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How Beautiful Are Your Footsteps in Shoes

The “shoe,” the lowest and outermost layer, holds the main
beauty. Above, the angel Sandalphon is the shoe of Malchus that
both limits creation and lifts prayer to the Crown; in the person,
the animal soul, refined through the self-sacrifice of the Shema,

through mitzvos, charity and joy, becomes the shoe that fulfils

the purpose of creation.
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THE BIG IDEA

The “shoe,” the lowest and outermost layer, holds the main beauty. Above, the an-
gel Sandalphon is the shoe of Malchus that both limits creation and lifts prayer to
the Crown; in the person, the animal soul, refined through the self-sacrifice of the
Shema, through mitzvos, charity and joy, becomes the shoe that fulfils the purpose

of creation.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Talmud reads “How beautiful are your footsteps in shoes” as the pilgrims going up to Jerusalem;
today prayer takes the pilgrimage’s place and unites the attributes of all three Patriarchs.
Contemplating that the worlds come from a single divine utterance gives birth to love and awe. The
Shemoneh Esreh asks for a change of will above the level of the Torah, reached through the self-sacri-
fice of the Shema and through the angel Sandalphon, who strips the prayers of physicality and ties
them as crowns. Sandalphon is the “shoe” that covers Malchus: through him and the angels, the cre-
ation that comes from Malchus takes on limits, and because the end is rooted in the beginning, the
lowest point reaches the highest. In the person, the animal soul, drawn from the outer “skin” of the
angels’ love and awe, becomes a shoe when subdued and transformed; it rises on Shabbos, while on
Yom Kippur the Congregation of Israel rises beyond leather. The verse’s second half speaks of hidden
charity, which becomes a crown and draws the Torah down. The two shoes are the mitzvos and the joy

of the mitzvos.
OUTLINE

1 The pilgrims’ footsteps and prayer 11-4
The verse speaks of the festival pilgrimage; prayer now replaces it and contains all three Patriarchs at once;
contemplating creation from a single utterance gives birth to love and awe.

2 Sandalphon, the shoe of Malchus 15

The Shemoneh Esreh asks for a change of will above the Torah, reached through the self-sacrifice of the
Shema and through Sandalphon, who gives the creation that comes from Malchus its limits and raises prayer

as crowns.

3 The animal soul as the shoe 16-7

The animal soul, from the angels’ outer “skin,” becomes a shoe through the Shema; the order of prayer
through the worlds; its ascent on Shabbos and festivals, and Yom Kippur’s ascent beyond leather.
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4 The kindness of the noble one 18

The power to give oneself over in the Shema comes from Avraham’s supernal Chesed, renewed every morn-

ing so that we can pray.

5 Charity, the hidden thighs 19-11

“The curves of your thighs” are charity given in secret from one’s own toil, which becomes a crown on the
head and draws the Torah down; the Torah, too, has its hidden “thighs”; the first shoe is the mitzvos.

6 The joy of the mitzvos 12

The second shoe is the joy of a mitzvah, from the camp of Michael; the shoes are Metatron and Sandalphon,
who rise on Shabbos; the Mishnah’s “shoes from festival to festival.”

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

The maamar’s shoe is the boundary between the unlimited and the measured: the angel Sandalphon
covers the ‘foot’, Malchus, so that a world of limits can exist, and the animal soul, once refined, be-
comes the shoe that is the main beauty. The Rebbe twice takes up the maamar’s claim that Atzilus itself
is without limit and that limit begins only below it. In a maamar of Shabbos Mishpatim 5719 he draws
from it that even the vessels of Atzilus are unlimited, their limit ,,wnn 79237 1"°X” (is not actual limita-
tion); in his maamar Ve’eileh Shemos of 5720 he names it and marks how far it reaches, for Atzilus
with its ten Sefiros is still not the true Ein Sof. The Rebbe Rashab, in a maamar the Rebbe repeated in
5717, calls the shoe the partition between Atzilus and the worlds below and reads the verse as beauty
revealed through the shoes themselves. In a letter of 5709 the Rebbe sends the reader here for why
leather shoes are forbidden on Yom Kippur, and brings the Tzemach Tzedek: on Tisha B’Av they are
forbidden for the opposite reason. Perhaps (biur b’derech efshar) the thread is that the limit is not only

a loss: the shoe that measures the light is where its beauty is meant to show.

KEY CONCEPTS

Sandalphon 7197710

The angel who “ties crowns for his Maker” from Israel’s
prayers. His name contains sandal: he is the “shoe” that
covers Malchus and gives creation its limits.

The shoe (na’al) >y:

The outer covering of the “foot”: above, Sandalphon over
Malchus; in the person, the animal soul that clothes the
G-dly soul and, once refined, is the main beauty.

A change of will 712771 "W

What the requests of the Shemoneh Esreh ask for: a
change drawn from the Master of the will, above the will
that is expressed in the Torah.
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Self-sacrifice (mesirus nefesh) »51 n17°0n

Giving oneself over at the word “One” in the Shema; it
reaches above the level of Torah and prepares the way for
the Shemoneh Esreh.

Malchus (sovereignty) n13%n

The attribute through which something comes into being
from nothing, since “there is no king without a people”;
the Name Elokim, which conceals the Name Havayah.

Subduing and transforming (iskafya and

is’hapcha) X597nX1 X*DONX

The two ways the animal soul is refined, through which it
becomes the “shoe.”



Skin Yy

The outermost level of each world: the source of the ani-
mal soul and the Satan’s foothold. Man was created to re-
fine it from darkness to light.
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SECTION 1 - 11-4

The pilgrims’ footsteps and prayer
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“How beautiful are your footsteps in shoes,” etc. Now, our Sages, of blessed memory, said, at the
end of the fourth chapter of Sukkah (49b) and in the first chapter of Chagigah (folio 3a),
The maamar opens with Song of Songs 7:2, “How beautiful are your footsteps in shoes, O daughter of the no-

ble one.” The Alter Rebbe begins with the Talmud’s reading of the verse, which appears in two places: at the
end of the fourth chapter of Sukkah and in the first chapter of Chagigah.
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that this verse was said of the Congregation of Israel (Knesses Yisrael) at the time when they would
go up for the pilgrimage festivals, as it is written, “Three times a year shall appear,” etc., “before
the presence of Havayah your G-d.”
The Talmud reads the verse as praise for the “footsteps” of the Jewish people when they went up to
Jerusalem for the three pilgrimage festivals. The words fit: pe’amim means both “footsteps” and “times,”

and regel, “foot,” is also the name of a pilgrimage festival, so the verse ties to the Torah’s command that
every male “appear before” G-d “three times” (shalosh pe’amim) a year.
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And now that the Holy Temple (Beis HaMikdash) has been destroyed, prayer is in place of sacrifice,
so that the level of “appearing before the presence of Havayah your G-d” is now in prayer; except
that then, the indwelling of the Shechinah (Divine Presence) below was in a physical place, as it is
written, “And they shall make Me a sanctuary, and I will dwell,” etc.

Since the Temple was destroyed, prayer takes the place of the offerings, so “appearing before G-d” now hap-

pens in prayer. The difference is that in Temple times the Shechinah rested in a physical place, the
Sanctuary, as the verse “And they shall make Me a sanctuary, and I will dwell among them” says.
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Therefore it was then divided into three times, Pesach, Shavuos and Sukkos, corresponding to the
three Patriarchs, Avraham, Yitzchak and Yaakov.
Because that indwelling was bound to a physical place, it was also divided into separate times: the three festi-

vals. Each festival corresponds to one of the three Patriarchs, in the order listed: Pesach to Avraham,
Shavuos to Yitzchak and Sukkos to Yaakov.
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But now, in prayer, this indwelling is at the level of spirituality; it is without division, for prayer
comprises the three levels of Avraham, Yitzchak and Yaakov, since “the Patriarchs instituted the
prayers,”

Prayer is the spiritual counterpart of the pilgrimage, so it has no division into separate times: every prayer

contains all three Patriarchs together. The Talmud’s statement that the Patriarchs instituted the prayers is

brought as support.
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for there are verses in the prayers from the level of Avraham, the level of love; and there are [some]
from the level of awe; and there are [some]| from the level of Yaakov, the attribute of compassion, as
it is written, “You, Havayah, will not withhold Your compassion,” etc.

Some passages of the prayers express love, the attribute of Avraham; some express awe, the attribute of

Yitzchak; and some express compassion, the attribute of Yaakov. The verse “You, Havayah, will not withhold

Your compassion from me” is given as an example of the third kind.
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(And see what is written about this in Parshas Pinchas, at the end of the discourse beginning “Com-
mand the children of Israel,” etc., concerning “to offer to Me in its due season.”) Now, it is written,

“Thus said Havayah to Yaakov, who redeemed Avraham.”

The parenthesis sends the reader to a discourse in Parshas Pinchas on this theme; there the Alter Rebbe
reads “to offer to Me in its due season” as prayer and matches Pesach, Shavuos and Sukkos with Avraham,
Yitzchak and Yaakov. He then quotes “to Yaakov, who redeemed Avraham” (the verse itself reads “to the
house of Yaakov”), which he reads as compassion, Yaakov’s attribute, redeeming love, Avraham’s; the next

parts explain how.
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For indeed, the main plea for compassion in the two blessings before the Shema is for the spark of
G-dliness, in that we have no love and awe, owing to the absence of contemplation;

In the two blessings before the Shema (Yotzer Or and Ahavah Rabbah) we ask G-d for compassion, and its ob-
ject is the G-dly spark within us, which has no love and awe. The cause of that lack is that we have not con-

templated G-d’s greatness.
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for the level of Binah (understanding) is what gives birth to love and awe. Therefore we ask, “Have
compassion on us, and put understanding into our hearts,” to be one who “understands one thing

from another.”

Love and awe are “born” from Binah, the power of understanding and contemplation. So in the blessing be-
fore the Shema we ask, “Have compassion on us and put understanding into our hearts”: compassion

(Yaakov) is asked for in order to awaken love (Avraham), and this is how “Yaakov redeemed Avraham.”
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That is, to contemplate the coming into being of something from nothing: how the entire creation
of the world is, so to speak, by a single utterance, as it is written, “By the word of Havayah,” etc.

The contemplation meant here is on creation from nothing: the entire world came into being through what
is, so to speak, a single divine utterance, as “By the word of Havayah the heavens were made” says. The next
paragraph draws out what this implies.
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And as our Sages, of blessed memory, said, “It could have been created with a single utterance,”
etc. And “From my flesh I behold”: as in the analogy of a person, in whom a single utterance is nul-
lified in relation to the essence of the soul and is considered as actually nothing.

The Mishnah in Avos says the world could have been created with a single divine utterance. The verse “From

my flesh I behold G-d” allows us to learn about G-d from the human being: a single word a person speaks is
as nothing compared with the soul that speaks it.
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And so too above: all the worlds, upper and lower, etc., are, so to speak, by a single utterance, and
all of them are considered as actually nothing in relation to His essence, may He be blessed.

So too above: all the worlds, upper and lower, come from what is, so to speak, a single utterance of G-d, and
they are as nothing compared with His essence. This is the contemplation that gives birth to love and awe.
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And from the lengthy contemplation mentioned above, the attribute of love is born, the level of
Avraham; and afterwards “Avraham begot Yitzchak,” etc. “And we shall not be ashamed,” etc.,

“forever and ever.”

Lengthy contemplation gives birth first to love, Avraham’s attribute, and then to awe, Yitzchak’s, as the verse
“Avraham begot Yitzchak” hints. The words “And we shall not be ashamed... forever and ever” come from
the blessing before the Shema, right after we ask that our hearts be united to love and to fear G-d.
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The meaning of “forever and ever” is that there will then be a revelation of G-dliness, as it is writ-
ten, “And the glory of Havayah shall be revealed, and all flesh shall see,” etc.

The Alter Rebbe reads “forever and ever” as the future era, when G-dliness will be openly revealed, as Isaiah
says: “And the glory of Havayah shall be revealed, and all flesh shall see together.”
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Then there will be the shame, “forever and ever,” over the deeds of this world, which are harsh and
evil, in the mode of a yesh [an independent existence] and entirely separate; for in truth, “I,
Havayah, have not changed,” etc., and even now nothing conceals before Him, may He be blessed.

When G-dliness is revealed, there will be lasting shame over deeds done in this world as though it were a sep-

arate, self-standing existence. In truth G-d does not change through creation, and even now nothing actually
hides Him; the world only seems to stand on its own.
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For “It was You before [the world] was created, and it is You since it was created,” etc. And therefore
there is the shame “forever and ever,” etc. (And see what is also written about this in the discourse
beginning “And behold, a menorah of gold.”)

Words from the morning prayers say that G-d is the same before and after creation, so the world never truly

conceals Him; this is why the revelation will bring shame over having acted as though it did. The parenthesis

sends the reader to the discourse “And behold, a menorah of gold” for more on this.

SECTION 2 - 15

Sandalphon, the shoe of Malchus
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2. Now, our Sages, of blessed memory, said that Sandalphon ties crowns for his Maker from the
prayers of Israel.
Section 2 opens with the Talmudic teaching that the angel Sandalphon, who stands behind the divine

Chariot, “ties crowns for his Maker,” to which the text adds “from the prayers of Israel.” The rest of the sec-

tion explains why this angel is the one who lifts the prayers.
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Now, in the language of the Gemara it is called sandal (for “Remove your shoes” is in Targum
Yerushalmi “your sandal,” and “and he will make [them] tread in shoes” Yonasan translates “in
sandals”), and in the language of Scripture it is called na’al [shoe]. It is that which covers most of
the foot, and it is he who ties crowns from the prayers of Israel. “From the prayers” is the level of
the Shemoneh Esreh [the Eighteen Blessings],
The angel’s name contains the Gemara’s word for a shoe, sandal: the Aramaic translations render Scripture’s
na’al, “shoe,” as “sandal,” so the sandal of the Gemara and the na’al of Scripture are one thing. A shoe cov-

ers most of the foot, and this is Sandalphon’s role; the prayers from which he makes crowns are, specifically,
the Shemoneh Esreh.

likuteitorah.com/likkutei-torah/shir-hashirim/34/ 9



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 34 gl n*‘pyj: T°nRye 99° an

18917 71°W NP MIWRAT RIT 1D 1IKDT 10 11PRA 110 TR 1130 7wy 11waw nMwpan 9305
213 NP1 Mo’ RN™IIR 3 1710 NIvnan noyn’

for all the requests in the Shemoneh Esreh, “Graciously grant us from You,” etc., “and redeem us,”
etc., “heal us,” etc., are requests that there be a change of will, above the level of Torah, for “the
Torah comes forth from Chochmah (wisdom),” etc.

Every request in the Shemoneh Esreh, for knowledge, for redemption, for healing, asks G-d to change what

His will has so far decreed. Such a change must come from a level of will higher than the Torah, since the

Torah “comes forth from Chochmah,” G-d’s wisdom, and the will we appeal to stands above that wisdom.
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Now, the governance of the worlds is according to the words of Torah, for “there is no suffering
without sin.”

The worlds are governed by the Torah’s rules, among them the Talmudic principle that suffering comes only

because of sin. So the world as it is follows the Torah’s own judgment.
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And likewise the length of the exile, too, is certainly according to the words of Torah. Therefore we
ask that there be a change of will, etc., above the level of the will that is drawn into the Torah, which
“comes forth from Chochmah,” etc.;

The long exile, too, accords with the Torah’s judgment. So when we pray for a change, we ask that it come

from above the will expressed in the Torah, which itself comes forth from Chochmabh. (The printed 2°wpn and
113777 are evidently misprints for 2°wpan, “we ask,” and 11%771, “the will.”)
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that is, that it be drawn from the level of the Master of the will, etc. (And see what is written about
this in the discourse beginning “Blow the shofar on the New Moon,” concerning “For the Supreme

Will has two levels,” etc.)

The request is that the change be drawn from the “Master of the will,” G-d Himself, who stands above every
particular expression of His will. In Likkutei Torah, Rosh Hashanah (“Blow the shofar on the New Moon”),
the Alter Rebbe explains that the Supreme Will has two levels: one clothed in Chochmah and drawn down
through the Torah and mitzvos, and one far above the chain of descent, revealed through teshuvah from the
depths of the heart.
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Now, in order that we be able to pray the Shemoneh Esreh with requests, as mentioned above, one
must first join redemption to prayer, which is the level of the self-sacrifice (mesirus nefesh) in the

Shema: “Hear, O Israel,” etc., “with all your heart and with all your soul,” etc.

Before the Shemoneh Esreh comes the Shema, and the law requires that “redemption,” the blessing after the
Shema, be joined directly to the prayer. The Alter Rebbe identifies this with the self-sacrifice of the Shema,
the love “with all your heart and with all your soul,” which must come first.
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The meaning: “Hear” denotes contemplation, how “Havayah is our G-d, Havayah is One,” the level
of simple oneness, etc.,

In “Hear, O Israel,” the word “hear” means to understand and contemplate that G-d is One, with a simple,
absolute oneness.
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and all the worlds are only by a single utterance, as mentioned above, and are considered as actual-
ly nothing in relation to His being and essence, may He be blessed, as mentioned above.

The contemplation is the one described in section 1: all the worlds come from a single utterance and are as
nothing before G-d’s being and essence.
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And when one deepens the contemplation at length, as mentioned above, then his soul longs, and
even expires, to be absorbed into His essence, may He be blessed: “Whom have I in heaven? And
with You I desire nothing on earth.”

Dwelling on this deeply and at length (the printed N3°2X1 is evidently n13°7X32, “at length”) brings the soul to

long for G-d until it “expires,” in the words of Psalms 84:3, wishing to be absorbed in His essence. The verse
“Whom have I in heaven? And with You I desire nothing on earth” expresses this longing.

likuteitorah.com/likkutei-torah/shir-hashirim/34/ 11
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The meaning: “with You,” even all the supernal lights, “higher than the high,” etc., “I do not de-

sire” (see what is written at the end of the discourse beginning “For the thing is near to you”), but

only to be absorbed into His essence and being, may He be blessed, the level of simple oneness.
The Alter Rebbe reads “with You” as everything that accompanies G-d, even the highest spiritual lights: the

soul wants none of them, only G-d’s essence itself. In Likkutei Torah, Nitzavim (“For the thing is near to
you”), he explains that self-sacrifice reaches G-d’s very being, above His Name and radiance.
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And this is through “And these words which I command you shall be,” which is through binding
one’s thought and speech to the Torah, so that the word of G-d speaks in him, as it is written, “And I
have put My words in your mouth,” and as our Sages, of blessed memory, said, “These and those
are the words of the living G-d,” etc.
This longing is given a vessel through “And these words which I command you,” that is, through binding
one’s thought and speech to the Torah, so that G-d’s own word speaks through the person. “I have put My

words in your mouth” and “These and those are the words of the living G-d” both say that the words of Torah
a person speaks are G-d’s word.
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(And see what is written in the discourse beginning “For on this day He shall atone.”) And after-
wards, in the second section of the Shema, it is written, “And you shall gather in your grain,” which
is the act of charity (tzedakah), etc.

The parenthesis refers to the discourse “For on this day He shall atone” (Likkutei Torah, Acharei), which ex-
plains that “These and those are the words of the living G-d” means that what Beis Shammai and Beis Hillel
say is not their own words but G-d’s word in their mouths. The second section of the Shema promises “you
shall gather in your grain,” and the Alter Rebbe identifies this with the act of charity given from what one

earns.

likuteitorah.com/likkutei-torah/shir-hashirim/34/ 12



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 34 gl n*‘pyj: T°nRye 99° an

MNP 1192 RN TN NN 19972 RITW 9719 [yew nenpaw] WPPAY [wos mvon] 1700 Y
13 YW NN YW 110 CANR AYY 1Y 1P W0 RI132 973 1nw 1)

And through the self-sacrifice in the Shema mentioned above, which is above the level of Torah, as
explained in several places, and as is also hinted in the Gemara, “There is one who acquires his
world in a single hour,” etc. — “hour” (sha’ah) being from the expression “and He turned to” (vay-
isha), etc. —
The self-sacrifice of the Shema reaches higher than the Torah, as Chassidus explains in several places. The
Talmud hints at this in “There is one who acquires his world in a single hour,” said of a man who earned the
World to Come in one moment by giving his life; and the Alter Rebbe hears in sha’ah, “hour,” the word vay-

isha, “and He turned to,” used of G-d turning to Hevel’s offering, suggesting a single turning of the whole
self toward G-d.
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through this we can afterwards pray the Shemoneh Esreh, that there be a change of will above the
level of Torah, etc. (And see what is written on the verse “One is she, my dove, my perfect one
(tamasi), my twin (teumasi).”)

Through this self-sacrifice we can afterwards ask, in the Shemoneh Esreh, for a change of will above the level

of Torah. The parenthesis refers to the discourse on “One is she, my dove, my perfect one,” where the Sages’

reading of tamasi, “my perfect one,” as teumasi, “my twin,” is explained.
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However, our thought and speech in prayer are physical; how, then, can they arouse above, to the
level of the will of Keser Elyon (the Supreme Crown), etc.? This is through the angel Sandalphon,
who receives the prayers of Israel and strips them of physicality into spirituality, and ties crowns,
etc.

A difficulty: our thoughts and words in prayer are physical, so how can they reach the divine will at the level

of Keser, the Crown above wisdom? The answer is the angel Sandalphon, who receives the prayers, strips

them of their physical form and raises them as spiritual “crowns.”
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(And see what is written about this in the discourse beginning “The Chanukah lamp,” etc., “the mezuzah
on the right,” and in the discourse beginning “Command the children of Israel,” etc., “My offering”; and
see in the Zohar, Parshas Beshalach, 58a; Vayishlach, 167b; Teitzei, 278a.)
The text refers to two discourses on this theme and to three places in the Zohar, which say that Sandalphon
receives the prayers of Israel and makes of them a crown for the Life of the worlds. In Torah Ohr, Mikeitz
(“The Chanukah lamp”), the Alter Rebbe explains that the mezuzah on the right is an ascent from below,

raising the home and all one owns in love of G-d, while the Chanukah lamp on the left draws the Torah’s
light down.
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Now, as for the matter of the level of the sandal and the shoe mentioned above, one must first un-
derstand the matter of the chain of descending worlds (hishtalshelus) and the coming into being of
something from nothing. For in truth, although the chain of descent is through the level of His
emotive attributes (middos), may He be blessed,

To understand why the angel is called “sandal” and “shoe,” one must first understand how the worlds de-

scend and come into being from nothing. The order of that descent is shaped by G-d’s attributes, the
middos.
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as on the first day there was drawn down the level of “Let there be light,” which is the level of su-
pernal Chesed (kindness), and on the second day, “Let there be a firmament,” etc.,

The days of creation follow the attributes: on the first day, “Let there be light,” the light of supernal Chesed,
kindness; on the second, “Let there be a firmament,” and so on with each attribute in turn.
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nevertheless, from the descent of supernal Chesed there could not have come into being the level
of yesh [an independent existence] and of finite beings, in a state of separateness, but on the con-
trary, complete self-nullification (bittul), as in the analogy of the sun’s radiance within the sun.

Yet Chesed on its own could not produce finite beings that feel separate: whatever flows from it stays wholly

nullified in its source, like sunlight that is still within the sun. Something more is needed for a world that
feels like an entity of its own.
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But the main coming into being of something from nothing is through the attribute of Malchus
(sovereignty), for “there is no king without a people.” This is the level of the Name Elokim, which is
the level of a sheath that covers and conceals the Name Havayah, as it is written, “For a sun and a
shield is Havayah Elokim.”
A separate “something” comes from Malchus, sovereignty, because a king needs a people distinct from him-
self (“there is no king without a people,” a saying the Kehot note traces to Rabbeinu Bachya). Malchus is the
Name FElokim, which is like a sheath around the sun, covering and concealing the Name Havayah so that

creatures can exist: in “a sun and a shield is Havayah Elokim,” Havayah is the sun and Elokim the shield that
screens it.
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And this is through “For He commanded and they were created,” etc., and “the word of a king is
sovereign,” which is the level of the king’s command, etc. (And see what is written about this in the

discourse beginning “So that you may fear” and in the discourse beginning “Who has counted.”)

Creation happens through G-d’s command, “He commanded and they were created,” and a king’s word car-
ries authority. The parenthesis refers to two further discourses on this.
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Yet even so, the world would have spread forth without limit or end. And that the coming into being
should be within the level of limitation, “a journey of five hundred years,” etc., is through the angel
Sandalphon, who is the level of the shoe that covers most of the foot, [the foot being] the level of
Malchus mentioned above.

Even from Malchus the world would still have spread without limit. Measured limits, like the Talmud’s “jour-

ney of five hundred years” from the earth to the firmament, come about through the angel Sandalphon, who
is the “shoe” covering the “foot,” Malchus.
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And as it is written, “And the earth is My footstool”; and it is he who covers the level of Malchus
mentioned above, so that it be within the level of limitation, “a journey of five hundred years,”

The earth, G-d’s “footstool,” stands for the lowest level, Malchus. Sandalphon covers Malchus as a shoe cov-
ers the foot, so that what comes from it is limited and measured.
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and this is through the level of the angels, who are the level of yesh and yet are in a state of self-nul-
lification, and are not at the level of separateness at all, as it is written, “And the host of heaven bow
down to You,” etc.

This happens through the angels: they have a defined existence, yet they are wholly nullified to G-d and nev-

er feel separate from Him, as “the host of heaven bow down to You” says. So they can carry the divine light

into limited forms without severing it from its source.
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(And see in the Raaya Mehemna, Parshas Teitzei, 280a: “His shoe: this is Sandalphon,” etc., “and a shoe
(na’al) in relation to the Shechinah”; and in the Zohar, Chukas, 180a, and in the Ramaz there; and in the
Pardes [Rimonim], Sha’ar (Gate) 16, chapter 4; and in Emek HaMelech, Sha’ar (Gate) 14, chapter 3, folio
81c, and Sha’ar (Gate) 16, chapter 11, folio 129c.)
The parenthesis lists sources for Sandalphon as a shoe: the Raaya Mehemna (“the Faithful Shepherd,” a part
of the Zohar), which says Sandalphon is a “sandal” in relation to the Holy One, blessed be He, and a “shoe”

in relation to the Shechinah; the Zohar on Chukas with the commentary of the Ramaz, Rabbi Moshe Zacuto;
the Pardes Rimonim of Rabbi Moshe Cordovero; and Emek HaMelech of Rabbi Naftali Bacharach.
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And therefore his power is great and mighty, to tie crowns for his Maker. That is, because “their be-
ginning is wedged in their end,” and “last in deed, first in thought”: that is, in the primordial
thought, “Iwill reign,” etc., the level of the Malchus of the Infinite One (Ein Sof).
Because he is the “shoe” at the very bottom, Sandalphon has great power to raise crowns to the very top. The
lowest point is bound to the highest: “their beginning is wedged in their end” (Sefer Yetzirah), and what

comes “last in deed” was “first in thought” (words of the hymn Lecha Dodi), in G-d’s primordial thought, “I
will reign,” the Malchus of the Infinite One, His will to be King.
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For the main purpose of creation was that there be the level of a yesh that is nullified to Him, may
He be blessed. (And as is written in the discourse beginning “Return, O Israel, unto,” concerning

“For forgiveness is with You, so that You may be feared.”)

A King needs a “people” that exists and yet is nullified to Him, so the main purpose of creation is a yesh, a
created being, that is nullified to G-d; this is why the “shoe” at the bottom reaches the top. In Likkutei Torah,
Shabbos Shuvah, the Alter Rebbe reads “For forgiveness is with You, so that You may be feared” of Yom
Kippur: its forgiveness draws down the thirteen attributes of mercy so that awe of G-d is revealed.

EXPLAINED BY THE REBBE RASHAB
The paragraph names the ‘shoe’ that covers Malchus only as the angel Sandalphon; which level it is in Kabbalistic
terms, and what ‘beautiful in shoes’ then means, is not said.

The Rebbe Rashab, citing this maamar, identifies the ‘shoe’ that covers Malchus as the partition
(x078) between Atzilus and the worlds of Beriah, Yetzirah and Asiyah: it covers the ‘foot’, Malchus,
so that the worlds are limited. And ,,0°%y12 72y 19° 1n” (how beautiful are your footsteps in shoes)
means, he says, that the beauty of the footsteps, the revelation, is in the shoes too, and through
them it can be received below. The Rebbe repeated this maamar of the Rebbe Rashab, with a
change of order and small changes, on Shabbos Toldos 5717.

the Rebbe Rashab: Sefer HaMaamarim 5678 (n"y2n), p. Xan

THE REBBE EXPLAINS

In a maamar of Shabbos Mishpatim 5719 on the sapphire brick ‘under His feet’, the Rebbe explains why the vessels
of Atzilus, unlike those of the lower worlds, need no repair: even they are in essential self-nullification (,,>n3y 11°3”).
Since the vessels of Atzilus are ,, 71101 793X (near and beside) the Infinite, the Rebbe explains, they
too are without limit, as is understood from this maamar: the limit in Atzilus ,wnn 79237 1"°R” (is
not actual limitation), only what brings about limitation in Beriah, Yetzirah and Asiyah; as itis in
Atzilus it is without limit. He illustrates it with a person’s power of motion or of writing, which
could make movements and letters without end: what gives each one its shape is the power of
limit, and since it shapes an endless number it is itself unlimited, a power that limits.

The Alter Rebbe: 13 3% 2”1 7211 2123 122 NMIINT 17w
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Sefer HaMaamarim (unedited, old edition), vol. v">wn-n">wn-1">wn, p. 619 - V">¥N'7 ,IWRI TR 71"721 ,0°0OWH 2" W

A QUESTION THE REBBE RAISES
In a maamar of Shabbos Shemos 5720 (Mnw 71981 1"7), explaining the love ,, 77871 ©32” (with all your might) as
coming from the light before the tzimtzum, the Rebbe asks what ‘without limit’ means at each level, and whether

the infinity of Atzilus is the true Ein Sof.
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The Rebbe brings this paragraph’s teaching by name: ,,0°%¥12 9°ay9 19° 2 17 n"1p22 IR (as
explained in Likkutei Torah, dibbur hamaschil Mah Yafu Pe’amayich), Atzilus is without limit and
from its side no limit can come; the limit of Beriah, Yetzirah and Asiyah is made by the partition
alone. Then he qualifies it: this is still not the true Ein Sof, for Atzilus has ten Sefiros, ,,y¥n R 1wy~
(ten and not nine), with distinct levels, the light of Chochmah unlike that of Binah; only the light
before the tzimtzum has no division at all.
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Toras Menachem - Hisvaaduyos, vol. 5720, vol. 1 (X"13"wn), p. 269 - 3"wn'1 ,vaw 0""an ,nav "3 ,Mnw 2"

SECTION 3 - 16-7

The animal soul as the shoe
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3. Now, in the same way, the matter of the level of the shoe will be understood below, in the soul of
man. (For the souls are called “foot”: “Yaakov” is yud-akev [a yud and a “heel”]; and also in gener-
al, since it is written, “You are children,” and “a son is the leg of his father.” And the level of the
shoe and garment of the foot is the level of the animal soul, as will be explained.)

Section 3 applies the idea of the “shoe” to the human soul. The souls are called the “foot”: the name Yaakov

is read as yud-akev, a yud and an akev, “heel,” and all Israel, G-d’s “children,” are, in the Talmud’s phrase,
their father’s “leg.” The animal soul is the shoe that clothes this foot.
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For the animal soul is that which is drawn from the dregs of the ofanim [angels called “wheels”].
For in the level of the Chariot, the face of the lion is the level of love and the face of the ox is the lev-
el of awe, and they carry the Throne.

The animal soul comes from the “dregs” of the ofanim, the angels called “wheels” in the lower part of the di-

vine Chariot. In the vision of the Chariot, the lion’s face stands for love and the ox’s face for awe, and these
creatures carry the Throne.
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And “from the sweat of the chayos” [the angels called “living creatures”]: that is, since it is impossi-
ble for them to bear the burden of the intensity of the love and the fear drawn into them, therefore
“the chayos tremble with dread,” etc.; this is the level of the refuse that issues from them, as in the

analogy of sweat that comes out through the pores of the skin.

The Talmud says that a river of fire comes forth “from the sweat of the chayos,” the angels called “living
creatures.” The chayos cannot contain the intensity of the love and fear that flow into them, so they “trem-
ble” (za’os), and this yields “sweat” (ze’ah), a waste product that leaves them as sweat leaves the body
through the pores.
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But from the skin itself, which is the level of the outer dimension (chitzoniyus) of the awe and love
(dechilu u’rechimu) of the chayos in the Chariot, and these are the level of letters, etc., from them
there is drawn down below (and through the chain of descent and the level of nogah [the “glowing”

husk], a mixture of good and evil, etc., as is known) the animal soul and the natural traits.

Below, from the “skin” itself, the outer layer of the chayos’ awe and love, which the text calls “letters,” comes
the animal soul. On the way down, through the descending chain and through nogah, the realm where good
and evil are mixed, it becomes the animal soul with its natural traits.
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And not all natural traits are alike, for there is one whose nature loves honor, or money, etc.

Natural traits differ from person to person: one is drawn by nature to honor, another to money. In origin

they are all the outer “skin” of the angels’ love and awe, lowered into natural desires.
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Now, as in the analogy of an animal: its flesh, sinews and bones are its inner part, and the outer

skin clothes it.

The analogy is an animal: its flesh, sinews and bones are its inner part, and the hide covers it from outside.

The animal soul is likewise the “hide,” the outer layer of the person.
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(And see what is written concerning the skin in Parshas Pinchas, in the discourse beginning “Com-
mand,” etc., “My offering, My bread,” mentioned above.) And from the skin one makes shoes.
The parenthesis refers to the discourse on “My offering, My bread” in Parshas Pinchas, which discusses the

skin; there the Alter Rebbe likens the letters of the prayers, such as “Who heals the sick,” to the hairs of wool

that grow from the skin. The analogy continues: from an animal’s hide one makes shoes.
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So too with the animal soul, which is drawn from the level of the outer dimension of the ofanim in
the Chariot mentioned above: through the subduing (iskafya) and transformation (is’hapcha) of the
level of the animal soul mentioned above, by the self-sacrifice in the Shema, “with all your heart,”
etc., “with both your inclinations,” it becomes the level of the shoe that covers most of the foot.
So too the animal soul, drawn from the outer layer of the ofanim, becomes a shoe through iskafya, subduing
it, and is’hapcha, transforming it, which happen through the self-sacrifice of the Shema. The Mishnah reads

“with all your heart” as “with both your inclinations,” the good and the evil, so even the animal soul is enlist-
ed in loving G-d.
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For the main [part] of walking is in the foot, which carries even the head along. (See what is written in
the discourse beginning “A song of ascents: Out of the depths,” and in the discourse beginning “His left
hand is under my head,” and on the verse “And the earth is My footstool,” and what is written on the verse
“She girds her loins with strength.”)
Walking is done mainly by the feet, and they carry the head along to where it wants to go: the lowest part
brings the highest to its goal. In Torah Ohr, Bereishis (on “And the earth is My footstool”), the Alter Rebbe

explains that the Congregation of Israel is called the “foot” because the feet walk and carry the head, which

depends on them; Iggeres HaKodesh, letter 1, says the same of the loins, which carry the whole body.
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So too, through the subduing and transformation of the level of the animal soul mentioned above,

by the self-sacrifice in the Shema, which is the level of “last in deed, first in thought,”

So too with the animal soul: once it is subdued and transformed in the Shema, it becomes the “shoe” that
carries the whole person. This is the principle “last in deed, first in thought.”
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for the ultimate intent is that He have a dwelling place among the lower realms, as mentioned
above, and through this we can afterwards pray in the Shemoneh Esreh that there be a change of
will from the level of Keser Elyon (the Supreme Crown), above the level of Torah, as mentioned
above.

The purpose of creation is that G-d have a dwelling place in the lowest realm, so raising the lowest part of the

person, the animal soul, fulfils G-d’s first intention. That is what enables us, in the Shemoneh Esreh, to ask
for a change ofwill from Keser, above the Torah.
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Now, in prayer there are three stages, corresponding to the three worlds of Beriah, Yetzirah and
Asiyah. That is: the beginning of prayer is the ascent of the World of Asiyah (Action), “Blessed are
You,” etc.; and afterwards the incense; and afterwards “Blessed is He who spoke” and the Verses of
Praise (Pesukei deZimra).

The order of the morning prayer climbs through the worlds. The morning blessings and the passage of the

incense belong to Asiyah, the lowest world; then come “Blessed is He who spoke” and the Verses of Praise,
which, as the next parts say, belong to Yetzirah.
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“Halleluyah,” etc.: “Hallelu” is from the expression “when [His lamp| shone” (behilo), etc.; Kah is
the level of Chochmah and Binah: that is, the level of Chochmah and Binah shines, so that there not
be the level of dullness of the mind and dullness of the heart, etc. (And see what is written in the
discourse beginning “To understand the matter of dullness of the heart.”)

“Halleluyah” is read as hallelu, from behilo, “when His lamp shone,” and Kah, whose two letters stand for

Chochmah and Binah: the Verses of Praise make the light of the mind shine. This removes the “dullness” of
mind and heart that keeps a person from feeling what he understands.
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This is through contemplating how all the worlds are only a “remembrance” from the level of
“abundant goodness,” as it is written, “The remembrance of Your abundant goodness,” etc.; and
“To make known to the sons of man His mighty acts”: these are the levels of the contractions (tz-
imtzumim); but in relation to His being and essence, may He be blessed, they are considered as
nothing; and “Unique One, Life of the worlds, King.”
The mind is lit by contemplating that all the worlds are only a “remembrance” of G-d’s abundant goodness,
and that His “mighty acts” are the contractions that make them possible; both phrases come from the psalm
“A praise of David,” at the heart of the Verses of Praise. Compared with His essence the worlds are as noth-

ing, and He is “Unique One, Life of the worlds, King,” words from the blessings of the Verses of Praise. (The
printed word 7237, which has no meaning, is evidently 771, melech, “King.”)
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Until the blessing Yotzer Or (“Who forms light”), all of it is the prayer of Yetzirah, which is the as-
cent of the World of Yetzirah (Formation).

All of this, from “Blessed is He who spoke” until the blessing Yotzer Or, “Who forms light,” is the prayer of
Yetzirah, the World of Formation, the world of the angels and the emotions.
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And afterwards the blessing Yotzer Or, which is the prayer of the World of Beriah (Creation): “And
the ofanim and the chayos,” etc., “with a roar,” etc., how He alone is exalted and holy, etc. And af-
terwards the level of the Shema, “with all your heart,” etc.

The blessing Yotzer Or before the Shema belongs to Beriah: it describes the ofanim and chayos rising “with a

roar” and declares that G-d alone is exalted and holy. (The printed 71X X%1°, “goes out light,” is 71x 7%, Yotzer
Or, “Who forms light.”) After it comes the Shema itself, “with all your heart.”
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And afterwards the prayer of the Shemoneh Esreh, in a whisper, the level of Atzilus (Emanation),
etc. And the ascent of all the prayers of the weekdays is on Shabbos, for then is the time of the as-
cent of the worlds, as it is written, “The burnt-offering [olah, literally ‘going up’] of Shabbos on its
Shabbos,” etc., “for on it He rested,” etc.

The Shemoneh Esreh, said in a whisper (the printed ¥ 11 is wn2), belongs to Atzilus, the highest world. On

Shabbos all the weekday prayers rise, because Shabbos is when the worlds ascend: the Shabbos offering is an
olah, literally a “going up,” and on Shabbos G-d “rested” from the work of creation.
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Therefore on Shabbos and Yom Tov it is permitted to wear the sandal, for the level of the shoe too,
which is the level of the animal soul, is elevated on Shabbos.

Since even the “shoe,” the animal soul, is elevated on Shabbos, wearing shoes is permitted on Shabbos and
festivals, in contrast to Yom Kippur.
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(And see what is written in the discourse beginning “Go forth and gaze,” concerning “I was young
and have also grown old,” which refers to the ascent of Metatron on the day of Shabbos.) Therefore
it is a mitzvah to eat on Shabbos, as our Sages, of blessed memory, said, “With what does one de-
light in it?” etc.
For the same reason it is a mitzvah to eat and take pleasure on Shabbos, since the animal soul shares in the
ascent. In Likkutei Torah, Shir HaShirim (“Go forth and gaze”), the Alter Rebbe explains that “I was young

and have also grown old” is said of the angel Metatron, who clothes the light drawn down in the six weekdays
and is therefore called “the shoe of the Shechinah.”
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Whereas on Yom Kippur, when eating and drinking are forbidden, wearing the sandal is forbidden.
(And elsewhere the matter has been explained, that one does not go out in shoes on Yom Kippur, and
specifically those of leather, but those of wool are permitted: since the level of leather is a coarse, material
garment, it goes further beyond the bounds of the body, which is not so with other garments, which are in-
cluded in the body itself.

On Yom Kippur, when eating and drinking are forbidden, wearing shoes is forbidden too. The Alter Rebbe

adds that only leather shoes are forbidden, while wool is allowed, because leather is a coarse garment that
stands further outside the body than ordinary clothing, which becomes part of the body.
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Now, above, the lowest level, which is not at all of the essence of the higher level, each world according to
its measure, etc., is the level of skin. And this is the level of the “servant,” Metatron, who is the lowest gar-
ment of the Shechinah.

In every world, the lowest level, which is not of the essence of the level above it, is called “skin.” Above, this
is Metatron, called the “servant,” who is the lowest garment of the Shechinah.
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And Chanoch was a stitcher of shoes, the level of these shoes, etc. And this is “How beautiful are your foot-
steps in shoes, O daughter of the noble one”: the daughter of Avraham, who is called “noble” (nadiv) [also
“generous”], who is the level that bestows kindness and goodness upon all the worlds, etc.,
The tradition that Chanoch (Genesis 5:24), who in Kabbalistic tradition became the angel Metatron, stitched
shoes speaks of these spiritual “shoes.” This is the verse’s “O daughter of the noble one”: the Talmud calls

Avraham nadiv, a word that means both “noble” and “generous,” and here it is his generosity, the attribute
that pours kindness and goodness into all the worlds.
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as in the analogy of tanned hides (oros avudim): for the whole essence of the service (avodah) for the sake
of which man was created is to rectify the level of the skin (or), to transform it from darkness to light (or).
And this is “And He made,” etc., “garments of skin.” And see what is written in the discourse beginning
“And these are the ordinances,” concerning “Six years he shall serve.”
Tanned hides (avudim) hint at avodah, service: man was created to work on and refine the “skin,” the animal
soul, turning its darkness into light; in Hebrew “skin” (7%¥) and “light” (79X) are both pronounced or. This is

the meaning of “And He made... garments of skin”; the text also refers to the discourse on “Six years he shall

serve.”
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Now, on Yom Kippur the level of the “daughter” mentioned above ascends higher and higher, until the lev-
el of shoes of leather is not a garment for her, etc. And therefore the Satan cannot accuse, since his main
hold is in the place of the level of skin, etc.
On Yom Kippur the “daughter,” the Congregation of Israel, rises so high that leather shoes cannot be her
garment. The Talmud (Yoma 20a) teaches that the Satan has no license to accuse on Yom Kippur and finds it
in his name: HaSatan (jbwi) has the numerical value 364, so on 364 days of the year he may accuse, but not

on this day. The maamar gives the inner reason: his main foothold is in the level of “skin,” and on this day

the “daughter” has risen above it.
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But that of wool is nullified and is elevated as well; and this is the level of “My servant Moshe.” And see
what is written on the verse “I will make him a helpmate,” and see what the Shelah wrote on this in his
Tractate Yoma, in the section Torah Ohr, and see what is written at the end of the discourse beginning “Re-
turn, O Israel, unto.”)

Wool, unlike leather, is nullified and rises with her; it is the level of “My servant Moshe.” The parenthetical

note ends with references to the discourse on “I will make him a helpmate,” to the Shelah (the Shnei Luchos

HaBris of Rabbi Yeshayah Horowitz) in its section on Yoma, and to the discourse “Return, O Israel.”
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Now, of the ascent of the animal soul on Shabbos, through the subduing and transformation during
the weekdays in prayer, etc., it is said, “How beautiful are your footsteps in shoes”: that the shoes
too are beautiful; on the contrary, the main beauty is in the shoes. For “last in deed, first in
thought.”

When the animal soul rises on Shabbos through the subduing and transforming done in the weekday
prayers, the verse says, “How beautiful are your footsteps in shoes”: the shoes themselves are beautiful.

Indeed the main beauty is in them, because what is last in deed was first in thought.

EXPLAINED BY THE REBBE, QUOTING THE TZEMACH TZEDEK
The paragraph explains why shoes are forbidden on Yom Kippur; a reader may ask about Tisha B’Av, when they are
forbidden too.

Shoes are forbidden on Tisha B’Av too. In a letter of 23 Tammuz 5709 the Rebbe writes that, as
with washing the hands, the two days share the law for opposite reasons; for Yom Kippur he sends
the reader to this maamar, and he later found the Tzemach Tzedek’s note saying so: ,,2"371"1 2"t
971011 N5°¥33 0°710K 01°3w” (Tisha B’Av and Yom Kippur both forbid wearing the sandal), Yom
Kippur because Malchus rises above the level of a shoe, Tisha B’Av the reverse. Perhaps (biur
b’derech efshar) this sharpens the paragraph’s point: on Yom Kippur the bare foot is a sign of
ascent, not of mourning.

the Rebbe, quoting the Tzemach Tzedek: Shaarei HaMoadim - Yom HaKippurim (letter of 23 Tammuz 5709; also
Igros Kodesh vol. 3 p. nnp, and Likkutei Sichos vol. 9, supplements), p. 10¥

SECTION 4 - 118

The kindness of the noble one
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And this is the purpose of the creation of the worlds, etc. But that it be in our power to give over
one’s soul at [the word] “One” is through the radiance and drawing down of supernal Chesed that
comes from above.

Raising the lowest level is the purpose of creation. But the power to give up one’s soul at the word “One” in

the Shema does not come from a person alone: it comes from a radiance of supernal Chesed, kindness,
drawn down from above.
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And this is “O daughter of the noble one”: the daughter of Avraham our father, who is called “no-
ble” (nadiv) [also “generous”], for he gave of his bread even to Arabs, etc. And above, this is the lev-
el of the radiance of supernal Chesed that is drawn down below every morning, as it is written,
“And Avraham rose early in the morning and saddled his donkey,” so that we may be able to pray in
the morning;
This is “daughter of the noble one”: Avraham is called nadiv, which also means “generous,” for his generosi-
ty in giving his bread even to Arabs (the Talmud says he took his three angelic guests for Arab wayfarers);

and above, his attribute is the supernal Chesed that shines down every morning. The verse “And Avraham
rose early in the morning” is read as this kindness arriving each morning so that we can pray.
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for all beginnings are hard, and all the more so when one rises from his sleep, which is one sixtieth
[of death], etc.; this is through the radiance and drawing down of supernal Chesed that comes from

above, as mentioned above.

All beginnings are hard, and the morning prayer is a beginning that comes right after sleep, which the
Talmud calls “one sixtieth of death.” The strength to begin comes from the Chesed that shines from above.

2% 2571 B 023 .M QONRM NP 770 M2 ayn 02971 M0 23 YOBRAWS w0 IR T2 wrhd)
279 1780 AT 2R B2 10 PR

(And see what is written in the discourse beginning “Then Israel sang,” concerning “The nobles of the
people dug it,” and at the end of the discourse beginning “Take from among you an offering,” concerning
“Whoever is generous of heart shall bring it”; and see [the Zohar,] Parshas Vayakhel, folio 197b.

The parenthesis lists places that develop the link between “nobility” (nedivus) and the Patriarchs: the dis-

courses on “The nobles of the people dug it” and on “Whoever is generous of heart shall bring it,” and the
Zohar on Vayakhel, which calls the Patriarchs “the nobles.”
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And see on the subject of “How beautiful are your footsteps in shoes” in [Midrash] Rabbah, Ki Sisa, chapter
41, near the beginning; and in Seder Lech Lecha, at the end of chapter 43; Bo, chapter 15, [folio] 130, [col-
umn] 3; and in Shir HaShirim Rabbah. And see what is written at the end of the discourse beginning “And
Korach took.”)

The Midrash explains “How beautiful are your footsteps in shoes” in several places; in one, because

Avraham refused to take even “a shoelace” from the king of Sedom, G-d praises his children with this verse.
The note ends by referring to the discourse “And Korach took.”

SECTION 5 - 19-11

Charity, the hidden thighs
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4. “The curves of your thighs are like ornaments (chala’im), the work of the hands of a craftsman.”
The meaning: the thighs are “outside the body” (levar migufa), the body being the Torah, which is
called “the body” (gufa); and the level of the thighs, which are outside the body, is the level of the
act of charity (tzedakah),

Section 4 explains the second half of the verse. The Torah is called the “body,” and the thighs, which are
“outside the body,” stand for the act of charity.
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which is through physical action: one goes on his feet in business dealings, and afterwards gives of
the toil of his hands, for which he went and toiled, and gives to the poor, etc. (And see what is writ-
ten about this on the verse “With the lawgiver, with their staffs.”)

Charity involves physical effort: one goes on one’s own feet to do business and then gives the poor what one

earned through that toil. This is why it belongs to the legs; the parenthesis refers to a discourse on “With the
lawgiver, with their staffs.”
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However, in the legs there are three segments (perakin); the upper segment is what is called by the
name “thighs,” which is hidden. So too, the essence of the mitzvah of charity is giving in secret,

etc.

The leg has three segments, and the uppermost, the thigh, is the hidden one (the Kehot note refers to the
Zohar, 1:241a, on this). So too the finest form of charity is “a gift in secret” (Proverbs 21:14).
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(As is written in the third chapter of Moed Katan) (16b): “He applies it to charity.” And as for the
meaning of “the curves of your thighs,” Rashi explains in Sukkah (49a): “the hidden parts of your
thighs.”

The Talmud in Moed Katan records that Rabbi Chiya applied “the curves of your thighs” to charity and acts
of kindness, and Rashi in Sukkah explains chamukei as “the hidden parts.” So the verse speaks of charity

given in secret.
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“Like ornaments” (chala’im): chala’im are a woman’s ornaments worn on the head, as it is written,
“and an ornament of fine gold”; and in the language of the Mishnah they are called totefes [a front-

let] and sarbitin [pendants hanging from it].

Chala’im are ornaments a woman wears on her head, as in “an ornament of fine gold.” The Mishnah calls
such head ornaments totefes, a frontlet, and sarbitin, pendants that hang from it.
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That is: through the act of charity from below, there is made [of it] the level of an ornament and a
crown upon the head, as it is written, “He donned tzedakah,” etc., “a helmet of salvation on His
head.”

So charity done below becomes an ornament and a crown on the “head” above. This is the verse “He donned
tzedakah as a coat of mail, and a helmet of salvation on His head”: charity becomes a helmet upon the head.
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(See what is written in Iggeres HaKodesh, in the letter beginning “He donned tzedakah as a coat of
mail,” and in Parshas Vayeshev, in the discourse beginning “On the twenty-fifth of Kislev”; and see
in the Zohar, Pekudei) (247a): “And it stands in a hidden radiance that shines from above,” etc., “in
the mystery of what is written, ‘The curves of your thighs are like ornaments.’”
The parenthesis sends the reader to Iggeres HaKodesh, to a Torah Ohr discourse for Chanukah and to the
Zohar on Pekudei, which speaks of a hidden light that shines from above “in the mystery of ‘the curves of

your thighs.”” In Torah Ohr, Vayeishev, the Alter Rebbe explains that charity, in which a person gives the life
of his soul from his toil, draws down from above the inner dimension of the Infinite Light itself.
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And in the Mikdash Melech [a commentary on the Zohar] there, [it is explained] that this is the mat-
ter of the drawing down of the 370 lights, and their source and root.

The Mikdash Melech, a commentary on the Zohar, explains there that this is the drawing down of the “370

lights,” their source and root, a Kabbalistic term for lights of a very high level.
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And this drawing down is through what “takes below,” the raising of mayin nukvin (feminine wa-
ters) from the performance of the mitzvos, etc. For above it is said, “His head is the finest gold, his

locks are curled,” etc.,

That light is drawn down in response to what “takes below,” the mayin nukvin, the “feminine waters,” raised
by doing the mitzvos. Above, the Song of Songs says of the Beloved, “His head is the finest gold, his locks are
curled.”
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which is the level of the Written Torah and the Oral Torah, and this is the level of a man’s orna-
ments. And through the act of charity a woman’s ornaments are made, and this is through “the

work of the hands of a craftsman,”

The ornaments of the head above are the Written and Oral Torah, a “man’s ornaments,” given from above.
Charity done below makes “a woman’s ornaments,” and this is “the work of the hands of a craftsman.”
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like a craftsman who refines and purifies [metal] out of dust and earth so that it becomes an orna-
ment for beauty; so too through the act of charity, from the toil of one’s hands and one’s business

dealings, etc.

A craftsman refines precious metal out of dust and earth and makes jewelry of it. So too a person refines his
earnings, gained through toil and business, into an ornament through charity.
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And afterwards one gives of one’s toil to the poor, “to revive the spirit of the lowly”: this is the level
of the refinement (birur) and purification, so that it becomes the level of awoman’s ornaments.

When one gives what one earned to the poor, “to revive the spirit of the lowly,” the physical money is refined

and purified and becomes the “woman’s ornament.”
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And there is no ornament but for beauty. Through this, love is drawn down from above, and there
comes about the level of the union of the Holy One, blessed be He, and His Shechinah.

An ornament exists only for beauty, and through this beauty love is drawn from above, and the union of the
Holy One, blessed be He, and His Shechinah comes about.
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For “whoever says, ‘I have nothing but Torah,” does not even have Torah.” For what connection
does he have with the Torah, to draw down the level of the Torah, Chochmah Ila’ah (the higher
Chochmabh), so that it be “the words of the living G-d” (Elokim chayim)?

The Talmud teaches that one who says he has nothing but Torah does not even have Torah. Without deeds a
person has no real connection to the Torah, so he cannot draw down the Torah, the higher Chochmah, and
make it “the words of the living G-d” (Elokim chayim).
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That is, that the level of Elokim, which is the level of contraction (tzimtzum), be in the state of spiri-
tual life from the Life of life, the Infinite One (Ein Sof), blessed be He.

“Words of the living G-d” means that Elokim, the Name of contraction, is filled with spiritual life from the

Infinite One, the Life of all life. That is what drawing down the Torah means.
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But through the act of charity below, “to revive the spirit of the lowly,” through the arousal from
below there is an arousal from above, to awaken from above, too, the level of the drawing down of
the Torah below.

This happens through charity: the arousal from below, reviving the lowly, brings an arousal from above that
draws the Torah down. So the deed of charity is what lets the Torah come into a person.
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And this is [the meaning of] what is written, “My tongue shall respond with Your word, for all Your
commandments are righteousness (tzedek).” The meaning: that there be “My tongue shall respond

with Your word,” from the expression “he responds after them what they say,” in the third chapter
of Sukkah,

The verse “My tongue shall respond with Your word, for all Your commandments are tzedek” sums this up.
“Respond” is read as in the Mishnah in the third chapter of Sukkah, “he responds after them what they say”:

repeating word for word what the reader says.
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which is the level of the drawing down of the Torah from above to below, the level of the 620 pillars
of light, as in the analogy of a pillar that connects above and below, is through “for all Your com-

mandments are tzedek”:

This “responding” is the drawing down of the Torah from above to below, called the “620 pillars of light,”

pillars that join above and below. It comes about through “for all Your commandments are tzedek.”
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that is, through the practical mitzvos, which are called by the name tzedakah, as it is written, “And
it shall be tzedakah for us if we take care to do,” etc., “all the statutes,” etc.

The practical mitzvos are all called tzedakah, as the verse “And it shall be tzedakah for us if we take care to
do” all the commandments shows.
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(And see what is written about this in the discourse beginning “Go forth and gaze,” concerning
“With the crown with which she crowned,” etc., “My tongue shall respond,” etc.; see there.)

The parenthesis refers to the discourse “Go forth and gaze” in Likkutei Torah, Shir HaShirim, where the
Alter Rebbe explains “the crown with which his mother crowned him” as G-d’s will, which He clothes in the

Torah and mitzvos as an act of kindness and tzedakah; this is why all the mitzvos are called tzedakah.
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However, this verse [“The curves of your thighs”] is also said of the level of the Torah, as our Sages,
of blessed memory, said: “Just as the thigh is hidden, so too words of Torah are hidden,” etc., and
as is written in the fourth chapter of Sotah (49b).

The Sages also read “the curves of your thighs” as speaking of the Torah: as the thigh is hidden, so words of

Torah should be studied privately. The teaching is in Sukkah 49b, at the end of the fourth chapter of Sukkah,

the passage cited at the start of the maamar; “Sotah” in the printed text appears to be a slip.

71797 D°YIT NP N33 TR qwnl 7700 11002 00 1M

That is, the level of the Torah is drawn down below into physical matters, seeds and the like.

The Torah, too, comes down into physical matters, such as the laws of seeds and produce.
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(And as for the connection of the level of the thighs with the Torah, when it was explained above that the
Torah is the level of the body: the matter, however, is explained in the Zohar, Pekudei) (258a), that the
Baraisos [teachings of the Tannaim outside the Mishnah] are called “the curves of your thighs.”
That is: the Mishnayos are of the level of Chesed, Gevurah and Tiferes, which is the level of the
body, and a Baraisa is a matter “outside the body,” that is, the level of Netzach, Hod and Yesod, ex-
cept that they are the upper segment of Netzach, Hod and Yesod; see there in the Mikdash Melech.
The parenthesis asks how the Torah can be “thighs” when it was called the “body” above, and answers from
the Zohar on Pekudei: the Mishnah corresponds to the “body,” Chesed, Gevurah and Tiferes, while a Baraisa,
a teaching of the Tannaim outside the Mishnah, is “outside the body,” Netzach, Hod and Yesod. Yet the

Baraisos are the uppermost segment of those three, the hidden “thighs,” as the Mikdash Melech explains
there.
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And this is “the curves of your thighs,” etc. And see what is written about this in the discourse be-
ginning “Sixty are the queens,” and in the discourse beginning “And Yitzchak went out to meditate
in the field,” and in the discourse beginning “And these are the names.”

So the Torah’s hidden “thighs” are the Baraisos, and this too is “the curves of your thighs.” The text cites
three discourses that develop this.
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And “the work of the hands of a craftsman” is well understood, as Rashi explains in Moed Katan
(16Db), that the Torah is the work of the craftsmanship of the Holy One, blessed be He. And see [the
Zohar,|] Parshas Terumah (161a); and see further on the subject of “the work of the hands of a
craftsman” in [Midrash] Rabbah, Ki Sisa, at the end of chapter 47.

Rashi explains “the work of the hands of a craftsman” as the Torah, the craftsmanship of the Holy One,
blessed be He. The Zohar on Terumah, which the text cites, says that G-d looked into the Torah, His “crafts-
man,” and created the world.
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Now, there are two levels of shoes. One shoe is the ascent of the animal soul through the doing of
all the mitzvos, and charity, which is equal to them all; and this is drawn from the level of the camp
of Gavriel in the Chariot, the level of awe and fear.

There are two kinds of “shoes,” two ways in which the animal soul is raised. The first is through doing all the
mitzvos, with charity, which is equal to all of them; it comes from the camp of Gavriel in the Chariot, awe and
fear. (The printed [?Y is evidently %¥1, “shoe.”)

EXPLAINED BY THE REBBE RAYATZ

» IR *TIY 9™IN” (620 pillars of light) is used without explanation.

» IR 71y 970" (620 pillars of light): 620 is the 613 commandments of the Torah and the 7 of the
Sages, and the number of 71N> (Keser, the Crown). The Rebbe Rayatz explains that the mitzvos are
the Supreme Will rooted in Keser, above the Chochmah from which the Torah comes forth, and
that they are called pillars of light because, like a pillar that joins the roof of a house to its floor,
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they join the worlds to the Infinite Light and draw it into them. Perhaps (biur b’derech efshar) this
iswhy, in this paragraph, the Torah’s descent from above to below rests on ‘all Your
commandments’.

the Rebbe Rayatz: Sefer HaMaamarim 5702 (2"wn), p. 56

SECTION 6 - 112

The joy of the mitzvos
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And the second shoe is the level of the joy of a mitzvah, which is also from the level of the animal
soul, as it is written, “with joy and with gladness of heart”: for joy is mainly in the heart, where the
animal soul dwells,

The second “shoe” is the joy of a mitzvah, which also belongs to the animal soul. Joy is felt in the heart, and
the heart is where the animal soul dwells, as the verse “with joy and with gladness of heart” suggests.
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for “the blood is the soul,” and, as is known from the books of natural science, sadness comes from
the turbidity of the blood in the heart, when it is murky, and joy is when the blood is clear. And this
is through “Who has sanctified us with His commandments”: “asher” (who) is an expression of
supreme delight [as in osher, “bliss”], “Who has sanctified us with His commandments,” etc.

The blood is the seat of the animal soul, and, as the natural science of the time held, sadness comes from
murky blood in the heart and joy from clear blood. The joy of a mitzvah comes through the blessing “Who

”

(asher) has sanctified us with His commandments,” since asher is read as osher, “bliss,” a word for the

supreme delight.
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And all the mitzvos must be done with joy, as it is written, “Because you did not serve with joy”; and

regarding charity it is also said, “And let your heart not be grieved when you give to him.”

All the mitzvos must be done with joy, as the Torah rebukes those who did not serve “with joy and with glad-
ness of heart.” Of charity in particular it says, “Let your heart not be grieved when you give to him.”
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And this is the level of the second shoe, of the level of the animal soul, which is drawn from the
camp of Michael, the level of love.

This joy is the second shoe, drawn from the camp of Michael, the level of love, while the first shoe came from

the camp of Gavriel, awe.
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(And in Zohar HaRakia [a commentary on the Zohar]|, at the beginning of Parshas Mishpatim) (on
folio 94) he writes that the shoes are Metatron and Sandalphon, and they are enclothed in kelipas
nogah in order to govern this lowly world during the six weekdays, and on Shabbos they ascend,
etc., and kelipas nogah, too, is refined and ascends, etc.; see there at length.

Zohar HaRakia, a commentary on the Zohar, writes there that the shoes are the angels Metatron and

Sandalphon, who are enclothed in kelipas nogah, the realm where good and evil are mixed, in order to gov-
ern the world on weekdays. On Shabbos they rise, and kelipas nogah itself is refined and rises with them.
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(Now, since the main subject of the verse “How beautiful are your footsteps in shoes” was said of the
Congregation of Israel at the time when they would go up for the pilgrimage on the three festivals, for then
there is the revelation of beauty in the level of the shoes mentioned above, therefore it is stated in the
Mishnah at the end of chapter 5 of Kesubos, “and shoes from festival to festival”; see there.)

Since the verse was said of the pilgrims going up for the festivals, when the beauty of the “shoes” is revealed,

the Mishnah lists among what a husband must provide his wife “shoes from festival to festival.” The law re-

flects the inner meaning of the verse.
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IN ONE'S AVODAH

Contemplate at length how all the worlds are as nothing before G-d until love and awe are born; give your-
self over in the Shema with both inclinations, so that the animal soul is subdued and transformed into a
“shoe”; give charity from your own toil, in secret and with a glad heart; and do every mitzvah with joy. The
lowest part of the person, once refined, is where the main beauty lies.

QUESTIONS FOR DISCUSSION

1. Why does the maamar say that the main beauty is in the shoes, rather than in the foot or the head?

2. How can a request in the Shemoneh Esreh ask for something beyond the Torah’s own judgment, and why
must the self-sacrifice of the Shema come first?

3. What is the difference between creation through Chesed and creation through Malchus, and what part do

the angels play?

4. According to the maamar, why are leather shoes forbidden on Yom Kippur but fitting on Shabbos and the
festivals?

5. Inwhat sense does charity given from one’s own toil become an ornament on the head above?
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PARAGRAPH 1 4 The same teaching of Rava, here within the discussion of
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In an earlier note (on 19d) the Rebbe wrote that this maa-
mar should be compared with Derech Mitzvosecha, 175b.
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The Song describes the beauty of the Shulamite, its bride,
beginning with her feet: “How beautiful are your steps in
sandals, O nobleman’s daughter! The curves of your
thighs are like ornaments, the work of a master crafts-
man’s hands.” The Sages read the bride as the
Congregation of Israel; the whole maamar explains this
verse, its first half in sections 1-3 and its second half in
section 4.

Song of Songs 7:2°2:"t 0°°Wi1 W
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How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Rava expounds: how beautiful are the steps of Israel when
they go up for the festivals; and “daughter of the noble
one” is the daughter of Avraham, who is called “noble.”
The Alter Rebbe builds the maamar on this reading.

Sukkah 49b:6’1:2 v’ 1910
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Rava made the following exposition What is it that is written,
“How beautiful are your steps in sandals, O prince’s daugh-
ter?” (Song of Songs 7:2): How beautiful are the steps of
Israel when they go up [to Jerusalem] to celebrate a festival.
“O prince’s daughter”: Daughter of our father Abraham,
who is called prince, as it is said, “The princes of the peo-
ples are gathered together, the people of the G-d of
Abraham” (Psalms 47:10). The G-d of Abraham! And not the
G-d of Isaac and Jacob? But the meaning ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

likuteitorah.com/likkutei-torah/shir-hashirim/34/

the obligation to appear in the Temple on the festivals.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Moshe commands: “Three times a year shall all your males
appear before Havayah your G-d in the place that He will
choose,” on Pesach, Shavuos and Sukkos. The word
pe’amim, “times,” is the word the Song uses for

)«

“footsteps”; the pilgrims’ “appearing before G-d” is what

prayer now continues.

Deuteronomy 16:161v:1"t 0°127
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Three times in a year shall all thy males appear before the

L-RD thy G-d in the place which He shall choose; on the

feast of unleavened bread, and on the feast of weeks, and on

the feast of tabernacles; and they shall not appear before the

L-RD empty;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud treats prayer as standing “in place of an offer-
ing.” The Alter Rebbe uses the principle to say that “ap-
pearing before G-d” now takes place in prayer.
Berakhot 26a:171>:X 1”2 1272
OX ?0°RY N°27Y PPEN°Y An ,nan PPEna KDY Ayy 07 KoK
DV DAY NPT H7E0n MMy P9Enm N7 Ay ,mib xgnn
n‘;:m hwh} '?;B IR 01 P2 M 27y M7 120007 ,RIN RRI 10T
RDTZET 102 KR IK 13377 203 0P 1397 1°9) X0 137 DPR2
IR P23 "YIT NK 23 K0T
The question was asked : How is it if one erred and omitted
the afternoon Tefillah — shall he say it twice in the evening ?
If thou thinkest thou canst answer [by quoting] "If one erred
and omitted the evening Tefillah, he should say it twice in
the morning," [that is different] because it is one day ; as it
is written, "And there was evening and there was morning

one day " (Gen. i. 5). But here the Tefillah is the substitute
for the sacrifice, and the day ...
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Zohar II, 20b2 ,> 27mt

KEHOT'S NOTE
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“And they shall make Me a sanctuary, and I will dwell
among them.” In Temple times the Shechinah’s dwelling
was bound to a physical place.

Exodus 25:8°11:172 mnw
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And let them make Me a sanctuary, that I may dwell among
them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 2
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The view that the Patriarchs instituted the prayers:
Avraham the morning prayer, Yitzchak the afternoon
prayer and Yaakov the evening prayer. The Alter Rebbe
uses it to show that prayer contains all three.

Berakhot 26b:4-5°17-"7:2 172 M272
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It has been reported : R. Jose b. R. Hannina said : The
Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The
Tefillot were instituted to correspond with the continual sac-
rifices. There is a teaching in agreement with both of them.
There is a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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David prays: “You, Havayah, will not withhold Your com-
passion from me; Your kindness and Your truth will always
guard me.” The verse is said in the morning prayers, and
the Alter Rebbe brings it as a passage of the prayers that
expresses Yaakov’s compassion.

Psalms 40:1227:'n 0°9°11n
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Thou, O L-RD, wilt not withhold Thy compassions from me;

let Thy mercy and Thy truth continually preserve me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There “to offer to Me in its due season” is read as prayer,
drawn from Shabbos, while “in its due season” refers to
the three pilgrimage festivals; the passage goes on to
match Pesach with Avraham, Shavuos with Yitzchak and
Sukkos with Yaakov, the pairing this paragraph uses.
KEHOT'S NOTE
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Isaiah’s prophecy of redemption: “Therefore, thus said
Havayah to the house of Yaakov, who redeemed Avraham:
Yaakov shall not now be ashamed.” In the plain sense
“who redeemed Avraham” can describe G-d, who rescued
Avraham, or the house of Yaakov itself; the Midrash says
Yaakov redeemed Avraham, and the Alter Rebbe reads it as
Yaakov’s compassion redeeming Avraham’s love. (con-
text: Steinsaltz Tanakh)
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Therefore thus saith the L-RD, who redeemed Abraham,

concerning the house of Jacob: Jacob shall not now be

ashamed, Neither shall his face now wax pale;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Talmud defines the “understanding” person of Isaiah
3:3 as one who understands one thing from another. The
Alter Rebbe uses the phrase for the understanding we ask
for before the Shema.
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The psalmist praises the Creator: “By the word of Havayah
the heavens were made, and by the breath of His mouth all
their host.” The world came into being through G-d’s
speech, which is as nothing compared with Him.

Psalms 33:6":3% 0°%1n
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By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Leviticus 7:38-8:2 for these words.
Leviticus 7:38-8:2'2:’1-177:1 X7p7
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which the L-RD commanded Moses in mount Sinai, in the
day that he commanded the children of Israel to present
their offerings unto the L-RD, in the wilderness of Sinai. And
the L-RD spoke unto Moses, saying: 'Take Aaron and his
sons with him, and the garments, and the anointing oil, and
the bullock of the sin-offering, and the two rams, and the
basket of unleavened bread;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RL,TMAR
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“With ten utterances the world was created... could it not
have been created with one utterance?” The Alter Rebbe
takes the point that a single utterance would have sufficed.

Pirkei Avot 5:1°X:’11 N1aR mwn
TR KR K2M i TmPR .02y X123 niankn 1y
X123 0PIV DK PTIRNY DOYYIT 1 1977 KpX LNIRI20Y P12
:NiAnRn Mwya
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Iyov, his skin stripped by suffering, declares that from his
own flesh he will yet behold G-d. Here the words serve as

likuteitorah.com/likkutei-torah/shir-hashirim/34/
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warrant for learning about G-d from the human being: a
single word a person speaks, compared with his soul.
Job 19:26173:0™ 2%
PR TN 201 NRTIER P9V )
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And these are the generations of Yitzchak son of
Avraham: Avraham begot Yitzchak.” Read here as love
(Avraham) giving rise to awe (Yitzchak).

Genesis 25:19v:71” N°wX12
:PIETIN T2 0773X DTI2R12 POYY ATPAR NP
And these are the generations of Isaac, Abraham’s son:

Abraham begot Isaac.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Isaiah’s prophecy of comfort: “And the glory of Havayah
shall be revealed, and all flesh shall see together that the
mouth of Havayah has spoken.” The Alter Rebbe reads
“forever and ever” as this future revelation, when it will be
plain that nothing ever concealed G-d.
Isaiah 40:5’7:n 71°yw°
:727°7 78 92 1702 2792 R °7 7339 12N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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G-d tells Israel through Malachi: “For I, Havayah, have not
changed, and you, sons of Yaakov, have not come to an
end.” Here it shows that creation brings no change in G-d,
so even now nothing truly conceals Him.
Malachi 3:61:’3 "2x%n
:00°72 XY 2py°712 DAY "NPIY K7 *7 1K 03
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And behold, a menorah all of gold.” The opening words of
the discourse to which the text refers the reader.
Zechariah 4:2°2:7 1°712t
-5y [P3 AP 271 NI 73T ONPRT BRI XD 1AK 12 72K KN
"y WX MNP NipRn 1YY MY 0¥ N3 1Y) AYRD
TAYRT
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And he said unto me: ‘What seest thou?’ And I said: ‘T have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note refers the reader to the additions printed at the
end of the Kehot edition for this saying about Sandalphon.

KEHOT'S NOTE
.O°3P%1 MAYI? MB0ITa 19 X

AIP% @°INs WP

“Sandalphon is his name... and he stands behind the
Chariot and ties crowns for his Maker.” The Alter Rebbe
builds the section on this teaching about the angel.
Chagigah 13b:4"7:2 2 a°an
YPR I MW NPT PR IR K 12K MW nPnd XX
RNPANR2 NP0 PIR YOI AWRTY LPIRD Iy XINY TR NP
TRiYY I NIRD Wan 970n 720n 79237 LN 1IDPTI0 :XIp
7922 27 22207 721K 19D 00N WP 1297m0 PN
071 P10 KIOK DY WNT AP §17T KD ImipnT Yoon rinipnn
Y3

William Davidson, Vocalized Aramaic (CC-BY-NC)
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At the burning bush G-d tells Moshe: “Remove your shoes
from your feet, for the place on which you stand is holy
ground.” The text notes that the Targum Yerushalmi ren-
ders “your shoes” as “your sandal.”
Exodus 3:577:"3 mnw
ANR YR DiPRT "3 P31 PYn oYY oPn 11pRTOR TR
RIT WP NRTR oY THiY
And He said: ‘Draw not nigh hither; put off thy shoes from
off thy feet, for the place whereon thou standest is holy
ground.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Isaiah foretells that G-d will dry up the river so that the re-

turning exiles can cross it “in shoes,” dry-shod. Targum
Yonasan renders “in shoes” as “in sandals.”

Isaiah 11:157"0:8"> 171°yw°

Mam MmN o%ya 'Iclgtl"?}] 172 91 078D ﬁw’? DR 7 oMnm
{09332 AT 077 Yy

And the L-RD will utterly destroy the tongue of the Egyptian

sea; And with His scorching wind will He shake His hand

over the River, And will smite it into seven streams, And

cause men to march over dry-shod.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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1797102

The Aramaic of the verse ends “and they will go across it in
sandals,” using the word sandal for Scripture’s na’al.

Targum Jonathan on Isaiah 11:157"0:X" 17°yw° 5y 101 01N
PRI M9 DY PN NOR 0T DTIENT N2 1 M2 Y v

197303 AP IO 19N RYT? MO )
And the L-rd shall dry up the tongue of the Egyptian sea,
and shall lift the stroke of His strength upon Euphrates by
the word of His prophets, and shall smite it in seven streams,
and men shall walk through it dryshod.

Mikraot Gedolot (Public Domain) - London "Chaldee Paraphrase,” 1871 (Pub-
lic Domain)

N
Hevel brings an offering from his flock, and “Havayah
turned to Hevel and to his offering,” that is, accepted it; of
Kayin’s offering the next verse says lo sha’ah, “He did not
turn.” The Alter Rebbe hears this word in sha’ah, “hour.”
Genesis 4:4°7:"7 N°wX12
DR P2079K U ywn1 102Pmmy IR niTDan XITTDa U320 Dam
Annm
And Abel, he also brought of the firstlings of his flock and of
the fat thereof. And the L-RD had respect unto Abel and to
his offering;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“There is no death without sin, and no suffering without
iniquity.” The governance of the worlds follows the Torah’s
rules.
Shabbat 55a:17-187"-1":X {171 Naw
X220 PR 13Y K22 177707 PR ,ROM K22 00 PR 1K 37 0K
2R 2R 13y2 XY X5 12 ninn X7 NRVIND U377 :2°N07 — RN
TR VY YUIT DY MAA 1YY PUTED NRTE 127 11¥2 XY X5
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oy
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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There the Alter Rebbe explains that the Supreme Will has
two levels: one clothed in Chochmah, the start of the chain
of descent, drawn down through the Torah and mitzvos
(for “the Torah comes forth from Chochmah”); and one far
above the chain of descent, not clothed in Chochmah at
all, revealed through teshuvah from the depths of the
heart.
KEHOT'S NOTE
= R I
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“Blow the shofar on the New Moon.” The opening of the
discourse on the two levels of the Supreme Will.

Psalms 81:4°7:8”2 0°%°11n
330 m»‘? 1922 12\ W2 PR
Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

LR YR

“Hear, O Israel: Havayah is our G-d, Havayah is One.” The
Alter Rebbe reads “hear” as contemplation of G-d’s abso-
lute oneness.

Deuteronomy 6:4°7:") 0°727
TR 1 7P 1 PR ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall love Havayah your G-d with all your heart
and with all your soul and with all your might.” “With all
your soul” is the self-sacrifice of the Shema.

Deuteronomy 6:5°77:"1 %727
STNR™P221 TWDI 233 73377223 TR M NK DT

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

N o 12021

The psalmist longs for the Temple: “My soul longs, indeed
it expires, for the courts of Havayah.” Its words describe
the soul’s yearning to be absorbed in G-d.
Psalms 84:3'1:772 0°2°11n
PII72R P8 19T 103 °32 1 N1IET? W91 1?2703 903
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
onwa oo n
Asaf, after struggling with the success of the wicked, turns
to G-d: “Whom have I in heaven? And with You I desire
nothing on earth”: beside You I want nothing. The Alter

Rebbe reads “with You” as anything alongside G-d, even
the highest lights: the soul wants none of them, only Him.

Psalms 73:25772:3°y 0°7°1n
[PIR2 "NIDOKD A0y DMWY 0
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Koheles tells one who sees injustice not to wonder, for
“one higher than the high watches” over all. The phrase is
borrowed for the ever-higher supernal lights.

Ecclesiastes 5:7°1:1 n»ip
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If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains that through self-sacrifice
one draws down the light that encompasses all worlds and
reaches G-d’s very being, “I” Myself, which is above His
Name and radiance.
KEHOT'S NOTE
.7, 0°3%1°0 9%y
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“For the thing is very near to you, in your mouth and in
your heart, to do it.” The opening of the discourse the text
refers to.
Deuteronomy 30:1477:'% 0°727
ANwY? 722721 73702 TRN 9277 IR 23773
But the word is very nigh unto thee, in thy mouth, and in thy
heart, that thou mayest do it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And these words which I command you today shall be
upon your heart.” Read here as binding one’s thought and
speech to the words of Torah.
Deuteronomy 6:6":"1 0°127
71237729 DT 3 "3 WK PR 071277 PN
And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d says to Israel through Isaiah: “And I have put My
words in your mouth.” The words of Torah a person speaks
are G-d’s own word.

Isaiah 51:161"0:R”117°yW°

TR PR TOR DY Y2 PNvB3 CTY 93X 9753 "2 DYK)
TINRY 1187

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A heavenly voice declared of the rulings of Beis Shammai
and Beis Hillel, “These and those are the words of the liv-
ing G-d.” Each side’s words of Torah are the word of G-d.

Eruvin 13b:10-11x">->:2 3 1°217°y

,991 M2 ORY N°2 PPN 02IY WY HRINY MK RIK 027 0N
N2 IRY? 1ININ3 1970 :0°HIK 199 10N 1070 (0% niK 1Phn
°3) .29 N°23 1P 10 00 DORRR 13T PRY K N Pip
¥i2p% P91 n°2 131 M "9 070 DORPR 13T PR PR INn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'’S NOTE
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The note quotes the discourse: as in “My words which I
have put in your mouth,” the word of G-d itself is in the
person’s mouth, and so “These and those are the words of
the living G-d” means that what Beis Shammai and Beis
Hillel say is not their own words but the word of G-d in
their mouths, as the Maggid told the Beis Yosef, “I am the
Mishnah.”
KEHOT'S NOTE
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“For on this day He shall atone for you.” The opening of
the discourse the text refers to.
Leviticus 16:30°7:10 X1p™
770N 1 %197 D2°NRWVT P31 DINK ITY? 0277y 192 M 093D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“...and you shall gather in your grain, your wine and your
oil.” In the second section of the Shema; the Alter Rebbe
links it to the act of charity.

Deuteronomy 11:1477:X 0°127
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that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,
and thy wine, and thine oil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rebbi wept and said this of a man who gave his life and
was promised the World to Come in that moment. The

likuteitorah.com/likkutei-torah/shir-hashirim/34/
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Alter Rebbe sees in it a hint to the self-sacrifice of the
Shema, which is above the level of Torah.

Avodah Zarah 10b:15-161"0-110:2* 17t 172y
m22 K37 D27 07 1t 09Y 12 bR Y Y n2 Ay
L0719 2032 0Py Maip w ,nnN AYw iy nip vr :nK 031
DIPHVIX PIT 0D 277 MUY 19TIX ,°277 AWRY DICNIN
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The beloved says of his bride: “One is she, my dove, my
perfect one,” unique among all the queens. The opening
of the discourse to which the text refers, read with “my
twin.”

Song of Songs 6:9'0:" 07w W
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My dove, my undefiled, is but one; She is the only one of her

mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar says that Sandalphon ties crowns for his Master
from the prayers of Israel, and that when the crown reach-
es the King’s head, He receives the prayers of Israel.

Zohar, Beshalach 19:296-20:3071w:’2-1737:10” n2w2 7111 190

12 2°902 W

The Zohar on Vayishlach says that the angel appointed
over the prayers of Israel, Sandalphon, takes all those
prayers and makes of them a crown for the Life of the
worlds.

Zohar, Vayishlach 2:26-381”7-172:2 w1 ,9mtn 190
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The discourse explains why the mezuzah is on the right
and the Chanukah lamp on the left: the mezuzah, which
holds the Shema with “with all your heart and with all your
soul,” is an ascent from below, raising the house and
everything one owns in love of G-d, while the Chanukah
lamp draws the light of the Torah down.
KEHOT'S NOTE
2,2 R™MN
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In this discourse on “My offering, My bread,” the offering
is linked with Yaakov’s attribute of compassion, and the
drawing down of the Infinite Light into the letters of the
prayers, such as “Who heals the sick” and “Who blesses
the years,” is described.

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
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All the Zohar passages this parenthesis refers to are
copied there, with glosses.
KEHOT'S NOTE
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The note sends the reader to these discourses of the Rebbe
Maharash on the descent of the worlds and their coming
into being from nothing.
KEHOT'S NOTE
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“And G-d said, Let there be light.” The first day of cre-
ation, the level of supernal Chesed.
Genesis 1:33’X n°wR12
IR R T DOROR RN
And G-d said: ‘Let there be light.” And there was light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Let there be a firmament in the midst of the waters.” The
second day of creation.

Genesis 1:6"1:X n°wR12
10717 071 13 27720 *1 0717 7IN2 Yo7 °T DOR9R KT
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Rebbe Rashab cites this passage there and draws from
it that the very coming-into-being is from Malchus, while
the limitation of the creatures comes about through the
angels.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
7,12 awm »na
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The psalmist praises G-d: “For a sun and a shield is
Havayah Elokim”: in the plain sense G-d is light and pro-
tection to those who trust Him. Chassidus reads the two
Names as the sun and its screen: Havayah is the light, and
Elokim the shield or sheath that conceals it so that crea-
tures can bear it.
Psalms 84:1227:7°0 0°%°1n
1002 0°2777 230Yan? X *7 107 79221 17 0OR9R *1 1A Wt o3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The psalmist calls on the heavens and their hosts to praise
G-d’s Name, “for He commanded and they were created.”
Creation comes through the King’s command.
Psalms 148:5°77:1"p 0°2°11n
$IR721) MR RIT 2 °7 QYN 19T
Let them praise the name of the L-RD; For He commanded,

and they were created.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Koheles observes that “the word of a king is sovereign,”
and none may question it. Used for Malchus, the King’s
command that brings creatures into being.
Ecclesiastes 8:4°7:'n n>ip
MPYATIR 271K T 10T 170127 KD
Forasmuch as the king’s word hath power; and who may say
unto him: ‘What doest thou?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Who has counted the dust of Yaakov?” The opening of
one of the discourses the text refers to.

Numbers 23:10:372 72712
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Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note quotes it: even from Malchus the world could
have spread without limit, because Malchus is one of
G-d’s attributes, which have no end to their spreading and
are limited only in being defined as this one Chesed and
that one Gevurah.
KEHOT'S NOTE
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The note sends the reader there on limitation such as “a
journey of five hundred years.”
KEHOT’'S NOTE
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The note sends the reader to the earlier discussion of the
angel Sandalphon in Likkutei Torah, Ha’azinu, and to the
sources listed there.
KEHOT'S NOTE
3] .Y (T ,TY) IR Py

12 a1 297 NN 1IN By ona . . nbwhnw naw aan

on

The whole passage from “although the chain of descent” to

“the shoe that covers most of the foot, Malchus” is ex-
plained in that discourse.

KEHOT’'S NOTE
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.70y MP0PN 2PY° NITAIN 19K 177 AR (73

"B3m 21T PN

G-d says through Isaiah: “The heavens are My throne, and
the earth is My footstool; what house could you build for
Me?” The “footstool” stands for Malchus, the lowest level,

which the “shoe” covers.
Isaiah 66:1°X:1"0 17 yw°
730 WK M2 MK 931 O PIRD) K0P DY MK 713
SN DIPR ALK)
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

WX 10 Pyw°
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In the Levites’ prayer: “You alone are Havayah... You give
life to them all, and the host of heaven bow down to You.”
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The angels exist and yet are wholly nullified before G-d.

Nehemiah 9:6"1:’t 1"
DNIEP3) DORYT WY DWPINS [Py AN 737 1 KON
X231 D72°NK MR AAKY D2 WK 22 DO 2 TR0 PIRT
:0NNYN 77 0NEN
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Raaya Mehemna, on the removal of the shoe: “a man
drew off his shoe,” this is Sandalphon, a “sandal” in rela-
tion to the Holy One, blessed be He, and a “shoe” in rela-
tion to the Shechinah. (The text cites folio 280a.)

Zohar, Ki Teitzei 20:98-22:108m1”:273-1"%:’3 X¥N °3 711 120

19103 107N PIva

“Their end is wedged in their beginning, and their begin-
ning in their end.” The lowest level is rooted in the
highest.

Sefer Yetzirah 1:7°1’X 117°%° 7190
nambws 19902 INPIM 1NPAN2 1910 YIYa R 92 MTED Ty
7910 INKR 717 TAR 21991 21w PR 710 NIRY nbnaa amnwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

SRS naw nTa

There the Alter Rebbe reads “For forgiveness is with You,
so that You may be feared” of Yom Kippur: the forgive-
ness, a revelation of the Supreme Will, draws down the
thirteen attributes of mercy so that awe of G-d is revealed,
the yud of the Name Havayah.
KEHOT'S NOTE
S9ORY R L0 R DY

7y PR N
“Return, O Israel, unto Havayah your G-d.” The opening
of the discourse the text refers to.
Hosea 14:2°2:7” ywin
3192 073 *3 TR 1 1Y 1 1w
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Zohar on Chukas asks why a shoe appears in the an-
cient custom of redemption, “a man drew off his shoe,”
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and in “Remove your shoes,” and links the shoe with
Moshe’s separating from his wife to cleave to the
Shechinah; the passage also quotes “How beautiful are
your footsteps in shoes, O daughter of the noble one.”

Zohar, Chukat 2:4-15Y"v-"7:’2 npn A7 790

When R. Simeon and R. Eleazar and R. Abba and R. Isaac
were once in the house of R. Phineas ben Jair, the latter
asked R. Simeon to give some new exposition of the section
commencing: “This is the statute of the law”. R. Simeon,
however, called on R. Eleazar. The latter thereupon dis-
coursed on the text: “Now this was the custom in former
time in Israel concerning redeeming and concerning ex-
changing, to confirm all things”, etc. (Ruth 4, 7). ‘This
verse’, he said, ‘raises a problem. If the ancients ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NTI0 YR Aot ny 0o
“For forgiveness is with You, so that You may be feared.”
The verse discussed in the discourse the text refers to.
Psalms 130:4°7:”p 0°%°1n
XN 1YY A0 Y3
For with Thee there is forgiveness, that Thou mayest be

feared.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6
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In this discourse on “The heavens are My throne and the
earth is My footstool,” the Alter Rebbe explains the “foot-
stool” as the stool set under the feet of one who sits, and
goes on to say that the Congregation of Israel is called
“foot,” since “You are children” and “a son is his father’s
leg.”
KEHOT'S NOTE
.2 ,R R™1N0 AR9

onN 0°12

“You are children to Havayah your G-d.” As children, the
souls are their Father’s “leg,” the “foot.”
Deuteronomy 14:1°:77> 0°127
D2°1°Y P2 AR N X TN XP 02°PPK CnP onx ov12
:nn?
Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for

the dead.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X707
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The Talmud says the river of fire comes forth “from the
sweat of the chayos.” The Alter Rebbe reads this “sweat” as
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the waste product of their overwhelming love and fear.
Chagigah 13b:1477°:2 2 naan
72 RV 2 MY 2TIY 1T NP0 DY Iy ?p0p) 190
M °7 NY0 NI77 :ANRIY 027732 DOYYT WK 9V 137 0K 102l
MR APY? 92 ROAR 271 .90 DOYY WRA DY HRinnn 2y nRy?
JOTIO? PR 71 DY KDY UMp WR? MR I0mp WK DY
NiTNT Y29X1 DYV NIXD YA PR 7O TIYRY 027 NN X0IN
nix12T7 WmpY
William Davidson, Vocalized Aramaic (CC-BY-NC)

Y2 77T
The note says that this idea, sweat leaving through the
pores of the skin, is explained there.
KEHOT'S NOTE
mow .2 ,X° 72TR3 2°Y% IXTY 2,200 77 T 715 NPWRI2 NPTIRD XN
K L,RD

97937 "awa 10 722 Poa
“With all your heart: with both your inclinations, the good
inclination and the evil inclination.” Even the animal soul
is to be enlisted in loving G-d.
Mishnah Berakhot 9:5°71:’ty n1272 mawn
0°127) MR 12307 Y 7127 KITY WD 1370 7Y 77127 07X 200
7237 222 .7TRR 2221 W01 P22 7237 222 ROR 7 AR AT O
NR i1 KT APOR LAWDI 9I21 .y7 13721 1Y %02 L7073 w2
T AT 222 ,TINR 232 MK 137 330 223 ,77R 233 .03
T2 IWRT DX 07X PR K7 TR TRR2 7 770 M 97 770 XY
7371907 0327 X2 .D°WIRN YT M2 TA32 19K XINY LD 9w
..., Toymm iopna
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

opRyRn Mbynn W 171

There the Alter Rebbe explains “The heavens are My
throne and the earth is My footstool” through the soul’s
two levels, Yaakov and Yisrael, and contrasts the angels,
who perceive G-dliness openly and stand in awe, with the
earth, where G-dliness is hidden.
KEHOT'S NOTE
TRWAT WK 237 1PIYa 790K 3,20 101 ooy

oopnynn mbyan P

“A song of ascents: out of the depths I have called You,
Havayah.” The opening of a discourse the text refers to on
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the foot and the head of the soul.
Psalms 130:1°%:7”p 0°%°11n
TPARTR DORRYRn NivYRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SWNA? NN PRRY 10T

The discourse reads “His left hand is under my head” as
the left side’s pushing away of what held one back, which
raises the “head” of the soul’s service, and “His right hand
embraces me” as Torah and mitzvos descending into
physical things to hold a person, like one who embraces
another from behind so he does not fall.
KEHOT'S NOTE
K12 R™MND

2937 BT PN 273

There the Alter Rebbe says that the Congregation of Israel
is called “foot,” and that the foot has an advantage over
the head: the feet walk and carry the head to its goal, and
the head depends on them.
KEHOT'S NOTE
2L,R NN

"B3m @17 PN

“The heavens are My throne, and the earth is My

footstool.” The opening of the Torah Ohr discourse on the

soul as the “foot.”

Isaiah 66:1°X:1°0 /17 yw°

733 YK M3 1N P31 O PIST) K02 7Y T MK 1

SNMIR 0IPR MR

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah, on this maamar, identifies the reference as

the beginning of Iggeres HaKodesh, on “She girds her
loins with strength.”

KEHOT'S NOTE

1Y AR 97y anPnna P7IARD WPRD” (1PN 1DPN Y IRD NUIING

.X 0 P"TIJR‘? 22901 — 127! DO UIP"?J 02T T DY TN RN
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“She girds her loins with strength.” The verse on which the
text cites an explanation of how the loins carry the body.
Proverbs 31:17177:x”7 "own
PO YRR 7307 192 MU0
She girdeth her loins with strength, And maketh strong her

arms.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Iyov recalls his good days, “when His lamp shone over my
head.” The word behilo, “shone,” is read into hallelu,
“praise.”
Job 29:3°3:1073 21X
KEHOT'S NOTE
.A,00 21K

257 DIvRY PIY AP A
The note lists it for the discourse on the dullness of the
heart.
KEHOT'S NOTE
—BRMw NN .ayny RIAP2 N7MIR .29 °Y D8P 17ATR S90RR IRT
.5’y 9”09Nn

9270 2790t

From the psalm “A praise of David” (Ashrei), said in the
Verses of Praise: “They will utter the remembrance of Your
abundant goodness.” The worlds are only a “remem-
brance” of G-d’s goodness.

Psalms 145:7°t:1”np 0°9°1n
217 NPT P22 AT N
They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X, 0oonn

QN 2225 YO

From the same psalm: “To make known to the sons of man
His mighty acts.” His gevuros, “mighty acts,” are read as
the contractions that allow the worlds to exist.

Psalms 145:1227:1”np 0°2°1n
:iM13%1 977 79291 10923 DR 127 YUTInD
To make known to the sons of men His mighty acts, And the

glory of the majesty of His kingdom.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2 ,mnp 0°nn

Kehot’s note points to Leviticus 6:1-8:36 for these words.

Leviticus 6:1-8:36172:'1-'k:" RIp"

PARAGRAPH 7
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G-d commands the additional offering of Shabbos: “The
burnt-offering of Shabbos on its Shabbos, besides the con-
tinual burnt-offering.” An olah, “burnt-offering,” is liter-
ally “that which goes up,” and the Alter Rebbe brings it for
the ascent of the worlds on Shabbos.

Numbers 28:10>:11”2 712712

:A301) TN NP0y IN2WI NI N7y
This is the burnt-offering of every sabbath, beside the con-
tinual burnt-offering, and the drink-offering thereof.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

22,1293
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After the six days of creation G-d blessed the seventh day,
“for on it He rested from all His work.” Shabbos is the time
when the worlds ascend.
Genesis 2:3°3:’2 N°wX12
INIRZRPI NI 92 °3 IR YT "YW DINY 0PN 7730
:Niy? 0°p°K K2R
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating

had made.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9N IR

There enosh, “mortal man,” is identified with Metatron,
the angel of whom “I was young and have also grown old”
is said; he is likened to grass that is cut and grows back,
and he clothes the light drawn down through the six week-
days, and so is called “the shoe of the Shechinah.”
KEHOT'S NOTE
XX, 9y5

PR TORY

“Go forth and gaze, O daughters of Zion, upon King
Shlomo.” The opening of the discourse the text refers to.

Song of Songs 3:11X™:) 0*°Wwi 1w

o2 nx 1P7MpYY Mpya MY ona 1Y nha3 ArRY ANy

:12% nonk 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SNapt Q2 "N Ayl

In its plain sense the psalmist, now old, says he has never
seen a righteous man forsaken. The Talmud (Yevamos
16b) says the verse was spoken by the “Prince of the
World,” identified with Metatron, and the discourse the
text refers to reads it of Metatron’s ascent on Shabbos.
Psalms 37:257173:177 0°2°1n
:ON?7WR2N 197N 2 PR IORTRD) AP0 N7 W)
I have been young, and now am old; yet have I not seen the

righteous forsaken, nor his seed begging bread.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1ayn 2

“With what does one delight in it?” The Talmud lists the
foods with which one makes Shabbos a delight.
Shabbat 118b:2°2:2 n™p naw
o — Ay I'I;!ff_? DRIPY MR RIAWI A Y70 OPR MY L.
N2°¢ 72 PRIMY 377 7712 TTIM 27 2933Y% 2 .N2W AP 71 iR
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note sends the reader to an earlier discussion of the
saying that Chanoch was a stitcher of shoes, and to the
sources listed there.
KEHOT’'S NOTE
3] 7w (R ,03) (12T722) nPwa Y
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“How beautiful are your footsteps in shoes, O daughter of
the noble one.” In the plain sense she is a nobleman’s
daughter; the Talmud reads her as the daughter of
Avraham, called nadiv, “noble,” and here nadiv is read as
“generous,” the attribute that pours kindness into all the
worlds.

Song of Songs 7:2'2:t 0°7°Wi1 W

>T7 Apyn DKM 13 77 PPN 2°TITN2 0°7YI2 Ry 107N
Qi

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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After the sin, “Havayah Elokim made for Adam and his
wife garments of skin, and clothed them.” Man’s task is to
refine this “skin” (or), turning it to light (or).
Genesis 3:21872:3 N°WX12
:OY2771 13y NIIND INYRDY DTR? 07P0K 1y
And the L-RD G-d made for Adam and for his wife garments

of skins, and clothed them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note locates this discourse in Torah Ohr; the text cites
it for its explanation of “Six years he shall serve.”
KEHOT'S NOTE
.Ow X™Mna
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“And these are the ordinances which you shall set before
them.” The opening of the Torah Ohr discourse the text
refers to.

Exodus 21:1'R:X”2 mnw
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Now these are the ordinances which thou shalt set before
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TaY° DoAY ww
“Six years he shall serve, and in the seventh he shall go out
free.” The verse explained in that discourse.
Exodus 21:2°2:X"5 mnw
03N "WDN? KY? NYIWD T 0N WY *13Y T2Y N3N *D
If thou buy a Hebrew servant, six years he shall serve; and
in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21y 19 WYR
“I will make him a helpmate opposite him.” The verse of
another discourse the text refers to.
Genesis 2:181°:’2 n°wKR12
37330 71y 9-NRYR 727 DTRD NPT 2307KD 07P0R 1 KM
And the L-RD G-d said: ‘It is not good that the man should

be alone; I will make him a help meet for him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7y BN 1AW

“Return, O Israel, unto Havayah your G-d.” The opening
of the discourse the text refers to.
Hosea 14:2°2:7” ywin
Y2 DPY 7D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8

106 The Midrash on the verse: “daughter of the noble one” is

the daughter of Avraham, who is called noble.
Shir HaShirim Rabbah 7:2:33:°2:t 129 0°9°wi1 "0
D°211N) MR ART AR IR°7 ,3°73 RIPIY 077K DY IR2 2071 N2
MR ,T7977 OPRN I3 DTIaR PRpPR OY ID0KRI 0°nY 00T :( L

T 07192 PRINBIM PUmR PRI P79 PN B3 [ni 3
Y37 D30 W7 MR KO0 22 WY 00T P2 MY MY M
N7 XM RIN PRED MINY AP TN WOPRY 19723 Ko
M2 ,0°K?0 1D 1 0iPWm 0707 SRR A0 °N12 (7,2 2IRN)

... MPATA 93,777 NOAR 079N
“Daughter of a nobleman,” the daughter of Abraham who
was called noble, just as it says: “The noblemen of the peo-
ple have assembled, the people of the G-d of Abraham...”
(Psalms 47:10). “Your rounded thighs,” Rabbi Yohanan said:
All the luxuries and delicacies in which Israel luxuriates,
and enjoys in this world, are by the merit of circumcision,
which is between the thighs. Rabbi Hiyya said: What did the
Sages see that led them to establish healing in the eighth
blessing? It corresponds to circumcision, which was given
[to be ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Kehot’s note points to Genesis 3:21 for these words.
Genesis 3:21x72:°1 N"WRI2
KEHOT'S NOTE
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When G-d tells him to bring Yitzchak as an offering,
“Avraham rose early in the morning and saddled his don-
key.” Read here as Avraham’s supernal Chesed, which
shines down each morning so that we can pray. (Kehot:
Genesis 3:21)
Genesis 22:3°2:272 n"wX12
NRY AR 177Y1 C3WTNR OR% R0TR WanT1 P22 072K Y
[DORRT 127 IR ITR DIPROTOR TN 0N N9Y "Ry YR 112 pY
And Abraham rose early in the morning, and saddled his
ass, and took two of his young men with him, and Isaac his
son; and he cleaved the wood for the burnt-offering, and

rose up, and went unto the place of which G-d had told him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Sleep is one sixtieth of death.” Rising from sleep is a new

beginning that needs strength from above.
Berakhot 57b:1477°:2 11 m>72
DR LPWRY Yt By 1 AR LnPinY 123 1m0 03T neY
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Six things are a favourable symptom in an invalid : sneez-
ing, perspiration, abdominal motion, seminal emission,
sleep and a dream. "Sneezing" — for it is written, "His
sneezings flash forth light" (Job xli. 10). "Perspiration" — for
it is written, "In the sweat of thy face shalt thou eat bread"
(Gen, iii. 19). "Abdominal motion" — for it is written, "He
that is bent down shall speedily be loosed ; and he shall not
go down dying into the pit" (Is. li. 14). "Seminal emission"
— for it is written, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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“Then Israel sang this song.” The opening of the discourse
the text refers to.
Numbers 21:171:X”2 72712
7712y IR VY DRI AWK PRI 0w IR

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The song of the well in the wilderness: “The well which the
princes dug, which the nobles of the people delved.” The
Zohar reads the nobles (nedivim) as the Patriarchs.
Numbers 21:1877:X”3 72722
TR T3 DNIYYRI PRI DY *273 T2 DY 119N W3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And
from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

By %3571 190

The Zohar on “whoever is generous of heart” calls the
Patriarchs “nobles,” as in “The nobles of the people dug it:
these are the Patriarchs.”
Zohar, Vayakhel 4:48-5:58n71:"11-n"n:7 '7|'I|7"1 L, 780
The next words, “Whosoever is of a noble heart”, are an allu-
sion to the four superior legions that contain within them-
selves all the other legions; it is these who issue forth with
the exalted patriarchs called “nobles”, as in the passage,
“which the nobles of the people delved” (Num. 21, 18), indi-
cating the patriarchs.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Moshe asks for gifts for the Mishkan: “Take from among
you an offering to Havayah; whoever is generous of heart
(nediv lev) shall bring it.” Here nadiv means “generous,”
the sense the maamar gives the word.
Exodus 35:577:717% mnw
A921 271 N NN DR IR0 2% P 53 0m1% 7R 0INRN NP
Balvishil
Take ye from among you an offering unto the L-RD, whoso-
ever is of a willing heart, let him bring it, the L-RD’S offer-
ing: gold, and silver, and brass;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

o°oy13 7y 180 N
Because Avraham said “from a thread to a shoelace,” re-
fusing the king of Sedom’s spoils, G-d praises his children
with “How beautiful are your footsteps in shoes.”
Shemot Rabbah 41:2°2:X” 1127 mnw
TPRIY L7732 DR 07PR CIR NwPa 13,51 I 7Y (NONR 0K ...
MR 727 2 2070 07X NP M0 .000YI2 PRy DY R (1 Ow)
1271 R°27% Awn OnY AnRRw ywa SR 19K 19 2007 0TXR 10N
P23 P22 1273 T PR IR O (V2 Mnw) 2°nD 10 ,1own?
190 Im .1ownn NORPR D3 RAT 0°pa CAwd Ham v27 R
DR PPOR ° 22177 3 :(2° 0°137) IR 272123 DR 772pR N
2 MR TN T AP 2O OTR TR LM IR AR 93 P 93
... 773NN AN D27

Another matter, “He gave to Moses,” that is what is written:
“A person’s giving expands for him [and will bring him be-
fore great men]” (Proverbs 18:16). A gift that a person gives
from his own [possessions] expands for him. There was an

likuteitorah.com/likkutei-torah/shir-hashirim/34/

15 0°9Y33 PRyD 197 N

incident involving Avin the deceiver until they took him and
seated them in their midst, to realize: “A man’s giving ex-
pands for him.” Another matter, “a person’s giving expands
for him,” this is Abraham. When he pursued the kings, the
king of Sodom emerged to greet him and ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
2°%yaa PRYyD IEd N
On Avraham’s “to a shoelace”: these are the footsteps, as
in “How beautiful are your footsteps in shoes.”
Bereshit Rabbah 43:9'v:371 127 n°wx12
DonT? D21HYN DM P2 POTAAD L3RRI 1IN KD Dw o ..
W) MR NRT R PR ,0°930 onyD 19K Y1 A T .0onnnna
A0 ,07I9A0 199K R P71 CTYRa .0ohYaa ey o0 an ()
L2717 OY 19977 WK DOWIRTD L537020 ¥ 2R 90 19 (7 R DRnw)
53,1397 WK Pownn 07 N1 KD,y 1990 RY WK 130 RN
19 TIWYN R TIT MR L1997 13137 133 DR INWR DR WX OX
19y RAT TITAT AR NN MK MM 10 07 N1 WK DR PR
... 099 ynws om0

“The king of Sodom said to Abram: Give me the people, and
take the property for yourself” (Genesis 14:21). “Abram said
to the king of Sodom: I have raised my hand to the L-rd, G-d
Most High, master of heaven and earth” (Genesis 14:22).
“The king of Sodom said to Abram: Give me the people...
Abram said to the king of Sodom: I have raised [harimoti]
my hand...” - Rabbi Yehuda, Rabbi Nehemya, and the
Rabbis, Rabbi Yehuda said: He rendered it as teruma, just as
it says: “You shall separate ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
o°oy13 7y B0 N
Israel is likened to a king’s beloved daughter whom he
carried across the river in his own carriage, as in “How
beautiful are your footsteps,” all in the merit of Avraham.
Shemot Rabbah 15:10™:1"t 1127 mnw
129X N2 17 10w 9PnD 20mIT PRAwS noas 1ntn ank ben ...
NP2 NPWIM TP T DR PR bwd 7m0 1aya ann:
w1 °nyT XY (20,1 OW) SPRYD 190 A (2,1 W) MR P
LRW DY 0Py q0nM (1D ,1Y 0°9iN) 2571 SRy N120Tn Cannw
017187 9230 UM (XD L, MnRw) Mminna 9o (v L0 aw)
NR 791 % :(TR-27 7P 0°9N) PRI ,0MNAR N0 9o .on
0% MIZIR 072 1071 0w 1Y ROXM 172Y OTAR DR WP 127
117I1° PNTIM PP RS 12y (T 0w aw) ?2anY

Another interpretation: “This month shall be for you” - that
is what is written: “[He brought out His people with joy and
his chosen ones with gladness.] He gave them lands...so that
they would observe His statutes” (Psalms 105:43-45). G-d
brought the plagues upon the Egyptians: “He sent darkness,
and it was dark” (Psalms 105:28); He gradually lowered [the
darkness] until it reached Egypt. “Egypt rejoiced at their de-
parture” (Psalms 105:38) - it is analogous to a king whom
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everyone honored. To what degree did they honor him? To
the ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)

"7 P PN
“And Korach took.” The opening of the discourse the text
refers to.

Numbers 16:1°X:1” 72712

12 7IRY 280K °33 DPIKY IOTY 272 NIRRT MR RN
SR *32 NYD

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9
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The Talmud there expounds “the curves of your thighs” as
the hollows beneath the altar; the text cites Rashi there,
who explains chamukei as “hidden parts.”
Sukkah 49a:22:X v”n 1510
IPWRI2 W NOER PIMY a0 v21 W Mg 72 92 730 R
R IR T Apyn 0X7N 0D TIT RMI” IR KT
DR TY P PRYINRY — P0oKon 037 PIown 1K — P
Rin R MN2 UITRA 7?W MR >7° ARYn it — MR 07 avyn”
PRPY K127 XPR PPURIZ” 0N PR NWRID PRYDY 021037
Rabbah b. Bar Hana said in the name of R. Yohanan: The
pits were created during the six days of creation, for it is
said, “The roundings of your thighs are like the links of a
chain the work of the hands of a skilled workman” (Song of
Songs 7:2): “The rounding of your thighs” refers to the pits;
“like the links of a chain (o°X%m)” implies that they are
carved out (2°99111) and descend to the abyss; “the work of
the hands of a skilled workman” means that they ...
William Davidson, Vocalized Aramaic (CC-BY-NC) « Daf Shevui (CCO)

19 DOXDM 10 P37 SN

The second half of the maamar’s verse: “The curves of
your thighs are like ornaments, the work of the hands of a
craftsman.”
Song of Songs 7:2°2:t 0°7°wn W
T Npyn DORPN RD T027 D °T3TN2 D°PYI2 TRYD 197
QIED]
How beautiful are thy steps in sandals, O prince’s daughter!
The roundings of thy thighs are like the links of a chain, The
work of the hands of a skilled workman.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2, enw
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“With the lawgiver, with their staffs.” The verse of the dis-
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course the text refers to on charity from one’s own toil.
Numbers 21:1817°:8”2 712712

s3I0 13TRN DNYYRI PPMRI DY *2T T2 0 119 W3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

121 107D %3 W 1Pean2
Kehot’s note points to Zohar I, 241a for these words.

Zohar I, 241aR ,xn R”m
KEHOT'S NOTE
NN RPAT AR

122 anoann

In its plain sense the proverb says that “a gift in secret”
calms anger. The Sages use matan baseser, “a gift in
secret,” for charity given privately, the finest form of
charity.
Proverbs 21:14777:x73 *5wn
:THY IR0 P2 YY) AXT193° N0 1A
A gift in secret pacifieth anger, And a present in the bosom
strong wrath.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123 | Asked what he does with “the curves of your thighs,” Rabbi
Chiya “applies it to charity” and to acts of kindness,
matching the verse’s hidden “thighs.”

Moed Katan 16b:9°0:2 1”1 10p 7312

MR783 m? CRin 7A? TIY KB MO RO ORI XM 037
07790 M

William Davidson, Vocalized Aramaic (CC-BY-NC)
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A proverb on wise rebuke: like “a ring of gold and an orna-
ment of fine gold” is a wise reprover to a listening ear.
Chali, the singular of chala’im, is an ornament.
Proverbs 25:1227>:7173 “5wn
:NYRY TIX-PY 027 731 DN 37 On
As an ear-ring of gold, and an ornament of fine gold, So is a
wise reprover upon an obedient ear.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

125 1152901 NAWLIY

The Mishnah lists totefes and sarbitin among the head or-
naments a woman may not wear into the public domain on
Shabbos unless they are sewn on.
Mishnah Shabbat 6:1°x: naw mwn
K21 In% *vIn2 KD AR RIN KD AR AR 1021 RSP WK 1n2
X1 .09INY 7Y 172 220N KDY .AYKI2Y NiYIZI2 KDY WD vIna
.0°377 MY? 91222 K9 .1°719R 1KY 1212 PUIa102 X7) novva
7Y PRY NYaw3 K71 ,0on12 X2 ,XPUP2 XY 301 YT 1y XY
MR NN AP ,NRY? OXY .12IP] APRY LAN2 K21 ,0050
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With what may a woman go out and with what may she not go
out? Awoman may not go out wool ribbons, nor with flax rib-
bons, nor with straps on her head. Nor can she immerse
with them on unless she loosens them. Nor [may she go out]
with a frontlet [on her forehead], nor with bangles if they are
not fastened to her cap; nor with a cap [under the head-
dress] into the public domain. Nor [may she go out] with a
golden [ornament in the shape of ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

pTE WAt

Isaiah describes G-d arming Himself to save His people:
“He donned tzedakah as a coat of mail, and a helmet of
salvation on His head.” In the plain sense tzedakah is
righteousness; the Alter Rebbe reads it as charity, which
becomes a crown upon the head above.

Isaiah 59:17v:0"117°yW°

nYa?n O3 “TA3 WIPN KA TN ¥ 1w MpTE wath
SIRIR 27ynD Uy

And He put on righteousness as a coat of mail, And a helmet

of salvation upon His head, And He put on garments of

vengeance for clothing, And was clad with zeal as a cloak.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In this Chanukah discourse the Alter Rebbe explains that
charity, in which a person gives the life of his soul from
his toil, is a nullification of the yesh into nothing, and that
it draws down from above the inner dimension of the
Infinite Light itself; this matches the crown that charity

makes here.

KEHOT'S NOTE
LT ITIR PIYW IR LT LU0 RMIN

Q°NM 173 °57° 9pInAn oNoT N2

The Zohar on the chambers in Pekudei speaks of a spirit

» G

that “takes above and takes below,” “in the mystery of

what is written, ‘The curves of your thighs are like

299

ornaments.

Zohar, Pekudei 47:515-525172pn-1"0pn:1"n *11pa 71 180

27NN MNP 10 anD 1WNA

The bride describes her beloved: “His head is the finest
gold, his locks are curled.” The ornaments of the head
above, read as the Written and Oral Torah.
Song of Songs 5:11x™:’11 027w W
:271¥2 NINY 0°Pn7R 1PHIXIR 12 ond KD
His head is as the most fine gold, His locks are curled, And
black as a raven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d says through Isaiah that though He dwells on high, He
is with the crushed and lowly of spirit “to revive the spirit
of the lowly.” Giving to the poor revives the lowly, as G-d
Himself does.
Isaiah 57:157"0:1"1 7°yw°
RIT"NR) 113WR W71 0170 In ¥iTRY 7Y 1% X1 07 R 1D %3
:0°KD71 27 Ni*Na?Y 0°90W M0 NNy Mo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

15 19X 71710 199EN 1710 RPN 0P PR IRINT 9D

Rabbi Yose’s teaching that whoever says he has only Torah
does not even have Torah, since one who does not practice
cannot truly learn.
Yevamot 109b:4-5°77-"7:2 v”p Nna°
,R2INT — 1271 7277 103y YRIA 71T Q1P M12yT — 1ivEPY 2y
PR IRV .17 7 PR — 71790 97 PR IR 22 nik opiv 37
INDWD M1 R .71IR RPX 12 PR — 7790 KPR 7 PR niXg 92
IR MR LRDD 27 MK TRHYY KR 4D PR 790 199DRT KPR
PRy %3 ,A7nba v mRya Rt 05 — "opy) onTeby
722 81K Ty
William Davidson, Vocalized Aramaic (CC-BY-NC)

0% 2opPYN "2
“These and those are the words of the living G-d.” The
Torah drawn down becomes living words of G-d.
Eruvin 13b:10-11x”>->:2 2™ 1°217°y
,727 N2 ORY N°2 IPPT1 0210 WY (ORINY MK RIX 027 MK
N2 IRY? ININ3 1070 (0 NIR 19901 1NN 1070 (0niR 19hn
21990 132 NP LI 7 DR >13T APKY APK Ny Pip
¥iap% 290 NP2 13t M v3En 070 OOPPR 2127 PR APRY I0Rn
NP2 2T 12T AW L1 PRRY PR caen 71ning no%n

William Davidson, Vocalized Aramaic (CC-BY-NC)
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The psalmist says: “My tongue shall declare Your word, for
all Your commandments are righteousness (tzedek).” In
the plain sense the tongue proclaims G-d’s word; the Alter
Rebbe reads ta’an as “respond,” repeating after another,
the Torah drawn down through the mitzvos, which are
called tzedakah.
Psalms 119:17227yp:v*°p 0°9°1n
TS TNIERT0 23 ANTK 17 190
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Let my tongue sing of Thy word; For all Thy commandments
are righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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119107 2”22
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
o] .2,0%

Swa °3 135 AN AT

Moshe tells the people what to answer their children: “And
it shall be tzedakah for us, if we take care to do all this
commandment.” In the plain sense tzedakah is merit or
righteousness; here all the mitzvos are called tzedakah.

Deuteronomy 6:257173:1 0°127
mo%ID% NI MINITPITNN NiRY? AMwiTD aPTAR IR
1% YR PR

And it shall be righteousness unto us, if we observe to do all
this commandment before the L-RD our G-d, as He hath
commanded us.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There “the crown with which his mother crowned him” is
G-d’s will, which He clothes in the Torah and mitzvos as an
act of kindness and tzedakah; this is why all the mitzvos
are called tzedakah, as in “My tongue shall respond with
Your word, for all Your commandments are tzedek” and “it
shall be tzedakah for us.”
KEHOT'S NOTE
X ,20 9y

N7 TIRE

“Go forth and gaze, O daughters of Zion, upon King
Shlomo, with the crown with which his mother crowned
him.” The discourse the text refers to.
Song of Songs 3:11x™°:3 0*°wn 1w
D3 K 19MILYY MPY3 MEY TrR2 IPY M2 PR MINY
:12% nank 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Why are words of Torah likened to the thigh? To tell you:
just as the thigh is hidden, so words of Torah are hidden.”

Sukkah 49b:7-8°1-"1:2 v 1210
3T WURI Mg — PTIT PWT PNIT KR LY 21037 K3
1171 .Anv2 .'mjn °737 AR ,7Ne2 77 1l :TY? WT_Jﬂ’? 29773 ﬂﬁjn
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W7 R T 290 Y OTX T2 I ONOT R IIYRR 027 MRT
niy” »RPX DY ND? YIIM TON NITX) LEYH NiLy OX °D Tan
N7 P33T ,BTON M3 41 — “TON NATXY” T 1] — 0B
SR 0°127 KP01 .19 79D N0IDM NI NRYIT T — PPN oy
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The School of R. Anan taught: It is written, “The roundings
of your thighs” (Song of Songs 7:2). Why are the words of the
Torah compared to the thigh? To teach you that just as the
thigh is hidden, so should the words of the Torah be hidden.
And this is what R. Elazar said: What is the implication of the
text, “It has been told to you, O man, what is good, and what
the L-rd requires of you: Only to do justly, and to love mercy,
andto ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

72% 11y RI7 RN

The Zohar on Pekudei says that the mysteries pushed out
of the inner sanctum came to the “thighs,” outside, and
that the Baraisos dwell outside, between the thighs.

Zohar, Pekudei 51:734-743>’nwn-7"2wN:R”1 *1p1 711 190
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“Sixty are the queens.” The opening of a discourse the text
refers to.

Song of Songs 6:8°11:"1 01w W
1207 1K NiNPY1 D°W12°B 0°1nYA NioYn Tnl 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TTWa MY PR N3

“And Yitzchak went out to meditate in the field.” The open-
ing of a discourse the text refers to.

Genesis 24:63170:772 N"WX"2

DUPR1 I RN PPY RPN 27y naph nTva mivh pog xen
:0°K2

And Isaac went out to meditate in the field at the eventide;

and he lifted up his eyes, and saw, and, behold, there were

camels coming.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

R TN

“And these are the names.” The opening of a discourse the
text refers to.

Exodus 1:1'R:’8 mnw
K3 1773 X 3pY? NX M DOK3T PN *33 ninw 1PN

NOW THESE are the names of the sons of Israel, who came
into Egypt with Jacob; every man came with his household:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

™R

The Zohar on “I was with Him as a nursling (amon)”: read
not amon but uman, “craftsman”; G-d looked into the

53



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 34

Torah, His “craftsman,” and created the world.
Zohar, Terumah 59:630-61:640->"1n:v”1 7m0 ,1MT 790
"IN:R"0
144 TR "7 AwYn
The Midrash cites “the work of the hands of a craftsman”
of Avraham, who came before G-d with “craftsmanship” of
words, as in “And Avraham drew near.”
Shemot Rabbah 47:9°0:1"1 7127 mnw
O712KR2 .173p0 DY NPINING IR2 0OPPTR PO - 99 2N :AnR 13T
L11PamIR2 K2 L,1AKR 070 Awyn 009y Paye 190 a1 :(f W) 2°n5
79003 ,YPTIR CNRVA (37 0°PN) MR T 1 .OTNAR W
SARVA MY NRWI TARY AR ']102‘?1 ,TAR 79 ,TAR ROD MR WY
RO AT OYT KD RIX AR ORWS DY M0p awn 191 A9
119 O R AR INIR 30PN RITW 7920 29KRPN IRIWD LT
OTPMIAR 1TAY° RPW L, 192 1997 ,30pn M 0on° 93 3uph poy
... IRAWD 71921 2981 1PPN01 1211732 IR anawp ek by

Another matter, “write for yourself” - all the righteous came
to the Holy One blessed be He with craftiness. Regarding
Abraham, it is written: “How fair are your steps in sandals...
the handiwork of a craftsman” (Song of Songs 7:2). He came
with craft: “Abraham approached, [and he said: Will You de-
stroy even the righteous with the wicked?]” (Genesis 18:23).
Likewise, David says: “I acknowledged my sin to You; [I did
not hide my iniquity]” (Psalms 32:5). Initially he presented
it as one sin and one iniquity, but ultimately he said: ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

145| Kehot’s note points to Moed Katan 16b for these words.

Moed Katan 16b2 10 10p 7311

146 | Of one who has Hallel read for him: “he responds after
them what they say.” The Alter Rebbe reads “my tongue
shall respond” in this sense.

Mishnah Sukkah 3:10%:2 1210 mwn
Y R AR Y LINIR PIPn JUR IR PR IR 7Y Y R
"IN 1Y LR RIER ‘?i'l; 0 OR LIRn 99 nm PaniR
ieerdy!
One for whom a slave, or a woman, or a minor were reading
[the Hallel] for them, he must repeat what they say after
them, and it shall be a curse upon him. If an adult was read-
ing for him, he repeats after him, "Halleluyah."

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

147 | Kehot’s note points to Genesis 28:10-32:3 for these words.
Genesis 28:10-32:3°1:27%-:173 N"wx12
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Among the curses, Moshe warns of what will come “be-
cause you did not serve Havayah your G-d with joy and

likuteitorah.com/likkutei-torah/shir-hashirim/34/

149

150

151

15 0°9Y33 PRyD 197 N

with gladness of heart.” Joy is in the heart, and all the
mitzvos must be done with joy.

Deuteronomy 28:471"1:1” 0°727

199 39% 227 202 R PRPR AR NT2YRD YR Non
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“For the blood is the soul.” The animal soul dwells in the
blood, whose clarity or murkiness the text links to joy and
sadness.

Deuteronomy 12:233”3:27° 0°927
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Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On lending to the poor before the seventh year: “You shall
surely give to him, and let your heart not be grieved when
you give to him.” Charity, too, must be given with joy.

Deuteronomy 15:10:1 0°727
A M 1277 9232 73 12 Ann2 7227 YR 17 1nA 1)
ST MW 2331 ApYnTo02 RN

Thou shalt surely give him, and thy heart shall not be griev-
ed when thou givest unto him; because that for this thing
the L-RD thy G-d will bless thee in all thy work, and in all
that thou puttest thy hand unto.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Among what a husband provides his wife: “and shoes from
festival to festival.” The text links it to the beauty of the
“shoes” on the pilgrim festivals.
Mishnah Ketubot 5:8'1:1 m21n5 miwn
W 1N Tap Cawn Ay NN XD wPY 0T By inwk X Twnd
>27 KPR 0P A7 OB X7 ,°01 227 WK .09 IR IY2INN
JRY 37 5¥m N°IvR 2R X0 A7 10IN .03IR? 1IN0 mnY SRynws
Dipnn NinD 1NRY? Poia Li7 PR OXY .1727 Man X LN A
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.. ,7ANT NiNv2 DWTN R A7 171091 1R
One who provides for his wife through a third party, he may
not [provide] her with less than two kav [a specific unit of
volume] of wheat or four kav of barley [a week]. Rabbi Yossi
said, "Only Rabbi Yishmael, who resided near Edom, appor-
tioned [this double allowance of] barley. And he must give
her half a kav of beans, half a log [a specific unit of volume]
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of oil, a kav of dried figs, or a maneh [the weight of 100 di-
nar] pressed figs. And if he doesn't have ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishnah
(Public Domain)
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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