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An explanation of the matters [discussed] on the verse “For over all glory (kavod) [there is| a

canopy (chuppah).” Now, the lower glory (kavod tata’ah) is the level of Malchus (sovereignty), and

it is called “the glory of Havayah,”
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for Havayah is Z’eir [Anpin], and “the glory of Havayah” is the level of Malchus. And “blessed” is
from the term for blessing, abundance and drawing down: that there be drawn down to the level of
Malchus, “the glory of Havayah,” “from its place,” that is, the higher Chochmah (Chochmah
Ila’ah); for the level of Malchus, the word of Havayah, has its place and its root in the higher
Chochmabh,
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for “Abba founded the Daughter.” And Abba is called the higher glory (kavod ila’ah), the source of
intellect, and is called maskil (the one who understands): “The wise shall inherit glory.” Kavod in
gematria is thirty-two, [the number of] the paths of Chochmah (wisdom); and it is called kavod be-

cause it is the level of “the radiance of His glory” (ziv yekarei),
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that is, like the flash of lightning: the level of a revelation that is above comprehension; whereas
Binah (understanding) is “the broad expanses of the river,” where intellect comes within the

bounds of comprehension and expansion.
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Now, Z’eir Anpin (the emotive attributes) and Nukva (the feminine) are two opposites. For the level
of Malchus is built chiefly from the Gevuros (the forces of restraint): “it calls out constantly and is
not still,” “so that glory may sing to You and not be silent.” Her longing is all upward, ever upward,

in a flame heavenward, like the nature of fire, which rises upward.
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And Z’eir Anpin is mostly Chassadim (kindnesses), as is known that Z’eir Anpin is from the end of
the worlds of the Infinite One (Ein Sof); that is, it is the level of the influence of the supernal
Emanator, in measure and limit, to the source of Beriah, Yetzirah and Asiyah, which is Malchus —
and see what is written about this in Parshas Terumah, on the matter of “one cherub at one end,”

etc. — so that the coming into being of the created should be bounded in measure and limit.
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And even Avraham and Michael and the like, the greatest souls and angels, even so their compre-

hension is limited: thus far they can grasp, and no further.
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Therefore the influence that flows from the supernal Emanator to give them life must also be con-
tracted in measure and limit. And this is through the attributes Chesed, Gevurah and Tiferes:
Chesed (kindness) is the level of spreading forth, and Gevurah (restraint) is the level of the power

of tzimtzum (contraction), and Tiferes (beauty) is the intermediary that decides between them.
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From all the above it is understood that Z’eir Anpin and Nukva are two opposites. Therefore, so that
they can join together, to bring about the union of Z’eir Anpin and Nukva, for this there is the level
of chuppah (canopy).
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The explanation: it is known that the Tiferes (beauty) of Imma becomes a Keser (crown) for Z’eir
Anpin and Nukva. (See there, in Parshas Terumabh, in the discourse beginning “An explanation of the
matter of the cherubim,” on “and one Keser for both of them,” etc.; and see Iggeres HaRamaz [the letters
of Rabbi Moshe Zacuto], section 27.)
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And it is what joins them, like what our Sages, of blessed memory, said on the verse “He makes
peace,” etc.: between the prince of water and the [prince of fire], etc.
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That is, through the revelation of something higher, beyond the measure of both of them, namely
the Holy One, blessed be He, Himself, in His glory: through this they are joined.
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So too, through the revelation of the level of the Tiferes of Imma, which is the level of a Keser and a
makif (encompassing light) for Z’eir Anpin and Nukva, through this they join together. (And see
what is written in Iggeres HaKodesh, in the passage beginning “And the work of charity shall be.”)
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To understand the matter of the Tiferes of Imma: by way of analogy, just as there are revealed emo-
tive attributes (middos) whose dwelling is in the heart, namely love and awe and glorying (his-
pa’arus), etc., so too these attributes exist in the intellect, and they are the roots and the sources of
the attributes in the heart.
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And as is plainly seen: when a person contemplates some thing, how good and lovely it is, then
love for that thing is aroused in his intellect, even before the love has come and been drawn into

the heart, so that he desires and longs [for it] in actual fact.
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So too in the service of G-d: this love that is in the intellect is constant, through contemplation,
whereas the love in the heart is according to the time and the occasion, etc.
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And see what is written about this on the matter of “Hear, O Israel”: that the large ayin [of Shema] is

the attributes in the intellect.
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So too above: there is the level of attributes also in the intellect (mochin), Abba and Imma

(Chochmah and Binah), namely Chesed, Gevurah, Tiferes, Netzach, Hod and Yesod, which are the

roots of the attributes of Z’eir Anpin. The Chesed of Imma is the root and source of the Chesed of

Z’eir Anpin, etc.
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And the Tiferes of Imma, which is the general and collective expression (klalus) of the attributes of
Imma — for Tiferes is comprised of Chesed and Gevurah, as is known from the matter of the colors,

etc. —is the root and source of the attributes of Z’eir Anpin as a whole.

19 ONIR 9277 R [x3p10 paix yro] 7919 A5P121 N2 AWyl RNMORT [naxan] NN '|D’?1
Therefore the Tiferes of Imma becomes a Keser and a makif for Z’eir Anpin and Nukva, and it is
what joins them, etc.
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(And see more about this below. And elsewhere it is explained, on the matter of Tiferes, that what Malchus
receives from Chesed and Gevurah is the drawing down from the level of the order of the chain of de-
scending worlds (hishtalshelus), cause and effect; but through Tiferes it is drawn from above the order of

hishtalshelus, etc.
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It may be explained: because Chesed is a branch of Chochmah, and Gevurah a branch of Binah, but
Tiferes, the middle line, rises up to Keser, as is written in the Zohar at the end of Parshas Terumah) (folio
175b).
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And see what is written elsewhere on the Zohar, Vayeshev (folio 181), on the verse “Behold, My ser-

vant shall prosper,” etc.: “‘very’ — from the side of Yaakov.” Also, regarding the level of the fiftieth

gate of Binah, it is stated in the writings of the Arizal, of blessed memory, that it is in the upper

third of the Tiferes of Binah.
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And see the commentary of the Ramaz on the Zohar, Parshas Pinchas (folio 253a). And see what is
written on the matter of the fiftieth gate in Parshas Yisro, in the discourse beginning “Their ap-

pearance and their work.”
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Now, it was explained above that, in particular, there are two canopies, a canopy for the groom and
a canopy for the bride, etc. And the canopy of the bride is the level of “with all your might,” and it
seems that this is the level of the Keser of Nukva.
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In the same way, it was mentioned elsewhere, in the discourse beginning “Gathering wood,” that
“when Israel do the will of the Omnipresent,” mentioned in the sixth chapter of Berachos, is the
level of “with all your might.” That is why in the section “And it shall be, if you listen,” where “with

all your might” is not mentioned, it says “And you shall gather your grain,” etc.
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And “the will of the Omnipresent” is the level of the Keser of Nukva. And through an arousal from
below [comes] an arousal from above: through this one arouses above also the canopy of the

groom, which is the level of the Tiferes of Imma, etc.
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According to this, a reason can be given for the custom that has been adopted: that first the groom
spreads a cloth over the bride, which is called (Decktuch) [covering cloth]; this is a kind of canopy
of the bride by itself. And afterwards both of them enter under a sheet upon poles: this is the
canopy that encompasses both of them.
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As is explained in Shulchan Aruch, Even HaEzer, section 55, paragraph 1, in the gloss [of the
Remal, and in Chelkas Mechokek there, subsection 9, and in Beis Shmuel there, subsection 5: that
covering the bride’s head with a cloth is also called chuppah, according to the view of Tosafos. And
this is the matter of the hinuma (veil), and it is the level of the canopy of the bride, as mentioned

above.
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2. Now, just as the Tiferes (beauty) of Imma is what encompasses Z’eir Anpin and Nukva and joins
them together, so there is the level of a general makif (encompassing light) that joins Abba and

Imma (Chochmah and Binah) and pairs them together.
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For Abba and Imma are also two opposites, for Abba is the source of all the Chassadim
(kindnesses), and Imma is the source of all the Gevuros (forces of restraint); and they are joined to-
gether through the level of the general Keser (Crown) of Atzilus (Emanation), the Malchus of Adam
Kadmon [Primordial Man].
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And this is the level of the canopy that is over the higher glory. (And see what is written on the mat-
ter of the union of Z’eir Anpin and Nukva and the union of Abba and Imma, in the discourse begin-
ning “These are the accounts of the Tabernacle, the Tabernacle of Testimony,” etc.)
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That is, just as the Tiferes of Imma is a canopy over Z’eir Anpin and Nukva (and joins them togeth-
er: although they are two opposites, they are nevertheless joined through the Tiferes of Imma),
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and this is along the lines of what is said in Parshas Bereishis, “and every inclination of the
thoughts of his heart was only evil all the day,” and on account of this the reasoning was toward
guilt.
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And afterwards, in Parshas Noach, “I will not again,” etc., “for the inclination of man’s heart is evil
from his youth”: that very same reason was afterwards turned toward merit.
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And all this is because in their source and root, before the attribute comes to revelation “to His
heart,” “wherever He wishes, He turns it,” whether toward merit or toward guilt: there is a reason

for this in the intellect.
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That is why the Tiferes of Imma is called a chuppah (canopy): it covers (chofeh) and encompasses
the attributes together, and there they are all nullified, equally together, when the light of the

Tiferes of Imma comes into revelation, etc.
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(And see what is written in the discourse beginning “When you light the lamps,” on the matter of
“toward the face of the menorah.”) So too, there is a canopy over the higher glory, Abba and Imma:
the Malchus of Adam Kadmon, which encompasses them and includes them together; and there

they are of no account at all, only a mere glow and radiance.
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The explanation: it is known that there is will and there is will. The lower will is the one born of the
intellect: because a person perceives with his intellect the beauty of that thing, therefore he wants
it; this is the lower will. And this is the matter of the Keser of Z’eir Anpin and Nukva, which is

drawn from the Tiferes of Imma.
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But there is the supernal will, as in what they said: “Be silent; so it arose in thought,” and He could
not give him a reason for this, “This is Torah, [and this its reward]?” etc.; rather, His will is so, with-

out a reason: this is the supernal will.
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For the lower will, on the contrary, comes through a reason: he sees in his intellect the reason for

the thing, therefore he wants it, and he would be able to give the reason for the thing.

likuteitorah.com/likkutei-torah/shir-hashirim/39/ 9



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 39 7911 7129 95 By 95 57y 0°1377 7RI,

Do APYNLW 19YT 118TR qWRIY 2191 1T PINY 1P INRY 11 97K
If so, the fact that He said to him, “Be silent,” is because it is drawn from the supernal will, which is
above intellect;
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therefore He could not tell him a reason, for the will is very high, and it cannot descend by degrees
and come to revelation in the intellect.
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But if so, G-d forbid, it would look like obstinacy, wanting even against the intellect. Rather, it is
known that there is a Mocha Stima’ah (hidden brain).
T9YIY 23w RIT DYV 7 T2 AW 11’7737 NX7 ™Y QYL W° ORTI2 %3 ARNON0 RAPIw Y 7100
X117 1729 19 09¥31 0113 P INDID 21973 9705 R Dwhnwn® 9190 PRY 112)

The meaning of its being called “hidden” is that there is certainly a reason for this supernal will,
that He wants it so; only, the reason is lofty, exalted and high, so that it cannot descend by degrees
and come to revelation to another, but is stored away and hidden, His alone.
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That is why it is called “brain” (mocha), meaning a high intellect, only “hidden” (stima’ah), con-
cealed from all. That is why He said to him “Be silent,” the level of silence: “so it arose in thought,”
which is the level of Chochmah (wisdom) and of a supernal reason that cannot be grasped by
another.
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And to another it appears that it is only will alone, without any reason, and only He Himself has its

reason and its rationale. And there rests the delight in that thing, a supernal delight.
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And this is the level of Atik [the Ancient One], for the delight in the thing is removed (ne’etak) from
everything, and only in His being and His essence is there the delight in that thing. And relative to
another it is called the supernal will, that is, will without a revealed reason, only “so it arose in
thought.”
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Therefore, in the level of Keser there are these two levels: the level of Atik, from which is the Mocha
Stima’ah, “its reason and rationale with it”; and the second level, the will revealed to another,
which is considered mere will without any reason, and is called “the skull (gulgalta) that covers

over the brain.”
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(And see what is written about this on the verse “I am Havayah your G-d, Who brought you out of
the land of Egypt,” etc., in Parshas Sh’lach; see there.)
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For the lower will is the Tiferes of Imma that becomes a Keser for Z’eir Anpin, that is, a will born of
and drawn from intellect, as mentioned above; and the gulgalta of Arich Anpin [the Long
Countenance] is the will that is above intellect, and in the will there is a concealed reason, which is

called Mocha Stima’ah, as mentioned above.
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(And this is the matter of the canopy that is over the level of the higher glory, namely Abba and Imma. And
see what is written in the discourse beginning “The Torah [Moshe] commanded,” etc., on the matter of the
canopy, that it is the level of the supernal will, which is above Chochmah. And the Ramaz [on the Zohar], in
Parshas Bereishis) (on folio 8), wrote that the matter of chuppah is that Abba and Imma are canopied

and covered by the beard of Arich [Anpin].
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3. Now, the revealed Torah is the level of the revealed will mentioned above, as is written in the
Zohar that the 613 commandments are drawn from the 613 paths. And this is [the meaning of]

“with the crown with which his mother crowned him,”
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for the will mentioned above is called atarah and keser (crown), which is made of precious stones,
and they are inanimate; and nevertheless there is in it a splendid beauty, in which there shines a

resplendent and hidden light.
9711 270 1ARW R 12X QT Bwna am ’]5?73 7*’7=5m NN N°XOX 0°nNWwA 0°1°1yn 0wyl MR 93)
(R
(So too the mitzvos are made from physical things: tzitzis from wool and tefillin from parchment. This is
like the analogy of the inanimate and a stone; but it is a precious and splendid stone.)
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And it is like the analogy of the will mentioned above, which is only the level of the outer dimen-
sion (chitzoniyus) of the Mocha Stima’ah that is hidden in the inner dimension (pnimiyus) of the

will.
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So too, the revealed Torah has no revealed reason that is sufficient for us for all the mitzvos, as
when it excludes a night garment, from “and you shall see it,” and includes the garment of a blind
man, and the reason is not sufficient. That is because its root is only from the outer dimension,

which is revealed to us now: will without reason, etc.
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But of the time to come it is stated that a new Torah will be given to us, in [Midrash] Rabbah,
Shemini, chapter 13. The intent of this is as Rashi wrote on the verse “Let him kiss me with the

kisses of his mouth”: that the reasons of the inner Torah will be revealed to us,
awn m23 NIYNIY "N 557 AyNN IR 1% 5w Ay ayun meanna R [mxnono xmn 0797 13991
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that is, the Mocha Stima’ah will come into revelation, the reason and the delight of the will. Then
“you will delight upon Havayah”: that the delight is higher than the Name Havayah; and now it is
concealed and hidden from us.
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But then, when the reason and the delight of the Mocha Stima’ah are revealed, the delight will be
upon Havayah.
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And this is also the root of the matter of betrothal (eirusin) and marriage (nisuin): for at the Giving
of the Torah there was only the level of betrothal, in which the woman receives only the round ring
of kiddushin [betrothal] (and this is the matter of “Sanctify us (kadshenu) with Your command-
ments,” as is explained on the verse “It is good to take refuge”); but in the time to come there will

be the level of marriage.
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As is written in [Midrash] Rabbah, Seder Bo, at the end of chapter 15: “For your Husband
(bo’alayich) is your Maker.” For a woman is acquired through intimacy (bi’ah), and the drop is

drawn from the brain of the father, from the inner dimension.
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That is, in the time to come there will be a revelation of the level of the inner dimension of the
Mocha Stima’ah, and the delight will come into revelation, revealed to us. Therefore then [there will

be| marriage, through intimacy: “your Husband is your Maker,” etc.
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The reason why the revelation mentioned above will be specifically in the time to come: it is known

that the root of the mitzvos is only to refine out of Asiyah (Action) the good of nogah [the translu-

cent husk], through the positive commandments, and [through]| the prohibitions to separate out

the evil.
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For in everything, and even in every soul of Israel, there is good and evil, which is due to the fall of

the 288 sparks that became mixed with evil; it is necessary, through the positive commandments

and the prohibitions, to separate them and to refine them.
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And after the refinement they are then very great and high, for their root is from Tohu [the World of
Chaos], which is higher in rank than Tikkun [the World of Rectification], after the refinement.
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Therefore, because of this, food gives life to a person: for the root of food, although as it is below it

is mixed with evil, its root is from Tohu.
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Therefore, when a person eats them and refines the good and drives the evil and the refuse outside,

then, after the refinement of the good from the food, then, on the contrary, they give life to the per-

son and add to him strength and life-force in the soul.

1N T'IP"Jﬁ QTPw WNa O2IYn 1397777 N°P9YI AN 39T O DTIP?J’? an» %y 17°20 IR 0
Jmnow] 7170 QW 1PN 2o ow] A”0 QW

For after the refinement and their ascent to their source, they are at a more exalted rank, that is,

from the World of Tohu, which preceded Tikkun: Tohu, the Name Sag [63]; and Tikkun, the Name

Mah [45].
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Therefore, for the time being, before the sparks that fell have yet been refined (that is to say, before
the whole refinement is completed), the delight is still not in revelation, for they are mixed, good

and evil.
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But after the refinement, when they return to their former rank, then there will be the completion
and “the end of the deed, which was first in thought,” and there will be no concealment at all from

evil; then, of itself, the delight from the supernal light and radiance will be revealed.
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And [it comes] specifically from the refinement of the lower things of the present.
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And this is the matter of “A woman of valor is the crown of her husband”: in her will shine the light

of “good reason (ta’am) and knowledge,” which is stored away and hidden,
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that is, the level of the Mocha Stima’ah (which is higher even than the level of the higher glory,

kavod, the thirty-two paths of the higher Chochmah; but the Mocha Stima’ah “is not opened into

paths”),
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which now is in the precious stone, the level of the inanimate. And then the light will be in revela-
tion, and Tohu will be at a higher rank than Tikkun; for Tikkun too will be then, but [in] Tohu the
light will be higher, after the refinement.
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(It follows that the point is this: the level of the revelation from the inner dimension of Keser (the Crown),

which is the Mocha Stima’ah and Atik, will be specifically after the completion of the refinements of Tohu;
and see the reason below, at the end of the discourse.)
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And this is why, in the last two of the marriage blessings, one says first “Who gladdens the groom

and the bride,” and in the last one says “Who gladdens the groom with the bride.” For the time be-

ing, the bride receives from the groom, and this is “Who gladdens the groom and the bride.”
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But in the time to come they will be equal in stature, one Keser for both of them, as it was before
the diminution: this is “Who gladdens the groom with the bride” (that through the bride the groom

is gladdened, for “a woman ofvalor is the crown of her husband”).
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One also says “Let there be heard the voice of the groom and the voice of the bride,” for in the time
to come the bride will have avoice.
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“Voice” means drawing down and revelation, like a physical voice, which is drawn and revealed
from the breath of the heart to the windpipe. And in the time to come, when “a woman of valor [will
be] the crown of her husband,” then the bride will have a voice: drawing down and revelation.
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And this is along the lines of what is written, “On that day living waters will go out from Jerusalem,

half of them to the eastern [lit. ‘former’] sea”: that Malchus (sovereignty) will be a crown and a

source of influence for her husband, higher than Tikkun.
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Only, because Tikkun too will not be nullified, therefore [it says] “the voice of the groom and the

voice of the bride”: both of them will have a voice, drawing down and revelation, “the two great lu-

minaries,” after the refinement.
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Now, the Mocha Stima’ah is the source of all the refinements: for what is said, “through Chochmah

they are refined,” has its root in the hidden Mocha Stima’ah, where the main refinement is (as is ex-

plained in the discourse beginning “Why was it juxtaposed,” etc.).
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And after they are refined, then there will be the revelation of the Mocha Stima’ah, the supernal de-
light, the ultimate perfection; and then there will be the revelation of the inner dimension of the

reasons of the Torah: “Let him kiss me with the kisses of his mouth.”
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Therefore, for the time being, prayer is in a whisper (tzelosa bilchash), since the bride has no voice:
for now the level of speech is nullified relative to thought and the attributes, a wife secondary to
her husband.
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But in the time to come, after the refinement, when the Mocha Stima’ah, “good reason and knowl-
edge,” is revealed, then the bride will have “a great voice that did not cease”: the Shemoneh Esreh

aloud.
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And Malchus will be primary, “awoman of valor, the crown of her husband,” as is known that in the
ten Sefiros of returning light (or chozer), Malchus is Keser, and Yesod (which now gives influence
to Malchus) is Chochmah, etc. And see what is written in the discourse beginning “And you shall

eat, eating,” at the end of Parshas Vayigash.
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