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“To My Mare Among Pharaoh’s Chariots
I Have Likened You, My Beloved”

The “horse,” the letters that carry without understanding, brings
the divine light down to the lowest places and also carries the
supernal Man upward, beyond the level of Man, to G-d who “is

not a man”; its strength comes not from itself but from G-d’s
essence, and so Israel, through Torah and mitzvos, are likened to

G-d’s mare.
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THE BIG IDEA

The “horse,” the letters that carry without understanding, brings the divine light
down to the lowest places and also carries the supernal Man upward, beyond the
level of Man, to G-d who “is not a man”; its strength comes not from itself but from
G-d’s essence, and so Israel, through Torah and mitzvos, are likened to G-d’s

mare.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

G-d has several “chariots”: the Chayos of Yechezkel’s vision, the horses of Zechariah’s, the cherub on
which He rides at night. All are defined in relation to the supernal Man on the throne, whose limbs and
sinews are the 248 positive and 365 prohibitive commandments, and who is the descent of the Infinite
Light through the six days of the week. That descent serves the ascent of Shabbos through the refine-
ment of nogah, a work of conquest that needs a running horse to reach so far down. While the Temple
stood, the prophets saw Chayos that carry and are carried, close to the light they bear; in exile the light
descends through “letters,” horses that run without grasping their rider. Yet the horse also carries up-
ward: the soul yearns for G-d “in the night,” beyond reason, and the horse runs above the Man on the
throne to G-d who “is not a man.” Its strength is G-d’s own essence, “the dew from Atika Kadisha.” So
Israel, G-d’s “beloved” and “sustainer,” are likened to His mare: through Torah and mitzvos they draw

life into the worlds and raise the supernal Man beyond itself.

OUTLINE

1 G-d’s chariots and the supernal Man 1-2

G-d rides several chariots, all defined by the Man on the throne, whose limbs and sinews are the positive
and prohibitive commandments and who is the descent of the Infinite Light through the six days.

2 A descent for the sake of an ascent 13-4

The week’s descent serves the ascent of Shabbos by refining nogah, a work of conquest that calls for the
level of Man and for running horses to reach so far down.

3 Chayos and horses 15

In Temple times the prophets saw Chayos that carry and are carried; in exile the light descends through let-
ters, horses without understanding, and the soul ascends through them in a yearning beyond reason.
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4 Higher than the Man on the throne

16

In exile the horse runs above the Man to G-d who “is not a man”; its strength comes from G-d’s essence, the

dew of Atika on Shabbos, and its counterpart is the horse of Pharaoh’s chariots, in which G-dliness only

encompasses.

5 “My beloved,” my sustainer

17

Through Torah and mitzvos Israel sustain the worlds as food sustains the body, and like a horse they raise the

supernal Man to the level of “He is not a man.”

KEY CONCEPTS

Chariot (merkavah) 12597

Whatever is wholly given over to the will of the One who
rides it; the maamar contrasts the Chayos of Yechezkel’s
vision with the horses of Zechariah’s.

The supernal Man 7177y 078

The likeness of a man upon the throne, whose 248 limbs
and 365 sinews are the positive and prohibitive command-
ments, vessels and lights.

Chayos that carry and are carried NIRw1121 NMRWII N0

The holy creatures that seem to carry the throne but are
carried by it, a sign of their closeness to the light that rides
on them.

Horse (sus) 010

The letters, which carry their rider without grasping him;
they bring the light down to the lowest places and can
raise the rider higher than he could reach alone.

Descent for the sake of ascent 177y 771135 1777

The principle that the light descends through the week for
the sake of the ascent of Shabbos.
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Adam and Elyon 7°%y ,07x
Adam (man) is adameh I’Elyon, a likeness of the Most

High; G-d Himself “is not a man” and is above that
likeness.

The dew of Atika Kadisha xw>7p Xp nyn 72037 820
G-d’s kindness, the very essence of the Infinite Light,
drawn down on Shabbos from Atika, “the head of all

levels,” to give the horse the strength to rise.

Arousal from below and from above xnn%7 XN1IYNX
R9OY9T RNIIYNRI

Female and male horses: human initiative and the divine
response; beyond both is an arousal from above that
comes with no initiative at all, drawn from Atika.

Encompassing (makif) 7°pn

Light that surrounds rather than enters; in kelipah
G-dliness only encompasses, and Israel’s Torah and
mitzvos are likened to the encompassing level of “my
mare.”
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SECTION 1 - 1-2

G-d’s chariots and the supernal Man
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“To my mare among Pharaoh’s chariots I have likened you, my beloved.” For it is written, “He does
not desire the strength of the horse.” The explanation: it is written, “For You ride upon Your hors-

es, ete.”

The maamar opens with a verse from the Song of Songs in which the beloved, Israel, is likened to a mare
among Pharaoh’s chariots. To explain it, two other verses about horses are brought: “He does not desire the
strength of the horse” (Psalms 147:10), and Habakkuk’s words about G-d riding upon His horses.
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For [the word ki here] has the sense of im, “if”: “if You ride upon Your horses,” [implying] that the
Holy One, blessed be He, has several levels of chariots: the chariot of Yechezkel, “the face of a lion,

the face of an ox, etc.,” and the chariots of Zechariah, “black horses, white horses, etc.”

Reading the word ki as “if” suggests that riding horses is only one of G-d’s ways: He has several kinds of
“chariots.” Yechezkel saw a chariot of Chayos (holy creatures) with the faces of a lion, an ox and others, while

Zechariah saw chariots drawn by horses of different colors.
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We also say in the Gemara (Avodah Zarah 3b): “And at night, what does He do? He rides upon His
swift cherub and soars, etc.”

The Talmud says that at night G-d “rides upon His swift cherub” and soars through eighteen thousand
worlds. This adds a further kind of chariot, the cherub, to the Chayos and the horses.
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It is like the analogy of a king who has several kinds of chariots: at one time he uses this chariot,
and at another time that chariot. Now, all the levels and grades of the chariot are in relation to the
level of the supernal Man.

A king chooses among his carriages, and in the same way G-d is “carried” in different modes at different

times. Every mode of the chariot is defined by its relation to the “supernal Man,” the figure Yechezkel saw

upon the throne.
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As it is written, “and upon the likeness of the throne, a likeness as the appearance of a man, etc.”:
this is the level of the 248 positive commandments, “the 248 commandments, the 248 limbs of the
King,” and the 365 prohibitions, the 365 sinews,

Above the throne Yechezkel saw “a likeness as the appearance of a man.” This Man is made of the com-

mandments: the 248 positive commandments are called the 248 “limbs of the King,” and the 365 prohibi-

tions correspond to the 365 sinews of the body.
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which are the level of lights and vessels: the 248 limbs are the level of vessels, and the 365 sinews
are the level of lights, which convey the blood (“the blood is the soul”), the life-force of the limbs.
As our Sages, of blessed memory, said: “Yud-Hei with Shemi (‘My Name’) is 365,
The limbs are vessels, and the sinews are lights, since they carry the blood, which the Torah calls “the soul,”
and so bring life to the limbs. The Sages’ saying reads G-d’s words to Moshe, “This is My Name (shemi) for-

ever, and this is My remembrance (zichri)” (Exodus 3:15), by numerical value: Shemi is 350, and with Yud-
Hei (15), the first two letters of the Name, it makes 365, the number of the prohibitions.
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and Zichri (‘My remembrance’) with Vav-Hei is 248”: the 365 prohibitive commandments are from
the level of Yud-Hei, and the 248 positive commandments from Vav-Hei.
The saying continues: Zichri (“My remembrance,” 237) with Vav-Hei (11) makes 248. So the prohibitions

come from the upper letters of the Name, Yud-Hei, and the positive commandments from the lower ones,
Vav-Hei.
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And this level of Man, which is the level of lights and vessels, is the drawing down of the Infinite
Light (Or Ein Sof), blessed be He, and its illumination in the lower realms, by way of descent and
the chain of descending levels (hishtalshelus), in the six days of work: the first day in Chesed (kind-
ness), etc.

This supernal Man, made of the commandments as lights and vessels, is the way the Infinite Light descends,

step by step, into the lower worlds. The descent unfolds over the six days of the week, each governed by one
attribute, beginning with Chesed (kindness) on the first day.
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SECTION 2 - 13-4

A descent for the sake of an ascent
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Now, the purpose of the descents of the levels and of the step-by-step descent (hishtalshelus) of the
illuminations of the Infinite Light (Or Ein Sof), blessed be He, during the six days of work is that
there be an ascent on the day of Shabbos, as is known; for it is a descent for the sake of an ascent,
as is known.

During the six weekdays the divine light descends level by level, but the descent has a purpose: on Shabbos

everything ascends. This follows the principle that a descent is “for the sake of an ascent,” a phrase the
Talmud uses in another context.
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That is, through the refinement of the garments of nogah, etc., during the weekdays. Therefore
drawings-down of the Infinite Light, blessed be He, are needed specifically from the level of Man,
for “it is the way of a man to conquer” and to wage war, to subdue, etc.
During the week the descent refines the “garments of nogah”: permitted, worldly things that belong to keli-
pas nogah, the translucent husk in which good and evil are mixed, so that their sparks can rise on Shabbos.

This work calls for the quality of “man,” whose way, as the Talmud says, is to conquer: to wage war and sub-

due the sitra achra (the other side).
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Now, it is written, “A horse is prepared for battle”: in order to descend to the place of battle there
must be the level of a running horse; just as, by way of analogy, a horse runs to a place that a per-
son does not reach because of the distance of the place.

The verse says a horse is “prepared” for battle: to reach the battlefield one needs a running horse, which can

carry its rider to a place too far for him to reach on foot. The verse itself (Proverbs 21:31) reads “for the day
of battle.”
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So too, by way of analogy, because of the great descent, “from a lofty roof, etc.,” for the Infinite
Light (Or Ein Sof), blessed be He—which, as its name says, is a light without end and without limit,
etc.—to rest and be revealed in the lower realms, it must be by way of chariots of running horses,
etc.
So too the divine light must make a great descent, “from a lofty roof [to a deep pit],” as the saying goes, to
reach the lower world. The Infinite Light is, as its name says, without end or limit, and for such a light to rest

and be revealed in the lower worlds, it must be carried down by “chariots of running horses,” which can

cross the vast distance.

SECTION 3 - 15

Chayos and horses
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Therefore, as for Yeshayahu and Yechezkel, who lived in the time of the Temple and close to it,
when Israel stood at a lofty level,

Yeshayahu prophesied while the First Temple stood, and Yechezkel close to that time. In that era the Jewish
people stood at a high level.
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the Infinite Light (Or Ein Sof), blessed be He, was not in such a state of descent and lowering, since
the weekdays were not so distant from the day of Shabbos; therefore they saw the chariot in the
form of “the face of a lion, the face of an ox, etc.,”

So the divine light had not descended very far: the weekdays were then not far from Shabbos. These prophets

therefore saw the chariot as Chayos with the faces of a lion, an ox and the like; Yeshayahu describes

seraphim, but the Talmud says that all that Yechezkel saw, Yeshayahu saw too (Chagigah 13b).

likuteitorah.com/likkutei-torah/shir-hashirim/9/ 7



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 9 SN°y¥7 7°N°1T AY98 %2372 "noio?

3”2 01 P17 >33 DIRW 10 O3 *DNIR RWII ROIAW RO Y MRWIIM 222 MR nvnnw
.O77°9Y 29177 7172 07K IR MR 2232 711 782 M19%°W TR 072 WO (15 5]

for the Chayos (the holy creatures) carry and are carried with the throne, since the throne carries
them as well; for they are not so far removed in place, so that they have some relation, in some

measure, to the illuminations of the Infinite Light, blessed be He, that rides upon them.

The Chayos both carry the throne and are carried by it, as Rabbeinu Bachya writes in the name of Pirkei
DeRabbi Eliezer. This mutual bond shows that they are not far from the light that rides on them and have
some connection with it.
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Zechariah, however, saw the chariot in the form of horses, which run, etc., and are not carried at
all, for they have no proportion, relation or grasp at all of what rides upon them, since the horse is

the level of letters, etc., in which there is no intellect.

Zechariah saw horses instead: horses run but are never carried, and a horse has no grasp of its rider. In the
same way “letters,” the words of speech, carry meaning without any understanding of their own.
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(That is, because the descent of Malchus (sovereignty) in exile is a descent that is not by way of the
descent and order of the levels, but only in the mode of letters, which descended from the very
highest heights and became enclothed in the very lowest depths. Yeshayahu and Yechezkel, by con-
trast, saw the chariot [as] “the face of a lion and the face of an ox, etc.,”

The parenthesis explains the link between horses and exile. In exile Malchus, the divine presence that ani-
mates the world, comes down not through the orderly chain of levels but by way of “letters,” which descend
from the very highest to the very lowest; the visions of Yeshayahu and Yechezkel were different.
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which are drawings-down of the emotive attributes (middos) that were taken from Chochmah (wis-
dom) by way of the descent of the order of the levels, and Chochmah itself is enclothed in the at-
tributes, etc. See what is written on the difference between the reception of the attributes from the
intellect and [that of] the letters, in the discourse beginning “And He formed, etc., the man,” in
Parshas Bereshis; see there.)
The faces of the Chayos stand for emotive attributes that come from Chochmah through an orderly descent,
so that wisdom itself is clothed in them, as feeling grows out of understanding. The discourse the text cites,
in Torah Ohr on Bereshis, explains that the letters, unlike the attributes, have no kinship with the intellect

and are not drawn from it step by step, but come from a higher source (on Sefaria, Torah Ohr, Bereshit 4:17
and 4:24).
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Now, just as the descent is at the level of the horse, so too the ascent is also at the level of the horse,

as it iswritten, “|With] my soul I have yearned for You in the night.”

Just as the light descends through the “horse,” the soul’s ascent also comes through the horse. Yeshayahu’s
words, “[With] my soul I have yearned for You in the night,” describe that ascent.
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That is, at the time when the Holy Temple is not standing, “[with] my soul I have yearned for You,”
without reason and understanding: at the level of “my soul,” at the level of letters, etc.

“Night” is the time when the Temple is not standing. Then the soul yearns for G-d without reason or under-
standing, from the level of nefesh (“my soul”), which corresponds to the letters: the horse that carries up-

ward without grasping.
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SECTION 4 - 16

Higher than the Man on the throne
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It is also written, “His word runs very swiftly”: for the horse runs to a place where a person cannot
go by himself on his feet. So too, by way of analogy, it is written, “and the earth is My footstool,”

and the horse runs to a place that His feet do not reach.

Psalms says that G-d’s word “runs,” like a horse, and a horse runs where a person cannot go on his own feet.
Isaiah calls the earth G-d’s “footstool,” so His “feet” stand for the level of G-dliness that reaches down to the
world, and the horse runs to places those “feet” cannot reach.
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This is specifically at the time when the Holy Temple is not standing, when there is no strength in
the feet to be the level of Chayos that carry and are carried, etc.

This happens specifically when the Temple is not standing. Then the “feet” lack the strength to be Chayos
that carry and are carried, as in the visions of the prophets of the Temple era.
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Then the horse runs higher and higher, to the loftiest heights, above the level of the Man upon the
throne. For the level of Man (adam) is “I will be like (adameh) the Most High (Elyon),” unlike the
Most High itself, etc. (See what is written elsewhere, on the verse “You are standing,” on the mean-

ing of Elyon, etc.)

In exile the horse runs higher still, above the Man upon the throne. The word adam (man) is read as adameh
I’Elyon, “I will be like the Most High”: Man is only a likeness of the Most High, not the Most High itself. For
the meaning of Elyon the text refers to the discourse on “You are standing.”
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As it is written, “Havayah is a man of war”: that is, Havayah’s being called by the name “man” is in

the aspect of war, to be called by the names ish and adam (“man”).

In the Song at the Sea Havayah is called “a man of war”: it is for the sake of war that Havayah takes on the
names ish and adam, “man.”

likuteitorah.com/likkutei-torah/shir-hashirim/9/ 10
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But in truth it is written, “for He is not a man, that He should relent.” (See what is written about this
in the explanation on “Remember the Shabbos day to keep it holy.”)

In truth, as Shmuel told Shaul, G-d “is not a man, that He should relent”: in Himself He is beyond the level of
Man. The text refers to a fuller treatment in the explanation on “Remember the Shabbos day” in Torah Ohr.
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And although it is at the level of a horse, which has no intellect to grasp the rider, etc., nevertheless

it has this quality: to raise the rider higher and higher, etc.

The horse has no understanding of its rider, yet it can carry him higher and higher. So the “horse” can raise
the supernal Man beyond his own level.
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(See what is written in the discourse beginning “Let them bring royal apparel,” on the subject of
“and the horse that the king has ridden upon,” that the running of the horse is greater than the
running of the cherub, etc.; and in the discourse beginning “And the Jews accepted”; and in
Parshas Beshalach, in the discourse beginning “Then Moshe sang,” and in the discourse begin-
ning “Iwill sing, etc., for He is highly exalted.”)

The parenthesis lists other discourses on the horse: on the verse in Megillas Esther “and the horse that the

king has ridden upon,” which says the horse runs faster than the cherub; on “And the Jews accepted”; and
two in Parshas Beshalach on the Song at the Sea.
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But as for the power that the level of the horse has, as mentioned above: it is written, “He does not

desire the strength of the horse,”

Yet the horse’s power is not its own. The text shows this from the verse “He does not desire the strength of
the horse,” which plainly says that G-d takes no delight in the might of horses.
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meaning that the strength of the horse mentioned above is not from itself; rather, “Havayah de-
sires those who fear Him, those who hope for His kindness”: the kindness of the Holy One, blessed
be He, in His glory and His essence, that is, the very being and essence of the Infinite Light (Or Ein
Sof), blessed be He, is drawn down and descends, level by level, below, to raise up the level of the
horse mentioned above.

The verse is read to say that the horse’s strength does not come from itself, and the next verse names its true

source: “Havayah desires those who fear Him, those who hope for His kindness.” That kindness is the very
essence of the Infinite Light, drawn down level by level to raise the horse.
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This is the level of “the dew that drips from Atika Kadisha (the Holy Ancient One)” on Shabbos, etc.,
which is the drawing down of the Infinite Light, blessed be He, from “the head of all levels” below,
to give power and might for the ascent of the horse, etc.

In the Zohar’s imagery this is “the dew that drips from Atika Kadisha,” the innermost level of Keser; on

Shabbos this dew fills the head of Z’eir Anpin. It is light drawn from “the head of all levels,” and it gives the
horse the strength to rise.

kN IPRTINR 44717197 PPOIOY 12313 10 @ “S>noid’ m77a AW B3 wn 1Paya 137m)
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(This is like what is written in Parshas Beshalach, in the discourse beginning “To my mare,” that
there are female horses and male horses, an arousal from below and an arousal from above, etc.;
but there is also a further arousal from above: the male letters, which come without any arousal
from below at all, etc., and these are drawings-down from the level of Atika, etc.; see there.

The parenthesis cites the discourse “To my mare” in Torah Ohr, Beshalach: female horses stand for an

arousal from below and male horses for an arousal from above. There is also a higher arousal from above,

the “male letters,” which comes with no human initiative at all and is drawn from Atika.

likuteitorah.com/likkutei-torah/shir-hashirim/9/ 12
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Now, it is from there that the power and might are drawn for the ascent of the horse of the arousal
from below. See further there, on the verse “And Moshe said, ‘Eat it today,’” on the subject of “He
causes the dew to descend,” etc.)
From that higher source comes the strength of the human “horse,” the arousal from below, to rise. The text
also points to the discourse on the manna, “Eat it today” (Torah Ohr, Beshalach 7:12): the dew of the manna

is an arousal from above, higher than any arousal from below, and from it the soul draws the power to
arouse itself; “He causes the dew to descend” is a descent for the sake of raising the soul.

7YID 3372 010 NP2 SO NMIYR T WOW 1M B .onYn TPnTMT YT 22572 "hoioR im
»133 KPR 119 D192 NI°M2 072 NPT a2 AN 0801 11K O wUw NIPPR NIhaY mahpT
1 .NM0PAY 191 13125 NN RO TPynDNn oy Avpn

And this is [the meaning of] “To my mare among Pharaoh’s chariots I have likened you, my
beloved.” That is: just as, “one opposite the other,” there is the level of a horse among Pharaoh’s
chariots of kelipah (the husk), where the G-dly life-force that is in them is not grasped and appre-
hended within them, so as to bring about self-nullification (bittul) in them, etc., but is only in the
mode of encompassing them from above; and this is the level of the pure frankincense in the
incense.
With this the text returns to the opening verse: opposite holiness there are horses too, in Pharaoh’s chariots
of kelipah, where the G-dly life-force is not grasped inwardly and produces no self-nullification, but only en-
compasses them from above. The text identifies this with the frankincense of the incense: as explained earli-
er in this book (on “I am black, yet comely™), ten of the incense’s eleven spices stand for sparks exiled in the

kelipos, while the eleventh, frankincense (levonah, from lavan, “white”), is the encompassing source of their
life.

likuteitorah.com/likkutei-torah/shir-hashirim/9/ 13
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“My beloved,” my sustainer
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Therefore “they call Him the G-d of gods,” etc. So too, “I have likened you, my beloved”: ra’yasi
(“my beloved”) [means] parnasasi (“my sustainer”), for Israel sustain and are sustained, etc. This is
the drawing down of life-force and of the Infinite Light (Or Ein Sof), blessed be He, within the
worlds through Torah and mitzvos.
Because in kelipah G-dliness only encompasses from above, it is acknowledged there only from afar: the
Talmud says that among the nations He is called “the G-d of gods.” The text then turns to Israel: “so too, I
have likened you, my beloved.” Ra’yasi (“my beloved”) is read as parnasasi (“my sustainer”), since its root

also means to pasture and feed: through Torah and mitzvos Israel draw life and the Infinite Light into the

worlds, and are themselves sustained.

R Y79 72572 "N0I0 NIPMAR Dwnl 15 0°ART IRYD mMintn N1 Twnn DORRIY 1nd
93D [mat awn 2973 A2 7°91) 19 010 113 1199YT QTR DR 0°9YR MIENY 1IN0 28R A°pn nIvna
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[This is] just as food draws life-force from the brain to the rest of the limbs, etc. It is compared to
the level of “my mare among Pharaoh’s chariots,” which is the level of the encompassing [light],
because Torah and mitzvos raise up the supernal Man like a horse, etc. (See the Ramaz on Parshas
Ki Seitzei) (at the end of 275b)
Food enables the life-force in the brain to flow to the rest of the body; in the same way Torah and mitzvos
draw G-d’s light into the worlds. This is likened to “my mare,” an encompassing level, because Torah and

mitzvos carry the supernal Man upward like a horse; the text cites the Ramaz, R. Moshe Zacuto, in his gloss-

es on the Zohar.

likuteitorah.com/likkutei-torah/shir-hashirim/9/ 14
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Now, the chamber of the Holy of Holies is, etc.; it is conducted by means of the horses. And see
Sefer Shel Beinonim, chapter 52, at [the words] “And what is the garment, etc., far, far above, etc.,”
in the chamber of the Holy of Holies.
The next words state that the chamber of the Holy of Holies is “conducted” by means of the horses. Tanya,
chapter 52, asks what “garment” can clothe the Shechinah without being nullified in its light, and answers:
G-d’s will and wisdom, clothed in Torah and mitzvos, a wisdom “far, far above” the revealed world. The
Shechinabh is clothed in the chamber of the Holy of Holies of every world. Tanya there identifies this chamber
as the Chochmah, Binah and Daas of each world, and in Beriah it is the source of the Talmud. So when the

maamar says this innermost chamber is conducted by the “horses,” it ties that chamber to the letters of
Torah.

XPNINAY [2now nn] WA 1217 QWRY IR SWIPNY %23 1NN SNIN2AY DX 7770 M wrn 190N
15 D10 179 10 DY9YN [nem m1naw)]

And see what is written about this at the end of the discourse beginning “You shall keep My
Shabbosos,” at [the words] “and revere My Sanctuary”; from there one will understand what is writ-
ten, that Torah and mitzvos raise up, etc., like a horse, etc.

The discourse on “You shall keep My Shabbosos” explains that the Torah is called “My Sanctuary” because

the Talmud is drawn from the chamber of the Holy of Holies of Beriah. From this one can understand how
Torah and mitzvos raise like a horse.

QIR ONIR *°RWY® WK @R P 1°7% 777 TIN0 NPMIR 1IN [y 2now mn ] PRy
oYM MRYN IPYNW QTR NIOMA PIPNMY PYIYY D 01 oM

And see what is written above on the subject of the letters of the Torah, in the discourse beginning
“For the fragrance of your oils.” As it is written, “which the man shall do and live by them?”: that is,
that they make and rectify the level of Man, so that it may ascend higher and higher,

The text refers back to an earlier discourse in this book, “For the fragrance of your oils,” on the letters of the

Torah. It then reads “which the man shall do (ya’aseh) and live by them” with ya’aseh in its other sense,
“make”: by doing the mitzvos one makes and perfects the supernal Man, raising him higher and higher.

likuteitorah.com/likkutei-torah/shir-hashirim/9/ 15
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to the level of “for He is not a man, etc.” This suffices for one who understands. (See further on the
subject of “To my mare” in the Midrash Rabbah: on Shir HaShirim, in its place; on Parshas
Beshalach, end of section 23; on Naso, beginning of section 8; and in the Zohar, end of Parshas
Vayigash, 211b, and Parshas Beshalach, at the end of 46b.)

The goal of that ascent is the level of “He is not a man”: G-d as He is beyond the figure of Man. The closing
parenthesis lists further sources on “To my mare” in the Midrash Rabbah and the Zohar.

IN ONE'S AVODAH

In exile, the “night” when the Temple is not standing, the soul can yearn for G-d without reason or under-
standing, from the level of “my soul,” the level of the letters. Through Torah and mitzvos a Jew becomes
G-d’s “mare” and His “sustainer,” drawing life into the worlds and raising the supernal Man higher than in-
tellect can reach; and the strength for this comes not from one’s own power but from G-d’s kindness to
“those who fear Him.”

QUESTIONS FOR DISCUSSION

1. Why does the maamar explain the difference between the visions of Yechezkel and Zechariah by how far
the divine light had descended in their times?

2. How can a horse, which has no grasp of its rider, carry him higher than he could go himself, and how does
this apply to the letters and to Torah and mitzvos?

3. What does it mean that adam is adameh I’Elyon, and how can the “horse” run above the Man on the
throne?

4. If the horse’s strength is not its own, where does it come from, and why is this connected with Shabbos and
“the dew of Atika Kadisha”?

5. In what sense are Israel G-d’s “sustainers,” and why is this compared to a mare among Pharaoh’s
chariots?

likuteitorah.com/likkutei-torah/shir-hashirim/9/ 16
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Another transcript (hanachah) of this maamar is printed
there.
KEHOT'S NOTE
1,03 RN Iyany® X™IN2 03 0971 .0 %Y T70PN 1”02 NANR AN
Y 97Ny 1”A0 RN .U77|7 il ,ﬂ5|7 M WY NPITIR MITAT .NTan oha
LT AR 021178 MY N190Ina 1o AT L0

“To my mare among Pharaoh’s chariots I have likened
you, my beloved.” In the Song of Songs the beloved, read
as G-d, says this to His bride, the Jewish people; plainly he
compares her to a fine mare among Pharaoh’s chariot
horses. The whole maamar explains it.

Song of Songs 1:9’v’R 0°°wi W
SIYY RN 1Y19 2372 °NogY
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

¥2M° 010N N1 K?

“He does not desire the strength of the horse, nor does He
favor the legs of a man”: the psalmist says that G-d de-
lights not in might but in those who fear Him (the next
verse). The maamar returns to this verse later to show
where the horse’s strength really comes from.

Psalms 147:10":1"np 0°9°10
IR UK ORIWARY YR 0397 71232 XY
He delighteth not in the strength of the horse; He taketh no

pleasure in the legs of a man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

5 ,thp °onn

T°010 By 2511 %5

Habakkuk’s prayer recalls G-d’s wonders: “when You ride
upon Your horses, Your chariots of salvation.” Plainly ki
here means “when”; the maamar reads it as “if,” implying
that horses are only one of His chariots.

Habakkuk 3:81:"2 pipan

T°01077¥ 3370 °3 T3y 0I2°DX TBY T2 OX N 1IN 010
Ty O

Is it, O L-RD, that against the rivers, is it that Thine anger is

kindled against the rivers, or Thy wrath against the sea?

That Thou dost ride upon Thy horses, upon Thy chariots of

victory?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,2 Ppan

likuteitorah.com/likkutei-torah/shir-hashirim/9/
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Each of the Chayos in Yechezkel’s vision had the face of a
man, the face of a lion on the right, the face of an ox on
the left, and the face of an eagle. This is “the chariot of
Yechezkel.”
Ezekiel 1:10”:'x Hxrptn®
NI DRYIING PRNIDR TR 39 OTX 38 oD M
AINYIIN? IWIID DY PN
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1°921 Masam

The note points there in connection with the chariots of
Zechariah.
KEHOT'S NOTE
.0°7°y 77Ny w70 AR7 L[3] .(2,) D)

D°97Ww 29010

Zechariah saw chariots, the first drawn by red horses and
the second by black horses; white horses follow in the next
verse. These are “the chariots of Zechariah.”
Zechariah 6:2°2: 717701
:D"!’ﬂ[ﬂ 0°010 NN 1227121 0°17X 0°010 H;’WR‘}U kRlck)
In the first chariot were red horses; and in the second chari-

ot black horses;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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One answer in the Talmud to what G-d does at night is that
He “rides upon His swift cherub and soars through eigh-
teen thousand worlds.” It is cited as a further kind of di-
vine chariot.
Avodah Zarah 3b:13-1477°-27":2°3 77t 1712y
2097 :RWOR MPYIORT N0 YN XWX YR 2772y KD ROV
2277 MRV LNINTIY APK WY miinwa vy Y Sp 213 DY
MPYTRY IPRY” XPX VINIT” PR 28 VNI *D7K 02027 0o
1700 N MY 0N MR NP0 DN 7Y YR W NDR
POIYY IR 12T PRIRA 9D 7 027 M my MY PP
"2y MiPR DUDUPD” WRIY 00N YPM3 17 PPORR AR 21372
<o 22 :0PR% WP R 0NN 00T U Y
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Above the firmament over the Chayos Yechezkel saw a
throne, and upon the likeness of the throne “a likeness as

17
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the appearance of a man.” This is the supernal Man in re-
lation to which every level of the chariot is defined.
Ezekiel 1:26172:°% Pxptn°
AT 5Y1 KDI MINT 1°D071aR XN QWRI2Y WK Y217 Dynm
:T2¥R7R 7Y DTN XD NINT X3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
19,8 ORpIT

woI K1 QTn

“For the blood is the soul,” the Torah’s reason for forbid-
ding the eating of blood. Here it explains why the sinews
that carry the blood are “lights” that give life to the limbs.

Deuteronomy 12:23373:2” 0°127

oy wo3n PoKN~KDY WoIT NI 077 3 077 YOK °APa? P
30

Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points there for a discussion of the life-force that
comes from the blood.
KEHOT'S NOTE
DTN PR 2192 99°K) 3,38 RPTR 7oR 17K 219w XD

N132972 7’12 2

According to the note, the several levels of G-d’s “chari-
ots” are explained there.
KEHOT’'S NOTE
20wy 271 17970 17102 RN

M7 77 DY 5N 170w Suw oY 1

That passage quotes the same saying and explains it: the
positive commandments belong to Vav-Hei, the revealed
world, being vessels in which the life-force is openly en-
clothed, like the King’s limbs; the prohibitions belong to
Yud-Hei, the hidden world, where the Infinite Light is not
openly enclothed but drawn only by way of negation.
KEHOT'S NOTE
KLY 0

PARAGRAPH 3
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] .(2,0) mon
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In the laws of exile for accidental Kkilling, the Talmud
speaks of “a descent that is for the sake of an ascent.” The
phrase is applied here to the descent of light during the
week, whose purpose is the ascent of Shabbos.
Makkot 7b:6":2°t n1on
Xiip ©7B - "MK X237 .M TIRY 072 - "YND3 ON” 31 1)
79X KUY 1777 K227 - PRy PPwn IR L9132 iDnTY - *1D7”
AT TE? 77 197 A} TE7 PN 018 - TS K2 My
William Davidson, Vocalized Aramaic (CC-BY-NC)
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From “fill the earth and conquer it” the Talmud learns that
the commandment to be fruitful is addressed to the man,
since “it is the way of a man to conquer.” Here it explains
why the light that must “conquer” comes from the level of
Man.
Yevamot 65b:4-5°11-"7:2 770 N1’
AIYnY °372 NYPX 020 DR RYPR 227 WK 2020 3] X 93
YR PX) 0207 1277 UK MW PIRT DX IRDRY KR K
:PIEY 72 1903 270 IR 1YRYn "IN "MY” (127K .wadP 12T
KDY PR30 118 T X VI X3 708 0P 31 .03 7YY
21271 1197 KR
William Davidson, Vocalized Aramaic (CC-BY-NC) ' '
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.[5] .”nnann o1vh” 2°n0 ow L, (KD ,X3) “hwn

manbn 191 010

“A horse is prepared for the day of battle, but salvation is
Havayah’s”: plainly, a horse may be readied for war, but
victory comes from G-d. As the Kehot note observes, the
verse says “for the day of battle”; it is applied here to the
light that must descend to the place of battle.
Proverbs 21:31x77:x873 *own
IV Y TanPn 01 1931 010
The horse is prepared against the day of battle; But victory is

of the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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When the scroll of Lamentations fell from Rebbi’s hand at
the verse “He cast down from heaven to earth,” he ex-
claimed, “From a lofty roof to a deep pit!” The phrase de-

18



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 9

scribes here the great descent of the Infinite Light to the
lowest realms.
Chagigah 5b:16-171"-1"10:2°11 112°an
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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the passage shares nothing with the note
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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22 NI Nydnaw

The Midrash speaks of “the Chayos that carry the Throne,”
who do not recognize the divine form and ask where His
place is. The Kehot note cites it for the image of the
Chayos carrying the throne.

Shemot Rabbah 23:151"1v:375 127 mnw

23 ONIN RW12 ROOIW NOIM QY NINWIIM MINWII NP
Rabbeinu Bachya writes that the Chayos carry the Throne
of Glory and it carries them, citing Pirkei DeRabbi Eliezer:
they appear to carry it, but in truth they are carried. It
shows here how close the Chayos are to the light that rides
on them.

Rabbeinu Bahya, Shemot 25:181:71”3 mnw ,>*n2 1127
ANWRIT NI P IR L0713 D7 7D IR DX 0P .
53N DI D°IDINT XY 7CAW AW 0O 1N wIPT NPn RO
TAR 12X 73T NN RIRY (X QW) 2300w 1Ay onn R nnn
3 RARY DPAN DY ANWRD TAwna 7991 1297 ,0100 PR 7IR2
nawn ROM '[Y?Dh 7YYy NPWSLW AW PO 97MRY N 7IY0 ma
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12297 Awyn DORPIT O PR MR whwY ,Sawm nm 02IoR
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0°2173 0°1w N°wy, “you are to construct two cherubs, etc.”
According to the plain meaning of the text the reason that
such figures of angels were placed both in the Tabernacle
and in the permanent Temple is to keep alive the idea that
there are such beings whom G’d designated from time to

likuteitorah.com/likkutei-torah/shir-hashirim/9/
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time to perform miracles on earth. Just as we have been
commanded to have a firm belief in the existence of G’d
Himself and the fact that He is the original Existence, and
this is one of ...

Midrash Rabbeinu Bachya [ben Asher]. Warsaw, 1878 (Public Domain) «
Torah Commentary by Rabbi Bachya ben Asher, trans. Eliyahu Munk, 1998.
(cc-BY)
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In the song that will be sung in the land of Yehudah, the
prophet says: “[With] my soul I have yearned for You in the
night; [with] my spirit within me I seek You,” a longing for
G-d through the dark. The maamar reads “night” as the
time without the Temple, and “my soul” as a yearning be-
yond reason.

Isaiah 26:9'0:1"2 W7 yw°
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With my soul have I desired Thee in the night; Yea, with my

spirit within me have I sought Thee earnestly; For when Thy

judgments are in the earth, The inhabitants of the world

learn righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“He sends His command to the earth; His word runs very

swiftly.” The word “runs” is read here as the running of the

horse, which reaches where a person cannot go on foot.
Psalms 147:157°0:1"np o°2°1n

1727 Y372 7Ry PR INIRR nown

He sendeth out His commandment upon earth; His word
runneth very swiftly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d says through Yeshayahu: “The heavens are My throne,
and the earth is My footstool.” Here the “feet” are the level
of G-dliness that reaches the earth, and the horse runs be-
yond them.
Isaiah 66:1°x:17°0 11°yw°
733 YK M3 1K P31 O PIST) K02 7Y T MK 1
IR DIPR ALK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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A classic work of Kabbalah, cited by the note as a source
for reading adam (“man”) as adameh I’Elyon, “I will be
like the Most High.”
KEHOT'S NOTE
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“I'will ascend above the heights of the clouds; I will be like
the Most High,” the boast of the king of Babylon. The
Kabbalistic works cited in the Kehot note connect adam
(“man”) with adameh: Man is a likeness of the Most High.
Isaiah 14:147: 7 v1°yw°
PPY? MY 3y "NR270Y YK
I will ascend above the heights of the clouds; I will be like
the Most High.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There G-d is called Kel Elyon, “exalted and very high,” be-
cause in the revelation of His own Self there is no flow to
the worlds at all, neither as the light that fills them nor as
the light that encompasses them.
KEHOT'S NOTE
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“Havayah is a man of war; Havayah is His Name,” from
the Song at the Sea. It is read here to say that G-d is called
“man” only in relation to war.
Exodus 15:3%2:7"0 mnw
Anw n manen vUR °n
The L-RD is a man of war, The L-RD is His name.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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On “Havayah is a man of war” the Mechilta says that at the
sea G-d appeared as a warrior and at Sinai as an elder full
of mercy, yet “with His Name He fights” and needs none of
awarrior’s weapons. The Kehot note cites it on this verse.

Mekhilta DeRabbi Yishmael, Tractate Shirah 4:1°377 Xn2°5n
KT YT RAIOD ORYAY

a1 o0 IR AT 02 CAnY v anntn vk P (3,50 nnw)
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AY71 2193 5y 297717 (R°,0° 0°90N) MRIY WD 07vRY 9N
°2RN) IWRIY 270 N 79230 DRy M7 7MY 0RID Py RN
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(Exodus, Ibid. 3) "The L-rd is a man of war; the L-rd is His
name." R. Yehudah says: This is a verse rich from (what is
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written) in many places. We are hereby apprised that He re-
vealed Himself to them in the implements of war. He re-
vealed Himself to them as a warrior girded with a sword, viz.
(Psalms 45:4) "Gird Your sword upon Your thigh, O Hero.

Beeri Edition, Koren, Jerusalem, 2019 (CC-BY-NC) « Mechilta, translated by
Rabbi Shraga Silverstein (CC-BY)
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Shmuel tells Shaul that “the Eternal One of Israel does not
lie and does not relent, for He is not a man, that He should
relent.” Here it shows that in Himself G-d is beyond the
level of Man.

I Samuel 15:29173:1°0 X PR
:0M3T? R 07X KP 92 0027 K2 1pW° KD PR n31 o
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the explanation on “Remember the Shabbos day,” the
level of Man is drawn down in the lines of the Sefiros
(right, left and center) in the order of the chain of descent,
so its conduct too is divided among the levels, “with the
kind You act kindly”; but in Atik “there is no left” and no
division of levels at all, so there is no change there, which
is why it says “for He is not a man.” The next lines apply
this to Shmuel’s words to Shaul.
KEHOT'S NOTE
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The discourse “Yaviu Levush Malchus” opens Torah Ohr
on Megillas Esther at 90a.
KEHOT'S NOTE
.1'7’}{1 N ,% K™D IR9
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Haman proposes: “Let them bring royal apparel that the
king has worn, and the horse that the king has ridden
upon.” A discourse on this verse is cited for the horse that
runs faster than the cherub.

Esther 6:8°11: 1nox
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let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oTI°n Papy 1T
On that column the discourse explains that the drawing of
the Infinite Light into Torah and mitzvos, the “royal ap-
parel,” comes through the “horse,” as is said of the giving
of the Torah, “for You ride upon Your horses.” The horse
leads its rider where he cannot reach by himself, up great
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mountains and down into great valleys, and so self-nullifi-
cation lifts above the reach of the sitra achra and draws
down to transform it.
KEHOT'S NOTE
7,98 RN
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There letters are called horses: just as a horse is nullified
to its rider, the letters of speech are nullified to the intel-
lect that directs them; yet the horse has an advantage, for
it can carry its rider to a place he could not go himself.
KEHOT'S NOTE
.3,20 R™MN
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“Then Moshe and the children of Israel sang this song... I
will sing to Havayah, for He is highly exalted; the horse
and its rider He cast into the sea.” Two discourses on these
words in Parshas Beshalach are cited.

Exodus 15:1°8:7"v mnw
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Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the combinations of the Torah’s letters are called
horses: though subordinate to the rider, a horse can carry
him where he could not reach, so the letters of Torah, spo-
ken aloud even without understanding, raise the soul
above its own root.
KEHOT'S NOTE
X ,30 X™n
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“He does not desire the strength of the horse”: plainly,
G-d takes no delight in military might. The verse is read
here to say that the horse’s strength is not its own; the next
verse tells where it comes from.
Psalms 147:10™:"np 0°9°1n
%7 WORT ORiwaTR? AN 0307 N33 K
He delighteth not in the strength of the horse; He taketh no
pleasure in the legs of a man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Havayah desires those who fear Him, those who hope for
His kindness”: plainly, G-d delights in those who trust Him

likuteitorah.com/likkutei-torah/shir-hashirim/9/
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rather than in strength. “His kindness” is read as G-d’s
own essence, which gives the horse its strength.

Psalms 147:11x7°:1"2p 0°2°1n
1700 0°PM NI R YRR 1 780
The L-RD taketh pleasure in them that fear Him, In those

that wait for His mercy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the Idra Rabba, dew drips from the skull of Atika and
fills the head of Z’eir Anpin, and from that dew the dead
will be revived. The text identifies this dew with the light
that strengthens the horse.

Zohar II1, 128b2 ,nop »mt

KEHOT'S NOTE
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The Zohar says that on Shabbos the head of Z’eir Anpin is
filled with dew descending from Atika Kadisha, the most
hidden of all. This is the dew “on Shabbos” of which the
text speaks.

Zohar, Yitro 26:441-27:4533710:172-X"1N:173 170° 7717 780

45 "noIo® 11772

That discourse on the same verse recalls, from the Zohar,
that Pharaoh first set mares in front and then stallions.
KEHOT'S NOTE
.7,10 RN

46 °R917 .. P2 PO
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
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The Zohar explains “To my mare” through Pharaoh’s tac-
tics: he harnessed mares in front and stallions behind, and
later reversed them. The Torah Ohr discourse cited here
reads the female and male horses as arousals from below
and from above.

Zohar, Beshalach 5:63-7:71x7y:1-370:11 7w32 777 190

AND PHARAOH DREW NEAR. Said R. Jose: It has been
pointed out that the word hikrib (drew near, lit. brought
near) is in the causative form, signifying that he brought the
Israelites near to G-d by repentance. So the Scripture says
elsewhere, “O L-rd, they have visited thee in trouble, they
have poured out prayer when thy chastisement was upon
them” (Isa. 26, 16), i.e. Israel do not turn to the Almighty
when they are at ease, but only when they are “in trouble”;
when He chastises them, then “they ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Moshe said: Eat it today, for today is a Shabbos to
Havayah; today you will not find it in the field.” A dis-
course in Torah Ohr, Beshalach opens with this verse, and
the text refers to it on the subject of dew.
Exodus 16:257172:1"0 mnw
:17%2 X3RN K? 0i°7°n% 07 N2Y-D 0iv NN Yk K
And Moses said: ‘Eat that to-day; for to-day is a sabbath unto
the L-RD; to-day ye shall not find it in the field.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“G-d has made the one opposite the other”: plainly,
Koheles says that G-d made the day of good and the day of
adversity alike. Chassidus reads it to say that every level of
holiness has its counterpart in kelipah; here, the horses of
Pharaoh’s chariots stand opposite the horses of holiness.

Ecclesiastes 7:147":1 noip
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In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Among the spices of the incense G-d commands Moshe to
take “pure frankincense” (levonah zakah). The text identi-
fies it with the G-dliness that encompasses kelipah from
above.

Exodus 30:3477%:% mnw
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And the L-RD said unto Moses: ‘Take unto thee sweet spices,

stacte, and onycha, and galbanum; sweet spices with pure

frankincense; of each shall there be a like weight.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7
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Answering how G-d’s Name can be “great among the na-
tions,” the Talmud says that they “call Him the G-d of
gods.” It is cited here to show that in kelipah G-dliness is
acknowledged only as something above them.
Menachot 110a:11-133”>-X":X *”p Mnin
ananR A2y 1700 AR (19,1 X)) 27137 ORn wopR o InR
ARV 7R 7219 277P0 19°KD 77102 PO PO OwRDY NXvAN
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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On this verse the Midrash reads ra'yasi as “my
sustainers,” who feed Me with the two daily offerings. Here
“my sustainer” means that Israel draw life into the worlds

through Torah and mitzvos.
Shir HaShirim Rabbah 1:147°’X 1127 0°7°wn W
7PORY ,1930 PI0WRD NI Y NEAY ,pas 1 1937 YUK
D172 0I23Y , P37 IPIX A ,°TI Y 0122 ORI P 0Ny
nian21 o3 MY T3 T3 W3 P3P fmpana Tnmnn 1B
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“My beloved is to me as a cluster of henna in the vineyards
of Ein Gedi” (Song of Songs 1:14). “A cluster of henna
[hakofer],” this is Isaac, who was bound on the altar like a
cluster. Hakofer, who atones [mekhaper] for the sins of
Israel. “In the vineyards of [bekharmei] Ein Gedi,” this is
our patriarch Jacob, who entered with his face contorted
[bikhrum] in fear of being humiliated before his father. He
donned garments made from a kid [gedi izim] and took the

blessings that are the eye ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The next discourse opens with the same verse and reads
ra’yasi as parnasasi, “as our Sages say, Israel sustain,”
asking how they sustain and why “my beloved” is likened
to a mare.
KEHOT'S NOTE
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Tanya asks what garment can clothe the Shechinah and
answers that it is G-d’s will and wisdom clothed in Torah
and mitzvos, a wisdom “far, far above” the revealed world.
It then explains that the Shechinah is clothed in the cham-
ber of the Holy of Holies of each world.
Tanya, Likkutei Amarim 52:6":2”1 D1 >0 ;WwRY P20 X010
MRoIND Swvan> K91 ,AYtaRI?Y ARDAY oY whabd anm
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Kehot Publication Society (CC-BY-NC)
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G-d tells Moshe to say to Israel: “You shall keep My
statutes and My laws, which the man shall do and live by
them”: plainly, a person lives by keeping them. The maa-

3

mar reads ya’aseh, “shall do,” as “make”: by doing the

mitzvos one makes and raises the supernal Man.

Leviticus 18:5°77:1”° Rp™
’7 *3X D732 M D87 DOK ZY? TN "WBYR"NK) *NPNY DNYRYY
Ye shall therefore keep My statutes, and Mine ordinances,

which if a man do, he shall live by them: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

W7 DR2 OM D 9PRY NI 9PN Y MR NTIIND L7 LM RIpN
DI K7D D21 PR TAY 5D IMRI W PUY PR NPAM KT NownRn
X127 NP0 IRID %R LY Y SR D K 1D RPN NTMIND LPDIN

7S N2 707 OW 1IRTY PROOM PYW OIRI Py ORp DTN whanT

"noio®

Expounding “for He is highly exalted,” the Midrash brings
“To my mare among Pharaoh’s chariots”: the waves of the
sea were likened to mares and the Egyptians to stallions
chasing them into the sea. The text refers to it for more on
“To my mare.”

Shemot Rabbah 23:1477°:275 127 mnw
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At the end of this page the Zohar begins its explanation of
“To my mare among Pharaoh’s chariots,” through
Pharaoh’s mares and stallions. The text refers to it for
more on the verse.

Zohar, Beshalach 4:52-5:63370:’11-271:T n2w2 771 100
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The note points there for the wording of this Zohar
passage.

KEHOT’'S NOTE
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At “and revere My Sanctuary,” the explanation on “You
shall keep My Shabbosos” says that the Torah is called “My
Sanctuary” because, as Sefer Shel Beinonim chapter 52
explains, the Talmud is drawn from the chamber of the
Holy of Holies of Beriah, in which Malchus of Atzilus is
clothed.

KEHOT’'S NOTE
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