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For just as the new heavens

Through teshuvah and the acceptance of the yoke of Heaven, the
soul in a body draws a light from G-d’s very Essence into Gan
Eden: its fiery “heaven,” the ratzo of “with all your might,” makes
the heavens G-d’s “throne,” and its humble “earth,” the shov,
makes the earth His “footstool.” In the Time to Come G-d Himself
will make new heavens and earth that “stand before Me,”
revealing His inner face, and the seed of our present mitzvos and
the “name” of our acceptance of His yoke will be raised to that

level.
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THE BIG IDEA

Through teshuvah and the acceptance of the yoke of Heaven, the soul in a body
draws a light from G-d’s very Essence into Gan Eden: its fiery “heaven,” the ratzo
of “with all your might,” makes the heavens G-d’s “throne,” and its humble
“earth,” the shov, makes the earth His “footstool.” In the Time to Come G-d
Himself will make new heavens and earth that “stand before Me,” revealing His in-
ner face, and the seed of our present mitzvos and the “name” of our acceptance of

His yoke will be raised to that level.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains Isaiah’s contrast between “The heavens are My throne and the earth is My foot-
stool” and the future “new heavens and new earth that I am making stand before Me.” Gan Eden on its
own has only the radiance of the Shechinah; souls in bodies, through the mitzvos and the sacrifices
(“to work it and to guard it”), draw into it light from G-d’s Essence, which they receive through gar-
ments of Torah and mitzvos. This power comes from the body’s concealment, which provokes the baal
teshuvah’s “desire of the heart,” love “with all your might” from the yechidah, reached through
Yaakov’s compassion. That fiery ratzo is the soul’s “heaven”; it brings about the “throne,” the partition
through which the Infinite “sits” and descends into Gan Eden. The humble shov of accepting the yoke
of Heaven is the “earth” that draws G-d’s light into the physical mitzvos, His “footstool.” In the future
G-d will make new heavens and earth with no arousal from below, revealing His inner face, and the

mitzvos sown now will sprout. Rosh HaShanah, when Israel is “made anew,” gives a foretaste.

OUTLINE

1 Working the garden 1-5

Gan Eden is only the radiance of the Shechinah; through the 248 positive mitzvos, the guarding from sin
and the sacrifices (“to work it and to guard it”), souls in this world draw light from G-d’s Essence into it, “I
have come into My garden,” rooted in the Mocha Stima’ah; they receive it through garments of Torah and
mitzvos, as a concept is grasped through a parable.

2 The power of the body 16-7

Only a soul in a body can do this, because the body’s concealment provokes the baal teshuvah’s “desire of
the heart,” above understanding; it is reached in Asiyah, and prayer, the higher teshuvah, is Yaakov’s lad-
der reaching “heavenward,” the encompassing yechidah.
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3 With all your soul, with all your might 18-9

“With all your soul” binds the soul’s ten powers to the Sefiros; “with all your might” is the will above them,
from chayah and yechidah, reached through Yaakov’s boundless compassion, the eagle’s wings and the
middle bar that runs from end to end, the firmament in which Yaakov dwells.

4 Heaven and earth in the soul 110-15

The encompassing levels are “heaven,” made of fire, the soul’s ratzo to be absorbed above; heaven and
earth are Mah and Ban, ratzo and shov, Z’eir Anpin and Nukva, soul and body; Moshe, in his humility,
doubted which was the main source of his soul.

5 The heavens are My throne 1M6-18

As a person lowers his body to sit, the Infinite “sits” through the throne: the supernal attributes, one with
Him as soul with body, descend through the partition between Atzilus and Beriah into Gan Eden; what
brings this about is “heaven,” the supernal will reached by the higher teshuvah. So the Torah first places
the supernal Man in Eden, from above, and then Adam, to work it from below.

6 The footstool and the new heavens 119-22

The shov of self-lowering awe draws G-d’s light into physical mitzvos, “the earth is My footstool”; but the
future new heavens and earth G-d makes Himself, without any arousal from below, and they “stand be-
fore Me,” the inner face, the lofty me’od of new souls higher than Adam'’s, created already in the six days
of Creation.

7 Your seed and your name 123-25

The mitzvos are seeds sown in the supernal earth, growing the more the longer they stay hidden; the
baalei teshuvah sow now, and the “name,” the yoke of Heaven, is the power that makes the seed sprout;
then present heaven and earth, ratzo and shov, will rise to “stand before Me.”

8 Rosh HaShanah and the Time to Come 126-30

On Rosh HaShanah Israel is “made anew”: a new light from the higher Chochmah shines, Adam’s soul
and its ratzo and shov are renewed in the teruah, and the Ten Days are “Seek My face”; in the future
Mashiach will bring even tzaddikim to teshuvah from a higher revelation, and the year’s mitzvos sprout
as on the level of Yitzchak.

THE REBBE'S MAAMARIM ON THIS MAAMAR

Al summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed
by a person. What each adds is also shown under its paragraph.

The Rebbe opens with Yeshayahu’s promise, “For just as the new heavens and the new earth that I am
making... so shall your seed and your name endure.” It follows “The heavens are My throne and the
earth is My footstool,” which speaks of the present. The verse treats the endurance of Israel’s seed and
name in the Time to Come as a great novelty that must be announced. Yet there must also be an
explanation for it. Of the present creation one can easily say this, since “Bereishis” means it was made
for the Torah and for Israel, both called “reishis.” But the Rebbe asks how the promise can apply to the
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future new heavens and earth. To answer, the Rebbe joins this maamar, which closes Likkutei Torah,
with “The heavens are My throne” at the opening of Torah Ohr, since “their beginning is wedged in
their end.” He explains the throne and footstool. Through humility and the acceptance of His kingship
one reaches the Essence and the absolute will, and Torah and mitzvos make this a permanent “place of
rest.” Because this flow comes from the Essence, for whom all is equal, and reaches the lowest depths,
it needs protection from nurture by the kelipos. “My throne” is a lowering, like a person who lowers
himself to sit: G-d’s boundless humility in creating worlds. “Footstool” lifts the foot off the ground so
the kelipos cannot draw from it. The same pair is found in the Torah, in Jewish souls and in the
commandments.

In the future all three will rise beyond measure. Divine revelation will rise from the outer to the inner
dimension of Atik, the Torah will rise to the Torah of Mashiach, and the souls will rise to new souls not
included even in Adam’s soul. This is “so shall your seed and your name endure.” That future depends
on our service now. It does not come as cause and effect, measure for measure. Rather, “the Holy One
dwells in a complete place”: a revelation beyond proportion that still needs a semblance of itself below,
as the 49 days of preparation did for Matan Torah. This resolves the question. The new heavens are
still called “heavens and earth,” and a thing’s name in Hebrew is its life-force, so the present heavens
and earth are a semblance of the new ones. That is why the promise can be made. The Rebbe adds that
“seed and name” are also meant literally, in the physical body, where reward is received. Through joy
in the mitzvos, which breaks every boundary, we draw the Essence down into a dwelling below. In the
future there will be only shov, not ratzo, because the Essence will be revealed below.

The lesson: Our present service of Torah and mitzvos in the body, especially in the final days of exile,
is necessary for the future perfection, but not by direct cause and effect or measure for measure; it
provides a semblance of what will be revealed. When it is done with joy, which breaks all boundaries, it
draws down G-d’s Essence into a dwelling below.

The Rebbe opens from the verse “The heavens are My throne and the earth is My footstool.” He lays
out three levels of heaven and earth: Z’eir Anpin and Malchus (Knesses Yisrael), the Written Torah and
the Oral Torah, and, in a person’s service, Torah study and the fulfillment of mitzvos. Since the Torah
speaks in human language, the spiritual meanings of heaven and earth resemble the ordinary
functions of a throne and a footstool. A throne lowers a person’s head and heart, his upper and most
important part, from above to below. A footstool does the opposite: it raises the feet of the one sitting
from the ground upward. Heaven and earth also produce ratzo and shov in a person’s service. He then
asks two questions. Heaven is a revelation of G-dliness above the worlds, so how can it be called “My
throne” (kis’i), a term that also means covering and garment? And heaven is a makif (encompassing
light), and makifim are bound up with the true makif that is above any drawing down. How, then, can it
lower itself at all?
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His answer is that the true makif is above lights and vessels altogether, and therefore above the very
distinction between makif and pnimi. For that reason it can lower itself, cover itself and descend to the
lowest of all. It is precisely what can unite lights and vessels, opposites, the way a circle surrounds a
thing equally from above and below. Drawing this highest makif down requires total bittul, the “poor
and broken of spirit” of the next verse. From the standpoint of such bittul there is no difference
between spiritual service (heaven) and physical service (earth). This revelation then unites heaven
and earth, Z’eir Anpin and Malchus, and the Written and Oral Torah. Every Jew has this power,
because he is chosen by G-d’s Essence (“You”). Through Torah and mitzvos he unites with the Essence,
which joins “father” and “son” because it is above both. All this will be openly revealed in the true

Redemption.

The lesson: Every Jew, in whatever state, is chosen by G-d’s Essence. Through utter self-nullification,
he can draw down the highest makif. Through Torah study and mitzvos, each Jew has the power to
unite with G-d’s Essence itself.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

This maamar closes Likkutei Torah, and at a farbrengen of Shabbos Noach, Rosh Chodesh
Marcheshvan 5721, the Rebbe asks why Torah Ohr opens with ,,°X03 2°nwn” and then ,2°nwi WX °3
o°wTnn”, while here the order is reversed. ,,°X0) 2°awn”, he explains, is ,73w12 77907 N1PR°ID Nownn”
(“drawing the inner Torah into understanding”), and the new heavens are teshuvah even for tzad-
dikim; at the end, when the virtue of teshuvah is felt openly, teshuvah comes first, and Torah and
mitzvos follow as they are after it. He then explains the last section line by line: ,,an*wy” (“and you
shall make”) on Rosh HaShanah means making anew, and Mashiach’s novelty is to reveal a deeper in-
wardness before which even a tzaddik must return. In notes elsewhere he sets the maamar’s teachings
beside the Alter Rebbe’s other words: heaven as ratzo here and as shov in Torah Ohr (Likkutei Sichos,
Haazinu), and the power of mesirus nefesh, chayah here and yechidah elsewhere (his maamar
V’Shavti B’Shalom, 10 Kislev 5738). Perhaps (biur b’derech efshar) a reader sees, after these, the whole

maamar as a passage from the throne of present service to a renewal that even the righteous need.

KEY CONCEPTS

Ratzo and shov 211 8139

The soul’s rushing upward to be absorbed in G-d, like fire,
and its return to serve below; the maamar reads them as
“heaven” and “earth,” Mah and Ban, “your seed and your

name.”
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The throne %05

The partition (parsa) between Atzilus and Beriah through
which the Infinite, clothed in His attributes, “sits” and de-
scends into Gan Eden; like a parable, it conceals and so
makes revelation possible, but on it only the “back” is
revealed.



With all your might 7787 %52

Love beyond measure, from the yechidah and the will
above intellect; the baal teshuvah’s “desire of the heart,”
called “heaven” because it encompasses the soul’s
faculties.

Yechidah 7°m°

The soul’s innermost, single essence, together with chayah
an encompassing light that cannot be held in the faculties
as an inner light.
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Mah and Ban 1721 7"»

Two spellings of the Name Havayah (45 and 52): Mah is
the self-nullifying ratzo and Z’eir Anpin, Ban the shov and
Nukva; when united, even the descent stays bound to its
source.

Arousal from below xnn%7 xn1Iynx

Human initiative that draws a matching response from
above; the present order runs by it, while the future new
heavens and earth G-d makes “of Myself,” without it.

Sowing 1yt

The mitzvos of “today, to do them” are seeds sown in the
supernal earth, hidden now and growing with great in-
crease, to sprout in the Time to Come.
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SECTION 1 - 11-5

Working the garden
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“For just as the new heavens,” etc. It is written, “The heavens are My throne,” etc. To understand
the difference between these two levels: it is written, “And He placed him in Gan Eden to work it”;
these are the 248 positive commandments.
The maamar opens with Isaiah 66:22, “For just as the new heavens and the new earth that I am making stand
before Me,” and sets beside it Isaiah 66:1, “The heavens are My throne and the earth is My footstool.” To ex-
plain how the future “new heavens” differ from the heavens that are only a “throne,” the Alter Rebbe begins

with Adam placed in Gan Eden “to work it,” which he reads as the 248 positive commandments: active
mitzvos are the “work” that cultivates the garden.
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And this is the purpose of the descent of the souls into this world: to work the Gan Eden (and see
what is written in the discourse beginning “Spring up, O well”). For Gan Eden, in and of itself, is
the level of the radiance of the Shechinah (Divine Presence). For the Infinite One (Ein Sof), blessed
be He, is called the source of delights: “For with You is the source of life.”
The soul comes down into this world in order to “work” Gan Eden, the spiritual paradise of the souls. In it-
self, Gan Eden is only the radiance of the Shechinah, the glow of the Divine Presence; the true source of all

delight is G-d Himself, as the verse says, “with You is the source of life.” The parenthesis refers the reader to

another discourse, “Spring up, O well.”
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But since the souls are created beings and finite, it is impossible for them to receive the delight
from the Infinite One, blessed be He, Himself, but only through a radiance from the level of His
Malchus (sovereignty), may He be blessed, the light that fills all worlds (memalei kol almin), [the
word Shechinah being] from the term “and I will dwell in their midst.”
A created, finite soul cannot take in delight directly from the Infinite. It can receive only a radiance of G-d’s
Malchus, the level that fills and enlivens each world according to its measure. The word Shechinah comes

from shachan, “to dwell,” as in “I will dwell in their midst,” because it is G-d’s presence as it dwells within
creation.
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But the souls that descended below into this world: through their service of nullifying the body,
which is from the skin of the serpent, through this they draw down additional light into Gan Eden
from His Essence, may He be blessed. And this is the service of “to work it,” etc.
Souls in a body can do what souls in Gan Eden cannot. The body comes from “the skin of the serpent,” a
Kabbalistic image for the coarse physicality that hides G-dliness; by subduing it in their service, the souls

draw into Gan Eden a new light from G-d’s very Essence, beyond the radiance Gan Eden receives on its own.
This is the “work” of “to work it.”
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(And the matter can be explained by what is written, “I have come into My garden, My sister, [My]
bride.” And it is explained in the Raaya Mehemna, Parshas Vayikra) (page 3, end of side b): “My
garden”: this is Malchus, [the Name] Ado-nai. And it is explained in the Zohar HaRakia [that] this
means Malchus that descended into Beriah, etc.
Here a long gloss (hagahah) begins, as the summary in paragraph 5 notes. It brings Song of Songs 5:1, “I
have come into My garden, My sister, bride,” in which G-d enters His garden. The Raaya Mehemna, a sec-
tion of the Zohar, identifies “My garden” with Malchus, the Name Ado-nai, and the Zohar HaRakia, a com-

mentary on the Zohar, explains it as Malchus that has descended into the World of Beriah, where Gan Eden
is.
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If so, the meaning of “I have come into My garden” is that additional light from His Essence, may
He be blessed, is drawn down there. And it is like the matter mentioned in the discourse beginning
“Binding his foal to the vine,” on the subject of “those who sanctify Your Name”: that Israel draw
down from the level of “You are holy” to the level of “and Your Name is holy,” etc.
So “I have come into My garden” means that additional light from G-d’s Essence is drawn into the garden,
beyond its usual radiance. The text compares this to the discourse “Binding his foal to the vine,” on the
words “those who sanctify Your Name”: Israel draws down from “You are holy,” G-d as He is in Himself, to

“Your Name is holy,” G-d as He is expressed and revealed (words of the third blessing of the Amidah). The
reader is sent to that discourse up to the point quoted next.
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Until “And this is [the meaning of] ‘Better is one hour of teshuvah (return) and good deeds in this
world than all the life of the World to Come.’” And these are the words of the manuscript of our
master, teacher and Rebbe, whose soul is in Eden, in Torah Ohr, Parshas Chayei Sarah: Now, the

higher Gan Eden is from Beriah.

The cited passage ends with the Mishnah “Better is one hour of teshuvah and good deeds in this world than
all the life of the World to Come” (Avos 4:17): service in this world outweighs Gan Eden because it reaches
higher than Gan Eden’s own light. The text then quotes, word for word, a manuscript of “our master, teacher
and Rebbe” found in Torah Ohr, Parshas Chayei Sarah, which begins by placing even the higher Gan Eden in
the World of Beriah, below Atzilus.

EXPLAINED BY THE REBBE AND THE ALTER REBBE

The gloss quotes “the words of the manuscript of ¥"19"17X in Torah Ohr, Parshas Chayei Sarah” (y"17"1»X>"2%"n
1w "1 's R"N32). Our commentary renders it “our master, teacher and Rebbe” without saying who; a reader will ask
whose manuscript this is.

Perhaps (biur b’derech efshar) it helps to know whose words these are. The glosses in Likkutei
Torah were added by the Tzemach Tzedek, as the Rebbe says in passing at the farbrengen of
Shabbos Noach 5721 (an unedited transcript), ,7I1X°277 NA7772 N7 X327 7°011 N"Ip22” (“in Likkutei
Torah the Tzemach Tzedek added glosses expanding the explanation”), so the master he quotes
here is his grandfather, the Alter Rebbe. The passage, that the higher Gan Eden is in Beriah and
that one hour of teshuvah is better because the union of Z’eir Anpin and Nukva is in Atzilus,
stands in Torah Ohr, Chayei Sarah, in a section headed ,,)23y2 ¥"1 7" W%~ (“the language of
our master himself”; on this site, Torah Ohr, Chayei Sarah 3), and of that section and the Tanya
the Rebbe says ,,7'°37 1028 O¥7 112 11> Y7 192°%t ¥72°32” (“both are the language of the Alter Rebbe”).

the Rebbe: Likkutei Sichos, vol. X3, p. 429 - the Alter Rebbe: Torah Ohr, Chayei Sarah (this site: Torah Ohr, Chayei
Sarah 3) - the Rebbe: Toras Menachem, Hisvaaduyos, vol. (X X”2wn’m) v, p. 149

THE REBBE EXPLAINS

At the farbrengen of Shabbos Noach, Rosh Chodesh Marcheshvan 5721 (an unedited transcript), the Rebbe asks
why the Oral Torah of Chassidus, Torah Ohr and Likkutei Torah, opens with the discourses ,,°>X0> 0°»®i1” and ,,°>
DOWTNN oW WRD”, on verses from the haftarah of Shabbos Rosh Chodesh rather than from Parshas Bereishis, and

why Likkutei Torah ends with the same pair.

At the end of Likkutei Torah, in our maamar, the order is reversed: it opens ,,0°0717 Q°AYT WK °3”
and only then ,,°%0> 0°nwi 2°n3”. The Rebbe explains that “The heavens are My throne” stands for
»1AWT2 17107 NP0 nowna” (“drawing the inner Torah into understanding”), and “the new
heavens” for ,,0°P"72 3R 03 129WN7T NT12Y” (“the service of teshuvah even for tzaddikim”). At the
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beginning the order goes from below upward, Torah and then teshuvah; at the end, when the
virtue of teshuvah is felt openly, teshuvah comes first, and then Torah and mitzvos as they are
after teshuvah, with the higher quality of ,,713%7 n121n3” (“as the commandments of Your will”).
The Alter Rebbe: 19X N11°13 1w 172 WA 1727 15 X032 D°AWT 2°N05 .15 QWTN Do IWRD °3

The Rebbe: 7% 23 ("°R0D °wi") 3" MINT 1°1Y X2 5" NRY,("D°WTNT 2°Rwn") 12WNn 17aya RO 720000 MR
n2WNIT IR

Toras Menachem, Hisvaaduyos, vol. (X X”5@n’) 3, p. 150-153, 157-158 - R”3@n’1 ,NWAR w0 WX M1 270
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And [thereby] what we learned [in the Mishnah], “Better is one hour,” etc., is well [understood]: be-
cause the union of Z’eir Anpin and Nukva is in Atzilus, and the mitzvos draw down the mayin
duchrin (masculine waters) of Atzilus, and their root is from the Mocha Stima’ah (the hidden brain)
of Arich Anpin [the Long Countenance]. End of quote.
The quoted manuscript explains the Mishnah: the union of Z’eir Anpin and Nukva, G-d’s emotive attributes
and His Malchus, takes place in Atzilus, above Gan Eden. The mitzvos draw down the mayin duchrin, the
“masculine waters” of divine influence from above, and their root is the Mocha Stima’ah, the “hidden brain”

of Arich Anpin: Arich Anpin is the supernal will, the outer level of Keser (the Crown), and its Mocha Stima’ah
is the hidden wisdom within it. So the mitzvos reach far higher than the World to Come.

7Y °PIT [xmeno xminn] O*1AR TOWAM 7Y RITW (xapn ok Tyt 731 TIM 13°°77 2139 2NR32 D 97K
ANRY 17y 131 YPX 012N 19Y0 RPN (87Y $777 o) T717R3) T PRON0 93T RN 110091

If so, the meaning of “I have come into My garden” is the union of Z’eir Anpin and Nukva, which is
a drawing down from the Mocha Stima’ah, which is called the higher Eden, “the hidden of all the
hidden” (in the Idra Zuta, page 290a), which is far, far above the level of Gan Eden itself.

The text applies this to “I have come into My garden”: it is the union of Z’eir Anpin and Nukva as drawn
from the Mocha Stima’ah. That hidden source is called “the higher Eden,” and the Idra Zuta, a section of the
Zohar, calls it “the hidden of all the hidden”; it is far above Gan Eden, which is only the “garden” that Eden
waters.
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And this is also the matter mentioned in the Zohar, Part II, Parshas Bo (page 36b): “At the time
when the Holy One, blessed be He, appears over the garden.” And see what is written in the dis-
course beginning “There are sixty queens,” regarding what is written of the Time to Come: “And a
spring shall go forth from the House of Havayah.”
The Zohar in Parshas Bo speaks of the hour when “the Holy One, blessed be He, appears over the garden,”
the moment this higher light enters Gan Eden. The text also points to the discourse “There are sixty

queens,” which discusses the “spring” that, in the Time to Come, “shall go forth from the House of Havayah”
(Joel 4:18).
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For this is a drawing down from the level of the higher Chochmah (wisdom), which is called a
“spring,” which is above the rank of “And a river goes forth from Eden to water the garden,” which
is the level of Binah (understanding).

That future “spring” flows from the higher Chochmah, the first point of divine wisdom. It stands above “the

river that goes forth from Eden to water the garden,” which is Binah: a spring is the source of the water itself,
while a river is a flow already drawn out and spread.
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Now, the Congregation of Israel (Knesses Yisrael) is called “a spring of gardens”: that is, through
the service one draws down into Gan Eden from the level of the “spring,” etc., and this is from
above the chain of descending worlds (hishtalshelus); or [it is] like the drawing down from the level
of Binah that is above the level of Tevunah [the lower level of Binah], which is called the World to
Come (alma de’asi).
Knesses Yisrael, the collective soul of Israel, is called “a spring of gardens” (Song of Songs 4:15) because
through its service it draws into Gan Eden from the level of the “spring,” which is above the whole chain of

worlds. Alternatively, it is like a drawing from Binah as it stands above Tevunah, Binah’s lower aspect; either
way, the service draws into Gan Eden from a level higher than Gan Eden itself.
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Now, the Midrash Rabbah on Bereishis, at the end of section 16, explains: “To work it and to guard
it”: these are the sacrifices, as it is said, “You shall serve G-d,” and it is written, “You shall take care
to offer to Me in its due season.”

The Midrash Rabbah on Bereishis gives another reading of “to work it and to guard it”: they are the sacri-

fices. “To work” is the language of serving G-d (“you shall serve G-d,” Exodus 3:12), and “to guard” is the
language of the offerings (“you shall take care to offer to Me in its due season,” Numbers 28:2).
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And the matter is as is written in the Zohar, Part 111, Parshas Pinchas (page 202b): “I have come
into My garden”: because all the sacrifices of the world, when they ascend, all ascend first into the
Garden of Eden, the mystery of the Congregation of Israel.

The Zohar in Parshas Pinchas explains how sacrifices relate to the garden: every offering, when it ascends,

first enters “the Garden of Eden,” which is Knesses Yisrael, the receiving level of Malchus. So the offering
rises into the “garden” before anything is drawn down into it.
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And in the Mikdash Melech there, in the name of Rabbi Chaim Vital: that they enter into the Yesod
(foundation) of Nukva, to the root of the mayin nukvin (feminine waters). End of quote. And
through this the mayin duchrin are drawn down, which is the matter of “I have come into My
garden.”
The Mikdash Melech, a commentary on the Zohar by Rabbi Shalom Buzaglo, explains in the name of Rabbi
Chaim Vital, the Arizal’s foremost disciple, that the offerings enter the Yesod of Nukva, the root of the mayin

nukvin, the “feminine waters” that rise from below. That arousal from below brings down the mayin
duchrin, the “masculine waters” from above, and this is “I have come into My garden.”
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And this is the matter of “And He placed him in Gan Eden to work it and to guard it”: that through
the service of the sacrifices one draws down the level of “I have come into My garden.” And in the
Zohar, Part I, Parshas Mikeitz (page 199b), it says: He opened and said, “And He placed him in Gan
Eden to work it and to guard it.”

This is how the verse about Adam in Gan Eden fits: through the service of the sacrifices, which is “to work it

and to guard it,” one draws down “I have come into My garden.” The Zohar in Parshas Mikeitz opens a dis-

cussion with the same verse.
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And they explained it: it is in the mystery of the sacrifices. Come and see: “To work it”: this is the
supernal King; “and to guard it”: this is the lower King.
The Zohar notes that the verse has been explained as alluding to the sacrifices, and adds that “to work it”

refers to the supernal King and “to guard it” to the lower King. As the commentary quoted next explains, the
supernal King is Z’eir Anpin and the lower King is Malchus.
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The supernal world and the lower world; “to work it,” in the mystery of “Remember,” and “to guard
it,” in the mystery of “Keep,” etc. And it is explained in the Mikdash Melech, in these words: that
through the positive commandments that a person performs, he rectifies Z’eir [Anpin] and draws
down to it the intellect (mochin) from Imma.
The two Kings are also the upper world and the lower world. “To work it” corresponds to “Remember the
Shabbos day,” and “to guard it” to “Keep the Shabbos day,” the two wordings of the commandment. The

Mikdash Melech explains that through the positive commandments a person rectifies Z’eir Anpin and draws
down to it mochin, its intellect, from Imma (Binah); the next paragraph continues with “to guard it.”
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And this is “to work it.” And through “to guard it,” which is guarding [oneself] from transgressing
the prohibitions, he rectifies Malchus and guards it from the external forces, etc. Thus far his
words.
The Mikdash Melech’s explanation continues: “to guard it” means guarding oneself from transgressing the
prohibitions, the negative commandments. Through this a person rectifies Malchus and protects it from the

“external forces,” the forces of kelipah that would draw on holiness. So “to work it,” the positive mitzvos, re-
lates to Z’eir Anpin, and “to guard it” to Malchus; “Thus far his words” closes the quotation.
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And this is like the matter of what is written elsewhere, in the discourse beginning “How goodly,”
on the subject of the three [levels of] teshuvah: that through “turn away from evil,” so that “your in-
iquities” should not “separate,” one draws down the level of the light that fills all worlds (memalei
kol almin), and this is the rectification of Malchus; and through “and do good” one draws down the
level of the light that encompasses all worlds (sovev kol almin).
The text compares this with the discourse “How goodly” in Likkutei Torah, Balak, which speaks of three lev-
els of teshuvah. “Turn away from evil,” removing the sins that, in Isaiah’s words, “separate” a person from

G-d, draws down memalei kol almin, the light that fills each world, and so rectifies Malchus; “and do good,”

the positive mitzvos, draws down sovev kol almin, the light that encompasses all worlds from beyond.
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And this is the matter of “to work it and to guard it.” And as for the precise wording “and He placed
him (vayanichehu) in Gan Eden,” the matter is according to what is written in the Zohar, Part I, at
the beginning of Parshas Noach (page 59b): “And a river goes forth from Eden,” etc., “and it enters
the garden and waters it with the waters from above, and makes rest (naycha) for it,” etc.
So “to guard it” matches “turn away from evil,” and “to work it” matches “do good.” The text now looks
closely at the word vayanichehu, “He placed him,” which shares its root with menuchah, “rest,” and brings

the Zohar at the beginning of Parshas Noach on “a river goes forth from Eden”: the river enters the garden,

waters it with waters from above, and “makes rest” (naycha) for it.
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And the Ramaz explains that this is the matter of the sweetening of the Gevuros (severities) by the
Chasadim (kindnesses); and see what is written there. And from this level of rest and delight it is
drawn down also to man, and this is “and He placed him (vayanichehu).”

The Ramaz, Rabbi Moshe Zacuto, a Kabbalist commentator on the Zohar, explains this rest as the sweetening

of the Gevuros, the forces of severity, by the Chasadim, the kindnesses. That rest and delight in the garden
flows to man as well, and this is why the verse says vayanichehu: G-d set him at rest in Gan Eden.
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And so the Midrash cited above explains “and He placed him (vayanichehu),” as it says, “and He
rested (vayanach) on the seventh day,” etc. And see the Zohar, Part I, Toldos (page 141a-b), on the
verse “And Havayah will guide you (venachacha) always, and satisfy your soul with brightness
(tzachtzachos),” etc., [and] “and He placed him in Gan Eden,” etc.
The Midrash quoted earlier (Bereishis Rabbah) also reads vayanichehu as rest, linking it to “and He rested
(vayanach) on the seventh day”: G-d gave Adam the mitzvah of Shabbos. The Zohar in Parshas Toldos ex-
pounds “Havayah will guide you (venachacha) always, and satisfy your soul with brightness” as a promise for

this world and the World to Come; venachacha, “will guide you,” can also be heard as “will give you rest,”
and so the text sets it beside vayanichehu.
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And further, it may be explained: for of the sacrifices it is written, “for a pleasing fragrance (rei’ach
nichoach) to Havayah,” where nichoach is a term for gratification (nachas ruach), and also a term
for descending a level (chos darga); and this drawing down is from His Essence, may He be
blessed, to the Name Havayah; and this is “nichoach to Havayah.”
A further explanation comes from the sacrifices, which are called “a pleasing fragrance (rei’ach nichoach) to
Havayah.” The word nichoach is read as containing two words: nachas ruach, “gratification,” and chos dar-

ga, Aramaic for “descending a level.” The offering brings about a descent of light from G-d’s very Essence
into the Name Havayah; this is the meaning of “nichoach to Havayah.”
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LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 41 1D D°WTNN Q°NWT IWNRD %D

MY TINWDY 7727 173y 10 10 Rw N3P wITR ANK Nan DI0WnRnw 9w CwIpn 171y 1°m
137 MNP PNanw MAYN NOWNRT 1039 11 0TRD 973 qwna

And this is the matter of “those who sanctify Your Name”: that they draw down from the level of
“You are holy” to the level of “Your Name,” etc.; and this is the matter of “to work it and to guard
it.” And from this level it is drawn down also to man, and this is “and He placed him
(vayanichehu)”: a drawing down of delight that is from the level of “nichoach to Havayah,” etc.

This is the same as “those who sanctify Your Name” from the first paragraph: drawing from “You are holy,”

G-d Himself, into “Your Name,” His revelation. This is “to work it and to guard it,” and from it a delight flows
down to man too; so vayanichehu, “He placed him,” is read as a flow of the delight of nichoach.
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And see further on the subject of “to work it and to guard it” in the Raaya Mehemna, Parshas
Va’eschanan (page 263a), and in the Zohar, Part II, Vayakhel (page 210b), regarding “This is the
higher Eden,” etc., “which knows the lower point,” etc., which is called “the garden.”

The text points to further discussions of “to work it and to guard it”: the Raaya Mehemna on Parshas

Va’eschanan and the Zohar on Parshas Vayakhel. There the Zohar speaks of “the higher Eden” that “knows
the lower point” through a river that waters it, and that lower point is called “the garden.”
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This is the drawing down from the light of Abba into Malchus, which is called Gan Eden; and Abba,
too, receives from Arich [Anpin| and Atik [Yomin, the Ancient of Days], up to the Infinite One (Ein

Sof), as is written in the Mikdash Melech there, and in the Idra Zuta (page 290a, mentioned above).

As the Mikdash Melech explains, the “garden” here is the flow from the light of Abba, Chochmah, into
Malchus, which is called Gan Eden; and Abba in turn receives from Arich Anpin and Atik Yomin, the levels of
Keser, reaching up to the Infinite One. The Idra Zuta, cited above, says the same.
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It follows that this drawing down is from His Essence, may He be blessed. And see what is written
on the meaning of mochin (the intellect), on “And the Netzach: this is Jerusalem,” for there it was
explained that this drawing down comes from above the order of the chain of descending worlds
(hishtalshelus), from the Mocha Stima’ah and the Reisha d’Lo Isyada (the Unknowable Head). And
from this will be understood the meaning of “to work it,” which was explained above as the drawing
down of the mochin of Z’eir Anpin, etc.

Since the chain reaches to the Infinite, this flow into the garden comes ultimately from G-d’s Essence. The

text refers the reader to its explanation of the term mochin on the Talmudic saying “and the Netzach: this is

Jerusalem” (Berakhot 58a), where the flow is said to come from above the order of the worlds, from the

Mocha Stima’ah and the Reisha d’Lo Isyada, the “Unknowable Head,” the highest level of Keser. That sheds

light on “to work it,” explained above as drawing mochin, intellect, into Z’eir Anpin.
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And see what is written in the discourse beginning “In the wilderness of Sinai,” regarding “From

where (me’ayin) have you come, and to where are you going,” etc.

The text refers to the discourse “In the wilderness of Sinai,” which discusses the Mishnah’s “from where you
came and to where you are going” (Avos 3:1), the soul’s origin and destination. The print has nx», a slip for
nR3, “you came.”
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And see further in the Zohar, Part II, Terumah (page 142), that this soul ascends into the wellspring
of the Ancient of Ancients, the hidden of all the hidden, etc.

The Zohar in Parshas Terumah says that the higher soul ascends into the wellspring of “the Ancient of
Ancients, the hidden of all the hidden”: its root reaches the very highest level.
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However, how can the souls, which are created beings, receive a revelation of the light that is on
the level of the Infinite One? But this is impossible except through the garments that are made for
them from the Torah and mitzvos, as is written in Iggeres HaKodesh, in the discourse beginning
“A woman of valor is the crown of her husband”: that from the level of this light it will descend,
etc., until one garment is created from it, etc.
This raises a question: how can a created soul receive a revelation of light from the level of the Infinite? It
can do so only through “garments” made from the Torah and mitzvos it has performed. Iggeres HaKodesh,

in the letter beginning “A woman of valor is the crown of her husband,” explains that this light descends step
by step until a garment is formed from it, through which the soul can receive what it could not receive bare.
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“And by way of this garment,” etc.; “And Moshe came into the midst of the cloud,” etc. And see
what is written on this in Torah Ohr, Parshas Chayei Sarah, in the discourse beginning “And
Avraham was old.”
The quotation from Iggeres HaKodesh continues: the soul receives the higher light “by way of this
garment.” Moshe entering “into the midst of the cloud” is an example: the cloud both hides and makes it

possible to approach. The text refers to the discourse “And Avraham was old” in Torah Ohr, Parshas Chayei
Sarah.
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And in Parshas Mikeitz, in the discourse beginning “Our Rabbis taught: The Chanukah lamp,” [on]
“Beis Shammai say: On the first day one lights eight,” etc.: that it is like the matter of a parable, in
which and through which one comes to grasp the concept, etc.; see there at length.
It also refers to the discourse on the Chanukah lamp in Torah Ohr, Parshas Mikeitz, which opens with Beis
Shammai’s view that one lights eight lamps on the first night. There the Alter Rebbe explains that a deep idea

cannot be conveyed to a child except through a garment and a parable, and so the mitzvos are called gar-
ments: the parable both covers the idea and is the means by which one comes to grasp it.
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And from this it will be understood that along these lines is the matter of “The heavens are My
throne,” [discussed] below, which is the matter of the parsa (partition) between Atzilus and Beriah,

In the same way, “The heavens are My throne,” discussed below, refers to the parsa, the partition between
the World of Atzilus and the World of Beriah. The partition, like a parable, separates and also connects.
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in which and through which, specifically, the supernal light is drawn into Gan Eden, etc., just like
the parable, in which and through which the concept is drawn down, etc.
It is specifically in and through this partition that the supernal light reaches Gan Eden, which is in Beriah,

just as a concept is conveyed in and through a parable. Without the covering, the lower world could not re-
ceive the higher light at all.
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Summary. Gan Eden is the radiance of the Shechinah, and through “to work it” one draws into Gan
Eden light from His Essence, may He be blessed. And in the gloss: that this is the matter of “I have
come into My garden,” from the level of “You are holy” to “Your Name is holy.”

The summary of section 1: Gan Eden in itself is only the radiance of the Shechinah, but through “to work it”

souls draw into it light from G-d’s Essence. The gloss explains this as “I have come into My garden”: drawing
from “You are holy” to “Your Name is holy.”
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The drawing down of the union of Z’eir Anpin and Nukva, whose root is from the Mocha Stima’ah,
the higher Eden. “To work it and to guard it”: the mochin of Z’eir Anpin and Nukva, through “do
good” and “turn away from evil.” “And He placed him (vayanichehu)”: rest (naycha); “and He rest-
ed”; “and Havayah will guide you,” etc. And how can they receive [it]? This is through the
garments.)
That is the drawing down of the union of Z’eir Anpin and Nukva, rooted in the Mocha Stima’ah, the “higher
Eden.” “To work it and to guard it” are the mochin of Z’eir Anpin and Nukva, drawn through “do good” and

“turn away from evil”; vayanichehu is “rest,” as in “and He rested” and “Havayah will guide you”; and souls
receive this light through the garments of Torah and mitzvos.
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EXPLAINED BY THE REBBE
Paragraphs 5, 15 and 18 are short summaries (713°?) of the sections before them; a reader may take them for the

Alter Rebbe’s words. Our commentary calls them “the summary” without saying whose.

Perhaps (biur b’derech efshar) a word on these summaries helps. In a maamar of Shabbos Re’eh
5743 (an unedited transcript) the Rebbe says ,,X"37 7" 117X P"on on 2>Nx°paw” (“that the summaries
are by the Tzemach Tzedek”), with the proof that Torah Ohr, printed before he wrote them, has
none save in one place. So paragraphs 5, 15 and 18 are the Tzemach Tzedek’s digest of the
sections before them.

the Rebbe: Sefer HaMaamarim (unedited, old ed.) 5743, vol. »>nwn, p. nap

SECTION 2 - 16-7

The power of the body
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2. And this ability to draw down additional light into Gan Eden from His Essence, may He be
blessed, exists specifically when the soul is enclothed in a body.

Section 2 begins. The power to draw a new light from G-d’s Essence into Gan Eden exists only while the soul

is enclothed in a body.
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For because the body darkens and conceals, through this he is aroused to teshuvah with great pow-
er, “with greater strength,” of which our Sages, of blessed memory, said, “In the place where baalei
teshuvah (penitents) stand,” etc.

Because the body darkens and hides G-dliness, the soul is moved to return with extra force, “with greater

strength” (an Aramaic phrase): the concealment itself fuels the return. Of this the Sages say that “in the place

where baalei teshuvah stand,” even the perfectly righteous cannot stand.
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For in tzaddikim, the love and awe are according to the measure of [their| comprehension: “If there
is no wisdom, there is no awe.” But the baal teshuvah, in whom the desire of the heart (re’usa deli-
ba) is drawn forth by way of the opposing [side], is above the power of comprehension. And it is like
the parable of water that passes through the soil of the earth, which through this becomes clearer
and is called “waters of life,” as is explained elsewhere;
The reason: a tzaddik’s love and awe of G-d grow out of his understanding, as the Mishnah says, “If there is
no wisdom, there is no awe,” but the baal teshuvah’s yearning, the “desire of the heart,” is drawn out by the

very opposition he has felt, and so it goes beyond what understanding can produce. The first parable: water
that seeps through the soil comes out clearer and is called “waters of life.”
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Or like the parable of water that is held back: when it overcomes the obstruction, it then flows with
greater force. And see what is written in the discourse beginning “Spring up, O well,” and in the

discourse beginning “See, the fragrance of my son.”

The second parable: water held back by an obstruction rushes on with more force once it breaks through. So
too the soul, held back by the body’s concealment, returns with greater power; the text refers to the dis-
courses “Spring up, O well” and “See, the fragrance of my son” for these images.
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Now, this teshuvah is not specifically for sins, but rather for the distance, etc.; and this desire of the
heart is to be absorbed into His very Essence, may He be blessed.

This teshuvah is not only regret for sins; it is the soul’s return from the very distance of being in a body and
aworld that hides G-d. Its “desire of the heart” is to be absorbed into G-d’s Essence itself.
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And see what is written on the subject of the desire of the heart (re’usa deliba) in the discourse be-
ginning “And Yaakov dwelt,” and in the discourse beginning “Who has counted the dust of

Yaakov.” And there it was explained, on the subject of “I have even made it,”

The text refers to two discourses on the “desire of the heart”: “And Yaakov dwelt” in Torah Ohr, and “Who
has counted the dust of Yaakov” in Likkutei Torah, Parshas Balak. The latter explains “I have even made it”

(Isaiah 43:7), the verse’s final stage of action, as the world of Asiyah.
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that in Asiyah specifically they can reach the level of the desire of the heart, which is above intel-
lect, and through this draw down a revelation of the supernal will, the level of the supernal Keser

(Crown), which is above Chochmah, etc.

Specifically in Asiyah, the world of physical action, souls can reach the desire of the heart that is above intel-
lect, and through it draw down a revelation of the supernal will, Keser, which is above Chochmah. The lowest

world gives access to the highest level.
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See there at length. Now, for this reason the Men of the Great Assembly instituted prayer before

study, because prayer is the level of the higher teshuvah (teshuvah ila’ah).

For this reason the Men of the Great Assembly, the Sages who set the order of the prayers, placed prayer be-
fore study. Prayer is the higher teshuvah (teshuvah ila’ah), the soul’s return toward its source, which reaches
above the intellect that study engages.
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And this is [the meaning of| “a ladder set on the ground, and its top reaching heavenward”: for
“ladder” refers to prayer, which is the ascent of the soul from below to above.

Yaakov’s dream of “a ladder set on the ground, and its top reaching heavenward” (Genesis 28:12) is read, as
in the Zohar, as prayer: the soul’s ascent from below to above. What its “top reaching heavenward” means is

explained next.
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And “its top reaching heavenward” is the level of “with all your might (me’odecha),” the level of
yechidah [the innermost essence] in the soul, which is the level of an encompassing light (or
makif), above what the soul can bear as an inner light (or pnimi). And therefore it is called “heav-
enward”: it is an encompassing light, as will be explained below.
The top of the ladder is “with all your might” (Deuteronomy 6:5), the love beyond all measure that comes
from the yechidah, the soul’s innermost, single essence. The yechidah is an encompassing light (or makif): it

cannot be held inside the soul’s faculties as an inner light (or pnimi), so it is called “heaven,” what sur-

rounds from above, as the maamar will explain.

SECTION 3 - 18-9

With all your soul, with all your might
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And through this one draws down “Blessed are You”: to draw down from above to below a revela-
tion of the Infinite Light (Or Ein Sof) itself, that it be on the level of “You,” in direct address, so that
Havayah be “our G-d.”
Through this ascent of the soul in prayer one draws down “Blessed are You”: baruch, “blessed,” is read as a
drawing down from above to below, as Chassidus often explains it from mavrich, bending a vine down into

the earth to take root. The aim is that the Infinite Light itself be revealed below as “You,” present and ad-

dressed directly, so that Havayah, G-d as He transcends the world, becomes “our G-d,” revealed within us.
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And see what is written on the meaning of “Blessed are You, Havayah” in the discourse beginning
“How goodly,” and in Torah Ohr, at the end of the discourse beginning “The heavens are My
throne.” And this is [the meaning of] “Hear, O Israel,” etc.: that Havayah should be on the level of
“our G-d”;

The text refers to its explanation of “Blessed are You, Havayah” in the discourse “How goodly” and at the

end of “The heavens are My throne” in Torah Ohr. The Shema expresses the same goal: “Havayah is our
G-d,” that the transcendent Name Havayah be on the level of “our G-d.”
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and this is through “And you shall love with all your soul.” For just as above there are the Ten
Sefiros, through which the flow from the Infinite One (Ein Sof) is drawn into the worlds, so in man
there are ten aspects of the soul, intellect and emotive attributes (middos).

This comes about through “And you shall love... with all your soul.” Just as G-d’s flow reaches the worlds
through the Ten Sefiros, a person has ten powers of the soul, in intellect and in emotion.
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And this is man’s service: to bind all the aspects of the soul to the intellect and emotive attributes
of the Holy One, blessed be He, which are called the Ten Sefiros; that is, through this to bind one-
self to the Infinite Light that is enclothed in them. For it must be “to Him, and not to His
attributes”; see Pardes, Sha’ar (Gate) 32.
Man’s service is to bind his soul-powers to G-d’s own intellect and attributes, the Sefiros, and through them
to the Infinite Light enclothed within them. The aim is G-d Himself and not the attributes; as Pardes

Rimonim, Rabbi Moshe Cordovero’s work of Kabbalah (Sha’ar (Gate) 32), puts it, quoting the Sifrei, one’s in-
tention must be “to Him, and not to His attributes.”
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Only, this bond comes about through one’s binding his mind and his intellect to the Chochmah,
Binah and Daas of the Holy One, blessed be He, which is the Torah; and likewise, “cleave to His at-

tributes.” And this is “love with all your soul”: that is, the ten aspects that are in the soul.

In practice the bond is made by binding one’s mind to G-d’s Chochmah, Binah and Daas, which is the Torah,
and by “cleaving to His attributes,” acting as He acts. This is love “with all your soul”: it engages the ten

powers of the soul.
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But above there is found yet one more level, which is above the Ten Sefiros and is not counted with
them at all, because it too is the level of the Infinite One: this is the level of the supernal will,
blessed be He.

Above the Ten Sefiros there is one more level, not counted with them because it belongs to the Infinite itself:

the supernal will. Will stands above both intellect and emotion.
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And likewise this level is found in the soul: the level of a will that is above intellect (and see what is
written about this in the discourse beginning “The matter of the recital of Shema,” that this is the
yechidah in the soul), to be [in the state of| “Whom have I in heaven,” etc., “My flesh pines away,”
etc.
The soul has a parallel: a will above intellect, which the discourse on the recital of Shema in Likkutei Torah,
Va’eschanan, identifies with the yechidah, the inner point of the heart that receives G-d’s Oneness. It is ex-

pressed in “Whom have I in heaven,” which continues “and besides You I desire nothing on earth,” and “My
flesh pines away”: a longing for G-d alone.
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And this is the matter of “with all your might (me’odecha).” That is: the level of “with all your soul”
is the level of nefesh, ruach and neshamah, which are intellect and emotive attributes; and the lev-
el of “with all your might” is the level of the will mentioned above, which is from the level of yechi-
dah and chayah, which encompass the intellect and the emotive attributes and are above
comprehension.
This is love “with all your might” (me’odecha, literally “your very much”), a love without limit. “With all your
soul” corresponds to nefesh, ruach and neshamah, the soul-levels clothed in intellect and emotion; “with all

your might” corresponds to the will that comes from chayah and yechidah, the two highest soul-levels, which

encompass intellect and emotion and are beyond comprehension.
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(And the one who attains this is the level of the baal teshuvah, as was explained above from the parable of
water when it is held back, etc. And see what is written on this in Parshas Tisa, at the end of the discourse
beginning “His left hand is under my head,” etc.)

The parenthesis adds that the one who attains “with all your might” is the baal teshuvah, like the water that

breaks through an obstruction with greater force. It refers to the discourse “His left hand is under my head”
in Parshas Ki Sisa.
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But how does a person reach this rank, to arouse the level of the supernal will in his soul, which is
not counted among the Ten Sefiros of the soul, which is the level of “your might”? It is through the
arousal of compassion (rachamim), which is the attribute of Yaakov, which is called “an inheri-
tance without boundaries.”

How can one reach a level that the soul’s ten powers cannot reach? Through arousing compassion

(rachamim), the attribute of Yaakov, whose portion the Sages call “an inheritance without boundaries”
(Shabbos 118a): a portion without limits fits a level beyond all measure.
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And this is what we say at the outset, in the blessing “Who forms light”: “In Your great compassion,
have compassion upon us”: to arouse great compassion upon the soul that has descended “from a

high roof,” etc.

That is why, in the blessing “Who forms light” before the Shema, we first say “In Your great compassion,
have compassion upon us.” The aim is to arouse great compassion for the soul, which has come down, in

the Talmud’s phrase, “from a high roof” into a deep pit.
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Now, in truth, the level of great compassion applies also to the higher worlds: “The lower waters
weep: ‘We want to be before the King’”; and even to the higher Gan Eden, because it is only a radi-
ance and a glow, etc. And see what is written on this in the discourse beginning “For the mountains

shall depart.”

Great compassion applies not only to the soul in this world but even to the higher worlds. The Tikkunei
Zohar, a companion work of the Zohar, describes the lower waters, separated from the upper waters at cre-
ation, weeping, “We want to be before the King”; and even the higher Gan Eden deserves compassion, since
it has only a radiance and glow of G-d, not His Essence. In Likkutei Torah, Ki Seitzei, the discourse “For the
mountains shall depart” explains that G-d’s compassion, being above the worlds, applies to all of them, even
the highest, since none compares to Him.
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And therefore it is called “an inheritance without boundaries,” since this level applies also to the
very highest worlds, etc.

That is why Yaakov’s attribute is “an inheritance without boundaries”: his compassion has no limit, because
it extends even to the highest worlds, all of which are distant from G-d’s Essence.
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Now, through the arousal of compassion one can reach and come to the level and rank of “with all
your might,” as it iswritten, “And I carried you on eagles’ wings and brought you to Me.”

Arousing compassion brings a person to the level of “with all your might.” The verse says, “I carried you on
eagles’ wings and brought you to Me” (Exodus 19:4).

1PIY 973 91) N0 AMNEYY 1NITRD WHn YOR 0ONR R°ARY UYW 0107 MANIYNT XIT W Pnaw
.01 P 11PRYI 11X TTIRD 992 12T (warew wmo] N7UWRY °0onwa wan 1T

For the level of the eagle is the arousal of compassion, through which “and I brought you to Me”:
truly, to His Being and Essence, may He be blessed. (And this is also the matter of “the way of the eagle
in the heavens,” as will be explained, that the level of “with all your might” and the supernal will is called
“heavens.”

The text identifies the eagle with compassion, and through it G-d “brought you to Me,” to His very Being and

Essence. The parenthesis adds “the way of the eagle in the heavens” (Proverbs 30:19): “heavens” here is
“with all your might,” the supernal will, as will be explained.
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And reaching this level is “the way of the eagle,” etc.; for the middle line is called “the middle bar,” which
runs through from the uppermost end, the level of the light that encompasses all worlds (sovev kol almin)

and the supernal will, to the lowest end, as is written in the Zohar, Terumah) (page 175b).

Reaching that level is “the way of the eagle.” The middle line of the Sefiros, Yaakov’s line of compassion, is
“the middle bar” of the Tabernacle that ran “from end to end” (Exodus 26:28), from the highest end, the en-
compassing light and the supernal will, down to the lowest. The Zohar at the end of Terumah identifies the
middle bar with Yaakov, who holds both sides, and an earlier maamar of Likkutei Torah on Shir HaShirim
calls his attribute a thread that joins even the furthest end to G-d’s unity.
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And see what is written on this also at the end of the discourse beginning “And He spoke,” etc., “in
the wilderness of Sinai,” on the subject of “Lift up,” etc., “by their families, by their fathers’
houses.”
The text also refers to the end of the discourse “And He spoke... in the wilderness of Sinai” in Likkutei Torah,
Bamidbar, on the census command “Lift up the head of all the congregation... by their families, by their fa-
thers’ houses” (Numbers 1:2). There the census is a rising through three levels of compassion: “by their

families,” the seventy souls; “by their fathers’ houses,” the sons of Yaakov; and then the level of Yaakov
himself.
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For the meaning of “by their families” is the seventy souls “who came out of Yaakov’s loins,” which
is entirely the level of compassion, through which they will come to “by their heads
(legulgelosam),” which is the level of the supernal will, as is known.

There “by their families” is read as the seventy souls who came out of Yaakov’s loins (Exodus 1:5), descen-

dants of Yaakov and so of compassion. Through compassion they come to legulgelosam, “by their heads,”

literally “by their skulls”: the skull, which covers the brain, stands for the supernal will above intellect.
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And this is what is written in the Zohar, Pekudei (page 241a): “Come and see: ‘The heavens are My
throne’: this is the firmament in which Yaakov dwells.” That is, through the attribute of compassion
of the level of Yaakov one can come to the level of “The heavens are My throne,” etc.

The Zohar on Pekudei says the same: “The heavens are My throne”: this is the firmament in which Yaakov

dwells. The Alter Rebbe reads it to mean that through Yaakov’s compassion one comes to the level of “heav-
en” that becomes G-d’s “throne.”
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And this is [the meaning of] “Who will go up for us to heaven,” etc., “for the matter is near to you”:
that is, through the level of compassion mentioned above. And therefore our Sages, of blessed
memory, said that the image of Yaakov is engraved beneath the Throne of Glory, which is the level
of “The heavens are My throne,” etc.

This explains “Who will go up for us to heaven?”, answered by “for the matter is near to you” (Deuteronomy

30:12, 14): heaven is within reach through compassion. So the Sages say that Yaakov’s image is engraved be-
neath the Throne of Glory, the “throne” of “The heavens are My throne.”

SECTION 4 - 110-15

Heaven and earth in the soul
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Now, the level of “with all your might,” the level of the higher teshuvah, is called the level of “heav-
ens,” because it is from the level of yechidah in the soul, which is the level of an encompassing
light (or makif).

“With all your might,” the higher teshuvah, is called “heaven” because it comes from the yechidah, an en-

compassing light (or makif). Such a light surrounds the soul’s faculties rather than entering them. The
Kehot note points to the Mitteler Rebbe’s Sha’arei Teshuvah for a long discussion of how the baal teshuvah’s

3

“with all your might” surpasses the tzaddik’s “with all your heart.”
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For nefesh, ruach and neshamah are enclothed in vessels, which is not so with chayah and yechi-
dah. That is: neshamabh is the level of Binah, which is the intellect that is grasped and understood,
and it is “the mother of the children”: they are the emotive attributes, which are born of Binah and
Daas.

Of the five soul-levels, nefesh, ruach and neshamah are clothed in “vessels,” the faculties of mind and body;
chayah and yechidah are not. Neshamah corresponds to Binah, intellect that is grasped and understood, and
Binah is called “the mother of the children” (Psalms 113:9) because the emotions are born from Binah and
Daas.

likuteitorah.com/likkutei-torah/shir-hashirim/41/ 29

10



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 41 1D D°WTNN Q°NWT IWNRD %D

5”0 [m°311°1 5w 7903] 27W03 WPHY FI21m) Awnn Pawn mhynbw PIvoan an 1o RO honn Dav
88 MoMN NOM 191 912 RIT AP0 P31 199 2T 0 [wripn nuaxat] PPIARDY 0

But Chochmah is ko’ach mah (the power of “what”), the self-nullification (bittul) that is above the
intellect that is grasped and understood, as is written in Sefer Shel Beinonim [the Tanya] at the end
of chapter 18, and in Iggeres HaKodesh, section 4. Therefore it is called “encompassing,” and it is
the level of chayah: “wisdom gives life (techayeh).”

Chochmah, by contrast, is ko’ach mah, “the power of ‘what,’” a self-nullifying insight that comes before un-
derstanding grasps it, as Tanya chapter 18 and Iggeres HaKodesh 4 explain. So Chochmah is

9

“encompassing,
7:12).

and it corresponds to chayah, the “living” level, as in “wisdom gives life” (Ecclesiastes

A QUESTION THE REBBE RAISES

In the maamar ,,>2X n°2 %X 01%w3 *nawy” of Motzaei Shabbos Vayeitzei, 9 Kislev, the eve of 10 Kislev 5738, explaining
that every Jew, even the lowliest, can give his life for the sanctification of G-d’s Name because that power comes
from his essence, the yechidah (77°11°), the Rebbe adds a note on where the sources place this power.

His note 97 sets the places side by side. In the Tanya (ch. 18) the power of mesirus nefesh is from
Chochmabh in the soul; in the Kitzurim on Tanya and in our maamar, ,,(72°X) 2"y0 ,bn) '>n '>n2a XY
(Mmanm mPyn? X°n 77°m° PaR)” (“that it is the level of chayah, though yechidah is above Chochmah”);
in Likkutei Torah, Tetzei, and the Mitteler Rebbe’s discourses it is from the yechidah, above
Chochmah. He refers to Likkutei Sichos vol. 4 p. 1202: the power is from the yechidah, but the
yechidah’s glow is in the soul’s Chochmah. Our paragraph calls Chochmah 7% 15” (“the power of
‘what’”), citing the end of Tanya ch. 18, and names it chayah.

The Alter Rebbe: 7% 87D 2”032 w»M31 1211 AW 2ownn moynbw 211520 1 1 R 11001 ax
The Rebbe: (777317 T2¥RD K7 17°1° 22aK) '>n N2 RITw (9°R1 2"90 ,0n) w"Iw n"poAn

Sefer HaMaamarim Melukat, vol. 2, p. 1720’ 1203 7*1°% 71K ,1705 °1 ,R¥™ D70 *RXID - 0P
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And the level of yechidah is also above Chochmah; and they are called “heavens” and “the heavens
of heavens,” as is explained elsewhere. And another reason why the level of the higher teshuvah,
“with all your might,” is called “heavens”: for it is stated in Sefer Yetzirah: three mothers, alef,
mem, shin, in the world: ruach (spirit), water, fire; the heavens were created first, from fire,
Yechidah is higher still, above Chochmah; chayah and yechidah are called “heavens” and “the heavens of
heavens.” A second reason “with all your might” is called “heaven” begins here: Sefer Yetzirah, the ancient
Book of Formation, teaches that the three “mother” letters, alef, mem and shin, correspond in the world to
ruach (wind or spirit), water and fire, and that the heavens were created first, from fire. In the version the

Alter Rebbe quotes, ruach is the element from which the air is then made, as the next lines say; the Warsaw
edition of Sefer Yetzirah (3:3) has “air” in its place.
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and the earth was created from water, and the air was created from ruach, deciding between them.
And likewise it is stated there [that] these three levels [are] in the soul: the head was created from

fire, etc.

Sefer Yetzirah continues: the earth was created from water, and the air from ruach, which “decides” between
fire and water. The same three elements appear in the soul: the head was created from fire, and so on.
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And it is explained elsewhere, in the discourse beginning “You are standing,” and in other places,
regarding “For Havayah your G-d is a consuming fire,” that this is the level of withdrawal
(histalkus),

The text recalls “For Havayah your G-d is a consuming fire” (Deuteronomy 4:24), explained in “You are
standing” and elsewhere as G-d’s light in a state of withdrawal (histalkus). Like fire, which rises away from
what it rests on, it does not settle into the worlds.
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that is, because “there is no comparison to You,” etc.; for even Atzilus is a lowering, from the term
“and He drew (vayatzel) from the spirit,” etc.,
The reason for this withdrawal is that “there is no comparison to You” (words of the Shabbos morning

prayers): relative to G-d’s Essence, even Atzilus, the highest world, is a lowering. The word Atzilus is from

vayatzel, “and He drew from the spirit” (Numbers 11:25), a drawing off from something greater.
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and it is called “the man (adam) of Asiyah.” And therefore the Infinite Light is in a state of with-
drawal, to be absorbed into its source. And this is “G-d Most High,” etc.

Compared with the Infinite, Atzilus is called “the man of Asiyah,” as low as the world of action. So the Infinite

Light withdraws upward, to be absorbed into its source; this is “G-d Most High,” exalted above all.
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Now, from this there is drawn into the soul as well the rushing forth (ratzo), in the manner of fire,
to be absorbed above: “The soul of man is the lamp of Havayah.” And the Congregation of Israel
(Knesses Yisrael) is called ishah (woman): “olah isheh” (a burnt offering, a fire-offering), [isheh be-
ing] the fire (esh) of Havayah, etc.; and also olah, like a flame that rises (olah) of itself. And there-
fore this level is called “heavens,” which are from fire.

From the fire of the heavens comes the soul’s ratzo, its rushing upward like fire to be absorbed above: “the
soul of man is the lamp of Havayah,” a flame that strains upward. Knesses Yisrael, the collective soul, is
called ishah, “woman”; the same letters spell isheh, the “fire-offering” of “an olah, an isheh,” and isheh
holds esh, “fire,” with the hei of the Name: “the fire of Havayah.” Olah, “burnt offering,” also means
“rising,” like a flame that rises of itself, and so this level of the soul is called “heavens,” which are made of
fire.
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And as for what is stated, “the head was created from fire”: [this is|] because the main seat of the will
is in the head, as it is written, “And it shall be on his forehead always, for favor (ratzon)”: the skull
(gulgalta) that covers the brain, as is explained in the discourse beginning “I am Havayah your
G-d, who brought you out of the land of Egypt.”
Sefer Yetzirah’s “the head was created from fire” fits, because the will is centered in the head: the verse says
of the High Priest’s gold plate, “it shall be on his forehead always, for favor (ratzon),” and ratzon, “favor,” is
also “will.” The Aramaic phrase “the skull that covers the brain” describes the will resting above the intellect

as the skull covers the brain; the text refers to its discourse “I am Havayah your G-d, who brought you out of
the land of Egypt.”
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Now, heaven and earth are [the Names] Mah (45) and Ban (52); that is, as is explained elsewhere,
the ratzo and shov (rushing forth and returning) in every world are the levels of Mah and Ban. The
ratzo is drawn from the Name Mah, the level of self-nullification (bittul), to be nullified and ab-
sorbed into the Infinite Light (Or Ein Sof) itself; and the shov is drawn from the level of Ban.
Heaven and earth correspond to the divine Names Mah (45) and Ban (52), two ways of spelling out the letters
of Havayah, which add up to these numbers. In every world there is ratzo and shov, a rushing upward and a

returning: ratzo comes from Mah, the level of bittul (mah is also the word “what,” as in Moshe and Aharon’s

“and what are we?”), longing to be nullified and absorbed in the Infinite Light; shov comes from Ban.
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And this is the matter of “and the earth is My footstool,” as will be explained below, G-d willing. And

this is [the meaning of]| “He calls to the heavens above and to the earth, to judge His people.”

Earth, the shov, is the meaning of “and the earth is My footstool,” which will be explained below. The verse
“He calls to the heavens above and to the earth, to judge His people” (Psalms 50:4) also speaks of heaven and
earth.
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And our Sages, of blessed memory, said in Sanhedrin, at the beginning of [the chapter] Chelek
(page 91b): ““To the heavens above’: this is the soul; ‘and to the earth’: this is the body.” And so it is
in the Midrash Rabbah, Parshas Vayikra, section 4.

The Sages, in Sanhedrin 91b, read it: ““To the heavens above’: this is the soul; ‘and to the earth’: this is the

body,” and the Midrash Rabbah on Vayikra says the same. So heaven and earth are found within each

person.
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And this can be further explained according to what is written in the Rabbos [the Midrash Rabbah],
at the end of [the section on] “Give ear, O heavens”: “Another explanation: why to the heavens and
to the earth?” etc., “and I do not know where my soul is going, whether to the heavens or to the
earth, as it is said, ‘Who knows,’” etc.; see there. For at first glance it is astonishing that Moshe our
teacher, peace be upon him, should be in doubt [whether] perhaps, G-d forbid, to the earth.

A further explanation comes from the Midrash Rabbah on Ha’azinu, where Moshe is asked why he calls on

heaven and earth and answers, “I do not know where my soul is going, to heaven or to earth.” This is puz-
zling: how could Moshe doubt whether his soul would go “to the earth,” G-d forbid?
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But the matter is according to what is written in the Zohar, Part I, Parshas Vayechi (page 245, end of

side a): “There are three souls,” etc., until “like the body, which is a vessel for the soul.”

The answer comes from the Zohar on Vayechi, which speaks of “three souls”: the highest, hidden and un-
known, and a second, feminine one, from which a body is held, “like the body, which is a vessel for the soul.”

The Alter Rebbe draws from it that even within the soul, a lower level serves as a “body” for a higher one.
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And the intent is that through the union of Z’eir Anpin and Nukva two levels are drawn into the
soul. For Z’eir Anpin is the end of the worlds of the Infinite One (Ein Sof), as is written regarding the

cherubim, “one cherub at the end on this side.”

The soul is born from the union of Z’eir Anpin and Nukva and so contains two levels. Z’eir Anpin is “the end
of the worlds of the Infinite,” like the cherub placed “at the end on this side” (Exodus 25:19): it is the lower

edge of the realm that reaches up to the Infinite.
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And in it and through it there is a drawing from Arich Anpin and Atik, up to the Infinite One; and
Nukva is the root of Beriah, Yetzirah and Asiyah, which is called “the body” (gufa). And the soul

that is born from the union of Z’eir Anpin and Nukva is composed of these two levels.

In and through Z’eir Anpin there is a connection up through Arich Anpin and Atik to the Infinite itself.
Nukva, by contrast, is the root of the lower worlds, Beriah, Yetzirah and Asiyah, and is called “the body”; the
soul born of their union contains both.
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And this is the matter of Mah and Ban, which are Z’eir Anpin and Nukva, which are called heaven

and earth. And this is why the soul too has in it the levels of heaven and earth,

These two are Mah and Ban, which are Z’eir Anpin and Nukva, called heaven and earth. So the soul too has
within it a “heaven” and an “earth.”
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that is, the levels of Mah and Ban, or the encompassing and the inner [levels]: yechidah and
chayah, and nefesh, ruach and neshamah, etc.; for the level of nefesh, ruach and neshamah is
called “body” relative to chayah and yechidah, etc.

Within the soul, heaven and earth are Mah and Ban, or the encompassing and the inner levels. Chayah and

yechidah, which encompass, are its “heaven”; nefesh, ruach and neshamah, which are clothed in the facul-

ties, are called “body” relative to them.
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Now, there are lofty souls whose soul is mainly from Z’eir Anpin, which is called heaven, and a little
from Malchus, which is called earth; and there are the reverse, as is written in the Mikdash Melech,
Bereishis (page 37b).

Souls differ in proportion: some lofty souls come mainly from Z’eir Anpin, “heaven,” with a little from
Malchus, “earth,” and others are the reverse. The Mikdash Melech on Bereishis explains this.
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And this was the humility of Moshe: that he was in doubt as to which of the two levels mentioned
above is the main [source] of his soul, etc.; but in truth the root of his soul is from far, far above.
And see there in the Rabbos.

Moshe’s doubt was an expression of his humility: he did not know which of the two, heaven or earth, was the
main source of his soul. In truth his soul’s root was far higher than both; in the Midrash itself G-d answers
him that his soul will rest beneath the Throne of Glory.

FROM THE REBBE'S MAAMAR 5746 ,°237 01711 PN XD Donwh 077

The Alter Rebbe identifies heaven and earth with ratzo and shov (Mah and Ban). He derives
heaven’s ratzo from fire (Sefer Yetzirah) and the soul’s yechidah ({11-13). The Rebbe grounds the
same pairing in the plain sense. The physical heavens, through “Who created these,” arouse a
longing to be absorbed in G-dliness. The physical earth brings shov, since the goal is a dwelling
below. He carries the pairing into Torah study (heaven: one’s intellect merges with the Torah’s)
and practical mitzvos (earth). He adds that each includes the other: the earth (eretz) is named for
having “wanted” (ratzesah) to do its Maker’s will.

The Alter Rebbe: 1721 1”12 *°112 O o9y 902w 21T RIZTT

The Rebbe: 29 X137 MIANT ORI NTIAY2 D°991D PARY DOnW 13M
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Summary. And in order that the additional light mentioned above be drawn down, this is specifical-
ly through raising mayin nukvin (feminine waters) from this world, on the level of the desire of the
heart, “with all your might”; and this is the matter of “In the place where baalei teshuvah stand.”
And see what is written in the discourse beginning “And Yaakov dwelt,” and in the discourse be-
ginning “Who has counted,” on the subject of “I have even made it,” and in the discourse begin-
ning “Spring up, O well.”

The summary of section 2: the additional light is drawn only through raising “feminine waters” from this

world, the arousal from below of the desire of the heart, “with all your might.” This is the advantage of the

baal teshuvah, and the text lists the discourses that develop it.

.0%AM7 97Y 371 319127 X137 77000 13189 7R D021 WA [nieoo qwy] 7Y WD 933 1713
And the matter of “with all your soul” is the Ten Sefiros of the soul, and “with all your might” is the
will, the yechidah; and coming to this level is through compassion.

“With all your soul” engages the ten powers of the soul; “with all your might” is the will of the yechidah,

which is reached through compassion.
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And this is “the way of the eagle in the heavens,” for this level of yechidah is called “heavens,” en-
compassing; “a ladder,” etc., “reaching heavenward.” Heavens, from fire: ratzo, Mah; earth: shov,
Ban; “He calls to the heavens above,” etc.)

“The way of the eagle in the heavens”: the yechidah is “heaven,” an encompassing light, the top of the ladder

that reaches heavenward. Heaven is fire, ratzo and Mah; earth is shov and Ban; and “He calls to the heavens

above” refers to soul and body.
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The heavens are My throne
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3. Now, through the arousal from below (isarusa dilesata) that is on the level of “with all your
might,” which is the level of teshuvah, an arousal from above (isarusa dile’eila) is drawn down

from above, that there be “The heavens are My throne.”

Section 3 begins. The arousal from below, the teshuvah of “with all your might,” elicits an arousal from
above: that “the heavens are My throne.”
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That is: just as, by way of analogy, with a person, when he sits on a chair, the back part of the body
is lowered to sit on the chair, and through this his head too is lowered, etc.,

The analogy: when a person sits on a chair, the back part of his body is lowered onto it, and with it his head
too is lowered. Sitting is a descent of the whole person to rest on something below him.
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so too the matter of the level of a throne above: it is that through it there be the sitting and the
drawing down of the Infinite One (Ein Sof), blessed be He, Himself (as it is written) (Daniel 7:9):
“until thrones were set up, and the Ancient of Days (Atik Yomin) sat.” And the meaning is known:
Atik Yomin is the level that is exalted above the days of the world,

So too above: the “throne” is the means by which the Infinite One Himself “sits,” descending and resting on

what is below. Daniel saw “thrones set up, and the Ancient of Days sat”; Atik Yomin, “the Ancient of Days,” is
the level removed from “the days of the world,” far above time.
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that is, above the bounds of the chain of descending worlds (hishtalshelus), etc. And although it is
said, “And upon the likeness of the throne, a likeness like the appearance of a man,” which is the
level of Z’eir Anpin, [this is] because in Z’eir Anpin there is enclothed the level of Atika Kadisha [the
Holy Ancient One] and of Arich Anpin itself;

That level is above the whole order of the chain of worlds. Yet Ezekiel saw on the throne “a likeness like the

appearance of a man” (Ezekiel 1:26), which in Kabbalah is Z’eir Anpin, the divine emotive attributes; this is
because Atika Kadisha and Arich Anpin are themselves clothed within Z’eir Anpin.
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And therefore it says “like the appearance of a man,” that is, like the level of Arich Anpin. See
Parshas Mishpatim (page 122a), and the Mikdash Melech there; Nasso (page 135a); Acharei (page
66b), regarding “By Myself I have sworn.”
So Ezekiel says “like the appearance of a man”: like Arich Anpin, within it. The Zohar on Mishpatim notes
that the verse says “like the appearance of a man” and not “the appearance of a man,” and the text adds the

Mikdash Melech there and the Zohar on Nasso and on Acharei, where the vav of the Name sits on the throne
while its hidden alef is “By Myself I have sworn.”
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And see what is written further on the matter of the Throne of Glory in the Siddur, after “It is our
duty to praise,” in the discourse beginning “An explanation of what is written in Likkutei Amarim,
chapter 52.”

The text refers to the Siddur, after Aleinu, where an explanation of Tanya chapter 52 discusses the Throne of
Glory. Its point is given next.

likuteitorah.com/likkutei-torah/shir-hashirim/41/ 39



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 41 1D D°WTNN Q°NWT IWNRD %D

913 °PAw NPy MITAM M2 RIT 799721 27TV 7137 213 KIT RO Py 2wvnw N oy man o
Do%RMT P 9931 RDIA PP (mvpo Ywynw] OYAW 1D RDIA NIRDN MO U ORIMY RYITT TON
MDY NATAN O TUYW 975 173

For although the one who sits on the chair is, by way of analogy, the level of the body, and above
this is the level of the supernal emotive attributes, which are called “bodies”: “Chesed is the right
arm,” etc., “Tiferes is the body,” etc., since the Ten Sefiros are called only a body and a vessel of the

Emanator, blessed be He, so that through them there may be the conduct of the worlds,

In the analogy, the one who “sits” on the throne is the body, and above it is the supernal emotive attributes,
which the Tikkunei Zohar calls “bodies”: “Chesed is the right arm... Tiferes is the body.” The Ten Sefiros are
only a “body” and vessel of the Emanator, through which He conducts the worlds; Iggeres HaKodesh 3, cited
in the Kehot note, likewise explains that the Infinite Light is clothed in this world only through the Ten
Sefiros, which the Zohar calls “body.”
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yet just as the soul is enclothed in the body and utterly united with it, so too the Infinite One (Ein
Sof), blessed be He, is enclothed in His attributes, may He be blessed, and “He, His life-forces and

His vessels are one.”

Yet just as the soul is clothed in the body and fully one with it, the Infinite One is clothed in His attributes,
and, in the Tikkunei Zohar’s words, “He, His life-forces and His vessels are one.” So when the attributes “sit”
on the throne, the Infinite Himself is there.

FROM THE REBBE’'S MAAMAR 5734 ,7w7ni PN DOWTIAN Q9RWh AWNRD 2 177

The Alter Rebbe uses the sitting man to show how the Infinite “sits” through the throne. The Rebbe
makes the lowering itself the point: “in the place of His greatness, there you find His humility.”
Creating worlds is not the essence of G-dliness. Since His attributes are truly limitless, His
humility is a lowering beyond all proportion, and only through it does “greatness, the work of
Creation” come about.

The Alter Rebbe: 717 5w 071K 212 DOWaw ROOT DY 2w IR 0PIy 105
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FROM THE REBBE'S MAAMAR 5746 ,°237 01711 PN XD Donwh 077

The Alter Rebbe makes the arousal that draws down “The heavens are My throne” the higher
teshuvah of “with all your might,” the soul’s ratzo. The Rebbe, drawing on the following verse “to
the poor and broken of spirit,” makes the key service total bittul of one’s existence. Because the
highest makif is beyond existence, only such bittul draws it down. From that standpoint spiritual
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and physical service are entirely equal, as in the faithful servant and, higher still, the simple
servant. This revelation then unites heaven and earth, Z’eir Anpin and Malchus, and the Written
and Oral Torah.

The Alter Rebbe: ¥”2TYNX T2yno1 Twn1 121WN 02 RITY TR 222 °M22w N7979nNR 7y
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And of this our Sages, of blessed memory, said: “With ten garments the Holy One, blessed be He,
clothed Himself and created the world,” etc.
The Sages’ saying “With ten garments the Holy One, blessed be He, clothed Himself and created the world”
supports the previous point: the Sefiros are G-d’s “garments” and “body,” and He is within them. In the Rosh

HaShanah discourse “Sound the shofar,” cited in the Kehot note, the Alter Rebbe brings this saying to show
that G-d’s Malchus is a “garment” He put on to be King.
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And therefore, when the supernal emotive attributes, which are called “body” (gufa), are drawn
down through the throne to shine in Gan Eden, this is additional light from His very Essence, may
He be blessed, as was written above, section 1, regarding “I have come into My garden,” etc. And
see what is written in the discourse beginning “And it shall be for you as tzitzis.” And this is “The
heavens are My throne.”

So when the supernal attributes, called “body,” are drawn down through the throne to shine in Gan Eden,

the light is from G-d’s very Essence, as section 1 said of “I have come into My garden.” The text points to the
discourse “And it shall be for you as tzitzis” and concludes that this is “The heavens are My throne.”

1 NARDN Y DYTAYNNRY 22T RIZD NIDOERT (i tor) A0 21ROMY WR M2 RIT DAY D
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That is: “heavens” (shamayim) is the level of fire and water (esh umayim), the Chesed and Gevurah
of Atzilus, ratzo and shov, which are united through Tiferes, the middle line; it is lowered to sit on
the throne,

The word shamayim, “heavens,” is read as esh and mayim, “fire and water,” as the Sages say. In Atzilus these

are Chesed and Gevurah, ratzo and shov, united by Tiferes, the middle line; this united “heaven” is what
lowers itself to sit on the throne.
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to shine below, so that the level of a created Gan Eden may come into being. (And the meaning of
“heavens” being fire and water together is the union of ratzo and shov; then even the shov is of a very lofty

rank,

It does so in order to shine below and bring Gan Eden into being as a created realm. The parenthesis ex-
plains why fire and water together matter: when ratzo and shov are united, even the shov, the descent, is of a
very high rank.

TAAWD AR WO 123 R NPIR 991 [rn owrl 71T RIZIT ONAR TIDIWDI (2 owl 172 °Nan 21w 0
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for the shov is from the level of Ban, and when it is separated from the level of the ratzo of Mah, it can be
drawn down into the state of yesh (a something); but when it is utterly united with the ratzo, the union of

Mah and Ban, this is the matter of “heavens”: that is, that within Mah, too, Ban is included.)

Shov comes from Ban. Separated from the ratzo of Mah, it could descend into yesh, an independent “some-
thing” apart from G-d; but when it is fully united with the ratzo, Mah and Ban together, that is “heaven,” and

Ban is included within Mah, so even the descent stays bound to its source.

RO 2y 2% [n® MTHT DY B2 RDD 12 MR 1P 0717 X7 0

And what brings it about that the level of the throne mentioned above come into being, and that the

emotive attributes be lowered below to sit on the throne?

| The text asks what causes the throne to come into being and the attributes to lower themselves onto it.

own M 09902 wabnnh 12 RVRW 09957 DY APpn N3 072 119990 1189 KITW 00w 3 R
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It is the level of “heavens,” which is the supernal will, blessed be He, the level of [a light] encom-
passing the vessels, which cannot be enclothed in vessels; it is specifically from there that this level

of sitting and lowering is drawn forth.

The answer is the level of “heavens,” the supernal will, an encompassing light that cannot be held in vessels.
Only from such a level, above the attributes themselves, can their “sitting” and lowering be drawn forth.
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(And the explanation of the matter: the throne is the parsa (partition) that divides between Atzilus
and Beriah, in which and through which, specifically, the light of Atzilus comes to be drawn into
Beriah; whereas if there were no partition, it would not be possible at all for there to be a connec-
tion of Atzilus with Beriah,

The throne is the parsa, the partition between Atzilus and Beriah. Only in and through it can the light of
Atzilus reach Beriah; without it there could be no connection between the two worlds at all.

RP1T 971 0T NI2ANNT 7T 790 LARP22 MIDOER 19%A) MDA 59O 19 XD 10T 29193 11091
PNV 902 YR R2% 171991 RDNDA Y

just as in the World of Tohu [Chaos] there was no connection at all, nor revelation of Atzilus in
Beriah. And for there to be this connection, it is specifically through the partition, like the matter of
“And Moshe came into the midst of the cloud.”

In the World of Tohu (Chaos), the world of unbounded lights that preceded the ordered worlds, there was no

such connection or revelation of Atzilus in Beriah. The partition is what makes the connection possible, like
the cloud into which Moshe entered.

591 71290 AT AT 10Y 000y DWhnw ARY DoWT WP IWAR RPIT 170 9Y) 12w Pwnn 17y
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And like the matter of a parable, in which and through which, specifically, it is possible to grasp the
concept: although the parable conceals it, this is the cause of one’s being able to grasp it, whereas
without the parable it would be impossible to grasp it at all. Thus the concealment of the parable is
the cause of the revelation.

A parable works the same way: it hides the idea, yet only through it can the idea be grasped at all. So “the

concealment of the parable is the cause of the revelation.”

likuteitorah.com/likkutei-torah/shir-hashirim/41/ 43



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 41 1D D°WTNN Q°NWT IWNRD %D

11 N1 AP°72M 7772 [k amnal RPN WPRY TR 23 DIPRR Rl T RDID WA NRR
1290 1219 30 973 KD N2 092°Wnn 1199Y 1187 ARDOY N2WN 0oY MUYW R0 DOnwn 1Ay
.C2717op) (FIMIAN [mat awns 2972] TPRT2 1A 109 1w 1702 P My 200

And in truth the root of this partition is drawn from a very high place, as is written in Torah Ohr, in
the discourse beginning “And the curtain shall divide.” And this is the matter of “The heavens are
My throne”: that through “heavens,” the higher teshuvah, the supernal will, one draws down the
level of the throne mentioned above. And this is the matter of “Extol Him who rides upon the ar-
avos (the highest heavens), Kah is His Name”; and see on this in the Ramaz, Terumah) (page 165b).
The root of the partition is very high, as Torah Ohr explains on “And the curtain shall divide” (Exodus
26:33). So in “The heavens are My throne,” “heaven,” the higher teshuvah and the supernal will, draws
down the throne; this is “Extol Him who rides upon the aravos” (Psalms 68:5), the highest heavens, which
the Ramaz on Terumah discusses. In the Gemara (Chagigah 12b), Aravos is the seventh and highest of the
heavens, where the Throne of Glory stands and the King dwells above it, as this verse says. The maamar cites

the verse because it joins the highest “heaven” with the throne, the same link it finds in “The heavens are My
throne.”

2131 9”12 TIN2 "NWTPIY DY TIR%22 K722 (2100w mn 0 by] WPRDY YROD DOAWA 1PV (b o) P70 0A
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It can also be explained regarding “The heavens are My throne” according to what is written else-
where, in the explanation on the verse “And I shall be sanctified in the midst of the children of

Israel,” on the matter of the three times “holy.”

Another explanation draws on the angels’ threefold “Holy,” explained elsewhere on “And I shall be sancti-
fied in the midst of the children of Israel” (Leviticus 22:32).

5y ARDY 179771 RITT 9701 9039 0 RPOYR PPRDOY DOAWT RIT Y PYNORT PIWRIT WP WX
7Y 10 WITR IR 17731 110 0O 1T1PKT K201

The first “holy” [is] “that the vav ascends, the mystery of the supernal heavens, upward,” etc., “and
afterwards that supernal light shines upon the throne, which is heaven,” etc., “and then it is called
‘holy,’” etc.; see there.

There the first “holy” is when the vav, the letter of the Name that stands for Z’eir Anpin, ascends upward,

“the mystery of the supernal heavens”; afterwards the supernal light shines down upon “the throne, which
is heaven,” and then it is called “holy.” So “heaven” appears twice: as the ascent and as the throne.

likuteitorah.com/likkutei-torah/shir-hashirim/41/ 44



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 41 1D D°WTNN Q°NWT IWNRD %D

qWn1 NP e xax] KPR TIM ORI Y1 TARI 1WDI 91022 1°3Y 171 ) PONORT D O IRIM
LIRDOY 121WND W DoAY °Na R¥NID WIN R

And it is explained there that the meaning of “the vav ascends” is the matter of giving over one’s
soul in [the word] “One” (echad), and through this the union of Abba and Imma is drawn forth, so
that a new light is drawn down, etc. It follows that the level of “heavens” belongs to the higher
teshuvah.

There the vav’s ascent is explained as giving over one’s soul at the word “One” of the Shema, which draws

down the union of Abba and Imma, Chochmah and Binah, and a new light. So “heavens” belongs to the high-
er teshuvah, the soul’s ascent.

19 IR 79PN TINT 97K YR 13777 "XDD Naw KPR

Only, the level of “My throne” is when the light is afterwards drawn from above to below, etc.

“My throne” is the next stage, when that light is drawn down from above.
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And see what is written on the verse “The heavens declare,” etc.: “they shine and sparkle,” etc. And
see further in the Zohar, Part I, Vayechi (page 229a), on the verse “You who sit in the heavens,”
etc.: “upon the throne that is called heaven,” etc. And see what is written at the end of the discourse
beginning “Who sits on high,” etc.
The text refers to its discourse on “The heavens declare” (Psalms 19:2), where mesaprim, “declare,” is read
as “they shine and sparkle.” The Zohar on Vayechi, on “You who sit in the heavens” (Psalms 123:1), speaks of

“the throne that is called heaven,” and the text also points to the end of the discourse “Who sits on high”
(Psalms 113:5).
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And according to this it is possible to explain further what is written: “And Havayah G-d planted a

garden in Eden, of old (mikedem), and He put there the man,” etc.

This also explains a double account of Adam in Gan Eden. First the Torah says, “Havayah G-d planted a gar-
den in Eden, mikedem, and put there the man” (Genesis 2:8); mikedem plainly means “to the east,” but
here, as the next lines show, it is read as “of old.”
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And afterwards it says, “And He took,” etc., “the man, and placed him in Gan Eden”; and at first
glance it is a repetition, for it has already said, “and He put there the man.”

Later it says, “He took the man and placed him in Gan Eden” (Genesis 2:15). This seems to repeat what was

already said.
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But the matter is as is explained elsewhere on “Gladden,” etc., “as You gladdened Your creature in
Gan Eden of old (mikedem)”: that is, just as at the beginning of the creation of the world the revela-
tion was through an arousal from above (isarusa dile’eila), of itself,

The wedding blessing “as You gladdened Your creature in Gan Eden mikedem” is explained elsewhere:

mikedem, “of old,” refers to the beginning of creation, when revelation came through an arousal from

above, at G-d’s own initiative.
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and this is the matter of what is said first, “and He put there the man whom He had formed”: that is,
the level of the supernal Man (Adam), as is written in Parshas Bereishis (page 26a). And this is
“whom He had formed” (yatzar), in the manner of “Who forms (yotzer) light and creates darkness,”
etc., as is explained elsewhere.

So the first verse, “He put there the man whom He had formed,” refers to the supernal Man, the divine con-

figuration, placed there by G-d’s own initiative, as the Zohar in Bereishis explains. “Formed” (yatzar) is like
“Who forms (yotzer) light” (Isaiah 45:7).
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And the verse “And He took,” etc., “the man” refers to Adam, the first man: “and placed him in Gan
Eden to work it and to guard it,” that is, that from now on he would draw this down specifically
through an arousal from below (isarusa dilesata).

The second verse refers to Adam, the first human being, placed in Gan Eden “to work it and to guard it.”

From then on the light would be drawn down only through an arousal from below, through man’s own

service.
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The Alter Rebbe states that heaven, the makif that cannot be clothed in vessels, is what brings
about the lowering into the throne. He also explains the throne as a parsa whose concealment
enables revelation, like a parable. He does not ask how a makif, which by definition does not
descend, can be the source of lowering and covering. The Rebbe sharpens this into a question:
kis’i also means covering, and makifim are tied to what is above any drawing down. He answers by
distinguishing ordinary makif from the true makif above lights and vessels. Because it is beyond
the makif/pnimi distinction, it alone can descend to the very lowest and join opposites.

The Alter Rebbe: @13 RP1T OWnA 71371 09952 wa2n2 19 XKW 099371 5Y 77pn na
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Summary. And this is “The heavens”: teshuvah draws down “My throne,” and through it, “sat”;

“Him who rides upon the aravos.” “And He put there the man,” etc.; “as You gladdened,” etc.

The summary of section 3: “the heavens,” teshuvah, draw down “My throne,” and through it the Ancient of
Days “sat,” which is “Him who rides upon the aravos.” The two verses, “He put there the man” and “as You
gladdened Your creature,” contrast the revelation that came from above with the one that man now draws

down.

SECTION 6 - 119-22

The footstool and the new heavens
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4. “And the earth is My footstool.” That is: for the drawing down of “The heavens are My throne”
there must be a raising of mayin nukvin (feminine waters) on the level of “with all your might,”
which is the level of ratzo, from below to above.

Section 4 turns to the second half of the verse, “and the earth is My footstool.” Drawing down “the heavens

are My throne” required raising “feminine waters” through “with all your might,” the ratzo, the soul’s rush

from below upward.
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But the level of “and the earth is My footstool” is the level of shov, the level of “the left [hand] push-

es away”: that he lowers himself, saying, “Who am I, that I should come to draw near to the King?”

“The earth is My footstool” is the opposite movement, shov, the return, the “left hand” that “pushes away.” A
person lowers himself and says, “Who am I, that I should come near to the King?”

Sy 1Ry Dapnw “CRinan 1Taym YIS oy RI% R0 TNDY IRT° 22 “OPhR nwan XM
3 951 PPy 0own DY wrHD DY IR DORY MORn

And he fears to approach Him, in the manner of awe and dread, as it is written, “And the people
saw and trembled, and stood far off”: that he accepts upon himself the yoke of the Kingdom of

Heaven with awe and dread, as it is written, “You shall surely set a king over yourself.”

He fears to approach, like the people at Sinai who “trembled and stood far off” (Exodus 20:15), and he ac-
cepts the yoke of the Kingdom of Heaven with awe and dread, as in “You shall surely set a king over yourself”

(Deuteronomy 17:15).

A QUESTION THE REBBE RAISES

In a sicha on Haazinu (Likkutei Sichos vol. 9, Haazinu I, from talks of Shabbos Shuvah 5727-28 and 6 Tishrei 5728),
on the Sifrei: Moshe, ,, 222> 27p” (“close to heaven”) and far from earth, said ,, 021 131x7” (“listen, heavens”) and
»TIRT ynwm” (“and let the earth hear”), while Yeshayahu, close to earth, reversed them; the Rebbe applies this to
Torah and mitzvos: first one must be close to heaven, delighting mainly in Torah study, and then close to earth,

making the world a dwelling for G-d.

In note 81 he cites our paragraph: heaven is ratzo (X1%7) and earth is shov (21%), so that here too
S L, PAIRD 217p — ("7279 900" 3UAR oMY ,RIZT — T0onwS 2" X1 Tayn aonn“ (“the service is first
‘close to heaven’, ratzo, and right after, ‘close to earth’, shov”). Then he sets beside it Torah Ohr
(2¢, 3c), where it is the other way, ,,X1%¥7 — 7R ,27% 11719 2°nww” (“that heaven is shov and earth
ratzo”), and suggests that on that reading too the sicha’s point can be explained. Both readings
are the Alter Rebbe’s; the Rebbe brings them side by side.

The Alter Rebbe: 29 N°M2 K7 7237 D177 PIRM N2 AR .9yn? 7unn RI%7 01 RN

The Rebbe: 21 ,7IR? 217p — (9272 9n0") 3"NK 701 ,R1¥1 — "DoMwD p" K371 72PN 79NN 27 7178 0N

Likkutei Sichos, vol. v, p. 214 - (772wn *wn 1) N”>WN-1"2wn N21wn Naw
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Now, through the arousal from below (isarusa dilesata) in accepting the yoke of the Kingdom of
Heaven, in that he lowers himself, fearing to approach, and accepts upon himself the yoke of the
mitzvos, he likewise arouses above, in the same manner, that the flow of the Infinite One (Ein Sof),
blessed be He, be lowered to be enclothed below in lower, physical things,

The shov also brings a response. By accepting the yoke of Heaven in humility, keeping his distance in awe

and taking on the yoke of the mitzvos, a person arouses above a matching movement: G-d’s flow lowers itself

to be clothed in lower, physical things.
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that is, in the physical performance of the mitzvos. And of this it is said, “and the earth is My foot-
stool”: it is measure for measure.

Those physical things are the practical performance of the mitzvos. This is “the earth is My footstool”: it

works measure for measure.
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For just as he lowers himself to be in a state of awe from afar, etc., so too light and revelation are
lowered and drawn down from above into physical matters, into the practical mitzvos. And this is
“and the earth,” which is the level of accepting the Kingdom of Heaven, the level of shov men-
tioned above: “My footstool.”

Just as the person lowers himself in awe “from afar,” G-d’s light and revelation lower themselves into physi-

cal matters, the practical mitzvos. “The earth,” the acceptance of the Kingdom of Heaven, the shov, becomes

G-d’s “footstool”: His presence rests even on the lowest physical deeds.

(27° 977 RW1 1”2 977 °Npna R¥9D 710 0°0awA 0 ©71 K2 Ma12 MW exo ponwn 1avn 103)

(And see on the subject of “The heavens are My throne” in the Rabbos: Bo, at the beginning of section 17;
Mishpatim, within section 31; Bechukosai, at the beginning of section 36; Nasso, at the beginning of sec-
tion 12.)

The parenthesis lists places in the Midrash Rabbah that discuss “The heavens are My throne”: Shemos
Rabbah on Bo and on Mishpatim, Vayikra Rabbah on Bechukosai, and Bamidbar Rabbah on Nasso.

likuteitorah.com/likkutei-torah/shir-hashirim/41/ 49

20



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 41 1D D°WTNN Q°NWT IWNRD %D

xnrynxa] NPPTYARY [pap ol PR ARDYM Y NOWRI A9YRDY YOwIw Ny X3 (755 17D MIm
Pon] TP NOWRM [xoeyo7 xnnynxal YPRTYART RIT 7D (papi ol 17 NRDYIN Y 22O (xnnvt
Nikakiki

Now, all this is now, when the flow from above is drawn down through the raising of mayin nukvin
and the arousal from below, so that according to the measure of the raising of mayin nukvin, so is
the arousal from above (isarusa dile’eila) and the drawing down of mayin duchrin.

All this belongs to the present order, in which the flow from above comes only through “feminine waters”

raised from below. The arousal from above and the “masculine waters” are measured by the arousal from
below.
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And this is the matter of “The heavens are My throne,” which is through the level of ratzo, and “the
earth is [My] footstool,” which is the level of shov. But of the Time to Come, in the seventh millenni-
um, when the main recompense and reward will be, it is written, “For just as the new heavens and
the new earth that I am making stand before Me.”

So “heaven” as throne comes through ratzo, and “earth” as footstool through shov. But of the seventh mil-

lennium, the time of the main reward, Isaiah says: “the new heavens and the new earth that I am making
stand before Me.”
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That is: “I am making” them Myself, without an arousal from below; for the level of an arousal
from below does not reach there, but He Himself, may He be blessed, makes them, without any
arousal from below at all. And they are on the level of “stand before Me (lefanai),” that is, the level
of the inner dimension (pnimiyus); and this is far, far above the level of “The heavens are My
throne,”

“I am making” means that G-d makes them Himself, with no arousal from below, which cannot reach so
high. They “stand before Me,” lefanai, from panim, “face”: the inner dimension, far above the throne.
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for on the throne there is drawn and revealed only the level of the back of the person who sits on
the throne; and, as is known, even in the level of the supernal will there is an outer dimension and
an inner dimension, as is written elsewhere, in the discourse beginning “And I was with Him as a
nursling (amon),” etc.

On a throne only the back of the one sitting is revealed. Even the supernal will has an outer and an inner di-

mension, as the discourse “And I was with Him as a nursling” (Proverbs 8:30) explains; the throne relates to
the outer, “standing before Me” to the inner.
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And therefore, of the level of the new heavens and the new earth, it is written specifically “stand be-
fore Me.” And this is what is said of the Time to Come: “Behold, My servant shall prosper; he shall
be exalted and lifted up and shall be very high (gavah me’od)”: that all the worlds will be elevated
up to the level of the lofty me’od (“very™).

That is why the new heavens and earth “stand before Me.” It is also the meaning of “Behold, My servant shall
prosper... and shall be very high (gavah me’od)” (Isaiah 52:13), said of the Time to Come: all the worlds will
rise to the lofty level of me’od, “very,” the same word as me’odecha, “your might.”

FROM THE REBBE’'S MAAMAR 5734 ,7w7ni PN DOWTIAN Q9RWh AWNRD 2 177

The Alter Rebbe sets the future “new heavens” against the present order: G-d makes them
Himself, without any arousal from below. This leaves open how they can depend on our work, and
how “so shall your seed endure” can be said of them. The Rebbe answers that the future perfection
does depend on our service, but not as cause and effect, measure for measure. It comes as “the
Holy One dwells in a complete place”: an arousal from above beyond proportion that still requires
a semblance (mein u’dugma) of itself below, like Matan Torah after the 49 days. Because the new
heavens are still called “heavens and earth,” and a name is the life-force of its object, today’s
heavens and earth are that semblance.

The Alter Rebbe: N”92T¥NK “N22 “1nLya 1NIR AWy °IR D

The Rebbe: 21231 11279 2w 19182 X2 1MW R9X

FROM THE REBBE’'S MAAMAR 5734 ,nw7ni ya8m D @Tnn 0onwh JwKs 5 077

For the Alter Rebbe, the “footstool” is shov: the acceptance of the yoke of Heaven, which draws
light into the physical mitzvos measure for measure. The Rebbe reads the footstool by its function:
it raises the foot off the ground. A flow drawn from the Essence, for whom all is equal, and
reaching the very lowest, could feed the kelipos, both from above and from below. Throne and
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footstool together are the “two-edged sword” that prevents this. The Rebbe then extends the pair
to Torah (the Oral Torah clothed even in false claims), to Jewish souls, and to the commandments,
Torah drawing down and mitzvos raising up.

The Alter Rebbe: FT1 7313 7177 RITW *237 Q1T PARM 37131

The Rebbe: MB72PY 1P71° 1N R9PW 775 PART 23 2yn 2an 'aam»

FROM THE REBBE’'S MAAMAR 5746 ,°237 01771 PINTY 'XDD Donwi 177

For the Alter Rebbe, “the earth is My footstool” is a lowering of light into physical mitzvos,
measure for measure with the person’s self-lowering (shov). The Rebbe reads the footstool from
its literal function as the opposite of the throne. A throne lowers the head from above to below,
while a footstool raises the feet from the ground upward. So earth is an elevation from below to
above, alongside heaven’s drawing down.

The Alter Rebbe: NPWYM N1XM2 DAY 0237192 717731 TR 792yR27 wnl 2awi 57na
The Rebbe: XD3T ¥ 2171 7937 7172300 7192 RIW ,72°72 X7 1028 0171
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That is: it was explained above, regarding the meaning and matter of “heavens,” that it is the level
of “with all your might (me’odecha),” the higher teshuvah, the level of an encompassing [light].
However, “and shall be very high (gavah me’od)” means that there will be a level of me’od of a rank
higher by far than the rank of the level of “with all your might.”

Above, “heaven” was explained as “with all your might,” the higher teshuvah, an encompassing level. The
future “very high” (gavah me’od) points to a me’od, a “very,” of a rank far higher than that.

NATRN O3 TPYRRY MWTN NI 1WA [x25 Thye] PPYDY 17000 AN qwnl IRR P33 naw)
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[For the level of “with all your might” is drawn from the level of yechidah, and in the Time to Come
new souls will be drawn down that are above even the rank of the yechidah of Adam, the first man,
as is explained in Sefer HaGilgulim, at the beginning of chapter 7; and these are his words: Know
that there are two kinds of souls.
The “with all your might” of today comes from the yechidah, but in the Time to Come new souls will come
that are higher than even the yechidah of Adam’s soul. The bracketed passage quotes Sefer HaGilgulim, the

book of the Arizal’s teachings on the roots of souls recorded by Rabbi Chaim Vital, chapter 7, which begins:
there are two kinds of souls.
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One: those that were included in Adam, the first man. Two: those that were not included in Adam,
the first man; and these souls are higher and more exalted than all the souls that were included in
Adam,

The first kind were included in the soul of Adam, the first man. The second were not, and they are higher and
more exalted than all the souls that were.
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and just as we have explained in chapter 1 that the souls of Adam include [levels] from the nefesh of
Asiyah up to the yechidah of Atzilus, so too those souls that were not included in Adam are along
these lines, etc.

Just as the souls included in Adam span every level from the nefesh of Asiyah to the yechidah of Atzilus, so
do the souls not included in him, on a higher plane.

0°123 N MIRAT ONIRD [pwxan okl PITRI 19903 MRYIT PR 10YN° SYeawn APRN
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And in the seventh millennium these souls that were included in Adam will be crowned with those
souls that are higher than they, each and every part with the one that corresponds to it. End of
quote.

In the seventh millennium the souls included in Adam will be “crowned” with the higher souls, each part

joined with its counterpart. This is the higher “very” of the Time to Come.

FROM THE REBBE’'S MAAMAR 5734 ,7w7ni AN DOWTIAN 290w 9WKRD 2 177

The Alter Rebbe cites Sefer HaGilgulim on new souls, not included in Adam, to explain “very
high.” The Rebbe uses it to read “so shall your seed and your name endure” itself: just as the
heavens and earth will be new, so the souls will be truly new. He sets this in a threefold ascent: in
G-dliness from the outer to the inner dimension of Atik, in Torah to the Torah of Mashiach, and in
souls.

The Alter Rebbe: 17711 NANTAN 03 72ynDw NWTN MW 190H” 97y7
The Rebbe: W MWTN NMNAW IR 1°7° NRWIN 0T
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And see what is written on this in the discourse beginning “And you shall eat in plenty.”

The text refers to the discourse “And you shall eat in plenty” (Joel 2:26) for more on these new souls.
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Now, in the Rabbos, at the beginning of Bereishis, section 1: Rav Huna said in the name of Rabbi
Eliezer the son of Rabbi Yose HaGelili: Even those of which it is written, “For behold, I create new
heavens” (in Isaiah, chapter 65), have already been created since the six days of Creation, as it is
written, “For just as the new heavens,” etc.; see there.
The Midrash Rabbah at the start of Bereishis quotes Rav Huna in the name of Rabbi Eliezer, the son of Rabbi
Yose HaGelili: even the “new heavens” of “For behold, I create new heavens” (Isaiah 65:17) were already cre-

ated in the six days of Creation. It proves this from “For just as the new heavens and the new earth”: the

verse says “the new earth,” one already known, and not “a new earth.”
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And this is as is written in Sefer HaGilgulim there, that the new souls mentioned above, too, were
created in the six days of Creation.

Sefer HaGilgulim likewise says that the new souls, those never included in Adam, were created in the six

days of Creation.
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And see what is written on the matter of “And the light of the moon shall be,” etc., on the meaning
of “the light of the seven days.” And see further on the subject of “For just as the new heavens” in
Parshas Bereishis (page 25b), Vayikra (page 16a), Acharei (page 68b), [and] at the end of Parshas
Va’eschanan, page 270b.]

The text refers to its discussion of “And the light of the moon shall be like the light of the sun... like the light
of the seven days” (Isaiah 30:26), and lists Zohar passages on “For just as the new heavens”: in Bereishis,

Vayikra, Acharei and at the end of Va’eschanan. Here the long bracketed passage closes.

16258 YM AWIY "IR WK DOWTN IR DAY 1070 IR D7y

Therefore, then there will be new heavens and earth “that I am making,” by Myself.

The text concludes that in the future there will be new heavens and earth that G-d makes “by Myself,” with-

out any arousal from below.
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SECTION 7 - 123-25

Your seed and your name
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5. “So shall your seed and your name endure.” Now, it is known that through fulfilling the mitzvos
in this world, on the level of “today, to do them,” one adds lights above, and they will be revealed in
the Time to Come; and this is called by the name of sowing and growing, as is written in the dis-
course beginning “In [days]| to come he will take root,” and in the discourse beginning “When you
come into the land,” etc., “the land shall rest,” etc., and in the discourse beginning “There are sixty
queens,” etc.; see there.
Section 5 explains the rest of the verse: “so shall your seed and your name endure.” By keeping the mitzvos
in this world, the time of “today, to do them” (Deuteronomy 7:11), we add lights above that will be revealed in
the Time to Come; this is called “sowing” and “growth.” In Torah Ohr, Shemos, the discourse “In days to
come Yaakov will take root” compares the mitzvos, clothed in physical things, to seeds that grow from con-

cealment into revelation, and the text also cites “When you come into the land” and “There are sixty
queens.”
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And it is like the parable of sowing: one sows the seed in the earth, and through the power of
growth in the earth it grows with very great increase and multiplication and with great
enhancement.

The parable: a seed sown in the earth grows, through the earth’s power of growth, into a great and enhanced

increase.

likuteitorah.com/likkutei-torah/shir-hashirim/41/ 55

23



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 41 1D D°WTNN Q°NWT IWNRD %D

™M WY 1o ma) 7R 27 MUY NOINM MR 0 UIR N1 PN YA AINwRY on 5N
+nyy] PPYR O TR NISAN 01D MY MDY PIND DAY AYUT N2 X anwyd v
210 TR 1790 O PR wURD 1T MY DwA 973 P T (s

And the longer the seed remains in the earth, the greater the enhancement of the growth and the
increase will then be. So too, by way of analogy, the level of “today, to do them” is the level of sow-
ing, which one sows in the supernal earth through fulfilling the mitzvos, and the growth will be in
the Time to Come. And along these lines it is also called by the name of pregnancy and birth, as it is
written, “Zion was in labor and also gave birth,” etc.

And the longer it stays in the ground, the greater the yield. So the mitzvos done now are seeds sown in the

“supernal earth,” and the harvest will come in the Time to Come; the same process is also called pregnancy
and birth, as in “Zion was in labor and also gave birth” (Isaiah 66:8).
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And the longer it remains now in the earth, that is, the length of time until the days of Mashiach
and the Resurrection of the Dead, during which the drawings-down of G-dliness are still hidden, in
the state of sowing or in the state of pregnancy, the greater the enhancement with which the growth
will come in the Time to Come.

The longer the seed stays in the ground, the greater the harvest. The long time until the days of Mashiach

and the Resurrection, while the G-dliness drawn down by the mitzvos stays hidden, like a seed in the earth
or a child in the womb, will make the growth of the Time to Come all the greater.

12 337PW 7Y RIT INY 119 79337 0 711D 19 137P 11T TAARRR a0 R0 0192 9K 10N

And this is [the meaning of] “And it shall be said on that day: Behold, this is our G-d; we hoped (kiv-
inu) for Him.” That is: this Havayah who is revealed to us now |[is revealed] through our having
hoped for Him,

This explains Isaiah’s “And it shall be said on that day: Behold, this is our G-d; we hoped (kivinu) for Him”

(Isaiah 25:9). Speaking on that day, Israel will say that the G-dliness revealed to them “now” has come
through their having “hoped” for Him, through the service of the present.
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that is, that we made lines (kavin) and drawings-down throughout the whole span of “today, to do

them,” only “our signs we did not see”; and now we see in a revealed way and say, “This is

Havayah, for whom we hoped,” etc. And see Midrash Shemos Rabbah, at the end of section 23.
Kivinu, “we hoped,” is read as kavin, “lines”: all through the time of “today, to do them,” we draw lines and
channels of divine light without seeing the result, “our signs we did not see” (Psalms 74:9). Then we will see
it openly and say, “This is Havayah, for whom we hoped”; Shemos Rabbah notes that in the future “this” will

be said twice. In Torah Ohr, Beshalach, the Alter Rebbe reads kivinu the same way: we draw the “lines” of the
Name Havayah into revelation, and the revelation itself comes in the Time to Come.
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Now, of tzaddikim it is written, “Light is sown for the tzaddik,” and of baalei teshuvah it is written,
“Happy are you who sow beside all waters.”

Tzaddikim and baalei teshuvah differ. Of the tzaddik it says “Light is sown” (Psalms 97:11); of baalei teshu-
vah it says “Happy are you who sow beside all waters” (Isaiah 32:20).
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For the tzaddikim the light has already been sown, but the baalei teshuvah are the ones who sow
now, throughout the whole span of the present. And of this the prophet assures them, “So shall your
seed endure”: this is the level of sowing mentioned above; “and your name” is as it is written, “And
David made a name,”

For the tzaddik the light is already sown, a thing done; baalei teshuvah are the ones sowing throughout the

present era, and the prophet promises them “so shall your seed endure,” the seed they sow. “Your name” is
like “David made a name” (II Samuel 8:13).
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and this is accepting the yoke of the Kingdom of Heaven, which precedes the yoke of the mitzvos, as
our Sages, of blessed memory, said, that first one should accept upon himself the yoke of the
Kingdom of Heaven, and afterwards accept upon himself the yoke of the mitzvos;

“Name” stands for accepting the yoke of the Kingdom of Heaven, which comes before the yoke of the

mitzvos. As the Mishnah says (Berachos 2:2), one first accepts the yoke of Heaven and then the yoke of the
mitzvos.
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for that there be the level of the power of growth, to make the light grow from the seed that one
sows, this is through accepting the yoke of the Kingdom of Heaven. And see what is written in the
discourse beginning “In [days] to come he will take root.”

That is why “name” goes with “seed”: the power of growth that makes the sown light sprout comes from ac-
cepting the yoke of Heaven. The text refers to the discourse “In days to come he will take root.”

FROM THE REBBE'S MAAMAR 5734 ,7w7ri1 PaNTY QoWTAR Qonwi WK °5 177

The Rebbe accepts the Alter Rebbe’s reading: “name” is the acceptance of the yoke of Heaven and
“seed” is Torah and mitzvos. He insists the verse also holds in its plain sense, physical seed and
name, because of the virtue of the body: the ultimate reward is received by souls in bodies, as
Torah and mitzvos are done only by them. Through joy in the mitzvos, which “breaks
boundaries,” one draws from “You are holy,” the Essence, into “Your Name is holy” and makes a
dwelling below. The Rebbe concludes that in the future there will be only shov and not ratzo, since
the Essence itself will be revealed below.

The Alter Rebbe: D M N1377 21y NDap XIM QW TIT WY ¥»A3 R DORYY
The Rebbe: N1°AWA2 VWD DIYIN DINW 11°°17
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And then the levels of heaven and earth of the present, which are the level of “The heavens are My
throne and the earth is My footstool,” which is the matter of “your seed and your name,” ratzo and

shov, will also be elevated to “stand before Me,”

In the Time to Come, the present heaven and earth, “throne” and “footstool,” the seed and the name, ratzo
and shov, will themselves be raised to “stand before Me.”
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like the level of the new heavens and the new earth, which is above the level of “The heavens are

My throne,” for on a throne only the body can sit, and not the head.

They will be like the new heavens and earth, above “The heavens are My throne.” On a throne only the body
sits, never the head; to “stand before Me” is the inner dimension, the “face.”
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SECTION 8 - 126-30

Rosh HaShanah and the Time to Come
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6. Now, it is stated in the Rabbos, Parshas Emor, at the end of section 29: “It shall be a day of

”

sounding [the shofar] for you,” “and you shall make (va’asisem) a burnt offering,” etc.

Section 6 brings a Midrash from Vayikra Rabbah, Parshas Emor, on the Rosh HaShanah verses “It shall be a
day of sounding for you” (Numbers 29:1) and “and you shall make a burnt offering” (Numbers 29:2).
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In all the Musaf [additional] offerings it is written “and you shall offer,” but here, “and you shall
make,” etc.: as if today you were made (na’asisem) before Me, etc., a new creation, etc., as it is writ-

ten, “For just as the new heavens,” etc. End of quote.

For every other Musaf offering the Torah says “and you shall offer,” but for Rosh HaShanabh it says “and you
shall make” (va’asisem). The Midrash reads it as na’asisem, “you were made”: as if today you were made be-

fore Me, a new creation, as it says, “For just as the new heavens.”

LOOWTAN 00N PIYD 2185 DnUwY 1Py 1T R

And we need to understand what “you were made before Me” has to do with the new heavens.

The maamar asks what being “made anew before Me” on Rosh HaShanah has to do with the new heavens.

THE REBBE EXPLAINS

At the same farbrengen (Shabbos Noach, Rosh Chodesh Marcheshvan 5721), the Rebbe quotes our paragraphs 26-
30 at length, from the Midrash on Rosh HaShanah to Mashiach bringing the tzaddikim to teshuvah, and then
explains them (,,0°72777 7I1X"2”).

Our paragraph brings the Midrash: for every Musaf the Torah says ,,0n27PmM”, but for Rosh
HaShanah ,,°19% on°wy1 0n 19°K2,, ,”onwyn” (“as if today you were made before Me”), and asks what
this has to do with the new heavens. The Rebbe explains: “you shall offer” means the same thing
as before, only brought near and raised, while “you shall make” means making something new, as
the verse says of the new heavens ,, 721y "X "WXR” (“that I am making”). In a person’s service, even
when his Torah and mitzvos are such that G-d can say of them “the heavens are My throne and the
earth My footstool”, there must still be renewal, and that renewal is teshuvah.

The Alter Rebbe: 1 T 11772 *1 187 QN°wy1 01°7 19K 15 Qn°w 1X2Y QN3RPT 2°N2 D°20MT 552

The Rebbe: 297 '"9¥1 21717 12 91y8° 0°3°13W KPR ,197 0TI "W 171y 1MKR 1M 121770 "anapm'e

Toras Menachem, Hisvaaduyos, vol. (X X”2wn’1) U3, p. 153-154 - R”>WN°7 ,1IWN0 WTI0 WRA LN 870
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And it may be said: for it is explained in Iggeres HaKodesh, section 14, on the verse “A land
which,” etc., “the eyes of Havayah your G-d are upon it, from the beginning of the year,” that on
every Rosh HaShanah a new, higher light is drawn down, which is on the level of the higher
Chochmah (Chochmah Ila’ah), to shine to the supernal earth, etc.
One answer comes from Iggeres HaKodesh 14, on “a land... the eyes of Havayah your G-d are upon it, from
the beginning of the year” (Deuteronomy 11:12). Each Rosh HaShanah a new, higher light from the higher

Chochmah shines to the “supernal earth,” which Iggeres HaKodesh identifies with the light that fills all
worlds.
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And if so, this is a kind of new earth; all the more so since certainly into the higher Chochmah, too,
this new light is drawn from above, like the union of Chochmah and Binah in the recital of Shema,
etc.

So each Rosh HaShanah there is a kind of “new earth.” Moreover, the higher Chochmah itself receives this

new light from above, like the union of Chochmah and Binah brought about in the Shema.
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And the matter of new heavens is as is written in the discourse beginning “Return, O Israel,” on the
verse “And you shall know this day,” etc., “in the heavens above,” etc., that in the soul too there are
heaven and earth, intellect and emotive attributes, etc.; and it may be said that they are chayah and
yechidah, and nefesh, ruach and neshamah, as mentioned above.

“New heavens” fits as well. The discourse “Return, O Israel,” on “Know this day... that Havayah is G-d in the

heavens above” (Deuteronomy 4:39), explains that the soul too has heaven and earth, intellect and emotion;

here they may be chayah and yechidah, the soul’s “heaven,” and nefesh, ruach and neshamah, its “earth.”
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And in the discourse beginning “I will greatly rejoice” it is explained how the soul of Adam, the first
man, is renewed on every Rosh HaShanah, for Rosh HaShanah is the day Adam was created; and it
was explained above that the soul has in it [aspects] of the level of heaven and earth; and so this is
like the renewal of the level of heaven and earth.

The discourse “I will greatly rejoice” explains that the soul of Adam is renewed every Rosh HaShanah, the

anniversary of Adam’s creation. Since the soul has “heaven and earth,” this is a renewal of heaven and
earth.
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Also, Adam, the first man, is the higher Chochmah, as is written in the discourse beginning “O that
you were,” and his renewal, it may be said, is from the level of “for He is not a man,” [which is]
Arich Anpin, etc. And therefore [there are] new heavens and earth, which are a new ratzo and shov,
drawn from their source through an arousal from above (isarusa dile’eila).

Further, Adam corresponds to the higher Chochmah, as the discourse “O that you were” explains, and his re-

newal comes from the level of “for He is not a man” (I Samuel 15:29), Arich Anpin, above the level of “man.”

So the new heavens and earth are a new ratzo and shov, drawn from their source by an arousal from above.
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For the ratzo of heaven, which is from the level of yechidah, is renewed on Rosh HaShanah, and
likewise the shov, which is from the level of earth, etc. And this is the matter of “a day of sounding
(teruah)”: for the teruah is ratzo and shov in quick succession,

The ratzo of “heaven,” which comes from the yechidah, is renewed on Rosh HaShanah, and so is the shov of

“earth.” That is why it is “a day of teruah”: the teruah, a series of short broken blasts, is ratzo and shov in
rapid alternation.
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which is ratzo and shov as they are united in complete union, the level of “reaching and not reach-
ing” (mati velo mati), in which the shov is not separated at all from the ratzo, etc. Also the matter of
“and you shall make a burnt offering”; and see what is written on the verse “And you shall offer a

burnt offering, a fire-offering.”

In the teruah ratzo and shov are fully united, “reaching and not reaching” (mati velo mati), so that the shov
never separates from the ratzo. The text relates “you shall make a burnt offering” to this as well and refers to
its discourse on “And you shall offer a burnt offering, a fire-offering.”
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Also: for it is explained in the discourse beginning “You are standing” that throughout the year it is
the level of “They shall walk after Havayah,” and therefore “He shall roar like a lion,” but in the Ten

Days of Teshuvah, “Seek My face,” etc.

Another angle comes from the discourse “You are standing”: all year long the relation is “They shall walk af-
ter Havayah” (Hosea 11:10), following behind, as “He shall roar like a lion”; but in the Ten Days of Teshuvah
it is “Seek My face” (Psalms 27:8).
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If so, this is like “The heavens are My throne,” the level of the back, as compared with the new
heavens, which “stand before Me” on the level of the inner dimension (pnimiyus).

So the rest of the year is like “The heavens are My throne,” the back, while these days are like the new heav-

ens that “stand before Me,” the inner face.
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Also, just as the level of the head is above the level of the body, so Rosh HaShanah is the level of the
head, the skull (gulgalta), etc.

And as the head is above the body, Rosh HaShanah, the “head” of the year, is the level of the head, the gul-
galta or skull, which stands for the supernal will; it is above the throne, on which only the body sits.
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And see what is written in the discourse beginning “And He called to Moshe,” etc., “a heart to know
and eyes to see, until this day,” at the end of Parshas Tavo, that on Rosh HaShanah the higher awe

and love (dechilu urechimu) are drawn down from above.

The text refers to the discourse at the end of Parshas Tavo in Likkutei Torah, which opens with Moshe calling
all Israel and continues “a heart to know and eyes to see... until this day” (Deuteronomy 29:1, 3); the print’s
“And He called to Moshe” recalls the opening words of Vayikra. There the Alter Rebbe explains that on Rosh
HaShanah every Jewish soul receives from above a very high awe and love, which cannot be reached by an
arousal from below.
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It can also be said: for it is stated, “King Mashiach will bring the tzaddikim to teshuvah.” For teshu-
vah is the level of “your might” (me’odecha); however, that the tzaddik who has not sinned should
come to this level, this is like the matter of new heavens;

Another explanation: “King Mashiach will bring the tzaddikim to teshuvah.” Teshuvah is “with all your
might,” normally reached through the distance of sin; for a tzaddik who never sinned to reach it is like “new

heavens,” a heaven not produced in the usual way.
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that is, that the teshuvah is not because of the opposite [of holiness], but rather because even the
higher Gan Eden will be considered a wilderness, and even the higher Chochmah [will be consid-
ered] Asiyah itself.

That teshuvah will not come from having sinned but rather from a new perception: next to the coming reve-
lation, even the higher Gan Eden will seem awilderness and even the higher Chochmabh like Asiyah.

THE REBBE EXPLAINS

At the same farbrengen (Shabbos Noach, Rosh Chodesh Marcheshvan 5721), continuing his explanation of our
paragraphs, the Rebbe explains the saying that Mashiach will bring the tzaddikim to teshuvah, which our
paragraph calls “like new heavens.”

Teshuvah from sin, the Rebbe says, does not need Mashiach: one can return at once, even while
still caught in the impure husks. Mashiach’s work is with the tzaddikim: since ,XT1 T2 X112 X7

XT2 19°9p” (“this is the core of that, and that the shell of this”), relative to a more inward level even
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the tzaddik must return, and Mashiach ,,9n 1Py nPr2ap 1%3w” (“will reveal a deeper
inwardness”). Such teshuvah is no mere embellishment but a total change of state, like the

sinner’s, because relative to the higher level all of the tzaddik’s service counts for nothing.
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And this is the matter of “and shall be very high (gavah me’od).” Therefore this level will come only
through Mashiach, for then the level of Atik will be revealed, such that even the higher Chochmah

is considered like Asiyah itself compared with this revelation.

This is “very high (gavah me’od)”: the future me’od will come only through Mashiach. Then Atik, the inner-
most level of Keser, will be revealed, so that even the higher Chochmah will seem like Asiyah, the lowest
world, by comparison.
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And therefore David asked, in the psalm [composed] when he was in the wilderness of Yehudah,
“So in holiness have I beheld You,” that he merit this level: just as one can come to the level of
thirst from the level of a wilderness, etc., so too in holiness there should be this level,

This is why David, in the psalm he composed in the wilderness of Yehudah, said, “So in holiness have I be-

held You” (Psalms 63:3). Just as the wilderness, a place far from holiness, brought him to thirst for G-d, he

asked that even in holiness he should come to such a thirst.
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that is, relative to the Holy of Holies, or relative to the level of “My holiness,” which is above, etc.
And this will be drawn down only through Mashiach; and similarly, had Adam, the first man, not
sinned, there would have been teshuvah of this kind.

“In holiness” means even relative to the Holy of Holies, or to G-d’s own holiness “above”; next to that, even

the holiest place is a wilderness. Such teshuvah will be drawn down only by Mashiach; had Adam not sinned,
teshuvah would have been of this kind, from longing rather than from sin.
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Now, something of this kind exists in the Ten Days of Teshuvah, when even the perfectly righteous
and the prophets, in whom there is no sin at all, need teshuvah at that time. And see what is written
at the end of the discourse beginning “Return, O Israel,” on the matter of what Yaakov said, “If
[G-d] will be,” etc.

A taste of this comes in the Ten Days of Teshuvah, when even the perfectly righteous and the prophets, who
have no sin at all, need teshuvah. The text refers to the end of the discourse “Return, O Israel,” on Yaakov’s
words “If G-d will be with me” (Genesis 28:20).
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If so, the heavens and the earth, which are the higher teshuvah and the lower teshuvah, or ratzo
and shov, do not come from the side of the opposite, as from concealment, etc., but rather like new

heavens and earth;

So in this case “heaven and earth,” the higher and the lower teshuvah, ratzo and shov, do not arise from the
opposite of holiness, from concealment and distance, but are like new heavens and earth.
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and this is through “Your face, Havayah, I seek,” and “a Shabbos of Shabbosos (Shabbos
Shabbaton),” compared with which even Shabbos is considered like the weekdays, etc.: the revela-

tion of “the will of all wills.”

They arise from “Your face, Havayah, I seek” (Psalms 27:8) and from Yom Kippur, “a Shabbos of
Shabbosos,” next to which even Shabbos is like a weekday. This is the revelation of “the will of all wills,”
G-d’s innermost will.
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And this is “Seek Havayah when He may be found”: that is, the Ten Days of Teshuvah, the revela-
tion of the ten depths, etc., from the level of the Ten Sefiros hidden in their Emanator, etc.
“Seek Havayah when He may be found” (Isaiah 55:6) refers to the Ten Days of Teshuvah, when the “ten
depths” of Sefer Yetzirah are revealed: the Ten Sefiros as they are hidden in their source, the Emanator. Sefer
Yetzirah (1:5) says the ten Sefiros are “ten that have no end”: the depth of beginning and of end, of good and
of evil, of above and of below, and of the four directions. The maamar reads this endless “depth” as the

Sefiros before they become defined attributes, as they are in their source, and that is what the Ten Days
reveal.
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And so too in man: throughout the year the service is through Chochmah and Binah, but in the Ten
Days of Teshuvah, through the depth of the will, which is above intellect, as mentioned in the dis-
course “Return, O Israel” (the second).

In a person, too, the service all year long is through Chochmah and Binah, the intellect, but in the Ten Days

of Teshuvah it is through the depth of the will, above intellect, as the second discourse “Return, O Israel”
explains.
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And it can be further explained: for the Ramaz, at the beginning of Parshas Toldos, explains that
the souls, as they will be in the Time to Come, at the Resurrection of the Dead, will be from the level
of Yitzchak. And see what is written on this in the discourse beginning “These are the generations
of Yitzchak”: for Yitzchak is the matter of laughter (tzechok) and delight that will be revealed in the
future, etc.
A further explanation: the Ramaz, the Kabbalist Rabbi Moshe Zacuto, at the beginning of Parshas Toldos, ex-
plains that the souls at the Resurrection of the Dead will be on the level of Yitzchak. His name means laugh-

ter (tzechok): the delight that will be revealed in the future, as the discourse “These are the generations of
Yitzchak” explains.
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Now, Rosh HaShanah too is from the level of Yitzchak, in the mystery of “His left hand is under my
head,” as is written in the Zohar, Part III, Pinchas (page 214b), on the verse “Havayah has bared
His holy arm.”

Rosh HaShanah too is on the level of Yitzchak, the left side, in the mystery of “His left hand is under my

head” (Song of Songs 2:6). The Zohar on Pinchas says so on “Havayah has bared His holy arm” (Isaiah
52:10).
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“

And see what is written elsewhere on the verse “For as the earth brings forth its growth,” etc., “so

will Ado-nai Havayah cause righteousness to sprout,” etc.,

The text refers to its discussion of “For as the earth brings forth its growth... so will Ado-nai Havayah cause

righteousness to sprout” (Isaiah 61:11).

[ow 73] WIY° abdafehl ARPTY 1o1%° *M01 IR IRW [ooneon o] B2 [mawn wra] 179 ‘.»'37 NPT
AWTN 7°92 [mawn wraa] 7792 (19 1maw] 10w AWTRN IR DOWTAN Q%AW N2 1°¥2 10T 1 Ao
Rridle

which refers to Rosh HaShanah and Yom Kippur, for then “Ado-nai Havayah will cause right-

eousness and praise to sprout”; see there. And this sprouting is like the level of the new heavens

and the new earth, for likewise on Rosh HaShanah [there is] a new creation, as mentioned above.
That verse refers to Rosh HaShanah and Yom Kippur, when “Ado-nai Havayah will cause righteousness and

praise to sprout”: a new sprouting, like the new heavens and earth (the printed 2°w»nw is a misprint for o°nw,

“the heavens,” as in Isaiah 66:22), since on Rosh HaShanah there is a new creation, as explained above.
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And the level of “For as the earth brings forth its growth,” etc., is the arousal from below (isarusa
dilesata) and the arousal from above (isarusa dile’eila) that come from the practical fulfillment of
the mitzvos throughout the whole year. And this is in the manner of what is written, “For just as the
new heavens,” etc., “so shall your seed endure,” etc., as mentioned above.

“As the earth brings forth its growth” is the arousal from below and the arousal from above produced by the

mitzvos done all year: the seeds of the year sprout on Rosh HaShanah. This is the pattern of the whole verse:

“For just as the new heavens... so shall your seed endure.”
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IN ONE'S AVODAH

A person serves with both “heaven” and “earth.” He arouses great compassion on his soul, which has come

down “from a high roof,” until he longs “with all your might” to be absorbed in G-d, as in the prayer before

the Shema; and he lowers himself in awe, accepting the yoke of Heaven before the yoke of the mitzvos, say-

ing, “Who am I to come near the King?” The first makes the heavens G-d’s throne; the second draws His

light into the physical mitzvos as His footstool. The mitzvos done now are seeds whose fruit is hidden, and

the longer it stays hidden, the greater its growth.

QUESTIONS FOR DISCUSSION

1.

Why can only a soul in a body, and not a soul in Gan Eden, draw a light from G-d’s Essence into Gan
Eden?

. How does the analogy of a person sitting on a chair explain “The heavens are My throne,” and why is only

the “back” revealed on a throne?

. What are “heaven” and “earth” within the soul, and how do ratzo and shov relate to “your seed and your

name”?

How will the teshuvah of tzaddikim in the time of Mashiach differ from the teshuvah of a baal teshuvah
today?

. Inwhat sense is each Rosh HaShanah a “new heavens and new earth”?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

G-d’s promise through Isaiah: “For just as the new heav-
ens and the new earth that I am making stand before Me,
says Havayah, so shall your seed and your name endure.”
Plainly, Israel’s offspring and name will last as surely as
the new world G-d will make; this is the verse the maamar
sets out to explain. (context: Steinsaltz Tanakh)
Isaiah 66:22275:170 171°yw°
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For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d speaks through Isaiah: “The heavens are My throne
and the earth is My footstool; what house could you build
for Me?” Plainly, no house on earth can contain Him. The
maamar contrasts these heavens, which are only a
“throne,” with the “new heavens” that “stand before Me.”
(context: Steinsaltz Tanakh)

Isaiah 66:1°x:170 1oYW
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Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7y Y733 eI
“And Havayah G-d took the man and placed him in Gan
Eden to work it and to guard it”: plainly, to till the garden
and tend it. The Alter Rebbe reads “to work it” as the 248
positive commandments, the soul’s work in this world.
(context: Steinsaltz Tanakh)
Genesis 2:15170:’2 N°wR12
TYRYP TR 1TV N BT DR SR R
And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

David says to G-d: “For with You is the source of life; in
Your light we see light.” Cited to show that G-d Himself is
the source of all delight, while Gan Eden has only His
radiance.
Psalms 36:10:1"% 0°2°11n
TIRTINTI T7IR2 0°°0 2P ARy
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shir-hashirim/41/
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G-d tells Moshe: “Let them make Me a sanctuary, and I will
dwell in their midst.” The word Shechinah is from this
root, “dwelling,” G-d’s presence as it dwells within the
worlds.

Exodus 25:8'1:71”5 mnw
02103 NIV UTRR 7 1)
And let them make Me a sanctuary, that I may dwell among

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

In the Song the beloved, the king, says to his bride, “I have
come into my garden, my sister, bride.” The maamar
reads it as G-d entering Gan Eden with a light from His
very Essence, drawn down by the souls’ service. (context:
Steinsaltz Tanakh)

Song of Songs 5:1’X:"1 0°7°wi1 1Y
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I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR PR N Y1
The Raaya Mehemna on Parshas Vayikra reads “I have

come into My garden” as Malchus, the Name Ado-nai. The

text uses it to place Gan Eden at the level of Malchus.
Zohar, Vayikra 1:22-2:2917:°2-272’X X7p” 7711 720
1The first 24 lines of the Hebgrew text do not appear in the
translation as explained in the Translator’s note on Page
2a.AND HE CALLED UNTO MOSES, AND THE L-RD SPAKE
UNTO HIM OUT OF THE TENT OF MEETING, SAYING. R.
Hiya connected this with the verse, “I am come into my gar-
den, my sister, my bride, I have eaten my honeycomb with
my honey, I have drunk my wine with my milk, eat, O
friends, etc.” ‘The first part of this verse’, he said, ‘does not
seem to accord ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
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Rabbi Yaakov’s teaching in the Mishnah: “Better is one

hour of teshuvah and good deeds in this world than all the

life of the World to Come.” Explained here by the souls’

power, in this world only, to draw down light from G-d’s

Essence.

Pirkei Avot 4:171>:’7 NaR miwn
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69



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 41

M7 o9vnn
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 2
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The Idra Zuta calls the holy Ancient One “the hidden of all
the hidden.” Here the phrase describes the Mocha
Stima’ah, the higher Eden from which the mitzvos draw.

Zohar, Idra Zuta 14:59-16:69-071:77 X XIIRT M7 9890
v’y
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The Zohar on Parshas Bo: at the hour when the Holy One,
blessed be He, appears over the garden, the whole garden
is gathered in and does not part from Eden, and from this
Eden springs go forth. The text sees in it the higher light
entering Gan Eden.

Zohar, Bo 4:92-5:101x7p:’7-27%:"T X2 |91 7190

The esoteric significance of it is as follows. At the hour when
the L-rd thus shows Himself in the Garden, all the Garden
assembles and keeps close to Eden, from whence the stream
of life flows forth into numerous channels. The Garden is
called “the Bundle of Life”, and in it the pious are beatified
with the light of the world to come. And at the hour when the
Holy One, blessed be He, reveals Himself to these saints, a
voice is heard, crying: “Awake, O north wind, come, O ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

In the Song the king says, “There are sixty queens and
eighty concubines,” yet his dove is one. The opening
words of the discourse to which the reader is referred for
the future “spring.” (context: Steinsaltz Tanakh)
Song of Songs 6:81:1 01w "W
1207 1K NiNPY1 0°W12°8 0°InwA niotn Mnl 0wy
There are threescore queens, And fourscore concubines,
And maidens without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NX°°1% noan pPym

Joel’s prophecy of the future: “a spring shall go forth from

the House of Havayah” and water the dry valley. Here it is

the future spring that comes from the higher Chochmah,
above the river of Binah. (context: Steinsaltz Tanakh)

Joel 4:18m:7 R

*R°BX7721 227 M2?A NIYIM ©°0Y 077 DY XIAT 0P M

Haoliy] Y?Ij;'mf HQW.'H NX>°7 n°an 17ym oo HD?Z ashy

And it shall come to pass in that day, That the mountains

shall drop down sweet wine, And the hills shall flow with
milk, And all the brooks of Judah shall flow with waters; And

likuteitorah.com/likkutei-torah/shir-hashirim/41/
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a fountain shall come forth of the house of the L-RD, And
shall water the valley of Shittim.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

The Torah tells of the river that went out from Eden to wa-
ter the garden and from there parted into four. The river,
Binah, waters Gan Eden; the “spring” of Chochmah is
higher still.
Genesis 2:10:2 n°wR12
DUWNT 1YY 2 T2 DY 137°NK Npw? 1790 XY 0N
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Q%A 1yn
The beloved praises his bride as “a spring of gardens, a
well of living waters.” Knesses Yisrael is the “spring” that
brings a higher flow into the gardens through its service.
(context: Steinsaltz Tanakh)
Song of Songs 4:151°V:"7 0w 1Y
1122771 0V 070 OO0 X2 DA YR
Thou art a fountain of gardens, A well of living waters, And
flowing streams from Lebanon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And placed him in Gan Eden to work it and to guard it.”
Read here as the service of the sacrifices, which draws
down “I have come into My garden.”
Genesis 2:1511:"2 N°wX12
SAIRY AT2YP TTYIIIR NI DIRT NN DR N R
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N2 1PN TRwRY 1Ay
Among its readings of Genesis 2:15, the Midrash says that
“to work it and to guard it” are the sacrifices, proving it
from Exodus 3:12 and Numbers 28:2.
Bereshit Rabbah 16:5°7:1”0 1129 n°wx12
ARk DRT AR 70,00 1979 AR T T TR0 22T AT PR
9°7 ,0MIR 710°D R 7103 929 121 DINC2M DY mnp‘n (7T aw)
NI A3 0T PR I 07927 0Oy IR (10 YWIT) MR NRT AN
195K 291 117Y1 L1999 173 12 M3 SANK 1T 027 1712 N T
TV 13 7295K 9o 13TY9Y 100y 1Y 1m0 s1nK 11992030 Ty A
o1°2 137 (0 MIAY) IR NRT B3 L,Naw mzn b N1
DR AW (7 0°727) ,TIRYR . Tayn oone nww ,17aye Loyhawn
... WTP5 nawn o
“The L-rd G-d took the man and placed him in the Garden of
Eden, to cultivate it and to keep it” (Genesis 2:15). “The L-rd
G-d took [vayikah] the man...” - Rabbi Yehuda and Rabbi
Nehemya, Rabbi Yehuda says: He elevated him, just as it
says: “The peoples will lift them up [ulkahum] and bring

them...” (Isaiah 14:2). Rabbi Nehemya said: He enticed him,
just as it says: “Take [kehu] words with you and return to the
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20

L-rd...” (Hosea 14:3). “And placed him [vayanihehu]” -
Rabbi Yudan and Rabbi Berekhya, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

29PN NN 1TAYN

G-d tells Moshe at the burning bush: “When you bring the
people out of Egypt, you shall serve G-d on this
mountain.” The Midrash links “to work it” with this lan-
guage of service.

Exodus 3:1227:3 mnw
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And He said: ‘Certainly I will be with thee; and this shall be

the token unto thee, that I have sent thee: when thou hast

brought forth the people out of Egypt, ye shall serve G-d

upon this mountain.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

G-d commands Israel through Moshe about the daily of-
fering: “You shall take care to offer to Me in its due
season.” The Midrash links “to guard it” with this verse
about the offerings.
Numbers 28:2°2:172 72712
MM 07 *WK? R02 *321°NK DR NTRKY PRI *3270N 13
A79in2 °% a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

135 19990 111D 1P P0 T R1RYT 1°12p 907 1932 21aD JnNa
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The Zohar on Parshas Pinchas reads “I have come into My
garden” as the sacrifices, which ascend first into the
Garden of Eden, the mystery of Knesses Yisrael. The text
prints the folio as 202b; on Sefaria the passage is on 240b.

Zohar, Pinchas 84:527—537r”‘7.7n-r”:.7n:'r”s [elghiMninity fnlale]

He said: ‘G-d says, “I have come into my garden” because
all offerings when they ascend go into the Garden of Eden at
the beginning of the sacrifice when a man confesses his sins
over it, and, as it were, his own blood is poured out on the
altar.

The Zohar; London, Soncino Press, 1933 (Public Domain)

FINDN RDDM NT 7RwDY INDOY XPR RT TaYR

The Zohar on Parshas Mikeitz reads “to work it” as the su-
pernal King and “to guard it” as the lower King, “to work
it” in the mystery of “Remember” and “to guard it” in the
mystery of “Keep.”
Zohar, Miketz 9:138-149v"np-n"2p: v ypn ,A1 7190
But there is an inward meaning therein.” The Judean then
cited the verse: “And he put him into the Garden of Eden to
dress it and keep it” (Gen. 2, 15). ‘This sentence, as has been

explained,’” he said, ‘contains an allusion to the sacrifices,

likuteitorah.com/likkutei-torah/shir-hashirim/41/
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the object of the verb “to dress” being the higher King, and
of “to keep” the lower King, the one embracing the upper
world, the other the lower world, the one esoterically re-
ferred to in “remember”, the other in “observe”1An allusion
to the two variants, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

i=lu
“Remember the Shabbos day to sanctify it.” The Zohar ties

“towork it” to this wording.
Exodus 20:81:"> mnw
AR Nawn 0Nk 130
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

il

“Keep the Shabbos day to sanctify it.” The Zohar ties “to
guard it” to this wording.

Deuteronomy 5:1227:’1 0°727
STPRPR T M WK SWTRY N2WT 0PNR 1INy

Observe the sabbath day, to keep it holy, as the L-RD thy
G-d commanded thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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The discourse “How goodly are your tents, O Yaakov” asks
why the soul descends from Gan Eden, where it already
enjoyed the radiance of the Shechinah, and answers with
“Better is one hour of teshuvah and good deeds in this
world.” It then develops three levels of teshuvah: the first,
“turn away from evil,” draws memalei; the second, “do
good,” draws sovev; and the third, through Torah study,
reaches the Essence of the Infinite Light above both
(Likkutei Torah, Balak 5:5, 5:18).
KEHOT'S NOTE
9K 2,3y pha ooy

“And placed him in Gan Eden to work it and to guard it.”
The word vayanichehu is read as “gave him rest.”
Genesis 2:151"1:"2 N°wX12
YRV ATIYP TIII MOI OTIN 29798 1 M
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

(27y ©”17) NA "I N”M2

The note adds a reference to Yahel Or, the Tzemach
Tzedek’s commentary on Tehillim, for a further discus-
sion bearing on this passage of the Zohar on Parshas
Noach.
KEHOT'S NOTE
J3PNCY R 5 03 R
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The Zohar says the river from Eden enters the garden, wa-
ters it from above and makes rest for it. The text reads
vayanichehu, “He placed him,” as this rest flowing to
man.

Zohar, Noach 1:1-1227°-°R’R 111 ,97t17 120

R. Eleazar said: ‘The term “These are”, as we have learnt, al-
ways implies that something spoken of before in the text is
now of no account. Now it is written above in the account of
the Creation1Where also we find the expression ‘these are
the generations, (Gen. 2, 4). that “A river went out from
Eden to water the garden and from thence it was parted,
etc.” (Gen. 2, 10). That stream which flows perennially en-
tered the Garden to water it from the supernal waters, and
brought gladness to it, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

SY°2WT 01°2 NI RT3 1M1

The Midrash reads vayanichehu as G-d giving Adam the
mitzvah of Shabbos, as it says “and He rested on the sev-
enth day.”

Bereshit Rabbah 16:5°7:1b 7127 n°wx12
AUR NRT 72 PALINR T NR AT 7 0003 A0 020
TP MR %D AR 71703 937 13 IR 0oy DINPRY (70 )
AP .31 77 9K 12w 09127 DAY NP (T YWIN) AR NRT D
199K D01 11737 ,1°%Y 1P 9 O3 KR 1710 020 0N M T
7Y 13°0199R Don 13799, 10V 121 AR AR 17972937 1Y 13
O3 M7 (D MRWw) MR NRT AP0 LN MEn 17 1N A
DR AW (7 0°127) ,7IRwDY .TayN 0O nww ,TTaye oyhawn
... WP nawn or

“The L-rd G-d took the man and placed him in the Garden of
Eden, to cultivate it and to keep it” (Genesis 2:15). “The L-rd
G-d took [vayikah] the man...” - Rabbi Yehuda and Rabbi
Nehemya, Rabbi Yehuda says: He elevated him, just as it
says: “The peoples will lift them up [ulkahum] and bring
them...” (Isaiah 14:2). Rabbi Nehemya said: He enticed him,
just as it says: “Take [kehu] words with you and return to the
L-rd...” (Hosea 14:3). “And placed him [vayanihehu]” -
Rabbi Yudan and Rabbi Berekhya, ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

SY°2WT 892 NN

“For in six days Havayah made the heavens and the
earth... and He rested on the seventh day.” The verse the
Midrash uses to read vayanichehu as rest.

Exodus 20:11x™:’> mnw

“WRP2"NR) DOTNK I NKY DRPTNS T ATy DNYY °3
AMYTR NIWT DPTNK T 712 1972 "YW 02 man 03

for in six days the L-RD made heaven and earth, the sea,

and all that in them is, and rested on the seventh day;

wherefore the L-RD blessed the sabbath day, and hallowed

it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Isaiah promises the one who feeds the hungry: “Havayah
will guide you always, and satisfy your soul with bright-
ness.” Venachacha, “will guide you,” can also be heard as
“will give you rest,” which is why the text sets it beside
vayanichehu; tzachtzachos is read either as “brightness”
or as “parched places.” (context: Steinsaltz Tanakh)

Isaiah 58:11R™:1”171°yw°

M 19 0700 ORI ORIYY YR MNENE Y°3M TRA N A0
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And the L-RD will guide thee continually, And satisfy thy

soul in drought, And make strong thy bones; And thou shalt

be like a watered garden, And like a spring of water, whose

waters fail not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

qWRI NMINXNX2 P°2Wm 79N 0 NN

The Zohar in Parshas Toldos expounds this verse as a
promise to the faithful for this world and the World to
Come.

Zohar, Toldot 12:99-14:108n1”p:7"-1"%:2™ mTon Malaityiaiole]

AND HE REMOVED FROM THENCE, AND DIGGED
ANOTHER WELL. R. Hiya discoursed on the verse: And the
L-rd will guide thee continually, and satisfy thy soul in
brightness, and make strong thy bones (Is. 58, 11). ‘The true
believers’, he said, ‘have derived strength from this verse,
where promise is made to them of the world to come, for the
word “continually” includes both this world and the world to
come. Again, the term “continually”, which seems superflu-
ous, is an allusion to the continual burnt-offering which is
offered at dusk, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Vayakhel speaks of the higher Eden, the
mystery of the World to Come, which “knows the lower
point” through a river that goes forth from it and waters it.

Zohar, Vayakhel 24:308-3161"vw-n"w:7"> ‘?-'l|7"1 Malaityiniole]
Concerning all this it is written: “No eye hath seen beside
thee, O G-d” (Isa. 64, 3), which is an allusion to the holy
Lower Point that alone has knowledge of the Lower Eden
which is hidden in the Garden, there being none other that
has knowledge of it. Again, “beside thee, O Elohim,” alludes
to the Higher Eden, which is identical with the mystery of
the world to come, with the principle that knows the Lower
Point, none other knowing it save Elohim, the One who as-
cends ever higher ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[a].(% ,m1) mon2
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The Talmud expounds I Chronicles 29:11: “‘and the
Netzach’: this is Jerusalem.” The text refers to its own ex-
planation of mochin on this saying.

Berakhot 58a:171:X 1”1 n1372
02 NP 3 — PAPTI N 977 RPPY 2T RYR RIA RPN
LTIR 1AR T — PRARDAM” .NI7I02 nan it — PAMAATY” A0
WTRRI 072 31— UTinmY” .00%Yh? it — Pnsam”
In a Baraita it is taught in the name of R. 'Akiba : "Thine, O
L-rd, is the greatness" — that refers to the division of the
Red Sea. "And the power" — that refers to the smiting of the
first-born. "And the glory" — that refers to the giving of the
Torah, "And the victory" — that refers to Jerusalem. "And

the majesty" — that refers to the Temple.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

93 1IN INDY

Akavya ben Mahalalel: “Know from where you came, and
to where you are going.” The discourse cited applies these
words to the soul’s source and destination.
Pirkei Avot 3:1°X:"3 Max mwn
>T°? X AAR XY 07127 MYPW 22007 iR RPN 12 KRy
T 07 TNY AAX 0 v1071 7200 AX XYY LOR2 PRD ¥T .07y
M7 99y DipwY LTI NN NP M0 NDuR XD TRR L2
D°0%n7 *2%n T2 *397 TNIWM 1T INY TNY 10K M 39P) .Ay2Im
R I2 WITRA
Akabyah ben Mahalalel said: mark well three things and you
will not come into the power of sin: know from where you
come, and where you are going, and before whom you are
destined to give an account and reckoning. From where do
you come? From a putrid drop. Where are you going? To a
place of dust, of worm and of maggot. Before whom you are
destined to give an account and reckoning? Before the King

of the kings of kings, the Holy One, blessed be He.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Zohar on Terumah says that the higher soul ascends
into the wellspring of the Ancient of Ancients, the hidden
of all the hidden. The text prints only the folio, 142; on
Sefaria the passage is on 142a.

Zohar, Terumah 29:288-2961”%7-11"07:1” 1NN ,717 700

But as long as that supernal Neshamah does not ascend unto
the spring of the “Ancient of Ancients”, the most Hidden of
all hidden regions, there to be filled with the presence of
Him whose glory is eternal as the waters of an unceasing
and refreshing spring, so long must the Ruah be debarred
from entering into that which is its own especial Paradise,
namely, the Nephesh; and in all cases the abode of the Ruah
is the Garden of Eden, while the Neshamah ascends aloft to
the fountain-head, and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“And a river goes forth from Eden to water the garden.”
The verse the Zohar expounds at the beginning of Parshas
Noach.

Genesis 2:107:’2 n°*wX"2
DPUNT 1YY MM T2 DY 131NN NipwT? 113 XY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Isaiah rebukes the people: “Rather, your iniquities have
separated between you and your G-d.” Turning away from
evil removes this separation and draws down the light that
fills all worlds.

Isaiah 59:2’2:v”1171°yw°

17°N0T DI NNV 0°RPPR 1727 02372 0°PTan 17 02°NIYOX °D
yinwn 0o 0°1D

But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At Sinai Moshe entered the cloud and went up the moun-
tain for forty days. The cloud, which both hides and makes
approach possible, is an image of the garment through
which a higher light is received. (context: Steinsaltz
Tanakh)

Exodus 24:181”>:77> mnw
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And Moses entered into the midst of the cloud, and went up

into the mount; and Moses was in the mount forty days and

forty nights.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse, tied to the verse “And Avraham was old,
coming in days,” asks about “Better is one hour of teshu-
vah and good deeds in this world,” and explains, from the
Zohar on that verse, that teshuvah and good deeds become
garments for the soul, through which it can enjoy the radi-
ance of the Shechinah in the World to Come.
KEHOT'S NOTE
X0
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The discourse on the Chanukah lamp explains, from the
Zohar, that the mitzvos are the soul’s garments in Gan
Eden, where the souls enjoy the radiance of the
Shechinah.
KEHOT'S NOTE
1,25 ®Mn
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Beis Shammai say that on the first day of Chanukah one
lights eight lamps and decreases from then on. The words
open the Torah Ohr discourse that the text cites for the
garment and the parable.
Shabbat 21b:5°77:2 X723 naw
SI0RY TR ’?;'? 73,7770 L0°21 WOR 13,7213 MR 127 1N
,IRY 2T TIUNT O 0PI ORRY N°2 PTG 1 1ITIRm
,NAR PP T 1IURT 01 07K DRI nvar .97 nois 970K 1RO
-7231 7701 777K TR
William Davidson, Vocalized Aramaic (CC-BY-NC) '
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“I have come into My garden”: G-d’s Essence entering

Gan Eden through the souls’ service.

Song of Songs 5:1°X:’11 0°7°Wi W
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I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

43 TRwR TTayh
“To work it and to guard it”: the positive mitzvos and the
guarding from sin.

Genesis 2:15170:’2 N°wR12
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And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

44 na"
“And He rested on the seventh day”: the Midrash’s source
for reading vayanichehu as rest.

Exodus 20:11x™:> mnw
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for in six days the L-RD made heaven and earth, the sea,

and all that in them is, and rested on the seventh days;

wherefore the L-RD blessed the sabbath day, and hallowed

it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

45 9N
“And Havayah will guide you always,” which the Zohar
connects with vayanichehu.

Isaiah 58:11x™:n"117°yw°
M7 132 07 720 POy W03 NINENE2 Y2wm TN N AN
non ’I:-g;j'N"? YR 071 RXINI
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And the L-RD will guide thee continually, And satisfy thy
soul in drought, And make strong thy bones; And thou shalt
be like a watered garden, And like a spring of water, whose
waters fail not.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6
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Rabbi Abahu: “In the place where baalei teshuvah stand,
the perfectly righteous cannot stand.” Explained here by
the yearning of the baal teshuvah, which is above
understanding.

Berakhot 34b:22-23375-273:2 7% m1572
— PTRY MWD PPV P AN 231 T NI 7377 KX
221pP) PIMT? 09Y DIPW” nRIY L1TRIY OPR 00N DO
— P Ok :TI‘? IR 10 2aM .”:ﬁﬁg‘_?” 77m LRY2 ”Pﬁf‘lj‘?”
'I;'[? 299 AW — 7217 RMY RPN 1772y 02T pin v
ROUT 2 PN TRy
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

2,7 mona

47 NS PN 77201 1°K O

Rabbi Elazar ben Azaryah: “If there is no wisdom, there is
no awe.” Shows that the tzaddik’s awe is measured by his
understanding.
Pirkei Avot 3:171™:) 2R m1wn
77 X OX P T PR LATIN PR OX LI T 12 N o1
DX .90 X LN X OX X X L7008 OX .T790 X LN
OX .10 7R LMPR TR OR AP PR LNYT PR OR LOYT PR AP TR
.‘l?_:‘? ,1RyRn 129n Annanw '?; SRR T RITLRR TR LTIIR PR
inR19) IXZ I POYR PYW TRV TRIRY 1KY it X
*2 XY K21 12792 99D MM (0 RT) MWRIY 38 Y IR0pim
... TR 12712 0°7710 19Y) 230 R
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

74



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 41
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48

49

50

51

52

2PY° W™ 1772
In “And Yaakov dwelt” the Alter Rebbe explains that G-d
Himself is grasped by no intellect, neither as memalei nor
as sovev, but only by the desire of the heart (re’usa deliba),
the inner point of the heart.
KEHOT'S NOTE
X LIDR™MN

R T

The discourse “Who has counted the dust of Yaakov” reads
“I created him, I formed him, I even made him” as
thought, speech and action, and explains that action is in-
troduced with “even” because physical action is a thing
apart, unlike speech in relation to thought.
KEHOT'S NOTE
797K K ,10 PP 0D Py

Bilaam’s blessing of Israel: “Who has counted the dust of
Yaakov?” The opening words of the discourse the text cites
on the desire of the heart.

Numbers 23:10:373 712712

INY 0OY NI PWR1 Nhn PRI ¥277NK 120m3 2y 9y MIn n
23 NN

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PRWY AN
G-d’s words through Isaiah: “Everyone who is called by My
Name, for My glory I created him, I formed him, I even
made him.” “Made” is action, the world of Asiyah, where
the desire of the heart can be reached.

Isaiah 43:7°1:2"n 11°yw°
PIPRYTIX PRTS? PNRII TI257) 0w KNI 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

3TN 287 0010

Yaakov dreams of “a ladder set on the ground, and its top
reaching heavenward,” with angels ascending and de-
scending on it. Read as prayer, rising from earth to the en-
compassing level called “heaven.”

Genesis 28:1227°:11” N°wKR12

D°R2R *IR7R MIM My ¥ 1K1 73X 230 090 MM 0PN
A3 007 009y

And he dreamed, and behold a ladder set up on the earth,

and the top of it reached to heaven; and behold the angels of

G-d ascending and descending on it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2°,12 N°WRI2
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Kehot cites this passage, from the Zohar’s addenda, for the
ladder as prayer. There the ladder of Yaakov’s dream is
equated with Sinai by numerical value (a%0 and °1°0 each
total 130), and the passage goes on to speak of prayer and
Torah study, through which the Holy One comes down to
receive them.

Zohar, Addenda, Volume I 50:362-373X 715 ,n12010 77717 190
Pyw-2"0w:]

mean By ORp 0910
Kehot’s note points to Zohar I, 266b for these words.
Zohar I, 266b2 507 R”m

KEHOT’'S NOTE
.2,07 R

78R P23

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” “With all your
might” is the love beyond measure of the yechidah.

Deuteronomy 6:5°77:"1 %727
STTRR222 JWDI222 72257222 TR2X 1 DX NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

56

57

58

BRI YR

“Hear, O Israel: Havayah is our G-d, Havayah is One.”
Read as the goal that the transcendent Name Havayah be-
come “our G-d.”

Deuteronomy 6:4°7:1 0°727
IR T APRYR T PR ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

w1 ®52 nanNy

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” “With all your
soul” is the ten powers of the soul; “with all your might” is
the will above them.

Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI22N 72357222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRITAD KDY 199N

Rabbi Moshe Cordovero warns that one must not direct
one’s intention to the Sefiros themselves, quoting the
Sifrei: “to Him, and not to His attributes.” The Alter Rebbe

75



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 41

applies it: binding oneself to the Sefiros is a means of
binding oneself to the Infinite Light within them.

Pardes Rimmonim 32:2°3:27% 0°1117 0710

59 27%w oTIE2

Besides giving the chapter of the Pardes passage (Sha’ar
(Gate) 32, chapter 2), the note also refers the reader to the
discourse “To understand what is written in Otzros
Chaim,” among the additions at the end of the Vayikra vol-
ume of Likkutei Torah.
KEHOT'S NOTE
(3 ,X1) XIP7 °m 710 5w mopIna MBIk v 1’3?[‘? 777’3 .(279)
.[3]

60 wrp Iy T2

The discourse “The matter of the recital of Shema, ‘One’
and ‘And you shall love
explains that the yechidah of the soul, the inner point of

9

in Likkutei Torah, Va’eschanan,

the heart, receives the level of “One,” the will that is above
reason and knowledge.
KEHOT'S NOTE
1AMARY D Doy

61 oonwa "o N

Asaf says to G-d: “Whom have I in heaven, and besides
You I desire nothing on earth.” An expression of the will
above intellect.

Psalms 73:257172:37y 0°2°11n
{PIN2 RYDNRD 0¥ DY 29n
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

62 INW 7195
“My flesh and my heart pine away.” The soul’s longing for
G-d alone, the level of “with all your might.”
Psalms 73:26172:3”y 0°5°11n
0717 DP2R PP "33 22371 TN 1722
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

63 | In the Song the beloved woman says, “His left hand is un-
der my head, and his right hand embraces me.” The open-
ing words of the discourse in Parshas Ki Sisa to which the
text refers.

Song of Songs 2:61:’2 0°7°Wi1 W

21P20R 3177 “WR? Nan iRk
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

64 oon8n Y2 M

Whoever delights in Shabbos is given “an inheritance
without boundaries,” the inheritance of Yaakov. Here it

likuteitorah.com/likkutei-torah/shir-hashirim/41/
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describes Yaakov’s attribute of compassion, which has no
limit.
Shabbat 118a:7-8'n-"1:X n”>p naw
N2WT DX 23yna 93 0 237 01N 1300 727 0K UM K2 0P ...
2¥ TRIDVM N PY 2NN W WRIY 0730 292 Mo 37 Pani
TR?IRM TR N2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XL, N2 IR

65 17 RONND

Rebbi’s words when, reading Lamentations, he reached
“He cast down from heaven to earth”: “From a high roof to
a deep pit.” Here it describes the soul’s descent from its
source into the body.
Chagigah 5b:16-171>-1"0:2 1 f2°3n
KI0p KT KUR 3 T2 M KP) Mrp 90 wR ma 3
X270 KRR WX AT D PDI — YW omwn 7YY
KINT? U *D XTTIRD PP HpY Nl XN I I KDpmY
YRR BN DI PN OINIT BITR RINE KPR W KD
:’31_’? R 27 fairs MR LRIT 02°Y TIRMY LRI 112770 RINY RN
JPBX 222K RIX PP AMINCDI2 2191 XD ,NR 200

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.a,nmean
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9] .(2,v>”n) N

67 N3P 27PNk Y2 AN
The lower waters weep and say, “We want to be before the
King.” Cited to show that even the higher worlds are dis-
tant from G-d and so call for compassion.

Tikkunei Zohar 19b:16-171"°-1"1:2 v M7 *1pPN

TR P12 PR RN 07T 1°32 0w ow® 1°RT R npYonm

Yo7 LRPOYD XPPOR YA MDY NPy ROPn DR MR YA 1K

RIDOM *>1 KT RWON ™ 1MW 112 M M2y nDyT TY 177°3° UK

nBYY PP PO PPORY LR PRT 2P RT RINAD LRNPYENARI Y KT
.moyn

Constantinople, 1740 (CC-BY-NC)
68 WAR° B9 0 T

There the “great compassion” of Isaiah 54 is the attribute
of Yaakov.
KEHOT'S NOTE
.R XM R¥N D Y

69 09w 7210 BY DONNR RWNI

G-d’s words to Israel at Sinai: “You saw what I did to Egypt,
and I carried you on eagles’ wings and brought you to Me.”
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70

7

72

73

The eagle is read as compassion, which brings the soul to
G-d’svery Essence.

Exodus 19:47:0 mnw

K21 0MP3 *DI2°7Y DINK KXY 071807 NP0y WK DO°K7 0K
27X DINX

Ye have seen what I did unto the Egyptians, and how I bore

you on eagles’wings, and brought you unto Myself.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,0 e

DoRW2 W1 77

Among the wonders Agur says are beyond him is “the way
of the eagle in the heavens,” how it soars. Here compas-
sion is the way to the “heavens,” the level of “with all your
might.” (context: Steinsaltz Tanakh)
Proverbs 30:19v7°:"% “own
123 M 077AP2 MIRTINT MITLY WO T oMWY W 17T
M?y3
The way of an eagle in the air; The way of a serpent upon a
rock; The way of a ship in the midst of the sea; And the way

of a man with a young woman.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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An earlier maamar in Shir HaShirim describes Yaakov’s
attribute as a thread running “from end to end,” reaching
even the furthest end, the world of separation, so that it too
is joined to G-d’s unity; it also points to the Zohar at the
end of Terumah, 175b.
KEHOT'S NOTE
X ,30 9999 1o

3PN 112 A°93Rw 192°00 1992

G-d’s instructions for the Tabernacle: the middle bar was
to run through the middle of the boards “from end to
end.” Read as the middle line, the attribute of Yaakov,

which reaches from the highest level to the lowest.

Exodus 26:28M172:1”5 mnw
SNSRI MERIIR 1130 DWIRT TN 1T 13
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

51°0 927122 "12 727°1 7770

At its end (Likkutei Torah, Bamidbar 4:15), the discourse
“And He spoke... in the wilderness of Sinai” explains the
census as a rising through three levels of compassion: first
“by their families,” the seventy souls; then “by their fa-
thers’ houses,” the sons of Yaakov; then the level of
Yaakov himself.
KEHOT'S NOTE
SP°KI R L3927 oy
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G-d commands Moshe to count Israel “by their families,
by their fathers’ houses... by their heads (legulgelosam).”
Read as compassion bringing the souls up to the supernal
will.

Numbers 1:2°2:°R 712722

EOR2 DN3AX N°77 DANBYR? PRI NTYPR WRITNK XY
:n23737 19123 niny

'Take ye the sum of all the congregation of the children of

Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1°2 ROW 2p¥°7 RYOP7 KT OR0D DOnRwi

The Zohar on Pekudei reads “The heavens are My throne”
as the firmament in which Yaakov dwells. The Alter Rebbe
takes it to mean that Yaakov’s compassion leads to the lev-
el of “heaven.”

Zohar, Pekudei 40:390-400°n-3"w:72 *71p2 7711 120

Thus “the heaven is my throne” indicates the firmament
wherein Jacob dwells, an exalted image, as it were, of the
most high Divine Throne ;1Al. “an exalted throne for the su-
pernal sacred form.”. “And the earth is My footstool”, to wit,
the firmament where King David abides to feast on the re-
splendency of the luminous glass; and since this resplen-
dency is designed to be diffused downwards, the term “My
footstool” is used. “The house that ye may build unto me” al-
ludes to the Temple; and “the place that may be ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

2PY° °N2T 0°AN7 NN

An earlier maamar in Shir HaShirim describes Yaakov’s
attribute of compassion as the third color, between the
love of Avraham and the fear of Yitzchak: arousing com-
passion on one’s own soul upon seeing G-d’s greatness.
KEHOT'S NOTE
K, 9095 10

oW 11 Yy n

Moshe tells Israel that the Torah “is not in heaven,” that
one should say, “Who will go up for us to heaven?” Read
here as the question how to reach the level of “heaven.”
Deuteronomy 30:1227>:°7 0°737
ANR 190W 117 I0p7 IRnwn 11977y on ANk KT 0mwa X
A2
It is not in heaven, that thou shouldest say: ‘Who shall go up
for us to heaven, and bring it unto us, and make us to hear
it, that we may do it?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe continues: “For the matter is very near to you, in
your mouth and in your heart, to do it.” Through compas-
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sion, “heaven” is near.

Deuteronomy 30:1477:'% 0°727
ANy 722721 9902 TR 9277 PR 217973
But the word is very nigh unto thee, in thy mouth, and in thy

heart, that thou mayest do it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,5 oAt
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(3 ,119) R¥* v”phay .([2°] 170D) .[5] 2’2 9”231 .(2,71D) [279N] N
Jo—.(aw) TR Y .(ﬂ”bﬂ) N”979°91 .[2° QW] ¥”2° N

80 PPN APy bw My
The Tikkunei Zohar (Tikkun 22) speaks of Yaakov’s image
engraved on the Throne of Glory, which the Alter Rebbe
identifies with the “throne” of “The heavens are My
throne.”

Tikkunei Zohar 65b:671:2 7770 97117 °1pN
M3 XYY RDUDY AT MW WRT XORYI KT Onind cmw
ORI 937 ,79237 REI2 1PN 2PY? P 13T ,ApY0 IMINRINT
TPT MW LRPY? PIRT AR 1ITPT 19703 L1enn N 1IRT
MY RANTT MW ,ONIN IR KPYPT 19°%) RITM L,RANY?
TP WY XYY IR ROPYIT 197237 WWIT T LaninT
0°717 0793 0P "IR?R MIM (2° 13 NPWRI3) A2 AN ,NAN?
-+ RIPIPT2 122000 RPY? 270 12

Tikkunei Zohar - Vocalized (Public Domain)

81 PPN APy B AN

On Yaakov’s ladder: the angels ascend and see his image
engraved above. The Alter Rebbe connects it to the
“throne” of “The heavens are My throne.”
Bereshit Rabbah 68:1227°:1”0 1127 n°wx12
RI7 OWOPW P37 R DR AR 1P 7 Dw3A PIO0T v U ..
My 1 PP 23 (3% 0°127) MR M2 7 Owa PPI90T YIS 7T 1PnyT
95 IR PYepER TR CAm minp M Lann an anbna ban apye
A% R 09 wOhwY L0719 AR 795727 A M PR ,MART
LW WUHw IRDPAY PIM 07w 07N .0%wn M PR D0y
I3, IRIND 1A L,WIWIAND AN < PRIT) MR 207y
,7K3% 9271 X%°1 %7 .99p nwAna 1Yo 1TmBIm My L eR v 1e5)
.ee P21 IR T .0PI02 PPTIY DOAIY AR TN

“He dreamed, and behold, a ladder was set on the earth, its
top was reaching the heavens, and behold, the angels of G-d
were ascending and descending on it” (Genesis 28:12). “He
dreamed, and behold, a ladder” - Rabbi Abbahu said: The
content of dreams has no effect. There was a certain person
who came before Rabbi Yosei bar Halafta. He said to him: ‘I
saw in my dream that they were saying to me: Go and inherit
your father’s business in Cappadocia.” He said to him: ‘Has
your father ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

likuteitorah.com/likkutei-torah/shir-hashirim/41/
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82 | The Zohar at the end of Terumah: the middle bar that runs
from end to end is Yaakov, who holds both this side and
that.

Zohar, Terumah 94:908-96:918-r”pnn:7”8 7MN M7 990
m”opnn:y

Said R. Simeon: ‘Blessed art thou, O Land (earth), that thy
king is free (ben horin), and nourishes thee in plenty with-
out fear of interference from the “other one” (Severity), all
being nourished by that Supernal King. “And thy princes eat
in due time”, this “time” being that of which it is written: “In
time it shall be said of Jacob and of Israel, What hath G-d
wrought!” (Num. 23, 23). “Woe to thee, O land (earth), when
thy king is a child”, as the prophet threatened Israel with the

The Zohar; London, Soncino Press, 1933 (Public Domain)

83 | “And all the souls who came out of Yaakov’s loins were
seventy souls.” The “families” of the census are Yaakov’s
descendants, the level of compassion.

Exodus 1:5°71:R mnw
HO7ERR M MO W) DYV 3pYI K wRy P M
And all the souls that came out of the loins of Jacob were

seventy souls; and Joseph was in Egypt already.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

84 | Kehot’s note points to Exodus 36:33 for these words.
Exodus 36:33175:172 ninw
SRR M¥RATR DUWRM 7102 1927 1A 1120NY By
And he made the middle bar to pass through in the midst of

the boards from the one end to the other.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10

85 XY 121N N2 JTRR PO

The note refers to the Mitteler Rebbe’s Sha’arei Teshuvah
for a long discussion of the advantage of the baal teshu-
vah’s “with all your might” over the tzaddik’s “with all
your heart.”

KEHOT'S NOTE

noyna .'|b’m A ,A1 PR 270 RPN P”J‘? 22N "YW 131982 7RI
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The psalmist praises G-d, who “sets the barren woman in
her home as a joyful mother of children.” Binah is the
“mother” of the emotions, which are born from it.

Psalms 113:9°0:37°p 0°%°1n
:ARIP0 NN 02127708 N2 NRY Y2Win
Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
87 12111 AW Downn 7vYRPw PIwsan nn na

Tanya explains that chochmabh is ko’ach mah, what is not
yet grasped and understood, above Binah’s comprehen-
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88

sion. The text cites the end of chapter 18 for this.

Tanya, Likkutei Amarim 18:13-140"11K *0Ip°2 ;wR P2 ,X°IN0
—

LYRI 0N 7 NPT DOYTR PRI PIRG CRY1 0°N2 07 OR AX)
nyT npmm oowRl o0 PR LPPD Doaiann PR DyTiY
737 X3 APRI P71 ,MANANT NYT DI 072 KPR 993 N2 madianm
272 mym Myw) oy oW *52 70X N2 11937 P9 IWEK Ky
imwaznn 7 By ,WDIT DD MMy PR TR AW ovwn 1m

1291 3T POWM NYTA 1 APYR? XY AW 7030 N33
Kehot Publication Society (CC-BY-NC)

11°1n "nRom
Koheles: “Wisdom gives life to those who have it.” Links
Chochmah to chayah, the “living” soul-level.
Ecclesiastes 7:1227°:t nonp
7793 MION TRANT NYT TN 02T P33 M0 7327
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to II Chronicles 6:18 for these words.
II Chronicles 6:181:1 2 0°n°1 *127
DORYT WYY DY 73T PIRTPY DTRDTNK DOPOR 207 0anRd D
P32 TR A 12172 A8 PP N
But will G-d in very truth dwell with men on the earth? be-
hold, heaven and the heaven of heavens cannot contain

Thee; how much less this house which I have builded!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MnR Wow >"03
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
QW T72R92 17°¥1 .27°n K7D

WNRM 191N IR121 2ORY

“Three mothers, alef, mem, shin, in the world: air, water,
fire. The heavens were created first, from fire.” The Alter
Rebbe uses it to explain why the higher teshuvah is called
“heavens.” The Kehot note points to chapter 1, mishnah 2,
where the three mothers are first named.

Sefer Yetzirah 3:3'2:’3 17°%° 9100

7RI ORI 91N IRT21 DA WX 01 MR 09192 AR MINR Uhw

:0°717 1721 WRIT 1°2 Y7701 7R 0% DR\
Sefer Yetzirah, Warsaw 1884 (Public Domain)
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“And the earth was created from water, and the air decides
between the fire and the water.” The rest of the teaching
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93

94

95

12 D°WTNA DORWR WK °D

begun in the previous paragraph.
Sefer Yetzirah 3:3°2:71 17°%° 720
7RI WRM 791N IRT21 0 WR 0% 97IR 02192 WURAR MINR whw

<011 1927 WRIT 1°2 Y2701 %R 0% DR
Sefer Yetzirah, Warsaw 1884 (Public Domain)

WNRR2 RI921 WKRI

“Three mothers... in the soul: fire, water and ruach; the
head was created from fire.” The same three elements in
the human being.
Sefer Yetzirah 3:4°7:3 17°%° 190
0°mm P WRD X123 010 M 0O YR TIw2 UURR MnR whw
M7 0% WX W2 WURR MBR WHY .0°N13 YeIOn man 1M
:0°N3°2 ¥°701 177 X723 77121 071 X921 1921 WRR X721 XA
Sefer Yetzirah, Warsaw 1884 (Public Domain)

Moshe warns Israel against images: “For Havayah your
G-d is a consuming fire, a jealous G-d.” Read as G-d’s light
in a state of withdrawal, rising toward its source.

Deuteronomy 4:24773:"7 0°727
:RIP PR RIT 7PIR WK ROR 0D

For the L-RD thy G-d is a devouring fire, a jealous G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

A PENT

When G-d took of the spirit that was upon Moshe and
placed it on the seventy elders: “And He drew from the
spirit that was upon him.” The source of the word Atzilus,
a drawing off and so a lowering. (context: Steinsaltz
Tanakh)

Numbers 11:25772:8 712712

DOYIT2Y 10 PRY WK M IR PYR 13T 1y N T
11907 KDY IR21N71 1777 07°2Y 0313 7771 071 WK

And the L-RD came down in the cloud, and spoke unto him,

and took of the spirit that was upon him, and put it upon the

seventy elders; and it came to pass, that, when the spirit

rested upon them, they prophesied, but they did so no

more.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13
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Shlomo’s proverb: “The soul of man is the lamp of
Havayah, searching all the inner chambers.” The soul is a
flame that rises toward its source.
Proverbs 20:27175:3 “5wn
110270770722 EN DTN NPYI T )
The spirit of man is the lamp of the L-RD, searching all the

inward parts.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“In the soul... the head was created from fire.” The Alter
Rebbe explains it by the will, which is in the head and rises
like fire.

Sefer Yetzirah 3:4°7:1 17°%° 790

01 P YR RT21 0I7 MY 0°21 WR 7w AR NDINR 7l

77 0% WX W2 WURR MNR WHY .0°N3 YUIOn man 1M

:0°N1°2 P57 11712 X923 77137 0°727 K921 1027 WRA X721 WK
Sefer Yetzirah, Warsaw 1884 (Public Domain)

Of the gold plate on Aharon’s forehead G-d says, “it shall
be on his forehead always, for favor (ratzon) for them be-
fore Havayah.” Plainly ratzon is “favor” or “acceptance”;
the maamar hears in it the will, which is centered in the
head. (context: Steinsaltz Tanakh)

Exodus 28:381”%:1”5 mnw

13 W WK DUTRN YR IO KON 1IN n3etry mm
117387 D77 TIXT? TR iN¥RPY MM 0PYTR NIARTR? PR

And it shall be upon Aaron’s forehead, and Aaron shall bear

the iniquity committed in the holy things, which the chil-

dren of Israel shall hallow, even in all their holy gifts; and it

shall be always upon his forehead, that they may be accept-

ed before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The heavens are My throne and the earth is My
footstool.” Earth is the shov, the return, to be explained
below.

Isaiah 66:1°X:1"0 17 yw°

733 YK M3 1N P31 O PIST) K02 7Y T MK 1
SNMIR 0IPR MR

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

WX 10 Pyw°

byn Do PR X1p°

Asaf’s psalm of judgment: “He calls to the heavens above
and to the earth, to judge His people.” The Sages read
heaven and earth here as soul and body. (context:
Steinsaltz Tanakh)

Psalms 50:4°7:1 0°2°1n

<3 TP PINTTPRY Y DN KR
He calleth to the heavens above, and to the earth, that He
may judge His people:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7,18°%0n

likuteitorah.com/likkutei-torah/shir-hashirim/41/

101

102

103

104

12 D°WTNA DORWR WK °D

Rebbi’s answer to Antoninus: G-d brings the soul and casts
it into the body and judges them together, as it says, “He
calls to the heavens above,” the soul, “and to the earth,”
the body.

Sanhedrin 91b:3’1:2 X”% 1°77710

STOXD ONIR TTY A2 AR AWl X0an XA M2 WATRD AR

O K WY T YT 9K YR DRUD 9N KW mNaw
SR AT - ARy 177 TING PRI, AW 9T - YPyn oonwn

William Davidson, Vocz;lized Aramaic (CC-BY-NC)

PAND DX QORwY AR N9 WD 19D P71 1K)

Asked why he charges heaven and earth, Moshe answers
that he is about to die and does not know where his soul is
going, to heaven or to earth, citing “Who knows the spirit
of man” (Ecclesiastes 3:21); G-d answers that it will rest
beneath the Throne of Glory. The text cites it from the end
of Ha’azinu in the Rabbos.

Devarim Rabbah 10:4"7: 127 0°727

TR PPRnwa nbn

The Zohar on Vayechi speaks of three souls on ascending
levels: the highest, hidden and unknown, and a second,
feminine one, from which a body is held, “like the body,
which is a vessel for the soul.” The Alter Rebbe uses it to
show that within the soul the lower levels are a “body” for
the higher.

Zohar, Vayechi 71:731-72:742-x"5wn:X"y °n™
2’nwn:2”y

There are three souls belonging to the celestial grades. The

,M 980

three are really four, because one is the supernal soul,
which is not clearly discerned, even by the treasurer of the
upper treasury, much less the lower. This is the soul of all
souls, inscrutable and unknowable. Everything is dependent
upon it, and it is veiled in a covering of exceeding
brightness.

The Zohar; London, Soncino Press, 1933 (Public Domain)

7t AXPR TN 2192

“And make one
cherub at the end on this side and one cherub at the end

G-d’s instructions for the ark cover:

on that side.” Z’eir Anpin is the “end” of the realm that
reaches up to the Infinite.
Exodus 25:19%™:71”2 mnw
WyYN N7BITTR MR A¥RR TORTI MR O%pn NX 2112 7N
2PNiRp U0y [sp=pbolziahs
And make one cherub at the one end, and one cherub at the
other end; of one piece with the ark-cover shall ye make the
cherubim of the two ends thereof.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

07,15 mnw
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105 | Kehot’s note points to Exodus 37:8 for these words.

Exodus 37:8'n:1"% mnw

"R APY N9R2ITIM MR A¥RR TORTNDY MR A%pn TURTND
:PDIZP "3Wn 0°2717

one cherub at the one end, and one cherub at the other end;

of one piece with the ark-cover made he the cherubim at the

two ends thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“In the place where baalei teshuvah stand, the perfectly
righteous cannot stand”: the power of the desire of the
heart.
Berakhot 34b:22-23375-273:27"% m1212
— PRIV AN “PYIY DIPR AN 220 IMWRT AN *277 KPPD
2217p21 PInT? DIPY DIPY mRIY PRIy DN 0UIR) DORT8
— P K 37 MW AP 23 LmARR” AT XY i
1377 299 T — 2997 ORMY KRV 13y 13T pim Y
RAWT MR PRINN 1773y
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

“The way of the eagle in the heavens”: compassion leads
to the level called “heavens.”
Proverbs 30:19v7°:°5 “own
12 T 07372 MAKTINT MITLY WO 7T DWW W 7T
Y3
The way of an eagle in the air; The way of a serpent upon a
rock; The way of a ship in the midst of the sea; And the way

of a man with a young woman.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RIRYH ¥R

“A ladder... its top reaching heavenward”: prayer rising to
the encompassing level of the yechidah.
Genesis 28:1227:11”2 N°wX12
D7R2X *IK7™ 73T MR 37 UK 3TN 38 D70 MM 07
A3 07 %Y
And he dreamed, and behold a ladder set up on the earth,
and the top of it reached to heaven; and behold the angels of

G-d ascending and descending on it.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

“He calls to the heavens above and to the earth”: soul and
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body, heaven and earth within the person.
Psalms 50:4°7:3 0°2°11n
£V TP YINTTORY Py DERTEN NP2
He calleth to the heavens above, and to the earth, that He
may judge His people:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“With all your might”: the will of the yechidah, above the
ten powers of the soul.

Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI22N 72377222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Daniel describes his night vision: “I watched until thrones
were set up, and the Ancient of Days sat.” Read as the
Infinite itself “sitting” and descending through the throne.

Daniel 7:9'0:t 5x°17

33 N 3203 AYIZZ 2 PR PAYY T 101D 7T 7Y 1 M
:P?7 M1 7019373 M1 123 7707 K3 YD AYRT

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QTN FINTAD MIAT DI MRT B3
In his vision of the Chariot Ezekiel sees, above the firma-
ment, a throne, and upon it “a likeness like the appear-
ance of a man”: only like a man, not a man. The “man” is
Z’eir Anpin, within which Arich Anpin is clothed. (context:
Steinsaltz Tanakh)
Ezekiel 1:26172:°R Pxptn°
DM 5Y1 KDI MINT 1°D071aR IXTND QWRI2Y WK Y17 Dynm
STPYRPM 7Y DR AXIRD MT XEAT
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QTN N2

The Zohar on Mishpatim expounds “a likeness like the ap-
pearance of a man”: “like the appearance of a man,” and
not the appearance of a man.

Zohar, Mishpatim 20:511-21:519-Xpn> D°0BWR 377 790
VPPN:R"D
DTN N7 MIRT RODT MRT P3N

The Zohar on Acharei: the vav of the Name sits on the
throne, “a likeness like the appearance of a man,” while
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the alef hidden within the spelled-out vav is not revealed,
as in “By Myself I have sworn.”
Zohar, Achrei Mot 29:182-31:193-279p:1”5 Nn INX ,7717 790
PRP:RD
R. Isaac said: ‘When Israel are in captivity, G-d, if one may
say so, is with them in captivity, for the Shekinah never
leaves them. It was with them in Babylon and returned with
them from the captivity; and for the sake of those righteous
who were left in the land it abode in the land, as it never left
them.’ R. Judah said: ‘The Matrona returned to the King and
everything was gloriously restored, and therefore they were
called “the men of the great Synagogue”. We have learnt that

The Zohar; London, Soncino Press, 1933 (Public Domain)

115 N2 Ry197 701

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nno) InIPna N

116 NI°72° R¥197 700
In Patach Eliyahu the Sefiros are called “bodies”: “Chesed
is the right arm, Gevurah the left arm, Tiferes the body.”

Tikkunei Zohar 17a:16-17t-1"0:X 1 917 *11pn

LRORPW RYINT 7123 .R1MY RYIIT TOM LRT RIPN2 IRIPNKI
D72 MR RDIAT KNP0 707 .72 1°90 T 181 .KRD13 NARAN
72WND AR T30 KM L0 10 97w 17N .n nohn LwTp
5 IINDAT* 2°N3 170 TPRR DY L1Pan 250 121 XD 102 a0n

APPOR
Constantinople, 1740 (CC-BY-NC)

17 N2 PR P ovynw
Iggeres HaKodesh 3 explains that a glimmer of the Infinite
Light can be clothed in this finite world only through the
Ten Sefiros, which the holy Zohar calls “body” (“Chesed is
the right arm”), because just as the physical body bears no
comparison to the soul, the Ten Sefiros of Atzilus bear no
comparison to the Infinite Light.

KEHOT'S NOTE

L[] .prAt A PR was™y 777 (3 790) PUIARY N

118 T 9IRAY 510 1KY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(2a,)m™n

19 T TN P AR

“He, His life-forces and His vessels are one.” The Infinite
is one with the Sefiros of Atzilus as the soul is with the
body.
Tikkunei Zohar 3b:9-10-"1:2°3 97171 *1pN
1P AR ,ﬁﬂ; 0 7R TR ,'ﬁﬂ; N?‘??_ﬁ mb’xrs;_r mTEQ '1!27571‘
S0 I R 1R‘?'[ ,7IX127 N1°00 Y32 "7 W‘?’! 1270
Y2 (N°N3 K71) 03 KIT RPD DY NPYY .70 7RI PR IRD

likuteitorah.com/likkutei-torah/shir-hashirim/41/
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nina WWSIJ AN LARMI2T ﬂﬁ’sl? wf_py;n ,mb’xm nﬁ’ﬂp
DX 923 30X K91 K9P 0393 MY XN

Tikkunei Zohar - Vocalized (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
YPIAR WINT W MUY YUY L0 L(2,M) PN APT A7 oowaT 5y
.IMP Y 770PN BP0 12033 R L[3] .2y 27K 2 (270)

121 011 WK 12 K7 v

A baraisa explains shamayim as “fire and water,” which
the Holy One, blessed be He, mixed together to make the
firmament. The Alter Rebbe reads them as Chesed and

Gevurah, ratzo and shov, united.

Chagigah 12a:19-20°3-1":X 2™ 13°an
UX :RIN RO°INDI 070 DWW K110 92 709 °27 08 27070y K
PRI MY A2 71190 KT N2 WATRT IR°ATY Tan .0
PR MWK LTI PIPIR PIYD RIPY *31 Y ORynw? *31 R
3T 10 MY 0wy 001y 3t 03 WUR 0IN1 DX DURCEY nnx
7172 YT M I YIRT DX DY IX”,TR3Y PRR 92
DY Y — 0w IR NI PIRY DY IR 9K 42 0N
.o PIBRIY PYIY LRIT P2 WITRD

William Davidson, Vocalized Aramaic (CC-BY-NC)

Bereshit Rabbah 4:7°1:7 7127 n"wx12
T7MR RITD 72 KIAR °27 071 WR AR 27 0O0w P72 DOPOR RPN
WY MY M2 MO1OND 0 WR KIT TIN2 WITPR vl 21 own
IT°3T1 191 OR N2 DW TPwYR DoAY AW 290D 0w KT DONw
DOPMINYR MPIANY 0°Aw KT 1Y 0onRw 193 1RD ORI PTR 00w
Qw32 OM3D 7 RIANK 17 0% W 17 WX 5w 17 10 S nkb by
PRPDY 0Ona 7IpRn (TP 0°90N) 1Py P ROR X 9RK 10 019
D77 DoAYTR DAY PPIT° 11 19PN OO0 1 0°no 1 0% Yw N
... o

“G-d called the firmament heavens. It was evening and it was
morning, a second day” (Genesis 1:8). “G-d called the firma-
ment heavens [shamayim]” - Rav said: [The word indicates]
fire [esh] and water [mayim]. Rabbi Abba bar Kahana said in
the name of Rav: The Holy One blessed be He took fire and
water and integrated them with one another, and from them
the heavens were made. Alternatively, shamim is written, as
they assess [shamim] the actions of the people. If they merit,
“the heavens declare his righteousness” (Psalms 97:6); ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE
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122 | In Ezekiel’s vision of the Chariot “the living creatures ran
and returned (ratzo vashov), like the appearance of a
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flash.” The source of the terms for the upward rush and
the return.
Ezekiel 1:1477:X 5xpi°
:P127 1IR3 237 RI¥Y NiTm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And Moshe came into the midst of the cloud.” The con-
cealing cloud is the means of approach, like the partition.
Exodus 24:181>>:775 minw
0¥ DOY2IX 02 TR M 13{!"??5 Syn nyn N2 avn XA
e d-gEaly!
And Moses entered into the midst of the cloud, and went up
into the mount; and Moses was in the mount forty days and

forty nights.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12992 29179 1910

David’s song: “Extol Him who rides upon the aravos, Kah
is His Name.” Aravos is read as the highest heavens, on
which G-d “rides” as on a throne. (context: Steinsaltz
Tanakh)
Psalms 68:5’77:1”0 0°7°11n
107 MHYY Y AR2 NIy 2977 390 InY 1t DORORYD 1Y
Sing unto G-d, sing praises to His name; Extol Him that
rideth upon the skies, whose name is the L-RD; And exult ye
before Him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

5”12 9102 SNWIPn

G-d warns against profaning His holy Name: “And I shall
be sanctified in the midst of the children of Israel.” The
verse on which the threefold “holy” is explained.

Leviticus 22:3227%:273 X9p™

DIWTRR T I PR *32 N2 MY "W DYTNK 19900 K2
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

wWITP DNy A
In Isaiah’s vision the seraphim call to one another, “Holy,
holy, holy is Havayah of hosts.” The angels’ threefold
“holy,” read as stages of ascent and descent.
Isaiah 6:3°x:1 171°yw°
PIRTTPD PR niRAY R wITR WiTR WiTR TmKY MURN T R
97923
And one called unto another, and said: Holy, holy, holy, is
the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

09200 D%nwn

David’s psalm: “The heavens declare the glory of G-d.” In
the discourse cited, mesaprim, “declare,” is read as “they

likuteitorah.com/likkutei-torah/shir-hashirim/41/
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shine and sparkle.”
Psalms 19:2°2:v™> 0°°1n
YR TR 1T ApYm) PXTTI2D 090n DN
The heavens declare the glory of G-d, and the firmament

showeth His handiwork;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D°Rw2 2w N
“To You I lift up my eyes, You who sit in the heavens.” The
Zohar reads “heavens” here as the throne.
Psalms 123:1°R:373p 0°%°11n
:07RY2 "W Y IR XYY ToX nioyna Y
A Song of Ascents. Unto Thee 1 lift up mine eyes, O Thou that

art enthroned in the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oMW "IPRT X100 By

The Zohar on Vayechi, on “You who sit in the heavens”:
G-d sits upon the throne that is called heaven.
Zohar, Vayechi 38:398-409v”n-n"LW:N? °n™ AT 190
It is attached above to the mystery of the supreme Wisdom,
and it is attached below to him who sits on the throne of the
patriarchs which is called heaven. Hence it is written here:
“Who sits in the heavens.”

The Zohar; London, Soncino Press, 1933 (Public Domain)

naw® snoaann
“Who is like Havayah our G-d, who sits on high.” The
opening of a discourse on G-d’s “sitting.”
Psalms 113:5’77:37°p 0°%°1n
:NIY'P " 17PN D

Who is like unto the L-RD our G-d, That is enthroned on

high,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
“And Havayah G-d planted a garden in Eden, mikedem,
and put there the man whom He had formed.” Mikedem
plainly means “to the east”; Targum Onkelos renders it
“from of old,” and so the maamar reads it, as the first reve-
lation, given from above at the beginning of Creation.
(context: Steinsaltz Tanakh)

Genesis 2:8°'1:2 n°wx12

13 W DINTNN O D7 0TPR TTRT DO 1 3En)

And the L-RD G-d planted a garden eastward, in Eden; and

there He put the man whom He had formed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

07PN Y722 T8 Rw

The wedding blessing “Gladden the beloved companions
as You gladdened Your creature in Gan Eden of old.” “Of
old” is the first revelation, from above.

Ketubot 8a:5-6"1-"11:X 't 12100
M2 ,07RR 1TV 132 AR} A0RPD L,0°IART DY) mavn ope”
UK 0PIV Ao ARAR VA ANK T 0P 100 onn 0 Ay
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William Davidson, Vocalized Aramaic (CC-BY-NC)

133 WA RT3 9IN 8P

G-d’s words through Isaiah: “Who forms light and creates
darkness.” “Formed” in Genesis 2:8 is read in the light of
this “forms.”
Isaiah 45:7°1:7”n 1°yw°
:.'I’?}f'b; Y n IR Y7 X7921 0iPY Ay qwn X733 9K 18P
I form the light, and create darkness; I make peace, and cre-

ate evil; I am the L-RD, that doeth all these things.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

134 “And He took the man and placed him in Gan Eden to work
it and to guard it.” Read as Adam, who from then on draws
the light through his own service.

Genesis 2:15170:’2 N°wR12
SIRYYY ATIY? 1TV 1NN OIRNK DRK 1 MR
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

135 DTN NN 13 1P 15 1792 13 N7 YU

The words here quote Genesis 2:8-10; the passage is
shown below.
Genesis 2:8-10-"11:2 N°wR12
TSN 787 MWK DTRINN DY 0P OTRR 1792713 DORPX N YU
79N 00T Y P3N0 2901 TNYER TR YYD MRTSTT DORRN
T DY 130NR NPT 1IN REP I ¥ 20 NYTI YY) 1T
:DPURT YWY 1M
And the L-RD G-d planted a garden eastward, in Eden; and
there He put the man whom He had formed. And out of the
ground made the L-RD G-d to grow every tree that is pleas-
ant to the sight, and good for food; the tree of life also in the
midst of the garden, and the tree of the knowledge of good
and evil. And a river went out of Eden to water the garden;
and from thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
Av-1,2 NPwRI2

136 | “And the curtain shall divide for you between the holy and
the holy of holies.” The opening of the Torah Ohr dis-
course on the root of the partition.

Exodus 26:33375:1°5 ninw
117 NX N212Y I MRy DKM 0°0PT NN NFNBINN AN
:0PWIRA WP 1721 WP 172 027 NNRI APPTIM My

And thou shalt hang up the veil under the clasps, and shalt
bring in thither within the veil the ark of the testimony; and

likuteitorah.com/likkutei-torah/shir-hashirim/41/
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the veil shall divide unto you between the holy place and the
most holy.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 18
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“Him who rides upon the aravos”: G-d “riding” the highest
heavens, the throne drawn down by teshuvah.

Psalms 68:5’77:1”0 0°7°71n

207 MHYY Y AR2 NI 2977 390 nY mt DORORY? 1Y
Sing unto G-d, sing praises to His name; Extol Him that
rideth upon the skies, whose name is the L-RD; And exult ye

before Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

138 QINFT DX QW QW™

“And He put there the man”: the first revelation, from
above.
Genesis 2:8°1:"2 N°wx12
%2 WX DIXTNN OF 0P 07PN 17Y27TA DRRK T YU
And the L-RD G-d planted a garden eastward, in Eden; and
there He put the man whom He had formed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 19

139 | “The heavens are My throne and the earth is My
footstool.” The second half of the verse, now read as the
shov.

Isaiah 66:1°x:1°0 11°yw°

2720 WK 72 MUK V931 0T PIRTY K0D DRWD N M 1
DM BPY oK)

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

140 PR NWAR R

When Moshe came down from Sinai with his face radiant,
Aharon and all Israel “were afraid to come near him.” The
language of awe that keeps its distance.
Exodus 34:30°2:7"% mnw
NYM RPN 112 Y 1R MM ATRTNK PRI 212701 11X KN
9K
And when Aaron and all the children of Israel saw Moses,
behold, the skin of his face sent forth beams; and they were
afraid to come nigh him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

141 WM ayn NI

The words here quote Exodus 20:18; the passage is shown
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below.
Exodus 20:181°:’3 mnw
:0°PPRT DUIWR PDIYTTOR WAl MYm pin oy Ty
And the people stood afar off; but Moses drew near unto the

thick darkness where G-d was.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0 mnw

PR 1TRYN 1PN OYR NN

At Sinai, “the people saw and trembled, and stood far off.”
The awe and dread of the shov. (Kehot: Exodus 20:18)

Exodus 20:15170:’> mnw

TN 19Wa Pip N1 07°2PITNXY nPipnTnR ooKn oyTTe;
PR ITRY I DY RV 1YY

And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T9n TPy oown ow

The Torah’s command to appoint a king: “You shall surely
set a king over yourself.” Read as accepting the yoke of the
Kingdom of Heaven with awe.

Deuteronomy 17:15170:1” 0127
TPY 0PR UK 1pn 12 PROK N 02 WK T9n Ty 0°vn oiw

AR IRRD WN 2123 YUK 9°7Y Dn? 90N XY 71
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0,1 0727

PARAGRAPH 20

"B3m 21T PN
“And the earth is My footstool.” Read as G-d’s light lower-

ing itself into physical mitzvos in answer to man’s self-
lowering.
Isaiah 66:1°X:1"0 1°yw°
27330 PN M2 K VP31 0T PIRT) K0P DR 7 A2
SalughiaRahizialyl i\
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SND2 Donwn

The Midrash: G-d created everything for His glory; the
heavens and earth too, as it says, “The heavens are My

likuteitorah.com/likkutei-torah/shir-hashirim/41/
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throne.”

Shemot Rabbah 17:1°X:1”> 7127 mnw

) MR AR 171297 07 AR LPIRT DoAY X2 PWRIT OCA .
(2,07 D°91N) AMIRY LORDD DONW N MR 71 (X ,10 YRS
QW ) 2°N37 RI7,1TI299 KW IR 197 5K 7123 0°00n DOAw
,IX72 171257 P 203w 02 K121 1D LARPwD IR A0y (2 ,TP
(R ,IP OW) MNP MR 7PODPR PN DOIRDRT Qv 1TAYw
1M ,MAPPRY DORWT 22w DW 01°2 X712 R Y YOpaa Imbhn
YN (77,710 QW) MR LRI T2 WITPAD 1POPR PRUTIY
.o TZY T IR (30,10 RPIT) IMRAW 2MIPORT AR 17201 770 AR

“You shall take a bunch of hyssop, and dip it in the blood
that is in the basin, and touch the lintel and the two door-
posts with the blood that is in the basin; and you shall not go
out, each from the door of his house, until the morning”
(Exodus 12:22). “You shall take a bunch of hyssop” - that is
what is written: “Everything the L-rd has done is for His
purpose” (Proverbs 16:4). You find that everything that the
Holy One blessed be He created during the ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
SNOD D°nwn

Beis Shammai say heaven was created first, like a king who
makes his throne and then his footstool: “The heavens are
My throne and the earth is My footstool.”

Vayikra Rabbah 36:1°x:17% 121 X1p™

SND2 DonRwn

The Midrash on Nasso cites “The heavens are My throne”
among the verses showing that the whole world cannot
contain G-d’s glory, yet He asks for a dwelling according to
Israel’s strength.

Bamidbar Rabbah 12:3°3:2”> 1127 7272

D¥TRIY AWIY "IN TN AWTAN PN QOWTNN QORWR IWNRD %D
2189
“For just as the new heavens and the new earth that I am
making stand before Me.” The future heavens and earth,
made by G-d Himself and revealing the inner dimension.
Isaiah 66:22275:1"0 171°yw°
197 DTRY MY "IN MWK AN YINT DWINT DT KD °2
DY) DY Y2 12 70N
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your
seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR 198N TONINY

The Torah, as wisdom, speaks of itself before Creation:
“Then I was with Him as a nursling (amon).” The opening
of the discourse on the outer and inner dimensions of the
supernal will. (context: Steinsaltz Tanakh)

Proverbs 8:30°7:'11 “own

:NY™2232 17397 NRNYn 0P 0P DYIWIY IR 1IN 123K M)
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150

Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

>72y Poows man

G-d’s words through Isaiah about His servant, whom the
Targum identifies with the Mashiach: “Behold, My servant
shall prosper; he shall be exalted and lifted up and shall
be very high.” Read as the elevation of all the worlds to the
lofty me’od in the Time to Come. (context: Steinsaltz
Tanakh)

Isaiah 52:1327°:27117°yw"°
TP 7231 Ripd) 0372 >729 D20t man
Behold, My servant shall prosper, He shall be exalted and

lifted up, and shall be very high.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

20,21y

PARAGRAPH 21
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“With all your might”: the present level of me’od, which
comes from the yechidah.
Deuteronomy 6:5°77:1 0°7127
STTRRT222 JWDI222 72257222 TR2X 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IRR 72N

“And shall be very high.” The future me’od, above the
“with all your might” of today.

Isaiah 52:132™:2717°yw°
TRR 7221 R 0177 >72Y 5’3{03 kD
Behold, My servant shall prosper, He shall be exalted and
lifted up, and shall be very high.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Kehot’s note points to Song of Songs 1 for these words.

Song of Songs 1’x 0°7°wi 1w

PARAGRAPH 22
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Joel’s promise after the locust plague: “And you shall eat
in plenty and be satisfied, and praise the Name of Havayah
your G-d.” The opening of the discourse to which the text
refers. (context: Steinsaltz Tanakh)

Joel 2:26175:2 ory

DBY AYYIYR 0PN T DYNK DOYPM ¥I3E) A5 onPaK)
0PIy "y WKYY X907

And ye shall eat in plenty and be satisfied, and shall praise

the name of the L-RD your G-d, that hath dealt wondrously
with you; and My people shall never be ashamed.

likuteitorah.com/likkutei-torah/shir-hashirim/41/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DoWTN QoW X712 %117 %2

G-d’s words through Isaiah: “For behold, I create new
heavens and a new earth.” The verse the Midrash explains.

Isaiah 65:171:7170 V17 yw°

X2 NMITRIT N3N XD AP0 PN DI DY K712 23773
3975y YN

For, behold, I create new heavens And a new earth; And the

former things shall not be remembered, Nor come into

mind. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NPWRT2 1% NWwn 1°X192 70 920

Rav Huna in the name of Rabbi Eliezer the son of Rabbi
Yose HagGelili: even the “new heavens” were already creat-
ed in the six days of Creation, for the verse says not “a new
earth” but “the new earth.”

Bereshit Rabbah 1:133>:’X 127 n°wx"2
MR 298K AR Y9793 %01 1 D 133 MYUPR 37 0w RIT AT ...
117 925 RN Qo X712 °1In 007 :(25 ,710 1PYwT) 12 N
AWRD °5” (25,10 QW) 2°N0T X1 KT NPWRI2 N° Dwwn 1PRI1N2
ROR 1RO 2°ND TR @I PINA UAWIAN PONT QUWINN DOnwn
Hal"atih
Rabbi Shimon ben Yohai taught: From where is it derived
that a person should not say [when consecrating an
offering]: ‘To the L-rd, a burnt offering,” ‘To the L-rd, a meal
offering,’ ‘To the L-rd, a peace offering,” but rather: ‘A burnt
offering to the L-rd,” ‘A meal offering to the L-rd,” ‘A peace
offering to the L-rd’? As the verse states: “An offering to the
L-rd” (Leviticus 1:2). A lesson can be derived from this by a
fortiori: If, even of one who is about to consecrate some-
thing, the ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

DOWTAT QORWT IWNRD %D

“For just as the new heavens and the new earth that I am
making stand before Me.” The Midrash’s proof that they
already exist.
Isaiah 66:22373:170 1°yw”°
397 D*THY ALY "IN VWK MYINT YIS U0 2RYT KD °D
:02MW) DYIT THY? 12 170N
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DOWTAT Q°RWT IWNRD %2

The Zohar in Bereishis: on the day that those who said of
the golden calf “These are your gods, O Israel” are wiped
out, it will be as if the Holy One, blessed be He, made
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159

160

161

162

heaven and earth that day, and the world will be renewed,
as it says, “For just as the new heavens.”

Zohar,

m97:X72
The following is another explanation of the words: “These
are the generations of heaven and earth.” The expression

Bereshit 20:228-21:238-n”>7> n°wX12 M 780

“these are” here corresponds to the same expression in the
text: “these are thy gods, O Israel” (Ex. 32, 4). When these
shall be exterminated, it will be as if G-d had made heaven
and earth on that day; hence it is written, “on the day that
G-d makes heaven and earth”. At that time G-d will reveal
Himself with the Shekinah and the world will be renewed, as
it is written, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

DOWTRR DORwn

The Zohar on Vayikra speaks of the tzaddikim flourishing
after “the new heavens and the new earth.”

Zohar, Vayikra 35:257-37:2681707:1"2-1"11:172 RIp™ 7M1 100
1The first 34 lines of the Hebrew text are untranslated as ex-
plained in the Translator’s note on Page 15b.R. Abba was
once sitting before R. Simeon, when R. Eleazar entered. R.
Simeon thereupon quoted the verse: “The righteous shall
flourish like the palm tree, etc.” (Ps. 92, 12). ‘The palm’, he
said, ‘is the slowest of all trees to mature, taking seventy
years. The reason why the righteous is compared here to the
palm tree is one which the Companions are reluctant to re-
veal, although it is indicated by the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

DOWTAN Q°RWT IWNRD %2

The Zohar on Acharei: the souls of the tzaddikim, through
whom the Holy One, blessed be He, will renew the world,
of whom it is written, “For just as the new heavens.”
Zohar, Achrei Mot 37:219-38:228-1"1:1"> min »INR 77 190
non:n?
We have learnt that a hundred and twenty-five thousand
grades of souls of the righteous were decided upon by the
Almighty before the world was created, and these are sent
into this world in every generation and they fly about the
world and are “bound in the bundle of the living”, and
through them G-d will resurrect the world.

The Zohar; London, Soncino Press, 1933 (Public Domain)

DOWTAN Q°RWT IWNRD %2

The Zohar at the end of Va’eschanan ends with the resur-
rection and the verse “For just as the new heavens... so
shall your seed and your name endure.”

Zohar, Vaetchanan 31:190-32:198-%”p:X”% 13nnXY 97 990
nsp:27o
1290 N

“And the light of the moon shall be like the light of the
sun, and the light of the sun shall be sevenfold, like the

likuteitorah.com/likkutei-torah/shir-hashirim/41/
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light of the seven days.” The future light, related to the
light of Creation.
Isaiah 30:26172:°7 117yw°
NYaw 99K NYIW 7207 70T 9K 10T 2IRD 1127A7R M
:RDY? IN20 YN MY 1IWNKR A WA 02 0N
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Leviticus 16:1 for these words.
Leviticus 16:17X:1"1 Rp"

NN °TT397 DR TIIX 232 3 Nin 0K 1YnoR 1 13T
And the L-RD spoke unto Moses, after the death of the two
sons of Aaron, when they drew near before the L-RD, and
died;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 23
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“So shall your seed and your name endure.” The second
half of the verse, now explained as the sowing of the
mitzvos and the acceptance of the yoke of Heaven.

Isaiah 66:22273:170 17°yw°

17 DUy 7YY "IN MUK MWINT YIS DUINT DRI KD 73
DY) BRY T2 12 10N

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

onmwy® ovn

“Which I command you today, to do them.” This world is
the time of doing; the reward is revealed later.

Deuteronomy 7:11x"°:t 0°727

DT TER I WK DVIYRINK) DPOINK) MERINE NI
:0nivy?

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WAWw" Q°R27 7772

In “In days to come Yaakov will take root” the Alter Rebbe
compares the mitzvos, which have come down from the
supernal will into physical things, to a seed sown in the
earth, which the earth’s power of growth turns into fruit
and multiplied grain.
KEHOT'S NOTE
L33 8™MN
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167

168

169

170

171

172

WAws 2°Nan

Isaiah’s prophecy: “In days to come Yaakov will take root;
Israel will bud and blossom.” The opening of a discourse
on the sowing and growth of the mitzvos. (context:
Steinsaltz Tanakh)

Isaiah 27:6:172 1°yw°

:71231R 9207210 IRPMI PRI MDY 7% 3Py’ WY oRan
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N3N %2 77T

The discourse “When you come into the land” develops
the parable at length: a seed sown in the earth rots, and
the earth’s power of growth raises from it a new plant like
it.
KEHOT'S NOTE
1Dy MR NPMIRG IR .20 02 yh

PN PN 1120 %D

G-d’s command for the Sabbatical year: “When you come
into the land... the land shall rest.” The opening of a dis-
course on the same theme.
Leviticus 25:2’2:7175 R9p"
103 °IX WX YIRTTOR ININ "D DIPX NIRNY PRI "1370K 121
M2 NIY YR MDY 037
Speak unto the children of Israel, and say unto them: When
ye come into the land which I give you, then shall the land
keep a sabbath unto the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nRn WY 77T

In “There are sixty queens” the Alter Rebbe reads “Light is
sown for the tzaddik” as the souls themselves, light sown
below in a physical body so that through the practical
mitzvos there will be growth with great increase, as a sin-
gle seed rots in the earth and yields many.

KEHOT'S NOTE

.a,m0 b

non e oY

“There are sixty queens.” The opening of a discourse that
also develops the image of sowing.

Song of Songs 6:8°11:1 0°1°wi1 W
9907 TR NiNPY1 DOWI2°B 031N NidPn Tnn 0wy
There are threescore queens, And fourscore concubines,
And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
778 1779 an nn

Isaiah describes the sudden redemption: “As soon as Zion
was in labor, she also gave birth to her children.” The

likuteitorah.com/likkutei-torah/shir-hashirim/41/
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same process described as pregnancy and birth. (context:
Steinsaltz Tanakh)
Isaiah 66:8'1:170 1oYW
oy2 *I3-7P1"OR TR Di%2 PR PR TPRD N O NN ynwton
$1732°NK TP 177703 M2 NNy
Who hath heard such a thing? Who hath seen such things?
Is a land born in one day? Is a nation brought forth at once?
For as soon as Zion travailed, She brought forth her
children.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.1 ,0 Pyws
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Isaiah’s prophecy of the day of salvation, when Israel will
say, “Behold, this is our G-d; we hoped for Him.” Kivinu,
“we hoped,” is read as kavin, “lines” drawn by the
mitzvos. (context: Steinsaltz Tanakh)

Isaiah 25:9°0:77172 \1°yw°
2 917 7 A YW 7 A1mp T APRR MIT KA 032 nK)

AAnyIw°2 MRt 177
And it shall be said in that day: ‘Lo, this is our G-d, For
whom we waited, that He might save us; This is the L-RD, for
whom we waited, We will be glad and rejoice in His
salvation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There Korach wanted to make the Gevuros primary even
now, a “garment that is all techeiles” with no need for
threads, which are “drawings-down” of kindness; but that
order belongs to the future, while the present is “today, to
do them.” The text refers to it for the “lines and drawings-
down” made now through the mitzvos.
KEHOT'S NOTE
7,30 R”IN LK, 73 1P 2099 R
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“Today, to do them.” The time of sowing, before the re-
ward is revealed.
Deuteronomy 7:11x"°:t 0°727
DT 137 *20 WY DVIYRINK) DPNT TN MERT N [0Y)
:0nivy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

11987 KD 1PMININ

Asaf laments in a time of ruin: “Our signs we did not see;
there is no longer a prophet.” Here the effect of the
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mitzvos is hidden now.
Psalms 74:9'0:77y 02210
:RTTY YT° NARTRDY RO23 TIYTR IPRTRD 120NK
We see not our signs; There is no more any prophet; Neither

is there among us any that knoweth how long.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WD P R T M

The Midrash contrasts the Song at the Sea with the Time to
Come, when Israel will say “this” twice, as in “Behold, this
is our G-d... this is Havayah.”

Shemot Rabbah 23:151"v:372 127 mnw

J!!: D!!n
Besides the Midrash, the note refers to an earlier passage
in Likkutei Torah, Parshas Tzav, for a related discussion.
KEHOT'S NOTE
9] .(77y0 ,2°) 1 ’D2 57y

778D Y1 N

The psalmist: “Light is sown for the tzaddik, and joy for
the upright in heart”: light sown like seed, to grow and be
revealed later. For the tzaddik the light has already been
sown. (context: Steinsaltz Tanakh)

Psalms 97:11x7>:1"8 0°%°71n
MMt 232778091 PUTEY Y1 X
Light is sown for the righteous, And gladness for the upright

in heart.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X7 ,1% 0°%n

27 25 By "y DOMWN

Isaiah’s blessing: “Happy are you who sow beside all wa-
ters.” The baalei teshuvah, who sow now. (Kehot: Isaiah
32:2)
Isaiah 32:20°3:27% 117yw°
SN W23 "PYn 0Oy My D)MW
Happy are ye that sow beside all waters, That send forth
freely the feet of the ox and the ass.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
23,35 oy

Q29T TINY° 1

“So shall your seed and your name endure.” The prophet’s
promise to those who sow now.

Isaiah 66:22272:1°0 11°yw”°

2197 DOTHY MY "I WK TYINT PIRD DTN 00D WK 3

DY DY THY? 12 0N

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And David made a name” on his return from defeating
Aram: he became renowned. Here “name” is read as ac-
cepting the yoke of the Kingdom of Heaven. (context:
Steinsaltz Tanakh)

II Samuel 8:13x:’n 2 PR1w

PR Y MR MPRTR232 0IRNK INi3Tn 12wa oY M7 2y
And David got him a name when he returned from smiting
the Arameans in the Valley of Salt, even eighteen thousand

men.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LN

WPy 1Py Dape nbnnnwy
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.27 ,2”8 M7

MIgR Py 19Dy Daps 57N wrmy 10ey Daps abnnnw
Rabbi Yehoshua ben Korcha: Shema precedes “And it shall
be, if you listen” so that one first accepts the yoke of the
Kingdom of Heaven and then the yoke of the mitzvos.
Mishnah Berakhot 2:2°2:’2 01272 mawn
T2 LYRYY Y 3 LMY MWK 1972 172 ,0°R7080 172 1 PN
NRR? TR T3 IR YT DX MM T3 LY OX MY gy
°27 R .pooR? XY %7 NTJN’? TR™ 12 ,IWIR AT 027 L2087
23270 1D NPX ¥nW OX MW7 ynw maTp may ,nmp 12 yui
ox mom .Nign Y 1Py Papt 92 10K ,7PIn oonY mohn By by
3T APR MR P79 093 A8 YU OX I ,RM? Yy
:09°2 KPR
These are the breaks between the sections: between the first
blessing and the second, between the second and “Shema,”
between “Shema” and “And it shall come to pass if you lis-
ten” between “And it shall come to pass if you listen” and
“And the L-rd said” and between “And the L-rd said” and
“Emet veYatziv” (true and firm). Rabbi Judah says: between
“And the L-rd said” and “Emet veYatziv” one should not in-
terrupt. Rabbi Joshua ben Korhah said: Why was the section

of “Shema” placed before that of “And it ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
WAWw° Q°Nan
“In days to come Yaakov will take root.” The opening of
the discourse the text cites on sowing and growth.
Isaiah 27:6":172 171°yw”
1200 220730 WP PRI MDY 7O 2Py WYY 0OR3T
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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created you a new creation,” as it says, “For just as the new

PARAGRAPH 25 heavens.”

186 537 01T PN ONDD DORwn Vayikra Rabbah 29:1227°:1”3 1127 X7p™

“The heavens are My throne and the earth is My 191 2OWTAE AT RS 09
footstool.” The heaven and earth of the present service.
“For just as the new heavens.” The Midrash’s proof for the
Isaiah 66:1°X:1"0 1°yw°
Pr1an K M2 ALK VP3O PINT KO DY T My D
SNMI DiPn MK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

new creation of Rosh HaShanah.
Isaiah 66:22275:170 171°yw°
197 DAY MY 2 MUK YT YINT DWINT DR 0K *3
DY) DY T2 12 710N
For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your
seed and your name remain.

187 Donw’ aoyt Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
“So shall your seed and your name endure,” like the new
heavens and earth that “stand before Me.” PARAGRAPH 27
Isaiah 66:22273:1°0 \1°yw° 192 MW YNAN 12 13[777& oY
*307 DOy AR IR WK NPT YIND DWIN0 0D WD "D “A land which Havayah your G-d seeks out; the eyes of
:02NYY DIYTN TRY? 12 °N7OR] Havayah your G-d are always upon it, from the beginning
For as the new heavens and the new earth, which I will of the year to the end of the year.” Read in Iggeres
make, shall remain before Me, saith the L-RD, so shall your HaKodesh as a new light each Rosh HaShanah.
seed and your name remain. Deuteronomy 11:1277:x™ 0127

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) . . r N 5 .
mwa n°wan "2 q’p‘?x 19y TRn AR WA ?]’P’?N il e

. 5 e
PARAGRAPH 26 Y NN T
a land which the L-RD thy G-d careth for; the eyes of the
188 Q5% 71°7° YN av L-RD thy G-d are always upon it, from the beginning of the

The Torah’s command for the first of the seventh month: year even unto the end of the year. .

“It shall be a day of sounding for you.” Rosh HaShanah. Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Numbers 29:1°X:1”3 12712 193 TIBYI PIND L L PUIAND
72y NOXPRTPD DY M1 WIRTRIPR WIN? N2 YW wInn Iggeres HaKodesh 14 explains that each year a new and
:027 M7 7y1n o 1wyn KD higher light from the higher Chochmah shines to the su-

And in the seventh month, on the first day of the month, ye pernal earth, while the previous year’s light withdraws to

shall have a holy convocation: ye shall do no manner of its source on the eve of Rosh HaShanah.
KEHOT'S NOTE
P71aR2 5aR .MIRMDI M3 Povn — P”ﬂlN‘? -] UTP’5J o1 1”2

.12y 0BT

servile work; it is a day of blowing the horn unto you.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

189 2y onwy

“And you shall make a burnt offering.” Read by the 194 TTPAY 21N TIN° AT

Midrash as “you were made” anew. Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE

Numbers 29:2°2:1”5 92712
MIYT32 D732 TR PR TN 3713 18 M7 A1 A7 MY anven
:onnn 1y

D WUPI YW N7YD Dwa X I 07381 9Yh XA

And ye shall prepare a burnt-offering for a sweet savour 195 01°7 Ny
unto the L-RD: one young bullock, one ram, seven he-lambs “Know this day and take it to your heart that Havayah is
of the first year without blemish; G-d in the heavens above and on the earth below.” The
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain) soul’s heaven and earth.
190 °19% WY1 019 1PN Deuteronomy 4:39v”5:*7 0°727
Rabbi Tachlifa of Caesarea: for every Musaf the Torah says 291 Pymn DRw3 DPORT KT M °3 7237778 NIwm otn pyT)
“and you shall offer,” but here “and you shall make”; G-d STy PR Nnnn PIRG
says, “as if today you were made before Me, as if today I know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is
none else.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 28

196 NI DTN KD %D

Shmuel tells Shaul that G-d will not change His decree,
“for He is not a man, that He should relent.” Read here as
the level above “man,” Arich Anpin, from which Adam’s
soul is renewed. (context: Steinsaltz Tanakh)
I Samuel 15:29173:170 X PRnw
:0M3T? R 07X KD 92 0027 K2 1pW° KD SR n31 o
And also the Glory of Israel will not lie nor repent; for He is
not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

197 rbalnlal=hi
“A day of sounding.” The teruah is ratzo and shov in quick
succession.

Numbers 29:1°R:1”2 72712

ATIY NIXTRTPD DR? MIT WK WIN? X2 YD Ny
1027 M7 7y1n o wyn XD

And in the seventh month, on the first day of the month, ye

shall have a holy convocation: ye shall do no manner of

servile work; it is a day of blowing the horn unto you.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

198 Y onewsn
“And you shall make a burnt offering.” Connected with the
renewal of Rosh HaShanah.

Numbers 29:2°2:1”3 71272

MIY™32 DY TR PR X 2712 92 N2 0y 0017 Mgy oy
OB My3Y

And ye shall prepare a burnt-offering for a sweet savour

unto the L-RD: one young bullock, one ram, seven he-lambs

of the first year without blemish;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

199 512 wpP2

David: “On Your behalf my heart said, ‘Seek My face’; Your
face, Havayah, I seek.” The Ten Days of Teshuvah, when
the relation is face to face. (context: Steinsaltz Tanakh)

Psalms 27:8'1:1"3 0°2°11n
WP T IDNK *39 Wp3 °27 M 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
200 19%9% N5 nR

Hosea’s prophecy of the return: “They shall walk after
Havayah; He shall roar like a lion,” and His children will
come trembling. All year, the relation is from behind.
(context: Steinsaltz Tanakh)

Hosea 11:107:X™ yv1i
0% O°12 177071 ARY? RIT™D ARY 17X 13‘?2 1 OINR
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They shall walk after the L-RD, Who shall roar like a lion;
For He shall roar, And the children shall come trembling
from the west.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 29

201 MRT? ooy Ny T 2%
Moshe to Israel at the end of the forty years: “But Havayah

has not given you a heart to know and eyes to see and ears

to hear, until this day.” The discourse at the end of Tavo

opens with these verses. (context: Steinsaltz Tanakh)
Deuteronomy 29:3°1:”> 0°127

AT 1P TY YUY 02218 NiRT? 07091 NYT? 27 027 1 INITR
but the L-RD hath not given you a heart to know, and eyes to

see, and ears to hear, unto this day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

202 NN21°N2 ROP778 RANRY KON RMOWH ROPn

The note lists other places in Likkutei Torah where the
saying that Mashiach will bring the tzaddikim to teshuvah
is discussed.

Zohar III, 153b2 ,33p 3mt

KEHOT'S NOTE

wrAwa (2790 ,AY) AR (T ,M) 7772 w7 UV L2 LA My

WND IR TRMWR TNY” wUwa MR O L(2,28) YRwa (R ,10)
.[5] .2”% Rt "RAOWR RPN IR

203 NN21°N32 RPUTE RaNR?

The Zohar speaks of the mission “to bring the tzaddikim
back in teshuvah.” The Kehot note cites it, while remark-
ing that it has not found the exact wording quoted here.

Zohar, Beha'alotcha 15:87-16:94-1"2:1"v qni?yna ,3mn 720
i i)

PARAGRAPH 30

204 IRR 72N

“And shall be very high.” The future me’od, revealed
through Mashiach.

Isaiah 52:133*:2”17°yw°
SRR 7221 R 09177 72y ‘)’3?{72 i
Behold, My servant shall prosper, He shall be exalted and
lifted up, and shall be very high.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
205 TI7° 92702 AN1°R2 72
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.30 0 0°2°n3
206 AT7I7° 9272 ANN2

“A psalm of David, when he was in the wilderness of
Yehudah.” The psalm in which he thirsts for G-d “in a dry
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207

208

209

210

and weary land.”
Psalms 63:1°K:3"0 0°2°71n
177 927102 NP 'f]'['? pilairal
A Psalm of David, when he was in the wilderness of Judah.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

B kiR air=hi=]
In that psalm David says, “So in holiness have I beheld
You”; plainly, as he once beheld G-d in the sanctuary, so
he longs to see His power and glory. The maamar reads
“s0” as “just as in the wilderness”: he asks for the wilder-
ness’s thirst even in holiness.
Psalms 63:3°2:370 0°2°1n
STV Y NIRT? A0 WTP2 12
So have I looked for Thee in the sanctuary, To see Thy power
and Thy glory. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.3, 30 0o9nn

WPaAR 11 73R DX
“Your face, Havayah, I seek.” The teshuvah of the Ten
Days, which seeks G-d’s “face.”
Psalms 27:8':1”> 0°2°71n
{WPIX T IZNN 30 W3 237 M 72
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1, 07900
opnY WY
Sefer Yetzirah lists the depths of the ten Sefiros, “the depth
of beginning and the depth of end...”. Their revelation in

the Ten Days of Teshuvah is the Sefiros as hidden in their
source.

Sefer Yetzirah 1:5’1:’X 71778”7900
P NPWRI PRIy A0 O PR WY 1NTR 11 %P2 M7°e0 1wy
PRIYY M1 PRIy NN PRI 017 PRIy Y PRIy 20 prpiy nPanR
02192 DwIn AR 99n PR TN 71T 01T Pyt 1198 PRIy 299
STV TV IR YN
The decade out of nothing has the following ten infinitudes :
1) The beginning infinite; 2) The end infinite; 3) The good
infinite; 4) The evil infinite; 5) The height infinite; 6) The
depth infinite; 7) The East infinite; 8) The West infinite; 9)
The North infinite; 10) The South infinite, and the only L-rd
G-d, the faithful King, rules over all from His holy habitation
for ever and ever.
Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor

Kalisch. New York, 1877 (Public Domain)
SWRAD NN 1PRRY
“His left hand is under my head, and his right hand em-
braces me.” In the poem the beloved woman speaks of her
lover’s embrace. The maamar takes the left hand as the

likuteitorah.com/likkutei-torah/shir-hashirim/41/
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left side, Gevurah (strength and judgment), the attribute of
Yitzchak; Rosh HaShanah, the day of judgment, is on that
level.
Song of Songs 2:6":’2 0°7°wi W
21P20R 317 “WRA? Nan ioRh
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TP ¥ DR R YN

“Havayah has bared His holy arm before the eyes of all the
nations.” The verse on which the Zohar ties Rosh
HaShanabh to Yitzchak.
Isaiah 52:10™:2717°yw°
NYIT7 NR PIRTDDRD IR 0737700 21°Y7 W ¥R T Abn
The L-RD hath made bare His holy arm In the eyes of all the
nations; And all the ends of the earth shall see The salvation
of our G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WP YT NN T Awn

The Zohar on Pinchas reads “Havayah has bared His holy
arm” as the left arm, which comes to rest “under my head”
(Song of Songs 2:6), and lays out the order of the festival
days: on Rosh HaShanah the left arm is aroused, and af-
terwards the right embraces. The left is Gevurah, the at-
tribute of Yitzchak.

Zohar, Pinchas 7:26-9:34775:’0-172:t 0139 ,777 190

FARE N°%ID PRI %D
Isaiah likens the redemption to a garden: “For as the earth
brings forth its growth... so will Ado-nai Havayah cause
righteousness and praise to sprout.” Read as Rosh
HaShanah and Yom Kippur, when the year’s mitzvos
sprout. (context: Steinsaltz Tanakh)
Isaiah 61:11X7:X”0 171°yw°
MRTE DRE2 N °JTIR 12 RSN YL 1A AR KA TIRD °
107337720 T3 TPAm
For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth
before all the nations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DOWTAT Q°RWT IWNRD %2

“For just as the new heavens... so shall your seed endure.”
The verse the maamar set out to explain, now read as the
sprouting of the seed sown by the mitzvos.

Isaiah 66:22273:1"0 y71°yw"°

197 DTRY MY I MWK YT YINT DWINT DR 0K *3
DY) DY Y2 12 70N

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your
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seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

215 IN¥RR2 7 WAT

Isaiah’s call: “Seek Havayah when He may be found, call
Him when He is near.” The Talmud reads it as the Ten
Days of Teshuvah.
Isaiah 55:6":71"111°yw°
:297p IR ARTP IR¥AID N WT
Seek ye the L-RD while He may be found, Call ye upon Him
while He is near;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

A ,01ywe
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