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“I am black and comely, O
daughters of Jerusalem”

The Torah’s black fire on white fire describes how the Infinite
Light, too great to be grasped, is hidden and contracted into
“letters” so that it can be revealed; the hiddenness is itself the
source of beauty. In the soul, the “blackness” of a hidden love,
concealed and covered by the animal soul, is rooted in that white

fire and can be revealed and transformed.
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THE BIG IDEA

The Torah’s black fire on white fire describes how the Infinite Light, too great to be
grasped, is hidden and contracted into “letters” so that it can be revealed; the hid-
denness is itself the source of beauty. In the soul, the “blackness” of a hidden love,
concealed and covered by the animal soul, is rooted in that white fire and can be

revealed and transformed.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with the Sages’ image of the Torah as black fire upon white fire and applies it to the
yud with which the World to Come was created. The World to Come is an infinite delight, yet it comes
from a single letter. Using the soul as a model, the Alter Rebbe shows that letters are garments rooted
in the soul’s essence. So too above: the souls’ delight comes from divine letters, while the Infinite Light
itself, beyond comprehension, is the white fire, and every revealed level, even Keser, is black fire rela-
tive to it. From below, the incomprehensible is darkness; from above, the revealed is darkness. The
light was hidden (“it was good to hide it”) through the yud of tzimtzum, like engraving and then ink on
parchment, so that it could be revealed. This explains the Seraphim’s “Holy” and the Ofanim’s
“Blessed.” In a person, revealed love draws on a hidden love, doubly black: above intellect, and
clothed in the animal soul. Yet it is rooted in the white fire, so the blackness makes her comely. The
maamar closes with “from Hodu to Kush”: G-d reigns from the highest glory to the lowest darkness,
and “Kush,” black, can also name a whiteness too bright to grasp, the root of Israel’s love as “beloved

children”; and the Torah, black fire upon white fire, was accepted anew on Purim.

OUTLINE

1 Black fire on white fire and the yud 11-3

The Torah was given as black fire on white fire, and the World to Come, an infinite delight, was created with
the yud. Letters in the soul are garments, yet rooted in the soul itself.

2 Light and darkness above 14-5

The Garden of Eden’s delight comes from divine letters; the Infinite Light itself is beyond grasp. From be-
low it is darkness, from above it is the white fire, and all revealed levels are black. The light was hidden
through the yud so that there could be revelation.
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3 Engraving, ink and parchment

16-7

Keser is like engraving, one with the stone yet slightly darkening it; Chochmah is like ink on parchment.

Through the tiny yud the Infinite Light itself is revealed, so the World to Come is delight in G-d Himself.

4 Holy and Blessed

18-13

The Seraphim of Beriah say “Holy” and are darkness; the Ofanim of Yetzirah say “Blessed” and are light.
Together they are white fire and black fire, as in “the Holy One, blessed be He.”

5 Hidden love and revealed love

1M4-15

A person’s revealed love is drawn out by contemplation from a hidden love rooted in the soul’s essence.

Prayer moves from noise to fire to the still, small voice. The hidden love is doubly black, yet never lost,

and it is transformed through teshuvah.

6 Black and comely

115-19

The blackness makes the white fire beautiful, like ink on parchment; the tents of Kedar are black outside
and inside like the curtains of Shlomo. The encompassing light makes darkness and light equal, and

Aharon and Moshe represent the ascent and the drawing down.

7 From Hodu to Kush

120-23

G-d reigns from the highest radiance to the lowest darkness. Kush can also mean an overwhelming
whiteness, the root of Israel’s hidden love as beloved children. The Talmud’s dispute about Hodu and

Kush and the Torah accepted anew on Purim complete the theme.

KEY CONCEPTS

Black fire upon white fire 71127 wx *21 9y 77912 WK

The Sages’ image of the Torah as black letters on a white
background, both of fire. Here the white fire is the Infinite
Light beyond grasp, and the black fire is every revealed
level, down to the letters themselves.

The yud of the World to Come 2”1y X723 771°2

The World to Come was created with the smallest letter.
The yud stands for tzimtzum, a tiny point through which
the infinite can be revealed and grasped.

Letters as garments 0°127 N1"NX

In the soul, thought and speech are garments for the intel-
lect, yet their power is rooted in the soul’s essence. Above,
the divine letters are garments for the Infinite Light.

Darkness from below and from above 17yn7 nunn
N moynom

From below, what cannot be grasped is called darkness;
from above, what is lower and more revealed is called
darkness. The maamar applies both senses throughout.
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Engraving and writing 112°n21 1p°pn

Engraved letters are one with their material, while ink is
added from outside. Keser is like engraving and
Chochmabh like writing.

Holy and Blessed 71121 v11p

The Seraphim’s “Holy” expresses G-d’s transcendence;
the Ofanim’s “Blessed” expresses drawing Him down into
Malchus. Together they form the title “the Holy One,
blessed be He.”

Hidden love n9n10m m20x

The natural love for G-d in every Jewish soul, rooted above
intellect. It is “black” because hidden and covered by the
animal soul, and contemplation brings it into the open.

Encompassing and filling light 25 89211 1%y %5 2210
n%y

The light that fills the worlds follows their graded order,
while before the encompassing light darkness and light
are equal, which allows transformation from one extreme
to the other.
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SECTION 1 - 11-3

Black fire on white fire and the yud
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“I am black and comely, O daughters of Jerusalem” etc. “Do not look upon me that I am blackish,
for the sun has gazed upon me” etc.

The maamar opens with the Song of Songs. The maiden, whom the Sages read as the Congregation of Israel,
tells the daughters of Jerusalem that she is black yet comely, and asks them not to stare at her darkness, for

the sun has darkened her. The whole discourse explains what this blackness and this beauty are at their root.

TR1AND 311325 WR 023 537 1A% WX 7303 A9NAY (70925 0175t 1390127 IR SP1R? 27y 121
n7yI2 T 17°0) R 7'8:”517 RW3I [3 porama] 2212 42918 aNd WK 270 1129 (0w wal WPNY2
(R 7717y DOV [Ranomn xoya)

This will be understood in light of the saying of our Sages, of blessed memory, that the Torah was
given as black fire upon white fire, as explained in Shir HaShirim Rabbah at the end of the passage
“His head is as the most fine gold,” and in the Zohar, Part III, Nasso, 132a (and see further in the
Raaya Mehemna, Shoftim, 275a).

The Sages describe the Torah as black fire upon white fire: black letters set on a white ground, both of fire.
The Alter Rebbe cites the Midrash on Shir HaShirim and the Zohar in Nasso, and points further to the Raaya
Mehemna (“the Faithful Shepherd”), a part of the Zohar, in Parshas Shoftim.
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Now, just as the whole Torah was given in this way, so too what our Sages said, “With the yud the

World to Come was created” etc., is likewise in the manner of black fire upon white fire.

The Talmud teaches that this world was created with the letter hei and the World to Come with the letter yud.
The Alter Rebbe proposes that this yud too has a black-on-white structure, like the letters of the Torah.
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The explanation of the matter is as follows. We must understand that the World to Come, the Higher
Garden of Eden, is the delight of the souls from their grasp of G-dliness: a wondrous delight with-

out end and without limit, beyond all measure and bound.

The World to Come here means the Higher Garden of Eden, where souls take delight in grasping G-dliness.
That delight is described as literally limitless, which will matter for the argument that follows.
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This is why they said of Elisha Acher: “Better that he be judged and come to the World to Come,” for
all the sufferings of Gehinnom are worthwhile

Elisha ben Avuyah, called Acher (“the other”), was the Sage who abandoned the Torah. When he died, his
disciple Rabbi Meir said it was better that he be judged and punished and then enter the World to Come,

rather than lose it altogether.
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for twelve months in order afterwards to receive the gratification and delight of the World to Come,
because this delight has no end or bound, and all the sufferings of Gehinnom cannot be measured

or compared against it.

Gehinnom is where the soul is cleansed after death, and the Mishnah (Eduyot 2:10) sets the judgment of the
wicked there at twelve months. The reasoning is that a limitless delight outweighs any finite suffering, so it is

worth undergoing the suffering to reach it.
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For were there any measure and bound to this delight, there would be room for some weighing and

balancing, to reckon how much suffering [is worth| against the delight.

If the delight had a limit, one could weigh it against the suffering and ask whether it was worth it. The Alter
Rebbe spells out the logic of the Talmud’s judgment.
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But in truth it is beyond all measure and bound; therefore nothing at all compares to it, and “Better
that he be judged” etc.

Because the delight is truly infinite, no amount of suffering can be compared to it. This establishes that the
World to Come is an infinite delight, which raises the question of how a single letter, the yud, could be its

source.
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If so, we must understand what the level of the yud is, from which this world of great delight was

created. To understand this, [we apply the verse] “From my flesh I behold G-d.”

Having shown that the World to Come is an infinite delight, the Alter Rebbe asks what the yud is, if such a
world could come from it. He answers using the principle of Job, “From my flesh I behold G-d”: we learn
about the divine from the structure of the human soul.
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By way of analogy, we see plainly in a physical person that the revelation of the letters of speech is
in thought and speech, but in the intellect itself there is as yet no level of letters at all.

In a human being, letters (the units of language) appear only in thought and speech. Pure intellect, the idea

itself, has no letters or words yet.
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Only when he thinks and ponders it are the letters born (see what is written on this in the discourse
beginning “Who has counted” in Parshas Balak),

When a person thinks an idea over in his mind, words begin to take shape; this is the “birth” of letters. The
Alter Rebbe refers the reader to a discourse in Parshas Balak on the same theme.
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and they are revealed, in a concealed way, in his thought, and they come to greater revelation when
he speaks to another. They are garments for the intellect, which clothes itself in the letters of

thought and speech,

In thought the letters are revealed but still hidden from others; in speech they become fully revealed to an-
other person. Either way they are only garments that clothe the idea and convey it.
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but they are not its essence and being, for in the essence of the intellect no pronunciation of letters
is yet recognized or felt (see what is written in the explanation of the verse “And you shall make a

tzitz,” on “and you shall engrave upon it the engravings of a signet”).

The letters are not the idea itself, since at its core an idea has no sound of letters at all. A cross-reference is
given to the explanation of the tzitz, the High Priest’s gold plate, on which letters were engraved.

ononnT oY R 7197 NIREIA U2 KPR 712772 RDAN2 20001 JRW AR 1PR NN 21901 n7m)
7(@w 717 Wy 57y N19°IRA WrHI) WOD PR anNanm

Even so, the revelation of these letters, although they are felt as sounds only in speech, through the
five articulations of the mouth, does not have its beginning and its coming into being from nothing
to something there (as is written at length on the verse “And David made there a name”).

The five articulations of the mouth are the throat, palate, tongue, teeth and lips, which shape the sounds of
speech. Although letters are first heard in speech, speech is not where they originate; they are not created
there from nothing.
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Likewise, the letters of thought do not come into being from the level of the grasped intellect that
shines in thought. Rather, the coming into being of the power of letters in thought and speech is

fixed in the very being of the soul itself, for the soul

Nor do the letters of thought originate in the idea that shines in thought. The capacity for letters is set into
the very being of the soul, above the intellect.
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is full of letters. These are powers to be drawn forth which, in their descent lower and lower down
to the level of thought, take the form of actual pronounced letters; for in thought too the letters take

form after the manner of their pronunciation,

The soul contains letter-powers, potentials that take the form of actual letters as they descend into thought.
Even silent thought is shaped like pronounced words.
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as one utters them with the mouth (and in this vein [the Sages] said in the Gemara, “Two spirits
were conversing with one another”: that their speech and conversation are fine and spiritual let-
ters, like the letters of thought in us, and their thought is finer still, as is written elsewhere), except
that it is concealed.
The Talmud tells of two spirits conversing; the Alter Rebbe explains that their speech consists of refined let-
ters like our thoughts, and their thought is finer still. Thought, however, remains concealed, whereas speech
reveals. In the Talmud’s story (Berachos 18b), a pious man spent the night in a cemetery and heard two spir-

its of the dead telling each other what they had heard “behind the curtain” above. The Alter Rebbe cites it to
show that souls without a body still speak, in letters as fine as our thought.
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Speech, by contrast, actually reveals [them] to another. Their source is higher than the level of in-
tellect, that is, from the level of the soul itself (see what is written on this in the explanation of the
verse “If you walk in My statutes”). This is not to say that the letters are the actual being and es-
sence of the soul,

Speech reveals the letters fully to another, yet their source lies above intellect, in the soul itself. This does
not make the letters the soul’s essence.
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for the being of the soul is intellect and emotive attributes etc. (meaning that it is the source of the
intellect and the emotive attributes, as is written in the explanation of the verse “And you shall not
withhold salt,” in the discourse beginning “Behold, they are one people,” and in the discourse be-
ginning “Eliyahu opened”),

The soul’s being consists of intellect and emotions, meaning that it is their source. Several discourses where
this is explained are cited.
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but that the soul itself also includes the powers of the letters, so that from it there is drawn down
into the level of thought by way of a mere extension of radiance. And see what is written in the dis-

course beginning “Thus shall you bless” regarding the soul being full of letters.

The soul also contains the powers of letters, but only as a radiance that extends from it into thought. This
sets up the analogy for the yud: letters that are rooted in the essence yet are only a ray of it.
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Summary: The matter of the Torah being given as black fire upon white fire, and likewise the yud
with which the World to Come was created. We must first introduce the matter of the letters of
thought and speech, which are merely garments for the soul and the intellect, and nevertheless the

root of the letters is in the soul itself.

This summary (“kitzur”) restates the opening: the Torah as black fire on white fire, the yud of the World to
Come, and the introductory point that letters are only garments of the soul yet are rooted in the soul itself.

SECTION 2 - 14-5

Light and darkness above
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2. Now, exactly like this analogy is [the matter] above, in the Infinite Light, blessed be He. For the
revelation of the souls’ grasp of G-dliness and their delight in G-d, though it is a wondrous delight,
is nonetheless only from the level of letters

The analogy of the soul’s letters is now applied to G-d. The souls’ delight in the Garden of Eden, wondrous as

it is, comes only from the divine “letters,” the garments of the Infinite Light, and not from the Infinite Light
itself.
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(see the discourse beginning “And now, let the power be great” on “as You have spoken, saying,”
that Malchus of Atzilus, which is the letters of the speech of Atzilus, becomes Atik of Beriah, which
is the source and root of the Higher Garden of Eden etc.; and see what is written in the discourse
beginning “You shall keep My Sabbaths” on “Creator of holy beings, may Your Name be praised”
etc.).

This parenthesis cites discourses showing that Malchus of Atzilus, the divine “speech,” becomes Atik of
Beriah, the highest level of the World of Beriah, and the source of the Higher Garden of Eden. So the
Garden’s delight is rooted in divine letters.
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The Higher Garden of Eden is the letters of thought, and the Lower Garden of Eden is the level of
speech. This is [the meaning of] “I created it, I formed it, I also made it”: “I created it” is the level of
thought, the Higher Garden of Eden; “I formed it” is the level of speech and the Lower Garden of
Eden.

The verse in Isaiah names three stages of making: created, formed, made. The Alter Rebbe maps them onto
thought (the Higher Garden of Eden), speech (the Lower Garden of Eden) and action (this world).
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“I also made it” is the world of action, this physical world. (See what is written in the discourse be-
ginning “Who has counted” that “also” (af) is a term of inclusion, and it includes a fourth level
which is above the levels of thought, speech and action, which are only garments for the Infinite
Light, blessed be He;

“T also made it” refers to the physical world. A parenthesis opens citing the discourse “Who has counted,”

which reads the word “also” (af) as adding a fourth level above thought, speech and action.
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that is, the level of the Supernal Will, which is the Infinite Light, blessed be He, in His very Self and

Glory, and which is drawn down through the fulfillment of the mitzvos in this world etc.;

That fourth level is the Supernal Will, G-d’s own essence, which is drawn down specifically through per-
forming mitzvos in this physical world. This is why the lowest world can reach the highest level.
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see there. In the same way one may say regarding what is written, that in the Higher Garden of
Eden the revelation is from the level of the letters of thought and in the Lower Garden of Eden from
the level of speech, that nonetheless through fulfilling the Torah and mitzvos in this world an addi-
tional light is drawn into the Garden of Eden. This is the clothing of the Supernal Will and the
Supreme Chochmah in thought and speech, in the manner of “Your thoughts are very deep.”

The same idea is applied to the Garden of Eden: although its revelation is only from divine thought and

speech, Torah and mitzvos in this world bring additional light there. They clothe the Supernal Will and
Supreme Chochmah, which are deeper than the letters, within those letters.
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As is written in the discourse beginning “For as the new heavens” on “and He placed him in the
Garden of Eden to work it and to guard it,” and in the discourse beginning “Then Israel sang” etc.,
“Spring up, O well” etc.; and see what is written in the discourse beginning “I” in the portion of tz-
itzis, on the twofold “I” etc., “to be your G-d.”

The Alter Rebbe lists other discourses that develop this theme: Adam placed in the Garden “to work it and

guard it,” the Song of the Well, and the twofold “I am Havayah” in the passage of tzitzis, the fringes on the
corners of a garment (Numbers 15).
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Now, with the yud the World to Come was created, but this world was created with the hei, and there
is alevel in the hei which in its root is higher than the yud, as is written on “Go forth” regarding the
hei of Avraham. Therefore through teshuvah and good deeds in this world additional light is drawn
into the Garden of Eden. Let us return to our subject, the matter of the letters of thought and
speech.)

The hei of this world has a root higher than the yud of the World to Come, as explained regarding the hei

added to Avraham’s name. This is why teshuvah and good deeds in this world add light to the Garden of
Eden; the digression then closes.
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These are merely garments for the Infinite Light, blessed be He, as is written in the Tikkunei Zohar:
“You prepared garments for them, from which souls fly forth” etc.

The Tikkunei Zohar’s prayer of Eliyahu speaks of “garments” G-d prepared, from which souls come forth.
The divine letters of thought and speech are such garments for the Infinite Light.
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But in the Infinite Light, blessed be He, in His very Self and Glory, no revelation of comprehension
applies, for “no thought can grasp Him” at all, and “You are wise, but not with a knowable wisdom”

etc.

The Infinite Light in itself is beyond all comprehension. The Tikkunei Zohar says that no thought can grasp
Him and that His wisdom is not a knowable wisdom.
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“He is the Knower and He is the Knowledge” etc. (see what is written in the discourse beginning
“Behold, they are one people,” cited above, on the meaning of “You are wise, but not with a know-
able wisdom™).

Maimonides writes that G-d is the Knower, the Knowledge and the Known, all one, which is beyond human

understanding. This underlines that G-d’s essence cannot be the object of any grasp.
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Of this it is said, “He made darkness His hiding place.” Darkness is something in which no grasp or

comprehension at all is seen.

The Psalm says G-d “made darkness His hiding place.” Darkness here means that which cannot be seen or
grasped at all, namely the divine essence itself.

4 (Awn PR KIP 717721 219 1900 W DY K1 9P 233 mvnn swRa 1771 UUy)

(See what is written in the discourse beginning “The heads of the tribes” on “and of it is said, ‘He
made darkness His hiding place’” etc., and in the discourse beginning “And He called to Moshe.”)

Cross-references to two discourses in Likkutei Torah where the verse “He made darkness His hiding place”

is explained.
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Now, all this is from below upward: what is above the comprehension of created beings is called
“darkness,” meaning that which is not grasped,

This is the perspective of the created beings looking upward. Whatever is beyond their comprehension they
call “darkness.”
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as in the saying “Who forms light and creates darkness”: the darkness is in Beriah, above the light
of revelation which is in Yetzirah. (For Beriah is thought and Yetzirah is speech. Now, for the stu-
dent, the teacher’s speech is called light and revelation, but the teacher’s thought is still darkness
for the student.

The morning blessing “Who forms light and creates darkness” places darkness in Beriah, higher than the

light in Yetzirah. A student hears his teacher’s speech as light, but the teacher’s thought is darkness to him,
since he cannot perceive it.
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But for the teacher himself, his speech counts as nothing compared with his thought, and what he
thinks in thought in one moment requires many words to speak. Therefore for him thought is
called light, and speech is called darkness compared with thought. Further:

For the teacher himself the reverse holds: his thought is light and his speech is darkness by comparison,

since one moment of thought needs many words. This illustrates that light and darkness depend on the
standpoint.

likuteitorah.com/likkutei-torah/shir-hashirim/5/ 13



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 5 121 0°9WIT° N2 TIRD 2R TN

PIY NIPORRT NITAN 2237 RUDONRT RADY *pIw MPSRT [nym ma onom] 7720 ORM IR"M22 737
5 93999R D MINN0IT AR MIPOERT (Ao meon] 271 PY %9 717°%°2 0OORNAT ROPANRT XDy
5137 °nR3 17T U

In Beriah there shine Chochmah, Binah and Daas of Atzilus, which are called “the hidden world”
relative to the emotive attributes of Atzilus, called “the revealed world,” which shine in Yetzirah.
For of Chochmah and Binah of Atzilus it is said, “The hidden things belong to Havayah our G-d.”
And see what is written in the discourse beginning “I have come into My garden.”

Chochmah, Binah and Daas of Atzilus, called the “hidden world,” shine in Beriah, while the emotive attribut-

es of Atzilus, the “revealed world,” shine in Yetzirah. The verse “The hidden things belong to Havayah our

G-d” is read as referring to Chochmah and Binah.

7852 DO3IPAT [(mrzp 1) PP 1P DY o 799 Synn 00Ty ROpI IRDM22 N 009w 03 107
LXODANRT X1DYR 0w 29 w12 0ORWINHT D2IDIRM NPT IR0 WYN2 aNTIaY 1K)

Therefore the Seraphim too, who are in Beriah, are called “standing above him (lo),” meaning
above the vav, the six extremities, which nest in Yetzirah. Their service is not with a great noise,
like the Chayos and the Ofanim who raise themselves with a great noise, since those are from the
revealed world.
In Isaiah’s vision the Seraphim (“burning ones”) stand “above him” (lo). The Alter Rebbe reads lo, spelled
lamed-vav, as “above the vav,” the letter whose number, six, stands for the six emotive attributes that dwell

in Yetzirah. The Seraphim of Beriah serve silently, while the Chayos (“living beings”) and Ofanim (“wheels”)

of Ezekiel’s vision serve with a great noise.
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It is also stated that when one says “Who forms light” one touches the tefillin of the hand, and at
“and creates darkness” one touches the tefillin of the head. It is explained elsewhere that the tefill-
in of the hand are called a sunken seal, the clothing of the lights in the vessels, while the tefillin of
the head are called a raised seal, lights that are above the vessels. This is alluded to specifically in
“creates darkness,” because at present this level does not come into revelation until the Time to
Come.

Tefillin are the leather boxes holding passages of the Torah, bound on the arm and on the head; the custom

is to touch the hand tefillin at “Who forms light” and the head tefillin at “creates darkness.” The hand tefillin

stand for light contained in vessels, the head tefillin for light above vessels, which is called darkness because

it will be revealed only in the Time to Come.
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From all this it is understood that for us what is revealed is called light, and what is above revela-
tion is called darkness etc. In the same way, anything that is higher in rank is called, for us, greater

darkness.)

From our standpoint, what is revealed is light and what is beyond revelation is darkness. The higher the lev-
el, the “darker” it is to us.
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But from above downward it is the reverse: what comes more into the revelation of comprehension
is more within the category of darkness

From G-d’s standpoint, looking downward, the relation is reversed. The more a level is revealed and com-
prehensible, the more it counts as darkness.
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relative to the Infinite Light in His very Self and Glory, as is written in the Zohar that the Supreme
Keser, although it is a clear light, a brilliant light, is black relative to the Cause of Causes etc., and
all of them are darkened before Him etc.

The Zohar says that even Keser, the highest Sefirah and a brilliant light, is “black” compared with the Cause

of Causes, G-d’s own essence; the Kehot note locates the passage in the Tikkunei Zohar, Tikkun 70. Every
level is darkness before G-d’s essence.
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And it is written, “All before Him are considered as nothing.” (Something similar is explained else-
where on “G-d of knowledge” (Kel de’os): that from below upward what is below is called “some-
thing” (yesh) and what is above is called “nothing” (ayin), but from above downward it is the re-
verse, as is written in the discourse beginning “When they put ‘we will do’ first” and in the dis-
course beginning “On the eighth day, an assembly,” and in other places.)
“All before Him are considered as nothing” confirms that all levels are as naught before Him. A similar re-
versal is cited: from below the lower is “something” and the higher “nothing,” but from above it is the oppo-
site. “Kel de’os” is from Channah’s prayer, “For Havayah is a G-d of knowledge (de’os)” (I Samuel 2:3). The
Alter Rebbe reads the plural de’os as two ways of knowing: from below, the physical world appears to be

“something” and the spiritual above it “nothing”; from above, the reverse, as he explains in the discourse
“On the eighth day, Atzeres” that the text cites (Likkutei Torah, Shemini Atzeres 1:2).
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Therefore the Infinite Light, blessed be He, in His very Self and Glory, which is above the bounds of

comprehension, is called light, and it is the level of white fire.

This yields the meaning of the image: the Infinite Light, beyond all comprehension, is the true light, the
“white fire.”
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(And what is below Him etc., even Keser, is called darkness, as said above; and see what is written
on this in the explanation of “Who has counted.” It is also like the analogy of “a candle at noon: of
what use is it?” The candle is called darkness relative to the light of day, though relative to the night
it is called a lamp.

Everything below it, even Keser, counts as darkness. The Talmud’s image of a candle at noon shows how
something that is light at night is darkness beside the sun.
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In the same way our Sages said, “All the prophets will be nullified in the Time to Come,” and it is
explained elsewhere that the light of the prophets’ prophecy will count as nothing compared with

the revelation of the Time to Come, like a candle at noon etc.

The Sages said that prophecy will be nullified in the Time to Come; the light of prophecy will be as a candle at
noon compared with that revelation.
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All the more so relative to the Infinite Light, blessed be He: in order that a radiance be drawn from
it to be the source of the ten Sefiros, there had to be a tzimtzum and a vacated space, and after-

wards only a kav and a thread was drawn down, as is known.

All the more so is everything darkness relative to the Infinite Light itself, since for a radiance from it to be-
come the source of the ten Sefiros there had to be a tzimtzum and a vacated space, after which only a thin
kav extended.
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Now, the matter of its being called fire, except that there is white fire and black fire, is as written
elsewhere, in the discourse beginning “You are standing,” in explaining the verse “For Havayah

your G-d is a consuming fire” etc.

Why is it called fire at all, white fire and black? The Alter Rebbe refers to the discourse “You are standing” on
“For Havayah your G-d is a consuming fire.” As the next lines explain, it is the nature of fire to withdraw up-

ward; so Atzilus, exalted above Beriah, Yetzirah and Asiyah, is called fire.
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Further, in general there are four elements, fire, air, water and earth, which correspond to the four
worlds Atzilus, Beriah, Yetzirah and Asiyah. Fire is the level of Atzilus: just as it is the nature of fire
to withdraw upward, so Atzilus is exalted and lofty above Beriah, Yetzirah and Asiyah; for Beriah,
Yetzirah and Asiyah are created beings, while Atzilus is G-dliness.

The four elements correspond to the four worlds, with fire corresponding to Atzilus. Just as fire always rises
away, Atzilus is exalted above the created worlds, being G-dliness itself.
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Now, within Atzilus itself there are also Atzilus, Beriah, Yetzirah and Asiyah: Keser, or also the
Supreme Chochmabh, is called Atzilus of Atzilus; Binah is called Beriah of Atzilus; and Z’eir Anpin
and Nukva are Yetzirah and Asiyah of Atzilus. More generally still, there are the general Atzilus,

Beriah, Yetzirah and Asiyah, and the very highest Atzilus is called fire.

The four-world pattern repeats within Atzilus itself and across the whole system. The highest Atzilus is called
“ﬁre.”
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Even so, it is called black fire relative to the Emanator, the Infinite One, blessed be He, who is called
white fire etc. So too, in general, Z’eir Anpin relative to Atika Kadisha is called black fire relative to
white fire.)

Yet even this highest fire is black fire compared with the Emanator, the Infinite One, who is the white fire.
Likewise Z’eir Anpin is black fire relative to Atika Kadisha (“the Holy Ancient One”), the inner dimension of
Keser.

53 IR AR RoPPR X% 999 19 7192 RO°DN 7AwnR NOPY Daph 009190 o1R nintIynw oo R
.5 2w

But because the worlds cannot receive [it], and “no thought can grasp Him” etc., therefore “G-d

saw the light, that it was good” to be hidden away.

Because the worlds cannot receive the Infinite Light, it was hidden away. The Talmud reads “G-d saw the
light, that it was good” as meaning it was good to hide it.

TIRT AR VYR OXRED 131700 ST DRa 41179y AN03a 2WI° 1 10 17N0 wn N ¢°°maa 1an

Itwas hidden away in the manner of “He made darkness His hiding place” etc. This is [the meaning
of] “He who dwells in the concealment of the Most High, in the shadow of Shaddai he lodges”: to
contract and conceal the light

The light was hidden as “darkness” in G-d’s hiding place. The Psalm’s “concealment of the Most High” and
“shadow of Shaddai” describe this concealment.
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by many contractions and screens that separate and conceal His light, blessed be He, so that there
be a level of revelation below: the level of the Higher Garden of Eden, the delight of the souls etc.
and their grasp of the light of G-d etc., “I created it, I formed it” etc.

Through many contractions and screens the light is veiled so that a limited, receivable revelation can exist
below. That revelation is the delight and understanding of souls in the Higher Garden of Eden.
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(See what is written on “And Elokim spoke” etc., “And I appeared to Avraham” etc., “as Kel
Shaddai,” who said to His world “Enough” (dai). And see Shaar HaYichudim, chapter eight, the fifth
yichud, on the matter of light, water and firmament, which is drawn down through the Name
Shaddai.

999

The Name Shaddai is expounded as “He who said to His world, ‘Enough (dai),’” setting limits on the expan-

sion of light. The Arizal’s Shaar HaYichudim describes light, water and firmament drawn down through this
Name.
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It will be understood in light of what is written on this matter on “Praise G-d in His sanctuary,
praise Him in the firmament of His strength”; and see what is written in the discourse beginning
“They were disputing in the Heavenly Academy” etc., that it is the Higher Garden of Eden, which is
called “firmament,” and that what is drawn down to them from the level of His light, blessed be He,
comes through many contractions etc., as said above.)

The Higher Garden of Eden is called a “firmament” (rakia), a barrier that screens the light. Whatever reaches

the souls there comes through many contractions.
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This is [the meaning of] “And in His goodness He renews each day, continually, the work of cre-

9, &

ation”: “in His goodness” means that from His seeing that it was good to hide away the light, there
came into being the renewal of the work of creation, to be from nothing to something, as the reve-

lation of delight and comprehension

The morning prayer says that G-d “in His goodness” renews creation daily. The Alter Rebbe reads “good-
ness” as the hiding of the light that “was good,” through which a new something-from-nothing revelation of
delight and understanding comes into being.
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(as is written, “To cause those who love me to inherit yesh,” which refers to the Garden of Eden,
which is called something from nothing (yesh me’ayin). And see on the matter of “good to hide
away” at the beginning of Pekudei, 220b, and at the beginning of Emor, 88a, and in the Midrash
Rabbah, Bereshis, Parsha 3, and Bo, at the end of Parsha 18; and see what is written on “And in His

goodness He renews” etc.

The verse “to cause those who love me to inherit yesh” is read as the Garden of Eden, called “something”

(yesh) since it comes from nothing. Sources in the Zohar and Midrash on the hidden light are cited.
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through the level of the yud, which is the level of tzimtzum etc., in the discourse beginning “And I

besought” and in the discourse beginning “Iwill sing” etc., “for He is highly exalted”).

The renewal comes through the yud, which signifies tzimtzum, the small point into which light is contracted.

This answers the opening question about the yud with which the World to Come was created.
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Summary: In the same way above, the revelation of light in the Garden of Eden is only from the lev-

el of letters, “with the yud the World to Come was created,” and these are garments.

This summary restates that the revelation in the Garden of Eden comes only from divine letters, the yud with
which the World to Come was created. Those letters are garments of the Infinite Light, not its essence.
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But as for His essence, blessed be He, “no thought can grasp Him” at all. Of this it is said, “He
made darkness His hiding place.” This is from below upward: what cannot be comprehended is

called darkness.

G-d’s essence is beyond all comprehension, so from the standpoint of created beings it is called “darkness,”
as in the verse “He made darkness His hiding place.”
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But from above downward it is the reverse. This is [the meaning of] “it was good” to hide away [the
light] in the manner of darkness, so that there be revelation in the Garden of Eden; and this is “And

in His goodness He renews.”

From G-d’s standpoint the reverse is true: the essence is light, and revealed levels are darkness. The light
was hidden as “darkness” so that a revelation could exist in the Garden of Eden, which is the meaning of “in
His goodness He renews.”

SECTION 3 - 16-7

Engraving, ink and parchment
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3. Now, this contraction, the matter of “it was good” to hide away the light in the place of darkness,
is like, in the analogy, the level of the letters within the soul itself, in order that there be a revela-
tion of actual letters in thought and speech

The hiding of the light (“it was good to hide it”) is now explained through the analogy of the soul. The letters

latent within the soul are themselves a contraction, made so that actual letters can appear in thought and
speech.
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(meaning: it has already been explained that although the form of the twenty-two letters is fixed in
the very being of the soul itself, nevertheless the letters are not the being and essence of the soul;
for the essence of the soul is higher even than the being of the intellect and emotive attributes that

shine from it in the body,

The twenty-two letters are fixed in the soul, yet they are not its essence. The essence of the soul transcends
even its intellect and emotions.
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but it is exalted above them with a great elevation. Only a radiance and power from it, when drawn
down and clothed in the brain, becomes the source of the intellect in the brain. While that power is
still included in the essence of the soul, it is above the level and being of the source of the intellect
in the brain.

Only a ray of the soul, drawn into the brain, becomes the source of intellect there. While still within the

soul’s essence, that power is higher than the intellect it will later produce.

Mawnna MPANTY gnreaw / onreeaw] PRTPI°AW MIND IV RIT W3 0991937 NIPNIRT O3 TN
NPNIR NI°Ma7 1°°7Y A997n2 0w Oy 128 NIMD [mho o) 17937 .N1PNIR N2 0n 1777030 7120
0nn INAEYY WOl NITA 2237 DIXNEI 77977 N2 RIT (1 ho oy) POV Wan 72T nawnnan

In the same way, the letters included in the soul are powers from which, in their descent to be re-
vealed in thought and speech, the form of letters takes shape. Even so, although these powers are
still above the level of the actual letters of thought and speech, they are nonetheless a descent and
contraction relative to the actual being and essence of the soul.

The letter-powers within the soul are higher than spoken or thought letters, yet they already represent a step
down from the soul’s essence. So even the latent letters are a first contraction.

likuteitorah.com/likkutei-torah/shir-hashirim/5/ 22



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 5 121 0°9WIT° N2 TIRD 2R TN

W 0920 NPNIR P12 1AW 9127 72wnRnn DPNIR 1973 97N T NPT D7awa RIT T DIRnY
L2 712 IZNE Ty NI

This contraction is in order that from it there afterwards be the revelation of the letters of thought

and speech, which are actually material letters, and that is a further, truly complete contraction.

That first contraction exists so that the letters of thought and speech can later appear. Those are “material”

letters in the sense of being fully defined, and they involve a far greater contraction.
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The beginning of this contraction is the coming into being, within the soul itself, of the form of the
letters without matter. All these contractions are an analogy for the matter of “it was good to hide

away.”

The first stage is the formation of the letters’ shape within the soul without any “matter.” This whole chain of
contractions is the model for G-d’s hiding of the light.
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That is: it is stated at the beginning [of the Zohar], “At the outset of the King’s will, He engraved en-
gravings in the supernal radiance.” This is the contraction for the coming into being of engraved
letters, by way of analogy. The matter is as written on “This is the statute (chukas) of the Torah,”
that engraving (chakikah) is higher than written letters, for it is of the thing itself and within it.
The Zohar’s opening words describe the King “engraving engravings” in the supernal radiance, the first
contraction. The discourse on “This is the statute (chukas) of the Torah” reads chukas as chakikah, engrav-

ing: engraved letters are higher than written ones because they are carved from the stone itself rather than
added to it.
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This is the meaning of “engraved (charus) upon the tablets” etc. Ordinary written letters, by con-

trast, are a separate thing, and they also blacken the parchment completely. However,

The Tablets were “engraved” (charus), letters made from the stone itself. Ordinary written letters, made with

ink, are by contrast a separate substance and blacken the parchment entirely.
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the engraved letters, although they are of the thing itself and within it, also darken somewhat the
bright precious stone: when an engraving is made in it, its brightness from before the engraving is

somewhat darkened, since in the place of the engraving it is not so bright.

Even an engraving slightly dims a precious stone: the carved spot is less brilliant than the rest. Engraving is
thus a subtle kind of darkening.
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The application is understood: this is the matter of “He made darkness His hiding place,” the level
of the Supreme Keser, which is drawn from the Malchus of the Infinite, the level of letters; al-
though it is still the level of the Infinite,

In the application, the engraving is Keser, the highest Sefirah, which is drawn from the Malchus of the

Infinite and is the “darkness” of “He made darkness His hiding place.” It still belongs to the level of the
Infinite.
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and like engraved letters it is of the thing itself and within it, and above the level of Chochmah and
Binah, which are called actual Asiyah (“action”) relative to the Infinite, like ink upon parchment
etc., nevertheless Keser too is called darkness and black fire relative to the Infinite One, blessed be
He, who is far above Keser and is called white fire.

Keser is like engraved letters, one with its source and higher than Chochmah and Binah, which relative to

the Infinite are called mere Asiyah, “making,” like ink on parchment. Still, relative to the Infinite One, the
white fire, Keser is darkness and black fire.

likuteitorah.com/likkutei-torah/shir-hashirim/5/ 24



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 5 121 0°9WIT° N2 TIRD 2R TN

NPMIR PWnD RITW (v 1 YPX (o meon] 3P0 M2 9PAR NNANT NP 07D Ot OI%nE M
QA w7 NPNIR DNANT 123y 2779 373371 W 7IAw °n2 123 1°72 0°2n21w

This contraction is in order that afterwards there come into being the level of Chochmah and
Binah and the Garden of Eden, which is like the analogy of letters written in ink etc., the level of ac-
tual black. This too is, by way of analogy, the matter of the coming into being of the letters of the

soul, which are

This contraction makes possible Chochmah, Binah and the Garden of Eden, which are like letters written in
ink, true black. In the soul, the corresponding stage is the formation of its latent letters.
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like engraved letters, of the thing itself and within it, in order that afterwards there come into being
actual letters in thought and speech, truly material, actual black fire. Now, although relative to the
Infinite the engraved letters are also called darkness, as said above, nevertheless relative to the

written letters,

The soul’s latent letters are like engravings, from which the actual letters of thought and speech, true “black
fire,” later emerge. Engraved letters count as darkness relative to the Infinite, but relative to written letters
they are light.
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that is, the level of Chochmah and Binah, the sources of the Garden of Eden, [as in] “and a river
goes forth from Eden,” Keser is called actual white fire, since it is only of the thing itself and within
it, by way of analogy. Therefore Z’eir Anpin of Atzilus, relative to Keser, is called black fire upon
white fire)

Relative to Chochmah and Binah, the source of the Garden of Eden (“a river goes forth from Eden”), Keser is

white fire. Hence Z’eir Anpin is black fire on the white fire of Keser.
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(as is written in Parshas Nasso, 132a). In the same way Z’eir Anpin, relative to Malchus of Atzilus, is
called “white light,” and she, relative to him, is called “black light”

This matches the Zohar in Nasso cited at the beginning. The pattern repeats lower down: Z’eir Anpin is
“white light” relative to Malchus, which is “black light.”
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(as is written in Parshas Bereshis, 51a, in Parshas Lech Lecha, 83b, and in Parshas Shoftim, 275a).

Zohar passages in Bereshis, Lech Lecha and Shoftim are cited for the white light and black light.
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For Malchus, which is the source of Beriah, Yetzirah and Asiyah, is called the attribute of night and
darkness, since the Infinite Light is hidden and clothed in it in a manner of hiddenness and con-
cealment: “Your kingship (malchuscha) is a kingship over all worlds (olamim),” [olamim] being
from the term for concealment (he’elem).

Malchus, the source of the lower worlds, is called night and darkness because the Infinite Light is hidden
within it. The Alter Rebbe reads “olamim” (worlds) in the verse as related to he’elem (concealment).
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The level of Z’eir Anpin, by contrast, which is Atzilus, the higher unity, is called day and light. As is
written in the discourse beginning “Sing and rejoice” on “joyful song at evening and gladness in
the morning”; and see what is written at the end of the discourse beginning “And you shall know

this day.”

Z’eir Anpin, which is Atzilus and the higher unity, where the divine is not concealed, is called day and light.
Cross-references to discourses on song at night and joy in the morning are given.
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This is [the meaning of] “With the yud the World to Come was created,” like the analogy of the ink
upon the parchment: the smooth parchment alludes to the level of white fire, the Infinite Light,
blessed be He, in His very Self, as it were, which “no thought can grasp” (and see what is written on
“Set me as a seal”),

The yud of the World to Come is like ink on parchment. The smooth white parchment represents the white
fire, the Infinite Light in itself, which no thought can grasp.
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except through the yud, the level of a black point that blackens the parchment, so that there be a

level of revelation and comprehension in the shape of the letter yud.

Only through the yud, a small black point on the parchment, can there be revelation and comprehension.
The yud, a contraction to a single point, is the shape in which the Infinite Light, which no thought can grasp
as it is, comes to be revealed and understood.
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Now, as in the analogy above, when there comes a revelation of the letters of thought, although
they are only garments for the intellect, they are nevertheless not a completely separate thing, a

thing unto itself; for what he thinks and ponders in these letters is the intellect itself.

In the human analogy, the letters of thought are garments, yet they are not separate from the intellect, since

what one thinks in them is the idea itself. The garment carries the intellect within it.
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So too, by way of analogy, with the yud upon the parchment, where the ink blackens the parchment
to reveal the shape of a yud: the ink itself is not a substantial thing to be considered a thing unto it-

self; it only blackens the parchment so that the parchment reveals the shape of the yud

Likewise, ink is not really a thing in its own right in forming the yud. It only darkens the parchment so that
the parchment shows the shape.
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(meaning that although the shape of the yud is only from the ink, without the parchment that car-
ries and bears it there would be no shape from it at all. Therefore our Sages said, “Any letter which

is not surrounded by parchment on its four sides is invalid.” If so, the ink does nothing

Without the parchment around it, ink would make no shape at all. This is why halachah invalidates a letter
not surrounded by blank parchment on all four sides.
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but blacken etc., so that the parchment reveal etc. In the application, this means that the parch-
ment itself, which is the Infinite One, blessed be He, reveals the yud, which is the Supreme
Chochmabh; for “You are wise” means You Yourself, that the Infinite Light, blessed be He, is drawn

down and shines in the Supreme Chochmabh.

In the application, the parchment is the Infinite One, who reveals the yud, the Supreme Chochmah. “You are
wise” means that G-d Himself is present and shines in Chochmah.
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And see what is written on “And Israel saw the great hand,” in explaining “And He called: Havayah,
Havayah,” and what is written on this also at the end of the discourse beginning “Return, O
Israel.”) So, in the application, through the many contractions the Infinite Light, blessed be He, in

His very Self and Glory, is revealed below.

The parenthesis cites the discourse on “And Israel saw the great hand,” which explains the doubled Name in
“And He called: Havayah, Havayah,” and the end of the discourse “Return, O Israel.” Then the conclusion
follows: through the many contractions, the Infinite Light itself is revealed below.
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This is “With the yud the World to Come was created”: the delight of the souls in the actual Infinite
Light, blessed be He. (And see Parshas Balak, 191a.) And see what is written in the discourse begin-

ning “Sarai your wife.”

Therefore the delight of souls in the World to Come, created through the yud, is delight in the Infinite Light

itself, not only in a garment. References to the Zohar in Balak and to a Torah Ohr discourse are given.
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As for the yud being the level of a point and the smallest of all the letters, see what is written in the
explanation of “Many waters” on “and this is ‘We have a little sister,”” and see the Zohar, Part II,

Terumah (165b): “Because there is” etc.,

The yud is a mere point, the smallest letter. The Alter Rebbe refers to the discourse “Many waters” on “We
have a little sister” and to the Zohar in Terumabh.
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“although” etc. This is the matter of the smallness of the vessel and the abundance of the light, in
the manner of “The righteous say little and do much” (and see the Gemara, chapter 3 of Menachos,
29b, end).

A small vessel holds a great light, just as the righteous “say little and do much.” The yud’s smallness is the
reason it can carry the infinite delight of the World to Come.
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Summary: This contraction is like, in the analogy, the level of the letters in the soul, and from it
there follows afterwards the clothing in the letters of thought. It is like engraving and writing. And

just as, nevertheless, what is it that thinks in the letters of thought? Surely the intellect itself;

This summary restates the third section: the contraction is like the letters latent in the soul, which then
clothe themselves in the letters of thought, as engraving precedes writing. What thinks in the letters of
thought is the intellect itself.

WA [xan oxwnl 27V 12 RI22W 710 NIR OUY Dwnia 19 192101 1250 75ROy TARN7 1977 190
NZYI 7172 07K I TPANM

and likewise the ink unites with the white parchment that bears it; so in the application, through
the letter yud with which the World to Come was created, the Infinite Light, blessed be He, itself is

drawn down and revealed.

Just as ink becomes one with the parchment that bears it, so through the yud the Infinite Light itself is re-
vealed in the World to Come.
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Holy and Blessed
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This is why the Seraphim say “Holy,” because of their grasp of the Infinite Light, blessed be He,
which is separate and which “no thought can grasp.” [They say] “Holy” three times, corresponding
to the three worlds Beriah, Yetzirah and Asiyah. “The whole earth is full of His glory”: the clothing
of the level of “Holy” is in everything etc.

In Isaiah’s vision the Seraphim call “Holy, holy, holy,” because they grasp that the Infinite Light is utterly
separate and beyond thought. The three “holies” correspond to the three created worlds, and “the whole
earth is full of His glory” means that this transcendent holiness is clothed in everything.
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(Meaning: just as in the Higher Garden of Eden the Infinite Light shines as the souls’ comprehen-
sion, so the Seraphim, since they too are in the World of Beriah, say “Holy” etc., for they grasp how

the Infinite Light is separate and how all its flow is only through the contraction of the letter yud.

The Seraphim are in Beriah, the same world as the Higher Garden of Eden. Like the souls there, they per-
ceive that the Infinite Light is separate and that everything they receive comes only through the contraction
of the yud.
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But the essence of the Infinite Light is holy and separate etc. Since they are in Beriah, which is the
beginning of the coming into being of something from nothing, they therefore grasp that He,
blessed be He, is holy etc. On the matter of “Holy” three times, see what is written in the explana-
tion of “And now, let the power be great” and of “After Havayah your G-d shall you walk.”)

Beriah is the first stage of creation from nothing, so the beings there sense most sharply that G-d is beyond
them. Two discourses that explain the threefold “Holy” are cited.
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Now, the Ofanim, who are below them in rank, say “Blessed is the glory of Havayah”: this is the at-
tribute of His Malchus, blessed be He, for “Your kingship is a kingship over all worlds,” and all
worlds are only the level of letters etc. And it is “blessed,” drawn down from the level of the light
that encompasses all worlds, from the hidden world etc.

The Ofanim, in the lower world of Yetzirah, respond with Ezekiel’s words “Blessed is the glory of Havayah.”

“Glory” means Malchus, G-d’s kingship, which relates to the worlds through divine letters; “Blessed” means
drawing down from the transcendent, hidden light.
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The explanation of the matter: there are two kinds of angels. There are those who are givers, who
convey all the influences to this world through the constellations etc.; these are the Ofanim, who
say “Blessed is the glory” etc.

There are two kinds of angels. The givers, the Ofanim, channel all influence into this world through the
heavenly constellations, and they say “Blessed is the glory.”
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“Blessed” (baruch) is a drawing down, that the glory of Havayah be drawn from the level of “His
place,” He being the place of the world while the world is not His place. This is the meaning of
“Blessed is the Omnipresent (HaMakom),” and it is the drawing down of the flow from above,

which the Ofanim draw down by saying “Blessed.”

“Blessed” (baruch) is read as drawing down. The Midrash calls G-d “the Place” because He is the place of the
world while the world is not His place; the Ofanim draw His glory down from that transcendent “place” into
the world.
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And there are angels who are receivers, who “receive from one another” and do not give to those
below at all but are only receivers. These are the Seraphim, who say “Holy” etc., and they are lofti-
er than the angels who give.

The second kind of angels are receivers only: they receive from one another but give nothing downward.

These are the Seraphim, who say “Holy,” and they are higher than the givers.
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This is what is written, “Thousands upon thousands serve Him, and myriads upon myriads stand

before Him” (Daniel, chapter 7). “Stand before Him” refers to the Seraphim, the receivers etc.,

Daniel’s vision distinguishes those who “serve Him” from those who “stand before Him.” The Alter Rebbe
identifies those who stand before Him with the Seraphim, the receivers.
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who say “Holy.” See what is written elsewhere on the matter of “camps and chariots” mentioned in
Parshas Beshalach (48b), and what is written in the discourse beginning “And He came from the
holy myriads.” This is as written, “Who forms light and creates darkness.”

The Zohar’s “camps and chariots” and the discourse “And He came from the holy myriads” are cited. The

distinction also explains the blessing “Who forms light and creates darkness.”
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That is, Yetzirah is the level of light, from which the flow is drawn below; it is the rank of the
Ofanim, who give to those below, to all the animals and beasts. A child under thirteen years also re-
ceives from the level of the Ofanim.

Yetzirah (“forms”) is called light because influence flows downward from it through the Ofanim to animals

and beasts. A child under thirteen, not yet obligated in mitzvos, also receives from this level.
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Therefore it is called light, which is the level of white fire from our perspective, since it shines and
flows downward. “And creates darkness” is the level of the Seraphim in Beriah, who are in the

manner of black fire, which is the darkness.

Yetzirah is called “light” and white fire from our perspective because it shines and gives downward. Beriah,
the world of the Seraphim, is “darkness” and black fire.
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This is because they only withdraw upward, saying “Holy” etc.; therefore they are in the manner of

black fire and darkness, on account of the withdrawal etc.

The Seraphim are called darkness because they only rise upward, withdrawing toward G-d as they say
“Holy,” rather than shining downward.

RITY $95 7192 RD°2N 72Awnn 1091 DTNW TR RIT WITP 0D 1021 WP 1739 RIT (10 1mo1) 970D
07R %193 019D 1125 WR 11V 1T 7192 NPT 22 NIX DUYR R0 1900 T N na

Likewise is the matter of “Holy” and “Blessed.” “Holy” is what is separate and which “no thought
can grasp” at all; it is the level of “He made darkness His hiding place,” as explained above in sec-
tion 2. The level of “Blessed” is the matter of white fire, that there be revelation below.

“Holy” is what is separate and beyond thought, the “darkness” of G-d’s hiding place described in section 2.
“Blessed” is white fire, meaning revelation below.

M2 NOWNT "239 132% WR RIPI WITR AW T9M2 RIT Iunk ahynta Dar mhynd nvnn 1 X
19 NIPNIR N3°12 9N19%7 na R "° 7120 7113

But this is from below upward. From above downward it is the reverse: the level of “Holy” is called
white fire relative to the drawing down of the level of “Blessed is the glory,” which is the level of

“Your kingship,” the level of letters etc.

That is the view from below. From above the reverse holds: “Holy” is white fire, and “Blessed is the glory,”
the level of kingship and letters, is black fire.
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For “Holy” is the level of Keser etc. In [“glory”] there are two levels: the lower glory, which is the at-

tribute of His Malchus, blessed be He, and the higher glory, the Supreme Chochmah; and all [of if]

“Holy” corresponds to Keser. “Glory” has two levels: the lower glory, Malchus, and the higher glory, the
Supreme Chochmabh.
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is called black fire relative to the Supreme Keser, as said above regarding ink upon white parch-
ment etc. And see what is written on the matter of “Holy” and “Blessed” in the discourse beginning
“If the bright spot has preceded” etc. and in the discourse beginning “You have captured my heart,

my sister.”

Both levels of glory are black fire relative to Keser, like ink on white parchment. Two further discourses on
“Holy” and “Blessed” are cited: one titled with the Mishnah’s rule on a bright spot of tzara’as, the skin afflic-

tion, and one on “You have captured my heart, my sister.”
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It follows that the “Holy” and “Blessed” said by the Seraphim and the Ofanim are the matter of

white fire that is upon black fire, as said above.

The angels’ “Holy” and “Blessed” together form white fire upon black fire.
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This is why the Holy One, blessed be He, is so called by these two aspects together, “Holy” and
“Blessed” (kadosh baruch hu); for in this manner is the drawing down and revelation of the Infinite
Light, blessed be He, who is holy and blessed is He.

This is why G-d is called Kadosh Baruch Hu, “the Holy One, blessed be He”: His revelation always joins the
transcendent (“Holy”) with the revealed (“Blessed”).
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Now, because the Ofanim hear the level of “Holy” which the Seraphim say, they raise themselves
with a great noise. The noise is the matter of self-nullification in the Infinite Light, blessed be He,

to go out of their sheath

When the Ofanim hear the Seraphim’s “Holy,” they rise up “with a great noise.” The noise expresses their
self-nullification, an urge to burst out of their limits.
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and their comprehension according to their temperament and nature, since they hear something
new that is above their power of comprehension. The Seraphim, by contrast, though they too are
certainly nullified in the Infinite Light, blessed be He, with a greater degree and elevation,

They hear something new, beyond their comprehension, so it overwhelms them. The Seraphim are even
more nullified before G-d.
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yet it is written, “Seraphim stand above him”: this comprehension is not so much a novelty for

them, beyond their comprehension. Therefore “with a great noise” is not said of them

The Seraphim “stand above,” and this perception is not new or overwhelming to them. So Scripture does not
describe them as noisy.
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as it is of the Ofanim. (See what is written on this in the discourse beginning “And it shall be, from
one new moon”: that this is the matter of the analogy of the city-dweller who saw the king, or the
villager etc., and this is the difference between weekdays and Shabbos etc. Now the Seraphim,
since their self-nullification is in the manner of the hidden
The Talmud contrasts a villager who sees the king, and is overwhelmed, with a city-dweller, who is used to
him. The discourse cited compares this to the difference between weekdays and Shabbos. In the Talmud the
comparison explains why Yechezkel, whose vision includes the Ofanim, described the Chariot at length, like
an awed villager, while Yeshayahu, who saw the Seraphim, said little, like a city-dweller used to the king. So

the clamor of the Ofanim and the silence of the Seraphim reflect how new or familiar the revelation is to
each.
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and inward, therefore also draw down the level of “Holy,” which is in the manner of concealment.
The Ofanim, whose self-nullification is in the manner of the revealed, therefore also draw down the
level of “Blessed,” the level of letters, which is the revealed etc. And see what is written in the dis-
course beginning “And you shall know this day” on “and all innards and kidneys shall sing to Your

Name.”)

The Seraphim’s inward, hidden nullification draws down the hidden level, “Holy.” The Ofanim’s outward
nullification draws down the revealed level, “Blessed,” the level of letters.

SECTION 5 - 114-15

Hidden love and revealed love
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Summary: This is also the matter of the Seraphim saying “Holy” and the Ofanim “Blessed.” For the
Seraphim are from Beriah, “creates darkness,” black fire, the level of “stand before Him”; there-

fore they say “Holy,” separate, “He made darkness His hiding place.”

The summary of the previous section continues. The Seraphim, from Beriah, are “darkness” and black fire

and say “Holy,” expressing G-d’s hiddenness.
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The Ofanim are from Yetzirah, “forms light”: they give to those below and say “Blessed is the glo-

ry” etc. All this is so called from below upward, as said above.)

The Ofanim, from Yetzirah, are “light”; they give downward and say “Blessed.” These names reflect the view
from below upward.
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4. Now, exactly like all these matters is [the case] in the divine service of every person: the level of

revealed love and the level of hidden love

Section 4 turns to a person’s own service of G-d. Just as there are two kinds of angels, every person has two
kinds of love for G-d: a revealed love and a hidden love.
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(that is, analogous to the two levels mentioned above, of the Ofanim and the Seraphim. The hidden
love is called black fire, in the manner explained above regarding the Seraphim, who are called

black fire, except that the souls are on a more inward level).

Revealed love corresponds to the Ofanim, and hidden love to the Seraphim, the black fire. The souls, howev-
er, stand on a more inward level than the angels.
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For the revelation of love through contemplating the greatness of the Infinite One, blessed be He,

so that from his understanding he gives birth to flashes of fire and a thirst etc.

Revealed love comes from contemplating G-d’s greatness until the heart burns with “flashes of fire” and a
thirst for Him. The Alter Rebbe now asks where such love really comes from.
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to be included and nullified in Him, blessed be He, in actual existence and with self-sacrifice, does
not come about through the act of contemplation alone, as if the attribute of love came into being
from nothing to something by the power of his understanding.

The longing is to be absorbed in G-d, even to the point of giving one’s life. Contemplation alone does not
create this love from nothing.
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Rather, the contemplation is the cause that there be drawn from the level of the hidden love, which
is in a person’s nature from the level that is above knowledge, in a manner of darkness and hiding
of the Face, to be revealed in the heart through contemplation and knowledge, and to enlarge the

pyre of the fire of love etc.

Contemplation only draws out a hidden love that already exists in every Jew by nature, rooted above con-
scious knowledge. It brings that concealed love into the heart and makes its flame grow.
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(Meaning that this is a kind of proof of the existence of the hidden love; for the revelation of love
etc. is not etc., but rather etc., as said above.)

The fact that contemplation can produce such a love is itself a kind of proof that the hidden love exists. The
text here is abbreviated, pointing back to the argument just made.
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The coming into being of love from nothing to something is fixed in the soul, and the very being of
the soul itself is intellect and emotive attributes, love and awe etc.;

The capacity to generate love is fixed in the soul, whose very being consists of intellect and emotions such as
love and awe.
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for it is “a part of G-d above,” and like a son drawn from the brain of the father etc., who by nature
does not want to be separated from His unity and oneness, blessed be He, and can give his life for
the sanctification of G-d’s Name etc.,

The soul is “a part of G-d above,” like a child drawn from the father’s mind. By nature it does not want to be
separated from G-d and can give up its life to sanctify His Name.
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as is written in Sefer Shel Beinonim. (And see what is written in the discourse beginning “On the
eighth day he sent the people away” that the root of this love is taken from the level of “before” (ke-
dem), from the level of “For My thoughts are not your thoughts” etc., “He made darkness His hid-
ing place” etc.

Sefer Shel Beinonim (“the Book of the Intermediates™) is the first part of the Tanya, which explains this hid-

den love in chapter 18. The root of this love is traced to the level of “My thoughts are not your thoughts,”
G-d’s hidden essence.
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And see what is written in the discourse beginning “If in My statutes” that this level is from the as-
pect of “Your fathers dwelt beyond the river,” “they arose in thought,” that is, from the hidden
brain (Mocha Stima’ah), the engraved letters etc., “He engraved engravings in the supernal radi-
ance,” “The soul which You have given within me is pure”; and this is the matter of the letters that
are of the thing itself and within it.
Another discourse traces this love to the Patriarchs, who “dwelt beyond the river,” above the chain of worlds,
and to the hidden brain (Mocha Stima’ah), the innermost level of Keser, where the soul’s letters are en-

graved. The morning blessing calls the soul “pure” (tehorah), echoing the Zohar’s “supernal radiance”
(tehiru) in which the King engraved.
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This is the matter of “the sun has gazed upon me,” white fire, as follows below; for the engraving is
in the white fire, of the thing itself and within it, except that the engraving is the source and root of

the blackness of the black fire, from above downward, as said above.)

This is the meaning of “the sun has gazed upon me”: the sun is the white fire, and the engraving within it is
the source of the later blackness.
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In order that it be revealed in the heart, to go out from concealment into revelation, it is through
contemplating the actual Infinite Light, blessed be He, which “no thought can grasp” at all.

To bring the hidden love into the heart, one must contemplate the Infinite Light itself, which is beyond all
thought.
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In this manner the order of prayer was established: the Verses of Song, and the blessing “Who
forms light,” how “in His goodness,” the hidden [goodness], “He renews” etc., and the angels say

“Holy” etc.

The order of morning prayer follows this path. In the Verses of Song and the blessing “Who forms light,” one
reflects on how G-d renews creation through the hidden light and how the angels proclaim “Holy.”
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This is the level of noise, the renewal of comprehension; for at night, in sleep, [there is] one sixti-
eth etc., and in the morning one becomes a new creature, “You breathed it into me” etc.

This stage corresponds to the Ofanim’s “noise,” the excitement of new understanding. The Talmud says
sleep is one sixtieth of death, so in the morning a person is renewed like a new creature.
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“And after the noise, fire”: this is the level of the Shema and “You shall love”; for “The lamp of
Havayabh is the soul of man,” like a lamp and a flame that rises of itself (and see what is written in

the discourse beginning “And you shall offer a burnt-offering, a fire-offering”),

In Eliyahu’s vision, after the noise came fire. That fire is the Shema, the reading of “Hear, O Israel” with “You

shall love,” when the soul, “the lamp of Havayah,” rises like a flame of its own accord.
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that is, as is written, “To You, Havayah, I lift up my soul,” to be included, thought in thought and
speech in speech, “and you shall speak of them when you sit in your house” etc. This is the true

revelation of the light of love within a man and a deep heart.

The soul lifts itself to G-d, merging its thought and speech with His thought and speech through Torah study
(“you shall speak of them”). This is true love revealed in the depths of the heart.
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Except that the level of noise from the level of darkness must come first, like the creation of the
world: first darkness and then light. And it is written, “And there was evening and there was morn-
ing, one day”: evening is the level of darkness, and afterwards morning, light, to be revealed as
day, and the revelation of the level of “one.”

The stage of noise and darkness must come first, as creation began with darkness and then light. “Evening

and morning, one day” moves from darkness to the revelation of G-d’s oneness.
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(And see what is written in the discourse beginning “Because you did not serve,” and what is writ-
ten in the discourse on the matter of Chanukah on “morning by morning, when he tends the
lamps” etc.; and see the Zohar, Balak, 204a end and 204b; and see what is written on “And Lavan
rose early in the morning,” and at the end of the discourse beginning “To understand the matter of
the blessings”; and see the Zohar, Vayikra, 22b; and see what is written at the end of the discourse

beginning “And you shall know this day.”)

A list of discourses and Zohar passages on the progression from darkness to light, from evening to morning.
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“And after the fire, a still, small voice”: this is the prayer of the Eighteen Blessings, “Blessed are
You, Havayah our G-d, King of the world,” that the level of Havayah, the Infinite Light, blessed be

He, in His very Self and Glory, be blessed and drawn down; “and there the King comes” etc.

After the fire came “a still, small voice”: the silent Amidah. Its blessing formula draws Havayah, the Infinite
Light itself, down; the Zohar says that in the still voice “the King comes.”
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”

The revelation of Havayah below, in His kingship, “a kingship over all worlds,” comes through

Havayah being “our G-d”: that we are nullified before Him, blessed be He; and we also draw down
that He be “King of the world” etc., as is written elsewhere.

G-d’s kingship is revealed below when “Havayah is our G-d,” that is, when we are nullified before Him.
Through this we make Him “King of the world.”

NAN0A RO INXY TR TAART 00 19190 MY 8 7. .nMINA0w 2IRY 21IXTN PR wrH 12 M
.292 n99331 NORDI TIRY

With this will be understood what is written, “Do not look upon me that I am blackish (shechar-
chores).” It means a doubled blackness; for the love in itself is hidden, not seen or revealed in the
heart,

The discussion returns to the verse. The unusual doubled form “shecharchores” is read as a doubled black-
ness, the first being that the love is hidden in itself.
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and it is also covered with a garment of sackcloth, being clothed in the animal soul. (If so, the
meaning and matter of the doubled blackness is in the manner of from below upward and from
above downward, both together; for from below upward what is not grasped at all is called
blackness,

The second blackness is that the love is clothed in the animal soul, like sackcloth. The two correspond to

darkness from below upward and from above downward.
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and from above downward what is lower in rank is called blackness. If so, both levels are in the
soul: the matter of the hidden love, since it is very concealed and above the intellect, is called black
fire relative to the person, as in “creates darkness,” and this is the matter of darkness from below
upward.

From below, the hidden love is darkness because it is above intellect, like the Seraphim’s “darkness.” This is

darkness in the sense of what cannot be grasped.
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And its being covered and clothed in the animal soul is the darkness from above downward, being
the lowest level in rank: “darkness shall cover the earth” (Isaiah, chapter 60), “and the fool walks in
darkness” (Ecclesiastes, chapter 2).) Nevertheless, “Do not look upon me,”

From above, its clothing in the animal soul is darkness in the sense of lowliness, as in “darkness shall cover

the earth.” Yet the soul says, “Do not look upon me” with contempt.
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for its being hidden in itself is because “the sun has gazed upon me”: the level of the sun is the lev-
el of white fire, which the worlds cannot receive; and therefore it was good to hide it away in the

place of darkness.

The love is hidden because “the sun has gazed upon me”: its source is the white fire, which the worlds cannot
receive, so it had to be hidden in darkness.
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Therefore the love is in a manner of darkness and concealment, not revealed in the body. (And this
is “With me from Lebanon (Levanon), O bride”: the root of the soul is from the level of Lebanon.
And this is “and flowing streams (nozlim) from Lebanon”: nozlim means the level of their mazal,
the source and root of the soul, which is from the level of Lebanon, except

That is why the love is concealed and not felt in the body. Levanon (Lebanon) shares its letters with lavan,

white: “With me from Lebanon” places the soul’s root in the white fire, and nozlim (“flowing streams”) is

read as mazal, the soul’s source above it.
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that it was good to hide it away in the manner of black fire. It is in the level of yechidah, in which a
divine spark is clothed etc., as is written in Etz Chaim, Shaar 41, chapter 3, on the verse “I said, you
are G-dly beings” etc.; and see what is written at the end of the discourse beginning “When I break
for you” etc., “and [ten women] shall bake” etc.

The divine spark is clothed in yechidah (“the single one”), the innermost level of the soul, bound to G-d. The

text cites Etz Chaim, Sha’ar 41, chapter 3, as numbered in the Shklov printing of 5560 (1800); the Kehot note
says that in current editions it is Sha’ar 42 (Derushei ABYA), the beginning of chapter 1.
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Now, in the Midrash Rabbah on Shir HaShirim, on “I am black,” it is stated: “I am black all the days
of the week, and comely on Shabbos.” The matter is that the level of hidden love, called black fire,
is in concealment all the days of the week, and therefore it is in the manner of “I am black,”
concealment.

The Midrash says: black during the week, comely on Shabbos. During the week the hidden love, the black
fire, stays concealed.
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But on Shabbos it goes out and is drawn from concealment into revelation, as is written elsewhere,
in the discourse beginning “To understand the saying of our Sages” on “For your love is better

[than wine].”

On Shabbos the love comes out into revelation, as another discourse explains.
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So too on Shabbos there shines in revelation, from the level of the World of Beriah, what is called

:l

“creates darkness,” as is known regarding the inner court that faces east (kadim), the level of

“stand before (kadmohi) Him”: on Shabbos the light shines and is drawn from there.

On Shabbos the level of Beriah, “darkness,” shines openly. Ezekiel’s inner court facing east (kadim), con-
nected with “stand before (kadmohi) Him,” is opened on Shabbos.
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And this is “and comely on the Shabbos day.”) As for its entering a garment of sackcloth, this is in

truth “My mother’s sons were incensed (nicharu) against me”; nicharu is in the passive form.

The love’s covering in sackcloth is explained by the next words of the verse, “My mother’s sons were in-
censed (nicharu) against me.” In the Song her brothers were angry with her; the Alter Rebbe reads nicharu
as a passive (nif’al) form: they themselves are burning.
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“My mother’s sons” means the evil inclination and the chambers of kelipas nogah, which receive
the flow from the level of His Malchus, blessed be He, for “His kingship rules over all” (and see
Parshas Mishpatim, 125a end, on “in its mother’s milk”).

“My mother’s sons” are the evil inclination and kelipas nogah, the neutral forces that receive life from G-d’s
kingship, since “His kingship rules over all.”
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They are the root of all the evil traits; they themselves are “incensed” and burn with their lust.
These are “against me” (bi), [read as] “in me”: they are clothed in me, and from them these evils
come forth.

These are the root of bad traits; they themselves burn with desire. “Against me” is read as “in me”: they are
clothed within the person.
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But they do not affect the G-dly soul itself, in the point of its love, which remains in its existence
and strength, as is written, “And My glory I will not give to another”

They cannot touch the G-dly soul’s point of love, which remains intact. “My glory I will not give to another”
means holiness is never handed over to the other side.
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(see the Raaya Mehemna at the beginning of Teitzei, 276a, and the commentary of the Ramaz
there). And it can rule and have dominion over them and turn them from one extreme to the other,
and be in actual self-sacrifice.
The G-dly soul can rule over these forces, transform them completely, and reach true self-sacrifice. The
parenthesis points to the Raaya Mehemna, a section of the Zohar, at the beginning of Teitzei, and to the com-

mentary there of the Ramaz (Rabbi Moshe Zacuto, a seventeenth-century Kabbalist who wrote a commen-
tary on the Zohar).
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Therefore our Sages said of the sinners of Israel, “Gehinnom comes to an end but they do not come
to an end,” because the root of their soul is from the level of the actual Infinite, which has no end
or termination. Therefore “My mother’s sons were incensed against me” means that they work evil
and come to an end.
In the Talmud (Rosh Hashanah 17a), “Gehinnom ends but they do not end” is said of heretics, informers,
those who led the many to sin and others like them, whose punishment outlasts Gehinnom itself. The maa-

mar reads “they do not end” as the soul’s root in the Infinite, which never ends; it is the forces of evil, “my
mother’s sons,” that come to an end.
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The soul, by contrast, is a part of G-d, “You breathed it into me,” which has no end or termination.
The proof is that even in the sinners of Israel the love is still whole,

The soul is a part of G-d, breathed into the person, and so it has no end. Proof: even in a Jew who sins, the

love remains whole.

53071 P97 973 BRAWS DR ROVATR [y17 qx0n) 7800 NIRD D3 0 091797 DR 70 C1RY Y
TP 12 W PUTY NI M0 97RY TR Nn

for “they made me keeper of the vineyards”: all the desire of the evil inclination is to cause Israel to
sin in order to suckle and receive life-force from holiness. If so, there must necessarily still be holi-
ness in him,

The verse “they made me keeper of the vineyards” is brought as proof. The whole aim of the evil inclination
in making a Jew sin is to draw life from the holiness within him, so that holiness must still be there.
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for “although he sinned, he is Israel,” and that power of holiness which he has is without end or
termination. Therefore he can rule and have dominion over his spirit and turn his heart from one
opposite to the other

The Talmud says “although he sinned, he is Israel.” His holiness is infinite, so he can master himself and
turn his heart around completely.
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(that is, through “and Havayah illumines my darkness,” as is written at the end of the discourse be-
ginning “For You are my lamp.” Now, the meaning of nicharu will be understood from what is writ-
ten elsewhere, in the discourse beginning “And I return in peace,” on “and he went to Charan”:
charan is from the term “my throat is parched (nichar)” etc.; and through teshuvah, from the level
of charan it becomes rinah (song).

This happens through “Havayah illumines my darkness.” In the discourse cited, Charan, read from “my

throat is parched (nichar),” stands for the worlds where G-d’s voice is muffled; through teshuvah its ches be-

comes a hei and charan becomes rinah, song, as chametz becomes matzah.
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So too it will be understood regarding the level of “incensed against me”: through teshuvah, so that
his heart is transformed etc., the soul will be elevated to be “comely as the tents of Kedar” etc. And
see what is written at the end of the discourse beginning “As an eagle stirs up” on “He kept him as
the pupil of His eye”: the black of the eye, where sight is revealed, so that “eye to eye they shall see”

etc.)

Likewise “incensed against me” is transformed through teshuvah, and the soul becomes “comely as the
tents of Kedar.” The black of the eye, the pupil, is where sight happens, an image of darkness that becomes
the place of revelation.

SECTION 6 - 115-19

Black and comely
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Summary: Likewise in a person there is the level of revealed love and hidden love, like the matter

of the two ranks of the Ofanim and the Seraphim: noise and fire.

This summary restates section 4: a person has a revealed love and a hidden love, like the Ofanim and the

Seraphim, the stages of “noise” and “fire.”
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This is “shecharchores,” two blacknesses: the essence of the love is not revealed but black and hid-
den, and furthermore it is covered with the sackcloth garment of the animal soul. Nevertheless,

“Do not look upon me,”

“Shecharchores” means two blacknesses: the love is hidden in itself, and it is covered by the animal soul. Yet

the soul says, “Do not look upon me” with contempt.
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for regarding the first blackness the answer is “the sun has gazed upon me”: the root of the love is

from white fire, and it was good to hide it away in the manner of black fire.

The first blackness is explained by “the sun has gazed upon me”: the love comes from the white fire and had
to be hidden as black fire.
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Regarding the second blackness, it is the matter of “My mother’s sons were incensed against me,”
so that from the level of charan there be the level of rinah.) 5. This is “I am black and comely”:

black from the level of blackishness etc.,

The second blackness, the animal soul, exists so that it can be transformed, charan into rinah, through
teshuvah. Section 5 then begins: “I am black and comely.”

RSP AR PAYAY A9P0 DY 177 PYnd 1900 JvIn NY° I N1Pnan RIT MA0wn 00 MR
19 °°Y IR WY 1327 WX 03 RIT AP

and comely, for the blackness is from the level of the darkness, “He made darkness His hiding
place,” like the analogy of the ink upon the parchment, which blackens the parchment: the parch-
ment, which is the level of white fire, becomes beautiful through this

The blackness itself makes her beautiful, just as ink on white parchment makes the parchment beautiful by
forming letters on it. The hiddenness (“He made darkness His hiding place”) is what allows revelation.
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(in the manner of “When is He great etc.? When He is in the city of our G-d,” and in the manner ex-
plained on this in the discourse beginning “And Elokim spoke” etc., “I am Havayah, and I ap-
peared” etc. And as explained above, through the letters the revelation of the intellect is drawn
forth, by way of analogy.

G-d is called “great” only as He is revealed “in the city of our G-d,” within the worlds. So too letters bring
forth the revelation of the intellect.
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It follows that this contraction is the cause of the revelation; and see what is written at the end of
the discourse beginning “And Korach took.” This is how the level of white fire becomes beautiful
through this, as is written elsewhere in explaining “my beautiful one” (yafasi), that she makes
beautiful garments for the Holy One, blessed be He: “You have clothed Yourself with glory and
majesty,”

The contraction is therefore the cause of revelation. “My beautiful one” (yafasi) is read as she who makes
beautiful (yafeh) garments for G-d, as in “You have clothed Yourself with glory and majesty.”
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that is, that in them and through them there be a dwelling place among the lower realms.
Elsewhere a further meaning of “and comely” was explained: the level of the white fire of the Torah
is the matter of “and the hair of His head like pure wool”; nevertheless it is only the level of hairs
and does not compare to the essence.

These garments make G-d a dwelling place in the lower realms. A further explanation follows: the Torah’s

white fire corresponds to the white hair of the Ancient of Days in Daniel’s vision, yet hair is only an outer ex-

tension, not the essence.
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But through the descent into black fire, to refine and transform the darkness of the animal soul,
there will be drawn the advantage of light from the source of the whiteness. It may be said that this
iswhat is drawn through the refinement of the second blackness, as said above regarding “He kept
him as the pupil” etc.

By descending into black fire and transforming the darkness of the animal soul, a greater light is drawn from

the source of whiteness. This may be the fruit of refining the second blackness, like the dark pupil through

which one sees.

7931 7.0%0% 0D WYY 1773 132% WR P2 byl AU TINW WRA FIN°1 TINAY 1PIyn 7Y wUe
117D DP™ 379D NPWa M273 MIRD PR TINW Py 7Y

And see what is written further on the matter of the Torah being given as black fire upon white fire
in the discourse beginning “And they shall make for themselves tzitzis.” And see further on the
matter of “I am black and comely” in the Midrash Rabbah, Beshalach, Parsha 23, and Vayakhel,
Parsha 49.)

Further discussions are cited: the discourse on tzitzis and the Midrash Rabbah on Beshalach and Vayakhel,
which also expound “I am black and comely.”
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[sRjakhio]
“As the tents of Kedar”: they are black on the outside, but inside they are “as the curtains of
Shlomo.” The curtains of Shlomo are the inner curtains

The verse continues “as the tents of Kedar, as the curtains of Shlomo.” The tents of Kedar are black outside
but inside are like the curtains of Shlomo, the inner curtains.
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(and this is “And He formed (vayitzer) man,” with two yuds, the level of white fire and black fire
etc.; and see what is written at the end of the discourse beginning “When I break for you” etc.).

The word vayitzer (“He formed”) in the creation of man is spelled with two yuds, alluding to white fire and
black fire in the human being.
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The matter of a curtain is what is written, “He stretches out the heavens like a curtain”: that is, like
the curtain, of which the roof and the walls are made of one piece, as it was in the Mishkan: “the

half curtain that remains shall hang over the back of the Mishkan.”

A curtain here means a single piece that forms both roof and walls. In the Mishkan, the Tabernacle of the
desert, the extra half-curtain hung down over the back.
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So “He stretches out the heavens”: the heavens curve round below, beneath the earth, just as
above, equally, and all is one level.

So G-d “stretches out the heavens like a curtain”: the heavens curve around below the earth exactly as
above, forming one continuous whole.
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So too the spheres that revolve in the heavens above are those that revolve beneath the earth. This
is “as the curtains of Shlomo,” the King to whom peace (shalom) belongs; for with Him, blessed be
He, “darkness is as light,” and all is equal before Him, and above and below are the same before
Him.
The same spheres circle above and below the earth. “Shlomo” is read as “the King to whom peace belongs”:
before G-d, darkness and light, above and below, are all equal.
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This is from the level of the light that encompasses all worlds. In the level of the light that fills all
worlds, by contrast, it is according to the order of the chain of descending worlds: “I created it, I

formed it” etc., the Higher and Lower Garden of Eden etc.

This equality belongs to the light that encompasses all worlds (sovev). The light that fills all worlds (memalei)
follows the graded order of creation, from the Higher Garden of Eden down.
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But in the level of the light that encompasses all worlds, “all before Him are” actually “as nothing,”
and at this level He can transform even from one extreme to the other.

At the level of sovev, everything is as nothing before G-d, so He can transform something from one extreme
to the other.
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This is “May Havayah lift up His countenance to you”: that is, when there is the inner uplifting in

the level of the light that encompasses all worlds, then it can

The priestly blessing “May Havayah lift up His countenance to you” is read as an inner uplifting at the level
of sovev.
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extend until it reaches even “to you,” even “if your dispersed be at the end of the heavens” etc.

“And give you peace”: the level of bonding, so that his soul longs to cleave to Him, blessed be He.

From that level the light can reach even someone dispersed “at the end of the heavens,” the farthest from
G-d. “Peace” then means bonding, when the soul longs to cleave to Him.
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This is the level of “peace in the household below,” from below upward: “To You, Havayah, I lift up
my soul.” That is, through the level of Aharon, the groomsman of the Queen; “Aharon” has the let-
ters of nir’eh (“will be seen”),

“Peace in the household below” is the ascent from below, “To You, Havayah, I lift up my soul.” It comes

through Aharon, “the groomsman of the Queen” who brings the Congregation of Israel close to G-d; the let-

ters of his name spell nir’eh, “will be seen.”
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that is, that he see [himself| as though “the Holy One (kadosh) dwells within his innards,” so that
there be the level of noise, “and after the noise, fire” etc. The service of Aharon is “When you raise

up the lamps,” like a flame that rises of itself, from below upward. And the dwelling

A person should see himself as though “the Holy One” (kadosh) dwells within him, the “Holy” of the
Seraphim; this “seeing” echoes Aharon’s nir’eh, and it leads to noise and then fire. Aharon’s service of light-

ing the lamps is like a flame rising of itself.
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and drawing down of “Holy” within his innards is through the level of Moshe, the groomsman of
the King, the level of Daas, which is “Blessed,” that the level of Havayah be drawn down to be

“King of the world” through the level of “our G-d” etc., as said above.

Drawing “Holy” down into a person comes through Moshe, “the groomsman of the King,” who represents
Daas. This is “Blessed,” drawing Havayah down to be King of the world through “our G-d.”

SECTION 7 - 120-23

From Hodu to Kush
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This is “Havayah is near to all who call upon Him etc., in truth”: two truths, from above downward
and from below upward; that he draw down below the level of “the truth of Havayah” and the reve-
lation of the Infinite Light, blessed be He, into his soul, in order to raise and bind his soul to G-d,
the Life of all life, blessed be He.

“Havayah is near to all who call upon Him in truth” is read as two truths, two directions: drawing G-d’s truth
down into the soul, and raising the soul up to bind it with G-d, the Life of all life.
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(With all the above will be understood what is written, “who reigned from Hodu to Kush,” which is
like the matter of what is written, “darkness is as light”; for hodu is from the term “His glory (hodo)
covered the heavens,” “His glory is over earth and heaven,” and as is written, “Glory and majesty
are before Him.”

A new verse is explained: Achashverosh “reigned from Hodu to Kush.” Hodu is read as hod, glory, the divine
radiance that covers the heavens, so the phrase is like “darkness is as light.”
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Hodu is also a term of acknowledgment (hoda’ah), for acknowledgment is toward the level of the
light that encompasses all worlds, which “no thought can grasp” at all, as is written elsewhere on
“Yehudah, you [your brothers shall acknowledge].”

Hodu also means acknowledgment (hoda’ah). One acknowledges what one cannot grasp, and so it relates to
the encompassing light beyond thought.
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“To Kush” is the level of blackness, which is the end of the chain of descending worlds: “darkness
shall cover the earth,” “I clothe the heavens with blackness.” See what is written on this at the end
of the discourse beginning “My dove, in the clefts of the rock,” and in the Likkutei Torah of the
Arizal on Parshas Behaaloscha and Parshas Shoftim, that Kush is the level of the 325 judgments,
from which the chain of the external forces descends etc.

Kush stands for blackness, the lowest end of the chain of worlds, where “darkness shall cover the earth.” In

the Likkutei Torah of the Arizal, Kush is the level of the 325 judgments (dinim), a Kabbalistic count of the
forces of severity, from which the external forces descend.
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But “Your kingship is a kingship over all worlds,” and “His kingship rules over all,” and even the
external forces cannot transgress the word of Havayah; as is written on this at the end of the dis-

course beginning “And all the people saw.” This is “who reigned from Hodu to Kush.”

Yet G-d’s kingship rules over everything, and even the external forces cannot defy His word. That is the
meaning of reigning “from Hodu to Kush.”
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This is “a hundred and twenty-seven provinces” [see the beginning of Chayei Sarah, 123a], which is
the general drawing down from the Malchus of the Infinite. This is “from Hodu,” down to Malchus
of Asiyah, which is clothed in the level of blackness; and this is “to Kush.”

The 127 provinces are read as the whole flow from the Malchus of the Infinite, from the highest (Hodu) down
to Malchus of Asiyah, clothed in darkness (Kush).

02°W10 135 RO 1971 953517 12 P00 cpaw IR 023 wRD Mawh AnR1 w107 973 11081 R
[*w1 wvs /7w wes] PPN 197 24°.5MTR 19200 1INR 19101 2130 RO [ne ouany M 2¥70% anR
243 (M1 D MY 241242 _Pwion WRT Py TMPYna e

But we also find that Kush is said in praise, as is said of Shaul, who is called “Kush, the son of
Yemini”; and likewise “Are you not like the children of the Kushites to Me,” which Targum Yonasan
renders, “Are you not considered before Me like beloved children?” So too Rashi explains in
Parshas Behaaloscha regarding “the Kushite woman.” And in the Zohar, Parshas Terumah

Kush can also be praise. King Shaul is called “Kush” because he was distinguished, and Targum Yonasan,

the Aramaic translation of the Prophets, renders Amos’s “like the children of the Kushites” as “beloved chil-

dren.” Rashi likewise explains that Moshe’s “Kushite” wife was distinguished in beauty.
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(130a, beginning): that is, “And sometimes they call the white ‘black,’ as it is written, ‘for he had

9

taken a Kushite woman,’ ‘Are you not like the children of the Kushites to Me’” etc.

The Zohar says that sometimes white is called black, citing the Kushite woman and the verse in Amos.
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The matter is that it was explained above regarding the Supreme Keser that it is the level of the su-

pernal darkness of “He made darkness His hiding place,” which is above comprehension.

This connects back to Keser, the “supernal darkness” of “He made darkness His hiding place,” which is dark
only because it is beyond comprehension.
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This is what is said in the Zohar, “And sometimes they call the white ‘black’”: because of the great-
ness of its light it is not grasped at all. From there is the root of the hidden love, which is the level of
black fire, and this is the matter of “Are you not like the children of the Kushites to Me.”

White is called black because its light is so great that it cannot be grasped. The hidden love, the black fire,
has its root there, which is why Israel is called “like the children of the Kushites.”
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For this love of black fire, which is from the level of “He made darkness His hiding place,” is like
the love of a son for his father, like a son drawn from the brain of the father, who by nature does
not want to be separated from His unity and oneness, blessed be He, and can give his life for the

sanctification of G-d’s Name etc.

This hidden love is like a child’s love for a parent: natural, not reasoned, and strong enough for self-
sacrifice.
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This is what is said, “like beloved children,” that is, in the manner of what is written in Sefer Shel
Beinonim, chapter 44, in the name of the Raaya Mehemna: “like a son who strives for his father

and mother, whom he loves more than his own body, soul and spirit” etc.

Hence the Targum'’s “beloved children.” Sefer Shel Beinonim, the Tanya, in chapter 44, quotes the Raaya

Mehemna on a son who loves his father and mother more than his own body and soul.

likuteitorah.com/likkutei-torah/shir-hashirim/5/ 56

21



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 5 121 0°9WIT° N2 TIRD 2R TN

NI 772 07K IR P02 R 27230 %3 IR DR I3 DOYD RN 110 WD T 1A D
N0 wn Nw° pan AN "naa vt

The meaning of “from Hodu to Kush” is as explained above regarding “the light, that it was good”:
it is the level of the Infinite Light, blessed be He, which is hidden and clothed in the level of Keser,
called “He made darkness His hiding place.”
“From Hodu to Kush” refers to the hidden light that “was good,” the Infinite Light hidden in Keser, the dark-
ness of G-d’s hiding place.
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In a person too, it is the divine spark clothed in the level of yechidah in the soul. On this account all
the souls of Israel are called Yehudim, for through it self-nullification unto self-sacrifice is drawn
forth etc.

In a person, this is the divine spark clothed in yechidah, the soul’s innermost point. Jews are called Yehudim
(related to hodu, acknowledgment) because this point produces self-nullification even to self-sacrifice.
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With all this will also be understood the saying of our Sages in the first chapter of Megillah (11a):

Rav and Shmuel; one said, Hodu is at the end of the world and Kush is at the end of the world,

The Talmud records a dispute between Rav and Shmuel on the verse. One says Hodu and Kush are at oppo-
site ends of the world.
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that is, according to the first explanation, that Kush is the darkness of Asiyah, the level of black-
ness. And one said, Hodu and Kush

This matches the first explanation: Kush is the darkness of Asiyah, the lowest point.
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stand next to one another; just as he reigned from Hodu to Kush, so he reigned from one end of the
world to the other. “Next to one another” is the matter of the supernal darkness in which the light

was hidden,

The other says Hodu and Kush are adjacent. The Alter Rebbe reads this as the supernal darkness in which
the light itself was hidden, so light and darkness are side by side.
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that is, the level of the Supreme Keser, white within and black without. Alternatively, Hodu means
“You have clothed Yourself with glory (hod) and majesty,” the level of “Havayah reigns, He has
clothed Himself in grandeur,” as is written in the discourse beginning “My dove” on the matter of

“my beautiful one”; and Kush is the level of “creates darkness,” the world of the Seraphim.

This is Keser, “white within and black without.” Alternatively, Hodu is G-d’s glory and majesty, and Kush is
“creates darkness,” the world of the Seraphim.
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This is “they sit next to one another,” for Malchus of Atzilus becomes the source of Beriah etc. and
is clothed in Chochmah, Binah and Daas of Beriah; and of this it is said, “I am black” etc.,

They are adjacent because Malchus of Atzilus becomes the source of Beriah and is clothed in its intellect. Of
this Malchus it is said, “I am black.”
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because it is clothed in the level of “and creates darkness” etc., as is written elsewhere. This is the

matter of the Torah being given as black fire upon white fire.

Malchus is clothed in the “darkness” of Beriah. This is the Torah as black fire upon white fire.
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And also the Written Torah and the Oral Torah, as said above. “And just as he reigned from Hodu to

Kush,” for there is the ultimate of unity and self-nullification etc.,

The pattern also applies to the Written and Oral Torah. Reigning from Hodu to Kush expresses the ultimate
unity and self-nullification.
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“so he reigned” etc.; for “Your kingship is a kingship over all worlds,” and “there is none else be-
sides Him,” and all is by individual providence: “a person does not knock [his finger below unless
it is decreed above]” etc. And see what is written in the discourse beginning “And Mordechai went
out” on

Everything is under G-d’s kingship and there is nothing besides Him, so all is governed by individual provi-
dence. The Talmud says a person does not so much as bruise a finger below unless it is decreed above.
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“and therefore he abolished etc. the awakeners” etc.; for in truth “I, Havayah, have not changed.”
From there it is understood that this level applies to the Megillah of Esther; and also the first level,
regarding Hodu and Kush being next to one another,

The discourse cited explains why Yochanan the High Priest abolished the Levites called the “awakeners,”

who sang “Awake, why do You sleep, O G-d?”: G-d neither slumbers nor sleeps, we only do not see it, for “I,
Havayah, have not changed.” This hidden providence is why the level applies to the Megillah of Esther.

13 MPaPY T 00 MR 973 T 213120 WX an byl A TINY WRI T7IN0 7100w 1Y 130T
210 2700 Bapy v Fewwny

that is, in the manner of the Torah being given as black fire upon white fire, applies to it as well; for

they “accepted it anew in the days of Achashverosh,” as is written, “And the Jews accepted” etc.

The Torah as black fire on white fire also applies to Purim, since the Jews accepted the Torah anew in the
days of Achashverosh. The Gemara (Shabbos 88a) says that at Sinai G-d held the mountain over the people
like a tub, so their acceptance was under compulsion. In the days of Achashverosh they took it upon them-
selves willingly, which is how it reads “the Jews confirmed and accepted”: they confirmed what they had al-
ready accepted.
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A person should use contemplation of G-d’s greatness, beyond all comprehension, to draw out the hidden

love for G-d that is rooted in his soul, moving in prayer from the excitement of the Verses of Song and the
Kedushah, through the fire of the Shema, to the self-nullification of the Amidah. He should not be discour-
aged by his “blackness”: the love is never damaged by the animal soul, and through teshuvah the darkness

itself is transformed, drawing a greater light.

QUESTIONS FOR DISCUSSION

1.

Why does the Alter Rebbe say that relative to the Infinite Light even Keser is “black fire,” while relative to
Chochmabh it is “white fire”?

. How does the analogy of ink on parchment explain that through the yud the Infinite Light itself, and not

only a garment, is revealed?

. What is the difference between the Seraphim’s silence and the Ofanim’s “great noise,” and how does it re-

late to the difference between weekdays and Shabbos?

Why can contemplation not create love from nothing, and what does this tell us about the hidden love?

. Inwhat two senses is the soul “black,” and how does each become the source of its being “comely”?
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In the Song, the maiden, read by the Sages as the
Congregation of Israel, speaks to the daughters of
Jerusalem: she is dark, yet lovely, like the black tents of
Kedar and like the curtains of Shlomo. The maamar sets
out to explain both her blackness and her beauty.

Song of Songs 1:5°71:'X 0°7°wi W
:PY NiY™1°3 7R *20KD 0PWIT” N2 MR IR TNy
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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She asks them not to stare at her darkness: the sun has
darkened her, for her mother’s sons, angry with her, made
her keep the vineyards. Rashi reads *1n21 as “gazed upon
me,” as our translation does; the maamar will read the sun
as the white fire, too bright to be received, which is why
her love is hidden (section 4).

Song of Songs 1:6"1:’k 0>°wi 1w
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Look not upon me, that I am swarthy, That the sun hath

tanned me; My mother’s sons were incensed against me,

They made me keeper of the vineyards; But mine own vine-

yard have I not kept.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7325 WK 23 By 1IN WRA 1an Tnnw
Cited in the Kehot notes: Rashi explains “a fiery law” as
the Torah written from the beginning before G-d in black
fire upon white fire.
Rashi on Deuteronomy 33:7-8'n1-t:3"7 0°7127 %y >"w"
DIPPR DY 1T DIPIWY C19n 12IRT? ATINY U0 AT NRn
7 13y K21 N 0737 D77 91 IR DRI WK Y 07T
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23pW *171 239m 11IR2 TR37ANR AT NINEY YT 12702 PRI
1 YN AR, (771 NPWRI2) Yo 23 aRT TRUM” MRIY 107y
nPoR .M 21PN YRw (1 1wId) 131 AT ?ATY 12IR17 073
... 2197 VOYIMY 0TI 38R ROXY TuDY 11T
772 N’ AND THIS IS FOR JUDAH — He mentioned Judah
immediately after Reuben because both of them made con-
fession of the wrong that was theirs, as it is said, (Job 15:18-
15:19) “Because wise men have told their sins ... unto them

alone [the land was given] and no stranger passed amidst
them”. Further our Rabbis explained that during the whole

likuteitorah.com/likkutei-torah/shir-hashirim/5/

forty years that Israel was in the wilderness Judah's bones
were moving about in his coffin because of the excommuni-
cation that he had invoked upon himself, as it is ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Kehot’s note points to Song of Songs 5:11 for these words.
Song of Songs 5:118™:’71 077w 1w
:271¥2 NiINY 0°Pn7R 1PRiXIR 12 ond wKD
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The maiden describes her beloved: his head is finest gold,
his locks black as a raven. The Midrash reads the verse as
the Torah, the black locks as its letters; the Alter Rebbe
cites its comment on this verse for the Torah’s black fire
upon white fire.

Shir HaShirim Rabbah 5:11-122">-X"°’11 1127 0°9°wi "0
MPWRT 237 7 :(29 ,11 2wn) MR 7RI It IWKT 18 OND JUNA
TIAD TRTR MY 0°DYK U1 whRY wh OWI Xo\n o3 L9377
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... 198, 27392 nianY 5100 M ,0°PAPn YRixp
“His head is the finest gold; his locks are curls, black as a
raven” (Song of Songs 5:11). “His head [rosho] is the finest
gold” - rosho, this is the Torah, as it is stated: “The L-rd
made me at the beginning [reshit] of His way” (Proverbs
8:22). Rabbi Hunya said in the name of Reish Lakish: The
Torah preceded the creation of the world by two thousand
years. What is the reason? “I was with Him, as a protégé; 1
was a delight day after day” (Proverbs 8:30), and ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Or HaTorah explains that according to the Zohar in
Nasso the white fire is the level of Atik Yomin, whose hair
is like pure wool, and the black fire is Z’eir Anpin, whose
locks are black as a raven.

KEHOT’'S NOTE
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The Idra Rabba (“the Great Assembly”), the section of the
Zohar in Nasso where Rabbi Shimon bar Yochai and his
companions describe the divine countenances. The Kehot
note, quoting the Tzemach Tzedek, says it implies that the
white fire is Atik Yomin, whose hair is “like pure wool,”
and the black fire Z’eir Anpin, whose locks are “black as a
raven.”

Zohar, Idra Rabba 11:112-13:123-27°p:X”> X271 RITIR7 2717 190
Py
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The note sends the reader to the Mitteler Rebbe’s com-
mentary on the Zohar, which treats the Raaya Mehemna
passage on black fire and white fire at length.
KEHOT'S NOTE
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The Raaya Mehemna (“the Faithful Shepherd”) is a part of
the Zohar, printed within it, on the mitzvos. The Alter
Rebbe sends the reader to its passage in Shoftim for more
on black fire and white fire.

Zohar, Shoftim 3:11-4:2075:7-X">:" D°VDW 717 190
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Talmud expounds “for in Yah, Havayah is the Rock of

worlds”: this world was created with the hei and the World
to Come with the yud.
Menachot 29b:13-147>-3">:2 V"2 MMy
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Wikisource Talmud Bavli (CC-BY-SA)
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When Elisha Acher died, it was said that it is better he be
judged and enter the World to Come. The Alter Rebbe uses
this to prove that the delight of the World to Come is with-
out limit.

Chagigah 15b:3°3:2 170 230
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Beshalach discourse asks the same question: how any
form of a letter, such as the yud with which the World to
Come was created, can exist above, where there is no
physical shape.
KEHOT'S NOTE
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15 | Job, in his suffering, declares that from his own flesh he
will see G-d. Chassidus reads the verse as leave to under-
stand divine matters by analogy from the human soul, as
the Alter Rebbe does here.

Job 19:26175:1v™ 21K
19K MR w2 NRTTIDRI MY IR
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Balak discourse explains how the supernal breath is
one inclusive utterance which speech divides into many
combinations of letters, and these become the multitude
of worlds and creatures.
KEHOT'S NOTE
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Epistle 5 of Iggeres HaKodesh, which opens with “And
David made there a name,” explains that the different let-
ters shaped by the five articulations of the mouth are dic-
tated neither by the nature of those organs nor by grasped
intellect: they come from the hidden root of intellect and
the will of the speaking soul, which is why a baby under-
stands but cannot speak.
KEHOT'S NOTE
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The Talmud tells of a pious man who heard two spirits
conversing in a cemetery. The Alter Rebbe uses it to show
that spiritual beings speak with refined letters.

Berakhot 18b:7-8r1-"1:2 1> n1972
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Do they not [know of the troubles of others]? Lo, there is a
teaching : It once happened that a pious man gave a denar-
ius to a beggar on the New Year's eve in a time of drought.
His wife upbraided him ; so he went and spent the night in
the cemetery. He heard two spirits conversing. One said to
the other, "Come, friend, let us wander in the world and hear
behind the curtain what visitation is to come upon the
world." The other spirit replied, "I cannot, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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A variant reading: Sefer HaMaamarim 5571 agrees with
our text that the spirits’ speech is like the letters of our
thought, but the transcript in the Nevi’im volume says it is
“finer than the fineness of our thought.”
KEHOT'S NOTE
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The note identifies the “elsewhere” the Alter Rebbe men-
tions: a maamar of 5571 (1811) that explains the fine, spiri-
tual letters of the spirits’ speech.
KEHOT'S NOTE
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In the explanation of “If you walk in My statutes”
(Bechukosai, 45d) the Alter Rebbe shows that the letters of
thought and speech flow from the soul yet are only gar-
ments for it, like ink letters on parchment: the soul is what
speaks and thinks them, and without it they have no exis-
tence at all.
KEHOT'S NOTE
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There the Alter Rebbe explains that even Chochmah, the
highest of the soul’s ten faculties, is only a vessel for the
essence of the soul, since the intellect changes while the
essence does not.
KEHOT'S NOTE
2,7 RPN D YR

TAN QY 17 7T

the passage shares nothing with the note
KEHOT'S NOTE
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The discourse “Eliyahu opened” explains that the soul in
itself is simple light without division into intellect and
emotions; these are its garments, called “tikkunim,” in
which it clothes itself.
KEHOT'S NOTE
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The discourse “Thus shall you bless” explains that all
things were created through the letters of the ten utter-
ances, and that the human soul, breathed in by G-d, is
likewise full of letters.
KEHOT'S NOTE
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Kehot’s note points to Leviticus 26:3 for these words.
Leviticus 26:372:772 RIp™
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If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In “And now, let the power be great” (Shelach, 39b) the
Alter Rebbe cites the Arizal that Malchus of Atzilus be-
comes Keser, Chochmah, Binah and Daas of Beriah, and
reads “as You have spoken, saying” as the speech of the
Torah becoming a hidden “saying” in the lower levels, to
be the source of the revelation to the souls in the Garden
of Eden.
KEHOT'S NOTE
.2,0% mow yh

19Wn "NNaw DX 7”72

The passage explains that the “holy beings” enjoy only a
radiance of the Infinite Light, reaching them through
many contractions, as sunlight is naught compared with
the sun; this radiance is called “Name.” It supports the
point that the souls’ delight is from divine letters, not the
essence.
KEHOT'S NOTE
79K 3 ,RM 12 By

PRAYY AN 1078 1°NN"2
G-d speaks through Isaiah of everyone called by His
Name, “whom I created for My glory, I formed it, I also
made it.” The Alter Rebbe maps the three verbs onto
thought, speech and action, and the Worlds of Beriah,
Yetzirah and Asiyah.
Isaiah 43:7"1:07"n 7°yw°
PIPRYTN RS PNRY2 TI297) 0w K 7
Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

TL,an vy

1an sn 772

The passage distinguishes the lower unity of practical
mitzvos, which draw the Supernal Will in a countable way
(“I made it”), from Torah study, the higher unity, which is
beyond number like dust.
KEHOT'S NOTE
.79°R) 2,10 pha Boyh

TPMAWnn PRy IRN

The psalm for Shabbos marvels: “How great are Your
works, Havayah; Your thoughts are very deep.” Used for
the depth of the Supernal Will and Chochmah above the
letters of thought.

Psalms 92:6:27% 0°2°1n

SPIIUIR PRy TR 7 Ty Y13
How great are Thy works, O L-RD! Thy thoughts are very
deep.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,38 0°%0n

DOWTAN Q°RWT IWND %2 7”72

The discourse explains that the “new heavens and new
earth” of the future are a revelation drawn from above
alone, and that the light our own service draws through
Torah and mitzvos (“your seed and your name”; “My ser-
vant,” the service of “to work it and to guard it”) will not be
nullified by it but will rise with it to stand “before Me,” in
the innermost level.
KEHOT'S NOTE
.7,ARMN

G-d promises through Isaiah that as the new heavens and
new earth He will make endure before Him, so will Israel’s
seed and name endure. It opens the Torah Ohr discourse
cited here.
Isaiah 66:22275:1°0 \1°yw°
397 D*THY ALY "I VWK MYINT YIS YN 2RYT KD °D
0T DY TR 12 °N0R]
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR TaYS YUan mnan

Adam was placed in the Garden to work it and guard it, un-
derstood as drawing light into the Garden of Eden through
mitzvos.
Genesis 2:151v:’2 N°wX12
SAIRYPY ATY? TTYTIAR NI DIRTNN DOPK 1 MR
And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.

likuteitorah.com/likkutei-torah/shir-hashirim/5/

35

36

37

38

39

40

41

1131 0°%w1° N33 IR IR 1IN
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

27MYn K21 7712

The World to Come was created with the yud and this world
with the hei.

Menachot 29b:13-147">-3>:2 1”3 NN

>1DmY 0°0YIN 1AW DOPYTIW 2197 TP RAT ODIYT X121 AR Caon
TPRW 17°WYn °100 D1°WRA 7102 12w 0P T73W 151 WK 7102 N
R°IN1 0°7903 37 MK M NAN %37 A0 27 MR MY Pt
1PN° AT AT 932 NPYL W 12 WO 170 27 ANRT R RN 7°N21N

1 vhw
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
.2,Lo Mnan
PP ey
the passage shares nothing with the note
KEHOT'S NOTE
R R E-Fiah
ek

G-d’s call to Avram to go forth from his land opens
Parshas Lech Lecha, where the Torah Ohr discourse on
the hei added to Avraham’s name is found.
Genesis 12:1°8:2” n°wxR12
TIRTTIN IS 0PI AT TFWR T27I2 AIIR T M
SN 0K
Now the L-RD said unto Abram: ‘Get thee out of thy country,
and from thy kindred, and from thy father’s house, unto the
land that I will show thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7% nIpn Pwiab U na wend

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(35X 1nB) nnTpna

In the prayer of Eliyahu in the introduction to the Tikkunei
Zohar: G-d prepared garments from which souls come
forth. The Alter Rebbe identifies them with the divine
letters.

Tikkunei Zohar 17a:157”0:X 1 9771 *1pn

731 RW3 (7127 K*1) 2137 1PNRwl 1PN TAaRT 1D NItpn 1wt

JAT79Y 190317 12125 2237 KD IRMIPNRT NP N°PN 1013
Constantinople, 1740 (CC-BY-NC)

0°31 NaRY . . mawnn nvk o

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”‘7R nno) AnIP21°n

YR R YTT NI

Tanya chapter 2 cites Maimonides’ statement that G-d is
the Knower and the Knowledge, explaining that this is be-
yond human grasp.

KEHOT'S NOTE
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Maimonides writes that G-d is the Knower, the Known and
the Knowledge, all one. Used here to show that G-d’s es-
sence is beyond comprehension.

Mishneh Torah, Foundations of the Torah 2:10,77 0 mwn
»:3 1IN Y700 MY

7277 MR DY 17 3R YIN AYT2 Y7971 07002 0 10 YRRy ...
TYT 7231 7138 P T3 P30 TN PN 12 9277 XY 1Ay v wom
D7 ANYY AYTI KIM YITIT RIM Y707 KIT NN AAK DRI LTI
DT 272 XY IyRY? 1IR2 XY IIRKP B2 0D PR A1 93T IR
M MR PR WD M YD 0 miR 927071 .12 By 1o’
M3 X 00T 07D 0 93 DY M) K193 PRY 100 KK

B R PR
The Holy One, blessed is He! recognizes His Own Truth and
knows it as it really is; and He does not know with an intelli-
gence which is apart from Himself, as we know, for, we and
our intelligence are not one, but the Creator, may He be
blessed! and His Intelligence and His Life are One from
every lateral, angle and manner of Unity. Since but for this,
He would live a life and understand with an intelligence
apart from Himself, then there would be many gods, He, His

life ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

Munn s wRI 7”72

The passage explains that the worlds receive only a radi-
ance from G-d’s Malchus, while of His essence, which no
thought can grasp, it is said “He made darkness His hiding
place.” It then explains how mitzvos nonetheless draw
light from that hidden holiness.
KEHOT'S NOTE
177°¥ R 779 RIPM NPMIK IR L2 ,8D Mok Dy

R PR RPN 1T

The discourse “And He called to Moshe” (Vayikra, 1a) ex-
plains that the glory filling the Mishkan was drawn from
the Infinite Light that encompasses all worlds, of which no
grasp applies, and so “He made darkness His hiding
place”: darkness is something in which no grasp at all is
seen.
KEHOT'S NOTE
7709 R 19 RPN N7MIRDY LK LR ROpH DyD

1°p9R 1P nnnoan

Moshe tells Israel: “The hidden things belong to Havayah
our G-d, but the revealed things are for us and our chil-
dren.” The maamar applies “the hidden things” to
Chochmah and Binah of Atzilus, the hidden world.

Deuteronomy 29:28172:173 0°127
-5 NX Niy? 0Piy=TY 1393391 439 nbam 1Rty n nanoia

NI IR 72T
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The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children
for ever, that we may do all the words of this law.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

137 "nN3 1772

The discourse “I have come into My garden” explains that
G-d’s “very deep thoughts” are the hidden world, not seen
in His conduct of the worlds, which proceeds through His
emotive attributes; its explanation (32c) says that
Chochmah and Binah are the hidden world, “the hidden
things belong to Havayah our G-d,” and Z’eir Anpin and
Nukva the revealed.
KEHOT'S NOTE
90K T L,RD PR

" Dynn orTy

In Isaiah’s vision of G-d on His throne, Seraphim stand
above Him (lo), each with six wings. The maamar reads lo,
spelled lamed-vav, as “above the vav,” the letter whose
number, six, stands for the six emotive attributes.

Isaiah 6:2°2:1 71°yw°

119 192 0ONY2 TMR? 0791 WY 07012 WY 12 Pynn 0VTHy 000w
191y DNY1 1231 1927 DAY

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JDIPY R 7720 971 DMK ART .2 ) Y

SPWN2 WRWR’ 71N 9817 1IN

In “Shabbas Shabbason” (69a-b) the Alter Rebbe says that
the darkness of “creates darkness” is higher than the light
and alludes to the head tefillin (Chochmah, Binah and
Daas), while “Who forms light” alludes to the hand tefillin:
like a great light whose very strength darkens the eye, as in
“He made darkness His hiding place.”
KEHOT'S NOTE
.[X ,uD] X”DD (9”1°) 1\NAW NaAw 1”7 595 9 PR e wen nryacy
-1 R”D FIR®M27 nDDN oM 070N NIwna RN 1RD "NTIR )
7,21 (2790) [A0Tn 1°1y 1A °an mobn et oww 177 P”‘?Sﬁ vy
.[3] .(X ,1) ONIMD "3anw 2 710 O

7 %0 YD — N W
The note refers to glosses by the Rebbe Rashab on this
line, about the reversal of light and darkness, printed at
the start of the supplements.

KEHOT'S NOTE
(MBI NPAN2) 9°¥% 1007w Y71 27w TINTX PO DAY XD

7172y N57 AN wrns

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
ynwn
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“All before Him are considered as nothing”: the Zohar’s
statement that everything is nullified before G-d.
Zohar I, 11b2 ,x° X”m
KEHOT'S NOTE
.2 ,R7 R

ITPAW AYWa 7772

The passage explains that G-d’s “greatness” applies only
relative to creation through the letters of the ten utter-
ances, while in His essence He is not called great at all.
KEHOT'S NOTE
.7,2°927ma yh

NA%Y °Rwhn 012 777

The discourse explains “G-d of knowledge (de’os)” as two
views: from below upward the physical world looks like
something (yesh) and the spiritual above it like nothing
(ayin); from above downward, in the revelation of the
truth of Havayah, what is below is called nothing and what
is above is called something, as in “to cause those who
love me to inherit yesh.”
KEHOT’'S NOTE
.12°2°Y 3p¥ °D 11779 02137 NPMIR IRY LK L,AD 3w Dyh

3R 512 27y 9IN°22

In the explanation of “Who has counted” (Balak, 69a) the
Alter Rebbe quotes his teacher the Maggid on the Zohar’s
“Keser, though a clear light, is black before the Cause of
Causes”: because Keser is above all ten Sefiros it grasps
more fully that it has no comparison to the Emanator, and
so it is black, darkness.
KEHOT'S NOTE
X 00 P2 Boyh

17N PN NTV2 N3
“A candle at noon: of what use is it?” The Alter Rebbe uses
it for a light that counts as darkness beside a greater light.
Chullin 60b:3°3:2°0 1711
MYY NR VYAR TAT 727 P10% "nnR PRI YU wan 1ieh mn
R3IWT M7 kA Y AR 799921 02 Pwm 050 ab R
TIRR 0PI DM DRIW T2 1m0 D 9 MR IR XM RIL3
(77 ,X NPWRI2) 2°N5T RMDIPN 7172 131 K27 WK X 11 R 175
0IMY) PRw2 SPPTE 1Pt BT 0vawY 0ontRY ovTInY mmRb vm
TP T (77,1 R PRIAW) 0PN PRIAY 1P Y (2 7

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(307N D) 271 17277 NI LM Y wrY] LA LRPD 1973 b’
[o—
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The Yerushalmi says the books of the Prophets will be nul-
lified in the future; the Alter Rebbe applies it to the light of
prophecy relative to the future revelation.

Jerusalem Talmud Megillah 1:7-8'1-"t'k 72731 "n%w17° Tinon
NO™T KPR POXM 1mn ATIRY 17°200 ARIT TR 172 PR mawn
RPX M2T37 0773 127X .UB) POX 102 PRIV PRY 0992 P30
TR 12331 X 1N NI IR 12700 12333 9K N 0NTINY
XD 7908 w1 PR 92 PRIYY 137 R 1997 nOR2 PN
T PR PR RPN P MK WOR? 12 1YY 221 T3 PN
2T 12 727 1027 M L7%ann DIR® NI TG ann I

... 1123 MP°RY> XY 97200 20Kn N0
MISHNAH: The only difference between one who is under a
vow {not to have} usufruct from another 4:1. A is restricted
in that B made a vow that A may have no usufruct from him.
(If A makes a vow that B may have no usufruct of him, the
active mode is used.) and one who is under a vow about use
of food is passing through his real estate and vessels that
cannot be used to prepare food. The only difference be-
tween vows and voluntary gifts is that for ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

ANI22T INW . . K722 IN12m

In Torah Ohr on the Megillah (90d) the Alter Rebbe ex-
plains the Yerushalmi’s “the Prophets and the Writings will
be nullified”: not that the prophets’ revelation will cease,
but that the Infinite Light will then be revealed so greatly
that their revelation will count as nothing beside it.
KEHOT'S NOTE
.7,X R™MNART

NP2 W”Rd . . %"WNna wnawns . . 71N I8

The note identifies the “elsewhere” as the Siddur’s dis-
course on tefillin, which explains the sunken and raised
seals.
KEHOT’'S NOTE
3,70 1apRY NS 2Rt 77T 1PHYRNM Y 170

0°282 QNN 7”72

The Nitzavim discourse (44c) explains “For Havayah your
G-d is a consuming fire”: like fire, whose nature is to rise
away and not to spread downward, G-d is exalted above
the worlds and is not clothed in them in a revealed way.
KEHOT'S NOTE
A, oeaR1 vyh

N7 POIN WN PPN 1 0D

Moshe warns Israel against carved images: “For Havayah
your G-d is a consuming fire.” The discourse cited ex-
plains why divine influence is likened to fire.

Deuteronomy 4:24773:*7 0727
:RIP PR RIT 7PN WX TR0K 110D
For the L-RD thy G-d is a devouring fire, a jealous G-d.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Y7PAN MDY T TAI Y . MDY T

Parallel discussions of the correspondence between the
four elements and the four worlds.
KEHOT'S NOTE
.2”07N °1°0 M 17721 .00 0 AT 777 1900 Y 1N0° NUTIR 03 AR
UINY R 972 9”1 0”MR

On the first day of creation G-d saw that the light was good
and separated it from the darkness. The Talmud reads
“good” as “good to hide away.”

Genesis 1:4°7R N°wR12
YN 127 73R 172 0°RPK 9727 230770 1IRTTNR 070K K77
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1137 290 2 TN DX 27PPR RN

The Talmud reads “G-d saw the light, that it was good” as
meaning He saw it was good to hide that light away for the
righteous.

Chagigah 122:10-118™-":X 2™ 131

>3 IR DR D7POR R RV ,KI? TNYY D0p7TRT — ia n;

TR 1179 7230 93 AT 1IMRY SIMRIY ,PTE KPR Y2107 PRY L7300
IRt DR IR NRIY Mt DoRPTRD MY IR

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
X ,2° a0

1900 W nW qWwn *°n23 AN

In Or HaTorah Vayikra the Tzemach Tzedek refers to this
passage and says the darkness is Keser; in Or HaTorah
Shir HaShirim he writes that even Keser, being black, is
the darkness in which the light was hidden.
KEHOT'S NOTE
17981 197 °Y X 770 RIP1 077N .2 ,78N0 A7 2 775 NPWRI2 N7MIR IR
7199 N3 *°N2 EXRYY 18 Y R 710 WUAW NPTIRG IRTY AN 3w 180
J7TIRIT 1333120 W °N2 RIT RPN

1%y 1noa 2w

The psalm speaks of one who shelters in the hiding place
of the Most High and lodges in the shadow of Shaddai, safe
under His protection. The maamar reads the “conceal-
ment” and the “shadow” as the hiding of the light through
contractions.
Psalms 91:'X:X”"% 02210
Mon? 17 282195y 002 20
O thou that dwellest in the covert of the Most High, And
abidest in the shadow of the Almighty;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
X ,KX 0°77N

likuteitorah.com/likkutei-torah/shir-hashirim/5/

67

68

69

70

7

72

131 0V M2 MR IR NN

NANY .. 27" 27y

The Torah Ohr discourse on “And Elokim spoke... and I
appeared” explains the Name Shaddai as the limiting of
the light.
KEHOT'S NOTE
.X”N2

ST N2 15 DTN PN RN

G-d tells Moshe that He appeared to Avraham, Yitzchak
and Yaakov as Kel Shaddai, but was not known to them by
His Name Havayah. It is the verse of the Torah Ohr dis-
course cited here.
Exodus 6:3°2:1 mnw
NYTII XD 7 R T PX2 2pYIOKY PRETOR DIIIRTOR KW
S
and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not

known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WP P-N 90N By

The Siddur’s explanation of Psalm 150 treats light, water
and firmament and why a firmament screens the light.
KEHOT'S NOTE

MRS LAZPIUR MDY NPMK ARD LKLY 0D NURT OY 702
.X,70 M3 NPMIK .290 Y X730

The last psalm calls to praise G-d in His sanctuary and in
the firmament of His strength. The discourse cited reads
the firmament as the screens that hide the light.
Psalms 150:1°X:17p 0°2°1n
1Y $°p12 3MPH0 SwTR2 PR-1PPI AP
Hallelujah. Praise G-d in His sanctuary; Praise Him in the
firmament of His power.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

$°P7T RN2°Nn32 235091 Rp 1772

The passage explains the “firmament” above the Chayos:
over the lower Chayos it is Malchus of Atzilus, over the
higher ones it is Binah; and it refers to light, water and fir-
mament as three levels, Keser, Chochmah and Binah.
KEHOT'S NOTE
.Ow% 21 7,35 y>in Y0

Y9077 RN22NNH2 93981 KD

The Talmud tells of a dispute in the Heavenly Academy;
the discourse cited identifies that “firmament” with the
Higher Garden of Eden.

Bava Metzia 86a:6-7"1-1:X 179 Ry°8n K22

SR RY2 BING K17 RIVY RIIXD Ay AR AYnR
0773 RPY RPIPTT RTTIX 207 M .X0IKY 211 p1Y ROVUR 712
XBY - 127 Y7 NUTIP N172 OX XYPTT RAPIND 737270 Kp
SR KIT T2 WITRT - PRO L13TY - n22 07ip 127 Ty o
331 711333 IRR IRKY LKAV SRR RYPPIT RRPNN 177313 1900
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note points to a talk in Likkutei Sichos related to this
reading of “in His goodness” as the hiding of the light.
KEHOT'S NOTE
.11°Y 71 wMph xn

e AN o

Wisdom speaks in Proverbs: “to cause those who love me
to inherit substance (yesh).” The maamar reads yesh as
the Garden of Eden, called yesh, something from nothing.

Proverbs 8:21x73:’1 “own

:NPRR DPRIERY ¥ 20K Do
That I may cause those that love me to inherit substance,
And that I may fill their treasuries.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Vaeschanan (3a) the Alter Rebbe cites the same sources
on “in His goodness”: Chagigah 12a on “the light, that it
was good,” the Zohar in Pekudei, 220b, with the Ramaz’s
commentary there, and the Torah Ohr discourse “I will
sing”; he ties them to “You shall love Havayah,” that He
dwell in a person in a revealed way.
KEHOT'S NOTE
LN LTXN 29792 NPwRA2 NPMIR ARTY LT L7810 LK LA DR 5oy 9011
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27y 2”777 °7TpPh 271

The Zohar at the beginning of Pekudei on the light that
was hidden away.

Zohar, Pekudei 2:3-4:1227°:7-"3’2 1P 7M1 100

N7y 1727 71K 87N

The Zohar at the beginning of Emor, which the Alter Rebbe
cites as well for “good to hide away.”

Zohar, Kedoshim 21:133-13475%p-3"5p:X”2 0°w17p ,3711 190

1ARNNRY 7772

In “And I besought” (Vaeschanan, 2a ff.) the Alter Rebbe

explains “in His goodness He renews each day the work of

creation”: “His goodness” is His own essence, above the

chain of descending worlds, which makes creation truly

new, something from nothing; the newness comes
through the yud, which is tzimtzum, and then the hei
spreads in length and breadth.

KEHOT'S NOTE
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In “I will sing to Havayah, for He is highly exalted” (Torah
Ohr, Beshalach, 63b) the Alter Rebbe explains that for
Havayah, whose yud is Chochmah, to be revealed, His
goodness and compassion were drawn down, “who renews
in His goodness”: the abundant compassion that precedes
Atzilus, above the chain of descending worlds.
KEHOT'S NOTE
Rablighi '|77’N"I MY’y 710 71NNRY ’D N”MIR2 R .2 ,30 K™D
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The Tzav passage says the same: from below upward the
level above hishtalshelus is called darkness because no
thought can grasp it, and it refers explicitly to this maa-
mar, “I am black and comely,” on black fire upon white
fire.
KEHOT'S NOTE
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In David’s song of deliverance G-d comes down in a
storm: “He made darkness His hiding place, His canopy
around Him.” The maamar reads the darkness as the di-
vine essence, which no one can grasp.
Psalms 18:1227:1 0°9°11n
DAY °2§ D"N2Y N30 PRIPI0 1IN0 TN NY;
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Genesis 12:1-17:27 for these words.

Genesis 12:1-17:27172:1”°-"R:27> N°WR2

PARAGRAPH 5
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The Talmud reads “that it was good” as meaning it was
good to hide the primordial light away.
Chagigah 12a:10-11x"-":X 2> 12°n
>3 IR DR DOPOK R 0RIY ,KD? TNYY DOp7TRT — ia n;
RIY 1170 7290 %2 PUTE MR RRIY LTS KPR 210 PRy "2l
STl OORYTE IR R el oopeTE? Y IR
William Davidson, Vocalized Aramaic (CC-BY-NC)
“He made darkness His hiding place”: the divine essence,
beyond all grasp, called darkness from below.
Psalms 18:1227:1”> 0°%°n
07PNV 2y DO NOYN 111;9 1°n12°20 1900 qWNNY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 6
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88

W2 MR Y13 K17 N1PNIN 272 NMsw

Epistle 5 of Iggeres HaKodesh explains that the shapes of
the twenty-two letters are set by the will and the hidden in-
tellect of the speaking soul, not by the organs of speech
that pronounce them.

KEHOT'S NOTE

WY NPTIR AW PO — BPRY OITPR VIR 10 PUIAR IRA

.0own°y 377

7 RPN

As Moshe stands on the mountain, Havayah passes before
him and proclaims “Havayah, Havayah,” the opening of
the Thirteen Attributes of Mercy. The discourse cited ex-
plains why the Name is said twice.

Exodus 34:61:7°% mnw

7977177 2°ER TR 1AM 0Im 5%’ n halril 1’;;)'55_7 13y
galahy)

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IRV 179702 12573 7993 RODRT RMARTIT w2
The Zohar’s account of the first stage of creation, the King
engraving in the supernal radiance. The Alter Rebbe iden-
tifies it with the first contraction into engraved letters.

Zohar, Bereshit 1:1-2:7°1’2-"X’R N°WX12,7717 7120

T7IN7 NP NN

“This is the statute (chukas) of the Torah” opens the law of
the red heifer. The discourse on this verse reads chukas as
chakikah, engraving, and explains that engraved letters
are higher than written ones.

Numbers 19:2°2:0”> 72712

PR NP7 PRI 21275 127 KD 1 MITIWR 17IR0 NN NNt
99 172y MPY™RY VWK O AR W MRn MTR 172

This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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131 0V M2 MR IR NN

'R 279p RW1°D2 WUND

The Idra Rabba in Nasso, cited at the opening of the maa-
mar: according to the Kehot note, it implies that the white
fire is Atik Yomin and the black fire Z’eir Anpin.

Zohar, Idra Rabba 11:112-13:123-27°p:X”> X271 R7TIR7 2717 190
P

N7y N”1 772 N°WNR92°22
The Zohar on white light and black light, applied to Z’eir
Anpin and Malchus.
Zohar, Bereshit 83:235-86:248-11"77:3"0 n°wx11 ,Amn 1800
ke RReo!
27y 3”577 775
A further Zohar passage on white and black light.
Zohar, Lech Lecha 17:152-18:165-2"1p:1 % '|'7 P laitsmiole}
op:n
EVEN TO BETHEL: to prepare his place and to combine “the
South” and “Bethel” in a complete unity, since from the

South to Bethel comprised the whole gamut of Wisdom.

The Zohar; London, Soncino Press, 1933 (Public Domain)

R 7Y DOV Y
The Raaya Mehemna in Shoftim, also cited at the opening

of the maamar.

Zohar, Shoftim 3:11-4:20°3:"7-X"":"A D°V2W ,1717 120

o121y 95 MoPn Moty
“Your kingship is a kingship over all worlds”: olamim is
read as from he’elem, concealment, showing that Malchus
conceals the light.
Psalms 145:133:7”1np 0°2°1n
71 7977222 ANPYRRI 0ONPYPD MaPR AMan
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Zechariah calls the daughter of Zion to sing and rejoice,
for G-d is coming to dwell in her midst. The discourse cit-
ed reads the Zohar’s “song at evening and joy in the morn-
ing” as night and day, Malchus and Z’eir Anpin.
Zechariah 2:1477°:2 112t
1083 72902 "NIP X3 3 T8 7N2 Mty o)
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

v nyT™

Moshe tells Israel to know this day and take it to heart that
Havayah is G-d in the heavens above and on the earth be-
low; there is none else. The verse opens a discourse cited
here.

Deuteronomy 4:39v”5:*7 0°127
“o¥) Pynn DMW3 DORPRT XIT N 03 9227798 Nawm oo ayT)
:TIY PR NONR PR
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96

97

98

99

know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

anmno sansw

The maiden asks her beloved to set her as a seal upon his
heart and upon his arm, for love is strong as death. The
discourse on this verse treats engraved (sunken) and
raised seals.
Song of Songs 8:6"1:’1 01w W
YR M08 NMd MyTD AYinrty onind 92770y onind vk
“NITPY U "BYT PRYT TRIR PIKYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

79108 NI Y2IRD 19 AR PNA PRY NI 9

A letter in a Torah scroll must be surrounded by blank
parchment on all four sides. The Alter Rebbe uses this to
show that the ink shows a shape only by means of the
parchment.
Menachot 29a:17-181-1"7:X 1”2 MMn
RUWD M1 KM TP D0 7%19% KPR 737381 K? 27 99K 77I7° 21 19R
MR 95 27 9K 770 27 KT 27 9K AT 2T ']'I’RJ’? RO
93271 92 IXOWR MR 79I0D MM YR 12 AP 9% PRY
27579 K771 97K 2108 19777 w0 20 B 19N 29°1 ATIA° 277 Ionwn
o1 7% wADR YTOTY MR 2PY° 237 RNT 37T 100 D awnen
MR 71P°wD 12 7°°NW OX 1977 w3 i DY 19N 2P°1 MA° 277
5108 1RY OXY WD 710
Wikisource Talmud Bavli (CC-BY-SA)

2°51 NaR
From Eliyahu’s prayer: “You are wise.” The Alter Rebbe
reads “You” as G-d Himself shining in Chochmah.
Tikkunei Zohar 17a:9-11x”>-"0:X 1™ 97717 *1pn
RI7 NIR .J2wM3 K21 70 R NIRT PRDY 7127 MK AOR 1N
92 RO°2N MAWNN MY .PronD 93 By RPtno PRYY 9o By RSy
RAMIRD .77°00 Wy N2 1379771 .°1pN WY NPPERT KT NIK .99
NRDONR 7121 IP2ANKRT PRPYY PPANR RDT 1PRoND Prby 11na

X1 °127m (R°°DONK K”1)
Constantinople, 1740 (CC-BY-NC)

At the sea Israel saw the great hand G-d had wielded
against Egypt, and they feared Havayah and believed. A
discourse on this verse is cited here.
Exodus 14:31x"7:7" mnw
MDY YT T 03N 7 APY WK 77T TN PRI X
372y W21 N2 19K
And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.

likuteitorah.com/likkutei-torah/shir-hashirim/5/

100

101

102

1131 0°%w1° N33 IR IR 1IN
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

BRI 12w

Hosea calls: “Return, O Israel, to Havayah your G-d, for
you have stumbled in your sin.” The end of a discourse on
this verse is cited.
Hosea 14:2°2:7” ywin
3192 0703 %3 TR 1 1Y A1 A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

INWR

G-d tells Avraham that Sarai his wife shall no longer be
called Sarai, for Sarah is her name. The Torah Ohr dis-
course on this verse (Lech Lecha, 13b) asks why her yud
was changed to a hei, when the yud, Chochmah, is higher.
Genesis 17:15770:1” n°wx12
M "2 "1 MRY"NK KIPNR? INVK "1 DTINIR 2PN TR
Y
And G-d said unto Abraham: ‘As for Sarai thy wife, thou

shalt not call her name Sarai, but Sarah shall her name be.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

[=k=R =]

The Song declares that many waters cannot quench love.
An explanation of this verse in Likkutei Torah is cited.

Song of Songs 8:71:’n 0w W

IMTOR 71DV XD NiNTN TA0R7TNR Ni20% 1901 KD 0°27 oo

:17 91127 192 120X 072 130722 DR YR

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

103 | The maiden’s brothers say: “We have a little sister, and she

104

has no breasts; what shall we do for our sister on the day
she is spoken for?” The discourse cited links the “little sis-
ter” with the yud, the smallest of the letters.
Song of Songs 8:8'1:’11 0*°wi 1w
:M271277 03°2 1INNRY AYITIn A7 PR 0TYY N3vp 17 NN
We have a little sister, And she hath no breasts; What shall

we do for our sister In the day when she shall be spoken for?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1277 DO YR BIRIN DIPTSR

The righteous say little and do much, learned from
Avraham. The Alter Rebbe uses it for the small vessel that
holds much light.

Bava Metzia 87a:2-3"3-°2:X 1D Ry>%¥n 822

>27 WX V071N 77 P27 PR 1PN 7007 ND ATRRY” 200D
D’W_?pﬁN n’yrp‘j ,ina7a n’tpﬂsu vyn D’ﬂ_?;iR n’.?’-'_rgtg‘ ihelal :11}]‘?}5
PIR” 12202 RI°Yn 1370y L1230 .0oRIY DPX byn 9ER) 1200
1170y PR DINAR ywe” :2°03 A0 "R DRY NiXn YN
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105

106

107

108

NIRR Y2IX N0 °32 *NK2 3T WK 02T DY 1907 DI PP
RD2IT RNT MW KPX 3 Ppw KP7 Ao 13y A0 Ypw
TRYVIPYRZPN? AP? T
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s note points to Psalms 18:12 for these words.
Psalms 18:1227:1”> 0°%°1n
PV 29 DB"NWT 139 THI30 1IN0 NN
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Kehot’s note points to Menachot 70b for these words.

Menachot 70b2a°y nminan

In the account of creation a river goes out of Eden to water
the garden. The maamar takes Eden and the river as
Chochmah and Binah, the sources of the Garden of Eden.
Genesis 2:10”:2 N°wR12
[DPWRT NYIWY M7 TIET DR 13NK NPTI? 1IN K¥ 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

The Tablets were G-d’s work, and the writing was G-d’s
writing, “engraved upon the tablets.” They are the exam-
ple of letters that are one with their material.
Exodus 32:1610:2°% mnw
"5y M XIT O°PRX anDn andnm MRl oopPR npyn nnym
:nh‘gu
And the tables were the work of G-d, and the writing was the
writing of G-d, graven upon the tables.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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Carried by the spirit, Ezekiel hears behind him a great
noise, the wings of the Chayos and the sound of the
Ofanim: “Blessed is the glory of Havayah from His place.”
The maamar explains it as drawing the light down into
Malchus.

Ezekiel 3:1227:2 Hrpi

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
“Your kingship is a kingship over all worlds”: Malchus is
the source of all the worlds, which are only divine letters.

Psalms 145:133:7”np 0°2°1n

71 7977222 ANPTRR 0ONPYD MPR AMon

Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Isaiah’s vision the Seraphim call to one another: “Holy,
holy, holy is Havayah of hosts; the whole earth is full of His
glory.” The Alter Rebbe explains the call as their grasp of
the transcendent Infinite Light, clothed nonetheless in
everything.

Isaiah 6:3%2:1 771°yw°

?1)5;1"?; R"?T; NIRIY N WITR WITR WATR MR MUOR T RO

37922

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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The Midrash explains why G-d is called “the Place”
(HaMakom): He is the place of the world, and the world is
not His place. The Alter Rebbe connects it with “Blessed...
from His place.”

Bereshit Rabbah 68:9'0:1”0 1127 n°wx"2
Sw 1w PIon I C3an MR ONR 7 0w RNT 7 - D1pna yaen
MANY PRI LONY DW Impn RINW 20PR IR PRNPY 173pn
T2 WP L0 L, NR DI AT :(32 Mnw) 2°n3T7 AR L mpn
0°727) 2°N5 :PM%° %37 IR AMIPR MY PRI ,0Y W mpn X
MY Bw YR 17ap0 OR 9097 1K PR L,OTP OPRR anyn (AR
WP A0 L, ANR YA (3 0797N) 2°N3T R 1 1R Y ox
7717 72 RIX 27 IR ANYR MY PRI N9y Dw ayn RT3
. Y M R M0

“He encountered the place and spent the night there be-
cause the sun had set; he took from the stones of the place,
which he placed beneath his head, and lay down in that
place” (Genesis 28:11). “He encountered [vayifga] the place”
- Rav Huna said in the name of Rabbi Ami: Why do they
change the name of the Holy One blessed be He and call
Him the Omnipresent [hamakom]? It is because He is the
place [mekomo] of the world, and His world is not His place.
From what ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 10
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The Targum renders the Seraphim’s calling to one another

as “receiving from one another.” The Alter Rebbe uses the

phrase to describe the Seraphim as receivers.

Targum Jonathan on Isaiah 6:3°3:1 17°yw> %y 1n11° 013N

PRI NP MIRPY Knim oY WOTR PIMKY DT T PRI

NIRRT > KoMDY MPYP OPY? WUTR APR7I23 TRV RYIR PY UUTR

ST TTRYIR 2D K7D

And one cried unto another, and they were saying, Holy in

the highest and exalted heavens is the house of His
Shekinah, holy upon the earth is the work of His might, holy
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14

15

16

for ever, world without end, is the L-rd of hosts, the whole
earth is full of the brightness of His glory.

Mikraot Gedolot (Public Domain) - London "Chaldee Paraphrase,” 1871 (Pub-
lic Domain)

“Thousands upon thousands serve Him, and myriads

upon myriads stand before Him”: read as the giving an-
gels and the receiving Seraphim.

Daniel 7:107:t 5x°17

1227 1271 AW PEPR APK CHINTRTM PRI A UTT I
P01 177997 207 RIPT 11p? *minTR

A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WP N12271n RNXY

In his final blessing Moshe describes G-d coming from
Sinai and shining from Seir, “and He came from the holy
myriads.” A Likkutei Torah discourse on this verse is
cited.
Deuteronomy 33:2°2:3"% 0°727
D337 XY TIRD I YOEAN 7 TYER M K3 20N N KN
:in% N7 WK 107 UTp
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

AT RT3 9IN XY

G-d declares through Isaiah that He forms light and cre-
ates darkness; the morning blessing adapts it as “Who
forms light and creates darkness.” The maamar applies
“forms” to Yetzirah, light, and “creates” to Beriah,
darkness.

Isaiah 45:7°1:0"n 17°yw°
:TPR™22 1YY 1 23K Y1 R7921 0990 Ay 99 X7323 93K 138
I form the light, and create darkness; I make peace, and cre-

ate evil; I am the L-RD, that doeth all these things.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 11
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“And creates darkness,” applied to the Seraphim of
Beriah.
Isaiah 45:71:772 17°yw°
STPR72D 1Y 1 23K Y7 X7121 0I9W Y Twn X7921 9IR T3P
I form the light, and create darkness; I make peace, and cre-

ate evil; I am the L-RD, that doeth all these things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The words here quote Ezekiel 3:12; the passage is shown
below.

Ezekiel 3:1227>:3 5y

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

20,3 oRpt

bainiy=R=h iy gy =]

The discourse explains why the Sages call G-d “the Holy
One, blessed be He”: “Holy” is Keser, separate and above
the chain of descending worlds, the light that encompasses
all worlds; “Blessed” is Chochmah, the beginning of that
chain and of revelation, the light that fills all worlds.
KEHOT'S NOTE
.3,23 9710’ Y7

TP NAn2 aN

The Mishnah’s rule for a bright spot (baheres), a white
patch on the skin that may be tzara’as, the skin affliction
of Leviticus 13: if the bright spot came before the white
hair in it, the person is impure; if the white hair came first,
he is pure. Its opening words are the title of the discourse
in Parshas Tazria cited here.

Mishnah Negaim 4:11x™:"7 0221 71wn
Ny A1 071 802 N7 77PN M9 A3 XY 07 302 N2
137 WP MaT? N0 X MKY "3ER LTy o L NyY
YTIT *27) .XBY ,pRD OX) Y N7 0T 137 WY OX) Xy
IR
A bright spot the size of a split bean and there was nothing
else, and then there appeared a bright spot of the size of half
a split bean having two hairs, this one is declared unclean.
Because they said: if the bright spot preceded the white hair
he is unclean; if the white hair preceded the bright spot he is
clean; and if it is doubtful he is unclean. Rabbi Joshua re-

gards this as unsolvable.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

s1n22% 17T

In “You have captured my heart” (28d-29a) the Alter
Rebbe gives two meanings of baruch: “blessed,” receiving
blessing from above, and “source of blessing,” like “com-
passionate”; and he reads “the Holy One, blessed be He”
so: “Holy” is the encompassing light itself, “Blessed” its
drawing down from Keser into Chochmah and Binah and
then into the light that fills all worlds.
KEHOT'S NOTE
.7,ma PR
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“You have captured my heart, my sister”: the verse of a
discourse cited here.
Song of Songs 4:9°0:"7 W W
STI718M PIY TN TP NN *IN227 1P °NNK °In13°
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

123 A7aP 19 AW 1N

The Tzemach Tzedek discusses why G-d is called “the Holy
One, blessed be He,” joining both aspects.
KEHOT'S NOTE
SRY 0N N7MIR ARA

124 NP BRI PRI ORIY P 1P RN
The words here quote Bereshit Rabbah 68:10; the passage
is shown below.

Bereshit Rabbah 68:10:1”0 1127 n°wX12
>3 17399 BnI0 1m0 1910 0PI Awyl 1Ay wpa - 0Ipna vaem
AN DDA AP PPWAY TP ,WNw R IR 1120 whwn K3
5w 12mIRD Swn Y1082 11°aR 2pye Oy 9270 DUawa ,annya Rbw
,1°03917 127 ,N171 AR 12°3 7710 96K .0°paR 192K Xaw 700
RIT TIN2 WITPA YOPWR 70 LAYIPEI PAMIK OY 1370 wpan CIRY
M LIYPRI AR 2PYC Oy 1270 Dhawa ,Annya XYW nn Daba
NAwR SOKRDR Bw 1P yaw nR 79°%T 110 327 owa onIn
TYWA IRWHW RNR IRWROW RNX 10NN X2 1WWnwn K2 00MIR
... O IR

“He encountered the place” - he sought to pass, but the en-
tire world became a barrier of sorts before him. “Because
the sun had set” - the Rabbis say: “Because the sun had set”
- it teaches that the Holy One blessed be He caused the orb
of the sun to set not at its proper time, in order to speak with
Jacob privately. This is analogous to a king’s friend who
would come to him on occasion. The king said: ‘Extinguish
the lamps, extinguish the lanterns, as I wish ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

2,men

125 WP N122°7R RNNY 7772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,78 12 yh

126 | “He made darkness His hiding place”: the level of “Holy,”
beyond all grasp.
Psalms 18:1227:1> 0°9°1n
0PIV 22y DO NJWN AN20 1NI2°20 N0 Twn-NY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Isaiah’s vision, Seraphim stand above Him, each with
six wings, calling “Holy.” Their higher standing means
that this grasp of holiness is no novelty for them.
Isaiah 6:2°2:1 71°yw°
39 11927 DAY TIX? 07913 WY 07033 WY 17 ynn 0Ty 0001w
91y DAY 1231 1927 DAY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

128 7t b ol it b By i =
The passage explains that grasping G-d as “holy and sepa-
rate” is like the villager overwhelmed by the king’s novel-
ty, which is the weekday mode; on Shabbos, one is like the
city-dweller who is not surprised but delights in the king’s
splendor.

KEHOT'S NOTE
2,802 oyh
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Isaiah foretells that from new moon to new moon and
from Shabbos to Shabbos all flesh will come to bow before
G-d. A discourse on this verse is cited.
Isaiah 66:23172:170 1°yw”°
ninnwn? w373 X3 in3w2 N2 ST TN wINCT WM
Y %397
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

130 205725 18 2R AR ANTW 715 7122

Ezekiel is compared to a villager who saw the king and
Isaiah to a city-dweller. The Alter Rebbe applies this to the
Ofanim and the Seraphim.
Chagigah 13b:571:2 3 330
137 — MRV PRPIM M Y IR ORRI ARIY 92 i8] TN
X XY T3 137 — T MY M 7R nY N 799
— IR 7RI %D AP TPWRY N7 R WORY WU R LA7Rn
7% 7 — NPN2Y T2 W KT .OOXIT DY ARINRY *nY 1Y
P2y MNINR DTN W3 — nigiyaw Tw i — ninnasy
.91 079y 2 oY1 1713 DY ARANN K17 12 WITRM
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The passage explains “all hearts shall fear You, and all in-
nards and kidneys shall sing to Your Name” as the inclu-
sion of awe and love in one another, with “He made dark-
ness His hiding place” as the source.

KEHOT'S NOTE
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Moshe tells Israel to know this day and take it to heart that
Havayah is G-d in the heavens above and on the earth be-
low. A discourse on this verse is cited.
Deuteronomy 4:3907%:"7 0”127
291 Pyun BRw3 DPORT KT M *3 7237778 NIwm ofd pyT)
TR NOND PIRG
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 14
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Job asks what portion G-d allots from above to one who
sins; Chassidus, as in the Tanya, reads the words as “a part
of G-d above”: the G-dly soul.

Job 31:2°2:x”% 21K
:0°R 77 NP0 Py AiPR PN M
For what would be the portion of G-d from above, And the

heritage of the Almighty from on high?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

»111°2 W °Da wrnd
the passage shares nothing with the note
KEHOT'S NOTE
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In “On the eighth day he sent the people away” (Shemini
Atzeres, 86c¢ ff.) the Alter Rebbe explains that a love hid-
den in the inner point of every Jew’s heart endures forev-
er, being part of the nature of creation; the service of the
heart is to bring it out of concealment into revelation,
turning the “darkness” of “He made darkness His hiding
place” into light.
KEHOT'S NOTE
S199RY 3,10 XUynRw YS

Q3°mMawnn "Mmawnn K2 3

“My thoughts are not your thoughts”: the transcendent
level from which the hidden love is drawn.

Isaiah 55:8'm:1"117°yWw°

T OR3 *377 02°277 K21 D2°N12wnn "0hawn K2 72
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He made darkness His hiding place”: again the hidden
essence as the root of the love.

Psalms 18:1227>:1> 0°9°11n
:0°RNY °3y DMTNOWN N9 1NI°I0 1IN0 TWN"NY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The discourse (Bechukosai, 45a ff.) reads “My statutes”
(chukosai) as engraving, contrasting the Tablets’ carved
letters with ink on parchment, and explains “in My
statutes you shall walk” as the level of the Patriarchs who
“dwelt beyond the river,” the supernal thought, the en-
graved letters.
KEHOT'S NOTE
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Yehoshua recounts that Israel’s fathers, Terach and his
sons, dwelt from of old beyond the river. The discourse cit-
ed reads “beyond the river” as the soul’s source above the
chain of worlds.

Joshua 24:2°2:770 yuni
127 737 1292 PRI ORPK U1 nKID 0YnTRIToR YW anKn

Hakalyhy 1:1’,?"?§ 172719111 %2R D7AR AR 1N D?W?;: 02°N12R
And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of
Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7 717170 %2 Nhaw Anvl

The morning blessing over the soul, recorded in the
Talmud: “My G-d, the soul You have placed within me is
pure.” Set beside the Zohar’s tehiru (“radiance”), its teho-
rah (“pure”) points to the soul’s root in the engraving in
the supernal radiance.
Berakhot 60b:4"7:2°0 N>72
FAX 2 ANNE IAK NAY 22 ANIY 0TI OPOR7 (1K AR °D
AN "3 APY? TNY AAXY °2P3 A1RYR 1KY %2 ANND3
2K M 397 I AT 22p3 ARYIIY Rt 9D X3P TNY? °2
ST IRR T2 .Ninwan 9D 1R L,0omIva P2 1127 ,niaR Rt
.’0°nn 0°130% Ningl 1Mnen
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-

after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
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worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

DUWWR AN e Y2

Sleep is one sixtieth of death; hence in the morning a per-
son is renewed.

Berakhot 57b:135:2 1”1 M572
ST WX 10 PR ,DOWWR TN AWR0 0 TR WYY nwnn
MY — WIT .07 OWER IR — wR .0im Y Naw)
DO TN — N1 K27 0PIY7 DWEH X — NIV .07 0wEn
.IR1232 DWEn TR — 03P LD
(Five and six and ten — mnemonic.) Five things are a sixti-
eth part of something else : fire, honey, the Sabbath, sleep
and a dream. Fire is a sixtieth part of Gehinnom; honey a
sixtieth of manna ; the Sabbath a sixtieth of the world to
come ; sleep a sixtieth of death ; a dream the sixtieth of
prophecy.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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G-d passes before Eliyahu at Horeb: a great wind, then a
noise (ra’ash), then fire, and G-d was not in them; after the
fire, a still, small voice. The Alter Rebbe maps the noise,
the fire and the voice onto the stages of prayer.
I Kings 19:1227:0™ X 0291
R ART bip WNH Rishyha WR; N {743 W}]‘W_U Riihy!
and after the earthquake a fire; but the L-RD was not in the
fire; and after the fire a still small voice.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

DIN NRw1°T Al

“The lamp of Havayah is the soul of man, searching all the
inner chambers.” The soul rises like a flame toward its
source.
Proverbs 20:27175:°3 *own
110270777722 IR DT NPYI T )
The spirit of man is the lamp of the L-RD, searching all the
inward parts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David’s prayer: “To You, Havayah, I lift up my soul.” Read
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as the soul’s ascent in love during the Shema.
Psalms 25:1°R:71”3 0°2°71n
R WD oK MNT?

[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From the Shema: speaking words of Torah, which joins
one’s speech with divine speech.
Deuteronomy 6:7°1:"1 0°727
72303 772 INIPH A" INIYR D3 MM TP ONNYY
SN
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NTI73 97T ROWA KW 12 09y P anv12a
“First darkness and then light”: the order of creation,
which is also the order of divine service.
Shabbat 77b:8°11:2 1y naw
259°K T KW 1300 PY Xnyw KD APY MK AP M ...
XYY °RM K733 1T R RY2T 091 DY In°123 ApD 0K
X972 17020 — 3P 0eINT "3 21w CI7 17 ]
DIWR 7ANII I RPN RDYY ORD 10PAn — TOPN 11001
SRIRT TUTT DIWD PAN2III KD KIIA KHYY XD 707D DIKT
22 °¢19717 *y!

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Evening precedes morning; the Alter Rebbe reads it as
darkness preceding revelation.
Genesis 1:571X N°wx12
o pa™IN 29 AP X TN oF N DRy XN
IR
And G-d called the light Day, and the darkness He called
Night. And there was evening and there was morning, one
day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The discourse “Because you did not serve” (Tavo, 42c ff.)
distinguishes two modes of serving G-d, the attribute of
day and the attribute of night (Yaakov and Yisrael, Torah
and prayer), and sends the reader to the same discourses
on evening and morning that are cited here.

KEHOT'S NOTE
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The Chanukah discourse (Torah Ohr, 32b) asks why the
Torah says “when he tends the lamps” of the morning but
“when Aharon raises the lamps” of the evening, and ex-
plains it through the menorah as the Congregation of
Israel, the source of the souls, divided into seven lamps.
KEHOT'S NOTE
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The Zohar in Balak, cited on the progression from dark-
ness to light.

Zohar, Balak 30:336-32:3451"nw:272-1"%w "% p22 ,7m7 190

152 P12 12% Bow™ 7Y

The passage reads Lavan of holiness as the supernal
whiteness, the essence of the Infinite Light, which, like the
colour white, has no added dye.
KEHOT’'S NOTE
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At the end of “To understand the matter of the blessings”
(Torah Ohr, 7b) the inner heart, the soul’s love from its
root, is the attribute of day and light, “day to day utters
speech”; the outer heart, covered by the body and the ani-
mal soul, is the attribute of night and darkness, and the
higher love can be revealed only through that night and
darkness.
KEHOT'S NOTE
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The Zohar in Vayikra, also cited for this progression.

Zohar, Vayikra 55:378-58:386172w:1”1-1”yw:1171 RIP™ 7117 100
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At the end of “And you shall know this day” (Vaeschanan,
8d-9a) the Alter Rebbe explains that the day includes the
night, “evening and morning, one day,” like creation,
“first darkness and then light”: the Infinite Light is re-
vealed out of the supernal darkness of “He made darkness
His hiding place,” through Daas.

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Zohar says that in the still, small voice “the King
comes.” The Alter Rebbe applies it to the Amidah.

Zohar, Pinchas 35:189-37:202277:1"2-1"0p: 1”2 0Min 3711 190
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The maiden asks the daughters of Jerusalem not to stare at
her swarthiness, for the sun has darkened her. The dou-
bled form shecharchores (“blackish”) is read as a doubled
blackness of the hidden love.
Song of Songs 1:61:’X 0w 1w
10t 2T BK °13 YYD CINBNY NIMNY CIRY CHIRINTR
PNV X? *PY 112 D°RI207NK W)
Look not upon me, that I am swarthy, That the sun hath
tanned me; My mother’s sons were incensed against me,
They made me keeper of the vineyards; But mine own vine-
yard have I not kept.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Isaiah tells Zion that though darkness covers the earth,
G-d will shine upon her. Darkness here is lowliness, the
view from above.

Isaiah 60:2°2:’0 11°yw°

T2y TN N ML TR DRKY 2D YT YN 137

For, behold, darkness shall cover the earth, And gross dark-
ness the peoples; But upon thee the L-RD will arise, And His
glory shall be seen upon thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Koheles: the wise man has his eyes in his head, but the
fool walks in darkness. Darkness associated with the ani-
mal soul.
Ecclesiastes 2:1477°:°2 norp
TN IPRY *IN02 DY TN TYN2 03 K3 PPy 007
‘0P NN M2
The wise man, his eyes are in his head; But the fool walketh
in darkness. And I also perceived that one event happeneth

to them all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved calls his bride to come with him from
Lebanon, from the peaks and the dens of lions. The maa-
mar reads Levanon (Lebanon) as lavan, white: the soul’s
root in the white fire.

Song of Songs 4:8°11:"7 0*°wn W
273 WRAR TIRR WRID TIWA ORI 191270 AR 172 191270 AR
20791 *7777 NIIR NN 1M
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Come with me from Lebanon, my bride, With me from
Lebanon; Look from the top of Amana, From the top of Senir
and Hermon, From the lions’dens, From the mountains of
the leopards.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The beloved praises his bride as a garden spring, a well of
living waters, streams flowing (nozlim) from Lebanon. The
maamar reads nozlim as mazal, the soul’s root above it,
from the whiteness of Lebanon.

Song of Songs 4:151"v:"7 DWW
7912971 0911 0°°0 0O IR 0733 YR
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The psalm rebukes unjust judges: “I said, you are G-dly
beings, sons of the Most High, all of you,” yet you shall die
like men. Etz Chaim, as cited, applies it to the divine spark

in the soul.
Psalms 82:6":270 0°2°11n
‘092 T1°9Y %321 DAX D°P2K NN 3K
I said: Ye are godlike beings, and all of you sons of the Most
High.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In “When I break for you the staff of bread” (Bechukosai,
48c) the Alter Rebbe explains the “baking” through the
Torah given as black fire upon white fire: the black fire is
the fire hidden in every Jew’s heart, a love and longing to
cleave to G-d even while busy with worldly things; he
refers there to this maamar.
KEHOT'S NOTE
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The Midrash reads the verse as “black during the week,
comely on Shabbos.” The Alter Rebbe explains it as the
hidden love revealed on Shabbos.

Shir HaShirim Rabbah 1:61:’X 1127 07w 2w

WRY? D720 AVAD X 72 MV NIR0SR T N0 203

DX NP3 PPy 1M ROTY INYR OX A 72T PRY M IR
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“Do not look at me that I am dark, that the sun has tanned
me. My mother’s sons were incensed at me; they placed me
as guard of the vineyards; I did not guard my own vineyard”
(Song of Songs 1:6). “Do not look at me that I am dark.”
Rabbi Simon began: “Do not slander a servant to his mas-
ter” (Proverbs 30:10). Israel were called servants, as it is
stated:
(Leviticus 25:55), and the prophets were called servants, as
it ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

“For the children of Israel are servants to Me”

PRIV o By . L AR

The passage (Torah Ohr, Shemos, 53a) explains that the
hidden love in every Jew comes out into the heart through
the “wine” of the Torah, the mitzvos, as “wine enters, the
secret comes out,” and that on Shabbos too the hidden
love is revealed.
KEHOT'S NOTE
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The maiden to her beloved: “For your love is better than
wine.” A Torah Ohr discourse on this verse is cited for the
hidden love revealed on Shabbos.
Song of Songs 1:2°2:8 0°7°wn 1w
770 P77 00230700 3R NPT YRy
Let him kiss me with the kisses of his mouth— For thy love is
better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Ezekiel’s vision of the future Temple, the gate of the in-
ner court that faces east (kadim) is shut on the six working
days and opened on Shabbos. The maamar links kadim
with “stand before (kadmohi) Him”: the Seraphim of
Beriah, whose light shines on Shabbos.
Ezekiel 46:1°x:1"1 5xpi°
NYY 730 7°0° 0°TR MDD NURRIRN 80T WY N 237K MR
:AND? YIND DY ANS? NIWT 0P Npyed
Thus saith the L-rd GOD: The gate of the inner court that
looketh toward the east shall be shut the six working days;
but on the sabbath day it shall be opened, and in the day of
the new moon it shall be opened.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The words here quote Song of Songs 1:6; the passage is
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shown below.
Song of Songs 1:6":°R 0*°wi 1w
IRl *2TN R "33 WRYD CINBWY NMNY 2IRY "HRINTIR
NP3 K? *7Y 1372 DR120°NK T
Look not upon me, that I am swarthy, That the sun hath
tanned me; My mother’s sons were incensed against me,
They made me keeper of the vineyards; But mine own vine-

yard have I not kept.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“His kingship rules over all”: even kelipas nogah receives
its life from G-d’s kingship.

Psalms 103:19v>:3°p 0°2°11n
21200 222 N1 4803 1757 0oRYa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d says through Isaiah: “I am Havayah, that is My Name,
and My glory I will not give to another.” The G-dly soul’s
love is never given over to the other side.
Isaiah 42:8°n:27n v1oyw°
:0°7°087 "NPINY TNR™RY NRY *79223 "W R 7 %I
I am the L-RD, that is My name; And My glory will I not give
to another, Neither My praise to graven images.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Raaya Mehemna at the beginning of Teitzei, cited with

the commentary of the Ramaz (Rabbi Moshe Zacuto).

Zohar, Ki Teitzei 1:4-1477°-"7-°R RXN °3 77171 190
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In the Talmud the words describe heretics and the like,
whose punishment outlasts Gehinnom. The Alter Rebbe
applies “they do not come to an end” to the soul’s root in
the Infinite, while the forces of evil come to an end.

Rosh Hashanah 17a:5-6"1-"11:X 1 1wn wX2
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Why so much? Because they laid their hands on the
dwelling place (zevul), as it says ‘as his dwelling place’ and
dwelling place only refers to the Holy Temple as it says “I
have surely built You a house to dwell in...” (Melachim I

likuteitorah.com/likkutei-torah/shir-hashirim/5/
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8:13) Of all these Chana said “Those who strive with the L-rd
will be broken...” (Shmuel I 2:10) R’ Yitzchak bar Avin said:
their faces will be black like the bottom of a pot. Rava said:
among them are the most beautiful of the inhabitants of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
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“Although he sinned, he is Israel”: a Jew’s holiness re-
mains even when he sins.
Sanhedrin 44a:2-3’3-"2:X 771 177710
LRI PR ,ROOY 0D BY AR (XTI 72 RIR 227 MK ORI ROD?
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The note refers to the Rebbe Rashab’s glosses on this line,
printed at the start of the supplements.
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178 oW o0 M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
02,10 7w

179 W 192 M

David sings: “For You are my lamp, Havayah, and
Havayah illumines my darkness.” The transformation of
darkness into light.

II Samuel 22:291”2:27 2 2Xinw
P2V 1732 117 273 ARTD
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

180 991 NN %2 7770

The passage explains two kinds of love: a love from above,
“white light,” and a love born of contemplation, “black
light” close to the wick; and “Havayah illumines my dark-
ness.” It closely parallels the white and black fire here.
KEHOT'S NOTE
R LRRR™MN
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181 21%wa snaws 172

The discourse (Torah Ohr, 21c) reads Charan from “my
throat is parched”: worlds so separate that the divine voice
in them is muffled.
KEHOT'S NOTE
.3 L,RD R™MN

182 nkuiskebid)

Yaakov left Be’er Sheva and went toward Charan. The dis-
course cited reads charan from “my throat is parched”:
through teshuvah it becomes rinah, song.

Genesis 28:107:M1”> N°wR12
H1377 7701 YT NI IpY? REN
And Jacob went out from Beer-sheba, and went toward

Haran.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

183 1173 M PR

“I am weary with my crying, my throat is parched
(nichar).” The root nachar explains both Charan and
nicharu.

Psalms 69:4°7:0"0 0°2°71n

PRORD P o1y 122 23173 M "RP2 Ny
I am weary of my crying; my throat is dried; Mine eyes fail
while I wait for my G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,0 09N

184 7P 9PIRD TINDY

The maiden is comely as the tents of Kedar, the black goat-
hair tents of desert nomads, and as the curtains of Shlomo.
Here, the soul’s beauty after teshuvah.

Song of Songs 1:5°71:’k 0°7°wi1 1w
:TPY NIy 17R PPINRD 0PYAT? NI12 NG CIR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1L, v

185 Ty W15 1770

The passage (Haazinu, 78c) explains “He kept him as the
pupil of His eye”: the pupil is the darkness in the eye, yet
through it a person sees; so through the darkness of bit-
terness in the depth of the heart, in teshuvah, the supernal
will shines.
KEHOT'S NOTE
.OWY 19”132 RT3, MY IR D YR

186 1299 1WOND 11a9%°

In Ha’azinu Moshe sings how G-d found Israel in a desert
land, encircled him and kept him as the pupil of His eye.

likuteitorah.com/likkutei-torah/shir-hashirim/5/

131 0V M2 MR IR NN

The black of the eye is where sight is revealed.

Deuteronomy 32:10:2”% 0°727

TIP3 A3 1M MIIFO? W7 072 3N 2T TN NI
Ay

He found him in a desert land, and in the waste, a howling

wilderness; He compassed him about, He cared for him, He

kept him as the apple of His eye.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

187 IR PYR Y
Isaiah: Zion’s watchmen sing together, for eye to eye they
shall see Havayah'’s return to Zion. The future revelation.

Isaiah 52:8°1:273 7°yw°

(TR T 2N N DI 1Y 7D 1T VI PP N DY Ap
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

188 PPN TPYA RITWS 1D 91T NN
The Zohar reads “Great is Havayah... in the city of our
G-d” as teaching that G-d is called great only when re-
vealed in His city. The Alter Rebbe uses it for the contrac-
tion that allows revelation.
Zohar III, 5ax 7 2’m
KEHOT'S NOTE
.[5] .70 (2 ,02) AR R BYY LKL M R

189 PPN Y2
“Great is Havayah and much praised in the city of our
G-d”: the verse behind the Zohar’s teaching.
Psalms 48:2°2:1”n 0°2°1n
AWTR™IT PR 1°Y2 TR Pom n BTy

Great is the L-RD, and highly to be praised, In the city of our
G-d, His holy mountain,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

190 P57 21N "1 BOPUN 12T
G-d speaks to Moshe: “I am Havayah,” and tells him that
He appeared to the patriarchs as Kel Shaddai. The Torah
Ohr discourse on this verse is cited here.
Exodus 6:2°2:1 mnw
IR PR MR TYRTOR 0RPK 12T
And G-d spoke unto Moses, and said unto him: ‘I am the
L-RD;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

191 NN . 927 772

The passage explains that since G-d’s greatness is beyond
grasp, greatness applies only to the radiance of His king-
ship spreading into the worlds, like the light of the sun,
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192

193

194

195

196

which is the meaning of “When is He great? In the city of
our G-d.”
KEHOT'S NOTE
2,180

[P Ap” n7To
The passage explains that revelation from avery high level
can come only through “hairs,” contracted channels,
since otherwise it could not be contained.
KEHOT’'S NOTE
2,73 mp oyh

AP Ap"

Korach, son of Yitzhar, took men and rose up against

Moshe. The end of a Likkutei Torah discourse on this

verse is cited here.

Numbers 16:1°X:1”1 72712

"12 TIRY 200K 33 DX IO 12712 NARTIR NI NP MR

T2 *32 73

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nwas ATm TN
The psalm of creation opens: “Havayah my G-d, You are
very great; You have clothed Yourself with glory and
majesty.” Israel makes garments of beauty for G-d.
Psalms 104:1°X:7°p 0°°1n
:AYI? 7 TIN TRY NP73 0K N NTNK UR3 2272
Bless the L-RD, O my soul. O L-RD my G-d, Thou art very

great; Thou art clothed with glory and majesty.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

RPI Ry 7w e

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[9].(0,) PReaT

NP1 90y 7P 9y

In Daniel’s night vision the Ancient of Days takes His seat,
His garment white as snow and the hair of His head like
pure wool. The white fire of the Torah corresponds to this
level, yet hair is only an outer extension.

Daniel 7:9'0:t 5x°17

¥ M0 22N2 AYIRY 207 TR PRYY Y NIRRT TY A7) M
PP 2 °NIP7A MITT 122 FI072 K YD AWK

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shir-hashirim/5/
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noXOR O Wy
G-d tells Moshe to have Israel make tzitzis, fringes, on the
corners of their garments, with a thread of blue. A dis-
course on this verse is cited on the Torah as black fire
upon white fire.

Numbers 15:381”7:170 71202

DIPT3 *232°Y NY°Y D77 WYY DTN pYRN) X2 23370 131
:N%3 2B N397 N¥3-5y 1107 DN

’Speak unto the children of Israel, and bid them that they

make them throughout their generations fringes in the cor-

ners of their garments, and that they put with the fringe of

each corner a thread of blue.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 16

198

199

200

201

7P "9IND

The maiden is comely as the tents of Kedar, the black goat-
hair tents of a desert tribe, and as the curtains of Shlomo.
The maamar adds that the tents are black outside but in-
side are like Shlomo’s curtains.

Song of Songs 1:5°71:’R 0°7°wn 1w
:TAPW NP0 7R YPIND 0PYAT 1112 IR 2IK MINY
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

maPw MYINTD — TR 9IRS

The Tzemach Tzedek adds that the curtains of Shlomo are
white, the inner whiteness in contrast to the black outside.

KEHOT’'S NOTE
APy wrnw N7 — »0°13% onw”

DINT NN 98",

G-d formed man of dust from the ground and breathed
into his nostrils the breath of life. Vayitzer (“formed”) is
spelled with two yuds, which the Talmud reads as two in-
clinations; the Alter Rebbe relates them to white fire and
black fire.
Genesis 2:7°1:2 N°wR12
D N PEXD MM MRINTTR 993 DTSTNN DPRN T
£ D37 DTN "N
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,2 0°wR92
0o *Mawa 1770

In “When I break for you the staff of bread” (Bechukosai,
48c) the Alter Rebbe explains the “baking” through the
Torah given as black fire upon white fire: the black fire is
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the fire hidden in every Jew’s heart, a love and longing to
cleave to G-d even while busy with worldly things.
KEHOT'S NOTE
A, o mpna vy

202 ¥°9°0 DORY v

The psalm of creation: G-d wraps Himself in light as a gar-
ment and stretches out the heavens like a curtain. The
heavens as one continuous covering.
Psalms 104:22:77p 0°%°11n
Y72 0oNY T TR NIR-TYY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,7p o%nn

203 NaTIYA AY°I°I O8N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .(2°,39) mnw

204 1WA YMINNR PY M0 NETIY Ny 8n

The extra half-curtain of the Mishkan, the Tabernacle,
hung over its back, a curtain that forms roof and wall
together.

Exodus 26:1227°:1"3 mnw

IR Y MI0R NI AYTT U0 PORT NP2 AT 110
HEl7eh]

And as for the overhanging part that remaineth of the cur-

tains of the tent, the half curtain that remaineth over shall

hang over the back of the tabernacle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17

205 W DYPwIY TN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
DA renw

206 7IRD 73°Wn

The psalmist: even darkness is not dark for You, the night
shines like the day; darkness is as light. At the level of
sovev, all is equal.

Psalms 139:1227°:07%p 0°7°1n
:TIRD 12702 1°K° 0i%D 717721 Tan Pwno RS N o3

Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

207 KD monp K913
“All before Him are considered as nothing.”

Zohar, Introduction 20:188-22:199-n7ap’> nnIpn AT 920

likuteitorah.com/likkutei-torah/shir-hashirim/5/

131 0V M2 MR IR NN

V”%p:2"2

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 18

208 79N 173D’ Nw°
“May Havayah lift up His countenance to you and give you
peace”: read as the encompassing light reaching every
soul.

Numbers 6:267172:1 72712

D2 7 0t PPN 71D T K
The L-RD lift up His countenance upon thee, and give thee
peace.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12,193T

209 DoRWR A%P2 9171 7°7° OX

Moshe promises: even if your dispersed are at the end of
the heavens, from there Havayah your G-d will gather you.
Even the farthest can be reached.

Deuteronomy 30:4°7:"7 0127

R DY RO T N8I3R0 O DORYE N3R3 AN TR
If any of thine that are dispersed be in the uttermost parts of
heaven, from thence will the L-RD thy G-d gather thee, and

from thence will He fetch thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19

210 mun bw XVPnDa 01w

Rav Safra prayed for peace “in the household above and in
the household below.” The Alter Rebbe applies “below” to
the soul’s ascent.

Berakhot 16b:18m1”°:2 1" n1572
T TIOPR 19 WP 030 MW 0L 0N0ET NI WK 3
11‘?13; n29m .My’ m’?tgn MIARY 720X 11°73102 'IDWDW ,ﬂJ’P"?N

J7¥ 133 P70 DM .Mpm DINR Do mhym 0UTnena
11227 27 R¥MN 0O LAnRiva 2% 1371 23 1202 pm

R21Y? YD1 NP 07 XIM TR DY XD
R. Eleazar used to add at the conclusion of his prayer : May
it be Thy will, O L-rd our G-d, to cause love and brother-
hood, peace and comradeship, to abide in our lot, to enlarge
our border with disciples, to prosper our goal with a [happy]
end and with hope, to set our portion in the Garden of Eden,
and fortify us with good companionship and the good im-
pulse in Thy universe, so that we rise up and find the long-
ing of our heart to fear Thy name ; ...
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

21 NWN *wD1°1 79N
“To You, Havayah, I lift up my soul”: the ascent from
below.

Psalms 25:1°X:71”2 0°%°11n
RYX W01 N PR NT?
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,750°%nn

212 NDPIW2T X2V 1IN
The Raaya Mehemna calls Aharon the groomsman of the

Queen, who brings Israel close to G-d.

Zohar III, 20aR ,> 2’
KEHOT'S NOTE
.2,0P .3 1P K, 2 avyn

213 N1 NPRIN TIANR
The Zohar notes that the letters of Aharon spell nir’eh,

“will be seen.”

Zohar III, 103ax ,3p »’mt
KEHOT'S NOTE

5] .(R,D) PoyR naTma oy X Lap M

214 PYR TN MW WITP RS AN

The Talmud says a person should regard himself as
though “a holy one” dwells within his innards. The maa-
mar reads kadosh as the level of “Holy.”
Taanit 11b:1-22-"X:2 X n°1yn
RIAR KDY 0ATR 927927 MRIY ,1PYR TN MW WITR PR
*IY3? "% K27 — K7 ,7°WD) IYE? "¥0T — K7 KW XY 1Y
7O WOR WR1 PR MRIY ,TO0N RIPD K UURP WU LAvwD)
— RD"YN2 2°N0°7 27 °2 12 °R7 WY 27 R 270 1RY 00
.MYH K293 919%)
William Davidson, Vocalized Aramaic (CC-BY-NC)

215 NI NR mbyna

“When you raise up the lamps”: Aharon’s service, like a
flame rising of itself.
Numbers 8:2°2:’1 72712

MR %39 WOR NIINR ANPYN2 IR TR TIIXRTOK 137

:Ni737 NYIY 1R?

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,M 9272

216 NOPIT RV 0N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/shir-hashirim/5/
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DPATAW TR OY0 AR

PARAGRAPH 20

217 1PRIIP 9% M ap
“Havayah is near to all who call upon Him, to all who call
upon Him in truth”: the doubled phrase is read as two di-
rections of truth.

Psalms 145:1817>:7”p 0°2°1n
:NRR2 MR WK 207 PRIPRR? N 21
The L-RD is nigh unto all them that call upon Him, To all
that call upon Him in truth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.17 ,np o¥onn

218 @YD T 1T TR

The Megillah opens with Achashverosh, who reigned from
Hodu (India) to Kush (Ethiopia) over 127 provinces. The
maamar reads the span as G-d’s kingship from the highest
glory down to the lowest darkness.
Esther 1:1’X:’X 1noX
D"WWS?'I YW WY TR ﬂ?bﬂ W"ﬁ]’[ﬂ'mj Ll W"ﬁ]}p’ﬂ?j °2 0N
1IPT TIR
NOW IT came to pass in the days of Ahasuerus—this is
Ahasuerus who reigned, from India to Ethiopia, over a hun-
dred and seven and twenty provinces—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XY WPAY DMK ART LK LR AN0R

219 977 QoW 10D
“His glory covered the heavens”: hodo as glory.
Habakkuk 3:3°3:x p1pan
iNPIM 4TI DOMY 1793 190 TIRETIAN WiTRY KI2? 1onn AivK
dghuliivie
G-d cometh from Teman, And the Holy One from mount
Paran. Selah His glory covereth the heavens, And the earth
is full of His praise.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2, ppan

220 2o IR PV 1IN
“His glory is over earth and heaven.”
Psalms 148:1337>:1”np 0°%°1n
DY PIRTPY 1730 1729 Nt 231700 °n owtnR 0P
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.30 ,nnp 0vonn
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221 %189 9 Tm N
“Glory and majesty are before Him.”
Psalms 96:6":1"3 0°2°1in
WTPR2 NIRDM 1Y 1307 AT TN
Honour and majesty are before Him; Strength and beauty
are in His sanctuary.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
I Chronicles 16:27172:1”t X 0°1°1 *127
SpR2 MM 1Y P38 2T A
Honour and majesty are before Him; Strength and gladness
are in His place.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
19,10 RT3 00000

222 ANR 1T 27y

the passage shares nothing with the note
KEHOT'S NOTE
.3 9”7 R™MN

223 NN 770

Yaakov blesses his son: “Yehudah, you, your brothers shall
acknowledge (yoducha).” The verse of the Torah Ohr dis-
course on acknowledgment.
Genesis 49:8°1:0"n NwRI2
I 733 79 NAY PIX AW IT TN P A A
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down
before thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

224 YIN 102° qwnn
“Darkness shall cover the earth”: the lowest darkness.
Isaiah 60:2°2:0 171°yw°
T2y T2 N M TPy DoRKY PP PRI TUNT maD
HIh ek
For, behold, darkness shall cover the earth, And gross dark-
ness the peoples; But upon thee the L-RD will arise, And His

glory shall be seen upon thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

225 NP DONW WhaRR

G-d declares through Isaiah: “I clothe the heavens with
blackness and make sackcloth their covering.” Blackness
at the end of the chain of worlds.

Isaiah 50:3’1:71 171°yw°
:0M03 D°YR P MR oY W’E‘?B
I clothe the heavens with blackness, And I make sackcloth

their covering.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

PR
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226 NI 1T

The discourse “My dove, in the clefts of the rock” explains
“I clothe the heavens with blackness”: opposite the divine
attributes clothed in the mitzvos stand blackness and
darkness, through which life is given to the kelipos and
the sitra achra.
KEHOT'S NOTE
3,1 PR 1anan YR

227 %1A12 °N1v

The beloved calls his dove in the clefts of the rock, in the
hiding place of the cliff, to show him her face and let him
hear her voice. The end of a discourse on this verse is
cited.
Song of Songs 2:1477°:’1 0*°Wi1 W
DY OIPRYT TRITNY PRI 13TRE 002 Y0 N2 niv
HTIRD PRI 27Y 2P0 7990
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

228 9mbyna e nepha

The note clarifies that the Likkutei Torah meant here is the
Arizal’s, where Kush is explained as the 325 judgments.
KEHOT’'S NOTE
W0 YR 27y 9UARAY

229 DY 'R

Likewise the Arizal’s Likkutei Torah on Shoftim, on Kush
as the judgments.
KEHOT'S NOTE
R ca i)

230 1°2157 772w na

The Tzemach Tzedek discusses the 325 judgments in his
commentary on the Zohar.
KEHOT'S NOTE
TEPNN Y 2710 7R IR IR

231 o171y 5 MoPn o
G-d’s kingship extends over all worlds.
Psalms 145:1337>:7”np 0°2°n
9T 937992 ANPWHM 0ONPY-23 NSYR AMdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0, mnp ooonn
232 mown o3 1nahm
“His kingship rules over all,” even the external forces.
Psalms 103:19v”>:3"p 0°2°11n
:17Wn 932 in13%m1 IR0D 1757 Dnwa N
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The L-RD hath established His throne in the heavens; And
His kingdom ruleth over all.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.07, ooonn

233 2R YN P

At Sinai all the people saw the thunder and the flames and
the mountain smoking, and they trembled and stood far
off. The end of a discourse on this verse is cited.
Exodus 20:15770:’> mnw
277°NRY DWa ip nXY 07°2P0nXY nPipatny o°KY oy
PTR 1TRY VI DY RV IWY
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar

off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

234 970 ARMY DMWY yaw
The words here quote Esther 1:1; the passage is shown
below.

Esther 1:1°X:’R 7noR
oy Yav vy TR Tonn TITWAR X7 WIMNMWIX "n°2 0N

17T IRM
NOW IT came to pass in the days of Ahasuerus—this is
Ahasuerus who reigned, from India to Ethiopia, over a hun-
dred and seven and twenty provinces—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

X ,KANOKR

235 A’2PT AW 55N 277 Y

The Zohar at the beginning of Chayei Sarah, which opens
with Sarah’s hundred and twenty-seven years; cited for the
127 provinces.

Zohar, Chayei Sara 5:23-6:28172:"1-272:"1 77w *°1 2717 720

236 W12 pAY PINY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7 T MR %N na (R ,2° vX) XpO°D '|m$yn: "78901 .(2,10) PN
3] (R "7

237 WD I PINY

The Talmud explains that Shaul is called Kush because he
was distinguished in his appearance and deeds.

Moed Katan 16b:18-191-12:2 1”0 10 3172

°31 1 13 A3 2T 2Y NP W WK TIT? 1107 2007 177
DIRY R — 9992 7NWH WD 11 RPR 1nY IRY KD 290 1D
PYADT WRT NITIR DY7 IR AR 1272 RYPD VRyRa nnwn
Y3 7 oRPX IR miEUy KoM 7AnY nowd 01 ,”np? wk
AMIR AN 7272 RIPD .PRYRI 1AW 119978 AR — A7V 1NYn
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7 KPR 10 7R3 RO 2900 2w 531, W0 T T2y yarty
.o AR — $79Y2 NN L1
William Davidson, Vocalized Aramaic (CC-BY-NC)
238 51913 Wa
“Kush the son of Yemini”: identified by the Sages as Shaul.
Psalms 7:’X:'1 0°9°71n
PRI VIR N2 WK TIT? 113w
Shiggaion of David, which he sang unto the L-RD, concern-
ing Cush a Benjamite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
R S=Lrhil

239 "% ANR Q°W1 °135 K91

In its plain sense the verse is a rebuke: through Amos G-d
tells Israel that they are no more to Him than the Kushites.
The Targum and the maamar read the same words as
praise: “beloved children.”
Amos 9:71°0 D11y
>I297 287N K20 MTOND P2 %32 * DO 07T %130 K
PR 0IX1 1ANDIN DAY?DI OIZN PN
Are ye not as the children of the Ethiopians unto Me, O chil-
dren of Israel? saith the L-RD. Have not I brought up Israel
out of the land of Egypt, And the Philistines from Caphtor,
And Aram from Kir?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 0my

240 ST 1°2OW TINN 1PN 2320 R UM
Targum Yonasan, the Aramaic translation of the Prophets,
renders the verse “Are you not considered before Me like
beloved children?”

Targum Jonathan on Amos 9:7°1:0 01»y 2y 111> 01390

7 K90 7 MW PRI 103 wTR U0 1A TR 17339 KT
PITRR 0K K2PVIBRR “ROW?DI D713RT RYIXD NPROK X1

Mikraot Gedolot (Public Domain)

241 NPWIST MWK PIYa nPyna a2 wne 1
Kehot’s note points to Numbers 12:1 for these words.

Numbers 12:1°8:2”> 72712
KEHOT'S NOTE
.N,2°92712

242 NOWIST TWRT 1°aY2 (PP B e 1

Rashi explains that the “Kushite” woman was so called be-
cause of her outstanding beauty.

Rashi on Numbers 12:3-61-3:2" 72722 %y >"w1

PR TTT2 PRRY DM ORND D°PY 233 .ORND (12301 P9Y 13y
JTWRT T2 WIBY TYh Ay 7900 ayeTin? “0on 0on” oopyit vm
(LI 7Y) MIT? AR NY PR TIN 1PIT VY NPT R
D7 WK RY 1 TOR 71272 IR INWIWY T30 .0ONWOW IR
,071 722 N0 RPW ST RY? 119 TNy :(*190) yuu? IR ni>
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R¥P DYP? REIYH) D°0N2DK2 KYP Manyn? XY 0T 02 Ton

e I RPR? RSP 0290 DT PR3
11y means, humble and patient. axn® SUDDENLY — He re-
vealed himself to them suddenly just when they were un-
clean as a result of marital intercourse, so that they cried;

1»

“Water, water!” (for purification). He did this to give them to

understand that Moses had acted rightly in that he had sepa-
rated from his wife, since the Shechinah used to reveal Itself
to him at all times and there was no definite time fixed for
the Divine communication (Midrash Tanchuma, Tzav 13).
0onww X2 GO OUT YOU THREE [UNTO THE APPOINTED ...
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) - Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)
243 ni~hintal-Rulnit=h}
The Zohar in Terumah: sometimes white is called black, as
with the Kushite woman.

Zohar, Terumah 7:54-9:62270:’0-771:"t 12170 711 190

244| Kehot’s note points to Zohar, Terumah 9:62 for these
words.

Zohar, Terumah 9:62270:’0 112170 ,7717 7890

PARAGRAPH 21

245 > BNN 0713 *125 K91
Read with the Targum as “beloved children,” the hidden
love.

Amos 9:771:°0 01y

>I297 PX 7NN K20 TTOND P02 %32 7 DO 0770 %330 Ko
7P DRI NINDIN DPNWPDI DI TING

Are ye not as the children of the Ethiopians unto Me, O chil-

dren of Israel? saith the L-RD. Have not I brought up Israel

out of the land of Egypt, And the Philistines from Caphtor,

And Aram from Kir?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

246 R’y QW3 T°ND 2”Wo2

Tanya chapter 44 quotes the Raaya Mehemna on the love
of a son for his father and mother, greater than his love for
his own life.

Tanya, Likkutei Amarim 44:60°7n8 0p°% ;NwRY PP ,X°In

TN

XY WD) 232 12 D3 MIMOm XM i APITR 121 2N

'?T[ZJT;?R’[ R722” (R0 R°Y12 INIY 71 ,X°7 0270120 NYIn2

3,710 MM AWEN mNan R ﬁ’? 0°n7 L %KY 1R N2
1910% TR X Kon

Kehot Publication Society (CC-BY-NC)
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PARAGRAPH 22

247 219 "2 7INA DR
The light that “was good” to hide away, hidden in Keser.
Genesis 1:4"7:°X N°wR12
TN 127 73R 172 2°PPK 9727 230770 1IRTTNR 070K K77
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

248 Rav and Shmuel dispute whether Hodu and Kush are at
opposite ends of the world or next to each other.
Megillah 11a:20°2:X X 719°3n
Ai02 ¥ D?WU 1102 377 MR TN ‘)}Sm[ﬂﬂ 27,7013 T T
VIR 29 92 DWD 0 NI VTT 23 WIS AT 0 T 021y
.iio 731 0PIy Aien 790 19 v

“From Hodu to Cush”: Rav and Shmuel: One said that Hodu
is at one end of the world and Cush at the other, and the oth-
er said that Hodu and Cush are right next to each other, and
that just as he ruled over Hodu and Cush, so he ruled from
one end of the world to the other.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

249 w2k NINA PR n
“Havayah reigns, He has clothed Himself in grandeur”:
Hodu as the garment of majesty.

Psalms 93:1’X:37% 0°2°11n

:0IPA~22 22N 119N AR WRNT Y T WP WP NN 7700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,3% 0°%n

PARAGRAPH 23

250 17257 Ty PR
“There is none else besides Him”: all is under G-d’s
kingship.

Deuteronomy 4:35772:"7 0°127

17251 T3y 1K D°PPRT KT T 02 NYT? DRIT AN
Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

251 12 P13 BN PN

A person does not bruise his finger below unless it is de-
creed above: individual providence.

Chullin 7b:15-161"0-1"1:2 1 '["71!'1

1Y PPN 37K KPR T0nPR 1YAZR AP DR PR RPIM M IR
(79,9 °5Wn) 13310 723 PTYRN N (39,17 0O9N) MR APyRIN
K27 IR 721 07D 7391 M1 0T MYOR R 1977 1P A0 0T
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" By POY 1IRR TN 1277 DARPT XIT 3w PRI PR DT
5y Tayw 01m DY 11RY 10170 By ¥a RD 1M PR° 12 0MID
PR NTIYON 111 XD 1Ny

131 0V M2 MR IR NN

i an»p — 0" 1’?3?1 %P7 :2°N237 ,Wﬁ]g‘?r_‘l?_{ %2 [I1'?JQ
122 0Py
William Davidson, Vocalized Aramaic (CC-BY-NC)

Wikisource Talmud Bavli (CC-BY-SA) KEHOT'S NOTE

Zohar III, 274b2 737 »m
KEHOT'S NOTE

.X ,nD naw

257| The Jews took upon themselves to continue what they had
23,797 002 1N begun, as Mordechai had written to them. The Talmud
learns the renewed acceptance of the Torah from a later
verse of the chapter, “they fulfilled and accepted” (Esther
In “And Mordechai went out” (Torah Ohr, 93a) the Alter 9:27).
Rebbe explains why Yochanan the High Priest abolished

the “awakeners,” who sang “Awake, why do You sleep, O

252 N> 53721 7772

Esther 9:23575:’t 1noX
072K 73770 AN2TIWK NXY NIRY? IPNTIWR DR 0O 23
And the Jews took upon them to do as they had begun, and

G-d?”: G-d neither slumbers nor sleeps, only we do not see
it, for in truth “I, Havayah, have not changed.”

as Mordecai had written unto them;
X LIZR™MN Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE

253 N¥° 937m

After the decree is reversed, Mordechai goes out from the
king’s presence in royal garments, and Shushan rejoices.
The Torah Ohr discourse on this verse is cited.
Esther 8:151"v:’11 1NOX
M7173 201 MY MM NP0 MO7R U192 T2RT 787N K *ITI
TN P03 Y YT 12381 7I2 T5m
And Mordecai went forth from the presence of the king in
royal apparel of blue and white, and with a great crown of
gold, and with a robe of fine linen and purple; and the city of
Shushan shouted and was glad.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

254 MPIw R 9 IR
G-d says through Malachi: “For I, Havayah, have not
changed.”

Malachi 3:61:3 °3x7n
:00°72 X2 2py°™12 OAKRY "NPY K7 °7 71K 03

For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

255 7129 WR Y TN WR2 TN I
Kehot’s note points to Zohar III, 132a for these words.

Zohar 111, 132ax ,2%p 3’m
KEHOT'S NOTE
D7 AN YR vIPRY IR LK L,29p m

256 WINIWAN "2 mbapy AT

The Talmud teaches that the Jews accepted the Torah
anew, willingly, in the days of Achashverosh.

Shabbat 88a:5'7:x 1”5 naw

THon XON 72 KR 12 WTIR 1 MWK T AN 12800
DA OX 077 TRKY ,N°3°32 07 DX 02y X T2 WiTpa nodY
RN 37 7K .02NT713R RN OW — XY DX L3V 71N DA
1T 1D 70 PP AN :XIT TN LROPIIRD 7127 RYTIN XM 3Py 2
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