage is
shown below.

Deuteronomy 4:357172:"7 0127
37270 TIY 1K DOPPRT K70 7D NYT? DRI AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,7027

103 w2 y e nban
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2°0 R”PD TR Y10

PARAGRAPH 12

104 »aWP NPOIN PN DY K3 WU

The discourse the text means by “elsewhere,” on the verse
“A land that consumes its inhabitants.” The note adds that
this reference is found even in the manuscripts that lack
the Tzemach Tzedek’s glosses.
KEHOT'S NOTE
Y7 7T AR L(RVSTIR MITAT 072 PRY T°-2205713 03 R¥NI 1Y)
0PN Y 1IN0 NPWID DY TR 2IRRD °03 vt nPOR

105 772w NP0 PN
The spies’ report of “a land that consumes its inhabitants,”
which Chassidus explains elsewhere.

Numbers 13:32277:3" 712712

WX PIRT MRT PRI 213798 AR 1IN WK TIRT NIT W

WRYIYR DYTTPI) KM PAWP NPIR YN ANK MN? N3 w2y
NI WIAR [2IN2

And they spread an evil report of the land which they had

spied out unto the children of Israel, saying: ‘The land,

through which we have passed to spy it out, is a land that

eateth up the inhabitants thereof; and all the people that we

saw in it are men of great stature.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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106 057 11N NARY SRR aPa
The verse of Shemini Atzeres, now read as holding in the
level of water.

Numbers 29:35/77:1" 12722
Awyn X5 172y n;x‘gp-b; 027 1°7R N7EY *1nYn 0isa
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

107 0057 2°% Q913 11 NR 7IYT PINT INDR 0

Isaiah’s picture of the knowledge of G-d filling the earth as
water covers the sea; the Zohar passage the text cites ties it
to this theme.

Isaiah 11:9'0:X" 171°yw°

WTOYWT WD W IR wmerany wKy
:0°097 0°2 0°»3 Havayah-ny

They shall not hurt nor destroy In all My holy mountain; For

the earth shall be full of the knowledge of the L-RD, As the

waters cover the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

108| “Know this day and take it to your heart”: knowledge
brought into the heart, the subject of the maamar the text
cites.
Deuteronomy 4:39v”%:*7 0°127
291 YRR DWW DPORT KIT N %D 7227778 NAWm 0v0 YT
TP PR nonn YR
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

109 N2°% 1302
In Elijah’s prayer (Patach Eliyahu): “Binah is the heart,
and with it the heart understands.”

Tikkunei Zohar 17a:17-1907>-1":X 1> 9t *1pn

75R 51 .Pam 290 121 X3P 17392 .350 73wnn 1R TRon Rmn
.95 N5 R PPy NS ArpPR P9 nmnoaT* 2°nd N
R”1) 98NT RNDPIP PRI LAOINR DPWRID TR MNRE 7000
IR WPRT RP IR RP T IR 1Pn* . (09AN0 man K97 Xnapap
X3 .(IDIRY K1) MDY MPNTI RIPRT PPY AR LMPRR

PPW R 290K KI9RD PwRT
Constantinople, 1740 (CC-BY-NC)

110 73°22 NI ponY mbannw

A place where the revelation of Atik in Binah is explained.
KEHOT'S NOTE
21292 2 R™IN .2 ,N7YR AT AR

M D°212yNn2a NanAN

“Love in delights”: the love of one who is near, which de-

likuteitorah.com/likkutei-torah/sukkos/

IYIW°N 21°Ynn Y2 0°n DNIRYY

lights rather than thirsts.
Song of Songs 7:7°1:t 0*°wi W
:0°21YN32 N20X ARy NUeen

How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13

12 IYIWST S9ynn 1TWW2 0% QNaNw’

The maamar’s opening verse, now explained as drawing

the water of self-nullification from two hidden wellsprings.
Isaiah 12:33:27 17yw°

MIYIOT OPYRR 1102 DM DRIRY

Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

13 0°°1 0% 71PR 121y SNIN

G-d calls Himself “the source of living waters”; the maa-
mar uses it to show that the water must come from a living
source.
Jeremiah 2:1337:°2371°n7°
niIR3 077 3¥M2 070 %% MipR 131y NR "1y APy NIy 03
107111 17977K? MWK 0°12W1 NIXa
For My people have committed two evils: They have forsak-
en Me, the fountain of living waters, and hewed them out
cisterns, broken cisterns, That can hold no water.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A0,a0n

14 Y2111 7Ipn0 Pwn Ty N

The Tzemach Tzedek refers there to this passage about the
hidden source of a spring.
KEHOT'S NOTE
.1RD‘? 179871 1XNN °Y 190’8 N7NIR2

115 1ANZRO "0 PRy Pany
“Deep, deep; who can find it?” Said here of the hidden

source of a spring.
Ecclesiastes 7:24772:1 nnp
PIRER? 1 PhY Py M pim
That which is far off, and exceeding deep; who can find it
out?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

R hi)

116 (27y 271n7) N2 270 YN

The next maamar also cites this Ra’aya Mehemna.
KEHOT'S NOTE
TR ARM .2, 173?‘? 03 921 ,779°5Mm 1PY!m Mpn 101y AR2n owT
ROV Y DORPI AR S7RN2
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17 N”¥ 2797 RP 9712 Ty 1°°0
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.01 0% Mpn 1°1y2

18 (NX”y 17077) 1aNNNR1 270 92

The same Zohar is cited there, in a passage on the ten
Sefiros shining permanently in the soul so that “the earth
be full of knowledge,” the same verse this maamar uses
for the holding-in of Shemini Atzeres.
KEHOT'S NOTE
3,0y NP D LA LR IR D Dy oA qon

19 (X”y 17277) 921 2

The Tzemach Tzedek cites Rabbeinu Bachya (on
Beshalach, “and they believed in G-d”) that whoever is
careless with the word Amen is brought down, and that of
this the verse says “Me they have forsaken, the source of
living waters.” This explains why the Zohar passages on
Amen appear here.
KEHOT'S NOTE
557 1712 1°nRM 27y nhwa 'p »nab 19931 oW °Y R 772 971 n”MIN2
0% 7IPR 12y SMIR 23027 K7 . LOIDIR 1T 1R 573 M RY
.'|5’N1 17°Y OW N7AIND AR WY 00N

120 (X"y 1"577) 777 *B

The Zohar in Vayelech on sanctifying G-d’s Name with
Amen.

Zohar, Vayeilech 8:45-9:49v”n:’0-11"n 0 79°1 91 190

121 (N”Y R”YI7) 2py 2 w”yn2
There the Tzemach Tzedek quotes the Ra’aya Mehemna:
“Amen is the secret of the binding of every unity and holi-
ness,” and elsewhere cites the Zohar on it.

KEHOT'S NOTE
TIRTY VYR Y WP NPTIR — AW RTIN 557 1°9WPT K17 R 7AR”
LT QWA R°2RWw R X L10PN NPWRD2 17NN

122 (XY R”¥77) 2Py 'R »”y72
The Ra’aya Mehemna in Ekev on Amen.

Zohar, Eikev 1:1-2'2-°R:’X 2py 7717 1890

123 mon 9o 1pyD Cwan

From Mar son of Ravina’s prayer, said at the end of the
Amidah (“Elokai Netzor”): “let my soul be like dust to all;
open my heart to Your Torah.”
Berakhot 17a:4°7:X 1> 11272
107 2981 ,OPPR” 237 K A°NIP% 0°P0n M7 °9 RI2TT A2 0
3% 70y3 "wan ,0iTn "wo1 “Prpn?1 ,nn 12T "ningt yn
37 Y390 21780 W91 AN TRiERN 307902 27 nna .man
531 .0%1¥2 K27 niwanng nivy Pam LTy awRm L¥I7 %
1Sy P .oniawms 2Yp) onsy 187 MR 1y Py D
TPRIN TR N 197 237 1371 0 TR
Mar b. Kabina used to add at the conclusion of his prayer : O

my G-d ! (Guard my tongue from evil and my lips from
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speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks
forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

124 awy *»y 0°2°31>

Moshe compares his teaching to showers on the grass, dis-
cussed in the maamar the text cites.

Deuteronomy 32:2°2:27% 0°737

2y DPPIID1 RYTRY DY "neK P3P0 vmpY quns 1Y
2y

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

125 »rn 9o 1pys wan

A discussion of “let my soul be like dust to all.”
KEHOT'S NOTE
0PN Y PR NPMIR XD 183 99X nban

126 PaRb "ay A nn

A discussion of the Zohar’s distinction between afar and
avak.
KEHOT'S NOTE
RYWN Y Npn n”imR aR9

127 PaR® 7Dy P2

The Zohar in Vayishlach distinguishes fertile afar, from
which all fruit grows, from barren avak.

Zohar, Vayishlach 4:86-6:94773:1-170:"7 now™ 7M1 190

AND THERE WRESTLED (vaye’oveq) A MAN WITH HIM. R.
Joshua the son of Levi said: ‘From the word behe’ovqo (in
his wrestling) we learn that they raised a dust with their feet
which reached the Throne of Glory, as this word finds a par-
allel in the phrase “the dust (‘abaq) of his feet” (Nahum 1, 3).
The angel here mentioned was Samael, the chieftain of Esau,
and it was right that his dust should rise to the Throne of
Glory which is the seat of judgement.’ R. Simeon said: ‘This

The Zohar; London, Soncino Press, 1933 (Public Domain)

128 1Y WONR PAN™M 71770

The maamar the text cites on dust from which all fruits
grow.
KEHOT'S NOTE
2,19 RN

129 T POR WA T

The maamar the text cites on “in thought, the land came
first.”
KEHOT'S NOTE
AL,AR RN
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130 %1 0% N2
Yitzchak’s servants dug and found “a well of living
waters”: water reached by digging.

Genesis 26:19%™:172 N"wR12
10770 071 X2 DWTINY!™ P32 pRTTaY e
And Isaac’s servants digged in the valley, and found there a

well of living water.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

131 | According to the Kehot note, this Zohar passage deals with
the source of living waters.

Zohar, Vayikra 25:179-191x”3p-v"yp:11”3 XIp" 711 190

PARAGRAPH 14

132 11aR %R 27y 9IN°22

There the mitzvos draw the light of Keser into Malchus,
the “lower unity,” while the Torah draws it into the “higher
unity” in Atzilus; so the Torah is called “the dust of
Yaakov,” absolute oneness beyond number.
KEHOT'S NOTE
XLy PP yh

133 1210 7NN 17 °R 2197

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"1 "D "D

134 AD10 NN 711 TN 219

“Before One, what do you count?”: the level beyond all
number.
Sefer Yetzirah 1:7°1-X 17°%° 120
nanbws 19302 INPNM INPMNA 1910 PP 1 92 MvED WY
9910 INK 71 TR 23991 23w 12 PRI TN NTRY NPNAa AR

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

135 9% = 1Paya N7na

The maamar the text means by “elsewhere” on “Go forth
from your land.”
KEHOT'S NOTE
R LR R™MN

136 pERbich bl
G-d’s call to Avram, explained in Torah Ohr as the draw-
ing-down of Chochmah from its source.

Genesis 12:1°8:2” n°wxX12
YIRTOR I N7 AT 3D 99777 DIIRTK 1 TR
TIROX TR
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Now the L-RD said unto Abram: ‘Get thee out of thy country,
and from thy kindred, and from thy father’s house, unto the
land that I will show thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

137 ow n*pha

The note clarifies that “Likkutei Torah” here is the Arizal’s
work of that name, not the Alter Rebbe’s.
KEHOT’'S NOTE
LreaRne —

138 TN 99y2 2”ya 0790

Cordovero’s gate of Kabbalistic terms, where “the super-
nal land” is Binah, and the same under “dust.”

Pardes Rimmonim 233”2 0°177 0772

139 7315 PN 7IYa 57Y2 0Tem

The note says the wording from Pardes is found there.
KEHOT'S NOTE
.X,19WN T 775 NPWRIA 1PN Nwn

140 nBYi 1 o Pan
“All came from the dust”; the Midrash on Koheles adds
that even the sun did.
Ecclesiastes 3:20°2:3 n2rp
:1DY77PR 2W 93 DY 170 930 TN DipnR 7930 Yan

All go unto one place; all are of the dust, and all return to
dust.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.D.,anep

141 NP2 M2 omd

In Balak the Tzemach Tzedek asks how the sphere of the
sun, a level of created light, can come from dust.

KEHOT'S NOTE

TR OW Ropnn Yy P’?J ’D N”MIRD AR .2%P°Y MY N7MIR 03 IR9

.2°P°Y MIPIW NPMIK IR WY, 9D 17 K123 IR P02 a0 227

142 The verse that opens the maamar the text cites.
Genesis 37:1°X:1”2 n°wR12
1939 IR2 VIR 270 PIND 2Py 2N
And Jacob dwelt in the land of his father’s sojournings, in
the land of Canaan.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
143 WAWS QN2 27y 7IN°22

The explanation the text cites on “a desirable land.”
KEHOT'S NOTE
nw s R™MnN

144 WAWw° Q°Nan

“Those who come, He will cause to take root”: the verse of

the explanation the text cites.
Isaiah 27:6"1:12 17°yw°
;211N 220710 XYM PRI 1721 PR Y WY 0°K3T
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In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with
fruitage.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

145 van PR
“You shall be a desirable land.”
Malachi 3:12277:1 25K%n
:nix;; TARR YAN TN QDR 1IN0 D?ﬁlﬂ"?? alelghs ﬁwm
And all nations shall call you happy; For ye shall be a de-

lightsome land, Saith the L-RD of hosts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

146 19N0 qwn nws

“He made darkness His hiding place”: the highest levels
are concealed in what seems lowest.
Psalms 18:1227:1”> 0°9°11n
PV 29 DR MW 130 THI20 1IN0 NN
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2 ,monn

147 DoONMAW 71NN Nan . L Non

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
K7D 2"nw 0y

148 DO¥NRAW TIINMN AR TWnl YU PR Anon

The Arizal teaches that Keser of the emanated realm
comes from the lowest level of the Emanator, the Malchus
of Ein Sof.
Sefer Etz Chaim 42:31:2”n 01 vy
MYPRRT PP 93 0°PATI RAPIIT MDIAT OPTINRD IRD MM ...
T2Y9PT NI WMWY °3 RIT "YATRA 9737 1Y 0N 19K DA 077
DY AWITPT RIPIT NPT OUNARI APIT DWW PN KN
AN5T AT WP AW P 19°9pT ANdN NRw woatn wnwn
RIX W N97 MA By woabn 999pT RIRT W O7hKY 19°0pT
13 RMR M2 1799 THwan Py w0avn RIRT Q1M wnws v
o9y 57K 99% NPNRON RO ADY9PT RIPIT I 0D KM 1Y
AN M M Dowiavn 95 nmtien qR°h Om 0°w1avn 0°2210

... 072210 112°9p7 K211 *wa? onw 0ol
Sefer Etz Chaim (Public Domain)

149 2PY° N8Ry MR on
Bilaam’s “Who has counted the dust of Yaakov?” read as
Torah study, which is beyond number.

Numbers 23:10:373 72712

1N 0°Y° Nin "wal nan ’??ﬂiﬁ? Y277NKR 120723 2pY? 1Y 130 N
BhiskRiskalsh

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine
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end be like his!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,207272

150 7102 7RO WRA2 710N

The Zohar’s teaching of two levels of Chochmah, at the be-
ginning and at the end.

Zohar 1, 26b2 10 X"mt
KEHOT'S NOTE
3] .0 .(2,00) 2Py PPy .20 R0

151 2y 7Y N”NXR2 2”1

The Kabbalistic dictionary the text cites; the note gives the
section.
KEHOT'S NOTE
.2,y P22°0 9995 03 IR .7D 7%Y0

PARAGRAPH 15

152 91702 °2% np [N ©o° 1pys wan
The prayer at the end of the Amidah joining humility and
an open heart to Torah.

Berakhot 17a:47:X 17> mM>72
’JﬁW'? 'I‘lX; ,’P_"?tj” 27 R H’mb$ 0°°0n M °3 KI°277 7°72
2% 1Dy “wal ,0iTN WD 2PpnYl MR 12TR *nindwy vy
,97 9320 212°8M WD) 1ITIN TP ,A07I02 *2% N .nvin
591 .0%1y2 X3P niwanng NIy Yam ,nyY awRm LyI7 %
1877 P .o;iag Y2yp) onsy 97 MYm MY vy waving
BRI M3 1 307 °27 1T °D T
Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks

forth to come upon the world. ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
153 nPRNa 1210 Pyl

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"1 7D 0

154 PN 1210 YAy

“Their end is embedded in their beginning”: the lowest
and the highest are bound together.

Sefer Yetzirah 1:7°1:°X 17°%° 1890
nambws 19302 NN 1NPAN2 19I0 I 1 92 MIED WY
D10 INKR 717 TR 21991 21w 19 1°RY o0 NTRY NPnaa 1wp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
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there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

155 | The Zohar at the end of Balak: “the wellsprings of salva-
tion” are Abba and Imma.

Zohar, Balak 47:5071"pn:1"n p22 i 190
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YRR NWWa 0% QNaARWN
(27° PYWe2) Ay N

“And you shall draw water with joy from the wellsprings of
salvation”

The wine libation is Binah, understanding that can be put into words and

brings joy by revealing; the Sukkos water libation is Chochmah, which is

above letters and so was never written in the Torah. On Sukkos, through
the teshuvah of Yom Kippur, even this distant Chochmah comes close

and revealed, and so the water drawing was the greatest joy.

THE MAAMAR IN BRIEF

The maamar asks why the water libation of Sukkos, unlike the year-round wine libation, is not written
in the Torah. Wine gladdens because it is Binah: understanding brings the hidden into the open, and
joy is exactly that. On Sukkos this joy grows so great that it breaks through the vessel and shows. Water
is Chochmah, the silent, downward-flowing level of the Kohanim, higher than the Levites’ wine and
song. The Written Torah is a Torah of letters, which belong to Binah; the Oral Torah is Chochmah, the
meaning within the letters. So wine could be written, and water stayed an oral law from Sinai, just as
the Sages hold “the words of the Scribes” (sofer, Chochmah) dearer than “the wine of the Torah” (sefer,
Binah). Drawing water “with joy” joins Chochmah and Binah. The “wellsprings of salvation” fill
Malchus, the “cup,” and guard it from the external forces. The same logic explains why the hakafos are
only a custom. Finally, Chochmah normally shines from afar and yields bittul, not joy; the teshuvah of
Yom Kippur, which reaches Keser, makes it shine close on Sukkos, a joy of bittul that repels the exter-

nal forces.

OUTLINE

1 The question, and wine as Binah m

Why is the water libation not written? Wine is Binah and joy; on Sukkos the joy breaks through the vessel; wa-
ter is Chochmah, the Kohanim’s level, higher than the Levites’ wine.
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2 Written Torah and Oral Torah 12-3
Letters belong to Binah, so the Written Torah (and wine) is Binah and could be written; Chochmah, above
letters and above the order of worlds, is the Oral Torah and the water libation. Sofer, sefer and sippur:
Chochmah, thought and speech.

3 “The words of the Scribes”, and joining Chochmah and Binah 14

The Scribes (sofer, Chochmah) are dearer than the wine of the Torah (sefer, Binah); drawing water

(Chochmah) with joy (Binah) unites the two companions.

4 The cup and the wellsprings of salvation

15

Malchus is the cup of salvations, raised and protected from the external forces; its wellsprings are the chan-

nels of Chochmah and Binah, and the wellspring of Chochmah is above the river of Binah.

5 Hakafos and the distance of Chochmah

16

The hakafos are only a custom because they come from the encompassing lights of Abba; Chochmah normal-

ly shines from afar, and Binah is close and brings joy.

6 How Sukkos brings Chochmah close

17-10

Through Yom Kippur’s teshuvah, which reaches Keser, Chochmah shines close and revealed on Sukkos, a

joy of bittul that keeps the external forces away: “the wellsprings of salvation.”

KEY CONCEPTS

The water libation (nisuch hamayim) 0°177 710%1
Water poured on the altar every day of Sukkos, a law given
orally to Moses at Sinai; the maamar makes it the expres-
sion of Chochmah.

Chochmah and Binah 711°21 7120

The first flash of insight and its working-out into under-
standing. Binah is close and gives joy; Chochmah is above
words and normally “far.” They are “two companions that
never part.”

Sofer, sefer, sippur "19°0 ,990 ,9910

From Sefer Yetzirah: writer, book and telling, read as
Chochmah, thought (Binah) and speech. “The words of the
Scribes” are the sofer level, above “the wine of the Torah”
(sefer).

likuteitorah.com/likkutei-torah/sukkos/

Joy as revealing the hidden 0%y *1%°3 k> nnaw

Joy comes when what was hidden comes into the open; so
it is rooted in Binah, and on Sukkos it breaks through the
vessel.

Mochin d’Abba and mochin d’Imma 7> XaRT 1117
NRIORT

The intellect of Chochmah and of Binah, matched with wa-
ter and wine, Kohanim and Levites, Shabbos and Yom Tov.

Cup of salvations Ny 019

Malchus of Atzilus, which gathers the flow of all the Sefiros
and needs “salvation” so the external forces draw no nour-
ishment from it.
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SECTION 1 - 11

The question, and wine as Binah

mama A7y 1970 7I0°1 1PN Mawn P03 MR (2 meywea) CAYIWOR Cyhn ZCnwwa 'oon onare)
PR 122 K712 2”2WnNa wAan Rim

“And you shall draw water with joy from the wellsprings of salvation” (in Isaiah 12). Now, through-
out the whole year there was the libation of wine upon the altar, and this is stated explicitly in the

Written Torah in a number of places.

The maamar opens with Isaiah’s verse, which the Sages connected to the water-drawing ceremony of
Sukkos. It starts from a halachic fact: wine was poured on the altar with offerings all year round, and the

Written Torah says so openly in many places.

5675100 AWM 1097 RITY LA 0N nyaw 55 mam Y 00 T10°1 22 T 7°0 NIDI0N AN
(27y°7p 0°n21°R i 11910)

And on the festival of Sukkos there was, in addition, also the libation of water upon the altar, all

seven days of the festival. And this is a law [given] to Moses at Sinai (Sukkah 34a; Zevachim 110b),

On Sukkos water was poured on the altar as well, every day of the festival. This water libation is a “law given
to Moses at Sinai”: an oral tradition from Sinai, not something written in the Torah’s text.

Y AYYT3 AnMwa 0 00 N2RWY CRIPR TI9N0 11377 P71 O7awna ROTIA wIEn IPRY
11”07 7720 71210 N2072 ANR12122 "2 NWW2 0°n DNIARW

which is not stated explicitly in the Written Torah; only, the Rabbis supported it on a verse. And the
drawing of the water was [done] with great joy, on account of [the verse] “And you shall draw water
with joy,” etc., as explained in Tractate Sukkah, at the end of chapter 4 and the beginning of chap-
ter 5.

The Talmud finds only a hint of it in the verses (“the Rabbis supported it on a verse”). The drawing of that wa-
ter was the famous Simchas Beis HaShoevah, a celebration so great that the Mishnah in Sukkah describes it
at length, and the joy is tied to the word “with joy” in Isaiah’s verse.

27y X7 YRR R P9I NI02 AT 71 7Y 11D 372N wNEN IR P ayun PIant v
(2791 %7y 27N

And the reason must be understood: why is it not stated explicitly in the Written Torah, etc.? (And
see on this in the Zohar, at the end of Part I, in the Hashmatos, folio 11b and folio 12a and b.)

This is the question the maamar sets out to answer: why is the water libation left out of the written text? The
Alter Rebbe notes that the Zohar raises the matter in its addenda (Hashmatos) to Part I.
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Now, first the matter of the wine libation must be explained. For of wine it is written (Judges 9),
“Shall I leave my wine, which gladdens G-d and men?” It being known that Binah (understanding),

“the mother of the children,” is joy, as it is written, “The mother of the children is joyful.”

Before explaining the water, he explains the wine. The verse from Jotham’s parable calls wine that which
“gladdens G-d and men.” In Kabbalah, Binah, the faculty of understanding, is called “the mother of the chil-

dren” (it gives birth to the emotions), and the verse in Psalms links that mother with joy.
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For joy is the revealing of what is hidden; therefore it is drawn specifically from the level of Binah.
That is, when one understands and grasps the hidden things of Chochmah (wisdom), so that it is
drawn into revelation, into actual understanding and comprehension, so that he grasps it well,

then there will be joy.

Joy, in this system, is what happens when something hidden comes out into the open. Chochmabh is an in-
sight still in seed form; Binah develops it until it is really understood. Only at that point, when the idea is

grasped clearly, does a person feel joy.
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Whereas when he does not yet grasp the matter well in comprehension, but it is still hidden in the

power of his Chochmah and is not truly revealed to him, he will receive no delight or joy at all.

The converse: while an idea is still locked in the undeveloped flash of Chochmah and has not been worked

out, it gives no delight or joy. That is why joy is rooted in Binah and not in Chochmah.
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However, Binah is called Gan Eden, “the hidden world” (alma d’iskasya), as is written in the Zohar,
Part I, Vayeitzei (153b, 154, and in other places).

Yet Binah itself is called “the hidden world” (alma d’iskasya) in the Zohar, and also the higher Gan Eden. So
Binah is a hidden level that must itself be brought out into the open; the next part explains who does that.
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And this was the service of the Levites, as it is written, “And the Levite, he shall perform the
service”: that they draw down the level of “he” (hu), that is, the hidden world—*“‘He’: this is Atika,”
which is enclothed in Binah—from concealment into revelation. That is, through the song that they
would sing over the wine, which is the level of Binah.
The verse “the Levite, he (hu) shall perform the service” is read as: the Levites’ service draws out the level
called “hu,” “He,” the hidden, third-person level. The Zohar says “He” refers to Atika (the innermost level of

Keser, G-d’s delight), which is enclothed within Binah. The Levites revealed it through the song they sang
over the wine libations, and wine is Binah.
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And this is the meaning of “wine that gladdens G-d and men”: that it brings G-dliness into revela-
tion for men; that is, through Binah, when one understands and grasps the greatness of G-d, his
soul will be set aflame for G-d.

“Gladdens G-d and men” is read as: wine (Binah) brings G-dliness into revelation for human beings.

Concretely, when a person contemplates and understands G-d’s greatness, the understanding sets his soul
aflame with love for G-d.
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And this is also the quality of physical wine, which likewise causes joy and the revealing of what is
hidden: “Wine enters,” etc. (And see further on the matter of “And the Levite, he shall perform the
service” in the maamar beginning “Then Moses and the children of Israel sang,” and on the matter
of “He” in the maamar beginning “Lech Lecha,” regarding “He made us.”)

Physical wine does the same thing on its own level: it brings joy and brings out what was hidden, as the

Talmud says, “Wine enters, a secret comes out.” The parenthesis points the reader to two maamarim in
Torah Ohr that discuss “hu” at greater length.
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However, the difference between the wine libation of the whole year and the level of “festivals for
joy,” and especially Sukkos, “the season of our joy,” when there was also the wine libation, is

Wine was poured all year, and also on the festivals, especially Sukkos, “the season of our joy.” So what is the
difference between the everyday wine libation and the festival’s? The answer comes in an analogy.
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as, by way of analogy, a person who is stirred and gladdened by something: even so, the joy and the
stirring can be hidden within him from others, so that his inside is “inlaid” with gladness and joy,

and it is not revealed to every eye.

A person can be moved and happy about something and keep it inside; he is full of joy within (the phrase
“his inside is inlaid” is from Song of Songs), but nobody sees it.
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But when he is stirred and gladdened very greatly by something, then his joy is seen by every eye,
and he sings and dances with his feet and claps with his hand, for it cannot stay hidden, because of
the sheer greatness of the joy.

When the joy is very great it cannot stay inside: it bursts out into singing, dancing and clapping. The differ-
ence is one of intensity; a big enough joy cannot be contained.
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So [too] all year long: even though one is stirred by the G-dliness of the Infinite One (Ein Sof),
blessed be He, who fills all worlds and encompasses all worlds (memalei kol almin and sovev kol
almin), nevertheless it is hidden within him, for the light of joy is concealed in the vessel, and the
vessel limits it.

Applied to the service of G-d: all year a person may be moved by G-d’s greatness, both as He fills every world

from within and as He surrounds them all from beyond. Still, the feeling stays inside; the “light” of joy is held

within the “vessel” of the person’s ordinary composure, and the vessel keeps it within bounds.
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But on the festival of Sukkos his joy is seen by every eye, for the light breaks through the vessel, be-
cause of the sheer greatness of the light of joy and the abundant revealing of what is hidden.

On Sukkos the light of joy is so abundant that it breaks through the vessel and shows openly. That is the festi-
val’s added dimension beyond the everyday wine libation.
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(And see what is written in the maamar beginning “Havayah is for me among my helpers,” and
what is written at the beginning of Parshas Shelach, in the maamar beginning “The matter of the
spies,” on the explanation of “flowing with milk and honey”: that because of the added light and
revelation, the vessels will not be able to conceal, etc.)

Two cross-references: a maamar later in Likkutei Torah (for Shemini Atzeres) and one in Parshas Shelach on

“a land flowing with milk and honey.” There the “flowing” is explained the same way: when light and revela-
tion increase, the vessels can no longer hold it in.
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And this joy is “the great noise”: just as one sings and dances when gladdened by something physi-
cal, so, and even more than that, is the singing and dancing in spirituality, in songs and praises be-
fore G-d, as it is written, “And the Ofanim, with a great noise.”

This overflowing joy is called “the great noise” (the printed "wX72" apparently reads "wy13,” as in the Kehot

note and the morning prayers). In the prayers, the Ofanim, a class of angels, rise “with a great noise”; spiri-

tual joy, like physical joy, expresses itself in song and movement, and even more so.
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This is the matter of the wine libation of the whole year; and on Sukkos too they would also pour a
libation of wine. And the water libation was on the festival of Sukkos alone: they would pour wine
into this bowl and water into that bowl—“the western one of water,” etc.

Summing up: that is the wine libation of the year. On Sukkos both were poured, wine in one silver bowl and

water in the other; the Mishnah says the western bowl was for water. (The printed "1217" and "oum" appar-
ently read "mwn" and "o°m.”)
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And the wine libation is the level of Binah, and the water libation is the level of Chochmah, and it is
far higher and loftier than the wine libation.

The key equation of the maamar: wine corresponds to Binah, water to Chochmah. Since Chochmah stands
above Binah, the water libation is the loftier of the two.
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The explanation is that this is the level of Kohanim and Levites, as is written in the Zohar (Part III,
39a): “Wine comes from the side of the Levites,” etc., “and the side of the Kohen [is] from clear,
shining water.”

The Zohar ties wine to the Levites and “clear, shining water” to the Kohen. (The printed "7°n2" apparently
reads "n3,” “the level of.”)
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For the nature of water is to descend from a high place to a low place, and this is the level of the
Kohen: the flow descends to the High Priest and from there to all the Kohanim, as our Sages said,
“The High Priest takes a portion first”; by the measure of a head, he bestows. And wine is the level
of the Levites,
Water flows downward, and so does the Kohen’s role: blessing and influence come down to the High Priest
first and through him to the other Kohanim, like a head that sends life to the body. The Talmud’s rule that

the High Priest takes the first portion shows that he is the “head” through whom the flow comes down. Wine,
by contrast, belongs to the Levites.
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which is ascent from a low place to a very high place; and it is also “to raise the voice,” with noise
and song, which is the level of revelation, as our Sages said, “All that wear a shir (a chain) may go
out with a shir.”

The Levites’ service moves upward, from below to above, and it is loud: raising the voice in song, which is

revelation. The Alter Rebbe plays on the Mishnah about Shabbos, where “shir” means an animal’s chain or

collar; he reads it as “song” (also “shir”), the Levites’ hallmark.
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Whereas water is in silence, like the level of the Kohanim, “whose service is in silence,” etc. And
just as the level of the Kohanim is higher than the level of the Levites, as it is written, “And they
shall be joined to you and serve you,” so the water libation is far higher and loftier than the wine
libation

Water is silent, like the Kohanim, whose service, in the Aramaic phrase quoted here, is done in silence. The

Torah says the Levites “shall be joined to” and serve the Kohanim (Aaron), showing that the Kohanim are the

higher rank; so too water stands above wine.
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(and especially since it was living water, whose level is known to be very high and lofty, in the level
of Chochmah, as is written elsewhere regarding the living water of the sanctification of the waters
of purification, etc.; and also as is written in the discourse “And you shall tell your son,”

The Sukkos water was “living water” from the Shiloach spring, which is associated with Chochmah; the same

term is used for the spring water mixed with the ashes of the red heifer. He also refers to his discourse “And
you shall tell your son,” which discusses Yom Tov and Shabbos. ("1237" apparently reads "i1237,” “high.”)
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on the difference between Yom Tov and Shabbos: that this too is the intellect of Imma and the intel-
lect of Abba (mochin d’Imma and mochin d’Abba). And elsewhere it is explained that this is also
the difference between blessing and holiness. Also, that is why of the Kohanim it is said, “And you
shall sanctify him,” while of the Levites it is written, “to purify them,” as is written elsewhere, in
the maamar beginning “A Shabbos of complete rest” and on [the verse] “And I will make ... of
kadkod”).

That discourse explains that Yom Tov reflects mochin d’Imma (the intellect of Binah, understanding that can
be grasped) and Shabbos mochin d’Abba (the intellect of Chochmah, above grasp), and elsewhere this is the
difference between “blessing” and “holiness.” The Torah speaks of the Kohanim being “sanctified” (holi-
ness, Chochmah) but of the Levites being “purified” (Binah), which fits the same pattern.
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SECTION 2 - 112-3

Written Torah and Oral Torah
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2. Now, the matter of the Written Torah and the Oral Torah is known: the Written Torah is only the
level of letters and their combinations, as our Sages said, “The whole Torah is the Names of the
Holy One, blessed be He.”

Section 2 begins the answer to the opening question by contrasting the two Torahs. The Written Torah is de-

fined by its letters and their combinations; the Sages even say the whole Torah is made of G-d’s Names,
meaning that its very letters are holy.
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Therefore all its letters are counted, so that one may neither add nor subtract, and every letter
must be in its [proper] form and shape, and [letters] touching disqualifies. Now, the letters are in
the level of Binah (understanding), as is written elsewhere on [the verse] “And you shall engrave
upon it the engravings of a signet”; and see the Ramaz at the beginning of Parshas Vayikra.
That is why a Torah scroll is judged letter by letter: not one may be added or missing, each must have its cor-
rect shape, and letters that touch make the scroll unfit. Letters, he says, belong to Binah, and he refers to a

discussion elsewhere on the verse about engraving the High Priest’s gold plate, and to the Ramaz (Rabbi
Moshe Zacuto, a Kabbalist who annotated the Zohar).

FNOM 22 DaR L I2WnNa NN °Na 12 0090 AT 1120 Do Down Rawow wana N1
J9%TY NPNIR M2 12 1R AT Pown 1hynd R

As is seen by experience: when an idea comes to the point of understanding and comprehension,
the level of letters in thought becomes revealed in it. But in the level of Chochmah (wisdom), which
is above comprehended intellect, there is not yet the level of letters.

An experience anyone can check: while an idea is only a flash of insight (Chochmah), it has no words yet;

once it is worked out and understood (Binah), it takes shape as words, “letters,” in the mind. So letters are
the mark of Binah.
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And this is the matter of the letters of the Torah: that the Written Torah is in the level of Binah, and
Binah is called a Torah scroll, as is written in the Zohar (Vayakhel, folio 210).

Hence the Written Torah, the Torah of letters, belongs to Binah, and the Zohar calls Binah itself “a Torah
scroll.”
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That is, the level of the letters of thought. And although “the Torah comes forth from Chochmah,”
[that is,] in relation to the Emanator it is the level of Chochmah, but in relation to the created be-
ings it is the level of Binah. (Therefore [there are] fifty days from the Exodus from Egypt until the
Giving of

He meets an objection: the Zohar says the Torah comes from Chochmah. The answer: from G-d’s side, the
Emanator’s, it is Chochmah; but as it reaches created beings it takes the form of Binah. He adds an illustra-
tion in brackets that runs into the next part.
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the Torah, corresponding to the fifty gates of Binah, and on the fiftieth day, the fiftieth gate, the
Torah was given; and see the Zohar, Tetzaveh, 183a.) And the Oral Torah is the level of Chochmah,

and there the letters are not so much the main thing,

The Torah was given after fifty days, matching the “fifty gates of Binah” the Talmud speaks of; this shows that

the Written Torah is Binah. The Oral Torah, by contrast, is Chochmah, and in it the letters are less essential.
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but rather the idea and the intellection are the main thing, revealed within the letters. Therefore
one is not so exacting with its letters, for in the Oral Torah the main thing is the wisdom and the

intellection,

In the Oral Torah what matters is the idea that the words carry, not the exact wording. That is why it is not
held to the letter-by-letter exactness of a Torah scroll.
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as they say in the Gemara, “What is the reason of Rabbi Meir?” etc., which is the level of reasons
(te’amim), and that is the level of Chochmah, as is known.

The Talmud’s constant question, “What is the reason of Rabbi Meir?”, shows that the Oral Torah is about rea-
sons (te’amim, literally “tastes”), and in Kabbalah the te’amim belong to Chochmabh.
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(And although below, the Written Torah is the level of Z’eir Anpin and the Oral Torah is the level of
Malchus, on the contrary, in truth, “With Chochmah He founded the earth,” which is Malchus, the
Oral Torah; and “He established the heavens,” Z’eir Anpin, the Written Torah, is “with understand-
ing” (tevunah). And see what is written on [the verse| “The heavens are My throne and the earth is
My footstool,” etc.)
An objection: the Kabbalah usually pairs the Written Torah with Z’eir Anpin (the emotive attributes,
“heaven”) and the Oral Torah with Malchus (“earth”), which seems to put the Oral Torah lower. He answers
from Proverbs: the earth (Malchus, the Oral Torah) was founded “with Chochmah,” while the heavens (Z’eir

Anpin, the Written Torah) were established “with understanding,” Binah. So at their roots the Oral Torah
comes from Chochmah and the Written Torah from Binah.
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And with this the matter mentioned above will be understood: that the wine libation is written in
the Torah, while the water libation is not written in the Torah but is only a law [given] to Moses at
Sinai.

Now the opening question is answered: the wine libation is written in the Torah, and the water libation is
only an oral law from Sinai.
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That is, because wine is the level of Binah, the Written Torah; and this is the meaning of “the wine
of the Torah,” as [explained] below. Therefore it can be written in the Written Torah.

Wine is Binah, the same level as the Written Torah; hence the Sages’ phrase “the wine of the Torah,” which
will be explained soon. What belongs to Binah can be put into letters, so the wine libation could be written.
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Whereas the water libation, which is the level of Chochmah, cannot be written in the Written Torah,
to spread out in the form of written letters. And this is the level of the intellect of Abba and the intel-
lect of Imma (mochin d’Abba and mochin d’Imma).

Water is Chochmah, which is above letters, so it could not be spread out into written words. Water and wine
thus correspond to mochin d’Abba and mochin d’Imma, the intellect of Chochmah and of Binah.
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(And according to what is written in Etz Chaim, Sha’ar 26, end of chapter 1, it is understood that as
Atzilus is above Beriah, so Chochmah is above Binah within Atzilus itself; that is, Binah is Beriah of
Atzilus, whereas Chochmabh, and in particular the level of Chochmah that is called “living water,” is
the level of Atzilus of Atzilus.
A long parenthesis. Based on Etz Chaim (the Arizal’s teachings as recorded by Rabbi Chaim Vital), the gap
between Chochmah and Binah within Atzilus is like the gap between Atzilus and Beriah: Binah is the “Beri-
ah” of Atzilus, and Chochmabh, especially the Chochmah called “living water,” is the “Atzilus” of Atzilus. (The

Kehot note says Sha’ar 26 is the numbering of the Shklov 1800 edition; in current editions it is the sha’ar on
the four worlds, end of chapter 2.)
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That is, the level of Binah is called Mi (“Who?”), which stands to be asked about; for though it is a
level of concealment, it is the concealment of revelation. As in the matter of what is written, “He
forms light and creates darkness”: Yetzirah (formation) is revelation, and Beriah (creation) is con-
cealment; that is, the concealment that pertains to revelation, [to] thought and speech. Whereas the
level of Chochmah, which is Atzilus—
Binah is called “Mi,” “Who?”: it is hidden, but it is the kind of hiddenness one can ask about, a concealment
on its way to revelation. Isaiah’s “forms light and creates darkness” pairs Yetzirah (formation) with light,

revelation, and Beriah (creation) with darkness, concealment; and that concealment is the kind that leads to
thought and speech.
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in relation to Atzilus, Beriah and Yetzirah are equal, and “darkness is as light,” as is written else-
where. That is, because the level of Atzilus is above the order of the chain of descent (hishtalshelus)
of Beriah, Yetzirah and Asiyah.

From the standpoint of Chochmah/Atzilus, however, concealment and revelation make no difference: “dark-

ness is as light,” as the Psalm says. That is because Atzilus stands above the whole ordered descent of the
lower worlds.
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Therefore the concealment and the revelation within the order of hishtalshelus, which are the lev-
els of Beriah and Yetzirah, are both truly equal in relation to Atzilus. And so, through the water li-
bation on the festival, one draws down the revealing of the concealment that is above the order of
hishtalshelus, that is, the level of Chochmah, which is Atzilus, the level of mochin d’Abba.

Within the chain of worlds, concealment and revelation are real opposites; from Atzilus they are equal. The

water libation draws down a revelation of what is hidden above that entire order: Chochmah, Atzilus,
mochin d’Abba.
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Therefore it is far higher and loftier than the wine libation, mochin d’Imma, which is the revealing
of the concealment within the order of hishtalshelus. And see what is written in the maamar begin-
ning “The Song of Songs,” on the explanation of “For your love is better than wine.” And this is like
the splitting of the Sea of Reeds:

The wine libation, mochin d’Imma, reveals what is hidden only within the order of worlds, so water stands far

above it. He refers to his maamar on “Song of Songs” (“your love is better than wine”) and brings the split-

ting of the sea as an illustration.
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for sea and dry land are the concealment and revelation of the order of hishtalshelus, the hidden
world and the revealed world (alma d’iskasya and alma d’isgalya). But through “the east wind” (ru-
ach kadim), the Primordial One (Kadmono) of the world, who is above the order of the hishtal-
shelus of the worlds, then “He turned the sea into dry land,” for there both are equal, and “dark-
ness is as light,” as [explained] above.)
Sea (whose creatures are covered by water) stands for the hidden world, and dry land for the revealed world.
The “eastwind” (ruach kadim) is read as coming from the “Primordial One” (kadmono), a level above the or-

der of worlds; from there sea and land are equal, so the sea could become dry land. The same principle as
Chochmah, for which darkness and light are alike.
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And with this will be understood what our Sages said on [the verse] “For your love is better than
wine”: “The words of the Scribes (soferim) are more pleasing to Me than the wine of the Torah.”
And it must be explained: what are “Scribes,” and what is “the wine of the Torah”?

Back to the main line: the Midrash says G-d holds the “words of the Scribes” (the Rabbinic teachings of the

Oral Torah) dearer than “the wine of the Torah.” The maamar asks what exactly “Scribes” and “wine of the
Torah” refer to.
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The explanation is that it is explained in Sefer Yetzirah: “With three things the Holy One, blessed be
He, created His world: with sofer, sefer and sippur” (scribe, book and telling). Sofer is the level of
Chochmah, which bestows upon sefer, which is Binah, the level of thought.

Sefer Yetzirah, an ancient Kabbalistic work, names three instruments of creation: sofer (writer), sefer (book)

and sippur (telling). The Alter Rebbe maps them onto the soul’s faculties: the writer is Chochmah, which
pours into the book, Binah, the faculty of thought.
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And sippur is the level of speech, which receives from sefer, which is Binah (understanding), for
without thought it is impossible to speak. And this is [why] with these three things the Holy One,
blessed be He, created His world:

The third term, sippur (telling), is speech. Speech draws on thought (Binah), since one cannot speak without
first thinking. Together the three form one chain: Chochmah, thought, speech.
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for the coming into being of the worlds is from the level of “the word of G-d,” which is the level of
sippur; and speech receives from thought, which is called sefer, which is drawn from the level of
Chochmah (wisdom), “Where is the sofer?” And this is “Bereishis bara” (“In the beginning He cre-
ated”): that is, through [the flow] being drawn from Chochmah to the level of thought, and from
thought to speech.
The worlds are created by G-d’s speech (“By the word of G-d the heavens were made”), which is sippur. That
speech is drawn from thought (sefer), and thought from Chochmah, called sofer (Isaiah’s “Where is the

sofer?”). “Bereishis bara” is read as “with Chochmah He created,” since reishis, “beginning,” stands for
Chochmabh.

SECTION 3 - 14

“The words of the Scribes”, and
joining Chochmah and Binah
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And this is “The words of the Scribes (soferim) are more pleasing to Me”: the level of sofer, which is
Chochmah (wisdom), and there is the root of the Oral Torah and of the water libation, “more than

the wine of the Torah,” which is the level of the Written Torah, called sefer,

Now the Midrash is decoded. “Scribes” (soferim) points to the sofer, Chochmah, which is the root of the Oral
Torah and also of the water libation. “The wine of the Torah” is the Written Torah, the sefer.
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which is the level of Binah (understanding) and the wine libation. For the level of Chochmah, which
is the level of sofer, is far higher and loftier than the level of Binah, which is the level of sefer. (And
see what is written in the maamar beginning “Where is the sofer?” and on [the verse] “I am black,”
etc., on the matter of sofer and the words of the Scribes, etc.)
The Written Torah, sefer, is Binah, and so is the wine libation; the list of equivalents ends there. Then comes
the reason: Chochmah (sofer) is far above Binah (sefer), so “the words of the Scribes” and the water libation

are dearer than “the wine of the Torah.” He refers to two maamarim, “Where is the sofer?” in Torah Ohr and

“I am black” in Likkutei Torah on Song of Songs.
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However, although Chochmah is above the level of Binah, nevertheless Chochmah and Binah are
“two companions that never part,” and if so, they must always be joined below; and through an
arousal from below [comes] an arousal from above.

A qualification: Chochmabh is higher, but the Zohar calls Chochmah and Binah “two companions that never

part”; above they are always together. So below, too, they must be joined, since an initiative from below (an
arousal from below) calls forth the matching response from above.
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And this is “And you shall draw water with joy (sasson)”: water is the level of Chochmah; “you shall
draw” it “with joy,” which is the level of Binah. And through this the levels of Chochmah and Binah
will be joined, to be “two companions that never part.”

This is how the verse is read: “water” is Chochmah and “with joy” is Binah (joy comes from Binah, as ex-

plained in section 1). Drawing water with joy joins the two, so that Chochmah and Binah are united below as
they are above.
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(And see what is written elsewhere, in the maamar beginning “See, I set before you,” etc., on this
matter: how also in the service of G-d below, in man, the two levels of Chochmah and Binah must
always be together, the level of “a point in its palace,” and it is impossible to have endurance with
one level alone, etc.; see there.

He points to the maamar “See, I set before you” (in Likkutei Torah, Re’eh), which shows that in a person’s

own service of G-d Chochmah and Binah must work together; one alone cannot last. “A point in its palace” is
a Zohar image for Chochmah (the point) held within Binah (the palace).
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And see what is written in the maamar beginning “Know this day,” regarding “Peace, peace, to the
far and to the near.”) And for this [reason] the men of deeds would sing and dance at the time of the
water libation.

A second reference, to a maamar on “Know this day,” on the “peace” between the far and the near. Then the

conclusion: because the water libation joins Chochmah (water) with Binah (joy), the “men of deeds” sang
and danced at the time of the water celebration, as the Mishnah describes.
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(Also, that is why they would pour the water at the time of the wine libation, as is written in the
Rambam, end of Hilchos Temidin uMusafin. And this is also the matter mentioned in the Zohar)
(Parshas Balak, 189a, bottom) on [the verse] “And he brought him wine”: that he cast water into
that wine.

Two more signs of the joining: the water was poured at the same time as the wine, as recorded by the

Rambam (Maimonides) in his laws of the daily and additional offerings; and the Zohar reads “he brought
him wine” (Jacob bringing Isaac wine) as wine mixed with water.
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SECTION 4 - 15

The cup and the wellsprings of salvation
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3. And in order to understand the matter of “from the wellsprings of salvation,” one must first [ex-
plain] the verse “I will raise the cup of salvations.” For King David, peace be upon him, said this
about his attribute, which is the level of Malchus (sovereignty) of Atzilus (Emanation), which is
called “the cup of salvations.”

Section 3 turns to the verse’s last words, “from the wellsprings of salvation.” First the Psalm “I will raise the
cup of salvations”: King David, the model king, spoke of his own attribute, Malchus (kingship), and Malchus
of Atzilus is called the “cup” of salvations.

w0191 117 DU RIM XPOYDT MY 1OKM IRDT2 1TPAINR 01 ORI RIT (x°y 777 °r71) 12 w70
15 b b

As is written in the Zohar (Vayechi, 250a): “For into this cup blessings are drawn from those salva-

tions above, and it takes them and gathers them to itself,” etc.

The Zohar explains the image: the cup receives blessings from the “salvations” above and gathers them in.
Malchus is the receiving vessel at the end of the Sefiros.
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Just as speech, by way of analogy, is the vessel into which the powers of the soul, intellect and emo-
tive attributes, etc., are drawn and enclothed, so Malchus is the vessel into which the flow from all
the ten Sefiros is drawn, etc.

An analogy from the soul: speech is the vessel in which thought and feeling come out and take form. So
Malchus, G-d’s “speech,” is the vessel that gathers and conveys the flow of all ten Sefiros.
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And this is what Hillel said at the rejoicing of the Beis HaShoevah: “If I am here, all is here,” as the
Zohar explains (in the Hashmatos belonging to Part I, folio 12a): “If the Shechinah, which is called
‘I,” dwells here, all is here,” etc.; see there.

Hillel’s saying at the water-drawing celebration, “If I am here, all is here,” is read by the Zohar as spoken by

the Shechinah, which is called “I” (Malchus): where the Shechinah dwells, everything is present, since
Malchus gathers all the Sefiros.
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And “salvations” is explained in the Zohar (Terumah, 169a): “What are ‘salvations’? This is the

bR

right, as it is written, ‘His right hand saved for Him,’” etc.

What are the “salvations” that fill the cup? The Zohar says they are “the right,” that is, Chesed, as in “His
right hand saved for Him.”
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And in Parshas Bereishis (folio 1) it explains that they are the “five strong leaves that surround the
rose,” which are the five Gevuros; and the point is that they are the five Gevuros sweetened by the
five Chasadim, etc., as explained in the Zohar HaRakia at the beginning of Bereishis, there.
The Zohar’s opening passage speaks of five strong leaves surrounding the rose (the Congregation of Israel,
Malchus), and these are called salvations; they are the five Gevuros (powers of restraint). The Zohar HaRakia

(the Arizal’s commentary on the Zohar) explains that they are Gevuros “sweetened” by the five Chasadim, re-
straint softened by kindness, so both readings meet.

»ra% 1992 57y 7CMn MITI1 77937 wUn ¥7°1 NINaD AT MPOIRT D0 00 R IO 17N
.0°11%°1 NP°A° 119710 KDY IYwIn? Mg

And the matter of the salvation is that Malchus of Atzilus descends to give life to Beriah, Yetzirah
and Asiyah, as it is written, “Her feet go down to death”; therefore it needs the level of “salvations”
to save it, so that there be no nurture of the external forces.

Why does Malchus need “salvation”? Because it goes down to give life to the lower worlds, Beriah, Yetzirah

and Asiyah, and as Proverbs says, “her feet go down to death.” Down there the external forces could draw
nourishment from it, so it needs protection.
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And about this David said, “I will raise the cup of salvations”: that the level of the cup be raised, to
lift it up into Atzilus, where “evil shall not dwell with You.” (And see the Ramaz at the beginning of
Bereishis, who explains that the raising of the cup is to draw down to the level of Malchus from the
five Gevuros of Atik Yomin, etc.)

“I will raise the cup” means raising Malchus back up into Atzilus, where no evil can reach. The Ramaz adds

that raising the cup draws into Malchus from the five Gevuros of Atik Yomin, the innermost level of Keser.
("wwnn?" apparently reads "Pwnns.”)
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And this is the meaning of “from the wellsprings of salvation”: it is the wellspring from which the
salvations are drawn to the cup of blessing, etc., in the manner of what is written elsewhere on the
explanation of “Let us bless” (nevarech) in the blessing of the zimmun, which is as is written in the

Raaya Mehemna, Parshas Bo

So “the wellsprings of salvation” is the spring from which the salvations flow into the cup of blessing. He
compares the word “nevarech” (“let us bless”) of the zimmun, the invitation before Grace after Meals, which
is explained in the Raaya Mehemna (a section of the Zohar).
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(42b), on the matter of source, wellspring and excavation; and this is the level of a pool (berechah),

to which the wellspring that flows from the source is drawn; see there.

The Raaya Mehemna describes a chain of water: the source, the spring that flows from it, and a dug-out pool
(berechah) that collects the spring’s water. Berechah, pool, shares its letters with berachah, blessing.
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And this is “Let us bless” (nevarech): to draw down this level of a pool, to draw from it to the cup of

blessing, which receives from the level of the pool mentioned above.

“Nevarech” is read as drawing that “pool” (berechah) down, so that the cup of blessing can be filled from it.
(The printed "713°771" apparently reads "i13°72,” “pool.”)
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And this is the meaning of “the wellsprings of salvation” (and that is the level of the Yesodos of
Abba and Imma. And as is written in the Zohar) (end of Parshas Balak, 212b, bottom): “‘From the

wellsprings of salvation’: these are Abba and Imma,” etc.,

The “wellsprings of salvation” are the Yesodos (channels of transmission) of Abba and Imma, Chochmah and
Binah. The Zohar at the end of Balak says so explicitly.
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“and all of it is from the deep flowing springs,” etc. And see what is written in the explanation on
[the verse] “There are sixty queens,” on the matter of what is written of the Time to Come, “And a
wellspring shall come forth from the House of G-d and shall water,” etc.

The Zohar adds that all of it comes from “deep flowing springs.” He refers to his explanation of “There are

sixty queens,” which discusses Joel’s prophecy that in the future a spring will flow from G-d’s House and wa-
ter the land.
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For now, when the flow is drawn from the level of “And a river goes forth from Eden,” which is the
level of Binah, then in the descent below it is said, “and from there it separates,” so that it becomes
the level of a “something” (yesh) and a separate thing.

At present the flow comes through “the river that goes forth from Eden,” Binah, and as it descends “it sepa-

rates,” becoming the separate, self-aware existence (yesh) of created things. Binah’s flow can lead to a sense
of separateness.
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But when there will be the revelation of the level of a wellspring, which is the level of “And wisdom
(Chochmah), from nothingness (ayin) it is found,” then it will “water” even the level of “the Valley
of Shittim,” etc.: that below too there will be the revelation of self-nullification (bittul), etc.

In the future the flow will come from the “wellspring,” Chochmah, which Job calls “from nothingness”

(ayin). Then even the lowest place, “the Valley of Shittim,” will be watered: self-nullification (bittul) before
G-d will be revealed even below. ("nn2mM" apparently reads "fmonm.”)
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And from this too will be understood, with added explanation, the matter of the superiority of the
water libation: that it is from the level of a wellspring, the level of Chochmah, which is far higher
and loftier than the wine libation, which is from the level of Binah, the level of “And a river goes
forth,” etc. (And see the Zohar, Part 111, 39a, mentioned above.)

This adds to the reason the water libation is higher: it comes from the “wellspring,” Chochmah, while wine

comes from the “river,” Binah. He refers again to the Zohar on the Kohanim and Levites cited in section 1.
("»2" apparently reads "»’n,” Part II1.)
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And one may also say that “the deep flowing springs” are the two mazalos, “He preserves” (notzer)
and “He cleanses” (venakeh), from which Abba and Imma receive. And according to the Ramaz’s
explanation of “I will raise the cup of salvations,” that the salvations are drawn from the Yesod of
Atik Yomin, which is enclothed in Arich Anpin, if so, the wellsprings of salvation are Atik Yomin
and Arich Anpin, etc.
Two further readings. The “deep springs” may be two of the Thirteen Attributes of Mercy, called mazalos,
“He preserves [kindness]” and “He cleanses,” from which Abba and Imma draw. And by the Ramaz’s reading

of “the cup of salvations,” the salvations come from the Yesod of Atik Yomin enclothed in Arich Anpin, so the
wellsprings would be those two levels of Keser.
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It is further explained there in the Zohar, Balak, that the wellsprings of salvation are Netzach (vic-
tory) and Hod (splendor); and in the Pardes he raised a question on this: how does [the name]
“wellsprings of salvation” pertain to Netzach and Hod? But according to what is written elsewhere
on the matter of “And the Netzach: this is Jerusalem,” this will be understood, etc.

The Zohar in Balak also says the wellsprings are Netzach and Hod, and the Pardes (Pardes Rimonim of Rabbi

Moshe Cordovero) asked what these have to do with “wellsprings of salvation.” He answers briefly: the expla-
nation elsewhere of the Talmud’s “Netzach is Jerusalem” resolves it.
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SECTION 5 - 116

Hakafos and the distance of Chochmah
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Now, according to what was explained above about the water libation, that it was not given to be
written in the Written Torah because it is from the level of sofer, which is above the level of sefer,

as [explained] above,

He recalls the main answer: the water libation could not be written in the Written Torah because it comes
from sofer (Chochmah), which is above sefer (Binah).
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in this way one will further understand the matter of the hakafos on Shemini Atzeres, which were
not written even in the Oral Torah and are only a custom. For

The same principle explains a further step: the hakafos, the circuits with the Torah scrolls on Shemini
Atzeres (in the Diaspora, Simchas Torah), are not recorded even in the Oral Torah; they are only a custom.
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they are the encompassing lights (makifim) of Abba, and therefore they were not given to be written
even in the Oral Torah, which is the level of the inner light of Chochmah (wisdom), etc.

The hakafos draw down the makifim (encompassing lights) of Abba, a level that surrounds Chochmah from
above. The Oral Torah is the inner light of Chochmah, so even it cannot contain what is above it; the practice
remained a custom.
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And something close to this is explained elsewhere, on the matter of the evening prayer being op-
tional: this is because this drawing-down is from a very high place, so high that the arousal from
below does not reach there so much; therefore it is optional, not truly obligatory, for the reason
mentioned above. See the Zohar, Part I, 133a.

A parallel: the Talmud rules that the evening prayer is optional (reshus). This is explained elsewhere as com-

ing from so high a place that human effort from below cannot fully reach it, and so it could not be made a
strict obligation. The Zohar in Chayei Sarah discusses this.
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And one may further say, on the matter of “And you shall draw water with joy,” that there was great
joy at the drawing of the water: this is understood from what is written elsewhere on [the verse] “On
the eighth day, Atzeres,” that the level of Chochmah shines in a state of distance, as it is written, “I
said, ‘Iwill become wise,” but it is far from me.”

A further explanation of the great joy at the water drawing. He first recalls, from his maamar on “On the

eighth day, Atzeres,” that Chochmah by nature shines “from afar”: as King Solomon says, “I said I would be-
come wise, but it is far from me.”
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And this is also the meaning of “And his sister stood from afar,” and it is written, “Say to
Chochmabh, ‘You are my sister.”” And see the Mikdash Melech, Parshas Toldos (142a), on the expla-

nation of “From afar G-d appeared to me.”

More verses that tie Chochmah to distance: Miriam, Moses’ sister, stood “from afar,” and Proverbs calls
Chochmah “my sister.” He also refers to the Mikdash Melech (a commentary on the Zohar) on “From afar
G-d appeared to me.”
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But from the level of Binah (understanding) it is drawn in a state of closeness; and this is “As a man
whom his mother comforts,” etc. Therefore specifically “the mother of the children” is “joyful,” for

joy is the level of revelation, which is drawn specifically from the level of Binah.

Binah, by contrast, comes close, like a mother who comforts her child. That is why joy, which is revelation,
belongs to Binah, “the mother of the children.”
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SECTION 6 - 17-10

How Sukkos brings Chochmah close
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And this is the meaning of “wine that gladdens,” etc. But on the festival of Sukkos the souls of
Israel have the power to draw down the level of Chochmah (wisdom), so that Chochmah too will
shine in a state of closeness and revelation, exactly like Binah (understanding).

That is why wine, Binah, is the one that “gladdens.” On Sukkos, however, the Jewish people are empowered
to bring Chochmabh itself close and revealed, just like Binah, so that Chochmah too gives joy.
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And about this it is said, “A wise son gladdens a father”: specifically “a wise son.” And see on this in
the maamar beginning “On the eighth day, Atzeres.” And this is the matter of the joy of the Beis
HaShoevah: that the level of “living water,” supernal Chochmah (Chochmabh Ila’ah), is drawn in a
state of revelation and closeness, in the manner of “the mother of the children is joyful,” for joy is
revelation.

Proverbs says “a wise son gladdens a father,” and the stress is on “wise”: Chochmabh itself becomes a source

of joy. The Simchas Beis HaShoevah is this: the “living water,” supernal Chochmabh, is revealed and brought

close, and so it brings joy the way Binah does.
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That is, that then the intellect of Abba (mochin d’Abba) is drawn down and revealed as much as the
revelation of the intellect of Imma (mochin d’Imma), etc. And this power comes through the teshu-
vah of Yom Kippur, “before Havayah you shall be purified,” etc.; see there.

On Sukkos mochin d’Abba (the intellect of Chochmah) become as revealed as mochin d’Imma (the intellect

of Binah) usually are. The power for this comes from the teshuvah (return to G-d) of Yom Kippur, of which
the Torah says “before Havayah you shall be purified.”
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That is, through teshuvah one arouses the level of Keser (the Crown), which is above Chochmabh;
and then, through the revelation of Keser in Chochmabh, it is drawn down that Chochmah be in a

state of revelation.

The mechanism: teshuvah reaches Keser, G-d’s will, which is above Chochmah. When Keser shines into
Chochmah, Chochmabh itself comes out into revelation.
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And see what is written on [the verse] “I have gathered my myrrh.” And this is, by way of analogy,
[like] a wise man: when very many new ideas occur to him, he is compelled to reveal a little of his

wisdom,

He refers to his maamar on “I have gathered my myrrh” and gives an analogy: a thinker flooded with many
new ideas at once must let some of them out.
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because he cannot bear the abundance of light. And it is like the matter of what is written elsewhere
on [the verse] “Then your light shall break forth like the dawn,” etc. And see what is written else-

where on [the verse] “I will exalt You, G-d,

The sheer abundance of light is too much to hold in, so it breaks out into revelation. He refers to discussions
on “Then your light shall break forth like the dawn” and on the Psalm “Iwill exalt You, G-d.”
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for You have drawn me up,” etc.; this matter is explained there. And see what is written in Parshas

Shemos, at the end of the maamar beginning “Who gave man a mouth?” And this is the matter of

“And Your pious ones shall sing for joy” in the Zohar, at the beginning of Parshas Vayeitzei (148b).
Further references: to Parshas Shemos (“Who gave man a mouth?”) and to the Zohar at the start of Vayeitzei

on “Your pious ones shall sing for joy.” All describe the same thing: light so great that it must come out into
song and revelation.
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Also, just as teshuvah is the level of “to the far one who has become near,” so through this there is
drawn from above that what is the level of “I said, ‘I will become wise,’ but it is far from me” will
shine in a state of true closeness. And see what is written in the explanation on [the verse] “And I
pleaded,” etc.

A second way teshuvah does this: teshuvah itself turns “the far one” into “the near one,” so it draws from

above the same effect, making Chochmah, normally “far from me,” shine truly close. He refers to his expla-
nation of “And I pleaded” (Va’eschanan).

TR 512 RAORT P RIAW %87 Annw T 1 093w 9325 NTAM 1772 IR121RT 9N

And one may further say: it is explained in the maamar beginning “And you shall tell your son”
that on Yom Tov joy is mentioned, because it is the intellect of Imma (mochin d’Imma), the level of

comprehension;

A third explanation, drawing on his maamar “And you shall tell your son”: the Torah speaks of joy on the fes-

tivals because a festival reflects mochin d’Imma, understanding that can be grasped.
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but on Shabbos, [which is]| the intellect of Abba (mochin d’Abba), which is what is above compre-
hension, joy does not apply, only self-nullification (bittul). And in the same way, [with] the level of
the “clear water” of supernal Chochmah (Chochmah Ila’ah), joy does not apply.

Shabbos reflects mochin d’Abba, which is beyond grasp, so its mode is self-nullification (bittul) rather than

joy. The same is true of the “clear water” of supernal Chochmah: on its own it produces bittul, not joy.
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But through the “Shabbos of complete rest” of Yom Kippur, which is a level above Shabbos and
above supernal Chochmah, therefore it is drawn down on Sukkos that Chochmah shine in close-
ness, in the level of comprehension; and therefore there was joy at the water libation.

Yom Kippur is called “a Shabbos of complete rest,” a level higher than Shabbos and higher than Chochmah.

Drawing from there, Sukkos makes Chochmah shine close and graspable, and so the water libation could be
joyful.
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And it is a joy that is in the level of self-nullification (bittul), in the manner of what is written at the
end of the maamar beginning “And it came to pass, when Pharaoh sent,” regarding “And [G-d] did

not lead them,” etc., on the matter of the land of Canaan.

The joy of the water drawing is a joy of bittul, not a self-satisfied joy. He refers to the end of the maamar on
“When Pharaoh sent the people,” on G-d not leading them by way of the land of the Philistines, and the mat-
ter of the land of Canaan.
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And therefore this is “the wellsprings of salvation”: that there be no nurture of the external forces,

for Chochmah (wisdom) repels them, and so [does] the joy that is in the level of bittul, etc.

This closes the circle with the verse’s last words, “the wellsprings of salvation”: salvation means that the ex-
ternal forces draw no nourishment (as in section 3). Chochmah, whose nature is bittul, repels them, and so
does a joy rooted in bittul.

IN ONE’'S AVODAH

In a person’s own service of G-d, Chochmah and Binah must always work together: the insight (“water”) has
to be drawn “with joy,” through understanding, or it cannot last. The teshuvah of Yom Kippur gives the
power to make even what is beyond understanding shine close on Sukkos, and the right joy is one of self-

nullification (bittul), which keeps away the forces of concealment.

QUESTIONS FOR DISCUSSION

1. Why does the maamar say that anything that can be put into letters belongs to Binah? What does this im-
ply about the difference between the Written and the Oral Torah?

2. Wine is linked with the Levites’ song and water with the Kohanim'’s silence. Why is the silent level the
higher one?

3. If Chochmah by nature brings bittul and not joy, how can the water drawing be the greatest joy of the year?
4. What role does the teshuvah of Yom Kippur play in the joy of Sukkos, according to the maamar?

5. How does a “joy of bittul” differ from ordinary joy, and why does it keep the external forces away?
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FOR CHILDREN - AGES 9-13

For the children at the table

Wine, water and the joy of Sukkos

THE BIG IDEA

Water stands for wisdom that is higher than words, and on Sukkos, through the teshuvah
of Yom Kippur, even this faraway wisdom comes close and brings the greatest joy.

All year, wine was poured on the altar, and the Written Torah says so clearly. On Sukkos they also
poured water, but the Written Torah never writes this; it is a law given to Moshe at Sinai. Why? The
maamar explains that wine is Binah, understanding. When we finally understand something, what
was hidden comes out into the open, and that is what joy is. The Levites sang over the wine. Water
is Chochmah, wisdom: the first spark of an idea, before it has words. Water flows downward quietly,
like the Kohanim, whose service was done in silence. The Written Torah is made of letters, and let-
ters belong to understanding, so the wine could be written in it. The water, which is above letters,
stayed in the Oral Torah. The verse says “draw water with joy”: wisdom must be joined with under-
standing. Usually Chochmah feels far away and makes a person humble rather than happy. But the
teshuvah of Yom Kippur, returning to G-d, reaches higher than wisdom itself, so on Sukkos this

wisdom comes close. That is why drawing the water brought the greatest joy of all.
THE MASHAL

When a person is glad about something, his joy can stay hidden inside him, so that others do not
see it. But when he is glad about something very greatly, he cannot hold it in: he sings, dances with
his feet and claps his hands. So all year our joy in G-d stays inside us, but on Sukkos the light of joy

is so great that it breaks out for every eye to see.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does truly understanding something bring a person joy?

2. The verse says “And you shall draw water with joy.” What does it mean to draw the water of wis-
dom with the joy of understanding?

3. What is one thing you are learning this week that you can work to understand well, so that it be-

comes a joy for you?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1 5 The Talmud lists the water libation among the laws given
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The note records that a transcript of this maamar by the
Mitteler Rebbe is printed there, and that the maamar was
said on the night after Shabbos Chol HaMoed Sukkos 5565
(1804).
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Kehot’s note points to Sukkah 50b:1 for these words.
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Gemara: It was stated: Rav Judah and R. Ina: One of them
taught Shoevah and the other taught Hashuvah Mar Zutra
said: He who teaches, Shoevah is not in error, and he who
teaches Hashuvah is not in error. He who teaches Shoevah is
not in error, since it is written, “And you shall draw water in
joy” (Isaiah 12:3) and he who teaches Hashuvah is not in er-
ror, since R. Nahman stated: It is an important mitzvah, dat-
ing from the very creation.
William Davidson, Vocalized Aramaic (CC-BY-NC) « Daf Shevui (CCO)

Kehot’s note points to Sukkah 48b:4 for these words.
Sukkah 48b:4"7:2 1”1 1210
1102 07 DNIXTY X VAT KPY 31V 220 23] NI
Riaby|
GEMARA. From where do we know this? R. Ena said, As the

verse says, “You shall draw water with rejoicing” (Isaiah

12:3).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
Isaiah’s prophecy of joy in the days of redemption; the
Sages connected it to the Sukkos water drawing, and the
maamar interprets each of its words.

Isaiah 12:3°2:27y71°yw°
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Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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orally to Moses at Sinai.
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And the rabbis from where to they derive [the law of the wil-

low] for the Temple? They learned a received tradition; for

R. Asi said in the name of R. Yohanan, the laws of ten plants,

the aravah and the water libation—are all a halakhah from

Moses from Sinai.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

A second Talmudic statement that the water libation is a
law given to Moses at Sinai.
Zevachim 110b:61:2 >"p 0°nat
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Cited by the Kehot note: the water libation is listed with
the willow among the laws given to Moses at Sinai.
Sukkah 44a:5°1:X 771 1210
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According to whom? If you will say, According to Abba
Shaul,did he not say: It is written, “willows of the brook” im-
plying two, one referring to the [aravah in the] lulav and the
other to [the aravah for use in] the Temple? If you will say it
is according to the rabbis, did they not have it as an accept-
ed tradition, since R. Assi said in the name of R. Yohanan
who said it in the name of R. Nehunya of the Valley of Beth
Hovartan: The laws of the ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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The Talmud’s discussion of where the water libation is
hinted at in the Torah’s verses, cited by the Kehot note;
this is the “support on a verse” the Alter Rebbe mentions.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
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In Jotham’s parable the vine refuses to leave its wine,
which gladdens G-d and men. The Alter Rebbe reads this
as Binah revealing G-dliness to people.
Judges 9:132:'v DWW
D22 DY DP2K Mol *winTNK 007 1937 077 TeKn
:078Y777Y Y17
And the vine said unto them: Should I leave my wine, which

cheereth G-d and man, and go to hold sway over the trees?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“A joyful mother of children”; Kabbalah reads “the moth-
er” as Binah, and so links Binah with joy.

Psalms 113:9°0:3”°p 0°9°1n
:HQ'H’?’?U nnn 0°13770X N°27 N7RY PN
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the Levite, he shall perform the service”; the word
“hu” (he) is read as the hidden level the Levites draw into
revelation.

Numbers 18:23372:11”> 72712
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But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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An explanation of the Zohar’s teaching that “He” (hu)
refers to Atika.
KEHOT'S NOTE
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The Zohar’s teaching that “He” (hu) refers to Atika, the
concealed level; the Kehot note gives this location.

Zohar, Korach 8:37-41x"n-1"5:n1 9P ,3mn 980

At the moment when the day was about to be sanctified the
spirits of the demons issued forth, but the day was sanctified
before their bodies were created, and so the world was left
deficient. When Israel were sanctified and all their grades
completed with the Levites on the left side, then this defi-
ciency of the world on the left side was made good, and all
was then subordinated to the right and the world was freed
from defect. Hence it says “the Levite shall do”, i.e. “make”
or “complete”. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

7393 912 R 1O Y OIIN 1w Pwn

An encyclopedic collection of Chassidic teachings; the en-
try on wine gathers sources on wine as Binah and the
Levites’ song.

Zohar III, 127ax ,13p »mt
KEHOT'S NOTE
NOY0 10 7Y 3789 M°RT — D’UW"?H 980 AR KR L1 A7’ ARA

393 912 RITW 17°1 2y DOIRIN 1w PR

The Kehot note refers here for the Levites’ song over the
wine and its connection to Binah.

Zohar, Nasso 13:137—15:1457[”73[7:1”15—1”'??:1”’ Kw1,9717 720

We have been taught: Whoever has attained the degree of
grace is designated “angel” of the L-rd of hosts, as we read:
“For the priest’s lips should keep knowledge, and they
should seek the law at his mouth; for he is the angel of the
L-rd of hosts” (Malachi 2, 7). Wherewith did the priest merit
to be called “angel of the L-rd of hosts”?’ Said R. Judah: ‘As
the angel of the L-rd of hosts is a priest on high, so is the
priest below an angel of the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

12 17 0132

“Wine enters, a secret comes out”: the Talmud’s wordplay
(the numerical value of yayin equals that of sod, secret),
used here for wine revealing what is hidden.
Sanhedrin 38ax n” 177110
KEHOT'S NOTE
XM 17170

PWS IR 71772

The maamar the Alter Rebbe points to for more on “And
the Levite, he shall perform the service.”
KEHOT'S NOTE
.3 ,20 R™MN

T 9 T2

The maamar that explains “hu” (He) in “He made us.”
KEHOT'S NOTE
.2,R%R"MN
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That maamar opens by explaining that G-d both fills all
worlds and encompasses them, the same pair named here;
it discusses how the light is too much for the vessels to
contain.
KEHOT'S NOTE
.2,ma mpY

o°oann Ay 172

Explains “flowing with milk and honey” as light so abun-
dant that the vessels cannot conceal it, the image used
here for Sukkos joy.

KEHOT'S NOTE

7,00 o ooy

The Mishnah describing the water libation: the golden
flask filled at the Shiloach and the two silver bowls, the
western one for water.

Mishnah Sukkah 4:9'v:7 120 mwn
™ KPmn M7 0737 NYRY npin 2m PY nemivy LTED oonn i)
191 W322 7Y AYRDY WM WA 070 Iyw? 13 .niven
P 770 PY IR 1TINY °27 0% 17 932 DY 0°hn0 1w, ioRn)
JPRT TRDN I PRI AR 170 IEn DR PNWR PV KPR
072 2% 22790 .NAR 123 1793 DI MY °T ,pT TR Nayn TR
RE?,0°0 2% 707 172 201 177 9% TN 000 PW Iy .1 2w o
< 292X 17 01
How are the water libations done? A golden flask, that could
hold three logim [a measure], was filled from the Shiloach
[spring]. When they would arrive [with it] at the Gate of
Water, they would blow a tekiyah, and a teruah, and a
tekiyah. He [the priest] would then ascended the ramp [of
the altar], and turned to his left; two silver basins were there.
Rabbi Yehudah says: they were [made] of plaster, but their
surfaces would darken from the wine. And they had perfora-
tions [at their bases] like two ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

"D o W vanyn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LB Iwn T P98 100

11221 12 K17 Q%127 710°1

A long series of maamarim that develops the water liba-
tion as Chochmah.
KEHOT'S NOTE
.0”DN ONARW 7177 .7PKY 13 PID 197N 1991 Jwnn X7
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The High Priest offers first and takes his portion first; the
Alter Rebbe reads this as the flow of blessing reaching him
first.
Yoma 14a:3’3:X 77> XY
,710pT IR PLRMY L,0T7 DR P X DR nyav 5; »inn
OX 0°1°7 22 IR 2377 NRY WRIT NN 271pm7 ,NiN30 DR 200m
PPm PuiN WRN2 PP 2Mpn i3 TR L2 — 2pa? 131
WRI2
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.[3] .3°12 R (R”YD ,1hP) R”MI2Y .(R”YD,20) O"772°Y .X 77 RRY

wN12 pon P
Cited in the Kehot note: the Kohanim are given prece-
dence, including taking the first portion.
Nedarim 62a:1227:X 270 0°7T2
*2 10 X3 12T RIS WP I RINI? AP MW X2 MK
JURI2 P0I 10D I — 71T 033 T 737 2 2°NDT RY™I2 KN
DX 3 AAYIRY” :2°N0T 717 RIM 1791 .WKI2 Pvi1 0dn 1o Ax
— "IAYTRY (ORYRY? 220 23T XM VAR KA PRRK () on?
IRV 127 237

William Davidson, Vocalized Aramaic (CC-BY-NC)

TPW2 DOREP W Voya B
The Mishnah: animals that wear a chain (shir) may go out
with it on Shabbos. The Alter Rebbe plays on shir as song,
the Levites’ service.
Shabbat 51b:8-10"-"11:2 X”1 naw
122101 TR P W2 PIURN YU PREP YWD 282 O
RAPRI :MIT 92 92 727 MWK 770003 PRI KD Cnd nipna
IR 20 W — UKIIIB2 DOPTNZY XPNBT NERIR DTN
XP1BT 302 K7 X720

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2 ,X1naw

TN PRy 1PN

The Levites are to be joined to Aaron and serve him, show-
ing that the Kohanim rank above the Levites.

Numbers 18:2°2:17° 72712

TN PPY NP ADR 1T P LIY N2 AV PRI 0N

DT 27K °397 0K 330 1N

And thy brethren also, the tribe of Levi, the tribe of thy fa-

ther, bring thou near with thee, that they may be joined unto

thee, and minister unto thee, thou and thy sons with thee

being before the tent of the testimony.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,17 922
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28 NNUM oA WYTPT 2R on
Living water is placed with the ashes of the red heifer to
make the waters of purification.

Numbers 19:171>:1”> 7272

©29379K 0771 070 12 TD1) IR N9IY DM KuY? N
And for the unclean they shall take of the ashes of the burn-
ing of the purification from sin, and running water shall be

put thereto in avessel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

29 D173 WYna DUIDINT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n372

30 | The Zohar in Shemini: wine comes from the side of the
Levites, and the Kohen’s side is clear, shining water.

Zohar, Shmini 5:59-6:70°y:1-171:71 *1°nw 9717 790
The truth is that wine rejoices at first and saddens after-
wards, and the priest must be glad throughout. Also wine is
of the side of the Levites, but the side of the priests is pure
and clear water.’
The Zohar; London, Soncino Press, 1933 (Public Domain)

31 T72 °Nnwl 273N

“And I will make your windows of kadkod”; a maamar on

this verse also treats the difference between these levels.
Isaiah 54:122™:71°117°yWw°

PRITAIRY T21237220 NIRR V12K T TOUnY 1572 At
And Iwill make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

32 AR P RN 1Inn v

An earlier passage in Likkutei Torah that also discusses
the Torah as the Names of G-d, with further sources.

Zohar III, 19ax ,v°> »mt
KEHOT'S NOTE

,Y) 0MI°Ea B*Y 2,707 LK L,DIP .2 ,0D LR LU 2T LR TP 2711 IRA
o] .2

33 NN RPN P

The early Sages were called soferim because they counted
all the letters of the Torah.

Kiddushin 30a:118":X *2 1217

neRiRG 95 0pio POY ,»0°IDI0Y DUNWRT NI 79D

790 PY NIk DY 1RO TNt RY :0vniR PO, n7inaw

.0°08 DY - *mpanmy” .nin BY 1hRn - v whT .mie

1927 DN RIMY .07PAN 2Y IR0 YT 1Y - PR T a0
.0°P1027 PR - "1y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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34 N201D FYOAIT 1NN AMRT2 U8 MK B

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L1770 ,77°YA0 TV YW

35 | The engraving of the High Priest’s gold plate; a maamar
on this verse explains why letters belong to Binah.
Exodus 28:36177:1"5 mnw
M2 WP 0NN MRS 1Y NAADY 1IAY I 7% Y3
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

36 (@1 77 5Ap™) A wres

The same Zohar passage on Binah as a Torah scroll is cited
there too.
KEHOT'S NOTE
7,01 0pn e Yo 0anon

37 NP23 AP2nn RN9INT

“The Torah comes forth from Chochmah”: the Zohar’s
teaching, given in the Kehot note, which the Alter Rebbe
reconciles with the Written Torah being Binah.

Zohar II, 121ax ,xop 27mt

Zohar III, 81ax ,xD 3’mt
KEHOT'S NOTE
RLRD AT LKL TR QW AR LK L,ROP 27

38 7392 Sy oowRn
“Fifty gates of understanding were created in the world”:
the source for the fifty gates of Binah.

Rosh Hashanah 21b:11-12277-8”>:2 X”2 Mw wX9

W3 17101 ,07993 K123 1P WY DOWRN K T .2KmES 17

NPT Wpar DORphRR LYN 1T0Nm” MRIY TOX 100 ,wn?

TIRKY P1P N2 N%? ,AYnD NP N2 Wpa — "R 2137 Kiznh
JIYna DRI 7Y X221 0p K9)” — PNnR 727 2w nY” 90

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2,80 M

39 B 1A RO BYYARIM

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”‘?N nn2) ANTPN21™”N IR7

40 TN T0° non2a

“Havayah founded the earth with wisdom, established the
heavens with understanding”: read as the Oral Torah
(earth) rooted in Chochmah and the Written Torah (heav-
en) in Binah.

Proverbs 3:19v™:3 “own
131203 D’?_:Ty 1293 TARTTO? A2 1
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46

The L-RD by wisdom founded the earth; By understanding
He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.00 ,100wn

B NI

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.17IP0 LR NIR RVR1A

5537 01T PN ORDD DORwn

The verse on which another maamar explains the relation
of heaven and earth to the two Torahs.

Isaiah 66:1°X:1"0 17 yw°

213N MWK M3 MUK X 0T PINT) KO3 DUwn M K 1

SNMIR 0IPR MR

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”D0 170w n”ya
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
L[3] .77 IRD 127 MY ,2790 YUUAR *D *w 13187 07PN NRDPY 01972

51 °P1 11°2 onaw
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.1700 ,7 NIR R”RN

T RT3 9IN XY

“He forms light and creates darkness”: Yetzirah is linked
to light (revelation) and Beriah to darkness (concealment).

Isaiah 45:771:7n 70y

PR 1Y 1 23R Y7 X7921 0I9W Y qwn X7921 9iK 13D
I form the light, and create darkness; I make peace, and cre-
ate evil; I am the L-RD, that doeth all these things.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 oy

M9IND 72wn2

“Darkness is as light” to G-d: before Atzilus, concealment
and revelation are equal.

Psalms 139:1227:17%p 0°%°1in
1IN 12°WND PR 012 19721 Tan YRS qwnT0)
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.27 ,19p 0°2nn
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“Your love is better than wine”: the verse on which the

Midrash builds its teaching about the words of the Scribes.
Song of Songs 1:2°2:°X 0°°wi W

770 P77 0221073 IR MPPWan "IpY”

Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

%P M9

The east wind that divided the sea; ruach kadim is read as
coming from the “Primordial One” above the order of
worlds.

Exodus 14:21875:7" mnw
KEHOT'S NOTE

R, v

mwass o0 men

“He turned the sea into dry land”: from above the order of

worlds, hidden (sea) and revealed (land) are
interchangeable.

Psalms 66:6":1"0 0°7°11n
127 7R] 09 Y313 1129 1732 1Y 02 79T
He turned the sea into dry land; They went through the river

on foot; There let us rejoice in Him!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,00 2%%0n

0”7 vy oAy
The Talmud’s version of the same teaching, which the
Kehot note also cites.
Avodah Zarah 35a:6":X 7177 171 1712y
M7 27 RDK 7D 271 TTT 0°210 097 OR1 L10) NN 1277 N0
,071y P¥ 91937 :XIT 702 WiTRT 197 DRI NOID MINK K
LR BY AR AN 7737 127 Yy 002y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

;1) MR PPy R LA Y AR L(2) T 02 00 BYY R U
o] ey (R

7790 W 719°R AN 0920 12T Oy oAy
The Midrash: the words of the Scribes are dearer than the

wine of the Torah. The Alter Rebbe reads “Scribes” as

Chochmah and “wine of the Torah” as Binah.

Shir HaShirim Rabbah 1:8-9'0-1iX 1127 0w W
17 T0R2 RIM (37,30 21°K) O°BD °37 W7 ,7YID "2312 °NOTY ...
MM WRRY R 2127 2Y W7 PR 02 K2 927 UM 1T 100
TMRY "R 2127 2Y WY XPY 008D 177 RIpY °37 17 K .07
(X ,1 1°YR°) 2°02 19,1772 DM NpR3 P3v CR? ,0%iva oM
1°2 WIDRY XD 11270 227 N LX) 07 XD DY 290 1 NY RN
11170 179y 0vTRIY DY RIX 93 :(0°,23 R 0°5%n) 070 Ann
... K21 ,7T2yn? DRniy w2 201, ioKnm
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“If you do not know, fairest among women, go out in the
footsteps of the flock, and herd your kids by the tents of the
shepherds” (Song of Songs 1:8). “Go out in the footsteps of
[be’ikvei] the flock.” Rabbi Eliezer, Rabbi Akiva, and the
Rabbis, Rabbi Eliezer says: From the coal-baked loaf that the
Israelites took in their hands from Egypt, from which they
ate for thirty-one days, as Rabbi Shila said: You know that
there were sixty-two meals for the Israelites from this coal-
baked loaf, [you know] what ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
52 | Sefer Yetzirah’s opening: the world was created through
sefer, sofer and sippur, which the Alter Rebbe maps onto
Chochmah, Binah and speech.

Sefer Yetzirah 1:1°X:’X 77°%° 700

5RIw° opPR NIR2L T 70 PP T30 MR Macni 0onwy oowhwa

0377 7Y 199 XY 07 1AM 0IN7 0TY DR 09 79m) 0% 09poR
:71907 7901 7802 07190 AWHW MY DR K121 1MW WIT

Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;7829) Sippur
7120; and 3) Sapher 180 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor

Kalisch. New York, 1877 (Public Domain)
53 912°91 9201 92702 . . °’D2 AN1aR

The other transcript of this maamar (listed in the note on
the opening words), cited here for the sofer, sefer and sip-
pur passage.

Zohar II, 137b2 1op 27m
KEHOT’'S NOTE
DY Y O°R°23 PITTR 2R LTIP 2,190 2701 IR LR RPD D

54 71257 512 R 719907 72WnM N3 1% RO 7007

The Tzemach Tzedek refers there to this passage on sefer
as thought (Binah) and sippur as speech.
KEHOT'S NOTE
JIRDD 17981 PNIR Y 119737 RN D NYING

55 | The Zohar in Tetzaveh on the fifty days from the Exodus to
Sinai.

Zohar, Tetzaveh 7:64-9:7327y:"0-770:"t MXN 7711 120

PARAGRAPH 3

56 1127 oman NI MR N
“By the word of G-d the heavens were made”: creation
comes through divine speech.

Psalms 33:6":3"% 0°%°1n

:ng;r’v; R MWy 0oY N 1272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/sukkos/

(275 PyWwea) YW 21°Ynn WY 0°n DNARW
1,32 0°5nn fxn

57 =210 K 1101 onan
“Where is the sofer (scribe)?”: the Alter Rebbe uses the
verse for Chochmah as the level called sofer.

Isaiah 33:187”:37% 11°yw°
KEHOT'S NOTE
.2,10 1779 PUARAD 07w 0P AR L0 a0 oy

58 7RannRwY . . X932 NOWNA2

“In the beginning He created”: reishis is read as
Chochmah, the first stage from which creation is drawn.
Genesis 1: XX N°wX12
PRI NRY DOWD DR 0°PPK K12 NOURI2
In the beginning G-d created the heaven and the earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,X N°WRI2 "N

59 112°7 512 R 719901 72wnm N3 1192 RO 1007

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
JIR95 PR APANK Y 19727 NRN D N7MIRA

PARAGRAPH 4

60 29910 *127 °Py 0vany
The Midrash that the words of the Scribes are dearer than

the wine of the Torah, now explained as Chochmah above

Binah.
Shir HaShirim Rabbah 1:8°11:’k 7127 2°9°wi1 "W
IR YUK "27 13270 RPPY "2 YUK 027 ,INED "2p¥2 77 KY
SO TN DY T 123N DYIER O3 YRR 203w T
TR PXIT? PIY YT AR NITIY0 DAY DWW KUY °27 KT
:(10 ,3y 0°91N) 22037 RIT KT ,2PY32 02 077 IRV "R R L4t
;7132 *3¥2 DK "RDRAW Rm TR KIPPY 727 PN 12 N0D T
won? K2 oni® 07107 190 M (R ,3 Mnw) 90K ART 11 PR7

LR R YT AR 0N YT TRy

“If you do not know, fairest among women, go out in the
footsteps of the flock, and herd your kids by the tents of the
shepherds” (Song of Songs 1:8). “Go out in the footsteps of
[be’ikvei] the flock.” Rabbi Eliezer, Rabbi Akiva, and the
Rabbis, Rabbi Eliezer says: From the coal-baked loaf that the
Israelites took in their hands from Egypt, from which they
ate for thirty-one days, as Rabbi Shila said: You know that
there were sixty-two meals for the Israelites from this coal-
baked loaf, [you know] what ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

61 9210 N 7772 WURN

The maamar that explains sofer as Chochmah, above
sefer.
KEHOT'S NOTE
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That passage explains “the words of the Scribes are dearer
than the wine of the Torah” through sefer, sofer and sip-
pur, and itself refers to a maamar on “And you shall draw
water with joy.” There the sofer is set above the sefer as the
Oral Torah above the Written Torah.

Song of Songs 7:1’R:"t *°wi 1w
NPNRD MR NN T2 I O NN N 1w

LI
Return, return, O Shulammite; Return, return, that we may
look upon thee. What will ye see in the Shulammite? As it
were a dance of two companies.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,00 0w IR LIRDD 18R DY LK L1 R TapY

1°¥9 190 87 3”0
One of the Zohar passages the Kehot note gives for
Chochmah and Binah as “two companions that never
part.”
Zohar II, 56ax ,11 27m

Zohar III, 4ax ,7 2°m
KEHOT'S NOTE

L[3] .Y LR B PPV R LT ALK LN 27 IR

1°¥°7 170 an 2N
A further Zohar source for the same phrase, given in the
Kehot note.
Zohar, Beshalach 18:262-19:274-2707:1” n>w2 ,7M7 720
Y07
W2 2% QNN
Read here as “water” (Chochmah) drawn “with joy”
(Binah), joining the two.
Isaiah 12:3°2:27 71°yw°
YT PyRn 11 07nTonaRYy
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

2791912 19300° 2

A later series of maamarim that develops how the water
drawing joins Chochmah and Binah.
KEHOT'S NOTE
ST9ORY 1P 7Y 1790 — 11931 wnna R

The opening of Parshas Re’eh; the maamar on it discusses
the need for Chochmah and Binah together in divine
service.
Deuteronomy 11:26173:8” 0°127
:Ti77P1 1373 BT 02297 103 "3 X
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Where the image of “a point in its palace” is explained.

KEHOT'S NOTE
.[3] 3 (%7 277) [2732 Y]

ovn Y™

“Know this day”: the verse of another maamar cited for
the same theme.
Deuteronomy 4:39v”5:*7 0°727
“2y) 2ymn DOMW2 DO KT M 3 7237°0K NIWM 0T DYT)
STIY TR NN PIRT
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

219p% PN DR oY

“Peace, peace to the far and to the near”, discussed in that

maamar.

Isaiah 57:19v™:1"1 1 yw°

Havayah 9ng 219p2) pin? Divw oidy oonot 221 X792
JPNRET

Peace, peace, to him that is far off and to him that is near,

Saith the L-RD that createth the fruit of the lips; And I will

heal him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D970 D°237R AWYn SWAR

The Mishnah’s description of the pious and the men of
deeds dancing with torches at the Simchas Beis
HaShoevah.
Sukkah 51a:16-171"°-1"0:X R”1 11210
VIR SPYRER YT IR TP OIS 0IR Ko! ..
LRI NP2 2IRM APRD APRY D292 I8 10 KDY PROR TR
D702 1>TRIN ) YR “WIRY 0°7°0n
Mishnah: They said: he who has not seen the Simchat Bet
Hashoevah has never seen rejoicing in his life 1) At the con-
clusion of the first festival day of Sukkot they descended to
the Women’s Court (Ezrat Nashim) and they would make
there a great enactment. 2) And golden candlesticks were
there, and four golden bowls on the top of each of them and
four ladders to each, and four youths drawn from the young
priests, and in their hands there were jars of oil containing
one hundred and twenty ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
XK1 190

Y72IYNR NPPTYNND
Cited by the Kehot note for the principle that an arousal
from below brings an arousal from above.

Zohar I, 239ba 057 x7mt
KEHOT'S NOTE
.2,197 R*1 IR
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73

74

75

76

77

NWN Myws 012
“I will raise the cup of salvations”: read as raising
Malchus, the cup, into Atzilus.
Psalms 116:133:1"vp 0°%°11n
:RIPK T DY KRR NIYIL-0I3
I will lift up the cup of salvation, And call upon the name of

the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

XD DO 1N 91N DN
Hillel’s words at the Simchas Beis HaShoevah, which the
Zohar reads as the Shechinah’s “I.”
Sukkah 53a:3":X 3”1 71210
IV °3 NI Mt WD IR P90 7Y vy 1 an
0 RIT XD "M — IRD PR OXY LIRD 957 — IND "IK OX 1D NN
5X X2 OX ONAR NI9°79n 231 OW — IR CIRY Dipn 1D IR
K2R K7 228 — °1°2 2% X2n KD 70K OX ,70°2 PR RaX %I — °no2
TER NI RY DX T WK DIPRD 2227 WKV 073 N
SRR
It was taught: They said about Hillel the Elder that when he
used to rejoice at the Simchat Bet Hashoevah, he used to
say: If I am here, everyone is here; but if I am not here, who
is here?’ He also used to say: “To the place that I love, there
my feet take me. If you will come into my House, I will come
into your house. If you will not come to my House, I will not

come to your house, as it is said, “In every ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

1017 1% Y
“His right hand has saved for Him”, one of the verses the
Kehot note gives for the Zohar’s quotation.
Psalms 98:1’X:11”% 0°7°1n
yin w2 9Ny RN Ny NikDDITD Wi Y NP 1Y inm
TR
A Psalm. O sing unto the L-RD a new song; For He hath
done marvellous things; His right hand, and His holy arm,
hath wrought salvation for Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
1397 3% Y

“Your right hand can save you”, the other verse the Kehot
note gives.

Job 40:1477n 2R
737 77 YTIND ITIX 73K DN
Then will I also confess unto thee That thine own right hand

can save thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MWW 1IM0T RPN POy wan

The Zohar’s opening: five strong leaves surround the rose,
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and they are called salvations.

Zohar, Introduction 1:1-2:4°7:’2-°R R 11NTPI 7717 190

The second mention of Elohim is separated from the third
by five words, representing the five strong leaves that sur-
round the lily, symbolic of the five ways of salvation which
are the “five gates”. This is alluded to in the verse “I will lift
up the cup of salvation” (Ps. 116, 13). This is the “cup of
benediction”,which has to be raised by five fingers and no
more, after the model of the lily, which rests on five strong
leaves in the shape of five fingers. Thus the lily is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

MR M7 b

“Her feet go down to death”: said of Malchus descending
into the lower worlds.
Proverbs 5:5°7:11 "own
301 PT9E PINY N NATY N
Her feet go down to death; Her steps take hold on the

nether-world;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

el PR

“Evil shall not dwell with You”: in Atzilus there is no hold

for evil.
Psalms 5:571:'71 0°2°71n
¥ T KD AR YYYENTOR K2 0D
For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N™IN PR IYIWOn S3ynn (2790 27017 PR 00)

The Zohar at the end of Balak: the wellsprings of salvation
are Abba and Imma, from deep flowing springs; it also
mentions Netzach and Hod.

Zohar, Balak 46:497-47:507tpn:1"n-1"3n:1"n P'?J ,1T1 980

They then teach him enchantments and divinations and he
remains with them fifty days. When the time comes for him
to depart the small creature and the beasts go before him till
he emerges from the mountains and from the thick dark-
ness. When Balaam came to them, he informed them of
what had happened and he sought means of assailing Israel
so as to bring them back to Egypt, but G-d confounded all
his wisdom. Now, too, when he saw that he could not harm
Israel, without waiting to be ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

nmobn man oww
The verse of the maamar referred to for the future revela-
tion of the wellspring.
Song of Songs 6:8°11:" 0*1° Wi W
1807 TR NNy D°WI2°B 0°InWA NiSYn nn 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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84
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PWM KXY 17 N%an 1Pym

The prophecy that a spring will come from G-d’s House
and water the Valley of Shittim.
Joel 4:1877:7 ory
P*BX"231 277 3970 Ny ©°0Y DU I9W N O3 M)
Haioligy] 50;'11&5 R R0 0020 1Pym o) ’D?j hchy
And it shall come to pass in that day, That the mountains
shall drop down sweet wine, And the hills shall flow with
milk, And all the brooks of Judah shall flow with waters; And
a fountain shall come forth of the house of the L-RD, And
shall water the valley of Shittim.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1772 R¥1° 9N

“A river goes forth from Eden... and from there it sepa-

rates”: the river is Binah, whose flow leads to

separateness.
Genesis 2:10™:°2 n°wX12
DOWRT YWY T T2 DY 1307NK WP 1T RY )
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NXnn 1°Rn 7Ronm

“Wisdom, from where (me’ayin) is it found?” read as
“from nothingness”: Chochmah is the level of ayin, of
bittul.
Job 28:1227:1173 21K
P2 DI 71K KRR TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

P31 8N

Two of the Thirteen Attributes of Mercy, “He preserves
kindness” and “He cleanses,” read here as the deep
springs.
Exodus 34:7°1:77% mnw
niaK 711y TPR Tp27 XY R NXLM YYD 19y Kird 0°DPKY 017 13
:0°Y277291 DWRY0Y 0012 12771 07277y
keeping mercy unto the thousandth generation, forgiving
iniquity and transgression and sin; and that will by no
means clear the guilty; visiting the iniquity of the fathers
upon the children, and upon the children’s children, unto
the third and unto the fourth generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

U910 1T A

The Talmud’s reading of “and the Netzach” as Jerusalem,
which the Alter Rebbe says explains why Netzach and Hod
are wellsprings.

Berakhot 58a:171>:X 1”1 n1>72
D2 Ny W — NPT N 777 RIPY 2T ARYR KD RO7INR2
.ﬂ'lm mn it — “naRang” .nﬁi:; non it — 7122017 .70
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W'[P?:ﬂ nait— ”'ﬁ:‘lm” .D?'_?T?ﬂ? it — “nim”
In a Baraita it is taught in the name of R. 'Akiba : "Thine, O
L-rd, is the greatness" — that refers to the division of the
Red Sea. "And the power" — that refers to the smiting of the
first-born. "And the glory" — that refers to the giving of the
Torah, "And the victory" — that refers to Jerusalem. "And
the majesty" — that refers to the Temple.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Kehot’s note points to Zohar, Terumah 79:781-80:791 for
these words.

Zohar, Terumah 79:781-80:791-X”2wn:v”y 11N AT 190
R”Zwn:’n
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The Rema’s gloss records the custom of circling the bimah

with the Torah scrolls on Simchas Torah; the Kehot note
cites it for the hakafos being a custom.

Shulchan Arukh, Orach Chayim 669:10n X 11y 1n2w
R:©”0°N

0°IR WOT AR AN TV DY AR TIN0 0707 um Ty ...
A2 [MAvP M °37n] 0P X 0on TnPn XTI
M7 180 1w pA Ond PRY DIpRa [Y77] want PR XMp e
AP PANM NWRI2 MY 15737 DRN ANWRI2 PP
190 AYLW 1°¥aT Dpn DO Py 191 O W 1Iyd nwRan

:(2103 R¥R) O°NW P71 072 PRI MMNN

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

mMwA n°a7y nven
The Talmud’s ruling that the evening prayer is optional.
Berakhot 27b:14-151"0-77>:2 1”3 M>72
N7ON PRIMY MY 7T 37 IWRT MY N°21Y NPDA ,IDRT INND
23R MR MY IR YT 2271 ,7230 nIR PROona 127 :n02y
MW NG 127D 17 WK KIT) AN MWIRG 1372 71970
npon :f? My .y °21 10 XY TN TN Ny N2 1)
DY AP TR 271297 IR MY n°ay
It is in accord with him who declared that the evening-
Tefillah is voluntary; for Rab Judah said in the name of
Samuel: As for the evemng-Tefillah, Rabban Gamaliel de-
clares it to be obligatory, but R. Joshua declares it to be vol-
untary. Abbai said : The Halakah is in agreement with him
who declares it to be obligatory ; but Raba said : The
Halakah is in agreement with him who declares it to be vol-
untary. Our Rabbis have taught : It happened that a disciple

came before R. Joshua and ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Zohar in Chayei Sarah on why the evening prayer, in-
stituted by Yaakov, is optional.

Zohar, Chayei Sara 23:232-2433"1n1-2797:3” 7w *°1 7711 700

21 DA%y "R ora

The verse of the Shemini Atzeres maamar referred to here.
Numbers 29:357177:1"3 72712

AyN K2 173y NIX7R23 037 MmN NRY PRET 03

On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

92 SRR PN RO ARIOAN NN

Solomon’s words: Chochmah remains “far” even from the
wisest.
Ecclesiastes 7:23172:1 norp
2331 PIMT KM MR3MN NYSK MR33 1R it
All this have I tried by wisdom; I said: ‘I will get wisdom’; but

itwas far from me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

93 PR ANMIANR 28nMm

Moses’ sister stood from afar; “sister” and “afar” together
point to Chochmabh.

Exodus 2:47:)2 mnw

A% Ay AyT? PR INNR 28nm
And his sister stood afar off, to know what would be done to
him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

924 N R ONINN 72309 8K

“Say to wisdom, ‘You are my sister’”: Chochmah is called
“sister.”

Proverbs 7:47:1 "own

:XIPN 122 Y70 X DMK o2 Y
Say unto wisdom: ‘Thou art my sister’, And call understand-
ing thy kinswoman;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

95 131730 1R AWNR WOND

“As a man whom his mother comforts”: the mother,
Binabh, is close.

Isaiah 66:1327:170 11°yw°
SN D2TTPI DN *9IN 12 12020 12K TN WK
As one whom his mother comforteth, So will I comfort you;
and ye shall be comforted in Jerusalem.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
96 AAnRY NPT 0°120 ON

The mother of the children is joyful: joy comes from

likuteitorah.com/likkutei-torah/sukkos/
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Binah.
Psalms 113:9°0:3">p 0°%°1n
:ARm9T ANl 0°12770K N°27 NRY CTin
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

97 | Kehot’s note points to Zohar, Chayei Sara 23:243-24:254
for these words.

Zohar, Chayei Sara 23:243-24:254-3"17:2"2 19w "1 77 1890
T°17:772

PARAGRAPH 7
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Wine that gladdens: Binah is the source of joy.

Judges 9:1337:’v VDWW
:078Y777Y Y17
And the vine said unto them: Should I leave my wine, which

cheereth G-d and man, and go to hold sway over the trees?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

99 AN ARw° RO 2
“A wise son gladdens a father”: read as Chochmah re-
vealed and giving joy.

Proverbs 10:1’X:» *5wn
MR NIA 2202 121 8-> 037 12 TR YPun
The proverbs of Solomon. A wise son maketh a glad father;

but a foolish son is the grief of his mother.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

100 19N i ek
“Before Havayah you shall be purified”: the teshuvah of
Yom Kippur, which reaches Keser.
Leviticus 16:30"2:1"b X7p"
3700 1 %197 D2 NRYA 93 DINK Y7 027y TBD° M7 0PI
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8

101 2713 NN
“I have gathered my myrrh”, the verse of another maamar
on the same theme.

Song of Songs 5:1°X:’11 0°7°Wi1 W

W27°Dy *1y? "NY3K "HY20y i MR 9D CNNK 1Y NK3
107737 1730 INY 07y 190K 27070y °1% Y

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Then your light shall break forth like the dawn”: light that
bursts out.

Isaiah 58:8°m:1”1 11°yw°
°n 7433 TTE 17307 T2 MIEN TR AN TN 0T Y27 I
7DOR?

Then shall thy light break forth as the morning, And thy
healing shall spring forth speedily; And thy righteousness
shall go before thee, The glory of the L-RD shall be thy
rearward.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

103 °1n%97 %3 71 TARIIN
“I will exalt You, G-d, for You have drawn me up”, the
verse of a related maamar.

Psalms 30:2°2:°7 0°%°11n
9 2R DRt X217 23 7 iy
I will extol thee, O L-RD, for Thou hast raised me up, and

hast not suffered mine enemies to rejoice over me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

104 DTN 1D QW R

“Who gave man a mouth?”, the verse of a maamar in
Torah Ohr, Shemos.

Exodus 4:11x7°:7 mnw
IR TPD IR W IR 09K D TR IR OTRD 1B O n PR 1 R
7933R K2 MY

And the L-RD said unto him: ‘Who hath made man’s mouth?
or who maketh a man dumb, or deaf, or seeing, or blind? is
it not I the L-RD?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

105 1237 oM

“And Your pious ones shall sing for joy”, discussed in the
Zohar.

Psalms 132:9'0:27%p 0°2°1n
AT TTOM PIEIWRY? T
Let Thy priests be clothed with righteousness; And let Thy
saints shout for joy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
106 (27y M°RPT) N3™M 271 Amaw

The Zohar at the beginning of Vayeitzei, which the Alter
Rebbe cites on “Your pious ones shall sing for joy.”

Zohar, Vayetzei 1:11-6:36177:1-X2K K31 77171 790

107 2P Ty ;I

The Talmud reads “peace to the far and to the near” as
putting first the one who was far and came near, the
penitent.

Berakhot 34b:17-18m-17:3 7> m7a
12 13 YOI 227 0K 27 3 K3 2101 R0 730 7Y 19Y 1N
M nR 23771 pin? oiPY 0Py oonpi 2°1 K7127 (X1p MNT
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X7 1999 D°R°237 '?; 273737 927 MR R2X 72 X227 927 IR 1PNRDN
THPN? KWBPIE iV 090 TR?N? N3 Xopu? XX W2
Ty — TB¥Y DRI TRPN 23X PRI B3N TRPn MR 030
242 namn? npy? an?r 0opoR NnR KD
They declared concerning R. Hannina b. Dosa, etc. Whence
is this? R. Joshua b. Levi said :For the Scriptures state,
"Peace, peace to him that is far off and to him that is near,
saith the L-rd that createth the fruit of the lips; and I will
heal him" (Is.lvii. 19). R. Hiyya b. Abba said in the name of
R. Johanan : Every prophet prophesied only to marry his
daughter to a disciple of the wise, and for him who transacts
the affairs of a disciple of the wise ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
108 SRR AP RO ARIANR
Chochmah that is “far from me” is made to shine close.
Ecclesiastes 7:23272:1 n>ip
23 MR RO TSN N2 MO0 0703 At
All this have I tried by wisdom; I said: ‘I will get wisdom’; but

itwas far from me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

109 1NNy
“And I pleaded”, the verse of the maamar referred to at the
end.

Deuteronomy 3:23272:2 0127

MR R nya ’.‘I"?B jEiatahsl
And I besought the L-RD at that time, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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110 713% nTam
“And you shall tell your son”, the verse of the maamar on
the difference between Yom Tov and Shabbos.
Exodus 13:8°1:3 nmnw

1077377 NRYD ¥ 7 ARy 11 712Y2 MR? XINT 0°2 1327 AT
And thou shalt tell thy son in that day, saying: It is because
of that which the L-RD did for me when I came forth out of
Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1M1 27277 N\N2w n2aw

Yom Kippur is called “a Shabbos of complete rest,” read as
alevel above Shabbos.
Leviticus 23:32277:375 X7p™
392 wIN? AYYn3 DYNUDINY DIMY) 037 N 1INJY N3Y
:0202% AN3ITN 17Y7TY 1Y
It shall be unto you a sabbath of solemn rest, and ye shall af-
flict your souls; in the ninth day of the month at even, from

even unto even, shall ye keep your sabbath.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“When Pharaoh sent the people, G-d did not lead them by
way of the land of the Philistines”, the verse of the maamar
referred to.
Exodus 13:171:3 mnw
311 *2 DAY YIX TTT 0°R2K DNIKP) DY7TNK A8 news o
ST 130 M DOKT2 DY DNF7TTR DO TR %3 K
And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the
people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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To understand what is written, “On the eighth day there
shall be an atzeres for you”

The atzeres of Pesach is “to Havayah your G-d” because it holds back the
soul’s great love so that G-d is drawn down into Torah and mitzvos, yet
only as a reflection; the atzeres of Shemini Atzeres is “for you” because

on it the Torah as it is above, G-d’s own truth, is placed in Israel’s

mouths.

THE MAAMAR IN BRIEF

The maamar asks why the seventh day of Pesach is called “an atzeres to Havayah your G-d” while
Shemini Atzeres is “an atzeres for you.” It first sets out three levels of love in the Shema: with the heart,
in which even the evil inclination is transformed; with the soul, the love of tzaddikim; and with “all
your might,” a boundless love reached by baalei teshuvah, since light that comes out of darkness is
stronger. This teshuvah is the Exodus, leaving one’s limits. On Pesach the love rises from below, and
its atzeres holds the soul back from dissolving into G-d, so that it returns to build His dwelling through
Torah and mitzvos, making Havayah “your G-d.” After the teshuvah of the Days of Awe, Sukkos brings
G-d’s embrace, “His kindness has prevailed over us.” Shemini Atzeres brings the second half of the
verse, “the truth of G-d is forever”: the Torah, G-d’s own truth, beyond even the highest human love.
Then “my tongue shall respond with Your word”: G-d’s word itself speaks through the student. The
closing section explains this as the difference between the two “bridegrooms” of the Torah’s descent.

OUTLINE

1 The question and three levels of love 1-4

Why Pesach’s atzeres is “to Havayah your G-d” and Shemini Atzeres’ is “for you”; the loves of heart, soul
and “all your might,” the last belonging to baalei teshuvah.

2 Light out of darkness 15-7

The baal teshuvah’s past longing for darkness becomes a boundless longing for G-d; therefore teshuvah
surpasses the World to Come, which is only a radiance from G-d’s Name.
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3 The Exodus and the atzeres of Pesach

18-13

Teshuvah is leaving one’s limits, the Exodus; Pesach’s love rises from below, and its atzeres restrains the

soul in running and returning so that it builds G-d’s dwelling through Torah and mitzvos.

4 Sukkos: the embrace and the ascent of tzedek

114-16

After the Days of Awe, G-d’s love embraces Israel on Sukkos; Knesses Yisrael rises “before Him” and
G-dliness is then drawn down through the Torah to the lowest level.

5 The truth of G-d: “My tongue shall respond”

17

Love is only a human truth; the Torah is G-d’s truth. On Shemini Atzeres G-d’s words are placed in Israel’s

mouths and the student only responds.

6 Shemini Atzeres and Torah study

1M8-19

The eighth day gives the level of “kisses” and “G-d has caused you to declare”; ordinary study draws

G-d’s word only as an encompassing light “opposite” the student.

7 Two thousand years and the two bridegrooms

120

The Torah clothes itself in Chochmah and Binah; it descends as two “bridegrooms,” Atzilus and Beriah. On

Pesach only the reflection comes down; on Shemini Atzeres the Torah above is revealed below, “for you.”

KEY CONCEPTS

Atzeres nIzy

The name of the closing festival day, read as “holding
back.” On Pesach it holds the soul back from dissolving in
its love; on Shemini Atzeres it is a gathering-in of the
Torah’s own light “for you.”

Great love (ahavah rabbah) 127 n2nx

The love of “with all your might (me’odecha),” boundless
and beyond the soul’s own capacity, reached by baalei
teshuvah.

Love in delights (ahavah betaanugim) 2°:11yn2 71278
G-d’s love drawn from above on Sukkos, the embrace of
“His right hand embraces me,” higher even than great
love.

likuteitorah.com/likkutei-torah/sukkos/

Running and returning (ratzo vashov) 211 X1%7

The soul’s rush toward G-d followed by its return to life
below, to build His dwelling through Torah and mitzvos.

The truth of G-d °’7nnx

G-d’s absolute oneness, grasped only through the Torah,
which is one with Him; higher than love, which is a human
truth.

“My tongue shall respond with Your word” °11%% 1yn
TN

Torah study in which G-d’s own word speaks through the
student, who only repeats it; the gift of Shemini Atzeres.

Chasan (bridegroom) 7nn

Read as “going down a level”: the Torah’s descent. There
are two, into Atzilus and into Beriah; on Shemini Atzeres,
and fully in the future, they become one.
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SECTION 1 - 11-4

The question and three levels of love
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To understand what is written, “On the eighth day there shall be an atzeres (assembly) for you,”
while of the seventh day of Pesach it is written, “an atzeres to Havayah your G-d.” Now, it is written,
“You shall love Havayah your G-d with all your heart (levavcha), with all your soul and with all your
might (me’odecha).”
The maamar opens with a question of wording. Both the seventh day of Pesach and the eighth day after
Sukkos are called an atzeres (a closing assembly, from a root meaning “to hold back”), but of Pesach the
Torah says it is “to Havayah your G-d,” while of Shemini Atzeres it says it is “for you.” To answer, the Alter

Rebbe first turns to the three levels of love in the Shema: with all your heart, with all your soul, and with all
your might.
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And on the meaning of “with all your heart (levavcha),” our Sages, of blessed memory, said: “with
both your inclinations, with the good inclination and with the evil inclination.” That is: all the force
and intensity of the flame, the sparks of burning fire, from every kind of evil inclination in this
world, the whole flame shall be turned over into love of G-d.

The Mishnah reads the double letter beit in levavcha (“your heart”) as “both your hearts,” the good and the

evil inclination. Loving G-d with the evil inclination means that the whole fire of worldly desire is not sup-
pressed but turned around, so that the same burning intensity becomes love of G-d.
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As it will be in the time to come, as it is written, “For then I will turn to the nations a pure language,

that they may all call upon the Name of G-d, to serve Him with one shoulder (shechem echad).”

The prophet Tzefaniah foresees a time when the nations will be given “a pure language” and will serve G-d
“with one shoulder,” that is, in unison. The Alter Rebbe brings this vision as the model for turning the evil
inclination into love.
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That is: even all the nations, the idol-worshippers, who are the roots of the physical lusts, He will
turn to them a pure language, that they may all call, etc. And this is the matter of “darkness being

turned into light” (is’hapcha chashocha linehora); and [so] “to serve Him with one shoulder.”

The nations here stand for the roots of physical desire. In the future even these roots will be transformed,
which is the Zohar’s idea of “darkness turned into light”: not the removal of darkness but its conversion into
light.
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The meaning of shechem (shoulder) is the level of the back, “behind the shoulders” (basar kasfin);
that is, like the matter of what is written, “and You turned their heart backward.” It will be turned

over to be at the level of “one.”

Shechem, “shoulder,” is read as the back, the side that faces away. As Eliyahu said, G-d had “turned their
heart backward”; that turned-away side will itself be turned around and become “one” with holiness.
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(And this is also the matter of “And I have given you one shechem above your brothers”: that the
refinement (birur) of Yosef, to be from the level of shechem, the level of “one,” is at a level higher
than the refinement of the tribes; as is explained at the end of the discourse beginning

In a parenthesis, the Alter Rebbe adds that Yaakov’s gift to Yosef of “one shechem above your brothers”

means the same thing. Yosef’s work of refinement (birur, sifting holiness out of the world) reaches the level

of transforming the “back” into “one,” which is higher than the refinement achieved by the other tribes.
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“And behold, we were binding sheaves”; and see below on the matter of “with all your might.”) And

this is the meaning of ve’ahavta (“you shall love”), which is a term of command

The parenthesis ends by pointing to the discourse on Yosef’s dream of the sheaves, in Torah Ohr, and to the
discussion of “with all your might” below. Returning to the verse, the word ve’ahavta (“you shall love”) is first
of all a command.
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and also a term of the future, saying that in the time to come, “in the end you will love” G-d with all
your heart; for “none that is banished will be banished from Him.”

The same word can also be read as a promise about the future: “in the end you will love.” Since no Jewish
soul will remain cast away from G-d, every one will eventually love Him with all his heart, including with the

transformed evil inclination.
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“And with all your soul” is the level of a love greater than this, which cannot be grasped in the heart
of man, because in physicality there is nothing like it or comparable to it at all; [it is] only for G-d

alone.

The second level, “with all your soul,” is a love that the heart cannot hold. The heart’s love is fed by compari-
son with physical things one loves; this love has no physical counterpart at all and is for G-d alone.
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And it is the love of the G-dly soul (nefesh ha’Elokis) alone, as it is written, “My soul, I have desired
You.” And this love flames and blazes in the souls of the tzaddikim, for “they are the Sanctuary of
G-d” and “the vessels of the House of G-d.”

It belongs to the G-dly soul alone, as in Yeshayah’s words, “My soul, I have desired You.” It burns openly in
tzaddikim, whose whole being is a sanctuary and a vessel for G-d.

19°8R NDDNI IR TRNI 17137 73N P02 RO 73910 DY AW TAOR N2 RO JIRD 9o
wnn °n° 12 1paT? KINW 0OKT237 nan aPyn 15ynk TR™ TRNI 7°377 1723 000780 el
1”2 O”N2

“And with all your might (me’odecha)” is the level of a love that surpasses them all, which is the
level of “great love” (ahavah rabbah) in the extreme (bim’od), which cannot be grasped even in the
souls of the tzaddikim; “its ways are high,” exceedingly high, higher and higher than the level of
created beings: it is to cleave to Him, may He be blessed, truly, to the Infinite One (Ein Sof), blessed
be He.

The third level, “with all your might (me’odecha),” is ahavah rabbah, “great love,” in the extreme. It is high-

er than anything a created soul can contain, even that of a tzaddik, because it seeks to cleave to the Infinite

One Himself.
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Now, it is written, “Great is G-d and exceedingly (me’od) praised, and His greatness is
unsearchable.” So too the love drawn from this is at the level of me’od, without measure or limit;
and the soul cannot attain it, since the soul is at the level of a created being, at the level of a vessel

and a limit.

The word me’od (“exceedingly”) in the verse “Great is G-d and exceedingly praised, His greatness unsearch-
able” shows that me’od means without limit. The love that answers to that greatness is itself limitless, so the
soul, which is a created and limited vessel, cannot reach it by its own capacity.
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But those who merit this great love are the baalei teshuvah (those who return), in the manner of the
saying of our Sages, of blessed memory: “In the place where baalei teshuvah stand, perfect tzad-

dikim cannot stand.”

Nevertheless those who return in teshuvah do reach it. This is why the Sages say that where baalei teshuvah
stand, perfect tzaddikim cannot stand.

SECTION 2 - 15-7

Light out of darkness
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The matter is as it is written, “as the advantage of light over darkness.” The meaning is that there is

an advantage and superiority to light when it comes from darkness specifically.

Kohelles says that light has an advantage over darkness. The Alter Rebbe reads it as “light that comes out of

darkness”: light has a special superiority precisely when it emerges from darkness.
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That is: when a person takes to heart all his deeds, words and thoughts which were not for G-d, in
all the days of his vain life, which are actual darkness and the hiding of His face, may He be

blessed; and nevertheless this is what he desired and craved, etc.

The baal teshuvah reflects on a whole life of deeds, words and thoughts that were not for G-d, which were

darkness and concealment of G-d. And yet, he realizes, that was what he wanted and longed for.
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How much more so, and by an argument from the lesser to the greater, is there an advantage and
superiority to the light of G-d; so that because of this the love will increase and grow exceedingly

(bim’od), with greater intensity

If he could desire darkness so strongly, then all the more should he desire the light of G-d, which is infinitely
superior. This reasoning makes his love grow “exceedingly,” the word of me’odecha.
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and higher without end, to bring his soul out of its prison, to pour itself out into the bosom of its
Father, the Infinite One, blessed be He, truly, and to cleave to Him truly (and see what is explained
on this in the discourse beginning “His left hand is under my head,” in Parshas Ki Sisa).

The love grows without end until the soul longs to break out of its prison, the body and its limits, and pour it-

self into “the bosom of its Father,” the Infinite One. The parenthesis refers to a discourse in Torah Ohr,
Parshas Ki Sisa, for more on this.
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And this is the matter of “deliberate sins become like merits” through teshuvah: for he will rise and
come to reach the level of great love mentioned above.

This is how the Talmud’s statement that teshuvah turns deliberate sins into merits works: the memory of the
sins is what drives the baal teshuvah up to the great love, so the sins themselves become the cause of an
ascent.
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Therefore even perfect tzaddikim (tzaddikim gemurim) cannot stand [there], because they are at
the level of gemurim (“completed”), from the expression “a vessel whose making has been com-
pleted”; and they are still at the level of a vessel.

Tzaddikim gemurim (“perfect tzaddikim”) is read from gamar, “finished,” as in the Mishnah’s term for a

vessel whose making has been completed. A perfect tzaddik is a finished vessel with a fixed capacity, so he
cannot reach the boundless love of the baal teshuvah.
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For this reason our Sages, of blessed memory, cautioned with [the word] me’od (“very”): “Be hum-
ble of spirit before every person,” so as to be broken, crushed and subdued, with a lowly spirit, so
that the light of love may shine upon him, as “the advantage of light” mentioned above.

The Mishnah uses the same word me’od (“very”) in its call to humility, linking humility to the love of

me’odecha. A broken, lowly spirit lets a person feel his own darkness, and so the light of love can shine on

him in the way of “light out of darkness.”
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And this is what our Sages, of blessed memory, said: “One hour of teshuvah and good deeds in this
world is finer than all the life of the World to Come”; and they said that one should be in teshuvah
all his days.

The Mishnah says one hour of teshuvah and good deeds here is finer than the whole World to Come. The

Talmud adds that a person should spend all his days in teshuvah (since he may die tomorrow), so that this

highest love is always within reach.
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For the World to Come is nothing but a radiance and illumination from Him, may He be blessed, as
our Sages, of blessed memory, said, “The tzaddikim sit and enjoy the radiance of the Shechinah”;
and they said, “With the yud the World to Come was created,” as mentioned above.

The reason teshuvah is finer: the World to Come is only a radiance from G-d, the “radiance of the

Shechinah” that tzaddikim enjoy. The Talmud says the World to Come was created with the letter yud, a sin-

gle letter of the Name, meaning it is only a glimmer of Him.
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And the meaning of “with the yud” is: with the illumination that is drawn forth and spreads out
from the level of the yud. For the yud itself is the level of the letters of His great Name, and He and
His Name are one.

“With the yud” does not mean with the yud itself, but with a glimmer that spreads out from it. The yud itself

is one of the letters of G-d’s great Name, and “He and His Name are one,” so the World to Come receives only

aradiance, not the Name itself.
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As it is written, “For His Name alone is exalted; only His glory (hodo) is upon earth and heaven”;
and “His glory” is a radiance and illumination from His Name, which alone is exalted.

The psalm says G-d’s Name alone is exalted and only His glory (hod) is on earth and heaven. The creations,
including the World to Come, receive only this glory, a reflection of the Name that remains exalted and apart.
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And Israel are “the people near to Him,” to His very being and essence, as it were, truly, through
teshuvah out of the great love mentioned above, to cleave to Him truly, to the Infinite One, blessed
be He, alone.

Israel, however, are called “the people near to Him”: near to His very essence, beyond the Name’s radiance.
This closeness is reached through teshuvah out of great love, which seeks the Infinite One Himself and noth-
ing else.

SECTION 3 - 18-13

The Exodus and the atzeres of Pesach
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Now, this matter of teshuvah out of love is the matter of the level of the Exodus from Egypt (yetzias
Mitzrayim). And the meaning of yetzias Mitzrayim is to go out of the straits (meitzarim) and limits
that limit the love; that is, to go out of the level of a tzaddik into the level of a baal teshuvah men-
tioned above.

Mitzrayim (Egypt) is read as meitzarim, “straits” or “narrow limits.” The Exodus, in the soul, is going be-

yond the limits that confine love: rising from the measured love of a tzaddik to the boundless love of a baal
teshuvah.
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But in each and every person too, according to his level, there is a level of the Exodus from Egypt;
even among the common people, in the plain sense: to clear himself of his business and his affairs
in the matters of the world. And especially businesspeople need to set times to clear their minds of

their business, according to the free time they have.

Everyone has his own Exodus, according to his level. For an ordinary person it can simply mean clearing
himself of business and worldly affairs; a businessman must set fixed times, as his schedule allows, to free
his mind for G-d.
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And so there is an Exodus from Egypt in [every]| degree, one level after another, up to the highest of
levels, until he reaches the level of great love mentioned above (and see what is explained on this in

the explanation on the verse “I, etc., who brought you out of the land of Egypt, etc.”):

The Exodus continues step by step, level beyond level, until a person reaches the great love. The Alter Rebbe
refers to his explanation elsewhere of the verse “I... who brought you out of the land of Egypt.”
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2. And this is the matter of the seven days of Pesach, the days of the Exodus from Egypt: it is the
time of the arousal of the level of great love mentioned above, from below upward, etc.

The second section begins by applying all this to Pesach. The seven days of Pesach, the days of the Exodus,
are the time when the great love is aroused from below upward, from the soul toward G-d. (The printed text
reads i, apparently a misprint for 1, “seven.”)
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But on the seventh day, which is the level of great love in revelation, [it is] “an atzeres to Havayah
your G-d.” And the meaning is like the matter of “If your heart runs, return to the One.”

On the seventh day this love is openly revealed, and then comes the atzeres, the “holding back.” It is like the
teaching “if your heart runs, return to the One”: after the soul’s rush upward it must turn back and remain in
the body to serve G-d below.
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As it is written, “My flesh and my heart pine away (kalah); the rock (tzur) of my heart...” The mean-
ing is: at first, “my flesh and my heart pine away,” in an actual expiry of the soul (kelos hanefesh).
And afterwards, “the rock of my heart”: tzur is a term of strength, as it is written, “The Rock
(haTzur), His work is perfect.”

The verse from Tehillim describes two stages. First the soul “pines away” in its longing, to the point of expir-

ing into G-d (kelos hanefesh); then comes “the rock of my heart,” tzur, which means strength, as in “the
Rock, His work is perfect.”
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That is: that he strengthen himself in His stronghold, to be [in the manner of| “against your will you
live,” etc., so that there may be for Him, may He be blessed, a dwelling place among the lower
realms. And one needs to make a Sanctuary and a place for His dwelling, through occupation with
the Torah and the mitzvos, so that Havayah be at the level of “your G-d” (Elokecha)
The “strength” is the soul’s firmness to stay alive in the body, as the Mishnah says, “against your will you
live.” It must stay because G-d wants a dwelling place among the lower realms, and that dwelling is built

through Torah and mitzvos, which make the transcendent Havayah into “your G-d” (Elokecha), present with

you.
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that is, that He rest and be vested in the lower realms. (And see what is explained in the discourse
beginning “When you go out,” regarding “and Havayah your G-d will deliver him into your hand”:
“Havayah” is Torah and “your G-d” is mitzvos; see there.

“Havayah your G-d” means that G-d rests and is clothed within this lower world. A parenthesis opens here

pointing to the discourse on “When you go out [to war]” in Likkutei Torah, where “Havayah” is identified
with Torah and “your G-d” with mitzvos. (The printed 171 is apparently a misprint for X171, “is.”)
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And see what is explained above in the discourse beginning “For this commandment,” on the
meaning of what was said at the Giving of the Torah, “I (Anochi) am Havayah your G-d”: that is, for
the level of Havayah to be drawn forth from the level of Anochi, the matter depends on an arousal
from below, through the Torah and the mitzvos, etc.; see there.

The parenthesis continues with another discourse. At Sinai G-d said “Anochi (I) am Havayah your G-d”: for

Havayah to come forth from the hidden Anochi, the Essence, and become “your G-d,” depends on human
initiative, an arousal from below, through Torah and mitzvos.
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And see what is explained in the discourse beginning “You are standing,” on the meaning of “For
Havayah your G-d is a consuming fire”: it means [that He is] like the nature of fire, which, by way of
analogy, withdraws upward and does not descend and spread out, etc.,

A further discourse explains “Havayah your G-d is a consuming fire.” Just as fire naturally rises and does not
spread downward, G-d’s light by its nature withdraws upward and does not descend into the worlds.
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and therefore He is called “G-d Most High” (Kel Elyon), etc.; see there. But through an arousal
from below, in “running and returning” (ratzo vashov), we draw down [so] that there be “I have
called You, Havayah.”

That is why G-d is called Kel Elyon, “G-d Most High.” Yet through our arousal from below, in the rhythm of
running and returning, we draw Him down, so that we can call to Him as Havayah and He is present with us.
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In the same way one will understand here too the meaning of “an atzeres to Havayah your G-d”: it
is the matter of the drawing down from the Infinite One, blessed be He, “Anochi, the One who is I,”
so that it be drawn down to become “Havayah your G-d”; that is, that He be vested in Torah and
mitzvos, etc.

This explains the Pesach verse: “an atzeres to Havayah your G-d” is the drawing down from the Infinite One,

called Anochi, “the One who is I” (the Essence), so that He becomes “Havayah your G-d,” clothed in Torah
and mitzvos.
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“The Holy One, blessed be He, sits and occupies Himself with Torah,” etc.; and see what is ex-
plained on this in the discourse beginning “The Song of Songs.”) And as our Sages, of blessed
memory, said: “Do not read ‘your children’ (banayich) but ‘your builders’ (bonayich)”; for Torah
scholars are called builders, since they are occupied with the building of the world.

The Talmud says G-d Himself “sits and studies Torah,” showing that He is clothed in it. The long parenthesis

ends here with a reference to the discourse on Shir HaShirim. The Sages read “your children” (banayich) as
“your builders” (bonayich): Torah scholars build the world.
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For the Holy One, blessed be He, has in His world only the four cubits of halachah alone; and it is
written, “If not for My covenant by day and by night, I would not have set the laws of heaven and
earth.”

G-d’s place in His world is “the four cubits of halachah,” and G-d says that without His covenant of Torah

study day and night He would not have established heaven and earth. Torah is what builds the dwelling and
sustains the world.
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And so too with the mitzvos, and especially the mitzvah of tzedakah, as it is written, “The world is
built by kindness (chesed),” and it is written, “The earth is full of the kindness of G-d.”

The same is true of the mitzvos, and especially tzedakah, which builds the world as “the world is built by
kindness” and fills the earth with G-d’s kindness. (The printed nns» is apparently a misprint for msn, “the

mitzvah of.”)
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And this is the level of the atzeres of the seven days of Pesach: to hold back and restrain the spirit
and the soul so that they do not leave their sheath and become nullified from their existence in this
great love,

Here is the meaning of Pesach’s atzeres. The great love aroused on Pesach could carry the soul right out of

its “sheath,” the body, into total dissolution in G-d; atzeres means holding the soul back and keeping it in

place.
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but only to be “like a fire held back (atzur)” in his heart, in the mode of “running and returning.”
And see what is explained on the subject of “running and returning” in the discourse beginning
“And all the people saw the voices,” and in the discourse beginning “In the section of the libations
it iswritten”:

The love remains like “a fire held back (atzur)” in the heart, in the rhythm of running and returning, so that

the soul stays below to do G-d’s will. The Alter Rebbe refers to two discourses where running and returning
are explained at length.

SECTION 4 - 114-16

Sukkos: the embrace and the ascent of tzedek
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But the level of the atzeres of the festival of Sukkos is the matter of what is written, “My tongue shall
respond (ta’an) with Your word, for all Your commandments are righteousness (tzedek).” It is that
through the Ten Days of Teshuvah Israel merits the level of teshuvah out of love mentioned above,

and deliberate sins become for him like merits.

Sukkos has its own atzeres, Shemini Atzeres, expressed in the verse “My tongue shall respond with Your
word, for all Your commandments are righteousness.” It follows the Ten Days of Teshuvah, in which Israel
reaches teshuvah out of love, through which deliberate sins become merits.
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Therefore there is also drawn from above to below a very great love, “love in delights,” throughout

all the days of Sukkos, at the level of “and His right hand embraces me,” which is

In response to this teshuvah, love is drawn from above to below throughout Sukkos: “love in delights,”
G-d’s delight in Israel. It is the embrace of “and His right hand embraces me.”
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like, for example, one who embraces his friend: he does not let him turn away from him. So too, as
it were, they are raised in this love to cleave to Him truly, so as not to be separated from Him, G-d
forbid.

An embrace holds the other close and does not let him turn away. So on Sukkos G-d’s embrace lifts Israel to
cleave to Him, and He does not let them separate from Him.
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And this is [the meaning of] “For His kindness has prevailed (gavar) over us.” The meaning is that
the kindness of G-d is mightier and stronger than we are, and does not let us turn aside

The psalm “His kindness has prevailed (gavar) over us” describes the embrace: G-d’s kindness is stronger
than we are and holds us fast.
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to another side, G-d forbid. And this love too is without measure or limit, to the point of an actual
expiry of the soul, as it is written, “My soul pines (kalsah).” (And it must be said that this level is
higher than great love;

It does not let us turn to the other side. This love too is boundless, to the point of the soul’s expiry, “my soul
pines.” In brackets the Alter Rebbe adds that it must be higher than the “great love.”
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and this will be understood from what is explained in the explanation on the verse “His eyes are
reddish (chachlili einayim),” on the matter of “love in delights,” that it is above the level of great
love, etc.) Now, it is written, “Righteousness (tzedek) shall walk before Him, and He will set [it] on
the way of His steps.”

This is because “love in delights” is above great love, as explained in the discourse on “chachlili einayim.” A

new verse is now introduced, “Righteousness shall walk before Him, and He will set it on the way of His

steps.”
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The meaning is: tzedek, the attribute of the Congregation of Israel (Knesses Yisrael), “shall walk
before Him”: through the level of “and His right hand embraces me” mentioned above, it is raised
in a great elevation to be truly “before G-d” (and see what is explained at the end of the discourse
beginning “And the king extended to Esther,” on the meaning of “and she stood before him,” and
in the discourse beginning “He will revive us after two days,” on the meaning of “and we shall live
before Him”). And then “and He will set on the way of His steps”

Tzedek, “righteousness,” is the attribute of the Congregation of Israel (Malchus, the collective soul of Israel).

Through the embrace of Sukkos she is raised to stand truly “before Him,” and then “He will set on the way of
His steps.” The bracket points to discourses on Esther standing before the king and on “we shall live before

£

Him.
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is the drawing down of His G-dliness from above to below, down to the level of “the end of action,”
as it iswritten, “How beautiful are your steps in sandals”: that through the Torah, which is called “a
way,” the revelation will be drawn down below. (And see what is explained in the discourse begin-
ning “I will sing to Havayah,” on the meaning of “and they shall keep the way of Havayah,” etc.;
and see in the Zohar, Shelach (p. 161b):

“The way of His steps” is G-d’s G-dliness drawn from above all the way down, to “the end of action,” the

physical world. The Torah is called a “way,” and through it the revelation is drawn below. (The printed mann
is apparently a misprint for 17107, “the Torah.”)
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“Come and see, etc., in the way of pleasantness, etc.”; and in Parshas Mikeitz (p. 197b), on “Her
ways are ways of pleasantness.” And see what is explained in the discourse beginning “And I will
make your windows of rubies (kadkod),” on the matter of “and all your borders,” etc.

The long parenthesis collects sources on “way” (derech): the Zohar’s “in the way of pleasantness,” where the

concealed Atik shines into the mind and the mind into the heart, the Zohar on “Her ways are ways of pleas-

antness,” and a discourse on the “borders” of precious stones.
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And see in the Zohar, in the Idra Zuta (p. 290a), on “Elokim understands her way,” and what the
Arizal wrote on this in the commentary on Sifra DiTzeniusa, ch. 4 (p. 118b, at the end): that “her

way” means the mazal of Arich Anpin and the thirty-two paths, etc.

The Idra Zuta reads “Elokim understands her way,” and the Arizal explains “her way” as the mazal (flow) of
Arich Anpin and the thirty-two paths of Chochmah. These are Kabbalistic names for the channels by which
the highest levels descend.
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And see further in the Zohar, Parshas Beshalach (p. 57b, at the end); and see what is explained in
the discourse beginning “For the mountains shall depart,” on the meaning of “G-d is righteous in

all His ways,” and what is written in the Siddur on this.

More sources on “way”: another Zohar passage, a discourse on “G-d is righteous in all His ways,” and the
Siddur’s explanation of that verse.
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And see in Iggeres HaKodesh, section 4, what is written: “And this is [the meaning of]| ‘Right-
eousness shall walk before Him,’ etc.: that one draws the inner dimension of the heart to G-d; and
afterwards ‘He will set on the way of His steps,’ as it is written, ‘and you shall walk in His ways,’ etc.,

The Alter Rebbe quotes his own Iggeres HaKodesh, section 4. There “Righteousness shall walk before Him”

is the inner dimension of the heart drawn to G-d, and “He will set on the way of His steps” is walking in G-d’s

ways.
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in the performance of all the mitzvos, and the study of Torah is equal to them all; for they all as-
cend to G-d through the inner dimension of the heart with greater intensity, and far, far higher
than their ascent to G-d through the outer dimension of the heart.” End of quotation.

The quotation ends: all the mitzvos, and Torah study which equals them all, rise far higher when done with

the inner heart than with the outer heart. The inner dimension of the heart is its deepest point, beyond the
conscious emotions.
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This is like what we say in the prayer of Shabbos and Yom Tov, “Sanctify us with Your command-
ments,” even though we [already] bless, “who has sanctified us with His commandments,” [mean-
ing] that He has already sanctified us.

On Shabbos and Yom Tov we pray “sanctify us with Your commandments,” although every mitzvah blessing
says He “has sanctified us” already. The question is why we ask for what we have.
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But [we say it] because the ascent of the performance of the mitzvos to G-d has levels and grada-
tions, one above the other. And see what is explained in the explanation on the verse “And [ will be-
troth you to Me.”

The answer: the ascent of the mitzvos to G-d has many levels, one above another, and we ask to rise to a

higher one. This fits the point just made, that mitzvos done with the inner heart rise far higher. The text
refers to the explanation on “And I will betroth you to Me.”

SECTION 5 - 117

The truth of G-d: “My tongue shall respond”
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and in the discourse beginning “Binding his foal to the vine,” on the meaning of “as the command-
ments of Your will”; and at the end of the discourse beginning “And you shall make holy
garments.” And from this it will be understood how, through the inner dimension of the heart,
which is the level of “Righteousness shall walk before Him,” then also the level of “and He will set
on the way of His steps,” from above to below, is from a higher level, etc.
The long parenthesis continues with more references on the levels of the mitzvos: “as the commandments of
Your will” and the three levels in the “holy garments.” The conclusion drawn is that when a person rises

through the inner heart (“Righteousness shall walk before Him”), what is then drawn down from above (“the
way of His steps”) also comes from a higher level.
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And see what is explained in Parshas Vayeishev on the verse “And I will give you places to walk
(mahalchim),” etc. And in the same way one will understand why Moshe asked to enter the Land: so

that all the mitzvos would be fulfilled through him specifically,

The same idea explains Moshe’s plea to enter the Land of Israel: the Talmud says he wanted all the mitzvos,
including those that apply only in the Land, to be fulfilled “through him.”
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as is found in the Gemara at the end of the first chapter of Sotah. And at the end of the book Pri
HaAretz they raised a difficulty on the wording “and they will all be fulfilled through me,” for he
should have said, “and I will fulfill all the mitzvos,” etc.

The Talmud records this at the end of the first chapter of Sotah. A difficulty raised at the end of the book Pri
HaAretz asks why Moshe said “they will be fulfilled through me” rather than simply “I will fulfill them.”
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But according to what is explained [here], it is well: for the mitzvos themselves, when they would be
done through Moshe, would be from a higher level, etc.; as is understood from what is explained at
the end of the discourse beginning “And you shall make holy garments,” mentioned above, on the
matter of the three levels there are, in general, in the performance of the mitzvos, etc. And see what
is explained in the explanation on the verse “And your appearance is comely.”

The answer from what was said here: Moshe was not asking only to do more mitzvos, but that the mitzvos

themselves, done through him, would come from a higher level. This fits the three general levels in the per-
formance of the mitzvos explained in the discourse on the holy garments.
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From Iggeres HaKodesh mentioned above it is implied that “and He will set on the way of His
steps” refers to the ascent of Torah and mitzvos from below to above; and this is in the manner of
the Arizal’s second explanation in the commentary on Sifra DiTzeniusa there (p. 119a, at the
beginning),

A textual note: the Iggeres HaKodesh quoted above seems to read “the way of His steps” as the ascent of
Torah and mitzvos from below upward. That matches the Arizal’s second explanation of “her way” in his
commentary on Sifra DiTzeniusa, the part of the Zohar called “the Book of Concealment.”
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that “her way” means the source from which the level of the mocha setimaah (the hidden brain) of
Atik is drawn, etc. However, according to what is written [here], that the meaning of “and He will set

on the way” is from above to below, down to the level of the end of action,

In that second explanation, “her way” is the source from which the mocha setimaah, the “hidden brain” of
Atik (the innermost level of Keser), is drawn. The present maamar, however, reads “the way of His steps” as

a descent from above to below, down to the physical level.

TONRR ERIY 09RO NBRRY 170N 11°9Y 23 00 1[PPI BUARTT PwRIT R 7Y Im
NAR PRI 02193 waASND TunD ahynon

this follows the Arizal’s first explanation mentioned above.) And this is [the meaning of] “For His
kindness has prevailed over us, and the truth of G-d is forever”: that the truth of G-d is drawn from

above to below, to be vested in the world. And there is no truth

That matches the Arizal’s first explanation. Closing the parenthesis, the Alter Rebbe returns to the psalm: af-
ter “His kindness has prevailed over us” (Sukkos) comes “the truth of G-d is forever,” G-d’s truth drawn into
the world. And the Sages say there is no truth but Torah.
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but Torah. For the attribute of love, even though it is to cleave to Him truly, is nevertheless only the
truth of man, and this is not yet the truth of G-d.

Even the highest love, which seeks to cleave to G-d, is still a human truth: it is the person’s own feeling. It is
not yet G-d’s truth.
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For the truth of G-d is that He is One and there is nothing else, and there is no one to love at all; and
no thought can grasp Him (leis machshavah tefisa bei) in His very self, as it were, except as He is
grasped in the Torah,

G-d’s truth is His absolute oneness, in which there is no other and so no one to love Him. The Tikkunei
Zohar says no thought can grasp Him at all, except as He is grasped in the Torah.
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which is His will, may He be blessed; and “the Torah and the Holy One, blessed be He, are entirely
one.” (And see what is explained at the end of the discourse beginning “And I appeared to
Avraham,” on the meaning of “but by My Name Havayah I did not make Myself known to them,”
and what is explained on this there, in the discourse beginning “And Elokim spoke, etc. And I ap-
peared, etc.”)

The Torah is G-d’s will, and “the Torah and the Holy One, blessed be He, are entirely one.” So grasping the

Torah is grasping G-d Himself, beyond any human love. The bracket refers to discourses on “My Name
Havayah I did not make known to them.”

T7AM2 1798 27w YY) XPIT Y710 1T NAR IR AWK P95 1RTIp Da% 0 2190 29N 197
3 (Mwn 29097 D7y W

Therefore it is written, “G-d is near to all who call upon Him, to all who call upon Him in truth”:
this is Torah specifically (and see Sefer Shel Beinonim, ch. 35, in the gloss; and see what is ex-
plained on the verse “And Moshe wrote”).

“G-d is near to all who call upon Him in truth”: the Sages read “in truth” as Torah. Calling on G-d through

Torah is what brings Him near. The text refers to a gloss in Tanya, ch. 35, and to an explanation on “And
Moshe wrote.”
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And this is [the meaning of] “My tongue shall respond (ta’an) with Your word.” The meaning of
ta’an is like the matter of what they said, “he responds after him what he says”: because he does not
say it himself

Now the verse of Sukkos’ atzeres is explained. Ta’an means “respond” in the sense of repeating after anoth-

er, as in the Sages’ expression “he responds after him what he says,” used of one who repeats words recited
by another.

likuteitorah.com/likkutei-torah/sukkos/ 112



LIKKUTEI TORAH - SUKKOS - MAAMAR 3 Q5% 1PN DAY °1°nNwn 012 v n '[’3.']1?

T09RR P1WR YN WD DOWIWRT PRAY® 1199 7Y 7UYRT 11T 9P0N0 99 20X IR 1Y P
7°97 933 X221 TNNR WX TNINR K7 77100 0

but only responds after others. So David, the king, peace be upon him, prayed on behalf of the
whole of Israel, who are rooted in his soul: “My tongue shall respond with Your word”; for the

Torah is “Your word,” which You have said and which has already gone forth from Your mouth.

One who responds does not originate the words. David, whose soul includes all of Israel, prayed for them:
“my tongue shall respond with Your word,” let my speech of Torah be only a repetition of what G-d has al-

ready said.
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And so it is now as well; for every day we bless “who gives the Torah,” for He gives it to us every

day, as it is written, “And I have placed My words in your mouth,” etc.

G-d’s giving of the Torah is not only past but continues; that is why the blessing says “who gives the Torah”

in the present tense. It fulfills the verse “I have placed My words in your mouth.”
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Only that I respond after You what You bring forth from my mouth, which is the revelation of the
word of G-d in the utterances of my mouth, the level of “and the truth of G-d is forever”; and I do

nothing at all, but am like one who responds to what others say.

When one studies Torah this way, it is G-d’s word that is revealed in one’s mouth, and the person only “re-
sponds.” This is “the truth of G-d” drawn into the world.
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(And this is an additional and tremendous virtue in occupation with Torah, and not everyone mer-
its it; as is explained in the discourse beginning “Who is enthroned on high,” that this is the matter
of Rav Yehudah: that there are two levels in occupation with Torah, the level of a servant, etc.; see
there.

This is a special level of Torah study that not everyone attains. The discourse cited distinguishes, in connec-

tion with a teaching about Rav Yehudah, two levels in Torah study, one of them “the level of a servant.”
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But on Shemini Atzeres the souls of Israel merit and receive this level, that there be truly “And I
have placed My words in your mouth.” And see in the Zohar, Bereishis (p. 4b), on the matter of
“And I have placed My words in your mouth,” in the commentary of the Ramaz there.)

On Shemini Atzeres all of Israel receive this level, so that G-d’s own words are truly placed in their mouths.

The Zohar and the commentary of the Ramaz (Rabbi Moshe Zacuto) discuss the verse “I have placed My

words in your mouth.”
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And this comes about through the fact that first, “and in the shadow of My hand I have covered
you,” the seven days of Sukkos, “the shade of faith” (tzila dimeheimenusa) (and see nearby). And

from where do I merit this? Because “all Your commandments are righteousness (tzedek).”

How is this merited? First come the seven days of Sukkos, the sukkah being “the shade of faith,” G-d’s cover-
ing hand. And the merit comes because “all Your commandments are righteousness (tzedek).” (The printed

¥>7° is apparently a misprint for >7°, “My hand”; and “75” is printed twice.)
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For all the mitzvos are drawings-down to the level of tzedek, so that it be raised to the level of “be-
fore You shall walk”; and in particular through the mitzvos of sukkah and lulav, as mentioned

above.

All the mitzvos draw light into tzedek, Knesses Yisrael, raising her to stand “before Him.” The mitzvos of

sukkah and lulav do so especially, as explained above.
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And from there is drawn the level of “and He will set on the way of His steps,” that the end of action
and the word of G-d be revealed at the level of “and the truth of G-d is forever.” And this is the level
of “And G-d has caused you to declare (he’emircha) this day”: that He brings about the saying in
you and brings it forth from your mouth:

From that ascent comes the descent, “the way of His steps”: G-d’s word revealed at the lowest level, as “the

truth of G-d is forever.” This is “G-d has caused you to declare today”: G-d Himself speaks the words through
the person’s mouth.
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SECTION 6 - 118-19

Shemini Atzeres and Torah study
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3. And this is [the meaning of] “on the eighth day,” after the days of Sukkos, in which there was
drawn to them the level of great love in delights mentioned above, the level of “For His kindness

has prevailed over us.”

The third section explains the verse of Shemini Atzeres. The seven days of Sukkos gave Israel “great love in
delights,” the embrace of “His kindness has prevailed over us.”
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And then on the eighth day, which is a higher and loftier level, “there shall be an atzeres for you”:
that it will draw down to you the level of “and the truth of G-d is forever,” the level of “And G-d has
caused you to declare,” etc.

The eighth day is higher still: its atzeres is “for you,” because it gives Israel the second half of the verse, “the
truth of G-d is forever,” G-d’s words spoken through their mouths (“G-d has caused you to declare”).
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And this is the matter of the level of “kisses,” which is the bonding of Chochmah, Binah and Daas
with Chochmah, Binah and Daas in complete unity. And this is a great principle and sound counsel
also in all occupation with Torah: to know faithfully that the Mishnah or the Gemara or the codi-
fiers that one studies

This is the level of “kisses,” the union of intellect with intellect: G-d’s Chochmah, Binah and Daas bonding

with ours in complete unity, as a kiss joins mouth to mouth. This holds a practical lesson for all Torah study:
to know what the Mishnah, Gemara or codes one studies truly are.
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have already been said, and it is the very word of G-d, and he is only like one who responds, as
mentioned above. Only that on Shemini Atzeres this drawing-down is brought about to this level,
as mentioned above.

They have already been spoken by G-d and are His word; the student only “responds.” On Shemini Atzeres

this awareness becomes an actual drawing-down: the level is given, not only contemplated.
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Only first there must be fulfilled what is written before it, “You have caused G-d to declare (he’e-
marta) this day,” also a causative form: that we cause and draw down the saying of the Torah and its
descent to the lower realms, through the cleaving of our souls to the Infinite Light, blessed be He,
in the great love mentioned above, as mentioned above regarding “an atzeres to Havayah your
G-d.”

But this first requires the preceding verse, “You have caused G-d to declare today”: our love and cleaving to

G-d, the atzeres of Pesach, causes the Torah to descend to the lower realms. Only then does G-d “cause us to
declare” His words.
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The matter is as our Sages, of blessed memory, said: “Whoever reads and studies, the Holy One,
blessed be He, reads and studies opposite him.” The meaning is that through an arousal from be-
low [there is] an arousal from above; and “spirit brings spirit” from below upward “and draws
down spirit,” and the word of G-d, from above to below; and this is called “opposite him.”

The Sages say that when a person studies Torah, G-d studies “opposite him.” Our study is an arousal from

below that brings an arousal from above: in the Zohar’s words, “spirit brings spirit and draws spirit,” our
breath of Torah rising up draws G-d’s word down.
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Because the speech and thought of a person in occupation with Torah bear no comparison to the
word of G-d that he draws down at that time; therefore it is not truly vested in it, but is at the level of

“opposite him.”

It is only “opposite him” because a person’s speech and thought bear no comparison to the word of G-d he
draws down. So G-d’s word does not actually enter his words; it stands facing them.
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The meaning is that it hovers over him in the mode of an encompassing [light] (makif) (and as sev-
eral explanations are given elsewhere on the matter of how He encompasses the worlds).

“Opposite him” means it hovers above him as an encompassing light (makif), in the way G-d encompasses
the worlds without entering them.

SECTION 7 - 120

Two thousand years and the two bridegrooms

RI212 QTIPY 12172 10K 10D °85 °5 40RIYD m7INT NI Maw 0°99K PUARn 11y 1210 My 20
.13 09D5K 717 9700 7°RY .PD0 1t na o RD 0y

And through this will be understood the saying of our Sages, of blessed memory, “The Torah pre-
ceded the world by two thousand years.” For according to its plain sense it is not understood, since
before the world was created there was no level of time at all; so how can one speak of two thousand
years?

The Midrash says the Torah existed two thousand years before the world. Taken literally this makes no sense,
since before creation there was no time at all, so “years” cannot be meant plainly.
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But the matter is that “the Torah and the Holy One, blessed be He, are entirely one,” for it is His
will, may He be blessed, and He and His will are one, He who encompasses all worlds (sovev kol
almin). And in order to be vested in the world, it needed to be vested in the level of Chochmah and
Binah, which are themselves the level of “two thousand (alpayim) years”: “I will teach you (a’ale-
phcha) Chochmah, I will teach you
The Torah is one with G-d, His will, and as such it transcends all worlds. To enter the world it had to be
clothed in Chochmah and Binah, and these are the “two thousand years”: the word alpayim (two thousand) is

read as two alefs, from a’alephcha, “I will teach you,” said of Chochmah and of Binah. (The printed ’nn is ap-

parently a misprint for ’n°, “may He be blessed.”)
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Binah,” etc. (And the explanation of the matter, regarding Shemini Atzeres being the level of “there
shall be an atzeres for you” in actuality, [as against] what is said of the seventh day of Pesach, “an
atzeres to Havayah your G-d”: the matter is as it is written, “And he is like a bridegroom (chasan)
coming out of his canopy.” Chasan is in the singular. And sometimes it says “the jubilation of
bridegrooms (chasanim),” in the plural.

A long parenthetical explanation now restates the maamar’s main point. Why is Shemini Atzeres “for you”

while Pesach is “to Havayah your G-d”? The key is the image of the bridegroom (chasan): the Psalm speaks

of one bridegroom, while the wedding blessing speaks of bridegrooms in the plural.
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And the matter is that “on the day of his wedding” is the Giving of the Torah. For chasan [means]
“going down a level” (nachis darga): the descent and drawing down of the Infinite Light below.
Therefore the Torah was given with five voices; a voice (kol) is a drawing-down.
The Talmud says “the day of his wedding” is the Giving of the Torah, and chasan is linked to nachis darga,
“going down a level.” The wedding is G-d’s descent to Israel in the Torah; the “five voices” of Sinai are five

stages of that descent. (The printed 71277 and Mn are apparently misprints for 01°2), “and on the day,” and
mni, “going down.”)
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For in order for the Torah to be drawn down from above to the very bottom, there are in this five
levels of drawing-down, one after another: the first, the drawing of the Infinite Light into
Chochmabh, “Iwill teach you Chochmah, I will teach you Binah”; the second, from Chochmah to the
emotive attributes (middos); and afterwards into thought, speech and action; as is explained
elsewhere.

The five stages: from the Infinite Light into Chochmah (and Binah), from Chochmah into the emotive attrib-

utes, and then into thought, speech and action. (The abbreviation y”»171nn2 apparently stands for “thought,
speech and action.”)
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But in general there are two levels of chasan. The first is the drawing of the light into the
Chochmah of Atzilus; this is the Torah as it is above, and the Chochmah shines throughout the
whole World of Atzilus.

These can be grouped as two “bridegrooms,” two descents. The first is the light entering the Chochmah of
Atzilus, the highest world: the Torah as it is above.
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The second is a further, second descent: what is drawn down to be vested in the Torah of Beriah,
which is only the level of “the fallen fruit (novlos) of the supernal Chochmah”; whereas of the very
essence of supernal Chochmabh it is said, “but My face shall not be seen”; as is explained in Iggeres
HaKodesh on the verse “He wraps Himself in light.”

The second is its further descent into the Torah of Beriah, the world of created beings, which the Midrash

calls “the fallen fruit of supernal wisdom.” The essence of G-d’s wisdom remains hidden: “My face shall not
be seen.”
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And so it is written in Likkutei Torah at the beginning of Parshas Bereishis, that the Torah that is
before us is called “the Torah of Beriah.” And see what is explained on this in Parshas Eikev, re-
garding the blessing for the land [in Grace after Meals], that this is the matter of “for Your Torah
that You taught us”: for “Your Torah” means the Torah as it is in Atzilus, and “that You taught us”
means as itwas drawn down into Beriah.

The Arizal’s Likkutei Torah (as the Kehot note identifies it) calls the Torah we have “the Torah of Beriah.” The

Grace after Meals phrase “Your Torah that You taught us” alludes to both levels: “Your Torah” as in Atzilus,
and “that You taught us” as it came down to Beriah.
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And see what is explained on this subject in Parshas Shelach, in the discourse beginning “I [am
Havayah your G-d]” of the section of tzitzis, on the meaning of “His desire is in the Torah of G-d,
and in his Torah he meditates.” And see what is explained on the subject of the two levels of chasan
in the discourse beginning “The Song of Songs,” and in the discourse beginning “You have cap-
tured my heart,” in Parshas Pinchas.

More references: the psalm’s “the Torah of G-d” and “his Torah” (the Torah as G-d’s and as the student’s

own), and discourses on the two levels of chasan.
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But there is yet a further, surpassing virtue: to be at the level of “And he is like a bridegroom,”
namely the revelation of the inner dimension of the Torah in the time to come, when that very
drawing-down that is in the inner dimension of the supernal Chochmah of Atzilus, which is above
the order of hishtalshelus, will be revealed also truly below, in Beriah, Yetzirah and Asiyah.

Higher than both is the single “bridegroom” of the future: the inner dimension of the Torah, the essence of

Atzilus’ Chochmah, above the whole chain of worlds, will be revealed truly below, in the lower worlds of
Beriah, Yetzirah and Asiyah.
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It follows that there will be only one level of chasan, for the revelation will be below truly as it is
above. And see what is explained in the discourse beginning “When you hearken to the voice,” [on]

what is vested within the voice,

Then there will be only one chasan, because what is below will be exactly as above, with no gap between the
two descents. The discourse on “When you hearken to the voice” speaks of what is clothed within the voice.
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which is what is above the level of the five voices themselves, etc. And in exactly the same way one
will understand the difference between the level of ordinary occupation with Torah and the level of
“My tongue shall respond with Your word”: the level of “shall respond,” etc., means that “Your
word” itself,

What is within the voice is above even the five voices. In the same way, ordinary Torah study differs from

“my tongue shall respond with Your word.” In the latter, G-d’s word itself comes down to the student.
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as the Torah is above, is drawn down and vested in the mouth of the one who studies; and this is the
matter of truly “And I have placed My words in your mouth,” only that I respond after You.
Whereas in ordinary occupation with Torah, it is only the level of an illumination from the super-
nal speech that is drawn down below.

That word, just as it is above, is clothed in the student’s mouth, “I have placed My words in your mouth,” and

the student only responds. In ordinary study only a glimmer of the supernal speech comes down.
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And this is the difference between the seventh day of Pesach, of which it is said, “an atzeres to
Havayah your G-d,” which is the matter of the drawing-down into the Torah that is above: that from
the level of “For Havayah your G-d is a consuming fire,” which, like the nature of fire, withdraws,
etc., there will be drawn a drawing-down into Torah and mitzvos.

This is the difference between the two atzeres days. On Pesach, “to Havayah your G-d,” the Torah above is
drawn down: G-d, who like fire naturally withdraws upward, is drawn into Torah and mitzvos.
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But even so, this drawing-down itself, as it is above, is not drawn down and revealed below, but
only the level of “fallen fruit,” etc. But on Shemini Atzeres, of which it is said, “there shall be an
atzeres for you,” it means that this very drawing-down that is above is drawn down and revealed
below, to you, truly.)

But on Pesach what is drawn down is only the “fallen fruit,” not the Torah as it is above. On Shemini Atzeres,
“for you,” the very light that is above is revealed below, to Israel, truly: the two chasanim become one.

IN ONE'S AVODAH

A person should set fixed times to clear his mind of business and worldly affairs, each according to his level,
as his own Exodus from Egypt; he should be humble before everyone so that the love that comes from dark-
ness can shine on him, and be in teshuvah all his days. And in all Torah study he should know that the
Mishnah, Gemara or codes he learns are the word of G-d already spoken, and that he is only one who
responds.

QUESTIONS FOR DISCUSSION

1. Why is the love of a baal teshuvah greater than that of a perfect tzaddik, and how does the maamar use
“the advantage of light over darkness” to explain it?

2. What does it mean that Pesach’s atzeres holds the soul back, and why is that holding back necessary for
G-d’s dwelling place among the lower realms?

3. Why is even the highest love of G-d called only “the truth of man,” while the Torah is “the truth of G-d”?

4. What changes in Torah study when one studies as one who “responds” to G-d’s word, and how is Shemini
Atzeres connected to this?

5. How do the two “bridegrooms,” Atzilus and Beriah, explain the difference between “an atzeres to Havayah

your G-d” and “an atzeres for you”?
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FOR CHILDREN - AGES 9-13

For the children at the table

The atzeres that is for you

THE BIG IDEA

On Shemini Atzeres, G-d gives us His Torah so closely that when we learn it, His own
words speak through our mouths.

The Torah calls the seventh day of Pesach an atzeres “to G-d,” but Shemini Atzeres an atzeres “for
you.” (An atzeres is a holding-in.) Why the difference? The maamar first explains three kinds of
love in the Shema. “With all your heart” means that even the wish for wrong things is turned into
love of G-d. “With all your soul” is a love of the G-dly soul alone. “With all your might” is a love
without any limit, and it belongs to the baal teshuvah, one who returns to G-d, because light that
comes out of darkness shines brighter. Going out of Egypt means going out of our limits. On
Pesach our love rises from below, and its atzeres holds the soul back so that it stays here and builds
a home for G-d through Torah and mitzvos. After Yom Kippur, on Sukkos, G-d embraces us with
His love. Then on Shemini Atzeres comes something even higher: the Torah, G-d’s own truth. King
David said, “My tongue shall respond with Your word.” When we learn, we are like someone an-

swering after G-d, who places His words in our mouths.
THE MASHAL

When one person speaks and another answers after him, the one who answers does not make up
the words himself; he only repeats what he hears. King David prayed, “My tongue shall respond
with Your word”: when we learn Torah, we are only answering after G-d, who puts His own words in

our mouths. On Shemini Atzeres, this becomes truly so.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is the love of someone who does teshuvah even stronger than a love that was always
there?

2. What does King David mean by “My tongue shall respond with Your word”?

3. Before you learn Mishnah or Gemara this week, how can you remind yourself that these are

G-d’s own words?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1

The Torah’s command for the eighth day after the seven
days of Sukkos: “On the eighth day there shall be an
atzeres for you.” The whole maamar explains why this
atzeres is “for you.”
Numbers 29:357”7:1”3 1272
AyN K% 172y NOXPND 0D 7R NRY "nwn 0iva
On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN e NNy
Of the seventh day of Pesach the Torah says, “and on the

seventh day an atzeres to Havayah your G-d.” The contrast
between the two phrasings is the maamar’s opening
question.
Deuteronomy 16:8°n1:1"v 0°127
X7 77728 Havayah? nq3y *y°2wa 0i*21 nizn 9oKn 0on° nww
:MIN?R NEYD
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

T7RR $521 wa 9531 922 952 PPN 1 NX NANNY

The verse of the Shema commanding love of G-d with
heart, soul and might. The maamar reads its three phrases
as three ascending levels of love.

Deuteronomy 6:5°77:1 0°727

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9718521 V7803 PR Iwa
The Mishnah explains “with all your heart (levavcha)” as
“with both your inclinations, the good inclination and the
evil inclination.” The Alter Rebbe reads it as the transfor-
mation of the evil inclination’s fire into love.
Mishnah Berakhot 9:5°77:°% N1572 mwn
0*127) MRV , 12307 By 7720 KIMY QYD 7¥77 PY 7127 08 200
71237 222 .7TRR 2221 W01 222 7237 222 RO 7 DX AT O
nR Pvi1 R APOR L,AWRI 931 Y7 7373 230 %02 LR vl
TR TR 222 ,TTRY 222 X 127 93000 22, TR P31 .qwn)
7310 WK DR DR 27 KD LTRD TN 7 7790 17 97 770 XY

N°37 777 0127 X7 .0°WTRA WP NP2 TH3 11N R AR WYY

w5 123I027 1003
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd

likuteitorah.com/likkutei-torah/sukkos/

your G-d with all your heart, with all your soul and with all

your might” (Deuteronomy 6:5). “With all your heart,” with

your two impulses, the evil impulse as well as the good im-

pulse. “With all your soul” even though he takes your soul

[life] away from you. “With all your might” with all your

money. Another explanation, “With all your might” whatever

treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)

Kehot’s note points to Deuteronomy 30:6 for these words.

Deuteronomy 30:6":’7 0°127

P33 TEON TN MIOND T 337NN AP0 TR T 0
T 1907 AWDI293 732Y

And the L-RD thy G-d will circumcise thy heart, and the

heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

6

The prophet’s promise that the nations will be given a
pure language to call on G-d’s Name and serve Him “with
one shoulder.” The Alter Rebbe reads it as the future trans-
formation of the roots of physical desire.
Zephaniah 3:9°v:1 17193
DRV 7297 °N W2 D72 KPP A2 MDY DMYTOK BAX WD
SR
For then will I turn to the peoples A pure language, That they
may all call upon the name of the L-RD, To serve Him with
one consent.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPIIR By TAN DOW 7% onna vaNy

Yaakov gives Yosef “one shechem above your brothers.”
The Alter Rebbe reads shechem echad as the level of turn-
ing the “back” into “one,” Yosef’s special refinement.

Genesis 48:22273:11”1 N°wWX12

>33 PTIRT TR CAMRY WK POKPY TR 03 77 *AN) ")
SNYRN

Moreover I have given to thee one aportion above thy

brethren, which I took out of the hand of the Amorite with

my sword and with my bow.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2o1PN DN 1IN I

Yosef’s dream of the sheaves, which is the opening verse
of the discourse the text refers to for Yosef’s refinement.

Genesis 37:71:1% n"wx12
NIBID3 *NUPR M 1AM ATPT TING DHTK DRORR 1N 13
PIPK? PINAYM DK 130N 1M
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10

for, behold, we were binding sheaves in the field, and, lo, my
sheaf arose, and also stood upright; and, behold, your
sheaves came round about, and bowed down to my sheaf.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Eliyahu’s prayer on Mount Carmel: “You turned their
heart backward.” It is used here for the “back” side, the
side turned away from holiness, which will be turned
around.
1 Kings 18:371%: x 0291
D27°N N30T MNNY D°RPRT T ANK™D MY DY T Y 7 °3Y
Bk igh
Hear me, O L-RD, hear me, that this people may know that
Thou, L-RD, art G-d, for Thou didst turn their heart
backward.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

772 3300 17 R %2

“That none that is banished be banished from Him.” It
supports reading ve’ahavta as a promise that every soul
will eventually come to love G-d.

II Samuel 14:147:77 2 PR10w

D’,?"?{j Rip>~X?) 1008° x> WX 8IR 0°7337 07201 NN NinTl
M3 300 172 °N?27 NIAYON WM w9y

For we must needs die, and are as water spilt on the ground,

which cannot be gathered up again; neither doth G-d re-

spect any person; but let him devise means, that he that is

banished be not an outcast from him.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 3

"

12

Twol bom

The second phrase of the verse of love, read as a higher
love of the soul itself.

Deuteronomy 6:5°77:"1 %727
STTRRT222 TWDI222 72277222 TRX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T°N%IN WDl

“My soul, I have desired You in the night.” It describes a
longing of the soul for G-d that has no physical object.

Isaiah 26:9'0:1"2 W yw°

TIR? T0RYR KD °3 TIMYK 21P2 TMITR 77772 ANIK "W

230 230 ¥ S

With my soul have I desired Thee in the night; Yea, with my

spirit within me have I sought Thee earnestly; For when Thy

judgments are in the earth, The inhabitants of the world

learn righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/sukkos/
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14

05% 111N NA8Y "1°Rwn 0172 wrn 1anb

e se
“The vessels of the House of G-d,” applied here to tzad-
dikim as vessels for G-dliness. The same phrase will mat-
ter below: tzaddikim are still “vessels.”
Jeremiah 28:3°2:173 1707
AWK *7 N°2 7237227 NR MT DIpRaTOR 2°Wn 2R DM DN Tiv2
923 D27 M1 DIPRITTR 933771 TBRITN NRY
Within two full years will I bring back into this place all the
vessels of the L-RD’S house, that Nebuchadnezzar king of
Babylon took away from this place, and carried them to
Babylon;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nichEa kil
The phrase “the Sanctuary of G-d are these,” applied here

to the souls of tzaddikim, in whom this love blazes.
Jeremiah 7:4'7:1 17017
7 ' 2277 °1 92°77 1 92 AKRY W *1277PK 027 Invan-oR
Trust ye not in lying words, saying: ‘The temple of the L-RD,
the temple of the L-RD, the temple of the L-RD, are these.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

15

16
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“Great is G-d and exceedingly praised, and His greatness
is unsearchable.” The word me’od links G-d’s unsearch-
able greatness to the limitless love of me’odecha.
Psalms 145:3°2:71”np 0°9°1n
20 PR NPT TRR Do PiTa
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A, np oonn

o7y N7Yaw DIpna
The words here quote Berakhot 34b:22-23; the passage is
shown below.
Berakhot 34b:22-23375-273:27"% m1312
— PRIy NN *PY2W DipR AN Y30 MWT I 27T RPoD)
) lrird] Pinj‘? Dﬁ‘?lg? m'ng‘” MRIY TR DR 0N DR
— "pin” °Rn :q? anR 10 227 .”:ﬁ??” 7 LRY2 ”pﬁn'f?”
1;1‘3 297 MY — 72977 RM LRIR°YR 1772y 12T pin v
ROWT R PO 7Y
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To

him who was far off from transgression from the first ; and
what ...
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17

18

19

20

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

2,7 mona

IND PO IND "IN OX

The words here quote Sukkah 53a:3; the passage is shown
below.

Sukkah 53a:3’2:X 371 11210
MRIWT 0°2 NOna Ol MWD LRI P90 PY 1RY K XN
T2 NI LIND ") — IND PX OXY D P30 — IND 3K OX 112 T
DX Xap OX .°niR N2°9in 730 o — 273K "IRY Dipn 72 niX
RIX X? %28 — °1°2 DX X2an X7 7K OX 79072 9K XaX °IX — n°2
TEX NI RY DX TR WK DIPRD 2227 WKIY 002 9N
TR
It was taught: They said about Hillel the Elder that when he
used to rejoice at the Simchat Bet Hashoevah, he used to
say: If I am here, everyone is here; but if I am not here, who
is here?’ He also used to say: “To the place that I love, there
my feet take me. If you will come into my House, I will come
into your house. If you will not come to my House, I will not
come to your house, as it is said, “In every ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

.X ,A1 71310

MURWH2 9712 07N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,RD7 AT RN

2 (R A7) NOWNRA2 AN

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
A7RA0 Qw2 2N2W 172 11OP°Y MT°0 N7MIR AR

120120 1% yum
Kehot’s note points to Psalms 98:1 for these words.
Psalms 98:1°X:1"% 0°7°11n
YN A0 9YWIN Ay NIRPDITD W VY CR? 1Y Tinm
TR
A Psalm. O sing unto the L-RD a new song; For He hath
done marvellous things; His right hand, and His holy arm,

hath wrought salvation for Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Job 40:1477n 2R
SAR? 77 YYIND TTR IR0
Then will I also confess unto thee That thine own right hand

can save thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

70,0 AR LR LA% 09900 IRT
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26

27
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N1 TN 5an

The words here quote Proverbs 5:5; the passage is shown
below.

Proverbs 5:5°7:71 "own
2500 PIY3 PIKY M TP 7o
Her feet go down to death; Her steps take hold on the

nether-world;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,1 0hen

Ml P

The words here quote Psalms 5:5; the passage is shown
below.

Psalms 5:5°7:771 0°9°11n
377700 XY NR YYYPenToR XD 2
For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1,10°%0n

(C227nT) N2anryn2

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken.
KEHOT'S NOTE
ST2PRY ROW Y DOIZPM IR TINRN2 RN

R™INT NITI07 912 1M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
S795RY 3P °Y 17PN — 11997 IR

»ba 57D) 7113

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE

JIR9D 1% DWY T9PNIYR Y RWN D NYTIR 03 R

332 KPR °RY . mepn Py
Kehot’s note points to where this is explained further:
Siddur im Dach.
KEHOT’'S NOTE
ATAAM PIY RKIM” 2,107 KT OY 71T°02 .070IN0 MR YW RV
wMPPa IR 772932 0OX°21 AT RDX 07T 03 1°KW MOPaa 0OX°2)
L1 Y787 54 77YN 227 °Y ©7ON

n"27y NDon 171y KR2 IRAN3 1P 21

Kehot’s note points to where this is explained further:
Biurei HaZohar.
KEHOT'S NOTE
1?:,75 AR .72 Y R 77D 3739 IR LTPY0 10 RVITIRD IR IRA
2,7 wrnwe
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29

30
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32
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The words here quote Ecclesiastes 7:23; the passage is
shown below.

Ecclesiastes 7:2337:t norp
3 TRIMT KT MRIMN VSR T332 TR it
All this have I tried by wisdom; I said: ‘I will get wisdom’; but

itwas far from me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 nbnp

P79 AMIAR 28nm

The words here quote Exodus 2:4; the passage is shown
below.

Exodus 2:4"7:2 mnw

95 ye-nn .'IS]',[’? PR INNR 230MmM
And his sister stood afar off, to know what would be done to
him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

7,2 mnw

NN "MINX RO 1R

The words here quote Proverbs 7:4; the passage is shown
below.

Proverbs 7:47:1 "own

XN TPT2 YT NS IR Ma3T?
Say unto wisdom: ‘Thou art my sister’, And call understand-
ing thy kinswoman;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

RRE 7

131730 1R AWNR WOND

The words here quote Isaiah 66:13; the passage is shown
below.

Isaiah 66:1337°:1"0 \oyw°
SN DPPITI DIVMIN *I0 12 1IN X TN UKD
As one whom his mother comforteth, So will I comfort you;

and ye shall be comforted in Jerusalem.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,10 yws

2R MW oon 2

The words here quote Proverbs 10:1; the passage is shown
below.

Proverbs 10:1’x:” *2wn
iR NIA 2200 121 8- 027 12 TR YPun
The proverbs of Solomon. A wise son maketh a glad father;

but a foolish son is the grief of his mother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,10 K ,70wn
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The words here quote Leviticus 16:30; the passage is
shown below.
Leviticus 16:30"2:1"b X7p"
3700 1 %197 D2 NRYA 53 DINK Y7 07y D% M7 0PI
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
5,10 RPN

YP2°IN 7Y N"R2 wUn
Kehot’s note points to where this is explained further:
Siddur im Dach.
KEHOT'S NOTE
S19OR1 7,10 M0

297 WYY PR

Rabbi Abahu’s teaching that perfect tzaddikim cannot
stand in the place of baalei teshuvah. It is brought as proof
that baalei teshuvah reach the love of me’odecha.
Berakhot 34b:17-18m>-1">:2 7”7 m1372
17 12 YT 227 R 27970 37 RIn 101 RPN 021 2P TRy MR
TOAnR Jﬁ@’_?l Pﬁf‘l'f? m'?[” Dﬁ’?? 0°naw 2°1 K727 :XP IMWRT
X2 1913 0°X°2377 23 :71375° 227 IR RIX 12 K> %27 0K VPORDN
TR0 KVRpID NIV B30 THPN? i3 XowER KpX WM
1’Y” — %Y DRI0 *THPR 23X P02 DN THPA MIH?Y 030
242 namn’ vy an?r oopoR nnRa RS
They declared concerning R. Hannina b. Dosa, etc. Whence
is this? R. Joshua b. Levi said :For the Scriptures state,
"Peace, peace to him that is far off and to him that is near,
saith the L-rd that createth the fruit of the lips; and I will
heal him" (Is.lvii. 19). R. Hiyya b. Abba said in the name of
R. Johanan : Every prophet prophesied only to marry his
daughter to a disciple of the wise, and for him who transacts

the affairs of a disciple of the wise ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

2,7 Mol

SUyRwn oea wrn pane

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken.
KEHOT'S NOTE
0102w D°NARNAT NI AR — 0PN NAw IR N7IpN NIwa nKl
YUP 7722037 DRI 1991 1101 MY 0N Y DR IPIR TIRRn
.MBDIT OY 1N °Y 2773 XIP™ NPMIRA pRYI 11T nonnmm

NAsY "nwhn 0°a

The words here quote Numbers 29:35; the passage is
shown below.

Numbers 29:357177:10”3 72722
tyn Ko 7723 NIXR-23 D MmN N3y rRwn o
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On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12 ,05 92713

38 PPN TP ALY

The words here quote Deuteronomy 16:8; the passage is
shown below.

Deuteronomy 16:8°11:1"1 0°127

X2 7°p°X Havayah’? nq3y “y>2wn 0i*21 nizn %o8n 002 nuw
MNP 1IN

Six days thou shalt eat unleavened bread; and on the sev-

enth day shall be a solemn assembly to the L-RD thy G-d;

thou shalt do no work therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,10 00727

39 9225 952 X711 NN NAnNY

The third phrase of the verse of love, “with all your might
(me’odecha),” read as love without limit.

Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,10°727

40 °9%° %W
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
171,170 M572

4 1 nanR®?

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

2R DTN R RO 9971 ,0A7 R¥21 710 °Y 2 972 RAP°) N7MIR2

L3 L,T2 RINR pnYa Nt

42 oony PR 710N 1IN 02

The words here quote Zephaniah 3:9; the passage is shown
below.

Zephaniah 3:9'v:71 77193

DY 172y7 ' DW3 DD KPP M2 9 DMYOK TNN WD
TN

For then will I turn to the peoples A pure language, That they

may all call upon the name of the L-RD, To serve Him with

one consent.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,2171D%
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172y
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT’'S NOTE
20 K1Y N RMIMD RIWA RIDANK 7NN2 DY 0w NPMIN

AT

02 NX N0 NN
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
a0, R

TR DOW 9 NN 7INY

The words here quote Genesis 48:22; the passage is shown
below.
Genesis 48:22272:n1”n N"wR12
202 CMMRT TR CNAR? WK PORPY TN 0T 37 AN VI
SNYRN
Moreover I have given to thee one aportion above thy
brethren, which I took out of the hand of the Amorite with
my sword and with my bow.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.22, NPwRI2

[TRR 92, . ]
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
19331 510 DUYDw Uy 1M NANR 79037 1PN R¥NI 0w NUTINA
JIATRY M LM RIT 09 TR NN RT3 10 WA 92 IR a0

173 9300 1T K2 %

The words here quote II Samuel 14:14; the passage is
shown below.

II Samuel 14:147:77 2 PR00

279K RE>"XDY 1DDR? XD WK XX 007337 07031 MR NinTd
M3 22 T2 *nip3? MW 39T wD3

For we must needs die, and are as water spilt on the ground,

which cannot be gathered up again; neither doth G-d re-

spect any person; but let him devise means, that he that is

banished be not an outcast from him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ST, 27w IR
TPNMN WDl
The words here quote Isaiah 26:9; the passage is shown
below.
Isaiah 26:9'0:173 71yw°
TIRY TLRYR IWRD °2 TINYK *2122 "MK 1772 AN w9
230 230 7 PT3
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49

With my soul have I desired Thee in the night; Yea, with my
spirit within me have I sought Thee earnestly; For when Thy
judgments are in the earth, The inhabitants of the world
learn righteousness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RORBEC

11 N2 9931 1 oo

The words here quote Jeremiah 7:4; the passage is shown
below.
Jeremiah 7:4'7:1 7017
T ' 227 °1 22777 ° 92 KD W *1277°K 027 Invan-hR
Trust ye not in lying words, saying: ‘The temple of the L-RD,
the temple of the L-RD, the temple of the L-RD, are these.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JAL,12.7,1o1n7° AR

PARAGRAPH 5

50
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52
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“As the advantage of light over darkness.” The Alter Rebbe
reads min hachoshech as “from darkness”: light that
emerges from darkness is superior.
Ecclesiastes 2:133°:’2 n?rp
ST VKT TP MPI00"TR RN 1N U I8 IR
Then I saw that wisdom excelleth folly, as far as light excel-
leth darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0 anbnp

NWn °3°D3. . 1PRRW 7772

That discourse develops the soul’s yearning to leave its
limits and cleave to G-d, the love of baalei teshuvah de-
scribed here.
KEHOT'S NOTE
.2,19 779 1311977 99IRY .79°RY 4,718 RN IR

NP2 WY NN

Reish Lakish’s teaching that teshuvah out of love turns de-
liberate sins into merits. Here it is explained by the great
love the sins provoke.
Yoma 86b:3°3:2 170 R11°
MRIY NI 17 MY MINTY AR 19373 2PRY U R
LRI T — PIYT R U292 RPWD 0D PR T TY PRI N
WA APT3 wRY WM AnRM 1790K J5Won ApR IR R
YY) INYYIR YT MW MR NI i Nty ninmy
IR IRD ,TIIRD IRD X K P () DPRY MR T8 vBwn
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7%°X1 7700 0°93 1IRA

The verse speaks of souls “pouring out into their mothers’
bosom.” The Alter Rebbe borrows the phrase for the soul
pouring itself into the bosom of its Father, the Infinite
One.

Lamentations 2:1237°:2 13°X

:0NRR PITOR YD)
They say to their mothers: ‘Where is corn and wine?’ When
they swoon as the wounded In the broad places of the city,
When their soul is poured out Into their mothers’bosom.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Meir’s teaching, “Be humble of spirit before every
person.” The Alter Rebbe presents humility as the way to
the love that comes from darkness.

Pirkei Avot 4:10™:7 n12R 11wn
*192 M7 Y )T .7IR2 POYY ,PRY2 LyRR T IR PR 27

71y DXY 710 1377 0902 77 2,107 T2 AP02 OX) .07 23

77 10 1217 79 30 w0 ,mima
Rabbi Meir said: Engage but little in business, and busy
yourself with the Torah. Be of humble spirit before all men.
If you have neglected the Torah, you shall have many who
bring you to neglect it, but if you have labored at the study of
Torah, there is much reward to give unto you

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

07y 12IWNA NANR AYW 72°

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,7 MR

2°MYn °on Bon Mya vrYnY 121Wwna NN ayw 1e°

Rabbi Yaakov’s saying that one hour of teshuvah and good

deeds in this world is finer than all of the World to Come.
Pirkei Avot 4:17t>:7 N1ax miwn
LM 0932 0°230 DY AWN2 DAR YW 1D ,NIR 0 X
Do X271 0PIV M7 NP YW NAR YW N9 K30 0PIV 20 Do

M7 o?ivnn

He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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mMwn2 170 B Y
Rabbi Eliezer’s teaching to repent one day before one’s
death: since one may die tomorrow, one should repent to-
day, and so all his days will be in teshuvah.
Shabbat 153ax »”1p naw
Zohar III, 33ax ,2% »m

KEHOT'S NOTE
LR ,A2 3200 97 IR LK LA Naw
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Rav’s description of the World to Come: tzaddikim sit and
enjoy the radiance of the Shechinah. The Alter Rebbe
stresses the word “radiance.”
Berakhot 17a:1227%:X > 11272
32 7K R2T 0PIYD X327 OPIY7 MO 029y KD 1377 AID2 RPN
K21 1IRIp K21 1AM Riyn KDY 717370 71778 KDY A0 NP 70K KD
D731 DIPYRT2 DIPRTILY) PIVE DR0TE KPK NN K9 M
JARYM 19IRM D2PPRT DR NI R ,TIOWE I
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

XL M072
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The Talmud says this world was created with the letter hei
and the World to Come with the letter yud. Here it shows
that the World to Come is only an illumination from G-d’s
Name.
Menachot 29b:13-1477>-3"°:2 "3 NN
°12m) 0PI 12V DOPOTRW C1AN 77102 RAN 021y X121 7 1R
1°RW 71wy 2191 DPWRA 7193 12W DOP°T8W ©19n 1WRT 7190 11
R°IN1 0°7903 37 MK 97 NAN °37 A0 37 MR MY I Pt
1PN° AT AT 932 NPYL SN 12 WO 170 27 ANRT R RN 7°N21N
1 wow

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LT MAR
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“For His Name alone is exalted; His glory is upon earth
and heaven.” The Alter Rebbe reads it as: the Name stays
exalted and only its radiance reaches the worlds.

Psalms 148:1337:1”np 0°2°1n
Halal )] ?‘,!}5"?3_7 70 i*r;‘? Ny 2321750 ownR f?'?tl?
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0, mnp ooonn

127p Ay

The next verse calls the Children of Israel “the people near
to Him.” Here their nearness is to G-d’s very essence,
through teshuvah out of love.

Psalms 148:147:1”np 0°9°1n

:ARTP2T 137 DY DX %337 PTON-0Y 17N My 117 01
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“On the seventh day an atzeres to Havayah your G-d,” the
verse about the seventh day of Pesach that the maamar
now explains.
Deuteronomy 16:8°1:1”1 0°127
X7 7°72% Havayah? nq3y "y°2wa 0i*21 nizn 2okn 0on° nww
MINPR TYYn
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2w 725 v ON

Sefer Yetzirah’s “if your heart runs, return to the Place,”

the source of the teaching of running and returning; the

Kehot note records that our editions read “to the Place.”
Sefer Yetzirah 1:8'1:°R 1171°%> 190
29w 725 77 0K 37707 7291 12791 o 0192 1noha MTveD Y

172 1791 11927 230 .20 RIZD NPAT AnRa 70bw oipn

Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.
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Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
66 TNRD 2 2% 1 aR

The note sends the reader there in connection with the
reading “return to the One” and its use in the context of
Shemini Atzeres.
KEHOT'S NOTE
7Y 2ND 791 X032 L(TARD X®I) MINRD 27w 2% v OX (R ,1) N opn
RT .OIPRY RO AT (1°1203) L1 LRPD P02 07X TARD W
VWK Y X7YRw N7NIND

67 TNRD 21 2% 1 OR

The introduction to Tikkunei Zohar reads “if your heart
runs, return backward,” with a variant “to the One.” The
Alter Rebbe uses the idea of the heart’s running and re-
turning for the atzeres of Pesach.
Tikkunei Zohar 7a:3’3:X *t 97117 °23pn
1’?5] OTR AN M7 XYIT MnT 55_71 ,(19 X DRpI) N3>2n
KDPIY INTYYLTTRI YUN Y703 KT WA KT TV WK KT Toyntn
RTIRY AR KPR RP2 OTX N°P7 K KPDY PIn KPP
AIRIIRY X 2207 WIDM ROY 1KY X 20T 1T IR RDYINRT
iNN? 2 927 71 OXT

Tikkunei Zohar - Vocalized (Public Domain)
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“My flesh and my heart pine away; the rock of my heart
and my portion is G-d forever.” The Alter Rebbe reads it as
two stages: expiry of the soul, then strength to remain.
Psalms 73:26173:3”y 0°7°11n
0717 DP7X PP "33 22371 TN 1722
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The Rock, His work is perfect.” It shows that tzur con-
notes strength.

Deuteronomy 32:4°7:27% 0°727

W PTE 21 TR MM 2K vBwn PITT23 73 12y o MEn
X

The Rock, His work is perfect; For all His ways are justice; A

G-d of faithfulness and without iniquity, Just and right is He.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Against your will you live.” Here it is the soul’s willing-

ness to stay in the body despite its longing to cleave to

G-d.
Pirkei Avot 4:22275:7 MaR miwn
YT TP 00M L NP0 0oNnm L, mnG 00790 IR M RN
RIT 1200 X7 ,K7927 X7 ,8900 RITLOR MW YTy yeTin®
1’;!)? 1’?5[2? ,X37 172 .ﬁ'f’? ™Ry XM LT T75_7:_! NI ,TY NI L1070
49w D30w 1o npn KDY ,0°1D Rin KDY ,Amow KDY L,y KD
;77 i NP3 PIRWIY TR 0022 OX) Nawng °BY Pa1¢ ¥
231 ,°0 ANK 9072 29,71 AKX Am72 P91 ,730 AR 1112 YyY

- 10?2 DY TAK 012 291,00 0K A2

He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones
brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-
signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-
mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

72 D°13n1N2 79T

Another Midrashic source, cited by the Kehot note, for
G-d’s desire for a dwelling among the lower beings.

Bamidbar Rabbah 13:6":3 127 72712
KEHOT’'S NOTE
21,270 97102 L2700 972 .2 PNIPN2 Ow AR .10 KW RMnin

73 72 PPN T AN
“When you go out to war... and Havayah your G-d delivers
him into your hand.” The discourse on this verse reads
Havayah as Torah and “your G-d” as mitzvos.

Deuteronomy 21:10:X”2 0127

2 NP2 AT72 9K T INN PIRDY munn? X¥n™d

When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11
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The opening words of the discourse referred to, “For this
commandment... is not far from you.”

Deuteronomy 30:11x>:"> 0°137
ARMT K21 Tam RIT IRPDITRY O F18% 233X TR NN MERT 03
2RI

For this commandment which I command thee this day, it is
not too hard for thee, neither is it far off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The opening words of the discourse referred to, “You are
standing today, all of you.”

Deuteronomy 29:9'0:1”3 0°727

D3P DY°WIY DYWNY DPPK 1 °397 DJP3 O 2331 DoKX

PR oK 53 027w

Ye are standing this day all of you before the L-RD your G-d:

your heads, your tribes, your elders, and your officers, even

all the men of Israel,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7 991N WK PP9N 211 00
“For Havayah your G-d is a consuming fire.” The dis-
course cited reads it as the nature of G-d’s light to rise and
withdraw, like fire.
Deuteronomy 4:24775:"7 0°727
:N3P PR R 729K WX 777K Havayah 3
For the L-RD thy G-d is a devouring fire, a jealous G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

199y PX
Malki-Tzedek is “a priest to Kel Elyon,” G-d Most High.
The name expresses G-d as withdrawn above.
Genesis 14:181:77 n°wx12
TPy X 175 KM 1771 B KO¥IA 02Y 70 pT3Rm
And Melchizedek king of Salem brought forth bread and

wine; and he was priest of G-d the Most High.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPYR I 0IN
The first of the Ten Commandments. Chassidus reads
Anochi as the Essence above the Name Havayah, drawn
down to become “your G-d.”
Exodus 20:272:> mnw
10772y N2 02187 PIRD TNREIT WK 3’25?5 O0IR
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The verse on the seventh day of Pesach, now explained as
the drawing down of Havayah to be “your G-d.”
Deuteronomy 16:8°11:1”1 0°127
X2 7°72% Havayah? nq3y y°2wa 0i*21 nizn 2oKkn 0on° nww
MIN?R YYD

Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud describes G-d’s day as beginning with sitting
and studying Torah. It shows G-d, as it were, clothed in
Torah.

Avodah Zarah 3b:7°1:2°2 717t T2y

w9 00 17 NIYY MRy DOAY :37 MK TN 37 0K KT 200K

T 20 — NP1Y ,17IR2 PRIV 2W KN 112 YATRT — NNwRI]

XOIR iy — 1°770 0PIy 2NN R 11D L1712 0Py P2 Ny
BRI KO3 2P Y T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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That discourse explains Shir HaShirim as the drawing
down of the Infinite Light that encompasses all worlds,
from the level of G-d’s great Name, the “reasons of the
Torah” and supernal delight, so that it is clothed in the
Torah.
Song of Songs 1:47:’X 0w W
MYRN T2 AN 7P YU A28 R0 I T 220
SR DR 1R PTT
Draw me, we will run after thee; The king hath brought me
into his chambers; We will be glad and rejoice in thee, We
will find thy love more fragrant than wine! Sincerely do they
love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
TR U e
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On “all your children shall be taught of G-d,” the Sages
say: read not “your children” but “your builders.” Torah
scholars are builders.

Berakhot 64a:147":X 7”0 n1272
in PRY 0790 "20RY 27 DiPYT Thpian KPR 2 RN OX
Y ORI PRimINa MYy 92°n2 ity om hiwon
.’oi2wa iy NX 9727 °0 107 iny?
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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The Talmud calls Torah scholars builders because they are
occupied all their days with the building of the world.
Shabbat 114a:71:xX 77°p naw
Y 137322 PROIY D7nIN PTRPR 19K QY 220 MK 2UTRID KRR
¥ PTIRY 030 TRYR PR 0P 27 W) e 23 0iy
°27 MR L9307 PPN Py TRRRA M — YT Mynava TaR
a1 — MMET DY 01D INIR PRV 037 TUPR PR 0
-122 N3ER3 195K, iKY DipR 932 7270 737 NI PEXITY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Since the Temple’s destruction G-d has in His world only
the four cubits of halachah. Torah study is where He
dwells.
Berakhot 8a:18-19v>-r>:X ’n1 N1372
YRR 73 3N0Y DR XPIPT AURY “BX 72 KO 731 TRRT A7)
.7272 12577 P¥ nink Y298 KPR in?iva X T02 vATRAY 90 X
P2 ROU™ID %33 KIP¥M KI'3 133 KIO™A M 072 73K T2
2 DI — RPIPT ARYR RK 92 XM 027 IWRT KT XIynwT
DY nink ¥2IX KPX NPIY2 KA TI02 WiTRa? 97 PR WIpnT nha
RIOPIT R KDY RPPER M K7 — 7373 1370
That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
to the Holy One, blessed be He, in His Universe the four cu-
bits of Halakah alone. And Abbai said ; At first I used to study
at home and pray in Synagogue, but after hearing the state-
ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
day the Temple was destroyed, there is left to the Holy One,

blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“If not for My covenant day and night, I would not have set
the laws of heaven and earth.” Read by the Sages as refer-
ring to Torah study, which sustains creation.

Jeremiah 33:257175:3°% 10

2nnk X? PIRY 0O0Y NipD 17771 i 2N KPTOR T anK D
Thus saith the L-RD: If My covenant be not with day and
night, if I have not appointed the ordinances of heaven and
earth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The world is built by kindness.” Acts of kindness, espe-
cially tzedakah, build G-d’s dwelling in the world.
Psalms 89:3°3:v”5 0°7°71n
:D712 TN 190 DY 1322 107 0PI VIR
For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
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“The earth is full of the kindness of G-d.” G-d’s kindness
fills the world through the mitzvos.
Psalms 33:5°7:377 0°%°1n
SPINTT TP T TON LR MTE 3N
He loveth righteousness and justice; The earth is full of the
lovingkindness of the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yirmeyahu describes G-d’s word as “a burning fire held
back in my bones.” The Alter Rebbe uses the image for
love restrained in the heart, linking atzur to atzeres.
Jeremiah 20:9°v:0 3707
"3y MY UX *2P2 M W3 THY 12NN WRIRY RN

And if I say: ‘I will not make mention of Him, Nor speak any
more in His name’, Then there is in my heart as it were a
burning fire Shut up in my bones, And I weary myself to
hold it in, But cannot.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse there explains running and returning at
length, the rhythm by which the love of Pesach is held
back here.
KEHOT'S NOTE
23,28 R™MN

MR AN QORI Ay o

The opening words of the discourse referred to, on the
people at Sinai who “saw the voices” and drew back, an in-
stance of running and returning.

Exodus 20:15170:’> minw
Rhiigshyliebl-a] Sip NRY n'_r’a';?a'mg n‘bipa'ms akhal DS]U"?;ﬂ
PTR 1TY I DY RV IY

And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
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and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse on the libations in Parshas Shelach, which
also explains running and returning.
KEHOT'S NOTE
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“My tongue shall respond with Your word, for all Your
commandments are righteousness.” The maamar will read
ta’an as “respond, repeat after,” and link it to Shemini
Atzeres.
Psalms 119:17227yp:v*°p 0°2°1n
T8 PRIRTP2 72 ANTRN 307 190
Let my tongue sing of Thy word; For all Thy commandments

are righteousness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Teshuvah out of love turns deliberate sins into merits.

Yoma 86b:3’3:2 170 RV

MRIY NI 37 MDY MINTMY AR 19373 (whRT U R
LRI T — PIY? R L,PAI92 RPWD D PRRK T 1Y PRI naw”
TRWR APT3 wRY WM MRM 171K JKWOn AR R R
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William Davidson, Vocalized Aramaic (CC-BY-NC)

94 2°3ayn2 NanrR
“How fair and how pleasant you are, love in delights.” In
Chassidus it names G-d’s own delight-love for Israel.

Song of Songs 7:7°1:t 0°° Wi 1w

:0°311YN2 IR ANYITIR DN
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

95 S1pann 1om”N
“His left hand is under my head, and His right hand em-
braces me.” The right hand’s embrace is the love drawn
down on Sukkos.

Song of Songs 2:6":’2 0°1°wi1 W

120N 1107 WK Non 19RnY
Let his left hand be under my head, And his right hand em-
brace me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“For His kindness has prevailed over us, and the truth of
G-d is forever.” Its first half is the love of Sukkos, its sec-
ond half (below) the gift of Shemini Atzeres.
Psalms 117:2°2:7°p 0°9°11n
AR1990 099y Havayah~nnR) 700 1209y 72373
For His mercy is great toward us; And the truth of the L-RD
endureth for ever. Hallelujah.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,7p ooonn

97 "wa1 N>
“My soul longs, indeed it pines.” The love of Sukkos also
reaches the soul’s expiry.

Psalms 84:3°3:77D 0°2°71n

PII7PR 28 13T 1031 °27 1 N1IEN? WR1 MN?27D3 1903
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,79 0°%0N0

98 55551 By TIN°22

The explanation on “chachlili einayim,” where “love in de-
lights” is shown to be above great love, the point the
bracket here relies on.
KEHOT'S NOTE
QW PPIUON — M D1 U\P"?JW ,A P78 R°1N21,KR MR R™MN

99 3%y "9voon

Yaakov’s blessing of Yehudah, “his eyes are reddish from
wine,” the opening words of the discourse on “love in
delights.”

Genesis 49:1227:0"n N°WR12
1290 D121 170 0Oy *290n
His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
100 79 P P3

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
10,0 0°9nn

101 PRYD TP DW TP IR PR

“Righteousness shall walk before Him, and He will set it on
the way of His steps.” Read as Israel’s ascent and the con-
sequent drawing down of G-dliness.

Psalms 85:147>:71”0 0°2°11n
SPRYR TIT? 07 72 IR T3
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Righteousness shall go before Him, And shall make His foot-
steps away.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ANORY T9nn v 17T

The end of that discourse explains Esther’s “standing be-
fore” the king, an image for Knesses Yisrael raised to
stand before G-d.
KEHOT'S NOTE
.2,78 RN

119 TIRYym

“The king extended the golden scepter to Esther, and
Esther rose and stood before the king.” It illustrates stand-
ing “before Him.”

Esther 8:4"7:’11 71noX

05% 111N NA8Y "1°Rwn 0172 wrn 1anb

descends.
KEHOT’'S NOTE
.2 ,30 RN

D TR

The opening words of the Song at the Sea, the discourse
the text refers to.

Exodus 15:1°X:1"0 mnw

1K™ Havayah? NN npwaosng oX7%° »a21 nwnews
:0°2 17 12971 010 1IR3 X373 Havayah?? 170K TaK?

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

:77717 107 THYN1 0K ORPA1 AT VI NX INOKR? PRI LY 109 9 97T 1R

Then the king held out to Esther the golden sceptre. So Of Avraham: “that they may keep the way of Havayah.”

Esther arose, and stood before the king. The discourse on “I will sing to Havayah” explains it.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain) A
Genesis 18:19v>:11” N°wX12

TTYT T VIS A2 IINN ME W 19 PRy 7D
{79y 12TV DY DIANTY M X0 19 UBY MRS My

104 Do 1M 1

That passage speaks of the opening of the hidden “yuds,”

the deep source, so that the concealed shines openly and For I have known him, to the end that he may command his

children and his household after him, that they may keep

the way of the L-RD, to do righteousness and justice; to the
X,T0 22 end that the L-RD may bring upon Abraham that which He
hath spoken of him.’

life-giving will is drawn to every living thing.
KEHOT'S NOTE

105 I} tl C)
8 171713 TR IE° AR Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“How beautiful are your steps in sandals.” Used for the

drawing of G-dliness down to the lowest level. b B¥13 777212 "N (2 RVOPT) MW M2 3N

The Zohar teaches that when the hidden Atik shines into
the mind and the mind into the heart, it is “in the way of

Song of Songs 7:2'2:t 0°7°Wi1 W
>T7 YR RPN 03 P37 RN IPTITN2 0O7¥I2 TRYD DN
TN

the pleasantness of G-d.”

. . . Zohar, Sh'lach 11:84-9227%-779:8 77 2w 77171 7100
How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The 1M1
work of the hands of a skilled workman.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

N5 Ay TR PN L L Abw Ama
The Zohar passage (“when the hidden Atik shines into the
mind and the mind into the heart, in the way of the pleas-
antness of G-d”) is copied there with glosses.
KEHOT'S NOTE
™1 oyl 71T X299 97K XM RMINA RRON0 NP Ny °0IR 70 1N
.2,719 Mbn ’e 7Y% 03 7511 .NITAT OY 2yn Y 19w D NPMKa PNyl

=R R iyl

106 T >PRT 1NN

The Talmud derives from “the way they shall walk in” that
Torah is called “away.” 12 (27yC 8pT) YoR DA
Kiddushin 2b:107:2 2 1P217°p
A7) PDMIT M DOV DR - WYY I KByY K
SPNDTPTIT IR MO IR PRy 29apT o ey

ZNERIn NYR TIT12 TH7¥2 123 T
William Davidson, Vocalized Aramaic'(CC—BY—NC) 13
KEHOT’'S NOTE

The wording of the Zohar in Mikeitz on “Her ways are ways
of pleasantness” is copied there with glosses.
KEHOT'S NOTE
LIPN Y R 719 771 D7D PRYI MITAT QY NS

oy11°377 17377 27y (2 1°8PT) YRR A

2,377 The Zohar in Mikeitz on “Her ways are ways of pleasant-
ness,” on the “ways” of the Torah.

107 ’ > ”
n? YR 1T Zohar, Miketz 6:92-10477p-27%:" Ypn |17t 190

The discourse on the Song at the Sea explains “the way of R. Hizkiah then began to hold forth on the verse: Her ways

Havayah,” the Torah as the way along which G-dliness are ways of pleasantness, and all her paths are peace (Prov.

likuteitorah.com/likkutei-torah/sukkos/ 135
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3, 17). ‘These ways’, he said, ‘are the ways and paths of the
Torah, as whoever walks in them is invested by the Holy
One, blessed be He, with the grace of the Divine Presence as
his constant accompaniment, and whoever follows her paths
enjoys peace on high and below, peace in this world and in
the world to come.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

14 Y11 9997 %77
“Her ways are ways of pleasantness,” said of the Torah.
Proverbs 3:171:3 "own
{0120 PI2°N37221 DY PR
Her ways are ways of pleasantness, And all her paths are

peace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

15 7573 "nnen 7712

There “all your borders of precious stones” are the thirty-
two paths of Chochmah: the flow from Chochmabh is called
“paths,” narrow and hidden but reaching far, which is the
Torah.
KEHOT'S NOTE
2,10 7y

e 7573 nnen

“I will make your windows of rubies... and all your borders
of precious stones,” the discourse whose “borders” are ex-
plained as the thirty-two paths of Chochmah.
Isaiah 54:1227:7717°yw°
YEN7IIRY 721237221 MIPX 233K WY ATRY TIT2 At
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

117 1377 1721 QPO 27V (RVY $777) TN M Y

The Idra Zuta on “Elokim understands her way,” explained
by the Arizal as the flow of Arich Anpin and the thirty-two

paths.
Zohar, Ha'Azinu 11:221-12:231-X"27:X” 1R7 907 9800

X"57:27
118 1597 1720 29PN

“Elokim understands her way, and He knows her place,”
said of wisdom.

Job 28:23373:173 21X
:IPRTNR Y77 RIM A277 1720 D’?’?B,
G-d understandeth the way thereof, And He knoweth the

place thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/sukkos/

05% 111N NA8Y "1°Rwn 0172 wrn 1anb

19 WA B 9D

“For the mountains shall depart,” the opening words of the
discourse referred to.
Isaiah 54:107:773 17°yw°
I3 WInTRD NRR T0M 1PUIR NYAAT WAN? 0070 %D
N 007R 0K VAN KD NIPY
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath

compassion on thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

120 P97 o2 P
“G-d is righteous in all His ways,” explained in that dis-
course and in the Siddur.

Psalms 145:171:1"np 0°9°10
PPYPI2 TOM YITPRR M T
The L-RD is righteous in all His ways, And gracious in all His

works.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

121 3772 NP wrnd

“And you shall walk in His ways,” the verse the letter uses
for the mitzvos.
Deuteronomy 28:9°0:11”> 0°127
PROR T NIZNTNR YN 23 777YIWI WWRD WITR 0y7 37 T AR’
2772 RI2M

The L-RD will establish thee for a holy people unto Himself,
as He hath sworn unto thee; if thou shalt keep the com-
mandments of the L-RD thy G-d, and walk in His ways.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0, 0°727

122 P19 9N ... 000 1T

“He will revive us after two days... and we shall live before
Him.” Another instance of being “before Him.”

Hosea 6:2°2: ywiit
7307 MM AR YW D2 DR A
After two days will He revive us, On the third day He will

raise us up, that we may live in His presence.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

123 5 TPNWANT 57y IN°22

That explanation contrasts betrothal with marriage, the in-
ner, deeper bond, and explains that wherever “to Me” is
said the bond is permanent.
Numbers 9:3°2:°t 12712
533 §Tyna SNR YR 2°27Y7 P2 MT WIN2 oYY AyaINa
ANX AWryn PoRYR=231 NP
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In the fourteenth day of this month, at dusk, ye shall keep it
in its appointed season; according to all the statutes of it,
and according to all the ordinances thereof, shall ye keep it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,027 YR

124 "% T NNy
“And I will betroth you to Me forever,” the opening words
of the explanation referred to.

Hosea 2:21x72:2 ywin

DRI TON3 LIYRA PTII %2 TRYW DR 2 TP
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17

125 7939 "MDN 17T

The discourse on “binding his foal to the vine,” which ex-
plains “as the commandments of Your will,” on the higher
levels of the mitzvos.
KEHOT'S NOTE
.21, R™MN

126 1037 0N

Yaakov’s blessing of Yehudah, “binding his foal to the
vine,” the opening words of the discourse referred to.
Genesis 49:11x8:1”n NWX2
7D 0723y"07 W37 1772 022 910§ 732 M) 7Y 1932 0K
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

127 wTIP 7132 17TOY

The end of that discourse explains three general levels in
the performance of the mitzvos, which the maamar uses to
explain Moshe’s request.
KEHOT'S NOTE
.3,28 R"MN

128 WP >T32 NP

“And you shall make holy garments for Aharon,” the open-
ing words of the discourse on the three levels of the
mitzvos.

Exodus 28:2°2:11”5 nnw
:NREN?Y 1227 TN TIIX? WIP™ 132 1Ty
And thou shalt make holy garments for Aaron thy brother,
for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
129 2°9%mn 7% Snnn 27y

The discourse on “I will give you places to walk,” in
Parshas Vayeishev, on ascending and moving from level to

likuteitorah.com/likkutei-torah/sukkos/
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level.
KEHOT’'S NOTE
A2 RN

130 2°9%mn 7% "nnn

“I'will give you places to walk among these standing ones,”
the opening words of the discourse referred to.
Zechariah 3:711 o7t
TAR"0N MY SAINYRTNR OXY PR *7727DR NIRIX N MR-
DTV P2 D27 TP NN PIWONK MY 0N DK I
SN
Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

131 179 By NIERM 93 1MPPNTY 9T PARY D19°9 wR wpaw fn

Rabbi Simlai explains that Moshe wanted to enter the Land
so that the mitzvos dependent on the Land would be ful-
filled through him.

Sotah 14a:7°1:X 7™ VD

79X YIR? 012°7 11031 YN MRNI 7R C1En PR7NY 031 U7
72 KPR 179973 RIT AR ¥’ IR 129778 R0 A2ER PIOKR7 09
TIX2 KPR PRROR PRY LPKIPT N0RI NIZR N277 0 My

William Davidson, Vocalized Aramaic (CC-BY-NC)

132 107 p7E0

The note points there for a further discussion of Moshe’s
request to enter the Land.
KEHOT'S NOTE
.90 1Yy 278°y v”IN W”W‘? AR .R T

133 TINF %92 920 702

The note identifies the source of the question on Moshe’s
wording: a letter of Rabbi Avraham of Kalisk printed at the
end of Pri HaAretz.
KEHOT'S NOTE
PR UMD 990 MI02 7109TIW YPOURR DANAR M PN NNARA KT
IR LIRT D PIRT 27D O3 AR L(UAwN 0°Pw17° NRII) 2% anon
IR OW 92 3T ROWIP K221 3% Y TINNKY D NUMIRA

134 N RN NAR PN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X217 .112°R RpDE 27770821 (1”1) 2”20 1™ Mo R ,1 (X”2n) n
0”3 X073 (2,1) moa% nen lsahirRehis'ARRIoniel Rl bPRehy] U’l,?’?’l
.[9] .12
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135 7790 KON AR PR

The Jerusalem Talmud’s teaching that “truth” means

Torah, one of the sources the Kehot note gives for this

saying.
Jerusalem Talmud Rosh Hashanah 3:9m1wi wX1 *n2w17° 717N
‘02
92 RN °27 ov2 "% 537 .17 NiD1IEnR 717 3 RN WA W T2 L.
.99 N2PWI 1°DR LIWIT D KPR IRD 2IND PR MWD M AP
{073 W3 N2W XY 373 N2V KT KDY W03 N2 100N
JIRTY AR ARV :'?3 No°Wl .ROX °27 0w RIMIA AT 027
1RY 3'?3 N2 SOmR 13371 .LPam AR XY Wl noowl

Rih WedyirdstalchlvA vigh Byl kv liei\e | Wedyirds o

MISHNAH: Similarly, the Eternal said to Moses, yourself
make a poisonous snake and put it on a pole. 21:8., etc.
Does the snake kill or the snake make live? But in times
when Israel look upwards and make their thought sub-
servient to their Father in Heaven they were healed, other-
wise they were rotting. HALAKHAH: . rabba 31(8). Rebbi
Yasa said, in four places it is said “make for yourself.” In
three it is explicit, one is not explicit. Make yourself an ark
of gopher wood. 6:14.. Make yourself two silver ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

136 7790 KON DR PR
The Tikkunei Zohar also says there is no truth but Torah,
as the Kehot note records.

Tikkunei Zohar 50a:20-22273-"2:X *1 77171 °2pN

NIVP 71°2 AIMNRT KITT .J70P ARt RDTP 77210 DI 17137 RN
7N KPR NRR PRI 2173 AR TIPRI APTIR NIRRT Pom1 02700 9an
NI°77 X°07D RDOANM RIAT RITI .A7°02 N7 DR NN 7700
N T NI 1ODAN PPTTR RPH MINPIRT R RO RTY o0
RPTI 17173 970%1 1Py 21a0K 19RO PWANR RInt RIAA 0O

.119°9 XAP oD 010 RS 27PPR P70 MRS
Constantinople, 1740 (CC-BY-NC)

137 °2 ND°EN "awnn N
From Patach Eliyahu: “no thought can grasp Him at all.”
Here G-d is grasped only as He is in the Torah.

Tikkunei Zohar 17a:10-1227°->>:X 1 97171 *1pn
7awnn N9 LN 3 DY RMOND PRDY D0 By ARDY NI NAR
WY NP 1P PPN WY NPPERT RIT NAR PP 73 Xo%an
JP0ANRT PRy URANR RDT 1RON0 1RPY 112 RamaxD 17000
72 PWPT XIT NIRY LKW "33 (XMOONR K1) NN0ONR 1IN
ORI 71720 A TN WOIIRT IRM PO LARAPA NIRT A 17 oM
.72 WK 1R 10 2WRNR WY
Constantinople, 1740 (CC-BY-NC)

138 2 RDN °M NvY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nno) AnIPnatn
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The Zohar’s statement that the Torah and the Holy One are
one. It explains why the Torah is G-d’s own truth.

Zohar III, 73ax ,ay 2’m
KEHOT'S NOTE

— 79050 N LY L3700 778 K21 27w0[2 MIfAT T0IpR] Y LK LAY M
225 T YUI RUAN 129R R7IPPA Y .Ow M0nw (175N) hn v
APT PP (2,3) 7MY (R L,TR .1 ,00 LKD) P2 nornw

.[3] L7739 9"IMTR NIND RIAN 191 M7 T RRY RDD RNPTIRY

140 om7? "Ny R N R
“But by My Name Havayah I did not make Myself known
to them,” discussed in the discourses referred to.

Exodus 6:3’3:1 mnw

"NYTII K 7 NY V7Y PRI 2pYORY PSR DTIRTOK KXY
07

and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

141 PRIP 997 2P

“G-d is near to all who call upon Him in truth,” read as
calling on Him through Torah.
Psalms 145:1817>:7”np 0°7°1n
:RRD MRYR? WY 257 PRIPT2RY 1 2P
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.17 ,np o%onn

142 1790 11T N2

Cited in the Kehot note as a source for reading “truth” as
Torah.

Berakhot 8ba°n n1372
KEHOT'S NOTE

212,y .2, n Mo

143 wn 210"

“And Moshe wrote this Torah,” the verse whose explana-
tion is referred to.

Deuteronomy 31:9°0:x7 0127

“NR ORI 717 212 023737778 MIRT NNTT T7IRTTNR YR 2R
2RI 117 207oRY 1 12 1R

And Moses wrote this law, and delivered it unto the priests

the sons of Levi, that bore the ark of the covenant of the

L-RD, and unto all the elders of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

144 TRRR WD YN

“My tongue shall respond with Your word,” now explained
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145

146

as repeating G-d’s word.

Psalms 119:17227yp:0™p 0°2°1n
:PTE TPNIZRTPD 72 NN KT YN
Let my tongue sing of Thy word; For all Thy commandments

are righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,10 R™IN IR .2yp ,L°p 09N

77N N2 99727 1K 0 P02

Cited in the Kehot note for the idea that the Torah is given
anew each day.

Berakhot 63b:10™:2 3”0 n1372
Di*n PRI Yue NDoR” :wAT) IR 7393 I U271 AnD T
i INIR XM 2281277 173R 1aR1 00 INIR 0,70y 0l mn
o 223 717 29 MR N2aNY 1027 XX 177 MY D°YIR Nio
SI°0 7% MINIY Div3 Din
Further did R. Judah begin with the honour of the Torah and
expound : "Attend and hear; this day thou art become a peo-
ple unto the L-rd thy G-d" (Deut. xxvii. 9). But was it on that
day that the Torah had been given to Israel? Was that not the
completion of forty years! But it is intended to teach thee
that every day is the Torah endeared to them who study it as

on the day that it was given on Mount Sinai.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

217 53 1 1w

The passage there contrasts prayer, which longs for the
Infinite One whom no thought can grasp, with Torah study,
which “gladdens the heart.” It fills out why Torah brings
G-d’s own truth into a person.
Berakhot 22a:6"1:X 275 N1372
>37 .73WRT IR Y7R7 K9 72921 ,N19°302 KT 5 :niR 208 021
RN DR YRR PR LTIWRT DR ORI YRR iR Ao 12 1
MR KPP 72921 K237 DY P8R AR IR DIDYIR 12 103 30
37 DI RI°PY °37 DU ITnPR 297197 U0 021 .93Y NI
n°2%7 0127 KD 72 IAKY IRV DD wTH? 0197 KD MmN R2PY
PR 777 Ni572 KA AW IR 1IN0 227 .90y P30 wTnn
R. Jose says : The Ba'al Keri may study what is familiar to
him, but he must not expound the Mishnah. R. Jonathan b.
Joseph says : He may expound the Mishnah but not the
Talmud. R. Nathan b. Abishalom says : Also the Talmud may
he expound, but he must not pronounce the name of G-d
when it occurs. R. Johanan the Sandal-maker, disciple of
R.'Akiba, said in the name of R.'Akiba : Such a man should
not enter upon study at all. Another version of this state-
ment is ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
LXP°Y 970 AP0 LK ,30 YUIIN R BOYR NG .2 ,30 WK ,20 MID7a XA

.184°y 1”wn 1”0
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The discourse on “Who is enthroned on high,” which ex-
plains the two levels of Torah study referred to here.
KEHOT'S NOTE
.1,m2 XN

T°02 9727 WY
“I have placed My words in your mouth, and in the shadow
of My hand I have covered you.” Both halves are used

here: G-d’s words in our mouths, and the sheltering shade
of Sukkos.

Isaiah 51:167"0:X"1177°yWw°

TR PIN TOR) DY Y3 T3 T ¥M T2 13T DY)
TIARTRY 187

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 L,R1 Y

D2 9127 DOWKRY 1PAYR (279 7T A7) (WK A2 PN

The Zohar at the beginning of Bereishis on “I have placed
My words in your mouth,” as explained by the Ramaz.

Zohar, Introduction 10:56-11:6470:X"-1"1: ANTPI M7 190

ow 1”nnn e
The passage there explains, with the analogy of a scholar
who knows a tractate, that even after the tzimtzum the
light is not hidden from G-d, and discusses the “letters”
present at every level.
KEHOT’'S NOTE
PR Y R 79 771 AZITING K21 LTOORY T L0 KPR By IRA

P73 M2 NISwRn O Msnn a0

The commentary on the verse “Righteousness shall walk
before Him,” which develops how the mitzvos draw light
into tzedek.
KEHOT'S NOTE
.7°,110 DU BRP IR D10 IR

[=hkiaBn kil falnil
“And G-d has caused you to declare today.” The causative
he’emircha is read as G-d bringing His word forth from
our mouths.
Deuteronomy 26:1817:173 0°127
"22 "mw?) 727 KD M0 oy Yo iy o 3R M
DI
And the L-RD hath avouched thee this day to be His own
treasure, as He hath promised thee, and that thou shouldest
keep all His commandments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 18

153 RN L L TI1RYY 7925 901 N2 RINW S1Rwn 8102 N

This passage is quoted there, showing it was taken up in
the Tzemach Tzedek’s discourses on Shemini Atzeres.
KEHOT'S NOTE
IWITR Y BPYRWS 0OWINT NPTIRD RN

154 31 TRRT M

“And G-d has caused you to declare today.” It is the gift of
Shemini Atzeres: G-d’s word spoken through Israel.
Deuteronomy 26:1817:173 0°127
"0 W) 27T WD 1930 0y? 7 nii? o APRRT M
P nizn
And the L-RD hath avouched thee this day to be His own
treasure, as He hath promised thee, and that thou shouldest
keep all His commandments;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

17,00 07727

155 77202 7720 MAWPNR XIAW 19wl N2

Tanya explains “kisses” as the attachment of mind to
mind, the soul’s intellect to G-d’s, which here is the union
reached on Shemini Atzeres through Torah.
KEHOT'S NOTE
LA WINTD Yw Ny owa vn 78 R°an

156 97212 72N MAYPNR RIAWY 1Ppowl
Etz Chaim, as quoted in Tanya ch. 49 according to the
Kehot note, describes “kisses” as the bonding of
Chochmah, Binah and Daas with Chochmah, Binah and
Daas.

Sefer Etz Chaim 30:2°2:% 0»n vy

1%782 TN° 5511 p7annna 1PN 1R°3° ,2°9T ,0°21%70 ) ...
XD AN L1INAN SNPARE TI0°2 K17 7120y MBADT N0 1377 R
7°9y 713797 11"?}7 NN L,P12°0 RAPI N7AN RAPY R AP

STRR R0 12M ,7°P°W1 RIpP3 7% mnT
Sefer Etz Chaim (Public Domain)

157 01°7 NA2ANRT T DR

“You have caused G-d to declare today.” Israel’s love
draws the Torah down, which precedes G-d’s causing
Israel to speak His word.

Deuteronomy 26:171°:173 0°727

RI MWP) PIYT2 NDPPY DRPN? T2 NP DR QRN NN
:19932 yuw') Poswm rRiYMm

Thou hast avouched the L-RD this day to be thy G-d, and

that thou wouldest walk in His ways, and keep His statutes,

and His commandments, and His ordinances, and hearken

unto His voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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158 2o% monn gy LLorewn ara

The verse of Shemini Atzeres, now explained: its atzeres is
“for you.”
Numbers 29:35/7"7:10" 12722
Awyn K 172y n;x‘gp-‘v; 027 1°7R 7Ly *1nYn 0%
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 19

159 1TAID WA RIP TART AW RIPR 9D

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
79900 19°K w90 .57 k721N

160 131D 1WA RIP 77PN 1WA RNIP Do

The Midrash says that whoever reads and studies, G-d
reads and studies opposite him. The Alter Rebbe stresses
“opposite”: G-d’s word only encompasses the student’s
study.

Tanna DeBei Eliyahu Rabbah 18:1-2°3-K:1”> 7127 171°2X %27 Xin

131 YR 932 71720 MR ROX 9% 12 OnI% D53 9nR1 b o0 ...
7% 9% ROX % 12 17K % 12 MR DAY "IR 219730 DR v
ARDNR T2 IWR PRIWY AR 7Y 00 RN (R:070 YY) MR
7RO7 °71 719 1191 725 013 08w SR I3 712793 237 P TnR1 790
1TAI3 WP 77PN PO AN RIPY WPW 170 25 1R
PR M7 IR R T2ADY 07 72D 101 MR IROW MY ANwY R
071718 1911 19R Dw 077730 1277 1 (9729 K 0°991) M1 19K 101

OYW (segmentation according to Warsaw 1880) (Public Domain)

161 M99 PWRKRY M9 NPR MM

The Zohar’s principle that spirit rising from below brings
spirit from above. Here it describes how Torah study
draws down G-d’s word.

Zohar, Terumah 66:669-67811yN-Y”07N:10 112190, 79D
“With all thy soul”-the “all” includes all aspects of the soul,
viz. nephesh, ruah, and neshamah. As to “with all thy pos-
sessions”, these also have various aspects, each one differ-
ent from the other. True love to the Holy One, blessed be He,
consists in just this, that we give over to Him all our emo-
tional, intellectual, and material faculties and possessions,
and love Him. Should it be asked, How can a man love Him
with the evil inclination? Is not the evil inclination the se-
ducer, preventing man from approaching the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

162 19 PPWRARY .. 77 °NR MM

The note sends the reader to another place where the

“

Zohar’s “spirit brings spirit” is explained.

Zohar II, 162b2 ,20p 271t
KEHOT'S NOTE
3] .7 .(2,29) X2 97y .2 ,20p 27m
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PARAGRAPH 20

291y NI RTY MY 09EBN

The Midrash says the Torah preceded the world by two
thousand years. The Alter Rebbe reads the “two thousand”
as Chochmah and Binah.
Midrash Tehillim 90:4°7:% 0°2°1n w17
MY RIPI TR wOPY W Owa 1IN0 12 KT 227 MR K 137
Wpan OXY 191 AWK 773 9977 Wpan OX WORT 1 2°PRRA WOR
IR WH 215935 99 AR 117°D° AWOR (70 D 72T13) R 0pn
C7 AW 0 mp (19-117 0 ow) nrapn®
OYW (Public Domain)
Bereshit Rabbah 8:2°2:’11 17127 n°wx12
299K 1P oD PWRID 7Y 101 wan B tRw cww bw o ...
WOPY 13 NYAW 27 INRT 1709y Dw 01120 anTpw 17N XD
21N37 RIT XTI L0910 Dw I3 7NN AnTp maw 0°ehR v
A5R X7 T2 WP PW 1M 31 TR 19X TR (1 Vhen)
11 YT DRI M0 .PIM0K 099 PPy 07w APR D 127057 ,0%w
9% PR ANR 93K ,091Y Dw AN™N2% 0TIP AR Ny AN AN Y
12 OWIYOR M PR U9Y DTR 0O "In (D 2PR) RPK W7 poy
... PR 7mn 91733 1R R0

Rav Hama bar Hanina began: “Have you known this from
[oldest times?]” (Job 20:4). Rav Hama bar Hanina said: This
is analogous to a city that received its supplies by donkey
drivers. They would ask one another: ‘What is the price of
grain in the province today?’ The Friday ones would inquire
of the Thursday ones; the Thursday ones of the Wednesday
ones; the Wednesday ones of the Tuesday ones; the Tuesday
ones of the Monday ones; the Monday ones of the Sunday
ones. The Sunday one, whom would he ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
Zohar I1, 49ar ,un 2°m
KEHOT'S NOTE

LR L,07 270 L7Y LT AW RIMAN L2 ,07D 972 .7,8 00900 WA IRA

YR TMINT TR AW 20PN

Another Midrashic source cited by the Kehot note for the
Torah’s preceding the world by two thousand years.

Midrash Tanchuma, Vayeshev 4:2°2:7 2w ,Rn1110 w7772

XY Dy 079y P¥ 11937 ,R7 1192 wATRI 2397 DTN 10K LD AN ...

TP TR TPRR M0 AN MY 0°EPK 1Y oTp My nxY2

1w ,(7 0 obwn) O O DOYWYY AR TIRK I9EK 7K 3003

,07 7373) 2R3 N7 D OTX A7IAT DR A2 °N2 MY 070K

nX2 XPX .12 A2 20D 07 NP3 mp napnaw vy (7
DX °12 5y 1979y K133 ,717 .12°9Y0 NR 2 nibn®

Adam was created on the sixth day, and He informed him in
a roundabout way that He had brought death into the world,
as it is said: For in the day that thou eatest thereof, thou
shalt surely die (Gen. 2:12). To what may this be compared?
It may be compared to a man who wished to divorce his wife.
Before he enters his home, he writes out the divorce docu-

likuteitorah.com/likkutei-torah/sukkos/

05% 111N NA8Y "1°Rwn 0172 wrn 1anb

ment and then enters the house with the divorce document
in his hand. He then seeks a circuitousway to ...

Midrash Tanchuma -- Torat Emet (Public Domain) « Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)

71 X910 717211 RNPINY

The Torah and G-d are one, which is why the Torah as it is
in itself transcends the worlds.
Zohar, Achrei Mot 49:296-50:305-1787:10”2 Mn *INX 77 7190
W
And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

1192 JEPRN TR0 EPRN

“Be silent, and I will teach you (a’alephcha) wisdom.” The
word is linked to alef, so “two thousand (alpayim)” be-
comes two alefs, Chochmah and Binah.

Job 33:3327%:37% 2R
7T TDPRRY WA P27YRY AN TRIDN

If not, hearken thou unto me; Hold thy peace, and I will
teach thee wisdom.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Shabbat 104ax 7”p naw
KEHOT'S NOTE
70 NR OV L(TY0 LK) WA PRI LK LTR NAw R LAD A0 aPR

L[] .113°2 99X o1 PR 1PB9R *2 [3,11] MR R YT R

1103 EPRN

The additions copy from manuscript 750 a further passage
that continues here; in it, and in manuscript 337, “nmzm”
(and mitzvos) is written “Mmxnn»” (from mitzvos).

KEHOT'S NOTE

A0 YUP 750 N3N PUNYRY IRD N7IPDY O°11%) MAYTD 112012 IR
L(7MEnn” awn1 TMEm” N2°n 01pna owt TP 337 °”N02 573 R¥ND)

N2 NI 1N NI

“And he is like a bridegroom coming out of his canopy,”
said of the sun. It is read here as the single bridegroom,
the Torah revealed below exactly as above.
Psalms 19:6":0™ 0°%°11n
MR P72 19230 o inann Y 1NN RIM
Which is as a bridegroom coming out of his chamber, and
rejoiceth as a strong man to run his course.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

3,0 0%%n

2%ann neren

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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170 o°ann nPnen
The wedding blessing that speaks of “the jubilation of
bridegrooms” in the plural.

Ketubot 8a:6”1:X ’r 12103

mo L ATRYY Tl X123 WX L0797 AR WREK U1 Ny 727
TR M) 0YPYY MR AR, MT0 L30T A, 708 1)
,An 2Ip) 1 9Ip 0% nivIND ATINY C1Y3 YRw AphR

nmwnn 0N ongny onnn nibasn 2p 1% Yipy 1nn oip
927 0Y 100 MR 1 ARK T3 007
William Davidson, Vocalized Aramaic (CC-BY-NC)

17 "NINM O

“On the day of his wedding and on the day of his heart’s
gladness,” the verse the Mishnah interprets.
Song of Songs 3:118™:) 0*°Wwi 1w
OP2 MK PTIRYY M0Y2 MY 7032 1Y M2 APKT ANy
:127 nonty 031 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

172 n”n Arannnn ora

The Mishnah reads “on the day of his wedding” in the
Song of Songs as the Giving of the Torah.

Taanit 26b:6-7"1-"1:2 17> nN°1yn
TOYY MUY MERY PR3 1% NI12 AR AIPRES IR NI 1)
AR A1 — “innn oP2” 2% nont 0P inann o2 ieR ip
MR MI2W LWIRRT NP2 12 T — ™29 N ob: ,miin
2D D°RD DR PREII D000 Mw2 0°p1D AwhwI ny armna
ALY 210 3T ,KI9MR 27900 79091 RIK "1 NITHYM NitIyn
MY 170 U2 PRy Ty P2 11°B2 NY PR 03> 012
... MY — Div2 0onyD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,12 0°1yn

173 N7 mnnn

The Talmud’s saying “go down a level to take a wife,”
linked here to chasan as G-d’s descent.

Yevamot 63ax 370 nin°
KEHOT'S NOTE

.X ,20 Mnd°

174 nY?Ip 2 17Inn 1IN

The Talmud says the Torah was given with five voices. Here
they are five stages of the Torah’s descent.

Berakhot 6b:30°7:11 m312
MInY 1737 123 17 12 YWIn v37 N 73730 on dnapn oxy
ri7p 17 31 NivR2 CYPwa ol o Ry L nivip M2

likuteitorah.com/likkutei-torah/sukkos/

05% 111N NA8Y "1°Rwn 0172 wrn 1anb

DORPRM I3 0w 2P 71 2131 99 D) 200 DY 129 1Y) 20

U9y
If he does felicitate him, what is his reward ? R. Joshua b.
Levi said : He is worthy of Torah which was given amidst five
"voices"; as it is said, "And it came to pass on the third day,
when it was morning, that there were thunders and light-
nings and a thick cloud upon the mount, and the voice of a
horn exceeding loud... and when the voice of the horn waxed
louder and louder, Moses spoke, and G-d answered him by a
voice" (Exod. xix. 16 ff.).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

175 mvIp °maInn Nt

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2”y0,1.M1072

176 mMeynbw Mmon nvan

The Midrash calls the Torah “the fallen fruit of supernal
wisdom.” It describes the Torah as it has come down into
Beriah.

Bereshit Rabbah 17:57:1”> 727 n°wKR12

- X377 099 NP3 ;000 - X123 NP 5w - ANt nban ...

5153 - mPyn Bw IR NP2 PRAN MY AP0 PAR C27 .naw
1IN - 79y Pw non nba ann

“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE

1,197

177 XD RY 101
“You shall see My back, but My face shall not be seen.”
The essence of supernal Chochmah is the hidden “face.”
Exodus 33:2333:3"% mnw
ART X2 2391 *TIR"NK [PX7) *B"NK oM
And I will take away My hand, and thou shalt see My back;
but My face shall not be seen.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

30,35 mnw
178 TN WY

“He wraps Himself in light as a garment,” the verse of the
Iggeres HaKodesh passage referred to.

Psalms 104:2°2:77p 0°%°11n
STIYTD DR WA AROED TIR-TYY
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Who coverest Thyself with light as with a garment, who
stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

179 NWwRI2°D nbrna npva 7o

The note identifies the source as the Arizal’s Likkutei
Torah, Bereishis, the passage beginning “Why did the
Torah begin,” and says it is quoted in Or HaTorah on
Shavuos.
KEHOT'S NOTE
L3P Y MIYIAW N7AIR2 R N 9o nnn b 177 Ry

180 2Py 2 MR wrR

That passage asks why Grace after Meals names both
“Your covenant that You sealed in our flesh” and “Your
Torah that You taught us,” implying two levels of covenant
and of Torah.
KEHOT'S NOTE
.T°Y 0%127°D YR IR L2, Doy

181 MA7°AN71N21 1827 7 n7Na

“His desire is in the Torah of G-d, and in his Torah he
meditates.” The Torah is first G-d’s and then becomes the
student’s own.
Psalms 1:2’3°X 0°2°71n
:n?j’?l oni® 7377 iN71N021 1397 °7 N7IN20K D
But his delight is in the law of the L-RD; and in His law doth
he meditate day and night.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

182 s1na2%

“You have captured my heart,” the opening word of the

discourse referred to.
Song of Songs 4:9°0:’7 0°°w1 W

ST3TER PIY TOXD TIYR NOK3 30227 172 NN *3n22?

Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of
thy necklace.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

183 omie’e2°an22% 1T

The note says the discourse “You have captured my
heart,” cited here as in Parshas Pinchas, is printed among
the discourses on Shir HaShirim.
KEHOT'S NOTE
(3,39 137IRT 9°Y% 102 IR 3,10 WA CwINT2 190 08T

184 NP AN NontI M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ALK [l ks 7athiel

185 <°D2 wnn 9927 DIWKY

“I have placed My words in your mouth,” the Torah as it is

likuteitorah.com/likkutei-torah/sukkos/
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above given into the student’s mouth.
Isaiah 51:16"0:X"117°yw°
KDY PIN TOR) DY Y3 T3 T ¥M T2 13T DY)
ARTRY 1173?
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

186 NI 199N WK K1 %D
“For Havayah your G-d is a consuming fire,” read as G-d’s
nature to withdraw upward like fire.

Deuteronomy 4:24772:"7 0°727
:RIP PR RIT 729K WX 777K Havayah 3

For the L-RD thy G-d is a devouring fire, a jealous G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

19,7027
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On the Eighth Day, There Shall Be an Atzeres for You

G-d hides Himself on Rosh Hashanah the way a father hides from awise
son, only so that we will seek Him and the revelation of Sukkos will bring
Him greater joy; on Shemini Atzeres He gives us His own crown, the
Torah, and the acceptance of His kingship is gathered in for the whole

year with a joy so deep it stays inward.

THE MAAMAR IN BRIEF

The Torah calls Sukkos “a festival to G-d,” a festival that brings joy to G-d Himself. To explain how G-d
can rejoice, the Alter Rebbe uses the verse “A wise son makes a father rejoice”: a father hides to see
whether his son understands that the hiding is only so that he will be sought. So G-d conceals Himself
on Rosh Hashanah, the day of judgment, so that we seek His face and His revelation on Sukkos brings
greater joy. Sin can hide only G-d’s inner dimension, His inner will, not the outer life-force that sus-
tains everything. Man too has an outer and an inner dimension: “bending the knee” is mere acknowl-
edgment, while “bowing down” is the nullification of the whole self. The days from Rosh Hashanah to
Yom Kippur raise us from the first to the second; through teshuvah G-d’s inner love is revealed on Yom
Kippur and shines openly on Sukkos, as the sukkah, the esrog and the lulav show. Shemini Atzeres,
Simchas Torah, goes higher still: G-d gives His crown, the Torah, and the acceptance of His kingship is

gathered in for the year with an inward joy (gilah) held within awe. An abridgment closes the maamar.

OUTLINE

1 Joy for G-d: the wise son 11-3

Sukkos brings joy to G-d; like a father who hides from his wise son, G-d conceals Himself on Rosh
Hashanah so that He will be sought and revealed with greater joy on Sukkos; the Priestly Blessing read in
this light.

2 What sin hides, and two kinds of submission 14-6

Sin hides only G-d’s inner dimension; in man, too, bending the knee (acknowledgment, Hod) differs from
bowing down (nullification of the self, Netzach), and bowing itself can be outer or inner.

likuteitorah.com/likkutei-torah/sukkos/ 144



3 From the days of awe to Sukkos

17

The service from Rosh Hashanah to Yom Kippur raises us to full bowing; through teshuvah G-d’s inner love

is revealed, and the sukkah, esrog and lulav bring it into open joy.

4 Shemini Atzeres: the crown of Torah

18-9

On Simchas Torah G-d gives His crown, the Torah, higher than the revealed face; the acceptance of His
kingship is gathered in for the year, and its joy is inward gilah that holds awe and love together.

5 Abridgment

110-16

A summary of the whole maamar, adding the nesirah of Rosh Hashanah, the joy of revealed mochin on

Sukkos, the crown above the intellect, and the three crowns of kingship, priesthood and Torah across the

season.

KEY CONCEPTS

The inner and outer dimensions (pnimiyus and
chitzoniyus) n1"112°m1 n1°n°10

G-d’s outer dimension sustains all things and nothing can
hide it; His inner dimension, His inner will and love, is
what sin conceals. In a person, too, outer service is be-
haviour and inner service is the will itself.

Bending the knee and bowing down (kri’ah and
hishtachavayah) nxinnwm 1y

Bending the knees, which are “outside the body,” is ac-
knowledgment that leaves the self standing; bowing the
stature and the head, the seat of Daas, is the nullification
of one’s whole will before G-d.

Concealment for the sake of revelation %°2w2 9non
Qbbb

G-d’s hiding on Rosh Hashanah is not true anger but a
means, like the father who hides from his wise son, so that
we seek Him and the revelation brings greater joy.

likuteitorah.com/likkutei-torah/sukkos/

The crown of Torah 7710 N>
The Torah’s root is above divine wisdom, in Keser; on
Simchas Torah G-d gives this crown to Israel, as a king
gives his crown to one he loves.

Simchah and gilah 723 nnaw

Simchabh is joy revealed outwardly, the joy of Sukkos; gilah
is joy held within, out of awe of the King, the joy of Shemini
Atzeres.

Atzeres nIzy

Rendered by the Targum as “gathering”: on Shemini
Atzeres the acceptance of G-d’s kingship is gathered and
kept for the whole year, and the joy is held within.
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SECTION 1 - 11-3

Joy for G-d: the wise son

MW a0 NOwy PPOR 2 *nos nowyl 2°n3 00TYInRn 9931 .00% 1N TP naRy c1nwn ol
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“On the eighth day, there shall be an atzeres (assembly) for you.” Now, regarding all the festivals it
is written, “You shall make the Pesach to Havayah your G-d,” [and] “You shall make the festival of
Shavuos to Havayah your G-d.” But regarding Sukkos it is written, in Parshas Emor, “And you shall
celebrate it as a festival to G-d.”
The maamar opens with the Torah’s verse for Shemini Atzeres and then notes a difference in wording. For
Pesach and Shavuos the Torah says “You shall make” the festival “to Havayah your G-d,” but for Sukkos it

says “you shall celebrate it (0so) as a festival to G-d,” which the maamar will read as making a festival, a cel-
ebration, for G-d Himself.

PROIN AW CWTPN DRIWOW A CWTPR DRIV T2 AWM TMRAD 77PN TR RO D
N9 7DWIRY DOPDR MRWNRIT 10 233 "wnd ¢1°2 KOR MR 1R 92 Innwn

This means that [we] bring joy to the Holy One, blessed be He, as in the saying, “And Israel, who
sanctify Your Name, will rejoice in You”: that Israel, who sanctify Your Name, bring the joy into You.
And there is no joy except with wine, as it is written regarding wine, “which gladdens G-d and
men,” etc.

The Alter Rebbe explains the Sukkos wording: on this festival we bring joy to G-d Himself. The prayer “Israel

... will rejoice in You” is read as “Israel bring joy into You,” and the Talmudic rule that joy comes through
wine is linked to the verse about wine that “gladdens G-d and men.”
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And [we need] to understand this: how is there joy above, in Him, may He be blessed, who has no
bodily form, etc.? (See also what is written on the verse “I will greatly rejoice in Havayah,” and, re-
garding Purim, in the explanation of “Sing joyfully, you righteous, in Havayah.”) Now, it is written,
“Awise son makes a father rejoice.”

The question: how can one speak of joy “in” G-d, who has no body and no emotions like ours? The parenthe-

sis points to two other discourses on joy in G-d, and the answer begins with the verse “A wise son makes a fa-
ther rejoice.”
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Meaning, by way of analogy: a father who wishes to understand his son’s wisdom hides himself
from him, in order to know and recognize the son’s wisdom: [whether] he will understand that this

hiding and concealment is not

The analogy: a father hides from his son to test his wisdom. The test is whether the son grasps that the hiding
is not real distance.
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[for any purpose] except that the son should seek him and find him. And then the father’s joy grows
great because of his son’s wisdom and his recognition of this, for he will search for him with a thor-
ough search, to pursue him.

A wise son understands that his father hid only in order to be sought and found, so he searches for him with

all his effort. The father’s joy is then greater than if he had never hidden, because it is joy in his son’s wis-
dom and understanding.
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So too, it is written, “In the concealment (bakeseh), for the day of our festival”: that He hides and

conceals Himself on Rosh Hashanah so that the joy will grow great at the festival of Sukkos.

The analogy is applied to the calendar. The verse about the shofar on Rosh Hashanah, “in the concealment
(bakeseh), for the day of our festival,” is read as saying that G-d conceals Himself on Rosh Hashanah (the
new moon is still hidden) for the sake of the festival of Sukkos two weeks later, so that the joy then will be
greater.

likuteitorah.com/likkutei-torah/sukkos/ 147



LIKKUTEI TORAH - SUKKOS - MAAMAR 4 9% 1°nn NAxYy °1nwn 01°2

PONON PRI YR IRIAW 2PY® CIORD SuDwm 1T D R U I 0D M Ay N
SWYR I DY PPRTRTHY APY°2 TIOWR TR DY IR DY BDWMY 17T NP K”D 7X19 119K MR
DR

And the explanation of this matter: Rosh Hashanah is the day of judgment, “a judgment for the G-d
of Yaakov,” when He shows Himself as though His indwelling departs, and He wishes only that
there be judgment and justice concerning His G-dliness, may He be blessed, [as to] how [it is] to
dwell in Yaakov. And all of a person’s deeds are scrutinized,

Rosh Hashanah is the day of judgment, and the verse calls it “a judgment for the G-d of Yaakov.” The Alter

Rebbe reads this as a judgment about G-d’s own presence: He appears to withdraw it, and the question
judged is whether and how His G-dliness should dwell among the Jewish people.
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to bring into judgment all the drawings-down of His G-dliness that each and every one drew down
upon his soul, according to the level of his standing, in the past year, and all that he will yet draw
down upon himself in the future, in this year, and whether he is worthy of it. And so it is as though
He hides Himself from him, etc.

What is judged is how much G-dliness each person drew into his soul during the past year, according to his

level, and how much he will draw in the coming year, and whether he deserves it. Holding back His presence
until this judgment is made is what makes it seem that G-d is hiding.
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However, [regarding| “And I will surely hide My face on that day,” written in Parshas Vayeilech: the
hiding and concealment in this is not a true hiding and concealment, for the sake of the conceal-
ment itself, as if to say that it is the ultimate aim of what is intended, G-d forbid, like true anger,
G-d forbid.

The verse from Parshas Vayeilech, “I will surely hide My face,” might suggest real anger and real distance.
The Alter Rebbe says this concealment is not an end in itself and not true anger, G-d forbid.
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Rather, it is so that one will seek His face, and so that a revelation of G-dliness, may He be blessed,
will be revealed on the festival of Sukkos, that He did so: so that it be [the time of] our joy, that the

joy grow great through the revealing from concealment to revelation.

The hiding has a purpose: that we should seek G-d’s face, so that on Sukkos His G-dliness will be revealed.
Joy is greatest when something hidden becomes revealed, and so Sukkos is “the time of our joy.”
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And this is “And I will surely hide My face on that day”: that is, the level of “And the Levite, he (hu),
shall perform [the service],” which is the level of “wine that gladdens G-d and men,” as is explained
elsewhere.

The hidden face is linked to the verse “And the Levite, he (hu), shall perform the service,” where the word

“he” can suggest the hidden aspect of G-d. The Levites’ song is associated with the “wine that gladdens G-d
and men,” so the hidden level is the very source of joy.
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Therefore we seek His face in all the prayers and supplications from Rosh Hashanah until Yom
Kippur, with Malchiyos, Zichronos and Shofaros, and we cry out, “King, King,” to draw His king-
ship upon us, from Rosh Hashanah until Yom Kippur;

Because G-d’s face is hidden, the ten days from Rosh Hashanah to Yom Kippur are spent seeking it.

Malchiyos, Zichronos and Shofaros are the three central sections of the Rosh Hashanah Musaf prayer, and in
them we proclaim G-d King and ask Him to draw His kingship over us.
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that is, the revelation of His will (ratzon), as it is written, “May G-d make His face shine upon you.”
By way of analogy, it is like when a man sins against another man: [the other] is angry with him,
and when he seeks his face, he forgives him

What we ask for is the revelation of G-d’s will, His favor, as in the Priestly Blessing, “May G-d make His face

shine upon you.” The human parallel: a person who was wronged is angry, but when the offender seeks his
face, he forgives.
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and removes from him his face of wrath and shows him a face of love and favor (ratzon), to reveal
his love to him. So too G-d, may He be blessed, forgives the sins of His people and removes from

them the face of anger and concealment,

Forgiveness means more than cancelling the debt: the angry face is replaced by a face of love and favor. So
too G-d forgives His people’s sins and removes the face of anger and concealment.
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openly revealing to them the light of His face, as it is written, “May G-d make His face shine upon
you,” until on the festival of Sukkos the glory of G-d is revealed from concealment to revelation;
and therefore it is “the time of our joy.” And this is what is written, “May G-d lift up His face to you.”

Instead He shows them the light of His face, and this revelation reaches its height on Sukkos, when G-d’s
glory comes out of concealment into revelation; that is why Sukkos is “the time of our joy.” The Alter Rebbe
then turns to the next line of the Priestly Blessing, “May G-d lift up His face to you.”
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“Lift up” (yisa) is from the term for withdrawal and lifting His face upward; that is to say, He with-
draws Himself, as it were, from him, and appears with His face of anger and judgment. And why all

this? For the sake of “to you”:

The word “lift up” (yisa) is read here as “lift away”: G-d withdraws His face upward and shows a face of anger
and judgment. The question is why, and the answer is in the next words, “to you.”

PR 1Y) ARW AN°2 IR 100 IR MP0A DR 09PN SN0 10K 21908 ot 11007
that is, so that the revelation of His G-dliness, may He be blessed, be drawn down from conceal-
ment to revelation; and then the joy will be all the greater. [See also what is written

The withdrawal is “to you,” that is, for your sake, so that G-dliness will be drawn down and revealed after be-
ing hidden, with far greater joy. The bracketed reference that begins here sends the reader to other places on
the same theme.
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in the discourse beginning “You shall draw water,” on the matter of “A wise son makes a father re-
joice,” etc., and in the Zohar, Part I, folio 22a and folio 60b; Part 111, folio 74b, and folio 279, end of
side b.]

The discourse “You shall draw water” (on Sukkos) discusses “A wise son makes a father rejoice.” The Alter

Rebbe also refers the reader to several passages in the Zohar.

SECTION 2 - 14-6

What sin hides, and two kinds of submission
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2. Now, the cause that brings about the concealment and hiding is what is written, “Your iniquities
separate between you, etc.” And [we need] to understand this, for it is written, “Even darkness is not
dark for You, and night shines like day; darkness is as light.” So how can sin, which is darkness, be
a separation over against the light of G-d?

Section 2 asks what causes the concealment, and answers with Isaiah: “Your iniquities separate between you

and your G-d.” But this raises a difficulty: to G-d, darkness is like light, so how can sin, which is spiritual
darkness, block His light?
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But there are two levels: the level of the outer dimension (chitzoniyus) and the level of the inner di-
mension (pnimiyus). The outer dimension is what brings all the created beings into being from
nothing to something and gives life to all of them, which comes from the level of the outer dimen-
sion of His kingship (Malchus), may He be blessed, as is explained elsewhere.

The answer begins with a distinction between two dimensions of G-d’s relation to the world. The outer di-

mension is the life-force that creates every being from nothing and keeps it alive; it comes from the outer

aspect of G-d’s Malchus, His kingship, and this dimension, as the next paragraph says, nothing can block.
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And on this level there is no separation or concealment that hides and conceals His light, may He
be blessed, as it is written, “The whole earth is full of His glory,” and it is written, “And His kingship
rules over all.”

On the outer level, the life-force that creates and sustains all things, nothing can separate or hide G-d’s light.

That is why “the whole earth is full of His glory” and “His kingship rules over all”: even a sinner is kept in
existence by it.
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But the inner level is the matter of the drawings-down of His G-dliness and holiness upon us from
the level of the inner dimension of His will, may He be blessed; and it is specifically on this level
that “your iniquities separate between you,” so that it is not revealed and does not shine among
you, within the innermost point of the heart.

The inner level is different: it is G-d’s holiness drawn down to us from His inner will, His true desire. Here

sin does separate: it prevents that inner light from being revealed within the innermost point of a person’s
heart.
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(See Iggeres HaTeshuvah, chapters 4-5; and see also what is written in Parshas Tetzaveh on the
verse “And you shall make a tzitz,” in the explanation, and the matter of the iron partition that sep-
arates between Israel, etc.; and see also what is written at the end of the discourse beginning “For

the conductor, on the Sheminis.”) For it is written, “Face to face, etc.”

The parenthesis gives further reading: Iggeres HaTeshuvah (the third part of Tanya; the abbreviation appar-
ently means chapters 4-5), the Torah Ohr discourse on the tzitz with its theme of the “iron partition” that
separates Israel from their Father, and the end of the discourse “For the conductor, on the Sheminis.” The
verse “Face to face [G-d spoke with you]” shows that what is above corresponds to what is in man: G-d’s inner
face meets man’s inner face.
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[This means] that in a person, too, there are levels of the inner dimension (pnimiyus) and the outer
dimension (chitzoniyus). The outer dimension is what is written, “For they have turned their back
to Me, etc.,” as is explained elsewhere; and the inner dimension is the name for what

A person also has an outer and an inner dimension. The prophet’s complaint “they have turned their back to

Me” describes serving G-d with the outside only, like showing one’s back; the inner dimension is what a per-

son truly wants.
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is the essence of his will, his aim and his desire. And these two levels exist both in “turning from
evil” and in “doing good.” For regarding turning from evil it is written, “Your iniquities separate,
etc.”; and regarding doing good,

A person’s inner will is what counts. The difference between outer and inner applies both to avoiding sin

and to doing good: in avoiding sin, the verse about iniquities that separate applies; in doing good, the prayer

quoted next shows two levels.
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we say, “Every knee shall bend to You, and every stature shall bow down before You”: that there are
two levels, the level of bending the knee (kri’ah) and the level of bowing down (hishtachavayah).
For all of them accept upon themselves the yoke of the kingdom of Heaven and declare His oneness
in the Shema.

The prayer Nishmas says “Every knee shall bend to You, and every stature shall bow down before You.”

These are two levels of submission: bending the knee (kri’ah) and full bowing (hishtachavayah). Everyone

who says the Shema accepts G-d’s kingship, but not everyone reaches the same depth.
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But not all faces are alike: there is one who is not so gripped in his heart, “in the inward part of a

man and a deep heart,” to the point of

“Not all faces are alike”: people differ. Some accept G-d’s kingship without being gripped by it in the depths

of the heart, the “inward part of a man and a deep heart.”
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the soul’s expiring (klos hanefesh), to nullify his will completely, until he has no other will at all
apart from His service, may He be blessed, and the Torah of G-d, [so] that his desire be only [in it];
rather, he stays where he stood, and in his [former]| state he remains,

Such a person does not reach klos hanefesh, the soul’s longing that gives itself over entirely, to the point that
he wants nothing but G-d’s service and Torah. After the Shema he is the same person he was before it.
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as before the Shema; and it is only the level of acknowledgment (hodaah), in which he acknowl-
edges and agrees in his heart that there is nothing else besides Him and nothing apart from Him,
and that “everything before Him is considered as nothing.”

His Shema is hodaah, acknowledgment: he agrees in his heart that nothing exists apart from G-d and that
before Him everything is as nothing. This is real, but it is agreement, not transformation.
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But the sitra achra (the other side) is not subdued, such that all the will of the body and its powers
would be subjugated to do the will of his G-dly soul in absolute truth. And this level is called bend-
ing the knee (kri’ah). (And this is what is said in the Zohar) (Bereishis, folio 42b), “Here is
bending,”
The text reads “X*2onR 2X,” which is apparently a misprint for “X25nX 82,” “is not subdued”: acknowledg-
ment alone does not force the sitra achra (the side opposed to holiness) and the body’s desires to submit ful-

ly to the G-dly soul. This level is called kri’ah, bending the knee, and the Zohar’s words “here is bending” re-
fer to it.

1Y DY T NIATY REIAN 92% 0w 12372 BY Y19 IRTIT NI°N2 RN 700 3002 1M
% 1POR WD NPT 277D 13137 D110 RN

that is, in the Chamber of Hod, which is the level of acknowledgment (hodaah): he bends on his
knees, which are “outside the body,” for the body stays standing in its place. By contrast, the com-
plete nullification of his will and the soul’s expiring toward Him, may He be blessed,

In the Zohar’s account of the Chambers (Heichalos) of prayer, bending belongs to the Chamber of Hod, a

word related to hodaah, acknowledgment. One bends the knees, which the Zohar calls “outside the body”:

the body itself stays upright, as the self stays intact.
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to cleave to Him in the innermost point of his heart: this is the level of bowing down (hish-
tachavayah), in which he bends his stature and his head, where the source of Daas is. For the desire
of the heart (re’usa deliba) is drawn forth because he binds his mind (daas) firmly to the greatness
of G-d,

Full bowing is the complete nullification of one’s will and the longing to cleave to G-d from the innermost

point of the heart: one bends the whole stature and the head, the seat of Daas. The heart’s desire (re’usa deli-
ba) comes from binding one’s Daas, one’s focused awareness, firmly to G-d’s greatness.
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and then it enters into the depth of the heart and touches the soul, the level of the very innermost
point of his heart, until the sitra achra is subdued and he has no other will at all. And this is “And
every stature shall bow down before You”: for an upright stature depends on the lifting of the head,
which is the matter of Daas.

When Daas is bound to G-d’s greatness, the awareness enters the depth of the heart and touches the soul’s

innermost point, until the sitra achra is truly subdued. That is why the verse says “every stature” bows: a
person stands tall because his head is raised, and the head is Daas, so bowing the head is bowing the self.
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(And see on the virtue of bowing down in [Bereishis|] Rabbah, [Parshas| Vayeira, chapter 56; and
see also what is written at the end of the discourse beginning “And it shall be on that day, [a great
shofar] shall be blown,” on the matter of “and they shall bow down to G-d,” and at the end of the
discourse beginning “And it shall be, from one new moon [to the next],” on the matter of “to bow
down before Me.” And [we need] to explain what is said in the Zohar) (Bereishis, folio 43b), “Here is
bowing down,”

The parenthesis refers to the Midrash on the great virtue of bowing, and to two other discourses: one on the

verse about the great shofar, when the lost “will bow down to G-d,” and one on the verse “from one new

moon to the next ... all flesh will come to bow down before Me.” The Alter Rebbe then turns to the Zohar’s

words “here is bowing down.”

likuteitorah.com/likkutei-torah/sukkos/ 155



LIKKUTEI TORAH - SUKKOS - MAAMAR 4 9% 1°nn NAxYy °1nwn 01°2

DIYYY ARIINWT WAL MRY 79K 202 R "R N3P R 33 93 57ARY “Sn8an 9973 11007
“6 oK% YR 1T 11K 7D

that is, in the Chamber of Netzach. And it can be explained that Netzach is a branch of Chochmabh,
which is the level of sight, from which bowing down and self-nullification (bittul) are drawn, for
hearing is not comparable to seeing.

The Zohar places bowing in the Chamber of Netzach. The Alter Rebbe suggests why: Netzach branches from

Chochmah, which is like sight, and seeing something brings a far deeper self-nullification than hearing

about it, as the Sages say, “hearing is not like seeing.”
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And this is because Hod is a branch of Binah, which is the level of hearing, etc. And this is what is
written in Pri Etz Chaim, on the kavanah of the evening prayer of Shabbos: that on weekdays she is
in Hod, and in the evening prayer of Shabbos she is also in Netzach.

Hod branches from Binah, which is like hearing: grasping by explanation, which yields acknowledgment. Pri

Etz Chaim teaches that on weekdays Malchus (“she”) is in Hod during the evening prayer, but on Shabbos

evening she rises to Netzach as well.
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And this is because regarding Shabbos it is written, “And G-d blessed the seventh day,” and, as is
known, blessing is higher than the level of acknowledgment (hodaah); as is written on the verse
“Zion shall be redeemed with justice”; see there.

Shabbos reaches Netzach because it was blessed (“And G-d blessed the seventh day”), and blessing, drawing

down from above, is higher than acknowledgment. A discourse on “Zion shall be redeemed with justice” ex-

plains this further.
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And it seems more [correct to explain this| according to what is written in the discourse beginning
“A psalm, a song of the dedication of the House”: that there are two levels in bowing down. That is,
an outer bowing down, which subdues the body so that it will not rebel against the King in actual
deed,

The Alter Rebbe offers a better explanation, from the discourse on “A psalm, a song of the dedication of the

House”: bowing itself has two levels. Outer bowing subdues the body so that it does not rebel against the

King in deed.
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but the essence of the will and the inner dimension of the soul are not nullified, etc.; whereas bow-
ing down on the level of the inner dimension is the level of “Nullify your will before His will,” so

that he has no other will or desire at all.

But outer bowing leaves a person’s real will and inner soul untouched. Inner bowing fulfils the Mishnah'’s
“Nullify your will before His will”: one has no other will or desire at all.

SECTION 3 - 17

From the days of awe to Sukkos
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3. And this is the matter of the whole order of service from Rosh Hashanah until Yom Kippur, with
Malchiyos, Zichronos and Shofaros, and the prayers and supplications from Rosh Hashanah until
Yom Kippur: to rise from the level of bending the knee to the level of bowing down.

Section 3 applies the distinction to the ten days from Rosh Hashanah to Yom Kippur. All their prayers, in-

cluding the three sections of the Rosh Hashanah Musaf, aim to move us from kri’ah, mere acknowledgment,
to hishtachavayah, the full bowing of the self.
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And then, on Yom Kippur, the inner dimension (pnimiyus) of His will and His love, may He be
blessed, is revealed, and He makes His face shine toward us, into the innermost point of the heart;
as it is written, “On Your behalf my heart said, ‘Seek My face’; Your face, G-d, I will seek”: “Your
face” specifically,

When we reach that inner bowing, G-d’s inner will and love are revealed on Yom Kippur and shine into the

innermost point of our heart. The verse “Your face I will seek” is read with emphasis: we seek G-d’s “face,”
His inner dimension, not only His outer, sustaining power.
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which is the level of the inner dimension of His love, may He be blessed, and of His will, may He be

blessed. And this is through teshuvah (return), for the essence of teshuvah is regret in the heart,

G-d’s “face” is the inner dimension of His love and will. It is revealed through teshuvah, whose essence is
heartfelt regret.
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that is, to uproot the will, so that he will no longer want at all to return to his folly. And through this
the sitra achra (the other side) is subdued, and “the glory of G-d is revealed”: “May G-d make His

face shine,”

True regret uproots the will to sin, so that one no longer wants to return to folly at all. When the will itself is
changed, the sitra achra is subdued, and G-d’s glory is revealed, as in the blessing “May G-d make His face
shine.”
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for “G-d desires His people”; as in the parable of a person who forgives his fellow after [the other]
regrets and shows him that he no longer has any will or desire for the thing in which he wronged

him; and through this he will win his favor, and he will again have compassion on him.

The human parable: a person forgives someone who has wronged him once he sees true regret and that the

offender no longer wants what he did. Then he is reconciled and shows him compassion again.
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251
And this is “Every native (ezrach) in Israel shall dwell in sukkos.” Meaning: “the native” is that
which shines (zore’ach) and gives light in Israel, within the innermost point of the heart.

The verse commanding every “native” (ezrach) to dwell in the sukkah is read through wordplay: ezrach is re-
lated to zore’ach, “shining.” It is the inner light that shines in the innermost point of a Jew’s heart.
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(See also what is written on the verse “See, I [set before you],” in the explanation of “Of Eisan the
Ezrachite,” and in Iggeres HaKodesh, at its end, on the verse “And charity like a mighty (eisan)
stream.”) “Shall dwell in sukkos,” “the time of our joy,” through the illumination and revelation
that was revealed on Yom Kippur, as mentioned above.

The parenthesis refers to explanations elsewhere of “Eisan the Ezrachite” and of “a mighty (eisan) stream,”

which also connect ezrach with an inner, enduring light. Dwelling in the sukkah in joy comes from the light
revealed on Yom Kippur.
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And this is the matter of the order of taking the lulav and the esrog. For our Sages, of blessed mem-
ory, said (in Midrash Rabbah, Parshas Emor, chapter thirty):

The same theme is now found in the mitzvah of taking the lulav and esrog, beginning with the Midrash on
the four species in Parshas Emor.
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“‘The fruit of a beautiful tree (pri etz hadar)’: this is the Holy One, blessed be He, etc.” And they
also said, “‘The fruit of a beautiful tree’: [a fruit] that dwells (hadar) in its tree, etc.”; for “man is a
tree of the field.”

The Midrash reads “the fruit of a beautiful tree” as an allusion to G-d, and the Sages also read hadar as “that

dwells” in its tree: the esrog stays on its tree from year to year. The verse “man is a tree of the field” links the

tree with man.
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Meaning: “man” — this is the Holy One, blessed be He, as it is written, “And upon the likeness of
the throne, a likeness like the appearance of a man”; He is likened to a tree of the field, and this is
the matter of the Tree of Life, as is explained elsewhere. (And see on this in the Zohar, Emor, folio
96b and folio 97a.)

“Man” here refers to G-d, as in Ezekiel’s vision of “the appearance of a man” upon the throne, the divine

form as it relates to the world. That is the “tree of the field”: the Tree of Life. The text refers to the Zohar on

Emor.
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And “dwells in its tree”: this is the level of the inner dimension of the tree, which is the matter of
the inner dimension of the love that Havayah has for us, as it is written, “You have captured my
heart, my sister, [my] bride, etc.” For the love is, by way of analogy, on the level of the innermost
point of the heart: “Israel dwell in the chamber of the heart,” and His love for them is wondrous.
The fruit “that dwells in its tree” represents the inner dimension of the tree: G-d’s inner love for Israel, as in

“You have captured my heart, my sister, my bride.” The Jewish people dwell, as it were, in the innermost
chamber of G-d’s heart.
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(And this is what is written in Mishnas Chassidim, Tractate Oros Z’eir Anpin, chapter 3, mishnah 7:
“And in its inner dimension, etc.” This was explained above in Song of Songs, on the verse “There
are sixty, etc.; one is my dove, my perfect one”; see there the explanation of the words of the
Mishnas Chassidim cited above. And “my perfect one” (tamasi) [is read] “my twin” (teomasi): to

this the twin leaf (tiyomes) of the lulav also alludes.)

The abbreviation n”n apparently refers to Mishnas Chassidim, a Kabbalistic work arranged as tractates and
mishnayos; the Kehot note quotes it: within Z’eir Anpin there is a feminine configuration called Knesses
Yisrael, equal to its Tiferes. The Song of Songs discourse explains this, and the Midrash reads tamasi, “my

perfect one,” as teomasi, “my twin,” which the double central leaf of the lulav also alludes to.
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And the esrog is joined with the lulav, which is the tallest of its kind; that is, the root that is rooted

above, which makes fruit below in Israel: the level of lo lev (“a heart for Him”), to be one heart

The esrog, the fruit, is joined to the lulav, the tallest of the species, which stands for the root above that bears
fruit below in Israel. “Lulav” is read as lo lev, “a heart for Him”: a heart devoted to G-d alone.
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for Him alone, may He be blessed, and to cleave to Him, that is, to the level of His very Essence and
Being, may He be blessed, with cleaving and passionate desire from the depth of the heart, to call

Him “my heart,” as it is written, “the Rock of my heart”:

This devotion reaches G-d’s very Essence, not only His revealed attributes. The person calls G-d “my heart,”
as in the verse “the Rock of my heart.”
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for He is, as it were, the innermost point of his heart, and he has no other heart but “the Rock of my

heart.” And we wave the lulav to the six directions, for the waving is the matter of arousal

For such a person G-d is the innermost point of his heart. The lulav is waved in six directions, and the wav-

ing means arousal.
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(as is written in the book Emek HaMelech, Sha’ar Sha’ashuei HaMelech; and see also what is writ-
ten in Parshas Shelach on the verse “I [am Havayah your G-d], etc.,” of the section of tzitzis, in the
explanation of the matter of the saying of our Sages, of blessed memory, “When Israel say, ‘Amen,
yehei shmei rabba mevarach,’ the Holy One, blessed be He, nods His head, etc.”)

The parenthesis cites Emek HaMelech, a Kabbalistic work, and a Likkutei Torah discourse on the verse at the

end of the section of tzitzis that explains the Talmud’s image of G-d “nodding His head” when Israel respond
“Amen, yehei shmei rabba”: movement expresses arousal.
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And [the waving] is to arouse, in the extending outward, the level of the inner dimension of Daas,
which is the root and sustenance of the emotive attributes (middos) that are revealed in the heart,
for they are drawn from it; and in the bringing back to a person’s chest, [to arouse] the innermost
point of the heart of the person himself, so that it have “the native in Israel,” that it shine and give
light in the revelation of his heart.

The two movements of the waving have two effects. Extending the lulav outward arouses the inner dimen-

sion of Daas above, the root of the emotions; bringing it back to the chest arouses the innermost point of the
person’s own heart, so that the “native” inner light shines openly in him.
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And this is the matter of “festivals for joy”: that there be joy before Him, may He be blessed, in the
revelation of His love from concealment to revelation; and as it is written, “And you shall celebrate

it as a festival to G-d,” as mentioned above.

This is why the festivals are “for joy”: G-d’s hidden love is revealed, and that revelation is joy before Him.
The paragraph returns to the opening verse, “celebrate it as a festival to G-d.”
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Shemini Atzeres: the crown of Torah
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4. But “On the eighth day, there shall be an atzeres for you”: for the eighth day is Simchas Torah.
And the Torah is called a crown (keser), as in the saying of our Sages, of blessed memory, “the
crown of Torah.” And likewise, the 613 mitzvos of the Torah and the seven mitzvos of the Rabbis
add up to 620 [the numerical value of keser].

Section 4 turns to Shemini Atzeres, which in the Diaspora includes Simchas Torah, the day of rejoicing with

the Torah. The Torah is called a “crown” (keser), and the 613 Torah commandments plus the 7 Rabbinic
ones make 620, the numerical value of keser (1n2).
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And so too our Sages, of blessed memory, said, “One who makes use of the crown (taga) passes
away”: this refers to one who makes use of someone who studies halachos, which is called “the
crown of the King.” And this is, by way of analogy, like a king who loves someone very much, and
because of his love he takes his crown off his head and gives it to the one he loves. So too,

The Sages speak of Torah scholarship as “the crown” and “the crown of the King.” The parable: out of great
love a king takes the crown off his own head and gives it to the one he loves.
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in G-d’s love, and in His joy with which He rejoices, He takes His crown, as it were, off His head and
gave it to them (and see also what is written at the end of the discourse beginning “Let them bring
royal garments”). And this is the crown of Torah: the Torah comes forth from Chochmah, but its
root is far, far higher than the level of the supernal Chochmabh.

So too, in His love and joy, G-d gives Israel His own crown, the Torah. The Torah as we have it “comes from

Chochmah,” divine wisdom, but its root is far higher, in Keser, the level above wisdom.
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And this is “And He has raised up a horn, etc.”: that He gives a great exaltation, without end, far,
far above the level of the revelation of the light of His countenance, etc.

The verse “He has raised up a horn for His people” describes this gift: an exaltation beyond the revelation of
G-d’s “face” that came on Yom Kippur and Sukkos.
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(For the level of the shining of the countenance is a mere glimmer, drawn from this level of the
crown of Torah. See what is written elsewhere in the explanation on the verse “These are the jour-
neys, etc.,” [on] “And Moshe wrote”: that the level of the light of His countenance is called the
tikkun “and truth,” which is called “the seal of the Holy One, blessed be He”; and the seal is the lev-
el of Asiyah (action) relative to the essence of His great Name.

The printed text reads N137, apparently a misprint for 1037, “of the crown.” The parenthesis explains that the

shining of G-d’s face is only a glimmer of the crown of Torah: it is called “truth,” G-d’s “seal,” and a seal is
only an outer impression (like Asiyah, the level of action) compared with the essence of His Name.
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And in this way, Shemini Atzeres is above the level of the seal of Hoshana Rabbah; as is written
elsewhere on the verse “The righteous acts of His open cities, etc.” And see also what is written in
Parshas Vayeisheyv, in the discourse beginning “On the twenty-fifth of Kislev,” [on] the level of “a
helmet of salvation,” to draw down the level of “the splendor of the countenance.”

Hoshana Rabbah is the day when the judgment begun on Rosh Hashanabh is sealed. Shemini Atzeres reaches

above that “seal,” to the essence it only imprints; the parenthesis also refers to the discourse on “a helmet of
salvation” as the source of “the splendor of the countenance.”
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That is, the level of “a helmet of salvation” is the source of the splendor of the countenance, and it
is called “A crown of glory is old age, etc.”; a crown (ateres) is the level of keser and atarah.) And
this is because Israel are “the people near to Him.”

The “helmet of salvation,” worn on the head, is identified with the “crown of glory” and so with Keser, the

crown. The reason Israel receive such an exalted gift is that they are “the people near to Him,” as the same
verse in Psalms ends.
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And this is “there shall be an atzeres for you.” Meaning: atzeres, as its Targum [renders it], kenishu
(gathering): that the acceptance of His kingship, may He be blessed, through the crown of Torah, is
gathered and collected to be for you a keeping for the whole year.

The Targum renders atzeres as “gathering.” On Shemini Atzeres the acceptance of G-d’s kingship through
the crown of Torah is gathered and stored up, to be kept by us through the whole year.
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And this is as it is written, “You shall surely set a king over yourself”: which is through the Torah
and the mitzvos, for it is the King’s command.

This is the mitzvah to “set a king over yourself”: we crown G-d as King by keeping the Torah and mitzvos,
which are His commands. (The printed n¥m1i7 apparently reads nixnm, “and the mitzvos.”)
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(And see the Zohar, Emor, folio 96, end of side b; and see below, on the verse “On the eighth day he
sent away, etc.”) And the joy for G-d will be great, greater than the joy of the soul in its cleaving to
the living G-d, until the joy is called

The parenthesis refers to the Zohar and to a later discourse on the verse from the dedication of Solomon’s
Temple. The joy of Shemini Atzeres, for G-d, is greater than the soul’s own joy in cleaving to Him, and pre-
cisely for that reason it is inward.
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only by the name gilah (see the Zohar, end of Parshas Pinchas, folio 259b). Meaning: simchah is
from the term for the revealing of gladness, while gilah is the matter of the joy that is within him.

Two kinds of joy are distinguished: simchah is joy that shows outwardly, while gilah is joy held within. The
joy of Shemini Atzeres is called gilah.
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As it iswritten, “The children of Zion will exult (yagilu) in their King”: for out of the awe of the king
the joy is gathered within him, and the gladness is not seen. (And see also what is written on the
verse “I will greatly rejoice, etc.; my soul will exult, etc.”; and see also what is written at the end of
the discourse beginning “And it was, when Pharaoh sent.”)

“The children of Zion will exult (yagilu) in their King”: before a king, awe keeps the joy inside, and the glad-

ness does not show (the printed mxn7 apparently reads m7ni, “the gladness”). The parenthesis refers to the
discourse on “Iwill greatly rejoice” and to a Torah Ohr discourse on Beshalach.
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And this is “And all hearts shall fear You, and all innards and kidneys shall sing to Your Name”: be-
cause the hearts fear You and accept Your kingship upon themselves, there is joy and song only in
the innards and kidneys. (See also what is written on this in Parshas Va’eschanan, on the verse
“And you shall know this day.”)

The Nishmas prayer says the hearts will fear G-d while the innards and kidneys sing. Because the heart is

filled with awe of the King, the joy and song are hidden deep inside, in the “innards and kidneys,” not openly
expressed.
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And this is atzeres: that the joy and gilah are absorbed and hidden within the level of the awe of the
yoke of the kingdom of Heaven, which one accepts upon oneself for the whole year, to fulfill the 620
commandments of the King with love and good will.

That is atzeres, “holding in”: the joy is absorbed within the awe of accepting G-d’s kingship, the yoke one
takes on for the whole year, to keep all 620 commandments with love and willingness.
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(And the drawing down of awe from the level of the crown of Torah will be understood further from
what is written in Parshas Mikeitz, in the explanation of the verse “For You are my lamp,” and re-
garding Shavuos, in the discourse beginning “And G-d spoke, etc.,” and from what is written in the
discourse beginning “Blow the shofar on the new moon,” in the explanation of “For with You is for-
giveness, so that You may be feared.”

The parenthesis explains how awe, not only joy, flows from the crown of Torah, pointing to discourses on

“For You are my lamp,” on the Giving of the Torah, and on “with You is forgiveness, so that You may be
feared,” where forgiveness itself leads to awe.
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Now, it must be explained: above, on the verse “I will greatly rejoice,” it was explained that the level
of gilah, “my soul will exult,” is the level of Rosh Hashanah. But one who studies the Zohar) (Par-

shas Pinchas, folio 214b) will understand the matter:

A difficulty: the earlier discourse on “I will greatly rejoice” identified gilah, inward joy, with Rosh Hashanah,
while here it is identified with Shemini Atzeres. The Zohar resolves it.
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for since the Ten Days of Teshuvah are the level of “His left hand is under my head,” from this
there is drawn trembling and awe, so that it is “exult with trembling”; and Sukkos, since it is the
level of “and His right hand embraces me,” is therefore the level of “I will greatly rejoice” and
simchah.

During the Ten Days of Teshuvah G-d’s “left hand,” severity, is under our head, so the inner joy is mixed with

trembling: “exult with trembling.” On Sukkos His “right hand,” kindness, embraces us, so the joy is revealed
simchah.
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But Shemini Atzeres, since then is the union of the body (zivuga degufa), is the level of Tiferes,
which includes Chesed and Gevurah, which are the two arms, as is written in the Zohar, Terumah
(175b),

On Shemini Atzeres comes a deeper union, at the level of Tiferes, “the body,” which includes both arms,
Chesed and Gevurah.
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that it “holds on to this one and holds on to that one.” And therefore, because it includes the two
levels together, the joy is the level of gilah, etc., like “And all hearts shall fear You, and all innards

and kidneys shall sing to Your Name,” as mentioned above.

Because Tiferes holds both sides together, the joy of Shemini Atzeres is gilah that includes awe: the heart
fears while the innermost self sings. So gilah on Rosh Hashanah comes from awe alone, while on Shemini
Atzeres it includes both awe and love.
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(And see the Zohar, Part I, 64b, on the matter of “On the day of Shemini Atzeres,” and folio 208b;
and at the end of Part I, sections 24 and 25; Part II, 135a; Part III, 96b, 104b, 259b, and folio 214b.)

The Alter Rebbe lists further places in the Zohar that discuss Shemini Atzeres and these themes.

SECTION 5 - 110-16

Abridgment

0Ty 9921 10 YR 01 27y NRp

An abridgment on [the verse] “On the eighth day, an atzeres, etc.,” [beginning]| “And regarding all
the festivals.”

Here begins a kitzur, an abridgment of this discourse, giving its main points in brief, with some additions.
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(1) The explanation of “A wise son makes a father rejoice”: when the son understands that the hid-

ing in which his father hides himself from him is only so that he will search for him.

Point (1) of the abridgment restates the parable: the wise son understands that his father hides only so that
the son will search for him.
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And this is “in the concealment”: Rosh Hashanah, the day of judgment. And this is the matter of the
nesirah (sawing apart) on Rosh Hashanah, which is the withdrawal of the inner dimension of the
intellect (mochin) from the emotive attributes (middos). But the purpose of the covering, “for the
day of our festival,” is the revelation on the festival of Sukkos,

The abridgment adds the Kabbalistic term nesirah, the “sawing apart” on Rosh Hashanah, when the inner

intellect (mochin) withdraws from the emotive attributes (middos) of Z’eir Anpin. That withdrawal is the con-
cealment, and its purpose is the revelation of Sukkos.
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that is, through searching for and seeking His face during the Ten Days of Teshuvah. And this is
“makes a father rejoice”: that [we] bring joy to the Holy One, blessed be He, as it is written, “a festi-
val to G-d.”

The revelation comes through our seeking G-d’s face in the Ten Days of Teshuvah, and that is the joy we
bring to the “Father,” a “festival to G-d.”
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And in this way it is said, “And I will wait for G-d, who hides His face from the house of Yaakov.” (2)
And what causes the hiding is the level of “your iniquities separate”: relative to the level of revela-
tion from the inner dimension, this is a separating screen. It is something like what our Sages, of
blessed memory, said regarding the light that was created on the first day: since He looked at the
deeds, etc.,

Isaiah’s “I will wait for G-d, who hides His face” expresses the same waiting and seeking. Point (2): sin is a

screen that blocks only the revelation of the inner dimension, like the primordial light of the first day, which
G-d hid when He saw that the wicked would misuse it.
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He arose and hid it away from them. And something similar will be understood regarding the reve-
lation of the inner dimension. For it must be in the manner of “Face to face He spoke”: that in a

person, too, there are an outer dimension and an inner dimension.

As that light was hidden, not destroyed, so too the inner light is hidden because of sin. “Face to face” teaches

that man too has an inner and outer dimension, and G-d’s inner dimension answers man’s.
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That is, even in “doing good.” And this is the difference between the level of “And every knee shall

bend to You,” which is only the level of acknowledgment (hodaah),

The abridgment continues: the outer and inner levels apply even to doing good. Bending the knee is only
acknowledgment.
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and he bends on his knees, which are “outside the body”; and “And every stature shall bow down
before You,” in which he bends his stature and his head, where the source of Daas is.

In bending, only the knees, “outside the body,” are bent; in bowing, the stature and the head, the seat of
Daas, are bent, so that the whole self submits.
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And in this way our Sages, of blessed memory, said that the Shechinah (Divine Presence) rests only
on people of stature: the intent is that all ten Sefiros of the soul be revealed in him, on the level of
“And every stature shall bow down before You.” (3) And this is the order of service from Rosh
Hashanah to Yom Kippur: to rise from the level of bending the knee to the level of bowing down.
The Sages’ teaching that the Shechinah rests only on people of “stature” is read spiritually: a person in

whom all ten powers of the soul are revealed and all of them bow to G-d. Point (3) restates that the days from
Rosh Hashanah to Yom Kippur raise us from bending to bowing.
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And this is the matter of the prostrations in the order of the [Temple] service in the Musaf of Yom
Kippur; and through this there is drawn down “May G-d make His face shine upon you.” “Before
Havayah you shall be purified”: the inner dimension of the Name Havayah.

The abridgment adds that this is why the High Priest’s service in the Yom Kippur Musaf includes full pros-

trations. Through them the shining of G-d’s face is drawn down, and the verse “before Havayah you shall be

purified” refers to the inner dimension of the Name Havayah.
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And this is “And you shall take for yourselves on the first day the fruit of a beautiful tree”: this is the
Holy One, blessed be He, etc.; and also “a beautiful tree” is the level of “man is a tree of the field.”

The abridgment restates the four species: the “fruit of a beautiful tree” alludes to G-d, and the tree is the
“man” who is a “tree of the field,” the Tree of Life.
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And the fruit of the tree is the source of the souls of the tzaddikim, which is the level of “dwelling in
its tree.” And the lulav: lo lev (“a heart for Him”), the level of “the Rock of my heart and my portion
is G-d forever.” And also “This, your stature, is like a palm tree” is the level of “And every stature

shall bow down before You.”

It adds that the fruit “dwelling in its tree” is the source of the souls of the tzaddikim. The lulav is “a heart for

9 ”

Him,” and its tall, upright form, like the palm in “your stature is like a palm tree,” stands for the whole

stature that bows to G-d.
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“And you shall rejoice before G-d”: the joy through the revelation of the intellect (mochin),
Chochmah, Binah and Daas, etc., for “A wise son makes a father rejoice”: that the mochin of Abba
also come into revelation, etc. And this is “And you shall rejoice,” as when one grasps a new idea he
is filled with delight and joy.

The joy of Sukkos comes from the revelation of the mochin, Chochmah, Binah and Daas. “A wise son makes

a father (Abba, Chochmah) rejoice” means that even the mochin of Abba are revealed, and a new insight al-
ways fills a person with delight and joy.
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(4) But “On the eighth day, an atzeres,” which is Simchas Torah: that is, the level of the crown of
Torah, which is above the intellect (mochin), shines,

Point (4): on Shemini Atzeres, Simchas Torah, the crown of Torah shines, a level above the intellect (mochin)
revealed on Sukkos.
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like the skull (gulgalta) that covers the brain, since it is from a level that is above graspable intel-
lect. See what is written in the explanation on the verse “I am Havayah your G-d,” of the section of
tzitzis.

The crown is compared to the skull (gulgalta) that surrounds the brain: it is above graspable intellect and en-
closes it from above. The Alter Rebbe refers to the discourse on the last verse of the section of tzitzis.
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And this is “And He has raised up a horn.” And then, “there shall be an atzeres for you”: the enter-
ing and gathering of the mochin under the skull (gulgalta) and the crown that hovers over them,
on the level of “Nullify your will” completely.

”

This is the exaltation of “He has raised up a horn.” Atzeres, “gathering,” is read as the gathering of the

mochin under the skull, the crown that hovers over them, in complete nullification of one’s own will.
92712 10 2T UT0 wrhY YoM "5 19N> 11W5 AN2 1°A¥2 1WN SNINAY DR 0772 WU
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And see also what is written in the discourse beginning “You shall keep My Shabbosos,” on the

matter of keser as in the term “Wait (kaser) for me a little”; and what is written at the end of the dis-

course beginning “And [G-d] spoke, etc., in the wilderness of Sinai,”

Two discourses are cited: one explains keser, crown, through the Aramaic kaser, “wait,” as in “wait for me a
little,” and the other, at the beginning of Bamidbar, speaks of the census.
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on the matter of “Lift up the head, etc.,” “by their skulls, from twenty years old, etc.”; see there.
And the meaning of atzeres is that the joy is absorbed and hidden within the level of the awe of the
yoke of the kingdom of Heaven, until the joy is called

The census counted people “by their skulls” (legulgelosam), which that discourse reads as the gulgalta, the

crown, and G-d’s will above understanding. The abridgment then restates that atzeres means the joy is ab-
sorbed and hidden within the awe of accepting G-d’s kingship.
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only by the name gilah, in the manner of “And all hearts shall fear You, and all innards and kidneys
shall sing”; and see also what is written on this in the discourse beginning “And you shall know this
day and take to [your heart].”

So the joy of Shemini Atzeres is called gilah, inward joy: the heart fears while the innermost self sings. The
discourse on “And you shall know this day” is cited again.
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And it can be explained that from Rosh Hashanah until Shemini Atzeres there are three crowns.
That is: on Rosh Hashanah, “Say before Me [verses of] kingship (Malchiyos)”: this is the drawing

down of the crown of kingship.

A new suggestion: the season from Rosh Hashanah to Shemini Atzeres corresponds to the three crowns of

9

the Mishnah. On Rosh Hashanah G-d says, “Say before Me verses of kingship,” so Rosh Hashanah draws

down the crown of kingship.
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And on Yom Kippur, the crown of priesthood, for the High Priest enters the innermost sanctum
and draws down [the level of] “And every stature shall bow down before You.” And the ascents of

the souls, in the manner of “When you raise up the lamps, toward the face of [the menorah], etc.”;

Yom Kippur is the crown of priesthood: the High Priest enters the Holy of Holies and draws down the full
bowing of “every stature.” The souls then ascend, like the lamps of the menorah that the priest raises.
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and afterward the crown of Torah, on Shemini Atzeres, is the drawing down from above to below.

And “Study is great, for it leads to action”: the level of the crown of a good name.

Shemini Atzeres is the crown of Torah, which draws down from above to below. Because “study is great, for
it leads to action,” Torah that leads to deeds brings the fourth crown, “the crown of a good name.”
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And one may note, regarding the matter of “There are three crowns, etc.,” and the crown of a good
name, something similar to what was explained in the discourse beginning “Who can count, etc.,”
regarding the explanation of “the fourth part of Israel.”

The Mishnah says there are three crowns, while the crown of a good name rises above them all. The Alter

Rebbe notes a parallel in a discourse on “Who can count ... the fourth part of Israel,” where a fourth element

likewise stands above three.

IN ONE'S AVODAH

Seek G-d’s “face” during the days of awe through teshuvah that uproots the will to sin, not only by acknowl-
edging Him but by bowing one’s whole self and will; then carry the acceptance of His kingship, gathered on
Shemini Atzeres through the Torah, into the whole year, keeping the commandments with love and willing-

ness and with a joy held within awe.

QUESTIONS FOR DISCUSSION

1. How does the parable of the father who hides from his wise son change the way one might experience the
solemnity of Rosh Hashanah?

2. Why can sin hide G-d’s inner dimension but not the outer life-force that keeps every creature in

existence?

3. What is the difference between acknowledging that “there is nothing besides Him” and bowing one’s
whole will to Him, and where do you see each in your own prayer?

4. Why is the joy of Shemini Atzeres, which is higher than that of Sukkos, described as inward gilah rather
than open simchah?

5. How does reading atzeres as “gathering” for the whole year shape the way one leaves the festival season?
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For the children at the table
The father who hides

THE BIG IDEA

G-d hides on Rosh Hashanah only so that we will look for Him, and on Shemini Atzeres He
gives us His crown, the Torah, to keep all year.

The Torah calls Sukkos “a festival to G-d”: a festival that brings joy to G-d Himself. How can G-d re-
joice? The verse says, “A wise son makes a father rejoice.” A father sometimes hides from his son to
see whether the son understands that the hiding is only so that he will search. In the same way, G-d
seems hidden on Rosh Hashanah, the day of judgment, so that we will seek His face. When we find
Him on Sukkos, His joy is greater. The maamar teaches two ways of serving G-d. “Bending the
knee” means only agreeing that G-d is King. “Bowing down” means giving over our whole self.
From Rosh Hashanah to Yom Kippur we climb from the first to the second, and through teshuvah,
returning to G-d, His inner love is revealed. On Sukkos it shines openly, in the sukkah, the esrog
and the lulav. On Shemini Atzeres, Simchas Torah, G-d gives us His crown, the Torah. We gather in

our acceptance of Him as King for the whole year, with a quiet joy that stays deep inside.
THE MASHAL

A father who wants to see how wise his son is hides from him. A wise son understands that his fa-
ther has not really gone away; he is hiding only so that the son will look for him and find him.
When the son searches with all his heart and finds him, the father’s joy is great. So G-d hides on

Rosh Hashanah so that we will seek Him.
QUESTIONS FOR THE SHABBOS TABLE

1. Why would G-d hide from us if He wants us to be close to Him?
2. What is the difference between “bending the knee” and “bowing down”?
3. What is one thing you can do this week to carry the quiet joy of Simchas Torah into an ordinary

day?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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The Rebbe’s notes on this maamar point the reader to
Sefer HaMaamarim Eschalech Liozna, where a related dis-
course appears.
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The Torah’s command for the eighth day after the seven
days of Sukkos. The whole maamar explains why this day
is called an atzeres, a gathering.
Numbers 29:3577%:173 72712
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On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The command to keep Pesach “to Havayah your G-d.” The
Alter Rebbe contrasts its wording with the wording used

for Sukkos.
Deuteronomy 16:1°X:1” 0°727
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Observe the month of Abib, and keep the passover unto the
L-RD thy G-d; for in the month of Abib the L-RD thy G-d
brought thee forth out of Egypt by night.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The command to keep Shavuos “to Havayah your G-d,”
again with the verb “make,” unlike the verse for Sukkos.
Deuteronomy 16:10”:1v 0°727
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And thou shalt keep the feast of weeks unto the L-RD thy
G-d after the measure of the freewill-offering of thy hand,
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which thou shalt give, according as the L-RD thy G-d bles-
seth thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Parshas Emor, Sukkos is to be celebrated “as a festival
to G-d.” The Alter Rebbe reads this as bringing festive joy
to G-d Himself.
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And ye shall keep it a feast unto the L-RD seven days in the

year; it is a statute for ever in your generations; ye shall keep

it in the seventh month.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud teaches that in the time of the Temple there
was no rejoicing except with meat, and nowadays none ex-
cept with wine. The maamar uses this to connect joy with
the “wine” that gladdens G-d.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In Yosam’s parable, the vine speaks of its wine “which
gladdens G-d and men.” The maamar takes this as a hint
that joy can reach G-d as well.

Judges 9:1337:v D oW
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And the vine said unto them: Should I leave my wine, which
cheereth G-d and man, and go to hold sway over the trees?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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That discourse distinguishes simchah, joy that is openly
revealed (the joy of Sukkos), from gilah, joy still hidden in-
side the heart and covered by trembling (the joy of Rosh
Hashanah).
KEHOT'S NOTE
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A Purim discourse in Torah Ohr that also discusses joy in
G-d; the Alter Rebbe refers to it as a parallel treatment of
the question raised here.
KEHOT'S NOTE
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“A wise son makes a father rejoice.” The Alter Rebbe
builds the parable of the father who hides from his son on
this verse.

Proverbs 10:1x:” "own
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The proverbs of Solomon. A wise son maketh a glad father;

but a foolish son is the grief of his mother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XX ,70wn
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A discourse there refers to this passage and its parable of
the father who hides to test his son’s wisdom.

KEHOT’'S NOTE

.11919R32 Pwnn Mna Y 17010 1703 RN .'|RD’7 19981 0y N7ty 7o

1121 2% 7033

“Blow the shofar at the new moon, in the concealment, for
the day of our festival.” The Sages apply it to Rosh
Hashanah, when the moon is hidden; here the conceal-
ment is G-d’s, and its purpose is “the day of our festival,”
Sukkos.

Psalms 81:4’7:X”2 0°%°71n
130 Di"? 1922 12 W2 PR
Blow the horn at the new moon, at the full moon for our

feast-day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.7,800°%10

The verse speaks of searching “a thorough search.” The
phrase is borrowed to describe the wise son’s diligent
search for his hidden father.

Psalms 64:7°1:7°0 0°2°1n

Py 291 ¥R 21 wann wan unn nviyen:
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 2

15

16

17
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“For it is a statute for Israel, a judgment for the G-d of
Yaakov,” the verse following the one on the shofar. The
Alter Rebbe reads it as a judgment concerning G-d’s
dwelling in Yaakov.

Psalms 81:5°7:X"0 0°2°11n
:3PY? PPOR? VBYN RIT PRILO? P 0D
For it is a statute for Israel, an ordinance of the G-d of Jacob.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Parshas Vayeilech G-d says He will hide His face. The
maamar explains that this hiding is not an end in itself but
leads to a greater revelation.

Deuteronomy 31:181”:x”% 0°727

M9 °3 Ny WK AyI77Y2 Y NI O3 732 TOOX 1007 *3)
077K DOPPROR

And I will surely hide My face in that day for all the evil

which they shall have wrought, in that they are turned unto

other gods.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Or HaTorah on Vayeilech quotes this line and notes that it
apparently follows the verse “On Your behalf my heart

’9

said, ‘Seek My face.’” The note also refers to a related dis-
cussion in Or HaTorah on Nach.

KEHOT'S NOTE

2% TR 9% wrn 1Y 017 Y 178N OWY AR Y 797 D NPTIRD KM

.23pNN°Y 2770 771 NIRRT L7 (WPAR 1 7P DX 21D Wwp2

PARAGRAPH 3

18

19

Kehot’s note points to Deuteronomy 31:18 for these words.
Deuteronomy 31:181>:x”% 0°717

N3 *3 MYy TWK NYINTYR PY XA OP2 *39 POOX INON *3)

070K D7 TOR

And I will surely hide My face in that day for all the evil

which they shall have wrought, in that they are turned unto

other gods.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI "9n 1A

“And the Levite, he shall perform the service of the Tent of
Meeting.” The Alter Rebbe links the word “he” to the hid-
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20

21

22

den aspect of G-d, which is associated with the wine that
gladdens.

Numbers 18:23372:11”> 72712
o?iy NP7 ol RPe om TYin PR nTaytny XIn o hpn Tan

2170297027 K2 PR 12 73021 02°nT?
But the Levites alone shall do the service of the tent of meet-
ing, and they shall bear their iniquity; it shall be a statute for
ever throughout your generations, and among the children
of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.32,1° 92712

DOWINY DOPON MRwnn e
The wine “which gladdens G-d and men,” here identified
with the hidden level from which joy comes.
Judges 9:132:'v DWW
*N227) °WIXY 0°P7X MR "WITR NN "IN 1937 D7 TIRm
:078Y777Y 317
And the vine said unto them: Should I leave my wine, which

cheereth G-d and man, and go to hold sway over the trees?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PPN 173D’ N

The second verse of the Priestly Blessing, “May G-d make
His face shine upon you.” The maamar reads it as the rev-
elation of G-d’s will and favor after forgiveness.

Numbers 6:257172:1 12712
7307 79X 1732 Havayah %?
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.19 09273

BN 11 1 NY°
The third verse of the Priestly Blessing, “May G-d lift up
His face to you.” The Alter Rebbe reads “lift up” as with-
drawal, whose purpose is “to you,” the coming revelation.
Numbers 6:267172:1 712712
:0¥99% 77 0 79K 11 Havayah Xty
The L-RD lift up His countenance upon thee, and give thee

peace.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

13,192

likuteitorah.com/likkutei-torah/sukkos/

23

057 1°1N N3y 1nwn 0

7y°0 M

A further Zohar passage the text itself cites here, on the
same theme.

Zohar, Noach 1:12-4:23373:’7-27°2R 11,7711 120

PARAGRAPH 4
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“Your iniquities have separated between you and your
G-d.” The maamar names this as the cause of the conceal-
ment and then asks how it is possible.

Isaiah 59:2'2:v”1171°yw"

ITNOT DMKV D27PPK 1777 023 DP7TIR P 0P NAYON *D
:y‘mrp’p [akolaliaghi]

But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Even darkness is not dark for You; night shines like day;
darkness is as light.” This verse sharpens the question: if
darkness does not hide anything from G-d, how can sin
separate?

Psalms 139:1227°:0"%p 0°%°1n
:TIRD 712°WND 71°K° 0i%D 717721 Tan Pwno RS qwn o3
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2° ,ubp ooonn
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The note points to a parallel discussion in Or HaTorah on
Beshalach of the two levels, outer and inner, that answer
the question how sin can separate.
KEHOT'S NOTE
.NXOpny n5wa N7mIR IR

PARAGRAPH 5

27

17120 PRINT 20 NO%
The angels’ praise, “the whole earth is full of His glory.”

Here it proves that G-d’s outer, sustaining light fills every-
thing and cannot be hidden.
Isaiah 6:32:1171°yw”
PRI Xon NIRIX 0 wATR WATR WITR MY MITOR T KDY
97922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“His kingship rules over all.” The outer dimension of
Malchus, which sustains all creation, reaches everything
without exception.

Psalms 103:19v*:3"p 0°%°1n
:MPwn 932 1n19911 RDD 107 DMNYa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.07, AP 0oonn
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“Your iniquities separate between you and your G-d.” The
Alter Rebbe limits the separation to G-d’s inner light.

Isaiah 59:2°2:v7117°yw°

ITROT DPMIRLM D27PPK 1777 027 DO7TIR P 0P NAYON *D
:yinwn 0on 01D

But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR nw 27y
The discourse on the tzitz in Torah Ohr discusses the “iron
partition” that separates Israel from their Father in
Heaven, which parallels the separation that sin causes to
G-d’s inner light.
KEHOT'S NOTE
X, R™MN

0°192 %18
“Face to face G-d spoke with you.” Used here to show that
G-d’s inner face corresponds to man’s inner face.
Deuteronomy 5:4"7:’1 0°127
WK TIR7 772 DORY 1 727 07192 071D
The L-RD spoke with you face to face in the mount out of the

midst of the fire—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7, 0"a7

RINALNEE-EE
“For they have turned their back to Me, and not their
face.” It illustrates the outer dimension of a person’s rela-
tionship with G-d.
Jeremiah 2:2715:2 7707
D739 X?) A7y "2K 11973 1NTY 1N 1IX7) AOK "3 7Y? DMK
PV TP 1R ANy YN
Who say to a stock: ‘Thou art my father’, and to a stone:
‘Thou hast brought us forth’, for they have turned their back
unto Me, and not their face; but in the time of their trouble
they will say: ‘Arise, and save us.’
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

13,2707

yI5n T2 N2k
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.Nnwanvan

“The inward part of a man and a deep heart.” Borrowed to
describe the depth of heart that some people’s acceptance
of G-d does not reach.
Psalms 64:7°1:770 02710
Py 291 ¥R 21 wann wan unn nviyen:
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and
the deep heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

%DM NP 0 NI

“But his desire is in the Torah of G-d.” It describes one
whose whole desire is for G-d’s Torah and service.
Psalms 1:2°2% 0°2°1n
;12771 Oi® 1377 A079N21 4307 °0 N7IN20K 73
But his delight is in the law of the L-RD; and in His law doth

he meditate day and night.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17290 TIY PRY

“There is nothing else besides Him.” The content of the
acknowledgment reached in the Shema.

Deuteronomy 4:35772:"7 0°127
17291 T3y 1K D°PPRT KT T °2 NYT? DRIT AN
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

22w K9S P X919
The Zohar’s statement that everything before Him is con-
sidered as nothing. Here it is what the person acknowl-
edges without yet being changed by it.
Zohar I, 11b2 x> X"m
KEHOT'S NOTE
.2 ,R7 R

ANTIM PMA RINW I 9202 1m

The note points there for a parallel discussion of the
Chamber of Hod as the level of acknowledgment.
KEHOT'S NOTE
Py vPwN R0 LRDT Y 77N N0 L3P °Y 170N 1270 IR

NDIAR 2% . . yw

The note points to a footnote there on bending the knees,
which are “outside the body,” as a lesser submission than
full bowing.

KEHOT'S NOTE
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Or HaTorah quotes the Midrash cited here: on “we will
bow down and return to you,” everything came in the
merit of bowing, and the Torah was given only in the merit
of bowing, as it says “and bow down from afar.”
KEHOT'S NOTE
X2 17907 15 ARINWT MO P57 M0 020K AW mnnwn 97y”
D N7MIR — 710 PN anvnnwm InRIw aRInnwn N1 ROR 1107
LR ,13 77 9799 03 191 0R Y N

41 NI 2192 791 71770

There bowing is explained as bittul: when the great shofar
of the future reveals the source of all inwardness, even the
souls lost in “Ashur and Egypt” will come and bow down
to G-d.
KEHOT'S NOTE
.X,0 M YR

42 | “On that day a great shofar will be blown ... and they will
bow down to G-d.” The subject of a discourse the Alter
Rebbe refers to on bowing.

Isaiah 27:1327>:12 11°yw°

D731 WK IR DYTIRT IR ’?i'r; 10IW2 YRR XIND 012 oM
D202 YpT 112 2 NN 07188 TN

And it shall come to pass in that day, That a great horn shall

be blown; And they shall come that were lost in the land of

Assyria, And they that were dispersed in the land of Egypt;

And they shall worship the L-RD in the holy mountain at

Jerusalem.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

43 WM ST 1M UToY
That discourse explains that souls continually ascend
from level to level, “from one new moon to the next,” and
that every ascent comes through song; its end deals with
coming “to bow down before Me.”

KEHOT'S NOTE
X ,M3 1972 PR

44 2199 NINNYAY .. TN T M

“From one new moon to the next ... all flesh will come to
bow down before Me.” Also the subject of a discourse re-
ferred to here.

Isaiah 66:23375:1°0 11°yW°

ninnwn? w373 X3 in3w2 N2 T TN wINCTR MM
TN %397

And it shall come to pass, that from one new moon to anoth-

er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

45 n%37 99972 11007 ANINNWn

That discourse cites the Zohar placing bowing in Netzach
and remarks that in this Likkutei Torah passage it seems

likuteitorah.com/likkutei-torah/sukkos/
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to mean inner bowing, which needs study; perhaps it is
connected with what is said here that Netzach is a branch
of Chochmabh, the level of sight.
KEHOT'S NOTE
7°07 NX12 ARINWAT ¥R 1780 0w 1P °Y 070N M7 ‘?1|7 1772 IR9
LY7XY %10 NoRCID ARINNWR 11707 [INJ'? 700 —] ow .ﬂ”w‘?ﬂ RIN”
@7y 7R M2 000 AIY NRIT M 109 wrn oy AWIPn AT IWERY

46 ORTD FYORY 1T 10N
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.12, 9w 1708 .1 ,1° 1907 RNP2In

47 Sy AW Q1 NR 29N 7127
G-d blessed the seventh day. Because Shabbos is blessed,
and blessing is above acknowledgment, on Shabbos
Malchus rises to Netzach.

Genesis 2:3°3:’2 N°wX12

iRIRPRTDIN NAY 93 73 ANR WTRM YawWa 0PTNR DPRYR T1IN
:Niy? 0°pK X12WR

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,2 N°wR92
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“Zion shall be redeemed with justice.” The verse of a dis-
course where the superiority of blessing over acknowledg-
ment is explained.
Isaiah 1:2715R 11°yWw°
MPT¥3 P3Y 772N LIYRI 1
Zion shall be redeemed with justice, And they that return of

her with righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

49 | In the same account, the Chamber of Netzach is the place
of bowing down. The Alter Rebbe explains why bowing be-
longs to Netzach.

Zohar, Bereshit 66:99-67:110°"p:1”D-1"%:170 N°WX12 ,77117 120

50 | The Zohar’s description of the Chambers (Heichalos) of
holiness, where the Chamber of Hod is the place of bend-
ing the knee. The Alter Rebbe identifies it with
acknowledgment.

Zohar, Bereshit 65:81-66:88172:170-X”2:71"0 N°*WKR12 ,7117 190

PARAGRAPH 6
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That discourse on the dedication of the Temple discusses
the angels’ objection to man and the superiority of souls
over angels; the column is not marked on Sefaria, and the
passage given begins near it.

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.7, MR
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Rabban Gamliel’s teaching, “Nullify your will before His
will.” It defines inner bowing: a will wholly given over to
G-d’s will.
Pirkei Avot 2:4°7:’3 n1ax miwn
b3 11987 I ARYY >79 L7937 1937 7y IR 7 R0
SRR 99073037 238 0PI 1937 P03 *TD 1087 En TN
nY 1IN OXY A0 01 TY TREY2 PRRD PR 138 M wIEn PX
D10 YR TWDX XY 127 TN K1 ,inipn? yanY Ty 7120
{1380 X2 KW , MUK MIDRYD? T0RA oK) .ynwn?
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
The heading of Psalm 30, the verse on which the discourse
cited here is based.

Psalms 30:1°x:"% 0°%°11n

:'h"['? N30 N2I07Y inam
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 7
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1912’1 IN°
The Priestly Blessing, “May G-d make His face shine,” for
the revelation of G-d’s inner favor.
Numbers 6:257772:1 7127722
:73m1 T°9X 119 Havayah %7
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1D WWpa va N TR
“On Your behalf my heart said, ‘Seek My face’; Your face,

G-d, I will seek.” The emphasis on “face” points to G-d’s
inner dimension.
Psalms 27:8'm:1"5 0°2°11n
SWPIN T 32NN 30 W3 237 M 7p
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT'S NOTE
1,10 0°%0n
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Tanya ch. 29 deals with the dullness of heart that blocks
the G-dly soul’s light and how to break it; Iggeres
HaTeshuvah ch. 1 defines the essence of teshuvah as
abandoning sin with a firm resolve in the heart, matching
the “regret in the heart” here.
Tanya, Likkutei Amarim 29:13-140°71K *01p°% ;17wX1 pon X1
T-37:07
12 W ,29m) ,2932 - IWAT IR°Y "7 ,1211 1WA ARy 125% AN
AP P770 RPT NRYD AR L3t AYWI PWOY L1091 .0oYTIR T3
POINY LNNAWA 172p01 KD OPOY PPon LRNNWIT KM
X277 RpmIyn , 20 NPy 12wn? IniPya 0o%iY LN ,007Tan

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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“Let them not return to folly.” Borrowed for true regret,
which uproots the will to sin again.
Psalms 85:9'0:71”0 0210
HRY 1PTPONTPRY nYTOR DiPY 9270 D °n DR 127 nynwN
17037 12107
I will hear what G-d the L-RD will speak; For He will speak
peace unto His people, and to His saints; But let them not

turn back to folly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1120 Tean

“And the glory of G-d will be revealed.” Here it describes
the revelation that follows teshuvah.
Isaiah 40:5°7:"n 11°yw”
73271 °R 22T 12);'5; N1 723 H?.m
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
RN el

Y2’ A% 02
“For G-d desires His people.” It expresses the restored fa-
vor after forgiveness.
Psalms 149:4"7:0"np 0°2°10
VIV 07Y IRDY 1Y N 18177
For the L-RD taketh pleasure in His people; He adorneth the

humble with salvation.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The command that every native in Israel dwell in sukkos.
Ezrach is read as the light that shines (zore’ach) in the
heart.

Leviticus 23:42271:3”3 RIp™
:n‘:ap; il ’?}5'1?;7?; ﬂj’g?j{l"?; 01’ NY2¥ 12N n‘::p;
Ye shall dwell in booths seven days; all that are home-born

in Israel shall dwell in booths;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The opening verse of a discourse the Alter Rebbe refers to
on the meaning of ezrach.

Deuteronomy 11:263172:X™ 0°727
:P7R7 1272 011 07307 1017038 XY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
“A maskil of Eisan the Ezrachite.” Its explanation else-
where also connects ezrach with shining.
Psalms 89:1'X:0"2 0°2°1n
PN IPK? 220
Maschil of Ethan the Ezrahite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IR Bras P

“And charity like a mighty stream,” the verse of the last
letter of Iggeres HaKodesh, cited for the meaning of eisan.

Amos 5:2477371 01y
PR 2132 MR TS LBYR D72 P17
But let justice well up as waters, And righteousness as a

mighty stream.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash on Parshas Emor reads the four species as al-
lusions to G-d, beginning with “the fruit of a beautiful
tree.”

Vayikra Rabbah 30:9°0:"> 137 X1p")

1199K3 9T 9T PY D

The words here quote Sukkah 31b:10-12; the passage is
shown below.

Sukkah 31b:10-1227>-:2 X2 11210

DY .N0TIN Y YN TR S LMaw? mawn 919832 7T XIn

oxY ,2iw? X2 — m71 1792y PY 2717 X271 KT 7702 — MUK
YW NN PNIADT IPROY MYNT MWK X7 WD — 203

That means [according to Rabbi Yehudah, a fruit] that dwells

['HaDar'] on its tree from year to year. (Mishnah:) [A Lulav]
of a worshipped tree or of a wayward city is invalid.
(Gemara:) And that of a worshipped tree is invalid? But
didn't Rava say, "A Lulav of idol worship should not be taken
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[for the Mitzvah], but if it was taken, it is valid [as opposed to
the Mishnah's ruling]?" Here [ie. in the Mishnah], we are
dealing with a worshipped tree [from the days] of Moses, for
[it ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE

I 74 = I8 Ny e} o}

n7wR Yy QNG %2

“For man is a tree of the field.” The Alter Rebbe reads
“man” as G-d, likened to the Tree of Life.

Deuteronomy 20:19v°:’> 0°127
"N nwn-RY Awsn? 7y onpa? 0v31 oM TYTRN M3
TTRT YY DTRT °2 0150 KD ANRY PIRN 121 72 1173 YRy 1T A%y

93132 77190 K27
When thou shalt besiege a city a long time, in making war
against it to take it, thou shalt not destroy the trees thereof
by wielding an axe against them; for thou mayest eat of
them, but thou shalt not cut them down; for is the tree of the
field man, that it should be besieged of thee?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

0%, 0%727

7apn At QIN" e

The note points to a discussion there of reading “man” in
“man is a tree of the field” as referring to G-d.
KEHOT'S NOTE
.'r’?pn’: ¥ 19790 Mnw NIRRT

07X IR NINAT ROOM MIRT By

Ezekiel’s vision of the likeness of a man upon the throne.
It shows that “man” can refer to G-d’s revealed form.
Ezekiel 1:26175:°R Pxptn°
nmnT Y'z'}_?] XD NINT P2071AR ARINAD D!;?N’TY?S] R ;_wm’; Y?S]?gm
:T79R7R 7Y DTX XD N XE3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

9 ,R SR

19N NPRRID L L 19IR2 9T

Or HaTorah quotes this line, that the fruit “dwelling in its
tree” is the inner dimension of the tree.
KEHOT'S NOTE
.2,7PN 29720 NPYRA2 N7k R

1199 "NINN "1n2a®

“You have captured my heart, my sister, my bride.” It ex-
presses G-d’s inner love for Israel.

Song of Songs 4:9°V:"7 W W
SPINEN PIY TAND IYR NN *I0227 722 °NNK *IN227
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72

73

74
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77

Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of
thy necklace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LT ernw

°an° X297 X311na

The Kehot note cites the Talmud for the expression “the
chamber of the heart,” used here for Israel’s place in
G-d’s innermost love.
Niddah 20b:8°1:2°5 1172
07 RIN2 RITT A7I710K ITPIDY LKRT 10 PAY AP T1TY 711
XPUPRT RMP10 A2 T RNPR YUNOK YT X7 M 013
1NPaN? RIPT NN RTIT 10K 092
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.[5] 27t rwnea (2,09) Y L(2,70) Aan Yt LA, 0 T

1NPRSIR2Y . . MTIN N20n nna

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
MY XM PRIW° No1d NRAPIT NAR RIP1I 718D % v InRtId”

579y wnn Mnd 19173 K31 03 0w nonb

DWW 27y wrwa 9oy e nan

The note observes that the word “above” shows the
Tzemach Tzedek at first planned a different order of the
discourses.

KEHOT’'S NOTE

3731 120 APUMNNY QORI T 0RR] LTROKY AR wriwa meph naon

.T,39 2oy IR L [P70RY ,INR 19183 BRI 1709

SNRAN SN K57 NAR

“One is my dove, my perfect one.” The subject of the Song
of Songs discourse referred to here.

Song of Songs 6:9'0:" 07w W

Ni12 MIRT ARTPPY RO 172 ARKY RO NOK DR PN X0 DO

:MI997171 0°W12°D1 NiDPn MWK

My dove, my undefiled, is but one; She is the only one of her

mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SNRIND SNaMm

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[3] .(mawe Ak 2Ry A7D) wnw

SNRIND SNRMm

The Midrash reads tamasi (my perfect one) as teomasi (my
twin), as if G-d and Israel were twins. The Alter Rebbe sees
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this in the lulav’s twin central leaf.
Shir HaShirim Rabbah 5:3°3:’71 7127 029w 7w
vwa? NYT NinnaY men 19aR 1N °27 WK ,°NIn3 X CAuYD
O *ImK TP *27) R 227 ,°NIND DX AYYD AN NXY 0277
072473 70N "3 DR VYD PRIPY? YU T8ITN23 07 MY
,0°2212 NTiay MR P31 NN NN .Moon w2 30D whab
*D Y A% ,0°2210 NTI2Y? "IV DIpn INiX PW parY 0 ny1i
'?W 12°1 71 %31 X102 72 R2X "2 0K 0T I ﬂ'_?Tg'I 797 12
... NP AN
“I have removed my tunic; how can I don it? I have washed
my feet; how can I soil them? My beloved extended his hand
through the hole, and my core was stirred for him” (Song of
Songs 5:3-4). “I have removed my tunic” - Rabbi Yohanan
said: Even the simplest of the simple knows how to undress
and dress, and you say: “I have removed my tunic”? Rabbi
Hanina and Rabbi Yohanan say: On the day that the wicked
Nebuchadnezzar attacked Israel, he removed from them two

great garments: ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

2% 1% »na

The note says the source for reading lulav as lo lev is given
there, in a Rosh Hashanah discourse.
KEHOT'S NOTE
7,11 9795 11

225 1%
“The Rock of my heart and my portion is G-d forever.”
G-d as the innermost point of a person’s heart.
Psalms 73:263172:3”y 0°2°11n
07157 DOPPX PP "33 237 WY 7173
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

25,3y 0°%nn

MEP WS 2910 NN 2YYIYIm

The Siddur gives the order of the waving before Hallel,
and its Chassidic commentary discusses the waving
further.

KEHOT'S NOTE

2,707 0w AR .55 0TIP IR NT°0 .070 ,X7ITN0 MR YW R

.2,19 71mpR IRY 79N
TR WYY WY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .21 27P2

%S98 °DT 1D °IN By

The last verse of the section of tzitzis, the subject of a dis-
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83

84

course the Alter Rebbe refers to.
Numbers 15:41872:11 7272
D°RPR? 027 N7 0°1%M PIND DINK CNNRYIT WK 02°77K *1 %I
:02°77K °1 IR
I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

$IVIN 772PN NN 127 7R KT 1AR DOIIN PRI Tywa
TN
The Talmud says that when Israel answer “yehei shmei

rabba,” G-d, as it were, nods His head. It supports reading
movement as arousal.

Berakhot 3a:147°:X "1 11372
,0i" 01> 2232 RPX ,72 NIRIR 7292 5t Ayw K2 AWK M 0 ..
70121 PNV Myw3 XPX 7373 9t K 72 NN DomyR Uy
JIMan PiTan Ay RO Ay niwTn Cnay nivoid onab
INIR 7OPRRY TPRT MWK MR LIUKI YIyIn RN T2 wiTRD
2y 123y 07322 077 *IX1 132 DR ApATY AR TP w92 a2
.071°3R 1w
Then he said to me, "My son, what sound didst thou hear in
that ruin ?" I answered, "I heard a Bat Kol moaning like a
dove, crying, 'Alas for My children for whose iniquities I de-
stroyed My house, burnt My Temple, and exiled them
among the nations ! '" He said to me, "By thy life and the life
of thy head, not only at this hour does it so cry, but thrice
daily it exclaims thus. Moreover, whenever the Children of

Israel enter their Synagogues and Houses of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

The text itself refers here to the Zohar on Parshas Emor,
which discusses the four species.

Zohar, Emor 31:147-32:1557173p:272-1"np:X”? 71K 7711 190
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Kehot’s note points to Nehemiah 8:18 for these words.

Nehemiah 8:181>:’n 1°am1

119087 097 7Y 19WRTT 0997 0302 03 °RPRT N7IR 1992 RPN
:DDWNI NI8Y "I WD 01721 0O NYY ANy

Also day by day, from the first day unto the last day, he read

in the book of the Law of G-d. And they kept the feast seven

days;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The verse of Shemini Atzeres, now explained in its own
right.
Numbers 29:357177:1"3 12712
APy X7 173y NIX7R-23 027 110 N1EY PR ota
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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77072

The note points to a Torah Ohr passage that explains the
phrase “the crown of Torah,” the central idea of this
section.
KEHOT'S NOTE
.171N0 N5 92 2,10 R™N2 AR .2, T MAR

71730 7no

Rabbi Shimon’s teaching that there are three crowns, the
crown of Torah, of priesthood and of kingship. Here it es-
tablishes the Torah as a crown.
Pirkei Avot 4:1337°:*7 Max mwn
37 3T APV TMPR nAY ,TInPRa M g iR AT 0
322 N1 MIT2 N1 MIA 102,07 BN AYRY WX vy
1177723 2y 1729y 230 oY N
Rabbi Judah said: be careful in study, for an error in study
counts as deliberate sin. Rabbi Shimon said: There are three
crowns: the crown of Torah, the crown of priesthood, and
the crown of royalty, but the crown of a good name super-
sedes them all.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
i a IO =l i e S IR S n s |

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
78, 0778

DM NAN2 WRANWNT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ALK MAR

A RN WRANWRT

Hillel’s saying, “one who makes use of the crown passes
away.” The Talmud explains that it refers to one who uses
a Torah scholar.
Pirkei Avot 1:133”>’K Max mwn
;727 K971 .07 AP0 KPTY LAY TAR LKRY TA1 IR 10 KA
2N XIN2 WRAYNRT .20 K0P
He [also] used to say: one who makes his name great causes
his name to be destroyed; one who does not add [to his
knowledge] causes [it] to cease; one who does not study [the
Torah] deserves death; one who makes [unworthy] use of the
crown [of learning] shall pass away.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
Mo%R INWw "na whanwnn m

The Talmud interprets the crown as one who studies hala-
chos, which it calls “the crown of the King.”

Megillah 28b:14-151"0-77:2 1”2 79%an

3 WRNYRA M1 PP U 70 A70 — AN URAYKT D07 1N

INR2 UOPR WA XPIY MK .10 PY AND nistn miwy
WP UOIT K] 73 MY "IT N2 WRAY? XY AW 07
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93

94

95

"I K2 KIMT RDX KT KPP KO KOIIND I M
PPN LRIIR PP MWK TNVIR <AP? MR APY 72YM KpY APRNIN
DY) >0 MY T2 D708 TP MW MIWR IT0 YT XA

... RU7P? 12 >70 1792038 ©7R% 72
We have learned in another place: Whoever makes use of a
crown, passes away [from the world] and Resh Lakish
taught: This applies to one who accepts service from one
who can repeat halakhoth, the crown of Torah. And Ulla said
One may accept service from one who can repeat the four
[orders of the Mishnah] but not from one who can [also]
teach them. As in the following story of Resh Lakish, who
was once traveling along a road when he came to a pool of
water,and a ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE

2,10 1%%an

“Let them bring royal garments.” The opening words of a
discourse the Alter Rebbe refers to on the king giving his
own crown.
Esther 6:8'11:1 1n0R
7980 1Py 27 YR 0I01 17RO 127Wa? WK Mobn wha? e
AWRI2 M5%PR N2 1R1 WKL
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1P 2%
“He has raised up a horn for His people ... the people near

to Him.” The maamar reads it as the exaltation of the
crown of Torah, given because Israel are near to G-d.

Psalms 148:1477:1"np 0°2°1n

MR"129T 130 BY 2K 2337 17007797 1P 1y T BN
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.77 ,mnp oonn

wn 21097

“And Moshe wrote their goings out,” the verse of a dis-
course cited here for the idea that the light of G-d’s face is
His seal of truth.
Numbers 33:2°2:3% 7273
DPYoR APRY M CDTPY DPyom? OR¥INTAR wn 2RO
DPRYIN?
And Moses wrote their goings forth, stage by stage, by the
commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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nrapn B mmn ‘PIY NRNY
The Talmud teaches that the seal of the Holy One, blessed

be He, is truth. A seal is only an impression of the essence,
which is why Shemini Atzeres reaches above it.
Shabbat 55a:12-133>-27:X 1”1 naw
AR LRIT N2 WITRA '?W innin Ri0 — "PR” Ny YRR U
12 PRIY "1 (9MR) NnR” RIT T2 ¥R 5W innin X0 027
TR 791 A7NR TP2 MINT DX PY DT 732 TR (K]
MRIY LIND 12 YPIN Ninc 137 MR 7NIaR MOt 1R nnoRn
ZPTIR NI KD UK RIKR OPY? ANP2I DY TPIK”
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
X ,11naw

121192 NPTE B7Y K72 WU

The discourse on “The righteous acts of His open cities”
that the Alter Rebbe mentions here is printed there.
KEHOT'S NOTE
.LPNN°Y 27N 70PN N0

“The righteous acts of His open cities.” The verse of a dis-
course cited for the level above the seal.
Judges 5:11x™:’1 Dw9Ww
13112 NP72 Havayah NipTR 3107 0¥ D2aRwn 12 0°%30n 2ipn
Havayah~ny 0»yw' 1772 18 PX12°32
Louder than the voice of archers, by the watering-troughs!
There shall they rehearse the righteous acts of the L-RD,
Even the righteous acts of His rulers in Israel. Then the peo-

ple of the L-RD went down to the gates.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

e lb Ryl -1

The Chanukah discourse in Torah Ohr that explains the
“helmet of salvation” as drawing down the splendor of the
countenance.
KEHOT'S NOTE
.7,L0R™MN

ayIws ¥212

G-d puts on “a helmet of salvation” on His head. It is iden-
tified here with the crown, the source of the splendor of
the countenance.

Isaiah 59:171:0”117°yW°

nYabn Op3 T2 WIPN WK T yI01 TWD MRTR WY
TIRIP 27y Uy

And He put on righteousness as a coat of mail, And a helmet

of salvation upon His head, And He put on garments of

vengeance for clothing, And was clad with zeal as a cloak.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12°W NANDN Ny

“Old age is a crown of glory.” The word ateres, crown,
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links the helmet of salvation with Keser.
Proverbs 16:31x7%:1"1 “5wn
:R¥RN MPTE 7773 7Y NIXDA NVY
The hoary head is a crown of glory, It is found in the way of

righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X7 10 "Dwn

102 Ton 979y 0Own O wrRs . . 039 nn NIEY N

This passage, reading atzeres as the gathering of the ac-
ceptance of G-d’s kingship for the year, is quoted in a note
to that talk.
KEHOT'S NOTE
.11 My 775wn nPmaw 257 nmwn RN

103 99% oy oown oYW
“You shall surely set a king over yourself.” Applied here to
accepting G-d’s kingship through Torah and mitzvos.

Deuteronomy 17:151°v:1> 0°727
T2Y 0PR UK 10 12 ROK 1 02 WK 1w Y 0°vn oiw

R PPARTRD WK "1 ¥OR 779y NN 901N KD 7
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,1 0727

104 27Y0 18T 7NN 712N

The text itself refers to the end of Zohar 3:96b, in Parshas
Emor, which speaks of the festivals and Shemini Atzeres.

Zohar, Emor 31:147-32:1557173p:272-1"2p:R”2 911K ,777117 790

105 mow S1Rwn 03
“On the eighth day he sent the people away,” at the dedi-

cation of Solomon’s Temple; the verse of a later discourse
on Shemini Atzeres.
1 Kings 8:663170:’1 X 0°5%1
DM DPPIN? 13771 TPRNTNN 13727 DYITNN MY *rRyl v
iy PRI 172y VTP N Y WK N23wT7P3 By 27 22im
On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His
servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

106 oo'%na 19930 1198 °12

“The children of Zion will exult in their King.” The joy be-
fore a king is gilah, held within out of awe.

Psalms 149:2°2:v"np 0°7°1n
02702 197 133 Ty P Mot
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Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.2,0mp 0°%n

107 "Wa19an M0 WIUN W
“I will greatly rejoice in G-d; my soul will exult in my
G-d.” The verse of the discourse that distinguishes sim-
chah from gilah.

Isaiah 61:10™:X70 17°yw°

TS Doy YUIOTI2 IghaR 0D PRI CWRl Pan M2 BN i
7779 YA 17221 KB 1727 1002 "398

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

108 mPwa o 1770

The end of that Torah Ohr discourse is cited for the dis-
tinction between outward and inward joy.
KEHOT'S NOTE
.7 ,80 R™MN

109 nyaD mowa
The opening of Parshas Beshalach, the verse of the Torah

Ohr discourse cited here.

Exodus 13:171:3 mnw

2 *2 DAY?R YN 777 F9X ONyXP) DyTRS 1R M2 T
ST 130 Man DOKT2 DY DN7TTR DO TR %3 KA
And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.Nnwanvan

M 0% YT
“And you shall know this day,” the verse of a discourse in
Va’eschanan cited on the hidden joy.

Deuteronomy 4:39v”5:*7 0°727

P91 Pyun DY DRORT XA N °2 722770K NAWM oD Ny
TV PR nonn YIRG

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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12 %93 NN %2

“For You are my lamp, G-d,” the verse of a discourse in
Mikeitz cited on awe drawn from the crown of Torah.

II Samuel 22:29v73:275 2 PXnw
:°3wn 13 Havayahi Havayah 773 npR™3
For Thou art my lamp, O L-RD; And the L-RD doth lighten
my darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
13 PN 127

“And G-d spoke all these words,” the verse of the Shavuos
discourse cited here.

Exodus 20:1'%:"> minw
KR PRI 001270793 Y OO 121
And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
14 wIn2YpPn

“Blow the shofar on the new moon,” the verse of the Rosh
Hashanah discourse cited here.

Psalms 81:47:X70 0°2°1n
2230 017 1922 DI YN WWin
Blow the horn at the new moon, at the full moon for our
feast-day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
115 N7 1ynD nrebon Ry 0o

“For with You is forgiveness, so that You may be feared.”
Forgiveness leads to awe, the idea cited here.

Psalms 130:4"7:5”p 0°2°1n
XTI TYN7 AP TBYTD
For with Thee there is forgiveness, that Thou mayest be

feared.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

116 (27y 77 0oMIR R)

The Zohar passage in Pinchas that the text itself cites to re-
solve the question about gilah.

Zohar, Pinchas 7:26-9:3477%:"0-173:"t D119 ,771171 790

17 SWNAD NN PRRY

“His left hand is under my head, and his right hand em-

braces me.” The left is the days of awe, the right is Sukkos.
Song of Songs 2:61:’2 0°7°Wi1 W

21P20R 3177 “WR? Nan iRk

Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RE=Rghig

118 Y2 1908

“Exult with trembling.” The inward joy of the Ten Days of
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Teshuvah, mixed with awe.
Psalms 2:11x7°:’3 0°2°1n
{7992 Y23 NP2 TN 112y
Serve the L-RD with fear, and rejoice with trembling.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19 WOWNR W

The verse of the earlier discourse that linked gilah with
Rosh Hashanah.
Isaiah 61:107:X70 171°yw°
TRTS Poyn YUTa3 "awhRP vD CRORI WDl Pan 2 vy i
7792 MTYR M722) IKD 1127 112 309
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.9 ,RD yws
120 3770 K71 A 1O

The text itself cites this Zohar passage on “the day of
Shemini Atzeres.”

Zohar, Noach 14:110-15:1218”5p:1"0->"p: 7 111 ,777117 190
121 | Kehot’s note points to Zohar, Terumah 94:908-96:918 for
these words.

Zohar, Terumah 94:908-96:918-r”pnn:7”8 IMN ,AM7 990
1™ pnNA”E

PARAGRAPH 11

122 2R MRw° oon 2

“A wise son makes a father rejoice,” the parable of the
whole maamar.

Proverbs 10:1x:” “own
:1BK N3A 9200 121 8- 027 12 MY YHun
The proverbs of Solomon. A wise son maketh a glad father;

but a foolish son is the grief of his mother.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123 179 K022

“In the concealment, for the day of our festival”: Rosh
Hashanah’s concealment exists for Sukkos.

Psalms 81:4°7:8”2 0°%°7n
11130 01" 10932 DIV WIN2 PN
Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

124 73 777037 Ay KM

That letter discusses the nesirah of Rosh Hashanah, the
concept the abridgment introduces here.
KEHOT’'S NOTE
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125 MM NPRRIE Mpono

The note points to discussions there of the withdrawal of
the inner mochin on Rosh Hashanah; the first is next to
the Or HaTorah passage cited earlier on seeking G-d’s
face.
KEHOT'S NOTE
KUY X725 N7IIR LAOPNN°Y 2970 971 DMK AR

126 7 am
“A festival to G-d,” bringing joy to G-d.
Leviticus 23:41x71:373 Rp"
©Tn2 02°nTT? 0PIy NpN MIW2 0on? nYaw n? am ink onam
SNR 1ANR Y wn
And ye shall keep it a feast unto the L-RD seven days in the
year; it is a statute for ever in your generations; ye shall keep

it in the seventh month.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

127 110 °non R YoM
“I will wait for G-d, who hides His face from the house of
Yaakov.” It describes seeking G-d while He is hidden.

Isaiah 8:171:n \1oyw”
A2™IR) 3Py 1°30 13D ROR MY N%am
And I will wait for the L-RD, that hideth His face from the
house of Jacob, and I will look for Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
R R

128 Q%972 TNy
“Your iniquities separate,” the cause of the concealment.
Isaiah 59:2°2:v7117°yw°
ITROT DYMIRLM D2P7K 1777 093 DV7TIR P 0P ANYON *D
:yInwn 097 0%1D

But your iniquities have separated Between you and your
G-d, And your sins have hid His face from you, That He will
not hear.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

129 NT21W N 1Paya PrrINen
The Talmud teaches that the light created on the first day

was hidden away when G-d saw the deeds of the genera-
tions of the Flood and the Dispersion. It is a model for the
hiding of the inner light.
Chagigah 12a:5-6"-"1:X 2 n3°an
77 1PRY LTIWRT 012 X123 0127 TIRY 227 IR T 27 0K
9% NTY O DR L0 M LM AR A R PN 0Ny
SYINT DXY DORET DX D°P0K K12 NPURI2” :°N3T — IR DY
— TWR AWM IR N AN AT PIRTY 10T — 171 1A
710 DOPPR INRM” :2°N3T — 7R 70N "1 DY UMY :naT
nTn ,70oma 12 Sy nanan D’P_"?ks 177”7 :2°N27 — 071 M7 "R
. 0P P2 571 27 ") 12097 — 1972 Ny ofe
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William Davidson, Vocalized Aramaic (CC-BY-NC)

Bereshit Rabbah 11:2°2:X”> 7127 n°wR12
KEHOT'S NOTE

.2,K7972 K ,2° AN

130 0°192 0°p
“Face to face He spoke with you”: G-d’s inner dimension
corresponds to man’s.

Deuteronomy 5:4°7:’1 0°127
WK TIR7 772 DORY 1 737 07192 071D
The L-RD spoke with you face to face in the mount out of the

midst of the fire—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12

131 $75n 92 72 oo
“To Me every knee shall bend.” The Nishmas prayer’s
words about bending echo this verse.

Isaiah 45:23372:71"n 17 yw°

yIWA 71272 Y120 2770 30 K21 127 7RIS 25N KY? MYV °3
:1“27'?'5;!

By Myself have I sworn, The word is gone forth from My

mouth in righteousness, And shall not come back, That unto

Me every knee shall bow, Every tongue shall swear.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

132 I 9Py DY RPN W 390w PRY

The Talmud says the Shechinah rests only on one who is
wise, strong, wealthy and tall. Here “tall” is read as a per-
son whose whole stature bows to G-d.
Shabbat 92a:8°1:x 27 naw
XD > 11DV N7IDI) YW 11X I MRT TR XK YR
MM PYPR RAPR — NN CYTRT RPL YT RN MRy
gRn WP KR M TIPYR MoyRyRT NaNYR y7n nn
7123 OO0 DY RPX MY A102WH 1R n KT CIRY I KRpoT
i Py Y
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
N ,2¥ naw

133 PPN 173D’ N
The Priestly Blessing, the revelation drawn down through
the Yom Kippur prostrations.

Numbers 6:257773:"1 72712

A 2‘[’?}5 112 Havayah 8>
The L-RD make His face to shine upon thee, and be gracious
unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

134 ARhic Bk R 1)

“Before G-d you shall be purified,” the verse of Yom
Kippur. The abridgment reads “before Havayah” as the in-
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ner dimension of the Name.
Leviticus 16:30°7:1"0 X1p™
37700 1 %197 D2 NRYA P31 DONK ITY? 0277y 1927 I 097D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13

135 m7apn M AT Yy e
The Midrash reading the esrog as an allusion to G-d.

Vayikra Rabbah 30:9'0:"> 1127 X7p™

136 "TwR Yy 2IRA
“Man is a tree of the field,” read as referring to G-d, the
Tree of Life.

Deuteronomy 20:19v°:’> 0°7127
MR NUNYNTR? ApDn? U7y DNPN? 037 oW VYRR MENI
T8I YY DTRT 72 1720 XY ANRY PORN 131 23 1103 17y 1Y Ay
113132 77190 X2?
When thou shalt besiege a city a long time, in making war
against it to take it, thou shalt not destroy the trees thereof
by wielding an axe against them; for thou mayest eat of
them, but thou shalt not cut them down; for is the tree of the

field man, that it should be besieged of thee?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

137 YR DopRN DM 2227 MY

“The Rock of my heart and my portion is G-d forever,” the
devotion that the lulav represents.

Psalms 73:263173:3”y 0°2°1n
07197 DOPPX PP "33 X 237 WY 173
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

138 N AnnT NPIp NN
“This, your stature, is like a palm tree.” The upright lulav,
a palm branch, stands for the full stature that bows.
Song of Songs 7:8'1:"1 0°°wn W
:NIP3YRY TV N7 TNNT NP NN
This thy stature is like to a palm-tree, and thy breasts to
clusters of grapes.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

g rernw
139 ’m 219% anmmes

The command to take the four species on the first day of
Sukkos.

Leviticus 23:40'1:373 Xp"
n:sg'?:_z Ry 0°nRn nes 77 Yy CIR ﬁw‘m_a jah ko] n;’g anrjE'?ﬂ
:0°12 NYAW DR "1 °307 DRmRs N33y
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And ye shall take you on the first day the fruit of goodly
trees, branches of palm-trees, and boughs of thick trees,
and willows of the brook, and ye shall rejoice before the
L-RD your G-d seven days.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.12 ,30 RPN

140 h Eplal/glninly ]

“A wise son makes a father rejoice,” now read as the reve-
lation of the mochin of Abba.

Proverbs 10:1x:” "own

:1BK N3A 2700 121 A8 020 12 MY YHUn
The proverbs of Solomon. A wise son maketh a glad father;
but a foolish son is the grief of his mother.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

141 mLn o o

The words here quote Leviticus 16:30; the passage is
shown below.

Leviticus 16:30°7:10 X1p™
770N 1 %197 D2°NKRWVT P31 DONK VP 0277y 1927 MT 093D

For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

5,1 RPN

PARAGRAPH 14

142 DA%y " Rwn o2
The verse of Shemini Atzeres.
Numbers 29:357177:10”3 72712
Ayn x> 72y n;x‘gp-b; D;}'? 1R N3y C1nYn o2
On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
143 o%e8 nwReT ED’P.?N TOAR

“I am Havayah your G-d,” the last verse of the section of
tzitzis and the subject of the discourse cited here.

Numbers 15:418”1:170 72712
D°RPRY? 027 N7 0°1%7 YIND DINK DRI WK 077K T I
027K *1 IR

I am the L-RD your G-d, who brought you out of the land of
Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

144 1P B

“He has raised up a horn for His people,” the exaltation of
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the crown of Torah.
Psalms 148:147:n”np 0°2°1n
:AR™297 1377 DY PX? *327 PTON"207 170N my? 117 01
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1980 va

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7,2 MAR

1181 b3

“Nullify your will before His will,” the complete self-nulli-
fication of the crown’s level.
Pirkei Avot 2:47:2 max nawn
513 .311%73 72937 AYw »73 ,709%70 1387 Ry iR 177 Ko
IR PP 33187 23 DN 1137 Py 79,50 23En A3
NR TR PRY,AN1 09 7Y T0893 RN PX1 1330 ™ en OX
IDIDY YUY WBR KW 127 IRA DR ,INIpRY? yInY 1y 710
T390 K7 N2W ,TIPN MIBNYI? MK 2X) YTy
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

2vy1%ans
“Wait for me a little.” The word kaser, related to keser, is
used to explain the nature of the crown.
Job 36:2°3:7% 2R
:0°%n APk 1Y 23 TR YL 7R
Suffer me a little, and I will tell thee; For there are yet words

on G-d’s behalf.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

51°0 92T1R2 12 7277 7770

That passage explains the census “by their skulls” (legul-
gelosam) as raising the souls to the gulgalta, the supernal
will that is not grasped even by Chochmah, and links it
with “Nullify your will.” It is the fuller explanation of the
crown above the mochin described here.
KEHOT'S NOTE
.X,2737T3° 2y

>3°0 93713 15 737

The opening of Bamidbar, the verse of the discourse cited

likuteitorah.com/likkutei-torah/sukkos/
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here.
Numbers 1:1°X:’X 727722
NIW3 "3 YINZ N2 Ty PR3 210 1IR3 AYRDX N 22T
IMRY 07730 YIND DOXSY NP3
AND THE L-RD spoke unto Moses in the wilderness of Sinai,

in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of
Egypt, saying:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

on2323% 13 WRI DX IRY

“Lift up the head ... by their skulls,” read as raising Israel
to the level of the gulgalta, the crown.

Numbers 1:2°2:°R 712722

20R2 DN3AX N°77 DANBYR? PRI NTYPD WRITNK INY

:0n23737 19122 niny

"Take ye the sum of all the congregation of the children of

Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W %Wy 1an

“From twenty years old and upward,” part of the census
verse discussed in that discourse.

Numbers 1:3°1:°X 72712

DOXIY? DOX 3TPaN PXL3 NI K792 1Y) MY 0Py 128

R AR

from twenty years old and upward, all that are able to go

forth to war in Israel: ye shall number them by their hosts,

even thou and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Mawm v nyT™
“And you shall know this day and take to your heart,” the
verse of the discourse cited on hidden joy.
Deuteronomy 4:391”5:*7 0°727
“?y) Pynn DMW DRRRT XN N 2D 722779K NIWM ovd YT
STV 1R NNnn YIRD
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

153

154

n1°0%% 219 1NN A
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XY
N1°o97 2189 1IN 1713

G-d says: on Rosh Hashanah say before Me verses of king-
ship so that you will make Me King over you. Here it is the
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crown of kingship.
Rosh Hashanah 16a:151"0:X 1t 1w wX2
1981 NI T2 WITRI MR — 372 0 13921 T7IA 7IRK R "1Em
WX *307 MK LM RYR 027 1AM V1D La03 o i8Y
,02°%Y "13°onAY >3 — NiTdPn .NINDIYY Ni3Nt nivavn mIwn
9w — 91 ,n2307 %197 02713101 1P °7D — NI
William Davidso'n, Voca'lized Aramaic (CC-BY-NC)

155 03971 239% 2”150 DIDAY

The note points to a talk there about the High Priest’s en-
try into the Holy of Holies on Yom Kippur.
KEHOT'S NOTE
1216 Y 771 wMPR XD

156 N3 AR nYeyea

“When you raise up the lamps, toward the face of the
menorah.” The kindling by the priest is an image for the
ascent of souls.
Numbers 8:2°2:’1 72712
TR0 1 PINTOR NNITTNR ANPYI2 1PPX mIBKY IONTON 127
:NI737 DY 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2, 92712

157 YR MR XA TIRtn BT

The Sages concluded that study is great because it leads to
action. Here Torah that leads to action brings the crown of
a good name.
Kiddushin 40b:8-9'v-"11:2 1 1"017°p
PR 7992 MR N2 NPPY2 12I0R 02IRN iDL 021 M 12
1997V *37 MIY1 79373 ARyn IR iT3 TINPA :0nID2 W APRY
0919 1y1 2973 TINTR MK ROPY 237 My 9T Ayn nx)
01 °27 R0 .y T XA TRPRaY PiT3 Tntn nR)
nNiNyn? MiMnY MY 0°YIR 1707 DIRY TInPR P73 iR
220 ¥ Ni2317 NN 0w DY RY ,y2IR1 0Ownn

William Davidson, Vocalized Aramaic (CC-BY-NC)

158 iR -kt a7k

“There are three crowns: of Torah, of priesthood and of
kingship; and the crown of a good name surpasses them
all.”
Pirkei Avot 4:133”>:’7 max mwn
37 T ARV TMPR Y ,TInPR2 UM g IR AT 0
;1371 N1 7373 10 TN 03 BT B3 1YY K TivRy
1723 2y NP1y 290 0% N
Rabbi Judah said: be careful in study, for an error in study
counts as deliberate sin. Rabbi Shimon said: There are three

crowns: the crown of Torah, the crown of priesthood, and
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the crown of royalty, but the crown of a good name super-
sedes them all.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
159 mnon

“Who can count the dust of Yaakov, or number the fourth
part of Israel?” The verse of the discourse cited as a
parallel.
Numbers 23:107:373 72712
1N 0°Y° Nin "wal nn '??ﬂ'(l?? Y277NK 120723 2pY° 1Y 130 N
BhisbR)ikalih
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

160 M aw.. N, . anns. PR ans

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L0 .7 NIAR AR
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