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“For Over All Glory, a Chuppah”

“All glory” means two glories: the groom’s, light descending
from above to below, and the bride’s, the soul’s longing rising
from below to above. These opposites, like water and fire, unite
only under a chuppah, an encompassing light from sovev kol
almin above both; in a person the bride’s chuppah is the
boundless love “with all your might,” and it arouses the groom’s

chuppah above.
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THE BIG IDEA

“All glory” means two glories: the groom’s, light descending from above to below,
and the bride’s, the soul’s longing rising from below to above. These opposites,
like water and fire, unite only under a chuppah, an encompassing light from sovev
kol almin above both; in a person the bride’s chuppah is the boundless love “with

all your might,” and it arouses the groom’s chuppah above.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Isaiah’s “for over all glory a chuppah” implies two kinds of glory. “The whole earth is full of His glory”
is the lower glory: Malchus, the light that fills all worlds, a contracted glimmer that brings the finite
worlds of Beriah, Yetzirah and Asiyah into being from nothing; it is called the created glory. “Where is
the place of His glory?” is the higher, emanated glory, infinite and beyond comprehension. Two views
explain them. From below, what can be grasped is existence and what is above is nothing; from above,
sovev kol almin is the true existence and all the light that sustains the worlds is nothing before Him.
These are the glory of the groom, light descending like water, and the glory of the bride, the source of
souls rising like fire. Such opposites can unite only through a chuppah above both, and in fact each
has its own. In the soul, the love “with all your soul” is a bounded vessel born of contemplation, while
the love “with all your might” is boundless and encompasses it as its chuppah. By an arousal from be-

low it arouses the groom’s chuppah above, and groom and bride are joined.

OUTLINE

1 Two kinds of glory 7

“All glory” implies two. The lower, created glory is Malchus, the light that fills all worlds, contracted into a
mere radiance that gives life to Beriah, Yetzirah and Asiyah, with G-d’s essence present there only in conceal-
ment. The higher, emanated glory is without limit and above comprehension: “Where is the place of His
glory?”

2 Existence and nothingness, seen from both directions 12-3

From above, sovev kol almin is the true existence and all the life-giving light below is nothing before Him.
From below, the comprehensible lower glory seems to be existence and what is above it seems to be noth-
ing, though in truth it is G-d’s infinite essence, the higher glory.

likuteitorah.com/likkutei-torah/shir-hashirim/38/ 2



3 Groom, bride and their chuppos 14

The groom (chus darga, “go down a step”) is light descending like water; the bride (kalsah nafshi, “my soul
pines”) is the source of souls rising like fire. Such opposites unite only through a chuppah from sovev kol
almin. Each has its own chuppah: in the soul, the boundless love “with all your might,” encompassing only
because the vessel is small, is the chuppah over the bounded love “with all your soul,” and by an arousal from
below it arouses the groom’s chuppah above, so that groom and bride are joined.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

Two of the Rebbe’s maamarim open the two halves of this short maamar. Its “two views,” that above is
being and below is nothing, or the reverse, are what Chassidus calls ,\nnn nyT 1°%y ny1” (“upper
knowledge and lower knowledge”); setting out the Rebbe Rashab’s maamar, the Rebbe explains (Shab-
bos Bereishis 5726) that they do not contradict, ,,XD13 *PPX7 7IX12 071 0% °3” (“for both are within the
G-dly light itself”). The second half asks how groom and bride, two opposites, can join, and answers:
by the chuppah (7211) above both. In his maamar of 10 Kislev 5746, setting out the Mitteler Rebbe’s
teaching that opposites are joined ,,0n°wn n2yn5w 0"X1 15 072 Jwnw >"y” (“by the power of the Infinite,
above both, being drawn into them”), the Rebbe points in a note to our column, and applies the same

to the Torah and mitzvos and the physical things they are clothed in. Perhaps (biur b’derech efshar)

the two belong together: opposites are both true, and can be joined, only from a level above both.

KEY CONCEPTS

the lower glory (the created glory) 7123/ 78nn 7123
X922

Malchus as the light that fills all worlds: a contracted glim-
mer and radiance that gives life to Beriah, Yetzirah and
Asiyah and brings them into being from nothing. G-d’s es-
sence is present there only in concealment.

the higher glory (the emanated glory) / 7x7°y 7125
D¥N1 7120

Glory without limit, above light and radiance and above
comprehension: “Where is the place of His glory?” From
below it seems to be nothing; in truth it is the true exis-
tence, G-d’s own being and essence.

existence and nothingness 7°x1 2”

Two views, both true: from below, the created world is exis-
tence and the source above is nothing; from above, the in-
finite light is the true existence and the worlds are nothing
before Him.
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the glory of the groom and the glory of the

bride 715 71221101 7120

The groom (chasan, from chus darga, “go down a step”) is
light descending from above to below, like water; the bride
(kallah, from kalsah nafshi, “my soul pines away”) is the
source of the souls of Israel, the Malchus of Atzilus, rising
from below to above, like fire.

chuppah 1211

An encompassing light (makif) above two opposites, from
the level of sovev kol almin, whose illumination lets them
unite. Each of the two glories has its own chuppah.

“with all your soul” and “with all your might” %33
9787 953/ WDl

The first is a love confined within the heart, a vessel born
of contemplating the Creator’s greatness; the second is
boundless, beyond what the heart can contain, and en-
compasses the first as its chuppah. It is encompassing
only relative to the smallness of one’s vessel.
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SECTION 1 - 11

Two kinds of glory
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“For over all glory [there is] a canopy (chuppah).” Now, the explanation: “for over all glory” im-
plies two kinds of glory.

The maamar opens with the end of Isaiah 4:5, where the prophet foretells the cloud by day and the fire by
night that G-d will create over Mount Zion, “for over all glory [there is] a canopy.” The Alter Rebbe notes that

“all glory” implies more than one: there are two kinds of glory.
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The matter is this: at one time it is said, “The whole earth is full of His glory” (see Zohar, Part III,
93a; Part II, 51), and at another time it is said, “Blessed be the glory of Havayah from His place,”
[and] “Where is the place of His glory?”
Scripture speaks of G-d’s glory in two opposite ways. “The whole earth is full of His glory” (Isaiah 6:3) places
it everywhere, while “Blessed be the glory of Havayah from His place” (Ezekiel 3:12), together with the

Kedushah’s question “Where is the place of His glory?”, treats it as hidden and beyond reach; the Zohar pas-
sage cited reads the first as the glory below and the second as the glory above.
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The matter is this: “The whole earth is full of His glory” is the level of the lower glory (kavod
tata’ah), which is the level of Malchus (sovereignty), the light that fills all worlds (memalei kol
almin), which gives life to the worlds of Beriah, Yetzirah and Asiyah,

The glory that fills the earth is the lower glory (kavod tata’ah). It is Malchus, G-d’s attribute of kingship, act-
ing as the light that fills all worlds (memalei kol almin): it enters each of the three lower worlds, Beriah,

Yetzirah and Asiyah, and gives it life.
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which are brought into being anew from nothingness to existence, and are limited, and bear no
comparison to the Infinite One (Ein Sof), blessed be He. Therefore the G-dly power that gives them

life must contract itself in a great tzimtzum (contraction),

These worlds are created from nothing, are finite, and bear no comparison to the Infinite One. So the divine
power that sustains them must conceal itself in a great tzimtzum (contraction), letting very little through.
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so as to bestow nothing but a mere illumination and radiance, so that existence may come into be-
ing from nothingness. And it is called “glory,” for it is only the level of light and radiance alone.

The contraction lets through nothing but a faint glimmer and radiance, just enough to bring finite existence
out of nothingness. That is why it is called “glory”: it is radiance alone, not the source that radiates it.
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And although it is said, “The heavens and the earth I fill,” “I” in the literal sense, which is the level
of His essence, blessed be He, this is only in a manner of concealment, etc. And this glory is what is
called the created glory (kavod nivra).

Jeremiah 23:24 has G-d say “The heavens and the earth I fill,” and “I” means His very essence. The Alter
Rebbe answers that the essence is indeed there, but hidden; what is revealed in the worlds is only the radi-
ance, and this revealed radiance is called the “created glory” (kavod nivra).
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(It appears that this is the source of Beriah, Yetzirah and Asiyah, and their root that is in Atzilus, as is ex-
plained elsewhere regarding “and one cherub at the end on this side.” And see what is written in the dis-
course beginning “Blow [the shofar] on the New Moon,” on the subject of “In the beginning Elokim creat-
ed”; and see what is written in the discourse beginning “You shall keep My Shabbosos,” on the subject of

“for on it He rested from all His work which He created.”)

In this bracketed note the Alter Rebbe suggests that the created glory is the source of the three lower worlds,
their root in Atzilus. For this he refers to what is explained elsewhere on the cherubim at the two ends of the
Ark-cover (Exodus 37:8), apparently Torah Ohr, Terumah, to which the next maamar, the explanation of this
one, refers on the same verse: there one cherub is the end of the Infinite Light in Z’eir Anpin, and the other
is “the source of Beriah, Yetzirah and Asiyah and their root in Atzilus,” the very words used here. He also
refers to two discourses: one on “In the beginning Elokim created” (Genesis 1:1), and one on G-d’s resting

from all the work He created (Genesis 2:3).
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But there is yet a second glory, which is the level of the higher glory (kavod ila’ah), and it is called
the emanated glory (kavod ne’etzal) (and see the commentary of the Ramaz [Rabbi Moshe Zacuto,

on the Zohar], Bamidbar, 118, regarding “Show me Your glory”).

Above the created glory is a second, higher glory (kavod ila’ah), called the “emanated glory” (kavod
ne’etzal), “emanated” as opposed to “created.” The bracket refers to the Ramaz (the Kabbalist Rabbi Moshe
Zacuto) in his commentary on the Zohar, Parshas Bamidbar, folio 118, on Moshe’s plea “Show me Your glo-
ry” (Exodus 33:18).
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That is, the level of a glory that is without limit, above the level of light and radiance and above the

level of comprehension; and it is of this that it is said, “Where is the place of His glory?”

This higher glory has no limit: it is above the level of light and radiance and beyond anything the mind can

grasp. That is why of it one asks “Where is the place of His glory?”: it cannot be located or comprehended.
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The matter is this: there are two views. The first: that below is existence (yesh) and above is noth-
ingness (ayin), as the saying goes, “from nothingness to existence.”

To explain the two glories, the Alter Rebbe introduces two views of what is “existence” (yesh) and what is
“nothingness” (ayin). The first is the ordinary one, implied in the phrase “from nothingness to existence”:
the created world below is the real “something,” and the source above, which cannot be grasped, is

“nothing.”

SECTION 2 - 112-3

Existence and nothingness, seen from both directions

NNAR DA% IR LKA RIT AR WO R 79990 RIT°30 YT

And the second view is that above is existence (yesh) and below is nothingness (ayin). But both are

true.

The second view reverses the first: above is the true existence (yesh) and below is nothingness (ayin). The
Alter Rebbe says that both views are true, each from its own vantage point.
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From above to below, above is the true existence, the level of the light that encompasses all worlds
(sovev kol almin), and below is nothingness, because all the lights and drawings-down that give life
to the created beings are only a mere illumination, and “all before Him is considered as nothing”;

and therefore it is called ayin (“nothing™).

Seen from above to below, the true existence is the light that encompasses all worlds (sovev kol almin), the
infinite light too great to enter them. The worlds, and even all the lights that give them life, are only a faint
glimmer beside it; “all before Him is considered as nothing” (Zohar 1:11b), and so what is below is called
“nothing.”

EXPLAINED BY THE REBBE, SETTING OUT THE REBBE RASHAB’'S MAAMAR

“There are two views ... but both are true”: the two views are what Chassidus calls ,,\nnn nyT 11°%y ny1” (upper
knowledge and lower knowledge), from ,”1 myT >-X'” (“for Havayah is a G-d of knowledges,” I Samuel 2:3); the
maamar names them only as “two views.”

These “two views” are what Chassidus calls ,,\nnn nyT 11°%y ny7” (“upper knowledge and lower
knowledge”), from the verse "1 myT >°X'” (“Havayah is a G-d of knowledges,” I Samuel 2:3).
Setting out the Rebbe Rashab’s maamar, the Rebbe explains (Shabbos Bereishis 5726) that they do
not contradict, ,X213 *PPR 7IRM2 07 0773w °3” (“for both are within the G-dly light itself”): the upper
speaks of the “nothing” of the true Being, the light as it comes from the Essence; the lower of the
“nothing” of a faint glimmer that becomes the source of created things, called “nothing” because
it cannot be grasped. Perhaps (biur b’derech efshar) this is how our paragraph’s ,,nnR 71w~
(“both are true”) is to be understood.

the Rebbe, setting out the Rebbe Rashab’s maamar (Bereishis 5676, in Hemshech 5672): Sefer HaMaamarim 5726
(unedited, new ed.), p. n?
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And from below to above, then below is existence (yesh), because it is within the level of compre-
hension, the lower glory (kavod tata’ah);

Seen from below to above, from the creature’s side, the lower glory counts as existence, because it lies with-
in the range of comprehension.
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and above is nothingness (ayin), because it is above comprehension, and “no thought can grasp
Him,” etc. But in truth it is the true existence, which is His being and essence, which is without
limit, and it is called the higher glory (kavod ila’ah).

From that side, what is above counts as nothingness, because it is beyond comprehension: “no thought can

grasp Him,” as Eliyahu says in the Tikkunei Zohar. Yet what seems “nothing” from below is in truth the true
existence, G-d’s own infinite being and essence, and this is the higher glory (kavod ila’ah).

SECTION 3 - 14

Groom, bride and their chuppos
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And this is the meaning of the glory of the groom and the glory of the bride. For chasan (groom) is
from the expression chus darga, “go down a step,” which is the level of the descent of light and its
drawing-down from above to below, like water that descends from a high place, etc.; and this is
what is called the glory of the groom.

The two glories are now called “the glory of the groom” and “the glory of the bride.” The Alter Rebbe links

chasan (groom) to the Talmud’s chus darga, “go down a step,” said of taking a wife, so the groom stands for
light that descends from above to below, like water flowing down from a height.
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And kallah (bride) is from the expression kalsah nafshi, “my soul pines away,” which is from below
to above: “Whom do I have in heaven,” etc.; “My flesh and my heart pine away,” etc.; “My soul
thirsts for You,” etc. And this is like the nature of fire, to rise upward, to be included in the element
of fire above.

Kallah (bride) is linked to kalsah nafshi, “my soul pines away” (Psalms 84:3), the soul’s consuming longing

to rise to G-d, voiced also in the verses quoted from Psalms 73 and 63. This upward pull is like fire, whose
nature is to rise and merge with the element of fire above.
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So too the source of the souls of Israel, which is the level of the Malchus of Atzilus, always rises and
is included above, as it is written, “So that glory may sing to You,” etc.: “it calls constantly and is
not still,” etc., the level of “My soul thirsts for You”; and it is called the glory of the bride.
In the same way, the source of the souls of Israel, the Malchus of Atzilus, constantly rises to be included in
what is above it. Psalms 30:13, “So that glory may sing to You [and not be silent],” calls this ceaseless rising

song “glory,” and the Zohar (1:86a; 2:140a) says that Malchus “calls constantly and is not still,” never ceas-
ing to call toward the light above it. This thirst, “My soul thirsts for You,” is the glory of the bride.
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If so, the groom and the bride are two opposites, for the nature of the one is from above to below
and the nature of the other is from below to above, like water and fire, which are two utter

opposites.

So groom and bride are opposites: the groom’s nature is to descend from above to below, and the bride’s is

to rise from below to above, as water flows down and fire leaps up.
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If so, how can they be joined? For this there is the level of a chuppah above both of them, which en-
compasses them from the level of the light that encompasses all worlds (sovev kol almin).

Such complete opposites cannot join by themselves, so there must be a chuppah, a level higher than both,

which encompasses them from sovev kol almin, the infinite light that surrounds all worlds.
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And through the illumination of the encompassing light (makif) mentioned above, which is above
both of them, they can be joined together, even though they are two utter opposites, as is known on

[the verse] “He makes peace,” etc.

Because the chuppah’s illumination is above both, it lets the opposites unite. This is the known teaching on
“He makes peace in His heights” (Job 25:2): the Midrash (Bamidbar Rabbah 12:8) and the Zohar (3:12b) say
that Michael, the angel of water (of snow, in the Midrash), and Gavriel, the angel of fire, do not harm each
other, because G-d makes peace between them.
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But now, in particular, there are two chuppos, a chuppah for the groom and a chuppah for the
bride, and as it is written, “For over all glory [there is|] a chuppah”:

Looking more closely, there are two chuppos, one over the groom and one over the bride. This is how the
verse’s “over all glory” is read here.
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that is, over every level of glory of these two glories, namely the glory of the groom and the glory of
the bride, there is the level of a chuppah, which is the level of an encompassing light.

Over each of the two glories, the groom’s and the bride’s, there is a chuppah: an encompassing light (makif)
that surrounds it from above rather than entering within it.
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The matter is this: the level of the glory of the bride is what is written, “So that glory may sing to
You,” etc.; and likewise in the soul, it is the level of the love and longing that is confined within the
heart, and it is called the love of “with all your soul,”

The Alter Rebbe begins with the bride’s chuppah. The glory of the bride, the rising song of “So that glory

may sing to You,” corresponds in a person’s soul to a love and longing for G-d that the heart can hold; this is
the love “with all your soul” (Deuteronomy 6:5).
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which is the level of a vessel, drawn forth through contemplating the greatness of the Creator,
blessed be He, as it is written, “Her husband is known in the gates (she’arim)”: each one according
to what he measures (meshaer) in his heart; and from this is drawn forth the level of a love that is
confined within the heart.

Such a love is a “vessel”: it comes from contemplating the Creator’s greatness, so it is as large as one’s un-

derstanding. The Zohar reads “Her husband is known in the gates (she’arim)” as “each according to what he
measures (meshaer) in his heart,” and so the love that results is bounded within the heart.
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Whereas the love of “and with all your might” is the level of a love that is very great, without limit,
which cannot be confined within the heart; rather, it is in the manner of an encompassing light,
from above. And it is the level of the inner point, which is called the will of the heart (re’usa
de’liba), as it is written, “Seek My face,” etc.

The love “with all your might” is different: it is boundless and too great for the heart to hold, so it remains

above as an encompassing light. It is the soul’s inner point, the “will of the heart” (re’usa de’liba), as in the

verse where the heart says “Seek My face” (Psalms 27:8).

253 %2317% 19190 1R 9% 195 7125 NN ROW D70 Wl 992 NAR BY 190 NRAPI 707

And therefore it is called a chuppah over the love of “with all your soul” mentioned above, which is
the level of the glory of the bride, because it cannot be confined within the heart

This boundless love is therefore the chuppah over the bounded love “with all your soul,” the glory of the
bride, because it cannot be held within the heart and so encompasses it from above.
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(and see what is written in the discourse beginning “On the eighth day he sent away,” regarding “in

the shadow of Sha-dai”; and see on the subject of “with all your might” in the Zohar, Part II, 27a).
The bracket refers to the discourse on “On the eighth day he sent the people away” (I Kings 8:66), in
Likkutei Torah, Shemini Atzeres. There the Alter Rebbe explains that the hidden love in the inner point of the
heart comes from a root above reason and knowledge, and of it is said “he abides in the shadow of Sha-dai”

(Psalms 91:1): a shadow and not a revealed light, that is, an encompassing level. It also refers to the Zohar
(2:27a), which explains “with all your might” as including them all above, “in a place that has no measure.”

99y S2DW T9EX PRI T AR TRw IR XITW TR D1 9121 092 RIT TRD JIRD P92 N
J7P7 P13 KT IT 2R IR 99900 99 1P

And this is [the meaning of] “with all your might” (me’odecha): me’od [“exceedingly”] is without
limit; and the meaning of me’odecha is that it is your me’od: this encompassing is only relative to
you, for it is in proportion to the smallness of the vessel, [too small] to contain the light of this love,
that it is in the manner of an encompassing light.

The word me’od means “exceedingly,” beyond limit. Yet the verse says “your me’od”: the love is beyond the

heart only relative to you, because your vessel is too small to hold its light, and so for you it stays

encompassing.

likuteitorah.com/likkutei-torah/shir-hashirim/38/ 11
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Whereas with one whose vessel is broader, this love can be in the manner of an inner light (pnimi),
and it is not in the manner of an encompassing light at all.

For someone whose vessel is broader, the same love can be felt inwardly (pnimi) and not be encompassing at
all. Whether a love is inner or encompassing depends on the capacity of the one who receives it.

5953 12 ROW 71997 PW DINN YW [xov5T xnyny] YPRTYNR [xnnoT xnynxal NTPTYNAR 13
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Now, through an arousal from below [comes] an arousal from above, so that through the chuppah
of the bride, which is the level of “with all your might” mentioned above, one then arouses above
the chuppah of the groom as well,

By the principle that an arousal from below draws an arousal from above, the bride’s chuppah, the bound-
less love “with all your might,” awakens the groom’s chuppah above as well.

AR L9737 190 1NN 70 RO 1992007 O3 TR0 97T MBI 23w D°1AnNRY 7910 na XY
15 0°9811 *1W O Yavaw

which is the level of the light that encompasses all worlds (sovev kol almin), so that the two chup-

pos mentioned above are joined together; and through this the groom and the bride mentioned

above are joined together as a matter of course, even though by nature they are two opposites, etc.
The groom’s chuppah is the light that encompasses all worlds (sovev kol almin). When the two chuppos join,

the groom and bride beneath them, the descending light and the rising soul, are joined as a matter of
course, though by nature they are opposites.

9702 .15 K721 KIPT 7w OMID 570 N13721 °K 17V [xna x233] 2722 1930 7123 7 By 05 1ayn 1903Y)
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(And see on the subject of “for over all glory [there is] a chuppah” in Bava Basra, 75a, and in [Midrash]
Rabbah at the end of Parshas Pinchas; and the beginning of the verse, “And He will create,” etc.: in Seder
Lech Lecha, at the end of section 44, and at the end of Parshas Vayakhel; Zohar, Part I, Vayechi, 219a;
Vayakhel, 211a; Acharei, 59a.)

A closing note lists further places on this verse. The Talmud (Bava Basra 75a) and the Midrash at the end of
Pinchas (Bamidbar Rabbah 21:22) say that G-d will make a chuppah for each righteous person according to
his glory; the Midrash on the verse’s opening words, “And Havayah will create” (Bereishis Rabbah 44, in
Lech Lecha; Shemos Rabbah 50, at the end of Vayakhel), reads them of what is already prepared and of the
cloud that will shelter Israel; and the Zohar (1:219a; 2:211a; 3:59a) reads “the site of Mount Zion” and its
“cloud by day” as the pillar by which souls ascend in Gan Eden and as the cloud into which Moshe entered.

likuteitorah.com/likkutei-torah/shir-hashirim/38/ 12
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BACKGROUND FROM THE REBBE

In a maamar for 10 Kislev 5746, the Mitteler Rebbe’s day of liberation, the Rebbe sets out the Mitteler Rebbe’s
maamar on the Sages’ saying that this world ,,x>»7 821211 °25” (“is like a wedding feast”), where the bond of soul and
body is likened to a marriage.

As the Mitteler Rebbe explains there, and the Rebbe sets out, man and woman are two opposites,
and their union comes ,,0i°1wn 72yN2W 0"X1 13 072 Jwnw °"y” (“through the power of the Infinite
above both being drawn into them”), which shows in their power to bring forth generations
without end; to this the Rebbe’s note adds “see also” our column. The Rebbe then says the same of
the Torah and mitzvos and the physical things they are clothed in: they are joined ,,jnn 7> 7"y
OMIX 72Mm) DIwn "Pynow 0K 13 nownn "y ,1231” (“like the union of groom and bride, by drawing
down the power of the Infinite that is above both and joins them”). Perhaps (biur b’derech efshar)
this is our paragraph’s chuppah, the encompassing light above groom and bride that alone lets
opposites join.

The Alter Rebbe: 19¥1'? fTmn 1920 AN TuAD T9yR27 1YV MY 0°997 °2 87 199 1N 97K

The Rebbe: O71°1Wn T2yn?w 0" KT 15 013 TwRAw "y RIT (D222 "W QRw) R2PII 0TT TINON W 2102

Sefer HaMaamarim Melukat, vol. 71, p. 19, note 38 - 1"nwn'7 1905 7"V K3 2"W

IN ONE'S AVODAH

Contemplating the Creator’s greatness yields a love the heart can contain, “with all your soul,” as large as

one’s understanding. Beyond it is the love “with all your might,” the inner point of the heart, too great for

the heart to hold, which encompasses that measured love as its chuppah; as an arousal from below it arous-

es the chuppah above, and the soul is united with the light that descends to it. For one whose vessel is broad-

er, even this boundless love can be felt within.

QUESTIONS FOR DISCUSSION

1.

Why does “all glory” imply two kinds of glory, and how do “The whole earth is full of His glory” and
“Where is the place of His glory?” express them?

. How can both views be true: that below is existence and above is nothing, and that above is the true exis-

tence and below is nothing?

Why are groom and bride compared to water and fire, and why can they unite only through something
above both?

What makes the love “with all your soul” avessel, and why is the love “with all your might” a chuppah over
it?

. If me’od is encompassing “only relative to you,” what would it mean for a person’s vessel to become

broader?

likuteitorah.com/likkutei-torah/shir-hashirim/38/ 13
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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The Zohar (Parshas Emor), speaking of the Kedushah,
calls “the whole earth is full of His glory” the glory below
and “Blessed be the glory of Havayah from His place” the
higher glory. It is the text’s own reference for the two
kinds of glory.

Zohar, Emor 21:86-9337%-1"9:X”5 717K ,71117 190

1PN T TI20 N2
Ezekiel hears behind him a great noise: “Blessed be the
glory of Havayah from His place.” Read with “Where is the
place of His glory?”, it points to the higher glory, which is
beyond grasp.
Ezekiel 3:1227>:3 5y

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“In the beginning Elokim created the heavens and the
earth.” The discourse referred to explains this verse, and it
is cited for the created glory.
Genesis 1:TR’X N°wR12
PR NXY DY DR 077K K12 NOWRI2
In the beginning G-d created the heaven and the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ND2 22N PINM NN DORWT NN

“Can a man hide in secret places that I shall not see him?
... Do I not fill the heavens and the earth?” The Alter Rebbe
reads “I” as G-d’s very essence, present in the worlds but
hidden.
Jeremiah 23:24775:270 1777
[aidal iy et Rﬁ’?f! aa=he! 13?51)5'?{'? °IX1 D°N0R2 WUR N9ITON
TIOR3 K2 73X PIRTNNY
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Bezalel made the cherubim of the Ark-cover, “one cherub
at the end on this side and one cherub at the end on that
side.” The Alter Rebbe refers to what is explained else-
where on this verse for the root of the lower worlds in
Atzilus.
Exodus 37:8'1:1"% nnw
“NX Ay NIBITTH MR MZPR TOXTIMM MR A¥RR TNTID
ISP 2P °2121

likuteitorah.com/likkutei-torah/shir-hashirim/38/

one cherub at the one end, and one cherub at the other end;
of one piece with the ark-cover made he the cherubim at the
two ends thereof.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

wIn2yYpPn
“Blow the shofar on the New Moon, at the appointed time,
for our festival day.” Its opening words are the title of one
of the discourses referred to here.
Psalms 81:4"7:X"2 0°2°1n
230 Di"? 1922 191 WIN2 R
Blow the horn at the new moon, at the full moon for our
feast-day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N12 WK 1NoRD7 Pon naw 1295

G-d blessed the seventh day and sanctified it, “for on it He
rested from all His work which G-d created to make.” The
discourse on keeping Shabbos explains this verse, and it is
cited for the created glory.
Genesis 2:3°3:’2 N°wX12
INIRPMPOM NAY 92 03 IR WIRY YUawn 0PNy 0°pR 7127
NiY? DOPPK R12WK
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating
had made.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

97122 NN "INA

After G-d agrees to go with Israel, Moshe asks Him, “Show
me, I pray, Your glory.” The Ramaz, cited here, explains
the glory Moshe asked to see as the higher glory.
Exodus 33:181:3°% mnw
:7722°NX R IR RN
And he said: ‘Show me, I pray Thee, Thy glory.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

97122 DR °INA

The Ramaz (Rabbi Moshe Zacuto), on the Zohar in Parshas
Bamidbar, speaks of “the glory of the supernal King,”
Abba (the configuration of Chochmah), the inner dimen-
sion of Atzilus, and says that of it Moshe said “Show me, I
pray, Your glory.” The Alter Rebbe cites him for the high-
er, emanated glory.

Mikdash Melekh, RaMaZ Commentary on Zohar

3:118a: T'X:X P22 911 790 2Y 1077 wI7°D , 770 wIpn

%W 7125 RIT RIANRD P00 TR PRTPA TP RIT ITI0 oW ...
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Zholkva, 1864 (Public Domain)

The seraphim’s proclamation of G-d’s holiness ends, “the
whole earth is full of His glory.” Here it stands for the low-
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er glory that fills and gives life to the worlds.
Isaiah 6:33:1 yw°
PIRTT7D NPn niRAY A WiTR WiTR WiTR mKY MURN 1 R
97923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Isaiah foretells that G-d will create over Mount Zion a
cloud by day and the glow of fire by night, “for over all
glory [there is] a canopy.” The whole maamar explains this
canopy (chuppah) and the glory it covers.

Isaiah 4:571:771°yw°

X AN 1P oeb 1y xR 1P 1ionTha by M X
M9 Tia97P270y "3 N7 Ay

And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2
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The Zohar (Introduction) says that true awe is to fear G-d
because He is the root of all worlds, “and all before Him is
considered as nothing,” citing Daniel 4:32. Here it is why
the worlds and their life-giving light are called ayin, noth-
ing, seen from above.

Zohar, Introduction 20:188-22:199-n”2p:’> nnIpn AT 180
vEP:2"D

PARAGRAPH 3

13
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Eliyahu’s prayer in the Tikkunei Zohar (Patach Eliyahu):
“You are hidden beyond all the hidden; no thought can
grasp You at all.” Here it is why the higher level counts as
nothing from below: it is beyond comprehension.
Tikkunei Zohar 17a:10%:X 1> 97177 *1pn
mawnn nD Lpneno 93 By xRN0 PRYY 93 By IRDY XM NIR
72592 x0°BN
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 4

14
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The Talmud advises, “Go down a step and take a wife,” that
is, marry a woman of somewhat lower standing. The Alter
Rebbe links this “going down” to the word chasan, so that
the groom is light descending from above.

Yevamot 63ax 370 nin°
KEHOT'S NOTE
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“My soul yearns, indeed it pines away, for the courtyards

of Havayah.” The word kalsah, the soul’s consuming long-

ing, is linked to kallah, the bride.
Psalms 84:32:770 0°2°1n

079K P8 1237 M1 22 "N niIE? *wal IN?27Da 12023

My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

oonwa v on
“Whom do I have in heaven? And besides You I desire
nothing on earth.” It voices the soul’s longing upward for
G-d alone.
Psalms 73:25772:3"y 0°9°1n
PR PAIDTRD 0¥ DMWY "N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

92291 "IN 1195

“My flesh and my heart pine away; G-d is the rock of my
heart and my portion forever.” Plainly the psalmist says
that though his flesh and heart fail, G-d is his strength; the
maamar reads kalah as the soul’s consuming, upward
longing, the root of kallah, the bride.
Psalms 73:267172:3”y 0°2°11n
:0IYP DOR2K "R *2377 % "3 MR 192
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“0 G-d, You are my G-d, I seek You; my soul thirsts for
You, my flesh longs for You.” This thirst is the bride’s na-
ture, rising from below to above.
Psalms 63:2°2:3°0 0°2°11n
MPETIND W3 T M2 OwR1 TP ANRY TIMIUN ANK VoK oophN
el
O G-d, Thou art my G-d, earnestly will I seek Thee; My soul
thirsteth for Thee, my flesh longeth for Thee, In a dry and
weary land, where no water is.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David’s psalm of thanks for his rescue ends: “So that glory
may sing to You and not be silent; Havayah my G-d, [ will
thank You forever.” The Alter Rebbe applies this “glory” to
the source of souls, which rises without rest: the glory of
the bride.
Psalms 30:1327:'% 0°2°1n
77K 07997 *P2R 7 07 KDY 7920 7700 1yn?
So that my glory may sing praise to Thee, and not be silent;
O L-RD my G-d, I will give thanks unto Thee for ever.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar (Lech Lecha) says that Tzedek, the West, “calls
constantly and is not still,” reading “O G-d, do not keep
silent” (Psalms 83:2). The Alter Rebbe uses it for the
source of souls, which always rises upward.

Zohar I, 86ax ,10 X”mt

Zohar I1, 140ax ,np 2”mt
KEHOT'S NOTE
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The Midrash explains that G-d “makes peace” among His
creatures: the angels of fire and the firmament of ice,
Michael of snow and Gavriel of fire, do not harm one an-
other. So what is above both opposites lets fire and water,
bride and groom, unite.

Bamidbar Rabbah 12:8'1:27° 727 72712

Zohar 111, 12b2 ,2° »mt
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“Dominion and fear are with Him; He makes peace in His
heights.” The verse on which the known teaching rests:
G-d, above both, makes peace between opposing forces.

Job 25:2°2:7175 2R
2PniTn2 0IPY ARy iy 1D PYUnn
Dominion and fear are with Him; He maketh peace in His

high places.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Rabbah says in the name of Rabbi Yochanan that G-d will
make seven chuppos for every righteous person, citing
this verse, which teaches that He makes a chuppah for
each one according to his glory. The Alter Rebbe cites it in
his closing note on the verse.
Bava Batra 75a:147°:X 17y X7n2 822
NN Yaw Nivy? XIT 9312 ¥ATRA ToNY :1309° 921 0K 127 0K
XN PYY 10X 7 790 2D 9Y N R IRIY ,POTR) TS 0D
TaPn - PREN TI22 9D 0¥ °D Y2 1377 X M 1wy ot 1y
.17922 *0% 9N KA T2 WATRE 47 iy TR TN Pov
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The verse the maamar explains. Here each of the two glo-
ries, the groom’s and the bride’s, is given its own
chuppah.

Isaiah 4:5°11:7 7°yw°
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And the L-RD will create over the whole habitation of mount
Zion, and over her assemblies, a cloud and smoke by day,
and the shining of a flaming fire by night; for over all the
glory shall be a canopy.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash at the end of Pinchas: the Holy One will make
for every righteous person a chuppah of clouds of glory,
as this verse says, and the fire in the chuppah teaches that
each righteous person is burned by the chuppah of one
greater than he. It is one of the places the closing note
gives for the verse.

Bamidbar Rabbah 21:222375:%”2 1127 7272

N
Rabbi Yehoshua reads the opening word of Isaiah 4:5,

uvara, “and He will create,” as already done: what the
verse foretells is already created and prepared. This is the
Midrash in Seder Lech Lecha to which the closing note
points for the verse’s opening words.
Bereshit Rabbah 44:222373:77 127 n°wX12
SROT 12 7AMI° 9377 771 7 - AMRD NP2 07AR DX 1 NA0 X0 02
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“On that day, the L-rd established a covenant with Abram,
saying” - Rabbi Yudan [said]: Rabban Yohanan ben Zakkai
and Rabbi Akiva, one said: He told him about this world but
He did not tell him about the World to Come. Another said:
He told him about this world and the World to Come. Rabbi
Berekhya, saying [in the name of] Rabbi Elazar, and Rabbi
Yosei bar Hanina, one said: He told him about [the events]
until this day. The other said: He told him about [the events]
until that ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Midrash at the end of Vayakhel: because Israel made

the goat-hair curtains of the Tabernacle, G-d will shelter
them in the World to Come with a cloud, as the verse’s
opening says, “And Havayah will create over the whole site
of Mount Zion ... a cloud by day.”
Shemot Rabbah 50:5°71:’1 7127 mnw
R 9271 127 P02w ,1msy? nwy DRYE2 931 DRD¥2 WYY nR 127
o K2 ,A01°2 PRy Wl naw By LROR 1298532 wym nIR
AR 7272 R¥1°D .27 727 55 By 21N57 10091 0w 17apn
LR 9y 1TRY MpN 12 7700 DRAWY 12 103 X :(° XMY) MR
021 ,71277 1277 7Y W01 101 110 XX DY M9 2nawy obwm
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Another matter, “Betzalel crafted” - did Betzalel craft it all
himself, that regarding each and every item it says: “Betza-
lel crafted”? Rather, because he was exceedingly devoted to
it, the Holy One blessed be He did not withhold his reward
and the verse mentions him regarding each and every item.
On a similar note, you say: “Only Yonatan son of Asael, and
Yahzeya son of Tikva, insisted on this, and Meshulam and
Shabetai the Levite assisted them” (Ezra 10:15). Yonatan was
exceedingly devoted to this matter, and because they came

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

N2

The Zohar (Vayechi): after death the soul rises on a pillar
of three colors in the Garden of Eden, and that pillar is
called “the site of Mount Zion,” as in the opening of this
verse.

Zohar, Vayechi 21:171-23:182275p:273-X”yp:X”2 °11°1 77117 100

R. Judah said: ‘For seven days the soul goes to and fro from
his house to his grave, and from his grave to his house,
mourning for the body, as it is written: “His flesh shall suffer
pain for him, and his soul shall mourn for it” (Job 14, 22),
and it grieves to behold the sadness in the house. We have
learnt that after seven days the body begins to decay, and
the soul goes in to its place. It enters the cave of Machpelah,
where it is allowed ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar (Acharei Mos) on “For in a cloud I will appear
over the ark-cover”: the Holy One brought Moshe into the
cloud, and this is “And Havayah will create over the whole
site of Mount Zion ... a cloud by day.”

Zohar, Achrei Mot 6:48-8:5711:’11-n”1:") MR *INR 7717 7800
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“Her husband is known in the gates, when he sits among
the elders of the land”: the husband of the woman of valor
is honored at the city gates. The Zohar reads “her hus-
band” as the Holy One, known to each person by what he
measures (meshaer) in his heart, a play on she’arim,
“gates.”

Proverbs 31:23373:x7% *own
PIIRTDY N30 7y 0ywa YT
Her husband is known in the gates, When he sitteth among

the elders of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar (Vayera) explains that the Holy One is known
and cleaved to by each person according to what he mea-
sures in his heart, as far as he can attach himself to the
spirit of wisdom. Here it shows that a love born of contem-
plation is bounded by one’s grasp.

Zohar 1, 103b2 ,2p X7t
KEHOT'S NOTE
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“You shall love Havayah your G-d with all your heart, with
all your soul and with all your might.” The Alter Rebbe sets
the bounded love “with all your soul” against the bound-
less love “with all your might.”

Deuteronomy 6:5°77:"1 %727
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7787 23

The Zohar (Vaera) explains “with all your heart, with all
your soul and with all your might,” and says “with all your
might” means including them above, “in a place that has
no measure.” It is the text’s own reference for the point
that me’od is without limit.

Zohar, Vaera 10:93-13:10477p:3>-27%: RIX1 ,717171 790
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“Of You my heart said, ‘Seek My face’; Your face, Havayah,
I will seek.” The psalmist’s heart voices G-d’s call to seek
Him, and he answers it; the verse is cited for the inner
point, the will of the heart. (Kehot: Psalms 27:5)
Psalms 27:81:175 0°%°11n
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In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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That discourse (on “On the eighth day he sent the people
away”) explains that the soul’s hidden love, its “running”
(ratzo) toward G-d in the inner point of the heart, comes
from the soul’s root in sovev kol almin, above reason and
knowledge; of it is said “he abides in the shadow of Sha-
dai,” a shadow and not a revealed light, and the dis-
course’s summary calls “in the shadow of Sha-dai” the
level of makif, the encompassing.
KEHOT'S NOTE
7,08 2ynw ooyh
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“On the eighth day he sent the people away, and they
blessed the king.” Its opening words are the title of the dis-
course on Shemini Atzeres referred to here.
I Kings 8:66170:’11 X 0591
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On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His
servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“He who dwells in the shelter of the Most High abides in
the shadow of Sha-dai.” The discourse referred to explains
this “shadow.”
Psalms 91:'X:X" 02210
qaion? 1Y 233199y Wn03 29
O thou that dwellest in the covert of the Most High, And

abidest in the shadow of the Almighty;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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