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“Set Me as a Seal upon Your Heart”

Israel’s service and G-d’s response work like a signet and wax: an
ascent that rises ‘raised’ from below is answered from above in a
‘sunken,” hidden way, while the ‘sunken’ self-nullification of
prayer draws an open, ‘raised’ revelation. Yet the truest answer
to “Set me as a seal” is no seal at all: Israel are engraved in G-d’s

very essence, above Chochmah.
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THE BIG IDEA

Israel’s service and G-d’s response work like a signet and wax: an ascent that rises
‘raised’ from below is answered from above in a ‘sunken,’” hidden way, while the
‘sunken’ self-nullification of prayer draws an open, ‘raised’ revelation. Yet the
truest answer to “Set me as a seal” is no seal at all: Israel are engraved in G-d’s very

essence, above Chochmabh.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

“Set me as a seal upon your heart ... upon your arm” refers to the tefillin of the head and of the hand,
and to Israel’s wish to be what is written in G-d’s own ‘tefillin.’ A signet pressed into wax reverses itself:
sunken letters come out raised, raised letters sunken. The first seal is the ascent of prayer: the hidden
love, brought out through Pesukei deZimra and the Shema, rises like a ‘mountain,’ and G-d answers by
enclothing Himself, hidden, in the Torah’s Chochmah and in the compassion that charity draws down.
This is the hand-tefillin, “His left hand under my head.” The second seal is the reverse: the bittul of the
silent Shemoneh Esreh and of the prohibitions is ‘sunken,’ and it draws an open revelation, the em-
brace of the right hand, hidden in exile and revealed in the Time to Come; its impression should last all
day. Finally, the Talmud calls Israel’s request improper, since a seal is Chochmabh, still a ‘making’ be-
fore G-d. His answer, “upon My palms I have engraved you,” roots Israel in His essence, where they

“arose in thought.”

OUTLINE

1 The seal, the tefillin and the signet i

The verse’s two seals are the tefillin of the head and of the hand, and Israel asks to be what is written in G-d’s
seal. A signet in wax turns sunken letters raised and raised letters sunken.

2 The first seal: the mountain of prayer 12

The hidden love rises through Pesukei deZimra, the Shema and the Shemoneh Esreh like a mountain; the
Torah’s Chochmah of bittul descends upon it as a mountain upon a mountain, drawn down through the
commandments.

3 The answer from above: Torah and charity 13-5

G-d, who has no fixed attribute, enclothes Himself hiddenly in the Torah and in compassion in response to

man’s ascent. This is the sunken seal, the hand-tefillin, “His left hand under my head.”
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4 The second seal: bittul that draws revelation 716-8

The silent Shemoneh Esreh and the prohibitions are sunken service that draws an open revelation, the
right hand’s embrace. The head-tefillin straps bring it to the heart, and the impression of prayer is to re-
main all day.

5 G-d’s tefillin, Chochmah and truth; rain and dew 19

Subduing oneself and receiving draw the higher light. G-d’s tefillin and seal are the higher Chochmah, hid-
den now and revealed in the future. Israel asked for rain and for a seal, and G-d answered with dew and with
engraving.

6 Why the request was improper 110-13

A seal, even Chochmah and even open miracles, is only a ‘making’ before G-d. Israel arose in His pri-
mordial thought, and “upon My palms I have engraved you” places them in His essence, above
Chochmah.

THE MAAMAR IN THE REBBE'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

The Rebbe comes back to this maamar for its two seals, and in two maamarim he says what each one
gives. In a maamar of Shabbos Toldos 5714, setting out the Rebbe Rashab’s maamar of 5680, he names
,OMIND 21w 1" A n"pha 19 ant wnn1” (“the discourses on tefillin in Likkutei Torah, Shir HaShirim,
‘Set me as a seal’”) and states that the hand-tefillin is the sunken seal, light that sinks into the vessels
and takes their measure, and the head-tefillin the raised seal, light above the vessels, called “darkness”
only for those below. In a maamar of Shabbos Eikev 5730 following Likkutei Torah on Eikev, he reads
the two seals as love and awe, the mountains and valleys of the Land: bittul draws the higher light, but
its revelation will be only in the Time to Come, ,,09¥712 X>71 Pw2Y 172°K1” (“while now it is hidden”), where-
as what love draws can be revealed now. Perhaps (biur b’derech efshar) both say one thing about the

maamar: the higher of its two seals is the one not seen now, and so the service needs both.

KEY CONCEPTS

Raised seal and sunken seal ypiw onin/ w212 omn

The two impressions of a signet in wax. An ascent from be-
low that stands out (raised) draws a hidden response from
above (sunken); self-effacing service below (sunken)
draws an open revelation from above (raised).

A mountain upon a mountain 97 3”y 971

The ‘mountain’ is love rising from below in prayer; the
higher mountain is the Torah’s Chochmah of bittul, given
from above, which comes to rest upon it.
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Self-nullification (bittul) "2

Setting aside one’s own sense of self before G-d, above all
in the silent Shemoneh Esreh and in the prohibitions. It is
the sunken service that draws the higher revelation.

The impression of prayer 72 IXNWR X1p177

As a seal’s image stays in the wax after the seal is lifted, the
bittul of prayer is to leave an impression that lasts through
the day, so that G-d’s right hand embraces even ‘from
behind.’



The seal of truth nnx 772p7 2w mnin Engraved on His palms 7°nmpn 0°n3 %y
The higher Chochmah is G-d’s seal, the rung of truth Letters engraved in G-d’s essence itself rather than on a

where nothing exists besides Him; yet before G-d even separate seal: the root of Israel’s souls, above Chochmah.
Chochmabh is only a ‘making.’
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SECTION 1 - 11

The seal, the tefillin and the signet

11977 WX DY 179°00 92 DY anin 179%an 173y RIT aninm 1m0 Y925 By T2 faming canw
e75 B Pan T3 Py amn °R3D DY 17507 nIviE

“Set me as a seal upon your heart,” etc. Now, the seal is the matter of tefillin: “a seal upon your
heart” is the tefillin of the head, that is, the straps that hang over the heart; “a seal upon your arm”
is the tefillin of the hand.
The maamar opens with Song of Songs 8:6, where the bride, the Congregation of Israel, asks her beloved,
G-d: “Set me as a seal upon your heart, as a seal upon your arm.” The Alter Rebbe identifies the two seals
with the two tefillin: the tefillin of the head, whose straps hang down over the heart, and the tefillin of the

hand, worn on the arm. The Tikkunei Zohar (Tikkun 22), the first source the parenthesis names, reads the
verse the same way: who would set a seal on the heart? It is the tefillin, whose straps hang over the heart.
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(In the Midrash Rabbah on the Song of Songs, on this verse; the Tikkunei Zohar, Tikkun 22; and in the
Zohar, Part III, Metzora 54b, [and] Bamidbar 120b. And see in the Midrash Rabbah, Vayeshev, section 85,
regarding “your seal and your cord,” and in Parshas Bamidbar, at the end of section 5, regarding “Another
explanation: ‘And My praise I will restrain for you,’” etc., “Set me as a seal.”)
This parenthesis lists the earlier sources that read the verse as speaking of tefillin or of a seal: the Midrash
on this verse (which reads “upon your heart” as the Shema and “upon your arm” as the tefillin), the Tikkunei
Zohar, and two passages of the Zohar. It adds two Midrashim that connect a ‘seal’ with Israel: Yehudah’s seal

that he gave Tamar, which the Midrash reads as kingship, and Isaiah 48:9, “and for My praise I will restrain
(echetom) [My anger] for you,” in whose word echetom the Midrash hears chosam, ‘a seal.’
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And this is the request of the Congregation of Israel (Knesses Yisrael): that the seal be of her. As our
Sages, of blessed memory, said: “The tefillin of the Master of the world, what is written in them?
‘And who is like Your people, like Israel,’ etc., ‘And who is a great nation,’ etc.”

The request is that Israel herself be the content of the seal, what is engraved on it. The Talmud says that

G-d’s own ‘tefillin’ contain verses in praise of Israel, just as our tefillin contain verses about Him; so Israel
asks to be what is written in G-d’s seal.
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The explanation of this matter of a seal is, by way of analogy: there is a seal that one presses into
wax, and another seal comes to be on the wax.

To explain what a ‘seal’ means here, the Alter Rebbe turns to a signet pressed into wax. The signet leaves a

second seal, its own image, in the wax.
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Now, if the letters on the seal are sunken, [they| come out raised on the wax; and if the letters on

the seal are raised, [they| come out sunken on the wax.

What is cut into the signet comes out standing up in the wax, and what stands out on the signet comes out cut
into the wax. These two forms, ‘sunken’ (shoke’a) and ‘raised’ (bolet), are the terms the whole maamar will

use for the relationship between Israel’s service below and G-d’s response from above.

SECTION 2 - 112

The first seal: the mountain of prayer
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To understand this in the analogue: it is known that a spark of G-dliness is enclothed in the soul, to
become intellect and emotive attributes (middos), and thought, speech and action; and this is the
level of the hidden love.

The analogy is now applied to the soul. A spark of G-dliness lives within the soul and expresses itself through

its intellect, emotions, thought, speech and action; in its natural state this spark is the ‘hidden love’ for G-d,

present even when it is not felt.
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And one must bring it out from concealment into revelation, so that it rises upward like flashes of
fire, to go out of its sheath; and this is called the level of a “mountain,” which is raised up from the
level plain of the earth.

Divine service begins by bringing this love into the open, until it rises like the “flashes of fire” of the same

verse (Song of Songs 8:6) and breaks out of its sheath. Love that rises in this way stands out (bolet) like a

mountain above a plain: it is the ‘raised’ seal, from below upward.
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And this is [the meaning of] “Not like Avraham, who called it a mountain”: for the level of a moun-
tain is the level of Avraham, love, so that there be “And you shall love” (a term of will) “Havayah,”
that He be “your G-d,” and not as [G-dliness] is enclothed in the soul, etc.
The Talmud (Pesachim 88a) says that Avraham called the place of the Temple a “mountain,” as in “On the
mountain Havayah will be seen”; Avraham stands for love, so a ‘mountain’ is love that rises. The Alter Rebbe

reads “And you shall love” as an expression of will: the desire that Havayah, the Infinite, become “your G-d”
in a revealed way, and not remain only as G-dliness is enclothed and hidden within the soul.
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(And see what is written in the discourse beginning “For the mountains shall depart,” and in the
discourse beginning “The voice of my beloved,” etc., “leaping upon the mountains.”)
The parenthesis refers to two other discourses that explain ‘mountains’ in divine service: one on “For the

mountains shall depart” (Isaiah 54:10), and one on “The voice of my beloved ... leaping upon the moun-
tains” (Song of Songs 2:8).
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And this is through “Hear, O Israel”: “Israel” is the spark of G-dliness that is enclothed in the soul
and scattered in the soul’s dispersion, in its division into intellect and emotive attributes, thought,
speech and action; and “Hear” (Shema) is a term of gathering and assembling, that it gather itself
upward to its root.

The way to rise is the Shema. “Israel” stands for the G-dly spark scattered among all the soul’s powers, and

“Shema” is read not only as ‘hear’ but as ‘gather,’ as in “Shaul gathered (vayeshama) the people” (I Samuel
15:4): the spark is to gather itself from its dispersion and rise to its root.
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[This is|] because “Havayah is our G-d” is the level of “two companions,” etc., in that the renewal
from nothing into something is constant, as [in] the saying, “Who in His goodness renews,” etc.;
[and] “Havayah is One,” without any change.
Why should it rise? Because of “Havayah is our G-d”: the two Names in this verse, Havayah and Elokim (‘our
G-d’), are ‘two companions,’ and through them the world is constantly renewed from nothing, as the blessing
before the Shema says, “Who in His goodness renews each day, continually, the work of creation.” Yet
“Havayah is One”: He does not change through this constant creating. In Kabbalistic usage ‘two compan-

ions’ names two levels that are never parted from one another. Here it means that Elokim, the power that re-

news creation, is never separate from Havayah, which is why the constant renewal brings no change in Him.
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For the whole of the Maker is not actually enclothed in the made, for “My thoughts are not your
thoughts,” etc., but only “Blessed be the Name of the glory of His kingdom forever and ever.” For
this physical earth is the level of the Malchus (sovereignty) of the World of Asiyah (Action); the low-
er Gan Eden [the Garden of Eden of the souls] is the Malchus of the World of Yetzirah (Formation);
and the upper Gan Eden, the Malchus of the World of Beriah (Creation).
G-d remains unchanged because He is not contained in what He makes, the way a maker’s force is in his
product: “My thoughts are not your thoughts.” Only His Malchus, “the glory of His kingdom” of the line said
after the first verse of the Shema, reaches the worlds: our physical world is the Malchus of Asiyah, and the

lower and upper Gan Eden, where the souls receive their reward, are only the Malchus of Yetzirah and of
Beriah.
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And all [of it is|] only the level of Malchus alone: “the righteous delight in the radiance of the
Shechinah (Divine Presence),” and the Shechinah is Malchus, which is the level of a name alone:
“the Unique One, Life of the worlds, King.”
All of these are only Malchus: even the righteous in Gan Eden “delight in the radiance of the Shechinah,”
and the Shechinah is Malchus. Malchus is like a name, which is not the person himself but how others call

and know him; so “King,” in the morning prayer’s words “the Unique One, Life of the worlds, King,” names
only an outward expression of G-d.
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Therefore, “You shall love Havayah your G-d”: for “Whom have I in heaven,” etc.; “My flesh and
my heart pine away,” etc., at the level of “and with all your might,” without limit, which has no ves-
sel that limits [it]; only to cleave to Him actually, to the Infinite One (Ein Sof), blessed be He, the
Source of life, the Source of delights.

Since everything the worlds can hold is only Malchus, the love sought is for G-d Himself, beyond all worlds:

“Whom have I in heaven? ... My flesh and my heart pine away.” This is love “with all your might,” a love that
no vessel limits, the longing to cleave to the Infinite One Himself, the Source of all life and delight.
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But how does one come to this rung? It is through Pesukei deZimra (the Verses of Praise) and the
blessings of the Shema. Pesukei deZimra: “The exaltations of G-d in their throat, and a double-
edged sword”: to prune away (lezamer) the tyrants by means of the exaltations of G-d.
How does one reach such love? Through the order of the morning prayers. Pesukei deZimra (the Verses of
Praise) take their name from zemer, ‘song,” which also means ‘pruning’ (lezamer): the exaltations of G-d in

Psalm 149, said in Pesukei deZimra, are “a double-edged sword” that prunes away the ‘tyrants,’ whatever in

a person stands against holiness.
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The Shema and the blessings of the Shema: how the angels sanctify [Him] in a state of self-nullifica-
tion (bittul), and the Ofanim [an order of angels] with a great noise, because they are at the level of
yesh (something), “a thousand thousands and myriads of myriads.”
Then come the blessings of the Shema, which describe how the angels sanctify G-d. Some do so in quiet bit-
tul; the Ofanim (an order of angels; the word means ‘wheels’) sanctify Him “with a great noise,” because

they sense themselves as yesh, existing ‘somethings,’ in Daniel’s words “a thousand thousands and myriads

of myriads.”
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And when they see the nullification of the yesh, that “Holy is Havayah of Hosts” (that is, He who is
drawn into the hosts is Himself at the level of holy and separate), therefore they clamor with a
sound of great noise.

The Ofanim cry out when they see their own ‘something’ count as nothing: G-d, even as He is drawn into the

‘hosts’ of creation (“Havayah of Hosts”), is Himself still “holy,” that is, utterly separate from them. Seeing

this, they sanctify Him with a great noise.
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Not so “the Seraphim, standing above Him”; and all the more so “the earth and all that is upon it”
must be even more “with a sound of great noise,” because of the nullification of the yesh.
The Seraphim, who “stand above Him,” are not like the Ofanim in this: they are already in bittul. All the
more so the earth and all that is upon it, whose sense of their own existence is far greater, must cry out even

more when they come to the nullification of the yesh. (In one manuscript, the Kehot note reports, the words
about the Seraphim stand in parentheses, as an aside.)
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And this is the meaning of the Shema: at the level of noise over the nullification, “to be one with the
One,” until one concludes, “I am Havayah your G-d,” in actual fact. And afterwards [comes] the
Shemoneh Esreh, the prayer in a whisper, like one who speaks into the ears of the king in a
whisper.

This ‘noise’ is the Shema: an intense arousal over the nullification of self, to become “one with the One,” un-

til the Shema’s last words, “I am Havayah your G-d,” are true in fact. Then comes the Shemoneh Esreh, said
in awhisper, like one speaking privately into the ear of the king.
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And about this we say, “Ado-nai, open my lips,” so that there be “and my mouth will declare Your
praise”: “Blessed are You,” etc. All this is called the level of a “mountain”: it is the revelation of the
hidden love, going out from concealment into revelation, etc.

Before it we say “Ado-nai, open my lips,” so that “my mouth will declare Your praise” in the blessings that

begin “Blessed are You.” This whole ascent, from Pesukei deZimra through the Shemoneh Esreh, is the
‘mountain’: the hidden love brought from concealment into revelation, from below upward.
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But there is a further level of “mountain”: Hor HaHar (“the mountain of the mountain”), a moun-
tain upon a mountain, the level of “He overturned a mountain upon them like a tub,” in which the
upper mountain is drawn down upon the lower mountain, so that there is a mountain upon a
mountain.
There is a higher ‘mountain’: Hor HaHar, the mountain where Aharon died, which Rashi (on Numbers
20:22) reads as ‘a mountain upon a mountain,’ like a small apple resting on a large one. It is the level of

Sinai, where, the Talmud says, G-d overturned the mountain over Israel “like a tub”: a mountain from above

resting upon the ‘mountain’ of man’s ascent below.
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For through the level of “and with all your soul,” “to cleave spirit to spirit,” thought with thought,
etc., an arousal from above is drawn down of itself and automatically, without toil, so that there be
“And these words which I [command you],” etc.
When a person serves “with all your soul,” cleaving “spirit to spirit,” his thought bound to G-d’s thought, an
arousal comes from above of its own accord, without further effort on his part. This is the gift of G-d’s own

words: “And these words which I (Anochi) command you.” Tanya, chapter 45, to which the Kehot note points,
describes this cleaving of spirit to spirit as the binding of a person’s speech in Torah to the word of G-d.

A ¥ Wy Anona 0919 99) DIV AW 7NN 98 NPDI TROME XNPTIR 0D 1Ry A7 a2 RIm
(WP NAWR Y SI0°2 PNAW IO RO ROR 329900 nnon® pan

And this is the level of the upper mountain, for “the Torah comes forth from Chochmah (wisdom)”:

that is, Chochmah that is in a state of bittul. (For “You made them all with Chochmah”; so what advan-

tage has the Chochmah of the Torah? Only that it is Chochmah in a state of bittul, “holy anointing oil.”)
This higher mountain is the Torah, which “comes forth from Chochmah.” All creation was made with
Chochmah, so what sets the Torah’s Chochmah apart is that it is in bittul, wholly given over to G-d, like “holy

anointing oil” (Chochmabh is likened to oil). The Kehot note reports that one manuscript has this aside in
parentheses and lacks its closing words, from “Only that” to “holy anointing oil.”
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For the whole Torah is to bring everything to the level of bittul to the One: to acquit the innocent
and to convict the guilty, and to separate the evil from the good, to sift [it], etc.

The purpose of the whole Torah is to bring everything to bittul before the One. Its laws sort and refine: they
acquit the innocent and convict the guilty, and they separate evil from good.
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And “through Chochmah they are sifted,” so that there be bittul to the One G-d, through the 248
positive commandments and the 365 prohibitions: through the positive commandments, to cleave
[to Him], for they are “the 248 limbs of the King,” vessels and a foundation for His dwelling, may
He be blessed; and through the prohibitions, to separate the evil, etc.

The Aramaic phrase “through Chochmah they are sifted” sums this up. The 248 positive commandments

bind a person to G-d and are called “the limbs of the King,” vessels that make a dwelling for Him; the 365
prohibitions separate out the evil.
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And this level of bittul is drawn down through an arousal from below, raising up the soul, so that

9

there be “Just as He is compassionate,” etc.; “Who has sanctified us with His commandments,”
“with His commandments” specifically. And of this it is said, “You have raised my horn like a wild

ox; I am anointed with fresh oil.”
This bittul is drawn down by a person’s own effort below, which raises the soul to resemble G-d (“Just as He
is compassionate, so be compassionate”). Hence the blessing “Who has sanctified us with His command-

ments”: holiness comes through the commandments themselves; and “You have raised my horn ... I am
anointed with fresh oil” describes the soul lifted and anointed with this oil of Chochmah.
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SECTION 3 - 13-5

The answer from above: Torah and charity
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2. All this is the level of the ascents of the worlds from below upward, and this is the level of the
raised seal; and from above downward there comes to be the level of the sunken seal.
The whole ascent described so far, of the soul and of the worlds rising from below, is the ‘raised’ seal. Its

counterpart, coming from above in response, is the ‘sunken’ seal, just as the wax receives the reverse of what

is pressed into it.
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For “it is not that You have a known righteousness,” and “not of any of the attributes,” etc.; rather,
through an arousal from below (“Whoever engages in Torah, the Holy One, blessed be He, studies
opposite him,” etc.) [comes] the enclothing of the Infinite Light (Or Ein Sof), blessed be He, in
Chochmah (wisdom), etc.

G-d in Himself has no fixed attribute, not even ‘righteousness’ or any other quality, as Eliyahu’s prayer at the
opening of the Tikkunei Zohar says. Only through man’s arousal from below (as the saying goes, when a per-
son engages in Torah, the Holy One, blessed be He, studies opposite him) does the Infinite Light come to be
enclothed in Chochmah. Earlier in Likkutei Torah (Shir HaShirim 41a), where the Kehot note sends the read-
er for this saying, the Alter Rebbe explains that a person’s speech in Torah is then G-d’s own word speaking
in him.

139927 95 R 0%PPY MwY? “°472°n5 onNR onvwy

It is written, “And you shall do them,” [spelled] atem (you): “to do and to fulfill all the words of,” etc.

The Zohar notes that in the verse “And you shall do them” (Leviticus 26:3) the word for ‘them’ is spelled so it
can be read atem, ‘you’: by keeping the commandments a person ‘makes’ G-d, as it were, below. So too the
blessing before the Shema asks that we be granted “to do and to fulfill all the words” of the study of the
Torah.
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(And see what is written in the discourse beginning “And you shall make a tzitz [the High Priest’s gold
head-plate],” regarding “and you shall engrave upon it the engravings of a seal”; and see what is written in
the discourse beginning “The heavens are My throne,” on the explanation of “to do and to fulfill,” etc., up
to “And this is [the meaning of] ‘The heavens are My throne,’” etc.; see there. And this is one and the same
matter as what is written about the sunken seal, which is drawn down from above through the raising from
below.)

The parenthesis sends the reader to two discourses: “And you shall make a tzitz,” on the gold plate the High

Priest wore on his forehead, engraved “with the engravings of a seal,” and “The heavens are My throne,” the

opening discourse of Torah Ohr, on ‘doing and fulfilling’ the Torah. Both, the Alter Rebbe says, make the
same point as here: the sunken seal is drawn down from above through the ‘raising’ from below.
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And this is the matter of “sunken”: “And Havayah descended upon Mount Sinai,” for there came
about the enclothing of the Infinite Light in a state of concealment, etc.

At Sinai “Havayah descended,” enclothing His Infinite Light in the Torah, which is a form of concealment:

this is the ‘sunken’ seal, from above downward.
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And this is the tefillin of the hand, [put on] seated, which corresponds to the Shema and its bless-
ings, the level of the prayer [said] seated, the level of “great noise,” from below upward: “Sanctify
to Me every firstborn,” this is Chochmah, [called] “first.” And corresponding to this, from above
downward: “So that the Torah of Havayah” (“the Torah comes forth from Chochmah”) “may be in
your mouth,” in the manner of sunken.

This is the tefillin of the hand, which, as the Zohar and the codes record, some put on while seated: it paral-
lels the seated part of prayer, the Shema and its blessings, with their ‘great noise’ of ascent from below. In its
first section, “Sanctify to Me every firstborn” is that ascent (the firstborn is Chochmah, which is ‘first’), and
the answer from above is “so that the Torah of Havayah may be in your mouth,” the Torah drawn down from
Chochmah into a person’s mouth: the sunken seal.

THE REBBE ON THIS PARAGRAPH - Al research, checked against each source; not yet reviewed by a person
THE REBBE EXPLAINS
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In a maamar for Shabbos Toldos, Erev Rosh Chodesh Kislev 5714, on Erev Rosh Chodesh, when the moon’s light is
wholly hidden, and Rosh Chodesh, when it is born anew, the Rebbe, following the Rebbe Rashab’s maamar Machar
Chodesh of 5680 (so the editors’ note), explains that thought is hidden from others but bright to oneself, and
speech the reverse; so above, Beriah is called “darkness” and Yetzirah “light” in ,, @11 87121 71X 9%°” (“Who forms
light and creates darkness™).

Setting out the Rebbe Rashab’s maamar of 5680, which cites our maamar at this point, the Rebbe
names ,, QN7 1% 7" WY NP0 1P9°ant w11T” (“the discourses on tefillin in Likkutei Torah,
Shir HaShirim, ‘Set me as a seal’”) and states, as the Rebbe Rashab does, that the hand-tefillin is
the sunken seal, light that sinks into the vessels and is measured by them, and the head-tefillin the
raised seal, light that stands out above the vessels. From this, again as there, he explains the
custom ,,71"WN2 WHRYH® TN K712 2" N RN IR 181727 (“at “‘Who forms light’ one touches the
hand-tefillin, at ‘and creates darkness’ the head-tefillin”): the head-tefillin is the higher light,
called “darkness” only for those below. Perhaps (biur b’derech efshar) this opens our paragraph’s
pairing of the hand-tefillin with the Shema and its blessings, where these words are said.

The Alter Rebbe: 1°113721 W”pP 7110 RIAW 2W1°nIT T° bl 79°90 1N

The Rebbe: *82 7711 0°93712 wanm YPIVW IRT N2 RIT YPIW omn 0712 0mn X A" em YPIW NN R 0"wNT
0°%517 19X

Sefer HaMaamarim 5714 (unedited, new ed.), p. (7317 °072 7Man) 7"°wn'n ,0203 0" n'nan , M n e - »
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And the second section, the Exodus from Egypt, is the revelation of the hidden love from the con-
cealment of the mind into the heart. For as long as it is in the mind alone, it is in a state of constric-
tion (meitzar) and exile, for it is not revealed.

The second section of the tefillin, which tells of the Exodus, stands for love brought from the mind into the

heart. While love is only understood in the mind it is in ‘Egypt’ (Mitzrayim), read as meitzar, a narrow strait:
it is in exile, unrevealed.
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Whereas when it is revealed it is called the level of birth: “And your births and your origins, on the
day [you were] born,” etc. And this is the level of the revelation of the joy of a mitzvah, “a joyful
mother of children”; “because you did not serve,” etc., “with joy,” etc.

When the love is felt in the heart it is ‘born,’ as in Ezekiel’s image of Israel as an infant born in Egypt. This is

the joy of a mitzvah, “a joyful mother of children,” the opposite of the reproach “because you did not serve
... with joy.”
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That is, the revelation of the sections Shema and Vehayah Im Shamoa, which are love and awe. And
in deed, the revelation is in charity: just as through the first section Torah is drawn down, so
through this section charity is drawn down, which is the level of compassion; and through this one
arouses above, too, the level of compassion.

This revelation corresponds to the sections Shema (love) and Vehayah Im Shamoa (awe). In action, revealed

love is expressed in charity: as the first section draws down Torah, this section draws down tzedakah, which

is compassion, and a person’s compassion arouses compassion above.
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For “not of any of the attributes,” etc., since compassion is an emotional stirring, and this does not
apply to the Infinite Light (Or Ein Sof), blessed be He, in which there is no change of will whatsoev-
er, G-d forbid; but rather it is enclothed in the level of compassion through the deed of charity.

Compassion is an emotion, a being moved, and nothing moves or changes the Infinite Light; as Eliyahu’s
prayer says, He is “not of any of the attributes.” Rather, G-d enclothes Himself in compassion in response to

a person’s deed of charity.
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Through an arousal from below, [there comes] an arousal from above. “Charity is a base (kein) for
life”: a base and pedestal for the Life of life, “a foundation for Your dwelling.”

An arousal below draws an arousal above. The Alter Rebbe reads kein in “Kein tzedakah lechayim”
(Proverbs 11:19) as ‘base,’ as in the kein, the base, of the laver in the Sanctuary: charity is a pedestal for the

‘Life of life,” G-d Himself, “a foundation (machon) for Your dwelling,” a word from the same root.
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And this too is the level of sunken, from above downward; for the enclothing of the Infinite Light,
blessed be He, in the emotive attributes (middos) is a matter of sunken and the level of

concealment.

This enclothing of the Infinite in emotive attributes is also the sunken seal. It comes from above downward,
and it is a form of concealment.
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Now, this whole matter of the seal, which from below upward is raised and from above downward is
sunken, is called “a seal upon your arm,” for “His left hand is under my head.”

Both forms described so far, raised from below and sunken from above, belong to “a seal upon your arm,”
the tefillin of the hand. This fits “His left hand is under my head,” for the arm that bears the tefillin is the left.
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“My head” (lerashi) has the letters of Yisrael; and to be “under my head,” that is, to be the cause of
the elevation of Israel, the spark of G-dliness, from below upward, is from the level of “His left
hand.”

The word lerashi (‘my head’: lamed, reish, alef, shin, yud) has the same letters as Yisrael (yud, shin, reish,

alef, lamed). So “His left hand under my head” means that G-d’s ‘left hand’ supports and brings about the
ascent of Israel, the G-dly spark, from below upward.

SECTION 4 - 116-8

The second seal: bittul that draws revelation
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3. But the level of the second seal, which from below upward is sunken, is the Shemoneh Esreh, the
prayer in a whisper, the bowings, the level of self-nullification (bittul) in the very Infinite Light (Or
Ein Sof), blessed be He. (As is explained in the discourse beginning “Yehudah, you, your brothers
shall acknowledge,” and at the end of the discourse beginning “The heavens are My throne,” men-
tioned above, in the explanation of “Which house,” etc.)
The maamar turns to a second, higher seal that works in reverse: here the service from below is ‘sunken,’
the self-effacement of the silent Shemoneh Esreh and its bowings, a bittul before the Infinite Light itself. In
Torah Ohr, Vayechi (“Yehudah, you, your brothers shall acknowledge”), cited here, the Alter Rebbe explains

bowing as utter bittul, like one who bows before a king, a bittul revealed only after Pesukei deZimra and the

Shema with its blessings have come first.
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“Would that a person would pray the whole day”: this is the matter of a reshimu (impression), so
that there be “and let my soul be as dust to all,” and not at the level of yesh (something), which can-
not nullify itself; but rather “Nullify your will,” etc.

The Sages’ wish that “a person would pray the whole day” is read to mean that the bittul of prayer should

leave an impression that lasts all day. One then lives as “let my soul be as dust to all,” not as a self-important

‘something’ that cannot set itself aside, but in the spirit of “Nullify your will before His will.”
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And this is at the level of the prohibitions, which are above the level of the positive command-
ments: ““My Name’ (shemi) with yud-hei, 365.” For the level of the tefillin of the hand is the level of
vav-hei: to cleave to Him through the positive commandments, so that there be an elevation at the
level of a “mountain,” etc.
This bittul corresponds to the prohibitions, which stand higher than the positive commandments. In the
teaching on “This is My Name (shemi) ... and this is My remembrance (zichri),” shemi (350) with yud-hei
(15) makes 365, the prohibitions, and zichri (237) with vav-hei (11) makes 248, the positive commandments;
the hand-tefillin and the positive commandments, which bind a person to G-d and raise him like a ‘moun-

tain,” belong to vav-hei. Earlier in Likkutei Torah (Shir HaShirim 7a), cited by the Kehot note, the Alter

Rebbe explains that this advantage of the prohibitions is why most of the Sages’ fences are in them.
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But yud-hei is that there be the bittul in the prohibitions, at the level of “not,” etc. And through this
the raised seal is drawn down from above.

The prohibitions express bittul as pure restraint, the level of ‘do not.’ This lower, ‘sunken’ self-giving draws

down from above the raised seal, an open revelation.
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For at a time when the Holy Temple is not standing, “Our signs we have not seen,” etc., for every-
thing is in a state of concealment; and see what is written about this in the discourse beginning “I

am asleep, but my heart is awake.” Whereas in the Time to Come, “and your Teacher will no longer
be hidden,” etc.

While the Temple does not stand, G-d’s light comes only hidden: “our signs we have not seen.” In the Time to
Come it will be open: “your Teacher will no longer be hidden.” The Alter Rebbe refers here to the discourse

“I am asleep, but my heart is awake” (Song of Songs 5:2).

likuteitorah.com/likkutei-torah/shir-hashirim/36/ 18



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 36 "D '|3'? '?37 QN2 "anw

THE REBBE EXPLAINS

In a maamar of Shabbos Eikev 5730 on ,,nyp21 2°971 v7R” (“a land of mountains and valleys”) in the week’s portion,
the Rebbe, following Likkutei Torah on this verse (Eikev 17¢c; so the editors’ note), reads the mountains as love and
the valleys as awe and bittul, and explains them by what is known ,,72% %y onns *1°w 1°1y2” (“on ‘Set me as a seal
upon your heart’”): tefillin as the reversing seal.

As Likkutei Torah on Eikev says, pointing to our maamar: love, the “mountain,” is a raised seal
below and draws a sunken seal from above, lights clothed in vessels; awe and bittul, the “valley,”
is a sunken seal below and draws a raised seal, the Infinite Light with no hiding garments, as in
»T1¥ 715° X71” (“[your Teacher] will no longer be hidden”). The Rebbe then adds why the mountains
are still needed: the raised seal drawn by bittul is higher, but its revelation will come only in the
Time to Come, ,,02¥773 X°71 1°w2Y 12°R1” (“while now it is hidden”), whereas what love draws can be
revealed now. So the full order of service has both, the two levels of love and then the higher awe.
The Alter Rebbe: *13 139K X2 13°NIMIX 0 P2 1PRW 1412 137 %9 U212 aNIN A2Ynon Jwnd 1o

The Rebbe: DPYI KT 1Pw3Y 12°K1 , K129 1°NY2 P71 >IN IMPANT 0, (MRS NOWR) N NP9yl nowni nnen oy

Sefer HaMaamarim 5730 (unedited, new ed.), p. (7312 °n22 Anan) 2"wn'n ,aR-0man 7" ,2py 2"w - RAw-1w
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The explanation of this matter: there is Torah and there is Torah. There is Torah [of] “And My words
which I have placed in your mouth,” in the manner of sunken, being the enclothing of the Infinite
Light (Or Ein Sof), blessed be He, in Chochmah (wisdom); and Chochmah is a garment, as it is writ-
ten, “He wraps Himself in light as in a garment.”

There are two ways the Torah can be present. In the first, G-d’s word is “placed in your mouth” through

Chochmah, which is a garment for the Infinite Light (“He wraps Himself in light as in a garment”): this is the
sunken seal, G-d enclothed and hidden.
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But [the other is] that this garment should not hide and conceal the Infinite Light that is enclothed

in it, but rather “For eye to eye they shall see,” etc.,

In the second, the garment does not hide what it clothes. Then, as in Isaiah’s prophecy of the redemption,
“eye to eye they shall see” Havayah’s return to Zion.
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“Havayah has bared His holy arm,” etc., “and all the ends of the earth shall see,” etc., “before the
eyes of the nations He has revealed His righteousness,” etc.: for this, one is called “one who reads
(kore) in the Torah.”
Then “Havayah has bared His holy arm” before all the nations, and His righteousness is revealed in their
sight. For this one is called kore baTorah, ‘one who reads in the Torah’: kore also means ‘calls,” and in Torah

Ohr, Bereishis (“The heavens are My throne”), the Alter Rebbe explains that the Torah’s letters are G-d’s
names, so reading them is like calling someone by name, drawing from above downward.
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For the matter of Torah study: even when one already knows the halachah, it is a mitzvah to engage
in it, in order to draw down the Infinite Light, blessed be He, so that there be a revelation of the
Infinite Light below, and the garment not hide at all.

That is why there is a mitzvah to keep studying even laws one already knows. The purpose of study is not
only to know but to draw down the Infinite Light, so that it is revealed below and the garment of the Torah
does not hide it at all.
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(And see what is written at the end of the discourse beginning “If you will listen to the voice.”) And
this revelation is “and His right hand embraces me,” like a person who embraces his friend and

does not let him part, etc.

The Alter Rebbe refers to the end of the discourse “If you will listen to the voice.” This revelation is “His right

hand embraces me,” like a person who embraces a friend and will not let him go.
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And see what is written on the matter of “and His right hand embraces me” in the discourse begin-
ning “On the eighth day, an assembly.” And it is called “as a seal upon your heart,” from the straps
that hang over the heart.

He also refers to the discourse “On the eighth day, an assembly” (on Shemini Atzeres) for the embrace of the

right hand. This embrace is “as a seal upon your heart”: the straps of the head-tefillin that hang down over
the heart.
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For the tefillin are letters written on the parchment, and [each letter] must be surrounded by parch-

ment on its four sides, for the letters are the level of the ascent of the soul in its comprehension.

The tefillin consist of letters written on parchment, and the halachah requires each letter to be surrounded

by parchment on all four sides. The letters stand for the soul’s ascent through its understanding.
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But the parchment is above the letters, for it is what bears and carries the letters. And this parch-
ment is the hide from which the straps [come].

The parchment is higher than the letters, since it bears and carries them; and the straps are made of the
same hide as this parchment.
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All of it is only the hide of a pure animal. And the straps that extend from this parchment hang over
the heart, so that there be a revelation of the love in the heart, so that there be “and His right hand
embraces me.”

Everything in the tefillin apart from the letters, parchment and straps alike, is only the hide of a kosher ani-

mal. So the straps, continuing the parchment that is above the letters, hang down to the heart and bring a

revelation of love there: the embrace of “His right hand.”
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And this is “Set me as a seal upon your heart, for love is strong as death”: just as the soul, although
it does not need the body, nevertheless finds its separation [from it] hard, even though the body

darkens and conceals the light of the soul, because the body is the vessel for the soul.

The verse’s next words, “for love is strong as death,” are explained by the bond of soul and body. The soul
does not need the body, and the body darkens its light, yet parting from it is very hard for the soul, because
the body is its vessel. The Zohar in Metzora (III 54b) reads the verse the same way: nothing in the world is as
hard as the soul’s parting from the body, and so the love of the Congregation of Israel for the Holy One,
blessed be He, never parts.
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So the Congregation of Israel asks, “Set me as a seal upon your heart,” even though there will be
darkness and concealment: “that [I] go here and there,” etc., “the image remains in you.” This is
the level of the self-nullification (bittul) in the Shemoneh Esreh.
So too the Congregation of Israel asks to stay ‘sealed’ upon G-d’s heart even through the darkness and con-
cealment of exile. The Zohar, cited in the text, explains that a seal leaves its whole image where it was

pressed even when it goes ‘here and there,” so she asks that her image remain in Him wherever she goes;
this ‘image that remains’ is the bittul of the Shemoneh Esreh.
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And although after the prayer the love passes and goes away, it will be like a seal, so that there be
“and His right hand embraces me”: as a person who embraces his friend from behind, so there will
be “and His right hand embraces me” even at the level of the back, that is, when one turns here and
there.

The felt love of prayer passes, but its impression is to stay like a seal, so that G-d’s right hand embraces even

‘from behind,’” as one embraces a friend from behind: that is, when a person has turned ‘here and there’ to
the day’s affairs.
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Because the Congregation of Israel is the level of a vessel, as it is written, “those who bear the ves-

sels of Havayah,” for at the time of prayer one is in a state of bittul, therefore [it says| specifically

“remains,” so that there be “Would that a person would pray the whole day,” as mentioned above.
The Congregation of Israel is called a ‘vessel,” as in “those who bear the vessels of Havayah,” because at the

time of prayer it is in bittul. That is why the Zohar says the image ‘remains’: the bittul of prayer should leave
its mark all day, the meaning of “would that a person would pray the whole day.”

(R”Y 7°0 77 DOVOWNIY 71171 AT (2 7my 0] 27Y0 TR AT 5101 11 1793)
(And see in the Zohar, Vayechi, folio 244, at the end of side b, and folio 245, and in Mishpatim, folio
114a.)

The Alter Rebbe cites the passages of the Zohar that explain the verse this way: in Vayechi (I 244b-245a), a
seal’s impression stays after the seal is lifted; in Mishpatim (IT 114a), the Congregation of Israel asks that her
image stay engraved in Him, so that He remember her wherever she goes.
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And this is “A woman, when she conceives and gives birth to a male”; and our Sages, of blessed
memory, said, “[If] the woman emits seed first, she gives birth to a male.”
This is also the meaning of “A woman, when she conceives and gives birth to a male” (Leviticus 12:2), with

the Talmud’s teaching that when the woman’s seed comes first, a male child is born. In the manuscript, the
Kehot note reports, this maamar comes with the remark that it “belongs to the verse ‘A woman, when she

99

conceives.
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That is: when the ascent from below upward is in the manner of sinking, for the Yesod (foundation)
of Nukva (the feminine) is sunken, and this is the level of awe, as in “And his sister stationed her-
self at a distance”; and through this she gives birth to a male, that is, the level of the raised seal is
drawn down from above.
The Alter Rebbe applies this to a service from below that is ‘sunken,’ an ascent through bittul rather than
through self-assertion. In the Kabbalah the feminine, Nukva, is the receiver, and her Yesod is described as

‘sunken’; here it stands for awe and self-effacement, like Miriam, who “stationed herself at a distance.” Such

sunken service ‘gives birth to a male’: it draws down from above the raised seal, an open revelation.

SECTION 5 - 19

G-d’s tefillin, Chochmah and truth; rain and dew
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And this is “and his offspring He sealed with the sign of the holy covenant.” And see what is written
in Parshas Vayakhel on the verse “Take from among you an offering,” on the matter of subjugation
(iskafya) and transformation (is’hapcha).
The blessing said at a circumcision speaks of G-d ‘sealing’ a Jew’s offspring “with the sign of the holy
covenant”; the Tikkunei Zohar (Tikkun 22) likewise reads “Set me as a seal” as the covenant of circumcision.

The Alter Rebbe then refers to his discourse in Vayakhel on “Take from among you an offering,” about sub-
duing the evil inclination (iskafya) and transforming it (is’hapcha).
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[There it explains] how through subjugation, at the level of “my soul [be] as dust,” one arouses an
arousal from above from the level of the light that encompasses all worlds (sovev kol almin), higher
than what one arouses through the level of transformation, etc.; see there. And this too is exactly

like the matter explained here.

There it is explained that subduing oneself, in the spirit of “let my soul be as dust,” arouses from above the
light that encompasses all worlds (sovev), higher than what transformation arouses. This is the same princi-
ple as here: lowly, sunken service draws the higher revelation.
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[Xap11]
And see what is written in Parshas Bechukosai on the verse “And ten women shall bake,” etc.,
which means that the ten powers of the soul should be at the level of Nukva (the feminine),

He also refers to his discourse in Bechukosai on “And ten women shall bake,” a verse that in its place de-
scribes famine among the curses. There the ten powers of the soul are to be ‘feminine,’ that is, receivers.
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that is, that he know that in truth, the good that is in him, he receives it from above, that the Master
of truth gives him the truth, in the manner of “and Havayah illuminates my darkness,” etc. And

this too is the matter of “A woman, when she conceives,” etc.

To be ‘feminine’ in this sense is to know that all the good in oneself is received from above, given by the
Master of truth, as in “Havayah illuminates my darkness.” This too is the meaning of “A woman, when she

conceives.”
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(One may further say, on the matter of “Set me as a seal,” that they are tefillin: for the matter of
“the Holy One, blessed be He, puts on tefillin” is that the Infinite Light (Or Ein Sof) is drawn down

and shines in Chochmah (wisdom) and Binah (understanding), etc.

A gloss adds another explanation of why the seal is tefillin: G-d’s own ‘tefillin’ are the Infinite Light drawn
down and shining in Chochmah and Binah.
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And therefore in the first section it is said, “For who is a great nation,” etc., and “And who is a great
nation,” for it is the higher Chochmah (Chochmah Ila’ah); and when the Infinite Light is enclothed
in the higher Chochmah, for “the Torah comes forth from Chochmah,” then Israel appear as “a
great nation.” And as is written there, in the discourse beginning “For with You is the source of
life,” on the matter of “Look down from Your holy dwelling, from heaven, and bless Your people
Israel,” etc.; see there.

That is why, the gloss says, the first section of His tefillin has the verses “For who is a great nation” and “And

who is a great nation”: that section corresponds to the higher Chochmah, the source of the Torah, and when

the Infinite Light is enclothed there, Israel appear as “a great nation.” The gloss refers to the discourse “For

with You is the source of life,” on “Look down from Your holy dwelling ... and bless Your people Israel.”
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Now, Chochmah is called a seal, as is explained in the discourse beginning “These are the
journeys,” on the matter of “And Moshe wrote”: for “the seal of the Holy One, blessed be He, is
truth,” and this is the rung of Chochmah.) (And see Sefer Shel Beinonim [Tanya], chapter 35, in the
gloss.)
Chochmabh is called a ‘seal’ because “the seal of the Holy One, blessed be He, is truth,” and truth is the rung
of Chochmah. The gloss cites the discourse “These are the journeys” and the gloss in Tanya, chapter 35,

which explains, as the Alter Rebbe heard from his teacher, that the Infinite unites even with Atzilus only
through Chochmah, because He is the true One and there is none besides Him.
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And this is “Set me as a seal”: [as the seal] that is in the tefillin of the Master of the world, which are

the seal of the Holy One, blessed be He. What is written in them? “For who is a great nation,” etc.

This explains “Set me as a seal”: in G-d’s tefillin, which are His seal, what is written is Israel’s praise, “For
who is a great nation.”
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Though now “our signs we have not seen,” this is because the drawing-down is from the level of
the sunken seal. And see what is written at the end of the discourse beginning “And these are the
names of the children of Israel who came to Egypt.”

If we do not see this now (“our signs we have not seen”), it is because what is drawn down today comes from

the sunken seal, hidden within. The Alter Rebbe refers to the end of the discourse “And these are the names
of the children of Israel.”
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But in the Time to Come, “For eye to eye they shall see”: this is the matter of the raised seal. That is,
because there will be a revelation of the level of the higher Chochmah, “the most hidden of all hid-

den,” etc.

In the Time to Come, when “eye to eye they shall see,” it will be the raised seal. The higher Chochmah, now
“most hidden of all hidden,” will be openly revealed.
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And this is “as a seal upon your heart,” “and His right hand embraces me”: the level of the inner
Chesed (kindness), which is called “the Chesed of truth” (in the Idra Rabba [a section of the Zohar],
133b), the level of the Source of truth: that He, may He be blessed, is the true One, and there is
nothing besides Him, etc.

This is “as a seal upon your heart” and “His right hand embraces me”: the inner Chesed (kindness) that the

Idra Rabba (the “Great Assembly,” a section of the Zohar) calls “the Chesed of truth.” It comes from the
Source of truth, G-d, the true One beside whom there is nothing.
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And according to this one may explain what is said in the Gemara (first chapter of Taanis, folio 4):
The Congregation of Israel asked for two things improperly, and the Holy One, blessed be He, an-
swered properly. The first: “And He will come like the rain,” and the Holy One, blessed be He, an-
swered her, “I will be like the dew,” etc.

This also explains the Talmud’s teaching that Israel twice asked improperly and G-d answered properly. First
they asked that G-d come “like the rain,” and He answered, “I will be like the dew.”
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The second: “Set me as a seal,” etc., and the Holy One, blessed be He, answered her, “Behold, upon
[My] palms I have engraved you.” And in Shir HaShirim Rabbah, on the verse “Set me as a seal,” the
matter is explained at greater length. Now, the matter of “And He will come like the rain” is the
matter of an arousal from above that comes through an arousal from below: “And a mist went up,”
etc.
The second time they asked, “Set me as a seal,” and He answered, “Behold, upon My palms I have engraved
you”; the Midrash on Song of Songs develops this at length. There (Shir HaShirim Rabbah 8:6) the prophets
object that a seal on the heart is sometimes seen and sometimes not, and propose instead “a crown of glory
in the hand of G-d”; G-d replies that even a crown can fall from a king’s head, but “upon My palms I have

engraved you,” for as a person cannot forget his own palms, so He will never forget Israel. Rain is a response
from above that comes through an arousal from below, as the mist first rises from the earth.
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But “I will be like the dew” is an arousal from above that is drawn down of itself, not through an
arousal from below, from a level that an arousal from below does not reach, as is explained else-

where, in the discourse beginning “Give ear, O heavens.”

Dew, by contrast, comes of itself, without any arousal from below, from a level that man’s service cannot
reach. In Likkutei Torah, Ha’azinu (“Give ear, O heavens”), the Alter Rebbe explains that the rain Israel
asked for is drawn down by service below, while the dew is too high for any deed below to arouse, yet after
that service it comes of itself.

SECTION 6 - 110-13

Why the request was improper
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And in the same way the matter of “Set me as a seal” will also be understood. For, by way of analo-
gy, the seal is a physical making: one engraves his name on the seal; but nevertheless it is a confir-

mation of every matter.

The request “Set me as a seal” is understood in the same way. A seal is a made, physical thing, a name en-
graved on it, yet its mark is what confirms and validates every document.
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And this is the matter of the higher Chochmah (Chochmah Ila’ah), which is called “the seal of the
Holy One, blessed be He,” [which is] “truth”; and Chochmabh is called a “making” in relation to
Him, may He be blessed, as it is written, “You made them all with Chochmah.” And in this there are
a raised seal and a sunken seal, the higher Chochmah and the lower Chochmah (Chochmah
Tata’ah), as mentioned above.

With G-d, the seal is the higher Chochmah, called “His seal is truth”; and before Him even Chochmah

counts as a ‘making’ (“You made them all with Chochmah”). This seal too has two forms, raised and sunken:
the higher and the lower Chochmah.
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And the intent of the request in this is that in the enclothing of the Infinite One (Ein Sof) in
Chochmah (wisdom), for “the Torah comes forth from Chochmah,” there the Congregation of
Israel appears as something very important [and] exalted, for in the whole Torah it is said, “Speak
to the children of Israel,” “Command the children of Israel,” etc.; but at the level that is above
Chochmabh, it is written, “If you are righteous,” etc.
Israel asked to be a seal because where the Infinite is enclothed in Chochmah, in the Torah, Israel appear
supremely important: the whole Torah is addressed to them (“Speak to the children of Israel”). Above

Chochmah, however, the verse says, “If you are righteous, what do you give Him?”: nothing a person does
can add anything there.
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Therefore she asked specifically, “Set me as a seal.” And the Holy One, blessed be He, answered her
properly, “Behold, upon [My]| palms I have engraved you.” For this request of hers, “Set me as a

seal,” is still called improper.

That is why Israel asked specifically to be a seal. Yet G-d’s answer, “upon My palms I have engraved you,”
was the ‘proper’ one, because the request to be a seal still falls short.
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After all, the seal is still a physical making and a thing separate from the essence; and so the
Infinite Light (Or Ein Sof), blessed be He, is exalted by many rungs, without end, above Chochmah
(wisdom), as is explained in Sefer Shel Beinonim [Tanya], Part II, at the end of chapter 9.

A seal is still a made, physical thing, separate from G-d’s essence, and the Infinite Light is endlessly beyond

Chochmah; as Tanya, Part 11, explains near the end of chapter 9, before Him even Chochmah is considered
like a physical deed.
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And even the level called the raised seal, the level of the revelation of wonders such as the Exodus
from Egypt, and not as [when] “our signs we have not seen”: behold, it is written, “making
wonders,” for even the level of a wonder is a physical making in relation to Him, may He be
blessed, who is called “Master of wonders.” And as is explained about this in the discourse begin-
ning “Iwill sing to Havayah, for He is most exalted.”

Even the raised seal, the revelation of open wonders like the Exodus (unlike our hidden present), is limited

in this way: Scripture calls G-d “making wonders,” and He is called “Master of wonders,” so a miracle too is a

kind of physical making before Him. The discourse “I will sing to Havayah” discusses this.
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But in truth, “Israel arose in thought,” which is the level of the primordial thought that is above
Chochmah. And see what is written in the discourse beginning “For the conductor, on the Sheminis
[the eight-stringed harp],” and what is written in Parshas Tzitzis on the explanation of “Yisrael: li
rosh (a head for Me).”
Israel themselves, however, “arose in thought”: they are rooted in G-d’s primordial thought, above
Chochmah. In Likkutei Torah, Matos (“And a woman who makes a vow”), to which the Kehot note points, the
Alter Rebbe brings this saying to show that the Congregation of Israel, the source of all souls, comes from a

very high place. Here he refers to two other discourses, one on “For the conductor, on the Sheminis,” and
one on tzitzis, which reads the letters of Yisrael as li rosh, ‘a head for Me.’
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And this is the matter of “upon [My] palms I have engraved you”: the level of letters engraved in
His very Essence, may He be blessed; whereas the seal is letters engraved in a separate thing, etc.
G-d’s answer, “upon My palms I have engraved you,” speaks of letters engraved in His very essence. A seal,

by contrast, bears letters engraved in a separate object; so Israel are not a seal apart from Him but are en-
graved in Him.

ZOrRDOY 1791702 12973 179 11y RIT 77N AP0 AR 2731 °1950 Cnpna ok 2y wrhyn
#7999 [oxws mawa] U0 WY QWY TR0 TRynbY

And see what is written on the verse “If you walk in My statutes,” and on the verse “This is the
statute of the Torah.” And this is the matter of “He engraved engravings in the supernal luster,”
which is above Chochmah (wisdom), and there is the root of the souls of Israel, etc.
The words chukosai (‘My statutes’) and chukas (‘the statute’) share the root of chakikah, engraving, the same
root as ‘I have engraved you’; the Alter Rebbe refers to his discourses on those verses. This engraving is the

Zohar’s “He engraved engravings in the supernal luster,” a level above Chochmah where the souls of Israel
are rooted.

IN ONE’'S AVODAH

Bring the hidden love into the open through Pesukei deZimra and the Shema; let the bittul of the silent
Shemoneh Esreh leave an impression that lasts all day, so that one remains “as dust to all” even when turn-
ing ‘here and there’ to other matters. Keep studying Torah, even laws one already knows, to reveal the
Infinite Light within it; give charity, which draws G-d’s compassion; keep the prohibitions as pure bittul;

and know that all one’s good is received from above.

QUESTIONS FOR DISCUSSION

1. Why does a signet reverse itself in wax, and how does the maamar use this to describe the relationship be-
tween our service and G-d’s response?

2. What is the difference between the ‘mountain’ of prayer and the ‘mountain upon a mountain’ of Torah?

3. Why do the silent bittul of the Shemoneh Esreh and the prohibitions draw a more open revelation than the
Shema and the positive commandments?

4. What does it mean for the ‘image’ of prayer to remain all day, and how might a person live this?

5. Why was Israel’s request to be G-d’s ‘seal’ called improper, and what does “upon My palms I have en-
graved you” add?
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The note dates this maamar to 5567 (1806-07) and refers
to note 31 of the list of that year’s maamarim.
KEHOT'S NOTE
NNan .31 77Y0 10PN NIWT DO9ARNT NI AR —170pn Niw2 ANkl
RTY .OW D°I1°%) MY 1190 IR .29 °Y BT NI RUN0a 571
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The bride of the Song (in the Sages’ reading, the
Congregation of Israel) asks her beloved (G-d) to keep her
close, as a signet is kept: “Set me as a seal upon your
heart, as a seal upon your arm, for love is strong as death.”
The whole maamar explains this request.

Song of Songs 8:6":’11 01w W

TR NION NRD MY™D AyiNhy oning 92970y onind omow
SN2 VN "B TRY MIP PINY

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

AL,nwraw

anns "answ

Rabbi Berechyah reads “Set me as a seal upon your heart”
as the Shema (“these words ... shall be upon your heart”)
and “as a seal upon your arm” as the tefillin (“bind them
as a sign upon your hand”).
Shir HaShirim Rabbah 8:6:1-2’2-X:1:’11 7127 0°7°wi "W
LRI TN WITRA "307 PR 1R UKD 027 RN .00inD Cmo
1271 27 0RT LAY 117 Niy? 9272 nawnw on 0Py SY 1930
107 PR THYY AW 2030 "0 °21 27 132 My Ry °21 owa
XIT T2 WITRT KR OYY ADIND YU Tyl 1nR) 20 0
2y "iwpip N0bRing oMY 08 Y A 12 MKy NpT NeR?
"™ (2,7 9°927) 2°N37 XA R0 L0 R POy Tl'? R ,°n"2
.UM 7IRR Pipa DR DIYNY3
“Place me as a seal upon your heart, as a seal upon your
arm, for love is as intense as death, jealousy is as cruel as
the grave; its sparks are the sparks of fire, a great conflagra-
tion” (Song of Songs 8:6). “Place me as a seal” - Rabbi Meir
said: Israel said before the Holy One blessed be He: ‘Master
of the universe, do what You thought in Your heart to do to
us,” as Rabbi Yohanan said in the name of Rabbi Eliezer, son
of Rabbi Yosei HaGelili: ...

likuteitorah.com/likkutei-torah/shir-hashirim/36/

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

T2% by omn

In Metzora the Zohar reads the verse as the words of the
Congregation of Israel to the Holy One, blessed be He: the
seal is “the seal of the signet of truth,” and “as a seal upon
your heart” is the seal of the tefillin that a person places
over his heart.

Zohar, Metzora 9:34-11:41x71:X>-72:°0 y71¥1 ,7M117 190

R. Eleazar further discoursed on the verse: “Set me as a seal
upon thy heart”, etc. (S.S. 8, 6). ‘The Community of Israel
says this to the Holy One, blessed be He. The seal is the seal
of the phylacteries which a man places on his heart; for by
so doing a man makes himself perfect after the supernal
model.

The Zohar; London, Soncino Press, 1933 (Public Domain)

N2% by 1N myisn
In Tikkun 22 the Tikkunei Zohar asks who puts a seal on
the heart and answers: the tefillin, whose straps hang over
the heart; the hand-tefillin is “a seal upon your arm.” The
maamar’s opening follows it closely.
Tikkunei Zohar 65b:3°1:2 770 97117 °1pN
RPX K27 Dy Rnnin (W0 K1) Kpm IR 01,927 Py oning s
NPT 7PN PR KDY 7Y 1720 10T PIIS ICKT PPEn RN
,72% Dy OninD AR RTY ,R2P PP KoRn3 ART 177 NYAM
»ART LRYPTR RRWT 1707 IPKT 10T 790R L3937 PY onind
YINY DX MM 72K yRY IR0 0D MR 7102 927 U
(> 115 0°727) 22097 RIT KT L,RDPYT PRI PYIYTIN 1MW RITI
.o T OW 23 PIRT *BY 22 XY

Tikkunei Zohar - Vocalized (Public Domain)
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The Zohar sets out the order of morning prayer: the prayer
said seated corresponds to the tefillin of the hand, and the
standing prayer that follows to the tefillin of the head. The
maamar builds its two seals on this pairing.

Zohar, Bamidbar 7:65-8:733”y:’-1770:"t 712712 ,711 120

Thus a man has in the first place to cleanse himself [by ablu-
tion], then accepts upon himself the Heavenly Yoke symbol-
ized in the act of spreading over his head the fringed robe.
Then he makes tight on himself the knot expressive of unifi-
cation, to wit, the phylacteries, consisting of the phylactery
of the head and that of the hand, the latter on the left hand
over against the heart, in consonance with the Scriptural
verses, saying: “Let his left hand be under my head”, etc.
(S.S. 2, 6), and “Set ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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At this point Or HaTorah’s text reads: “For the seal is the
matter of tefillin: ‘a seal upon your heart’ is the head-tefill-
in, for the straps of the head-tefillin hang over the heart; ‘a
seal upon your arm,’ the hand-tefillin.”
KEHOT'S NOTE
Pwn MY %3 Pwn T 3% 9y omin 1Pvan Ay RIm omnn 0%
W 270 WA DMK — W 19oan 3 By omin k20 By 1bn
.0own

27y 2”p 1272

Or HaTorah there quotes the Zohar passage: “The prayer

said seated corresponds to the hand-tefillin; afterwards

the prayer said standing, which corresponds to the head-
tefillin; and this is like that.”

KEHOT'S NOTE
52p% Ko7 TMIYRT RMPE 9N2% 0 v aban Laph awnT kMR
.Xowny 2 T2 WPAW N7MIR — P13 RTT RO RT RWOIT m%an

9921 Amn
When Tamar asks Yehudah for a pledge, “your seal and
your cord” (Genesis 38:18), the Midrash reads “your seal”
as kingship and cites “Set me as a seal upon your heart.”
Bereshit Rabbah 85:9°0:71”2 127 n°wX12
L2717 112 181X (R0 527 92K - 12 1R AR 112990 72 9RRN
.'[D‘? 5y 0NN 3% (7 W) AR IRT AR PR ,M0%N 3t amn
75 %Y omn TN 99n 0OPMI 12 17190 100 OR %D (23 1°hY)
UK NRT TN PR ,PON0A PSR 1w ,1NTRI0 N, 7PN tvne
MR NRT 77 7°0,MOWnN PR T ,um .nPon 2o (07 mnw)
n nowe TNy avn (P 0°PN) WS YN MWIN REN (X0 1Y)
.12 REPD 0OP5T¥Y 12 REIPD 097123 ,17 Tm A9 inM 1Rn
cos I AN T MOWN

“He said: What is the collateral that I should give you? She
said: Your signet, and your belt, and your staff that is in your
hand. He gave them to her and consorted with her, and she
conceived by him” (Genesis 38:18). “What is the collateral
that I should give...” - Rabbi Huneya said: The divine spirit
flashed in her. “Your signet [hotamekha]” - this is kingship,
just as it says: “Set me as a seal [khahotam] upon your heart”
(Song of Songs 8:6); “for if Konya, son of Yehoyakim ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

9% ovnx *nPIm

Expounding Isaiah 48:9, “and for My praise I will restrain
(echetom) for you,” the Midrash says that Israel were cre-
ated to tell G-d’s praise, so He seals her (chosmah) for
good, as it says, “Set me as a seal upon your heart.”

Bamidbar Rabbah 5:61:’71 77127 7272

9% aunN *nPam

G-d tells Israel that for the sake of His name He defers His
anger, and for His praise He holds it back (echetom), so as
not to cut them off. The Midrash cited here hears in

likuteitorah.com/likkutei-torah/shir-hashirim/36/
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echetom the word chosam, ‘a seal.” (context: Steinsaltz
Tanakh)

Isaiah 48:9'v:n"n Wnoyw”
SN°727 *A?3? T2 0VOX "NPIM *BX TIRK "0 Tyn?
For My name’s sake will I defer Mine anger, And for My

praise will I refrain for thee, that I cut thee not off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1112 2°n5 A RbY *INRT 1°9%an

The Talmud asks what is written in the tefillin of the
Master of the world and answers, “And who is like Your
people Israel, one nation on earth.” The Alter Rebbe sees
in this Israel’s wish to be the content of G-d’s seal.

Berakhot 6a:20-21x”5-"3:X "1 N1372
1T TPRR 37 PAN 12 XN 277 pOY 72 190 21 AP My
1 7PIND X 92 DX YD " ARD MY 7N 200D M Ky
1 NR” :2°N27 PR "'?NjW"f 1?[”7131273 hshinkakl RT?'[HP ﬂ;!j'@??;
702 W’ﬁ?ﬂ Eh'['? Rleh b AR MY 220 A=l b lahiyl
DINX TIPYX *IN1 07193 NOK 70T AMPRY BN (XY X
.079y2 nox 72°vn
Rab Nahman b. Isaac asked Rab Hiyya b. Abin : What is writ-
ten in the Tefillin of the L-rd of the Universe ? He answered,
"And who is like Thy people Israel, a nation one in the
earth?" (I Chron. xvii 21). Does, then, the Holy One, blessed
be He, glory in the praises of Israel ? Yes, for it is written,
"Thou hast avouched the L-rd this day" (Deut. xxvi. 17) and
"The L-rd hath avouched thee this day " (ibid. v. 18). The

Holy One, blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Zohar 1, 266b2 107 X”m
KEHOT'S NOTE
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David’s prayer after G-d’s promise to him through
Nathan: “And who is like Your people, like Israel, one na-
tion on earth.” According to the Talmud this verse is writ-
ten in G-d’s tefillin.

II Samuel 7:23373:1 2 PRINW
oy? 127niTR? DOPPRTI2PN WK TIND TR 92 DX uyd
WK TRy °1En AR NIRIN 19T 027 nivy?) ov i o
SPRPR) 0793 07N 77 07D
And who is like Thy people, like Israel, a nation one in the
earth, whom G-d went to redeem unto Himself for a people,
and to make Him a name, and to do for Thy land great
things and tremendous, even for you, [in driving out] from
before Thy people, whom Thou didst redeem to Thee out of
Egypt, the nations and their gods?

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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Moshe to Israel: “And who is a great nation that has right-
eous statutes and laws, like all this Torah.” This verse too,
says the Talmud, is in G-d’s tefillin.

Deuteronomy 4:8'1:"7 0°127

YR DRI 79R0 99D ORUTY 0OWRYm o°pn ﬁ’?'ﬁgﬁ)j '?i'f.-; 13 om
;0P 0°397 103 °328

And what great nation is there, that hath statutes and ordi-

nances so righteous as all this law, which I set before you

this day?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The same verse goes on: love’s “flashes are flashes of fire.”
The Alter Rebbe uses the image for the hidden love once it
is brought into the open and rises upward.
Song of Songs 8:6"1:’1 01w W
YR M08 NMd MyTD AYinrty onind 72775y onind Caww
SNITPY UK Y DY TNIP 2INTD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AT ANTPY DNAND KD

The Talmud contrasts how the Patriarchs named the place
of the Temple: not as Avraham, of whom “mountain” is
written (“On the mountain Havayah will be seen”), nor as
Yitzchak, who called it “field,” but as Yaakov, who called it
“house.” Here the ‘mountain’ of Avraham stands for love
that rises from below.
Pesachim 88a:4"7:X n”a 0°noa
972 DI*T XY IR” IMRIY 77 92 NI D77RD KD LXK
ME? POg? K LRI NTPY 12 (NP PR KDY AR
DIPRT DY MY KIPN” WKIY ,U0D” XY 303 PN TR
PR NP3 XA

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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G-d’s promise to Israel through Isaiah: “For the moun-
tains may depart and the hills be moved, but My kindness
shall not depart from you.” The opening words of one of
the two discourses the parenthesis cites for ‘mountains.’
Isaiah 54:10™:77117°yw"
P72 YIRS NRR T0M 1PUIR DY WAN? 070 %D
T 9R077 1R VIR R MY
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For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath
compassion on thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The bride hears her beloved approaching: “The voice of
my beloved! Behold, he comes, leaping upon the moun-
tains, skipping upon the hills.” The opening words of the
other discourse the parenthesis cites.
Song of Songs 2:8°11:’2 0w "W
:MIYTPY YRR DNITPY 37T X2 AT 7T AP
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SR yuw
Moshe’s call to Israel: “Hear, O Israel, Havayah is our
G-d, Havayah is One.” The Alter Rebbe reads “Shema” as
‘gather’: the scattered spark, “Israel,” gathers itself up-
ward to Havayah, who is One and unchanging.
Deuteronomy 6:4°7:1 0°727
TR 1 7P 1 PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

G-d’s word through Isaiah: “For My thoughts are not your
thoughts, nor are your ways My ways.” In its place it urges
the wicked to return, for G-d forgives as man does not;
here it means that G-d is not invested in His creation the
way a human maker is in what he makes. (context:
Steinsaltz Tanakh)
Isaiah 55:8°n:171 771°yw°
T 0¥ °977 02271 K21 0P niawm Ay K2 2
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the World to Come “the righteous sit with their crowns
on their heads and delight in the radiance of the
Shechinah.” Even this reward, the Alter Rebbe says, is
only the level of Malchus.
Berakhot 17a:1227:X 1> n1972
i3 PR X327 07IY7 K20 0PIV M 071YD KP 1277 AUmID2 Koan
K21 1RIP KDY 1AM Ryn KDY 17271 71778 KDY 7900 KDY 770K KD
073731 DIPYRT2 DIPRTILY) PIVE DR0TE KPR LMD K9 M
IR ’Ib;m"] D’Q5§tl DR N7 MRIY,APIWT 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-

actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
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of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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Asaf, the psalmist, says to G-d: “Whom have I in heaven?

And besides You I desire nothing on earth.” The love
sought is for G-d Himself, not for any world or reward.

Psalms 73:257772:37y 0°2°11n
{PIN2 RYDNRD 1Y DY 297n
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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He continues: “My flesh and my heart pine away; G-d is
the rock of my heart and my portion forever.” Though
body and heart fail, G-d remains his strength; here it is the
longing of a love that knows no limit. (context: Steinsaltz
Tanakh)

Psalms 73:263173:3”y 0°2°1n
07197 DOPPX PP "33 X 237 WY 173
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe’s command: “You shall love Havayah your G-d with
all your heart, with all your soul and with all your might.”
“With all your might” is read as love beyond measure, and
“with all your soul” as the self-giving that draws the high-
er ‘mountain.’

Deuteronomy 6:5°77:"1 0°727
SATRR™P221 TWDI 233 72377223 TR M NK DT

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Daniel’s vision of the heavenly court: “a thousand thou-
sands serve Him, and myriads of myriads stand before
Him.” The phrase describes the multitude of the angels,
each a separate ‘something.’
Daniel 7:10”:t 5x°17
1237 1270 APRY? POYX AYX CTWTRPTR PR TA MTT I3
AM°NB 177907 207 RIPT 11p? *minTR
A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand

likuteitorah.com/likkutei-torah/shir-hashirim/36/
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times ten thousand stood before him; The judgment was set,
And the books were opened.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

12 Dynn ORIy 090w DURYR

In this manuscript the words beginning “Not so the
Seraphim, standing above Him” appear in parentheses.
KEHOT'S NOTE
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In the same vision, “Seraphim stood above Him,” each
with six wings. The Seraphim are higher than the Ofanim
and do not sanctify with their ‘great noise.’

Isaiah 6:2°2: 171°yw°

1D N92? DNY2 XY 07013 WY 07033 WY 12 Pynn 0Ty 0
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Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Levites’ prayer: “You alone are Havayah; You made
the heavens ... the earth and all that is upon it.” Here it
names the lowest of creations, which must awaken all the
more to the nullification of self.
Nehemiah 9:67:’v 7°nr3
DNI3P3) DORYT B DREITNK PRy AnX T737 M oxmany
X231 D927NX TR ANK) D2 WK"P2) D0 7Y WK TINT
:0INYN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David’s plea, said before the Shemoneh Esreh: “Ado-nai,
open my lips, and my mouth will declare Your praise.”
Psalms 51:171:8”1 0°2°1n
NP0 T °91 NNAN N3t 3TN
O L-rd, open Thou my lips; and my mouth shall declare Thy
praise.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Israel came to Hor HaHar, Mount Hor, where Aharon died.
Rashi reads the name as “a mountain upon a mountain,
like a small apple on top of a large apple.” The maamar
uses it for the higher ‘mountain’ that comes to rest on
man’s ascent.
Rashi on Numbers 20:22275:’2 712711 9y >" w1
TR 172 M7 KPP PRy 0137 DUTRIY DMPY oPp .ATyR 93
N2 10N 1K) 13T N2 129 133W ,DPY M MNY DniKe
>33 ¥ 70 .07 90 ((Xmman) "oin 0dp3 0n” (7 0°137) 172
opeanb 7290 WYY BUYNY L2473 mEn "33 BY 1wp mend 7
7 M AR2 "0 9T — 173 1KY AYIY 27 IR M
(RmIMIN) 7Y N713R7 933 M IOX N3
17y 23 THE WHOLE CONGREGATION — all of them perfect,
and destined to enter the promised land, for among them
there was not even one of those upon whom it had been de-
creed that they should not enter the land, because those who
were to die in the wilderness had already ceased to exist,
and these belonged to those about whom it is written,
(Deuteronomy 4:4) ‘[But ye who did cleave to the L-rd your
G-d] are all of you alive this day” (Midrash Tanchuma,
Chukat 14) 77171 971 MOUNT ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) - Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)
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At Sinai, the Talmud says, the Holy One, blessed be He,

overturned the mountain upon Israel like a tub. The maa-
mar reads this as a higher ‘mountain’ descending from
above upon man’s ascent.
Shabbat 88a:5°11:xX 1”d naw
TR RO 12 KR 12 RUTIE 20 WY T MANND 2RI
DR OX 072 72 173730 707 DX P9y XN TIN2 UiTRR nooY
ROX 27 7% .0207137 ROA 0¥ — XD OX) ,201 77300 0093
MIT DB 5y AR :N27 R .R.D’j'l‘lx? 127 RYT7IN IRIM :2PY° 92
MR — PDUTINT 193RY MY :°NIT WMWK 02 Mbap
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William Davidson, Vocalized Aramaic (CC-BY-NC)
Avodah Zarah 2b:151"v:2°2 171 1712y
MEIY T XA 92 7T WY T IPANNG 3L 127037
192201 ONR DX 077 1K) ,PRIW? BY 123030 17 R 2 ATRA
1020732 RN 0% — XD OX) ,203 — 7707 DR
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 125aR ,71op a”mt
KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
5] .(R,72P WK ,2M LR ,22) R7MY (771D 27w YY)
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Contrasting Moshe and Yaakov, the Zohar describes how
Moshe’s spirit, when he left this world, rose and cleaved
above, to the supernal level called the Jubilee. The Kehot
note cites it for the cleaving of spirit to spirit.

Zohar,
TOp:T™

Bereshit 13:153-14:164-31p:3> n°wx12 ,AMa 120

NM172 N7 NP2TORD

In its account of the chambers of prayer, the Zohar de-
scribes how a righteous person’s prayer rises until one
spirit is included in the higher spirit above it.

Zohar, Bereshit 64:70-65:81%79:7170-"y: 7”0 N*WX12 77117 1800

NM172 N7 NP2TORD

Here the Zohar reads “I would kiss you” (Song of Songs
8:1) as “to cleave spirit to spirit,” the closest union of the
soul with G-d.

Zohar, Vayeshev 10:102-12:11227p:27>-27p: 2w A1 100
According to another explanation, the phrase “as my broth-
er” refers to Joseph, who was in the relation of a brother to-
wards the Shekinah, with whom he was intimately
associated-“that sucked the breast of my mother”, this ex-
presses the perfect affection between them; “when I should
find thee witiout”, to wit, in exile, in a strange land, “I would
kiss thee”, so that spirit should join spirit; “yea, and none
would despise me”, despite my dwelling in a strange land.
The Zohar; London, Soncino Press, 1933 (Public Domain)

PR 0927 M

Moshe continues: “And these words which I command you
this day shall be upon your heart.” The words of Torah
come from G-d Himself (Anochi, ‘T’), from above.

Deuteronomy 6:6:"1 0°127

71237729 DT 3 "3 WK PR 071277 PN
And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A,10%21
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“How many are Your works, Havayah; You made them all
with Chochmah.” Since all creation came from
Chochmabh, the Torah’s distinction must be the bittul of its
Chochmah.
Psalms 104:24773:77p 0°%°11n
IR PIT TS7R [Py MRaN3 0927 YR 131
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TMINT NP L L Rona 01D vd)

In this manuscript the words from “For ‘You made them
all with Chochmah’” to “the Chochmah of the Torah” are
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40

41

42

43

in parentheses, and the closing words, from “Only that” to
“holy anointing oil,” are not there.
KEHOT'S NOTE
0w RN (7P . . ROR” NM1.0%°7302 T X¥NI 284 23

NPT OMAR PR L L YR nrnn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.5"n vn Ra

N2P1T 720K nUmn

In Tikkun 30 the 248 commandments are described as
G-d’s command in “every limb of the King,” and it ex-
plains “Who has sanctified us” in the blessing over a
mitzvah.
Tikkunei Zohar 74a:8°1:X 77y 917 °1pn
IRT RIRT RIVOR TIXR ITRT ,ROPYINRT RTIVY KT MHIXN 199
A AN PUTE COM YR CIPRT RPRT X0OM TR
RIXY IYTR KK IWTR WK N 0¥ WAK KT AN 300
BT AMND 007 22 W *TRT ,MNND ROPIY 0¥ XD 7Y g
TR XD7RT XY 13X P22 T MER K PR 1" 1K
KINT KIVOR YT WK T3 MR

Tikkunei Zohar - Vocalized (Public Domain)

=Rl aialinle)

Abba Shaul’s teaching: “Be like Him: just as He is gracious
and compassionate, so be gracious and compassionate.”
The soul raised through the commandments comes to re-
semble G-d.

Shabbat 133b2 »">p naw

519 N2 M

In the Song for the Sabbath day the psalmist thanks G-d:
“You have raised my horn like a wild ox; I am anointed
with fresh oil.” Here the soul is raised up and anointed
with the ‘oil’ of the Torah’s Chochmah.
Psalms 92:11%”:27% 0°2°1n
Y7 Y NP2 7R 0°X12 09M
But my horn hast Thou exalted like the horn of the wild-ox; I
am anointed with rich oil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,2% %90
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The psalmist describes the pious: “The exaltations of G-d
are in their throat, and a double-edged sword in their
hand.” Said in Pesukei deZimra, the verse becomes the
image of praise itself as the sword that ‘prunes away’ what
opposes holiness.

Psalms 149:61:0"np 0°%°11n
:07°2 NT°D°B 371 039732 2K Ninnil
Let the high praises of G-d be in their mouth, And a two-

edged sword in their hand;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT'S NOTE
.1,0np 0°onn

NIRIY ™7 TP

In Isaiah’s vision the Seraphim call to one another, “Holy,
holy, holy is Havayah of Hosts; the whole earth is full of
His glory.” Said in the blessings of the Shema, it is read
here as saying that G-d, even as He is drawn into His
hosts, remains holy and separate.

Isaiah 6:3'x: 1771°yw°

PIRTTPD KPn NIRIY N WITR wATR WiTR ImRY AR M X
97923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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NYT° PT8 92 NORTIND
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”7?}{ nno) InIPna™n

NY™ 272 72 NONT IND
In Eliyahu’s prayer (Patach Eliyahu) at the opening of the
Tikkunei Zohar: “It is not that You have a known right-
eousness, which is judgment, nor a known justice, which
is mercy, nor any of these attributes at all.” G-d in Himself
is above every attribute.
Tikkunei Zohar 17b:5-7"1-’1:2 1> 771171 *1pn
IPRT YT UBWR IR 7T ART RYPT IR 70 NORT IRD DaR
Dy PO PYIANM NYRY 237 01 .59 M POR Don IR, am
970 BY 1717 1 ARSI (99 2°7°NR K1) TP DO RMIwA RAT 9T
NYRY °27 Op Y0 Y w1 72 0w aRDAD 1w 2°77°NR X9T R
131 723 72177 77 T2 R 1D
Constantinople, 1740 (CC-BY-NC)

N2 pown v

That passage explains that when a person studies Torah,
which is G-d’s wisdom and will without concealment, the
concealments are undone and his speech in Torah is
G-d’s own word speaking in him, as in “I am the Mishnah
that speaks in your mouth.” The note says the source of
this saying is given there.
KEHOT'S NOTE
X ,R1 27y 102

2°N2 anN an"w
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] (R ,20p) am
2°N0 anX anow

The Zohar reads “And you shall do them” as written atem,
‘you’: whoever keeps the commandments, it is as if he
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50

51

52

53

‘made’ Him above. The Alter Rebbe uses this for the en-
clothing of the Infinite drawn down by man’s deeds.

Zohar, Bechukotai 2:12-4:191»>:7-27°"2 >npna 711 100

AND YE SHALL DO (MAKE) THEM. After walk and “keep”
have been mentioned, why does it also say “do”? Because he
who “keeps” the precepts of the Law and “walks” in G-d’s
ways, if one may say so, “makes” Him who is above. Also it
says, “You shall make them”, because the two aspects (of
statute and judgement) are both aroused through you and
join together so that the Holy Name is consummated.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

G-d’s command to Moshe for the High Priest’s head-plate:
“And you shall make a tzitz of pure gold, and engrave
upon it the engravings of a seal: Holy to Havayah.” The
opening of the discourse the parenthesis refers to.
Exodus 28:36177:1") mnw
’T? WTp BN "MNB 17y NN 1Y 371 7 U
And thou shalt make a plate of pure gold, and engrave upon
it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SND2 DoRwn

G-d’s word through Isaiah: “The heavens are My throne
and the earth My footstool; which house could you build
for Me?” The opening words of the first discourse of Torah
Ohr, cited here and again in paragraph 6.
Isaiah 66:1°x:17°0 11°yw°
*27113N WK M2 AR P30 0T PIRT) OXOD DWW N 0N 13
SNMIR 0Ipn M=K
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

190 971 Y om T

At the giving of the Torah: “And Havayah descended upon

Mount Sinai, to the top of the mountain,” and called

Moshe up. Here G-d’s descent from above is the ‘sunken’

seal.

Exodus 19:20°2:0™ mnw

DY°1 7070 WRITOR A7 °1 KR 07 WRITR 2170 070y 1 TN

Hhia)

And the L-RD came down upon mount Sinai, to the top of

the mount; and the L-RD called Moses to the top of the

mount; and Moses went up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2wt T Y Peean

The Zohar pairs the prayer said seated with the tefillin of
the hand, and the standing prayer with the tefillin of the
head.

Zohar III, 120b2 ,5p »mt
KEHOT'S NOTE
720,770 IR Y7 .KR7°0 1700 IR ¥7Iw K17 .2 ,0p am
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The Rema records the view, citing the Zohar, that the
hand-tefillin is put on seated and the head-tefillin stand-
ing, and notes that the custom in his lands was to put on
both standing.

Shulchan Arukh, Orach Chayim 25:110°°n1 nx 7179 02w
N:1”2
2930 AYIZIT PIIW DTIP WRI DY M1 3N DY T D wpw R
RANW T¥ PPN WX 5w 71950 KOXI02 MORW IMIRY " W Y17
PN° XD PPN vIn 1°38% 0taw OR ARY 1A7 cnnnn 70 Sw aban
72 %9 RP] T S Aman AnR 7y wRA W abann mnab
awa TMAR] TAIYR WRA DY 2wn 70 Sw nhanh v n v [2°an
FTRIYR 1PN RDR 13 1311 KD 19K M1 [775 ™0 9n
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public

Domain)
2wt T Pw Pevan

The Alter Rebbe’s own code brings the view that the hand-
tefillin is put on seated, for the reason explained in the
Zohar, notes that the local custom is to stand for both, and
advises placing it on the arm seated while blessing and ty-
ing it standing.
Shulchan Arukh HaRav, Orach Chayim 25:27,3971 7y 1n2w
172:7172 01 N7IR
oy TRy UK PY 1P 2¥n T 5Y 1RRAT MY 0RiN v
XY TRYR TPRY 0PIT7 AT PR NITR2 PR LMD WY
N73pa Py AMINN RONY 37 20 APAR7Y (29D DX KR 0Ny
12702 IXINIY N3 ,THYN MY NPT PY MPWRM 12720 28
TR 7137 TE DR MI3N2 2w N
Vocalized Edition - Kehot Publication Society (CC-BY-NC)

1192 95 %% wp

G-d tells Moshe, “Sanctify to Me every firstborn,” the

opening of the first section written in the tefillin. The

‘firstborn’ is Chochmah, the first.
Exodus 13:2°2:3" nnw

s °7 M7221 DX PRI 2122 007720 TvE 1192700 Yo wTR

’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

22,0 Mnw

1 NN 1N TR

In the same section the Torah says of the tefillin: “It shall
be a sign for you upon your hand and a remembrance be-
tween your eyes, so that the Torah of Havayah may be in
your mouth.” The Alter Rebbe reads it as the Torah, which
comes from Chochmah, drawn down from above into the
mouth.
Exodus 13:9°0:3 mnw
> D27 NYIA WD 9P TPY TR 1A 97778 NiKD 97 mm
027800 7 ARSI AR 772
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And it shall be for a sign unto thee upon thy hand, and for a
memorial between thine eyes, that the law of the L-RD may
be in thy mouth; for with a strong hand hath the L-RD
brought thee out of Egypt.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4
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The verse before: “Your origins and your birth are of the
land of the Canaanite.” The word ‘your origins’ (me-
chorosayich) comes from this verse.
Ezekiel 16:3°2:1"1 5Rp1°
Y290 YIRR AT TN DY N 23R MR 51N
TR TR KT T
and say: Thus saith the L-rd GOD unto Jerusalem: Thine ori-
gin and thy nativity is of the land of the Canaanite; the

Amorite was thy father, and thy mother was a Hittite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 2192 TPN019MY PPNTRm

Through Ezekiel G-d likens Jerusalem to a newborn left
uncared for: “And as for your birth, on the day you were
born.” The prophet’s image of Israel’s birth as a people in
Egypt. The Kehot note observes that the word ‘your ori-
gins’ is not in this verse but in the verse before. (context:
Steinsaltz Tanakh)

Ezekiel 16:4°7:1"1 5Rp1°

ywn? nnR? 0o T 119K ANIR NPT 0t oniTYIm
R0 X2 2ANM AR X2 TR

And as for thy nativity, in the day thou wast born thy navel

was not cut, neither wast thou washed in water for cleansing;

thou was not salted at all, nor swaddled at all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.[3 0w 1R L[] 70 TPMIMIOMm” tn ow LT 0 PR

mARY %127 aN

The psalmist praises G-d, who “settles the barren woman
in her home as a joyful mother of children.” The Alter
Rebbe uses it for the joy of a mitzvah when love is ‘born’
into revelation.
Psalms 113:9°0:37°p 0°%°1n
:ARIP90 NN 02120708 N2 NRY YN
Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nTay KD WX NN

Moshe warns that the curses will come “because you did
not serve Havayah your G-d with joy and gladness of
heart.” Service without revealed love lacks joy. (Kehot:
Deuteronomy 20:47)

Deuteronomy 28:471":1”5 0°727
195 391 227 M0 AR PR NTNR NT2YRY WK Nan
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because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AnRwa 15 NTay K2 WR nnn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1M ,00°7237

PR 95m IR %D
Eliyahu’s prayer says that G-d is “not of any of these at-

tributes at all.” Compassion too is an attribute, so the
Infinite takes it on only in response to man.
Tikkunei Zohar 17b:5-7°t-’11:2 1> 9117 *1pn
IPRT YT UBWR IRDY 7T ART RYPT TR 79 NORT IRD Dax
5y 1on 1wInnm Ny 37 01p J5P0 n1TR 1POR Do IRDY A
977 By 177710 111 IRDAR (79 2°77°0K X73) 79 DOK XM ROT 7T
YR *37 0P LY 7Y w1 12 DD ARDAD W0 1ACNR KPT AN

197 717123 19T '|’7 Rk nna
Constantinople, 1740 (CC-BY-NC)

o ApTs 1
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[9] . (0> ,x7) “own

% ApTs
Shlomo’s proverb: “Kein tzedakah lechayim, and one who
pursues evil, to his death.” Kein can mean ‘surely so’ or ‘a

base’; the Alter Rebbe takes it as ‘base’: charity is a base
for the Life of life. (context: Steinsaltz Tanakh)

Proverbs 11:1907:x7 “own
:AAnin% 7y A7 07707 ARIRID
Stedfast righteousness tendeth to life; But he that pursueth

evil pursueth it to his own death.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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“Set me as a seal upon your heart, as a seal upon your
arm.” The seal upon the arm is the hand-tefillin.
Song of Songs 8:6"1:’1 01w W
YR N20X N MyTD AYinrty onind 9277%y onind vk
SNITIY UK "BY TPRYT MNP 2INTD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SWNAD NN PRAY

The bride, faint with love, pictures her beloved close: “His
left hand is under my head, and his right hand embraces

38
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me.” The left hand is applied here to the first seal, the as-
cent from below; the right hand’s embrace will be the
second.

Song of Songs 2:6":’2 0°7°wi W
2IP20R 177 “WRA? Nan ioRh
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note sends the reader to Or HaTorah on Masei for this
second seal, the one that from below upward is sunken.
KEHOT’'S NOTE
LAIPRY SY0n NVMIR IR

T171° AAR 770 7772

There bowing is explained as utter bittul, like one who
bows before a king; this quality of Yehudah (acknowledg-
ment) is revealed only after the levels of Reuven, Shimon
and Levi come first, so the Shemoneh Esreh cannot be
prayed without first Pesukei deZimra, the blessings of the
Shema and the Shema.
KEHOT'S NOTE
2L, RN

T171° AR AT

Yaakov blesses his son: “Yehudah, you, your brothers shall
acknowledge (yoducha).” The name Yehudah speaks of ac-
knowledgment; the discourse cited reads it as the bittul of
bowing in prayer.
Genesis 49:8'1:07 N°wWKR12
73K 12 37 NOOY? PR ATYI T POK PP AR A7
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

57171 9R0D BoRW 170N

There the Written Torah is ‘heaven’ and the Oral Torah

‘earth’; the Written Torah is letters that are names of the

Holy One, blessed be He, so learning it is called “reading

(kore) in the Torah,” like calling a name, from above

downward, while the Oral Torah works from below
upward.

KEHOT'S NOTE

LR R™MN

21°71 9 PRt NP

Rabbi Yochanan said: “Would that a person would pray the
whole day.” The Alter Rebbe reads it as the lasting impres-
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sion of prayer’s bittul.

Berakhot 21a:133™:X X”2 m>72

XTP) MM — X7 X7 PEO YR NNI? KT PEO VN TN *2

.2920m Min X — PENN X? PRO PPENT PDD LyRY NXCP
L1913 017 92 07X PPRN7Y SKIPY IR 10 23

R. Eleazar said : If one is in doubt whether he has read the

Shema' or not, he should repeat it ; but if he is in doubt

whether he has said the Tefillah or not, he need not repeat it.

But R. Johanan said: Would that a man could pray all day.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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From the prayer Mar son of Ravina said at the end of his

Shemoneh Esreh: “and let my soul be as dust to all.” It de-

scribes the bittul that follows prayer.
Berakhot 17a:47:X 17> M>72
3107 7133 27K 37 VR MPNIPE 00N M 23 RPITT A2 M
2% 1Dy “wa ,0iTN WD 2PpnYl MR 12TR *nindwy v
¥ 938n 1280 2001 AITIN TIER ,A07902 2% g LN
931 .0%1¥2 X3P niwaInng Ny Yam L,ayY awRm Lya7 %
11377 P .oniawms YpvR) 0Ny 97 M My Vby ooawing

BRI M3 1 307 °27 T °D MI

Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks
forth to come upon the world. ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

1980 Bva

“Nullify your will before His will.” The opposite of the yesh
that cannot set itself aside.

Pirkei Avot 2:4°7:’2 max mwn
5wa .311%73 929%7 AYY 273,798 1937 ARy IR 177 XA
;IR PH 73987 219n 00K 19X Pu2vY 270,198 v1En Miivn
NR TR PRY,ANI 0P 7Y T08Y3 PRRD PR1 71330 T wNEn OX
iDiOY YW DR KW 127 T0KA PR ,iNipn? yanY Ty T1an
71350 K2 N2U ,TIVN MIBNYI? MR 2K YRET?
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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That passage explains that most rabbinic fences are in the
prohibitions, because the prohibitions have an advantage
over the positive commandments, and it cites the teaching
that pairs “My remembrance with vav-hei” (248) with “My
Name with yud-hei” (365).
KEHOT'S NOTE
X ,19oy% 0

1987 KD 1NN

Asaf laments the ruin of the Sanctuary: “Our signs we have
not seen; there is no longer a prophet.” Here it is the hid-
denness of exile.
Psalms 74:9°0:77y 0°7°1n
IRTTY P77 1ARTRD) K021 TIVPR HJ’};TN'E 12°NNIR
We see not our signs; There is no more any prophet; Neither
is there among us any that knoweth how long.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The bride: “I am asleep, but my heart is awake; the voice
of my beloved knocks.” The opening words of the dis-
course cited here for the hiddenness of the present.

Song of Songs 5:2°2:’71 0w W
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I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TP Y 739 KDY

Isaiah’s promise to the people: “Your Teacher will no

longer be hidden, and your eyes shall see your Teacher.”
The open revelation of the future.

Isaiah 30:20°3:"% 1oyw>

TPY T TIM TP 327K Y0P O 7% a7 3TIX 037 100
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And though the L-rd give you sparing bread and scant water,

Yet shall not thy Teacher hide Himself any more, But thine

eyes shall see thy Teacher;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .(01°7010) Pywe
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G-d’s covenant with those who return, through Isaiah: “My
spirit that is upon you, and My words which I have placed
in your mouth, shall not depart from your mouth,” nor
from your children’s. Here it is G-d’s word enclothed in
the Torah a person learns.

Isaiah 59:21872:0”1171°yW°

T2 MR WK 13T 7Y MK T VI DOIN D712 IR
:DZY™TY) YR T N AP I R TP R 0 K

And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

bW IR 1YY

The psalmist describes G-d “wrapping [Himself] in light as
in a garment.” In its place it may mean that He wraps the
world in light; the Alter Rebbe takes it as G-d’s own gar-
ment: Chochmah is the garment of the Infinite Light.
(context: Steinsaltz Tanakh)
Psalms 104:2°2:77p 0°%°11n
Y7770 DY i IR MRy
Who coverest Thyself with light as with a garment, who
stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2,7p 0°%nn

INT° PPy 19y 9D

Isaiah foresees the watchmen of Zion singing together,

“for eye to eye they shall see Havayah’s return to Zion.”
Here it is revelation without concealment.

Isaiah 52:8'm:271 1°yw”

9% 7 W2 IR 7Y 7Y 03 113771702 23 R 770% Pip

Hark, thy watchmen! they lift up the voice, Together do they

sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The prophet continues: “Havayah has bared His holy arm
before the eyes of all the nations, and all the ends of the
earth shall see the salvation of our G-d.” G-d’s hidden
‘arm’ becomes visible: the garment no longer conceals.
Isaiah 52:10™:2717°yw°
NYITO NR PIRTDDRDD IR 0737700 22°Y7 U ¥INTTNR T Abn

The L-RD hath made bare His holy arm In the eyes of all the
nations; And all the ends of the earth shall see The salvation
of our G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist sings: “Havayah has made known His salva-
tion; before the eyes of the nations He has revealed His
righteousness.” Another image of open revelation.
Psalms 98:2°2:1”% 0°2°11n
ANPTR 173 0737 P1Y? ANy T YT
The L-RD hath made known His salvation; His right-

eousness hath He revealed in the sight of the nations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

51PN 119N
The bride: “His left hand is under my head, and his right

hand embraces me.” The right hand’s embrace is the open
revelation of the second seal.
Song of Songs 2:6:"1 0°7°Wi1 W
130N 1107 "WRI? non i9Rn
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
NL,awrnwe
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The Talmud rules that every letter must be surrounded by
parchment on all four sides, or the writing is invalid.
Menachot 29a:17-181°-1>:X v’ NMIA
RDPWD 11 KM TP 5w 73199 KPR 7137381 KD 29 99K 77I7° 27 9K
MR 93 37 9BR 770 27 IMRT 27 IR 770 377 JTRIP KO
92731 72 INXOWK MR 7700 7OMIMA YIIRD T2 AP PMA PRY
7779 R I7R 2108 13777 9w 2771 Pw 1310 3p%1 AN 37T 1nwn
P o% AwADn PT5T2 MR 3PYY 237 RNT 27T 10 Y v
MR YWD 12 9°NW3 0K 15777 WD PR 5w 1510 P01 1T 7T

100 IR OXY WD 1I0p

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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At the end of this folio Rabbi Elazar begins to expound
“Set me as a seal upon your heart” as the love of the
Congregation of Israel for the Holy One, blessed be He.

Zohar, Vayechi 69:724-71:731-7">wn:v"0 °n"
R¥PUN:R"Y

R. Eleazar and R. Abba once turned aside into a cave at
Lydda to escape the heat of the sun. Said R. Abba: ‘Let us

now encompass this cave with words of the Torah.” R.

,2ma 780

Eleazar thereupon commenced with the verse: “Place me
like a seal upon thy heart, like a seal upon thine arm... its
coals are coals of fire, a very flame of the L-rd” (S. S. 8, 6).

likuteitorah.com/likkutei-torah/shir-hashirim/36/
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‘This verse’, he said, ‘has been much discussed. One night I
was attending on my father, and I heard ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

FANN NIRD Y 90 2% By anins tanw

“Set me as a seal upon your heart ... for love is strong as
death.” The love is compared to the soul’s bond with the
body, which is hard to break.

Song of Songs 8:6":’1 01w W

YR 20X NLD My™D AYiNrty onind 7297%y onind ww
{NITPY U "BYT DY MRIR PIKYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TINY AN PINT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] .(®”y7,m .27Y0 ,TR7) RPN2 oW L(R,T°P) 7m

TINT AN PN

The Zohar explains “Set me as a seal”: once a seal is
pressed onto a place it leaves its whole image there, even
though the seal goes here and there; so Israel asks that her
image stay engraved in Him wherever she goes.

Zohar, Mishpatim 3:364-3703”w-7"0w:’) D°VOWA 717 700

From now on ye shall know that the evil side has no power
over you; and that I, Jebba the Ancient, have stood before
you to utter these words.” The two Rabbis stood before him
dumbfounded, like men waking out of their sleep. Then they
prostrated themselves before him, and so remained,
speechless and awestruck. After a while they wept. Finally R.
Hiya found his voice again, and spake, saying: ‘ “Set me as a
seal upon thy heart, as a seal upon thine arm; for love is
strong as ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

92 INDWNR NPT

“The way of a seal: once it has clung to a place, even when
it is removed, its impression remains there.” The Zohar
goes on to compare the strength of this love to the spirit’s
parting from the body.

Zohar, Vayechi 71:731-72:742-x"5wn:X"y °m™

27Rwn:1”y

,M 980

When they cleave to one another, in the fullness of her af-
fection she says: “Set me as a seal upon thine heart.” For, as
the impress of a seal remains even after the seal is removed,
so, says the Community of Israel, I shall cleave to thee, even
though I am removed from thee and go into captivity.
Hence, “Set me as a seal upon thy heart” in order that my
likeness may remain upon thee like the impress of a seal.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“His left hand is under my head, and his right hand em-
braces me.” The embrace that remains even from behind.
Song of Songs 2:6":'2 0*7°Wi1 W
21pa0N 1107 WK Non 19RnY
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

271°77 25 07N Phantw *N19

“Would that a person would pray the whole day,” read here
as the lasting impression of prayer.

Berakhot 21a:1337:X X”2 m>72

NP1 MM — X K7 PEO YR MNP KT PEO VN TN *2 )

.29amm1 N AR — PPENT X7 PR PPENA pRO .YNY NXMP
L1913 017 92 07X PPRN7W OK1PY K 1IN 23

R. Eleazar said : If one is in doubt whether he has read the

Shema' or not, he should repeat it ; but if he is in doubt

whether he has said the Tefillah or not, he need not repeat it.

But R. Johanan said: Would that a man could pray all day.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

R am

Or HaTorah there quotes the Zohar on folio 245: “The way

of a seal: once it has clung to one place, even though it is

removed from it, its impression remains in that place and
does not leave it.”

KEHOT'S NOTE
IRNWR R 73°2 PTYNNRT VYR TN NN PATART 119D QMINT AR
LWy 2979 WU MK — 710 7391 PTYR K21 0K RO72 10001

9NN DY WK L. YOI 0 YR

G-d tells Moshe the law of a woman after childbirth:
“When a woman conceives and gives birth to a male.” The
verse is read as a parable of the sunken service from be-
low that draws the raised seal from above.
Leviticus 12:2°2:27 Xp™
NYIY IRRLY 13} TP YN °3 MK VaK? 2X? *3370K 31
:NBOR ANAT N3 "3
Speak unto the children of Israel, saying: If a woman be de-
livered, and bear a man-child, then she shall be unclean
seven days; as in the days of the impurity of her sickness
shall she be unclean.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Niddah 31a:23-24775-3"2:X R”? 172

YR 131 AT — TPNN NYIM AWK SBK 027 0K ,PAEY °27 TN

I MTR PN 0P AWK WY ,19P3 N1 — 7 v
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R2Y 1Y ,7277 N D°R20 WD KDY ,N3p3 AT npA U N

N1 DO 1792 P77 AT77 WK MK 233 APR” YR piTy o
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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When the infant Moshe was placed in the Nile, “his sister
stationed herself at a distance, to know what would be
done to him.” Miriam’s standing at a distance is the pos-
ture of awe.

Exodus 2:4"7:2 mnw
39 ntpy>nn .‘IS]'_[‘? PR iNNR 280m
And his sister stood afar off, to know what would be done to
him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Isaiah calls to the exiles: “Depart, depart ... purify your-
selves, you who bear the vessels of Havayah.” Here Israel
is avessel for G-dliness.

Isaiah 52:118™:2717°yw°

1793 X1 3727 712IAN INY W.-}n"??f RRL DWR XL 1710 1710
Depart ye, depart ye, go ye out from thence, Touch no un-
clean thing; Go ye out of the midst of her; be ye clean, Ye

that bear the vessels of the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From the blessing said at a circumcision: “and his off-
spring He sealed with the sign of the holy covenant.” The
covenant is a seal in the flesh.
Shabbat 137b:7°1:217%p navw
DN PRINEY 00 SN2 PIN T0In TT YT WK SN 713
D37 MY ,[1733] 21970 °0 PR NRT 903 19 DY @R n"12 nika
AR N2 A1P32 0 WK I3 1ynR nOwn AIRY M7
Adakakh) naia

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Moshe calls on Israel to give for the building of the

Sanctuary: “Take from among you an offering for
Havayah.” The opening of the discourse in Vayakhel cited
here on iskafya and is’hapcha.

Exodus 35:5°71:717% mnw

qO21 371’7 NN DR 7827 927 2773 95 N2 AmAN 0OARR np

Halvight]

Take ye from among you an offering unto the L-RD, whoso-

ever is of a willing heart, let him bring it, the L-RD’S offer-

ing: gold, and silver, and brass;
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2y "wol
“And let my soul be as dust to all,” from Mar son of
Ravina’s prayer at the end of the Shemoneh Esreh: the
self-effacement of subduing oneself.
Berakhot 17a:47:X 1> N1372
*13W77 1931 ,°PPR” 257 K A°NiPY 07T0n M °3 X197 4”72 1
3% 7py2 “wan ,0iTN "Dl “Prpn?1 ,nn 12TH "ningt ¥
37 Y391 °12°3M W01 RiTIN TPNIER ,A07IN2 227 R .An
21 .071y2 K37 nivIIRT NiyY Pam ny1 AwNm yIn wn
11397 P .MU YRYR) BNY 79T MY My Y2y mawing
PP9RIN 738N TIDY 227 113 °D IR
Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks

forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Among the curses of Bechukosai: “When I break your staff
of bread, ten women shall bake your bread in one oven,”
so scarce will bread be. The discourse cited here reads the
‘ten women’ as the soul’s ten powers made receptive.
(context: Steinsaltz Tanakh)

Leviticus 26:26172:172 X7p7

AWM TR MINI 0YRN? W3 Y 10X DNPTAYn 037 1aw3
Y30 K21 DN?IXY PRwn2 DIun?

When I break your staff of bread, ten women shall bake your

bread in one oven, and they shall deliver your bread again

by weight; and ye shall eat, and not be satisfied.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W XM
David’s song of thanks after his rescue: “For You are my
lamp, Havayah, and Havayah illuminates my darkness.”
All the good in a person is light received from above.
II Samuel 22:29175:275 1 PRInw
P2V 7°3 1 °7 273 ARD
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The words here quote Deuteronomy 4:7-8; the passage is
shown below.

Deuteronomy 4:7-81-1:>7 0°727
1RIP222 APPYR D YRR 0°37p DORRR PR PiTa van oD

DRI 1790 950 OpUTE 0UURYM 0P 12TIWR DT %93 omn PN
:D1°7 027307 101 721X WK
For what great nation is there, that hath G-d so nigh unto
them, as the L-RD our G-d is whensoever we call upon Him?
And what great nation is there, that hath statutes and ordi-
nances so righteous as all this law, which I set before you
this day?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Moshe to Israel: “For who is a great nation that has G-d so
near to it, as Havayah our G-d whenever we call to Him?”
One of the verses the Talmud says are in G-d’s tefillin.
Deuteronomy 4:7°1:"7 0°727
2IRIPTP02 APPR D PR 0231 0pPR 9TIwR i3 an 0D
17K

For what great nation is there, that hath G-d so nigh unto
them, as the L-RD our G-d is whensoever we call upon Him?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D173 23 0

“And who is a great nation that has righteous statutes and
laws.” Israel’s greatness is seen through the Torah, which
comes from Chochmabh.
Deuteronomy 4:8°11:"7 0127
WK NNIT T7IRT 9D 0pUTE 0OWBYMm DOpN 1TIwR P73 i3 o
Hah iy D;’;Q'? 1N1°03%
And what great nation is there, that hath statutes and ordi-
nances so righteous as all this law, which I set before you
this day?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The prayer said after giving the tithes: “Look down from
Your holy dwelling, from heaven, and bless Your people
Israel.” The discourse the gloss refers to explains this
verse.

Deuteronomy 26:1517v:17> 0°7127

NRY PRWTNR TARYTIR TN DOREITIR AWTR TivRn nppwn
SWIT) 220 NI PIRIPNIK? NYIWI KD 137 ANNI WK MIRY

Look forth from Thy holy habitation, from heaven, and bless

Thy people Israel, and the land which Thou hast given us, as

Thou didst swear unto our fathers, a land flowing with milk

and honey.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The seal of the Holy One, blessed be He, is truth.” The
maamar identifies this seal with Chochmabh.
Shabbat 55a:1227°:X 11”1 naw
TRRT LRIT P2 WiTRD PY Innin nio — 7n” ny vhpk v
12 PRINY 927 (1K) PNRRY KT T2 ¥ITRR PY innin (X1 01
PR TV AZRR P2 MR NN MNPY DTN 32 97K <[10K] "3en

William Davidson, Vocalized Aramaic (CC-BY-NC)

108 T7A2 77 PID 27W0a 1

In the gloss to chapter 35 the Alter Rebbe explains that the
Infinite unites even with Atzilus only by first enclothing it-
self in Chochmah, because He is the true One, alone with
none besides Him, and this is the rung of Chochmabh.

Tanya, Likkutei Amarim 357177 071K *01p°2 ;1wR7 pon %0

109 11987 KD 10MININ

“Our signs we have not seen.” The hiddenness of the
present, when the drawing-down comes from the sunken
seal.
Psalms 74:9'0:7"y 0°2°1n
INTTY Y0 AARTRDY K221 TIVPR IPRIKRD 100N
We see not our signs; There is no more any prophet; Neither
is there among us any that knoweth how long.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For eye to eye they shall see.” The open revelation of the
Time to Come, the raised seal.
Isaiah 52:8°1:273 7°yw°
(T8 T 2 N Y2 1Y 7D 1T VI PP N DR Ap
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

111 | The Talmud: the Congregation of Israel asked twice im-
properly, for G-d to come “like the rain” and to be set “as a
seal,” and G-d answered properly, “I will be like the dew”
and “upon My palms I have engraved you.”

Taanit 4a:133™:X *7 n°1yn

oINS “3P” 1093y BY 11937 1IDY 10K L1003 RPY APRY T

AR N2 XA P2 WiITRD A7 WK YT Py onind q27 By

T2 NPYX X PN MR ACK DRYDY KN DO0YRY 13T PRI
2TNPT 0792 PY 107 SRR 0397 TNNIY 127

William Davidson, Vocalized Aramaic (CC-BY-NC)
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In the Idra Rabba, the Chesed of the Ancient of Ancients is
called “the Chesed of truth,” a kindness for the life of the
soul, not of the body.

Zohar, Idra Rabba 15:134-17:147-7"%p:1"0 X271 R7TR 7717 100
mnRpa

The Midrash tells the same teaching at length: the heart is
sometimes seen and sometimes not, so G-d answers that,
as a person cannot forget his palms, He will not forget
Israel.
Shir HaShirim Rabbah 8:6:3'1::’11 1271 0°°wi 1w
X1 X377 12 WiTRT 10Pn PRI 1KY 0°7127 23w 120K 27 nR
)1 W) 1BR '7}5'12)? a7 5y 11PN 0°K*237 1TAY L1370 19RY
DORYINY 13D DNPRY N2 D3I 177 TN 97 DU KA <3
7R *YoDn 072 TSN 00977 N L0137 10 mnaw 10 1950
*oRiY L0702 TIgR NN DT 072 TSR Nl MY ,0a2 TIEn
DAY D72 T8N 77 XPR IN3) 07 K91 793% "1 072 18K NI
.o 137 DWID K127 DR
Rabbi Aivu said: There were two matters that Israel request-
ed of the Holy One blessed be He but they did not request
properly, and the prophets arose and corrected them. Israel
said: “He will come to us like the rain” (Hosea 6:3). The
prophets said to them: ‘You did not request properly, as
these rains are an imposition upon the world. Wayfarers suf-
fer from them, seafarers suffer from them, roof repairers
suffer from them, wine stompers suffer from them, loaders

of the threshing floor suffer from them, one whose cistern ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Hosea gives Israel’s words of return: “Let us know, let us
pursue knowing Havayah ... and He will come to us like
the rain.” Rain answers the mist that rises from below.
Hosea 6:3'1:" Y111
wipPD 117 OW3D K137 IR 1931 0WD AN NYT? ADTI AYIN
P P
And let us know, eagerly strive to know the L-RD, His going
forth is sure as the morning; And He shall come unto us as
the rain, As the latter rain that watereth the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s answer through Hosea: “I will be like the dew to
Israel; he shall blossom like the lily.” Dew falls of itself,
needing nothing from below.
Hosea 14:61:7 yuii
TI2P2 YUY 7 MITIWD M7 PX? P9 MR
I will be as the dew unto Israel; He shall blossom as the lily,

And cast forth his roots as Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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To Zion, who says she is forgotten, G-d answers: “Behold,

upon My palms I have engraved you; your walls are always

before Me.” Engraving in G-d Himself, not a separate seal.
Isaiah 49:161v:07n 1YW

SRR 2733 TN TORD 0792723 1

Behold, I have graven thee upon the palms of My hands; Thy

walls are continually before Me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Before rain fell on the earth, “a mist went up from the
earth and watered the whole face of the ground.” Rain
from above comes after a rising from below.
Genesis 2:6:2 N°WX12
SIRIRT *39720°NK ARYM YIRT IR 7P TXY
but there went up a mist from the earth, and watered the

whole face of the ground.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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That discourse opens with this very teaching of the Sages,
that Israel asked for rain and G-d answered with dew.
KEHOT'S NOTE
.3 ,3Y 1R YD

19 DoRWH 117N

Moshe’s song begins: “Give ear, O heavens, and I will
speak; and let the earth hear the words of my mouth.” The
next verse speaks of teaching that drops “like rain” and
flows “like dew,” the subject of the discourse cited here.
Deuteronomy 32:1°%:2”% 0°127
PRUIRR TINT YW TI2TRY DT A
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The seal of the Holy One, blessed be He, is truth.” Here it
names the higher Chochmah.

Shabbat 55a:1227:X 11”1 naw
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12 PRINY 927 (1K) PNRRY KT T2 ¥R PY innin (X1 01
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“You made them all with Chochmah.” Chochmah is a
‘making,’ a tool, in relation to G-d.

Psalms 104:24773:7"p 0°%°1n
IR TN TSP Iy meona 0p2 N ey 131
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Elihu to Iyov: “If you are righteous, what do you give Him,
or what does He receive from your hand?” Above
Chochmah, man’s service does not reach.
Job 35:71:17% 2R
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If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Behold, upon My palms I have engraved you.” G-d’s
‘proper’ answer to the request to be a seal.

Isaiah 49:161"0:0"n 1P yW°
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Behold, I have graven thee upon the palms of My hands; Thy
walls are continually before Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Among the things that preceded the creation of the world,
Israel “arose in thought.” Their root is in G-d’s thought
before Chochmah.
Bereshit Rabbah 1:4°7:’X 127 n"wx12
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
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L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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G-d’s promise in Bechukosai: “If you walk in My statutes
and keep My commandments.” The word chukosai, ‘My
statutes,” shares its root with chakikah, ‘engraving,’ the
root of “I have engraved you.”

Leviticus 26:3°1:1°3 R1p™
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If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The opening of the Zohar’s account of creation: at the start
of the King’s authority, He engraved engravings in the su-
pernal luster. The maamar sees here the root of the souls
of Israel, above Chochmabh.

Zohar I, 15ax v x”mt
KEHOT'S NOTE
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“Behold, upon My palms I have engraved you.” Letters en-
graved in G-d Himself, not on a separate seal.

Isaiah 49:161"v:0"n YL
KEHOT'S NOTE
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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