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Our Rabbis Taught: How Does
One Dance Before the Bride?

Every Jew’s soul holds a constant but hidden love for G-d, the
“bride”; Beis Hillel teach that kindness from above comes first,
its light dispels the evil of itself, and then that love shines openly
even in the flawed; and the wedding dance draws down the

encompassing light that unites giver and receiver.
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THE BIG IDEA

Every Jew’s soul holds a constant but hidden love for G-d, the “bride”; Beis Hillel
teach that kindness from above comes first, its light dispels the evil of itself, and
then that love shines openly even in the flawed; and the wedding dance draws

down the encompassing light that unites giver and receiver.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Talmud records a dispute: when dancing before a bride, Beis Shammai say one describes her “as
she is,” while Beis Hillel call every bride “lovely and graced.” The Alter Rebbe reads kallah, bride, as
kalsah nafshi, the soul’s pining to expire into G-d, a love present in every Jew, though often hidden,
hovering above as a makif. How is it revealed? Beis Shammai, rooted in Gevurah, hold that the revela-
tion from above matches one’s prior effort in turning from evil. Beis Hillel, rooted in Chesed, hold that
kindness is drawn down first: then evil falls away of itself, “for a little light dispels much darkness,”
and every Jew, even the spiritually lame or blind, becomes a bride “graced” by supernal Chesed. The
dancing itself is then explained. Groom and bride are opposites, giver and receiver, like water and fire,
joined only by a higher encompassing light, the chuppah. Dancing “before” the bride draws down that
light, which is “above” her, through the feet, from the outer dimension of sovev kol almin, while lifting

the couple raises them toward it.

OUTLINE

1 The dispute and the hidden bride 7

The Talmud’s dispute is introduced; the “bride” is the soul’s constant love for G-d, present in every Jew but
often hidden, an encompassing level above feeling.

2 Beis Shammai: measure for measure 12

Rooted in Gevurah, Beis Shammai hold that the love is revealed from above only to the extent of a person’s
prior turning from evil: “a bride as she is.”

3 Beis Hillel: kindness first; groom, bride and chuppah 13

Rooted in Chesed, Beis Hillel hold that the light is drawn down first and evil then falls away, so every bride is
“lovely and graced”; groom and bride, opposites like water and fire, are joined by the higher encompassing
light of the chuppah.
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4 Dancing draws down the encompassing light 14

“Before” the bride means above her; dancing with the feet draws the outer dimension of sovev kol almin, and
lifting the groom and bride raises them toward it.

THE MAAMAR IN THE REBBE’S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

This short maamar reads the Talmud’s dispute over what one says when dancing before a bride as two
ways of drawing out the soul’s hidden love: for Beis Shammai, rooted in Gevurah, the light from above
comes in proportion to one’s turning from evil, while for Beis Hillel, rooted in Chesed, it is drawn
down first, and the dance draws down the encompassing light (7°pn) that joins groom and bride. In a
sicha of 20 Menachem Av 5731 the Rebbe reads the dispute as how G-d looks at a Jew, ,X>7% nn3 793”
(“the bride as she is”) or the inner good of a bride He chose, and in his notebook (Reshimah 35) its dis-
tinction explains the two dates for the New Year of trees. In a note to a sicha of Shabbos Behar-
Bechukosai 5748 he cites the maamar for beginning at once with ,,210 7w¥” (“do good”), and marks a
lofty level at which care against the undesirable comes first. In the sicha of 15 Menachem Av 5746 he
marks its dance as ,,711n” and quotes the Alter Rebbe, ,713°y X17% ,%11” (“a dance, which is a circle”),
the encompassing light in which above and below are equal. Perhaps (biur b’derech efshar) these car-
ry the maamar’s distinction beyond the wedding dance: into how a Jew is seen, into halachah, and into

the order of one’s own service.

KEY CONCEPTS

Klos hanefesh (the expiring of the soul) ©2371 N7
The soul’s yearning to be absorbed into G-d, so intense
that it would expire; the maamar calls it the “bride”
(kallah), from “my soul pines” (kalsah nafshi), and says it
is present in every Jew.

Makif (encompassing light) 7°pn

A level that hovers above a person rather than entering his
conscious mind and heart; the hidden love is such a makif,
and the chuppah is the drawing down of supernal
makifim.

Iskafya (subjugation) ®°25nx
Subduing and holding back the evil inclination; for Beis
Shammai, the revelation from above is measured by it.
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Chasudah (graced) 170on

A passive form: not a bride gracious of herself but one
graced with supernal Chesed from above, which is Beis
Hillel’s view of every Jewish soul.

The light that encompasses all worlds (sovev kol
almin) 7%y 95 2210

Divine light too great to enter the worlds; drawn down at
the wedding as the chuppabh, it is higher than both groom
and bride and so can unite them.

The light that fills all worlds (memalei kol

almin) 7717y 93 xonn

Divine light that enters the worlds; it corresponds to the
feet with which one dances, through which the outer di-
mension of sovev is drawn down.
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SECTION 1 - 11

The dispute and the hidden bride

OOIRIN (950 rear] 1720 ROIW NIAD 7193 DYMIR Prew nea) @72 1997 2199 TATpan 1200 1131 un 1
3.TI0Mm NI 19D

Our Rabbis taught: How does one dance before the bride? Beis Shammai say: “A bride as she is.”
And Beis Hillel say: “A bride lovely and graced.”
The maamar opens with a baraisa (a teaching of the Mishnah’s sages recorded outside the Mishnah) in the
Talmud (Kesubos 16b-17a): when people dance before a bride at her wedding, what do they say of her? Beis
Shammai say one describes her as she actually is; Beis Hillel say one calls every bride “lovely and graced.”

The whole maamar reads this dispute as a teaching about how the soul’s hidden love for G-d is brought into
the open.
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Now, the bride (kallah) is the level of “my soul pines” (kalsah nafshi), that is, the level of the expir-
ing of the soul (klos hanefesh) that is present in every spark of the souls of Israel, to be included in
and to cleave to G-d, may He be blessed.
The Alter Rebbe links kallah (“bride”) with kalsah (“pines”) in the verse “My soul longs, indeed it pines, for
the courts of Havayah” (Psalms 84:3). The “bride” is klos hanefesh, the soul’s yearning to be absorbed into

G-d so intense that the soul would expire, and it is present in every spark of every Jewish soul.
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And this love is present in them constantly, as it is written, “So that glory may sing praise to You”:
[it] “calls constantly and does not subside.” And even in those of lesser worth, the unlearned and
transgressors, there is this level of love,
This love never stops: it is the “glory” that sings to G-d and is not silent (Psalms 30:13), and in Aramaic words
drawn from the Zohar it “calls constantly and does not subside.” In the maamar “For over all the glory, a
canopy” (Likkutei Torah, Shir HaShirim 38:4), the Alter Rebbe uses these same words for the source of the

souls, which always rises upward like fire and is called “the glory of the bride.” The love is present even in
people of little stature, the unlearned, and even in transgressors.
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except that it is not felt in their soul in a revealed way (and see what is written in the discourse be-
ginning “I am black,” [on] “black fire,” which is the matter of the love being hidden); rather, it is at
the level of an encompassing [light] (makif), from above; and “even though he does not see, his
mazal [the root of his soul above] sees.”
In them, however, the love is not felt openly. In the discourse “I am black” (Likkutei Torah, Shir HaShirim 5)
the Alter Rebbe calls such a hidden love “black fire”; here it is a makif, an “encompassing” level that hovers
above the person rather than entering his conscious mind and heart. The Talmud (Megillah 3a) says that a
person can be frightened “even though he does not see,” because “his mazal sees”: the root of his soul

above perceives what he below does not, and so this love is alive at the soul’s root even when he is unaware
of it.

SECTION 2 - 12

Beis Shammai: measure for measure
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2. But in order to bring this love, which is called by the name “bride,” out of concealment into rev-
elation, so that it shines in their soul in a revealed way: about this our Sages, of blessed memory,
asked, “How does one dance, etc.?”

Having said that the love is present but hidden, the Alter Rebbe asks how it can be brought out, so that it is

actually felt and shines in a person’s soul. This, he says, is the Sages’ question “How does one dance before
the bride?”: how is the hidden “bride” brought into the open?
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Beis Shammai said, “As she is, etc.” For since Beis Shammai have their root in the level of the su-
pernal Gevuros (powers of restraint), they are therefore called Shammai, in the sense of what our
Sages, of blessed memory, said on the verse “And he who appraises (vesham) [his] way, etc.”:
“Whoever appraises (sham) his paths.”

Beis Shammai’s answer reflects their spiritual root in the supernal Gevuros, the divine attributes of restraint
and measure; the Zohar (I11, 245a-b) calls Hillel and Shammai “one from the side of mercy and one from the
side of judgment, which are Chesed and Gevurah.” Even the name Shammai is linked to shum, “appraising”:
the Talmud (Moed Katan 5a) reads the verse “And he who sets (vesam) [his] way” (Psalms 50:23) as vesham,

“he who appraises,” and teaches that “whoever appraises his paths” merits to see G-d’s salvation.
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That is, he weighs his ways, how and what [each] is. This means: according to the measure of the
turning from evil, so will there afterward be a drawing down from the level of the “bride,” the ex-

piring of the soul, which is from above.

To appraise one’s ways is to weigh them exactly. Applied to the soul, it means measure for measure: the reve-
lation of the love from above comes afterward, and only to the extent that the person has first turned from
evil.
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And this is [the meaning of] “a bride as she is”: that is, as the ascent from below is, from the level of
subjugation (iskafya), from turning from evil, whether much or little, so will be the drawing down

of the level of the revelation of the expiring of the soul in his soul

So Beis Shammai’s “a bride as she is” means that the love revealed in the soul matches the person’s own as-
cent from below, his iskafya, the subduing of his evil inclination. Much effort brings much revelation; little
effort, little revelation.
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(and as is explained in the discourse beginning “And her father hears... and annuls, etc.,” and in the sec-
ond discourse beginning “I am black and comely,” concerning the matter of the negative commandments
and the words of the Scribes, which are the level of iskafya; and through this “a spirit from on high will be

poured upon him,” and by this his animal soul, too, will be elevated, etc.; see there).

The parenthesis points to two discourses that link the prohibitions and the words of the Scribes, the Sages’
added fences, with iskafya. In Likkutei Torah, Matos, on “And her father hears her vow,” the Alter Rebbe ex-
plains that the Sages’ stringencies come from G-d’s great love, and that through iskafya first, the vow, the
revelation of “her father” is drawn down afterward and turns darkness into light. Through such restraint “a
spirit from on high is poured” upon the person, in Isaiah’s words, and even his animal soul is raised up.

THE REBBE ON THIS PARAGRAPH - Al research, checked against each source; not yet reviewed by a person

BACKGROUND FROM THE REBBE

In Reshimah 35, the Rebbe’s notebook entry on the months, under Shevat, he asks why Beis Shammai and Beis
Hillel dispute whether the New Year for trees falls on the first of Shevat or the fifteenth, when the Talmud’s reason,
that most of the year’s rains have fallen, makes one ask ,,MX>312 >»22 *21” (“do they then dispute over a fact?”).

He answers from the distinction our maamar draws, citing ,,3pn @"27,, :”1°7p1 78°3 w"nw 70 N"IP»
XM ,oRmwn” (“Beis Shammai are of the left line, toward stringency”), holding that the arousal
from below comes first and the arousal from above matches it, while Beis Hillel hold that the
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arousal from above comes first. Rain is ,,7R 11 79¥° 7R (“a mist went up from the earth”), an
arousal from below and then from above, and so ,,X1>77 X21°2 X027 X1 7wp” (“a day of rain is as
hard as a day of judgment”). For Beis Hillel, with the arousal from above first, that day is put off to
the latest start of the rains, Rosh Chodesh Kislev, so most of the year’s rain has fallen only by mid-
Shevat; for Beis Shammai the rains begin in Marcheshvan, and most have fallen by Rosh Chodesh
Shevat.

The Alter Rebbe: 12¥122W WDIT M23 1173 M3 371K 75WNT 1°7° 79 ¥11 11071 ¥705w 11770

The Rebbe: ,X21P'27 1"2 2K .¥"2TNRA 7% N"97ART 2931 ,07PR N"9TAR 28w Ny RN PRAWT pn v AT
oTIPn ¥UPINR

Reshimos, vol. -0 (second edition), p. 326 - 72 N2 MwA

SECTION 3 - 13

Beis Hillel: kindness first; groom, bride and chuppah
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3. But Beis Hillel, whose root is from the level of the Chassadim (kindnesses), disagree with Beis
Shammai: the drawing down should not be according to the ascent; rather, on the contrary, first
there should be a drawing down from above to below, and then, of themselves, all the external
forces, which “are not Havayah’s,” will fall away.
Beis Hillel, rooted in the Chassadim, the attributes of kindness, reverse the order: the revelation is drawn
down from above first, without waiting for the person’s ascent. Once it shines, the “external forces,” the

forces of kelipah that conceal holiness, fall away of their own accord. The words “which are not Havayah’s”
echo Jeremiah 5:10, where the wild branches to be cut from the vine are called “not Havayah’s.”
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That is, the “do good” should come before the “turn from evil,” for a little light dispels much dark-
ness. And therefore they are called Hillel, from the expression “When His lamp shone (behilo) over
my head.”

Of the two parts of serving G-d named in “Turn from evil and do good” (Psalms 34:15), Beis Hillel put “do
good” first, since a little light drives away much darkness; in Likkutei Torah, Nasso, the Alter Rebbe cites this
very teaching and says one should not wait to “do good” until “turn from evil” is complete. The name Hillel
is read as “shining,” from Job’s memory of the days “when His lamp shone (behilo) over my head” (Job
29:3).
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And Hillel is also from the expression of praise and laudation (hillul): that is, through praises, in
contemplating the greatness of G-d, evil falls away of itself. (And see what is written in the dis-
course beginning “For as the earth brings forth its growth,” concerning “will cause righteousness
and praise to sprout.”)
Hillel also means praise (hillul): contemplating G-d’s greatness and praising Him draws the light down, and
evil falls away by itself. The parenthesis points to the discourse on Isaiah 61:11 (Likkutei Torah, Nitzavim),

where “He will cause righteousness and praise to sprout” is the revelation of light from above in the Days of
Awe, beyond the growth that comes from a person’s own mitzvos through the year.
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And this is [the meaning of] “Draw me; we will run after You”: [the running] is from below to above,
and that is, through first “Draw me,” from above to below; through this, of itself, “we will run after
You,” etc. And see what is written on this in the discourse beginning “A man, when he brings near
from among you,” and in the discourse beginning “Take the count of the sons of Gershon.”
“Draw me; we will run after You” (Song of Songs 1:4) shows the same order: the soul’s running toward G-d is
an ascent from below, but it comes only after G-d first “draws” her from above. In the discourse on “Take the
count of the sons of Gershon” (Likkutei Torah, Nasso), cited here with one on “A man, when he brings near

from among you,” the Alter Rebbe explains “Draw me” as the Infinite Light drawn down through the
mitzvos, which reawakens the soul’s love.
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And this is the meaning of “a bride lovely and graced”: chasudah (“graced”) is a passive form, as is
known to the grammarians, that chasid and chasidah are adjectives, etc., but chasudah, with a
melupum [the vowel u], is a passive participle:

The Alter Rebbe now turns to Beis Hillel’s words. Chasid and chasidah are adjectives for one who is kind or

pious, but chasudah, with the vowel u, has the form of a passive participle: not one who does kindness but
one to whom kindness is done.
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that is, she is made chasudah through the drawing down of supernal Chesed from above to below,
so that there is a revelation of G-dliness; then the evil falls away of itself,
So chasudah describes not a bride who is gracious of herself but one who has been “graced,” endowed with

supernal Chesed drawn down to her from above, so that G-dliness is revealed in her. Once that light shines,
evil falls away by itself.
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and there will be the level of the revelation of the expiring of the soul in his soul, so that she is “a
lovely bride,” and “Israel, in whom I take glory,” even [if she is] lame and even blind, for before
Him [all] is equal, and He makes [all] equal; “If you are righteous, etc.” And this is [the meaning of]

what is written, “Then the lame shall leap like a deer, etc.”

Then the soul’s hidden love comes into the open, so every Jew is “a lovely bride,” the “Israel in whom I take
glory” (Isaiah 49:3), even one who is spiritually “lame” or “blind,” the very cases Beis Shammai raise in the
Talmud. Before G-d all are equal, as the High Holiday hymn calls Him the One who “is equal and makes
equal,” and as Elihu tells Job, “If you are righteous, what do you give Him?” (Job 35:7). Hence “Then the
lame shall leap like a deer” (Isaiah 35:6): in the prophet’s vision of redemption the lame leap, and here even
the “lame” dance.
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And see what is written on this in the discourse beginning “And I will betroth you to Me.” And this
is [the meaning of] what is written, “Supernal kindness—he shall not falter”: that through the reve-
lation of the Chassadim from above to below, the evil is then pushed away of itself and becomes as

though it had never been, and the level of love will be fixed in his heart like a peg that will not falter.

After pointing to the discourse on “I will betroth you to Me” (Likkutei Torah, Bamidbar), which contrasts to-
day’s rising and falling with a future betrothal that stands without interruption, the Alter Rebbe reads Psalms
21:8. Plainly, the king trusts in Havayah and “through the kindness of the Most High he shall not falter”;
here chesed elyon is “supernal kindness” revealed from above, which pushes evil away as though it had nev-
er been, and the love becomes fixed in the heart like a peg that cannot be moved. (The printed Hebrew’s
MART N°1n2 is a misprint for 727X7 N3, “the level of love.”)
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(And see what is written in the second discourse beginning “If in My statutes (bechukosai)”: that for there
to be the level of engravings (chakikos) in the soul, like a vessel that needs engraving from without and
from within, this is through Pesukei deZimra (the Verses of Praise), which are called praise (hillul), “The
exaltations of G-d are in their throat,” etc., and through fulfilling the mitzvos, etc. And see what is written
at the end of the discourse beginning “And now, I pray, let [it] be great.”)

The parenthesis cites the second discourse on “If you walk in My statutes” (Likkutei Torah, Bechukosai),
which plays on bechukosai and chakikah, “engraving”: the animal soul, like a vessel, needs engraving from
outside and from within. The outer engraving is Pesukei deZimra, the psalms of praise in the morning

prayer, whose contemplation of G-d’s greatness cuts away the evil, “the exaltations of G-d in their throat”
(Psalms 149:6); the inner one is the mitzvos, above all the chukim, which have no reason and are rooted very

high. Pesukei deZimra are called hillul, praise, which ties them to Hillel’s way.
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Whereas according to the words of Beis Shammai, there must first be “turn from evil,” and it is im-
possible for this to be complete; and therefore they said, “As she is,” but not “even [if she is] lame
and blind.”

On Beis Shammai’s view, by contrast, “turn from evil” must come first, and no one can achieve it perfectly.
So the bride can be praised only “as she is,” and not as “lovely” if she is lame or blind (the printed n>n3 is a
misprint for nn3, the Talmud’s phrase “the bride as she is”). The Kehot note adds that the Mitteler Rebbe, in
his wedding discourses, finds this puzzling, since while dancing before a bride one surely cannot speak of
her flaws.
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[And Beis Shammai’s words: “Distance yourself from a false word”; and Beis Hillel’s answer is akin to what
is written in the Midrash Rabbah, section 8, on the matter of Kindness and Truth: Kindness says, “Let him
be created, for he is entirely full of kindnesses,” even though he is not of truth, etc.; see there.
The bracketed gloss explains that Beis Shammai rely on the Torah’s “Distance yourself from a false word”
(Exodus 23:7). Beis Hillel’s reply resembles the Midrash (Bereishis Rabbah 8:5) in which, when G-d came to

create man, Kindness said “Let him be created, for he does kind deeds,” although Truth objected that he is
all falsehood; Beis Hillel, like Kindness, praise every bride.

likuteitorah.com/likkutei-torah/shir-hashirim/40/ 10



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 40 0°IMIR w2 1950 21ah 1°7P71 TX°3 71129 71N...

3w K2 1RYD X2 7NN (713125 0ot 1man ke PPIIR™D)
And as our Sages, of blessed memory, said, that “from ‘not for its own sake’ one comes to ‘for its own
sake.’”]

The Sages’ saying (Pesachim 50b) that doing good “not for its own sake” leads to doing it “for its own sake”
supports Beis Hillel: good drawn down first, before a person is refined, brings him in the end to true
goodness.

099917 "W DY 719971 100 MN2NT NP 27OV R PPIVT R T Y 1TPOR 7RO wrh R
7123 IPRR 00T 01N YRS TRYnRRhRw Tawnn N2 R INNT NPT MD I 00T

But as for what is said, “How does one dance”: what is this matter? The matter is that, in order for
there to be a joining of groom and bride, who are two opposites, opposed to each other, for the
groom is the level of a drawing down from above to below, like water that descends from a high

place,

Now the Alter Rebbe explains the dancing itself. Groom and bride are opposites: the groom’s role is to give,
flowing downward like water from a height.

595 RN PYRD RN Sapn NP2 190 UnD a5Ynbn YU awnw ¥Uhwn Nivna RIT 0D
oYM HnDn 973 2772 APIPY WRT NRAT RIT 191 WD NP3 RO APow

for he is the level of the giver (mashpia), who bestows from above to below; and the bride is the lev-
el of the recipient (mekabel), from below to above, as explained above, that kallah (“bride”) is
kalsah nafshi (“my soul pines”), etc.; and this is like fire, which rises in a flame, also from below to
above;

The groom is the giver, whose giving flows down; the bride is the recipient, whose love rises upward like a
flame, the kalsah nafshi, “my soul pines,” of the opening paragraph.

B”Y 75727 0379t 1Pma7 nxn3] PPTIRMD 11977 71991 1NN TIN° NP1 wRY 010 0908 °2 o m
19 0% D W P2 “1minna oivw ey

and so they are two opposites, like water and fire. And for there to be a union of groom and bride, it
is as our Sages, of blessed memory, said on the verse “He makes peace in His heights”: between the
prince of water, etc.;

Water and fire are opposites that cannot meet. The Sages, on Bildad’s words “He makes peace in His heights”
(Job 25:2), speak of G-d making peace between the angelic prince of water and the prince of fire.

likuteitorah.com/likkutei-torah/shir-hashirim/40/ 11
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that is, through drawing down a level that is higher than the scope of the two, through which they

are nullified of their existence and are able to become equal together.

Peace between opposites comes by drawing down a level higher than both. Before that higher level each sets
aside its own existence, and so they can come together.

Y7910 *>Nan 0°31%Y 0°9°pn Nownl NIMNa RIT “°REIN 7123 3 DY 53 19IN0 27y IRD 973 1N
464748 9ms 799 TNAN 0ON2NNN Y

And this is so here too, through the chuppah (wedding canopy): for “over all the glory, a canopy” is
the level of the drawing down of the supernal encompassing [lights] (makifim) from the level of the
light that encompasses all worlds (sovev kol almin); through this the groom and the bride are
joined together.

At awedding this higher level is the chuppah: “over all the glory, a canopy” (Isaiah 4:5) stands for the super-
nal makifim, encompassing lights drawn from sovev kol almin, which are above both giver and receiver.
Through it the groom and bride are united.

THE REBBE EXPLAINS
In a sicha of 20 Menachem Av 5731 (Likkutei Sichos vol. 16, Terumah IV), after showing that Beis Shammai and Beis
Hillel each keep one method across their disputes, the Rebbe turns to ,,72371 *18% 177971 78°5” (“how does one dance

before the bride?”) and reads it as how G-d looks at a Jew.

It is known, he says, that the Holy One and Knesses Yisrael are called groom and bride. Beis
Shammai, from ,,>Mn7R awn” (“who weighs his paths”), would appraise exactly how Jews actually
behave, ,,X°7® M5 175” (“the bride as she is”), and deal with them accordingly; Beis Hillel, from
»1711212” (“when His lamp shone”), light up the inner dimension of each thing, and say that
inwardly every Jew is good, ,,7T0mM 1IR3 71%5” (“a lovely and graceful bride”). The proof is the
Talmud’s ,,1°1°Y2 1112w 7w 172 Y7 1pn Np2Y °»” (“one who bought a poor purchase in the market
should praise it in his eyes”): since G-d chose the Jews, the purchase is surely good. His note 80
points to our maamar, ,,?X2>7 WD M7 PPV RIT IR DWW ROR” (“except that there it is explained
regarding the expiring love, klos hanefesh, of Israel”).

The Alter Rebbe: X210 128X N13°1 197AX1 IXANK 72 TR PRIW™ 7RI 193 Nvmo

The Rebbe: “FITI0M IR 7193, ,290 T°X IYTY° PR N1M°IDA IR 171" 1K1

Likkutei Sichos, vol. 1, p. 320-321 - R”5wn 2x onan s

A QUESTION THE REBBE RAISES

In a sicha of Shabbos Behar-Bechukosai, Mevarchim Sivan 5748, when the fifth chapter of Avos was read, the Rebbe
notes that the chapter opens ,,0°yw11 12 ¥79°” (“to exact payment from the wicked”) and only then ,,210 72w 10
o°p>139” (“to give good reward to the righteous”), and teaches that in the days before receiving the Torah one must
first take special care to remove what is undesirable.

likuteitorah.com/likkutei-torah/shir-hashirim/40/ 12
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His note 67 explains why this does not contradict what he has said many times, ,,7°n >>nnn®? v°w
K711 7772 ¥ 77207 19 P20 Awyn "2 (“that one should begin at once with ‘do good’, and through
this the evil is refined of itself”), and he adds ,,3 ,m @"w n"IP% 03 X7, our paragraph. The
difference, he writes, is that here the subject is a lofty level of service, ,kxmM7°017 °%°1”, the fifth
level, where special care against anything undesirable, by one’s own standard, prepares for the
perfection of “do good.” Our paragraph sets Beis Hillel’s “do good” before “turn from evil”; the
Rebbe marks where, in his view, the order is reversed.

The Alter Rebbe: @AM 17 71277 1T IR 12 BYR *5 Y1 0% TP 7°7° 20 WYY 117

The Rebbe: X771 172 Y711 77207 1781 "2 1wy "2 770 > nnns vw

Sefer HaSichos, vol. 2 m"nwn’i, p. 463 - 7awn’ i ,11°0 071an ,°>Mpina-1n2 7w

SECTION 4 - 14

Dancing draws down the encompassing light

DODOPR Y70 N2 MOWNAT 10T 79T 1 TRy 1957 238D p 93 218D 1PN TR0 i 4
TIPOIT UY TWNIW TP TEOD MK D TWNI RIT AN TR 00100y

And this is [the meaning of] “How does one dance before the bride”: the meaning of “before (lifnei)
the bride” is above the bride, that is, the drawing down of the level of the light that encompasses all
worlds (sovev kol almin), the supernal encompassing [lights] (makifim). How and through what is it
drawn down? To this he said, “How does one dance”: that it is drawn down through dancing.
The Alter Rebbe now reads the Talmud’s words closely. Lifnei, “before” the bride, also means “above” her:
the encompassing light of sovev kol almin that, as the previous paragraph showed, unites groom and bride.

The question “how does one dance” then asks how that higher light is drawn down, and the answer is:
through the dancing itself.

Y7310 PPN NIPNEOT NIM2N T9YRDR qWNRI [pevy 95 xbeal ¥7ORR N2 099392 R TIPIT 0D
(MY AR NI 77721 YARRY AT 1Aya 400 TR 1770 wrn)

For dancing is with the feet, the level of the light that fills all worlds (memalei kol almin), drawn
from above, from the level of the outer dimension (chitzoniyus) of the makif, the light that encom-
passes all worlds. (And see what is written at the end of the discourse beginning “The voice of my
beloved,” on the matter of “leaping and skipping,” and in the discourse beginning “And he shall
wave the omer.”)
Dancing is done with the feet, the lowest part of the body, which correspond to memalei kol almin, the light
that enters the worlds; through them is drawn, from above, the outer dimension of the encompassing light of
sovev. In the discourse “The voice of my beloved” (Likkutei Torah, Shir HaShirim 13), cited here, the Alter

Rebbe states that every revelation comes only through the level of “feet,” and refers back to this maamar;

the parenthesis also cites a discourse on the waving of the omer.

likuteitorah.com/likkutei-torah/shir-hashirim/40/ 13
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For the inner dimension (pnimiyus) cannot be contained. And therefore honor is given to the
groom and bride, and they are lifted and raised up, that is, in order to elevate them to the level of

the light that encompasses all worlds, which is the level of makif.

Only the outer dimension of sovev can be drawn down in this way, since its inner dimension is beyond con-
tainment. This is why at a wedding the groom and bride are honored, lifted and raised aloft: to raise them to
sovev, the level of makif, the encompassing light.

DI9W N3NNI N2 XITW 5219977 933 07 PO (2now ) RPN AT NN DR 1770 WrRy
N5 Pyn Dw XOPnDa

And see what is written at the end of the discourse beginning “This is the dedication of the altar.”
And this is [the meaning of] what is written, “Havayah is righteous in all His ways”: which is the

level of joining, “peace in the household above,” etc.

After a pointer to the discourse “This is the dedication of the altar,” the verse “Havayah is righteous in all
His ways” (Psalms 145:17) is read as the level of joining that makes “peace in the household above,” the
Sages’ phrase for peace among the heavenly hosts; in Kabbalah, tzaddik, “righteous,” names Yesod, the at-
tribute that joins. The printed w>¥ is evidently a misprint for %, “of.”

79N AN IR AP S01IM AIRT 0O7 P72 SEORRD TP 00T PIYa TP B2 wrn
oW 21Mwn 01°2 1772 *°9Inna

And see what is written on the meaning of dancing, regarding “The mountains danced like rams,”
in the discourse beginning “The sea saw and fled,” and regarding “Then the maiden shall rejoice in
the dance,” in the discourse beginning “On the eighth day he sent away.”

Finally the Alter Rebbe refers to two discourses that explain what dancing means: one on “The mountains
danced like rams” (Psalms 114:4), in the discourse on “The sea saw and fled,” and one on “Then the maiden
shall rejoice in the dance” (Jeremiah 31:13), in the discourse on “On the eighth day he sent away” (I Kings
8:66).

BACKGROUND FROM THE REBBE
In the sicha of 15 Menachem Av 5746 (Likkutei Sichos vol. 29), on the daughters of Jerusalem who went out and
danced in the vineyards on 15 Av, in a note to the words that in the future the groom and bride will be equal.

His note 52 cites Likkutei Torah, Tzav: the joy of groom and bride is equal because sovev is
revealed below, like a circle in which above and below are equal; and he suggests that 15 Av’s
dancing in the vineyards is an example, , 213y X17? ,2111” (“a dance, which is a circle”), the
encompassing lights, in the Alter Rebbe’s words in Likkutei Torah, Va’eschanan. He then points to
our maamar: groom and bride, two opposites, are joined by the chuppah, the drawing of the

likuteitorah.com/likkutei-torah/shir-hashirim/40/ 14



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 40 0oAIR WA 1900 21aY 1°7P71 TX°3 71129 71N...

supernal makifim (2°2°pn) of sovev, ,,71957 %192 1PTP7 789" ¥"IMWY IRIM”“ (“and it explains that this
is ‘how does one dance before the bride’”), that through the dance something of the makif is

drawn down.
The Alter Rebbe: ¥”210 7°PniT N1°113°0 N1°nan .'I'?S??:L)?: Wil ¥72nn °na 09392 R TIP°917 92 7PN Y qwniw

The Rebbe: 1)°P1 1370271 qwnl ("210R") TP 2"yw , " 12917 7195 1P7pn 7200 ¥ IRam
Likkutei Sichos, vol. ©3, p. 256 - 1”"nwn 28 ON1N Y

IN ONE'S AVODAH

Do not wait to be free of evil before doing good: by doing good and by praising G-d and contemplating His
greatness, light is drawn down that dispels the darkness of itself, and the love hidden in every Jew, even one

who feels spiritually “lame” or “blind,” comes into the open and becomes fixed in the heart.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe say the “bride,” the soul’s love for G-d, is present even in the unlearned and in

transgressors, and what does it mean that in them it is a makif?

2. How do the names Shammai and Hillel express the two approaches, and what in each school’s root ac-

counts for its view?
3. What does the passive form chasudah add to the meaning of “a bride lovely and graced”?

4. Why can groom and bride, giver and receiver, be joined only by a level higher than both, and how does
the chuppah provide it?

5. How does dancing with the feet draw down the encompassing light, and why only its outer dimension?

likuteitorah.com/likkutei-torah/shir-hashirim/40/ 15
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Notes

PARAGRAPH 1

PTPIR T80 "N

The note says that the Mitteler Rebbe’s transcript of this
discourse is printed there.
KEHOT'S NOTE
LRy 270 NINANA DOM°W 8P Y P00 1702 RUATR T NN
LT RRR DY T07R 1IN0 Y 2vn 71INA% DT RPTIR PIARNA W
RT.RDT Y2 DOMIROP DA IR LI Y NP0 NN MRNRIR phn
mMAyn? Maoina 1291 .7 ,0° 02I1% MY YD MR PO nayn
.0°11°%)

PIPIN T8°0 "N
The baraisa opens: “Our Rabbis taught: How does one
dance before the bride?” and its answer continues on the
next page. The Alter Rebbe makes this question the open-
ing words and the subject of the maamar.
Ketubot 16b:11-1227°-x%>:2 17t M21N2
92 RTX 27K P07 12y 12 DY N0 iR 1IN 027,800
397 PTIID — NI N0 P3PPI — AN AN
PR 1992 72371 K7 N2 O0R) TPAN2 0P 12303 PRRN LAMIND
— °XBP 172¥ K77 KDY K1 M2IN2 RIK TIHK) ,020RD 10907
RRY NP2 77727 307 1TRM 702 11127 110 A0PIART XA *QIINN
;070N

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,10 MAnd

nTI0m N1 793
The continuation of the baraisa: Beis Shammai say one
praises the bride “as she is,” and Beis Hillel say one calls
her “a bride lovely and graced.” The maamar explains
both positions in terms of the soul’s love for G-d.
Ketubot 17a:1°X:X 1> 12112
17?2 1K PATI0M ARI 7797 07K PP v LKW nind npD
P2 B0 1MW IPPIIN MY 13T MYRK TYIAM 2PATION 1N
NN I T YT NpR ARPY "M 02717 oXBY n°27 PPn
:0°MI1 1K NI Y2 02T IR 1T 21IY 11307 N 1Y
.N1"127 0y N279YM OIR P¥ ARYT RN DY
William Davidson, Vocalized Aramaic (CC-BY-NC)
wo1 N3 N2
Kehot’s note points to Psalms 82:3 for these words.
Psalms 82:3'1:2"0 0°%°1n
APPIRT W) 73y 0N7 210D
Judge the poor and fatherless; do justice to the afflicted and
destitute.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/shir-hashirim/40/

A, 0%%nn 97y

w1 nwa

The psalmist longs for the Temple: “My soul longs, indeed
it pines, for the courts of Havayah.” The Alter Rebbe reads
kalsah (“pines”) as the root of kallah (“bride”): the bride is
the soul’s pining for G-d. (Kehot: Psalms 82:3)

Psalms 84:32:770 0°2°1n

79K PR 2372 " 227 1 N3N WDl AN?2703) D033
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7125 TR R

David, saved from mortal danger, gives thanks: “So that
glory may sing praise to You and not be silent.” It is
brought to show that the soul’s love is constant, never
silent.

Psalms 30:132:"> 0°%°11n

STTIR DAY 29K N 07 KDY 7120 TR 1yn?
So that my glory may sing praise to Thee, and not be silent;
O L-RD my G-d, I will give thanks unto Thee for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

205 o%%nn

TPOW N2 TN NP
The note says that the source of this Aramaic phrase was
given above, at 47b, where the Kehot note cites the Zohar
(1, 86a; I1, 140a).
KEHOT'S NOTE
2,1 9y 1o

TPow X 777N NP
On “Righteousness calls him to its feet” (Isaiah 41:2), the
Zohar says that the West, Malchus, “calls to Him constant-
ly and does not subside.” The Kehot note on 47b gives it as
the source of the words the Alter Rebbe uses here for the
soul’s unceasing love.

Zohar, Lech Lecha 22:212-22571751-2"7:272 7% 72,97 790

TOW N2 TN NP
Tzedek, Malchus, “calls constantly” to the shining light
above it “and never subsides,” as in “G-d, do not be silent”
(Psalms 83:2). The second source the Kehot note on 47b
gives for these words.
Zohar, Terumah 25:251-26:261-X"17:11”2 M0 M7 9890
X"07:17D
Moreover, when it says “Righteousness calleth to his foot”,
the question is: Who calleth whom? The answer is that
“Righteousness” calls to the resplendent mirror, which is
ever bright and refulgent, as it is written: “Keep not thou si-
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lence, O G-d; hold not thy peace, and be not still, 0 G-d”
(Psa. LXXXIII, I). Now the Holy One has let His light shine
upon us on our way for the sake of my son Eleazar, who
called down the supernal light upon us, and it has not
waned. Happy is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

219°3 Maa . . 1UYY 7Y TNInDa 190ERY

According to the note, R. Pinchas’s transcript explains in
more detail this point: that even in people of lesser
stature, the unlearned and transgressors, the love is
present but not felt.
KEHOT'S NOTE
.N1P07D2 AN AT RN LAR Y D70 NINAT 27R02

SIN AMINW 7772

That discourse opens with the Sages’ teaching that the
Torah was given as black fire on white fire.
KEHOT'S NOTE
R ,T0Y5

T RD 1ONT AUYN

The Talmud learns from Daniel’s companions, who were
seized with fear at a vision they did not see, that a person
may be frightened “even though he does not see,” because
“his mazal sees.” Here it illustrates a love present at the
soul’s root above, though the person himself does not feel
it.
Megillah 3a:1477:X *3 19731
IR ART 23 53 K YT IR KT APD YRU KT TN
DipR3 DOKR K1 YW NP P17 7mnIRD CKn ot b
230 XYY — XP XY TR YW RN AP — nphwd
PORPR RIMY MV °37 RPY
Ravina said: We learn from this that if a man is seized with
fright though he sees nothing, [the reason is that] his star
sees. What is his remedy? He should recite the Shema. If he
is in a place which is foul, he should move away from it four
cubits. If he cannot do this, he should say this formula: “The
goat at the butcher’s is fatter than [ am.”
William Davidson, Vocalized Aramaic (CC-BY-NC) « Daf Shevui (CCO)
KEHOT'S NOTE
T )

PARAGRAPH 2
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057017 . . 172, . M71227 >Nan QWAw SRRw no2

The three sources the note lists for Beis Shammai’s root in
Gevurah and Beis Hillel’s in Chesed (the Zohar, R. Chaim
Vital’s Ta’amei HaMitzvos, and Sha’ar HaGilgulim) are
gathered in a note of the Rebbe printed there.

Zohar III, 245aR ,7120 2’m

KEHOT'S NOTE

> nIPn 710 U913 YW LRXN D 1IN0 MR ORYY LK ,IE0 m

R .R0INY NIRRT L184 'Y WA 1702 9MINIR PrO NYR —

170 NPTY MAwnn 7°RD R°2N QW7 7390 °Y 270 AN R7ATR "RRND2
RN w2 m vl "'71,773 0 07127 Aww PIT .R"1
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SRRW °P1 27y
the passage shares nothing with the note

Zohar III, 245aR ,7na 27m
KEHOT'S NOTE

XOL,TRT A7AT AR L0 0 PUAAR LARY Y DOIRPR TR O9RND R
.RPPNN Y 2973 X7X IR 03 RN

977 oW By PUINY

Asaf’s psalm ends: “He who offers thanksgiving honors
Me, and to him who sets (vesam) [his] way I will show the
salvation of G-d,” that is, to him who chooses the right
path. The Talmud reads vesam as vesham, “appraises,”
and the Alter Rebbe draws the name Shammai from this
sense of appraising and weighing.

Psalms 50:23373:1 0°°11n

Moed Katan 5b2 71 10p 7311

KEHOT'S NOTE

2,7 PMn A0 ,18%°900

PRIMMIN AW vo

Rabbi Yehoshua ben Levi: “Whoever appraises his ways
merits to see the salvation of the Holy One, blessed be
He,” reading the verse “Do not read vesam but vesham.”
(Kehot: Moed Katan 5b)
Moed Katan 5a:23-24772-3"2:X 71 10p 7311
DY inyIwa IRIT 12 — 1PNINTIN owE 92 7 12 YWinT 037 K
DU XD DY PR 2K 7T DY SRIY K0 2 TR
297 K20 KN A2 M *K3? °21 072K Y072 8 — 177
P2 "WRR M K2 K2PTTRNIW2 ,AP2 Wk M XpP
William Davidson, Vocalized Aramaic (CC-BY-NC)

NI nInD D

Beis Shammai’s words in the baraisa. The Alter Rebbe
reads “as she is” as measure for measure: the revelation
from above matches the ascent from below.

Ketubot 17a:1°X:X > N12102

172 1K PATIOM AR 7997 02K PP v LKW Nind nPD

799”7 1A 0°MIR L, RMI0 IR NPN ANPIY 217 P90 027 kY N2

m3 077 1M PPINA QY 12T (MRK ANPAT ?PATI0N MK

NN PIT T YT NpR ARPY "M ,0MIT? oXBY n°27 Pph

107721 17K TRDR 1Y 130 IR M) 217192 3230 IR 1Y
-N1™127 By NYR DT 7Y INyT RO 077

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

LR ,P MmN

TINDY IR AN

The maiden tells the daughters of Jerusalem: “I am black,
yet comely.” The opening words of discourses in Likkutei
Torah on Shir HaShirim; the second of them, cited here,
links the “black” with keeping the prohibitions.

Song of Songs 1:5°1:’R 0°°wi 1°W
:TAPW NIYT°D 97R YPIND 0PYATY N1 IR 2IK TINY
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’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oY%n MR PRy My

Isaiah foretells that the desolation lasts “until a spirit is
poured upon us from on high,” and then the wilderness
becomes fertile land. The parenthesis applies it to the in-
dividual (“upon him”): through iskafya, a spirit from
above is poured on the person.
Isaiah 32:151°0:27% 1yw>
3002 19°7 PRI9m) Pn32 12T 1O 0iNnn M0 A0y Ty
Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be

counted for a forest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3
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23
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There the Alter Rebbe refers to this very teaching on Beis
Hillel’s “a bride lovely and graced”: the drawing down
should not follow the ascent; rather the good deed comes
first, even before a refined “turn from evil,” and one
should not wait to “do good” until evil is fully removed.
KEHOT'S NOTE
.[9].(2,9) 278 kw1 B YR YW

ARFRL L E]

Job, in his suffering, recalls the days “when His lamp
shone over my head.” The Alter Rebbe reads HillelI’s name
from behilo, “shone”: Beis Hillel’s way is to bring the light
first.

Job 29:3°3:073 21X
YN PR $9IRY WK 2Py 91 192
When His lamp shined above my head, And by His light I

walked through darkness;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.3,00 2R

YAND %2 7”72

That discourse reads “For as the earth brings forth its
growth” as the growth that comes from the performance of
mitzvos through the year, and “will cause righteousness
and praise to sprout” as the growth and revelation of light
from above on Rosh Hashanah, Yom Kippur and the Ten
Days of Teshuvah.
KEHOT'S NOTE
.R,X1D0°2%1°D 2%y

The prophet compares the coming redemption to the
earth bringing forth its growth: so will G-d cause “right-
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eousness and praise” to sprout. It opens a discourse cited
here for “praise” (tehillah), which the text links to Hillel.
Isaiah 61:11X7:X”0 171°yw°
278 MORE2 77 37X 12 MOREN PYINT N3N ATRE RO%IA PIND °D
:0%93717232 T P
For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth
before all the nations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

M%7 9P7AKR S10wn

The maiden says to her beloved: “Draw me; we will run af-
ter you.” The Alter Rebbe reads the order of the words: first
G-d draws the soul from above, and then she runs toward
Him from below.
Song of Songs 1:47:’X 0w W
MM T2 AN 7P VI A28 RO I T 0
SR DR 1R PTT
Draw me, we will run after thee; The king hath brought me
into his chambers; We will be glad and rejoice in thee, We
will find thy love more fragrant than wine! Sincerely do they
love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
. ernw

02n 2°9P° %2 0IN 71772

That discourse begins by asking why the verse shifts from
third to second person and from singular to plural, and
explains that every Jew has two souls, the G-dly soul root-
ed in “Adam” and the animal soul; the purpose of the
soul’s descent into this world is to refine the animal soul.
KEHOT'S NOTE
2,2 RIp"M 0 yh

0on 2°9P° %2 0N

G-d tells Moshe to teach: “When a man of you brings an
offering to Havayah.” The opening words of a discourse in
Likkutei Torah on Vayikra, cited here.
Leviticus 1:2°2:°X R7p™
TR M2 1377 02 PR DTN DPN [N PRI 237N 13T
:0212797NK 127N IRET71Y P07 10 NRian
Speak unto the children of Israel, and say unto them: When
any man of you bringeth an offering unto the L-RD, ye shall
bring your offering of the cattle, even of the herd or of the
flock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

192 %12 WRI DR RW 7772

That discourse explains that the self-nullification and awe
of the sons of Merari, who carried the beams, lead after-
ward to love at the level of klos hanefesh, the curtains of
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techeles (from kilayon, “expiring”), spread like a canopy
over the beams.
KEHOT'S NOTE
3,0 KRR PYS

1IWA2 %12 WRI NN KXY

G-d tells Moshe: “Take the count of the sons of Gershon,
too.” The opening words of the first discourse in Likkutei
Torah on Nasso, cited here.

Numbers 4:222373:"7 72722
:DNNDYN? DNAR N°27 07703 133 *312 WRINK K]
"Take the sum of the sons of Gershon also, by their fathers’-

houses, by their families;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TTIOM N 119D

Beis Shammai ask: if the bride is lame or blind, can one
say “a bride lovely and graced,” when the Torah says “Dis-
tance yourself from a false word”? Beis Hillel answer that
when someone has made a poor purchase in the market,
one praises it to him; the maamar explains both sides in
its own terms.

Ketubot 17a:1°X:X > 21N>

17?2 1K PITIOM AR 7797 02K PP v LKW Nind npD

1°2 077 1K PPON WY 13T STVSK TVAM 2PATI0N N3

N2 ,PWE T ¥ Mpn MPPY vn 03277 oRuY 2y Shn

:0°MI1 17K NI PPV A02T7 IR 1T 21IY 11337 9K 1Y

.N1"127 0y N279YN OIR DY SNYT RN DPIYY
William Davidson, Vocalized Aramaic (CC-BY-NC)

ANDNN T2 WK PR

G-d tells the prophet: “You are My servant, Israel, in
whom 1 take glory.” Brought to show that every Jew, as
Beis Hillel’s “lovely bride,” is G-d’s glory.
Isaiah 49:3%2:07n 1°yw°
IRBON 727IWK DXL MARTIY 02 MR
And He said unto me: ‘Thou art My servant, Israel, in whom

Iwill be glorified.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

npTE ON

Elihu tells Job: “If you are righteous, what do you give
Him?” Cited to show that before G-d all are alike, so His
kindness does not wait on a person’s merit.

Job 35:7°1:17% 2R

(M2 AT X $21nn-An NpTSON
If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

moD 98D 3970 1N

In Isaiah’s vision of redemption, “Then the lame shall leap
like a deer.” In a maamar about dancing before the bride,
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it shows that through the revelation from above even the
“lame” will leap.

Isaiah 35:6":777 17°yw>

D°PMa O°0 12713 RT3 OPK TP 1M moR VXD 25T X
137932

Then shall the lame man leap as a hart, And the tongue of

the dumb shall sing; For in the wilderness shall waters break

out, And streams in the desert.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,19 oy
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That passage explains “I will betroth you to Me forever”:
now the Community of Israel is “the fallen sukkah of
David,” always rising and falling, but in the future it will
stand without interruption; hence the prayer “Sanctify us
with Your commandments.”
KEHOT'S NOTE
2,12 2y

o9 T nwANY

G-d tells Israel: “I will betroth you to Me forever.” The
opening words of a discourse in Likkutei Torah on
Bamidbar, cited here.

Hosea 2:21x72:2 yoin

DRI TONN LEYR PTE2 *? TAYIX 07 2 TR
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IR 92 1hy Ton

David’s psalm says of the king: “For the king trusts in
Havayah, and through the kindness of the Most High he
shall not falter.” The Alter Rebbe reads chesed elyon as su-
pernal Chesed revealed from above, which makes the love
immovable.

Psalms 21:8'1:x7> 0°7°1n
101752 1997y 7O N2 M3 PRI
For the king trusteth in the L-RD, yea, in the mercy of the

Most High; he shall not be moved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1, 0°%1n

51w SMpPna aN 7”72

There the Alter Rebbe reads “If you walk in My statutes
(bechukosai)” as two engravings (chakikos): like a vessel
engraved outside and within, the animal soul needs both
before it can “walk” in love.
KEHOT'S NOTE
7,1 omipna e yh
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(R197° NPT . L wrnyY)

In R. Pinchas’s transcript, in place of this parenthesis, the
text reads: “And this is [the meaning of] ‘Heal me, etc., for
You are my praise’: that is, heal me from the state of lame
and blind, etc., through ‘for You are my praise,’ etc.”
KEHOT'S NOTE
»D 1NR NN %3 119 7INEN M)” AMIPPA RN 71 Y 270 Nnana
RG] "n°n 9 579”13 K110 NAAN *>nan "Ik

N12780 1INy 1770

The end of that discourse explains Moshe’s plea “And now,
I pray, let the power of Ado-nai be great”: through the ser-
vice of the mitzvos, which stem from the supreme will
above the Torah, a power is drawn from very high that can
descend to the very lowest and lift up what has fallen, like
the force that lifts an inert stone, so that even the weight of
sin is borne away.
KEHOT'S NOTE
.3,0% 1w ' YR

N1 970

Moshe’s plea after the sin of the spies: “And now, I pray,
let the power of Ado-nai be great.” The opening words of a
discourse cited here.

Numbers 14:171:77° 712712
£IMK? NI2T UKD 237X 19 RIPI 1Y)
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7107 N7AM 197N KD Dan

The note says that the Mitteler Rebbe raises a difficulty
there: this seems astonishing, for while dancing before the
bride one surely cannot speak of her flaws.
KEHOT'S NOTE
R9TT RDD T 1MIRODPW 207N Y 270 ANNN SWINT RYTIR 21AKR2 IR
7Y 1IN1132 1907 R7X 71997 187 TIP3

PN Apw 12N

The Torah tells judges: “Distance yourself from a false
word.” Beis Shammai’s argument in the Talmud against
calling every bride lovely.

Exodus 23:7°1:273 mnw

YT PTIRTRD 23 NIINIR PUTRY P IR RYIITH
Keep thee far from a false matter; and the innocent and
righteous slay thou not; for I will not justify the wicked.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,30 mnw
N92% IR 701

When G-d came to create Adam, Kindness said “Let him
be created, for he does kind deeds,” while Truth said “Let
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him not be created, for he is all falsehood.” Beis Hillel’s
answer follows the way of Kindness.
Bereshit Rabbah 8:5'1:’11 127 n"wx12
DY7wN PTX WADI NARY 701 (72 0¥2IN) 2°N5T RIT RTA LRI ...
,R12° DR IR NARY .0OTON DM RN ,KN2° IR TON Apw
DR MR DIPW .MPTS WY RITY LRI IR IR 0P 1010w
1299w NBR D1 2RIT TN WITPR WY 17 Lauhp Y107 R
2IRDM 19K LR NAR TPwn (7 9R°IT) 2°N57 X7 R L7IRD
17°°02°UPR 07020 1AM AR 11 107 1127 :17apn "9 nawn
PIRM NAR (719 0°91N) 22037 KIT RTALPIRA 10 DR 79yn 770w
... °271 DM 2271 >T°K 72 KI°31 *7 DW2 72 >INK 1337 03N

Rabbi Simon said: When the Holy One blessed be He came
to create Adam the first man, the ministering angels divided
into various factions and various groups. Some of them were
saying: ‘Let him not be created,” and some of them were say-
ing: ‘Let him be created.” That is what is written: “Kindness
and truth met; righteousness and peace touched” (Psalms
85:11). Kindness said: ‘Let him be created, as he performs
acts of kindness.’ Truth said: ‘Let him not be created, as he
is all full of lies.’” Righteousness said: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

TAwR N2 TRYD XD InRY

“A person should always engage in Torah and mitzvos
even not for their own sake, for from not for its own sake
he comes to for its own sake.” Cited for Beis Hillel’s view
that what is drawn down first leads in the end to true
goodness.
Pesachim 50b:5°17:2°1 0°non
DRY Sy 573 737 N3 ITON DMWY TY 73 79 NI oW R
27791 .Y KPY PRIV INDY AR iy 1D 278°0 R 79700
AR Ni%M 77902 0TR PIOY” n?ﬁy? 127 MR A7 27 MRT AT
ANYY X2 A XPY IRy ,Anw X5y op by
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.2,10°108

PR abw ey

Bildad says of G-d: “He makes peace in His heights.” The
Sages expound it as peace between the angels of water and
fire; here it is the model for joining groom and bride.

Job 25:2°2:7175 2R

2PiIn2 0P ARy iy 709 PwUna
Dominion and fear are with Him; He maketh peace in His
high places.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DI A o by

Isaiah foretells that a canopy of cloud and fire will cover
Jerusalem: “For over all the glory, a canopy.” Read here as
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the wedding chuppah: the encompassing light that unites
groom and bride.

Isaiah 4:5°7:°7 17°yw°

O mI) TPY) Db By IRy T 10D By m N
:an 1297232y 73 My ma?

And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

927 MO2AR YR 77723

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.Mvn e Py

SIWH AR MR 777

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
R TYD

21732 B-N ninnn

The psalm praises the devout, who have “the exaltations of
G-d in their throat and a double-edged sword in their
hand.” A verse of Pesukei deZimra, cited for their being
called “praise.”

Psalms 149:6:0"np 0°7°1n
:07°2 ni°9°8 27M 039732 5 ninnia
Let the high praises of G-d be in their mouth, And a two-

edged sword in their hand;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.1,0np o°onn
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That passage states that a revelation can come only
through the aspect of “feet,” as in “His feet shall stand on
that day,” and refers to this maamar on dancing before the
bride.
KEHOT'S NOTE
797,10 200

T

The maiden hears her beloved approaching: “The voice of
my beloved! Behold, he comes, leaping over the moun-
tains, skipping over the hills.” The discourse on this verse
explains leaping and skipping as forms of revelation
through the “feet.”

Song of Songs 2:8°11:2 0> Wi W
:mygga"?y rapn D’ﬂ_tlf_l"?s_l J'?'_l?; N2 T30 07T 5ip
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The priest “shall wave the omer before Havayah” on the
second day of Pesach. The opening words of a discourse
cited here.
Leviticus 23:1187>:372 RIp™
17197 119°17 DAY NANRH DRIEY N 0307 MYiTNN 23
And he shall wave the sheaf before the L-RD, to be accepted
for you; on the morrow after the sabbath the priest shall
wave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PonT a2 T
David praises G-d: “Havayah is righteous in all His ways
and kind in all His deeds,” just in all He does. Here “right-
eous” is read as the level of joining that brings peace
above.
Psalms 145:171:717p o°%°1n
PPYR223 TOM YA N 7T
The L-RD is righteous in all His ways, And gracious in all His
works.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°%85 17p0 BN

Recalling the Exodus, the psalm pictures the mountains
dancing “like rams, the hills like young sheep” before
G-d. Cited for the meaning of dancing (rikud).
Psalms 114:4°7:7p 0°2°1n
X719 NIy 0°9°RD 177 017
The mountains skipped like rams, The hills like young

sheep.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

011% AN D1

“The sea saw and fled”: the Red Sea parting before Israel
at the Exodus. The opening words of the discourse in
which that explanation of dancing appears.
Psalms 114:3°1:7p 0°%°11n
:'ﬁmf? 29 777°0 0371 R 0
The sea saw it, and fled; The Jordan turned backward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BIMRA3 1902 AW IN

Jeremiah foretells the joy of the return from exile: “Then
the maiden shall rejoice in the dance.” Cited for the mean-
ing of dancing.
Jeremiah 31:13x7:x"% 171717
Tiwl? 0738 "N9M VT DIRN BN P2 N3 mown
:03i0m DoNMatY DRI
Then shall the virgin rejoice in the dance, And the young
men and the old together; For I will turn their mourning into
joy, And will comfort them, and make them rejoice from
their sorrow.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“On the eighth day he sent the people away,” said of King
Shlomo at the close of the Temple’s dedication. The open-
ing words of the discourse in which that explanation of
dancing appears.

I Kings 8:66170:1 X 02371

DMt DiPINY 19771 97R1°NK 13727 DYTNK nPY ruwn o2
0y PRI 172y TITY N Y WK 1230790 By 27 220

On the eighth day he sent the people away, and they blessed

the king, and went unto their tents joyful and glad of heart

for all the goodness that the L-RD had shown unto David His

servant, and to Israel His people.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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