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“Who Will Make You as a Brother to Me”

There are two ways of bringing G-d’s presence into the world: the
tzaddik, whose mitzvos draw G-dliness down “from above to
below,” and the baal teshuvah, whose return from a distance stirs
a fervor that reaches the very level of G-dliness that withdrew in
exile. The verse asks for both at once, the tzaddik who also does

teshuvah, and that joining brings the redemption.
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THE BIG IDEA

There are two ways of bringing G-d’s presence into the world: the tzaddik, whose
mitzvos draw G-dliness down “from above to below,” and the baal teshuvah, whose
return from a distance stirs a fervor that reaches the very level of G-dliness that
withdrew in exile. The verse asks for both at once, the tzaddik who also does teshu-

vah, and that joining brings the redemption.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

In exile the Congregation of Israel asks G-d to be again “as a brother,” as when the Temple stood.
There are two kinds of servants of G-d: tzaddikim and baalei teshuvah. The tzaddik keeps “the way of
Havayah, to do tzedakah”: as charity passes from rich to poor, his mitzvos draw G-d’s light down into
the dark lower world, so that G-d is One below as above, a kingship accepted willingly. All the worlds
are only “making,” filled by memalei kol almin; only sovev kol almin, before which above and below
are equal, can make the lowest world His dwelling, and it rests on bittul. Through Torah and mitzvos
G-d’s thought, speech and action are clothed in a person’s, and hidden G-dliness grows into revela-
tion, as a nursing child grows: “who nursed at my mother’s breasts.” The baal teshuvah, even a busi-
nessman returning to study, is stirred more intensely; his stirring subdues the sitra achra and draws
revelation from the level that withdrew, which is why concealment comes before revelation. The verse

asks for both together: the tzaddik, too, must return, and teshuvah brings the redemption.

OUTLINE

1 The plea in exile m

The Congregation of Israel, in exile, asks G-d to be “as a brother” to her again, as when the Temple stood and
Israel were called His brothers and friends.

2 The tzaddik: the way of Havayah 12

Of the two kinds of servants, the tzaddik keeps “the way of Havayah, to do tzedakah”: his mitzvos draw the
Name Havayah down into the dark lower world, as charity goes to the poor. All the worlds are only “making,”
filled by memalei kol almin; the dwelling below, G-d’s kingship accepted willingly, comes from sovev kol

almin, before which above and below are equal, and rests on bittul.
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3 G-dliness clothed and revealed; the baal teshuvah 13

When “your ways are My ways,” G-d’s speech and thought are clothed in a person’s through Torah and
prayer, even in the worlds of separation. This is “as a brother,” and the hidden G-dliness grows into revela-
tion like a nursing child: “Mi” brings it about, and “my mother” is joy, Binah and the Written Torah, with “you
would teach me” the Oral Torah. The second section introduces the baal teshuvah, whose return from worldly
affairs stirs him as the unchanging angels cannot be stirred.

4 From concealment to redemption 14

The baal teshuvah’s stirring subdues the sitra achra and draws revelation from the level that withdrew higher
and higher; so concealment comes first, as in Egypt before Sinai and in the destruction of the Temples, like a
father hiding so that his son cries out to him. “Iwould find you outside, I would kiss you” is the baal teshuvah;
the verse asks for both at once, the tzaddik also doing teshuvah for lack of bittul, and through teshuvah Israel
are redeemed.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

The Rebbe returns to this maamar for its two servants, tzaddik and baal teshuvah. In his maamar of 13
Iyar 5721 he asks how Likkutei Torah can read ,,°? nx3 71n° "»” (“who will make you as a brother to me”)
of the tzaddikim, when Rashi reads it of Yosef’s brothers; he answers that the verse asks for what teshu-
vah draws to come into the world ,,m2w*°n12” (“in a settled way”), the tzaddik’s virtue. In notes he says
why G-d took counsel with the tzaddikim: the dwelling below is made X7 2°p°787 nT12Y "y~ (“through
the tzaddikim’s service specifically”) (Likkutei Sichos 15, 30), and before creation theirs was the only
virtue (vol. 36); there the Zohar’s line, that Mashiach will bring the tzaddikim to teshuvah, is the join-

” ( 3

ing of both services. In his maamar of Shabbos Vayera 5737 he reads ,7winn 029" (“world of
darkness”): the lower world stays lower, yet the revelation is drawn into it. In the maamar of the night
of 10 Kislev 5738 he explains why the businessman’s service is like teshuvah: his permitted dealings
come of the body’s needs or of the animal soul, which conceals the G-dly soul. On Shabbos Parah 5718
he reads ,,R¥nR” (“I will find you”) as the finding of a lost object. Perhaps (biur b’derech efshar) one
thread joins them: the aim is a world that remains itself yet holds G-d’s dwelling, so both are asked for

together.

KEY CONCEPTS

Tzaddik and baal teshuvah n21wn %y21 p>73 The way of Havayah ™11 717

The two kinds of servants of G-d. The tzaddik’s service The path by which the light of the Name Havayah travels
goes from above to below, drawing G-dliness into the down into the lowest world, as a road joins one city to an-
world; the baal teshuvah, anyone who returns from a dis- other. It is the mitzvos, each clothed in thought, speech
tance, even a businessman turning to study, rises from be- and action; its gematria, 224, is twice “Havayah Elokim.”

low with greater fervor.
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Tzedakah 1p7g

Charity, which passes from one who has to one who lacks
and “revives the spirit of the lowly.” It is the model for
every mitzvah, which draws G-dliness down into the low
world.

A dwelling place among the lower realms 177
0°1\nnna

The purpose of creation: that G-d be One below as above,
His kingship accepted willingly and not merely imposed.
It depends on bittul.
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The light that fills all worlds and the light that
encompasses allworlds 7722y 25 22107 1%y 92 Konn

Memalei kol almin is the power clothed in the worlds, as a
person’s power is clothed in the action of his hand; sovev
kol almin is the Maker’s essence, before which above and
below are equal. Only sovev can make the lowest world a
dwelling.

Subduing the sitra achra x7M1x X710 X°20NK

The subduing of the “other side” that opposes holiness.
The baal teshuvah'’s stirring brings it about, and so reach-
es the level of G-dliness that had withdrawn higher and
higher.

Hiding of the Face 0°12 7007

Concealment that comes before revelation, like a father
who hides so that his son will cry out to reach him: Egypt
before Sinai, the exile before the redemption.
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SECTION 1 - 11

The plea in exile
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“Who will make you as a brother to me, who nursed at my mother’s breasts,” etc. Now, this state-
ment is said by the Congregation of Israel (Knesses Yisrael) to the Holy One, blessed be He, at a
time when the Holy Temple does not stand.
The maamar opens with Song of Songs 8:1, where the bride longs for her beloved to be “as a brother” to her.
“Who will make you” (literally “who will give you”) is the Hebrew idiom for “if only”; later the maamar reads

the “Who” (Mi) itself as a level of G-dliness. The Alter Rebbe reads the verse as the plea of the Jewish people,

the Congregation of Israel, to G-d during the exile, when the Holy Temple is not standing.
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The meaning of “as a brother to me” is that Israel are called brothers and friends, as it is written,
“For the sake of my brothers and my friends, let me now speak,” and the end of the passage is, “For
the sake of the house of our G-d.”

In Psalms 122 the singer prays for Jerusalem “for the sake of my brothers and my friends”; the Alter Rebbe
reads these as G-d’s brothers and friends, a name Israel bear. The next verse adds “for the sake of the house

of our G-d,” so the two verses together tie this closeness to G-d’s House.
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That is, at the time when the Holy Temple stands, they are called brothers and friends. Therefore
she asks, now as well, “Who will make you as a brother to me.”

Since Israel are called G-d’s brothers in connection with the Temple, the title belongs to the time when the
Temple stands. Now, in exile, the Congregation of Israel asks for that closeness to return: “Who will make
you as a brother to me.”
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SECTION 2 - 12

The tzaddik: the way of Havayah
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Now, it is known that there are two kinds of rungs among Israel: tzaddikim [the righteous] and
baalei teshuvah (those who return). At times the words of our Sages, of blessed memory, imply that
the standing of baalei teshuvah is greater than that of tzaddikim, as it is said, “In the place where
baalei teshuvah stand, perfect tzaddikim are not [able to stand],” etc.

There are two kinds of servants of G-d: tzaddikim, the righteous, who have kept to the right path, and baalei

teshuvah, who return to G-d after having been distant. One saying of the Sages (Berachos 34b) seems to rank
the baal teshuvah higher: where baalei teshuvah stand, even perfect tzaddikim cannot stand.
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And at times they praised the standing of tzaddikim very highly, as in the matter of “With whom did
He take counsel? With the souls of the tzaddikim,” and they did not say “baalei teshuvah,” etc. And
it is written, “And your people are all tzaddikim,” etc.
Elsewhere the Sages praise tzaddikim highly: G-d “took counsel” with the souls of the tzaddikim before cre-
ating the world, and baalei teshuvah are not mentioned, though by the first saying they would seem to be
higher. Isaiah, too, praises the whole people by calling them “all tzaddikim.” In Likkutei Torah, at the start of

Parshas Devarim, the Alter Rebbe brings these two sayings together: the souls come from G-d’s thought and
preceded creation, and their descent into a body is for the sake of an ascent.
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Now, [the level of] the tzaddikim is along the lines of what is written of Avraham, “And they shall
keep the way of Havayah, to do tzedakah (charity),” etc. (see what is written about this in the dis-
course beginning “I will sing to Havayah”), it being known that the purpose of creation is that
there be a dwelling place among the lower realms;
The Alter Rebbe begins with the tzaddik. G-d says of Avraham’s descendants that they will “keep the way of
Havayah, to do tzedakah”; in the verse tzedakah is righteousness, and the maamar reads it as charity, the

tzaddik’s service of giving G-dliness to what is below. To explain “the way” and “tzedakah” he first recalls the

purpose of creation: that G-d have a dwelling place among the lower realms.
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for before the world was created, there was He and His Name alone (see what is written about this in
the discourse beginning “Command the children of Israel, etc., My offering”); that is, that the level
of “One” be drawn down below too, just as above.

Before creation only “He and His Name” existed: G-d was One, with nothing beside Him. The dwelling below
means that this same Oneness be drawn down and revealed in the lower world just as it is above.
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And this is the meaning of “the way of Havayah.” Just as a road is made for going from city to city,
etc., [so] that [the light] from the Name Havayah should go and be revealed below as well, in the
World of Asiyah, the world of darkness, is called “away”; that is to say, through this it goes, etc.
A road joins one city to another. So “the way of Havayah” is the path by which the light of the Name Havayah
travels down and is revealed even in Asiyah, the lowest, “dark” world. In Torah Ohr, Beshalach, the Alter

Rebbe likewise describes the daily renewal of creation through memalei kol almin as a “way” of descent,

from cause to effect, down to physical heaven and earth.
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And this is the level of tzedakah: just as tzedakah is from the rich man to the poor man, “to revive
the spirit of the lowly,” etc., so is the drawing-forth of the Name Havayah into the world of dark-
ness, etc.

Charity passes from one who has to one who lacks, and Scripture calls it reviving “the spirit of the lowly.” In

the same way, drawing the Name Havayah down into the dark world is a divine “charity,” giving life and light
to what is low.
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Therefore all the mitzvos are called by the name tzedakah, as it is written, “And we imposed
mitzvos upon ourselves,” etc. For the 620 mitzvos are 620 pillars of light, etc., a drawing-forth

from above, and this is the level of tzedakah.

Since every mitzvah draws G-dliness down from above, all the mitzvos can be called tzedakah; in Nehemiah
the people call their pledge to give money for the Temple service “mitzvos.” The 620 mitzvos (the Torah’s
613 and the Sages’ seven) are described as 620 pillars of light, each a channel of light from above. In
Likkutei Torah, Ki Seitzei, the Alter Rebbe calls tzedakah the general and collective expression of all the
mitzvos: as charity revives the spirit of the lowly, the mitzvos draw the light of Ein Sof down into the low,

physical world.
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(Now, it can be said that the meaning of “the way of Havayah” is a drawing-forth from the Name Havayah
into Beriah, Yetzirah and Asiyah; and see what is written in the discourse beginning “For this mitzvah.”
However, elsewhere it is explained that the meaning of “the way of Havayah” is a drawing-forth so that
there be the Name Havayah, as is explained on the verse “I will sing to Havayah.”
In a bracketed note the Alter Rebbe gives two readings of “the way of Havayah.” In one it is a drawing-forth
from the Name Havayah into the three lower worlds, Beriah, Yetzirah and Asiyah; in the other, given in

Torah Ohr, Beshalach, it is “a way and an entry to be Havayah”: a drawing-forth into the Name itself, the
Name that brings the worlds into being, so that the Name comes to be.
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But it can be said that both matters are altogether included in the meaning of “the way of Havayah”; and
see what is written in the discourse beginning “You have captured my heart,” on two levels of hearts, etc.,
see there; and these are the two drawings-forth mentioned above.
Both readings are contained in the phrase. They match the “two levels of hearts” explained in the discourse
on “You have captured my heart” (Likkutei Torah, Shir HaShirim): one heart of love that longs to cleave to

G-d, and one that subdues and transforms the evil inclination. The word levavtini, like levavcha in “with all

your heart,” has a doubled letter bet, which the Sages read as two hearts (Berachos 54a).
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And perhaps this is why derech (way) is numerically equal to twice “Havayah Elokim,” along the lines of
what is written elsewhere, in the discourse beginning “Return, O Israel,” on the matter of what is written,
“And they said, ‘Havayah is the G-d (HaElokim),’” twice; which is the meaning of what is written, “And I re-
turn in peace to my father’s house, then Havayah will be G-d (Elokim) to me.”
This, he suggests, may be why derech (dalet, reish, chaf: 4 + 200 + 20 = 224) equals twice “Havayah Elokim”
(26 + 86 = 112): one pair for each drawing-forth. In the discourse “Return, O Israel” (Likkutei Torah,
Shabbos Shuvah) the Alter Rebbe asks why the people at Mount Carmel said “Havayah is the G-d” twice, and

reads Yaakov’s vow, “then Havayah will be G-d (Elokim) to me,” as reaching a bittul so great that Havayabh it-
self is reckoned as Elokim.
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And see what is written in the discourse beginning “On the eighth day, an assembly,” on the meaning of
“The rock of my heart and my portion is G-d (Elokim) forever”; and see what is written elsewhere on the
statement [of the Zohar] in Parshas Vayishlach (175b), “For the ways of Havayah are straight,” etc.)
Two more references close the bracket. In the discourse on Shemini Atzeres (Likkutei Torah, Sukkos), “the
rock of my heart” is the strength to stay in the body and make G-d a dwelling below, so that Havayah be
“your Elokim.” In the Zohar in Vayishlach (175b), Rabbi Yehudah opens with “For the ways of Havayah are

straight”: all of G-d’s ways are straight, and the righteous, who study Torah, know them and walk in them.
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And the explanation of the matter: behold, it is written, “How many are Your works, Havayah! You
have made them all with wisdom,” etc. The meaning of “how many” (mah rabu) is the myriads
upon myriads (ribo revavos) of the chain of descending worlds (hishtalshelus), those comprehensi-
ble to us and those not comprehensible, etc., as is known in the Zohar, in the Idra, [concerning]| the
multitude of the hishtalshelus.

The main text resumes with Psalms 104:24, “How many are Your works, Havayah! You have made them all
with wisdom.” “How many” (mah rabu) is read through its root as ribo revavos, “myriads upon myriads”:
the countless worlds of the chain of descent, some within our grasp and some beyond it. The Idra, the
Zohar’s account of Rabbi Shimon’s great assemblies, describes this multitude; the Kehot note points to the
Idra Rabba and the Idra Zuta in Zohar III.
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And they are all only in the category of ‘making’ (asiyah); even those that are not comprehensible,
and are at the level of “wonder” (pele): “amun [means] wondrous; amun [means] covered; amun
[means] hidden,” etc., are nevertheless called ‘making’: “Who makes wonder,” “to Him Who makes
wonders,” etc.
Yet all of them count only as “making” (asiyah), the lowest kind of activity. This holds even for the hidden
worlds, called pele, “wonder,” and described with the word amun of Proverbs 8:30 (“I was with Him as

amun”), which the Midrash at the opening of Bereishis Rabbah reads as “covered” and “hidden.” Scripture
still calls them “made”: G-d “makes wonder” and “makes wonders.”
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On the face of it, one must understand: what is the point of the analogy of ‘making’? Since they are
spiritual, how can one speak of ‘making’ with regard to them? etc.

The question is why spiritual worlds should be compared to “making,” which in a person is a physical act,
and how “making” can apply to them at all.
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However, it is, by way of analogy, like physical action (asiyah) in a person below, which has no con-
nection with his intellect and wisdom, and in which there is nothing of the level of intellect, only a

radiance of the intellect, a mere radiance, etc., through several enclothements.

The answer is an analogy. In a person, physical action has no connection with the mind: the acting hand
holds nothing of the intellect itself, only a faint radiance of it, which reaches it through several layers of
“clothing.” The parallel version printed in Sefer HaMaamarim 5565, as the Kehot note quotes it, gives the
example of handwriting: the hand writes by the power of the vital soul, with only a glimmer of a glimmer of
the mind in it, though the way it writes follows the mind.
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LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 35 13 SR 27w P11 " NS J1n°°n

191 (9°7° 7wyn naw 9o By 093 Yowebwn wTIN2 17721 Ry AR pa 4 4%man on 772 vrns)

2197292 110 Bya1a DYoo PRI oynb

(And see what is written in the discourse beginning “Who has counted,” on the meaning of “I have also
made him,” and in the discourse beginning “In the third month,” on the meaning of “for all the praise of
the work of Your hands.”) So too above, it is only the power of the Maker within the made, a power
alone, etc.
The bracket points to two discourses. In “Who has counted” (Likkutei Torah, Balak), “I created him, I
formed him, I also made him” are thought, speech and action, and “also” marks action as a thing apart, not

related to thought as speech is; the other is “In the third month” (Torah Ohr, Yisro). So too above, all the
worlds hold only “the power of the Maker within the made,” a mere power, not G-d’s essence.
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And this is [why it says] “You have made”: ‘making’ specifically (and see what is written in the dis-
course beginning “Binding to the vine,” regarding “making wonder”). Now, the power of the Maker
that is enclothed there is called the light that fills all worlds (memalei kol almin), and the essence of
the Maker, etc., is the level of the light that encompasses all worlds (sovev kol almin), etc.

This is why the verse says “You have made” in particular. The power clothed within the worlds, which gives

them life, is called memalei kol almin, “the light that fills all worlds”; the Maker’s own essence is sovev kol
almin, “the light that encompasses all worlds,” which does not enter the worlds in revealed form.
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And like a circle, which has no top and bottom, so before Him, may He be blessed, the higher
realms and the lower realms are equal: “darkness is as light.”
Like a circle, which has no top or bottom, before G-d’s essence the higher and lower realms are equal, as the
Psalm says that before Him “darkness is as light.” In Likkutei Torah, Tzav, the Alter Rebbe notes the verse’s

two kafs, “as darkness, as light”: not only is darkness like light before Him, but light is like darkness, for
every light is dark before Him.
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Therefore it is written, “Where is the place of His glory?”—for it is not comprehensible even to the
higher realms—and of below it is written, “The whole earth is full of His glory.” This is for the rea-
son mentioned above: that before Him, may He be blessed, there is no distinction between the
higher realms and the lower, etc.

Two statements express this. The question “Where is the place of His glory?” says that even the highest be-

ings cannot grasp Him, while “the whole earth is full of His glory” says He is present below; both are true be-
cause before Him there is no difference between high and low.
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However, the meaning of a dwelling place among the lower realms is that there be “One” below just
as above.

If G-d is equally present everywhere, what does a “dwelling place among the lower realms” add? It means
that He be One below as He is above.
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That is: just as “Your kingship is the kingship of all worlds” is the level of His kingship [accepted]
willingly, etc., so there should be below as well the level of kingship (Malchus), and not “Your do-
minion”; for “Your dominion in every generation” is the level of one who rules against [his sub-
jects’] will and not willingly, etc.
That is, He should reign below as in “Your kingship is the kingship of all worlds,” a kingship His subjects ac-
cept willingly. Kingship (Malchus) rests on willing acceptance; “dominion” is rule imposed whether the sub-

jects want it or not. The dwelling below means that the lower world, too, accept G-d’s kingship willingly, and
not only be ruled by Him.
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(And see what is written in the discourse beginning “Return, O Israel, unto,” regarding “For with You is
forgiveness, that You may be feared.” And this power, that there be the level of a dwelling among the lower
realms as well, is drawn from the level of the light that encompasses all worlds (sovev kol almin), before
which above and below are equal; and see what is written about this in the discourse beginning “There are
sixty queens.”)

In another bracketed note the Alter Rebbe adds that the power to make a dwelling below comes from sovev
kol almin. Only the light before which above and below are equal can be revealed below just as it is above.

likuteitorah.com/likkutei-torah/shir-hashirim/35/ 12



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 35 13 SR 27w P11 " NS J1n°°n

97%1 911953 2123 OO 27 1D 57979 099190 RIM VIR PR 123 NS RO D02 1A 11y
13 0 [an] 7171 173 X7 71A9M %9 M52 07K 1Y

And this is the matter of the level of self-nullification (bittul): not to be in the state of “I and he can-
not dwell [together],” etc., but rather to be in a state of bittul. Therefore the Infinite One (Ein Sof)

rests in Chochmah (wisdom), for Chochmah is koach mah (the power of ‘what’), etc.

Willing acceptance means bittul, self-nullification, the opposite of the arrogant person of whom G-d says, “I
and he cannot dwell [together].” The Infinite One rests in Chochmah because Chochmah (chaf, ches, mem,

hei) is, in the same letters, koach mah, “the power of ‘what’,” a state of self-nullification.
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Now, this level is called “the way of Havayah”; that is, because every mitzvah has three garments:

thought, speech and action.

The drawing-forth through the mitzvos is called “the way of Havayah” because every mitzvah is clothed in
three garments: thought, speech and action. Through them the light reaches the lowest level, as the next

paragraph explains.

THE REBBE EXPLAINS
In the maamar of Shabbos Vayera, 20 Marcheshvan 5737, the Rebbe Rashab’s birthday, the Rebbe takes up the
Rebbe Rashab’s question what ,,vawm P78 Mwy>” (“to do tzedakah and justice”) adds to ,”7 777 12w (“they shall

keep the way of Havayah”), and explains what a “way” is above and what a dwelling in the lower realms is.

On the Rebbe Rashab’s image of the dwelling below, ,,17°211 122 7777 07X” (“a person who lives in his
friend’s house”), the Rebbe adds that the lower world is not refined away: it ,j\nnN IXW3” (“remains
lower”) even after the revelation, and yet the essence of the Infinite Light is drawn into it. In a note
he points to our paragraph, where the light of Havayah goes and is revealed ,,021y *wyn 02192
Jwnn” (“in the World of Asiyah, the world of darkness”), and reads it the same way: Asiyah stays a
world of darkness, and the revelation of Havayah is drawn into it all the same.

The Alter Rebbe: 717’1 @I 021 *>>wi 02192 mon 01 72anm) 7210 n1vo

The Rebbe: '"111T 2197317 12 qwn1 3" aYRY ,"wnn 91y, IRWI 3" MR DAY w17°en BT

Sefer HaMaamarim Melukat, vol. X, p. 11, note 25 (with 17, note 11; 17-11, note 28) - ">wn'n NwnIn A"y XM 0"Y

THE REBBE EXPLAINS

In a sicha of Shabbos Chayei Sarah 5737 on Rashi’s ,,7271 11 1vp” (“Keturah is Hagar”), named for deeds made
fragrant by her teshuvah, the Rebbe notes the Midrash’s thought that G-d might desire the deeds of the wicked,
because of the advantage of teshuvah; in a further note he says why G-d nevertheless desires those of the
tzaddikim.

The Rebbe writes that G-d desires ,,XP17 D°P°72 5w 0°wyna” (“the deeds of the tzaddikim
specifically”), because the purpose, a dwelling place in the lower realms, is reached through the
tzaddikim’s service, and that this is why He took counsel with the souls of the tzaddikim; for this
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he cites our maamar. So he reads the saying our paragraph quotes, ,,0°P>73% 2@ 11> Mnw1a 7971 "n1”
(“with whom did He take counsel? with the souls of the tzaddikim”), through the purpose of

creation that our paragraph names next.
The Alter Rebbe: 13 N”Y2 190K K21 0°P778 DW 11°Mnwia 7211 13 17192 TR7 0°p>78 N2yn 112w oys
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Likkutei Sichos, vol. 10, p. 178, starred note (to note 49) - t">wn mw *n "w

THE REBBE EXPLAINS

In a sicha on why nothing may interrupt between Parshas Parah and Parshas HaChodesh (Shabbos Vayikra and
Acharon shel Pesach 5724), the Rebbe says that the tzaddikim’s teshuvah of this time, a return ,,)11°771 ¥” (“over
the distance”) of a soul in a body, belongs only to the time before Mashiach comes; in a note he compares the time
after it to the time before creation.

The Rebbe writes that before creation the virtue was ,,Xp17 0°p°727 n?yn” (“the virtue of the
tzaddikim alone”), as is known of the saying that G-d took counsel with the souls of the tzaddikim
specifically ,,n"y3 891” (“and not baalei teshuvah”), and for this he cites our column. To that time
he likens the time after Mashiach comes, when the tzaddikim will no longer need to return over
their distance. He suggests that this is the inner reason the Mishkan was set up on the first of
Nissan, before the red heifer was burned on the second: its first setting-up is like the world at the
beginning of creation, before man’s service, ,¥7 22 13 D°p>78 W 28n” (“a state of tzaddikim,
without evil”).

The Alter Rebbe: 13 N”¥2 17972X XD D7P778 2w 1P N1mwaa 9921 "na

The Rebbe: RP1T P78 bl P Nnwaa '1'??31 511 1°1Y2 ¥17°0 ,RP1T DOPOTRA n5yn 1N IRY 7R3 2387 7N

Likkutei Sichos, vol. 12, p. 211, note 66 - 7"5wn 2"wWARY (LTIN7 'D) RIP™ 2"W

SECTION 3 - 13

G-dliness clothed and revealed; the baal teshuvah

AWYM 91372 3T 72NN 72wnn Mwadbnm DR RIT MENRT Y 15yndn 1owntn mam
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Now, the drawing-forth from above through the mitzvos is that there be an enclothement of

thought in thought, speech in speech and action in action, “with all your soul,” etc.

Through the tzaddik’s mitzvos G-dliness is drawn down level by level: G-d’s thought is clothed in the per-
son’s thought, His speech in the person’s speech, His action in the person’s action, “with all your soul,” that
is, as a version quoted in Sefer HaMaamarim 5635 adds, with all the powers of the soul. In Likkutei Torah,
Emor, the love “with all your soul” is likewise a drawing from above that binds a person’s thought, speech

and action to G-d’s wisdom in the Torah and His will in the mitzvos.

likuteitorah.com/likkutei-torah/shir-hashirim/35/ 14
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And although it is written, “For My thoughts are not your thoughts,” etc., nevertheless, the end of
the verse concludes, “nor are your ways My ways”; that is to say: when are My thoughts not your
thoughts? When your ways are not My ways.

This seems to clash with Isaiah’s verse, “My thoughts are not your thoughts.” The Alter Rebbe answers from

the end of the same verse, “nor are your ways My ways,” reading the two halves as condition and result:

G-d’s thoughts are beyond ours only when our ways are not His ways.

15 111 977 NP 1199 9977 0979771 .09°NIAWNR PNAwnR O3 N1 D19 9977 83°977 OXR Pax
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But if your ways are My ways, it is possible for My thoughts, too, to be your thoughts. And “your
ways are My ways” means being “the way of Havayah,” etc.: that the study be for its own sake
(lishmah), through prayer first, etc.

When a person’s ways are G-d’s ways, G-d’s thoughts can be clothed in his thoughts as well. Walking in “the
way of Havayah” means Torah study for its own sake, and that requires prayer first.

mMwabna »19 *9Ppa 137 DOWRY 973 7awnn °93 9272 KR 9D NN3T2 [(nvvn] PN 1awnn 0
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For thought is bound up with speech, since it is impossible to speak without thought. Therefore,
“And I have put My words in your mouth,” etc.: the enclothement of speech in speech, and as a
matter of course there will also be thought in thought, etc.

Thought and speech go together, since one cannot speak without thinking. So when G-d’s words are placed

in a person’s mouth through Torah study, His speech clothed in the person’s speech, His thought comes to
be clothed in the person’s thought as a matter of course.

(M0 Px K] O”RR 219%3 qWNI° RTINDT 1992 QAW $7°2 NINDIY *3 139977 [mwym maT nawns] B2 D130 00)
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(And the three levels of thought, speech and action are the three worlds of Beriah, Yetzirah and Asiyah, so
that in the worlds of separation, too, a revelation of the Infinite Light (Or Ein Sof), blessed be He, be drawn
down; as is explained elsewhere on the verse “She is one,” etc., “My perfect one” (tamasi), [read as] “My
twin” (te’omasi).
A bracketed note links thought, speech and action to the three lower worlds, Beriah, Yetzirah and Asiyah, the
“worlds of separation,” where creations feel apart from G-d; the Infinite Light is to be revealed even there. It

refers to the explanation of “She is one ... my perfect one,” where the Midrash reads tamasi, “my perfect
one,” as te’omasi, “my twin,” as though G-d and Israel were twins.
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And this drawing-forth is the meaning of “Who will make you as a brother to me”: that there be a revela-
tion of the Name Havayah below; then it is called “as a brother to me,” which is not so when it is in a state
of concealment. And see further below on the meaning of “as a brother to me.”)

This drawing of G-dliness into the lower worlds is what “Who will make you as a brother to me” asks for: that

the Name Havayah be revealed below. When G-d is revealed He is “as a brother,” near and familiar, which
He is not while He is concealed.
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And this is [the meaning of] “who nursed at my mother’s breasts.” It is, by way of analogy, like how,
through nursing, the child grows during the twenty-four months of nursing [to a degree] he will not
grow in any other twenty-four months; and the growth that comes through nursing is out of all pro-
portion to his growth in the other years of his life, etc.

The main text takes up the next words, “who nursed at my mother’s breasts,” through an analogy. A nursing

child grows more in its twenty-four months of nursing than in any later two years; that growth bears no pro-

portion to its growth in the rest of its life.
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So it is with there being a revelation of the Name Havayah, blessed be He, below. That is: from what
was at first [such that] “no thought can grasp Him,” “the most hidden of all the hidden,” there will
come about the growth, so that He is revealed below, so that there be the level of “My thoughts are
your thoughts,” etc.

So too the revelation of Havayah below is a great “growth”: the level of which the Tikkunei Zohar says “no

thought can grasp Him,” the most hidden of all, comes to be revealed below, until “My thoughts are your
thoughts.”
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(And see [the Zohar,] Parshas Haazinu, 296a, on the verse “And my breasts are like towers.”) And

this is [the meaning of] “Who will make you”: that the level of “Who” (Mi) does all this for me, etc.
The bracket refers to the Zohar in Haazinu (the Idra Zuta) on “my breasts are like towers”: the breasts are
full, to nurse all, and the towers are great rivers that flow from Imma Ila’ah, the supernal mother. The Alter

Rebbe then reads Mi, “Who,” in “Who will make you” as the name of a level of G-dliness: it is the level of
“Mi” that brings all this about.
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(See [the Zohar,] Parshas Vayechi, page 237b, on “Who will raise him up” [and] “Who will heal you”; and
see what is written on the verse “And now, I pray, let [the power] be great,” on the matter of “Ado-nai, who
could stand?”; and along these lines one can explain what is written in Parshas Vaeschanan, “Who will
grant that they have this heart, to fear [Me],” etc.)
The references support this reading of Mi. In Vayechi the Zohar explains “Who will raise him up” by com-
paring “Who will heal you,” and calls Mi the supernal world, which has the power to strengthen all. The dis-
course on Moshe’s plea “let the power of Ado-nai be great” (Likkutei Torah, Shelach) is cited for “Ado-nai,

who could stand?”, where it calls this Ado-nai “Ado-nai Mi,” a hidden level above Atzilus; along these lines,
the Alter Rebbe suggests, “Who will grant that they have this heart” may be read.
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Now, the level of “my mother” is, by way of analogy, “a joyful mother of children,” which is the lev-
el of joy. By way of analogy: joy brings about no addition or renewal of life-force, only an expansion
and flowing of the life-force, which at first was in a state of constriction, and through this [joy] it
comes to expand.

“My mother” stands for “a joyful mother of children” (Psalms 113:9), the level of joy. Joy adds no new life-
force; it releases and spreads the life-force that was contracted before.
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“I would give you spiced wine to drink”: “Wine entered, the secret came out,” the revelation of
G-dliness, etc. (And see what is written about this in the discourse beginning “I will greatly rejoice
in Havayah,” and in the discourse beginning “Havayah is with me among my helpers.”)
The next words, “I would give you spiced wine to drink,” fit this: wine, like joy, brings out what was hidden, as
the Sages say, “wine entered, the secret came out,” for yayin (wine) and sod (secret) both have the numerical

value seventy. Here the secret that comes out is the revelation of G-dliness. The same Hebrew word,
ashkecha, means “I would kiss you” in the opening verse and “I would give you to drink” here.
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And this is [the meaning of] “And I was [His] delights day by day, playing before Him,” etc., “and
my delights are with the children of men”: that is, two delights. And through this there comes about
arevelation below: “and my delights are with the children of men,” etc.

In Proverbs the Torah, speaking as wisdom, says, “I was [His] delights day by day, playing before Him ... and

my delights are with the children of men.” The plural “delights” is read as two delights, one before G-d
above and one with people below, and through this joy G-dliness is revealed below.
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And this is [the meaning of] “I would lead you, I would bring you into my mother’s house; you would
teach me”: first the drawing-forth to the level of Imma, Binah (understanding), and afterwards the
drawing-forth from there downward, from the level of “my mother,” so that there be a dwelling
place among the lower realms. Therefore it is said in the language of “you would teach me,” for
“my mother” is the level of the Written Torah, and “you would teach me” is the level of the Oral
Torah, etc.

The verse goes on: “I would lead you, I would bring you into my mother’s house; you would teach me.” First

the light is drawn into Imma, which is Binah, and from there down, to make the dwelling below. That is why

the verse speaks of teaching: “my mother” is the Written Torah, and “you would teach me” is the Oral Torah,
which teaches and spells out what the Written Torah holds.
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(And see what is written in the discourse beginning “I am my beloved’s,” on the matter of “to my mother’s
house and to the chamber of her who conceived me”; and see what is written elsewhere on the meaning of
“for Your Torah which You taught us,” and what is written [in the discourse beginning] “And all your chil-
dren shall be taught of Havayah”; and see on the matter of the Written Torah and the Oral Torah in [the
Zohar,] Parshas Vayakhel, page 200, and in Parshas Bereishis, page 50b.)

The bracket points to further discussions. In the discourse “I am my beloved’s” (Likkutei Torah, Re’eh), “my
mother’s house” is the Written Torah and “the chamber of her who conceived me” the Oral Torah. “Your
Torah which You taught us” is from the grace after meals; and the discourse on “And all your children shall

be taught of Havayah” is in Likkutei Torah, Re’eh (the print has 1”3, read here as 1”72, “the discourse begin-
ning”). In the Zohar, Vayakhel (page 200), the upper book is the Written Torah, hidden and existing only in

writing, and the lower book is the Oral Torah.
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This rung is the level of tzaddikim, who are called brothers—“as a brother to me,” etc.—as men-

tioned above, for all their service is from above to below, to draw down, etc.

All of this describes the tzaddik, who is called G-d’s “brother.” His whole service goes from above to below:

drawing G-dliness down into the world.
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[And they draw down His dwelling, may He be blessed, among the lower realms. And see what is written in
the discourse beginning “Sing and rejoice,” at “And the explanation of the matter of ‘my sister.’”

Through this service the tzaddikim draw G-d’s dwelling into the lower realms. The bracket refers to the dis-
course on “Sing and rejoice, daughter of Zion,” where “my sister” is explained.
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And on the matter of “as a brother to me,” see in [Midrash] Rabbah on Song of Songs, and in Parshas

Shemos, at the beginning of section 5; and in the Zohar, Vayeshev (184a), and in Parshas Shemos (page
18); and on the matter of “I would lead you, I would bring you into my mother’s house,” in Parshas
Pekudei, page 257, end of side b.]

The sources on “as a brother to me” follow. The Midrash Rabbah, on Song of Songs and on Shemos (5:1),
asks which brother is meant: not Kayin, Yishmael, Eisav or Yosef’s brothers, who hated, but Yosef with
Binyamin, and (in Shemos Rabbah) Moshe and Aharon, who kissed when they met. The Zohar in Vayeshev
reads the verse as the Congregation of Israel’s plea that G-d be to her as Yosef was to his brothers, and in

Shemos (18b) says the verse was sung above when Levi was born; in Pekudei it reads “my mother’s house” as

the Holy of Holies and “you would teach me” as the secret of the Mishnah.
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The second rung is the level of baalei teshuvah, and of this it is said, “I would find you outside, I

would kiss you; moreover, they would not scorn me.”

The maamar’s second section begins. The second kind of servant is the baal teshuvah, and to him belong
the next words of the verse: “I would find you outside, I would kiss you; moreover, they would not scorn me.”
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For [the term] baalei teshuvah does not apply specifically to transgressions, but also to one who is

separate and is not in a state of fervor, etc.

Teshuvah here does not refer only to one who has sinned. It includes anyone who is separate from G-d and
lacks fervor.
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For businesspeople, who are not always [devoted] to G-d but only set fixed times for Torah, etc.—

when one returns from his occupation with worldly matters to study, it is called teshuvah (return).

Businesspeople, who give Torah only fixed times, are the example: when one turns from worldly affairs to
study, that turning is itself teshuvah, a return.
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That is, he returns from what he was occupied with at first, etc. And through this there comes about
a great stirring, with greater intensity than if he had not first been occupied with worldly matters,

etc.

Because he comes from worldly involvement, his return stirs him more strongly than if he had never been
away. The distance is what gives the stirring its intensity.
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(As is explained about this on the verse “Many waters,” etc., “For the waters of Noach,” etc.) For in

truth, of the angels it is written, “All of them stand in the heights of the world.”

The Alter Rebbe contrasts the angels, of whom the morning blessing (Yotzer) says that they “all stand in the
heights of the world.” The bracket refers to the discourse “Many waters” (Torah Ohr, Noach), where the toil
of earning a living is “the waters of Noach,” which raise the soul higher than before, and where businesspeo-
ple are told they are wrong to think they cannot pray as well as those who sit and study: the advantage of light
comes from the darkness.
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For the meaning of “standing” is that they are always at one rung; and this is because they are al-
ways in a state of bittul. Into what other nature would they change, that there be a stirring, which is

a change of nature? etc.

“Standing” means remaining at one level, because the angels are always in bittul. Since they never become
something else, they cannot be stirred, for being stirred is a change in one’s state.

NS RAPYT 993 19NN POIY [meawl CRW T2 ANITA TINWIY MPYaNT N2 RIT POy Dar
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But in [one engaged in] business there is the level of stirring, for his nature has changed, from be-

ing occupied at first with worldly matters to being one who studies Torah, etc.

A person in business is different: he changes from someone occupied with worldly matters into someone
who studies Torah. That change in his state is what makes his stirring possible.

EXPLAINED BY THE ALTER REBBE, IN THE TRANSCRIPT OF THIS MAAMAR, APPARENTLY THE MITTELER
REBBE'S, A GLOSS IN LIKKUTEI TORAH AND THE REBBE
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The Alter Rebbe says that “your ways are My ways” means Torah study for its own sake, “through prayer first,”
without saying why prayer must come first for study to be lishmah.

Why prayer first? The transcript of this very maamar in Maamarei Admur HaZaken 5565
(apparently the Mitteler Rebbe’s, its editors write) gives the reason: a mitzvah needs intention,
and the intention is ,,792n2 8297 ®xMY12” (“with the heart’s will, in prayer”); then the study that
follows is lishmah, and makes a way by which G-d’s thought is clothed in ours. Without it, a finite
person’s thought and speech have no relation to G-d’s word. A gloss in Likkutei Torah (V’Zos
HaBerachah 96b) adds that study after prayer stands higher than study before it, and the Rebbe
explains that gloss (sicha of the night of 15 Shevat 5745, unedited): before prayer one studies to
bind one’s own soul to G-d, and after it one can study for the Torah’s own sake. Perhaps (biur
b’derech efshar) this, too, is meant here.

the Alter Rebbe, in the transcript (hanachah) of this maamar, apparently the Mitteler Rebbe’s (so its editors):
Maamarei Admur HaZaken 5565, vol. X, p. Xx¥n - a gloss in Likkutei Torah: Likkutei Torah, V’Zos HaBerachah, p. ,)%
2 (in a gloss) - the Rebbe: Toras Menachem - Hisvaaduyos, vol. (2 1"2wn'n) 7°, p. 1165-1166

THE REBBE EXPLAINS
In a Reshimah on the generation of the desert, who lived “from above to below” with the manna and the clouds of
glory, and on why the spies did not want to enter the land, the Rebbe sets out two modes of serving G-d.

The Rebbe writes that there are two modes of service, ,,p0¥y *»¥21 21X *2w1” (“those who sit in the
tent and businessmen”), Yissachar and Zevulun, ,,730° > 1"7 n"P?1 "0 82017 (“explained in
Torah Ohr and Likkutei Torah, the discourse ‘Who will make you’”). In the desert Israel sat in the
tent; entering Canaan, whose name means “merchant,” they would become businessmen. For the
businessman, he adds from the Rebbe Rashab’s sicha of Simchas Torah 5666, , 727 13192077 1R
noyn” (“contemplation alone does not avail”), because his dealings in the world conceal; the spies
preferred the order of the tent, and erred, for most of the mitzvos depend on the land.

The Alter Rebbe: *13 771102 0°NY Y21 71’717 T°RN DIRWY 0°pOY *7¥3 131

The Rebbe: TaN° °1 71" T NP1 R"IN IRANI] POY 22921 DR 22w :7TI2¥2 D2IDIR '3 WOT 2" OKRIN
Reshimos (2nd ed.), vol. X*p-1n, p. 297

THE REBBE EXPLAINS

In the maamar on Yaakov’s ,,>aR n°2 Pk 01%w32 *nawy” (“and I return in peace to my father’s house”), read as teshuvah,
said after Shabbos Vayeitzei, 9 Kislev 5738, on the night of 10 Kislev, the Mitteler Rebbe’s day of liberation, the
Rebbe explains why the soul becomes a baal teshuvah chiefly through serving G-d in permitted, everyday matters.
The Rebbe explains that ,,0°p>7% 0715 9a91” (“and your people are all tzaddikim”) because a Jew’s
true being is his G-dly soul: while he does a mitzvah his true will is revealed, and in that he is a
tzaddik. His permitted dealings are different: he does them for the needs of his body, or from his
animal soul, which hides the G-dly soul, so when they are done for the sake of Heaven they are
»1WNT NT2Y NT” (“like the service of teshuvah™). In a note he points to our column: those who
sit in the tent and businessmen are like tzaddikim and baalei teshuvah. Perhaps (biur b’derech
efshar) this is why our paragraph can call the businessman a baal teshuvah though he has not
sinned.

The Alter Rebbe: 210N *P1 TR X1DYT 22913 100y ANAWD 117
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Sefer HaMaamarim Melukat, vol. 2, p. RYp, note 154 - (17712) 1"5wn'7 1903 7"1% 71X ,1705 "0 ,R¥M "W *R¥N

A QUESTION THE REBBE RAISES

In a maamar of Shabbos Acharei-Kedoshim, 13 Iyar 5721, on the Midrash’s ,,0on®17pn 19yn? *nen1p” (“My holiness is

above yours”), a holiness that Likkutei Torah says is drawn by teshuvah, the Rebbe brings our verse with Rashi’s
reading and the Midrash’s.

The Rebbe raises a difficulty on our maamar. Likkutei Torah reads 72 1IR3 7107 *n” (“who will make
you as a brother to me”) as the tzaddikim and “I would find you outside” as the baalei teshuvah;
that might follow the Midrash, ,,7"n°12% q01°5” (“as Yosef to Binyamin”), but by Rashi, ,,mwyw 9773
1R 70" (“as Yosef did to his brothers”) who had wronged him, the start of the verse also speaks
of baalei teshuvah, and by the Tzemach Tzedek’s explanation so does the Midrash. At the end of
the maamar he answers it himself: the plea is that what teshuvah draws come into the world
»M2AYN12” (“in a settled way”), the virtue of the tzaddikim, and this is ,,0°17°0211 107 WpPn” (“the
link between the two readings”).

The Alter Rebbe: 9”12 13 ¥ XD 0°NX ’PAW Q°P°TX N2 RIT DRI A7

The Rebbe: 19173 K171 % ARIW WITAN ¥17°02 RI7T Q7778 2 oK °2 XD 9an° A n"ipha w"nT ,am2 v 17IRo™
o112

Sefer HaMaamarim Melukat, vol. 1, p. ©17 (sec. 7, notes 24-25); 107 (sec. 2°) - I9122) R"OWN'T 97K 3" ,0°W1TP-"INR 2"'W
(17712 ,1%%ann "anb

BACKGROUND FROM THE REBBE

In a sicha on Rashi’s comment that the four “hands” at the birth of Peretz and Zerach hint at Achan’s sins, the
Rebbe turns to the inner meaning: Sefer HaBahir calls Zerach and Peretz sun and moon, the tzaddik’s steady

service and the baal teshuvah’s renewal.

The Rebbe explains that Zerach, the tzaddik’s service, began to come out first because ,,77°1nn
11197 NUwRN” (“the beginning and first intent”) is that every Jew be a tzaddik; in a note he cites
our maamar: ,,0°1\01N2 17°7 AYY1 0°P>780 N7y °"Y R1Tw” (“only through the service of the
tzaddikim is a dwelling made below”). Yet Peretz, the baal teshuvah, came out first and took the
birthright, because teshuvah stands higher, and from Peretz comes Mashiach, who will bring even
the tzaddikim to teshuvah. Perhaps (biur b’derech efshar) the sicha sets side by side what our
maamar does: the tzaddik who draws G-d’s dwelling down (this paragraph) and the baal teshuvah
who reaches higher, joined at the end (paragraph 4).

The Alter Rebbe: D*1WNMN2 *N° 10777 °3°Wnn QM) 13 Pwnn? nunb abynbn onTay »aov

The Rebbe: D°1INMN2 77T AWYI D°P> 18 NTI2Y °"Y RPIT — T390 (T9°K1 3 ,70) w"Aw n"1p AxI

Likkutei Sichos, vol. 7, p. 189, note 55 - 1"nwn ,X"%wn ypn p"w) 2w 2"w Mnown
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SECTION 4 - 14

From concealment to redemption
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And although the stirring is only at the level of the vital soul alone, nevertheless it is very lofty, etc.
This is because it is in the category of “the sitra achra (the other side) is subdued” (iskafya sitra
achra), etc.

The baal teshuvah’s stirring is felt only in the vital soul, the soul that animates the body, yet it reaches very
high. The reason is that it subdues the sitra achra, the “other side” opposed to holiness.

T13 xwnpT] 172RT RAP° PPNORY 719N 0w 1N 7Y X7 (xanx k7o) XPUO R™DINRY 179
10285999 X999 [xi

And through the sitra achra being subdued, he brings about an arousal from what was at first [the
state of] “and the glory of the Holy One, blessed be He, withdrew higher and higher.”
By subduing the sitra achra a person arouses G-dliness from the very level to which it had withdrawn. The
words are the Zohar’s (2:128b): when one brings the wicked back and the sitra achra is subdued, istalak, “the

glory of the Holy One, blessed be He, is raised up”; the Alter Rebbe reads the same word also as “withdrew,”
the glory that had gone far above.

577) [x pon ama] A2 "ERDOYD RPOYD 9990 1195 N AMITPR MPPNon APnN 1Y ann 110m
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That is, from what was at first a withdrawal of His G-dliness, may He be blessed, as in the matter of
“He ascended higher and higher” in the Zohar, Part III (page 20b), where the revelation withdrew
from below to the level of His Being and Essence: from there itself the revelation and the drawing-
forth will be drawn down below.
That is, from the level to which G-dliness withdrew in exile, as in the Zohar (3:20b): the Holy One “ascended
higher and higher,” as in “Why, Havayah, do You stand far off?”, and from that far place comes “Behold, I

will save you from afar.” The Alter Rebbe explains this as the revelation withdrawing into G-d’s very Being
and Essence, and says that from that very level the revelation will be drawn down below.
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For it is written, “As in the days of your going out of the land of Egypt, I will show him wonders.”
And this is as at the Giving of the Torah, of which it is written, “Face to face Havayah spoke”: a rev-

elation of G-dliness below at the level of “face.”

Micah promises wonders “as in the days of your going out of Egypt,” and at the Giving of the Torah G-d
spoke “face to face”: G-dliness revealed below at the level of “face.”

M9 [v193 £o3p] ©72D NP P19° 9PARY 70 °CMIw 1777 0°%n NP 0°1D N0T 9NN BUY 0
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First there had to be a hiding of the Face, the exile of Egypt, 210 years, so that afterwards there
could be “face to face,” etc. (And see what is written about this at the end of the discourse begin-
ning “And Elokim spoke, etc., I am Havayah; and I appeared,” etc.)

Before that revelation there first had to be the hiding of the Face, the 210 years of exile in Egypt, so that the
face-to-face revelation could follow. The Hebrew writes 210 as 1”77, the word redu, “go down,” with which
Yaakov sent his sons to Egypt (Rashi on Genesis 42:2, as the Kehot note cites); the bracket refers to the end

of the discourse on “And Elokim spoke ... I am Havayah” (Torah Ohr, Va’eira).

N1°M22 RO RP°Y5 PPNOR [xn 12 xwmpT] 1721PT NAMR RITY 2101 IWRT D532 7127102 79 19
T9YN? NI9PYaNT ST I°TPW K17 0°38 AN0M2 131191 10 N0

And so too, along these lines, with the destruction of the First and Second Temples, which is be-
cause “the Holy One, blessed be He, withdrew higher and higher,” in a state of hiddenness, etc. And
the intent of the hiding of the Face is that there be a great stirring upward.

The destruction of the First and Second Temples follows the same pattern: G-d withdrew higher and higher

into concealment. The purpose of hiding the Face is to bring about a great stirring upward.

127 71370 ART 1IZ7 1N 19K MBRYR 120 pYIZ MIX 1101 ANN0R AR WKW 127 QY AR Pwnd
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[It is] as in the analogy of a father with his son: when the father hides from him, then the son cries
out to go up to him; and this is the father’s will, that the son should want to go up to him; therefore
he hides, etc.

It is like a father who hides from his son: when the father hides, the son cries out to reach him. That longing
is what the father wants, and it is why he hides.
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So too, because of the hiding of the Face, [in] Torah and prayer—through this the stirring will be ex-
ceedingly great, iskafya sitra achra, and he brings about an arousal from what was the level of with-
drawal higher and higher, so that there be the level of revelation below, as mentioned above.

So too, the hiding of the Face makes a person’s Torah study and prayer far more intense. That intensity sub-
dues the sitra achra and draws revelation down from the level that had withdrawn.

1) [m2wn sbyal NPY2 N2 RITY PI0 21022 RITY 72 930 7IN2 IRIPK “SPwR 7N IRENRR 1N
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And this is [the meaning of] “I would find you outside, I would kiss you.” “I would find you outside”
refers to what is at the level of “outside,” which is the level of baalei teshuvah (and see [the Zohar,]
Parshas Acharei, page 78a, on the verse “born at home or born outside,” and in Parshas Toldos, 141b, on
the verse “Wisdoms cry aloud outside”; and see what is written about this in the discourse beginning
“When you raise up,” etc., “Yours is greater than theirs”).
This explains “I would find you outside, I would kiss you”: “outside” is the baal teshuvah, who comes from a
place far from holiness. The bracket points to the Zohar on “born outside,” which it reads as coming from
the side of Imma, from the place of Z’eir Anpin, and on “Wisdoms cry aloud outside,” where supernal

Chochmah is “the hidden of all hidden”; and to the discourse on “When you raise up the lamps,” where
Aharon is told, “Yours is greater than theirs.”

192 1N [rerew] R ook 702] PR3 710 TURMIN2 KM NIPATNR 1RO N2 PYR Wyl Uy
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Through this comes about “I would kiss you,” the level of kisses, “the cleaving of spirit to spirit,”
etc.: “Blessed are You, Havayah,” so that from the level of “Blessed,” etc., there be a drawing-forth
in revelation, “You,” etc.
Through this comes “I would kiss you”: kisses are “the cleaving of spirit to spirit,” as the Zohar in Vayeshev
also reads this verse. In the blessing “Blessed are You, Havayah,” this is the drawing-forth from the level

called “Blessed” into open revelation, “You,” G-d addressed face to face. Tanya, chapter 45, uses the same
image of kisses for binding one’s speech and thought to the word of G-d in Torah study.
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But “Who will make you as a brother to me” and “I would find you outside,” etc.—both at once; that
is, that there be the level of the joining of tzaddikim and baalei teshuvah, as in the statement of the
Zohar, “Mashiach is destined to bring the tzaddikim to teshuvah,” etc.

Yet the verse asks for both at once: “Who will make you as a brother,” the tzaddik, together with “I would find

you outside,” the baal teshuvah. This joining is what the Zohar means in saying that Mashiach will bring
even the tzaddikim to teshuvah.
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(As is explained about this in the discourse beginning “The second day of Yom Tov,” regarding
Shemini Atzeres.) And [it is] as the counsel of our Sages, of blessed memory: “all his days in teshu-
vah”; that is, that the tzaddik, too, should do teshuvah.

The Sages advise that a person spend “all his days in teshuvah” (Shabbos 153a), and this applies to the tzad-
dik as well. The bracket refers to the discourse on the second day of Yom Tov (Likkutei Torah, Shemini
Atzeres), which says that the virtue of Mashiach is to bring the tzaddikim to teshuvah, so that the level of
teshuvabh is revealed in perfect tzaddikim.
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That is, for the bittul not having been so great; for example, that he was not in so much bittul in
prayer, etc. (And see what is written in the discourse beginning “How goodly,” regarding “And the third
teshuvah”; and see what is written in the discourse beginning “Return, O Israel,” on the matter of what

Yaakov our father said, “If [Elokim] will be,” etc., “then [Havayah] will be,” etc.)

A tzaddik’s teshuvah is for not having had enough bittul, for example in his prayer. The bracket refers to
“the third teshuvah” in the discourse “How goodly” (Likkutei Torah, Balak), the teshuvah of the soul’s high-
er level, in which it returns to be included in its root; and to the discourse “Return, O Israel” (Likkutei Torah,
Shabbos Shuvah), where Yaakov’s vow, “If Elokim will be with me ... then Havayah will be G-d to me,” de-
scribes reaching a bittul in the Infinite Light so great that Havayah itself is reckoned as Elokim.
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And now he has reached the level of bittul: this is his teshuvah. And through this “all judgments
will be removed from him,” so that the external forces have no hold whatsoever: “moreover, they
would not scorn me.”

When he now reaches true bittul, that is his teshuvah. Then “all judgments are removed” from him, the ex-
ternal forces have no hold, and the end of the verse is fulfilled: “moreover, they would not scorn me.”
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And as our Sages, of blessed memory, said, “If Israel do teshuvah, they are redeemed,” etc. For the
main [cause of the] concealment is that “the Holy One, blessed be He, withdrew above,” etc., and
through teshuvah he brings about an arousal, so that there be revelation below, and as a matter of
course they are redeemed, etc.

The Sages say (Sanhedrin 97b) that when Israel do teshuvah they are redeemed. The reason is that the con-
cealment of exile comes chiefly from G-d’s withdrawing above; teshuvah arouses revelation below, and the
redemption follows of itself.

19 Y792 R”MIROWD I”RWN T1°2 [n2wn “oy21] N7 D273 13°°07 110 P78 7280 12w

And “teshuvah, prayer and tzedakah (charity),” etc.; that is, tzaddikim and baalei teshuvah togeth-

er, which is not so when each one is by himself, etc.

In the words “teshuvah, prayer and tzedakah,” from the High Holiday prayer Unesaneh Tokef, teshuvah is
the service of the baal teshuvah and tzedakah that of the tzaddik (as paragraph 2 explained); together they
achieve what neither achieves alone.

THE REBBE EXPLAINS
In a sicha on why nothing may interrupt between Parshas Parah, which speaks of teshuvah, and Parshas
HaChodesh, the Rebbe sets out two times at which tzaddikim, too, do teshuvah.

The Rebbe distinguishes: ,,0°1mt 3w 13°%7 ,72WN NMWYY> 0°3°7% 0°p°78 DA, 1°I¥2” (“in this matter, that
tzaddikim too must do teshuvah, we find two times”). The tzaddikim’s teshuvah now is a return
»PM°71 9Y” (“over the distance”): a soul in a body is far from G-d compared with before its
descent, and longs to return. “Mashiach will bring the tzaddikim to teshuvah,” the Zohar line our
paragraph quotes (his note cites our column), is not that: G-d’s glory will then be revealed below
as above, and the tzaddikim will reach the boundless love ,, 7787 252" (“with all your might”) that
belongs now chiefly to the baal teshuvah, so that the two services, each with its own virtue, are

joined.
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THE REBBE EXPLAINS

In a maamar of Shabbos Parah 5718, on why the red heifer was prepared outside the camp, the Rebbe, following the

maamarim Zos Chukas of the Rebbe Maharash (5633, 5642) and the Rebbe Rashab (5655, 5678), as the editors’
note says, explains that the heifer stands for the service of the baal teshuvah, and brings our verse.

As the Rebbe Maharash and the Rebbe Rashab do in their maamarim on the red heifer, which this
maamar follows, the Rebbe reads ,,°? 13 91n°>n” (“who will make you as a brother to me”) as the
service of the tzaddikim, ,,7"2pn% 0°nx onw” (“who are brothers to the Holy One, blessed be He”),
while the baalei teshuvah are “outside”; and yet “I will find you outside.” Here he adds, where
those maamarim say only that the baalei teshuvah are “outside”: ,,77°2R NX>31 W91 R IRIARY”
(“’Iwill find you’ is the language of finding a lost object”), for they were lost in a parched land
without water, and from there comes “I would kiss you.” So in his reading our paragraph’s baal
teshuvah is “found” because he had been lost.
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THE REBBE EXPLAINS
In a conversation on the eve of 15 Teves 5744 (an unedited record) with a visiting Chassidic Rebbe, who mentioned
that sefarim call a businessman’s prayer dearer to G-d than a scholar’s, the Rebbe gave the reason, that he must

turn his mind from his business to pray, and brought our verse.

The Rebbe says it is like what Chassidus explains of baalei teshuvah, of whom it is said ,,7112 JR3nX
TPwR” (“I would find you outside, I would kiss you”): because he was “outside” at first, there is a
special ,,0y1Y” (“storm”) in “I would kiss you ... [would bring you into my mother’s house.” So
too the businessman, whose service is “outside,” ,,7nKX%2 12121 (“Zevulun, in your going out”): “I

will find you” precisely, ,,78%% 7% 19182” (“in the manner of a find”), since it was not expected.
The Alter Rebbe: 13 RMI2 XM MP2TAR 1°P°w31 N2 TPWR 0yl 77y

The Rebbe: "3 TPWR"T 7M1 "DYILR" 12w° 10791, "PIna" 197009 W 11990 — R°1 7272w ARYAIM YT
7K %2 DR IR73AR

Toras Menachem - Hisvaaduyos, vol. (2 2"wn'f) », p. 762 - (773 °N%2,0°727 NR°w7) »"Twn'n nav "o ,mnw 's 707172 MR
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IN ONE'S AVODAH

The maamar draws the lesson itself. A person should serve as a tzaddik, drawing G-dliness into the world

through Torah study for its own sake, with prayer first, and through mitzvos done in thought, speech and

action. He should also serve as a baal teshuvah: even one who returns from his business to his fixed times of

study is doing teshuvah, and the distance he comes from should become intensity. And the tzaddik, too,

should spend “all his days in teshuvah,” returning for not having had enough bittul, as in his prayer;

through teshuvah Israel are redeemed.

QUESTIONS FOR DISCUSSION

1.

Why are all the mitzvos called tzedakah, and what does charity teach about how G-dliness reaches the low-

erworld?

. If before G-d above and below are equal, what does a “dwelling place among the lower realms” add, and

why does it depend on willing acceptance and bittul?

. How can a businessman who sets aside fixed times for Torah be called a baal teshuvah, and why can he be

stirred when the angels cannot?

Why must concealment come before revelation, in Egypt, in the destruction of the Temples and in a per-
son’s own life?

. What teshuvah does a tzaddik do, and why does the redemption need tzaddikim and baalei teshuvah

together?

likuteitorah.com/likkutei-torah/shir-hashirim/35/ 30
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PARAGRAPH 1
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The note says that a transcript of this discourse of the Alter
Rebbe is printed there, with an explanation of it a few
pages later.
KEHOT'S NOTE
0%11°w2 18N °Y QW IR .1AN °Y 170N 1”02 0971 R¥ATR P2 NMan
03 X7 .7YN 3 7PN Y 2 972 WA N7IIR D°ROPY MR NAan
N 17T .A7IWN DOWNTR 72T 17T AP Y [UPRwN NRXIA] 17270 B0
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The bride, speaking to her beloved: “Who will make you as
a brother to me, who nursed at my mother’s breasts? I
would find you outside, I would kiss you; moreover, they
would not scorn me.” In the plain sense she wishes he
were like a brother, whom she could Kkiss even in the street
without anyone thinking less of her. The Alter Rebbe reads
it as the Congregation of Israel’s plea to G-d in exile, and
the whole maamar explains it. (context: Steinsaltz Tanakh)
Song of Songs 8:1°X:’n 0°7°Wi W
77 M7KD 03 TPWK YIND ARINN WX TY P 7P XD 7107
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would Kkiss
thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
PIND A0Y AwWyYw 7770 "1MI% X12NW 9 NXD UwID” X 1 wrnw
7500y 2 770 WrAw NPTIR — “ONIR OM3%1 92 RN LAY MR

"Y1 OMN Jyn

The psalmist, praying for Jerusalem: “For the sake of my
brothers and my friends, let me now speak peace within
you,” and in the next verse, “For the sake of the house of
Havayah our G-d, I will seek your good.” The Alter Rebbe
reads Israel as G-d’s “brothers and friends,” a closeness
bound up with His House.

Psalms 122:8'1:275p 0°%°11n
172 DIPY RITTIIIX "Y1 0N Y07
For my brethren and companions' sakes, I will now say:

'Peace be within thee.'

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,29p 8°21n

PARAGRAPH 2
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“In the place where baalei teshuvah stand, perfect tzad-
dikim cannot stand.” Brought as the view that seems to

likuteitorah.com/likkutei-torah/shir-hashirim/35/

rank the baal teshuvah higher.

Berakhot 34b:22-23375-273:27"% n172
— TTRiY NN “PYIT DI ANIK 20 TRT NI "I RIYD)
221771 PImT? 0P DiPw” anRIY 1Ty 0K 073 00T
— "PAMY? oR7 277 MR 108 02 AR ATm LRYPI2 PRIy
1;'[? 297 MY — 72977 R LRIRYR 1772y 02T pin v
-ROWD 1 PN 770
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
1990 °Y 2 770 WUAY NN L362°Y TN wMIpY AR .2 ,7° MO12

LT3V IRIINW MPRTI MRIPR R0 P30 PUO 1ORN

2OPUTE BW I NINwaa 700 vna
The Midrash reads “with the king in his work they dwelt
there” (I Chronicles 4:23) as the souls of the tzaddikim,
with whom G-d took counsel and created the world.
Brought as praise of tzaddikim, in which baalei teshuvah
are not mentioned.

Bereshit Rabbah 8:7°1:’1 1127 n"wx12
,72m1 0p778 P ImwnIa (nR PRINY °37 0w PIO0T Y 2an
oy 779731 0°YL1 "W 0°IXR ARR (T R 777) 2°057 RIT R
DR Q°P9X 1 73°71 0w 9y ,0°%1° T .Y 1aw° 1NoRD1Ra 7000
7TV 13 DOPOR T YN QW By ,0OY01 2w TATRA 1 18y DTN
T°nn 0y .0%% 2122 2 nnw WK (7 7n7%) ow By 17T .0TRn
13w° X177 712 WITPR 07990 2900 TPn 99nm ay 12w 1NaRDRa
09I DR K12 7172 WITPI 7201 112w , 07078 v mws)
Rabbi Yehoshua of Sikhnin said in the name of Rabbi
Shmuel: He consulted with the souls of the righteous. That is
what is written: “They are the potters and the inhabitants of
Neta’im and Gedera; they dwelled there with the king for his
works” (I Chronicles 4:23). “They are the potters [hayotzer-
im]” - alluding to: “the L-rd G-d formed [vayitzer] man of
dust from the ground” (Genesis 2:7). “Inhabitants of
Neta’im” - alluding to: “the L-rd G-d planted [vayita] a gar-
den eastward in Eden” (Genesis 2:8). “And Gedera” - after ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

[o] .27 M 57y .2 ,279 1129 M7 1,072 9”2 ARY
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The version there adds the words “since they are higher”:
the Sages did not mention baalei teshuvah, even though
they are higher.
KEHOT'S NOTE
19N °Y 170pN 1”10 — "0°1122 AN 1AW INRND”

Dop TR 0913 Y

The prophet tells Zion of the redemption: “And your peo-

ple are all tzaddikim; they shall inherit the land forever.” A

second praise of the tzaddik.
Isaiah 60:21x73:°0 171°yw°

SIWDNT? O TPYR YR TP IR WP 0PIYP 00p7T3 0PI T
Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My
hands, Wherein I glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

N2 ,0 Pywe
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G-d says of Avraham, “I have known him, so that he will
command his children and his household after him, and
they will keep the way of Havayah, to do tzedakah and jus-
tice.” In the verse tzedakah is righteousness; the Alter
Rebbe reads it also as charity, and “the way” as the path by
which G-dliness comes down.

Genesis 18:19v™:1 N*wxX12
AT MY IR I°2TNRY PI2TNR MY WK 19R? YRYT 7D
P2 127X DK DITINT0Y N X027 Ty LEYR NPTE Niwy?
For I have known him, to the end that he may command his
children and his household after him, that they may keep
the way of the L-RD, to do righteousness and justice; to the
end that the L-RD may bring upon Abraham that which He
hath spoken of him.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.0, NPWRA2
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The passage explains “justice” as a person’s restraint of
his own excesses for the sake of charity, which denies nur-
ture to the external forces, and adds that the other mitzvos
of the Torah are also called tzedakah in this way.
KEHOT’'S NOTE
.2,30 R™MnN

TR TR

The song Moshe and Israel sang at the sea opens, “I will
sing to Havayah, for He is highly exalted.” The opening
words of a discourse in Torah Ohr, Beshalach, to which the
Alter Rebbe refers twice here.
Exodus 15:7°X:1"0 mnw
TPUR RY 1T0R™ 12 NN PN bwpv 121 YR IR
:0%2 117 12377 010 1IR3 ARA™ o
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Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

FIN®I2 NYPonw NPaNY Y170 N2

The note says this passage is quoted there.
KEHOT'S NOTE
799K Ay Y R 1790 2702 RN

APTR MIWYD 1 77T 1INRWY DTNAN2 W TP RIT DOPYTRT AN
onNnNa AT Rt .

Or HaTorah explains there that tzedakah is Malchus when
the flow from “the Righteous One, the Life of the worlds” is
drawn into it.

KEHOT'S NOTE

MR — 70y on 27801 yawn N2 qwnivd ihi b Py 5y”

AUPIR Y W Naw
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Tanya opens chapter 36 with the Sages’ teaching that the
purpose of creating this world is that G-d desired a
dwelling place among the lower realms, and explains that
“above” and “below” do not apply to Him; the change is
only in those who receive His light.
KEHOT'S NOTE
.OW P70 — 271 01°E 1IPPPa1 17 PR R°IN RA

729 1MW NI T YU RPW Y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"B X™1TD

729 1 NI 00 YU KDY 1Y

Before the world was created there was only G-d and His
Name. Here it defines the dwelling below: that the same
Oneness be revealed below as above.

Pirkei DeRabbi Eliezer 3:2°2:3 11977 377 °p12
TPYY 7272 DTN I KA N2 WATRA 77,0739 X121 XY 1Y

1% ¥ KNG PR ?hmiT 9271 b LSwn wn
IR PRI PRI PRITIOY PIRD vUIMR IR OX ,T?W' D"!Tg?@
0 X2 091y NN 1107 ©UINT KIT 02 WiTRa 72 ,ni12% onnn

1WA DR X2V 7Y TRIY
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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That discourse opens on “Command the children of
Israel... My offering, My bread” and reads the doubled
“and say” as for that time and for all generations: the of-
ferings while the Temple stood, and the prayers instituted
in their place.
KEHOT'S NOTE
3,1y oman oyb

9129 NN 125712 NN 18

“Command the children of Israel and say to them: My of-
fering, My bread...” The opening words of a discourse the
Alter Rebbe refers to.

Numbers 28:2°2:17 72712

M3 0 "WKY 002 231N DI2X AIRK) 2K 3270y 3
A79in2 °% a7 1nYn

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9977 9722 °N1 977 1Ay N

There the daily renewal of creation through memalei kol
almin is described as a “way” of descent from cause to ef-
fect down to physical heaven and earth, while before
sovev kol almin above and below are equal; even the hid-
den “wonders” are only “making” before Him.
KEHOT'S NOTE
X ,20 K™D R

2990w M1 Nnn

G-d dwells “with the crushed and lowly of spirit, to revive
the spirit of the lowly.” Charity, which revives the lowly, is
the model for drawing G-dliness down into the dark world.

Isaiah 57:15V"0:1"11°yWw°
RIT-NRY 112K W71 017 W WiTRY 7Y 10% R 07 MR 15 %2
:0°R3T1 27 NPNAPY 0°9DW M0 NN Mo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There tzedakah is called the general and collective expres-
sion of the mitzvos: just as charity revives the spirit of the
lowly, the mitzvos as a whole draw the life-force and light
of Ein Sof down into the low, physical world.
KEHOT'S NOTE
.X,02 RN D P7YY XD
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In Nehemiah’s day the people bound themselves: “We im-
posed mitzvos upon ourselves, to give a third of a shekel a
year for the service of the house of our G-d.” A gift of
money for the Temple is called “mitzvos,” so mitzvah and
tzedakah are one idea.

Nehemiah 10:3327%:» nm

"2 NTIY? MW Dpwn nowhY 0%y nn% nizn a0y aTaym
Also we made ordinances for us, to charge ourselves yearly
with the third part of a shekel for the service of the house of
our G-d;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There “this mitzvah” is the mitzvah of teshuvah, a “heal-
ing” higher than all the mitzvos, which are drawings of the
soul’s life from the Name Havayah; teshuvah repairs the
Name where a mitzvah was missed.
KEHOT'S NOTE
.3, %2810 yh

NINTR IR oD

“For this mitzvah which I command you today is not hid-

den from you.” The opening words of a discourse the Alter

Rebbe refers to.

Deuteronomy 30:11x”>:"> 0127
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X

For this commandment which I command thee this day, it is

not too hard for thee, neither is it far off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2 ATWN 27y WY

There “the way of Havayah” is read as “away and an entry
to be Havayah”: that there be the level of Havayah, the
Name that denotes the bringing of the worlds into being
from nothing through its letters.
KEHOT'S NOTE
.2,30 R™Mn
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There “with all your heart” means with two hearts: one of
love, in which the soul longs to cleave to G-d, and one that
subdues and transforms the evil inclination.
KEHOT'S NOTE
2,00 97y
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The beloved to his bride: “You have captured my heart,
my sister, my bride.” The discourse on this verse (Likkutei
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Torah, Shir HaShirim) speaks of two levels of hearts,
which here match the two drawings-forth.

Song of Songs 4:9°0:’7 0°°W1 W

ST3TER PIY IR TIYR ORI 30227 172 NN *3n22’
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SRS 12w nTa

That discourse asks why the people at Mount Carmel said
“Havayah is the G-d” twice, and reads Yaakov’s vow, “If
Elokim will be with me ... then Havayah will be G-d
(Elokim) to me,” as the ascent from “Elokim with me,” the
subduing and transforming of the self, to a bittul in the
Infinite Light itself so great that the level of Havayah is
reckoned as Elokim.
KEHOT'S NOTE
A, T0 v YR

QOPRRT NI 21T 1IN

When fire came down on Eliyahu’s offering at Mount
Carmel, all the people fell on their faces and said,
“Havayah is the G-d, Havayah is the G-d.” The doubled
“Havayah ... Elokim” is linked to the gematria of derech as
twice “Havayah Elokim.”

1 Kings 18:39v”%:1" X 0°5%n

RIT M DoPRRT NI T 1MNTY DPImthY aPEm oyntty RN
Halri ]

And when all the people saw it, they fell on their faces; and

they said: ‘The L-RD, He is G-d; the L-RD, He is G-d.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

"aN n°2 N 019wa "nawn

Yaakov, on his way to Charan, vows at Beis El: if he returns
in peace to his father’s house, “then Havayah will be G-d
(Elokim) to me.” Another joining of Havayah with Elokim,
explained in the discourse “Return, O Israel” (Likkutei
Torah, Shabbos Shuvah).
Genesis 28:21X73:1”5 N*wX12
:0°PPRY 72 °1 1771 738 N°279K 0iPw "naw
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
XD ,MD NPwRI2

2°PYN 1 0oAYD '3 'unTa T
The note points there for the gematria of derech as twice
“Havayah Elokim.”
KEHOT'S NOTE
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There “my flesh and my heart pine away” is the soul’s
longing to expire, and “the rock of my heart” is strength to
remain in the body so as to make G-d a dwelling below, so
that Havayah be “your Elokim,” resting and clothed in the
lower realms.
KEHOT'S NOTE
.X ,RD N30 2yb

2?1y DopbN *pm 222 e

Asaf says, “My flesh and my heart pine away; the rock of
my heart and my portion is G-d (Elokim) forever”: though
body and heart fail, G-d remains his strength. Explained
in the discourse on Shemini Atzeres that the Alter Rebbe
refers to.

Psalms 73:263175:3”y 0°2°1n
:DP1Y? WP "7 "33 NS *2371 Y 12
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note identifies “the statement in Parshas Vayishlach”
as the Zohar at 175b and points to the explanation of it in
the Alter Rebbe’s Biurei HaZohar.
KEHOT'S NOTE
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The last verse of Hosea: “For the ways of Havayah are
straight; the righteous walk in them, and transgressors
stumble in them.” The Zohar in Vayishlach (175b), to
which the Alter Rebbe refers, opens with this verse: all of
G-d’s ways are straight, and the righteous, who study
Torah, know them.
Hosea 14:10:77 ywii
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Whoso is wise, let him understand these things, Whoso is
prudent, let him know them. For the ways of the L-RD are
right, And the just do walk in them; But transgressors do
stumble therein.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist, in wonder at creation: “How many are Your
works, Havayah! You have made them all with wisdom.”
The Alter Rebbe reads “how many” (mah rabu) as myriads
(ribo) of worlds, and stresses that all of them are only
“made.”

Psalms 104:24773:77p 0°%°11n
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How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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There the worlds that are beyond our grasp are identified

as the level of “the hidden world” (alma de-iskasya).
KEHOT'S NOTE
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The note points there, alongside the Midrash at the start of
Bereshis Rabbah, for these meanings of amun.

KEHOT'S NOTE
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The Midrash explains the word amun of Proverbs 8:30 (“I
was with Him as amun”) in several ways, among them
“covered” and “hidden.” Here the terms describe the hid-
den worlds that are still only “making.”

Bereshit Rabbah 1:1°X:’X 127 n°wx12
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Rabbi Hoshaya the Great began: “I was with Him as an
amon, a delight day after day...” (Proverbs 8:30) - amon
means a child’s caretaker, amon means covered, amon
means hidden, and some say amon means greatness. Amon
means a child’s caretaker, as it says: “As a caretaker [omen]
carries a nursing child” (Numbers 11:12). Amon means cov-
ered, as it says: “Those covered [ha’emunim] in scarlet...”
(Lamentations 4:5). Amon means hidden, as it says: “He was
omen Hadassa” (Esther 2:7). Amon means great, as it says:
“Are you better than ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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From the song at the sea: “Who is like You among the
mighty, Havayah ... awesome in praises, doing wonders?”
Even G-d’s wonders are “done,” “made.”

Exodus 15:118™:1"0 mnw
XD Ny NP K731 WTp2 7RI 1O0D 70 1 0PK2 151N
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Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“To Him Who alone does great wonders, for His kindness
is forever.” Even G-d’s wonders are described as
“making.”
Psalms 136:4"7:17%p 0°%°1n
;3700 07997 °3 1727 NiP73 NiRDDI NY?
To Him who alone doeth great wonders, For His mercy en-

dureth for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the question is worded: what is this analogy to
“making” in particular, and how can physical making ap-
ply to them at all, since they are spiritual?
KEHOT'S NOTE
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There the analogy is handwriting: the writing comes only
from the power of the hand, from the vital soul, which
holds no light of the soul’s intellect itself; only after sever-
al intermediate powers and enclothements does a mere
glimmer of a glimmer of the soul reach the hand, though
the manner of writing follows the intellect.
KEHOT'S NOTE
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The discourse “Who has counted” reads “I created him, I
formed him, I also made him” as thought, speech and ac-
tion: action is written with “also” because it is a thing
apart, not related to thought as speech is, and physical
making is a matter of its own.
KEHOT'S NOTE
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Bilam, blessing Israel: “Who has counted the dust of
Yaakov?” The opening words of a discourse in Likkutei
Torah, Balak, which explains “I also made him.”

Numbers 23:10:373 712712
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Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d speaks of all who are called by His Name: “I created
him for My glory, I formed him, I also made him.” In the
discourse “Who has counted” the three verbs are thought,
speech and action, and “also” marks action as a thing
apart.

Isaiah 43:71:0"n 7°yw°
SPIPRYTR PRTE 1IN 11271 "0 XpIT 92
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That discourse speaks of rising out of the “straits”
(meitzarim) of the body and the animal soul to a love that
longs for complete bittul, a love that comes from contem-
plating the Infinite Light itself, the encompassing light
that no thought can grasp.
KEHOT'S NOTE
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That discourse weighs the “making” of the mitzvos, above
all the offerings, against prayer, and asks why the offer-
ings, brought with an animal, should rank above prayer,
which raises the soul itself.
KEHOT'S NOTE
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Yaakov blesses Yehudah with a land so rich in vines that he
would tie his donkey to one: “Binding his foal to the vine.”
The opening words of a discourse in Torah Ohr, Vayechi,
towhich the Alter Rebbe refers on “making wonder.”
Genesis 49:1187:1”n N°wR12
;M0 0°22970721 W27 1772 022 11K 12 TR 177y 1937 oK
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-
ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tanya 48 explains that without tzimtzumim this finite
world could not have come into being, and that sovev kol
almin “encompasses” the worlds not in place but in the
sense of influence that is not clothed in them in revealed
form.
Tanya, Likkutei Amarim 48:50°mK *0p°? ;NwRY p2n X010
T
,IYDWT M12°3 NPT 17337 77070 NP1 2290 ,10i7 137 KX ...
JIYP0” 0w3 NRIR - NinPiYD P73 NIma2 KW Ayewng o3
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Kehot Publication Society (CC-BY-NC)
KEHOT’S NOTE
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That version adds that the verse uses two kafs (“as dark-
ness, as light”), as explained in the discourse beginning
“This matzah.”
KEHOT'S NOTE
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David says to G-d that no darkness can hide him: “Even
darkness does not darken for You ... darkness is as light.”
Before G-d’s essence high and low, dark and light, are
equal.
Psalms 139:1227°:07%p 0°7°1n
:17IRD 12°WnD K2 01D 17721 nn 7w XD qwntoy
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The angels proclaim, “Holy, holy, holy is Havayah of hosts;
the whole earth is full of His glory.” Set against “Where is
the place of His glory?”: He is beyond the highest, yet fills
the lowest.
Isaiah 6:3'x: 171°yw°
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And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David’s praise: “Your kingship is the kingship of all
worlds, and Your dominion is in every generation.” The
verse uses two words for rule, and they differ in shade:
kingship is rule that is known and accepted, dominion is
rule that holds whether or not it is acknowledged. The
Alter Rebbe builds on that difference. (context: Steinsaltz
Tanakh)

Psalms 145:1337:7”1np 022N
1T 1377202 ANPWHM 0ONPY23 NIS7R Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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That version adds: “and the service is that there be will,
etc.,” that is, that G-d’s rule below be accepted willingly.
KEHOT'S NOTE
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“Return, O Israel, unto Havayah your G-d.” The opening
words of a discourse the Alter Rebbe refers to twice in this
paragraph.
Hosea 14:2°2:7” yvin
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Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist, calling from the depths: “For with You is for-

giveness, so that You may be feared.” Discussed in the dis-

course “Return, O Israel,” to which the Alter Rebbe refers.
Psalms 130:4"7:5”p 0°21n
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For with Thee there is forgiveness, that Thou mayest be
feared.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The beloved says that though there are “sixty queens and
eighty concubines,” his dove is one alone. The opening
words of a discourse to which the Alter Rebbe refers on the
power of sovev kol almin.

Song of Songs 6:8°11:"1 01w W
1207 1K NiNPY1 0°W12°8 0°InYA Niotn el 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d says of the arrogant, “I and he cannot dwell together
in the world.” Its opposite, bittul, is what allows G-d’s
dwelling.
Sotah 5a:147":X ' Y10
ANR M7 MID3 92 WA DX 9D :XIPIY I RIPAPKY ,KTON 27 0N
IR MRIY ,07I¥2 TP 199107 RITY 1K PR KIT TI02 WiTRN
5R PPIR KD ANK 227 2073 0°2°y A3 NORIN NN 1Ty Tnea
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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That version adds that Chochmah is called “the true One,”
as explained in Tanya, chapter 35, in the gloss, and refers
to the Pardes, Erchei HaKinuyim, under the entry
Chochmabh.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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That version adds that “with all your soul” means with all
the powers of the soul.
KEHOT’'S NOTE
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G-d, through Isaiah, answers those who think themselves
beyond return: “For My thoughts are not your thoughts,
nor are your ways My ways, says Havayah,” for He does
not hold a grudge as people do. The Alter Rebbe reads the
second half as the condition for the first. (context:
Steinsaltz Tanakh)

Isaiah 55:8'n:1"1 7°yw”
" 03 *2T D21 X?) DN "Ny XP 2
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Israel, “And I have put My words in your mouth,
and covered you in the shadow of My hand.” Torah study
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clothes G-d’s speech in a person’s speech.
Isaiah 51:1610:R"117°yWw°
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And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 ,R1yw

12 N1 NAN 7Y R*122 wUnd)
The note marks that the passage of this maamar quoted in
Sefer HaMaamarim 5635 runs up to this point, on p. 76.
KEHOT'S NOTE
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The beloved praises her as unique among all: “One is she,
my dove, my perfect one.” The opening words of a discus-
sion the Alter Rebbe refers to on the worlds of separation.
Song of Songs 6:9'0:" DY W
N2 MRy FIJj'[?ﬂ"? hehihpkl FI?;X‘? R NOR "NR0 NI K1 DR
:MI991171 DOW32°D1 NiDPn MWK
My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The
daughters saw her, and called her happy; Yea, the queens
and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SARIRN SnRn
The Midrash reads tamasi, “my perfect one,” as teumasi,
“my twin”: G-d and Israel as equals, as it were. Cited for
the closeness that comes with revelation.
Shir HaShirim Rabbah 5:2:2°2:2:°11 1271 0°7°wi 0
D52 1°LIN NLII OWRY 7N N T oPve T m L.
PNIT R RTT LNPIRY A IPD 0223 DY NPT NiIRnn
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“It is the sound of my beloved knocking” - by means of
Moses when he said: “Moses said: So said the L-rd: At about
midnight, I will emerge in the midst of Egypt” (Exodus 11:4).
“Open for me” - Rabbi Yasa said: The Holy One blessed be
He said to Israel: My children, open for Me one opening of
repentance like the eye of the needle, and I will open for you
openings that wagons and carriages enter through it. Rabbi
Tanhuma, Rabbi Hunya, and Rabbi Abbahu [said] in the ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Midrash asks which brother is meant: not Kayin to
Hevel, Yishmael to Yitzchak, Eisav to Yaakov or Yosef’s
brothers to him, for they hated, but Yosef to Binyamin,
whom he loved.
Shir HaShirim Rabbah 8:1:1°K:’X:’11 1127 0°7°wn W
TBRIY 2207 217 TR L2307 TR LN AL K2 P MRD M
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“If only you were like a brother to me, who suckled the
breasts of my mother. I would find you outside; I would kiss
you, yet they would not despise me” (Song of Songs 8:1). “If
only you were like a brother to me” - like what brother? Like
Cain to Abel? Cain killed Abel, as it is stated: “Cain arose
against Abel his brother, and killed him” (Genesis 4:8).
Rather, like Ishmael to Isaac? Ishmael hated Isaac. Rather,
like Esau to Jacob? But it is stated: “Esau hated Jacob” ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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On “Go to meet Moshe”: of all the brothers in the Torah,
“as a brother to me” is like Moshe and Aharon, who met at
the mountain of G-d and kissed.
Shemot Rabbah 5:1°%:’71 7127 mnw
9°w) 2°N57 RIT RTA - 772770 7w ARIPD T2 7R DX T Rk
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RN OR AN PAR 937 9X PP Op7 (7,7 NPwRI3) 2000
WY IMRN OR PAXOD RIW PRYAWS 119073 R PO ORYNYD
AND TMRN OX .2PY° DR WY DUY" (X1 ,10 OW) 2200 K ,2pY°7
IRIPM (R ,0W DW) 22N MR RN (7,17 OW) 2°N5M A0
wnd SRR Y P (Qw ,av W) ,TTJ’JJ‘? A0 LROR 1R 12
... ITWADM 971 R TIRD

“The L-rd said to Aaron: Go toward Moses to the wilderness.
He went, and he met him at the mountain of G-d and he
kissed him” (Exodus 4:27). “The L-rd said to Aaron: Go to-
ward Moses to the wilderness” - that is what is written: “If
only you were as my brother [who nursed from the breasts of
my mother; I would find you outside, I would kiss you]”
(Song of Songs 8:1). Regarding which brother is the verse
speaking? If you say it is regarding Cain, but is it ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Zohar reads “Who will make you as a brother to me”
as the Congregation of Israel’s plea to the King: be to me
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as Yosef was to his brothers, who fed them in the famine;
“I'would kiss you” is the cleaving of spirit to spirit.

Zohar, Vayeshev 10:102-12:11227°p:27°-2"p:" 2w |77t 190

"5 N

When Levi was born, the Zohar says, the words “Who will
make you as a brother to me ... Iwould kiss you” were sung
above. The text gives “page 18”; the passage stands on
18b.

Zohar,
275w:7n

Shemot 42:322-43:332-270w:2"n mnw 00 980

NYPTAR STV DY R 1787 NN D2 1O

Or HaTorah quotes the Zohar on “my breasts are like tow-
ers”: they are great rivers that issue from Imma Ila’ah, the
supernal mother.

KEHOT'S NOTE
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The young woman answers that she has grown: “I am a
wall, and my breasts are like towers.” The Zohar on this
verse is cited for the image of nursing.

Song of Songs 8:10:’11 0°°w1 W
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I am awall, And my breasts like the towers thereof; Then was

Iin his eyes As one that found peace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the Idra Zuta (Haazinu) the Zohar reads “my breasts” as
full, to nurse all, and “like towers” as the great rivers that
flow from Imma Ila’ah, the supernal mother. The text
gives 296a; on Sefaria the words stand on 296b.

Zohar, Idra Zuta 39:183-42:193-3"9p:0"% KVt XTRT 77171 790
3P0
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There, on “on the third day He will raise us up
(yekimenu),” the Alter Rebbe cites the same Zohar: Mi of
“Who will raise him up,” as in “Who will heal you,” is the
supernal world; and he refers to “Ado-nai, who could
stand?” as explained on “And now, let the power be great.”

KEHOT'S NOTE
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The Zohar explains “Who will raise him up” through “Who
will heal you”: Mi is the supernal world, which has the
power to strengthen all. This supports reading “Who will
make you” as a level of G-dliness.

Zohar, Vayechi 59:575-60:5857”0pn:’0-1"YypN: 1”1 °1*1 7717 190
WHO SHALL ROUSE HIM UP. He will not rise to take any

petty vengeance. The word “who” (Mi) here indicates the su-
pernal world, which has dominion over all; it is similarly
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used in the verse “From the womb of whom (Mi) came the
ice” (Job 38, 29), as we have explained.
The Zohar; London, Soncino Press, 1933 (Public Domain)
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Yirmeyahu laments over Jerusalem: “For your breach is
great as the sea; who will heal you?”, that is, no one can.
The Zohar reads Mi here as the supernal world. (context:
Steinsaltz Tanakh)

Lamentations 2:1327°:°2 12°K
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What shall I take to witness for thee? What shall I liken to

thee, O daughter of Jerusalem? What shall I equal to thee,

that I may comfort thee, O virgin daughter of Zion? For thy

breach is great like the sea; Who can heal thee?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There Moshe’s plea “let the power of Ado-nai be great” is
read as asking that, through the mitzvos, the power of
Ado-nai be revealed; a little further on, citing the Zohar on
“Kah, Ado-nai, who could stand?”, he explains that this
Ado-nai is the Malchus of the hidden Chochmah, called
“Ado-nai Mi,” which is above Atzilus and hidden.
KEHOT'S NOTE
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After the spies, Moshe pleads for the people: “And now, I
pray, let the power of Ado-nai be great, as You have
spoken.” The opening words of a discourse in Likkutei
Torah, Shelach, to which the Alter Rebbe refers.

Numbers 14:171>:7”> 7272
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And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist: “If You keep account of iniquities, Kah, Ado-
nai, who could stand?”, that is, no one could. Another
verse in which Mi is read as a level.
Psalms 130:3°3:7”p 0°%°11n
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If Thou, L-RD, shouldest mark iniquities, O L-rd, who could

stand?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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After the people asked Moshe to hear G-d’s words for
them, G-d says, “Who will grant that they have this heart,
to fear Me and keep all My mitzvos always”: a phrase of
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longing, “if only.” The Alter Rebbe suggests that Mi here,
too, is the level that grants it.
Deuteronomy 5:263172:’71 0°727
"3 mignThyny Ty oK INTY onf M 8337 mm
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Oh that they had such a heart as this alway, to fear Me, and
keep all My commandments, that it might be well with them,

and with their children for ever!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist praises G-d, who “settles the barren woman
in her home as a joyful mother of children.” “My mother”
in the verse is read as this level of joy.
Psalms 113:9°0:37°p 0°%°1n
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Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

MM RVTTIR "I0RN 79K REN Y70 7170pN B0 IR .0 L3P 022N
LT RR7 DY 1OV 720K XY YPN

P 17 PN

The bride: “I would give you spiced wine to drink, of the
juice of my pomegranate.” Here ashkecha means “I would
give you to drink”; in 8:1 the same word means “I would
kiss you.” Wine, like joy, brings out what was hidden.
Song of Songs 8:2°2:’11 0°1°Wwn W
237 0DYR M7 1770 AW 237920 BN N°372K XTI I
I would lead thee, and bring thee into my mother’s house,
That thou mightest instruct me; I would cause thee to drink
of spiced wine, Of the juice of my pomegranate.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,0 wrnw

710 R¥° 1" 0121
“Wine entered, the secret came out” (> and 710 both equal
seventy). Here the “secret” is the revelation of G-dliness.
Sanhedrin 38a:3-4’7-"3:X 1”2 1777110
37 :X07 27 12 R 71°Y2 %7 1oL DAR 0P 712 1077 0K
DYaW3 1A% *TI0™ NPDIN DA 1A% P Y2 Y O
72 77N K39 T2 12K NTOM 30 T2 IO K7 - 12 0127 .NPPAIN
Y7 5Y 7 TPYN” :2°N3T ORI 72 M0 WAT :XTOM 37 0N
2¥ 0N TPYY - N PUIRT D PAPRRR NPT 02 by Mo
X7 0¥ KT I3 IR DY RIS LPK PANRY IR 1910
... 12227 123 733 R TE NP3 OUTRRY
William Davidson, Vocalized Aramaic (CC-BY-NC)
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X ,1 1970
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The prophet, speaking for Israel at the redemption: “I will

greatly rejoice in Havayah, my soul shall exult in my
G-d.” The opening words of a discourse the Alter Rebbe
refers to on joy.
Isaiah 61:107:X70 171°yw°
TRTS Poyn YUTa3 "I v3 PRI WDl Pan 2 vy i
7792 MTYR M722) IKD 1127 112 309
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YA o9

The psalmist: “Havayah is with me among my helpers,
and [ will see [the fall of| my enemies.” The opening words
of a discourse the Alter Rebbe refers to on joy.
Psalms 118:7°1:1”°p 0°2°1n
ORIV AR IR YR 2N
The L-RD is for me as my helper; And I shall gaze upon

them that hate me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

09° 29 2OPIWYW °ANY
Wisdom, the Torah, says of the time before creation: “I
was with Him as amun; I was [His] delights day by day,
playing before Him at all times.” The plural “delights” is
read as two delights; this one is above, before G-d.
Proverbs 8:30°7:’1 “own
:NY~222 1397 NpNipn 0 OV DYIWYY MK TINK 123K 10X
Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2 ,nobwn

N”13 DX *9wyen
“And my delights are with the children of men.” The de-

light below, through which G-dliness is revealed among
people.
Proverbs 8:31x77:’n “own
[OT 732°NK YUY 139K 2202 NN
Playing in His habitable earth, And my delights are with the
sons of men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

R N°2 DX RPN AN

The words here quote Song of Songs 8:2; the passage is
shown below.

Song of Songs 8:2°2:’11 0°°WwN W
2377 0¥ M2 Y7 1770 AN *3TH2R “BK MP375K XTI AT
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I would lead thee, and bring thee into my mother’s house,
That thou mightest instruct me; I would cause thee to drink
of spiced wine, Of the juice of my pomegranate.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

a,nwrne

R M°2 DX RPN AN

The Zohar explains “my mother’s house” as the Holy of
Holies and “you would teach me” as the secret of the
Mishnah.

Zohar, Pekudei 51:724-7347”5wn-775wN:X”1 >1pD ,711 120

27yawIn . . 21PN 57aWIn N2 NI RN
Kehot’s note points to Zohar II, 276b for these words.

Zohar II, 276b2 31 27m
KEHOT'S NOTE
.2,197 27m1 R

1171 TN YRR N9 PR

The bride, having found her beloved: “I held him and
would not let him go until I brought him into my mother’s
house, and into the chamber of her who conceived me.”
Explained in the discourse “I am my beloved’s” (Likkutei
Torah, Re’eh).
Song of Songs 3:4"7:"1 0°°W W
MEIR XP1 AKX "W AARY NX NRIVY TY 0 "A1YY VIR
N7 702K AR N720R PIRDITYTY
Scarce had I passed from them, When I found him whom my
soul loveth: I held him, and would not let him go, Until I had
brought him into my mother’s house, And into the chamber
of her that conceived me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

# 9TIRD 7712 B

The prophet tells Zion of the future: “And all your children
shall be taught of Havayah, and great shall be the peace of
your children.” The opening words of a discourse in
Likkutei Torah, Re’eh, to which the Alter Rebbe refers on
“you would teach me.”

Isaiah 54:13x™:77117°y0°
:7°22 0990 3770 TR’ 1275
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

w1 77 5P 02

There, too, “to bring him into my mother’s house” is the
Written Torah, with the same reference to the Zohar in
Vayakhel, page 200, and “the chamber of her who con-
ceived me” is the Oral Torah.
KEHOT'S NOTE
LK ,39 7IRT D 27D 03 RN
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The prophet: “Sing and rejoice, daughter of Zion, for be-
hold, I come and I will dwell in your midst, says Havayah.”
The opening words of a discourse the Alter Rebbe refers to
on “my sister.”

Zechariah 2:1472 170t
70K 72302 °NI2WY R2™117 73 19°87N2 ) °37
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

% 1112° KD 23 JPWN I INSHN
The second half of the opening verse: she would find him
outside, in the street, and kiss him, and no one would
scorn her. The Alter Rebbe now applies it to the baal
teshuvah, and reads “they would not scorn me” as the ex-
ternal forces having no hold.

Song of Songs 8:1’X:’1 07w "W

9 MRY D3 AWK PIN2 INSRK MN T P 77 XD
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NPT M3y Py 11K n”ya man oo

The note points to the parallel version there, where the
Tzemach Tzedek’s gloss refers to Likkutei Torah, Haazinu
72b.
KEHOT'S NOTE
,2Y 1IN B .h”1|7577 37X 108N 77A02 QWY T8N Y 70PN R0 IR
.2

D2 DN a”y

the passage shares nothing with the note
KEHOT'S NOTE
11’2 R™MN

=R =)

“Many waters cannot quench the love, nor can rivers

drown it.” The opening words of the discourse in Torah

Ohr, Noach, to which the Alter Rebbe refers on the stirring
of one who comes from his business.

Song of Songs 8:7t’11 0”1 Wi W

IMPTOR MUY KP NI NIONTTNR Ni20P 390 KD o017 o

117 31122 192 120K2 002 1307227 NR YR

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

fasns2

G-d to Zion: “For this is as the waters of Noach to Me: as I
swore that the waters of Noach would never again pass
over the earth, so I have sworn not to be angry with you.”
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Explained in the discourse “Many waters” (Torah Ohr,
Noach), where the waters are the toil of earning a living.
Isaiah 54:9°'0:77117°yW°
NY2Y3 12 YINTPY TV 11 1380 0Y2v WK VP NNt m
1277930 72y N¥pn
For this is as the waters of Noah unto Me; for as I have sworn
that the waters of Noah should no more go over the earth, so
have I sworn that I would not be wroth with thee, nor rebuke
thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

101 %1y 01n2 vy BP0

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° no9a

PARAGRAPH 4

102 NPOY® X295 172107 X1p° pnoN)
The Zohar says that one who brings the wicked back sub-
dues the sitra achra and causes the glory of the Holy One,
blessed be He, to be raised up, more than any other

praise. The Alter Rebbe applies it to the stirring of the baal
teshuvah.

Zohar I1, 128b2 ,n5p 27mt

KEHOT'S NOTE

(M nRn Y757 TIR°27) PN Y 770pN MPADA ORI .2 ,1O0p 27m AR7
LR 8787 7D NI

103 RP9Y% K2y P79

On “Rachel weeps for her children ... for he is not”: the
holy King had ascended higher and higher and was not
found within her. Cited for G-d’s withdrawal in exile.

Zohar, Vayikra 49:342-51:352-2"nw:0”n XIp™ 3T 1890
27X

She lifted up her voice, and higher and lower angels fell a-
quaking and the voice ascended to the place where the King
abode, and the King was minded to turn the world into chaos
again. Thereupon many armies and hosts went down to
meet Her, but She would not accept consolation. Hence it is
written, “A voice is heard in Ramah, Rachel weeping for her
children because they are not”; or, as we should rather
translate, “He is not” (enennu), referring to the Holy King
who had gone aloft and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

104 NINDDI 1INTIN DT8R PR NS %D

G-d answers the prophet’s prayer for his people: “As in the
days of your going out of the land of Egypt, I will show him
wonders.” The future redemption is modelled on the
Exodus, which followed concealment.
Micah 7:1570:1 15°1
NIRRT ARIN D280 TIND ANNE D
’As in the days of thy coming forth out of the land of Egypt

Will I show unto him marvellous things.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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105 71937 572D

Moshe reminds the people: “Face to face Havayah spoke
with you on the mountain, out of the fire.” The revelation
at Sinai, which came after the hiding of the Face in Egypt.

Deuteronomy 5:4°7:°11 0°127
KEHOT'S NOTE
.7,10°927

106 73w 177 278 N1
Kehot’s note points to Bamidbar Rabbah 13:20 for these

words.
Bamidbar Rabbah 13:2075:3" 127 12713
KEHOT'S NOTE
.2,2N 7PN D DY LN KX A RMINAN LD L2370 97TR]

107 997 %I 1D QPPN 12T
When Moshe complains that Pharaoh has made the labor
harder, “Elokim spoke to Moshe and said to him, I am
Havayah.” The opening words of a discourse in Torah Ohr,
Va’eira, to which the Alter Rebbe refers on concealment
before revelation.

Exodus 6:2°2:) mnw

M 2IR PR IR TYNRTOR 0°PPK 1277
And G-d spoke unto Moses, and said unto him: ‘I am the
L-RD;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

108 TPWN PN INIRN

“I would find you outside, I would Kkiss you.” The Zohar in
Vayeshev reads “outside” as in exile, in another land, and
“I would kiss you” as the cleaving of spirit to spirit.
Applied here to the baal teshuvah, who comes from
“outside.”

Song of Songs 8:1°X:’1 0°7°wn 1w

9 XY D3 ARYK YIN2 XD K T P 72 X2 9
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

109 N 79T 590N 'D2

Or HaTorah quotes the Zohar there: “or born outside” is
“found from the place of Z’eir Anpin.”
KEHOT'S NOTE
5592 03 7913 .K ,707 2 775 NPWRA2 NPMIR — 71D NONWR X717 INRD”
.A1°Y 17190 QW 281 7772 AR LK ,TD ART R LK ,10 2pY D

110 AN DT AN 102 N7

Among the forbidden relations the Torah lists a sister
“born at home or born outside,” whether born in the
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household or outside it. The Zohar on this verse is cited
for the meaning of “outside.”

Leviticus 18:9'0:1”° Xp"

X? 7IM N77in IR N73 77 ANTNa AR PR8N Aning Moy
N1 7N

The nakedness of thy sister, the daughter of thy father, or

the daughter of thy mother, whether born at home, or born

abroad, even their nakedness thou shalt not uncover. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PIM DT AN 002 N7

The Zohar reads “born at home” as from the side of Abba
and “born outside” as from the side of Imma, coming
forth from the place of Z’eir Anpin; it adds that Israel are
called brothers to the Holy One, blessed be He.

Zohar, Achrei Mot 64:378-66:388-1”yw:770 N7 *INX 77717 190
maw:1"0

In this passage it refers to her as “the daughter of thy father”
and “the daughter of thy mother”. If she is from the side of
the Father she is called Wisdom (Hokhmah), and if from the
side of the Mother she is called Understanding (Binah); and
in either case she is from both the Father and the Mother;
and this is hinted in the words “born at home”, to wit from
the side of the Father, “or born abroad”, to wit, from the side
of the Mother.

The Zohar; London, Soncino Press, 1933 (Public Domain)

2 N”Ip MTPIN o
Or HaTorah quotes the Zohar there: “Come and see: su-
pernal Chochmabh is the hidden of all hidden.”
KEHOT'S NOTE
2975 NPWRI2 NPIIR — 71°N0 937 RM™OND MR XYY nan nn”
LR ,TI AR D LK, 2pY 'R BPYR 03 01,2, 730N T 70 R LKL, T00

¥In2 nnaan

Wisdom, pictured as a woman calling to all: “Wisdoms cry
aloud outside; in the squares she raises her voice.” Cited
for the level of “outside.”

Proverbs 1:20°0:’X *%wn
:Fl?ﬁp AN NIAMI2 1390 Yana ninan
Wisdom crieth aloud in the streets, she uttereth her voice in

the broad places;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

¥In2 nnaan

Rabbi Shimon reads the plural “wisdoms” as supernal
Chochmah and the lower Chochmah included in it; super-
nal Chochmah, “the hidden of all hidden,” is not known or
revealed until it spreads forth. Cited for the meaning of
“outside.”

Zohar, Toldot 14:108-15:119v°p:1”0-1"P: 77> 721N 7717 120

mPyna T
There, in the future, supernal Chochmah will be revealed
even far below, in the realm of separate existence; the
Sages’ saying that one who sees a goose in a dream may
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hope for wisdom, “Wisdoms cry aloud outside,” is read in
this light: the plural “wisdoms” shows that through super-
nal Chochmah revealed in the lower Chochmah, wisdom
reaches “outside.”
KEHOT'S NOTE
.3,2% Tmdyna yb

Tnoyna

G-d tells Moshe to say to Aharon, “When you raise up the
lamps.” Rashi there, from the Midrash, tells that Aharon
was dismayed at having no part in the princes’ offerings
and was told, “Yours is greater than theirs,” for he would
kindle the lamps. The opening words of the discourse the
Alter Rebbe refers to.

Numbers 8:2°2:’1 72712

miI0 212 PITOX NNATNR ANPYIa YR NTRKY PIONTOR 927
HaREh] ny;w‘ 17°KR?

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N2 XM NP2TNN

Tanya 45 describes Yaakov arousing great compassion on
the souls to raise them from exile and unite them with the
Infinite Light “in the manner of kisses, the cleaving of
spirit to spirit”: binding one’s speech to the word of G-d,
which is halachah, and likewise thought in thought; Torah
study in speech and thought is “kisses” itself.
KEHOT'S NOTE
.[3] .(7”nB) R”1 2”wD

NN21°N2 RP77T8 NANRD RIOWH TNy

There the Alter Rebbe brings the saying that King
Mashiach will bring the tzaddikim to teshuvah: teshuvah
is the level of “with all your might,” and a tzaddik who
never sinned comes to it not by turning from evil but be-
cause, before that level, even the higher Gan Eden is
reckoned as a wilderness.

Zohar III, 153b2 ,21p mt
KEHOT'S NOTE
L[5].721 (2790 ,) POV .2 ,33p A7 IR

RN27°N2 NPT RANRD RAwn o0y
The Zohar there speaks of the mission “to bring the tzad-
dikim back in teshuvah.” The Alter Rebbe cites the teach-
ing that Mashiach will bring even the tzaddikim to

teshuvah.

Zohar, Beha'alotcha 15:87-16:94-19:10 m?yn2 ,7ma 1890
™80

"W v T2

There the love that comes from the place of baalei teshu-
vah, where perfect tzaddikim cannot stand, is to be seen
“in holiness” too, among the tzaddikim: Moshe reached
teshuvah before his passing, and the virtue of Mashiach is
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to bring the tzaddikim to teshuvah, so that the level of
teshuvah is revealed in perfect tzaddikim.
KEHOT'S NOTE
i 7 e e 5 e A

121 nawN2 PR° 9

Rabbi Eliezer’s advice to repent one day before one’s
death: since no one knows that day, one should repent to-
day, and so all one’s days are spent in teshuvah. Applied to
the tzaddik.
Shabbat 153ax »”1p naw
KEHOT'S NOTE
X ,23p naw

122 120 7R 72

There “the third teshuvah” belongs to the level of ne-
shamah: a return in which the soul is taken back into its
root, the levels of chayah and yechidah, which answer to
Keser.
KEHOT'S NOTE
X LTy PP D yb

123 12 AR

Bilam, sent to curse, blesses instead: “How goodly are
your tents, Yaakov, your dwellings, Israel.” The opening
words of a discourse in Likkutei Torah, Balak, to which the
Alter Rebbe refers on “the third teshuvah.”
Numbers 24:5°7:773 1272
2R 7010w 2pY? PPN 130N
How goodly are thy tents, O Jacob, Thy dwellings, O Israel!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

124 SRS 1AW

“Return, O Israel, unto Havayah your G-d.” The opening
words of the discourse in Likkutei Torah, Shabbos Shuvah,
to which the Alter Rebbe refers on Yaakov’s vow.
Hosea 14:2°2:7> ywii
1Y2 NPYD 23 ROK 1 TP PX N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

125 1571”12 11°71° BN

Yaakov’s vow: “If Elokim will be with me ... then Havayah
will be G-d to me.” Explained in the discourse “Return, O
Israel,” to which the Alter Rebbe refers.
Genesis 28:20°2:11”2 n"wx12
R WA 7772 210 CTRY DORPX MTTOR INKR? 9T 3Py 1T
w297 7331 POR? 0N "PTIna 7930 o
And Jacob vowed a vow, saying: ‘If G-d will be with me, and
will keep me in this way that I go, and will give me bread to

eat, and raiment to put on,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Eliezer: “If Israel do teshuvah, they are redeemed.”
Teshuvah reveals what had withdrawn, and redemption
follows.
Sanhedrin 97b:14-157"1-772:2 1% 1°77710
Dy 1WN2 KPR PR 1270 PRY 1RO 9D 19D 127 MR
YUK *27 °KIND L3aR2 TINYPY PaRY 0T 0K PRINYY .0°230
TR LPPRII PR - IR OXY LRI - 1WA PRIy PRI OX Smix
2 WITRT RPX 2PPRA PR WD PRIY PR DX Ywine 027 1
nRWN PRIy PXIPN I3 NivR vRIY TR 107 TR XN
PRIY PRI OX IR PPR 02 TTR RUD L20M7 1P
c AW MRV L TPRID - 1WA

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2 ,1¥ 1°77110
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