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“I Am Black, yet Comely, O
Daughters of Jerusalem”

The soul that has descended into a body is “black”: it receives
G-d’swisdom as the dark mass of halachic detail and the rabbinic
fences around the prohibitions, and it lives among worldly
business. Yet this very blackness makes it more beautiful than
the souls that never came down: tzedakah given from hard-
earned money exalts the whole animal soul and draws a
revelation of the Infinite Light into it, and the prohibitions join it
to the light that surrounds all worlds, which no positive deed can

reach and which will be revealed in the future.
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THE BIG IDEA

The soul that has descended into a body is “black”: it receives G-d’s wisdom as the
dark mass of halachic detail and the rabbinic fences around the prohibitions, and
it lives among worldly business. Yet this very blackness makes it more beautiful
than the souls that never came down: tzedakah given from hard-earned money ex-
alts the whole animal soul and draws a revelation of the Infinite Light into it, and
the prohibitions join it to the light that surrounds all worlds, which no positive deed

can reach and which will be revealed in the future.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

“The daughters of Jerusalem” are the souls before their descent, still one with G-d and so possessed of
complete awe (yirah shalem), beyond anything angels can attain. The souls in bodies are the “bride,”
Knesses Yisrael, into whom G-d, the groom, drew His infinite wisdom at Sinai. The bride says: I am
black, yet more comely than you. Her blackness is the halachos, the “black locks” of the Song. White
hairs, from G-d’s kindness, are the laws of the positive commandments, which elevate the physical;
black hairs are the laws of the prohibitions, which “cruelly” reject even what holds a divine spark. She
is also black through tzedakah, bound up with business, yet it exalts the whole animal soul and draws
down revelation and the “four hands” of divine help. The words of the Scribes are the hidden source of
the Torah’s light, and the prohibitions, rooted in the hidden half of the Name, reach the surrounding
light through negation. So the animal soul, rooted in the ofanim, rises above the seraphim in thirst for

G-d’s very self, and in the future that light will be revealed.

OUTLINE

1 The daughters of Jerusalem and the bride 1-2

The souls above are the daughters of Jerusalem, of complete awe; the souls below are the bride, into whom
the groom drew His infinite wisdom at Sinai, each soul receiving its letter of the Torah.

2 Black locks and white hair 13-5

The bride’s blackness is the halachos. Hairs are far-reaching channels of G-d’s kindness: white for the pos-
itive commandments, which lift the physical into holiness; black for the prohibitions, which separate evil
from good.
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3 The raven’s cruelty, and tzedakah 16
The prohibitions reject even what holds a divine spark, and a person must be “cruel” to himself with fences.
Tzedakah, bound up with worldly business, is also black, yet it exalts the whole animal soul.

4 A fifth to Pharaoh: revelation and the four hands 17-8
Giving a fifth to tzedakah brings revelation (paroh) into the soul, as in the blessing over every mitzvah, and
draws down the four hands: kindness that awakens teshuvah, help against the evil inclination, elevation to
love, and the embracing arm, all sown now in exile.

5 The words of the Scribes and the higher root of the prohibitions 19
The Oral Torah, the “scribe,” is the hidden source of the Written Torah’s light. The prohibitions, from the
hidden Yud-Hei, join the soul to the surrounding light through “not,” which no positive deed can reach.

6 Ofanim above seraphim 110-13
The animal soul, rooted in the ofanim, rises above the seraphim in a fiery thirst for G-d’s very “I,” beyond
His outer glory; this foreshadows the future, when the Infinite Light present in space, time and soul will
be revealed.

7 Black, and therefore comely 114

Through the blackness of keeping the prohibitions, the surrounding light will be revealed in the future; in

this the descended soul is more beautiful than the daughters of Jerusalem.

KEY CONCEPTS

Daughters of Jerusalem 0°717° n113

The souls before their descent, still included in G-d; read
asyirah shalem, complete awe.

The bride (kallah) 112>

Knesses Yisrael, the souls that have descended into bodies,
into whom G-d, the groom, draws His Infinite Light and
wisdom.

Black locks and white hair yw / n17nw 0°2n%n 1P0gp
NP1 nyd 7°w™M

Hairs are far-reaching channels of divine flow: the white
are the laws of the positive commandments, the black the
laws and fences of the prohibitions.
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The words of the Scribes 0°7910 1727

The Oral Torah and rabbinic enactments, the “scribe”
above the “book,” the hidden source of the Written Torah’s
light.

Yud-Hei and Vav-Hei 7™ /7

The hidden and revealed halves of the Name Havayah: the
365 prohibitions and the 248 positive commandments.

The surrounding light 7717y 75 2210

Divine light beyond the bounds of the worlds, reached now
only through negation and revealed in the future.

Paroh as revelation 1y75

From the root meaning “uncovered”: tzedakah brings an
open revelation of the Infinite Light into the soul.
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SECTION 1 - 1-2

The daughters of Jerusalem and the bride
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“I am black, yet comely, O daughters of Jerusalem, as the tents of Kedar, as the curtains of
Shlomo.” Now, “the daughters of Jerusalem” is the name given to the souls that have not yet de-

scended into this world to be enclothed in a body

The maamar opens with Song of Songs 1:5, where the maiden speaks to “the daughters of Jerusalem.” The
Alter Rebbe first identifies these daughters: they are the souls that have not yet come down into this world to
be clothed in a body.
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and an animal soul, and are still included in their Emanator, blessed be He, at the level of utter
nothingness (ayin). And [the soul] is called “pure is she,” for “pure” means that it is still at the level

of ayin; and afterwards, “You created it,” something from nothing, etc.

Before its descent, a soul is still included within G-d, its Emanator, in a state called ayin, “nothing”: it has no
existence of its own apart from Him. He reads the morning blessing “the soul You placed in me is pure; You
created it” as a sequence: “pure” is the soul while it is still ayin, and “You created it” is its later coming into
being as a separate “something.”
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For all souls, before their descent into this world, stand there in self-nullification (bittul) and in ac-
tual inclusion within the Infinite Light (Or Ein Sof), blessed be He.

Bittul here means that the soul does not experience itself as a separate being at all; it is wholly absorbed in

the Infinite Light. This is the state of every soul “there,” above, before it is born.
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As it is written of Eliyahu, “As Havayah lives, before whom I have stood.” And not Eliyahu alone,

but all souls, before their descent and their enclothing in a body and an animal soul;

The prophet Eliyahu swears “as Havayah lives, before whom I have stood,” describing himself as one who
stands before G-d. The Alter Rebbe applies the phrase to every soul before its descent: each one stood before
G-d in complete bittul.
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and then they are called “the daughters of Jerusalem (Yerushalayim).” (In the Pardes, in the Erchei
HaKinuyim, under the entry “the daughters of Jerusalem,” he cites two interpretations of this in
the name of the Zohar, Parshas Vayechi, and the first interpretation is as it has been explained
here; see there, in Parshas Vayechi, page 242a.)

In that state the souls are called “the daughters of Jerusalem.” The parenthesis is a scholarly note: the

Pardes (Pardes Rimonim, R. Moshe Cordovero’s classic work of Kabbalah), in its section defining Kabbalistic
terms, quotes two Zohar readings of the phrase, and the first of them is the reading given here.
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For they take upon themselves the level of a complete awe (yirah shalem), that is, the completeness
of awe. For awe stems from the level of His sovereignty, may He be blessed, “a kingship over all
worlds,” upward without end and downward without limit,

The name Yerushalayim (Jerusalem) is read as yirah shalem, “complete awe.” Awe of G-d comes from His

Kingship, and Psalms calls that Kingship “a kingship over all worlds,” boundless both upward and down-

ward, that is, infinite.
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which is the level of the Infinite. And in the chain of descending levels (hishtalshelus) among creat-
ed beings, they have no power to receive this awe in its completeness. As it is written, “To make
known to the sons of man His mighty deeds, and the glorious splendor of His kingdom”: the glori-
ous splendor of

Because the Kingship is infinite, no created being within the descending order of levels can take on the full

measure of awe that it calls for. A verse from Psalms shows how awe does reach creatures: through “His
mighty deeds” and “the glorious splendor of His kingdom.”
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His kingdom is that the angels take upon themselves the yoke of the kingdom of Heaven, the camp
of Michael with love and the camp of Gavriel, etc., “a thousand thousands and ten thousand myri-
ads,” etc., and “His troops are beyond number.”

“The glorious splendor of His kingdom” is the angels’ acceptance of G-d’s rule. The camp of the angel

Michael serves with love and the camp of Gavriel (the text breaks off with “etc.”) in its own way, and their

numbers are vast, “a thousand thousands” and beyond counting.
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For all this is the glory and splendor of the greatness of His kingship, may He be blessed; and “to
make known to the sons of man” is only through the level of “His mighty deeds,” which are the
many and varied contractions (tzimtzumim) in the chain of descending levels. But the soul, before
it comes

All this angelic service is the glory of G-d’s Kingship, yet it is made known to creatures only through “His

mighty deeds” (gevuros), which the Alter Rebbe reads as the many contractions (tzimtzumim) that limit the

light at each step of the descent. Created beings therefore receive awe only in a limited, contracted form.

RITW 119 MOPwa 0onw N1o%n Y ooy 0°hapn an whn 1R 2 1w 7133 watnne iy
9% MR 1PNIYT TPINR MPIN2 22 09w M2 IR W 07K N33

into this world to be enclothed in a body, [the souls] being at the level of utter nothingness, take
upon themselves the yoke of the kingdom of Heaven in completeness, as it is at the level of the
Infinite itself. And they are called “the daughters of Jerusalem,” at the level of “virgins, her com-
panions following her, are brought to you.”

The souls before their descent are ayin, with no self of their own, so they accept G-d’s Kingship in its full, in-

finite measure. That is why they are “the daughters of Jerusalem,” of complete awe, and they are also the

“virgins, her companions” of the Psalm, who follow the bride.

likuteitorah.com/likkutei-torah/shir-hashirim/6/ 6



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 6 DY MY TR P9I 0YPWIT° N1 IR IR 1IN

“IWI WIDD RITT 278 OW (70w wpna] WYPRYR PAPDT R 17997 "2 8P 2 pon ama) 37MA 1Y)
27Y0 {17PT DOLBWR "D TIY 1UFY IRD WURD M DX wID? WO NWRIT ©DPT 1210 KPR 07102w
¥(27y 107 "MK *22) (2 1y 7o)

(See Zohar II, 197b, page 235a and 238a, and the Mikdash Melech there. And it must be said that
this follows the second interpretation in the Pardes; and consequently it is understood that accord-
ing to the first interpretation this too can be explained as written here. See further in Parshas
Mishpatim, page 105, end of side b, and in Parshas Acharei, page 67b.)

A second scholarly parenthesis points to passages of the Zohar on the verse of the “virgins” and to the

Mikdash Melech commentary on them. It notes that those passages follow the Pardes’s second interpreta-

tion, but that according to the first interpretation they too can be read as they are here.
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They are also called alamos (maidens), as it is written, “the maidens love You.” And the souls that

have descended and been enclothed in a body and an animal soul in this world, [collectively]| called

Knesses Yisrael, which is the source of the souls of Israel, are called by the name “bride” (kallah),
“The maidens (alamos) love You” gives these unborn souls another name. The souls that have descended are

called, as one whole, Knesses Yisrael, the “community of Israel” understood as the source of all Jewish souls,
and she is called “the bride.”
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because the Holy One, blessed be He, is called, in relation to them, by the name “groom” (chasan),
from the expression chaus darga (descending a level), which is the drawing down of the Infinite
Light, blessed be He, into the souls.

G-d is “the groom” (chasan), a word the Alter Rebbe links to the Aramaic chaus darga, “going down a step,”

as a man goes down a step to take a wife. The groom’s descent to the bride is the drawing down of the
Infinite Light into the souls.

likuteitorah.com/likkutei-torah/shir-hashirim/6/ 7



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 6 DY MY TR P9I 0YPWIT° N1 IR IR 1IN

PR 07TV PRIVIT 1OV PPRIVIAT 7T RIT IRY AN 01°2 [22n07] PNIT (770 103l D72 139
815 Hapnn a2 YoRwnn Dw mint 11 NOWNnIN 10N NawnT KT TN AN

And this is [what took place] at the Giving of the Torah, of which it is written, “on the day of his wed-
ding,” for that is the time of the marriage. For just as in marriage, by way of analogy, the union and
joining is the drawing down of the drop that is drawn from the brain of the giver into the recipient,
etc.,

The Mishnah reads “on the day of his wedding” in Song of Songs as the Giving of the Torah at Sinai: that was

the wedding of G-d and Israel. The analogy is marital union, in which (in the older physiology the text as-
sumes) a drop drawn from the brain of the giver passes to the recipient.
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so the Torah is His wisdom and will, may He be blessed, at the level of the Infinite One (Ein Sof) it-
self, blessed be He: “He is wise, but not with a knowable wisdom,” etc.

The “drop” in this analogy is the Torah, which is G-d’s own wisdom and will as they are in the Infinite itself.
The classic Kabbalistic phrase “wise, but not with a knowable wisdom” stresses that G-d’s wisdom is unlike

any wisdom we could grasp.
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And this drawing down, at the level of the Infinite itself, is grasped and absorbed in the souls of
Israel: the six hundred thousand letters of the Torah are six hundred thousand channels of flow to
the six hundred thousand souls of Israel.

This infinite wisdom is received and “absorbed” by Jewish souls, as a seed is absorbed and takes hold. The

Torah is said to contain six hundred thousand letters, matching the six hundred thousand root souls of
Israel, so that each soul has its own letter as its channel.
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Therefore our Sages, of blessed memory, said that the infant in its mother’s womb is taught the en-
tire Torah, etc., so that light and life-force (chayus) from the letters of the Torah be grasped and ab-
sorbed in its soul; for they are a radiance of the Infinite Light, blessed be He, “wise, but not with a

knowable wisdom,” etc.

The Talmud teaches that an unborn child is taught the entire Torah in the womb. The Alter Rebbe explains its
purpose: so that the light of the Torah’s letters, a radiance of the Infinite, takes hold in the soul from the very
start.
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And then the souls of Israel are called by the name “bride,” for she receives the drop, etc. See the
Idra Zuta (page 290b).

Because the souls receive this “drop” of divine wisdom, they are called “the bride.” The text refers the read-
er to the Idra Zuta, the concluding section of the Zohar, for this theme.

SECTION 2 - 13-5

Black locks and white hair
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2. Now, this level of “bride,” which is the source of the souls that have descended and been en-
clothed in a body, says to the daughters of Jerusalem, that is, the souls that have not descended and
are still at the level of “pure is she,” being included in their Emanator at the level of utter

nothingness:

The second section begins. The “bride,” the source of the souls that have descended into bodies, now speaks

to the “daughters of Jerusalem,” the souls that remain above, still “pure” and included in G-d.
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Though “I am black” because of my descent into this world and my enclothing in the physical
body, I am nevertheless more comely than the daughters of Jerusalem. For

Her claim is paradoxical: she has been darkened by her descent into a physical body, yet she is more beauti-
ful than the souls that never descended. The rest of the maamar explains how the blackness itself is the
source of her beauty.
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the meaning of “I am black” at the level of the bride is as it is written, “His locks are curled
(taltalim), black as a raven”: taltalim [means] tilei tilim (heaps upon heaps) of halachos, which are
“his locks,” the level of

Song of Songs describes the beloved’s locks as “curled, black as a raven.” The Talmud reads taltalim,

“curled,” as tilei tilim, “heaps upon heaps”: from every stroke of the Torah’s letters, heaps of laws can be de-
rived. So the “black locks” are the vast body of halachic detail.
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hairs and strands drawn from the brain in great subdivision. And so too, the heaps upon heaps of
halachos are channels drawn from the Supernal Wisdom (Chochmah Ila’ah), “wise, but not with a
knowable wisdom,” etc. They are at the level of “black.”

Hair grows out of the head and divides into countless strands; so the laws of the Torah branch out from
G-d’s Supernal Wisdom into endless details. These branches of halachah are what the verse calls “black.”
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The matter will be understood by first explaining that it is written, “And the hair of His head was
like pure wool,” [meaning] that the hairs are in a state of whiteness; and it is written, “His locks are
curled, black,” etc.

Daniel sees the “Ancient of Days” with hair “like pure wool,” that is, white hair, while the Song of Songs

speaks of black locks. The Alter Rebbe will explain why the “hairs” are sometimes white and sometimes
black.
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But the explanation is that the level of the hairs is channels of flow that stem from the level of
Chesed and “abundant in kindness,” which is drawn and spreads down below, like the analogy of
the hairs that extend to a great

In Kabbalah, “hairs” stand for channels of divine flow that extend far from their source, just as hair grows

far out from the head. These channels come from Chesed, G-d’s kindness, which reaches down even to the
lowest levels, and from “abundant in kindness,” one of the Thirteen Attributes of Mercy.
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length. And they are the heaps upon heaps of halachos and the fine points of the Scribes that are in
every mitzvah, as it is written (Proverbs 4), “Extol her (salseleha), and she will exalt you.” The
meaning of salseleha is as our Sages, of blessed memory, said (Rosh HaShanah 26b), “[a man who]
was turning over his hair,” etc.
These long, many-stranded channels are the heaps of halachos and the fine rabbinic details in every mitz-
vah. In Proverbs salseleha plainly means “extol her” (wisdom), but the Sages learned its sense from Rebbi’s

maidservant, who asked a man turning over his hair, “How long will you be mesalsel (curling) your hair?” So

to “extol” the Torah is to turn it over and over, like curling hair, into every detail.

likuteitorah.com/likkutei-torah/shir-hashirim/6/ 10
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But there are hairs that are drawn down and enclothed in the level of whiteness, which is the level
of Chesed: these are the many halachos in the positive commandments, concerning sacrifices,
terumos, tithes, tzitzis, tefillin, Shabbos, etc.: how the mitzvah is to be done with a sacrifice so that
it ascend favorably before G-d and as a pleasing fragrance, etc.
Some “hairs” are white: the many laws of the positive commandments, such as sacrifices, terumabh, tithes,
tzitzis (the fringes on the corners of a garment), tefillin and Shabbos. They teach how to perform the mitz-

vah, for example how to offer a sacrifice so that it is “accepted before G-d” and becomes a “pleasing fra-

grance,” in the language of the laws of the offerings in Leviticus.
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And so too with all the other mitzvos, which are channels of the Supernal Wisdom through the level
of Chesed, to elevate physical things through their being performed according to their command-
ment, and to bind them to the light of G-d and His holiness. These are the hairs drawn from the
level of “the hair of His head was like pure wool,” which is the supernal whiteness and the supernal
Chesed that is called “abundant in kindness,” etc.

Every positive mitzvah is a channel of G-d’s Supernal Wisdom through Chesed, and doing it properly raises

the physical objects it uses (the wool of tzitzis, the parchment of tefillin) and binds them to G-d’s holiness.
These are the “white hairs” of Daniel’s vision, from the supernal whiteness that is G-d’s kindness.
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But the black hairs are the halachos that were drawn and spread into the prohibitive command-
ments, to separate the evil from the good and to push it away from holiness, since it does not as-
cend and become included in the light of G-d and His holiness.

The “black hairs” are the laws of the prohibitions. Their work is the opposite of elevation: they separate evil

from good and push it away from holiness, because what is forbidden cannot be raised up and included in
G-d’s light.
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SECTION 3 - 116

The raven’s cruelty, and tzedakah
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And of this it is said, “black as a raven.” The meaning of “as a raven” is: just as the raven is cruel,
so in the level of these hairs there is an element of cruelty. For even in a thing that is forbidden or
unfit, etc.,
The raven was proverbially cruel (the Talmud, Eruvin 22a, speaks of one who for the sake of Torah study
makes himself “cruel to his children and his household, like a raven”), so “black as a raven” hints that these

“black hairs” contain an element of cruelty. The Alter Rebbe explains the cruelty by looking at what is
forbidden.
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there is drawn a divine spark and life-force that gives it life and brings it into being, for without the
divine spark and life-force it would not exist at all; and nevertheless the divine spark within it does
not ascend favorably before G-d, to be included in His light and holiness, may He be blessed, but
rather is pushed outside.

Nothing can exist without a divine spark that gives it life, so even a forbidden thing has one. Yet the prohibi-

tion means that this spark cannot be raised up into holiness through use; the spark is simply rejected,

pushed outside.
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And this is like cruelty toward the divine spark within it. A person, too, must conduct himself to-
ward his own soul with the attribute of cruelty, turning away from evil in the manner of iskafya
(subjugation), etc., through many fences and safeguards, the fine points of the Scribes: “Sanctify
yourself in what is permitted to you,” etc.

Rejecting a thing that holds a divine spark is a kind of cruelty toward that spark. A person must show the

same “cruelty” toward himself: iskafya, subduing his own desires, and adding rabbinic fences, as the

Talmud says, “sanctify yourself in what is permitted to you.”
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Therefore it is called the level of “black as a raven.” (See Zohar III, 132a, 140a, 79b, 127b; Zohar 1I,
116a.)

This is why the laws of prohibition are called “black as a raven.” The parenthesis lists passages of the Zohar;
the first two (132a and 140a) are in the Idra Rabba of Parshas Nasso, which speaks of the black hairs and con-
trasts them with the white.
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And of this it is said, “I am black”: for she receives the drop, which is the Supernal Wisdom
(Chochmah Ila’ah), in the manner of “black,” that is, in the form of the halachos and the fine points

of the Scribes, which are “his locks are curled, black as a raven,” as explained above.

Now the verse “I am black” can be read: the bride, the descended soul, receives the “drop” of G-d’s Supernal
Wisdom in its “black” form, the details of halachah and the rabbinic safeguards that are the “black locks”
described above.
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And also, “I am black” in the fulfillment of the practical mitzvos, which are done with things en-
clothed in actual physicality; and the sum of them all is tzedakah (charity),

A second sense of “I am black”: the practical mitzvos are done with physical things, and all of them are

summed up in tzedakah, charity.
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which is in actual physicality, and whose obligation comes through a person’s involvement in this
world: he engages in business and profits from it, and through this becomes obligated in tzedakah.

And while he is engaged in business, he is thus enclothed in the matters of this world itself.

Tzedakah is “black” because it is bound up with physical money, and a person becomes obliged to give it

only because he is busy earning a living. While he does business, he is immersed in the affairs of this world.
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Even so, “yet comely”: for of tzedakah it is written, “Tzedakah exalts a nation”; for by giving
tzedakah to a poor person from his toil and labor, the very life of his soul, he elevates and exalts
his entire animal soul and its life-force.

Yet tzedakah makes the soul “comely,” because “tzedakah exalts.” Money earned by effort holds a person’s
very life, so giving it away lifts up the animal soul and all the life-force it spent earning it.

SECTION 4 - 117-8

A fifth to Pharaoh: revelation and the four hands
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And this is [the meaning of] “you shall give a fifth to Pharaoh (Paroh)”: through the tzedakah, in
which he gives a fifth of his labor, there comes about the level of paroh, which is the level of revela-
tion, from the expression “for Aharon had exposed them (pera’o)”: a revelation of the Infinite Light
itself, blessed be He, is drawn down upon his soul.
Yosef told the Egyptians to give a fifth of their harvest to Pharaoh (Paroh). The Alter Rebbe reads Paroh by its
root, as in “Aharon had exposed them (pera’o),” meaning uncovering and revelation: giving a fifth of one’s
earnings to tzedakah brings a revelation of the Infinite Light upon one’s soul. A fifth is the fullest measure of
tzedakah because the Sages enacted at Usha (Kesubos 50a) that one who gives generously should not give

away more than a fifth, lest he himself come to need others. The maamar finds this measure in Yosef’s
“ﬁfth.”
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Therefore, before every mitzvah we say, “Blessed are You, Havayah, our G-d”: that the Infinite
Light, blessed be He, be “blessed,” [that is,] drawn down, “from world to world,” at the level of
“You’”

This is the meaning of the blessing said before every mitzvah. “Blessed” (baruch) is read as “drawn down”:

the mitzvah draws the Infinite Light down from the highest world into this one, to be addressed as “You.”
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that is, at the level of revelation, as if He were face to face, so that Havayah be truly “our G-d”: that
His G-dliness, may He be blessed, be grasped and absorbed in the soul itself.

“You” is how one speaks to someone present, face to face, so the blessing asks that G-d be revealed.
“Havayah, our G-d” means that the transcendent G-d becomes truly ours, His G-dliness taken in by the soul
itself.
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And of this our Sages, of blessed memory, said, “Fortunate is he who comes here with his learning
in his hand”; that is, that his learning, which is the Supernal Wisdom, be grasped and absorbed in
him,

The Talmud says: “Fortunate is he who comes here (to the World to Come) with his learning in his hand.” “In

his hand” means the learning has truly been absorbed and held, since what one learns is the Supernal
Wisdom.
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like a woman who absorbs the drop, by way of analogy. For if the light of the Torah is not grasped
and absorbed in his soul, this is

Holding on to one’s learning is compared to conception, in which the seed takes hold. A soul in which the
Torah’s light does not take hold is like a woman who does not conceive.
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like a woman who discharges [it], etc. (See what is written on the subject of absorption regarding
Shemini Atzeres, in the discourse beginning “Havayah is for me among my helpers” and in the
discourse beginning “It is better to take refuge,” and also in the other discourses there.)
The parenthesis sends the reader to the discourses for Shemini Atzeres in Likkutei Torah, “Havayah is for
me among my helpers” and “It is better to take refuge.” There atzeres is read as kelitah, “absorption”:

Knesses Yisrael absorbs the drop of Supernal Wisdom, the Torah, when a person learns it, reviews it and
holds it firmly in memory (Shemini Atzeres 7:1).
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And this is “you shall give a fifth to Pharaoh”: that the level of paroh, revelation, comes about in his
soul itself. (See what is written on this verse in Etz Chaim) (Sha’ar 31, chapter 7), and in Likkutei
Torah [of the Arizal], Parshas Vayigash. And from this there follows “and the four hands (yados)

shall be yours,” for

The verse of “a fifth to Pharaoh” therefore means revelation within one’s very soul, and the text notes that
Etz Chaim and the Arizal’s Likkutei Torah on Parshas Vayigash also interpret this verse. Its next words, “four

parts shall be yours,” literally “four hands,” describe what follows from that giving.
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the four hands are the great hand, the strong hand, the high hand and the outstretched arm. The

great hand is as it is written, “And Israel saw the great hand that Havayah had wrought in Egypt.”

The four “hands” are four expressions of divine power named in the Torah: the great hand, the strong hand,
the high hand and the outstretched arm. The great hand is the one that Israel “saw” at the Splitting of the
Sea.
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Meaning: even in the level of Egypt there is a drawing down and spreading of the level of the great
hand, which was drawn and spread very far down, even into the level of Egypt;

“The great hand that Havayah had wrought in Egypt” shows that G-d’s kindness reached even into Egypt, the

lowest place. The Alter Rebbe reads Egypt as a spiritual state, the lowest levels of the soul.
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that is, the supernal Chesed is drawn down so greatly that thoughts of teshuvah fall even into a

lowly soul, from the lowest levels of Asiyah and enclothed in actual physicality.

The great hand is the supernal Chesed that reaches so far down that thoughts of teshuvah come even to a
lowly soul sunk in physicality. Such a thought is not the person’s own achievement; it “falls” into him from
above.
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And this is the matter of the great hand. But it is known that “one nation shall be stronger than the

9

other nation,” and “G-d has made one opposite the other,” and “were it not that the Holy One,

blessed be He, helps him,” etc.

After the great hand comes the need for help. Holiness and its opposite are balanced (“G-d made one oppo-
site the other”), and when one side grows strong the other weakens, like the two nations in Rivkah’s womb.
The Talmud says that a person’s evil inclination would overpower him “were it not that the Holy One, blessed
be He, helps him.”
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And this help and this assistance is called the strong hand, to prevail and to conquer, etc. And the
high hand is to exalt and bind his soul in the fulfillment of “And you shall love... with all your
heart,” etc.

That divine help, which lets a person win his inner struggle, is the “strong hand.” The “high hand” lifts the
soul higher still, binding it to the love of G-d “with all your heart.”
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And the outstretched arm is also the level of a hand, for the hand has three sections, and the upper-
most is called the arm. It is “outstretched,” extended far, far downward, in the manner of “and His
right hand embraces me,” like a person who embraces, etc., so that there not be a state of separa-
tion, G-d forbid, etc.

The arm, the upper section of the limb, is the fourth “hand”: it is “outstretched,” reaching far downward to

embrace, as in “His right hand embraces me.” This embrace keeps the soul from being separate from G-d.
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And all this is drawn down through tzedakah, for through it “the four hands shall be yours, as seed
for the field”; for in the time of exile everything is only in the manner of sowing, “Light is sown for
the righteous,” etc., as stated in the Midrash.

All four hands are drawn down through tzedakah, as the verse continues, “as seed for the field.” In exile

everything is only “sown,” as the verse says, “Light is sown for the righteous”; what is sown now will sprout
and be revealed in the future.
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SECTION 5 - 19

The words of the Scribes and the
higher root of the prohibitions
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3. And as for the aspect of the Torah that is at the level of “black,” [namely| the halachos and the
fine points of the Scribes in the prohibitive commandments, which are at the level of “black as a
raven” mentioned above:

The third section begins. The Alter Rebbe returns to the “black” side of the Torah, the rabbinic laws and
fences around the prohibitions, and now shows why it is in fact superior.
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Our Sages, of blessed memory, said, “The words of the Scribes are sweeter (arevim) to me than the
wine of the Torah.” The explanation is that the Holy One, blessed be He, created His world with
three things: sefer, sofer and sippur (book, scribe and telling).
The Talmud (Avodah Zarah 35a) reads “your love is better than wine” as Knesses Yisrael telling G-d that the
words of His beloved ones, the Sages, are sweeter to her than the “wine” of the Torah; here they are “the
words of the Scribes.” The word arevim (“sweet”) echoes orev, the raven of the verse just cited. To explain the

teaching he cites Sefer Yetzirah: the world was created with sefer, sofer and sippur, “book, scribe and
telling.”

0°51 5727 X1 199 °5 719 DYaw 71710 SN2 X°7 990 °nan 7P¥yn? 99101 2002w 770 3t 190
99D *1an 79YND 1Y 057910 "12T

Sefer (book) is the Written Torah; and sofer (scribe), which is above the level of sefer, is the level of
the Oral Torah. For this is why the words of the Sages are called “the words of the Scribes
(soferim)”: they are above the level of sefer.

He maps these terms onto the two Torahs: the “book” is the Written Torah, and the “scribe,” who stands

above the book because he writes it, is the Oral Torah. This is why the Sages’ words are called “the words of
the Scribes.”
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(See what is written on this in the discourse beginning “This is My Name,” and in the discourse be-
ginning “Your heart will meditate in awe: Where is the scribe?”, and elsewhere on the verse “And
you shall draw water with joy.”) [Sefer] is the level of the Written Torah, which is from the Supernal
Wisdom (Chochmah Ila’ah), the level of “a mitzvah is a lamp, and the Torah is light.”

The parenthesis sends the reader to other discourses that develop the same idea. The Written Torah comes
from G-d’s Supernal Wisdom and is called “light,” as in the verse “a mitzvah is a lamp, and the Torah is
light.”
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Now, the illuminating light of the lamp comes from the hue that is close to the wick; but the white

hue that surrounds it does not itself illuminate;

An analogy from the flame of a lamp: the light that actually illuminates comes from the part of the flame
near the wick. The white hue that surrounds it does not itself give light.
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rather, it is the source of the light, from which the illuminating light is drawn and spreads. And so it
is with the words of the Sages, called “the words of the Scribes,”

Yet that surrounding white hue is the source from which the illuminating light is drawn. The words of the
Scribes are like it.
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from which the level of the sefer, the level of “the Torah is light,” comes to be drawn; and they
themselves are the level of the source of the light, the level of the makif (the surrounding), which is
the level of “He made darkness His hiding place.”

The rabbinic words are the hidden source from which the “light” of the Written Torah emerges. They are a

makif, a “surrounding” level too high to shine openly, described by the verse “He made darkness His hiding
place”: their “darkness” is higher than revealed light, and that is why they are “black.”
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Therefore most of the fine points of the Scribes are in the prohibitive commandments, where there
are many more fences and safeguards for the Torah than in the positive commandments; for the
prohibitive commandments have an advantage and a superiority over the positive

commandments.

This is why most rabbinic fences surround the prohibitions rather than the positive commandments. The
prohibitions, as he will now show, have a higher root.
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As our Sages, of blessed memory, said, “‘My remembrance’ with Vav-Hei [equals] 248; ‘My Name’
with Yud-Hei [equals] 365.” The prohibitions are at the level of Yud-Hei, which is higher than Vav-
Hei; for the positive commandments are at the level of the Name Vav-Hei, the revealed world (alma
de’isgalya).
The verse “This is My Name forever, and this is My remembrance” is read by the Zohar numerically: shmi
(“My Name”) plus the letters Yud-Hei equals 365, the number of prohibitions, and zichri (“My

remembrance”) plus Vav-Hei equals 248, the number of positive commandments. Yud-Hei, the first half of
the Name Havayabh, is the higher, hidden half; Vav-Hei is the lower half, “the revealed world.”
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For “the 248 commandments are the 248 limbs of the King”: they are vessels and a dwelling for the
life-force that is drawn and spreads into them from the essence of the soul, the life-force being tru-

ly enclothed in them, so that the limbs obey its will, etc.

The Tikkunei Zohar calls the 248 positive commandments “the 248 limbs of the King.” Just as the soul’s life-
force is openly clothed in the body’s limbs so that they do its will, the positive commandments are vessels
that openly hold G-d’s light.
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But the prohibitions are at the level of Yud-Hei, the level of the hidden world (alma de’iskasya), for

the life-force and the Infinite Light from this level are not enclothed in the soul in a revealed way,

The prohibitions belong to “the hidden world”: the light that comes through them does not enter the soul in
arevealed, felt way.
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but in concealment, in the manner of “and You guard it within me”; because the soul has no vessel
or dwelling for the Infinite Light, blessed be He, to rest [in it] at this level so as to be revealed in ac-

tual enclothing,

That light is present in the soul only in concealment, as the morning blessing says of the soul, “You guard it
within me.” The soul simply has no vessel that could hold this level openly.
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but only in the manner of negation, the level of “not,” as it is written, “in a land not sown”: it is
“sown” in the manner of “not,” etc. And as explained elsewhere, this is the soul’s cleaving to
G-dliness above, in its root, at the level of sovev, “He made darkness His hiding place,” etc.,

It is received only through negation, by not doing. Jeremiah’s phrase “a land not sown” is read as a land
“sown with not”: the prohibitions, whose form is “do not,” plant this light in the soul and join it to G-d in its
root, at the level of sovev, the light that surrounds all worlds.
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the level of darkness and not of revealed light, etc.; for it is impossible to reach this level through
the deed of the mitzvos that a person performs, but only through the prohibitions, which are the

level of negation and “not,” etc.

“Darkness” here means a light too high to be revealed. No positive deed can reach it; only refraining, the
“not” of the prohibitions, connects the soul to it.
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SECTION 6 - 110-13

Ofanim above seraphim
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And through this “a spirit from on high will be poured upon him”: the indwelling in his soul of the
Infinite Light, blessed be He, that encompasses all worlds (sovev kol almin). And through this his
animal soul, too, will be elevated. For

Isaiah’s words “a spirit from on high will be poured upon us” describe the result: through the prohibitions,

the surrounding light (sovev) comes to rest in the soul. Then even the animal soul is raised up, and he now

explains how.
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the animal soul has its root in the level of “the face of a lion” and “the face of an ox” in the Chariot,
etc., from the dregs (shmarei) of the ofanim, which are below the seraphim, etc.

In Ezekiel’s vision of the Chariot, the living creatures have the faces of a lion, an ox, an eagle and a man. The
animal soul is rooted in the “lion” and the “ox,” and comes from the dregs (shmarim) of the ofanim

(“wheels”), a class of angels lower than the seraphim (the “burning” angels of Isaiah’s vision).
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But it is written, “and the ofanim rise up opposite them,” and “the ofanim, with a great noise,” etc.
For the seraphim say, “Holy,” [meaning]| separate, etc.,

”

Yet Ezekiel says that the ofanim “rise up,” and the morning liturgy describes them rising “with a great

noise.” The seraphim, by contrast, say “Holy,” which means separate and transcendent.
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“Havayah Tzevaos”: “He is a sign (0s) among His host.” “A thousand thousands and ten thousand
myriads” is the number of a single troop, and “His troops are beyond number”; all of them receive
life-force only from the level of a single letter (os). “The whole earth is full of His glory”:

The Name Tzevaos (“of Hosts”) is read as “He is a sign (0os) among His host (tzava),” and os also means “let-

ter.” All the countless angelic hosts draw their life from one single letter of G-d’s speech; that is the level of
“the whole earth is full of His glory.”
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“His glory” is the thirty-two paths of Chochmah, for “there is no glory but Torah”; and it is [the
Torah] that is enclothed so that “the whole earth,” this lowest [earth], is “full” of it at the level of
“His glory,”
“His glory” is the Torah (“there is no glory but Torah”), described as the thirty-two paths of Chochmah. This
Torah is clothed in the lowest world and fills it, but only as “glory,” an outer radiance. Sefer Yetzirah opens
by saying that G-d created His world “with thirty-two wondrous paths of wisdom” (traditionally the ten sefiros

and the twenty-two letters). Calling the Torah by this name identifies it with the wisdom through which cre-
ation was formed.
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that is, at the level of a mere ray and radiance. And the ofanim, which receive from them, “rise up
opposite them” and quake “with a great noise,” because of the immense holiness of the Infinite
Light, which, like its name, has no end, etc.

The ofanim receive from the seraphim, yet they quake “with a great noise,” because they sense the over-
whelming holiness of the Infinite Light, which, as its name says, has no end.
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Now, “Havayah is not in the noise,” and “after the noise, fire”: in the manner of thirst and longing,
an actual expiring of the soul, in a state of self-nullification and inclusion in the Infinite Light,
blessed be He, beyond what their soul can bear. And this thirst and longing is not for the level of
“His glory,” which is only a ray and radiance,

At Chorev Eliyahu saw that “Havayah was not in the noise” (in the plain sense, the earthquake), and after the

noise came fire. The Alter Rebbe reads the “fire” as a burning thirst of the soul to dissolve into G-d, beyond
what it can contain, and says this thirst is not for “His glory,” the outer radiance.
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but for the level of “the heavens and the earth I fill,” the level of “I” itself, that is, the indwelling of
the Infinite One, blessed be He, that encompasses all worlds, itself.

It is a thirst for G-d’s very self, the “I” of “Do I not fill the heavens and the earth?” That “I” is the Infinite One
Himself, the surrounding light (sovev) that is present everywhere without being contained anywhere.
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And this is “the ofanim rise up”: they are lifted up opposite the seraphim, above them. And from
this thirst and this longing comes what is written, “My soul thirsts for You,” etc., “so in holiness I
have beheld You”: “holiness” is a word in its own right, the level of holy and separate, [and] “I have
beheld You,” so that there be a revelation of G-dliness,

This is why the ofanim “rise up” above the seraphim: their longing reaches higher. King David’s words “My

soul thirsts for You ... so in holiness I have beheld You” describe the same thing, and the Zohar says “holi-
ness” is aword by itself, meaning the separate, transcendent G-d, who becomes revealed through this thirst.
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and as it will be in the future, “and the heavens shall be rolled up like a scroll,” and it is written,
“the new heavens and the new earth”: there will not be physical heavens and earth that obscure
and conceal the glory of G-d, so as to be a thing and an entity in its own right.

This revelation is a foretaste of the future, when “the heavens shall be rolled up like a scroll” and there will

be “new heavens and a new earth.” Then the physical world will no longer hide G-d or appear to exist on its

own.
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For in every thing the Infinite Light, blessed be He, is drawn, as it is written, “And Mount Sinai was
all in smoke (ashan)”: olam, shanah, nefesh (world, year, soul). Olam is the dimension of space,
into which the level of the Infinite is drawn, as it is written, “Behold, there is a place with Me.”

The Infinite Light is already present in everything. The word ashan (“smoke”) at Sinai is read as the initials

of olam, shanah, nefesh (world, year, soul): space, time and life. Of space G-d says “there is a place with Me”:
the Infinite is drawn into space itself.
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And so too in the dimension of shanah (year), the dimension of time: “He is King, He was King and

He will be King,” past, future and present; all is at the level of the Infinite, etc.

The same holds for time. The liturgical phrase “G-d is King, G-d was King, G-d will be King” spans present,
past and future, and all of time is rooted in the Infinite.
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And so too in nefesh (the soul) there is a radiance of the Infinite Light: “and all the living shall
thank You, Selah,” and the higher and the lower Gan Eden; and there is a Gan Eden above Gan

Eden, without end or limit, in ascent after ascent, etc.

The soul, too, holds a radiance of the Infinite Light, as the prayer says, “all the living shall thank You.” The
endless ascending levels of Gan Eden, a Gan Eden above every Gan Eden, show that the soul’s dimension
also reaches toward the Infinite.

SECTION 7 - 114

Black, and therefore comely

5P 4 MIRIY PR 7Y TN 10 SSIRTY Y2 1Y IR 12w MDA NN 29Iy 0Tws 1Ny

99
And in the future, when the world, and its materiality and coarseness, will be refined, then “eye to
eye they shall see,” etc. And this is “I am black, yet comely”: for through

In the future the world’s coarseness will be refined away, and then, as Isaiah says, “eye to eye they shall see”
G-d. This lets the Alter Rebbe give the full meaning of “I am black, yet comely.”
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the level of “black,” which is the soul’s cleaving [to G-d] through fulfilling and observing the pro-
hibitive commandments, which are at the level of “black as a raven,” through this there will be, in
the future, a revelation of the Infinite Light, blessed be He, that encompasses all worlds (sovev kol
almin),

The bride’s “blackness” is her cleaving to G-d by keeping the prohibitions, the “black as a raven” side of the

Torah. Precisely this will bring, in the future, the open revelation of the surrounding light (sovev), the light
that encompasses all worlds.
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which is above the bounds of the worlds, beyond what the soul can bear, except in the manner of
negation, “a land not sown.” And at this level she is more comely than the daughters of Jerusalem,
etc.

That light is beyond the bounds of the worlds and beyond what any soul can hold, so now it can be received

only through negation, “a land not sown.” Because the descended soul reaches it, she is more beautiful than
the souls above, who never descended and never kept a prohibition.
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(See what is written on the subject of “I am black, yet comely” in the discourse beginning “The
voice of my beloved,” that it refers to the Oral Torah, etc.; and this is along the lines of what was ex-
plained above on the words of the Scribes, etc. And see [the Zohar,| Parshas Bereishis, page 49, end
of side a; and Sefer Hadras Melech, section 137, and the end of Part I, section 5; and Parshas
Shemos, 14a; and Parshas Acharei, page 59b; [and Parshas] Balak, 191a.)

The closing parenthesis refers to another discourse, on “The voice of my beloved,” which reads “I am black,
yet comely” as the Oral Torah, in line with what was said here about the words of the Scribes. It also lists pas-
sages of the Zohar and Sefer Hadras Melech, a commentary on the Zohar by R. Shalom Buzaglo, author of
the Mikdash Melech; the Kehot note adds that this wording is copied in the Tzemach Tzedek’s Biurei
HaZohar.
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IN ONE'S AVODAH

Do not regard the rabbinic fences and the prohibitions as merely negative: holding back, even being “cruel”

to oneself for G-d’s sake, joins the soul to a light higher than anything positive deeds reveal. And give

tzedakah from what you earn with effort, a fifth where possible, for it lifts the whole animal soul and draws

G-d’s revelation into it.

QUESTIONS FOR DISCUSSION

1.

Why do the souls before their descent have a more complete awe of G-d than the angels, and what then
does the descended soul gain?

. How can the laws of the prohibitions, which only say “do not,” connect the soul to a higher light than the

positive commandments?

. What is the “cruelty” of the black hairs, both toward the divine spark in forbidden things and in a person’s

conduct toward himself?

Why is tzedakah both “black” and “comely,” and how does it elevate the animal soul?

. How can the ofanim, lower than the seraphim, rise above them, and what does this teach about the animal

soul?
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PARAGRAPH 1 4 Kehot’s note points to I Kings 18:15 for these words.
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The maiden tells the daughters of Jerusalem that she is
dark, like the tents of Kedar, yet comely, like the curtains
of Shlomo. The whole maamar is an explanation of this
verse, read as the descended soul speaking to the souls
above.

Song of Songs 1:5°71:'X 0°7°wi W
:PY NiY™7°3 7R *20KD 0PWIT7 Ni1a MR IR TNy
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1L,R U
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The morning blessing “My G-d, the soul You placed in me
is pure; You created it, You formed it.” The Alter Rebbe
reads “pure” as the soul’s state within G-d and “You creat-
ed it” as its later coming into being as something from
nothing.
Berakhot 60b:4"7:2°0 N>72
MNX 23 ANNS? ANK LAY 22 DNIY MY PR SN 9 7D
YT M AP TY AOKY 232 TVRYR DN 73 A0e)
2K M 397 I AT 22p3 ARYIIY Rt 9D X3P TNY? °2
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.”0°nn 0°130% Ningl 1Mnna
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

110 SNTAY WK 7N
There the Alter Rebbe asks what the soul gains by its de-
scent into a body, since before it came down it already
stood on the highest level, before G-d, as Eliyahu said, “As
Havayah lives, before whom I have stood.” His answer
there is that the descent is for the sake of a greater ascent,
the same point this maamar makes about the bride.
KEHOT'S NOTE
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likuteitorah.com/likkutei-torah/shir-hashirim/6/

1 Kings 18:15770:1” X 0°3%n
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And Elijah said: ‘As the L-RD of hosts liveth, before whom I
stand, I will surely show myself unto him to-day.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1197 SNTRY WK TN
Eliyahu tells King Achav that no rain will fall, swearing,
“As Havayah, the G-d of Israel, lives, before whom I have
stood.” Here “before whom I have stood” describes every

soul before its descent, standing before G-d in complete
bittul.

1 Kings 17:1'X:1 X 0°9%n
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And Elijah the Tishbite, who was of the settlers of Gilead,
said unto Ahab: ‘As the L-RD, the G-d of Israel, liveth, before
whom I stand, there shall not be dew nor rain these years,
but according to my word.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar passage in Parshas Vayechi to which the text it-
self refers for the interpretation of “the daughters of
Jerusalem.”

Zohar, Vayechi 65:661-66:673-X"01N:1"0 °n” M1 780
¥Iyn:o
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“Your kingship is a kingship over all worlds.” The Alter
Rebbe uses it to show that G-d’s Kingship, the root of awe,
is infinite.
Psalms 145:1337>:71”np 0°%°1n
9T 937222 ANPWHM 0ONPY-23 NISPR MR
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
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“To make known to the sons of man His mighty deeds, and
the glorious splendor of His kingdom.” The Alter Rebbe
reads “His mighty deeds” as the contractions through
which awe reaches created beings.
Psalms 145:1227:7"np 02210
:iM9%R 977 79291 P02 DR 320 YT
To make known to the sons of men His mighty acts, And the

glory of the majesty of His kingdom.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Daniel’s vision of the thousands of thousands and myriads
of angels serving before G-d. Here it illustrates the vast
hosts who accept G-d’s Kingship.
Daniel 7:10:1 9X°17
1221 927 ARY? PEYR APK CMINTPTR PR A T AW
AMPNB 7901 2 K37 TIP? IRTR
A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,
And the books were opened.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2L ToRIT
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The Talmud reconciles “a thousand thousands serve Him”
(Daniel 7:10) with “Is there any number to His troops?”
(Job 25:3): a thousand thousands is the number of a single
troop, “and His troops are beyond number.” It shows the
endless scale of the angelic hosts.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The psalm describes the king’s bride brought to him, with
“virgins, her companions following her.” Here those com-
panions are the souls before their descent, who accompa-
ny the bride.
Psalms 45:151°0:77n 022710
:77 NIRIM 77037 700K NiPIN2 77R7 YR ninga?
She shall be led unto the king on richly woven stuff; The vir-
gins her companions in her train being brought unto thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Yahel Or is the Tzemach Tzedek’s commentary on Psalms.
KEHOT'S NOTE
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The Zohar in Parshas Acharei, to which the parenthesis
also refers.

Zohar, Achrei Mot 33:203-207177-3"7:3"2 Mn >InR 771 190

TR MndY

The maiden says to her beloved, “Your name is oil poured
out; therefore the maidens love you.” The maidens (alam-
os) are another name for the souls above.

Song of Songs 1:3°1:% 0°°win 1w
SN NIE2Y 1272 TRY PR TRV 0210 3T 172
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Several places in the Tzemach Tzedek’s Or HaTorah dis-
cuss G-d as the “groom” of the souls.

KEHOT'S NOTE
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The Talmud advises a man to “go down a step” in choos-
ing a wife. The Alter Rebbe connects chasan, “groom,” to
this descent: G-d descends to the souls.

Yevamot 63ax 370 nin°
KEHOT'S NOTE
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The verse speaks of the king displaying “the honor of the
splendor of his greatness.” The phrase is borrowed to de-
scribe the glory of G-d’s Kingship shown in the angels’
service.

Esther 1:4°7:X 1N0OR
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when he showed the riches of his glorious kingdom and the

honour of his excellent majesty, many days, even a hundred

and fourscore days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

18
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“On the day of his wedding and on the day of the joy of his
heart.” The verse speaks of King Shlomo’s wedding day.

Song of Songs 3:11x™°:3 0°°wn 1w
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Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath
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crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note gives Megaleh Amukos as the source for the cor-
respondence between the six hundred thousand letters of
the Torah and the six hundred thousand souls of Israel.
KEHOT’'S NOTE
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The Talmud teaches that the unborn child is taught the

whole Torah. Here it shows that the Torah’s light is meant
to take hold in the soul from its very beginning.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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This passage belongs to the explanation (biur) of this
maamar.
KEHOT'S NOTE
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“His locks are curled, black as a raven.” The black locks
become an image of the details of halachah.

Song of Songs 5:118™:’71 0w 1w
127992 NiTNY 0°PR?n PRiRIR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud teaches that from every stroke of the Torah’s
letters one can derive heaps upon heaps of laws. The Alter
Rebbe uses this reading to identify the black locks with the
halachos.
Eruvin 21b:23-257173-372:2 X”2 P27y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Daniel’s vision of the Ancient of Days, “and the hair of His
head was like pure wool.” It gives the image of white hair,
set against the black locks of Song of Songs.
Daniel 7:9'0:1 PX°17
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I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The black locks of the beloved, quoted again to set up the
contrast with Daniel’s white hair.

Song of Songs 5:11X™:’11 077w 1w
:271¥2 NIINY 0°PnPR 1PHIXIR 12 ond KD
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Tom AM

“Abundant in kindness,” one of the Thirteen Attributes of
Mercy. Here it names the source of the “hairs” that reach
far down.

Exodus 34:61: 7% mnw
700727 D%EN TN 13m0 Y?t{ T RPN 1’;5'55_7 ial 1':;7:1_

And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek’s Or HaTorah also discusses the
“heaps upon heaps of halachos” and the rabbinic details.
KEHOT'S NOTE
.2,22WNN T 773 NPWRI2 DMK IR

28 | A father urges his son to cherish wisdom: “Extol her
(salseleha), and she will exalt you.” Following the Talmud,
the Alter Rebbe reads salseleha as turning the Torah over,
like curling hair, in all its details.

Proverbs 4:8'1:’7 “own

:3R2MNN °2 37220 TpRim 77070
Extol her, and she will exalt thee; She will bring thee to hon-
our, when thou dost embrace her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

29 | The Sages did not know what salseleha meant until they
heard Rebbi’s maidservant say to a man who was turning
over his hair, “How long will you be curling (mesalsel)
your hair?” This links the word in Proverbs to the image of
hair.

Rosh Hashanah 26b:4"7:2 172 miwn R

RIRXD MY 70 KpP aeim 770907 #Xn 130 YT D K?

MR YT T80 Kp MOT X123 KIATP TV MNNT 021727
TIP3 2070 N "N 1Y :APY

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Daniel’s white hair “like pure wool,” read here as the su-
pernal whiteness of Chesed from which the positive com-
mandments flow.

Daniel 7:9'0:1t 5x°17

I¥1 M0 2202 A 2 PR PPRYY YR 19D 7T TY M A
PP 37019373 7T 122 707D K YD AYRY

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

31 701 29 MIPNT

“Abundant in kindness,” the name given to this supernal
Chesed.
Exodus 34:61:7°% mnw
700727 2°EK TN 13m0 5% °nn X" 1’;@'55} il
galahy)
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Black as a raven,” said of the beloved’s locks. The raven’s
reputed cruelty is read into the laws of prohibition.

Song of Songs 5:11x™:’11 0°°wi1 W
:271¥2 NIINY 0°PnPR 1PHIXIR 12 ond KD
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

33 9% mna YR wIR

The Talmud teaches “sanctify yourself in what is permitted
to you.” Here it describes the rabbinic fences a person
places on himself.
Yevamot 20a:151:X *2 n122°
TR APY "R ORBRY L0790 M2 NP — AR MR
s R LWITR KOPA 0°RI0 "2T 0pn0 ’?;—! AR MR 2T
03 YT 2P RPT XA WITR L0030 *127 07 IRY D) (X2
7 03 TFY W NI M KPX 11 K

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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34 %12 2PN AP

In Proverbs the word means righteousness: “Right-
eousness exalts a nation.” The Alter Rebbe reads it as
tzedakah, charity, which exalts the giver’s whole animal
soul. The verse itself has no “and” before tzedakah, as the
Kehot note observes.

Proverbs 14:34775:77 “5wn

Hahels] D’DN'? T0mM MAT0min NRTR
Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The later passage quotes this Zohar in full: the black locks
are in the “lower beard” and the white hair in the “upper
beard,” and the Torah was given as black fire on white fire.

KEHOT'S NOTE
WP 2,0 TR RA
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Yosef’s instruction to the Egyptians to give a fifth of their
produce to Pharaoh. Here the fifth is tzedakah, and
“Paroh” is revelation.

Genesis 47:24773:1"n NPwRI2
YU 027 M DT Y2 AYI0? N°YeRN onap Nk mm
:02907 POX?) 02°N22 MWR?) 0IPIRYI 1T
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And it shall come to pass at the ingatherings, that ye shall
give a fifth unto Pharaoh, and four parts shall be your own,
for seed of the field, and for your food, and for them of your
households, and for food for your little ones.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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inhh i al=R=
After the Golden Calf, Moshe saw that the people were let
loose, “for Aharon had let them loose (pera’o),” literally
“uncovered” them. The root means uncovering, laying
bare, and so the Alter Rebbe reads Paroh as revelation.
Exodus 32:257172:2"% ninw
SDIPRR3 IR TIIN 131973 KA §10 2 BYTNN YR KT
And when Moses saw that the people were broken loose—for
Aaron had let them loose for a derision among their ene-
mies—
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud’s saying about entering the World to Come
with one’s learning in hand. The Alter Rebbe reads “in
hand” as the Torah truly absorbed in the soul.
Pesachim 50a:7-8°11-"1:X 1 0°noa
NYRYY T2 FTIPM IRP NIW M WK DN PIY nyRe)
(1%n7) .In%omn2 TiNY? 9137 0TX TR MR T30 DMK PIY
17X7 1M MIOPR 31T DIWR — 17PN RI%PY 237 RKROPK 2300
792 53977 KPR
William Davidson, Vocalized Aramaic (CC-BY-NC) ‘
KEHOT'S NOTE
A7) .RL,1 00100
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There the Alter Rebbe cites the same Etz Chaim passage:

the two hands of Arich Anpin count as one, and “the fifth to

Pharaoh” is Imma Ila’ah (supernal Binah), called Paroh

because there all the lights are uncovered and revealed
(Zohar, Vayigash).

KEHOT'S NOTE
5] .7 (7 ,10) Y

mya Mo pion by wrny

The text refers to the Arizal’s Etz Chaim on this verse,
which explains “the fifth to Pharaoh” and “the four hands”
in terms of the hands of the supernal configurations. The
Kehot note explains that the sha’ar numbered 31 in the
Shklov printing is Sha’ar 32 in current editions.

Sefer Etz Chaim 32:71:27% 0»n vy

11Y X3 2Dy DRI APWA DR PRI W IR Pw 7105 1Ay RN
RIM R0 7Y 113p°N NRhnn S onpen 1Paya 93T X 0o b
5739 NONM IWRD 3 YN SRW® RIPIT K7 QY 272D ARCAAD
vy NT31 O7ARY K77 TI0°7 NN MI0P AR 7TIP1 02 NbyRnn
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TR2 DY IV 1N APYRD TY 5728 N1RR Y Y ROTY 7Y LYn
7779y MY 9y RO 9715 IR2 RIPI ©72D AP Ny 0 P Y
w17°e wIaR W TIY L0730 1Y NANNw Ty Teynd munn a0y anx

... .TTUM? AR2NN 210077 1122
Sefer Etz Chaim (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .27 °w X171 1238 07PN 1IRDPY 01972

059 9117 M7 YN

The words here quote Genesis 47:24; the passage is shown
below.

Genesis 47:24772:1"n N°WX12
YIU? 027 T AT YWY 13197 N°YR0 0ANN Nk MM

:0PBYY PDX?) D2°N23 MWK DIPINY 7D
And it shall come to pass at the ingatherings, that ye shall
give a fifth unto Pharaoh, and four parts shall be your own,
for seed of the field, and for your food, and for them of your
households, and for food for your little ones.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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After the Splitting of the Sea, “Israel saw the great hand
that Havayah had wrought in Egypt.” Here the “great
hand” is G-d’s kindness reaching even into Egypt, the low-
est level.

Exodus 14:31877:7" mnw

MTNR QYT IR 0P80 T ARy WK 7770 TITNN PRI k1
972y MYNIY N2 1°RM

And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rivkabh is told that of the two nations in her womb, one will
grow strong from the other. Here it describes the balance
of holiness and its opposite in a person.
Genesis 25:23372:71”3 N°wX12
OXPR ORI 17727 Tynn DRRY "30 3022 0713 1% 77 1 mRn
PP TR AN YRR
And the L-RD said unto her: Two nations are in thy womb,
And two peoples shall be separated from thy bowels; And the
one people shall be stronger than the other people; And the

elder shall serve the younger.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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KEHOT’'S NOTE
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“G-d has made one opposite the other.” It teaches that
every force of holiness has its counterpart.
Ecclesiastes 7:147:t nbmp
ey ng'nr_a;]'? MR 03 X7 Ay 0 2iv2 1 2w o2
TRIRD PN DIXT K¥0? KoY 112729 DOF2K7T
In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

46 NP AR KPR
The Talmud teaches that a person’s evil inclination would
overcome him were it not for G-d’s help. Here that help is
the “strong hand.”

Kiddushin 30b:7°1:2°% 1w 1op

Wpamt 0P 222 YPY 12300 DX Y 1 17 12 1R 031 0N

TR RPN VINTR? Wpam pUTE? YU MDIRY mRIY LinTng
JiT2 3121y KD 0RPRY SRIY L3P 9197 1R 1Y NI 02

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The command to love G-d with all one’s heart, which the
“high hand” helps a person fulfill.
Deuteronomy 6:5°77:1 0°127
STTRR222 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

48 S1Pann 1om”N
“And His right hand embraces me.” Here it is the out-
stretched arm that reaches down to embrace the soul.

Song of Songs 2:6":’2 0*7°Wi1 W
2IPANA 11707 “WRI? NAR I9RHY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The four parts are to be “seed for the field.” The Alter
Rebbe reads it as the sowing that takes place in exile.

Genesis 47:24775:1"n N°wR12
Y 027 M AT YN Y197 NPYPRN DANN NXI2N2 T
:02907 POX?1 02°N22 WK1 027K 1T

And it shall come to pass at the ingatherings, that ye shall
give a fifth unto Pharaoh, and four parts shall be your own,

likuteitorah.com/likkutei-torah/shir-hashirim/6/
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for seed of the field, and for your food, and for them of your
households, and for food for your little ones.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

50 PYTS Y1 I
“Light is sown for the righteous.” It shows that in exile the
light is only sown, to sprout in the future.

Psalms 97:11x7>:17% 0°%°71n

Mt 22779791 PUTE? Y1 TN
Light is sown for the righteous, And gladness for the upright
in heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Knesses Yisrael says to G-d, “The words of Your beloved
ones are sweeter to me than the wine of the Torah.” The
Alter Rebbe quotes it as “the words of the Scribes.”

Avodah Zarah 35a:6":X 777 11t T2y

M7 21 RDX 2D P17 TT 07210 3 ORw 01 0K 1277 Wown

,079y D 91937 R 7392 WITRE 217 DRIW° NDID MR K
.MIR 29 Ao A0 30797 127 7oy 0°2y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Midrash on “for your love is better than wine” teaches
that the words of the Scribes are more beloved than the
words of the Torah. The Alter Rebbe uses it to show that
the rabbinic words are higher than the Written Torah.

Shir HaShirim Rabbah 1:2°2:X 7127 0°7°wi1 °w

53 919°01 12101 1202 1MPIY NN 172N K12 07137 nwbwa

There sofer, the scribe, is Chochmah, the root of the Oral
Torah; sefer, the book, is Binah, the Written Torah; and
sippur is speech.
KEHOT'S NOTE
0N IR 1% 1YY 27D [2,B] ’an QnaRwy a”7 Yy .R”7M ,R”D "D
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Sefer Yetzirah opens by saying the world was created with
thirty-two paths of wisdom, through sefer, sofer and sip-
pur. Here the three terms become the Written Torah, the
Oral Torah and their revelation.

Sefer Yetzirah 1:1°K:’X 77°%° 700

5RIw° "pPR NIR2L T 7 PP TRa0 MR Macn 0onwy oowhwa
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Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;799) Sippur
77120; and 3) Sapher 7129 which are in Him one and the same.
Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

IR 71710 MIZn I
“A mitzvah is a lamp, and the Torah is light.” It gives the
image of the Written Torah as light.
Proverbs 6:2337:1 "own
alegla) mﬂ?iﬂ 0% M IR ﬂﬁjm mxna1°3
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He made darkness His hiding place.” Here the “dark-
ness” is a level too high to be revealed, the source of the
light.
Psalms 18:1237:1> 0°2°11n
10PNV 2y 0O NOYN in;p 1°n12°20 1900 NNy
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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One of the Zohar passages, cited in the Kehot note, that

counts “My Name” with Yud-Hei as 365 and “My remem-
brance” with Vav-Hei as 248, the numbers of the prohibi-
tions and the positive commandments.

Zohar I, 24ax ,75 X”m

Zohar III, 110b2 ,°p xmt

KEHOT'S NOTE
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Tanya explains that the G-dly soul’s 613 “limbs” are
clothed in the 613 mitzvos, and that love is the root of the
248 positive commandments, which are “the 248 limbs of
the King.” It supports the picture here of the positive com-
mandments as vessels for revealed light.
Tikkunei Zohar, Tikkun 30 - 74a:8% 1\p°n tpn
IORT RIRT RWOR ANER WPRT ,RDOYINNRT RTINY KT 120 79N
AP ANER PUTE 3T YR CIPRT KPR X0 LUK
R2NY YTP X2 WTP MWK TN 7Y TN KT DI AT
,BIIYT N2 007 22 WR KT ,NDD KXY Y INR 7Y g
TR L RIPRT 2R 2K P22 7MY MR R L1PTIPR 10T IRT
KINT RIOR YTR UK 1YY, M
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Tikkunei Zohar - Vocalized (Public Domain)
Tanya, Likkutei Amarim 4:3°3:’7 02K *01p°% ;11wK7 P2 ,x%n
FTY?31 oW1 10 N Nty Nign 1R 22 WY KON 12087 72
YEM N DY NX ITIRT KT NRRD 1IRRT 0D CARK 0 177 R
M”27 DR3 DX °3 ,NRK2 92 P77 IWON *K) LNRK2 12 RaTY
MK DIPR3 INIY IR3 21223 RIPNT 1R MR OOY ,1TIPR
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Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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From the morning blessing over the soul: “You guard it

within me.” Here it describes the light of the prohibitions,

present in the soul only in a hidden way.
Berakhot 60b:4"7:2°0 N>72
MNX 3 A0S ANK LI 23 DNIY 1Y PR SN 9 7D
AP R APY? TNY ANKY ,°2p2 ANRYR ANKY %2 AAD)
RN T TR I AT "3p3 MYIY 1 22 .KAP Tny? 72
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When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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G-d recalls Israel following Him “in a land not sown.” The
Alter Rebbe reads it as a land sown with “not,” the
prohibitions.

Jeremiah 2:2°2:2 717

TIP3 TON T2 NN M WY 73 TK? DI 33 IR 770
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Go, and cry in the ears of Jerusalem, saying: Thus saith the

L-RD: I remember for thee the affection of thy youth, the

love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.10 ,3%) »yw»
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“Until a spirit from on high is poured upon us.” Here it
describes the surrounding light resting in the soul
through the prohibitions.

Isaiah 32:157°v:27% 1oy

22WNY Y07 PRI9m Pn722 12T M DiNRn M0 ARy YTy
Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be

counted for a forest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

an®mye INWI® 22IDINT

In Ezekiel’s vision the wheels (ofanim) rise alongside the

living creatures. The Alter Rebbe reads it as the ofanim
rising even above the seraphim.

Ezekiel 1:20°0:°% Pxrptn®
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Whithersoever the spirit was to go, as the spirit was to go

thither, so they went; and the wheels were lifted up beside

them; for the spirit of the living creature was in the wheels.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There too the ofanim rise with a great noise opposite the

seraphim, and Tzevaos is read as “a sign (os) among His

host”: all the countless hosts come into being and receive

life from a single letter, the hei of “with hei He created
them,” the lightest of the letters.

KEHOT'S NOTE
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The thousands of thousands and myriads of angels in

Daniel’s vision, cited here as the number of a single troop.
Daniel 7:10”:t 5x°17
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A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud: “A thousand thousands serve Him” is the
number of a single troop, “and His troops are beyond
number.” The Alter Rebbe quotes it in the same words.

Chagigah 13b:133:2 3 n2an
— PP POYR APR” PRDIT 12 "D1Y RIR DIWR TN 27 X0
MR RIX 72 W 0270 7IB0R PR OPTITIRY LIAR TIT3 720n
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The seraphim’s call, “the whole earth is full of His glory.”
Here “glory” is only an outer radiance of G-d.
Isaiah 6:3'x: 1771°yw°
PIRTT7D PR niRAY R WiTR WiTR WiTR mKY MURN T XA
97923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,19

7790 KON 7129 1R

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
71,178 MaR

7730 KPR 7120 PN
“There is no glory but Torah.” It identifies “His glory” in
Isaiah’s verse with the Torah.
Pirkei Avot 6:3°1:) MaR m1wn
DONPARD T KPY ORI Ton TIT A M PR 07127 ROm ...
P72 7ann TRiPT LIYT IDIPKR 127 XTP 7272 00127 CAY KPR
Dy ,NOR NIR 19X I TOXR 7127 IR TR PI0D IR NOX 1990 IR TN
IRIY TN RPN TI22 PRY LTI 92 21737 IRY M2 e oy
7RY L2390 19030 oM (1D CPwn) 1Pn1 oonan T3 (3 Vhwn)
5K °n7in 027 "AN3 23v MR% 3 (T °Pwn) MKW L7170 KPR 2L
22ty
One who learns from his fellow one chapter, or one ha-
lakhah, or one verse, or one word, or even one letter, is ob-
ligated to treat him with honor; for so we find with David,
king of Israel, who learned from Ahitophel no more than two
things, yet called him his master, his guide and his beloved
friend, as it is said, “But it was you, a man mine equal, my
guide and my beloved friend” (Psalms 55:14). Is this not [an
instance of the argument] “from the less to the ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

mmann macn: 27
Sefer Yetzirah speaks of the thirty-two wondrous paths of
wisdom. Here they describe the Torah as “His glory.”
Sefer Yetzirah 1:1'X:X i17°%° 120
PRl DR NINIR 1T 710 ppn non mx°%n M2°n3 0Ny 0°whwa
017 7Y 199 KW 07 71IM 017 2T PR 09y TPmY 0°°n oopoR
:71907 7901 79032 0°190 TWHW 1MMY IR K12 10 TIT

Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
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wisdom by three Sepharim, namely: 1) S'for 2 ;790) Sippur
7120; and 3) Sapher 190 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

PARAGRAPH 11

7

72

73

74

75

M WwyIa ND

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N7 L,00 R

™ WwyIa R

On Mount Chorev a wind, then an earthquake (ra’ash),
then fire passed before Eliyahu, and “Havayah was not in
the earthquake.” The Alter Rebbe reads ra’ash as the ofan-
im’s “great noise,” beyond which lies something higher.
1 Kings 19:11x7>:0” X 0°3%n
P9 PIM MPYTA MM I3 7 73T N %392 102 DTRY) K3 KT
nwyIa N5 vyl 1397 90K 1 0192 X>n ’;p'? n’y’gp 72¥m 070
And He said: ‘Go forth, and stand upon the mount before the
L-RD.’ And, behold, the L-RD passed by, and a great and
strong wind rent the mountains, and broke in pieces the
rocks before the L-RD; but the L-RD was not in the wind;
and after the wind an earthquake; but the L-RD was not in
the earthquake;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WR WY NN
“And after the noise, fire.” The fire becomes the soul’s
burning thirst for G-d.
I Kings 19:1227:0" X o°oon
IRT RRT P3P WRD XY N WRI K? WK UYIT 0N
and after the earthquake a fire; but the L-RD was not in the

fire; and after the fire a still small voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ND2 %IN PINM NN DORWA NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(79 ,30) "

N2 °IN PINT NN DORWR NN

“Do I not fill the heavens and the earth?” The Alter Rebbe
stresses the word “I”: G-d’s very self, the surrounding
light.

Jeremiah 23:24773:373 17°n7°

DY DR KIPO CNTOND MRIRTRD X1 0°IN0R2 UPK INgUTON
TIOR3 K2 73X PIRT"NKY

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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76

77

78

79

80

WTPaD . . WD RN

The words here quote Psalms 63:2; the passage is shown
below.

Psalms 63:2°2:370 0°7°11n

MY W3 TP M2 W1 T7 MRS TINUR AN X DR
SRRl

O G-d, Thou art my G-d, earnestly will I seek Thee; My soul

thirsteth for Thee, my flesh longeth for Thee, In a dry and

weary land, where no water is.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3-2,30 0910

T°n"tn WTPa 10 10 "Wl TR NN
David in the wilderness: “My soul thirsts for You ... so in

holiness I have beheld You.” Here the thirst leads to a vi-
sion of transcendent holiness.
Psalms 63:2-3’3-2:3"0 0°21n
METPIND MW 77 AN OUDI 7 NNRY TINUR AN 9N PN
779291 Y NIRT? A0 TP 12 :07 P2 Y
O G-d, Thou art my G-d, earnestly will I seek Thee; My soul
thirsteth for Thee, my flesh longeth for Thee, In a dry and
weary land, where no water is. So have I looked for Thee in
the sanctuary, To see Thy power and Thy glory. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MnAa TR wIR
The Zohar says “holy” is a word by itself. The Alter Rebbe

reads it as holiness that is separate and transcendent.

Zohar III, 94b2 ,72 3t
KEHOT'S NOTE

.2,78m

09w 1200 191

“And the heavens shall be rolled up like a scroll.” It de-
scribes the future, when the heavens will no longer con-
ceal G-d.
Isaiah 34:47:7°% vy
7Y 9213 9122 DR23722) DWW 1902 1PN DY RIFT92 PN
SIRAN NP3191 1940
And all the host of heaven shall moulder away, And the
heavens shall be rolled together as a scroll; And all their host
shall fall down, As the leaf falleth off from the vine, And as a
falling fig from the fig-tree.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,70 e

AWIAN PAINT DOWINN 2vRwn

The new heavens and new earth of the future. Here they
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are aworld that no longer hides G-d.
Isaiah 66:22275:170 171°yw°
197 DAY MY 2 MWK YT YINT) DWINT 0BT 0K *3
DN DY Tay? 12 770N
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,10 7ywe

81 1910 WY 2100 M

“And Mount Sinai was all in smoke.” The word ashan is
read as the initials of world, year and soul.

Exodus 19:187:0™ mnw

10337 1993 120y Py WK M ey TV MWK 239 123 193 "0 1)
TR 22 TN

Now mount Sinai was altogether on smoke, because the

L-RD descended upon it in fire; and the smoke thereof as-

cended as the smoke of a furnace, and the whole mount

quaked greatly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

17,00 mnw

82 SAN DIPn IR
G-d tells Moshe, “Behold, there is a place with Me.” Here it
shows that space itself is drawn from the Infinite.

Exodus 33:21x73:3" mnw
IRy NIRI AR DIPR 1377 IR
And the L-RD said: ‘Behold, there is a place by Me, and thou

shalt stand upon the rock.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

XD ,35 mnw

PARAGRAPH 14

83 N PYa Y
The watchmen of Jerusalem sing together, “for eye to eye
they shall see Havayah’s return to Zion.” Here it describes
the future open revelation of G-d.

Isaiah 52:8'1:27117°yw°

TSN W2 XY Y2 TY 72 T I i Ny 770 Pp
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,217y

84 TINDY IR AN

The verse with which the maamar opened, now given its
full meaning: the blackness of the prohibitions is the

likuteitorah.com/likkutei-torah/shir-hashirim/6/
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source of the soul’s beauty.
Song of Songs 1:5°71:’% 0°7°wi1 1w
P NiY7°3 7R "2IKD 0PWIT? N2 MR IR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

85 My M

The black locks, identified in the maamar with the laws of
the prohibitions.

Song of Songs 5:118>:11 077w W
127992 NiANY 0°PR?n PNiRIR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

86 YT RS PN

“A land not sown,” read as the negation through which the
surrounding light is received.

Jeremiah 2:2°3:3 17017

TP TN 7 NI N MY 7D AR DY N2 DRI TR0
MY KD PIXD 1202 IR 037 THP2 nany

Go, and cry in the ears of Jerusalem, saying: Thus saith the

L-RD: I remember for thee the affection of thy youth, the

love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

87 X”YO 0BT NPWRI2°D3 Y

The Tzemach Tzedek’s commentary on the Zohar discuss-
es this Zohar passage, which reads the “rib” of Chavah as
“I am black, yet comely.” The note points there for the
explanation.
KEHOT'S NOTE
TUITIRD FIRT LTIRD PR 7Y D02 T Y0RN 1°397 RN QWT .R7A12
LRY 07N ARONT 1 77T A AR L2PNCY R 7D b b

88 N”YO ©"RT NPWRI2°D3 Y

According to the Kehot note, the Zohar here explains that
the “rib” from which Chavah was built is the level of “I am
black, yet comely.”

Zohar, Bereshit 80:207-82:2151"11:275-1"7’0 N°WR12 7717 190

89 191 90 1B 0

The note observes that the wording of this reference (“Se-
fer Hadras Melech, section 137”) is copied in the Tzemach
Tzedek’s Biurei HaZohar.
KEHOT'S NOTE
XY 0”90 1”00 2PN Y R 77D 37319 MIR22 Py '{WW‘?TI
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90 R T Mnw a2

A passage of the Zohar in Parshas Shemos, cited in the
text’s closing parenthesis.

Zohar, Shemot 24:231-25:240%”7:7172-8"27:7"5 MW, 990

21 A V71T 5NN A

A passage of the Zohar in Parshas Acharei, cited in the
closing parenthesis.

Zohar, Achrei Mot 9:58-671"0-11"1:" Mn *INK ,7717 190
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