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An Explanation of the Matters
on “I Am Black, Yet Comely”

The soul’s descent into a limited, physical world makes it

“black,” yet that very blackness is the source of its beauty:
through mitzvos done with physical things, and above all
through the prohibitive commandments, which reject what

cannot be elevated, a light is revealed that is higher than

anything the soul knew above, reaching even to G-d’s essence.
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THE BIG IDEA

The soul’s descent into a limited, physical world makes it “black,” yet that very
blackness is the source of its beauty: through mitzvos done with physical things,
and above all through the prohibitive commandments, which reject what cannot be
elevated, a light is revealed that is higher than anything the soul knew above,

reaching even to G-d’s essence.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar first establishes that G-d’s essence relates to the Sefiros only through an intermediary,
Keser, whose upper side holds the “last level” of the Infinite: first explained as His “Name,” the capaci-
ty for revelation included in His essence, and then, more precisely, as the kav, the lowest point within
His light. Malchus of Atzilus likewise mediates between Atzilus and Beriah; descended, it is called
Shechinah and kallah, a bride who longs from afar, and souls follow the same pattern. Their descent is
“black” but “comely,” because only then does the Torah, drawn from the essence of supernal wisdom,
become their “groom,” and only the descended Malchus raises the “feminine waters” that make the
supernal union possible. The halachos stem from two beards: the white hair of Arich Anpin (positive
commandments) and the black hair of Z’eir Anpin (prohibitions). Because what is higher in root falls
lower in the shattering of Tohu, forbidden things hold the highest sparks, and rejecting them reveals
more than the positive commandments can: not only the light that encompasses the worlds, but Atik
and the hidden light, “comely like the tents of Kedar” and finally “the curtains of Shlomo.” The maa-
mar closes by reading “Rise before the hoary head” as honoring the mitzvos.

OUTLINE

1 Keser, the intermediary 1m-7

Between G-d and the Sefiros stands Keser; its upper side holds the “last level” of the Infinite, explained first
as G-d’s “Name,” the capacity for revelation within His essence, and then more precisely as the kav, the
lowest point within His light, which becomes Atik, enclothed in turn in Arich Anpin, the root of the Sefiros.

2 Malchus, the Shechinah and the bride 18-20

Malchus of Atzilus becomes Atik of Beriah and is then called Shechinah and kallah; souls too descend
from “daughters of Jerusalem” to “bride,” receiving the Torah as their groom; the supernal union de-
pends on the feminine waters the descended Malchus refines.
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The black and white hair

The positive commandments come from the white hair of Arich Anpin and reveal the encompassing light;
the prohibitions and rabbinic fences come from the black hair of Z’eir Anpin and will reveal G-d’s

121-27

essence.

4 Tohu and Tikkun: the lion and the ox

128-34

What is higher in root falls lower: the lion is forbidden though its root is above the ox, so the prohibi-

tions, which deal with forbidden things, reveal higher lights.

5 The sun, the salt and the tents of Kedar

135-42

Severity is rooted above kindness; the prohibitions reveal the higher encompassing light, Atik, compared
to the distant “tents of Kedar,” and the hidden light above the white light of the flame.

6 “Comely” and the curtains of Shlomo

143-48

The prohibitions draw from Chochmah, Binah and Daas of Atik, revealing the shining face above all
hair; higher still is “the curtains of Shlomo,” the peace where nothing needs reconciling, glimpsed on

Purim and Yom Kippur.

7 “Rise before the hoary head”

149-54

The verse refers to the mitzvos from the two beards; “and you shall fear your G-d” is Malchus, the Oral
Torah, whose rabbinic commandments repel evil through positive action.

KEY CONCEPTS

Intermediary (memutza) y2inn

Keser, which links G-d’s essence to the Sefiros: its upper
side belongs to the Emanator and its lower side is the root
of the Sefiros. Malchus of Atzilus plays the same role be-
tween Atzilus and Beriah.

Shechinah 110w

Malchus of Atzilus once it descends to become Atik of
Beriah and “dwells” among created beings; within Atzilus
it is wholly one with the Infinite.

Bride (kallah) %>

The soul, and Malchus, after descending into the lower
worlds; the word is read as kalsah, pining, and as kol hei,
the gathering of all the attributes in revelation.

Feminine waters (mayin nukvin) 71°2911 71

The refined sparks raised from below through prayer and
mitzvos; though the masculine waters refine them, once
refined they rise above the masculine waters.
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White hair and black hair 772X 9°¥171 172K °IRT N1yw
Narrow channels that convey a reduced light: the white
hair of Arich Anpin is the source of the positive command-
ments, the black hair of Z’eir Anpin the source of the
prohibitions.

Tohu and Tikkun 717°11 1710

The world of great lights and shattered vessels, and the
world of rectified, diminished light; the higher a light was
in Tohu, the lower its fragments fell.

Encompassing light (makif) 7°pn

Light that surrounds rather than enters: close like a gar-
ment (the positive commandments) or distant like a tent
(Atik, revealed through the prohibitions).

Atik p°ny

The inner aspect of Keser, not counted among the ten
Sefiros and not called even “encompassing all worlds”; its
first three Sefiros are drawn only through the prohibitions.
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SECTION 1 11-7

Keser, the intermediary
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An explanation of the matters [set out] on the verse “I am black, yet comely.”

The heading marks this as a biur, an extended explanation of a discourse on the verse “I am black, yet come-
ly, O daughters of Jerusalem” (Song of Songs 1:5). In that verse the Community of Israel describes herself as

dark and yet beautiful, and the maamar will show how the darkness itself becomes the source of the beauty.
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Now, between the Emanator and the emanated [levels| there must be an intermediary level, as is
written in Etz Chaim, Sha’ar 41, chapter 3. This is because “none of these attributes is in Him at

all.”

The Emanator is G-d Himself, and the emanated levels are the Sefiros of Atzilus. The Arizal teaches that a
middle level must link the two; the reason, the Alter Rebbe adds, is that, as the Tikkunei Zohar says, G-d in
His essence has none of the attributes (wisdom, kindness and the rest) that the Sefiros express.
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Even in the Ten Sefiros, what is called the Sefirah of Chochmah (wisdom) means the vessel that lim-
its the light of the Ten Sefiros: [that vessel] is what is called by the name Chochmah,

Every Sefirah consists of a light and a vessel. The name “Chochmah” properly belongs to the vessel, which

gives the light a defined and limited form, the form of wisdom.
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and so too with Binah (understanding) and Chesed (kindness), etc. But the light itself cannot prop-
erly be called by the name Chochmah; [it is|] only “the light that brings the Sefirah of Chochmah
into being.”

The same holds for every Sefirah. The light inside the vessel is not itself “wisdom” or “kindness”; it is only

the light that brings that Sefirah into being, so the attributes describe the vessels and not the light, and cer-

tainly not G-d’s essence.
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And the light is only a radiance and illumination from the essence of the Emanator, and it effects
no change whatsoever in His being and essence. This is [the meaning of| “I, Havayah, have not
changed”: [He is] just as [He was] before all the worlds were created.

The light that flows into the Sefiros is only a radiance from G-d, the way sunlight comes from the sun, so its

going forth changes nothing in Him. This is how the Alter Rebbe reads Malachi’s “I, Havayah, have not
changed”: G-d is exactly as He was before creation.
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This resolves the question of the philosophers: how is it that none of the descriptions [ascribed to

G-d] effects any change in [His| essence? [The answer is] that they do not pertain to the essence at
all.

Medieval philosophers asked how Scripture can describe G-d with so many attributes without implying
change or multiplicity in Him. The answer given here is that these descriptions do not refer to His essence at
all.
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(That is, what is written in the Torah, “and under His feet, etc.,” “written with the finger of G-d,
etc.,” “the eyes of Havayah,” “the ears of Havayah,” and the like. The Pardes has already discussed
this at length in Sha’ar 22, chapter 1, and so has the Shelah in [his]| introduction)
The “descriptions” in question are the Torah’s bodily images of G-d: His feet, His finger, His eyes and ears.
The Pardes Rimonim of R. Moshe Cordovero and the introduction to the Shelah (Shenei Luchos HaBris, by
R. Yeshayahu Horowitz) already treat this question at length.
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(pages 11, 13, 14). See there, for they explained the matter correctly. Nevertheless, [all] this pertains
only to the Ten Sefiros.

Those works explain the matter properly. The Alter Rebbe adds his own point: all such descriptions apply
only to the Ten Sefiros, never to G-d’s essence.
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So too the attributes (middos), such as “compassionate” or “avenging,” etc.: although in truth the
supernal attributes are not at all of the same kind and category as the attributes in created beings,
as explained in Iggeres HaKodesh, in the epistle beginning “To understand a parable and a figure,”

Attributes such as “compassionate” or “avenging” are a further case. Even granting that the divine attribut-

es are utterly unlike human feelings, as Iggeres HaKodesh 15 explains, the decisive point is the one that
follows.

[77t 2npenm] 1PN KRN 1699% [(m000 Wy 0”yT 09571 NI°raa 27 0°2°°% 07 [ %o ay] 12Y AN
R”M) [0°212°1 5w 7903] 27V P79 293 NITRA 19K D1 19 IRD DA T RNDY 1NN TR ARIRD K910
L([mana] T7A72 VP 2 pbm] 27°MY [nnana] A7AN2 a2 pas] 278 [r phn)

nevertheless they pertain only to the level of the vessels of the Ten Sefiros alone, as in the saying of
the Tikkunei Zohar, “All [this is] to show how the world is conducted, but not, etc., any of these at-

tributes at all.” See Sefer Shel Beinonim (Part I, chapter 2, in the gloss, and Part II, chapter 9, in
the gloss).

The divine attributes belong only to the vessels of the Sefiros. The Tikkunei Zohar says they exist “to show
how the world is conducted,” not because G-d Himself possesses any of them, and the glosses in two chap-
ters of the Tanya discuss this further.
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And even so, all this is truly ascribed to Him, blessed be He: that He Himself, blessed be He, is truly
the Merciful One and the Kind One, or the Avenger, etc.,

Nevertheless it is true to call G-d Himself “Merciful,” “Kind” or “Avenger.” The next part explains how this
can be.
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through the enclothing of the light that He, blessed be He, shines forth from Himself into the ves-
sels to give them life; and the light unites with them, for “He and His vessels are one” in the fullest
sense. Even so, this effects no change whatsoever in His essence, blessed be He, nor is He affected

[by it],

These names apply to G-d because His own light enters the vessels and becomes one with them; the Tikkunei
Zohar’s phrase “He and His vessels are one” means that even the vessels are united with Him. Yet this union

leaves His essence unaffected.
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for the light that is enclothed in the Ten Sefiros, too, is only like a radiance and illumination, while
His essence, blessed be He, is holy and separate, etc. It is not like the soul, which is itself enclothed

in the body, etc.

The light in the Sefiros is a radiance, not G-d’s essence. Here the familiar comparison to a soul in a body
falls short: the soul itself enters the body, while G-d’s essence remains holy and apart.
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Even more than this is written in the Pardes, Sha’ar Atzmus VeKeilim (the Gate of Essence and
Vessels), chapter 4: that even in the light and radiance enclothed in the vessels of the Ten Sefiros,
there is in that essence no change or hue at all, neither judgment

The Pardes goes further still: even the light within the vessels has no “hue” of its own. Judgment and mercy,
right and left, are distinctions of the vessels, not of the light.
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nor mercy, neither right nor left, etc., even though all these actions that come from mercy and

judgment flow and are drawn specifically from the light, by means of the vessels.

The light is not itself mercy or judgment, even though every act of mercy or judgment draws its power from
that very light. The difference in effect comes from the vessels through which it passes.

1”72 [wmpn nnaxka) PUAARD T 1°91) 2170 9MInAR ITOKY W MIPPR 973 00 MPURRT 00900 1Im
(12 Z*RARINI RI ATIR 279 7Ry 1D 1M AR

Now, the vessels of Atzilus are also truly G-dliness, and “He and His vessels are one” (see on this
Iggeres HaKodesh, in the epistle beginning “He and His life-forces, etc.”; and see what is written
on the verse “Iwill go down now and see, etc.”).

The vessels of Atzilus, too, are G-dliness, wholly one with G-d. The Kehot note sums up the point of Iggeres

HaKodesh 20: these vessels can create something from nothing as the Infinite does, not merely as a cause
produces an effect.
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And even the light that brings all the Sefiros into being is only like the radiance of the sun, which
effects no change in the luminary itself. Therefore it is called by the name “the Infinite Light (Or

Ein Sof),” “light” being a term for a mere radiance and illumination.

Sunlight does not alter or diminish the sun. This, the Alter Rebbe says, is why Kabbalah speaks of the Infinite
Light: the very word “light” signals a mere radiance, not the essence.
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Yet even so, for the Infinite Light to be able to come into revelation, so that all the Sefiros come into
being from it, there must first be an intermediary level between the Emanator and the emanated;
then the Infinite Light can bring the Sefiros into being and give them life. The intermediary is
Keser (the Crown),

Even this radiance cannot produce the Sefiros directly. It needs an intermediary between G-d and the
Sefiros, and that intermediary is Keser, the Crown.
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for it contains [something] of the last level of the Emanator, and it contains a level called “the root

of the emanated.” Therefore Keser is sometimes called the Infinite Light

Keser has two sides: one belongs to the Emanator, as His “last level,” and the other is the root of the Sefiros.
Because of its upper side, Keser is sometimes called “the Infinite Light” itself.
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(that is, from the side of the last level of the Emanator that is in it, for this level is not counted
among the Ten Sefiros at all; while from the side of the level of the root of the emanated, it is count-

ed among the Ten Sefiros. Therefore it is an intermediary level).

This settles the Kabbalists’ dispute over whether Keser is counted among the Ten Sefiros. Its upper side is

not counted and its lower side is, and having both is exactly what makes it an intermediary.
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For the essence and being of the Emanator, the very essence of the Infinite One (Ein Sof), is not
within the bounds of “all worlds,” such that the light and influence from Him could come into reve-

lation even in the World of Atzilus, except through the intermediary level mentioned above.

G-d’s essence is beyond every category of worlds, even the highest, Atzilus. Light from Him can be revealed
there only through the intermediary, Keser.
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(As for what needs to be understood, how one can speak of a “last level” in the Infinite One: for
“last” or “first” applies only where one can speak of beginning and end, that is, in the Ten Sefiros,
where Chochmah is called the beginning of the chain of descending worlds (hishtalshelus), etc.,
and Malchus is called “the end of all levels.”

A long parenthetical question begins here: how can the Infinite have a “last” level? First and last exist only

where there is a beginning and an end, as in the Sefiros, where Chochmah begins the chain of descent and
Malchus is called “the end of all levels.”
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This is not so with the Infinite One, blessed be He, Who has no end and no beginning and is simple
in the utmost simplicity: what does “last level” mean [there|?

The Infinite has neither beginning nor end and is utterly simple, without parts. So the phrase “last level”
seems to make no sense when applied to Him.
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It would seem [possible] to say [this] according to what has been explained in several places on the
saying of our Sages, of blessed memory, “Before the world was created, there were He and His
Name alone.” For the question is well known: how, before the creation of the worlds, could there be
a name for the Holy One, blessed be He? Who called Him by His name?

The answer draws on the teaching in Pirkei DeRabbi Eliezer that before creation there were only G-d “and

His Name.” A name exists so that others can call someone by it, so it is puzzling that G-d should have had a
Name before anyone existed to call Him.

likuteitorah.com/likkutei-torah/shir-hashirim/8/ 9
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But the matter is this: the spreading forth of the life-force drawn from Him, blessed be He, to give
life to all the worlds and the Ten Sefiros—this spreading forth and drawing down is only the level of
a name, which is only a mere radiance and illumination and is called the Infinite Light. But His be-
ing and essence, blessed be He, is high and exalted,

The life-force that spreads from G-d to the worlds and the Sefiros is His “Name”: like a name, it is only an

outward radiance, and it is what Kabbalah calls the Infinite Light. G-d’s own essence is far above it.
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for it is written, “I, Havayah, have not changed,” etc. Now, even before the world was created, the
fact that He can be revealed, and that illumination and radiance be drawn from Him by His simple

will—this is what is called the level of His Name, which existed before the world was created.

Even before creation, G-d had the capacity to reveal Himself and radiate light, should His simple will so de-

cide. That latent capacity is the “Name” that existed before the world was created.
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For this power and capability is called the level of His Name, included in His essence. This is the
meaning of “the last level of the Emanator”: like a person’s name, by way of analogy, which is truly

naught and nothing compared to his essence, etc.

This capacity, held within G-d’s essence, is His “last level.” A person’s name is a fitting analogy: it lets others

call him and adds nothing to who he is.
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It is from this level alone that [light] is drawn to become Atik and the Keser of Atzilus, etc. It is very
fitting to call this “the last level,” according to the wording explained elsewhere: for the core of
G-dliness is not that the worlds come into being from Him and receive their life-force and exis-

tence from His G-dliness, blessed be He,

Only from this level does light extend to become Atik, the inner aspect of the Keser of Atzilus. It is rightly
called “last,” because, as Torah Ohr explains, being the source of the worlds is not what G-dliness essentially

is.
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for “You are He before the world was created, and after it was created,” exactly alike. And even had
He not created the worlds, all would be equal before Him, blessed be He, just as now that He has

created [them], etc.

G-d is exactly the same before and after creation, in the words of the prayer “You are He before the world was
created.” Had He never created, nothing in Him would be different.
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Rather, His giving life to the worlds and bringing them into being is only through a mere illumina-
tion from Him, blessed be He; it is the Life of all life of the entire chain of descending worlds. But
His being and essence, blessed be He, is infinitely above this illumination, which is the Life of all
life of all the worlds,

Creating and sustaining the worlds requires only a glimmer of G-d, the “Life of all life” of every world. His
essence is infinitely beyond even this.
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and they are considered as truly nothing before Him, blessed be He. Therefore this illumination is
called “the very last level possible” in the Infinite One, the Emanator, blessed be He. For even with
the radiance and light that spreads forth from the sun,

Compared to Him the worlds are as nothing, so the light that gives them life is called “the very last level pos-

sible” in the Infinite. The analogy of the sun is brought to clarify this.
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it is obvious that this light and radiance exists also in the body of the sun’s orb itself, etc., and this
radiance is considered truly naught and nothing compared to the body of the sun’s orb, which is
the source of this light and radiance, etc., as is written at length in Sefer Shel Beinonim)

The sun’s light also exists within the sun’s orb, but there it is wholly absorbed in its source and counts as
nothing. The Tanya develops this analogy at length.
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(Sha’ar HaYichud VehaEmunah, chapter 3): that while it is included in the sun, the name “exis-

tence” does not apply to it at all, only the name “naught and nothing,”

Sha’ar HaYichud VehaEmunah, chapter 3, the second part of the Tanya, says that light contained within the

sun cannot be called an existing thing at all. It can be called only “naught and nothing.”
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for in truth, there it is as utter naught and nothing, etc. See there. Now, the sun’s radiance shines
from the sun without will or choice on the sun’s part.

Within its source the light is truly nothing. Moreover, the sun gives off light without choosing to: it cannot
help but shine.
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How much more so, by an a fortiori argument with thousands upon thousands of distinctions with-

out end, [is this so] Above, where the light comes to be revealed when it arose in His will and desire.

With G-d the gap is infinitely greater, since His light is revealed only because He willed it. If the involuntary
rays of the sun are nothing compared to the sun, His freely chosen light is all the more nothing compared to
Him.

5237 Wnn OTRA O M3 AMNREYY 1IN 2237 whan 0ORY 1PR RIT AMngYa 71930 11 1o 97K)
MY

If so, this power included in His essence is truly naught and nothing compared to His being and

essence, exactly like a person’s name compared to his essence.

The capacity to radiate light, included in G-d’s essence, is therefore truly nothing compared to that essence.
It is like a person’s name compared to the person himself.
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This is the meaning of “Before the world was created, there were He and His Name alone,” and this

iswhat the Arizal said: “the very last level possible, etc.”

This resolves the question: the “Name” that existed before creation is this capacity for revelation, and it is
the “very last level” of the Infinite of which the Arizal speaks in Etz Chaim. The digression on the “last level”
ends here.
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Now, these words of the Arizal are a compelling proof and conclusive evidence for what is written in
several places: that “the Infinite Light (Or Ein Sof)” means the light and the revelation, whereas His
being and essence is, by way of analogy, the level of the luminary, which is the source of the light,
etc.

The Arizal’s words show that “the Infinite Light” refers to G-d’s radiance, not to His essence. The essence is
compared to the luminary, the sun itself, and the light to what shines out from it.
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For otherwise, what is the meaning of “the lowest and humblest of all the levels of the Infinite One,”
which the Arizal says? Rather, he certainly means, by way of analogy, the light and the radiance,

etc.

Etz Chaim calls the upper side of Keser “the lowest and humblest of all the levels of the Infinite One.” Such a
phrase makes sense only of the light, which can have levels, and not of the essence, which has none.
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The Ramaz, too, wrote thus in a gloss at the beginning of Otzros Chaim; these are his words:
“Specifically an illumination from the Infinite One, but not from His essence, blessed be He. And

this is [the meaning of| ‘He drew forth’: that is, from His light alone He shone below.” End of quote.

R. Moshe Zacuto (the Ramaz), in a gloss on Otzros Chaim (R. Chaim Vital’s book of the Arizal’s teachings),
likewise writes that what the Infinite One drew forth was only an illumination of His light, not of His essence.
His words support the reading given in the previous paragraph.
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Rabbi Menachem Azariah [of Fano], too, in the introduction to his book Yonas Elem, wrote that “In-

finite” can be said of His Name, blessed be He, but not of His being and essence, etc.
R. Menachem Azariah of Fano makes the same point in the introduction to his book Yonas Elem: the term
“Infinite” (Ein Sof) properly describes G-d’s Name, not His essence. This fits the explanation above that the
light is G-d’s “Name.”
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However, although it is true and correct that only of the light can one say what is written in Etz

Chaim, “the very last level, etc.,”

The Alter Rebbe agrees that the phrase “the very last level” can refer only to the light. He now refines what
exactly it refers to.
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nevertheless, in truth, the meaning of “the very last level in the Infinite One” of which Etz Chaim

speaks does not refer to the light and radiance as a whole.

The “very last level” is not the Infinite Light as a whole. It is something narrower, as the next part explains.
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Rather, it means something further: that from the very last level within the light and radiance,
[light] is drawn to become Atik of Atzilus. As is known, at first there was a tzimtzum (contraction) in

the light, and afterwards only a kav (line) and thread alone was drawn from the Infinite Light, etc.

It refers to the lowest point of the light, from which Atik of Atzilus emerges. According to the Arizal, the
Infinite Light was first withdrawn in the tzimtzum, and afterwards only a thin ray, the kav, was drawn into the
vacated space; this ray is that lowest level.
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And the kav is called “the last level” relative to the light, etc. See what is written on this subject in
the explanation on “I have seen, and behold, a menorah of gold,”

Compared with the Infinite Light as it was before the tzimtzum, the kav is its “last” and most limited level.
The Alter Rebbe refers to his fuller treatment in discourses on verses from Zechariah and Esther.
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and in the explanation on “Let them bring royal apparel, etc.” It is from the kav that [light] is
drawn to become the level of Atik of Atzilus; and the level of Atik is drawn into and enclothed in
Arich Anpin, which is the root and source of the emanated.

From the kav comes Atik, the inner aspect of the Keser of Atzilus, and Atik is enclothed in Arich Anpin, the

outer aspect of Keser and the root of all the Sefiros. The chain therefore runs: the Infinite Light, the kav, Atik,
Arich Anpin, the Sefiros.
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This is the meaning of Keser being called the intermediary between the Emanator and the emanat-
ed, etc. That is, for the illumination of the Infinite Light to be drawn into and enclothed in the ves-
sels of the Ten Sefiros of Atzilus, this comes about by the lowest level of the light and radiance first

being drawn into and enclothed in the root of the Ten Sefiros,

This is why Keser is the intermediary. The Infinite Light reaches the vessels of the Sefiros of Atzilus only by
first entering their common root.
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that is, in the level within Keser that is called “the root of the emanated,” whose stature is infinitely

higher than the level of the individual Ten Sefiros, and which also includes them all together.

That root is the aspect of Keser called “the root of the emanated.” It is infinitely higher than the individual
Sefiros, yet contains them all in a general way.
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Through this, afterwards, illumination is drawn from this level to be enclothed in all the individual
vessels of the Ten Sefiros, in each vessel according to its measure, etc. See Sefer Shel Beinonim,
chapter 51.

From this general root the light then spreads into each individual vessel according to its capacity. Tanya,

chapter 51, compares this to the soul, whose life-force is concentrated in the brain and from there reaches
each limb according to its nature.
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The analogy and its application mentioned there will be understood here in an infinitely more won-
drous way. (See Etz Chaim, Sha’ar 8, chapter 5, [on] “and above his skull, etc.,” [concerning] Atik of
Atzilus, and what is written on this in the explanation on “their goings forth according to their

journeys.”)

The Tanya’s analogy applies here in an infinitely more wondrous way, since here the source is the Infinite
Light itself. The parenthesis adds references to Etz Chaim on Atik of Atzilus and to a discourse in Likkutei

Torah, Masei.

SECTION 2 - 18-20

Malchus, the Shechinah and the bride
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2. Now, it is written, “Yours, Havayah, are the greatness and the might”: that is, the attributes (mid-
dos) of Atzilus are nullified in the essence of the Infinite Light, for “none of these attributes is in
Him at all.” Likewise, the level of Malchus of Atzilus is nullified and united with the Infinite One,
blessed be He, as it is written, “Yours, Havayah, is the kingdom.”

A new section turns to Malchus. The verse “Yours, Havayah, are the greatness and the might ... Yours is the

kingdom” teaches that within Atzilus the attributes, Malchus among them, are wholly nullified and united
with the Infinite, since G-d Himself has none of these attributes.
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As is known, in Atzilus “He and His vessels are one,” even at the level of the vessels. This is not so
with the World of Beriah, which is at the level of something from nothing: the created being is a
“something” and a separate entity, and even the vessels of the Ten Sefiros of Beriah, Yetzirah and
Asiyah are created beings, and “He and His vessels are one” does not apply to them.

Atzilus is one with G-d even in its vessels. Beriah is “something from nothing”: its beings, even the vessels of

its Sefiros, are created and separate, so the formula “He and His vessels are one” no longer applies.
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Therefore, for there to be a drawing down from the Ten Sefiros of Atzilus into the Ten Sefiros of
Beriah, Yetzirah and Asiyah, this too is through an intermediary level: the level of Malchus of
Atzilus becomes Atik for Beriah. Etz Chaim, Sha’ar 41, chapter 4, explains that it is enclothed in the
Keser of Beriah, that is, in Arich Anpin of Beriah.

Just as Keser bridges the Infinite and Atzilus, a bridge is needed between Atzilus and Beriah. That bridge is

Malchus of Atzilus, which becomes Atik, the innermost aspect of the Keser of Beriah, as Etz Chaim explains.
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Therefore this is the intermediary level between Atzilus and Beriah, as [explained] above regarding

the Keser of Atzilus, etc. It follows that in the level of Malchus of Atzilus there are two levels.

Malchus of Atzilus therefore plays the same role between Atzilus and Beriah that Keser plays between the
Emanator and Atzilus. This gives Malchus of Atzilus two distinct states.
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The first is while it is in Atzilus, before it descends to become Atik for Beriah; in Atzilus it is the lev-
el of union with the Infinite Light: “Yours, Havayabh, is the kingdom.”

In its first state, Malchus remains in Atzilus, wholly united with the Infinite Light. The verse “Yours, Havayah,
is the kingdom” describes this: the kingship belongs entirely to G-d.
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The second is when it is drawn from Atzilus and enclothed in Beriah, to become Atik for Beriah.
This is the level of “[He] is King, [He] was King, and [He] will reign,” for then it becomes the source
for the coming into being of time—past, present and future. This is not so in Atzilus, where this lev-
el does not apply, for [there] “He was, is and will be” in a single moment.

In its second state, Malchus descends to become the source of Beriah, and only there does time come into

being, as the phrase from the prayers, “[Havayah] is King, was King and will reign,” implies. In Atzilus past,
present and future are a single moment.
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Now, when Malchus descends into Beriah, it is called, in the language of the Gemara and of Targum
Onkelos, by the name Shechinah, [meaning| that which dwells in the chamber of the Holy of Holies,
where the level of G-dliness used to rest, as explained in Sefer Shel Beinonim, chapter 53. There
[in the chamber of the Holy of Holies of Beriah, Yetzirah and Asiyah,

When Malchus of Atzilus descends into Beriah, it is called Shechinah, the term the Talmud and Targum

Onkelos use for G-d’s presence. The word means “that which dwells,” and it fits the Divine presence that

rested in the Holy of Holies, as the Tanya, chapter 53, explains.
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and likewise in the chamber of the Holy of Holies in the Holy Temple] the term Shechinah applies.
This is not so when it is in Atzilus: there the term Shechinah does not apply, since there it is united
with the Infinite Light (Or Ein Sof) in the utmost unity and is not yet enclothed and dwelling in the
source of the created beings.
“Dwelling” applies in the Holy of Holies of the lower worlds and in the Temple’s Holy of Holies, where
G-dliness rests within something other than itself. In Atzilus, Malchus is wholly one with the Infinite Light

and does not yet rest within any source of created beings, so the term Shechinah does not fit. The words in
square brackets in this part and the one before are the printed text’s own bracketed insertion.
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Only when it becomes the level of Atik for Beriah and is enclothed in Arich Anpin of Beriah—which

is the root of the Ten Sefiros of Beriah, and Beriah is created beings—

The term applies only once Malchus becomes Atik, the innermost root, of Beriah, enclothed in Arich Anpin
of Beriah. Beriah is the realm of created beings, so there G-dliness truly dwells within something separate.

likuteitorah.com/likkutei-torah/shir-hashirim/8/ 19

11



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 8 IR SIR TN D7Y 0573777 1IN

W WADH "W NIPOXRAY CN° 1M0RR NINAY FRIow PIwD T nIphR mPann ow o
7R2 TIN32 NI 172 O”K TINRN

and a revelation of G-dliness dwells there, does the term Shechinah apply: for the level of His
Malchus, blessed be He, in Atzilus, in which the kav from the Infinite Light, blessed be He, is en-
clothed, dwells within Beriah.

Then a revelation of G-dliness rests in Beriah, and Malchus of Atzilus, which carries within it the kav of the
Infinite Light, is said to “dwell” within Beriah. This is the meaning of the name Shechinah.
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(As is written in the Pardes, in Erchei HaKinuyim, under the entry “Shechinah,” that it causes the
entire supernal Atzilus to dwell in the lower world, etc.; see there. Of this it is said, “that I may dwell
in their midst, etc.,” [and] “to His dwelling shall you seek, etc.”

The Pardes Rimonim explains that Malchus is called Shechinah because it brings all of the higher Atzilus to

dwell in the lower world. The verses “that I may dwell in their midst” and “to His dwelling shall you seek” use
the same root.
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On this basis one can explain what the Maggid said to the Beis Yosef about the meaning of “Shech-
inta,” which the Shelah brought at the end of [his] introduction, in the passage beginning “To com-
plete this matter I will copy the view of the words of the Maggid, etc.,” up to: “And the Ramban al-
luded to it in what he wrote,

The Maggid, the heavenly teacher who spoke with R. Yosef Karo, author of the Beis Yosef, explained the term
“Shechinta,” and the Shelah quotes this at the end of his introduction. The Alter Rebbe will show that the dis-
tinction just made clarifies the Maggid’s words.
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‘that she is with them in oneness but not in Atzilus (emanation)’; and many were perplexed in ex-
plaining his words. However, according to the Maggid’s explanation it is well explained, that the
Shechinta, the Matronita, is with the ten supernal Sefiros in a single oneness, etc., but is not with
them in Atzilus, etc.” End of the Shelah’s words.

The Ramban wrote that the Shechinah is “with them [the Sefiros] in oneness but not in Atzilus (emanation),”

a statement many found puzzling. The Maggid explained that the Shechinah is united with the ten Sefiros
but is not with them in Atzilus.
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This seems, on the face of it, to contradict what is explained in the writings of the Arizal, that the
Shechinta is Malchus of Atzilus. But according to what has been written [here], it is well [resolved]:
his intention, too, is as written above in the name of the Arizal, that Malchus of Atzilus has two lev-
els: the first, as it is united with the Ten Sefiros of Atzilus; and the second, as it becomes Atik for
Beriah.

This seems to contradict the Arizal, for whom the Shechinah is Malchus of Atzilus, which is certainly in

Atzilus. The Alter Rebbe reconciles them: Malchus of Atzilus has two levels, and the Maggid speaks of the
one that has descended to become Atik of Beriah.
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And Shechinta is the name specifically of the second level in Malchus. However, [in the discourse]
on “The Song of Songs,” the level of the supernal Shechinah was explained above, namely the level
of Binah, and the Pardes there explains the reason: because it causes the first three [Sefiros] to
dwell upon the seven Sefiros of the structure.

Strictly, “Shechinta” names Malchus in its second, descended state. Yet an earlier discourse on the Song of

Songs spoke of a “supernal Shechinah,” Binah, which the Pardes says is so called because it brings the first
three Sefiros to dwell upon the seven lower ones.
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Likewise one may say that the level of Malchus as it is in Atzilus is also called so. See the Zohar
HaRakia at the beginning of Parshas Bereishis, and the book Eshel Avraham there, on “As a rose,
etc., so is My beloved, etc.”

By the same logic, Malchus within Atzilus may also be called Shechinah. The Zohar HaRakia and the book

Eshel Avraham discuss this on the verse “As a rose among the thorns, so is My beloved among the
daughters.”
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Now, in Likkutei HaShas of the Arizal, in the passage beginning “Know that from what our Sages, of
blessed memory, said, ‘Go and diminish yourself,’” it is also implied as the Maggid said to the Beis
Yosef. See there, where it says, “And of this level it was said, ‘Go and diminish yourself, etc.,” for
Malchus of Atzilus does not descend below, etc.” See there.

The Talmud recounts that when the moon complained, G-d told it, “Go and diminish yourself.” The Arizal’s

Likkutei HaShas applies this to Malchus and says that Malchus of Atzilus itself does not descend, which
agrees with the Maggid.
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And in Etz Chaim, Sha’ar 47, beginning of chapter 5, it is written: “Now, the secret of Atik Yomin of
Beriah is the secret of the point of Malchus of Atzilus, to which the Holy One, blessed be He, said,
‘Go and diminish yourself, and be a head to foxes,’ for this is the head of all of Beriah, and it is the
secret of Atik Yomin of Beriah.” End of quote. See there also, Sha’ar 41, end of chapter 2,

Etz Chaim says that the “diminished” point of Malchus of Atzilus becomes Atik Yomin of Beriah, the “head to

foxes,” that is, the head of all of Beriah. This is Malchus in its descended state, and further references in Etz
Chaim are added.
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and Sha’ar 47, chapter 1. Now, every holy thing leaves an impression in its place even though it has

departed from there, and this point always remained at the head of Beriah, etc. See there.)

Anything holy leaves an impression where it once was. So the point of Malchus, even after it ascends again,
remains always at the head of Beriah.
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(And see the Pardes, Sha’ar HaMetzius, chapter 1; and see the commentary of the Ramaz on the

Zohar, at the beginning of Parshas Yisro, folio 67b, on “There is a King below, etc.”).

Two further references close the paragraph: the Pardes, Sha’ar HaMetzius, and the Ramaz’s commentary on
the Zohar’s words “There is a King below.” Both bear on the same theme of Malchus in the lower worlds.
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Likewise, in souls there are two levels. For the root of the souls is from the level of the inner dimen-

sion of the vessels of Atzilus. And although the soul is a limited being,

Souls, like Malchus, have two levels, because they come from the inner dimension of the vessels of Atzilus.
Yet souls are limited, and this needs explaining.
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[this is] because, regarding the lights and vessels of Atzilus, the lights are infinite but the vessels are
in a state of limit and finitude (as explained in Iggeres HaKodesh, in the epistle beginning “He and
His life-forces”™).

In Atzilus the lights are infinite but the vessels are finite, as Iggeres HaKodesh 20 explains. Since souls come
from the vessels, their limitation follows.
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Of this it is said, “The measure of the stature of the Creator of the beginning is two hundred thirty-
six thousand myriads of parsangs, etc.” Therefore, regarding the revelation of the illumination
from the Ten Sefiros, there are several different modes: sometimes the light prevails over the

vessel,

The Shiur Komah, an ancient mystical text on the “measure of the stature” of the Creator, describes it with
an enormous but finite number, showing that the vessels have measure. So the revelation of the Sefiros
varies: at times the light dominates the vessel.
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and then the revelation is at the level of the Ten Sefiros; and sometimes the vessel prevails, etc. And
the souls were drawn from the inner dimension of the vessels; therefore they are in a state of

limitation,

When the light dominates, the revelation is in the manner of the Sefiros; at other times the vessel dominates.
Souls derive from the inner dimension of the vessels, so they are bounded.
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for the vessels limit the light. Therefore the name “neshamah” (soul) can apply [to them]; and also,

the soul is much smaller than the vessels themselves, like a drop of water, etc.

Because the vessels limit the light, the soul that derives from them is a defined, limited entity, and so the
term “neshamah” applies to it. A soul is also far smaller than the vessels themselves, like a mere drop of

water.
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Now, while the souls are above, they are called “brothers and friends” of Z’eir Anpin. Afterwards
they are drawn, through the union of Z’eir Anpin and Nukva, to be in a state of gestation (ibbur) in
Malchus of Atzilus.

Before descending, souls in Atzilus are called “brothers and friends” of Z’eir Anpin, close to the divine at-

tributes themselves. They are then drawn down, through the union of Z’eir Anpin and Nukva (Malchus), into
a state of “gestation” within Malchus of Atzilus.
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This is the saying of Eliyahu, “As Havayah lives, before Whom I have stood.” Then they are called
“daughters of Jerusalem,” because when the soul stands there, it is in the utmost unity and self-
nullification (bittul) in the Infinite Light (Or Ein Sof) that is before the partition (parsa), akin to the
nullification of the vessels of the Ten Sefiros themselves, for “He and His vessels are one.”

Eliyahu’s words “before Whom I have stood” describe a soul standing before G-d prior to its descent. In this

state the souls are called “daughters of Jerusalem,” wholly nullified in the Infinite Light above the partition

that separates Atzilus from the created worlds, like the vessels of Atzilus themselves.
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(See what is written in Parshas Yisro in the explanation of “Remember the Shabbos day, etc.,” and
on “I will make [your windows| of kadkod.”) This is the explanation of “daughters of Jerusalem”:
that they are able to receive the level of awe (yirah) that is in Malchus in completeness. And this is
the level of “The soul that You have placed within me is pure,”

The name Yerushalayim is read as yirah shleimah, “complete awe”: souls in Atzilus can receive the awe that

flows from Malchus in its fullness. The morning blessing “The soul You placed within me is pure” refers to
this stage.
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that is, while it is in Atzilus, as above; and afterwards, “You created it,” that is, when the soul de-
scends to Beriah. It is known that between Atzilus and Beriah there is a partition, called in the lan-
guage of the Gemara a “curtain” (pargod), so that there can be the level of a created being.

The blessing continues “You created it,” which refers to the soul’s descent into Beriah. Between Atzilus and

Beriah stands a partition, which the Talmud calls the pargod (curtain); it is what allows a separate, created
being to exist.
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It follows that just as in the level of Malchus there are two levels—the first, its being in Atzilus; the
second, its dwelling in the chamber of the Holy of Holies of Beriah, Yetzirah and Asiyah and be-
coming Atik of Beriah, as above—so too in the souls, which are drawn from the inner dimension of

the vessels of Malchus, there are likewise two levels in this manner.

The two levels of Malchus, in Atzilus and as Atik of Beriah, are paralleled in the souls, which derive from the
inner dimension of the vessels of Malchus. Each soul, too, has a level in Atzilus and a level below it.
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This is the meaning of “It is pure; You created it, etc.” Now, with the soul’s descent into Beriah,
Yetzirah and Asiyah (and likewise with the level of Malchus), it is then called kallah (bride), a term
related to “my soul pines (kalsah).”

“It is pure” and “You created it” are thus the soul’s two stages. Once it descends into the lower worlds, the
soul (like Malchus) is called kallah, “bride,” which the Alter Rebbe connects with kalsah, the pining of the
soul.
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As is written in the Idra Zuta (folio 290b), “Then she is called kallah, etc.” That is: because it de-

scended into Beriah, which is limited

The Idra Zuta of the Zohar also uses the name kallah for this stage. The soul pines because it has come down
into Beriah, a world of limitation.
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(which is not so in Atzilus, where the lights are at the level of the Infinite), therefore her soul pines:
“When shall I come and see” the revelation of the Infinite Light?

In Atzilus the lights are infinite, but in Beriah the soul is limited, and so it pines to see the revelation of the
Infinite Light, in the psalmist’s words, “When shall I come and see?” The Kehot note quotes the Mitteler

Rebbe: the phrase implies that the soul has not yet come near, but only longs to.
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For in Beriah the revelation is in a mode of limitation and contraction, and through the partition.

This is why the angels say “Holy” three times: every four hours [the angel] says “Holy” anew,

In Beriah revelation is limited and comes through the partition. Tanna DeVei Eliyahu teaches that the angels
say “Holy” three times, each four hours apart.
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because the comprehension and influx drawn to him is limited, and the stirring it produces in him
lasts four hours, until afterwards he says “Holy” again, etc.

The angel receives only a limited measure of comprehension, which stirs him for four hours; then he says
“Holy” anew. This shows how measured the revelation in Beriah is.
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For were a greater revelation of comprehension drawn to him from the level of Malchus, he would
be nullified out of existence, as in the saying, “The Holy One, blessed be He, stretched out His little
finger among them and burned them.”

A greater revelation from Malchus would annihilate the angel. The Talmud relates that when angels objected
to the creation of man, G-d put out His little finger among them and burned them.
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Therefore the soul that is there in a state of limitation—its pining to come from the state of limita-
tion to a revelation without limitation is then a longing in revelation and an intense pining of the
soul: “When shall I come and see,” for it has not yet come. And this is “Remember Havayah from
afar.”

Because the soul in Beriah is limited, its longing for what is unlimited is open and intense: it pines precisely

because it has not yet arrived. Jeremiah’s words “Remember Havayah from afar” describe this love from a
distance.
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Therefore it is called kallah. But the souls that stand at the level of Atzilus are called “my sister,” for
[their] love is not with fiery flashes in the manner of the level of kallah, but a hidden love, in a state

of self-nullification. And there it is said, “Maidens, her companions, following after her, etc.,

This is why the soul below is called “bride.” Souls in Atzilus are called “my sister” instead: their love is not a
fiery yearning but a hidden love expressed as self-nullification, and of them the psalm says, “Maidens, her

companions, following after her.”
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in the King’s chambers,” for they stand there in the chambers of Atzilus and receive the level of
awe that is there in completeness. Therefore they are called “daughters of Jerusalem.” And
although

They are “in the King’s chambers,” the chambers of Atzilus, where they receive complete awe. That is why
they are called “daughters of Jerusalem.”
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they too are there in a limited state, as explained above, that the souls are drawn from the inner di-
mension of the vessels, nevertheless there “He and His life-forces and His vessels are one,” and the
light is at the level of the Infinite.

Even there souls are limited, since they come from the vessels, as explained above. But in Atzilus G-d is one
with His life-forces and His vessels, and the light there is infinite.
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Therefore, at any rate, they are nullified in the utmost self-nullification to the Infinite Light before

the curtain. This is not so in Beriah; therefore [there] it is called kallah.

So souls in Atzilus, though limited, are wholly nullified to the Infinite Light above the curtain. In Beriah this
is not so, and there the soul is called “bride.”
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It follows, then, that this descent and distance cause an additional ascent, for through it they come
to be at the level of kallah, and then specifically the Holy One, blessed be He, is called, in relation
to them, by the name chasan (bridegroom), as it is written, “on the day of his wedding”—this is the

Giving of the Torah.

The soul’s descent and distance thus bring a greater ascent: only as a “bride” does it have G-d as its “bride-
groom.” The Mishnah reads “the day of his wedding” in the Song of Songs as the Giving of the Torah.
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For “the Torah is the fallen fruit of the supernal wisdom,” like the analogy of the physical drop that
descends and is drawn from the brain itself, and through its descent in stages by way of the spinal

cord it became physical and turned into a physical drop; and nevertheless there is in it

The Midrash calls the Torah “the fallen fruit of supernal wisdom.” The Alter Rebbe compares it to a seed-

drop, which originates in the brain and becomes physical as it descends through the spinal cord.
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of the power of the intellect (mochin) and their very essence, to beget [one] like itself. So too, the
Torah was drawn from the level of “wise, but not with a known wisdom,” and descended in stages
below until it could be enclothed in physicality; therefore it is called “fallen fruit.”

Though physical, the drop carries the very essence of the father’s mind and can produce a being like him. So

too the Torah comes from G-d’s wisdom that is beyond any knowable wisdom and descends until it is en-
clothed in physical matters, yet it carries its source within it.
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(See what is written in the discourse beginning “The land shall rest” on the sowing of the seed, etc.,
and what is written elsewhere on the statement in the Zohar, Parshas Bereishis, folio 27, “‘I will
make him a helpmate’—this is the Mishnah.”) And like the drop that became physical, etc., and is
taken in by the level of kallah—that is, by the souls of Israel who study the Torah in this world.

As the drop is received by the mother, the Torah is received by the “bride,” the souls of Israel who study it in
this world. The parenthesis points to other discourses, including one on the Zohar’s reading of “I will make

him a helpmate” as the Mishnah.
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Therefore, before the souls are created, while they are still in a state of gestation in Malchus of

Atzilus, they teach [the soul] the entire Torah, and afterwards an angel comes and strikes him, etc.,

The Talmud teaches that before birth, while in the womb, a child is taught the whole Torah, and then an angel
strikes him on the mouth and he forgets it. Here that “gestation” is in Malchus of Atzilus.
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so that through his toil he will return to his learning, which is, by way of analogy, the taking in of
the drop, that is, the Torah as it is below. Therefore, “on the day of his wedding”—this is the Giving
of the Torah,

The forgetting is so that by his own toil he will learn it again, which corresponds to the conception of the
seed. This is why the Giving of the Torah is called “the day of his wedding.”

TMOMKn 77N NIPANT2 X129 RIT NI 100 NIO02 XIT AORY 707097 7700 MPAnT n1ona 0
.19 NI°M22 NYRPIY TY RS

for the level of the revelation of the Torah and its descent below is the level of chasan, [as in] chos
darga, “descending a level,” to come into the revelation of the Torah from the supernal wisdom un-
til it is taken in by the level of kallah.

Chasan (bridegroom) is read as chos darga, “descending a level”: the Torah comes down from supernal wis-
dom until the bride receives it. The groom is the Torah descending; the bride is the soul that takes it in.
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Therefore in the Song of Songs everything is spoken of in terms of chasan and kallah, and also in
terms of “my beloved.” For just as with every individual soul, it is specifically in its descent into
Beriah, Yetzirah and Asiyah that it is called kallah, so it is with the level of Malchus: specifically in
its descent to become Atik for Beriah is it then called by the name kallah.

This explains why the Song of Songs speaks of groom and bride and of “my beloved.” Both the individual
soul and Malchus are called “bride” only in their descent into the lower worlds.
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And the meaning of kallah is kol hei: kol (“all”) means the level of the inclusion of all the attributes
(middos), for the Ten Sefiros of Malchus are drawn from the ten [aspects of] Malchus of the Ten
Sefiros of Atzilus—from the Malchus of Keser comes the Keser of Malchus, etc.—and the hei is the
level of revelation. And see what is written on the verse “The eyes of all look to You, etc.”

Kallah (bride) is read as kol hei, “all” and the letter hei. “All” means that Malchus gathers all the attributes,

since the ten Sefiros of Malchus come from the Malchus within each of the ten Sefiros of Atzilus, while the
hei stands for revelation.
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This is the meaning of “I am black, yet comely”: the source of the souls of Israel that is in Beriah,
which is the level of Malchus when it is called Shechinah, as above, says to the “daughters of
Jerusalem,” that is, to the souls that are in Atzilus, “I am black,” because of the descent into a state
of limitation.

Here all this is applied to the verse. The speaker is the source of the souls in Beriah, Malchus as Shechinah;

she addresses the “daughters of Jerusalem,” the souls still in Atzilus, and says she is “black” because she has
descended into limitation.
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Even so, “[I am] comely,” for through this there is a greater revelation than there was in the state of
“daughters of Jerusalem,” when the soul was then in the chambers of Atzilus.

Yet she is “comely,” because the descent brings a greater revelation than the souls had in the chambers of
Atzilus. The darkness of the descent is what makes the greater beauty possible.
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This is [the meaning of| “He goes along weeping, carrying the bag of seed; he will surely come back
with joyful song, carrying his sheaves,” as the explanation of this is written in the discourse begin-
ning “Return, O Israel”; see there.

The psalm pictures a farmer who sows in tears and reaps in joy: the seed must be buried in the earth to yield
a harvest. The soul’s descent is likewise a sowing that yields far more than was sown.
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(The reason is as above: that specifically then it comes to be at the level of kallah, and the Holy One,
blessed be He, is called, in relation to her, the level of chasan—that is, the drawing down of the
Torah from the very essence of the supernal Chochmah, which is higher in its root than the com-
prehensions they had in the chambers of Atzilus—as is written in Parshas Lech Lecha, in the dis-

9

course beginning “The matter of ‘Go forth,”” on “The Torah is the fallen fruit of supernal wisdom,

etc.” See there.

The reason, as explained above, is that only after the descent is the soul a “bride,” with G-d as “groom,”
which means receiving the Torah drawn from the very essence of supernal wisdom. That is higher in its

source than anything the souls grasped in Atzilus, as the discourse in Torah Ohr on “Go forth” develops.
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This will explain what the Maggid said to the Beis Yosef, cited in the Shelah there: that everything
said about the union of Tiferes and Malchus is all in terms of their illumination within their sheath,
that is, in the level of Malchus that is called Shechinta. This is as written here, that specifically then
it is called kallah, etc., as above.

The Maggid told the Beis Yosef that all talk of the union of Tiferes and Malchus (the Holy One and the

Shechinah) refers to their light within a “sheath,” Malchus called Shechinta. This fits what was said here:
Malchus is “bride” precisely after its descent.
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The reason for this—for at first glance it is not understood: Malchus as it is in Atzilus is a far higher
level, as above. Why then should the union of Z’eir Anpin and Nukva, which is called the union of
the Holy One, blessed be He, and His Shechinah—which is the drawing down of the light that en-
compasses all worlds (sovev kol almin) into the light that fills all worlds (memalei kol almin), the
highest level and drawing down—

But why should this be? Malchus within Atzilus is far higher, and the union of Z’eir Anpin and Nukva, which

draws the encompassing light (sovev) into the indwelling light (memalei), is the highest kind of drawing
down.
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all be drawn specifically in the level of kallah, which is Malchus that descended into Beriah, etc.,
except that she ascends into Atzilus and unites there with Z’eir Anpin face to face? See Etz Chaim,
Sha’ar 47, chapter 1, and Pri Etz Chaim, on the intentions of the Shema and the Shemoneh Esreh.
And see the Zohar, Bereishis) (folio 49, end of side a).

Granted that Malchus ascends into Atzilus to unite with Z’eir Anpin face to face, as Etz Chaim, Pri Etz Chaim

and the Zohar describe, the partner in this union is still the Malchus that went down to Beriah. That is what

needs explaining.

likuteitorah.com/likkutei-torah/shir-hashirim/8/ 33



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 8 IR SIR TN D7Y 0573777 1IN

ST TNIR 1390 1D DOAPLYN DOTIMON 1PV 19277 P18 WK RVPA wUn 00T 1290 1Py DINR
LRX1T RIPIIT RPT 31970 ROAPIY o0wa 397 w22 97N

However, the matter will be understood by first introducing what is written elsewhere: that one
needs to understand, regarding the supernal unions, why they are described in the Zohar and Etz
Chaim in the language of physical coupling, and called the coupling of Z’eir Anpin and Nukva, and
the like.

To answer, the Alter Rebbe first asks why the Zohar and Etz Chaim describe the supernal unions with the im-

agery of physical marital union, as the “coupling” of Z’eir Anpin and Nukva.

J2apnR Yo 11 TIRT MP0A) YO ROK 110K TINOMY 210 0D 1Py Pty M

After all, the essential meaning of coupling and union is nothing but the flow and revelation of
light from the giver to the receiver.

In essence, “union” means only that light flows from the giver to the receiver. Nothing in that definition calls
for a marital image.
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If so, at first glance it would seem more fitting to compare this bestowal, by way of analogy, to the
influence of a teacher on a student, or to a rich man’s giving charity to a poor man, etc. Why did
they need to clothe it in a very physical analogy?

A teacher instructing a student, or a rich man giving to a poor man, would seem a more fitting analogy. Why
choose so physical an image?
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But the matter is that there is a great difference between the influence of a teacher on a student and
the union of male and female. For in the influence of a teacher on a student there is nothing but

bestowal from the teacher alone, and the student is entirely secondary, being

The difference is this: between teacher and student, all the giving comes from the teacher, and the student
contributes nothing of his own.
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only at the level of a recipient alone. This is not so with the union of male and female: the woman
too emits seed, the red, from which comes flesh, etc., as it is written, “When a woman emits seed,”
and our Sages, of blessed memory, said, “If the woman emits seed first, she gives birth to a male,

”»

etc.

In marital union the woman also contributes seed, from which, the Talmud says, the child’s flesh is formed.
The Torah says “When a woman emits seed,” and the Sages teach that if she emits seed first, the child will be

male.
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On the contrary, the main formation of the child is from the female’s seed; it is only that the female
is nevertheless called the recipient, because the female’s seed has no power to congeal so that the

child be formed from it, except through the male’s seed,

The child is in fact formed mainly from the woman’s contribution. She is called the receiver only because
her seed cannot take form without the man’s.
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like milk that congeals into cheese when rennet is put into it, and the like. This is what is written,

“You poured me out like milk and curdled me like cheese, etc.”

Rennet turning milk into cheese illustrates this: the cheese is made of the milk, but it sets only through the
rennet. Job describes his own formation in these terms: “You poured me out like milk and curdled me like

cheese.”
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Now, above, in the supernal union, there are also the levels of “feminine waters” (mayin nukvin)
and “masculine waters” (mayin duchrin). Although the level of the masculine waters is the drawing
down of the supernal Chochmah, within which the Infinite Light (Or Ein Sof), blessed be He, is
enclothed,

In the supernal union there is likewise a feminine contribution, mayin nukvin (“feminine waters”), and a

masculine one, mayin duchrin (“masculine waters”). The masculine waters are the supernal Chochmah,
which bears the Infinite Light.
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this comes about through the raising of the feminine waters, which are the refinements of the 288
sparks, through a person praying with love and awe by the strength of [his] eating and drinking,
which is the refinement of kelipas nogah,
Yet that flow comes only in response to the raising of the feminine waters: the refinement of the 288 sparks
of holiness that fell in the shattering of the vessels. A person refines them when he prays with love and awe

using the strength he drew from food and drink, which belong to kelipas nogah, the realm that is neither
holy nor wholly evil.
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and likewise the wool of tzitzis and the parchment of tefillin, etc. This is the meaning of the femi-
nine waters of Nukva: that Malchus of Atzilus is enclothed in Beriah, Yetzirah and Asiyah to refine
the 288 sparks, etc.

Physical things used for mitzvos, such as wool for tzitzis and parchment for tefillin, are refined in the same
way. This is the meaning of the “feminine waters” of Nukva: Malchus of Atzilus enters the lower worlds in or-
der to refine these sparks.
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Now, the root of the feminine waters is very high, for it is from the World of Tohu, “before any king

reigned, etc.” Yet nevertheless, the masculine waters are what refine the feminine waters, etc.;

The feminine waters come from the World of Tohu, which Kabbalah identifies with the kings who reigned
“before any king reigned” over Israel. Their source is therefore very high, even though the masculine waters
are what refine them.
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but after the refinement, it ascends into [the Name]| Sag, which is above the masculine waters of
[the Name] Mah, as is known regarding “A woman of valor is the crown of her husband.” Therefore
they were compelled to compare the supernal union specifically to the coupling of male and fe-
male, even though it is a very physical analogy.

Once refined, the feminine waters rise to the level of the divine Name Sag, higher than the Name Mah from

which the masculine waters come. As Proverbs says, “A woman of valor is the crown of her husband,” and

this is why only the image of male and female union fits.
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(See what is written at the end of the discourse beginning “The voice of my beloved” on “leaping
over the hills, etc.,” and in the explanation on “Then Israel sang, etc., ‘Spring up, O well, etc.’””) On

this basis one will understand the reason that the supernal union is specifically in the level of

Shechinta, which is Malchus that descends into Beriah, etc.:

References are given to discourses on “The voice of my beloved” and “Then Israel sang.” Now the question
is answered: the supernal union happens through the Shechinah that descended into Beriah.
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for the main refinement of the 288 sparks is in Beriah, Yetzirah and Asiyah, whereas of Atzilus it is
written, “Evil shall not dwell with You.” And in her descent to Beriah she refines the feminine wa-
ters, and specifically through this the supernal union takes place;

The 288 sparks are refined mainly in the lower worlds, while Atzilus contains no evil, as the psalm says, “Evil

shall not dwell with You.” Only by descending can Malchus gather the feminine waters that make the super-
nal union possible.
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that is, she ascends into Atzilus, face to face with Z’eir Anpin, etc. Nevertheless, the matter is along
the lines of what the Ramaz wrote in Parshas Ki Sisa (folio 189b): “Know

Having refined them, Malchus rises into Atzilus to unite face to face with Z’eir Anpin. The Ramaz, in his

commentary on the Zohar, Parshas Ki Sisa, describes this process.
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that the upper rose is Malchus of Atzilus, which is called ‘My beloved’ (rayasi), and our Sages, of
blessed memory, said, ‘[read] she who sustains Me (mefarnesasi),” because all the refinements that
are elevated from below by the lower Malchus ascend up to Malchus of Atzilus,

The Ramaz writes that the “upper rose” is Malchus of Atzilus, called “My beloved” (rayasi), which the Sages

read as “she who sustains Me” (mefarnesasi). She sustains, because the sparks raised by the lower Malchus
reach up to her.
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and she raises feminine waters to her Husband, and through this the bounty descends to the
worlds.” End of quote. And see what is written at the end of the discourse beginning “A psalm, a
song of the dedication of the House,” on “The stone the builders rejected, etc.”; and see what the
Ramaz wrote in Parshas Ki Seitzei (folio 276), in the passage beginning “And He makes her grow,
and from this we learn, etc.” See there.

Malchus then raises these as feminine waters to her Husband, Z’eir Anpin, and blessing descends to the

worlds. Further references follow, including a discourse on “The stone the builders rejected,” which became
the cornerstone.
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And in Parshas Pinchas (folio 215b): Leah and Rachel become one. He also wrote so at the begin-
ning of Parshas Terumah (folio 126b), on “Who is this, etc.”

The Ramaz also says that Leah and Rachel, two aspects of the feminine, become one, and he makes a similar
point at the beginning of Parshas Terumah. The Kehot note records a chassid’s manuscript suggesting that
the Pinchas reference should read 214b.
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And see what is written in Parshas Yisro, in the discourse beginning “Remember the Shabbos day,”
on the ascent of the souls through their descent into the body: that at first they were from the level

of the unity of “He and His vessels are one,”

The discourse in Torah Ohr on “Remember the Shabbos day” explains that souls rise by descending into the
body. At first they belong to the level of “He and His vessels are one,” the level of the vessels of Atzilus.
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and through their enclothing in the animal soul they ascend to be at the level of the unity of “He
and His life-forces are one.” This is also understood according to what is written here: that while in
Atzilus they were drawn from the inner dimension of the vessels, which is the matter of “He and
His vessels, etc.,”

Clothed in the animal soul, they rise to the level of “He and His life-forces are one,” the level of the lights.

This fits the present discourse, which said that in Atzilus the souls derive from the inner dimension of the

vessels.
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and through their descent into Beriah, Yetzirah and Asiyah they will ascend higher, as will be ex-
plained in the meaning of “I am black, yet comely.” (And see what is written in the discourse begin-
ning “If youwalk in My statutes: Now, it is explained in Etz Chaim.”)

Through the descent into the lower worlds they will rise higher still, as the explanation of “I am black, yet
comely” will show. The discourse on “If you walk in My statutes” is also cited.
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SECTION 3 - 121-27

The black and white hair
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3. Now, to understand the explanation of “I am black”: that she receives the level of the drop, which
is the level of the supernal Chochmabh, in the aspect of “black,” that is, in the aspect of the halachos
and the fine points of the Scribes, which are [the meaning of] “His locks are curled, black as a

raven.”

A new section explains the “blackness.” The soul receives the “drop” of supernal Chochmah, the Torah, in a
“black” form: the detailed halachos and the fine points of the Scribes, which are the “locks” of the verse “His
locks are curled, black as a raven.”
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The matter is that it is stated in the Idra of Naso (folio 132), and these are its words: “For it was
taught: it is written, ‘His locks are curled, black as a raven,’ and it is written, ‘and the hair of His

head like pure wool.’ There is no difficulty: this is in the upper beard, and this is in the lower beard.

The Idra in the Zohar, Parshas Naso, contrasts two verses: the Song of Songs describes black hair, while
Daniel sees the Ancient of Days with hair “like pure wool.” The Zohar answers that the white hair belongs to
the upper beard (of Arich Anpin) and the black to the lower beard (of Z’eir Anpin).
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And on this account, when the Torah was given to Israel, it was given in black fire upon white fire.”
End of quote. And on folio 136a it says: “The locks of black hair, etc.,

Hence, says the Zohar, the Torah was given as “black fire upon white fire.” Another passage of the Idra
speaks of the black locks of hair.
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to which pure and impure are attached; and from here the reasons of the Torah are attached, in pu-
rity [and] in impurity.” End of quote. The meaning of “pure and impure” is what is kosher and un-

fit, impure or pure.

From those black locks hang “pure and impure,” and from there the reasons of the Torah branch into purity
and impurity. The Alter Rebbe explains that this means the halachic rulings of fit and unfit, pure and impure.
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It follows that the root of the halachos of the prohibitive commandments is drawn from the hairs of
Z’eir Anpin, while the halachos of the positive commandments are drawn from the level of “pure
wool,” the hairs of Arich Anpin.

The conclusion: the laws of the prohibitions stem from the black hairs of Z’eir Anpin, and the laws of the

positive commandments from the white hairs of Arich Anpin. This sets up the maamar’s central contrast be-
tween the two kinds of mitzvos.
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The explanation is this: it has already been explained above that when there needs to be a new
drawing down and revelation from the Infinite Light (Or Ein Sof), blessed be He, it must all be
through Keser, which is the intermediary between the Emanator and the emanated.

To explain the role of the “hair,” the Alter Rebbe recalls that every new revelation from the Infinite Light

must pass through Keser, the intermediary between G-d and the Sefiros.
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This is [the meaning of|] “Who renews in His goodness.” That is: He draws new light from the
source, the level of the Infinite One, blessed be He, through His goodness, which is the level of
“abundant in kindness,” the attribute of Keser; and through this, afterwards, “Shine a new light
upon Zion.”

The morning prayer speaks of G-d “Who renews in His goodness” the work of creation; “His goodness” is

“abundant in kindness,” one of the Thirteen Attributes, which belongs to Keser. Through it a new light is

drawn down, as the prayer “Shine a new light upon Zion” asks.
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This drawing down from Keser into the Ten Sefiros is only through the level of hairs, as is written
in Etz Chaim and in the Zohar, that Abba and Imma draw nourishment from the mazalos.

The flow from Keser into the Sefiros passes only through “hairs.” Etz Chaim and the Zohar say that Abba and
Imma, Chochmah and Binah, draw from the mazalos, two of the thirteen tikkunim of the beard of Arich
Anpin.
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The explanation is this: of His essence, blessed be He, it is said, “I, Havayah, have not changed,”
and “none of these attributes is in Him at all.” Therefore, for there to be a drawing down and reve-
lation from the Infinite One in the level of Chochmah—that from “You” there be drawn the level of

“Wise”_

G-d’s essence does not change and has none of the attributes. For Him to be revealed as “wise,” in the words
of the Tikkunei Zohar, “You are wise,” requires a channel.
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this is a great descent, and it comes about through “abundant in kindness,” as it is written, “The
world is built by kindness”: that He lowers Himself to be called by the name “wise” and

“understanding.”

Being called “wise” and “understanding” is a great descent for G-d. It comes about through His abundant
kindness, as the psalm says, “The world is built by kindness.”
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And it is impossible for [light] to be drawn from the level of “abundant in kindness” into Chochmah
except through the level of hairs alone. And the vessel for this, that this revelation from the Infinite
Light should come about, is through

From Keser’s kindness into Chochmah the flow can pass only through the “hairs,” narrow channels that

convey a reduced light. The vessel through which this revelation of the Infinite Light comes about is the
mitzvos.
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the mitzvos, the 613 paths of the Skull (Gulgalta), the root of the mitzvos, the supernal will; and it is
drawn through the hairs, the thirteen tikkunim of the beard of Arich Anpin, the attributes of mercy
and “abundant in kindness.” And Abba draws nourishment from the eighth mazal, the revelation of

the reasons of the mitzvos.

The Zohar speaks of 613 paths in the Gulgalta, the “skull” of Arich Anpin, which are the root of the 613
mitzvos in the supernal will. This will is drawn down through the thirteen tikkunim of the beard of Arich
Anpin, the Thirteen Attributes of Mercy, and Chochmah (Abba) draws from the eighth of them, revealing the
reasons of the mitzvos.
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However, the whole chain of descent mentioned above is only from the level of the final yud of the
Name Sag that is in the Supernal Brightness (Tehiru Ila’ah), as is written in the book Emek
HaMelech, Sha’ar 3 (and cited from it in Mikdash Melech, Parshas Bereishis, on folio 15),

Yet this whole chain of descent comes only from the last yud of the Name Sag in the Tehiru Ila’ah, the pri-

mordial supernal light, according to Emek HaMelech. It is a tiny aspect relative to what lies above it.
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and in the Zohar, Parshas Shemos (another reading: Parshas Bereishis), it is stated that the coming
into being of all the worlds is through a single thought, and therefore everything is considered like

adrop in the ocean.

The Zohar says that all the worlds came into being through a single thought, so that everything is like a drop
in the ocean. A drop in the ocean has no separate existence at all, as the Mitteler Rebbe explains in the work
cited in the Kehot note.
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Therefore, of His essence, blessed be He, one cannot say even “encompassing all worlds” (sovev

kol almin), for He is not within the bounds of worlds at all; and also what he said, “You are wise,”

Therefore G-d’s essence cannot even be called “encompassing all worlds,” since it has no relation to worlds

at all. The same applies to Eliyahu’s words “You are wise.”
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that is, that from the level of “You” [light] is drawn to be enclothed in the level of “wise,” as above—
of His essence and being even this does not apply; rather, “You” refers to the level of “encompass-

ing all worlds.”

Those words mean that from “You” light is drawn into “wise,” but this too cannot describe His essence.
“You” there refers only to the light that encompasses all worlds.
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For the essence of the Infinite One is simple in the utmost simplicity, and “a clear and lucid light is
darkness before Him,” and [all] are considered as truly nothing: “I, Havayah, have not changed,”
just as before the world was created. And the entire source of the drawing down and revelation is
only from the level of Malchus of the Infinite One.

G-d’s essence is absolutely simple, and even the purest light is “darkness before Him,” as the Tikkunei

Zohar says. The source of all revelation is only Malchus of the Infinite, the aspect of G-d that relates outward.
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But of the essence of the Infinite One even this does not apply, that there be a source from which
any illumination would be revealed; and it does not pertain to the worlds at all, such that one would
say, “You are wise.”

G-d’s essence is not even a source from which some light could be revealed. It has no relation to worlds such

that one could say of it, “You are wise.”
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Only from the level of Malchus of the Infinite One: although it is the Infinite Light, nevertheless it is
a level of which one can say [this], and from which the worlds of Atzilus, Beriah, Yetzirah and
Asiyah and [the light that] encompasses all worlds can descend, through a leap and through the il-
lumination of the kav and thread. And of this he said, “You are wise.”

Malchus of the Infinite, though it is itself infinite light, is a level of which this can be said, and from it the

four worlds and the light that encompasses them unfold, by way of a leap and the thin line of the kav.

Eliyahu’s “You are wise” refers to this level.
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Now, the revelation of the light from this level, from the level of “You” to the level of “wise”—that is,
that there be drawn a revelation from [the light that] encompasses all worlds (sovev kol almin), an
illumination for the worlds, for Chochmabh is the beginning of the World of Atzilus, and it is written,

“You made them all with wisdom”—

The revelation from “You” into “wise” means that light from the level that encompasses all worlds becomes
an illumination for the worlds. Chochmah is the start of Atzilus, and all creation is made through it, as the
psalm says, “You made them all with wisdom.”
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comes about through the positive commandments. Of this revelation it is said, “and the hair of His
head like pure wool”: the level of the supernal whiteness, the revelation of His very will and

kindness.

This revelation is drawn down through the positive commandments. It is the “hair like pure wool” of
Daniel’s vision, the supernal whiteness: the open revelation of G-d’s will and kindness.
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(See on this the explanation on “For on this day He shall atone,” in Parshas Acharei.) This is the

meaning of “the upper beard,” which means the beard of Arich Anpin,

The positive commandments thus belong to the “upper beard,” the beard of Arich Anpin. The Alter Rebbe
refers to his discourse on Yom Kippur, “For on this day He shall atone.”
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that is, through the fulfillment of the 248 positive commandments, “the 248 limbs of the King”: by
performing the mitzvah and fulfilling His will, blessed be He, one draws His very will into the

worlds.

The Tikkunei Zohar calls the 248 positive commandments “the 248 limbs of the King.” Performing a mitz-

vah fulfills G-d’s will and so draws that very will into the worlds.
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The Patriarchs fulfilled the Torah in a spiritual manner; the revelation through their deeds was
above, in Atzilus. But for there to be

The Patriarchs kept the Torah before it was given, but in a spiritual way, and their deeds brought revelation
only in the higher world of Atzilus. The Midrash calls their mitzvos “fragrances,” in contrast to Israel’s
mitzvos after Sinai.
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a revelation literally below, from the level of “the hair of His head like pure wool,” it is through the
performance of the mitzvos with actual physical things. Through this a revelation of the level of

“encompassing all worlds” is drawn below, so that below too there is the revelation

To bring the revelation of “pure wool” down into this world requires mitzvos done with physical objects.

Through them the encompassing light is revealed below.
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as above in the supernal Chochmah, where the level of “You” is drawn into the level of “wise,” as
above. (See what was written above in Parshas Lech Lecha; see what is written on the hairs on the

verse “You shall make holy garments for Aharon, etc.”; and what is written on the verse “It shall be

tzitzis for you,” on the meaning of “and you shall be holy.”)

Below then mirrors above, where “You” is drawn into “wise.” References follow to discourses in Torah Ohr
on Lech Lecha and Tetzaveh and to a discourse on tzitzis.
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But that there be a revelation of His essence, as it were, which is above the level of “encompassing
all worlds,” cannot be except in the Time to Come. (See the Ramaz on Parshas Bereishis) (on folio

4b), who wrote,

A revelation of G-d’s essence itself, above even the encompassing light, will come only in the Time to Come.
The Ramaz, in his commentary on the Zohar, says the same.
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and these are his words: “It seems to my humble mind that the main rectification is for the time of
the rectification of the worlds after the time of Mashiach, for then we will have the power to draw

the drop from the inner dimension of Atik, which is not so now.” End of quote.

The Ramaz writes that the full rectification belongs to the era after Mashiach, when it will be possible to draw

down from the inner dimension of Atik, the innermost level of Keser. Now that is not yet possible.
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Then the revelation will be literally below as well (see what is written on the verse “Set me as a
seal”), and [it will come about] through the fulfillment of the prohibitive commandments, as will be
explained.

Then the revelation will reach even this physical world. It will come about through the prohibitive command-
ments, as the maamar goes on to explain.
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Now, the prohibitive commandments are at the level of the lower beard, that is, the beard of Z’eir
Anpin: “His locks are curled (taltalim), black as a raven”—taltalim, tilei tilim, “mounds upon
mounds” of halachos, the words of the Scribes (soferim), the level of the scribe (sofer), which is
above the level of the book (sefer);

The prohibitions belong to the “lower beard,” Z’eir Anpin’s black locks. The Talmud reads taltalim as tilei

tilim, “mounds upon mounds” of halachos; these are the words of the Scribes (soferim), whose root, the
“scribe,” is above the “book,” the written Torah.
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and also the rabbinic fences and safeguards, most of which concern prohibitions. And they are
“black as a raven,” in a mode of cruelty; that is, this also requires the attribute of severities (ge-
vuros), to rule that the thing is unfit and cannot be elevated: although of necessity there is a spark
of holiness in it, nevertheless it is rejected.

Most rabbinic fences also concern prohibitions. They are “black as a raven,” harsh (the Talmud speaks of

the raven as cruel to its young), because ruling something forbidden requires severity: the forbidden thing

contains a spark of holiness, yet it is rejected and cannot be elevated.
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This is what is said in the Idra: “the black hairs, etc., to which pure and impure are attached”: to
rule that this is pure and kosher and can be elevated, while another thing is impure and unfit and

cannot be elevated, although it has a spark in it.

This is the Idra’s statement that “pure and impure” hang from the black hair. It refers to halachic rulings
that one thing is pure and can be elevated, while another is impure and cannot be elevated, though it too
contains a spark.
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And in forbidden things, too, there are two levels: just as in holiness there is the inner and the en-

compassing, so in kelipah too there are the two levels mentioned above.

Forbidden things have two levels, mirroring holiness, which has an “inner” and an “encompassing” aspect.
Kelipah too has both.
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For example, “You shall not eat forbidden fat” and the like: this is the level of the inner, for the food
enters within. And there is the level of the encompassing: even though nothing enters within, his
body becomes impure when he touches it. This is the level of the encompassing of kelipah, which
is the whole subject of the Order of Taharos.

Forbidden food, such as cheilev (forbidden fat), is the “inner” kelipah, for it enters the body. Ritual impurity,

contracted merely by touch, is the “encompassing” kelipah; this is the subject of the Order of Taharos in the
Mishnah.
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Therefore our Sages, of blessed memory, said, “‘And knowledge’—this is the Order of Taharos.” For
there must be no separating screen, neither from the inner nor from the encompassing [aspect] of
kelipah; and through this, in the Time to Come, there will be a revelation of an illumination from
His essence and being.
The Talmud says the word “knowledge” in Isaiah’s verse refers to the Order of Taharos. Both the inner and
the encompassing kelipah must be removed, so that no screen divides, and this will bring, in the Time to
Come, the revelation of an illumination from G-d’s essence. In the Talmud (Shabbos 31a), Reish Lakish
reads the six terms of Isaiah 33:6 as the six orders of the Mishnah, with “knowledge” standing for Taharos,

the laws of purity and impurity. The Alter Rebbe builds on this pairing: knowledge bound up with purity
means the removal of every defiling screen, so that nothing of kelipah separates the soul from G-dliness.
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This is “I am black,” and specifically through this, “comely.” That is: although the soul, when it de-

scends into Beriah, Yetzirah and Asiyah, into a state of limitation, is in the state of “I am black,”

This is “I am black,” and through it “comely.” The soul that has descended into the lower worlds is limited,
and so “black.”
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yet through fulfilling the mitzvos also in the manner of “his locks are curled, black as a raven”—in
the fine points of the Scribes, the fences and safeguards, which are from the level of holy severities
(gevuros)—the sitra achra is thereby repelled. Therefore, although below I am black as well, like a
raven, not in a mode of drawing down,

But by keeping the mitzvos in the “black” manner as well, through the rulings and fences of the Scribes,

which come from holy severity, the soul drives away the sitra achra. This “blackness” is not a drawing down
of light but a rejection.
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yet through this, “comely”: for the prohibitive commandments are vessels through whose fulfill-
ment there will be, in the Time to Come, a revelation of His essence and being, of which it is said,
“I, Havayah, have not changed,” and which is not within the bounds of any illumination drawn
from Him, blessed be He.

That is exactly why she is “comely”: the prohibitions are vessels through which G-d’s essence itself will be

revealed in the Time to Come. That essence, “I, Havayah, have not changed,” is beyond any illumination

drawn from Him.
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(As for the halachos of the prohibitions depending on the beard of Z’eir Anpin, which is far below
the level of the beard of Arich Anpin, on which the halachos of the positive commandments depend
—and elsewhere it is stated that the prohibitions are drawn from yud-hei and the positive com-
mandments from vav-hei—this will be explained below, G-d willing.)

Two questions are left for later: why the prohibitions depend on Z’eir Anpin’s beard, which is far lower than

Arich Anpin’s, and how this fits the teaching that prohibitions come from the letters yud-hei of G-d’s Name

and positive commandments from vav-hei.

likuteitorah.com/likkutei-torah/shir-hashirim/8/ 50



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 8 IR SIR TN D7Y 0573777 1IN

SECTION 4 - 128-34

Tohu and Tikkun: the lion and the ox

ST NN [moA) 7 DT [ovvon nvaw] 97 AT 1PN AN 1PV 0O 0% oYu RaYY T
5°9mm 0°1vp 09991 27 IRA

4. To explain the reason, one must first introduce the subject of Tohu and Tikkun. The shattering of
the vessels of Tohu came about because the light was abundant and the vessels too small to contain
[it],

A new section explains the reason by introducing Tohu (chaos) and Tikkun (rectification). In the World of
Tohu the vessels shattered because the light was too great for them to hold.
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and the vessel could not limit the light. Therefore the vessels shattered and fell below, and the

lights withdrew into the essence of the Emanator.

The vessels could not contain and limit the light, so they broke and fell to lower levels, while the lights with-
drew back into their source in the Emanator.
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Afterwards they were refined and rectified. The rectification (tikkun) is that they became configura-
tions (partzufim), each attribute being composed of ten, and through the multiplicity of vessels the
lights were rectified. As R. Chaim Vital wrote in his commentary on the Idra Zuta, the secret of the
rectification is the diminishing of the light; on the contrary, this is what enables the vessels being
refined to receive it.

In Tikkun the fragments were refined and rebuilt as partzufim, “configurations,” each attribute including all

ten, so that the many vessels can hold the light. R. Chaim Vital explains that the secret of rectification is a di-
minishing of the light, which is precisely what lets the vessels receive it.
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Now, first there was refined from the vessels of Tohu what was included in the World of Atzilus, in
the vessels of the Ten Sefiros of Tikkun; and what could not be included in Atzilus descended to

Beriah, Yetzirah and Asiyah and was refined there, so that souls and angels came forth.

After the shattering, the fragments of Tohu were sorted. What could be integrated into the vessels of Atzilus
became part of the World of Tikkun; what could not descended into Beriah, Yetzirah and Asiyah, where its re-

finement brought forth souls and angels.
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Therefore the angels have the power to be [as in] “and the Chayos carry the Throne,” and “upon the

Throne, as the appearance of a man”—the level of the lights and vessels of Atzilus.

This explains a striking power of the angels: the Chayos (the “living creatures” of Ezekiel’s Chariot) “carry
the Throne,” and on the Throne is Ezekiel’s “likeness of the appearance of a man,” the lights and vessels of

Atzilus. Lower beings bear a higher level.
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This is because their root is from the World of Tohu, and the lights of Tohu are higher than the
lights of Tikkun, for Tikkun is the diminishing of the light (through apertures, channels and hairs);

They can do so because their root is in Tohu, whose lights are higher than those of Tikkun. Tikkun works by

diminishing the light, channeling it through “apertures, channels and hairs.”
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only that because of the shattering of the vessels the lights withdrew into their Emanator and the
vessels fell below. But after the vessels have been refined and raised from their fall, their root, the
lights of Tohu, returns to be revealed in them, which is the level of “before any king reigned over
the Children of Israel.”

In the shattering, the lights of Tohu withdrew to their source while the vessels fell. Once the vessels are re-
fined and raised, the high lights of Tohu shine in them again. Kabbalah identifies Tohu with the kings of

Edom who reigned “before any king reigned over the Children of Israel.”
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This is [the meaning of the fact] that through the self-nullification (bittul) of the Chayos of the
Chariot, [who] “tremble from the might of the Throne”—which is the refinement and rectification of
what is in them from the shattering of the vessels, which was refined and rectified until it was in-

cluded in the state of self-nullification—

The Chayos “tremble from the might of the Throne.” Their trembling self-nullification is itself the refine-
ment of the Tohu fragments within them, now absorbed into nullification.
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then an illumination from the lights of Tohu, which withdrew into the essence of the Emanator, is
revealed in them; and through this they carry the Throne and the Man upon the Throne, [up] to the

level of the very essence of the Infinite One (Ein Sof), blessed be He, the level of “for He is not a

”

man.

Then the withdrawn lights of Tohu shine in them, and so they can carry the Throne and the “Man” upon it,

reaching even the essence of the Infinite, of which it is said, “for He is not a man.”
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Now, the angels are what has already been refined; this is [the meaning of] “and those who serve
Him all stand,” for they stand in a state of self-nullification. And so too the souls, as written in Etz

Chaim, that the soul itself needs no rectification and descended only to refine the animal soul, etc.

The angels are already refined, which is why the liturgy says they “all stand” in self-nullification. The souls

too need no refinement themselves: Etz Chaim says they descend only to refine the animal soul.
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Now, just as there are three partners in a person—father, mother, and the Holy One, blessed be He,
Who places a soul in him—so too in the physical animal there is a soul from the level of the Chayos
in the Chariot, from the aspect of the dregs and waste that have not yet been refined. They are re-
fined through

The Talmud speaks of three partners in a person: father, mother and G-d, Who gives the soul. In the same
way an animal’s life-force comes from the Chayos of the Chariot, but from their unrefined “dregs.”
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the person who eats them: by the strength of having eaten the animal he can say “One” and “You
shall love [G-d] ... with all your heart”—with both your inclinations—and pray with self-sacrifice
(mesirus nefesh). Through this the animals, too, are refined, and all the things permitted to eat;
and through this an illumination from the lights of Tohu is revealed, as above regarding “and the
Chayos carry, etc.”

A person refines the animal by eating it and using its energy to say “One” in the Shema, to love G-d “with all

your heart,” which the Mishnah reads as with both inclinations, and to pray with self-sacrifice. Permitted

foods are thus elevated, and a light from Tohu is revealed, as with the Chayos that carry the Throne.
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And likewise when positive commandments are performed with them, such as shofar, sukkah and
lulav, tzitzis and tefillin, one draws down the revelation of the lights of Tohu that withdrew, so that

they are revealed in the vessels of Tikkun

Using physical things for positive commandments, such as shofar, sukkah, lulav, tzitzis and tefillin, likewise

draws the withdrawn lights of Tohu into the vessels of Tikkun.
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(and this revelation will be drawn into the G-dly soul, just as above “the Chayos carry” the level of
its “Man”). All this is with things “permitted to your mouth.” This is not so with forbidden things,

which cannot be elevated at all.

This revelation reaches the G-dly soul, just as the Chayos carry the “Man” above. But all this applies only to
permitted things; forbidden things cannot be elevated in this way at all.
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Now, one must understand: in the holy Chariot, “the face of a lion on the right” precedes in rank
and is higher than “the face of an ox”; and therefore also in the offerings there was “a lion that de-
vours the offerings.”

A question follows: in Ezekiel’s Chariot the lion’s face is on the right, higher than the ox’s. The Zohar even
speaks of a lion that consumed the offerings on the altar.
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Why, then, below, is the ox permitted to be eaten, and can be elevated by the person who eats it or
offers it upon the altar, so that through this

So why, below, is the ox permitted for eating and for the altar, where it is elevated?
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the ox itself is elevated and included in holiness; whereas the lion is among the impure beasts,
which are forbidden to be eaten, and is unfit for anything holy, for “only what is permitted to your

mouth was approved for the work of Heaven”?

The ox itself becomes part of holiness, while the lion is an impure animal, forbidden to eat and unfit for any
holy use. The closing quotation joins two lines of the Talmud (Shabbat 28b): a teaching that only the hide of a
kosher animal was fit for “the work of Heaven,” which the Gemara applies to tefillin, and the rule that tefillin
come only “from what is permitted to your mouth,” drawn from “that the Torah of Havayah may be in your
mouth” (Exodus 13:9). The Alter Rebbe takes from them that what may not be eaten has no place in anything
holy.
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The explanation is this: it is known that “the husk precedes the fruit.” Not that the husk literally
precedes the fruit, G-d forbid; rather, the light and life-force that is enclothed within it in a state of

exile, having fallen there from the shattering of the vessels,

The answer is the principle that “the husk precedes the fruit.” It does not mean the husk is truly prior or bet-
ter; it refers to the light trapped in the husk, which fell there in the shattering and is in exile there.
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is from higher levels than the fruit itself (as is written in the discourse beginning “And it was when
Pharaoh sent”), as above regarding Tohu and Tikkun. Nevertheless, the husk itself is dross and
husk (kelipah).

That trapped light comes from higher levels than the fruit itself, as Tohu is higher than Tikkun. Yet the husk
itself is dross.
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Therefore the lion below is an impure beast and below the ox, which relative to the lion is like fruit
relative to husk. However, the root of the light, life-force and spark enclothed in it is from a level

above the ox, for above, “the face of a lion is on the right, etc.”

So below, the lion is impure and lower than the ox, as husk is to fruit. But the spark within the lion comes
from a root higher than the ox, matching the lion’s place on the right in the Chariot.
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Now, like the coming into being of the lion below from the face of the lion, so in the same way is the
matter of Avraham, from whom Yishmael came forth. This means that he came forth from him as
dross separated from the silver; and then Avraham became a chariot for the Chesed (kindness) of

Atzilus, like silver after it has been purified of its dross.

The same pattern explains the Talmud’s phrase “Avraham, from whom Yishmael came forth.” In the
Kabbalistic reading followed here, Yishmael emerged like dross separated from silver, and once it was re-

moved Avraham became a pure “chariot,” a vessel for the Chesed of Atzilus.
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And at the time before the refinement of the vessels of Tohu, Yishmael too was included in the level
of Avraham, and the shattering of the vessels took place; and Yishmael preceded Yitzchak, as the

husk precedes the fruit.

Before the vessels of Tohu were refined, Yishmael was still contained within Avraham, and so a “shattering of

the vessels” took place. Yishmael was born before Yitzchak, just as the husk precedes the fruit.
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Therefore he was the firstborn. This is like the level of the lion below relative to the ox, by way of

analogy: for the level of Yitzchak is

That is why he was the firstborn. The relationship parallels that of the lion below to the ox.
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like the level of the face of the ox in the holy Chariot, and Yishmael is like the level of the lion be-

low, for his root is higher, that is, from the level of the face of the lion;

Yitzchak corresponds to the face of the ox in the holy Chariot, while Yishmael corresponds to the lion below,
whose root is the higher face of the lion.
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but he himself came forth as dross and husk (and from this will be understood the meaning of “I
am black, yet comely, like the tents of Kedar,” as below), like the afterbirth that surrounds the
child.

Yet Yishmael himself emerged as dross and husk. The text notes in passing that this will later explain the
comparison to “the tents of Kedar,” Kedar being a son of Yishmael; it also likens him to the afterbirth that
surrounds a child.
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This is because in its root, when it was included in the drop, it is more exalted, and afterwards,
through the refinement, it is separated and thrown away. The explanation is that what is higher in

its root, when it falls through the shattering of the vessels, falls lower.

The afterbirth was once part of the seed and, in its root, higher; yet in the process of refinement it is separat-
ed and discarded. The general rule: what is higher in its root falls lower when it falls.
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Therefore, in the shattering of the vessels of Tohu too, there are several levels: what fell lower did

so because its root was higher, for the lights were higher;

So in the shattering of Tohu, the fragments that fell lowest came from the highest lights.
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therefore the vessels could not contain them and fell with force further below. Some of the vessels
that shattered and fell descended into domestic animals and beasts permitted to be eaten, and what

was higher in its root fell lower, into things forbidden to be eaten.

Those vessels could not hold their great light and fell with greater force. Fragments of lower lights became
permitted animals; those of higher lights fell further, into forbidden things.
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Now, the fulfillment of the prohibitive commandments is entirely with forbidden things, whose root

is higher than that of the permitted things, like the lion as against the ox.

The prohibitions all concern forbidden things, whose root is higher than that of permitted things, as the
lion’s root is higher than the ox’s.
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And through fulfilling His will, blessed be He, in the manner of the prohibitions, that is, in the

manner of rejection, in which the inner and encompassing [forces] of kelipah are rejected—

Fulfilling G-d’s will through the prohibitions means rejecting both the inner and the encompassing kelipah.
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that is, through refraining from eating, “You shall not eat,” or being careful not to become impure
through them, and all the fences and safeguards concerning them—through this “He will remove

the spirit of impurity from the land,”

One rejects them by not eating forbidden foods, by avoiding impurity, and by keeping the fences around
them. This brings about the prophecy “the spirit of impurity will be removed from the land.”
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and there will be no concealment or kelipah; and through this there is revealed the very essence of
the supernal lights, which are higher than the lights revealed through the positive commandments

performed with permitted things, etc.,

When no concealment remains, the very essence of the highest lights is revealed, higher than the lights re-

vealed through positive commandments with permitted things.
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just as above the revelation of the level of the face of the lion is higher than the level of the face of
the ox, etc. And see what is written in Parshas Eikev on the verse “And He fed you the manna, etc.”

This parallels the lion’s face, higher than the ox’s, in the Chariot. A discourse in Likkutei Torah, Eikev, on
the manna, is cited for further study.

SECTION 5 - 135-42

The sun, the salt and the tents of Kedar
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5. And this is [the meaning of] “I am black, etc.; do not look upon me that I am swarthy, for the sun
has tanned me.” That is: although below I am in a state of blackness and of limitation, and in the

fulfillment of physical things,

A new section reads the next verse: “Do not look upon me that I am swarthy, for the sun has tanned me.” The

soul admits that below it is “black,” limited and occupied with physical things.

997 9307 1NN ANINEY MPANT MIWTA 7900 YW 19172 19y X3 2330 RPYT R0 07y Dax
nwyn x5 07D MIZMY [y mea) ¥R MIXRT D5 01 Y H9o

yet specifically through all this I come to a great elevation, for through this there will be revealed
something new: a revelation of His essence and being—that is, in general, through the fulfillment

of all the mitzvos, the positive commandments and the prohibitive commandments,

Yet precisely this brings it to a great height, because through it something new will be revealed: G-d’s es-

sence itself. This comes through keeping all the mitzvos, positive and prohibitive.
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which are with physical things whose root is from the World of Tohu, and the lights of Tohu with-
drew into the essence of the Emanator. Therefore, specifically through fulfilling His will, the super-
nal will, with these things, the Infinite Light (Or Ein Sof) will be revealed, a revelation more exalted
than what was revealed in the lights of Tikkun.

The mitzvos involve physical things whose root is in Tohu, whose lights withdrew into G-d’s essence. So do-
ing G-d’s will with them reveals the Infinite Light more fully than the lights of Tikkun can.
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And although below I am in concealment and contraction, yet “the sun has tanned me.” For “a sun
and a shield is Havayah Elokim,” and “sun” is the level of the higher unity (yichuda ila’ah)—“Yours,

Havayah, is the greatness, etc.”—which are nullified in the Infinite Light.

The “sun” that tanned her is Havayah, as in “a sun and a shield is Havayah Elokim.” The sun stands for the
higher unity, in which all things are nullified in the Infinite Light, as in “Yours, Havayah, is the greatness.”
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Therefore, when the sun shines below—the revelation of an illumination from the level of the high-
er unity in the soul—/it is|] through contemplation during the Shema, in the manner of the higher

unity,

The sun shines below when a person, reciting the Shema, contemplates the higher unity and an illumination
of it enters his soul.
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of how “all before Him is considered as nothing,” and through the fulfillment of the mitzvos. For
every revelation of new light from the Infinite Light, which is not within the bounds of the chain of
descent (hishtalshelus), must come through the level of an intermediary, that is, the level of Keser,
and through the 613 paths that were drawn from the Gulgalta and descended below in the fulfill-
ment of His very will.
That contemplation is that “all before Him is considered as nothing.” The sun also shines through the
mitzvos, because every new revelation from beyond the chain of descent comes through Keser and through

the 613 paths of the Gulgalta (the “skull” of Arich Anpin, within Keser), which reach down into the fulfillment
of G-d’s will.
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Through this the light from [the level that] encompasses all worlds (sovev kol almin) is revealed,
through fulfilling His will with physical things whose root is from the World of Tohu, whose lights

withdrew on high, as mentioned above.

Doing G-d’s will with physical things rooted in Tohu reveals the light that encompasses all worlds (sovev).
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But the superiority of the revelation through fulfilling the prohibitive commandments over the rev-
elation through fulfilling the positive commandments is this: in the level of “encompassing all
worlds” there are also two levels. The first is what is called “encompassing all worlds”; if so, it per-

tains to worlds, for although

Why are the prohibitions superior? Because the encompassing light itself has two levels. The first is called
“encompassing the worlds,” and as its name says, it still relates to worlds.
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it encompasses and is not revealed, nevertheless it can be called by the name “encompassing the
worlds.” And that [the light that] encompasses all worlds be in actual revelation comes through ful-

filling the positive commandments, which are with permitted things.

Though it does not enter the worlds, it is defined in relation to them. The positive commandments, done with

permitted things, bring this encompassing light into actual revelation.
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But His essence and being cannot truly be called by the name “encompassing all worlds,” as men-
tioned above; it is the level of “I, Havayah, have not changed,” exactly as before the world was
created.

G-d’s essence, however, cannot truly be called “encompassing the worlds” at all. It is “I, Havayah, have not

changed,” exactly as before creation.
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And it is this that is revealed specifically through fulfilling the prohibitive commandments, through
severities (gevuros) and the rejection of kelipah. For the severities in their root are higher than the
kindnesses (chasadim), like the superiority of gold over silver, or as salt sweetens meat:

This essence is revealed specifically through the prohibitions, which work through severity (gevuros) and the

rejection of kelipah. In their root severities are higher than kindnesses, as gold is more precious than silver,
and as salt brings out the flavor of meat.
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“Can what is tasteless be eaten without salt?” For through the salt the taste is revealed. Thus taste,
which is a high level (“and the palate tastes food”; therefore the letters gimmel, yud, kaf, kuf, too,
which are from the palate, are higher than the other letters, as is written on the verse “And you

shall count for yourselves from the morrow, etc.”; see the Idra Zuta, folio 295b),

Job asks, “Can what is tasteless be eaten without salt?” Taste is a high faculty, and the letters formed with the
palate (gimmel, yud, kaf, kuf) are considered higher than the others, as a discourse in Likkutei Torah and

the Idra Zuta explain.

N177123 NI9M22 RIT T9°9RD 2R 130K 200 DORDAN TNk 1nsya XITw RPIT nonn vy ahanns
#2102 RPINWR Y903 190 1m0 an

is revealed specifically through the salt, which in itself is below the food, for it is not fit to be eaten,
and it is in the aspect of severities. It is also like [the saying], “A word is worth a sela, silence is
worth two,”

Salt itself is not food and belongs to severity, yet it reveals the taste. The Talmud’s saying “A word is worth a

sela, silence is worth two” makes a similar point: restraint is worth more than expression.
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that is, through fulfilling the prohibitions in the manner of negation, which concern forbidden
things, whose fallen sparks have their root in a higher place. Therefore, through fulfilling His will,
blessed be He, with them—to reject the kelipah—through this there is a revelation of His very es-
sence and being.

The prohibitions work by negation and deal with forbidden things whose sparks have a higher root. Fulfilling

G-d’s will by rejecting the kelipah in them reveals His very essence.
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And this is the meaning of “I am black, yet comely, like the tents of Kedar.” For it was explained
above regarding Avraham, from whom Yishmael came forth,

Now the phrase “like the tents of Kedar” is explained. It builds on what was said about Avraham, from whom
Yishmael came forth.
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that he came forth as dross, like the coming into being of the lion below from the level of the face
of the lion in the Chariot. Nevertheless, he receives his life-force from Avraham,

Yishmael emerged as dross, like the lion below from the lion’s face above. Still, his life-force comes from
Avraham.
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only that the life-force is mainly in the manner of the encompassing, for the sitra achra cannot re-

ceive holiness in the manner of inner revelation, only in the manner of the encompassing;

That life-force reaches him only as an encompassing influence, because the sitra achra cannot receive holi-

ness inwardly, only from without.
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as with the eleven spices of the incense: the ten are those enclothed in the kelipos in a state of ex-
ile, and the eleventh is in the manner of the encompassing—this is the frankincense (levonah),
which is essentially white (lavan)—and their main life-force is from the encompassing, etc. (See
what was written on this above in Parshas Toldos, on the verse “See, the fragrance of my son, etc.”)
The incense had eleven spices: ten correspond to sparks exiled in the kelipos, while the eleventh, frankin-
cense (levonah, from lavan, “white”), is their encompassing source of life. The text refers to the discourse in
Torah Ohr, Toldos, on this. The Talmud (Kerisos 6b) derives the eleven from the verse itself: “spices,” then

“stacte, onycha and galbanum,” then “spices” again yield ten, and “pure frankincense” is counted on its
own as the eleventh. This is why the maamar can treat the frankincense as a level distinct from the ten.
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Now, there are two [kinds of] encompassing: one like a garment, which encompasses from close by;

the second, a higher encompassing,

There are two kinds of encompassing: a garment, which surrounds closely, and a higher kind.
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like a tent and a dwelling, which also encompasses, but encompasses from afar; and the tent and

dwelling are also more precious than the garment, etc.

A tent or a home also surrounds a person, but from a distance, and it is more precious than a garment. This

prepares the reading of the “tents” of Kedar.
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Now, the way holiness gives life to the sitra achra is only from afar. This is the meaning of “the tents
of Kedar”: specifically a tent. And the Community of Israel says that so too there is with me a reve-
lation of the level of a higher encompassing [light], which encompasses from afar, as it is written,
“Remember Havayah from afar.”

Holiness gives life to the sitra achra only from a distance, which is why the verse speaks of “tents” of Kedar: a

tent surrounds from afar. The Community of Israel says that she too has a revelation of a higher encompass-

ing light, one that is “from afar,” as Jeremiah says, “Remember Havayah from afar.”
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That is: the level of “encompassing all worlds” (sovev kol almin) is called “encompassing the
worlds.” And this is the matter of the garments made from the performance of the mitzvos, which is

through fulfilling the positive commandments.

The lower encompassing light, “encompassing all worlds,” still relates to worlds. It corresponds to the “gar-
ments” that the performance of the positive commandments makes for the soul.
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But through “I am black,” in fulfilling the prohibitive commandments, which is the level of “black
as a raven”—through this, “comely, like the tents of Kedar”: there is drawn a revelation of His es-

sence and being, which cannot be called even “encompassing the worlds,” as above.

Through the “blackness” of the prohibitions, “black as a raven,” comes the beauty “like the tents of Kedar”:

the revelation of G-d’s essence, which cannot be called even “encompassing the worlds.”
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(That is: just as the encompassing [light] that gives life to the sitra achra is far removed from them
in rank, as written in Etz Chaim, Sha’ar 10, chapter 11, “for the holy does not mix with the profane,
etc.,”

A long parenthesis explains the comparison. The encompassing light that sustains the sitra achra is vastly
removed from it, for, as Etz Chaim says, the holy does not mix with the profane.
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so too, relative to the essence of the Infinite One, blessed be He, even the highest worlds are con-
sidered as truly nothing, and they are infinitely more distant in rank from the Infinite Light (Or Ein
Sof), blessed be He, than the distance, in the analogy, of the opposing side from its encompassing
[light], the “tents of Kedar.”

In the same way, compared with G-d’s essence even the highest worlds are as nothing, and their distance

from Him is infinitely greater than the distance between kelipah and the light that encompasses it.
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Therefore this higher encompassing [light], drawn from the Infinite Light itself, blessed be He, is

compared specifically to the analogy of “the tents of Kedar, etc.”

That is why this higher encompassing light, drawn from the Infinite Light itself, is compared specifically to
the tents of Kedar.
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And see what is written on the verse “A psalm, a song of the dedication of the House” on these two
encompassing [lights]|, garment and house, etc. One can further explain why it is compared specifi-
cally to the tents of Kedar: in holiness there are ten Sefiros, “ten and not eleven,” as is written in

Sefer Yetzirah and cited in the Raaya Mehemna at the beginning of Parshas Ki Sisa.

The discourse on Psalm 30 discusses these two encompassing lights, garment and house. A second explana-
tion draws on Sefer Yetzirah: in holiness there are ten Sefiros, “ten and not eleven.”
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This means that in Keser there are two levels, Atik and Arich, and the level of Atik is not counted
among the Ten Sefiros; this is “and not eleven, etc.” See Etz Chaim, Sha’ar 22, chapter 1, section 4,
“and we do not count, etc.”; and so too in the whole of Atzilus, Atik Yomin, etc.

Keser has two levels, Atik (“the Ancient One,” its inner, higher level) and Arich Anpin (“the Long
Countenance,” its outer level), and Atik is not counted among the ten Sefiros, which is why they are “not
eleven.” Etz Chaim says the same of Atik.

NP3 37T 10 W% NIvman a5YynRbw nv2Y BAN NMM2aw 9rAn 10Dy PR NICN2 nownan m1Im
0nR 172 07R IR DUXRNA T1N0N 73903 XY PNy

Now, the drawing down of the level of the higher encompassing [light] mentioned above, at the lev-
el of tent and house, which is above the level of garment, etc., is the level of Atik, which is the low-

est level in the Emanator, the Infinite Light, blessed be He, itself.

The higher encompassing light, the “tent” or “house” that is above the “garment,” is Atik, the lowest level of
the Emanator, the Infinite Light itself.
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Therefore it is compared specifically to the tents of Kedar, because there the encompassing is cer-
tainly not commensurate with the inner, as above. So too, even the highest worlds are very far in
rank from the Infinite One, blessed be He, infinitely more than the distance in the analogy of the
tents of Kedar, [having] nothing whatsoever [in common with Him].

It is compared to the tents of Kedar because there the encompassing light has no proportion to what it sur-
rounds. Likewise even the highest worlds bear no proportion whatsoever to the Infinite.
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Even so, this higher encompassing [light] too is revealed through fulfilling the prohibitive com-
mandments, for the reason mentioned above. And according to the language of the Kabbalah one
may give the reason it is compared specifically to the tents of Kedar: in holiness there are ten and
not eleven, that is, the Ten Sefiros, and they begin from the level of Arich Anpin; and the meaning
of “and not eleven” is

This higher encompassing light too is revealed through the prohibitions. The Kabbalistic reason for the

comparison is that holiness has ten Sefiros, beginning from Arich Anpin, and not eleven.
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that the level of Atik is not counted among the Ten Sefiros. Now, Arich Anpin is called “encompass-
ing all worlds,” but the level of Atik is not called even “encompassing all worlds.” Therefore it is
compared to the tents of Kedar, for there, there are eleven crowns, and the eleventh level, which is
the level of frankincense, is called the level of “the tents of Kedar,” as above.

Atik is not counted among them, and while Arich Anpin is called “encompassing all worlds,” Atik is not called

even that. Kelipah has “eleven crowns,” and its eleventh, corresponding to the frankincense discussed
above, is what “the tents of Kedar” refers to.
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If so, Atik Yomin of holiness, which is not counted among the Ten Sefiros, is compared specifically
to this level. And this is why in the Tabernacle there were eleven curtains of goats’ hair: so that the
level of the higher encompassing [light], too, would be drawn, etc.
So Atik of holiness, uncounted among the ten, is compared to that eleventh level. This is why the Tabernacle
had eleven curtains of goats’ hair: to draw down the higher encompassing light as well. The Tabernacle’s in-
ner curtains numbered ten, but the Torah specifies that the goats’-hair covering spread over them had

eleven (Shemos 26:7). The maamar reads that extra, eleventh curtain as drawing down the level beyond the
ten, Atik.
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And see what is written in the discourse beginning “And He called to Moshe,” on the meaning of
“And Moshe could not enter the Tent of Meeting, for the cloud rested upon it”; see there. Now, al-
though through the positive commandments [light] is also drawn from the level of Atik, through the
positive commandments it is drawn from the seven lower [Sefiros] of Atik Yomin, which are en-
clothed in Arich Anpin;

The discourse on “And He called to Moshe” discusses why Moshe could not enter the Tent when the cloud

rested on it. The positive commandments also draw from Atik, but only from its seven lower Sefiros, which
are enclothed in Arich Anpin.
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but the level of the first three [Sefiros] of Atik Yomin, which are not enclothed in Arich Anpin at all,
is drawn specifically through fulfilling the prohibitive commandments, as [will be explained] be-
low. According to this, the reason will also be understood why the prohibitive commandments de-
pend specifically on the hairs of Z’eir Anpin, and the positive commandments on the tikkunim of
the beard of Arich Anpin. And this is the meaning of the Torah having been given in black fire upon

white fire, as was written above in the name of the Idra Rabba)

The first three Sefiros of Atik, not enclothed in Arich Anpin at all, are drawn only through the prohibitions.
This explains why the prohibitions depend on the hairs of Z’eir Anpin (the configuration of the emotive at-
tributes) and the positive commandments on the beard of Arich Anpin, and it is the meaning of the Torah be-

ing given as black fire upon white fire.
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(folio 132). This means that “black fire” is the level of the prohibitive commandments, and “white
fire” is the level of the positive commandments; and so it is in Sefer Hadras Melech, section 139, in

the name of the Ramaz.

Black fire is the prohibitions and white fire the positive commandments, as Hadras Melech, a commentary
on the Zohar by R. Shalom Buzaglo, also says in the name of the Ramaz (R. Moshe Zacuto).
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The explanation: it is written, “and Torah is light.” Now, the main light of a burning lamp is from

the hue next to the wick, but the white hue that surrounds it does not itself give light, etc.;

Proverbs says, “Torah is light.” It was said above that in a flame the main light comes from the part next to
the wick, while the white part surrounding it does not itself give light.
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so it is [stated] above. But seemingly, on the contrary, the main light is from the white hue, whereas

the hue next to the wick is black, or a blue hue, and does not give so much light.

This seems backwards, since the white part shines most, while the part next to the wick is dark or bluish.
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However, it seems that the intent is along the lines of what is written in the Zohar, Bereishis (folio
51a): “And upon the white light, above, rests a hidden light that surrounds it”; and so too in Parshas
Lech Lecha (folio 83b);

The answer comes from the Zohar: above the white light rests a hidden light that surrounds it.
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and the Ramaz explained (cited in Sefer Hadras Melech, section 139) that the hidden light refers to

the secret of the concealed Keser, which surrounds everything, etc.

The Ramaz, as cited in Hadras Melech, explains that this hidden light is the secret of the concealed Keser,

which surrounds everything.
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Accordingly, one can also understand the matter of the Torah having been given in black fire upon

white fire, which are the level of the first two hues; and this is “and Torah is light.”

With this, the black fire and white fire of the Torah can be understood as the two primary hues of the flame,
and this is the meaning of “Torah is light.” The next paragraph develops the point.
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And there is yet the level of the hidden light (nehora setima’ah), which is the source of the light.
And this is the matter of the words of the Scribes, from which is drawn the level of the book, which
is the level of “and Torah is light, etc.”

Beyond the white and black lights there is a third, the “hidden light,” which is the source of light itself. It cor-

responds to the words of the Scribes, from which the written Torah, the “book,” is drawn, as in “Torah is
light.”
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Now, the positive commandments are the level of the white light (nehora chivara): it is a light that
can come into revelation—the light and kindness from Him, blessed be He—the fulfillment of His

will by active doing. It is the level of the hairs of Arich Anpin,

The positive commandments are the “white light”: a light that can be openly revealed, G-d’s kindness, His
will fulfilled through action. They correspond to the hairs of Arich Anpin.
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which are the level of “like pure wool,” the white light; for in order for the light to be in a state of
revelation, it is impossible except through the level of hairs, as was written above regarding the
rectification, which is the diminishing of the light, etc.

These are the hairs “like pure wool.” Light can be revealed only through such “hairs,” because, as explained
above, Tikkun works by diminishing the light.
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But the prohibitions depend on the hairs of Z’eir Anpin, which are called “black,” the black light
(nehora uchma), which is below the tikkunim of the beard of Arich Anpin, called “white fire.” That

is, the light does not come as a revelation of His will by active doing, but only by way of “not.”

The prohibitions depend on the hairs of Z’eir Anpin, the “black light,” which is lower than the beard of Arich
Anpin, the “white fire.” Here the light is not revealed through action but only through refraining, through
“not.”
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Therefore it is also called the blue light (nehora techela), which consumes (mechaleh) something
else; for the main subjugation of the sitra achra is through fulfilling the prohibitive

commandments.

This light is also called the “blue light” (nehora techela), a word linked to kilayon, “consuming,” for it con-

sumes what opposes it. The sitra achra is subdued mainly through keeping the prohibitions.
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However, although it is below the hairs of Arich Anpin, which are white fire, “like pure wool,” in
truth the root of the light in the prohibitions is higher than the white fire of the positive

commandments,

Although this black light is lower than the white hairs of Arich Anpin, the root of the light in the prohibitions
is actually higher than that of the positive commandments.
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that is, it is from the level of the hidden light that surrounds the white light, whose nature and es-
sence, because of the greatness of its level, cannot be grasped, as written in Pri Etz Chaim, Sha’ar
HaShabbos, end of chapter 4. And see what is written in the explanation on “And the Jews accept-
ed” on the element of fire itself, etc.;

Its root is the hidden light that surrounds the white light, too exalted to be grasped, as Pri Etz Chaim writes.

The text also points to the explanation on “And the Jews accepted,” on the element of fire itself.
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see there. Its revelation is through the black hairs of Z’eir Anpin, which are the level of the black

light itself; for as they are below, they are far below the hairs of Arich Anpin,

This hidden light is revealed through the black hairs of Z’eir Anpin, the black light. In their place below they

are far lower than the hairs of Arich Anpin.
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which are “like pure wool,” the level of “abundant in kindness,” to elevate the permitted things so
that they become actual vessels for the Infinite Light (Or Ein Sof); whereas the level of the hairs of
Z’eir Anpin, black

The white hairs of Arich Anpin are “abundant in kindness,” and they elevate permitted things to become ves-
sels for the Infinite Light. The black hairs of Z’eir Anpin work differently.
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as a raven, is in the aspect of severities (gevuros), to reject the forbidden things—although there is
a spark in them, etc., nevertheless one rejects it with both hands—and the quality of “abundant in
kindness” is higher than the level of the severities.

The black hairs act through severity, rejecting forbidden things outright, though a spark is in them. In itself,

“abundant in kindness” is higher than severity.
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Nevertheless, it is specifically in the severities of the black light that the level of the hidden light

mentioned above is enclothed and drawn, and not in the white light.

Nevertheless, the hidden light is drawn down specifically through the severities of the black light, not
through the white light.
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For through the white light, “abundant in kindness,” from which comes “the right [hand] draws
near,” to elevate the permitted things so that they become a vessel for the revelation of the Infinite
Light—

The white light is the “right hand that draws near,” in the Talmud’s phrase: it elevates permitted things so
they become vessels for G-dly revelation.
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it is impossible [for them] to be a vessel for the Infinite Light that is not within the bounds of draw-
ing down, nor within the bounds of encompassing; they are a vessel only for the light that encom-

passes all worlds (sovev kol almin),

But such vessels cannot hold the Infinite Light that is beyond both drawing down and encompassing. They

can hold only the light that encompasses all worlds.

likuteitorah.com/likkutei-torah/shir-hashirim/8/ 74



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 8 IR SIR TN D7Y 0573777 1IN

TIPn RIT QW WK RPIT XNDADA 29PR NN 19X TOWRT DI 9732 13°RY MR IMnNEYY XD
171331 227N N MIpRNNT

and not for His essence and being, which is not within the bounds of any drawing down. However,
in the three cavities of the Skull (Gulgalta) of Z’eir Anpin, where the source of the division of the at-

tributes into kindnesses and severities is,

They cannot hold G-d’s essence, which is beyond any drawing down. In the three cavities of the skull of Z’eir
Anpin, however, the attributes first divide into kindnesses and severities.
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there, therefore, there could be a revelation of the superiority of the severities, which is the level of
the prohibitions and of rejection, to reject forbidden things. This rejection is the fulfillment of the
supernal will in a thing higher than the fulfillment of the will in permitted things, as above regard-
ing “the husk precedes the fruit, etc.”

There the special quality of severity can be revealed: the prohibitions, the rejection of forbidden things.

Rejecting them fulfills G-d’s will with something of higher root than permitted things, as with “the husk pre-
cedes the fruit.”
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And this could not be in the beard of Arich Anpin, where all is the level of great mercy and “abun-
dant in kindness,” the white light, “like pure wool.” And the superiority of severity in this rejection
is rooted higher than the “abundant in kindness” mentioned above, as in “A word is worth a sela,
silence is worth two,”

This could not happen in the beard of Arich Anpin, which is all great mercy and kindness. The severity of re-

jection is rooted higher than that kindness, as “silence is worth two” sela’im while speech is worth one.
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that is, through this there will be a revelation of the essence of the Infinite Light, the hidden light,
“the most hidden of all hidden.” Therefore, although below, the hairs of Z’eir Anpin are certainly
lower in level than the hairs of Arich Anpin, nevertheless in them

Through this rejection the very essence of the Infinite Light, the hidden light, “the most hidden of all

hidden,” is revealed. So although Z’eir Anpin’s hairs are lower, it is in them that this happens.
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and through them, through fulfilling the prohibitive commandments that depend on them, the es-
sence of the Infinite Light is drawn down and revealed, which is above the revelation through the
positive commandments that is drawn through the hairs of Arich Anpin, which are “like pure wool.”

Through the prohibitions that depend on these hairs, the essence of the Infinite Light is revealed, above the

revelation drawn through the positive commandments and the white hairs of Arich Anpin.
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This is what is said in the Idra Rabba (folio 140a): “And because these hairs are black and dark, it is
written, ‘He reveals deep things out of darkness.’” And see there in the Arizal’s explanation of the
Idra.

The Idra Rabba says that because these hairs are black and dark, the verse in Job says, “He reveals deep

things out of darkness.” The Arizal’s commentary on the Idra is cited.
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The intent is as above: through the prohibitions there is drawn a revelation of deep things, such

depths as are not revealed through the white light of the positive commandments, etc.

The prohibitions, the “darkness,” reveal depths that the white light of the positive commandments cannot
reveal.
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And as in “Out of the depths I have called You, etc.” And this is what is written, “Your thoughts are
very deep, etc.; when [the wicked] spring up, etc., it is to destroy them forever”: that specifically
through the rejection of the kelipos a revelation is drawn from the level of the depth of the supernal
thought, etc.

The psalmist calls to G-d “out of the depths,” and says, “Your thoughts are very deep ... when the wicked

spring up ... it is to destroy them forever.” Read here: only through the rejection of the kelipos is the depth of
the supernal thought revealed.
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In the same way we find with the mitzvah of tzitzis, that the blue (techeles) is higher than the white,
etc.; see Pri Etz Chaim. And this is exactly the same thing: for of the mitzvah of tzitzis it is written,
“and you shall not stray, etc.,”

The same pattern appears in tzitzis, where, according to Pri Etz Chaim, the blue thread (techeles) is higher
than the white. The Torah says of tzitzis, “and you shall not stray,” a prohibition.
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which is the fulfillment of the prohibitive commandments, and it is through the blue hue, which
consumes the evil and rejects it; while of the white hue it is written, “so that you remember and do
all My commandments,” the fulfillment of the positive commandments, as written elsewhere. And
it will be further explained below why the prohibitions are drawn specifically from the hairs of Z’eir
Anpin.

The blue thread corresponds to the prohibitions, consuming and rejecting evil, while the white corresponds

to “remember and do all My commandments,” the positive commandments. Why the prohibitions come
from Z’eir Anpin’s hairs will be explained further.
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“Comely” and the curtains of Shlomo
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6. Now, the meaning and matter of “comely” is this: [there are] attributes that are above

Chochmabh, that is, they are the source of the attributes (middos),

A new section explains “comely.” It begins from the idea that there are attributes above Chochmah, which
are the source of the attributes.
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as in the Musaf of Rosh HaShanah and Yom Kippur, and in Ne’ilah, we say, “Who is like You, Father
of mercies,” which is a revelation of a higher level than the level of “Merciful Father.”

In the Musaf prayer of Rosh HaShanah and Yom Kippur and in Ne’ilah we say “Who is like You, Father of
mercies,” a higher expression than “Merciful Father.”
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For the meaning of “Merciful Father” is the enclothing of the light in the attribute of mercy, which
is among the attributes of Atzilus; but “Father of mercies” means that He brings into being and

draws down the attribute of mercy, to have mercy on the worlds and give them life

“Merciful Father” refers to G-d’s light enclothed in the attribute of mercy within Atzilus. “Father of mercies”

refers to the source that brings mercy into being and draws it down to sustain the worlds.
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(and this is “the Good One, for Your mercies have not ended”). This is the level of the attributes that
are above Chochmah; and therefore it is said in Musaf and Ne’ilah, when the Kedushah of “Keser”
is said.

The prayer “the Good One, for Your mercies have not ended” refers to this source. It belongs above

Chochmah, which is why it is said in Musaf and Ne’ilah, when the Kedushah of “Keser” (the Crown) is
recited.
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Now, for the revelation from there to come into the attributes of Atzilus, it is through the level of

hairs. For the hairs are only, by way of analogy, the level of the vegetative,

This source is revealed in the attributes of Atzilus only through the “hairs,” which by analogy are the vegeta-

tive part of a person.
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for the speaking [being] too comprises mineral, vegetative, animal and speaking, and the level of
hairs is only the vegetative within him, which is the level of the attributes, called “vegetative.” This
is not so with Chochmah, which is called “living,” above the vegetative level, as it is written, “and

wisdom gives life.”

A person contains all four levels of creation: mineral, vegetative, animal and speaking. Hair is the vegetative
level, which corresponds to the attributes; Chochmabh is the “living” level, above it, as in “wisdom gives life.”

5”3 79 NMIZ NIONA 1T MITAM 100 RIPN MPOXRT MTRnn 19ynD RO MIPUIRT Anannw 1
A% RAPI MTRT KRR [0 2ony) °”Y N1°H22

And just as the Chochmah of Atzilus is above the attributes of Atzilus and is called “living,” while
the attributes (middos) are the level of “vegetative,” so too in the level of Atik Yomin and Arich

Anpin the attributes are called “vegetative.”

The analogy of levels applies at every stage. Just as in Atzilus Chochmah is “living” and the attributes “vege-
tative,” so in Atik and Arich Anpin, the levels of Keser, the attributes are “vegetative.”
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And this is the level of “and the hair of His head like pure wool”; from there is the root of the revela-
tion through the positive commandments. But through the prohibitions there is drawn a revelation
of Chochmah, Binah and Daas of Atik Yomin.

The white hair “like pure wool” belongs to this vegetative level, and it is the root of what the positive com-
mandments reveal. The prohibitions, however, reveal Chochmah, Binah and Daas of Atik, its intellect.
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For the positive commandments and the prohibitions are drawn from the Name Havayah: the pro-
hibitions from yud-hei and the positive commandments from vav-hei. This does not mean that
they are from the Name Havayah enclothed in the Ten Sefiros of Atzilus, for it was explained above
at length that the mitzvos are a revelation of the Infinite Light (Or Ein Sof) through the level of
Keser, which is the intermediary, etc.

The Kabbalists say that prohibitions come from the letters yud-hei of the Name Havayah and positive com-
mandments from vav-hei. This cannot mean the Name as it is enclothed in the Sefiros of Atzilus, since the
mitzvos come from above Atzilus, through Keser.
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Rather, it means that they are drawn from the Name Havayah of Atik Yomin. If so, the positive
commandments, which are drawn from vav-hei, are the revelation of the level of the seven lower
[Sefiros] of Atik Yomin, which are the attributes; and this revelation is through the level of the hairs,

“and the hair of His head like pure wool,” the vegetative level.

It means the Name Havayah of Atik. The vav-hei, the lower letters, are Atik’s seven lower Sefiros, its attribut-

es, revealed through the vegetative “hairs” of white wool; this is the source of the positive commandments.
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But the prohibitions, which are drawn from yud-hei, are Chochmah, Binah and Daas of Atik Yomin;
it is impossible for this level to be revealed through hairs and the vegetative level, etc.

The yud-hei, the upper letters, are Chochmah, Binah and Daas of Atik, the source of the prohibitions. Such a
level cannot be revealed through hairs, the vegetative level.
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Nevertheless, this revelation is drawn through the black hairs of Z’eir Anpin, which are below the
hairs of Arich Anpin; and this is “He reveals deep things out of darkness, etc.”

Even so, this highest revelation comes through the black hairs of Z’eir Anpin, which are lower than those of
Arich Anpin. This is “He reveals deep things out of darkness.”
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The explanation: on the contrary, because the level of Chochmah, Binah and Daas of Atik Yomin is
the highest level, therefore its enclothing will be in a lower level, as in the matter mentioned above

of the lion and the ox: the lion’s root is much higher than the ox’s root,

On the contrary, it is because Atik’s intellect is the highest level that it must clothe itself in something lower,
as with the lion, whose root is higher than the ox’s.
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and yet below, the lion is lower in level—but that very thing is the cause, etc. And by way of this
analogy—making the necessary distinction—it will be understood even higher above: that the light
from the level of Chochmah, Binah and Daas of Atik Yomin cannot be enclothed in the hairs of

Arich Anpin,

Below, the lion is lower, and that is precisely because its root is higher. In the same way, the light of Atik’s in-
tellect cannot clothe itself in the hairs of Arich Anpin.
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but only below them, in the hairs of Z’eir Anpin, where the light shines through rejection, by way of
“not,” etc.

It can clothe itself only lower down, in the hairs of Z’eir Anpin, where light shines through rejection, through
“not.”
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With this the meaning of “I am black, yet comely” will be understood: that the revelation of the lev-
el of “comely” comes specifically through “I am black,” “black as a raven.”

Now the verse can be read: the beauty, “comely,” comes specifically through the blackness, “black as a

raven.”
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The explanation is that “comely” means as it is written, “A man’s wisdom lights up his face,” and it
is the level of “May Havayah make His face shine upon you,”

“Comely” refers to a shining face, as in “A man’s wisdom lights up his face,” and the Priestly Blessing, “May
Havayah make His face shine upon you.”
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which is the seventh of the thirteen tikkunim of Arich Anpin, the tikkun of “and truth,” which is the
illumination of the face; for the face is free of hair, because it is above the level of hairs and con-
tractions, which are only the vegetative level.

This is the seventh of the thirteen tikkunim (the “arrangements” of the beard of Arich Anpin, which corre-

spond to the Thirteen Attributes of Mercy), called “and truth”: the face itself, which is free of hair. The face is
above hair and its contractions, which are only the vegetative level.
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But “A man’s wisdom lights up his face” means the essence of Chochmah within Keser, which is
above the vegetative level, as above. (See what is written on this subject in the explanation on “And
Moshe wrote their goings forth according to their journeys”; and see the Ramaz on Parshas
Vayikra, at the beginning of the parsha, who wrote that in the tikkun of “and truth” the Daas of Atik
shines, etc.; see there.)

The wisdom that “lights up the face” is the essence of Chochmah within Keser, above the vegetative level.
The Ramaz writes that in the tikkun of “and truth” the Daas of Atik shines.
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And this is “I am black, yet comely”: through fulfilling the prohibitive commandments, which are
drawn from the level of the black hairs—through this, “comely,” which is the revelation of the illu-

mination of the face, far above the level of the hairs of Arich Anpin, as above.

So “I am black, yet comely” means: through keeping the prohibitions, drawn from the black hairs, comes the
illumination of the face, far above the hairs of Arich Anpin.
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And there is a still higher level: this is the matter of “like the curtains of Shlomo”—|[the King] to
Whom peace (shalom) belongs—on the basis of the verse, “Or let him take hold of My strength, that
he may make peace with Me; peace he shall make with Me.”

There is a still higher level: “like the curtains of Shlomo,” read as the King to Whom peace (shalom) belongs.
Isaiah’s verse says “peace” twice: “he may make peace with Me; peace he shall make with Me.”
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“Peace” twice: that is, in the heavenly household and in the earthly household. The meaning of “in
the earthly household” is that for there to be a union and revelation of Atzilus in Beriah, Yetzirah

and Asiyah, there must be a peace that joins and binds them.

The Talmud reads the two mentions of peace as peace in the heavenly household and in the earthly house-

hold. Peace below means the bond that joins Atzilus to the lower worlds and lets it be revealed there.
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And peace in the heavenly household means the binding and revelation of the Emanator’s light in
the emanated [levels]; it is through the level of Yesod, which unites them and makes peace between

distant things that bear no comparison to each other.

Peace in the heavenly household is the bond that joins the Emanator’s light to the emanated levels. It comes
through Yesod, which unites things so distant that they bear no comparison.

likuteitorah.com/likkutei-torah/shir-hashirim/8/ 83

47



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 8 IR SIR TN D7Y 0573777 1IN

DOWR2 Awyn 7°0 0 592 12102 WINN BT NPUORRT D'?W NIncn RWANNN 992a0° X 0w

)
For He, blessed be He, is “exalted from the days of the world” of Atzilus, and nevertheless “in His
goodness He renews each day, continually, the work of creation, etc.”

G-d is “exalted” far above Atzilus, as the morning prayer says, and yet “in His goodness He renews each day
the work of creation.” Bridging these two is the peace that Yesod makes.
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(According to what is written in the Shelah, Parshas Va’eschanan, that “good” with a melupum
[vowel], tuv, is the inner goodness, the choicest of the good, etc., end of quote—and see the Zohar,
Terumabh, [folio] 165—one may say that “His goodness” is the highest level in Keser, through which
He renews and draws down the light into the “abundant in kindness” of Arich Anpin, etc. And see
the Zohar at the beginning of Parshas Emor, and the Ramaz there; and see what is written in the
discourse beginning “Va’eschanan” on “and in His goodness He renews, etc.”)

The Shelah writes that “good” vocalized with a melupum (shuruk), tuv rather than the ordinary tov, is the in-

ner, choicest goodness. On that basis, “His goodness” (tuvo) is the highest level in Keser, through which new

light is drawn into the “abundant kindness” of Arich Anpin; further references to the Zohar and to a dis-

course on “Va’eschanan” are given.
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Also within Atzilus alone there is peace in two ways: the union of Chochmah and Binah through
Daas, which joins them, and the inclusion of Chesed and Gevurah in each other through Tiferes;
also that each attribute be composed of ten—all this is the matter of “He makes peace in His
heights.”

Within Atzilus itself there are also two kinds of peace: Daas unites Chochmah and Binah, and Tiferes blends
Chesed and Gevurah; each attribute also includes all ten. This is “He makes peace in His heights.”
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All this is the matter of His enclothing in the worlds and making peace between them; see Iggeres
HaKodesh on the verse “And the work of righteousness shall be peace.”

All the kinds of peace described so far belong to G-d’s enclothing in the worlds, where separate things must
be reconciled. Iggeres HaKodesh, on “the work of righteousness shall be peace,” discusses this.
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But “the curtains of Shlomo” means [the One] to Whom peace belongs, where it does not apply at
all to say that there are two things between which peace must be made; rather, all are considered as

truly nothing.

“The curtains of Shlomo” point to the King to Whom peace belongs: a level where there are not two things
needing reconciliation at all, because everything is utterly nullified before Him.
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Even “a clear light is darkness before Him,” and they are nullified in their source like the sun’s ra-
diance in its source, which cannot be called by the name “light,” because it is nullified in the
luminary

As the Tikkunei Zohar says, even the clearest light is darkness before Him. Everything is nullified in its
source like sunlight within the sun, which is not even called “light” there.
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(and this is like the union and nullification of the Ten Sefiros of Akudim in their Emanator: they are
“bound” in one vessel, for out of the intensity of their nullification in the Infinite One (Ein Sof),
blessed be He, they are in one vessel, etc.; and it does not apply to say that there are two things be-
tween which peace must be made, as with the Ten Sefiros of Atzilus, where each is in a vessel of its
own).

This resembles the World of Akudim, an early stage in the Arizal’s account of emanation, in which the ten

Sefiros were “bound” in a single vessel because of their intense nullification in the Infinite. In Atzilus, by

contrast, each Sefirah has its own vessel, so peace must be made between them.
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And in the Time to Come this level too, of “the curtains of Shlomo,” will be revealed: that is, when
there will be a revelation of His essence and being, “I, Havayah, have not changed”—this is called

“the curtains of Shlomo,” which encompasses all the levels of peace and is higher than them.

This level, where there is nothing to reconcile, will be revealed in the Time to Come, when G-d’s essence, “I,
Havayah, have not changed,” is revealed. It encompasses and transcends every kind of peace.
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Now, the curtains of Shlomo are white. For it is written, “And Lavan rose early in the morning”: that
is, an illumination from the level of the supernal whiteness, the revelation of the supernal kindness
in all the partzufim; “and he kissed his sons

The curtains of Shlomo are white. The verse about Lavan (whose name means “white”) rising in the morning
is read as the supernal whiteness, G-d’s kindness, shining through all the partzufim (the “configurations” in
which the Sefiros of Atzilus are arranged).
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and his daughters”: these are the level of cause and effect, giver and receiver; and afterwards, “and
Lavan returned to his place.” But all this is the level of the illumination of the kindness of the

Infinite One, blessed be He, revealed in Atzilus.

His kissing his “sons and daughters” is the flow from cause to effect, from giver to receiver, and then “Lavan
returned to his place.” All this is the kindness of the Infinite revealed within Atzilus.
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Moshe our teacher, peace be upon him, however, asked, “Let me cross over, please, and see the
good mountain and the Levanon.” The meaning of Levanon is a doubled form of “whiteness” (li-
bun), that is, the source of whiteness, which cannot be enclothed at all in the Ten Sefiros and shines
only in an encompassing manner

Moshe asked to see “the good mountain and the Levanon.” Levanon doubles the root of “white”: it is the

source of whiteness, which cannot enter the Sefiros at all and shines only as an encompassing light.

likuteitorah.com/likkutei-torah/shir-hashirim/8/ 86



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 8 IR SIR TN D7Y 0573777 1IN

>5 5y Ax] I”AYR IR 77°0331N2 "NOPINM TONYD P71 1970 M3 DYY °3 10 AR (2100w 1] W)
M7 NI°M33 132%0 NP2 DR CIRTW NI0MaD X3P DO PRI MMDNT MR 01D 70 DY
277 Yo DORW I L IRPY MYUIe RPN 6 (2%

(and this is what is written, “and see, etc.”: for the essential revelation will be only in the Time to
Come, “and I will walk among you”; or, nevertheless, through fulfilling the mitzvos dependent on
the Land, he could come to the level of seeing the level of Levanon, as sight alone). And it is called

“the curtains of Shlomo”: “He stretches out the heavens like a curtain.”

He asked only to “see,” because the full revelation belongs to the Time to Come, when “I will walk among
you”; yet by keeping the mitzvos that depend on the Land he could at least glimpse the Levanon. This is “the
curtains of Shlomo,” as the psalm says, “He stretches out the heavens like a curtain.”
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The explanation: it was explained above that through fulfilling the prohibitions there is drawn a
revelation of Chochmah, Binah and Daas of Atik Yomin; and this is what is said, that the prohibi-

tions are drawn from yud-hei.

As explained above, the prohibitions reveal Chochmah, Binah and Daas of Atik; that is why they are said to
come from the letters yud-hei.
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And of this revelation it said, “comely, like the tents of Kedar”; the reason this revelation was com-
pared to the tents of Kedar was written above. And afterwards it further said that a still higher level
will be revealed,

That revelation is “comely, like the tents of Kedar,” as explained. The verse then speaks of a still higher level.
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namely the encompassing [lights] of Chochmah, Binah and Daas of Atik Yomin; and this is the level
of “like the curtains of Shlomo.” (And see Mevo She’arim) (Sha’ar 2, Part 3, chapter 5): “The supe-

rior and very great part is what remains encompassing, etc.”; see there.

That higher level is the encompassing lights of Atik’s intellect, “the curtains of Shlomo.” The Mevo She’arim
says that the greater and superior part of the light remains encompassing.
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This needs to be reconciled with what is written (in Sha’ar 3, Part 1, chapter 5), that the inner light
is great, etc.; and so too wrote Etz Chaim (in the first edition, Sha’ar 10, end of chapter 2).

This must be reconciled with the statement elsewhere in Mevo She’arim, and in the first edition of Etz
Chaim, that the inner light is the great one.

X711 A7w) QYPW RI12N2 [ow 2now n] WPWRA 1997 .Px 1o m10] K70 P2NY [noon] "0 117122 (15 1131] 37
2 17y SR (7727 1 po]

And so too it is written in Mishnas Chassidim, Maseches Atik, end of chapter 1. And see what is writ-
ten there in Mevo She’arim (Sha’ar 3, Part 1, beginning of chapter 5): “And perhaps the student,

ete.”;

The same is said in Mishnas Chassidim, a work that sets out the Arizal’s Kabbalah in the form of the
Mishnah, in its tractate on Atik; and the reader is referred to a passage in Mevo She’arim that begins “And

perhaps the student....”
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see there. And see the Ramaz at the beginning of Parshas Shemini on the inner light and encom-

passing light of Atik: that the encompassing light spreads, etc., beyond all searching. End of quote.

The Ramaz says that the encompassing light of Atik spreads without limit, beyond all searching.
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And this is as written here. And all is through the level of “I am black”: that the soul descended be-
low in order to carry out the subjugation (iskafya) and transformation (is’hapcha) of darkness into

light, etc.,

This matches what is said here. All of it comes about through “I am black”: the soul descends in order to sub-

due darkness and transform it into light.
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through “turn from evil and do good,” for through this all the dross from what fell in the shattering
of the vessels will be refined, and there will be no separating screen. “And the glory of Havayah will

9,

be revealed”; “eye to eye they shall see”; “on that day Havayah will be One and His Name One.”

By turning from evil and doing good, all the dross of the shattering will be refined and no screen will remain.
Then “the glory of Havayah will be revealed,” “eye to eye they shall see,” and “Havayah will be One and His
Name One.”
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(The level of “the curtains of Shlomo” will be further understood from what is written elsewhere, at
the end of the discourse beginning “Until he does not know [the difference| between ‘Cursed is
Haman’ and ‘Blessed is Mordechai’”: “Cursed is Haman” is the kelipah that covers and conceals
the Name yud-hei, the level of the prohibitions, and “Blessed is Mordechai” is the drawing down of
the positive commandments, the level of vav-hei.

Another discourse explains the Purim saying “until he does not know between ‘Cursed is Haman’ and

‘Blessed is Mordechai.”” “Cursed is Haman” is the kelipah that conceals the yud-hei, the source of the prohi-

bitions, while “Blessed is Mordechai” is the flow of the positive commandments, the vav-hei.
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And the level of higher teshuvah (teshuvah ila’ah) rises above the level of yud-hei and the level of
vav-hei, as it is written regarding Yom Kippur, “before Havayah you shall be purified”: above the
level of the Name Havayah, on which the positive commandments and the prohibitive command-
ments depend, etc.

Higher teshuvah reaches above both yud-hei and vav-hei. That is why the Torah says of Yom Kippur, “before
Havayah you shall be purified”: from above the Name on which all the mitzvos depend.
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And so on Purim they merited this revelation through the self-sacrifice (mesirus nefesh) in [the
face of| Haman’s decree, when their faces were blackened; and this is the level of “I am black, yet

comely, like the curtains of Shlomo.”

On Purim the Jews reached this level through their self-sacrifice when Haman’s decree “blackened their
faces.” That is “I am black, yet comely, like the curtains of Shlomo.”
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Therefore the rejoicing is “until he does not know [the difference] between, etc.,” for it is much
higher than the two levels of positive and prohibitive, etc. And therefore on Yom Kippur the strip of
crimson wool would turn white, and this is through the drawing down from the source of whiteness,
as in “and the Levanon, etc.”)

So the Purim joy goes beyond knowing the difference between the two, since it is above both positive and

prohibitive. Likewise on Yom Kippur the crimson strip turned white, through the source of whiteness, the
“Levanon.”

SECTION 7 - 149-54

“Rise before the hoary head”
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7. After all this, the meaning of the verse “Rise before the hoary head, etc.” will also be understood.
For it is explained in the Likkutei Torah of the Arizal, in Taamei HaMitzvos, at the end of Parshas
Kedoshim, that “Rise before the hoary head” refers to the beard of Arich Anpin, and “and honor
the face of the elder” refers to the beard of Z’eir Anpin.

A seventh section applies all this to the verse “Rise before the hoary head and honor the face of the elder.”

The Arizal reads “the hoary head” as the white beard of Arich Anpin and “the elder” as the beard of Z’eir
Anpin.
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But how can one say of a person below that he should rise before Arich [Anpin| and Z’eir Anpin,
etc.? Is it not [said], “No thought can grasp, etc.,” and is it not written, “For no man can see Me and

live, etc.”?

How can a person stand before Arich Anpin and Z’eir Anpin, levels that “no thought can grasp”? The Torah
even says, “No man can see Me and live.”
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Rather, the matter is that it refers to the fulfillment of the Torah and mitzvos, which are drawn from
the beard of Arich Anpin and from the beard of Z’eir Anpin: the positive commandments are drawn
from the beard of Arich Anpin, and the prohibitions are in the beard of Z’eir Anpin.

The answer is that the verse refers to keeping the Torah and mitzvos, which flow from these two beards: posi-
tive commandments from the beard of Arich Anpin, prohibitions from the beard of Z’eir Anpin.
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And when one fulfills the mitzvah with beautification of the mitzvah, as is proper, he thereby ful-
fills “Rise before the hoary head, etc.” And all the more so according to what is written elsewhere,
that the mitzvos are called “G-d’s agents,” and “a person’s agent is like himself”; if so, this is liter-
ally “Rise before the hoary head, etc.”

Keeping a mitzvah beautifully fulfills “Rise before the hoary head,” since the mitzvos flow from the supernal

beards. Moreover, the Midrash calls the mitzvos G-d’s agents, and a person’s agent is like himself, so honor-

ing a mitzvah is honoring G-d.
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And included in this is honoring a Torah scholar and rising before a Torah scroll, as explained in
the Zohar at the end of Parshas Kedoshim: Rav Hamnuna Sava, when he would see a Torah scroll,

would rise before it and say, “Rise before the hoary head, etc.”

Honoring a Torah scholar and standing for a Torah scroll are included. The Zohar relates that Rav Hamnuna

Sava would rise before a Torah scroll and quote this verse.
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And this is what we hold (in Kiddushin, folio 32b), that “Rise before the hoary head” refers to one
who is old and wise, while “and honor the face of the elder” refers to one who has acquired wisdom,
even a youth who is wise.

As the text cites from Kiddushin, “the hoary head” is one who is old and wise, while “the elder” is anyone

who has acquired wisdom, even a young person.
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This is like the explanation of the Likkutei Torah [of the Arizal], that “Rise before the hoary head”
refers to the beard of Arich Anpin, which is the level of “the Elder” (Sava), as it is written, “and the
Ancient of Days sat, etc.,

This parallels the Arizal’s reading: “the hoary head” is the beard of Arich Anpin, the “Elder,” whom Daniel
saw as the Ancient of Days.
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and the hair of His head like pure wool.” But “and honor the face of the elder” refers to the beard of

Z’eir Anpin, which is the level of “his locks are curled, black, etc.,”

Daniel saw Him with hair “like pure wool.” “The elder” is the beard of Z’eir Anpin, whose locks are “black.”
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only that “he acquired wisdom”: acquisition (kinyan) is a drawing from concealment into revela-
tion, so that the hidden brain (mocha setima’ah) is drawn into it, as is explained in the Idra (folio
140a):

Z’eir Anpin is the “elder” in the sense of one who has “acquired” wisdom: acquisition means drawing some-
thing from concealment into revelation, and through the black hair the hidden brain is drawn into it, as the

Idra says.
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“And because these hairs are black and dark, it is written, ‘He reveals deep things out of darkness,’
etc.”—that through fulfilling the prohibitions there is drawn the level of the depth of the supernal
Chochmabh, “Your thoughts are very deep, etc.,”

The Idra links the black hair to “He reveals deep things out of darkness.” Through the prohibitions the depth

of supernal wisdom is revealed, as in “Your thoughts are very deep.”
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as explained above at length. Now, the meaning of “and you shall fear your G-d”: the Likkutei
Torah [of the Arizal] explains there that it is the level of Nukva, Malchus of Atzilus.

This was explained above at length. The verse continues “and you shall fear your G-d,” which the Arizal reads
as Nukva, Malchus of Atzilus.
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The explanation is that this refers to the Oral Torah, for “Malchus is the mouth; we call it the Oral
Torah”; and the seven rabbinic commandments and the other safeguards and fences that are from
the words of the Scribes.

“And you shall fear your G-d” refers to the Oral Torah, for the Tikkunei Zohar says that Malchus is “the
mouth” and is called the Oral Torah. It includes the seven rabbinic commandments and the fences of the
Scribes.
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And so it is implied in the Zohar there: Rabbi Shimon said, “From here is an allusion to the Written
Torah and an allusion to the Oral Torah”; and as written in Mikdash Melech there, that the Oral

Torah is the level of Nukva, and of it is said, “and you shall fear your G-d.”

The Zohar on this verse says it alludes to both the Written and the Oral Torah, and Mikdash Melech, a com-

mentary on the Zohar, explains that the Oral Torah is Nukva, of whom “and you shall fear your G-d” is said.
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The explanation: Malchus is below Z’eir Anpin, and all the more so below Arich [Anpin]; and of this
it is said, “Your hair is like a flock of goats, etc.” Therefore it was necessary to say of this, “and you

shall fear,”

Malchus is lower than Z’eir Anpin and certainly than Arich Anpin; its “hair” is compared to “a flock of goats.”
That is why the verse adds a special call to fear.
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for in truth the words of the Scribes are more stringent than the words of the Torah, etc., as is
known regarding “The words of the Scribes are dearer to me than the wine of the Torah,” for their
root is from the level of the scribe (sofer), which is above the Written Torah, the level of the book

(sefer).

The words of the Scribes are in truth weightier than words of Torah, as the Talmud says, and “dearer than the
wine of the Torah,” because their root, the “scribe,” is above the “book,” the Written Torah.
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As is written further elsewhere on the meaning of “Greater understanding (binah yeseirah) was
given to woman than to man,” that it refers to the Oral Torah. For the matter of the seven rabbinic

commandments,

Another discourse explains “Greater understanding was given to woman than to man” as referring to the
Oral Torah, the feminine Malchus. The seven rabbinic commandments illustrate this.
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such as washing the hands, eruvin and the Chanukah lamp, is also to repel the nurture of the exter-
nal forces, as with the prohibitive commandments: through washing the hands the external forces
do not draw nurture from the attributes, from the fingernails, etc.

Rabbinic commandments such as washing the hands, eruv and the Chanukah lights also repel the external

forces, as the prohibitions do. Washing the hands, for example, keeps the external forces from drawing nur-
ture from the fingernails.
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And this is accomplished in the rabbinic commandments through active doing, whereas in the
Written Torah this level can come about only through “not,” which is the matter of the prohibi-
tions; and in the Oral Torah this level comes and is drawn into the seven rabbinic commandments,
which are rabbinic positive commandments.

The rabbinic commandments do this through positive action, while in the Written Torah repelling evil is

possible only through the “not” of the prohibitions. In the Oral Torah this power enters positive

commandments.
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And this is “Greater understanding was given to woman.” And see what is written in the explanation
on “Thus shall you bless,” on “How can I not show favor to Israel? For I wrote, ‘And you shall eat

and be satisfied and bless,’ and they are scrupulous with themselves down to an olive’s bulk, etc.,”

That is the woman’s “greater understanding.” The Talmud relates that G-d favors Israel because, though the
Torah requires blessing after eating to satiety, they are strict with themselves and bless even after an olive’s
bulk.
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that is, they drew down from higher than the level of the drawing down that comes through the
Written Torah, etc.; see there. And see what is written further on this in Parshas Matos, in the dis-
course beginning “And her father hears her vow.” Therefore it is said of this, “and you shall fear
your G-d”: the level of Malchus, “we call it the Oral Torah.”

By that strictness they draw down from above the level that the Written Torah draws. A discourse on vows is
also cited, and this is why “and you shall fear your G-d” refers to Malchus, the Oral Torah.
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And see what is written at the end of the discourse beginning “The voice of my beloved” on “moun-
tains and hills, the Patriarchs and the Matriarchs, etc.”; in the same way it will also be understood
regarding the Written Torah and the Oral Torah. And the end of the verse, “I am Havayah,” [means]

that all is one, as written at the end of the discourse beginning “Keep My Shabbosos, etc.”

The discourse on “The voice of my beloved” explains the “mountains and hills” as the Patriarchs and
Matriarchs, and the Written and Oral Torah are understood the same way. The verse ends “I am Havayah,”

for all is one, as the discourse on “Keep My Shabbosos” explains.

IN ONE'S AVODAH

The soul came down to refine the world through mitzvos with physical things: eating in order to say the
Shema and pray with self-sacrifice, using physical things for shofar, sukkah, lulav, tzitzis and tefillin. Above
all it must keep the prohibitions and the fine points and fences of the Scribes, rejecting what cannot be ele-
vated, for through this “blackness” the highest light is revealed. Performing mitzvos with beauty and honor-
ing Torah scholars and the Torah scroll is “rising before the hoary head,” and the words of the Scribes call

for special awe.

QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that even “the Infinite Light” is only a radiance, and what does the compari-

son to a person’s name add?

2. In what sense is the descended soul, the “bride,” higher than the souls that remain in Atzilus as “daugh-
ters of Jerusalem”?

3. How does the principle that what is higher in root falls lower explain why the prohibitions reveal more

than the positive commandments?

4. What is the difference between the encompassing light of a “garment” and that of a “tent,” and why is the

higher one compared to the tents of Kedar?

5. How does the reading of “Rise before the hoary head” change the way one might approach rabbinic com-
mandments and the beautification of mitzvos?
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PARAGRAPH 1

0"1277 N2

Another transcript (hanachah) of this discourse, recorded
by HaRap, is printed there.
KEHOT'S NOTE
SANARNI AN T 10ROy 2R MINAT ATR SRR 02 2770 nnan
3990 wrRw NUMIRD LDOWYTR D (DWW 4 122 .71°Y 271 092102 IR
.mnan oy snny

“I am black, yet comely, O daughters of Jerusalem, as the
tents of Kedar, as the curtains of Shlomo.” In the song the
maiden says this to the daughters of Jerusalem: darkened,
yet beautiful; the Midrash hears in her the Community of
Israel. Every section of the maamar returns to a phrase of
this verse.

Song of Songs 1:5°71:’X 0°7°Wi1 1w
:TAPW NP0 7R YPIND DPYAT 1112 IR YA MINY
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

3

PRI™N NI NP 708 DIPENID PIRRNn A

The Arizal explains that there must be an intermediate lev-
el between the Emanator and the emanated, and identifies
it with Keser. The Alter Rebbe’s “Sha’ar 41, chapter 3” fol-
lows an older printing; in current editions it is Sha’ar 42,
chapter 1.
Sefer Etz Chaim 42:31:27n 01 vy
2% MTI91 °Na *a 8 MY oowiabn TR 77°1°2 T8 PRY ...
77 o aw oowIan 1°21 0°91ai1 1°2 anw 1OR 2 PN 5”11 mavna
2w %1DR 3T DYV MAT MY NAR2 09PATI wen oM Metepa
YT TN R DMIRD YIT2 NPT B™IR 00N W N°C1aR na
01 917 X %517 9N 7R 9D 15’.‘!‘? X171 72”ARY Q°Non o
R MIAT PR 2737 O1maD AN w1273w PR IR 0D R¥RA YT
YRNR2 QW oM™ ma’bpn o5 o901 vw 0P NP 7%PnRN R
... K1 2K X921 97R RS aw 1PRW DIpn2a
Sefer Etz Chaim (Public Domain)

2’0 N"Rw

the passage shares nothing with the note
KEHOT'S NOTE
RT L[9] LR7D (Y7°IR CWITT) 2UAw RIT 1187 07PN 11N5,7W 01872
1190y ¥R MR MUYNOINCD L3 ,31 00381 L300 Smipna 5oy
PR

B9 N7 11K ©o7 2 NPT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/shir-hashirim/8/
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In Patach Eliyahu, Eliyahu says that judgment and mercy

serve only “to show how the world is conducted,” but
“none of these attributes” belong to G-d Himself. The Alter
Rebbe uses it as the reason an intermediary is needed.
Tikkunei Zohar 17b:5-7"1-"11:2 1> 971t *1pn
IPRT YT UAWR KDY 7T ART RYPT IR 70 NORT RD Dax
Sy pon NwINNM Ny *21 0P .53 M PR Don R ann
T7° BY 17770 1717 ARDAD (99 227°NK X*1) 70 DOX RN RAT T
7Ny °27 Op Y0 TY w1 72 DR ARPAD 1w 277nR R9T N

191 TR 19T "ll? anRY nna
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 3

7
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“For I, Havayah, have not changed; and you, children of
Yaakov, have not been consumed.” Through the prophet
Malachi G-d tells Israel that He does not change, which is
why they still endure. The Alter Rebbe reads it as a state-
ment that creation and revelation bring no change in
G-d’s essence.

Malachi 3:6"1:3 2981
:00°922 XY 3py>7312 DORY "N K2 1718 °2
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1 ,399K9n
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On that page the Alter Rebbe discusses philosophers who
denied individual providence because they could not see
how G-d, Who lacks nothing, could have a will concerning
a person’s deeds.
KEHOT'S NOTE
.29P°Y D171y — NN LR L3 10w Doyh IR

N2 wrn )

In this manuscript the parenthesis that opens at “That is,
what is written in the Torah” does not close after “the
Shelah in his introduction”; it closes only after the words
“I will go down now and see, etc.” That reading makes the
whole passage up to that reference a single parenthetical
aside.

KEHOT'S NOTE
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“And they saw the G-d of Israel, and under His feet was the
likeness of a sapphire brick,” said of Moshe, Aharon and
the elders at Sinai. One of the bodily descriptions of G-d
that the philosophers found difficult.

Exodus 24:10%:775 mnw
DEY2Y °ROT N7 ARyRd VP nom PRI PR NX RN

07 DY
and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the
very heaven for clearness.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
L7 mnw

The tablets were “written with the finger of G-d.” Another
bodily image that refers to the Sefiros, not to G-d’s
essence.
Deuteronomy 9:10”:’0 0°127
~222 DPPY1 DOPPR YIIRI 0°AN3 D°INT NP DK 22K 1 107
2P B2 U TINR 172 0399 7 13T WK BT
And the L-RD delivered unto me the two tables of stone writ-
ten with the finger of G-d; and on them was written accord-
ing to all the words, which the L-RD spoke with you in the
mount out of the midst of the fire in the day of the assembly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

™oy
“The eyes of Havayah are toward the righteous, and His
ears toward their cry,” in David’s psalm. A further exam-
ple of Scripture’s anthropomorphic language.
Psalms 34:1610:7"% 0°2°1n
DNYIYOR VAR DR TSOR TPy
The eyes of the L-RD are toward the righteous, And His ears
are open unto their cry.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Pardes Rimonim of R. Moshe Cordovero opens this
chapter with the same examples, “under His feet,” “writ-
ten with the finger of G-d,” “the eyes of Havayah,” “the
ears of Havayah,” and discusses at length how such terms
are to be understood. The Alter Rebbe refers the reader
there.

Pardes Rimmonim 22:4-5°7-"7:273 0°11727 0772

DINwn 077K 70w D2 KON 131 CIN 03T NRI KDY ...

STnwow 172P0 71%7,0%Y2 0°°Pn >0 N13°n2 SPwm 7000 mnbwa

X7 .0XY2 70M2 OPNW™ Awyn? 19937 NAWRRY 70 NwLwa

¥70m MR XD 112 D 0°NND K1 17 1PN XYY X3 1191 00D

IX LO7 0N XAwD °5 YL KON Py»oon TR X2 RRTD

1% ANy™ (XD 119 NPWRI2) 1730 IR 1R N 2°nne 1R Pima
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Pardes Rimonim (Public Domain)

“To understand a parable and a figure, the words of the
wise and their riddles.” Iggeres HaKodesh 15 opens with
this verse, and the Alter Rebbe names the letter by these
words.
Proverbs 1:6"1:’X “7wn
[DNTM D701 M7 A379R 2 1ATY
To understand a proverb, and a figure; The words of the
wise, and their dark sayings.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This letter explains that the supernal attributes are not of
the same kind as human ones. It is cited here for that
point.

Tanya, Iggeres HaKodesh 15:1-2°2-X:1”t) wTpi1 NIR ,R°IN
NRY NYTIN ,NIDDT 11y ONITOM 0OR30 Y137 A%Yem bun 1A
N7 K1 ,22WT 2K N3P 2P7 .17¥ DN 119y "WiTR *an 7IN2
wHIn TN IMTOR N¥p AT KO0 AMITY 7AIPK AN M1
5y 1272770299102 RN 02 9Y ,0IRT T2 nwatna
J713 RWIT AR LA RITTN2TWITRO 107 7iN 2wl 53727 1P
JDIT IR ;7070 NRWI PRI NEN” :PI0R 2Y AT K 8 P3N
... ¥D112°DR1 ,ND1 A°3iRn
Kehot Publication Society (CC-BY-NC) N -

72% 0¥Y7 07751 NIMMA2 1 070w O 1Y N

The gloss in this chapter explains that descriptions such

as “He is the Knower” apply only through the enclothing

of the Infinite Light in the vessels of Chochmah, Binah and

Daas of Atzilus, not above Atzilus. The Alter Rebbe refers

to it for the point that the attributes belong to the vessels.
Tanya, Likkutei Amarim 2:3°3:°2 071K *0p°2 ;WK P21 ,R°IN
*D% O3 .P7BR 077122 MNIY 1D ,meapa "non 19 1M A
“PR7IR MY2PNT 7902 ,XNPUR R27X° 19727 923791 MINT NPap
NYTTPATIRONT 00902 ,0°271 DOMIZRX CTURY KITTIN2 A0
“PRY 0K DIPR2 NI 1071 ,MIPERN Tovn? KD IR ,MIRT
nnnn .'IYW?_: ﬂb:??_:'? YR PR Mnnia RPinm anian X1n-792-7io
NIYNI NYT PRI NSO MY Y NPT PIRI0 N0

... :ANDY 2,020 1’?3}{ NP1 YD

Kehot Publication Society (CC-BY-NC)

RnDY 27107 PR NN K91 1707 RS

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("9X np) InTPna

095712 1317 PR N RITW IR Mwabnn vy

This gloss explains that only after the Infinite Light is en-
clothed in the vessels of the Ten Sefiros can one say “He is
the Knower and the Known”; without that enclothing such
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terms do not apply to Him at all. It is cited alongside the
previous reference.

Tanya, Sha’ar HaYichud 9:671nxm 7in°n 99w ;°w pon X1
e Hv]
7901, 10T DX DIXARY ,RIT77I12 HI0PPRTIIRD DINRT TI0 NAN
0°%2 NiPna2 Watnow 7RG D¥n3? 0omiznzn 93 Tiow K1
-no07 0999 NIPN22 A0TPRTIIR WanIW 0K ,13m .Ni1°e0 T
RIM LY7°0 KA :072m70 202Y nn v P IR LNyt
MPPERT 0773 MR °D7 ,13) %Y DY L YIT KIM YT
*23 28 .072 WK P71 MRyTITYITNR? nvm Moyl 0y
.. K2 2797 9010 Twa7m oaeny
Kehot Publication Society (CC-BY-NC)
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The note sends the reader there as well for this teaching of
the Pardes on essence and vessels.
KEHOT'S NOTE
X ,1IP AT 9°NIBR 977 02 TR

77 KD 995 11131 MW RN MnEYa PR

In the Gate of Essence and Vessels, the Pardes writes that
even the light within the vessels has no change or hue of
judgment or mercy. The Alter Rebbe calls this an even
greater statement.
Pardes Rimmonim 4:8°11:7 0°1117 0712
N7 RI1AD T2 XD 10T RDY 170 9% 005 1o phnoR oY ...
ROR 778 KDY 990 AN mrm PRt ond 0T RmT
R17757 71T TOAYNR RYIR OTORT RIRD DY R1AT RODT RMLDYONR2
0192 1°°97 11°1° 2°B1 .71 KT K27 2Ipnn 1130 1200 10 Tayn>
LT PR R 771 5ORT 7913Y3 RIRM RITA2 77977 RMIDWANR
9DAT 1NN 7130 R2727 RIRnM 72y qnab 0000 1P PURIT 1YY
RIND R0 R L1790 10 °21T7 RN R™PANRI X372 R7°0N
15 APBNR R3727 Xan RO LARDYPN XAm RO O° "APR R2927
... 0103 ,PIRN

Pardes Rimonim (Public Domain)
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This letter explains “He and His life-forces are one, He
and His vessels are one,” showing that the vessels of
Atzilus are G-dliness. It supports the statement that the
vessels of Atzilus are truly G-dly.
Tanya, Iggeres HaKodesh 20:1°R:"> w71 N7AR ,X°1N
NP0 ARy LWID) LTIN2 70 CTWinAN WK L0 ORm TR
L MPoR 19190 00991 10 PN L NINIRT 10 70 sMPRRT
TR PR 300 LA T (03 WYY 19 PRY
,17P201 2123 NIN22 17 0°920 *1 ,0°791 17 RiRT3Y 0y 10 7Aio
.o0»ayya :m:grgz‘ VJ:;J
Kehot Publication Society (CC-BY-NC) ‘
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The note suggests that the Alter Rebbe means the dis-
course in Torah Ohr, Parshas Vayera, which explains that
the Ten Sefiros consist of lights and vessels.
KEHOT'S NOTE
L0931 MATIX ¥° 072w X771 °D R™MIN7 7111971 29N

SN2 AT PXIANTY . . NNT DA N

This passage, that Keser is the intermediary through
which the Infinite Light forms the Sefiros, is quoted there.

KEHOT'S NOTE
Twan PRI TOP Y 170N TWRN IRT XY Y MDY N7TIRG XN
JA”221 %P P92 27YN

SoSNRAW TIINN 1INaR 12 v

The idea that Keser contains the last level of the Emanator
is mentioned there.
KEHOT'S NOTE
.APAn’y 2772 273119 IR722 101

O”N TN N9 NP1 Doy

Lengthy discussions of the Kabbalists’ dispute whether
Keser is counted among the Ten Sefiros, which explains
why Keser is sometimes called the Infinite Light.

KEHOT'S NOTE

— DPYIT TPIan RIT OX ANOT 1PIya 0°22pnn pRmIw a1 PIya 1o1IKa
WM NUTIR 90K LREP TTPORY YR CT9ORY ROP Y 0°1°1Y NIRRT
S9ORY Y Y M 01IR2 L0PNN Y 170 790K R LABANN 1 710

FIMNN 12 710 7R3 91 9w PR

A later discourse that takes up the same question: how a
“last level” can be spoken of in the Infinite.
KEHOT’'S NOTE
P7IARD *191 01770 1IPORY 217y 170N DAY MTIN 19K 177 IR
OPRI DW ANAAR PN2” Yupa 2,5p 772 9 %0

a1y X121 RPW 7Y

There the life-force and existence of Chochmah are said to
come only from G-d’s “Name” and radiance, while His es-
sence, the source of the light, is far above being a source
for Chochmah.
KEHOT'S NOTE
.OWS 27131 .2 ,3m 2 OYD R LAE KT

7292 1MW NI O 0RIYT NT21 NP 1Y

“Before the world was created, there were only the Holy
One, blessed be He, and His great Name.” The Alter Rebbe
uses it to explain the “last level” of the Infinite as His
Name.

Pirkei DeRabbi Eliezer 3:2-3°3-2:3 11398 °277 P10

9V ,72%2 D737 1T RN TIN2 WATRA 77,0297 K121 KDY 1Y

niage n3iY NINY PRy ?hniT 2271 And bwn owvn cmiy
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Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...
Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de

Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

"M% 1RR WRIN NPRR MYwanin °

A later discourse on the spreading forth of the life-force
from G-d as His “Name.”
KEHOT'S NOTE
.72°Y 1790 n7h0 IR

MPYRITIPPY XA TTRD 9 NPR2 NIaRN

This is the “elsewhere” the Alter Rebbe quotes: G-d’s es-
sence is not within the category of worlds, even as sovev or
memalei, since being their source is not what G-dliness
essentially is; He is the same before and after creation.
KEHOT'S NOTE
.31 177y 190’y ©v™° N TZI”1|7L2 R .2 ,UX R™MN

DBNY 1PN DW P11 9D w0 aw 1RY PRI PR whawa P15 nenaw

The Tanya compares creatures to the sun’s rays, which
within the sun are utterly nullified and are not considered
to exist. The analogy is applied here to G-d’s capacity for
revelation.

Tanya, Sha’ar HaYichud 3:3-4111n8m T°0 9w 523w p2n ,X°1n
7203
M2 1MIpR2 RITYD 12 PRYID NRRI T OY XD 1Y 2B ..
,NBRI 72 ,”0DR™ "IR” OV 1,272 "W 0% 17y 2991 X - wnwn
M3 RITY L1727 179N P OW PR PRY ,Wan 0DR) PR? OV NI
,0%7%D ONINT2 WHn PRI 0712721 ITYPR 09X ,TRRD UhyD
MW 077y YRIwn 1B MR PPPRT YOV 237 - K27 P2 0f
M VEENR PN IR iR P71 ,01R 0Ny 0m ,07ipn XIM L,0niR
... W220M1 Y9I N M) YOUT
Kehot Publication Society (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .(aw) [n”y2] R”D2
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The Arizal explains that Keser can mediate because it con-
tains “the very last level possible” of the Emanator. This
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parenthesis interprets that phrase.

Sefer Etz Chaim 42:31:2”n 01 vy

MRwIT wAIwa °0 Y7 0371y a1 1R 09y B a3 1271 anyn
3 07 MP3PM 0°w2% IR 1°I%2 1D PRY R 13 0n 0°913m
21 D°9IA7 P2 oA OR3P 510 M2 can mTIe1 »na
I3 Y NAR2 0°P2T WA 0T MYHpn 21T on ow ovwhabn
Y173 NP B”™IR 00IN2 WO NPRCIDN M1 AW C1An 1270 aym
AN IR 3 %19 KT RPN 0°N0M QWY MY TIN3 KX 57IRA
%19 NPT WIARIAW HPPR MR 7D RENI YTIID NP 91T KIT NRON

... TUP NI PRI IR RIT AT 5% 2711
Sefer Etz Chaim (Public Domain)
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On that page begins the discourse “Ben Poras Yosef,”
which explains that Keser (Arich Anpin) mediates between
the Emanator and the emanated, holding both the end of
the Infinite Light and the root of the emanated.
KEHOT'S NOTE
LR Y 2972 772M-0°37Y0 980 WK, RN AR

Patach Eliyahu: judgment, mercy and the other attributes
serve “to show how the world is conducted,” but G-d has
“none of these attributes at all.” Here it shows that the at-
tributes belong only to the vessels.
Tikkunei Zohar 17b:2’2:2 1> 97177 °23pn
NIRY .RPIRDD IRMIPAR 711 L3010 O 709 PR T 9D 11780 B
1297 10w XIT NI LAY 95 RD9MRH RIT NIRT LP0T aw 70 0o
.XNRW3I K92 RDIAD 172 17799 1IRNWKR 1an P2NoN NIR 11
Constantinople, 1740 (CC-BY-NC)

“I will go down now and see.” The Alter Rebbe refers to

what is written in a discourse on this verse.
Genesis 18:21x72:1” N*wX12

SMYTX X2DX) 92 1Y *2X IX2T ANRYSIT MW RINTIN

I will go down now, and see whether they have done alto-
gether according to the cry of it, which is come unto Me; and
if not, I will know.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
3] .X”D2DW

BP1mNRT ARPT 07N 012 Dan Rew) 1NN 103

The Arizal writes that Keser contains “the lowest and hum-
blest level” of the Emanator, which is why it can mediate.
The Alter Rebbe infers from this that “Infinite Light”
means the light, not the essence.

Sefer Etz Chaim 42:3°3:272 0% vy

MRYIM YWD °3 Y7 001y 11 191" 091y 25 °na3 937 an;

2 o MY3°M DR X 7% 717D PRY R M2 07 0791

100



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 8

2 D°DNAT 12 0w PR 2 P DUIT MIPna A Ml na
MIAT Y NARI 0°PITI W 0T MDOPN N 07 ow 0owiabn
Y193 AN DIR D2WN2 WO N°RCIRN M2 AW S1En 92T Oy!)
AN IR 3 R RIT MUARY DPN0R QWY MY AN KEP DM
771D AN WI223w %P1 IR 3 RXNI YTIID AN 21TA RIT NRON

... TUP NI PN IR RIT AT R 2711
Sefer Etz Chaim (Public Domain)
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The Arizal’s phrase “the very last level” of the Emanator,

found in Keser. Here the Alter Rebbe specifies that it

means the lowest point of the light, the source of the kav.
Sefer Etz Chaim 42:31:2”n 01 vy
MAWIT WMWY 23 YT 0y 17 1PKRR 02y 93 Pna3 72T an;
3 07 MP3°M 0°wI2% IR 1°I°2 TIPD PRW R 13 0n 0°913m
21 DDA P2 0w YOR 2 1Y HPIT MIna can miTinl na
13T Y AR 0°P2T wAn OM MHpn 21T on aw ovwiabn
Y193 AN D™IR DIWN2 WO N°RCIRN N2 AW S1En D270 Oy,
AN IR °D 15’”5 N7 27ARY 02001 QW NP 71N R DR
%18 NI WIARAW HPPR IR 0D RENI PTIID 901 91Ta KIT NRon

... TOP NI 2PN IR RIT AT 5% 2711
Sefer Etz Chaim (Public Domain)

The title of R. Menachem Azariah of Fano’s book is taken
from the heading of this psalm, “on yonas elem

rechokim.”
Psalms 56:1°X:11 0°2°1n
:N32 DAY?D INIX TNR2 DRIM TIT? 07PN 09K NI~y Ny’
For the Leader; upon Jonath-elem-rehokim. [A Psalm] of

David; Michtam; when the Philistines took him in Gath. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6
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43

“I have seen, and behold, a menorah all of gold.” The Alter
Rebbe refers to his discourse on this verse, in Likkutei
Torah, Beha’aloscha, for more on the kav as the last level.

Zechariah 4:2°2:7 772t
-5y A3 A7 371 N7 7271 PNKT K XD AN 717 79K IR
2y R N2 Nip¥m AYIYY 1YY Py 0T YY) UKY
TR
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27T NT1aR 7271 SN°K7 27y 7IN°22

There the chain of descent of the kav is said to be drawn
from the “last level,” a very contracted illumination, like a
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44

45

IR °IR AW 27 0°79270 1IR°2

great sage who contracts himself into the last level of his
wisdom, the wisdom expressed in speech or action.
KEHOT'S NOTE
X2 9Pyt ooy

o1 W12 INY2Y DY 1IN

The passage explains that the inner dimension of Keser is
not counted among the Ten Sefiros, since it is included in
the Infinite, and is revealed only through Keser’s outer di-
mension, like a torch whose light is seen from afar.
KEHOT'S NOTE
no5Y 7Ty MO WD ha2 weatn 01 ANOT BY mIm L3 RE R™IN

ORI DY PRwnw

“Let them bring royal apparel which the king has worn.”
The discourse on this verse, in Torah Ohr, treats the inner
and outer aspects of Keser.
Esther 6:8'11:1 1n0R
987 V7Y 27 WK 0101 TPR0 127W2? WK Mobn w7 e
AWRI2 M9%N N2 1R1 WKL
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

46

47

48

197y *p5 "9 POk

The Tanya explains how the soul’s life-force is concentrat-
ed in the brain and spreads from there to each limb ac-
cording to its makeup, and applies this to the Divine
Presence. The Alter Rebbe says the same analogy applies
here even more wondrously.

Tanya, Likkutei Amarim 51:40°9nK “01p°% ;nwRY pon XN

PT:R"1

190n Ry NI O 3 Y73 mingn 0UuwRnOn ninag b;) ..

vYENRT NPNT MYPD OV noPaw P03 NITaa AP v

D770 7707 WRWIR TRR bWRN®T TIRG 1T AT 1N

7212 ,inT2IN2 Yoy wPY ming 1271 ,Ainmn 22pn - 277 12°0R)]
7y?

Kehot Publication Society (CC-BY-NC)

SWORM PI8 NNW W

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
787 P11 170 X OX 07900 N77aw v v”B 11189 .07pn NRPpY 01972
.[o] .oy

N1 17997 RNDADIAN RPOYDY WM pRD 21w W 17y 19
MPORNT PNy

The Arizal’s passage on Atik of Atzilus, with the words “and
above his skull.” Cited in the Shklov printing as Sha’ar 8,
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chapter 5; in current editions it is Sha’ar 9, beginning of
chapter 6.
Sefer Etz Chaim 9:6":'v 0”11 vy
R 721 71977 MR NI 27YM PRIV DAY PN MR 073 ...
PPNy NI°M2 RAMT 12 w0 90T RNPADAn KDOYDY MIDUIRT XX
MP7ERT 711°2 7213 RIM 17120 TY 70nD1 MR 17977 201 MPERT
IV TIM MIPORRT T TAID ALY XMk 09T A M
MAYWw 3 °110 1PDIY OAW 1R PRIPY NI XIT 1D 1NINtI0aw
D77aw 370 D1y TA1D DUAINM 071 RIPPT MAYYI 27Y °D1Y TA1D WK
370 QW RIMW PPN AR 7737 11%20pY DI 1w KMIR 009193

... 7770 TIRM T 12M RPRT RIPPTT KOMA MB951 oM 1w 9100
Sefer Etz Chaim (Public Domain)

49 TIN%22 2 WM

There, in a further explanation of “their goings forth ac-
cording to their journeys,” the Alter Rebbe quotes this
same passage of Etz Chaim (Sha’ar 8, chapter 5), “and
above his skull there is something like the level of Atik of
Atzilus,” in his discussion of Adam Kadmon as the “head”
of all the worlds.
KEHOT'S NOTE
o] e (2,73 07 [Pyon]2) XM

50 omyond arNgIn

“And Moshe wrote their goings forth according to their
journeys.” The Alter Rebbe refers to his discourse on this
verse, in Likkutei Torah, Masei.

Numbers 33:2°2:3% 9273

DPyoR APRY M CDTPY Dyom? ORYINTAR wn 2RO
:DPRYIN?

And Moses wrote their goings forth, stage by stage, by the

commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

51 MMI23M 770 R

“Yours, Havayah, are the greatness and the might and the
glory ... Yours, Havayabh, is the kingdom.” King David says
this in blessing G-d before the whole assembly, as he
hands over what he gathered for the Temple. Read here as
saying that the attributes of Atzilus, and Malchus too, be-
long wholly to G-d and are nullified in Him.
I Chronicles 29:118”°:1”3 X 0°1°71 127
I DY 9373 M nEIm Nwenm inam 11 1 A
WK 9% Ripanmm nanna 77
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
LK% ,0D R7AT
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52 B9 N7 IR Do 192 NPT

From Patach Eliyahu: none of the attributes belong to
G-d’s essence. It explains why the attributes of Atzilus are
nullified in the Infinite Light.
Tikkunei Zohar 17b:5-7"1-"11:2 1> 79117 *1pn
IPRT YT UBWR KDY 7T ART RYPT IR 79 NPRT IRD Dax
5y 1on nwInnm Ny 37 01p J5P0 1T 1R Do IRDY ann
977 By 177710 1711 IRDAR (79 2°7°NK R73) 70 00K XM KT 7T
7Ny °27 Op Y0 Ty w1 72 0w AxPAD 1w 270nR R9T N
197 17123 72T 20 7% AR nne
Constantinople, 1740 (CC-BY-NC)
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53 78 N Rw

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
PPITYLR7BD IRD DU (37K W) 27mw 11197 07PN NROPY 01972

.[3]

54 AIN27 IN02 Nwabnnw 7°8 RURY 17Uy DY

The Arizal explains that Malchus of Atzilus becomes Atik of
Beriah, enclothed in its Keser. The Alter Rebbe uses this to
show that Malchus is the intermediary between the worlds.

Sefer Etz Chaim 42:1°X:2”1 01 vy

55 1100w WD W .. 1IRMAR PNy MR L L NIPOEND NOWRIwS

That discourse explains that this is no contradiction to
places where the kav is called Shechinah.
KEHOT'S NOTE
P1PAY MO wRP 7°N0 M OPRY IRIAN RYWN 21 NRI 1772
P ONRT DX AR LMIPUERT U9 110 PUTA NRI MO 0D oW
2239 RITW MO 120 ,AwIwA PAR LRI ARM2 PPNy Pna nwyawd
21X O°PPR 72771 177 0A AR LWPY 190w W3 P P 03 7an L0PRIR
19709 773 RVTIR PRRRAY 90K 175 °Y 078N

56 R R

“Yours, Havayah, is the kingdom,” from David’s blessing
before the assembly. It describes Malchus in its first state,
united with the Infinite within Atzilus.
I Chronicles 29:118”°:1”3 X 0°1°71 127
IR D22 2373 TM N NWRNM AN Ay N 77
WK 9% Ripanmm nanna 17
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11

57 2”12 2”W02 NN

The Tanya explains that the Shechinah rested in the Holy
of Holies of the Temple and, after its destruction, rests on
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59

60

61

Torah and mitzvos. The Alter Rebbe cites it for the mean-

ing of “Shechinah” as G-dliness dwelling below.
Tanya, Likkutei Amarim 53:2°2:371 00K "2 ;WX P21 XN
,Mi27 7Y MR MAPPD KW L MIPURRT NRPUY mom ...
=iX2 PATRT 1737 1M 1727 12T mPERT Mg nyan
DWTR “WTR3 WD ,"NPIY” DY2 NIXIPIT 17 - 191028 710N
nimb2 nipipna NNt 2 AMwabnT U7 By IR naT
1WPRT URDIONT Nppy" X 00 DORRY mym 013 1NV

1 °y79% 722 X720 0Piy2

Kehot Publication Society (CC-BY-NC)

PrRn23Y PR b2 120 Y7027 PR 5oom2
The Mitteler Rebbe explains there that when the G-dliness
of Malchus of Atzilus rests in the Holy of Holies of Beriah,
which came into being from nothing, the terms “resting”
and “Shechinah” apply, since G-dliness dwells among the
lower beings.
KEHOT'S NOTE
PYRT N7 mpbx M2 WROW *92” T IR 1Y 971 R”ATR "9KR2
NwL ma D TR PR wC TN RITY IRM2T pUp o2 MW
IR 0912 PAR 10 DONNMND 1MW MPYR TMRY 710w ARIWwn
0°7MR OPYIR *vna PO oy 0?10 PIRT OYnY 2715 70 e AR
NIWY 70w PR PIRT PN NTR2 MR W KD DURRDT Mnzya
713 1 927 KA

nI95w YR 9w MPYR MPAnT ow 1M

That discourse notes that since the first revelation of the
Infinite Light is also called Shechinah, the concept of
Shechinah reaches far above Atzilus, even to the light be-
fore the tzimtzum, for that is where revelation begins.
KEHOT'S NOTE
1°Iyw 7t 1211 ,02°0W Qw3 Pl OVRIX MPanm NPYRIY 2mow 1R
"nw ,01%1%A 199w IR M7 D1 073 9XRND 19y 19yn R 1100w
R”WN °13% "NR2 7177 — “DIZNET 2197w 07K IR RIT MPANTT NWRY

X Y0

7%y MPISNT 5 1NN YA NIDWRY

In the entry “Shechinah,” the Pardes writes that Malchus
is called Shechinah “because it causes the entire supernal
Atzilus to dwell in the lower world.” This is the definition
used here.

Pardes Rimmonim 23:21X”2:3”> 0°11%7 0712

02103 °niow

“Make Me a sanctuary, that I may dwell in their midst.”
The verb of “dwelling” from which the name Shechinah
comes.
Exodus 25:8'1:71”5 mnw
:02IN2°NI2Y) U *7 10
And let them make Me a sanctuary, that I may dwell among
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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WATN 110w
“To His dwelling shall you seek, and there you shall

come.” Another verse using the root of “dwelling,” said of
the place G-d chooses.
Deuteronomy 12:5°1:27> 0°127
ing"nR DI 0°WVIYPIN 077K °1 02K DIPRITIRTOX °D
R DR WD 121077 OY
But unto the place which the L-RD your G-d shall choose out
of all your tribes to put His name there, even unto His habi-

tation shall ye seek, and thither thou shalt come;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TR 102 NPRWw ANAn

This is where the Shelah quotes the Maggid’s explanation
of “Shechinta” and the Ramban’s words “with them in
oneness but not in emanation.”
KEHOT'S NOTE
Ny I9w e NP AR .2 02 AT

ekt i =Ral=Rykiralise]

“As a rose among the thorns, so is My beloved among the
daughters.” The Zohar HaRakia and Eshel Avraham dis-
cuss Malchus of Atzilus on this verse.
Song of Songs 2:2°2:2 01w 1w
:N1330 73 "Y1 12 DMINT 13 MY
As a lily among thorns, So is my love among the daughters.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TRy NN YR 0
The Talmud relates that the moon protested that two kings
cannot share one crown, and G-d answered, “Go and di-
minish yourself.” Kabbalah reads this as the diminution of
Malchus.
Chullin 60b:2-3’3-"2:2°0 1°711
2w DR DOPRPR WYt (v X NPWRN2) 2°ND »7 1D 12 Nynw 20
TIRR TUPT TIRNT AR 2ITAT NIRRT AR 22001 DO MTIRD
TAR N2 WhAnwtw 0°3%n 1wk WweaR YUwal 17apn taeb me
NIRRT PRI YPWAT 1IDD TIMR TARY DR CLym 3% ab anx
197921 0P wm 239 1% R SNy DX LUYRR NAT 927 TPanb
1175 25 % AnR IR ORM RITDI RIWT 7ONI27 ORD D TIRR
7°2 1M RDT 9WHR R M1 XA 709 TR D0IwY 0on° DRAwS T2
... D791 22T MMIRD 1M (70X NPWRI2) 29007 RMOIPN
Wikisource Talmud Bavli (CC-BY-SA)

WRT R IT 90 QYRR WK 2T CUPRY 09 AR 19 IRRY

N2 oY

The Arizal writes that Atik of Beriah is the point of Malchus
of Atzilus told “Go and diminish yourself,” for it is the
head of all of Beriah. The Alter Rebbe cites it as the begin-
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67

68

ning of chapter 5; in the edition on Sefaria the passage
falls in chapter 4.
Sefer Etz Chaim 47:4-571-7:1" 01 vy
R”K 22 K177 79 RD 7R3 DIAKRI RVIRD W 077 IR 272D DAWD X ...
ARWI N7AN 3w PR P S 97A 729 1w P 7102 X0 naw
TR®I2T PPNY TI0 73 LKVIRT P2 watnNR O 12w 7R PRIAn
DR vy 9% 77apn A9 MR MPUIRT M99 NTIPI 0 RIT
T10 RO IRY 7910 1IX"127 295 WK 1T 0 0O03IwD wRD M Ry
5713 1293 07AN 0w RPRT PP W 9732 nwatnml AxvaT peny
53 TR0 TI0 RN .97 MPPIRT MR NP3 7Y IR OUNRY

.. R 0n 2 v aihi
Sefer Etz Chaim (Public Domain)

NNN® 7P NN

The Zohar at the beginning of Parshas Yisro speaks of a
King below as well as above. The Alter Rebbe refers to the
Ramaz’s commentary on this passage.
Zohar, Yitro 1:8-1817>-’r1’K 190° ,97171 190
Observe this. In the mystic doctrine of the Holy Name we
speak of King and Priest, both above and below. The King
above is the mystic Holy of Holies,1Binah. and under him
there is a Priest, the mystic Primeval Light, who ministers
before him; he is the priest who is called “great” and is sta-
tioned at the right hand.
The Zohar; London, Soncino Press, 1933 (Public Domain)

Kehot’s note points to I Samuel 2 for these words.

I Samuel 2°2 X PR

PARAGRAPH 12

69

(°F1°M1 17K 71772 PN IR121RDY)
This letter explains that the lights of Atzilus are infinite

while its vessels are finite, and that the vessels can none-
theless create from nothing. It is cited for the finitude of
the vessels.
Tanya, Iggeres HaKodesh 20:21x”2:2 w7pi7 N7AR ,X°IN
QW TPRR PIP70 NIND 130 LY MSYRa 0OnRond PY ...
XY MRYNTEICNT NITED PT Mnwi VX2 nwazm
“TNM3T NP0 M7 MNTWRII NwIPmn T WM MphY
NI TINTT TINTT TN 80P 07927 233 03 XY My
0712 P ) DR SNJY 0D DY 03N X7 P92
.”0%1 NX 7107 XY

Kehot Publication Society (CC-BY-NC)

PARAGRAPH 13

70

11D ONTRY WK 1 o1
That passage explains that all souls, not only Eliyahu,
stand before their descent in nullification within the
Infinite Light,
Jerusalem” because they receive yirah shalem, complete

and are then called “daughters of

awe.
KEHOT’'S NOTE
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75

76

IR °IR 7AW 27y 09277 7IR°2
2L,19099 R LR LR

»19% SNTRY WK 1 on

“As Havayah, the G-d of Israel, lives, before Whom I have
stood, there shall be no dew or rain these years except by
my word.” Eliyahu says this to King Achav, calling himself
one who stands before G-d. Read here as the stance of
every soul before its descent.

1 Kings 17:1’X:1> X 0°3%n
YR PRI OROR TN IRARTIR TYP2 VWA "2WNT IR TR

7137 *5770K 2 W U PR D°IWT MTON Y397 Ty
And FElijah the Tishbite, who was of the settlers of Gilead,
said unto Ahab: ‘As the L-RD, the G-d of Israel, liveth, before
whom I stand, there shall not be dew nor rain these years,
but according to my word.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Nawn 2% NN 91917 91822
There the angels are said to come from divine “speech,”
an outer garment, while Israel “arose in thought,” the in-
ner garment united with the soul.
KEHOT'S NOTE
.TAWANRT NPMIK 02 DY ORP 2TIRIR 1R K LRY KON

Nawn oY NN It
“Remember the Shabbos day to keep it holy.” The Alter

Rebbe refers to his discourse on this verse in Torah Ohr,
Yisro.
Exodus 20:8'11:’> mnw
AWTR% nawn o Ny 910
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7373 °nnwI 27N

That discourse states that the source of the soul is the in-
ner dimension of the vessels of Atzilus, where it is called
“pure,” and that “You created it” is its descent into Beriah,
Yetzirah and Asiyah.
KEHOT'S NOTE
.0°%01 %38 Nan AW PR X LI IR D Byh

T272 SN

“I will make your windows of kadkod.” The Alter Rebbe
refers to his discourse on this verse in Likkutei Torah,
Re’eh.
Isaiah 54:1227>: 711 7°yw°
SPEN™IIRY 72123721 MTRK 12K7 YT RNy 1572 "nntn
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7 717170 %2 Nhaw Anwl

The morning blessing “My G-d, the soul You placed within
me is pure; You created it.” The Alter Rebbe reads “pure”
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78

79

80

81

as the soul in Atzilus and “You created it” as its descent
into Beriah.
Berakhot 60b:4"7:2°0 N1572
AN 73 MDY TN LTIIAY 2 D03Y M3 PR IR 19 73
AN >3 APY? TNY NAKY °2P2 ANRTR NAXY %2 ANND3
"ROX N IR CIK TN "33 MRYINY Tt 92 K37 TNy "2
SRR M2 .ninvia '7; TR ,u’?;’?w.j '7;: 7127 ,°niaR Eri s
20K 07307 NIty e
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)

TIAID NRAT wRa
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[9] .(2,1°) m>d1a

TI37D NI WP R

The Talmud speaks of hearing “from behind the curtain
(pargod).” Here it names the partition between Atzilus and
Beriah.

Berakhot 18b2 n™ n1372

W1 NDa Nwhn

“My soul longs, indeed it pines (kalsah), for the courts of
Havayah.” The psalmist yearns for the courts of the
Temple. The source of the wordplay on kallah.

Psalms 84:32:7"0 0°2°1n
272K P8 1137 1 *27 1 IR0 WDl 1N?2703) 1903
My soul yearneth, yea, even pineth for the courts of the

L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

3,79 0°%0n0

723 2PK 1773 (27Y ¥71 A7) IR

The Idra Zuta says, “Then she is called kallah.” The Alter
Rebbe applies it to the soul and to Malchus in their
descent.

Zohar, Idra Zuta 16:69-19:77-070:1"1) XU RITRA M7 1800
Y™

NANY RI12N °nR

“My soul thirsts for G-d, for the living G-d: when shall I
come and appear before G-d?” The psalmist, far from the
Temple, longs to come and be seen there. The vowels read
ve’era’eh, “and appear”; the maamar reads the letters as

likuteitorah.com/likkutei-torah/shir-hashirim/8/

82

83
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IR °IR AW 27 0°79270 1IR°2

ve’ereh, “and see,” the pining of a soul that has not yet ar-
rived and longs to see the revelation it lacks.
Psalms 42:3°3:2711 0°2°1n
SDPRPX *32 XTI *0n 1 27 Do “wm) Mgy
My soul thirsteth for G-d, for the living G-d: 'When shall I

come and appear before G-d?'

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

AMPAWNY 7 0OPPR NP Una X3 KD PUTYT yawnT? L3 ,an 0°9an
.XP7°Y 773 RPTIR "nRn — 19 XD X120

mMyw 7 52w WP 274 0OININ DIORPNN

There this teaching about the angels’ “Holy” every four
hours is quoted in the name of Sefer HaBahir.
KEHOT'S NOTE
'y DMIRD DY IR CIRR2 TP X79D 170D ,17D 1127 109K 27 Xan
ow .2°w1 .(2,09) 3D *1n235 177 p’*by .9°12 9820 Qw2 At X°2N 10p
J91.(7,9)

WITP IR MW T oW WITP DOy A DM OPaRDRN
wTnn
Tanna DeVei Eliyahu describes the angels saying “Holy” in
set watches of the day. It illustrates the limited, measured
revelation in Beriah.
Tanna DeBei Eliyahu Rabbah 6:1°X: 17127 171°2K °27 R1n
SJTR “IRTTT 719 IR RIT AR 7030 702w ANWRIT 0 RO ..
2PY? DIP° 1 K1 DT O%POR ITR IMIRY A WRI 2079 RN "I
7% 77 D%PPR 237X AR AN R X7 03 DR DY 0 0073 KT 0P 0D
73 WITPT MR DOMYD CNW X237 0MY 10 BY 190 10 17apnw
TAwR (35 0°137) 327 YR 70 BY °nN7INa "nand XP oy
0°WwD 12 0OYWA P2 DIPR Don A N YRl Oy Ind o vRAw?
... WK >T2Y WA NN 5T (3 2IRDR) MR RIT A Awnd

OYW (segmentation according to Warsaw 1880) (Public Domain)

IVPH YARN 77PN vWIR
When angels questioned the creation of man, G-d put out
His little finger among them and burned them. Here it
shows that too great a revelation would nullify a created
being.
Sanhedrin 38b:5'7:2 1”77 177710
D DX 121 1720 °3 AR mn” 091y SV 41937 1D 1nR
nY .Y N3 13) .00 TPPE MILP IYIRN LWIR 2rTpen
7107 1MRY ONWRT ,091Y DY 1127 ID% 1Nk newhhw
nivy? 1%7 TRRY I 9D KT 9PY i3 0Piyn YD 7aoyin
Ny - An7iy2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

N7MIR2 IR2N3 .3 ,0 177% 2owT LR ,12 IR Doy R .2 0 1Tio
A5nny o e
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“When shall I come and appear before G-d?” The
psalmist, far from the Temple, longs to be seen there; the
maamar reads ve’era’eh as “and see”: the longing of the
soul that has not yet arrived.

Psalms 42:3'2:2"1 0°%°11n
072X *38 TRIXY K12 *N 1 2P DK *wDd mgny
My soul thirsteth for G-d, for the living G-d: 'When shall I

come and appear before G-d?'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ralzmi-Ralh ikl

“You who escaped the sword, go, do not stand still!
Remember Havayah from afar, and let Jerusalem come
into your mind.” Jeremiah tells the exiles in Babylon to re-
member G-d and Jerusalem from far away. Read here as
the soul’s love from a distance.

Jeremiah 51:50°2:87117°17°

=5y MPYN DY NTNR PINIR 1731 1TAYATYR 1977 20 0us
10327

Ye that have escaped the sword, Go ye, stand not still;

Remember the L-RD from afar, And let Jerusalem come into

your mind.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

IR PINRN™I 771 .[2] w30 00 DR PR 1901 R oY L1 ,R1 N
.70°y 2”n %3N0

PARAGRAPH 15

87

88

o0 oo . L MY IR mvIna

“Maidens, her companions, following after her, shall be
brought to You.” In this wedding psalm the king’s bride is
brought to him with her companions. Read here as the
souls in Atzilus.

Psalms 45:151"0:7"n 072710
:77 NIRIIM 7°03Y7 770K NN 7707 PR ninpa?
She shall be led unto the king on richly woven stuff; The vir-

gins her companions in her train being brought unto thee.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[5] .7 X2 95713 o [tv] own v ,n 0°Pan

o "%

“They shall be brought with joy and gladness; they shall

enter the King’s palace,” said of the bride’s companions.

The palace is the chambers of Atzilus where these souls

stand.

Psalms 45:1610:77”n 0°2°71n

7% 22702 APKAN 22 N2 n3nn

They shall be led with gladness and rejoicing; They shall en-
ter into the king's palace.

likuteitorah.com/likkutei-torah/shir-hashirim/8/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“With the crown with which his mother crowned him on
the day of his wedding.” The verse the Mishnah interprets.
Song of Songs 3:118™:) 0*°Wwi 1w
o2 nx 1P7npYY npya mPw apna TiY N3 APRT MIN%
:127 nonty 021 Anann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 tnann ava

The Mishnah reads “on the day of his wedding” (Song of
Songs 3:11) as the Giving of the Torah. The Alter Rebbe
uses it to show that G-d is “groom” to the soul as “bride.”
Taanit 26b:6-7"1-"1:2172 n°1yn
LYY 10y ANPY 7902 1% D112 PR APREY IR R 1)
AR N1 — "ininn 0Py 427 noni o inann o2 ek »
N2 MY LWIpnT n°2 112 11 — Yia? noaw 0P 1R
213 DPED DR PRI U310 MWD D°p7D YWD ny arml
ATPY3 21N 371 X190 27100 2701 KK "1 NITAYRI NIYN
MY 100 U2 ,1PPRNRY 1 93 11D NX TRYL 0I5 0°R18
... NY — 02 oonye

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,12 0°1yn

TN TRYRtY non Nl v

The Midrash lists the Torah as “the fallen fruit of supernal
wisdom.” The Alter Rebbe explains it as the Torah’s de-
scent from G-d’s wisdom into physical form.

Bereshit Rabbah 17:57:1”> 727 n°wKR12

- X377 099 NP1 ;000 - X121 NP 5APw - ANt nban ...

5153 - mPyn Bw IR NP2 PRAN MY AP0 PPAR C27 Wnaw
1IN - 79y Pw non nba ann

“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

NY>T° ona XD 200N

Patach Eliyahu: “You are wise, but not with a knowable
wisdom.” The Torah’s source is this wisdom that is beyond
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grasp.

Tikkunei Zohar 17b:3-4"7-"3:2 1> 971171 °23pn

% .RY?T 73731 KDY 1PAn RIT NIK LRYPTY RON2 RDY 0°51 NAR
ARIIRDY .RWI 337 72°M) 99PN RYTIANWRD RPK RYT° IR 2
D193 VAWM PTX NPRT MM RITI KDY PTANR PR NP
P72 RMPYIART RTIAY DI .73 TR PT LKW 13T Ny
772 MR PTE PALDWR 99M0 1IN* PR CIRM LKWUTR RMOn

.XNPY PIINR TR IRIIRD X9
Constantinople, 1740 (CC-BY-NC)

YANT N2awY 7772
That discourse explains how the Torah, though enclothed
in physical matters such as tzitzis, tefillin and monetary
laws, is food for the soul that must be absorbed into it as
bread is absorbed into the body.
KEHOT'S NOTE
.2,m12° yh

PANT An2aw

“The land shall rest a Shabbos to Havayah.” The opening
of the discourse on sowing the seed to which the Alter
Rebbe refers.
Leviticus 25:2’2:7175 R9p"
103 °IX WX YIRTTOR ININ "D DIPX NIRNY PRI "1370K 121
"2 N2Y Y187 N3 027
Speak unto the children of Israel, and say unto them: When
ye come into the land which I give you, then shall the land
keep a sabbath unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NOWNRT2°D2 9712 INKRkNT 7Y

The note points there for the difference between the outer
dimension of the revealed Torah and the outer dimension
of the Torah’s inner teachings, in connection with the
Zohar’s “helpmate—this is the Mishnah.”
KEHOT'S NOTE
718 NPIIROIY NYDAIN TN NeNRn 12 WADAT 1ANPPIN2 PTIRCIA
1NN

1y TR wYR

“I will make him a helpmate opposite him.” The Zohar
reads the helpmate as the Mishnah, the Oral Torah.
Genesis 2:181°:’2 N°wKR12
:17333 1y 9 IR 1725 DIRD N 230D 07P0R T RN
And the L-RD G-d said: ‘It is not good that the man should

be alone; I will make him a help meet for him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TN 0 NN vTebn

The Talmud teaches that the child in the womb is taught
the whole Torah, and at birth an angel strikes him on the

likuteitorah.com/likkutei-torah/shir-hashirim/8/
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mouth and he forgets it. The Alter Rebbe applies this to the
soul in Malchus of Atzilus.
Niddah 30b:23-2477>-32:2°% 11
mIRT 22 IN3Wm 198 By 1700) NP K2 ,07IYE IR? KW 110D
Y 2URY 7Y 0w K3 1K) P DROT ONDPY MKW AP0
22 37130 °7 °3” 1w 22 yawn 713 22 ¥120 07 027 v ,inix
yawn” .7Ipy "I 22 5127 DY mKIY L Anen 0P 1 — 172
X3 X7 WK 227 723 0992 *p2” MKW 77770 0¥ 11 — "1ivh B2
SRR Y2V K WD) WY
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 61b2 ,x0 a’mt
KEHOT'S NOTE
o] e .(2,712) yTIRn ™D 57y 3 RO 2.2 5 M

NIDONT D12 120y M3 aTIva

The Or HaTorah version of this discourse reads here “they
teach the whole Torah while it is in the womb,” closer to
the Talmud’s wording.

KEHOT'S NOTE
.”0M12 ROWS 7919 7700 90 Pabn” :2hnn vy A 10 wrnw NPmIRa

PARAGRAPH 18
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There “the eyes of all” is explained as the state before
Malchus is called “bride,” before conception: a longing
from afar, like a betrothed for her groom, while union
comes only after the wedding canopy.
KEHOT'S NOTE
23,710 Mun’p Yo

12w PR P 1y
“The eyes of all look hopefully to You, and You give them
their food in its time,” David’s praise of G-d Who feeds
every creature. The Alter Rebbe refers to his discourse on
this verse, which reads “the eyes of all” as the longing
from afar before the bride’s union.

Psalms 145:151°0:71"np °%°nn
:IRY2 0P98°NR 07771011 TAKY 2R IR POy
The eyes of all wait for Thee, And Thou givest them their

food in due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19
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“I am black, yet comely, O daughters of Jerusalem.” Here

the speaker is identified as Malchus in Beriah, and the lis-
teners as the souls in Atzilus.
Song of Songs 1:5°71:°R 0°7°wn 1w

:TAPW NP0 7R YPIND DPYAT NII2 IR YA TINY

’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

107



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 8

102

103

104

105

106

air

“Go forth from your land.” The discourse on this verse in
Torah Ohr treats the Torah as the “fallen fruit” of supernal
wisdom.

Genesis 12:1°X:2”> N°WR12

PIRTOR I 102 ANTRIR 3NN 72772 DIINTOR N NN
TIROX TR

Now the L-RD said unto Abram: ‘Get thee out of thy country,

and from thy kindred, and from thy father’s house, unto the

land that I will show thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

YAt wn KW 1931 990 710

“He goes along weeping, carrying the bag of seed; he will
surely come back with joyful song, carrying his sheaves.”
In the psalm of the return to Zion, the farmer who sows in
tears comes home singing with his harvest. The descent is
a sowing that yields a richer harvest.

Psalms 126:61:179p 0°2°1n

:1’1373'\7?_{ R 17372 R22°K2 yRI-WH R 71921 722 7900
Though he goeth on his way weeping that beareth the mea-
sure of seed, He shall come home with joy, bearing his

sheaves.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

J,00p o%%nn

5 X 1w

“Return, O Israel, to Havayah your G-d.” The opening of
the discourse the Alter Rebbe cites for the explanation of
the verse about sowing.
Hosea 14:2°2:77 yvin
1Y2 7Y 23 ROK 1 T OX N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
92 9% Py T2
There the descent of levels is said to come about only
through a higher level, like a sage who must bind his mind
intensely to clothe his wisdom in parables, as King Shlomo
did with three thousand parables.

KEHOT’'S NOTE
NS 7Y R 01w 097273 1319y o1 NOwHT LA LR RN

77N AbyRtw Taon nban

“The fallen fruit of supernal wisdom is the Torah.” Its de-
scent is what the soul receives as a “bride.”
Bereshit Rabbah 17:5’7:1 1127 n°wX"2
- X377 099 N3 ;000 - X123 NP2 5w - ANt nban ...
D393 - Py! Pw TR N9 PN MY AP0 PPAR 37 .Naw
1IN - 79y Dw non nba ann

“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in

likuteitorah.com/likkutei-torah/shir-hashirim/8/
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its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
W2 ARRY QTIN DY D73 AWKRD N
The Talmud teaches that the mother contributes the “red”
from which the child’s skin and flesh are formed. It sup-
ports the point that the female is an active partner.
Niddah 31a:9'0:x X" 112
JnRY IR LRI TN WATRA — DTN U0 1AM TYRY 1137 un
SWRI2Y MM 071793 L0770 L Ningy annY 12950 ¥ YA
190 LN Y 2y e ,0TIR nyn ieR pyav 1;ﬁ'?1
n*R71,0°18 NPT , MY M7 12 1091 RIT N2 GITRM 7YY
220, 07231 TP 1R M2TY NG NYRY 1Y
William Davids'on,'VocaIized Aramaic (CC-BY-NC)

¥°910 %0 AWN

“When a woman emits seed and gives birth to a male.”
Shows that the woman contributes to the child, not only
receives.
Leviticus 12:2°2:27 R1p™
NYIY ARRYY I3} AT PND °D AWK IMK? 2K 21270K 127
:RROR ANYT N3 37D O
Speak unto the children of Israel, saying: If a woman be de-
livered, and bear a man-child, then she shall be unclean
seven days; as in the days of the impurity of her sickness

shall she be unclean.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IN°DPN M2°230% °15°nn 27n2

“You poured me out like milk and curdled me like
cheese,” Job says to G-d, describing how He formed him
in the womb. The image of milk set by rennet illustrates
the female seed given form by the male.
Job 10:107: 21°x
IN°BPN 13231 °1°NN 2702 Ko
Hast Thou not poured me out as milk, And curdled me like

cheese?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SRS naw nrTa

There the verse is read as the soul’s journey: in their root
above, Israel are “holy seed”; “carrying the bag of seed” is
the descent of their souls below, and they return and rise,
level after level, through “weeping,” the arousal of
compassion.
KEHOT'S NOTE
.2,710 12IWN Naw oyh
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“These are the kings who reigned in the land of Edom be-

fore any king reigned over the Children of Israel.”

Kabbalah reads these kings as the World of Tohu.
Genesis 36:31877:1"% N°wX12

{2Xt 2127 Tonma7n *39% DITX IR 1370 MWK 07070 YR

And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

77¥2 nAvY o0 nwN
“A woman of valor is the crown of her husband.” The re-
fined feminine waters rise above the masculine waters.
Proverbs 12:47:27 *5wn
Y2 PHAREYI 2721 MPY2 MY P07 NYR
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nyasT oy yapn

“The voice of my beloved! Behold, he comes, leaping over
the mountains, skipping over the hills.” The Alter Rebbe
refers to his discourse on this verse.
Song of Songs 2:8°11:2 0°1°wn W
:NIY2ITPY YERM 0Py AT K2 TN CTIT 2R
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DRI W IR
“Then Israel sang this song: ‘Spring up, O well.”” The dis-
course on this verse is cited for the feminine waters.
Numbers 21:1717:8”2 72712
7713y N2 VY DRI AWK PRI W IR

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Ml P
“For You are not a G-d who desires wickedness; evil shall
not dwell with You,” David says in prayer. Atzilus has no
evil to refine, so the refinement happens below.
Psalms 5:5°7:71 0°2°1n
¥ T KD AA YYYENTOR K2 %D
For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

>noInER PUTINY Ny

The Midrash on “I have compared you, My beloved” reads
rayasi, “My beloved,” as “she who sustains Me.” The

likuteitorah.com/likkutei-torah/shir-hashirim/8/
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Ramaz applies it to Malchus raising the refinements.
Shir HaShirim Rabbah 1:1477°:k 127 0°7°wn 7w
B3R 1937 PI2UKD N30T 7Y MBI PN M1 1990 PN
D1722 DI23W ,3PY? IPAX M1 773 7Y U722 PRI BY openiny
niD737 201,07y >T3 T332 W21 IR PRX npana Tmann vi9
NN AER? 2020 A7 PR XOX °21 0¥ Ko °3 .07 1Y Y
XO31M 237 XY LTI P2 INIR AHR Ro7 1K Owan 7i0gn 0P
11127 ,X37 T2 WITR "197 PRI Noid Mk Wph v ova
... D305 N30 0P Y
“My beloved is to me as a cluster of henna in the vineyards
of Ein Gedi” (Song of Songs 1:14). “A cluster of henna
[hakofer],” this is Isaac, who was bound on the altar like a
cluster. Hakofer, who atones [mekhaper] for the sins of
Israel. “In the vineyards of [bekharmei] Ein Gedi,” this is
our patriarch Jacob, who entered with his face contorted
[bikhrum] in fear of being humiliated before his father. He
donned garments made from a kid [gedi izim] and took the
blessings that are the eye ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
S110I7DM PPN PNy
The Zohar, cited in the Kehot note, on the same reading of
rayasi.

Zohar, Vayikra 16:104-18:111x™p:1”>-77p:1”1) RIP™ 7117 100

%21 N2YaR W 7R

“A psalm, a song of the dedication of the House.” The
opening of the discourse to which the Alter Rebbe refers.

Psalms 30:1x:’7 0°9°11n
:'h_'[‘? n’an n;gi_'g'w_zz‘ pilairal
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
0°1127 10NRI 12N

“The stone the builders rejected has become the corner-
stone.” Malchus, lowest of the Sefiros, becomes the chief.

Psalms 118:22272:1p 0°%°11n
:73D WX 077 072927 1087 128
The stone which the builders rejected Is become the chief

corner-stone.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Nawn Q% IR Mot

“Remember the Shabbos day.” The discourse in Torah Ohr
on this verse treats the ascent of souls through their
descent.

Exodus 20:8'11:’> mnw

AWTRY Nwn 0i--nK i
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“If you walk in My statutes.” The opening of the discourse
cited at the end of the paragraph.
Leviticus 26:372:772 RIp™
DR ONPRYY 1INYA NI¥NTNRY 1970 "NPN2Tox
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 21
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“His head is finest gold; his locks are curled, black as a
raven.” The maiden describes her beloved to the daugh-
ters of Jerusalem. The Zohar applies it to the black hair of
the lower beard, the source of the halachos.

Song of Songs 5:118™:’11 077w 1w
:271¥2 NIINY 0°Pn7R 1PHIXR 12 ond WwKa
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123 NP1 90y 7521 Ay
“The Ancient of Days sat ... and the hair of His head was
like pure wool.” Daniel’s night vision of the Ancient of
Days on His throne, applied to the white hair of the upper
beard.

Daniel 7:9°0:1 9X°17

Y M0 320D AYIRY 207 TR PRYY R NIRRT TY 1) M
:P?7 M1 °IPIPA MITT 1AW 707D Rp MY AWK

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

124 TINDN RIPPT2 NI ARDIY RIPOTA NI ROWD KD
The Idra Rabba, Parshas Naso (folio 132), reconciles the
two verses: white hair in the upper beard, black in the low-
er, and so the Torah was given as black fire upon white
fire.

Zohar, Idra Rabba 11:100-1122”>p-p:X”> X297 RITXT 777 190

125 7ANOMI P07 . . K7 Op AT

The Idra’s statement that “pure and impure” hang from
the black hair is explained there at length.
KEHOT'S NOTE
.'|Y?’R1 70y 973 R”ATR "RND2 7191982 IR2N]

likuteitorah.com/likkutei-torah/shir-hashirim/8/
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The Idra says that “pure and impure” hang from the black
locks of hair. The Alter Rebbe reads this as the halachic
rulings of fit and unfit.

Zohar, Idra Rabba 25:188-28:199x27 XIIX7 ,Am7 7820
VPIP:MI-M7Dp:"D

127 DRI WY IN DY INCAN
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
oW MR TWRIY BYYR DY IWRTY 7R NPAWA2 180 3,30 Npn oYk
19 NDIIR RPTW 0Y9ORNMIN KA 1POY 17Oy

128 ¥ 70 KD
The words here quote Psalms 5:5; the passage is shown
below.

Psalms 5:5°7:1 0°2°11n
¥ T K? ADR YUTYRNIN KD 7D
For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
.1,10°%an

129 "noIMDR PUIIRY MNUYn
Kehot’s note points to Zohar III, 7b for these words.

Zohar III, 7b2 ;1 2’mt
KEHOT'S NOTE
100 17 STIPD SNynw U1|7‘?’ AR .2 ;v am .°"noIo% 27y N wnw

.[9] .(2,3%) »m
130 D27 NN %W [t 770

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,08 19720 yb

131 ’2 77177 OMID B3

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
IX1” OW 2N9W 2,777 9731 0197 MIYh Ih=Rad IR 17987 7°0M71 °”N232
NA5O1 77N DAY CMN PP TI0°2 1AAT RAR TI0° IR DA nb:pn
770 RS Mnb

132 11”92 ANAR 727 SNPn2 o 7772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
3,1 e mpna e 99y 097am% 131100 1X1ID

PARAGRAPH 22
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“Abundant in kindness and truth,” one of the Thirteen
Attributes of Mercy. Here it is the attribute of Keser
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through which new light is drawn.
Exodus 34:61:7°7 mnw
TOM727) DPBR TR PIM DI PR AT KRN ¢IRTRY R Ty
NRKY
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

134 RN 0% DY WM NN

The prayer “Shine a new light upon Zion” is explained
there, though it is not part of the Alter Rebbe’s own prayer
rite.

KEHOT'S NOTE

7”931 79NN °Y 1 970 wUAY NPTIR .2 ,00 IT°0 O3 IR — TIOWR NN

PR D112 RW AR 72°DN1 101 07K
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LXO,RXT) IRA TIRD Y .OW T R2MY 917D 1IN RMIR nTn w

9] (R ,2%9

136 MPIY R T 0IN
“For I, Havayah, have not changed; and you, children of
Yaakov, have not been consumed.” Through the prophet
Malachi G-d tells Israel that He does not change, which is
why they still endure. Here: G-d’s essence is beyond any
attribute, even wisdom.

Malachi 3:6":3 2381

:00°% X? 3p¥232 DARY P30 K> 71738 *D
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

21,3 99RDn

137 B9 N7 11K 207 173 IRDY

Patach Eliyahu: none of the attributes belong to G-d’s es-
sence. Being called “wise” is therefore a descent.

Tikkunei Zohar 17b:5-7°t-’11:2 1> 917 *1pn

IPRT YT UBWR IRDY 7T ART RYPT IR 79 NORT IRD Dax
5y 1on 1wInnm Ny 27 01p 5% 1T 19RO IRDY ana
977 By 177710 111 IRDAR (79 2°7°0K X73) 79 00X XM ROT 7T
YR >37 0P 1Y 7Y w1 12 DD ARDAD W0 1ANR KPT AN

197 73T 19T 'l’? anRY nna
Constantinople, 1740 (CC-BY-NC)

138 Ton N Ry

“Abundant in kindness,” one of the Thirteen Attributes. It

is the quality in Keser through which the descent into

likuteitorah.com/likkutei-torah/shir-hashirim/8/
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Chochmah comes about.
Exodus 34:61:7"7 mnw
TOM727) 07BR TR PIM DI PR AT KRN ¢IRTRY T Tayn
:NpRY
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

139 M Ton oy
“For I said, ‘Forever will kindness be built.”” In the plain
sense the psalmist declares that G-d’s kindness will be
built up forever; the maamar, like the Sages, reads olam as
“world”: “the world is built by kindness.” G-d’s kindness is
what moves Him to descend and be called “wise.”

Psalms 89:3°3:0”5 0°2°11n

:D72 NI 197 DY 1337 707 D71 N3
For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,ba 0°%nn
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] .(% ,0p) am

141 RN93937 PR 37990 mEni

The Idra speaks of the 613 paths that branch from the
Gulgalta, the “skull.” The Alter Rebbe identifies them as
the root of the 613 mitzvos in the supernal will.

Zohar, Idra Rabba 25:188-28:199%27 XJIX7T M7 790
V7RP:7D-N"EP: "D
142 701 27 AR

The Thirteen Attributes of Mercy, including “abundant in
kindness,” correspond to the thirteen tikkunim of the
beard of Arich Anpin.

Exodus 34:61:7"% mnw

700727 BN N 1Im oM SR m hyirad! 1’;@'53_7 173y
NRRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

143 NPWNA2°2 R”pra

The passage from Emek HaMelech, cited in Mikdash
Melech, is quoted there as well.
KEHOT'S NOTE
LSTOPR Y T 710 RAP™ N7IINRD DA RN
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145

146

147
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the passage shares nothing with the note
KEHOT’'S NOTE
LT,7) PURIY 7R LT w0 ,T0) 3Py PUYY LA WD KT (K ,D)
mmpn 1N ,0w? Rt Tonn Y 3 75 wURw NN AR L[0]
AR PU%N 2PN Y U1 RUTIR CNRNA LWUY NPWRNA D MY PIRn
.PwRI2

NAR AW Y R MRRIYT P nnnnw

The Zohar, Parshas Shemos, says that when G-d resolved
to create His world, all the worlds arose in a single thought.
The Alter Rebbe infers that all creation is like a drop in the
ocean.

Zohar, Shemot 49:354-50:364770W:1-7"1w: 10”1 NAY 71T 100
NOW MOSES KEPT THE FLOCK OF JETHRO HIS FATHERIN-
LAW, THE PRIEST OF MIDIAN. R. Simeon discoursed here
on the text: “My beloved is mine and I am his; he among the
lilies tendeth his flock.” He said: ‘Alas for mankind, they
neither heed nor know! When G-d designed to create the
universe, His thought compassed all worlds at once, and by
means of this thought were they all created, as it says, “In
wisdom hast thou made them all” (Ps. 104, 24). By this
thought-which is His Wisdom-were this world ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

D11°°PIN 0°2 1aYd
The Mitteler Rebbe explains why the image is “a drop in
the ocean” and not “a mustard seed”: a mustard seed,
though utterly small beside the sun’s sphere, is still a
thing in its own right, while a drop in the sea is nullified in
its existence, merging into the mass of water.
KEHOT'S NOTE
TRINI 79T I3 107 NP XYY T0NTPIR 072 1BWIT NwR 17T
navpn 77y n°%5n2 X1 70 A ahy'4 now oy 973 R”ATR °9KR2
0°31 712°Ln Swnm YD1 Man R A aanT 2a%an mvTa vaab
NIRNM NP9onnw "B 593 ¥7hBa MmN AR AMR°ENA A9Law
W7y 0% *12°92 NTARNMY

0°21 NaN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nno) AnIPnatn

D°21 NAR IANRW 702 O3

Patach Eliyahu: “You are wise, but not with a knowable
wisdom.” The Alter Rebbe explains that “You” here refers
to the encompassing light, not to G-d’s essence.

Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn

D RYPT 12037 KDY 1AM RIT NIR LRYST 71RO02 IR 0990 NIR
ARIRDY .RW1 337 72°M) 99PN RYTINNWRD RPK RYT° IR 72
D195 VAWM PTX NPRT CMAIN RITI KDY PTANR PR NP
P78 .RNPYSART RTINY LIWA .A123 AR 7T KWL 2137 NPT
772 MIR PTE P L0WR 931m0 1IN* PTE CRM LKWOTR RMOn

.XRPY PIINR TR IRIRD X9
Constantinople, 1740 (CC-BY-NC)
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AXMINRY A8 XY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Iy npenen

P NI OIIN AEMINNI 08 7N
The Tikkunei Zohar (Tikkun 70) says that even Keser, “a

clear and lucid light,” is darkness before the Cause of all
causes. All levels of light are as nothing before G-d’s
essence.
Tikkunei Zohar 135b:1°X:2 77%p 711 *11pn
M7 7 (7127727 12 X7 R IKY,TPR0Y 17°R0 P2 By LR 1IIRT
PIPDN K2 121, 2 1198 2K DR K2 70K M T Y
23 2Y R TIRPY N2 TIVY LINPIR KT PITR DIPOR 77N 10K
,NiPYI Ny 077 DX IR ,MRMIZM TIXRY A% KR 7INTR 9K 3RT
D°PR7n PRIZNR (R° 71 7°W) 1902 AR AP0 1707 Y0 0O
1"ﬁﬂ; 1-'!‘);'[ ,FI")j:'l; MR RRR Rjﬁﬂ; n’? ,2'1157.3 nﬁiﬂt{?
R IRJWINK
Tikkunei Zohar - Vocalized (Public Domain)
NP N 917 %AN
“For I, Havayah, have not changed; and you, children of
Yaakov, have not been consumed.” Through the prophet
Malachi G-d tells Israel that He does not change, which is
why they still endure. Here: His essence is as it was before
creation.
Malachi 3:61:2 °38%n
nn"?: R 2}722";; [algh} ’D’JW X>n %IR "D
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to Zohar, Shemot 50:358 for these
words.

Zohar, Shemot 50:358n”1w:"1 Mnw 7711 990

PARAGRAPH 25

153
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“How many are Your works, Havayah! You made them all
the
Chochmah is the beginning of all revelation to the worlds.

with wisdom,” psalmist’s praise of creation.

Psalms 104:24775:7°p 0°2°11n

P TN TSP Iy meona 0p2 N ey 131
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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154 NP3 9y w1 9y
“And the hair of His head was like pure wool.” The white

hair of the upper beard, the source of the positive
commandments.
Daniel 7:9°0:1 5x°17
WY M0 2203 AYIaY an? PRI PRy 1 11972 T 1Y NI NI
P97 M1 °NiP373 M I 72073 K2 YD AU
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
0,1 OReIT

155 923°mIarata
“For on this day He shall atone for you.” The Alter Rebbe

refers to his discourse on this verse in Likkutei Torah,
Acharei.
Leviticus 16:30°2:1"t X7p”
7vnn ’gp‘_? 02°NRWHA P37 DINX I77Y7 0279y 1B2° M 027D
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

156 N9P1T AN nURn YUn nrnn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
W1 LK% 1119 KPP0 LTY (5N) 1R YY RD wrns YR (2 ,3p) My
.[9] .o°1pnn 375087 2”wd2

157 NPT OMaNR 17RT YR R

The Kehot note cites this Zohar passage for the phrase in
the same wording: the 248 positive commandments are

the 248 limbs of the King.
Zohar, Sh'lach 33:244-34:252-7n7:3% 9% nbw ,Ama 190
7T
158 NPT 92N 1PRT YR R

The Tikkunei Zohar calls the 248 positive commandments
“the 248 limbs of the King.” Fulfilling them draws G-d’s
will into the worlds.
Tikkunei Zohar 74a:81:X 77y 791 *1pn
IPRT RIRT RWOR ANER WPRT ,RDOYINANRT RTINY KT 120 79N
AP NI PUTE C3M) YR CIPRT RPRT X0OM LUK
KINT 1PTP XK YT MWK M0 7Y V0K KT 1A 30
8777 I°N2 LD 22 0B *IRT IRAD KNPV 0¥ 1XR 7Y %
TR XD7DT T2 13X 22 T MER K PR 17 AT
NINT RIWOR VYT WK TV, ML

Tikkunei Zohar - Vocalized (Public Domain)

159 N9P1T AN nURn YUn nnn

The Tanya opens this chapter with the same teaching from
the Tikkunim, that the 248 commandments are the 248

likuteitorah.com/likkutei-torah/shir-hashirim/8/

IR °IR AW 27 0°79270 1IR°2

limbs of the King.
Tanya, Likkutei Amarim 23:10°nx “01p°% ;nwRY p2n X0
R
TIMRY M IR NDOIND W7 NI 127 ,27YY 131 0D oy
Wi']’D [aEhElvRigiek MG iy R‘;?HD mn'qvﬁ_;-xry‘nm NJ]’?'liR”’[ ama
IRIPIT PR IR PR PTIPD 1Y
Kehot Publication Society (CC-BY-NC)

160 719907 DR %P NARM

The Midrash says the mitzvos the Patriarchs performed
were “fragrances,” whereas Israel’s are “oil poured forth.”
It supports the point that the Patriarchs’ service was
spiritual.
Shir HaShirim Rabbah 1:33:’x 1121 0°7°wi °w
MRRY DUV D L1IYnY 22T 1972 R 027 ,0°330 Y 1?
PIRY DIXD LAWY PIIA 1HY X P28 L0 nin ,niang Y
DaR L7 Ninv niaRa 97Dk Yy niiznn P2 .372n 0937 Yoon
w’brp‘a vy NNsn NIRYY D°YIIRY 0ONRD LAY PN 1Y IR
27 YW Cam '11;;*?;5 °37 .1vyn ) nNsn wRm 0w nikng
POINPIP DU L0702 22 1 OX IR YRR 037 .RPPY
<+ 212 221,0¥930 TN DBY)
“By the fragrance of your good oils, your name is like
poured oil; therefore, the young women love you” (Song of
Songs 1:3). “By the fragrance of your good oils,” Rabbi Yanai
son of Rabbi Shimon [said]: All the songs that the patriarchs
recited before You were fragrances, but we, “your name is
like poured oil,” like a person who empties from his vessel
to the vessel of another. All the mitzvot that the patriarchs
performed before You were fragrances, but we, “your name
is like poured oil,” [we have] ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

161 N1°IM192 77107 DR 1R%P NaRA

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
S "o 27y ,2 WA 1IR3

162 9% 9% 2

That discourse explains that G-d’s very essence is drawn
down through the mitzvos, which stem from the Gulgalta,
the level of Keser that mediates between the Emanator and
the emanated.
KEHOT'S NOTE
PRI, RN

163 WP 9722 NPWY 7Y

There “abundant in kindness” (Aharon the High Priest) is
said to be far above the “kindness of the world” that builds
the chain of descent, for it is the drawing of the Infinite
Light into Chochmah and Chesed from above that chain.
KEHOT'S NOTE
.2, R™MN
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164 TINRD WP 2TA2 NWwY
“You shall make holy garments for Aharon.” The discourse
on this verse in Torah Ohr discusses the “hairs.”

Exodus 28:2°2:1”3 mnw
:NIRBNP TI227 AR IIRY WIP™ 132 DU
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

165 nPeveb o3k oM
“It shall be tzitzis for you.” The discourse on this verse is
cited for the meaning of “and you shall be holy.”

Numbers 15:391”7:1"1 72712

onR oY1 N NiZnTPITNR ORI INK ORI N¥°¥? 027 10
:DPI0X 03 DARTITR DY XY 0327 IR 1MNNR)

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

166 oowITRP an»m
“And you shall be holy to your G-d.” Interpreted in the dis-
course on tzitzis.

Numbers 15:40°2:10 712712
:DPRPNR? DWTR DI *NISR22°NR DN 120 19?
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

167 anins s

“Set me as a seal upon your heart.” The Alter Rebbe refers
to his discourse on this verse about the future revelation
below.
Song of Songs 8:61:’11 0°1°wi1 W
YR N20X NBd My™3 AYirty onind 72970y onind Cwmw
SMANINPY WX DY DY NI PN
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

168 271Y5 NN 2vonn PmEnp

“His locks are curled, black as a raven.” The lower beard,
the source of the prohibitions.
Song of Songs 5:11x™:’11 027w W
127992 NiANY 0°PR7n PHiXIR 12 an3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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169 nabn bw ovon *on

The Talmud expounds the “curls” of the verse as “mounds
upon mounds of halachos” drawn from every crown of the
letters. Here it names the rulings of the Scribes.
Eruvin 21b:23-257173-372:2 X”2 P21y
SNYPUPR 227 MR KDWY MR — "NANT 0w 1o M RNI”
niHby XY Ty DONK AP XY NPl meiT main npv nynng
:R2PIY 17 MK RTOM 27 0K ,70°PNPA PRIENRT 0K AP 1y
niNing” .nia%n PY 0°9°R Y20 viR vip 92 Y wiNT? whw T
N2 — RN 1AK N2 72713
William Davidson, Vocalized Aramaic (CC—BY—ANCJ

PARAGRAPH 26
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The Idra says “pure and impure” hang from the black

hairs. The Alter Rebbe reads this as the rulings that decide
what can be elevated.

Zohar, Idra Rabba 25:188-28:199x27 XJIX7 M7 780
V7RP:7D-N"EP: "D

171 251 o8N RY

“You shall not eat any fat of ox, sheep or goat.” An exam-
ple of a prohibition whose kelipah is “inner,” entering the
body.
Leviticus 7:23173:"1 X9p"
APIRN K2 131 201 19 220722 RS DRI *1279K 137
Speak unto the children of Israel, saying: Ye shall eat no fat,

of ox, or sheep, or goat.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 27

172 MY 970 7T YT PPN 19

The Talmud reads the words of Isaiah 33:6 as the six or-
ders of the Mishnah, and “knowledge” as the Order of
Taharos. Here it shows the importance of guarding against
the encompassing kelipah.
Shabbat 31a:10”:x X" naw
nnIT NIYIT? 109 TPAY NIMK 1AM N7 ORD WRY U K
R ala) 970 A1 — TIPRY” 0¥ IO A — “NInR” .”’111 nyn
a1 — NN~ PR 770 Nt — ”myﬂtb‘?” .D’!_Z?; 70 M — ”19“‘1”
X°7 °0 DR 700 ’11?’58:1 .J'I‘H.jt; 970 11 — "Ny u’mp 970
Rkt

William Davidson, Vocalized Aramaic (CC-BY-NC)

173 N RPIT TP SIN A AN

“I am black, yet comely.” Read here as: through the
“blackness” of the prohibitions comes the beauty of the
future revelation.

Song of Songs 1:5°71:°k 0°7°wi1 1w
:TPY NiY7°0 97R YPIND 07PN NI12 NG CIR MINY
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’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

174 2795 NN 2vonn My
“His locks are curled, black as a raven.” The fine points of
the Scribes, which repel the sitra achra.

Song of Songs 5:118™:’11 07w 1w

:273¥2 NIINY 0°PN%R 1PNIXIP 19 Ond KD
His head is as the most fine gold, His locks are curled, And
black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

175 MPIw K7 11 2IN
“For I, Havayah, have not changed; and you, children of
Yaakov, have not been consumed.” Through the prophet
Malachi G-d tells Israel that He does not change, which is
why they still endure. Here: the essence that the prohibi-
tions will reveal.

Malachi 3:61:3 °3x7n

:0772 K2 2pY°712 DARY “IPIY K2 1 71K 73
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 29
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That discourse, on why the offerings are called “bread”
and “food,” explains that through the offerings of cattle
and sheep the supernal “heart,” the Throne of Glory, is
raised to receive life from the “brain”: the animal rises to
the level of “the face of the ox,” and this is “the Chayos
carry the Throne.”
KEHOT'S NOTE
L[3] .2y (770 ,RN) MHw b7y

177 DR N NOI Py

“And upon the likeness of the Throne was a likeness like
the appearance of a man.” Here it stands for the lights and
vessels of Atzilus that the Chayos carry.
Ezekiel 1:26772:°R HRpie
M 5Y1 KDI MNT 1°D071AR NRIND QWRIDY WK Y7 Dynm
sTi29R7 Y DTN TNR3 N XO3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

178 »712% 99n Ton 21p

“Before any king reigned over the Children of Israel.”
Kabbalah reads these kings as the lights of Tohu.

Genesis 36:31x77:1"% n°wx12
PR %327 Ton-Ton 197 DTN YIND 197 0N DR 1PN

likuteitorah.com/likkutei-torah/shir-hashirim/8/
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And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

179 NI DTN KD %9

“The Eternal One of Israel does not lie or relent, for He is
not a man that He should relent,” Shmuel tells King Shaul.
Here: the essence of the Infinite, beyond even the “Man”
upon the Throne.
I Samuel 15:291”3:7°0 X PR
:0M3T? RI7 07X KP 92 0097 K2) IR K2 PRI n31 o
And also the Glory of Israel will not lie nor repent; for He is
not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

180 17ya wnd

The Tanya cites Etz Chaim, Sha’ar 26: the soul itself needs
no rectification at all; it descended into a body and a vital
soul only to rectify them and to elevate the vital soul to-
gether with its share of this world.
KEHOT'S NOTE
U1P’53 X7 .[0] .R”2D (D52ﬂ W) 7’0 WA RIM (T”'?D) N1 2°w0 Y
QW PPIven — n7m Do

181 2771371 972% P7 170 XD PPN 19798 PR RRY nnwanw

The Arizal writes that the soul itself needs no rectification
and descends only to refine the animal soul. The Kehot
note locates it in Sha’ar HaTzelem, end of chapter 1.
Sefer Etz Chaim 26:2°2:1"5 0”1 vy
RI7 09X A1 19302 w2abnn WK R 09X W0 w0 R?D 11 MM L.
M9 IR WD wAPNw KPR NIRT MRy P 00900 172 proann
AR 0P PON DIRRY LT 0P Uy KD OK AT TN 1w IR
12M w251 R™M0no RN P7awn RIPIT R PN R2pnn 1102
YN P YTPR RIT KM NPT W W0 N2 INRY o1 LM
PR KT 1°1m9%3 XT R KRDR 1722 719K IR KDOT R2ODW ITOKRT
R 929 7ROM Y701 13109210 IRAD 729m1 NI 72T RIR

... R R332 1725 19 K127 1Y PIRT R
Sefer Etz Chaim (Public Domain)
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“There are three partners in a person: the Holy One,
blessed be He, his father and his mother.” Here it is ex-
tended to the animal, whose soul comes from the Chayos.

Kiddushin 30ba°% 1wy 1op
Niddah 31ax X" 171
KEHOT'S NOTE
KLRD 7122 TR
183 =22% ©53 nanxy

“You shall love Havayah your G-d with all your heart,”
Moshe’s command to Israel in the Shema. The love that
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uses the strength drawn from food. ings. It shows the lion’s high place in holiness.
Deuteronomy 6:5°77:"1 %727 Zohar I, 6ba ) x”m
TN qWRI7927 72277222 770K T DR NN Zohar II, 278ax ,ny7 2°m
And thou shalt love the L-RD thy G-d with all thy heart, and Zohar III, 17ax , »’mt
with all thy soul, and with all thy might. KEHOT'S NOTE
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) XL LN LAY 270 L IR
184 T°7%° °23 722% Bo2

PARAGRAPH 31
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE 188 D2 MR T RPN QOB NORDRD 1w KR

7R ,B7 M1 The Talmud teaches that only the hide of a kosher animal

185 >8> 33 9235 b3 was fit for “the work of Heaven” and applies it to tefillin,
which must be made “from what is permitted to your

The Mishnah reads “with all your heart” as “with both your mouth” (from Exodus 13:9). Here it explains why the lion

inclinations,” the good and the evil. Serving with the ani- . .
has no place in holiness.

mal’s energy elevates it.

Shabbat 28b:2’2:2 1”5 naw

TR2 7Y KPR 0MY NORDNI 1WA KD DI 27 2INT RO KPR

M2 N3 X772 YRR rEnt 7RN%T Rny — 1272 AL
19°02 9B 1 ,"7°92 "1 NN TN 19T

William Davidson, Vocalized Arar‘naic (CC-BY-NC)

Mishnah Berakhot 9:5°77:’t n1372 awn

0°127) MRV ,123T BY 7720 KITY QWD 1y717 PY 7127 08 200
7237 222 .7TRR 2221 W01 222 7237 222 ROR 7 AKX AT O
nR Pvi1 R APOR L,AWR1 931 Y7 7373 230 IR0D LR Il
TR TR 222 ,TTRY 222 X 127 93000 22, TR P31 . qwn)
7310 WK DR DX 77 KD LTRD RN 7 7790 17 97 770 XY
ﬂ’:'l iy o;:;f K2 .D°WTRR "R N2 7310 1190 RITY LM WY A discussion of the principle that “the husk precedes the

.. iByma ibpna fruit.”

One must bless [G-d] for the evil in the same way as one

189 "mpY TR neYepnw

KEHOT’'S NOTE

.5nn *y 0°Uew e NN XD
blesses for the good, as it says, “And you shall love the L-rd

your G-d with all your heart, with all your soul and with all 190 mynD Aowa o 1T

your might” (Deuteronomy 6:5). “With all your heart,” with That discourse uses nearly the same words: it is known

your two impulses, the evil impulse as well as the good im- that “the husk precedes the fruit,” as with the kings who

Ise. “With all 1” hough he tak 1
puise ith all your soul” even though he takes your sou reigned in Edom “before any king reigned over the
Children of Israel”; not that the husk itself comes first,

G-d forbid, but that the light and life-force fallen into it in

[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever

treat t...
reatmen exile through the shattering of the vessels fell there from
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC- A
BY) very high levels.
KEHOT'S NOTE
186 7157 PR PN 1D 3907279 1999 MR NI IR LR ,RD R™MIN3
“The face of a lion on the right, and the face of an ox on
191 7y nowa

the left.” Above, the lion is higher than the ox.
“And i hen Ph h h le.” Th i

Ezekiel 1:10"% Sxptr» nd it was when Pharaoh sent the people e opening
YR DRYIIR? PRIOTOR MO 39 OTX 12 DR mmm

AINYIR? W1 INYIRT Nt

of the discourse in Torah Ohr cited for the higher source
of the light trapped in kelipah.

Exodus 13:1715:3° mnw
217 °2 0°NYYR IR 777 DR ONITK?) 0YITNN Y19 NPwa o
;73 128 7NN DNRT2 OYT DN DORPR 0K 0D KA

As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had
also the face of an eagle. And it came to pass, when Pharaoh had let the people go,
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain) that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the

187 1°327p 27387 X people regret when they see war, and they return to Egypt.’

The Zohar speaks of a lion of fire that consumed the offer- Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

192 N IR 199

That discourse, on Yaakov’s gift to Eisav, raises the same
question: above, “the face of a lion is on the right,” higher

likuteitorah.com/likkutei-torah/shir-hashirim/8/ 116
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than the ox, yet below the ox is a pure animal and the lion
impure.
KEHOT'S NOTE
2,713 K™D AR

193 17771 X 17X 21D mRynk e
“The face of a lion on the right.” The lion’s higher root
above.

Ezekiel 1:107:% 2xptr>

MW DAY PRIITOR MIIX 39 DIX %3 07R M
YT WIID 1NYIIRY PRnYID

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 32

194 DRYMWS 137 NXOW DA

Yaakov feared there might be some unfitness among his
sons, “as with Avraham, from whom Yishmael came
forth.” The Alter Rebbe reads this as the separation of
dross from silver.

Pesachim 56a:7°1:X 171 0°1on
TITPIRY 190K TINM 112 2K 2Py RIPY 2PRY 12 10T 027 0T
POV Apn ARPRON WA YR 1337 nivYy 3py wpna mp?
/PRYRY? A0 KW D77IXD , 2108 *NYR3 W2 02T OO XY 0K
WRIR N ORI YR 012 19 MR 1Y R PR A
I KD 0222 PR 72,70 KPX 7292 PRY DY A I8 0
o?iy? IMs%n 7922 O 71127 MK 12X 2pY° NN NYY ANiNa
i

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,MRWN AT T 7759 R DMK TP 790 9707 LK ,11 0O10D AR

195 17923W Q°2°0 Na°na2

That discourse, on “Know this day,” explains “Avraham,
from whom Yishmael came forth” as Yishmael’s going out
and separating from him “like the separation of dross
from silver”: Avraham is the Chesed of holiness and
Yishmael the Chesed of the opposing side.

KEHOT'S NOTE

X ,7 7MDK D 2OYD R

PARAGRAPH 33

196 97 S2rIRD NI IR 1IN

“I am black, yet comely ... like the tents of Kedar.” The text
signals that the Yishmael analogy will explain this phrase.

Song of Songs 1:571:’X 0°7°wi W

:PY NiY™1°3 7R *20KD 0PWIT? Ni1a MR IR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.

likuteitorah.com/likkutei-torah/shir-hashirim/8/

IR °IR AW 27 0°79270 1IR°2

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 34

197 TART 1R °2Y° ARMILT M9

“And I will remove the spirit of impurity from the land.”
The future result of keeping the prohibitions.

Zechariah 13:2°2:3 71°13t

TIRTTT 02287 NINYTNR NPIOK NIRRT ORI RINT 02 M
SPISTTTR YR IR TIVCNRY DRVIITTN B2 THY 1P K

And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

198 %N %22

The lion on the right and the ox on the left in Ezekiel’s
Chariot. The prohibitions correspond to the higher “lion.”

Ezekiel 1:10”:'x Hxrptn»

I DAY PRI IR 191 DX 1D 071D N
STNYZIN? W TN PR

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

199 77 R 79998 27Y 2py '3
That discourse explains the “face of the lion on the right”
as a love born of the revelation of G-d’s greatness, which is
so great it cannot enclothe itself in the worlds; the letters
of aryeh (lion) also spell yirah (awe).

KEHOT'S NOTE
L3 APy oye

200 70 DR 979"

“And He fed you the manna.” The opening of the dis-
course in Likkutei Torah, Eikev, cited here.
Deuteronomy 8:3°3:’1 0°127
1927 N2 NPT X2 DYTIRY WK 107NN 77980 357 190
MM N0 RYIP27RY 23 DR M 9727 DNPT7PY X? 2 yTin
:O7R7
And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 35

201 *12 "IR 1IN AN
“I am black, yet comely.” The section returns to the verse.
Song of Songs 1:5°71:’X 0°7°wi W
P NiY*1°3 7R "2IKD 0PWIT” N2 MR IR TNy
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

202 WRW FANDIYW NN YANW 3NN PN

“Do not look upon me that I am swarthy, that the sun has
gazed upon me; my mother’s sons were angry with me,
they made me keeper of the vineyards.” The maiden tells
the daughters of Jerusalem that her darkness comes from
the sun’s burning as she worked. The maamar reads the
“sun” as Havayah, the higher unity shining upon the soul,
so the darkening itself leads to a higher revelation.

Song of Songs 1:6"1:’k 0>°wi 1w

>atp >33 K °12 WRE AT NTTING PIKY "RINTIN
003 K7 PY 112 DEITNK Y3

Look not upon me, that I am swarthy, That the sun hath

tanned me; My mother’s sons were incensed against me,

They made me keeper of the vineyards; But mine own vine-

yard have I not kept.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 36

203 wRWH "Anww

“For the sun has gazed upon me”: in the plain sense the
sun burned the maiden dark. The “sun” is identified with
Havayah, which shines upon the soul.

Song of Songs 1:6":°k 0°1°wi 1w

MY 23N B 12 URED CINBWY NININY CIRY *PRIAX
NP3 X? *7Y 172 DR120°NK T

Look not upon me, that I am swarthy, That the sun hath

tanned me; My mother’s sons were incensed against me,

They made me keeper of the vineyards; But mine own vine-

yard have I not kept.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

204 TOPRN ™1 1AM WY 5D

“For a sun and a shield is Havayah Elokim.” The Name
Havayabh is the “sun,” the level of the higher unity.

Psalms 84:1227°:778 0°%°11n

1002 023777 2307Pan? R *711R% 79291 17 DOR9R °1 1A Wt 03
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 0°%1n

likuteitorah.com/likkutei-torah/shir-hashirim/8/

IR °IR AW 27 0°79270 1IR°2

205 NNDaD27 19WRIY 1PN 200

The Idra speaks of the 613 paths that extend from the
Gulgalta. They carry the supernal will down into the
mitzvos.

Zohar III, 129ax ,v5p »mt
KEHOT'S NOTE

WX L,0Op m

206 A N Y
“Yours, Havayah, is the greatness.” All the attributes are
nullified in G-d.

I Chronicles 29:11x™:1”2 X 0°1°71 °727

IR DURw2 373 TIM M33M NIREAM MM 17T 1 7Y
WK 207 Ripannm AYnna 0 17

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,00 R”1T

PARAGRAPH 37

207 NP N 917 %AN

“For I, Havayah, have not changed; and you, children of
Yaakov, have not been consumed.” Through the prophet
Malachi G-d tells Israel that He does not change, which is
why they still endure. Here: G-d’s essence, which is not
even “encompassing” the worlds.

Malachi 3:61:3 °3x7n
:00°922 XY 3py>7312 DORY "N K2 1718 °2

For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 38

208 mon *9an boan PoNon

“Can what is tasteless be eaten without salt?” Job asks,
protesting his suffering. Salt, inedible itself, reveals the
taste.

Job 6:61:1 21K
:MnPN 1772 DYUTYOR M2n72n Pan PR
Can that which hath no savour be eaten without salt? Or is

there any taste in the juice of mallows?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.197°Y R 779 K NPMIR AR L[3] N°3wn K91 777709 1,1 20K

209 oYY’ SN M
“And the palate tastes food.” Taste belongs to the palate,
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210

21

212

213

the source of the higher letters.
Job 12:11x7:27 2K
AA27DyY? PR TM 1020 TP TIRKPT
Doth not the ear try words, Even as the palate tasteth its

food?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% 20 21K

nAnnn ook anneoY 27y

That discourse, on counting the Omer, explains the faces
of Ezekiel’s Chariot and the sources of speech in the
mouth: the letters gimmel, yud, kaf, kuf come from the
palate, which is linked with Chochmabh, the place of sweet-
ness and tastes, as “the palate tastes food.”
KEHOT'S NOTE
.X 22T oyb

narnn 2% anaeo

“And you shall count for yourselves from the morrow of
the Shabbos.” The discourse on this verse in Likkutei
Torah, Bamidbar, discusses the letters of the palate.

Leviticus 23:1571:373 RIp™

YU NUNT WFTNY DI DPR MWD MR D7 ONIDR
;12070 NN NiN2Y

And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19903 XPINWR Y02 on

“A word is worth a sela; silence is worth two.” Restraint,
like the prohibitions, is worth more than expression.

Megillah 18a:11x7:X 1™ 79731
K2 1270 7923 D3 UK A2 PN LXI1I23 992 WK AT 221 U]
27 RNX "D .RPIAWR — 19197 RO ?UAPAN OMIT 977 :2°naT
TIN2 — KA Y203 — 7R RIS 0T
R. Judah a man of Kefar Gibboraya, and some say, of Kefar
Gibbor Hayil, expounded: What is it that is written, “For You
silence is praise” (Psalms 65:2)? The cure for everything is
silence. When R. Dimi came, he said: In the West they say:
“A word is worth a sela, silence two selas.”

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE

X, AR

NP aep Uy 11T L L MIT123 9N22 K1

The Kehot note quotes it: “If so, salt is like the words of the
Scribes, stringencies and fences,” tying the salt here to the
rabbinic stringencies and the prohibitions.
KEHOT'S NOTE
TRTY 700301 MM 0”7 13 1Pn OR” 01y RAP% 7R AR9
.60 17y 122°y 77oN W”W‘?

likuteitorah.com/likkutei-torah/shir-hashirim/8/

IR °IR AW 27 0°79270 1IR°2

PARAGRAPH 39

97 PPRIRD LTINIY PN TN Iy I
“I am black, yet comely ... like the tents of Kedar.” The
phrase is now explained through the encompassing light.
Song of Songs 1:5°71:’ 0°7°win 1w
P NiPT°D 7R "2OKD 0PWIT” Ni1a MR IR TNy
'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DRYMWS 137 NXOW OTaN

“Avraham, from whom Yishmael came forth.” The analogy
is resumed here.
Pesachim 56a:7°1:X 1”1 0°1on
AN ADONT TN 133 PN 3P KR O 12 T 22 T
APIY Amn ARPRON PRI v vI37 niva? 2py wRh2 7037
/PRYRY? 130 RYTY D772KD 2108 *NYn3 W2 0I2Y) O XY Y
WK M PN YU 1732 12 I 1Y W KW P 3
S KD 21222 PR 72,708 KPX 7292 PRY DWD AR R 0
09Iy IMa%n 7923 OY T2 IRK) IR 2P’ NNB YT ANIND
S
William Davidson, Vocalized Aramaic (CC-BY-NC)

%12 11°1 N7 27y MT9IN 02

That discourse, on “See, the fragrance of my son,” ex-
plains that the spices of the incense correspond to the
crowns of impurity, which live from holiness: in holiness
there are “ten and not eleven,” while in kelipah there are
eleven.
KEHOT'S NOTE
.2, 0OR8"MN

%12 M7 N9

“See, the fragrance of my son is like the fragrance of a
field.” The opening of the discourse in Torah Ohr on fra-
grance and the incense.

Genesis 27:27172:1”3 N"wR12

779 °32 777 IR MR I 1T MDY 1N 0TpYn v
372 YK 7Y

And he came near, and kissed him. And he smelled the smell

of his raiment, and blessed him, and said: See, the smell of

my son Is as the smell of a field which the L-RD hath

blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 40

P12 7 DR 7T

“Remember Havayah from afar,” Jeremiah tells the exiles
in Babylon. Here: the higher encompassing light that is
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revealed “from afar.”

Jeremiah 51:50°2:871171°17°

-5y mPYN 073071 NTNR PiNTR 1731 1TAYATPR 1977 210 07U
102237

Ye that have escaped the sword, Go ye, stand not still;

Remember the L-RD from afar, And let Jerusalem come into

your mind.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

o]y (7Y M) ,27e PPy L LR R

219 My MmN

“His locks are curled, black as a raven.” The black hair of
Z’eir Anpin, the source of the prohibitions, through which
the higher encompassing light is revealed.
Song of Songs 5:118™>:’11 0°7°W1 W
:271¥2 NIINY 0°PN%R 1PNIXIR 19 ond wKD
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

220 27 9PIIND MIND

“Comely, like the tents of Kedar.” The tent stands for the
higher encompassing light.
Song of Songs 1:5°1:’R 0°°wi1 1°W
:TPW NIYT°D 97 YPIND 0PYAT N1 NG YA MINY
’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

221 N7 P92 "Wy Iyw n7ya

The Kehot note quotes it: “The holy does not mix with the
profane, but stands over them from above; and so wrote
Pri Etz Chaim, Sha’ar HaKaddish.”
KEHOT'S NOTE
.’ 9731 ,0w 0 K701 (D°OKR2A1 °w) X° W 11389 .0”pN 1IRPpY 01972
ROR 212 39ynn WP PPR” 0PN Y R 770 771 NPMIND KM L[3] Ly
WP Y M7YD3a 9791 ynTn ohy TRy

222 P12 29yNn WP 1N 92

The Arizal writes that the holy does not mix with the pro-
fane. The text cites it as Sha’ar 10, chapter 11, following
the Shklov printing; the Kehot note places it in Sha’ar 11,
chapter 10.
Sefer Etz Chaim 11:10:X”° 0>°n vy
52K 7252 5 1AW 0502 IR Y921 oY NIRRT AYYTPn Bw ...
Y IR 5113 2vynn W7 1°K °> 03IN2 y921 NN R TID"?PJ
B'alblakellah} 559 xR 1°2wn1 o7 IRy one PR ownl YR DY
71901 908 AWy AWK 71X KT WX X2N °3°D 5w 071K K7
KRR RIT 021 2w 19002 P7IIRY 002 0w N KPR TAD RIM
3’ 9N02 na°h 7y w° 13’?1 Y7130 MPURRT 0 wabnml Annonn
7T 3”ARY R”IR 722 1KY PR .'IY7|773 TR I”ARY TN 370 A1 7°2°N
coe MINWRA T TAIDMINR
Sefer Etz Chaim (Public Domain)

likuteitorah.com/likkutei-torah/shir-hashirim/8/

IR °IR AW 27 0°79270 1IR°2

223 N°21 N21AR W Rt 27y

That discourse explains three levels, food, garments and
houses: houses are rooted higher than garments, and gar-
ments higher than food, since whatever falls lower is root-
ed higher.
KEHOT'S NOTE
X ,U% 1719720 yh

224 N°27 N21aR 9% 7t
“A psalm, a song of the dedication of the House.” The dis-
course on this verse treats the two encompassing lights,
garment and house.

Psalms 30:1’x:'% 0°%°11n

:71'['? n°an n;gr_'rw ‘W‘ITJE?;
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

225 WY TN NP WY

“Ten Sefiros: ten and not nine, ten and not eleven.” Here it
shows that Atik is not counted among the Sefiros.
Sefer Yetzirah 1:4"7:°X 117°%° 180
7MOM2 737 ,7WY NAR KP1 WY YW KDY WY 7002 MAve0 Wy
9817 2w P2 DY 127 TAYM 0 P o2 N2 ,a°22 aom
AN Y
Ten are the numbers out of nothing, and not the number
nine, ten and not eleven. Comprehend this great wisdom,
understand this knowledge, inquire into it and ponder on it,
render it evident and lead the Creator back to His throne
again.

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

226 p—

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.NX”D

227 n"y13 RN

A further discussion of “ten and not eleven” as cited in the
Raaya Mehemna.
KEHOT'S NOTE
X ,H‘?Wﬂ 7772 NOWRI2 NPMIR 02 AR L[D] .27m

228 7P 17NN 11N PONY N

There it is brought in the name of the Arizal that Atik is not
counted among the ten Sefiros.
KEHOT'S NOTE
PR DWwa 20w Y 1PWa °D NPIR O3 IR

229 N”2 2”2 9yw n”ya

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N”B IRD 7°I (o537 MR w) 3o XN 11195 .0”pn ﬂN‘?PW 01872
3] . o
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192972 928 PR

The Arizal explains that Atik is not counted among the ten
Sefiros. The Kehot note places the text’s “Sha’ar 22, chap-
ter 1”7 in Sha’ar 23, chapter 5, of current editions.
Sefer Etz Chaim 23:5’7:35 0°°n vy
.ToM?1 712077 2NN RITW K717 X2 N3 0w DUWwYI RO ..
1IR P07 PIAWN2 TN57 02 1R 1R PR a7 oyui 2 prn
K™ N5 WY1 mn 1037 1PNORDA 0D YT IMIpna Ny pan
WY1 R N7 73T LRVT AN3D NPT Wl 7AW NI Nn T3m
P71 37 M2 D3 93 R¥MI 19w 11931 1737 NI°A0n P ORMIR AN Y
R™IRD 7PWINNM D°KI21 O PRI %3 PMng 1 nsn 217 a0
o7 7T 99921 72110 AnRY 71°27 N1An RIT AN IR 23 vy

LR PMIRAN NN 79173907
Sefer Etz Chaim (Public Domain)

o5y MYe7d R
“You shall make curtains of goats’ hair ... eleven curtains.”
The eleven curtains draw down the higher encompassing
light.
Exodus 26:7°1:172 mnw
:DOR 1PN NPT MIYRYY 19077y 2IND oy Ny o)
And thou shalt make curtains of goats’hair for a tent over the

tabernacle; eleven curtains shalt thou make them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

TR PR RPN
“And He called to Moshe.” The opening of the discourse
referred to here.
Leviticus 1:T'X’R Xp"
FMRD TYIN PORD YPR 1 12771 TYNTOR X7
And the L-RD called unto Moses, and spoke unto him out of
the tent of meeting, saying:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1Y DY 19 9 TP PN DR N12D R 9107 X

“And Moshe could not enter the Tent of Meeting, for the
cloud rested upon it.” Explained in that discourse.

Exodus 40:35777%:n mnw

Xom 1 79221 12y 1Y 190D TYin PIRTOR Kiap nwh $ONM

el

And Moses was not able to enter into the tent of meeting, be-

cause the cloud abode thereon, and the glory of the L-RD

filled the tabernacle.—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MR TIM
“For a mitzvah is a lamp, and Torah is light.” The image of
the flame and its hues.
Proverbs 6:23375:1 "2wn
701 NINJIR 020 T IR AN MEn 103
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT'S NOTE
39 ,0%%en

235| The Zohar describes the flame: above the white light rests

a hidden light that surrounds it. The Ramaz identifies it
with the concealed Keser.

Zohar, Bereshit 86:248-2633707-11"17:172 N°WR12 ,7117 190
Above the white light and surrounding it is still another light
scarcely perceptible, symbolical of the supreme essence.
Thus the ascending flame symbolises the highest mysteries
of wisdom.’ R. Phineas approached and kissed him, saying,
‘Blessed be G-d who led my steps here.’ They then accompa-
nied R. Phineas on his way for three miles.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 41

TR 7IM
“And Torah is light.” The hidden light is the source of the
Torah’s light.
Proverbs 6:23375:"1 *2wn
0 NINJIA 0% T IR A MEn 03
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Np1anyd

“The hair of His head like pure wool.” The white hairs of
Arich Anpin, the source of the positive commandments.

Daniel 7:9°0:t 917

I¥1 M0 2202 AYIY 2 PR PARYY YR N9TD 7T TY M A

:p?7 M1 71323 M7 P23 7707 K3 YD AYRT

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2o Papy

“And the Jews accepted what they had begun to do.” The

opening of the discourse cited on the element of fire.
Esther 9:23372:1 7noX

:DIP2K °2T1R 307K XY MTy2 PINTIPN NX 0T 237)
And the Jews took upon them to do as they had begun, and
as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Tom AM

”

“Abundant in kindness,” one of the Thirteen Attributes,

corresponding to the white hairs of Arich Anpin.
Exodus 34:61:7°7 mnw
700727 D%EN TN 1M O SR mn NP 1’;@'55} 93y
:NpRY

And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
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and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

240 270 mminw
“Black as a raven.” The black hairs of Z’eir Anpin, the
source of the prohibitions.

Song of Songs 5:118™>:’11 07w 1w
127992 NiTNY 0°PR?n PNiRIp 19 ON3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

24 naapn PR

The Talmud teaches, “Let the left hand push away and the
right hand draw near.” Here the “right” is kindness, which
elevates permitted things.

Sotah 47ax 1 O

242 179N RPINWR Y9012 on
“A word is worth a sela; silence is worth two.” Restraint is
rooted higher than expression.

Megillah 18a:11x™:x ™ 197am

X7 271 7933 793 WK A7 SMRY LK21123 D2 WOR 1T 27 WY

27 RDX "D .RPIAWR — 17157 RO ?UAPAN OMIT 977 :2°N0T
702 — RPIRYR Y202 — PR (XITYNI NN MK 70T

R. Judah a man of Kefar Gibboraya, and some say, of Kefar

Gibbor Hayil, expounded: What is it that is written, “For You

silence is praise” (Psalms 65:2)? The cure for everything is

silence. When R. Dimi came, he said: In the West they say:

“A word is worth a sela, silence two selas.”

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

243 @R S MRy Tean

“He reveals deep things out of darkness.” The prohibitions
reveal what the white light cannot.
Job 12:22273:27 1%
MR TIRY KM qWRIm nipny nran
He uncovereth deep things out of darkness, And bringeth
out to light the shadow of death.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
ANy 2 972 RIP" NIRRT .23 ,2% 2R

244 TWR o1 MIPINY 19A7 2903 191 MROIN TP 21T 1A

The Idra Rabba links the black hairs to the verse “He re-
veals deep things out of darkness.”

Zohar, Idra Rabba 33:268-278-1"07:3"% X271 XIIXT M7 180
Iy

PARAGRAPH 42
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“Out of the depths I have called You, Havayah,” the
psalmist’s plea. The depths reached through the

likuteitorah.com/likkutei-torah/shir-hashirim/8/
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prohibitions.
Psalms 130:1°%:7”p 0°%°11n
PN DoRRYRn NiPyRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,9%p 0°%nn

246 TPMAwnn PRy IRN

“How great are Your deeds, Havayah; Your thoughts are
very deep,” from the psalm for the Shabbos day. The
depth of the supernal thought.
Psalms 92:6":27% 0°%°11n
SPIYIR PRy TR 7 YR Y13
How great are Thy works, O L-RD! Thy thoughts are very
deep.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,38 0°%0n

247 Ty o7y QTR . . MnDa

“When the wicked spring up like grass ... it is to destroy
them forever.” Their rejection reveals that depth.
Psalms 92:8°11:27% 0°2°1n
79779 DTRYT? 1IN *2¥8722 1873 20yTing DoyY a2
When the wicked spring up as the grass, And when all the
workers of iniquity do flourish; It is that they may be de-
stroyed for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,3%0°%1n

248 "IN X2

“And you shall not stray after your heart and your eyes.”
The prohibition associated with the blue thread of tzitzis.
Numbers 15:391”5:1°0 72712
onN onPy1 N NI3R P37 NK OR7oM INK onPRTY NYUE? 037 M
:O7PINR 0237 DARTIYR 02°2°Y *INK) DJJ;'? Elih ﬂﬂmj'N"?l
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

249 SRISR 5 NN DNOWYY 19TN YRD

“So that you remember and do all My commandments.”
The positive commandments, associated with the white
thread.
Numbers 15:40:1”0 72712
:02°PPRY 0°WTR NP NIZRTPI NR onvyl 191N 19?7
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 43

250 1N 7Ranm

“And wisdom gives life to those who have it.” Chochmah is
the “living” level, above the vegetative.
Ecclesiastes 7:1227°:t nonp
$°2¥3 MION ARINT NYT N7 A02T P32 30T 732 72
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

20,1 nenp

PARAGRAPH 44

251 NP1 9nyd 7w 9w
“And the hair of His head like pure wool.” The vegetative
level of the attributes of Keser, the root of the positive
commandments.

Daniel 7:9°0:1 5x°17

Y M0 220D AYIRY 207 TR PRYY R NIRRT TY 1) M
:P?7 M1 °IPIPA MITT 1AW 707D Rp MY AWK

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

252 n”Pm yrn nan o

The note records that a fragment of this passage, on the
positive commandments and prohibitions drawn from the
Name Havayah, appears in Or HaTorah, Pinchas.
KEHOT'S NOTE
JAPNIR Y 1970 0NAD ’H N7IIRA YR

253 M YR T N

A later discourse on the teaching that prohibitions come
from yud-hei and positive commandments from vav-hei.
KEHOT'S NOTE
.DBP Y R”ITN 0°137 19K 71772 R

254 7Y 1 QWR DOOWRAY BT KON

That discourse distinguishes two levels of the Name
Havayah: a lower one that brings the worlds into being
from nothing, through contraction (the yud) and then ex-
pansion of light (the hei), and a higher one.
KEHOT'S NOTE
BRAWS KA 1772 19WwA D RPN IRAN1 1917 11011 0w NPMINA

PARAGRAPH 45

255 TR San MpImny PR
“He reveals deep things out of darkness.” The highest

likuteitorah.com/likkutei-torah/shir-hashirim/8/
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light is revealed through the “dark” hairs.
Job 12:22273:27 2%
M7 TIRY KM qwNm nipny nran
He uncovereth deep things out of darkness, And bringeth

out to light the shadow of death.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 46

256 27y2 mminw

“His locks are curled, black as a raven.” The black hair
from which the prohibitions are drawn; through this
“blackness” comes the beauty of “comely.”

Song of Songs 5:11x8™:’11 027w 1w
127992 NiANY 0°PR?n PNIRIR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

257 1°32 9°RN QTN Nnon

“A man’s wisdom lights up his face.” “Comely” is the shin-
ing face.
Ecclesiastes 8:1’x:’n nomp
XJT? 3D 1] 138 PRA DX N3N 13T 708 YI0 7 03002
Who is as the wise man? and who knoweth the interpretation
of a thing? A man’s wisdom maketh his face to shine, And

the boldness of his face is changed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X, NPp

258 PPN 173D’ N
“May Havayah make His face shine upon you,” from the
blessing with which the kohanim bless Israel. The illumi-
nation of the face, the tikkun of “and truth.”

Numbers 6:25717:1 12712
AT TR 7R T W
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

259 QNS NN AW 23027 27y

That explanation discusses the seventh tikkun, “and
truth,” as the illumination of the face: as “a man’s wisdom
lights up his face,” it comes from the very essence of
Chochmah, far above the hairs, which are only the “vege-
tative” level; it also cites the Ramaz that the Daas of Atik
shines in the seventh tikkun.
KEHOT’'S NOTE
.>yom ’p 27y

260 QPyon® OPREIA NN Mwn 29007

“And Moshe wrote their goings forth according to their
journeys.” The discourse on this verse treats the illumina-
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tion of the face.
Numbers 33:2°2:3" 1272
DIPyoR PRI UM CDTPY Dyom? ORYIRTAR Y 2RO
DiPREIN?
And Moses wrote their goings forth, stage by stage, by the
commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

261 TINIY 2R AW
“I am black, yet comely ... like the curtains of Shlomo.”
The beauty comes through the blackness.
Song of Songs 1:5°1:°Rk 0°°wi1 1°W
:TPW NIYT°D 7R YPIND 0PYATY N2 IR 2IK MINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

262 o @YPW WYS YR PO IR
“Or let him take hold of My strength, that he may make

peace with Me; peace he shall make with Me.” In Isaiah’s
song of the vineyard, G-d says that whoever holds fast to
His strength may make peace with Him. The Talmud (San-
hedrin 99b) reads the doubled “peace” as two kinds of
peace.
Isaiah 27:51:1"2 11°yw°
2Py 0i9Y © DI Ay hyna P iR
Or else let him take hold of My strength, That he may make
peace with Me; yea, let him make peace with Me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.3, AP 0 IR LT, Py

263 Ton Pw . . KoPnEa
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .(2,v%) 7TMI0

264 R B RYPRDaY YR DY NYPnEa

One who studies Torah for its own sake makes peace in the
heavenly household and the earthly household. Here it
names the two kinds of peace.
Sanhedrin 99b:10-11x">-":2 1% °77710
2 X793 DIPY Do MR’y 1732 PRIy P2 #17I037K "2 MK
"2 D20 YR Myna P XY WY nun PY Konem oyn
,7Ion DY MPyn BY 1IUPE M2 199K Nk 27 7Y by 0ivw
TOR DY Yoi? RvBD T PEM T3 12T DUWRY mKay
77 D323 MKW L3910 023V P2 Py 1A AR nN 1Ini 037 PR
Y 11787 MRPY DRI ,TPINIT AX 19RH X 0K 2 070D
Rah
R’ Alexandri said: All who engage in Torah for its own sake
make peace in the household above and in the household

below, as it says “If they would grasp My fortress, they would
make peace for Me, they would make peace for Me.”

likuteitorah.com/likkutei-torah/shir-hashirim/8/
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(Yeshayahu 27:5) Rav said: it is as if he built the palace
above and below, as it says “And I placed My words into your
mouth, and with the shadow of My hand I covered you, to
plant the heavens and to found the earth...” (Yeshayahu ...

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

PARAGRAPH 47

265 JAMNRY D WA wrne

The Shelah’s explanation of “good” as the inner goodness
is also cited there.
KEHOT'S NOTE
LRPP Y 2789 1IR3 DA K210

266 N”NT 701 292
“Abundant in kindness,” the attribute of Arich Anpin into
which “His goodness” draws new light.

Exodus 34:67:7°% mnw

797737 2°BR TR 1AM oM 5% 1 n X" 1’;;)'55_7 93y
gaiAhy)

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

267 PR aw ey

“Dominion and awe are with Him; He makes peace in His
heights,” Bildad says to Job. Here: the peace within Atzilus
between its Sefiros.
Job 25:272:7173 21X
2PRIR2 0iPY Ny Yy 1D Pwnn
Dominion and fear are with Him; He maketh peace in His
high places.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 48

268 219w PTRN Twyn 1om
“And the work of righteousness shall be peace.” Peace that
reconciles the separate levels.

Isaiah 32:171:2% 17yw”

:0iP1yTy ML) VPYT MPTEA 1A DI NPT MwyR M
And the work of righteousness shall be peace; And the effect
of righteousness quietness and confidence for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

269 DYPw APTIN AWYR MO BTy PUIANA

This letter opens with the verse “And the work of right-
eousness shall be peace” and explains the peace that G-d
makes in the worlds.

Tanya, Iggeres HaKodesh 12:1°R:27° w71 N7aR ,X°1N

iy Ty Moz vy mpTsn nTiay ofvy mpTEn mwyn M

”ﬂv;ﬂ, UPWU”]? ”nf?r?u T’;ﬂ ”‘.’:h:y:”l? ""”?27.3” ij WWDTIU -PJDI?

DI9Y NRIY” PIDR Py 1127277021917 NI27 NRY 11 B Py 1)

124



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 8

L1200 PRYLWR P8 T PR0231 070 DY A PR M7 00 - "pinn
A nR
Kehot Publication Society (CC-BY-NC)

270 P RIT O2IN 18 N
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
2,19 ¥y nn

271 1% X117 Q2N A% 7N

“Even a clear light is darkness before Him.” All is nullified
before G-d’s essence.

Tikkunei Zohar 135b:1'X:2 7”9p 71t *1pn
7 (7107127) T X7 X2 NPKY ,ATE01 17700 22 7Y X7 KT
PIRDR K2 121,77 22 ,T179Y 2R IpnK K2 LT R M1 2 X
23 7Y AR IRPY N2 TIVY LTINPIR KT OPITR DPIPOR 07NN 1PNOR
,NiPY7 NPY 07 DN IR ,NYMIZA TINY A% 7K 13972 1IN IRT
Do%Rbn PRIENR (R 7 W) 1902 AR A0 7PNT YN 93
I NPT AN MR KRR XTI nh 271y nininw
PR TROWINNR

Tikkunei Zohar - Vocalized (Public Domain)

272 apa2 1a% nowm

“And Lavan rose early in the morning, and kissed his sons
and his daughters and blessed them, and Lavan went and
returned to his place.” After parting from Yaakov in peace,
Lavan takes leave of his grandsons and daughters and
goes home. The maamar reads the name Lavan as
“white”: the supernal whiteness shining through the
partzufim.
Genesis 32:1°8:2”% n°wx12
127 2971 T 0AnK 1130 Piady PP pYR) 222 137 0own)
:inpn?
And Laban arose early in the morning, kissed his sons and
daughters, and blessed them; and then Laban went and re-

turned to his place.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,2% nPwRn2

273 1172977 1219 man TND

On that page the flock that Yaakov tended for Lavan is ex-
plained as “white sheep,” the supernal whiteness (lovon
ha’elyon) that comes forth from beyond the order of the
chain of descent.
KEHOT'S NOTE
01 QW2 X ,107 R 979D RE™ D NOWRA2 NTMIRDY L3 ,A0 K™D ART
Ri7al=kalvgal

274 TINTINY N2 792YN

“Let me cross over, please, and see the good land beyond
the Jordan, this good mountain and the Levanon.” Moshe
pleads with G-d to enter the Land. In the plain sense the
Levanon is the mountain range; the maamar reads it as a

likuteitorah.com/likkutei-torah/shir-hashirim/8/
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doubled form of libun, “whiteness,” the source of
whiteness.

Deuteronomy 3:2571”5:’1 0°727

P 2007 7T T 1293 WK N80T PIRTNE TR KT
]3P

Let me go over, I pray Thee, and see the good land that is

beyond the Jordan, that goodly hill-country, and Lebanon.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.112,30°727

275 5512 *noPanm

“And I will walk among you,” G-d’s promise to Israel if
they follow His statutes. The full revelation of the Time to
Come.
Leviticus 26:1227°:173 R1p7
:0y7 *7"PIIN DOX) D°PR? 097 1T 023i02 NN
And I will walk among you, and will be your G-d, and ye shall
be My people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22,19 RPN

276 (72% °N7 NIMAa L LD INTINY W)

In this transcript the passage about Moshe’s “seeing” ap-
pears as part of the main text, without parentheses.
KEHOT'S NOTE
N7MIR2 IRTY .0%7A0 V93 'r’?p Y 5”37 NINIT °02 D3 RX¥N1 200
nMbnn mxn 0ph URY X3P Awn 037 1997 (AN Y A 70 wrnw
M2 AR NIPAR D190 TUY mvm yUm na onw ARY 1D MMAN 7IR2
I NP9RM 130T R onan 7YY e MPANAT 0y 23 PIRM DR RN
7772 11791 .7 (1271 13°K) PNRER 9,797 1A ARIRY 1P 919° onw o1
RPN OIRN CIR 7NINY

277 FY°9°0 DOnw v
“He stretches out the heavens like a curtain.” The “cur-
tains” are an encompassing light.

Psalms 104:2°2:77p 0°%°11n

YD DORY LI D MR-y
Who coverest Thyself with light as with a garment, who
stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,7p o°%nn

278 270 AWy YR M0

“Turn from evil and do good.” The prohibitions and posi-
tive commandments that refine the world.

Psalms 34:157°0:7"% 0°%°nn
AN m‘?rg‘ wpa JiU'HW}{l ¥ 70

Depart from evil, and do good; Seek peace, and pursue it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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120 AN

“And the glory of Havayah will be revealed, and all flesh
together shall see,” from Isaiah’s prophecy of consolation.
The future revelation.
Isaiah 40:57:"n 71°yw°
:927°7 °8 *3 972 72752 71 7 7932 79I
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,0 Y

280 NI PYR Y

281

282

“For eye to eye they shall see Havayah’s return to Zion,”

Isaiah’s picture of the redemption. Revelation without any

screen.
Isaiah 52:8°1:273 7°yw°

% 7 W2 IR PP Y 03 137702 23 R 770X P

Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,217y

TAN 7O KT 002
“And Havayah shall be King over all the earth; on that day

Havayah will be One and His Name One,” Zechariah’s
prophecy of the end of days. The culmination of the
refinement.
Zechariah 14:9°'0:7 "2t
TN 0 TOR 7 KT D12 PIRG2270Y Ton? n mm
And the L-RD shall be King over all the earth; In that day
shall the L-RD be One, and His name one.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

0,70

93717 71729 1A NN 172 0T RPT Y

On Purim one drinks “until he does not know between

9

‘Cursed is Haman’ and ‘Blessed is Mordechai.’” Read as a

level above both kinds of mitzvos.

Megillah 7b:7-8'n1-"1:2 1 12%3n

7 N 2 YT RPT TY RINDD i0I7 WK 10N X7 MW

LDID2°R OTTT 0702 DOIR NTIYO 1T2Y RT°T 027 7127 5078 T[ﬂ;‘?

MWK LMD ANORY PRI VY3 007 KT 0217 TunY A0 op

552 K? :AP? MK 777 "702 002 NTIVO T°AYN N 0% AR
-KD°1 W°INR XYY RAYY

Rava said: One is obligated to become inebriated [with wine]

on Purim until he cannot tell the difference between cursed

be Haman and blessed be Mordecai. Rabbah and R. Zera

joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
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prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

nbw MYeaTS TIND IR 1IN

“I am black, yet comely ... like the curtains of Shlomo.”
The highest level, revealed through the “blackness” of
self-sacrifice.
Song of Songs 1:571:’X 0°7°wi W
P NiPT°D 7R "2OKD 0PWIT” Ni1a MR IR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N PR W abn

On Yom Kippur the strip of crimson wool would turn
white. Here it is the effect of the source of whiteness.
Yoma 68b:9'0:2 1”0 KA1
0 NPT DY Y 0a M0 0K 170 K2 niX PRyny? 021
1270 1IWP0 M0 122 YR PATW 2200 P inna by R
11277 X7WD 038D DKM 1 O :IRRIY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,mo xn

119N i taeY

“Before Havayah you shall be purified.” Yom Kippur
reaches above the Name on which the mitzvos depend.

Leviticus 16:30°7:10 X1p™
37700 1 *197 D2 NRYA P31 DONK Y7 0277y 1907 M 017D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

5,1 RPN

PARAGRAPH 49

01PN 72w %1an

“Rise before the hoary head and honor the face of the el-

der,” a commandment in Parshas Kedoshim. The Arizal

applies it to the beards of Arich Anpin and Z’eir Anpin.
Leviticus 19:32275:07> R7p7

T 73 TRRR DN 121 %38 DTN D MY vaen

Thou shalt rise up before the hoary head, and honour the
face of the old man, and thou shalt fear thy G-d: I am the
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2% ,0° RIp7
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PARAGRAPH 50

287 ND°BN [awnn N

Patach Eliyahu: “No thought can grasp You at all.” The su-
pernal levels are beyond human grasp.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
7awnn n°D PR 93 By XnONo PRRPY B2 DY ARDY X1 NIR
awy 79 171 LPIPA WY NRpERT KIT NAaR 595 72 Rovan
JRINRT PRI P0ANR RDT PR2N0 PAYY N2 RATIRD L1700
72 PWPT XIT NIKY LKW 1an (RP0ONR R”I) NRPDONK 1IN
1P9RM 719720 1 TN WUIERT XD 9D RIDA NAIRT 1A 1P T

.72 WK PRI YR WNNR WY
Constantinople, 1740 (CC-BY-NC)

288 MY DTN 2INT° K7 0D

“For no man can see Me and live.” How then can one
stand before the supernal beards?
Exodus 33:20°2:3°% mnw
M1 DR *IRTRY 23 °I8-NK 1R 2230 R 08"
And He said: ‘Thou canst not see My face, for man shall not
see Me and live.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0,35 mnw

PARAGRAPH 51

289 The Talmud expounds “the elder” (zaken) as “one who has
acquired wisdom,” even a young sage; the text reads “the
hoary head” as one who is both old and wise.

Kiddushin 32b:8°r1:2 275 1w 1op

TINPA PORPVWK TP1 %181 19°DK 2137 - *DIpR A0 v19n” 131 1R

*3pin WK D°Y3W %P TDOK” MMRIY 020 RPN TR PRY IR iR

VBRIV TN MIRY O KX TP TR IR 227037 20 221 R
21377 NPwRT 3R T

William Davidson, Vocalized Aramaic (CC-BY-NC)

290 Q1PN 72w %1an

“Rise before the hoary head and honor the face of the el-
der, and you shall fear your G-d; I am Havayah.” The verse
this section explains.
Leviticus 19:32275:07 R7p7
"I PRRR DN 121 %19 DTN D MY e
Thou shalt rise up before the hoary head, and honour the
face of the old man, and thou shalt fear thy G-d: I am the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

291 1 omPw NP3 NS

The Midrash, cited in the Kehot note, speaks of the
mitzvos as G-d’s agents. Honoring them is honoring the
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Sender.

Midrash Tanchuma, Vayigash 6:2°2: w3 ,Rn111n0 w1772
17200 7, 2R177 KT 2 WITRE TR ORI 12 1Ry ©27
JNIR D722 OX .ANinD O7R BY imbw ,mbw 1aw nizna Ny
O7X 77 PR 0712 079227 15K LIDIX 0712 OXY 21072 07 A9KD
DN UK 3py7 NIV LIP3 TVINT NN APy Niged Ny T30
M2 WiTRT 17 AnR L3122 19201 ,(1D ,715 NPwRI2) DPR ave
ARV TP 078K NI A0V ,AYOY KgnA TN TR LT LK
... M2Y > AOPY INIR 12
R. Simeon the son of Yohai declared: The Holy One, blessed
be He, said to Israel: Honor the commandments, for they
are My emissaries, and a man’s emissary must be honored
no less than the man himself. If you honor them, it is as
though you honor Me, and if you are disrespectful toward
them, it is as though you are disrespectful toward Me. No
man revered the commandments and fulfilled the law as
meticulously as Jacob, as it is said: And Jacob was a quiet
man, dwelling in tents ...

Midrash Tanchuma -- Torat Emet (Public Domain) « Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
MRS DTN 2w Yo
“A person’s agent is like himself.” So rising for the
mitzvos is literally rising before G-d.
Mishnah Berakhot 5:5’7:11 n1>72 mawn
IR Y1100 I MY Y XY 3P ¥ 100 ,nyY) Prennd
,RDIT 12 K221 271 9y 1Py 1R Linind oIR PY imbwy vion
AR 17an L3710 .0 N T ,AniRY 0°9in0 By Yhenn 1w
OXY .22pn RATY 2IX Y790 ,°22 nPDn 1YY OX 077 K YT
AR RINY IR YT° ,1N'?
One who is praying and makes a mistake, it is a bad sign for
him. And if he is the messenger of the congregation (the
prayer leader) it is a bad sign for those who have sent him,
because one’s messenger is equivalent to one’s self. They
said about Rabbi Hanina ben Dosa that he used to pray for
the sick and say, “This one will die, this one will live.” They
said to him: “How do you know?” He replied: “If my prayer
comes out fluently, I know that ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
D21 121 1207 QPN NA%W 1anT

The note cites this talk of the Rebbe (Likkutei Sichos) on
the text’s words, “‘Rise before the hoary head’ refers to
one who is old and wise.”
KEHOT'S NOTE
.377°9 o0 wpDa IR

2°1° 1P PO
“And the Ancient of Days sat ... the hair of His head like
pure wool.” The beard of Arich Anpin.
Daniel 7:9°0:1 5x°17
WP M 320D AP AN PR PUAYY YR 11979 T 7Y 11T TN
PP 3 °M19373 T 122 FI072 Ky YD AYRY

127



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 8

I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 OR0IT

295 NI avtnn emenp
“His locks are curled, black.” The beard of Z’eir Anpin.
Song of Songs 5:118™:’1 077w 1w
:271¥2 NIINY 0°Pn7R 1PHIXR 12 ond KD
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

296 W oA NIPIAY TP 250D 191 FRDIN TP 22T 1A
The Idra Rabba links the black hairs to the verse “He re-

veals deep things out of darkness.”

Zohar, Idra Rabba 33:268-278-n07:3"% X271 XTIXA M7 180
Iy

297 TawnR PRy

“Your thoughts are very deep.” The depth of supernal wis-
dom revealed through the prohibitions.

Psalms 92:6:27% 0°2°1n
SPIIYM PRy XY 7 Py 0TI
How great are Thy works, O L-RD! Thy thoughts are very

deep.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

298 MY P MR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

31 ] WA e RN en

299 The Zohar relates that Rav Hamnuna Sava would rise be-
fore a Torah scroll, quoting “Rise before the hoary head.”

Zohar, Kedoshim 20:131}{"‘?[7:’3 jsi7akiviaritaialale]

R. Jose then said: ‘The succeeding verses are to be taken in
their literal meaning, but some remarks may be made on
the verse: THOU SHALT RISE UP BEFORE THE HOARY
HEAD, AND HONOUR THE FACE OF AN OLD MAN. The
“hoary head” refers to the Torah, and a man should rise be-
fore the Scroll of the Torah. When R. Hamnuna the Elder
saw a Scroll of the Law, he used to rise and say, “Thou shalt
rise up before the hoary head”. Similarly a man should rise
before a ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 52

300 1% 139 12 BYaw 7N ne movnT

Patach Eliyahu: “Malchus is the mouth; we call it the Oral
Torah.” The basis for reading “you shall fear” as the Oral

likuteitorah.com/likkutei-torah/shir-hashirim/8/
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Torah.
Tikkunei Zohar 17a:16-171°-1"10:X 1> 97117 °23pN
LRORPW RYINT 77123 KPP RYTT TOM LRT RIPN2 RMIPNRI
N3 MR KDIAT RAPD TION PP 1IN TN 123 X913 NIXaN
7AW PR RO0 RMA L0 1377P B°Yaw 1IN .18 Mavn .wTp
% MAN0IT* 2°N5 1IN 1R B3 L1an 2B 13y Rab 102 ke

JPP9R
Constantinople, 1740 (CC-BY-NC)

301 oMY Ty WY
“Your hair is like a flock of goats.” The “hair” of Malchus,
lower than that of Z’eir Anpin and Arich Anpin.

Song of Songs 4:1'R:"7 0°°wN 1w

DAY 7Y WY ANRE? 7Y 0011 PPy 192 737 N2y 197 230
19?3 IR WY

Behold, thou art fair, my love; behold, thou art fair; Thine

eyes are as doves behind thy veil; Thy hair is as a flock of

goats, that trail down from mount Gilead.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XL,TWIR

302 27210 *127 YRy oAy
“The words of the Scribes are dearer to Me than the wine of
the Torah.” Their root, the “scribe,” is above the “book.”

Avodah Zarah 35a:67:X 777 17t T2y

M7 27 ROK °D 2710 PTT 02290 227 ORR 101 0K 12T? X

,071y P¥ 91937 :XIT 792 WiTRT 197 DRIWY NOID MINK K
.MIR 29 A3 A0 37T 127 02y 002y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

0] 7w (3 ,3%) CYon Y LR L,TP TY

303 N7 07T 2NN
The Talmud teaches that the words of the Scribes are treat-
ed more stringently than words of Torah.

Sanhedrin 88b:14-151"1-7"°:2 1”1 1°7171710

12,719°R0 PR IR L1730 212720 0771990 21272 i P

127 9y AP0in? ’ninviv wHn” vs - 770 2T Yy 19y

KPR 27 AR :ROYYIX 227 0K YR 237 0K 03 .2°°0 - 07790

,7°08717 92 @) ,0°1990 *127 WITPDY TN P12 IRPYY 12T BY
I 2277 R2UPR 177N RPX 17 PRY Y793 77090 oY

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
J[3—.(2,7) M>71] .2,nD P70

PARAGRAPH 53

304 AWN2 7201 77°0° 73°2

“The Holy One, blessed be He, gave greater understanding
to woman than to man.” Read here as the Oral Torah, the
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feminine Malchus.

Niddah 45b:11-1227>-8">:2 1”1 1171

YRR DY [DORPR] 11207 22097 29277 Ry ORR :XTOM 27 0N

IR TORIN NP YR ANY 72 NI N2 WATRE NI T

12 Iy °27 DIWR WRY WO MRT LWRY WYY Ap? Cyan X

TRIN XD DIRT I MRY UK Y20 X [0P9X] T I X001

DX 73X AX°2T) M0Y X T2 WITR AYPRY TH7n — "DIXD OX
RO712 — ROOYPRY 1P 00 92793 19% ,1IWRTT

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
.2, T

12920 12

“Thus shall you bless the Children of Israel.” The opening
words of the explanation referred to here.

Numbers 6:23373:1 712722
1077 79K PRI 2127NK 15720 79 TKR? 1I27OR) IORTIR 127
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N572% nyaw NNy

“And you shall eat and be satisfied and bless.” The Torah’s
requirement, which Israel exceeds.

Deuteronomy 8:10%:’11 0°927
77103 X 7307 PINT2Y TR TUNR D21 DY) 0PN
And thou shalt eat and be satisfied, and bless the L-RD thy

G-d for the good land which He hath given thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,107

NPt 7Y ARy BY 1PTPT Om

G-d says, “How can I not show favor to Israel? I wrote ‘you
shall eat and be satisfied and bless,’ and they are strict
with themselves down to an olive’s bulk.”

Berakhot 20b:15170:2°2 n1272
URER T2 TN IR R 0207 FORER A7 TR I LRTW 21 U7
DY 91327 :XIT 702 WiTRT %197 NIWD IKRPR 1IMK 0K 277
RR KoM 70w N2 K9) 0°10 Riy? KD WR” 907302 230D ,099Y
X2 %31 :077 IR 1777°9R PID 7 KPP 12027 PR 0% RN
NX B3I HY3Y HPIXY 1IR3 DT AN 2K 07 KX
L3722 7YY A2 TY Oy [P¥] DURTR T OM RN
Rab 'Awira expounded (sometimes he said it in the name of
R. Ammi and sometimes in the name of R. Assi) : The minis-
tering angels spake before the Holy One, blessed be He,
"L-rd of the universe ! It is written of Thee in Thy Torah,
'Who regardeth not persons nor taketh reward' (Deut. x. 17);
but dost Thou not regard the person of Israel, for it is writ-
ten, 'The L-rd lift up His countenance upon thee' (Num. vi.
26)?" He replied to them, "And should I not regard the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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22,0 mona

“And her father hears her vow.” The opening of the dis-
course in Likkutei Torah, Matos, cited here.
Numbers 30:571:"2 72713
TP 7 U AYRIY MO WK MI9K) MTIIN PN YRy
:Dp) Y2129 TION™IPX I0K"221 TIP3 W)
and her father heareth her vow, or her bond wherewith she
hath bound her soul, and her father holdeth his peace at
her, then all her vows shall stand, and every bond wherewith

she hath bound her soul shall stand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 54

309
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"7 P

“The voice of my beloved! Behold, he comes, leaping over
the mountains, skipping over the hills.” The discourse on
this verse reads the mountains and hills as the Patriarchs
and Matriarchs.
Song of Songs 2:8'1:"2 0°°wn W
:NIY2IT72Y YERN DIy AT K2 AT CTIT AR
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19RWn SNNaw NX

“Keep My Shabbosos and revere My Sanctuary; I am
Havayah.” The discourse on this verse in Likkutei Torah,
Behar, ends by reading “I am Havayah” to mean that
G-d’s essence is itself Havayah, so that “all is one.”
Leviticus 26:2°2:173 Rp"
IR IRTR WTRM 1N SNN2YTNR
Ye shall keep My sabbaths, and reverence My sanctuary: I
am the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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