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There are sixty queens and eighty concubines

Because there is no comparison at all between G-d and the
worlds, His transcendent light can reach them only by a “leap,”
not by a chain of cause and effect, and Torah study is that leap:
the words of Torah a Jew speaks are G-d’s own speech, uniting

the Holy One with His Shechinah. That is why the Ten
Commandments were given “saying”: after the self-sacrifice of
the Shema, every person’s learning renews the voice of Sinai,

new each day.
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THE BIG IDEA

Because there is no comparison at all between G-d and the worlds, His transcen-
dent light can reach them only by a “leap,” not by a chain of cause and effect, and
Torah study is that leap: the words of Torah a Jew speaks are G-d’s own speech,
uniting the Holy One with His Shechinah. That is why the Ten Commandments
were given “saying”: after the self-sacrifice of the Shema, every person’s learning

renews the voice of Sinai, new each day.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks two questions: why the Sages call the Mishnayos “queens” and the Baraisos “concu-
bines,” and what “saying” means in the Ten Commandments, which all Israel heard from G-d Himself.
The answer rests on “The voice of my beloved, behold, he comes, leaping”: the voice of Sinai comes
again whenever a person studies. The Alter Rebbe first shows that creation is not a chain of cause and
effect, as the philosophers held, for then the worlds would be infinite and would change G-d; there is
“no comparison.” G-d is “holy,” set apart (sovev kol almin), and gives life to the worlds only through
His sovereignty, the Shechinah, so His greatness and His humility are one. The union of the Holy One
and His Shechinah, the revelation of sovev below, comes through Torah study, for a person’s words of
Torah are G-d’s own speech, ruling like a king’s decree. The Mishnah reveals the Infinite Light openly,
the Baraisa discreetly, and the halachos of the Gemara are “maidens,” for the root of their reasons
stays hidden; deep study that clarifies them still reveals much that was concealed. All this comes in full

only after the self-sacrifice of the Shema, “One is my dove”; then the Torah is said anew every day.

OUTLINE

1 Two questions and the voice that still comes 1-2

Why are the Mishnayos “queens” and the Baraisos “concubines,” and what does “saying” mean when all
Israel heard G-d directly? The present tense of “Behold, he comes” shows that the voice of Sinai comes

whenever a person studies.

2 No comparison: creation is not cause and effect 13-8

The philosophers acknowledge G-d but picture creation as cause and effect, where the effect is proportion-
ate to its cause and changes it. King David’s “there is no comparison to You” denies this: G-d is unchanged
by creation, and finite worlds could not unfold from the Infinite by cause and effect, only through a leap
and countless contractions.
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The Holy One, blessed be He

“Holy” means set apart: sovev kol almin, an influence hidden from the worlds, which is why creatures feel
separate. The worlds live only through G-d’s Malchus, like a king’s rule or a crown that does not touch his
essence; Malchus is His Name, through which He is “blessed,” drawn down into the worlds.

Greatness and humility in one place

G-d desired a dwelling below, possible because before sovev high and low are equal. His providence over
the smallest physical details is both His humility and His greatness; Balaam, holding the cause-and-effect
view, thought it beneath Him. Like an outer circle that also surrounds from below, the One who is beyond
all lowers Himself to see.

The union of the Holy One and His Shechinah through Torah

The Shechinah is Malchus, memalei kol almin; their union is the revelation of sovev within it, the
dwelling below. It comes through Torah study, for G-d studies opposite the learner and speaks through
his mouth (“I mention My Name”). His rulings of permitted and forbidden, Chesed and Gevurah guided
by Chochmah, raise or reject the fallen sparks like a king’s decree.

Concubines and maidens

The Baraisa spells out the Mishnah for lesser students, teaching “outside the body,” so the light is con-
cealed in it as a concubine is visited discreetly. The halachos of the Gemara are “maidens,” for their
deepest reasons, as with the night garment and tzitzis, remain hidden; deep study that clarifies the ha-

lachah reveals the hidden, and all this comes by a leap.

One is my dove: self-sacrifice before Torah

The revelation comes in full only after “One is my dove”: contemplation in Pesukei deZimra and the
Shema until G-d’s oneness enters one’s core, love “with all your soul,” possible because the soul is root-
ed so high, and “with all your might,” fulfilled in charity. Then “these words” of Torah draw down sovev,
as in the Kohen Gadol’s count of one upward and seven downward, new every day.

“Saying,” and my perfect one
“Saying” means the Ten Commandments are said again in every generation, as G-d speaks through each
learner, and the “I” of sovev becomes “your G-d.” Israel become G-d’s “perfect one,” His “twin,” com-

pleting His union, and darkness turns into light.

19-15

M1M6-22

123-28

129-35

136-42

143-44

KEY CONCEPTS

No comparison (ein aroch) 717y 1%

There is no proportion at all between G-d and the worlds,
not even the partial proportion between a cause and its ef-
fect; therefore the worlds make no change in Him.

Cause and effect 71731 127y

A chain in which each level comes from the one before, is
proportionate to it, and changes it, as intellect produces
emotion. The maamar shows that creation is not of this
kind.
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The light that encompasses all worlds (sovev kol
almin) 572121 1Tp — P9y 90 2210

Not light located above the worlds, but G-d’s power acting
in them while remaining hidden and beyond them, “holy
and set apart.” Before it, high and low are equal.

Malchus, the Name and the Shechinah ,0w ,n13%n
n1°ow

G-d’s sovereignty, through which the worlds receive life,
like a king’s rule that does not touch his essence. It is His
Name, which reveals Him, and the Shechinah that dwells
below as memalei kol almin.



The union of the Holy One and His Shechinah 7ir°
1°N1°0WY R °92 RwTIP

The revelation of the transcendent light (sovev) within the
light that dwells in the worlds (memalei), brought about by
Torah study; it is the dwelling place among the lower
realms.

The leap 0°771 9y 3970 — 1977

Since there is no comparison between G-d and the worlds,
His light reaches them not by gradual descent but by a
leap, as in “leaping over the mountains.”
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Queens, concubines and maidens 2°w3%°5 ,n15%n
mnoy

The Mishnah, in which the Infinite Light shines openly
and constantly; the Baraisos, in which it shines discreetly,
through concealment; and the halachos of the Gemara,
whose deepest reasons remain hidden.

The clarification of the halachah (libun

hilchesa) xno%1112°%

Deep study that resolves contradictions and uncovers hid-
den reasons; it reveals what was concealed and draws
down the Supernal Whiteness.

One is my dove (achas) °ni1° 8> Nnx

The soul as a recipient of G-d’s oneness (echad), reached
through contemplation in prayer and self-sacrifice; it must
precede Torah study for the full revelation.
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SECTION 1 - 11-2

Two questions and the voice that still comes
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“There are sixty queens and eighty concubines,” etc. And our Sages, of blessed memory, said: “Six-
ty queens” — these are the sixty tractates; “and eighty concubines” — these are the Baraisos [teach-
ings of the Sages left out of the Mishnah].
The maamar opens with Song of Songs 6:8, which speaks of sixty queens, eighty concubines and maidens
without number. The Sages read these as parts of the Oral Torah: the sixty queens are the sixty tractates of

the Mishnah, and the eighty concubines are the Baraisos, teachings of the Tannaim that were left out of the
Mishnah.
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And “maidens” refers to the halachos [laws] (that is, the statements of the Amoraim [the Sages of
the Gemaral; and the wording of Midrash Shir HaShirim Rabbah is: “‘And maidens without num-
ber’ — there is no end to the additions”). Now we need to understand why the Mishnayos are called
by the name “queens,” and the Baraisos “concubines,” etc.
The “maidens” are the halachos, which the Alter Rebbe identifies with the statements of the Amoraim, the
Sages of the Gemara; in the parenthesis he notes that Midrash Shir HaShirim Rabbah words it differently,

“there is no end to the additions.” Then comes the maamar’s first question: why are the Mishnayos called
“queens” and the Baraisos “concubines”?
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We also need to understand what is written at the beginning of the Ten Commandments: “And G-d
spoke all these words, saying.” For since all Israel heard the Ten Commandments from the mouth
of the Holy One, blessed be He, if so, how does the word “saying” apply?
A second question: the Ten Commandments open, “And G-d spoke all these words, saying (leimor).” The
word leimor normally means “to say on to others,” but all Israel heard the Ten Commandments from G-d
Himself, so there was no one left to say them to. In Torah Ohr, Yisro (67b), the Alter Rebbe raises the same

difficulty and explains “saying” as the power given at Sinai to say all the words of the Torah: every halachah a
Sage states is the word of G-d told to Moshe at Sinai.
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Granted, with the rest of the mitzvos of the Torah, which Israel heard from the mouth of Moshe,
and it was Moshe who heard [them] from the mouth of the Holy One, blessed be He, the expression
“saying” applies: that is, the Holy One, blessed be He, told Moshe that he in turn should repeat it
and say it to Israel.

With the other mitzvos the word makes sense. G-d told them to Moshe, and “saying” meant that Moshe was to
repeat them to the people.
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But with the Ten Commandments, which all Israel heard from the mouth of the Holy One, blessed
be He, this cannot be said. (And something like this is found in the Mishnah, chapter 5 of Sotah, folio
27b, on the word “saying” in “Then Moshe and the children of Israel sang this song, saying”: that there was
no need for [Scripture] to say “saying.”)
At Sinai there was no go-between, so that explanation does not work here. The parenthesis brings a parallel
from the Mishnah in Sotah (27b): in “Then Moshe and the children of Israel sang this song... saying,” the

word “saying” also seems unnecessary, and the Mishnah learns from it that Israel answered the song after
Moshe, phrase by phrase.
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Now, we must first preface the explanation of the verse, “The voice of my beloved! Behold, he
comes, leaping over the mountains, skipping over the hills.” “The voice of my beloved” refers to
the Giving of the Torah, for of the Giving of the Torah it is written, “And all the people saw the
voices.”

Before answering, the maamar sets out the verse “The voice of my beloved! Behold, he comes, leaping over

the mountains” (Song of Songs 2:8). The “voice” is the voice of Sinai, where “all the people saw the voices”
(Exodus 20:15).
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And as for what is said, “Behold, he comes,” which is in the present tense, and it does not say [it] in
the past tense: this is because, in truth, this voice “behold, [it] comes” even now.

The verse says “he comes,” in the present tense, and not “he came.” The Alter Rebbe takes the tense as pre-
cise: the voice of Sinai still “comes,” even now.
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At every moment and at every time that a person sits and occupies himself with Torah, that very
same voice that was at the time of the Giving of the Torah comes and is drawn down, as will be ex-

plained below, G-d willing.

Whenever a person sits and studies Torah, that same voice comes and is drawn down. How this happens,
and what “leaping over the mountains” adds, is explained later in the maamar.

SECTION 2 - 13-8

No comparison: creation is not cause and effect
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To understand all this, and also the meaning of “leaping over the mountains,” we must first under-
stand the matter of the chain of descending worlds (hishtalshelus). For behold, it is written,

“Among all the wise men of the nations, and in all their kingdoms, there is none like You.”

To explain the verse, and especially “leaping over the mountains,” the maamar first explains hishtalshelus,
the order by which the worlds descend from G-d. It begins with Jeremiah 10:7, “Among all the wise men of
the nations, and in all their kingdoms, there is none like You.”
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King David, however, peace be upon him, said: “Many things have You done, You, Havayah my

G-d: Your wonders and Your thoughts toward us; there is no comparison to You,” etc.

King David says something more: “Your wonders and Your thoughts toward us; there is no comparison to
You” (Psalms 40:6). The maamar will show that “no comparison” goes further than “none like You.”
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The explanation is this: in truth, even the wise men of the nations acknowledge His G-dliness, may
He be blessed; and this is [the meaning of] “Among all the wise men of the nations,” etc., “there is

none like You.”

Jeremiah’s verse grants that the wise men of the nations also acknowledge G-d’s divinity. They too say that
there is none like Him.
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And it is explained in the Zohar (Mishpatim 96a) that the intent is that they too know that “there is
none like You,” etc.; only, they say that creation proceeds by way of a chain-like descent of cause
and effect.

The Zohar (Mishpatim 96a) explains that they too know “there is none like You.” Their error, the Alter Rebbe
says, is that they hold that creation came about through a chain of cause and effect, each level producing the

next.
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Now it is known that every cause has comparability and relation with its effect, some measure of
comparability, whatever it may be, at any rate. For example, in a person there are intellect and
emotive attributes (middos), thought and speech, and each one came into being from the other.

A cause and its effect always have some proportion, some comparability, between them. The human soul
shows this: intellect, emotions, thought and speech each come into being from the one before.
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That is: from the contemplation in one’s intellect the attribute of doing kindness, and the like, is
born. Now, although the attribute is not of the essence of the intellect, nevertheless they have a
connection with each other: according to the measure of the intellect, how and what it is, so is the
attribute as it is revealed, to do kindness.

An emotion, such as the drive to do kindness, is born from contemplation. Though the emotion is some-
thing other than the intellect, it matches it: as the understanding is, so is the emotion it produces.
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Therefore a child desires small things, according to the poverty of his mind, while an adult, whose

intellect is great, despises them; as it is written, “A man is praised according to his intellect.”

Because emotion follows intellect, a child, whose understanding is small, wants small things, while a grown
person, whose understanding is greater, finds them worthless. Proverbs 12:8, “A man is praised according to

his intellect,” says that a person’s worth follows his mind.
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Thus the attribute — love and awe and the like — accords with the intellect. The intellect, too, after-

wards enclothes itself in the attribute, as to how to do the kindness, etc.

So love, awe and the other emotions follow the measure of the intellect. The relation also runs the other way:
the intellect then enters the emotion and directs how the kindness is to be done.
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And this is the aspect of cause and effect: the effect has comparability and relation to the cause. So
too the attribute in relation to thought: it enclothes itself in thought, and thought in speech, and

each one comes into being from the other in a chain-like descent.

This is what cause and effect means: the effect bears a relation and proportion to its cause. The same holds
all the way down: emotion enters thought, thought enters speech, each one coming from the one before.
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Therefore each one brings about changes in the other: there is a change in the cause through its
enclothing itself in the effect, and it is not as it was in its essence before this.

Because the cause enters the effect, the cause itself is changed. Once it is clothed in the effect, it is no longer
as it was by itself.
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As when one contemplates some love with his intellect: of necessity the intellect is enclothed in it,
and he cannot then contemplate intellectual concepts, because his intellect is filled with the matter
of the attribute.

For example, when a person turns his mind to some love, his intellect is taken up with that emotion. While it
is, he cannot think abstract thoughts.
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It follows that there is a change in the intellect, between what it was at first, by itself, in forming the
concepts, and what is drawn afterwards into the effect, which is in the matter of love, etc. And so it

is with every [instance of]| cause and effect.

So the intellect itself changes, from its earlier state of forming pure concepts to its state when it is drawn into
the love. Every cause and effect works this way: the cause is affected by its own effect.
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Now, since the worlds and the created beings came into being from His thought, may He be
blessed, it could have entered the mind, G-d forbid, that they too were created through a chain-like

descent of cause and effect, in keeping with the view of the ancient wise men of the nations.

Since the worlds came into being from G-d’s “thought,” one might suppose that this too is a chain of cause

and effect, like a person’s intellect producing his emotions, as the ancient philosophers of the nations held.
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About this King David, peace be upon him, said, “Many things have You done,” etc., “there is no

comparison to You.” For all the worlds bring about no change whatsoever in Him, may He be
blessed.

King David’s “there is no comparison to You” rejects this view, for the worlds bring about no change in G-d
at all, which could not be said of a cause and its effects.
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As in the saying, “You are He before the world was created, and You are He since it was created,”
etc. That is to say: equally, without change, as it is written, “I, Havayah, have not changed.”

The morning prayers say, “You are He before the world was created, and You are He since it was created”:
G-d is exactly the same before and after creation. Malachi 3:6, “I, Havayah, have not changed,” says the

same.
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This is because the worlds bear no comparison at all to the Creator, may He be blessed, and not
even to the life-force (chayus) that is drawn to them from His thought, may He be blessed; and
their coming into being is through a leap and a tzimtzum (contraction), and not by way of cause
and effect, G-d forbid, as will be explained, G-d willing.

This is because the worlds bear no comparison at all to the Creator, nor even to the life-force that flows to

them from His thought. They came into being through a leap and a tzimtzum, a contraction that hides the
light, and not by cause and effect, as the maamar will explain.
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Therefore they are accounted as truly nothing before Him, may He be blessed, just as [it was] actu-
ally before the world was created. And this is [the meaning of] “Your wonders and Your thoughts to-
ward us”: that is, through His thought, may He be blessed, the coming into being and the chain-
like descent (hishtalshelus) of the worlds took place.

Because the worlds bear no comparison to G-d, they are as nothing before Him, exactly as before creation.

The Alter Rebbe now reads “Your wonders and Your thoughts toward us” as a description of creation: the
worlds came into being, and descended in their order, through G-d’s “thought.”

likuteitorah.com/likkutei-torah/shir-hashirim/32/ 11
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And this is [the meaning of] what is written, “Many things have You done, You, Havayah my G-d:
Your wonders and Your thoughts toward us”; that is to say, the multitude of worlds and created be-
ings all came into being through His thought, may He be blessed.

The opening of the verse, “Many things have You done,” refers to the multitude of worlds and creatures. All
of them came into being through that divine thought.
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Yet even so, “there is no comparison to You,” truly. That is, the coming into being of the worlds
from His thought, may He be blessed, is not in the manner of cause and effect; rather, they bear
truly no comparison to His thought, may He be blessed, which brings them into being and gives
them life from nothing to something.

Yet the same verse goes on, “there is no comparison to You.” The worlds come from His thought, but not as

an effect comes from its cause: that thought brings them into being from nothing and sustains them, while
they bear no proportion to it at all.
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“Were I to tell and speak [of them], they would be beyond number.” The meaning is: since He, may
He be blessed, is infinite, if so, had the coming into being of the worlds from His thought, may He
be blessed, been through a chain-like descent of cause and effect, the worlds would not be in a state
of limit and end at all, as they are now; rather, everything would be infinite and without limit.
The verse ends, “Were I to tell and speak, they would be beyond number.” If the worlds had come from the
Infinite One by a chain of cause and effect, they could not have any limit: an effect that unfolds step by step

from an infinite cause would itself be infinite. The Alter Rebbe makes the same argument in Tanya, chapter
48.
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And this is [the meaning of] “beyond number,” that is, that they would be in a state without limit.
And this is [the meaning of] “Your wonders and Your thoughts toward us; there is no comparison to
You; were I to tell and speak [of them]”: that the drawing down from His thought, may He be
blessed, to us is in the manner of there being truly no comparison, and not in the manner of cause
and effect, G-d forbid.

That is what “beyond number” means: without limit. Read this way, the verse says that the flow from G-d’s
thought to us is one of “no comparison,” not of cause and effect, and the limits of the worlds show it.
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(Or it may be said that the meaning is: “Your wonders and Your thoughts toward us; there is no compari-
son” is the level of the light that encompasses all worlds (sovev kol almin), as [explained] below in the ex-
planation of “holy and set apart”;

A parenthesis offers a second reading: “no comparison” refers to sovev kol almin, the light that encompass-
es all worlds, which the maamar will soon explain as “holy and set apart.”
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but for a glimmer to be drawn into the worlds — about this he said, “Were I to tell and speak, they are be-
yond number”: the contractions (tzimtzumim), myriads of myriads of levels, without number, etc., until a
glimmer is drawn down to be enclothed in the worlds. And see what is written in the explanation of this
verse in the discourse beginning “For on this day He shall atone,” in Parshas Acharei, and in the discourse
beginning “And it came to pass at the end,” etc.)
On this second reading, “beyond number” describes how a glimmer of light enters the worlds: through
countless contractions (tzimtzumim), level after level without number. The Alter Rebbe refers to his fuller

treatment of the verse in the discourse “For on this day He shall atone” in Parshas Acharei and in the dis-
course “And it came to pass at the end.”
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SECTION 3 - 19-15

The Holy One, blessed be He
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2. Now, this is why our Sages, of blessed memory, called the Creator, may He be blessed, by the
name “the Holy One, blessed be He”: that is, He is holy and set apart from all the worlds, and the
world and all that fills it bring about no change whatsoever in Him; and this is because they have
no comparability or relation to Him, may He be blessed, at all.
Section 2 begins. The Sages’ usual name for G-d, “the Holy One, blessed be He,” expresses what has just
been shown: “holy” (kadosh) means set apart, and G-d is set apart from all the worlds, which make no
change in Him because they bear no relation to Him at all. In an earlier discourse of Likkutei Torah, Shir

HaShirim (21b, “Go forth and see”), the Alter Rebbe asks why the Sages chose this name over G-d’s other

names.
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And this is the meaning of what is called “the light that encompasses all worlds” (sovev kol almin).
Now it is known that the meaning is not that it encompasses and surrounds from above, for it is
written, “The heavens and the earth I fill.”

This transcendence is what is called sovev kol almin, “the light that encompasses all worlds.” It cannot mean

that the light surrounds the worlds from above, like a dome, for G-d says, “The heavens and the earth I fill”
(Jeremiah 23:24).
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Rather, the point is that the influence from Him does not come in a revealed manner into the
worlds, as with cause and effect mentioned above. For in a chain-like descent (hishtalshelus) of
cause and effect, the effect knows and attains some comprehension of its cause, and is nullified be-
fore it through this comprehension;

“Encompassing” describes how the influence comes: it is not revealed within the worlds. In a chain of cause

and effect the effect knows something of its cause and is nullified before it through that knowledge. The

wording comes from Iggeres HaKodesh 20, as the Kehot note says.
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that is, the flow of the cause into the effect is in a truly revealed manner. This is not so with created
beings in relation to the light and the power that flows into [each of] them from the Infinite One
(Ein Sof), blessed be He, to bring it into being from nothing to something: the power that flows into

it is not grasped by it at all, whatsoever.

With cause and effect, the cause’s flow into the effect is openly revealed. A created being, however, does not
grasp at all the power from the Infinite One that brings it into being from nothing.
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Therefore the created being is something existent and a separate thing in its own eyes, because of
this concealment; only, in truth, it is as [it is said], “Before Him, may He be blessed, all is account-

ed as nothing.”

Because the creative power is hidden, a creature sees itself as something that exists in its own right, separate
from G-d. In truth, “before Him all is accounted as nothing.”
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And this is the level of the light that encompasses all worlds (sovev kol almin): the influence from
Him, may He be blessed, comes in a concealed manner. For were it in a revealed manner, it could
not descend in a chain and become worlds at all; rather, everything would be in a state of infinity,
as mentioned above.

This hiddenness is what sovev kol almin means. Had the influence come openly, it could not have descended
in stages and become worlds at all; everything would have remained infinite, as explained above.
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But in truth, “there is no place devoid of Him,” just as before the world was created.

Yet in truth “there is no place devoid of Him,” now just as before the world was created.
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And this is why He is called “the Holy One, blessed be He”: that is, He, may He be blessed, is holy
and set apart from the worlds. And creation is truly something from nothing, for the light and life-
force (chayus) that is enclothed in the worlds is accounted as nothing before Him, may He be
blessed;

So “the Holy One” means that G-d is set apart from the worlds. Creation is therefore truly something from
nothing, because the light and life-force within the worlds is as nothing before Him.
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that is, the coming into being of the worlds is principally through the attribute of His sovereignty
(Malchus), may He be blessed, as in the saying, “The Only One, Life of the worlds, King”: that is, in

truth He is the Only One and unique, just as before the creation of the world.

The worlds come into being mainly through G-d’s attribute of Malchus, sovereignty. The phrase from the
prayers, “The Only One, Life of the worlds, King,” says this: G-d remains the Only One, unique, exactly as be-
fore creation.
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And [He is] “Life of the worlds” only from the level of “King.” As, by way of analogy, with a king of

flesh and blood: his being king over the country is not something of his being and essence,

G-d is “Life of the worlds” only as “King.” A human king offers an analogy: his being king over the country is

not part of his own being and essence.
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for his being and essence is that he is wise and understanding, and his kingship is only a matter of

his name being called upon them, in that he reigns over the land.

His essence is his wisdom and understanding. His kingship is only that his name is called upon the people,
since he rules over the land.
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So it can be understood Above: the coming into being and creation of all the worlds, upper and low-
er, is only through the attribute of Malchus (sovereignty), for all the worlds have no comparability
or connection to His being and essence, may He be blessed, since He is exalted and uplifted above
them.

In the same way, all the worlds, higher and lower, come into being only through the attribute of Malchus.
They have no proportion to G-d’s being and essence and no connection with it, for He is exalted above them.
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And the life-force and coming into being of the worlds is drawn to them only from His being called
King over them, and “there is no king without a people.”

The worlds receive life only from His being called their King, and a king needs subjects: “there is no king
without a people.”
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Therefore the level of Malchus is called by the name Keser Malchus (the crown of kingship): like a
crown, which is a diadem on the head and is made of precious stones, and has no connection with
the very essence of the one who wears it; nevertheless, when the crown is upon him, then his king-
ship is revealed and recognized.

That is why Malchus is called Keser Malchus, “the crown of kingship.” A crown of precious stones sits on the

head yet has no connection with the essence of the one who wears it; still, when the king wears it, his king-
ship is revealed and recognized.

MR 12 0992319 1°1°0 AMNZY? 09970 1°R MnRIYA oW R P¥RT 11991 N2 1239 (90 bon) 9791
'N° 1M19%71 N7 2127 RIT 0OKI23M MR NNANM NP0 P9 (0w on) 170 MW

So too, the matter of the level of Malchus of the World of Atzilus (Emanation) is that all the worlds
have no connection to His essence, such that they would bring about any change in Him, G-d for-
bid; only, the life-force and coming into being of the worlds and the created beings is from the level
of the attribute of His sovereignty, may He be blessed.

So too, Malchus of Atzilus means that the worlds have no connection with G-d’s essence that could bring

about any change in Him. They receive life and existence only from His attribute of sovereignty.
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It is through the worlds that the attribute of His sovereignty is recognized, and He is then called

King over them.

Through the worlds that sovereignty becomes known, and He is called their King.
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For “there is no king without a people (am),” [and am] is from the expression omemos (dimmed),
that is, the level of contractions (tzimtzumim) and concealments; for through these contractions it
then becomes possible for there to be the level of King.

The word am, “people,” is linked to omemos, “dimmed”: a people is something dimmed and distant from the
king. Only through contractions and concealments can G-d be a King over others.
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But in truth He encompasses all worlds (sovev kol almin), and “I, Havayah, have not changed,” [be-

ing] just as before the world was created; and “The heavens and the earth I fill.”

Yet in truth G-d Himself remains sovev kol almin, unchanged from before creation, as He says, “I, Havayah,
have not changed.” And He fills heaven and earth.
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Therefore the level of Malchus is also called “Name,” for a name indicates revelation; for His being
called King is only that the level of King is revealed through the hiding and concealment of His es-
sence. And therefore He is called “the Holy One, blessed be He,” meaning that He, may He be
blessed, is holy and blessed.

Malchus is also called “Name,” because a name expresses revelation: G-d’s being called King is a revelation

that comes about through the hiding of His essence. Hence the double name “the Holy One, blessed be He”:
G-d is both “holy” and “blessed.”
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That is: in His being and essence He is holy and set apart from the worlds, and nevertheless He is
also “blessed” (baruch), meaning an expression of blessing (berachah) and drawing down; and He
is drawn down into the worlds through the level of His Name and His sovereignty, for from the level
of Malchus the coming into being of all the worlds is drawn, as mentioned above.

“Holy” means that in His being and essence G-d is set apart from the worlds. “Blessed” (baruch) is read as

berachah in the sense of drawing down, for He is drawn into the worlds through His Name and sovereignty,
from which all the worlds come into being.

SECTION 4 - 116-22

Greatness and humility in one place
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And this is [the meaning of| what they said: “The Holy One, blessed be He, desired to have a
dwelling place among the lower realms.” That is: that the lower worlds should come into being
through the multitude of contractions (tzimtzumim), which are “beyond number.”
This is what the Midrash means by “The Holy One, blessed be He, desired to have a dwelling place among the
lower realms”: the lower worlds were to come into being through countless contractions, “beyond number.”

In Likkutei Torah, Balak (70c), the Alter Rebbe uses the same saying to explain what our service gives G-d,
who is unchanged by creation.
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And nevertheless, there too there should be a dwelling and the indwelling of the Infinite Light (Or
Ein Sof), blessed be He, and “The glory of Havayah shall be revealed,” “eye to eye they shall see,”
etc. And this is through a drawing down from the level of the light that encompasses all worlds
(sovev kol almin), before which spiritual and physical, upper and lower, are all equal.
And yet G-d would dwell there too: there would be a dwelling and an indwelling of the Infinite Light, as the
prophets foretell, “The glory of Havayah shall be revealed” and “eye to eye they shall see.” This comes

through a drawing down from sovev kol almin, before which spiritual and physical, higher and lower, are all
the same.
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And this is along the lines of the saying of our Sages, of blessed memory: “In the place of His great-
ness, there you find His humility.” The meaning of “His humility” is that He, may He be blessed,
lowers Himself to watch over the physical heavens and earth to such an extent, in the most minute
particulars, as to be “the One who examines the kidneys and the heart,” and “From Havayah are a

man’s steps established”: everything with individual providence.

The Sages say, “In the place of His greatness, there you find His humility.” G-d’s humility is that He lowers
Himself to watch over the physical heavens and earth down to the smallest detail: He “examines the kidneys
and the heart” and establishes each person’s steps, so that everything is under individual providence.
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For this is great humility, that He, may He be blessed, is the Infinite One (Ein Sof) and lowers

Himself to watch over lowly creatures, etc.; and this is also His greatness.

For the Infinite One to attend to lowly creatures is great humility, and it is also His greatness.
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For in truth, since He, may He be blessed, is holy and set apart and encompasses all worlds (sovev
kol almin), it is not appropriate to say that His greatness lies specifically in His having created up-

per worlds;

Since G-d is holy, set apart and encompasses all worlds, His greatness cannot consist specifically in His hav-
ing created the higher worlds.
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for even the higher Gan Eden [the Garden of Eden] is only a mere radiance and glimmer, and be-
fore Him “darkness is as light”; and even “the Clear Light is black before the Cause of causes.”
Rather, on the contrary: that He, may He be blessed, lowers Himself to look upon the heavens and
the earth — this is His greatness.

Even the higher Gan Eden, the Garden of Eden of the souls, is only a glimmer; before Him “darkness is as

light,” and even “the Clear Light” is black before the Cause of causes. So His greatness lies rather in His low-

ering Himself to look upon heaven and earth.

likuteitorah.com/likkutei-torah/shir-hashirim/32/ 20

17



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 32 "5 D°WADD Q2N NS AN DY

2w WORWNT 17 1777 RIPT P OORIWY °Y7 DR 9D0MY DY [xamaa) A2 RIPK 3T 00 PIvM
219 52312 NIRTM 0°2°Y 70 17K YW YD D 130y N0 927 B3N

The explanation is this: it is stated in the Gemara on the verse “And the number of the fourth part
(rova) of Israel”: [this is] the seed that issues from them from their marital relations; and on ac-
count of this the eye of Balaam the wicked was blinded, when he said, “Too pure of eyes to look
upon evil,” etc.
The Gemara reads “the fourth part (rova) of Israel” from the root of revi’ah, marital union: G-d counts the
times of Israel’s union, awaiting the drop from which a righteous person will be formed. Balaam’s eye was

blinded over this, for he objected that the pure One should not look at such a thing, an objection the maamar
puts in the words “too pure of eyes to look upon evil.”
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That is: according to their error, that the coming into being of the worlds from Him, may He be
blessed, is by way of a chain-like descent (hishtalshelus) of cause and effect, it follows from this
that it would be fitting for Him, may He be blessed, to be in the state of “Havayah is high above all

nations,” without lowering Himself to look with individual providence upon this world.

Balaam’s mistake came from the view that the worlds come from G-d by cause and effect. On that view it
would befit G-d to remain “high above all nations” and not lower Himself to individual providence over this
world.
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For whatever is by way of a chain-like descent of cause and effect — the enclothing of the cause in

the effect brings about a change in it.

In a chain of cause and effect, a cause that clothes itself in its effect is changed by it.
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Therefore [Balaam] said that it is not proper that He, may He be blessed, should enclothe Himself
so much in the lowly effects of this world, since He is “too pure of eyes to look upon evil”; and it
would be more fitting that He be high and exalted, without lowering Himself so far below.

That is why Balaam held it improper for G-d to clothe Himself so deeply in the lowly effects of this world,

since He is “too pure of eyes to look upon evil”; it would be more fitting, he thought, for Him to remain high

and exalted, far from it.
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But according to the truth, He, may He be blessed, is holy and set apart from all the worlds, and the

influence from Him is not in the manner of enclothing and of cause and effect.

The truth is that G-d is holy and set apart from all the worlds. His influence does not come by His clothing
Himself in them, as a cause in its effect.
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As explained above at length on the matter of “Your wonders and Your thoughts toward us; there is
no comparison to You”: there is truly no comparison, not in whole and not in part, of the compara-

bility that exists in a chain-like descent (hishtalshelus) of cause and effect.

This was explained at length above, on “there is no comparison to You”: there is none of the comparability,

not in whole and not in part, that exists between a cause and its effect.
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So much so that even though He, may He be blessed, gives life to the worlds and brings them into
being from nothing to something, nevertheless they bring about no change whatsoever in Him
through this life-force (chayus) that He, may He be blessed, bestows upon them; and as in the say-

ing, “The Only One, and Life of the worlds” — only from the level of “King,” etc.

So although G-d gives life to the worlds and creates them from nothing, the life-force He gives them makes
no change in Him. As in the prayer, “The Only One, and Life of the worlds,” He is Life of the worlds only as
“King.”
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And that, therefore, He, may He be blessed, is truly the same even now as before the world was ac-

tually created.

The earlier explanation also showed that G-d is exactly the same now as before the world was created.
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If so, since His giving life to the worlds brings about no change at all in Him, therefore nothing at

all, great or small, is done apart from Him in all the worlds, upper and lower.

Since giving life to the worlds makes no change in Him, nothing at all, great or small, happens in any world
apart from Him.
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As our Sages, of blessed memory, said: “A person does not stub his finger below unless it is pro-

claimed concerning him above.”

The Sages say, “A person does not stub his finger below unless it is proclaimed concerning him above”
(Chullin 7b).
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And it is written, “Sheol and Abaddon are before Havayah,” etc.; “He knows what is in the

darkness,” etc.; “Can a man hide himself in secret places and I not see him? says Havayah.”

Verses say the same: “Sheol and Abaddon,” the depths of the underworld, “are before Havayah”; “He knows
what is in the darkness”; and “Can a man hide himself in secret places and I not see him?”
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And all these [acts of] individual providence bring about no change whatsoever in Him, G-d forbid,
just as His giving them life and bringing them into being from nothing to something brings about

no change in Him, G-d forbid, for the reason mentioned above, that “there is no comparison,” etc.

None of this detailed providence changes G-d in any way, just as His creating and sustaining the worlds does
not, because, as explained, there is no comparison between them and Him.
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Therefore His lowering Himself, may He be blessed, to watch over the physical heavens and earth
— this is His greatness, more than His having created upper worlds.

So His lowering Himself to watch over the physical heavens and earth shows His greatness more than His
creation of the higher worlds.
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For all the praises and His greatnesses, and the upper worlds, etc., are in truth accounted as noth-
ing before Him, may He be blessed; rather, this is His greatness: that He lowers Himself to look

upon the heavens and the earth.

For all His praises, and the higher worlds themselves, are as nothing before Him; His true greatness is that
He lowers Himself to look upon heaven and earth.
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This is because “I, Havayah, have not changed,” etc., and because there is no comparison to Him,
blessed be He, and “The heavens and the earth I fill”; and the coming into being of the worlds is
only from the level of the Name of His sovereignty (Malchus), while He, may He be blessed, encom-

passes all worlds (sovev kol almin).

This is possible because “I, Havayah, have not changed” and there is no comparison to Him: He fills heaven
and earth, and the worlds come into being only from the Name of His sovereignty, while He Himself encom-
passes all worlds.
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This matter can be further understood according to what is written, “And beneath are the everlast-
ing arms.” The meaning is: by way of analogy, “a wheel within the wheel,” that is, a circle within a

circle.

Another way to understand this is from “And beneath are the everlasting arms.” The analogy is “a wheel
within the wheel,” a circle within a circle.
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The large circle that is outside, just as it surrounds above, at the height of the inner circle, so it also
surrounds [it] at its bottom, below; and there it is lower than the inner circle and further down than

it. So too, of Him, may He be blessed, it is written, “And beneath are the everlasting arms,” etc.

The outer circle, which surrounds the inner one from above, surrounds it from below as well, and there it is

lower than the inner circle. So of G-d, who encompasses all, it is said that His arms are also “beneath.”
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And although He has no likeness of a body, nevertheless this is by way of analogy. That is: because
He, may He be blessed, encompasses all worlds (sovev kol almin) and is exalted and lofty above all
the worlds, and “there is no comparison,” etc., if so, for this very reason He “lowers [Himself] to

see” even the very lowest below.

G-d has no bodily form, so this is only an analogy. Because He encompasses all worlds and is exalted beyond
them, with no comparison, for that very reason He “lowers Himself to see” even the lowest places.
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And this is [the meaning of] what is written, “Havayah is high above all nations,” etc.; “Who is like
Havayah our G-d, who dwells on high, who lowers [Himself],” etc.

This is the meaning of the psalm: “Havayah is high above all nations... Who is like Havayah our G-d, who
dwells on high, who lowers Himself to see.”
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His lowering [Himself], may He be blessed, to see, etc., is because He, may He be blessed, is “on
high”: His being and essence, may He be blessed, is high and lofty, to the point that there is truly
no comparison to Him.

He lowers Himself to see because He is truly “on high”: His essence is so exalted that there is no comparison
to Him.
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And [it is| not as the idolaters, who say “high,” etc., because they held that the chain of descent
(hishtalshelus) is [one of] cause and effect. Rather, there is truly no comparison. And this is why
greatness and humility are in one place, as mentioned above.

This is not the height the idolaters mean when they call Him “high”: they held that the chain of worlds is one

of cause and effect, so that the highest is far from the lowest. In truth there is no comparison at all, and so
greatness and humility are found in one place.
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SECTION 5 - 1123-28
The union of the Holy One and
His Shechinah through Torah
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3. Now, according to all that has been said above, the matter of the union of the Holy One, blessed
be He, and His Shechinah (Divine Presence) can be understood. For the Shechinah is the level of

His sovereignty (Malchus), may He be blessed, which dwells in the lower realms;

Section 3 begins. On this basis the maamar explains the union of the Holy One, blessed be He, and His
Shechinah: the Shechinah is G-d’s sovereignty (Malchus), which dwells (shochen) in the lower realms.
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for “Your kingship is a kingship over all worlds”; and it is the level of the light that fills all worlds
(memalei kol almin), which is only a mere glimmer from the level of His being and essence, may
He be blessed, which encompasses all worlds (sovev kol almin), as mentioned above.

As the verse says, “Your kingship is a kingship over all worlds.” Malchus is memalei kol almin, the light that
fills all worlds, which is only a glimmer of G-d’s essence, sovev kol almin.
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And the level of the light that encompasses all worlds (sovev kol almin) is “holy and set apart.” And
the union of the Holy One, blessed be He, and His Shechinah (Divine Presence) is when there is a
revelation of the level of sovev kol almin — that which is holy and set apart — and it is drawn down
and revealed in the lower worlds. And this is the matter of a dwelling place among the lower realms,
which is the purpose of the creation of all the worlds.

Sovev kol almin is what “holy and set apart” refers to. The union of the Holy One and His Shechinah takes

place when this transcendent level is drawn down and revealed in the lower worlds, and that is the dwelling

place below, the purpose of the creation of all the worlds.
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But through what does this revelation come about? About this it is said, “There are sixty queens,”
etc. For the Mishnayos are called “queens,” as our Sages, of blessed memory, said: “The Mishnah is

aqueen.”

What brings this revelation about? The verse “There are sixty queens” gives the answer: the Mishnayos are
called queens, as the Sages say, “The Mishnah is a queen.” Earlier in Likkutei Torah, Shir HaShirim (32c),
the Alter Rebbe explains this saying: the Mishnabh is like a king who commands, for the spirit of G-d speaks
in the halachah that states the law.
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For our Sages, of blessed memory, said: “Whoever reads and studies, the Holy One, blessed be He,
sits and studies opposite him”; and as the Maggid [the heavenly mentor] told the Beis Yosef [Rabbi
Yosef Karo]: “I am the Mishnah that speaks in your mouth.”

The Sages taught, “Whoever reads and studies, the Holy One, blessed be He, sits and studies opposite him,”
and the heavenly Maggid told Rabbi Yosef Karo, the Beis Yosef, “I am the Mishnah that speaks in your
mouth.” When a Jew studies Torah, G-d Himself is studying with him and speaking through him.
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And this is [the meaning of] what is written, “In every place where I mention My Name, I will come

to you,” etc.; for it should have said, “you mention.”

This explains the verse “In every place where I mention My Name, I will come to you.” One would expect
“where you mention My Name,” since it is the person who mentions it.
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But it is as David said, “The spirit of Havayah spoke through me, and His word is upon my tongue”:

the speech that a person speaks in words of Torah is truly His speech, may He be blessed.

The answer is in King David’s words, “The spirit of Havayah spoke through me, and His word is upon my
tongue.” When a person speaks words of Torah, his speech is truly G-d’s speech.
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That is, G-d truly speaks in him through the person’s mouth; and as King David, peace be upon
him, wrote: “Ado-nai, open my lips, and my mouth shall declare Your praise.”

G-d Himself speaks through the person’s mouth. So David said, “Ado-nai, open my lips, and my mouth shall
declare Your praise.”
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For everything is from Him, may He be blessed; only, “my mouth shall declare (yagid)”: yagid is an
expression of drawing down, as in “flowed (nogeid) and came forth from before Him.” For the
mouth is only the vessel through which His speech, may He be blessed, and His very wisdom and
will, are drawn down and revealed.

Everything comes from G-d; “my mouth shall declare” (yagid) means only drawing down, like nogeid in “a

river of fire flowed (nogeid) and came forth from before Him.” The mouth is the vessel through which G-d’s
speech, wisdom and will are drawn down and revealed.
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For in truth “there is no place devoid of Him,” and “You give life to them all,” and “Yours,
Havayabh, is the greatness,” etc., and “there is none else besides Him,” truly.

In truth “there is no place devoid of Him,” “You give life to them all,” “Yours, Havayah, is the greatness,”
and “there is none else besides Him.”
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Only, the worlds appear, to our eyes alone, as something existent and a thing separate unto itself,
because of the concealments and the multitude of contractions (tzimtzumim). But before Him,
may He be blessed, before whom no contraction or concealment applies at all, in truth there is
nothing and naught besides Him, may He be blessed, the true One.

The worlds appear to us as separate existences only because of the concealments and contractions. Before

G-d, towhom no contraction or concealment applies, there is nothing besides Him.
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And everything is only His G-dliness, may He be blessed, which brings everything into being, and
the existent (yesh) is in truth entirely nullified. Therefore, when a person occupies himself with
Torah, which is His wisdom and will without any hiding of the Face, he brings about the turning of
darkness into light: the contractions (tzimtzumim) and the concealments are nullified, and then
there is a revelation of the truth.

Everything is only G-d’s divinity bringing it into being, and the existent (yesh) is in truth nullified. The

Torah is G-d’s wisdom and will with no hiding of His face, so when a person studies it he “turns darkness into
light”: the contractions and concealments fall away, and the truth is revealed.
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It follows that a person’s speech in Torah is truly the word of G-d, which speaks in him His wisdom
and will. And this is [the meaning of] “I mention My Name”: what a person reads and studies is in

truth the level of “I mention My Name,” just as G-d, may He be blessed, spoke in him.

So a person’s speech in Torah is truly the word of G-d, speaking His wisdom and will in him. This is “I men-
tion My Name”: what a person reads and studies is G-d mentioning His own Name, as though G-d spoke in
him.
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And this is the matter of “turning darkness into light and bitterness into sweetness.” The meaning:
“bitterness into sweetness” refers to the breaking of desire, so that he turns all his emotive attribut-
es (middos) and his wishes to G-d.

This is the Zohar’s “turning darkness into light and bitterness into sweetness.” “Bitterness into sweetness” is

the breaking of desire, turning all one’s emotions and wishes to G-d.
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And “darkness into light” is when his thought and speech are in Torah: then, in place of the dark-
ness, the light of G-d shines, so that there is a revelation of His wisdom and will in the speech that
the person speaks, which is the level of “The spirit of Havayah spoke through me,” for “I am the

Mishnah that speaks in your mouth,” as mentioned above.

“Darkness into light” is when one’s thought and speech are in Torah: in place of darkness G-d’s light shines,
and His wisdom and will are revealed in the person’s speech. This is “The spirit of Havayah spoke through
me,” and “I am the Mishnah that speaks in your mouth.”
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And through this he truly turns darkness, etc. For he is like a king who decrees and says that such-

and-such shall be: for “the word of a king is sovereign,” so that through it such-and-such is done.

Through this the person truly turns darkness into light. He is like a king whose decree takes effect, for “the

word of a king is sovereign.”
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So too, when one occupies himself with Torah and says, for example, “permitted” (mutar), this is
the level of Chesed (kindness): he releases (matir) the thing that was bound in the hands of the ex-
ternal forces, having fallen there through the shattering of the vessels.

When a person studying Torah rules that something is “permitted” (mutar), that is Chesed. He releases

(matir) a thing that was bound in the hands of the external forces, where it fell through the shattering of the

vessels, the primordial event through which sparks of holiness fell into the realm of kelipah.
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And now he releases it, so that it is turned from darkness to light and is included in G-dliness:
through [a person’s| eating the permitted meat and serving G-d with this strength of his; and
through this it will be nullified and included above in G-dliness.

Now he releases it, so that it can turn from darkness to light and be included in G-dliness. When a person

eats the permitted meat and serves G-d with the strength it gives him, it is nullified and included above in
G-dliness.
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And when he rules “forbidden” (asur), this is from the side of Gevurah (restraint), “the left pushes
away,” so that the food cannot ascend and be nullified and included in the Ayin (Nothingness). And
in this way they said, “Who are kings? The Rabbis.”
When he rules something “forbidden” (asur, a word that also means “bound”), that comes from Gevurah,
“the left pushes away”: the food stays bound and cannot rise and be nullified and included in the divine
Ayin, the Nothingness. In the same sense the Sages said, “Who are kings? The Rabbis.” In the Gemara (Gittin
62a), Geniva greets Rav Huna and Rav Chisda with “Peace upon you, kings,” and when they ask how he
knows that the Rabbis are called kings, he cites “Through me kings reign” (Mishlei 8:15). Here the title fits

because a Sage’s ruling works like a king’s decree: it decides whether the food ascends or stays bound.
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That is, through their speech in Torah they bring about and decree the ascent of the sparks that fell
in the shattering of the vessels, that they be turned from darkness to light, or the opposite. And this
is from the level of Chesed and Gevurah.

Through their speech in Torah the Sages bring about and decree the ascent of the sparks that fell in the shat-

tering of the vessels, turning them from darkness to light, or the reverse. Their rulings come from Chesed

and Gevurah.
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For on the side of Chesed —water descends from a high place to a low one — Chesed spreads down-
ward: Chesed, “the right arm,” releases the thing so that it can be included in the One, for “the
right draws near”; and on the side of Gevurah, “the left pushes away,” etc.

Chesed, like water that flows from a high place to a low one, spreads downward: Chesed, “the right arm,” re-

leases a thing so that it can be included in the One, for “the right draws near.” Gevurah, “the left,” pushes

away.
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And all this is through Chochmah (wisdom), which enclothes itself in the emotive attributes (mid-
dos); and “through Chochmah they are refined,” for “the Torah comes forth from Chochmah.” And
whatever is fit, according to Chochmah, to be able to ascend into the One — through this the at-
tribute of Chesed is drawn down to permit [it];
All this comes through Chochmah, which clothes itself in the emotive attributes: things are refined through
Chochmah, and the Torah comes from Chochmah. What Chochmah finds fit to rise to the One draws down
Chesed to permit it. In Kabbalah, “through Chochmah they are refined” refers to the refining (birur) of the
sparks of holiness that fell into the world: Chochmah distinguishes what can be raised from what cannot.

Here that wisdom is the Torah’s, which through its rulings decides what is permitted and so raised to

holiness.
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and likewise, in the opposite case, the attribute of Gevurah is drawn down; and all is through His
wisdom and will. And as for what is written, “There are sixty queens,” this corresponds to the six at-

tributes, each one comprising ten, as is known.

In the opposite case Gevurah is drawn down to forbid it, all by G-d’s wisdom and will. The “sixty queens”
correspond to the six emotive attributes, each of which includes ten.
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(And see the Zohar, Parshas Shemos, 14b, and the Mikdash Melech [a commentary on the Zohar]
there, in the name of Rabbi Chaim Vital, of blessed memory, on the explanation of “There are sixty

queens.”)

In a parenthesis the Alter Rebbe refers to the Zohar on Parshas Shemos (14b), which expounds “There are
sixty queens,” and to the commentary Mikdash Melech there, which explains the verse in the name of Rabbi
Chaim Vital.
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And this power in a person’s speech in Torah is because his speech is truly the word of G-d, as it is

written, “And I have put My words in your mouth,” and as mentioned above.

A person’s Torah speech has this power because it is truly the word of G-d, as in “And I have put My words in

your mouth.”
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And this is the union of the Holy One, blessed be He, and His Shechinah. For His Shechinah is the
level of the glimmer that is drawn from Him, may He be blessed, to dwell in the lower realms, in
the manner of the light that fills all worlds (memalei kol almin); and through the study of Torah
there is drawn down a union and a revelation of the light of G-d that encompasses all worlds (sovev

kol almin), which is the level of “holy and set apart”: it is drawn down and revealed below in His
Shechinah.

This is the union of the Holy One and His Shechinah. The Shechinah is the glimmer that dwells in the lower
realms as memalei kol almin, and Torah study draws down sovev kol almin, the level that is “holy and set
apart,” to be revealed below in the Shechinah.
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That is, in the level of the glimmer that dwells in the lower realms, there the very light of G-d that
encompasses all worlds is revealed. And this is for the reason mentioned above, that when a person
reads and studies, the Holy One, blessed be He, reads and studies opposite him.

That is, the very light of sovev is revealed in the glimmer that dwells in the lower realms. It happens because
when a person reads and studies, the Holy One reads and studies opposite him.
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“I mention My Name”: as though the Holy One, blessed be He, Himself says the law in his mouth,
for “I am the Mishnah that speaks in your mouth.” If so, this is truly a revelation of the level of the
Infinite Light (Or Ein Sof), the light that encompasses all worlds, in His Shechinah; and it is called
the union of the Holy One, blessed be He, and His Shechinah. And this is the matter of “turning
darkness into light.”

This is “I mention My Name”: it is as though G-d Himself states the law in the person’s mouth, “I am the

Mishnah that speaks in your mouth.” The revelation of the Infinite Light of sovev in the Shechinah is the

union of the Holy One and His Shechinah, and this is turning darkness into light.
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SECTION 6 - 129-35

Concubines and maidens
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“And eighty concubines” — these are the Baraisos. Now the point is this: the Baraisa serves to ex-
plain the Mishnah in greater detail, so that it may be understood also by students who are not so

great.

The maamar turns to the second phrase of the verse: the “eighty concubines” are the Baraisos. A Baraisa
spells out the Mishnah in more detail, so that students who are not so great can understand it as well.
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For great sages, the Mishnah alone would have been enough, since in truth all the details of the
laws that are in the Baraisa are alluded to in the Mishnah, as in the saying of Ilfa: “Is there anything
in a Baraisa that I cannot resolve from our Mishnah?” etc.

Great sages needed only the Mishnah, since every detail of the laws in a Baraisa is hinted in the Mishnah. So

Ilfa declared that there was nothing in a Baraisa that he could not resolve from the Mishnah.
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But that is specifically Ilfa, who was a great sage and could understand from an allusion; and his

name testifies to this, being an expression of “Iwill teach you (a’alefcha) wisdom.”

Only a great sage like Ilfa could understand from a hint, and his name says so: Ilfa recalls a’alefcha, “I will

teach you wisdom.”
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But other students would not understand at all, and all the more so once the hearts diminished;

therefore they needed to explain the Mishnah in greater detail.

Other students would not understand at all, all the more so once hearts diminished over the generations, so
the Mishnah had to be explained in greater detail.
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It is like, for example, imparting from a teacher to a student: in order that the student understand,
the teacher must “set counsels in his soul” as to how to impart to him so that he can receive; and
he must tell him piece by piece, and abbreviate and conceal the depth of the concept, until the re-
cipient is able to contain what is imparted.

It is like a teacher imparting to a student: he must “set counsels in his soul” about how to impart so that the

student can receive, giving the idea piece by piece, shortening it and hiding its depth until the student is
able to contain it.
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And this is [the meaning of] the term Baraisa, that is, an expression of “outside”: it is imparting to
another, “outside the body.” Therefore the revelation of the Infinite Light (Or Ein Sof) is not as

great in the laws of the Baraisa as in the Mishnah, which is a revelation of the Infinite Light itself.

The word Baraisa comes from the Aramaic bar, “outside”: it is teaching given to another, “outside the body.”
So the Infinite Light is less revealed in the laws of the Baraisa than in the Mishnah, in which the Infinite Light
itself is revealed.
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But in the Baraisa it is somewhat concealed, as [explained] above in the analogy, that imparting to a

recipient must be through hiding and concealment.

In the Baraisa the light is somewhat concealed, as in the analogy of the teacher, who must hide and conceal
in order to impart.
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And so too we see tangibly that the reasons of the laws of the Mishnah are more revealed and ex-
plained than the reasons of the laws in the Baraisos. For instance, by way of example: the law of the
Mishnah, “A sukkah [festival booth] that is higher than twenty cubits is invalid” — one can find the
reason for this law.

Experience confirms this: the reasons of the Mishnah’s laws are more apparent than those of the Baraisos.

For example, the reason for the Mishnah’s law that “a sukkah higher than twenty cubits is invalid” can be

found.
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This is not so with the sukkah of “GaNBaCh” [gentiles, women, animals and Kutim, the Samaritans]
and “RaKBaSh” [shepherds, fig-pickers, town watchmen and fruit watchmen]: it is not possible to
find the reason for this law to such an extent. And therefore the Mishnah is called “queen,” and the
Baraisa “concubine.”
With the Baraisa’s sukkos of GaNBaCh and RaKBaSh (acronyms for sukkos of gentiles, women, animals and
Kutim, that is, Samaritans; and of shepherds, fig-pickers, town watchmen and fruit watchmen), the reason
for the law cannot be found to the same extent. The Baraisa rules that these sukkos, built for purposes other

than the festival, are valid provided they are properly covered, and why that should be so is not evident from
the case itself. So the Mishnah is called “queen” and the Baraisa “concubine.”
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For, by way of analogy, the king and the queen dwell together constantly, whereas with his concu-
bine, he goes to her discreetly and not openly; also, the union is not constant, but only occasional.

In the analogy, a king and queen live together constantly, while the king goes to his concubine discreetly, not
openly, and only occasionally.
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So too in the Mishnah: the Infinite Light (Or Ein Sof) shines there in a revealed manner and con-
stantly, as it is known that the revelation of the Infinite Light is in Chochmah (wisdom) (and see
what is written at the end of the discourse beginning “How goodly,” and at the end of the discourse
beginning “An explanation of the verse ‘And all your children shall be taught’”); therefore the
Mishnabh is called “queen.”
So too the Infinite Light shines in the Mishnah openly and constantly, since the Infinite Light is revealed in
Chochmah, and that is why the Mishnabh is called “queen.” In a parenthesis the Alter Rebbe refers to the end

of the discourse “How goodly” and the end of the discourse explaining the verse “And all your children shall
be taught.”
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But the Baraisa is the level of imparting that is “outside the body”; there the revelation is not so
great, but only through concealment and a garment and discretion. Therefore they are called “con-
cubines,” for the union is discreet and occasional.

The Baraisa is teaching that goes “outside the body,” where the revelation is less and comes only through

concealment, a garment and discretion. So the Baraisos are called “concubines,” for the union with them is
discreet and occasional.
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(And see what is written further on this in Parshas Shemos, in the discourse beginning “And these are the
names,” and in the discourse beginning “The voice of my beloved,” and in Parshas Chayei Sarah, in the
discourse beginning “And Yitzchak went out to meditate in the field.”)

The Alter Rebbe refers to further discussion in Parshas Shemos, in the discourses “And these are the names”

and “The voice of my beloved,” and in Parshas Chayei Sarah, in the discourse “And Yitzchak went out to
meditate in the field.”
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4. “And maidens (alamos) without number” are the halachos in the Gemara and the statements of
the Amoraim. And they are called alamos, an expression of he’elem (concealment): “a virgin,
whom no man had known,” with whom there had not yet been any union at all.

Section 4 begins. The “maidens without number” are the halachos of the Gemara, the statements of the

Amoraim. They are called alamos from he’elem, concealment, like “a virgin, whom no man had known,”
with whom there has been no union.
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The explanation is this: the essence of the Talmud is to understand the reasons, and the reasons
are in truth in a state of concealment, for one cannot fathom the root and essence of the reason,
which cannot come into revelation below at all (only in the Time to Come will the reasons of the
Torah be revealed).

The Talmud is chiefly concerned with understanding the reasons for the laws, and these reasons are in truth

concealed: their root cannot be fathomed or revealed below. Only in the Time to Come will the reasons of the
Torah be revealed.
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And although the Gemara explains the reason, nevertheless, on deep study and in its depth, the
reason does not come within comprehension. For instance, by way of example: we hold that a night
garment is exempt from tzitzis [fringes], since it is written, “And you shall see it,” excluding a night
garment; while the garment of a blind man is obligated in tzitzis, since it is subject to seeing by
others.

The Gemara does state reasons, but on deep reflection they do not come within grasp. For example, a night

garment is exempt from tzitzis because of “and you shall see it,” while a blind man’s garment is obligated
because others can see it.
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Now in truth, if we came to rule on the basis of reason alone, then on the contrary, according to

reason it would be more fitting to obligate a night garment

By reason alone one would rather obligate the night garment.
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(for it is subject to seeing by him, by the light of the lamp, whereas a blind man does not see at all.
Only, according to the wisdom of the Torah, the garment [of a blind man] is obligated because it is

subject to seeing by others, even though he does not see at all.

The wearer of a night garment can see it by lamplight, while a blind man sees nothing at all. Yet by the
Torah’s wisdom the blind man’s garment is obligated because others can see it.
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If so, [the reason for] our taking this reason as the principal one — namely, that it is subject to see-
ing by others — rather than that a night garment is seen by the light of the lamp, has not come into
revelation below at all.)

Why the Torah takes “seen by others” as the decisive reason, rather than the night garment’s being visible
by lamplight, has not been revealed below. That is the point of the example.

axy 7PN 71999 0105 1IN I7AR PURYIR 1130 MIPRY2 TINRNT TIPS 099197 1IRY AR 717 999
JINRM O9Y 2122 X7 100 1909 N105T oyun v

Therefore, although we can study the Talmud in depth — for instance, to delve afterwards into what
a night garment is — nevertheless the very root of the reason why a night garment is exempt is in a

state of concealment from us.

We can study the Talmud in depth, for example by analysing what counts as a night garment. Still, the very
root of why a night garment is exempt remains hidden from us.
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For the reason that comes in the Talmud is only in general terms — “since it is written, ‘And you
shall see it,” excluding,” etc. — but all the particular aspects of the reason, in depth, have not come
into revelation (why the garment of a blind man was not excluded, as mentioned above).

The Talmud’s reason, “since it is written, ‘And you shall see it,” excluding a night garment,” is given only in

general terms. Its particular aspects, in their depth, such as why the blind man’s garment was not excluded,
have not been revealed.
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For this cannot come into revelation in the worlds at all, as it is written, “Your thoughts are very

deep.”

Such depth cannot be revealed in the worlds at all, as it is written, “Your thoughts are very deep.”
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And though in the chain of descent (hishtalshelus) some comprehension has been drawn down
and has descended, so that a person can comprehend the reason of the Mishnah — and if so, seem-
ingly, how does “very deep,” etc., apply to this? — yet in truth, on the contrary, whatever has de-
scended further down, its root is from a higher place.

One might object: through the chain of descent some understanding has come down, so that a person can
grasp the reason of a Mishnah, so how can “very deep” apply? The answer is the reverse of what one would
expect: what has descended further down has its root in a higher place.
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Therefore, even when it has descended below, nevertheless the depth of the concept cannot be

revealed.

So even after it descends, the depth of the idea cannot be revealed.

X2 RPW 997 nDY 1779 792°0 RPW AYT° R WORY 19102 7Dy 1w Rty N1nonm Ixap 199
09y IRWI P TRk PRIy ayun nvan

Therefore the statements [of the Amoraim] are called alamos, an expression of almah (maiden): “a
virgin, whom no man had known,” who has not yet received the drop of the male; for the revelation
of the reason and its depth has not come below, but remains in concealment.

This is why the statements of the Amoraim are called alamos, “maidens”: like “a virgin, whom no man had

known,” who has not yet received the male drop. The reason and its depth have not been revealed below and
remain concealed.
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(And see further on the matter of “And maidens without number” in [the Zohar,] Parshas Pinchas, end of
216a, and in the Tikkunei Zohar, Tikkun 21; and see further in Parshas Vayetze, 159a, and in Parshas
Pekudei, end of 227b.)

A parenthesis refers to the Zohar on “maidens without number” in Parshas Pinchas (end of 216a), in the
Tikkunei Zohar (Tikkun 21), in Parshas Vayetze (159a) and in Parshas Pekudei (end of 227b).
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Now through this one can understand the superiority of occupying oneself with halachah with
study and depth of mind, through which one brings forth a new law, or fathoms the reason of some
law that was hidden at first.

This explains the special worth of studying halachah with depth of mind, through which one brings forth a
new law or grasps the reason of a law that had been hidden.
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This is the level of libun (clarification, “whitening”): what was at first in the state of alamos and
complete concealment is now drawn into a state of revelation. And through this there is drawn
down, in revelation, the Infinite Light — the level of the Supernal Whiteness; for whiteness indi-
cates the revelation of the simple Oneness, as is explained elsewhere.

Such study is libun, “whitening” or clarification: what was concealed, like the alamos, comes into revelation.

Through it the Infinite Light is drawn down as the Supernal Whiteness, for whiteness signifies the revelation
of G-d’s simple Oneness.
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And although it was explained that the depth of the reason of the halachos cannot be fathomed,
nevertheless this [refers to] the root and essence of the reason, as mentioned above concerning the

night garment, etc.

The statement that the depth of the halachos’ reasons cannot be fathomed applies only to the root and es-
sence of the reason, as in the example of the night garment.
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But this we can do: engage in pilpul [sharp analysis], with questions and resolutions, on the rea-
sons of the Gemara themselves, so that there be no contradiction from one place to another; and
this too is a revelation of the concealed, and it is called libun hilchesa (the clarification of the
halachah).

What we can do is analyse the Gemara’s own reasons with questions and answers (pilpul), so that no passage

contradicts another. This too reveals something hidden, and it is called libun hilchesa, the clarification of
the halachah.
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It follows that also through occupying oneself with the Torah that is in the category of alamos —
which are the Gemara and the halachic authorities, Rishonim |[the early authorities] and
Acharonim [the later ones] — to fathom the depths of the reasonings, there is also drawn down a
revelation of the Infinite Light (Or Ein Sof), blessed be He, so that there is the union of the Holy
One, blessed be He, and His Shechinah (Divine Presence), as mentioned above concerning “The
Mishnah is a queen.”

So the study of the Torah of the alamos too, the Gemara and the halachic authorities early and late, when one

delves into the depth of their reasoning, draws down a revelation of the Infinite Light and brings about the

union of the Holy One and His Shechinah. This is the same union described for the Mishnah, the “queen.”
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And on the contrary, the clarification of the halachah is an added superiority, for it reveals the hid-
den and “the secrets of wisdom,” as is explained elsewhere on the saying of the Raaya Mehemna
[the Faithful Shepherd, a section of the Zohar] on “And the wise shall shine,” etc. And the main ex-
planation of the clarification of the halachah was given in Parshas Shemos, in the discourse begin-

ning “The voice of my beloved”; see there.

Indeed, the clarification of the halachah has an added advantage, since it reveals what was hidden, “the se-
crets of wisdom.” In Iggeres HaKodesh 26, the explanation of the Raaya Mehemna on “And the wise shall
shine” to which the Kehot note points, the Alter Rebbe writes that every Jew can reveal secrets of wisdom and
new understanding in halachah; the main explanation of the term is in the discourse “The voice of my
beloved” in Parshas Shemos.

likuteitorah.com/likkutei-torah/shir-hashirim/32/ 42

34



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 32 "5 D°WADD Q2N NS AN DY

(1R 1°01R VM 171N 1772 WYY

(And see what is written in the discourse beginning “Torah commanded,” [regarding]| betrothal and
marriage.)

A parenthesis refers to the discourse “Torah commanded” in Parshas Berachah, which explains the Torah
through the image of betrothal and marriage.
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Now, when a person learns in the manner described above, about this it is said, “The voice of my
beloved! Behold, he comes”: through occupying oneself with Torah, “the voice of my beloved” —
which is the revelation of the Infinite Light — comes and is drawn down, even now, truly.

Then the Alter Rebbe returns to the verse: of a person who learns in this way it is said, “The voice of my

beloved! Behold, he comes.” Through Torah study the voice of the beloved, the revelation of the Infinite

Light, comes and is drawn down even now.
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And this is why “Behold, he comes” is in the present tense: for the Holy One, blessed be He, reads
and studies opposite him. (And see what is written at the end of the discourse beginning “This matzah,”
concerning “because of this,” and what is written in Parshas Yisro at the end of the discourse beginning
“Moshe would speak,” concerning “would speak” and “would answer him” being in the present tense.)
That is why the verse uses the present tense, “he comes”: the Holy One reads and studies opposite the one
who learns. The parenthesis refers to the end of the discourse “This matzah,” on “because of this,” and to
the end of the discourse “Moshe would speak” in Parshas Yisro, on the present tense of “would speak” and

“would answer him.” In Torah Ohr, Yisro (69b), “would answer him” (yaanenu) is explained as answering af-
ter Moshe what he says.
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And this drawing down is in the manner of “leaping over the mountains,” for the drawing down
cannot be by way of a chain-like descent (hishtalshelus) of cause and effect, as explained above at
length on the verse “Your wonders and Your thoughts toward us; there is no comparison to You,”
etc.

This drawing down is “leaping over the mountains,” for it cannot come by a chain of cause and effect, as ex-

plained at length on “there is no comparison to You.”
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For there is truly no comparison, not in whole and not in part, of the comparability that exists be-
tween an effect and its cause.

There is no comparability at all, not in whole and not in part, of the kind that exists between an effect and its

cause.
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Even with a multitude [of stages] of a chain-like descent of cause and effect, myriads without mea-
sure, nevertheless there is some comparability from the lowest effect to the first cause; but “Your
wonders and Your thoughts toward us” — there is truly no comparison, “beyond number,” etc.

Even across countless stages of cause and effect, the lowest effect still bears some relation to the first cause.
But between G-d and the worlds there is truly no comparison; they are “beyond number.”
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Therefore, for there to be a drawing down from the Infinite Light (Or Ein Sof), blessed be He, to be
enclothed in the Torah, and for [the Holy One, blessed be He,] to be reading and studying opposite
him — “I mention My Name,” etc. — this is through a leap: “leaping over the mountains,” etc. That
is, the revelation comes by way of leaping and skipping, not through a chain-like descent (hishtal-
shelus) of cause and effect.

So for the Infinite Light to be drawn into the Torah, and for G-d to study opposite the one who learns (“I

mention My Name”), there must be a leap: “leaping over the mountains.” The revelation comes by leaping

and skipping, not through a chain of cause and effect.

SECTION 7 - 136-42

One is my dove: self-sacrifice before Torah
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5. But there is yet one more — “one is she” — that surpasses them all.

Section 5 begins. The words “one is she” echo the verse that follows the sixty queens, “One is she, my dove”
(Song of Songs 6:9), and “surpasses them all” recalls “but you surpass them all” (Proverbs 31:29): there is

one level that rises above the queens, the concubines and the maidens.
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Namely: when does the above-mentioned revelation come about through occupying oneself with
Torah, so that there be the level of “The voice of my beloved! Behold, he comes,” for there to be the
union of the Holy One, blessed be He, and His Shechinah (Divine Presence), through occupying
oneselfwith Torah, which is the sixty tractates called the “sixty queens,” etc.?

When does the revelation through Torah study, “The voice of my beloved! Behold, he comes,” actually come,

so that the study of the sixty tractates, the “sixty queens,” brings about the union of the Holy One and His
Shechinah?
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All this is specifically when there first precedes [it] the level of “One (achas) is my dove,” that is,
that a person have the level and rank called achas (“one,” in the feminine). The meaning: achas is
a feminine form (nukva), which is the level of a recipient from the level of echad (“One,” in the

masculine).

This happens only when it is preceded by the level of “One (achas) is my dove.” Achas is the feminine of
echad, “One,” and it denotes a recipient, one who receives from the level of echad.
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This is when a person receives in his inner dimension (pnimiyus) the level of His unity, may He be
blessed, when he says, “Hear, O Israel,” etc., “Havayah is One.” For shema (“hear”) is an expres-
sion of gathering into one’s very innermost core — and not mere knowledge, but through the deep-
ening of his mind in contemplation, and in the manner of “gazing upon the glory of the King”
This happens when a person takes G-d’s oneness into his inner being as he says, “Hear, O Israel... Havayah
is One.” Shema means gathering in, into one’s very core: not mere knowledge but deep contemplation,

“gazing upon the glory of the King.” In Likkutei Torah, Va’eschanan (11b), the Alter Rebbe explains shema
both as understanding and as gathering, as in “And Shaul gathered (vayeshama) the people.”
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(For the term “gazing” means like one who gazes at an exceedingly wondrous thing, whose eye is not sated

with gazing at it.

A parenthesis explains “gazing”: like someone looking at a great marvel, whose eye never tires of looking.
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So, and infinitely more than this, when a person of understanding contemplates with the eye of the intel-
lect His greatness, may He be blessed, who is above without end, etc., and His great wonders, and that He
created upper worlds without end or limit, and “the feet of the Chayos [an order of angels] are equal to all
of them,” etc.; that is, the end of a level in the higher [world] encompasses all that is below it, which is as
nothing compared to what is higher than them.
So, and infinitely more, the person of understanding regards with his mind’s eye G-d’s endless greatness
and wonders, the endless higher worlds, and that “the feet of the Chayos equal all of them” (the Chayos are

the holy living creatures of Ezekiel’s vision of the Chariot, an order of angels). That is, the lowest point of a

higher level contains everything below it, which is as nothing compared with what is above.
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And in this way there are worlds without end, “one high above the high watches,” etc., and all is truly as
nothing and naught before Him, may He be blessed. And “there is no comparison to You,” truly, for He,
may He be blessed, is the Master of wonders.

So there are endless worlds, “one higher than the high watches,” and all are truly as nothing before G-d.
“There is no comparison to You,” for He is the Master of wonders.
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Then the eye of the intellect will not be sated with gazing and contemplating this thoroughly, and delight-

ing with awondrous, immeasurable delight from this.)

Then the eye of the intellect will never tire of gazing at this and contemplating it, and will take immeasurable
delight in it.
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And this is the level of “my dove”: like doves, which gaze at one another, and this is their delight,
their gazing at one another. Likewise, they instituted Pesukei deZimra (the Verses of Praise), which
is the matter of contemplation, “each one according to his own measure.”

This is “my dove”: doves gaze at one another, and that is their delight. For this the Sages instituted Pesukei
deZimra, verses of praise for contemplation, “each one according to his own measure.”
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“Blessed is He who spoke, and the world came to be”: who with a single utterance created all the
worlds, and “in His goodness renews each day, continually, the work of Creation.”

Pesukei deZimra opens with “Blessed is He who spoke, and the world came to be,” who created all the worlds
with a single utterance. The words “in His goodness renews each day, continually, the work of Creation”

come from the blessing before the Shema.
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And the expression “and the world came to be,” which implies [that it came to be] of itself, is along
the lines of what is written, “For He commanded and they were created”; for the expression “and

they were created” also implies this;

The words of Baruch She’amar, “and the world came to be” (vehayah ha’olam), suggest that the world came
about as if of itself. “For He commanded and they were created” implies the same.
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and so too, “You are He before the world was created, and since it was created,” etc. And the intent
of this is: since all the worlds, which are limited, bear no comparison at all to the Infinite One (Ein

Sof), blessed be He, who has no beginning, etc.,

So too “You are He before the world was created, and since it was created.” All these express that the limited
worlds bear no comparison to the Infinite One, who has no beginning.
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and their coming into being from Him, may He be blessed, is through many and mighty contrac-

tions (tzimtzumim), to hide and conceal the light until worlds can be created, etc.,

Their coming into being from Him is through many mighty contractions, which hide and conceal the light
until worlds can be created.
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therefore it says “they were created,” as though it were of itself, to indicate the remoteness of com-

parison, and that He, may He be blessed, is “the most hidden of all hidden ones.”

Therefore Scripture says “they were created,” as if of themselves, to show how far they are from any compar-
ison with G-d, who is “the most hidden of all hidden ones.”
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(For when the influence is in a revealed manner, from the giver to the recipient, in the manner of cause
and effect, where the effect has comprehension of its cause, the recipient knows who it is that bestows
upon him.

A parenthesis explains: when influence passes openly from giver to recipient, as with cause and effect, the
effect grasps its cause and knows who gives to it.
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This is not so with the glimmer from the level of the light that encompasses all worlds (sovev kol almin),
the Infinite One, blessed be He, in the worlds, which comes in a manner of hiddenness and concealment,
and “no thought can grasp Him” at all, as mentioned above. Therefore the expression “was created,” as
though it were of itself, applies to this; that is to say, the worlds do not grasp the power that flows into them
and brings them into being from nothing.

The glimmer of sovev kol almin in the worlds comes hidden and concealed, and “no thought can grasp

Him.” So the worlds do not perceive the power that creates them from nothing, and creation is described as
if it happened by itself.
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And this is [the meaning of] “Blessed is He who spoke, and the world came to be,” about which it is stated
in the kavanos [meditative intentions] of the Arizal: Radla (the Head that is not known). The meaning of
“not known” is as it is written, “And wisdom — from where (me’ayin) shall it be found?” The expression of
“finding” is mentioned, for one who finds a found object does not know from whom the found object came
to him; and this is one matter with the level of “they were created.” And the discerning will understand.)
The kavanos of the Arizal, his meditations on the words of the prayers, connect “Blessed is He who spoke,
and the world came to be” with Radla, “the Head that is not known.” “Not known” is like “And wisdom, from

where (me’ayin) shall it be found?”, where me’ayin can also be read “from nothing”: one who finds some-
thing does not know where it came from, and this is the same as “they were created,” as if of themselves.
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And this is [the meaning of| what is written, “Let them praise the Name of Havayah, for He com-
manded,” etc.: that is, they were created so that the Name of G-d and His sovereignty be revealed.
And the meaning of “for He commanded” is that “the word of a king is sovereign”: “for He spoke,
and itwas.”

So “Let them praise the Name of Havayah, for He commanded”: creatures were created so that G-d’s Name

and sovereignty would be revealed. “For He commanded” means “the word of a king is sovereign,” as in “For
He spoke, and it was.”
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And all this is because so it arose in His will, for “there is no king without a people.” “Praise Him,
all His angels”: that is, the angels are constantly in a state of self-nullification (bittul), because of
contemplating their coming into being, constantly, from nothing to something;

All this is because G-d willed it, for “there is no king without a people.” “Praise Him, all His angels”: the an-

gels are always in a state of self-nullification, because they constantly contemplate their own coming into
being from nothing.
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and as in the saying, “You are holy,” etc. — and “holy ones” are the angels — “praise You, selah”:
their praise is selah, without pause, because of their contemplating the level of “Your Name is
holy,” which brings them into being and gives them life, as mentioned above.

As the prayer says, “You are holy... and holy ones praise You, selah”: the “holy ones” are the angels, and

their praise is “selah,” without pause, because they contemplate “Your Name is holy,” the level that creates
and sustains them.
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Now, through the contemplation of each and every one according to his measure, throughout
Pesukei deZimra and the reading of the Shema and its blessings, in the manner described — with
deepening of the mind, “gazing upon the glory of the King” — he will receive His unity, may He be
blessed, into his very innermost core, in its truth, and will come from this to the level of “And you
shall love,” etc., “with all your soul” — even if He takes your soul.
Through contemplation, each person at his own level, throughout Pesukei deZimra and the Shema with its
blessings, deeply, “gazing upon the glory of the King,” a person receives G-d’s oneness truly into his core.

From this he comes to “And you shall love... with all your soul,” which the Sages explain as “even if He takes
your soul.”
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And as it is written, “To You, Havayah, I lift up my soul.” For every person is able to have this, self-
sacrifice (mesirus nefesh), since the soul of Israel is rooted very, very high above.

As David says, “To You, Havayah, I lift up my soul.” Every person is capable of such self-sacrifice, because a
Jewish soul is rooted very high above.
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As in the saying, “The soul that You have placed within me is pure”: from the level of the Supernal
Purity (tehiru ila’ah); and from there it was drawn down through many [stages of| descent (hishtal-
shelus) — “You created it,” etc. — until “You breathed it into me.” And the descent is for the sake of
an ascent: “And You will in the future take it,” etc., “and restore it.” If so, “To You, Havayah, I lift up

my soul” now.

The morning blessing says, “The soul You placed within me is pure”: its source is the Supernal Purity (tehiru
ila’ah), and from there it came down through many stages, “You created it... You breathed it into me.” Its de-
scent is for the sake of an ascent, “You will take it... and restore it,” and so, already now, “To You, Havayah, I
lift up my soul.” Tehiru ila’ah, “supernal brightness” or purity, is a Zohar term for the most hidden, primor-
dial level at the very start of emanation. The maamar hears the blessing’s word tehorah, “pure,” as pointing
to that root, so the soul descends from a very lofty root.
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And because the root of the soul is very high and exalted, therefore it is in the power of every man
to give over his soul, through contemplation with the deepening of his mind, for through this the

light of his soul will shine within him.

Because the soul’s root is so high, every person can give over his soul through deep contemplation, and
through it the light of his soul shines within him.
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Therefore, after he has said, “Hear, O Israel,” etc. — an expression of “Pay heed and hear,” that is,
that he has contemplated and listened and received well, in his mind and his understanding, His
unity, may He be blessed: that He is “Havayah [is] One,” and that He is truly Elokim, for “the son is
the leg,” etc. —

So after he says “Hear, O Israel,” shema as in “Pay heed and hear,” he has listened and taken into his mind
that G-d is “Havayah is One” and that He is truly Elokim. Elokim, the power hidden in nature, is one with

Havayah, as in the idiom “a son is his father’s leg,” an extension of him.
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and through this the light of his soul has been revealed in his body, so that nothing conceals [it] —
and then the intellectual soul too will agree to this, so that there will be no hindrance from
anything.

Through this the light of his soul is revealed in his body, with nothing concealing it, and then even the intel-
lectual soul agrees, so that nothing stands in the way.
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And afterwards we say, “with all your might (me’odecha)” — with all your wealth; for there is a per-

son whose wealth is dearer to him than his body.

Next comes “with all your might (me’odecha),” which the Sages explain as “with all your wealth,” for there
are people whose money is dearer to them than their bodies.
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Moreover, none of the self-sacrifice (mesirus nefesh) is in actual deed; it is only a resolve and will
toward self-sacrifice.

Moreover, the self-sacrifice of the Shema is only a resolve and a willingness, not an actual deed.
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But when he afterwards gives charity, then he fulfills, in actual deed, something akin to the level of
self-sacrifice: for he gives from the toil of his hands, that over which he labored and toiled with his
body and soul, and he gives because of G-d’s commandment. “And what does it matter to me
whether he killed all of it,” etc.
Giving charity carries out in deed something like self-sacrifice: one gives from the toil of one’s hands, what
one worked for with body and soul, because G-d commanded it. The Talmudic idiom “what difference does it

make whether he killed all of it,” or only half, is applied here: giving part of what one’s life produced counts
like giving one’s life.
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Now, after he has received His unity, may He be blessed, into his very innermost core, so that there
be “And you shall love with all your soul and your might” — and this is the level of “One (achas) is
my dove,” that is, that he receives from the level of echad (One) — then afterwards we say in the
Shema, “And these words, which I command you today, shall be.”

Once a person has taken G-d’s oneness into his core and loves Him “with all your soul and your might,” he

has reached “One (achas) is my dove,” receiving from echad. Then the Shema continues, “And these words,
which I command you today, shall be.”
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This is so that there be a drawing down of the Infinite Light (Or Ein Sof), which encompasses all
worlds (sovev kol almin), below, that it be revealed in the worlds through occupying oneself with
Torah; for through this one draws down [so] that there be the union of the Holy One, blessed be He,
and His Shechinah (Divine Presence), as [explained] above at length on the matter of “There are
sixty queens,” etc.

These words refer to Torah study, which draws the Infinite Light of sovev kol almin down to be revealed in

the worlds. Through it comes the union of the Holy One and His Shechinah, as explained at length on “There

are sixty queens.”

TR 2193 (79 55] 973 PR R D717 [wor mron] 3701 NP2 NRYTR 092 T35 17100 POYA OPRYN
N3 [y 95 27107 ¥7O01 1172 O¥K

This is not so with occupying oneself with Torah alone, without the level of self-sacrifice (mesirus
nefesh) mentioned above preceding it: it will not draw down so great a revelation of the Infinite
Light, blessed be He, which encompasses all worlds, etc.

Torah study alone, without the self-sacrifice that must come first, will not draw down so great a revelation of
the Infinite Light of sovev.
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(And see what is written in the explanation of the verse, “Let me see your appearance, let me hear your
voice,” etc., and what is written in the discourse beginning “And behold, a menorah of gold,” on the matter
of “so that he first accept upon himself the yoke of the kingdom of Heaven, and afterwards accept upon
himself the yoke of the mitzvos.”)

A parenthesis refers to the explanation of the verse “Let me see your appearance, let me hear your voice”

and to the discourse “And behold, a menorah of gold,” on the Mishnah’s order: first one accepts the yoke of
the kingdom of Heaven, and afterwards the yoke of the mitzvos.
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Therefore, specifically through the level of “One is my dove” — which is the self-sacrifice and the
ascent from below upward, and having His unity, may He be blessed, in the innermost heart — then
afterwards there can be the drawing down below, through occupying oneself with Torah, from the
level of sovev kol almin, so that there be “The voice of my beloved! Behold, he comes, leaping,”

etc., as mentioned above.

Specifically through “One is my dove,” which is self-sacrifice, an ascent from below upward, with G-d’s one-
ness held in the innermost heart, Torah study can afterwards draw down the light of sovev kol almin, so that

there is “The voice of my beloved! Behold, he comes, leaping.”
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(And in this way one can understand the matter of the sprinkling of the Kohen Gadol [the High Priest] on
Yom Kippur: one upward — Binah — and seven downward — Chesed, Gevurah, Tiferes, Netzach, Hod,
Yesod and Malchus.

A parenthesis compares the sprinkling of the Kohen Gadol on Yom Kippur: once upward, corresponding to

Binah, and seven times downward, corresponding to the seven attributes from Chesed to Malchus.
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And so he would count: “one” — Keser; “one and one” — Chochmah and Binah, etc., up to “one and seven”
— Binah, and Chesed, Gevurah, Tiferes, Netzach, Hod, Yesod and Malchus.

He counted “one” (Keser), “one and one” (Chochmah and Binah), and so on up to “one and seven” (Binah

with the seven attributes).
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And this is because the “one upward” is the self-sacrifice (mesirus nefesh) of the Community of Israel
(Knesses Yisrael), of which it is said, “She is one to her mother”; that is, through this they ascend to their
root — “Israel arose in thought” — along the lines of what is explained in the discourse beginning “My
dove,” in the explanation of “Arise, my love,” etc.
The “one upward” is the self-sacrifice of the Community of Israel, of whom it is said, “She is one to her
mother”: through it they ascend to their root, “Israel arose in thought.” The Alter Rebbe refers to the dis-
course “My dove,” on “Arise, my love.” “Israel arose in thought” is the Sages’ teaching that Israel preceded

the world in G-d’s thought, before anything was created. Self-sacrifice lifts the soul back to that root, which
comes before the world itself.
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And through this ascent there is drawn down a revelation of the Infinite Light (Or Ein Sof) from above
downward, in the higher Chochmah (Chochmah Ila’ah), down to Malchus of the World of Atzilus (Emana-
tion), the source of [the worlds of] Beriah, Yetzirah and Asiyah. And this is why, with all the seven down-
ward too, he counts with them that “one” upward: for the ascent of “One is my dove” is what causes the
light from the level of sovev kol almin to be drawn into all the seven below, etc.)

That ascent draws down a revelation of the Infinite Light from above, through the higher Chochmah, to

Malchus of Atzilus, the source of Beriah, Yetzirah and Asiyah. That is why the upper “one” is counted with
each of the seven: the ascent of “One is my dove” brings the light of sovev into all seven below.
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And this is [the meaning of] “which I command you today.” The point of “today” is: “Every day they
shall be in your eyes as new” — even though the Torah was already given, more than three thou-

sand years ago.

“Which I command you today”: “today” means that “every day they shall be in your eyes as new,” even

though the Torah was given more than three thousand years ago.
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But since, through self-sacrifice, one draws down from the level of “I — who I am” (Anochi mi
she’anochi), the level of sovev kol almin, which is not within the bounds of time and space, then, if

so, every day they are truly as new, for it is drawn from a level that is entirely above time.

Through self-sacrifice one draws down from “I, who I am” (Anochi mi she’anochi), the level of sovev kol
almin, which is beyond time and space. So the words are truly new every day, since they come from a level
entirely above time.

SECTION 8 - 143-44

“Saying,” and my perfect one
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And through this one can understand the meaning and import of the word “saying” at the begin-
ning of the Ten Commandments, whose meaning seemingly is not understood, as mentioned

above.

This explains the word “saying” (leimor) at the start of the Ten Commandments, which, as asked at the out-
set, seemed to make no sense, since all Israel heard G-d directly.
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But the matter and the meaning is: to repeat it and say it at every time and for [all] generations; that
is, even now, when a person learns, it shall be truly as though the Holy One, blessed be He, Himself

says and speaks, as at the time of the Giving of the Torah.

“Saying” means that the words are to be said again at all times and in every generation: even now, when a

person learns, it is truly as though G-d Himself says and speaks, as at the Giving of the Torah.
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For so it is in truth: learning is the drawing down of the light that encompasses all worlds (sovev kol

almin) — “I am the Mishnah that speaks in your mouth,” as mentioned above.

For in truth, study draws down sovev kol almin: “I am the Mishnah that speaks in your mouth.”

likuteitorah.com/likkutei-torah/shir-hashirim/32/ 56

43



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 32 "5 D°WADD Q2N NS AN DY

WIAM 772 1907 921 19 56277 71 AnRY 9D 923 10 MIVNRM SR DR TwRn 927 7772 973 Mt wrnyn)
(12 wown

(And see what is written about this also in the discourse beginning “And Moshe spoke to the heads of the
tribes,” etc., regarding the explanation of “saying: This is the thing,” etc., and in Parshas Yisro, in the dis-
course beginning “The third month,” etc.)

A parenthesis refers to the discourse “And Moshe spoke to the heads of the tribes,” on the explanation of
“saying: This is the thing,” and to the discourse “The third month” in Parshas Yisro.
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And this is [the meaning of] what is written, “saying: [ am Havayah your G-d.” The meaning is:
through occupying oneself with Torah in this manner, there will be “I am Havayah your G-d”: that
from the level of “I —who I am,” sovev kol almin, it will be drawn down to be “your G-d,” truly
yours. And this is the union of the Holy One, blessed be He, and His Shechinah (Divine Presence) —
the Holy One, blessed be He, studies opposite him — and this is the matter of a dwelling place
among the lower realms.

So “saying: I am Havayah your G-d” means that through Torah study of this kind “I,” Anochi mi she’anochi,

the level of sovev, is drawn down to become “your G-d,” truly yours. This is the union of the Holy One and

His Shechinah, G-d studying opposite the one who learns, and it is the dwelling place among the lower
realms.
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Therefore every day it will be as new, just as it was then, at the time of the Giving of the Torah, since
the revelation will be from the level of Anochi (“I”), the light that encompasses all worlds (sovev kol

almin), as mentioned above.

So the Torah will be new every day, as at the Giving of the Torah, since the revelation comes from Anochi, the
level of sovev kol almin.
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And then there will be the level of “my perfect one” (tamasi). The meaning of tamasi is that Israel
bring about the wholeness and completeness of the unity of the Holy One, blessed be He.

Then there is the level of “my perfect one” (tamasi): Israel bring about the wholeness and completeness of
the union of the Holy One.
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That which is holy and set apart and cannot come into revelation within the worlds — through all of
the above, in occupying oneself with Torah, it will be drawn down and revealed, so that there is a
true union and wholeness, after they have given over their souls in a state of true self-nullification
(bittul), through which the revelation can come about, etc.

The level of G-d that is holy and set apart and cannot be revealed within the worlds is drawn down and re-

vealed through Torah study, a true union and wholeness. This comes after Israel have given themselves over
in true self-nullification, which makes the revelation possible.
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And this is also [the meaning of] the saying of our Sages, of blessed memory: “Tamasi (my perfect
one) — te’omasi (my twin),” etc. “She is bright (barah) to the one who bore her” — from the expres-
sion “bright (barah) as the sun”: this is the level of the turning of darkness into light, etc. And this
is “their beginning is wedged in their end, and their end in their beginning.”
The Sages read tamasi, “my perfect one,” as te’omasi, “my twin.” Barah, “pure,” in “she is barah to the one
who bore her,” is read from “bright (barah) as the sun” (6:10): light that shines out of darkness, the turning

of darkness into light. And this is “their beginning is wedged in their end, and their end in their beginning,”
a phrase from Sefer Yetzirah (1:7).
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“Daughters saw her and called her happy (vaye’ashruha)” is explained in the Zohar, Vayechi (end

of 245b); and it is like the matter explained elsewhere on the explanation of “who (asher) has sanc-

tified us with His commandments”: asher is the level of the supernal delight (taanug), etc.
“Daughters saw her and called her happy” is explained in the Zohar on Parshas Vayechi (end of 245b).

Vaye’ashruha, “called her happy,” is read with asher in “who (asher) has sanctified us with His command-
ments,” explained elsewhere as the supernal delight.

IN ONE'S AVODAH

Before learning, a person should contemplate G-d’s greatness and oneness in Pesukei deZimra and the
Shema until he is ready to give his soul to G-d, and carry out that readiness in deed by giving charity from
the toil of his hands. Then his Torah study, Mishnah, Baraisa and Gemara alike, and above all deep study
that clarifies the halachah, becomes G-d’s own speech in his mouth, new every day, turning darkness into
light.

QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that creation cannot be a chain of cause and effect, and how does this lead to
the idea that G-d’s greatness and humility are found in one place?

2. In what sense is a person’s speech in Torah “G-d’s speech,” and how does this explain “In every place
where I mention My Name”?

3. Why is the Mishnah a “queen,” the Baraisa a “concubine,” and the halachos of the Gemara “maidens”?
What does each show about how openly the Infinite Light is revealed?

4. Why must the self-sacrifice of the Shema, and charity given from one’s own toil, come before Torah study
can draw down the light of sovev kol almin?

5. How does the maamar finally answer its question about the word “saying” in the Ten Commandments, and
what does it mean for the Torah to be new every day?
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According to the note, this discourse was transcribed by
the Mitteler Rebbe, and his transcript is printed at the start
of the volume of the Alter Rebbe’s discourses of 5570.
KEHOT'S NOTE
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Kehot’s note points to Song of Songs 6:8-9 for these words.
Song of Songs 6:8-9'0-"1:1 07w W
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There are threescore queens, And fourscore concubines,
And maidens without number. My dove, my undefiled, is but
one; She is the only one of her mother; She is the choice one
of her that bore her. The daughters saw her, and called her
happy; Yea, the queens and the concubines, and they
praised her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The beloved speaks of his bride: there are sixty queens,
eighty concubines and maidens without number, yet “one
is she, my dove” (6:9), above them all; in the plain sense,
King Shlomo’s many wives cannot compare with her (con-
text: Steinsaltz Tanakh). The Sages read the three groups
as parts of the Oral Torah, and the whole maamar is built
on the verse.

Song of Songs 6:8°11:" 0°1°WN Y
7207 1K NiNPY1 D°WI2°B 0°1nYA NioYn Tnn 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Anpna renw
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.D,8

PP 1K 7007 PR Mk

Rabbi Yitzchak reads the verse as the parts of the Torah:
the sixty queens are sixty tractates of halachos, the eighty
concubines are the eighty sections of Toras Kohanim, and
of “maidens without number” he says, “there is no end to

likuteitorah.com/likkutei-torah/shir-hashirim/32/

the additions.” The Alter Rebbe quotes this wording in his
parenthesis.
Shir HaShirim Rabbah 6:9:2°2:’0:" 7127 0w W
X ,NiD7n MR DUWY 1R Y PRIYID2 1217 09 PR v21
niPYME Do AR ,0°Wa7 DR DOMYY .nidtn PY nindon ooww
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Rabbi Yitzhak interpreted the verse regarding the portions
of the Torah. “There are sixty queens,” these are the sixty
tractates of halakhot. “And eighty concubines,” these are
the eighty portions in Torat Kohanim. on the book of
Leviticus. “And young women without number,” these are
the Tosefta. contains tannaitic material [baraitot] that was
not included in the Mishna. “One is [my faultless dove],”
they dispute each other, but all of them expound it from one
source, from one halakha, from a verbal analogy, from an a
fortiori inference.

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The opening of the Ten Commandments. The word “say-
ing” (leimor) is the subject of the maamar’s second
question.
Exodus 20:1'%:"> minw
IMR? APRT 071277770 NX 077K 131
And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Torah Ohr raises the same difficulty, since all Israel heard
face to face, and explains “saying” as the power given at
Sinai to say all the words of the Torah: every halachah stat-
ed by a Tanna or Amora is the word of G-d told to Moshe at
Sinai, coming out of his mouth through his self-nullifica-
tion before G-d.
KEHOT'S NOTE
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The note sends the reader to a footnote in the Rebbe’s
talks on this point, that the rest of the mitzvos reached
Israel through Moshe.
KEHOT'S NOTE
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The opening of the Song at the Sea, “Then Moshe and the
children of Israel sang this song to Havayah, and they
spoke, seems

saying.” Here too the word “saying”

superfluous.
Exodus 15:1°8:7"v mnw
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Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
Rabbi Akiva’s teaching in the Mishnah: the verse did not
need to say “saying,” and it teaches that Israel answered
the song after Moshe on every phrase. The Alter Rebbe
cites it as a parallel to his question.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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According to the note, a passage from here is quoted in Or
HaTorah, which refers there to several places in Chassidus
on this subject.
KEHOT'S NOTE
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The bride hears her beloved running toward her: “The
voice of my beloved! Behold, he comes, leaping over the
mountains, skipping over the hills” (context: Steinsaltz
Tanakh). The maamar reads the voice as the voice of the
Giving of the Torah, which still “comes.”

Song of Songs 2:8'1:"1 0*°win 1w
:NIY2IT72Y YO DUy AT K2 TN T AR
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note points to the same place in Or HaTorah for the
reading of “The voice of my beloved” as the Giving of the
Torah.

KEHOT'S NOTE
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At Sinai “all the people saw the voices,” the thunder and
the sound of the shofar, and trembled. This is the basis for
reading “the voice of my beloved” as the Giving of the
Torah.

Exodus 20:1570:2 mnw
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And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note points to Or HaTorah on Parshas Re’eh for a dis-
cussion of hishtalshelus, the order of descent that this sec-
tion begins to explain.
KEHOT'S NOTE
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The prophet asks, “Who would not fear You, King of the
nations?”, for among all the wise men of the nations and
in all their kingdoms there is none like G-d: in the plain
sense, no sage or king of the nations compares with Him.
The Alter Rebbe reads it as the nations’ own acknowledg-
ment that there is none like Him.

Jeremiah 10:7°1: 1717
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Who would not fear Thee, O king of the nations? For it befit-

teth Thee; Forasmuch as among all the wise men of the na-

tions, and in all their royalty, There is none like unto Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar in Parshas Mishpatim discusses this verse and
its praise of the wise men of the nations. The Alter Rebbe
cites it for the reading that they too know there is none like
G-d.
Zohar, Mishpatim 3:34-433"n-77%23 D°Vawn 7711 190
The last part of the verse also contradicts this idea, for it
says: “As among all the wise men of the nations... there is
none like unto thee.” Seeing that the other nations have so
much to boast of, it is surprising that with this verse they do
not ascend to the very heaven. But in truth the Holy One,
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blessed be He, has blinded their eyes, and “all nations be-
fore him are as nothing, and they are counted to him less
than nothing and vanity” (Isa. 40, 17). This ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

199K PIRWARY TPIRDDI 2PRNR 1 INR AMwY Man

David to G-d: “Many things have You done, Havayah my
G-d: Your wonders and Your thoughts toward us; there is
no comparison to You.” In the plain sense none can com-
pare with G-d, and His wonders are too many to recount
(context: Steinsaltz Tanakh). The maamar reads “no com-
parison” as the denial of any cause-and-effect proportion
between G-d and the worlds.
Psalms 40:6":' 0°2°11n
TR T TR YR TR0 ORYD "P0K N NN [y nin
7200 1NZY MATR AT
Many things hast Thou done, O L-RD my G-d, even Thy
wonderful works, and Thy thoughts toward us; there is none
to be compared unto Thee! If I would declare and speak of

them, they are more than can be told.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Song of Songs 2:8 for these words.
Song of Songs 2:8°11:2 0°1°wn W
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Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“A man is praised according to his intellect”: in the
proverb, a person’s standing follows his good sense.
Brought to show that a person’s desires and emotions fol-
low the level of his understanding.

Proverbs 12:8°n:27 ">wn
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A man shall be commended according to his intelligence;
But he that is of a distorted understanding shall be despised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Many things have You done... there is no comparison to
You.” King David’s answer to the philosophers: the worlds
bring no change in G-d.
Psalms 40:6"1:’1 0°2°1n
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Many things hast Thou done, O L-RD my G-d, even Thy
wonderful works, and Thy thoughts toward us; there is none
to be compared unto Thee! If I would declare and speak of
them, they are more than can be told.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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G-d, through the prophet Malachi: “For I, Havayah, have
not changed,” and so the children of Yaakov have not per-
ished. Brought to show that creation made no change in
G-d.
Malachi 3:6":3 25871
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For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

21,3 99R5n

TR TR . .Y PR MRy

As the note quotes it, Or HaTorah asks: the worlds come
into being from the vessels of Atzilus, which are limited, so
they should bear some proportion, at least as a drop to the
ocean.
KEHOT'S NOTE
WR PXRT 09900 nnaw 11°2 RO 1AWN Y XY NPMK IR
7RLS 2YOY Iy 0P w0 PRI .. NPPam D1ax nan on oovon
%53 1172 DR K1 TR ™A MInnRn nanw 121° . . 5% IR L0112
7Y ,599 Y 1°K OPK 2237 1991 9XRT 079911 27y IR P P1aa

PARAGRAPH 8
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“Many things have You done, Havayah my G-d: Your won-
ders and Your thoughts toward us; there is no comparison
to You.” Read here as the creation of the many worlds
through G-d’s thought, without any proportion between
them and Him.

Psalms 40:6"1:'n 0°2°1n

TOR TP PR APYR NIV TORDDI 2P0 N ANK Uy mi
7900 1NZY MATRY TR

Many things hast Thou done, O L-RD my G-d, even Thy

wonderful works, and Thy thoughts toward us; there is none

to be compared unto Thee! If I would declare and speak of

them, they are more than can be told.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Doy [ty MIPWRNWN Y L . MRS NNANT N axR

Tanya, chapter 48 says that if the worlds had descended
from the Infinite Light without contractions, only level by

62



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 32

level in the manner of cause and effect, this world would
not have been created as it is now, with limit and end; even
Gan Eden and the angels are limited.
KEHOT'S NOTE
%P Y 1INNRY N7AIR AR PA8 R°IN ART

PARAGRAPH 9
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The discourse “Go forth and see” asks why the Sages chose
the name “the Holy One, blessed be He” over G-d’s other
names.
KEHOT’'S NOTE
.awn n”na 2,89 9OY0 IR

PARAGRAPH 10
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G-d, rebuking the false prophets through Jeremiah: “Do I
not fill the heavens and the earth? says Havayah.” Nothing
is far from Him or hidden from Him, so “encompassing”
cannot mean that His light is located above the worlds.
Jeremiah 23:24773:372 1717
DRYITNR RIP UNTORI MRINCRY CIR1 DIA0RI WX N9ITDX
DRI X2 73R PIRTIN)
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L72,10 7
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The note says these words are the language of Iggeres
HaKodesh 20.
KEHOT'S NOTE
.(2,109p) 50 PR WD

PARAGRAPH 14
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Besides the sources of the saying “there is no king without
a people,” the note points to a note in the Rebbe Rayatz’s
discourses of 5704 that discusses it.
KEHOT'S NOTE
IR (LYY °Y) TN 77T (2) 777 nRpn Td .P’?J 9" .5 ,n% awm »na
1PN 17y TPWN 27A0

32 oy X9a 79n PR

Explaining the births of Peretz and Zerach by way of
Kabbalah, Rabbeinu Bachya writes that Rosh Hashanah,

likuteitorah.com/likkutei-torah/shir-hashirim/32/
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34

35

36
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when the world was created, is the beginning of G-d’s
works, “for there is no king without a people.”

Rabbeinu Bahya, Bereshit 38:30°7:17% n*wx12 ,12 1121

ay K92 79n PR

At the start of Parshas Balak Rabbeinu Bachya explains
that a ruler whose people had been diminished lost the ti-
tle of king and is called a prince, “for there is no king with-
out a people.”

Rabbeinu Bahya, Bamidbar 22:2°2:275 92712 ,°°112 1127

oy K92 79n PR
In Kad HaKemach, on the shofar, Rabbeinu Bachya writes
that on this day G-d created the world and became King,
“for there is no king without a people,” and that kings of
the earth are proclaimed with the shofar at the start of
their reign.
Kad HaKemach, Rosh HaShanah 2:3°1:’2 miwi wx9 ,nnpi 12
>3 om0 K12 T OPAw N 1mMabnk ma  mEna M
anaon nPnna 92Wwa YIpND PRI *0%n 77T L0y X923 70n 1R
> 0¥ 93 1AK% IDA RN (DY9CR R 0°97R) nRIw 1Pays
INT 7 DY LRYOPIT RNIOPR PYD RYIRT KM anbw 9onn
0°poR 91 °3 TP 1mobn nbrna m o2 1.Iwa ypnaw 1an?
19AR IRD2 TIT PO AT 93 IR ROD By aws oophR oM By
5y 92ym PI9a° MW 79RT AR 00 TP A 700 0 0Maa

... 9% 9wl PYPIN R 1D ’?571 11N0°1 2°°1 A%
Kad HaKemach, Warsaw 1872 (Public Domain)

MPIW R 11 IR
“For 1, Havayah, have not changed.” G-d’s kingship over
the worlds makes no change in Him.
Malachi 3:6"1:3 25x7n
{0192 XY 3py7™33 DORY 1030 K27 738 2
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NP2 21N 79 N7 N QORwn NN

“Do I not fill the heavens and the earth?” Though He is be-
yond the worlds, He fills them.

Jeremiah 23:24773:373 7o

DRYITNR RIPT TTORI MRINCKD VI 0°IA0RD WK NDTOR

DRI K2R IR PIRTIN)

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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37

2°1INMN2 1977 Y2 Nt nPapn 1INna

On the dedication of the Mishkan: from the first day of cre-
ation the Holy One, blessed be He, desired to dwell with
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38

39

40

His creatures in the lower realms.
Bamidbar Rabbah 13:6":3”> 1127 7272
KEHOT'S NOTE
010 .(3,Y) PR By L1 700 9T T R RmIman

2°1IN1N3a 1977 92 Nt nrapn 1INna

Rabbi Shmuel bar Nachman: when the Holy One, blessed
be He, created the world, He desired to have a dwelling in
the lower realms as He has in the higher ones. This is the
Midrash on which the Chassidic idea of “a dwelling place
among the lower realms” rests.

Midrash Tanchuma, Nasso 16:1'X:1”10 X@1 ,X111010 w177
,TAMI 92 SRINY 27 MWK (R L7 W) 79 ONInR 317 K2 ...
P72 RTOY MRND L0PIT DR ORI N2 WITRA RI2W YYD
A7 K1 INIK MY OTRD DY K72 .0°19%Y2 WUY ind oinnna
WM IRA KD Y1 290 NYIT PYM LPIRM YOR 10 vy Yan
72 ,XI7 T2 WITRA AP MK MR DY 12y .(P-10 ,2 MPwRA3)
3T EI9Y3 7 U D AN 17T %P XY MRAR 1)
... VTR P20 o1 .INIR nY K21 A0IK OnMR TR
(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) « Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

120 AN

From the prophet’s message of comfort: “And the glory of
Havayah shall be revealed, and all flesh together shall
see,” when G-d redeems His people. A prophecy of G-d’s
revelation in the physical world.
Isaiah 40:57:"n 71°yw°
N327°1 080T 1?;73"?; 18711 7922 17N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,0 YW

INT? Y2 Y

Zion’s watchmen raise their voices in song, “for eye to eye

they shall see, when Havayah returns to Zion.” The future
revelation will be seen as plainly as with the eye.

Isaiah 52:8°n:273 7°yw

% 7 W2 IR 1Y 1Y 03 1371702 23 R 770% Pip

Hark, thy watchmen! they lift up the voice, Together do they

sing; For they shall see, eye to eye, The L-RD returning to

Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
1,217y

PARAGRAPH 17
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42

43
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Rabbi Yochanan: wherever you find the might of the Holy
One, blessed be He, there you find His humility, and this is
written in the Torah, repeated in the Prophets and stated a
third time in the Writings.

Megillah 31a:12-132-27:& X*? 19731
LRI 192 WiTRA DY INT7123 R¥I IRRY 0ipn 2D :maniv 021 nK
UPwm ,0°K°232 1Y ,77IR2 2IND 711 927 MDY X¥IN AR
117X DPRPRT PPPR X 02°P°K 7 °3” :17in2 :nD .0vaana
MY UTIMPRY 0N vBYn ARiYy” N2 N3 DoNTRT
(N2 220271 ;N WITRY TV 12T RPN 07 MR 197 :0OKR°232
23797 19907 :PN3T ,0°:N2 URWn MmN YBYY XIT NXY
... 0°mIN% %2R” :A°7N2 2°N71 Y AR2 NiaTYa
Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d

”

of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said Hewho ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

[27¥] .40°y ,N”W’ D INRNAT 02 PINIR PP DAY AR LK LRD 7900
3] . (T ,0) 1annRI2

291 N ma

Jeremiah, appealing to G-d against those plotting against
him: “Havayah of Hosts, who judges righteously, who ex-
amines the kidneys and the heart.” G-d knows a person’s
innermost thoughts and feelings.
Jeremiah 11:20°2:X 171°17°
IPP3 72X °2 TR AN%PI NN 22 NP3 103 PTS LI NIKE M
:3;51-_”}5
But, O L-RD of hosts, that judgest righteously, That triest the
reins and the heart, Let me see Thy vengeance on them; For

unto Thee have I revealed my cause.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

13112 922 5TY8Nn M
David: “From Havayah are a man’s steps established.”
Every step a person takes is directed by G-d.
Psalms 37:233":1" 0°2°11n
SPEI 13T 92392 1237 T9ER T
It is of the L-RD that a man's goings are established; and He

delighted in his way.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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45

46

47

9,15 0%%nn

IR 115°WND 1P

David to G-d: “Even darkness is not dark for You... dark-
ness is as light.” Before G-d, light and darkness are the
same.
Psalms 139:1227°:1”%p 0°%°1n
STTIRD 1DWND X 01D 1272 Tan TUNRY Y03
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7 Q1IN 1% N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(a,mp) y’nn

M9y N%°Y OTP K37 QN 11X 7N DN

The Tikkunei Zohar says that the Supernal Keser, though it
is the primordial light, the clear and dazzling light, is
black before the Cause of causes. Even the highest light is
darkness compared to G-d Himself.
Tikkunei Zohar 135b:1°X:2 77%p 2711 *1pn
M7 2 (77 07737) T X7 X7 XY , 7177001 17700 93 Y X7 1KY
DR K2 121,771 22,1179y 2R IpnK K2 10 & M8 2 i )
23 7Y AR XY 0D TIVY .TINPIN KT PPITR D7POR 770K 17I0TOR
,NiP¥7 NPy 07 DI IR ,MIMITN IINY A% IR 1IN K KT
D°PNPR POIZNR (X2 71 7°W) 1IN2 AR 72 17PnT 1Y 0
ik 'I.'Ib;'l‘ L, RR KRR RIIM e , 27992 nivinY
R TRIVINN

Tikkunei Zohar - Vocalized (Public Domain)

PN DOWa MINAYR
“Who lowers Himself to see, in the heavens and on the
earth.” Since G-d is above the heavens, even they are be-
low Him, and He regards heaven and earth alike (context:
Steinsaltz Tanakh); His looking upon them is the greatness
the paragraph describes.
Psalms 113:61:37p 0°2°1n
{PINDY D72 NIRT? VP Rwnd
That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18

48

¥277 NN 990121 DY NRA2
Rabbi Abahu: the Holy One, blessed be He, sits and counts

the times of Israel’s marital union, awaiting the drop from
which a righteous person will be formed; over this the eye
of Balaam was blinded, for he said that the One who is
pure and holy should not look upon such a thing.

Niddah 31a:20°2:X X*7 7172

y217 NX 190MY 2PY? IDY mIn CRY dNIT KR AR 21 UT

Y 0PNty NR 1910) AW RN M2 WITROY Tazn ?7oRIY?
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30T 98I PRIV NEPY NXan onn ,oRawe
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XKD T

BN Y217 NN 100
Balaam’s words: “Who has counted the dust of Yaakov, or
numbered the fourth part (rova) of Israel?”, the rova be-
ing, in the plain sense, one of the four camps of Israel
(context: Steinsaltz Tanakh). The Gemara reads rova as the
times of marital union.
Numbers 23:10:373 72712
I 0°Y° Nin "wal nan bmip7 Y297NKR 120m3 2pY? 19y 130 N
B hisbR ikl
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y92 NINN 2Oy N0

The prophet to G-d: “You are too pure of eyes to look upon
evil,” so why do You look on at the treacherous? The maa-
mar uses the prophet’s words to express Balaam’s
objection.
Habakkuk 1:1332% pipan
D°7392 v2an 2 223N KD SnyToR v IM Y7 NIRIN DAY 1Y
390 PUTE YU ¥732 U0
Thou that art of eyes too pure to behold evil, And that canst
not look on mischief, Wherefore lookest Thou, when they
deal treacherously, And holdest Thy peace, when the wicked
swalloweth up The man that is more righteous than he;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

20 R pIpan

1 ama o by on

“Havayah is high above all nations; His glory is above the
heavens.” On the mistaken view, G-d’s height would mean
distance from the world.

Psalms 113:4°7:37p 0°2°1n
117923 0onwn By °n 0%aPa vy 0
The L-RD is high above all nations, His glory is above the

heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

7,30 @°%nn
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55

56

mnbR WALN NP1 DTN IR

Rabbi Chanina: a person does not stub his finger below
unless it is proclaimed concerning him above, as it is said,
“From Havayah are a man'’s steps established.”
Chullin 7b:15-161"0-1"1:2 "1 P20
oY PN 7R KPR T0PDR IAIR AP OTR PR ORI T IR
(75,5 °9wn) 11113 723 PTYIR A (33,12 0°90N) AR ToYRn
R27 R 79 075 13N 7P°1 07 YR 7R 1077 1°2° I 07N
M 5y 1PRY AR TR 2T PARPT RIM 3w MPPIA e PTaa
Dy TYw 0Pm 19w A1PRY 701D DY YR KD 1R PR 12 0M1D

12X NTIYON MM XD ANYT
Wikisource Talmud Bavli (CC-BY-SA)

Zohar III, 274b1 797 ’m
KEHOT'S NOTE
A, N

T3 TITANY PINY

“Sheol and Abaddon are before Havayah; how much more
the hearts of men.” Nothing is hidden from G-d, not even
the depths.
Proverbs 15:118>:1°0 *own
:DTR™12 NI2P73 AR 1 731 19TAR) PINY
The nether-world and Destruction are before the L-RD; How
much more then the hearts of the children of men!

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X0 %5wn
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[9] (2 ,3) onoT

N2Wwr2 [ YT

Daniel’s praise of G-d after the king’s dream was revealed
to him: “He knows what is in the darkness, and the light
dwells with Him.”

Daniel 2:22375:2 5X°17
(R ARy R0 KW 79 P72 RNIN0M RN nY N’?g hshl
He revealeth the deep and secret things; He knoweth what is

in the darkness, And the light dwelleth with Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D°9N0n2 WK IN0° DN

“Can a man hide himself in secret places and I not see
him? says Havayah. Do I not fill the heavens and the
earth?” The paragraph quotes both halves of this verse.

Jeremiah 23:2477:270 1707
DOREITNR RIPT TTORI IRIRRD I 0OA0RI TR INDTON
ORI K2R 7N PRI
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Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

19,39

MPaw N 9111 IR %3
“For 1, Havayah, have not changed.” G-d’s providence
over the lowly leaves Him unchanged.
Malachi 3:61:3 °3x7n
{00727 X2 Jpy7™33 DAXY N30 K2 1 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP1 IN PN NNY 2ORwn NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.ow na°
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From Moshe’s blessing of Israel: “The G-d of old is a
dwelling place, and beneath are the everlasting arms.”
The One above all also bears everything from below.

Deuteronomy 33:27173:3”% 02127

TR MR 275K 190 WM 0PIV NV nnnm 0TR "R fayn
The eternal G-d is a dwelling-place, And underneath are the
everlasting arms; And He thrust out the enemy from before
thee, And said: ‘Destroy.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,37 0737
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“Who lowers Himself to see, in the heavens and on the
earth.” The maamar reads verses 5 and 6 together: His
height is the reason for His lowering Himself.
Psalms 113:61:37p 0°2°1n
{PINDY DY NIRT? Y Rwnd
That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

73 %o By on

“Havayah is high above all nations; His glory is above the
heavens.”
Psalms 113:4°7:37p 0°%°1n
117923 00w By °n 0%aP vy o
The L-RD is high above all nations, His glory is above the

heavens.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Naw® "2 PPN 1D N
“Who is like Havayah our G-d, who dwells on high?”
Psalms 113:5°77:27°p 0°2°1n
NI AT PR 112 N

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Your kingship is a kingship of all olamim, and Your do-
minion is in every generation.” In the plain sense olamim
means eternity, “an everlasting kingship”; the maamar
reads it as “all worlds”: G-d’s Malchus is what reaches all
the worlds.

Psalms 145:133:7”np 0°2°1n
9T 997992 ANPWHM 0ONPY-23 NISYR ANdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rav Pappa assigns teachings of the Mishnah and Baraisa
to Rav Malkiya, and gives the mnemonic “matnisin malke-
sa,” “the Mishnah is a queen.” This is the source of calling
the Mishnayos “queens.”

Beitzah 28b:14-151"0-7">:2 1”3 113°2

7291 30 — RONYRY X390 20 — RIPINA PIPIND 12K XDD 3

»I0n NINDY T2 RIOK 297272 X1 .RNDPH 1PRPINN 17711270

.DiPP2 PPIM DM PR W3 72072 0% PP :naw? DTN IR KD

William Davidson, Vocalized Aramaic (CC-BY-NC)
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23,29 995 AR Lpntann (37wY) .2 ,00 R0l

Y RIPT 2D

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JT20N 7 19°R wUDY 170 RN
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Tanna Devei Eliyahu: every Torah scholar who sits, reads
and studies, the Holy One, blessed be He, sits opposite
him and reads and studies with him, as it says, “before the
face of Havayah.”
Tanna DeBei Eliyahu Rabbah 18:1-2°2-k:1”> 7127 171°2X %27 Xin
9y YL 932 17300 MR ROR 7819 ONT% 92 9nRa b o0 ...
7% 9% ROR 9% 19 N7R 9% 19 MR DR 2IR 913720 DRIYOD vw
ARBANKR 72 R DRI AR 272Y 00 R (AR 1Y) INRIY
7897 °11 °19 133 939 0°1D 35w XN A1 19793 237 "mIp R 7oR
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17315 2w 772PT TIN2 PO AN XN WP 1PN P 1R
PR 12071 IR RIT 72091 077 72D 101 MR IROW MY 11w R
01D 1911 19X D 077718 190 1 (97923 K 0°997) 1) 19K 1o

OYW (segmentation according to Warsaw 1880) (Public Domain)
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The Yalkut Shimoni on Eichah brings the same teaching: a
Torah scholar who sits alone and reads and studies, the
Holy One, blessed be He, as it were, sits opposite him and
reads and studies with him.

Yalkut Shimoni on Nach 1034775700 7"1 5y "11ynw vip°

NN2TAN 7AW IR Uank TRt v

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L7221 .RAP D DO TOan
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After the Ten Commandments G-d tells Moshe the laws of
the altar: “In every place where I mention My Name, I will
come to you and bless you”; in the plain sense, wherever
He causes His Name to be mentioned, where He rests His
Presence (context: Steinsaltz Tanakh). The maamar takes
“I mention” literally: G-d Himself mentions His Name in
the mouth of the one who studies.
Exodus 20:21x72> mnw
ARSTS PRGN POPYNE VY AN VPpyn M nam
“TPNII TR K1 MWDK 1IN WK DIpRITI2 TR
An altar of earth thou shalt make unto Me, and shalt sacri-
fice thereon thy burnt-offerings, and thy peace-offerings,
thy sheep, and thine oxen; in every place where I cause My

name to be mentioned I will come unto thee and bless thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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David’s last words: “The spirit of Havayah spoke through
me, and His word was upon my tongue.” As the Kehot note
observes, the verse spells dibber without a yud.
II Samuel 23:2°2:375 3 PXw
N7y inPm1 22792701 M0
The spirit of the L-RD spoke by me, And His word was upon
my tongue.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Ado-nai, open my lips, and my mouth shall declare Your
praise,” from David’s psalm of repentance. The verse that
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opens the Amidah, read here as G-d speaking through the
person.

Psalms 51:171°:X”1 0°2°11n
0?70 T °51 NN2N "Naw "IN
O L-rd, open Thou my lips; and my mouth shall declare Thy

praise.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,R10°%0n

mowRn I NI T

That passage explains “Ado-nai, open my lips, and my
mouth shall declare Your praise”: sometimes a person’s
heart is moved in prayer without any effort, as soon as
G-d’s unity enters his thought, because Malchus, which is
called “prayer,” sings constantly and draws down from
above.
KEHOT'S NOTE
23,2 2°9% 03 XY

ST T PRI TA

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9].00,1) BReaT

ST T PRAY T

In Daniel’s vision: “A river of fire flowed and came forth
from before Him.” The Aramaic nogeid, “flowed,” shares

J

its root with yagid, “shall declare,” and shows that yagid

means drawing down.

Daniel 7:10:1 9X°17

1227 3271 APWRY? PEPR APK CHINTRTM PRI A U7 M
AM°NB 177807 20° RIPT 11R? *minTR

A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2215 NN 1 NN
“You alone are Havayabh... and You give life to them all.”

Nehemiah 9:61:’0 71°nm
DNIEP3) DORYT WY DWINS [Py AN 7137 1 RN
K231 D927NX TR ANKY D2 TWK"P2) B0 7Y WK TINT

:0NNYN 77 0NED
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

,00nm
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“Havayah is the G-d; there is none else besides Him.”
Deuteronomy 4:3577”9:’7 0°727
37250 TIY PR DORYRD KA N 0D NYT? il ahiiah
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

VAR T TR
David’s blessing: “Yours, Havayah, are the greatness, the
might and the glory.”

I Chronicles 29:11x:1”3 X 0°2°77 °727
YN D03 933 TN MSIT NBNT ATAM NPT M A
:WX? 937 Ripanmm 1y 1 77
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The introduction to the Zohar calls out to those “who turn
darkness into light and taste bitterness as sweetness.” The
maamar applies the phrase to Torah study.

Zohar, Introduction 9:48-10:56171:>-n"n:" ANTPM AN 100

PARAGRAPH 27
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“The spirit of Havayah spoke through me.” Quoted again

for the revelation of G-d’s wisdom in a person’s Torah
speech.
II Samuel 23:2°2:375 3 PXw
S5y inPm 2271270 1
The spirit of the L-RD spoke by me, And His word was upon
my tongue.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NT9127 X1 oann

The Zohar’s introduction speaks of those who “turn dark-
ness into light and taste bitterness as sweetness.” The Alter
Rebbe explains the two halves of the phrase.

Zohar I, 4ax ,7 x”m
KEHOT'S NOTE
NLT R

1VBY o0 2T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[2].(7,m) nbnap
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Koheles on the king: “For the word of a king is sovereign,
and who can say to him, What are you doing?” A king’s
word takes effect; so does the ruling of one who speaks the
Torah.

Ecclesiastes 8:4°7:'n n>mp
YN 12790K° 01 T0PY 770137 K2
Forasmuch as the king’s word hath power; and who may say

unto him: ‘What doest thou?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Geniva greeted the Rabbis, “Peace to you, kings,” and
learned that Rabbis are called kings from “Through me
kings reign” (Proverbs 8:15). As the Kehot note says, the
exact wording “Who are kings? The Rabbis” is not found
there.

Gittin 62a:147°:X 270 1°V"2

0 AP? MR LRI PIRY AP0 oan 117 RTOM 271 R»R 17

TRIPE Cmpmd P MR LRI IR 2T AR DUl sAan?

2271 19779y KW P MR L7217 AR ROK DTN 1?703p0)

MY 70737 1K I T2 K AP VI 12370 1370y Ky
2713113991 %990 927 129037 ANy

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
.[3] .»”% 180 vAwSaY .0°9%n °2 DY R ,20 YA

n1oon RN Y

The Zohar on Parshas Shemos, on “There are sixty
queens.” The Alter Rebbe refers the reader to it, with
Rabbi Chaim Vital’s explanation in the Mikdash Melech.

Zohar, Shemot 25:240-26:2491727:173-1"7:71”2 MY 711 190
Then R. Eleazar opened his mouth and said: ‘ “Threescore
queens are they, and fourscore concubines, and virgins
without number” (S.S. 6, 8). The “threescore queens” are al-
legorical of the celestial heroic angels that are of the host of
Geburah, and that attach themselves to the “shells” (k’lifoth,
i.e. baser elements) of the holy congregation of Israel. The
“fourscore concubines” signify the lower “klifoth” that have
dominion in this world, and whose power is to the higher
powers as one to a hundred. The “virgins without number”
are those angelic ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

nTPRAY .. MY R 9

The note points to Or HaTorah on Shir HaShirim for a dis-
cussion of the Zohar and Mikdash Melech on “There are
sixty queens.”
KEHOT'S NOTE
R°272 10 °Y Mnw °H N”MRN .15"81 WPN Y 2 9790 wraw NUMR AR
17IA7 81 MoYn 1At 0w 210D 273 IR QWY (1P0%mY PR M
TIN D22%WnR MIwn 07w TP UYWL . wID? N IRP12T MY 0w
YINw o N2 wnl CIw MY Y2150 NN RITY 0 DvDwnnw 1M

likuteitorah.com/likkutei-torah/shir-hashirim/32/
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9°22 0°9237 2OWNY

G-d to His people: “And I have put My words in your
mouth.” G-d’s own words are in the mouth of the one who
speaks the Torah.

Isaiah 51:161"v:RX"117°yw°

TR PN TOR) DBY Y3 T3 T P¥; T2 13T DY)
TIAR™RY 11785

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

[3] 1o RIyw
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The note points to Or HaTorah on Parshas Shemos for a
parallel to this whole passage on the Baraisos as
“concubines.”
KEHOT'S NOTE
9K 170y MInw *D NPMIR AR T YupY

2757 N3N 71 NDOR MNR7D

Ilfa declared that if anyone asked him about a Baraisa of
Rabbi Chiya and Rabbi Oshaya and he could not resolve it
from the Mishnah, he would throw himself from the ship’s
mast. The maamar cites it to show that the Mishnah holds

everything in the Baraisos.

Taanit 21a:3-4"7-2:X X”2 nN°1yn
TROIYY R DPIY »0 1IP0I RT3 ORI T2y 210 ...
AP XRYPT T0 02 RPRT NPRIY ITR APY MK 1NyY »na
:RDPR? 12017 027 AP? 0K YUY K7 RDPX ,ynv 101 027 .XAYY
I X7 RDPKY K3 YyRUTD MY K7 AP MK TR M ynY
RIRY IR 0P 027 AR K LXAYY 07 XnR TR AP ynw
K7 RDPX 7T 0T *20 PR 90 1K 2T K 27 NYD3D
<. 2720 RDPR ROXT 7Y .70

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

555 77y RN°°121 73wn 37 :0°Y M NPMIR2 AR LR LRI N7Ayn IR
.”975 0°73717 ©I97 ¥R D173 DTRDY v

a0 EPRN

Elihu to Job: “Be silent, and I will teach you wisdom (a’ale-
fcha chochmah).” The name Ilfa is read as related to this
word.

Job 33:33275:37% 21
D TRPRRY YN 2Ty AR RO

If not, hearken thou unto me; Hold thy peace, and I will
teach thee wisdom.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A9 ,35 AR

w212 MY

David in distress: “How long shall I set counsels in my
soul?”, deliberating within himself for a way out. The
phrase is borrowed for the teacher’s deliberation over how
to impart to his student.

Psalms 13:3°2:37> 0°2°1n

:’?3} 2R 017 MARTTY Ond ’;;Y?; 7120 °w233 NiZY NOWR MIRTTY
How long shall I take counsel in my soul, having sorrow in
my heart by day? How long shall mine enemy be exalted

over me?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The opening Mishnah of tractate Sukkah: a sukkah higher

than twenty cubits is invalid. The Gemara gives the rea-

sons for this law.
Sukkah 2a:1-33-’X:X *2 11210
AT "2 .A70R — MK ovyn aPyn? n7iay Xy oo
DT (TY7Y) MY PRYY DMV MY 1793 APKYY T
133 XITY 13p 007 1A R NP0D — ANPIH 12 ANRNYY

ST AR IR T 027 LYY — ARR 0yn

A sukkah which is more than twenty cubits high is not valid.
Rabbi Judah validates it. One which is not ten handbreadths
high, or which does not have three walls, or which has more
sun than shade, is not valid. GEMARA. We have learned
elsewhere : [The crossbeam] of an alley [whose entrance] is
more than twenty cubits high should be lowered. Rabbi
Judah says: this is unnecessary.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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A Baraisa rules that the sukkos called by the acronym
GaNBaCh (of gentiles, women, animals and Kutim, the
Samaritans) and RaKBaSh (of shepherds, fig-pickers, town
watchmen and fruit watchmen) are valid if they are roofed
properly.
Sukkah 8b:8-10-:2°11 1210
ST°2337 RIN ORT 77233 N0 INRY 7R iNK? "Dipn Pan”
»INX? OipR PN NI RPY LYIRT DIWR 7723 AP? NP
*127 0737 AP? RWOPR LWTIRTT RID ORM YR KT 0TI
171 KM 12 IKPT 77223 2INK? "0ipn Pon” RIM N1 KN
What does ‘any sukkah whatsoever’ include? It includes the
sukkot [whose mnemonic] is ganbak. The tanna of ganbak
regards these sukkot as possessing greater validity because
they are permanent, and therefore he used the expression,
"any sukkah whatsoever" to include rakbash which are not
permanent. While the tanna of rakbash regards the rakbash

likuteitorah.com/likkutei-torah/shir-hashirim/32/
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sukkot possessing greater validity since they belong to those
who are bound [by the commandment of sukkah] and there-
fore he used the expression, "any sukkah whatsoever" to in-
clude the ganbak sukkot which belong to those who are ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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The note sends the reader to a note of the Rebbe in Or
HaTorah on Parshas Shemos about the saying “the
Mishnah is a queen,” and says it is reproduced at Torah
Ohr 49b.

Ketubot 73b2 37y n121n3

KEHOT'S NOTE

POYI L2°0°Y MR ' N7MIR2 A7INTR PUI NAYI AR .2,y Mand

.2,Ln R™MN2

WabD oY 5URWR . . PR Ay Thnn Ty

According to the note, the Tzemach Tzedek there gives
Vayikra Rabbah, chapter 1, as a source for this analogy: “a
king who had a wife and a concubine; when he goes to his
wife he goes openly, and when he goes to his concubine he
goes in secret.”
KEHOT'S NOTE
»Aw Ton Swn” :X7D RIPM B MR 2730 18R 17y MY’ NN
9217 RIAWIN X012 7917 KIT INWR PR 7900 RIAWD waLo) nwK 12
.7 0ONnuNa T2 RIT WD DIX

219932 X1 11183 9O P wWwate oy

The Rabbis compare it to a king who had a wife and a con-
cubine: to his wife he goes openly, and to his concubine he
goes in secret. The Midrash uses it for the difference be-

tween open revelation and revelation at night only.

Vayikra Rabbah 1:1337°:X 1127 Xp™

XN3%n 1PN%Inn

Rav Pappa’s mnemonic for the name of Rav Malkiya,
“matnisin malkesa,” “the Mishnah is a queen,” from
which the Mishnah takes this name. (Kehot: Ketubot 73b)

Beitzah 28b:14-151v-77°:2 1”3 1¥°2

A% .NINSY AP KPR 273 Ky KNP PIOIR R0)
.DiP°2 PRI v PaK 732 21072 77 PipY naw? DR 0K KD
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Zohar in Parshas Vayetze (159a) explains “maidens
without number” through “Is there any number to His
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troops?” (Job 25:3): they are so called because they cannot
be counted.

Zohar, Vayetzei 25:254-26:2647707:172-7"17:71"2 R¥”1 |77 7890
the phrase “upon Alamoth. A song”. The term “Alamoth”,
according to them, has a meaning similar to its homonym in
the verse: “There are threescore queens, and fourscore con-
cubines, and maidens (‘alamoth) without number” (S. S. 6,
8), whilst the phrase “without number” finds its echo in the
passage: “Is there any number in his armies?” (Job 25, 3).
Hence “maidens without number”

The Zohar; London, Soncino Press, 1933 (Public Domain)

1D0% 1PN MRk

The Zohar in Parshas Pekudei (end of 227b) calls the holy

chariots alamos and explains “maidens without number”

through “Is there any number to His troops?” (Job 25:3).
Zohar, Pekudei 16:121-130%”p-X”3p:1"b >71p9 , 77171 190
Observe that when the fragrance of that spikenard is wafted
on high, it is accompanied by an embrace of love, and the
spikenard ascends to attach itself above; and all the sacred
Chariots emit a fragrance that is woven into a crown for
their adornment. Those sacred Chariots are called “maidens
of song”, alluded to in “upon Alamoth (maidens) of song”
(Ps. XLVI, I), as well as in “and maidens without number”. Of
the same is written: “Is there any number of his armies” (Job
25, 3).

The Zohar; London, Soncino Press, 1933 (Public Domain)

1597 a7 1p0% 1R MRk

The Zohar in Parshas Pinchas (end of 216a) says that the
sixty queens correspond to the sixty tractates, and that the
“maidens without number” are “the virgins, her compan-
ions, following her” (Psalms 45:15), the halachos, which
have no number.

Zohar, Pinchas 10:48-58171-11"12:> 01119 71111 120

199 a7 1p0n 1R Nk
In Tikkun 21 the Tikkunei Zohar brings “maidens without
number” and says they are the established halachos, “the
virgins, her companions, following her,” the Shechinah’s.
Tikkunei Zohar 43b:4-71-"7:2 3”1 77 *1pn
mabn TIPRY 101 980Rn PR mnoy X775 007 PRY Y ow
'[’5& MIvp NPR .RNPIWT 7°My7 7PN m?na NPRT MpIoa
7727 M7 NPRT LPYIPPT TINR NIPR NIPITA Y CTRT 1INKR
ST KDY D N KDY MR PP RPwID R3320 1793 IR .AN1Ow
5y 1R IRDY 07 TR 0°72° YaW XM .RIR KY MYOR 37 nnNo
0PI TII°R IRMY L1P1° 0O17 YAW 3 TnNR 11793 190
Constantinople, 1740 (CC-BY-NC)
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Rivkah is described as “a virgin, whom no man had
known.” The maamar uses the phrase for the alamos,
whose reasons have not yet been revealed.
Genesis 24:161"0:775 N"wX12
772 K7RM ARYT TIM AYT, K2 K AN TR AN N3 19
Soym
And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,

and filled her pitcher, and came up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And it shall be tzitzis for you, and you shall see it and re-
member all the commandments of Havayah.”

Numbers 15:391”7:1"1 72712

onk ony1 N NitnTPITNR ORI ANK ORI N3°¥? 027 10

:DPI0X 03 DARTITN DY XY 0327 K 1MNNTRD)

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1999 M09 ¥R NN NN

A Baraisa explains Rabbi Shimon’s view: “and you shall
see it” excludes a night garment, while a blind man’s gar-
ment is included, since it can be seen by others.
Menachot 43a:19-21X”2-0":X 3 nnan
ORI (B2 ,10 727M3) R°INT WPIT RAYL CRD DWI2 0D
KPR PR IR 19°0 M0OY v MR ANR 799 Mo3Y vID IR
> 112 71050 WK (27,35 0°737) IR RIAWD R\ MOI? v
1%°% N05% VI AR DNPRI 0PN "I 77 R IAR KAI0 MO
mD3 "I 1291 72°2 MDD ROXITPY RMO MDD MAI» XY 1
PRI2 TR 1979 NI03 2IR ROXIMI DOINR DIR TOKRT2 MWW K10
07K D3R
Wikisource Talmud Bavli (CC-BY-SA)
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From the psalm for the Shabbos day: “How great are Your
works, Havayah; Your thoughts are very deep,” beyond
our grasp. The depths of the Torah’s reasons cannot be re-
vealed in the worlds.
Psalms 92:61:27% 0°2°1n
TPIIIVM PRy TR 7 YR T3
How great are Thy works, O L-RD! Thy thoughts are very
deep.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The angel to Daniel, of the end of days: “And the wise shall
shine like the radiance of the firmament.” The Raaya
Mehemna on Parshas Nasso reads the verse as referring to
the book of the Zohar, a passage the Alter Rebbe explains
in Iggeres HaKodesh 26.

Daniel 12:3"3:27 5817

2731 09997 0722993 0277 T8N PR WD 1 00Ponm
And they that are wise shall shine as the brightness of the
firmament; and they that turn the many to righteousness as

the stars for ever and ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Iggeres HaKodesh 26 explains the Raaya Mehemna on
“And the wise shall shine” and says that every Jew can re-
veal “secrets of wisdom” and bring new understanding, in
halachah and in aggadah, in the revealed and the hidden
Torah, raising the sparks that belong to his soul.
KEHOT'S NOTE
.[3] .("3 D) prana

mE 70 772

the passage shares nothing with the note
KEHOT'S NOTE
.1972°0 2y

N2 1t man

“The voice of my beloved! Behold, he comes, leaping over
the mountains, skipping over the hills.” The present tense
shows that the voice of Sinai comes whenever a person
studies.

Song of Songs 2:8°11:2 0°1°win W
:NIY2IT72Y YO DUy AT K2 TN TIT AR
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1T %R 770

At the end of the discourse “This matzah,” a parenthesis
explains “because of this” as a drawing down from the
higher Chochmah, above the order of hishtalshelus, and
there reads “Many things have You done... Your wonders
and Your thoughts toward us” as the supernal attributes,
beyond measure, drawn down into physical action.
KEHOT'S NOTE
27,2230 oy

927 Awn 777019022

At the end of the discourse “Moshe would speak” (Torah
Ohr, Yisro, 69b), yaanenu (“would answer him”) is ex-
plained as Malchus answering after Moshe, and the Sages’

likuteitorah.com/likkutei-torah/shir-hashirim/32/
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“the Holy One, blessed be He, studies opposite him” as the
Torah drawn into Malchus anew.
KEHOT'S NOTE
.2,L0 R™MN

TPRR Y PR 199K TPMAwn P NIRDD)

“Your wonders and Your thoughts toward us; there is no
comparison to You.” Recalled from the beginning of the
maamar to explain why the revelation must come by a
leap.
Psalms 40:6":1 0°2°71n
PR TP PR APYR RWM PORYDI PR 7 ANK 0wy nin
9D0N MIY MIATRY AT
Many things hast Thou done, O L-RD my G-d, even Thy
wonderful works, and Thy thoughts toward us; there is none
to be compared unto Thee! If I would declare and speak of

them, they are more than can be told.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“In every place where I mention My Name.” Recalled
here: G-d mentions His own Name when a person studies.
Exodus 20:21x72:"> mnw
RSN PRGN POPYNR VoY NN “prpyn AT naw
SR TN KIS HYTNK IR WK DIPRI792 712270
An altar of earth thou shalt make unto Me, and shalt sacri-
fice thereon thy burnt-offerings, and thy peace-offerings,
thy sheep, and thine oxen; in every place where I cause My

name to be mentioned I will come unto thee and bless thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Behold, he comes, leaping over the mountains.” The leap
is a revelation that does not pass through the order of
cause and effect.

Song of Songs 2:8°11:’2 0°1°Wwn "W
:NIY2ITPY YERD OOy 37T K2 TN CTIT iR
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The voice of my beloved! Behold, he comes.” The ques-
tion is now when this voice comes through Torah study.
Song of Songs 2:8°11:2 0°1°wi W
:NIY23T2Y YRR 0Oy A2TR K2 M 0737 Pip
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The beloved: among all the queens and concubines, “one
is she, my dove, my perfect one; she is one to her
mother”; in the plain sense, she is unique and above them
all (context: Steinsaltz Tanakh). The maamar reads achas,
the feminine “one,” as the soul that receives from G-d’s
oneness, the condition for the revelation.

Song of Songs 6:9°'0: 07w 1Y

Ni12 JIRT ARTPPY? KT 772 ARKY? ROT NOX ONRD °NI X0 NOR
:MI9971 DOWI2°D) NIDPn MWK

My dove, my undefiled, is but one; She is the only one of her

mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 37
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“Hear, O Israel, Havayah is our G-d, Havayah is One.”
Shema is read as gathering G-d’s oneness into one’s inner
being.
Deuteronomy 6:4°7:1 0°727
TN T RYR T PR Yy

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1910 T1N2 790N TIWY NI Yaw

The discourse “Hear, O Israel” in Parshas Va’eschanan
(11b) asks the meaning of shema, which is an expression
of gathering, as in “And Shaul gathered (vayeshama) the
people,” and also of understanding.
KEHOT'S NOTE
.2 ,R° JINNRY ° 72119 IRA

NDPIT NP 2 RPONON?

One of the Zohar passages the Kehot note gives for the
phrase “to gaze upon the glory of the King.”

Zohar 11, 247ba ;11 2°m
KEHOT’'S NOTE
3] .(X ,3°) 2 nay (2,19 LK L,BEP) K7L, 27m RA

NDPMT NP2 RPONONY

One of the Zohar passages the Kehot note gives for the
phrase “to gaze upon the glory of the King.”

Zohar, Miketz 8:127-9:1381%p:"-1"2p:’ ¥ , 111 100

And then He gave a warning to man, as we read further:
“And unto man he said: Behold, the fear of the L-rd, that is
wisdom; and to depart from evil is understanding” (Ibid. 28,
28), since wisdom is the means to attain to the fear of the
Holy One, and understanding is the power by which to sepa-
rate and keep away the refuse, and thus attain to a knowl-
edge of and an insight into the glory of the Most High King.’
The Zohar; London, Soncino Press, 1933 (Public Domain)
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One of the Zohar passages the Kehot note gives for the
phrase “to gaze upon the glory of the King.”

Zohar, Bereshit 51:6-54:1717:771-"1:8”1 N°WX12 ,77t7 720

N291T NP2 N?OnoNR®
One of the Zohar passages the Kehot note gives for the
phrase “to gaze upon the glory of the King.”
Zohar, Vayikra 27:200-29:209177:1%73-7:12 RIp"1 ,77117 190

1915 7215 NI A

The Gemara measures the heavens; above them are the
holy Chayos, and “the feet of the Chayos equal all of
them,” and so on for each part. The maamar uses it for the
way each higher level encompasses everything below it.
Chagigah 13a:47:X ™ maan
niTma *2100R ,071 T3 NN CPa .WTpa N — 1w noyn?
°277 L1913 7330 nPma 2197 L1710 1D nitna opiv LTPD A
,T213 7233 n¥POT CIRIZ L1PID TAID NITTA DA 171D TAID nivan
RDD — 1% mPyR? 171D T30 NP°NA 1R L1733 T30 nina WK1
> 9K 770 ,1913 T332 79397 KD L1710 731D 79237 RDD VP31 7922
TRTX 2y "NBI 2Y TPYX” :NIBK AR ,0°7Y 11T RN 07 0P
e — 7Ty
William Davidson, Vocalized Aramaic (CC-BY-NC)

AR 123 YR Tas

Koheles on injustice in the land: “For one higher than the
high watches, and there are higher ones above them,” offi-
cial above official (context: Steinsaltz Tanakh). The maa-
mar reads it as worlds without end, each higher than the
last.
Ecclesiastes 5:7°1:'1 n2rp
2 YRITY ARONTYR NIPTR2 AN PTS) LEYR P ¥ pYYON
0Py 07723 MY 723 DY 733
If thou seest the oppression of the poor, and the violent per-
verting of justice and righteousness in the state, marvel not
at the matter; for one higher than the high watcheth, and
there are higher than they.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wRn TPRR Y PN

“There is no comparison to You.” All the endless worlds
are as nothing before G-d.

Psalms 40:6": 0°2°11n

TR TP TR DR oW TPORDDI YK N AR DUy nian

7900 1NZY MATRY TR

Many things hast Thou done, O L-RD my G-d, even Thy

wonderful works, and Thy thoughts toward us; there is none

to be compared unto Thee! If I would declare and speak of

them, they are more than can be told.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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PARAGRAPH 38

“For He spoke, and it was; He commanded, and it stood.”

s
125 NI M KT O3 Psalms 33:9'v:3"% 0°%°11n

“Let them praise the Name of Havayah, for He command- STAY™ MIZERAT U K KA 0D
h .ss Th . “h _ == T s R g
ed and they were created e passive “they were creat For He spoke, and it was; He commanded, and it stood.

ed” suggests creation as if of itself. ) ) A .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Psalms 148:5°77:1"p 0°2°11n

: 131 9

AR3N 71 N 73T DNK o PINDR B3 AP
Let them praise the name of the L-RD; For He commanded, “Praise Him, all His angels; praise Him, all His hosts.”
and they were created. Psalms 148:2°2:n"np 0°7°1n

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain) SRIRHD 1TID9 1PIRDDDS 1190

Praise ye Him, all His angels; Praise ye Him, all His hosts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to the explanation of Baruch She’amar in
the Siddur with Chassidic discourses for the Arizal’s ka-
vanah of Radla on these words.

KEHOT'S NOTE
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PARAGRAPH 39
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Job on the hiddenness of wisdom: “And wisdom, from “And you shall love Havayah your G-d with all your heart,

where (me’ayin) shall it be found?”; in the plain sense, no with all your soul and with all your might.

one knows where to find it. Me’ayin can also be read “from
nothing,” and the language of “finding” suggests some-
thing whose source is unknown.
Job 28:1227:173 2%
2732 DI 71K RERA TRR M0

Deuteronomy 6:5°77:"1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

But wisdom, where shall it be found? And where is the place 133
of understanding?

w1 NXR P11 199ER WDl Bo3

The Mishnah: “with all your soul,” even if He takes your
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE soul. Love of G-d includes readiness to give one’s life.

Mishnah Berakhot 9:5°77:’t) n172 mawn

2,7 W2 ,7227 222 .TTRR PO] qwR PH) 7227 222 ...
,ATRR 9221 .9wD1 NR DB RIT APDR L,AWDI PO .7 9% 23
7 77 770 RITY AT 770 222 ,77RN 922 0K 927 L73n P2
RITY ,NMRT IPY 7210 WK NN 07X P2 KD TR TRn2 90 1710
;i29am31 ,i9pn2 n7an 177 0127 XY .0WTRN "WTR 172 A2 TR
M PR RPN L RITTIER MY KDY 1700 PYY paRdy inTiom

.[3] .2>,mD 21X
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Kehot’s note points to Psalms 148:13 for these words.
Psalms 148:133™:1"ap 0°2°1n
0P PIRTPY 1737 1727 It 232700 °n ownR A0

Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For the word of a king is sovereign.” G-d’s command is a
king’s decree.
Ecclesiastes 8:4°7:'n n>ip
MRYNIN 12790K7 1 TPY 77017 K2
Forasmuch as the king’s word hath power; and who may say

unto him: ‘What doest thou?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shir-hashirim/32/

... PV Ni372 "nnin 53
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

NWN w1 °1 9N
David: “To You, Havayah, I lift up my soul.” Read as the
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soul’s offering of itself to G-d.
Psalms 25:1X:717 0°2°11n
XX D17 TR NP

[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On waking one says, “My G-d, the soul You placed within
me is pure. You formed it within me, You breathed it into
me... and You will take it from me and restore it to me in
the Time to Come.”

Berakhot 60b:4"7:2°0 N1>72
NN 73 TN TN LTI °2 D03 M3 PR VK 9 73
AP n APY? TNY ANKY ,°2p2 ANRYR ANKY %2 AAND)
"POX M IR CIX TN "33 MRYIIY Tt 92 K37 TNy 02
SRR T2 .ninwan Do 1R L0onRivi Do 1937 ,°niaR Rty
20°nn 0°38°7 NNy nea
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“Hear, O Israel, Havayah is our G-d, Havayah is One.”
Deuteronomy 6:4°7:1 0°727
TR T APRYR T PR ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ynawl noon

“Pay heed and hear, O Israel: this day you have become a
people.” Shema here means attentive listening and taking
in.
Deuteronomy 27:9'v:1”> 0127
2K YR N30T TRY PXIPPD OX oNPd oham 1wk 13T
772K M2 oy n7m M ovn
And Moses and the priests the Levites spoke unto all Israel,
saying: ‘Keep silence, and hear, O Israel; this day thou art
become a people unto the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The words here quote Yevamot 3a:2-4; the passage is

likuteitorah.com/likkutei-torah/shir-hashirim/32/
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shown below.
Yevamot 3a:2-4°7-"2:X ’3 Nn2°
RN AT AT RN TR 12 PYY 3777 MWK KIT INT
PP RPN RYIT RANKT KNP 2 AIRKT XAWD npy
DINR RIA ,ROTNR 710°K2 "1PRT *7°K 11027 AWK NinRY "1
BRI

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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Tosafos (beginning “Mikamei”) use the idiom that a son is
his father’s leg (kar’a de’avuha), an extension of the fa-
ther. The Kehot note gives this, with Yonas Elem, begin-
ning of chapter 2, for the phrase.
Tosafot on Yevamot 3a:7°t:X >3 N112° 5y n1ooin
RTMY RN PAXR WK "nPpn 77 - MY O RPW PR NWR npn
nsM PR Y ROX 177373 1%y SMp WP 1PMANT VPRI T™INn
NWR °23% XP1T 9D PR DaR vEY 101 1219p 132 NWR RO
5ar mPya mon ROw va% cav 1P 1NDD MPIYa 1o kDY 1R
192 TNOWRTY RIT APDOK 112 NWRAT KD RN POR NWR 2R
PAR 12 5708 XIXT NRIR2 WONT XM PORT (LMOP °7) 2722 MY
MART 71°¥7 120w R DWRN °20 7217 112 hwR DMy PJV'? YT

... 1IXY 52192 102 N2Y 1N dWNPT R
Vilna Edition (Public Domain)
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“...and with all your might.” The last phrase of the verse of
love.
Deuteronomy 6:5°77:"1 07127
STTRR222 WDI222 72257222 TR2X 1 DX NI
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T31mn 9o 77NN Boa
The Mishnah: “and with all your might,” with all your

wealth.

Mishnah Berakhot 9:5°77: 1372 mwn

19K WD PN I I 2 13 W WD 7337 02

,ATRR 922 97K 127 L7390 92,778 D31 .qwDI nR Pui1 Kan

DTN PR K7 LTRR TN 7 770 17 97 770 RIAY 771 AT 903

X7 .DUIRT "W NP2 T332 19N RNY AT WY T3 KT NR
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One must bless [G-d] for the evil in the same way as one

blesses for the good, as it says, “And you shall love the L-rd

your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
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your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

12137 1PPY 202 1R DTN 0 w0

The Gemara asks why both “with all your soul” and “with
all your might” are needed, and answers that some people
value their bodies more than their money, and some value
their money more than their bodies.
Berakhot 61b:517:2 X0 n1372
2227 N3 DX IRIX YRR °21 KA VPRI T DK NN
TR M7 UTIRE 2227 0K OXY,?7PTIRR 9237 M0k M7, "AwD)
727 — 13 P2y 2030 19130 BTN 77 U2 0N K9X 2] 9327
797 — 199 Yoy 2 imRY 07X T7 €2 XY .7TwR3 2327 M
NX Pvi1 190K "wD1 9227 RIK RPPY 227 TTRD 9227 K]
ek
"And thou shalt love the L-rd thy G-d" (Deut. vi. 5). There is
a teaching : R. Eliezer says : If it is stated "With all thy soul,"
why is it stated "With all thy might"? And if it is stated "With
all thy might," why is it stated "With all thy soul"? But
should there be a man whose body is dearer to him than his
money, therefore it is stated "With all thy soul"; and should
there be a man whose money is dearer to him than his ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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As the note quotes it, the volume of 5570 puts the point
this way: “and when he gives his money to charity, distrib-
uting more than his nature.”
KEHOT'S NOTE
130 9997 N1 MDA APTRY 1N MW (0 Y ¥7pN n7hoa
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The Gemara’s idiom, “What difference does it make
whether he killed all of it or half of it,” treats harming part
and harming the whole alike.
Bava Kamma 65ax 770 X2p X232
KEHOT'S NOTE
.[3] .(27y0 ,1%) 1911 R 70 P72

N1 »up o2 nm

The Gemara here uses a similar formula: “What difference
does it make whether he Kkilled it or the angel of death

likuteitorah.com/likkutei-torah/shir-hashirim/32/
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killed it?” The Kehot note gives this place together with
Bava Kamma 65a.

Chullin 35ba 17”5 1"
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“One is my dove, my perfect one.” Achas is the soul that
receives G-d’s oneness through self-sacrifice.
Song of Songs 6:9°'0: 07w 1Y
Ni12 JIRT ARTPPY KT 772 ARK? ROT NOX CNRD SN X0 DO
:MI9971 D320 NIDPN MWK
My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The
daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mPNT 2927
“And these words, which I command you today, shall be
upon your heart.” Read as Torah study, which comes after
the love of the previous verse.
Deuteronomy 6:6:1 0°727
71237779 0¥ 9137 2208 WK 7PRT 021370 N
And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
S79ORY LT LT Ity ooy
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Rabbi Yehoshua ben Korchah explains why the first para-
graph of the Shema precedes the second: so that one first
accepts the yoke of the kingdom of Heaven and afterwards
the yoke of the mitzvos.

Mishnah Berakhot 2:2°2:’2 11272 m1wn
T2 yRYY MY P2, MUK 1272 172 ,0°R187 172 17 19X
NRK? MR 1 MNP Y DX M7 13 LYY o) MM vy
537 MR 70D K %71 NuRY MR P2 MR AT 37 2787
APV VTP KON Y0¥ OX WP YRY T NP A0 12 YO
OX 777 .Ni%n Dy 1Y 2227 99 0RY 7PN 0Oy Mot B vhy
3T APR MR P92 03 A8 YU DR T ,NRTP Yy
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These are the breaks between the sections: between the first
blessing and the second, between the second and “Shema,”
between “Shema” and “And it shall come to pass if you lis-

ten” between “And it shall come to pass if you listen” and
“And the L-rd said” and between “And the L-rd said” and
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“Emet veYatziv” (true and firm). Rabbi Judah says: between
“And the L-rd said” and “Emet veYatziv” one should not in-
terrupt. Rabbi Joshua ben Korhah said: Why was the section
of “Shema” placed before that of “And it ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“The voice of my beloved! Behold, he comes, leaping over
the mountains.”
Song of Songs 2:8'1:"1 0*°wn 1w
:NIY23T2Y YRR 0Oy 22T K2 M 0737 Pip
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kohen Gadol sprinkled the blood in the Holy of Holies

once upward and seven times downward, and counted,
“one, one and one, one and two... one and seven.”
Mishnah Yoma 5:3°2:17 21> mawn
DIPR2 THY) L0320 DiPR? 013,12 OV MY " DT MY v
K Ny Tianm M KoY o yIw) MmN 1 MM, Teyy
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He would take the blood from the one who was stirring it,
and enter [again] into the place where he had entered, and
stand [again] on the place on which he had stood, and sprin-
kle once upwards and seven times downwards, and he
wouldn’t intend to sprinkle either upwards nor downwards
but rather like one who cracks a whip. And thus would he

count: one, one and one, one and two, one and three, one
and four, one and five, one and six, one and seven. Then he

would go ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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According to the note, the point that the words are new
every day is explained there at greater length.
KEHOT'S NOTE
AN 51982 Y ¥7PN 1270021 41,1 1aNNKRY 2wa) °7180
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On “which I command you today” the Sifrei says: let them
not be in your eyes like an old decree that no one cares
about, but like a new decree that everyone runs to read.

Sifrei Devarim 33:1°x:3"7 0127 >790
°21,7337 79 BT IR >33 WK 7K 21377 PR (1) 2°137)
PROR T DR DATXY (71 0°127) MRV D7 7I0RI AR IR

PM I TIMPA ?0IpRT DR 0PI TR0 YT PR 77227 Do
2y MPRT 01377 1A ,7227 ¥ DIPT F130 221X WK A7RT 071270
112772 P27 DPIYT 1777 RRY o1 NX 790 10X 72 7Ry 727
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(Devarim 6:6) "And these things that I command you this
day shall be upon your heart": From "And you shall love the
L-rd your G-d with all your heart," I do not know how I come
to love the Holy One Blessed be He; it is, therefore written
"And these things that I command you this day shall be
upon your heart." For in this way you come to recognize the
Holy One Blessed be He and to cleave to His ways.

Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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The note points to a talk of the Rebbe on the meaning of
the word “saying” at the start of the Ten Commandments.
KEHOT'S NOTE
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“And G-d spoke all these words, saying.” The word whose
meaning the maamar set out to explain.

Exodus 20:1°x:’> minw
TARD PRI 007270792 NX O°RRR 12T

And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Moshe spoke to the heads of the tribes of the chil-
dren of Israel, saying: This is the thing that Havayah has
commanded.” The Alter Rebbe refers to his discussion of
“saying” in this verse.
Numbers 30:2°2:"2 12722
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And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s first words at Sinai: “I am Havayah your G-d.” Read
as the transcendent “I” becoming “your G-d.”

Exodus 20:2°2:°2 mnw
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I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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That passage says that although the Torah and mitzvos
speak of physical things, they are the inner dimension of
G-d’s will, which descended to the lowest level, as in “I
taught Ephraim to walk, taking them on My arms,” so that
Israel could be included in that inner will, which is higher
even than the higher Chochmah.

KEHOT'S NOTE

7
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As the note quotes it, there the point is put as a question:
the one who reads is within time and G-d is above time;
and the answer is that from above time and place it shines
into time and place, so that G-d “sits and studies opposite
him” from above time into time.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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On “my dove, my perfect one” in Song of Songs 5:2, Rabbi
Yannai reads tamasi as te’omasi, “my twin”: as it were, “I
am not greater than she, and she is not greater than I.”
(Kehot: Shir HaShirim Rabbah 6:9)
Shir HaShirim Rabbah 5:2:2°2:°2:°11 1271 0°7°wi 0
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“It is the sound of my beloved knocking” - by means of
Moses when he said: “Moses said: So said the L-rd: At about
midnight, I will emerge in the midst of Egypt” (Exodus 11:4).
“Open for me” - Rabbi Yasa said: The Holy One blessed be
He said to Israel: My children, open for Me one opening of
repentance like the eye of the needle, and I will open for you
openings that wagons and carriages enter through it. Rabbi

Tanhuma, Rabbi Hunya, and Rabbi Abbahu [said] in the ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“She is one to her mother, she is pure (barah) to the one
who bore her; daughters saw her and called her happy”;
in the plain sense barah means pure, or chosen (context:
Steinsaltz Tanakh). The maamar reads barah from “bright
as the sun” and ends with the rest of this verse.
Song of Songs 6:9°'0: 0w 1Y
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My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The
daughters saw her, and called her happy; Yea, the queens
and the concubines, and they praised her.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The beloved goes on praising his bride: “Who is this that
looks forth like the dawn, fair as the moon, bright (barah)
as the sun?” Barah is read as bright light that shines out of
the darkness.
Song of Songs 6:10™:" 07w W
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Who is she that looketh forth as the dawn, Fair as the moon,
Clear as the sun, Terrible as an army with banners?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar’s phrase for those who “turn darkness into
light.” Clear light that comes from darkness is the mean-
ing given to barah.

Zohar, Introduction 9:48-10:56171:-1"1n:"Y VTP ,717 100
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The Zohar in Parshas Vayechi (end of 245b), which the
Alter Rebbe cites for the explanation of “Daughters saw
her and called her happy.”

Zohar, Vayechi 72:742-7518"1wn-2"2wN:27Y °1 37110 100
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