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“For just as the new heavens,” etc. It is written, “The heavens are My throne,” etc. To understand
the difference between these two levels: it is written, “And He placed him in Gan Eden to work it”;

these are the 248 positive commandments.
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And this is the purpose of the descent of the souls into this world: to work the Gan Eden (and see
what is written in the discourse beginning “Spring up, O well”). For Gan Eden, in and of itself, is
the level of the radiance of the Shechinah (Divine Presence). For the Infinite One (Ein Sof), blessed

be He, is called the source of delights: “For with You is the source of life.”
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But since the souls are created beings and finite, it is impossible for them to receive the delight
from the Infinite One, blessed be He, Himself, but only through a radiance from the level of His
Malchus (sovereignty), may He be blessed, the light that fills all worlds (memalei kol almin), [the

word Shechinah being] from the term “and I will dwell in their midst.”
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But the souls that descended below into this world: through their service of nullifying the body,
which is from the skin of the serpent, through this they draw down additional light into Gan Eden

from His Essence, may He be blessed. And this is the service of “to work it,” etc.
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(And the matter can be explained by what is written, “I have come into My garden, My sister, [My]
bride.” And it is explained in the Raaya Mehemna, Parshas Vayikra) (page 3, end of side b): “My
garden”: this is Malchus, [the Name] Ado-nai. And it is explained in the Zohar HaRakia [that] this

means Malchus that descended into Beriah, etc.
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If so, the meaning of “I have come into My garden” is that additional light from His Essence, may
He be blessed, is drawn down there. And it is like the matter mentioned in the discourse beginning
“Binding his foal to the vine,” on the subject of “those who sanctify Your Name”: that Israel draw

down from the level of “You are holy” to the level of “and Your Name is holy,” etc.
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Until “And this is [the meaning of] ‘Better is one hour of teshuvah (return) and good deeds in this
world than all the life of the World to Come.’” And these are the words of the manuscript of our
master, teacher and Rebbe, whose soul is in Eden, in Torah Ohr, Parshas Chayei Sarah: Now, the

higher Gan Eden is from Beriah.
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And [thereby| what we learned [in the Mishnah]|, “Better is one hour,” etc., is well [understood]: be-
cause the union of Z’eir Anpin and Nukva is in Atzilus, and the mitzvos draw down the mayin
duchrin (masculine waters) of Atzilus, and their root is from the Mocha Stima’ah (the hidden brain)

of Arich Anpin [the Long Countenance]. End of quote.
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If so, the meaning of “I have come into My garden” is the union of Z’eir Anpin and Nukva, which is
a drawing down from the Mocha Stima’ah, which is called the higher Eden, “the hidden of all the
hidden” (in the Idra Zuta, page 290a), which is far, far above the level of Gan Eden itself.
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And this is also the matter mentioned in the Zohar, Part II, Parshas Bo (page 36b): “At the time
when the Holy One, blessed be He, appears over the garden.” And see what is written in the dis-
course beginning “There are sixty queens,” regarding what is written of the Time to Come: “And a

spring shall go forth from the House of Havayah.”
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For this is a drawing down from the level of the higher Chochmah (wisdom), which is called a

“spring,” which is above the rank of “And a river goes forth from Eden to water the garden,” which

is the level of Binah (understanding).
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Now, the Congregation of Israel (Knesses Yisrael) is called “a spring of gardens”: that is, through
the service one draws down into Gan Eden from the level of the “spring,” etc., and this is from
above the chain of descending worlds (hishtalshelus); or [it is] like the drawing down from the level
of Binah that is above the level of Tevunah [the lower level of Binah], which is called the World to

Come (alma de’asi).
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Now, the Midrash Rabbah on Bereishis, at the end of section 16, explains: “To work it and to guard
it”: these are the sacrifices, as it is said, “You shall serve G-d,” and it is written, “You shall take care

to offer to Me in its due season.”
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And the matter is as is written in the Zohar, Part 111, Parshas Pinchas (page 202b): “I have come
into My garden”: because all the sacrifices of the world, when they ascend, all ascend first into the

Garden of Eden, the mystery of the Congregation of Israel.
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And in the Mikdash Melech there, in the name of Rabbi Chaim Vital: that they enter into the Yesod
(foundation) of Nukva, to the root of the mayin nukvin (feminine waters). End of quote. And
through this the mayin duchrin are drawn down, which is the matter of “I have come into My

garden.”
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And this is the matter of “And He placed him in Gan Eden to work it and to guard it”: that through
the service of the sacrifices one draws down the level of “I have come into My garden.” And in the
Zohar, Part I, Parshas Mikeitz (page 199b), it says: He opened and said, “And He placed him in Gan

Eden to work it and to guard it.”
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And they explained it: it is in the mystery of the sacrifices. Come and see: “To work it”: this is the
supernal King; “and to guard it”: this is the lower King.
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The supernal world and the lower world; “to work it,” in the mystery of “Remember,” and “to guard
it,” in the mystery of “Keep,” etc. And it is explained in the Mikdash Melech, in these words: that
through the positive commandments that a person performs, he rectifies Z’eir [Anpin] and draws

down to it the intellect (mochin) from Imma.
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And this is “to work it.” And through “to guard it,” which is guarding [oneself] from transgressing
the prohibitions, he rectifies Malchus and guards it from the external forces, etc. Thus far his

words.
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And this is like the matter of what is written elsewhere, in the discourse beginning “How goodly,”
on the subject of the three [levels of| teshuvah: that through “turn away from evil,” so that “your in-
iquities” should not “separate,” one draws down the level of the light that fills all worlds (memalei
kol almin), and this is the rectification of Malchus; and through “and do good” one draws down the

level of the light that encompasses all worlds (sovev kol almin).

likuteitorah.com/likkutei-torah/shir-hashirim/41/ 5



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 41 N9 DOWIAT QONWT WK 09

Smal RPMTA (100w mm 05 53] WPROY 1AV [17y 133] 732 001 WD PITRTY LIRwDY 17aYS 17ay
RM°1 719 79231 RPOYDT 1pwn 199 "pwRI RNIAD 92991 15 1790 RE1° 9731 (27y v°37) 113 D77 [x pon
3

And this is the matter of “to work it and to guard it.” And as for the precise wording “and He placed
him (vayanichehu) in Gan Eden,” the matter is according to what is written in the Zohar, Part I, at
the beginning of Parshas Noach (page 59b): “And a river goes forth from Eden,” etc., “and it enters

the garden and waters it with the waters from above, and makes rest (naycha) for it,” etc.
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And the Ramaz explains that this is the matter of the sweetening of the Gevuros (severities) by the
Chasadim (kindnesses); and see what is written there. And from this level of rest and delight it is

drawn down also to man, and this is “and He placed him (vayanichehu).”
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And so the Midrash cited above explains “and He placed him (vayanichehu),” as it says, “and He
rested (vayanach) on the seventh day,” etc. And see the Zohar, Part I, Toldos (page 141a-b), on the
verse “And Havayah will guide you (venachacha) always, and satisfy your soul with brightness

(tzachtzachos),” etc., [and]| “and He placed him in Gan Eden,” etc.
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And further, it may be explained: for of the sacrifices it is written, “for a pleasing fragrance (rei’ach
nichoach) to Havayah,” where nichoach is a term for gratification (nachas ruach), and also a term
for descending a level (chos darga); and this drawing down is from His Essence, may He be

blessed, to the Name Havayah; and this is “nichoach to Havayah.”
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And this is the matter of “those who sanctify Your Name”: that they draw down from the level of
“You are holy” to the level of “Your Name,” etc.; and this is the matter of “to work it and to guard
it.” And from this level it is drawn down also to man, and this is “and He placed him

(vayanichehu)”: a drawing down of delight that is from the level of “nichoach to Havayah,” etc.
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And see further on the subject of “to work it and to guard it” in the Raaya Mehemna, Parshas

Va’eschanan (page 263a), and in the Zohar, Part II, Vayakhel (page 210b), regarding “This is the

higher Eden,” etc., “which knows the lower point,” etc., which is called “the garden.”
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This is the drawing down from the light of Abba into Malchus, which is called Gan Eden; and Abba,
too, receives from Arich [Anpin| and Atik [Yomin, the Ancient of Days], up to the Infinite One (Ein

Sof), as is written in the Mikdash Melech there, and in the Idra Zuta (page 290a, mentioned above).
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It follows that this drawing down is from His Essence, may He be blessed. And see what is written
on the meaning of mochin (the intellect), on “And the Netzach: this is Jerusalem,” for there it was
explained that this drawing down comes from above the order of the chain of descending worlds
(hishtalshelus), from the Mocha Stima’ah and the Reisha d’Lo Isyada (the Unknowable Head). And
from this will be understood the meaning of “to work it,” which was explained above as the drawing

down of the mochin of Z’eir Anpin, etc.
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And see what is written in the discourse beginning “In the wilderness of Sinai,” regarding “From

where (me’ayin) have you come, and to where are you going,” etc.
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And see further in the Zohar, Part II, Terumah (page 142), that this soul ascends into the wellspring
of the Ancient of Ancients, the hidden of all the hidden, etc.
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However, how can the souls, which are created beings, receive a revelation of the light that is on
the level of the Infinite One? But this is impossible except through the garments that are made for
them from the Torah and mitzvos, as is written in Iggeres HaKodesh, in the discourse beginning
“A woman of valor is the crown of her husband”: that from the level of this light it will descend,

etc., until one garment is created from it, etc.

TPt OT73RY 71772 79w °°1°9 [k Amina) RPN 102 w2RYY 19 1Y 702 Iwn X321 10 71 w137 N

“And by way of this garment,” etc.; “And Moshe came into the midst of the cloud,” etc. And see

what is written on this in Torah Ohr, Parshas Chayei Sarah, in the discourse beginning “And

Avraham was old.”
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And in Parshas Mikeitz, in the discourse beginning “Our Rabbis taught: The Chanukah lamp,” [on]
“Beis Shammai say: On the first day one lights eight,” etc.: that it is like the matter of a parable, in
which and through which one comes to grasp the concept, etc.; see there at length.
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And from this it will be understood that along these lines is the matter of “The heavens are My
throne,” [discussed] below, which is the matter of the parsa (partition) between Atzilus and Beriah,
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in which and through which, specifically, the supernal light is drawn into Gan Eden, etc., just like

the parable, in which and through which the concept is drawn down, etc.
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Summary. Gan Eden is the radiance of the Shechinah, and through “to work it” one draws into Gan
Eden light from His Essence, may He be blessed. And in the gloss: that this is the matter of “I have

come into My garden,” from the level of “You are holy” to “Your Name is holy.”
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The drawing down of the union of Z’eir Anpin and Nukva, whose root is from the Mocha Stima’ah,
the higher Eden. “To work it and to guard it”: the mochin of Z’eir Anpin and Nukva, through “do
good” and “turn away from evil.” “And He placed him (vayanichehu)”: rest (naycha); “and He rest-
ed”; “and Havayah will guide you,” etc. And how can they receive [it]? This is through the

garments.)
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2. And this ability to draw down additional light into Gan Eden from His Essence, may He be
blessed, exists specifically when the soul is enclothed in a body.
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For because the body darkens and conceals, through this he is aroused to teshuvah with great pow-
er, “with greater strength,” of which our Sages, of blessed memory, said, “In the place where baalei

teshuvah (penitents) stand,” etc.
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For in tzaddikim, the love and awe are according to the measure of [their] comprehension: “If there
is no wisdom, there is no awe.” But the baal teshuvah, in whom the desire of the heart (re’usa deli-
ba) is drawn forth by way of the opposing [side], is above the power of comprehension. And it is like
the parable of water that passes through the soil of the earth, which through this becomes clearer

and is called “waters of life,” as is explained elsewhere;
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Or like the parable of water that is held back: when it overcomes the obstruction, it then flows with
greater force. And see what is written in the discourse beginning “Spring up, O well,” and in the

discourse beginning “See, the fragrance of my son.”
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Now, this teshuvah is not specifically for sins, but rather for the distance, etc.; and this desire of the

heart is to be absorbed into His very Essence, may He be blessed.
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And see what is written on the subject of the desire of the heart (re’usa deliba) in the discourse be-

ginning “And Yaakov dwelt,” and in the discourse beginning “Who has counted the dust of
Yaakov.” And there it was explained, on the subject of “I have even made it,”
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that in Asiyah specifically they can reach the level of the desire of the heart, which is above intel-
lect, and through this draw down a revelation of the supernal will, the level of the supernal Keser
(Crown), which is above Chochmabh, etc.
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See there at length. Now, for this reason the Men of the Great Assembly instituted prayer before
study, because prayer is the level of the higher teshuvah (teshuvah ila’ah).
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And this is [the meaning of| “a ladder set on the ground, and its top reaching heavenward”: for
“ladder” refers to prayer, which is the ascent of the soul from below to above.
>7on 19y’ %212 TR N2 ROAW WRIAW 77°1° °N2 TIRN 553 13 RITW TRMAWT YOI WK
.mr)'? [Ax20°w 1%31] N*PWNAIY A7PR IR RIT AW °Pl TD’?\ [m239 %] BN P23 NRY Wi PINY

And “its top reaching heavenward” is the level of “with all your might (me’odecha),” the level of
yechidah [the innermost essence] in the soul, which is the level of an encompassing light (or
makif), above what the soul can bear as an inner light (or pnimi). And therefore it is called “heav-
enward”: it is an encompassing light, as will be explained below.
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And through this one draws down “Blessed are You”: to draw down from above to below a revela-

tion of the Infinite Light (Or Ein Sof) itself, that it be on the level of “You,” in direct address, so that

Havayah be “our G-d.”
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And see what is written on the meaning of “Blessed are You, Havayah” in the discourse beginning

“How goodly,” and in Torah Ohr, at the end of the discourse beginning “The heavens are My

throne.” And this is [the meaning of] “Hear, O Israel,” etc.: that Havayah should be on the level of

“our G-d”;
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and this is through “And you shall love with all your soul.” For just as above there are the Ten
Sefiros, through which the flow from the Infinite One (Ein Sof) is drawn into the worlds, so in man

there are ten aspects of the soul, intellect and emotive attributes (middos).
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And this is man’s service: to bind all the aspects of the soul to the intellect and emotive attributes
of the Holy One, blessed be He, which are called the Ten Sefiros; that is, through this to bind one-
self to the Infinite Light that is enclothed in them. For it must be “to Him, and not to His
attributes”; see Pardes, Sha’ar (Gate) 32.
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Only, this bond comes about through one’s binding his mind and his intellect to the Chochmabh,
Binah and Daas of the Holy One, blessed be He, which is the Torah; and likewise, “cleave to His at-

tributes.” And this is “love with all your soul”: that is, the ten aspects that are in the soul.
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But above there is found yet one more level, which is above the Ten Sefiros and is not counted with
them at all, because it too is the level of the Infinite One: this is the level of the supernal will,
blessed be He.
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And likewise this level is found in the soul: the level of a will that is above intellect (and see what is
written about this in the discourse beginning “The matter of the recital of Shema,” that this is the
yechidah in the soul), to be [in the state of] “Whom have I in heaven,” etc., “My flesh pines away,”

etc.
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And this is the matter of “with all your might (me’odecha).” That is: the level of “with all your soul”
is the level of nefesh, ruach and neshamah, which are intellect and emotive attributes; and the lev-
el of “with all your might” is the level of the will mentioned above, which is from the level of yechi-
dah and chayah, which encompass the intellect and the emotive attributes and are above

comprehension.
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(And the one who attains this is the level of the baal teshuvah, as was explained above from the parable of
water when it is held back, etc. And see what is written on this in Parshas Tisa, at the end of the discourse

beginning “His left hand is under my head,” etc.)
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But how does a person reach this rank, to arouse the level of the supernal will in his soul, which is
not counted among the Ten Sefiros of the soul, which is the level of “your might”? It is through the
arousal of compassion (rachamim), which is the attribute of Yaakov, which is called “an inheri-

tance without boundaries.”
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And this is what we say at the outset, in the blessing “Who forms light”: “In Your great compassion,
have compassion upon us”: to arouse great compassion upon the soul that has descended “from a

high roof,” etc.
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Now, in truth, the level of great compassion applies also to the higher worlds: “The lower waters
weep: ‘We want to be before the King’”; and even to the higher Gan Eden, because it is only a radi-
ance and a glow, etc. And see what is written on this in the discourse beginning “For the mountains

shall depart.”
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And therefore it is called “an inheritance without boundaries,” since this level applies also to the
very highest worlds, etc.
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Now, through the arousal of compassion one can reach and come to the level and rank of “with all
your might,” as it iswritten, “And I carried you on eagles’ wings and brought you to Me.”
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For the level of the eagle is the arousal of compassion, through which “and I brought you to Me”:
truly, to His Being and Essence, may He be blessed. (And this is also the matter of “the way of the eagle
in the heavens,” as will be explained, that the level of “with all your might” and the supernal will is called

“heavens.”
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And reaching this level is “the way of the eagle,” etc.; for the middle line is called “the middle bar,” which
runs through from the uppermost end, the level of the light that encompasses all worlds (sovev kol almin)

and the supernal will, to the lowest end, as is written in the Zohar, Terumah) (page 175b).
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And see what is written on this also at the end of the discourse beginning “And He spoke,” etc., “in

the wilderness of Sinai,” on the subject of “Lift up,” etc., “by their families, by their fathers’

houses.”
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For the meaning of “by their families” is the seventy souls “who came out of Yaakov’s loins,” which

is entirely the level of compassion, through which they will come to “by their heads

(legulgelosam),” which is the level of the supernal will, as is known.
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And this is what is written in the Zohar, Pekudei (page 241a): “Come and see: ‘The heavens are My

throne’: this is the firmament in which Yaakov dwells.” That is, through the attribute of compassion

of the level of Yaakov one can come to the level of “The heavens are My throne,” etc.
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And this is [the meaning of] “Who will go up for us to heaven,” etc., “for the matter is near to you”:
that is, through the level of compassion mentioned above. And therefore our Sages, of blessed
memory, said that the image of Yaakov is engraved beneath the Throne of Glory, which is the level

of “The heavens are My throne,” etc.

TR °MA RITY WHIW 7T°7° N30 RIT 9D 0ORW °Na ’pa ROy 12wWwn N2 TR 952 °na mam 10
nen

Now, the level of “with all your might,” the level of the higher teshuvabh, is called the level of “heav-
ens,” because it is from the level of yechidah in the soul, which is the level of an encompassing
light (or makif).

likuteitorah.com/likkutei-torah/shir-hashirim/41/ 14
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For nefesh, ruach and neshamah are enclothed in vessels, which is not so with chayah and yechi-
dah. That is: neshamah is the level of Binah, which is the intellect that is grasped and understood,
and it is “the mother of the children”: they are the emotive attributes, which are born of Binah and

Daas.
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But Chochmah is ko’ach mah (the power of “what”), the self-nullification (bittul) that is above the
intellect that is grasped and understood, as is written in Sefer Shel Beinonim [the Tanya] at the end
of chapter 18, and in Iggeres HaKodesh, section 4. Therefore it is called “encompassing,” and it is

the level of chayah: “wisdom gives life (techayeh).”
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And the level of yechidah is also above Chochmah; and they are called “heavens” and “the heavens
of heavens,” as is explained elsewhere. And another reason why the level of the higher teshuvah,
“with all your might,” is called “heavens”: for it is stated in Sefer Yetzirah: three mothers, alef,

mem, shin, in the world: ruach (spirit), water, fire; the heavens were created first, from fire,
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and the earth was created from water, and the air was created from ruach, deciding between them.
And likewise it is stated there [that] these three levels [are] in the soul: the head was created from

fire, etc.
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And it is explained elsewhere, in the discourse beginning “You are standing,” and in other places,
regarding “For Havayah your G-d is a consuming fire,” that this is the level of withdrawal
(histalkus),
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that is, because “there is no comparison to You,” etc.; for even Atzilus is a lowering, from the term

“and He drew (vayatzel) from the spirit,” etc.,
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and it is called “the man (adam) of Asiyah.” And therefore the Infinite Light is in a state of with-
drawal, to be absorbed into its source. And this is “G-d Most High,” etc.
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Now, from this there is drawn into the soul as well the rushing forth (ratzo), in the manner of fire,
to be absorbed above: “The soul of man is the lamp of Havayah.” And the Congregation of Israel
(Knesses Yisrael) is called ishah (woman): “olah isheh” (a burnt offering, a fire-offering), [isheh be-
ing] the fire (esh) of Havayah, etc.; and also olah, like a flame that rises (olah) of itself. And there-
fore this level is called “heavens,” which are from fire.
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And as for what is stated, “the head was created from fire”: [this is| because the main seat of the will
is in the head, as it is written, “And it shall be on his forehead always, for favor (ratzon)”: the skull
(gulgalta) that covers the brain, as is explained in the discourse beginning “I am Havayah your
G-d, who brought you out of the land of Egypt.”
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Now, heaven and earth are [the Names] Mah (45) and Ban (52); that is, as is explained elsewhere,
the ratzo and shov (rushing forth and returning) in every world are the levels of Mah and Ban. The
ratzo is drawn from the Name Mah, the level of self-nullification (bittul), to be nullified and ab-

sorbed into the Infinite Light (Or Ein Sof) itself; and the shov is drawn from the level of Ban.
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And this is the matter of “and the earth is My footstool,” as will be explained below, G-d willing. And
this is [the meaning of]| “He calls to the heavens above and to the earth, to judge His people.”
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And our Sages, of blessed memory, said in Sanhedrin, at the beginning of [the chapter] Chelek
(page 91b): ““To the heavens above’: this is the soul; ‘and to the earth’: this is the body.” And so it is
in the Midrash Rabbah, Parshas Vayikra, section 4.
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And this can be further explained according to what is written in the Rabbos [the Midrash Rabbah],
at the end of [the section on] “Give ear, O heavens”: “Another explanation: why to the heavens and
to the earth?” etc., “and I do not know where my soul is going, whether to the heavens or to the

9

earth, as it is said, “‘Who knows,’” etc.; see there. For at first glance it is astonishing that Moshe our

teacher, peace be upon him, should be in doubt [whether] perhaps, G-d forbid, to the earth.
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But the matter is according to what is written in the Zohar, Part I, Parshas Vayechi (page 245, end of
side a): “There are three souls,” etc., until “like the body, which is a vessel for the soul.”
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And the intent is that through the union of Z’eir Anpin and Nukva two levels are drawn into the
soul. For Z’eir Anpin is the end of the worlds of the Infinite One (Ein Sof), as is written regarding the
cherubim, “one cherub at the end on this side.”
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And in it and through it there is a drawing from Arich Anpin and Atik, up to the Infinite One; and
Nukva is the root of Beriah, Yetzirah and Asiyah, which is called “the body” (gufa). And the soul
that is born from the union of Z’eir Anpin and Nukva is composed of these two levels.
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And this is the matter of Mah and Ban, which are Z’eir Anpin and Nukva, which are called heaven
and earth. And this is why the soul too has in it the levels of heaven and earth,
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that is, the levels of Mah and Ban, or the encompassing and the inner [levels]: yechidah and

chayah, and nefesh, ruach and neshamah, etc.; for the level of nefesh, ruach and neshamabh is

called “body” relative to chayah and yechidah, etc.
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Now, there are lofty souls whose soul is mainly from Z’eir Anpin, which is called heaven, and a little

from Malchus, which is called earth; and there are the reverse, as is written in the Mikdash Melech,

Bereishis (page 37b).
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And this was the humility of Moshe: that he was in doubt as to which of the two levels mentioned
above is the main [source] of his soul, etc.; but in truth the root of his soul is from far, far above.
And see there in the Rabbos.
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Summary. And in order that the additional light mentioned above be drawn down, this is specifical-
ly through raising mayin nukvin (feminine waters) from this world, on the level of the desire of the
heart, “with all your might”; and this is the matter of “In the place where baalei teshuvah stand.”
And see what is written in the discourse beginning “And Yaakov dwelt,” and in the discourse be-
ginning “Who has counted,” on the subject of “I have even made it,” and in the discourse begin-
ning “Spring up, O well.”
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And the matter of “with all your soul” is the Ten Sefiros of the soul, and “with all your might” is the
will, the yechidah; and coming to this level is through compassion.
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And this is “the way of the eagle in the heavens,” for this level of yechidah is called “heavens,” en-
compassing; “a ladder,” etc., “reaching heavenward.” Heavens, from fire: ratzo, Mah; earth: shov,

Ban; “He calls to the heavens above,” etc.)
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3. Now, through the arousal from below (isarusa dilesata) that is on the level of “with all your

might,” which is the level of teshuvah, an arousal from above (isarusa dile’eila) is drawn down
from above, that there be “The heavens are My throne.”
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That is: just as, by way of analogy, with a person, when he sits on a chair, the back part of the body

is lowered to sit on the chair, and through this his head too is lowered, etc.,
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so too the matter of the level of a throne above: it is that through it there be the sitting and the
drawing down of the Infinite One (Ein Sof), blessed be He, Himself (as it is written) (Daniel 7:9):
“until thrones were set up, and the Ancient of Days (Atik Yomin) sat.” And the meaning is known:

Atik Yomin is the level that is exalted above the days of the world,
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that is, above the bounds of the chain of descending worlds (hishtalshelus), etc. And although it is

said, “And upon the likeness of the throne, a likeness like the appearance of a man,” which is the

level of Z’eir Anpin, [this is] because in Z’eir Anpin there is enclothed the level of Atika Kadisha [the

Holy Ancient One] and of Arich Anpin itself;
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And therefore it says “like the appearance of a man,” that is, like the level of Arich Anpin. See

Parshas Mishpatim (page 122a), and the Mikdash Melech there; Nasso (page 135a); Acharei (page

66b), regarding “By Myself I have sworn.”
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And see what is written further on the matter of the Throne of Glory in the Siddur, after “It is our
duty to praise,” in the discourse beginning “An explanation of what is written in Likkutei Amarim,
chapter 52.”
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For although the one who sits on the chair is, by way of analogy, the level of the body, and above
this is the level of the supernal emotive attributes, which are called “bodies”: “Chesed is the right
arm,” etc., “Tiferes is the body,” etc., since the Ten Sefiros are called only a body and a vessel of the

Emanator, blessed be He, so that through them there may be the conduct of the worlds,
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yet just as the soul is enclothed in the body and utterly united with it, so too the Infinite One (Ein
Sof), blessed be He, is enclothed in His attributes, may He be blessed, and “He, His life-forces and

His vessels are one.”
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And of this our Sages, of blessed memory, said: “With ten garments the Holy One, blessed be He,
clothed Himself and created the world,” etc.
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And therefore, when the supernal emotive attributes, which are called “body” (gufa), are drawn
down through the throne to shine in Gan Eden, this is additional light from His very Essence, may
He be blessed, as was written above, section 1, regarding “I have come into My garden,” etc. And
see what is written in the discourse beginning “And it shall be for you as tzitzis.” And this is “The

heavens are My throne.”
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That is: “heavens” (shamayim) is the level of fire and water (esh umayim), the Chesed and Gevurah

of Atzilus, ratzo and shov, which are united through Tiferes, the middle line; it is lowered to sit on

the throne,
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to shine below, so that the level of a created Gan Eden may come into being. (And the meaning of
“heavens” being fire and water together is the union of ratzo and shov; then even the shov is of a very lofty

rank,
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for the shov is from the level of Ban, and when it is separated from the level of the ratzo of Mah, it can be
drawn down into the state of yesh (a something); but when it is utterly united with the ratzo, the union of

Mah and Ban, this is the matter of “heavens”: that is, that within Mah, too, Ban is included.)
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And what brings it about that the level of the throne mentioned above come into being, and that the
emotive attributes be lowered below to sit on the throne?
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It is the level of “heavens,” which is the supernal will, blessed be He, the level of [a light] encom-
passing the vessels, which cannot be enclothed in vessels; it is specifically from there that this level

of sitting and lowering is drawn forth.
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(And the explanation of the matter: the throne is the parsa (partition) that divides between Atzilus
and Beriah, in which and through which, specifically, the light of Atzilus comes to be drawn into
Beriah; whereas if there were no partition, it would not be possible at all for there to be a connec-

tion of Atzilus with Beriah,
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just as in the World of Tohu [Chaos] there was no connection at all, nor revelation of Atzilus in
Beriah. And for there to be this connection, it is specifically through the partition, like the matter of

“And Moshe came into the midst of the cloud.”
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And like the matter of a parable, in which and through which, specifically, it is possible to grasp the
concept: although the parable conceals it, this is the cause of one’s being able to grasp it, whereas
without the parable it would be impossible to grasp it at all. Thus the concealment of the parable is

the cause of the revelation.
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And in truth the root of this partition is drawn from a very high place, as is written in Torah Ohr, in
the discourse beginning “And the curtain shall divide.” And this is the matter of “The heavens are
My throne”: that through “heavens,” the higher teshuvah, the supernal will, one draws down the
level of the throne mentioned above. And this is the matter of “Extol Him who rides upon the ar-

avos (the highest heavens), Kah is His Name”; and see on this in the Ramaz, Terumah) (page 165b).
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It can also be explained regarding “The heavens are My throne” according to what is written else-
where, in the explanation on the verse “And I shall be sanctified in the midst of the children of

Israel,” on the matter of the three times “holy.”
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The first “holy” [is] “that the vav ascends, the mystery of the supernal heavens, upward,” etc., “and
afterwards that supernal light shines upon the throne, which is heaven,” etc., “and then it is called

9

‘holy,’” etc.; see there.
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And it is explained there that the meaning of “the vav ascends” is the matter of giving over one’s
soul in [the word] “One” (echad), and through this the union of Abba and Imma is drawn forth, so
that a new light is drawn down, etc. It follows that the level of “heavens” belongs to the higher

teshuvah.
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Only, the level of “My throne” is when the light is afterwards drawn from above to below, etc.
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And see what is written on the verse “The heavens declare,” etc.: “they shine and sparkle,” etc. And
see further in the Zohar, Part I, Vayechi (page 229a), on the verse “You who sit in the heavens,”
etc.: “upon the throne that is called heaven,” etc. And see what is written at the end of the discourse
beginning “Who sits on high,” etc.
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And according to this it is possible to explain further what is written: “And Havayah G-d planted a
garden in Eden, of old (mikedem), and He put there the man,” etc.
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And afterwards it says, “And He took,” etc., “the man, and placed him in Gan Eden”; and at first
glance it is a repetition, for it has already said, “and He put there the man.”
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But the matter is as is explained elsewhere on “Gladden,” etc., “as You gladdened Your creature in
Gan Eden of old (mikedem)”: that is, just as at the beginning of the creation of the world the revela-

tion was through an arousal from above (isarusa dile’eila), of itself,
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and this is the matter of what is said first, “and He put there the man whom He had formed”: that is,
the level of the supernal Man (Adam), as is written in Parshas Bereishis (page 26a). And this is
“whom He had formed” (yatzar), in the manner of “Who forms (yotzer) light and creates darkness,”

etc., as is explained elsewhere.
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And the verse “And He took,” etc., “the man” refers to Adam, the first man: “and placed him in Gan
Eden to work it and to guard it,” that is, that from now on he would draw this down specifically

through an arousal from below (isarusa dilesata).
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Summary. And this is “The heavens”: teshuvah draws down “My throne,” and through it, “sat”;

“Him who rides upon the aravos.” “And He put there the man,” etc.; “as You gladdened,” etc.
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4. “And the earth is My footstool.” That is: for the drawing down of “The heavens are My throne”
there must be a raising of mayin nukvin (feminine waters) on the level of “with all your might,”
which is the level of ratzo, from below to above.
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But the level of “and the earth is My footstool” is the level of shov, the level of “the left [hand] push-
es away”: that he lowers himself, saying, “Who am I, that I should come to draw near to the King?”
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And he fears to approach Him, in the manner of awe and dread, as it is written, “And the people
saw and trembled, and stood far off”: that he accepts upon himself the yoke of the Kingdom of

Heaven with awe and dread, as it is written, “You shall surely set a king over yourself.”
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Now, through the arousal from below (isarusa dilesata) in accepting the yoke of the Kingdom of
Heaven, in that he lowers himself, fearing to approach, and accepts upon himself the yoke of the
mitzvos, he likewise arouses above, in the same manner, that the flow of the Infinite One (Ein Sof),

blessed be He, be lowered to be enclothed below in lower, physical things,
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that is, in the physical performance of the mitzvos. And of this it is said, “and the earth is My foot-
stool”: it is measure for measure.
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For just as he lowers himself to be in a state of awe from afar, etc., so too light and revelation are
lowered and drawn down from above into physical matters, into the practical mitzvos. And this is
“and the earth,” which is the level of accepting the Kingdom of Heaven, the level of shov men-

tioned above: “My footstool.”
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(And see on the subject of “The heavens are My throne” in the Rabbos: Bo, at the beginning of section 17;

Mishpatim, within section 31; Bechukosai, at the beginning of section 36; Nasso, at the beginning of sec-
tion 12.)
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Now, all this is now, when the flow from above is drawn down through the raising of mayin nukvin
and the arousal from below, so that according to the measure of the raising of mayin nukvin, so is

the arousal from above (isarusa dile’eila) and the drawing down of mayin duchrin.
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And this is the matter of “The heavens are My throne,” which is through the level of ratzo, and “the
earth is [My] footstool,” which is the level of shov. But of the Time to Come, in the seventh millenni-
um, when the main recompense and reward will be, it is written, “For just as the new heavens and

the new earth that I am making stand before Me.”
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That is: “I am making” them Myself, without an arousal from below; for the level of an arousal
from below does not reach there, but He Himself, may He be blessed, makes them, without any
arousal from below at all. And they are on the level of “stand before Me (lefanai),” that is, the level
of the inner dimension (pnimiyus); and this is far, far above the level of “The heavens are My

throne,”
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for on the throne there is drawn and revealed only the level of the back of the person who sits on
the throne; and, as is known, even in the level of the supernal will there is an outer dimension and
an inner dimension, as is written elsewhere, in the discourse beginning “And I was with Him as a

nursling (amon),” etc.
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And therefore, of the level of the new heavens and the new earth, it is written specifically “stand be-
fore Me.” And this is what is said of the Time to Come: “Behold, My servant shall prosper; he shall
be exalted and lifted up and shall be very high (gavah me’od)”: that all the worlds will be elevated
up to the level of the lofty me’od (“very”).
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That is: it was explained above, regarding the meaning and matter of “heavens,” that it is the level
of “with all your might (me’odecha),” the higher teshuvah, the level of an encompassing [light].
However, “and shall be very high (gavah me’od)” means that there will be a level of me’od of a rank

higher by far than the rank of the level of “with all your might.”
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[For the level of “with all your might” is drawn from the level of yechidah, and in the Time to Come

new souls will be drawn down that are above even the rank of the yechidah of Adam, the first man,

as is explained in Sefer HaGilgulim, at the beginning of chapter 7; and these are his words: Know

that there are two kinds of souls.
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One: those that were included in Adam, the first man. Two: those that were not included in Adam,

the first man; and these souls are higher and more exalted than all the souls that were included in

Adam,
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and just as we have explained in chapter 1 that the souls of Adam include [levels] from the nefesh of

Asiyah up to the yechidah of Atzilus, so too those souls that were not included in Adam are along

these lines, etc.
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And in the seventh millennium these souls that were included in Adam will be crowned with those
souls that are higher than they, each and every part with the one that corresponds to it. End of

quote.
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And see what is written on this in the discourse beginning “And you shall eat in plenty.”
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Now, in the Rabbos, at the beginning of Bereishis, section 1: Rav Huna said in the name of Rabbi
Eliezer the son of Rabbi Yose HaGelili: Even those of which it is written, “For behold, I create new
heavens” (in Isaiah, chapter 65), have already been created since the six days of Creation, as it is
written, “For just as the new heavens,” etc.; see there.
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And this is as is written in Sefer HaGilgulim there, that the new souls mentioned above, too, were

created in the six days of Creation.
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And see what is written on the matter of “And the light of the moon shall be,” etc., on the meaning
of “the light of the seven days.” And see further on the subject of “For just as the new heavens” in
Parshas Bereishis (page 25b), Vayikra (page 16a), Acharei (page 68b), [and] at the end of Parshas
Va’eschanan, page 270b.]
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Therefore, then there will be new heavens and earth “that I am making,” by Myself.
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5. “So shall your seed and your name endure.” Now, it is known that through fulfilling the mitzvos
in this world, on the level of “today, to do them,” one adds lights above, and they will be revealed in
the Time to Come; and this is called by the name of sowing and growing, as is written in the dis-
course beginning “In [days]| to come he will take root,” and in the discourse beginning “When you
come into the land,” etc., “the land shall rest,” etc., and in the discourse beginning “There are sixty

queens,” etc.; see there.
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And it is like the parable of sowing: one sows the seed in the earth, and through the power of
growth in the earth it grows with very great increase and multiplication and with great

enhancement.

M2 7TV 13 m0] 973 37 19792 NE0INM MR 7510 MR AN PRI YA IINwHY 1n 9
aye] PPYD TS0 MONET MIZNAN PP Y TPV PIR DOYNNY AYUT Una X7 amwyL o3
219 1% 11790 03 7190 wPR0 AT091 11209 0w 973 P T [xab

And the longer the seed remains in the earth, the greater the enhancement of the growth and the
increase will then be. So too, by way of analogy, the level of “today, to do them” is the level of sow-
ing, which one sows in the supernal earth through fulfilling the mitzvos, and the growth will be in
the Time to Come. And along these lines it is also called by the name of pregnancy and birth, as it is

written, “Zion was in labor and also gave birth,” etc.
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And the longer it remains now in the earth, that is, the length of time until the days of Mashiach
and the Resurrection of the Dead, during which the drawings-down of G-dliness are still hidden, in
the state of sowing or in the state of pregnancy, the greater the enhancement with which the growth
will come in the Time to Come.

19 9171PW Y RIT INY 139 19237 007 7100 19 1370 1 0POR 13T XA 8992 90K 1N

And this is [the meaning of]| “And it shall be said on that day: Behold, this is our G-d; we hoped (kiv-
inu) for Him.” That is: this Havayah who is revealed to us now [is revealed] through our having

hoped for Him,
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that is, that we made lines (kavin) and drawings-down throughout the whole span of “today, to do

”»

them,” only “our signs we did not see”; and now we see in a revealed way and say, “This is

Havayah, for whom we hoped,” etc. And see Midrash Shemos Rabbah, at the end of section 23.
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Now, of tzaddikim it is written, “Light is sown for the tzaddik,” and of baalei teshuvah it is written,
“Happy are you who sow beside all waters.”
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For the tzaddikim the light has already been sown, but the baalei teshuvah are the ones who sow

now, throughout the whole span of the present. And of this the prophet assures them, “So shall your

seed endure”: this is the level of sowing mentioned above; “and your name?” is as it is written, “And

David made a name,”
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and this is accepting the yoke of the Kingdom of Heaven, which precedes the yoke of the mitzvos, as

our Sages, of blessed memory, said, that first one should accept upon himself the yoke of the

Kingdom of Heaven, and afterwards accept upon himself the yoke of the mitzvos;
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for that there be the level of the power of growth, to make the light grow from the seed that one
sows, this is through accepting the yoke of the Kingdom of Heaven. And see what is written in the

discourse beginning “In [days] to come he will take root.”
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And then the levels of heaven and earth of the present, which are the level of “The heavens are My
throne and the earth is My footstool,” which is the matter of “your seed and your name,” ratzo and

shov, will also be elevated to “stand before Me,”
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like the level of the new heavens and the new earth, which is above the level of “The heavens are

My throne,” for on a throne only the body can sit, and not the head.
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6. Now, it is stated in the Rabbos, Parshas Emor, at the end of section 29: “It shall be a day of

”

sounding [the shofar] for you,” “and you shall make (va’asisem) a burnt offering,” etc.
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In all the Musaf [additional] offerings it is written “and you shall offer,” but here, “and you shall
make,” etc.: as if today you were made (na’asisem) before Me, etc., a new creation, etc., as it is writ-
ten, “For just as the new heavens,” etc. End of quote.
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And we need to understand what “you were made before Me” has to do with the new heavens.
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And it may be said: for it is explained in Iggeres HaKodesh, section 14, on the verse “A land
which,” etc., “the eyes of Havayah your G-d are upon it, from the beginning of the year,” that on
every Rosh HaShanah a new, higher light is drawn down, which is on the level of the higher

Chochmah (Chochmah Ila’ah), to shine to the supernal earth, etc.
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And if so, this is a kind of new earth; all the more so since certainly into the higher Chochmah, too,
this new light is drawn from above, like the union of Chochmah and Binah in the recital of Shema,

etc.
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And the matter of new heavens is as is written in the discourse beginning “Return, O Israel,” on the
verse “And you shall know this day,” etc., “in the heavens above,” etc., that in the soul too there are
heaven and earth, intellect and emotive attributes, etc.; and it may be said that they are chayah and

yechidah, and nefesh, ruach and neshamah, as mentioned above.
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And in the discourse beginning “I will greatly rejoice” it is explained how the soul of Adam, the first
man, is renewed on every Rosh HaShanah, for Rosh HaShanah is the day Adam was created; and it
was explained above that the soul has in it [aspects] of the level of heaven and earth; and so this is

like the renewal of the level of heaven and earth.
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Also, Adam, the first man, is the higher Chochmah, as is written in the discourse beginning “O that
you were,” and his renewal, it may be said, is from the level of “for He is not a man,” [which is]
Arich Anpin, etc. And therefore [there are] new heavens and earth, which are a new ratzo and shov,

drawn from their source through an arousal from above (isarusa dile’eila).
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For the ratzo of heaven, which is from the level of yechidah, is renewed on Rosh HaShanah, and
likewise the shov, which is from the level of earth, etc. And this is the matter of “a day of sounding
(teruah)”: for the teruah is ratzo and shov in quick succession,
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which is ratzo and shov as they are united in complete union, the level of “reaching and not reach-
ing” (mati velo mati), in which the shov is not separated at all from the ratzo, etc. Also the matter of
“and you shall make a burnt offering”; and see what is written on the verse “And you shall offer a

burnt offering, a fire-offering.”
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Also: for it is explained in the discourse beginning “You are standing” that throughout the year it is
the level of “They shall walk after Havayah,” and therefore “He shall roar like a lion,” but in the Ten

Days of Teshuvah, “Seek My face,” etc.
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If so, this is like “The heavens are My throne,” the level of the back, as compared with the new
heavens, which “stand before Me” on the level of the inner dimension (pnimiyus).
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Also, just as the level of the head is above the level of the body, so Rosh HaShanabh is the level of the
head, the skull (gulgalta), etc.
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And see what is written in the discourse beginning “And He called to Moshe,” etc., “a heart to know

and eyes to see, until this day,” at the end of Parshas Tavo, that on Rosh HaShanah the higher awe

and love (dechilu urechimu) are drawn down from above.
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It can also be said: for it is stated, “King Mashiach will bring the tzaddikim to teshuvah.” For teshu-

vah is the level of “your might” (me’odecha); however, that the tzaddik who has not sinned should

come to this level, this is like the matter of new heavens;
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that is, that the teshuvah is not because of the opposite [of holiness], but rather because even the
higher Gan Eden will be considered a wilderness, and even the higher Chochmah [will be consid-

ered] Asiyah itself.
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And this is the matter of “and shall be very high (gavah me’od).” Therefore this level will come only
through Mashiach, for then the level of Atik will be revealed, such that even the higher Chochmah

is considered like Asiyah itself compared with this revelation.
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And therefore David asked, in the psalm [composed] when he was in the wilderness of Yehudah,
“So in holiness have I beheld You,” that he merit this level: just as one can come to the level of

thirst from the level of a wilderness, etc., so too in holiness there should be this level,
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that is, relative to the Holy of Holies, or relative to the level of “My holiness,” which is above, etc.
And this will be drawn down only through Mashiach; and similarly, had Adam, the first man, not

sinned, there would have been teshuvah of this kind.
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Now, something of this kind exists in the Ten Days of Teshuvah, when even the perfectly righteous

and the prophets, in whom there is no sin at all, need teshuvah at that time. And see what is written

at the end of the discourse beginning “Return, O Israel,” on the matter of what Yaakov said, “If

[G-d] will be,” etc.
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If so, the heavens and the earth, which are the higher teshuvah and the lower teshuvah, or ratzo
and shov, do not come from the side of the opposite, as from concealment, etc., but rather like new

heavens and earth;
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and this is through “Your face, Havayah, I seek,” and “a Shabbos of Shabbosos (Shabbos
Shabbaton),” compared with which even Shabbos is considered like the weekdays, etc.: the revela-

tion of “the will of all wills.”
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And this is “Seek Havayah when He may be found”: that is, the Ten Days of Teshuvah, the revela-
tion of the ten depths, etc., from the level of the Ten Sefiros hidden in their Emanator, etc.
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And so too in man: throughout the year the service is through Chochmah and Binah, but in the Ten
Days of Teshuvah, through the depth of the will, which is above intellect, as mentioned in the dis-

course “Return, O Israel” (the second).
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And it can be further explained: for the Ramaz, at the beginning of Parshas Toldos, explains that
the souls, as they will be in the Time to Come, at the Resurrection of the Dead, will be from the level
of Yitzchak. And see what is written on this in the discourse beginning “These are the generations
of Yitzchak”: for Yitzchak is the matter of laughter (tzechok) and delight that will be revealed in the
future, etc.
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Now, Rosh HaShanabh too is from the level of Yitzchak, in the mystery of “His left hand is under my
head,” as is written in the Zohar, Part III, Pinchas (page 214b), on the verse “Havayah has bared

His holy arm.”
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And see what is written elsewhere on the verse “For as the earth brings forth its growth,” etc., “so

will Ado-nai Havayah cause righteousness to sprout,” etc.,
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which refers to Rosh HaShanah and Yom Kippur, for then “Ado-nai Havayah will cause right-
eousness and praise to sprout”; see there. And this sprouting is like the level of the new heavens

and the new earth, for likewise on Rosh HaShanah [there is] a new creation, as mentioned above.
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And the level of “For as the earth brings forth its growth,” etc., is the arousal from below (isarusa
dilesata) and the arousal from above (isarusa dile’eila) that come from the practical fulfillment of
the mitzvos throughout the whole year. And this is in the manner of what is written, “For just as the

new heavens,” etc., “so shall your seed endure,” etc., as mentioned above.
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