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T H E  B I G  I D E A

The Torah’s black fire on white fire describes how the Infinite Light, too great to be

grasped, is hidden and contracted into “letters” so that it can be revealed; the hid‐

denness is itself the source of beauty. In the soul, the “blackness” of a hidden love,

concealed and covered by the animal soul, is rooted in that white fire and can be

revealed and transformed.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

The maamar opens with the Sages’ image of the Torah as black fire upon white fire and applies it to the

yud with which the World to Come was created. The World to Come is an infinite delight, yet it comes

from a single letter. Using the soul as a model, the Alter Rebbe shows that letters are garments rooted

in the soul’s essence. So too above: the souls’ delight comes from divine letters, while the Infinite Light

itself, beyond comprehension, is the white fire, and every revealed level, even Keser, is black fire rela‐

tive to it. From below, the incomprehensible is darkness; from above, the revealed is darkness. The

light was hidden (“it was good to hide it”) through the yud of tzimtzum, like engraving and then ink on

parchment, so that it could be revealed. This explains the Seraphim’s “Holy” and the Ofanim’s

“Blessed.” In a person, revealed love draws on a hidden love, doubly black: above intellect, and

clothed in the animal soul. Yet it is rooted in the white fire, so the blackness makes her comely. The

maamar closes with “from Hodu to Kush”: G-d reigns from the highest glory to the lowest darkness,

and “Kush,” black, can also name a whiteness too bright to grasp, the root of Israel’s love as “beloved

children”; and the Torah, black fire upon white fire, was accepted anew on Purim.

O U T L I N E

1 Black fire on white fire and the yud

The Torah was given as black fire on white fire, and the World to Come, an infinite delight, was created with

the yud. Letters in the soul are garments, yet rooted in the soul itself.

¶1–3

2 Light and darkness above

The Garden of Eden’s delight comes from divine letters; the Infinite Light itself is beyond grasp. From be‐

low it is darkness, from above it is the white fire, and all revealed levels are black. The light was hidden

through the yud so that there could be revelation.

¶4–5
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3 Engraving, ink and parchment

Keser is like engraving, one with the stone yet slightly darkening it; Chochmah is like ink on parchment.

Through the tiny yud the Infinite Light itself is revealed, so the World to Come is delight in G-d Himself.

¶6–7

4 Holy and Blessed

The Seraphim of Beriah say “Holy” and are darkness; the Ofanim of Yetzirah say “Blessed” and are light.

Together they are white fire and black fire, as in “the Holy One, blessed be He.”

¶8–13

5 Hidden love and revealed love

A person’s revealed love is drawn out by contemplation from a hidden love rooted in the soul’s essence.

Prayer moves from noise to fire to the still, small voice. The hidden love is doubly black, yet never lost,

and it is transformed through teshuvah.

¶14–15

6 Black and comely

The blackness makes the white fire beautiful, like ink on parchment; the tents of Kedar are black outside

and inside like the curtains of Shlomo. The encompassing light makes darkness and light equal, and

Aharon and Moshe represent the ascent and the drawing down.

¶15–19

7 From Hodu to Kush

G-d reigns from the highest radiance to the lowest darkness. Kush can also mean an overwhelming

whiteness, the root of Israel’s hidden love as beloved children. The Talmud’s dispute about Hodu and

Kush and the Torah accepted anew on Purim complete the theme.

¶20–23

K E Y  C O N C E P T S

Black fire upon white fire אש שחורה על גבי אש לבנה
The Sages’ image of the Torah as black letters on a white

background, both of fire. Here the white fire is the Infinite

Light beyond grasp, and the black fire is every revealed

level, down to the letters themselves.

The yud of the World to Come ביו״ד נברא העוה״ב
The World to Come was created with the smallest letter.

The yud stands for tzimtzum, a tiny point through which

the infinite can be revealed and grasped.

Letters as garments אותיות לבושים
In the soul, thought and speech are garments for the intel‐

lect, yet their power is rooted in the soul’s essence. Above,

the divine letters are garments for the Infinite Light.

Darkness from below and from above ממטה למעלה
ומלמעלה למטה
From below, what cannot be grasped is called darkness;

from above, what is lower and more revealed is called

darkness. The maamar applies both senses throughout.

Engraving and writing חקיקה וכתיבה
Engraved letters are one with their material, while ink is

added from outside. Keser is like engraving and

Chochmah like writing.

Holy and Blessed קדוש וברוך
The Seraphim’s “Holy” expresses G-d’s transcendence;

the Ofanim’s “Blessed” expresses drawing Him down into

Malchus. Together they form the title “the Holy One,

blessed be He.”

Hidden love אהבה מסותרת
The natural love for G-d in every Jewish soul, rooted above

intellect. It is “black” because hidden and covered by the

animal soul, and contemplation brings it into the open.

Encompassing and filling light סובב כל עלמין וממלא כל
עלמין
The light that fills the worlds follows their graded order,

while before the encompassing light darkness and light

are equal, which allows transformation from one extreme

to the other.
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S E C T I O N  1  ·  ¶ 1 – 3

Black fire on white fire and the yud

שחורה אני ונאוה1 בנות ירושלים וגו׳. אל תראוני שאני שחרחורת ששזפתני השמש2 וגו׳.

“I am black and comely, O daughters of Jerusalem” etc. “Do not look upon me that I am blackish,

for the sun has gazed upon me” etc.

The maamar opens with the Song of Songs. The maiden, whom the Sages read as the Congregation of Israel,

tells the daughters of Jerusalem that she is black yet comely, and asks them not to stare at her darkness, for

the sun has darkened her. The whole discourse explains what this blackness and this beauty are at their root.

ויובן ע״פ מארז״ל ]מאמר רבותינו זכרונם לברכה[ שהתורה נתנה באש שחורה על גבי אש לבנה3 כמבואר

7 א׳ )ועיין עוד ברע״מ 4 ובזח״ג ]ובזהר חלק ג[ נשא קל״ב8, ,5 ,6 בשה״ש ]בשיר השירים[ רבה ס״פ ראשו כתם פז

9 א׳( ]ברעיא מהימנא[ שופטים ער״ה10,

This will be understood in light of the saying of our Sages, of blessed memory, that the Torah was

given as black fire upon white fire, as explained in Shir HaShirim Rabbah at the end of the passage

“His head is as the most fine gold,” and in the Zohar, Part III, Nasso, 132a (and see further in the

Raaya Mehemna, Shoftim, 275a).

The Sages describe the Torah as black fire upon white fire: black letters set on a white ground, both of fire.

The Alter Rebbe cites the Midrash on Shir HaShirim and the Zohar in Nasso, and points further to the Raaya

Mehemna (“the Faithful Shepherd”), a part of the Zohar, in Parshas Shoftim.

והנה כשם שכל התורה ניתנה כך כמ״כ ]כמו כן[ מה שארז״ל ]שאמרו רבותינו זכרונם לברכה[ ביוד נברא

11 כו׳ הוא ג״כ בבחי׳ אש שחורה ע״ג ]על גבי[ אש לבנה. ,12
העוה״ב ]העולם הבא[

Now, just as the whole Torah was given in this way, so too what our Sages said, “With the yud the

World to Come was created” etc., is likewise in the manner of black fire upon white fire.

The Talmud teaches that this world was created with the letter hei and the World to Come with the letter yud.

The Alter Rebbe proposes that this yud too has a black-on-white structure, like the letters of the Torah.

וביאור הדבר הוא הנה צריך להבין כי הנה בחי׳ העוה״ב ]העולם הבא[ ג״ע ]גן עדן[ העליון הוא תענוג

הנשמות מהשגת אלקות תענוג נפלא עד אין קץ ואין תכלית בלי שיעור וגבול

The explanation of the matter is as follows. We must understand that the World to Come, the Higher

Garden of Eden, is the delight of the souls from their grasp of G-dliness: a wondrous delight with‐

out end and without limit, beyond all measure and bound.

The World to Come here means the Higher Garden of Eden, where souls take delight in grasping G-dliness.

That delight is described as literally limitless, which will matter for the argument that follows.

1
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ולכן אמרו על אלישע אחר מוטב דלידייניה13 וליתי לעלמא דאתי כי כדאי כל יסורי גיהנם

This is why they said of Elisha Acher: “Better that he be judged and come to the World to Come,” for

all the sufferings of Gehinnom are worthwhile

Elisha ben Avuyah, called Acher (“the other”), was the Sage who abandoned the Torah. When he died, his

disciple Rabbi Meir said it was better that he be judged and punished and then enter the World to Come,

rather than lose it altogether.

י״ב חדש בכדי לקבל אח״כ קור׳ ]קורת[ רוח ותענוג העה״ב ]העולם הבא[ לפי שתענוג הזה אין לו קץ וגבול

ואין לשער ולערוך נגדו כל יסורי גיהנם

for twelve months in order afterwards to receive the gratification and delight of the World to Come,

because this delight has no end or bound, and all the sufferings of Gehinnom cannot be measured

or compared against it.

Gehinnom is where the soul is cleansed after death, and the Mishnah (Eduyot 2:10) sets the judgment of the

wicked there at twelve months. The reasoning is that a limitless delight outweighs any finite suffering, so it is

worth undergoing the suffering to reach it.

כי אלו היה איזה שיעור וגבול לתענוג הזה היה שייך איזה משקל ופלס לחשוב כמה יסורים נגד

התענוג.

For were there any measure and bound to this delight, there would be room for some weighing and

balancing, to reckon how much suffering [is worth] against the delight.

If the delight had a limit, one could weigh it against the suffering and ask whether it was worth it. The Alter

Rebbe spells out the logic of the Talmud’s judgment.

משא״כ באמת הוא בלי שיעור וגבול לכן אין ערוך אליו כלל וכלל ומוטב דלידייניה כו׳.

But in truth it is beyond all measure and bound; therefore nothing at all compares to it, and “Better

that he be judged” etc.

Because the delight is truly infinite, no amount of suffering can be compared to it. This establishes that the

World to Come is an infinite delight, which raises the question of how a single letter, the yud, could be its

source.
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וא״כ צריך להבין מהו בחי׳ היוד14 שממנו נברא עולם התענוג הגדול הזה. ולהבין זה מבשרי אחזה
אלוה15

If so, we must understand what the level of the yud is, from which this world of great delight was

created. To understand this, [we apply the verse] “From my flesh I behold G-d.”

Having shown that the World to Come is an infinite delight, the Alter Rebbe asks what the yud is, if such a

world could come from it. He answers using the principle of Job, “From my flesh I behold G-d”: we learn

about the divine from the structure of the human soul.

כמו עד״מ שאנו רואים בחוש באדם הגשמי שגילוי אותיות ההברה הוא במחשבה ודיבור אבל בשכל

עדיין אין שם בחי׳ אותיות כלל

By way of analogy, we see plainly in a physical person that the revelation of the letters of speech is

in thought and speech, but in the intellect itself there is as yet no level of letters at all.

In a human being, letters (the units of language) appear only in thought and speech. Pure intellect, the idea

itself, has no letters or words yet.

16 אלא שכאשר הוא מחשב ומהרהר בהן אזי נולדו בחי׳ אותיות )עמ״ש מזה בד״ה מי מנה בפ׳ בלק(

Only when he thinks and ponders it are the letters born (see what is written on this in the discourse

beginning “Who has counted” in Parshas Balak),

When a person thinks an idea over in his mind, words begin to take shape; this is the “birth” of letters. The

Alter Rebbe refers the reader to a discourse in Parshas Balak on the same theme.

ונתגלו בהעלם במחשבתו ובא לידי גילוי יותר כשמדבר לזולתו והם בחי׳ לבושין להשכל שמתלבש

באותיות המחשבה והדיבור

and they are revealed, in a concealed way, in his thought, and they come to greater revelation when

he speaks to another. They are garments for the intellect, which clothes itself in the letters of

thought and speech,

In thought the letters are revealed but still hidden from others; in speech they become fully revealed to an‐

other person. Either way they are only garments that clothe the idea and convey it.

2
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אבל אינן עצמותו ומהותו שהרי בעצמיות השכל עדיין אין ניכר ונרגש שום הברת האותיות )ועמ״ש

בביאור ע״פ ועשית ציץ גבי ופתחת עליו פתוחי חותם(

but they are not its essence and being, for in the essence of the intellect no pronunciation of letters

is yet recognized or felt (see what is written in the explanation of the verse “And you shall make a

tzitz,” on “and you shall engrave upon it the engravings of a signet”).

The letters are not the idea itself, since at its core an idea has no sound of letters at all. A cross-reference is

given to the explanation of the tzitz, the High Priest’s gold plate, on which letters were engraved.

ומ״מ גילוי אותיות אלו אף שאינן נרגשים במבטא בדיבור אלא בה׳ מוצאות הפה אין שם התחלתם
17 והתהוותם מאין ליש )כמ״ש באריכות ע״פ ויעש דוד שם(

Even so, the revelation of these letters, although they are felt as sounds only in speech, through the

five articulations of the mouth, does not have its beginning and its coming into being from nothing

to something there (as is written at length on the verse “And David made there a name”).

The five articulations of the mouth are the throat, palate, tongue, teeth and lips, which shape the sounds of

speech. Although letters are first heard in speech, speech is not where they originate; they are not created

there from nothing.

וכן אותיות המחשבה אין התהוותם מבחי׳ השכל המושג המאיר במחשבה אלא ההתהוות להיות כח

האותיות במחשבה ובדבור הוא קבוע במהות הנפש עצמה שהנפש

Likewise, the letters of thought do not come into being from the level of the grasped intellect that

shines in thought. Rather, the coming into being of the power of letters in thought and speech is

fixed in the very being of the soul itself, for the soul

Nor do the letters of thought originate in the idea that shines in thought. The capacity for letters is set into

the very being of the soul, above the intellect.

מליאה אותיות והם בחי׳ כחות להיות המשכות שבירידתם מטה מטה עד בחי׳ המחשבה יצטיירו בבחי׳

הברת אותיות ממש כי גם במחשבה מצטיירי׳ ]מצטיירים[ האותיות ע״ד הברתן

is full of letters. These are powers to be drawn forth which, in their descent lower and lower down

to the level of thought, take the form of actual pronounced letters; for in thought too the letters take

form after the manner of their pronunciation,

The soul contains letter-powers, potentials that take the form of actual letters as they descend into thought.

Even silent thought is shaped like pronounced words.
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כמו שמוציאים בפה )ועד״ז אמרו בגמ׳ ]בגמרא[ שתי רוחות מספרות18 זו עם זו שהדיבור והסיפור שלהם

הם אותיות דקים ורוחניים כמו אותיות המחשבה שאצלנו19 והמחשבה שלהם דקה עוד יותר וכמ״ש

20 אלא שהוא בהעלם. במ״א(

as one utters them with the mouth (and in this vein [the Sages] said in the Gemara, “Two spirits

were conversing with one another”: that their speech and conversation are fine and spiritual let‐

ters, like the letters of thought in us, and their thought is finer still, as is written elsewhere), except

that it is concealed.

The Talmud tells of two spirits conversing; the Alter Rebbe explains that their speech consists of refined let‐

ters like our thoughts, and their thought is finer still. Thought, however, remains concealed, whereas speech

reveals. In the Talmud’s story (Berachos 18b), a pious man spent the night in a cemetery and heard two spir‐

its of the dead telling each other what they had heard “behind the curtain” above. The Alter Rebbe cites it to

show that souls without a body still speak, in letters as fine as our thought.

משא״כ הדבור הוא מגלה ממש לזולתו ומקורם למעלה מבחי׳ השכל דהיינו מבחי׳ הנפש עצמה )ועמ״ש

21 ולא שהאותיות הם מהות הנפש ועצמותה ממש מזה בביאור ע״פ אם בחקתי תלכו(

Speech, by contrast, actually reveals [them] to another. Their source is higher than the level of in‐

tellect, that is, from the level of the soul itself (see what is written on this in the explanation of the

verse “If you walk in My statutes”). This is not to say that the letters are the actual being and es‐

sence of the soul,

Speech reveals the letters fully to another, yet their source lies above intellect, in the soul itself. This does

not make the letters the soul’s essence.

כי מהות הנפש שכל ומדות כו׳ )ר״ל ]רוצה לומר[ שהוא מקור השכל והמדות כמ״ש בביאור ע״פ ולא
24 תשבית22 מלח ובד״ה הן עם אחד23 ובד״ה פתח אליהו(

for the being of the soul is intellect and emotive attributes etc. (meaning that it is the source of the

intellect and the emotive attributes, as is written in the explanation of the verse “And you shall not

withhold salt,” in the discourse beginning “Behold, they are one people,” and in the discourse be‐

ginning “Eliyahu opened”),

The soul’s being consists of intellect and emotions, meaning that it is their source. Several discourses where

this is explained are cited.
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S E C T I O N  2  ·  ¶ 4 – 5

Light and darkness above

אלא שהנפש עצמה ג״כ כלולה מכחות האותיות להיות נמשך ממנה בבחי׳ המחשבה בדרך התפשטות
26 הארה בלבד ועמ״ש בד״ה כה תברכו25 מענין שהנפש מלאה אותיות:

but that the soul itself also includes the powers of the letters, so that from it there is drawn down

into the level of thought by way of a mere extension of radiance. And see what is written in the dis‐

course beginning “Thus shall you bless” regarding the soul being full of letters.

The soul also contains the powers of letters, but only as a radiance that extends from it into thought. This

sets up the analogy for the yud: letters that are rooted in the essence yet are only a ray of it.

קיצור. ענין שהתורה ניתנה באש שחורה ע״ג ]על גבי[ אש לבנה וכן עד״ז היו״ד שבו נברא העוה״ב ]העולם

הבא[ ויש להקדים ענין אותיות המחשבה ודיבור שהם לבושים לבד להנפש ולהשכל ומ״מ שרש

האותיות בהנפש עצמה:

Summary: The matter of the Torah being given as black fire upon white fire, and likewise the yud

with which the World to Come was created. We must first introduce the matter of the letters of

thought and speech, which are merely garments for the soul and the intellect, and nevertheless the

root of the letters is in the soul itself.

This summary (“kitzur”) restates the opening: the Torah as black fire on white fire, the yud of the World to

Come, and the introductory point that letters are only garments of the soul yet are rooted in the soul itself.

3

ב והנה ככל המשל הזה הוא למעלה באור א״ס ב״ה כי הנה גילוי השגת הנשמות באלקות ולהתענג על

ה׳ אף שהוא תענוג נפלא עכ״ז ]עם כל זה[ הוא רק מבחי׳ אותיו׳ ]אותיות[

2. Now, exactly like this analogy is [the matter] above, in the Infinite Light, blessed be He. For the

revelation of the souls’ grasp of G-dliness and their delight in G-d, though it is a wondrous delight,

is nonetheless only from the level of letters

The analogy of the soul’s letters is now applied to G-d. The souls’ delight in the Garden of Eden, wondrous as

it is, comes only from the divine “letters,” the garments of the Infinite Light, and not from the Infinite Light

itself.

4
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)וע׳ בד״ה ועתה יגדל נא27 גבי כאשר דברת לאמר שמלכות דאצילות שהיא אותיות הדבור דאצי׳

נעשה עתיק דבריא׳ ]דבריאה[ שהוא מקור ושרש ג״ע ]גן עדן[ העליון כו׳ ועמ״ש בד״ה את שבתותי

תשמרו28 גבי בורא קדושים ישתבח שמך כו׳(

(see the discourse beginning “And now, let the power be great” on “as You have spoken, saying,”

that Malchus of Atzilus, which is the letters of the speech of Atzilus, becomes Atik of Beriah, which

is the source and root of the Higher Garden of Eden etc.; and see what is written in the discourse

beginning “You shall keep My Sabbaths” on “Creator of holy beings, may Your Name be praised”

etc.).

This parenthesis cites discourses showing that Malchus of Atzilus, the divine “speech,” becomes Atik of

Beriah, the highest level of the World of Beriah, and the source of the Higher Garden of Eden. So the

Garden’s delight is rooted in divine letters.

ג״ע ]גן עדן[ העליון הוא אותיות המחשבה וג״ע ]וגן עדן[ התחתון בחי׳ דיבור וזהו בראתיו יצרתיו אף

29 בראתיו בחינת המחשבה ג״ע ]גן עדן[ העליון. יצרתיו בחי׳ הדיבור וג״ע ]וגן עדן[ התחתון. עשיתיו.

The Higher Garden of Eden is the letters of thought, and the Lower Garden of Eden is the level of

speech. This is [the meaning of] “I created it, I formed it, I also made it”: “I created it” is the level of

thought, the Higher Garden of Eden; “I formed it” is the level of speech and the Lower Garden of

Eden.

The verse in Isaiah names three stages of making: created, formed, made. The Alter Rebbe maps them onto

thought (the Higher Garden of Eden), speech (the Lower Garden of Eden) and action (this world).

אף עשיתיו הוא עולם המעשה העוה״ז הגשמי )ועמ״ש בד״ה מי מנה30 דאף הוא לשון רבוי ומרבה בחי׳

רביעית שלמעלה מבחי׳ מחשבה ודיבור ומעשה שהם רק לבושים לאור א״ס ב״ה

“I also made it” is the world of action, this physical world. (See what is written in the discourse be‐

ginning “Who has counted” that “also” (af) is a term of inclusion, and it includes a fourth level

which is above the levels of thought, speech and action, which are only garments for the Infinite

Light, blessed be He;

“I also made it” refers to the physical world. A parenthesis opens citing the discourse “Who has counted,”

which reads the word “also” (af) as adding a fourth level above thought, speech and action.

והיינו בחינת רצון העליון שהוא אור א״ס ב״ה בעצמו ובכבודו שנמשך ע״י קיום המצות בעוה״ז כו׳

that is, the level of the Supernal Will, which is the Infinite Light, blessed be He, in His very Self and

Glory, and which is drawn down through the fulfillment of the mitzvos in this world etc.;

That fourth level is the Supernal Will, G-d’s own essence, which is drawn down specifically through per‐

forming mitzvos in this physical world. This is why the lowest world can reach the highest level.
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ע״ש ועד״ז י״ל ]יש לומר[ גם במש״כ ]במה שכתוב[ שבג״ע ]שבגן עדן[ העליון הגילוי מבחי׳ אותיות המחשבה

ובג״ע ]ובגן עדן[ התחתון מבחי׳ דבור שעכ״ז ]שעם כל זה[ ע״י קיום התומ״צ ]התורה ומצות[ בעוה״ז ממשיכי׳

]ממשיכים / ממשיכין[ תוספת אור בג״ע ]בגן עדן[ והוא ענין התלבשות רצון העליון וחכמה עילאה בהמחשבה

31 ודבור ע״ד מאד עמקו מחשבותיך.

see there. In the same way one may say regarding what is written, that in the Higher Garden of

Eden the revelation is from the level of the letters of thought and in the Lower Garden of Eden from

the level of speech, that nonetheless through fulfilling the Torah and mitzvos in this world an addi‐

tional light is drawn into the Garden of Eden. This is the clothing of the Supernal Will and the

Supreme Chochmah in thought and speech, in the manner of “Your thoughts are very deep.”

The same idea is applied to the Garden of Eden: although its revelation is only from divine thought and

speech, Torah and mitzvos in this world bring additional light there. They clothe the Supernal Will and

Supreme Chochmah, which are deeper than the letters, within those letters.

32 מענין ויניחהו בג״ע ]בגן עדן[ לעבדה ולשמרה34 ובד״ה אז וכמ״ש בד״ה כי כאשר השמים החדשים33,

ישיר ישראל כו׳ עלי באר כו׳ ועמ״ש בד״ה אני דפ׳ ציצית בענין ב״פ ]ב׳ פעמים[ אני כו׳ להיות לכם

לאלקים.

As is written in the discourse beginning “For as the new heavens” on “and He placed him in the

Garden of Eden to work it and to guard it,” and in the discourse beginning “Then Israel sang” etc.,

“Spring up, O well” etc.; and see what is written in the discourse beginning “I” in the portion of tz‐

itzis, on the twofold “I” etc., “to be your G-d.”

The Alter Rebbe lists other discourses that develop this theme: Adam placed in the Garden “to work it and

guard it,” the Song of the Well, and the twofold “I am Havayah” in the passage of tzitzis, the fringes on the

corners of a garment (Numbers 15).

35 אבל העוה״ז נברא בה״א ]באות ה״א[ ויש בחינה בה״א ]באות ה״א[
והנה ביוד נברא העוה״ב ]העולם הבא[

36 בענין ה׳ דאברהם ע״כ ע״י התשובה ומע״ט ]ומעשים טובים[ בשרשה גבוה מהיוד כמ״ש ע״פ לך לך37,

בעוה״ז ממשיכים תוספת אור בג״ע ]בגן עדן[. ונחזור לעניננו בענין האותיות מו״ד ]מחשבה ודבור[(

Now, with the yud the World to Come was created, but this world was created with the hei, and there

is a level in the hei which in its root is higher than the yud, as is written on “Go forth” regarding the

hei of Avraham. Therefore through teshuvah and good deeds in this world additional light is drawn

into the Garden of Eden. Let us return to our subject, the matter of the letters of thought and

speech.)

The hei of this world has a root higher than the yud of the World to Come, as explained regarding the hei

added to Avraham’s name. This is why teshuvah and good deeds in this world add light to the Garden of

Eden; the digression then closes.



L I K K U T E I  T O R A H  ·  S H I R  H A S H I R I M  ·  M A A M A R  5 שחורה אני ונאוה בנות ירושלים וגו׳

12likuteitorah.com/likkutei-torah/shir-hashirim/5/

38 ,39 והם רק בחי׳ לבושי׳ ]לבושין / לבושים[ לאור א״ס ב״ה כמ״ש בת״ז ]בתיקוני זהר[ לבושין תקינת לון

דמינייהו פרחין נשמתין כו׳

These are merely garments for the Infinite Light, blessed be He, as is written in the Tikkunei Zohar:

“You prepared garments for them, from which souls fly forth” etc.

The Tikkunei Zohar’s prayer of Eliyahu speaks of “garments” G-d prepared, from which souls come forth.

The divine letters of thought and speech are such garments for the Infinite Light.

אבל באור א״ס ב״ה בעצמו ובכבודו לא שייך שום גילוי השגה כי לית מחשבה תפיסא ביה כלל ואנת

חכים40 ולא בחכמה ידיעא כו׳

But in the Infinite Light, blessed be He, in His very Self and Glory, no revelation of comprehension

applies, for “no thought can grasp Him” at all, and “You are wise, but not with a knowable wisdom”

etc.

The Infinite Light in itself is beyond all comprehension. The Tikkunei Zohar says that no thought can grasp

Him and that His wisdom is not a knowable wisdom.

41 כו׳ )עמ״ש בד״ה הן עם אחד הנ״ל מענין פי׳ אנת חכים ולא בחכמה ידיעא( הוא היודע והוא המדע42,

“He is the Knower and He is the Knowledge” etc. (see what is written in the discourse beginning

“Behold, they are one people,” cited above, on the meaning of “You are wise, but not with a know‐

able wisdom”).

Maimonides writes that G-d is the Knower, the Knowledge and the Known, all one, which is beyond human

understanding. This underlines that G-d’s essence cannot be the object of any grasp.

וע״ז נאמר ישת חשך סתרו חשך הוא דבר שאינו נראה בו שום תפיסא והשגה כלל

Of this it is said, “He made darkness His hiding place.” Darkness is something in which no grasp or

comprehension at all is seen.

The Psalm says G-d “made darkness His hiding place.” Darkness here means that which cannot be seen or

grasped at all, namely the divine essence itself.

44 )ועמ״ש בד״ה ראשי המטות43 גבי ועליו נאמר ישת חשך סתרו כו׳ ובד״ה ויקרא אל משה(

(See what is written in the discourse beginning “The heads of the tribes” on “and of it is said, ‘He

made darkness His hiding place’” etc., and in the discourse beginning “And He called to Moshe.”)

Cross-references to two discourses in Likkutei Torah where the verse “He made darkness His hiding place”

is explained.
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והנה כל זה הוא ממטה למעלה נקרא מה שלמעלה מהשגת הנבראים בשם חשך פי׳ מה שאינו מושג

Now, all this is from below upward: what is above the comprehension of created beings is called

“darkness,” meaning that which is not grasped,

This is the perspective of the created beings looking upward. Whatever is beyond their comprehension they

call “darkness.”

כמאמר יוצר אור ובורא חשך שהחשך הוא בבריאה למעלה מאור הגילוי שהוא ביצירה )כי בריאה הוא

מחשבה ויצירה דיבור והנה לגבי התלמיד הדבור של הרב נקרא אור וגילוי אבל מחשבה של הרב היא

עדיין חשך אצל התלמיד

as in the saying “Who forms light and creates darkness”: the darkness is in Beriah, above the light

of revelation which is in Yetzirah. (For Beriah is thought and Yetzirah is speech. Now, for the stu‐

dent, the teacher’s speech is called light and revelation, but the teacher’s thought is still darkness

for the student.

The morning blessing “Who forms light and creates darkness” places darkness in Beriah, higher than the

light in Yetzirah. A student hears his teacher’s speech as light, but the teacher’s thought is darkness to him,

since he cannot perceive it.

אבל לגבי הרב עצמו הרי הדבור שלו כלא חשיב נגד מחשבתו ומה שחושב במחשבה ברגע א׳ צריך

לדבר ע״ז כמה דיבורים ע״כ נקרא אצלו המחשבה אור והדיבור נק׳ חשך לגבי המחשבה ועוד

But for the teacher himself, his speech counts as nothing compared with his thought, and what he

thinks in thought in one moment requires many words to speak. Therefore for him thought is

called light, and speech is called darkness compared with thought. Further:

For the teacher himself the reverse holds: his thought is light and his speech is darkness by comparison,

since one moment of thought needs many words. This illustrates that light and darkness depend on the

standpoint.
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הנה בבריאה מאיר חב״ד ]חכמה בינה ודעת[ דאצילות שנק׳ עלמא דאתכסיא לגבי המדות דאצילות שנק׳
45 עלמא דאתגליא המאירים ביצירה כי על חו״ב ]חכמה ובינה[ דאצילות נאמר הנסתרות לה׳ אלקינו.

46 ועמ״ש בד״ה באתי לגני.

In Beriah there shine Chochmah, Binah and Daas of Atzilus, which are called “the hidden world”

relative to the emotive attributes of Atzilus, called “the revealed world,” which shine in Yetzirah.

For of Chochmah and Binah of Atzilus it is said, “The hidden things belong to Havayah our G-d.”

And see what is written in the discourse beginning “I have come into My garden.”

Chochmah, Binah and Daas of Atzilus, called the “hidden world,” shine in Beriah, while the emotive attribut‐

es of Atzilus, the “revealed world,” shine in Yetzirah. The verse “The hidden things belong to Havayah our

G-d” is read as referring to Chochmah and Binah.

ולכן גם השרפים שהם בבריאה נקרא עומדים ממעל לו47 פי׳ ממעל לוי״ו ו״ק ]ו׳ קצוות[ המקננים ביצירה

ואין עבודתם ברעש כמו החיות והאופנים המתנשאים ברעש לפי שהם מעלמא דאתגליא.

Therefore the Seraphim too, who are in Beriah, are called “standing above him (lo),” meaning

above the vav, the six extremities, which nest in Yetzirah. Their service is not with a great noise,

like the Chayos and the Ofanim who raise themselves with a great noise, since those are from the

revealed world.

In Isaiah’s vision the Seraphim (“burning ones”) stand “above him” (lo). The Alter Rebbe reads lo, spelled

lamed-vav, as “above the vav,” the letter whose number, six, stands for the six emotive attributes that dwell

in Yetzirah. The Seraphim of Beriah serve silently, while the Chayos (“living beings”) and Ofanim (“wheels”)

of Ezekiel’s vision serve with a great noise.

48 ובבורא חשך ימשמש בתש״ר ]בתפילין של
וגם איתא כשאומר יוצר אור ימשמש בתש״י ]בתפילין של יד[

ראש[ ומבואר במ״א דתש״י ]דתפילין של יד[ נק׳ חותם שוקע התלבשות האורות בהכלים אבל תש״ר ]תפילין

של ראש[ נק׳ חותם בולט אורות שלמעלה מהכלים ומרומז דוקא בבורא חשך לפי שעכשיו אין בחינה זו

באה בהתגלות עד לע״ל ]לעתיד לבוא[.

It is also stated that when one says “Who forms light” one touches the tefillin of the hand, and at

“and creates darkness” one touches the tefillin of the head. It is explained elsewhere that the tefill‐

in of the hand are called a sunken seal, the clothing of the lights in the vessels, while the tefillin of

the head are called a raised seal, lights that are above the vessels. This is alluded to specifically in

“creates darkness,” because at present this level does not come into revelation until the Time to

Come.

Tefillin are the leather boxes holding passages of the Torah, bound on the arm and on the head; the custom

is to touch the hand tefillin at “Who forms light” and the head tefillin at “creates darkness.” The hand tefillin

stand for light contained in vessels, the head tefillin for light above vessels, which is called darkness because

it will be revealed only in the Time to Come.
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הרי מכ״ז ]מכל זה[ מובן דאצלנו מה שמתגלה נקרא אור ומה שלמעלה מהגילוי נקרא חושך כו׳ ועד״ז כל

מה שלמעלה במדרגה יותר נק׳ אצלנו חושך יותר(

From all this it is understood that for us what is revealed is called light, and what is above revela‐

tion is called darkness etc. In the same way, anything that is higher in rank is called, for us, greater

darkness.)

From our standpoint, what is revealed is light and what is beyond revelation is darkness. The higher the lev‐

el, the “darker” it is to us.

אבל מלמעלה למטה הוא להיפוך כי מה49 שבא יותר לידי גילוי ההשגה הוא יותר בגדר החושך

But from above downward it is the reverse: what comes more into the revelation of comprehension

is more within the category of darkness

From G-d’s standpoint, looking downward, the relation is reversed. The more a level is revealed and com‐

prehensible, the more it counts as darkness.

50 אע״ג ]אף על גב[ דאיהו אור צח אור מצוחצח לגבי אור א״ס בעצמו ובכבודו כמ״ש בזוהר דכתר עליון

אוכמא הוא לגבי עילת העילות כו׳ וכולהו אתחשכאן קמיה כו׳

relative to the Infinite Light in His very Self and Glory, as is written in the Zohar that the Supreme

Keser, although it is a clear light, a brilliant light, is black relative to the Cause of Causes etc., and

all of them are darkened before Him etc.

The Zohar says that even Keser, the highest Sefirah and a brilliant light, is “black” compared with the Cause

of Causes, G-d’s own essence; the Kehot note locates the passage in the Tikkunei Zohar, Tikkun 70. Every

level is darkness before G-d’s essence.
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וכתיב כולא קמיה כלא חשיב51 )וכה״ג ]וכהאי גוונא[ נתבאר במ״א בענין כי אל דעות שממטה למעלה נק׳
למטה יש ומה שלמעלה נקרא אין אבל מלמעלה למטה הוא להיפוך כמ״ש בד״ה בשעה שהקדימו52

נעשה ובד״ה ביום השמיני עצרת53 ושאר דוכתי(

And it is written, “All before Him are considered as nothing.” (Something similar is explained else‐

where on “G-d of knowledge” (Kel de’os): that from below upward what is below is called “some‐

thing” (yesh) and what is above is called “nothing” (ayin), but from above downward it is the re‐

verse, as is written in the discourse beginning “When they put ‘we will do’ first” and in the dis‐

course beginning “On the eighth day, an assembly,” and in other places.)

“All before Him are considered as nothing” confirms that all levels are as naught before Him. A similar re‐

versal is cited: from below the lower is “something” and the higher “nothing,” but from above it is the oppo‐

site. “Kel de’os” is from Channah’s prayer, “For Havayah is a G-d of knowledge (de’os)” (I Samuel 2:3). The

Alter Rebbe reads the plural de’os as two ways of knowing: from below, the physical world appears to be

“something” and the spiritual above it “nothing”; from above, the reverse, as he explains in the discourse

“On the eighth day, Atzeres” that the text cites (Likkutei Torah, Shemini Atzeres 1:2).

ולכן אור הא״ס ב״ה בעצמו ובכבודו מה שהוא למעלה מגדר ההשגה נק׳ אור והוא בחי׳ אש לבנה

Therefore the Infinite Light, blessed be He, in His very Self and Glory, which is above the bounds of

comprehension, is called light, and it is the level of white fire.

This yields the meaning of the image: the Infinite Light, beyond all comprehension, is the true light, the

“white fire.”

)ומה שלמטה ממנו כו׳ אפי׳ ]אפילו[ כתר נק׳ חשך כנ״ל ועמ״ש מזה בביאור ע״פ מי מנה54 וגם כמו עד״מ

שרגא בטיהרא למאי אהני55 הרי הנר נק׳ חשך לגבי אור היום אף שלגבי הלילה נק׳ נר.

(And what is below Him etc., even Keser, is called darkness, as said above; and see what is written

on this in the explanation of “Who has counted.” It is also like the analogy of “a candle at noon: of

what use is it?” The candle is called darkness relative to the light of day, though relative to the night

it is called a lamp.

Everything below it, even Keser, counts as darkness. The Talmud’s image of a candle at noon shows how

something that is light at night is darkness beside the sun.
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56 ומבואר במ״א הענין שאור ועד״ז אמרז״ל ]אמרו רבותינו זכרונם לברכה[ כל הנביאים בטלים לעתיד57,

הנבואה58 של הנביאים יהיה כלא חשיב נגד הגילוי דלע״ל ]דלעתיד לבוא[ כשרגא בטיהרא כו׳.

In the same way our Sages said, “All the prophets will be nullified in the Time to Come,” and it is

explained elsewhere that the light of the prophets’ prophecy will count as nothing compared with

the revelation of the Time to Come, like a candle at noon etc.

The Sages said that prophecy will be nullified in the Time to Come; the light of prophecy will be as a candle at

noon compared with that revelation.

וכ״ש ]וכל שכן[ לגבי אור א״ס ב״ה אשר כדי שיומשך ממנו הארה להיות מקור לע״ס ]לעשר ספירות[ היה

צריך להיות צמצום ומקום פנוי ואח״כ נמשך רק קו וחוט כנודע.

All the more so relative to the Infinite Light, blessed be He: in order that a radiance be drawn from

it to be the source of the ten Sefiros, there had to be a tzimtzum and a vacated space, and after‐

wards only a kav and a thread was drawn down, as is known.

All the more so is everything darkness relative to the Infinite Light itself, since for a radiance from it to be‐

come the source of the ten Sefiros there had to be a tzimtzum and a vacated space, after which only a thin

kav extended.

והנה ענין שנקרא אש רק שיש אש לבנה ואש שחורה היינו כמ״ש במ״א59 בד״ה אתם נצבים60 בפי׳

מ״ש כי הוי׳ אלקיך אש אוכל הוא61 כו׳

Now, the matter of its being called fire, except that there is white fire and black fire, is as written

elsewhere, in the discourse beginning “You are standing,” in explaining the verse “For Havayah

your G-d is a consuming fire” etc.

Why is it called fire at all, white fire and black? The Alter Rebbe refers to the discourse “You are standing” on

“For Havayah your G-d is a consuming fire.” As the next lines explain, it is the nature of fire to withdraw up‐

ward; so Atzilus, exalted above Beriah, Yetzirah and Asiyah, is called fire.

ועוד דהנה דרך כלל יש ד׳ יסודות אש רוח מים עפר שהם נגד ד׳ עולמות אבי״ע ]אצילות בריאה יצירה

62 והאש הוא בחי׳ אצילות דכמו שטבע האש להסתלק כך אצילות מרומם ונשגב מבי״ע כי בי״ע
עשיה[

הם נבראים ואצילות הם אלהות.

Further, in general there are four elements, fire, air, water and earth, which correspond to the four

worlds Atzilus, Beriah, Yetzirah and Asiyah. Fire is the level of Atzilus: just as it is the nature of fire

to withdraw upward, so Atzilus is exalted and lofty above Beriah, Yetzirah and Asiyah; for Beriah,

Yetzirah and Asiyah are created beings, while Atzilus is G-dliness.

The four elements correspond to the four worlds, with fire corresponding to Atzilus. Just as fire always rises

away, Atzilus is exalted above the created worlds, being G-dliness itself.
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והנה באצילות עצמו יש ג״כ אבי״ע ]אצילות בריאה יצירה עשיה[ שהכתר או גם החכמה עילאה נק׳ אצילות

שבאצילות. ובינה נק׳ בריאה שבאצילות וזו״נ הם יצירה ועשיה שבאצילות ודרך כלל יותר יש אבי״ע

]אצילות בריאה יצירה עשיה[ דכללות ואצילות היותר עליון נקרא אש.

Now, within Atzilus itself there are also Atzilus, Beriah, Yetzirah and Asiyah: Keser, or also the

Supreme Chochmah, is called Atzilus of Atzilus; Binah is called Beriah of Atzilus; and Z’eir Anpin

and Nukva are Yetzirah and Asiyah of Atzilus. More generally still, there are the general Atzilus,

Beriah, Yetzirah and Asiyah, and the very highest Atzilus is called fire.

The four-world pattern repeats within Atzilus itself and across the whole system. The highest Atzilus is called

“fire.”

ועכ״ז ]ועם כל זה[ היא נק׳ אש שחורה לגבי המאציל א״ס ב״ה שנק׳ אש לבנה כו׳. וגם בכלל ז״א לגבי ע״ק

]עתיקא קדישא[ נק׳ אש שחורה לגבי אש לבנה(

Even so, it is called black fire relative to the Emanator, the Infinite One, blessed be He, who is called

white fire etc. So too, in general, Z’eir Anpin relative to Atika Kadisha is called black fire relative to

white fire.)

Yet even this highest fire is black fire compared with the Emanator, the Infinite One, who is the white fire.

Likewise Z’eir Anpin is black fire relative to Atika Kadisha (“the Holy Ancient One”), the inner dimension of

Keser.

אך לפי שהעולמות אינם יכולים לקבל ולית מחשבה תפיסא ביה כו׳ לכך וירא אלקים63 את האור כי
64 טוב לגנוז.

But because the worlds cannot receive [it], and “no thought can grasp Him” etc., therefore “G-d

saw the light, that it was good” to be hidden away.

Because the worlds cannot receive the Infinite Light, it was hidden away. The Talmud reads “G-d saw the

light, that it was good” as meaning it was good to hide it.

66 בצל שדי יתלונן לצמצם ולהעלים את האור 65 ישת חשך סתרו כו׳ וזהו יושב בסתר עליון ונגנז בבחי׳

It was hidden away in the manner of “He made darkness His hiding place” etc. This is [the meaning

of] “He who dwells in the concealment of the Most High, in the shadow of Shaddai he lodges”: to

contract and conceal the light

The light was hidden as “darkness” in G-d’s hiding place. The Psalm’s “concealment of the Most High” and

“shadow of Shaddai” describe this concealment.
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בכמה צמצומים ומסכים המבדילים ומסתירים את אורו ית׳ להיות בחי׳ גילוי למטה בחי׳ ג״ע ]גן עדן[

העליון תענוג הנשמות כו׳ והשגתם באור ה׳ כו׳ בראתיו יצרתיו כו׳.

by many contractions and screens that separate and conceal His light, blessed be He, so that there

be a level of revelation below: the level of the Higher Garden of Eden, the delight of the souls etc.

and their grasp of the light of G-d etc., “I created it, I formed it” etc.

Through many contractions and screens the light is veiled so that a limited, receivable revelation can exist

below. That revelation is the delight and understanding of souls in the Higher Garden of Eden.

)ועמ״ש ע״פ וידבר אלקים כו׳ וארא67 אל אברהם כו׳ באל שדי68 שאמר לעולמו די. ועיין בשער

היחודים פרק שמיני יחוד ה׳ בענין אור מים רקיע שנמשך ע״י שם שדי

(See what is written on “And Elokim spoke” etc., “And I appeared to Avraham” etc., “as Kel

Shaddai,” who said to His world “Enough” (dai). And see Shaar HaYichudim, chapter eight, the fifth

yichud, on the matter of light, water and firmament, which is drawn down through the Name

Shaddai.

The Name Shaddai is expounded as “He who said to His world, ‘Enough (dai),’” setting limits on the expan‐

sion of light. The Arizal’s Shaar HaYichudim describes light, water and firmament drawn down through this

Name.

ויובן עפמ״ש ]על פי מה שכתוב[ בענין זה ע״פ הללו69 אל בקדשו הללוהו ברקיע70 עוזו ועמ״ש בד״ה קא

71 כו׳ שהוא ג״ע ]גן עדן[ העליון שנק׳ רקיע ושיומשך להם מבחי׳ אורו ית׳ מיפלגי במתיבתא דרקיע72,

הוא ע״י כמה צמצומים כו׳ כנ״ל(

It will be understood in light of what is written on this matter on “Praise G-d in His sanctuary,

praise Him in the firmament of His strength”; and see what is written in the discourse beginning

“They were disputing in the Heavenly Academy” etc., that it is the Higher Garden of Eden, which is

called “firmament,” and that what is drawn down to them from the level of His light, blessed be He,

comes through many contractions etc., as said above.)

The Higher Garden of Eden is called a “firmament” (rakia), a barrier that screens the light. Whatever reaches

the souls there comes through many contractions.
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73 האור מזה וזהו ובטובו מחדש בכל יום תמיד מעשה בראשית פי׳ ובטובו מה שראה כי טוב לגנוז

נתהווה בחי׳ חידוש מעשה בראשית להיות מאין ליש בבחי׳ גילוי התענוג וההשגה

This is [the meaning of] “And in His goodness He renews each day, continually, the work of cre‐

ation”: “in His goodness” means that from His seeing that it was good to hide away the light, there

came into being the renewal of the work of creation, to be from nothing to something, as the reve‐

lation of delight and comprehension

The morning prayer says that G-d “in His goodness” renews creation daily. The Alter Rebbe reads “good‐

ness” as the hiding of the light that “was good,” through which a new something-from-nothing revelation of

delight and understanding comes into being.

)וכמ״ש להנחיל אוהבי יש74 דקאי על הג״ע ]הגן עדן[ שנק׳ יש מאין ועיין מענין כי טוב לגנוז ר״פ פקודי

75 ור״פ אמור דפ״ח ע״א77 וברבות בראשי׳ ]בראשית[ פ׳ ג׳ בא ס״פ י״ח ועמ״ש מענין דף ר״כ ע״ב76,

ובטובו מחדש כו׳

(as is written, “To cause those who love me to inherit yesh,” which refers to the Garden of Eden,

which is called something from nothing (yesh me’ayin). And see on the matter of “good to hide

away” at the beginning of Pekudei, 220b, and at the beginning of Emor, 88a, and in the Midrash

Rabbah, Bereshis, Parsha 3, and Bo, at the end of Parsha 18; and see what is written on “And in His

goodness He renews” etc.

The verse “to cause those who love me to inherit yesh” is read as the Garden of Eden, called “something”

(yesh) since it comes from nothing. Sources in the Zohar and Midrash on the hidden light are cited.

80 ,81 ,82 78 ובד״ה אשירה79 כו׳ כי גאה גאה(: ע״י בחי׳ יו״ד שהוא בחינת צמצום כו׳ בד״ה ואתחנן

through the level of the yud, which is the level of tzimtzum etc., in the discourse beginning “And I

besought” and in the discourse beginning “I will sing” etc., “for He is highly exalted”).

The renewal comes through the yud, which signifies tzimtzum, the small point into which light is contracted.

This answers the opening question about the yud with which the World to Come was created.

קיצור וכמ״כ ]וכמו כן[ למעלה שגילוי האור בג״ע ]בגן עדן[ הוא רק מבחי׳ אותיות ביו״ד נברא העוה״ב

]העולם הבא[ שהם לבושי׳ ]לבושין / לבושים[.

Summary: In the same way above, the revelation of light in the Garden of Eden is only from the lev‐

el of letters, “with the yud the World to Come was created,” and these are garments.

This summary restates that the revelation in the Garden of Eden comes only from divine letters, the yud with

which the World to Come was created. Those letters are garments of the Infinite Light, not its essence.

5
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S E C T I O N  3  ·  ¶ 6 – 7

Engraving, ink and parchment

אבל בעצמותו ית׳ לית מחשבה תפיסא ביה כלל. וע״ז נאמר ישת חשך סתרו וזהו ממטה למעלה נק׳ מה

שאין בו השגה בשם חשך.

But as for His essence, blessed be He, “no thought can grasp Him” at all. Of this it is said, “He

made darkness His hiding place.” This is from below upward: what cannot be comprehended is

called darkness.

G-d’s essence is beyond all comprehension, so from the standpoint of created beings it is called “darkness,”

as in the verse “He made darkness His hiding place.”

83 בבחי׳ חושך כדי להיות גילוי בג״ע ]בגן עדן[ וזהו אבל מלמעלה למטה הוא בהיפוך. וזהו כי טוב לגנוז
84 ובטובו מחדש:

But from above downward it is the reverse. This is [the meaning of] “it was good” to hide away [the

light] in the manner of darkness, so that there be revelation in the Garden of Eden; and this is “And

in His goodness He renews.”

From G-d’s standpoint the reverse is true: the essence is light, and revealed levels are darkness. The light

was hidden as “darkness” so that a revelation could exist in the Garden of Eden, which is the meaning of “in

His goodness He renews.”

ג והנה צמצום זה של ענין כי טוב לגנוז האור במקום החושך הוא כמו במשל בחינות אותיות שבנפש

עצמה כדי להיות גילוי אותיות ממש במחשבה ודיבור

3. Now, this contraction, the matter of “it was good” to hide away the light in the place of darkness,

is like, in the analogy, the level of the letters within the soul itself, in order that there be a revela‐

tion of actual letters in thought and speech

The hiding of the light (“it was good to hide it”) is now explained through the analogy of the soul. The letters

latent within the soul are themselves a contraction, made so that actual letters can appear in thought and

speech.

6
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)ר״ל ]רוצה לומר[ דכבר נתבא׳ ]נתבאר[ שאף שצורת כ״ב אותיות הוא קבוע במהות הנפש85 עצמה מ״מ לא

שהאותיות הם מהות הנפש ועצמותה שעצמות הנפש היא למעלה גם ממהות שכל ומדות המאירים

ממנה בגוף

(meaning: it has already been explained that although the form of the twenty-two letters is fixed in

the very being of the soul itself, nevertheless the letters are not the being and essence of the soul;

for the essence of the soul is higher even than the being of the intellect and emotive attributes that

shine from it in the body,

The twenty-two letters are fixed in the soul, yet they are not its essence. The essence of the soul transcends

even its intellect and emotions.

כי אם שנעלית מהם בעילוי רב אלא שהארה וכח ממנה כשנמשך ומתלבש במוח נעשה מקור86 השכל

שבמוח. ובעוד הכח ההוא כלול בעצם הנפש הוא למעלה מבחי׳ ומהות מקור השכל שבמוח.

but it is exalted above them with a great elevation. Only a radiance and power from it, when drawn

down and clothed in the brain, becomes the source of the intellect in the brain. While that power is

still included in the essence of the soul, it is above the level and being of the source of the intellect

in the brain.

Only a ray of the soul, drawn into the brain, becomes the source of intellect there. While still within the

soul’s essence, that power is higher than the intellect it will later produce.

ועד״ז גם האותיות הכלולים בנפש הוא ענין כחות שבירידת׳ ]שבירידתם / שבירידתן[ להתגלות במחשבה

ודיבור יצטיירו מהם בחי׳ אותיות. ועכ״ז ]ועם כל זה[ כוחות אלו עם שהם למעלה עדיין מבחינת אותיות

המחשבה והדבור ממש עכ״ז ]עם כל זה[ הוא בחי׳ ירידה וצמצום לגבי מהות הנפש ועצמותה ממש.

In the same way, the letters included in the soul are powers from which, in their descent to be re‐

vealed in thought and speech, the form of letters takes shape. Even so, although these powers are

still above the level of the actual letters of thought and speech, they are nonetheless a descent and

contraction relative to the actual being and essence of the soul.

The letter-powers within the soul are higher than spoken or thought letters, yet they already represent a step

down from the soul’s essence. So even the latent letters are a first contraction.
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וצמצום זה הוא בשביל להיות מזה אח״כ גילוי אותיות המחשבה ודבור שהן בחי׳ אותיות חומריים ממש

והוא עוד צמצום גמור ממש.

This contraction is in order that from it there afterwards be the revelation of the letters of thought

and speech, which are actually material letters, and that is a further, truly complete contraction.

That first contraction exists so that the letters of thought and speech can later appear. Those are “material”

letters in the sense of being fully defined, and they involve a far greater contraction.

וראשית צמצום זה הוא מה שמתהוים בחי׳ צורת האותיות בלי חומר בהנפש עצמה וכל בחי׳ צמצומים

אלו הוא משל לענין כי טוב לגנוז.

The beginning of this contraction is the coming into being, within the soul itself, of the form of the

letters without matter. All these contractions are an analogy for the matter of “it was good to hide

away.”

The first stage is the formation of the letters’ shape within the soul without any “matter.” This whole chain of

contractions is the model for G-d’s hiding of the light.

פי׳ דאיתא בריש הורמנותא דמלכא גליף גליפו בטהירו עילאה87 והוא ענין הצמצום להיות התהוות

אותיות החקיקה עד״מ. והענין כמ״ש ע״פ זאת חקת התורה88 שהחקיקה הוא גבוה יותר מאותיות

הכתב שהרי הוא מיניה וביה.

That is: it is stated at the beginning [of the Zohar], “At the outset of the King’s will, He engraved en‐

gravings in the supernal radiance.” This is the contraction for the coming into being of engraved

letters, by way of analogy. The matter is as written on “This is the statute (chukas) of the Torah,”

that engraving (chakikah) is higher than written letters, for it is of the thing itself and within it.

The Zohar’s opening words describe the King “engraving engravings” in the supernal radiance, the first

contraction. The discourse on “This is the statute (chukas) of the Torah” reads chukas as chakikah, engrav‐

ing: engraved letters are higher than written ones because they are carved from the stone itself rather than

added to it.

וזהו ענין חרות על הלוחות כו׳ משא״כ אותיות הכתב הדיוט הוא דבר בפ״ע ]בפני עצמו[ וגם משחיר

הקלף לגמרי אך

This is the meaning of “engraved (charus) upon the tablets” etc. Ordinary written letters, by con‐

trast, are a separate thing, and they also blacken the parchment completely. However,

The Tablets were “engraved” (charus), letters made from the stone itself. Ordinary written letters, made with

ink, are by contrast a separate substance and blacken the parchment entirely.
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הנה האותיות החקוקים אף שהם מיניה וביה עכ״ז ]עם כל זה[ הם ג״כ משחירים קצת האבן הטוב הבהיר

שכשעושין בו חקיקה נחשך קצת בהירותו שהיה קודם החקיקה שבמקום החקיקה אינו בהיר כל כך.

the engraved letters, although they are of the thing itself and within it, also darken somewhat the

bright precious stone: when an engraving is made in it, its brightness from before the engraving is

somewhat darkened, since in the place of the engraving it is not so bright.

Even an engraving slightly dims a precious stone: the carved spot is less brilliant than the rest. Engraving is

thus a subtle kind of darkening.

והנמשל מובן שזהו ענין ישת חשך סתרו בחי׳ כתר עליון שנמשך ממל׳ דא״ס בחי׳ אותיות שעם היותו

עדיין בחי׳ א״ס.

The application is understood: this is the matter of “He made darkness His hiding place,” the level

of the Supreme Keser, which is drawn from the Malchus of the Infinite, the level of letters; al‐

though it is still the level of the Infinite,

In the application, the engraving is Keser, the highest Sefirah, which is drawn from the Malchus of the

Infinite and is the “darkness” of “He made darkness His hiding place.” It still belongs to the level of the

Infinite.

וכמו אותיות החקיקה מיניה וביה ולמעלה מבחי׳ חו״ב ]חכמה ובינה[ שנק׳ עשיה ממש לגבי א״ס כמו דיו

ע״ג ]על גבי[ הקלף כו׳ עכ״ז ]עם כל זה[ גם הכתר נק׳ חושך ואש שחורה לגבי א״ס ב״ה שלמעלה מעלה

מהכתר ונק׳ אש לבנה

and like engraved letters it is of the thing itself and within it, and above the level of Chochmah and

Binah, which are called actual Asiyah (“action”) relative to the Infinite, like ink upon parchment

etc., nevertheless Keser too is called darkness and black fire relative to the Infinite One, blessed be

He, who is far above Keser and is called white fire.

Keser is like engraved letters, one with its source and higher than Chochmah and Binah, which relative to

the Infinite are called mere Asiyah, “making,” like ink on parchment. Still, relative to the Infinite One, the

white fire, Keser is darkness and black fire.
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והרי צמצום זה כדי להיות התהוות אח״כ בחי׳ חו״ב ]חכמה ובינה[ וג״ע ]וגן עדן[ שהוא כמשל אותיות

שנכתבים בדיו כו׳ בחי׳ שחור ממש וזהו ג״כ עד״מ ענין התהוות אותיות הנפש שהם

This contraction is in order that afterwards there come into being the level of Chochmah and

Binah and the Garden of Eden, which is like the analogy of letters written in ink etc., the level of ac‐

tual black. This too is, by way of analogy, the matter of the coming into being of the letters of the

soul, which are

This contraction makes possible Chochmah, Binah and the Garden of Eden, which are like letters written in

ink, true black. In the soul, the corresponding stage is the formation of its latent letters.

כמו אותיות החקוקים מיניה וביה כדי שיתהוו אח״כ אותיות ממש במחשבה ודבור חומריים ממש אש

שחורה ממש. והנה אף שלגבי הא״ס נק׳ אותיות שבחקיקה ג״כ בחי׳ חשך כנ״ל עכ״ז ]עם כל זה[ לגבי

האותיות שבכתב

like engraved letters, of the thing itself and within it, in order that afterwards there come into being

actual letters in thought and speech, truly material, actual black fire. Now, although relative to the

Infinite the engraved letters are also called darkness, as said above, nevertheless relative to the

written letters,

The soul’s latent letters are like engravings, from which the actual letters of thought and speech, true “black

fire,” later emerge. Engraved letters count as darkness relative to the Infinite, but relative to written letters

they are light.

דהיינו בחי׳ חו״ב ]חכמה ובינה[ מקורי הג״ע ]הגן עדן[ ונהר יוצא מעדן נק׳ הכתר אש לבנה ממש שהרי הוא

רק מיניה וביה עד״מ ולכן נק׳ הז״א דאצילות לגבי הכתר אש שחורה ע״ג ]על גבי[ אש לבנה(

that is, the level of Chochmah and Binah, the sources of the Garden of Eden, [as in] “and a river

goes forth from Eden,” Keser is called actual white fire, since it is only of the thing itself and within

it, by way of analogy. Therefore Z’eir Anpin of Atzilus, relative to Keser, is called black fire upon

white fire)

Relative to Chochmah and Binah, the source of the Garden of Eden (“a river goes forth from Eden”), Keser is

white fire. Hence Z’eir Anpin is black fire on the white fire of Keser.

)כמ״ש בפ׳ נשא קל״ב89 א׳( ועד״ז גם הז״א נקרא לגבי המלכות דאצילות נהורא חיוורא והיא נק׳ אצלו

נהורא אוכמא

(as is written in Parshas Nasso, 132a). In the same way Z’eir Anpin, relative to Malchus of Atzilus, is

called “white light,” and she, relative to him, is called “black light”

This matches the Zohar in Nasso cited at the beginning. The pattern repeats lower down: Z’eir Anpin is

“white light” relative to Malchus, which is “black light.”
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)כמ״ש בפ׳ בראשית בדף נ״א ע״א90 ובפ׳ לך לך דף פ״ג ]דף פ״ג[ ע״ב91 ובפ׳ שופטים ער״ה92 א׳(

(as is written in Parshas Bereshis, 51a, in Parshas Lech Lecha, 83b, and in Parshas Shoftim, 275a).

Zohar passages in Bereshis, Lech Lecha and Shoftim are cited for the white light and black light.

כי מלכות שהיא מקור לבי״ע נקראת מדת לילה וחושך שמוסתר ומלובש בה אור א״ס בבחי׳ הסתר

והעלם מלכותך מלכות כל עולמים93 מלשון העלם.

For Malchus, which is the source of Beriah, Yetzirah and Asiyah, is called the attribute of night and

darkness, since the Infinite Light is hidden and clothed in it in a manner of hiddenness and con‐

cealment: “Your kingship (malchuscha) is a kingship over all worlds (olamim),” [olamim] being

from the term for concealment (he’elem).

Malchus, the source of the lower worlds, is called night and darkness because the Infinite Light is hidden

within it. The Alter Rebbe reads “olamim” (worlds) in the verse as related to he’elem (concealment).

משא״כ בחי׳ ז״א שהוא אצילות יחודא עילאה נק׳ יום ואור. וכמ״ש בד״ה רני ושמחי94 גבי רננא
ברמשא ושמחה בצפרא ועמ״ש סד״ה וידעת היום95

The level of Z’eir Anpin, by contrast, which is Atzilus, the higher unity, is called day and light. As is

written in the discourse beginning “Sing and rejoice” on “joyful song at evening and gladness in

the morning”; and see what is written at the end of the discourse beginning “And you shall know

this day.”

Z’eir Anpin, which is Atzilus and the higher unity, where the divine is not concealed, is called day and light.

Cross-references to discourses on song at night and joy in the morning are given.

וזהו ביו״ד נברא העוה״ב ]העולם הבא[ וכמשל הדיו שע״ג ]שעל גבי[ הקלף שהקלף החלק רומז לבחי׳ אש
96

לבנה אור א״ס ב״ה בעצמו כביכול דלית מחשבה תפיסא ביה )ועמ״ש ע״פ שימני כחותם(

This is [the meaning of] “With the yud the World to Come was created,” like the analogy of the ink

upon the parchment: the smooth parchment alludes to the level of white fire, the Infinite Light,

blessed be He, in His very Self, as it were, which “no thought can grasp” (and see what is written on

“Set me as a seal”),

The yud of the World to Come is like ink on parchment. The smooth white parchment represents the white

fire, the Infinite Light in itself, which no thought can grasp.
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אלא ע״י היוד בחי׳ נקודה שחורה שמשחיר הקלף כדי להיות בחי׳ גילוי והשגה בתמונת אות היוד.

except through the yud, the level of a black point that blackens the parchment, so that there be a

level of revelation and comprehension in the shape of the letter yud.

Only through the yud, a small black point on the parchment, can there be revelation and comprehension.

The yud, a contraction to a single point, is the shape in which the Infinite Light, which no thought can grasp

as it is, comes to be revealed and understood.

והנה כמו במשל הנ״ל כאשר בא לידי גילוי אותיות המחשבה אף שאינן רק לבושים להשכל מ״מ אינן

דבר נפרד לגמרי להיות דבר בפ״ע ]בפני עצמו[ שהרי מה שמחשב ומהרהר באותיות אלו הוא בחי׳ השכל

עצמו.

Now, as in the analogy above, when there comes a revelation of the letters of thought, although

they are only garments for the intellect, they are nevertheless not a completely separate thing, a

thing unto itself; for what he thinks and ponders in these letters is the intellect itself.

In the human analogy, the letters of thought are garments, yet they are not separate from the intellect, since

what one thinks in them is the idea itself. The garment carries the intellect within it.

וכן עד״מ בחי׳ היו״ד שעל הקלף שהדיו משחיר את הקלף להתגלות תמונת יו״ד הנה הדיו בעצמו אינו

דבר ממשי להיות נחשב לדבר בפ״ע ]בפני עצמו[ אלא שמשחי׳ את הקלף כדי שהקלף יגלה תמונה של

היו״ד

So too, by way of analogy, with the yud upon the parchment, where the ink blackens the parchment

to reveal the shape of a yud: the ink itself is not a substantial thing to be considered a thing unto it‐

self; it only blackens the parchment so that the parchment reveals the shape of the yud

Likewise, ink is not really a thing in its own right in forming the yud. It only darkens the parchment so that

the parchment shows the shape.

)היינו שעם היות תמונת היו״ד הוא רק מהדיו הרי בלתי הקלף הנושאו וסובלו לא היה ממנו שום

תמונה כלל. ולכן ארז״ל ]אמרו רבותינו זכרונם לברכה[ כל אות שאין גויל מוקף לה מארבע רוחותיה

פסולה97 א״כ הדיו אינו

(meaning that although the shape of the yud is only from the ink, without the parchment that car‐

ries and bears it there would be no shape from it at all. Therefore our Sages said, “Any letter which

is not surrounded by parchment on its four sides is invalid.” If so, the ink does nothing

Without the parchment around it, ink would make no shape at all. This is why halachah invalidates a letter

not surrounded by blank parchment on all four sides.
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אלא שמשחיר כו׳ כדי שהקלף יגלה כו׳ ור״ל ]ורוצה לומר[ בנמשל כי הקלף עצמו שהוא א״ס ב״ה מגלה

את היו״ד שהוא חכמה עילאה כי אנת חכים98 אנת ממש שאור א״ס ב״ה נמשך ומאיר בחכמה עילאה.

but blacken etc., so that the parchment reveal etc. In the application, this means that the parch‐

ment itself, which is the Infinite One, blessed be He, reveals the yud, which is the Supreme

Chochmah; for “You are wise” means You Yourself, that the Infinite Light, blessed be He, is drawn

down and shines in the Supreme Chochmah.

In the application, the parchment is the Infinite One, who reveals the yud, the Supreme Chochmah. “You are

wise” means that G-d Himself is present and shines in Chochmah.

100 כך ועמ״ש וירא ישראל99 את היד הגדולה בפי׳ ויקרא הוי׳ הוי׳ ומ״ש מזה ג״כ סד״ה שובה ישראל(

הנה בנמשל ע״י הצמצומים הרבים מתגלה אור א״ס ב״ה בעצמו ובכבודו בגילוי למטה.

And see what is written on “And Israel saw the great hand,” in explaining “And He called: Havayah,

Havayah,” and what is written on this also at the end of the discourse beginning “Return, O

Israel.”) So, in the application, through the many contractions the Infinite Light, blessed be He, in

His very Self and Glory, is revealed below.

The parenthesis cites the discourse on “And Israel saw the great hand,” which explains the doubled Name in

“And He called: Havayah, Havayah,” and the end of the discourse “Return, O Israel.” Then the conclusion

follows: through the many contractions, the Infinite Light itself is revealed below.

וזהו ביוד נברא העוה״ב ]העולם הבא[ תענוג הנשמות באור א״ס ב״ה ממש )ועיין בפ׳ בלק( )קצ״א א׳( ועמ״ש
101 בד״ה שרי אשתך.

This is “With the yud the World to Come was created”: the delight of the souls in the actual Infinite

Light, blessed be He. (And see Parshas Balak, 191a.) And see what is written in the discourse begin‐

ning “Sarai your wife.”

Therefore the delight of souls in the World to Come, created through the yud, is delight in the Infinite Light

itself, not only in a garment. References to the Zohar in Balak and to a Torah Ohr discourse are given.

וענין שהיו״ד בחי׳ נקודה ואות קטן מכל האותיות עמ״ש בביאור ע״פ מים רבים102 גבי וזהו אחות לנו

קטנה103 ועזח״ב תרומה )קס״ה ב׳( בגין דאית כו׳

As for the yud being the level of a point and the smallest of all the letters, see what is written in the

explanation of “Many waters” on “and this is ‘We have a little sister,’” and see the Zohar, Part II,

Terumah (165b): “Because there is” etc.,

The yud is a mere point, the smallest letter. The Alter Rebbe refers to the discourse “Many waters” on “We

have a little sister” and to the Zohar in Terumah.
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אע״ג ]אף על גב[ כו׳ והוא ענין מיעוט הכלי ורבוי האור ע״ד צדיקים אומרים מעט ועושים הרבה104 )ועיין
105 ,106 ,107 ,108 בגמרא פ״ג ]פרק ג׳[ דמנחות דכ״ט סע״ב ]סוף עמוד ב[(:

“although” etc. This is the matter of the smallness of the vessel and the abundance of the light, in

the manner of “The righteous say little and do much” (and see the Gemara, chapter 3 of Menachos,

29b, end).

A small vessel holds a great light, just as the righteous “say little and do much.” The yud’s smallness is the

reason it can carry the infinite delight of the World to Come.

קיצור. וצמצום זה הוא כמשל בחינת אותיות שבנפש ואח״כ נמשך מזה ההתלבשות באותיות

המחשבה. והוא כענין חקיקה וכתיבה וכמו שמ״מ מהו מחשב באותיות המחשבה הלא השכל עצמו

Summary: This contraction is like, in the analogy, the level of the letters in the soul, and from it

there follows afterwards the clothing in the letters of thought. It is like engraving and writing. And

just as, nevertheless, what is it that thinks in the letters of thought? Surely the intellect itself;

This summary restates the third section: the contraction is like the letters latent in the soul, which then

clothe themselves in the letters of thought, as engraving precedes writing. What thinks in the letters of

thought is the intellect itself.

וכן הדיו מתאחד עם הקלף הלבן הסובלו. כן בנמשל ע״י אות יו״ד שנברא בו העוה״ב ]העולם הבא[ נמשך

ומתגלה אור א״ס ב״ה בעצמו:

and likewise the ink unites with the white parchment that bears it; so in the application, through

the letter yud with which the World to Come was created, the Infinite Light, blessed be He, itself is

drawn down and revealed.

Just as ink becomes one with the parchment that bears it, so through the yud the Infinite Light itself is re‐

vealed in the World to Come.

7
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S E C T I O N  4  ·  ¶ 8 – 1 3

Holy and Blessed

וזהו שהשרפים אומרים קדוש מחמת השגתם אור א״ס ב״ה שהוא מובדל ולית מחשבה תפיסא ביה וג׳

פעמים קדוש נגד תלת עלמין בי״ע מלא כל הארץ כבודו שהתלבשות בחי׳ קדוש הוא הכל כו׳

This is why the Seraphim say “Holy,” because of their grasp of the Infinite Light, blessed be He,

which is separate and which “no thought can grasp.” [They say] “Holy” three times, corresponding

to the three worlds Beriah, Yetzirah and Asiyah. “The whole earth is full of His glory”: the clothing

of the level of “Holy” is in everything etc.

In Isaiah’s vision the Seraphim call “Holy, holy, holy,” because they grasp that the Infinite Light is utterly

separate and beyond thought. The three “holies” correspond to the three created worlds, and “the whole

earth is full of His glory” means that this transcendent holiness is clothed in everything.

)ור״ל ]ורוצה לומר[ כמו שבג״ע ]שבגן עדן[ העליון מאיר אור א״ס בבחי׳ השגת הנשמות כמ״כ ]כמו כן[

השרפים לפי שהם ג״כ בעולם הבריאה אומרים קדוש כו׳ שמשיגים איך אור א״ס מובדל ואיך שכל

ההמשכה רק ע״י צמצום אות יוד.

(Meaning: just as in the Higher Garden of Eden the Infinite Light shines as the souls’ comprehen‐

sion, so the Seraphim, since they too are in the World of Beriah, say “Holy” etc., for they grasp how

the Infinite Light is separate and how all its flow is only through the contraction of the letter yud.

The Seraphim are in Beriah, the same world as the Higher Garden of Eden. Like the souls there, they per‐

ceive that the Infinite Light is separate and that everything they receive comes only through the contraction

of the yud.

אבל עצמיות אור אין סוף הוא קדוש ומובדל כו׳ ולפי שהם בבריאה שהוא ראשית התהוות היש מאין

ע״כ משיגים שהוא ית׳ קדוש כו׳ וענין ג׳ פעמים קדוש עמ״ש בביאור ע״פ ועתה יגדל וע״פ אחרי הוי׳

אלקיכם תלכו(

But the essence of the Infinite Light is holy and separate etc. Since they are in Beriah, which is the

beginning of the coming into being of something from nothing, they therefore grasp that He,

blessed be He, is holy etc. On the matter of “Holy” three times, see what is written in the explana‐

tion of “And now, let the power be great” and of “After Havayah your G-d shall you walk.”)

Beriah is the first stage of creation from nothing, so the beings there sense most sharply that G-d is beyond

them. Two discourses that explain the threefold “Holy” are cited.

8
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והנה האופנים שהם למטה מהם במדרגה אומרים ברוך כבוד109 ה׳ זו מדת מלכותו ית׳ כי מלכותך

מלכות110 כל עולמים שכל עולמים הם רק בחי׳ אותיות כו׳ וברוך ונמשך מבחי׳ סוכ״ע מעלמא
111 דאתכסיא כו׳.

Now, the Ofanim, who are below them in rank, say “Blessed is the glory of Havayah”: this is the at‐

tribute of His Malchus, blessed be He, for “Your kingship is a kingship over all worlds,” and all

worlds are only the level of letters etc. And it is “blessed,” drawn down from the level of the light

that encompasses all worlds, from the hidden world etc.

The Ofanim, in the lower world of Yetzirah, respond with Ezekiel’s words “Blessed is the glory of Havayah.”

“Glory” means Malchus, G-d’s kingship, which relates to the worlds through divine letters; “Blessed” means

drawing down from the transcendent, hidden light.

וביאור הענין כי הנה יש שני בחינות במלאכים יש שהם בחי׳ משפיעים שהם משפיעים כל ההשפעות

לעוה״ז ע״י המזלות כו׳ והם בחי׳ האופנים שאומרים ברוך כבוד כו׳

The explanation of the matter: there are two kinds of angels. There are those who are givers, who

convey all the influences to this world through the constellations etc.; these are the Ofanim, who

say “Blessed is the glory” etc.

There are two kinds of angels. The givers, the Ofanim, channel all influence into this world through the

heavenly constellations, and they say “Blessed is the glory.”

ברוך הוא המשכה שיומשך כבוד ה׳ מבחי׳ מקומו שהוא מקומו של עולם ואין העולם מקומו112 וזהו

ענין ברוך המקום והוא ענין המשכת השפע דלעילא שממשיכים האופנים באמרם ברוך.

“Blessed” (baruch) is a drawing down, that the glory of Havayah be drawn from the level of “His

place,” He being the place of the world while the world is not His place. This is the meaning of

“Blessed is the Omnipresent (HaMakom),” and it is the drawing down of the flow from above,

which the Ofanim draw down by saying “Blessed.”

“Blessed” (baruch) is read as drawing down. The Midrash calls G-d “the Place” because He is the place of the

world while the world is not His place; the Ofanim draw His glory down from that transcendent “place” into

the world.

9
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113 ואינם משפיעים כלל למטה רק הם בחינת ויש מלאכים שהם בחינת מקבלים שמקבלים דין מן דין

מקבלים והוא בחי׳ השרפים שאומרים קדוש כו׳ והם נעלים מבחינת המלאכים המשפיעים.

And there are angels who are receivers, who “receive from one another” and do not give to those

below at all but are only receivers. These are the Seraphim, who say “Holy” etc., and they are lofti‐

er than the angels who give.

The second kind of angels are receivers only: they receive from one another but give nothing downward.

These are the Seraphim, who say “Holy,” and they are higher than the givers.

114 )בדניאל סי׳ ז׳( פי׳ קדמוהי יקומון וז״ש ]וזהו שכתוב[ אלף אלפין ישמשוניה ורבו רבבן קדמוהי יקומון

היינו בחי׳ השרפים המקבלים כו׳

This is what is written, “Thousands upon thousands serve Him, and myriads upon myriads stand

before Him” (Daniel, chapter 7). “Stand before Him” refers to the Seraphim, the receivers etc.,

Daniel’s vision distinguishes those who “serve Him” from those who “stand before Him.” The Alter Rebbe

identifies those who stand before Him with the Seraphim, the receivers.

שאומרים קדוש ועמ״ש במ״א בענין משריין ורתיכין הנזכר בפ׳ בשלח )דמ״ח ע״ב( ומ״ש בד״ה ואתא
116 מרבבות קדש115 והיינו כמ״ש יוצר אור ובורא חושך.

who say “Holy.” See what is written elsewhere on the matter of “camps and chariots” mentioned in

Parshas Beshalach (48b), and what is written in the discourse beginning “And He came from the

holy myriads.” This is as written, “Who forms light and creates darkness.”

The Zohar’s “camps and chariots” and the discourse “And He came from the holy myriads” are cited. The

distinction also explains the blessing “Who forms light and creates darkness.”

פי׳ יצירה הוא בחי׳ אור שמשם נמשך ההשפעה למטה והוא מדרגת האופנים המשפיעים למטה לכל

הבהמות וחיות וגם קטן עד י״ג שנם מקבל מבחי׳ האופנים.

That is, Yetzirah is the level of light, from which the flow is drawn below; it is the rank of the

Ofanim, who give to those below, to all the animals and beasts. A child under thirteen years also re‐

ceives from the level of the Ofanim.

Yetzirah (“forms”) is called light because influence flows downward from it through the Ofanim to animals

and beasts. A child under thirteen, not yet obligated in mitzvos, also receives from this level.

10
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ולכך נקרא אור שהוא בחי׳ אש לבנה לגבי דידן לפי שמאיר ומשפיע למטה. ובורא חושך117 הוא בחינת

השרפים שבבריאה שהם בבחי׳ אש שחורה שהוא החושך.

Therefore it is called light, which is the level of white fire from our perspective, since it shines and

flows downward. “And creates darkness” is the level of the Seraphim in Beriah, who are in the

manner of black fire, which is the darkness.

Yetzirah is called “light” and white fire from our perspective because it shines and gives downward. Beriah,

the world of the Seraphim, is “darkness” and black fire.

והוא מפני שמסתלקים רק למעלה שאומרים קדוש כו׳ לכך הם בבחינת אש שחורה וחושך ע״ש ]על שם[

ההסתלקות כו׳.

This is because they only withdraw upward, saying “Holy” etc.; therefore they are in the manner of

black fire and darkness, on account of the withdrawal etc.

The Seraphim are called darkness because they only rise upward, withdrawing toward G-d as they say

“Holy,” rather than shining downward.

11

וכמ״כ ]וכמו כן[ הוא ענין קדוש וברוך כי קדוש הוא מה שמובדל ולית מחשבה תפיסא ביה כלל והוא

בחי׳ ישת חשך סתרו כמבואר לעיל אות ב׳. ובחינת ברוך זהו ענין אש לבנה להיות גילוי למטה.

Likewise is the matter of “Holy” and “Blessed.” “Holy” is what is separate and which “no thought

can grasp” at all; it is the level of “He made darkness His hiding place,” as explained above in sec‐

tion 2. The level of “Blessed” is the matter of white fire, that there be revelation below.

“Holy” is what is separate and beyond thought, the “darkness” of G-d’s hiding place described in section 2.

“Blessed” is white fire, meaning revelation below.

אך זהו ממטה למעלה אבל מלמעלה למטה הוא בהפך שבחי׳ קדוש נקרא אש לבנה לגבי המשכת בחי׳

ברוך כבוד118 שהוא בחי׳ מלכותך בחינת אותיות כו׳

But this is from below upward. From above downward it is the reverse: the level of “Holy” is called

white fire relative to the drawing down of the level of “Blessed is the glory,” which is the level of

“Your kingship,” the level of letters etc.

That is the view from below. From above the reverse holds: “Holy” is white fire, and “Blessed is the glory,”

the level of kingship and letters, is black fire.

12
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כי קדוש הוא בחי׳ כתר כו׳ יש בו ב׳ בחינות כבוד תתאה היא מדת מלכותו ית׳ וכבוד עילאה חכמה

עילאה והכל

For “Holy” is the level of Keser etc. In [“glory”] there are two levels: the lower glory, which is the at‐

tribute of His Malchus, blessed be He, and the higher glory, the Supreme Chochmah; and all [of it]

“Holy” corresponds to Keser. “Glory” has two levels: the lower glory, Malchus, and the higher glory, the

Supreme Chochmah.

נק׳ אש שחורה לגבי כתר עליון כנ״ל מענין דיו ע״ג ]על גבי[ קלף לבן כו׳ ועמ״ש מענין קדוש וברוך בד״ה
122 אם בהרת119 קדמה120 כו׳ ובד״ה לבבתני121 אחותי.

is called black fire relative to the Supreme Keser, as said above regarding ink upon white parch‐

ment etc. And see what is written on the matter of “Holy” and “Blessed” in the discourse beginning

“If the bright spot has preceded” etc. and in the discourse beginning “You have captured my heart,

my sister.”

Both levels of glory are black fire relative to Keser, like ink on white parchment. Two further discourses on

“Holy” and “Blessed” are cited: one titled with the Mishnah’s rule on a bright spot of tzara’as, the skin afflic‐

tion, and one on “You have captured my heart, my sister.”

נמצא קדוש וברוך שאומרים השרפים והאופנים זהו ענין בחי׳ אש לבנה שעל גבי אש שחורה כנ״ל

It follows that the “Holy” and “Blessed” said by the Seraphim and the Ofanim are the matter of

white fire that is upon black fire, as said above.

The angels’ “Holy” and “Blessed” together form white fire upon black fire.

וזהו שנק׳ כן הקב״ה123 בשני בחינות אלו יחד דקדוש וברוך כי עד״ז הוא המשכת וגילוי אור א״ס ב״ה
124 ,125 ,126 שהוא קדוש וברוך הוא.

This is why the Holy One, blessed be He, is so called by these two aspects together, “Holy” and

“Blessed” (kadosh baruch hu); for in this manner is the drawing down and revelation of the Infinite

Light, blessed be He, who is holy and blessed is He.

This is why G-d is called Kadosh Baruch Hu, “the Holy One, blessed be He”: His revelation always joins the

transcendent (“Holy”) with the revealed (“Blessed”).
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והנה האופנים לפי ששומעים בחינת קדוש שאומרים השרפים לפיכך מתנשאים ברעש גדול וענין

הרעש הוא ענין הביטול באור א״ס ב״ה לצאת מנרתקם

Now, because the Ofanim hear the level of “Holy” which the Seraphim say, they raise themselves

with a great noise. The noise is the matter of self-nullification in the Infinite Light, blessed be He,

to go out of their sheath

When the Ofanim hear the Seraphim’s “Holy,” they rise up “with a great noise.” The noise expresses their

self-nullification, an urge to burst out of their limits.

והשגתם כפי מזגם ותכונתם מחמת ששומעים דבר חדש מה שלמעלה מכח השגתם משא״כ השרפים אף

שהם ג״כ בטלים ודאי באור א״ס ב״ה ביתר שאת ומעלה

and their comprehension according to their temperament and nature, since they hear something

new that is above their power of comprehension. The Seraphim, by contrast, though they too are

certainly nullified in the Infinite Light, blessed be He, with a greater degree and elevation,

They hear something new, beyond their comprehension, so it overwhelms them. The Seraphim are even

more nullified before G-d.

אך הנה שרפים עומדים ממעל לו127 כתיב שאין השגה זו אצלם חידוש כ״כ ]כל כך[ למעלה מהשגתם

לכך לא נאמר אצלם ברעש גדול

yet it is written, “Seraphim stand above him”: this comprehension is not so much a novelty for

them, beyond their comprehension. Therefore “with a great noise” is not said of them

The Seraphim “stand above,” and this perception is not new or overwhelming to them. So Scripture does not

describe them as noisy.

13
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S E C T I O N  5  ·  ¶ 1 4 – 1 5

Hidden love and revealed love

128 שזהו ענין המשל כבן כרך שראה את המלך130 או כמו באופנים )ועמ״ש מזה בד״ה והיה מדי חדש129,

כבן כפר כו׳ והוא ההפרש שבין חול לשבת כו׳ והנה השרפים לפי שהביטול שלהם הוא בבחינת

אתכסיא

as it is of the Ofanim. (See what is written on this in the discourse beginning “And it shall be, from

one new moon”: that this is the matter of the analogy of the city-dweller who saw the king, or the

villager etc., and this is the difference between weekdays and Shabbos etc. Now the Seraphim,

since their self-nullification is in the manner of the hidden

The Talmud contrasts a villager who sees the king, and is overwhelmed, with a city-dweller, who is used to

him. The discourse cited compares this to the difference between weekdays and Shabbos. In the Talmud the

comparison explains why Yechezkel, whose vision includes the Ofanim, described the Chariot at length, like

an awed villager, while Yeshayahu, who saw the Seraphim, said little, like a city-dweller used to the king. So

the clamor of the Ofanim and the silence of the Seraphim reflect how new or familiar the revelation is to

each.

ופנימית ע״כ ממשיכים ג״כ בחי׳ קדוש מה שהוא בבחי׳ העלם והאופנים שביטולם בבחי׳ אתגליא ע״כ

131 גבי וכל ממשיכים ג״כ בחינת ברוך בחי׳ אותיות שהוא בחי׳ אתגליא כו׳ ועמ״ש בד״ה וידעת היום132,

קרב וכליות יזמרו לשמך:(

and inward, therefore also draw down the level of “Holy,” which is in the manner of concealment.

The Ofanim, whose self-nullification is in the manner of the revealed, therefore also draw down the

level of “Blessed,” the level of letters, which is the revealed etc. And see what is written in the dis‐

course beginning “And you shall know this day” on “and all innards and kidneys shall sing to Your

Name.”)

The Seraphim’s inward, hidden nullification draws down the hidden level, “Holy.” The Ofanim’s outward

nullification draws down the revealed level, “Blessed,” the level of letters.

קיצור. וזהו ג״כ ענין שהשרפים אומרים קדוש והאופנים ברוך כי השרפים מבריאה בורא חושך אש

שחורה בחי׳ קדמוהי יקומון ע״כ אומרים קדוש מובדל ישת חשך סתרו.

Summary: This is also the matter of the Seraphim saying “Holy” and the Ofanim “Blessed.” For the

Seraphim are from Beriah, “creates darkness,” black fire, the level of “stand before Him”; there‐

fore they say “Holy,” separate, “He made darkness His hiding place.”

The summary of the previous section continues. The Seraphim, from Beriah, are “darkness” and black fire

and say “Holy,” expressing G-d’s hiddenness.

14
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והאופנים מיצירה. יוצר אור משפיעים למטה ואומרים ברוך כבוד כו׳ וכ״ז ]וכל זה[ נקרא כן מלמטה

למעלה וכנ״ל(:ד

The Ofanim are from Yetzirah, “forms light”: they give to those below and say “Blessed is the glo‐

ry” etc. All this is so called from below upward, as said above.)

The Ofanim, from Yetzirah, are “light”; they give downward and say “Blessed.” These names reflect the view

from below upward.

והנה ככל הדברים האלה הוא בעבודת ה׳ בכל אדם בחינת אהבה גלויה ובחי׳ אהבה מסותרת

4. Now, exactly like all these matters is [the case] in the divine service of every person: the level of

revealed love and the level of hidden love

Section 4 turns to a person’s own service of G-d. Just as there are two kinds of angels, every person has two

kinds of love for G-d: a revealed love and a hidden love.

)והיינו דוגמת ב׳ בחי׳ הנ״ל דאופנים ושרפים. והאהבה המסותרת נק׳ אש שחורה ע״ד שנתבאר לעיל

בענין השרפים שנק׳ אש שחורה אלא שהנשמות הם במחי׳ ]בבחינה[ פנימית יותר(

(that is, analogous to the two levels mentioned above, of the Ofanim and the Seraphim. The hidden

love is called black fire, in the manner explained above regarding the Seraphim, who are called

black fire, except that the souls are on a more inward level).

Revealed love corresponds to the Ofanim, and hidden love to the Seraphim, the black fire. The souls, howev‐

er, stand on a more inward level than the angels.

כי הנה גילוי האהב׳ ]האהבה[ ע״י ההתבוננ׳ ]ההתבוננות[ בגדולת א״ס ב״ה שיוליד מבינתו רשפי אש וצמאון

כו׳

For the revelation of love through contemplating the greatness of the Infinite One, blessed be He,

so that from his understanding he gives birth to flashes of fire and a thirst etc.

Revealed love comes from contemplating G-d’s greatness until the heart burns with “flashes of fire” and a

thirst for Him. The Alter Rebbe now asks where such love really comes from.

להכלל ולהבטל אליו ית׳ במציאות ובמס״נ ]ובמסירות נפש[ אין זה ע״י פעולת ההתבוננות לבדה שמתהווה

מכח בינתו מדת האהבה מאין ליש

to be included and nullified in Him, blessed be He, in actual existence and with self-sacrifice, does

not come about through the act of contemplation alone, as if the attribute of love came into being

from nothing to something by the power of his understanding.

The longing is to be absorbed in G-d, even to the point of giving one’s life. Contemplation alone does not

create this love from nothing.
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אלא ההתבוננות הוא הגורם להיות נמשך מבחינת אהבה המסותרת שישנה בטבע האדם מבחי׳

שלמעלה מן הדעת בבחי׳ חשך והסתר פנים להיות בגילוי הלב ע״י התבוננות ודעת ולהגדיל מדורת

אש האהבה כו׳

Rather, the contemplation is the cause that there be drawn from the level of the hidden love, which

is in a person’s nature from the level that is above knowledge, in a manner of darkness and hiding

of the Face, to be revealed in the heart through contemplation and knowledge, and to enlarge the

pyre of the fire of love etc.

Contemplation only draws out a hidden love that already exists in every Jew by nature, rooted above con‐

scious knowledge. It brings that concealed love into the heart and makes its flame grow.

)ור״ל ]ורוצה לומר[ שזהו כדמות ראיה למציאות אהבה המסותרת כי גילוי האהבה כו׳ אין זה כו׳ אלא כו׳

כנ״ל(

(Meaning that this is a kind of proof of the existence of the hidden love; for the revelation of love

etc. is not etc., but rather etc., as said above.)

The fact that contemplation can produce such a love is itself a kind of proof that the hidden love exists. The

text here is abbreviated, pointing back to the argument just made.

והתהוות האהבה מאין ליש היא קבוע בנפש ומהות הנפש עצמה היא שכל ומדות אהבה ויראה כו׳

The coming into being of love from nothing to something is fixed in the soul, and the very being of

the soul itself is intellect and emotive attributes, love and awe etc.;

The capacity to generate love is fixed in the soul, whose very being consists of intellect and emotions such as

love and awe.

כי חלק אלוה ממעל133 הוא וכבן שנמשך ממוח האב כו׳ אשר בטבע אינו רוצה להיות נפרד מיחודו

ואחדותו ית׳ ויכול למסור נפשו על קדה״ש ]קידוש השם[ כו׳

for it is “a part of G-d above,” and like a son drawn from the brain of the father etc., who by nature

does not want to be separated from His unity and oneness, blessed be He, and can give his life for

the sanctification of G-d’s Name etc.,

The soul is “a part of G-d above,” like a child drawn from the father’s mind. By nature it does not want to be

separated from G-d and can give up its life to sanctify His Name.
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134 )ועמ״ש בד״ה ביום השמיני שלח135 את העם ששרש אהבה זו נלקח מבחי׳ קדם כמ״ש בס׳ של בינוני׳

מבחי׳ כי לא מחשבותי מחשבותיכם136 וגו׳ ישת חשך סתרו137 כו׳

as is written in Sefer Shel Beinonim. (And see what is written in the discourse beginning “On the

eighth day he sent the people away” that the root of this love is taken from the level of “before” (ke‐

dem), from the level of “For My thoughts are not your thoughts” etc., “He made darkness His hid‐

ing place” etc.

Sefer Shel Beinonim (“the Book of the Intermediates”) is the first part of the Tanya, which explains this hid‐

den love in chapter 18. The root of this love is traced to the level of “My thoughts are not your thoughts,”

G-d’s hidden essence.

ועמ״ש בד״ה אם בחקתי138 שבחי׳ זו הוא מצד בעבר הנהר ישבו אבותיכם139 עלו במחשבה היינו מו״ס

]מוחא סתימאה[ אותיות החקוקים כו׳ גליף גליפו בטהירו עילאה נשמה שנתת בי טהורה היא140 והוא ענין

האותיות שמיניה וביה.

And see what is written in the discourse beginning “If in My statutes” that this level is from the as‐

pect of “Your fathers dwelt beyond the river,” “they arose in thought,” that is, from the hidden

brain (Mocha Stima’ah), the engraved letters etc., “He engraved engravings in the supernal radi‐

ance,” “The soul which You have given within me is pure”; and this is the matter of the letters that

are of the thing itself and within it.

Another discourse traces this love to the Patriarchs, who “dwelt beyond the river,” above the chain of worlds,

and to the hidden brain (Mocha Stima’ah), the innermost level of Keser, where the soul’s letters are en‐

graved. The morning blessing calls the soul “pure” (tehorah), echoing the Zohar’s “supernal radiance”

(tehiru) in which the King engraved.

וזהו ענין ששזפתני השמש אש לבנה כדלקמן כי החקיקה היא באש לבנה מיניה וביה רק שהחקיקה

היא מקור ושרש לשחרות דאש שחורה שלמעלה למטה כנ״ל(

This is the matter of “the sun has gazed upon me,” white fire, as follows below; for the engraving is

in the white fire, of the thing itself and within it, except that the engraving is the source and root of

the blackness of the black fire, from above downward, as said above.)

This is the meaning of “the sun has gazed upon me”: the sun is the white fire, and the engraving within it is

the source of the later blackness.
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ובכדי שתהיה בבחי׳ גילוי הלב לצאת מההעלם אל הגילוי הוא ע״י התבוננות באור א״ס ב״ה ממש

דלית מחשבה תפיסא ביה כלל.

In order that it be revealed in the heart, to go out from concealment into revelation, it is through

contemplating the actual Infinite Light, blessed be He, which “no thought can grasp” at all.

To bring the hidden love into the heart, one must contemplate the Infinite Light itself, which is beyond all

thought.

ועד״ז ניתקן סדר התפלה ופסוקי דזמרה וברכת יוצר אור איך שבטובו הגנוז מחדש כו׳ והמלאכים

אומרים קדוש כו׳

In this manner the order of prayer was established: the Verses of Song, and the blessing “Who

forms light,” how “in His goodness,” the hidden [goodness], “He renews” etc., and the angels say

“Holy” etc.

The order of morning prayer follows this path. In the Verses of Song and the blessing “Who forms light,” one

reflects on how G-d renews creation through the hidden light and how the angels proclaim “Holy.”

והוא בחי׳ רעש התחדשות ההשגה כי בלילה בשינה אחד מששים141 כו׳ ובבקר נעשה בריה חדשה אתה

נפחתה בי כו׳.

This is the level of noise, the renewal of comprehension; for at night, in sleep, [there is] one sixti‐

eth etc., and in the morning one becomes a new creature, “You breathed it into me” etc.

This stage corresponds to the Ofanim’s “noise,” the excitement of new understanding. The Talmud says

sleep is one sixtieth of death, so in the morning a person is renewed like a new creature.

142 הוא בחי׳ ק״ש ]קריאת שמע[ ואהבת כי נר הוי׳ נשמת אדם144 כנר ושלהבת העולה ואחר הרעש אש143,

מאליה )ועמ״ש בד״ה והקרבתם עולה אשה(

“And after the noise, fire”: this is the level of the Shema and “You shall love”; for “The lamp of

Havayah is the soul of man,” like a lamp and a flame that rises of itself (and see what is written in

the discourse beginning “And you shall offer a burnt-offering, a fire-offering”),

In Eliyahu’s vision, after the noise came fire. That fire is the Shema, the reading of “Hear, O Israel” with “You

shall love,” when the soul, “the lamp of Havayah,” rises like a flame of its own accord.
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דהיינו כמ״ש אליך הוי׳ נפשי אשא145 להכלל מחשבה במחשבה ודבור בדבור ודברת בם בשבתך

בביתך146 כו׳ וזו היא התגלות אמיתית אור האהבה בקרב איש ולב עמוק

that is, as is written, “To You, Havayah, I lift up my soul,” to be included, thought in thought and

speech in speech, “and you shall speak of them when you sit in your house” etc. This is the true

revelation of the light of love within a man and a deep heart.

The soul lifts itself to G-d, merging its thought and speech with His thought and speech through Torah study

(“you shall speak of them”). This is true love revealed in the depths of the heart.

אלא שצריך להקדים בחי׳ הרעש מבחי׳ החושך כברייתו של עולם ברישא חשוכא והדר נהורא147

וכתיב ויהי ערב ויהי בוקר יום אחד148 ערב בחינת חשך ואח״כ הבקר אור להתגלות בבחינת יום וגילוי

בחי׳ אחד

Except that the level of noise from the level of darkness must come first, like the creation of the

world: first darkness and then light. And it is written, “And there was evening and there was morn‐

ing, one day”: evening is the level of darkness, and afterwards morning, light, to be revealed as

day, and the revelation of the level of “one.”

The stage of noise and darkness must come first, as creation began with darkness and then light. “Evening

and morning, one day” moves from darkness to the revelation of G-d’s oneness.

)ועמ״ש בד״ה תחת אשר לא עבדת149 ועמ״ש בד״ה ענין חנוכה150 בענין בבקר בבקר בהטיבו את הנרות

151 וע״ב ועמ״ש ע״פ וישכם לבן בבקר152 וסד״ה להבין ענין
כו׳ ועיין בזהר בלק דף ר״ד סע״א ]סוף עמוד א[

155 154 ועמ״ש סד״ה וידעת היום( הברכות153 וע׳ בזהר ויקרא דכ״ב ב׳

(And see what is written in the discourse beginning “Because you did not serve,” and what is writ‐

ten in the discourse on the matter of Chanukah on “morning by morning, when he tends the

lamps” etc.; and see the Zohar, Balak, 204a end and 204b; and see what is written on “And Lavan

rose early in the morning,” and at the end of the discourse beginning “To understand the matter of

the blessings”; and see the Zohar, Vayikra, 22b; and see what is written at the end of the discourse

beginning “And you shall know this day.”)

A list of discourses and Zohar passages on the progression from darkness to light, from evening to morning.
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ואחר האש קול דממה156 דקה הוא בתפלת שמונה עשרה ברוך אתה הוי׳ אלקינו מלך העולם שיהא

157 כו׳ ברוך ונמשך בחי׳ הוי׳ אור א״ס ב״ה בעצמו ובכבודו ותמן קאתי מלכא158,

“And after the fire, a still, small voice”: this is the prayer of the Eighteen Blessings, “Blessed are

You, Havayah our G-d, King of the world,” that the level of Havayah, the Infinite Light, blessed be

He, in His very Self and Glory, be blessed and drawn down; “and there the King comes” etc.

After the fire came “a still, small voice”: the silent Amidah. Its blessing formula draws Havayah, the Infinite

Light itself, down; the Zohar says that in the still voice “the King comes.”

וגילוי הוי׳ למטה במלכותו מלכות כל עולמים הוא ע״י כי הוי׳ אלקינו שאנחנו בטלים אליו ית׳ ואנחנו

ממשיכים ג״כ להיות מלך העולם כו׳ כמ״ש במ״א.

The revelation of Havayah below, in His kingship, “a kingship over all worlds,” comes through

Havayah being “our G-d”: that we are nullified before Him, blessed be He; and we also draw down

that He be “King of the world” etc., as is written elsewhere.

G-d’s kingship is revealed below when “Havayah is our G-d,” that is, when we are nullified before Him.

Through this we make Him “King of the world.”

159 פי׳ שחרות כפולה כי האהבה מצד עצמה היא מסותרת ובזה יובן מ״ש אל תראוני שאני שחרחורת.

שאינה נראית ונגלית בלב.

With this will be understood what is written, “Do not look upon me that I am blackish (shechar‐

chores).” It means a doubled blackness; for the love in itself is hidden, not seen or revealed in the

heart,

The discussion returns to the verse. The unusual doubled form “shecharchores” is read as a doubled black‐

ness, the first being that the love is hidden in itself.

וגם היא מכוסה בלבוש שק שמלובשת בנפש הבהמית )וא״כ פי׳ וענין שחרות כפולה הוא ע״ד מה

שמלמטה למעלה ומלמעלה למטה שניהם יחד כי מלמטה למעלה נק׳ שחרות מה שאינו מושג כלל.

and it is also covered with a garment of sackcloth, being clothed in the animal soul. (If so, the

meaning and matter of the doubled blackness is in the manner of from below upward and from

above downward, both together; for from below upward what is not grasped at all is called

blackness,

The second blackness is that the love is clothed in the animal soul, like sackcloth. The two correspond to

darkness from below upward and from above downward.
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ומלמעלה למטה נקרא שחרות מה שהוא למטה במדרגה. ואם כן שני הבחינות יש בהנשמה כי ענין

האהבה המסותרת כיון שהיא בהעלם מאד ולמעלה מהשכל הרי נקראת אש שחורה לגבי האדם כענין

בורא חשך וזהו ענין חשך שמלמטה למעלה.

and from above downward what is lower in rank is called blackness. If so, both levels are in the

soul: the matter of the hidden love, since it is very concealed and above the intellect, is called black

fire relative to the person, as in “creates darkness,” and this is the matter of darkness from below

upward.

From below, the hidden love is darkness because it is above intellect, like the Seraphim’s “darkness.” This is

darkness in the sense of what cannot be grasped.

ומה שהיא מכוסה ולובשת בנפש הבהמית זהו החשך שמלמעלה למטה שהיא הבחינה היותר שפלה

160 )בישעיה סי׳ ס׳( והכסיל בחשך הולך161 )קהלת סי׳ ב׳( ואעפ״כ ]ואף על פי כן[ במדרגה החשך יכסה ארץ(

אל תראוני

And its being covered and clothed in the animal soul is the darkness from above downward, being

the lowest level in rank: “darkness shall cover the earth” (Isaiah, chapter 60), “and the fool walks in

darkness” (Ecclesiastes, chapter 2).) Nevertheless, “Do not look upon me,”

From above, its clothing in the animal soul is darkness in the sense of lowliness, as in “darkness shall cover

the earth.” Yet the soul says, “Do not look upon me” with contempt.

כי מה שהיא מסותרת מצד עצמה הוא מפני ששזפתני השמש בחינת שמש הוא בחי׳ אש לבנה שאין

העולמות יכולים לקבל וע״כ טוב לגנוז במקום החושך

for its being hidden in itself is because “the sun has gazed upon me”: the level of the sun is the lev‐

el of white fire, which the worlds cannot receive; and therefore it was good to hide it away in the

place of darkness.

The love is hidden because “the sun has gazed upon me”: its source is the white fire, which the worlds cannot

receive, so it had to be hidden in darkness.
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ולכן האהבה בבחינת חשך והעלם שאינו מתגלה בגוף )וזהו אתי מלבנון כלה162 ששרש הנשמה

163 נוזלים היינו בחינת מזלייהו מקור ושרש הנשמה הוא מבחינת מבחינת לבנון וזהו ונוזלים מן לבנון

לבנון רק

Therefore the love is in a manner of darkness and concealment, not revealed in the body. (And this

is “With me from Lebanon (Levanon), O bride”: the root of the soul is from the level of Lebanon.

And this is “and flowing streams (nozlim) from Lebanon”: nozlim means the level of their mazal,

the source and root of the soul, which is from the level of Lebanon, except

That is why the love is concealed and not felt in the body. Levanon (Lebanon) shares its letters with lavan,

white: “With me from Lebanon” places the soul’s root in the white fire, and nozlim (“flowing streams”) is

read as mazal, the soul’s source above it.

כי טוב לגנוז בבחינת אש שחורה והוא בבחי׳ יחידה שבו מתלבש ניצוץ אלקי כו׳ כמ״ש בע״ח ]בעץ חיים[

164 על פסוק אני אמרתי אלקים אתם165 כו׳ ועמ״ש סד״ה בשברי לכם166 כו׳ ואפו כו׳.
שמ״א פ״ג ]פרק ג׳[

that it was good to hide it away in the manner of black fire. It is in the level of yechidah, in which a

divine spark is clothed etc., as is written in Etz Chaim, Shaar 41, chapter 3, on the verse “I said, you

are G-dly beings” etc.; and see what is written at the end of the discourse beginning “When I break

for you” etc., “and [ten women] shall bake” etc.

The divine spark is clothed in yechidah (“the single one”), the innermost level of the soul, bound to G-d. The

text cites Etz Chaim, Sha’ar 41, chapter 3, as numbered in the Shklov printing of 5560 (1800); the Kehot note

says that in current editions it is Sha’ar 42 (Derushei ABYA), the beginning of chapter 1.

והנה ברכות בשה״ש ]בשיר השירים[ ע״פ שחורה אני איתא שחורה אני כל ימות השבוע ונאוה אני

בשבת167 והענין שבחי׳ אהבה המסותרת הנק׳ אש שחורה בכל ימות השבוע היא בבחי׳ העלם ולכן היא

בבחינת שחורה אני העלם.

Now, in the Midrash Rabbah on Shir HaShirim, on “I am black,” it is stated: “I am black all the days

of the week, and comely on Shabbos.” The matter is that the level of hidden love, called black fire,

is in concealment all the days of the week, and therefore it is in the manner of “I am black,”

concealment.

The Midrash says: black during the week, comely on Shabbos. During the week the hidden love, the black

fire, stays concealed.
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אבל בשבת יוצאה ונמשכת מההעלם אל הגילוי כמ״ש במ״א בד״ה להבין מארז״ל ]מאמר רבותינו זכרונם
168 ,169 לברכה[ ע״פ כי טובים דודיך.

But on Shabbos it goes out and is drawn from concealment into revelation, as is written elsewhere,

in the discourse beginning “To understand the saying of our Sages” on “For your love is better

[than wine].”

On Shabbos the love comes out into revelation, as another discourse explains.

וכן בשבת מאיר בגילוי מבחי׳ עולם הבריאה מה שנקרא בורא חושך כנודע מענין חצר הפנימית הפונה

קדים170 בחי׳ קדמוהי יקומון הנה בשבת מאיר ונמשך האור משם.

So too on Shabbos there shines in revelation, from the level of the World of Beriah, what is called

“creates darkness,” as is known regarding the inner court that faces east (kadim), the level of

“stand before (kadmohi) Him”: on Shabbos the light shines and is drawn from there.

On Shabbos the level of Beriah, “darkness,” shines openly. Ezekiel’s inner court facing east (kadim), con‐

nected with “stand before (kadmohi) Him,” is opened on Shabbos.

171 נחרו מלשון וזהו ונאוה אני ביום השבת( ומה שהיא נכנסת בלבוש שק זהו באמת בני אמי נחרו בי.

נפעל.

And this is “and comely on the Shabbos day.”) As for its entering a garment of sackcloth, this is in

truth “My mother’s sons were incensed (nicharu) against me”; nicharu is in the passive form.

The love’s covering in sackcloth is explained by the next words of the verse, “My mother’s sons were in‐

censed (nicharu) against me.” In the Song her brothers were angry with her; the Alter Rebbe reads nicharu

as a passive (nif’al) form: they themselves are burning.

ופי׳ בני אמי היינו היצה״ר ]היצר הרע[ והיכלות דק״נ ]דקליפת נוגה[ המקבלים ההשפעה מבחי׳ מלכותו ית׳

כי מלכותו בכל משלה172 )וע׳ בפ׳ משפטים דקכ״ה סע״ב ]סוף עמוד ב[ ע״פ בחלב אמו(

“My mother’s sons” means the evil inclination and the chambers of kelipas nogah, which receive

the flow from the level of His Malchus, blessed be He, for “His kingship rules over all” (and see

Parshas Mishpatim, 125a end, on “in its mother’s milk”).

“My mother’s sons” are the evil inclination and kelipas nogah, the neutral forces that receive life from G-d’s

kingship, since “His kingship rules over all.”



L I K K U T E I  T O R A H  ·  S H I R  H A S H I R I M  ·  M A A M A R  5 שחורה אני ונאוה בנות ירושלים וגו׳

46likuteitorah.com/likkutei-torah/shir-hashirim/5/

והם שרש כל המדות רעות הם הם בעצמו נחרו ובוערים בתאוותם אלה שהם בי שנתלבשו בי ומהם

תצא הרעות האלה.

They are the root of all the evil traits; they themselves are “incensed” and burn with their lust.

These are “against me” (bi), [read as] “in me”: they are clothed in me, and from them these evils

come forth.

These are the root of bad traits; they themselves burn with desire. “Against me” is read as “in me”: they are

clothed within the person.

אבל אין פועלים בנפש אלקית עצמה בנקודת אהבתה שהיא תשאר בקיומה וחזקה וכמ״ש וכבודי לאחר
173 לא אתן

But they do not affect the G-dly soul itself, in the point of its love, which remains in its existence

and strength, as is written, “And My glory I will not give to another”

They cannot touch the G-dly soul’s point of love, which remains intact. “My glory I will not give to another”

means holiness is never handed over to the other side.

)עיין ברע״מ ]ברעיא מהימנא[ ר״פ תצא דרע״ו174 א׳ ובפי׳ הרמ״ז ]הרב משה זכות[ שם( ויכולה למשול ולשלוט

עליהם ולהפכם מן הקצה אל הקצה ולהיות במס״נ ]במסירות נפש[ ממש

(see the Raaya Mehemna at the beginning of Teitzei, 276a, and the commentary of the Ramaz

there). And it can rule and have dominion over them and turn them from one extreme to the other,

and be in actual self-sacrifice.

The G-dly soul can rule over these forces, transform them completely, and reach true self-sacrifice. The

parenthesis points to the Raaya Mehemna, a section of the Zohar, at the beginning of Teitzei, and to the com‐

mentary there of the Ramaz (Rabbi Moshe Zacuto, a seventeenth-century Kabbalist who wrote a commen‐

tary on the Zohar).

ולכן ארז״ל ]אמרו רבותינו זכרונם לברכה[ על פושעי ישראל גיהנם כלה והם אינם כלים175 לפי ששרש

נשמתם מבחי׳ א״ס ממש שאין לה קץ ותכלה ולכן בני אמי נחרו בי פי׳ שהם פועלים הרע וכלים.

Therefore our Sages said of the sinners of Israel, “Gehinnom comes to an end but they do not come

to an end,” because the root of their soul is from the level of the actual Infinite, which has no end

or termination. Therefore “My mother’s sons were incensed against me” means that they work evil

and come to an end.

In the Talmud (Rosh Hashanah 17a), “Gehinnom ends but they do not end” is said of heretics, informers,

those who led the many to sin and others like them, whose punishment outlasts Gehinnom itself. The maa‐

mar reads “they do not end” as the soul’s root in the Infinite, which never ends; it is the forces of evil, “my

mother’s sons,” that come to an end.
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משא״כ הנשמה היא חלק אלוה אתה נפחת בי שאין לה קץ ותכלה והראי׳ ]והראיה[ שאפילו פושעי

ישראל עדיין האהבה היא בשלימות

The soul, by contrast, is a part of G-d, “You breathed it into me,” which has no end or termination.

The proof is that even in the sinners of Israel the love is still whole,

The soul is a part of G-d, breathed into the person, and so it has no end. Proof: even in a Jew who sins, the

love remains whole.

שהרי שמוני נוטרה את הכרמים כי כל תאות היצה״ר ]היצר הרע[ להחטיא את ישראל כדי לינק ולקבל

חיות מהקדושה וא״כ מוכרח להיות שעדיין יש בו קדושה

for “they made me keeper of the vineyards”: all the desire of the evil inclination is to cause Israel to

sin in order to suckle and receive life-force from holiness. If so, there must necessarily still be holi‐

ness in him,

The verse “they made me keeper of the vineyards” is brought as proof. The whole aim of the evil inclination

in making a Jew sin is to draw life from the holiness within him, so that holiness must still be there.

שאע״פ ]שאף על פי[ שחטא ישראל הוא176 ואותו כח הקדושה שיש לו הוא בבחי׳ אין קץ ותכלה וע״כ

יכול למשול ולשלוט ברוחו ולהפך לבו מן ההפך177 אל ההפך

for “although he sinned, he is Israel,” and that power of holiness which he has is without end or

termination. Therefore he can rule and have dominion over his spirit and turn his heart from one

opposite to the other

The Talmud says “although he sinned, he is Israel.” His holiness is infinite, so he can master himself and

turn his heart around completely.

178 כמ״ש סד״ה כי אתה נרי180 והנה פי׳ נחרו יובן ממ״ש במ״א בד״ה )והיינו ע״י והוי׳ יגיה חשכי179,

ושבתי בשלום181 בענין וילך חרנה182 חרן לשון נחר גרוני183 כו׳ וע״י התשובה נעשה מבחי׳ חרן רנה.

(that is, through “and Havayah illumines my darkness,” as is written at the end of the discourse be‐

ginning “For You are my lamp.” Now, the meaning of nicharu will be understood from what is writ‐

ten elsewhere, in the discourse beginning “And I return in peace,” on “and he went to Charan”:

charan is from the term “my throat is parched (nichar)” etc.; and through teshuvah, from the level

of charan it becomes rinah (song).

This happens through “Havayah illumines my darkness.” In the discourse cited, Charan, read from “my

throat is parched (nichar),” stands for the worlds where G-d’s voice is muffled; through teshuvah its ches be‐

comes a hei and charan becomes rinah, song, as chametz becomes matzah.
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S E C T I O N  6  ·  ¶ 1 5 – 1 9

Black and comely

וכמ״כ ]וכמו כן[ יובן מבחי׳ נחרו בי ע״י התשובה שיהפך לבו כו׳ תתעלה הנפש להיות ונאוה כאהלי

קדר184 כו׳. ועמ״ש סד״ה כנשר יעיר185 בענין יצרנהו כאישון עינו186 השחור שבעין שם גילוי הראיה

להיות עין בעין יראו187 כו׳:(

So too it will be understood regarding the level of “incensed against me”: through teshuvah, so that

his heart is transformed etc., the soul will be elevated to be “comely as the tents of Kedar” etc. And

see what is written at the end of the discourse beginning “As an eagle stirs up” on “He kept him as

the pupil of His eye”: the black of the eye, where sight is revealed, so that “eye to eye they shall see”

etc.)

Likewise “incensed against me” is transformed through teshuvah, and the soul becomes “comely as the

tents of Kedar.” The black of the eye, the pupil, is where sight happens, an image of darkness that becomes

the place of revelation.

קיצור. וכמ״כ ]וכמו כן[ באדם יש בחי׳ אהבה גלויה ואהבה מסותרת כענין ב׳ מדרגות דאופנים ושרפים.

רעש ואש.

Summary: Likewise in a person there is the level of revealed love and hidden love, like the matter

of the two ranks of the Ofanim and the Seraphim: noise and fire.

This summary restates section 4: a person has a revealed love and a hidden love, like the Ofanim and the

Seraphim, the stages of “noise” and “fire.”

וזהו שחרחורת ב׳ שחרות שעיקר האהבה אינה גלויה כ״א שחורה ומסותרת ועוד שמכוסה בלבוש שק

דנה״ב ]דנפש הבהמית[ ואעפ״כ ]ואף על פי כן[ אל תראוני

This is “shecharchores,” two blacknesses: the essence of the love is not revealed but black and hid‐

den, and furthermore it is covered with the sackcloth garment of the animal soul. Nevertheless,

“Do not look upon me,”

“Shecharchores” means two blacknesses: the love is hidden in itself, and it is covered by the animal soul. Yet

the soul says, “Do not look upon me” with contempt.

כי על השחרות א׳ התירוץ ששזפתני השמש ששרש האהבה מאש לבנה וטוב לגנוז בבחי׳ אש שחורה.

for regarding the first blackness the answer is “the sun has gazed upon me”: the root of the love is

from white fire, and it was good to hide it away in the manner of black fire.

The first blackness is explained by “the sun has gazed upon me”: the love comes from the white fire and had

to be hidden as black fire.

15
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ועל השחרות הב׳ הוא ענין בני אמי נחרו בי בכדי שמבחי׳ חרן יהי׳ ]יהיה[ בחי׳ רנה(:ה וזהו שחורה אני

ונאוה שחורה מבחי׳ השחרחורת כו׳

Regarding the second blackness, it is the matter of “My mother’s sons were incensed against me,”

so that from the level of charan there be the level of rinah.) 5. This is “I am black and comely”:

black from the level of blackishness etc.,

The second blackness, the animal soul, exists so that it can be transformed, charan into rinah, through

teshuvah. Section 5 then begins: “I am black and comely.”

ונאוה כי השחרות הוא מבחינת החושך ישת חושך סתרו כמשל הדיו שעל הקלף שמשחיר את הקלף

שהקלף הוא בחי׳ אש לבנה נעשה נאה ע״י כן

and comely, for the blackness is from the level of the darkness, “He made darkness His hiding

place,” like the analogy of the ink upon the parchment, which blackens the parchment: the parch‐

ment, which is the level of white fire, becomes beautiful through this

The blackness itself makes her beautiful, just as ink on white parchment makes the parchment beautiful by

forming letters on it. The hiddenness (“He made darkness His hiding place”) is what allows revelation.

188 וע״ד שנתבאר מזה בד״ה וידבר אלקים כו׳ אני190 הוי׳ )ע״ד אימתי גדול כו׳ כשהוא בעיר אלקינו189,

וארא191 כו׳. וכמו שמבואר לעיל שע״י האותיות נמשך גילוי השכל עד״מ.

(in the manner of “When is He great etc.? When He is in the city of our G-d,” and in the manner ex‐

plained on this in the discourse beginning “And Elokim spoke” etc., “I am Havayah, and I ap‐

peared” etc. And as explained above, through the letters the revelation of the intellect is drawn

forth, by way of analogy.

G-d is called “great” only as He is revealed “in the city of our G-d,” within the worlds. So too letters bring

forth the revelation of the intellect.

192 וזהו שבחינת אש לבנה נעשה נאה ע״י נמצא צמצום זה הוא סיבת הגילוי ועמ״ש סד״ה ויקח קרח193,
194 כן וכמ״ש במ״א בפי׳ יפתי שעושה בחי׳ לבושים יפים להקב״ה הוד והדר לבשת.

It follows that this contraction is the cause of the revelation; and see what is written at the end of

the discourse beginning “And Korach took.” This is how the level of white fire becomes beautiful

through this, as is written elsewhere in explaining “my beautiful one” (yafasi), that she makes

beautiful garments for the Holy One, blessed be He: “You have clothed Yourself with glory and

majesty,”

The contraction is therefore the cause of revelation. “My beautiful one” (yafasi) is read as she who makes

beautiful (yafeh) garments for G-d, as in “You have clothed Yourself with glory and majesty.”
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והיינו להיות בהם ועל ידם דירה בתחתונים. ובמ״א נתבאר עוד פי׳ ונאוה כי הנה בחי׳ אש לבנה

195 ועכ״ז ]ועם כל זה[ הוא רק בחי׳ שערות ואינו ערוך דתורה זהו ענין ושער רישיה כעמר נקא196,

להעצמיות

that is, that in them and through them there be a dwelling place among the lower realms.

Elsewhere a further meaning of “and comely” was explained: the level of the white fire of the Torah

is the matter of “and the hair of His head like pure wool”; nevertheless it is only the level of hairs

and does not compare to the essence.

These garments make G-d a dwelling place in the lower realms. A further explanation follows: the Torah’s

white fire corresponds to the white hair of the Ancient of Days in Daniel’s vision, yet hair is only an outer ex‐

tension, not the essence.

אך ע״י הירידה באש שחורה לברר ולהפך החושך דנה״ב ]דנפש הבהמית[ יומשך יתרון האור ממקור

הלבנונית ואפשר לומר שזהו הנמשך מצד בירור שחרות הב׳ וכנ״ל מענין יצרנהו כאישון כו׳.

But through the descent into black fire, to refine and transform the darkness of the animal soul,

there will be drawn the advantage of light from the source of the whiteness. It may be said that this

is what is drawn through the refinement of the second blackness, as said above regarding “He kept

him as the pupil” etc.

By descending into black fire and transforming the darkness of the animal soul, a greater light is drawn from

the source of whiteness. This may be the fruit of refining the second blackness, like the dark pupil through

which one sees.

197 ועיין ועמ״ש עוד מענין שהתורה ניתנה באש שחורה ע״ג ]על גבי[ אש לבנה בד״ה ועשו להם ציצית.

עוד מענין שחורה אני ונאוה ברבות בשלח פכ״ג ויקהל פמ״ט(:

And see what is written further on the matter of the Torah being given as black fire upon white fire

in the discourse beginning “And they shall make for themselves tzitzis.” And see further on the

matter of “I am black and comely” in the Midrash Rabbah, Beshalach, Parsha 23, and Vayakhel,

Parsha 49.)

Further discussions are cited: the discourse on tzitzis and the Midrash Rabbah on Beshalach and Vayakhel,

which also expound “I am black and comely.”
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199 יריעות שלמה הם יריעות 198 שהם שחורים מבחוץ אבל מבפנים הם כיריעות שלמה. כאהלי קדר.

פנימים

“As the tents of Kedar”: they are black on the outside, but inside they are “as the curtains of

Shlomo.” The curtains of Shlomo are the inner curtains

The verse continues “as the tents of Kedar, as the curtains of Shlomo.” The tents of Kedar are black outside

but inside are like the curtains of Shlomo, the inner curtains.

)וזהו וייצר את האדם200 בתרין יודין בחי׳ אש לבנה ואש שחורה כו׳ ועמ״ש סד״ה בשברי לכם201 כו׳(

(and this is “And He formed (vayitzer) man,” with two yuds, the level of white fire and black fire

etc.; and see what is written at the end of the discourse beginning “When I break for you” etc.).

The word vayitzer (“He formed”) in the creation of man is spelled with two yuds, alluding to white fire and

black fire in the human being.

וענין יריעה הוא מ״ש נוטה שמים כיריעה202 פי׳ כמו היריעה שהגג והדפנות נעשו מדבר אחד וכמו
204 שהיה במשכן חצי היריעה העודפת203 תסרח על אחורי המשכן.

The matter of a curtain is what is written, “He stretches out the heavens like a curtain”: that is, like

the curtain, of which the roof and the walls are made of one piece, as it was in the Mishkan: “the

half curtain that remains shall hang over the back of the Mishkan.”

A curtain here means a single piece that forms both roof and walls. In the Mishkan, the Tabernacle of the

desert, the extra half-curtain hung down over the back.

כך נוטה שמים שהשמים מתעגלים למטה מתחת לארץ כמו למעלה בהשוואה אחת והכל בחי׳ אחת.

So “He stretches out the heavens”: the heavens curve round below, beneath the earth, just as

above, equally, and all is one level.

So G-d “stretches out the heavens like a curtain”: the heavens curve around below the earth exactly as

above, forming one continuous whole.

16

וכן הגלגלים הסובבים בשמים ממעל הם הסובבים מתחת לארץ. וזהו כיריעות שלמה מלך שהשלום

שלו205 שאצלו ית׳ כחשיכה כאורה206 והכל בהשוואה אחת נגדו ומעלה ומטה שוין לפניו

So too the spheres that revolve in the heavens above are those that revolve beneath the earth. This

is “as the curtains of Shlomo,” the King to whom peace (shalom) belongs; for with Him, blessed be

He, “darkness is as light,” and all is equal before Him, and above and below are the same before

Him.

The same spheres circle above and below the earth. “Shlomo” is read as “the King to whom peace belongs”:

before G-d, darkness and light, above and below, are all equal.

17
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והוא מבחי׳ סוכ״ע. משא״כ בבחי׳ ממכ״ע ]ממלא כל עלמין[ הוא לפי סדר ההשתלשלות בראתיו יצרתיו כו׳

ג״ע ]גן עדן[ עליון ותחתון כו׳.

This is from the level of the light that encompasses all worlds. In the level of the light that fills all

worlds, by contrast, it is according to the order of the chain of descending worlds: “I created it, I

formed it” etc., the Higher and Lower Garden of Eden etc.

This equality belongs to the light that encompasses all worlds (sovev). The light that fills all worlds (memalei)

follows the graded order of creation, from the Higher Garden of Eden down.

אבל בבחי׳ סוכ״ע כולא קמיה כלא207 ממש ובבחינה זו יכול הוא להפך אפי׳ ]אפילו[ מן הקצה אל הקצה.

But in the level of the light that encompasses all worlds, “all before Him are” actually “as nothing,”

and at this level He can transform even from one extreme to the other.

At the level of sovev, everything is as nothing before G-d, so He can transform something from one extreme

to the other.

וזהו ישא ה׳ פניו אליך208 פי׳ שכאשר יהיה התנשאות הפנימית בבחי׳ סובב כל עלמין אזי יוכל

This is “May Havayah lift up His countenance to you”: that is, when there is the inner uplifting in

the level of the light that encompasses all worlds, then it can

The priestly blessing “May Havayah lift up His countenance to you” is read as an inner uplifting at the level

of sovev.

להתפשט עד שיגיע אפי׳ ]אפילו[ אליך אם יהיה נדחך בקצה השמים209 כו׳ וישם לך שלום בחי׳

התקשרות להיות נפשו שוקקה לדבקה בו ית׳.

extend until it reaches even “to you,” even “if your dispersed be at the end of the heavens” etc.

“And give you peace”: the level of bonding, so that his soul longs to cleave to Him, blessed be He.

From that level the light can reach even someone dispersed “at the end of the heavens,” the farthest from

G-d. “Peace” then means bonding, when the soul longs to cleave to Him.

18

וזהו בחי׳ שלום בפמליא של מטה210 ממטה למעלה אליך ה׳ נפשי אשא211 והיינו ע״י בחי׳ אהרן
שושבינא דמטרוניתא212 אהרן אותיות נראה213

This is the level of “peace in the household below,” from below upward: “To You, Havayah, I lift up

my soul.” That is, through the level of Aharon, the groomsman of the Queen; “Aharon” has the let‐

ters of nir’eh (“will be seen”),

“Peace in the household below” is the ascent from below, “To You, Havayah, I lift up my soul.” It comes

through Aharon, “the groomsman of the Queen” who brings the Congregation of Israel close to G-d; the let‐

ters of his name spell nir’eh, “will be seen.”

19
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S E C T I O N  7  ·  ¶ 2 0 – 2 3

From Hodu to Kush

דהיינו שיראה כאלו קדוש שרוי בתוך מעיו214 שיהי׳ ]שיהיה[ בחי׳ רעש ואחר הרעש אש כו׳ עבודת אהרן

בהעלותך את הנרות215 כשלהבת העולה מאליה ממטה למעלה והשראת

that is, that he see [himself] as though “the Holy One (kadosh) dwells within his innards,” so that

there be the level of noise, “and after the noise, fire” etc. The service of Aharon is “When you raise

up the lamps,” like a flame that rises of itself, from below upward. And the dwelling

A person should see himself as though “the Holy One” (kadosh) dwells within him, the “Holy” of the

Seraphim; this “seeing” echoes Aharon’s nir’eh, and it leads to noise and then fire. Aharon’s service of light‐

ing the lamps is like a flame rising of itself.

והמשכת קדוש בתוך מעיו הוא ע״י בחי׳ משה שושבינא דמלכא216 בחי׳ הדעת שהיא ברוך ונמשך בחי׳

הוי׳ להיות מלך העולם ע״י בחי׳ אלקינו כו׳ כנ״ל.

and drawing down of “Holy” within his innards is through the level of Moshe, the groomsman of

the King, the level of Daas, which is “Blessed,” that the level of Havayah be drawn down to be

“King of the world” through the level of “our G-d” etc., as said above.

Drawing “Holy” down into a person comes through Moshe, “the groomsman of the King,” who represents

Daas. This is “Blessed,” drawing Havayah down to be King of the world through “our G-d.”

וזהו קרוב ה׳ לכל קוראיו217 כו׳ באמת ב׳ אמת מלמעלה למטה וממטה למעלה שימשיך למטה בחי׳

אמת ה׳ וגילוי אא״ס ]אור אין סוף[ ב״ה בנפשו כדי להעלות ולקשר נפשו בה׳ חיי החיים ב״ה.

This is “Havayah is near to all who call upon Him etc., in truth”: two truths, from above downward

and from below upward; that he draw down below the level of “the truth of Havayah” and the reve‐

lation of the Infinite Light, blessed be He, into his soul, in order to raise and bind his soul to G-d,

the Life of all life, blessed be He.

“Havayah is near to all who call upon Him in truth” is read as two truths, two directions: drawing G-d’s truth

down into the soul, and raising the soul up to bind it with G-d, the Life of all life.

20
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)ובכל הנ״ל יובן מ״ש המולך מהודו ועד כוש218 שהוא כענין מ״ש כחשכה כאורה כי הודו מלשון כסה
221 220 וכמ״ש הוד והדר לפניו. 219 הודו על ארץ ושמים. שמים הודו.

(With all the above will be understood what is written, “who reigned from Hodu to Kush,” which is

like the matter of what is written, “darkness is as light”; for hodu is from the term “His glory (hodo)

covered the heavens,” “His glory is over earth and heaven,” and as is written, “Glory and majesty

are before Him.”

A new verse is explained: Achashverosh “reigned from Hodu to Kush.” Hodu is read as hod, glory, the divine

radiance that covers the heavens, so the phrase is like “darkness is as light.”

וגם הודו לשון הודאה כי הודאה היינו לבחי׳ סוכ״ע דלית מחשבה תפיסא ביה כלל כמ״ש במ״א ע״פ
222 ,223 יהודה אתה.

Hodu is also a term of acknowledgment (hoda’ah), for acknowledgment is toward the level of the

light that encompasses all worlds, which “no thought can grasp” at all, as is written elsewhere on

“Yehudah, you [your brothers shall acknowledge].”

Hodu also means acknowledgment (hoda’ah). One acknowledges what one cannot grasp, and so it relates to

the encompassing light beyond thought.

עד כוש היינו בחי׳ שחרות שהוא סוף השתלשלות העולמות שהחשך יכסה ארץ224 אלביש שמים

קדרות225 עמ״ש מזה סד״ה יונתי226 בחגוי227 ובלק״ת ]ובלקוטי תורה )להאריז״ל([ פ׳ בהעלותך228 ופ׳

230 שמהם השתלשלות החיצונים כו׳ שופטים229 דכוש בחי׳ שכ״ה דינין

“To Kush” is the level of blackness, which is the end of the chain of descending worlds: “darkness

shall cover the earth,” “I clothe the heavens with blackness.” See what is written on this at the end

of the discourse beginning “My dove, in the clefts of the rock,” and in the Likkutei Torah of the

Arizal on Parshas Behaaloscha and Parshas Shoftim, that Kush is the level of the 325 judgments,

from which the chain of the external forces descends etc.

Kush stands for blackness, the lowest end of the chain of worlds, where “darkness shall cover the earth.” In

the Likkutei Torah of the Arizal, Kush is the level of the 325 judgments (dinim), a Kabbalistic count of the

forces of severity, from which the external forces descend.
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אך מלכותך מלכות כל עולמים231 ומלכותו בכל משלה232 וגם החיצונים לא יוכלו לעבור את פי ה׳.

233 וזהו המולך מהודו ועד כוש. וכמ״ש מזה סד״ה וכל העם רואים.

But “Your kingship is a kingship over all worlds,” and “His kingship rules over all,” and even the

external forces cannot transgress the word of Havayah; as is written on this at the end of the dis‐

course beginning “And all the people saw.” This is “who reigned from Hodu to Kush.”

Yet G-d’s kingship rules over everything, and even the external forces cannot defy His word. That is the

meaning of reigning “from Hodu to Kush.”

וזהו שבע ועשרים ומאה מדינה234 ]עיין ר״פ חיי שרה דקכ״ג235 ע״ א[ והוא כללות ההמשכה ממל׳

דא״ס וזהו מהודו עד מל׳ דעשיה המתלבשת בבחינת קדרות וזהו ועד כוש.

This is “a hundred and twenty-seven provinces” [see the beginning of Chayei Sarah, 123a], which is

the general drawing down from the Malchus of the Infinite. This is “from Hodu,” down to Malchus

of Asiyah, which is clothed in the level of blackness; and this is “to Kush.”

The 127 provinces are read as the whole flow from the Malchus of the Infinite, from the highest (Hodu) down

to Malchus of Asiyah, clothed in darkness (Kush).

236 בן ימיני238 וכן הלא כבני כושיים אך מצינו ג״כ דכוש נאמר לשבח כמ״ש גבי שאול שנק׳ כוש237,

240 וכן פרש״י ]פירש רש״י / פירוש רש״י[ אתם לי239 ות״י ]ותרגום יונתן[ הלא כבני רחימין אתון חשיבין קדמי.
243 241 ובזהר פ׳ תרומה( ,242 בפ׳ בהעלותך בענין האשה הכושית.

But we also find that Kush is said in praise, as is said of Shaul, who is called “Kush, the son of

Yemini”; and likewise “Are you not like the children of the Kushites to Me,” which Targum Yonasan

renders, “Are you not considered before Me like beloved children?” So too Rashi explains in

Parshas Behaaloscha regarding “the Kushite woman.” And in the Zohar, Parshas Terumah

Kush can also be praise. King Shaul is called “Kush” because he was distinguished, and Targum Yonasan,

the Aramaic translation of the Prophets, renders Amos’s “like the children of the Kushites” as “beloved chil‐

dren.” Rashi likewise explains that Moshe’s “Kushite” wife was distinguished in beauty.

)דק״ל ריש ע״א( פי׳ ולזמנין לחוור קראן ליה אוכם דכתיב כי אשה כושית לקח הלא כבני כושיים אתם

לי כו׳.

(130a, beginning): that is, “And sometimes they call the white ‘black,’ as it is written, ‘for he had

taken a Kushite woman,’ ‘Are you not like the children of the Kushites to Me’” etc.

The Zohar says that sometimes white is called black, citing the Kushite woman and the verse in Amos.
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והענין כי מבואר למעלה בענין כתרא עילאה שהוא בחי׳ החשך העליון דישת חשך סתרו שלמעלה
244 מההשגה.

The matter is that it was explained above regarding the Supreme Keser that it is the level of the su‐

pernal darkness of “He made darkness His hiding place,” which is above comprehension.

This connects back to Keser, the “supernal darkness” of “He made darkness His hiding place,” which is dark

only because it is beyond comprehension.

וז״ש ]וזהו שכתוב[ בזהר ולזמנין לחוור קראן ליה אוכם מפני שלגודל אורו אינו מושג כלל והנה משם
שרש האהבה המסותרת שהיא בחי׳ אש שחורה וזהו ענין הלא כבני כושיים אתם לי245

This is what is said in the Zohar, “And sometimes they call the white ‘black’”: because of the great‐

ness of its light it is not grasped at all. From there is the root of the hidden love, which is the level of

black fire, and this is the matter of “Are you not like the children of the Kushites to Me.”

White is called black because its light is so great that it cannot be grasped. The hidden love, the black fire,

has its root there, which is why Israel is called “like the children of the Kushites.”

כי אהבה זו דאש שחורה שמבחי׳ ישת חשך סתרו הוא כאהבת הבן אל האב כבן שנמשך ממוח האב

אשר בטבע אינו רוצה להיות נפרד מיחודו ואחדותו ית׳ ויכול למסור נפשו על ק״ה ]קידוש השם[ כו׳

For this love of black fire, which is from the level of “He made darkness His hiding place,” is like

the love of a son for his father, like a son drawn from the brain of the father, who by nature does

not want to be separated from His unity and oneness, blessed be He, and can give his life for the

sanctification of G-d’s Name etc.

This hidden love is like a child’s love for a parent: natural, not reasoned, and strong enough for self-

sacrifice.

וז״ש ]וזהו שכתוב[ כבנין רחימין והיינו ע״ד מ״ש בסש״ב ]בספר של בינונים[ פמ״ד בשם הרע״מ ]הרעיא

246 כברא דאשתדל בתר אבוי ואימיה דרחים לון יתיר מגרמיה ונפשיה ורוחיה כו׳.
מהימנא[

This is what is said, “like beloved children,” that is, in the manner of what is written in Sefer Shel

Beinonim, chapter 44, in the name of the Raaya Mehemna: “like a son who strives for his father

and mother, whom he loves more than his own body, soul and spirit” etc.

Hence the Targum’s “beloved children.” Sefer Shel Beinonim, the Tanya, in chapter 44, quotes the Raaya

Mehemna on a son who loves his father and mother more than his own body and soul.

21
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ופי׳ מהודו ועד כוש היינו כמבואר לעיל בענין את האור כי טוב247 שהוא בחי׳ אור א״ס ב״ה הגנוז

ומלובש בבחי׳ כתר הנק׳ ישת חשך סתרו.

The meaning of “from Hodu to Kush” is as explained above regarding “the light, that it was good”:

it is the level of the Infinite Light, blessed be He, which is hidden and clothed in the level of Keser,

called “He made darkness His hiding place.”

“From Hodu to Kush” refers to the hidden light that “was good,” the Infinite Light hidden in Keser, the dark‐

ness of G-d’s hiding place.

וגם באדם הוא ניצוץ אלקות המלובש בבחי׳ יחידה שבנפש ועש״ז ]ועל שם זה[ נקראו כל נש״י ]נשמות

ישראל[ בשם יהודים שעי״ז נמשך הביטול למס״נ ]למסירות נפש[ כו׳.

In a person too, it is the divine spark clothed in the level of yechidah in the soul. On this account all

the souls of Israel are called Yehudim, for through it self-nullification unto self-sacrifice is drawn

forth etc.

In a person, this is the divine spark clothed in yechidah, the soul’s innermost point. Jews are called Yehudim

(related to hodu, acknowledgment) because this point produces self-nullification even to self-sacrifice.

ובכ״ז ]ובכל זה[ יובן ג״כ מארז״ל ]מאמר רבותינו זכרונם לברכה[ פ״ק ]פרק קמא[ דמגילה )די״א ע״א( רב ושמואל חד

אמר הודו בסוף248 העולם וכוש בסוף העולם.

With all this will also be understood the saying of our Sages in the first chapter of Megillah (11a):

Rav and Shmuel; one said, Hodu is at the end of the world and Kush is at the end of the world,

The Talmud records a dispute between Rav and Shmuel on the verse. One says Hodu and Kush are at oppo‐

site ends of the world.

דהיינו כפי׳ הראשון דכוש הוא החשך דעשיה בחינת קדרות וחד אמר הודו וכוש בהדי הדדי

that is, according to the first explanation, that Kush is the darkness of Asiyah, the level of black‐

ness. And one said, Hodu and Kush

This matches the first explanation: Kush is the darkness of Asiyah, the lowest point.

הוו קיימי כשם שמלך מהודו ועד כוש כך מלך מסוף העולם ועד סופו פי׳ בהדי הדדי זהו ענין החשך

העליון שנגנז בו האור

stand next to one another; just as he reigned from Hodu to Kush, so he reigned from one end of the

world to the other. “Next to one another” is the matter of the supernal darkness in which the light

was hidden,

The other says Hodu and Kush are adjacent. The Alter Rebbe reads this as the supernal darkness in which

the light itself was hidden, so light and darkness are side by side.
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דהיינו בחי׳ כתרא עילאה חוורא מלגאו אוכמא מלבר א״נ ]אי נמי[ הודו היינו הוד והדר לבשת בחי׳ ה׳

מלך גאות לבש249 כמ״ש בד״ה יונתי בענין יפתי וכוש היינו בחי׳ בורא חשך עולם השרפים

that is, the level of the Supreme Keser, white within and black without. Alternatively, Hodu means

“You have clothed Yourself with glory (hod) and majesty,” the level of “Havayah reigns, He has

clothed Himself in grandeur,” as is written in the discourse beginning “My dove” on the matter of

“my beautiful one”; and Kush is the level of “creates darkness,” the world of the Seraphim.

This is Keser, “white within and black without.” Alternatively, Hodu is G-d’s glory and majesty, and Kush is

“creates darkness,” the world of the Seraphim.

וזהו בהדי הדדי הוה יתבי כי מל׳ דאצילות נעשית מקור לבריאה כו׳ ומתלבשת בחכ״ב דבריאה וע״ז

נאמר שחורה אני כו׳

This is “they sit next to one another,” for Malchus of Atzilus becomes the source of Beriah etc. and

is clothed in Chochmah, Binah and Daas of Beriah; and of this it is said, “I am black” etc.,

They are adjacent because Malchus of Atzilus becomes the source of Beriah and is clothed in its intellect. Of

this Malchus it is said, “I am black.”

לפי שמתלבשת בבחי׳ ובורא חושך כו׳ וכמ״ש במ״א וזהו ענין התורה שניתנה באש שחורה ע״ג ]על גבי[

אש לבנה.

because it is clothed in the level of “and creates darkness” etc., as is written elsewhere. This is the

matter of the Torah being given as black fire upon white fire.

Malchus is clothed in the “darkness” of Beriah. This is the Torah as black fire upon white fire.

וגם תשב״כ ]תורה שבכתב[ ותשבע״פ ]ותורה שבעל פה[ כנ״ל וכשם שמלך מהודו ועד כוש כי שם הוא תכלית

היחוד והביטול כו׳

And also the Written Torah and the Oral Torah, as said above. “And just as he reigned from Hodu to

Kush,” for there is the ultimate of unity and self-nullification etc.,

The pattern also applies to the Written and Oral Torah. Reigning from Hodu to Kush expresses the ultimate

unity and self-nullification.
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כך מלך כו׳ כי מלכותך מלכות כל עולמים ואין עוד מלבדו250 והכל בהשגחה פרטית אין אדם נוקף

252 גבי 251 ועמ״ש בד״ה ומרדכי יצא253, כו׳

“so he reigned” etc.; for “Your kingship is a kingship over all worlds,” and “there is none else be‐

sides Him,” and all is by individual providence: “a person does not knock [his finger below unless

it is decreed above]” etc. And see what is written in the discourse beginning “And Mordechai went

out” on

Everything is under G-d’s kingship and there is nothing besides Him, so all is governed by individual provi‐

dence. The Talmud says a person does not so much as bruise a finger below unless it is decreed above.

ולכן ביטל כו׳ את המעוררים כו׳ כי באמת אני הוי׳ לא שניתי254 ומשם מובן דשייך בחינה זו במגילת

אסתר וגם בחינה הראשונה בענין הודו וכוש שבהדי הדדי

“and therefore he abolished etc. the awakeners” etc.; for in truth “I, Havayah, have not changed.”

From there it is understood that this level applies to the Megillah of Esther; and also the first level,

regarding Hodu and Kush being next to one another,

The discourse cited explains why Yochanan the High Priest abolished the Levites called the “awakeners,”

who sang “Awake, why do You sleep, O G-d?”: G-d neither slumbers nor sleeps, we only do not see it, for “I,

Havayah, have not changed.” This hidden providence is why the level applies to the Megillah of Esther.

דהיינו ע״ד שניתנה התורה באש שחורה ע״ג ]על גבי[ אש לבנה255 שייך ג״כ לזה כי הדר וקבלוה בימי

אחשרוש256 וכמ״ש וקבל היהודים257 כו׳:

that is, in the manner of the Torah being given as black fire upon white fire, applies to it as well; for

they “accepted it anew in the days of Achashverosh,” as is written, “And the Jews accepted” etc.

The Torah as black fire on white fire also applies to Purim, since the Jews accepted the Torah anew in the

days of Achashverosh. The Gemara (Shabbos 88a) says that at Sinai G-d held the mountain over the people

like a tub, so their acceptance was under compulsion. In the days of Achashverosh they took it upon them‐

selves willingly, which is how it reads “the Jews confirmed and accepted”: they confirmed what they had al‐

ready accepted.
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I N  O N E ’ S  A V O D A H

A person should use contemplation of G-d’s greatness, beyond all comprehension, to draw out the hidden

love for G-d that is rooted in his soul, moving in prayer from the excitement of the Verses of Song and the

Kedushah, through the fire of the Shema, to the self-nullification of the Amidah. He should not be discour‐

aged by his “blackness”: the love is never damaged by the animal soul, and through teshuvah the darkness

itself is transformed, drawing a greater light.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the Alter Rebbe say that relative to the Infinite Light even Keser is “black fire,” while relative to

Chochmah it is “white fire”?

2. How does the analogy of ink on parchment explain that through the yud the Infinite Light itself, and not

only a garment, is revealed?

3. What is the difference between the Seraphim’s silence and the Ofanim’s “great noise,” and how does it re‐

late to the difference between weekdays and Shabbos?

4. Why can contemplation not create love from nothing, and what does this tell us about the hidden love?

5. In what two senses is the soul “black,” and how does each become the source of its being “comely”?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

שחורה אני ונאוה

In the Song, the maiden, read by the Sages as the

Congregation of Israel, speaks to the daughters of

Jerusalem: she is dark, yet lovely, like the black tents of

Kedar and like the curtains of Shlomo. The maamar sets

out to explain both her blackness and her beauty.

Song of Songs 1:5שיר השירים א׳:ה׳

לֹמֹה:  יעוֹת שְׁ ירִ ר כִּ דָ י קֵ הֳלֵ אׇ ם כְּ לָ͏ִ נוֹת יְרוּשָׁ נָאוָה בְּ י וְ נִ ה אֲ חוֹרָ שְׁ
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שה״ש א, ה.

1

אל תראוני שאני שחרחורת ששזפתני השמש

She asks them not to stare at her darkness: the sun has

darkened her, for her mother’s sons, angry with her, made

her keep the vineyards. Rashi reads שזפתני as “gazed upon

me,” as our translation does; the maamar will read the sun

as the white fire, too bright to be received, which is why

her love is hidden (section 4).

Song of Songs 1:6שיר השירים א׳:ו׳

י נִ מֻ י שָׂ חֲרוּ־בִ י נִ מִּ נֵי אִ שׁ בְּ מֶ שָּׁ י הַ נִ תְ זָפַ שְּׁ ת שֶׁ חֹרֶ רְ חַ י שְׁ נִ אֲ י שֶׁ אוּנִ רְ אַל־תִּ
י: תִּ רְ י לֹא נָטָ לִּ י שֶׁ מִ ים כַּרְ מִ רָ כְּ ת־הַ ה אֶ רָ נֹטֵ

Look not upon me, that I am swarthy, That the sun hath

tanned me; My mother’s sons were incensed against me,

They made me keeper of the vineyards; But mine own vine‐

yard have I not kept.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

2

שהתורה נתנה באש שחורה על גבי אש לבנה
Cited in the Kehot notes: Rashi explains “a fiery law” as

the Torah written from the beginning before G-d in black

fire upon white fire.

Rashi on Deuteronomy 33:7–8רש"י על דברים ל״ג:ז׳-ח׳

קוּל לְ ל קִ ם הוֹדוּ עַ נֵיהֶ שְּׁ נֵי שֶׁ פְּ ן מִ אוּבֵ רְ ה לִ ךְ יְהוּדָ מַ וזאת ליהודה. סָ
בַר זָר לֹא עָ גוֹ' וְ ם וְ דָּ בַ ם לְ הֶ גוֹ' לָ ידוּ וְ ים יַגִּ ר חֲכָמִ ר ”אֲשֶׁ מַ נֶּאֱ ם, שֶׁ יָדָ בְּ שֶׁ
יוּ הָ נָה שֶׁ ים שָׁ עִ בָּ כָּל אַרְ ינוּ שֶׁ בּוֹתֵ שׁוּ רַ רְ עוֹד פֵּ תוֹכָם” )איוב ט״ו(; וְ בְּ

ל בֵּ קִּ דּוּי שֶׁ נֵי נִ פְּ ין בָּאָרוֹן מִ לִ גְּ גַּלְ תְ ה מִ מוֹת יְהוּדָ צְ יוּ עַ בָּר הָ דְ מִּ ל בַּ אֵ רָ יִשְׂ
י ה מִ ר מֹשֶׁ ים” )בראשית מ״ד(, אָמַ יָּמִ י כָּל הַ אָבִ י לְ אתִ טָ חָ ר ”וְ מַ נֶּאֱ יו, שֶׁ לָ עָ
לַּת פִ כוּ' )סוטה ז׳(: שמע ה׳ קול יהודה. תְּ ה וְ ה? יְהוּדָ יּוֹדֶ ן שֶׁ אוּבֵ רְ ם לִ גָּרַ

נֵי … פְּ פָט מִ יהוֹשָׁ ים, וִ כּוּשִׁ נֵי הַ פְּ א מִ אָסָ לֹמֹה וְ  ד וּשְׁ וִ דָּ
AND THIS IS FOR JUDAH — He mentioned Judah וזאת ליהודה

immediately after Reuben because both of them made con‐

fession of the wrong that was theirs, as it is said, (Job 15:18-

15:19) “Because wise men have told their sins … unto them

alone [the land was given] and no stranger passed amidst

them”. Further our Rabbis explained that during the whole

forty years that Israel was in the wilderness Judah's bones

were moving about in his coffin because of the excommuni‐

cation that he had invoked upon himself, as it is …

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's com‐

mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

3

בשה״ש רבה . . פז

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ועי׳ רש״י דברים )לג, ב( ד״ה אש דת. ושה״ש )ה, טז( שחורות כעורב,
יעו״ש. ]כ[. ראה ירושלמי שקלים פ״ו ה״א. תנחומא ר״פ בראשית.

4

Kehot’s note points to Song of Songs 5:11 for these words.

Song of Songs 5:11שיר השירים ה׳:י״א

ב: חֹרוֹת כָּעוֹרֵ ים שְׁ לִּ תַּ לְ יו תַּ וֻצּוֹתָ ז קְ ם פָּ רֹאשׁוֹ כֶּתֶ
His head is as the most fine gold, His locks are curled, And

black as a raven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

5

כמבואר בשה״ש רבה ס״פ ראשו כתם פז

The maiden describes her beloved: his head is finest gold,

his locks black as a raven. The Midrash reads the verse as

the Torah, the black locks as its letters; the Alter Rebbe

cites its comment on this verse for the Torah’s black fire

upon white fire.

Shir HaShirim Rabbah 5:11–12שיר השירים רבה ה׳:י״א-י״ב

ית אשִׁ י רֵ נָנִ ר )משלי ח, כב(: ה׳ קָ מַ נֶּאֱ ה, שֶׁ תּוֹרָ ז, רֹאשׁוֹ זוֹ הַ ם פָּ רֹאשׁוֹ כֶּתֶ
ה תּוֹרָ ה הַ מָ דְ נָה קָ ים שָׁ פִ לָ נֵי אֲ ישׁ שְׁ קִ ישׁ לָ ם רֵ שֵׁ יָא בְּ י חוּנְ בִּ כּוֹ. רַ רְ דַּ
יֶה הְ אֶ לוֹ אָמוֹן וָ צְ יֶה אֶ הְ אֶ ם )משלי ח, ל(: וָ עַ ה טַּ ל עוֹלָם, מַ יָּתוֹ שֶׁ רִ בְ לִ
ר מַ נֶּאֱ ים, שֶׁ נִ לֶף שָׁ רוּךְ הוּא אֶ דוֹשׁ בָּ קָּ ל הַ יוֹמוֹ שֶׁ ים יוֹם יוֹם, וְ עֲשׁוּעִ שַׁ
ז, ם פָּ י יַעֲבֹר. כֶּתֶ מוֹל כִּ תְ יוֹם אֶ ינֶיךָ כְּ עֵ ים בְּ נִ לֶף שָׁ י אֶ )תהלים צ, ד(: כִּ

ב, ז רָ פַּ ב וּמִ זָּהָ ים מִ דִ נֶּחֱמָ ר )תהלים יט, יא(: הַ מַ נֶּאֱ ה, שֶׁ י תוֹרָ רֵ בְ לּוּ דִּ אֵ
לּוּ … ב, אֵ חֹרוֹת כָּעוֹרֵ גּוּל. שְׁ רְ סִּ ים, זֶה הַ לִּ תַּ לְ יו תַּ וֻצּוֹתָ קְ

“His head is the finest gold; his locks are curls, black as a

raven” (Song of Songs 5:11). “His head [rosho] is the finest

gold” – rosho, this is the Torah, as it is stated: “The L-rd

made me at the beginning [reshit] of His way” (Proverbs

8:22). Rabbi Ḥunya said in the name of Reish Lakish: The

Torah preceded the creation of the world by two thousand

years. What is the reason? “I was with Him, as a protégé; I

was a delight day after day” (Proverbs 8:30), and …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

6

ובזח״ג נשא קל״ב א׳
The Or HaTorah explains that according to the Zohar in

Nasso the white fire is the level of Atik Yomin, whose hair

is like pure wool, and the black fire is Z’eir Anpin, whose

locks are black as a raven.

K E H O T ’ S  N O T E

7
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”ומשמע בפ׳ נשא שם דאש לבנה הוא בחי׳ עת״י שנאמר בו ושער רישי׳
כעמר נקא, ואש שחורה הוא ז״א שנאמר בו קווצותיו תלתלים שחורות

כעורב” — אוה״ת פ׳ שלח ע׳ תקעט.

ובזח״ג נשא קל״ב א׳
The Idra Rabba (“the Great Assembly”), the section of the

Zohar in Nasso where Rabbi Shimon bar Yochai and his

companions describe the divine countenances. The Kehot

note, quoting the Tzemach Tzedek, says it implies that the

white fire is Atik Yomin, whose hair is “like pure wool,”

and the black fire Z’eir Anpin, whose locks are “black as a

raven.”

Zohar, Idra Rabba 11:112–13:123-ספר הזהר, האדרא רבא י״א:קי״ב
י״ג:קכ״ג

8

ועיין עוד ברע״מ שופטים ער״ה א׳

The note sends the reader to the Mitteler Rebbe’s com‐

mentary on the Zohar, which treats the Raaya Mehemna

passage on black fire and white fire at length.

K E H O T ’ S  N O T E

ראה בארוכה בביאוה״ז לאדה״א ובביאוה״ז להצ״צ כרך ב ע׳ תתרכט ואילך.
אוה״ת שופטים ע׳ תתנב ואילך.

9

ועיין עוד ברע״מ שופטים ער״ה א׳

The Raaya Mehemna (“the Faithful Shepherd”) is a part of

the Zohar, printed within it, on the mitzvos. The Alter

Rebbe sends the reader to its passage in Shoftim for more

on black fire and white fire.

Zohar, Shoftim 3:11–4:20ספר הזהר, שופטים ג׳:י״א-ד׳:כ׳

10

ביו״ד נברא העוה״ב

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

מנחות )כט, ב(. ]כ[.

11

ביוד נברא העוה״ב

The Talmud expounds “for in Yah, Havayah is the Rock of

worlds”: this world was created with the hei and the World

to Come with the yud.

Menachot 29b:13–14מנחות כ״ט ב:י״ג-י״ד

מפני מה נברא העולם הבא ביו״ד מפני שצדיקים שבו מועטים ומפני

מה כפוף ראשו מפני שצדיקים שבו כפוף ראשיהם מפני מעשיהן שאינן
דומין זה לזה אמר רב יוסף הני תרתי מילי אמר רב בספרים ותניא
תיובתיה חדא הא דאמר רב ס״ת שיש בו שתי טעיות בכל דף ודף יתקן

שלש יגנז
Wikisource Talmud Bavli (CC-BY-SA)

12

מוטב דלידייני׳

When Elisha Acher died, it was said that it is better he be

judged and enter the World to Come. The Alter Rebbe uses

this to prove that the delight of the World to Come is with‐

out limit.

Chagigah 15b:3חגיגה ט״ו ב:ג׳

י. יתֵ י לֵ אָתֵ א דְּ מָ לְ עָ לָא לְ ינֵיהּ, וְ יְּ ידַ ן לִ ידָ י: לָא מֵ רִ ר, אָמְ אַחֵ יהּ דְּ שֵׁ י נָח נַפְ כִּ

י — יתֵ י לֵ אָתֵ א דְּ מָ לְ עָ לָא לְ א, וְ יתָ יְ אוֹרָ ק בְּ עֲסַ שּׁוּם דַּ ינֵיהּ — מִ יְּ ידַ ן לִ ידָ לָא מֵ

י. אָתֵ א דְּ מָ לְ עָ י לְ יתֵ לֵ ינֵיהּ וְ יְּ ידַ לִ ב דְּ יר: מוּטָ אִ י מֵ בִּ ר רַ מַ א. אֲ חֲטָ שּׁוּם דַּ מִ
א רָ יק קוּטְ לֵ יר סְ אִ י מֵ בִּ רַ יהּ דְּ שֵׁ י נָח נַפְ רוֹ. כִּ בְ קִּ ן מִ שָׁ אַעֲלֶה עָ י אָמוּת, וְ תַ מָ

ר. אַחֵ יהּ דְּ רֵ בְ קִּ מִ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

חגיגה טו, ב.

13

להבין מהו בחי׳ היו״ד
The Beshalach discourse asks the same question: how any

form of a letter, such as the yud with which the World to

Come was created, can exist above, where there is no

physical shape.

K E H O T ’ S  N O T E

ראה לעיל פ׳ בשלח א, א ובמ״מ לשם.

14

Job, in his suffering, declares that from his own flesh he

will see G-d. Chassidus reads the verse as leave to under‐

stand divine matters by analogy from the human soul, as

the Alter Rebbe does here.

Job 19:26איוב י״ט:כ״ו

: לוֹהַּ זֶה אֱ חֱ י אֶ רִ שָׂ בְּ פוּ־זֹאת וּמִ י נִקְּ ר עוֹרִ אַחַ וְ
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

15

בד״ה מי מנה בפ׳ בלק

The Balak discourse explains how the supernal breath is

one inclusive utterance which speech divides into many

combinations of letters, and these become the multitude

of worlds and creatures.

K E H O T ’ S  N O T E

לעיל בלק סז, ג.

16

כמ״ש באריכות ע״פ ויעש דוד שם

Epistle 5 of Iggeres HaKodesh, which opens with “And

David made there a name,” explains that the different let‐

ters shaped by the five articulations of the mouth are dic‐

tated neither by the nature of those organs nor by grasped

intellect: they come from the hidden root of intellect and

the will of the speaking soul, which is why a baby under‐

stands but cannot speak.

K E H O T ’ S  N O T E

באגה״ק.

17

שתי רוחות מספרות

The Talmud tells of a pious man who heard two spirits

conversing in a cemetery. The Alter Rebbe uses it to show

that spiritual beings speak with refined letters.

Berakhot 18b:7–8ברכות י״ח ב:ז׳-ח׳

נָה שָּׁ ב רֹאשׁ הַ רֶ עֶ י בְּ נִ עָ ינָר לְ ן דִּ נָּתַ ד שֶׁ חָ יד אֶ סִ חָ ה בְּ עֲשֶׂ יָא: מַ נְ תַ הָ לָא? וְ וְ
י תֵּ ע שְׁ מַ שָׁ בָרוֹת. וְ קְּ ית הַ בֵ ן בְּ לָ ךְ וְ לַ הָ תּוֹ, וְ שְׁ תּוּ אִ יטַ נִ קְ הִ ת, וְ נֵי בַצּוֹרֶ שְׁ בִּ
נָשׁוּט י וְ י, בּוֹאִ תִּ רְ הּ: חֲבֶ תָּ רְ חֲבֶ א לַ ה חֲדָ רָ זוֹ. אָמְ רוֹת זוֹ לָ פְּ סַ מְ רוּחוֹת שֶׁ
ה לָהּ רָ נוּת בָּא לָעוֹלָם? אָמְ עָ ה פּוּרְ גּוֹד מַ רְ פַּ י הַ חוֹרֵ אֲ ע מֵ מַ שְׁ נִ עוֹלָם, וְ בָּ

18
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, י אַתְּ כִ לָּא לְ ים. אֶ נִ ל קָ לֶת שֶׁ צֶ חְ מַ ה בְּ בוּרָ י קְ נִ אֲ י יְכוֹלָה, שֶׁ ינִ הּ: אֵ תָּ רְ חֲבֶ
ה לָהּ רָ אָמְ ה וּבָאָה. וְ טָ שָׁ יא וְ כָה הִ לְ י. הָ י לִ רִ מְ ת אִ עַ אַתְּ שׁוֹמַ ה שֶּׁ וּמַ

י … חוֹרֵ אֲ תְּ מֵ עְ מַ ה שָּׁ י, מַ תִּ רְ הּ: חֲבֶ תָּ רְ חֲבֶ

Do they not [know of the troubles of others]? Lo, there is a

teaching : It once happened that a pious man gave a denar‐

ius to a beggar on the New Year's eve in a time of drought.

His wife upbraided him ; so he went and spent the night in

the cemetery. He heard two spirits conversing. One said to

the other, "Come, friend, let us wander in the world and hear

behind the curtain what visitation is to come upon the

world." The other spirit replied, "I cannot, …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

K E H O T ’ S  N O T E

ברכות יח, ב. ראה באוה״ת שה״ש ע׳ צז הגהה אחרת.

כמו אותיות המחשבה שאצלנו

A variant reading: Sefer HaMaamarim 5571 agrees with

our text that the spirits’ speech is like the letters of our

thought, but the transcript in the Nevi’im volume says it is

“finer than the fineness of our thought.”

K E H O T ’ S  N O T E

וכ״ה בסה״מ תקע״א. אבל בהנחות המאמר הנ״ל מאדה״ז בנביאים הל׳ ”הוא
דק יותר מדקות המחשבה שלנו”.

19

רוחות מספרות . . אותיות דקים ורוחניים . . וכמ״ש במ״א

The note identifies the “elsewhere” the Alter Rebbe men‐

tions: a maamar of 5571 (1811) that explains the fine, spiri‐

tual letters of the spirits’ speech.

K E H O T ’ S  N O T E

ראה סה״מ תקע״א ע׳ נח. והנחה אחרת במאמרי אדה״ז נביאים ע׳ רנט.

20

בביאור ע״פ אם בחקתי תלכו

In the explanation of “If you walk in My statutes”

(Bechukosai, 45d) the Alter Rebbe shows that the letters of

thought and speech flow from the soul yet are only gar‐

ments for it, like ink letters on parchment: the soul is what

speaks and thinks them, and without it they have no exis‐

tence at all.

K E H O T ’ S  N O T E

לעיל שם מה, סע״ד.

21

בביאור ע״פ ולא תשבית

There the Alter Rebbe explains that even Chochmah, the

highest of the soul’s ten faculties, is only a vessel for the

essence of the soul, since the intellect changes while the

essence does not.

K E H O T ’ S  N O T E

לעיל פ׳ ויקרא ד, ב.

22

ובד״ה הן עם אחד

the passage shares nothing with the note

K E H O T ’ S  N O T E

תו״א פ׳ בראשית.

23

ובד״ה פתח אליהו

The discourse “Eliyahu opened” explains that the soul in

itself is simple light without division into intellect and

emotions; these are its garments, called “tikkunim,” in

which it clothes itself.

K E H O T ’ S  N O T E

תו״א יג, ג.

24

בד״ה כה תברכו

The discourse “Thus shall you bless” explains that all

things were created through the letters of the ten utter‐

ances, and that the human soul, breathed in by G-d, is

likewise full of letters.

K E H O T ’ S  N O T E

לעיל נשא כו, ב.

25

Kehot’s note points to Leviticus 26:3 for these words.

Leviticus 26:3ויקרא כ״ו:ג׳

ם: ם אֹתָ יתֶ עֲשִׂ רוּ וַ מְ שְׁ י תִּ וֺתַ צְ ת־מִ אֶ כוּ וְ לֵ י תֵּ קֹּתַ חֻ ם־בְּ אִ
If ye walk in My statutes, and keep My commandments, and

do them;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

26

בד״ה ועתה יגדל נא

In “And now, let the power be great” (Shelach, 39b) the

Alter Rebbe cites the Arizal that Malchus of Atzilus be‐

comes Keser, Chochmah, Binah and Daas of Beriah, and

reads “as You have spoken, saying” as the speech of the

Torah becoming a hidden “saying” in the lower levels, to

be the source of the revelation to the souls in the Garden

of Eden.

K E H O T ’ S  N O T E

לעיל שלח לט, ב.

27

בד״ה את שבתותי תשמרו

The passage explains that the “holy beings” enjoy only a

radiance of the Infinite Light, reaching them through

many contractions, as sunlight is naught compared with

the sun; this radiance is called “Name.” It supports the

point that the souls’ delight is from divine letters, not the

essence.

K E H O T ’ S  N O T E

לעיל בהר מא, ג ואילך.

28

בראתיו יצרתיו אף עשיתיו
G-d speaks through Isaiah of everyone called by His

Name, “whom I created for My glory, I formed it, I also

made it.” The Alter Rebbe maps the three verbs onto

thought, speech and action, and the Worlds of Beriah,

Yetzirah and Asiyah.

Isaiah 43:7ישעיהו מ״ג:ז׳

יו: יתִ יו אַף־עֲשִׂ תִּ רְ צַ יו יְ אתִ רָ י בְּ בוֹדִ כְ לִ י וְ מִ שְׁ א בִ רָ נִּקְ כֹּל הַ
Every one that is called by My name, and whom I have creat‐

ed for My glory, I have formed him, yea, I have made him.’

29
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Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ מג, ז.

בד״ה מי מנה

The passage distinguishes the lower unity of practical

mitzvos, which draw the Supernal Will in a countable way

(“I made it”), from Torah study, the higher unity, which is

beyond number like dust.

K E H O T ’ S  N O T E

לעיל בלק סח, ג ואילך.

30

מאד עמקו מחשבותיך

The psalm for Shabbos marvels: “How great are Your

works, Havayah; Your thoughts are very deep.” Used for

the depth of the Supernal Will and Chochmah above the

letters of thought.

Psalms 92:6תהילים צ״ב:ו׳

: יךָ בֹתֶ שְׁ חְ קוּ מַ מְ אֹד עָ יךָ ה׳ מְ עֲשֶׂ לוּ מַ ה־גָּדְ מַ
How great are Thy works, O L-RD! Thy thoughts are very

deep.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים צב, ו.

31

בד״ה כי כאשר השמים החדשים

The discourse explains that the “new heavens and new

earth” of the future are a revelation drawn from above

alone, and that the light our own service draws through

Torah and mitzvos (“your seed and your name”; “My ser‐

vant,” the service of “to work it and to guard it”) will not be

nullified by it but will rise with it to stand “before Me,” in

the innermost level.

K E H O T ’ S  N O T E

תו״א ב, ד.

32

G-d promises through Isaiah that as the new heavens and

new earth He will make endure before Him, so will Israel’s

seed and name endure. It opens the Torah Ohr discourse

cited here.

Isaiah 66:22ישעיהו ס״ו:כ״ב

נַי פָ ים לְ דִ ה עֹמְ י עֹשֶׂ נִ ר אֲ ה אֲשֶׁ שָׁ חֲדָ ץ הַ אָרֶ הָ ים וְ שִׁ חֲדָ יִם הַ מַ שָּׁ ר הַ י כַאֲשֶׁ כִּ
כֶם: מְ שִׁ עֲכֶם וְ ן יַעֲמֹד זַרְ ם־ה׳ כֵּ אֻ נְ

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

33

ויניחהו בג״ע לעבדה ולשמרה

Adam was placed in the Garden to work it and guard it, un‐

derstood as drawing light into the Garden of Eden through

mitzvos.

Genesis 2:15בראשית ב׳:ט״ו

הּ: רָ מְ שׇׁ הּ וּלְ דָ בְ עׇ ן לְ דֶ גַן־עֵ הוּ בְ חֵ יַּנִּ ם וַ אָדָ ת־הָ ים אֶ לֹקִ  ח ה׳ אֱ יִּקַּ וַ

And the L-RD G-d took the man, and put him into the gar‐

den of Eden to dress it and to keep it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

34

ביו״ד נברא העוה״ב

The World to Come was created with the yud and this world

with the hei.

Menachot 29b:13–14מנחות כ״ט ב:י״ג-י״ד

מפני מה נברא העולם הבא ביו״ד מפני שצדיקים שבו מועטים ומפני
מה כפוף ראשו מפני שצדיקים שבו כפוף ראשיהם מפני מעשיהן שאינן
דומין זה לזה אמר רב יוסף הני תרתי מילי אמר רב בספרים ותניא
תיובתיה חדא הא דאמר רב ס״ת שיש בו שתי טעיות בכל דף ודף יתקן

שלש יגנז
Wikisource Talmud Bavli (CC-BY-SA)

K E H O T ’ S  N O T E

מנחות כט, ב.

35

ע״פ לך לך

the passage shares nothing with the note

K E H O T ’ S  N O T E

תו״א פ׳ לך לך.

36

לך לך

G-d’s call to Avram to go forth from his land opens

Parshas Lech Lecha, where the Torah Ohr discourse on

the hei added to Avraham’s name is found.

Genesis 12:1בראשית י״ב:א׳

ץ אָרֶ ל־הָ יךָ אֶ ית אָבִ בֵּ ךָ וּמִ תְּ דְ מּוֹלַ ךָ וּמִ צְ אַרְ ךָ מֵ ־לְ ךְ ם לֶ רָ ל־אַבְ ר ה׳ אֶ יֹּאמֶ וַ

: ךָּ אֶ ר אַרְ אֲשֶׁ
Now the L-RD said unto Abram: ‘Get thee out of thy country,

and from thy kindred, and from thy father’s house, unto the

land that I will show thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

37

כמ״ש בת״ז לבושין תקינת לון
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

בהקדמה )פתח אליהו(.

38

In the prayer of Eliyahu in the introduction to the Tikkunei

Zohar: G-d prepared garments from which souls come

forth. The Alter Rebbe identifies them with the divine

letters.

Tikkunei Zohar 17a:15תקוני הזהר י״ז א:ט״ו

*לבושין תקינת לון דמנייהו פרחין נשמתין לבני )נ״א דבני( נשא וכמה

גופין תקינת לון דאתקריאו גופא לגבי לבושין דמכסיין עליהון.
Constantinople, 1740 (CC-BY-NC)

39

כי לית מחשבה . . ואנת חכים

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ת״ז בקדמה )פתח אלי׳(.

40

הוא היודע והוא המדע

Tanya chapter 2 cites Maimonides’ statement that G-d is

the Knower and the Knowledge, explaining that this is be‐

yond human grasp.

K E H O T ’ S  N O T E

41
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רמב״ם הל׳ יסוה״ת פ״ב, ה״י. ראה תניא פרק ב.

הוא היודע והוא המדע

Maimonides writes that G-d is the Knower, the Known and

the Knowledge, all one. Used here to show that G-d’s es‐

sence is beyond comprehension.

Mishneh Torah, Foundations of the Torah 2:10,משנה תורה
הלכות יסודי התורה ב׳:י׳

בֵּה רְ לֹהוּת הַ ם אֱ יוּ שָׁ נּוּ הָ מֶּ ה חוּץ מִ עָ דֵ עַ בְּ יוֹדֵ יִּים וְ חַ י בַּ יָה חַ י הָ לֵ מָ לְ אִ … שֶׁ

ךְ רֶ כָל דֶּ נָּה וּבְ כָּל פִּ כָּל צַד וּמִ ד מִ חָ לָּא אֶ ן אֶ בָר כֵּ דָּ ין הַ אֵ תּוֹ, וְ עְ דַ יָּיו וְ חַ הוּא וְ
כּל הּ הַ מָ צְ ה עַ עָ דֵּ הוּא הַ יָּדוּעַ וְ הוּא הַ עַ וְ יּוֹדֵ ר הוּא הַ ה אוֹמֵ צֵאתָ אַתָּ מְ יִחוּד. נִ
ם אָדָ לֵב הָ לֹא בְּ עוֹ וְ מְ שָׁ אֹזֶן לְ לֹא בָּ רוֹ וְ אָמְ פֶּה לְ ין כֹּחַ בַּ בָר זֶה אֵ דָ ד. וְ חָ אֶ
י ה׳ ר חֵ ין אוֹמֵ אֵ ךָ וְ שְׁ י נַפְ חֵ עֹה וְ רְ י פַ ר חֵ ךְ אוֹמֵ יכָ פִ יוֹ. וּלְ רְ ל בֻּ ירוֹ עַ כִּ הַ לְ

יֵּי חַ יִּים אוֹ כְּ חַ ים הַ גּוּפִ יֵּי הַ מוֹ חַ נַיִם כְּ יָּיו שְׁ חַ א וְ בּוֹרֵ ין הַ אֵ י ה׳. שֶׁ לָּא חַ אֶ
ךְ … יכָ פִ ים. לְ אָכִ לְ מַּ הַ

The Holy One, blessed is He! recognizes His Own Truth and

knows it as it really is; and He does not know with an intelli‐

gence which is apart from Himself, as we know, for, we and

our intelligence are not one, but the Creator, may He be

blessed! and His Intelligence and His Life are One from

every lateral, angle and manner of Unity. Since but for this,

He would live a life and understand with an intelligence

apart from Himself, then there would be many gods, He, His

life …

Torat Emet 363 (Public Domain) · Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

42

בד״ה ראשי המטות

The passage explains that the worlds receive only a radi‐

ance from G-d’s Malchus, while of His essence, which no

thought can grasp, it is said “He made darkness His hiding

place.” It then explains how mitzvos nonetheless draw

light from that hidden holiness.

K E H O T ’ S  N O T E

לעיל מטות פא, ב. וראה אוה״ת ויקרא כרך א ע׳ ריז.

43

ובד״ה ויקרא אל משה
The discourse “And He called to Moshe” (Vayikra, 1a) ex‐

plains that the glory filling the Mishkan was drawn from

the Infinite Light that encompasses all worlds, of which no

grasp applies, and so “He made darkness His hiding

place”: darkness is something in which no grasp at all is

seen.

K E H O T ’ S  N O T E

לעיל ויקרא א, א. ובאוה״ת ויקרא כרך א ע׳ ריז.

44

הנסתרות לה׳ אלקינו

Moshe tells Israel: “The hidden things belong to Havayah

our G-d, but the revealed things are for us and our chil‐

dren.” The maamar applies “the hidden things” to

Chochmah and Binah of Atzilus, the hidden world.

Deuteronomy 29:28דברים כ״ט:כ״ח

ת־כׇּל־ עַׄד־עוֹלָם לַעֲשׂוֹת אֶ וּׄ  נׄ יׄ נֵׄ בָׄ לְׄ וּׄ וּׄ  נׄ לָׄ לֹת  גְ נִּ הַ ינוּ וְ לֹקֵ  רֹת לַה׳ אֱ תָּ סְ נִּ הַ
זֹּאת: ה הַ תּוֹרָ י הַ רֵ בְ דִּ

The secret things belong unto the L-RD our G-d; but the

things that are revealed belong unto us and to our children

for ever, that we may do all the words of this law.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

45

בד״ה באתי לגני

The discourse “I have come into My garden” explains that

G-d’s “very deep thoughts” are the hidden world, not seen

in His conduct of the worlds, which proceeds through His

emotive attributes; its explanation (32c) says that

Chochmah and Binah are the hidden world, “the hidden

things belong to Havayah our G-d,” and Z’eir Anpin and

Nukva the revealed.

K E H O T ’ S  N O T E

לקמן לא, ד ואילך.

46

עומדים ממעל לו

In Isaiah’s vision of G-d on His throne, Seraphim stand

above Him (lo), each with six wings. The maamar reads lo,

spelled lamed-vav, as “above the vav,” the letter whose

number, six, stands for the six emotive attributes.

Isaiah 6:2ישעיהו ו׳:ב׳

נָיו ה פָ כַסֶּ יִם יְ תַּ שְׁ ד בִּ חָ אֶ יִם לְ נָפַ שׁ כְּ יִם שֵׁ נָפַ שׁ כְּ ל לוֹ שֵׁ עַ מַּ ים מִ דִ ים עֹמְ פִ רָ שְׂ

ף: יִם יְעוֹפֵ תַּ שְׁ יו וּבִ לָ גְ ה רַ כַסֶּ יִם יְ תַּ שְׁ וּבִ
Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ ו, ב. ראה אוה״ת נ״ך כרך א ע׳ קנט.

47

כשאומר יוצר אור ימשמש בתש״י

In “Shabbas Shabbason” (69a–b) the Alter Rebbe says that

the darkness of “creates darkness” is higher than the light

and alludes to the head tefillin (Chochmah, Binah and

Daas), while “Who forms light” alludes to the hand tefillin:

like a great light whose very strength darkens the eye, as in

“He made darkness His hiding place.”

K E H O T ’ S  N O T E

ע׳ פע״ח ריש ש׳ הק״ש. וע׳ לעיל ד״ה שבת שבתון )יו״כ( ספ״א ]סט, א[.

וכל׳ אדמו״ר כאן הובא במשנת חסידים מס׳ תפלת הבריאה פ״א מ״ז-ח.

יעו״ש ועל״ק ד״ה ששים המה מלכות הב׳ ]הנה ענין מדלג[ )ספ״ב( מב, ד.
ושם סוף בי׳ שימני כחותם )מז, א(. ]כ[.

48

שו״ה יותר — להיפך כי מה

The note refers to glosses by the Rebbe Rashab on this

line, about the reversal of light and darkness, printed at

the start of the supplements.

K E H O T ’ S  N O T E

ראה בהערת כ״ק אדמו״ר מהורש״ב נ״ע שנדפסו לעיל )בתחלת ההוספות(.

49

כמ״ש בזהר דכתר עליון
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ת״ז ת״ע.

50
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כולא קמי׳ כלא חשיב

“All before Him are considered as nothing”: the Zohar’s

statement that everything is nullified before G-d.

Zohar I, 11bזח״א יא, ב
K E H O T ’ S  N O T E

זח״א יא, ב.

51

בד״ה בשעה שהקדימו

The passage explains that G-d’s “greatness” applies only

relative to creation through the letters of the ten utter‐

ances, while in His essence He is not called great at all.

K E H O T ’ S  N O T E

לעיל במדבר יב, ד.

52

ובד״ה ביום השמיני עצרת
The discourse explains “G-d of knowledge (de’os)” as two

views: from below upward the physical world looks like

something (yesh) and the spiritual above it like nothing

(ayin); from above downward, in the revelation of the

truth of Havayah, what is below is called nothing and what

is above is called something, as in “to cause those who

love me to inherit yesh.”

K E H O T ’ S  N O T E

לעיל שמע״צ פג, א. ראה אוה״ת דברים כרך ה פ׳ עקב ע׳ ב׳כה.

53

בביאור ע״פ מי מנה
In the explanation of “Who has counted” (Balak, 69a) the

Alter Rebbe quotes his teacher the Maggid on the Zohar’s

“Keser, though a clear light, is black before the Cause of

Causes”: because Keser is above all ten Sefiros it grasps

more fully that it has no comparison to the Emanator, and

so it is black, darkness.

K E H O T ’ S  N O T E

לעיל בלק סט, א.

54

שרגא בטהרא למאי אהני

“A candle at noon: of what use is it?” The Alter Rebbe uses

it for a light that counts as darkness beside a greater light.

Chullin 60b:3חולין ס׳ ב:ג׳

אמרה לפניו רבש״ע הואיל ואמרתי לפניך דבר הגון אמעיט את עצמי
אמר לה לכי ומשול ביום ובלילה אמרה ליה מאי רבותיה דשרגא
בטיהרא מאי אהני אמר לה זיל לימנו בך ישראל ימים ושנים אמרה
ליה יומא נמי אי אפשר דלא מנו ביה תקופותא דכתיב )בראשית א, יד(
והיו לאותות ולמועדים ולימים ושנים זיל ליקרו צדיקי בשמיך )עמוס

ז, ב( יעקב הקטן שמואל הקטן )שמואל א יז, יד( דוד הקטן
Wikisource Talmud Bavli (CC-BY-SA)

K E H O T ’ S  N O T E

חולין ס, ב.

55

כל הנביאים בטלים לעתיד

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ירושלמי מגילה פ״א, ה״ה. ]ע״ש ר׳ יוחנן. ועשו״ת הרדב״ז ח״ב )סי׳ תרסו(.
— כ[.

56

כל הנביאים בטלים לעתיד

The Yerushalmi says the books of the Prophets will be nul‐

lified in the future; the Alter Rebbe applies it to the light of

prophecy relative to the future revelation.

Jerusalem Talmud Megillah 1:7–8תלמוד ירושלמי מגילה א׳:ז׳-ח׳

ת יסַ רִ לָּא דְּ כָל אֶ אֲ נּוּ מַ מֶּ ר מִ ירוֹ לַמּוּדָּ חֲבֵ ר הֲנָאָה מֵ מּוּדָּ ין הַ ין בֵּ משנה: אֵ

לָּא בוֹת אֶ דָ נְ ים לִ רִ דָ ין נְ ין בֵּ ן אֹכֶל נֶפֶשׁ. אֵ הֶ ין בָּ ין עוֹשִׂ אֵ ים שֶׁ לִ כֵ גֶל וְ רֶ הָ
ין בוּ אֵ נְ גְ תוּ אוֹ נִ בוֹת מֵ דָ ן וּנְ יוּתָ רָ אַחֵ ין בְּ יָיבִ בוּ חַ נְ גְ תוּ אוֹ נִ ים מֵ רִ דָ נְּ הַ שֶׁ
ין בּוֹ אוֹכֶל נֶפֶשׁ אָסוּר. לֹא עוֹשִׂ בָר שֶׁ א דָ ן: הלכה: הָ יוּתָ אַחֲרָ ין בְּ יָיבִ חַ
ר מּוּדָּ ין הַ ין בֵּ א. אֵ יתָ נִ תְ י מַ ינִ ר. כֵּ ישׁ אָמַ קִ ן לָ עוֹן בֶּ מְ י שִׁ בִּ ר. רִ כָל נָדַ אֲ מַּ מִ
ר מּוּדָּ ן. הַ י כֵ בִּ ית רִ בֵ נֵּיי דְּ תַ ירוֹ. וְ חֲבֵ כָל מֵ אֲ נָיַית מַ ר הֲ ירוֹ לַמּוּדָּ חֲבֵ נָיָיה מֵ הֲ

נּוּ נָפָה … ילֶ אִ ירוֹ לֹא יַשְׁ חֲבֵ כָל מֵ אֲ נָיַית מַ הֲ
MISHNAH: The only difference between one who is under a

vow {not to have} usufruct from another 4:1. A is restricted

in that B made a vow that A may have no usufruct from him.

(If A makes a vow that B may have no usufruct of him, the

active mode is used.) and one who is under a vow about use

of food is passing through his real estate and vessels that

cannot be used to prepare food. The only difference be‐

tween vows and voluntary gifts is that for …

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) · The Jerusalem Talmud, translation and com‐
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

57

ומבואר במ״א . . שאור הנבואה

In Torah Ohr on the Megillah (90d) the Alter Rebbe ex‐

plains the Yerushalmi’s “the Prophets and the Writings will

be nullified”: not that the prophets’ revelation will cease,

but that the Infinite Light will then be revealed so greatly

that their revelation will count as nothing beside it.

K E H O T ’ S  N O T E

ראה תו״א צ, ד.

58

יוצר אור . . ימשמש בתש״י . . כמ״ש במ״א

The note identifies the “elsewhere” as the Siddur’s dis‐

course on tefillin, which explains the sunken and raised

seals.

K E H O T ’ S  N O T E

סידור שער התפילין ד״ה שימני כחותם. ולקמן מה, ג.

59

בד״ה אתם נצבים

The Nitzavim discourse (44c) explains “For Havayah your

G-d is a consuming fire”: like fire, whose nature is to rise

away and not to spread downward, G-d is exalted above

the worlds and is not clothed in them in a revealed way.

K E H O T ’ S  N O T E

לעיל נצבים מד, ג.

60

כי הוי׳ אלקיך אש אוכל הוא

Moshe warns Israel against carved images: “For Havayah

your G-d is a consuming fire.” The discourse cited ex‐

plains why divine influence is likened to fire.

Deuteronomy 4:24דברים ד׳:כ״ד

נָּא: ל קַ לָה הוּא אֵ שׁ אֹכְ יךָ אֵ לֹקֶ  י ה׳ אֱ כִּ
For the L-RD thy G-d is a devouring fire, a jealous G-d.

61
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Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ד׳ יסודות . . שהם נגד ד׳ עולמות אבי״ע

Parallel discussions of the correspondence between the

four elements and the four worlds.

K E H O T ’ S  N O T E

ראה גם אוה״ת יתרו ע׳ תתכו. ד״ה זה היום תר״ס. ובד״ה והר סיני תרס״ב.
אוה״ת נ״ך כרך א ע׳ תרלט.
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On the first day of creation G-d saw that the light was good

and separated it from the darkness. The Talmud reads

“good” as “good to hide away.”

Genesis 1:4בראשית א׳:ד׳

: ךְ חֹשֶׁ ין הַ אוֹר וּבֵ ין הָ ים בֵּ לֹקִ  ל אֱ דֵּ יַּבְ י־טוֹב וַ אוֹר כִּ ת־הָ ים אֶ לֹקִ  א אֱ יַּרְ וַ
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וירא אלקים את האור כי טוב לגנוז
The Talmud reads “G-d saw the light, that it was good” as

meaning He saw it was good to hide that light away for the

righteous.

Chagigah 12a:10–11חגיגה י״ב א:י׳-י״א

י אוֹר כִּ ת הָ ים אֶ לֹקִ  א אֱ יַּרְ ר: ״וַ מַ נֶּאֱ בֹא, שֶׁ יד לָ תִ עָ ים לֶ יקִ דִּ צַּ נָזוֹ — לַ י גְּ מִ וּלְ
אָה רָ ן שֶׁ יוָ י טוֹב״. כֵּ יק כִּ רוּ צַדִּ מְ ר: ״אִ מַ נֶּאֱ יק, שֶׁ לָּא צַדִּ ין ״טוֹב״ אֶ אֵ טוֹב״, וְ

ח״. מָ ים יִשְׂ יקִ דִּ ר: ״אוֹר צַ מַ נֶּאֱ ח, שֶׁ מַ ים שָׂ יקִ דִּ צַּ נָזוֹ לַ גְּ אוֹר שֶׁ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

חגיגה יב, א.
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ונגנז בבחי׳ חשך ישת חשך סתרו

In Or HaTorah Vayikra the Tzemach Tzedek refers to this

passage and says the darkness is Keser; in Or HaTorah

Shir HaShirim he writes that even Keser, being black, is

the darkness in which the light was hidden.

K E H O T ’ S  N O T E

ראה אוה״ת בראשית כרך ג דף תצד, ב. באוה״ת ויקרא כרך א ע׳ ריז מציין
לכאן שזהו כתר. וראה באוה״ת שה״ש כרך א ע׳ צז ”ואפי׳ בחי׳ כתר עליון

אוכמא הוא בחי׳ חשך שבו נגנז האור”.
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יושב בסתר עליון

The psalm speaks of one who shelters in the hiding place

of the Most High and lodges in the shadow of Shaddai, safe

under His protection. The maamar reads the “conceal‐

ment” and the “shadow” as the hiding of the light through

contractions.

Psalms 91:1תהילים צ״א:א׳

לוֹנָן: י יִתְ ־דַּ ל שַׁ צֵ יוֹן בְּ לְ ר עֶ תֶ סֵ ב בְּ יֹשֵׁ
O thou that dwellest in the covert of the Most High, And

abidest in the shadow of the Almighty;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים צא, א.
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ע״פ וידבר . . וארא

The Torah Ohr discourse on “And Elokim spoke... and I

appeared” explains the Name Shaddai as the limiting of

the light.

K E H O T ’ S  N O T E

בתו״א.
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וארא אל אברהם כו׳ באל שדי

G-d tells Moshe that He appeared to Avraham, Yitzchak

and Yaakov as Kel Shaddai, but was not known to them by

His Name Havayah. It is the verse of the Torah Ohr dis‐

course cited here.

Exodus 6:3שמות ו׳:ג׳

י תִּ עְ י ה׳ לֹא נוֹדַ מִ י וּשְׁ ־דָּ ל שַׁ אֵ ל־יַעֲקֹב בְּ אֶ ק וְ חָ צְ ל־יִ ם אֶ הָ רָ ל־אַבְ א אֶ רָ אֵ וָ
ם: הֶ לָ

and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ע״פ הללו א-ל בקדשו

The Siddur’s explanation of Psalm 150 treats light, water

and firmament and why a firmament screens the light.

K E H O T ’ S  N O T E

בסידור עם דא״ח פסוד״ז ע, א. ראה אוה״ת בהעלותך א׳תקצח. ביאוה״ז
להצ״צ ע׳ תכב. אוה״ת נח סד, א.
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The last psalm calls to praise G-d in His sanctuary and in

the firmament of His strength. The discourse cited reads

the firmament as the screens that hide the light.

Psalms 150:1תהילים ק״נ:א׳

זּוֹ: יעַ עֻ קִ רְ לוּהוּ בִּ לְ שׁוֹ הַ דְ קׇ ל בְּ לוּ־אֵ לְ הּ הַ לוּ־קָ לְ הַ

Hallelujah. Praise G-d in His sanctuary; Praise Him in the

firmament of His power.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה קא מיפלגי במתיבתא דרקיע

The passage explains the “firmament” above the Chayos:

over the lower Chayos it is Malchus of Atzilus, over the

higher ones it is Binah; and it refers to light, water and fir‐

mament as three levels, Keser, Chochmah and Binah.

K E H O T ’ S  N O T E

לעיל תזריע כב, ד ובמ״מ לשם.
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קא מיפלגי במתיבתא דרקיע

The Talmud tells of a dispute in the Heavenly Academy;

the discourse cited identifies that “firmament” with the

Higher Garden of Eden.

Bava Metzia 86a:6–7בבא מציעא פ״ו א:ו׳-ז׳

י, חֲמֵ א רַ עָ יהּ. בְּ פֵּ אַנְ בָא בְּ בָ יהּ לְ קֵ רְ טַ רוֹנָא וְ דְּ אִ יהּ לְ ילֵ יְּ יהּ, עַ מֵּ קַ יוּהּ לְ אַתְ
יס. א גָרֵ קָ קּוּלָא וְ דִ א דְּ דָּ ירְ יב אַגִּ א. הֲוָה יָתֵ מָ אַגְ זַל לְ אֲ ק וַ א עֲרַ יתָ שִׁ ק אֲ רַ פְּ

א, מֵ ן – טָ בָ ר לָ עָ שֵׂ ת לְ מֶ ת קוֹדֶ רֶ הֶ ם בַּ א: אִ יעָ קִ רְ א דִ תָּ יבְ תִ מְ י בִּ גִ לְ יפַּ א מִ קָ
ר: רוּךְ הוּא אוֹמֵ דוֹשׁ בָּ קָּ ק – הַ פֵ הוֹר. סָ ת – טָ רֶ הֶ בַּ ם לַ ן קוֹדֵ בָ ר לָ עָ ם שֵׂ אִ וְ
אן נוֹכַח? נוֹכַח י: מַ רִ אָמְ א. וְ מֵ י: טָ רִ א אָמְ יעָ קִ רְ א דִ תָּ יבְ תִ הוּ מְ כוּלְּ הוֹר, וְ טָ
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יד י יָחִ נִ ים, אֲ גָעִ נְ יד בִּ י יָחִ נִ י: אֲ נִ מָ בָּה בַּר נַחְ ר רַ אָמַ י. דְּ נִ מָ בָּה בַּר נַחְ רַ
לוֹת. אֹהָ בְּ

William Davidson, Vocalized Aramaic (CC-BY-NC)

ובטובו מה שראה כי טוב לגנוז

The note points to a talk in Likkutei Sichos related to this

reading of “in His goodness” as the hiding of the light.

K E H O T ’ S  N O T E

ראה לקו״ש ח״י ע׳ 11.
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להנחיל אוהבי יש

Wisdom speaks in Proverbs: “to cause those who love me

to inherit substance (yesh).” The maamar reads yesh as

the Garden of Eden, called yesh, something from nothing.

Proverbs 8:21משלי ח׳:כ״א

לֵּא: מַ ם אֲ יהֶ רֹתֵ אֹצְ י יֵשׁ וְ יל אֹהֲבַ חִ נְ הַ לְ

That I may cause those that love me to inherit substance,

And that I may fill their treasuries.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

משלי ח, כא.
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ר״פ פקודי דף ר״כ ע״ב

In Vaeschanan (3a) the Alter Rebbe cites the same sources

on “in His goodness”: Chagigah 12a on “the light, that it

was good,” the Zohar in Pekudei, 220b, with the Ramaz’s

commentary there, and the Torah Ohr discourse “I will

sing”; he ties them to “You shall love Havayah,” that He

dwell in a person in a revealed way.

K E H O T ’ S  N O T E

נזכר לעיל ואתחנן ג, א. ברכה צד, ד. וראה אוה״ת בראשית כרך ג תצה, א.
ויקרא כרך ב ע׳ תרעט. ואתחנן ע׳ שנח.
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ר״פ פקודי דף ר״כ ע״ב

The Zohar at the beginning of Pekudei on the light that

was hidden away.

Zohar, Pekudei 2:3–4:12ספר הזהר, פקודי ב׳:ג׳-ד׳:י״ב
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ור״פ אמור דפ״ח ע״א

The Zohar at the beginning of Emor, which the Alter Rebbe

cites as well for “good to hide away.”

Zohar, Kedoshim 21:133–134ספר הזהר, קדושים כ״א:קל״ג-קל״ד
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בד״ה ואתחנן
In “And I besought” (Vaeschanan, 2a ff.) the Alter Rebbe

explains “in His goodness He renews each day the work of

creation”: “His goodness” is His own essence, above the

chain of descending worlds, which makes creation truly

new, something from nothing; the newness comes

through the yud, which is tzimtzum, and then the hei

spreads in length and breadth.

K E H O T ’ S  N O T E

לעיל ואתחנן ב, א.
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ובד״ה אשירה

In “I will sing to Havayah, for He is highly exalted” (Torah

Ohr, Beshalach, 63b) the Alter Rebbe explains that for

Havayah, whose yud is Chochmah, to be revealed, His

goodness and compassion were drawn down, “who renews

in His goodness”: the abundant compassion that precedes

Atzilus, above the chain of descending worlds.

K E H O T ’ S  N O T E

תו״א סג, ב. ראה באוה״ת פ׳ ואתחנן סוף ע׳ שנח ואילך הביאור.
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אבל באוא״ס . . ביצירה

The Tzav passage says the same: from below upward the

level above hishtalshelus is called darkness because no

thought can grasp it, and it refers explicitly to this maa‐

mar, “I am black and comely,” on black fire upon white

fire.

K E H O T ’ S  N O T E

וכ״ה לעיל פ׳ צו טו, ד. מובא באוה״ת בראשית כרך ב דף שט, ב. ובכרך ג
דף תצב, ב.
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In David’s song of deliverance G-d comes down in a

storm: “He made darkness His hiding place, His canopy

around Him.” The maamar reads the darkness as the di‐

vine essence, which no one can grasp.

Psalms 18:12תהילים י״ח:י״ב

ים: קִ חָ י שְׁ בֵ יִם עָ כַת־מַ שְׁ כָּתוֹ חֶ יו סֻ יבוֹתָ בִ רוֹ סְ תְ ךְ סִ ת־חֹשֶׁ יָשֶׁ
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Kehot’s note points to Genesis 12:1–17:27 for these words.

Genesis 12:1–17:27בראשית י״ב:א׳-י״ז:כ״ז
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כי טוב לגנוז

The Talmud reads “that it was good” as meaning it was

good to hide the primordial light away.

Chagigah 12a:10–11חגיגה י״ב א:י׳-י״א

י אוֹר כִּ ת הָ ים אֶ לֹקִ  א אֱ יַּרְ ר: ״וַ מַ נֶּאֱ בֹא, שֶׁ יד לָ תִ עָ ים לֶ יקִ דִּ צַּ נָזוֹ — לַ י גְּ מִ וּלְ
אָה רָ ן שֶׁ יוָ י טוֹב״. כֵּ יק כִּ רוּ צַדִּ מְ ר: ״אִ מַ נֶּאֱ יק, שֶׁ לָּא צַדִּ ין ״טוֹב״ אֶ אֵ טוֹב״, וְ

ח״. מָ ים יִשְׂ יקִ דִּ ר: ״אוֹר צַ מַ נֶּאֱ ח, שֶׁ מַ ים שָׂ יקִ דִּ צַּ נָזוֹ לַ גְּ אוֹר שֶׁ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“He made darkness His hiding place”: the divine essence,

beyond all grasp, called darkness from below.

Psalms 18:12תהילים י״ח:י״ב

ים: קִ חָ י שְׁ בֵ יִם עָ כַת־מַ שְׁ כָּתוֹ חֶ יו סֻ יבוֹתָ בִ רוֹ סְ תְ ךְ סִ ת־חֹשֶׁ יָשֶׁ
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שצורת כ״ב אותיות הוא קבוע במהות הנפש

Epistle 5 of Iggeres HaKodesh explains that the shapes of

the twenty-two letters are set by the will and the hidden in‐

tellect of the speaking soul, not by the organs of speech

that pronounce them.

K E H O T ’ S  N O T E

ראה אגה״ק סי׳ ה ובליקוט פירושים ומ״מ — חיטריק שם. אוה״ת שה״ש
כרך ב ע׳ תשכט.
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ויקרא הוי׳ הוי׳
As Moshe stands on the mountain, Havayah passes before

him and proclaims “Havayah, Havayah,” the opening of

the Thirteen Attributes of Mercy. The discourse cited ex‐

plains why the Name is said twice.

Exodus 34:6שמות ל״ד:ו׳

ד סֶ ב־חֶ רַ יִם וְ ךְ אַפַּ רֶ נּוּן אֶ חַ חוּם וְ ל רַ א ה׳ ה׳ אֵ רָ קְ יִּ נָיו וַ ל־פָּ יַּעֲבֹר ה׳ עַ וַ
ת: מֶ אֱ וֶ

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בריש הורמנותא דמלכא גליף גליפו בטהירו עילאה

The Zohar’s account of the first stage of creation, the King

engraving in the supernal radiance. The Alter Rebbe iden‐

tifies it with the first contraction into engraved letters.

Zohar, Bereshit 1:1–2:7ספר הזהר, בראשית א׳:א׳-ב׳:ז׳
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זאת חקת התורה

“This is the statute (chukas) of the Torah” opens the law of

the red heifer. The discourse on this verse reads chukas as

chakikah, engraving, and explains that engraved letters

are higher than written ones.

Numbers 19:2במדבר י״ט:ב׳
יךָ לֶ חוּ אֵ קְ יִ ל וְ אֵ רָ נֵי יִשְׂ ל־בְּ בֵּר אֶ וָּה ה׳ לֵאמֹר דַּ ר־צִ שֶׁ ה אֲ תּוֹרָ ת הַ קַּ זֹאת חֻ

יהָ עֹל: לֶ לָה עָ ר לֹא־עָ ין־בָּהּ מוּם אֲשֶׁ ר אֵ ה אֲשֶׁ ימָ מִ ה תְּ מָּ דֻ ה אֲ רָ פָ
This is the statute of the law which the L-RD hath command‐

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כמ״ש בפ׳ נשא קל״ב א׳

The Idra Rabba in Nasso, cited at the opening of the maa‐

mar: according to the Kehot note, it implies that the white

fire is Atik Yomin and the black fire Z’eir Anpin.

Zohar, Idra Rabba 11:112–13:123-ספר הזהר, האדרא רבא י״א:קי״ב
י״ג:קכ״ג
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בפ׳ בראשית בדף נ״א ע״א

The Zohar on white light and black light, applied to Z’eir

Anpin and Malchus.

Zohar, Bereshit 83:235–86:248-ספר הזהר, בראשית פ״ג:רל״ה
פ״ו:רמ״ח
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ובפ׳ לך לך דף פ״ג ע״ב

A further Zohar passage on white and black light.

Zohar, Lech Lecha 17:152–18:165-ספר הזהר, לך לך י״ז:קנ״ב
י״ח:קס״ה
EVEN TO BETHEL: to prepare his place and to combine “the

South” and “Bethel” in a complete unity, since from the

South to Bethel comprised the whole gamut of Wisdom.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ובפ׳ שופטים ער״ה א׳

The Raaya Mehemna in Shoftim, also cited at the opening

of the maamar.

Zohar, Shoftim 3:11–4:20ספר הזהר, שופטים ג׳:י״א-ד׳:כ׳
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מלכותך מלכות כל עולמים
“Your kingship is a kingship over all worlds”: olamim is

read as from he’elem, concealment, showing that Malchus

conceals the light.

Psalms 145:13תהילים קמ״ה:י״ג

דֹר: כׇל־דּוֹר וָ ךָ בְּ תְּ לְ שַׁ מְ ים וּמֶ כוּת כׇּל־עֹלָמִ לְ ךָ מַ כוּתְ לְ מַ
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Zechariah calls the daughter of Zion to sing and rejoice,

for G-d is coming to dwell in her midst. The discourse cit‐

ed reads the Zohar’s “song at evening and joy in the morn‐

ing” as night and day, Malchus and Z’eir Anpin.

Zechariah 2:14זכריה ב׳:י״ד

ם־ה׳ אֻ ךְ נְ תוֹכֵ י בְ תִּ נְ כַ שָׁ י־בָא וְ נִ נְ י הִ יּוֹן כִּ י בַּת־צִ חִ מְ שִׂ י וְ נִּ רׇ
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וידעת היום

Moshe tells Israel to know this day and take it to heart that

Havayah is G-d in the heavens above and on the earth be‐

low; there is none else. The verse opens a discourse cited

here.

Deuteronomy 4:39דברים ד׳:ל״ט

ל־ עַ ל וְ עַ מַּ יִם מִ מַ שָּׁ ים בַּ לֹקִ  אֱ י ה׳ הוּא הָ ךָ כִּ בֶ בָ ל־לְ בֹתָ אֶ הֲשֵׁ יּוֹם וַ תָּ הַ עְ יָדַ וְ

ין עוֹד: ת אֵ חַ תָּ ץ מִ אָרֶ הָ
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know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

שימני כחותם

The maiden asks her beloved to set her as a seal upon his

heart and upon his arm, for love is strong as death. The

discourse on this verse treats engraved (sunken) and

raised seals.

Song of Songs 8:6שיר השירים ח׳:ו׳

ה שָׁ וֶת אַהֲבָה קָ זָּה כַמָּ י־עַ ךָ כִּ רוֹעֶ ל־זְ ם עַ ךָ כַּחוֹתָ בֶּ ל־לִ ם עַ י כַחוֹתָ נִ ימֵ שִׂ

יָה: תְ בֶ הֶ לְ שׁ שַׁ י אֵ פֵּ שְׁ יהָ רִ פֶ שָׁ נְאָה רְ אוֹל קִ שְׁ כִ
Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כל אות שאין גויל מוקף לה מארבע רוחותיה פסולה

A letter in a Torah scroll must be surrounded by blank

parchment on all four sides. The Alter Rebbe uses this to

show that the ink shows a shape only by means of the

parchment.

Menachot 29a:17–18מנחות כ״ט א:י״ז-י״ח

אמר רב יהודה אמר רב לא נצרכה אלא לקוצה של יוד והא נמי פשיטא

אלא לכאידך דרב יהודה אמר רב דאמר רב יהודה אמר רב כל אות
שאין גויל מוקף לה מארבע רוחותיה פסולה אמר אשיאן בר נדבך
משמיה דרב יהודה ניקב תוכו של ה״י כשר יריכו פסול א״ר זירא לדידי
מפרשה לי מיניה דרב הונא ורבי יעקב אמר לדידי מפרשה לי מיניה
דרב יהודה ניקב תוכו של ה״י כשר יריכו אם נשתייר בו כשיעור אות

קטנה כשר ואם לאו פסול
Wikisource Talmud Bavli (CC-BY-SA)
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אנת חכים

From Eliyahu’s prayer: “You are wise.” The Alter Rebbe

reads “You” as G-d Himself shining in Chochmah.

Tikkunei Zohar 17a:9–11תקוני הזהר י״ז א:ט׳-י״א

פתח אליהו ואמר רבון עלמין דאנת הוא חד ולא בחשבן. אנת הוא
עלאה על כל עלאין סתימא על כל סתימין. לית מחשבה תפיסא בך
כלל. אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר ספירן. לאנהגא
בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין. ובהון אתכסיאת

)נ״א אתכסייא( מבני נשא.
Constantinople, 1740 (CC-BY-NC)
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At the sea Israel saw the great hand G-d had wielded

against Egypt, and they feared Havayah and believed. A

discourse on this verse is cited here.

Exodus 14:31שמות י״ד:ל״א

ת־ה׳ ם אֶ עָ אוּ הָ ירְ יִּ יִם וַ רַ צְ מִ ה ה׳ בְּ שָׂ ר עָ דֹלָה אֲשֶׁ גְּ יָּד הַ ת־הַ ל אֶ אֵ רָ א יִשְׂ יַּרְ וַ
דּוֹ: בְ ה עַ מֹשֶׁ ה׳ וּבְ ינוּ בַּ מִ יַּאֲ וַ

And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be‐

lieved in the L-RD, and in His servant Moses.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שובה ישראל

Hosea calls: “Return, O Israel, to Havayah your G-d, for

you have stumbled in your sin.” The end of a discourse on

this verse is cited.

Hosea 14:2הושע י״ד:ב׳

: נֶךָ וֺ עֲ תָּ בַּ לְ י כָשַׁ יךָ כִּ לֹקֶ  ד ה׳ אֱ ל עַ אֵ רָ שׁוּבָה יִשְׂ
Return, O Israel, unto the L-RD thy G-d; For thou hast stum‐

bled in thine iniquity.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שרי אשתך

G-d tells Avraham that Sarai his wife shall no longer be

called Sarai, for Sarah is her name. The Torah Ohr dis‐

course on this verse (Lech Lecha, 13b) asks why her yud

was changed to a hei, when the yud, Chochmah, is higher.

Genesis 17:15בראשית י״ז:ט״ו

ה רָ י שָׂ י כִּ רָ הּ שָׂ מָ ת־שְׁ א אֶ רָ קְ ךָ לֹא־תִ תְּ שְׁ י אִ רַ ם שָׂ הָ רָ ל־אַבְ ים אֶ לֹקִ  ר אֱ יֹּאמֶ וַ

הּ: מָ שְׁ
And G-d said unto Abraham: ‘As for Sarai thy wife, thou

shalt not call her name Sarai, but Sarah shall her name be.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מים רבים
The Song declares that many waters cannot quench love.

An explanation of this verse in Likkutei Torah is cited.

Song of Songs 8:7שיר השירים ח׳:ז׳

ן ם־יִתֵּ פוּהָ אִ טְ רוֹת לֹא יִשְׁ הָ אַהֲבָה וּנְ ת־הָ כַבּוֹת אֶ לוּ לְ ים לֹא יוּכְ בִּ יִם רַ מַ
יתוֹ בָּאַהֲבָה בּוֹז יָבוּזוּ לוֹ: ת־כׇּל־הוֹן בֵּ ישׁ אֶ אִ

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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The maiden’s brothers say: “We have a little sister, and she

has no breasts; what shall we do for our sister on the day

she is spoken for?” The discourse cited links the “little sis‐

ter” with the yud, the smallest of the letters.

Song of Songs 8:8שיר השירים ח׳:ח׳

בַּר־בָּהּ: דֻ יְּ יּוֹם שֶׁ נוּ בַּ חֹתֵ אֲ ה לַ ה־נַּעֲשֶׂ ין לָהּ מַ יִם אֵ דַ שָׁ נָּה וְ טַ נוּ קְ אָחוֹת לָ
We have a little sister, And she hath no breasts; What shall

we do for our sister In the day when she shall be spoken for?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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צדיקים אומרים מעט ועושים הרבה

The righteous say little and do much, learned from

Avraham. The Alter Rebbe uses it for the small vessel that

holds much light.

Bava Metzia 87a:2–3בבא מציעא פ״ז א:ב׳-ג׳

י בִּ ר רַ ם״, אָמַ הָ רָ ץ אַבְ ר רָ בָּקָ ל הַ אֶ יב: ״וְ תִ ם״, וּכְ חֶ ה פַת לֶ חָ קְ אֶ יב: ״וְ תִ כְּ
ים רִ ים אוֹמְ עִ שָׁ בֵּה, רְ רְ ים הַ עוֹשִׂ ט וְ עַ ים מְ רִ ים אוֹמְ יקִ דִּ צַּ כָּאן שֶׁ זָר: מִ עָ לְ אֶ

ץ רֶ יב: ״אֶ תִ א כְּ רָ יקָּ עִ רוֹן. מֵ פְ עֶ ן, מֵ נָלַ ים. מְ ינָם עוֹשִׂ ט אֵ עַ ילּוּ מְ פִ אֲ בֵּה, וַ רְ הַ
רוֹן פְ ל עֶ ם אֶ הָ רָ ע אַבְ מַ יִּשְׁ יב: ״וַ תִ בַסּוֹף כְּ ף״, וּלְ ל כֶּסֶ קֶ אוֹת שֶׁ בַּע מֵ אַרְ
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אוֹת בַּע מֵ ת אַרְ נֵי חֵ נֵי בְ זְ אׇ בֶּר בְּ ר דִּ כֶּסֶף אֲשֶׁ ת הַ רֹן אֶ פְ עֶ ם לְ הָ רָ קֹל אַבְ יִּשְׁ וַ
א תָּ יכָּא דּוּכְ אִ י, דְּ רֵ טְ נְ לָּא קִ ינֵּיהּ אֶ ל מִ קַ לָא שְׁ ר״, דְּ ל כֶּסֶף עֹבֵר לַסֹּחֵ קֶ שֶׁ

א״. ירָ טֵ נְ לָא ״קִ יקְ תִ י לֵקהּ לְ רֵ קָ דְּ
William Davidson, Vocalized Aramaic (CC-BY-NC)

Kehot’s note points to Psalms 18:12 for these words.

Psalms 18:12תהילים י״ח:י״ב

ים: קִ חָ י שְׁ בֵ יִם עָ כַת־מַ שְׁ כָּתוֹ חֶ יו סֻ יבוֹתָ בִ רוֹ סְ תְ ךְ סִ ת־חֹשֶׁ יָשֶׁ

He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Kehot’s note points to Menachot 70b for these words.

Menachot 70bמנחות ע׳ ב

106

In the account of creation a river goes out of Eden to water

the garden. The maamar takes Eden and the river as

Chochmah and Binah, the sources of the Garden of Eden.

Genesis 2:10בראשית ב׳:י׳

ים: אשִׁ ה רָ עָ בָּ אַרְ יָה לְ הָ ד וְ רֵ פָּ ם יִ שָּׁ ן וּמִ גָּ ת־הַ קוֹת אֶ שְׁ הַ ן לְ דֶ עֵ יֹצֵא מֵ ר  נָהָ וְ
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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The Tablets were G-d’s work, and the writing was G-d’s

writing, “engraved upon the tablets.” They are the exam‐

ple of letters that are one with their material.

Exodus 32:16שמות ל״ב:ט״ז

ל־ רוּת עַ ים הוּא חָ לֹקִ  ב אֱ תַּ כְ ב מִ תָּ כְ מִּ הַ ה וְ מָּ ים הֵ לֹקִ  ה אֱ עֲשֵׂ חֹת מַ לֻּ הַ וְ
חֹת: לֻּ הַ

And the tables were the work of G-d, and the writing was the

writing of G-d, graven upon the tables.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ברוך כבוד ה׳

Carried by the spirit, Ezekiel hears behind him a great

noise, the wings of the Chayos and the sound of the

Ofanim: “Blessed is the glory of Havayah from His place.”

The maamar explains it as drawing the light down into

Malchus.

Ezekiel 3:12יחזקאל ג׳:י״ב

קוֹמוֹ: מְּ בוֹד־ה׳ מִ רוּךְ כְּ שׁ גָּדוֹל בָּ עַ י קוֹל רַ ע אַחֲרַ מַ שְׁ אֶ י רוּחַ וָ נִ אֵ שָּׂ וַתִּ
Then a spirit lifted me up, and I heard behind me the voice

of a great rushing: ‘Blessed be the glory of the L-RD from

His place’;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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“Your kingship is a kingship over all worlds”: Malchus is

the source of all the worlds, which are only divine letters.

Psalms 145:13תהילים קמ״ה:י״ג

דֹר: כׇל־דּוֹר וָ ךָ בְּ תְּ לְ שַׁ מְ ים וּמֶ כוּת כׇּל־עֹלָמִ לְ ךָ מַ כוּתְ לְ מַ

Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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In Isaiah’s vision the Seraphim call to one another: “Holy,

holy, holy is Havayah of hosts; the whole earth is full of His

glory.” The Alter Rebbe explains the call as their grasp of

the transcendent Infinite Light, clothed nonetheless in

everything.

Isaiah 6:3ישעיהו ו׳:ג׳

ץ אָרֶ לֹא כׇל־הָ בָאוֹת מְ דוֹשׁ ה׳ צְ דוֹשׁ קָ דוֹשׁ קָ ר קָ אָמַ ל־זֶה וְ א זֶה אֶ רָ קָ וְ
בוֹדוֹ: כְּ

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שהוא מקומו של עולם ואין העולם מקומו

The Midrash explains why G-d is called “the Place”

(HaMakom): He is the place of the world, and the world is

not His place. The Alter Rebbe connects it with “Blessed...

from His place.”

Bereshit Rabbah 68:9בראשית רבה ס״ח:ט׳

ויפגע במקום - ר׳ הונא בשם ר׳ אמי אמר: מפני מה מכנין שמו של

הקב״ה וקוראין אותו מקום? שהוא מקומו של עולם, ואין עולמו
מקומו, מן מה דכתיב )שמות לג(: הנה מקום אתי, הוי, הקדוש ברוך
הוא מקומו של עולם, ואין עולמו מקומו. אמר רבי יצחק: כתיב )דברים
לג(: מעונה אלקי קדם, אין אנו יודעים אם הקב״ה מעונו של עולמו
ואם עולמו מעונו, מן מה דכתיב )תהלים צ(: ה׳ מעון אתה, הוי. הקדוש
ברוך הוא מעונו של עולמו, ואין עולמו מעונו. אמר רבי אבא בר יודן:

לגבור, שהוא רוכב על …
“He encountered the place and spent the night there be‐

cause the sun had set; he took from the stones of the place,

which he placed beneath his head, and lay down in that

place” (Genesis 28:11). “He encountered [vayifga] the place”

– Rav Huna said in the name of Rabbi Ami: Why do they

change the name of the Holy One blessed be He and call

Him the Omnipresent [hamakom]? It is because He is the

place [mekomo] of the world, and His world is not His place.

From what …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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מקבלים דין מן דין
The Targum renders the Seraphim’s calling to one another

as “receiving from one another.” The Alter Rebbe uses the

phrase to describe the Seraphim as receivers.

Targum Jonathan on Isaiah 6:3תרגום יונתן על ישעיהו ו׳:ג׳

יהּ תֵּ נְ כִ ית שְׁ לָאָה בֵ א עִ רוֹמָ י מְ מֵ שְׁ ישׁ בִּ דִ ין קַ רִ אָמְ ין וְ ן דֵ ין מִ ין דֵ לִ בְּ קַ וּמְ
בָאוֹת יָ צְ יָא יְ מַ לְ י עָ מֵ לְ עָ לַם וּלְ עָ ישׁ לְ דִ יהּ קַ תֵּ בוּרְ א עוֹבַד גְ עָ ל אַרְ ישׁ עַ דִ קַ

יהּ: רֵ קָ יו יְ א זִ עָ יָא כָל אַרְ לְ מַ
And one cried unto another, and they were saying, Holy in

the highest and exalted heavens is the house of His

Shekinah, holy upon the earth is the work of His might, holy

113



L I K K U T E I  T O R A H  ·  S H I R  H A S H I R I M  ·  M A A M A R  5 שחורה אני ונאוה בנות ירושלים וגו׳

72likuteitorah.com/likkutei-torah/shir-hashirim/5/

P A R A G R A P H  1 1

P A R A G R A P H  1 2
for ever, world without end, is the L-rd of hosts, the whole

earth is full of the brightness of His glory.

Mikraot Gedolot (Public Domain) · London "Chaldee Paraphrase," 1871 (Pub‐
lic Domain)

“Thousands upon thousands serve Him, and myriads

upon myriads stand before Him”: read as the giving an‐

gels and the receiving Seraphim.

Daniel 7:10דניאל ז׳:י׳

ן בָ בְ בּוֹ רִ רִ שׁוּנֵּהּ וְ מְּ ין יְשַׁ פִ לֶף אַלְ י אֶ מוֹהִ דָ ן־קֳ ק מִ נָפֵ י־נוּר נָגֵד וְ ר דִּ הַ נְ
יחוּ: תִ ין פְּ רִ פְ סִ ב וְ ינָא יְתִ י יְקוּמוּן דִּ מוֹהִ דָ קָ

A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואתא מרבבות קדש

In his final blessing Moshe describes G-d coming from

Sinai and shining from Seir, “and He came from the holy

myriads.” A Likkutei Torah discourse on this verse is

cited.

Deuteronomy 33:2דברים ל״ג:ב׳

בֹת בְ רִ ה מֵ אָתָ ן וְ ארָ ר פָּ הַ יעַ מֵ יר לָמוֹ הוֹפִ עִ שֵּׂ ח מִ זָרַ ינַי בָּא וְ סִּ ר ה׳ מִ יֹּאמַ וַ
ת לָמוֹ: שׁ דָּ ינוֹ אֵ ימִ שׁ מִ קֹדֶ

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יוצר אור ובורא חושך

G-d declares through Isaiah that He forms light and cre‐

ates darkness; the morning blessing adapts it as “Who

forms light and creates darkness.” The maamar applies

“forms” to Yetzirah, light, and “creates” to Beriah,

darkness.

Isaiah 45:7ישעיהו מ״ה:ז׳

לֶּה: ה כׇל־אֵ י ה׳ עֹשֶׂ נִ ע אֲ א רָ לוֹם וּבוֹרֵ ה שָׁ ךְ עֹשֶׂ א חֹשֶׁ ר אוֹר וּבוֹרֵ יוֹצֵ
I form the light, and create darkness; I make peace, and cre‐

ate evil; I am the L-RD, that doeth all these things.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובורא חושך

“And creates darkness,” applied to the Seraphim of

Beriah.

Isaiah 45:7ישעיהו מ״ה:ז׳

לֶּה: ה כׇל־אֵ י ה׳ עֹשֶׂ נִ ע אֲ א רָ לוֹם וּבוֹרֵ ה שָׁ ךְ עֹשֶׂ א חֹשֶׁ ר אוֹר וּבוֹרֵ יוֹצֵ
I form the light, and create darkness; I make peace, and cre‐

ate evil; I am the L-RD, that doeth all these things.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ברוך כבוד ה׳

The words here quote Ezekiel 3:12; the passage is shown

below.

Ezekiel 3:12יחזקאל ג׳:י״ב

קוֹמוֹ: מְּ בוֹד־ה׳ מִ רוּךְ כְּ שׁ גָּדוֹל בָּ עַ י קוֹל רַ ע אַחֲרַ מַ שְׁ אֶ י רוּחַ וָ נִ אֵ שָּׂ וַתִּ
Then a spirit lifted me up, and I heard behind me the voice

of a great rushing: ‘Blessed be the glory of the L-RD from

His place’;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל ג, יב.
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בד״ה אם בהרת

The discourse explains why the Sages call G-d “the Holy

One, blessed be He”: “Holy” is Keser, separate and above

the chain of descending worlds, the light that encompasses

all worlds; “Blessed” is Chochmah, the beginning of that

chain and of revelation, the light that fills all worlds.
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לעיל פ׳ תזריע כב, ג.
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אם בהרת קדמה

The Mishnah’s rule for a bright spot (baheres), a white

patch on the skin that may be tzara’as, the skin affliction

of Leviticus 13: if the bright spot came before the white

hair in it, the person is impure; if the white hair came first,

he is pure. Its opening words are the title of the discourse

in Parshas Tazria cited here.

Mishnah Negaim 4:11משנה נגעים ד׳:י״א

י תֵּ יס וּבָהּ שְׁ רִ י גְ ת כַּחֲצִ רֶ הֶ ה בַ דָ לוּם, נוֹלְ ין בָּהּ כְּ אֵ יס וְ רִ י גְ ת כַּחֲצִ רֶ הֶ בַּ

ן, בָ ר לָ עָ שֵׂ ה לְ מָ דְ ת קָ רֶ הֶ ם בַּ רוּ, אִ אָמְ נֵי שֶׁ פְּ יט, מִ לִ חְ הַ י זוֹ לְ רוֹת, הֲרֵ עָ שְׂ
עַ י יְהוֹשֻׁ בִּ רַ א. וְ מֵ ק, טָ פֵ ם סָ אִ הוֹר. וְ ת, טָ רֶ הֶ בַ ם לְ דַ ן קָ בָ ר לָ עָ ם שֵׂ אִ א. וְ מֵ טָ

ה: הָ קִ
A bright spot the size of a split bean and there was nothing

else, and then there appeared a bright spot of the size of half

a split bean having two hairs, this one is declared unclean.

Because they said: if the bright spot preceded the white hair

he is unclean; if the white hair preceded the bright spot he is

clean; and if it is doubtful he is unclean. Rabbi Joshua re‐

gards this as unsolvable.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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ובד״ה לבבתני
In “You have captured my heart” (28d–29a) the Alter

Rebbe gives two meanings of baruch: “blessed,” receiving

blessing from above, and “source of blessing,” like “com‐

passionate”; and he reads “the Holy One, blessed be He”

so: “Holy” is the encompassing light itself, “Blessed” its

drawing down from Keser into Chochmah and Binah and

then into the light that fills all worlds.
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לקמן כח, ד.
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לבבתני אחותי

“You have captured my heart, my sister”: the verse of a

discourse cited here.

Song of Songs 4:9שיר השירים ד׳:ט׳

: ךְ רֹנָיִ וְּ צַּ ד עֲנָק מִ אַחַ ךְ בְּ ינַיִ עֵ ת מֵ אַחַ י בְּ נִ תִּ בְ בַּ י כַלָּה לִ חֹתִ י אֲ נִ תִּ בְ בַּ לִ
Thou hast ravished my heart, my sister, my bride; Thou hast

ravished my heart with one of thine eyes, With one bead of

thy necklace.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וזהו שנק׳ כן הקב״ה

The Tzemach Tzedek discusses why G-d is called “the Holy

One, blessed be He,” joining both aspects.
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ראה אוה״ת פנחס ע׳ א׳רי.
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הוא מקומו של עולם ואין העולם מקומו
The words here quote Bereshit Rabbah 68:10; the passage

is shown below.

Bereshit Rabbah 68:10בראשית רבה ס״ח:י׳

ויפגע במקום - בקש לעבור, נעשה העולם כולו כמין כותל לפניו. כי
בא השמש רבנן אמרי: כיבא השמש, מלמד, שהשקיע הקב״ה גלגל חמה
שלא בעונתה, בשביל לדבר עם יעקב אבינו בצינעה. משל לאוהבו של
מלך, שבא אצלו לפרקים. אמר המלך: כיבו את הנרות, כיבו הפנסין,

שאני מבקש לדבר עם אוהבי בצינעה. כך, השקיע הקדוש ברוך הוא
גלגל חמה שלא בעונתה, בשביל לדבר עם יעקב אבינו בצינעה. ר׳
פנחס בשם רבי חנין דציפורן אמר: שמע קולן של מלאכי השרת
אומרים: בא השמש! בא השמש! אתא שימשא! אתא שימשא! בשעה

שאמר יוסף …

“He encountered the place” – he sought to pass, but the en‐

tire world became a barrier of sorts before him. “Because

the sun had set” – the Rabbis say: “Because the sun had set”

– it teaches that the Holy One blessed be He caused the orb

of the sun to set not at its proper time, in order to speak with

Jacob privately. This is analogous to a king’s friend who

would come to him on occasion. The king said: ‘Extinguish

the lamps, extinguish the lanterns, as I wish …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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ב״ר פס״ח, י.
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בד״ה ואתא מרבבות קדש

Kehot’s marei makom for these words (its note is below).
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לעיל ברכה צד, ב.
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“He made darkness His hiding place”: the level of “Holy,”

beyond all grasp.

Psalms 18:12תהילים י״ח:י״ב

ים: קִ חָ י שְׁ בֵ יִם עָ כַת־מַ שְׁ כָּתוֹ חֶ יו סֻ יבוֹתָ בִ רוֹ סְ תְ ךְ סִ ת־חֹשֶׁ יָשֶׁ
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שרפים עומדים ממעל לו

In Isaiah’s vision, Seraphim stand above Him, each with

six wings, calling “Holy.” Their higher standing means

that this grasp of holiness is no novelty for them.

Isaiah 6:2ישעיהו ו׳:ב׳

נָיו ה פָ כַסֶּ יִם יְ תַּ שְׁ ד בִּ חָ אֶ יִם לְ נָפַ שׁ כְּ יִם שֵׁ נָפַ שׁ כְּ ל לוֹ שֵׁ עַ מַּ ים מִ דִ ים עֹמְ פִ רָ שְׂ
ף: יִם יְעוֹפֵ תַּ שְׁ יו וּבִ לָ גְ ה רַ כַסֶּ יִם יְ תַּ שְׁ וּבִ

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה והיה מדי חדש

The passage explains that grasping G-d as “holy and sepa‐

rate” is like the villager overwhelmed by the king’s novel‐

ty, which is the weekday mode; on Shabbos, one is like the

city-dweller who is not surprised but delights in the king’s

splendor.
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לעיל פ׳ ברכה צז, ב.
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והיה מדי חדש

Isaiah foretells that from new moon to new moon and

from Shabbos to Shabbos all flesh will come to bow before

G-d. A discourse on this verse is cited.

Isaiah 66:23ישעיהו ס״ו:כ״ג

חֲוֺת תַּ שְׁ הִ ר לְ שָׂ בַּתּוֹ יָבוֹא כׇל־בָּ שַׁ בָּת בְּ י שַׁ דֵּ שׁוֹ וּמִ דְ חׇ שׁ בְּ י־חֹדֶ דֵּ יָה מִ הָ וְ

ר ה׳ נַי אָמַ פָ לְ
And it shall come to pass, that from one new moon to anoth‐

er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כבן כרך שראה את המלך או כבן כפר

Ezekiel is compared to a villager who saw the king and

Isaiah to a city-dweller. The Alter Rebbe applies this to the

Ofanim and the Seraphim.

Chagigah 13b:5חגיגה י״ג ב:ה׳

ן בֶ ה — לְ אל דּוֹמֶ קֵ זְ חֶ ה יְ מָ יָה. לְ עְ אָה יְשַׁ אל, רָ קֵ זְ חֶ אָה יְ רָ בָא: כׇּל שֶׁ ר רָ אָמַ
ת אָה אֶ רָ ךְ שֶׁ רַ ן כְּ בֶ ה — לְ יָה דּוֹמֶ עְ ה יְשַׁ מָ , וּלְ ךְ לֶ מֶּ ת הַ אָה אֶ רָ ר שֶׁ פָ כְּ

י גָאֹה גָּאָה״ — ה לַה׳ כִּ ירָ יב: ״אָשִׁ תִ כְ אי דִּ ישׁ: מַ קִ ישׁ לָ ר רֵ . אָמַ ךְ לֶ מֶּ הַ
ךְ לֶ י, מֶ רִ יּוֹת — אֲ חַ בַּ ךְ שֶׁ לֶ ר: מֶ ר מָ אָמַ ים. דְּ גֵּאִ ל הַ ה עַ גָּאֶ תְ מִּ י שֶׁ מִ ה לְ ירָ שִׁ
ן, יהֶ ה עֲלֵ גָּאֶ תְ ם מִ אָדָ ר, וְ עוֹפוֹת — נֶשֶׁ בָּ ךְ שֶׁ לֶ מוֹת — שׁוֹר, מֶ הֵ בְּ בַּ שֶׁ

עוֹלָם כּוּלּוֹ. ל כׇּל הָ עַ ן וְ ל כּוּלָּ ה עַ גָּאֶ תְ רוּךְ הוּא מִ דוֹשׁ בָּ קָּ הַ וְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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בד״ה וידעת היום

The passage explains “all hearts shall fear You, and all in‐

nards and kidneys shall sing to Your Name” as the inclu‐

sion of awe and love in one another, with “He made dark‐

ness His hiding place” as the source.
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לעיל פ׳ ואתחנן ח, ב.

וידעת היום

Moshe tells Israel to know this day and take it to heart that

Havayah is G-d in the heavens above and on the earth be‐

low. A discourse on this verse is cited.

Deuteronomy 4:39דברים ד׳:ל״ט

ל־ עַ ל וְ עַ מַּ יִם מִ מַ שָּׁ ים בַּ לֹקִ  אֱ י ה׳ הוּא הָ ךָ כִּ בֶ בָ ל־לְ בֹתָ אֶ הֲשֵׁ יּוֹם וַ תָּ הַ עְ יָדַ וְ
ין עוֹד: ת אֵ חַ תָּ ץ מִ אָרֶ הָ

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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חלק אלוה ממעל

Job asks what portion G-d allots from above to one who

sins; Chassidus, as in the Tanya, reads the words as “a part

of G-d above”: the G-dly soul.

Job 31:2איוב ל״א:ב׳

ים: רֹמִ מְּ י מִ ־דַּ נַחֲלַת שַׁ ל וְ עַ מָּ לוֹהַּ מִ לֶק אֱ ה חֵ וּמֶ
For what would be the portion of G-d from above, And the

heritage of the Almighty from on high?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כמ״ש בס׳ של בינוני׳
the passage shares nothing with the note
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פרק יח.
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בד״ה ביום השמיני שלח
In “On the eighth day he sent the people away” (Shemini

Atzeres, 86c ff.) the Alter Rebbe explains that a love hid‐

den in the inner point of every Jew’s heart endures forev‐

er, being part of the nature of creation; the service of the

heart is to bring it out of concealment into revelation,

turning the “darkness” of “He made darkness His hiding

place” into light.

K E H O T ’ S  N O T E

לעיל שמע״צ פו, ג ואילך.
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כי לא מחשבותי מחשבותיכם

“My thoughts are not your thoughts”: the transcendent

level from which the hidden love is drawn.

Isaiah 55:8ישעיהו נ״ה:ח׳

ם ה׳ אֻ י נְ כָ רָ יכֶם דְּ כֵ רְ לֹא דַ יכֶם וְ בוֹתֵ שְׁ חְ י מַ בוֹתַ שְׁ חְ י לֹא מַ כִּ
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נה, ח.
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ישת חושך סתרו

“He made darkness His hiding place”: again the hidden

essence as the root of the love.

Psalms 18:12תהילים י״ח:י״ב

ים: קִ חָ י שְׁ בֵ יִם עָ כַת־מַ שְׁ כָּתוֹ חֶ יו סֻ יבוֹתָ בִ רוֹ סְ תְ ךְ סִ ת־חֹשֶׁ יָשֶׁ
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים יח, יב.
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בד״ה אם בחקותי

The discourse (Bechukosai, 45a ff.) reads “My statutes”

(chukosai) as engraving, contrasting the Tablets’ carved

letters with ink on parchment, and explains “in My

statutes you shall walk” as the level of the Patriarchs who

“dwelt beyond the river,” the supernal thought, the en‐

graved letters.
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לעיל בחקותי מה, א.
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בעבר הנהר ישבו אבותיכם

Yehoshua recounts that Israel’s fathers, Terach and his

sons, dwelt from of old beyond the river. The discourse cit‐

ed reads “beyond the river” as the soul’s source above the

chain of worlds.

Joshua 24:2יהושע כ״ד:ב׳

בוּ ר יָשְׁ נָּהָ בֶר הַ עֵ ל בְּ אֵ רָ י יִשְׂ לֹקֵ  ר ה׳ אֱ ם כֹּה־אָמַ עָ ל־כׇּל־הָ עַ אֶ ר יְהוֹשֻׁ יֹּאמֶ וַ

ים: רִ חֵ ים אֲ לֹקִ  דוּ אֱ בְ יַּעַ י נָחוֹר וַ בִ אֲ ם וַ הָ רָ י אַבְ בִ ח אֲ רַ עוֹלָם תֶּ יכֶם מֵ בוֹתֵ אֲ
And Joshua said unto all the people: ‘Thus saith the L-RD,

the G-d of Israel: Your fathers dwelt of old time beyond the

River, even Terah, the father of Abraham, and the father of

Nahor; and they served other gods.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נשמה שנתת בי טהורה היא

The morning blessing over the soul, recorded in the

Talmud: “My G-d, the soul You have placed within me is

pure.” Set beside the Zohar’s tehiru (“radiance”), its teho‐

rah (“pure”) points to the soul’s root in the engraving in

the supernal radiance.

Berakhot 60b:4ברכות ס׳ ב:ד׳

ה י, אַתָּ הּ בִּ תָּ רְ צַ ה יְ ה. אַתָּ הוֹרָ י טְ תָּ בִּ נָּתַ ה שֶׁ מָ שָׁ י, נְ לֹקַ  ר: ״אֱ ר אוֹמֵ עַ תְּ י מִ כִּ

הּ ירָ זִ חֲ הַ י וּלְ נִּ מֶּ לָהּ מִ יטְּ יד לִ תִ ה עָ אַתָּ י, וְ בִּ רְ קִ הּ בְּ רָ מְּ שַׁ ה מְ אַתָּ י, וְ הּ בִּ תָּ חְ פַ נְ
י לֹקַ  נֶיךָ ה׳ אֱ פָ י לְ נִ ה אֲ י מוֹדֶ בִּ רְ קִ ה בְּ מָ שָׁ נְּ הַ ן שֶׁ מַ בֹא. כׇּל זְ יד לָ תִ עָ י לְ בִּ
ה ה׳, רוּךְ אַתָּ מוֹת. בָּ שָׁ נְּ דוֹן כׇּל הַ ים, אֲ עוֹלָמִ בּוֹן כׇּל הָ י, רִ בוֹתַ י אֲ לֹקֵ א וֵ

ים״. תִ ים מֵ גָרִ פְ מוֹת לִ שָׁ יר נְ זִ חֲ מַּ הַ
When he awakens he says : "O my G-d, the soul which Thou

hast given me is pure. Thou didst create it within me, Thou

didst breathe it into me, Thou preservest it within me, and

Thou wilt take it from me, but wilt restore it unto me here‐

after. So long as the soul is within me, I will give thanks unto

Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
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worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who

restorest souls unto dead …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

בלילה בשינה אחד מששים

Sleep is one sixtieth of death; hence in the morning a per‐

son is renewed.

Berakhot 57b:13ברכות נ״ז ב:י״ג

בַשׁ, שׁ, דְּ ן: אֵ לּוּ הֵ ים, אֵ שִּׁ שִּׁ ד מִ חָ ה אֶ שָּׁ ן: חֲמִ ימָ ה סִ רָ עֲשָׂ ה וַ שָּׁ שִׁ ה וְ שָּׁ חֲמִ
ד חָ בַשׁ — אֶ נָּם. דְּ יהִ גֵ ים לְ שִּׁ שִּׁ ד מִ חָ שׁ — אֶ ינָה, וַחֲלוֹם. אֵ שֵׁ בָּת, וְ שַׁ וְ

ים שִּׁ שִּׁ ד מִ חָ ינָה — אֶ בָּא. שֵׁ ים לָעוֹלָם הַ שִּׁ שִּׁ ד מִ חָ בָּת — אֶ ן. שַׁ ים לַמָּ שִּׁ שִּׁ מִ
בוּאָה. נְּ ים לַ שִּׁ שִּׁ ד מִ חָ ה. חֲלוֹם — אֶ יתָ לַמִּ

(Five and six and ten — mnemonic.) Five things are a sixti‐

eth part of something else : fire, honey, the Sabbath, sleep

and a dream. Fire is a sixtieth part of Gehinnom; honey a

sixtieth of manna ; the Sabbath a sixtieth of the world to

come ; sleep a sixtieth of death ; a dream the sixtieth of

prophecy.

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות נז, ב.
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ואחר הרעש אש

Kehot’s marei makom for these words (its note is below).
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מ״א )יט ]יב[(. ]כ[.
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ואחר הרעש אש

G-d passes before Eliyahu at Horeb: a great wind, then a

noise (ra’ash), then fire, and G-d was not in them; after the

fire, a still, small voice. The Alter Rebbe maps the noise,

the fire and the voice onto the stages of prayer.

I Kings 19:12מלכים א י״ט:י״ב

ה: קָּ ה דַ מָ מָ שׁ קוֹל דְּ אֵ ר הָ אַחַ שׁ ה׳ וְ שׁ לֹא בָאֵ שׁ אֵ עַ רַ ר הָ אַחַ וְ
and after the earthquake a fire; but the L-RD was not in the

fire; and after the fire a still small voice.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נר ה׳ נשמת אדם

“The lamp of Havayah is the soul of man, searching all the

inner chambers.” The soul rises like a flame toward its

source.

Proverbs 20:27משלי כ׳:כ״ז

ן: טֶ י־בָ רֵ דְ ם חֹפֵשׂ כׇּל־חַ ת אָדָ מַ שְׁ נֵר ה׳ נִ
The spirit of man is the lamp of the L-RD, searching all the

inward parts.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי כ, כז.
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אליך ה׳ נפשי אשא

David’s prayer: “To You, Havayah, I lift up my soul.” Read

as the soul’s ascent in love during the Shema.

Psalms 25:1תהילים כ״ה:א׳

א: שָּׂ י אֶ שִׁ יךָ ה׳ נַפְ לֶ ד אֵ וִ דָ לְ

[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים כה, א.
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ודברת בם בשבתך בביתך

From the Shema: speaking words of Torah, which joins

one’s speech with divine speech.

Deuteronomy 6:7דברים ו׳:ז׳
ךָ בְּ כְ שׇׁ ךְ וּבְ רֶ דֶּ ךָ בַ תְּ כְ לֶ ךָ וּבְ יתֶ בֵ ךָ בְּ תְּ בְ שִׁ תָּ בָּם בְּ רְ בַּ דִ נֶיךָ וְ בָ ם לְ תָּ נַּנְ שִׁ וְ

: ךָ קוּמֶ וּבְ

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כברייתו של עולם ברישא חשוכא והדר נהורא
“First darkness and then light”: the order of creation,

which is also the order of divine service.

Shabbat 77b:8שבת ע״ז ב:ח׳

י? רֵ ימְּ ר אִ הֲדַ א וַ ישָׁ רֵ ן בְּ גָּ סַ יזֵּי מְ א עִ מָ עְ אי טַ ר לֵקהּ: מַ מַ ר לֵקהּ. אֲ … אָמַ

א מָ עְ אי טַ א. מַ הוֹרָ ר נְ הֲדַ א חֲשׁוֹכָא וַ ישָׁ רֵ בְ ל עוֹלָם, דִּ יָּיתוֹ שֶׁ רִ בְ ר לֵקהּ כִּ מַ אֲ
לָא נֵי דְּ הָ יָין, וְ כַסְּ יהוּ — מְ ינַּיְ ינַן מִ כַּסִּ מִ נֵי דְּ יָין? הָ גַלְּ נֵי מְ הָ יָין וְ כַסְּ נֵי מְ הָ

שּׁוּם יהּ? מִ תֵּ נוּבְ ר גְּ לָא זוּטַ א גַּמְ מָ עְ אי טַ יָין. מַ גַלְּ יהוּ — מְ ינַּיְ ינַן מִ כַּסִּ מִ
י, מֵ אַגְ יֵיר בְּ דָ שּׁוּם דְּ יהּ? מִ תֵּ נוּבְ יכָא גְּ רִ א אֲ א תּוֹרָ מָ עְ אי טַ י. מַ יסֵ אָכֵל כִּ דְּ

י. י בָּקֵ כּוֹשֵׁ כַרְ י לְ עֵ וּבָ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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שבת עז, ב.
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ויהי ערב ויהי בוקר יום אחד

Evening precedes morning; the Alter Rebbe reads it as

darkness preceding revelation.

Genesis 1:5בראשית א׳:ה׳

ר יוֹם י־בֹקֶ הִ יְ ב וַ רֶ י־עֶ הִ יְ יְלָה וַ א לָ רָ ךְ קָ לַחֹשֶׁ ים לָאוֹר יוֹם וְ לֹקִ  א אֱ רָ קְ יִּ וַ
ד: חָ אֶ

And G-d called the light Day, and the darkness He called

Night. And there was evening and there was morning, one

day.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית א, ה.

148

בד״ה תחת אשר לא עבדת
The discourse “Because you did not serve” (Tavo, 42c ff.)

distinguishes two modes of serving G-d, the attribute of

day and the attribute of night (Yaakov and Yisrael, Torah

and prayer), and sends the reader to the same discourses

on evening and morning that are cited here.

K E H O T ’ S  N O T E
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לעיל תבוא מב, ג ואילך.

בד״ה ענין חנוכה

The Chanukah discourse (Torah Ohr, 32b) asks why the

Torah says “when he tends the lamps” of the morning but

“when Aharon raises the lamps” of the evening, and ex‐

plains it through the menorah as the Congregation of

Israel, the source of the souls, divided into seven lamps.
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תו״א לב, ב.
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ועיין בזהר בלק דף ר״ד סע״א

The Zohar in Balak, cited on the progression from dark‐

ness to light.

Zohar, Balak 30:336–32:345ספר הזהר, בלק ל׳:של״ו-ל״ב:שמ״ה
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ע״פ וישכם לבן בבוקר

The passage reads Lavan of holiness as the supernal

whiteness, the essence of the Infinite Light, which, like the

colour white, has no added dye.
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תו״א כד, ב.
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וסד״ה להבין ענין הברכות

At the end of “To understand the matter of the blessings”

(Torah Ohr, 7b) the inner heart, the soul’s love from its

root, is the attribute of day and light, “day to day utters

speech”; the outer heart, covered by the body and the ani‐

mal soul, is the attribute of night and darkness, and the

higher love can be revealed only through that night and

darkness.
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תו״א ז, ב.
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וע׳ בזהר ויקרא דכ״ב ב׳

The Zohar in Vayikra, also cited for this progression.

Zohar, Vayikra 55:378–58:386ספר הזהר, ויקרא נ״ה:שע״ח-נ״ח:שפ״ו
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סד״ה וידעת היום
At the end of “And you shall know this day” (Vaeschanan,

8d–9a) the Alter Rebbe explains that the day includes the

night, “evening and morning, one day,” like creation,

“first darkness and then light”: the Infinite Light is re‐

vealed out of the supernal darkness of “He made darkness

His hiding place,” through Daas.
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לעיל ואתחנן ח, ד.
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ואחר האש קול דממה

Kehot’s marei makom for these words (its note is below).
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מ״א )יט ]יב[(. ]כ[.
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ותמן קאתי מלכא

Kehot’s marei makom for these words (its note is below).
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זח״ג )רכג, סע״ב(. ]כ[.
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ותמן קאתי מלכא

The Zohar says that in the still, small voice “the King

comes.” The Alter Rebbe applies it to the Amidah.

Zohar, Pinchas 35:189–37:202ספר הזהר, פנחס ל״ה:קפ״ט-ל״ז:ר״ב
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אל תראוני שאני שחרחורת
The maiden asks the daughters of Jerusalem not to stare at

her swarthiness, for the sun has darkened her. The dou‐

bled form shecharchores (“blackish”) is read as a doubled

blackness of the hidden love.

Song of Songs 1:6שיר השירים א׳:ו׳

י נִ מֻ י שָׂ חֲרוּ־בִ י נִ מִּ נֵי אִ שׁ בְּ מֶ שָּׁ י הַ נִ תְ זָפַ שְּׁ ת שֶׁ חֹרֶ רְ חַ י שְׁ נִ אֲ י שֶׁ אוּנִ רְ אַל־תִּ
י: תִּ רְ י לֹא נָטָ לִּ י שֶׁ מִ ים כַּרְ מִ רָ כְּ ת־הַ ה אֶ רָ נֹטֵ

Look not upon me, that I am swarthy, That the sun hath

tanned me; My mother’s sons were incensed against me,

They made me keeper of the vineyards; But mine own vine‐

yard have I not kept.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש א, ו.
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החשך יכסה ארץ

Isaiah tells Zion that though darkness covers the earth,

G-d will shine upon her. Darkness here is lowliness, the

view from above.

Isaiah 60:2ישעיהו ס׳:ב׳
ךְ יִ לַ בוֹדוֹ עָ ח ה׳ וּכְ רַ זְ ךְ יִ יִ לַ עָ ים וְ מִּ אֻ ל לְ פֶ עֲרָ ץ וַ רֶ ה־אֶ כַסֶּ ךְ יְ חֹשֶׁ נֵּה הַ י־הִ כִּ

ה: אֶ יֵרָ
For, behold, darkness shall cover the earth, And gross dark‐

ness the peoples; But upon thee the L-RD will arise, And His

glory shall be seen upon thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והכסיל בחשך הולך

Koheles: the wise man has his eyes in his head, but the

fool walks in darkness. Darkness associated with the ani‐

mal soul.

Ecclesiastes 2:14קהלת ב׳:י״ד

ד חָ ה אֶ רֶ קְ מִּ י שֶׁ י גַם־אָנִ תִּ עְ יָדַ ךְ וְ ךְ הוֹלֵ חֹשֶׁ יל בַּ סִ כְּ הַ רֹאשׁוֹ וְ ינָיו בְּ כָם עֵ חָ הֶ
לָּם: ת־כֻּ ה אֶ רֶ קְ יִ

The wise man, his eyes are in his head; But the fool walketh

in darkness. And I also perceived that one event happeneth

to them all.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אתי מלבנון כלה

The beloved calls his bride to come with him from

Lebanon, from the peaks and the dens of lions. The maa‐

mar reads Levanon (Lebanon) as lavan, white: the soul’s

root in the white fire.

Song of Songs 4:8שיר השירים ד׳:ח׳

יר נִ רֹאשׁ שְׂ נָה מֵ מָ רֹאשׁ אֲ י מֵ שׁוּרִ י תָּ בוֹאִ נוֹן תָּ בָ לְּ י מִ תִּ נוֹן כַּלָּה אִ בָ לְּ י מִ תִּ אִ

ים: רִ מֵ י נְ רֵ רְ הַ יוֹת מֵ רָ עֹנוֹת אֲ מְּ מוֹן מִ רְ חֶ וְ
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Come with me from Lebanon, my bride, With me from

Lebanon; Look from the top of Amana, From the top of Senir

and Hermon, From the lions’dens, From the mountains of

the leopards.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ד, ח.

ונוזלים מן לבנון

The beloved praises his bride as a garden spring, a well of

living waters, streams flowing (nozlim) from Lebanon. The

maamar reads nozlim as mazal, the soul’s root above it,

from the whiteness of Lebanon.

Song of Songs 4:15שיר השירים ד׳:ט״ו

נוֹן: בָ ן־לְ ים מִ לִ נֹזְ יִּים וְ יִם חַ ר מַ אֵ ים בְּ יַן גַּנִּ עְ מַ

Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ד, טו.
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שמ״א פ״ג

Kehot’s marei makom for these words (its note is below).
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בדפוס שקלאוו תק״ס. לפננו הוא שמ״ב דרושי אבי״ע רפ״א, וכצ״ל כאן.
]כ[.
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אני אמרתי אלקים אתם
The psalm rebukes unjust judges: “I said, you are G-dly

beings, sons of the Most High, all of you,” yet you shall die

like men. Etz Chaim, as cited, applies it to the divine spark

in the soul.

Psalms 82:6תהילים פ״ב:ו׳

כֶם: לְּ יוֹן כֻּ לְ נֵי עֶ ם וּבְ ים אַתֶּ לֹקִ  י אֱ תִּ רְ י־אָמַ נִ אֲ
I said: Ye are godlike beings, and all of you sons of the Most

High.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סד״ה בשברי לכם

In “When I break for you the staff of bread” (Bechukosai,

48c) the Alter Rebbe explains the “baking” through the

Torah given as black fire upon white fire: the black fire is

the fire hidden in every Jew’s heart, a love and longing to

cleave to G-d even while busy with worldly things; he

refers there to this maamar.

K E H O T ’ S  N O T E

לעיל בחקותי מח, ג.
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שחורה אני כל ימות השבוע ונאוה אני בשבת

The Midrash reads the verse as “black during the week,

comely on Shabbos.” The Alter Rebbe explains it as the

hidden love revealed on Shabbos.

Shir HaShirim Rabbah 1:6שיר השירים רבה א׳:ו׳

עוּ מְ עוֹלָם יִשְׁ בָּ ה שֶׁ י שׁוֹטָ ה לָהּ אִ רָ מוֹת, אָמְ חָ פֻ יהָ מְ אָה יָדֶ רָ יל שֶׁ בִ שְׁ … בִּ

ר אַתְּ יוֹתֵ יו בְּ לָ יבָה עָ יא חֲבִ הִ תּוֹ שֶׁ שְׁ ם אִ ה אִ בֵּר, וּמָ דַ יךְ מְ פִּ ה שֶּׁ ךְ מַ נַיִ אָזְ

ךְ לָּ כֻּ הּ, אַתְּ שֶׁ שָׁ גָרְ ת רוֹצֶה לְ ה אַחַ עָ מוֹת שָׁ חָ פֻ יהָ מְ אָה יָדֶ רָ נֵי שֶׁ פְּ ת מִ רֶ אוֹמֶ
י פִ ךְ לְ ה. כָּ כַמָּ ה וְ ת כַּמָּ ל אַחַ ךְ עַ יִ ךְ כָּל יָמַ מֵּ י אִ עֵ מְּ ה מִ חוֹרָ ת וּשְׁ מֶ חֶ פֻ מְ
ר מַ נֶּאֱ ם, שֶׁ בוֹדָ ירוּ כְ מִ ה זוֹ הֵ מָּ ים אֻ רִ אוֹמְ ל וְ אֵ רָ יִשְׂ ין לְ עוֹלָם מוֹנִ מּוֹת הָ אֻ שֶׁ

ם אָנוּ ה אִ ל, וּמָ אֵ רָ ם יִשְׂ הֶ ים לָ רִ ם, אוֹמְ בוֹדָ ת כְּ ירוּ אֶ יָּמִ )תהלים קו, כ(: וַ

ה … ת כַּמָּ ל אַחַ ם עַ נוּ, אַתֶּ יַּבְ חַ תְ ךְ נִ ה כָּ עָ שָׁ לְ
“Do not look at me that I am dark, that the sun has tanned

me. My mother’s sons were incensed at me; they placed me

as guard of the vineyards; I did not guard my own vineyard”

(Song of Songs 1:6). “Do not look at me that I am dark.”

Rabbi Simon began: “Do not slander a servant to his mas‐

ter” (Proverbs 30:10). Israel were called servants, as it is

stated: “For the children of Israel are servants to Me”

(Leviticus 25:55), and the prophets were called servants, as

it …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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בד״ה להבין . . ע״פ כי טובים דודיך

The passage (Torah Ohr, Shemos, 53a) explains that the

hidden love in every Jew comes out into the heart through

the “wine” of the Torah, the mitzvos, as “wine enters, the

secret comes out,” and that on Shabbos too the hidden

love is revealed.

K E H O T ’ S  N O T E

תו״א פ׳ שמות נג, א.
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כי טובים דודיך

The maiden to her beloved: “For your love is better than

wine.” A Torah Ohr discourse on this verse is cited for the

hidden love revealed on Shabbos.

Song of Songs 1:2שיר השירים א׳:ב׳

ן: יָּיִ יךָ מִ ים דֹּדֶ י־טוֹבִ יהוּ כִּ יקוֹת פִּ שִׁ נְּ י מִ נִ קֵ יִשָּׁ
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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חצר הפנימית הפונה קדים

In Ezekiel’s vision of the future Temple, the gate of the in‐

ner court that faces east (kadim) is shut on the six working

days and opened on Shabbos. The maamar links kadim

with “stand before (kadmohi) Him”: the Seraphim of

Beriah, whose light shines on Shabbos.

Ezekiel 46:1יחזקאל מ״ו:א׳

ת שֶׁ גוּר שֵׁ יֶה סָ הְ ים יִ דִ פֹּנֶה קָ ית הַ ימִ נִ פְּ ר הַ צֵ חָ ר הֶ עַ דֹ־נָי ה׳ שַׁ ר אֲ כֹּה־אָמַ
: חַ תֵ פָּ שׁ יִ חֹדֶ יוֹם הַ חַ וּבְ תֵ פָּ בָּת יִ שַּׁ יוֹם הַ ה וּבְ עֲשֶׂ מַּ י הַ מֵ יְ

Thus saith the L-rd GOD: The gate of the inner court that

looketh toward the east shall be shut the six working days;

but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בני אמי נחרו בי

The words here quote Song of Songs 1:6; the passage is

171
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shown below.

Song of Songs 1:6שיר השירים א׳:ו׳

י נִ מֻ י שָׂ חֲרוּ־בִ י נִ מִּ נֵי אִ שׁ בְּ מֶ שָּׁ י הַ נִ תְ זָפַ שְּׁ ת שֶׁ חֹרֶ רְ חַ י שְׁ נִ אֲ י שֶׁ אוּנִ רְ אַל־תִּ

י: תִּ רְ י לֹא נָטָ לִּ י שֶׁ מִ ים כַּרְ מִ רָ כְּ ת־הַ ה אֶ רָ נֹטֵ
Look not upon me, that I am swarthy, That the sun hath

tanned me; My mother’s sons were incensed against me,

They made me keeper of the vineyards; But mine own vine‐

yard have I not kept.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש א, ו.

מלכותו בכל משלה
“His kingship rules over all”: even kelipas nogah receives

its life from G-d’s kingship.

Psalms 103:19תהילים ק״ג:י״ט

לָה: שָׁ כֹּל מָ כוּתוֹ בַּ לְ אוֹ וּמַ סְ ין כִּ כִ יִם הֵ מַ שָּׁ ה׳ בַּ
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וכבודי לאחר לא אתן

G-d says through Isaiah: “I am Havayah, that is My Name,

and My glory I will not give to another.” The G-dly soul’s

love is never given over to the other side.

Isaiah 42:8ישעיהו מ״ב:ח׳

ים: ילִ סִ פְּ י לַ לָּתִ הִ ן וּתְ תֵּ ר לֹא־אֶ אַחֵ י לְ בוֹדִ י וּכְ מִ י ה׳ הוּא שְׁ נִ אֲ
I am the L-RD, that is My name; And My glory will I not give

to another, Neither My praise to graven images.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ מב, ח.
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עיין ברע״מ ר״פ תצא דרע״ו א׳

The Raaya Mehemna at the beginning of Teitzei, cited with

the commentary of the Ramaz (Rabbi Moshe Zacuto).

Zohar, Ki Teitzei 1:4–14ספר הזהר, כי תצא א׳:ד׳-י״ד

174

גיהנם כלה והם אינם כלים
In the Talmud the words describe heretics and the like,

whose punishment outlasts Gehinnom. The Alter Rebbe

applies “they do not come to an end” to the soul’s root in

the Infinite, while the forces of evil come to an end.

Rosh Hashanah 17a:5–6ראש השנה י״ז א:ה׳-ו׳

זְּבוּל לוֹ״. אוֹל מִ בַלּוֹת שְׁ ם לְ צוּרָ ר: ״וְ מַ נֶּאֱ ין, שֶׁ לִ ינָן כָּ ן אֵ הֵ נָּם כָּלֶה וְ יהִ גֵּ
ין אֵ זְּבוּל לוֹ״, וְ ר: ״מִ מַ נֶּאֱ זְבוּל, שֶׁ ם בִּ יהֶ דֵ טוּ יְ שְׁ פָּ נֵי שֶׁ פְּ ה — מִ ךְ לָמָּ כׇל כָּ וְ

ם יהֶ עֲלֵ ״, וַ ךְ ית זְבוּל לָ י בֵּ יתִ נִ נֹה בָ ר: ״בָּ מַ נֶּאֱ שׁ, שֶׁ דָּ קְ מִּ ית הַ לָּא בֵּ ״זְבוּל״ אֶ
ין ם דּוֹמִ נֵיהֶ ין: וּפְ ק בַּר אָבִ חָ צְ י יִ בִּ ר רַ יו״. אָמַ יבָ רִ תּוּ מְ נָּה: ״ה׳ יֵחַ ה חַ רָ אָמְ
ין יִ רְ קַּ חוֹזָא, וּמִ נֵי מָ י בְּ ירֵ פִּ י שַׁ ירֵ פִּ שַּׁ הוּ מִ ינְ אִ בָא: וְ ר רָ אָמַ ה. וְ ירָ דֵ י קְ שׁוּלֵ לְ

נָּם״. יהִ נֵי גֵ ״בְּ
Why so much? Because they laid their hands on the

dwelling place (zevul), as it says ‘as his dwelling place’ and

dwelling place only refers to the Holy Temple as it says “I

have surely built You a house to dwell in…” (Melachim I

8:13) Of all these Chana said “Those who strive with the L-rd

will be broken…” (Shmuel I 2:10) R’ Yitzchak bar Avin said:

their faces will be black like the bottom of a pot. Rava said:

among them are the most beautiful of the inhabitants of …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
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ר״ה יז, א. ”ומ״ש הכרת תכרת הנפש מחמת שעיקר עבירות חמורות שהוא
חייבי כריתות, זה נאמר על בחי׳ יעקב שנכרתה משרשה, אבל בחי׳ ישראל

אינה נפרדת ממנו ית׳ בשום פנים” — לעיל ר״ה סב, ג.
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שאע״פ שחטא ישראל הוא

“Although he sinned, he is Israel”: a Jew’s holiness re‐

mains even when he sins.

Sanhedrin 44a:2–3סנהדרין מ״ד א:ב׳-ג׳

ל הוּא. אֵ רָ א, יִשְׂ טָ חָ י שֶׁ ל פִּ א: אַף עַ דָּ י אַבָּא בַּר זַבְ בִּ ר רַ ל״. אָמַ אֵ רָ א יִשְׂ טָ ״חָ
יהּ, מֵ א שְׁ י, אָסָ פֵ לְ ינֵי חִ י בֵּ אֵ קָ א דְּ י: אָסָ ינָשֵׁ י אִ רִ אָמְ ינוּ דְּ יְ י אַבָּא: הַ בִּ ר רַ אָמַ
ן חוּ מִ קְ ם גַּם לָ י אוֹתָ יתִ וִּ ר צִ י אֲשֶׁ יתִ רִ ת בְּ רוּ אֶ בְ גַם עָ רוּ לֵקהּ. ״וְ א קָ אָסָ וְ

י בִּ שּׁוּם רַ א מִ עָ ילְ י אִ בִּ ר רַ ם״. אָמַ יהֶ לֵ כְ מוּ בִּ חֲשׁוּ גַּם שָׂ בוּ גַּם כִּ נְ ם גַּם גָּ רֶ חֵ הַ
ר מַ נֶּאֱ ה, שֶׁ י תוֹרָ שֵׁ ה חוּמְ שָּׁ ל חֲמִ ן עַ כָ בַר עָ עָ ד שֶׁ לַמֵּ א: מְ תָּ רְ פַּ סְ ה בַּר מַ יְהוּדָ

ה ״גַּם״. שָּׁ חֲמִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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סנהדרין מד, א.
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שו״ה ברוחו — ההפך

The note refers to the Rebbe Rashab’s glosses on this line,

printed at the start of the supplements.
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ראה בהערות כ״ק אדמו״ר מהורש״ב נ״ע שנדפסו לעיל )בתחלת ההוספות(.
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והוי׳ יגיה חשכי
Kehot’s marei makom for these words (its note is below).
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שמ״ב כב, כט.
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והוי׳ יגיה חשכי
David sings: “For You are my lamp, Havayah, and

Havayah illumines my darkness.” The transformation of

darkness into light.

II Samuel 22:29שמואל ב כ״ב:כ״ט

י: כִּ שְׁ יהַּ חׇ ה׳ יַגִּ י ה׳ וַ ה נֵירִ י־אַתָּ כִּ
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סד״ה כי אתה נרי

The passage explains two kinds of love: a love from above,

“white light,” and a love born of contemplation, “black

light” close to the wick; and “Havayah illumines my dark‐

ness.” It closely parallels the white and black fire here.
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תו״א מא, א.
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בד״ה ושבתי בשלום

The discourse (Torah Ohr, 21c) reads Charan from “my

throat is parched”: worlds so separate that the divine voice

in them is muffled.

K E H O T ’ S  N O T E

תו״א כא, ג.

181

וילך חרנה

Yaakov left Be’er Sheva and went toward Charan. The dis‐

course cited reads charan from “my throat is parched”:

through teshuvah it becomes rinah, song.

Genesis 28:10בראשית כ״ח:י׳

נָה: רָ ךְ חָ יֵּלֶ בַע וַ ר שָׁ אֵ בְּ יֵּצֵא יַעֲקֹב מִ וַ
And Jacob went out from Beer-sheba, and went toward

Haran.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לשון נחר גרוני
“I am weary with my crying, my throat is parched

(nichar).” The root nachar explains both Charan and

nicharu.

Psalms 69:4תהילים ס״ט:ד׳

י: לֹקָ ל לֵא יַחֵ ינַי מְ י כָּלוּ עֵ רוֹנִ ר גְּ חַ י נִ אִ רְ קׇ י בְ תִּ יָגַעְ
I am weary of my crying; my throat is dried; Mine eyes fail

while I wait for my G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים סט, ד.

183

ונאוה כאהלי קדר

The maiden is comely as the tents of Kedar, the black goat-

hair tents of desert nomads, and as the curtains of Shlomo.

Here, the soul’s beauty after teshuvah.

Song of Songs 1:5שיר השירים א׳:ה׳

לֹמֹה:  יעוֹת שְׁ ירִ ר כִּ דָ י קֵ הֳלֵ אׇ ם כְּ לָ͏ִ נוֹת יְרוּשָׁ נָאוָה בְּ י וְ נִ ה אֲ חוֹרָ שְׁ
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש א, ה.
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סד״ה כנשר יעיר

The passage (Haazinu, 78c) explains “He kept him as the

pupil of His eye”: the pupil is the darkness in the eye, yet

through it a person sees; so through the darkness of bit‐

terness in the depth of the heart, in teshuvah, the supernal

will shines.
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לעיל פ׳ האזינו עח, ג. וראה במ״מ לשם.
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יצרנהו כאישון עינו
In Ha’azinu Moshe sings how G-d found Israel in a desert

land, encircled him and kept him as the pupil of His eye.

The black of the eye is where sight is revealed.

Deuteronomy 32:10דברים ל״ב:י׳

ישׁוֹן אִ הוּ כְּ נְ רֶ צְּ נֵהוּ יִ בוֹנְ הוּ יְ נְ בֶ סֹבְ מֹן יְ לֵל יְשִׁ תֹהוּ יְ בָּר וּבְ דְ ץ מִ רֶ אֶ הוּ בְּ אֵ צָ מְ יִ

ינוֹ: עֵ
He found him in a desert land, and in the waste, a howling

wilderness; He compassed him about, He cared for him, He

kept him as the apple of His eye.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עין בעין יראו
Isaiah: Zion’s watchmen sing together, for eye to eye they

shall see Havayah’s return to Zion. The future revelation.

Isaiah 52:8ישעיהו נ״ב:ח׳

יּוֹן: שׁוּב ה׳ צִ אוּ בְּ ן יִרְ יִ עַ ן בְּ יִ י עַ נֵּנוּ כִּ ו יְרַ דָּ אוּ קוֹל יַחְ ךְ נָשְׂ יִ קוֹל צֹפַ
Hark, thy watchmen! they lift up the voice, Together do they

sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אימתי גדול כו׳ כשהוא בעיר אלקינו

The Zohar reads “Great is Havayah... in the city of our

G-d” as teaching that G-d is called great only when re‐

vealed in His city. The Alter Rebbe uses it for the contrac‐

tion that allows revelation.

Zohar III, 5aזח״ג ה, א
K E H O T ’ S  N O T E

ראה זח״ג ה, א. ע״ל פ׳ ראה )כט, ב(. וש״נ. ]כ[.
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בעיר אלקינו

“Great is Havayah and much praised in the city of our

G-d”: the verse behind the Zohar’s teaching.

Psalms 48:2תהילים מ״ח:ב׳

שׁוֹ: דְ ר־קׇ ינוּ הַ לֹקֵ  יר אֱ עִ אֹד בְּ לָּל מְ הֻ גָּדוֹל ה׳ וּמְ
Great is the L-RD, and highly to be praised, In the city of our

G-d, His holy mountain,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וידבר אלקים כו׳ אני הוי׳
G-d speaks to Moshe: “I am Havayah,” and tells him that

He appeared to the patriarchs as Kel Shaddai. The Torah

Ohr discourse on this verse is cited here.

Exodus 6:2שמות ו׳:ב׳

י ה׳ נִ יו אֲ לָ ר אֵ יֹּאמֶ ה וַ ל־מֹשֶׁ ים אֶ לֹקִ  בֵּר אֱ דַ יְ וַ
And G-d spoke unto Moses, and said unto him: ‘I am the

L-RD;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה וידבר . . וארא

The passage explains that since G-d’s greatness is beyond

grasp, greatness applies only to the radiance of His king‐

ship spreading into the worlds, like the light of the sun,

191



L I K K U T E I  T O R A H  ·  S H I R  H A S H I R I M  ·  M A A M A R  5 שחורה אני ונאוה בנות ירושלים וגו׳

80likuteitorah.com/likkutei-torah/shir-hashirim/5/

P A R A G R A P H  1 6

which is the meaning of “When is He great? In the city of

our G-d.”

K E H O T ’ S  N O T E

תו״א נו, ב.

סד״ה ויקח קרח

The passage explains that revelation from a very high level

can come only through “hairs,” contracted channels,

since otherwise it could not be contained.

K E H O T ’ S  N O T E

לעיל קרח נד, ב.
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ויקח קרח
Korach, son of Yitzhar, took men and rose up against

Moshe. The end of a Likkutei Torah discourse on this

verse is cited here.

Numbers 16:1במדבר ט״ז:א׳

ן־ אוֹן בֶּ יאָב וְ לִ נֵי אֱ ם בְּ ירָ בִ אֲ ן וַ תָ דָ י וְ וִ ן־לֵ ת בֶּ הָ ן־קְ ר בֶּ הָ צְ ן־יִ ח בֶּ ח קֹרַ יִּקַּ וַ
ן: אוּבֵ נֵי רְ לֶת בְּ פֶּ

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הוד והדר לבשת

The psalm of creation opens: “Havayah my G-d, You are

very great; You have clothed Yourself with glory and

majesty.” Israel makes garments of beauty for G-d.

Psalms 104:1תהילים ק״ד:א׳

: תָּ שְׁ בָ ר לָ דָ הָ אֹד הוֹד וְ תָּ מְּ לְ דַ י גָּ לֹקַ  ת־ה׳ ה׳ אֱ י אֶ שִׁ י נַפְ כִ רְ בָּ
Bless the L-RD, O my soul. O L-RD my G-d, Thou art very

great; Thou art clothed with glory and majesty.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ושער רישיה כעמר נקא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

דניאל )ז, ט(. ]כ[.
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ושער רישיה כעמר נקא

In Daniel’s night vision the Ancient of Days takes His seat,

His garment white as snow and the hair of His head like

pure wool. The white fire of the Torah corresponds to this

level, yet hair is only an outer extension.

Daniel 7:9דניאל ז׳:ט׳

ר עַ וָּר וּשְׂ לַג חִ תְ הּ כִּ בוּשֵׁ ב לְ ין יְתִ יק יוֹמִ תִּ עַ יו וְ מִ ן רְ וָ סָ י כׇרְ ד דִּ וֵית עַ זֵה הֲ חָ

ק: לִ י נוּר דָּ לּוֹהִ גִּ י־נוּר גַּלְ ין דִּ בִ בִ יֵהּ שְׁ סְ א כׇּרְ ר נְקֵ הּ כַּעֲמַ אשֵׁ רֵ
I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועשו להם ציצית

G-d tells Moshe to have Israel make tzitzis, fringes, on the

corners of their garments, with a thread of blue. A dis‐

course on this verse is cited on the Torah as black fire

upon white fire.

Numbers 15:38במדבר ט״ו:ל״ח

ם יהֶ דֵ גְ י בִ פֵ נְ ל־כַּ ת עַ יצִ ם צִ הֶ שׂוּ לָ עָ ם וְ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ל־בְּ בֵּר אֶ דַּ
כֵלֶת: יל תְּ תִ נָף פְּ כָּ ת הַ יצִ ל־צִ נוּ עַ נָתְ ם וְ דֹרֹתָ לְ

’Speak unto the children of Israel, and bid them that they

make them throughout their generations fringes in the cor‐

ners of their garments, and that they put with the fringe of

each corner a thread of blue.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

197

כאהלי קדר

The maiden is comely as the tents of Kedar, the black goat-

hair tents of a desert tribe, and as the curtains of Shlomo.

The maamar adds that the tents are black outside but in‐

side are like Shlomo’s curtains.

Song of Songs 1:5שיר השירים א׳:ה׳

לֹמֹה:  יעוֹת שְׁ ירִ ר כִּ דָ י קֵ הֳלֵ אׇ ם כְּ לָ͏ִ נוֹת יְרוּשָׁ נָאוָה בְּ י וְ נִ ה אֲ חוֹרָ שְׁ
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כאהלי קדר — כיריעות שלמה

The Tzemach Tzedek adds that the curtains of Shlomo are

white, the inner whiteness in contrast to the black outside.

K E H O T ’ S  N O T E

”שהם לבנים” — אוה״ת שה״ש ע׳ קב.
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וייצר את האדם

G-d formed man of dust from the ground and breathed

into his nostrils the breath of life. Vayitzer (“formed”) is

spelled with two yuds, which the Talmud reads as two in‐

clinations; the Alter Rebbe relates them to white fire and

black fire.

Genesis 2:7בראשית ב׳:ז׳

יִּים ת חַ מַ שְׁ יו נִ אַפָּ יִּפַּח בְּ ה וַ מָ דָ אֲ ן־הָ ר מִ פָ ם עָ אָדָ ת־הָ ים אֶ לֹקִ  ר ה׳ אֱ יצֶ יִּ וַ
יָּה: נֶפֶשׁ חַ ם לְ אָדָ י הָ הִ יְ וַ

Then the L-RD G-d formed man of the dust of the ground,

and breathed into his nostrils the breath of life; and man be‐

came a living soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ב, ז.

200

סד״ה בשברי לכם

In “When I break for you the staff of bread” (Bechukosai,

48c) the Alter Rebbe explains the “baking” through the

Torah given as black fire upon white fire: the black fire is
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the fire hidden in every Jew’s heart, a love and longing to

cleave to G-d even while busy with worldly things.

K E H O T ’ S  N O T E

לעיל בחקותי מח, ג.

נוטה שמים כיריעה

The psalm of creation: G-d wraps Himself in light as a gar‐

ment and stretches out the heavens like a curtain. The

heavens as one continuous covering.

Psalms 104:2תהילים ק״ד:ב׳

ה: יעָ יְרִ יִם כַּ מַ ה שָׁ ה נוֹטֶ מָ לְ ה־אוֹר כַּשַּׂ עֹטֶ
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קד, ב.
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חצי היריעה העודפת
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שמות )כו, יב(. ]כ[.
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חצי היריעה העודפת תסרח על אחורי המשכן
The extra half-curtain of the Mishkan, the Tabernacle,

hung over its back, a curtain that forms roof and wall

together.

Exodus 26:12שמות כ״ו:י״ב

י חֹרֵ ל אֲ ח עַ רַ סְ פֶת תִּ עֹדֶ ה הָ יעָ יְרִ י הַ ל חֲצִ אֹהֶ יעֹת הָ ירִ ף בִּ עֹדֵ ח הָ רַ סֶ וְ
ן: כָּ שְׁ מִּ הַ

And as for the overhanging part that remaineth of the cur‐

tains of the tent, the half curtain that remaineth over shall

hang over the back of the tabernacle.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מלך שהשלום שלו

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שהש״ר ג, כ.
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כחשיכה כאורה

The psalmist: even darkness is not dark for You, the night

shines like the day; darkness is as light. At the level of

sovev, all is equal.

Psalms 139:12תהילים קל״ט:י״ב

ה: יכָה כָּאוֹרָ יר כַּחֲשֵׁ יְלָה כַּיּוֹם יָאִ לַ ךָּ וְ מֶּ יךְ מִ שִׁ לֹא־יַחְ ךְ  גַּם־חֹשֶׁ

Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כולא קמיה כלא

“All before Him are considered as nothing.”

Zohar, Introduction 20:188–22:199-ספר הזהר, הקדמה כ׳:קפ״ח

כ״ב:קצ״ט

The genuine type is that which makes a man fear his Master

because He is the mighty ruler, the rock and foundation of

all worlds, before whom all existing things are as nought, as

it has been said: “and all the inhabitants of the earth are as

nought” (Dan. 4, 32), and place his goal in that spot which is

called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)

207

ישא ה׳ פניו אליך
“May Havayah lift up His countenance to you and give you

peace”: read as the encompassing light reaching every

soul.

Numbers 6:26במדבר ו׳:כ״ו

לוֹם: ךָ שָׁ ם לְ יָשֵׂ יךָ וְ לֶ נָיו אֵ א ה׳ פָּ יִשָּׂ
The L-RD lift up His countenance upon thee, and give thee

peace.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר ו, כו.
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אם יהיה נדחך בקצה השמים

Moshe promises: even if your dispersed are at the end of

the heavens, from there Havayah your G-d will gather you.

Even the farthest can be reached.

Deuteronomy 30:4דברים ל׳:ד׳

: ךָ חֶ קָּ ם יִ שָּׁ יךָ וּמִ לֹקֶ  ךָ ה׳ אֱ צְ בֶּ קַ ם יְ שָּׁ יִם מִ מָ שָּׁ צֵה הַ קְ ךָ בִּ חֲ דַּ יֶה נִ הְ ם־יִ אִ
If any of thine that are dispersed be in the uttermost parts of

heaven, from thence will the L-RD thy G-d gather thee, and

from thence will He fetch thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שלום בפמליא של מטה

Rav Safra prayed for peace “in the household above and in

the household below.” The Alter Rebbe applies “below” to

the soul’s ascent.

Berakhot 16b:18ברכות ט״ז ב:י״ח

נֶיךָ ה׳ פָ לְּ צוֹן מִ י רָ הִ י: ״יְ כִ ר הָ יהּ אָמַ לוֹתֵ יֵּים צְ סַ מְ ר דִּ תַ זָר בָּ עָ לְ י אֶ בִּ רַ

נוּ בוּלֵ בֶּה גְּ רְ תַ יעוּת. וְ רֵ לוֹם וְ שָׁ וָה וְ אַחְ ינוּ אַהֲבָה וְ פוּרֵ ן בְּ כֵּ שַׁ תְּ ינוּ, שֶׁ לֹקֵ  אֱ
ן, דֶ גַן עֵ נוּ בְּ קֵ לְ ים חֶ שִׂ תָ וָה. וְ קְ תִ ית וְ נוּ אַחֲרִ יחַ סוֹפֵ לִ צְ תַ ים וְ ידִ מִ לְ תַ בְּ
נוּ בֵ בָ צָא יִחוּל לְ מְ נִ ים וְ כִּ נַשְׁ . וְ ךָ עוֹלָמֶ ר טוֹב בְּ יֵצֶ בֵר טוֹב וְ חָ נֵנוּ בְּ קְּ תַ וְ

טוֹבָה״. נוּ לְ שֵׁ ת נַפְ נֶיךָ קוֹרַ פָ בֹא לְ תָ , וְ ךָ מֶ ת שְׁ אָה אֶ יִרְ לְ
R. Eleazar used to add at the conclusion of his prayer : May

it be Thy will, O L-rd our G-d, to cause love and brother‐

hood, peace and comradeship, to abide in our lot, to enlarge

our border with disciples, to prosper our goal with a [happy]

end and with hope, to set our portion in the Garden of Eden,

and fortify us with good companionship and the good im‐

pulse in Thy universe, so that we rise up and find the long‐

ing of our heart to fear Thy name ; …
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William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

אליך ה׳ נפשי אשא
“To You, Havayah, I lift up my soul”: the ascent from

below.

Psalms 25:1תהילים כ״ה:א׳

א: שָּׂ י אֶ שִׁ יךָ ה׳ נַפְ לֶ ד אֵ וִ דָ לְ
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים כה, א.
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אהרן שושבינא דמטרוניתא
The Raaya Mehemna calls Aharon the groomsman of the

Queen, who brings Israel close to G-d.

Zohar III, 20aזח״ג כ, א
K E H O T ’ S  N O T E

רע״מ זח״ג כ, א. קעז, ב. קפ, ב.
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אהרן אותיות נראה

The Zohar notes that the letters of Aharon spell nir’eh,

“will be seen.”

Zohar III, 103aזח״ג קג, א
K E H O T ’ S  N O T E

זח״ג קג, א. ע׳ ח׳ במדבר לעיל )ל, א(. ]כ[.
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שיראה כאלו קדוש שרוי בתוך מעיו

The Talmud says a person should regard himself as

though “a holy one” dwells within his innards. The maa‐

mar reads kadosh as the level of “Holy.”

Taanit 11b:1–2תענית י״א ב:א׳-ב׳

לֹא אָבוֹא דוֹשׁ וְ ךָ קָ בְּ רְ קִ ר: ״בְּ מַ נֶּאֱ יו, שֶׁ עָ תוֹךְ מֵ רוּי בְּ דוֹשׁ שָׁ ילּוּ קָ אִ כְּ
י צַעוֹרֵ י לְ צֵ לָא מָ א — דְּ יהּ, הָ שֵׁ י נַפְ צַעוֹרֵ י לְ צֵ מָ א — דְּ יָא: הָ שְׁ יר״! לָא קַ עִ בְּ
ד סֶ ישׁ חָ שׁוֹ אִ ל נַפְ ר: ״גֹּמֵ מַ נֶּאֱ יד, שֶׁ סִ א חָ רָ ר: נִקְ ישׁ אָמַ קִ ישׁ לָ יהּ. רֵ שֵׁ נַפְ
א — יתָ עֲנִ תַ יב בְּ יָתֵ ב דְּ י רַ אי בַּר בֵּ ת: הַ שֶׁ ב שֵׁ ר רַ גוֹ׳״. אָמַ רוֹ וְ אֵ עֹכֵר שְׁ וְ

יהּ. ירוּתֵ שֵׁ בָּא לְ יכוֹל כַּלְ לֵ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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בהעלותך את הנרות

“When you raise up the lamps”: Aharon’s service, like a

flame rising of itself.

Numbers 8:2במדבר ח׳:ב׳

ה נוֹרָ מְּ נֵי הַ ל־מוּל פְּ נֵּרֹת אֶ ת־הַ ךָ אֶ לֹתְ עֲ הַ יו בְּ לָ תָּ אֵ רְ אָמַ ל־אַהֲרֹן וְ בֵּר אֶ דַּ

נֵּרוֹת: ת הַ עַ בְ ירוּ שִׁ יָאִ
’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר ח, ב.
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משה שושבינא דמלכא

Kehot’s marei makom for these words (its note is below).
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ראה לעיל אהרן שושדמ״ט.
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קרוב הוי׳ לכל קוראיו

“Havayah is near to all who call upon Him, to all who call

upon Him in truth”: the doubled phrase is read as two di‐

rections of truth.

Psalms 145:18תהילים קמ״ה:י״ח

ת: מֶ הוּ בֶאֱ אֻ רָ קְ ר יִ כֹל אֲשֶׁ אָיו לְ כׇל־קֹרְ רוֹב ה׳ לְ קָ
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמה, יח.
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המולך מהודו ועד כוש
The Megillah opens with Achashverosh, who reigned from

Hodu (India) to Kush (Ethiopia) over 127 provinces. The

maamar reads the span as G-d’s kingship from the highest

glory down to the lowest darkness.

Esther 1:1אסתר א׳:א׳

ים רִ שְׂ עֶ בַע וְ ד־כּוּשׁ שֶׁ עַ הֹדּוּ וְ ךְ מֵ מֹּלֵ וֵרוֹשׁ הַ שְׁ חַ וֵרוֹשׁ הוּא אֲ שְׁ חַ י אֲ ימֵ י בִּ הִ יְ וַ
ינָה: דִ אָה מְ וּמֵ

NOW IT came to pass in the days of Ahasuerus—this is

Ahasuerus who reigned, from India to Ethiopia, over a hun‐

dred and seven and twenty provinces—

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אסתר א, א. ראה אוה״ת שה״ש ע׳ צח.
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כסה שמים הודו

“His glory covered the heavens”: hodo as glory.

Habakkuk 3:3חבקוק ג׳:ג׳

לָּתוֹ הִ יִם הוֹדוֹ וּתְ מַ ה שָׁ סָּ לָה כִּ ן סֶ ארָ ר־פָּ הַ דוֹשׁ מֵ קָ ן יָבוֹא וְ ימָ תֵּ לוֹהַּ מִ אֱ

ץ: אָרֶ אָה הָ לְ מָ
G-d cometh from Teman, And the Holy One from mount

Paran. Selah His glory covereth the heavens, And the earth

is full of His praise.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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חבקוק ג, ג.
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הודו על ארץ ושמים

“His glory is over earth and heaven.”

Psalms 148:13תהילים קמ״ח:י״ג

יִם: מָ שָׁ ץ וְ רֶ ל־אֶ דּוֹ הוֹדוֹ עַ בַ מוֹ לְ גָּב שְׁ שְׂ י־נִ ם ה׳ כִּ ת־שֵׁ לוּ אֶ לְ הַ יְ
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמח, יג.
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הוד והדר לפניו

“Glory and majesty are before Him.”

Psalms 96:6תהילים צ״ו:ו׳

שׁוֹ: דָּ קְ מִ ת בְּ רֶ אֶ פְ תִ נָיו עֹז וְ פָ ר לְ דָ הָ הוֹד־וְ
Honour and majesty are before Him; Strength and beauty

are in His sanctuary.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

I Chronicles 16:27דברי הימים א ט״ז:כ״ז

קֹמוֹ: מְ וָה בִּ דְ חֶ נָיו עֹז וְ פָ ר לְ דָ הָ הוֹד וְ
Honour and majesty are before Him; Strength and gladness

are in His place.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים צו, ו. דה״א טז, כז.

221

ע״פ יהודה אתה

the passage shares nothing with the note

K E H O T ’ S  N O T E

תו״א ר״פ ויגש.
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יהודה אתה

Yaakov blesses his son: “Yehudah, you, your brothers shall

acknowledge (yoducha).” The verse of the Torah Ohr dis‐

course on acknowledgment.

Genesis 49:8בראשית מ״ט:ח׳

: יךָ נֵי אָבִ ךָ בְּ חֲווּ לְ תַּ יךָ יִשְׁ בֶ ף אֹיְ עֹרֶ ךָ בְּ יךָ יָדְ ה יוֹדוּךָ אַחֶ ה אַתָּ יְהוּדָ
Judah, thee shall thy brethren praise; Thy hand shall be on

the neck of thine enemies; Thy father’s sons shall bow down

before thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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החשך יכסה ארץ

“Darkness shall cover the earth”: the lowest darkness.

Isaiah 60:2ישעיהו ס׳:ב׳
ךְ יִ לַ בוֹדוֹ עָ ח ה׳ וּכְ רַ זְ ךְ יִ יִ לַ עָ ים וְ מִּ אֻ ל לְ פֶ עֲרָ ץ וַ רֶ ה־אֶ כַסֶּ ךְ יְ חֹשֶׁ נֵּה הַ י־הִ כִּ

ה: אֶ יֵרָ
For, behold, darkness shall cover the earth, And gross dark‐

ness the peoples; But upon thee the L-RD will arise, And His

glory shall be seen upon thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

224

אלביש שמים קדרות
G-d declares through Isaiah: “I clothe the heavens with

blackness and make sackcloth their covering.” Blackness

at the end of the chain of worlds.

Isaiah 50:3ישעיהו נ׳:ג׳

ם: סוּתָ ים כְּ ק אָשִׂ שַׂ רוּת וְ דְ יִם קַ מַ ישׁ שָׁ בִּ אַלְ
I clothe the heavens with blackness, And I make sackcloth

their covering.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ נ, ג.
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סד״ה יונתי

The discourse “My dove, in the clefts of the rock” explains

“I clothe the heavens with blackness”: opposite the divine

attributes clothed in the mitzvos stand blackness and

darkness, through which life is given to the kelipos and

the sitra achra.

K E H O T ’ S  N O T E

אולי הכוונה לקמן יז, ג.
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יונתי בחגוי
The beloved calls his dove in the clefts of the rock, in the

hiding place of the cliff, to show him her face and let him

hear her voice. The end of a discourse on this verse is

cited.

Song of Songs 2:14שיר השירים ב׳:י״ד

ת־ י אֶ נִ יעִ מִ שְׁ ךְ הַ אַיִ רְ ת־מַ י אֶ ינִ אִ רְ גָה הַ רֵ דְ מַּ ר הַ תֶ סֵ לַע בְּ סֶּ י הַ וֵ גְ חַ י בְּ יוֹנָתִ
יךְ נָאוֶה: אֵ רְ ב וּמַ רֵ ךְ עָ י־קוֹלֵ ךְ כִּ קוֹלֵ

O my dove, that art in the clefts of the rock, in the covert of

the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובלק״ת פ׳ בהעלותך

The note clarifies that the Likkutei Torah meant here is the

Arizal’s, where Kush is explained as the 325 judgments.

K E H O T ’ S  N O T E

להאריז״ל ע״פ אשה כושית.
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ופ׳ שופטים
Likewise the Arizal’s Likkutei Torah on Shoftim, on Kush

as the judgments.

K E H O T ’ S  N O T E

להאריז״ל.
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בחי׳ שכ״ה דינין

The Tzemach Tzedek discusses the 325 judgments in his

commentary on the Zohar.
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ראה ביאוה״ז להצ״צ כרך ב ע׳ תתקצד.
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מלכותך מלכות כל עולמים

G-d’s kingship extends over all worlds.

Psalms 145:13תהילים קמ״ה:י״ג

דֹר: כׇל־דּוֹר וָ ךָ בְּ תְּ לְ שַׁ מְ ים וּמֶ כוּת כׇּל־עֹלָמִ לְ ךָ מַ כוּתְ לְ מַ
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמה, יג.
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ומלכותו בכל משלה

“His kingship rules over all,” even the external forces.

Psalms 103:19תהילים ק״ג:י״ט

לָה: שָׁ כֹּל מָ כוּתוֹ בַּ לְ אוֹ וּמַ סְ ין כִּ כִ יִם הֵ מַ שָּׁ ה׳ בַּ
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The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קג, יט.

וכל העם רואים
At Sinai all the people saw the thunder and the flames and

the mountain smoking, and they trembled and stood far

off. The end of a discourse on this verse is cited.

Exodus 20:15שמות כ׳:ט״ו

ר הָ ת־הָ אֶ ר וְ שֹּׁפָ ת קוֹל הַ אֵ ם וְ ידִ פִּ לַּ ת־הַ אֶ קּוֹלֹת וְ ת־הַ ים אֶ ם רֹאִ עָ כׇל־הָ וְ
חֹק: רָ דוּ מֵ מְ יַּעַ יָּנֻעוּ וַ ם וַ עָ א הָ יַּרְ ן וַ שֵׁ עָ

And all the people perceived the thunderings, and the light‐

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שבע ועשרים ומאה מדינה

The words here quote Esther 1:1; the passage is shown

below.

Esther 1:1אסתר א׳:א׳

ים רִ שְׂ עֶ בַע וְ ד־כּוּשׁ שֶׁ עַ הֹדּוּ וְ ךְ מֵ מֹּלֵ וֵרוֹשׁ הַ שְׁ חַ וֵרוֹשׁ הוּא אֲ שְׁ חַ י אֲ ימֵ י בִּ הִ יְ וַ
ינָה: דִ אָה מְ וּמֵ

NOW IT came to pass in the days of Ahasuerus—this is

Ahasuerus who reigned, from India to Ethiopia, over a hun‐

dred and seven and twenty provinces—

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

אסתר א, א.
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עיין ר״פ חיי שרה דקכ״ג

The Zohar at the beginning of Chayei Sarah, which opens

with Sarah’s hundred and twenty-seven years; cited for the

127 provinces.

Zohar, Chayei Sara 5:23–6:28ספר הזהר, חיי שרה ה׳:כ״ג-ו׳:כ״ח
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שאול שנק׳ כוש

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

מו״ק )טז, ב(. וספרי בהעלותך פיסקא )צט יב, א( ובמ׳ תלים )ז אות יד ]ד״ה
דבר אחר[(. ]כ[.
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שאול שנק׳ כוש

The Talmud explains that Shaul is called Kush because he

was distinguished in his appearance and deeds.

Moed Katan 16b:18–19מועד קטן ט״ז ב:י״ח-י״ט

י כִ י״, וְ ינִ מִ ן יְ י כוּשׁ בֶּ רֵ בְ ל דִּ ר לַה׳ עַ ר שָׁ ד אֲשֶׁ וִ דָ יוֹן לְ גָּ יב: ״שִׁ תִ כְ ינוּ דִּ יְ הַ
אוּל עוֹרוֹ — אַף שָׁ שׁוּנֶּה בְּ י מְ ה כּוּשִׁ לָּא: מָ מוֹ! אֶ אוּל שְׁ הֲלֹא שָׁ מוֹ? וַ כּוּשׁ שְׁ

ית כּוּשִׁ ה הַ שָּׁ אִ ל אוֹדוֹת הָ ר: ״עַ ה אוֹמֵ בָר אַתָּ דָּ יו. כַּיּוֹצֵא בַּ עֲשָׂ מַ שׁוּנֶּה בְּ מְ
ית ה כּוּשִׁ לָּא: מָ הּ! אֶ מָ ה שְׁ יפּוֹרָ הֲלֹא צִ הּ? וַ מָ ית שְׁ י כּוּשִׁ כִ ח״, וְ קָ ר לָ אֲשֶׁ
ר: ה אוֹמֵ בָר אַתָּ דָּ . כַּיּוֹצֵא בַּ יהָ עֲשֶׂ מַ שׁוּנָּה בְּ ה מְ יפּוֹרָ הּ — אַף צִ עוֹרָ שׁוּנָּה בְּ מְ

ה לָּא: מָ מוֹ! אֶ יָּה שְׁ קִ דְ הֲלֹא צִ מוֹ? וַ י שְׁ י כּוּשִׁ כִ י״, וְ כּוּשִׁ ךְ הַ לֶ ד מֶ בֶ ע עֶ מַ יִּשְׁ ״וַ
עוֹרוֹ — אַף … שׁוּנֶּה בְּ י מְ כּוּשִׁ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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כוש בן ימיני

“Kush the son of Yemini”: identified by the Sages as Shaul.

Psalms 7:1תהילים ז׳:א׳

י: ינִ מִ ן־יְ י־כוּשׁ בֶּ רֵ בְ ל־דִּ ר לַה׳ עַ ר־שָׁ שֶׁ ד אֲ וִ דָ יוֹן לְ גָּ שִׁ
Shiggaion of David, which he sang unto the L-RD, concern‐

ing Cush a Benjamite.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים ז, א.
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הלא כבני כושיים אתם לי

In its plain sense the verse is a rebuke: through Amos G-d

tells Israel that they are no more to Him than the Kushites.

The Targum and the maamar read the same words as

praise: “beloved children.”

Amos 9:7עמוס ט׳:ז׳

י יתִ עֱלֵ ל הֶ אֵ רָ ת־יִשְׂ ם־ה׳ הֲלוֹא אֶ אֻ ל נְ אֵ רָ נֵי יִשְׂ י בְּ ם לִ יִּים אַתֶּ שִׁ נֵי כֻ בְ הֲלוֹא כִ
יר: קִּ ם מִ רָ אֲ תּוֹר וַ כַּפְ יִּים מִ תִּ שְׁ לִ יִם וּפְ רַ צְ ץ מִ רֶ אֶ מֵ

Are ye not as the children of the Ethiopians unto Me, O chil‐

dren of Israel? saith the L-RD. Have not I brought up Israel

out of the land of Egypt, And the Philistines from Caphtor,

And Aram from Kir?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עמוס ט, ז.
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ות״י הלא כבני רחימין אתון חשיבין קדמי
Targum Yonasan, the Aramaic translation of the Prophets,

renders the verse “Are you not considered before Me like

beloved children?”

Targum Jonathan on Amos 9:7תרגום יונתן על עמוס ט׳:ז׳

יָ הֲלָא יַת ר יְ מַ ל אֲ אֵ רָ ית יִשְׂ י בֵּ מַ דָ ין קָ יכִ ין אַתּוּן חֲשִׁ ימִ חִ ין רְ נִ בְ הֲלָא כִּ
נֵי: ירְ קִּ יָא אֲרם מִ קַ פּוּטְ קַ י מִ אֵ תָּ שְׁ לִ יִם וּפְ רַ צְ מִ א דְ עָ אַרְ ית מֵ קֵ ל אַסְ אֵ רָ יִשְׂ

Mikraot Gedolot (Public Domain)
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וכן פרש״י בפ׳ בהעלותך בענין האשה הכושית

Kehot’s note points to Numbers 12:1 for these words.

Numbers 12:1במדבר י״ב:א׳
K E H O T ’ S  N O T E

במדבר יב, א.
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וכן פרש״י בפ׳ בהעלותך בענין האשה הכושית

Rashi explains that the “Kushite” woman was so called be‐

cause of her outstanding beauty.

Rashi on Numbers 12:3–6רש"י על במדבר י״ב:ג׳-ו׳

ץ, רֶ ךְ אֶ רֶ דֶ ין בְּ אִ מֵ ם טְ הֵ אֹם וְ תְ ם פִּ יהֶ לָה עֲלֵ גְ ן: פתאם. נִ לָ בְ סַ ל וְ פָ ענו. שָׁ

ה, שָּׁ אִ ן הָ שׁ מִ רֵ פֵּ ה שֶׁ ה מֹשֶׁ שָׂ יָּפֶה עָ ם שֶׁ יעָ הוֹדִ יִם” לְ יִם מַ ים ”מַ יוּ צוֹעֲקִ הָ וְ
בּוּר )עי׳ ילקוט(: דִּ ה לַ בוּעָ ת קְ ין עֵ אֵ יר וְ דִ ינָה תָּ כִ יו שְׁ לָ לֵית עָ גְ נִּ ר שֶׁ אַחַ מֵ
ה ר לַפֶּ שָׁ פְ י אֶ אִ ה שֶּׁ ד מַ חָ בּוּר אֶ דִ אוּ בְ רְ ן נִקְ תָּ שְׁ לָ שְּׁ יד שֶׁ גִּ צאו שלשתכם. מַ
ם, דָ ר וָ שָׂ ת בָּ דַּ מִ לֹּא כְ י שֶׁ ידִ חִ מֹעַ )ספרי(: בעמוד ענן. יָצָא יְ שְׁ אֹזֶן לִ לָ ר וְ לוֹמַ
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P A R A G R A P H  2 1

P A R A G R A P H  2 2

P A R A G R A P H  2 3

לוֹם יוֹצֵא שָׁ יּוֹצֵא לְ שֶׁ ים וּכְ לוּסִ כְ אֻ ה יוֹצֵא בְּ מָ חָ לְ יּוֹצֵא לַמִּ שֶׁ ם כְּ דָ ר וָ שָׂ ךְ בָּ לֶ מֶ
י, … ידִ חִ ה יְ מָ חָ לְ "ה יוֹצֵא לַמִּ בָּ קָּ ת הַ דַּ ין, וּמִ טִ מוּעָ בְ

‐SUDDENLY — He re פתאם .means, humble and patient ענו

vealed himself to them suddenly just when they were un‐

clean as a result of marital intercourse, so that they cried;

“Water, water!” (for purification). He did this to give them to

understand that Moses had acted rightly in that he had sepa‐

rated from his wife, since the Shechinah used to reveal Itself

to him at all times and there was no definite time fixed for

the Divine communication (Midrash Tanchuma, Tzav 13).

… GO OUT YOU THREE [UNTO THE APPOINTED צאו שלשתכם

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) · Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)

ובזהר פ׳ תרומה
The Zohar in Terumah: sometimes white is called black, as

with the Kushite woman.

Zohar, Terumah 7:54–9:62ספר הזהר, תרומה ז׳:נ״ד-ט׳:ס״ב
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Kehot’s note points to Zohar, Terumah 9:62 for these

words.

Zohar, Terumah 9:62ספר הזהר, תרומה ט׳:ס״ב
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הלא כבני כושיים אתם לי

Read with the Targum as “beloved children,” the hidden

love.

Amos 9:7עמוס ט׳:ז׳

י יתִ עֱלֵ ל הֶ אֵ רָ ת־יִשְׂ ם־ה׳ הֲלוֹא אֶ אֻ ל נְ אֵ רָ נֵי יִשְׂ י בְּ ם לִ יִּים אַתֶּ שִׁ נֵי כֻ בְ הֲלוֹא כִ
יר: קִּ ם מִ רָ אֲ תּוֹר וַ כַּפְ יִּים מִ תִּ שְׁ לִ יִם וּפְ רַ צְ ץ מִ רֶ אֶ מֵ

Are ye not as the children of the Ethiopians unto Me, O chil‐

dren of Israel? saith the L-RD. Have not I brought up Israel

out of the land of Egypt, And the Philistines from Caphtor,

And Aram from Kir?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בסש״ב פמ״ד בשם הרע״מ

Tanya chapter 44 quotes the Raaya Mehemna on the love

of a son for his father and mother, greater than his love for

his own life.

Tanya, Likkutei Amarim 44:6תניא, חלק ראשון; ליקוטי אמרים
מ״ד:ו׳

ל אֵ רָ יִּשְׂ כָל נֶפֶשׁ מִ ן בְּ ת גַּם כֵּ רֶ סוּתֶּ יא מְ הִ זּוֹ, וְ דוֹלָה מִ בָּה וּגְ אַהֲבָה רַ וְ

ל דֵּ תַּ שְׁ אִ א דְּ רָ בְ נָא: ״כִּ ימְ הֵ יָא מְ עְ רַ כָּתוּב בְּ ה שֶּׁ יא, מַ ינוּ, הִ בוֹתֵ אֲ ה מֵ ירוּשָּׁ בִּ
י יהּ כוּ׳״, כִּ רוּחֵ יהּ וְ שֵׁ נַפְ יהּ וְ מֵ גַּרְ יר מִ ים לוֹן יַתִּ חִ רָ יהּ, דְּ ימֵּ אִ בוֹי וְ ר אֲ תַ בָּ

נוּ. כוּלָּ ד לְ חָ הֲלֹא אָב אֶ
Kehot Publication Society (CC-BY-NC)
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את האור כי טוב

The light that “was good” to hide away, hidden in Keser.

Genesis 1:4בראשית א׳:ד׳

: ךְ חֹשֶׁ ין הַ אוֹר וּבֵ ין הָ ים בֵּ לֹקִ  ל אֱ דֵּ יַּבְ י־טוֹב וַ אוֹר כִּ ת־הָ ים אֶ לֹקִ  א אֱ יַּרְ וַ
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Rav and Shmuel dispute whether Hodu and Kush are at

opposite ends of the world or next to each other.

Megillah 11a:20מגילה י״א א:כ׳

סוֹף כוּשׁ בְּ עוֹלָם וְ סוֹף הָ ר: הוֹדּוּ בְּ ד אָמַ ל חַ מוּאֵ ב וּשְׁ ד כּוּשׁ״, רַ עַ הוֹדּוּ וְ ״מֵ

ל הוֹדּוּ ךְ עַ לַ מָּ ם שֶׁ שֵׁ י; כְּ ימִ יְ י הֲווֹ קָ דֵ י הֲדָ כוּשׁ גַּבֵּ ר: הוֹדּוּ וְ ד אָמַ חַ עוֹלָם, וְ הָ
ד סוֹפוֹ. עַ עוֹלָם וְ סּוֹף הָ ךְ מִ לַ ךְ מָ כוּשׁ, כָּ וְ

“From Hodu to Cush”: Rav and Shmuel: One said that Hodu

is at one end of the world and Cush at the other, and the oth‐

er said that Hodu and Cush are right next to each other, and

that just as he ruled over Hodu and Cush, so he ruled from

one end of the world to the other.

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
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ה׳ מלך גאות לבש

“Havayah reigns, He has clothed Himself in grandeur”:

Hodu as the garment of majesty.

Psalms 93:1תהילים צ״ג:א׳

מּוֹט: בֵל בַּל־תִּ כּוֹן תֵּ אַזָּר אַף־תִּ תְ בֵשׁ ה׳ עֹז הִ בֵשׁ לָ ךְ גֵּאוּת לָ לָ ה׳ מָ

The L-RD reigneth; He is clothed in majesty; The L-RD is

clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים צג, א.
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ואין עוד מלבדו

“There is none else besides Him”: all is under G-d’s

kingship.

Deuteronomy 4:35דברים ד׳:ל״ה

דּוֹ: בַ לְּ ין עוֹד מִ ים אֵ לֹקִ  אֱ י ה׳ הוּא הָ ת כִּ עַ דַ תָ לָ אֵ רְ ה הׇ אַתָּ
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אין אדם נוקף כו׳

A person does not bruise his finger below unless it is de‐

creed above: individual providence.

Chullin 7b:15–16חולין ז׳ ב:ט״ו-ט״ז

ואמר ר׳ חנינא אין אדם נוקף אצבעו מלמטה אלא א״כ מכריזין עליו

מלמעלה שנאמר )תהלים לז, כג( מה׳ מצעדי גבר כוננו )משלי כ, כד(
ואדם מה יבין דרכו א״ר אלעזר דם ניקוף מרצה כדם עולה אמר רבא

251



L I K K U T E I  T O R A H  ·  S H I R  H A S H I R I M  ·  M A A M A R  5 שחורה אני ונאוה בנות ירושלים וגו׳

86likuteitorah.com/likkutei-torah/shir-hashirim/5/

בגודל ימין ובניקוף שני והוא דקאזיל לדבר מצוה אמרו עליו על ר׳
פנחס בן יאיר מימיו לא בצע על פרוסה שאינה שלו ומיום שעמד על

דעתו לא נהנה מסעודת אביו:
Wikisource Talmud Bavli (CC-BY-SA)

Zohar III, 274bזח״ג רעד, ב
K E H O T ’ S  N O T E

חולין ז, ב. זח״ג רעד, ב.

בד״ה ומרדכי יצא

In “And Mordechai went out” (Torah Ohr, 93a) the Alter

Rebbe explains why Yochanan the High Priest abolished

the “awakeners,” who sang “Awake, why do You sleep, O

G-d?”: G-d neither slumbers nor sleeps, only we do not see

it, for in truth “I, Havayah, have not changed.”

K E H O T ’ S  N O T E

תו״א צג, א.
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ומרדכי יצא
After the decree is reversed, Mordechai goes out from the

king’s presence in royal garments, and Shushan rejoices.

The Torah Ohr discourse on this verse is cited.

Esther 8:15אסתר ח׳:ט״ו

דוֹלָה ב גְּ ת זָהָ רֶ עֲטֶ כֵלֶת וָחוּר וַ כוּת תְּ לְ בוּשׁ מַ לְ ךְ בִּ לֶ מֶּ נֵי הַ פְ לִּ כַי יָצָא מִ דֳּ רְ וּמׇ
ה: חָ מֵ שָׂ הֲלָה וְ ן צָ יר שׁוּשָׁ עִ הָ ן וְ גָּמָ אַרְ יךְ בּוּץ וְ רִ כְ תַ וְ

And Mordecai went forth from the presence of the king in

royal apparel of blue and white, and with a great crown of

gold, and with a robe of fine linen and purple; and the city of

Shushan shouted and was glad.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אני הוי׳ לא שניתי

G-d says through Malachi: “For I, Havayah, have not

changed.”

Malachi 3:6מלאכי ג׳:ו׳

ם: יתֶ לִ נֵי־יַעֲקֹב לֹא כְ ם בְּ אַתֶּ י וְ יתִ נִ י ה׳ לֹא שָׁ נִ י אֲ כִּ
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שניתנה תורה באש שחורה ע״ג אש לבנה

Kehot’s note points to Zohar III, 132a for these words.

Zohar III, 132aזח״ג קלב, א
K E H O T ’ S  N O T E

זח״ג קלב, א. וראה ילקוט שמעוני רמז רפ.
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הדר וקבלוה בימי אחשורוש

The Talmud teaches that the Jews accepted the Torah

anew, willingly, in the days of Achashverosh.

Shabbat 88a:5שבת פ״ח א:ה׳

ד לַמֵּ א: מְ סָּ א בַּר חַ מָ י בַּר חָ ימִ דִּ ב אַבְ ר רַ ר״, אָמַ הָ ית הָ תִּ חְ תַ בוּ בְּ יַצְּ יִּתְ ״וַ
ם ם אַתֶּ ם: אִ הֶ ר לָ אָמַ ית, וְ יגִ גִ ר כְּ הָ ת הָ ם אֶ יהֶ רוּךְ הוּא עֲלֵ דוֹשׁ בָּ קָּ כָּפָה הַ שֶׁ

א ב אַחָ ר רַ כֶם. אָמַ תְ בוּרַ א קְ הֵ ם תְּ ם לָאו — שָׁ אִ ב, וְ ה מוּטָ תּוֹרָ ים הַ לִ בְּ קַ מְ
ן הֲדוּר י כֵ ל פִּ בָא: אַף עַ ר רָ א. אָמַ יתָ יְ אוֹרָ בָּה לְ א רַ עָ כָּאן מוֹדָ בַּר יַעֲקֹב: מִ

ה ימוּ מַ יְּ ים״ — קִ יְּהוּדִ לוּ הַ בְּ קִ יְּמוּ וְ יב: ״קִ תִ כְ וֵרוֹשׁ, דִּ שְׁ חַ י אֲ ימֵ לוּהָ בִּ בְּ קַ
בָר. לוּ כְּ יבְּ קִּ שֶּׁ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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שבת פח, א.
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The Jews took upon themselves to continue what they had

begun, as Mordechai had written to them. The Talmud

learns the renewed acceptance of the Torah from a later

verse of the chapter, “they fulfilled and accepted” (Esther

9:27).

Esther 9:23אסתר ט׳:כ״ג

ם: יהֶ לֵ כַי אֲ דֳּ רְ ב מׇ ר־כָּתַ שֶׁ ת אֲ אֵ לּוּ לַעֲשׂוֹת וְ חֵ ר־הֵ שֶׁ ת אֲ ים אֵ יְּהוּדִ בֵּל הַ קִ וְ
And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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