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An Explanation of “I Am Black, yet Comely”

The Shechinah’s descent into the lower worlds makes her
“black,” through the bitterness of distance and through being
clothed in physical mitzvos, yet that very blackness makes her

more “comely” than the souls that never left Atzilus. Through it
she rises above the level of vessels to the lights, and to the

essence of the Infinite One.
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THE BIG IDEA

The Shechinah’s descent into the lower worlds makes her “black,” through the bit-
terness of distance and through being clothed in physical mitzvos, yet that very
blackness makes her more “comely” than the souls that never left Atzilus. Through
it she rises above the level of vessels to the lights, and to the essence of the Infinite

One.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads Song of Songs 1:5 as the Shechinah, Malchus of Atzilus, speaking to “the daughters
of Jerusalem,” the souls as they exist in “gestation” within Atzilus before their “birth” into the lower
worlds. Below Atzilus everything is limited, since the ray of the Infinite reaches only as far as Atzilus.
The Shechinah is “black” in two ways: through bitterness at her distance from the higher unity, the
“sun” that has withdrawn from her in exile, and through her clothing in physical mitzvos. Each black-
ness becomes beauty: subduing the sitra achra raises G-d’s glory, and the 620 mitzvos reach Keser,
the supernal will. So she is comelier than the souls of Atzilus, which remain vessels, and she rises to
the lights and beyond. “The tents of Kedar” and “the curtains of Shlomo” are two kinds of encompass-
ing light: one that sustains even the lowest realms and has a counterpart in kelipah, and a higher one
with no counterpart, drawn down by Torah study for its own sake and revealed in the time to come.

The verse “Before the hoary head you shall rise” alludes to the same structure in the mitzvos.

OUTLINE

1 The Shechinah and the daughters of Jerusalem 11-2

The speaker is Malchus of Atzilus, descending into the lower worlds; the listeners are souls still in gestation
in Atzilus, one with the Infinite Light, while everything below Atzilus is limited.

2 Two kinds of blackness, two kinds of beauty 13

The bitterness of distance from the higher unity and being clothed in physical mitzvos make the Shechinah
black; subduing the sitra achra and the 620 mitzvos that reach Keser make her comely.

3 Comelier than the souls of Atzilus 14

The souls of Atzilus remain at the level of vessels, the letters of the Torah, while Malchus through her descent
rises to the lights and to the essence of the Infinite One.
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4 The tents of Kedar

15

Even the lowest realms live from an encompassing spark of holiness, like the frankincense among the spices;

the Shechinah too has an encompassing light, and the mitzvos draw down higher ones.

5 The curtains of Shlomo

f6-7

Higher encompassing lights, named for shalom, the joining of opposites, are drawn down by Torah study

for its own sake; they have no counterpart in kelipah and will be revealed in the time to come.

6 The hoary head and the elder

18

Leviticus 19:32 alludes to the positive commandments (white hair), the prohibitions (black locks) and the

rabbinic mitzvos (the fear of G-d), all one in Havayah.

KEY CONCEPTS

Gestation and birth (ibbur and leidah) 17°%1 712%y

The souls’ state within Malchus of Atzilus, still one with
their source, and their emergence as separate, limited be-
ings in the lower worlds.

The daughters of Jerusalem 0°%%17° M13

The souls in gestation in Atzilus: “daughters” because they
are held within Malchus, “Jerusalem” (yirah shalem) be-
cause they have complete awe and self-nullification.

The higher unity (yichuda ila’ah) x5y x7im

The level at which everything is nothing before G-d; the
“sun” whose absence makes the Shechinah black.

Two kinds of blackness n17nw n11°m2°2

The bitterness of distance from the higher unity, and being
clothed in the physical things with which the mitzvos are
performed.
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620 and Keser 71> ni°n2 9”0

The 613 mitzvos with the seven rabbinic ones equal the
numerical value of Keser, the supernal will that stands be-
tween the Emanator and the emanated.

Encompassing light (makif) 7°pn

Light that surrounds a level rather than entering it; the
maamar distinguishes the makif that sustains even kelipah
from higher makifim revealed only in the time to come.

Peace (shalom) 017w

The joining of two opposites: supernal lights that tend to
rise, made to shine below, in the household above and the
household below.
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SECTION 1 11-2

The Shechinah and the daughters of Jerusalem
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An explanation of the matter of “I am black, yet comely.” This is the statement of the Community of
Israel (Knesses Yisrael) to “the daughters of Jerusalem,” who are the souls divested of the body.
The maamar sets out to explain the verse “I am black, yet comely, O daughters of Jerusalem” (Song of Songs

1:5). The speaker is the Community of Israel, and the listeners, “the daughters of Jerusalem,” are identified

as souls not clothed in a body.
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The matter is this: the Shechinah is Malchus of Atzilus, which enclothes itself in [the worlds of]
Beriah, Yetzirah and Asiyah, [as it is written,] “that I may dwell in their midst,” [and] “Who dwells
with them in the midst of their impurity.” She is the one who says, “I am black, and nevertheless
comely.”
The Community of Israel is the Shechinah, G-d’s indwelling Presence, which in Kabbalistic terms is
Malchus, the last Sefirah of the World of Atzilus. She descends into the lower worlds of Beriah, Yetzirah and

Asiyah and dwells even among Israel in their impurity, as two verses attest; it is she who calls herself black
yet comely.
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And the explanation of “the daughters of Jerusalem” is this: at first the souls were included [in their
source] in the state of gestation (ibbur) in Atzilus, and afterwards they are drawn down in the state
of birth (leidah) into Beriah, Yetzirah and Asiyah (and see what is written on this in the discourse
beginning “The sea saw and fled”).

Before the souls come into the lower worlds they exist within Atzilus like a child in the womb, held within

their source; this is called “gestation.” Their coming forth into Beriah, Yetzirah and Asiyah, where each soul
becomes a separate being, is called “birth.”
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And then they became limited beings, for the level of the Infinite (Ein Sof) exists only in Atzilus,
where the illumination of the kav and the thread of the Infinite Light (Or Ein Sof) comes to an end,
etc. (and see what is written on this in the explanation of the verse “Who has counted the dust of
Yaakov”).

Once born into the lower worlds, the souls become finite. The reason is that the kav, the ray of the Infinite
Light, reaches only as far as Atzilus and stops there; below it, all existence is bounded.
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This is not so in Beriah, Yetzirah and Asiyah. Needless to say the angels—Michael with love and
Gavriel with awe and fear, and likewise [those who say] “Holy” in the twelve hours, etc.—all of them
are in a state of limitation, etc.; and the angels who accused and said, “What is man?”—He
stretched out His finger, etc.,
Everything in the lower worlds is limited, starting with the angels: Michael serves with love and Gavriel with
awe, and the angels who say “Holy” do so only at set times in the twelve hours of the day. The Kehot note’s
heading reads “three times ‘Holy’” (217 2”3) here, and the later discourse it cites explains, from Tanna d’Vei
Eliyahu, that each “Holy” so nullifies an angel that its soul returns only after four hours. The angels’ limits

also show in the Talmud’s account that when they objected to the creation of man, asking “What is man?”,
G-d stretched out His finger and consumed them.
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for they cannot receive more than the level of limit and measure that is in them. And this is what is
written, “to make known to the sons of man His mighty deeds, and the glory of the splendor of His
kingship”: that not the whole measure of His kingship, blessed be He, is enclothed in them,

The angels could not receive more than their own measured capacity allowed. The verse from Psalms speaks

of “the glory of the splendor of His kingship”: the maamar reads it to say that not the whole measure of G-d’s
kingship is enclothed in created beings, only its “glory.”
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but only glory and radiance; and even so, this radiance, slight and tiny as it is, is splendor (hadar)

to them, etc. And not only [angels], but even souls,

What the angels receive is only the glory and radiance of G-d’s kingship, a tiny glimmer, yet even this is
“splendor” (hadar, the verse’s word) to them. The text then turns to show that not only angels but even souls

are limited once they are in the lower worlds.
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such as the souls of the Patriarchs, Avraham, Yitzchak and Yaakov: there is a level of Avraham,
Yitzchak and Yaakov in Atzilus, where “He and His life-forces are one”; but the Avraham, Yitzchak

and Yaakov that are in Beriah are in the state of limited beings, etc.

Even the Patriarchs’ souls have two levels: one in Atzilus, where the soul is wholly one with G-d’s light (“He

and His life-forces are one”), and one in Beriah, where it is a limited, separate being.
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And this state of limitation comes with the birth of the souls into Beriah, Yetzirah and Asiyah. Not
so in the state of gestation in Atzilus: there “He and His life-forces and His vessels are one.”

Limitation begins only with the souls’ “birth” into the lower worlds. While they are still in “gestation” in
Atzilus they share the state described in the Tikkunei Zohar, where G-d, His life-forces and His vessels are all
one.
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For there the Infinite Light shines. And these souls that are in the state of gestation are called “the
daughters of Jerusalem”: because they are in the state of gestation within Malchus they are called
“daughters,” and they are called by the name of Jerusalem (Yerushalayim) because they receive
complete awe (yirah shalem), the perfection of awe, in a state of true self-nullification (bittul), [that
of] “He and His life-forces are one,” which is at the level of Atzilus.

In Atzilus the Infinite Light shines openly. The souls there are called “daughters” because they are held with-

in Malchus as in a womb, and “of Jerusalem” because they receive “complete awe” (yirah shalem), read in
the name Yerushalayim: a true self-nullification in which they feel nothing but G-d.
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SECTION 2 - 13

Two kinds of blackness, two kinds of beauty
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Now the Shechinah’s saying to them, “I am black, and nevertheless comely”: “I am black” in [her]
descent among limited beings, for blackness came about through bitterness over how very far she
is from the higher unity (yichuda ila’ah).

The Shechinah calls herself “black” because she has descended among limited beings, far from the higher

unity, the state in which everything is nullified before G-d. Her blackness is the darkening of bitterness at

being so far away.
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And over this great compassion is aroused, as in the saying, “G-d of the world, in Your abundant

mercy,” etc. And then Malchus is called “swarthy” (shecharchores): two aspects of blackness.

Such distance calls for great compassion, the kind asked for in the morning prayer “G-d of the world, in Your
abundant mercy, have mercy on us.” The next verse calls her “swarthy” (shecharchores), a word that doubles
the letters of shachor, “black”; the Zohar on Tazria asks why the verse does not simply say “black” and an-
swers that there are two darknesses, and the text reads it so: two kinds of blackness.
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The first is from the bitterness mentioned above. And “from my flesh I behold” the bitterness a per-
son [feels] in his soul, so as to arouse great compassion upon his soul, the seat of this bitterness
being in the heart, in the left chamber, which is full of blood, etc.

The first blackness is the bitterness itself. As Job says, “from my flesh I behold”: a person knows from his

own experience how bitterness over the soul’s state, felt in the heart’s left chamber, arouses great compas-
sion for that soul.
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And of this level of bitterness in Malchus it is written, “for the sun has gazed upon me.” That is: the
higher unity, which is called “a sun and a shield”—“has gazed upon me”: when I remember the lev-
el of the higher unity, a state of blackness and bitterness comes about, as mentioned above. And as
[the Zohar]| explains in Parshas Tazria (page 45b): “for the sun has gazed upon me”—that the sun
has withdrawn from me, from shining for me, etc.

The verse “the sun has gazed upon me” describes this bitterness. The “sun” is the higher unity, called “a sun

and a shield”; remembering it darkens her, and the Zohar reads the verse as “the sun has withdrawn from
shining for me.”

D799 P9y 238 22 AN YPWRWH M1 N1 MM (7535 00751 1 man mke] DPTIRN 121 1) 0y
I3 N N0 RWAY 23 PPNORT N2 XIT IXY 0P [wrpnn noa] PPAND PRE 112 12°°7 3703 *Hnn
AN ypwnwn

See there. (And this is the meaning of the saying of our Sages, of blessed memory, that the mitzvah
of the Chanukah lamp is “from when the sun sets.” That is: the main descent of Malchus into
Beriah, Yetzirah and Asiyah is at the time when the Holy Temple is not standing, and then it is the
state of “the sun has withdrawn from me,” etc.; and this is the meaning of “from when the sun
sets.”

A parenthetical aside begins: the Sages say the Chanukah lamp is lit “from when the sun sets.” The text reads

this as the time of exile, when the Temple does not stand and Malchus has descended into the lower worlds,
so that “the sun has withdrawn” from her.
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And it is through the Chanukah lamp that she is given light, as is written on this in the explanation
of the verse “Sing and rejoice, O daughter of Zion,” etc.: light, oil and wick, etc., are all drawn down

below as well, etc.; see there.

The Chanukah lamp is what gives her light in that state. A discourse in Torah Ohr explains that through the

lamp, lit outside the door, the light, oil and wick are all drawn down even into the lower worlds.
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Now the mitzvah of the Chanukah lamp is of the words of the Scribes (divrei soferim), which is the
level of the source of the light, etc., and through it the level of “and comely” is drawn into the level
of “I am black,” as mentioned above.) And the second blackness is the descent itself, to be en-

clothed in the practical mitzvos; and [this is| not only because “the sun has gazed upon me,”

The Chanukah lamp is a rabbinic mitzvah, and the words of the Scribes are called the source of light;
through it “comely” is drawn into “black.” After the aside, the text names the second blackness: the descent

itself, into the practical mitzvos.
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but because of the physicality of the descent itself, being enclothed in physical things, with which

the mitzvos are performed: offerings from animals, tzitzis from wool, tefillin from parchment, etc.

The second blackness is not about missing the “sun” but about physicality itself: the mitzvos are done with
material things, such as animal offerings, woolen tzitzis and parchment tefillin.
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(And see what is written in Parshas Bamidbar, at the end of the discourse beginning “And [G-d]
spoke, etc., in the wilderness of Sinai,” on the level and degree of the compassion of the twelve
tribes, to arouse compassion upon the spark of G-dliness that descended from its place of glory,
etc.,

A second aside refers to another discourse on two degrees of compassion. The first, linked with the twelve
tribes, is compassion on the spark of G-dliness that fell from its place of glory.
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and the compassion of the level of the seventy souls who came forth from Yaakov’s loins, to arouse
exceedingly great compassion upon one’s soul: not only on account of the descent, that it descend-
ed from its place of glory, but also that it became enclothed in the material body; see there.

The second, linked with the seventy souls who went down with Yaakov to Egypt, is a still greater compassion:

not only because the soul came down from its place of glory, but because it is clothed in a coarse physical
body.
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And this is the matter of the two aspects of blackness mentioned above: the first, that she descend-

ed from her place of glory; the second, that she also became enclothed in the material body, etc.)

These two degrees of compassion match the two kinds of blackness described here: the descent from on
high, and being clothed in the physical.
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Now this is her consolation: although “I am black,” nevertheless “and comely,” for from this very

blackness the level of “and comely” comes about. For

Now comes the comfort: the Shechinah is comely precisely because of her blackness, not in spite of it. Each
kind of blackness produces its own beauty.
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through the blackness that lies in the bitterness of distance—of this it is said, “and much produce
comes through the strength of the ox,” for “when the sitra achra is subdued, [the glory of the Holy
One, blessed be He,] rises,” etc.

Of the blackness of bitterness the text says, “Much produce comes through the strength of the ox” (Proverbs
14:4). It explains this by the Zohar: when the sitra achra, the side opposed to holiness, is subdued, G-d’s glo-
ry rises in all the worlds, so overcoming the distance brings an elevation beyond what was there before.
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And through the blackness of being enclothed in the practical mitzvos: the mitzvos are the 613

paths, and together with the seven rabbinic [mitzvos, they are] 620, the level of Keser,

The physical mitzvos are the 613 “paths,” and with the seven rabbinic mitzvos they number 620, the numer-

ical value of Keser (the Crown). So being clothed in physical mitzvos connects her with the level of Keser.
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that is, the supernal will. For there is a lower will, which extends from Chochmah and Binah to the
emotive attributes (middos); but the supernal will is the intermediary between the Emanator and

the emanated, as is known.

Keser is the supernal will, higher than the “lower will” that arises from intellect and spreads into the emo-
tions. The supernal will stands between G-d the Emanator and everything emanated, and so the mitzvos,
which express it, reach above the orderly structure of the Sefiros.

SECTION 3 - 14

Comelier than the souls of Atzilus
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And this is “and comely”—more than “the daughters of Jerusalem,” who are the souls in Atzilus.
For although their abode and dwelling is in Atzilus itself and they have no descent into Beriah,
Yetzirah and Asiyah,

This is why the Shechinah is more “comely” than the daughters of Jerusalem. Those souls live in Atzilus it-
self and never descend into the lower worlds.
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their life-force (chayus) and existence are from the level of letters, for the 600,000 souls are the
600,000 letters of the Torah, and the letters are the level of vessels; only the souls are from the in-
ner dimension of the vessels, but vessels they are nonetheless. Not so through the descent of
Malchus:

Yet even their existence comes from the letters of the Torah, for each of the 600,000 souls corresponds to

one of its 600,000 letters, and letters are vessels, forms that contain light. The souls come from the inner
side of those vessels, but they are still vessels; Malchus, through her descent, gains something more.
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she rises to the level of the lights (and see what is written on this on the verse “And I will make [your
windows] of kadkod”), and not only that, but she rises ever higher, to the loftiest heights, to the
very essence of the simple Infinite One (Ein Sof), etc.

By descending, Malchus rises to the level of the lights themselves, above the vessels. And beyond that she

rises to the very essence of the simple Infinite One, higher than any level she could reach without

descending.

SECTION 4 - 15

The tents of Kedar
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“As the tents of Kedar.” Avraham, from whom there came forth, etc.: the level of Kedar, dross and
refuse. Yet nevertheless there is in it some small life-force of holiness, for otherwise it would cease
to be and perish;
The text now explains “as the tents of Kedar.” Kedar was a son of Yishmael, and the Talmud’s phrase “Avra-
ham, from whom there came forth [Yishmael]” is used in Kabbalistic terms: what separated off from

Avraham'’s holiness became “dross and refuse.” Yet even such a level must hold a small spark of holy life-

force, or it could not exist at all.
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only that life-force is in the manner of an encompassing [light] (makif). And this is the matter of the
frankincense (levonah) among the eleven spices of the incense: for ten spices are enclothed in the
kelipos, and the eleventh is in the manner of an encompassing [light], for it is white (lavan) in its
essence, etc.
That spark of life does not enter it directly; it surrounds it from outside, as an encompassing light (makif).
The text compares this to the incense: of its eleven spices, ten are said to be clothed in the kelipos, while

frankincense (levonah), whose name comes from lavan, “white,” stands above them as an encompassing
light.
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And this is “as the tents of Kedar”: they have a tent and an encompassing [light]. So too I have a
level of a tent and an encompassing [light], from the level of the higher unity (yichuda ila’ah)—“for

the sun has gazed upon me,” etc., “a sun and a shield,” etc.

“Tents” are a picture of a surrounding light, a covering from above. So the Shechinah says: I too have a
“tent,” an encompassing light that comes from the higher unity, the “sun” that has gazed upon me.
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(That is to say: if there is a level of encompassing [light] that gives life to them, who derive from the
shattering of the vessels, etc., how much more so, many times over, are higher encompassing
[lights] drawn down through fulfilling the practical mitzvos, which are the rectification and refine-
ment of kelipas nogah, so as to bring about “and you shall eradicate the evil,” etc.
The parenthesis argues from the lesser to the greater. If an encompassing light sustains even the realms that
come from the “shattering of the vessels” (the primordial breaking from which the kelipos derive), then far

higher encompassing lights must be drawn down by the practical mitzvos, which refine kelipas nogah (the
mixed realm of good and evil) and lead toward removing evil entirely.
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And see what is written below, at the end of the discourse beginning “To a mare among Pharaoh’s
chariots I have likened you,” and see the discourse beginning “And it came to pass when Pharaoh

sent,” on the matter of “for those who do His will, how much more so.”)

The reader is referred to two other discourses for the same reasoning. It follows the Sages’ principle: if G-d
gives so much even to those who do not do His will, how much more to those who do.
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The curtains of Shlomo
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“As the curtains of Shlomo”: more exalted encompassing [lights]. For there are [two] levels in the
encompassing [lights]: the first, those that are revealed now; and the second, those that come to
revelation only in the days of Mashiach (and see what is written on this in Parshas Shemos, in the
explanation of the verse “[In days] to come Yaakov will take root,” etc.).

“The curtains of Shlomo” stand for still higher encompassing lights. There are two kinds: those that are re-
vealed now, and those that will be revealed only in the days of Mashiach.
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And these are called “the curtains of Shlomo” after the verse, “Or let him take hold of My strength,
let him make peace (shalom) with Me.” Explanation: the matter of peace is the joining of two
opposites,

The higher kind is named after Shlomo, whose name comes from shalom, peace, as in Isaiah’s “let him
make peace with Me.” Peace, in this sense, means bringing two opposites together.
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that is, that supernal lights, whose nature is to rise and withdraw upward, should shine below. And
“peace” twice: [peace] in the household above and [in the household] below. The household below:
the joining of
The opposites are supernal lights, whose nature is to rise away from the worlds, and the lower places where
they are made to shine. The Sages speak of peace in two “households,” above and below, and the text now
explains each. The Sages teach that one who studies Torah for its own sake brings peace to the heavenly

household, the angels, and to the earthly household, Israel. The maamar reads these two kinds of peace as
two levels at which opposites are joined, the higher light with the lower world.
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Malchus of Atzilus, to become Atik to Beriah; and the household above: that there be a drawing
down and joining from the level of the Infinite (Ein Sof), [as it is written,] “You made them all with
wisdom,” for Chochmabh is called action, physicality, before Him, blessed be He, [so as] to become
Atik to Atzilus

Peace below means that Malchus of Atzilus becomes “Atik,” the hidden inner source, for the World of
Beriah. Peace above means that the Infinite One joins with Atzilus in the same way, so that even Chochmah,
the highest wisdom, is as mere physical “action” before Him, as in “You made them all with wisdom.”
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(and see what is written on this in the discourse beginning “Go forth and behold... King Shlomo”).
And whoever engages in Torah for its own sake, by reading the letters of the Torah, draws this

down.

This joining of the Infinite with the worlds is brought about by Torah study for its own sake. Saying and read-
ing the words of the Torah draws the higher light down.
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And this is “[all]] who call upon Him in truth.” “In truth”—this is the Torah, for Chochmah is called
truth, [and] “the Torah comes forth from Chochmah,” etc.

The verse “Havayah is near to all who call upon Him in truth” is read as a reference to Torah, since
Chochmabh is called truth and the Torah comes from Chochmah.
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“And they call upon Him in truth” means: within truth they call Him and draw Him down, etc. And
it is called “the curtains of Shlomo” with a hei: the higher hei and the lower hei.

“Call upon Him in truth” is read as “call Him into the truth,” that is, draw G-d into the Torah. The name
Shlomo ends with a hei, which the text links to the two letters hei in the divine Name Havayah, the higher
(Binah) and the lower (Malchus).
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Now the matter of shalom and Shlomo themselves is at the level of His enclothing in the worlds,
making peace between them. But “as the curtains of Shlomo” refers to higher encompassing

[lights], and there is nothing corresponding to them in the kelipos at all.

Shalom and Shlomo in themselves refer to G-d as clothed within the worlds, making peace among them.
“The curtains of Shlomo,” though, are the higher encompassing lights, and nothing in the kelipos corre-
sponds to them.
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For “the tents of Kedar,” the level of frankincense, stand opposite the level of the encompassing
[light] of holiness; but opposite “the curtains of Shlomo” there is no counterpart at all, and this will

be revealed specifically in the time to come, etc.

The “tents of Kedar,” the frankincense, have a holy counterpart, the encompassing light of holiness. The
“curtains of Shlomo” have no counterpart at all, which is why they can be revealed only in the time to come.

SECTION 6 - 118

The hoary head and the elder
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And this is “I am black” with the two kinds of blackness mentioned above, and nevertheless “and
comely,” as mentioned above. Now all this is also alluded to in the verse, “Before the hoary head
(seivah) you shall rise,” etc.

The text sums up: the two kinds of blackness, and the comeliness that comes from them. It finds all this hint-

ed at in the verse “Before the hoary head you shall rise, and honor the face of the elder, and you shall fear
your G-d; I am Havayah.”
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Explanation: “seivah” is what is written, “and the hair of His head like clean wool,” for the hairs are
at the level of whiteness, and they are the many laws in the positive commandments. And “honor
the face of the elder (zaken)” is what is written, “His locks are wavy, black as a raven,” as our Sages,
of blessed memory, said, that “zaken” means one who has acquired wisdom.
“The hoary head” is white hair, which recalls Daniel’s vision of the Ancient of Days, whose hair was “like
clean wool”; the white hairs are the many laws of the positive commandments. “The elder” recalls the

beloved’s locks, “black as a raven,” in the Song of Songs; and the Sages read zaken, “elder,” as one who “has

acquired” (kanah) wisdom.
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And they are the laws that were drawn down and extended into the prohibitive commandments,
etc. And “you shall fear your G-d”: this is the words of the Scribes and the seven rabbinic mitzvos,
as our Sages, of blessed memory, said, “The words of the Scribes are more stringent than the words
of Torah”; “I am Havayah,” for all is one.

The black locks are the laws that extend into the prohibitions, the “black” side of the mitzvos. “You shall fear

your G-d” refers to the rabbinic mitzvos, which the Sages treat as even weightier than Torah law, and “I am

Havayah” shows that all these levels are one.
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IN ONE'S AVODAH

The maamar teaches that the bitterness a person feels over his soul’s distance from G-d, and the work of do-

ing mitzvos with physical things, are not merely a loss: from this very “blackness” comes a beauty higher

than that of souls that never descended. Subduing the sitra achra raises G-d’s glory, the practical mitzvos

connect with the supernal will, and Torah study for its own sake draws the higher encompassing lights

down.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar say that the souls in Atzilus, though one with the Infinite Light, remain at the level
of “vessels,” while Malchus through her descent rises to the lights?

. What are the two kinds of blackness, and how does each one become a source of the Shechinah’s beauty?

. How does the Chanukah lamp, lit “from when the sun sets,” illustrate drawing “comely” into “black”?

What is the difference between the encompassing light of “the tents of Kedar” and that of “the curtains of
Shlomo,” and why does only the first have a counterpart in kelipah?

. How does the maamar read Leviticus 19:32 as an allusion to the positive commandments, the prohibitions

and the rabbinic mitzvos?
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PARAGRAPH 1
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The note says this explanation of “the daughters of
Jerusalem” is quoted in Or HaTorah on Parshas Yisro.
KEHOT'S NOTE
NN Y 17N N7MIRD R

SIN 7AW 1Ay 91802

The note points to a transcript of this discourse made by
the Mitteler Rebbe, printed among the Alter Rebbe’s writ-
ten discourses.
KEHOT'S NOTE
PUIYW WnT AR LAY Y 270 D°2102 TR MIRRND2 RUATR PO NN
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“I am black, yet comely, O daughters of Jerusalem, as the
tents of Kedar, as the curtains of Shlomo.” In the Song the
maiden tells the daughters of Jerusalem that though the
sun has darkened her she is still lovely; Rashi reads her as
the Community of Israel speaking to the nations. The
whole maamar is an explanation of this verse.

Song of Songs 1:5°71:'X 0°7°wi1 W
:TPY NIy 17R PPIND 07PN NIa2 NG YA TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Moshe, “Make Me a sanctuary, that I may dwell in
their midst.” Cited to show that the Shechinah dwells with-
in the lower worlds.

Exodus 25:8°1:77> mnw
:021N2 M2V WP 2 1
And let them make Me a sanctuary, that I may dwell among

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the Yom Kippur service the Torah speaks of the Tent of
Meeting, “which dwells with them in the midst of their im-
purities”; Rashi explains that even when they are impure
the Shechinah is among them. Here it shows how far the
Shechinah descends, the source of her “blackness.”

Leviticus 16:161"0:1"1 XIp™

Ay 191 DORLO22? DPYWEM PRI’ °12 NRNYD YTPN-2Y 1821
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And he shall make atonement for the holy place, because of

the uncleannesses of the children of Israel, and because of

their transgressions, even all their sins; and so shall he do

for the tent of meeting, that dwelleth with them in the midst
of their uncleannesses.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“The sea saw and fled.” The psalm recalls the Exodus,
when the sea fled before G-d’s presence; here it is the
opening of the discourse cited.

Psalms 114:3°1:7p 0°%°11n

:wﬁng‘; 29 7177°0 0371 X7 07
The sea saw it, and fled; The Jordan turned backward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That passage explains that the 600,000 souls of Israel,
drawn from the 600,000 letters of the divine thought, are
called “brothers” of the Holy One, since in Atzilus “He and
His life-forces and His vessels are one.” It also refers back
to this discourse’s teaching on the daughters of
Jerusalem, and goes on to describe how the soul must
come to be a separate created being.
KEHOT'S NOTE
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As the note summarizes, that discourse teaches that the
line and thread of the Infinite Light extend down to
Malchus of Atzilus and stop there, and that between Atzilus
and the lower worlds there is a screen.
KEHOT'S NOTE
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Bilaam, sent to curse Israel, blesses them instead: “Who
has counted the dust of Yaakov?” Here it is the opening of
the discourse cited.
Numbers 23:10:37 72712
>IN 078 Nin W1 N PRI ¥I17NR 120m 2Py 19Y 13w R
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Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“What is man that You are mindful of him?” In the psalm
David marvels that G-d, who made the heavens, cares for

19



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 7

"

12

13

frail man; in the Talmud’s account these are the words of
the angels’ objection.
Psalms 8:5’77:’11 0°2°71n
AITPEN °3 DTN WIPIN™3 Wi
What is man, that Thou art mindful of him? And the son of

man, that Thou thinkest of him?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud relates that angels asked, “What is man that
You are mindful of him?” when G-d proposed to create
man, and He stretched out His finger among them and
burned them. Here it illustrates that the angels’ grasp is
limited.
Psalms 8:2°2:’1 0°7°7n
:DRWEPY TTI TN WK PIRT222 Y VIR IR N
O L-RD, our L-rd, How glorious is Thy name in all the earth!
Whose majesty is rehearsed above the heavens.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Sanhedrin 38b:5-6"-11:1 1% 177710
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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In the psalm (Ashrei), G-d’s faithful ones make known to
mankind His mighty deeds and the glorious splendor of
His kingship. The maamar reads “the glory of the splen-
dor” to mean that created beings receive only the glory
and radiance of His kingship, never its full measure, and
that even this radiance is splendor to them.

Psalms 145:1227:7”np 0°2°1n
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To make known to the sons of men His mighty acts, And the

glory of the majesty of His kingdom.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to II Kings 13:23 for these words.
11 Kings 13:23372:37> 21 0°9%n
p¥7) POY? DIIARTNK 10712 1907 DP°2X 197 DRI 0K 7 10
TINY™TY PID7PYR DIVYIRY) DAY NI XY
But the L-RD was gracious unto them, and had compassion

on them, and had respect unto them, because of His
covenant with Abraham, Isaac, and Jacob, and would not de-
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stroy them, neither hath He cast them from His presence
until now.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
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The Tikkunei Zohar’s introduction says of the Sefiros of
Atzilus that “He, His life-forces and His vessels are one.”
Here it defines the state of the souls before their birth into
the lower worlds.
Tikkunei Zohar 3b:9-107-"1:2°3 97171 *1pn
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Tikkunei Zohar - Vocalized (Public Domain)
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Kehot’s note points to Song of Songs 1:5 for these words.
Song of Songs 1:5°71:’k 0°7°wi 1w
Y NIy s TR "_?gtg; 02w’ Ni1a MR IR TINY
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

In his suffering Job declares, “From my flesh I shall be-
hold G-d,” that is, he will yet see G-d’s justice. Chassidus
reads it as learning about the divine from what a person
sees in himself; here, how bitterness over the soul arouses
compassion.
Job 19:26173:0™ 2%
IR MK 2m) NRTIER P9V IR
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Do not look upon me that I am swarthy, for the sun has
gazed upon me.” The doubled word is read as two kinds of
blackness.
Song of Songs 1:6":°R 0*°wi 1w
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Look not upon me, that I am swarthy, That the sun hath
tanned me; My mother’s sons were incensed against me,
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They made me keeper of the vineyards; But mine own vine-
yard have I not kept.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For Havayah Elokim is a sun and a shield,” say the sons
of Korach in their longing for G-d’s courts. The “sun” here
stands for the higher unity.
Psalms 84:1227:775 0°2°11n
1002 022777 2307Yan? X *7 107 79291 17 0OR9R °1 1A vt o3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That page, on the sin of the wood-gatherer, cites the same
verse, “I am swarthy, for the sun has gazed upon me,”
with the Zohar on Acharei (the sun did not look at me to
shine on me, the sun being Havayah) and the Zohar on
Tazria 45b, which hears “six” (shesh) in "inowww: the sun
shines with six lights, and when it withdraws all six
withdraw.
KEHOT'S NOTE
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The Zohar on Tazria asks why the verse says “swarthy” and
not simply “black,” and answers: two darknesses, one that
“the sun has gazed upon me,” meaning the sun has with-
drawn from me and does not shine on me, and one from
“my mother’s sons were incensed against me.” The Alter
Rebbe takes from it both the two blacknesses and the sun’s
withdrawal in exile.

Zohar, Tazria 14:60-17:70°y:1°-°0:77° ¥°3tn ,77117 790

Observe this. When the Holy One, blessed be He, is in the
company of the Community of Israel, if she first makes ap-
proaches to him and draws him towards her in the strength
of her love and desire, then she is replenished from the side
of the right and multitudes from the side of the right are
found in all worlds. But if the Holy One, blessed be He, is the
first to make advances and she only rouses herself after-
wards, then all is on the side of the female ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Talmud says the mitzvah of the Chanukah lamp is
from sunset. Here sunset stands for the exile, when “the
sun has withdrawn” from Malchus.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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.2,K2 naw

SARWYY 517 27y 7IN°22

There the Chanukah lamp, lit at the door of the house on
the outside, in the public domain, stands for Beriah,
Yetzirah and Asiyah; through it the union of light, oil and
wick, with the inner and encompassing colors of the
flame, is drawn down even far below, as an arousal from

above alone.

KEHOT'S NOTE
.a,n»

“Sing and rejoice, O daughter of Zion, for behold I come
and I will dwell in your midst.” It is the opening verse of
the discourse cited here.

Zechariah 2:147°:’2 71770t
1083 72902 NIDWY K37 3 T8 7N2 Mty o)
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

927 7770 9372’22

That passage says that the compassion of the twelve tribes,
in every person, is compassion on the spark of G-dliness
that came down from its place of glory, and that from the
twelve tribes came the seventy souls who issued from
Yaakov’s loins, a compassion on one’s soul not only for its
descent but because it is clothed in the material body.
KEHOT'S NOTE
.ow now Py

91w 122 NINIAN 2N

“Where there are no oxen the trough is clean, but much
produce comes through the strength of the ox”: plainly,
the farmer who keeps oxen gains a rich harvest from their
work. Here the strength of the “ox” is the power of the side
opposed to holiness, which, once subdued, yields the
greatest increase.

Proverbs 14:4'7:77 *own
71 152 NIRIANT27) 72 IR D’E)’??j X2
Where no oxen are, the crib is clean; But much increase is

by the strength of the ox.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,710000n

PPNON N”YD NYDINN 727

The Zohar teaches that when the sitra achra is subdued,
the glory of the Holy One rises in all the worlds. It explains
how the bitterness of distance becomes a source of
elevation.

Zohar 11, 128b2 ,nop 27mt
KEHOT’'S NOTE

.2,19p 2°m
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the passage shares nothing with the note
KEHOT'S NOTE
3] 7w (2 ,t) Smipnay

PARAGRAPH 4

29 T9IN7 N1PNIN 970 171 MRwa 970

The note says the sources for “600,000 souls are 600,000
letters” are given at an earlier discourse on this same
verse.
KEHOT'S NOTE
3,1909% 1m0

30 T272 Snnw 27y

That passage describes two “suns”: one shining from
above downward in Elul, and one from below upward in
the ascents of Rosh Hashanah and Yom Kippur.
KEHOT'S NOTE
.X 10 7R °D Y0

3 7373 "N

In Isaiah’s consolation of Jerusalem G-d says, “I will make
your battlements (or windows) of kadkod,” a precious
stone. The cited discourse reads 7>mwnw as “your suns”;
here it is the opening of that discourse.
Isaiah 54:122™:7”17°yw°
PRITAIRY TP123722) NIRK V12K T TNwnY 1572 Ant
And I'will make thy pinnacles of rubies, and thy gates of car-
buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

32 | “I am black, yet comely, O daughters of Jerusalem.”
Plainly “daughters of Jerusalem” is an address: she speaks
to them. The maamar reads it as a comparison: “comely,”
more than the daughters of Jerusalem.

Song of Songs 1:5°1:’Rk 0°7°wi 1°W
:TPW NIYT°D 97 YPIND 0PYATY N1 IR 2IK MINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

33 7P "PrIND

“I am black, yet comely... as the tents of Kedar.” Plainly
the maiden likens her darkness to the dark tents of Kedar,
a desert tribe, and her beauty to the curtains of Shlomo.
The paragraph explains the first phrase.
Song of Songs 1:5°71:’X 0°7°wi1 1w
:TAPW NP0 7R YPIND DPYAT NI IR CIK INY
’'I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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7P
Kedar is listed among the sons of Yishmael.
Genesis 25:133°:71”) nN°wx"2
2T NP1 HRYRYS 752 anTRING onnwa DRynt” %12 nint 1PK)

And these are the names of the sons of Ishmael, by their
names, according to their generations: the first-born of
Ishmael, Nebaioth; and Kedar, and Adbeel, and Mibsam,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1R KXW Q728

The Talmud speaks of “Avraham, from whom Yishmael
came forth” as an example of a flaw that went out from a
righteous person. Here it explains why Kedar, a descen-

dant of Yishmael, represents what separated from

holiness.

Pesachim 56a:7°1:X 1”1 0°11oa

T8 100K VR 32 2K 2P KN R 12 TIRY 20 0N

PP 3 ARPRON PRI YR 337 NP7 2pyr wpsd D7

SPRYRY? A KW DTI2ND , 2108 NYn3 v 0190 O KRy 8

WRIR T ORI YR 012 19 R 1y R IR SN

TN RPN 13773 PR 72,708 KPK 1392 TRY 0D K TN 7

0?iy? IMs%n 7922 O 71127 MK 12X 2pY° NNp NYY ANIND
R ]

William Davidson, Vocalized Aramaic (CC-BY-NC) A

KEHOT’'S NOTE
.1 ,3%.7,10°7327 790 .X ,)1 0°110D

1210 REW 092N

The Sifrei on the Shema contrasts Yaakov, all of whose

children were worthy, with Avraham, from whom Yishmael

came forth.
Sifrei Devarim 31:1°X:X”% 0°127 7890
AMRIY 0P PRI M TR N IPPOR N PRI yuw (71 0°13T)
°13 9% 727 ,0713K *32 7K 127 75X %32 PX 1377 :(3 15 mnw)
2Py AR 12T ,7ORIY 232 DX 9277 KDY GIND 22 PR - pOw
IR IR 12 '?:j N 2PY? IR 1Y ’D'? !1’;;!'? 7737 IR
N R - OTIIR ,NIIRD DRI TITD N7OD 1n X¥N KRy °7
DR TP RN (D RD NPWRID) MR 77T 7713y 1AW '?R}?T;V{i?

LT ATIY 7Y Y, L08R AT 12

(Devarim 6:4) "Hear, O Israel, the L-rd our G-d, the L-rd is
One": Because it is written (Shemoth 25:2) "Speak to the
children of Israel — It is not written "Speak to the children of
Abraham and Isaac," but "speak to the children of Israel
(i.e., Jacob [viz. Bereshith 32:29]) — Jacob merited that this
pronouncement be stated to his children. For Jacob feared
all of his days — Woe unto me, lest "base matter" issue from
me as it did from my fathers! From Abraham there came
forth Yishmael. ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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In the manuscript copy on page 698a the phrase reads as
in print, but the copy on page 699a adds the word “Yish-
mael,” completing the Talmud’s phrase “Avraham, from
whom Yishmael came forth.”
KEHOT'S NOTE
DRYMW 011 X ,BEIN 771X ,A29N 77 1101 22

n21091 B°3°0 7TP nIvna

The manuscript reads “from the level of dross,” a slight
variant of the printed wording “the level of Kedar, dross
and refuse.”
KEHOT'S NOTE
NI Mmuna 5oy 03 7IX7 .0°3°0 *°Nan aw

NIV PIRR0 R¥IAW 12725 PIY K1

The note says this teaching on the frankincense among
the eleven spices is quoted in Or HaTorah on Devarim.
KEHOT'S NOTE
L1909 09927 NPTIRA R

M2 PPON L L B)
This parenthesis appears in the manuscript on page 698c,
where it ends “the rectification and refinement of these
sparks, etc.)”.
KEHOT'S NOTE
T17°2) 1IP°N” :0%°07% OWY 3 L,A%TN 72 QW 1102 7122 R¥NI 7T 20
15w 0°019735 K17 2,080 772 DR .7 (19 19R MR

1Y1D 92572 "NDIDD 1770 TP

There the Alter Rebbe explains that, one opposite the oth-
er, the “horse” among Pharaoh’s chariots of kelipah holds
a G-dly life-force that is not grasped by it so as to bring it
to self-nullification; it is only an encompassing light over
it from above, and that is the level of the pure frankin-
cense in the incense, as here.
KEHOT'S NOTE
.0DN111°R ON2 Ww mp‘?x nvnne T ,8°

T°n°1T 1yN8 *2592 °nowk

“To a mare among Pharaoh’s chariots I have likened you,
my beloved.” It is the opening of the later discourse cited
here.

Song of Songs 1:9°0:’R 0°°Wh 1w
PN2Y7 PNPRT Y79 "2572 °NYD?
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

myaD nhwa nn

“And it came to pass when Pharaoh sent the people.” It is
the opening of the other discourse cited here.

Exodus 13:1715:3*° nnw
299 °2 D°AY?R YR 117 0°R7R ONITKPY DYINN YN8 N2w2
7780 12W) NN DANT DY ONTIR DOPPR 0K 03 K1

likuteitorah.com/likkutei-torah/shir-hashirim/7/
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And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the
people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6
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“As the tents of Kedar, as the curtains of Shlomo”: plainly,
her beauty is like the fine curtains of King Shlomo. The
paragraph explains the second phrase.

Song of Songs 1:5°71:°k 0°7°wi1 1w
:TPY NiY7°0 77R PPIND 0PYAT? NI12 MIRDY CIR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

01L,R e

0°2%5PN2 MIPN2°2W° %D
The note says this teaching on two kinds of encompassing
lights is quoted in the series Mayim Rabbim of 5636.
KEHOT'S NOTE
2D PRI oan oo ol qwnna RN

WAWws 2°Nan

Isaiah prophesies, “In days to come Yaakov will take root,
Israel will bud and blossom.” It is the opening of the Torah
Ohr discourse cited here.

Isaiah 27:6":12 171°yw°

SN 220710 XYW PRI 1190 PR 3pY U 0KaT
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

13 WAw" O°Na7 PI0D BY 1INCaa

That passage distinguishes two encompassing lights: one
that relates to the inner being and shines into it, giving it
life, and a general one that surrounds everything equally
and does not shine within at all.
KEHOT'S NOTE
,0°0°Pn °Ma 3 1PIya” (AP0 oW 17703 .0°0%pn PN 3 vt L3, T RN
TPW MYeY Pl PPy 1oanw 0opvpnm

MYna Pt IR
In Isaiah’s song of the vineyard G-d says of His opponent,
“Or let him take hold of My strength, let him make peace
with Me; peace let him make with Me.” The doubled
“peace” is read as peace above and below.
Isaiah 27:5°7:1"2 1°yw°
PPy 0Y9Y 07 0iDW Ty myna P iR
Or else let him take hold of My strength, That he may make
peace with Me; yea, let him make peace with Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
.1 ,13 ywe

R 1R Thynk phnon

Mayim Rabbim adds here: “this is the level of peace, the
joining of two opposites together.” It makes explicit that
the light shining below is itself the “peace” being defined.
KEHOT'S NOTE
L1997 09991 °2 MI2nNM 01Pw N2 Im” Halehiali/j 1”772

oYow 27

The Talmud teaches that one who studies Torah for its own
sake makes peace in the household above and the house-
hold below, based on this verse. The Alter Rebbe uses it for
the joining of the Infinite with the worlds through Torah.
Sanhedrin 99b:10-11x">-:2 ¥”% 1°77710
20 X992 DI9Y D ARY? M1IN2 PO P2 »ITI0IPK Y30 N
*2 DIPY AWy AMyRa P R KW AR PP KPRD: 17y
,TEn DY TPyn PP e ma2 A9URD R 21 .7 Ny oivy
TOP) MY YLI? 00D T) DN 1D AT DR v
1 bg;n” RV BHLE) D?WU '7.? Sy an AR MK 10 027 PR
"y 19037 TARPY RIY ,TPIRNT DY 220 AN R M) 000D
R
R’ Alexandri said: All who engage in Torah for its own sake
make peace in the household above and in the household
below, as it says “If they would grasp My fortress, they would
make peace for Me, they would make peace for Me.”
(Yeshayahu 27:5) Rav said: it is as if he built the palace
above and below, as it says “And I placed My words into your
mouth, and with the shadow of My hand I covered you, to

plant the heavens and to found the earth...” (Yeshayahu ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
KEHOT’'S NOTE

2,10 K™D D3 AR .2 ,UX 1PIT7I0 AR

nowy Mnona oot

The psalmist marvels at the variety of creation: “How
many are Your works, Havayah! You made them all with
wisdom.” Read here to mean that even Chochmah is only
“action” before G-d.

Psalms 104:24773:77p 0°%°11n
AL VIR NTR DY MoN2 0P2 N Yy 1217
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

79,7 B°9n

9871 78X 7772

There the Alter Rebbe explains that the Torah, called
“bread,” can join the Infinite Light to the emanated and
created worlds because it is rooted in the supernal will,
Keser, the “620 pillars of light.” Through it peace is made
in the household below, the G-dly light joined to Israel’s

likuteitorah.com/likkutei-torah/shir-hashirim/7/
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souls, and in the household above, the Infinite Light
clothed in Chochmah and Binah.
KEHOT'S NOTE
.aw 79102 IR LA, TRt

AP TPna IO TINY

“Go forth and behold, O daughters of Zion, King Shlomo”
in the crown his mother made him on his wedding day. It
is the opening of the discourse cited here.

Song of Songs 3:118™:) 0*°wi 1w

OP2 MK APTIRIY M0Y2 MEPY 7R3 1Y M AR NNy
:127 nonty 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN ITINP® IWR

“Havayah is near to all who call upon Him, to all who call
upon Him in truth”: plainly, to all who pray sincerely. The
maamar reads “in truth” as within the Torah, and “call
upon Him” as calling Him in, drawing Him down.

Psalms 145:18n7°:71”np "% nn
PR32 IMRIR? TR 207 PRIP29Y 1 2P
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

17 ,nmp o¥nn

NP2 "nR20an RN%9IR

The Zohar teaches that the Torah comes forth from
Chochmah. It links “truth,” Chochmah and the Torah.

Zohar II, 121ax ,Xop 27m
KEHOT'S NOTE
X ,7TD OW AR7 WX ,RDOP 27t

NP2 "nR2nan NN

Another place where the Zohar says the Torah issues from
supernal Chochmah, cited in the Kehot note.

Zohar, Yitro 21:378-22:389v72w:273-n"yW:X"2 170”717 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Q1PN 72w %1an

The Torah commands, “Before the hoary head you shall
rise, and honor the face of the elder, and you shall fear
your G-d; I am Havayah”: plainly, respect for the aged and
the learned. The maamar reads each phrase as a kind of
mitzvah.

Leviticus 19:32275:07° X7p7

IR RPRR DR 191 °28 AT DR N v3en
Thou shalt rise up before the hoary head, and honour the
face of the old man, and thou shalt fear thy G-d: I am the
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

P 7ID DT 17T 0OI1°RY MAYna BoyR ARt LaP 0 RPN

NP2 Y5 "W 1y

In Daniel’s vision the Ancient of Days sits on His throne,
the hair of His head “like clean wool.” Here the white hair
stands for the laws of the positive commandments.
Daniel 7:9'0:t 5x°17
WY M0 3202 AP a7 P PUAYY YR 1197 T 7Y 1T TN
:p?7 M1 °n1P323 M7 P23 A707D K3 YD AYRT
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 ON0IT

2vonn Pmsnp

The maiden describes her beloved: “His locks are wavy,
black as a raven.” Here the black locks stand for the laws
that extend into the prohibitions.
Song of Songs 5:118™>:’71 0w 1w
127992 NiTNY 0°PR?n PNiRIR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

KL wTAw

20 MIPW 13°°7 1Pt
The words here quote Kiddushin 35b:4-5; the passage is
shown below.

Kiddushin 35b:4-5°71-"7:2 172 1w7p

W7 MK K ROT X130 NIPK MY 2ANNYNI NN K77 1230

X2 DOWR NRD 19PN KP” iR IMRT :RIP KK NOYIRY LI

2R3 19 OKT NI K W VR NRD DY YD

SIRYR 121 R?Y 731 - PR KR 7023 NRD” RN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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On this verse Rabbi Yosi HaGelili says, “An elder (zaken) is
only one who has acquired (kanah) wisdom.” The maamar
takes “the elder” as the wisdom of the laws that extend into
the prohibitions.
Kiddushin 32b:8°r:2 27 PR
TINPR 7URNDYK 11 210N a‘;*sr_{ 5937 - *DIpn N2°W *18R” :13371 310
“Ipt WX D°YIW °P TDOR” :MRIY 07 KPR 121 RY IR P
RIY LRI MIPY "1 KPR 1Y PR IR 2793 "0 27 oK
P27 YRR
William Davidson, Vocalized Aramaic (CC-BY-NC) A

1910 592370 O DN
The Mishnah and Talmud there teach that the words of the
Scribes are treated more stringently than words of Torah.
Here it gives the rabbinic mitzvos their special weight,
linked to “you shall fear your G-d.”
Sanhedrin 88b:14-15"v-77°:2 1”0 1°77710
12 ,7P9°DR PR IR L1710 212720 007990 21272 Rin P
127 Yy AP0in? ,’ninviv wHn? .Mvs - 770 2T DY 19y
KPR 2777 12K :NOYWIR 227 90K IYPK 737 0K °n3 .22°0 - 0710io
;170917 12 w71 ,0°7910 »1277 WD 17N 21270 RYY 13T By
LTI 2277 R2UPR ,1PP7EN RPX 117 1°RY P73 77090 ORY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,18 170

25



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); William Davidson Edition - Vocalized Aramaic (CC-BY-NC); Tikkunei Zohar - Vocalized (Public Domain);
The Zohar; London, Soncino Press, 1933 (Public Domain); Vocalized Edition (CC-BY-NC); Sifrei by Rabbi Shraga Silverstein
(CC-BY); Rabbi Mike Feuer, Jerusalem Anthology (CC-BY).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.
https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the
Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the

Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©
likuteitorah.com

From likuteitorah.com/likkutei-torah/shir-hashirim/7/

DEDICATED IN HONOR OF

5731 IRDTINIY PA%Y %19 927 D2Ipnn 1IRAT TI29R WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/shir-hashirim/7/ 26



