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An Explanation of “Set Me
as a Seal upon Your Heart”

Divine service has two shapes, like the two faces of a seal: ratzo,
rising love that stands out, and shov, self-nullification that sinks
inward, and each draws down its opposite from above. Love and
the positive commandments bring G-d’s light clothed in vessels,
the tefillin of the hand; bittul and the prohibitions bring the
unclothed Infinite Light, the tefillin of the head.

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/likkutei-torah/shir-hashirim/37/



THE BIG IDEA

Divine service has two shapes, like the two faces of a seal: ratzo, rising love that
stands out, and shov, self-nullification that sinks inward, and each draws down its
opposite from above. Love and the positive commandments bring G-d’s light
clothed in vessels, the tefillin of the hand; bittul and the prohibitions bring the un-
clothed Infinite Light, the tefillin of the head.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Explaining “Set me as a seal upon your heart, as a seal upon your arm,” the maamar starts from wax: a
raised seal leaves a sunken image, and a sunken seal a raised one. Ratzo, the fiery love that rises from
below, protrudes like a raised seal, and through it G-d’s light comes down clothed in vessels: the
sunken seal from above, Hor HaHar. Shov, the complete nullification of self and the awe of shame, is a
sunken seal from below, and through it the Infinite Light is revealed unclothed: the raised seal from
above, as it will be in the time to come. The prohibitions, rooted in yud-hei and in the unclothed levels
of Atik, share this higher root, while the positive commandments, rooted in vav-hei, draw light into
vessels; the Exodus and the Talmud’s teaching on conception illustrate the rule. White parchment and
black letters then explain the tefillin: the black straps of the head tefillin, hanging over the heart, are
rooted in the white of Atik, above the intellect. Finally the Shema, rising love, corresponds to the hand
tefillin, and the Shemoneh Esreh, bittul, to the head tefillin.

OUTLINE

1 Two movements, two seals m-2

Ratzo and shov, the running and returning of the chayos, are introduced as the raised and the sunken seal
of divine service.

2 The exchange of seals 13-4

Rising love draws light clothed in vessels (Hor HaHar), while self-nullification and the prohibitions draw
the unclothed Infinite Light; the letters of G-d’s Name and the blessing of the Patriarchs illustrate it, and
love and charity below call forth love and compassion above.

3 Two kinds of ascent 15

The Arizal’s two ascents, the Exodus and the Talmud’s teaching on conception show that sinking below

brings protrusion above; the two seals from above are rooted in Arich Anpin and Atik.
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4 Atik, revealed and hidden 16-7

The lower Sefiros of Atik are clothed now, while its upper Sefiros and the inner dimension of its Yesod, the
raised seal, await the time to come; the two seals are the two tefillin.

5 Parchment and letters 18-1

Letters are new existences; Chochmah issues from the hairs and the white skull of Atik; Binah, the book,
holds both white and black, while the higher Chochmah, the scribe, is above both; the four passages of the
tefillin draw down the four mochin.

6 Black straps over the heart 112-13
The straps of the head tefillin are emotive attributes rooted above the intellect, in the white of Atik; they
encompass the heart like an embrace, and they must be black because their root is so high.

7 The Shema and the Shemoneh Esreh na

The seated prayer, rising love, corresponds to the hand tefillin, and the standing prayer, bittul, to the head
tefillin; this resolves the Ramaz’s question about Beriah and Atzilus.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

The Rebbe draws on this biur at three points, twice naming its section. In his maamar on ,,X2 1Pt 072X
0°»°3” (“and Avraham was old, come into days”) of Shabbos Chayei Sarah 5737 he uses the Etz Chaim
teaching of section 2, that ,,7°I82 Mwa%n» DR P°nyT7"2” (“the first three sefiros of Atik are not clothed
in Arich”), and, noting from the Rebbe Rashab that the prohibitions are rooted there, gives the reason:
what is above the order of the worlds is reached ,,nwyn PX1 awa XPX ""wy2 X>” (“not in doing but in re-
fraining”). In a letter of 5712 he cites section 3 for ,nPMIRA NX 7°pni 127202 wow 12ynn” (“the advantage
of the whiteness that surrounds the letters”) over the written letters, and applies it to what a person’s
note leaves unsaid. In a Reshimah on whether daily prayer is a Torah obligation he cites section 5:
Beriah and Atzilus stand beside ,2w1"n7T XM>8” (“the seated prayer”) and the standing prayer, and so
love belongs to the Shema. Perhaps (biur b’derech efshar) the first two share the biur’s own thread,
that refraining and the unwritten white reach above doing and the written letter; in the third the Rebbe

relies on the biur’s map of the two prayers.

KEY CONCEPTS

The raised seal (chosam bolet) ©212 onin

A seal whose design stands out. From below it is ratzo, love
that still asserts the self; from above it is the open, un-
clothed revelation of the Infinite Light.
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The sunken seal (chosam shoka) yp1w onin

A seal whose design is recessed. From below it is shov,
self-nullification; from above it is light clothed and hidden
within vessels.

Ratzo and shov 2127 X139

“Running and returning”: the surge of yearning toward
G-d, and the return in bittul and the awe of shame.



Hor HaHar 97797

“A mountain upon a mountain”: the supernal mountain
drawn down in answer to the rising mountain of love, the
mochin clothed in Netzach, Hod and Yesod of Imma.

Nullification of the yesh @71 21172

Setting aside one’s sense of being a separate something;
the sinking from below that draws the Infinite Light from
beyond the chain of descending worlds.

Atik and Arich Anpin 7°21X 7R p°ny

Atik is the lowest level of the Infinite, Arich Anpin the root
of all that is emanated. The lower Sefiros of Atik are
clothed in Arich Anpin; its upper Sefiros are not, and they
will be revealed in the time to come.
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Sofer and sefer 7150717910

Scribe and book: the higher Chochmah, the white, stands
above the book of Binah, which holds both the white
parchment and the black letters.

The straps of the tefillin ny139

Made of hide like the parchment (and valid even of parch-
ment itself) and black on the outside, they hang over the
heart: emotive attributes rooted in the white of the Chesed
of Atik, surrounding the emotions like an embrace.
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SECTION 1 - 11-2

Two movements, two seals

"M oY TIRa

An explanation of this [discourse].

The heading marks this as a biur, an explanation that expands on the discourse printed just before it, which
opens with the verse “Set me as a seal upon your heart, as a seal upon your arm” (Song of Songs 8:6). The
biur develops that discourse’s two seals, the raised seal and the sunken seal, and applies them to divine ser-

vice, to the commandments and to the tefillin of the hand and the head.
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Now, it is written, “And the chayos [the angels called ‘living creatures’] were running and
returning.” That is, there are two kinds of service from below upward in a person’s divine service:
the level of “running” (ratzo) and the level of “returning” (shov). The level of ratzo is called the
raised seal, and the level of shov is called the sunken seal.
Yechezkel saw the chayos, the holy living creatures of the Divine chariot, darting forward and returning. The
Alter Rebbe reads this as the two movements of a person’s service of G-d: ratzo, a surge of longing to rise be-

yond oneself, and shov, a return in self-nullification. He names them with an image from sealing: ratzo is a

raised (embossed) seal and shov a sunken (engraved) seal.
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The meaning of the level of ratzo is love and “flashes of fire” in yearning; it is the revelation of the

hidden love, from below upward, of Israel for the Infinite One (Ein Sof), blessed be He.

Ratzo is love that burns like “flashes of fire,” a phrase from Song of Songs 8:6, the verse this discourse ex-
plains. Every Jew carries a hidden love for G-d; in ratzo it comes into the open as a yearning that rises from

below toward the Infinite One.
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This is the meaning of “like Avraham, who called it a mountain”: just as a mountain protrudes from
the level ground, so too the yearning mentioned above, which wants to leave its sheath, is the level

of protrusion, and it is called the raised seal.

The Talmud says that Avraham called the site of the Temple a “mountain.” A mountain stands up out of the
flat land, and so does this yearning, which wants to break out of its sheath, the bodily self that holds it; that is
why it is called protrusion, a raised seal.

SECTION 2 - 13-4

The exchange of seals
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Now, by way of analogy: when one stamps a raised seal onto wax, a sunken seal is formed in the
wax.

When a raised seal is pressed into wax it leaves a hollow impression: what protrudes on the seal is sunken in
the wax. The maamar applies this to the exchange between a person’s service below and the response from
above, which always takes the opposite shape.
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So too, through the arousal from below (isarusa dilesata) that is in the level of ratzo, which is in the
manner of a raised seal and is the level of “there is one who loves,” etc.: through this an arousal
from above (isarusa dile’eila) is drawn down from above, the level of a sunken seal; that is, there is
drawn down from this a revelation and a drawing-down of lights in vessels, as will be explained.

So too, the arousal from below of ratzo protrudes like a raised seal, because the lover still feels himself to be

someone: “there is one who loves.” The response from above takes the opposite shape, a sunken seal: G-d’s
light comes down clothed and contained in vessels, as the maamar develops below.
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This is the meaning of Hor HaHar [Mount Hor], “a mountain upon a mountain” (see Parshas
Mishpatim [in the Zohar|, 109b, and the Zohar HaRakia [a commentary on the Zohar] there).
Hor HaHar is the mountain where Aharon died (Numbers 20:22), and the Midrash (Tanchuma, Chukas 14)
reads its doubled name as “a mountain upon a mountain,” like a small apple on top of a large one. For its

Kabbalistic meaning the text points to the Zohar on Parshas Mishpatim (109b) and to the Zohar HaRakia, a
commentary on the Zohar, there.
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For Chesed, Gevurah and Tiferes of Z’eir Anpin are called “mountains,” whereas Netzach, Hod and
Yesod of Imma are called “mountains upon mountains,” etc. And so it is written in the Likkutei
Torah of the Arizal on Isaiah, on the verse “For the mountains shall depart.”
Chesed, Gevurah and Tiferes of Z’eir Anpin, the core emotive attributes, are called “mountains”; Netzach,
Hod and Yesod of Imma, the lower part of Binah, enter Z’'eir Anpin and rest upon those mountains, so they

are “mountains upon mountains.” The Arizal says the same in his Likkutei Torah on Isaiah, on the verse
“For the mountains shall depart” (Isaiah 54:10).
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Therefore it is well understood that Hor HaHar is called the sunken seal from above, for Netzach,
Hod and Yesod of Imma are a garment and a covering for the intellect (mochin), and they are en-
clothed in Z’eir Anpin. See the Zohar, Beshalach (folio 50, end of side a), on the matter of “before
the pure air sank in.” Possibly this also pertains to the level of the sunken seal.
This shows why Hor HaHar is the sunken seal from above: Netzach, Hod and Yesod of Imma are a garment
that wraps the mochin, the intellect, as they enter Z’eir Anpin, so the light comes hidden inside a covering. A
Tosefta in the Zohar on Beshalach speaks of the time “before the pure air sank in (ishtaka),” the root of
shoka, “sunken,” so the Alter Rebbe suggests that it too belongs to the sunken seal. Earlier in Likkutei Torah,

Shir HaShirim (13b), he explains that passage: the “pure air” must first be drawn down from above before
the “pierced stones” open.

likuteitorah.com/likkutei-torah/shir-hashirim/37/ 7



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 37 m ‘757 2182

0293 212 WRA DR RWI 7772 900 90 1192 Y 0UR

See further what is written on the matter of Hor HaHar in the discourse beginning “Take the head
count of the sons of Gershon.”
For more on Hor HaHar the text refers to the discourse in Likkutei Torah, Nasso, on “Take the head count of
the sons of Gershon.” There (21a, and its Biur, 23a) the Alter Rebbe explains that Aharon died at Hor HaHar
because the emotive attributes of Z’eir Anpin are called “mountains” and their source, the attributes of Arich

Anpin, is called Hor HaHar; he reads Aharon’s name as aleph-har-nun, the “mountain” of a love higher than

Avraham’s.
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In contrast, through the second service from below upward, the level of shov, that is, the complete
nullification of the will, and “my soul [shall be]| like dust,” the awe of shame, which is the level of
the sunken seal from below: through this an arousal from above is drawn down from above, the
level of a raised seal,
The second movement of service from below, shov, is total self-nullification: the will is set aside entirely, as
in the prayer “let my soul be like dust to all,” and the person feels yiras boshes, the awe of shame before

G-d’s greatness. Because he sinks himself, he is a sunken seal from below, and the response from above

takes the opposite form, a raised seal.
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namely, a revelation of the Infinite Light (Or Ein Sof) not enclothed at all, as it will be in the time to
come, as it is written, “And [your Teacher] shall not be hidden,” etc., [and] “eye to eye,” etc.: a reve-
lation of G-dliness.

The raised seal from above is the Infinite Light revealed as it is, not clothed in any vessel: a revelation of

G-dliness. That is how it will be in the time to come, when, as Yeshayahu says, the Teacher will no longer be
hidden and G-dliness will be seen “eye to eye.”
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This is also the level of the prohibitive commandments, as is known, that the prohibitions are
greater in stature than the positive [commandments], for the prohibitions are from the level of yud-
hei, and the positive commandments [from| vav-hei.
This open revelation is also what the prohibitive commandments draw down. They stand higher than the
positive commandments because they are rooted in the first two letters of the Name Havayah, yud and hei,
while the positive commandments are rooted in its last two, vav and hei. The Kehot note points to the Biur

on “I am black, yet comely” (Likkutei Torah, Shir HaShirim 9b), which says this, and to Iggeres HaTeshuvah,
chapter 1, where transgressing a prohibition is shown to be graver, since it blemishes the soul’s root above.
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For it is known [that among]| the four letters of [the Name| Havayah, the yud is the level of
Chochmah (wisdom), the level of tzimtzum (contraction) and self-nullification (bittul), like a point;
and it is the level of higher awe, inner awe, the awe of shame.

The four letters of the Name Havayah correspond to levels. The yud, a mere point, is Chochmah: contraction
and bittul, a sense of being nothing; in terms of feeling it is the higher awe, inward, the awe of shame.
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The hei is Binah (understanding), the drawing-down of higher love; and this is “awe and love”
(dechilu urechimu). As for vav-hei: the vav is lesser love and the hei is lower awe; and this is “love
and awe” (rechimu udechilu). It follows that the prohibitions, which are from the level of yud-hei,
[have the quality of] the yud: nullification of [one’s very]| existence, etc.
The first hei is Binah, where higher love unfolds, so at this level awe comes before love (dechilu urechimu);
in the lower letters the order is reversed, the vav lesser love and the final hei lower awe (rechimu udechilu),

and a gloss in Or HaTorah, the Kehot note reports, calls this “their order from above to below.” The prohibi-

tions belong to yud-hei, and so to the yud, the nullification of one’s very existence.
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(From this one can further understand the matter of the sunken seal from below, that it draws down from a
higher level. For through lesser love, of the level of the vav, Chesed, Gevurah and Tiferes of Atzilus, the
level of “mountains,” a raised seal, one draws down from above, from the level of Binah, the first hei, great
love, a sunken seal;

In a parenthesis the Alter Rebbe shows that the sunken seal from below reaches higher than the raised seal

from below. Lesser love belongs to the vav, Chesed, Gevurah and Tiferes of Atzilus, called “mountains”; it is
araised seal, and what it draws down from Binah, the first hei, the great love, comes as a sunken seal.
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but lower awe, a sunken seal, has its root in higher awe, the supernal Abba, which is called a raised seal
relative to Binah. This is [the meaning of] “With Chochmah He founded the earth” (“Abba founded the
daughter”) “and established the heavens with understanding,” etc. And as is explained below on the matter
of “[if] the woman emits seed first.”)
Lower awe, by contrast, is a sunken seal, and its root is the higher awe of Abba, Chochmah, which relative to
Binah is a raised seal. Proverbs says the earth was founded with Chochmah, and the Zohar reads it as “Abba

founded the daughter,” the final hei, which is lower awe; the heavens were established with Binah. The point
returns below with the Talmud’s teaching on which partner “emits seed first.”
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Now, to draw down from the level of the Infinite One (Ein Sof) that is above the Ten Sefiros is im-
possible except through the nullification of the yesh (being), which is the level of sinking from be-
low; through this there comes about a revelation and protrusion from above, “eye to eye,” etc.

The Infinite One as He transcends the Ten Sefiros can be drawn down only through the nullification of the

yesh, a person’s sense of being a separate something. That inward sinking from below brings an outward

protrusion from above, open revelation “eye to eye.”
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This is the meaning of the prohibitions. For this is the rule: the sitra achra (the other side) is entire-
ly the level of yesh and “something.” Therefore, through a prohibitive commandment, “You shall
not wear shaatnez [wool and linen together],” one nullifies the yesh, etc., [and] the sitra achra is
subdued.

This explains the prohibitions. The sitra achra, the side opposed to holiness, is made entirely of yesh, self-
assertion; by refraining for G-d’s sake, for example from wearing shaatnez (wool and linen together), a per-
son nullifies the yesh and subdues the sitra achra.
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So too in a person: the nullification of his very self, [where] “yes” and “no” are alike, the level of
sinking; as a matter of course there comes about from above the level of protrusion, a revelation of

the Infinite Light, “and [your Teacher] shall no longer be hidden,” etc.

The same holds within a person. When he nullifies his very self, so that “yes” and “no” are alike to him and
he has no will of his own, that sinking from below brings, as a matter of course, the protrusion from above:
the revealed Infinite Light of the time to come.
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However, through the level of love and the fulfillment of the positive commandments, one cannot
draw down from beyond the chain of descending worlds (hishtalshelus), for love too is in the cate-

gory of yesh and a vessel.

Love and the positive commandments cannot reach that far. Love, however lofty, is still someone feeling

something: it is a yesh and avessel, so it cannot draw down what transcends the chain of descending worlds.
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Therefore what one draws down from above is likewise a revelation of lights in vessels, where the

vessels enclothe the lights; and this is the level of the sunken seal from above, as mentioned above.

Therefore what love and the positive commandments draw down is light clothed in vessels, revealed only as
far as the vessels allow. That is the sunken seal from above.
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This is [the meaning of|] “Who remembers the kindnesses of the fathers”: “the fathers” are Abba
and Imma; “and brings a redeemer to their children’s children”: this is Netzach, Hod and Yesod,
for “their children” are Chesed, Gevurah and Tiferes, and “their children’s children” are Netzach,
Hod and Yesod (see the Zohar at the beginning of Parshas Shemini, folio 36, end of side a, and the
Mikdash Melech [a commentary on the Zohar] there);
The first blessing of the Amidah, “Who remembers the kindnesses of the fathers and brings a redeemer to
their children’s children,” is read as a map of the Sefiros: “the fathers” are Abba and Imma, “their children”

Chesed, Gevurah and Tiferes, and “their children’s children” Netzach, Hod and Yesod. The text refers the

reader to the Zohar at the start of Parshas Shemini (36a) and the Mikdash Melech commentary there.
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“for the sake of His Name”: this is Malchus. It follows that this is the enclothement of the Infinite
Light in the Ten Sefiros of Atzilus, from Abba and Imma down to Malchus.

“For the sake of His Name” is Malchus, the last Sefirah. So the blessing describes the Infinite Light clothed in
all Ten Sefiros of Atzilus, from Abba and Imma down to Malchus: light in vessels, the sunken seal from
above.

FANRT NS 2R O7A TPYRDR qwn ahynk qunbn manRT UYw 13°°77 730K 2 732082 N
%% (MR Awyal DY WADNIR O7R MIR TWRPY npmT

And this is [the meaning of] “with love” (be’ahavah): beis ahavah, two loves; that is, through the
love from below upward, love is also drawn down from above, so that the love presses for the
Infinite Light to be drawn down and enclothed in the Ten Sefiros.

The blessing ends “with love,” be’ahavah, and its first letter, beis (two), hints at two loves: love rising from

below draws a matching love from above. That love above “presses” the Infinite Light to come down and
clothe itself in the Ten Sefiros.
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This is [the meaning of] “As in water, the face...,” etc. And this is [why] ve’ahavta (“you shall love”)
is [in numerical value] twice or (“light”): through the revelation of the light of the hidden love from
below upward, a light of supernal love is drawn down from above.
“As in water, face answers to face” (Proverbs 27:19): the face one shows is reflected back. So love from below
calls forth love from above, and the word ve’ahavta, “you shall love,” equals 414, twice or, “light” (207): one

light from below and one from above. The Kehot note traces this to Etz Chaim, in the gate on Leah and
Rachel, where at ve’ahavta in the Shema one intends to give Rachel two lights.
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So too through the fulfillment of the positive commandments, as through charity one also arouses
compassion and charity from above: “Whoever has compassion on creatures is shown compassion
from Heaven.”

So too with the positive commandments: giving charity awakens compassion and charity from above, as the

Talmud says, “Whoever has compassion on creatures is shown compassion from Heaven.”
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For from the perspective of the essence of the Emanator no attribute applies at all, since “it is not
that You have a known justice,” etc.; only through an arousal from below are the above-mentioned
attributes drawn down from above, lights in vessels.

In G-d’s own essence no attribute such as kindness or compassion applies at all; as Eliyahu says in Patach

Eliyahu (Tikkunei Zohar 17b), it is “not that You have a known justice.” The attributes come into play only in

answer to an arousal from below, and then as lights in vessels, the sunken seal from above.
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SECTION 3 - 15

Two kinds of ascent
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2. However, through the fulfillment of the prohibitive commandments and the nullification of the
yesh, the level of sinking from below, there is drawn down from this, from above, also [what is] not

by way of the chain of descending worlds (hishtalshelus), in a manner of revelation and protrusion.

Section 2 develops the other side of the exchange. Keeping the prohibitions and nullifying the yesh, the sink-
ing from below, draws down from above something beyond the chain of descending worlds, openly and pro-
truding: the raised seal.
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As is explained in Etz Chaim, there are two kinds of ascent. [The first is] the ascent of the worlds on
Shabbos, in which the inner dimension (pnimiyus) of the lower world rises and enclothes the high-
er world, and the outer dimension (chitzoniyus) of the higher world is drawn down into the inner
dimension of the lower world.

Etz Chaim describes two kinds of ascent. In the first, the ascent of the worlds on Shabbos, the inner part of

the lower world rises and wraps itself around the higher world, while the higher world sends only its outer

part down into the lower world’s inner part.
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This is because the ascent from the lower world is through love, the level of protrusion, and not in a
manner of actual bittul; therefore what is drawn down from above is the level of sinking, to be en-

clothed within the inner dimension of the lower world in a manner of contraction (tzimtzum).

This ascent comes through love, which still protrudes: the lower world rises without truly nullifying itself. So
the answer from above sinks into it, clothed and contracted within the lower world, as a sunken seal.
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But there is another [kind]: the ascent of mayin nukvin (feminine waters) in a manner of gestation
(ibbur) in the womb of Imma, “three included within three”; that is, it is completely nullified from
its own being, the level of sinking, and is included in the higher [level] itself. And from this mayin
duchrin (masculine waters) are drawn down, a drawing-down of new mochin.
The second ascent is that of mayin nukvin, the “feminine waters” of yearning that rise from below, in the
manner of ibbur, gestation: the lower level is held inside Imma like an embryo, folded “three within three.”
Here it gives up its own being entirely and is absorbed in the higher level, and in return mayin duchrin, the

“masculine waters” of giving, bring down new mochin, a fresh intellect. In the version printed in Or
HaTorah, the Kehot note reports, this line adds “a revelation of new light, the level of protrusion.”
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This is the meaning of the Exodus from Egypt. For the exile in Egypt was in a manner of gestation,
and the redemption and Exodus from Egypt came about [as] new mochin (and see Pri Etz Chaim,
Sha’ar (Gate) 21, chapter 1), which are very, very lofty mochin, etc.

The Exodus followed this pattern. In Egypt Israel was like an embryo in the womb, and the redemption
brought new mochin of extraordinary height, as Pri Etz Chaim explains in its gate on Pesach.
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And they also came not gradually, which is not so at any other time, [when they come] only step by
step, etc. See there. And see what is written above in the discourse beginning “The voice of my
beloved,” in the explanation of “the King of the kings of kings, the Holy One, blessed be He, re-

vealed Himself to them.”

These mochin also came all at once, not stage by stage as at every other time. The Alter Rebbe refers back to
his discourse on “The voice of my beloved” (Likkutei Torah, Shir HaShirim 14d), where “the King of the
kings of kings revealed Himself to them” is explained as the revelation of His very essence, “He and His
Name alone,” above the chain of descending worlds; that is why it came “leaping over the mountains,” not in

the usual order.
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Moreover, the Exodus from Egypt and the Splitting of the Sea were a revelation of miracles with a

complete change of nature, in heaven and on earth: the level of the raised seal, which is the oppo-

site of the level of “We have not seen our signs,” etc.

The miracles of the Exodus and the Splitting of the Sea overturned nature in heaven and on earth, a revela-
tion that stands out: a raised seal. It is the opposite of exile, of which the Psalmist laments, “We have not

seen our signs.”
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And this is [the meaning of] “[if] the woman emits seed first, she bears a male”: that is, when the as-
cent from below upward is in a manner of sinking, as is known that the Yesod of Nukva is sunken,

then “she bears a male”: the level of protrusion is drawn down from above.

The Talmud teaches that when the woman emits seed first, the child is male. The Alter Rebbe reads the
woman as the lower level whose ascent comes by sinking, for in Kabbalah the Yesod of Nukva, the feminine

configuration, is described as sunken; then what is “born” from above is “male,” a protruding revelation.
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Conversely, [if|] “the man emits seed first,” from below upward, the level of protrusion through

love, “she bears a female”: from above, the level of sinking, a drawing-down of lights in vessels.

Conversely, when the rising is by protrusion, through love, as when “the man emits seed first,” the result

above is “female,” a sinking: light drawn into vessels.
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(Regarding the sunken seal and the raised seal from above, it may be said: through the 613 mitzvos
of the Torah and the seven mitzvos of the Rabbis, one draws down from the level of Keser (the
Crown). But the positive commandments, which are from the level of vav-hei, are the seven lower
[Sefiros] of Arich Anpin [the outer level of Keser], and because they are enclothed in Atzilus, for
Abba and Imma enclothe Chesed and Gevurah of Arich Anpin, etc., they are therefore called a
sunken seal.

A parenthesis explains the two seals from above in terms of Keser. All the mitzvos, the 613 of the Torah and

the seven rabbinic ones, together 620, the numerical value of Keser (7n3), draw from Keser; but the positive

commandments come from vav-hei, the seven lower Sefiros of Arich Anpin, which are clothed inside Atzilus,

since Abba and Imma wrap around Arich Anpin’s Chesed and Gevurah. Light that comes clothed is a sunken
seal.
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The prohibitions, however, which are from the level of yud-hei, are the first three [Sefiros] of Arich
Anpin, which are not enclothed at all; therefore they are called a raised seal, etc. And according to
what was explained in the Biur [explanatory discourse] on “I am black, yet comely,” on the matter
of the prohibitive and positive commandments, that the positive commandments draw down the
light from the seven lower [Sefiros] of Atik Yomin [the “Ancient of Days,” the inner level of Keser],

and the prohibitions draw down from the first three [Sefiros] of Atik Yomin:

The prohibitions come from yud-hei, the first three Sefiros of Arich Anpin, which are not clothed in any-
thing, so they are a raised seal. The Biur on “I am black, yet comely” puts it one level higher: there (Likkutei
Torah, Shir HaShirim 10d) the Name from which the commandments are drawn is the Havayah of Atik
Yomin, so that the positive commandments draw from its seven lower Sefiros and the prohibitions from its
first three.
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Now, it is stated in Etz Chaim, Sha’ar Arich Anpin (chapters 1 and 2), that the seven lower [Sefiros]

of Atik are enclothed within Arich Anpin, and it is grasped and known to us through Arich Anpin;

Etz Chaim teaches that the seven lower Sefiros of Atik are clothed within Arich Anpin. Through Arich Anpin
they can therefore be grasped and known.
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but the first three [Sefiros] of Atik cannot be enclothed within Arich Anpin. And this is the meaning

of “the head that is not known,” for even Arich Anpin itself does not know it. See there.

The first three Sefiros of Atik cannot be clothed in Arich Anpin. That is the meaning of the term “the head
that is not known” (reisha d’lo isyada): even Arich Anpin does not know it.

THE REBBE EXPLAINS

In the maamar on ,,0°4°2 X2 1Pt 2i172XY” (“and Avraham was old, come into days”) of Shabbos Chayei Sarah 5737,
which builds on the Rebbe Rashab’s maamar of 5666 and the Tzemach Tzedek’s in Or HaTorah, the Rebbe notes
that the verse credits “old, come into days” to Avraham himself, but says of ,732” (“with everything”) that Havayah
blessed him.

The Rebbe uses the teaching our paragraph brings from Etz Chaim. Arich Anpin is also called Atik
Yomin because the seven lower sefiros of Atik are clothed in it, while “everything” is Atik itself,
»7IR2 0w R PPNYT "2” (“the first three of Atik, which are not clothed in Arich”); for this his
note cites our column. Further on he brings from the Tzemach Tzedek that Avraham reached this
level by keeping the prohibitions, and notes, from the Rebbe Rashab, that the positive
commandments are rooted in Arich and the seven lower sefiros of Atik and the prohibitions in its
first three, as our paragraph says. He adds the reason: since Atik is above the order of the worlds,
the service that reaches it is ,7wyn X1 2w ROR '"wya X?” (“not in doing but in refraining™).

The Alter Rebbe: *”¥T 7731 12371 N”9M1 YT 1711 KT 1707wnn ¥y
The Rebbe: T279® , @YD PRI 2wa ROR "0y XD X777 771237 107 ,m502nwnn a9yn? X0 ponyw 11°on

Sefer HaMaamarim Melukat, vol. 7, p. 13-71 (notes 24 and 33) - 1"?wn'n 1705 1" man ,mw »n "y
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SECTION 4 - 16-7

Atik, revealed and hidden
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Now, it is known that the level of Atik is from the level of Malchus of the Infinite One (Ein Sof), and
the level of Arich Anpin is the root of the emanated [beings]. If so, the seven lower [Sefiros] of Atik
are the radiance from the Infinite One that is drawn down and enclothed now in the root of the em-
anated [beings].

Atik is the lowest level of the Infinite itself, its Malchus, while Arich Anpin is the root of everything emanat-
ed. So the seven lower Sefiros of Atik, which are clothed in Arich Anpin, are the radiance of the Infinite that
already now enters the root of creation.
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But the first three [Sefiros] of Atik, which cannot be enclothed within Arich Anpin, are the light from

the Infinite One that is not drawn down and enclothed at all now, even in the root of Atzilus.

The first three Sefiros of Atik are light of the Infinite that, at present, does not enter or clothe itself in any-
thing, not even in the root of Atzilus. This is the light kept for the future revelation.
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In the time to come there will be a revelation of this level; this is what is called the raised seal. One
may further say, and this is the main [explanation], according to what is written in Pri Etz Chaim on
the kavanah [mystical intention] of the Shema, that the most immense level from which it is possi-
ble to draw down mochin now is from the outer dimension of Atik, etc.,

This unclothed light, the first three Sefiros of Atik, is what will be revealed in the time to come, and it is the

raised seal. A second explanation, which the Alter Rebbe calls the main one, draws on Pri Etz Chaim on the

kavanos of the Shema: the highest source of mochin available now is only the outer dimension of Atik.
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whereas the inner dimension of Atik is sealed and hidden. Therefore the inner dimension of Yesod
of Atik is the level of the raised seal, and this is what will be revealed only in the time to come; and
of this it is said, “And My covenant of peace shall not be shaken,” etc.
The inner dimension of Atik remains sealed and hidden, so the inner dimension of Yesod of Atik is the raised
seal, to be revealed only in the future. Yeshayahu’s promise “My covenant of peace shall not be shaken”

refers to it, since in Kabbalah the covenant (bris) is associated with Yesod; it is the same verse whose open-
ing, “For the mountains shall depart,” was cited above.

4595 4419m2Y M2 NRDYY 1772 (12 7wy mo0 2790 *7°73) X pon] RPM A (Mot awn 2972] 172973 1979
.(27y°m772) 2’0

See the Ramaz [Rabbi Moshe Zacuto] on the Zohar, Part I (folio 4, end of side b), on the passage be-
ginning “And it entered into the eighteen worlds,” etc., and in Parshas Bo (folio 40, side b).
The Ramaz, Rabbi Moshe Zacuto, comments on the Zohar’s account of a new Torah insight that rises and

“enters the eighteen worlds”; as the Kehot note cites from Or HaTorah, these are the inner dimension of
Yesod of Atik. He also comments on a passage in the Zohar on Parshas Bo.
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One may further explain this according to what is written elsewhere on the matter of “And the Jews
accepted,” etc., [and] “What did they see,” etc.; the matter of “the woman emits seed first” is also

mentioned there. And it is in the discourse beginning “Chayei inash.”

Another explanation is given in a discourse on Purim, on the verses “And the Jews accepted” and “What did
they see,” which also discusses “the woman emits seed first.” The Kehot note identifies it as the discourse
Chayav Inish (“A person is obligated...”) in Torah Ohr, Megillas Esther (99c), whose first word our text prints
without its final letter, as chayei. There the self-nullification of Purim, which began from Israel’s own initia-
tive, “the woman emits seed first,” is shown to be higher than that of Sinai, where the initiative came from
above.
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And see what Rabbi Chaim Vital wrote in the book Mavo She’arim, Sha’ar (Gate) 3, Part 2, chapter
2. And this is the meaning of the two seals, “as a seal upon your arm” [and] “as a seal upon your
heart”: the tefillin of the hand and the tefillin of the head.

The text also refers to Rabbi Chaim Vital’s Mavo She’arim (“The Gateway of the Gates”), an introduction to

the Arizal’s teachings. It then names the theme of the rest of the maamar: the two seals of the verse, “upon

your arm” and “upon your heart,” are the tefillin of the hand and the tefillin of the head.

SECTION 5 - 18-11

Parchment and letters
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3. This will be understood by first introducing the saying of our Sages, of blessed memory: “Any
letter that is not surrounded by parchment on its four sides is invalid.” For the concept of letters
(osiyos) is from the term asa, “came,” [meaning| that something new comes, a new coming-into-
being;

Section 3 begins with a law of the Torah scroll and tefillin: every letter must be surrounded by blank parch-

ment on all sides. The word for letters, osiyos, is linked to asa, Aramaic for “came” (as in “morning comes,”
Isaiah 21:12), for a letter is something new coming into being.
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that is, that from the level of Chesed of Atzilus there should come into being “Let there be a firma-
ment,” or that emotive attributes should come into being from Chochmah, is called letters. So too,
that the level of Chochmah should come into being from what is above Daas (knowledge) is also
called letters.

So any act of bringing into being can be called “letters”: the firmament coming into being from Chesed of

Atzilus, emotions coming into being from Chochmah, or even Chochmabh itself coming into being from what

is above Daas, the realm beyond intellect.
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But there it is only in the manner of hairs, which bear no comparison at all to his essence: just as
when one cuts the hair it does not touch his being at all, and he does not mind at all. Nevertheless,
the hairs are a slight extension from his being.

At that highest step the “letters” are like hairs. A hair bears no comparison to a person’s essence, and cut-

ting it does not affect him at all, yet it is still a slight extension of his being; so Chochmah issues from what is

above it only as a faint extension.
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This is [why] Abba draws nourishment from the eighth mazal [the eighth ‘flow’ of the beard of Arich
Anpin], the level of hairs, etc. And the source of their root is the level of the skull (gulgalta), the
whiteness, the Chesed of Atik; and from there the radiance of the hairs is drawn, so that from it
there comes into being the level of Chochmah of Atzilus, the beginning and source of the chain of
descending worlds (hishtalshelus).
In Kabbalah, Abba (Chochmah) draws its nourishment from the eighth of the thirteen features of the “beard”
of Arich Anpin, called the mazal, from nozel, “flowing,” a kind of hair. Its ultimate root is the white of the

skull, the Chesed of Atik, and from there the radiance of the hairs brings into being Chochmah of Atzilus, the
start of the whole chain of descent.
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So too in a person: the skull is, in its substance, white, and it surrounds the brain, and from it the
hairs grow. (See on this in Etz Chaim, Sha’ar Arich Anpin, chapter 5: “And there is a level of hairs
[that are] superior,” etc., “and there is another level,” etc.; and this is explained in Mavo She’arim,
Sha’ar (Gate) 3, Part 2, end of chapter 9.)

A human skull, too, is white bone surrounding the brain, and the hair grows from it. Etz Chaim notes that in

one respect the hairs are superior to the whiteness and in another the whiteness is superior to the hairs; the

text refers to Mavo She’arim for the distinction.
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And this is the meaning of sofer and sefer (“scribe” and “book”). That is, sofer is Chochmah, the
beginning and source of hishtalshelus, from which the letters and new comings-into-being come
into the sefer, which is Binah. And it is called “engravings of a seal” (pittuchei chosam): when the
Yesod of Imma is split open, the level of the letters of the emotive attributes is opened and
revealed.
Sefer Yetzirah names the means of creation, which Chassidus reads as sofer and sefer, scribe and book. The
sofer is Chochmah, the source from which letters, new existences, come into the sefer, Binah; Binah is

called pittuchei chosam, “engravings of a seal,” from the root “to open,” because when its Yesod opens, the
letters of the emotive attributes are opened and revealed.

12T NPNIRT D107 N3P 195 N1PMIR 7Y K7D [mem meoma] 27907 52 0WNAN 17192 9271 1RD)

19 RPRT XN2APA RI7T N23132200 NI Y (A2 anon] 27379 0971 19WHI 9207 20991 10 1non

(Here it is speaking of the drawing-down from Chochmah and Binah to Z’eir Anpin through letters, so that
the whiteness that bears the letters is the level of Chochmah, etc.; whereas above it spoke of the drawing-
down from Keser to Chochmah and Binah through letters, where the whiteness is the skull of Arich Anpin,
etc.)
A parenthetical gloss distinguishes two settings of the image. Here the letters pass from Chochmah and
Binah to Z’eir Anpin, so the white that “bears” the letters is Chochmah; earlier the letters passed from Keser
to Chochmah and Binah, and the white was the skull of Arich Anpin. In the version of this gloss printed in Or

HaTorah (Eikev), the Kehot note shows, it adds that the sefer seems to include both parchment and letters,
while the sofer, Chochmah, writes the letters on the parchment.
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And see the Raaya Mehemna [a section of the Zohar|, Parshas Shoftim (folio 275a), regarding

i

“bones built upon the brain,” etc.: “they are white,” etc., “and black writing is recognized only

from within the white, like the Torah,” etc.

The Raaya Mehemna, the “Faithful Shepherd” section of the Zohar, says on Parshas Shoftim that the bones,
built upon the brain, are white, and that black writing can be read only against white, “like the Torah.”
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And in the Ramaz’s commentary there: the white and the black are Chochmah and Binah, etc. It is

like the essence of the intellect, which carries and bears the letters that came into being within it

when the intellect is drawn into comprehension and understanding, etc., as is written elsewhere.
The Ramaz explains that the white and the black there are Chochmah and Binah. The essence of the intellect

is like white parchment: it carries and holds the “letters” of thought that form in it when the intellect unfolds
into comprehension and understanding.
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And this is why Binah is called sefer, the level of letters, and Chochmah sofer, the beginning and

source, etc., the level of whiteness.

Hence Binah is called sefer, a book of letters, while Chochmabh is the sofer, the scribe: the source, the white.
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This is also explained in the Biur on “And you shall make a tzitz [the High Priest’s gold forehead-
plate]” in Parshas Tetzaveh, regarding “And you shall engrave upon it engravings of a seal.”
The same idea appears in the Biur on “And you shall make a tzitz” in Torah Ohr, Tetzaveh (84a), on the High
Priest’s gold forehead-plate engraved “like the engravings of a seal.” There the Alter Rebbe explains these
engravings as the letters of Binah, the Yesod of Imma, in which the letters take form, since Chochmabh is like

a flash of lightning with no shape; and they are like a name engraved in wax, which is not the essence of the
one it names.
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And in Etz Chaim, Sha’ar (Gate) 25, Drush 5, on the matter of the Tiferes of Imma that becomes the
Keser of Z’eir Anpin, he writes that every aspect of Imma is whiteness and mercy relative to Z’eir
Anpin, and the white head of the skull is the whiteness of the Tiferes of Tevunah [the lower level of
Binah], etc., “and in the same way you will understand [it] in Arich Anpin,” etc. See there.
In Etz Chaim, Sha’ar (Gate) 25, Drush 5, on how the Tiferes of Imma becomes the Keser, the crown, of Z’eir
Anpin, the Arizal writes that everything of Imma is white and mercy relative to Z’eir Anpin, and that the
white head of the skull is the white of the Tiferes of Tevunah, the lower aspect of Binah; the same, he adds,

applies to Arich Anpin. Likkutei Torah, Tzav (11a), cites this drush to show that Binah is to Z’eir Anpin like
Atik and Keser.
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If so, accordingly it may be said that sefer, that is, Binah, includes the white parchment, which is
the level of the whiteness of the skull that is from the Tiferes of Imma, and it also includes the let-

ters, which are drawn from the Yesod of Imma, etc.

It follows that the sefer, Binah, contains both the white parchment, the white of the skull formed from the
Tiferes of Imma, and the black letters, drawn from the Yesod of Imma.

LXMDIRY RIIT 9007 12 22 71290D RO (x5 mmon] 371 RITY 9910
And sofer, which is the higher Chochmah (Chochmah Ila’ah), is above both aspects of the sefer, the
white and the black.

The scribe, Chochmah Ila’ah, the higher wisdom, stands above both the white and the black of the book.
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This is along the lines of what is explained elsewhere on the matter of “The words of the Scribes
(soferim) are dearer to Me than the wine of the Torah”: because their root is from the higher
Chochmah, which is called sofer, which is above the level of the Written Torah, which is called
sefer.
Elsewhere it is explained why “the words of the Scribes are dearer to Me than the wine of the Torah”: the
teachings of the soferim are rooted in the higher Chochmah, called sofer, which is above the Written Torah,
called sefer. Likkutei Torah, Shemini Atzeres (80b), to which a Kehot note on “sofer and sefer” points, ex-

plains this saying through Sefer Yetzirah: sofer is Chochmah, which flows into sefer, Binah or thought, and
from there into sippur, speech.
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Now, the Written Torah, which is called sefer, has in it white and black, as mentioned above, that

any letter that is not surrounded by parchment, etc.

Yet the Written Torah, the sefer, has both white and black, parchment and letters, since every letter must be
surrounded by parchment.
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So it must be said that sofer is above this. That is, as is written in Etz Chaim, that the white head of
the skull is the whiteness of the Tiferes of Tevunah.

So the sofer must stand above both. This fits Etz Chaim, which says that the white of the skull is only the
white of the Tiferes of Tevunah, a level within Binah.
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If so, the higher Chochmah, which is the level of sofer, is above this level. And this can be ex-
plained according to what is written on “I am black, yet comely,” that the level of sofer is the level of
the source of the encompassing light, which is above the level of “white light” and “black light,”
etc. See there.
The higher Chochmah, the sofer, is therefore above that white. The text adds an explanation from the Biur
on “I am black, yet comely,” where the “words of the soferim” are the hidden source of the encompassing

light, above both “white light” and “black light” (Likkutei Torah, Shir HaShirim 10b-c). The printed word
here, 7190, can be read sefer or sofer; that passage shows it is the sofer.
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And this is the meaning of the letters in the tefillin and the parchment. For the four passages are

the drawing-down of the four mochin:

This applies to tefillin, whose black letters and white parchment mirror the black and the white. Their four
passages draw down the four mochin: Chochmah, Binah and the two sides of Daas.
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“Sanctify to Me every firstborn” is Chochmah, so that the level of Chochmah may be drawn down
and revealed below, as it is written, “so that the Torah of Havayah may be in your mouth”: “I am the
Mishnah that speaks in your mouth”; [one] engages in Torah for its own sake, to draw down to it

lights in vessels.

The first passage, “Sanctify to Me every firstborn,” is Chochmah, which is to be revealed below, as that pas-
sage says, “so that the Torah of Havayah may be in your mouth.” The text adds the words “I am the Mishnah
that speaks in your mouth”: one who studies Torah for its own sake draws down lights in vessels. The words
come from a known tradition in which the Mishnah that a sage studied with devotion revealed itself and
spoke through his mouth. Here they show Chochmah, the Torah itself, becoming revealed speech in the
mouth of the one who learns it.

NI @R N°19225 RNPADA 12 RIT NPMIRT AR A%P0RT 1290 DA N9 1392 MR R0 03 1M
213 1P IND IPMY PPN

“And it shall be when He brings you” is the mind (mo’ach) of Binah, etc. And the white parchment
that surrounds the letters is the level of the skull, the whiteness, which encompasses the mochin
and is their source, etc.

L]

The second passage, “And it shall be when He brings you,” is the mind of Binah. The white parchment

around the letters is the white skull, which surrounds the mochin and is their source.

BACKGROUND FROM THE REBBE
In a letter of the first day of Rosh Chodesh Iyar 5712, the Rebbe tells a correspondent that, as he asked, he read his
note at the resting place of the Rebbe Rayatz on Erev Rosh Chodesh Iyar, and that the Rebbe Rayatz will surely

arouse great mercy for what he wrote.

The Rebbe writes that this holds also for what is ,,2°v*w71 1°2” (“between the lines”) and for ,,13»771
7»171 5w 1217727 (“what is hinted in the whiteness of the paper”), as brought in our biur, section 3,
on ,,A?P1 %1 ¥ 0°21057 NPNIRT °237 NPNIRT DR %P0 121903 wow 19ynn” (“the advantage of the
whiteness surrounding the letters over the letters written on the parchment”). Perhaps (biur
b’derech efshar) he means that what a person could not put into words reaches the level our
paragraph calls the white parchment, the encompassing source above the letters.

The Alter Rebbe: *13 12117 1PMY 7°Pn RIT IWK N°1112% RND393 903 X1 DPNIRT DR 7%pan 1290 971

The Rebbe: 771 9¥ 07210377 NPNIRT "232 NPNIRM DR 77010 121902 @O0 79900 1733 . . 2730 2w 127902 110 an
a5

Igros Kodesh, vol. 1, p. X (letter ¥3pn'R) - 2"°wn 77K 1"77R
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Black straps over the heart
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4. Now the meaning of “as a seal upon your heart” will be understood, which refers to the tefillin of
the head. It is called “upon your heart” because the straps of the tefillin of the head “hang over the
heart.”

Section 4 explains “as a seal upon your heart”: it is the tefillin of the head, so called because the straps of the
head tefillin hang down over the heart.
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For the straps, too, are made of hide, which is also like parchment; and they are also valid when the
straps are made of parchment. For the straps are the supernal emotive attributes (middos) (see the
Zohar, Parshas Pinchas, folio 236b),

The straps are made of hide, like the parchment, and they are valid even when made of parchment itself.
They stand for the supernal emotive attributes: the Zohar on Parshas Pinchas (236b) calls the two straps
“two arms” above and “two thighs” below.
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which are also drawn from the level of the whiteness of the skull, which is the parchment, as men-
tioned above.

These supernal attributes are drawn from the white of the skull, which is the parchment, as explained above.
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And although we see that the emotive attributes are drawn from the intellect, and a child, whose in-
tellect is small, also loves small things, nevertheless the emotive attributes also have a source

above the intellect,

Experience shows that emotions follow the intellect: a small child, whose understanding is small, loves small

things. Yet the emotions also have a source above the intellect.
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as is stated in the Idra Zuta [a section of the Zohar| (folio 292a): “Z’eir Anpin hangs upon and is
bound to the holy Atika,” [meaning] that the root of the emotive attributes of Atzilus is from the lev-
el of Atika and the skull, only the drawing-down is by way of the intellect.
The Idra Zuta, a section of the Zohar, says that Z’eir Anpin, the emotive attributes, “hangs upon and is bound
to” Atika, the Ancient One. So the root of the emotions is in Atik and the skull; only their path of descent runs

through the intellect. Likkutei Torah, Shmini (19b), cites the same line to show that Z’eir Anpin is rooted
above Abba and Imma and is only drawn down below them.
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As we see tangibly, the stirring of the emotions begins from the intellect. But afterwards, once he is
stirred, the stirring grows beyond the intellect; as when a person sees a friend whom he has not
seen for a long time, a joy and great stirring arise beyond the intellect.

We see this in ourselves: emotion begins from understanding, but once aroused it can surge beyond what
the mind accounts for, like the overwhelming joy of seeing a friend after many years.
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And the reason is that the source of the emotive attributes is above the intellect, etc., for Abba and
Imma “are included in the mazla, and upon it they hang, and to it they are bound,” since they are
drawn from the level of the hairs; while Z’eir Anpin, which is the emotive attributes, “is bound to
and hangs upon Atika” (see what is written on this also in the discourse beginning “The matter of

‘The Patriarchs are the Chariot,’” in Parshas Yisro), which is the white parchment.

The reason is that the source of the emotions is higher than the intellect. The Idra Zuta says that Abba and
Imma “are included in the mazla, hang upon it and are bound to it,” for they come from the hairs, while
Z’eir Anpin is bound to Atika itself, the white parchment. In Torah Ohr, Yisro (73a), on “The Patriarchs are
the Chariot,” the Alter Rebbe explains that although the emotions are born from the intellect and match it,
their root is taken from a higher place. The saying is Reish Lakish’s in Bereishis Rabbah (47:6). He learns it
from verses such as “G-d went up from upon Avraham”: the Patriarchs were so wholly given over to G-d that
the Divine presence rested “upon” them, as a rider rests upon a chariot. Avraham, Yitzchak and Yaakov em-
body Chesed, Gevurah and Tiferes, the emotive attributes, so that discourse is a fitting place to treat the
source of the emotions.
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Therefore the straps, too, were drawn and made from parchment, for in the essence of the parch-
ment is the level of whiteness, namely the Chesed of Atik; and from there they are drawn over the
heart, which is the level of the emotive attributes. Only, this radiance and drawing-down from the
Chesed of Atik to the emotive attributes cannot be enclothed in the inner dimension of the attribute
as the enclothement of the intellect [is], but only in a manner of encompassing the attribute.

This is why the straps are made of parchment: the white essence of the parchment is the Chesed of Atik, and

from it they are drawn over the heart, the seat of the emotions. But this radiance from the Chesed of Atik
cannot enter the emotion from within, as the intellect does; it can only surround it.
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And this is [the meaning of| “And His right hand embraces me”: that is, “His right hand” is the

i

Chesed of Atik; “embraces me,” in a manner of encompassing, as a person who embraces his

friend does so in a manner of encompassing.

That is the meaning of “His right hand embraces me”: the right hand is the Chesed of Atik, and an embrace
surrounds the one embraced from outside.
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Therefore the straps extend and hang over the heart, in a manner of encompassing, and their root
is from the parchment, which is the supernal whiteness, namely the white parchment that sur-

rounds the letters, as mentioned above.

So the straps hang over the heart, encompassing it, and their root is the parchment, the supernal white that
surrounds the letters.
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Only, because they descended below into the emotive attributes, they do not have the brightness
and radiance that they have in their source, the whiteness of the parchment. For the level of the
straps, which are drawings-down of the level of the Chesed of Atik below, etc., bears no compari-

son to the source of the level of revelation, which is the whiteness of the Chesed of Atik.

But having descended into the emotive attributes, they lack the brightness they have at their source, the
white of the parchment: what the Chesed of Atik extends downward bears no comparison to the white of the

Chesed of Atik itself, the source of the revelation.
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Therefore they said that black straps are a law given to Moshe at Sinai; and even regarding the box-
es (batim), it is explained in the halachic authorities that they must be black, unlike the passages

themselves, whose parchment is white, etc.

Because their root is so high, the straps must be black, a law given to Moshe at Sinai, and the halachic au-
thorities require the boxes to be black as well. The passages inside, by contrast, are written on white
parchment.
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And this is [the meaning of] “Set me as a seal upon your heart”: this is the tefillin of the head, whose

straps “hang over the heart.”

That is why the verse calls the head tefillin “a seal upon your heart”: its straps hang over the heart.
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(And see what is written in the Biur on “I am black, yet comely,” on the matter of the prohibitive com-
mandments, that they too are drawn from the level of “His locks are curled, black as a raven,” etc.; and
nevertheless this is because, on the contrary, their root is above the positive commandments, which are
drawn from the level of “the hair of His head like pure wool.” And in the same way it may be said here: for
the straps, which are black, have their root in the level of the whiteness of the skull, the Chesed of Atik,
which is above the level of “the hair of His head like pure wool,”

A parenthesis recalls the Biur on “I am black, yet comely”: there the prohibitions are drawn from “His locks

are curled, black as a raven,” the black hair of Z’eir Anpin, yet rooted higher than the positive command-

ments, which come from “the hair of His head like pure wool,” the white hair of Arich Anpin. Likewise here:

the black straps are rooted in the white of the skull, the Chesed of Atik, which is higher than even that white
hair.
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since the hairs bear no comparison to the essence of the skull, as mentioned above, only they have a hold
there; whereas the straps, which are themselves white parchment, are indeed from the essence of the skull
and the Chesed of Atik. Only, in order for this level to be drawn down below, it must be through their being
black, etc.

The hairs bear no comparison to the essence of the skull and only “take hold” there, while the straps, being
white parchment in substance, come from the skull’s very essence. Yet to reach down below, that level has to

appear as black.
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And this is on account of what was explained, that the tefillin of the head are the level of the raised seal,

which is drawn down through the sinking from below, the Shemoneh Esreh prayer, etc.

The reason is the principle explained earlier: the head tefillin are the raised seal from above, drawn down by
the sinking from below, the self-nullification of the Shemoneh Esreh prayer.
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And this is also the level of the light drawn down through the fulfillment of the prohibitive command-
ments, as mentioned above, that the prohibitions are the level of sinking and nullification of one’s very
self, through which the level of the raised seal is drawn down from above.

It is also the light drawn down by keeping the prohibitions, which are a sinking and nullification of the self,
through which the raised seal is drawn down from above.
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And therefore, just as the prohibitions are specifically from the level of “black as a raven,” as is explained
there at length, so this seal of the tefillin of the head is called “as a seal upon your heart,” which is the level
of the straps that “hang over the heart,” which are black, etc. That is, because their root is from avery high
place, the whiteness of the skull, they therefore cannot be revealed below except as blackness, etc.

And just as the prohibitions belong specifically to “black as a raven,” as the Biur on “I am black” explains at

length, so the seal of the head tefillin is named for the black straps over the heart. Their root, the white of the
skull, is so lofty that below it can show itself only as blackness.
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And so too the boxes are black, specifically. And from what is written [here], one will also understand, re-
garding [the Biur] there, the matter explained there: that the root of the light drawn down through the
black hairs of Z’eir Anpin, through the fulfillment of the prohibitive commandments, is greater in stature
than the level of “the hair of His head like pure wool” of Arich Anpin;

The boxes are black for the same reason. This also sheds light on the Biur on “I am black,” which says that

the light drawn through the black hair of Z’eir Anpin, by keeping the prohibitions, is greater than the white
hair of Arich Anpin.

likuteitorah.com/likkutei-torah/shir-hashirim/37/ 33



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 37 i ‘757 TR0

12 RPRT RN2A93 N°1012% 13957 NP9 PR 118 (e vl PU0T WP NO311200 IpnKn WA 1100
JRBY RPI MY TOW00 YW A 15ynR XTI A ponyT Ton

that is, its root is from the source of the whiteness (see there). For it may be said that “the source of the
whiteness” means the whiteness of the skull of Arich Anpin, in which is the Chesed of Atik, which is cer-
tainly above the level of “the hair of His head like pure wool” itself.

There its root is called “the source of the whiteness.” The Alter Rebbe suggests this means the white of the
skull of Arich Anpin, where the Chesed of Atik is found, which is certainly above the white hair itself.
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And although there it was explained differently, nevertheless this explanation too has a basis. And see what
is written in the Biur on “I will greatly rejoice,” and on “For as the earth brings forth its growth,” [regard-
ing] the building of the Thirteen Attributes of Mercy, which fill in all the blemishes, etc., and on “[Moshe]

commanded [us] the Torah”; from what is written there, perhaps there is proof for this explanation.)

He grants that the Biur explained it differently: there (Likkutei Torah, Shir HaShirim 11a) “the source of the
whiteness” is the Levanon, a doubled whiteness that cannot be clothed in the Ten Sefiros at all and shines
only as an encompassing light. Still, this reading also has a basis, and he points to the Biurim on “I will
greatly rejoice” and “For as the earth brings forth its growth,” on the Thirteen Attributes of Mercy filling
every blemish, and on “[Moshe] commanded [us] the Torah,” which may support it.
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SECTION 7 - 114

The Shema and the Shemoneh Esreh
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5. And the meaning of “as a seal upon your arm” is the tefillin of the hand. And this is the matter of
the Shema and the Shemoneh Esreh, as they said in the Zohar, Parshas Bamidbar (folio 120b), that
“the seated prayer corresponds to the tefillin of the hand,” that is, until the Shemoneh Esreh; “af-
terwards, the standing prayer, which corresponds to the tefillin of the head; and this is like that,”
etc.
Section 5 explains “as a seal upon your arm”: the tefillin of the hand. The Zohar in Parshas Bamidbar links
the two tefillin to the two parts of the morning prayer: the seated prayer, up to the Shemoneh Esreh, corre-

sponds to the tefillin of the hand, and the standing prayer, the Shemoneh Esreh, to the tefillin of the head,
“and this is like that.”
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That is: the Shema and its blessings are the seated prayer, which is the level of Nukva; regarding a
woman, it called her “a seat,” etc.;

The Shema and its blessings, said seated, are the level of Nukva, the feminine, since a woman is called a
“seat.”
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“And Havayah sits as King forever,” the level of Malchus of Atzilus, which is enclothed in Beriah,
Yetzirah and Asiyah (see what is written on this at the end of the discourse beginning “Who is like
Havayah our G-d, Who sits on high,” and see what is written in the discourse beginning “And I was with
Him, an amon [a nursling, or an artisan],” in the explanation of “From your dwellings you shall bring,”
etc.).
The Psalmist’s “Havayah sits as King forever” links sitting with Malchus of Atzilus, which clothes itself in the
three lower worlds, Beriah, Yetzirah and Asiyah. The text refers to two other discourses on the theme of sit-

ting; the second explains “From your dwellings (moshvoseichem) you shall bring,” a word from the same

root as moshav, seat.
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That is, the love from below upward, in the manner of “and with all your might,” is in the manner
of protrusion and a mountain, for “there is one who loves,” etc.;

The love of the Shema, “with all your might,” rises from below and stands out like a mountain, since in it
“there is one who loves.” It is a raised seal from below.
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from this there is drawn down from above the level of Hor HaHar, that is, the drawing-down of the

supernal mountain according to the measure of the ascent of the mountain from below;

In response, Hor HaHar, the upper mountain, is drawn down from above, in proportion to the mountain
that rose from below.
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namely, the enclothement of the Infinite Light (Or Ein Sof), blessed be He, in the Ten Sefiros, the
level of the vessels of Atzilus, with the Infinite Light enclothed and covered within the vessels of
Atzilus.

This is the Infinite Light clothed in the Ten Sefiros, the vessels of Atzilus, and covered within them: the
sunken seal from above.
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And this is the matter of the drawing-down and building of the 248 limbs of the King, Z’eir Anpin
of Atzilus, through the 248 words of the Shema; and there are also “nine in the head” (as mentioned
in the Mishnah at the end of the first chapter of Oholos), that is, the entire level of Z’eir [Anpin].

The 248 words of the Shema match the 248 limbs of the body; its three paragraphs hold 245, and three words
complete the number: “Havayah your G-d is true,” which the prayer leader says again aloud, or, for one who
says it alone, “G-d, faithful King” before it (Shulchan Aruch, Orach Chayim 61:3, and the Rema there).
Reciting it builds and draws down the 248 “limbs of the King,” Z’eir Anpin of Atzilus. The Mishnah in
Oholos, counting the 248 limbs, lists “nine in the head,” so the Shema builds the whole of Z’eir Anpin, its
head included.
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(See what is written on this matter, that the 248 words of the Shema are the building and drawing-
down of the 248 limbs of the King, in the discourse beginning “Go forth and see.”)

The text refers to the discourse “Go forth and see” (Likkutei Torah, Shir HaShirim 18:7), which brings from
the kavanos of the Shema that its 248 words draw down the 248 supernal “limbs” of the figure of “man”
above.
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Therefore the above-mentioned drawing-down is called the tefillin of the hand, of which it is writ-
ten, “And it shall be a sign for you,” and not a sign for others; because the lights are covered and

enclothed within the vessels, in the manner of sinking.

That is why this drawing-down is the tefillin of the hand, of which the Torah says “a sign for you,” and the
Talmud adds, “a sign for you, and not a sign for others.” The light is covered inside vessels and does not
show outwardly: a sunken seal.
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The Shemoneh Esreh, by contrast, is the level of the nullification of the yesh, which is the matter of
bowing and prostration. Therefore it is [said] in a whisper, because through the bittul one has
come close, etc.,

The Shemoneh Esreh is the nullification of the yesh, expressed in bowing and prostrating. It is said in a

whisper because through bittul one has come close to G-d.
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as in the analogy of one who speaks in a whisper with someone close to him. And from this is
drawn down the level of protrusion, a revelation of the Infinite Light that is above the Ten Sefiros of

Atzilus;

One whispers only to someone near. From this closeness comes protrusion from above, a revelation of the
Infinite Light that transcends the Ten Sefiros of Atzilus.
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and this is the tefillin on the head, in a manner of revelation. And this is [the meaning of] “His left
hand is under my head”: the level of the Shema and the tefillin of the hand; and afterwards, “and
His right hand embraces me”: the tefillin of the head, as mentioned above.

That revelation is the head tefillin, which are worn in plain view. The verse “His left hand is under my head,

and His right hand embraces me” traces the order: first the Shema and the hand tefillin, then the head
tefillin.
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(Now, with all this, the difficulty raised by the Ramaz at the end of Parshas Bamidbar is resolved. These are
his words: “According to what is mentioned, these tefillin are all in Atzilus; yet the Rav [the Arizal], of
blessed memory, transmitted to us explicitly that the tefillin of the hand are in Beriah and the tefillin of the
head are in Atzilus, and so it is proven from here,” etc. End of quote.

The Ramaz had asked: by the Zohar’s account both tefillin are in Atzilus, yet the Arizal taught that the hand
tefillin are in Beriah and the head tefillin in Atzilus. The Alter Rebbe’s explanation resolves the question.
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And see what is written elsewhere, in the discourse beginning “See Etz Chaim, Sha’ar (Gate) 49,” that the
tefillin of the hand being in Beriah means that the rectification is made to repel the external forces from
the three lower [Sefiros] of Beriah, through drawing down the light from Atzilus, etc. See there. However,
according to what is written [here] there is no difficulty at all: what is said, that the tefillin of the hand are in
Beriah, is exactly what is said in the Zohar there: “the seated prayer corresponds to the tefillin of the
hand.”

An answer given elsewhere was that the hand tefillin are “in Beriah” because their rectification drives the

external forces away from the three lower Sefiros of Beriah by drawing light from Atzilus. On the present ex-

planation there is no difficulty: the Arizal’s statement means what the Zohar says, that the seated prayer cor-
responds to the hand tefillin.
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And the seated prayer is in Beriah; and indeed, it said only that it corresponds to the tefillin of the hand.
That is to say, the seated prayer is the raising of mayin nukvin (feminine waters), which arouses and draws
down the drawing-down of the tefillin of the hand, as mentioned above; for the seated prayer is the level of

ratzo, which is the raised seal from below.

The seated prayer is in Beriah, and the Zohar says only that it “corresponds” to the hand tefillin. It is the
raising of mayin nukvin, the ratzo of the raised seal from below, which arouses the drawing-down that is the
hand tefillin.
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And this is certainly the level of Beriah, for it is there that the ratzo and the yearning to be included in
Atzilus apply. But the drawing-down from above that comes through this, which is the level of the sunken
seal from above, namely the tefillin of the hand, is certainly in Atzilus: the drawing-down of the Infinite

Light into the vessels of Atzilus, etc., as mentioned above.

Ratzo, the yearning to be absorbed into Atzilus, belongs to Beriah. But the response it evokes, the sunken
seal from above, the hand tefillin, is in Atzilus: the Infinite Light in the vessels of Atzilus.
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And what is said, that the tefillin of the head are in Atzilus, is what is said in the Zohar there: “afterwards,

the standing prayer, which corresponds to the tefillin of the head.”

Likewise, the Arizal’s statement that the head tefillin are in Atzilus matches the Zohar’s words that the stand-
ing prayer corresponds to the head tefillin.
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That is to say, even that which is the level of “corresponding to the tefillin of the head,” namely the raising
of mayin nukvin that brings about the drawing-down of the raised seal of the tefillin of the head, which is

the meaning of “corresponding to the tefillin of the head”: this level is in Atzilus.

That is, even the ascent that “corresponds” to the head tefillin, the raising of mayin nukvin that brings about
the raised seal, is already in Atzilus.
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And this is the matter of the Shemoneh Esreh, which is the level of Atzilus, which is the level of bittul, for
Atzilus as a whole is Chochmah, which is the level of bittul, the awe of shame, etc., the sunken seal from
below, the level of shov.

Hence the Shemoneh Esreh belongs to Atzilus, which as a whole is Chochmah and bittul, the awe of shame:
the sunken seal from below, shov.
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But the drawing-down that comes through this is the tefillin of the head of the Master of the world, the
raised seal from above, a revelation of the Infinite Light that is above the Ten Sefiros of Atzilus, as men-
tioned above.

What it draws down is the “tefillin of the Master of the world,” G-d’s own tefillin (Berachos 6a): the raised
seal from above, a revelation of the Infinite Light beyond the Ten Sefiros.
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And see what is written in Parshas Vayechi, in the discourse beginning “Yehudah, your [brothers] shall ac-
knowledge you,” that the Shema and Emes VeYatziv [the blessing after the Shema] are the level of draw-
ings-down from the Infinite Light, blessed be He, into the level of the light that fills all worlds (memalei kol
almin); but the level of the Shemoneh Esreh, which is the level of Yehudah, [is] acknowledgment (hoda’ah),
self-nullification and inclusion in the Infinite Light, blessed be He, that encompasses all worlds (sovev kol
almin), etc. And see what is written in the discourse beginning “The heavens are My throne,” etc., but [on]
“Where is the house,” etc.: the drawing-down of encompassing lights from the level of sovev kol almin,

drawn down through the prayer of Shemoneh Esreh.

The text cites Torah Ohr, Vayechi: the Shema and Emes VeYatziv, the blessing after it, draw from the Infinite
Light into the light that fills all worlds, while the Shemoneh Esreh is the level of Yehudah, whose name means
acknowledgment (hoda’ah): bittul and inclusion in the Infinite Light that encompasses all worlds. It also
cites the discourse on “The heavens are My throne... where is the house,” on drawing encompassing lights
from sovev kol almin through the Shemoneh Esreh.
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And from what is written there, one will also understand the matter of the sunken seal mentioned here,
which is along the lines of the level of “The heavens are My throne,” etc., while the raised seal is the level
of the drawing-down of the encompassing lights from the level of sovev kol almin, etc., which is the matter

of “Where is the house,” etc., [and] “But to this one I will look,” etc.)

From that discourse the two seals become clear: the sunken seal is like “The heavens are My throne,” G-d
resting within creation, while the raised seal is the encompassing light, beyond any “house” that could hold
Him, which rests on the humble: “But to this one I will look.”

THE REBBE ON THIS PARAGRAPH - Al research, checked against each source; not yet reviewed by a person

BACKGROUND FROM THE REBBE

In a Reshimah on a question printed in HaTamim, whether daily prayer is a Torah obligation, and the answer
printed there, the Rebbe notes that the question concerns the Shemoneh Esreh while the answer’s points belong to
the Shema, and weighs which of the two holds the love of G-d.

The Rebbe writes that by the plain law ,, 77872 2521 '131 n27XY” (“and you shall love ... with all your
might”) is in the Shema, while the Shemoneh Esreh is supplication, like a servant before his
master, and that from all the differences between them explained in Chassidus it follows ,,7°3yw
w"p% 9w 1aRA” (“that love belongs to the Shema”). Among those differences, in his own lettered
note, he lists Beriah (7X>72) and Atzilus (M>°%R) beside ,,2w1"n7 XM?2” (“the seated prayer”) and the
standing prayer, citing our biur, section 5 (the joining words, “to which correspond,” are the
editors’ completion, bracketed in the quote). That is the mapping our paragraph uses to answer
the Ramaz: the Shema, said seated, belongs to Beriah, and the Shemoneh Esreh, said standing, to
Atzilus.

The Alter Rebbe: @1 93P RITT 7 1K K2 "1 X122 K1 20107 RM9Y)
The Rebbe: (710 17IK%2 ONIND 337w 71"T w" 7w N"1p%) THIPAT [RMDPE] 2wnT RNTPE [0 D73199] ,'*3XY X2

Reshimos (2nd ed.), vol. 12p-1ip, p. 10, lettered note 1
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IN ONE'S AVODAH

Love of G-d and the positive commandments draw G-d’s light, but only as far as vessels allow, because love
still carries a sense of self. The deeper step is shov: setting aside one’s own will until “yes” and “no” are
alike, the awe of shame, and refraining from what the Torah forbids; this sinking of self draws down the un-
limited light. In the daily prayer this is the path from the love of the Shema to the whispered, bowing self-

nullification of the Shemoneh Esreh.
QUESTIONS FOR DISCUSSION

1. Why does a raised seal from below produce a sunken seal from above, and a sunken seal a raised one?

2. Why can love, however intense, not draw down what transcends the chain of descending worlds, while
self-nullification can?

3. How does the maamar show that the prohibitions are rooted higher than the positive commandments?
4. If the root of the tefillin straps is the white of Atik, why must they be black?

5. How does the order of the morning prayer, the Shema and then the Shemoneh Esreh, reflect the two seals
and the two tefillin?
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PARAGRAPH 1
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The Rebbe’s note there records the heading under which
this discourse appears in its source: “Shabbos Parshas
Vayechi, Shklov, 16 Teves [5]567.” It dates and places the
discourse.
KEHOT’'S NOTE
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PARAGRAPH 2

2
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In his vision of the Divine chariot, Yechezkel sees the
chayos, the angels called “living creatures,” darting for-
ward and back “like the appearance of a flash of
lightning.” The Alter Rebbe takes their running and re-
turning as the two movements of a person’s service of
G-d.
Ezekiel 1:147728 2Rptr>
:P127 XN 23 RI¥T NiOm
And the living creatures ran and returned as the appearance
of a flash of lightning.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The bride asks her beloved, “Set me as a seal upon your

“s

heart, as a seal upon your arm,” and says of love, “its
flashes are flashes of fire, a flame of Kah.” This is the verse
the preceding discourse and this Biur explain; the Alter
Rebbe uses its “flashes of fire” for the burning love of

ratzo.

Song of Songs 8:6":’1 01w W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

A7 INPW QN3NNI

Rabbi Elazar teaches that the nations will come to “the
house of the G-d of Yaakov”: not like Avraham, of whom
“mountain” is written (“On the mountain Havayah will be
seen”), nor like Yitzchak, who called it a “field,” but like
Yaakov, who called it a “house.” The Alter Rebbe takes
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Avraham’s mountain, which rises above the plain, as a
picture of love that stands out.
Pesachim 88a:4'7:X 1”5 0°non
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R nPa R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X ,MD 0°no2

PARAGRAPH 3
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ST1° Npn RMININ

ATy AR annan
On “They came to Hor HaHar” (Numbers 20:22) the

Midrash asks why the mountain is called Hor HaHar and
answers: “a mountain upon a mountain, like a small apple
on top of a large apple.” The Alter Rebbe applies the image
to Netzach, Hod and Yesod of Imma resting on the “moun-
tains” of Z’eir Anpin.
Midrash Tanchuma, Chukat 147> npn ,Xmnin w3
MRIY L0770 172 NW INIR M ’ﬂ??ﬂ ,0°787 K2 ANy ’5‘?
5y a1 77 97 AR a7 70 (7,7 8°727) '3 N2 0°p2T0 AR
Ton YOV CR 0¥ AR 2973 man v23 Py 1w mBny 70 v
XA N2 WATRE 3T ,95W0 DX I 7230 DX Ppwn ok
R"?ty' LRI T2 WITRE DCI'? nYyY 0°932 YT ,RNAT MO 70 DR
MY *B 2y ARY PTI PRI PYRIn P XYY 12792 97 M0
... 1270 P2 YT iy
(Numb. 20:22:) “Then setting out from Kadesh, the whole
congregation [of the Children of Israel came to Mount Hor].”
This text is related (to II Chron. 20:37), “Because you have
joined with Ahaziah, the L-rd will destroy your work.” [Simi-
larly,] because they made an alliance with this wicked king
to pass through his land, they lost this righteous man (i.e.,
Aaron). For that reason the death of Aaron is made [immedi-
ately] adjacent after the parashah about the king of Edom,
[as stated] (Numb. 20:21-22), “so Israel turned away from
them. ...

Midrash Tanchuma -- Torat Emet (Public Domain) » Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

WIS BT 0D

G-d comforts Israel through the prophet: even if the
mountains move and the hills totter, “My kindness shall
not depart from you, and My covenant of peace shall not
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be shaken.” The Arizal’s comment on this verse, in his
Likkutei Torah, is cited for the Kabbalistic meaning of
“mountains.”

Isaiah 54:10™: 771 17°yw°

o W’I?J:'N5 TRRR °T0M AILIAN my;;m wmn? sk iaiy )
07 R VAN KD NIPY

For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

(X”y0 1°7) Mowa 1ma

That passage quotes the same Tosefta, “before the pure air
sank in... the pierced stones were sealed,” and explains
that there must first be a drawing-down from the level of
the “pure air,” so that the stones become “pierced.” It
identifies this with mayin duchrin drawn down from above
to arouse the mayin nukvin from below.
KEHOT'S NOTE
22,2 275 XY

N3T NT%IN YPNWR K7 7Y

A Tosefta in the Zohar on Beshalach: “before the pure air
was found (another reading: sank in) and shone, the
pierced stones were sealed; three spirits included in three
were sunken.” The Alter Rebbe quotes the reading “sank
in” and suggests that this sinking, too, belongs to the
sunken seal.

Zohar, Beshalach 11:134775p:x”> nowa 9711 790

1192 512 WRI DX KW 7772

In the discourse on “Take the head count of the sons of
Gershon” (21a) the Alter Rebbe reads Aharon’s name as
aleph-har-nun: har, a mountain, is love, which is why
Avraham the lover called the Temple site a mountain,
while Aharon died at Hor HaHar, a love higher than

Avraham’s.

KEHOT'S NOTE
X ,39 7IR°2772 OW IRTY LK ,RD R 9Oy

1192 512 WRI NN KW 7772

As the note quotes it, Or HaTorah there says that the emo-
tive attributes of Arich Anpin, which are the source of the
emotive attributes of Z’eir Anpin, are called Hor HaHar.
KEHOT'S NOTE
DN”MR — 700 90 P R”1T M7 PR Onw RURT MR 0D 17”7

0P Y 1INNKY

G-d tells Moshe, “Take the census of the sons of Gershon
too.” The verse opens the discourse in Likkutei Torah,
Nasso, to which the Alter Rebbe refers for more on Hor
HaHar.
Numbers 4:22273:"7 72722
:DIJ‘H@W‘D'? onaR N’;'? 0771703 13%72 %32 WRITNX K]
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'Take the sum of the sons of Gershon also, by their fathers’-
houses, by their families;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

982y "wan

Mar the son of Ravina closed his prayer with “and let my
soul be like dust to all,” the words that end the Amidah.
The Alter Rebbe uses them for the complete self-nullifica-
tion of shov.
Berakhot 17a:47:X 1> N>72
>19% 2983 ,°PPK” 937 TR APNIPE 07°0n M 3 RI°2T A2 1
3% 70y2 “wan ,0iTn *wD1 “Popn?) e 12Tn Cningt ¥
37 Y391 °12°3M W01 RiTIN TPNiER 907902 227 nnp LN
21 .071y2 K37 niv3InRT NIy Pam ny1 AwNm yIn wn
1877 P .omiagm b2p) onsy 97 Mym MY vy waving
27PRIN RN T30 37 19371 7D TN
Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks
forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

yary
Yeshayahu describes Zion’s watchmen raising their voices
in song, “for they shall see eye to eye when Havayah re-
turns to Zion,” seeing it with their own eyes. The Alter
Rebbe uses it for the open, unclothed revelation of the
time to come.
Isaiah 52:8°1:271\7°yw°
2T W2 IRT? Y2 1Y 03I Sip NP3 7708 Sip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WY AN InvYR NPT nYhw

the passage shares nothing with the note
KEHOT'S NOTE
.R”D N7AR L2 ,0 POy R

ikl ek

The note sends the reader to the opening of a note on
Tikkun Chatzos, the midnight lament, in the Siddur, for
the awe of shame named here.
KEHOT'S NOTE
3] @™y IR PpeRD YT W IR 1702 Y

2oMTY oM I

In both versions printed in Or HaTorah this line carries
the gloss “(this is their order from above to below)”: awe
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then love in the higher letters, love then awe in the lower
ones.
KEHOT'S NOTE
1770 79)” M 5y 179811290 °Y 2Py ’2 N”MIRD wn Yy WY nPmRa
. (on® noynon

NN923 70° NAN
Kehot’s note points to Zohar III, 256b for these words.

Zohar III, 256b2 137 »mt
KEHOT'S NOTE
2,00 em

NN92 70° NAN

The Zohar (3:256b) reads Proverbs 3:19 as “with Abba He
founded the daughter”: Chochmah founds Malchus, the fi-
nal hei. The Alter Rebbe uses it to show that lower awe, the
final hei, is rooted in Abba.

Zohar, Pinchas 123:841x”nnn:175p 0Mig 771 190

111202 %AW 12931 . . YN 70° nona

Shlomo says, “Havayah founded the earth with wisdom;
He established the heavens with understanding.” In
Kabbalah Chochmah (Abba) founds the “earth,” Malchus,
and Binah establishes the “heavens”; the Alter Rebbe uses
it to root lower awe in Abba.

Proverbs 3:19v™:3 "own
MPAN2 DY 1D PRI A2 M
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.00 ,100wn

nvYw wabn XL

The Torah forbids wearing shaatnez, wool and linen woven
together. A prohibition is the example of a mitzvah kept by
refraining, which nullifies the yesh.
Deuteronomy 22:11x”°:272 0°127
277 DOAYDY AN LIUYY Waen KD

Thou shalt not wear a mingled stuff, wool and linen together.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X”,200°727

n19° X7
Yeshayahu comforts the people of Zion: after scant bread
and water, “your Teacher shall no longer be hidden
[yikanef, as behind a wing], and your eyes shall see your
Teacher.” The Alter Rebbe reads it as the unclothed revela-
tion of G-d in the time to come, the raised seal from
above.
Isaiah 30:20°5:% 171°yw°
PPy PO I TY 2R POy o 3 00 3R 097 1))
P77 NR NIKA
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And though the L-rd give you sparing bread and scant water,
Yet shall not thy Teacher hide Himself any more, But thine
eyes shall see thy Teacher;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,5y

Kehot’s note points to Zohar, Beshalach 10:125-133 for
these words.

Zohar, Beshalach 10:125-13337%p-1170p: 1ow32 711 120

PARAGRAPH 4
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Shlomo: “As in water, face answers to face, so the heart of
man to man”; water reflects back the face that looks into it,
and one heart answers another. The Alter Rebbe applies it
to love: love from below calls forth love from above.
Proverbs 27:1910”:172 “own
:0T¥? OTN7727 12 07382 0°397 012
As in water face answereth to face, So the heart of man to
man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9N 272 NanANY

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.[5] .(3p) P XD W 17ya

TN 272 NaANY

In the gate on Leah and Rachel, the Arizal teaches that in
reciting ve’ahavta in the Shema one should intend to give
Rachel two lights, since ve’ahavta (414) equals twice or
(207).
Sefer Etz Chaim 38:3:1'X:’2:n"2 0»n vy
1RY YRR WURW ANIX DIPA P2 NAPIP SAw 0°ayD 0D YT DINN ...
13993R W RN WL 713°ws P N5 7102 0obwann IR Yhan
NAARY P21 A% 11K °2 NNY 1197 7% NATRI B2 WP nanoa
AR 91IRND 17ya munb wrnd N7R NRIPI P71 IR 272 onw
DX ARIPIT 27 DR 2ARDW D77 DR NIAARY AN 47 P27 PRR
R 117°0° 7370R7 %3 D7 AR 2pY0 2R 1YY 720K Nwha X0nm
NANRY 17390 BR MR 2 oM P7I0 AR By ne pbn b inw

... 1207 737 1990 MR 970
Sefer Etz Chaim (Public Domain)

n1°1am By annn

Rabbi Gamliel the son of Rebbi teaches this from “He will
give you compassion and have compassion on you.” The
Alter Rebbe uses it to show how charity below draws com-
passion from above.

Shabbat 151b:147>:2 X”1p naw
* KND™ APY "MTpX — KoY DY °3 ATIPITY X7 >3 A Y
2 WY 127 ALY Xp U PR MK L7737 WP 02T
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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N> P78 99 NONT IND
In Patach Eliyahu Eliyahu says of G-d: “not that You have a

known justice, which is judgment, nor a known law, which
is mercy, nor any of these attributes at all.” The Alter
Rebbe uses it to show that in G-d’s essence no attribute
applies.
Tikkunei Zohar 17b:5-7°1-"1:2 1 9771 *1pn
IRT YU UIWR IRDY LT ITRT RYUT PR 70 NORT IRD DaX
By pon NwINNM Ny *21 0P 5P M PR Don R ann
977 %Y PP P ARDA? (79 2°7°NK K1) TP NOR RMYA RAT 7T
YR 37 Op Y0 Ty w1 N2 0wk ARPAD 1w 2°0NR k9T N
131 23T 79177 20 77 R 1D
Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L[] .(71-3) W7 RO %D W Y R

19y ORIy WoaP!Y Ry 1INNNT 0P nontan

In the gate on the inner and outer dimensions (Penimiyus
veChitzoniyus), Etz Chaim describes how, in the ascents of
the weekday prayers and of Shabbos, an aspect of a lower
level rises and enclothes a higher one. The Kehot note
points to drushim 3-5 of this gate for the first kind of
ascent.
Sefer Etz Chaim 40:3:17°X:’3:n 0°°n 7y
VOw 1PX1X°11 MY 0°93 113 *31 %3 TWHR NPIIZ M NPRtan Iy
NPNRIIT 3 APynd w03 T8%5 TM°2 oowyl o0 onn 093 Baa
R°%I79 N1°192 13nn '[1"7}7 AN W? 191 °R 712y NYNRen R°%I70
1°m 92°%Y2 MANKR °21 AP°1°2 N2 2 1TY01 R 71297 Nntia
NI °R QOW17°8 °2 WO IWAKR N1PR°1DY N1P1XON 171y DIARN o7
73271 QIR MR AP°1°1 7292 1P WO ¥TI 9D ANNIY
DA %Y RNDADAT 2991 3wyl 0O9Omn IR 0D PRI MY3
12M NavpT D’Pﬂ{ NPT 1°A1P AWy MXIX°IN WRAT NInRky

. TWWYI MNINAMY TIRD T
Sefer Etz Chaim (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
31T T) T R e L(7D) 1O RMIR Ty .(2m)
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NMK 71932 712°Y 122 7" A nRLYN
In the gate on mayin nukvin and mayin duchrin, the
Arizal explains that sparks rising from below enter the
womb of the upper Nukva and stay there for the days of
gestation, until they are refined into a full configuration.
The Kehot note cites it for the second kind of ascent.
Sefer Etz Chaim 39:4:2°3:7:0"% 0°n vy
NIPN2 0w PMn 0n? AN% 273 °2 A AN RVIR 1NN 9K L.
>3 1IRPY NP 1022 °2 M2y M2 J”3 Qv M YT mbo1an
131 PR DO’ Y1 1D DTIPA AN 0" KPR N2 PR D 77ani?
2777122 NP RPN TP 197817 K 199 772007 190a0 2 pon
T MPTAT 2 A0 NR RIT RPIRD 29903 P02 Y WS DaR Innn
D3NN 2397 73 29T MRy R 9o%1 P i nn 9z Xim
TEY OF [IPNY DNEYI P MY 0F 0CAwH AN RYY RMIRD 00

o, ]TIREMY
Sefer Etz Chaim (Public Domain)
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
JPTIN FIPRI° MY YW 1Y IR

DOWTN 1901 NOWRR TR At qwnn

In the version printed in Or HaTorah, the text here adds
“(a revelation of new light, the level of protrusion, etc.),”
identifying the new mochin with the raised seal.
KEHOT'S NOTE
R @) 1992 713 W IR ’151)” aKehlal vown’y IRD W”Aw N”NNa

TNR TRR OIRY MR anw

Pri Etz Chaim, Sha’ar (Gate) 21 (Chag HaMatzos), chapter
1, explains that the Exodus required “very, very lofty
mochin” in Z’eir Anpin, because the external forces had
taken hold there. It says that the sin had returned Z’eir
Anpin to the state of “three within three.”

Pri Etz Chaim, Gate of Passover 1:17-18:11 yw ,0%n vy "8
79-1"70R MXNi

MP73 X227 97817 1997, MYPPa 0ONAR 197 00 1T PNty ...
0°212°17 17020 27D ,TRM TRM D210Y PN L1RAR PPt DT
,0%737 NRV%Y Dw 9173 D1 0 AN L,DW IMRNADY PATNAY 190 K
- PIYT,TPMIRA 21 A3 191N 19 W RV 0D LY MM YA wond)
LRART 1 W 0owiabn o om ,PIwR mMavp 17 we aenn 0o
,AIPP1°T 112 MALPT MM 0°K1PA O %3 ,XART *7M1 "w1a? 00N
72°27 3 ,0°PPRT MR M0 OM 0% 27 12 1T 0IRT P Ty

... 0°°711R 710 ¥©I821,5”2 D’PbN nRIP1
Pri Etz Chaim (Public Domain)
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There the Alter Rebbe explains the Haggadah’s “the King
of the kings of kings revealed Himself to them” as the rev-
elation of His very essence, “He and His Name alone,”
above the chain of descending worlds; that revelation
broke the “narrowness” of Egypt, and, as he explains fur-
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ther on, it came “leaping over the mountains,” not step by
step.
KEHOT'S NOTE
T, h

A5t N7 PMN NYRT TN

Rav Yitzchak the son of Rav Ami teaches: “If the man emits
seed first, she bears a female; if the woman emits seed
first, she bears a male.” The Alter Rebbe reads it as a law of
the Sefiros: sinking below brings protrusion above.

Berakhot 60a:147>:X *0 N1272

— MPNA YD YR OBR 277 772 POYY 21 IR 7R 2300

> PN” MY 2] AT — 7PN Ny MEK ,M3p3 TR

N33 DY WY 1939 — 1PRY Kp3 KT 113 AT YN
Ny

But is it of any avail to pray [during the first forty days that it
should be a male child]? For lo, R. Isaac b. R. Ammi has said

: If it is the man who first emits seed his wife bears a daugh-
ter ; but if the woman first emits seed she gives birth to a son
; as it is said, "If a woman emits seed and bare a male child"
(Lev. xii. 2)! With what are we here dealing ? For instance, if
they both emit seed ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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There the prohibitions, the “locks... black as a raven” of
the Scribes’ fences and fine points, are called vessels
through whose fulfillment G-d’s very essence will be re-
vealed in the time to come.
KEHOT'S NOTE
2,05

The bride tells the daughters of Jerusalem, “I am black, yet
comely.” The verse opens the Biur in Likkutei Torah to
which the Alter Rebbe refers for the roots of the positive
and prohibitive commandments.

Song of Songs 1:5°1:’Rk 0°7°wi 1°W
:TPY NIY7°0 17R YPIND 0PYAT 112 NG YA MINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(’2°R PIDR) RN YW n7ya
The note sends the reader to Or HaTorah on Shir
HaShirim for further discussion of this teaching of Etz
Chaim, on how Atik is clothed in Arich Anpin.
KEHOT'S NOTE
SI9PRY RPN Y 2 710 WUIw DTN O3 KD

N”NR TI0 Pwabnm ponyT T
At the start of the gate on Arich Anpin, the Arizal writes
that the first three Sefiros of Atik cannot be clothed within

likuteitorah.com/likkutei-torah/shir-hashirim/37/
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Arich Anpin and remain an encompassing light, while the

seven lower Sefiros of Atik alone are clothed within it.
Sefer Etz Chaim 13:1:2°2:°K:37° 0°°n 7y
M%7 7O N D°WwaLnn PRATP DY PUNYT N¥I2 we pPID ...
R”KT 71T 7723 0 Pwabnn pUnyT TINT PRATY 273 191 RURT
NP3 PYAR PNYT MITT 1D PANYT MXIT PNAN PID IRwN
QW PRI? 275 MYPIRA NN R332 70n7 1IR3 2R Mwabnn
52N QW PTOYY Iman2 077 2 7PRTD On 1PRY ARC1a0 ovyh
oW X”1) 1PNAWD N RMIRT KUK Dw 2020 19K 9 WK 0000
P MPYS Y9NMNM ARM22 oW un? PR OIPIRIY Nyl (1pn
WR TR 2771 1P2%1 AN 195747 79 IR R 077 N2 %an 1Pnn

... NPnna 17ya
Sefer Etz Chaim (Public Domain)

Asaf laments a time of destruction: “We have not seen our
signs; there is no longer a prophet, and none among us
knows how long.” Such concealment is the opposite of the
open miracles of the Exodus.

Psalms 74:9°0:77y 0°7°1n
Iy YT ﬂJJjB'R"?1 K23 7Y PR HJ’};TN’? 1°NNIR
We see not our signs; There is no more any prophet; Neither

is there among us any that knoweth how long.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d comforts Israel: “For the mountains shall depart and
the hills totter, but My kindness shall not depart from you,
and My covenant of peace shall not be shaken.” The
covenant is read as the inner dimension of Yesod of Atik,
revealed in the future.

Isaiah 54:107:771 7°yw°

M rzz‘m:-x"? AARR CTOM 11LIRNA NIY2IM Wn? 00700 0D
790077 2R VIR R MY

For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In the introduction to the Zohar (1:4b), a new insight of
hidden wisdom rises, joins the words of the Ancient of
Days, and “enters the eighteen hidden worlds,” of which it
is said, “No eye has seen, G-d, but You.” The Ramaz’s

47



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 37

45

46

47

48

comment there is cited for the inner dimension of Yesod
of Atik.

Zohar, Introduction 11:63570:X”> nTpn 917117 100

"5 MY AL L AN 1OV

Or HaTorah glosses the Ramaz’s comment here: “that is,
the inner dimension of Yesod of Atik.” This supports read-
ing the raised seal as the inner dimension of Yesod of Atik.

KEHOT'S NOTE
WY R 19 771 DMK — 7RANYT TI0° MR 13717 07

2O A

The Jews took upon themselves to continue what they had
begun to do, and what Mordechai had written to them. The
verse is a subject of the Purim discourse the Alter Rebbe
cites here.

Esther 9:233”2:" 1nOX
:071°2K 22770 2AN2TIYR N NIY? 1PAIWR DX 0TI 22
And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

73171 By omins

The bride asks, “Set me as a seal upon your heart, as a seal
upon your arm.” The maamar reads the two seals as the
tefillin of the head, whose straps hang over the heart, and
the tefillin of the hand.

Song of Songs 8:6":’1 01w W

YR 20X NP My™D AYirty onind 72775y onind mw
SNATPY UK 25U PR X3P PIRYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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This is the Purim discourse Chayav Inish in Torah Ohr,
printed here as Chayei Inash.
KEHOT’'S NOTE
LRI %M OWY 3 ,BE XN
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Rav Yehudah in the name of Rav: “Any letter that is not
surrounded by parchment on its four sides is invalid.” The
Alter Rebbe makes this law the key to the relation of the
white parchment and the letters.
Menachot 29a:17-181-1":X ©”3 NInan
RUOWD "1 R T 5w 1%IP7 ROR 715781 KD 27 90R 770> 27 0K
MR 75 37 9K 7T 27 KT 27 9K AT 297 77RO ROX
9371 92 IROWR MR 790D PNIMI YIIRA hakd airalal 513 PR?

likuteitorah.com/likkutei-torah/shir-hashirim/37/

50

51

Y IR0

1979 KT TR 2108 1977 9w 7 Bw 1910 2P T 27T Monwn
R %% waDn TP MR 3PY° 227 RN 377 PR 0 awaen
IR MWD 12 9°Nw DX 19777 W3 27 S 19N 2p°1 AT 27T

5100 IR OXY WD 1I0p

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

X ,UD mnan

NNN W97 X177 NPRING

Asked from Seir, “Watchman, what of the night?”, the
watchman answers, “Morning comes (asa), and also
night.” The Aramaic asa, “comes,” is the word to which the
Alter Rebbe links osiyos, letters.
Isaiah 21:1227°:X”5 \°yw°
KEHOT'S NOTE
LARN Y 00 09171y — TR ORRM AIRT .20 ,RD YW

FErakhy
G-d’s word on the second day of Creation: “Let there be a
firmament in the midst of the waters.” The text gives the
firmament as an example of something brought into being
from Chesed of Atzilus, a “letter.”

Genesis 1:6"1:°R N°wR12

07 00 172 2730 17 D73 7102 77 O D7RRK TR

And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NIRRT

AN 72972 W 10 PRIYR MY o2 wn
In the gate on Arich Anpin, chapter 5, the Arizal compares
the hairs to letters written in ink and the white of the skull
to the white parchment, adding: “There is a level in which
the hairs are superior to the whiteness, and another in
which the whiteness is superior to the hairs.”
Sefer Etz Chaim 13:5:1’K:’11:3”> 0°°n vy
PAMD PRYY 1A5T ADPM A Una X oneniabm 1T ...
NANR N2 WM NPaRT 1 PR MY Navna WM NIIRD
ST PTINPA TAYA RPA2 WU MAYwn T 19Ivn neaabaw
TRPY N RTPOTE PN TPDUT RTIITIN RDINAN MY Oyv
¥y PR IR 77Y2 oDy MY R P MAywn 1M 1°210237
5w »na °23 pwabnm Bw 7711 RPKT RWUI2 10907 07 pwabnn
0772 972 9w 1R 19K M2 °22 731 .12 0°3°Y °2) 03I 2 0 ROR
R”RT RIPIRT R2I1P °R7T 777 R2°¥2 RNNR MM 07X WRD DINR
... QW WK
Sefer Etz Chaim (Public Domain)

48



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 37

54

55

56

57

58

NANR 702 W 10 PRIYR MAYW N2 W NUD KUK YW nUya
k=)

Or HaTorah on Tetzaveh quotes the full sentence of Etz
Chaim: one level of the hairs is superior to the whiteness
and another level of the whiteness is superior to the hairs,
“as written elsewhere regarding the unifications, in the
fifth unification.” The note also points to Or HaTorah on
Nitzavim.
KEHOT'S NOTE
2Iym NP2 NANR P2 W NP0 T PR mayw na vn”
M MIZN IR — YWOnA TN DOTINCT 1PIY2 RPN WURD MAywn
.DTR Y 0°281°D NIRRT .A2WNN

0”20 27N AW DOIYW K120 ININ1 MM

As the note quotes it, Or HaTorah gives the reason found
in Mavo She’arim: the hairs are vavs, drawn from the
Tiferes of Atik within the “membrane of air,” while the
white of the skull is from Netzach and Hod of Atik.
KEHOT'S NOTE
N”Nn 0°ownin 17°1 on maywnw "% RITW” 07X °Y 02231 N”MIR IR
U PPNYT AR RNDADA 17311291 RIPIRT XPI11paw ponyT

92019270

That discourse explains “The words of the Scribes are
dearer to Me than the wine of the Torah” through Sefer
Yetzirah’s sofer, sefer and sippur: sofer is Chochmah,
which flows into sefer, Binah (thought), and from there
into sippur, speech.
KEHOT'S NOTE
.2,0 ¥ynw Y% X1 LR K7D D

92017270

Sefer Yetzirah says that G-d created His world with “sefer,
sefar and sippur.” Chassidus reads these as sofer, the
scribe (Chochmah), sefer, the book (Binah), and sippur,
the telling (speech).

Sefer Yetzirah 1:1°R:’X 717°%° 7800
DRIW® SPOR MRIL A 77 PPR 1AM MRPD NN DNy oY wa
0177 7Y 1910 XWI 07 1AM QIN7 TR PR 09 79m) 07010 0ophR
:71901 71901 71802 07190 IWHW2 11MPY DR X121 10w V1T
Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;799) Sippur
7129; and 3) Sapher 7129 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

(W”Y 10 RRIIN NI . . IOWRAT 17192 927TR IND)

In Or HaTorah on Eikev this gloss appears in a different
form: here the letters pass from intellect to emotions, so
parchment and letters are both within Chochmah and
Binah; the Tiferes of Imma becomes the Keser of Z’eir

likuteitorah.com/likkutei-torah/shir-hashirim/37/
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Anpin, the white, and Netzach, Hod and Yesod of Imma
become its mochin, the letters.
KEHOT'S NOTE
WA N AT RXNI 1970 Y 2pY 'D .0PwN Y 2 710 wURw NN
1251 A%P0 7K WK MTAR Down POwRIT NPNING 12772 IXOT )7
NPMRA 92°7 YR 10 9901 D0 PIy I .27 PO nemkm
J19 R”1 2237 R RDTR pa 13037 17Ya 1791 ,27I0% RNADAn 0vownan
R™TD 1 WY PRT 27N R CPIW KUY N0 WY1 KT 0700 0
71271 5713 5915 990 77IXDD R ,7901 9210 PIY 1T 10 NPNING oY
5y NPNIRT 20197 RIAW 7ROM X1 99107 ,RM™ORT 21110 13 NPMRM
(19 5

R NRIIN 291197 12 PP19°0 71K 15 RMIR DY 19°132 1273
NP8 R31120 R0 130 RPN YTIRNwR

The Raaya Mehemna on Parshas Shoftim: “Bones are built
upon the brain... because bones are white, and black writ-
ing is recognized only from within the white, like the
Torah.”

Zohar, Shoftim 3:11-4:20°2:"7-X"":’A D°V2W ,1717 120

R . L PRTA %A . L DOURW 'R Y2

The note sends the reader to Or HaTorah on Shoftim for
further discussion of this passage of the Raaya Mehemna
and the Ramaz’s comment on it.
KEHOT'S NOTE
:2970Nn°y 2 973 23D IR .'|‘?’N1 1NN’y 0°UoY ' N”MR K7
0°w1a% *na o nrnIRe 135 ’]‘?P 7Y 1972 NIPNIR2 0°2aMOw nN”02”
A5p N°1132% Y T OUTARNR 97OYRY . . DRIV XIT 120 Ahpm
M3 RITW PIRT 270 M2 RIT T 10 00w NPNIR 9N 00797
RITW 17129 NPMIR A7Y 113727 NPRIR RITY TN WR2 7I00w 7NN
nnon

N”R2 W”n21 — 12 1w 1w

The note identifies the “elsewhere” of the text with a pas-
sage in the Mitteler Rebbe’s Biurei HaZohar on the intel-
lect bearing the letters that form in it.
KEHOT'S NOTE
(52730 77775 MINAT BY) S7I N7MIRDY L3 ,29D RUTTRY IR XY
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There “engravings of a seal” are the letters of Binah, the

Yesod of Imma, in which the letters take form: Chochmah

is like a flash of lightning with no shape, while letters ap-
ply to Binah.
KEHOT'S NOTE

X ,TR™MN

anin °mng ey nnno

G-d instructs Moshe: “Make a tzitz of pure gold, and en-
grave upon it, like the engravings of a seal, ‘Holy to
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Havayah.’” The verse is the subject of the Torah Ohr dis-
course cited here.
Exodus 28:36177:1”2 mnw
"2 Wp DO *MNe TPy NIND VAW 37 778 YN
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

64 TWT A7 yw Ny

That passage cites the same drush of Etz Chaim: Binah rel-
ative to Z’eir Anpin is like Atik and Keser, since the Tiferes
of Imma becomes the Keser of Z’eir Anpin.
KEHOT'S NOTE
LR ,R%1%°D oY% 02 IR

65 N9 N2 WYY RRORT NINEN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L[3] . v AYY WU YN

66 N”19 N5 WY NUORT NN

At the beginning of the gate on the diminishing of the
moon (Mi’'ut HaYareach), to which the Kehot note refers,
Etz Chaim states that “from the Tiferes of Imma is made
the Keser of Z’eir Anpin.”
Sefer Etz Chaim 36:1:3°3:°x:1"% 0°n vy
n°%on 7A7 71277 0°Y1D WO D7YR 1111553 9782 70y NI ...
mobn TIP3 RO N 19175 °x 71237 NINA AR 712 AWK LIy R
9w 071 93 12 P KT 19w 2173 YPOm HUI0 1aw AnanKn
7 RITW °R 9N02 0°997 °2 WRNw™ >0 MY 9729 K7 oY 1M
WY1 XX Sw N7Nn 03 YT 00 RN 1°IyM Y7110 1% IAvpw
RMX W N”Na 79N3 7°07) o 7Y T9YN RO 03 IWRIY X7 N0
NIRRT NN >0 1°0° 171°10 53 °R 171°10 1°7°) 1% 17°702 1°0° 11110
... IRY°R 19°80 R
Sefer Etz Chaim (Public Domain)

67 RNDATAT RTMRWIT R IY2 22407 1219 N1AOK M2 9D 00
733207 07N NO1a5 ROn
The Arizal writes: “Every aspect of Imma is whiteness and
mercy relative to Z’eir Anpin, and the white head of the
skull is the whiteness of the Tiferes of Tevunah... and in
the same way you will understand [it] in Arich Anpin.”
Sefer Etz Chaim 25:5:1°K:"1:77”2 0°°n vy
19K %2 Y71 .IARAN 727 MIA0 7Y PO PYRAR 9K O0TINRA 1T ...
»ma %3 9 3”'717' RITR2 10 ’57?)7 SNANN M0 On DowTna NN
n7n n23112% X7 RNPA5AT RIND RPN R 9¥2 °nMm 131’? NIR
R”R2 1°20 731 D°WINN 0701 MYwHNT RN R‘?'f,?'f NI11M 111207
MM M 932 qwna [T RN PRI PP N0 70907 RINN R
R”1T N”NT YRR 1P 700 T3 7Y AP ONIAR K717 OYRORT P2 27
T PRI RNPIDIA RN KPR DY 97TR2 wUN 0907 a2 kY TaR

L. OORTVIN RPPT RN2APA% nomaT N vy
Sefer Etz Chaim (Public Domain)
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“I am black, yet comely.” The verse opens the discourse
cited here for the source of the encompassing light, above
“white light” and “black light.”

Song of Songs 1:5°71:’ 0°7°win 1w
:TAPW NP0 7R YPIND DPYAT NIA2 IR YA TINY
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

69 1192 95 %% wp

G-d tells Moshe: “Sanctify to Me every firstborn.” The
words begin the first passage in the tefillin, linked here to
Chochmah.

Exodus 13:2°2:3” nmnw

ST 7 RTAI DTN 2K %332 DY7PD W 303 HuTR
’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

70 <°D2°7 N7IN 1N YR

“...so that the Torah of Havayah may be in your mouth.”
This verse in the first tefillin passage is read as the revela-
tion of Chochmah below through Torah study.
Exodus 13:9°0:3 mnw
2 3921 NN WD 1907 TPY PRI ATPY NIXD 77
D730 N AR AR T2
And it shall be for a sign unto thee upon thy hand, and for a
memorial between thine eyes, that the law of the L-RD may
be in thy mouth; for with a strong hand hath the L-RD
brought thee out of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says that the straps hanging over the heart are
explained in the Siddur’s discourse on “Set me as a seal
upon your heart.”
KEHOT'S NOTE
19PNN °Y 1 992 "Mpna s RIP” N7MIRDY °1°w 87y IT°02 IR2ANI
R

72 9PN MY QUMWY 0owD o

Alongside the Shulchan Aruch, the note gives the Alter
Rebbe’s own code of law at the same siman for the ruling
that straps made of parchment are valid.
KEHOT'S NOTE
O IUITIR P .A70 3790 IR
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The Shulchan Aruch rules that tefillin straps are valid

whether made of hide or of parchment, and that by a law
given to Moshe at Sinai they must be black on the outside.
Shulchan Arukh, Orach Chayim 33:30»n n7x 71y now
B
PIARY DOMAVT MY TN A0 NYD TIW TPIAY IR Y
mwnd N9%0 MAwI AP 172 YR P RN MR TIYn 1w
YAX MORD MWY° 0°1D 787 DAR PINAN MY PRI 1Y 3000

$IPTRTY PR POV DTAW 1IAR RAW DITRN 70 30

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

(27y %77 onPp R ImA Y
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT’'S NOTE
RT RIWOM 1PP2I PYIT 170 10 2 NTAR RIT 179N D wp KT
70T KT PYIZT 170 PRI RDPY9M RTT 1D 1°37° PPINT R KT RI0OM
1°97° JWHNR N3P A NTARNRY NPT RDRAWM RPN PYINT
RTARNRD RNND RNAI NIR® RPTD KDY NTPARNR 1°RT 1°0 XNNS
7Y RNI2YRIA DRIV MR 21w PI2T P HPIY 1D RIDPIINI
5y 03 1907 7Y wpnn qund PRIPY PYINT 1IN A0 on awpn
.037N°Y 3pY NPMIR — 7113 17377 1PN 71713 07 KD

(N”Y 2787 77) NLIT NTTN2 RNORW 1201

The note points to Yahel Or for this Idra Zuta teaching;
Yahel Or in turn refers there to Torah Ohr, Yisro, and to
the Mitteler Rebbe’s Biurei HaZohar.
KEHOT'S NOTE
9121 7Y 17IR°21 170° D R™MN2 1”57'? 02 71°°%n 0w ©oN Y R P10 AR
R”Y 177 RNDOINM DY 9w °D RPATRA IIRDADY IR 71272 e
1MW D 7Y AR 30w Y PUIIRD BY 1TRN .NPN32 12°957 Pma nbn
.OW% »Pna ANy 270 179N w0 LA LY

TOMRY RPN RWTP RPONY2 R
The Idra Zuta (3:292a): Abba and Imma “came forth from
this brain, are included in the mazla, and on it they hang,

and to it they are bound; Z’eir Anpin hangs upon and is
bound to the holy Atika.”

Zohar, Idra Zuta 24:109%”p: 7”2 R0 X7TR 7717 190

122917 117 17 MaNT Pay 7772

That discourse quotes the Idra Zuta, “Abba and Imma
came forth from the hidden brain, and Z’eir Anpin is
bound to and hangs upon Atika,” and explains that al-
though the emotions are born and revealed from the intel-
lect, and match it, they are taken from a higher place.
KEHOT'S NOTE
X L,AY R™MN

S1PaAnn 1%n%

The bride, longing for her beloved, pictures his embrace:
“His left hand is under my head, and his right hand em-

likuteitorah.com/likkutei-torah/shir-hashirim/37/
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braces me.” The embrace, which surrounds, is the Chesed
of Atik encompassing the emotions.

Song of Songs 2:6"1:’2 0°7°Wi1 W
21P20R 3177 “WRY? nan ioRn
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
170,37 0 Y

nUabn MY myisa

The Shulchan Aruch rules: “It is a law given to Moshe at
Sinai that the straps be black on the outside”; the next seif,
33:4, cited in the Kehot note, speaks of blackening the
boxes as well. The Alter Rebbe explains the blackness by
the loftiness of the straps’ root.

Shulchan Arukh, Orach Chayim 33:30»n n7x ,71y now
230
T°9%Y DOMIALA MPY A0 AT NP 7T TP IIRIIT NY
R n9%0 MAwI AP 1A YR P2 RN MR TIYn 1w
Y2 RN AW 0°19 TN PaAX TIN2R MM PI%IT Y °100n
SRPTRT 1P2XI 1PVVT QTAY VIR KPW DITRA 7I0 1377w
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

mrRR MM NIYIsa
Rabbi Yitzchak: “Black straps are a law given to Moshe at
Sinai.” This is the Talmud’s statement of the rule the Alter
Rebbe cites.
Menachot 35a:6-7"1-"1:X 11”% mnan
R 7°2°BN °2°0°n CPon awnk 109 MMy Mgz phxe R
XD MIMITR M113% 12 N17INW P2 M0 13 13913 KPR TNIR PR
TP Y0 S 11PN AwYn 7T 97K AR 92T OKAA C1Dn nwye
P78 IMIX WD R 727 17 MR XP1 NPon Sw mnwka 179van
XD IMIK 7KDY ORY IR IR KD 1799 90K 12 100n K’ 17nbn axn
it
Wikisource Talmud Bavli (CC-BY-SA)

SIN 7AW 27y 7IN°22

The Biur on “I am black, yet comely” explains that the pro-
hibitions depend on the black hairs of Z’eir Anpin, below
the white hairs of Arich Anpin, “like pure wool,” from
which the positive commandments come, yet the root of
the light in the prohibitions is higher: the hidden light that
surrounds the white light. (Kehot: 4c)
KEHOT'S NOTE
A,79090
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“I am black, yet comely.” The verse opens the Biur in

Likkutei Torah on the black and the white roots of the
commandments, to which this parenthesis refers.

Song of Songs 1:5°1:’R 0°°wi1 1°W
:TPW NIYT°D 97 YPIND 0PYATY N1 IR YA MINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

271Y5 NN 2vonn PmEnp

The bride describes her beloved: “his head is the finest
gold, his locks are curled, black as a raven.” In the Biur on
“l am black,” these black locks are the source of the
prohibitions.
Song of Songs 5:118™>:’71 0w 1w
127992 NiANY 0°PR7N PHiRR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP1 nRyd »wsa 3w
In a vision Daniel sees the Ancient of Days seated, “His
garment white as snow and the hair of His head like pure
wool.” Kabbalah applies it to the white hair of Arich Anpin,
the source of the positive commandments.
Daniel 7:9°0:1 9817
WYY MM 32n3 AYIA? 2N PR PPRYY YR 11972 *T TY A M
P97 3 2MiP3P3 MIT IV A9 Kpd YD AWK
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
0,1 ORT
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Speaking for Israel at the redemption, the prophet says, “I

will greatly rejoice in Havayah.” The verse opens one of
the Biurim the Alter Rebbe cites in support of his reading.

Isaiah 61:10:X70 V17 yw°

RIS ¥R YOI "3gPa70 °3 ORI 2wl an 3 R wit

:7722 YR NP22) XD 1027 1002 09

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

RS NO%I10 7IND %2

“For as the earth brings forth its growth...”: the prophet
likens the redemption to a seed that sprouts from the

likuteitorah.com/likkutei-torah/shir-hashirim/37/
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ground. The verse opens another Biur cited here, on the
Thirteen Attributes of Mercy.

Isaiah 61:11X”°:X”0 \71°yw°

MPTE RN M 3TN 19 PREN YL 1391 MRS KON 7N 73
:0%93717232 T P

For as the earth bringeth forth her growth, And as the gar-

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

X TN

In his blessing Moshe speaks of himself: “Moshe com-
manded us the Torah, an inheritance of the congregation
of Yaakov.” The verse opens a further discourse cited in
support of this reading.

Deuteronomy 33:4°7:3"% 0127
3Py NPIR AYIN AYh 177mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar: “Afterwards the seated prayer, corresponding
to the tefillin of the hand; afterwards the standing prayer,
which corresponds to the tefillin of the head; and this is
like that.” The Alter Rebbe builds his reading of the two
seals on it.
Zohar, Bamidbar 7:65-8:733"y:°11-1170:t 12712 7117 100
Then corresponding to these, man, in entering Synagogue,
first cleanses himself by the [recital of the regulations con-
cerning the] sacrifices; then he accepts upon himself the
Heavenly Yoke by the recital of the hymns of King David.
Then comes the prayer said sitting, which corresponds to
the arm-phylactery, followed by the prayer said standing,
which corresponds to the head-phylactery. So prayer is
made up of both action and speech,
The Zohar; London, Soncino Press, 1933 (Public Domain)

YR Ton 1 awn

David’s psalm of G-d’s voice over the waters ends,
“Havayah sat at the Flood, and Havayah sits as King forev-
er.” Sitting is linked to Malchus, which descends into the
lower worlds.

Psalms 29:10”:v"3 0°%°11n

079y 7907 2N W Mand n
The L-RD sat enthroned at the flood; Yea, the L-RD sitteth as
King for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Naw® SR 19POR 0 N

The psalmist praises G-d: “Who is like Havayah our G-d,
Who sits on high,” yet looks down so low. The verse opens
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one of the discourses cited on the theme of sitting.

Psalms 113:5’77:27°p 0°°1n
ANWY 277207 AOROR 1D 0

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR 1PEN TOTINY

The Torah, speaking as wisdom, says, “I was with Him, an
amon,” a nursling raised at His side (or, by another read-
ing, His artisan), “a delight day after day.” The verse opens
another discourse cited here.
Proverbs 8:30°7:'11 “own
:Ny"2332 1307 N O 0P YWY M I I I
Then I'was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On Shavuos: “From your dwellings (moshvoseichem) you
shall bring two loaves of waving.” The cited discourse ex-
plains it in connection with sitting (moshav), the same
root.
Leviticus 23:171:372 RIp"
YR 73N NP0 DINY *3Y DOOY 19NN D7 WD 0PN
2 0392 198N
Ye shall bring out of your dwellings two wave-loaves of two
tenth parts of an ephah; they shall be of fine flour, they shall
be baked with leaven, for first-fruits unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TNR 2o
“And you shall love Havayah your G-d with all your heart,

with all your soul and with all your might.” The love of the
Shema, rising from below, is the raised seal from below.
Deuteronomy 6:5°77:1 0°127
STTRR2221 AWDI2221 72277292 TR2X 1 DX HIIN)

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

w92 ywn
The Mishnah lists the 248 limbs of the human body,

among them “nine in the head.” The Alter Rebbe uses it
for the 248 words of the Shema that build the “limbs” of
Z’eir Anpin.
Mishnah Oholot 1:8°1:% N2ix mawn
My NIREY R TN AN AR TN KR A9 MY ...
,27 20 nnona NEY RIE2 AWY UKD AYYA ,n7TER nPon
IR TR RERI 9303 NRUR TON TN P2 13RI Awnm
PRRUR N 02 17723 TR DX 23K N2 03 1Y T Tn
2IK3 PRV XY RERI 9303
There are two hundred and forty-eight limbs in a human
body: Thirty in the foot, six for every toe, Ten in the ankle,
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Two in the shin, Five in the knee, One in the thigh, Three in
the hip, Eleven ribs, Thirty in the hand, [that is] six to every
finger, Two in the fore-arm, Two in the elbow, One in the up-
per arm and Four in the shoulder, [For a total of] one hun-
dred and one on the one side [of the body] and one hundred
and one on ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

TORTY TIORE
“Go forth and gaze, O daughters of Zion, upon King

Shlomo, in the crown with which his mother crowned him
on the day of his wedding.” The poem calls on the daugh-
ters of Zion to come out and see the king; its opening
words are the title of the discourse cited here (Likkutei
Torah, Shir HaShirim 18), which explains that the 248
words of the Shema draw down the 248 supernal “limbs.”
Song of Songs 3:11X™:) 0*°Wwi 1w
D3 X TIRYY TIP3 MEPY 793 TRY M2 PR MIKS
:12% nonk 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MIRD 92 o

Moshe tells Israel to bind the remembrance of the Exodus
“as a sign for you on your hand.” The verse of the hand
tefillin, read here as light hidden within vessels.
Exodus 13:9°0:3 mnw
*2 T°D2 7 MR WD TR TPY 12 AP T172Y 1KY 77 M
027800 7 ARSI AR 772
And it shall be for a sign unto thee upon thy hand, and for a
memorial between thine eyes, that the law of the L-RD may
be in thy mouth; for with a strong hand hath the L-RD
brought thee out of Egypt.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

IND 27K NP1 NIRD 7R 10m

Rabbi Eliezer derives from “And it shall be a sign for you”
that the hand tefillin are placed on the upper arm: “a sign
for you, and not a sign for others.” The Alter Rebbe reads it
as light concealed within vessels.
Menachot 37b:3-4"7-3:3 1% mmn
97 M (0L, MRR) IR RIT T TIT K IR NYOPR 00
R 797 7792 120K MR PRRY 7 MIRD 07I0RD ®9Y MIRD 70 mR®
oanw 03225 By 19R °127 X oneed (70 X0 0°737) MR
113717 17191 R”IR 277 171°72 RAR 277 X»0 M 251 A0 AR RONW
P72 ROPR T MWONRT 7O 207 M OWR 21 700 TR b
D*INRY K21 MIR? 92 91 72 720 K2 72 0K 172900 17nn R
TnNPR NIRD 79 0I1pna 179 IRk MR
Wikisource Talmud Bavli (CC-BY-SA)
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SWRI? NN PR
“His left hand is under my head, and His right hand em-
braces me.” The left hand is the Shema and the hand tefill-
in; the right hand’s embrace is the head tefillin.
Song of Songs 2:6":’2 0°1°wi1 W
2IPINR 11707 WRA? NAn 19RHY
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T171° ANR AT

Yaakov blesses Yehudah: “Yehudah, you, your brothers
shall acknowledge (yoducha) you,” playing on his name.
The verse opens the Torah Ohr discourse in Vayechi cited
here, which links Yehudah with acknowledgment and
bittul.

Genesis 49:8'1:07 N°wWR12

STIX 12 77 NOAY? PIR AT TT 0K NI AN AN
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SND2 DoRwn

G-d says through the prophet: “The heavens are My throne
and the earth My footstool; where is the house that you
would build for Me?” The sunken seal is like the throne;
the raised seal, the encompassing light that no house can
hold.

Isaiah 66:1°x:17°0 11°yw°

733 YK M3 1K P31 O PIST) K02 DY T MK 1
NMan Dipn M=K

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

VAN 7T ONY

“But to this one I will look: to the poor and contrite of spir-
it.” The encompassing light is drawn to the one who nulli-
fies himself.
Isaiah 66:22:1°0 171°yw°
2170 LR MUY TTOR APKTPD YR ARy T APKTINN
:’-!;:r-by T 077aN
For all these things hath My hand made, and so all these
things came to be, saith the L-RD; but on this man will I
look, even on him that is poor and of a contrite spirit, and
trembleth at My word.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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