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An Explanation of “For
Over All Glory, a Canopy”

Opposites are united by a canopy, a level higher than both of
them: the Tiferes of Imma over Z’eir Anpin and Nukva, and the
supernal will over Abba and Imma. Now the bride, Malchus,
receives through a will whose reasons are hidden; when the
mitzvos have refined the sparks of Tohu, the hidden reason and
delight of the Mocha Stima’ah will be revealed and the bride will

become the crown of her husband.
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THE BIG IDEA

Opposites are united by a canopy, a level higher than both of them: the Tiferes of
Imma over Z’eir Anpin and Nukva, and the supernal will over Abba and Imma. Now
the bride, Malchus, receives through a will whose reasons are hidden; when the
mitzvos have refined the sparks of Tohu, the hidden reason and delight of the
Mocha Stima’ah will be revealed and the bride will become the crown of her
husband.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

In this explanation of the preceding discourse on Isaiah’s “For over all glory, a canopy,” the Alter
Rebbe identifies two glories: Malchus, the lower glory, and Abba, Chochmah, the higher glory in which
Malchus is rooted. Z’eir Anpin, mostly kindness, and Malchus, built of restraint and longing, are oppo-
sites, and they unite only under a chuppah: the Tiferes of Imma, the intellectual root of the emotions,
which crowns and encompasses both, as G-d’s presence keeps peace between the angels of water and
fire. There are two canopies, the bride’s, her devotion “with all your might,” and the groom'’s, the
Tiferes of Imma; the custom of first veiling the bride and then bringing both under the chuppah re-
flects them. A higher canopy, the general Keser, unites Abba and Imma. The Tiferes of Imma, the
canopy over Z’eir Anpin and Nukva, is a lower will, born of reason; the canopy over Abba and Imma is
the supernal will, whose reason, the Mocha Stima’ah, is hidden and whose delight is Atik. The revealed
Torah expresses the outer will, so it gives no sufficient revealed reason for all the mitzvos, and Sinai
was only a betrothal. When the mitzvos, and even eating, have refined the sparks of Tohu, the inner
reasons and delight will be revealed, the marriage completed, and the bride will have a voice of her

own.
OUTLINE

1 The two glories 7

Malchus is the lower glory, “the glory of Havayah”; Abba, Chochmah, is the higher glory, a flash above com-
prehension in which Malchus is rooted.

2 Two opposites 12-3

Malchus is fiery Gevuros, always yearning upward; Z’eir Anpin is mostly kindness, the measured giver to
the worlds through Chesed, Gevurah and Tiferes.
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3 The canopy over groom and bride 14-5

The Tiferes of Imma, root of the emotions in the intellect, crowns both and unites them, as something high-
er reconciles water and fire; the bride’s own canopy is “with all your might,” seen in the veil and the
chuppah.

4 The higher canopy and the two wills fi6

The general Keser unites Abba and Immaj; the lower will is born of reason, while the supernal will hides its
reason in the Mocha Stima’ah and its delight in Atik.

5 Torah now and in the future 17

The revealed Torah is the outer will, which gives no sufficient revealed reason for all the mitzvos; Sinai was a
betrothal, and the revelation of the inner reasons will be the marriage.

6 Refinement and the bride’s voice 18-9

The mitzvos and eating refine the sparks of Tohu; when the refinement is complete the hidden delight will
be revealed, and the bride will become the crown of her husband, with a voice of her own.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

The Rebbe’s teachings on this biur gather at its close, where the Alter Rebbe sets the bride’s present
state, receiving in silence, against the time to come, when she will have a voice and be ,,7y2 nqvy”
(“the crown of her husband”). In a sicha of Shabbos Vayigash 5746 the Rebbe asks how the Amidah,
whispered because it is complete bittul (?10°3), can be said aloud in the future, and answers that then
bittul itself will be revealed: the loud prayer is ,?10°21 nyn M2°1” (“the revelation of the virtue of
bittul”). In a sicha of 15 Menachem Av 5746 he reads the two last wedding blessings through sun and
moon, and adds that even the moon’s diminution was ,,An1°2 27371 711%>” (“for the sake of her greater
enlargement”). At a farbrengen of Shabbos Metzora 5717 he explains how the receiver can gladden the
giver: Israel, feeling themselves beings of their own, still do His will, and in the future the pleasure this
brings above will be seen. Perhaps (biur b’derech efshar) the thread is that the time to come does not

undo the bride’s present receiving and bittul but reveals their worth.

KEY CONCEPTS

Chuppah (the canopy) 1217

A level higher than two opposites that covers and encom-
passes them both, so that they can unite: the Tiferes of
Imma over Z’eir Anpin and Nukva, and the general Keser
over Abba and Imma.
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The higher and lower glory 78NN 71291 IX?°Y 7123

The lower glory is Malchus, “the glory of Havayah”; the
higher glory is Abba, Chochmah: the numerical value of
kavod is thirty-two, the number of the paths of wisdom.

The Tiferes of Imma x2°X7n”n

The attribute of Tiferes within Binah: the emotions as they
exist in the intellect, including all of them together. It be-
comes the Keser of Z’eir Anpin and Nukva and joins them.



The lower will and the supernal will 77371 7\01N7 71329
Il

The lower will is born of reason and can always explain it-
self; the supernal will seems to have no reason, like “Be
silent; so it arose in thought,” because its reason is too ex-
alted to be revealed.

Mocha Stima’ah (the hidden brain) 1x»°no xmn
The hidden intellect within Keser: the concealed reason of
the supernal will. Its reasons and delight are hidden now

and will be revealed in the future as the inner reasons of
the Torah.
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Tohu and Tikkun 72°01 1710

Tohu is the earlier world of great lights that shattered, leav-
ing sparks mixed with evil; Tikkun is the ordered world.
Refined through the mitzvos, the sparks of Tohu rise high-
er than Tikkun.

Betrothal and marriage 7°X1%111°017°R

Sinai was a betrothal, a bond from outside like a ring; the
future revelation of the inner Torah and its delight will be
the full marriage.
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SECTION 1 - 11

The two glories
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An explanation of the matters [discussed] on the verse “For over all glory (kavod) [there is] a
canopy (chuppah).” Now, the lower glory (kavod tata’ah) is the level of Malchus (sovereignty), and
it is called “the glory of Havayah,”
This maamar is a biur, an explanation that expands the preceding discourse on the same verse, Isaiah’s
promise of a canopy over all the glory of Zion; Kehot notes that the Tzemach Tzedek cites it as Rabbi
Pinchas’s manuscript of the explanation of “For over all glory, a canopy.” It begins by defining “glory”

(kavod): the lower glory is Malchus, the attribute through which G-d’s word creates and rules the worlds, and
it is called “the glory of Havayah.”
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for Havayah is Z’eir [Anpin], and “the glory of Havayah” is the level of Malchus. And “blessed” is
from the term for blessing, abundance and drawing down: that there be drawn down to the level of
Malchus, “the glory of Havayah,” “from its place,” that is, the higher Chochmah (Chochmah
Ila’ah); for the level of Malchus, the word of Havayah, has its place and its root in the higher
Chochmabh,

The Name Havayah stands here for Z’eir Anpin, so “the glory of Havayah” is Malchus, which reveals Z’eir
Anpin. The Alter Rebbe reads the angels’ praise “Blessed be the glory of Havayah from its place” word by
word: “blessed” means a flow drawn down, and “its place” is Chochmah Ila’ah, the higher wisdom in which
Malchus, “the word of Havayah,” has its root.
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for “Abba founded the Daughter.” And Abba is called the higher glory (kavod ila’ah), the source of
intellect, and is called maskil (the one who understands): “The wise shall inherit glory.” Kavod in
gematria is thirty-two, [the number of] the paths of Chochmah (wisdom); and it is called kavod be-
cause it is the level of “the radiance of His glory” (ziv yekarei),

The Zohar’s saying “Abba founded the Daughter” shows that Malchus (the Daughter) is rooted in Abba,
which is Chochmah. Abba, the source of intellect and “the one who understands” (maskil), is therefore the
higher glory: the verse joins “glory” with “the wise,” and the numerical value of kavod, thirty-two, matches
the thirty-two paths of Chochmah, as the Zohar (3:33a) counts it. It is called glory as “the radiance of His glo-
ry,” a shining rather than something grasped.
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that is, like the flash of lightning: the level of a revelation that is above comprehension; whereas
Binah (understanding) is “the broad expanses of the river,” where intellect comes within the
bounds of comprehension and expansion.
Chochmabh is like a flash of lightning: a sudden illumination that comes before, and above, understanding it;
in Likkutei Torah, Chukas (“Ali Be’er”), the Alter Rebbe uses the same image for a light that shines in the

mind without being grasped. Binah is called “the broad expanses (rechovos) of the river” because there the
insight is spread out and grasped in breadth (harchavah) and detail.

SECTION 2 - 112-3

Two opposites
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Now, Z’eir Anpin (the emotive attributes) and Nukva (the feminine) are two opposites. For the level
of Malchus is built chiefly from the Gevuros (the forces of restraint): “it calls out constantly and is
not still,” “so that glory may sing to You and not be silent.” Her longing is all upward, ever upward,
in a flame heavenward, like the nature of fire, which rises upward.
Z’eir Anpin, the emotive attributes, which are mostly kindness, and Nukva, Malchus, are opposites. Malchus
is built mainly of Gevuros, forces of restraint that show themselves as longing; like fire, which always rises,

she is never still and keeps yearning upward, as the verse says, “so that glory may sing to You and not be
silent,” glory being Malchus.
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And Z’eir Anpin is mostly Chassadim (kindnesses), as is known that Z’eir Anpin is from the end of
the worlds of the Infinite One (Ein Sof); that is, it is the level of the influence of the supernal
Emanator, in measure and limit, to the source of Beriah, Yetzirah and Asiyah, which is Malchus —
and see what is written about this in Parshas Terumah, on the matter of “one cherub at one end,”
etc. — so that the coming into being of the created should be bounded in measure and limit.
Z’eir Anpin is mostly Chassadim, kindnesses. It stands at the far end of the divine realm, where the
Emanator’s flow is measured out and handed on to Malchus, the source of the three lower worlds of Beriah,
Yetzirah and Asiyah, so that what is created will itself be bounded. The text refers to Torah Ohr, Terumah,

where “one cherub at one end” is the end of the Infinite Light in Z’eir Anpin, and the other cherub is the
source of Beriah, Yetzirah and Asiyah in Atzilus.
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And even Avraham and Michael and the like, the greatest souls and angels, even so their compre-
hension is limited: thus far they can grasp, and no further.

Created beings are finite: even Avraham, the greatest of souls, and Michael, the greatest of angels, can grasp
only up to a point and no further.
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Therefore the influence that flows from the supernal Emanator to give them life must also be con-
tracted in measure and limit. And this is through the attributes Chesed, Gevurah and Tiferes:
Chesed (kindness) is the level of spreading forth, and Gevurah (restraint) is the level of the power
of tzimtzum (contraction), and Tiferes (beauty) is the intermediary that decides between them.

So the life-giving flow is contracted through Chesed, Gevurah and Tiferes: Chesed spreads it out, Gevurah

holds it back, and Tiferes weighs the two and decides between them. This measured blend of giving and lim-
iting is Z’eir Anpin’s work.
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SECTION 3 - 14-5

The canopy over groom and bride
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From all the above it is understood that Z’eir Anpin and Nukva are two opposites. Therefore, so that
they can join together, to bring about the union of Z’eir Anpin and Nukva, for this there is the level
of chuppah (canopy).

Since Z’eir Anpin and Nukva are opposites, kindness and restraint, they cannot unite on their own. Their
union needs a chuppah, a canopy spread over both of them.
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The explanation: it is known that the Tiferes (beauty) of Imma becomes a Keser (crown) for Z’eir
Anpin and Nukva. (See there, in Parshas Terumabh, in the discourse beginning “An explanation of the
matter of the cherubim,” on “and one Keser for both of them,” etc.; and see Iggeres HaRamaz [the letters
of Rabbi Moshe Zacuto], section 27.)
The canopy is the Tiferes of Imma: the attribute of Tiferes within Imma, which is Binah. It becomes a Keser,
a crown, over Z’eir Anpin and Nukva; in the Torah Ohr discourse on the cherubim (Terumah) that the paren-
thesis cites, when Nukva stands face to face with Z’eir Anpin, equal in stature and receiving the intellect of

Abba and Imma, there is “one Keser for both,” and they are called brothers. The parenthesis also cites a let-
ter of the Ramaz, the Kabbalist Rabbi Moshe Zacuto.
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And it is what joins them, like what our Sages, of blessed memory, said on the verse “He makes
peace,” etc.: between the prince of water and the [prince of fire], etc.

The Tiferes of Imma is what joins them. The Sages explained the verse “He makes peace in His heights” as
G-d keeping peace between the angel of water and the angel of fire, who stand side by side without destroy-
ing each other.
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That is, through the revelation of something higher, beyond the measure of both of them, namely
the Holy One, blessed be He, Himself, in His glory: through this they are joined.

Opposites are reconciled when something higher than both is revealed: before the Holy One, blessed be He,
Himself, water and fire are at peace.
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So too, through the revelation of the level of the Tiferes of Imma, which is the level of a Keser and a

makif (encompassing light) for Z’eir Anpin and Nukva, through this they join together. (And see

what is written in Iggeres HaKodesh, in the passage beginning “And the work of charity shall be.”)
In the same way, when the Tiferes of Imma is revealed as a Keser and makif, an encompassing light above
both Z’eir Anpin and Nukva, they unite beneath it. The parenthesis refers to the Alter Rebbe’s letter in
Iggeres HaKodesh (section 12) on “And the work of charity shall be peace,” which explains that Michael and

Gavriel, Chesed and Gevurah, become one through a great revelation of the Infinite Light, beyond even the
intellect that is the source of the attributes.

TPNIR 1Y 292 DIV [erkan) VRN MTR WO 18D NPTV 13T RMAORT [naxen] D7D 7Y 1209
253w NYTAD O2IPRM DWW 1T DOw3A 1PR NITH W0 9 10 MARDAM Ak 7]

To understand the matter of the Tiferes of Imma: by way of analogy, just as there are revealed emo-
tive attributes (middos) whose dwelling is in the heart, namely love and awe and glorying (his-
pa’arus), etc., so too these attributes exist in the intellect, and they are the roots and the sources of
the attributes in the heart.

To explain what the Tiferes of Imma is, the Alter Rebbe turns to the human soul. The revealed emotions live
in the heart: love, awe, and hispa’arus, glorying, the emotion that corresponds to Tiferes; the same emotions
also exist in the mind, where they are the roots of the heart’s feelings.
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And as is plainly seen: when a person contemplates some thing, how good and lovely it is, then
love for that thing is aroused in his intellect, even before the love has come and been drawn into
the heart, so that he desires and longs [for it] in actual fact.

This can be seen in experience: when a person thinks about how good and lovely something is, love for it
awakens first in the mind, before it reaches the heart as actual desire and longing.
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So too in the service of G-d: this love that is in the intellect is constant, through contemplation,

whereas the love in the heart is according to the time and the occasion, etc.

The same holds in the service of G-d: love in the mind, born of contemplation, is constant, while love in the
heart rises and falls with the time.
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And see what is written about this on the matter of “Hear, O Israel”: that the large ayin [of Shema] is

the attributes in the intellect.

The text refers to its explanation that the large ayin in the word Shema, “Hear, O Israel,” stands for these
emotions as they are in the intellect.
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So too above: there is the level of attributes also in the intellect (mochin), Abba and Imma
(Chochmah and Binah), namely Chesed, Gevurah, Tiferes, Netzach, Hod and Yesod, which are the
roots of the attributes of Z’eir Anpin. The Chesed of Imma is the root and source of the Chesed of
Z’eir Anpin, etc.

The same holds in the divine realm: the intellect, Abba and Imma, has its own attributes, Chesed through
Yesod, and these are the roots of the attributes of Z’eir Anpin. Each attribute of Imma is the source of the
matching attribute in Z’eir Anpin.
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And the Tiferes of Imma, which is the general and collective expression (klalus) of the attributes of
Imma — for Tiferes is comprised of Chesed and Gevurah, as is known from the matter of the colors,

etc. —is the root and source of the attributes of Z’eir Anpin as a whole.

The Tiferes of Imma includes all of Imma’s attributes, because Tiferes itself combines Chesed and Gevurah,
as is known from the colors of the Sefiros, where Tiferes blends the white of Chesed and the red of Gevurah.
So it is the root of Z’eir Anpin’s attributes as a whole.
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Therefore the Tiferes of Imma becomes a Keser and a makif for Z’eir Anpin and Nukva, and it is

what joins them, etc.

That is why the Tiferes of Imma becomes the Keser and makif over Z’eir Anpin and Nukva and joins them.

likuteitorah.com/likkutei-torah/shir-hashirim/39/ 10
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(And see more about this below. And elsewhere it is explained, on the matter of Tiferes, that what Malchus
receives from Chesed and Gevurah is the drawing down from the level of the order of the chain of de-
scending worlds (hishtalshelus), cause and effect; but through Tiferes it is drawn from above the order of
hishtalshelus, etc.

A long parenthesis adds a further point from elsewhere. What Malchus receives from Chesed and Gevurah

comes through the ordinary chain of cause and effect, but what comes to her through Tiferes is drawn from
beyond that chain.
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It may be explained: because Chesed is a branch of Chochmah, and Gevurah a branch of Binah, but
Tiferes, the middle line, rises up to Keser, as is written in the Zohar at the end of Parshas Terumah) (folio
175b).

The reason may be that Chesed and Gevurah branch out from Chochmah and Binah, while Tiferes, the mid-
dle line, reaches up to Keser, above the intellect: the Zohar at the end of Terumah (2:175b) calls Yaakov, who
is Tiferes, complete on both sides, toward the Holy Ancient One and toward Z’eir Anpin.
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And see what is written elsewhere on the Zohar, Vayeshev (folio 181), on the verse “Behold, My ser-
vant shall prosper,” etc.: “‘very’ — from the side of Yaakov.” Also, regarding the level of the fiftieth
gate of Binah, it is stated in the writings of the Arizal, of blessed memory, that it is in the upper
third of the Tiferes of Binah.

The text then refers to a discussion of the Zohar in Vayeshev (1:181b), which reads Isaiah 52:13 as the moon’s
future greatness, word by word: “lifted up” from the side of Avraham, “high” from the side of Yitzchak, and
“very” from the side of Yaakov, so the superlative belongs to Tiferes. The Arizal also places the fiftieth gate of
Binah, its highest gate, in the upper third of the Tiferes of Binah, that is, of Imma. The Gemara (Rosh
Hashanah 21b) teaches that fifty gates of understanding were created and all were given to Moshe except
one. Placing that unattained fiftieth gate within the Tiferes of Imma shows how high this Tiferes reaches,

which is why it can serve as the canopy over bride and groom.
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And see the commentary of the Ramaz on the Zohar, Parshas Pinchas (folio 253a). And see what is
written on the matter of the fiftieth gate in Parshas Yisro, in the discourse beginning “Their ap-
pearance and their work.”

For the fiftieth gate the text cites the commentary of the Ramaz on the Zohar in Pinchas, and the discourse in

Torah Ohr, Yisro, on Ezekiel’s words “Their appearance and their work.” There the fiftieth gate is the encom-

passing level that includes all the others and has no above or below, the level in which the Torah was given.
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Now, it was explained above that, in particular, there are two canopies, a canopy for the groom and
a canopy for the bride, etc. And the canopy of the bride is the level of “with all your might,” and it
seems that this is the level of the Keser of Nukva.

Returning to the chuppah: there are two canopies, one for the groom and one for the bride. The bride’s

canopy is “with all your might,” service beyond one’s own measure, and the Alter Rebbe suggests that it is
the Keser of Nukva.
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In the same way, it was mentioned elsewhere, in the discourse beginning “Gathering wood,” that
“when Israel do the will of the Omnipresent,” mentioned in the sixth chapter of Berachos, is the
level of “with all your might.” That is why in the section “And it shall be, if you listen,” where “with

all your might” is not mentioned, it says “And you shall gather your grain,” etc.

This follows the discourse on the man gathering wood (Likkutei Torah, Sh’lach): the Talmud’s “when Israel
do the will of the Omnipresent” corresponds to “with all your might.” The proof is that the second section of
the Shema, which leaves out “with all your might,” has Israel gathering their own grain, which the Talmud
(Berachos 35b) reads as the state in which they do not yet do the will of the Omnipresent.
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And “the will of the Omnipresent” is the level of the Keser of Nukva. And through an arousal from
below [comes] an arousal from above: through this one arouses above also the canopy of the
groom, which is the level of the Tiferes of Imma, etc.
“The will of the Omnipresent” is the Keser of Nukva, the bride’s own canopy, as the short explanation after
that discourse in Sh’lach also says, calling it the Keser of Rachel, that is, of Nukva. When the bride does her
part, this arousal from below awakens an arousal from above, the groom’s canopy, the Tiferes of Imma; the

printed letters "1y, which make no word here, evidently stand for the abbreviation 1”y, al yedei zeh, “through
this.”

28 (qqupyT) RAPIT 19917 DY 9710 071D TNAT T2 NNNY 1AW AN QYY (b wo] 9 [0 Hy1) 17O
1T 2101993 [paa vy APY PP NAN 70193 DI 3PN ey »19a] Y703 1997 DW A9IM 1PYD MW
or°Iw? A°pnn 1eIn

According to this, a reason can be given for the custom that has been adopted: that first the groom
spreads a cloth over the bride, which is called (Decktuch) [covering cloth]; this is a kind of canopy
of the bride by itself. And afterwards both of them enter under a sheet upon poles: this is the
canopy that encompasses both of them.

This explains a wedding custom. The groom first spreads a cloth, called in Yiddish the Decktuch (“covering

cloth”), over the bride: a canopy for her alone. Then both stand under a sheet stretched on poles: the canopy
over both.
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As is explained in Shulchan Aruch, Even HaEzer, section 55, paragraph 1, in the gloss [of the
Rema], and in Chelkas Mechokek there, subsection 9, and in Beis Shmuel there, subsection 5: that
covering the bride’s head with a cloth is also called chuppah, according to the view of Tosafos. And
this is the matter of the hinuma (veil), and it is the level of the canopy of the bride, as mentioned

above.

The halachic works show that covering the bride’s head with a cloth is itself called chuppah in the view of
Tosafos, and this is the hinuma, the bride’s veil. It is the bride’s own canopy described above. In halachah,
chuppah is the act that completes the marriage after betrothal. The Rema there records several views of what
that act is: one, the view of Tosafos, is spreading a cloth over the bride’s head, and another is a maiden’s go-
ing out in a hinuma; the maamar identifies that covering with the hinuma. Beside these he records the
present custom of a canopy spread over groom and bride together. The maamar reads these as two canopies:
the veil that covers the bride alone, and the canopy that covers both.
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SECTION 4 - 16

The higher canopy and the two wills
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2. Now, just as the Tiferes (beauty) of Imma is what encompasses Z’eir Anpin and Nukva and joins
them together, so there is the level of a general makif (encompassing light) that joins Abba and
Imma (Chochmah and Binah) and pairs them together.

Section 2 carries the idea one level higher. Just as the Tiferes of Imma encompasses and unites Z’eir Anpin
and Nukva, a more general makif unites Abba and Imma, Chochmah and Binah.
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For Abba and Imma are also two opposites, for Abba is the source of all the Chassadim
(kindnesses), and Imma is the source of all the Gevuros (forces of restraint); and they are joined to-
gether through the level of the general Keser (Crown) of Atzilus (Emanation), the Malchus of Adam
Kadmon [Primordial Man].

Abba and Imma are also opposites: Abba is the source of all kindnesses and Imma of all restraints. They are

joined by the general Keser of Atzilus, which is the Malchus of Adam Kadmon (“Primordial Man”), the lowest

level of the primordial realm above Atzilus, which serves as the crown of the whole of Atzilus.
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And this is the level of the canopy that is over the higher glory. (And see what is written on the mat-
ter of the union of Z’eir Anpin and Nukva and the union of Abba and Imma, in the discourse begin-
ning “These are the accounts of the Tabernacle, the Tabernacle of Testimony,” etc.)

This general Keser is the canopy over “the higher glory,” Abba and Imma, just as paragraph 1 called Abba

the higher glory. The parenthesis refers to a discourse on “These are the accounts of the Tabernacle” that
treats both unions, of Z’eir Anpin with Nukva and of Abba with Imma.
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That is, just as the Tiferes of Imma is a canopy over Z’eir Anpin and Nukva (and joins them togeth-
er: although they are two opposites, they are nevertheless joined through the Tiferes of Imma),

The comparison is to the Tiferes of Imma, the canopy over Z’eir Anpin and Nukva, which joins them even
though they are opposites.
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and this is along the lines of what is said in Parshas Bereishis, “and every inclination of the
thoughts of his heart was only evil all the day,” and on account of this the reasoning was toward
guilt.

An example of how the intellect can hold opposites: before the Flood, the evil of man’s heart, “every inclina-
tion of the thoughts of his heart was only evil,” was the reason for condemnation.
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And afterwards, in Parshas Noach, “I will not again,” etc., “for the inclination of man’s heart is evil

from his youth”: that very same reason was afterwards turned toward merit.

After the Flood, in Parshas Noach, G-d said He would not again curse the ground, and the reason He gave
was the same fact: “for the inclination of man’s heart is evil from his youth.” In Torah Ohr, Vayera, the Alter
Rebbe explains that when Noach’s offering drew down the attribute of Chesed, the very argument that had
led to judgment became a reason for merit.
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And all this is because in their source and root, before the attribute comes to revelation “to His

”

heart,” “wherever He wishes, He turns it,” whether toward merit or toward guilt: there is a reason

for this in the intellect.

All this is possible because in the source and root, before an attribute is revealed “in the heart” as a feeling,
the intellect can find a reason for either side. Like the king’s heart in G-d’s hand, “wherever He wishes, He
turns it,” toward merit or toward guilt.
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That is why the Tiferes of Imma is called a chuppah (canopy): it covers (chofeh) and encompasses
the attributes together, and there they are all nullified, equally together, when the light of the
Tiferes of Imma comes into revelation, etc.

That is why the Tiferes of Imma is called a chuppah: like a canopy, chuppah, it covers, chofeh, all the attrib-

utes together. When its light is revealed, opposites such as kindness and restraint are nullified there and be-

come equal.
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(And see what is written in the discourse beginning “When you light the lamps,” on the matter of
“toward the face of the menorah.”) So too, there is a canopy over the higher glory, Abba and Imma:
the Malchus of Adam Kadmon, which encompasses them and includes them together; and there
they are of no account at all, only a mere glow and radiance.

Likewise there is a canopy over the higher glory, Abba and Imma: the Malchus of Adam Kadmon, which en-

compasses and unites them, and before which they count as nothing, a mere glow. The parenthesis refers to

a discourse on “When you light the lamps,” on the lamps turned “toward the face of the menorah.”
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The explanation: it is known that there is will and there is will. The lower will is the one born of the
intellect: because a person perceives with his intellect the beauty of that thing, therefore he wants
it; this is the lower will. And this is the matter of the Keser of Z’eir Anpin and Nukva, which is
drawn from the Tiferes of Imma.
To explain these canopies, the Alter Rebbe distinguishes two kinds of will, as the saying quoted in the name
of the Zohar has it, “there is will and there is will” (Kehot gives Zohar 3:129a, where the forehead of Arich

Anpin is “the will of wills”). The lower will is born of the intellect, as when a person sees the good in some-
thing and therefore wants it; this is the Keser of Z’eir Anpin and Nukva, drawn from the Tiferes of Imma.
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But there is the supernal will, as in what they said: “Be silent; so it arose in thought,” and He could
not give him a reason for this, “This is Torah, [and this its reward]?” etc.; rather, His will is so, with-

out a reason: this is the supernal will.

The higher will is shown by the Talmud’s account of Moshe: when he saw the martyrdom of Rabbi Akiva and
asked, “This is Torah, and this is its reward?”, G-d answered, “Be silent; so it arose in thought,” and gave no

reason. That is the higher will, a will without a stated reason.
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For the lower will, on the contrary, comes through a reason: he sees in his intellect the reason for

the thing, therefore he wants it, and he would be able to give the reason for the thing.

The lower will is the reverse: it is produced by a reason the person sees in his mind, so he wants the thing

and can always explain why.
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If so, the fact that He said to him, “Be silent,” is because it is drawn from the supernal will, which is

above intellect;

So when G-d said “Be silent,” it shows that the matter came from the higher will, which is above intellect.
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therefore He could not tell him a reason, for the will is very high, and it cannot descend by degrees

and come to revelation in the intellect.

That higher will is too lofty to come down, step by step, into the intellect and be explained, so no reason

could be given.
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But if so, G-d forbid, it would look like obstinacy, wanting even against the intellect. Rather, it is

known that there is a Mocha Stima’ah (hidden brain).

Yet a will with no reason at all would look like mere obstinacy, which cannot be said of G-d. The answer is the
Mocha Stima’ah, the “hidden brain” within Keser.
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The meaning of its being called “hidden” is that there is certainly a reason for this supernal will,
that He wants it so; only, the reason is lofty, exalted and high, so that it cannot descend by degrees

and come to revelation to another, but is stored away and hidden, His alone.

Its very name says that it is hidden: the higher will does have a reason, but one so exalted that it cannot come
down and be conveyed to anyone else. It remains hidden, known only to the One who wills.
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That is why it is called “brain” (mocha), meaning a high intellect, only “hidden” (stima’ah), con-
cealed from all. That is why He said to him “Be silent,” the level of silence: “so it arose in thought,”
which is the level of Chochmah (wisdom) and of a supernal reason that cannot be grasped by
another.

It is called “brain” because it is a lofty intellect, and “hidden” because it is concealed from all. Hence “Be

silent”: the silence is itself a level, and “so it arose in thought” points to a supernal wisdom and reason that
no one else can grasp.
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And to another it appears that it is only will alone, without any reason, and only He Himself has its

reason and its rationale. And there rests the delight in that thing, a supernal delight.

To others it looks like will alone, without reason, but the reason and rationale are His alone. There, too, rests
the supernal delight in the thing.
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And this is the level of Atik [the Ancient One], for the delight in the thing is removed (ne’etak) from
everything, and only in His being and His essence is there the delight in that thing. And relative to
another it is called the supernal will, that is, will without a revealed reason, only “so it arose in
thought.”

This is the level of Atik (“the Ancient One”), a name linked to ne’etak, “removed”: this delight is removed

from everything and exists only in G-d’s own being. As others see it, it is the supernal will, a will with no re-
vealed reason.
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Therefore, in the level of Keser there are these two levels: the level of Atik, from which is the Mocha
Stima’ah, “its reason and rationale with it”; and the second level, the will revealed to another,
which is considered mere will without any reason, and is called “the skull (gulgalta) that covers
over the brain.”

So Keser has two levels: Atik, the source of the Mocha Stima’ah with its hidden reason, and the outward will,

which seems to be will without reason. The outward will is called gulgalta, the skull that covers the brain: an

outer layer over a hidden intellect.
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(And see what is written about this on the verse “I am Havayah your G-d, Who brought you out of
the land of Egypt,” etc., in Parshas Sh’lach; see there.)
The text refers to its discussion of this in Likkutei Torah, Sh’lach, on the verse “I am Havayah your G-d, Who
brought you out of the land of Egypt.” There the will is called gulgalta because, like the skull over the brain,

it covers the delight and reason from which it comes, and this is the sense of “Be silent; so it arose in
thought”: there is certainly a reason, but it is hidden.
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For the lower will is the Tiferes of Imma that becomes a Keser for Z’eir Anpin, that is, a will born of
and drawn from intellect, as mentioned above; and the gulgalta of Arich Anpin [the Long
Countenance] is the will that is above intellect, and in the will there is a concealed reason, which is
called Mocha Stima’ah, as mentioned above.

In sum, the lower will is the Tiferes of Imma, the Keser of Z’eir Anpin, a will born of intellect. The gulgalta of

Arich Anpin, the outer level of Keser, is the will above intellect, and within it lies a hidden reason, the Mocha
Stima’ah.
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(And this is the matter of the canopy that is over the level of the higher glory, namely Abba and Imma. And
see what is written in the discourse beginning “The Torah [Moshe] commanded,” etc., on the matter of the
canopy, that it is the level of the supernal will, which is above Chochmah. And the Ramaz [on the Zohar], in
Parshas Bereishis) (on folio 8), wrote that the matter of chuppah is that Abba and Imma are canopied
and covered by the beard of Arich [Anpin].
This higher will is the canopy over the higher glory, Abba and Imma. The text refers to the discourse on “The
Torah Moshe commanded us” in Likkutei Torah, V’Zos HaBerachah, where the chuppah over groom and

bride is the most hidden level above Chochmah, which encompasses Chochmah and Malchus alike; and the

Ramaz describes this canopy as Abba and Imma being covered by the beard of Arich Anpin.

SECTION 5 - 117

Torah now and in the future
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3. Now, the revealed Torah is the level of the revealed will mentioned above, as is written in the
Zohar that the 613 commandments are drawn from the 613 paths. And this is [the meaning of]
“with the crown with which his mother crowned him,”

Section 3 applies the two levels of will to the Torah. The revealed Torah expresses the revealed supernal will,

the outer level of Keser; the Zohar says the 613 commandments flow from 613 paths. This is “the crown with
which his mother crowned him” in the Song of Songs.
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for the will mentioned above is called atarah and keser (crown), which is made of precious stones,
and they are inanimate; and nevertheless there is in it a splendid beauty, in which there shines a
resplendent and hidden light.

The revealed will is called a crown, and a crown is made of precious stones: lifeless in themselves, yet beau-

tiful, with a hidden and splendid light shining in them. So too the revealed will carries a hidden light within
it.
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(So too the mitzvos are made from physical things: tzitzis from wool and tefillin from parchment. This is
like the analogy of the inanimate and a stone; but it is a precious and splendid stone.)

The mitzvos likewise take physical form, tzitzis of wool and tefillin of parchment, like the lifeless stone of the
crown. Yet the stone is precious: hidden in the physical mitzvah is divine beauty.
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And it is like the analogy of the will mentioned above, which is only the level of the outer dimen-
sion (chitzoniyus) of the Mocha Stima’ah that is hidden in the inner dimension (pnimiyus) of the
will.

The revealed will is only the outer dimension of the Mocha Stima’ah, the hidden reason that lies within the

will.
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So too, the revealed Torah has no revealed reason that is sufficient for us for all the mitzvos, as
when it excludes a night garment, from “and you shall see it,” and includes the garment of a blind
man, and the reason is not sufficient. That is because its root is only from the outer dimension,
which is revealed to us now: will without reason, etc.
So the revealed Torah does not give us a satisfying reason for every mitzvah. The Talmud’s example: the
words “and you shall see it” are read to exempt a night garment from tzitzis (for the Rambam any garment
worn at night, for the Rosh a garment made for the night; Shulchan Aruch, Orach Chayim 18:1), yet a blind

man’s garment is included, since others see it, and the reason given does not fully satisfy. This is because
the revealed Torah comes from the outer dimension, a will without revealed reason.
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But of the time to come it is stated that a new Torah will be given to us, in [Midrash] Rabbah,
Shemini, chapter 13. The intent of this is as Rashi wrote on the verse “Let him kiss me with the

kisses of his mouth”: that the reasons of the inner Torah will be revealed to us,

The Midrash says that in the future a new Torah will be given. Rashi on “Let him kiss me with the kisses of

his mouth” explains this as G-d’s promise to reveal the secret of the Torah’s reasons, its inner dimension.
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that is, the Mocha Stima’ah will come into revelation, the reason and the delight of the will. Then
“you will delight upon Havayah”: that the delight is higher than the Name Havayah; and now it is
concealed and hidden from us.

Then the Mocha Stima’ah, the hidden reason and delight within the will, will be revealed. Isaiah’s “Then you

will delight upon Havayah” is read as a delight above even the Name Havayah, which is now concealed from
us.
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But then, when the reason and the delight of the Mocha Stima’ah are revealed, the delight will be
upon Havayah.

When the reason and delight of the Mocha Stima’ah are revealed, the delight will be “upon Havayah,” above
the Name itself.
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And this is also the root of the matter of betrothal (eirusin) and marriage (nisuin): for at the Giving
of the Torah there was only the level of betrothal, in which the woman receives only the round ring
of kiddushin [betrothal] (and this is the matter of “Sanctify us (kadshenu) with Your command-
ments,” as is explained on the verse “It is good to take refuge”); but in the time to come there will
be the level of marriage.
This is also the root of the two stages of Jewish marriage, betrothal (eirusin) and full marriage (nisuin). The
Giving of the Torah was only a betrothal, in which the bride receives a ring, a round object that encircles

from outside, and “Sanctify us (kadshenu) with Your commandments” echoes the kiddushin, for the mitzvos
are the betrothal; in the future there will be full marriage.
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As is written in [Midrash] Rabbah, Seder Bo, at the end of chapter 15: “For your Husband
(bo’alayich) is your Maker.” For a woman is acquired through intimacy (bi’ah), and the drop is
drawn from the brain of the father, from the inner dimension.
The Midrash (Shemos Rabbah 15:31) says that in this world there was only betrothal, but in the days of
Mashiach there will be marriage, “For your Husband is your Maker.” The verse’s word for “your Husband,”
bo’alayich, shares its root with be’ilah, consummation, and the Alter Rebbe links it to the law that a woman
can be acquired through intimacy (bi’ah), one of the three ways of kiddushin the Mishnah lists (Kiddushin
1:1); he takes this inward bond, unlike a ring that encircles from outside, as the image of the full marriage to

come. In this union the drop comes from the father’s brain, from within: an image of what is inward being
given.
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That is, in the time to come there will be a revelation of the level of the inner dimension of the
Mocha Stima’ah, and the delight will come into revelation, revealed to us. Therefore then [there will
be| marriage, through intimacy: “your Husband is your Maker,” etc.

So in the future, when the inner dimension of the Mocha Stima’ah and its delight are revealed to us, the bond
with G-d will be full marriage and not only betrothal.

SECTION 6 - 18-9

Refinement and the bride’s voice
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The reason why the revelation mentioned above will be specifically in the time to come: it is known
that the root of the mitzvos is only to refine out of Asiyah (Action) the good of nogah [the translu-
cent husk], through the positive commandments, and [through]| the prohibitions to separate out
the evil.

Why must the inner revelation wait for the future? Because the purpose of the mitzvos is refinement (birur):

the positive commandments draw out the good from nogah, the realm in Asiyah where good and evil are

mixed, and the prohibitions separate the evil away.
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For in everything, and even in every soul of Israel, there is good and evil, which is due to the fall of
the 288 sparks that became mixed with evil; it is necessary, through the positive commandments

and the prohibitions, to separate them and to refine them.

Everything, and even every Jewish soul, holds both good and evil, because the 288 sparks of holiness fell
and became mixed with evil. The mitzvos are the means of separating and refining them.
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And after the refinement they are then very great and high, for their root is from Tohu [the World of
Chaos], which is higher in rank than Tikkun [the World of Rectification], after the refinement.

Once refined, the sparks are very great, because they come from Tohu, the world of “chaos” whose lights
were greater than those of Tikkun, the world of order. Restored after refinement, they stand higher than
Tikkun.
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Therefore, because of this, food gives life to a person: for the root of food, although as it is below it

is mixed with evil, its root is from Tohu.

This explains why food gives a person life. Food as it exists here below is mixed with evil, but its root is in
Tohu, a level higher than Tikkun.
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Therefore, when a person eats them and refines the good and drives the evil and the refuse outside,
then, after the refinement of the good from the food, then, on the contrary, they give life to the per-

son and add to him strength and life-force in the soul.

In eating, the good in the food is refined and the waste expelled. The refined good, far from lowering the per-
son, adds strength and life-force to him, even to his soul.
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For after the refinement and their ascent to their source, they are at a more exalted rank, that is,
from the World of Tohu, which preceded Tikkun: Tohu, the Name Sag [63]; and Tikkun, the Name
Mah [45].

After refinement the sparks rise to their source in Tohu, which preceded Tikkun and is higher. In the lan-
guage of the divine Names, Tohu corresponds to the Name Sag (the Name Havayah spelled out to the value
63) and Tikkun to the Name Mah (spelled out to the value 45).
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Therefore, for the time being, before the sparks that fell have yet been refined (that is to say, before
the whole refinement is completed), the delight is still not in revelation, for they are mixed, good
and evil.

Until all the fallen sparks have been refined, the delight is not yet revealed, because good and evil are still
mixed.
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But after the refinement, when they return to their former rank, then there will be the completion
and “the end of the deed, which was first in thought,” and there will be no concealment at all from

evil; then, of itself, the delight from the supernal light and radiance will be revealed.

When the sparks are refined and return to their former rank, creation will reach its goal, “the end of the
deed, which was first in thought,” the purpose intended from the beginning. With no evil left to conceal it,
the delight of the supernal light will then be revealed of itself.
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And [it comes] specifically from the refinement of the lower things of the present.

And it comes specifically from refining the lowly things of this world now.
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And this is the matter of “A woman of valor is the crown of her husband”: in her will shine the light
of “good reason (ta’am) and knowledge,” which is stored away and hidden,

This is the meaning of “a woman of valor is the crown of her husband”: the bride, Malchus, will become the
crown. In her will shine the hidden light of the Mocha Stima’ah, called “good reason and knowledge”: in the
verse ta’am is plainly “judgment” (literally “taste”), and here it is the hidden reason of the will and its
delight.

mnoan] ¥7°1 N12°0a 2”% 7135 TINI?’S? 7120 N3°1an 0x i'll?y?ﬁ]? RIW) [nxnono xmn) 0”17 NI°M2 119977
(M2°N32 RANDAR RD [mxm0n0 xmin] 011 DAR (x50

that is, the level of the Mocha Stima’ah (which is higher even than the level of the higher glory,
kavod, the thirty-two paths of the higher Chochmah; but the Mocha Stima’ah “is not opened into
paths”),

The Mocha Stima’ah is higher even than the higher glory of the opening paragraph, the thirty-two paths of
Chochmah Ila’ah. Unlike Chochmabh, it has not opened into paths at all.
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which now is in the precious stone, the level of the inanimate. And then the light will be in revela-
tion, and Tohu will be at a higher rank than Tikkun; for Tikkun too will be then, but [in] Tohu the
light will be higher, after the refinement.

For now this light is hidden in the “precious stone,” the lifeless, physical mitzvah. Then it will be revealed,
and Tohu will stand higher than Tikkun; Tikkun will remain, but the refined light of Tohu will be the higher.
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(It follows that the point is this: the level of the revelation from the inner dimension of Keser (the Crown),
which is the Mocha Stima’ah and Atik, will be specifically after the completion of the refinements of Tohu;

and see the reason below, at the end of the discourse.)

A parenthesis sums up: the revelation of the inner Keser, the Mocha Stima’ah and Atik, depends on complet-
ing the refinement of the sparks of Tohu.
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And this is why, in the last two of the marriage blessings, one says first “Who gladdens the groom
and the bride,” and in the last one says “Who gladdens the groom with the bride.” For the time be-
ing, the bride receives from the groom, and this is “Who gladdens the groom and the bride.”

This explains the order of the last two of the seven wedding blessings: the first ends “Who gladdens the

groom and the bride,” and the last “Who gladdens the groom with the bride.” For now the bride receives
from the groom, as Malchus receives from Z’eir Anpin, and that is “the groom and the bride.”
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But in the time to come they will be equal in stature, one Keser for both of them, as it was before

the diminution: this is “Who gladdens the groom with the bride” (that through the bride the groom

is gladdened, for “a woman of valor is the crown of her husband”).
In the future they will be equal in stature, sharing one Keser, as the two luminaries were equal before the
moon was diminished; that is “the groom with the bride,” meaning that the groom is gladdened through the
bride, for “a woman of valor is the crown of her husband.” The printed letter ayin (¥) evidently stands for
alef (X), “one,” as in Torah Ohr, Terumah, where Z’eir Anpin and Nukva, “equal in stature,” have “one Keser
for both of them.” The Talmud (Chullin 60b) notes that Scripture first calls the sun and moon “the two great
luminaries” and then “the greater” and “the lesser.” It explains that the moon objected that two kings cannot

use one crown, and was told to diminish itself. The maamar sees the future as a return to that original state,

when groom and bride again share one crown.
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One also says “Let there be heard the voice of the groom and the voice of the bride,” for in the time
to come the bride will have a voice.

The last blessing also speaks of “the voice of the groom and the voice of the bride,” because in the future the

bride will have a voice of her own.
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“Voice” means drawing down and revelation, like a physical voice, which is drawn and revealed

from the breath of the heart to the windpipe. And in the time to come, when “a woman of valor [will

be] the crown of her husband,” then the bride will have a voice: drawing down and revelation.
“Voice” means drawing down and revelation, as a physical voice carries the breath of the heart outward

through the windpipe. When the bride becomes the crown of her husband, she will have this power of
revelation.
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And this is along the lines of what is written, “On that day living waters will go out from Jerusalem,
half of them to the eastern [lit. ‘former’] sea”: that Malchus (sovereignty) will be a crown and a
source of influence for her husband, higher than Tikkun.
Zechariah’s prophecy is read in this way: Jerusalem stands for Malchus, and its living waters flowing to the
kadmoni sea (plainly “the eastern sea”; the word also means “former,” that is, earlier and higher) show

Malchus giving to what is above her. She will become a crown and a source of influence for her husband,
from a level higher than Tikkun.
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Only, because Tikkun too will not be nullified, therefore [it says] “the voice of the groom and the
voice of the bride”: both of them will have a voice, drawing down and revelation, “the two great lu-
minaries,” after the refinement.

Yet Tikkun will not be cancelled, so both groom and bride will have a voice, like “the two great luminaries” in
their original equality, once the refinement is complete.
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Now, the Mocha Stima’ah is the source of all the refinements: for what is said, “through Chochmah
they are refined,” has its root in the hidden Mocha Stima’ah, where the main refinement is (as is ex-
plained in the discourse beginning “Why was it juxtaposed,” etc.).
The refinement itself is rooted in the Mocha Stima’ah: the saying “through Chochmah they are refined” goes
back to the hidden brain, where the main refinement takes place. The text refers to its letter beginning “Why
was it juxtaposed” (Iggeres HaKodesh, section 28), where the living water of the red heifer is the Mocha

Stima’ah of Arich Anpin, through which the world of Tikkun was refined out of Tohu and the shattering of the
vessels.
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And after they are refined, then there will be the revelation of the Mocha Stima’ah, the supernal de-
light, the ultimate perfection; and then there will be the revelation of the inner dimension of the

reasons of the Torah: “Let him kiss me with the kisses of his mouth.”

When the refinement is complete, the Mocha Stima’ah, the supernal delight and ultimate perfection, will be
revealed, and with it the inner reasons of the Torah: “Let him kiss me with the kisses of his mouth.”
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Therefore, for the time being, prayer is in a whisper (tzelosa bilchash), since the bride has no voice:
for now the level of speech is nullified relative to thought and the attributes, a wife secondary to
her husband.

For now the Amidah prayer is said in a whisper, because the bride, Malchus, the level of speech, has no voice

of her own. Speech is subordinate to thought and the emotions, as Malchus now receives from Z’eir Anpin.
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But in the time to come, after the refinement, when the Mocha Stima’ah, “good reason and knowl-
edge,” is revealed, then the bride will have “a great voice that did not cease”: the Shemoneh Esreh
aloud.

In the future, after the refinement, when the Mocha Stima’ah is revealed, the bride will have “a great voice
that did not cease,” the words that describe the voice of the Giving of the Torah: the Shemoneh Esreh will be
said aloud.
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And Malchus will be primary, “a woman ofvalor, the crown of her husband,” as is known that in the
ten Sefiros of returning light (or chozer), Malchus is Keser, and Yesod (which now gives influence
to Malchus) is Chochmah, etc. And see what is written in the discourse beginning “And you shall
eat, eating,” at the end of Parshas Vayigash.

Malchus will be primary, as in the ten Sefiros of returning light, the light that rises from below, where
Malchus becomes Keser and Yesod becomes Chochmah. The text then refers to a discourse at the end of
Parshas Vayigash; the explanation at the end of Torah Ohr, Vayigash, likewise says that the Shemoneh Esreh
is said quietly now because Nukva only receives, and that in the future, when she gives like the groom him-
self, it will be said aloud, “the voice of the bride.”

THE REBBE EXPLAINS

In a sicha of Shabbos Vayigash 5746 (Likkutei Sichos vol. 35, Vayigash I), after weighing whether the whisper of the
Amidah means that not even the one praying hears it, as the Zohar is read, or only that others do not, the Rebbe
turns to the end of Torah Ohr, Vayigash, where the Alter Rebbe says that in the future the Shemoneh Esreh will be
said aloud, ,,13 ?71p” (“the voice of the bride”).

Our paragraph says that for now it is ,,wn’?a Xm>%” (“prayer in a whisper”), since the bride has no
voice, and that in the future the Shemoneh Esreh will be said aloud; on the same teaching at the
end of Torah Ohr, Vayigash, the Rebbe’s note 41 says ,,2,n2 @”7w n”1p23 1”51” (“and so it is in
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Likkutei Torah, Shir HaShirim 48b”). He asks how this can be, since the Amidah is whispered
precisely because it expresses ,,NIX*813 511°2” (“nullification of one’s very being”), and a loud voice
seems ,, 71107217 72°1” (“the opposite of bittul”). He answers that in the future Israel’s very existence
will be revealed as one with G-d, ,, 71 X213 172391 PX72°” (“Israel and the Holy One, blessed be He,
are all one”), so the perfection of bittul in prayer will itself be revealed, and the loud prayer is that
revelation.

The Alter Rebbe: 871 2102 WY 111w 707 X21 7172 9P 12379 1917 1%
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THE REBBE EXPLAINS

In the sicha of 15 Menachem Av 5746 (Likkutei Sichos vol. 29), a leap year in which 15 Av fell on the fourth day of
the week, the Rebbe ties the day, when matches were made, to the future marriage of the Holy One and Knesses
Yisrael, and the leap year, which joins the lunar year to the solar, to the promise ,,77217 718 712977 K M” (“the light
of the moon will be like the light of the sun”).

Following the Alter Rebbe’s discourses, which his note 49 lists with our columns (Torah Ohr,
Vayigash; Likkutei Torah, Tzav; Shir HaShirim 47b ff.), the Rebbe sets the two blessings as sun
and moon: now, in the time of betrothal, the bride receives as the moon receives from the sun,
L,NPMWY 1757” (“the bride is silent”), and that is ,,77931 101 Mwn”; in the future she too will give, and
through her the groom will be gladdened, ,,7757 oy 1nn nawn”. His own addition is the fourth day:
the luminaries were hung equal, ,, 77X 9n32” (“in one crown”), and even the moon’s diminution
that same day was ,,1n1°2 n27a1 711877 (“for the sake of her greater enlargement”), to become the
crown (keser) of her husband. Perhaps (biur b’derech efshar) this is the step in our paragraph
from ,,1nMpP2 W7 (“equal in stature”), as before the diminution, to the bride as ,,7%y2 nwy” (“the
crown of her husband”), which is more than a return.
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THE REBBE EXPLAINS

At the farbrengen of Shabbos Parshas Metzora, headed ,,7177v 2”%” (“Shabbos Parshas Tahara”) in the print, 5 Nissan
5717 (an unedited transcript), the Rebbe explains why the seventh wedding blessing, which names the five voices,
ends ,,7757 0y 1NN nawn” (“Who gladdens the groom with the bride”), while the sixth ends ,,7221 100 nawn” (“Who
gladdens the groom and the bride”).

The Rebbe brings the Alter Rebbe’s explanation that “and the bride” shows that she is secondary
and receives from the groom, while “with the bride” shows that the two are equal, and more, ,,?y®
TN DR ARwn X7 7937 °71°” (“that through the bride He gladdens the groom”). How can the receiver
gladden the giver? The Holy One and Knesses Yisrael are groom and bride, and even the mitzvos
Israel does are done by His power; yet when they, who feel themselves beings of their own, fulfil
His will in deed, they bring Him ,,m7 nn1” (“pleasure”), for a will fulfilled by another gives a
delight that one’s own hand fulfilling it does not.
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IN ONE’'S AVODAH

Contemplating how good a thing is, and above all G-d’s goodness, builds a love in the mind that stays con-
stant even when the heart’s feelings rise and fall. Serving G-d “with all your might,” beyond one’s own mea-
sure, is the bride’s own canopy, and this arousal from below calls forth the canopy from above that unites.
Through the mitzvos, and even through eating, a person refines the good hidden in physical things, and it is

this refinement of lowly things now that will bring the revelation of the Torah’s inner reasons.

QUESTIONS FOR DISCUSSION

1. Why can Z’eir Anpin and Malchus not unite directly, and how does a level higher than both make their
union possible?

2. How can the same reason, “the inclination of man’s heart is evil,” lead first to condemnation and then to
merit, and what does this show about the intellect as the root of the emotions?

3. What distinguishes the lower will from the supernal will, and why is the supernal will not mere obstinacy?
4. Why is the Giving of the Torah called only a betrothal, and what will make the future a marriage?

5. What does it mean that in the future the bride will have a voice and be the crown of her husband, and how
do the wedding blessings express this?

likuteitorah.com/likkutei-torah/shir-hashirim/39/ 31
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 0"1277 N2

The note sends the reader to the Rebbe’s notes printed
earlier in the Notes and References, at 19d.
KEHOT'S NOTE
RN O3 09T LT LU DUIR My ByR IR P73 MAyn aR9
3” :0ONYD 1D X7RN PTI NN M Tmxn? .77 Y X7 0OR%21 — IR
MM ATR AR 02 09TIN DI Mad B Y 037 722 2N
Yy D301y NVMIR IR .'|'?”N'l ’1°y 9797

2 NN92 70° N2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9] .(R,m39 .2 009 .k, am)

3 NN92 T0° RAN

The Zohar reads “With Chochmah He founded the earth”
as Abba (Chochmah) founding the Daughter (Malchus).
Here it proves that Malchus is rooted in Chochmah.

Zohar, Pinchas 100:676-102:682-1"ynp ©onin M 1800
2797N:27p
4 Y2r° oMo T2

“The wise shall inherit glory, and fools carry off disgrace”:
plainly kavod here is honor, the lot of the wise. The verse
links glory to the wise, supporting the identification of the
higher glory with Abba, Chochmabh.
Proverbs 3:35717%:3 "own
119 0271 077021 1202° 0o 132D
The wise shall inherit honour; But as for the fools, they carry
away shame.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,3050
5 7122 °Pa% oM N1asna 2% NVR%32 712D

The Zohar says that kavod equals thirty-two in gematria.
The Alter Rebbe connects this number with the thirty-two
paths of Chochmah, so the higher glory is Chochmah.

Zohar, Tzav 20:135-1457"1p-1"2p:* 18,7711 190

) M5 N9 27 *Unae T2
Kehot’s note points to Zohar III, 33a for these words.
Zohar III, 33ax 3% »’m
KEHOT'S NOTE
.2° YW 0792 IR R ,J‘? armt
7 P°"ann paad

In the discourse “Ali Be’er” in Chukas, the encompassing
light is described as being only “like the flash of lightning”

likuteitorah.com/likkutei-torah/shir-hashirim/39/

9

10

in the mind: it shines but is not grasped and held within
comprehension.
KEHOT'S NOTE
.[5] .37w1 .(3,20) IR2 DY 7T NP By

phahiaii=hisnighio]

At the beginning of Re’eh, Binah, the upper hei of the
Name, is called “the broad expanses of the river,” because
it has length and breadth: contemplation of G-d’s great-
ness, each according to his capacity.
KEHOT'S NOTE
5] .70 .(2,17) RN B By

Isaiah foretells that Havayah will create over Mount Zion a
cloud by day and a glow of fire by night, for over all the
glory there will be a canopy. The whole maamar explains
this verse: what the two “glories” are, and what the canopy
over them is.

Isaiah 4:51:7 171°yw°

UX A 1PY) 0nP 1Y IR ey 13T 1onen By n x;
180 T12270370Y 3 MpT7 MY

And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1IPRR "N 7122

“Blessed be the glory of Havayah from its place,” the
praise Ezekiel heard in his vision. The Alter Rebbe reads
“blessed” as a drawing down, “the glory of Havayah” as
Malchus, and “its place” as Chochmah Ila’ah, the root of
Malchus.

Ezekiel 3:1227:2 Hrpi

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

1"

12

0°227°2 07 N3P131 N1

A maamar there refers to this passage, that Z’eir Anpin
and Nukva are two opposites.
KEHOT'S NOTE
JRD? 173 17 °Y K70 29N »Poa

David’s psalm of thanks for his rescue ends, “So that glory
may sing to You and not be silent.” The Alter Rebbe reads
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“glory” as Malchus, whose song and longing never fall
silent.
Psalms 30:1327:'% 0°2’1n
77K 07997 *P2R °7 07 KDY 7920 770 1yn?
So that my glory may sing praise to Thee, and not be silent;

O L-RD my G-d, I will give thanks unto Thee for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

13

14

P10 °2a 7t wrRy

There the Alter Rebbe explains that Z’eir Anpin is the fur-
thest descent of the Infinite Light, which then shines into
Beriah, Yetzirah and Asiyah through Nukva, their source
in Atzilus.
KEHOT'S NOTE
N ,NXB R™MN

“Make one cherub at one end and one cherub at the other
end.” The text refers to its discussion in Parshas Terumah,
where the two cherubim stand for Z’eir Anpin and
Malchus.

Exodus 25:19v:7172 mnw

WYN N7R237IR NI T¥RR TORTNNN MR A%PR 0¥ 2172 1Yy
PNIzR ’;Vj'b}} 0°2733°NR

And make one cherub at the one end, and one cherub at the

other end; of one piece with the ark-cover shall ye make the

cherubim of the two ends thereof.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

15

16

o Ty
Bildad the Shuchite tells Job of G-d’s might: “Dominion

and awe are with Him; He makes peace in His heights.”
The Sages read the verse as describing the peace G-d
keeps between opposed angels.
Job 25:2°2:7175 2R
2PiIn2 0P Y iy 709 Pwna
Dominion and fear are with Him; He maketh peace in His
high places.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2on W W 12 0 P ey 2y
The Midrash on this verse: Michael is of snow and Gavriel
of fire, yet they do not harm each other. The Alter Rebbe
uses it as the model for opposites joined by something
higher than both.
Bamidbar Rabbah 12:8'1:27> 1127 12712
Zohar III, 12b2 ,2° »»mt
KEHOT'S NOTE
[9] .72 .(R,%) ONM20Y 177 92TRa PUY L2 ,20 0L, 270D Tl
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aPI8n Awyn 1°m

The letter the text cites: it opens with the Sages’ teaching
that Michael, prince of water, and Gavriel, prince of fire,
do not extinguish each other, and explains them as
Chesed and Gevurah, made one by a great revelation of
the Infinite Light.
Tanya, Iggeres HaKodesh 12:1°X:2”> w7pi N7aR ,X°1N
71y 79 Moz LY npTEN ATian oivY MpTEn v M
"noN LRYD? “0iPy” PN UATIY? "ApyR” PIY YIeND A7
0¥ nipiy” pI0D BY M13727702399179°027 1IMRY 11 0D BY 13
M 1°20m TR TR 20 I PX°123) 000 P T DX 72 - mitna
gl
Kehot Publication Society (CC-BY-NC)

DNW yRw

The verse of the Shema, whose ayin is written large. The
text refers to its explanation that the large ayin stands for
the emotions as they exist in the intellect.
Deuteronomy 6:4°7:1 0°727
TN T POR N PR Y
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5

19

20

21

11527 7AY 791221 7RO17 "ay 70N

The Zohar near the end of Terumah: higher Chesed comes
from Chochmah and Gevurah from Binah, while Yaakov,
who is Tiferes, is “complete on both sides, toward Atika
Kadisha and toward Z’eir Anpin.” The Alter Rebbe cites it
for Tiferes, the middle line, rising up to Keser.

Zohar, Terumah 94:908-96:918-r”pnn:7”8 7MN M7 990
mPRNAE

(N”BPT) 2w 1 27y N”n2
The note identifies there the discussion of the Zohar in
Vayeshev on “Behold, My servant shall prosper” that the
text refers to as “elsewhere.”
KEHOT'S NOTE
ST97RY 30P °Y R 770 ¥URAD MIRDAAY L2 ,30 RYTIRD IR

72y 9o0ws Mt

“Behold, My servant shall prosper; he shall be exalted and

lifted up, and be very high”: G-d speaks of His servant,

Israel or the Mashiach, who will be raised very high. The

Zohar in Vayeshev reads it of the moon, Malchus, in the
future and expounds each word.

Isaiah 52:133™:271 7°yw”
TP 7231 Ry 0372 >729 Do0t man
Behold, My servant shall prosper, He shall be exalted and

lifted up, and shall be very high.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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22

23

24

25

26

2PY°7 RVOR INR

The Zohar in Vayeshev assigns each word of Isaiah 52:13
to a level: “lifted up” from the side of Avraham, “high”
from the side of Yitzchak, and “‘very’ — from the side of
Yaakov.” The Alter Rebbe cites it for Tiferes, Yaakov, to
which the superlative “very” belongs.

Zohar, Vayeshev 5:44-57171-712:"11 2w 7117 190
“and lifted up”, from the side of Abraham; “and shall be
high”, from the side of Isaac; “very”, from the side of Jacob.

The Zohar; London, Soncino Press, 1933 (Public Domain)

QWY QRN 1772

The discourse “Their appearance and their work,” which
the text cites for the fiftieth gate.
KEHOT'S NOTE
.2,U0 R™MN

9787 o3

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” “With all your
might” is the bride’s canopy, the Keser of Nukva.

Deuteronomy 6:5°77:1 0°127
STTRR22 TYDI22N 72257222 TR 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Qo%Y wwIpn 1772
The discourse on the man gathering wood opens with the
Talmud’s “when Israel do the will of the Omnipresent” and
explains that the second section of the Shema counts as
not yet doing it because it leaves out “with all your might.”
It then explains that “with all your soul” is a love bounded
by contemplation, which can lapse, while “with all your
might” is a love without limit or interruption, drawn from
sovev kol almin.
KEHOT'S NOTE
7,30 e 2y

Rabbi Shimon bar Yochai: when Israel do the will of the
Omnipresent their work is done by others, and when they
do not, “you shall gather your grain” themselves. The Alter
Rebbe links doing the will of the Omnipresent with “with
all your might.”
Berakhot 35b:7°t:2 1”% n1>12
YN L,AYOIN NYWR Wi DR AR IR XA 12 1ivRY 027
nywa mmn et NYYa v L ATER NYER 9P 0y nywa
Dipn PP 13937 PRIV PRI 112 XX 2007y RIA 0 73R M7
DDINS Y71 0] 1TRYY IDKIY 00K *T) °Y N°Y3 19INRTD —
79 31 109X — Diph 2 i PRI PP PR TRr
DUI0X NXPRY KPX TIY KD VAT NOKY MKW L IRRY T
< R AT WRIY IT) °Y DY)
R. Simeon b. Johai says : Is it possible for a man to plough at
the time of ploughing, sow at seed-time, reap at harvest-
time, thresh at the time of threshing, and winnow at the time
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27

28

29

7911 7122 92 DY 73 57Y 091377 N2,

of wind — what is to become of Torah? But when Israel per-
form the will of the All-present, their work is done by others;
as it is said, "And strangers shall stand and feed your
flocks," etc. (Is. Ixi. 5) ; and at the time when Israel perform
not the will of the All-present, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

<337 N2ONY

From the second section of the Shema, which does not say
“with all your might”; the Talmud reads its “you shall
gather your grain” as the state in which Israel do not fully
do G-d’s will.
Deuteronomy 11:1477:X 0127
STYIET AU 34T DROK) WiRYm P Iny2 DY N0 NN
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,
and thy wine, and thine oil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.77 K% %137

TWPYT NPAT 91 BY 79T 01D 1NN

There, the note says, the Tzemach Tzedek gives the ver-
nacular name of the custom, “covering,” explaining “for
chuppah is a matter of covering,” cites the Shulchan
Aruch, Even HaEzer, and the Beis Shmuel, and ends: “it is
called a Decktuch.”
KEHOT'S NOTE
DI %3 . . APYTIRI WRT QW wom” 17981 TYNNAR Y 1372’8 N7NINA
RIT” :0%°0M PRI N°am YR YIS 19°%n QW O3 7700 1Py X
0PYT RIpIn

mone 3y nyse

The Rema’s gloss there records the view that chuppah is
spreading a cloth over the bride’s head at the blessings,
the view (citing Tosafos) that a maiden’s chuppabh is going
out in the hinuma, and the custom of a sheet spread over
poles under which groom and bride are brought.
Shulchan Arukh, Even HaEzer 55:1°X:1”1 2191 128,711y 11210
aw» 10°2% 1NN AR D2 KPR TN AR IDINT RV AT ...
1°0MBY R°7 ADINAY R* (NM2IND w7 R™W 1777 37I) PRI
79102 NDINT R (RP2AT UAT) 75720 NYwa AwRa 9y Mo
MM (XPY"7 pra °Din) 1IN nivn TINPRY RMIPT2 IRROWN
23 9y 01D YU POCINY PR DI MApY Pway vwd
1°372m1 QW AwTPm 0°272 12om 1NNR 7°0nN 1°0°10Mm monsa
T2 rb:mw an°a% onIR 0°3°21n 97K PRIV 1°P01IR N372 v
1712°01 Y A°y0 2”0 0 '[7:,7'? ’Y 1PWIY NAMIN A8I00 A1 138 Dpna
o)
Betrothal Law in the Matters of Sustenance, Burial and
Inheritance; Whether or not there is a “Ketubah” (7 para-
graphs) A betrothed woman is prohibited (to have inter-
course with) her (future) husband, according to the rabbis
(lit. the Sofrim), as long as she is in her father’s house (i.e. if
she is not yet married). One who has intercourse with his be-
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trothed (before they are married), while she is still in her fa-
ther’s house, must receive the “rabbinic lashes”. HAGAH:
They are even prohibited from “yihud”; therefore, one who
iswith ...

Apei Ravrevei: Shulchan Aruch Even HaEzer, Lemberg, 1886 (Public
Domain) « Hupah veKiddushin, trans. by Norman T. Roman. HUC, 1975 (CC-
BY)

PARAGRAPH 6

30

31

32

12% Mawnn 9% v

Before the Flood: “every inclination of the thoughts of his
heart was only evil all the day.” Here the evil of the heart is
the reason for condemnation.

Genesis 6:5°7:1 N"wx12

“23 ¥7 p1 137 N 1Y) YIND DI Y 13102 7 X
109"

And the L-RD saw that the wickedness of man was great in

the earth, and that every imagination of the thoughts of his

heart was only evil continually.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Y1907 NPMIRD RN .2 ,30 RN LKL,V 0K D YD AR LA, WK
YO VWD STIT 2P 177 .70 179N 0°27 0°7) w2 03 RAND LXINN
LIRDD TORNW 18P Y DO2P1Y NIRRT L1209 1

DN 2P 13 9 113 TP P0IN KP

After Noach’s offering, G-d said “to His heart” that He
would not again curse the ground, “for the inclination of
man’s heart is evil from his youth.” The same reason now
leads to merit.
Genesis 8:21x7>:’1 N°wR12
“NR TV 9PRY MOR-KD 92979K UM anRm Omein mTnR Cn o mn
a7 Ty AORK?Y "I¥3n ¥ DTXT 27 7%2 72 DTN M2 TIIRY
PIPPY TR T NY
And the L-RD smelled the sweet savour; and the L-RD said
in His heart: ‘I will not again curse the ground any more for
man’s sake; for the imagination of man’s heart is evil from
his youth; neither will I again smite any more every thing

living, as I have done.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.KD ,MT N°WRA2

117 PIDMe wR POk
“The king’s heart is in the hand of Havayah ... wherever
He wishes, He turns it.” The Alter Rebbe uses the phrase
for the intellect, which can turn an attribute toward merit
or toward guilt before it is revealed.
Proverbs 21:1’R:X”2 *7wn
21Y? YR WR-2279Y 1172 77027 0
The king’s heart is in the hand of the L-RD, as the water-
courses: He turneth it whithersoever He will.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shir-hashirim/39/

33

34

35

36

37

38

7911 7122 92 DY 73 57Y 091377 N2,

NN NN MPyna
“When you light the lamps, the seven lamps shall give

light toward the face of the menorah.” The text refers to its
discourse on this verse.
Numbers 8:2°2:’1 72712
R0 1 PINTOR NNITTNR ANPYIR 1PPX mIBKY IONTON 127
:NIN3T NYaY 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1189 NORI 1187 DR %D
The Rebbe’s note there gives Zohar 3:129a as the source of
the saying “there is will and there is will,” which is quoted
in many places in the name of the Zohar.
KEHOT'S NOTE
YUY NA02 AINTIR P2 NAYR AR AN Qw2 X2 Nmpn i1
.3,9P 71770 17,10 RPN KT LR, 0OP D 10xnw 113

7987 NORI IEA MR

The Kehot note says the saying “there is will and there is
will” is quoted in many places in the name of the Zohar,
and that the Rebbe’s note in Sefer HaMaamarim 5709
points to this passage. There the forehead of Arich Anpin’s
skull is called “the will of wills,” facing the will of Z’eir
Anpin.

Zohar, Idra Rabba 6:25-7:371”%:1-173:1 K37 KITR ,7717 100

Tawnna ey o PN
When Moshe was shown Rabbi Akiva’s martyrdom and
asked, “This is Torah, and this is its reward?”, G-d an-
swered, “Be silent; so it arose in thought before Me.” The
Alter Rebbe cites it as the supernal will that gives no
reason.
Menachot 29b:5°77:2 v”5 ninn
NRY T 07X 79 w0 09Iy P 13137 17300 e 17apn 218 X2 N
11127 17195 7K 195 72wnn2 79y 99 PINY 12 9RR UY 1710 1N
T [INRD] AN 1D MR OW 2IRIT NN INRIT 0y b
1M 770 N YPwan 119% IR 1PIPR w3 PRI IR PINRY
199 7awn®a 19 79 PINY 9UR 110w

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

*y B NI WS S50 PPNYR 30PNN Y P2 ’D NPIND .2, 0D MM
U7V LT IYA R

TPV 23w NI AYLa P

The note points there for the idea that the reason of the su-
pernal will is too exalted to be revealed.
KEHOT'S NOTE
113 °Y 1 Y0 ©7wN T 2P 17T ARA

59PN 1 AN DY

The discourse on “I am Havayah your G-d.” There the
Alter Rebbe explains that the will is the revealed level,
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39

40

41

while the delight or reason from which it comes stays hid-
den within it, so the will is called gulgalta, like the skull
that covers the brain; and he adds that this is the sense of
“Be silent; so it arose in thought”: there is certainly a rea-
son, but it is hidden and cannot be grasped.
KEHOT'S NOTE
2,10 nw Uy

09137 PINR DONN AN IWR 037N T IR
The last verse of the section of tzitzis in Parshas Sh’lach.
The text refers to its discourse on this verse.
Numbers 15:41x8"1:1"0 72712
D°RPR? 027 N7 078N PIND DINK SNNRYIT WK 02°77K *1 %I
027K 1 71K
I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

[k k- amhtaliy i =]

Likkutei Torah on V’Zos HaBerachah has the discourse
“Torah tzivah” and an explanation (biur) of it.
KEHOT'S NOTE
.1972°9 7y

X N

“The Torah Moshe commanded us is the heritage of the
congregation of Yaakov.” The text refers to its discourse
on this verse, which treats the canopy as the supernal will.

Deuteronomy 33:4°7:3"% 0127
:3pY? NPR AYIIN AYh 127mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 7

42

43

PRAR . . MER N7

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] .(% ,0op) A

AR 2NN
The Zohar (Idra Rabba) describes a path in Arich Anpin
that shines into Z’eir Anpin, from which “six hundred and
thirteen paths of the Torah” branch out. The Alter Rebbe
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cites it to show that the revealed commandments flow
from the outer level of Keser.

Zohar, Idra Rabba 6:25-7:371%:1-71”:1 X237 X7TR ,777171 790

MR 17 7YY mvya

“Go out and see King Shlomo, with the crown with which
his mother crowned him on the day of his wedding.” The
crown is the revealed supernal will.
Song of Songs 3:11x7:’) 0*°wi W
o2 i2x 1PTMEYY mpYa My ona ¥ nha2 ArRm A
:12% nank 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

999 MDD vyt

The Talmud reads “and you shall see it” as excluding a
night garment, yet includes a blind man’s garment be-
cause others see it. The Alter Rebbe gives this as a case
where the stated reason does not fully satisfy.
Menachot 43a:14-151"0-77:X 3”1 Mnan
9w KDY M ORYPIZ WK TN 37 M1 XDYY 95 090 R
mMo3% 7975 NI0M Iwn 23 KIDIN RIW IRMY KA 21D s
0°7231 0°w3 0773 0°PRIW™ 0”17 0°37D NPRRa 1°2°°n 551 97N o
WY MxH D31 RIT KPR 1AW AWy MXNw °187 0°w11 Iva v

DMITVD D°W1 R Y

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

WNLA mnan

AW N

“A new Torah will go out from Me”: the Midrash in
Shemini says that a renewal of the Torah will come from
G-d. The Alter Rebbe explains it as the revelation of the
Torah’s inner reasons.

Vayikra Rabbah 13:3°2:37° 7127 R7p7

11°2 MPowan S1pw°

“Let him kiss me with the kisses of his mouth,” the open-
ing of the Song. The kisses are the inner reasons of the
Torah to be revealed.

Song of Songs 1:2°2:°X 0w W
1790 P77 02210700 77D NIPWIn IRy
Let him kiss me with the kisses of his mouth— For thy love is
better than wine.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
1158 NIPPWan CIpw°
Rashi explains that Israel trust G-d’s promise to appear to
them again “to explain to them the secret of its reasons
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49

50

51

and its hidden treasures.” The text cites this as the mean-
ing of the new Torah.
Rashi on Song of Songs 1:2:1-2°2-X 2R 07w 1°w 7Y *"v1
7 AMIMPRI ANIP2 7702 NN VW A1 AR NIpAYI CIpY?
ninipn WY "97 w103 1D Nipwin MY T7Ra 21w 1
biyah! ﬂm’fl’? NpRIYY MRNR %X IR ,AN31 '?S]] 023 by RYIIY
T 7 02200 93 7B DX 719,79 PR 100D 1R aamD ny
nTYe 3 NI KA 12y 1YY Lnnty a1y Pom 1 nwn Pon
7T ANYR N73 2N KA 2393 10 0W 7Y DRI A 39
... I’ KD PYa”
Let him kiss me with the kisses of his mouth. She recites this
song with her mouth in her exile and in her widowhood, “If
only King Shlomo would kiss me with the kisses of his mouth
as of yore,” because in some places they kiss on the back of
the hand or on the shoulder, “but I desire and wish that he
behave with me as his original behavior, like a bridegroom
with a bride, mouth to mouth.” For ... is dearer. Your love [is

dearer] to me than ...

The Metsudah Five Megillot, Lakewood, N.J., 2001 (CC-BY) - The Metsudah
Five Megillot, Lakewood, N.J., 2001 (CC-BY)
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Isaiah promises the one who honors the Shabbos, “Then
you will delight upon Havayah,” plainly “delight in
Havayah.” The Alter Rebbe reads “upon” (al) as “above”: a
delight higher than the Name Havayah, revealed in the
future.

Isaiah 58:147:1"17°yw”
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Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mishnah quotes this verse and explains “the day of his

wedding” as the Giving of the Torah. The Kehot note cites
it for the Giving of the Torah as a betrothal.

Shir HaShirim Rabbah 3:11X:’3 7127 07w W
Taanit 26b2 175 n°1yn
KEHOT'S NOTE
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There the Alter Rebbe cites this Midrash: now is the state
of “I will betroth you to Me,” and in the future “For your
consummator is your Maker,” marriage; and the Gemara
on “you will call Me my Husband” likens the future to a
bride in her father-in-law’s house and the present to a
bride in her father’s house.
KEHOT’'S NOTE
S79°KY 3,19 71770 IR L3, 7D MR DY R
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Isaiah consoles Zion, who is like a forsaken wife: “For your
Husband is your Maker; Havayah of Hosts is His Name.”
The Midrash reads it as the full marriage of the future; the
verse’s word for “your Husband,” bo’alayich, shares its
root with be’ilah (consummation), and the Alter Rebbe
links it to acquisition through bi’ah.

Isaiah 54:5°7:771 17°yw°
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For thy Maker is thy husband, The L-RD of hosts is His

name; And the Holy One of Israel is thy Redeemer, The G-d

of the whole earth shall He be called.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash in Bo: in this world there was only betrothal,
“I will betroth you to Me,” but in the days of Mashiach
there will be marriage, “For your Husband is your Maker.”
This is the source the text cites.
Shemot Rabbah 15:31x"9:1"b 7121 ninw
mann 7% an31 AwR wIpw 700 Swn 0ok M wInn K 127
o021y ,79 .5Ya5 M3t nann 1% ans ,anpee Raw 1100 .NnyIn
q0n X921,0919% 9 PRwIRT (KD ,2 YWIT) R 170 PPOIR M
mownn Mk SaR ,0o% M wInn KA 7293 73350 ROR onY
YW MR PV 02 00 (77,71 YY) MR PRIV Vi
T 1M 209w ((3,2° PROIT) AR 9O DX 1P (0
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Another interpretation: “This month shall be for you” - this
is analogous to a king who betrothed a woman and wrote her
[a marriage contract endowing her] minimally. When [the
time] came to marry her, he wrote her [a contract endowing
her with] numerous gifts, as a husband. So, this world is be-
trothal, as it is stated: “I will betroth you to Me forever”
(Hosea 2:21), and He gave them only the moon, as it is stat-
ed: “This month shall be for you.” However, in the days of
the Messiah, ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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“A woman is acquired in three ways: by money, by a docu-
ment and by intimacy.” The Alter Rebbe uses the last as
the image of the future marriage.
Mishnah Kiddushin 1: XX 1P217°p 71wn
m3p3 07277 AU MREY N8 MpY LO°I0T WRwR mapl MUK
ST MEN LTI LOIMIN KDY 1°3 7022 LIR7IN VW3 023
70X ,7VIND KO RIY VD MY TvINDa ,0vniR PN o
{020 NIRRT 137202 MREY MY MIPY X733 73R
A woman is acquired in three ways and acquires herself in
two: She is acquired by money, by document, or by inter-
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course. “By money”: Bet Shammai says: a denar or the
equivalent of a denar; Bet Hillel says: a perutah or the
equivalent of a perutah. And how much is a perutah? An
eighth of an Italian issar. And she acquires herself by di-
vorce or by her husband's death. A yevamabh is acquired by
intercourse. And she acquires herself by halitzah or by the
yavam’s death.

Torat Emet 357 (Public Domain) «+ Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The note points there for a discussion of why this revela-
tion must wait for the future.
KEHOT'S NOTE
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There the prohibitions are explained as negating whatever
conceals G-dliness: things of separate existence that block
the soul’s self-nullification.
KEHOT'S NOTE
1,100 YR kT
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There the Alter Rebbe asks how food, from the lower king-
doms, can give life to man, who is higher, and answers
with “by all that comes out of the mouth of Havayah does
man live”: the divine word that creates the food and is
clothed in it is what gives the person life.
KEHOT'S NOTE
.2°RY 2,RD MR o 9OYD IR
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the passage shares nothing with the note
KEHOT'S NOTE
.[5] .(2 1) *am >mpna or P73
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] .(7,2°) “bwn

60 mBya nawy v NN

“A woman of valor is the crown of her husband.” The Alter
Rebbe reads it of the future, when Malchus, the bride, will
become the crown of Z’eir Anpin.
Proverbs 12:47:27 *5wn
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A virtuous woman is a crown to her husband; But she that
doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist asks, “Teach me good judgment (tuv ta’am,
literally ‘good taste’) and knowledge.” The maamar reads
ta’am as reason: the phrase names the hidden light of the
Mocha Stima’ah, the reason within the will and its delight,
that will shine in the bride.

Psalms 119:66170:0”>p 0°2°1n
PRIRT PNIENI 03 112 NYT) oYY MY
Teach me good discernment and knowledge; for I have be-

lieved in Thy commandments.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud gives the text of the wedding blessings: one
ends “Who gladdens the groom and the bride,” and the
last, which asks that “the voice of the groom and the voice
of the bride” be heard, ends “Who gladdens the groom
with the bride.” The Alter Rebbe reads the two endings as
the present and the future.

Ketubot 8a:6"1:X ' n121n5
N0 AR Y X2 WX 02T 7R WREK N Ay T
AT MY 0TPY) MR 20X LM L80T8 70
,ANnR 2ip) iR DIp 0% NN TN C1Y3 YRw 1pYR

TRYRR 0MYN on2Ink 02N Nivasn Pip LD P 1nn Bip
P27 0¥ 100 MRln 7 AR 102,000
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Zechariah foretells that on that day living waters will flow
out of Jerusalem, half to the eastern sea and half to the
western. The Alter Rebbe reads Jerusalem as Malchus and
the kadmoni (eastern, or “former”) sea as what is above
her: in the future Malchus will become a source of influ-
ence for her husband.

Zechariah 14:8°1:7 1°13t
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And it shall come to pass in that day, That living waters shall

go out from Jerusalem: Half of them toward the eastern sea,

And half of them toward the western sea; In summer and in

winter shall it be.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“G-d made the two great luminaries.” Both were called
great before the moon was diminished; in the future
groom and bride will again be equal.

Genesis 1:1610:’R N°wKR12
i1 NPwnn? P7a7 2IRRITNR 075730 NARRD 2IWNR 0°pPK v
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And G-d made the two great lights: the greater light to rule
the day, and the lesser light to rule the night; and the stars.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The letter the text cites: there “through Chochmah they
are refined” is explained as the world of Tikkun being re-
fined out of Tohu and the shattering of the vessels through
the Mocha Stima’ah of Arich Anpin.
KEHOT'S NOTE
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“Let him kiss me with the kisses of his mouth,” read again
as the future revelation of the inner reasons of the Torah.

Song of Songs 1:2°2:°X 0°°wi1 W
770 P77 0221073 3R MPPWan "IpY”
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Moshe recalls that at Sinai G-d spoke the commandments
“with a great voice that did not cease.” The Alter Rebbe ap-
plies the words to the future, when the bride will have a
great voice and the prayer will be said aloud.

Deuteronomy 5:19v”:1 0°727
BYT wRD TR 972 02PNpRaTNN M 93T MK DTATNN
72X DI D°33K N7 *3¥-2Y DIN3M A97 XY 2173 21p 297y
These words the L-RD spoke unto all your assembly in the
mount out of the midst of the fire, of the cloud, and of the
thick darkness, with a great voice, and it went on no more.
And He wrote them upon two tables of stone, and gave them
unto me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And you shall eat, eating, and be satisfied.” The text
refers to its discourse on this verse at the end of Parshas
Vayigash.

Joel 2:26175:2 or1
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And ye shall eat in plenty and be satisfied, and shall praise

the name of the L-RD your G-d, that hath dealt wondrously

with you; and My people shall never be ashamed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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