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For the fragrance of your goodly oils

All the rewards of the World to Come are only a single glimmer of
G-d’s light, while teshuvah from the depth of the heart, possible
only for a soul in a body, reaches G-d’s very being and essence.

The souls above reach that same inclusion through the Torah
they learned below, whose “fragrance” grows the further it

descends.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

All the rewards of the World to Come are only a single glimmer of G-d’s light, while
teshuvah from the depth of the heart, possible only for a soul in a body, reaches
G-d’s very being and essence. The souls above reach that same inclusion through

the Torah they learned below, whose “fragrance” grows the further it descends.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads “the maidens (alamos) love you” as “the worlds (olamos)”: souls not in bodies, while
“your Husband is your Maker” refers to souls in this world. It asks why a soul would leave the radiance
of the Shechinah for so great a descent, when even Gehinnom is worth enduring for the Garden of
Eden. The answer: all the World to Come, through fifty thousand jubilees, is only a single thought, the
“yud” of G-d’s contraction, while one hour of teshuvah in this world reaches His essence. Reflecting on
the soul’s lofty root and its fall arouses deep compassion, which draws down the Thirteen Attributes of
Mercy; these open the heart sealed by physical life and make it a vessel and a dwelling for G-d, as the
“Husband” is the “Maker.” This is the work of Elul and the Ten Days of Teshuvah: turning back “face to
face”. The souls in the Garden of Eden, for whom a broken heart does not apply, rise through the Torah
they studied, the “oil poured forth” whose fragrance grows as it descends into physical matters. Souls
below can reach that great love too: the hidden love in every Jew, like the kernel of a nut, is revealed in

prayer and teshuvah when G-d’s own hidden level, the “higher secret,” is aroused.

OUTLINE

1 Why the soul descends L

The two kinds of souls; the great descent into a body; the whole World to Come is only a glimmer, while teshu-
vah in this world surpasses it.

2 Teshuvah from the depth of the heart 12-3

Contemplating the soul’s source above Chochmah and its fall arouses compassion that draws down the
Thirteen Attributes of Mercy from G-d’s essence.

3 “Your Husband is your Maker” 14-5

Mercy opens the heart sealed by physical life, making it a vessel; Elul and the Ten Days of Teshuvah restore
a face-to-face bond.
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4 The souls above and the hidden love below

16

Souls in the Garden of Eden rise through the Torah’s “poured” fragrance; souls below reach the great love as

the hidden love, like a nut’s kernel, is revealed through teshuvah.

KEY CONCEPTS

Radiance of the Shechinah (ziv haShechinah) 1”1
13°own

The reward of the Garden of Eden and the World to Come:
a mere glimmer of G-d’s light, not His essence.

His being and essence 1n12%¥1 10172

G-d as He is in Himself, beyond every thought and every
revealed level; the goal of teshuvah is to be included in it.

A descent for the sake of an ascent 1°%y 7712 7777

The soul comes down into a body in order to reach,
through teshuvah and Torah, a height it could not reach
before.
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Thirteen Attributes of Mercy 2°nrai niTn 2

The attributes revealed to Moshe; they draw down com-
passion from G-d’s essence and open the closed heart, es-
pecially in Elul.

Face to face 0°1920°19

A relationship of full inner involvement, as opposed to
service with “the back of the neck”; restored in the Ten
Days of Teshuvah.

The hidden love n7n107 727K

The love of G-d present in every Jew, concealed like a nut’s
kernel inside its shell, which comes out in heartfelt prayer
and teshuvah.

Oil poured forth p71n 1w

The Torah, G-d’s Name, poured down level by level into
physical matters, whose fragrance grows as it descends.
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SECTION 1 - 11

Why the soul descends
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“For the fragrance of your goodly oils, your name is oil poured forth; therefore the maidens (alam-
os) love you.” Now, souls that are not in a body in this world are called alamos, “maidens”: do not

read alamos, “maidens,” but olamos, “worlds.”

The maamar opens with a verse from the Song of Songs and focuses on its last words, “the maidens love
you.” Reading alamos (maidens) as olamos (worlds), the Alter Rebbe takes the “maidens” to be souls not in a
body, that is, souls dwelling in the higher worlds.
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And it is written, “For your Husband is your Maker, etc.”: these are the souls that are in this world.
And see on this in [Shemos] Rabbah, [Parshas] Bo, end of section 15, [and] Zohar III, [Parshas]
Teitzei (p. 277a).

By contrast, the verse in Isaiah that calls G-d the soul’s “Husband” (bo’alayich) refers to souls here in this
world, clothed in bodies. The Alter Rebbe sends the reader to Shemos Rabbah, where this verse describes the
full marriage of the days of Mashiach, after the “betrothal” of this world, and to a passage of the Zohar.
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Now, the descent of the soul into this world is a great descent. Needless to say at a time when the
Holy Temple does not stand; but even before the time of exile, it is an exile and a great descent for

the souls to be clothed and made physical

The soul’s coming down into a body is called a great descent. This is true not only in the time of exile, when
the Temple is destroyed; simply being clothed in a physical body is already a kind of exile for the soul.

likuteitorah.com/likkutei-torah/shir-hashirim/4/ 4
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in a body in this world. For before coming to this world the soul was enjoying the radiance of the

Shechinah. And it is said, “Better to be judged and come to the World to Come”: for all the suffer-

ings of Gehinnom are worthwhile in order to come afterward to the delight of the Garden of Eden,
Before birth the soul enjoyed the radiance of the Shechinah, G-d’s revealed presence. In the Talmud Rabbi
Meir says of his teacher Elisha ben Avuyah, “Better that he be judged and come to the World to Come”; so

even the pains of Gehinnom, where souls are cleansed after death, are worth enduring to reach the Garden
of Eden, where souls delight in G-d’s light.
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even the lower one. And there is a lower Garden of Eden and a higher Garden of Eden, and when
the soul must ascend to the higher Garden of Eden there is yet another Gehinnom before it, called
the River of Fire (Nehar Dinur), which “flows and goes forth.” If so, what need is there, and why did
the soul descend into this world, so great a descent?

Even the lower Garden of Eden justifies such suffering, and to rise to the higher Garden of Eden the soul

must first pass through a further purification called the River of Fire. The question is therefore sharp: if the
soul already enjoyed so much above, why must it descend so far?
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But this descent is for the sake of an ascent. And what is the ascent that is greater than [all] the
above? It is said: “One hour of teshuvah and good deeds in this world is finer than all the life of the
World to Come.”

The answer is that the descent exists for the sake of a greater ascent. The Mishnah’s teaching that one hour
of teshuvah and good deeds in this world surpasses all the life of the World to Come shows that this world of-

fers something the heavenly reward cannot.

likuteitorah.com/likkutei-torah/shir-hashirim/4/ 5
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For all the life of the World to Come, the lower Garden of Eden, the Days of Mashiach and so on, is
only the radiance of the Shechinah, a single glimmer. With the yud the World to Come was created:
the yud is a great tzimtzum and a single thought,

All the rewards of the World to Come are only a “radiance” of the Shechinah, a single glimmer and not G-d’s

essence. The Talmud says the World to Come was created with the letter yud, the smallest letter, which stands
for a great contraction (tzimtzum) and a single thought.
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like, by way of analogy, a single letter compared to the very essence of one’s being and essence.
“And from my flesh I behold G-d”: above, in the Infinite Light, blessed be He, His being and es-
sence, it is

A single letter or thought is a tiny expression compared to the whole person who produces it. Using the prin-

ciple of Job’s words, “from my flesh I behold G-d” (learning about the Divine from the human being), the
Alter Rebbe applies this to G-d’s own being and essence.
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only a single thought: “He looks and beholds to the end of all the generations.” “With a single utter-
ance [the world] could have been created”; “Bereishis is also an utterance.” It is the yud, a
tzimtzum,
For G-d, all of creation through the end of time is like one thought or one glance; “He looks and beholds to
the end of all the generations” is from the Rosh Hashanah prayers. The Mishnah says the world could have

been created with a single utterance, and the Talmud counts “In the beginning” as an utterance too, so all of
creation stems from a contraction symbolized by the yud.
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a single glimmer. “All the days of the life” of the World to Come is in the plural, for there are sever-
al lower Gardens of Eden and higher Gardens of Eden and Days of Mashiach, one higher than the
other, through all the fifty thousand jubilees.

The Hebrew word for “the life of” (chayei) is a plural form, and the maamar reads it as pointing to many lev-

els of reward. There are many Gardens of Eden and eras of Mashiach, each above the next, through fifty

thousand jubilees (a jubilee closes a cycle of fifty years).
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For all the six thousand years are only one Shemittah, and in them there are a lower Garden of
Eden, a higher Garden of Eden and the Days of Mashiach, etc.

The six thousand years of this world’s history count as only one Shemittah (sabbatical) cycle within that vast

scheme. Each such cycle has its own lower and higher Garden of Eden and its own era of Mashiach.

FawW N7 INIREYY AN 772 07K IRA DAR IR 17T PRI (ka0 ovyn) 27TV 200 9D 97K
ANINRYY AN 2295 [705) 92 RD°AN

If so, all the life of the World to Come is only a radiance and a single glimmer from the Infinite
Light, blessed be He, His being and essence; and “no thought can grasp Him” at all in His being

and essence.

The conclusion is that all these levels together are still only a glimmer of the Infinite Light, while G-d’s own
being and essence remains beyond any thought. This sets up the claim that teshuvah in this world reaches
higher than all of them.

SECTION 2 - 112-3

Teshuvah from the depth of the heart
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This is [the meaning of] “a descent for the sake of an ascent”: through teshuvah, to rise to this ele-

vation, to be included in His being and essence. And “one hour ... is finer, etc.,”

The ascent that justifies the descent is teshuvah, which lets the soul rise to be included in G-d’s own being
and essence. That is why “one hour” of teshuvah in this world is finer than the whole World to Come.
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specifically in exile and in descent into a physical body, through teshuvah from the depth of the
heart, as an arousal from below, from contemplating his descent from a very high and exalted

place: “Know from where (me’ayin)

This power belongs specifically to a soul in exile in a physical body. Its teshuvah comes from the depth of
the heart, as a human initiative, born of reflecting on how far it has fallen from its lofty source.

likuteitorah.com/likkutei-torah/shir-hashirim/4/ 7
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you came”: from above Chochmah, “and Chochmah is found from nothingness (me’ayin)”;
[Chochmah] is the beginning of revelation; “and to where you are going”: to be clothed in this
world. Even though he did not sin, nevertheless he has become physical and separated from His
being and essence, in utter distance.
The Mishnah’s “Know from where (me’ayin) you came” is read as “from ayin,” nothingness: the soul’s root is
above Chochmah, in the ayin from which, as Job’s words are read, Chochmah comes. Chochmabh is the be-

ginning of revelation; the ayin above it is not yet revealed. “To where you are going” is its being clothed in
this world, where, even without sin, it has become physical and utterly distant from G-d’s essence.

o1 DY 92w 293 %15 107777 DY NI 97IYRY 10 W13 WK YT RIAWINT IRDN N0 T
219 0971 93997 21911) 291 212 DY 0o MPwRRwT2 qwn R RPORR RNPwIT

And one must be among “the masters of reckoning,” so “that a person know in his soul, etc.,” and
arouse compassion over his descent, etc., with a broken heart over the life of the soul. And as a
matter of course, compassion is drawn down through the chain of descending worlds upon chil-
dren, life and sustenance: “Remember us for life, etc.”
A person must be one of “the masters of reckoning,” who make an honest account of their soul, and feel
compassion for its descent, with a broken heart over its spiritual life. That compassion, aroused below,

draws down compassion from above, even in material matters such as children, life and livelihood, as in the
prayer “Remember us for life,” said from Rosh Hashanah to Yom Kippur.
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This is [the meaning of] “With great compassion I will gather you”: through teshuvah from the
depth of the heart, as he contemplates that “for a small moment I forsook you,” that the forsaking
is
Isaiah’s promise “With great compassion I will gather you” is read as describing teshuvah from the depth of
the heart. It comes as the person reflects on the next words, “for a small moment I forsook you.”

likuteitorah.com/likkutei-torah/shir-hashirim/4/ 8
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only a small moment, a single thought: all the six thousand years, and the lower Garden of Eden
and the higher Garden of Eden, and the Days of Mashiach, and the Resurrection of the Dead, and
all the fifty thousand jubilees. (And see on this in the discourse beginning “To understand the
meaning of the verse ‘Who is a G-d like You.’”)

The “small moment” is G-d’s single thought that holds all of history, every Garden of Eden, the Days of

Mashiach, the Resurrection and the fifty thousand jubilees. The Alter Rebbe refers the reader to another
maamar for more on this.
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Therefore, since his descent into this world is a great descent, through this he arouses teshuvah

from the depth of the heart, [and] abundant compassion from His being and essence, to draw down

the Thirteen Attributes of Mercy; for [this compassion] cannot be drawn down in a single vessel
Because the soul’s descent is so great, the teshuvah it arouses is deep, and it calls forth abundant compas-
sion from G-d’s own essence. That compassion comes through the Thirteen Attributes of Mercy, the thirteen

qualities of compassion G-d proclaimed to Moshe after the sin of the Golden Calf, because it is too great to
be contained in a single vessel or attribute.
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but only in thirteen attributes: “Havayah, Havayah, G-d, compassionate, etc.” Havayah is the
drawing down from His being and essence, that Havayah become thirteen attributes, etc.

The Thirteen Attributes begin with “Havayah, Havayah, G-d, compassionate.” The Name Havayah here
stands for the drawing down from G-d’s essence, which then unfolds into thirteen attributes of mercy.

likuteitorah.com/likkutei-torah/shir-hashirim/4/ 9
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SECTION 3 - 14-5

“Your Husband is your Maker”
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And this is [the meaning of] “For your Husband (bo’alayich) is your Maker, etc.” But how can this
expression apply to Him, may He be exalted, who has no bodily form, with regard to spiritual

souls? And it is written, “As a young man espouses (yiv’al) avirgin, etc.”

The Alter Rebbe returns to Isaiah’s “For your Husband (bo’alayich) is your Maker,” which uses the language
of marriage. He asks how such an expression can apply to G-d, who has no body, in relation to spiritual

souls, especially since another verse uses the same word for a young man marrying a virgin.
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But it is said about this (Sanhedrin, p. 22b): “A woman makes a covenant only, etc.”

The Talmud teaches that a woman makes a covenant only with the one who made her a vessel, and proves it
from this very verse, “For your Husband is your Maker.” The Alter Rebbe cites it to explain in what sense G-d
is the soul’s “Husband” and “Maker.”

NRVINT WD1 1KY AR 12RD [m) M 127 QLALN ARwANI MPA2 My 0T vy manT
M2 1Ry WP 119RWD N1 Y D2 (017w on 1711 910°K2

For through its descent into this world, in exile, [the soul] became physical, and his heart was
dulled and became stone. Even if he is not a soul that sins through what is forbidden, G-d forbid,
[this comes about] also through what is permitted, when he does not sanctify himself, etc.

In exile in this world the soul becomes coarse and the heart becomes closed, like stone. This happens not

only through sin, G-d forbid, but even through permitted things when a person does not sanctify himself in
them.

likuteitorah.com/likkutei-torah/shir-hashirim/4/ 10
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And through the arousal of abundant compassion, an arousal from above, in the Thirteen
Attributes of Mercy, his heart is opened; for this attribute has the power to open one whose heart is
sealed like avirgin’s, as we see in a cruel person whose heart is sealed, yet when some compassion
is aroused in him, his heart opens.
The Thirteen Attributes of Mercy, drawn down from above, have the power to open such a sealed heart, as a
virgin is opened in marriage; the Talmud uses the same image when it says that wine opens even a heart

“sealed like a virgin’s.” We see this in human terms: even a cruel person’s heart opens when compassion is

stirred in him.
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And this is [the meaning of] “For your Husband is your Maker”: through teshuvah from the depth
of the heart, in contemplating that “Havayah of Hosts,” which is all the life of the World to Come,

etc.,

The Alter Rebbe now explains “your Husband is your Maker” through the teshuvah just described. The verse

£}

goes on, “Havayah of Hosts is His Name,” and he reads it as a subject for contemplation: “Havayah of
Hosts,” G-d as He relates to all the hosts of the worlds, takes in all the life of the World to Come.
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is only “His Name”: “His glory is over earth and heaven,” the radiance of the Shechinah; and the
source of his soul is very high and exalted, etc., and its descent is a great descent, etc.
All of that is only G-d’s “Name,” His glory shining over heaven and earth, a mere radiance of the Shechinah,

just as a name is only an outer expression of a person. By contrast, the soul’s source is very lofty, so its de-
scent into this world is very great.
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Through this he arouses the Thirteen Attributes, etc., with abundant compassion, to open his
heart, so that it be a vessel, and “the foundation for Your dwelling that You have made, Havayah,

”»

etc.

This contemplation arouses the Thirteen Attributes of Mercy in abundance, which open the person’s closed

heart. The opened heart becomes avessel and a “foundation for Your dwelling,” a place where G-d can rest.

likuteitorah.com/likkutei-torah/shir-hashirim/4/ 11
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“May Havayah make His face shine upon you”: so that through this, “as water [reflects] face to face,
etc.,” he too will turn his face back in teshuvah. And this is also [the meaning of] the Ten Days of

Teshuvah: a return to [being] face to face.

When G-d “makes His face shine” on a person, the person, like a reflection in water, turns his own face back
to G-d in teshuvah. The Ten Days of Teshuvah (from Rosh Hashanah to Yom Kippur) are this return to a
face-to-face relationship.
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For all the year, even though one serves G-d, etc., it is on the level of the back of the neck: “For they
have turned to Me the back of the neck and not the face.”

During the rest of the year, even one who serves G-d does so as if with the back of the neck turned toward
Him. The Alter Rebbe borrows Jeremiah’s rebuke, “they turned to Me the back of the neck and not the face,”
to describe service without inner involvement.
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For the whole essence of a person’s life-force and all the senses, sight and hearing, speech [and]
smell, are in the face, while in the back of the neck there is only bone, etc.

The face is where a person’s life and senses are concentrated, while the back of the neck is only bone. The
image shows the difference between service with one’s full inner vitality and service that is merely external.
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So too, one must turn back the whole essence of the point of his heart, and his will, and thought,
speech and action, to G-d alone; as it says, “Whom have I in heaven, etc.”: the lower Garden of
Eden and the higher Garden of Eden, etc.,

Turning the face to G-d means directing the innermost point of the heart, the will, and all thought, speech
and action to Him alone. As the Psalmist says, “Whom have I in heaven,” one seeks not even the Gardens of
Eden but G-d Himself.

likuteitorah.com/likkutei-torah/shir-hashirim/4/ 12
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which are only a radiance and a single glimmer, as [explained] above. And before the Ten Days of
Teshuvah, all the month of Elul, one arouses the Thirteen Attributes of Mercy, so that through this
the Ten Days of Teshuvah will be face to face, one with One, “with all your soul, etc.,” to be includ-

ed and nullified in His being and essence: abundant compassion and “abundant in kindness.”

The Gardens of Eden are only a glimmer, so the goal is G-d’s essence. Elul, the month before Rosh
Hashanah, arouses the Thirteen Attributes of Mercy, preparing for the Ten Days of Teshuvah to be face to

face, with the soul included and nullified in G-d’s being and essence.

SECTION 4 - 116

The souls above and the hidden love below
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Now, all this concerns the souls that are in this world, in exile and a great descent, etc. But it is

through teshuvah, as [explained] above, and “in the place where a baal teshuvah stands, etc.”

Everything so far concerns souls in bodies, whose ascent comes through teshuvah. The Talmud teaches that
“in the place where a baal teshuvah (one who returns) stands,” even perfect tzaddikim, the completely right-

eous, cannot stand, showing how high this ascent reaches.
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But the souls in the Garden of Eden, who are on the level of perfect tzaddikim, who apprehend of
the radiance of the Shechinah, as [explained] above: if so, through what is their ascent, to be in-
cluded, etc., since a broken heart from the depth of the heart does not apply to them, etc.?

This raises a question about souls already in the Garden of Eden, perfect tzaddikim who enjoy the radiance

of the Shechinah. A broken heart does not apply to them, so how do they rise to be included in G-d’s

essence?
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This is [the meaning of] “For the fragrance of your goodly oils, etc., therefore the maidens love
you.” The explanation is that [it is| through the Torah that they engaged in while they were in this
world, clothed in bodies; for the Torah too was clothed in physical things.

The answer is found in the opening verse: “the fragrance of your goodly oils” is why “the maidens,” the souls
above, love G-d. Their ascent comes through the Torah they studied while in bodies, since the Torah itself

was clothed in physical matters.
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And this is [the meaning of] “your name is oil poured forth”: the whole Torah is the Name of the
Holy One, blessed be He, poured from vessel to vessel through the chain of descending worlds, to

be clothed in this world in physical things. And the further down it is poured, etc.,

“Your name is oil poured forth” refers to the Torah, which is entirely G-d’s Name, as the Ramban writes in
his introduction to the Torah. It was “poured” from one level to the next until it was clothed in physical mat-
ters in this world.
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the more its fragrance spreads; as we see with physical oil, what was above, when it is poured from

vessel to vessel, gives off a greater fragrance below.

The analogy is from real oil: the more it is poured from vessel to vessel, the more its fragrance spreads. So

too the Torah’s “fragrance” is strongest in its lowest, most physical form.

5719 5595 11995y o wo 1Y 19N 1Awnna Iwyn 710 41NN 1990 YIv 17900 10 10
So too the Torah: “their end is wedged in their beginning,” “last in deed, first in thought.” Through
this they have an ascent, to be included, as [explained] above.

Since “their end is wedged in their beginning,” the lowest level of Torah is bound to its highest source, as
“last in deed, first in thought” (from the Shabbos hymn Lecha Dodi). For this reason the Torah the souls
learned below lifts them to be included in G-d.
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And this is [the meaning of] “therefore the maidens”: these are the souls that are not in a body in
this world; “love you”: this is the great love, “abundant in kindness.” For “Your dew is a dew of
lights”: whoever makes use of the light of Torah, the light of Torah revives him (Kesubos 111b).

“The maidens love you” means that the souls above attain the great love (ahavah rabbah), linked to “abun-

dant in kindness.” The Talmud’s teaching that the light of Torah revives those who use it shows that their

Torah study gives them life and elevation.
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And this is [the meaning of] “goodly,” a term for light: “the light, that it was good.” Now, through
teshuvah from the depth of the heart, while the soul is still in this world, it can rise and attain the
great love as well, as [explained] above.

“Goodly” is read as a term for light, as in “G-d saw the light, that it was good,” so the “goodly oils” are the
light of Torah. A soul still in this world can also reach this great love through deep teshuvah.
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And this is [the meaning of] “Let him kiss me with the Kkisses of his mouth, etc.” Now, it is said,
“The words of the Scribes are dearer to me than the wine of Torah”: these are the hundred blessings
that are said
The preceding verse, “Let him kiss me with the kisses of his mouth,” continues “for your love is better than
wine.” The Talmud reads this as Israel telling G-d that the words of His beloved Sages are sweeter than the

wine of Torah; the maamar cites it as “the words of the Scribes” and applies it to the hundred blessings said

daily, a rabbinic institution.
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every day, “Blessed are You, Havayah,” which are from the words of the Scribes, so that there be a
revelation and drawing down “from world to world”; “our G-d” (Elokeinu), that He be our G-d, not
above, on the level of, etc., but rather through intellect and contemplation.
Each blessing, “Blessed are You, Havayah, our G-d,” draws G-d’s revelation down “from world to world,”
from the hidden world to the revealed one. “Our G-d” (Elokeinu) means that He should be ours: not remain-

ing above, but drawn down into intellect and contemplation. The next line adds that the point of the heart
must also be revealed.
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But there must be a revelation of the point of his heart, that there be one will, for Him alone, may
He be exalted. And in every one of Israel there is a love

Beyond understanding, the innermost point of the heart must be revealed, a single will for G-d alone. Every
Jew has such a love for G-d, though it may be hidden.
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that is hidden, each according to his own measure, [coming] into revelation in prayer. There is one
who prays in the manner of “their heart cried out,” even though he sees in himself that he is coarse

and clothed in physical desires and traits.

This hidden love surfaces in prayer, in each person according to his measure; some pray as if “their heart
cried out.” This can happen even when a person sees himself as coarse and bound up in physical desires.
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But even so, the truth is not so; for that is only falsehood, from the world of falsehood, while the
love mentioned above is the truth.

That coarseness is not the person’s true self; it belongs to “the world of falsehood,” this material world. The
hidden love for G-d is the truth of the soul.
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Therefore the Congregation of Israel is called by the name “nut”: “I went down to the garden of
nuts.” Just as a nut has a kernel and a shell covering it, so too with souls, etc., while they are in a
body in this world. And this is the secret of the hidden love mentioned above.

The Midrash compares the Congregation of Israel, the Jewish people as one, to a nut, whose edible kernel is
hidden inside a hard shell. So too, while the soul is in a body its love for G-d is concealed within an outer
shell, which is the “secret” of the hidden love.
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But through what can it come into great revelation? It is through the arousal of the higher secret,

“He made darkness His hiding place, etc.,”

The hidden love comes into full revelation when a higher “secret” is aroused. This higher secret is G-d’s own
concealed level, described in the verse “He made darkness His hiding place.”
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to come into revelation; through this the lower secret, the love mentioned above, is revealed, as is
explained in the discourse beginning “If a man has two wives, etc.”; see there.
When the higher hidden level is revealed, it brings out the lower secret, the soul’s hidden love. In the maa-

mar the text refers to, “If a man has two wives,” the higher secret is G-d’s essence, hidden even from the an-

gels, from which Israel’s souls come, and contemplating it brings the heart to a love beyond understanding.
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And this is [the meaning of] “When wine enters, the secret comes out”: through teshuvah the high-
er secret and the lower secret come out, as [explained] above. And this is [the meaning of] “Who re-
vealed this secret to My children, etc.”
The Talmud’s saying “When wine enters, the secret comes out” (wine and secret both equal seventy in
gematria) is applied to teshuvah, which brings out both the higher and the lower secret. The Talmud’s “Who

revealed this secret to My children” refers to Israel’s saying “we will do” before “we will hear”, a love and
commitment from beyond understanding.

IN ONE’'S AVODAH

A person should take honest stock of his soul: how high its source is and how far it has come down, and feel
compassion for it with a broken heart. That teshuvah from the depth of the heart, especially in Elul and the
Ten Days of Teshuvah, turns the innermost point of the heart, the will, thought, speech and action to G-d
alone, seeking not even the Garden of Eden but G-d Himself; and one should know that whatever coarseness
one sees in oneself is not the truth, while the hidden love for G-d is.

QUESTIONS FOR DISCUSSION

1. Why does the maamar call the whole World to Come “a single glimmer,” and what does teshuvah in this
world reach that it does not?

2. How can a soul that has not sinned still be in need of teshuvah, according to the maamar?

3. What do “face” and “back of the neck” stand for, and how do Elul and the Ten Days of Teshuvah turn one
into the other?

4. Why does the fragrance of oil, and of Torah, grow the further it is poured down, and how does that help
the souls in the Garden of Eden?

5. What is the “higher secret” and the “lower secret,” and how does teshuvah bring both of them out?
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PARAGRAPH 1
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In the Song the maiden praises her beloved: his fragrance
and his very name are like oil poured out, and so the
young women love him; the Sages read it as Israel speak-
ing to G-d. The maamar reads “the maidens” (alamos) as
“worlds” (olamos), the souls above, and later reads “oil
poured forth” as the Torah.
Song of Songs 1:33’X 027w °w
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Thine ointments have a goodly fragrance; Thy name is as
ointment poured forth; Therefore do the maidens love thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rav Nachman expounds this verse about a Torah scholar,
whose “fragrance” spreads like that of an open flask of
balsam, and reads alamos as olamos: he inherits two
worlds, this world and the World to Come. The Alter Rebbe
uses the reading to identify the “maidens” with souls in
the upper worlds.
Avodah Zarah 35b:7-8°n1-1:2 777 771 M2y
D20 PPaRY 00777 12097 K1 LXTON 277 A2 1M 20 vIT
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William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 71b2 ,xy 3”m
KEHOT’'S NOTE
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The prophet comforts Zion, pictured as a wife long sepa-
rated from her husband: “For your Husband is your
Maker, Havayah of Hosts is His Name.” Here it is applied
to souls clothed in bodies in this world.
Isaiah 54:571:77117°yw°
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R
For thy Maker is thy husband, The L-RD of hosts is His
name; And the Holy One of Israel is thy Redeemer, The G-d
of the whole earth shall He be called.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The text sends the reader here (Shemos Rabbah, Parshas
Bo, end of section 15): in this world Israel is only betrothed
to G-d, but in the days of Mashiach there will be marriage,
as it says “For your Husband is your Maker.”
Shemot Rabbah 15:31x7%:170 1121 mnw
minn A% N YR wIPY 79N Dwn 03% ma wInm N 927
0?yn .79 .5¥25 Ma1 mann A% ans ,anphh Xaw 17 Moy
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Another interpretation: “This month shall be for you” - this
is analogous to a king who betrothed a woman and wrote her
[a marriage contract endowing her] minimally. When [the
time] came to marry her, he wrote her [a contract endowing
her with] numerous gifts, as a husband. So, this world is be-
trothal, as it is stated: “I will betroth you to Me forever”
(Hosea 2:21), and He gave them only the moon, as it is stat-
ed: “This month shall be for you.” However, in the days of
the Messiah, ...
Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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When Elisha ben Avuyah (“Acher”) died, it was said that he
would be neither judged nor brought to the World to
Come; Rabbi Meir said, “Better that he be judged and
come to the World to Come.” The maamar learns from it
that even the pains of Gehinnom are worth enduring to
reach the Garden of Eden.
Chagigah 15b:31:1 10 %31
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note says this idea is not found in the Alter Rebbe’s
maamarim or in Or HaTorah, and points to Torah Chaim
for the difference between Gehinnom and the River of
Fire.

KEHOT’'S NOTE
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Daniel sees a river of fire issuing and going forth from be-
fore G-d. Here it is the purification a soul passes through
before rising to the higher Garden of Eden.

Daniel 7:107:t 5x°17
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A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That passage also says that the souls, which preceded cre-
ation, descend into the body for the sake of an ascent.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Mishnah teaches that one hour of teshuvah and good
deeds in this world is finer than all the life of the World to
Come. This is the key to why the soul descends.
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He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The note says that in the Mitteler Rebbe’s maamarim he
stresses that “the life of the World to Come” is a plural, and
explains it as the lower Garden of Eden and the Days of
Mashiach.
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This parallel version of the maamar lists “the lower
Garden of Eden, the higher Garden of Eden and the Days
of Mashiach.” It fills in the list abbreviated here.
KEHOT’'S NOTE
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The Tzemach Tzedek asks: if even the Resurrection is only
a “radiance”, when will the inclusion in G-d’s essence
gained by teshuvah and good deeds be revealed? He an-
swers that “radiance” means the life-force shining in the
worlds in measured form, and notes that elsewhere this is
said to apply in this world itself, though not as a reward.
KEHOT'S NOTE
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The Talmud teaches that this world was created with the
letter hei and the World to Come with the letter yud. The
small yud points to how limited even the World to Come is
compared to G-d’s essence.
Menachot 29b:13-1477>-3":2 ¥”3 NN
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Wikisource Talmud Bavli (CC-BY-SA)
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Job, stricken in body, declares that from his own flesh he
will behold G-d. Chassidus reads it as a way of knowing:
from the human soul and its powers one learns about the
Divine, here from how a single letter or thought relates to
the soul that produces it.

Job 19:26772:0™ 21°R
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And when after my skin this is destroyed, Then without my

flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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The Mishnah says the world was created with ten utter-
ances though it could have been created with one. Here it
shows that all creation is like a single utterance before
G-d.
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With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the

world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Talmud counts “In the beginning” as one of the ten
utterances of creation. It supports the idea that creation as
awhole stems from a single contracted utterance.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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That passage also speaks of the fifty thousand jubilees.

KEHOT'S NOTE
N2 N1912° 009K 1 DWW 1awnT L3, AANRY D LT ,0 KW D 9OYh 17
(P71IRT 27131 17197 237 AR 1D Jndw —) 71IN0 Py U 1903
0P W 1w BPR NPW W YN 003w ww p1odi Py 71 °s N nna
T IRIAN ANRIAN DR NDORY PUOMAY "DPR RN°W PY 17 70 7N
D°WnRN DMWY 72°27 2IWaNYw 27PN 212 P MW "DPR RNOW INRY
20PN MU0 IRT NP2 0°99K 1 17Aya WY 1Man 0915w mHar AoR
Y 971 RPTIR IRRN) 79O 0N Y 1P D NUMIND MIAAT Oy 17y
55 0°n21y 95 D3 73 TN Y 9P 0 wT MIph Y IR P .1
m7ya wrnay 970 11921 AR 0OWHn I3 . . MDY AR 0ownn 1T
72WN wNnI M 57y 173 NAWN P22 0 RURIW 20w PIYa T Y
R/ B abor

likuteitorah.com/likkutei-torah/shir-hashirim/4/

20

TIANR MAPY 13 9y 9w PN 1AY 0210 IR 1R

595 '3 RD°BN MaWnR MO
From Eliyahu’s prayer (Patach Eliyahu): “no thought can

grasp You at all.” It describes G-d’s essence as beyond

every level of revelation, including the World to Come.
Tikkunei Zohar 17a:10-1227°->:X 1> 97171 *1pn
mawnn M9 .rono 93 By kN0 PROPY P by ARDY X1 NIR
Wy NP 1PIPY LPNPN WY NPPERT K1 NIR J99D 72 XoBn
JPDANRT TPRRYY LURANR RDT 1PND 1APY 1IMa RATARD 17000
712 PWPT KT NIRY LKW "33 (RMOONR K1) NR20ONR 110N
TORM MPI3M 1 TN WIIBRT IRD DI LIRADD NIRT 1A D 1M
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Constantinople, 1740 (CC-BY-NC)
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There the Alter Rebbe distinguishes, in the point of the
heart above Binah and Daas, its glow and its very essence,
and in the supreme will above intellect, the will clothed in
Chochmah and a higher will above it; he matches them to
“with all your heart,” “with all your soul” and “with all
your might.” It shows what lies above Chochmah, where
this maamar places the soul’s root.
KEHOT'S NOTE
RITW ORI 21°Y @AY N70IR2 X ,272702°D 5oy% 03 IR LR ,4 NI
TAWIT WA Qwnw Ry TROMT RN 1NN i\l

NN2 PR YT
Akavya ben Mahalalel teaches: know from where you
came, where you are going, and before Whom you will give
an account; in the Mishnah the answer is humbling. The
maamar reads “from where” (me’ayin) as “from ayin,” the
soul’s source above Chochmah, and “where you are go-
ing” as its descent into this world.
Pirkei Avot 3:1°X:"2 N1aR mwn
>T°? X ARK XY 07137 MPWR P2R07T ,mIR PRP20n 12 KRy
7T IRY TNY AR oM %3991 7290 AKX XD ,OX2 TR YT .12y
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Akabyah ben Mahalalel said: mark well three things and you
will not come into the power of sin: know from where you
come, and where you are going, and before whom you are
destined to give an account and reckoning. From where do
you come? From a putrid drop. Where are you going? To a
place of dust, of worm and of maggot. Before whom you are
destined to give an account and reckoning? Before the King

of the kings of kings, the Holy One, blessed be He.

Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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In his poem on wisdom, Job asks: “But wisdom, where
(me’ayin) can it be found?” Chassidus reads me’ayin as

20
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“from ayin, nothingness”: Chochmah comes from the lev-
el above it, which no mind grasps, and there the maamar
places the soul’s root.

Job 28:1227:1175 21°R
P2 P 71K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The prophet tells Zion, likened to a forsaken wife: “For a
small moment I forsook you, and with great compassion I
will gather you.” The Alter Rebbe reads the “small mo-
ment” as the single thought that holds all of creation, even
the fifty thousand jubilees; contemplating this arouses the
“great compassion.”
Isaiah 54:7°1:773 7°yw°
I¥2RK 07573 DRI TAY 107 Y312
For a small moment have I forsaken thee; But with great
compassion will I gather thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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This is the maamar the text itself refers to.
KEHOT’'S NOTE
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The Tzemach Tzedek suggests that the Thirteen Attributes
here are the thirteen “adornments of the beard” (tikkunei
dikna), channels of mercy, of Z’eir Anpin, while the “great
compassion” refers to the thirteen of Arich Anpin.

KEHOT'S NOTE
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The parallel version explains that this compassion cannot
yet be drawn down and divided into attributes at all, be-
cause G-d’s being and essence is far above even the great
attributes that precede Chochmah.
KEHOT'S NOTE
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G-d passes before Moshe and proclaims the Thirteen
Attributes of Mercy, beginning “Havayah, Havayah.” Here

likuteitorah.com/likkutei-torah/shir-hashirim/4/
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the Name Havayah is the drawing down from G-d’s es-
sence that unfolds into the thirteen attributes.

Exodus 34:61:7"7 minw
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And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The prophet promises Zion: “As a young man espouses a
virgin, so shall your children espouse you.” The verb ba’al
means marital union, which sharpens the question of how
it can apply to G-d and souls.
Isaiah 62:571:270 V17 yw°
oy wor Aoy 1N imy 7712 MPY mPIN2 Mna Byd
TRR
For as a young man espouseth a virgin, So shall thy sons es-
pouse thee; And as the bridegroom rejoiceth over the bride,
So shall thy G-d rejoice over thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rav Shmuel bar Unya teaches in Rav’s name that a woman
is unformed (golem) and makes a covenant only with the
one who made her a vessel, citing “For your Husband is
your Maker.” It explains why “your Husband” is paired
with “your Maker.”
Sanhedrin 22b:33:2 275 1°77M10
ND7I3 APRY LR 0PI YR 277 AT KONK 72 DRINY 27 0K
NiNIY M TRY ToYR 027 WK 9D ANDYY mp XPX N2
iy
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rav Huna son of Rav Yehoshua says that for one used to
wine, even if his heart is sealed like a virgin’s, wine opens
it. The maamar borrows the image: compassion from
above opens a heart sealed by the soul’s descent.

Bava Batra 12b:8-9'v-"r1:2 2> X7n2 X232
n‘;m;a DIVR iab 1'?’5?_{ 173 ‘?’Jﬂj :yt{)ﬁnj 277 A°732 K7 27 IR
277 M”72 K137 27 IR .”nibn; 223 UAPDY R Linpan 170 -
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William Davidson, Vocalized Aramaic (CC-BY-NC)

The prophet calls G-d the “Husband” and Maker of Zion.
Here it describes G-d opening the sealed heart of a soul in
this world.
Isaiah 54:5°7:77117°yW°
PIRT22 "ROX PRI WITR 728N MW NINIT M TRy Toy2 02
R
For thy Maker is thy husband, The L-RD of hosts is His
name; And the Holy One of Israel is thy Redeemer, The G-d

of the whole earth shall He be called.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The verse continues “For your Husband is your Maker”
with “Havayah of Hosts is His Name.” The Alter Rebbe
reads it as teaching that all the World to Come is only
G-d’s “Name.”
Isaiah 54:571:77117°yw°
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For thy Maker is thy husband, The L-RD of hosts is His
name; And the Holy One of Israel is thy Redeemer, The G-d
of the whole earth shall He be called.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Psalmist calls all creation to praise G-d, “for His
Name alone is exalted; His glory is over earth and
heaven.” The maamar takes it to mean that what shines in
the worlds is only the glory of His Name, a radiance.
Psalms 148:1337:1”np 072N
0P PINTPY 737 1727 it 23ia700 °n ownx A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the Song at the Sea, Moshe and Israel sing of the
Sanctuary, “the foundation for Your dwelling that You have
made, Havayah.” The heart opened by mercy becomes
such a dwelling.

Exodus 15:171™:1"0 mnw
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Thou bringest them in, and plantest them in the mountain

of Thine inheritance, The place, O L-RD, which Thou hast

made for Thee to dwell in, The sanctuary, O L-rd, which Thy

hands have established.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From the Priestly Blessing, which the kohanim give Israel.
G-d’s face shining on a person arouses the person to turn
his face back to G-d.
Numbers 6:257172:1 12712
ST TR PIE T W)
The L-RD make His face to shine upon thee, and be gracious
unto thee;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“As water reflects face to face, so is the heart of a person to
another.” It explains how G-d’s turning to a person evokes
a matching turn from below.
Proverbs 27:19v™:172 “own
;D87 DT¥7"22 12 07382 0397 0722
As in water face answereth to face, So the heart of man to
man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Through Jeremiah G-d rebukes the people who call a tree
“my father” and “have turned to Me the back of the neck
and not the face.” Here it describes service during the
year that lacks an inner turning to G-d.

Jeremiah 2:27175:2 7707

D739 K71 79 72X 11973 T DX T3INPY AN V3K TYP DMK
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Who say to a stock: ‘Thou art my father’, and to a stone:

‘Thou hast brought us forth’, for they have turned their back

unto Me, and not their face; but in the time of their trouble

they will say: ‘Arise, and save us.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Asaph says to G-d, “Whom have I in heaven [but You]? And
besides You I desire nothing on earth.” One desires noth-
ing, not even the Gardens of Eden, but G-d Himself.
Psalms 73:257773:3”y 0°2°1n
PIRI "NYDORD 0y 0MHED 5
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

22



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 4

42

43

Twoa ®o2

From the Shema: love G-d “with all your soul.” It describes
the total self-giving of the Ten Days of Teshuvah.

Deuteronomy 6:5°77:1 0°727
STIRR22 TUDI22N 72377222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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One of the Thirteen Attributes of Mercy, “abundant in
kindness.” It names the mercy drawn down from G-d’s
essence.

Exodus 34:61:7"% mnw
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And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The opening verse, now applied to souls in the Garden of
Eden, who rise through the “fragrance” of the Torah they
learned; “goodly” is read as light, and “oil poured forth”
as the Torah poured from level to level.

Song of Songs 1:3°3:°R 0°1°wi "W
sTN2IR NINGY 1277 0¥ PN 10 020 Y 77
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The ten Sefiros have “their end wedged in their
beginning.” Here it explains why Torah at its lowest level

is bound to its highest source.

Sefer Yetzirah 1:7°1’% 77°%° 700
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The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Isaiah’s song of the future promises that the dead will live,
“for Your dew is a dew of lights.” The Talmud expounds it
as the light of Torah reviving those who use it.
Isaiah 26:19v™:1" 171°yw°
7IX1 770 NIR 20 2 5y 33 22371 18T VP N33 TR T
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Thy dead shall live, my dead bodies shall arise— Awake and
sing, ye that dwell in the dust— For Thy dew is as the dew of

light, And the earth shall bring to life the shades.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Talmud teaches that whoever makes use of the light of
Torah is revived by it. It shows that Torah study gives the
souls their life and elevation.
Ketubot 111b:5°7:2 ¥°p n12103
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“G-d saw the light, that it was good.” It links the word
“good” with light, so “goodly oils” means the light of
Torah.

Genesis 1:47:'R N°wR12
YN 1P IR 2 D’?5§5 '?T(;E] 290773 7IRINR n'pj’?g R
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Mitteler Rebbe explains why “the fragrance of
your goodly oils” follows “Let him kiss me,” whose contin-
uation “better than wine” is expounded as the words of the
Scribes being dearer than the wine of Torah.
KEHOT'S NOTE
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The maiden’s opening words in the Song, longing for her
beloved’s kiss, “for your love is better than wine”; the
Sages read it as Israel speaking to G-d. It leads to the
teaching about the words of the Scribes.
Song of Songs 1:2°2:R 0°7°w1 "W
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Let him kiss me with the kisses of his mouth— For thy love is
better than wine.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud reads “for your love is better than wine” as the
Congregation of Israel telling G-d that the words of His
beloved Sages are sweeter to it than the wine of Torah. It is
applied to the hundred daily blessings instituted by the
Sages.
Avodah Zarah 35a:6":X 777 171 1712y
77 27 RDX °3 77177 777 0°210 37 K1 101 MR '1;'['? phedi7g]
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In the lament over Jerusalem’s destruction, “their heart
cried out to G-d.” It describes prayer in which the hidden
love bursts forth.

Lamentations 2:181”°:’2 12°R
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Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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In the Song, “I went down to the garden of nuts” to see
whether the vines had blossomed. The Midrash and Rashi
read the nut as Israel, whose inner worth is hidden under a
shell.

Song of Songs 6:11x>:1 0*7°wn 1w
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I went down into the garden of nuts, To look at the green

plants of the valley, To see whether the vine budded, And the

pomegranates were in flower.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Mitteler Rebbe explains the difference between
a nut and other fruit.
KEHOT'S NOTE
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There the Mitteler Rebbe explains at length how every Jew,
however sunk in worldly matters, has the strength for self-
sacrifice when tested.
KEHOT'S NOTE
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The Midrash likens Israel to a nut. The Alter Rebbe applies

the image to the hidden love within the soul.
Shir HaShirim Rabbah 6:11x7°:1 121 0*2°wi 9°w
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"N 101D NI 7K 1037 NN1T NIRT? PRI 9K 03T vaX3
,MIR2 7RO TAYPY NIpIPAT PR 07T %30 nivTe

.0°2117 °2°9733 NIMY NI 1720

“I went down to the nut garden to look at the budding of the
valley, to see if the vine had blossomed and the pomegran-
ates were in bloom” (Song of Songs 6:11). “I went down to
the nut garden,” Rabbi Yehoshua ben Levi said: Israel was
likened to a nut tree. Just as a nut tree is pruned, and it re-
generates, [such that] it is pruned for its own good - why? -
because it regenerates, like that which is trimmed and re-
generates, and like fingernails that are trimmed and ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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In David’s song of deliverance, G-d’s descent is pictured
with dark rainclouds as a covering: “He made darkness
His hiding place.” Here it names the “higher secret,”
G-d’s concealed essence, whose arousal reveals the soul’s
hidden love.

Psalms 18:1227:1 0°9°11n
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He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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This is the maamar the text refers to; the note adds that
both it and this maamar were said in Parshas Ki Teitzei
5563.
KEHOT’'S NOTE
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Rabbi Chiya teaches that “wine” (yayin) and “secret” (sod)
both equal seventy, so “when wine enters, the secret
comes out.” Applied here to teshuvah bringing out both
the higher and the lower secret.
Eruvin 65a:19-20'2-10™:X 1170 1"217°Y
"Dt DAY NPT 32 W2 — 93702 2Wnni 22 iR 027 My
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William Davidson, Vocalized Aramaic '(CC—BY‘—NC)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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When Israel said “we will do” before “we will hear,” a
heavenly voice asked, “Who revealed to My children this
secret, which the ministering angels use?” In the maamar
“If a man has two wives” this secret is the higher secret it-
self, from which Israel’s souls come.
Shabbat 88a:8'n:x n”s naw
N2 0¥ UYRYYY APy P MUTHNY Ay Y9N 220 e
212 PYRAYR YA IKRY AL 1Y 2127 723 0 07 AT P
— »§727 Hip2 ynwY 1127 Sy 03 2723 PIRYR 7 10727 :0N0T
o027 °RR R 2272 X9 020 W YR 1T Y XY
7 77 i ,man? PRI Mown1 7 — N 1y°1 *8y2 meand”
SYRUY? Py MR 2X AR Y7 OTIP 18 men
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
X ,05 naw

Y N7YIW DIPRY

“In the place where baalei teshuvah stand, perfect tzad-
dikim cannot stand.” It shows the unique height reached
through teshuvah.
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); William Davidson Edition - Vocalized Aramaic (CC-BY-NC); Daat Shemot Rabbah (Public Domain); The
Sefaria Midrash Rabbah, 2022 (CC-BY); Torat Emet 357 (Public Domain); Mishnah Yomit by Dr. Joshua Kulp (CC-BY);
Wikisource Talmud Bavli (CC-BY-SA); Constantinople, 1740 (CC-BY-NC); Sefer Yetzirah, Warsaw 1884 (Public Domain); Sefer
Yezirah, trans. by Isidor Kalisch. New York, 1877 (Public Domain); Midrash Rabbah -- TE (Public Domain); Tractate Berakot
by A. Cohen, Cambridge University Press, 1921 (Public Domain).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.
https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with AI assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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